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LA.Y HOLD ON ETERNAL I.JFE.

(2 TIM. H. 11.)

THE construction of this passage is remarkable.
It is very difficult to translate it. It is the
same word that you get in another place
(1 Thes~. v. 10): "Who died for us, that,
whether we wake or sleep, we should live to
gether with him. tJ The meaning of the passage
is, if you are in cOlupany with Him in death,
you are in c01Ilpany with Him in life. The
entering into this would greatly affect every
one of us; historically I believe it tells exactly
where we are. I will try presently to trace
it to its height, but first I will briefly trace
its history in the soul.

I turn first for an illustration of it. Exodus
xi v. is the first lesson we have in death. In
Exodus xii. we have a people sheltered fronl
j udglnent by blood. It is an immense relief
to the sin-burdened soul to believe. that when
God sees the blood He ,vill pass over. But
if you will study not only the history of Israel
but your own history, you will find that it is not
only relief that you need, but you want to
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be delivered from the po,ver of the enen1Y.
Israel when sheltered by the blood, was not
delivered from Pharaoh and the EgyptianH;
they ,vere not out of Egypt. Egypt is the
world under judgn1ent. N O\V that is the state
of nlany souls. They are saved frorn the judg
ment of God, they are Rure of safety. This
is quite true, and I would not weaken the
sense of it; but at the san1e time they are
exposed to the full force of the enemy's fower
Israel was still under the pressure of Pharaoh
and the Egyptians. For us it is Satan and
the flesh. As another has said, There is no"",
as there ,vas then, a large company at Pi-hahi
roth. How were they relieved? There ,vas a
,vay made for therl:l through the Red Sea; they
did not make it; God made it, and the light
of God shewed it to them J but they 1ualked it.

Now I a8k everyone in this room, Have
you ever walked it? I do not ask are you
saved, but have you ever ,valked through
the Sea? Israel ,valkec1 it, and they sa,v the
water a ,vall on the right hand and on the
left. (Ver. 29.) They did not rnake the \vay,
but there was a \svay made for them, and they
appropriated it and got through. This was
accomplished fo"r us by the death of Ohrist.
It is a type of His death, and ,ve haye to
appropriate it. Saul of Tarsus learnt it in
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those three days \vhen he did neither eat nor
drink; he ,vas really walking through the Red
Sea-appropriating the death ot Christ. When
Israel can1e ont on the other side of the Red
Sea they sang. A young convert cannot sing.
A bird sings when it can fly, not before. There
are three capabilities \vhich come together in a
bird: it flies, it sings, and it feeds-provides for
itself. You have to \valk through the water to
appropriate the death of Christ, to get clear
of death. You get clear of the judglnent of
death by appropriating the death of Christ.
That is Exodus. xiv. Israel are now clear of
the po\ver of Pharaoh and the place where
Pharaoh is, and they come out in triumph.
The death \vhich had opened a \\Tay for theln
and by \vhich they are brought to God, is the
destruction of their enemies, "That through
death he 111ight destroy hinl that had the
po~wer of death, that is, the devil."

Now \ve COlne to chapter xv. Now Israel
are singing. You have the song. They are
out of death. Ho\v '\vould you know that you
are ont? There are three great characteristics
of those "vho are out. Fir8t, the Lord is before
you, He is everything to you. Instead of
Pharaoh and the Egyptians being before you,
the Lord is before you; you have changed your
ground. That is the great mark of a Inan
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who has got the Holy Ghost; God is before
him. (C I will sing unto the LORD, for he hath
triumphed gloriously: the horse and his rider
hath he thrown into the sea.u That is the first
note. It is really the chorus: the women sang
it. The second characteristic is, you have an
entirely new interest. The Lord's interest is
before you. It is not only Cl the Lord is my
strength and song, and he is become my salva
tion," but "I will prepare him an habitation."
I know the man at once who has got really
clear (not merely safe), he has a new object;
first, the Lord is before him; then the Lord's
interests. The third characteristic is, he kno,vs
that the Lord will bring him to His habitation:
H Thou ha~t guided them in thy strength unto
thy holy habitation." These are the three
characteristics of salvation.

Now, beloved brethren, I Inust touch on the
most solemn RU bject, the journey of the soul
from the world of judgment to heaven. To use a
figure, we /Start from the port of salvation-we
are clear of judgment, and we shall most surely
come to the desired haven at the end-to heaven.
For this ,ye are bound; all is secured by the work
of Christ. But if 1 come to my own history
(would to God ,,"e all remembered and took
note of our history: I cl 0 not call a diary a
history; a history is a record of events, a diary
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generally of feelings)-what sort of person have
you been between Egypt and Canaan? That
is where everyone is proved. ] t is the moral
region which lies between those two places
that discloses our real state. All that lies be
tween the Red Sea, the song, and Canaan is
the wilderness. The wilderness to Israel was
a vast 'howling desert, nothing for them there
but God; but we have all generally the same
opportunities for self-indulgence after our con
version that we had before it; we have to arm
ourselyes with Chri8t's death, and as we do we
suffer in the .flesh (1 Pet. iv. 1); then the world is
a wilderness to us. This is very testing. I should
like to see the nlan who is truly in the wil
derness, one who is consciously in a scene where
there is nothing for him but God. We have
to remember that God could not minister any
thing to the rnan that He had judicially set
aside in the cross. That interval between
Egypt and Canaan is the test ground for us
all. It calne out after thirty-nine years of
journeying in the wilderness, that they (Israel)
were unmendably bad. God leaves us in the
wilderness to prove us, to "know what is in your
heart." (Deut. viii.) It is a great thing to know
what is in your heart. What is disclosed? That
we are unmendably bad. Numbers xxi. is a
picture of our experience. H As Moses lifted
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up the serpent in the wilderness, so 11lust the
Son of man be lifted up;" the nlan 111USt go in
death. Here John's gospel begins. lIe begins
at our side. 1Ian is gone. Man is irretrievable,
there is no recuperative po\ver in hin1. In
N Utllbers xxi. you see in figure Christ tuade sin.
You practically learn it in }{oInaHs vii.: "I kno,v
that in me (that is, in my flesh,) d"velleth no
gooJ thing." \Vhat next? "I thank God
through Jesus Christ our Lord." You haye
changeJ. your man no\v. Not only have you
got out of death, but you have changed your
man. It is a great thing to get hold of this.
If I were to state the gospel in a fe\v "yards
I should say: It is that the Man who has
glorified God on earth has displaced the nlan
who had offended against God. The great
thought of the gospel is a Person, a ~lan, ,vho
supersedes all others. The angel announces to
the shepherds: Lo, I bring you good tidings at
great joy. For unto you is born this day a Saviour,
which is Christ the Lord. "Look unto 1ne, and
be ye saved, all the ends of the earth." l\lany
other passages I could quote to she\v that it
is Christ personally who is presented. John
begins \vith a Person, the Son of man lifted
up, not \vith the blood on the lintel and the
Red Sea, ,vhich are on God:f3 side; but he
sets forth your state through grace, which



LAY HOLD ON ETERNAL LIFE. 7

ans,vers to the standing before God. " As
Moses lifted up the serpent in the wilderness,
even so nlust the Son of man be lifted up:
that whosoever believeth in hiln should not
perish, but have eternal life." One lIlan is
irretrievable, and the ~1:an Christ Jesus has
glorified God \vhere we dishonoured Him. In
chapters iii., iv., v., you get it increasing till
you COllle to chapter vi.: "Except ye eat the
flesh of the S011 of man, and drink his blood,
ye have no life in you." You Inust feed on
His death to get it. It is not tnerely His death
for you, every Ohristian has that; but how you
enter into it; you 111ust feed on His death to
get it.

N O\V a new course i~ before you, and instead
of looking for anything in the wilderness, like
Israel, you are leaving it. You feed OD manna,
you seek for nothing in the wilderness. Now
you cross Jordan-death ,vith Christ-but you
find that there is no " water," no judglnent there.
The old divines looked upon it as tantalnount to
the Red Sea. As one of the old hymns puts it :

" Shiverin 0' on the brink· llo ,

but the fact is, there is no water in it; the nearer
you corne to it the less will be your fear (you
may notice at death-beds)-the nearer the
believer comes to actual dissolution, the less
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fear there is. There is no water in Jordan.
To have crossed Jordan is an immense privilege.

I know this has been refused, but I say that
it is a privilege. Would to God every heart
in this room could say, Thank God, I see it is
a privilege and accept it. It is then that you
are undetained by things here. The young Inall
in 1 John ii. is not dead to earthly things. He
is clear of Pharaoh, he has overcome the wicked
one, but he is not morally apart from things
here. "Love not the world, neither the things
that are in th~ world," is the word to him.
You might say, Do you want me to be an
ascetic? No; but I want you to be morally
outside of everything here. As in Colossians ii.,
H Dead with Christ from the rudiments of the
world," and consequently risen with Hirn.

If you were morally apart froln everything
visible, you would be in a wonderful sphere
the sphere of Christ's life. If you are not
morally outside of everything here, you do not
realise Christ's life in its own sphere. I do
not say that you are in heaven, but when you
are in Christ's life you are morally apart from
everything here. Your affections are set 011

things above, not on things on the earth. You
seek those things which are above, where Christ
sitteth. I am sure that anyone who is seeking
to go on would like to realise it. I have longed
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for it myself. I would like to be like Paul,
for one day even, to see what it is to be morally
apart from everything here. You will be so one
day actually, and if you are now in the Spirit,
you enjoy Christ where there is no hindrance
to it.

When you come to Colossians you find that
Christ who is your life is also your Head, the
One who directs you. You not only live,
but you live for Him. You may say that we
are not in the power of this truth, but I ask
are we not to seek it? I want you to accept it.
What is the good of having truth presented to
us if we do not wait on the Lord and seek to
get hold of it experimentally ? We have to learn,
and it is only as we go on that we do learn it.

When the truth of our being heavenly first
came out, what characterised those who accepted
it, was renunciation, giving up. I remember
thinking that whenever one gave up any earthly
thing, one got more of heavenly things. Then
came more light but less practice. Many saw
that their calling was heavenly through God's
grace to thenl) but they held the truth only
objectively, they were not in practical corre
spondence with it. Jordan was not experiment
ally crossed over; death with Christ was not
practically accepted. They tried to nlake their
state depend on faith and not on the work of
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the Spirit. They thought thoy could be "dead
to sin" by faith; they had to learn that, " If ye
through the Spirit do mortify the deed~ of the
body, ye shall live." It is only by the Spirit
that you can mortify. What you want is to be
in company with Him and you lTIUst begin \vith
His company in death in order to be in His
con1pany in life. That is what we have to learn
and no doubt great blessing will come out of it.

Nearly the last words of a beloved servant
of God directed us to John's writings, and it is
remarkable that the first error that came to light
a£terward~ ,vas that everyone born ane\v had
eternal life. I only speak of it as sbewing what
we have to learn. It is by degrees that we
learn. I am surprised at lnyself, so long on the
road, and how slowly I have learnt.

It is not by renunciation that we are morally
apart fron1 the world, but by death with Christ.
I ask, would you not like to be free from every..
thing which would detain you or divert you
fr0111 Him (C who is our life." If your heart
enters into the blessedness of being in His life
yon \yould rejoice that you are dead with Hiul
fronl the rudiments of this world, and now risen
with Him in His life, you are come into a new
order of things, because He is your Head and He
directs you in His own circle. I know many do
not enter into it, but it is a great thing that the
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desire to know Christ as Head should be
awakened in any heart. May your hearts be so
drawn to Hhn that you may long to be set free
from everything here which would divert you
from HilU. And then you will thankfully own
that Jordan is a privilege and your happy
answer to the Red Sea. It is not merely that you
are out of Egypt and on the road to heaven, but
you know that you are so severed from every
thing here, that you enjoy unhinderedly the
sphere of His life. Then you are in communion
with Him and when you are in communion with
Him you kno,v that you are united to Him)
which is the consulumation of every blessing.
I know Inanv Christians who do not kno\v.,

union. I say it sorrowfully after many years of
service. I see Abraham's steward-how well he
did his work-he conducted Rebekah to Isaac.
I should rejoice to be in any degree instrurnental
in conducting souls to Christ where He is, into the
realisation of union with Him. Many know the
doctrine of union very well. It is one thing to
know that everything has been done for me, but
quite another to have it done in me. The
Spirit's work in you is the measure of your
realiRation. The measure of God's grace is that
all has been done fOlr you, it is unbounded, there
is no limit to it, but how much do you realise
of it ?
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The Lord grant that each here may understand
what a blessed thing it is to be so detached from
everything here by His death, that we may know
the great joy and privilege of being in the sphere
of His life; and to taste even now what it is to
be in that sphere of supreme blessedness, not to
wait for it till we die, but n01V to sit under His,

shadow with great delight and His fruit sweet
to our taste.

J. B. S.

•• ••



THE POWER OF AFFECTION.
I \VOULD like to add a word on what I deem
to be an itnportant point in connection with
what we' have heard, that is, as to the place
which affection has in leading us into the realisa
tion of that sphere of life in which, in the gra,ce
of God, we are privileged to be with Christ.

I will j nst read a verse in Romans vi# 10;
H In that he died, he died unto sin once: but
in that he 1iveth, he liveth unto God." I think
that we should all agree with the remark which
was made a few mornents since; that the gospel
presents to us a Person. He is presented to us
in the value of the work which He has accom
plished, but it could not be questioned that the
gospel presents to us a Person; and it is with
a Person that the thought of affection connects
itself. When you COlne to affection it must be
so. I can understand anyone having the love
of all that is good, but for the true thought of
affection with us you must introduce an obje~t;

and as we have often been told, a worthy ohject.
And this is where I see the importance of the
truth of the gospel centring in a Person.

To a certain extent, J think, in our minds we
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confuse faith and the working of the Spirit.
I am satisfied that they are very 111uch con
founded. This may not be understood by all,
but I see it, very plainly. 'Vhat I understand
by faith is the admission of divine light into
the heart. The heart is enlightened by light
froln God. What I never could have known
if God had not been pleased to reveal it, is
now light to lHy heart. The rev8Jation of God
-that is, God come out in the revelation of
Himself-is the light of the believer's heart. I
do not think you really realise it till the Holy
Ghost is received. Then the love of God is
shed abroad in your heart by the Holy Ghost.
The heart of man was never of itself acquainted
\vith the love of God. I do not say there 111ay
not have been an apprehension of grace.

"That I desire to say a word about is the \\"ay
the Spirit works in the believer through affec
tion. I think that is the manner of the Spirit's
work. Evidently our being made acquainted
with the love of God must produce a Inost extra
ordinary moral change in us. It is hnpossible
for anyone to love God until He knows that
God loves him. Scripture is clear on that:
"\\Te love him, because he first loved US."

'Vhen the loye of God is brought home to a
man's heart it B1USt produce a mighty effect
in him. Then he loves God; and a ~reat deal
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more hangs upon this. "Eye bath not seen,
nor ear heard, neither have entered into the
heart of nlan, the things 'vhich God hath pre
pared for them that love hiln." They are Blade
known to the one who loves God. If we ans\ver
to God's love to us, it is His pleasure to nlake
known to us those things which He has pre:"
pared for thelll that love Hinl. But the real
spring is His love.

11y point is that we are led by affection into
that sphere of life which is true in Christ; as to
the realisation of it, I mean. No one disputes
the title to it. The title is entirely in the
purpose of God: "God so loved the ,vorld,
that he gave his only begotten Son, that \vho
soever believeth in hiln should .... have eternal
life." The title lies in the purpose of God, which
is the fruit of His love. The purpose cannot be
gainsaid; but the purpose, and the realisation
of it in the soul of the believer are two different
things, and the realisation is the important point
to us down here, and is wrought by the Spirit
through the affections. I begin by reminding
you that all blessing conles to us through our
Lord J esns Christ. The administration of divine
grace is con11nitted into the hands of the Lord
Jesus Christ. He has ascended up on high, led
captivity captive, and has given gifts to ll1en. The
ground of salvation is believing on the Lord
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Jesus Ohrist: "Whosoever shall call on the
name of the Lord . . . . shall be saved. n The
simple explanation is-that the administration
of divine grace is committed to Christ a.'3 Lord.
God's salvation is set forth in Him. h There
fore being justified by faith, we have peace with
God through our Lord Jesus Christ.

Now another truth is developed in the latter
part of Ronlans v , w hieh connects itself with
the thought of the Person: namely, that not
only does Christ administer all, but that by His
own personal perfectness He has secured every
thing He adlninisters. It is His one" obedience"
and" one righteousness," on w hieh it all rests, and
by virtue Gf which He has secured everything. I
believe it to be the opening up of an immense
fielJ to us. As \ve trace sln and death to one
lnan, to one act of disobedience, one man's
offence, so "1'8 trace everything connected with
grace up to one Man, as its first cause, to one
righteousness, one obedience, the perfectness of one
Man. All this culminates in the cross of Christ,
where for us all blessing begins. Our blessings
are very great. By Him we have peace with
God. By Him we have access into divine favour;
rejoicing in hope of the glory of God, the Holy
Ghost given to us, the love of God shed abroad
in the heart, reconciliation received; we know
the terms on which we are "rith God. Now
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the Spirit of God begins to teach me that I haye
to trace everything up to the perfectnes~ and
obedience of one Man who has secured these things,
that He might adn1inister all on the part of God.
I believe that is where the Spirit of God begins
to forrn the first link of affection between the
heart of the believer and Christ. As we see
these things we begin to appreciate His own
personal excellency. And now we derive from
Him; you cannot deny your descent from Adam
or what you get from Adam and the fall. It
is equally true that you cannot deny that what
you have from Christ is the fruit of His work,
His obedience, His righteousness. He came into
the place of InanJs disobedience and unright
eousness, and perfectly fulfilled obedience and
righteousness, all that was necessary for the
glory of God, even to the putting away of
sin. " He hath made hin} to be sin for us, who
knew no sin; that we might be made the
righteousness of God in him."

I cOlne now to another point which I think
stands next in order of apprehension. In resur
rection Christ has established a new platform for
man before God. The first thought I Wl;1,ut you
to bear in nlind is that of His own absolute per
fectness as displayed in Inall, by wh ich I believe
He engages our hearts; then that in resurrec
tion He has established a new platform for man
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before God, which He is the first to occupy. "In
that he died, he died unto sin once; in that he
liveth, he liveth unto God.,t It is most ilnportant
to see in scripture that Ohrist has taken up a
place for rnan before God in resurrection. God
has come out in grace in the person of the Son to
reveal Hirllself. That is one side of the truth.
And Christ has revealed God, and secured every
thing to us by His own perfectnes8. But there
is the other side, and that is, that He Hin1self as
nlan liveth unto God.

Now I will tell you \vhat the Spirit of God
will do. He will work in us by the pO'wer of
affection to draw us to Christ in that place. It
is not here so much a question of faith as of
affection, \vhich leads us to the One ~who has
secured everything to us on the part of God, in
the place in which He now is. We are drawn
to IIim where He is now to kno,Y His cOll1pany
there. The believer is set upon being in His
con1pany. " He liveth to God." We want to be
with Hinl, and to be with Him we must be
outside of all that is here. It is a qu~~stion not
exactly of faith but of affection, you ,vill not
reach Him there but by affection. The Spirit of
God draws TIle to Him by affection) and to be
with Him where He is I must be outside of all
here which is contrary to Him. He died to sin
once. There is nothing in this world that is not
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donlinatecl by sin, and to be with Him in spirit I
must be free of its power. When you get the
apprehension of what Ohrist has accomplished
that you might be brought into blessing, and
Becured in it, you want to be with Him where He

<-

is. That is ,Yhat affection craves, and what
affection 1vill have, and what affection does
have:

I see it in principle in theclemoniac. (Mark v.18.)
He desired that he might be with Hiln. What
Was not then given to hiIn is given to us by the
Spirit of God, that we should join Christ, in the
sphere of life into which He has entered) in
resurrection. It is on the other side, outside of
everything here. We have to relnelnber that He
has died to sin, and it is as we have died to sin,
that \ve live to God in Christ Jesus. " If we have
died with hinl we shall also live with hirD."
You must have that side as ,veIl as the other.
But it is the Spirit of God working in the heart
of the believer by affection to dra\v him to that
ground where Christ is as alive from the dead.
And He delights thus to lead the believer to be
in spirit with Christ.

I do not go further into it; but it is important
to reluetllber that there is the sarne Spirit of
life in every believer, and it is of life, not in
us, but in Christ Jesus. That brings in a very
important truth, that we are one in Him, one
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body in Christ. It is there you get the true idea
of spiritual unity, " We, being many, are one
body in Christ."

He has entered into that sphere of life as risen
fron1 the dead. As ,: the corn of wheat" He
abode alone, but now there is much fruit; but to
enter into association with Christ we must reckon
ourselves dead indeed unto sin, but alive to God
in Christ Jesus.

I begin to get a glilnpse of it, and to under
stand a little how the Spirit of God ,,"orks
through the affections. We have, a~ I said
before, confused two things, faith, and the '\vork
of the Spirit. The knowledge of your title is by
faith. If you have not title you cannot travel
on that line at all, The title is found(.3d in the
,,,"ork of Christ; but the way in which you
apprehend what you have title to is in the Spirit
of God working through the affections. You see
Christ as the One who has secured all by His
o\vn perfectness. He Hitnself is the forerunner,
and the next thing is, affection desires to be with
the One who is endeared to you by the Spirit.
Affection secures everything for the believer. I
think that is the way we get it, if I do not
lnistake.

F. E. R.



"THAT I MAY KNOW HIM."
(JaHN XIV. 15-20; 2 COB. I. 20, 21.)

I WOULD like to follow on a little what has
been said. I do feel luore and more, beloved
brethren, the necessity of our being drawn
into the company of the Person of the Lord; and
that no alnount of truth which we may have
\vill do for us, or will ever stand us in stead,
unless we know it in connection with Ohrist
unless He really is the object of our heart. The
verses I have read fronl John xiv. shew us that
it is by the Holy Ghost, as tlking the Lord's
place on earth, that we enter into (and it is a very
blessed thing for us that we do 1) what is pre
Rented to us in pattern when the Lord was
here.

We see Him doing many works of power,
but we see, too, His delight was to draw souls
into His own company. I bring one instance
which presents itself to lTIy Inind, as a pattern
of this delight: the poor woman who came
behind Hiln and touched the helll of His gar
Inent. It was a very simple act~ very simple
faith. She had a great need, and she canle
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behind Him and touched the hem of His gar
ment; she got reliAf, and was going away with
it. But what I see in the blessed Lord is,
that He did not merely come to relieve
me, but He can1e to ha1Je me; and it is '\von
derfuI \vhen the soul gets the sense of it.
Therefore He will not let her go avvay with
relief only. She has to COlne into His presence,
and to o\vn \vhat she touched Hiln fOf, and
He would have her know the heart from which
the b!essing calue. He says, as it ,vere: You
touched me for the virtue; you felt your need
and the extent of your need; but I \vould like
you to kno\v the extent of the heart that lllet it.
We are long in learning it, but it is a \vonderful
monlent when the heart gets introduced to
Hirnself and learns sornething of His heart.

\Ve get to kno,v things throngh need. As
we get the sense of need ,ve COlne to the point
that there is not a single resource in myself
that I can drav{ upon. It is difficult to learn
that we are unnlendably bad, for \ve are apt
to think there is a little sOlnething, a little
bit of faithfulness or love in 01.M~8elve8 (not
that I make light of these); but we have. to
come to the point that we must get every
thing fronl Hiul; but He will not let us stay
there, He would have ns know Hill1self.

It was a wonderful mOlnent for that WOluan,



"THAT I MAY KNOW HIM." 23

though she 11ad to fan down before Him and
0'\\'11 \vhy she had touched Hhn; He would
not let her go away saying, I went and touched
Him for my need, and it was met; but she
went away knowing His heart. It was as if
He said to her, You are perfectly welcome to
what you have got. You have come to a heart
which is perfectly open to you.

It is' an ilnmense thing to learn that. I
believe the line the Spirit of God has already
carried us upon this lllorning is an important
one, an(l a line we rnust each take. We never
can gi ve up in this world unless we have
sonlething positive which enables us to give
up. It \vould only be ITlonkish effort. But
w hen you kno\v Hirn and He has cast His
look of love upon you, sOll1eho\v or other you
cannot help going after Him. I know very
well the thousand attractions and difficulties
which \yould hinder, but it is a wonderful
thing \vhen the soul is set that way, and when
affection is drawing us into His company.

I quite go vvith what has been said. It is that
we are drawn by the Spirit through the affec
tions. That is why I read the passage in John.
The Spirit comes on the love side. "If ye love
me, keep ll1Y cornnlandn1ents. And I will pray
the Father, and he shall give you another Corn ..
forter." But first I would say a word which
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I think is important. If we knew the Lordship
of Christ Inore, governing and directing us in
our pathway down here, we should be more
prepared to enter into His Headship where we
derive from Him. His Lordship has to do
with us in our reaponsihIe life on earth. First,
every blessing which God gives me down here is
administered through Hirn as Lord; secondly,
while I am actually down here n1aking my way
through the wilderness, it is a wonderful thing
that I have a Person to command me. A Person
who cornnlands every blessing for me, that is the
first thing, and then w ha commands Ine for
hlessing. Do we understand what it is to be
controlled by the Lord? He is our Lord. It
is easy to say U My Lord," but am I controlled
by Hilll? Do I listen to Hiul ?

It is not exactly that you get Lordship here,
but the effect of His company, love that keeps
His commandments; but it is an immense thing
to have the sense that down here it is not to
be my will now, because I have found One
wha has all the blessing of God for me; and
I trust Inyself in His hands to be controlled,
and He will command rne for blessing, just
as He comrnands blessing for me. I think if
we accepted that truth, it \vould be a great
point gained in our souls, hecause it would
set us free with regard to our responsible life
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here; but it is the Spirit which· enables us to
be governed by love and to respond to it, and
we are thus prepared to be in His company
and to learn Himself. In this passage He counts
on their love for Him, and saysl "I will com,e
to you." Take the case of the poor WODlan

I have Hpoken of. She was actually in His
company, but it is the Spirit now tha.t acquaints
me with Him and enables me to see Him. He
tells the disciples He is going away, and counts
on their ]ove: "If ye love me, keep my com
luandments." His commandments are the ex
pression of what He is Himself, and we love
Him for what He is. We have learnt Him,
and know His love, and that He could not
command us in any way but what is according
to Himself.

And then He says, "I will pray the Father,
and he \vill give you another Comforter." He
was not going to be here any longer; but the
Comforter would come, and He has come to
make us acquainted with Himself. It is thus
He draws us to His side of things.

I leave that passage for a moment because
I would like to touch the point in Corinthians.
The Corinthians had been indulging the flesh,
and had reaped the fruit and consequence of
it; they had·been depending upon man-human
intellect and the wisdom of man-and it had
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let them down.. They had been leaning upon
a staff that had pierced their hands. Now
the apostle comes in to comfort them, but
he comforts thenl with the truth ,vhich ,ve
have had this morning before us-death and
resurrection.

That is no comfort to the flesh but it is a
great comfort to the spiritual man, because it
is that which will take me away froIn myself
and fix my eye on Christ. The truth of death
and resurrection brings the flesh to its own
nothingness, but there is inconceivable blessing
in it-therefore he brings it in to help the
Corinthians.

Anyone ,vho has traversed the path will
see the importance of the truth Paul presents
to them. Whatever are the pron1ises of God,
in Christ is the Yea and in HiIn the AIuen.
Whatever prolnise expressed the purpose of
God in bles~ing, the Son of God, Jesus Christ,
is the verification, the yea and arnen of all,
and it is in resurrection that He is declared
Son of God ,vith po,ver. It takes thenl en
tirely off the ground of man to stablish thenl
upon Christ.

