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INTRODUCTION. ' . ..

IF, to ascertain the truth concerning those things about which religious

parties are at strife, it were necessary to weigh and compare ' their

pretensions, and to examine one by one their arguments, the desired

end would be quite beyond the reach of the plain, unlearned ‘Christian.

A feeling of preference, or a sense of the propriety or expediency of

certain rules or arrangements, may have guided him in .his choice of

the denomination to which he belongs; but a consciousness of‘ the

extreme difficulty, if not impossibility, of such a task, has been sufii

cient to hinder the attainment of an intelligent conviction, that the path

in which he is treading is of all others the right one; and he has been

glad to take refuge in the notion, that it is, after all, but a “ non-essen

tial,” a purely indifferent matter, and that he would do well to be

occupied only with the “ one thing needful,” the salvation of the soul,

which, he thinks, should be the great absorbing object of a Christian’s

life.

It is not my purpose here to shew the place which Christian duty

holds in the gospel; but one cannot help remarking how completely

such a course of reasoning reverses the order we there find. That

which the New Testament makes the starting-point of a Christian's

course, is by this made the goal. Those exhortations to grow in the

knowledge and practice of the will of God, which abound there‘, are

virtually set aside ; for He has based every such precept on a supposed

previous reception of the gospel message, which assures to the believer

present forgiveness and salvation. These glad tidings, the belief ofwhich

is alone necessary to give life to one dead in trespasses and sins, are

comprised within a very small compass in the Word of God. “Believe

in the Lord Jesus Christ, and thou shalt be saved,” was sufficient to

give instant and perfect peace to the soul of the Philippian gaoler: but

he was not at once perfect as to the formation of his Christian character,

nor instantly fitted for his Lord’s service in the world. In order to this,

other truths were necessary— as essential in their place, as those he

had already learned were for his life and peace. For nothing that God

has seen fit to prescribe for the walk of His saints can be properly

termed non-essential. And little fruit can be expected from the perusal

of the following pages, if the reader is not grounded in this elementary

truth—it forms the basis of all that he will find there.

‘ Col. iv. 12; 1 These. iv. 1, ctc.; 2 These. iii. 14; 2 John 6, etc.



4 INTRODUCTION.

But the task of investigating the claims of others need not be entered

upon, nor, even could it be done, would it yield any satisfactory con

viction as to what the will of God is in any matter; for this, be it ever

remembered, should be the end of all such inquiries. Where, then, are

we to look for a knowledge of His will, but in His Word, which is in

the hands, and ought to be in the memory and in the heart, of the most

unlettered Christian, and which is given with the expressed purpose of

making the man of God “ complete, throughly furnished unto all good

works?” And what more needful for him as a member of “ God’s house,”

than to be acquainted with its order and arrangements, to which each

individual must be subject, if that order is to be maintained?

But here I shall be stopped by an objection, which, if valid, will be

fatal to 'the design of this tract. “ The Bible,” it is said, “ though all

suflicient as a rule of faith,” (and none are here addressed who do not

hold this,) “is not so as to practice. It does not prescribe a uniform

rule of order, as under the former dispensation; the Church being

founded upon principles altogether different from those of Judaism,

and not admitting of the same strict legislation. Much therefore is

necessarily left to the discretion of its members. Forms of government

and religious Observances must vary, and be adapted to the circum

stances of the age or country in which it exists.”

This difiiculty too, it is evident, must be cleared before one step

can be taken in the inquiry. If such a plea could be for a moment

admitted, what would become of the “faithful saying” of Chillingworth,

so often quoted, “The Bible, and the Bible alone, is the religion of

Protestants?” The worship of God, the ordering of his Church, and

its observances, are surely parts of the “ religion of Protestants ;”

yet so far from “the Bible alone " being admitted to govern these

things, the practical consequence of such a view is, that expedi

ency, or else tradition, instead of or associated with the Scriptures,

is suffered to constitute the rule. What is this but adopting the

Romish principle of human authority in the worship of God", which

that “ church” consistently extends to the very foundations of faith?

But a little reflection will not fail to convince the believing reader of

the intrinsic importance of those things which it is the tendency of

this view so unjustly to depreciate. The different parts of revela

tion are not presented to be received according to their comparative

value; but each part, as coming from God, must be intrinsically valuable

and necessary, and as such must be received by us—only in its right

place. And it is in assigning each its place, not in assuming to judge

of its importance, that spiritual wisdom is called into action. And

certainly the place which the worship of God and the Observances of

religion occupy in his Word is no mean one. But even judging accord

ing to human ideas of importance, they must be esteemed the highest

duties of man, because they have to do directly with God. We should

therefore be prepared to find principles and rules upon which to perform

them, at least as explicit as those .given us concerning our conduct

'’ Compare Isa. xxix. l3, 14; Matt. xv. 9; Col. ii. 22; Titus i. 14.
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towards the world, and in the various connections of life. When

brought into union with the Church of God, I sustain relationships of

far greater moment than any belonging to the world. I am intro- .

duced into a family, all whose movements are intimately connected

with His glory, and the design of the work of Jesus. Timothy was

instructed how he ought to behave himself “ in the house of God,

which is the Church of the living God, the pillar and ground of the

truth“.” And doe not every believer, from the very nature of his

position as a member of the same house, need similar directions ‘P It

is the place, for instance, where alone worship can be carried on.

Is the mode a matter of indifference? It may indeed be said, that

worship, to be acceptable to God, needs only to be performed in spirit

and in truth; but it will not therefore be inferred, that Jewish or‘ Romish

forms are equally pleasing to Him with Protestant,'if the worship be but

in spirit and in truth. The fact of a judgment exercised in these things

by almost all Christians, is of itself a proof that they esteem some

modes to be more acceptable to Him than others. But if He has awill

in this matter, is there not some more‘ certain criterion of it than their

own erring, perhaps capricious, judgments ?

But let us look a little more closely into the necessity which exists

that these things should be regulated by the Word, as well as into the

proofs that they are so.

In a passage already referred to, we are told, “All scripture

is given by inspiration of God, and is profitable for doctrine, for

reproof, for correction, for instruction in righteousness, that the man

of God may be perfect, throughly furnished unto all good works d.”

These words teach us, with remarkable definiteness, what is the peculiar

value of the Holy Scriptures to a believer,—to one who is in possession

of eternal life, a child of God through faith in Jesus Christ: and that

value is summed in their capability of making him “perfect” or “ com_

plete” (z’ipnog); not by giving him an unhesitating assurance of his

interest in Christ, (this is a thing in which the very babes in Him are

supposed to have been grounded“,) but by furnishing a complete equip

ment for the service to which he is called. Unless then it can be said,

that the things of which we speak are not parts of a Christian’s duty, do

not call forth his discrimination, nor exercise his conscience, and in

which he therefore needs no direction, this rule must of necessity in

clude them ; —the Scriptures, we say, must contain instruction how to act

in them; and full instruction too, so that he may be“ throughly fur

nished." Either the “ man of God ” has nothing at all to do with these

things; or, if he has, he must derive his instructions for acting in them

only from the Word of God.

Again, the condition into which grace has brought a believer is that

of a redeemed slave, rescued from the hands of a master who held him

in lawful bondage ‘, and made the servant of One who has paid the

ransom with His blood. Henceforth he belongs to Him who has bought

‘’ 1 Tim. iii. 15. d 2 Tim. iii. 16, 17. e 1 John ii. 12. ' Isaiah xlix. 24.
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him. He is no longer his own, therefore lives not for himself, but

entirely for another. His vcry body is a living sacrifice, and his unceasing

demand, “W'hat wilt thou have me to do?”

Such a position plainly requires, and as necessarily supposes, the

means of obtaining such an answer to this inquiry as shall leave

nothing wanting to a complete directory. But if this is not to be found

in the Word of God, where shall it be sought? Does Christianity bring

men into a condition for which no provision is made ? Would our

Master have sent us into the world unequipped for a conflict which we

must sustain, unprovided with the implements of a service which must

be fulfilled? or are we for these cast upon the inventions and devices

of our own shallow and erring minds? On the contrary, if a Chris

tian finds himself in circumstances to which no direction of the Word

of God is applicable, the plain inference will be that he is out of his

place—he is no longer within the sphere in which he can act as a ser

vant. As such, his duty is obedience; but acting without orders is not

obedience. The path in which he is called to walk may be narrow, but

it is not the less clearly defined; and if at any time he gives heed to a

suggestion, in whatever form it comes, that would tum aside his feet,

it will be at the expense of casting a reproach upon that infinite Wis

dom and Grace, which, foreseeing all the difficulty and providing for

every necessity, first directed them into it.

But a yet stronger argument for expecting a sufiicient rule of

church order in the Word will be found in the nature and cha—

racter of the church itself. Into this, however, I need not enter at

length, as it is treated in Note A, to which the reader is referred. The

important place which the Church occupies in the dealings of God; its

being chosen in Christ before the foundation of the world, and pre

sented to him as his peculiar treasure; its position in the world as his

representative to shew forth his glory; its difficulties, dangers, tempta

tions, placed as it is in the midst of evil and opposition, as sheep among

wolves ;—all this makes it sound very strange to be told that we are not

to expect directions for its order in the Bible, and that man is left to

his own wisdom to act in it as circumstances may direct!

Let us, however, look for a moment at the case of the Jewish nation,

which none will say stood higher in the scale of importance than the

“ bride” of Christ. Israel is called “ God‘s house,” in all which Moses was

faithful as a servants. All the statutes and ordinances which the Lord

intended should govern them in their intercourse with each other, with

the surrounding nations, and with Himself in worship, were accurately

specified. No less minute were the directions for the building and

ordering of the tabernacle, and all the service of the sanctuary. And

the whole fenced about with the injunctions: “Ye shall not add unto the.

word which I command you, neither shall ye diminish ought from it‘‘.”

“ See that thou make all things according to the pattern shewed to thee

in the mount*.” And when the temple was to be built, the like accurate

8 Numb. xii. 7. h Dent. iv. 4; xii. 32. Josh. i. 7. Prov. xxx. 6.

* Heb. viii. 5, quoted from Exod. xxv. 40, xxvi. 30; etc.

5‘
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patterns and directions were delivered by the Lord to David, and by

him to Solomon his son". And why all this particularity of detail?

It was the Lord’s house; and none but himself could interfere in its

arrangements.

And so it is now. The principle remains precisely the same, but its

necessity appears in even a stronger light. Christ is “ a Son over his

own house, whose house are ye l.” The details above referred to were,

after all, no more than “ the shadows of good things to come :” but the

shadows are passed away. The “servant” has fulfilled his work. The

“ good things” are fully revealed to faith. . The risen Jesus is become

the Head of his church, and we call him Master and Lord. Has the

change thus effected in his house deprived him of the right to order it?

Or has it become less important than before that he should do so?

Or has man thereby acquired a right to do, under the present economy,

that which was utterly beyond his province in the last?

It is true, the principles of the two economies differ widely. The first

was the dispensation of the Letter; the second, the dispensation of the

Spirit. The former prescribed statutes and ordinances to man in his

natural state as conditions of blessing; the latter urges duties upon

hearts renewed by divine grace, and that upon the ground of gratitude

for salvation received by faith. There is no longer now an earthly centre

where alone God can be acceptably worshipped; but “they that worship

the Father must worship him in spirit and in truth.” But this change of

principles in the economy only renders necessary a totally different

mode of arrangement; does not set aside in the least the fact of its

being God’s house, nor make it less needful than before that he alone

should order it. It has been well said, that “ Judaism is a form deve

loping a principle, Christianity a principle (itself the rule of adminis

tration) organizing a form.” We do not, therefore, look for the same

minuteness of detail as before, or for a specification of every possible cir

cumstance that can arise, but for a well-defined principle to guide us in

every circumstance. The proper application of this is to be learned

by the teaching of the Spirit, who abides with the church for this very

end, not to reveal new truths or principles, but to teach the use of

those already revealed, bringing all things to remembrance as occasion

may require, and giving wisdom to apply each rule to the particular

circumstance in which each believer or body of believers may be placed.

Thus the New Testament becomes as complete a directory to the Chris—

tian, though in a different way, as the Old was to the Jew.

Now it is evident that, as the Church is a body so widely

extended, its members, to say nothing of their individual diver

sities, partaking so largely of the varieties of national character and

custom, and not less exempt from the changes passing upon all nations

during the successive ages of their existence,—a principle capable of

meeting all these exigencies must be very broadly defined and most

energetic in its character. '

Can any such he pleaded for the Order of the Church?

'‘ 1 Chron. xxviii. 11—13. 1 Heb. iii. 6.
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A full answer to this will be found in the ensuing portions of the

Word of God, to the prayerful examination of which the reader is

commended. May that Spirit, whose words he is about to peruse, fasten

them upon his mind and conscience !

In the following collection, it has been my aim to give all the passages

in the New Testament which bear on the subjects named in the head

ing to each article.

A believer is often and rightly urged, when rival claims are pressed

upon him, to examine the points at issue solely by the light of the Word

of God. But a serious difiiculty has stood in the way: he is not suflici

ently familiar with the Scriptures to turn at once to those portions which

treat of them, and has no time for a careful reading through of the

whole for this purpose. These hindrances are apt to furnish an excuse,

which is but too eagerly laid hold of, for remaining in ignorance of this

very important subject. It is the object of the present tract to meet

this difficulty, by laying before the reader a complete view of the Scrip

ture Testimony concerning Ministry and Ofiice in the Church, and that

in a form most calculated to facilitate his inquiry.

The text is arranged under certain heads; and, where two or more

quotations are parallel or similar, in a harmonized form.

The notes at the end, embracing, I believe, every passage that

can be required for a complete view of the subjects of which they

treat, are intended to be brief statements of truth on the following

points : A. The Church. B. “ Mm'stry.” C. The Holy Ghost. D.

Teaching. E. Eldership. F. Deacons.

The Greek words and phrases, it is hoped, will be no hindrance to

the English reader, but the contrary, as none are given without a key

to their meaning.

It is not pretended that no other passages can be found, bearing on

the subject of this tract; some may still have escaped search; but it

may be confidently said, that, if there are others, they cannot be of such

a nature as materially to affect the conclusions drawn from those actually

brought forward.



THE TESTIMONY OF SCRIPTURE.

I. THE Law or Gnmrrmss IN THE CHURCH (A).

Matt. xviii. 1—4.

At the same time came

the disciples unto Jesus.

sa ing,

Who is the greatest in the

kingdom of heaven?

