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Auckland, N.Z., 
October, 1919. 

Dear Brother in Christ, 
You have probably seen Mr. Frank May's " Eeview " 

of a tract entitled " Eternal Life, the Holy Spirit, and 
Christian Fellowship " by me. 

EXPLANATION AND HISTORY. 

It may be as well to let you know something of the 
tract which Mr. M. is criticising, and how it came into 
existence, with certain passages of its history. 

Some twenty-seven years since, I gave an address in 
Manchester on " Eternal Life," mostly to counteract 
extreme views then current among the so-called " Raven 
party " with whom I was in fellowship. This address 
purposed to poii.t out the distinction between New Birth 
and Eternal Life, while insisting constantly upon the 
present possession of the latter as the portion of every one 
who believes the gospel, and to show that there was also a 
future aspect of that life according to Romans vi. and other 
Scriptures—" the end everlasting life." Notwithstanding 
the fact that some of my extreme associates took exception 
to the address, notes of which were published and are still 
on sale (Morrish), the pamphlet soon reached a third 
edition. 

Twelve or thirteen years after, when I was no longer 
with the " Raven " brethren, certain " Open " brothers 
took offence at statements in the pamphlet and stirred up 
considerable opposition in various places. This brought 
out the tract Mr. M. reviews, in which I endeavoured to 
explain some terms which, to them, appeared ambiguous 
in the original address. Mr. Harland, referred to in Mr. 
M.'s paper, wrote a small critique—if such it can be called 
—which was so feeble and incorrect that I took no notice 
of it, preferring to leave the matter with the Lord. The 
agitation and suspicion, however, have continued, mostly 
through secret correspondence, aptly termed " whisper¬ 
ings," and whether it were Canada, the United States, or 
New Zealand, the writers, by means of their agents, have 
sought to shut doors and hinder one's testimony both in 



the Gospel and among the Lord's people. That they have 
succeeded so little is no fault of theirs, but due to Him 
who has the " key of David " and' " opens, and no man 
shuts; and shuts, and no man opens." On arriving in 
Auckland over two and a-half years ago I found that my 
reputation for " heresy " had preceded me, through the 
tunnelling process alluded to. Consequently a meeting 
of brethren from the local assemblies was arranged, and 
after considerable discussion it was felt that no 
barrier really existed to my ministering freely 
among them, and for six weeks we had continuous meetings 
with blessing from above. I have twice since visited them, 
the Lord " confirming the Word with signs following." 

About a year after the meeting in Auckland alluded 
to above, the opposition received a fresh impetus through 
the reading of my tract by several at a conference at Feild-
ing. I was thereupon renuested to meet them, preferably 
at Palmerston North. To this I demurred, as being 
irregular and unscriptural, but finally decided to meet 
the disturbed brothers either at Auckland, Wellington or 
Christchurch, provided an equal number from elsewhere, 
competent to judge of such matters, were present. This 
proposal, after considerable delay, was declined. 

Some ten months later, when in Wellington, Mr. 
Arthur Clark came to see me, displaying a gracious and 
brotherly spirit. He. afterwards wrote requesting me 
again to meet the Palmerston North and other brothers. 
As, however, they had declined my previous offer to meet 
them with others, and as Auckland aasemblies had 
already investigated and were satisfied, I felt it right, 
seeing that such a procedure was contrary to scriptural 
order, finally to refuse the request, and I am persuaded more 
thin ever that the decision was a right one. 

The Feilding, Palmerston North and Bunnythorpe locali¬ 
ties seem to be the chief centres in New Zealand from which 
the opposition springs. One brother writing from thence 
describes me as " a deceiver and false teacher," but as he 
seems to be steeped in ignorance upon the questions at 
issue, his invectives have but small weight. 

Still later, some letters have passed between Palmerston 
North and Auckland with the result that the latter has 
requested that the correspondence cease. 



Before dismissing this part of the subject, I may say 
that all the large meetings where I have been ministering 
for the past two years, have given me warm letters of 
commendation from Auckland to Invercargill. 

I hope later on to examine in some detail Mr. M.'s 
criticisms and assertions, and also to give what I believe 
Scripture teaches on New Birth, Eternal Life and the 
sealing of the Holy Spirit. 

Yours faithfully in Christ, 

ALFBED MACE. 



THE NEW BIRTH IN RELATION TO 
ETERNAL LIFE. 

The " new birth " is not peculiar to the Christian 
dispensation; it has been a necessity for man in order for 
him to have to do with God, livingly, ever since the 
Fall; it belongs to all periods alike, whether Patriarchal, 
Mosaic, Christian or Millennial. (John iii., 3; 1 John v., 
1; John viii., 56.) 

The fallen nature—the flesh—is utterly and absolutely 
alienated from God; it cannot be improved; " the carnal 
mind is enmity against God; it is not subject to the law 
of God, neither, indeed, can be." God'permitted the 
trial of it to proceed through the centuries that man might 
have the demonstration under his own eyes that " the 
flesh proflteth nothing." 

Left to his conscience during a period of sixteen 
hundred years, he corrupts his way upon the earth, and 
every imagination of the thoughts of his heart is only 
evil continually; the deluge was inevitable. 

Under Law he is a transgressor, and the worst of 
idolators, whether in the wilderness or the land; and 
at length Jehovah gives over the favoured and representa¬ 
tive people to Gentile domination to be captives under 
the iron heel of the Conqueror. 

The trial then proceeds along the line of Prophets and 
witnesses, when the depravity of the flesh comes more and 
more into view, ending with the rejection of John the 
Baptist and the muvder of the Beloved Son—" this is the 
heir, come let us kill him." 

It has been truly said that man's trial commenced 
with his being turned out of Paradise, and ended in his 
turning God out of His own world. It is true there was 
a further respite granted, and another offer made with the 
Holy Ghost sent down from Heaven through Stephen; 
but they resisted the Holy Ghost as their fathers had 
done, and sent the predicted messenger after his Lord 
to Heaven to say: "We will not have this man to reign 
over us." (Luke xix., 14.) 



The 4000 years during which man was on probation 
developed the fourfold designation—"sinners," "ungodly," 
"without strength," and "enemies." (See Romans v.). 
The four days of a dead Lazarus, who by " this time 
Stinketh,'1 had been foreshadowed by those four millen¬ 
niums of trial, when in "due time" the Son of God 
entered the scene, and was able to turn death and corrup¬ 
tion into a means of glorifying God. (John xi., 4.) Whilst 
the essential and incurable nature of the flesh was ever 
known to God, yet He prolonged its trial through these 
various phases that the most inveterate moralist might see, 
if not blinded by Satan, that flesh was, and is, and ever 
will be the same—" that which is born of the flesh is 
flesh," and never can be anything else;' it is beyond 
recovery— rotten to the core. Civilisation, with its educa¬ 
tion and culture, science, religion, and reformation, along 
with statecraft with its repressive measures, may do much 
to keep in check the vulgar and brutal expressions of the 
flesh, but in itself it is " semper idem "—always the same. 
Paint and veneer, putty and polish the rotten hulk as you 
may, it remains still without one solid plank from stem 
to stern. The whole head is sick and the whole heart 
is faint, and " nothing but wounds and bruises and putri-
fying sores." Yet spite of the long history of the past, 
and the revolting nameless brutality of the last five years 
engineered in the name of culture and science, man is as 
unconvinced as ever that there is not within the whole 
realm of fallen human nature a single thing in common with 
God. 

It is well to rlmember just here, that it was not to 
harlots and publicans, nor to the Sadducean sceptics of 
His day that the Son of God announced the startling 
message, " Ye must be born again," but to the cultured, 
orthodox member of the Jewish Sanhedrim, whose outward 
life was unblemished and whose creed was divinely correct. 
Nicodemus, the man of the Pharisees, Master of Israel, 
and Ruler of the Jews, must be born anew or he cannot 
see the Kingdom of God. This it was that laid his for¬ 
malism in the dust, and started the anxious inquiry " How 
can these things be ?" Then comes forth the clearest 
exposition in Scripture as to the origin and nature of this 
universal necessity, and the means by which it is produced. 

"Except a man be born of water and of the Spirit, 
he cannot enter the Kingdom of God." " The wind 
bloweth where it listeth, and thou hearest the sound 



thereof, but canst not tell whence it Cometh, and whither 
it goeth; so is every one that is born of the Spirit." The 
sovereignty of the Spirit of God acts when and how and 
where He pleases, unassisted and unrestrained. This 
mighty uncontrollable force carries all before it; the proud 
cedar and stalwart oak are uprooted and laid prostrate; 
the cyclone and tornado sweep away everything within 
their radius; while at times it is the soft and balmy 
breezes that do the work. From the tornado to the 
zephyr it is the same instrument, but in varying form and 
measure. 

A devoted Christian lady adopted a deaf mute, and 
earnestly longed for his salvation. She reminded him 
among other things that he must not tell lies or his tongue 
would be taken out, and that God was everywhere, seeing 
and knowing everything. The boy thought he would put 
the last statement to the test, and looked round and about 
and everywhere to find Him. Failing in this he reminded 
her one day of her threat as to lying, saying she must have 
her " tongue taken out," for he could not see God any¬ 
where. She looked up with a heartfelt prayer for guidance, 
and then seeing that the boy's hand was blue with cold, 
she blew a cold breath on it. He was ruffled and said, 
" Don't do that, my hand is cold already." " What did 
I do?" said she. " You did not see anything," and again 
she blew. This time his face flushed crimson and he said, 
" God like wind—God like wind!" 

The gentle opening of Lydia's heart, and the smashing 
of the Jailor's hard indifference, alike .tell of the effective 
work of the Holy Spirit. 

"Water" and "Spirit" speak of the cleansing nature and 
divine character of this operation. It is thus they were 
clean through the Word He had spoken to them. (John 
xv., 3.) Our bodies are washed with pure water—a 
process never needing repetition—a lesson Peter had to 
learn in the upper room—" He that is bathed needeth not 
save to wash his feet, but is clean every whit." The bath 
is once for all, whilst leet washing is needed all along the 
pilgrim way till we reach the street of gold where defilement 
is unknown for ever. Startled as Nicodemus was at the 
inevitable " Must be born again," he is nevertheless 
reproved for his ignorance, as he ought to have known of 
these " earthly things." He could not know of the 
" heavenly," for never till then had a competent witness 
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been here to reveal them. "If I have told you earthly 
things, and ye believe not, how shall ye believe, if I tell 
you of heavenly things? And no man has ascended up 
to heaven, but He that came down from heaven, even the 
Son of Man which is in heaven." v 

The most superficial reader must be struck with the 
emphatic distinction made'here between the "ear thly" 
and the " heavenly things." " Where have we," asks 
Mr. May, " any scripture for distinguishing between the 
new birth and eternal life?" Here at the very outset 
we find the lips of Infinite Wisdom discriminating between 
them, connecting the one with the Spirit's sovereign 
operation, and the other with faith in the Crucified One. 
" And as Moses lifted up the serpent in the wilderness, 
even so must the Son of Man be lifted up; that whosoever 
believeth in Him should not perish, but have"—not "new 
birth "—but " eternal life." Don't let us hurry away from 
this, the very first introduction of the subject in the N.T. 