Then he goes on: "He which stablisheth
us with you in Christ, and hath anointed us,
is God; who hath also sealed us, and given
the earnest of the Spirit in our hearts." 'fhere



"THAT I l\fAY KNOW HIM." 27

\\'"e have the Holy Spirit brought in. First,
God establishes them in Christ; but suppose
I see that, so that blessed be God, everything
is secured for TIle in Christ now-for God has
firmly attached me to Hinl-it would be a
poor thing for me if I could not know Him
in \VhOll1 I am established! If I were simply
brought to Christ to know everything secured
in HiIn, , and did not know Him, and could
not have COnll)) union with HiIn-with the One
I was brought to-it would only give the sense
of security. So the anointing comes in in
connection with the stablishing. He has given
us the Spirit (as we read in 1 John ii., "the
anointing" that teaches us to abide in Hiul,
and in Ephesians, "the Spirit of wisdoIll and
revelation in the knowledge of him") that
we llJay kno~r the Person that He has firlnly
attached us to. The anointi.ng is thus con
nected with the power whereby we know the
Person. It is in connection with the know
ledge of the Person that the Spirit is given
as the anointing, but on the ground of the
work, the blood-shedding of Christ; that is
the ground-work of the gift-but it is that
I n1ay know the Person.

It is reluarkable that in Ephesians and 2 Corin
thians you get the Spirit as seal and anointing
put in an opposite way. In Ephesians the seal-
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ing comes first, the anointing (for I take H the
Spirit of wisdom and revelation" as the anoint
ing) comes after. In Ephesians we are looking
at things from the divine side. It is different
from any other epistle. The apostle had not
to begin "rith the state of the saints he wrote to.
He begins fronl God, and His counsels and pur
pose. In Colossians he had to speak of their
state; in Corinthians, too; even in PhiJippians
a little, though he brings in his own wonderful
experience; but in Ephesians he had not to
occupy himself with the state of the saints to
whom he wrote, and he could begin immediately
with God, and unfold their calling according
to His purpose. The sealing is luore on that
side. It is the same blesRed Spirit who is the
Seal, the Anointing, and the Earnest; but in
Ephesians we have the Spirit sealing for God
those, who having heard the gospel of salvation
believed in the Christ of God: thus God put
His stanlp upon the subjects of His own eternal
counsel and purpose. In Corinthians the order
is opposite. I t is nlore our side there, and
the anointing C0111eS first. Am I to have all
the pron1ises of God secured to me in Christ
who is the Yea and Anlen, and am I not to
know Him and to enter into 'vbat is revealed
to me in Him? There comes in the power
of acquaintance with a Person. Hence it is
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the anointing I specially desired to dwell upon,
noting the \vay in which it comes out here in
this epistle.

r would just ask everyone here, in God's
prebence, Is it the company of that blessed
Person that you and I really want? Having
come together, is it a little more light and
understanding of the truth we want, or is it
HilHself? Let every heart an~wer whether,
a.':; gathered together here, the desire of our
hearts is that the Spirit of God should acquaint
us with Hinlself, and fill that He is to God,
as well as the revelation of God in love to us.

I think what our brother brought before us as
to Exodus xv. 1110St important. It carne before
Ine very llluch in the prayer-meeting last night,
not lnerely that we should be together ,vith the
desire for our blessing, like the WOlnan coming
behincl and touching the hen) of the garment
her thought wa,3 her btessing-but to get drawn
luore to Himself. The moment we get the Spirit
of God, He directs our thoughts to the Lord. It
is the Lord who has delivered us, who occupies
us. "The Lord is my strength and my song,
and he is become Iny salvation. He is Iny God,
and I will prepare him an habitation." The
Spirit will open out to me what there is in the
Lord. If that takes place I know there will be
death on this side, but death now takes the form
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of gain, a place of liberty. There was no ,vater
in Jordan. You are past the sea when you have
got the Lord before you. You are there looking
at death as the salvation of God in that Chribt
has died, the Holy Ghost then directing your
soul to Hin1; but when you COll1e to the truth of
Jordan you find there is no ,vater. 'Ve begin to
find that death is gain, that there is sOtn~thing

before us that is so incon1para.bly precious that
we want to be Inore acquainted \vith it, and we
have the Spirit in order that we should be
acquainted with Hirn in WhOITI all is treasured
up. There comes in the thought: perhaps you
must give up this and that; and you must put
down this and that. No; I believe the Spirit of
God would acquaint us with the gain side, and
the more the Spirit dra\vs us (oh 1 that it Ina)" be
so to-day) in our affections to Him, the Inore we
shall realise our gain. The apostle says to the
Corinthians, c: The Son of Goel who was preached
among you." It was a Person, that wonderful
Person, the Son of God in power over death. In
that One everything is veritied that God has
purposed for man, so that all might be for His
own glory. He could teach a poor Oorinthian,
who had learned that the flesh he trusted had
let him fall, through the apostle, how God had
attached him firmly to Christ, and that he had
the Spirit as anointing, that he might know
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the Person in whom everything is yea and amen.
God has firmly attached us to Christ. I t is there
\ve learn that we are united to Christ. The
Spirit is given that we lnay know union with
that Person to ..WhOlll our affections are drawn
and to \vhom we are firnl1y attached. That is
opened out in Ephesians, but I am speaking lllore
of being led into His C0111pany. It is a wonderful
thing that the Spirit of God has been given to us
that we nlay know Him, and that there is a
platforID no\v where we can be with Hiln, for we
know Hinl in resurrection. ~Iay God give us to
occupy it !

\Vhat a wonderful rnornent it was for Jacob,
\vhen (after allowing the flesh to choose a place
for him at Shechen1) God said to hilll, " Arise;
go up to Bethel, anu cl \vell there." When we see
Christ risen out of death and out of all that was
under the po,ver of death, He is the One to whom
by the Spirit we are conducted. It was a blessed
n101nent for J acob to change Shechem for Bethel
and the God of Bethel, and what a mODlent when
the Spirit leads you out of this scene of death
and you see Christ in resurrection life, and you
occupy a new platfornl; and He draws your
heart to Him! It is a great thing to get a sight
of it-I don't say how lnuch we enter into it
but to get our eyes turned there and to know the
heart that loves n1e, and desires that I should
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kno\v the extent of His heart is very blessed.
When I first touched Hirn for relief His thought
was, that I should know the whole extent of His
heart for lne. The Spirit now acquaints us with
Himself, that we lnay know His heart, and our
hearts be drawn to Him.

bfay the Lord thus draw us, beloved brethren!
T. H. R.

--3=SE--



What do you Inean by ministry?
The ministry of the word.
Is that always by the ministry of a

REA DIN G.
(COL. I.) n.)

F. H. B. I have thought that the object of
ministry would be a good subject, as ,so many
labouring brethren are present.

QUES. What scripture do you propose?
F. H. B. We might take up Colossians i. and

ii. I think that if we understand what God's
thought and purpose in ministry is, we should
think more seriously of ministry. Is it correct
to say all that is of God in us is effected by
ministry, that the Spirit of God effects it by
lllinistry ?

E. C-P.
F. H. B.
E. C-P.

servant?
F. H. B. Not necessarily. It is the ministry

or the word, but not the ministry of a servant
necessaril y.

D. L. H. I thought the ,,"ord of God came to
us through servants-through Paul and thyough
John, &c.-that is, primarily. Though it is the
word of God we get, it is through the servants
we get it.
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F. H. B. What is the ministry to effect?
W. T. P. W. What B. spoke of was more a

spiritual gift.
F. H. B. Look again at chapter i. 28.
W. T. P. W. That is the exercise Hurely of a

spiritual gift. What is ministry?
F. H. B. I luean the ministry of the \vord

teaching specially. 1 ,vas thinking more of the
effect in the saint. What is to be effected by it
in you and nle? Paul says, "That we may
present every man perfect in Christ Jesus.

W. T. P. W. Broadly speaking, would you
not say ministry is the, exercise of a spiritual
gift? '\Vhat you have been speaking of might
take place in a soul apart from the Ininistry
of a servant, as C. says.

F. H. B. Take an evangelist, he has a dis
tinct design before him, a distinct thought in his
soul, namely, to get souls saved?

W. T. P. W. I would not let the evangelist
stop there; that is the beginning.

F. H. B. Have you not got the ministry in
this very chapter? The n1inistry of the gospel
and the lllinistry of the church, for both of
which Paul 'Nas specially called and fitted.

W: T. P. W. I dare say the gospel of the
apostle Paul was somewhat different to what
son1e evangelists of the present day call the
gospel, and as there are a good Inany here
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to-day, ib rnight do us good to get brushed up
a little. ,,"Yas that your desire 1

F. H. B~ ~Iy desire \vas to get he·lp. I think
jf we understood better \vhat the design qf
ministry is, \ve should kno\v how to do the
,vork better.

T. H. R. I think it is an imlnense thing to go
back to the fountain head, because things do
come to us through 111inistry, and Christ is the
nlinister. I Inust, have everything nlinistered to

Ine fron1 God, and Christ is the apostle. Here, in
a certain sense, you get what is apostolic to begin
\vith. If I do not get a thing distinctly through
apostolic mini;.;try, I do not get it froln God. It
is inlp0l'tant to get a thing properly. If I do not
get the thing rninistered I do not get it properly.
\Ve get it first through the apostles.

\V. T. P. W. Do vou mean that it must corne.,
through some spiritual gift?

T. H. R. I ,vas not speaking of that!; but I
think to understand it you must go back to the
beginning.

\V. T. P. W. It is the revelation of God to the
soul, no n1atter what is the channel.

T. H. R. You rnust be sure of the channel.
W. T. P. W. What do you Inean by that?
T. H. R. I luean this-God spoke through

J.Ioses, God gave comtnunications to Israel
through ~:Ioses; and it had to come through
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Moses, and in that dispensation Moses was the
apostle by whom God spoke. It must conle
through a properly qualified channel.

W. T. P. W. I should like that amplified.
T. H. R. It was given from heaven through

divinely cOlnmissioned men; they spoke as
apostles of J eSU8 Christ, who is the Apostle of
our profession.

H. D'A. C. You cannot set aside the channel
through which the luinistry eOIfies.

D. L. H. In that respect it is not true that
apostles are still in the church-" He gave some
apostles" (Eph. iv.) ?

T. H. R. Yes; we get them in the word,
the apostolic office of Christ does not cease.
Would you not say so, R. ?

F. E. R. Yes; the only thing is that the
apostles inaugurate the system-introduce it.

T. H. R. At the present IIlOluent in the history
of the church-for the church goes through phases
-I think we do depend upon Christ as Apostle
to get the truth suited to the 1110nlent through
which ,ve are passing-all the truth brought out
of late years, for instance. It is all in scripture,
but it is brought out because Christ is still the
Apostle of our professiDn.

F. E. R. I think we distinguish betwreen
the initial ministry and Ininistry that goes on
in detail. You could not put anything now
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on a level with the apostles' ministry. The end
is the same, but to-day's ministry can hardly be
placed beside the first; no one now could be a
minister of the gospel or the church, as Paul
,vas.

G. E. " We are of God; he that is of God
heareth us." That is apostolic distinctly.

F. Hc B. l\linistry, as it is exercised to-day,
is not merely explaining the truths of the Bible,
but there is something to be effected in souls by
it, souls are to be formed by it. It is not simply
informing the intelligence, the object of ministry
is Innch more.

F. E. R. I suppose it is what you get in the
end of the chapter, "Whom we preach, warning
every man, and teaching every m'an in all wisdom;
that we may present every n1an perfect in Christ."
That was the apostle's object, but I cannot effect
anything in you, nor you in me.

F. H. B. Yes, but it may COlne through you;
it nlight be effected through your nlinistry by
the Spirit of God.

F. E. R. Oh, yes.
G. G. What do you mean by the apostolic

office of Ohrist continuing i
T. H. R. Christ is the Apostle of our profes

sion. Of course you get the inauguration of
Ohristianity apostolically at first; but I think
also that as the church goes through the various



38 TRUTH FOR THE TIME.

phases of her history. on earth,. the church gets
guidance distinctly froTn Ohrist. Ohrist ,vould
bring out men and qualify them, in order to
bring out any. particular truth suited to· its
state.

W. H. B-T. lVould you say any distinct re
suscitation of truth \vould be by Christ in that
way?

T. H. R. I think so, but you get Christ's care
for the church. You get nothing ne\v, but "That
is in the word, but His care on high over the
church would bring out at every part of her
history truths that were Ruited for the HIOlnent.

I think Christ ,vould qualify lnen. Joshua had
to observe all that !Ioses CO lllluanded , but the
Lord adds, "Have not I con1manded thee ?"

G. G. He would use ministry to bring that
out?

T. H. R. I think so.
F. E. R. There is one important point, the

ministry is the ministry of \vhat has been
effected.

W. T. P. \'l. In "'"hat ,vay ?
F. E. R. I should say \vhat has been effected

in Christ.
F. H. B. Is it looking for it as a present

result when it says, H That we may present every
man perfect in Ohrist Jesus "?

~'. E. R. Certainly.
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J. P. What has been effected in Christ?
F. E. R. All has been effected in Ohrist. If

it is the ministry of reconciliation, the reconcilia
tion has been accolllplished. There \vould be no
ministry of it if it had not been effected. Every
thing for God has been effected in Christ, souls
have to come into it; but in Ohrist is displayed
the measure of what has been effected. If it is
the new covenant, Paul could fully minister the
terms on which God was with man. You try
to bring honle to people the terms. The new
covenant has been established in Christ.

W. T. P. W. In what sense was the apostle an
able minister of the new covenant?

F. E. R. He was conlpetent as being fully in
the light of what has been effected in Christ. I
think that is the character of ministry. Paul
speaks of "the word of reconciliation." If recon
ciliation had not been accomplished, he could not
speak about "the word of reconciliation ;" so as.
to righteousness, the righteousness must be there
before it can be ministered. It is revealed in
Christ.

F. H. B. Then the object would be to bring
us consciously into it ?

F. E. R·. The full effect here is ,; To present
every man perfect in Christ Jesus," that is, full
grown in Christ-nothing lacking Inorally.

T. H. R. Christ is everything.
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QUES. As to the apprehension in the soul?
F. E. R. The verse shews the end the apostle

had in view, it is not a question as to whether
any could say he was perfect or not, but it was
the object of the ministry.

F. H. B. That is important. Not an under
standing of the thing, but something morally
effected in him.

F. E. R. It is not only preaching, but warning
every man.

A. M. Is the evangelist to have the same
object as the nlinister of the church?

F. E. R. There can be but· one end before
everybody with reg-ard to what you minister.
You can have but one end in view, though
all may not carry souls on to the end.

F. H. B. 'That is irnportant, no matter what
the gift, there is on]y one end.

F. E. R. You may not be able to bring the
person to the full end, but you cannot have
another end in view.

F. H. B. All then are workers together to one
end-helpers together?

G. G. Is that the lueaning of the "IIope of
the gospel" ?

F. E. R. No; the hope of the gospel refers to
heaven.

F. H. B. You (T. H. R.) made a remark the
other day which was very helpful) God has put
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us in Christ, but we do not always put ourselves
where God has set us.

F. E. R. Ministry refers to the subjective
side. "To present every man perfect in Christ
Jesus" does not refer to standing, it is subjective.

W. T. P. W. I do not know if we all under
stand what is the subjective side?

F. E. R. It is the state effected in the believer,
and the formation of the believer in a state.

J. P. Is not that effected by the Holy Ghost?
I thought an objective ministry would produce
the subjective state.

F. E. R. That may be. The purpose is sub
jective, though it be produced by an objective
ministry.

G. G. Would you explain what it is to be
perfect-subjectively in Christ?

F. E. R. All that I understand by it is, that
there should be no moral quality of Christ
lacking in the believer.

F. H. B. That the believer should be formed
according to Christ-Christ formed in him,
" Whom we preach" is objective.

F. E. R. YDU get the statement of it in a
way in Ephesians-" We are his workmanship,
created in Ohrist Jesus," it says; that is God's
work.

W. T. P. W. Should that object be equally
before the evangelist?
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F. E. R. I think it ought to be the end before
of

all, to (( present every man perfect in Christ
J "esus. , ..

W. T. P. W. I think to put the gospel to meet
the need of man only, is very sad. Christendonl
does it, but I hope \ve have another line.

F" E. R. God has sent the gospel into the
,vorId to effectuate His own purpose. His pur
pose at the present time is the body of Ohrist.
God may in the gospel open the door to every
one, and has done so; but the purpose before
Him is the body of Christ.

REMARKED. The evangelist goes forth in the
sense that God has a purpose gatherin~ out sin
ners to complete His pleasur8.

W. T. P. W. Why does the evangelist see so
little result? That is what exercises me very
often.

A.. M. Some have said evangelists do not stay
long enough in a place.

W. T. P. W. Paul only stayed three sabbath
days at Thessalonica. I do not think that is the
only reason.

RE~IARKED. If the gospel is to effectuate God's
purpose, lIe can do \vithout me or with me.
God is very graciously pleased to use the preach
ing of the gospel.

W. T. P. W. I was thinking about having the
truth and carrying it out. I dare say Inany of
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us are like that young man in the Old Testament.
Ahimaaz ran to. the king. '(2 Sam. xviii.) He
was a runner with tidings, but he had no distinct
message. 'Ve are often like that, we have not
got it distinctly enough. ourselves. He had not
got the tidings ready.

.A. P. We have to get it ourselves before we
can give it to others. With regard " to present
ing every lDan perfect in Christ Jesus," you
cuuld not present a nlan perfect in Christ unless
you were perfect in Christ yourself?

F. E. R. I think so. I should venture to
n1ake a difference (only so many preachers are
here I hardly dare say so !) between God's pur
pose in the gospel and God's purpose in the
church, I mean as to ministry, not as to the end,
but as to imrnediate result.'Vhat I understand
by God's purpose in the gospel is that God may
be known, according to what He is, in the heart
of man; the gospel comes in to make God
known.

F. H. B. I thought you said the gospel was
to bring in another Ulan ?

F. E. R. No; that I think brings in more the
church. God's immediate end in the gospel is to
make Himsel f known as He has revea.led Him
self to be.

A. M. Do you mean as a Saviour-God?
F. E. R. I mean to make known His love, to
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reveal Himself in what He is in His own nature,
in what He Himself is.

QUES. "God so loved the world? "
F. E. R. That is the coming out of His love,

the expression of it. - God is love.
QUES. Would you not say God is light?
F. E. R. I would not say God is light in the

same sense as He is said to be love. I would
not say God is light if I wanted to express His
nature) only one word describes the nature of
God, that is, love. Light is presented relatively,
love absolutely.

D. L. H. We have been accustolned to say
God is ligh t and God is love.

F. E. R. I do not think we express it quite
correctly if we say that two things describe the
nature of God. If darkness is in question, then
God is light, but when it is a statement of the
nature of God in any absolute sense He is love.
Every activity of God is originated in love, every
movement of God is the fruit of it, It all
originates in love. Light is spoken of relatively,
" God is light, and in him is no darkness at all."
Because there is darkne~s it necessarily brings in
the truth, " God is light," but when it is a state
ment of God's nature absolutely, He is love.

W. T. P. W. Well, but you would feel it
necessary to present the truth-" God is light" in
a day like this, when so Inany press the love of
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God and say all will be saved, because so many
are giving up the truth as to the judgment of
sin, eternal punishment, and so on ?

F. E. R. Yes, I would press it certainly be
cause nlen are in darkness, I do not see any lov~

in ignoring that. To my mind the great end of
the gospel is that God might be known and that
is in love. God has come out in Christ. " In
hitn cl wells all the fulness of the Godhead bodily."
You cannot know anything of the love of God
except in the expression of it in Christ. It is
the gospel of God concerning His Son.

QUES. Would not that be objective?
F. E. R. Ye~, but if that truth, the truth of

,vhat God is, is Inade known to me it must pro
duce a great subjective effect, a revolution in me.
The instant it comes honle to a man that God is
love it produces a rnomentous change.

G. G. I do not understand about God is light.
'Vas He not always light?

F. E. R. Light is relative, love is substantive.
Light is presented in contrast to darkness: it all
comes in in reference to the state in which man
is found, U God is light and in him is no darkness
at all," but when you come to nature, what
really characterised God, what originates every
thing in God, it is "God is love."

J. P. You· ,vould not call universalism love at
all ?
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F. E. R. No; universalisln is not love, it
sinlply reduces God to the level of man.

F. H. B. Setting forth the truth of the nature
of God would do away with all that; it would
necessarily bring in the dealing \vith sin.

W. T. P. W. I quite accept all that has been
said about the love, that love is absolute and
light relative, I go with it fully.

D. L. H. We are said to be light in the Lord,
but never love.
. F. E. R. I did not understand that for a long

time, but I think I do now.
QUES. What do you understand?
F. E. R. It came out in connection with the

statement that love is sovereign; the statement
was that it could not be so with any creature.
In a creature love is response, but with God love
originates. It is the sovereignty of love that
originates every movement of God; all the
revel ation of God originates in love. You could
not speak of that in regard to a creature. " "7e
love him because he first loved us." I t is
because of what He is in Himself that He loves.

W. T. P. Vol. Then you woulcl connect all the
purposes and counsels of God "vith love?

F. E. R. Yes, and the great thing is, ,: He will
rest in his love.H

W. T. P. W. What is the difference between
grace and love?
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You are not a source; God is.
The spring of everything in God is

F. F. R. There is a difference. Grace is the
adaptation of 1ave in a certain sense to meet
rnan in his responsibility. Grace is love suited
to Inan in the state in which he is as responsible,
but also to bring him into the enjoyment of
"rhat love has purposed. You cannot say God is
grace, but you speak of the grace of God; you
rightly -say He is love. No man kno,\vs God's
love until he kno\vs His grace.

F. C. Is grace love in activity?
F. E. R. Yes it is, but it is the love of God to

Ineet you in responsibility.
E. O-P. Love requires no motive.
F. E. R. Love i8 the motive. Every man

learns God's grace first, it is the adaptation of
love to the state of Inan who needs love. Love
is the spring. Loye is the motive and a most
powerful [notive.

H. D'A. C. Is there not this in a Christian
toward a sinner?

F.' E. R. Yes, if you are under the influence of
God's love you are formed in it and thus ~70U

love the sinner; but I ask under whose influence
is God?

D. L. H.
F. E. R.

love.
G. G. But does not love require an o~iect ?
F. E. R. God's love has found its ordect, but
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it does not need one in God. All the counsels
and purposes of God have originated in love.

E. C. Love is its own object) we are not the
objects of love, we are the subjects of love.

F. E. R. Love's object, as I understand it, is
to make itself known. It is a difficult thing to
realise it.

A. 1\1. Is that the' reason why "God is love"
in John's epistle is followed by that verse" In
this was manifested the love of God" ?

F. E. R. Yes.
W. T. P. W. You will make us all evangelists,

Every heart would like to carry that message.
F. E. R. It is very difficult to explain it.
W. T. P. W. It makes it 80 simple in every

one's life; if you have got to the source in your
o\vn history you cannot help carrying it on; if
you are enjoying it you must pass it on. It
would Illould the life of every saint.

F. H. B. Then that would be the spring of all
ministry, whether to the saints or in the gospel?

W. T. P. W. Quite ~O.

F. E. R. Love is the true measure of every
man, not gift. Gift is not a man's Ineasure. If
a man has every gift and not love he is nothing,
and you could not be less than nothing.

F. H. B. 'VY'"auld you say a little on the
difference between the ministry of the gospel and
the ministry of the church?
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F. E. R. The ministry of the church has more
reference to our subjective state, that we may be
formed in Christ. To my mind the work of the
evangelist, the ministry of the gospel (if I may
speak with great respect), is to rnake known to
the heart of man what God has revealed Himself
to be.

W. T. P. W. Then God's purpose about man
has luore to do with the church; in connection
with that is our being fornled. You would not
tell a sinner about the counsel of God with
respect to the church?

J( E. R. Well, it would not be much use to hinl.
D. L. H. In Luke xv. do you get more than

w hat you call the ministry of the gospel?
F. E. R. I think it brings in reconciliation.

The nlinistry of the new covenant connects
itself, I think, \vith the gospel; the ministry of
reconciliation with the church. The gospel is
God's approach to man. It is the pleasure of
God to n1ake Hilllself known according to what
He is, to man. In virtue of the blood of Christ,
God comes out to man, approaches man. Then
COllies out the ministry of the new covenant.
Just as the first covenant was the declaration of
the terms on which God was with Israel, so the
new covenant is the declarat ion of the terlns on
which God is ·with the believer, through our
Lord Jesus Ohrist.
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Would you say it is in force
now?

F. E. R. Not strictly, but in principle you are
under the new covenant. The letter kills but we
have the spirit of it. 2 Corinthians iii. brings it
out, " Able ministers of the new covenant."

QUES. What are those terms?
F. E. R. The terms on which God is ,vi th us,

are, forgiveness and divine teaching. God
forgi ves you and then teaches you.

F. H. B. Why do you bring in the teaching?

F. E. R. Because it is an essential part of it.
It is all on the ground of the death of Christ.
The terms are-God does not impute to you but
irnparts to you.

W. T. P. W. It is incomprehensible grace.
F. E. R. Yes, surely.

QUES. What is the ministry of righteousness?

F. E. R. It is the ministry of righteousness in
contrast to the ministry of condemnation, the
teaching is an essential part of it. " I will put
my law in their hearts." Those are the great
points. We do not get the law written in the
heart; but we have the Spirit, and we do not get
forgiveness simply in an administrative \vay as
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Israel, but we get no sin imputed; the believer is
completely justified in Christ.

D. L. H. Now there is another thing-. Yau
have not spoken of the ministry of reconciliation.

F. E. R. The ministry of reconciliation is that
all distance between God and man has been so
completely removed in Christ that man can be
brought into a new state before God, a state
suitable to God, and that brings in the church;
that is) it borders close on it; the state th~tmarks
you is the state that marks me.

E. R. Are you connecting this still with
Luke xv. ?

F. E. R. Yes. It paves the way for the
church, because it is on the ground of new
creation the church comes in. " If any man be
in Christ there is a new creation." You are
on that ground now and reconciliation is to that
end. The distance has been removed that we
might be a new creation. The prodigal had been
a long way off but the distance has been re
moved.

vV. T. P. W. Why do you always connect
distance with reconciliation. Is it not more
state?

F. E. R. Well, it is the alienation of the heart
of man from God, rnaral distance I mean. The
prodigal is a good illustration. In the ca·se of
the prodigal he found the distance removed, but
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he is more than reconciled, he is clothed, he has
the best robe put on him; "the best robe forlued
no part of the prodigal's first inheritance,H
J. N. D. used to say.

A. H. Would not the gospel include not only
God coming out to man but man being brought
to God?

F. E. R. Well, but then you get on to the
ground of reconciliation immediately.

A. H. But you get God cOIning out in
Romans v.l

F. E. R. You get God coming out in Romans
at the beginning; then you come to the terms on
which God is \vith man in chapters i v. and v. tiB
you get to reconciliation, and in the succeeding
chapter you get the state in which you are for
God, which leads up to the very verge of the
~hurch; I think it goes beyond the gospel.

F. H. B. Would it not be included in what
Paul calls the luinistry of the gospel?

F. E. R. I think the ministry of reconciliation
leads on to the church,and that is a different thing
to the glad tidings of the grace of God. I think
the great point of the gospel or glad tidings i~

God cOIning out to man. It is His pleasure to
Inake Himself known to man.

E. O. That ,,'ould be part of the evangelist's
"\lTork and therefore part of the gospel ?

F. E. R. I think the gospel in itself ends wi th
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the "love of God shed abroad in the heart" by
the Holy Ghost given; "Then a man has got that
he has got the good of the gospel; you can never
get more than the love of God.

F. H. B. Hut when Paul speaks of "my
gospel" does not that take in the thought of
reconciliation, the gospel of the glory?

F. E. R. It is all included in the terms on
which God can be with man. You can only
learn this in Christ in glory, and you are to be in
the state of Christ, a new creation, that is another
point.

J. P. When the love of God is shed abroad in
the heart is not that the soul brought to God?

F. E. R. I should say that is rather God
brought to the soul than ,,"e brought to God,
though on the Holy Ghost being given we are
morally brought to God.