And Jesus

called a little child unto

him, and set him in the

midst of them,

and said,

Verily I say unto you,

Except ye be converted,

and become as little child

ren, ye shall not enter into

the kingdom of heaven.

Whosoever therefore shall

humble himself as this

little child, the same is

greatest in the kingdom of

heaven.

Mark ix. 33—37.

And he came to Caper

naum: and being in the

house he asked them,What

was it that ye disputed

among yourselves by the

way? But they held their

peace: for

by the way they had dis

puted among themselves,

who should be the

greatest.

And he sat down, and

called the twelve, and saith

unto them, Ifany man de

sire to be first, the same

shall be last of all, and

servant of all.

And he

took a child,

and set him in the

midst of them:

and when he had taken

him in his arms,

he said unto them,

Whosoever shall receive

one of such children in my

name, receiveth me:

and whosoever shall re

ceive me, receiveth not me,

but him that sent me.

Luke ix. 46—48.

Then there arose a reason

ing among them,

which of them should be

greatest.

And Jesus,

perceiving the thought of

their heart,

took a child,

and set him by him,

and said unto them,

Whosoever shall receive

this child in my

name receiveth me:

and whosoever shall re

ceive me receiveth

him that sent me:

for he that is least among

you all, the same shall Le

great.
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Matt. xx. 24—28.

And when the ten heard

it, they were moved with

indignation

against the two brethren.

ButJesuscalled them unto

him, and said,

Ye know that the princes

of the Gentiles

. exercise dominiona over

them, and they ‘that are

great exercise authority

upon them.

But it shall not be so

among you:

but whosoever will begreat

amongyou, lethim beyour

minister"; and whosoever

will be chief among you,

let him be your servant” :

even as the Son of man

came not to be ministered

unto, but to minister, and

to give his life a ransom

for many.

Be not ye called Rabbi: for one is your

Mark x. 4I—45.

. And when the ten heard

it, they began to be much

displeased

with James and John.

But Jesus called them to

him, and saith unto them,

Ye know that they which’

are accounted to rule over

the Gentiles exercise lord/

rity upon them.

But so shall it not be

among you:

but whosoeverwill be great

among ou, shall be your

minister ; and whosoever

of you will be the chicfest,

shall be servant'2 of all.

For even the Son of man

came not to be ministered

unto, but to minister, and

to give his life a ransom

for many.

Matt. xxiii. 8—12.

Christ.

shipa over them; and their.

great ones exercise autho-'

Luke xxii. 24—27.

And there was also a strife

among them, which of

them should be accounted

the greatest.

.And he said unto them,

The kings ofthe Gentiles

. .excrcise lordshipa over

them; and they that exer

cise authority upon them

are called benefactors.

But ye shall not be so:

but he that is greatest

among you, let him be as

the younger; and he that

is chief,

as he that doth serve.

For whether is greater, he

that sitteth at meat, or he

that serveth? is not he that

sitteth at meat? but I am

among you as he that

serveth.

But he that is greatest among

Masterd, even Christ ; and all ye are

brethren. And call no man your father

upon the earth: for one is your Father,

which is in heaven. Neither be ye called

masters": for one is your Master“, even

you shall be your servant. And whoso

ever shall exalt himself shall be abased;

and he that shall humble himself shall be

exalted.

John xiii. 13—17; xv. 20.

Ye call me Master and Lord: and ye

say well; for so I am. If I then, your

Lord and Master, have washedyour feet;

ye also ought to wash one another’s feet.

ForI have given you an example, that ye

should do as I have done to you. Verily,

verily,I say unto you, The servant is not

greater than his lord; neither he that is

sent greater than he that sent him. Ifye

know these things, happy are ye if ye do

them....Remember the word that I said

unto you, The servant is not greater than

his lord.

II. THE Lonn’s ADDRESSES 'ro 'rnosn wHOM an wOULD sn'r ovna ms

OwN Hoosa.

Matt. xxiv. 4 5—51.

Whothen is a faithful and wise servant,

whom his lord hath made rulere over

Luke xii. 42—48.

And the Lord said,

Who then is that faithful & wise steward,

whom his lord shall make rulere over

‘‘ xaraxvpiez'mvowz in Luke, xvpifl'mvaw.

c doihog, slave." duixovog, servant.

See 1 Pet. v. 3. Art. IV.

d maGqyfi'rqg, leader, chief:
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Matt. xxiv. .

his household, to give them meat in due

season? Blessed is that servant, whom

his lord when he cometh shall‘ find so

doing. Verily I say unto you, that he

shall make him ruler“ over all his goods.

But and if that evil servant shall say

in his heart, My lord delayeth his com

ing; and shall begin to smite his fellow

servants, and to eat and drink with the

drunken; the lord of that servant shall

come in a day when he looketh not for

him, and in an hour that he is not aware

of, and shall cut him asunder, and appoint

him his portion with the hypocrites: there

shall be weeping and gnashing of teeth.

John xxi.

Jesus saith to Simon Peter, Simon,

son of Jonas, lovest thou me more than

these? He saith unto him, Yea, Lord;

thou knowest that I love thee. He saith

unto him, Feed my lambs. He saith to

him again the second time, Simon, son of

Jonas, lovest thou me? He saith unto

him, Yea, Lord; thou knowest that I

Luke xii.

his houschold, to give them their portion

of meat in due season ? Blessed is that

servant, whom his lord when he cometh

shall find so doing. Of a truth I say

unto you, that he will make him rulere

over all that he hath. But and if that

servant say in his heart, My lord de

layeth his coming; and shall begin to

beat the menservants and maidens, and

to eat and drink, and to be drunken; the

lord of that servant will come in a day

when he looketh not for him, and at an

hour when he is not aware, and will cut

him in sunder, and will appoint him his

portion with the unbelievers.

And that servant, which knewhis lord's

will, and prepared not himself, neither

did according to his will, shall be beaten

with many stripes. But he that knew

not, and did commit things worthy of

stripes, shall be beaten with few stripes.

For unto \vhomsoever much is given, of

him shall be much required: and to whom

men have committed much, of him they

will ask the more.

15—17.

love thee. He saith unto him, Feed my

sheep. He saith unto him the third time,

Simon, son of Jonas, lovest thou me?

Peter was grieved because he said unto

him the third time, Lovest thou me? And

he said unto him, Lord, thou knowest all

things; thou knowest that I love thee.

Jesus saith unto him, Feed my sheep.

III. Thn Sooner; or Mmisrnr (B), AND PRINCIPLE or ORDER IN THE Cnrmcu.

l. The Promise of the Holy Ghost.

John xiv. 16,17,25, 26; xv.26; xvi. 7—15.

Iwill pray the Father, and he shall

give you another Comforter, that he may

abide with you for ever; even the Spirit

of truth; whom the world cannot receive,

because it seeth him not, neither knoweth

him: but ye know him; for he dwelleth

with you, and shall be in you . . These

things have I spoken unto you, being yet

present with you. But the Comforter,

which is the Holy Ghost, whom the

Father will send in my name, he shall

teach you all things, and bring all things

to your remembrance, whatsoever I have

said unto you . . When the Comforter

is come, whom I will send unto you from

the Father, even the Spirit of truth, which

proceedeth from the Father, he shall tes

tify of me . .

I tell you the truth; It is expedient for

you that I go away: for if I go not away,

the Comforter will not come unto you;

but if I depart, I will send him unto you.

* Gr. set over (xaQim-upl).
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John xvi.

And when he is come, hef will reprove

[marg.eonvince] the world of sin, and

of righteousness, and of judgment: of

sin, because they believe not on me; of

righteousness, because I go to my Father,

and ye see me no more; ofjudgment, be

cause the prince of this world is judged.

I have yet many things to say unto

you, but ye cannot hear them now.

Howbeit when he ', the Spirit of truth, is

come, he will guide you into all truth:

for he shall not speak of [or, from] him

self; but whatsoever he shall bear, that

shall he speak: and he will shew you

things [67‘. the things] to come. Her

shall glorify me: for he shall receive of

mine, and shall shew it unto you. All

things that the Father hath are mine.

therefore said I, that he'shall take of

mine, and shew it unto you.

Luke xxiv. 49.

Behold, I send the promise of my

Father upon you: but tarry ye in the

city of Jerusalem, until ye be endued

with power from on high.

2. The Fulfilment.

Acts ii. 1—4, 32, 33,38, 39.

And when the day of Pentecot was

fully come, they were all with one accord

in one place. And suddenly there came

a sound from heaven as of a rushing

mighty wind,fand it filled all the house

where they were sitting. And there ap

peared unto them eloven tongues like as

offire, and it sat upon each of them. And

they were all filled with the Holy Ghost,

and began to speak with other tongues,

as the Spirit gave them utterance. . . And

Peter said [to the multitudes that were

come together], This Jesus hath God

raised up, whereof we all are witnesses.

Therefore being by the right hand of

God exalted, and having received of the

Father the promise of the Holy Ghost,

he hath shed forth this, which ye now

see and hear . . Repent, and be baptized

every one of you in the name of Jesus

Christ for the remission of sins, and ye

shall receive the gift of the Holy Ghost.

For the promise is unto you, and to your '

children, and to all that are afar off,

even as many as the Lord our God shall

callK. (C)

3. Its Results as to Order in the Church.

Eph. ii. 18—22; iii. 1; iv. 1—8, 11—16.

Through [Christ] we both [Jews and

Gentiles] have access by [G1. in] one

Spirit unto the Father. Now therefore

ye are no more strangers and foreigners,

but fellowcitizens with the saints, and of

the household '1 of God ; and are built upon

the foundation of the apostles and pro

phets, Jesus Christ himself being the

chief corner stone; in whom all the

building fitly framed together groweth

unto an holy temple in the Lord: in

whom ye also are builded together‘ for

an habitation of God through the Spirit.

For this cause I Paul, the prisoner of

Jesus Christ for you Gentiles. . beseech

you that ye walk worthy of the vocation

wherewith ye are called, with all lowli

ness and meekncss, with longsuffering,

1 Cor. xii. 1—28.

f hciivog, He, this Person, (emphatie.)

B For the immediate consequences of this event, in the gathering and blessing of

the Church, see verses 41—47, and chap. iv. 32—35.

'' Compare Heb. iii. 2—6. ‘ Comp. 1 Pet. ii. 5.



' THE TESTIMONY or scmrrunn. 13

Eph. iv.

forbearing one another in love; endea

vouring to keep the unity of the Spirit in

the bond of peace.

There is one body k, and

one Spirit,

1
1 Cor. xii.

Now concerning spiritual gifts, bre

thren, I would not have you ignorant. Ye

know that ye were Gentiles, carried away

unto these dumb idols, even asye were led.

Wherefore I give you to understand, that

no man speaking by the Spirit of God

calleth Jesus accursed [G12 saith, Ana

thema Jesus] : and that no man can say

that Jesus is the Lord [Gr. say, Lord

Jesus], but by the Holy Ghost.

Now there are diversities of gifts ', but

the same Spirit. And there are differ

enccs of administrations [marg. minis

tries], but the same Lord. And there

are diversities of operations, but it is the

same God which worketh all in all. But

the manifestation of the Spirit is given

to every man to profit withal. For to

one is given by the Spirit the word of

wisdom; to another the word of know

ledge by the same Spirit; to another

faith by the same Spirit; to another the

gifts of healing[s] by the same Spirit;

to another the working of miracles; to

another prophecy; to another discerning

of spirits; to another divers kinds of

tongues; to another the interpretation

of tongues: but all these worketh that

one and the selfsame Spirit, dividing

to every man severally as he will.

For as the body is one, and bath many

members, and all the members of that

one body, being many, are one body: so

also is Christ. For by one Spirit are we

all baptized into one body, whether we

be Jews or Gentiles, whether we be bond

or free; and have been all made to drink

into one Spirit. For the body is not

one member, but many. If the foot shall

say, Because I am not the hand, I am

not of the body; is it therefore not of

the body? And if the ear shall say, Be

cause I am not the eye, I am not of the

body; is it therefore not of the body? If

the whole body were an eye, where were

the hearing? If the whole were hearing,

where were the smelling? But now

hath God set the members every one of

them in the body, as it hath pleased him.

And if they were all one member, where

were the body? But now are they many

members, yet but one body. And the

eye cannot say unto the hand, I have no

need of thee: nor again the head to the

feet, I have no need of you. Nay, much

more those members of the body, which

'‘ See also eh.ii. 16; v.23, 30; I Cor. x.l7. l Xapl’apara, throughout the chapter.
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few r

Eph. iv.

even as ye are called in one hope ofyour .

calling; one Lord, one faith, one baptism,

one God and Father of all, who is above

all, and through all, and in you all. But

unto every one "‘ of us is given grace‘I ac

cording to the measure of the gift° of

Christ. Wherefore he saith, When he

ascended up .on high, he led captivity

captive, and gave gifissp unto men . .

And he gave‘! some,

apostles;

and some, prophets;

and some, evangelists;

and some, pastors and teachers;

for the perfecting of the saints, for the

work of the ministry ', for the cdifying of

the body of Christ: till we all come in

[marg. into] the unity of the faith, and of

the knowledge of the Son of God, unto

a perfect man, unto the measure of the

stature [marg]. age] of the fulness of

Christ: that we henceforth be no more

children, tossed to and fro, and carried

about with every wind of doctrine, by

the sleight of men, and cunning crafti

ness, whereby they lie in wait to deceive;

but speaking the truthinlove [marg.being

sincere], may grow up into him

in all things,

which is the head, even Christ:

‘from whom the whole body

fitly joined togetherI and compacted by

that which every joint supplieth,

according to the effectual working

in the measure of every part,

maketh increase of the body unto the

edifying of itself in love.

1 Cor. xii.

seem to be more feeble, are necessary:

and those members of the body, which

we think to be less honourable, upon

these we bestow more abundant honour;

and our uncomely parts have more abun

dant comeliness. For our comely parts

have no need: but God hath tempered

the body together, having given more

abundant honour to that part which

lacked: that there should be no schism

in the body; but that the members should

have the same care one for another. And

whether one member suffer, all the mem

bers suffer with it; or one member be

honoured, all the members rejoice with it.

Now ye are the body of Christ, and

members in particular.

And God hath set some in the church,

first apostles,

secondarily prophets,

thirdly teachers,

after that miracles, then gifts of healings,

helps, governments, diversities oftongues.

Col. ii. 19.

holding the Head,

from which all the bodyt

by joints and bands having nourishment

ministered, and knit together,

increaseth with the increase of God.

“1 évi BE Eréanp, to each one.

P dopara.