The Jerusalem Rabbi is censured for not knowing of 
Israel's wonderful hopes, and the necessary purification of 
the people in order to their realisation; hopes that had 
stirred the heart of the people from Abraham's time till 
his seed should possess the gate of his enemies (Gen. xxii., 
17), when Shiloh would come to whom the gathering of the 
peoples should be. (Gen. xlix., 10.) It was He of 
whom the wicked, money-loving but eloquent Balaam was 
compelled to testify, " whose king should be higher than 
Agag, and whose kingdom should be exalted." (Numb, 
xxiv., 7.) Seers and prophets had foretold of these times 
in glowing imagery; the sweet Psalmist of Israel is never 
weary of the subject until " the prayers of David, the son 
of Jesse, are ended " (Psalm lxxii., 20), when " all kings 
shall fall down before Him and all nations shall serve 
Him," " when the knowledge of the glory of the Lord 
shall cover the earth as the waters cover the sea." Along 
with all this external blessedness there was to be a divine 
work wrought within the ancient people, of which Jeremiah 
graphically writes:— '' Behold, the days come, saith the 
Lord, that I will make a new covenant with the House of 
Israel and with the House of Judah. . . After those 
days, saith the Lord, I will put my law in their inward 
parts, and write it in their hearts." Ezekiel, speaking 
of these times, says:—" For I will take you from among 
the heathen, and gather you out of all countries, and will 
bring you unto your own land. Then will I 
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sprinkle clean water upon you, and ye shall be clean; from 
all your filthiness, and from all your idols, will I cleanse 
you. A new heart also will I give you, and a new spirit 
will I put within you; and I will take away the stony 
heart out of your flesh. And I will put my Spirit within 
you, and cause you to walk in my statutes, and ye shall 
keep my judgments, and do them." (Ezekiel xxxvi., 24-27.) 
These, and numbers of other passages, go to prove that 
Nicodemus should have been acquainted with the "earthly 
things " of which the Lord had been speaking, for they 
lay wide open on the page of his own scriptures, clear as 
daylight. 

Do not confound this " Kingdom of God " with the 
present form of it, which is "righteousness, peace, and joy 
in the Holy Ghost " (Rom. xiv., 17), nor with the heavenly 
scene to which the Christian is destined. You must 
identify it with the promises to Israel to which I have 
referred when Jehovah's King will be upon His holy hill 
of Zion. (Psalm ii., 6.) What other kingdom could 
Nicodemus know about? Every one "must be born 
again," whether to be then or now in the kingdom or in 
the Father's house hereafter; but it is most emphatically the 
former of which the Lord is speaking to His nocturnal visi¬ 
tor, and with which he should have been acquainted. These 
are the " earthly things." The heavenly awaited further 
and future revelation. When the King was born a star 
announced His advent; the Sermon on the Mount pro¬ 
claimed the principles of the kingdom; John and the 
blessed Lord preached it. In Luke xix., 11, we are told 
that they thought it should immediately appear; but no, 
He must go to a far country and receive it. They "would 
not have this man to reign over them;" they had no 
king but Cassar. 

A malefactor's cross, instead of the throne of His 
Father David was accorded Him. Man's sin cried aloud 
for His crucifixion, but God's righteousness placed Him 
on the throne in glory, from whence the Spirit has come 
to call out a people for His name. We are rapidly near-
ing the hour when He shall " shout " all His redeemed 
from the earth and from the tomb to meet Him in the air, to 
return afterwards with Him as King and Lord of all, -when 
He comes to claim the promised Kingdom as His own. "Then 
shall He sit upon the throne of His clory ; and before Him 
shall be gathered all nations; and He shall separate them 
one from another, as a shepherd divideth his sheep from 
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the goats;" the one to go into the kingdom, and the other 
to depart into everlasting fire. " These shall go away into 
everlasting punishment; but the righteous into life eternal." 
(Matt, xxv., 31-46). 

Will Mr. M tell us how these sheep could be said 
to go into " new birth?" But why not, if there is no 
difference ? The truth is that neither these, nor any one 
else for the matter of that, could either see or enter that 
kingdom, if not already " born again." This is precisely 
the very kingdom—the earthly—spoken of to Nicodemus. 
We must ask Mr. M. to face fairly his own question, 
" Where have we any scripture for distinguishing be¬ 
tween the new birth and eternal life?" Why, just here, 
Mr. M., in Matt, xxv., if words have any meaning 
left in them. The title to enter the kingdom was to be 
born again; these "born again" sheep then "go in to" 
what ? New birth ? No, for that blessing was already 
theirs, but into "life eternal." Our brother, all uncon¬ 
sciously' has lost himself through the limitation of his 
vision, in imagining that " eternal life" is always, and 
only, something that comes into us; but more of this later. 
It is sufficient to say just now that " new birth " here 
is the title for these converted nations, and " eternal 
life " the possession, the inheritance. " As the dew of 
Hermon, and as the dew that descended upon the moun¬ 
tains of Zion; for there the Lord commanded the blessing, 
even life for evermore." (Psalm cxxxiii.) Every one 
should know that the title deeds to an inheritance, and 
the inheritance itself, are different and distinguishable 
things, though the one could not be had without the other. 

I will conclude this letter by reminding you of the 
gracious promises, both present and future, for those who 
are forsaking everything for Christ's sake. " There is 
no man that hath left house, or brethren, or sisters, or 
father or mother, or wife, or children, or lands, for 
My sake and the gospel's, but he shall receive an hundred¬ 
fold now in this time, houses, and brethren, and sisters, 
and mothers, and children, and lands, with persecutions; 
and in the world to come eternal life." Any comment 
of mine could only weaken this passage as proving the 
impossibility of confounding " new birth " with " eternal 
life." Any one not blinded by will or prejudice must 
see the distinction. 

Yours affectionately in Christ, 
ALFRED MACE. 
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NEW BIRTH: WHAT IS IT? WHEN DOES IT 
TAKE PLACE? 

Self-creation or self-recreation is impossible. Nothing 
cannot create something, whether natural or spiritual; 
creation is an act of divine power, and must be so, in 
the very nature of things. In the spiritual realm man 
has neither the capacity nor the desire—" there is none 
that understandeth; there is none that seeketh alter God." 
Peter, James, and John attribute our birth anew to the 
divine prerogative—" of His own will begat He us with 
the word of truth." " Being born again, not of cor¬ 
ruptible seed, but of incorruptible, by the Word of God, 
which liveth and abideth for ever." " As many as 
received Him, to them gave He power to become the 
children of God, even to them that believe on His name; 
which were born not of blood, nor of the will of the flesh, 
nor of the will of man, but of God." 

The synoptic gospels, as they are called, detail to us 
the history of Christ's rejection, ending with the cross; 
whereas John's Gospel, written presumably the last of all 
the N.T. writings, records that rejection from the very 
beginning. " He was in the world, and the world was 
made by Him, and the world knew Him not "—did not 
know its Creator. Then the circle narrows down to 
" His own " to whom " He came," and " His own received 
Him not;" but there were those who did receive Him, 
who were born not of blood (lineal descent), nor of the will 
of the flesh (the fallen nature), ••nor of the will of man, 
in any sense whatever, but Of God." (John i., 13.) 

This birth, produced by Divine sovereignty, and the 
reception of Christ, are inseparable; though necessarily 
the latter is the result of the former. In correcting your 
boy by operating upon his anatomy, there is the blow and 
the pain; they cannot be separated. If you are in any 
doubt ask the boy, who certainly wishes they could be. 
The blow, however, is the father's, and the pain is the 
boy's—he can distinguish between them. Inherent in 
the new birth is faith, divine conviction and repentance; 
they are integral parts of one whole, and yet as the 
punishing of your boy produced the smart, so the " new 
birth " is the spring" from which the others flow. We 
have already seen the impossibility of faith growing in 
nature's soil. It is not true that " Down in the human 
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healrt, crushed by the tempter, feelings lie buried that 
graee can restore." Many who object to sing these 
lineâ  contend, nevertheless, for a kind of blending of the 
Spiri^ °* God with man's will, and make him after all 
his otyn re-creator. " The natural man receiveth not the 
things of the Spirit of God;" he has neither the will nor 
the ability; " the carnal mind " is not only " enmity 
against God," and is " not subject to the law of God," 
but " neither indeed can be." The Spirit does not co-oper¬ 
ate with the flesh—no mixture is permissable; they are 
essentially hostile. Not restoration, nor amalgamation, but 
new creation is God's method. In Romans vii, the old 
and new " I " are fighting away; aiiA in Galatians v. the 
flesh and the Spirit are lusting the one against the other. 

If the foregoing is true, where then does man's 
responsibility come in ? It comes in by the bounden duty 
of every man to receive God's testimony. Man can, has 
done, and does still, " resist the Holy Ghost." He can 
draw the blinds down and shut out the light of the sun, 
though he cannot create one of its rays. He loves dark¬ 
ness rather than light, because his deeds are evil. He 
cannot re-create himself, but he can prevent God doing 
so. He will not be damned for inability; it is his will 
and not his weakness that is the cause—" Ye will not 
come to me that ye might have life." With the command 
comes the power to obey, as of old, when He said: 
" Stretch forth thy hand." You ask me to take a trip 
round the world with you, and I say " I cannot; I have 
not the means." " But I have," you reply; " I will pay 
everything." Finally I remark, " Well, honestly, I do 
do not want to go." My will and not lack of means 
prevents me. 

Divine conviction, faith, repentance and new birth, 
•as stated above, cannot be divorced. Mr. M., failing to 
grasp the situation, thinks I teach otherwise (but this is 
purely his own notion), and then he proceeds to upset 
the man of straw he has first set up. The prodigal's 
confession and the jailor's cry are not and cannot be 
separated from that effectual work of God, which has begun 
in their souls. They are the instantaneous result of the 
pain produced by the divine blow—cause and effect. Mr. 
M.'s doctrine, on the other hand, makes man—the old 
man—repent, believe, receive Christ and His blessed sal¬ 
vation, and subsequently to be born again. I do not 
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say he separates them, but he makes " birth " to be the 
outcome of the former. I am sure this is "darkness," 
and in the teeth of scripture. If this were true, then he 
is born of the will of the flesh and of the will of man; 
he is in fact his own regenerator. This is the glorification 
of the sinner, and has left behind a sad harvest in much 
that otherwise is of God in evangelistic work. " Not by 
might nor by power, but by My Spirit, saith the Lord." 