H. D'A. C. 'Vhen the father kissed the
prodigal where does that come in ?

F. E. R. That "Fas reconciliation. The father
had come out, hut the prodigal had to go in.

W. T. P. W. The evangelist has not done his
work till the soul has the Holy Ghost and the
love of God shed abroad in his heart.

F. E. R. People know only poorly what it is
to be brought to God. I think they may have
the love of God shed abroad in the heart without
the full sense of being brought to God. To be
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brought to God me~Jns to be brought to God in
God's o'wn habitation-sharing Christ's exalta
tion in heavenly places; that is the purpose of
the love of God. God brought Himself to Israel
in Exodus xv. In the early part of the song they
prepare Him an habitation, but in the latter part
they arp, brought into the place He has· made for
Himself to clwell in. In purpose brought to God
in Canaan. We do not know much about the
love of God, the full bearing of the love of God
is, that Goel ,viII have U~ in His own habitation.

E. C-P. It is present to faith? I

F. E. R. Yes; but it is to satisfy God's love
" For his great love wherewith he loved us."

F. H. B. .But they were brought to God when
they were across the Red Sea. Peter says) " That
he might bring Uq to God."

F. E. R. In Peter it is the purpose for which
Christ suffered, " that he might b1'ing us to God.)'

F. H. B. He if.; brough t to God morally now?
F. E. R. Yes; he is brought to God morally.

A man is brought to God morally when he has
got the Spirit, but the full thought iB to be
brought to God perfectly suited to Him in His
own habitation.

A. ~1. When the Lord sent Paul to the
Gentiles it was that they should receive forgive
ne~s of sins and inheritance alnong theln which
are sanctified.
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That leaves a man where he is
but forgiven, and having inherit-

F. E. R.
down here,
ance.

QUES. Being brought to God, in its full extent,
we are waiting for?

F. H. B. But it is very important that we are
brought to God morally now?

F. E. 'R. Morally you are with God now, but
you have to look at the thing on the divine side
and you have to see what will satisfy God, that
is, many sons brought to glory.

"T. H. B-r. What is the adaptation to Chris
tianity of H I bare you on eagles' wings, and
brought you to myself," Exodus xix. ?

If. E. R. YOll have it now nlorally, but in its
full extent it is the habitation. It is one thing
to have Christ in us as the hope of glory and it is
another thing to be in tha glory, sharing all the
glory and exaltation of Christ where He is; that
is union. Union is not do\vn here.

E. C. You cannot know it here?
F. E. R. You cannot know it here, but you

can know it while you are here. Union is in
heaven, not on earth. T.Tnion means to reach
Christ where He is. Then we lose individual
interests.

QUF.s. Do you make the way we are brought
to God everything?

F. E. R. I think YOlt need to enter into the
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love of God about you. If you make being
brought to God, as we are now, the full extent
of grace, you do not enter into what the love
of God has purposed for you. God must satisfy
Himself. If it is the purpose of His love to
have you there, yOll must be there to know it.

A. M. That verse in Peter, already quoted, is
the statement of purpose?

F. E. R. Being brought to God takes in the
whole scope. It does not shut out what you
have now, but it takes in all. What could you
have more down here than the Spirit given and
the love of God shed abroad in your heart?

E. C. What did J. B. S. mean when he said,
" So few souls know union" ?

F. E. R. He means, I judge, that they have
not reached Christ where Ohrist is. There is
not the appropriation in the mass of people
here of the love of God, ~o that it could be
said they are sitting together in heavenly places
in Christ, they are not willing to leave things
here and join Christ where He is. God has
prepared wonderful things for them that love
Hiln. I believe He makes known those things
He has prepared to them that love Him. I
do not doubt God would make them known.
As to loving God, it is a question of entering
into His love for us.

F. C. Would you make any difference be-
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tween being brought to God as sons, and brought
to God in Christ?

F. E. R. No; I think it is in Christ that we
have sonship.

J. P. Did you say we could not know union
till glory?

:F. E. R. No, I did not say that; but that we
cannot know it down here. Unian is to reach
Christ where Christ is.

W. ')1. P. W. We ought to know it Iwhile we
are down here ?

F. H. B. Is net ministry that which conducts
the soul that way, step by step?

F. E. R. What was Ephesians ii. ministered
for but to lead them into union in the conscious
knowledge of it ?

D. L. H. Union does not set aside your
individuality 1.,

F. E. R. No; but you have a new set of
interests, which are Christ's. Individuality
never is lost if once it exists. Where there
is the existence of a nloral being, what we
call a person, that person cannot cease to be.
You may get the state changed, but the person.
remaIns.

QUES. Are we at the Lord's table as individ..
uals?

F. E. R. The idea of the Lord's table is
fellowship.
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F. H. B. Paul says to the Galatians, "That
Christ may be formed in you "-does that in·
crease?

F. E. R. Well, I dOllbt if everyone would
agree with my thought of that, but I think
it refers to the company the apostle laboured
fOf, that Christ should be farrned in them as
a cornpany.

QUES. But taking Isaac and Ishmael as the
figure, would you still think it, corporate?

F. E. R. I think so, but I am not going to be
dogmatic about it.

F. H. B. But is it not a fact that Christ is
formed in the individual?

F. E. R. Christ is in the individual indis
putably; you get that in ROITJanS viii. It is
the Spirit of Christ in the individual, I am
not disputing that for a moment; but I think
the apostle's anxiety with regard to the Galatians
was that Christ nlight be formed in them collec
tively; that they might answer, as a COlopany, to
the mind and purpose of God about thenl with
regard to the church; it is like ,vhat you get
here in Colossians.

F. H. B. I could understand that in Colossians
but not in Galatians. The Galatians were so far
behind.

F. E. R. Yes, but that was what the apostle
laboured for.
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E. C. The Galatians were scarcely on Ohris
tian ground ?

Jj". E. R. No; the apostle laboured to set them
there, as to their spiritual state. There was a
certain result of the first travail, but they had
stopped, and Paul travailed in birth again. Who
stopped you, the apostle says?

F. C. The apostle thought Christ had been
formed in them, but found it was not so ?

E. C-P. Then you think Christ formed in
them is in the company?

F. E. R. Yes; at all events, in Colossians.
Christ in you is collective.

E. C-P. Is Christ formed in the cornpany
with a view to display?

F. E. R. I think so, as it is here, l' Christ
in you the hope of glory." That is collective.
It is Christ in the Gentiles. "To present every
man perfect" is in view of the display.

F. H. B. Each individual is to have Christ
formed in him?

F. E. R. Yes; that is what it goes on ta
l' to present every man."

D. L. H. For whom is the di8play?
F. E. R. God will not have Christ displaced

here. The display might be a testimony before
the ,vorld, or it might be before principalities
and po,,"'ers. Man is not stronger than God.
Christ has been here, and is not to be displaced.
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He is not here personally, but He is here in the
body.

D. L. H. It takes the whole body for the
display of Christ.

T~ H. R~ And I think the hope of glory con
nects itself with that.

QUES. How?
T. H. R. The coming out. In chapter iii.

it goes on to the appearing; but that is Christ's
manifestation. It is all to be brought out in the
church.
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(ROM. v. 5-11; 1 COR. ii. 9-11, 15, 16; ROM. viii. 28-39 ;

EPH. ii. 4-7.)

I WOULD like to say a few words as to the way
in which we are led on in the knowledge of the
love of God. To this encl I lllust refer you to a
few scriptures. The first is Romans v. 5-11.
My object is more to dra\v attention to the
scriptures than to atteInpt to expound then).
The scriptures ,vill tell their own tale without
much cornment of mine.

We were speaking thiR afternoon of the pur
pose of the gospel. I do not thinlt-that anyone
would be disposed to question the statement that
the purpose of God in the gospel is that He might
be n1ade known, according to "That He is in His
nature, in the heart of man. What man is to be
brought into is another point; but the first thing
is that God might be known in the heart of man
as Hc has been pleased to reveal Himself. "For
this purpose the Son of God was nlanifested
that he nlight destroy the works of the devil."
The great work of the devil wa:s to produce in
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the heart of man distrust of God and rebellion.
There is a rivalry existing there. Then it is that
God in due time comes in in His Son to make
known what He is, so that the heart of nlan

.might be encouraged to trust God. God's love
enters so that 'we may have confidence in Him...
It is made effective by the Spirit in the believees
heart. It is impossible to trust anyone that you
do not know, nor will anyone trust God till he
knows Hinl. When God is known as He has
been pleased to reveal Himself, then all is
changed for us. Here we get the true expression
of the love of God. "When we were yet sinners
Ohrist died for us." It goes further than expres
sion, for the love of God is shed abroad in our
hearts by the Holy Ghost which is given to us. It
is not only that God has in the most inconceiv
able way proved His love, but the love of God is
realised in ~he believer by divine power. A man
luay get an apprehension of the grace of God, but
I am confident that it is impossible to know God
according to what He is in His nature until the
Holy Ghost is received; then it is that H the love
of God is shed abroad in the heart." And that
is the force of the passage ,. Hope maketh not
ashamed; because the love of God is shed a broad
in our heartR by the Holy Ghost which is given
to us." Why 'c not ashamed ,:? Because the heart
is able to confide in God. There is confidence in
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God as to all the changes and trials and exercises
of the wilderness. Tribulation works patience,
and patience experience, and experience hope,
and ~ope is assured by the love of God. That is
the first scripture I turn to, the very beginning.
I trust everyone will go with the thought that
the purpose of God in the gospel is to make
known to man the heart of Gael. Light is
the revelation of God in love. I have often
.~poken of the intimate connection between lig-ht
and love. Light exposes, but if even I am ex
posed by the knowledge of God it is the light of
His love, the rnore light I have the more I am
acquainted ,vith His blessed Being; so that the
nlore I am acquainted with the light the more
I know the love. One word describes His nature,
and that is-love.

Now I \\Tant to come to the next step,
1 Corinthians ii. is the scripture I turn to (vers.
9-11 and 15, 16). I believe that here you get
something presented which is intended to attract
the heart. It supposes the love of God is known,
for the proper answer to the love of God on our
part is that we love God. No man ever loves
God until he knows that God loves him. Love
on our part is the response of the heart by
the Spirit to what God has made known of
Himself.. " Everyone that loveth is born of God
and knoweth God." We could not love God if
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He were not made known. I cannot know Him
apart from the revelation of Himself.

But now that God is known the heart is
attracted by the thought put forward. ," Eye
hath not seen, nor ear heard, neither have entered
into the heart of man, the things which God
hath prepared for them that love bin1-" It does
not say here for those whom He loves; but our
love to,yard God is the answer of our hearts to
His love. I am attracted in this way. Of course
loving God ought to be the Dlark of every
Christian, for every Christian ought to love God,
and every Christain does love God. His 10\'e
may be deep down and overlaid, but the love
is there. Now, loving God, something is pre~ented

to our affection, the thought of the things
which God bath prepared for them that love
Him.

There are wonderful things to be made known
to us, which eye bath not seen (the Corinthians
did not know them), which have never entered
into the heart of man to concei Ye. Many would
say that God has prepared these things for the
Christian, and that they belong to the future.
Yes; but the present knowledge of these things
belongs to those who love God. Every Christian
,vill enter into them eventually, I quite admit,
but the present enjoyment is to those who love
God. If our hearts are entering into that love,
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He will lead us into the enjoyment of these
things, and that is present.

The way to love God is to get the heart
under the influence of His love. If we love
Hirn then He delights to nlake known to us the
things which He has prepared for them that love
Him, and which never farcned any pa,rt of man's
conception. I only just refer to this passage be
cause I believe it is by what is presented here
that the heart is attracted. I t is the spiritual man
that discerns these things; they are not entered
into by the natural nlan any more than they are
seen by him. He that loves is born of God and
knows God. If you love Hin1 you will get a
present entrance into the purposes of His love.

Now if you turn to Romans viii. I think
you will come to what I may call the third
step-vers~s 28-30 and 35-39. Here we get
what I should call the complete answer in the
heart of the' saint to the work of the devil.
His work was to create in the heart of man
distrust of God; here I get full confidence in
the love of God. It begins in this way in
verse 28: " We know that all things work
together for good to them that love God."
Not only have we been attracted by the thought
that God ca.n make kno\vn to us what eye
hath not seen nor ear heard, all those things
that He has prepared for them that love Him;
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but we know that nothing can go wrong, be
cause we are conscious that all thing~ work
together for good to them that love God.

Then in the renJainder of the passage we
have the complete and blessed response on our
side to that which is found in chapter v. Chapter
v. makes known to us the attitude in which God
is toward~ us now, and whenever a soul baR
entered into the truth of God's purpose, it is
persuaded that nothing can separate us from the
love of God, which is in Christ Jesus our Lord.
You luay not have, as yet, a full entrance
into the effect of the love ('f God, but yOll

have a full persuasion about that love, and
that nothing ca.n separate you from that lov~.

"I arn persuaded, that neither death, nor life,
nor angels, nor principalities, nor po\vers, nor
things present, nor things to conIC, nor height,
nor dppth, nor any other creature, shall be
aL.le to separate us from the love of God, which
is in Christ Jesus our Lord." The rnost mighty
power in the universe is the love of God! It
is transcendent and of God. There iH full
persuasion in the saint that nothing can separate
U~ fron1 that love.

It is a great thing to be attracted by the
thought tl)at God delights to make kno~Nn to
them that love Hinl what He has prepared
for them, but it is greater to be persuaded
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that nothing can separate you from the love
of God, and that all things work together for
good to thelu that love God. Every created
thing, all that is great and mighty in this
\vorld, or outside of it, is put in contrast to
the love of God, and the love of God is greater
than all. In Christ Jesus our Lord we are in
the blessed circle of the love of God. It i~

the portion of the saint as belonging to that
circle, not as being in the wilderness here; in
the realisation of God's purpose he is in spirit
out!5ide of it.

The last pa.~sage I turn to is in Ephesians
ii. 4-7. Here we have the full display of
love in the way in which it COlnes out towards
us. There are three qualities of God seen in
the passage: 1, God is - "rich in nlercy;" 2,
"His great love wherewith he loveu us;" 3,
"That he ruight shew the exceeding riches of
his grace in his kindness toward us in Christ
Jesus." But the point I am dwelling on is the
love that originated all. God has Inade known
to us here the things that He has prepared
for thenl that love Him. It is not ~i[nply

bringing us through redenlption into the wil
derness and giving us His Spirit; that did Dut

content the heart of God. It is not even blessing
us with manifold bleS£ings-that ,vill not satisfy'
His heart. What suits His heart is, to have
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us with Him where Christ is, in His own
dv.relling-place, His own habitation, in the full
enjoyment of His love-that we should be \vith
Him there in the exaltation of Christ as rnan.

The point in all this is not what you want,
or what I want) but what God wants. God
works t.o satisfy His love. Nothing makes
so great a demand on God as His love. To
satisfy His love He will have the su~dects of
His love in His own habitation. It was a great
thing for Israel when they were brought into
the wilderness, and Goe. had set up His dweIl4
ing-place among them; I adrnit they were
brought to God: but they were not yet brought
to the full purpose of God aB to them. In
Exodus xv. it says, "Thou shalt bring them
in, and plant them in the nlountain of thine
inheritance, in the place, 0 Lord, which thou
hast made for thee to dwell in, in the Sanctuary,
o Lord, which thy hands have established"-..
that was God's thought. And so it is thfj
thought of God's love now in regard to Chris
tians, that they should be in His dwelling
place, graced in the honour and exaltation in
which Christ is there as man. The foundat ion
is in the way in which God has been completely
glorified in Christ. He has gained the place
of honour at the right hand of God; but the..
honour He has gained is that into which we
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are to enter, in order to satisfy the heart of God
about us.

Verse 7 refers, I judge, to the public display:
"That in the ages to come he Inight shew the
exceeding riches of his grace in his kindness
toward us through Ohrist Jesus." In the church
will be the display of the exceeding riches of
His grace. That is future, when He will shew
to the \vhole universe His grace.

""Ve are led on thus in the knowledge of His
love; and it is a great thing to love God, and to
know His love. If you love God, He will make
known to you the things He" has prepared for
them that love Him. I believe that God delights
in an attentive ear. If lIe- brings a saint into a
condition in which he can appreciate these things,
then it is His delight to n1ake them known to
him.

I only just desired to point out these steps by
\vhich we are led on into the great reality of the
love of God. First, we are attracted by it; tlien
we are persuaded of it; and then the soul enters
into the things which God has prepared for them
that love Him.

F. E. R.
t



PEI{SONAL ATTACHMENT.

(JOHN i. 35-42; xiv. 28; xx. 10-18.)

WE have heard several times to-day~ beloved
brethren, in the course of the ministry of the
word, that it is the loving heart that learns; it
is the loving heart that the Lord leads on. J
just turn to these scriptures as illustrative of
this prec~ous principle. I t is a question all
through, you see, of a Person. It is an immense
thing to know that Christianity ia not a question
of doctrines, but of a Person, and the heart
attached to a Person. It is not the head ass.ent
ing to a scheme of truth, but truth wrapped up
in the Person of a living Man, and the heart
attached to that Person. There is a peculiar
charm in looking at the gospels, particularly
John's gospel, in this way.

No doubt Goel had recorded these simple
narratives for our help, and to win our hearts
to His dear Son, after a sinlilar sort. You see in
the early part of the gospel a beautiful display
of Christ in this scene, and the various ways in
which the Lord revealed Himself to many souls,
and the way in which He attracted them to, and
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eventually attached them to Himself. You have
the Lord attracting souls in the early part of the
gospel-like a magnet-drawing thern out froTH
one recess and another. He attracted hearts to
Himself by the revelation of Himself, in a way
that Inet the peculiar state of the soul He was
attracting, and that is just what He is doing to
day. The work is peculiarly individual, and is
done very quigtly, whether it be in the case of
Andrew and his fellow; Peter, Philip, or
Nathaniel (chap. i.); Nicodemus (iii.); the
"Toman at the well, and the nobleman (iv.) ; the
para1ytic of Bethesda (v.); the woman in the
temple (viii.); the (nan born blind (ix.); or
l\Iary of Bethany (xi.) ; and they are but sample~
of lnany others of \\ThOln you read in the gospels,
and see the wins0!Ue way in which Jesus attracts
soul~ to Himself, and ministers to them according
tn the skilfulness of His hands, and the integrity
of His heart.

At the end of the gospel you \viII see "That
a wonderful place some of these attracted ones
have. You will find some of those hearts were
able to rni"nister to Him; were able, as it were, to
present to Him a cup of cold water, as none else
could, in the 1110nlent of His deep sorrow in this
scene. It is a wonderful thing to be able to
minister to the heart of Christ in this scene. It
is like Genesis xxiv.; the bride was chosen really
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by the father; the anointed servant took her to
Isaac. Isaac loved her, and then in the hour of
his sorrow-for his mother had died-it was by
Rebecca that he was con1fo1·ted. In Genesis xxii.
you have the story of the love of the father to
the son. It is interl?sting to note that this is the
first time in scripture where you get love men
tioned; the next time we find it spoken of it is
the love of the bridegroom to the bride. (Chap.
xxiv.) He loves her, and she comforts him.
That is exactly what you would expect to find in
scripture, the love of the Father for the Son
first, and then the love of the Bridegroom for the
bride, He comforted by her. Yes, love i6 always
personal, and reciprocal.

If you look at this scene where John opens hi~

gospel, it is beautifuL The Baptist sees the
Lord, and says, "Behold the Lamb of God, which
taketh away the sin of the world." (Chap. i. 29.)
Now, observe that no one follows Him, as the
fruit of that testimony. It was a good remark
made here to-day, that, It is not n1erely a work
we have to present, but a Person. \\Then the
work "ras presented, no one followed hilll. The
next day John's eye rested on the Lord again, in
a sort of contemplative way, and, as he gazed on
Hiln, he exclaimed, " Behold the LaUlb of God! "
(Ver. 36.) Immediately it detaches two of his
disciples from hilnself, and they follow the Lord.
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The Lord turns and sees them following, and
says, " What seek ye ?" To them it was a suited
query, for it raised the question as to whether
affection really wrought in their hearts: but
when the Lord comes to Mary (John xx.) He
does not say, U What seekest thou? " No, ang-els
may inquire, cc Woman, why weepest thou?"
but He' says, " Whom seekest thou?" He has
awakened in her soul affections that only Him
self can satisfy, and He says, C( Whom seekest
thou? 11 Peter and John, after seeing the sepul
chre, luight go away home, but without Jesus
Mary was homeless. Nothing could satisfy her
but HirDself.

No doubt the Lord begins with us often with
" What seek ye?" but when love has its own
,vay it is, cc Whom seek ye?" " Woman, why
weepest thou? Whom seekest thou?" speaks
volumes. Here He says to the two disciples,
h What seek ye?" and the answer is very
beautiful, " Master, where dwellest thou?" that
is, "'There is the place that we can always be sure
of finding you? They really wanted His com
pany. He says, "Oome and see." They abode
with Him that day. There were two hours left
of the day. But what was the effect of
those two hours ? Well, I know that if you
spent two hours with .Tesus, in the enjoyment of
His love and His company) you would be obliged
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to go and get some one to share it too. Saints
sometimes say they cannot preach the gospel!
You could not help it if you were to spend two
hours with that blessed One. If you sat under
His shadow \vith great delight, and His fruit was
sweet to your taste, you would be obliged to go~

you could not rest till you had got some one else
to share the banquet with you.

We only hear of Andrew's voice thrice in
the gospels. First, he tells Sinlon of J eEUS ;

next, he informs the Lord about the H five
barley loaves, and two small fishes" (John
vi. 9); and lastly, he tells Jesus of the wish of
the Gentiles to see Him. (John xii. 21, 22.) This
day he went off to get Peter. We hear very
little after this of Andrew, but a great deal
of Peter. Nevertheless, by-and-by, I think it
will be very interesting to see the Lord's esti
mate of, and reward to the man who was the
means of Peter's conversion. Probably he was
not a great preacher, nor may you be; but
he was a lover of Jesus, so brought his brother
to Him. "Go, and do thou likewise." If you
were the means of introducing some one to
the Lord, who turned out like Peter, it would
be a very wonderful day's work, though you
did no more. Have you ever had two hours
with Jesus? It would leave its stamp on you.
I know if you had two hours with Him you
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\vould want three, and if you had three you
would want four! and some one to share your
joy and delight in Him.

I do not go into all the cases where the Lord
attracts people to HinJself. The man of the
third chapter (Nicodemus) was drawn by a
needy conscience; the woman of the fourth.
by the achings of an enlpty heart; but in these
and every other case it was the influence of
His own Person. How blessed to see the Lord
drawing heart~ to Himself! That was the early
part of His ministry. Towards the close of that
wondrous life, God she\vs the other side of our
subject, and He has been very ca.reful to shew
it; but not till the last week of the Lord's
life does it all come out.

In John xii. we have the tOllching scene of
the supper at Bethany, "six days before the
passover" (that is, the Lord's day really, I sup
pose) and you get the lnoment when the Lord
is "comforted,n if I may use the expression.
In the hour of His rapidly approaching sorrow,
the Lord's heart-deeply feeling all that was
coming-was met and ministered to by a heart
long before at.tracted to Him. Mary is only
men Moned three times. You have her first in
Luke x. Martha was busy about service, but
Mary sat at His feet and heard His word. You
al ways find her in the sarrle posture, "at his
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feet." The Holy Gho~t is careful to record
it. In John xi. she is there again. The Lord
]oved her, and I conclude she knew it right
well, for it says: " Now Jesus loved Martha,
and her sister, and Lazarus." It is very sweet
to know the love of Jesus-not merely His
love of pity, which meets us in our needs
but the" love of complacency and delight. The
Old Testament is very full of it in figure.
How sweet to know yourself loved by Hinl!

John xi. finds Mary at the feet of the Lord
in the moment of heT" sorrow. She then tasted
the sweetnes~ of His sympathy, and her heart
got more firmly knit to Him than ever. Then
when the moment of His sorrow hovered in
the distance-when she saw how His death
was desired by the Jews, with the intuitive
perception of love (nothing is so keen-sighted
as love), when the appointed supper-hour carne,
she brought her alabaster box of ointment and
poured it on His feet. It has been well said
that Mary's action was the only thing that
was right and suitable at that mornent. The
heart that had learned the sweetness of His
love, and the knowledge of His vvays, alone
had the nlind of God for the moment. If you
knew some one you loved was going to be
cruelly murdered within six days, you \vould
not make a feast. That is not the way you
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,vould express Jour love; so this heart that
loved Him, that had heard His word) and knew
His fulncs~, that bad learned His sympathy, in
tuiti vely felt the feast was out of place, but
seized the opportunity of lavishing her love
her all-on the One to ,vhom she owed every...
thing. I t was a comely act, never to be ,for
gotten. 'He was alonglSide of her in her sorrow,
she heard Hilll groan, and saw Him "reep j now
she is fitted, through affection, to be a conlfort

""

to Hilll in the InOlnent of His 'sorrow, and to
lninister to His blessed heart as love alone can
do, and, I am bold to say, she did the only
thing that was suitable at the moment.

There was not one at that moment in the
nlind of God but this wornan. She brings
her box, and anoints the Lord with the oint
ment. She had kept it for His burial, but
she had the sense-H If I wait till He is dead)
I Inay never break it over Him; the grave,
out of which He took nlY brother, cannot hold
Him." It was affection that acted so sweetly
here. I do not suppose she could have told
you in words why she did it. The brethren
all looked down upon her. Do you think
she wanted to draw the eyes of the brethren
upon her? To display her devotedness? I
think, had you asked her, "Mary, why did
you do that 1" she would only have said, "I
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uo not know why) but I just know I did it."
It was the one right thing) and the Lord, as
it were, thro\vs His wing over her, and says:
" Where~oever this gospel shall be preached ....
thi~ also that she hath done shall be spoken
of for a memorial of her." There will be
thousands of Marys in heaven, but, of thenl
all, one will be known as the 1rlary who did
the right thing, in the right way, and at the
right tinle, and it was her simvle love to Jesus
that prolnpted and wrought such a " good work."
If there is one thing above another that God
appreciates in this scene it is attachment of
heart to His Son. Was not her act dear to
the Lord? I coulu not trust tnyself to speak
of \vhat it was to Hinl, but you can infer
His estimate of it by the eternal and world·
wide publicity He declares her act shall have.

I now pa8~ on to anoth tr Mary. (John xx.)
She had not the intelligence of the first Mar},
but she loved the Lord. The other disciples
could go to their hOllles.; Mary 1Iagdalene had
no home in this scene but the grave of her
bles~ed Lord. He was gone t the ~ight of her
life was gone out ,,~ith His death, and the
,vorld was a vast blank. Her heart was buried
in the grave of her Lord. He had died. The
angels greet her with "Woman, why weepest
thou t' She replies, "They have taken away
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lTIy Lord, and I know not where they have
laid hitn." She could say in the early part of
the chaptpr to the disciples, "They have taken
away the Lord ;'J now in this deep sorrow it
is "rny Lord:' Was not that sweet to the
ear of the Father? N or is this all-angels
in no sense detain her. Methinks many of
us would have taken a good look at these
angelic ruessenger8; she turns her back on them.
N oth ing but Jesus can nleet and fill her desolate
heart. Turning her back on angels, she sees a
Man, ann then she hears a '·o-ice which says,
,. \-Vornan" ,vhy \veepest than? Wholn seekest
thou 7" He alone k ne,v how t\.l rio it, and
\\Tondrol1s1y does He touch a spring in her
soul. "Tell nle ",here thou hast laid lti1n, and
I will take l,iTn avya.r," wa~ her reply. Do you
not think that ]ler answer was most grateful
to the heart of the Sa\'lonr? A little affection
for Hiulself goes a long ~1ay. He loves to have
the sirllple, unfeigned affection of our hearts.