'1 xépig, sec Art. IV.

‘1 abrbg Edema, Himselfgave.

° dupeiig, see Note C. p. 33;

" npog 'rr‘w lm'rup'rwpov 1151/ {1110111 eig Epyov dLmcm/iag, ei'g oixodopfiv, .K.1'.)\.f01'

the adapting or fitting of the saints unto the work of ministry, unto the edi'fymg, etc.

'1 Comp. chap. ii. 21. ‘ Comp. chap. iii. 15.
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IV. PRAC’HCAL APPLICATION on THE FOREGOING, IN Exnom‘xrrous

T0 'rnosn wno ARE GIFTED.

Rom. xii. 3—8.

I say, through the graceu given unto

me, to every man that is among you, not

to think of himself more highly than he

ought to think; but to think soberly, ac

cording as God hath dealt to every man

the measure of faith. For. as we have

many members in one body, and all

members have not the same ofiice: so we,

being many, are one body in Christ, and

every one members one of another.

Having then gifts v differing according

to the grace " that is given to us,

whether prophecy,

let us prophesy according to the pro

portion of faith;

or ministry,

let us wait on our ministering:

or he that teacheth, on teaching;

or he that exhorteth, on exhortation:

he that giveth, let him do it

with simplicity;

he that ruleth, with diligence;

he that sheweth mercy, with cheerfulness.

1 Peter iv. 9—11.

Use hospitality one to another without

dging;

As every man hat received

the gift‘, even so

minister the same one to another, as

good stewards of the manifold

grace“ of God.

If any man speak,

let him speak as the oracles of God X;

if any man minister,

let him do it as of the ability which

God giveth:

that God in all things may be glorified

through Jesus Christ, to whom be praise

and dominion for ever and ever. Amen.

___.r_

V. THE sum FURTHER APPLIED, IN ENFORCING 'rrm Use on THE GIFTS or‘

Tnacnmo AND EXHORTATION, AND IN Roms FOR

THEIR PUBLIC EXERCISE.

1. The Duty of‘ Christians to ezhort and edify one another, and to assemble

together for that purpose.

Heb. x. 24, 25.

Let us consider one another to provoke

unto love and to good works: not for

saking the assembling of ourselves to

gether Y, as the manner of some is; but

exhorting one another: and so much the

more, as ye see the day approaching.

‘1 The word here, xépig, means strictly the grace that gives; xc'tpwpa, the thing

freely given: compare Eph. iv. 7, under Art. III.

" Xapinpara. This word, it will be observed, does not in these passages denote

miraculous gifts, but those which remain in the church, as being ever necessary to it.

X dig Myia 6e017, as oracles of God ,. the Vulgate, quasi sermones Dei.

Y Compare Jude 19.
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Col. iii. 16.

Let the word of Christ dwell in you

richly, in allavisdom teaching and ad

monishing one another; in psalms and

. .

hymns and spiritual songs singing with

grace in your hearts to the Lord a.

' lThess. v.11.

Comfort [.marg. exhort] ‘yourselves toge

.. ye

ther, and edify one another, even as also

do I‘.

Rom. xiv. 19 ; xv. 14.

Let us follow after the things which that ye also are full of goodness, filled

make for peace, and things wherewith with all knowledge, able also to admo

one may edify another. . And I myself nish one another.

also am persuaded of you, my brethren,

2. The Purpose and Value of the Gift of Prophecy.

1 Cor. xii. 31; xiv. 1, 3—5, 12, 21—25.

Covet earnestly the best gifts: and yet

shew I unto you a more excellent way. .

Follow after LOvE, and desire [Gr. be

zealous of] spiritual gifts, but rather that

ye may prophesy. For. . he that prophe

sieth speaketh unto men to edification,

and exhortation, and comfortc. He that

speaketh in an unknown tongue edifieth

himself; but he that prophesieth edificth

the church. I would that ye all spake

with tongues, but rather that ye prophe-

sied: for greater is he that prophesieth

than he that speaketh with tongues, ex

cept he interpret, that the church may

receive edifying. . Even so ye, forasmuch

as ye are zealous of spiritual gifts, seek

that ye may excel to the edifying of the

church. . In the law it is written, With

men of other tongues and other lips will

I speak unto this people; and yet for all

that will they not hear me, saith the Lord.

Wherefore tongues are for a sign, not to

them that believe, but to them that be

lieve not: but prophesying serveth not

for them that believe not, but for them

which believe. If therefore the whole

church be come together into one place,

and all speak with tongues, and there

come in those that are unlearned, or un

believers, will they not say that ye are

mad? But if all prophesy, and there

come in one that believeth not, or one

unlearned, he is convinced of all, he is

judged of all: and thus are the secrets of

his heart made manifest; and so falling

down on his face he will worship God,

and report that God is in you of a

truth.

3. Directionsfor the Public Exercise thereof:

1 Cor. xiv. 26—33.

How is it then, brethren? when ye ‘I

come together, every one of you hath a

psalm, hath a doctrine, hath a tongue,

hath a revelation, hath an interpretation.

Let all things be done unto edifying. If

any man speak in an unknown tongue,

let it be by two, or at the most by three,

and that by course; and let one interpret.

But if there be no interpreter, let him

keep silence in the church; and let him

speak to himself, and to God. Let the

prophets speak two or three, and let the

other [Gr. others] judge. If any thing be

revealed to another that sitteth by, let the

first hold his peace. For ye may all pro

phesy one by one, that all may learn, and

all may be comforted. And the spirits

of the prophets are subject to the pro

phets. For God is not the author of

confusion [marg]. tumult, or unquietness],

but of peace, as in all churches of the

saints d.

a See Eph. v. 18, 19. The punctuation of this passage is altered on the authority

of several editions of the Greek text. '' Ch. iv. 18.

c Compare Acts xv. 32; also Eph. iv. 29, 30, with 1 These. v. 19, 20.

‘1 Comp. James iii. 1, “ My brethren, be not many masters (Gr. teachers),” etc.
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4. l/Vho are fiirbidden to use it in public.

1 Cor. xiv. 34,35.

Let your women keep silence

in the churches: for

it is not permitted unto them to speak;

but they are commanded to be

under obedience,

as also saith the law.

And if they will learn any thing, let

them ask their husbands at home:

for it is a shame for women

to speak in the church e.

1 Tim. ii. 11—14

Let the woman learn in'silence

with all subjection.

But I suffer not a woman to teach,

nor to usurp authority over the man,

but to be in silence.

For Adam was first formed, then Eve.‘ '

And Adam was not deceived, but the

woman being deceived was in th

transgression. '

5. The Ground upon which the foregoing Precepts are urged.

' 1 Cor. xiv. 36—40.

What? came the word of God out from

you? or came it unto you only? If any

man think himself to be a prophet, or

spiritual, let him acknowledge that the

things that ‘I write unto you are the com

mmmnm's or ‘run Loan‘. But if any

man be ignorant, let him be ignorant.

Wherefore, brethren, covet to prophesy,

and forbid not to speak with tongues.

Let all things be done decently and in

order. (D)

VI. Exnonu'rrons 'ro run SAINTS concnnnme rnosn wno LABOUR 1N 'rnr:

LORD, wrrn run GROUNDS nron wnrcn THEY ARE TO BE

HONOURED AND

Heb. xiii. 17.

Obey them that have the rule over you 8,

and submit yourselves: for they watch

for your souls, as they that must give ac

count, that they may do it with joy, and

not with grief: for that is unprofitable

for you.

1 Thess. v. 12, 13.

And we beseech you, brethren, to know

them which labour among you, and are

over you in the Lord, and admonish you;

and to esteem them very highly in love for

their work’s sake.

SUBMITTED TO.

1 Peter v. 5.

Likewise, ye younger", submit your

selves unto the elder[s].

Yea, all of you be subject one to ano

ther, and be clothed with humility: for

God resisteth the proud, and giveth grace

to the humble.

Heb. xiii. 7, 24.

Remember them which have the

rule over you 8, who have

spoken unto you the word of God:

whose faith follow, considering the end

of their conversation.

Salute all them that have the rule over

you 8, and all the saints.

e But see chap. xi. 4, etc.

r Lest it should be thought that these commandments apply only to the Corin

thian church, the Epistle is addressed not to them only, but “ to all that in every place

call upon the name of Jesus Christ our Lord,” chap. i. 2. Indeed, they are based

on principles common to the whole church of Christ; see Art. III.

8’ Gr. that guide you (fiyéouai).

'1 veu'rrepoi, younger, opposed to npw73u''repoi, elders, in verse 1, (see Art. IX.)

The same contrast occurs in 1 Tim. v. 1, (end of Art. VIII).

1L
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1 Cor. xvi. 10, 11, 15—18.

Now if Timotheus come, see that he

may be with you without fear: for he

worketh the work of the Lord, as I also

do. Let no man therefore despise him.

I beseech you, brethren, (ye know the

house of Stephanas, that it is the first

fruits of Achaia, and that they have ad

dictedi themselves to the ministry of the

saints,) that ye submit yourselves unto

such, and to every one that helpeth with

us, and laboureth.

1am glad of the coming of Stephanas

and Fortunatus and Achaicus: for that

which was lacking on your part they

have supplied. For they have refreshed

my spirit and yours:

therefore acknowledge ye them

that are such.

Phil. ii. 25, 26, 28—30.

Epaphroditus, my brother, and com

panion in labour, and fellowsoldier, but

your messenger, and he that ministered

to my wants. For he longed after you

all, and was full of heaviness, because

that ye had heard that he had been sick . .

I sent him therefore the more carefully,

that, when ye see him again, ye may

rejoice, and that I may be the less sor

rowful.

Receive him therefore in the Lord

with all gladness;

and hold such in reputation":

because for the work of Christ he was

nigh unto death, not regarding his life,

to supply your lack of service toward me.

2 C01‘. viii. 16—18, 22—24.

But thanks be to God, 'which put the

same earnest care into the heart of Titus

for you. For indeed he accepted the ex

hortation; but being more forward, of

his own accord he went unto you. And

we have sent with him the brother, whose

praise is in the gospel throughout all the

churches. . And we have sent with them

our brother, whom we have oftentimes

proved diligent in many things, but now

much more diligent, upon the great con

fidence which [he hath] in you. Whe

ther any do enquire of Titus, he is my

partner and fellowhelper concerning you :

or our brethren be enquired of, they are

the messengers of the churches, and the

glory of Christ. Wherefore shew ye to

them, and before the churches, the proof

of your love, and of our boasting on

< your bchalf.

3 John 5—8.

Beloved, thou doest faithfully what

soever thou doest to the brethren, and to

strangers; which have borne witness of

thy charity before the church: whom if

thou bring forward on their journey after

a godly sort [man]. worthy of God], thou

shalt do well: because that for his name’s

sake they went forth, taking nothing of

the Gentiles. We therefore ought to

receive such, that we might be fellow

helpers to the truth I.

' é'raEav, have set, appointed or ordained themselves; for so is the word translated

in every other place: see, for example, Luke vii. 8; Acts xiii. 48; Rom. xiii. l.

I‘ Marg. honour such : comp. 1 Tim. v. 17. ‘ Comp. Matt.x. 40, 41.

I supposed it necessary to send to you .
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James v. 14, 15.

Is any sick among you? let him call prayer of faith shall save the sick, and

for the elders of the church; and let the Lord shall raise him up; and if he

them pray over him, anointing him with have committed sins, they shall be for

oil in the name of the Lord: and the given him“.

___..___

VII. Tun Rreu'r or rnosn wno LABOUR mono THE SAINTS ro THEIR HELP

IN TEMPORAL Murnns.

Matt. x. 10. Luke x. 7.

The workman is worthy of his meat. The labourer is worthy of his hire.

1 Cor. ix. 7—19. Gal. vi. 6.

Who goeth a warfare any time at his

own charges ? who planteth a vineyard,

and eateth not of the fruit thereof ? or

who feedeth a flock, and eateth not of the

milk of the flock ? Say Ithese things as

a man ? or saith not the law the same

also ? For it is written in the law of

Moses, Thou shalt not muzzle the mouth

of the ox that treadeth out the corn

Doth God take care for oxen ? or saith

he it altogether for our sakes ? For our

sakes, no doubt, this is written: that he

that ploweth should plow in hope; and

that he that thresheth in hope should be

partaker of his hope. If we have sown Let him that is taught in the word

unto you spiritual things, is it a great communicate unto him that teacheth in

thing if we shall reap your carnal things? 91] good things,

If others be partakers of this power over

you, are not we rather ? Nevertheless we

have not used this power; but suffer all

things, lest we should hinder the gospel

of Christ. Do ye not know that they

which minister about holy things live

[marg. feed] of the things of the tem

ple ? and they which wait at the altar

are partakers with the altar? Even so

bath the Lord ordained that they which

preach the gospel should live of the

gospel. But I have used none of these

things: neither have I written these

things, that it should be so done unto

me: for it were better for me to die, than

that any man should make my glorying

void. For though I preach the gospel,

I have nothing to glory of: for necessity

is laid upon me; yea, woe is unto me, if

I preach not the gospel 1 For if I do this

thing willingly, I have a reward: but if

against my will, a dispensation of the

gospel is committed unto me. What is

my reward then? Verily that, when I

preach the gospel, I may make the gos

pel of Christ without chargc,that I abuse

'1‘ Compare 1 John v. 14-17.
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1 Cor. ix.

not my power in the gospel. For though

I be free from all men, yet have 1 made

myself servant unto all, that I might gain

the more.

0

I Tim. v.17, 18.

Let the elders that rule well be count- ; not muzzle the ox that treadeth out the

ed worthy of double honour, especially l corn. And, The labourer is worthy of

they wholabour in the word and doctrine. 3 his reward. '

For the scripture saith, Thou shalt

VIII. THE DIRECTIONS TO TITUB AND Tmo'rin coucnmuso OFFICERS m.

Elders or Bishops ‘1.

Tit. i.‘ 5—9.

For this cause left I thee

\in Crete, that thou should

est set in order the things

that‘are wanting[marg. left

' undone], and ordain (E)

‘elders in every city, as I

had appointed thee:

if any be

blameless;

for abishop must be blame

less, as the steward ofGod;

not selfwillcd,

not soon angry,

the husband of one wife,

sober,

just,

holy,

temperate ;

Deacons “.

1 Tim. iii. 1—7. 1 Tim. iii. 8—13.

1
l
i

This is a true saying, If I

a man desire the ofiice of \

abishop 0, he desireth a '

good work. 1

Likewise

A bishop then must he must the deacons (F) be

blameless, [blameless],

grave,

not doubletongued.