It must not be imagined that any mere outward mani¬ 
festation of the emotions is an evidence of a genuine work 
of God in the soul. The tears of Esau, and of the Jeru¬ 
salem women, the trembling of Felix, Balaam's wonderful 
eloquence and prophecy, Judas' remorse and throwing 
away of the1 money, King Saul's confession of " I have 
sinned," the conviction by conscience of the Pharisees, 
who went out one by one (John viii.)—all these, weeping, 
trembling, preaching, remorse!, confession and conviction 
of natural conscience there may be, without a real, true, 
work of the Spirit of God. It is the issue that 
will tell whether it has been simply flesh wrought upon, 
accompanied, too, with all kinds of outward emotion, or 
the sovereign, all-overcoming, new creation work of the 
Spirit. 

In Acts vii., 54, we have a most solemn demonstration 
of how the truth may come home with mighty force to 
men, who yet, at once summoning all their powers, resist 
it—" When they heard these things, they were out to 
the heart, and gnashifd on him with their teeth." His 
indictment of their persistent opposition to God from 
Abraham's call to Solomon, and of their finally becoming 
the betrayers and murderers of the Just One, carries with 
it irresistible conviction—they cannot deny it; but they 
can and will resist it, and smash the angelic face to pieces. 
In chap, ii., 37, there is the blessed contrast—they are 
"pricked in their heart;" grace' has triumphed; divine 
conviction has seized them; the Spirit has mastered and 
taken the citadel; the work of God in power has swept away 
everything, as witnessed in the agonising cry, " Men and 
brethren what shall we do?" They discover they have 
murdered their own Messiah, Jesus, " whom God had made 
both Lord and Christ." Why not gnash on Peter with 
their teeth ? Why not break his face to pieces ? Why 
ask " What shall we do?" if still believing Jesus to be an 
imposter ? No, their horror is overwhelming in discovering 
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that the Crucified One is the Anointed of God, now glori¬ 
fied on high. There is no getting away from the fact 
that they have been effectually reached in the depths 
of their being. There is both conviction and submission, 
instead of resistance. After results attest the divine 
reality of the work—they have been born of God. 

A sincere and devoted servant of the Lord imagines 
that I think every apparently convicted or anxious soul is 
" born again;" he is mistaken. The cases I have enumer¬ 
ated show how far appearances may go without there 
being any seed of God in the soul—" every plant which 
my Heavenly Father has not planted shall be rooted up." 

I select here an extract from the author of " Safety, 
Certainty and Enjoyment "—a booklet which has had a 
record circulation of several millions, and has been blessed 
to probably thousands of souls. In page 93 of " Have you 
a Difficulty?" he says: "When the Spirit begins His 
gracious work in the soul, He does not occupy me; with 
His work, but with my need of Christ's work. I bow 
before God as a repentant sinner. My one burning desire 
is to have Christ, yet I feel so vile that I fear He will 
not have me. F never dream at the time that all this is 
the fruit of an effectual work of grace in my soul; and 
I may, in my ignorance, even date my blessing from the 
day when I found Christ, and, trusting in His blood, found 
peace; whereas the work of grace commenced on thd day 
when the Spirit so wrought in me as to turn my soul to 
seek Him. In the parable of the prodigal son, the work 
began 'when he came to himself,' in a far country, and 
said, ' I will arise and go to my father.' It begins when 
soul thirst is created, not when it is quenched." 

The fact that the writer is a so-called " exclusive " 
will be quite sufficient to neutralise its value for some, 
which is a proof of an exclusive and contracted vision. It 
is Bible truth, anyhow, and no subtraction because of the 
position of the writer can affect any one desirous of know¬ 
ing the will of God. 
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THE " REVIEW " EXAMINED. 

THE PERSONAL ELEMENT. 

If it is true that " whatever else a man writes he 
always writes himself/' Mr. F.M. cannot be charged 
with an over-amount of humility; one has scarcely ever 
read, in such a small compass, more self-assertion, though 
probably all unconsciously to himself. What Mr. M. has 
not perceived cannot bet discerned; what he does not 
know cannot be called knowledge—at any rate in the 
Scriptures. This ebullition, on my part, may be put 
down to acidity of disposition or personal antagonism; if 
it is, then so much the worse for me; but I am not aware 
of it. Whilst it is Mr. M.'s paper I am examining, yet 
the personal element is so strongly in evidence that it is 
almost impossible to avoid reference to it. I should, I 
trust, have welcomed any instruction or correction that 
his " review " had contained, for who can pretend that 
he has fathomed in any part of it the infinite depths of 
the divine revelation ? " We known in part, and we! pro¬ 
phesy in part " can be said of even the most profound 
and spiritual. One had hoped for at least a patient, if 
not exhaustive, consideration of the doctrines in question. 
Thei result is bitterly disappointing. Instead of an unfold¬ 
ing of the word in relation to new birth, eternal life, 
and sealing of the Holy Ghost, there is not in this 
criticism enough to cause a halt to examine afresh the 
points in dispute. We have instead, however, repeated 
some seventeen times such phrases as:—(p. 3) " W e do 
not find this teaching in the Epistles of Paul, Peter, James, 
John or Jude." " We do not feel refreshed or blessed by 
it as we read it." " We do not believe this teaching, 
and never will, I trust." (Underscoring mine.) 

This last can only mean that Mr. M.'s perception 
having failed, it is in vain for anyone else to search, for it 
is not there. In this frame of mind one is not likely to 
see anything beyond one's own limited landscape, howevar 
small that may be. Elsewhere in the same strain: " We 
do not read this in the Gospels or the Epistles," and, 
finally, " Where do we read of this in God's holy word?" 
'' We look in vain to find this in the inspired volume of 
holy writ." 
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This style may be convincing to a certain class, and 
probably will, but those who revere the Scriptures as 
being " words which the Holy Ghost teacheth," will 
require something more than what " we see," or " we 
read,"or " believe," or " find." They will be earnestly 
asking for a " thus saith the! Lord "—the very thing our 
critic urges them to expect. They will rightly judge 
that if the Spirit uses a different word or phrase, He 
means to convey a different thought, which we should 
reverently inquire into in order to intelligently understand 
the divine mind and appreciate our diverse and wonderful 
blessings. Mr. M.'s paper ignores, to say the least, these 
divinely intended distinctions. Whilst we are not told 
in so many words, yet who would deny that there is a 
difference between certain terms constantly in use in the 
word, such as cleansing, forgiveness, salvation, justifica¬ 
tion, new birth, eternal life, the quickening, sealing, 
anointing and baptism of the Holy Spirit. The Spirit 
Himself, too, has a variety of titles, and each one chosen 
with reference to the subject in hand: Holy Spirit, Spirit 
of adoption, Spirit of God, Spirit of Christ, Spirit of life 
in Christ Jesus, Spirit of His Son, etc. Then as to the 
saints collectively, they are children, and sons of God, 
brethren, disciples, the body and bride of Christ, God's 
temple, housei and habitation, His family and flock. We 
are sure that these various designations arise from the 
infinite wisdom of Him who penned every word of scripture. 
To deny or ignore this, or to charge thej student with 
hair-splitting, is to expose our own ignorance and shallow-

CHILDREN AND SONS. 

Just here, by way of illustration, let me call your at¬ 
tention to the difference betwee.li children and sons, as set 
forth in the opening verses of Galatians iv., " Even so we, 
when .we were children, wete. in bondage under the 
elements of the world: but when the fulness of the time 
was come, God sent forth His Son made of a woman, 
madel under the law, to redeem them that were under the 
Jaw, that we might receive the adoption of sons (sonship). 
And because ye are sons, God hath sent forth the Spirit of 
His Son into your hearts, crying, Abba, Father." Here 
then, is the clearetet possible distinction between children 
and sons; birth brings into the former, and redemption 
into the latter. Then because we are sons, the Spirit of 
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the Son takes up His abode in our hearts to give us the 
blessed realisation of our relationship and position. 
"Where," might Mr. M. ask, "have we any scripture 
for distinguishing between children and sons?" This is 
not a distinction without a difference—far from it. The 
child-state as set forth here is immaturity and bondage; 
while sonship speaks of maturity, liberty, dignity, position 
and enjoyment. I am well aware the apostle is contrast¬ 
ing the infantile state of O.T. saints, with the dignity 
of those who now stand in the blessed consequences of 
accomplished redemption, but that in no wise weakens his 
distinction as to the difference between children and 
sons. The Apostle John, writing from the full Christian 
standpoint, and with evident design, never uses the word 
" s o n s " throughout his Gospel or Epistles; whilst Paul, 
in speaking of both children and sons, carefullydifferentiates 
between them. Even as to sonship, we have not yet-
received all which that blessed relationship involvcte, for 
we are " waiting for the adoption (sonship), to wit, the 
redemption of our body." This is another striking evi¬ 
dence that one portion of a truth does not Exhaust the 
whole of it. We are sous now, and yet we are waiting 
for sonship in its full, final and blessed significance, which 
includes our being conformed to the image of Him who 
is the first-born of many brethren. (Eomans viii., 23-29. 

DID ETERNAL LIFE HAVE A BEGINNING ? 

Mr. M., commenting on the remark that " new birth is 
the beginning of eternal life " in the believer, says, on 
p. 2, " Since the world began have we ever heard of the 
beginning of eternal life?" This is a sample of Mr. M.'s 
entire lack of ability to discriminate between things that 
differ. What he ridicules is the very thing of which the 
apostle John speaks in the opening words of ,his first 
epistle—"That which was from the beginning." This 
refers to the beginning of the manifestation of eternal lite 
on earth in tha person of the Son of God. Hence it was 
" heard, seen, looked upon, and handled." Do not con¬ 
found " In the beginning " in the Gospel (ch. i., 1) with 
" from the beginning " in the Epistle. The former carries 
us back to the remotest point which the mind of man is 
capable of reaching. " In the beginning was the Word." 
He existed eternally. In the Epistle it is the Word come 
into manhood as the manifestation of the Word of Life 
before the eyes of men; as such it had a beginning. If 
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then eternal life had a beginning on earth, why cannot 
it have a beginning in the believer ? It is this inability 
to discern various aspects of truth that account for the 
erroneous conclusions reached by Mr. M. 

LIFE ABUNDANTLY. 