He knew He had her heart's love, even tbough
she loved Him dead; but it was Himself she
loved. He says but one word, U Mary." It is.
enough. She hears the voice she has heard
before; she is at His feet, and He brings out
to her that wonderful unfolding of truth, the
like of which was never presented to any
lJefore, af; He says to her: "Touch me not;
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for I am not yet ascended to my Father: but
go to my brethren, and say unto them, I ascend
unto my Father, and your Father; and to lIly
God, and your God." He ~ays to her, as it
were, you have had Me here, Mary, and lost
Me; but I have a place up yonder that was
always Mine; it was Mine from all eternity)
but I was in it alone. Now I have come
down, and died, and risen again, and I am
about to return to that place of joy and rest
with the Father; but I arn not going back
alone, I am going to share that place with others
now. He stands on a new platform before God)
and says-I am going to share it with My
brethren; go and tell them.

You cannot tell what a wonderful privilege it
was for that woman to get that message from
the Lord on that resurrection n1orning, and what
a cheer to Him to get a heart really occupied
with Himself! True, I repeat, she loved Him
dead; but she loved Him. Was it not grate
ful to His heart? I believe it was deeply
grateful to Him to find a heart that had not
a single thing in the world but Himself. That
was the first heart He Inet when He rose from
the cold and silent tonlb, and if He blessedly
comforted Mary, be assured of it that her love
was deeply prized by Him. 0 h! to be Inore
like her!
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If the box of ointment in Bethany was like
water to His thirsty spirit, and the dying thief's
blessed testimony-who owned Him when all
the world was against Him-was a similar cheer
to His heart, was it not refreshing to Him to see;
as He came alive in this cold scene once Inore, a
heart that could turn its back on everything in
this world for love of Himself? I verily believe
it wa~.

But things are changed now. He has gone to
the Father, and He says, "If ye loved me, ye would
rejoice) because I said, I go to t4e Father." What
a wonderful thing that He should care about the
love of such hearts as yours and mine ! We have
heard much of His love to-day, the Father's love,
and the love of Christ. May the result be that
we each more simply and truly love Hio1, while
waiting for Him. Then we shaH see His face,
and rejoice for ever in His presence!

W. T. P. W.

•••
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THE GREATEST LIGHT IN THE

D~L\RKEST DAY.

(JOHN VIII. 12.)

I DESIRE to say a little upon "ligh t,lt and to
present to you, the Lord helping me, our resource
in the darkest day. I have read from John1s
gospel. In John's gospel you get not so IDuch
your responsibility as the resources for your
responsibility, and these continne unto the close.
It is of all importance to know where your
resource is. I will unfold the subject as carefully
as I can, that the youngest nlay be able to follow
it. Your re80urce is the light, the greatest light
for the greatest darkness. 'fhe great defect in us
is that we do not keep in the light. If you do
not keep in the light you have no resource in the
darkness. It is not that you do not see a thing,
but often it is only by memory that you see it.
It is as though a light were brought into the
room and then taken away; you remember
what you saw when the light was there; but if
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you are not in the light it is not what you see
but what you did see. If you are in the light it
is not something you did see but son1ething
which you see at the t'i1ne. It is fresh and vivid
to you. It is interesting to bear in mind that it
is the light of life. Through Christ's death you
see that you are clear of everything on your own
side and" you come out in the light of the Lord;
and it is the light which is your resource. Of
the New Jerusalem we read that" The glory of
God did lighten it, and the Lalnb is the light
thereof."

I hope to trace the effect of the light and to
shew how it is our resource. The subject may seern
a large one, but I shall try to be brief. If I can
present it to you for your meditation I shall
be thankful. The beginning is "He that foIlow
eth me shall not walk in darkness but shall have
the light of life." That is the start. I see many
who have their eyes opened. The blind nlan in
John ix. is an example of this. He had to break
with everything religious under the law, and
eventually he is in the solitude of light, he is
outside of everything of man; and the Lord
comes to him, and He says to him, "Dost thou
believe on the Son of God?" This is all in
dividual. It is a great moment in the history of
your soul when you are in the presence of ~he

Son of God, and believe on Hirn. When you
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have conie to this you have come to "the living
stone." You are outside of everything human;
you have come to Himself. We read in chapter
x. 14, 15, a most wonderful fact-" I know nlY
sheep and am known of mine, as the Father
knoweth me and I know the Father." This is the
climax for the individual. The same character
of intiolacy is established between the Shepherd
and the sheep as between the Father and the
Son. Who can comprehend it? Oan you explain
it to me ~ I rejoice, while I adore, though its
fulness is incomprehensible! This is individuaL
If you have not found the Lord in this individual
way you have not followed Him. If you have
not the beginning you cannot advance, " If any
man serve me let him follow me, and where I am
there shall also my servant be." Following Him
self must be your one object. A great many
follow "Tork who cl 0 not follow Himself. I know
your hindrances and difficulties by knowing
U1Y OWD. Every 8ubtilty and snare in ,vhich I
see another I can trace to myself ; but I also see
that the grace of God will bring you out of it if
you follow Him. That is the way out of every
difficulty. I see that the new company in Luke x.
began with two women, Martha and Mary. These
two ,vomen characterise all Christians, one in one
way, the other in another \vay. One is occupied
with service-usefulness, the other is engrossed
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with Himself. So it i~ to-day; some are occupied
with usefulness, some are occupied with Himself.
You may get little credit or notice if you are
occupied with Himself; you will not be con
spicuous, but you will COlne out for Him at the
right time. Never fear ! We all know how the
blessed Lord approved of and owned ~lary's act,
and He· took care that it should be recognised.
He said, "Wheresoever this gospel shall be
preached throughout the whole world, this also
that she hath done shall be spoken of for a
rnemorial of her." It is not here that Christ
loved the sinner, but that the sinner loved Him.
She takes the most costly thing Hhe had and
anoints Him for His burial. "\Vhen her Lord was
about to die her heart says, I seek no distinction
here where He has died.

I next turn to our service here for Him. I
have been speaking of the individual first,
because if you are not right there you cannot be
right in the assernbly. I come to John xiii.;
I know how slowly we learn. It is very
humbling to me that after many years I have
had so little effect on others.. If the truth had
Inore effect upon lnyself, I should have been
more effective. You cannot lead another beyond
where you are yourself. You may enunciate
many great things~ but if they have no effect on
yourself you do not substantiate them. If they
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do not produce an effect on yourself you in
validate what you propound. "Be thou an
example of the believers." The Lord said to the
demoniac: " Return to thine own house, and she,v
how great things God hath done unto thee." I
believe a young evangelist is often very effective
because he tells out of a full heart "'That God has
done for him.

I speak solemnly; we are cOIning to the close;
one sees the distraction and difficulty all around,
and my desire is to present to you the only
resource in difficult times. Note, the Lord says
to Peter in this chapter (xiii. 8), " If I wash thee
not, thou ha~t no part with file." I find generally
that this is little knO\VD, and the lack in this
is where the defect lies. A conlpetent physician
can not only tell his patients the cause of their
illness, but he can prescribe the true remedy. I
am afraid few enjoy having part with Christ.
Part with Christ is that you are in company with
Him where He is.

I am coming now to what I call the second
part-preparation for service. ~Lany are in
service who are not ready for it. It was so
with myself. I think some have undertaken
service before they were ready for it. In
John xiii. the preparation begins. Many earnest
labourers have never got beyond chapters xiii.
and xiv.; as far as I Ree they have not touched
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chapter xv. Chapters xiii. and xiv. are the
preparation, they are inside; xv. and xvi., which
I hope to come to, are outside. A recruit is
brought to the barracks, not to the battle
field; he is brought to the barracks to learn
to be a soldier. Chapters xiii. and xiv. are
the barracks where you learn to be a servant; the
preparation and provision are inside. Chapters
xv. and xvi. are the battle-field.

The first point is, you come to His side. Let
nle shew you your gain there. If you turn
to the Epistle to the Hebrews the great thing
there is that you are in COlllpany with Him;
we are His fellows or companions. If you
are not His conlpanion you will never know
union with Hill1. If you are not fit to be
His companion you are not fit to be united
to Hin1. The only thing Abraham's steward
was s\vorn to was, that the bride for Isaac
must be of his lcindred. I thank God that
I have learned much from John xiii. and xiv.,
inside with Himself. It culminates in the Holy
Ghost being sent in Christ's name by the Father
(ver. 26), "He shall teach you all things, and
bring all things to your remembrance, whatso
ever I have said unto you." This embraces
all that had been. Many a servant of God
knows sonlething of the past as recorded in
scripture. In Christendonl they know some-
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thing about the past, and are occupied with
prophecy--the future; but of the present they
know nothing. The present, of which many
are ignorant, I seek to bring before you. Now
if you turn to chapter xv., you will find that
there are three traits of the servant. The first
is, you are a disciple, "Abide in me." N at
merely that you understand a passage in scrip
ture, and can interpret it, but that you are
consciously directed by Christ. If you abide
in Him, you come fresh from the Head; you
must know the, Head to abide in Him, and
then you bring forth fruit. Now you are in
the battle~field. The second trait is JOil are
His friend. You have the same kind of love
for His own that He has (ver. 12), "Love
one another, as I have loven you," that is,
the eleven. The eleven were to be devoted in
love one to the other. "This is my cornmand
ment, That ye love one another, as I have loved
you..... Ye are my friends, if ye do whatsoever
I command you." Not only His disciples, but
His friends. "Greater love hath no man than
this, that a man lay down his life for his friends."
This love should characterise every servant. The
~ervant should be known as one who would die
for the saints. This exposes you to the hatred
of the world, because you are chosen out of the
world, and you prefer the company of the saints
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to that of your own family. Those who are in
no way related to you are more to you than your
own relations!

Now we come to the third trait-witnessing
of Christ by the present ministry of the Spirit.
The present ministry (chap. xv. 26) is the light;
not sO'me t>f the light but the light from the
source-Christ as He is, not rnerely as He
'wets. The past is light, I admit, but it does
not connect you with the source-Christ as
He is. Bring a light into a room and then
remove it; you remember the things you had
seen, but you do not see them now. As witnesses
we have to come from Christ as He is, and this
is the light. In chapter .xv. 26 we read, "But
"Then the Comforter is come, whom I will send
unto you from the Father, the Spirit of truth,
which proceedeth from the Father, he shall
testify of me." He will be descriptive of the
heavenly man here on earth. This is the
character of the servant. There is the outside
servant, and t.he inside servant. The outside
servant is the evangelist, the inside servant is
working in the assembly. The outside servant
-the evangelist-knows His Lord's purpose. I
would press this on the evangelist. It is not
merely that he has a love for souls, but he must
also be so in the Lord's mind that he is working
for Hitn. We should rejoice that souls are saved,
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and you should be ready to suffer in order to
save; but the evangelist must rise above philan
thropy. Too often only the happiness of souls
is thought of, and not Christ's part in them.
The IIlore you red uce grace to hUlnan feeling,
the more popular you will be. I do not know
a single doctrine in Christendoul whieh is scrip
turally defined. It is reduced to human feeling.
The resurrection, for inst.ance, is spoken of as a
receipt for a debt paid. The resurrection is that
there is a MAN out of death before God accord
ing to His delight. The two nlinistries we are en
trusted with are the gospel and the church. The
gospel is that the man who had offended against
God is to be displaced by the MAN who re
moved the offence and glorified God, bearing
His judgrnent. You have exchanged Adam for
Christ -the Man who glorified God. That is
the gospel, a wonderful delight to the heart!
The MAK \vho has borne the judgment, and who
glorified God where you had dishonoured Him,
is your Saviour! You know Him now in glory.
This is called the gospel of the glory, and the
light comes from Christ in glory. Just see how
grace works: you cannot estimate the importance
of it. "Thence did the light in your soul come?
It came out of heaven. The light that converted
you came out of heaven, but you Inay not have
got to it yet. I illustrate it thus-a man roan1-
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ing in a wild forest in a dark night on the edge
of a precipice; the light from a mansion crosses
his path; he sees the precipice, and the enemy
trying to divert him fronl the light; but though
he has not reached the mansion, the light has'
come to him front it, and he gets to the luansion
eventually.- This is the light of the gospel or
the glory of Christ. I say to the evangelist
In your gospBl present Christ risen. The first
impression is of paramount importance; luuch
harln or nluch blessing is caused by the way
the gospel is presented to an awakened soul.
See how Paul presents to the awakened jailor
a Pe1~8on. "Believe on the Lord Jesus Christ,
and thou shalt be saved." The jailor might
have said, "I do not know who He is;" but
Paul put the right Person before him. So
Philip and the eunuch. He preached (evan
gelised is the right reading) Jesus to him.
Peter says in Acts x" "Through his nanle who
soever believeth in him shall receive remission
of sins." The evangelist must be in the light of
the gospel to be effective. "God, who com
manded the light to shine out of darkness, hath
shined in our hearts, for the shining forth of the
light of the knowledge of the glory of God in the
face of Jesus Christ." I see my Saviour in glory.
He has accon1plished everything, and now there
is a ministration of righteousness from the glory.
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He has accomplished the work, and glorified
God, so that the nearer you approach to the
light of the glory, instead of being repelled
as Isaiah was, you are attracted; and the nearer
you get the more you are transformed into moral
correspondence with the Lord. Stephen saw his
Saviour in the glory, and he goes to Him.
Marvellously grand is the gospel of the blessed
God!

Next, what is the church? It is the eX

pression of all the ll1embers of the Man Ohrist
Jesus, who has displaced Adam. The gospel
is to displace Adam by Christ. The church
is to express Christ here through His body.
The Holy Ghost conles from Christ in heaven,
as He said, "To testify of me." In the next
chapter (XVi.) you read, when He is come, sent
by Christ, and acting frolD Him, He will demon
strate that the world is sin, and that right
eousness is not here, "and of judgment because
the prince of this world is judged." It is of
immense inlportance that the servant should
bear in mind that, if he is in communion with
Ohrist, he will realise'that he is united to Him,
and consequently he is here by the Spirit in the
power of His exaltation. There are many dis
tractions and difficulties here l but· your resource
is in Christ exalted to the right hand of God,
and as you are with Him there, you receive
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power by the Holy Ghost to testify of Him
here; you will surmount every opposition, though
the \vorld is sin) and righteousness is not here,
yet Ohrist at the right hand of God is above
it all, and if you are in conscious union with
Him, you will be superior to the power of the
enen1Y; you will find that the prince of this
world is' judged. Nothing can prevent the
testifying of Christ. Thus we read in Ephe
sians vi., "Having done all, to stand." "Be
strong in the Lord, and in the power of his
might." "Greater is he that is in you than
he that is in the world." " No weapon formed
against you shall prosper."

I trust you no\v see your resource. One or
two brief remarks in conclusion, as to the
character of evil at the close. Turn to Revela
tion iii. 7-Philadelphia. The great thing you
are taught there is, that you have to be in
moral association "rith Himself wholly. vVhat
would you do, beloved friends, if you heard
that all the streams in a place were tainted?
What would you do? W ouId you not say,
I will go to the source? It is to Christ, the
source, I alD directing you. He is "the Holy,
the True." (Ver.7.) You must come to Him;
you ID list rise to the top. Y Oll get the same
instruction in2 Timothy iii., "Thou hast fully
known my doctrine." It has been immense
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help to me to see that the greatest light is
required for the greatest darkness. There is
~ome light in the world-gleams of the light.
This clergyman has a little light, or this minister
or this preacher has a little light. It is not a
little light you want, it is the light, and you
should come fpom the Light. The darkness
cannot be greater; you require the greatest
light to expose it. It is a divine principle
that the full light only will counteract the
darkness of the present hour. Hence Paul
writes to Timothy, et Thou hast fully known
my doctrine." The full light only can expose
the cc Form of godliness, while denying the power
thereof." The truth which God revived in this
century was the knowledge of the Head. The
source of all light was revived before the gospel.
The servant of God to whom the truth was made
known did not know the gospel fully at the
time. The light came from the source; God
starts from Christ. The gospel had to be
learned in order to enjoy the Head. No one's
gospel is beyond his idea of the church. "'Then
you hear the gospel that a nlan preaches you
can tell how much he knows of the church;
you can apprehend his aim, the end for which
he is working. .He works to bring you to
something. The gospel sets you in company
with Christ in glory. If you are not at horne



OUR RESOURCE. 95

with Him, ho"r can you be united to Him?
The prodigal could say after the feast-I am
greatly blessed. Now he is prepared to hear
that he is united to Christ who ]lad brought
him in His o\vn acceptance unto God; and
this is his place for ever. The luore the
difficulties increase, the nearer you are to Him
\vha is exalted to the right hand of God, the
n10re you triumph in His triumphs. If you
are in conscious union with Him in the darkest
day, you will come forth in the greatest light
direct from Himself who is the Light. Your
one undeviating purpose is to be in moral as
sociation with Him, and you can confront the
darkest hour, as Moses came from the mount
with God to confront the idolatry of Israel.
Our blessed Lord descends froIn the Inount of
transfiguration to tbe cross. He came down
fron} the mount to die. The greatest Light has
come down to the greatest darkness!

Now I turn to Revelation xxii. There I find
that the Lord presents Himself to the heart,
H I am the root and the offspring of David, and
the brjght and morning star." As you look at
Him, and the more you do, the more you receive
light from Himself, R.nd you can say, "Come."
I am not referring to the mere event of His
coming, I am presenting Him personally to your
heart. The rapture is the beginning, the event.
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But it is Christ Himself who is the bright and
morning star.

I need not add more. I trust I have brought
enough before you to interest your heart in the
scriptures I have presented to you. You open
the book of Revelation and find everything in the
most ueplorable condition. You close it, and find
there will be a ~ompany here who will answer to
His heart, expressing one desire-cc Come." " The
Spirit and the bride say, Corr.e." It is cheering
that up to the close the true heart can say, He is
my resource! I am not looking to any other, I
have Himself. The nearer you 8,re to Himself
the better you will know Him, o.nd the better
you know Him, the more will you draw from
Hiln. Many of you nlay be left long on the
battlefield, and though the darkness will increase,
and the difficulties too, I would encourage you by
His word, "I have set before thee an opened
door, which no one can shut." He will stand by
you. You ,vill have the comfort of His present
support. I see it with Paul; he could say, " The
Lord stood with me." It was not only-The
Lord opened His mind to DIe, which He did; but
He (the Lord) stood with me. Paul had been
caught up to the third heaven, he had learned at
the source; he came from the highest to the
lowest. Many do not begin from the source,
from Christ Hilllself; they content themselves
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with the past, or with the future as revealed in
scripture; they do not seek) they have never
known the ministry of the Spirit from the
highest point, from Christ in His exaltation. If
you are to be led by the Spirit sent by Christ in
heaven you lllUst start fronl this. Unless you
come from Himself you cannot face things here.

}Iay the Lord shew you the blessed portion to
which you are called. It is a most gracious
favour to be here for Him-to be in the midst
of all the ruin and disaster for' Him, and with
Him. It is not a question or who will stand
with you. Paul was the master-builder and he
had to stand alone. The question is-Are you
standing for the Lord? Is He your resource?
Many will accompany you at the start who will
drop o~ as Paul found, the more unflinchingly
he stood for the exalted Christ. Though deserted
by man the Lord "Tas more than ever to him.
Thus you will have the greatest li~ht in the
darkest day.

J. B. S.

......



'[HE CHARACTER OF' I'HE l{EMNANT;

THEY HEARKEN TO CHRIST.

(IsA. In. 1-3 and 10, 11; lxii. 1, 2, 6, 7.)

I KNOW, beloved brethren, that this is spoken of
the earthly Jerusalem, but there are SOIn~ prin
ciples in the passage that I wish, as the Lord
may enable me, to bring before you, as they are
valuable for us to-day. I doubt not many of us
have felt how much we are oftentimes distracted
from that which is God's object, and consequently
from that which He would have before us. A
thousand things intrude to divert us) and there
are difficulties also. It is with the thought that
the Lord may use this scripture for our help that
I have read it.

I have no doubt that the book of Isaiah may
be called the book of the remnant-those who will
find the salvation of the Lord. It sets forth how
God connects a feeble few, who feared the Lord
and in spirit owned His Christ, with the blessing
established in the Messiah, so that God might be
glorified.. Outwardly there was the nation con
nected with the name of the Lord, boasting in
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their national privileges, and drawing near to
Him with their lips but their hearts far from
Him. To them He said, " Your new moons and
your appointed feasts my soul hateth." Then
comes out this deeply important principle, that
God would have a remnant, in whom He would
establish His purpose as to the nation, and whom
He would connect with His Christ, for this great
result that He might be glorified. Because God
never gives up His purpose, but establishes what
has failed in the hands of man in Christ and the
elect given to Rim. So Paul wrote when all in
Asia had turned from him, " Therefore I endure
all things for the elect's sake, that they may
obtain the salvation which is in Christ Jesus with
eternal glory." We see the fulness of God's
purpose in the epistle to the Ephesians, that He
will gather together everything in Christ, and
that He has given Him to be Head of His body,
which is the fulness of Him that filleth all in all
-that which .will eternally be to the praise of
His glory. It will also be Christ's delight (as
J erusaletn is called Hephzibah, my delight is in
her, chap. lxii. 4), not only because He has loved
it and given HilTISelf for it, but because it will
set forth what was so dear to Him; He came
to glorify God, and in that blessed Man, His Son,
God has been lnanifested, and ,viII be eternally
kno,vn by every created intelligence through the



100 TRUTH FOR THE TIME.

church as the fulness of the Christ-the display
of Himself.

These are God's great thoughts for His glory
by us. Would that we knew them better, beloved
brethren, that He takes up poor creatures such as
we are, to make them the eternal display of His
glory in Christ. It was brought before us
yesterday.

\Vhat I find in this scripture (and to me it is
exceedingly beautiful, the Lord qnotes it of
Himself in Luke iv.) is, that the Spirit of the
Lord God which rested upon His Messiah
addressed all that was broken and low-the
meek and the broken-hearted, the captives, the
mourners-in fact the renlnant. If we think
that there is any competency or po,,"er in our
selves to be in company with the light, or under
stand truth apart from a broken state of soul, we
shall find ourselves mistaken-we may be able in
a certain way to apprehend and speak about
doctrines, and certain things ITlay cOIDlnend them..
selves to us as exceedingly nice and beautiful,
and RO on; but I do not think our souls can
apprehend the action of the Spirit, whom we see
here as resting on the Lord, unless we are broken
in ourselves. We may say that we see self ended
in the cross, but do we accept it, so that we are
broken in spirit?

I see the Lord here beginning with the remnant
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,vho have this character of need and brokenness.
It is a delight to see Him come forth and say,
"The Spirit of the Lord is upon me, because He
hath sent me H (I know it is Jehovah here-for us
the Father). As anointed and sent He preached
glad tidings to the meek-the poor of the flock
in Israel. It follows beautifully on the prophetic
declaration of chapter lix. 20, that the Redeemer
should come to Zion, and to those who turn from
transgression in J acob, that is the remnant.
Then in chapter Ix. there is the prophetic call
for Zion to H arise and shine," because l\'Iessiah
has now a remnant to inhabit God's holy
mountain; and its full glory is at once declared,
for there is a people to inhabit it-cc the branch
of my planting, the work of my hands, that I may
be glorified" (Compare Ix. 21, with Ixi. 3.)

The remnant is very distinctly marked out in
Isaiah. For instance, the Spirit of God inquires
(chap.l. 10), " Who is among you that feareth the
Lord and obeyeth the voice of his servant?"
These are the two characteristics of the remnant.
You get in Philadelphia (Rev. iii.) those "who
keep illy word;" they also, as these, hearken to
the voice of Christ. Then in chapter lie the
servant of the Lord speaks. He says, "Hearken
to me." He addresses those who fear the Lord;
" Hearken to me, ye that follow after righteous
ness, ye that seek the Lord." Do we want the
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things of God-that He should be glorified? We
must then hearken to Christ, so that His words
should abide in us. I notice that all through
scripture there were those who felt that sin was
here. Grace produced in them a divine sensi
bility, according to their measure, as to the state
of things around them. Such were Abel, Enoch,
Abraham and ~loses; and prayers and cries went
up to God in sympathy with His mind, and in
anticipation of the advent of His Anointed. This
we see in Hannah's prayer, and very fully in the
Psalms. I connect these prayers in rny o\vn
mind with the viais full of odours of Revelation
v. I believe there never was a t.ear or a cry,
which went up from this earth froln the lips
of one who felt things according to God, that is
not treasured up in heaven; nod the prayers of
saints will get their answer in blessing from God
through the redemption of His Latnb. vVe want
to have our hearts in sympathy 'with the Spirit
of Christ, and thus be able to see things according
to God. Now the Spirit dwelling in the believer.,
while still in a groaning creation, Inakes inter
cession for the saints according to God. But the
:flesh must be judged and brought into broken
ness, so that we may hearken to the Lord, and be
in sympathy with His mind.

This scripture then shews us the Lord's
Anointed addressing the remnant-Hinlsel£ the
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answer to their need-with the result that they
might be trees of righteousness, the planting
of the Lord, that He might be glorified. When
Christ joined Himself, as at John's baptism
(Matt. iii. 13-15), to the feeble remnant of Israel,
who had the sense of need before God and
waited upon Hinl, they at once recognised the
voice of J ehovah's Servant when He. spoke,
and they were prepared to hearken to Hilll and
to folIo'v Hirn. (Matt. iv. 18-22.) I believe the
Lord often addresses us (as at a meeting like
this), and we are not prepared to hearken;
,ve are slow to recognise His voice. We might
say that we got a little more light on this
epistle or that, but have we heard His voice?
Have our hearts been engaged with Him? It
would leave a wonderful mark upon us if in the
true spirit of the remnant we have listened to
Hirn who is here called Jehovah's Serv3.ut.
Surely the Spirit would engage at this time
all our hearts to listen to Christ.

I see nothing to be discouraged about at the
present lnornent, in one sense I was never more
encouraged. What I crave is the state of soul
that can hear Christ's voice. It is not to get
nlore truth only, or to understand scripture
better, but in a spirit of brokenness to listen
to His voice; it will put lue in the way of
His footsteps. If I hear Him say, "Hearken
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unto me," it will draw me into His company,
so that I may follow Him.

I turn no w to an interesting point with regard
to the remnant in John i. We do not find the
remnant in a Jewish character only in that
chapter. They come before us in differ.ent
character~, and the truth they receive with
regard to Christ puts them into different posi
tions. It is through grace that we receive
any truth, but Nathaniel did not apprehend
the truth which led the two disciples to leave
John (who spoke earthly things) and to follow
Christ. I fully ~o with what, was said yesterday,
that it was the delight of J ohn'~ heart in Ohrist
as God's Lamb that impressed them; and also,
that we never impress a person beyond the
impression produced on ourselves. If people
see that we desire the Lord's company, as they
are impressed, they will desire it also.

As he saw Jesus walking down here, John
was impressed with the great fact that the One
before him was to take up everything for God
God's Lamb-the Taker-away of the sin of the
world, and the Baptiser with the Holy Ghost.
John had been sent to prepare the way of the
Lord, and his testirnony as to man was "All
flesh is grass." It was the preparation for God
to bring in His salvation, and consequently
Jesus, anointed by the Spirit" was sent to those
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who were in measure owning the truth of John's
testimony. The first movement of the soul to
God in the sense of need is everything to Him.
There is joy in heaven over one sinner that
repents. The father ran to meet the returning
prodigal; the prodigal had proved that all flesh
is grass, but his face had been turned by need,
.and the thought of his father, to the father
who had everything for him-the best robe
the fatted calf, and his father's company and
home. But in this chapter we have not John's
cry as to man, but John's testimony as to
God's Larnb, and then we have the movement
in John's own heart as he looked upon the
One who had come to take up everything for
God. He came from scenes of light and love;
but anointed with the Spirit, He began with
the lowly remnant who were broken and weak,
and became the attractive centre for such. The
impression prod uced upon thelll by Jahn's words
as to God's Lamb, led them to seek the place
where He dwelt, and to abide with Hilll. Do
,ye desire that spot? What can He not open
()ut to us there? even as Mary heard His words
,vhile sitting at His feet.

