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FOREWORD 

THE Gospel is the greatest message the world has 
ever heard. It is a message of salvation, of hope, 

of peace—a message from God to men, concerning their 
deepest need and highest welfare. No one can afford to 
disregard it, and it behoves everyone to try to under
stand it. To miss the blessing it brings is, really, to miss 
everything. Better never to have lived than to live in 
ignorance of what God has spoken. In the following 
pages an attempt is made to present this message with a 
certain clearness and conciseness, combined with thorough
ness, which the writer trusts may be of help to all classes 
and conditions, and not least to those who attempt to 
preach it. For, however Christianity, as men regard it, 
has, in the course of the centuries, become encumbered, 
the Gospel of God's grace is still the greatest word ever 
spoken. And it is of all importance that everyone should 
understand it who seeks to be, in any way, " the Lord's 
messenger in the Lord's message." 



PREFACE 

THE Gospel is declared to be " God's power unto 
salvation." It concerns the greatest Person Who 

ever entered the world, and it contains God's supreme 
message to mankind. For it speaks of One Who came into 
the world to "save sinners." 

But, to-day, it needs to be restated in terms of the Bible. 
On the one hand, all the questions raised by Modernism 
confront us, and, on the other, the varied claims of sacer
dotalism and ritualism, and, between the two, people 
sometimes become bewildered and discouraged, and are 
in danger of losing sight of the true meaning of that message 
which is nothing less than " good news," veritable glad 
tidings from God to men., 

We present here only the Gospel preached by our Lord 
and by His apostles, as set forth in the Scriptures, that 
"great salvation which at the first began to be spoken 
by the Lord and was confirmed unto us by them which 
heard Him." It is the very word of God, as the Apostle 
Peter declares. For after saying that the word of God 
" liveth and abideth for ever," he adds: " And this is 
the word which by the Gospel is preached unto you." 
That word of God another declares to be "living and 
operative and sharper than any two-edged sword." To 
the world has thus come a divine message of salvation, 
if only it would listen. 

Its central theme is a Saviour, and, consequently, its 
great subject is salvation. But all centres in a Person. 

Man was made for God. God is the author of his being, 
and the creature cannot possibly be happy without his 
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Creator. " In Him we live and move and have our 
being." Until this is acknowledged man is restless, with
out centre or circumference to his life, and without rudder 
or compass to direct his course. 

Sin has broken the original relationship between man 
and his Maker, and consequently everything has become 
blurred and out of joint. Yet God has ever been seeking 
man, and in the Gospel reconciliation, with promise of 
life, higher, holier and happier than the one he has forfeited, 
is offered him. 

One other thought. Those by whom the Gospel was 
first preached all recognized it as a divine message, and 
they preached it with the utmost assurance. It was to 
them, as we have said, the very word of God. " The 
gospel which was preached of me," said the Apostle Paul, 
" is not after man. For I neither received it of man, 
neither was I taught it, but by the revelation of Jesus 
Christ" (Gal. i. 11-12). On another occasion he writes to 
the Thessalonians: " For our gospel came not unto you 
in word only, but also in power, and in the Holy Ghost, 
and in much assurance." And again : " For this cause 
also thank we God without ceasing, because, when ye 
received the word of God which ye heard of us, ye received 
it not as the word of men, but as it is in truth, the word 
of God " (1 Thess. i. 5 ; ii. 13). If the Gospel were preached 
to-day with the same conviction there would be the same 
results. 

The Gospel was for all men and for all time, as un
changeable as it is universal. Whether we read the 
writings of those who first preached it or the inspired 
record of their labours, there is no hint anywhere that 
a day might come when the message would be anti
quated or need revision or alteration, or some new adapta
tion of it would be required to suit an altered condition 
of things. Paul everywhere speaks of having received it. 
Who has authority to alter that which has been received ? 
A new gospel would need to be given, if the old one 
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has lost its power; but as neither God nor man has 
changed, a new message is not called for. It is a word 
which lives and abides: it is quick and powerful. All 
that is needed to-day is that it should be " preached 
with the Holy Ghost sent down from heaven." While 
sin, sorrow and death characterize this scene, we have 
no need to search for any new gospel. The one we have 
is still God's power unto salvation. 

It cannot therefore be waste of time to inquire, What is 
the message the only true God, the Maker of heaven and 
earth, has been pleased to send to His creatures. It must 
be worthy of Himself, and just as perfect and suited to 
man's spiritual need as the material universe He has 
framed is adapted to his temporal needs. There is this 
difference. The material universe is an exhibition of His 
power; the Gospel of His grace is a revelation of His 
heart. It is His very best, for when God speaks of His 
love He has spoken His last word. Though it must be 
added, that all who reject this word will incur His wrath. 
How important, then, the Gospel should be understood 
and received, for apart from it God cannot be known. 
And also because upon our reception or rejection of it 
depends our eternal future—one of reconciliation and 
happiness, or of eternal enmity and ruin. 

In the following pages we propose to show that the 
Gospel presents to us a Saviour; that, first and foremost, 
it concerns God's Son Jesus Christ our Lord. That it 
speaks of His death—the greatest event in the world, 
and of all He accomplished by that sacrifice. The Gospel 
involves the righteousness of God, the power of God, and 
the love of God; all seen to be active on man's behalf. 
It proclaims forgiveness ; it brings salvation ; it unfolds 
God's nature. All this will, we trust, be illustrated and 
confirmed by a reference to Luke vii., x. and xv. in the 
light of other Scriptures. In the story of the forgiven 
sinner—Luke vii., the parable of the Good Samaritan— 
Luke x., and the threefold parable of Luke xv. will be 
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found the contents and scope of the Gospel; while, at 
the same time, they furnish the clearest illustrations of 
its meaning. This accounts for the frequent reference to 
all three passages in the following pages. 
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I 

The First Preacher of the Gospel 

Luke iv. 16-22 

1 

IT is essential in presenting the Gospel that due em
phasis be laid upon one fact of supreme importance, 

viz. that all centres in Christ. A Saviour and not a system, 
either doctrinal or ecclesiastical, is the object of our trust. 
This we hope to dwell upon more fully later on, but the 
fact that in the Gospel a Person is presented as the object 
of faith needs to be stated at the very outset, for it is of 
the very essence of the whole matter. 

For this reason we would begin by drawing attention 
to our Lord as Preacher, and to the Gospel which He 
preached, as presented in Luke, Chapter iv. 

Literally, Christ may be said to be the first preacher of 
the Gospel. No doubt there is many an evangelical 
prediction in the prophets. We have also such a state
ment as " The Scripture foreseeing that God would justify 
the heathen through faith, preached before the Gospel 
unto Abraham." And the writer to the Hebrews speaks 
of a gospel having been preached unto Israel. But this must 
be understood in the sense that all "goodnews " is gospel. 
Yet we think it is true to say that, in the fullest sense, 
the first preacher of the Gospel was the Saviour Himself. 
He is the Gospel, and He was the first to proclaim it. 
And so we read, " Jesus came into Galilee, preaching the 
Gospel of the Kingdom of God, and saying, the time is 
at hand: repent ye, and believe the Gospel" (Mark i. 14-15). 

1 
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Both preachers and hearers may learn much from the 
narrative in Luke iv. We do not often think of our Lord 
as a Preacher. Yet, amongst other things, His Mission 
was to preach. "The Spirit of the Lord is upon Me, 
because He hath anointed Me to preach," was Isaiah's 
prophetic utterance quoted by Christ in the synagogue at 
Nazareth. And we hear Him saying, later on, " I must 
preach the Kingdom of God to other cities also." Let us 
consider Him then as a Preacher, and also the Gospel He 
proclaimed. We are indebted to Luke for all that we know 
of this special incident in the synagogue at Nazareth. 

First, let us consider the Preacher Himself. And here 
we must restrict ourselves, for space would soon be ex
hausted if we attempted to dwell upon His varied glories 
and characteristics. We will confine ourselves to the 
description given of Christ in Luke i., at the announcement 
of His birth by the Angel to Mary. 

" Thou shalt call His Name Jesus." " He shall be great, and 
shall be called the Son of the Highest; and the Lord God shall 
give unto Him the throne of His father David : and He shall 
reign over the house of Jacob for ever ; and of His Kingdom there 
shall be no end." 

While as to His birth, the Angel added: 

" The Holy Ghost shall come upon thee, and the power of the 
Highest shall overshadow thee ; therefore also that Holy thing 
which shall be born of thee shall be called the Son of God " (Luke i. 
31-5)-

First, He was JESUS—Jehovah the Saviour. God 
appeared as a man amongst men in the Person of His 
own Son. 

Second, He was of kingly rank, not only Son of the 
Highest but Son of David and heir to His father's throne 
and to all the promises given to David. 

Thirdly, He was the Son of God—answering in every 
way to God's mind and character: the full and perfect 
expression of God to men ; God's perfect image and like
ness ; and the representative man before God. All this 
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is confirmed, by the way He is characterized: " That 
holy thing." 

Yet in Nazareth He does not announce His dignity and 
greatness or proclaim His titles. He chooses to read the 
Scripture which speaks of Him as a Preacher. He comes 
to win man and to save man, and so He declares the 
message which contained the revelation of God's ways in 
blessing; and one thing we can state with the fullest con
fidence—there was nothing in the Preacher Himself to mar 
or dim the message; but, on the contrary, everything 
that would commend it, everything to give it weight and 
emphasis and make it acceptable. u They wondered at 
the gracious words which proceeded out of His mouth." 
He appeared in such lowly guise on purpose to win them. 

II 

Every preacher needs preparation. And, marvellous as 
it may seem, although so great, so holy, so unique in every 
way, our Lord does not escape the ordeal and the experi
ence which ordinary men know. He was a Man, and, in 
order to fill that place in all perfection, he chose to share 
the lot of men. Scripture speaks of Him as " being made 
perfect," and again, "made perfect through sufferings" 
(Heb. ii. 10 ; v. 9). This was in connection with qualifying 
for certain offices, so that He might sympathize and succour 
—and this applies also to His office as a Preacher. 

Someone has said " Prayer and temptation, the Bible 
and meditation make a true minister of Jesus Christ." 
Our Lord prayed (see Luke iii. 21). He was tempted. 
Before He comes forth as a Preacher, He meets the great 
Tempter and Adversary single-handed. He hungered, He 
knew want, and He refused to extricate Himself from these 
trying experiences, though He had the power to do so. 
If He did not possess such power, then the temptation had 
no meaning. Temptation and hardship are calculated to 
make ordinary men better preachers. " Endure hardness " 
were words addressed to one preacher at least. 



4 THE GOSPEL 

OUT Lord knew what it meant to refuse. It is said that 
every man has his price, and evidently the Devil acted 
upon this hypothesis : "All the Kingdoms of the World " 
was no small bait. But our Lord refused. Moses, the 
apostle of the Old Testament, went through a similar 
experience—he refused to be called the son of Pharaoh's 
daughter. We must learn to refuse, if ever we are to be 
effective preachers. 

Further, there must be the anointing. Without the 
presence of the Spirit of the Lord there can be no fresh
ness, no fervour, no effect. Our Lord did not preach until 
He could say " The Spirit of the Lord is upon Me." How 
much less can ordinary men preach without the Holy 
Spirit's illumination and power ! This is confirmed by 
our Lord's words to His Apostles : " Tarry ye in the city 
of Jerusalem until ye be endued with power from on 
high." Unless we are convinced how absolutely essential 
the Holy Spirit is to our ministry there will be more 
barrenness than blessing. 

Once more, we must be sent. " He hath sent Me," 
were words Christ applied to Himself, and although they 
had a special meaning and application in His case, they 
must in measure be true of everyone, for, as the Apostle 
says, " How shall they preach except they be sent " 
(Rom. x. 15). 

Moreover, the Pattern and Model of all preachers was 
assured of His Message. About that He had no doubts. 
The One from Whom He came was the Source of the tidings 
He was to proclaim. The blight that rests upon so much 
of present-day preaching, and renders it so ineffectual, is 
uncertainty as to the source and authority of the Message. 
The trumpet gives an uncertain sound. The reason Paul's 
message was effectual is due to the fact that it was given 
with "much assurance." Further, our Lord knew the 
Scriptures. This was another secret of His assurance and 
authority. He never departed one iota from the Word 
of God. He calls the Scriptures His Father's Word (see 
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John v . ; comp. vv. 38 and 39). Again, the uncertainty 
in the note of much preaching in our day is because those 
who preach have not accepted the Bible as the Word of 
God. Our Lord did not hesitate to say, " This day is this 
Scripture fulfilled in your ears." Our estimate of the 
Bible, and the place we accord it, will largely determine 
the character of our preaching and the effect produced. 

Lastly, our Lord knew the people to whom He preached. 
For nearly thirty years He had lived in Nazareth. He 
had been brought up amongst those who formed His 
congregation on that particular Sabbath. He knew their 
habits, He had entered into their joys and sorrows, He 
was familiar with their customs and their ways, He had 
knocked at their doors and partaken of their hospitality. 
And they knew Him. Often had they seen Him walking 
their streets and climbing their hills. 

The things we have mentioned—Prayer, Temptation, 
the Holy Spirit, firm conviction as to our Mission and 
Message, and acquaintance with human life with all its 
varied needs—these are the essential pre-requisites for the 
preacher. And the greatest Preacher who ever lived had 
them all in full measure. 

The manner of our preaching, too, is not unimportant: 
We read of our Lord, on the occasion we are considering, 
that, " All bare Him witness and wondered at the gracious 
words which proceeded out of His mouth." Another 
translation renders " gracious words " as " sweet words 
of kindness." In our Lord there was nothing to hinder the 
effect of the Message. The manner and the matter exactly 
suited each other—they were but parts of one whole. 
How often with the human vessel there is a tone of voice, 
an unnaturalness of manner, or the adoption of some habit 
which detracts from, even if it does not spoil, the Message. 

I l l 
Let us now consider the Message. Evidently what was 

read from Isaiah lxi. formed the substance of it, though 
B 
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more was added. Many " gracious words " were founded 
upon and flowed forth from the text. 

" The Spirit of the Lord is upon Me, because He hath anointed 
Me to preach the gospel to the poor ; He hath sent Me to heal the 
broken-hearted, to preach deliverance to the captives, and recover
ing of sight to the blind, to set at liberty them that are bruised, to 
preach the acceptable year of the Lord." 

Preaching is essentially an announcement and a pro
clamation.1 

The preacher proclaims facts. Christ was anointed to 
i . Preach the Gospel to the poor. 
2. Preach deliverance to the captives. 
3. Preach the acceptable year of the Lord. 

These three elements should be found in all preaching. 
1. The announcement of good news to the poor. The 

Gospel is for those who possess nothing and can bring 
nothing. "Nothing in my hands I bring." No merit, 
no claim, no works are required. A sense of need is the 
only condition. 

2. But it is also a proclamation to those in captivity. 
It does not leave men where it finds them, captives to sin 
and Satan. The Gospel brings deliverance. Its chief note 
is salvation. There is not only pardon for the guilty but 
emancipation for the slave. It opens the eyes of men to 
see the chains which enthral them, and sets them at 
liberty. 

3. The Gospel proclaims acceptance with God. Not 
only is the sinner set free, but he may return to God. The 
arms of Divine mercy are wide open to receive him. Christ 
who measured all our guilt and suffered for it is now the 
measure of our acceptance. He died the just for the 
unjust to bring us to God. The returning prodigal is 
welcomed with an embrace and with a kiss. 

One thing more. There is healing for the broken-hearted. 
Part of Christ's Ministry was to " Comfort all that mourn " 
(Isa. lxi. 3). Let this healing ministry be ours. Some-

1 Both words are used in the original of this passage. 
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one has said that in every address there should be, at 
least, a few words for the anxious, the sorrowing, the sore 
distressed. They are found in every congregation. 

The Gospel thus fathoms the depths of man's deepest 
need. What joy must have welled up in the heart of 
Christ that day as He announced such a message, and 
could say, " This day is this Scripture fulfilled in your 
ears." All referred to Himself. 

IV 

Yet this marvellous disclosure in the synagogue at 
Nazareth, although coming from the lips of One Who 
knew God's heart and man's need as no one else ever knew 
them, produced no effect. We read indeed that " the 
eyes of all them that were in the synagogue were fastened 
on H i m " ; and again, they "wondered at the gracious 
words which proceeded out of His mouth," but the only 
response was, " Is not this Joseph's son ? " Not one in 
that audience felt his need. 

The more one ponders the words : " I s not this Joseph's 
son ? " the more one feels the terrible nature of what 
they involve. Before them stood the Son of the Highest. 
He was their Ruler and their King. Yet He had not 
pressed His claim upon them. Such was His grace, that 
it was not royal honour and homage He sought at that 
particular moment, though He came to confirm the promises 
made to the fathers, but He thought only of the deep need 
of those before Him, and His throne that day was a pulpit, 
from whence He proclaimed a more than royal message, 
and sweet words of kindness poured forth from His lips. 
Yet all this is met with more or less of contempt. Both 
Himself and His Message are at a discount. Who can 
measure the depravity of the human heart ? Grace is 
despised. 

Christ discerns it all. He sees that what they crave 
for is some exhibition of wonder-working power. " What
soever we have heard done in Capernaum, do here in thy 
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country." As if they had said, in so many words : " We 
don't want to hear about a gospel to the poor. We are 
not captives, but the seed of Abraham. And as to the 
acceptable year of the Lord, are we not already the chosen 
people of God ? But you have wrought signs and wonders 
in Capernaum, let us see them here. Add lustre and fame 
to the place of your adoption." 

Such is man. He does not like to be told of his need. 
He hankers after the miraculous ; he craves for some 
exhibition of power. Satan will one day satisfy that 
craving to the full. Yet no exhibition of power can reveal 
God as He is revealed in the Gospel. In the works of 
His Hands—in these suns and systems which by His all-
creating Word He has called into existence—we see His 
eternal power and Godhead. But could we grasp it all 
and stretch our line upon it, He would still be unknown. 
To know Him, to know His Heart, I must know that He 
seeks me—seeks a poor sinner in all his need. What a 
mercy it is so ! It is not His greatness but our needs 
which become the avenues by which He can approach us 
and make Himself known. And when those insatiable and 
infinite needs of the soul are met then I have ceased to 
doubt there is a God. Strange to say, it is not His power 
but His weakness that reveals Him. He stands fully 
revealed not in Creation but in the Cross. At that spot 
where all my need as a sinner was taken account of and 
where every want and woe were felt by Him, He stands 
revealed—He finds me and I find Him for ever. 

Are we poor ? He offers to make us rich and meet the 
soul's hunger. The needs of the soul He has made He 
alone can supply. Man without God is poor, infinitely 
poor—how poor he does not know—this is why the Gospel 
is for the poor. 

He is also the God of the broken-hearted, and this is 
why such are mentioned. They alone can know the tender
ness of His touch. There is a ministry we can never know 
until some deep sorrow overwhelms us. Of Him Who 
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telleth the number of the stars it is said, " H e healeth 
the broken in heart, and bindeth up their wounds." 

Yet all this Grace was despised by these people of 
Nazareth. They were asking for miracles. Not one, 
apparently, was conscious of a need, and so not one— 
although they wondered at His Words and fastened their 
eyes upon Him—not one in that synagogue received a 
blessing. Instead, they went away hardened. 

Our Lord would not gratify their curiosity or minister 
to their carnal pride. No miracle is wrought. For in 
reality they refused the only miracle through which blessing 
comes—the greatest miracle of all—that grace which turns 
us from our evil ways, awakens within us a sense of need, 
and satisfies i t ; and opens our eyes to behold God. 

What our Lord does is to appeal to history.1 If men 
will not learn from history, they certainly will not learn 
from miracle. If they do not discover God there, if His 
ways in history do not disclose Him to us and open our 
eyes, then other appeal is in vain. One incident is drawn 
from Elijah's history, and the other from Elisha's. The 
first reveals the sovereignty of God, the second man's 
responsibility and opportunity. Elijah is sent to the 

. widow of Sarepta. Here we see Divine sovereignty, and 
we learn a lesson as to the true nature of this sovereignty, 
or, in other words, election. It is not exclusive, but inclu
sive. It shuts none out, it only makes sure that some shall 
be blessed. Israel had transgressed, they had abandoned 
themselves to idolatry, and the heaven is shut up as a 
mark of Divine displeasure. But in the midst of such a 
state of things God will not be deprived of the joy of 
blessing someone, even if it is only a poor widow, and she 
an outcast. And so He sends His servant expressly to 
her. 

In Elisha's case just the opposite is seen. He is in the 
land. He is not sent to anyone. But anyone might come 
to him. Naaman took advantage of the report that had 

1 Inspired history setting forth the ways of God. 
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reached him. The Providence of God (not so much His 
sovereignty) becomes conspicuous here, in the story of 
the little maid, and the opportunity provided. Naaman 
made the venture of faith, and it did not fail. " But 
many lepers were in Israel," we read, in those days. Why 
did not they come to be healed ? They had the same 
opportunity, but they missed it. They could have found 
the prophet as easily as Naaman did. A widow and a 
leper were the two who found blessing; and both were 
Gentiles. A widow—the most friendless and forlorn object 
conceivable; a leper, the most loathsome. Yet God 
blesses both. What a God! When the whole nation of 
Israel is apostate, to such an extent that both dew and 
rain are withheld, He will exercise His prerogative of mercy 
and save a poor widow; and when, on the other hand, 
the door is wide open and anyone may come, but His 
gracious provision is neglected or despised, He will bring 
someone from afar to prove how rich is the blessing He 
is willing to bestow. 

Yet the most amazing incident in the narrative has yet 
to be reached. We go on to read: 

" And all they in the synagogue, when they heard these things, 
were filled with wrath, and rose up and thrust Him out of the city, 
and led Him unto the brow of the hill whereon their city was built, 
tha t they might cast Him down headlong." 

What a response to the sweet words of kindness which 
had proceeded out of His mouth! What treatment to 
mete out to God revealed in grace! What can be done 
when grace is spurned and love only awakens wrath, and 
when God's message has no meaning for man ? Jesus 
passes through the midst of them and goes His way. He 
will seek others. 

But when grace is despised nothing remains but judg
ment. Our Lord closed the Book, we are told. He closed 
it before He reached the words, " The day of vengeance of 
our God." But those words are there, and yet remain 
to be fulfilled. When the books are reopened, as we see 
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in Revelation, the day of vengeance will have come, and 
He Who spoke those sweet words of kindness in Nazareth 
will appear in a far different character. Yet to-day it is 
still true, " Behold, now is the accepted time, behold, 
now is the day of salvation " (2 Cor. vi. 2). 

In view of this " day of vengeance," now so near at hand, 
how important to understand and receive the Gospel|! 
May the following pages be blessed to the reader to this 
end. 



II 

The Gospel as presented by Luke and in 
the writings of the Apostle Paul 

THE simple meaning of Gospel is Glad Tidings. It is 
spoken of as the Gospel of God because He is the 

Author of it—it is His Message to men. It is called the 
Gospel of the Grace of God, because it is the unfolding 
of all He has done for, and all He offers to, the most 
undeserving. The Grace of God is what He does freely 
for those who are without claim and without merit. God 
blesses those who cannot do anything to earn it. The 
principle of law is, " the man which doeth those things 
shall live by them." All depends upon us. The principle 
of grace is, All depends upon God. " The wages of sin " 
(what we have earned) " is death, but the gift of God 
(grace) is eternal life." And again, " B y grace are ye 
saved through faith, and that not of yourselves, it is 
the gift of God. Not of works, lest any man should 
boast." " In Whom we have redemption through His 
blood, the forgiveness of sins, according to the riches of 
His grace " (Eph. i. 7). We are " justified freely by His 
grace through the redemption that is in Christ Jesus " 
(Rom iii. 24). 

It is in Luke's Gospel that grace is most fully set forth. 
We speak of four gospels, Matthew, Mark, Luke and John, 
and so there are, for all four present to us the Saviour, 
living, dying, and rising again. They all present to us 
Jesus—and the meaning of Jesus is Saviour. He was 
God manifest in the flesh, in the character of a Saviour. 