Let the deacons be

the husband of one wife, 1 the husbands of one wife,

‘ (even so must their wives

be grave,

not slanderers,

sober,

faithful in all things,)

vigilant,

sober,

“‘ The reader will observe that the order of these passages is slightly altered for

the sake of the comparison.

° :1 ng émmconfig ops.firm, any desire a charge.

" For the meaning of these words, see Notes E and F.

See Acts i. 20; where the

word immcom} is used of the apostolical ofiice.
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Elders or Bishops.

' Tit. i.

a lover of hospitality,

a‘lover of good men,

holding fast'the faithful

word as he hath

been taught,

that he may be

able by sound doctrine

both to exhort and to obn

vince the gainsayers;

not given to wine,

no striker, ‘

not given to filthy lucre,

having faithful children,

not accused of riot,

or unruly.

1 Tim. iii.

of good behaviour,

given to hospitality,

apt to teach;

not giyen to wine,

' no striker,

f not greedy of‘ filth'y lucre;

but patient,

not a brawler,

. not covetous;

one that ruleth well his

own house, having his

children in subjection with

all gravity;

(for if a man know’ not

how to rule his own house,

how shall he take care of

the church of God?)

not a novice,

lest being lifted up with

pride he fall into the con

demnation of the devil.

Moreover he must have

a good report of them

which are without;

lest he fall into reproach

and the snare of the devil.

Chap. v. I, 2, l9.

Rebuke not an elder,

but intreat him as a fa

ther; and the younger

men as brethren; the elder

women as mothers; the

younger as sisters, with all

purity.

Against an elder receive

not an accusation, but be

fore two or three wit

nesses.

Deacons.

1 Tim. iii.

holding the mystery of

the faith in a pure

conscience,

not given to much wine,

not greedy of filthy lucre,

ruling their children and

their own houses well;

\

for they that have "used" '

the ofiice of a deacon [Gm

have served] well pur

‘chase to themselves a good

degree, and great boldness

in the faith which is in

Christ Jesus.

And let these also first be

proved; and then let them

use the ofiice of a deacon,

[G12 let them serve] being

found blameless.
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IX. Anmznssss T0 Ernnns.

Acts xx. 17—35.

From Miletus he [Paul] sent to Ephe

sus, and called the elders of the church.

And when they were come to him, he

said unto them,

' Ye know, from the first day that I came

into Asia, after what manner I have been

with you at all seasons, serving the Lord

with all humility of mind, and with

many tears, and temptations, which bcfcll

me by the lying in wait of the Jews: and

how I kept back nothing that was pro;

fitable unto you,.but have shewed youL

and have taught you publicly, and from

house to house, testifying both to the

Jews, and also to the Greeks, repentance

toward God, and faith toward our Lord

Jesus Christ.

And now, behold, I go bound in the

spirit unto Jerusalem, not knowing the

things that shall befall me there: save

that the Holy Ghost witnesseth in every

‘city, saying that bonds and afllictions

abide me. But none of these things

move me, neither count I my life dear

unto myself, so that I might finish my

course with joy, and the ministry, which

I have received of the Lord Jesus, to

testify the gospel of the grace of God.

And now, behold, I know that ye all,

among whom I have gone preaching the

kingdom of God, shall see my face no

more. Wherefore I take you to record

this day, that I am pure from the blood

of all men. For I have not shunned to

declare unto you all the counsel of God.

Take heed therefore unto yourselves,

and to all the flock, over the which the

Holy Ghost hath made you overseers P, to

feed the church of God, which he hath

purchased with his own blood.

1 Peter v. l—4.

The elders which are among you I

exhort, who am also an older, and a

witness of the sufferings of Christ, and

also a partaker of the glory that shall be

revealed:

Feed the flock of God which

is among you,

taking the oversight ‘1 thereof, not by con

straint, but willingly; not for filthy lucre,

but of a ready mind; neither as being

lords’ over God’s heritage", but being

cnsamples to the flock.

P 59e1's érrw'minovg, hath appointed you bishops.

‘l e'n'w'xonoi'wreg: comp. Heb. xii. 15, where the same word is rendered looking

diligent/y.
" lCGTGKUPIHIJOIITEQ, exercising lordship, see Art. I., note a.

‘ xhfipog, Lat. clerus, clergy: the only place where this word is applied to persons;

and those persons are the flock of God.
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Acts Xx.

For I know this, that after my depart

ing shall grievous wolves enter in among

you, not sparing the flock. Also of your

own selves shall men arise, speaking per

verse things, to draw away disciples after

them. Therefore watch, and remember,

that by the space of three years I ceased

not to warn every one night and day with

tears. .

And now, brethren, I commend you to

God, and to the word of his grace, which

is able to build you up,

and to give you an inheritance among

all them which are sanctified.

I have coveted no man’s silver, or gold,0r

apparel. Yea, ye yourselves know, that

these bands have ministered unto my ne

cessities, and to them that were with me.

I have shewed you all things. how that

so labouring ye ought to support the weak,

and to remember the words of the Lord

Jesus, how he said, It is more blessed to

give than to receive ‘.

1 Peter v.

And when the chiefShepherd shall ap

pear, ye shall receive a crown of glory

that fadeth not away.

 

X. THE ESTIMATE wnrcn BEL'EvERS ARE 'ro roan or THOSE wno

MINISTER UNTO THEM.

1 Cor. i. 12,13; iii. 4—10,2l—iv. 7.

Now this I say, that every one of you

saith, I am of Paul; and I of Apollos;

andI of Cephas; and I of Christ. Is

Christ divided? was Paul crucified for

you? or were ye baptized in the name

of Paul? . . For while one saith,l am

of Paul; and another, I am of Apollos;

are ye not carnal? Who then is Paul, and

who is Apollos, but ministers “ by whom

ye believed, even as the Lord gave to

every man? I have planted, Apollos wa

tered; but God gave the increase. So

then neither is he that planteth any thing,

neither he that watereth; but God that

giveth the increase. Now he that plant

eth and he that watereth are one: and

every man shall receive his own reward

according to his own labour. For we

are labourers together with God: ye are

God’s husbandry, ye are God’s building.

According to the grace of God which is

given unto me, as a wise masterbuilder,

I have laid the foundation, and another

buildeth thereon. But let every man

take heed how he buildeth thereupon. .

Therefore let no man glory in men. For

all things are your’s; whether Paul, or

Apollos, or Cephas, or the world, or life,

or death. or things present, or things to

come; all are your’s; and ye are Christ’s;

and Christ is God’s. Let a man so ac

count of us, as of the ministers' of Christ,

and stewards of the mysteries of God.

Moreover it is required in stewards, that

a man be found faithful. But withme itis

a very small thing that I should be judged

of you, or of man’s judgment [marg.

day] : yea,I judge not mine own self. For

‘ The same example of disinterested labour for the Lord is given to the Thes

salonians; see 2 Thess. iii. 7—9.

. “ duixovoi. ' finnpérag, see Note B, p. 31.
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1 Cor. iv.

I know nothing by myself; yet am I not

hereby justified: but he that judgeth me

is the Lord. Therefore judge nothing

before the time, until the Lord come, who

both will bring to light the hidden things

of darkness, and will make manifest the

counsels of the hearts: and then shall

every man have praise of God. And

these things, brethren, I have in a figure

transferred to myself and to Apollos

for your sakes; that ye might learn in

us not to think of men above that which

is written, that no one of you be puffed

up for one against another. For who

makcth thee to differ from another?

and what hast thou that thou didst not

receive? new if thou didst receive it,

why dost thou glory, as if thou hadst not

received it?

For St. Paul’s estimate of himself and his fellow-labourers, as it respects their

standing in the church, their discharge ofthe trust committed to them, and their claim

on the subjection, sympathy, and service of the brethren, the following passages ’

may be referred to:—

1 Cor. i; iii; x. 32—xi. l; 2Cor. i; ii. l4—iii.6; iv. 1-vi. l2; x.—xiii; Gabi. l;

Eph. vi. 19, 2O; 1 Thess. i. 5, 6; ii; 2 Thess. iii. 7—-9; Heb. xiii. 18.
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THE LORD’S SUPPER.

I have thought it right to subjoin the passages relating to this Institution; first,

because it has been so closely, though needlessly, associated with ministry; and

secondly, because the table of the Lord is the most important meeting-place of

believers, and, as such, the most definitely enjoined upon them in his Word.

1. The Institution thereof by the Lord.

Matt. xxvi. 26—30.

Jesus took bread, and

blessed it, and brake it,

and gave it to the disciples,

and said,

Take, eat; this is my body.

And he took the cup, and

gave thanks, and

gave it to them, saying,

Drink ye all of it;

for this is my blood of

the new testament, which

is shed for many

for the remission of sins.

But I say unto you, I will

not drink henceforth of

this fruit of the vine,

until that day when I drink

it new with you in

my Father’s kingdom.

And when they had sung

an hymn, they went out

into the mount of Olives.

Mark xiv. 22—26.

Jesus took bread, and

blessed, and brake it,

and gave to them,

and said,

Take, eat: this is my body.

And he took the cup, and

when he had given thanks,

he gave it to them: and

they all drank of it.

And he said unto them,

This is my blood of

the new testament, which

is shed for many.

Verily I say unto you,Iwill

drink no more of

the fruit of the vine,

until that day that I drink

it new in

the kingdom of God.

And when they had sung

an hymn, they went out

into the mount of Olives.

Luke xxii. 19, 20, 39.

And he took bread, and

gave thanks, and brake it,

and gave unto them,

saying,

This is my body

which is given for you:

this do in remembrance

of me.

Likewise also the cup

atter supper,

saying,

This cup is the new

testament in my blood,

which is shed for you.

"And he came out, and

went, as he was wont,

to the mount of Olives.

W The intermediate verses comprise the conversation at the table.
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2. The Institution as delivered byjhe Lord to the Apostle Paul, and by him

to the Gentile Churches.

1 Cor. x1’. 23—20.

I have received of the Lord that which

also I delivered unto you, That the Lord

Jesus the same night in which he was

betrayed tdok bread: and when he had

given thanks, he brake it, and said, Take,

eat: this is my body, which is' broken

for you: this do in remembrance of me.

After the same manner also he took the

cup, when he had supped, saying, This

cup is the new testament in my blood:

this do ye, as ofi as ye drink it, in re

membrance of me. For as often as ye

eat this bread, and drink this cup, ye do

shew X the Lord’s death till he come.

. 3. Its further signification, viz. the Union ‘of Christ's mystical Body with Himself,

and of the blernbers one with another.

I Cor. x. 15—22.

I speak as towise men; judge ye what

I say. The cup of blessing which we

bless, is it not the communion [or, fellow

ship] of the blood of Christ? The bread

which we break, is it not the communion

[or, fellowship] of the body of Christ?

For we being many are one bread, and

one body: for we are all partakers of

that one bread. Behold Israel after the

flesh: are not .they which eat of the

sacrifices partakers of the altar? What

say I then? that the idol is any thing,

6

i or that which is offered in sacrifice to

, idols is any thing? But I say, that the

‘ things which the Gentiles sacrifice, they

, sacrifice to devils, and not to God: and

i I would not that ye should have fellow

. ship with devils. Ye cannot drink the

i cup of the Lord,and the cup of devils:

ye cannot be partakcrs of the Lord's

I table, and of the table of devils. Do

we provoke the Lord to jealousy? are

we stronger than he?

4. The Observance of it in the Church at Jerusalem.

Acts ii. 42, 46.

And they continued steadfastly in the f in the temple, and breaking bread from

apostles’ doctrine and fellowship, and in 1 house to house Emorg. at home], did eat

[Gr. in the] breaking of bread . . And i their meat with gladncss and singleness

they, continuing daily with one accord i of heart.

5. Disorders in the Church arisingfrom the Abuse of the Lord's Supper.

1 Cor. xi. 17—22.

Now in this that I declare unto you I

praise you not, that ye come together not

for the better, but for the worse. For first

of all, when ye come together in the

church, I hear that there be divisions

[marg. schisms] among you; and I partly

believe it. For there must be also here~

sies [marg. sects] among you, that they

which are approved may be made mani

fest among you. When ye come together

therefore into one place, this is not to eat

[marg. ye cannot eat] the Lord’s supper.

For in eating every one taketh before

other his own supper: and one is hungry,

and another is drunken. What? have

ye not houses to eat and to drink in? or

despise ye the church of God, and shame

them that have not [marg. are poor]?

What shall I say to you? shall I praise

you in this? I praise you not.

! narayyéhhere, announce, declare.
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6. SeU-eruuu'nation and Selfljuzlgment necessary, in order to remler it needless that

the Lord shouldljurlge and ehusten us: but If he does, it is in mercy,

that we may not be condemned with the ll'orld. -

1 Cor. xi. 27—32.

Wherefore whosoever shall eat this

broad, and drink this cup of the Lord,

unworthily, shall be guilty of the body

and blood of the Lord. But let a man

examine himself, and so let him cut of

that bread, and drink of that cup. For

he that eateth and drinketh unworthily,

eateth and drinketh damnation [marg.

I

judgment] to himselflnot discerning the

Lord’s body. For this many are

weak and sickly among you, and many

sleep. For if we would judge ourselves,

we should not be judged. But when we

arejudged, we are chastcned of the Lord,

that we should not be ‘condemned with

the world.

7. The Remedyfor the Disorder.

1 Cor. xi. 33, 34.

Wherefore, my brethren, when ye come

together to eat, tarry one for another.

And if any man hunger, let him eat at

home; that ye come not together unto

condemnation [mars]. judgment]. And

the rest will I set in order when I come’.

8. The Time of its Observance in the Apostolic Age.

Acts xx. 7,11.

Upon the first day of the week 1, when

the disciples came together to break

bread, Paul preached [Gr. disconrsed]

unto them, ready to de art on the mor

row; and continued his speech until

1 Cor.

Now concerning the collection for the

saints, as I have given order to the

churches ofGalatia, even so do ye. Upon

the first day of the week‘ lot every one

midnight. . When he therefore was

come up again [from ‘the ‘raising of

Eutychus], and had broken bread, and

eaten, and talked along while, even till

break of day, so he departed. ,

xvi. l, 2.

of you lay by him in store, as God hath

prospered him, that there be no gather

ings when I come.