It is by the Spirit that we now enter into that
which impressed John and his two disciples. It
.seems to me that we get the culmination of the
Spirit's work in Ephesians. There the apostle
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prays that they might have" the Spirit of wis
dom and revelation in the knowledge of him," and
then in chapter iii. that they may be strength
ened with might by his Spirit in the inner man,
that the Christ might dwell in their hearts by
faith. U The Christ," as I understand it, is not
onl:)'" the One in whom God has found His
pleasure as presenting man to God, but the One
in whom all God's thoughts and purposes are
centred-CC being rooted and grounded in love,"
so that we may comprehend the whole range
of God's glory in Christ, and "kno\v the love
of Christ which passeth knowledge." ",Vonderful,
is it not, the Spirit's work? but it is blessed
to see the Lord beginning with two disciples,
and becoming the attractive centre for their
hearts. I t i~ not how much we know or under
stand of doctrine, but what. have we found in
His company? What has listening to Christ
brought our souls into?

John, as I have said, vias occupied with the
One who would do everything for God-God's
Lamb. Is He not the Lamb for us? you say.
It is the same Lamb, hence in the Passover it
was U Take you a laInb." That was for the
sinner's need, but John was looking at God's
Lamb-the One ,vho \vas going to clear every
thing out of God's universe that is offensive to
Hitu, and secure a world of bliss for God. If"
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you speak of the Lamb as meeting the needs
of the sinner, people will listen; but here are
two that are affected by John's testimony, as
they see how the truth of God's Lamb affected
him. There had been preparation of heart in
them through John's call to repentance and
baptislll, and now they leave John for Christ~

As I said, I see fronl the first the Spirit of
Christ producing in souls the sense of what
was suited to God. We lllay begin with Abel.
He saw things £roln God's side; and all down
the history of nlan given in scripture there
has been a remnant who have groaned in
sympathy with the nlind of God. The Spirit
of Christ produced it in them in the midst of
a world of sin, lvhere men were not only
miserable, but where all was contrary to God.
We lllay COlne· down to Simeon and Anna in
New Testament times, and then to the remnant
of John's day, of which these two formed part.
They hear John speak, and follow Jesus with
a desire to be in His cOlnpany-" Master, where
clwellest thou? " Thus attracted they find their
home with Him.

In the case of Peter (vers. 40-42) I see another
side, not only that the Lord can attract the
retnnant, but also connect them definitely with
Himself. I do not say that Peter understood
the full import of what took place between
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the Lord and him at that moment, but that
does not alter its character. The Lord addressed
him as "SimOD, son of J ona." I t was his
description in this world-his name as connected
with Israel, the people of promise; but allowing
all these privileges to Peter-all that flesh can
boast in-what is it all? Cl An flesh is grass."
It is a great thing when that point is reached
in the soul. The Lord, who knew full well
who and what Peter was as born into this
world, says to hinl; "Thou shalt be called
Cephas." He gave him a name which indicated
that he was to be part of an entirely new
structure (no longer of the house of Israel),
and put him thereby, as having divine title
to do it, in connection with Hilnself. The
two were welcomed to where He dtvelt, and
Peter received a name which indicated that
he was to be of the house. The name, as has
been often gaid, was confirmed to him in Matthew
xvi., when he received the revelation as to the
Person of Christ; but here, we have the divine
title in Him who had come frolD God, to put
Peter directly in connection with Himself. J e
hovah exercises this prerogative ,vith regard to
Zion-the remnant who forD1 it should be called
by cc a new name, which the mouth of the Lord
shall name." (Isa. lxii. 3.)

I see in his first epistle that Peter understood
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his dissociation from J udaism. He speaks there
of being redeemed not with corruptible things
"from your vain conversation, received by tradi
tion from your fathers." They had been re
deemed, not in this case from the filthiness of'
heathendom, but from the religion of the flesh
from J udaism-by "the precious blood of Christ,
as of a himb without blemish and without spot."
It was in view of the blood of redemption, that
SilllOll, son of J ana, of the remnant of Israel,
was brought to hear the voice of Jehovah's
Servant calling him by a new name and
connecting him with Himself.

One other thought-what we have considered
took place on the first of three special days.
I think that first day sets before us cc part
with Christ." On the next day (the morrow),
you come down to earth, as I understand it.
You get the heavenly side on the first day;
the remnant drawn to Christ get the testimony
as to God's Lamb, and they reach the heavenly
side-the place of abode of Him who was walk
ing here. On the morrow J esns would go forth
into Galilee-that was the place of His service
in the midst of Israel-and finding Philip saith
to him, "Follow Ine." No doubt Philip was·
of the remnant, but he is not one who hearing
John says, "Master, where dwellest thou"? He
represents the company called to follow the:
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Lord, but in this world. It is a character
for earth, and we, as still upon earth, are to
bear it, though our own peculiar blessing is
to be attracted to Him in heaven, where He
dwells; but it is a blessed thing in going
through this world to have One to follow. He
calls us to follow Him.

Then we come to the strictly earthly company
in Nathaniel, and on the third day to the marriage
feast. (Chap. ii.) To it Jesus and His disciples
were bidden; the heavenly company, it seems to
me, are there to bring in millennial joy.

The first thought for our hearts, if we are those
who hearken to the voice of the Spirit as to God's
Lamb, should be "'''here does He dwell?" Then
we have to make our way through the world,
but, thank God, there is a way through it-that
is a blessed thing for us, Christ is the way. As
we follow Him we have the light of life. We
shall not be discouraged nor distracted as our
hearts are occupied with Christ.

The Lord grant it for His name sake!
T. H. R.

--~



UTHE RElVINANl' '[HilT ARE LEFT."

~"Vherefore lift up thy prayer for the remnant that are
left." (2 KINGS XIX. 4.)

IN the previous part of this passage Hezekiah
says-" This day is a day of trouble and of
rehuke and blasphemy, for the children are come
to the birth and there is not "strength to bring
forth. It Inay be the Lord thy God will hear alJ
the words of Rab-shakeh t whom the king of
Assyria, his master, hath sent to reproach the
living God; and will reprove the words which
the Lord thy God hath heard." And then comes
what I have just read, "Wherefore lift up thy
prayer for the remnant that are left." Later on
in the chapter you get the answer (ver. 30)
"The ren1nant that is escaped of the house of
Judah shall yet again take root downward and
bear fruit upward. For out of Jerusalem shall
go forth a remnant, and they that escape out of
Mount Zion: the zeal of the Lord of hosts shall
do this."

I need hardly say it is with great diffidence
that one rises to speak on such an occasion as
this, but I feel so distinctly pressed to say a few
words that I think I must, an·d therefore I do
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not think I need apologise. It is not a day for
being afraid. Look at the man in Psalm exii.,
"He shall not be afraid of evil tidings: his heart
is fixed, trusting in the Lord. His heart is es
tablished, he shall not be afraid."

In the case of Hezekiah the Assyrians had
closed round about the remnant. They were the
great objects of Satan's malice, at that time.
Hezekiah had done a great deal for J ehovah (see
chap. xviii. 4-7), he had removed the high
places and had broken in pieces the brazen
serpent and called it N ehushtan. It seenlS very
clear that a man who does anything for God is
bound to be opposed. If there is any attempt
to-day at destro)ring N ehushtan, or removing
idolatry, not only in the world, but in Christen
dom-if there is any attempt at anything for
God, or to make christian fello'Yship what is
according to God, we are bound to have the
enemy doing his best to make an end of it or
break it all down. I do not see that one should
be very much disturbed about that; we ought to
expect it; we ought not to be as~onished at it, we
ought to see it in principle in God's word.

I have been much struck lately with the
correspondence between 2 Kings xix. and Acts
iv. 23, &c. Note the threatening of Peter and
John on the part of the council, and then we are
told that cc being let go, they went to their own
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company, and reported all that the chief priests
and elders had said unto them;" and the eff·ect
was, that H when they heard that they lifted up
their voice to God with one accord and said, Lord,
thou art God which hast made heaven and earth
and the sea and all that in them is." Almost the
very words of Hezekiah are used here. Hezekiah
prayed before J ehovah and said, "0 Jehovah,
God of Israel, which dwellest between the
cherubinls, thou art the God, even thou alone, of
all the kingdoms of the earth; thou ha8t made
heaven and earth." There was the sense that all
power, everything, was in the hands of God;
God=s purposes cannot be thwarted; nothing can
stand before Him. Do you think God is going
to have nothing here for Christ to-day? God
will always have a people. The serious thing is
to see that we are found in the pathway of
OhriAt. All I fear is~·H Shall I be found at the
end amongst the cornpany of the faithful ones?"
For we are so easily turned aside.

It is a day of the very greatest pressure. We
have nothing else to expect here until Christ
COlnes but the greatest opposition. But we may
take courage at the thought that God will have
something for Christ here, and we may go on
perfectly certain that God is for us and with us,
and if God be for us who can be against us?
There is nothing to be afraid of. "He shall not
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be afraid of evil tidings. His heart is fixed,
trusting in the Lord."

I will just read those verses in Acts i \T., because
they are very encouraging. They said, "Lord,
thou art God .... who by the nlouth of thy
servant David ha&t said, Why did the heathen
rage, and the people imagine vain things? The
kings of the earth stood up, and the rulers were
gathered together against the Lord, and against
his Christ. For of a truth againRt thy holy child
Jesus, whon1 thou hast anointed, both Herod,
and Pontius PiJate, with the Gentiles, and the
people of Israel, were gathered together." To
do what? "Whatsoever thy hand and thy
counsel determined before to be done." (Vers.
24-28.) You Inay be quite sure it will all come
right. God's purpose will COlne out; God will
have something from all .the trouble that Hi~

people are passing through. He will have
something for Ohrist here.

Bear ,\\Tith me if I ask, Have we not been
iUlmensely benefited by the ministry of the last
few years? I am personally very thankful for
the light that has been given. I kno"t for myself
I knew very little before of what is, properly
speaking, Christianity; I mean in its true
bearing. Are we to turn away frotu Christ's
present ministry, from the servants through
whom the Lord has ministered it? Nay, do
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we not all thankfully own what God has given
us 1 and shall we not look to the Lord to lead
us on? He will minister to His people still;
otherwise He would cease to be Lord. Whih;t
not setting aside all the valuable ministry He
has given in past days, surely we may count
on a present ministry from the salne Lord?

Let us read verses 29-35: "And now, Lord,
behold their threatenings: and grant unto thy
servants, that with all boldness they Inay speak
thy word, by stretching forth thy hand to heal;
and that signs and wonders luay be done by the
narne of thy holy child [or servant] Jesus. And
when they had prayed, the place wa~ shaken
where they were assenlble'd together; and they
were all filled with the Holy Ghost, and they
spake the word of God with boldness. And
the multitude of therll that believed were of
one heart and of one soul: neither said any
of them that ought of the things which he
possessed was his own; but they had all things
common. And with great power gave the
apostles witness of the resurrection of the Lord
J eSUR; and great grace was upon them alL
Neither was there any among them that lacked,"
&c. Great grace was upon them all, and they
spake with great boldness. See what marked
that company and the spared remnant out of
Israel! One mark was, they were filled with
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the Hol y Ghost. Also they were all very bold,
not the boldness of the flesh, but they looked
up, and knew that God was ~uitlt thelD, God
was for them] God had made Jesus Lord and
Christ, and, whatever the heathen did, they knew
God's counsels would be carried out in spite
of all.

Not only \\~as there great confidence in God,
but great grace was upon theln all. All were
of one heart and one soul. SOIDe one was speak
iug yesterday of "disintegration," and sure} y
christian fellowship is not marked by that. It
is a terrible thing to rend asunder the saints
of God. This conlpany (in Acts) who cared
for Christ's interests ,vere bound together as
the heart of one man. If Christ is the object
of the soul, there is bound to be love flowing
from one to another. In these last days the
Spirit of God has fanned a fellowship within
a fellowship, as it were. Christendolll is a mere
nonlinal fellowship, for surely Christendom, as a
whole, is not caring for Christ's interests at all
to .. day. The Spirit is drawing to Christ a com
pany separate from all iniquity, wha "flee
youthful lusts," and who" follow righteousness,
faith, love, peace, with thern that call on the
Lord out of a pure heart "-(2 Tiln. ii. 22)-a
company whose great desire is to keep 801uething
for Christ in the rnidst of all the ruin.. It is not



(C THE REMNANT THAT ARE LEFT." 117

a question of wanting to be thought" in fellow
ship," like Ananias and Sapphira; they wanted
the credit of it, and were not a bit in fellowship
really, and in that day the Lord graciously Inade
it clear what they were. They were found out;
and the result was, "Of the rest durst no man
join himse1f to them;" but believers cc were the
more added to the Lord, 111ultitudes both of men

cl "an women.
How often one has been pained to see how

little love flows in the christian fellowship to
day. No wonder the Lord does not "add."
Still we may be thankful for what love there
is, and it is a great joy to see any flow of
christian love. The thing is to seek to help
one another. If we are really in the fellowship
of the Lord, if He is first and last to us, love
will flo'v. It is when selfish interests come
in, when ourselves are before us, that these
other troubles come in; we are not then really
in the fellowship of His death. The present
is an extremely trying moment, a day when
"all seek their own." When we lose sight of
Christ, we are not honestly in the fellowship
of His death. If a n1an were an idolater all
the week, given over to self-pleasure and the
world (1 Cor. x.), could he expect to take the Lord's
cup on the Lord's day? Surely the Lord would
not give it to such an one? The Lord would
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have us real. You would not like anything
else, \vould you? Do ,ye not desire that there
be sonlething real for Christ in these last days?
No doubt there may be a lot of knocking about
and trial needed, in order that God may have
Hi~ "ray and make us real. If God is your
object, you want to be for Ohrist, and His
interests are everything to you.

I remember a circumstance that happened a
little \vhile ago. A piece of lTIOney was lost and
a search wa~ made for it at eleven o'clock at
night, but it could not be found. On giving up
the search and returning home the thought caUle

-why has the Lord allowed this to happen?
At once t.his answer seemed to come to the
brother who lost the piece-cc Yau ought to know
that there is sonlething very precious to Ohrist
on earth; you will go at eleven o'clock at night
to search for money, but haye you ever gone
at that hour to search for something that is
precious to Christ? \Vhat a little price you set
on Christ's interests!" The money was found
the next day under extraordinary circnIllstances,
but it was the light of day that revealed it. vVe
very often forget that the Spirit of God is here.
we do not take the advantage of it that we ought
to do. He is the light that can shew us all the
pieces of silver, that can lead us to the right
house, and the right individual, the One whom
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God is going to bless. Naturally we prefer any
light to God's light, but it is the light of the
Spirit alone that can bring us to the right spot,
and shew us the treasure ot Christ's heart here,
the souls that are precious to Christ. Only
God's light can discover Christ's treasure. here.
The sweeping of the house (Luke xv.) was
not for 'the dust, but to find that which was
of value. Are our hearts really set on finding
what is of Christ here? If so there will be a
drawing of heart to each other; we shall love
one another more, and there will be practical
fellowship.

In those days "they had all things common."
I t ,vas not in the assembly then as it is now.
How many there are in our fellowship who earn
barely enough to exist upon, and others of their
brethren living in comparative luxury. Do we
not desire that there should be more practical
fellowship in all sorts of ways? If a person
is really in the fellowship of Christ's death,
Christ is everything. As soon as Christ is every
thing, the saints come in and are very dear to us
then, and there is real love and thought for those
who are Christ's. The Spirit of God is forming
a cOlllpany for Christ, and what should mark us
is christian love and separation from evil. Where
did Peter and John go when they got out of
prison? According to the thoughts of the
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present day they would have gone to their own
relations, but according to Acts i v. they ,,"ent to
"theiT' own cornpany," that new company which
was just formed to care for Christ's things,
and which was set upon preserving the rights of
Christ in the presence of a hostile world.

In closing I would say: Are we not many
of us very thankful to the Lord for the ministry
of the present day? And surely if we are going
on with God we shall help and not hinder the
ministry which He may be pleased to give. The
great thing is, let love flow. "\\Te may not
all agree in the way of working, one may serve
in one way and one in another, but are we going
to shut our hearts up ? Not a bit of it! The
Lord is going to draw us more and more together.
If we think a brother wants a little more
light let us pray that he may get it. If we
think another is using: as it were, a "carnal
weapon," let us pray that he may drop it,
and depend only on those weapons \vhich are
mighty through God to the pulling down of
strongholds.

I do not want in any way by these remarks to
take away the effect of what has already been
said to llS. May the Lord bless anything that
has been according. to His mind for His name's
sake!

H. D'A. C.
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(HEB. I. AND n.)

F. H. B. I t is proposed that we read Hebrews
i. and ii.

F. E. R. I think it is evident that in the
Epistle to the Hebrews we get two great truths
set forth in one and the same Person. One is
that God has come out; the other that man is
gone in. In the one we see the Apostle, in the
other the High Priest.

W. T. P. W. That is chapters i. and ii.
F. E. R. Chapter L, and the latter part of

chapter H. He is on that road as High Priest,
but He is not seen as entered in, as far as I
know, till you get to chapter vi.

F. H. B. U Made perfect through sufferings."
Would not that involve it?

F. E. R. «( It became him "-God, that the
Captain of salvation should be made perfect in
that way. It is merely a statement of what was
appropriate. As to the actual expression, "en
tered in," I do not think you get it till chapter vi.
In chapter iv. He is passed through the heavens;
in chapter vi. He has entered in.
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W. T. P. W. What is the difference between
entered in and passed through?

F. E. R. I do not think till He has entered in
that He has actually reached the place God pur
posed He should have as Man. "Passed through"
is the road to it, but you do not get Hinl en
tered in.

W. T. P. W. Is chapter vi. a step further
on ?

F. E. R. Yes; and chapter viii. a step further
still. He is set down as High Priest.

F. C. I t is in1plied of course that He is
entered in after chapter ii., in His being named
a High Priest?

F. E. R. In chapter ii. it is that He might be
High Priest. It behaved Him. And then you
get the qualification (ver. 1~), but it is more the
statement of what was necessary that He might
be it.

W. H. Is it not seeing" Jesus crowned with
glory and honour?"

F. E. R. That is not the ~ame thought; that
is in connection with the world to come. It is
as Son of ITlan.

W. H. I Ree; it is as High Priest He enters
in ?

F. E. R. Yes; and afterwards in chapter vi.
you get another thought connected with it-He
has entered in as Forerunner.
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T, H. R. He enters in as Forerunner to nlake
a place for us; that is the point of the .Priest.

F. E. R. As I understand it, the first who
enters in, the first who has run the race, and
reached the goal, as it were, is taken up for
Priest, saluted as Priest.

J. P. Ho\v do you look upon the Lord as
Apostle?

F. E. R. In coming out to make God's will
known.

W. T. P. W. Apostle is to· usward, not what
He is intrinsically.

F. E. R. When you speak of Christ as
Apostle, the truth, as I understand it, i~ that
God is come out in the revelation of Himself.

T. H. R. Therefore the first part of the chap
ter speaks of it. God is speaking in Son. That
is the Apostle.

F. E. R. Yes; and afterwards the chapter goes
into the grp-atness of His Name.

F. H. B. He must be God if He could fully
reveal God.

F. E. R. He must be divine to reveal God
completely. The prophets told you a great deal
about God, but God could only reveal Himself
completely in a divine Pe!"son.

F. W. G. That is the difference between the
prophets of old and the One in whom He has
now spoken.
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F. E. R. Exactly.
F. H. B. The one who speaks is God. God

speaks le i.n. Son."
F. E. R. The Word become flesh, when in the

world, could properly reveal God. " No man
hath seen God at any time; the only begotten
Son, -which is in the bosom of the Father, he hath
declared him."

F. H. B. And if He were not man the revela
tion would not be brought to us in a way in
which we could apprehend it ?

F. E. R. All the fulness was pleased to dwell
in Him.

J. P. That is not Hebrews?
F. E. R. No; but it is the same thing. The

fulness of the Godhead dwelling in Him, as I
understand it, is that the Godhead has been com
pletely set forth in Him. The revelation comes
out in the Son as Apostle, because in Him the
£ulness was pleased to clwell. N at merely did
He say what God told Him, but He was God.

W. T. P. W. Do you apprehend any difference
between the two statements, "In him all the
fulness was pleased to dwell," and "In him
dwelleth all the fulness of the Godhead bodily?"

:E'. E. R. The one refers to what had been
when He came here to make reconciliation. The
other presents Him as at this moment, what He
is pleased to be at this mornent. There is no
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substantial difference between the two; the ful
ness of the Godhead is dwelling in Him now as
man. I think "bodily" is only brought in to
counteract Gnostic tendency.

E. C. The one is abstract; the other concrete.

F. E. R. I think the most important point is
to see that you get the setting forth of the
Apostle and of the High Priest in one and the
same Person. In that one Person God has come
out, and Inan has gone in:

:F. W. G. Do I understand you, "In him
dwells all the fulness of the godhead bodily," is
true now?

F. E. R. Yes, in Him d~velletlt.

H. D'A. C. What was the Gnostic idea to be
counteracted ?

F. E. R. I suppose they held that the Lord's
humanity was not actual condition, but a mere
form.

T. H. R. They held it was not real, actual ~

human condition; it was a phantonl.

F. E. R. The great thing is, God has revealed
Himself completely in a Man; that is the won
derful thing.

T. H. R. The Gnostics had a tendency to in
trude into spiritual regions, and the Apostle
she\vs that a 1Ian is above all angelic power and
He was God. Godhead fulness dwells in a
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Jlan; that is what "bodily U is to shew. It
puts Him above all principality and power.

F. E. R. The actual statelnent is it dwells in
that Person bodily.

]-'. C. If He is presenting Christianity to these
Hebrew believers He hegins by shewing the
glory and greatness of His Person.

F. E. R. Yes; I think the point is the great
ness of the Person by Wh01U God has spoken
has come out. He has spoken; that is the great
thing.

F. O. He supersedes J\foses and Aaron, would
you say?

F. E. R. I would say all culminated in Him.
They are all verified in Him. The law and the
prophets all testify of Christ, b~t every previous
communication is realised in Christ.

J. P. But had not everything to give place to
Christ?

F. E. R. They all have their place in Christ.
The law and prophets are not exactly set aside,
but all has its place in Christ. I do not quite
like the word" supersedes." The Lord expounds
to them in Moses and the prophets the things
concerning Himself. He was the spirit of
it all.

T. H. R. "The Lord is that spirit."
W. T. P. W. It was nluch more than answered

in His Person.
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F. E. R. They all have their place; we could
not do without Moses and the prophets. We
should he deficient in our knowledge of Christ if
we had not the law and the prophets. He was
the great subject and testiIIlony of all scripture.

F. C. I did not mean supersede in that sense,
but in the sense of "This is my beloved Son:
hear him.'"

J. P. Was not this epistle the divine title to
a Jew to step out of Judaisnl ?

F. E. R. The whole epistle is built up on Old
Testament scriptures. Two especially: "Thou
art my Son, this day have I begotten thee," and
"Thou art a priest for ever after the order of
Melchisedec." It led them out of J udaism as a
mere external system, but it led them into the
reality of \vhat had Been spoken of in the scrip
tures.

G. G. I suppose it supplemented and com
pleted the old.

1'. H. R. I t leads them out of the earthly
shadow into the heavenly reality which had been
figuratively presented in the Old Testament.

F. E. R. You have in Hebrews brought to
light that which in the Old Testarllent was
merely seen in type and shadow.

The very fact of God speaking in His Son
must set aside the idea of any further revelation.
I remember once having a battle with a Mor-
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monite. I met him with Oolossians i. that
it was given to Paul to fill up the word of God.
T might better have met him with the fact of
God having spoken in His Son. Who is going
to speak after the Son?

F. ,V. G. Did not the Lord say, "I am not
come to destroy the law and the prophets"? Is
that the sense in which you mean?

F. E. R. Yes; they all have their place in
Christ.

G. \V. F. Does not the Melchisedec priest
hood set aside that of Aaron ?

F. E. R. It does as to order, but not in cha
racter. Christ's priesthood is exercised now after
the character and pattern of Aaron's. I think
the Melchisedec priesthood is properly millennial.
It is for the man who has the promises, and is
victorious over the enemies.

W. T. P. W. Does not the royal priesthood
of 2 Peter touch it even now ?

F. E. R. It is scarcely like it. Melchisedec
was the priest of the Most High God. His
priesthood had its character in blesging the man
who had the promises.

We are a royal priesthood to shew forth the
praises of Him who has called us into His mar
vellous light.

W. T. P. W. It is a priesthood of blessing
rather on the saUle lines.
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F. H. B. The Person who came out is the
Person who went in; that is the great thing.

F. E. R. It is a wonderful idea that no one
can grasp; I can well understand scripture
saying, "No man knows the Son but the Father."
It is impossible for any hUlnan mind to take in
the two ideas at one and the sarne moment.
The position '" hieh He has taken has all its vir
tue and character from His PerRon. Manhood
did not "add anything to Christ morally.

J. P. What do you mean by that?
F. E. R. It could not possibly add anything."
F. H. B. That is the point that has been

raised.
F. E. R. It is iLnposl';ible to change the Person.

Manhood in His case derived its character from
what He Hinlself was. John vi. brings it out;
Christ incarnate is living bread come down froIn
heaven. Everything which came out in Him
morally was of His own Person, Himself, a
divine Person in the condition of human life
down here.

\\T. T. P. W. Wouid you say you have the
life and nature of God displayed in a man?

F. E. R. I think you have the nature. I am
not quite certain as to the life of God; in a
moral sense you have.

•
QUES. The Father was displayed?
F. E. R. The Father was revealed; you could
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hardly say displayed. The Son revealed the
Father, and the Father bore witness to the Son.

A. H. In using the words" human condition,"
do you mean it in contrast to angelic condition?

F. E. R. I should use it in contrast to divine
condition. He became a man. It is amazing to
think that One who subsisted in the fOrIn of
God, could COlne into the world and present
Himself in hunlan condition, to act and live in
the presence of men as a IDau.

G. E. It brings out the grace.
F. E. R. It is arnazing. There is nothing like

the truth of incarnation.
G. G. But always God?
F. E. R. Of course He was; you cannot touch

His Person.
W. H. B-T. Would you explain a little lllore

fully what the £orIll of a servant and the forlll
of God mean?

T. H. R. I do not think you can explain.
F. E. R. It would be a very presumptuous

man that would attempt to explain the form of
God. It is to shew to you the great fact that
He elnptied Himself and took the form of a
servant. No living being can explain what the
form of God is. I know what IHan's fOrtH is
because I am a man, but to attenlpt to 8ay what
the form of God is would be to nlake out you
were divine.
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w. T. P. W. There is a great deal revealed for
our souls to adore and enjoy that we cannot
grasp.

F. E. R. Noliving being can tell what the
conditionR of divine life are as such.

D. L. H. In that sense God clwells in the
light that,· no one can approach unto.

W. T. P. W. It is important to see He had
hunlan life?

F. E. R. Ye:'i; how could He have died if He
had not human life? The whole fabric of
scripture would fall if He had not human life.

The point we get at the close of chapter ii. is,
that as the children were partakers of flesh and
blood He also Himself likewilSe took part of the
sanle. The Lord entered into all the conditions
of hUlnan life, its sensipilities, feelings and
affections; everything dependent on man's condi
tion and organisation apart from sin.

QUES. It was all real?
F. E. R. Yes; if scripture is real it ,vas so.

You cannot suppose anything unreal of Him.
W. T. P. W. Do you find the \vord " hurnan"

in scripture in relation to Christ?
F. E. R. I don't know.
W. T. P. W. r ask because nlany pious souls

shrink from the word as applied to the Lord; it
is taken from "humos" earth. I don't nlyself
see why one need ~hrink from it.
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T. H. R. The very word man" Adaln" nleans
red earth, the one is Hebrew, the other Latin.

F. E. R. If the meaning of a word is pretty
well understood amongst us there is no fear of
using it if you have the right thought. "i'''e

have to use words that express what we mean.
You cannot a1 1Nays find a word in scripture to
express what you mean.