But adopting for the moment the theory that there 
is no difference* between new birth and eternal life, even 
so it must have had a beginning in us, or did we possess 
it from all eternity ? This eternal life, too, has its moral 
qualities, which we call character, and carries with it the 
blessed assurance! that God is our Father. " This is life 
eternal, that they might know Thee, the only true God, 
and Jesus Christ whom Thou hast sent." (John xvii., 3.) 
" Thee " refers to the " Father " whom the Lord is 
addressing, and whom He has rejvealed. " The only be¬ 
gotten Son who is in the bosom of the Father; He hath 
declared Him." This special character of life belongs to 
Christianity. The patriarchs had the revelation of the 
Almighty God, and Israel of Jehovah (Exodus vi., 3), but 
the incarnate and risen Son has declared to us the glorious 
name of Father with its intimate and unclouded relation¬ 
ship. No longer straitened, because the baptism of death 
is passed (Luke xii., 50), on the first resurrection morning 
He announces in all its intensity and fulness the blessed 
fact, saying, " I ascend to my Father and your Father, 
to my God and your God," fulfilling the prediction of 
Psalmxxii.: "I will declare Thy name unto my brethren; in 
the midst of the assembly will I sing praise unto Thee." The 
prayer of John xvii. anticipates all this. The cross is be¬ 
hind; He has glorified the Father upon the earth, and 
finished the work He had given Him to do. He speaks 
from the standpoint of departure and glory. (Verses 4, 5, 
11, 13.) This name of Father the disciples had failed 
to take in during the sojourn of the Lord with them; 
hence Philip's request at the very close of His ministry, 
" Show us the Father and it sufficeth us." When Pente¬ 
cost comes and the Spirit is given, all is clear. 

LIFE AND THE SPIRIT. 

It is not pleasant to have to stop at every few lines 
to correct some mistake of Mr. M.'s, but the entire paper 
is a mass of confusion. The Lord in breathing into His 
disciples on the triumphant day alluded to, communicated 
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to them His risen and victorious life. " The last Adam " 
takes His place now as " the quickening Spirit." He .did 
not say when thus breathing, " Receive ye eternal life " 
but " receive ye (the) Holy Ghost." His inbreathing 
was the communication of that life, and therefore there 
was no need to say so; but inseparable from that life is 
the Holy Spirit. This is " the Spirit of life in Christ 
Jesus " alluded to in Romans viii., 2, the very life that 
He came in order that we might have (John x., 10), " I 
am come that they might have life, and that they might 
havei it (more) abundantly." 

It is here again our brother misses the mark, through 
not seeing that there is a. special and peculiar character of 
life connected with the present dispensation, carrying 
with it liberty, enjoyment, power and knowledge of the 
Father, and is likened to a fountain that springs up into 
everlasting lifet—life in association with the risen Victor 
and in the Spirit's power. It is true that life and the 
Spirit are different ideas, yet they are inseparable—the 
one is thel necessary accompaniment of the other. This 
" Spirit of Christ," for such the Holy Spirit is called in 
this connection, links us with the Head of the race, the 
last Adam. If we have not His Spirit we are none of 
His—not of His heavenly order. Observe the identity 
here (Romans viii., 9-10) between " the Spirit of Christ," 
and " if Christ be in you." This is our life—eternal life 
—exemplified in the triumphant way in which He, rising 
from the dead, left behind Him every relic of death and 
the grave. No grave clothes are about Him. It is an 
emancipated, victorious lifei. Not so Lazarus, when he 
came forth, grave clothes wrapped him around from head 
to feet; alive but no freedom. This was a figure of the 
condition of O.T. saints, who, though born again, were 
" all their lifetime! subject to bondage." How is it 
possible to confound the; two ? Hezekiah weeps and 
trembles at the thought of dying, whilst Paul is enraptured 
at the idea of " departing." This is not due to a differ¬ 
ence merely in the dispensation, but of that new form and 
character of life possessed by the Christian, with the 
concurrent blessings flowing from the glorious work of 
Calvary, and the gift of the Spirit. 

MR. M.'s '• SAVED " MAN. 
Mr. M. has a stereotyped way out of difficulties by 

saying, " If the disciples were saved when He breathed in 
them," and " If the man in Romans vii. is a saved man." 
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This is what is called " begging the qusetion," not facing 
it. It is the cuttlefish's method, who, when in danger, 
creates a dark fluid by " fussing," and then escapes in 
the fuss he has created. 

This " saved " man of Romans vii. tells us he is 
" wretched," dominated by sin, and that, in spite of 
desires to do good, the evil he hates he does, and though 
delighting in the law of God after the inward man—a sure 
proof he is "born again"—cries out " O wretched man 
that I am! who shall deliver me from the body of this 
death?" This is Mr. M.'s "saved" man. If it is only 
immunity from hell and going to heaven at last—a kind of 
fire insurance salvation—well and good; but is that the 
scriptural idea, of salvation? 

Israel sheltered by blood is safe from judgment—-
Jehovah passes over—but they have not yet stood still 
and seen his salvation; this takes place at Pihahiroth, 
two chapters further on. Besides Jehovah's claims being 
met by blood, the enemy has to be smashed and his 
power broken—" Thy right hand, 0 Lord, is become 
glorious in power: Thy right hand, 0 Lord, hath dashed 
in pieces the enemy." To be free of Pharaoh, out of 
Egypt, on the wilderness side of the Red Sea, with a new 
song in the mouth celebrating the victory—this is salva¬ 
tion! Hence we read, "Thus the Lord saved Israel that 
day out of the hands of the Egyptians." The N.T. anti¬ 
type of this is to be free of Satan's power, out of the 
world, on the risen side of the cross, with joy in the heart 
and a song on the lips. This is God's very first description of 
a " saved " people. Anything more unlike the groaning, 
miserable man under the domination of sin as described 
in Romans vii. can hardly be) imagined. Mr. M. says he 
has had this kind of experience more than once. May 
this not account for the extraordinary things stated in his 
"review"? I am sorry for him, but am very doubtful 
if he has ever grasped the teaching of that most instruc¬ 
tive! chapter. He is probably confounding it with a fit of 
despondency, or self-occupation, or Galations v., where 
" the Spirit lusts against the flesh, and the flesh against 
the Spirit;" there, however, the Spirit is the master; 
whereas in Romans vii. the flesh—the old I—is triumph¬ 
ant. This last is not the breaking of the links of 
communion bv one who has been freed already, but the 
breaking of the chains of the slave who has never before 
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been emancipated. What is it that breaks his fetters 
and liberates his captive soul but " the law of the Spirit 
of life in Christ Jesus, which makes me free from the law 
of sin and death." Is this the "new birth"? Certainly 
not, though not severed from it. 

Mr. M. may object to my using Israel's emancipation 
from Egypt and Pharaoh's power, as a type of the soul's 
deliverance from "sin, the world, and Satan;" but finding 
the doctrine of it in the N.T., and remembering that all 
theise things " happened unto them for types," the figures 
of the O.T. are found to be in complete harmony with 
the antitype. 

THE CRITICISM OP MR. • KELLY. 

Mr. W. Kelly is denounced because he refers to the 
cleansing of the leper, as being first sprinkled with blood, 
and afterwards anointed with oil. Here are F.M.'s stric¬ 
tures: (p. 5) "What confusion! What darkening of the 
counsel of God 1 He builds his theory on the cleansing of 
the leper (Lev. xiv.), the leper being first sprinkled with 
the blood of sacrifice and then anointed with oil. But 
surely we are not to infer from this type that the believer 
must be born again, and sanctified for months or years, 
as the case may be, before he receives the gift of the 
Holy Spirit." This is another specimen of our critic's 
perversion of facts. Mr. K. does not build his 
theory on the cleansing of the leper. He builds it on 
the assertion of the First Epistle of Peter i., 2, 
that sanctification of the Spirit—new birth— is followed 
by the sprinkling of the blood of Jesus Christ; and not the 
other way round as Mr. M. does, and by so doing "darkens 
the counsel of God," and creates " confusion " b y revers¬ 
ing the scriptural order—an order followed in Thessalonians, 
where the saints had from " the beginning " been chosen 
to salvation through sanctification of the! Spirit, and belief 
of the truth. (2 Thess. ii., 13.) The months and years of 
waiting is another gratuitous mis-statement. On the con¬ 
trary, the moment the blood is trusted the Spirit's seal 
immediately follows. 

Referring to Cornelius (Acts xi), I quote approvingly 
from Mr. Kelly's book on the Acts of the Apostles: 
" Cornelius was assuredly born of God before Peter visited 
him in Csesarea. Nevertheless Peter was to tell him 
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words whereby he should be saved." Excuse me for 
again quoting Mr. M.: " One feels sick and tired of reftrr 
ring to this perversion of truth, viz. : 'born of God and not 
saved!' May our brother and all others who have this doc¬ 
trine, be delivered from it, is our earnest desire and 
prayer." This kind of empty denunciation could not 
" deliver " any one; if it could, he ought never to have 
held " this doctrine " at all. 

But let us enquire into scripture and hear what it says 
of this centurion. He was " devout " and " feared God 
with all his house," gave " much alms to the people, and 
prayed to God alway." His prayers, too, and his alms 
were acceptable, and came up for a memorial before God. 
The apostle, in speaking of him, says: " I perceive that 
God is no respecter of persons; but in every nation he 
that feareth Him and worketh righteousness is accepted 
with Him. (Acts x., 34, 35.) Praying, giving, fearing 
God, practising righteousness and accepted, and yet, 
according to Mr. M., he is on his way to perdition, and 
would have bcjen in hell if he had died before hearing 
Peter's preaching. 

When we call to mind the fact that there is " none 
that understandeth " and " none that seeketh after God," 
that " the carnal mind is " at perpetual and incurable 
"enmity against God," and such scriptures as " ye know 
that every one that doeth righteousness is born of Him," 
and " the fear of the Lord is the beginning of wisdom," 
along with the divine record that " there is no fear of God 
before their eyes," there remains no room for doubt 
that this Gentile centurion was born of the Spirit. If he 
is dead, who is alive ? If he is sent to hell, how many 
will be in heaven ? His piety— I do not say his light— 
would put to shame numbers of those who assemble 
in a scriptural way. " He prayed to God alway." 
Do you ? Do I ? Do his critics ? He gave 
much alms, do we ? These, too, remember, were accepted, 
by God, and were the fruit of the. Spirit's work, and #JQ$ 
the fleshy efforts of a self-righteous moralist, tryinjC to 
work his way to heaven. I remember the late Mr. J.RX3., 
of Glasgow, telling me that he had seen for several years 
that Cornelius was a quickened soul before Peter's visit. 
To be " saved " of course includes escaping hell, but 
much more; forgiveness of sins is known, deliverance from 
the world, and from the power of sin—justified, too, from 
all things. All these come, and much more, from believing 
the gospel of a crucified and risen Saviour. 
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WHERE PREACHING COMES IN. 