Ons. There are two other passages thought to refer to the Lord’s supper,

John vi., and 1 Cor. v. 7, etc. As to the first, verses 53 and 54 of that chapter make

1 This last sentence is sometimes quoted, as if it implied the insufiicieucy to us

of the preceding directions, and therefore admitted all sorts of additions. But it

should be considered:—lst, That the arrangements, whatever they might be, were

made only by Apostolical authority: 2ndly, They could not be needful for the church

at large, or they would have been recorded for her guidance. .

1 The only other places where mention is made of “ the first day of the week," the

day after the sabbath, are the following: Matt. xxviii.1 ; Mark xvi. 2, 9; Luke xxiv. 1 ;

John xx. 1,19; all in connection with that great event, the resurrection of Jesus.

In the latter passage we find, that having appeared to his disciples on the day

of his resurrection, his second manifestation occurred that day week, when they

were again assembled. The only remaining place where allusion seems to be made

to this day is Rev. i. 10, “ I was in the Spirit on the Lord’s day,” rp" xupuucp~ fipr'pq,

an expression not to be confounded with the day of the Lord, 1‘, filuépa Kvpiov.

If the passages cited under 4. refer to the Lord’s supper, (which is doubted by some,)

it would appear probable that the Jcwish church purtook of it daily.



28 Tm: TESTIMONY 0F SCRIPTURE.

eternal life to depend upon the eating and drinking there spoken of ; but in v. 47

it is as plainly said, that eternal life belongs to him that believeth, a fact as true in

the experience of the disciples then, as after the supper was instituted. In a

word, to believe was to eat the flesh and drink the blood of the Son of man, and

the result, eternal life. It was not, therefore, the supper of which he spoke, as it is

said, by anticipation. But the supper was only the emblem, of which the other was

the reality; and so far from its observance being necessary to the attainment of

eternal life, it is only his friends, those who believe on him, those who have eaten

his flesh, and drunk his blood, and of whom it is said, that “ they have eternal life ”

already, who are commanded to eat bread and drink wine in remembrance of him.

It is a feast of thanksgiving for pardon and life received; not a means of obtain

ing either the one or the other. .

In the other passage, 1 Cor. v. 7, 8, although the apostle, throughout the chapter,

contemplates believers as a gathered body, it does not appear that the exhortation,

“Let us keep the feast [marg. holy day]” refers especially to the Lord’s supper,

but to the antitype of the passover, which was a different thing. For eating

the paschal lamb typified feeding upon Christ—not upon bread and wine: as also

the mode of eating, namely, as pilgrims ready to depart, foreshadowed the pilgrim

character of believers in the world -; a continuous state; as the other, feeding upon

Christ by faith, is a continuous act. It is not more at the Lord’s table than else

where, that we are strangers and pilgrims in the world; nor is it there only that we

feed upon him. This may be represented there; but it is only those who habitually

eat his flesh and drink his blood by faith, thus fulfilling the type of the passover,

who are called to his table to shew forth his death, by eating and drinking in

remembrance of him. If, then, the exhortation, “Let us keep the feast,” refers to

the antitypical passover, it cannot be restricted to the Lord's supper, but has a much

wider meaning. It is true, notwithstanding, that the supper holds a place in this

dispensation very analogous with the Passover in the former, inasmuch as it com

memorates redemption; but this does not make it the antitype of the passover. In

the same way baptism could not be said to be the antitype of circumcision, though

bearing a close analogy with it: for the latter foreshadowed the putting oh‘ the body

of the sins of the flesh (Col. ii. 11); not baptism, which represents death and resur

rection with Christ.
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NOTE A.

NOTHING will so effectually hinder a right apprehension of the statements of

Scripture which follow in the text, as vague and undefined ideas about the Church.

And a clear view of its nature is far more important than is commonly supposed;

for upon this will be found to turn almost every question regarding order and dis

cipline which agitates the minds of Christians in these days. The Church is

stated to consist of those who, having believed in Jesus, become one with him in his

death, resurrection (Col. ii. 12), and ascension (Eph. 6), born of God (John i. 13),

made his children (ver. 12), and endowed with the Spirit of adoption (Rom. viii.l5),

being forgiven all trespasses (Col. ii. 13), justified from all things (Acts xiii. 39),

saved from this present evil world (Gal. i. 4), yet strangers and pilgrims in it

(1 Pet. ii. ll), and waiting for the Son of God from heaven (1 Thess. i. 10). Such

is the condition of those who, considered corporately, are called the Church. The

Church is the house of God (1 Tim‘ iii. 15), presided over by the Son—as a Son

over his own house (Heb. iii. 2—6). It is his, as the Master, to order and arrange:

it is ours, as the members of his household, to obey.

But the Church is also the temple of God, fitly framed together, and built of

lively stones: its foundation, the apostles and prophets; Jesus Christ himself being

the chief corner stone; —a dwelling-place of God through the Spirit (Eph. ii.

20—22}

Again, the Church is the body of Christ, from whom, as Head, it derives nou

rishment. The members, being set therein by the Father, are fitted for their re

spective functions by the Holy Ghost, who dwells in it (“ there is one body and

one Spirit"), so that, each member contributing according to its measure to the good

of the whole body, it increaseth unto the edifying of itself in love (1Cor.xiv.;

Eph. iv.).

There is also another aspect in which the Church is viewed; and that is, as a

chaste virgin espoused to Christ (2 Cor. xi. 2), but awaiting the day when it shall

be said, “ The marriage of the Lamb is come, and his wife hath made herself

ready ” (Rev. xix. 7); then to be presented to him “ a glorious church, not having

spot, or wrinkle, or any such thing” (Eph.v. 27), but inheriting with him his

throne, and participating his glory (Rom. viii. 17).

But this body, although chosen in Christ before the foundation of the world,

could not be said to have an existence in the earth before the descent of the Holy
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Ghost. It was then that the temple of the Lord began to be reared; for Jesus was

the corner stone, and the apostles and prophets its foundations. It was then that

the body began to be animated, and the members found their place of service in it;

for it was the indwelling Spirit, compacting together the whole with joints and

bands, that made it a “body: ” and that Spirit will not cease to be the principle

of its nourishment and growth, until the whole is complete, and the Bride takes

her place by the side of her heavenly Husband.

It need hardly be added, that no body now existing in a corporate form answers

to this description. It is true, in the New Testament, and particularly in the cur

licr chapters of the Acts, such a spectacle is presented to the world; but the sor

rowful testimony of Scripture is, that “ certain men had crept in unawares” (Jude 4),

that there were among the saints those who were not of them (1 John ii. 19). This

leaven gradually changed the outward aspect of the Church, which, though dege

nerating, still retained the name and claimed the privileges of the “bride of Christ.”

The mystery of iniquity, we are told (2 Thess. ii. 7 ), had begun to work before the

Church was twenty years old; and the result was, many false prophets (1 John iv.l ),

many deceivers (2 John 7), many antichrists (1 John ii. 18; iv. 3). Within a

short space of time, apostasy had made rapid strides; and the phenomenon was

soon presented to the world, of “ the Church” trampling upon the saints, and

drunk with the blood of the martyrs of Jesus. It is this visible, professing, suc

cessional body of which the prophetic warnings of the New Testament present so

fearful a picture: compare, for instance, Rom. xi. 22; 2 Thess. ii. 3, 7, etc.; 1 Tim.

iv. 1,3; 2 Tim. iii. 1—5; iv. 3,4; 2 Pet. ii. 1,2, etc.; 1 John ii. 18, 19; iv.3; Jude

4, etc.; Rev. iii. 15—18.

But it is not to apostate Christendom, but to the “preserved in Jesus Christ”

(Jude 1), that these lines are addressed; and it was for “ him that hath an ear”

that the passages arranged in the foregoing pages were written. '

NOTE B.

I use this word strictly in the scriptural sense, which involves much more than

the idea usually attached to it. The ministry of the word is undoubtedly a

most important part of “ ministry," but by no means the only part. To make

this evident, I need only refer to the original words as they occur in the New

Testament.

The word diarcavéw, to minister or serve, occurs thirty-seven times, of which

twenty-four are in the Gospels and Acts, where it is never used in the eccle

siastical sense, but always of the occasional service rendered one to another.

As, Luke iv. 39, “ she arose and ministered unto them.” Matt. x. 45, “ the Son of

man came not to be ministered unto, but to minister.” John xii. 2, “and Martha

served.” So in Rom. xv. 25, “ I go unto Jerusalem to minister unto the saints,” i. e.

as the bearer of the contributions raised by those of Macedonia and Achm'a for the

poor saints there. And perhaps the only place in the Epistles where it is used

exclusively of the ministry of the word, is 2 Cor. iii., unless 1 Pet. i. 12, where it is

applied to the Old Testament prophets, be an exception: but in chap. iv. 10, 11, it

has evidently a much wider meaning, though doubtless including this.
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Aimmvia, service, is of much more frequent occurrence as applied to the ministry

of the word, that is, about sixteen out of thirty-four places where it is found; but

in each of these it may always be properly rendered service, as it is in 2 Cor. xi. 8,

“ I robbed other churches, taking wages of them to do you service” (lit.for ministering

to you), and Rev. ii. 1.9, “ I know thy works, and charity, and service.”

Aidiconog, servant, or minister, occurs thirty times, twelve of which only it

is used of one who ministers the word; once of our Lord (Rom. xv. 8), “ a minister

of the circumcision for the truth of God;” also of the magistrate (Rom. xiii. 4), “ he

is the minister of God to thee for good." And in every other case (except the

three in which it is translated deacon, see Note F) it describes one who serves others

by ministering to their comforts or necessities. “If any man desire to be first,”

says our Lord, “ the same shall be last of all, and servant of all” (Mark ix. 35).

John ii. 9, “ the servants which drew the water.” Rom. xvi. 1, “ Phoebe our sister,

which is a servant of the church."

The following words, with their renderings in our version, will further illustrate

this subject:—

1. Xeirovpyéw, with its substantives. The words occur fifteen times. Only once

(Rom. xv. 16) as applied to a minister of the gospel. Once to “ministering to the

Lord and fasting” (Acts xiii. 2); three times to the temple service; twice to our

Lord: also to angels, and those who ministered to the wants of others.

2. iepovpyéw, to minister as a priest, ofi'er sacrifice. It is found but once (Rom.

xv.16), where the apostle borrows a figure from the Jewish service: “ That I should

be the minister (heirovpyég) of Jesus Christ to the Gentiles, ministering the gospel

of God, that the offering up (marg. sacrificing) of the Gentiles might be acceptable,

being sanctified by the Holy Ghost.”

3. imrnpé.mg, a civil or military oflicer. It is found twenty times, chiefly in the

Gospels and Acts. The exceptions to this use of the word are the following:—

Luke i. 2; the thought here seems to be, that the character of those upon whose

personal testimony we receive the facts of the gospel is such as to warrant and

claim our faith. In John xviii. 36, the Lord applies the word to his attendants,

“ else would my servants fight.” And once (Luke iv. 20), it is used of the chief

ruler of the synagogue. In Acts xiii. 5, it is used of John, to describe the capacity

in which he accompanied Paul and Barnabas; and in chap. xxvi. 16, it is applied to

St. Paul, (compare with this verse Luke i. 2.) In 1 Cor. iv. 1, he uses it of himself‘,

Apollos, and their fellow-labourers: “Let a man so account of us as of the ministers

of Christ.”

Ministry was a thing which belonged to all the saints (see Eph. iv. 12), who

were to be “ ministers one to another ” of the gift which each had received; for to

each one was given of the manifold grace of God (1 Pet. iv. 10). But, as there were

differences of ministries (1 Cor. xii. 5), some holding a more important place than

others, so the saints were esteemed according to the function committed to them, and

their faithful discharge of it; none of them as occupying a position of prominence

or authority apart from the body, or as erected into a distinct class, as now-a-days,

in the church.
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NOTE C.

That part of John’s testimony to the Messiah which stood forth most strikingly

was, that he should “baptize with the Holy Ghost,” (sec Matt. iii. 11; Mark i. 8;

Luke iii. 16; John i. 33; Acts i. 5.) The Lord himself also, in the Gospel of John

(ch. vii. 39; iv. 14), twice directs those to whom he preached to that “ well of water”

which should be in them “ springing up into everlasting life,” which he spake, it is

added, “of the Spirit, which they that believe on him should receive; but the

Holy Ghost was not yet given, because Jesus was not yet glorified.” These seem

to be the only instances (if we except Luke xi. 13) of this promise having been

made matter of public testimony. It is in his intercourse with those whom he

“ called not servants, but friends,” that we must seek for the full revelation of it:

and this will be found in the passages quoted in the text. These are so definite,

so simple, that no explanation is needed. The subject of the promise is plainly

not certain miraculous gifts or benign influences, but the Holy Ghost himself, the

third Person in the Trinity. And that Person whom the Lord was about to send

down upon the disciples to supply his place in the world (another Comforter), was

to abide with themfor ever.

The promise having been fulfilled on the day of Pentecost, St. Peter declares the

extent of its application,—“ to you and to your children, and to all that are afar

off, even to as many as the Lord our God shall call.”

It may be instructive to notice how the apostles’ testimony confirms the first

of these great and leading truths, viz. that it was the Holy Ghost himself, and not

his gifts or influences only, that was imparted to the church. St. Paul speaks,

Rom. v. 5, of “ the Holy Ghost which is given unto us,” and viii. 9, 11, of“ his

Spirit that dwelleth in you.” 1 Cor. iii. 16, “Know ye not,” says he, “ that ye are

the temple of God, and that the Spirit of God dwelleth in you?” vi. l9, “ What!

know ye not that your body is the temple of the Holy Ghost, which is in you, which

ye have of God?” Again, Gal. iii. 2, 13, 14, “Received ye the Spirit by the

works of the law, or by the hearing of faith ?. . Christ hath redeemed us from

the curse of the law, that we might receive the promise of the Spirit through faith :”

so chap. iv. 6, “ Because ye are sons, God hath sent forth the Spirit of his Son into

your hearts, crying, Abba, Father; ” 1 Thess. iv. 8, “ God, who hath given unto us

his Holy Spirit ,.” 1 Tim. i. 14, “ the Holy Ghost which dwelleth in us;” 1 Pet. i.l2,

“ the Holy Ghost sent down from heaven;" 1 John iii. 24, “ Hereby we know that

he abideth in us, by the Spirit which he hath given us.” He is the seal put upon

us by the Father, Eph. i. 13; iv. 30; 2 Cor. i. 22; our anointing, 2 Cor. i. 21; 1 John

20, 27; the first fruits and earnest of our inheritance, Rom. viii. 23; 2 Cor.

i. 22; v. 5.