But in Luke's Gospel this is illustrated and emphasized 
12 



THE GOSPEL AS PRESENTED BY LUKE 13 

in a peculiar manner. One fact alone makes this abund
antly clear. Luke is the only one of the four evangelists 
who records the incident of the woman that was a sinner, 
who was pardoned (Luke vii.): the story of the Good 
Samaritan, as it is called (Chap, x.) : and he alone records 
that pearl of parables in three parts—the Shepherd seeking 
the lost sheep ; the woman and the lost piece of money ; 
and the story of the prodigal son (Chap. xv.). 

There is another fact of great importance. Luke was 
the companion of Paul, and it has been said, and we 
believe with perfect truth, that Luke presents the gospel 
which Paul preached. He brings together incidents in 
our Lord's life, and words which He uttered on certain 
occasions, not recorded by any of the other evangelists, 
all of which tend to enforce and illumine the Gospel as 
presented in a special way by Paul. Indeed, it is easily 
possible to find many points of contact between Luke and 
the records in the Acts of Paul's preaching, beside state
ments in his epistles. Thus we have the Gospel of the 
Grace of God which was doctrinally stated by Paul, 
illustrated by the words of our Lord Jesus Christ in Luke. 

There is nothing greater than the Gospel, for it reveals 
God, and God in relation to man. Therein His heart is 
made known as nowhere else. And there is nothing more 
important, for it brings a message to man as satisfying 
as it is sufficient, if he will only receive it, for it meets all 
his need. It is God's message to man, inviting him back 
and showing him the way. God was preaching " peace 
by Jesus Christ." 

Let us turn to Luke's Gospel, and, first of all, to what 
is presented in Chapter iv. Our attention is called to 
something which only Luke records. As we have already 
seen, our Lord, returning from the temptation in the 
wilderness, comes to Nazareth, where He had been brought 
up. In the synagogue on the Sabbath day, He reads from 
the prophecy of Isaiah the words previously quoted 
[vv. 18, 19). 
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Is not this all summed up in one great comprehensive 
statement by the Apostle Paul, in writing to Timothy ? 

" This is a faithful saying, and worthy of all accepta
tion, that Christ Jesus came into the world to save 
sinners " (i Tim. i. 15). 

In Luke iv. we see this very One announcing that He 
has come, and that the prediction concerning Him was 
fulfilled that day. And He reads the proclamation con
cerning Himself and what He had come to do. This 
proclamation gives us the message the Gospel contains. 
If Christ Jesus came into the world to save sinners, how 
shall we escape if we neglect so great salvation ? No 
one in the world can afford to evade this question. The 
appearing of our Saviour Jesus Christ is a fact that concerns 
us all. And the attractive thing about it is that it is not 
a problem that confronts us but a Person. 

1 T I M O T H Y 11. 3-6 

Let us look now at another statement by the Apostle 
Paul, and let us look at it in relation to certain events 
recorded in the next chapter of Luke, viz. Chapter v. 
The passage to which we refer is as follows : 

" God our Saviour, Who will have all men to be saved, and to 
come unto the knowledge of the t ruth. For there is One God and 
one Mediator between God and men, the Man Christ Jesus, Who 
gave Himself a ransom for all, to be testified in due t ime." 

Could any statement be more concise, and yet more 
comprehensive ? 

" God our Saviour." This is the special character God 
assumes in the present Gospel era, and it describes His 
activities. He would have men think of Him as a Saviour, 
not merely as Creator or as the Almighty, and not, in the 
first instance, as a Judge. 

" Who will have all men to be saved." 
These words describe His wish and desire. There is no 

restriction either as to class or race. God's will to-day is 
the same for all. None is excluded. If all men are not 
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saved, the fault does not lie with God. He will not force 
men to be saved, but He is willing to save all, even the 
vilest. 

In order to be saved they must "come unto the know
ledge of the truth." We have not to search for truth. 
We have only to accept the truth God gives us to believe. 
Here it is. " One God and one Mediator." Only one 
God and no other—Creator, Redeemer, Ruler, Judge. 
And only one way in which He approaches men and offers 
them His blessing. That One—and there is no other—is 
" the Man Christ Jesus." But not that One, either, apart 
from His death. These pregnant words are added: 
" Who gave Himself a ransom for all." How often this 
aspect of the Gospel is belittled, if not entirely omitted, 
and so it becomes no Gospel at all. Apart from a ransom, 
there is no gospel for sinners. But here is the all-sufficient 
ransom, " He gave Himself." This then is the truth. 
" One God "—one Mediator—one ransom—viz. His precious 
Blood. " Without shedding of blood there is no remission." 

Now let us consider these facts in the light of Luke v. 

"God our Saviour, Who will have all men to be saved." 

" And it came to pass when He was in a certain city, behold a 
man full of leprosy. Who seeing Jesus fell on his face, and besought 
Him, saying, Lord, if Thou wilt, Thou canst make me clean. 
And He put forth His hand, and touched him, saying, I will, be 
thou clean." 

" Lord if Thou wilt Thou canst." He recognizes Christ 
is able, but is He willing ? Our Lord's answer dispels all 
misgiving. " I will, be thou clean." If God were not 
willing to save, there would be no hope. But God "will 
have all men to be saved." The " I will " of Christ 
confirms it. The willingness of Christ to heal the leper 
just illustrates the willingness of God to save. 

" There is One God and one Mediator between God and men." 

We read " He (Christ) put forth His hand and touched 
h i m " (the leper). The record of this action appeals in a 
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special way to these poor afflicted people. In the Man 
Christ Jesus God touches us all. He has drawn near in 
blessing in a Mediator. 

How important that the truth of all this should be 
known, and that men should come unto the knowledge 
of " the truth." In the face of Jesus Christ, God is seen 
and known. To all this Luke v. bears witness in a very 
wonderful way. In the miraculous draught of fishes we 
see the one and only God ; in the " I will" of Christ we 
see He will have all men to be saved ; in the healing of 
the palsied man and his forgiveness, we are in the presence 
of the one Mediator. A man taken with a palsy, is brought 
in a bed and " let down through the tiling, into the midst 
before Jesus." Leprosy speaks of man's sinful nature. 
Palsy represents his weakness. 

When Jesus " saw their faith, He said unto him, Man, 
thy sins are forgiven thee." Before Christ heals the man, 
He forgives him. He goes to the root of the matter. 
He is able to meet us at the point of our greatest need. 
Forgiveness is our need first and foremost. 

Well may the Pharisees raise the question, " Who can 
forgive sins, but God alone ? " But the one Mediator 
between God and men was there. What good news He 
brings I He has " power upon earth to forgive sins " I 
And He proves it by saying to the palsied man, " Rise up 
and walk." He Who has power in the higher sphere will 
certainly have power in the lower. And He exercises His 
power in the lower, where we can take account of it, so 
that we may be assured of His power in the higher. 

What a Mediator ! God Himself approaching men in a 
Man in the character of Saviour. How near He has come 
to u s ! 

But in order that this might be so, one thing was abso
lutely essential, and Paul completes the picture for us. 
The Mediator must give Himself a Ransom for all. " God 
will have all men to be saved " and the ransom is for all. 
The value of that Ransom—for it is Christ Himself in all 
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the perfection of what He was—is sufficient for the whole 
world, if only all men everywhere would avail themselves 
of it. If God approaches us He must take account of 
what we are. 

Those who witnessed our Lord's wonderful miracle of 
healing, and heard His gracious words: " Thy sins be 
forgiven thee " as recorded in Luke v., did not know the 
whole of the story. It could not be told then. How 
that One—God manifest in flesh, the Mediator—must 
give Himself, must bear the sins of many. " Christ also 
hath once suffered for sins, the Just for the unjust, to 
bring us to God." 

We are brought nigh to God, through the blood of 
Christ, but first of all He came near to us. This is seen 
in the chapter we are considering. Before Luke v. closes, 
we see the Man Christ Jesus sitting in the midst of a 
company of publicans and sinners in Levi's house. And 
where do we get nearer to people than at a feast, and lips 
are opened and hearts are warm ? How near Jesus was 
that day! What emphasis is thus given to the words, 
" God will have all men to be saved." Yet on the Cross 
He came nearer still. And on the ground of what He 
suffered there we can meet God and receive His pardon. 
We, too, may hear the words : " Man, thy sins be forgiven 
thee." 
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The Gospel in Three Stages 

Acts xiii. 38, 39 ; Ephesians i. 13 ; 1 Timothy i. 11 

WE have drawn attention to certain correspondences 
between Chapters iv. and v. of Luke's Gospel, 

and the teaching of the Apostle Paul in 1 Timothy i. and ii. 
We now propose to show that the Gospel is presented in 
three very distinct stages in the preaching and teaching 
of the Apostle, and that this is illustrated in Chapters 
vii., x. and xv. of the Gospel by Luke. 

These three steps or stages are very clearly indicated. 
We do not mean three steps to the Gospel; nor do we 
mean to imply that there are three Gospels, but the one 
Gospel is presented in three stages. Moreover, each stage 
is, more or less, connected with a particular Person in 
the Trinity. Just as there is only one God, though there 
are three persons in the Godhead; so there is only one 
Gospel, but it is a Gospel in three sections or parts. 

The first, is the Gospel of forgiveness; the second, the 
Gospel of our salvation; the third, the Gospel of the 
glory of the blessed God. 

Section one is found in Acts xiii. 38, 39, and Luke vii. 
Section two in Ephesians i. 13, and Luke x. Section 
three in 1 Timothy i. 11, and Luke xv. 

At the close of Paul's address in the synagogue at 
Antioch, as recorded in Acts xiii., we read: 

" Be it known unto you therefore, men and brethren, that through 
this man is preached unto you the forgiveness of sins: and by 
Him all that believe are justified from all things, from which ye 
could not be justified by the law of Moses " (w. 38, 39). 

18 
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In Luke vii. 48, our Lord said to the woman, " Thy 
sins are forgiven." And again, v. 50, " And He said to the 
woman, Thy faith hath saved thee, go in peace." 

It is surely not without intent that in both these state
ments the great fact of forgiveness is insisted on, and 
that we are carried up to a certain point and no further. 

Our Lord's commission to His disciples ere He left them 
and ascended to heaven is in the same strain: 

" Thus it is written, and thus it behoved Christ to suffer, and 
to rise from the dead the third day: and that repentance and 
remission of sins should be preached in His Name among all nations, 
beginning at Jerusalem " (Luke xxiv. 46, 47). 

This is the Gospel in all its simplicity and clearness. 
Forgiveness of sins is the first and foremost need of everyone. 
What good news indeed it is which brings us a message 
that meets us where we are I A Gospel which did not take 
account of our sins would be no Gospel. When the palsied 
man was brought into the presence of Christ, the first 
words that fell on his ears were, " Man, thy sins be for
given thee." The woman that was a sinner, when she 
came, received the same message, as we have seen : while 
Paul does not hesitate to make a similar proclamation : 
"Be it known unto you, therefore, men and brethren, 
that through this man is preached unto you the forgiveness 
of sins." It is a message as wide as the universe, and 
deep as the deepest need of the human heart. " Repent
ance and remission of sins " was to be preached in Christ's 
Name among all nations. Repentance is a realization 
of the need; an acknowledgment by us that God's for
giveness is necessary ; a confession of our state. The 
prodigal's confession " I perish with hunger " : " I will 
arise and go, and will say, I have sinned " : here we 
have repentance. The Gospel is not likely to be of much 
benefit or produce much impression until we come to 
ourselves. 

And in every case it is simply a question of faith. '' When 
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He saw their faith " (Luke v.). " Thy faith hath saved 
thee " (Luke vii.). " By Him all that believe are justified " 
(Acts xiii.). 

Is there one reading these lines in need of forgiveness ? 
That is your need if you have not yet been brought to 
the Saviour, whether you realize it or not. Here, then, 
is a message which meets you just where you are—here 
is the Gospel—the Gospel of the forgiveness of sins. This 
forgiveness is offered to all, and is the portion of those 
who have faith in Christ. The man we have spoken of, 
was brought to Christ. The woman came to Christ. Those 
who listened to Paul had simply to accept as true the 
message he proclaimed. All through his address he had 
been presenting Christ as the One God had raised up to 
be a Saviour, and Whom He had now raised from the 
dead. What further proof can we need that Christ is the 
Saviour, than that which resurrection gives us ? One 
Who has suffered for sins and Who is risen again, is preached 
as the object of faith, and forgiveness becomes the portion 
of those who believe. "Through this man is preached 
unto you the forgiveness of sins." Forgiveness is offered 
in His Name. Have we not every reason to listen to such 
a message, that comes with such authority, and is supported 
by such evidence ? 

But we must not linger further upon this aspect, im
portant as it is. If anyone asks, How am I to obtain 
this faith ? the answer is, Faith does not come by looking 
within, but by looking at Christ. "Through this Man 
is preached unto you the forgiveness of sins." "This 
Man "—" a Saviour Jesus." " Whose shoes of His feet," 
said John, " I am not worthy to unloose." He is the 
One God raised from the dead: He is God's Son and 
God's Holy One. Paul can affirm all this, and then 
clenches it all by saying, " Through this Man is preached 
unto you the forgiveness of sins." Without that forgive
ness, we must perish in our sins. 
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THE SECOND STAGE 
We come now to consider the second stage of the Gospel. 

Paul calls it in Ephesians i. 13, " The Gospel of your 
salvation." This corresponds with Luke x. 25-35, where 
we have what is commonly known as the parable of the 
Good Samaritan. Salvation in Scripture, while including 
forgiveness, goes beyond. Our Lord in addressing the 
woman in Luke vii. says, " Thy faith hath saved thee." 
But this pronouncement does not carry us further than 
" Go in peace." Luke x. carries us beyond this. It is 
not " Go," but " he brought him to an inn and took care 
of him." 

In Luke x., where the story of the Good Samaritan is 
recorded, we shall find a fitting illustration of the Gospel 
of our salvation, one which enables us to understand the 
distinction to which we have referred. Clearly Luke x. 
presents another aspect of the truth altogether from 
Luke vii. The entire setting is different. In the case of 
the woman, the great point is forgiveness. In the case 
of the man who fell among thieves we have one who is 
wounded, weak and in want. 

It is important to notice that this particular narrative 
is introduced by a question. We read, " A certain lawyer 
stood up and tempted Him (Christ) saying, Master, what 
shall I do to inherit eternal life ? " All that follows is, 
more or less, an answer to this question. Indeed there 
are two questions. " What shall I do ? " and " Who is 
my neighbour ? " Our Lord answers both. 

"What shall I do ? " not, be it noted, "What have I 
done, and how can I be forgiven ? " as in the case of the 
woman. The man enquires on what conditions he can 
have eternal life, and our Lord refers him to the law. 
He answers his own question, and our Lord adds, "This 
do and thou shalt live." But this raises the question as 
to whether a man has ability to keep the law. The truth 
of the matter is, man has no strength whatever, and to 
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enforce and illustrate this fact our Lord proceeds to picture 
a man half dead—a state of perfect weakness. Yet, how 
often people say, " I am doing the best I can." What 
becomes of such a statement in the light of what follows ? 

" A certain man went down from Jerusalem to Jericho, 
and fell among thieves, which stripped him of his raiment, 
and wounded him, and departed, leaving him half dead " 
(v. 30). Such is man's condition in the presence of the 
demands of God's law. What can he do ? 

Here, then, we have another aspect of the sinner's case; 
one altogether different from that of the woman in Luke 
vii., and so there is presented a different aspect of the 
Gospel to meet it. 

Two statements in Romans v. will throw light upon 
this aspect. " For when we were yet without strength, 
in due time Christ died for the ungodly " : and " We shall 
be saved by His life " {vv. 6 and 10.). Without strength 
as well as guilty ! Thank God the Gospel can meet both 
conditions. 

Man is on the downward road leading to destruction. 
Far from loving God, he does not even want Him, and is 
seeking to get away from Him. He has lost his innocence 
and has no covering—he has been stripped, he is wounded 
and he is weak. A half dead condition is the very picture 
of weakness. 

And how very real is this condition! How many people 
remain as they are, from a sense of their weakness ! Con
fronted by the law's demands, they are ready to give 
themselves up to despair. They cannot be what they 
know they ought to be. Such, either find a false peace 
in religious ceremonies and observances, or they abandon 
themselves to the world, the flesh and the devil. Having 
no hope of being right with God, they become an easy 
prey to Satan. It seems easier to serve him than to 
serve God. How blessed to meet One who understands 
all our weakness, and to learn that He is just the Saviour 
we need! 
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Man cannot keep the law, nor will the law offer him 
any assistance. So the priest and the Levite are repre
sented as passing by on the other side. They render no 
help. 

It is at this point Another is introduced who is described 
as, " A certain Samaritan as he journeyed." In what 
follows, we learn that the salvation the Gospel offers 
meets all our weakness as well as all our want. The 
Samaritan comes to the wounded man just where he is. 
The wounds are bound up and the oil and wine poured in. 
There is not only forgiveness through the death of Christ, 
there is healing. " By His stripes we are healed." How
ever awful the sins committed, and however deep the 
wounds in consequence, the Holy Spirit reveals One Who 
suffered all that the vilest offender deserved. When this 
is seen, joy and comfort take the place of remorse. Thus 
the wounds of sin are healed. 

But there is the weakness. As to this we read, " He set 
him on his own beast." The man is not left to find his 
way as best he can ; a new strength is given to him, a 
new power carries him. Moreover, he is brought to an 
inn and taken care of. There is protection and provision. 
What a full salvation ! 

Have we found such a Friend ? One Who is able to 
save us all the way through—the Shepherd and Bishop 
of our souls ? There is provision for our wounds, our 
weakness and our want. In the salvation God offers, 
nothing is left unprovided for. 

" On the morrow when he departed, he took out two pence, and 
gave them to the host, and said unto him, Take care of him, and 
whatsoever thou spendest more, when I come again, I will repay 
thee." 

All this helps us to understand the two passages quoted 
from Romans v. We are by nature " without strength " 
to keep God's law, and cannot be what we know He wishes 
us to be, we are " ungodly." The death of Christ has 
closed that period for every believer, and he now has One 
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he can count upon for all his present and future needs. 
This is what is meant by "We shall be saved by His 
life." Or as it is expressed in Hebrews vii. 25 : " Where
fore He is able also to save them to the uttermost (all 
the way through) that come unto God by Him, seeing 
He ever liveth to make intercession for them." 

The man by the roadside represents our condition in 
the past. The man carried and cared for represents the 
believer's portion in the present. His weakness and wants 
are all understood and all provided for. 

Have we got rid of our sins, but do we still carry our 
cares ? If so, we have accepted only part of the salvation 
God offers. Ours is an imperfect Gospel. We can trust 
God about our sins, but apparently cannot trust Him 
further. We believe in being saved by Christ's death but 
not in being saved by His life. We have appropriated 
the first section of the Gospel, but we are neglecting the 
second. We do not yet know, in the full sense of it, what 
it means to be saved. We are justified, reconciled, but 
not saved as Scripture speaks of it. We look back to a 
finished work, but we do not have dealings with a living 
Saviour. We are not saved by His life. The full blessing 
of Luke x. is not ours. May we be enabled to leave all 
our care with the One Who has given the command, " Take 
care of him." And may the resources of the inn and, 
above all, the company in the inn, prove our daily refresh
ment and delight, as well as sufficiency. May we enjoy 
to the full the Gospel of our salvation. 

It is worthy of note that the Holy Spirit is introduced 
in Ephesians i. 13 in connection with the words the " Gospel 
of your salvation." And there is the same inference 
undoubtedly to be drawn from the "oil and wine," the 
" beast " and " the host " in Luke x. These indicate the 
service of the Holy Spirit in the sinner's salvation. 
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THE THIRD STAGE—THE GOSPEL OF THE 
GLORY OF THE BLESSED GOD 

The third section now comes into view. In the first, 
there is forgiveness of sins: in the second, deliverance 
from all our weakness and want—our every need is 
supplied. Forgiveness closes the past—a new history is 
begun. Salvation provides for all emergencies and 
exigencies in the present. We learn the blessings of the 
new covenant—that instead of demand it is supply. 
There is the constant ministry of Christ—exemplified by 
what took place in the inn. As we receive from God, we 
can respond to God. 

But it is still the inn and not the home. Luke x. does 
not carry us as far as the Gospel of the glory of the blessed 
God. For this we must turn to Chapter xv. Here it is 
the Father's blessedness we see. God blessing the return
ing sinner according to what suits His own glory, not 
merely the sinner's need. This is the Gospel of the 
Glory of the blessed God. All that man is on one side— 
dead and lost: and all that God is on the other. Father, 
Son and Holy Spirit all concerned in our blessing and for 
their own satisfaction. 

If in Luke x. the man by the roadside is represented as 
half dead, here in Luke xv., the full condition of the sinner 
is disclosed—dead in trespasses and sins. " But God Who 
is rich in mercy, for His great love wherewith He loved us, 
even when we were dead in sins, hath quickened us together 
with Christ . . . and hath raised us up together, and made 
us sit together in heavenly places in Christ Jesus." 

The son comes from the far country to the father's 
bosom, and from the land where he perished, to where all 
is given. He exchanged the husks for the feast and the 
robe and the ring. When he comes to himself he says, 
"How many hired servants of my father's have bread 
enough and to spare, and I perish with hunger! I will 
arise and go to my father." It is not merely, " I will 
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arise and go home " ; though it was home. But home is 
the one who is there. And so he says, " I will arise and 
go to my father." And when he comes, for the first time, 
he learns to know his father. And he knows, after receiving 
the kiss, he cannot be a servant. From the swine troughs 
and the husks to his father, and to all his father is willing 
to be to him. From wretchedness to plenty, and from 
misery to his father's joy. It is the Gospel of the Glory 
of the blessed God. We do not read of music and dancing 
in the inn (Luke x) : that is reserved for the home. 
Luke xv. brings us to the highest point—the very joy of 
God. 

In our own soul's experience have we taken that journey ? 
Has the Spirit brought us the kiss ? Do we know what 
it is to be a son, and not a servant ? Have we learned 
the wondrous truth that through Christ we have access 
by one Spirit unto the Father, and are brought into the 
enjoyment of all the Father is ? Have we learned in 
some measure the meaning of, " it was meet that we should 
make merry and be glad " ? 

The love told out on the Cross is ours. And in blessing 
us God is but expressing what that death His Son died 
means to Him. The expression of the Divine satisfaction 
in the Divine suffering and sorrow endured on the Cross 
is seen in the blessing and glory bestowed upon us. The 
worth to God of the sufferings of Christ is seen in what 
God does for the one who believes. We who were dead 
in trespasses and sins, are quickened together with Christ. 
Could love do more than associate us in the fullest way 
with Him Who both expressed the heart of God and 
satisfied it on the Cross ? Need we wonder at the words : 
" It was meet that we should make merry and be glad " ? 
The Divine joy is the answer to the Divine sorrow. " We 
also joy in God through our Lord Jesus Christ." Such 
is " the Gospel of the glory of the blessed God." 



IV 

The Four Subjects of the Gospel 

THE Epistle to the Romans is in the form of a treatise 
on the Gospel. In his opening statement Paul 

speaks of himself as " separated unto the gospel of God." 
The keynote is struck at the commencement, and the 
Gospel is the subject all through. The closing words of the 
epistle harmonize with its opening," Now to Him that is of 
power to stablishyou according to my gospel." Nowhere 
else is the Gospel presented to us with the same fulness. 

The Gospel, as set forth in Romans, embraces in its scope 
four main subjects: 

i . It concerns God's Son, Jesus Christ our Lord, Chapter 
i- 3-5-

2. It concerns God's righteousness, Chapter i. 17 and 
iii. 21-6. 

3. It concerns His power. The Gospel is the power of 
God unto salvation. Chapter 1. 16. 

4. It concerns His love, Chapter v. 8. 
Let us consider it under these four heads. 

I. CONCERNING HIS SON 
These are the opening words of the Epistle to the Romans: 

" The gospel of God, concerning His Son Jesus Christ our Lord, 
which was made of the seed of David according to the flesh ; and 
declared to be the Son of God with power, according to the spirit 
of holiness by the resurrection from the dead " (w. 1-4). 

This fact alone is sufficient to demand attention to the 
Gospel; for, whatever else might be true of the Gospel, 
there is nothing that could confer upon it greater import-
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ance than the Person whom it concerns. For no greater 
Person has ever entered this world than God's Son. 