Let Mr. M. name one text that says we are " born 
again " by believing the gospel. That w© are born again 
through the word, and that " this is the word which by 
the gospel is preached unto you," is plain enough, and 
proves the childish absurdity of Mr. M.'s suggestion that 
we! should preach only to " born again " persons, for only 
such receive the glad tidings. This is of a piece with 
all the rest of this " review." We hope, through grace, 
to go on proclaiming " th© word of the truth of the 
gospel " " till travelling days are done," trusting, not in 
human might, or power, but in His Spirit to produce new 
birth, salvation, eternal life, the indwelling of the Spirit, 
and all else that flows from the heart of God in sovereign 
grace, through the work of the cross in this glad gospel 
day. " Salvation is of the Lord " from every standpoint, 
whether viewed as the work of the Spirit in us, the work 
of Christ lor us, or the word of God to us. 

'' Moreover, brethren, I declare unto you the gospel 
which I preached unto you, which also ye have received, 
and wherein ye stand; by which also ye are saved. Hnw 
that Christ died for our sins according to the 
scriptures; and that He was buried, and that He 
rose again the third day according to the scriptures." 
This is in perfect accord with Peter's testimony to Cor¬ 
nelius, which he " received " and through which he was 
" saved " then and there, being instantaneously bap-
tisdd by the Spirit of God along with the rest. It will not 
do to brush aside this by saying that things were then " in 
a transitional state," and that " what happened in 
Csesarea does not take place now." If so, why did God 
give us the record—the only record—of a divine church 
history, and His deiiling with souls in those early days ? 
It is thus that some have practically rendered null and 
void, not only the Acts of the Apostles, but a large part 
of the N.T.—Gospels and Epistles—to suit their vagaries. 
We denv that these days do not furnish such cases as 
are found in " the Acts." "That book is not transitional. 
The day of Pentecost had fully come; Judea, Samaria, 
Gallilep, and " the uttermost part of the earth " are to ba 
the sphere of the Apostles' ministry—there are no limits 
to their itinerary. Paul, the great Gentile apostle, is 
converted, and his ministry is in full swing. It is a 
feeble, narrow and erroneous system which neutralises all 
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this divine history by making it passing and transitory. 
No, it is the state of souls that is transitional, not the 
dispensation. Cornelius was passing on to the normal 
Christian condition, having been born of the Spirit already. 
He is put into the body of Christ by the Spirit's-baptism, 
and not by new birth, as Mr. M. dreams. " The Holy 
Ghost fell on them a<s on us (Jews) at the beginning," is 
Peter's explanation. " For by one Spirit are we all bap¬ 
tised into one body, whether we be Jews or Gentiles, 
whether we be bond or free, and have all beefa made to 
drink into one Spirit." (1 Cor. xii., 13.) " Then remem¬ 
bered I the word of the Lord, how that He said, John 
indeeld baptized with water; but ye shall be baptized with 
the Holy Ghost." 

THE GOSPEL PEEACHED TO ISEAEL. 

Mr. M. furnishes us on p. 7 with a choice piece of 
exposition in telling us that the gospel preached to O.T. 
saints, by types such as " the paschal lamb, the brazen 
serpent," etc., is on a par with the gospel of our salva¬ 
tion. He quotes Hebrews iv., 2, to prove it. The verse in 
Hebrews has nothing to do with " types," but refers to 
the good news brought by the spieis with reference to the 
land of Canaan—this was the gospel which was preached 
to them. 

Just study Hebrews ix. and x., the whole purport of 
which is to show the contrast between their " carnal ordin¬ 
ances " and " thel time of reformation." " I t was not 
possible that the blood of bulls and of goats should take 
away sin?.'' Jehovah had no pleasure in such sacrifices; 
the conscience was left unpurged, and sins were brought to 
remembrance continually. Now we are perfected for ever, 
forgiven for ever, and have boldness to enter the holiest 
by the blood of Jesus. (Hebs. x., 14, 17, 19.) 

If the third paragraph on page 7 does not imply that 
their gospel and ours are virtually the same, what is the 
object of it ? Scripture avowedly contrasts those days 
with ours. They were under law and had no preaching 
of the gospel. They were in the darkness with Jehovah 
behind thel veil, and we are in the light with boldness of 
access into His immediate presence. Mr. M.'s remarks 
remind us of the impetuous apostle, who, " not knowing 
what he said," would erect " three tabernacles, one for 
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Thee, one for Moses, and one for Elias'," but is rebuked 
by the Father's voice, and by the disappearance) of law 
and prophets—Moses and Elijah— and Jesus only was 
left—" this is my beloved Son, hear Him." 

UNSUPPORTED STATEMENT. 

I cite now from the last page of Mr. M.'s pamphlet: 
" We would state that the) scriptures emphatically declare 
that When a soul is born again he is sealed and indwelt by 
the Holy Spirit." I deny absolutely the above remark, 
and challenge Mr. M. to produce one scripture in proof 
of his assertion. It is written that " even when we were 
dead in sins vmk were quickened together with Christ." 
Supposing it haU read we were " sealed " when we were 
dead, what then ? It is the dead sinner who is quickened, 
and the living believer who is sealed. Later on we shall 
see that scripture and Mr. M. are as far apart as the 
poles in this raatUr of the Spirit's quickening and sealing. 

If you wish to see the cuttle-fish performance already 
mentioned, read the last paragraph on page 7, and the 
first one on page 8 of Mr. M.'s tract. It is difficult to 
conceive that any one of Mr. M.'s years and standing 
could perpetrate such folly. Here it is :— 

MOBE ABOUT ETEENAL LIFE. 

" Mr. M. speaks of eternal life in its future aspect and 
says, ' None of us possess as yet.' This is purely and 
simply ' Ravenism.' He refers to various scriptures, 
viz., Epistle of Jude, ver. 21; Rom. vi., 22; John xii., 25; 
etc. But these scriptures do not deny the! words of our 
blessed Lord in John 5, 24, etc.; nor do they lend any 
support to the statement that ' eternal life in its future 
aspects none of us possess as yet, but are awaiting it.' " I 
have quoted this passage at length that you may weigh it 
well and observe its density. 

It seems impossible for our reviewer to take in more 
than one side of a truth; one aspect with him absorbs the 
whole. This accounts largely for his narrow dogmatism. 
I never dreamt of denying the present possession of eternal 
life to the believer, but on the contrary have most 
earnestly insisted upon it for over 40 years. But this in 
no wise excludes its future aspect. " Salvation " has its 
past, present, and future. We were saved years ago, are 
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being saved now day by day,. and we are expecting the 
Lord to return a second time without sin unto salvation. 
Sonship, too, has its future aspect as well as present, as 
we have seen. It seems well nigh impossible for Mr. M. 
to look in any direction but one. The consequence! is a 
small and dogmatic perspective; there are tables and 
chairs in a room, but he is looking at a chair, and denies 
there is any other furniture1 present. If you protest that 
he is absorbed with one thing and losing sight of others, 
he calls it " Ravenism," and urges you to quit "exclusiv-
ism;" the irony of which is that it is his own exclusiveness 
of vision which drives him to such conclusions. 

In another communication, I hope ta point out some 
of the various aspects of eternal life, but just here will 
supply some scriptures that refer to the future. Curiously 
enough both Mr. Harland and Mr. M. have a mangling 
process by which they are enabled to roll all these quota¬ 
tions into a present application. 

The apostle Paul presents the subject of eternal life 
in its full result in glory, whereas the apostle John— 
though not invariably—speaks of it as our present portion. 
" He that reapeth and receiveth wages, gathers fruit unto 
lifei eternal; that both he that soweth and he that reapeth 
may rejoice together." (John iv., 36.) " He that hateth 
his life in this world shall keep it unto life eternal." 
(John xii., 25.) "This world" is in evident contrast 
to " life eternal "—the coining glory. In Eomans ii., 7, 
the one who by " patient continuance in well doing seeks 
for glory and honour and incorruptibility"—finally in¬ 
herits " eternal life." How would it do to substitute "new 
birth " for " eternal life " here? Again, " You have your 
fruit unto holiness, and the end everlasting life." (Romans 
vi., 22.) " Birth " is the beginning; " everlasting life " 
here is " the end." " If we sow to the Spirit we shall 
reap everlasting life." (Galatians vi., 8.) How we can 
reap " new birth " by " sowing " it is hard to say; but 
perhaps our brother will tell us in the next " review." 
Paul is an apostle "in hope of eternal life" (Titus i., 2), 
so that he was not in possession of it; yet at the very 
time in which he was writing he had eternal life dwelling 
in him. " Oh, what a contradiction!" "What darkness!" 
exclaims the one-sided critic. Not at all; the two state¬ 
ments are a divine harmony when it is borne in mind 
that this blessed truth has both its present and future 
application. 
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" The love of money " has its corrective in " laying 
hold of eternal life." In other -words, grasp the future 
more tenaciously, and yon will hold material things now 
with a loose hand. (Timothy vi., 10, 12, 19.) 

Before closing this examination of Mr. M.'s paper, 
I will ask you to read carefully once more what he writes 
on the last page. He replies to the reference to "eternal 
life " in Jude 21 by saying nothing about it. In fact, he 
actually stops short of the very words which are the 
whole point in question. If it seems severe to apply the 
cuttle-fish's instinct, note the way our brother escapes from 
the difficulty. Instead of enlightening us on " eternal 
life " he gives \m& little homily on mercy, which nobody 
thinks of denying, and carefully avoids the point at issue. 
He winds up the paragraph by telling us that in the 
Father's house, and so on, we shall experience the full 
enjoyment of "eternal life." This is not explanation but 
evasion. There is nothing said about fully enjoying any¬ 
thing, but that we are " looking lor the mercy ol our Lord 
Jesus Christ unto eternal life." In other words the last 
crowning act of all His mercy towards us is consummated 
at His coming, when He introduces us into eternal life, 
which includes "fully enjoying life, joy, communion, home, 
relationship, etc.; this,is "eternal life." This may be 
unintelligible to those who only think of life as in us, and 
because of their lack of apprehension consider all outside 
their straitened vision to be darkness. 

I regret that these letters are so long; the importance 
of the subject is my apology, but I will try to condense 
the others yet to come. 

Yours faithfully in the Lord, 

ALFRED MACE. 
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" LIFE "—" ETERHAL LITE." 

" I am come that they might have life, and that they 
might have it more abundantly." (John x., 10.) 

" Our Saviour, Jesus Christ, who hath abolished 
death, and hath brought life and immortality (incorrupti¬ 
bility) to light through the gospel." (2 Tim. i., 10.) 