A. H. Will you explain a little why you
object to the expression " Unity of the Person " ?

F. E. R. Unity is not incarnation; that is the
Inain objection in my mind in regard to the idea.
The great thought in scripture is incarnation.
It is true that in one and the same Person you
get the setting forth of God and man. That is
the true idea of union, but" unity of the Person"
has been used in a different sense entirely.

A. H. Mr. Darby says in the Synopsis on
Colossians L, Christ is God and Christ is man;
one Christ.

F. E. R. Ye~; but you must be careful how
you take up an expression like that. In Person
He is God; in condition He is nlan.

QUES. Why is He not personally man?
F. E. R. He is personally the Son. Yau

cannot have two personalities in one. If He is
the Son He cannot be any other Person. He
ahvays was the Son and will always be the Son.
He was the Son here as man and He will be no
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less the Son through all eternity. He was that
divine Person and He was exactly that same
divine Person when He became Inan~ The proof
of this is John v. " The Son can do nothing of
him~elf." He is the Son, but in the condition of
a man. People are getting to the idea of two
personalities.

Unity is not a happy word, as applied to the
Lord. The teaching of scripture is incarnation.
The scriptural thought is: The Son became
Inan; the Word b,'~ame flesh.

T. H. R. "A body hast thou prepared me."
Who is If,fe? Who was it who became man?
Did He, the Son, become as to Person anything
different from what He ,vas before?

F. E. R. He did not cease to be what He was
before, and as to His Person, He was nothing
different from what Ho was before, except that
He took a position relatively that He had not
before. He took a place in subjection to the
Father.

F. H. B. In this chapter: As the children
were partaker~ of flesh and blood He also Him
self like\vise took part of the same. U He "
"rho wa~ " He " ?

A. H. But He became what He wa.~ not
before.

T. H. R. Yes; but (who becan1e it? Let any
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one ask that question: Who was He? Who
humbled Himself?

F. E. R. The teaching of scripture is that He
is a divine Person who came into hUloan form
and condition. That divinA Person might have an
existencE>, as to His Person, apart frorn that con
dition.

F. 0. \Ve are in hUlllan condition in contrast
to angelic condition.

F. E. R. But your person exists when you
are not in human condition in flesh and blood.

Do you relnen1ber 'vhat the Lord says to the
thief, "This day shalt thou be with rne in
Paradise."

A person is an intelligent moral being; he
may be in the condition of flesh and blood or
out of it. When God created Adan1 He made
hiln out of the dust of the earth. What
made him a person was that God breathed into
his nostrils the breath of life and he becaule
a living soul. You do not call a beast a person.
It was the breath of God that tnade Adan1 a
person. The Lord brought into manhood all
that He was morally. With us it is a creation of
God in every case. Yau may say you get life
from your parents, but ~ou get it from God
in creation. vVe are His off.csp ring.

G. E. You could net say that the Lord God
breathed into Hiln ?
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F. E. R. Tt would be dreadful to say so.
There ,vas no creation of a moral being in the
case of the Lord. He oecarrl,e flesh.

W. T. P. W. We say of man he is a tri-partite
creature, body, soul and Rpirit. The Lord was .. '
you do not contend against His manhood?

F. E. R. No; but you might be near error
there. You get on dangercus ground in applying
such things to the Lord. lIe is a divine Person iIi
manhood. In the thought of spirit I belie\·e you
get the idea of personality. " Father, into Thy
hands I cornmend my spirit.~' It was the spirit
of a man, but that man was Son of God. H'e
conlrrlitted to the Father that which was inl
material, what referred to the Father, beneath
flesh and blood.

A. ~I. But the Lord is identified with His
body the mOlnent He became man, and so is
Inan.

F. E. R. Thou wilt not leave my soul in hell,
neither wilt Thou suffer thine Holy One to see
corruption.

F. U. Come see the place where the Lord lay.
F. E. R. That is true, but the Person who

is gone in first callle out, though now He has
gone in in human form. The real point in
question is the truth of Ohrist as on our side J

that is looked at as man Godward, the firstborn
among n1any brethren. He has His character
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thus from what He is as divine. He is as much
Son on our side when He goes in to God as when
He reveals God to man. If He is priest He
is Son. The word of the oath makes the Son a
priest. And in fact He could not be the fore
runner for us if He were not that, for God is
bringing nlany sons to glory, therefore the Leader
must be the Son.

D. L. H. He gives character to manhood?
In Him manhood gets all its character morally,
from what He is as divine.

G. G. He partook of fles~ and blood.
F. E. R. God sent His Son in the likeness of

sinful flesh and for sin. He was the Son re
vealing the Father; He was equally Son in
going in. See how scripture puts it (Gal. iv.) :
" When the fulness of time was come, God sent
forth his Son .... that we might receive the
adoption of sons. And because ye are sons, God
bath sent forth the Spirit of his Son," &c. He
comes forth that we nlight receive sonship. We
having received sonship, He is the firstborn
among many brethren.

W. T. P. W. In what way does scripture speak
of Son?

F. E. R. I think on the divine side and on
our side. We have on our side the Spirit of
God's Son; Christ reveals the Father on the
divine side.
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w. T. P. W. What "Tould you say of verse 5
of Hebrews i.

F. E. R. I think that is the truth of His in
carnation.

QUES. N at resurrection ?
F. E. R. Resurrection declares Him to be the

Son of God, but He was Son of God in incarna
tion. It is God's Son sent forth.

E. C. The Father loveth the Son?
F. E. R. It is that Person. He is always the

eternal Son. He could not be anything else.
The question is whether you look at Him

on God's side or on ours. On God's side He
is the eternal Son, a divine Person of the God
head; as such we have no part in Him. On
our side He is Son as man, to bring us into 80n
ship. The point in John v. is, the Son quickens;
in chapter vi. we appropriate Him. In chapter
v. He is on the divine side; in chapter vi. He i3
on our side. But it is the same Person. The
eternal Son was ever there, and there could
be no difference between .the eternal Son and
the Son born in time except as to His condition.
" In the days of his flesh,H scripture says. He is
Son of God in the sense that He is Son come out
to reveal the Father, and also Son as the first
born among many brethren. It is that Person
takes that place.

W. T. P. W. Would you speak of Him as Son
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of Ac1am. Take Luke iii., where He is shevvn to
be the Son of God as con1ing through Adarn.

F. E. R. It is only the genealogy given, to
bring out the fact that He is· come out in that
line. YOll must not look at Ohrist in a mere
human way. The birth of ChriRt was miraculous.
He was truly the seed of the \vornan, but He was
"that holy thing;" Gael claims Hirn at once, He
is to be called the Son of God.

W. H. The truth is involved in that ~tate

ment, but not exactly taught.
F. E. R. That is the whole thing.
G. W. How would you explain that verse,

"Of that day and hour knoweth no lnan ....
not even the Son, but the Father" ?

j1-'. E. R. I cannot explain it; I am very much
afraid of getting out of my depth. "N0 man
knoweth the Son but the :F'ather." We cannot
~rasp all; \ve look at Him in one light and in
another light, but who can take in all the lights
but the Father?

l'fany things are revealed in scripture, and I
accept them; but I could not undertake to say I
understand all that is in scripture. He would be
a very bold man "\\rho would not say, " I do not
know."

W. T. P. W. And a foolish one too.
H. D'A. C. Emmanuel, God \vith us, did not

add to Him?
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F. E. R. No; it is not exactly a title of His
Person; it i~ what js set forth in Him. You
could not exclude the thought of the Father and
of the Holy Ghost from" God with us." Christ
set forth God completely in what God was to
ward man and Israel. 10 divine operation all
must be there-Father, Son, and Spirit. " The
Father that d\velleth in me, he doeth the works."

T. H. R. When the Lord. came forth you get
the Father and the Holy Ghost at once. (Matt. iii.)

W. B. What is the meaning of (( Thou art my
Son, this day have I begotten thee" ?

F. E. R. He was begotten in time. The Per
son down here, the Christ, the Anointed was
actually God's Son. God claims Him in that
way, " Thou art 1i1Y Son."

REMARKED. SOllle rnake a distinction between
Son, Son of God, and only-begotten.

F. E. R. What I understand by" Thou art
rny Son, this day have I begotten thee," is the
divine generation. He was Son by divine
generation. It refers to the place He took
do"rn here. There is a shade of distinction
between the Son and the Son of God.

QUES. The only-begotten Son?
F. E. R,. The only-begotten Son is a peculiar

expression, which has its application to that one
Person. He stands alone. As Cc Firstborn" we
are with Him.
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T. H. R. The Greek word for "only-begotten"
is the Septuagint translation of "only one" in
the Hebrew, sOITletimes "beloved':' sometimes
" only-begotten" is used in tho LXX for the
same Hebrew word signifying" only one." In
English it is translated "only." Genesis xxii.,
"Thine only son .... whom thou lovest." In
Psalm xxii. it is the same word, "lIlY darling"
the margin 'puts it, H mine only one," that is
really the meaning of it. " Only-begotten" has
nothing to do with being born at all. I t is
sirnply the fact, He is God's only beloved Son.

F. E. R. I t is a title.
-Wo T. P. W. That is important. As we speak,

it has a tendency to a thought of priority. What
you have said guards that so thoroughly, and is in
keeping with John i.

T. H. R. We get our idea from the creed:
"Begotten before all worlds," which is simply
nonsense.

F. E. R. We have got a great deal from creeds,
and these creeds were constructed by men of
less intelligence than many Christians in this
day.

D. L. H. Why the standard of orthodoxy
should be fixed 300 years after Christ, is what
1 never could understand.

E. C. There are certain things true of Christ
as man that cannot be touched by us.
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F. E. R. Yes; if you look at Him on the
divine side, of course, as apostle we cannot touch
Hilll.

F. H. B. He was sui generis in some sense.
F. E. R. As firstborn we touch HiIn. The

wonderful thing is) we have both sides in one
Person.

God reveals Himself in a man, but that does not
alter the relative positions of God and man. In
eternity the Son takes a place as subject, which
He never had in the past eternity. That prove~

there is no confusion between God and man. If
you look at Him as to what He was with the
Father before He came forth, there was no
subjection; but in 1 Corinthians xv. He gives
up the kingdom, that God ulay be all in all,
and the Son Hin1self becomes subject as being
man. He takes that place as subject, but His
Person is unchanged.

F. W. G. No one can explain it.
F. E. R. N 0 ~ but it proves to me that all

that has come to pass in Christ does not blot
out the relative places of God and man.

E. C. There is only one Person who could
carry it out. " That God may be all in all," that
is in the eternal state-Father, SOD, and Holy
Ghost.

IT. E. R. As man He was dependent here.
People have sometiznes said, He asserted eq uality
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with the Father; but as Inan here He says,
" My Father is greater than I."

T. H. R. What people have got in their minds
has made Christ a kind of independent divine
Being down here. I have seen it in writings,
a sort of feeling as if Christ, because divine,
could act in an independent way when here.

F. W. G. "I and my Father are one."
F. E. R. The unity of the Godhead is the

great backbone of scripture. The revelation
brings to light there are three Persons in the
Trinity, but all through scripture it is the unity
of the Godhead. They are one. I adulit the
Persons, but they are one.

J. P. Would you say a word about the atone-
1ll8nt?

]'. E. R. Well, in the atonelnent who died?
J. P. Christ died.
F. E. R. He is designated in that way as

Christ, but scripture says we are reconciled to
God -by the death of His Son. He took a con
dition in which He could die. It was that
Person who died, and it was the fact of His
being that Person that gave all the value to it.

J. P. You would say all He was as a divine
Person gave its value to the atonement?

F. E. R. It is the blood of Jesus Christ, God's
Son; it gets all its value from that..

REMARKED. He who died was God's Son.
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F. E. R. That is the wonderful design of
grace. Sin and death came in by the first Adam J

but it was in the divine thought that another
. .

man should COIne in, and that Man was God's
Son.

W. T. P. W. "I have po\ver to lay down my
life, and I have power to take it again."

If. E. R. In going into death He does not
cease to stand in relation to manhood. He takes
up life again as man.

W. H. But in a different condition.
F. E. R. You get the salne thought coming

out in the beginning of John. "Destroy this
temple, and in three days I will raise it up."
The body is the vessel. It was that in which
God was set forth down here.

" \Ve were reconciled to God by the death
of his ~~'on." ({ \Vhen the fulness of time was
corne, God sent forth his Son" to redeem.

F. H. B. So what He was as a divine Persun
gave all its efficacy to His work.

F. E. R. What He ,vas gave value to what
He did. It pleased God He should taste death
for everything.

QUES. \Vhat of verse 3 of this chapter?
F. E. R. There He is looked at entirely on

the di vine side. God reveals B imself in His
Son. It is the glory of His Person. He sat
Himself down on the right hand of God.
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He is a divine Person undertaking the pur
gation of our sinR, and having done it, He sat
Him~elf down. It is not like chapter ii., where
we see Hiln crowned, as Son of man, with glory
and honour.

C. T. H. "Thou wilt not leave my soul in
hell."

F. E. R. It is one of the parallels of the Old
Testament: it simply means, as man He would
not be left in the state of death. " Now is
my soul troubled." Soul is used here in contrast
to the actual, physical condition. The abstrac
tion of Himself from the mere physical condition.
" My soul is exceeding sorrowful."

w. H. Would you say in Hebrews i. He is
presented as a divine Person, and in chapter ii.
that same Per~on is presented as man?

F. E. R. Yes; it is the divine side in chapter
i. very distinctly; He is the Apostle. God has
spoken in His Son.

\V. H. In Daniel you get the Ancient of Days
and the Son of man?

li-'. E. R. Yes; you constantly get the satne
idea. "He liveth unto God" as man; and yet
He is God.

F. W. G. In chapter i. He is worshipped, and
in chapter ii. He sings praises.

F. E. R. I should be very sorry to see the
worship of the Son excluded from our meetings,
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but if we properly enter into our priestly
privilege we know Him as the leader of our.
praIses.

E. R. Have you any objection to the ex
pres.sion, Unity of Nature?

F. E. R. I do not object. Every Christian is
a partaker of the divine nature and of human
nature, but we do not talk about the unity of our
persons.

A. H. Is not that what is meant?
F. E. R. No; that is not what is meant.

They will not have that Christ could be viewed
distinctly in' t,vo lights. They will not have
Christ viewed as man Godward, distinct and
apart fraln the rights that belong to Him as God.
The whole thing is so absurd I have little patience
with it. The Person i~ the Son. In Him God
has come out and man has gone in.

T. H. R. You see the confusion in M. Favez's
French tract that came out recently.

]( E. R. The Apostle is entirely on God's
side; the High Priest is entirely on our side.
You do not get Ohrist as High Priest if what
they say is true.

A. H. J. N. D. says, Christ is God, Christ
is Man. He is Christ aR both.

F. E. R. Yes; but you must think of what
was J11eant by it. He i~ not man in the sense
that He is God. J. N. D. said many times, He
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could not change His Person. In Person He is
God, in condition He is Man.

]( '~\T. G. " God was in Christ/' &c.
F. E. R. God was set forth in Christ. God

came out in Christ.
A. K. What is your objection to the' old

formula" God and l\fan, one Christ" ?
F. E. R. Because it does not accord with \vhat

I find in scripture. The Person "rho suhsisted
in the form of God emptied Himself, and took
upon Him the form of a servant, I read in
Philippians ii. "God and Man one Christ," ex
presses to Ine the union of two individualities;
those two united in a Pereon who is Christ.
Thus you have either a change of Person or
a dual personality. It is perfectly true that God
and man are set forth in Christ. I should press
that very strong-ly. That is a question of what
is displayed here.

A. M. Would that be what is meant by true
humanity and Godhead being united?

F. E. R. I do not object to that if you speak
of what is displayed; but I do to a dual personality.
There are certain ideas connected with Hitn as
Man and others connected with Him as God; but
as to the Person it is One ,yha wa~ in the form
of God, who emptied Himself, and carne into
man's likeness. What the Person is is one thing,
what the display is is another
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REMARKED. No one can grasp the thought of
the two in one Person. We can accept it.

F. E. R. If you are going to cornpass Christ,
all that is true of Him, you are a very extra
ordinary person.

W. H. Do they not come very close together
at the end of Matthew xvii, ?

F. E. R. All that God was, was here in Christ.
He ,vas rnanifestly "God with us." Continually
they come close together, and the one derives
from the other, and hence the great importance
of maintaining the truth of the Person. Christ
is endeared to us by the revelation which He
brings to us of God. What a wonderfu1 thing it
is that we can then appropriate Him on our side
and claim Hiul as the firstborn among many
brethren.

REMARKED. In contemplating Him as man
you do not forget He is Son.

F. E. R. Of course you do not.
D. L. H. We must never disconnect His man

hood from that which morally gave character to it.
F. E. R. It is God who has spoken. When

the Son speaks it is God who speaks. B~t He
brings you into all this blessed light of God, all
that God has revealed in the Son, and then you
find you can actually claim that blessed Person
on your side as the One who is going to lead you
in the asselnbIy.
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(HEB. VII. 26: VIII. 2.)

IF you have Rtudied the Epistle to the Hebre"rs
at all attenti vely, you ,vill rememher that previ
ous to this chapter we get a great deal about the
High Priest. In chapter ii. we read that "it
behoved him to be made like unto his brethren,
that he might be a merciful and faithful high
priest." In chapter iv. it says, "We have not
an high priest which cannot be touched with
the feeling of our infirnlities," which is as much
as to say, VtTe have an High Pripst who can
sympathise. Chapters v. and vi. also speak of
the Priest; and in chapter vii. W3 are told
that" he is able also to t<ave them to the utter
most that COlne unto God by him, seeing he
ever liveth to nlake intercession for them." Ail
these passages refer to the Priest acting, as one
might say, 'on the side of our need. He concerns
Hilllself with regard to us on our side, and by
the help which He accords to us down here
He makes known to us His care for us in our
weakness. That is vvhat the High Priest does
for U8 as ,ve are going through the wilderness.

I t is a great point for everyone of us to
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apprehend the interest and care ,vhich the Lord
has for us individually in this way. You get
an illustration of it in the Lord's prayer for
Peter. Peter did not shine much; he was self
confident on the eve of denying the Lord, yet
the Lord says, "I have prayed for thee, that
thy faith fail not." He concerns HilTIself about
Peter, 'and the point in the Lord's mind was
that Peter's faith should not faiL That great
breakdown in conduct was of less 1110rnent in
the eyes of the Lord than that his faith should
fail. Anyone of us might have a breakdown
in conduct, the great thing is that our faith
should not faiL "He is able also to save them
to the uttermost that COllIe unto God by him,
seeing he ever liveth to make intercession for
us." I think you will adnlit this, that when
Peter came to recall all that the Lord had said,
and how He had interceded for him, it lnust
have left a life-long n1ark on hiro. He might
forget n1any things, but he never forgot that,
and he carried out the Lord's admonition to
hiTn: ""'Then thou art converted, strengthen
thy brethren." Satan had desired to have all..
of the dit;ciples to sift them ae 'vheat, but the
I.iord had prayed for Peter, and the proof of his
being turned round was that he would strengthen
his brethren.

The Lord Inakes known to us thus His concern
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and care for us on our side; but in order to
fulfil the proper function of the Priest He must
lead us to God's side. He acts in both ways...
He COlues out to us in succour and sympathy,
regarding us where we are, but He is a great
Priest over God's house to conduct us in our
consciousness into the Holiest. That is the
,vonderful thing! and it is the point in chapter
vii. 26-28: "Ruch an high priest becctrne us.
who is holy, harrnless, undefiled, separated froln
sinners, and made higher than the heavens;"

and it is after all the offering ,vork has been
done; and the oath makes the Son Priest.
The la\v made men high priests 'vha had in
firmity, "but the word of the oath, which was

"
since the law, nlaketh the Son, who is consecrated
for evermore."

In chapter i. you will have noticed that Gild
has spoken in the Son: the Son is there seen
on Ili8 side as apo~tle; here it is the Son, as
on ottr side, a High Priest becoming us. It is
on account of the greatness or our calling tha~

such a I-ligh Priest becomes U~, and the calling
is apprehended in the Prie8t. God is bringing
many sons to glory. Christ is going to conduct
you into the Holiest, not exactly to glory, but
to God. He i~ going to conduct you into the
realisation of heavenly privilege. That is the
true thought of the Priest.
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I ventur~ to say that no one will understand
the nature of the chri~tian calling except as they
learn it in the Priest. He is the :Forerunner,
the First to go inside the veil; and it is in
the One who has gone in, that is the Priest,
that I learn the true character of the calling.
In order to conduct us in He must be holy,
harrnless, ?ndefiled, separated from sinners, made
higher than the heavens.

The beginning of chapter viii. follows very
beautifully on the close of chapter vii. The
sunl of the things spoken is: H We have such
an high priest, \vho is set on the right hand
of the throne of the }{ajesty in the heavens."
That is the first tirne He is said in Hebrews to
be set do\vn as Priest. He is installed for us.

I lvill now say a few words as to how we
are conducted in. You 11lUst first get a sense
of the love of the Priest.. The Priest does
not 111erely bear you on His shoulders, but on
His heart. The names of the children of Israel
were engraved on the breastplate, as well as
borne on the Rhoulders of th~ high priest. We
have to learn that the saints are an object of love
to the Priest. He serves us because He loves us.
I want if I can to explain why He loves us. He
loves us because we have been given to Him by
the Father. I could not look upon the saints
in that sense as worthless in His eyes. It was
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not Christ that drew to Himself. And you
could not understand what the 8aints are in
the eye of Ohrist if you did not first apprehend
that they had been drawn to Him by the
Father. " No man can COllle to rne, except the
Father which hath sent me draw him." It is
the ground invariably taken through the gospel
of John. "Thine they were, and Thou gavest
them me." That explains Christ's love to the
saints: they are the Father's gift to Him in
the time of His rejection by His kindred. I
will give you an instance of the Father'~ draw
ing. The Father revealed to Peter the truth
of Christ's Person as the Son of the living
God. Peter was given to the Lord. He was
the figure of the church in that sense, and
Jesus says: "On this rock I will huild my
church." The Father gave him to the Lord in
making known to hin] the truth of His Person,
and Peter calne to Jesus as the living Stone,
disallowed indeed of Inen, but chosen of God,
precious. You are given to the Lord, and
are of value to Christ, because you are given
to Him by the Father. The Lord prays thus
for the disciples in John xvii., and they ,vere
of the deepest interest in His eyes.

I have been so far sirnply trying to explain the
reason of Christ's love to the saints. It pleased
God to t;et His love upon us in the sovereignty
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of IIis purpose; you cannot explain or under
stand why, but you must believe it. That is
not exactly the case as to the love of Christ.
This refers to those given to Him during the
tilne of His rejection; and the reason they were
given to Hirn was that He might conduct thtm
to the Father. In John xvii. He confides them
to the Father during His absence.

The first thing is to know Chrises love. He
is the Son of the living God-the living Stone,
according, so to say, to divine generation and
nature-chosen of God and precious-declared
now to be this by resurrection. And He is
the High Priest; He loves us; He proves His
love in the help which He affords us on our
side; He concerns Hirnself about us; He
nlaintains us and keeps us, so that our faith
fails not, He is ahIe to save to the utterlnost
those that come unto God by Him, seeing
that He ever liveth to rnake intercession for
them.

I t is a great thing for us personally thus to get
hold of Ohrist, to learn the interest which He has
in us individually; not simply in the company,
but in us indiviciually. Peter was a case in
point. Everyone of us has a personal ac
quaintance ,vith Christ, and a sense of His
interest. We have to appropriate Christ thus,
and the appropriation of Him is everything to
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us. I am nut very far on if I have not le arned
that He cares for IDe.

N o\V the next point is-that the TllOlllent I
apprehend His love to me I corne out according to
His nature. I am a living stone. The instant there
is love you are a living stone; you are a partaker
of the divine nature, anJ love is your Ineasure.
Gift is not your measure, but love. We were
referring to it yesterday. If a lnan have not love
he is nothing. Love is the true stature of a luan
now according to God. Christ's love is now
ans\vered to. " We love him because he first
loved us." His love is appropriated and there is
response to it, and everyone who responds to His
love has come to the living Stone.

Now the purpose of the I-Jord is to lead us
into privilege, and privilege is beyond fellowship.
U Outside the camp" is our proper place as
regards fellowship. If we are true to the Lord
we go forth. You could not be true to the Lord
if you did not accept the fellowship of His death.
Not to do so is as much as to say that you
can connect the Lord with the existing state
of things on earth. All ChristelldolIl connects
HiIn with things on earth, but He has died to it
all and He will never again have to say to it.
If you connect the Lord with the course of
things here you are not true to His death, for He
has died to all here, to the whole course of
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things. If you are true to the Lord you are
bound to go outside the camp, and that is where
the truth of fellowship COlnes in. We are in the
fellowship of the confession of Christ as Lord,
and that in \"01 ves the fellowship of His death.
But that is not exactly heavenly privilege, and
Christ's service as Priest is to conduct you into
privilege. He loves you beca\l~e the Father has
given you to HilU; and His love "rould not be
satisfied short of His leading :you to where
He is.

Picture to yourself the Assembly as a COlTI

pany of saints gathered in the fellowship of
Christ's death. Christ takes these by the Spirit
away from all natural associations and dis
tinctions of Hesh into the sphere of the Fa ther's
love, and all that is of the flesh is lost sight
of for the time, and we realise that there is
neither Jew nor Gentile, bond nor free, but
Christ is all and in all. Of course when you
leave the assembly you have to revert to
these things. In the assembly you are nothing
without love. Of course you must have faith or
you could not be in the as~emLly) but when it is
a question of the realisation of heavenly privilege
nothing avails but affection. Christ loves nle
and maintains lIle in faith when I might other
wise break down: and now I 16ve Hilll, and it is
affection that helps me into privilege. He com-
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mands the affection of D1Y heart and of the
heart of every saint, and He leads us in; He
leads us into the blessed sense of the Father's
presence and the Father's love-the Father's
house (not heaven yet), and makes us conscious
that we are His companions.

. It is a most wonderful thing to be. able to
appropriate Christ thus on our side. I can
understand Him on God's ~ide as apostle, for
He calne out to rnake God known, but now He is
on our side. As priest, such an one becarue us, to
conduct us in; He will lead us into the sense
that we are His companions and the subjects of
the love wherewith He is loved. He will lead
us into the joy of the Father's love in such a way
as to lnake us feel at home there; He will make
us conscious that we are no strangers but welcome
guests. It has often been said with regard to
heaven that we shall not find a stranger-God
there; you will get a welcome in heaven. \Vell,
it is a great thing to know that you have a
welcome in the asseulbly and can be at home
there, because Christ conducts you into the sense
of the Father's love. Why ha~ the Father lnade
u::; sons? That we might be companions of
Christ, that He lnight be the firstborn al110ngst
many brethren. We are "predestinated to be
conforlned to the inlage of God's Son,': and it is
His pleasure to conduct us into the place and



'VE HAVE SUCH AN HIGH PRIEST. 157

the love that He knows. There is no such idea
in scripture as a single conlpanion of Christ.
Sonship involves the body, and Christ is in the
midst of tbe company to conduct the company
in to that which He alone knows.

I defy anyone to get on a step until he knows
that the saints are the Father's gift to Christ,
and drawn to Him as such, and that that is
the secret of the love which He has to then1.
He delights to engage our hearts. I do not see
the gain of our fellowship if we do not kno\v
heavenly privilege'? I would not shut people
out froIll fellowship, but they lnay be little gain
to us or we to th\jill.

I t is a great thing to have the knowledge
of Christ's personal love and intere~t in you.
He as priest would secure the affection of our
hearts, but His great point is to conduct us in to
God the Father. H I will declare thy name unto
lny brethren." Who else could? And He says:
"In the Inidst of the church will I sing praise
unto thee." vVhat a wonderful thing to be in
tune \vith Him! For Hiln to sing praises and for
us to be in unison with Him, because He leads
us into the joy of what He Himself knows, the
enjoynlent of the Father's love. That h~ what I
should call proper heavenly privilege.