This fact also adds greatly to its interest and value. 
The Gospel is not a mere treatise: much less is it a code 
of rules and regulations ; nor is it a system of ethics, or 
a compendium of good advice, and of cures for the troubles 
which afflict humanity. The Gospel, first and above all, 
presents to us a Person. One Who invites us to come to 
Him ; in Whom we are told to believe, and Who is worthy 
of all our confidence and trust. The essence of the Gospel 
appeal is that this Person is for all men, that He has done 
something for all, and is indispensable to all. Though 
after the flesh He was born a Jew, and came to 
fulfil promises made long before to that race, He really 
belongs to no race, any more than He belongs to any age. 
The Bible speaks of Him as the Saviour of the world. 
It declares, " On Him shall the Gentiles hope." " Neither 
is there salvation in any other, for there is none other 
name under heaven given amongst men whereby we must 
be saved." 

This universality affords one great proof that He is the 
Son of God, as it also furnishes a striking confirmation of 
the truth of the New Testament. There are those to-day 
who have come to the Lord Jesus Christ and find Him 
to be to them all that He was to believers two thousand 
years ago. If anyone to-day will whole-heartedly accept 
the New Testament and act upon it, they will discover 
that Christ does for them precisely what the New Testa
ment says He will, and is able to do for them exactly what 
He did for those who believed on Him at the first. Always, 
of course, with this reservation, that what we ask and 
expect is according to the will of God. It is not God's 
will now to work miracles as He did at the beginning. 
There is not the same necessity. It would not be beneficial, 
nor would miracles serve the same purpose now, as then. 
Christianity no longer needs to be accredited, and to-day, 
in the present state of the Church, they would do more 
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harm than good. Even in the days of miracles they did 
not, in themselves, necessarily benefit people spiritually, 
and people are too easily engrossed with such wonders. 
Our Lord, on more than one occasion, very definitely dis
countenanced faith which was the result of witnessing the 
miracles He wrought. But, as far as responding to the needs 
of the soul, Christ is the same to-day as ever, and His 
grace is the same. In this sense miracles are still wrought. 

The value of having to do with a living Person cannot 
be exaggerated. Doctrines may appeal merely to the 
intellect, though this, of course, is not the main purpose 
of doctrine ; but, nevertheless, they cannot touch the heart 
and awaken the affections in the same way as does a 
Person. As someone has truly said: " The glory of 
Christianity and its peculiar prerogative is this, that all 
that it has and all that it offers is treasured up in a Person, 
Who is not for one generation a present teacher and a 
living Lord, and then for all succeeding generations a past 
and a dead one, but Who is present and living for all. 
Oh, how great the difference between submitting ourselves 
to a complex of rules, and casting ourselves upon a beating 
heart: between accepting a system, and cleaving to a 
Person." 

How good, then, at the outset, to be introduced to a 
Person, rather than to some doctrine, or thesis, or argu
ment, or system, which we are asked to accept. Christianity 
is very, very much more than a philosophy of life. Very, 
very much more than a code of morals. And although 
there are ordinances, and Christians are supposed to meet 
together, yet Christianity is not, in the first instance, a 
matter of ritual. There is such an institution as the 
Church, yet Christ is the way to the Church, and not the 
Church the way to Christ. (Though, in a secondary sense, 
this latter may be true.) Before those three thousand, 
of whom we read in Acts ii., who were converted on the 
day of Pentecost, were added to the Church, they had 
listened to Peter's words—and his sermon was all about 
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Christ, and not about the Church. There is a great deal 
of talk to-day about people going, or not going, to Church. 
But if people do not find Christ at Church, attending 
services, however ornate, and even in a so-called conse
crated building, will do them little good, and may do 
them a great deal of harm, if it blinds them to their true 
condition, and leaves them more self-righteous than ever, or 
leads them to put their trust in something short of Christ. 

There may be those who never go to Church, and are 
little disturbed by the fact. Such may be ready to ask, 
perhaps, why should we be bothered with these matters ? 
We live our own life, do our duty, as far as we know it, 
and pay our way. And perhaps they think, even if they 
do not say it, we seem to be as good as other people who 
do go to Church. 

We say again, it is not a question, in the first instance, 
of going to Church, but of needing a Saviour. And that 
you need a Saviour is surely self-evident. There is sin, 
sorrow, suffering and death around you, and the stern 
fact is that from these no one can save himself. You 
may try to ignore them, and do the best you can under 
the circumstances—try to live a cheerful life, try to be 
happy—but this is not being saved. Now God provides 
a Saviour. This Saviour has actually appeared in this 
world. He is as much a fact, as sin and death and judg
ment hereafter are facts. " It is appointed unto men 
once to die, and after death the judgment." This is what 
God says, and He knows. " After death the judgment." 
How will you come off there ? No one knows what is after 
death, except in so far as God has made it known. And 
He says, " Everyone will have to give an account to Him." 
But God says more than that. "As it is appointed unto 
men once to die, and after death the judgment, so Christ 
was once offered to bear the sins of many." 

" I do not want to be disturbed." But you cannot say 
that for ever. Death will one day disturb you. For 
whatever else you dispute, you cannot dispute the fact 
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that " i t is appointed unto men once to die." If you 
were in a shipwreck, you would not refuse assistance, or 
stand protesting that the storm was none of your business, 
or content yourself with complaining that a rock happened 
to be there upon which the ship foundered. You would 
avail yourself of any means of escape that presented itself. 
How much more should you avail yourself of God's pro
vision, in order that you may not come into judgment, 
but pass from death unto life I Moreover, none of us 
can escape from the fact that the very God Who made us 
and bestowed upon us all our powers has sent His Son 
into the world for our salvation. And to treat this action 
on God's part with indifference or as though we did not 
need it is to treat God with indifference. 

If you ask, Why is it necessary for me to believe in 
Christ, and what difference does it make whether I believe 
or not ? the answer is very simple. God wants you to be 
saved; it is He who says you need to be saved ; and He 
has provided a Saviour. Would He do a thing that is 
entirely unnecessary ? Adam's race, of which you are a 
member, is all under sin and subject to death. The only 
hope for anyone is in that Man Whom God has raised 
from the dead. Redemption, salvation, blessing are in 
Christ alone and are the portion of those only who accept 
Him. Death does not mean you will cease to exist, but 
it does mean that if you die in your sins you will be 
eternally without God and Christ and happiness. 

How great and necessary must be God's salvation for 
mankind if the Person is so great in Whom it is offered. 

Let us quote again the opening words of the Epistle, 
which, as we have said, contains the fullest statement of 
the Gospel. "The Gospel of God concerning His Son 
Jesus Christ our Lord, which was made of the seed of 
David according to the flesh and declared to be the Son 
of God with power according to the spirit of holiness by 
the resurrection from the dead." 

Has anyone else ever entered this world bearing such 
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titles ? Behold thy Saviour then. Can He be insufficient ? 
Can He fail thee ? Can such titles belong to an impostor, 
or be invented merely to deceive ? This would be a 
greater marvel than to suppose them true. If this Saviour 
is so great, how great must be the danger of rejecting 
Him! " How shall we escape if we neglect so great 
salvation ? " 

The first fact stated of this glorious Person is that He 
is God's Son. This gospel is concerning Him. Three 
consequences, amongst others, flow from this. First, He 
must be competent to do all that God required of Him. 
Second, all that God says about Him must be true. Third, 
if He is sufficient for God, He must be sufficient for us. 

Let us think a little upon this title—Son of God. It 
tells us of His relationship to God. It is not an official 
title merely, but has to do with what He is personally 
and morally. He is One ever in relationship with God, 
and always pleasing to Him. God's Son is God's Holy 
One. Even when here on earth God twice opened heaven 
to express His pleasure in Him. He is capable, too, of 
expressing all there is in the heart of God toward mankind. 

Had He been less than this He would not have sufficed. 
More He could not be. Above all patriarchs and prophets 
and all who preceded Him, He stands alone, pre-eminent 
and unapproached. One Who is the Son of God is alone 
capable of taking the sinner's place. No other could bear 
God's judgment upon sin, or render to God that which 
He could accept. He bore sin's judgment, and at the 
same time He Himself was perfectly acceptable to God— 
" a n offering and a sacrifice to God of a sweet-smelling 
savour." This One is the Saviour. 

Moreover, proof has been given that He is indeed God's 
Son. He is " declared (determined) to be the Son of God 
with power according to the spirit of holiness by the 
resurrection from (or of) the dead." Witness to this fact 
is found, not only in His own resurrection, but in the 
raising of others, such as Lazarus. " This sickness is not 
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unto death, but for the glory of God, that the Son of God 
may be glorified thereby." And just before He raised 
him, our Lord could say, " Father, I thank Thee that Thou 
hast heard Me, and I knew that Thou hearest Me always." 
Here was the proof of His holiness, confirmed afterwards 
by His own resurrection. Thus in the presence of death, 
the greatest power known to man, the Son of God is 
proved to have superior force. He is declared to be the 
Son of God with power—He possesses all the power neces
sary for our complete salvation. 

But He bears other titles and possesses other qualifica
tions equally important in their place. If the title Son 
tells of His personal and moral glory, the titles involved 
in such names as Jesus Christ our Lord are equally signifi
cant. Jesus indicates that the Son came as Saviour, 
Jehovah the Saviour. " The Father sent the Son to be 
the Saviour of the world." 

The title Christ speaks of anointing. Prophets, Priests 
and Kings were anointed. Christ is all three. He is also 
Lord. Pharaoh made Joseph " lord of his house and ruler 
of all his substance'' (Ps. cv. 20-21). He fed the Egyptians, 
and saved their lives. Just as Pharaoh exalted Joseph and 
put everything into his hands, so God has exalted Jesus, 
and given everything into His hands, for the blessing of 
those who acknowledge Him. At the time of famine in 
Egypt no one could obtain food except he first acknowledged 
Joseph ; and no one is blessed to-day who does not acknow
ledge the Lord Jesus. All blessing comes through Him. 
" If thou shalt confess with thy mouth Jesus as Lord, 
and shalt believe in thine heart that God hath raised Him 
from the dead, thou shalt be saved " (Rom. x. 9). 

The Gospel, then, concerns this One. It introduces this 
One to our notice as the Saviour sent by God—able and 
willing to save. Repentance and remission of sins are 
preached in His Name among all nations. What an awful 
responsibility it is to refuse One so great, and Who was 
sent into the world for such a purpose. One, as we have 
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said, competent to do all God required of Him. One of 
whom all that the Bible says is true, and One Who being 
sufficient for God must be sufficient for us. 

Two other points call for notice before closing this 
section. The apostle speaks of the Gospel as promised 
afore by His prophets in the holy Scriptures, and he also 
refers to Christ as made of the seed of David according 
to the flesh. For the Gospel confirms all the promises 
made to David. As it is said, " Jesus Christ was a minister 
of the circumcision for the truth of God, to confirm the 
promises made unto the fathers " (Rom. xv. 8). The 
Gospel was bound to embrace some reference to God's 
ancient people. As Son of God with power, risen from 
the dead, all the promises of God are yea and amen in 
Him. " Remember Jesus Christ of the seed of David 
raised from the dead according to my gospel," says Paul 
(2 Tim. ii. 8). And in his discourse at Antioch, Acts xiii., 
special stress is laid upon David (v. 22) and then upon 
the fact that " Of this man's seed hath God according 
to His promise raised unto Israel a Saviour, Jesus," and 
he quotes Psalm ii.: " Thou art My Son, this day have 
I begotten thee," declaring that the sure mercies of David 
will all be made good in Him whom God raised from the 
dead. 

All this is based upon the Scriptures. The Gospel is 
so important it was made the subject of prophetic com
munication beforehand. God took care there should be 
no misunderstanding, but that everything as it came to 
pass could be tested by what had been written aforetime. 

God's promises to Israel and His mercy to the Gentiles 
are both made good in Christ, in resurrection. He is 
outside all distinctions of race and dispensation. Resur
rection from the dead has placed Him beyond all the 
effects of the fall, and power has been committed to Him 
to make good all God's purposes for man. Israel will be 
blessed and the many sons brought to glory. 



V 

The Four Subjects of the Gospel {continued) 
II. THE RIGHTEOUSNESS OF GOD 

WE have now to consider, in the next place, that the 
Gospel concerns God's righteousness. This is the 

great subject of the early part of Romans. " For therein 
is the righteousness of God revealed." " To declare, I 
say, at this time His righteousness, that He might be just 
and the justifier of Him which believeth in Jesus " 
(Rom. i. 17; iii. 26). Righteousness is the key-word 
of these early chapters. 

Never was it more necessary to remind ourselves, that 
righteousness is the only durable basis. Every other 
foundation will sooner or later give way, and that which 
is reared upon it will crumble. All around us in the world 
to-day we witness concessions to lawlessness, and thus 
chaos increases. Herein lies the ineffectiveness of human 
government. So often, it is either tyrannical or weak. 
How reassuring to know that our eternal salvation rests 
upon a basis of eternal, immutable righteousness. Our 
justification rests upon the very justice of God. God is 
just. Nothing can ever change this. If He were not, 
the very heavens would fall, and the universe collapse. 
If God could be indifferent to sin, universal ruin would 
be the result. 

The moment sin entered the world, the very character 
of God was in question. It was a challenge to Him. 
What attitude would He take regarding it ? Could He 
ignore it ? Could He be indifferent to it ? On the other 
hand, would He merely exercise His power in judging 

35 



36 THE GOSPEL 

and punishing the offender ? Would He exterminate sin 
by force ? He might overwhelm the sinner, but where, 
then, would be His mercy ? All that was in His heart 
could not, in that case, have been revealed, and God, in 
the essential character of His being, would have remained 
unknown. But supposing He had passed over sin without 
any provision, and without treating it as it deserved, 
what witness would there have been to His righteousness ? 
This could not be. He can by no means clear the guilty. 
In regard to sin, then, and God's attitude towards it, 
questions were involved which He alone could settle. In 
one word, they were questions He had to settle with Himself. 

This is the meaning of the Cross. There we see the 
Divine way of settling the sin question. God must satisfy 
His own righteousness. In the Cross sin has been dealt 
with in the Person of the sinner's Substitute. What sin 
deserves has been witnessed by the universe in that 
unique death upon Calvary's Cross. 

In His death on the Cross Christ became the sin-bearer, 
and God forsook Him. He turned His face away from 
Him. He was made sin. His life was laid down under 
judgment. At the same time, He offered Himself without 
spot to God, and God received the oblation of all that 
Christ was. His perfect obedience in the place of greatest 
testing went up to God as a sweet savour. 

God's righteousness therefore is witnessed in the Saviour's 
blood. His hatred of sin is revealed, and also His love 
to the sinner. In what other way can God's hatred of 
sin be so fully demonstrated ? The punishment of sin 
in the person of the sinner in the lake of fire for ever will 
not demonstrate God's hatred of sin as did the death of 
His own Son. What could be more definite, more striking, 
or of profounder import, than those words uttered by God's 
own Son on the Cross when taking the sinner's place, 
" My God, My God, why hast Thou forsaken Me ? " It 
must be remembered that these words are not merely in 
the Psalm which speaks of this dereliction, but they were 
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uttered by Christ on the Cross. That death was part of 
a Divine purpose. So Christ says, addressing God, " Thou 
hast brought me into the dust of death." 

The blood placed on the Mercy seat of old, and seven 
times before it, declared God's righteousness in passing 
over sins in the past. To this the Apostle refers in v. 25 
of Chapter iii. Christ is now the Mercy seat, or meeting-
place, in His blood through faith. On no other ground 
is it possible for the sinner to meet God. But such a 
meeting-place is the very provision God has made. What 
stronger evidence could have been given of old that God 
was righteous and that the blood sufficed, than that it 
was placed on God's throne in the Holiest ? And what 
stronger evidence do we need that the blood of Christ 
suffices for us than that God has raised from the dead 
the One Who was delivered for our offences ? We merely 
have to accept in faith this gracious provision. We have 
all sinned and come short of the glory of God; no works 
of law could suffice : we have no righteousness : but God 
has satisfied His own righteousness ; and He offers us the 
fruit of it, and so we may be justified freely by His grace 
through the redemption that is in Christ Jesus. All is of 
grace, that is, all is of God without reference to our deserts. 
Our part is to repent and believe the Gospel. And the 
Gospel declares " His righteousness, that He might be just 
and the justifier of him which believeth in Jesus." Again 
we repeat, we are justified by the very justice of God. 
And nothing short of this will ever appease the conscience 
of one who knows what sin is. 

Christ died in order " tha t He (God) might be just, 
and the justifier of him which believeth in Jesus " (Rom. iii. 
26). The wise of this world stumble at the simplicity of 
it. Whom does God justify ? " Him which believeth in 
Jesus." Having stated this, the apostle immediately asks, 
"Where is boasting then? " and he may well do so. 
" It is excluded," he says. It is " not of works, lest any 
man should boast." " Him which believeth in Jesus." 

D 
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God justifies such and no others. Receive it and act upon 
it whatever your own thoughts and feelings may be, just 
because God says it, and you will discover how true it is, 
as thousands and tens of thousands in all ages have found. 

III. THE GOSPEL CONCERNS GOD'S POWER 
" I am not ashamed of the Gospel," says the great 

preacher of it to the Gentiles, " for it is the power of God 
unto salvation " (Chap. i. 16). And will the reader care
fully notice the exact language used, and compare the 
statement with two others of similar import in Chapter v. 

In v. 9 of that chapter, we read, " Much more then 
being now justified by His blood, we shall be saved from 
wrath through Him." And, again, v. 10, "For if when 
we were enemies, we were reconciled to God by the death 
of His Son, much more being reconciled, we shall be saved 
by His life." 

Notice the word " u n t o " in the first passage—"the 
power of God unto salvation " : and in the others that the 
verb is in the future : " shall be saved." So that three 
things are evident: first, salvation is not complete ; second, 
it embraces more than justification ; and third, it is con
nected with the life of Christ as well as His death. 

Our justification is complete ; that is, if, as guilty sinners, 
we have truly believed in Jesus. If justified, nothing can 
be added, as far as justification is concerned. So, twice 
we have the expression : " Being justified " ; in Chapter 
iii. 24, and also in Chapter v. 9. On the other hand, 
further on in the same epistle, speaking of salvation, the 
apostle says, " Now is our salvation nearer than when we 
believed " (Rom. xiii. 11). 

We are saved as far as justification is concerned: we 
are being saved with regard to the power of sin and Satan ; 
and we shall be saved shortly from all the evils of this 
present scene, and from this body of humiliation in which 
we groan and suffer. This is why the apostle says, " The 
Gospel is the power of God unto salvation." 
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We need to remember that while forgiveness settles the 
past, it does not provide for the present or future. There 
are enemies without and within, and difficulties, dangers 
and distresses on every side, and we stand in need of daily 
deliverance. We need salvation from sin, Satan, and the 
fear of death. 

The account in Luke x., of the man who fell among 
thieves, already referred to, illustrates what is meant by 
" Saved by His life." It is easy to see that the narrative 
here carries us beyond what we have in Luke vii.1 The 
entire situation is changed. It is a picture of weakness 
rather than sinfulness. And it is not " Go " as in the case 
of the woman, but " he brought him to an inn and took 
care of him." 

But all this is connected with being saved by His life. 
For how could a dead person take care of you ? Thus 
in the parable of Luke x. we find an explanation of the 
words of Romans v. 10, already quoted: " We shall be 
saved by His life." Here again, the distinction is clear 
between justification and salvation. We are justified by 
His blood: that comes first. With regard to salvation, 
we need our Lord's present intercession. As it says in 
Hebrews vii. 25, " Wherefore He is able also to save them 
to the uttermost that come unto God by Him, seeing He 
ever liveth to make intercession for them." It is in this 
respect we are saved by His life. " His life " referring, 
not to His life on earth, but to His present activities on 
behalf of His people at the right hand of God. 

In Hebrews ii. we come across the expression, " great 
salvation," and that chapter, more than any other, helps 
us to understand all that salvation includes. To be saved 
really means to be saved from every fear—fear as to sin 
and its consequences ; fear of death ; fear of the devil; 
fear of circumstances ; and fear of man. 

1. As to fear in respect of sin, verse 17 tells us, " Christ 
has made propitiation for the sins of the people." Faith 

1 See previous chapter on Luke x. 
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learns that Christ has rendered satisfaction to God on 
account of sins, so that henceforth the believer rests in 
the fact that God is no longer against him but for him. 
He can face eternity without fear. 

2. Thus he can face death. The death of Christ has 
changed everything. Instead of death being God's judg
ment upon man, and indicative of His wrath, it is the 
highest and greatest expression of His love. If I want 
to know how much God loves me, I have only to think 
of Christ's death. My sin was dealt with in the Person of 
my Substitute and put away, and the sting of death is 
gone. Thus we read in w. 14 and 15 : 

" That through, death He might destroy him that had the power 
of death, that is, the devil, and deliver them who through fear of 
death were all their lifetime subject to bondage." 

3. Satan's power is broken, and we need not fear him. 
He may accuse, he may tempt, he may annoy, but his 
power is really broken. So really broken is it, the Apostle 
James can say, " Resist the devil, and he will flee from 
you " (James iv. 7). We need not be afraid. Satan is a 
defeated foe. But this is only realized in a life of com
munion with God. 

4. But although we may be delivered from the fear of 
sin and its consequences, and the day of death may have 
no terrors for us, nor Satan dismay us, we are yet not 
always delivered from the fear of what may happen to
morrow. And there are matters with regard to ourselves 
and our circumstances which may cause alarm and fill 
us with foreboding. V. 18 of our chapter supplies the 
remedy for this fear. " In that He Himself hath suffered 
being tempted (tried), He is able to succour them that are 
tempted " (tried). We must connect this with the sym
pathy of Chapter iv. 15. And in all this we learn how 
we are " saved by His life " as well as by His death. His 
death and resurrection are for our sins. By this the fear 
of death is removed and the power of Satan is broken. 
But His life—His present intercession on our behalf—is 
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that which saves amid all the trials and vicissitudes, the 
infirmities and sicknesses of life, day by day, right on 
to the end. He Who died for us, now lives for us. His 
sympathy and succour are ours. Sometimes we need the 
one and sometimes the other. There are experiences 
where it is not a question of help, but where, above every
thing else, we need sympathy. In other cases, sympathy 
without help might seem a mockery. Our High Priest 
affords us both. He is touched with the feeling of our 
infirmities; "and grace to help in time of need" is at 
our disposal—He is sufficient for everything. 

" In want, our plentiful supply ; 
In weakness, our almighty power." 

Such knowledge will enable us to banish fear. 
5. Once more. There is sometimes the fear of man. 

We may be saved from this too. If we turn to the last 
chapter of this same epistle we discover there the promise 
of deliverance from this fear. " He hath said, ' I will never 
leave thee nor forsake thee.' So that we may boldly say, 
' The Lord is my helper, and I will not fear what man 
shall do unto me."1 

In following the Lord, and in seeking to serve Him, 
occasions arise when what we have to fear most are the 
threats and opposition of men. But in view of the precious 
promise here given to us, that God will neither leave us 
nor forsake us, we may make the language of Psalm xxvii. 
our own : " The Lord is my light and my salvation ; whom 
shall I fear ? the Lord is the strength of my life ; of whom 
shall I be afraid ? " (v. 1). 

Such is the salvation offered in the Gospel. May this 
full deliverance be ours. 

IV. T H E LOVE OF GOD 

" God commendeth His love toward us, in that while 
we were yet sinners, Christ died for us " (Rom. v. 8). What 
a revelation of God we have in the Gospel! Not only His 
righteousness and His power, but His love. Therein He 
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declares His righteousness, for the penalty of sin has been 
borne by another, and that other His Own Son. Really, 
it is God Himself bearing His creatures' sin, and making 
Himself accountable, and discharging the debt. For 
Christ was God. The very verse just quoted proves it, 
for if Christ had been a mere man, how could His death 
have commended God's love ? If a man dies for another, 
his death cannot commend the love of someone else, it 
can only commend his own. But if Christ is God, then 
His death for sinners does commend God's love to them. 
What wondrous love the incarnation and death of Christ 
reveal! God, in the Person of His own Son, coming into 
the world He had made, and appearing amongst the 
creatures He had made, in order to redeem them ; taking 
a servant's form, and dying for them. 