It is a matter of common knowledge that no one has 
been able to formulate, either in ancient or modern times, 
a definition of life. Sages and scientists, pundits and 
philosophers are at their wits' end here; the wisest and 
most profound are utterly at a loss to explain it. When 
some have triumphantly imagined they have discovered the 
source, or the constituent parts, of even animal life, the 
triumph has been short lived, and the funeral soon fol¬ 
lowed. What life is, depends upon the way in which we 
contemplate it. W© speak of it as a vital spark, the 
living energy, the dynamic force, the power by which we 
live—potential life. Then there is the life we live, our 
ways, conduct, behaviour, moral, or immoral, miserable, or 
happy—our practical life, or " manner of life." The first 
comes vividly before us, as we witness the decay of natural 
powers, and watch beside the dying bed, and whisper—" he 
lives." To our surprise he survives and his conduct, 
henceforth, is of the worst type, and we remark, " Look 
at the way he lives "—this is practical life. There is also 
an order of things in which we live; our surroundings, 
occupations, conditions, such as country life, city life, com¬ 
mercial life, English or American life; this is objective, 
and I enquire if you prefer farm life to town life. Then 
again, I am about to marry, or commence business, and 
this is " starting in life," which carries with it a new 
state of being, new moral conditions, relationships, affec¬ 
tions, joys and responsibilities. These various aspects 
have their foundation in scripture, and their counterpart in 
the spiritual realm. 

If man is baffled to find a definition, the scriptures will 
provide the solution, and tell us what life really is. It is 
not mere existence. The rejector of Christ wiil exist for 
ever and yet never "see life;" whilst "she that liveth 
in pleasure is dead while she liveth." 

Life—eternal life—is, and ever was, in the Son ofsGod 
•—"that Eternal Life which was with the Father and was 



30 

manifested unto us." We must, however, distinguish 
between Eternal Life and the Eternal Son, though they 
cannot be separated. Hfe Eternal Sonship is unique; it 
stands alone; He is essentially and eternally divine—" God 
over all blessed for ever." No creature could share in 
His deity; He is the "Only begotten," uncreated, self-
existing—a twth which we must confess and hold, in these 
apostate days, with all the force of which we are capable. 
The Eternal Son, the only begotten of the Father, remains 
alone in that relationship; it is absolutely and only His 
as a divine being—" He is the true God and Eternal Life." 
Here we have the absolute and the relative; the former we 
cannot have part in; the latter, thank God, is ourg now, 
but to be entewi upon in all its fulness in glory here¬ 
after. 

Who would dare to speak of " born again " or " new 
birth " in relation to Christ ? I shrink from penning the 
words. Is He nw birth? or is it in Him? But " God 
hath given tosii8 eternal life, and this life is in His Son." 
Let Mr. P.M. weigh this matter seriously over and see if 
there is " n o difference between new birth and eternal 
life." Without enlarging upon the subject further, we 
may consider it in connection with Christ, in three aspects. 
Essentially life was in Him, as with the Father, from all 
eternity. By essentially, I mean that all the elements of 
which it is composed existed in Him in those timeless ages 
past. When He took flesh and blood the life was mani¬ 
fested before the adoring eyes of those who " heard, saw, 
and handled of the Word of Life." What a life it was of 
dependence, joy, devotion, and faithfulness, with its 
fathomless depths of communion and love! To make this 
life possible to us He came by water and blood, and then 
Christ having taken His place on high, the Spirit came to 
joJB His testimony to that of water and blood—the death 
of Uhrist—and these three agree in one in witnessing to 
the fact that Gtfid hath given to us eternal life, and this 
life is in His Soil. (1 John v., 6-11.) The Spirit's presence 
here is the proof of, and in answer, to, a glorified Christ. 
Thus glorified, He is the full expression of what eternal 
life is, for He is in the state—resurrection, and place— 
glory, to which life properly belongs. Thus we see it in 
the past in its blessed outgoings with the Father; then on 
earth in humiliation beheld by the Apostles, and finally in 
its full display in thet glory of God. 

Eternal life in Him in no wise denies its being in us; 
it tells us of its infinite fulu|£s—the boundless ocean; He 
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has " life in Himself," and is the source of it for others; 
thely derive it from Him. The water is the same whether 
in the faucet or the reservoir; the stream flows from the 
fountain, and they are neither separated nor confounded; 
the living water springs up in the believer into everlasting 
life. Everlasting life is mentioned but twice in the O.T., 
both passages referring to the age to come when " the De¬ 
liverer will come out of Zion, and turn away ungodliness 
from Jacob." That the Jews had some appreciation of it 
is evidenced by the young ruler's question, " Good Master, 
what shall I do to inherit eternal life?" His conception 
could not go beyond O.T. revelation, " the government 
shall be on His shoulder," whose " name shall be called 
Wonderful, Counsellor, The Mighty God, The Everlasting 
Father, the Prince of Peace. Of the increase of His govern¬ 
ment and peace there shall be no end to order it, and 
establish it with judgment and with justice from hence¬ 
forth even for ever." (Isa ix., 6-7.) " Creation, too, shall 
be delivered from the bondage of corruption into the 
glorious liberty of the children of God." (Bom. viii., 21.) 
Death will be practically, though not absolutely, abolished. 
—" He will swallow up death in victory." (Is. xxv., 8.) 
Bighteousness and life will reign—" in the world to come 
life everlasting." 

We have already observed that in John's Gospel 
Christ is rejected from the very outset. (Ch. i., 10, 11.) 
His death became an absolute necessity—" the Son of Man 
must be lifted up " in order to place things on a redemptive 
footing, " that whosoever belietveth in Him should not 
perish, but have eternal life." This is one of the dis¬ 
tinguishing traits of the 4th Gospel; Christianity—heavenly 
things anticipated and its blessings unfolded prospectively. 
It is the gospel, too, from the divine side—" God so lovsd 
the world." There the heart of God is laid bare; He 
gives "His only begotten Son." In these*burning words 
we pass from the cross oi Christ to the very heart of 
God. Eternal life is contrasted with "never perishing," 
and is to " whosoever believeth." Without wishing to be 
wearisome, but in order to have this blessed subject some¬ 
what under review, permit me briefly to refer to the 
allusions to it in this Gospel. To the Samaritan woman it 
is spoken of as a perennial fountain, an undying source of 
delight, so that we never thirst, every craving is satisfied, 
it springs up to, its infinite fulness " into everlasting life." 
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Life in power is the theme of Ch. V. first in 
raising us up spiritually, and finally physically, to a 
resurrection of life, verses 21 and 29. The well-known 
verse, so much used of God, in blessing, tells the believer 
that he has everlasting life, and shall not come into 
judgment but is passed from death into life. (v. 24.) 
Observe in the last sentence it is not " life " passing 
into him—true as that is—but that he has " passed into 
life." Let your vision expand; do not confine the 
blessing to something within you; there is a sphere of 
blessing called " life," into which you enter with all 
its freedom, relationships, and enjoyments; a new order 
of things in fact, in association with the risen Christ. 
Consequently it is impossible to come into judgment, 
for the cross, where the judgment was borne by the 
divine substitute, is behind you for ever. 

Will Mr. M. tell us how the well of water springs 
up into "new birth "? or how we have passed from 
death into " new birth " ? 

In chapter 6 we appropriate Christ in death—eat 
His flesh and drink His blood—thus have eternal life; 
" Except ye eat the flesh of the Son of man, and drink 
His blood ye have no life in you." This is not eating 
the Lord's Supper. Alas! many partake of that feast 
who never had any faith in the Crucified One; they 
have eaten bread and drunk wine in His presence, but He 
never knew them, and will ultimately shut them out 
from His presence for ever. 

We anticipate Pentecost in the next chapter—the 
Spirit indwells—and by His power " rivers of living 
water" overflow through the believer, refreshing saints 
and reaching sinners. This is the same '' living water '' 
—life in the power of the Holy Spirit—as in chapter 
4. There the springing well rose to its limitless source 
above, and here it is distributing its " rivers " to the 
thirsty sinner and parched believer below. " Only 
channels, blessed Master," we sing, and we should 
remove from our inner and outward life anything that 
obstructs the flowing tide. 

In the two following chapters, viii. and ix., Christ is the 
light of life (viii., 12), first convicting, and then attract¬ 
ing the adulterous woman, and the blind man. She 
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is not condemned, and he, having passed through fierce 
fires of persecution, is found at length as a happy 
worshipper at the feet of the Son of God. 

The text that stands at the head of this letter is 
taken from the 10th verse of chapter x., and describes 
one of the purposes for which He came—" I am come 
that they (the sheep) might have life, and that they 
might have it more abundantly." Whatever operations 
of the Spirit there were in times past, " life " in 
its true, divine and heavenly sense had not been known 
before, nor indeed could be. He came that we might 
have it—life in resurrection and in the Spirit's power. 
" New birth " is not spoken of as " life," though surely 
the new born soul is alive. The baby a day old can 
suffer pain and cry, but what else besides ? It is of 
all living creatures the most helpless and dependent; 
does not recognise parent or friend; is fed and nursed 
and carried all the time, and is unable to stand alone 
for a moment. Does this helpless infant set forth 
" life "—power, freedom, triumph, conscious relation¬ 
ship, and all the enjoyments accompanying such a 
condition ? 

In chapter xii. Christ is seen as Son Of God at the 
grave of Lazarus; Son of David—the king—entering 
Jerusalem on the ass's colt. The enthusiasm was great, 
the moment an exciting one; the world had gone after 
Him; Greeks wished to see Him; Andrew and Philip 
believed that a gi'eat crisis had arrived, that then was 
the time for their Master's glory to be displayed— 
" the hour " in which the Son Ol man was to be 
glorified—a title carrying with it universal sway (Psa. 
8.) But for Him to take it now would be to take it 
alone. He must fall into the ground and die to 
produce the great resurrection harvest. His pathway 
to glory led through death and judgment; but, blessed 
be His name, He would rather be alone at Calvary 
than alone in the glory of universal homage. He 
indicates that His followers must take the same road 
as their Lord. "He that hateth his life in this world 
shall keep it unto life eternal." Here the future is in 
sharpest contrast to the present, and this is one of 
the few texts in which John speaks of eternal life as 
beyond this present scene. How anyone could keep 
it to " new birth " F.M. must tell us, for it is beyond 
us entirely. 
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He is the way to the Father—the truth about Him 
and the life from Him (ch. xiv., 6) " the way, the 
truth, and the life." In that chapter, so unique in 
its marvellous heart breathings (ch xvii.), we find that 
eternal life is in the knowledge of the only true God 
revealed as Father; it is the characteristic of that life, 
which He as glorified (v., 1) will give to as many as 
the Father gives to Him. 

In resurrection (ch. xx.) the last Adam—the risen 
Head of the heavenly race—stands in their midst, and 
breathes His life into them, saying,' " receive ye Holy 
Spirit." This is " the Spirit of life in Christ Jesus 
that makes them " free from the law of sin and death " ; 
it is the Spirit viewed as " life," not as at Pentecost, 
forming Christ's body, but as the " Spirit of Christ" 
which makes us "of Him "—of His race. It certainly 
is not " new birth," for they had been born of the 
Spirit long before. 