I remark here, that the doctrine of the personality of the Holy Ghost is thus

plainly identified with his coming down, dwelling and acting in believers, and in

the church. If he did not descend personally, does not dwell nor act personally in

the church, where is the proof that he is a person at all? The proof, if any, is in

these passages: but they do not teach us his personality as an abstract truth, and

then tell us only of certain effects produced by him; but we learn that it was

Himself who came down, Himself who dwells and operates in the church, and will
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abide with her to the end: and if these expressions are mere figures, there are no

others left us to prove that he has any personal and distinct existence.

The Spirit of God is presented in this Article in special connection with the

Church; not with individual believers merely, but with the aggregate of them con

sidered as one body. In this the “one Spirit” resides and operates, (see Eph. iv. 4.)

He dwells in the members as members, not as so many separate bodies or temples; for

He is “one Spirit,” and so can occupy but “ one body: ” exactly as in the human

frame the spirit pervades the whole and animates every member, and yet it is but

one body and one spirit. ' But in a natural body it is needful that every function

should be duly performed, that each member should fulfil its proper ofiice, all har

moniously tending to one grand result, the health and vigour of the whole man.

And precisely this is aflirmed to be the end for which the Spirit of God dwells

and operates in the body of Christ; that being fitly compacted and knit together,

as by joints and bands, each supplying its proper measure of strength, according to

His effectual working in every part, it may increase with God's increase unto the

edifying of itself in love, (Col. ii. 19; Eph. iv. 16.) Two things then are evident:

first, that each member has a function to perform in the body; and secondly, that

the indwelling Spirit alone imparts ability to perform it healthily. And this ability

is called xépwpmor “gift,” (1 Cor. xii; Rom. xii; 1 Pet. iv.) Thus we at once

see the difference between the “gift” sent down by Jesus from the Father, the

Holy Ghost himself; and the “ gifts ” distributed by that Spirit to the members of

the body according to His own will. The word 616p“! uniformly expresses the

first, (see Acts ii. 38; viii. 20; x. 45; xi. 17;) xapiopa'ra, in the places just now

mentioned, the second:—-a distinction most important to be kept in view.

That there is nothing in the word xdpw/m necessarily implying miraculous gift,

is further evident from Art. IV.; and it is elsewhere used in Scripture in a still

wider sense, (see Rom. v. 15, 16; vi. 23; xi. 29; 2 Cor. i. 11.) Yet it is equally

plain that some of these xapiopa'ra were of a miraculous nature; and the special

object of them, as we may gather from 1 Cor. xiv. 22, was rather to be witnesses

to the world of God’s presence in the church, than means of edification to itself,—

rather the adorning of the body, than its strength and growth. But in Eph. iv. we

have an enumeration of gifts not including those called miraculous; “ apostles

and prophets,” the foundations, whose writings are a perpetual guide to the church,

and “ evangelists, pastors, and teachers,” being ever necessary to her well-being as

she passes through the wilderness. It is true, the word here used is not, as in

1 Cor. xii., Xapiupa'ra, but dépa'ra. But the only difference is, that the latter is

applied rather to the persons endowed, the former to the endowments themselves;

the latter are called the gifts of Christ, the former the gifts or distributions of

the Holy Ghost. And that these are not two different things, but diverse aspects

of the same thing, will be at once seen by a reference to the passages as compared

in the text.

If, however, it should still be objected, that, as we see not now any of those signs

which in the early days accompanied the gift of the Holy Ghost, therefore He

is no longer, as before, the possession of the church, we may appeal to other marks,

no less certain evidences of His presence to the spiritually discerning (see 1 Cor.

14), than miraculous signs were to the natural apprehension. Many of those

gifts which served chiefly to edify the body were as little manifest to sense then as

now, and could be known only by their effects, according to the saying of our
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Lord, John iii. 8. The same remark would apply to all those operations which

were unaccompanied by any outward miraculous sign, but which nevertheless were,

and are still, infallible proofs of the presence of the Comforter. By what other Spirit

than that which descended at Pentecost was “the love of God shed abroad in the

hearts ” of the Christians at Rome? (Rom. v. 5;)—by which they were enabled to

“ mortify the deeds of the body?” (chap. viii. 13;)--which they received as “ the

Spirit of adoption, crying, Abba, Father,” witnessing with their spirit that they were

God’s children? (ver.15, 16;) -—which “helped their infirmities,” "making inter

cession for the saints according to the will of God?” (ver.'26, 27.) It was surely He

who revealed to those of Corinth that whic “ eye had not seen, nor ear heard, neither

had entered into the heart of man,” and made known to them “the things that were

freely given to them of God,” (1 Cor. ii. 10, 12.) It was by Him that they became

the “epistles of Christ, written by the Spirit of the living God,” (2 Cor.iii. 3;)—

by whom they were “washed, sanctified, justified,” (1 Cor. vi.11,) and “changed

into the same image,” (2 Cor. iii. 18.) It was His presence that made and sustained

the conflict within, (Gal. v. 17;) produced the fruits of “love, joy, peace, long

suffering, gentleness, goodness, faith, meekness, temperance,” (ver. 22;) and

“strengthened with all might in the inner man,” (Eph. iii.16.) In Him all prayer

and supplication was to be made, (Eph. vi.18.) The saints were to “ walk in the

Spirit,” (Gal. v.16;) to “ sow to the Spirit,” (vi. 1;) to “ be filled with the Spirit,”

(v.19.) It was He who purified their hearts unto obedience of the truth, (1 Pet.

i. 22;) and by the possession of whom they were assured that God abode in them,

(1 John iii. 24.)

No one will say that these things were peculiar to the first Christians; blessed

be God, they belong equally to us: the very being of the Church depends upon

them. But as then they were the actings of a present Comforter, sent down by

Jesus to dwell with her for ever; so now the same actings betoken the same presence,

however little accompanied by the like outward manifestations.

It is true, and the Christian must confess it with shame and sorrow, that those

glorious indications which forced even from the lips of prostrate unbelievers the

confession, that “ God was in them of a truth,” are gone. But it is his happy privi

lege to know, that though involved in the evil that has brought in so much disaster

and loss, the Lord's promise fails not; His Spirit remaineth with us. His gifts

are not Himself. The former may be withdrawn in part, or for a time. But

the latter is received by faith (Gal. iii. 14); and, like all else that faith puts us in

possession of, is irrevocably secured by that abounding grace which gave it at

the first.
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NOTE D.

So closely has the right to teach and preach the Lord Jesus been associated in

the minds of many with ofiieial standing, that they have been thought inseparable.

It has been supposed that liberty of teaching is necessarily linked with ofiice, or at

least with pastoral gift. Yet it is clear, not only that there were distinct gifts, but

that they might and did exist in different persons. It is true, the elder should be

“apt to teach,” as well as able to rule the church; yet there were some who, though

they “ruled well,” did not “labour in the word and doetrine;” while on the

other hand, many taught in the church who were neither pastors nor rulers, (see

1 Cor. xiv. 31.) It may be stated, as an axiom of Scripture, that liberty of teaching

and preaching is the common privilege, divinely bestowed, of all Christians, and

the full exercise of it was never made to depend upon any ofiicial authority

whatever. That is, if a Christian was found teaching the way of the Lord, the

question was never raised as to whence he received his authority; but it was the

Spirit which animated him, the ability or gift with which he might be endowed,

or the truth or falschood of his doctrine, which it concerned the hearers to be

cognizant of. If then it be asked, in what consists full qualification to preach or

teach the Lord Jesus? it may be at once answered, The ability to do so to edifiea

tion. If, again, it be inquired, what disqualifies? the answer will be in like manner,

The absence of gift, or the teaching of false doctrine. Dlnstrations of this principle

abound in the New Testament: it may be worth while to look at some of them.

But first, the liberty of speech allowed in the synagogue is worthy of notice, and

must have struck every careful reader. What was it but this that afforded our

Lord, and afterwards the apostles, jealously as they were watched, an oppor

tunity wherever they went of entering the synagogue, and speaking to the Jews

of “the things which belonged to their peace? ” If they were silenced and perse

cuted, it was not for any lack of oflicial authority to teach, but because they

taught the way which the Jews chose to call heresy. And so it was constantly in

the church. Did“many of the brethren in the Lord, waxing confident by the

bonds of Paul, preach Christ without fear?” and “ others of contention, not sin

cerely? ” He rejoiced in either case, and the reason of his joy was, that Christ was

preached, (Phil, i. 14—18.) Had Timothy a charge against some who had turned

aside unto vain jangling? It was that they “teach no other doctrine,” (1 Tim. i. 3.)

Was he to withdraw himself from others? It was because they “taught not the

doctrine which is according to godliness,” (1 Tim. vi. 3, 5.) Was Titus to stop

the months of some? It was because they “taught things which they ought not,

for filthy lucre’s sake,” (Tit. i. 11.) Are false prophets condemned? It is be

cause they “brought in damnable heresies,” (2 Pet. ii. 1.) If we ask how we are

to know false teachers, the Lord says, “By their fruits shall ye know them,”

(Matt. vii. 15, 20.) If we ask, upon what grounds we are to receive or reject one

who comes to us as a teacher, St. John answers, According as he brings with him,

or not, the doctrine of Christ, (2 John 10.) If, ‘on being told, “Believe not every

spirit,” we inquire, to which are we to listen? the same Apostle replies, “Hereby

know ye the Spirit of God: Every spirit that confesseth that Jcsus Christ is come

in the flesh is of God, and every spirit that confcsseth not that Jesus Christ is
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come in the flesh is not of’ God," (1 John iv. 2, 3.) Here we are taught the im

portant lesson, that it is the Spirit of God in the teacher which we are to seek for,

and which is the test of his authority to teach, and not any external authority with

which he may happen to be invested. And the immense importance of keeping

' this in view is manifest from Acts xx., where we read, that the Lord’s flock at

Ephesus were in danger of being drawn aside from the truth by the perverse

teaching of some of those very men whom the Holy Ghost had made overseers

over them, (ver. 28, 30.) And even St. Paul, when his apostleship is called in ques

tim, appeals, as we see throughout the Epistle to the Corinthians, much more to

the works that were wrought in and by him, than even to his divine appointment;

though to the Galatians (eh' i.), where the fundamental truth of the gospel was in

jeopardy, it is to the latter especially that he appeals.

But I cannot help referring to a few passages in.the Acts that will still further

illustrate the truth we are considering.

We read in Acts xv' 1, etc.,that when the souls of the brethren at Antioch were

in danger of being subverted by the false teaching of “ certain men ” which came

down from Judea, Paul and Barnabas, after much unavailing disputation with

them, undertook at their desire a visit to the apostles and elders at Jerusalem, as

the only way of settling the dispute to which, it seems, they would submit. Having

thereupon come together to consider of this matter, “ the apostles and elders, with

the whole church," express their decision in an epistle to their Gentile brethren.

But throughout this whole transaction, not one word is said about the “authority”

of these teachers; nor is any reference made to such a distinction, though there is

perhaps no occurrence in the whole New Testament so likely to have brought it

out, had it existed.

On the other hand we find, that when, on occasion of the persecution that arose

against the church on the death of Stephen, “ they were all scattered abroad

throughout the regions of Judea and Samaria, except the apostles . . they that

were scattered abroad went every where preaching the word ;” that some of these,

being men of Cyprus and Cyrene, “ when they were come to Antioch, spake unto

the Grecians, preaching the Lord Jesus. And the hand of the Lord was with

them: and a great number believed, and turned to the Lord.” As soon as tidings

of these things reached the church at Jerusalem, they sent Barnabas to Antioch,

“ who, when he came, and had seen the grace of God, was glad, and exhorted them

all, that with purpose of heart they would cleave unto the Lord. For he was a

good man, and full of the Holy Ghost and of faith: and much people was added

unto the Lord,” (Acts viii. l, 4; xi. 19, etc.) The only qualification of these men

seems to have been, “ We believe, and therefore speak ;” and this is the fitness which

the Lord loves, and from that time to this has never failed to own.

Again, we are told, Acts xviii. 24, etc., of “ a certain Jew named Apollos, an

eloquent man, and mighty in the Scriptures:” but though instructed in the way of

the Lord, his knowledge of it was exceedingly limited, not extending beyond the

baptism of John. Yet “ he spake and taught diligently the things of the Lord.”

But what was his authority? We are informed in the same verse,—“ beingfervent

in the spirit.” With what beautiful simplicity does the inspired writer trace the

path by which this man arrived at eminence as an undaunted and successful

preacher of the gospel! “ And he began to speak boldly in the synagogue: whom

when Aquila and Priscilla had heard, they took him unto them, and expounded unto



Norn E.] ELDERSHIP. 37

him the way of God more perfectly. And when he was disposed to pass into Achaia,

the brethren wrote exhorting the disciples to receive him: who, when he was come,

helped them much which had believed thmugh grace: for he mightily convinced

the Jews, and that publicly, shewing by the Scriptures that Jesus was Christ.”

How simple, too, and how instructive is the narrative of the introduction of Saul

the persecutor to the Christians of Jerusaleml When he was come thither, and

assayed to join himself to the disciples, they were all afraid of him, and believed

not that he was a disciple; “ but Barnabas took him, and brought him to the apo

stles, and declared unto them how he had seen the Lord in the way, and that he

had spoken to him, and how he had preached boldly at Damascus in the name of

Jesus. And he was with them coming in and going out at Jerusalem. And he

spake boldly in the name of the Lord Jesus,” (Acts ix. 26—29.)

Once more, the account of the Bereans (Acts xvii. 11) is a remarkable instance

of the value which the Lord sets upon his Word, as the ultimate standard of

appeal, and afl’ords a comment on his own words, John v. 39. They might have

closed their Bibles, and submitted with implicit faith to the instructions of divinely

authorized teachers; but they preferred bringing even their word to the test of

Scripture, and the Holy Ghost commends them as “ noble ” for so doing, and adds,

“therefore many of them believed.”

That which makes the subject of vast importance to every Christian is the fact,

that the Holy Ghost, the sole imparter of gift to teach and preach, and otherwise

minister to the saints, and who dwells in the church for this very end, is concerned

in our practical adoption or rejection of the principle of liberty for its exercise.

It is evident that the Corinthians well understood it; but they fell into the error of

supposing that blessing was to be got in the mere exercise of their gifts, overlooking

the end for which they were given, the edification of the church. This could not

but lead to disorder; and the church lacking nourishment, the disorder, in its

turn, gave occasion to the flesh, of which we have sad proof from the commencement

of the Epistle. But the apostle corrects the evil by giving directions for the use of

their liberty. And strange indeed must these sound in the ears of one whose mind

is preoccupied with modern arrangements, amounting, as they do, to a confirmation

of the undoubted privilege of all to speak, without so much as the remotest allusion

to an authorized president or instructor.