Thus in the Gospel there is everything to meet the 
conscience of the sinner, but besides this, there is every
thing to satisfy his heart. What can be said of people 
who are indifferent and unaffected after all this ? Without 
strength to do what God wishes, and has a right to demand ; 
ungodly, that is unlike Him, and the reverse of what pleases 
Him : sinners—doing the thing He hated and which 
deserved His condemnation : and in addition, enemies, 
hating Him from Whom we receive every good, and to 
Whom we owe love and allegiance; such is man, yet the 
death of God's Son was for such. Surely there is enough 
in the love revealed in that death to remove all enmity 
and all fear, and draw us to itself. Has love ever sought 
the wanderer as God in His love has sought man ? 

Happy indeed are they who make this discovery, and 
finding a love from which nothing can separate, experience 
what it means to have it shed abroad in their heart. 

Righteousness, salvation, love—the Gospel brings us all 
three, that all may be ours. 

It is important to see the order in which these things 
are presented, especially in this day when the love of 
God is presented in a very one-sided and unbalanced way 
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and man's sin is almost ignored. The result of which is 
that people diminish the very love they would magnify, 
until it is little more than an empty sentiment. 

In the Epistle to the Romans, where we have God's 
Gospel presented according to both grace and truth, 
righteousness takes the first place, and full account is 
taken of the sinner's condition and his need. Instead of 
condemnation, justification is spoken of. But solely on 
the ground of the death of Christ, the benefit of which 
belongs to the one who believes. In this connection we 
find the word righteousness is prominent. " To declare, 
I say "—the apostle here is asserting a truth with all the 
emphasis he can give it—" To declare, I say, at this time 
His righteousness ; that He might be just and the justifier 
of him which believeth in Jesus." 

The love of God is introduced in Chapter v.—not till 
then—and in connection with what He has done for those 
who were altogether unworthy and worthless in themselves: 
" Without strength " and " ungodly " (v. 6) ; " sinners " 
(v. 8) ; " enemies" (v. 10). We cannot the least under
stand the nature of God's love until these facts are ad
mitted. To dispute them is to be guilty of a most serious 
offence, for few things are worse than to pretend to be 
something else than we are. 

If we are ever to know the love of God truly we must 
know it as love to the undeserving. God loved us not 
because of what we were, but in spite of what we were. 
In God's sight this is what commends His love. " God 
commendeth His love toward us in that while we were 
yet sinners, Christ died for us." He does not commend 
His love to us by the prosperity He gives us ; or by grant
ing us immunity from poverty or trial or sickness—for 
these are altogether insufficient to express what His love 
really is. If He were to create a world and present it to 
us, it would not prove that He loved us, for He could do 
that by a word, and it would cost Him nothing. The 
thing that commends His love is that which has cost Him 
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most—the death of Christ. This is the best, the greatest, the 
most precious thing He could do or give. He gave Christ, 
and the unique character of His love is seen in this—He 
did His best for us when we were at our worst. " While 
we were yet sinners, Christ died for us." The love was 
all His own, and found its motive and cause in His own 
heart. It required nothing in us. We repeat, He loved 
us not because of what we were, but in spite of what we 
were. And that love is seen in all its fulness in the Cross. 
That is where it has been exhibited, and there it is we 
must look, and not at our circumstances. We must not 
judge of God's love by what He has done for us as regards 
our life here. There is nothing great enough or good 
enough, as we have intimated, in that relation to express 
a love like the love of God. So great was it that only 
Christ could express it. And so great, again, was it, that 
only His death could reveal it all. And this love, deep, 
unutterable, unchangeable—God's own fulness—is for the 
sinner that believes in Christ. 

" Love shed abroad in the heart." But this love in 
all its fulness—the love displayed in Christ's death upon 
the Cross—is to be shed abroad in our hearts (Rom. v. 5.) 
This is said to be the work of the Holy Spirit. The love is 
God's love, visibly displayed in the incarnate Son, the 
only begotten in the bosom of the Father, dwelling amongst 
men, humbling Himself, and becoming obedient unto death, 
even the death of the Cross. But the Holy Spirit is the 
revealer of that love to us, He makes it real. All the 
love which has been displayed would be in vain but for 
Him. He brings the love which is in God's heart into 
our hearts. I find it in the Cross. I feel it in my heart. 

So many dear Christians seem to be content with reading 
about it in the Bible. But this is not the same, and it is 
not sufficient. The Bible is my authority for believing 
in God's love, and the Bible interprets the Cross to me 
as the revelation of the love and the limitless extent of it, 
but the Bible does not shed it abroad in my heart. Else 
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what did they do who lived when there was no New 
Testament ? Thousands upon thousands of believers 
lived, and some of them died, without ever having seen 
a line of it. What did they do ? They were amongst 
the brightest and most intelligent Christians that ever 
lived. Did they know nothing of God's love ? Verily 
they knew it in perhaps a richer measure than we do. 
They were indwelt by the Spirit of God, and He shed 
abroad the love in their hearts. It may be asked : But 
have not all believers the Holy Spirit dwelling within them ? 
If we said " Yes," that would not help us one bit. In 
fact, it is easily possible in this way to evade the real 
question. To fall back upon a general truth, and regard 
the matter merely from an abstract point of view, may 
mean nothing. The question is, Has the Holy Spirit shed 
abroad the love of God in your heart and mine ? If He 
has, we cannot help knowing it, for it is a most powerful 
and blessed reality. On the other hand, if this experience 
has not been ours, the sooner it becomes so the better. 
For the Holy Spirit to bring to our hearts the very love 
Christ had for us when He died on the Cross—to tell us, 
so that we cannot mistake it, we are loved like that, always 
and everywhere—is to have an experience we can never 
forget, and one which will lift our Christian life out of the 
common rut, and make it radiant with peace and joy. 

Nor must we look upon this experience as something 
exceptional. The apostle does not refer to it as if it were 
only for the few. The reason so many miss it is because 
they are content to be without it, or because their hearts 
are so full of other things there is no room for it. 

Remember, the love is connected with Christ and the 
Cross. If that death for us is not the wonder to us it 
should be, how can we expect to know the love ? Or how 
can we expect the Holy Spirit to do for us all He would 
do, if other things are of more concern to us than God 
and Christ ? " God commendeth His love toward us in 
that while we were yet sinners, Christ died for us." If 
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we prayed over this more, greatly desiring to know this 
love, the probability is the experience of which we speak 
would be given. When our Lord was speaking to the 
woman about the gift of the " living water " (John iv.) He 
says first, " If thou knewest," and then, " Thou wouldest 
have asked." Not much comes to us without our asking. 

That love was so great, as we have said, that only 
Christ could reveal it—and only His death could reveal it 
al l : and, again, it is so great the Holy Spirit alone can shed 
it abroad in our hearts. Do not lose sight of the important 
fact that this work is attributed to Him. 

And again we would say, This love is so great that it 
changes everything, and it suffices, if all else goes. The 
remarkable fact is, the apostle speaks of the love of God 
being shed abroad in our hearts in connection with all 
that is most adverse. He has just referred to tribulations. 
But not to say that if God loves us there will be none, 
but that the love of God can enable us to glory in them. 

I am not to look at my circumstances to know if God 
loves me, but to the Cross and to the One Who hung 
there. That tells me how He loves me, and why He loves 
me, and how much He loves me, and how long He loves me. 

And all this finds its confirmation and consummation 
at the close of Chapter viii. Everything that would seem 
to oppose love and deny it, is arrayed against it in that 
chapter. Sufferings, vanity, corruption, groaning, travail, 
pain, tribulation, distress, persecution, famine, nakedness, 
peril, sword, are brought out in one long procession. 
But love conquers and love remains in spite of all. " Him 
that loves us," that is the answer—the final answer—and 
height and depth, things present and things to come, 
life and death, nor any other power or possibility can 
alter the fact that in and through and behind everything 
the one great reality is Divine love, for those who have 
learned to know God in Christ. For that love is " the 
love of God which is in Christ Jesus our Lord." 

Such is the love revealed in the Gospel. 



VI 

Three Great Facts 

" Being Born Again,"—" Redeemed . . . with 
the Precious Blood of Christ."—" Receiving 
. . . the salvation of your souls."—(i Peter i. 
9, 18-19 , 23) 

THERE are certain great words—outstanding land
marks, as we might call them—in the Gospel, to 

which we do well to take heed. They represent something 
so absolutely necessary to man, in his relation to God and 
to the deepest matters of the spirit, that it is to our own 
unutterable loss if we neglect them. Moreover, they are 
so profound, so vital, so essential in regard to man's highest 
interests and to his eternal welfare, that they bear on their 
forefront the very stamp of truth, and manifestly are not 
the product either of imagination or superstition. 

Three such words—and they are all connected with the 
Gospel—occur in the first chapter of the first Epistle of 
Peter. They are, new birth, redemption, salvation. 

The Bible is the most exact book in the world, and it is 
never more exact than when it makes use of such terms as 
we have just mentioned. We must not suppose, therefore, 
that these three terms all mean the same thing, or that 
they can be used indiscriminately or interchangeably. All 
are essential to our blessing, yet they are not the 
same. 

Speaking generally the difference between them may be 
expressed;thus: 

New birth is a work wholly within us. Redemption is 
47 
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a work wholly outside of us. Salvation is a work both 
outside and inside. 

Again. New birth is by the Word of God. Redemption 
is by the blood of Christ. Salvation is by the power of God. 

Once more. In new birth there is no progress. Either 
we are born again or we are not born again. And if this 
work took place fifty years ago, we are not one whit more 
born again to-day. In this respect what is true in nature 
is true in grace. If a child is born, it is born, and if it 
reaches the age of one hundred, it is not more born at that 
advanced age than when it was a day old. Birth is not 
the whole of life either in nature or grace. 

The same applies to Redemption. We are either re
deemed or we are not redeemed. " In Whom we have re
demption, the forgiveness of sins," is either true of us, or 
it is not true. Nor is there any advance along this line, 
any more than there is along the line of new birth. We 
are either forgiven and justified, children of God, or we 
are not. If justified fifty years ago, we are not more 
justified at the present moment. 

But with Salvation it is different. Here there is progress. 
Every believer should be more saved to-day than he or 
she was five years ago. Consequently it speaks of " re
ceiving the end of your faith, even the salvation of your 
souls." And what the salvation of the soul means, the 
same writer tells us in verse 22 of the same chapter: 
" Seeing ye have purified your souls in obeying the truth 
through the Spirit unto unfeigned love of the brethren." 
Salvation in Scripture is by no means limited to escape 
from punishment or even to forgiveness; it means also 
deliverance from the power of evil habits. But we shall 
have more to say about this presently. Let us now 
consider these three subjects. 

NEW BIRTH 
"Being born again," says the apostle, "not of corrup

tible seed, but of incorruptible, by the Word of God." 
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Here we have the instrument by which new birth is 
effected. 

The very term indicates a most radical change, involving 
an entirely new start or re-commencement. And in 
keeping with this we find, in the two places where this 
doctrine is mentioned, the plainest pronouncement re
garding man's need, and the utmost insistence upon his 
ruined and corrupt nature. 

Thus in the case of Nicodemus, as recorded in John iii., 
our Lord addresses a religious man—one in an influential 
and responsible position—in these startling words: 
" Marvel not that I said unto thee, ye must be born again." 
No words could suggest a more radical change. And the 
necessity for this radical change is clearly stated : " That 
which is born of the flesh is flesh/' Nothing can alter the 
natural character of man. He is flesh. And they that 
are in the flesh cannot please God. Religion is insufficient. 
Morality will not suffice. Or Nicodemus would not have 
needed to be "born again." 

New birth, then, does not mean becoming religious, nor 
is it merely giving up some of our old ways and turning 
over a new leaf. There may be change of habits and 
environment without " new birth." Our Lord says, 
" Except a man be born of water and of the Spirit, he can
not enter into the Kingdom of God." The Apostle Peter's 
statements are equally decisive and conclusive, and they 
confirm the necessity for this radical change. " For all 
flesh is as grass," he declares, " and all the glory of man 
as the flower of grass. The grass withereth, and the 
flower thereof falleth away." Man at his best is incapable 
of either knowing God or enjoying Him or pleasing Him. 
" That no flesh," it is written, " should glory in His 
presence." 

New birth is not only an absolute necessity, but it lies 
at the very threshold of everything. No real beginning 
has been made until we are " born again." There may be 
emotions, impressions, desires, even an awakening, but 
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these do not either separately or together constitute new 
birth. We must be born of water and the Spirit: Peter 
interpreting the water to be the Word of God. 

The effect of the word in the work of new birth is that a 
man begins to see himself in a new light—he is convicted 
of sin. The words of the prodigal indicate this change, 
when he came to himself he exclaimed: " I perish I " 
Fear often takes the place of a false peace. A man becomes 
conscious by the Word of God of his responsibility to God. 

But it goes further. The last clause of the chapter we 
are considering runs thus : " And this is the Word which 
by the Gospel is preached unto you." Souls are born 
again not only by telling them of their sins but by telling 
them of a Saviour. For while the Gospel implies and 
asserts the utter need and ruin of man, yet it presents One 
Who is able to save. God not only tells man of his need, 
but of how that need has been met. When a man is born 
again he has received God's Word. The Spirit of God 
has been at work. There are spiritual desires and needs 
which only Christ can meet. 

But this brings us to our next point 

REDEMPTION 
We cannot separate between these two great facts, any 

more than we can separate between these two and the last 
—salvation—but we can distinguish. New birth is 
attributed, as we have said, to the Word of God; re
demption to the blood of Christ. Apart from the Word of 
God, a man would remain unconscious of his need. Apart 
from Redemption the need, even if he is awakened, could 
never be met. The ground of forgiveness is not a work 
within me, even though that be a divine work. I am not 
justified by the work of the Spirit, but by the work of 
Christ. We see then how new birth and redemption hang 
together and yet they are different. 

To every anxious soul the Gospel presents a finished 
work, on the ground of which God can justify. " Being 
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justified freely by His grace, through the redemption that 
is in Christ Jesus " : " Whom (Christ) God hath set forth 
a propitiatory (meeting-place) in His blood through 
faith." And that finished work—a work wholly outside 
of me—is the resting-place and not a work within me. 
And this work was accomplished by Christ. Whereas 
new birth, as we have seen, is attributed to the Spirit. 

So important is the word redemption that God would 
never have man lose sight of it, and so He ever kept it 
before the eyes of His ancient people. It was embedded 
in their very customs, as well as kept alive by their divinely 
appointed ceremonies. The first-born had to be redeemed. 
Property could be redeemed. So with individuals who 
had become slaves. The word means to " buy back." It 
meant recovery for the original owner. 

This indicates its importance as between God and men. 
The word "lost," as applying to man, occurs again and 
again in the Gospel, and is often accompanied by another 
word " dead. Man's fall meant loss to God. 

In what way could God recover man ? A price had to 
be paid. Sins stood in the way, and God's character was 
involved. God alone could pay the price of that recovery. 
He alone could find a way by which without doing violence 
to His justice man could be brought back to Him. It 
needed to be done in such a way that man could be at 
peace, and God could recover His complacency in him. 
How could God gratify His heart without violating His 
holiness ? All this has been effected through the precious 
blood of Christ. 

To have peace, I must rest upon a work wholly outside 
of myself—a work which, at the same time, must be 
sufficient to meet the just claims of God. 

Was Christ all that God required, and is His work 
sufficient ? Let us see. The apostle Peter, in his first 
epistle, Chapter i., mentions many things which confirm 
the fact that all that is necessary to meet the situation 
has been done. 
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i. We are told He was " a lamb without blemish and 
without spot." Which means He was perfect and sinless-
There was no personal or moral defect in Him (v. 19). 

2. He was "foreordained before the foundation of the 
world " (v. 20). This reveals His glory, and how sufficient 
He must have been for the work He undertook. He was 
set apart by God for it, even before sin came in. Here we 
are in the presence of that which God Himself devised. 
Something between God and Christ and not merely between 
God and the sinner. 

3. His reality, and His human nature. He became 
man and has been manifested in the world. " Manifest 
in these last times for you." Man having sinned—man 
being the creature God had lost—only by Man could 
redemption be effected. Redemption is seen in Christ 
as He is now as Man in the presence of God. He has 
actually been manifested in this very world of ours as 
Man (v. 20). And because of what He did for man He is 
now exalted to the right hand of God. Two things are 
seen to be true in Christ. In Him God has recovered 
His delight in man; and man is in nearness to God. 

4. It is by Him we believe in God, and there is no other 
way of truly believing in Him but by Christ, in Whom 
alone He is revealed. There is no true belief in God apart 
from Him (v. 21). 

5. God has raised Him from the dead. This confirms 
both the truth of His Person and the efficacy of His work. 
Unless His blood had sufficed God would not have raised 
Him. He was raised again for our justification (v. 21). 

6. But God also " gave Him glory." A Man in glory, 
—that gives us the full thought of redemption (v. 21) and 
we are blessed in Him. 

7. " That your faith and hope might be in God." What 
may we not expect from One Who has provided such a 
redemption ? We are assured that God will do for us 
who believe what He has done for Christ—place us in the 
same glory—" glorified together." 
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"None can by any means redeem his brother or give 
to God a ransom for him . . . that he should still live for 
ever." What was impossible with man God has accom
plished. The writer of Psalm xlix., from which these 
words are a quotation, could say, " God will redeem my soul 
from the power of the grave " (v. 15). The grave closes 
over man and ends his career, as far as this life is concerned. 
By the death and resurrection of Christ the believer is 
placed beyond all the effects of sin. The full truth of 
Redemption is seen in Christ in the place where He 
now is. 

Here too, as in Psalm xlix., there is a contrast with silver 
and gold. These are man's most precious possession. They 
are unavailing. Christ Himself is the ransom. 

And here again, too, religion comes into view, as in the 
case of Nicodemus. He, a religious man, needed to be 
born again. And here, in the first chapter of Peter's first 
epistle, his words are " Redeemed . . . from your vain 
conversation received by tradition from your fathers." 
Religion with its ritual and ceremonies will not suffice. 
All that a Jew held most sacred could not avail. He 
needed to be redeemed from his religion as much as from 
anything else. For ceremonies cannot appease the con
science, nor can religious rites bring us to God. One thing, 
and one thing alone, suffices—"the precious blood of 
Christ." The testimony everywhere in Scripture is to the 
same effect. "Redemption through His blood" are the 
words of Paul. "The blood of Jesus Christ His Son 
cleanseth us from all sin," is the equally clear declaration 
of John. Both agree with the witness of the Apostle Peter. 

Here is a firm foundation on which to rest. The Word 
of God, by which we are born again, not only teaches us 
our need but leads us to rest, not upon any work within 
us, but in the fact that Christ died in our stead. 

E 
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SALVATION 

We now come to our third subject, but, as we have 
already dwelt upon this in a previous article, a few words 
only are necessary here. 

We have indicated certain differences between Redemp
tion and Salvation, pointing out that salvation is pro
gressive and incomplete, redemption is not. Another 
distinction is this : Redemption is the price paid for my 
recovery so that sins may be remitted and God may 
have nothing against me, but a new history may commence 
with Him as His child. Salvation has to do with the 
deliverance I enjoy from the bondage of sin and Satan, 
and from the dangers and difficulties of my pilgrim 
journey. The one is by blood, the other by power. We 
" are kept by the power of God through faith unto 
salvation." The Gospel is the "power of God unto 
salvation." 

Israel in Egypt were redeemed by blood. That was the 
beginning of months to them. But when they had started 
on their journey to Canaan, and Pharaoh sought to regain 
possession of them, the word of God to Moses was : " Stand 
still and see the salvation of the Lord . . . for the Egyptians 
whom ye have seen to-day, ye shall see them again no more 
for ever." Here it was a question of deliverance from the 
Egyptians. Redemption brings us to God and delivers us 
from His judgment. Salvation is not so much between 
us and God as between us and our enemies. 

But there was a worse enemy to be delivered from than 
an external one. There was the enemy within (and this 
is true of every one of us), and this Israel soon found to 
their cost. The trials of the wilderness made this evident, for 
they were soon murmuring and complaining. This brings 
out another aspect of salvation. We need salvation from 
the power of indwelling sin. 

The beginning of Chapter ii. in Peter's first epistle touches 
upon this aspect: 
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" Wherefore laying aside all malice and all guile, and hypocrisies 
and envies, and all evil speakings, as newborn babes, desire the 
sincere milk of the word, that ye may grow thereby," 

and here our excellent authorized version ends. But the 
Scripture does not end there. The words " u p to salva
tion " or similar words, will be found in the R.V. and in 
other translations. 

" Grow thereby up to salvation." That which pro
duced the very beginning of the divine life in us is to 
be our constant food, and, so nourished, we are to grow. 
And our growth is seen in laying aside these various evil 
things mentioned:—Malice, guile, hypocrisies, envies, evil 
speakings, and in this way we grow up to salvation. 

It is in this sense the words of the apostle in Philippians 
ii. 12 must be understood. He exhorts them thus: " Work 
out your own salvation with fear and trembling." It 
will be easily seen that neither New Birth nor Redemption 
would be appropriate words here. Growth cannot be 
connected with either of these, but we are to grow up to 
salvation. 

Again, we repeat, New Birth is a Divine work in us, 
and the instrument of that work is the Word of God, and 
what is wrought in us takes its character from it. If the 
Word of God liveth and abideth for ever, the birth it 
produces partakes of the same character, it is effectual and 
abiding. On the other hand, the precious blood of Christ, 
which is His life given for us, is the price of our redemption 
and the means of our forgiveness. Salvation is to enable 
us practically to enjoy this redemption, and instead of 
being under the power of sin to perfect holiness in the 
fear of the Lord. 
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The Greatest Event in the World 

WE propose to show that the death of Christ—that 
death which took place on Calvary's hill nineteen 

hundred years ago—is the greatest and most important 
event that ever happened in the world in which we live. 

And we shall do so by a very simple method. We shall 
inquire what it is marks the great events of earth, and then 
show that the Cross possesses such features in a far more 
remarkable way than any event that ever happened. And 
if this can be done, then some very important questions are 
raised: What is that death in our estimation ? how does 
it affect us ? and to what extent have we gained any 
advantage from it ? 

Opinions about that death differ widely. Some think 
that Christ died simply as a martyr; others, that His 
death was intended merely as an example of self-sacrifice ; 
some appear to be quite indifferent. As far as they are 
concerned the Cross might never have been ; and the 
question might be asked of them, as it was of old : " Is it 
nothing to you, all ye that pass by ? " There are others, 
again, who see in it the foundation of all their hopes, and 
have found pardon and peace through it. 

i . The greatness of an earthly event can be determined 
by the length of time it is announced beforehand. Unimpor
tant occurrences transpire without much notice, but events 
like Queen Victoria's Jubilee, or the King's Coronation, 
are announced many months previously.1 Great industrial 
Exhibitions are announced years before the time of opening. 
These are important events. But, if so, what shall be said 

1 This article was first published some years ago, which accounts 
for these and other references. 

56 
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of an event that was announced thousands of years before 
it took place ? The world looked on to the Cross for 
4,000 years ! In the world's infancy, away back in the 
garden of Eden it was foretold, and ere the words as to 
the woman's seed, " It shall bruise thy head, and thou 
shalt bruise his heel," were fulfilled, more than a hundred 
generations lived and passed away. 

It was predicted before the foundation was laid of a 
single city ; before any empire existed ; not one invention 
had been introduced ; nor had one solitary event recorded 
in history occurred. And yet, ere the Saviour of man
kind appeared, whole dynasties had time to be built up 
and disappear, kingdoms to rise and fall, and cities, once 
the centre of civilization, to become a heap of ruins. Is 
it not right then to say that, tried by this standard, at all 
events, the Cross is the greatest event the world has ever 
seen ? Has any other event been foretold so long ? If 
it were necessary, we could go back further still; for we 
are told, Christ was the lamb " foreordained before the 
foundation of the world" (1 Peter i. 20). 