Passing on to Paul's epistles, we find the subject 
viewed almost invariably in its full result in glory—• 
the future. We have already called attention to Rom. 
ii., 7 " to them who by patient continuance in well¬ 
doing seek for glory and honour and incorruptibility, 
eternal life." The saint alone seeks these virtues and 
in the end receives " eternal life "—it is the goal of 
his expectations. Ch. v., 21, " grace reigns through 
righteousness unto eternal life." There again is the 
final issue; when the reign of grace is passed, then, 
in the day of glory now fast approaching, life will be 
in the ascendant, and " we shall then reign in lite by 
one Jesus Christ." It will need more ingenuity than 
Mr. M. possesses to make this reign to be the present 
time. 

So also in chapter vi., 22, we have " the end "— 
blessed glorious finality—" everlasting life." How sur¬ 
passingly wonderful is the piftspect! The end instead 
of being "dea th" (v. 21) is "life," in all that goes 
to make up our cup of untold enjoyment in the Father's 
house and in the new heavens and new earth. 

In one verse in Galatians (ii., 20) " life " is viewed 
as in US and also as our practical manner of life. " I 
live, yet not I, but Christ liveth in me: and the life 
which I now live in the flesh I live by the faith of 
the Son of God," etc. 
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The key to the Colossian epistle is that " Christ is 
all and in all." (iii., 11.) He is our life, and yet 
our life is hid with Him in God (iii., 3.) 

Paul is an apostle " in hope of eternal life," and 
saints are made heirs also of that glorious prospect. 
Titus i, 2, and iii., 7. We are exhorted to " lay hold " 
of it, instead of grasping present material things; sending 
on something beforehand, " laying up a good foundation 
against the time to come," that " we may lay hold 
of eternal life." (1 Tim. vi., 12; xviii., 19.) Try to sub¬ 
stitute "new bir th" in these passages for "eternal 
life," and see how it reads. 

I will not pursue the theme further; for those who 
are subject to scripture there is no need. Those who 
have made up their minds, like Mr. M., that eternal 
life is only something within us, and that it is the 
same thing as " new birth," ft is impossible to convince. 

Judicial blindness sets in upon those who, being 
so enamoured of their own predilections, refuse the 
plainest testimony of the inspired word. " If any man 
will do His will, He shall know of the doctrine whether 
it be of God or whether I speak of myself," said the 
blessed Lord. 
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THE HOLY SPIRIT. 
The present dispensation—the Church period—dating 

from Pentecost to the coming of the Lord into the air, may 
well be termed "the day of the Holy Spirit." His coming 
depended upon redemption being accomplished and Christ 
having taken His place on high. It is a day of surpassing 
privilege and blessing and is unique in its character. 
God is putting especial honour upon the One, who, to 
glorify Him, went to the lowest point of humiliation and 
shame; " Now is the Son of Man glorified, and God is 
glorified in Him." The cross is the divine masterpiece, 
whether viewed as the infinite expression of the love of 
God, or the quenchless devotion of the love of Christ. 
God gave Him, yet He gave Himself; sin was righteously 
atoned for; the majesty of the throne was vindicated; our 
sins were put away forever; the enemy's power was broken. 
The sight that stands alone in the eternity of God is 
Christ forsaken, not only by all on earth, but even by God 
Himself; and yet "in that dark hour," nis infinite sacrifice 
reached up to the divine majesty, satisfying every demand 
of inflexible justice, and reached down to us in the depth of 
our awful distance, that we might be linked with the heart 
of God, and know Him in the plenitude of His saving 
grace! Unrighteousness in man crucified Him—" whom 
they slew and nailed to the tree;" righteousness raised 
Him, placed Him on the throne, and crowned Him with 
glory and honour. The presence of the Holy Spirit here is the 
demonstration of this—" of righteousness because I go to 
the Father." (Johnxvi., 10.) He came with " a sound as of 
a rushing mighty wind, filling all the house where they were 
sitting," and " there appeared unto them cloven tongues 
like as of fire, and it sat upon each of them." (Acts ii., 2, 3.) 
Anything approaching this was unknown before. The Spirit 
had wrought in creation when He brooded over chaotic 
waters. (Gen. ii., 2.) He also filled Bezaleel to carry out 
the designs for the Tabernacle (Ex., xxxi., 3); he .came 
upon Samson and other O.T. worthies on special occasions. 
He also quickened souls all along from the very beginning. 
David asked that the Holy Spirit should not be taken away 
from him, but as yet this could not be as He had not been 
given to abide. The abiding presence of the Spirit was con¬ 
tingent upon the absence of Christ. " If I go not away, 
the Comforter will not come unto you; but if I depart, I 
will send Him unto you." (John xvi., 7.) The Spirit was 
not yet given, because that Jesus was not yet glorified. 
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(John vii., 39.) " And when He is come He will reprove 
the world of sin," etc. (John xvi., 8.) John xiv., 15 and 16, 
are almost wholly concerned with the blessed truth of His 
coming and its consequences. 

In chapter 14, the Father sends Him in the 
Son's name to bring all things to their remem¬ 
brance—things past (v. 26). In Ch. xv., 26, The Son sends 
Him to testify of Him as now glorified, whereas in Ch. 16 
He is here to unfold the Father's counsels for the Son's 
glory—things to come. It is beyond dispute that the 
Church as a whole and Christians individually have but 
very feebly apprehended the mighty and all-important 
fact that God the Holy Ghost has come and abides, 
despite the way he has been slighted, and His all-sufficiency 
denied. He is the divine missioner in the gospel, which 
is preached " with the Holy Ghost sent down from heaven." 
(1 Peter i., 12.) Whilst administration is by the Lord 
Jesus as Son over the house of God, the diversity of gift 
is by the Spirit, dividing to every man severally as He will. 
This has been ignored in the professing Church, and an 
ecclesiastical oligarchy has been substituted. The Spirit 
is mentioned some fifty times in " the Acts;" His presence, 
energy, activity and guidance are paramount from the time 
when the risen Lord gave commandments through the Holy 
Ghost " to the apostles whom He had chosen" (i., 2), till 
Paul tells the unbelieving Jews in Eome " Well spake the 
Holy Ghost by Esaias the Prophet" (xxviii., 25); it is one 
continuous record of the Spirit's doings throughout. They 
are forbidden by the Spirit " to preach the word in Asia " 
(xvi., 6) " nor will He surfer them to go into Bithynia." 
(xvi., 7.) He sends forth the evangelists Paul and Bar¬ 
nabas to proclaim the gospel of grace and glory. He is 
Master of the whole situation; it is the Spirit's day. The 
Father and the Son had wrought previously—" My Fathetr 
worketh hitherto, and I work "—and surely still the 
blessed trinity have their part in the blessing of men ; yet 
it is pre-eminently the time of the Holy Spirit's abiding 
presence below, as the quickener, guide, controller, earnest 
and witness of the redeemed, till His glorious mission 
is completed, and the raptured saints meet their Lord in 
the cloud. What wonderful results attended the first ser¬ 
mon ! Three thousand souls were saved. Allusion has 
already been made to the fact that, under divine conviction, 
they had recognised that Jesus was the Christ, as witnessed 
in the agonising cry, " Men and brethren, what shall we 
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do?" Repentance, baptism, forgiveness and the reception 
of the spirit followed. In Ch. 8, Philip down in Samaria 
preached the things concerning the kingdom of God, and 
the name of Jesus Christ; numbers " believed " and " were 
baptized " (v. 12), but as yet they had not received the 
Holy Spirit, (v. IS and 16.) Doubtless the Lord intended 
to break down the long kept up feud existing between 
them—" the Jews had no dealings with the Samaritans "— 
and not till Peter and John came down from Jerusalem did 
the promised Spirit fall upon them—" then laid they their 
hands on them, and they received the Holy Ghost." It mat¬ 
ters not what caused the delay, the fact remains that though 
born of the Spirit and believing, they were yet without His 
indwelling. Saul of Tarsus, afterwards the outstanding 
witness of a rejected and glorified Saviour—converted on the 
way to Damascus, does not receive the Spirit till Ananias 
went to him three days later. I am not anxious to prove 
why the Spirit was deferred in his case, but this is another 
passage which flatly contradicts Mr. M.'s assertion that 
no one is born of the Spirit who is not sealed by Him. The 
Gentiles are incorporated into Christ's body in Ch. x. as the 
Jews had previously been in Ch. 2 by the Spirit's baptism; 
though as before noticed there had been a previous work 
of the Spirit in Cornelius; but as Peter preached forgive¬ 
ness of sins through the work of Christ " the Spirit fell 
on them, as on us at the beginning." (xi., 15.) 

I pass on to Paul's question, " Have you received 
the Holy Ghost since ye believed "? (xix., 2) a question 
greatly misunderstood and misapplied by certain preachers 
and teachers. It was not to believers in Christ, but to 
disciples of John the Baptist that these words were ad¬ 
dressed. Apollos, who had been used to their blessing, 
only knew the baptism of John. Christ dying for our 
sins, and raised again for our justification, formed no part 
of his testimony, and for this reason " Aquila and Pris-
cilla " " took him unto them and taught him the way 
of God more perfectly." (xviii., 26.) His converts were 
baptized to John's baptism, and had not even heard that 
the Holy Spirit had come. Then said Paul, " John verily 
baptized with the baptism of repentance, saying, unto 
the people, that they should believe on him, which should 
come after him, that is, on Christ Jesus." Hearing this 
they were baptized in the name of the Lord Jesus, and 
upon Paul's laying his hands upon them, they received 
the Spirit, and " spake with tongues and prophesied." 
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Turning now to Ephesians (i., 13), we learn precisely 
what " believing on Christ Jesus " means. Don't forget 
that it is these very same people to whom he writes, " In 
whom ye also trusted, after that ye heard the word of 
truth, the gospel of your salvation; in whom also after 
that ye (or having) believed, ye were sealed with the 
Holy Spirit of promise." This completes the account of 
this singularly interesting episode; one scripture is the 
complement of the other. All is now clear; the Acts 
recounts the apostle's laying on of hands, which has 
passed away; the Epistle informs us of what abides for 
ever—the blessed gospel of a crucified and risen Saviour, 
faith in whom secures the instant sealing of the Holy 
Ghost. That there had been a previous and effectual 
operation of the Spirit in these " disciples " there can be 
no manner of doubt; but neither inwardly nor outwardly 
were they upon Christian ground—the Spirit's indwelling 
sufficed for the former, and water baptism for the latter. 
In none of the instances recorded did the quickening and 
sealing of the Spirit take place at the same time. There 
is not the slightest intention of suggesting that the delay 
depends upon either intelligence or growth; believing the 
gospel for the forgiveness of sins is the "sine qua non"—the 
essential and only condition. The Jews at Pentecost, the 
Gentiles in Csesarea, and those at Ephesus, all tell the 
same story. 