NOTE E.

In inquiring, by the light of Scripture alone, into the important subject here

brought before us, it will be needful to consider the following points—I. The

nature of ofiice in the Church. II. Induction into it. III. The authority from

whence it flows.

I. When our Lord ascended up on high, he “gave gifts unto men,” the special

object of which was the edification of his body the Church, (see the lists of them

under Art. III.) These gifts were endowments of the Holy Ghost, bestowed ac

cording to his own sovereign will, and laying those who possessed them under an

obligation to use them for the good, not of a part, but of the whole of that body.

They were the joints and bands, whereby the body became knit together, and by
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means of which it received nourishment to its ediflcation and increase. Now it is

obvious that all this might exist and be in operation without any interference

on the part of man. It was God who “ set the members every one of them in the

body as it pleased him,” (see Note C.) But we read of some in the Church

forming no part of the enumeration either in Eph. iv. or 1 Cor. xii., and differing

from these in the following particulars:—1. They were intrusted with a local

charge or ofiice. 2. Certain qualifications, both personal and relative, must be

shewn, before those who desired a charge could be admitted thereto. 3. They

were appointed by a constituted authority.

I desire to press upon the reader’s attention this contrast between gift and oflz'ce.

The former was a personal endowment, the mere possession ofwhich brought with it

responsibility to use it; the latter, a charge or trust, externally confided to some

by those who had authority to do so. Gift had its range throughout the whole

body of Christ; oflice, only among the Christians gathered within a certain locality.

Gift constituted in itself the power of ministry, independently of any previous

personal fitness that man could take knowledge ofa; oflice was an external com

mission for which a prescribed fitness must be demanded and proved. Gift was

to be exercised simply as having been imparted by God; an oflice could be filled,

and its duties discharged, only on the ground of a recognized authority having

appointed to it. .

It is plain, then, that though oflice was a thing distinct from gift, yet gift was

requisite for the due discharge of ofiice. A bishop needed to be a pastor (Acts xx.

28), and a teacher (1 Tim. iii. 2). But this did not identify a pastor and a bishop,

any more than it did a teacher and a bishop; or any more than the command to

Peter to “feed Christ's sheep” identified the apostolic ofiice with the episcopal. The

range of a bishop's authority was the particular church in which he was located,

but as a pastor and a teacher, his responsibility extended to the whole Church of

God, wherever he should find a believer who might stand in need of pastorship

and teaching.

The ofiices of which mention is made are those of inimconoa, overseers or

bishops, and duixovol, ministers or deacons. Of the latter I propose to speak in

a separate note: it is with the former, as being the ruling oflice, that we have

chiefly to do here.

The word ém’o'xorrog occurs but five times. Once, 1 Pet. iv. 25, as applied to

Christ. The other places are, Acts xx. 28; Phil. i. l; 1 Tim. iii. 2; Titus i. 7. In

the context of the first and last of these passages, the word npeoflirrzpog, elder, is

used interchangeably with it, see Acts xx. 17; Tit. i. 5. The second, third, and

fourth, prove a plurality of them in one church. In 1 Pet. v. 1, 2, and Acts xx. 28,

we have them not only identified with elders, but the ofiice, and the gift needful

for its fulfilment, plainly distinguished: “The elders which are among you I

exhort . . Feed (noqrdva're, tend or pasture) the flock of God, taking the oversight

thereof, (émoxmroz'wreg, doing the work of overseers.)” “ Take heed to all the

flock over the which the Holy Ghost hath made you overseers (e’mcrxénovg), tofled

(nmpaivew) the church of God.” I may add, that the word npeof3l'zrepog is often

'\ It is not denied that there is a previous fitness known to God (and of course

wrought by him) in those whom he endows with gift: but the diii'erence between

this and qualification for oflice is too obvious to need a remark.
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used merely to describe one of superior age or experience, and, as such, deserving

of deference and respect; e. g. 1 Tim. v. 1; Acts xi. 30; xv. 2; 1 Pet. v. 1; 2 John 1;

3 John 1 (comp. Philemon 9). It need hardly be said, that of the modern pres

byter or priest not a trace is found in the New Testament. '

H. As to induction into ofiice. The term “ordination,” now used to express

the ceremony of induction, has no Greek word exactly corresponding to it in

the New Testament, nor is the idea which it conveys found there at all. This

will be best seen by referring to the words used of appointment, with the passages

in which they occur. ‘

1. 16911;“, to set, place, appoint. Acts xx. 28, “ Take heed to all the flock

over the which the Holy Ghost hath made you overseers.” The same word occurs

in the following placcs:—Rom. iv. 17, “ I have made thee a father of many nations.”

1 Cor. xii. 18, 28, “ God hath set the members in the body.” “ God hath set some

in the church.” 1 Tim. i. 12, “God . . putting me into the ministry.” 1 Tim. ii.

7, “I am ordained a preacher and an apostle.” 2 Tim. i. 11, “I am appointed a

preacher ” (compare Gal. i. 1).

2. xnpo'ro.uéw b, to elect, choose. Acts xiv. 23, “ when they (Paul and Barnabas)

had ordained them elders in every church.” 2 Cor. viii. l9, “ the brother who was

also chosen of the churches to travel with us with this gift,” (the contribution for

the saints at Jerusalem.) Acts x.4l, Christ was “shewed, not to all the people,

but to witnesses chosen before of God.”

3. xaélionmi, to appoint. Tit. i. 5, “For this cause lefl I thee in Crete, that

thou shouldest ordain elders in every city.” Acts vi. 3, the twelve said, “.Look ye

out seven men whom we may appoint over this business.” This word is twice

besides rendered ordain, but in reference to Jewish order, viz. Heb. v. 1; viii. 3.

See also Acts i. 22, “ one must become (ye/aces.) a witness with us ” (the words

ordained to be, though in the version, are not in the Greek), “ and they appointed

(Zarnoav) two.” Mark ii. 14, “ and he ordained (é'rroinoe) twelve.” John xv. 16,

“ I have ordained (59mm) you that ye should bring forth fruit.”

Observe that the word ordain, in every case, denotes an act either of the Lord or

of the apostles. In the case of Matthias, the eleven did not take upon themselves

'’ This word, meaning strictly, to stretchforth the hand, originally for the purpose

of voting in the Athenian assembly, has been thought by some to favour the

election of bishops by the suffrages of the church; by others, to express the

laying on of hands in ordination. As to the first, the word, like man others,

soon came to be diverted from its original meaning, and to be used for e ection or

choice in general, by whomsoever done, or in whatever way, and is frequently so

employed by the Greek writers. But for this I need only to refer to the third pas

sage quoted under this word, in which no one will say that the choice of the people

could in any way apply. And certainly the mere fact that such was once the

meaning of the word, is but a slender argument upon which to rest so important

a point of church order; in the absence too of the slightest intimation elsewhere in

Scripture to corroborate it. As to the other interpretation, it is obvious that

stretching out or holding up the hand to vote, is a widely different thing from setting

apart for oflice, or commending to God by laying hands on the head. But there

is nothing approaching to this use of the term in any Greek author prior to or

contemporary with the sacred writers: it is excluded by the passage just referred

to; and is as little likely to have been practised by the churches in the other:

and these three are the only instances of the occurrence of the word in the New

Testament.
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to fill up the vacancy in their number caused by the fall of Judas, but put the matter

into the hands ofGod; “ Shew whether of these two thou hast chosen : ” and when the

lot fell upon Matthias, he at once, without any ‘f ordination,” became “numbered

with the eleven apostles.” But the desire to maintain a traditional rite is too clearly

evinced by these renderings; and that such in fact was the aim, is put out of doubt

by the direction given by King James to the translators; “ The old Eccle

siastical Words to be rctain’d c,” (see also Note F.) The reader, therefore,

who seeks to attain correct viewaof God’s word, must be on his guard against

such a tendency in our generally version.

The mode of imhction remains to be considered. But on this point Scripture

is.silent. The conjecture that it was by Laying on of hands, though without proof

from Scripure, derives some colour from analogy: for though miraculous effects

nearly always‘followed the ‘act as practised‘by the apostles, yet it was sometimes

done merely‘ in token of blessing (see Matt. xix. 13, 15), or affectionate commenda

tion to the Lord of those who had some special service to perform. The instances

‘of its use recorded are the following. 1. By the apostles in appointing the seven:

Acts vi. 6. 2. By apostles, to confer the gift of the Holy Ghost: Acts viii. 17—19;

'xix. 6. 3. By St. Paul and the elders to confer a special gift: 1 Tim. iv. 14;

2 Tim. i. 6. 4. By Ananias on St. Paul: Acts ix. 12,17. 5. By the brethren

on Paul and Barnabas: Acts xiii. 2. 6. By Timothy under Paul’s direction:

1 Tim. v. 22.

The first of these adds probability to the conjecture above stated, as it would seem

to be simply an act of apostolical authority. But in every other instance in which it

occurs as an apostolical act, it was to impart either the Holy Ghost or some special

gifts (xapiopara) . The fourth presents us with “ a certain disciple ” laying hands on

an apostle, and that before he was baptized! But this was in order “that he might

receive his sight, and be filled with the Holy Ghost.” In the fifth, we have “cer

tain prophets and teachers” laying hands on the apostles Paul and Barnabas, and

this after they had been exercising the functions of their apostleship more than ten

years. But the meaning of the act is told us, chap. xiv. 26, where it is called,

“ recommending them to the grace of God for the work which they fulfilled;”

after which they returned to Antioch to acquaint the church with the happy

result of their labours. This also was by the special indication of the Holy Ghost.

III. The last instance of the mention of this practice remains, which brings us

to the third part of our inquiry;— the authority which is the source of olfice. But

before we class the precept here given to Timothy with the commission to Titus to

ordain elders in every city, it may be well to ask, where is the proof that the

former has any thing to do with the appointment of bishops? No direction about

laying on of hands is given to Titus; and this is the only instance in the New Tes

tament in which the design of the act is not expressed. The apostle had done with

oflices in the third chapter; and many and various are the subjects treated of in

the intermediate part of the Epistle. There is nothing here, therefore, and still

less in the instances above adduced, to restrict it to the appointment of oflicers,

even admitting that it might have been used in that case. But whatever may have

been the intent of this precept, it is not questioned that both Timothy and Titus

had a like commission, namely, to appoint bishops. And upon the nature of the

c See Collier’s Eccl. Hist. vol. ii. book viii. p. 694. Lond. 1714.
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authority which they exercised in so doing, the whole question of successional

ordination, and indeed of any right of appointment as at present existing, will be

found to turn, they being the only persons, besides the apostles, of whom we read as

thus acting. That no statement may be made on such a subject without sufiicient

proof from the Word of God, we proceed to inquire into

The Ofiicial Character of Timethy and Titus.

In doing this, it will be needful to glance, aabii'iefly as possible, at the history of

these two “ workfellows ” of the apostle as given in‘the Epistles afld Acts.

It appears from Acts xiv. 1, that Paul ‘first‘found _Timothy. residing at Lystra;

and hearing him to be well reported of, desired that he would accompany him;

and because of the Jews'in those parts, he took and circ‘umcised him. Po'ssibly it was

about this time that the apostle laid his hands on him, as he is reminded, 1 Tim.

iv. 14; 2 Tim. i. 6, for the purpose of imparting one of those spiritual gifts, or

Xapiopa'ra, which the apostles had power to bestow; and to this he seems to have

been directed by the special indication of the Holy Ghost, as alluded to in chap

i. 18; iv. 14. In Acts xvii. 14, 15, Paul, having been carried off’ to Athens, sent

for Silas and Timothy to follow him. The apostle’s next journey was to Ephesus,

from whence he sent into Macedonia “two of those that ministered to him, Timothy

and Erastus;” and on his own arrival there some months after, Timothy again, with

six other of his “ servants,” accompanied him back into Asia. Afterwards he sent

Timothy to the church at Corinth (1 Cor. iv. 17), with this view, “ to bring you

into remembrance of my ways which be in Christ, as I teach everywhere in every

church :” and in chap. xvi. again, reminding them of Timothy’s coming, he requests

that he “ may be with them without fear; for he worketh the work of the Lord, as I

also do. Let no' man therefore despise him, but conduct him forth in peace, that he

may come unto me; for I look for him with the brethren.” In 2 Cor. i. 19, we

learn that he, in company with St. Paul, had preached the gospel at Corinth.