2. The greatness of an earthly event may also be judged 
by its accompaniments. Think of all that took place on 
the occasion of Queen Victoria's funeral. Did not the 
accompaniments mark the occasion as a great one ? There 
were the vast procession, the long array of distinguished 
mourners, the immense concourse of people (all greatly 
affected) and the military pageant. Everything that 
could be done, was done to recognize the greatness and 
worthiness of the departed. But what were the accompani
ments of that death on Calvary's hill nearly nineteen 
hundred years ago ? Then the sun was darkened. At 
midday, in an Eastern land, for three hours there was 
darkness. But this was not the only sign that something 
of tremendous import was happening. " The earth did 
quake, and the rocks rent": all nature was convulsed. 
There was also some mysterious power at work, some 
power mightier than death itself, for "the graves were 
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opened, and many bodies of the saints which slept, arose and 
came out of their graves after His resurrection." All this 
accompanied the death of Christ, and one thing more: 
" the veil of the temple was rent in twain, from the top to the 
bottom." These were the accompaniments to mark off 
that death from every other. It will be seen that the 
realm of nature, the spirit world, and the religious sphere 
were all involved. The fact that all nature was affected, 
proclaims Christ to be its Maker and Lord ; the fact of the 
graves being opened proclaims Him to be the Resurrection 
and the Life ; and the veil being rent announces the close 
of the old dispensation with its darkness and distance, 
and the inauguration of another, characterized by liberty 
and access. Has any other event in the world ever been 
marked by such accompaniments ? 

3. The greatness of an earthly event may also be gauged 
by the persons who are present and take part. It was so 
when the late Queen Victoria twice passed from her palace 
to Westminster, on the occasion of her Jubilees. As she 
halted on the top of Ludgate Hill for a brief space, those 
who looked down on the pageant had almost a bird's-eye 
view of the glory of the world. But perhaps the most 
striking feature of the spectacle was the assemblage of 
great persons. Not only was the Queen herself there, the 
ruler of the widest empire ever known, as well as her illus
trious descendants, but also, distinguished representatives 
of all nationalities were present, and in some part of that 
day's proceedings, there figured nearly everyone, who, if 
not born great, had in some way achieved greatness. This 
it will be felt at once marked the importance of the occasion. 

But those who were present at that ceremony sink into 
obscurity beside some of those who were the chief actors 
in the scene at Calvary. 

Not to mention the chief priests and the rulers—the 
religious representatives of the most favoured nation upon 
earth—there were the disciples, or some of them—men 
who were about to turn the world upside-down, and to 
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whom, humanly speaking, the world owes more than to 
any other set of men. But above the head of the One 
on the central cross could be read these words: " Jesus 
of Nazareth, the King of the Jews." Who also claimed to 
be the Son of God. This was one reason for the crucifixion. 
The powers of darkness were also present. Satan was 
there. In all that was going on he was playing a most 
active part. He had been working behind the scenes, 
leading men on to this act of infamy, ever since the previous 
night, when he entered into the betrayer. The Lord had 
said, when they came to take Him in the garden, " This 
is your hour, and the power of darkness." Yes, Satan was 
there, we may be sure, watching this scene, and, on the 
opposition side, the most active one in it. 

But God was also there. He was taking part, and doing 
something the effect of which should be felt to all eternity. 
God and Christ were parties to a transaction, the far-
reaching consequences of which no creature will ever fully 
estimate. For it is written, " He (Christ) was delivered 
for our offences." " When Thou (Jehovah) shalt make His 
soul an offering for sin." 

If great personages can make an event great, then this 
was the greatest the world has ever seen; for on this 
occasion, man and Satan, God and Christ were all parti
cipators. It was then Christ by " the Eternal Spirit offered 
Himself without spot to God." 

4. Again, another test as to whether an event is great 
or not, is the effect it produces upon the beholders. What 
must have been the effect upon those who witnessed the 
terrible eruptions on the island of Martinique and elsewhere 
a few years ago. No one could witness such a work of 
devastation, destruction and death unconcerned. Think 
too, of the effect in England and America, when the loss 
of the Titanic became known. Nor was it otherwise when 
Jesus died. The sight of it produced a most profound 
impression. " Now when the centurion, and they that 
were with him watching Jesus, saw the earthquake, and 
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those things that were done, they feared greatly, saying 
truly this was the Son of God " (Matt, xxvii. 54). Another 
account says, " And all the people that came together to 
that sight, beholding the things that were done, smote 
their breasts, and returned" (Luke xxiii. 48). But more 
than this: there can be little doubt that the dying thief's con
version was due to what he saw and heard on this occasion. 

What was it produced such an impression on this man 
and completely changed him ? It must have been some
thing that occurred while Jesus was on the Cross. If the 
crosses were placed in a semicircle, with Jesus in the midst, 
it is possible the thief had read the superscription upon the 
central one, which told of Christ's kingly rank. This may 
have played some part in the matter, but there was some
thing that brought this fact home to the robber's heart 
with a force that proved irresistible. It was the prayer 
offered by Christ for His enemies. When the dying male
factor, suffering torture at the hands of his fellow creatures, 
and with a heart doubtless filled with resentment, heard 
from the lips of One by his side, suffering equally with 
himself, these words: " Father, forgive them, for they 
know not what they do " ; he felt a King was indeed 
there. As to himself, he knew that such a prayer was not 
rising to his lips, but rather the reverse. In the light of it 
he saw himself in all his native blackness, and he saw 
Christ in all His purity. Was it not this that drew from 
him his confession and his plea ? A confession of repent
ance toward God, and faith toward our Lord Jesus Christ. 
And this not at a revival meeting, when numbers were 
pressing into the Kingdom, but in the face of terrible 
opposition, and with no one else apparently on his side. 

In the three instances we have quoted, viz. the centurion, 
the multitudes, and the dying thief, we see what an im
pression was made upon the beholders. A soldier sees too 
many strange sights to be easily affected, and yet it was 
the centurion who exclaimed, " Truly this man was the 
§on of God " (Mark xv. 39). There must have been some-
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thing indeed remarkable to have wrung such an exclamation 
from a man of his calling. The effect upon the thief is even 
more striking. Has any other event ever produced such 
strange impressions ? Is it not calculated to impress us all ? 

5. But further. A great event upon earth is signalized 
by what is said about it, and also by what is said on the 
occasion. It is noticed in the papers beforehand, and when 
it takes place, long accounts of it are given and the speeches 
are recorded. Can anything compare with the cross again 
in this respect ? It is the theme of the most wonderful 
book in the world. To barely quote the references to it 
in the Bible, either directly, or by type, would fill many 
pages. Indeed the whole of the Old Testament is mainly 
occupied with two themes : " The sufferings of Christ, and 
the glory that should follow." The Apostle Peter ex
claimed at the close of his address in the house of Cornelius, 
" t o Him give all the prophets witness." And of Jesus 
Himself it is said, " Beginning at Moses and all the prophets, 
He expounded unto them in all the Scriptures the things 
concerning Himself." Patriarchs, prophets, and kings, 
had all spoken of the sufferings of Christ. 

Let us turn to what was actually said on the occasion. 
Christ's words on the Cross were not many, but there are 
none like them! In every age since, they have had the 
deepest meaning for every devout soul, and thousands upon 
thousands have drawn from them life and comfort. 

" Then said Jesus : Father, forgive them ; for they know 
not what they do." What moral sublimity is indicated 
here ! He who could have prayed to His Father for twelve 
legions of angels to execute vengeance upon His enemies, 
prays instead that they may be forgiven. He had all 
power at His disposal, for He could address the omnipotent 
God as His Father ; and yet, having the right to ask, and 
to ask what He would, He chooses to demand mercy and 
not judgment. Who can turn away from such moral 
elevation as this with unconcern ? Who can refuse to; 

bow to the One capable of i t? 
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Nor did this exhaust His grace. To the dying thief He 
could say, " To-day shalt thou be with Me in Paradise," 
words that must have filled that expiring malefactor's soul 
with ecstasy. A third utterance, the most mysterious of 
all, was : " My God, My God, why hast Thou forsaken Me ? " 
He was forsaken that, through faith in Him, we might 
never be. A fourth—" It is finished." The declaration 
that all necessary for man's salvation had been accomplished. 
And lastly, when all was over, He said, " Father, into Thy 
hands I commend My Spirit." 

We cannot enlarge upon these utterances, we can only 
ask the reader to ponder them. Can their equal be found 
throughout the entire range of history ? The more they 
are pondered, the more profound their meaning will appear. 

6. But there is still another way to measure the greatness 
of any earthly event: it is by what is done on the occasion. 
There have been many occasions signalized by great trans
actions, the influence of which will be felt for all time. 
How does the Cross compare with other events in this 
respect ? Let us see. 

So stupendous was the work to he done that He who 
was the Son of God alone could undertake it. The fact of 
sin—that which for ever baffles man—had to be taken 
account of. The questions involved had to be settled, and 
settled for ever. The honour, the justice, the glory of God, 
yea, His very nature, as well as the salvation of men, were 
all concerned. God's relation to sin had at length to be 
fully declared, and the problem of how the sinner could 
be saved, and yet God remain just, had to be solved. 
All this places the Cross completely outside the category 
of ordinary events. It stands alone, like some mountain 
top towering so high that all other elevations seem no more 
than mere undulations of the plain beneath. In that 
death all was accomplished that needed to be done, and 
in such a way as brought infinite glory to God. Perfect 
obedience, perfect devotedness, perfect love were there 
presented to the eye of God for His acceptance; and sin 
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was judged in the sinners' Substitute. In the place of sin 
which called for His judgment, God finds instead that in 
which He can rest with infinite satisfaction. What a 
moment for God and for Christ, and for the whole world, 
and how glorious must the Person be who could render 
satisfaction to God so that He can now righteously forgive 
the one that believes in Jesus. If one sin, and that the 
first, involved the fall of man and the ruin of a whole race, 
how much needed to be done so that multitudes of sins 
could be pardoned and remembered no more ? This is 
what was done at the Cross. 

7. We now arrive at the last proof we propose to give. 
The greatness of an earthly event may be determined by 
its results. There have been events in this world—such as 
decisive battles, the publication of certain books, or the 
passing of special laws—which have produced great and 
far-reaching results, the influence of which is felt to this 
day. And the greatness of the particular event may be 
estimated according to the effect produced. But will any 
of them compare with the results of the Cross ? In the 
former there has often been a mixture of good and evil, 
and at times suffering is entailed without any corresponding 
benefit. In the case of the Cross, the suffering was Christ's, 
the benefit is man's. Then consider all the great dis
coveries, and inventions. These have vastly improved the 
outward conditions of life, but have they made man much 
happier ? Even so, yet the effect does not go beyond this 
life. Shall we turn to the deeds of charity, and all the 
various philanthropic agencies ? Are the results that 
flow from these worthy to be compared with the results 
of the Cross ? The fact is, it is to the Cross we are indebted 
for them all. It would not be far wrong to say that 
hospitals, and dispensaries, and Bible societies, and other 
benevolent institutions, and the thousand agencies now in 
existence for relieving the afflicted, were almost, if not 
quite, unknown before the Cross. This mighty army of 
helps has arisen out of that one act of self-sacrifice. The 
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teaching and death of the Lord Jesus introduced a principle 
into the world that was unknown before. When He spoke 
of the wounded man by the roadside, and the priest and 
Levite passing by on the other side, He drew a picture 
of His own day. When He further spoke of the noble 
deed of the Samaritan, it must have bewildered the lawyer 
by the strangeness of its mercy and magnanimity (Luke x.). 

But all this, great as it is, is only one result of the Cross. 
Yet, if it had touched man only as regards this life, how 
much would have been accomplished. But it has done 
more. It sheds its brightest light upon the future, and 
comes to man's aid just when and where he most needs 
it. It not only fits him for life, but prepares him for death. 

" It takes its terror from the grave, 
And gilds the bed of death with light." 

But who shall attempt to estimate the results of the 
Cross ? The future glory, with all the blessings promised 
in the Bible, flow from i t ; the new heavens and new 
earth, the accomplishment of all God's purposes, the 
assuagement of every grief, and the removal of every pain, 
the doing away of every dark blot that has ever stained 
the universe, will all be due to it. Through it myriads 
have learned to know what peace with God means. It 
affords the only balm for the worst of wounds—the wounds 
of sin; and gives relief to the worst of troubles—the 
troubles of an unquiet conscience, and an aching heart. 
And for this simple reason : that there, and there only, we 
have a divine settlement of the sin question. What results ! 

With what a voice, then, does the death of Christ address 
us ? That voice summons to its aid all that is most dear 
and sacred in human eyes as it makes its appeal to you. 
The truest love, the greatest devotion, the noblest self-
sacrifice, the ability to overcome the greatest forces an
tagonistic to man : everything that is momentous and of 
deepest consequence are joined there: the Cross is the 
symbol of them all. How much may be laid under con
tribution as it makes its appeal. Reason appeals to us, 
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for how can that which is in every way greatest and best 
have no meaning for us ? Love appeals to us, for it was 
not for Himself that Christ died, but for others. All that 
is noblest appeals to us, for was there ever such sacrifice ? 
Self-interest appeals to us, for in that Cross we can find 
that which will meet our deepest need. How can we 
refuse ? Shall we add sin to sin by rejecting it ? 

And the One that endured the Cross " despising the 
shame," how must He feel if men will not accept it ? nay, 
if they refuse Him along with His work, and live as if He 
had never lived and never died ? 

If we have succeeded in proving that, tried by every 
conceivable standard, the Cross is the greatest event in 
the world, then it follows, from its very character, it must 
prove to every man one of two things—either his eternal 
salvation or condemnation. Acceptance means the one 
—refusal the other. Christ would have all men come to 
Him. As He died with outstretched arms, so they indicate 
the welcome that awaits all who come. 

An artist had painted a picture of the Crucifixion, which 
was being exhibited. One day a carriage stopped at the 
place where it was on view. A young man alighted and 
entered the building. He was arrested by the picture, 
but still more so by the words at the foot, the artist had 
placed there: 

" All this I did for thee ! 
What hast thou done for Me ? " 

That young man was the famous Count Zinzendorf, the 
leader of the Moravians. From that moment the whole 
of his life was changed. He became a devoted follower 
and servant of Christ. In that death, which is not only 
the greatest event of the world, but of eternity, he found 
the motive for a holy and useful life. Henceforth the life 
of worldly pleasure he had been living was abandoned. 
Time, talents, and money were laid at the feet of One 
Who had saved and satisfied him at such infinite cost. 
What Christ did for him He can do for all. 



VIII 

Four Aspects of the Death of Christ 

Read i Peter i. 18-19 ; ii. 24-5 ; iii. 18 ; iv. 1-2 

IT would be wrong to suppose that the apostle is merely 
repeating himself in his various references to the 

Cross in the above passages. Each reference contains 
another aspect—some further truth—regarding that won
drous sacrifice. It is inexhaustible in its many-sided 
splendour and truth. 

1. The first passage presents the Cross according to 
its value Godward. " Redeemed . . . with the 
precious blood of Christ." 

2. The second, in its effect upon ourselves. 
3. The third reminds us of where we are brought. It 

brings us to God. 
4. Lastly we have, our identification with it—"Arm 

yourselves likewise with the same mind." 

I 
Having already dwelt upon this passage in a former 

chapter,1 we need add but little here. But we cannot 
insist too much upon the first aspect, because all that 
follows rests upon it. If Christ's death had no value for 
God, it could have none for us. That there is a mystery 
about the Cross, none will deny. With that, happily, we 
are not concerned—it can safely be left with God. The 
fact remains, to be accepted by us in simple faith, that 
Christ died in obedience to the will of God, that He endured 

* See Three Great Facts, etc. 
66 
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something at God's hands as well as at the hands of man ; 
that His death was neither isolated nor accidental, but 
in pursuance of a special purpose in relation to God's 
character and our salvation; and that that purpose was 
accomplished. All this is the plain, unequivocal testimony 
of Scripture. On the one hand, it was " an offering and 
a sacrifice to God for a sweet-smelling savour," and on 
the other, " He was made a Curse for us " (Eph. v. 2 and 
Gal. iii. 13). In the passage before us, be it noted, it is 
God Who calls Christ's blood " precious." It is precious 
to Him. More precious than anything outside of God 
Himself, for it speaks to Him of the devotedness and 
worth of His beloved Son, and reminds Him of all He 
endured for the sinner, in order that the lost one might 
be recovered and God's heart satisfied. By it our whole 
position and relationship Godward is changed. Our sins 
are forgiven, and we become His children. 

II 

But what effect is that death to have upon us ? Are 
we merely set free to go our own way ? Have all the 
terrible consequences of our sins been met, and have we 
been delivered from them, to enable us to live as we list ? 
A thousand times, No. Scripture everywhere refuses to 
countenance an idea such as that. The very opposite is 
taught in the passage to which we are about to refer. 
It reads thus : 

" Who His own self bare our sins in His own body on the tree, 
that we, being dead to sins, should live unto righteousness ; by 
Whose stripes ye were healed. For ye were as sheep going astray ; 
but are now returned unto the Shepherd and Bishop of your souls." 

Who can read such words without being impressed ? 
Notice how personal they are : " Our sins " ; " His own 
self " ; " His own body." Here it is Christ's death in 
relation to us, and its effect upon us. And notice, too, 
that while in the first passage the words are " redeemed 
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from," here it is " dead to." The whole aspect is changed. 
That precious blood has redeemed me to God. That is one 
side. But in this second passage we see there is another side. 
Christ died, not that we might go on living in sins, but that 
we should be " dead to sins." The sight of His sufferings 
should have such an effect upon us that we should refuse 
all contact with sin, as far as its influence over us is con
cerned. It should never again engage our will. 

"Who His own self bare our sins." He has done for 
us what no one else could do. He has rendered us a 
service which it was impossible for any angel or even 
archangel to perform. No one in the whole universe could 
render us that service but Himself. Does not this give 
Him a very special place, and endear Him to our hearts ? 

And the only way in which even He could render us 
that service was by bearing " our sins in His own body 
on the tree." Such was our need that no service, short 
of this, would have sufficed. What a service ! and what 
a Saviour ! " I n His own body." He took a body in 
order to suffer for us. How much we must be worth to 
Him, if He endured so much to make us His! 

There is a story told, that on one occasion a little boy 
was sailing his boat on the Serpentine, in Hyde Park, 
London. It got out of his control and drifted to the 
centre of the lake. Seeing the little fellow's distress at 
the loss of his boat, a gentleman sent his dog out to fetch 
it. The animal reached the boat, but somehow its legs 
became entangled in the string attached to it, and soon 
it became evident it was in difficulties. The gentleman 
thereupon, at some risk, swam out and rescued his dog. 
Someone who witnessed the scene came up and offered 
him twenty pounds for it. The owner replied: " Do 
you think I value my life at only twenty pounds 1 " The 
risk he had run to save his dog proved its worth to him. 
So with Christ's sufferings. " Who His own self bare our 
sins in His own body on the tree." As we ponder these 
words, do we not realize something of our worth to Him ? 
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If He thought little of us, it would mean He did not place 
much value upon what it cost Him to redeem us. 

But if our sins caused those sufferings, can we think 
lightly of sin ? Rather, taking full account of the first 
part of the verse, shall we not accept the other part ? 
"That we, being dead to sins, should live unto righteous
ness." Nothing can have such a profound effect upon us 
as to live in sight of Calvary. The Cross is the greatest 
incentive to holiness. 

But there is more. If we are to know the secret of a 
holy life, of a life free from the power and dominion of 
sin, we need to remind ourselves of the further truth 
contained in verse 25 : 

" For ye were as sheep going astray ; but are now returned unto 
the Shepherd and Bishop of your souls." 

Too often we think of Christ in a sort of official capacity, 
doing a work for us which we are bound to accept if ever 
we are to meet God, and enjoy heaven and escape hell. 
And that is as far as many seem to get. They do not 
seem to be joined in heart and life to a Person. They do 
not seem to realize that they belong to Someone with 
Whom they are to live in daily and hourly communion. 
Perhaps much of the weakness and ineffectiveness of 
present-day Christianity lies just here. 

" Ye are now returned," says the apostle, " unto the 
Shepherd and Bishop of your souls." The issues and con
cerns, the conflicts and temptations of the spiritual life 
are too great for ourselves alone. There is so much 
within and without us to retard our advance that we need 
the constant ministry of the One Who died for us. We 
are unequal to the Christian life apart from His daily help. 

He is both Shepherd and Bishop. As Shepherd, He 
followed us and found us. As Bishop, He takes care of us. 
A bishop, according to a Divine definition, is one who 
cares for the Church of God. 

Do we not see our Lord and Saviour in both these 
F 
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characters in Luke x. ? He, of course, is the Good Samar
itan, and He acts there in a double capacity. He goes to 
the wounded man by the roadside, binds up his wounds, 
pouring in oil and wine, and sets him on His own beast. 
Here He is the Shepherd. As Peter says, " By Whose 
stripes ye were healed." But the service did not end 
there, as we have already seen. He brought him to an 
inn and took care of him. That is the Bishop. 

The inn, no doubt, represents one aspect of the Church. 
We are in holy company, and we enjoy shelter and susten
ance. By the Holy Spirit we may enjoy a present ministry 
of Christ which will enable us to meet every exigency of 
life. The supply will always be equal to the demand. 
We only live as we receive. 

Verse 24 of our portion states in the plainest way the 
evangelical doctrine of substitution. " Who His own self 
bare our sins in His own body on the tree." A doctrine 
which, when rightly apprehended, has always had the 
most profound effect—the very effect described in the 
words : " That we, being dead to sins, should live unto 
righteousness." But the effect, too, is to give us to realize 
that we are not left alone. We have returned unto the 
"Shepherd and Bishop of our souls." We are in the 
keeping of Someone. 

I l l 

We now arrive at our third point: where we are brought 

" For Christ also hath once suffered for sins, the just for the 
unjust, that He might bring us to God." 

It is said that the words, " bring us to God, contain 
the thought of one introducing us to that presence." The 
just One introduces the unjust, for whom He has died. 
No longer, of course, unjust, but " justified by His blood." 

Let us meditate deeply upon these words, " Bring us 
to God," and seek to catch something of their meaning. 
They mean a great deal more than " going to heaven when 
we die "—a favourite phrase with many. But this falls 
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very far short of what is conveyed in the verse before us. 
The prodigal in Luke xv. did not exclaim " I will arise 
and go home," but " I will arise and go to my father." 
And we read: " He arose and came to his father." 

It is Luke xv. over again. We have already had the 
truth of Luke vii. and x. before us. The verse we are 
now looking at carries us a step further : Redeemed with 
the precious blood of Christ. That is Luke vii. "Thy 
sins are forgiven. Thy faith hath saved thee ; go in 
peace." This is " Redemption through His blood, the 
forgiveness of sins " (Eph. i. 7). The guilt of sin is re
moved, all that stood between us and God is taken out 
of the way, a new history has begun. The second aspect, 
as we have seen, is illustrated by Luke x. We have 
"returned unto the Shepherd and Bishop of our souls." 
But the portion now before us answers to Luke xv. 
" Christ also hath once suffered for sins, the just for the 
unjust, that He might bring us to God." 

What is so striking in Luke xv., and it is a point our 
Lord seems specially to emphasize, is, that there is nothing 
between the " far country " and the father's arms. There 
is a moment when the younger son comes to himself and 
resolves to return, and acts upon it, and the next moment 
he "came to his father." There is evident intention in 
the way this is described. We may take a long time to 
learn it (though that is not necessary), but really the 
moment we truly turn to God through Christ we are 
received at once; and we are received, as the prodigal 
was received, with open arms, and with a love which does 
not hide or restrain itself. God can receive us at once as 
the prodigal was received. 

The One Who knew the bosom of the Father pictures 
the scene for us. " When he was yet a great way off," 
He says. Why does He say that except to tell us, in what 
follows, that there is no " great way off " to God, once 
the sinner has truly turned to Him. " His father saw 
him, and had compassion, and ran, and fell on his neck, 
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and kissed him." It was not a cold reception, which 
improved as time went on. All was given from the 
beginning. 

This exactly conveys to us the meaning of the expression 
in the first Epistle of Peter which we are considering: 
"That He might bring us to God." And the welcome 
of Luke xv. is guaranteed to us. For what is it brings 
us to God ? The Son Himself brings us, and He intro
duces us to the Divine presence in all the value of His 
own work. " Christ also hath once suffered for sins, the 
just for the unjust, that He might bring us to God." 

If we are brought thus, are we not assured of a welcome ? 
There is nothing more precious to God than Christ's 
sufferings. And there is no one He thinks more of than 
His Son. If our introduction depends upon Christ and 
what He endured for us—and it does—if God were to give 
us a cold or distant greeting, it would mean that He dis
paraged what His own Son had suffered in obedience to 
His will. God could never do that. We are in His 
presence solely on the ground of the work His own Son 
has wrought. As we sometimes sing: 

"The work that Thine own Son hath wrought 
Has brought us back in peace and free." 