Could God have done more for us than to
make us cOlnpanions of Christ? He is the
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leader of our salvation. He leads us in when we
have grace to appropriate Him. But there is
often such terrible obstruction on our side, we
have to go back a long way sometiInes to learn
really the truth of Ohrist as Lord. It is irn

possible to connect anything of the course of
things down here with Him as such. There are
two things I see in the Lord. All administrat.ion
is conlmitted to Him, and He directs us into the
will of God. He has authority, that is the very
first principle of Christianity, and fellowship
bangs on the confession of Hiln as Lord.
There is no true fellovlship apart from it, but
fellowship is not privilege-proper heavenly
privilege. Privilege is \vhat He conducts us
into, that which He has made known. May the
Lord give us to know the interest which Christ
has in us in a real practical way! You cannot
Inake Christianity simply doctrinal. You cannot
do without doctrine, but Christianity is a pre
sent reality-a systen1 of living affections-not
affections natural to you, but affections fonned
in you by the knowledge of love. Y DU cannot
do without affection.

Ma,y Christ so engage our hearts as to conduct
us into the enjoyment of the Father's love!

F. E. R.

.. -.



;, TURNING ~~BOUT" OR "FOLI.,()WING"
-WHICfI?

(JOHN XXI. 15-25.)

I HAVE only a very few word~ to say, beloved
brethren, and it is in connection with these two
devoted servants of the Lord, Peter and .John,
as presented to us in the closing verses of this
gospel.

l'here are in the history of the apostle Peter
three very distinct" calls."

The call of sovereignty. (John i. 42.)
The call of service. (Luke v. 10.)
The call of suffering. (John xxi. 18,19.)
We have had the first one hefore us to-night

\vhen he was taken from the quarry of nature to
become a living stone in the heavenly building.

"l'holl shalt be called Cephas, which is by
interpretation, A stone." (John i. 42.) This is
divine sovereignty. Going on still with his
fishing, his boat is used one day by the Lord
to address the people by the lake of Gennesaret.
I' Now when he had left speaking, he said unto
Simon, Launch out into the deep, and let down
your nets for a draught." The multitude of
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fishes, the breaking nets, and the sinking ship,
awakened the cry, "Depart from me; for I
anl a sinful nlan, 0 Lord." Now self-judged,
it is said to him, "Fear not; from henceforth
thou shalt catch rnen." (Luke v. 10.) This is
his call to service.

What really led me to impose myself upon
you, however, for a few minutes, was what
we had in our brother's prayer just no\v
"Lord, Thou knowest that we love Thee." The
Lord brought that confession frcHn Peter, as He
looked into his heart and searched it to its
deepest springs: He knew how he had broken
do"rn in service, and how utterly he had given
way, and when the eyes of Christ looked do\vn
into Peter's heart, that heart in it1-3 very depths
could say: "Thou knowest that I love thee."

He is at this point not only reinstated, but
advanced, the blessed Lord entrusting hirn with
the shepherding and feeding of His sheep and
Iamhs, and then says, U Follow me;" but im
mediately we read~ U Then Peter, turning about."
(John xxi. 20.)

No dOllbt the Lord has been speaking to each
of us in these meetings, looking into our hearts
in unfailing love, correcting, instructing, search
ing, and restoring us; and now what will be our
next tnove as we leave this place? Peter's was
to "turn about,H John's was to "follow." One of
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these two movements will be ours-" following"
or "turning." "Follow me" was the final call
of the Lord to His servant, and He had already
indicated to where that path would lead-to
death; but, oh! what a halo He throws around
that death-it was not simply Inal'tyrdom, but
"This spake he, signifying by what death he
[Peter] should GLORIFY GOD."

This is characteristic of the cross in Jahu's
gospel-" Now is the Son of man glorified, and
God is glorified in him." Peter should share
in his Illeasure with the Lord Jesus Christ-not
indeed as victim, but as martyr-in that won
derful path of suffering, and so glorifying God.

John is distinguished by four th ings :
First, he was jollo1ving. (VeL". 20.) We have

heard a great deal to~day upon this subject: we
began this morning with "He that followeth
rue shall not walk in darkness, but shall have
the light of life."

Secondly, " Which also lexned on his breast at
supper." (Ver. 20.)

Thirdly, "If I will that he tur'ry t'ill I come."
(Ver. 23.)

:b--'ourthly) "This is the disciple which testifietlt
of these things." (Ver. 24.)'

Thus his feet are in Christ's path, his head
is on His be~om~ his heart a,,'aits His COIning,
and his rnouth testifies of Hirn, and these are
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the closing lines upon the last page of such
a gospel! What a finish it is !

The Lord grant that such a wind-up may be
ours, for His name's sake.

A. :htl.

••••



READING.
(HER. IX. 24; x. 1-22.)

]( H. B. What shall we read?
T. H. R. \Vell, I was thinking ,ye might go

on with Hebrews and have a little more about
the priest gone in, in the end of Hebrews ix.
I suppose it is not exactly the priest here; it
is not exactly priestly service (ix.) though it
iu He who is the Priest.

F. E. R. No; you get the priest again in
chapter x. as (( great priest over the house of
God." (Chap. x. 21.)

F. C. What distinction do you make between
" heaven itself" (chap. ix.) and the holiest (chap.
x.) ?

F. E. R. If you had not a place in heaven you
could not enter the holiest. Christ has gone into
heaven itself to appear in the presence of God
for us. He is not only thereJ but He is there
for us. If you have not a place in heaven
by the will of God you could not enter the
holiest, the idea in which is moral-the place of
privilege of saints on earth.

V'l. H. Does His place determine onrs ?
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F. E. R. I think so. He has gone into heaven
to appear in the presence of God for us.

G. G. Is His place now the place \ve shall
have hereafter?

F. E. R. I think so, as in the Father's house.
J. P. Would you call that our standing?
F. E. R. No; it is more place. He goes up

and takes that place for us. He is there for us,
that gives us a place in heaven. It is His
presence in the Ifather's house as n1an that
luakes a place for us. It is not the nlaking a
place in any Inaterial sense. It is 1110re than
title, because it is a place prepared for us.

G. G. Is it as forerunner He prepares the
place?

F. E. R. As forerunner He has entered within
the veil) it is more a moral idea; heaven is a
place.

T. H. R. It was a question when the Lord
left the earth ,vhether He would return, the
eleven only saw Him go into the cloud, they did
not see any further. 'Vhen the InOOlent of His
rejection came in the stoning of Stephen (Acts
vii.) the heavens were opened, and Stephen
looked up and saw the glory of God and Jesus,
and the lnonlent he saw Jesus (he looked th1'ough
the clou<l, for he says" I see the heavens opened
through "), that is horn,e; he knew ,,~here he
,vas going; going home. That ruakes our place.
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Stephen saw Jesus there and that made a place for
him. We know the Person who is there. The
moment you see the glory of God and Jesus in it,
it is home.

A. M. Would you say a word about the end
of chapter vi. ?

F. E. R. The idea of the holiest is that which
is within the veil.

F. W. G. Are we to understand that cc inside
the veil " corresponds to the place in chapter x. ?
Is chapter vi. moral and not exactly the heavenly
places?

F. E. R. Ohapter vi. is not exactly the same
as chapter x. In chapter vi. Christ has entered
within the veil and become a priest, to lead
us into it. "'Vhich hope we have a3 an anchor
of the soul" in chapter vi. When you come
to chapter x. ~ve enter in.

F. H. B. In chapter vi. within the veil is
connected with the hope? Does the hope apply
to us ?

F. E. R. Yes; for as a Christian here on
earth, whether you enter into your privileges
or not, your hope is there. Even the Jew had
fled for refuge to lay hold of the hope, but in
chapter x. \ve enter in, it is not ~he hope there,
but a question or entering into privilege. You
embrace your privilege. The Hebrews had not
entered into pri vilege at all, because they were
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still in the camp; but their hope entered there;
the anchor of the soul sure and stedfast.

J. P. Can you tell us the meaning of within
the veil ?

F. E. R. You cannot understand the expres
sion or what it is unless you apprehend what
the sanctuary is. A.n Israelite knew what it
meant, because he understood what the sanctuarv..,
was. "Within the veil" was the holiest of all,
where the high priest went once a year. We
have not, as they, a material sanctuary. I be
lieve it is the presence of God; the revelation of
Himself in that which is before Him for His
glory. The sanctuary in its entirety is the full
display of God. The sanctuary took in all, the
holy place and the Inost holy.

W. H. The veil being rent, it has all a different
character?

F. E. R. You must understand what the sanc
tuary is before you understand the rending of
the veiL It is the full revelation of God through
Christ's death.

F. H. B. Why do you say the veil rent is God
coming out?

F. E. R. The veil is never seen as rent in
Hebrews, you go through it. Indeed, you do
not get the rending of the veil except in the
three synoptic gospels. It was rent from the
top to the bottom, that was God coming out;
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but that is not ,vhat we have in this part of the
Epistle to the Hebrews.

QUES. Why?
F. E. R. Because you must go in through death,

and that is death effectuated in you, you have to
appropriate the death of Christ for yourself. It
is not here a rent veil, an opened way, but a way
through, which depenJs on the appropriation of
death in you. The way is there.

F. H. B. We must go in through it 1
F. E. R. 'rhe great point is, Christ is gone

in first. I t is not simply God come out, but
Chrst has gone that ,vay through death. He
is the first to go in. He went in through death,
and that is the way you go in, a new and living
way. It i.3 not merely by faith in His death,
but that death is effectuated in you.

F. H. B. You cannot go in as a living man
in flesh. You must appropriate His death.

:F. E. R. You cannot bring in anything that
the rending of the veil has set aside. To put
it in other words, it is the sours realisation of
privilege, aH is based on the virtue of the death
of Christ, His perfect sacrifice. In my soul's
appropriation of death I am on an entirely new
footing before God.'

J. P. Then in the gospels the rending' of the
veil would be God cOining out, and in Hebrews
we go in ?
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F. E. R. Yes; it is the end
it must be made good in us.
priation of Christ's death, as
nothing as in the flesh.

If. H. B. As long as God was dealing with
man in the flesh the veil could not he rent?

W. H. B-T. Is it not the place where every
Christian always is ?

F. E. R. No; it is privilege. Access, if you
like. In Hebrews it is not power but the way
that we get in. It is the privilege of the saint
here, the soul passing that "Tay~. It is the soul's
appropriation of privilege, you go in to your
privilege. Privilege indicates something con
ferred on you through the grace of God. The
soul passes into it. Every Christian has the
privileg~; it belongs to him, but he lllay not
be enjoying it. You must not confound privilege
with moral state.

T. H. R. The moral state is settled by the
way you go on. Every Christian has the privi
lege, but every Christian does not take it up, he
does not go in by the new and living way.

F. E. R. You must rnaintain the privilege,
because that is on the divine side and our title.

W. H. What is the new and living way?
F. E. R. The \vay by which He passed through.

He has died to sin and lives unto God. He is
alive, a Person out of death. He has taken up a
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platform on which we can be with Him. I
think ROluans vi. 10 explains it. No one could
ever have been with Hinl after the flesh. He is
the corn of wheat that has fallen into the ground
and died, He has left the order of things con
nected \\"ith Inan in the flesh, and has taken up a
place in resurrection, out of sin and alive to God,
in which we can be with Him. We never could
have had association with Him in the flesh.

A. H. What is "through the veil, that is to
say, his flesh " ?

F. E. R. That refers to the fact of His death.

H. D'A. C. I should like to know why you
object to the veil rent in Hebrews.

F. E. R. Because if the "ray were perfectly
open to man, we should go in as we are, as alive
in flesh; but we go in through the appropriation
of Christ's death to what we are as in the flesh,
and you do not go in except that way.

F. H. B. You rnust go in the same way that
Christ went in, but you have to go that way, and
you will not go in unless you do go that way.

D. L. H. ])oes it correspond to John vi. ?

F. E. R. It is very much the sanle.
QUES. Is it right to say that Christ went

in in virtue of His death ?
F. E. R. He went in in the full value of His

death. He took the ground np for us, that there
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nli~ht be a divine basis for His people to go in
upon.

A. M. What particular part of John vi. cor
responds to it ?

F. E. R. " He that eateth my flesh, and drink ..
eth my blood."

'\T. H.. What is "my flesh, which I will give
for the life of the world" ?

F. E. R. It is His flesh given which is the
ground for the life of the world. We appropriate
His death to enter into our place as sons. The
privilege of sonship is connected with entering
the holiest. The enjoynlent of the place of son
ship and all privilege with God lies wholly and
entirely in the Spirit, not in the flesh. Our
companionship with Christ lies wh'Jl1y in the
Spirit, and we must for that appropriate the
death of Christ to all that to which He has died.

QUES. "I am the way" ?

F. E. R. Yes; He is the way.

F. W. G. Is this in Hebrews x. any allusion
to the rending of the veil when the Lord died, or
is it Aaron entering in within the holiest?

F. E. R. We have the priest entering in in
chapter ix. The allusion in the expression
"through the veil" is to the death of Christ;
but, as J. N. D. said over and over again, you
never get a rent veil in I-Iebre,vs. If it were
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rent on our side as it is on God's side, we could
go in as men in the flesh.

T. H. R. And Israel would enter in by-and.by
and they will not.

F. E. R. The point is, there is a veil to go
through. To come to the assembly-We COllle

into the' as~embly as Christians. The Corin
thians came together as Christians, but when
thus come together, then in the power of the
Spirit of God they passed right away in spirit
fronl all distinctions of the flesh (neither Jew
nor Gentile, bond nor free) into the privilege of
the sons of God. By the power of the Spirit
of God we pass into the sense that we are all
companions of Christ and sons of God. It must

•be by death, because it is only through death
we can get free of the distinctions of flesh. It
is only death that can abolish thenl. When we
come out of the asselnbly we resume our
individual position here, these distinctions exist
and luust be recognisp.d in their place. You may be
a free lllan.; you may have a bondluan; butin the
assembly, in the power of the Spirit of God and
of spiritual affections, you pass out of all this
into the place of enjoyment and privilege with
God. You pass into a new scene where Ohrist
is all and in all, and that is the sanctuary,
where there are no distinctions whatever.
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E. C. The veil will be up again in the Inillen
nium?

F. E. R. It has never, on our side, been taken
down. You cannot alter the fuIness of the
revelation in which God has come out. The
question of entering in, according to the full
understanding of the revelation God has given,
is another thing- that is a question of apprehen-.
SIOD.

QUES. The veil is not renlovec1 on our side?
F. E. R. No; but on God's side it is rent from

top to bottonl. He is fully come out. I do not
know whether you could say it is removed on
God's side, it is (rent on God's side, so that
God has come out; and in Matthew xxviii.
you see the full extent of it. The Lord gives
the commission to go out and baptise all
nations, "in the name of the Father, and of
the S,on, and of the Holy Ghost;" that is, be
cause God has come out in that way; but it
does not mean that all nations will necessarily
enter into the meaning and power of that
revelation.

F. H. B. \\Te want to get away from the
material thought to the spiritual idea.

F. E. R. That is the great difficulty_
QUES. Is reconciliation connected with the

idea of God coming out?
}~. E. R. I think reconciliation is God HiInself
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renloving the distance between Himself and man.
It affects nothing for you as to your state. It is
God coming out.

REMARKED. The rending of the veil has re
moved the distance.

F. E. R. Yes; in the work of Christ God on
His own side has conlplctely removed every
barrier between Himself and Inan.

E. C. How far will this epistle affect the
remnant by-and-by?

F. E. R. I think it is all a question of what
God. wiil give them according to their spiritual
state. 'fhey will get the law written on the
hear~ which fits them for earth; we get the
spirit of sonship which fits us for heaven. Every
thing is dependent on the purpose of grace. God
has called us in tlL'is privilege. He will cail
them in another-"ve cannot go beyond what
He call s us to.

G. W. If. Is not the remnant contemplated in
Hebrews? Is not that why the veil is not rent?

If. E. R. I think the apostle goes beyond
Christianitr, and brings in the thought of the
world to come. When" the world to come)) is
established, you are completely through. It is
not then a question of going through~ you are
(iTt-. Everything has been cornpletely met for
God; every deruand of His glory completely
~atisfieu; Christ "has appeared once in the end
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of the age, to put a"vay sin by the sacrifice of
himself." Every claim of the glory of God in
respect of sin has been met by the offering of
Christ.

QUES. Is not the blood always for God?
F. E. R. The blood is first for 000, but also

for you.
G. W. What is the sevenfold sprinkling?
F. E. R. The sevenfold sprinkling is, that

everything has been met for God.
G. W. Are there not two sprinklings, on the

nlercy-seat and before it ?
F. E. R. Yes; but I think it is all for God

when it is a question of carrying the blood into
the holiest, it is what is suited for the glory of
God inside.

G. W. Will you say once 1110re why you so
insist on no rent veil in Hebrews?

F. E. R. Because you have to go thl'ough the
veil, not an unrent veil, but through the veil;
you have to go through by the ,vay Christ
Inade, and by that way alone you pass into
privilege that cannot belong to JOu as a man
on the earth.

D. L. H. May we say t,hat as God has come
out through death we have to go in through
(leath?

F. E. R. Yes; you can only get free of your
position as a living mall on earth by death.
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F. H. B. YOll get everything on the ground
of death, as to title?

F. E. R. Yes; but you must go in by death
if you are going to enter into privilege, which
does not belong to you as a living man on earth,
because it must put you away. It is only death
that can put an end to you as a living man on
earth-but then it is Christ's death.

F. C. How do "re appropriate death?
F. E. R. I think we are attracted. It is by

attraction. The soul is attracted to Himself,
and then we are willing to accept the way.
You will be where Christ is, nothing short of
that will satisfy you; that is what love claims; I
tvill be where He is; that is what rnakes it a
privilege to accept death. It is wrought by
affection. Love claims to be where He is.

V-l. H. It is the known Person who attracts.
F. E. R. Yes; that is why the priesthood is

brought in on your side first in Hebrews. He
engages your }leart and affections thus, then
affection clairIls to be where Christ is.

W. H. Is it the satue thought as in John
vi. 68, when the disciples say, " Lord, to WhOUl

shall ,ve go? thou hast the words of eternal
]·f "'l1 e .

F. E. R. Exactly; it was plain there was no
one else to go to. No one can lninister an~r

thing to niB but Christ, and I cannot get Christ
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anywhere else but where He is. The ~ecret of
Christ's love to us lies in our having been given
to Him bv the Father. The lines-...

" Thou gav'st us, in eterna.l love,
To Him, to bring us home to Thee"

express the thoug'h t.

T. H. R. "'-hen we talk of having accepted
death, we must relnernber it is not a kind of
monkish effort; it is real affection and attraction
to the Lord. I see it with Elijah and Elisha.
"I will not leave thee" was always his answer;
three tilDes he says it, " I will not leave thee; "
then he goes over Jordan with hiln.

F. E. R. When you corne into the assembly
you may for the IIlOllleut think what a crooked
person this or that is, \.~c. You have partialities
for some and prej udices toward others, but if
your soul gets into the power of the Spirit of
God, He carries JOu above all that, and all
fleshly distinctions, to the place where Christ
is all and in all. Assernbly privilege is on the
ground of death: you have gone out of life
on _earth, and are in the enjoyrnent of your
privilege before God. He leads you into the
enjoynlent of the Father's love outside all this.

A. }1. When you speak of heing in the asseln
hIy, you do not. merely luean sitting together
\vith a cou)pany of saints?
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F. E. R. Of course not! That leaves out the
presence of Christ in the assemhIy, and it is
Christ's presence in the assembly that leads
us to Him, outside all here, that we Inay be
His companions. It is not going into the room,.
it is the power leading you in affection outside
everything here into the Holiest of all where He
is. Of course we come together sirnply as
Christians.

T. H. R. You take that ground when you
are there. You begin with the Lord's death,
which abolishes all distinctions. Most people
end with it.

QUES. Do not people sometimes think mere ou t~

ward connection with the assembly is sufficient?
F. E. R. That would be leaving out the place

Christ has there. The soul Inust realise its
privilege of companionship with Christ before
the Father.

A. H. What is the force of Hebrews x. 19, 20,
"by the blood of Jesus," and "by a new and
living way" ?

F. E. R. The blood is the ground-the title
on '\vhich you can be there consistently with
God's glory. The new and living way is the
way you have to go in. It is not the power
that is presented in Hebrews that takes you
in, but the way you go in. People have not a
proper idea of the sanctuary. The sanctuarJr
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is God's blessed revelation of Himself, and of
His satisfaction in His Son.

J. P. I suppose the - best way to learn the
Holiest is to be there?

F. E. R. I think you must learn what the
sanctuary is first.

B. I am not quite clear as to what the
sanctuary is.

F. E. R. I think it is the delight of God in
that which He has accomplished for His own
glory in that Man. It is wonderful that His
infinite and eternal satisfaction should be found
in a Man! and One that is an adequate object
for the love of God. You get the idea in the
ark of the covenant and the mercy-seat. That
is the wonderful thing that has come to light,
not simply what God is from all eternity but
what He is as come out, that He has found
in a Man His infinite and eternal glory and
satisfaction.

W. H. B-T. Would you say Christ Hin1self
personally was the sanctuary of God, and if
we are found there in our affections and heart
we are there with God?

F. E. R. I think so; other things come out in
connection \vith the sanctuary; you get the
connection of Christ with Israel; therein was
the table, the shewbread. He is not only the
antitype of the Holiest, but the antitype of
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the whole thing. The sanctuary is, as I under
stand it, the revelation, the light of God in
Christ in that which He has accomplished for
His own glory. It is not only God has come
out, but He has gained for Himself an adequate
object in Man. It is a wonderful thing that man
·could be an adequate object for God.

A. H.' Do you mean that what is portrayed
in the sanctuary is God's delight in man?

F. E. R. Yes; the eye of God could rest on
the ark of the covenant and the mercy-seat, and
see a Man in whom was fulfilled all His counsels
and purposes. We speak of the sanctuary in its
application to us, but if we speak of the sanctu
ary in a broad way, you must go on and take in
its application to Israel and all.

F. W. G. Does it include the thought of God's
cl welling..place 1

F. E. R. The sanctuary includes the Holiest
and the holy place. It is not only God's dwell
ing-place, but that He rests in infinite satisfaction
in what He has accomplished for Himself, not
only for us but for His o\yn eternal satisfaction.

D. L. H. Does 2 Corinthians iii. 18 cor
respond with this?

F. E. R. Yes.
REMARKED. If the veil had not been rent for

God to con10 out, we could not have gone in.
F. E. R. Quite so; it involves it, but it is
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important to keep things as scripture puts them.
God must come out if we are to go in. It is of
the very last importance to maintain that the
veil is rent on the divine side, and that is equally
true for the miUenniurn as for now.

W. H. Did it signify the setting aside of the
whole of the old system?

F. E. R. Yes; the first system of things could
not exist at all with a rent veil; that system
could only exist so long as God did not reveal
Himself; the whole thing must go when God
came out, it must all pass away.

REMARKED. God did come out in a certain
way when Christ came into the world.

F. E. R. Yes; it was the beginning. The
revelation of the Father in the Son was COlIl

plet~ in His life here, but the revelation of the
love of God came out in the death of Christ.

E. C. If the sanctuary included the holy
place and the Holiest, "rhy was the veil put
between the two?

T. H. R. You find a remarkable difference in
Chronicles and Kings. In Chronicles you get
the veil and the brazen altar. In Kings there
is no veil and no brazen altar, but you get
the oracle there. Israel itself, I believe, is much
more in question in Ohronicles; the outward
display in Kings. Israel is the place on eart,h
through which everything comes out from
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heaven. I do not think Israel goes in, but
you get a company in the millennium Dl0rally
near to heaven. The porch is especially dwelt
upon in Kings. ~Iy own impression is that
the porch figures the administration of what
is heavenly to earth; it is not heaven or earth
exactly, but the connection between the two.
Though not in heaven yet, the 144,000 (Rev.
xiv.) are nlorally beyond the earth, they sing
the song of heaven) and are thus a connecting
link. You get in the first part of the sanctuary
the holy place-what is hea\Tenly in its aspect
earthward. You get the oracle in Kings, because
Israel are the people who get God's mind from
within.

F. E. li. The whole order of things then will
be coming out, not our going in.

T. H. R. We have gone in, they do not go in,
but they communicate the heavenly, they learn
the heavenly song, though not in heaven. They
are the people to whOln God's mind is made
known, and through whorn the revelation comes
out.

F. W. G. Will it not be true in that day that
Christ Himself will have come out?

F. E. R. I dOllbt if Christ is ever seen apart
from the church. It is in the church, the
heavenly Jerusalem, He is kno,,'"n. fIe does
not come out apart from the church; there
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He is displayed. The body is the vessel in
which He is fully declared. "Every eye shall
see him.)) It will all be made good, but I
cannot tell you how. He conles to be glorified
in His saints, and adlDired in aB them that
believe. It is there He is displayed, r believe.
That is what I understand by the expression,
cc his body, the fulness of him that filleth all
in all." He is fully declared. I do not think
Israel will ever have again the saIne thin~ that
has been in the presence of the Lord, as He
was arnong thern. I believe Israel missed their
opportunity when Christ came among them in
humiliation, and my j udgnlent is, they will never
have what they missed, they will never get that
opportunity again, they will have to learn every
thing in the church. The identification will be
complete there.

J. P. I understand you to say that before
getting into the Holiest we have to learn Christ
in the sanctuary. I do not quite get hold of
that, will you say a little word about it ?

F. E. R. I do not think I said you learn
Christ in the. sanctuary t but what I said was
this-You must learn the revelation of God,
the way in which He has come out, before you
can enter in. The high priest could not go in
until the sanctuary existed. You must know
Christ as Apostle before you know Him as
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Priest. Moses inaugurated the system and Aaron
maiutained the system that was inaugurated.
The systeln is inaugurated by Christ as Son and
Apostle. It is lllaintained by Christ as Priest,.
You Inust first appreh.end Him as Apostle before
you can be led in by the Priest. What He leads
you to is the Father. It is the Father's delight
in the Son, not only God's complacency in Man.

D. L. H. Is not the great intent of the Spirit
in Hebrews to lead ns into the Holiest?

F. E. R. I think so. I came across a beauti
ful reulark by J. N. D. which confirlued me in
this though t and opened it out, that in the first
part of Hebrews Christ comes to our side with
sympathy and succour, in order to bring us to
His 0 wn side; the great point is to lead you to
God's side where lIe is at home and where He
orders everything. Christ orders nothing in this
world, He sympathises with lIle down here and
succours me, but Reorders everything for God.
In the beginning of chapter viii. the 'sum' is
" We have such an high priest, ~ho is set on the
right hand of the throne of the Majesty in the
heavens, a minister of the sanctuary," &c.

REMARKED. We have nothing else but Ohrist.
F. E. R. No; and what can you want more?

What can equal for a moment the fact that I am
an object of the love of Christ and He takes me
into His delight before God. You will not get
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to Him except by affection. Faith will not take
you in, though you cannot get in without faith,
because without faith you would not have light
from God. It is affection that takes you in.
Power '\vill take you in bj"-and-by, but nothing
but affection will take you in now.

QUES. Is to "draw near with a true heart"
response in affection?

F. E. R. I think so, but it is a t1"1te heart
affection. Faith is light from God, but when it
comes to the realisation of anything with God
and with Christ it is al\vays a question of the
Spirit of God working in you by affection.

W. H. B-T. That is the value of the illustra..
tion so often put before us of Rebekah and the

-servant.

F. E. R. Ye~, if you go into heavenly places,
it is all by affection; you only go there by affec
tion now. By-and-by the power of God will
take you there; RO too in regard to the sanctuary.
If you are going to be led in in communion with
Christ it is a question of affection, appreciating
His affecti0n. Affection goes in with Him~ no
thing short of that will satisfy it. That is why
1 Corinthians xiii. comes in in connection with
the assembly, because love is your measure;
,vithout it you are nothing. You may have
everything, I' all gifts," and be nothing. Your
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stature is measured by love and love abides
\vhen faith and hope shall cease.