Again, we find the apostle promising the Philippians that he would send Timothy

shortly unto them, “ for,” says he, “ I have no man likeminded, who will naturally

care for your state; . . but ye know the proof of him, that as a son with the father he

hath laboured with me in the gospel :” he then entreats them to receive also

Epaphroditus, “my companion in labour, but your messenger.” Writing to the

Thessalonians also (1 Thess' iii. 2) he puts them in mind of his having sent Timothy,

his fellow-labourer in the gospel, “ to establish them, and comfort them concerning

their faith.” Now from all this it is manifest, that the special calling of Timothy

was to be the servant and messenger of Paul, and not, as is generally supposed, a

“ bishop” appointed by him over a single church. The apostle had “ the care of

all the churches” resting upon him, and could say, “ so ordain I in all churches,”

“ so teach I in every church,” etc. It was therefore necessary that he should have

companions in labour, and messengers, of whom we read that he had many; and

Timothy appears to have been one of the most faithful and efiicicnt of them. Ac

cordingly we find him coupled with Paul himself in the proem of his Epistles to

the Corinthians, Philippians, Colossians, Thessalonians, and to Philemon, and that

too, in one of them. under the name of an “ apostle ” (1 Thess. ii. 9, compared with

chap. i. 1); not, certainly, as having been personally called to that ofiice, but as

a fellow-labourer in the work which belonged to St. Paul as the “apostle of Jesus
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Christ for the Gentiles d.” It is worthy of notice that no mention is made ofhim in the

Epistle to the Ephesians; but Tychicus, not Timothy, is sent to this church “ to make

known unto them all things, and to comfort their hearts” (Eph. vi. 21, cte.); and two

years after, we find Tychicus again sent to Ephesus (2 Tim. iv. 12), perhaps the

bearer of this very Epistle to Timothy, containing a summons forhis speedy return,

“ Do thy diligence to come shortly unto me, . . to come before winter. Take Mark,

and bring him with thee. . The cloak that I left at Troas with Carpus, when thou

comest, bring with thee, and the books, but especially the parehments.” The same

Tychicus, as appears from Col. iv. 7, was sent to Colosse, “ that he might know

your state, and comfort your hearts:” perhaps also to Crete, a year before, appar

ently to relieve Titus in the same way, (see Tit. iii. 12.) I may observe, by the bye,

that in Philem. 2, Archippus is mentioned as another “ fellow—soldier ” of St.Paul’s

(see Phil. ii. 25), residing at that time with Philemon (himself a fellow-labourer) at

Colosse. This Epistle seems to have been confided to Onesimus when be ac

companied 'l‘yehicus in charge of that to the Colossians (Col. iv. 7—9), from

which we learn that Archippus also had a special “ministry ” to fulfil, similar

perhaps to that of Timothy, Tychicus, and Titus, for the apostle requests the

brethren, in ver. 17, to “ say to Archippus, Take heed to the ministry (Ewucovia)

which thou hast received of the Lord, that thou fulfil it.” But to return. The

Epistles to Timothy corroborate all that has been said. If he was bishop of

Ephesus, he was but one of many (Acts xx.); but St. Paul never addresses him

by the name of bishop or elder, to remind him of the duties of his oflice, as he does

the elders of Ephesus in that chapter, but he does tell him to “make full proof of

his thaxom'a,” and to “ do the work of an evangelist.” The same exhortation is given

to him at Ephesus as is given concerning him to the Corinthians, “Let no man

despise thee.” In 1 Tim. i. 3, St. Paul reminds him of the special service he had

to discharge, “As I besought thee to abide still at Ephesus when I went into Mace

donia, that thou mightest charge some that they teach no other doctrine,” etc. He

goes on to state the various points of which he would have the brethren put in mind,

and then says, “ These things write I unto thee, hoping to come shortly unto thee:

but if I tarry long, that thou maycst know how thou oughtest to behave thyself

in the house of God, which is the Church of the living God,” etc. In his second

Epistle he reiterates his ardent desire to see Timothy, being mindful of his tears,

and says, “ Be not ashamed of the testimony of the Lord, nor of me his prisoner,”

of which, as his messenger and representative, he might be in danger.

Of Titus we have not so copious an account. In 2 Cor. ii. 13, we read that

when Paul came to Troas, being unable to find Titus his brother, of whom he was

in search, he quickly departed into Macedonia, where he was at last comforted by

his arrival, (ch. vii. 6, l3, 14.) In chap. viii. 17, 23, we hear of Titus’s care for the

Corinthian church, to whom the apostle sent him with another brother, whose

praise is in all the churches (see xii. 18): he adds that Titus is his “ partner and

fellow-helper concerning you,” and of his other brethren, that they are “ the messen

gersqf the churches and the glory of Christ,” (see also Phil. ii. 25.) In Gal. ii. 1, 3, he

accompanies Paul to Jerusalem, and in 2 Tim. iv. 10, he is mentioned among other

fellow-labourers as having departed into Dalmatia. It was the year before the

d The same remark may be made on the application of the term “ apostle" to

Barnabas, Acts xiv. 14 (see above, p. 39, 40); and to Apollos in 1Cor.iv. 6, 9.
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date of 2 Tim. that St. Paul directed his Epistle to Titus, in which, at the outset,

he reminds him, as he had done Timothy, for what purpose he was left in Crete —

“ For this cause left I thee in Crete, that thou shouldest set in order the things that

are left undone, and ordain elders in every city, as I had appointed thee.” He

goes on to state what he wished to be chiefly inculcatcd, and thus enforces it;

“These things speak and cxhort, and rebuke with all authority—let no man despise

thee,.” and concludes also, as he had done to Timothy, with a request that he would

be vdiligent to come unto him at Nicopolis “(when 1 shall send Artemas unto thee, or

Tychicus), for I am determined there to winter. Bring Zenas the lawyer and

Apollos on their journey diligently, ‘that nothing be wanting unto them.”

From all this I conclude,—l. That Timothy and Titus were no more bishops of

Ephesus and Crete, than they were of Corinth, Thessalonica or Philippi, or than

Tychicus and Artemas were. 2. That they were simply two of St. Paul’s messen

gers or delegates, who were fulfilling his orders in Ephesus and Crete when the

Epistles happened to be sent to them. 3. That their residence in those places was

but temporary, probably not longer than they resided with other churches to

fulfil a like service, to which St. Paul frequently appointed them. 4. That there is

nothing in those Epistles but what we might suppose would be addressed to persons

thus employed; consequently nothing in them (or any where else in the New Tes

tament) to warrant the notion that they were bishops of Ephesus and Crete, but

much that tends to shew that they were not bishops at all.

This being so, the authority they exercised must have been strictly apostolical—

that of St. Paul himself. Unless then the apostolic ofiice was successional, the

right of appointment, which was linked with it, has ceased also. Thus the preten

sions of those who in these days claim to hold an official position in the church,

are at once brought to a decisive test; and, if the word of God is admitted as our

sole guide, cannot but be esteemed as utterly baseless. That presents us with but

one source of authority in appointment—the Holy Ghost; and but one uniform

channel in which that authority flowed—the apostles and their delegates. We

read of no other medium; not a word of the communication of this power to the

bishops, or their exercise of it in the placing of others in their room; nor a hint of

such a power as residing in the assembledbodye. They dare not say, as the primitive

elders could, that the Holy Ghost has made them overseers over the flock; and they

cannot sustain their authority, even upon the score of imitating the apostolic prac

tice, without admitting equally the claim of all, from the Romish bishop to the

congregational pastor, who may happen to find themselves in a similar position.

But if truth compels us to give up this office, with the others that are acknow

ledged to have ceased, it is cheering to know, from the same blessed \Vord, that the

Lord has not left his church without pastorships, helps, and governments; which

are gifts, resting upon a totally different basis,— gifts which were needful even for

the apostles themselves, who were thereby fitted for the due discharge of an ofiice

to which they were called and appointed during His personal ministry on the earth.

9 There is however one passage, and only one, which speaks of the choice

(though not of rulers) of teachers by the taught, which is too important to be

passed over. 2 Tim. iv. 2, 3, “ Preach the word,” says the apostle, “ . . reprove, re

buke, exhort with all long-suffering and doctrine. For the time wlll come when they

will not endure sound doctrine; but after their own lusts (or desires) shall they

heap to themselves teachers, having itching ears.”
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It is to those in all'ages whom the Holy Ghost has thus fitted to be their “ guides ”

that the subjection of believers is due, and is claimed for them by Himself, though he

may not have placed them in a charge in which they could so act as of right. The

ground of their acting is rather responsibility to the Lord, who has endued them

with the needful gifts; and has thereby applied a test, most characteristic of his

dealings with his children, of their true-heartedness and fidelity, whether as using

gift as good stewards of his manifold grace, on the one hand, or submitting to and

acknowledging it in those whom he has so endowed, on the other.

I desire to make two remarks before closing this note: the first, on a passage

upon which much has been built by the advocates of episcopal succession; 2 Tim.

ii. 2, “ The things that thou hast heard of me among many witnesses, the same

commit thou to faithful men, who shall be able to teach others also.” The subject

here is plainly the communication of truth, not of authority; instruction, not ordina

tion. Timothy is charged to commit to others certain truths which he himself

had learnt (compare chap. i. 13) of one whom God had raised up to be them

folder of them to the world—men who should faithfully hold, and be able to

communicate them. He, upon the ground of his knowledge of the truths, was to

teach them; they, in their turn, upon the ground of their ability to teach others,

became responsible to do so.

The other is on Rev. i. 20, “ The seven stars are the angels of the seven churches;”

ii. 1, “ Unto the angel of the church of Ephesus write,” etc. It has been said that

these angels are bishops; and arguments in abundance have been thence drawn in

favour of existing arrangements. But where else are rulers ever called by this

name ?—one which, though of such frequent occurrence in the New Testament, is

never used but of a higher order of beings, except a few times in the strict sense of

messenger. More than this, the supposition that they are bishops would contradict

the clearest proofs above given that their number in single churches was unlimited.

A more scriptural and consistent interpretation would be, that they were really

angels, whom we know, from Heb. i. 14, to be “ ministering spirits, sent forth to

minister for them who shall be heirs of salvation,” and might, in the order of God,

stand in some sort of connexion with particular churches. This, without venturing

to put it forth as the meaning of the passage, is at least consistent with scripture,

whereas the other is not only unsupported, but contradicted by it. It should be

observed also, that although the apocalyptic epistles are directed to the angels, the

matter of them is not at all addressed to them, but to the churches.

NOTE F.

In Note B it was observed, that frequently as the word (he'mouog occurs in the

New Testament, it is but thrice rendered “ deacon,” viz. Phil. i. 1; 1 Tim. 8 and

12; -— or rather, the word deacon is the Greek, a little altered in its form, but un

translated. It should be remembered also, that the word duucovéw, usually trans

latcd to serve, minister, is only twice, and that in 1 Tim. iii., rendered, “ use the

ofl'ice of a deacon.” But this is rather a comment on the original word than a



No'rn E.] DEACONB. . . 45

translation of it. The reason of both will probably be found' in the reference

already made to similar departures from consistency,vp. 40.

It is important to notice, however, that those who performed the function here

spoken of (whatever it may have been) were called simply servants, and the

function itself, service. But let us examine the evidence of scripture on this

point. .

The passage appealed to for the institution of the “ deacon’s” oflice, is Acts vi. 1,

etc.,where it is said, that “in those days, when the number of the disciples was

multiplied, there arose a murmuring of the Grecians against the Hebrews, because

their widows were neglected in the daily ministration (diama/14;). Then the twelve

called the multitude of the disciples unto them, and said, It is not meet that we should

leave the word of God, and serve (diaxoveiv) tables. Wherefore, brethren, look ye

out among you seven men of honest report, whom we may appoint over this business

(lit. necessity), but we will give ourselves continually to prayer and to the ministry

(diaxovia) of the word.” Seven were thereupon selected by the multitude, whose

duty was thus defined; “to serve (dimcoveiv) tables;” while that of the apostles

was “ the ministry (diaxovia) of the word.” Thus, for any thing that appears from

this passage, the apostles were as much deacons (duixovoi) as the seven. But

“the seven” are never called by this name. Two of them only are afterwards

mentioned; Stephen, who wrought great miracles among the people, and spake with

wisdom and spirit irresistible; and Philip, whom we find preaching in Samaria and

elsewhere, and who, in chap. xxi. 8, is spoken of as “ Philip the evangelist, which

was one of the seven.”

That there was, however, an ofiice, and that those who filled it were called em

phatically duixovoi, is clear from Phil. i. l, and 1 Tim. iii., but we look in vain for

any statement of the functions of these “ ministers ” or “servants of the church; ”

and as that name is not applied to “the seven,” the connection between Acts vi. and

these passages fails to be established. As a conjecture, it may be highly probable

that the duties of both were the same, not because Acts vi. relates the establish

ment of a new order, (for it was simply an expedient, no doubt divinely suggested,

to meet a present local exigency,) but because a similar necessity arising in other

churches would render it needful that some such course should be adopted to meet

it. But be this as it may, so far as appointment to the ofiice was an authoritative

act, it could only run in a certain channel, as shewn in the preceding note. This

is plainly implied in Acts vi. 3, “Look ye out among you seven men . . whom we

may appoint.” But here we find another principle acknowledged—one which, when

apostolic power is no more, will ever hold good, namely, the selection by the church

of suitable persons to whom the custody and administration of the church's gifts

may be committed. The same principle is no less distinctly recognized by St.

Paul, who, having given the church at Corinth directions about collecting money,

adds, “Whomsoever ye shall approve by your letters, them will I send to bring your

liberality unto Jerusalem. And if it be meet that I go also, they shall go with

me,” (1 Cor. xvi. 3,4.) And again in the second Epistle, chap. viii. 18, “ and we

have sent with [Titus] the brother who was chosen of the churches to travel with

us with this grace [or gift], . . avoiding this, that no man should blame us in

this abundance which is administered by us: providing for honest things, not only

in the sight of the Lord, but also in the sight of men:” where, by the way, it is

remarkable that no mention is made of the dcacons; for it is surely here, if any
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where, that we might have expected to find some allusion to them. But we learn

from these passages the wisdom and propriety of the order so sanctioned by the

Holy Ghost, that all occasion of complaint and suspicion might be cut off, by

putting the service into the hands ofthose who were chosen and confided in by the

churches to whom the money belonged. Thus we see again the Lord’s watchful care

in anticipating the exigencies of his saints, by laying down a rule of perpetual

application, upon which, with his blessing, they may safely act, without pretending

to an authority which has ceased to exist.

CONCLUDING NOTE.

The great principle which forms the basis of order in the‘ Church having been

developed in the preceding pages, especially in Arts. III. IV. V., and the Notes

upon them, nothing further need be said to prove its‘ all-pervading character

and extensive applicability. It also follows ,as a necessary consequence, that no

room is left for man’s interference in the arrangements of God's house. These are

made, ipsofacto, the sole prerogative of the Lord Jesus, who is constituted by the

Father its head and chief. The “ideal ” of a Church as presented in these passages,

is that of a number of persons chosen out of the world, rescued from its impending

judgment, and constituting together the household of God. No one of them can

have the slightest claim to a position in advance of his brother, on the score of any

worldly distinction or natural advantages whatever: they all stand upon one

common level, because all equally indebted to His unmerited grace. But they are

not brought into this position to remain inactive, as the dissevered members of a

carcase, or a number ofloose stones heaped together: they are united into one body,

built together as one living temple. The functions of the individuals composing

this compact whole may be infinitely diversified, yet all actively working towards

one common end: exactly as the members of the human body fill each its place,

and perform each its function, without having any interest apart from the good of

the whole man. ' . '

And that which sets the body of Christ thus in action, giving to each member

his place, to one a higher, to another a lower, according as He deals to every one

of His gifts, is the HOLY GHOST. ‘

I have said that this is the “ideal” of the Church presented in the Scriptures;

but let it not be forgotten that it is God's idea, and not. man’s,—that it is the ex

pression of His will concerning the Church, founded upon the great fact of the

gift ‘of His Spirikto her, and therefore laying her under a solemn obligation to act
in accordance therewith. V The main body of the professing church may have dis

regarded this fundamental principle, and may continue to do so to the end—

and probably will; but so much greater the responsibility of believers to see to it

that they are individually clear of the evil, by confessing the departure, and

returning to the old paths, however feebly they may be able to walk therein.
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