And the welcome we receive is according to that. Is not 
this exactly how that Son, in Whom is all His delight, 
pictures it in the parable we have been looking at ? And 
one thing we must never do. We must never separate 
that part of the parable which refers to the prodigal from 
the two sections which precede it. For it is all one parable, 
and the first two sections are absolutely necessary to the 
last. The first represents Christ seeking the lost, and 
therefore supposes His death. The woman with the light 
represents the work of the Holy Spirit, and both these 
are essential to what follows. Repentance as set forth 
in the history of the prodigal is the work of the Holy 
Spirit; without which the sinner would never return to 
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God. While unless Christ had died God could not have 
received him. The sinner owes his reception to God's 
satisfaction in the death of His Son. He died, " the just 
for the unjust to bring us to God." The Just—He Who 
had never departed one iota from God's will or deviated 
from the path of obedience—introduces us, the unjust, to 
God. Again, we say, can we doubt our welcome ? 

In one word, all is the answer on God's part to the 
sufferings of the Cross. " It pleased the Lord to bruise 
Him, He hath put Him to grief: when Thou shalt make 
His soul an offering for sin." If only we entered more 
into the truth of this tremendous fact, we should realize 
better the joy God has in receiving us back. We should 
realize we had indeed been brought to God—to His very 
heart. The welcome and the kiss—all that expresses the 
unfathomable love of His heart—would be ours. 

" From the heart of God He came, 
Leads me to God's heart once more." 

Thus we see how the entire Gospel is reflected in Luke 
vii., x. and xv.—in the forgiven sinner: the ministry of 
the Good Samaritan : and in the lost sheep ; the lost piece 
of money, and the lost son: and their recovery. There 
we have joy at its highest—God's joy and ours. 

IV 

The fourth, and last, aspect is perhaps the most difficult 
to understand. We are slow to apprehend, and slower 
still to accept, our identification with Christ's death. 

This last aspect is set forth in the words : 

" Being put to death in the flesh, but quickened by the Spirit. 
. . . Forasmuch then as Christ hath suffered for us in the flesh, 
arm yourselves likewise with the same mind ; for he that hath 
suffered in the flesh hath ceased from sin " (i Peter iii. 18 ; iv. i). 

Will the reader notice, first of all, the change of language. 
It is no longer " sins," but " flesh." It is a question now 
between flesh and Spirit. Christ was " put to death in 
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the flesh, but quickened by the Spirit." What it meaiis 
is that man after the flesh will not do for God. Flesh 
can produce nothing for Him. Christianity is in the 
power of the Spirit. 

Christ was put to death in the flesh. This is a tremendous 
statement. What does it mean ? It means that Christ 
suffered death upon the Cross not only to bear our sins, 
but to bring to an end man after that order. Of course, 
Christ was sinless, though He came in the likeness of 
" flesh of sin." He lived a perfect life before God in that 
condition. Heaven could open that God might express 
His delight in Him. But He could not link Himself with 
man after the flesh. " They that are in the flesh cannot 
please God." " The flesh profiteth nothing." The mean
ing of this aspect of the Cross is described in Romans viii. 3. 
" God sending His own Son in the likeness of sinful flesh, 
by a sacrifice for sin, condemned sin in the flesh." 

Thus we have to identify ourselves with His death. 
In other words, we have to accept God's judgment on the 
flesh. Only in the Spirit can we live unto God. "The 
minding of the flesh is death; the minding of the Spirit 
is life and peace." Or, to use the language of our passage : 
"Forasmuch then as Christ hath suffered for us in the 

flesh (not here, mark, for our sins merely): arm yourselves 
likewise with the same mind." Which means, if the flesh 
is ended for God in Christ's death we must refuse it. 
Hence there follows the statement: " That he no longer 
should live the rest of his time in the flesh to the lusts 
of men, but to the will of God." In these few words we 
have a perfect definition of Christian living. 

We need to be clear as to what is meant here. We, 
each one of us, have to live the rest of our time IN the 
flesh, but we are not to live FOR the flesh. The change 
of word makes all the difference. 

What is meant, too, by " the lusts of men " ? It means 
the ordinary desires of men as men. The word "lust " 
in Scripture is not used only in connection with what is 
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sinful. It often refers to the ordinary, and, in their place, 
proper, desires which are natural to every one of us. But 
the Christian should no longer live TO these or FOR them. 
He must eat, dress, sleep, take exercise and enjoy many 
things which men, as men, enjoy, but in a sense—and a 
very real sense—everything is changed for him. He 
is no longer governed by his own desires—no, not even 
when those desires are in themselves right—henceforth 
he seeks to be guided and controlled by a higher will than 
his own—"the will of God." 

Hence these few words of the apostle comprise the secret 
of holiness, and tell us how a Christian is to regulate 
his life. 

1. Christ suffered for us in the flesh. It is manifest 
then, if we are His, we cannot live to please the flesh. 
We are to present our bodies a living sacrifice, holy, 
acceptable unto God, and prove what is " that good and 
acceptable and perfect will of God " (Rom. xii. 2). We 
are to arm ourselves likewise with the same mind. That 
is, we are to suffer in the flesh, instead of gratifying it. 

2. This is the only way of ceasing from sin. If we 
refuse to gratify the flesh, preferring to suffer, it is certain 
sin will never have dominion over us. On the other hand, 
if to gratify ourselves becomes our object, sin is sure, sooner 
or later, to be the consequence. 

3. The will of God is to be our rule of life. Here is 
the secret of happiness as well as holiness, and of true 
peace and satisfaction. 

Notice here a difference between the second aspect and 
this last. In Chapter ii. 24, it is " dead to sins," but 
here it is dead to self. But it means life in the power of 
the Spirit—the only life that is really worth living. 

Thus we see into what a wondrous place of liberty, joy 
and relationship the death of Christ introduces us. 



IX 

The Blood of the Everlasting Covenant 

Genesis iii. 21, iv. 4, viii. 20 ; Exodus xii. 7, 13 ; 
Leviticus xvi. 14, xvii. 10-11 ; Romans iii. 
25 ; Hebrews ix. 22, xiii. 20; Revelation 
i- 5 

FROM the above passages it will be seen—and they 
might easily be multiplied—that the Blood runs like 

a scarlet thread all through Scripture. This is why it is 
called the "Blood of the everlasting covenant." And 
because no promises have been made, no undertakings 
given, apart from it. 

The moment sin entered, blood was shed. " The Lord 
God made coats of skins and clothed them " is the record 
in Genesis iii. 21. While right down near the end of the 
inspired record of God's dealings with men we read: 
" Without shedding of blood is no remission." 

To some, this doctrine seems to present a difficulty. 
They treat it as a mere Jewish idea, and as little better 
than a relic of a superstitious and barbarous age. As a 
matter of fact, it is not a Jewish idea at all, though incor
porated in their system. Adam was not a Jew: Abel 
and Noah were not Jews. But there is a higher warrant 
than mere human custom, however ancient. The idea 
never proceeded from man at all, but from God. In 
Hebrews xi. we read : "By faith Abel offered unto God a 
more excellent sacrifice than Cain, by which he obtained witness 
that he was righteous, God testifying of his gifts : and by it 
he being dead yet speakeih." 

76 
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Now faith presupposes a revelation. Man cannot have 
faith apart from some word of God. Abel therefore acted, 
not upon some inward suggestion, but in obedience to a 
revelation as to the mind and wish of God. By faith he 
offered. And this is confirmed by the further statement, 
"God testifying of his gifts." While most impressively 
the inspired writer adds, referring to Abel, " H e . . . yet 
speaketh." So that Abel's sacrifice is a testimony for all 
time. God Himself being witness to its value and accepting 
Abel on the ground of i t ; and Abel died as a martyr 
to this very truth, and still speaks. And the writer to the 
Hebrews adds later : We have come " to Jesus the Mediator 
of the New Covenant, and to the blood of sprinkling, that 
speaketh better things than that of Abel " (Chap. xii. 24). 
His blood cried for vengeance, that of Christ for mercy. 
Truly it is " the Blood of the everlasting covenant," 
stretching from Abel to Christ. 

Perhaps the fullest unfolding of the doctrine of the 
Blood is found in Leviticus xvii., and here we discover 
why the shedding of blood is necessary. 

It was strictly forbidden to eat blood, and the reason 
for this is given. " For the life of the flesh is in the blood." 
And again, " For it is the life of all flesh ; the blood of it 
is for the life thereof" (vv. 10-11 and 14). The blood 
therefore represents the life. Man having ruined and 
forfeited his life, nothing short of life given in his stead 
could meet the necessities of the case. And so we read 
in the same passage these divine words of deepest consola
tion, assuring the guiltiest sinner that pardon is possible : 
" I have given it (the blood) to you upon the altar to make 
an atonement for your souls: for it is the blood that 
maketh an atonement for the soul " (v. 11). 

" Upon the altar." How this points on to the one 
perfect offering of Christ on the Cross, and reminds us of 
the life laid down there, a life without blemish and without 
spot; and of the Lamb foreordained before the foundation 
of the world; Whose "precious blood" is the price of 
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our redemption ! And how important and significant are 
these other words: "The blood have J given to you" ! 
God gave Christ. The very God against Whom we had 
sinned provided the Lamb—the only One Who could make 
atonement, for none other was without blemish and with
out spot—and God Himself calls that blood precious. 

Why, we should have to give up the whole of our Bible if 
we leave out the Blood. It is God and not man who has 
placed it there, and to Him it has the utmost value. Alas, 
for those who think little of it. They make two fatal mis
takes. They disregard the consistent testimony of Scrip
ture, on the one hand. Which means they do not regard 
it as the Word of God. And on the other, they have 
formed no true estimate of what sin is in God's sight. 

"The Blood is the life." What it means then in the 
New Testament is the life of Christ laid down on behalf 
of sinners. He gave " His life a ransom for many." 
Thus to ignore the Blood is entirely to misread Scripture 
and misunderstand one fundamental element of the Cross. 

No treatment of the Gospel would be complete without 
devoting some space to the verification and amplification 
of what has been said above. And we propose briefly 
to consider the subject from various points of view, in order 
that the teaching of Scripture may be clearly discerned. 

I. THE BLOOD SECURES A MEETING-PLACE WITH GOD. 
Will the reader turn to Romans iii. 25 ? There we read: 

" Whom God hath set forth to be a propitiation (propitiatory, 
meeting-place) through faith in His (Christ's) blood." 

There is an undoubted reference here to what took 
place on the Day of Atonement in Israel (see Lev. xvi.). 
Once a year the high priest entered God's holy presence— 
" not without blood " (Heb. ix.). This was sprinkled once 
on the Mercy Seat and seven times in front of it. The 
significant word "eas tward" occurs in relation to the 
first act. It is as if God said : " The Blood that is placed 



BLOOD OF THE EVERLASTING COVENANT 79 

on My Throne extends to the one who is approaching Me 
even from the farthest distance. (The East being always 
symbolical of distance in Scripture.) Its value is for all who 
will come." 1 The Tabernacle, it will be remembered, faced 
east, and the holiest was at the west end. " Eastward " 
therefore was in the direction of the one approaching God. 

Another fact is not without interest. In Exodus xxv., 
where we find the first reference to the ark, the following 
instructions were given : Two cherubims were to be made, 
and placed at either end of the Mercy Seat. " And their 
faces," it is said, "shall look one to another, toward the 
Mercy Seat shall the faces of the cherubims be " (vv. 18-20). 
Seeing that the Blood was sprinkled on the Mercy Seat it 
follows that these symbolic creatures, the executors of 
Divine justice, gazed not at the one approaching but at 
the Blood—that which witnessed to God's righteousness 
in passing over the sins of His people. Perhaps the 
Apostle Peter had this in mind when he wrote : " Which 
things the angels desire to look into." 

How different all this from the action and attitude of 
these same creatures, when, at the fall, the Lord God 
drove out the man and " placed at the east of the garden 
of Eden Cherubims, and a flaming sword which turned 
every way to keep the way of the tree of life " (Gen. iii. 24). 
There is no flaming sword in the holiest, nor are they 
there to guard the way, though the place is holier than 
Eden ever was. The Blood has been sprinkled there, and 
they gaze with adoring wonder at that which enables a 
holy God to meet the sinner. 

This is the truth of Romans iii. 25. Christ is the meeting-
place—the true Ark and Mercy Seat—and it is in His 
blood through faith. The sinner can meet God without 
judgment overtaking him. Mercy can rejoice against 
judgment. It is the declaration of God's righteousness ; 
" that He might be just and the justifier of him which 
believeth in Jesus." 

1This i9 interpreting it in the light of the New Testament. 
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"Which things the angels desire to look into." What 
do they not think of the Blood of Christ ? Yet it was 
not shed for them but for us. What do we think of it ? 
If God has established such a meeting-place, shall we not 
avail ourselves of it ? He wants to meet us ; and He 
can do so in righteousness and love. 

II . Let us now ask a question. If we meet God in His 
own appointed way, what will happen ? 

The answer is found in Ephesians i. 7 : 

" In Whom (Christ) we have redemption through His blood, the 
forgiveness of sins, according to the riches of His grace." 

We receive forgiveness. 

Three things are stated here with the utmost decisive
ness, and with unmistakable clearness, (a) There is 
something we have. Every believer may accept what is 
stated here without question, for it is not man's word 
but God's. We have redemption, and we have forgive
ness of sins, (b) It is through the blood, and on no other 
ground, (c) We have this not according to our works, 
or merits, or rights, but " according to the riches of His 
grace." We are not to think, on the one hand, that we 
have established some claim to this blessing, nor, on the 
other, that we cannot entertain it or hope for it, because 
of our unworthiness—it is according to the riches of His 
grace. This means, irrespective of what we are, and all 
because of what God is. And because of the value He sets 
upon the Blood. 

Thus when we meet God according to Romans iii. 25 
we receive His forgiveness, and that forgiveness is through 
the Blood. 

III . But there is more. Not only are we forgiven but 
we are " made nigh." If we look on to the next chapter, 
verse 13, we find this statement: 

" But now in Christ Jesus ye who sometimes were far off are 
made nigh by the blood of Christ." 
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Not only is the guilt of sin removed, but the distance 
between God and the soul, which is the worst effect of 
sin, is removed likewise. This is an additional blessing, 
because forgiveness does not necessarily remove distance. 
An offence may be forgiven, and there may be a certain 
restoration of friendship, but the distance caused may never 
quite be removed. Wonder of wonders! God has not 
only forgiven the offence, He has removed the distance. 
He has given us a place of nearness. And the nearer 
we come consciously to God the more assured we are of 
His complete forgiveness. 

Will the reader notice that this result, too, is because of 
the Blood ? " Made nigh by the blood of Christ." In 
passage after passage, every blessing is attributed to the 
same cause, and the same will be true of every passage 
we shall consider. God gives every blessing on that 
ground, but none apart from it. The verse we are con
sidering declares two things. We are made nigh by the 
Blood. But it also tells us how near we are made. It 
is " in Christ Jesus " we are made nigh. 

" So nigh, so very nigh to God, 
I cannot nearer be, 

For in the Person of His Son 
I am as near as He." 

What a wondrous thought that God wants us to be near 
Him! 

IV. Let us turn now to another inspired writer. In 
i John i. 7 we find these words: 

" If we walk in the light, as He is in the light, we have fellowship 
one with another, and the blood of Jesus Christ His Son cleanseth 
us from all sin." 

This verse tells us—and let us remember it is God Who 
speaks—that in His presence, in the full blaze of His 
glory and all that He is, there, where, if anywhere, sin 
would be detected, we can be without any consciousness 
of defect or unsuitability for His presence. 
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If a dress of ours had become spotted, and we had applied 
some preparation to remove those spots, where should we 
go to find out if any spots yet remained ? Should we 
go down a dark cellar, or should we bring all the light to 
bear upon it possible ? And if no spots remained, if the 
light revealed none, we should say the remedy had been 
effectual. So " in the light as He (God) is in the l ight" 
we learn that there is no spot or stain of sin remaining. 
And to what is this due ? The Blood. Again it is the 
Blood, and the Blood only. " The blood of Jesus Christ 
His Son cleanseth us from all sin." Where are we conscious 
of this ? In the light. 

And there, in the light, we enjoy all that God is as 
revealed in His Son, and instead of being occupied with 
our sins we have sweet fellowship with the Father and the 
Son and with one another. 

Three things are necessary in order to the enjoyment 
of this, (i) The knowledge that " in the light " is where 
we walk and not how we walk. Though, of course, how 
we walk will affect our enjoyment. But here the truth 
is presented in the abstract. " In the light " is where 
God has placed every believer. (2) But " in the light as 
God is in the light " means that we have made full con
fession of what we are. There is no darkness, no deceiving 
ourselves. We are fully manifested in all our sin, and 
God is fully manifested in His righteousness and love. 
What can enable us to be together ? This brings us to 
the third point. (3) " The Blood of Jesus Christ His Son 
cleanseth us from all sin." 

V. So far, then, we have seen four things: (1) The 
blood affords a meeting-place with God. (2) It obtains 
His forgiveness. (3) It removes the distance: we are 
"made nigh." (4) All consciousness of sin is removed: 
we enjoy fullest fellowship. 

In order further to emphasize these facts, and at the 
same time carry the subject a step further, let us turn to 
Hebrews ix. 14 : 
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" How much more shall the blood of Christ, Who through the 

eternal Spirit offered Himself without spot to God, purge your 
conscience from dead works to serve the living God." 

The writer of this epistle has been speaking of " the 
ordinances of divine service " in relation to the Tabernacle, 
and also with regard to the sacrifices and ceremonies under 
the law. These could not make him that did the service 
perfect as pertaining to the conscience. What these 
sacrifices could not do Christ's blood has done. The 
blood of a sacrifice of infinite value purges the conscience 
from dead works to serve the living God. 

" Serve " here is in relation to worship and service in 
the sanctuary. And what we are shown is that we worship 
in relation to a sacrifice of the greatest possible value. 
A sacrifice which not only gave God entire satisfaction and 
brought Him infinite glory, but fits us in every way to 
draw near into His holy presence to offer up spiritual 
sacrifices. 

Thus in the verse under consideration we have a unique 
description of the offering of the body of Jesus Christ once. 
A description which perhaps can hardly be matched any
where else in Scripture. 

(1) His offering was through the eternal Spirit, and 
thus it was completely in harmony with God's will, and 
according to His nature. In contrast with the carnal 
ordinances of old. (2) It was an offering to God. Here 
we have the true significance of the Cross, and the real 
force of the Atonement. All that Christ was in His own 
personal perfection, as well as His love and devotedness, 
rose to God as a sweet savour. (3) He was without fault. 
(4) The Blood is mentioned, and is the basis of all, here as 
elsewhere. That life was not only fragrant to God—never 
more so than when on the Cross—but it was laid down 
under the judgment of God when He took our place and 
died for sin. 

But in this particular passage all this has a special 
bearing. The Blood here is said to " purge the conscience 
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from dead works." All those " meats and drinks and 
divers washings and carnal ordinances " under the law 
were dead works. They had no life in them and could 
not give life. They could be observed, and yet the soul 
be absolutely dead all the time. This is why, even in the 
Old Testament, they seem at times to be depreciated. 
Not because, in themselves, they were contrary to God's 
mind, for He had ordained them, but because the knowledge 
of God was more than burnt offerings, and, separated from 
a life of obedience, carnal ordinances were valueless. They 
could not of themselves commend anyone to God. But 
our worship and service stand connected with that which 
Christ has done and which is the fruit of the Eternal 
Spirit. These are not dead works. Consequently the 
conscience is purged, for we need nothing else to commend 
us to God than that one all-perfect offering, by which, as 
the next chapter tells us, we are perfected for ever. And 
as we realize what that one offering means to God and 
that it was on our behalf, we worship. 

VI. And we reach the climax of all this in Chapter x. 
of the Epistle to the Hebrews. Verse 19 communicates 
the amazing fact that we have " boldness (liberty) to 
enter into the holiest by the blood of Jesus." 

The way into the holiest was not made manifest, we 
are told, while as the first tabernacle was yet standing. 
Yet the way in was foreshadowed by what took place on 
the day of Atonement. The high-priest went in because 
he carried in the blood. Christ has entered the presence 
of God in the power of His own blood, and so believers 
have liberty to enter. 

It is instructive to notice the difference between Exodus 
xii. and Leviticus xvi. The blood is prominent in both 
cases. But, in the first, the blood was sprinkled outside 
on the door-post of their houses to prevent God entering 
as a judge. In the second, the blood is brought inside 
God's House that we may enter where He dwells. We 
have liberty to enter the holiest, and it is by the Blood 
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of Jesus. There must be of course practical righteousness 
—the holy linen garments (see Lev. xvi. 4 and compare 
with Heb. x. 22)—and we must be acquainted with what 
it means to have a great Priest over the house of God 
in order to realize the benefit and blessing of all this. But 
the Blood is our title. 

VII. Thus, as we said, all is connected with the Blood 
of the everlasting covenant. What a cup of blessing is 
ours. As the apostle says in writing to the Corinthians, 
Chapter x., " The cup of blessing which we bless (or give 
thanks for), is it not the communion of the blood of Christ ? " 
(v. 16). The "cup of blessing" refers to all the benefits 
that flow to us from the death of Christ. This is the 
meaning of the phrase, " Partakers of the Lord's Table." 
Christians are united in the possession of common blessings. 
And these blessings are theirs on one and the same ground 
—the Blood of Christ. This is the fellowship. In the 
Supper they remember together the One Who died to 
make it possible. 

We have been looking at some of these blessings. They 
are based upon the Blood of the everlasting covenant. 
A covenant is an undertaking on God's part to bless. It 
is established upon promises He has given. All rests upon 
the Blood. All is guaranteed because of the worth of that 
Blood to Him. Well may we exclaim, 

" Unto Him that loves us, and washed us from our sins in His 
own Blood . . . to Him be glory." 

G 
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Sins Taken Away 

"Their sins and iniquities will I remember no more." 

Seven Reasons for Knowing It 
" ( I I ) And every priest standeth daily ministering and offering 

oftentimes the same sacrifices, which can never take away sins; 
(12) but this man, after He had offered one sacrifice for sins, for 
ever sat down on the right hand of God; {13) from henceforth 
expecting until His enemies be made His footstool. (14) For by 
one offering He hath perfected for ever them that are sanctified. 
(15) Whereof the Holy Ghost also is a witness to us ; for after 
that He had said before, (16) ' This is the covenant that I will 
make with them after those days, saith the Lord, I will put My 
laws into their hearts, and in their minds will I write them ; (17) 
and their sins and iniquities will I remember no more.' (18) Now 
where remission of these is there is no more ofiering for sin. Having 
therefore, brethren, liberty to enter into the holiest."—(Heb. x. 
11-19.) 

ONLY God can take away our sins: and since our 
sins must either bring us to Christ, or take us to 

hell for ever, there are three things it is of all importance 
to know: (1) That God can take away our sins ; (2) The 
ground on which He can do i t ; (3) How we can know 
they are taken away. 

As to the question of our sins, it is not a matter of 
opinion; God has decided that point. His verdict is, 
" All have sinned " ; and all are, in consequence, guilty 
and subject to His judgment. 

This short paper, therefore, deals with a subject which 
concerns everyone. Whether your sins ever trouble you, 
is not the question. They will trouble you enough here-
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after, if you do not obtain forgiveness now. If they do 
trouble you, you will like to know how God can be a just 
God and yet a Saviour. If you are a believer, the follow
ing lines will show you how you may be assured you are no 
longer in your sins, but forgiven, and perfected for ever 
on the ground of the one offering of Christ. 