Now we may look back at the O.T. type, 
and see that at the consecration of the Priests (Lev. viii.j 
they were washed with water, sprinkled with blood, and 
anointed with oil, the antitype of which is new birth, 
redemption, and the gift of the Spirit. Time is not the 
question; there may be a longer or shorter period. The 
blood of Christ, His, redemptive work, " the gospel of 
your salvation," that is the whole point at issue- In 
answer to His finished work, the Spirit came as the great 
dispensational blessing of the present period of grace, 
and it is when that work is rested upon by the individual 
soul that the Spirit immediately seals him. Anything 
short of this is abnormal and transitional. This truth 
needs to fix itself more tightly upon us, if we are to have 
an intelligent apprehension of Christianity according to 
God. " If any man have not the Spirit of Christ, he 
is none of His." " A t that day (when the Spirit came) 
ye shall know that I am in my father, and ye in me, 
and I in you." The previous stages of the soul's experi-
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ence make for this climax; read the Acts of the 
Apostles bearing this in mind, and see if it is not so. 
This in nowise weakens the absolute necessity of the 
" new birth " ; it is the divine foundation laid in the 
soul at the very outset of its spiritual existence. Without 
it neither the kingdom below nor the Father's house above 
can be entered. One great value of the Acts is that 
we are able to trace in it the soul's progress and exer¬ 
cises till the goal is reached. If God begins, He finishes. 
The prodigal does not die between the swine trough and 
the Father's embrace (Luke xv., 18-20), nor is the sheep 
put down till home is reached (Luke xv., 5), nor does 
the wretched man of Romans vii. expire in his " slough 
of despond." He who began to be in want begins to 
be merry; the groaning prisoner sings because the law 
of the Spirit of life in Christ Jesus makes him free. 
(Romans vii., 24; viii., 2.) In John's Epistle we have 
frequent mention of the children of God viewed normally, 
hence even the babes know the Father, have forgiveness 
of sins, possess the Spirit's anointing, and know all 
things, and need not that any man should teach them 
as to the anti-christs of the last hour." (1 John ii., 18-27.) 

The Epistles are not occupied with the initiatory 
work of the Spirit, but view the saints in the full 
Christian condition and position. In Romans, where the 
gospel of God is the theme (i., 1), there is no mention 
of the Spirit, till we " believe on Him who raised up Jesus 
our Lord from the dead, who was delivered for our 
offences, and raised again for our justification." (iv., 24, 
25.) Then follows " the love of God, shed abroad in 
the heart by the Holy Ghost, which is given unto us." 
(v., 5.) It is in this fundamental Epistle we learn that 
everything which would have brought condemnation upon 
us has already been condemned in the death of Christ— 
(Ch. iv., 25), sins (v., 11), Adam—the federal head of 
the race (vi., 6), our old man—the sinful nature (vii., 4), 
and the law. Now we are in Him—passed condemna¬ 
tion—and the Spirit of life which is in Him is in us, 
and we are free. (Ch. viii., 1, 2.) Here in this much-
prized chapter we have the Spirit viewed in His diverse 
activities; but it is the same blessed person, though in 
different connections. " Righteousness of the law is ful¬ 
filled in those who walk not after the flesh, but after 
the Spirit " (v. 5); we are not in the flesh, but in the 
Spirit, if He dwells in us (v. 9); if we have not the 



41 

Spirit of Christ we are none of His—not of Him— 
of His race; and " if Christ be in you, the body 
is dead because of sin; but the Spirit is life 
because of righteousness." (v. 9 and 10.) Thus it 
is by " the Spirit of Christ" that " Christ" is in us— 
life is attributed to Him. Here let us pause and reflect 
a moment on these titles of the Holy Spirit—" Spirit 
of Christ" and "Spirit of God." (Rom. viii., 9, 10.) 
As the former, he is the Spirit of the risen Man, the 
last Adam, who is Himself a quickening Spirit, the 
Head of a heavenly race, to whom He communicates by 
His inbreathing His life of victory and power, as seen 
in John xx., 22. The latter title—" the Spirit of God " 
—is in contrast to " the flesh," out of which state we 
are taken by the indwelling of the Spirit. Pentecost 
and John 20 meet here, and though historically fifty 
days elapsed between the two, now all the blessings of 
both occasions are the portion of the believer. He 
is also " the Spirit of Him who raised up Jesus 
from the dead," and as surely as Christ was 
raised, our mortal bodies will be quickened, be¬ 
cause of the Spirit's indwelling, at the coming of the 
Lord; for this we wait and meanwhile mortify through 
the Spirit the deeds of the body and live. We are 
led, too, by the Spirit of adoption to cry " Abba, Father." 
He also helps our infirmities, and makes intercession with 
groanings which cannot be uttered. This is the Spirit's 
chapter; some 18 times He is referred to, from the 
time of our freedom from the law of sin and death, 
and all along the way, till we are released from weakness 
and mortality, and conformed to Christ's likeness for 
ever. The Corinthian Epistle unfolds the privileges 
and responsibilities of Christians, as being the church— 
the house of God, and the body of Christ (ch. i., 2) ; 
even as the Roman Epistle had taught our individual 
deliverance and blessing through the gospel of God 
(ch. i., 1.) The reason that comparatively few ever 
make any progress in the truth of the former is because 
they have so feebly entered into the blessedness of the 
latter. Ninety out of every hundred never advance 
beyond what is personal and the truth as it applies to 

.us individually. The Corinthian Epistle commences with 
the cross setting aside human wisdom and sectarianism, 
and laying the foundation now, not of God's righteousness 
being revealed (Rom. iii., 25), but of His temple—his 
dwelling place. In ch. ii., the Spirit is the revealer 



42 

of things that the heart of man never conceived, for He 
searches all things, yea the deep things of God. He 
is received that we may know the things freely given 
us of God; He is the .source of all spiritual intelligence. 
The natural man, however clever and eminent in the 
schools of human knowledge, ,is utterly incapable ot 
receiving the things of the Spirit of God; and not 
only this, but the new nature itself, apart 
from the Spirit's indwelling, is not the capacity 
for understanding the divine mind. This accounts 
for the dulness of apprehension among the dis¬ 
ciples, so apparent during the Lord's sojourn with them 
on earth. When did they understand His communications ? 
Doubtless their pre-occupation with the setting up of the 
kingdom, along with other things, greatly influenced their 
thoughts, and hindered divine perception; nevertheless the 
great fundamental reason for their lack of apprehension 
was that the Spirit had not come who would teach them 
all things and bring all things to their remembrance 
whatsoever He had said to them." (John xiv., 26.) When 
He told the Jews that if they destroyed " this temple," He 
would raise it up in three days, it was not till after His 
resurrection that the import of His mighty words laid hold 
of them. So, too, the significance of the people's Hosannas, 
as H© rode the young ass into Jerusalem, did not occur to 
them till he was glorified, then remembered they that these 
things were written of Him, and that they had done these 
things unto Him. It is the Spirit who reveals (ii., 10) the 
things of God and it is by Him they are received (ii., 12), 
and through Him they are communicated (ii., 13). These 
three aspects of His activities absolutely preclude the in¬ 
tervention of the human element in understanding the mind 
of God; man's wisdom, however useful in its own sphere, 
is an unknown quantity in the Spirit's realm. Verse 13 of 
our chapter proves beyond a doubt that the words of scrip¬ 
ture are divinely chosen, so that " verbal inspiration " so 
much decried and denied in these sceptical days by the 
specialist-critic, is proved up to the hilt—" which things 
also we speak, not in the words which man's wisdom 
teacheth, but which the Holy Ghost teacheth." I have 
tarried somewhat in this chapter because of the importance 
assigned to the Spirit in it. The Temple is here now (Ch. 
iii.), consequent upon the work of the cross in Ch. i., and 
the gift of the Spirit in Ch. ii.—" know ye not that ye are 
temple of God, and that the Spirit of God dwelleth in 
you." The Corinthians though not the whole building—it 
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requires all the saints everywhere for that—were such in 
character and representatively, even as they were Christ's 
body in the same way (in Ch. xii., 27). The Spirit dwells 
in the forn.-er, and by His baptism forms the latter. Every 
assembly scriptu rally informed acts upon the principle of 
the Temple of God, and the Body of Christ, in that they 
receive all the members of the body of Christ and judge 
evil when necessity arises. To fail in either of these for¬ 
feits the claim to be a true expression or representation of 
the Church of God, even in principle. 

We must not confound being " filled with the Spirit " 
with the baptism of the Spirit, which is not an indi¬ 
vidual but a collective act, shared in by Jew and Gentile 
alike, and results in the formation of the body of 
Christ. The former is a state indeed to be desired, and 
should be earnestly coveted by every saint on earth; 
it is exceptional and conditional, whereas the reception, 
sealing, earnest, witness, anointing, and baptism of the 
Spirit are shared in by all. They are consequent upon 
believing the gospel so that we are never exhorted to 
obtain them. But to be " filled " depends upon the 
single eye, whole-hearted purpose, the laying aside of 
hindrances, the judgment of flesh and self in all their 
ramifications. We may be filled one day and not the 
next; in the morning and not in the afternoon. A very 
small thing grieves the Spirit, though, thank God, nothing 
grieves Him away when once He has entered—" grieve 
not the Holy Spirit of God. whereby ye are sealed unto 
the day of redemption." 

We are not told to pray either for the Spirit or to 
Him. He is the author of all true prayer, intercession, 
and supplication, as He is of all acceptable praise, thanks 
giving, and worship. We worship by the Spirit, and 
" pray with the Spirit, and with the understanding also " ; 
" sing with the Spirit, and with the understanding also." 
(I. Cor. xiv., 15.) "Praying in the Holy Ghost," 
not to Him—" all prayer and supplication in the Spirit." 
(Jude xx.; Eph. vi., 18.) Such petitions as "pour out 
Thy Spirit," or " let there be an outpouring of Thv 
Spirit," are really not of the Spirit's leading, no matter 
how well intended the petition, or earnest the pleader 
may be. May the Lord awaken us to the reality of the 
Spirit's living presence and His all sufficiency—His omni¬ 
potent power. It is not " more power " we need; it is 
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all here in the Holy Ghost. If the vehicle does not 
move along, it is not for lack of force, but because there 
are blocks under the wheels hindering. It is for us, 
His people, His vessels, to remove every hindrance at 
all costs, that the mighty dynamic, the infinite Spirit of 
God may have unchecked freedom of action in His 
ministry of mercy towards a world fast ripening for 
judgment, and towards the redeemed, to whom it is His 
pleasure to unfold the glories of the crucified, ascended 
and coming Lord, as well as the immensity of the 
Father's counsels, which all centre in Christ, the Son of 
His love-

Yours affectionately in Christ, 

ALFRED MACE 