QUES. What is the " veil upon their hearts? "
F. E. R. They were all in that state; that

with which the veil was connected was Israel,
who were clinging to the first order of things;
and God has set all aside in the person of Christ.
They were doing their utmost to maintain the
first order of things which God had set aside and
they could not see clearly.

QUES. A Christian may be in that state?
F. E. R. Yes, if you are clinging to (l beggarly

elements" you are in that state. Christendolll is
set up on the pattern of the first order.



REA DIN G.*
JOHN vi. 32-58.

THE lines of teaching of John and Paul have
been too much separated-what they teach
must be substantially the same if they both
teach us Christianity-the one supports the other.
Wherever it is a question of the appropriation
of Christ by the believer you are brought very
near to John vi.

Would you tell us what you think John
supplies?

The substantial difference between John and
Paul is: that Paul takes man up to God in
righteousness, John brings God down in grace
to man. Take for example John i. 18, " No
man hath seen God at any time; the only
begotten Son, which is in the bosom of the
Father, he hath declared hinl," and 1 John i v. 12,
"No man hath seen God at any time. If we
love one another) God dwelleth in us, and his
love is perfected in us." In the first it is God come
out in the only begotten Son, in the second "it is
God abiding in Christians. Then in the book of

• Saturday Evening, Qnemerford.
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Revelation John brings Christ back to earth in
power and glory. Paul carries man up to God
in heaven, according to His purpose, and he gives
us the one body-unity ; John, one Shepherd,
one flock-unity also, answering to the Head
and body in Paul.

What is the difference between that and the
one flock· and one Shepherd?

The flock is linked with the Shepherd, the
body with the Head. The idea of a shepherd
is more that of leading, He leads the sheep;
the Head directs. The Head receives for the
body and is expressed in the body. The truth
is substantially the salne, though expressed under
different figures.

Is not the Lord the Centre in ,John x. ?
Yes, but there is the formation of the one

flock, and the one flock and the one Shepherd
are bound together in the divine nature, as
we see in verse 14. I" know my sheep, and
am known of mine, as the Father knoweth me
and I know the Father."

Is it COffiln union?
Not exactly. It is the divine nature, a know

ledge which involves kindred nature. It is not
the external professing system that is presented
in John x.

Does the flock speak Inore of affection and the
body of administration?
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Hardly, for the body is especially connected
with affection, Christ loved the church and gave
Himself for it, and He nourishes and cherishes it.

Is Colossians iii. Paul's side of it in vie,v of
administration?

I do not think you get the thought of adminis
tration in connection with the body.

With the church?
You get it in connection with the assembly,

but not as the body.
~ What is the adluinistration of the mystery
then?

That was the working out of it. In the divine
nature the one Shepherd and the one flock
are boun4 together. Ohrist is the Shepherd
of the flock and the Head of the body. You
could not transpose the terms and say He is
Shepherd of the body and Head of the flock.

But we must get back to John vi. To under
stand these verses you must go back farther in
the chapter. When the Lord saw that they
would take Him by force and make Hinl a king,
He goes up into the mountain alone. They in a
way acknowledged Him as prophet and would
make Him king, but He takes the place of priest.
You must take that into account if you wish to
understand ~Tohn vi. ; that is where the connection
with the Epistle to the Hebrews COl11es in.

Why do you say He goes up as priest?
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He would not have power in a human way
from Inan, and He goes up into a mountain.
His going up the mountain is indicative of His
taking a place on high; the priest is in heaven.
Christ has three great offices belonging to Him-.
that of Prophet) Priest and King. He goes up as
priest in heaven.

How is that connetted with" bread" in John vi. ?
Because that is where the thought of appro

priation conles in. Christ is bread come down
frOlli heaven. He is thus within the reach of
man's appropriation, not to make Him a king
but as Priest. But the presentation of an incar
nate Christ produced nothing, though it is what
God had for man, if nlan would have received it;
but the Lord said, " Ye will not come unto me
that ye might have life;" and the truth comes
out, that no lnan would come to Him except the
Father drew him. The heart of man is such
that he would not corne, had no desire for what
was of God. Christ had come down as Bread of
life according to the purpose of God, but men
lost their ·opportunity. In Inan there is both in
capacity and will. It was not simply that they
could not, but they would not conle.

Is the Father drawing new birth?
No; I judge that it is beyond new birth. It

is the Father's revelation of the Son to the soul;
the Father drawing to the Son is connected
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with Christianity. New birth is different. It is
the sovereign action of the Spirit in all ages.

Would not this necessitate new birth?
Everything connected with the blessing of

the soul begins with new birth; that is the
action of the Spirit; but this is the Father
drawing to the Son. He has come to rneD,
and lived in the presence of n1en, with a divine
thought-the divine thought was life. The
satisfaction of God was in giving life to the
world. Christ cOlues within the reach of man,
and man will not have Him, there is no affinity.
In full result Ohrist brings life into everything,
He fi B8 all things. In verse 33 we COlne to
purpose: God's giving life to the world is, I
suppose, in connection with the purpose of God.

How?
"For God so loved the world, that he gave

his only begotten SOD, that whosoever believeth
in him should not perish, but have everlast...
ing life." cc The next day John [the Baptist]
seeth Jesus coming unto him, and saith, Behold
the Lamb of God, ,vhich taketh away the sin
of the world."

What is "taketh away the sin of the world" ?
John claims the world for God. Christ takes

away sin, and will by-and-by give life to the
world. All will be brought under the power
~of the Spirit. I do not mean by this universalism
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What is the difference between" bread of God H

and " bread of life?"
He is bread of God first; bread of life is food

of life. He is bread of life for me to appropriate.
He was that when here, whether man appro...
priated Him or not. If I am conscious that I am
under death I aln glad enough to appropriate
Him.

Was He always" bread of God " ?
I suppose the thought is connected with His

becoming incarnate. But incarnation was no
good to man except the Father drew to Christ.
And He must die; so He says to those who
are drawn to Hitn-Now you must appro
priate death. "\\T"e must begin with the ap
propriation of Christ's death. You must be
free of the power of the world-system. The
world is looked upon as the system in which
the flesh lives and has its delights. The whole
world-system ha s been proved and tested by
Ohrist being here, and all found to be darkness.
You must be freed fronl the influence and power
of the system in which fallen nature lives, in
order to enter into that sphere of things which
God has given to us.

What is life?
Go back to chapter v. for that; you get the

privilege in chapter v. You must take chap
ters iv" v., vi. together, for they are al~
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different parts of the subject. In chapter iv.
you have the living water, which in the believer
springs up to eternal life; in chapter v. you are
raised up in the light of the Father; and in
chapter vi. you get free of the systern of things
in which flesh lives. You have to be conducted
by Christ.
. Is chapter v. the new place?

Yes, quite so, and new links. You have
the word of the Son. (Ver. 24.) His word
is the expressio·n of Himself. You are linked
with the Son and with the Father. Eternal
life is, "That they might know thee, the only
true God, and Jesu~ Christ, whom thou hast
sent." "He that heareth my word, and be
lieveth on him that sent me," is that~you

have new links.
Was the old link the law?
Yes; the man who had been powerless for

thirty-eight years, is the picture of one under
the law-he is raised up. The way. Christ
raises us up, is by setting us in a completely
new place in the light of God as revealed in
Himself. You are conducted into blessing by
the Son of God. You are not going to enjoy
your proper privilege with God apart from the
Son. He conducts you in.

Is verse 53J "Verily, verily, I say unto you,
Except ye eat the flesh of the Son of man J
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and drink his blood, ye have no life in you,"
entrance into it?

The point is, if you have not done it, there
is no life in you.

Do verses 53 and 54 make one act of eating?

I think not; 'c he that eateth," in verse 54, is
characteristic. You want to be free from the
w hole course of things in which the flesh finds it"s
subsistence-the only way is by appropriating
death.

Is eating His flesh and drinking Hi~ blood the
same thing as Romans vi. ?

Romans vi. does not go as far as John vi.
RODlans vi. does not go beyond sin. It is "dead
to sin." The point here is appropriation of the
Lord's death to the system of things in which
the flesh finds sustenance. I t is IDore sweeping
than Romans vi.

Is John vi. the same thought as our identifi..
cation with death in the Lord's supper?

Yes, but it is individual in John vi. In
chapters iv. to vi. the question of life is solved
and this is individual. From chapters vii. to xii.
you get the new period, and the blessings and
fellowship of the new company; and from
chapter xiii. to xvi. the vessel of witness for
Christ. In these first chapters it is all individual
because life must be individual.



194 TRUTH FOR THE TIME.

How far do we find the antitype of the manna
here?

I do not think we find it here. It is con
trast. Living bread is hardly the same thought
as manna. .They ate the manna and died.

Is chapter iii. the foundation of what follows?
Yes, it is the thesis, the great divine pro

position. "For God so loved the world, that
he gave his only begotten Son, that whosoever
believeth in him should not perish, but have
everlasting life." The love of God is the start
of all, that is why John iii. is a good gospel
chapter. In chapter iii. you have God's side, in
chapter iv. it is our side. The Lord solves every
question, and He expands the virtue of the living
water. It is now the day of the Spirit and the
introduction of the subject in chapter i v. is, " If
thou knewest the gift of God, and who it is that
saith to thee, Give me to drink; thou wouldest
have asked of him and he would have given
thee living ,vater." This woman had exhausted
every source of human satisfaction.

Do you link it with Ronlans viii. 3, "The
Spirit of life in Christ Jesus " ?

Yes; but being set free is only introduc-
'tory to life. Romans viii. afterwards expands
to you all that you have in the Spirit.
Every believer has the Spirit, and in having the
Spirit has everything, though his soul may not
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have entered into it yet. John iii. is fully
accolnplished in chapter xx. "My Father"and
your Father, my God and your God" is the
point for us; you get all in principle in His
saying, "I ascend to my Father." He is going
to conduct them in, He is on our side there.
(John iii. is God's side.) Everything has been
completely retTIoved. In breathing- on them He
gives them that which livingly connects them
with Hitnself; ,vhen you receive the Spirit of
life in Christ Jesus then you appropriate the
death of Christ; and he that eateth me shall live
by me. It is \vhat you have found in Him as
conducting you to the Father. He has removed
everything that stood in the way and now He
can conduct you into the calling of God.

'VouId you link John vi. with Matthew xiv. ?
Yes; Peter walking on the water is in a sense

illustrative of the nlan that is superior to every-
thing here-\vha has died to it. .

How do you understand, "He that eateth
nle shall live by me ? H

He is the object of the soul completely out
side the course of things here-what He is
to you as condllcting you to the E'ather.

Is it like Colossians ii. ?
Yes; an out-of-the-world order of things.
Is the water and the blood in 1 John v. the

death of Christ ?
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Yes; the blood is expiation and you have
cleansing from the world in the water. The
blood is judicial cleansing; the water is moral
cleansing; you must have both. It is by Christ's
death, which the word makes good in us.

Is this J Oh11 vi. ?
I think so, but if you are to get His death

that way you must appropriate it. I have
no title to take the place of death to the world
except by the death of Christ. No one has a
conception of death to the world except in the
death of Ohrist. The world is exposed there;
it is judged there. If a man is under the power
of the world, he has never judged the world.
" Now is the judgment of this world." (Ohap.
xii.) I jurlge it, but I judge it in the crOS8. If
you have judged a thin~ you are freed from its
power. I do not say that you may not be
tempted by it, but you are not under the power
of it. The cross was the expression of divine

•
love, but there too the whole system of this
world was exposed and judged-the lust of the
flesh, the lust of the eyes and the pride of life
all that goes to make up the world as a system.
I see One, who is God, who has come right down
to death to make effective the love of God. Can
you make anything of the world after that? As
regards the Spirit in the believer, the Spirit
comes first to assure me on my side; He is the
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seal of God, and sheds abroad His love in my
heart; then the next thing I learn is, that God
has, according to His eternal purpose, called me
to sonship; and that is outside of the course of
things in which the flesh lives; so I must be free
of this place; and "[ learn that God has given me
to Christ to be His companion that He may lead
me into heavenly things, into the place which
God has in love prepared for me. He has
predestinated us to be conformed to the image of
His Son. He has predestinated us to sonship,
but we are not going to enter into it without
Christ. \Ve are sons that we may be His com
panions, and hence Christ has taken that place on
our side, the leader of our salvation.

What do you mean?
Christ must, as firstborn among many brethren,

conduct you in; there you find companions. "I
and the children which God hath given me."

When you say" conduct" what do you mean?
"Such an high priest became us." It is in

connection with Christ that you learn the reality
of the place that it is His pleasure to lead you
into. You learn what Christ is to us accord..
ing to divine purpose. As Forerunner and
Priest He entered in first; He has gone in and
you are led into it by affection; you want some
thing more than title here, you want reality and
affection to know the power of it. Christ was a
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real man down here, but He was absolutely
independent of all here, He lived because of the
Father-in what the Father was to Him as an
object. In John vi. 57 for the first time was
realised the fact that there was a Inan clown
here who had the Father as the sole object before
Him. If I am free of the world it is because
I have an object that commands me completely
and entirely outside of it. :K0 one will live
outside the world without such an object. Love
is the power of it all. The Lord says, "For their
sakes I sanctify myself," that is that H:e might
be an object to theln in heaven. All His links
were there. He was the "Son of man who is in
heaven."

Do you connect the Son conducting us to the
Father with chapter xiii. ?

Chapter xiii. is preparatory.

Is the washing to have " part" with hin1 there
a priestly action ?

Yes; but not exactly priestly work. The Lord
was perfectly conscious of every evil which
could affect His own do\vn here after His
departure. He takes a complete survey of it all
and closes with" Let not your heart be troubled."

Is the Lord's sympathy and succour only
means to an end ?

Yes; it is to bring you to Him. His priest.-
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hood is that you may live because of Him. It
is to bring you to the Father.

Where do you g-et the first action?
Yau do not get that side prominent in John;

he deals so exclusively with divine purpose.
You get in John that character of priesthood
which conducts you in.

Why; in all the books written on Priest...
hood, is so much ~aid of Christ coming to our
side?

People have not got the full idea. The idea
of nine out of ten is that the Priest is only
to carry us through the wilderness. I t is so
in a ,vay, but immediately after His ability to
save to the uttermost has been 8tated, you get
"Such an high priest became us .... made
higher than the heavens "-suited to the calling
of the sons wha are being conducted to glory.

How does Christ wash our feet?
I could not say a bit. It is what I have

done to you, not for you. He set them an ex...
alnple in washing their feet. We ought to do
it to one another. It is all private. A great
paintin rellloving a spot fralll another, is that
you do not expose it, it is only to be exposed to
the individ ual. If you see a spot on another you
are responsible to renlove it. I think it begins
with prayer; ron cannot remove it without a
sense of what it is. If Ohrist does not wash us,
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we have "no part" with Him. It is a very
poor thing if we have not a sense of the grace
of the Lord in washing our feet when we have
got contaminated. What we pass through in
the world tends to demoralise. It n1ay be sin or
it may be defilement; if you are not made con
scious of it, it is not removed. If Christ removes
anything from us we must first be made conscious
of the defilement.

Then are you to blame ?
Yes.
If I were living on account of Him, I should

not need this service 1
Not if you were entirely living on account

of Him, but having to do with things of this
world it is almost impossible to avoid con
tracting defilement. It may be perfectly a
wilderness to me, and yet I may pick up defile
ment from it, for the wilderness is where I come
in contact with the things of the world.

..
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(JOHN XIV.)

Will you repeat the divisions of John's gospel,
which you gave us last night?

I think chapter iii. is the thesis; it gives us
the great divine thought, that in which the love
of God to the world finds its expression. Chap
ters iv. to vi. give the solution in Christ of the
question of life for man, and the subject here is
the individual, for life is of necessity individual.
Then chapters vii. to x. the Spirit's day and the
leading the sheep out of the fold: and in result
the one flock and the one Shepherd. Chapters
xi. and xii. the witness to the glories of the Lord,
who, as lifted up, becomes the gathering point. In
chapters xiii. to xvii. the company draw~ to the
Lord is seen as the vessel in which He was to be
displayed here in His absence in the power of
the Holy Ghost.

Is " lifted up " in chapter xii. in contrast with
the abiding of the Messiah here?

Yes, I think so. If lifted up He would draw
all unto Him. fVe only know Him here as lifted
up. Chapter xiv. is preparatory to the disciples

* Sunday Afternoon, Calne.
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being here in testin10ny for Christ. It was
their preparation for it.

Is it communion?
Communion is rather the result of this

Chapter xiii. is the bad side. Chapter xiv.
the good side, but the bad is provided for. Such
as we are it is irnpossible to go through the
world ,vithout contact with evil, but the Lord
washes our feet. Chapter xiv. is all inside from
the world, and shews the way in which the dis
ciples were to be set up. The great point of the
chapter is comfort. "Let not your heart be
troubled." They might well be troubled by '\\That
at that moment surrounded thern.

Is that in connection with what went before.
It is in connection with Christ's going away.

If you put, together Peter's denial, Judas' be
trayal, with the prospect of Christ's going away
from them, and the kingdolll deferred, all these
things combined were a great grief to thenl;
and if we find ourselves in anythin~ analo
gous now, we know that our resource is in Him,
U Believe in me." It is a great cornfort to know
that there is no evil to ,vhich you could be
exposed on earth, within or without, of which
Christ is not conscious; and if He knows it, our
resource is in Hirn.

What are the " many mansions Jl ?
I think the Father7s house is a wide place,
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there are tnany abodes, but we know little about
them, and the many nlansions are, I take it, in
contrast with the place He would prepare for
thern. Jt is, I think, a mistake to Inake out the
rapture from verse :3-

Is it not involved ?
It is not invol ved, because all is seen here

on Christ's side, not our side. The rapture
is all on our side, but in this it is Christ's side:
" I will come again and receive you unto Inyself."
The way we get comfort is to get to His side
His point of view.

What is the force of " Believe also in me " ?
He was going to the Father and He was to be

the object of faith to them as Man there.
What is "I will come again" if it is not the

rapture?
The point is that it is for Himself; He receives

thenl to Himself for His own satisfaction. You
tnay supply the rapture to the passage if you
like, but if you put it into it I think you
spoil the force of the passage. The point here
is that He may have His complete and eternal
satisfaction in them; it is not a question of how
it is to be accomplished. I think it is a Inistake
to bring the event into thi8 passage. The rap
ture is revealed to the Thessalonians to comfort
their hearts in regard to those departed: here
the receiving is for Christ Himself. He draws
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their hearts thus to His own side; it is a ques
tion of His own affections and having them in
the Father's house. They had looked for Him
on earth, but He looked for them in heaven. It
is not a question of how we get to the Father's
house. but that it is His pleasure that we should
be there. He says-I will have you where I am.
It is the reverse of what He said to the Jews,
" Whither I go ye cannot come."

Had they any thought of it before the Lord
said this?

I think not; it was quite a new thing to their
hearts.

The next point is the revelation of the Father,
and Christ was the way to the Father, and the
revelation of the Father in words and works had
been complete in Him. Now, another thing was
to come to pass-Christ was to be with the
Father, and greater works were to be seen in the
believer.

Is it the display of the Father or of Christ?
The great point is the continuance of what

had been in ChrIst. Greater works \vould
come out in the believer that the Father lnight
be glorified in the Son. He had been glorified in
Him when He was on earth; now He was to
be glorified in the Son in the works done by the
disciples. It is a most important thing to see
that the words and works did not originate
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in HiInself-they were not the actings of an
independent divine Being down here; but of One
in whom the Father was expressed; it was
the Father's word;;, and the Father's works. In
Matthew Christ is seen as the vessel of promise,
in Mark as the vessel of testimony, in Luke
as the vessel of grace, but in John it is the
revelation of the Father in the Son. Mark is
Inore the presentation of the prophet, the mouth
piece of God, and the works come in to attest the
glad tidings-a great Prophet; but neither in
Matthew, Mark nor Luke do you get the
revelation of the Father; they just touch the
truth of it, but that is as much as is done. In
John we have the Father's will and giving.
Ohapter iv., a The Father seeketh such to wor
ship hirn." Then in chapter vi., "My Father
giveth you the true bread out of heaven."

What is the meaning of a My Father worketh
hithcpto and I work" ?

" IIitherto" is as froIn the outset-the Father
workf'). The purpose of the Father was to
raise rnan up: sin and death had brought man
down; it was not the pleasure of God to
leave Inan in that state, and in the midst of the
ruin the Father works to raise man up. You do
not get such a justification of working on the
Sabbath in any of the other gospels.

"That are the" greater works" ?
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There was a greater display in connection
with the apostJes than with Christ. When
on earth He was straitened, but when He
returned to the Father He was unlinlited.
Every work in John's gospel is the Father's
work. Every miracle is characteristic. Each
instance brought forward is not sirnply of bless
ing given, but for the display of something that
was divine. The Father accomplishes all His
purposes of grace.

It is only in these scriptures that we get
asking in His name.

The disciples' work was not to be anything
'Of a different kind to Christ's; it ,vas to be
the continuance of what had been, and "rhat
eould be more \vonderful than that the testi
Inony by the Son here should be continued in
them after!

,\\'hat is the force of "ask the Father in n1Y
nalne" ?

In chapter xvi. they are looked at as rnorally
outside of the world, and taken up \vith His
interests in such a way as that whatsoever they
should ask of the Father it would be done. ]t

would be so with us if we were more set upon
what promotes Christ. Mark! this contelnplates
.collective prayer.

Is there any difference between chapter xiv.
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13, "that will I do," and chapter xvi. 23, d He
will give it" ?

The two ideas are different. "Do it" was•His operating in them. In chapter xiv. it is
in confirmation to them of where He was and
where they were. They would be confirmed in
the sense that they were the vessels of His
testirnony.

Was the confirmation brought Qut in Acts iv. ?
I think it was.
" I will do it" ?
His doing it was to prove that they were the

vessels through whom He was working down
here. Chapter xvi., "He will give it," is much
in advance: they were bent on what promoted
Hin1, and whatever they asked for they would
get. If really set for that in oneself or in
others you will get what you ask.

That ought to encourage us very much.
I think so: but with us there are such mixed

motives. You Inay pray for things which while
you thiuk they would promote Christ's in
terests would also tend to give us distinction.

•
" I will do it" gives the sense that He was with
the Father in power.

Is it like" a 'double portion of thy spirit 7'?
(Elijah and Elisha.)

Yes, but you must take into account the differ
ent position in which Christ was, no longer down



208 THUTH FOR THE TIl\IE.

here in humiliation, but now in glory with the
Father. In chapter xvii. He asks for glory that
He may still ~lorify the Father. It is that He
may give eternal life" to as many as thou hast
. "gIven me.
Does" As thou hast given him power over all

flesh J) refer to the future?
No, I think not; it is in regard to what He

would effectuate here on earth.
Does "All power is given to me in heaven

and earth" refer to this difference in the· Lord's
position?

That is, I think, more millennial-the authority
given to Him in connection with the millen
nium, and so He says" go ye therefore and dis
ciple all the nations."

"That is the difference between "the Father 'J

and "my Father" ?
If you speak of "the Father,'J you refer to

that particular divine Person. When you speak
of "MY Father "-it is what He is in relation to
the Son. None of us could know the Father
except by Chri~t haying become man. There
are scriptures from which you gather the truth
of the eternal Son, but in the way in which
He is actually presented to U~J it is always as
man.

Why is it, "If ye love me, keep my com
mandments," chapter xiv. 15 ?
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All depended on their having affection for
Him. It is important to see that the links
between the believer and Christ are links not
sirnply of faith but of affection. He is presented
as the con1fort here. " Commandment" implies
authority, but Chrisii"s commandments are the
perfect law of liberty. COlnmandnlent is a
difficuI t thing to understand.

What do you make of cc I know that his
commandment is life everlasting? "

The commandment is the expression of God's
will, and the Lord's delight was to give place to
His will. Eternal life is His pleasure, His
ordinance. It is a wonderful thing that we have
the expression of His will even though we may
fail in carrying it out. Many things are the
expression of God's mind and thus of the greatest
value to us, but the question arises how are you
going to carry it out ? You ma~y shape up the
outside by means of precepts, but that will not
do. We want tu be set in the line of God's will,
and then the expression of God's will come~

in to correct us, when we are not keeping His
commandments. Every precept is now exempli
fied in a Person, though I am thankful to have
the precepts. Anything God has ordained is His
commandnlent. Eternal life is His ordinance.
(Ps. cxxxiii.) When saints are going on well
precepts are of the greatest value: they are like
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a sign post; it assures you that you are going in
the right direction and you are glad to see it·
~rhere are shades of difference in the expressions,
God's commandments, the Father's command..
ments, and Christ's commandments. They are the
expression of the will of the One who speaks; for
instance, "This is my cOlumandment, that ye
love one another, as I have loved you," but if you
set yourself to love one another you do not do it.
I should feeI a difficul ty in eXhorting saints to
love one another: I would rather set about telling
them of the love of Christ, and that would
produce it.

But the Lord says, et This is my command
ment, that ye love one another?"

He can very well command us to love one
another, because He can say, 'c as I have loved
you." If you find suspicion and distrust among
saints it is the proof that we are not in love
to one another, and the root of it is that we
are very poorly under the influence of the love
of Christ.

I do not see the link between verses 14 and 15?

He demands the Comforter for those who
love Him. If they took the ground of lov
ing llim, they would shew it by keeping His
commandments. He says-if you love Me, prove
it. And He on His side would pray the Father
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and He would ,give them another Comforter who
would continue with thenl for ever.

Does He contemplate that the keeping His
cornlnandments would entail loss and suffer
ing here?

Yes, I think so. The thought of Com
forter is of one who would take up their in
terests; and He continues, which Christ did
not; and would be in them which Christ was
not. They must get the Comforter first in order
to appreciate the new way in which Christ would
come to them. He had come to them in bodily
presence, but it would no longer be so, and t.hey
could not appreciate the way He would now
come unless they had the Spirit.

Is it collective?
Yes, because the Lord speaks in the singular

afterwards-I' If a man love me," etc. The
point is that in the presence of the Spirit
they had not lost Christ. If they went out
into a hostile world (all is against them in chaps.
xv., xvi.), when they came in He would come to
them, and so with us. He could not give a
greater proof of His love than in sending the
Comforter.

Why does He call Him here the "Spirit of
truth 1"

In contrast with the letter of truth. They
would have the source of truth in themselves
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if they had the Spirit. Christians have the
truth in themselves. HBnt ye have an unc
tion from the Holy One, and ye know all things.'
cc But the anointing which ye have received of him
abideth in you, and ye need not that any man
teach you: but as the same anointing teacheth
you of all things, and is truth, and is no lie, and
even as it hath taught you, ye shall abide in
him." (1 John ii. 20, 27.) It is a point to be
pressed very much, that the Christian is not
taught of man: (( ye have no need that any man
teach you." You might be able to follow an
address and retain it all in nlind, and perhaps
there is only one single point in that address
where the Spirit is teaching you. It is not by
memory that you get hold of the teaching of
scripture. What you get at a meeting by the
teaching of the Spirit you may not accurately
remember as to the words, yet you have the
thing. Scripture is the limit of teaching: any
man who goes beyond scripture is a trans
gressor.

I would give nothing for ministry if it is not
truth cast into a man's own words, for his own
words express his own apprehension according to
what the Spirit has given him. When it is
digested you give it out according to your own
Slpprehension of it, but that is not done very
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soon, nor when done is it the standard of
truth.

The way now is that what is said by
<loe to-day, is to-morrow carried all over the
,country. For instance, the expression, U change
your man ;" some people hear a thing to-day and
.are ministering it to-morrow, but it will not do.

It has taken me a great many years to learn
a very little. In a certain sense I feel I
know less than twenty..five years ago. You
.are only effective in what you are taught by the
Spirit, and a man only exposes himself if he goes
beyond; people see it. We are vessels, not pipes
-or conduits, like the prophets of old. They
did not understand what they spoke or wrote.
When the Lord was here He was the blessed and
divinely perfect vessel of truth. We are vessels
by the Spirit.

.. -
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