Perhaps few of us apprehend the complete change that 
has been wrought by the death of Christ, for those who 
believe. It is not simply that when the judgment day 
comes we shall find that our sins have been taken away, 
but, here and now, we have been cleared from all charge 
of sin. We are, here and now, regarded as sanctified, 
that is, separated from our sins altogether and set apart 
for God, and seen by Him in all the perfection of Christ's 
work. The word " sanctified " in verses 10 and 14 is the 
Greek perfect, and " marks a permanent condition resulting 
from a past action." It is this permanent condition which 
we are so slow to apprehend. Yet it is true that Christ's 
one offering has perfected us for ever.1 

" How can this be ? " says one. " Am I not a failing 
and sinning creature still ? I do not even satisfy myself, 
how then can God be satisfied with me ? " Herein lies 
the mistake which so many make. They are looking 
at themselves. But God does not say, " Look at your
selves and see how perfect you are." But, "Look at 
the work of My Son and see how perfect that is." Notice 
the exact words. " By the which will we are sanctified, 
through the offering of the body of Jesus Christ once for all" 
(v. 10). And again, "For by one offering He hath per
fected for ever them that are sanctified " (v. 14). Could 
anything be more perfect than that ? It is what Christ 
has done by His work, and not what we have done. The 
believer and the sacrifice of Christ are seen in connection. 
If the one is perfect, then the other is perfect. This is 
how God sees i t ; and He tells us so ; and expects us to 

1 Sanctification here is not the inward sanctification of the 
Spirit, but an outward setting apart. 
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believe it. This has been God's principle from the begin
ning. Take the case of Abel. " By faith Abel offered unto 
God a more excellent sacrifice than Cain "—it does not say 
he was a more excellent man than Cain ; if we had looked 
at the two men we might have preferred the latter, but 
God was looking at the sacrifice each brought, and the 
one spoke of Christ, and the other did not ; therefore it 
adds: " b y which (i.e. the sacrifice) he obtained witness 
that he was righteous, God testifying of his gifts ; and by 
it he being dead yet speaketh." God now testifies to us 
of what Christ has given to Him on our behalf, and He 
wants us to see that that offering being perfect, we are 
perfected, for we are seen henceforth in connection with 
the One Who bore our sins and put them away for ever. 
It is in this way that " a permanent condition has resulted 
from a past action." That past action is our Saviour's 
death, and that permanent condition is that our sins are 
gone for ever, never to be remembered any more. 

Let us now see how the verses quoted at the beginning 
supply us with at least seven proofs that the sins of the 
believer are for ever taken away. 

i . The first proof is that THERE IS NO REPETITION OF 
THE SACRIFICE. In contrast with the sacrifices of old, 
which were repeated, Christ offered only one sacrifice for 
sins. The repetition in the one case proved they were un
availing. But in the other there is no repetition. What 
then ? It has completely answered its purpose. From 
the very words used, this is the only possible conclusion. 
" Ministering and offering oftentimes the same sacrifices, 
which can never take away sins "—this describes the one. 
"But this man, after He had offered one sacrifice for 
sins, for ever sat down on the right hand of God "—this 
describes the other. The divine workman said of His own 
work, " I t is finished." Then He sat down. The value 
and perfection of His one offering last for ever. This 
leads us to the second proof, for 

2. "Every priest standeth," "Bu t this Man . . . for 



SINS TAKEN AWAY 89 

ever sat down." What a lovely contrast! The toiling, 
standing priest of old, his work never finished, for he had 
no sacrifice of sufficient value to bring; and the seated, 
glory-crowned Saviour whose work on account of sin is 
for ever done. In the tabernacle of old there was one 
piece of furniture conspicuous by its absence—a chair. 
There was a table, and a candlestick and a chest, but no 
chair; for the priest could never sit down. Our Priest 
has for ever sat down. Believer, dost thou want to know 
if thy sins are already put away ? Look up there and see 
the One Who undertook to do it seated, and know that that 
is the proof that they are all forgiven and forgotten. 

3. But where is He seated ? Does not this furnish our 
third proof ? He is seated " on the right hand of God." 
Your Saviour and mine has been put in the place of honour ; 
does not this tell us, in language too plain to be mistaken, 
what God thinks of His work, and that our sins are gone ? 
Would such honour have been heaped upon Him if He had 
done His work imperfectly ? When a general goes out to 
fight his country's battles and gets disgracefully defeated, 
does he come home to be honoured ? Look up then again, 
dear fellow-believer, and not only see your Substitute 
seated, but seated in the highest place, and know of a 
surety that every honour He wears is only an additional 
proof that He has vanquished your foes and taken away 
your sins. 

4. He is " expecting till His enemies be made His footstool." 
You see, from these words, He is not expecting to die any 
more. If it said He was expecting to die again, this might 
throw some doubt upon your forgiveness. No, He does 
not die over again for each fresh believer or each new 
generation. He will never die again, so that if His blood 
is the ground of our forgiveness, our sins must be just as 
much forgiven now as when we get to heaven. For the 
work that put them away is a finished work, and will not 
be more finished when we enter there than it is at the 
present moment. When any one gets to heaven he will 
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say he is there because Christ died, but that work is just 
as much a past work now as it will be then, nor will it be 
of more value then than it is now, therefore we are, as to 
forgiveness, just as much saved now as we shall be then. 
No, He will never have to rise up to be a sacrifice for sins 
again, and this is the proof that our sins are gone. It 
distinctly says that when He rises up again it will be for 
" His enemies to be made His footstool." He has already 
had His triumph in heaven, He will then have His triumph 
on earth. 

5. Verse 14 affords a still further reason for saying that 
the sins of a believer are taken away. " For by one offering 
He hath perfected for ever them that are sanctified." " Per
fected for ever "—perfected in perpetuity. Again let us 
repeat—" a permanent condition resulting from a past 
action." But does not this mean some perfection in our
selves ? No. It says " By one offering." It is something 
Christ has done which makes us perfect, and not something 
we have done. But does it not say " the sanctified " ? 
Does not this refer to those only who have lived specially 
saintly lives ? The answer is, that, although it is incum
bent on all to seek to live saintly lives, yet, this is not the 
ground of our sanctification here. How then do we become 
sanctified according to this passage ? Verse 10 will explain. 
" By the which will we are sanctified, through the offering of 
the body of Jesus Christ once for all." This does not refer 
to our doing the will of God—that is another aspect of 
sanctification—but to Christ having done it. God's will, 
that is, all that He required, has been done. In offering 
Himself to God on our behalf Christ was doing His will; 
and part of that will is that we should be set apart to God 
according to God's own estimate of that work. So that, 
as believers, we are now viewed as "sanctified," and 
" perfected." If this is our position then indeed our sins 
are gone. Being perfected for ever, what more can be 
done ? 

6. That the foregoing is the true interpretation, the next 
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verses plainly declare (vv. 15-18). They give us the sixth 
reason, which confirms all the rest. The Holy Spirit is a 
witness. How can we say our sins are not taken away 
when He says they are ? Could language be stronger ? 
Not only remitted, but not remembered. " Their sins and 
iniquities will I remember no more," is the language of the 
Holy Ghost to those who have accepted Christ and His 
finished work. 

These are six proofs that the sins of the believer are 
taken away, and we may add a seventh, for we are told 
next, that we have "liberty to enter into the holiest by 
the blood of Jesus." How could we enter the holiest if 
sins were not taken away ? We could not carry them' in 
there. But the blood of Jesus has so cleansed us that even 
the holiest spot in the universe is not debarred us. 

The proofs we have given that a believer's sins are for
given and forgotten are surely sufficient. (1) Christ's 
sacrifice never needs to be repeated ; (2) He has sat 
down, in contrast with the priests of old who were always 
standing; (3) He is in the highest place of honour; 
(4) He is expecting, not to do His work again, but, " till 
His enemies be made His footstool " ; (5) His one offering 
has perfected us for ever ; (6) we have the witness of the 
Holy Ghost to those who believe : " Their sins and iniquities 
will I remember no more " ; (7) We have liberty to draw 
near, and the nearer we come the more assured we are 
that all has been forgiven. 

Let us accept God's own witness with reference to the 
work of Christ; and see ourselves as He sees us ; as perfect 
before Him as to our standing and acceptance as that work 
is perfect. If He can say, "Their sins and iniquities will 
I remember no more," why should we remember them? 
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" Perfected for Ever." " Make you Perfect" 
" Now the God of Peace, that brought again from the dead our 

Lord Jesus, that great Shepherd of the sheep, through the blood 
of the everlasting covenant, make you perfect in every good work 
to do His will, working in you that which is well-pleasing in His 
sight. Through Jesus Christ; to Whom be glory for ever and 
ever.—Amen."—(Heb. xiii. 20-21.) 

THE above verses stand in the greatest possible con
trast to each other. In the one, everything is 

perfect; in the other, there is something to be made 
perfect. The first, presents a work done for u s ; the 
second, a work to be done in us. Verse 20 asks us to 
look at God, at Christ, at His blood; verse 21 directs 
attention to ourselves. 

These verses may be summed up thus : From the stand
point of verse 20, we are—" PERFECTED FOR EVER." Verse 
21 says, " MAKE you PERFECT." 

Of these two aspects of truth we wish now to speak. It 
is of all importance for every believer to know that he 
is already "perfected for e v e r " ; yet, that, in another 
sense, he needs to be made perfect. As Christians, our 
peace and progress depend upon the right understanding 
of this two-fold truth. 

At first sight there may seem some slight contradiction 
between these two statements. If I am " perfected for 
ever," why do I need to be made perfect ? If I need to 
be made perfect, how can it be said I am already " perfected 
for ever " ? There is, however, no contradiction, for the 
simple reason, that, the believer is " perfected for ever " 
in connection with the sacrifice that has removed his sins. 
" Make you perfect " refers to ourselves and what we are 
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personally. The one stands in relation to a finished work, 
done by another, in which we had no part. The other 
refers to a work done in us, which is still proceeding, and 
in which we co-operate. It will thus be seen that the two 
things are quite distinct, and it would be disastrous to our 
peace to confuse them.1 

Let us consider, first, what is involved in being " Per
fected for ever." This expression will be found in Hebrews 
x. 14.2 The writer is contrasting Christ's sacrifice with 
those under law, and the effect of each. The sacrifices 
under the law could not make the comers thereunto perfect 
(v. 1); they were continually offered (v. 2) ; there was a 
fresh remembrance of sins every year (v. 3) ; they never 
gave God full satisfaction (v. 6). Now, the very opposite 
is expressly stated with regard to Christ's sacrifice. In 
the words, " Lo, I come to do Thy will," He undertakes 
to give God all He required. The offering of the body 
of Jesus Christ, we are told, needed to be made only once. 
And it is by that one offering we are said to be " perfected 
for ever." The perfection lasts as long as the value of 
the sacrifice. And the perfection consists in this, " Their 
sins and iniquities will I remember no more " ; and, in 
having "no more conscience of sins." 

Thus it is as connected with Christ's one offering that we 
are said to be " perfected for ever." " For by one offering 
He hath PERFECTED FOR EVER them that are sanctified." 
Will the reader place verses 10 and 14 of Hebrews x. 
together, and he will learn two things. 1. It was God's 
will that the offering of the body of Jesus Christ was for 
us, and we are sanctified by it. 2. That offering being all 
that God required, for it fulfilled His will, was perfect; 
and therefore, if the offering was perfect, we, who are 
sanctified by it, are perfected for ever. 

We are not called to look at ourselves, and ask if we 
are perfect, but in connection with being "perfected for 

1 Two very distinct words are employed in the original, 
1 See previous chapter, " Sins Taken Away." 
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ever " we are invited to look at Christ. And as we hear 
Him speaking—speaking in such majestic language, " Lo, 
I come to do Thy will, O God "—and as we see Him 
offering Himself, and thus fulfilling all that was written 
of Him in the volume of the book, it is for us to accept in 
simple faith the fact that it was God's will that Christ 
should offer Himself for u s ; as well as that other fact 
that, His offering being perfect in God's account, we are 
" perfected for ever." God wants us to look at ourselves 
as identified with Christ's offering. This is how God sees 
the believer. And the only question is, Was that offering 
perfect ? We know it was. For who was the Offerer ? The 
Son—the Lamb foreordained before the foundation of the 
world. What did He offer? Himself. Then his offering 
must have been perfect. And, if so, the simple truth is that, 
if you are trusting in Him, you are " perfected for ever." 

Now, what does " perfected for ever " signify ? Not 
that we are, any of us, personally perfect; but it means 
two things, i . We are sanctified, i.e., separated for ever 
from our sins and separated unto God. 2. We are so identi
fied with the offering of Christ that all its perfection is ours. 
Our sins are taken away, and remembered no more, because 
Christ bore them; and all the perfection of His offering 
covers us instead. We are as perfect in God's account as 
is the offering Christ made on our behalf. 

It will thus be seen, we trust, that " perfected for ever " 
does not mean we are perfect in ourselves, but through 
what Another has done, by which our sins are completely 
taken away. 

Let us now read again the verses quoted at the beginning. 
" Now the God of peace, that brought again from the dead 
our Lord Jesus, that Great Shepherd of the sheep, through 
the blood of the everlasting covenant, make you perfect," 
etc.; and it will be seen at once that verse 20 relates to 
our being " perfected for ever," while verse 21 introduces 
an additional thought—"Makeyou perfect." 

If we now consider verse 20, we shall see further what 
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is involved in being " perfected for ever." Notice how 
verse 20 begins: " Now the God of peace." God might 
have kept the question of sin open with us ; He had 
justice on His side, and we were the offenders. Instead 
of which He has been the One to close it, by providing 
that which could meet His righteous requirements. He is 
thus the God of peace. The question of the believer's 
guilt is forever closed—closed on the ground of the blood 
of the everlasting covenant. 

But more than that, God is said to have " brought again 
from the dead our Lord Jesus." That, too, demonstrates 
Him to be " the God of peace." He cannot have a single 
charge against us, for Christ was our Surety, and God has 
set our Surety free. He cannot go behind His own work. 
Is He not the God of peace ? and ought we not to have peace ? 

Further, the One brought again from the dead is the 
Great Shepherd of the sheep. Could we be more secure ? 

God is thus the God of peace— 
1. Because He has provided the blood of the everlasting 

covenant. This has been the ground of blessing and 
relationship through all dispensations, and is still. 

2. Because He has brought again from the dead our 
Lord Jesus. 

3. God has committed us to the keeping of the Great 
Shepherd. 

How absolutely perfect is everything in this twentieth 
verse ! Perfect peace, because God is the God of peace— 
the peace is His making. Every question is settled. A 
perfect work, for Christ has been raised from the dead. 
The perfect value of the blood, for it is the everlasting 
ground of all that God undertakes to do. And we are in 
perfect keeping, for Christ is the Great Shepherd of the 
sheep. It is in this connection we are " perfected for ever." 

MAKE YOU PERFECT 
We come now to the other side—" Make you perfect." 

Will the reader notice the whole trend of the passage 
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before us ? All is moving towards this one point. " Now 
the God of peace, that brought again from the dead our 
Lord Jesus, that Great Shepherd of the sheep, through 
the blood of the everlasting covenant, make you perfect" ; 
there is not a pause anywhere. This is the climax, " Make 
you perfect.'' And yet if God seems to have taught us any
thing, it is how imperfect we are. One is often ashamed and 
depressed at the thought of it; yet here is the end; this is why 
Christ shed His blood ; this is why Christ rose again from the 
dead ; this is why He has become the Great Shepherd of 
the sheep—in order that the sheep might become like 
Himself. Do we aim at it ? Do we ardently desire it ? 

Now, do not let us confound these two verses. The 
one speaks of a perfect work, a work done for us. The 
other, of a work done in us, and which is not yet complete ; 
the one is a work outside and independent of us, the other 
a work in us, and by us. And I must first rest upon the 
work done for me, before I can contemplate rightly the 
work to be done in me. 

In the first you cannot find a flaw; the blood, you 
cannot increase its value ; the resurrection, neither devil 
nor angel can find any fault with it or undo i t ; the great 
Shepherd, He could not be better than He is. And having 
peace as to our sins depends upon all this, and not upon 
what we are. But when we come to ourselves, how im
perfect ! Has God been showing any of us our imper
fections only this week ? Has He put us under a little 
bit of stress, and have we broken down under it ? Have 
we murmured ? Have we been ill-tempered ? Have we 
repined? until we are positively ashamed of ourselves, 
perhaps. Yet to make us perfect is the work of God 
as much as the other work—the work of the Cross. And 
one corresponds to the other. Moreover, if we are per
fected for ever by the work of Christ, we ought 
to be supremely anxious that nothing should frustrate 
God's work in us. These words " Make you perfect" 
should have an intense interest for us. 
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And here it indicates the line along which this perfection 
is reached; it says, " Make you perfect in every good 
work to do His will." The perfection is to do His will. 
That is the point. It is not measured by some lofty 
standard that man may impose or that one may set before 
oneself; it is just simply this: are we doing the will of 
God to-day and always ? Notice the exact phrase here ; 
it is not simply, " make you perfect in every good work " ; 
we should very likely stop there, but to stop there would 
falsify the whole passage. No, it is—" make you perfect 
in every good work to do His will " ; because a good work 
that another may be doing is not the good work that God 
may want you to do, and therefore it would not be sufficient 
to say, "make you perfect in every good work " ; there 
are many good works that God may not be asking you to 
do. The great point is, are you doing the good work He 
is asking you to do ? If you are, that is enough. 

" I said, ' Let me walk in the fields.' 
He said, ' Nay, walk in the town.' 

I said, ' There are no flowers there. ' 
He said, ' No flowers, but a crown.' 

" I said, ' But the skies are black ; 
There is nothing but noise and din.' 

And He wept as He sent me back : 
'The re is more, ' He said—'there is sin.' 

" I said, ' But the air is thick, 
And fogs are veiling the sun. ' 

He answered, ' Yet souls are sick, 
And souls in the dark undone. ' 

" I said, ' I shall miss the light. 
And friends will miss me, they say. ' 

He answered, ' Choose you to-night, 
If I am to miss you, or they ?' 

" I pleaded for time to be given. 
He said, ' Is i t hard to decide ? 

It will not seem hard in heaven, 
To have followed the steps of your Guide,' " 
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If we are to be made perfect, God must work in us ; 
" Working in you that which is well pleasing in His sight." 
Just as He worked for us to make our relationship to Him 
perfect, so He works in us to make us perfect. He did 
the first by Christ; He does the other by the Holy Spirit. 
We get a very similar thought in the second chapter of 
Philippians: " Work out your own salvation with fear 
and trembling, for it is God which worketh in you both 
to will and to do of His good pleasure " (vv. 12-13.) 

Now, how is this to be accomplished ? We must realize, 
first of all, that we are the subjects of this work. God 
has a work to do in us. Let this fill a large space in our 
thoughts. 

We have seen how great the work is that Christ did 
for us on the Cross. And this other work, in its own 
place, is correspondingly great. Christ was ever pleasing 
to God, and God wants us to be pleasing to Him as well, 
and to this end He works in us, that in every good work 
we may do His will. He wants to make us like Christ. 
What characterized His coming into the world ? " Lo, I 
come, to do Thy will, O God." To do God's will was 
everything. For had it not been God's will that Christ 
should die for sinners, even the sacrifice of Calvary would 
not have been a good work. Nothing less than Christ's 
standard is to be ours. 

Second. In order that this work in us may be accom
plished we must give God opportunity; we must give 
Him time. 

One contrast between the twentieth and twenty-first 
verses of this thirteenth chapter of Hebrews is this, that 
all the work described in the former verse was done almost 
immediately; but the work described in the latter verse 
is a much longer process. God delivered Christ for your 
offences and raised Him again for your justification in 
three days. But the working in us ; the displacement 
of self; and the bringing in of what is of God into our 
hearts—our thorough subjugation to His will—is a much 
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longer process. Yet the very thought that God is bent 
on doing this work ought to be an incentive to us to give 
Him opportunity. 

Perhaps someone will say, What do you mean by that ? 
What do you mean by giving God time and opportunity ? 
In plain language, just this : If you only give five minutes 
to God in the morning for reading and prayer, and five 
minutes at night, you are neither giving your own soul 
nor God a chance. 

Have you seen that memorial to the late Queen Victoria 
in front of Buckingham Palace ? That work was being 
carried on during almost the entire reign of Edward VII. 
Do you think it was accomplished by giving five or ten 
minutes to it in the morning and five or ten minutes at 
night ? It took many a long hour and many a blow to 
produce that monument. 

Do we spare all the time we might for God to do this 
stupendous work—"Working in you that which is well 
pleasing in His sight" ? Consider also how much more 
important the soul is than marble. And besides, the work 
we do for God inevitably takes its character from His 
work in us. 

"Working in you that which is well pleasing in His 
sight." Is there anything more sweet than to think that 
God is working in us, such contrary material, that which 
shall be a pleasure to Himself? 

Do you not think that it is the sculptor who looks with 
the greatest pleasure on that memorial in London to which 
we were referring; and would you not like to be one of 
those in whom God can take pleasure because He is working 
in you to produce the very traits that were once seen in 
His own beloved Son down here ? 

Lastly, this is a work in which we co-operate. " Work 
out your own salvation with fear and trembling." It is 
a solemn and stupendous task. Nothing less than co
operation with God in securing the highest achievement 
conceivable, viz. making us conformable to His will, and 
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moulding us into Christ's image. Such a lofty ideal may 
well inspire fear and trembling (we need have none, thank 
God, with regard to being " perfected for ever ") ; but 
just as the sculptor who approaches a rough, unhewn 
block of marble, with some lofty conception in his mind, 
may do so with a certain fear and trembling lest one false 
blow should mar the execution of his plan, so we may well 
fear and tremble lest any negligence or failure on our part 
should hinder the work God is doing in us. It is by giving 
attention to the Word of God and prayer that the work is done. 
With reference to the words " fear and trembling " found 
in Philippians ii. 12, Lightfoot's paraphrase, conveying in 
English what is involved in the Greek, is deeply suggestive : 
He renders it thus : " With scrupulous care and exactness, 
with a nervous and trembling anxiety to do right and not 
to fall short." 

Take these two verses and look at them. Verse 20, 
where all is perfect—perfect peace, perfect Shepherd, 
perfect sacrifice—the blood bringing us into the very 
sanctuary of God, where, before His face, we learn the 
durable, unshakable character of the peace that is ours; 
and then verse 21, " Make you perfect in every good work 
to do His will." 

" Perfected for ever " ; " Make you perfect." Here we 
have wellnigh the whole of Christianity as it relates to 
the individual. Fervently should every one of us desire to 
become acquainted with what they involve for the believer : 
to know the God of peace, and the peace which He has 
made; to be entrusted by Him to the care of the Great Shep
herd—the everlasting arms ; conscious that the everlasting 
covenant, based upon blood, stands unmoved while all 
else changes, the security of all our blessings and all our 
hopes; and knowing, too, that the One, Who has done 
all this for us, now wishes to work in us, and make us 
" perfect in every good work to do His will." Shall we 
not give Him time ? Shall we not co-operate with Him ? 
Who would hinder such a work ? 
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An All-Sufficient Saviour 
" He hath borne our griefs." 
"He bare the sin of many."—(Isa. liii.) 

HAVE you ever thought that you need a Saviour ? 
And have you ever seriously considered that God 

has provided one ? 
It is not meant that you are openly depraved, or that 

you have knowingly and wilfully abandoned yourself to 
vice. This may or may not be true of you who read these 
lines. You may have lived a decent, nay, even a religious, 
life. But this does not alter the fact that you are a sinner 
and need a Saviour. One of the most solemn facts of 
existence is this, that of all the sins that are carrying men 
to perdition—drunkenness, impurity, theft, gambling, 
pleasure—the sin of self-righteousness is hurrying more 
people to hell than almost any other. The man who 
prides himself upon never having done anything very 
wrong, and who is hoping for heaven because he is respect
able and a decent liver, is possibly nearer the gates of hell 
than anybody else. For he has a double lesson to learn. 
The others know that they are sinners ; though they may 
know little or nothing about a Saviour; but he has to 
learn, not only that he needs a Saviour, but that he needs 
Him just as much as the rest. 

To which class do you belong ? Do you say, I do not 
pretend to be good, I know that I am a sinner, for I con
stantly break God's commandments; or do you at the 
present moment belong to that second class we have been 
describing—those with a good character and with good 

IOI B 
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intentions—respected and respectable, but as truly far from 
God as the other ? 

Well, whichever class it is which claims us—whether we 
have sinned deeply, or sinned lightly—whether we make 
a profession of religion or never show our face inside a 
church door—whether we are outcasts of society or wel
comed wherever we go—by nature one character describes 
us all—sinner; and one doom awaits us all—the lake 
of fire. 

If this were all we had to tell you, it would not be worth 
writing about. But it is because God, in His mercy, has 
provided an all-sufficient Saviour for every kind of sinner 
and for every member of Adam's race that we earnestly 
ask your attention, while we make plain to you your need 
of this Saviour; what He has done; and how He is to 
become yours. For apart from Him there is no salvation. 

What we wish to tell you about is in the Bible—God's 
Word—and will be based upon the fifty-third chapter of 
Isaiah. This chapter shines like some glorious star in the 
firmament of Divine truth. It speaks mainly about two 
things: OUR SINS, AND THE SAVIOUR WHO BORE THEM. 

Sin is such a terrible thing, for two reasons: It is a 
violation of God's law; for when we sin we act contrary 
to Him and disobey His will; and it is an injury to our
selves. It insults and dishonours God; robbing Him of 
His due; and it inflicts an irreparable loss upon us. It 
is of such a character, too, that once committed it is 
impossible to recall it, to alter it, or atone for it. One 
reason for this is, all sin is against God. For sin is some
thing which He forbids, or does not wish us to do. This 
being so, any reformation on our part, any good works, or 
even any sacrifice, is insufficient of itself to blot out one 
single sin we have ever committed. But what we could 
not do, God has done. What we could not provide, He 
has given. 

Moreover, so awful in its character, and far reaching in 
its consequences, is sin, that only One in all the universe of 
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God could undertake to put it away. No angel, or arch
angel even, was sufficient—God sent His Son. And that 
Son—eternal in His existence : by Whom all things were 
created : ever in the bosom of the Father—had to become 
man. For as man is the sinner, man must suffer for sin 
to put it away. Had He been merely man, He could not 
have done it, for all fell in Adam and all have sinned. 
But being God as well as man, He is all-sufficient. 

And first of all, it was necessary that He should be in all 
respects what God required. This is how this fifty-third 
chapter of Isaiah presents Him : 

" For He shall grow up before Him as a tender plant, and as a 
root out of a dry ground." 

This is what Jesus was under the eye of God, as a man 
here amongst men. God saw Him to be different from 
everyone else. He had a beauty and a fragrance all His 
own; and while every other spot was barren, in Him 
there was life and productiveness. No wonder God looked 
down with pleasure. 

But what did man think of Him ? This is man's 
estimate : 

" He hath no form nor comeliness ; and when -we shall see Him, 
there is no beauty that we should desire Him. He is despised and 
rejected of men; a man of sorrows and acquainted with grief; 
and we hid as it were our faces from Him ; He was despised, and 
we esteemed Him not. 

Why was this ? Because Christ came to save us from 
our sins, and not to present something attractive to our 
eyes. He did not come in power and splendour, for that 
would not have met our need, though it might have pleased 
us. He came as " a Man of Sorrows," and therefore He 
was despised and rejected. Such a spectacle has no 
attraction for the human heart, until sorrow, and especially 
sorrow for sin, has been really felt—then there is no one 
like the Man of Sorrows. But the world, as such, wants 
gaiety, mirth, high spirits: it likes to think that every-
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thing is going well, and does not care to be reminded of 
its need and sin. Christ came in a way to make us feel 
our need; and for those who have learned what sorrow 
means, and have become acquainted with grief, Christ is 
the one. When there is no one else to turn to, He is 
there. And He can soothe and sympathize, however deep 
the sorrow and desperate the grief. See what is written 
of Him : " Surely He hath home our griefs and carried our 
sorrows." 

How all-sufficient He is ! Of whom else can this be said ? 
Human friends may speak kind and tender words in our 
griefs and sorrows, but the Man of Sorrows takes them 
upon Himself. He wants you to look to Him in faith, to 
see Him bearing your griefs and carrying your sorrows. 
This is why He became the Man of Sorrows, that He might 
be this help to us. He had no sorrow of His own ; but He 
entered into all the sorrow of mankind. And that sorrow 
that seems, perchance, to separate you from everyone else, 
is the very reason for your coming to Him. He is acquainted 
with grief. He understands all about it. 

And the next words show how He is able to meet a 
deeper need still: 

" But He was wounded for our transgressions, He was bruised 
for our iniquities ; the chastisement of our peace was upon Him ; 
and with His stripes we are healed." 

See what an all-sufficient Saviour Jesus is. He bears 
the sorrows and the sins of others. Are not sorrows and 
sins the two most real and terrible things in the world ? 
Are they not the two facts of life in the presence of which 
our helplessness and powerlessness are more felt than at 
any other time ? When we are confronted with sorrow 
or with sin, are we not conscious of needing help, more 
than under any other circumstances? Well, you see in 
this most wonderful chapter these are the very things 
singled out, and we are face to face with One of Whom 
it is written, " He hath borne our griefs and carried our 
sorrows . . . He was wounded for our transgressions," 
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But notice what different words are employed in con
nection with our sins from those used in relation to our 
sorrows. " He bore our griefs, and carried our sorrows." 
This was during His life, all through those three and a half 
years of service to suffering humanity. " But He was 
wounded for our transgressions." That was when He died. 
And, as if that were not enough, we have, in addition, the 
words '' bruised," " chastisement," " stripes.'' These words, 
in the original, embrace every kind of suffering, pain and 
agony that could be conceived. They tell us what our 
sins deserved at the hands of a Holy God. But what they 
deserved, Christ bore. How lightly we commit sin some
times ; almost as if it did not matter. Let anyone read 
over slowly the verse we have quoted, pondering every 
word, and seeing all that the Saviour endured, and he will 
never think sin a little matter again. If what Christ had 
to bear was so terrible, what will be the portion of those 
who die unforgiven ? 

But now listen for a moment, while we try to tell you 
why He, the Son of God, spotless and holy, endured such 
punishment. Because " all we like sheep have gone astray ; 
we have turned everyone to his own way " ; and Christ 
suffered that we might be brought back to God. God is 
too righteous to overlook sin, and so a spotless Substitute 
bore our sins in His own body on the tree, that we might 
be forgiven. 

Do you notice that someone is speaking in these verses ? 
" Surely He hath borne our griefs." " He was wounded 
for our transgressions." This is how God wishes you to 
speak. We are so dark, so ignorant, when it comes to these 
matters, that the very language of faith is put into our 
lips. You have transgressions that can be laid to your 
door ; there are iniquities you are guilty of; you need 
peace with God, for how much He has against you ; you 
need to be healed. Here then is the way to obtain for
giveness. God Himself is showing you. You have only 
to accept Christ as your Substitute, and say, "He was 
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wounded for MY transgressions. He was bruised for MY 
iniquities." God's wrath against Him was in order to 
your obtaining peace; and the wounds and bruises that 
sin had caused in you could only be healed by the stripes 
He endured. 

It is not a question of making light of sin or pretending 
that you have none ; nor of trying to cover yourself with 
a cloak of respectability. That method will land you in 
hell as sure as anything : for it is only unbelief that talks 
in that way; and do you think that people who do not 
believe God when He tells them they are sinners and need 
a Saviour are ever going to spend eternity with Him ? 
He has done more than tell us that we need a Saviour, He 
has provided one; and if we pretend we do not need Him, 
preferring our own way of being saved, is He going to 
treat it as a matter of indifference ? God is not a God 
to be trifled with in that way. Nor is sin a trifle that can 
be settled anyhow. No, here is God's way. He invites 
us to put our trust in His Son, He tells us that He took 
upon Himself the sorrows of others, and suffered for their 
sins. Listen then to God. Behold the Lamb of God. 
And let the language of your lips be : " Like a lost sheep 
I have gone astray ; I have turned to my own way : and 
the Lord hath laid on Him my iniquity." 

This brings to light another profound truth. It says, 
" He was wounded, He was bruised." Who did this ? 
God. He is dealing with our Substitute about our sins. 
This terrific question between God and us is settled by 
God and Christ. Can we possibly think there is any other 
way of being saved ? If Christ has been tormented on 
our account, are we going to reach heaven by any other 
road ? But why should we attempt it when God has made 
such gracious provision for us ? When we look at Christ's 
wounds on account of sin, can we despise and reject Him ? 

"How may I know," you ask, " tha t He was indeed 
wounded for my transgressions ? " Are you conscious of 
your transgressions and iniquities ? Do you include your-
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self in the opening word of verse 6, " All we like sheep "have 
gone astray " ? If so, then the last clause of that verse is 
for you to make your own by faith: 

" The Lord hath laid on Him the iniquity of us all." 

The only condition of having part in Christ is that you own 
yourself to be a sinner needing His salvation, and believe 
on Him. In the words we have quoted, we have the very 
language of penitence and of faith. Will you make it your 
own ? You cannot be further away from God or less deserv
ing of His mercy than they who will one day take up these 
very words and make them theirs. Look what it says of 
these very people. They despised and rejected Him : they 
hid their faces from Him: they oppressed and afflicted 
Him: they led Him as a lamb to the slaughter: and 
after putting Him to an ignominious death, they intended 
to give Him a malefactor's grave. Yet it was for these 
very people He suffered. Aiid they will say, one day, 
" He was wounded for our transgressions, He was bruised 
for our iniquities." * God wants you to say that now. 

Was there ever such love as this ? Did ever any love 
do so much, and bear so much before ? Suffering for the 
sake of others is the highest form that love can reach. 
And the peculiarity of Christ's love is that He suffered for 
those who wronged Him and inflicted every pain and in
dignity upon Him. Yet He had " done no violence, 
neither was any deceit in His mouth." He was God's 
beloved Son, without sin and without reproach. Why, 
then, was He so afflicted ? Here is the answer: 

" Yet it pleased the Lord to bruise Him ; He hath put Him to 
grief." 

Oh, the marvel of it ah; that with all the grief man 
was giving Him, God should give Him more ! See in it 
what thy sin needed, and see how completely all your sins 

1 That is, Israel will as a nation. They will make these words 
their own. 
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have been put away, if only you take Christ as your Sub
stitute. The stroke that must have fallen upon you fell 
upon Him. He received from the hands of God all that 
your sins deserved. " It pleased the Lord to bruise Him, 
He hath put Him to grief." This was because, on the 
Cross, Christ was making His soul an offering for sin, and 
so the judgment of God against sin fell upon Him. All 
has been done; all has been endured; the sinner that 
believes can go perfectly free. 

" It pleased the Lord to bruise Him," Oh, drink into 
the depth of those words 1 Look at them one very side 
until you understand something of their meaning. It 
pleased God that His Son should suffer instead of you. 

" His Son, His delight, His loved One He gave. 
The curse to endure, by suffering to save." 

And why did it please God to do this ? Because it is 
His pleasure to save you, if you only believe. God finds 
His infinite pleasure in the salvation of the lost. Could 
God tell this in plainer language than in the Cross, where 
His own Son, in all His infinite perfection, took the sinner's 
place. Everything there tells us of God's love and of how 
completely our sins have all been judged and put away; 
if only we believe on Him Who bore them. Accept Christ— 
and all He did and suffered is for you. Do not argue, do 
not reason. Faith alone has any place here. Within 
sight of your own desperate need and of Calvary everything 
but faith counts as nothing. 

Do you not see what an all-sufficient Saviour Jesus is ? 
He is sufficient for us in all our griefs, and sufficient for us 
whatever our sins. And if He is enough for these He 
must be enough for everything. " He poured out His 
soul unto death: and He was numbered with the trans
gressors ; and He bare the sin of many." Commit your 
soul to Him for time and eternity. 



XIII 

Repentance and Faith 

Read Mark i. 16, vi. 12 ; Luke xiii. 3, xxiv. 47 ; 
Acts xx. 21 

BEFORE closing, we feel it necessary to add a few words 
on the above subjects. For only through repentance 

and faith can the blessings of the Gospel become ours. 
Some might be disposed to think that this chapter should 

have been found at the commencement instead of at the 
close. From some points of view, this may be correct. 
But " faith cometh by hearing, and hearing by the Word 
of God." And people cannot believe the Gospel until 
they hear it. In reality, it is no good talking about faith 
unless you give people something to believe. Without 
this the clearest definitions of faith would not help anyone. 

Yet repentance and faith are absolutely essential. In 
Scripture they are often linked together, and repentance in
variably comes first. Yet, though they cannot be separated, 
they are to be distinguished. But so closely allied are 
they that one can hardly be possessed without the other. 
A man cannot repent unless he believes to some extent; 
nor can true, unfeigned faith exist apart from repentance. 
They are like a pair of horses, both harnessed together, 
both pulling the same way and moving in the same direc
tion, yet the horses themselves can be distinguished. 

REPENTANCE 
As everybody knows, the meaning of the word is simply 

" a change of m i n d " : " t o think again." But it is a 
change of mind with a view to action. In the parable id 
the two sons who were bidden by their father to go to 

109 
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work in his vineyard, the first refused. But "afterward 
he repented and went" (Matt. xxi. 29). There would not 
have been true repentance had he not acted upon his 
resolution. The prodigal repented when he came to 
himself and said, " I will arise and go to my father." 
But this in itself would not have been enough. We read : 
"And he arose and came . . . and said . . . " 

There is no true repentance apart from confession and 
the abandonment of sin. Sorrow for sin is not enough. 
Thousands of people are sorry for their sin, or perhaps, 
sorry for themselves; but they are only sorry because 
they have been found out, or because they are suffering 
the consequences of their evil deeds. In their case it is 
not real sorrow for sin. Nor is it repentance toward God 
—the only true repentance. 

One of the saddest cases, in this respect, in human history, 
is that of Herod, as recorded in Mark vi. When the request 
comes from the daughter of Herodias for the head of John 
the Baptist we read, " the King was exceeding sorry." 
But he did not repent. And this awful crime was the 
direct outcome of his unholy alliance with Herodias. 

Yet there are many things said about Herod which 
might lead us to think that better influences were at work. 
We read, " Herod feared John, knowing that he was a 
just man and an holy." And he went further, he saved 
him from Herodias. " Observed him " (v. 20) is in the 
margin, " Kept him, or, saved him." But he went further 
still. " When he heard him (John) he did many things, 
and heard him gladly." But one thing he did not do. 
And this was crucial. He did not repent of his sin, and 
he kept John in prison. John had said to him, " It is 
not lawful for thee to have thy brother's wife " (v. 18). 
As long as Herod disregarded this rebuke of God's faithful 
messenger there could be no repentance, whatever else 
he might do which was right. As long asowe sin is deliber
ately practised there can be no repentance. 

What is it produces true repentance ? We read, in one 
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passage : " Not knowing that the goodness of God leadeth 
thee to repentance." " The goodness of God." The 
prodigal repented when he remembered his father's good
ness—how well even the hired servants were treated at 
home. " How many hired servants of my father's have 
bread enough and to spare." 

God always gives men ground for repentance, that is, a 
reason to change their minds, by some fresh revelation of 
His goodness. Thus men are called upon to repent, not 
merely to escape punishment, but in order that they may 
not miss the blessing God offers them. 

Thus John the Baptist preached repentance in order 
that the people of Israel might be in a right state to 
receive Christ, and so not miss the blessings which His 
coming involved. 

Our Lord in His instructions to His disciples when send
ing them out to preach declares: 

" Thus it is written, and thus it behoved Christ to suffer, and to 
rise from the dead the third day; and that repentance and re
mission of sins should be preached in His Name among all Nations, 
beginning at Jerusalem." 

"Thus it behoved Christ to suffer." What greater in
ducement to repent could God present to men than this, 
that His own Son had suffered on account of sins in order 
to their blessing ? And so the apostles preached " re
pentance and remission of sins." Did not the offer of 
remission of sins tell of God's goodness ? And so the 
disciples, as was the case in an earlier mission, " Went 
out, and preached that men should repent " (Mark vi. 12). 
To tell men of the sufferings of Christ was in every way 
calculated to produce this. 

Repentance therefore is a readiness to receive God's bless
ing and a willingness to forsake all that is contrary to His will. 

FAITH 
Faith is one of the most important words in the Bible 

and one of the simplest, yet it is not always easy to explain 
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it, or make clear to others what it really means. Even the 
translation of the first verse of Hebrews xi., where one 
would expect to find a clear definition of it, is very far 
from being adequate, as it stands in our Authorized Version, 
excellent as that version is. How can faith be the sub
stance of things hoped for ? If it were, faith would no 
longer be necessary. A more correct rendering would be : 
" I t gives substance to things," etc., or as the margin 
suggests : It is the " ground " or " confidence " of things 
hoped for; or, again, according to another translation, 
" faith is the substantiating." 

In other words, it is not what faith is, but what faith 
does. No one can say what faith is, any more than a 
scientific man can say what life is, or electricity is. For 
the simple reason that faith is not a substance. It is nothing 
in itself. It cannot be discovered or located or analysed. 

Faith is like sight. No one ever discovered his sight. 
We know we possess sight because we see. In the same 
way, we know we have faith because we believe. Faith is 
believing, just as sight is seeing. And precisely as sight 
depends upon two things—the action of light upon the 
retina of the eye; so faith depends upon two things— 
light from God conveyed by His Word to the heart and 
conscience, and willingness to receive it. 

Faith then is believing. Yet a learned man asserted 
the other day, in a book on Prayer, that " Faith is more 
than belief." He would find it very difficult to prove his 
proposition from Scripture, for, in passage after passage, 
they occur together and the one does duty for the other. 

Here are a few examples: In the very chapter we are 
looking at (Heb. xi.) a little lower down occur these words : 
" But without faith it is impossible to please Him; for 
he that cometh to God must believe that He is." 

In Romans iv. we read a great deal about Abraham's 
faith. How is it all summed up ? Verse 3 says: 
"Abraham believed God." 

At a very crucial period our Lord says to His disciples : 
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" Have faith in God " (Mark xi. 22). Yet He goes on to 
say "believe," "believe." "What things soever ye 
desire, when ye pray, believe." And so on and so on. 
Such instances could be cited almost indefinitely. Of 
course, there is a spurious belief. But, then, there is 
equally a spurious faith. 

What then is a right kind of faith ? How do we become 
possessed of that unfeigned faith which Paul attributes to 
Timothy and others ? There is a faith, as we have said, 
which is spurious. At the end of John ii. we read of those 
who " believed in His Name, when they saw the miracles 
which He did. But Jesus did not commit Himself unto 
them " (John ii. 23-4). Why was this ? Their faith was 
not the result of any personal need or of repentance. 
Their wonder and curiosity were aroused, that was all. 
In Luke viii., in the parable of the sower, we read of the 
stony-ground hearers, " And these have no root, which 
for a while believe " (v. 13). We are told of these that 
they "receive the word with joy." Indicating that, 
again, there was no repentance or sense of sin. No real 
work in heart and conscience. They believed because it 
seemed to their advantage to do so. 

If we think now of the other aspect, we find that in 
Paul's second epistle to Timothy, before he closes, he 
reveals the secret of Timothy's unfeigned faith. He 
reminds him that " from a child thou hast known the holy 
Scriptures, which are able to make thee wise unto salvation 
through faith which is in Christ Jesus " (chap. iii. 15). 

Here we have two things essential to true faith. 1. The 
Holy Scripture. 2. "Fai th which is in Christ Jesus." A 
person who reads the Holy Scriptures intelligently and 
sincerely will soon become the happy possessor of unfeigned 
faith. For as another Scripture informs u s : " Faith 
cometh by hearing, and hearing by the Word of God " 
(Rom. x. 17). And with this is bound up the second fact 
we have mentioned : " Faith in Christ Jesus " : for the 
Scriptures present Him as the object of faith. True faith 
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is faith which has Christ as its object. " Believe in the 
Lord Jesus Christ and thou shalt be saved." " To them 
which should hereafter believe on Him to life everlasting." 
The Scriptures tell us of our need and convict us of sin, 
and this produces repentance. And they point us to 
Christ, and this produces faith. 

For faith rests upon testimony, and is the result of 
testimony. In reality, we exercise faith continually in the 
matters of everyday life. That is, we accept and act 
upon the testimony of others. Only on this principle 
could life be lived, or business be transacted. God merely 
asks us to act on the same principle with regard to spiritual 
matters and things in relation to Him, as we do in ordinary 
affairs. 

There is no difference in principle. The reason why 
people are so reluctant often to believe God when they 
find it so easy to believe man is not because of any inherent 
difference between faith in one and faith in the other, but 
because it is to their advantage to believe in the one case 
and to their disadvantage, from a worldly point of view, 
in the other. The reason they do not " believe to the 
saving of the soul," is not because they cannot but because 
they will not. The moment a person really wants to believe 
there is seldom much difficulty. And where the grace of 
God is needed, and the sovereign work of His Holy Spirit 
is necessary, is not to make it possible to them to believe, 
but to so change their hearts that they may be willing 
to do so. 

This is the very way in which God Himself puts the 
case. Christ said, " Ye will not come unto Me that ye 
might have life." And again, "If we receive the witness 
of men "—and we do every day, and almost every hour, 
that we live—" If we receive the witness of men, the 
witness of God is greater: for this is the witness of God 
which He hath testified of His Son " (i John v. 9). If we 
receive the testimony of our fellow men with regard to 
earthly concerns and everyday occurrences, how much 
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more should one believe what God says about Christ! God 
cannot lie or be mistaken—men may be guilty of both 
one and the other. 

A simple illustration may help to make clear the nature of 
faith, and will also illustrate the real force of Hebrew xi. 1. 

One day a stranger calls upon you and, when introduced, 
informs you that he has just come from abroad, that he is 
very well acquainted with a great friend of yours, and this 
friend knowing he was coming to England had sent you 
a present of ten pounds. But he adds, I have not the 
amount with me, but I will either send it through the post, 
or, if you prefer it, pay it into your account at the bank. 

Now, if you believed his story, would not that ten pounds 
become real to you ? Your faith would give it substance. 
So much so, that you would teU the next friend you met of 
your good fortune, and you would already begin to plan 
what you will do with it. Yet you have not seen a single 
Treasury note, or handled a solitary sixpence 1 

What gave you that faith ? Was it by looking at your
self ? Several things may have contributed to it, but 
certainly looking at yourself was not one of them. The 
visitor himself may have impressed you by his evident 
truthfulness. But more than this, he may have entered 
into such particulars as left no doubt in your mind that 
he knew your friend and had really been commissioned by 
him to bring you the money. Then again, you may have 
said to yourself: what reason could he have for deceiving 
me ? And so you fully trust him, and the next time you 
go to the bank for your pass-book you expect to find ten 
pounds entered to your credit. 

Are not all these elements present when God invites 
people to believe His word ? 1. He is the very God of 
truth. He cannot lie, says one Scripture. While another 
affirms, " I t is impossible for Him to lie." That is the 
testimony of thousands and tens of thousands of your 
fellow creatures. They have found God to be true. And 
it is also the testimony of a Book which untold myriads of 
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the human race have believed in all ages. 2. All that He 
asks you to believe is in itself a revelation of His goodness 
and character, while both His works and His word afford 
abundant evidence that He is to be trusted. You may 
therefore rely upon the fact that He indeed sent His Son 
to bless you, and that you might have eternal life through 
Him. 3. What object can He have in deceiving anybody ? 
His one object is to do them good. He beseeches men to 
be reconciled to Him. There is every reason therefore 
why we should believe God. 

Yes, " faith is the substantiating of things hoped for, 
the conviction of things not seen." And it is equally true, 
" He that believeth on the Son hath the witness in himself" 
(1 John v. 10). The moment we believe, there is the in
ward conviction that what we believe is true. We believe, 
first of all because of an external authority, and then what 
we believe is confirmed by our inward consciousness. 

Faith is light from God, the result of a revelation of 
Christ. This accounts for statements, often found in the 
Bible, such as, " The faith of Jesus Christ " : " The faith 
o/ the Son of God " ; " Have faith in God " (margin, the 
faith of God) (Gal. ii. 16, 20 ; Mark xi. 22). This, we 
need hardly say, does not mean Christ's faith or Godrs 
faith, but the faith which has Christ and God for its object. 
It means that these Divine persons are known to the soul, 
As Peter declared on the occasion of the healing of tfte 
lame man (Acts iii.): "And His Name through faith iii 
His Name hath made this man strong, whom ye see arid 
know; yea, the faith which is by Him hath given him this 
perfect soundness in the presence of you all." 

"The faith which is by Him." Here is the secret of 
the whole matter. Does anyone want faith ? Be occupied 
with Christ, seek to know Him, and faith will come. Arid 
the better you know Him the more you will believe in Him. 

And let it never be forgotten that we obtain more faith 
as we put into exercise the little we have. 
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