
MEDITATIONS 

ON THE 

SONG OF SOLOMON 

" W I WILL B H M S M B I B 

T H T LOT* MORE THAK WINB." 

I . 4 . 

LONDON: 

I. K. CAM PBKLL, HIGH HOLBORN, FACING GRATS INK LANE. 

XDCCCXLT1II. 







INTRODUCTION: 

THBBX would appear little need of argument to justify 
the opinion which has been prevalent from early times, 
that the Song of Solomon relates to the bridal union 
between the Lord and His true Church. It might have 
been anticipated that such a relationship, alluded to as it 
is in various Scriptures, would have been more fully and 
circumstantially treated of, in some particular portion of 
the inspired volume. Neither is it difficult to conceive 
that an entire book should be devoted by the Holy Spirit 
to a subject so important and precious to every spiritual 
mind. To set it forth with vividness, and so present it, 
that instead of being a mere abstraction, it might appeal 
to the heart and the affections, the sort of dramatic form 
selected, has evident advantages over others, and gives 
room for its adornment with the beautiful imagery which 
both nature and art afford 

Equal propriety we recognise in the choice of the 
typical personage who represents in this song of songs 
Him, to whom the Church is indebted for all her 
righteousness and beauty. The circumstances of the 
New Testament times would not have supplied the dra 



IV. 

pery which invests the minutest details of this exquisite 
poem with an attractiveness not the less appreciable 
because we cannot always venture to rest upon them the 
weight of doctrinal or experimental truth. Nor in the 
Old Testament/ can we fix upon any one so fitted as 
Solomon, to be the type of a greater than he, in the 
character of the Church's Spouse. As in other instances, 
it is not moral resemblance, but a combination of exter
nal circumstances, which causes us to see in him, a 
foreshadowing of Christ; and thus he is again presented 
to us in the lxxii. Psalm, which is entitled " A prayer for 
Solomon/' though it admits of but a very partial appli
cation to him, and specially belongs to the still future 
age of the manifested glory of Messiah. 

But to the view which has been entertained by some 
from the days of Origen, that this song has a primary 
reference to Solomon's marriage with the daughter of 
Pharaoh, the Author of the following Meditations can by 
no means assent. That marriage may indeed fore
shadow the call of the Gentiles, but it is far from probable 
that it is at all contemplated in Canticles; and those 
who admit the high and mystic sense of this book, seem 
indeed to be precluded from allowing any other. Consis
tency and reverence would alike appear to forbid the 
thought of its having an historical basis. 

Those again who have regarded it in no other light 
than a poem of earthly loves, have of course missed the 
instruction which has been found ty the pious of all 
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ages of the Church, who have sought it with the Spirit's 
aid. Some of the former, who have even presumed so 
far as to exclude it from the sacred canon, may perhaps 
have been able to plead in behalf of their criticism, the 
merit of a melancholy consistency with their assumed 
ideas; but instead of thus presumptuously making a 
preconceived opinion, the test of what is to be regarded 
as inspired or otherwise, the knowledge that the authority 
of this book on external evidence is unquestionable, and 
that, " If a fact can be established by testimony, it is so 
established that the Song of Solomon was a part of the 
Hebrew canon in the time of Christ, and which collec
tively He and His apostles avouched to be the inspired 
word of God;" has led most persons, Jews * as well as 
Christians, to the only tenable view of its being an 
allegory; although they have differed in its exposition. 

The absence of direct proof for the truth of the 
generally received interpretation, need not surprise us 
here, any more than in numerous other instances, of a 
similar kind in Scripture. The absence of positive 
textual evidence is perhaps often designed to exercise the 
spiritual judgment of the believer; and a view that may 
have only the recommendation of a high probability, and 
oi harmony with the analogy of truth, not unseldom 

• " Far be it! Far be it!" exclaims Aben-Bzra, in his Preface to his 
Exposition of this book, " that the Song of Songs should treat of carnal 
love; but all things in it are figuratively spoken. For unless its excel
lence had been great, it would not have been inscribed among the sacred 
writings; nor is there any controversy as to that." 
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becomes on a closer examination, confirmed by many 
indications, which in the aggregate cany the firmest 
conviction to the mind. 

Intellectuality by itself may become the sport of any-
vagaries; but probably there has never been very consi
derable diversity of thought among really spiritual minds 
as to the subject of this book. Its deeply experimental 
character accounts for the misapprehensions of the mere 
critic, while it finds many a response in the hearts of the 
faithful, who perceive in it the mirror of their varied 
spiritual conflicts and exercises; a rich treasure of privi
leges; and a spring of freshest and fullest joys. Perhaps 
no book in Scripture affords a more searching test of the 
state of the heart, or is more calculated to revive the 
abated ardour of the affections, and direct them to Him, 
on whom alone, of all other objects, love may be set 
without danger of excess or disproportion. Here the 
saint may learn how to preserve his communion with 
Christ, untouched by the vicissitudes of the present life ; 
he is taught how to think of the Person of Him " whom 
his soul loveth," and the true estimate of his own perfec
tion in Another's righteousness is kept before him, 
notwithstanding the world's scorn, and the oft upbraidings 
of conscience for repeated failures. Delights, the fore
tastes of which, constitute his chiefest happiness, are 
shown to be his eternal portion, and their enjoyment 
only to be interrupted when sin or supineness are suffered 
to prevail. The secret of real joy in companionship with 
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the Beloved, is seen not to depend upon anything arbitra
ry in Him, nor on temporal circumstances, hut on the 
state of the soul, and the liveliness of the affections. 
For the loss of peace and forfeiture of privileges, any 
believer has only to blame himself; to him it may be said 
as to Cain of old, " If thou doest well, shalt thou not be 
accepted ? And if thou doest not well, sin lieth at the 
door." 

When a religious activity, and a zealous contention 
for certain points of truth, have outlived the early warmth 
of love, and the mind is busied while the heart is cold; 
or when anxious and restless longings,—the early rising 
and the late repose; with only the "bread of carefulness" 
as the result; have been permitted to disquiet the soul; 
what Scripture affords a better remedy for either than 
this? Whore is attachment to the Person of Christ more 
commended and enforced; what other more sweetly and 
emphatically declares, " So, he giveth his beloved sleep?" 

If it be both comforting and strengthening to the 
believer to contemplate a picture of his failings and in 
firmities drawn by Him, who alone thoroughly knows 
their character and extent; when at the same time He 
reveals a love, which unquenched by many waters, ten
derly wins back the spoiler of his own peace, to lost yet 
longed for happiness; such a picture and such a love are 
exhibited in the Song of Solomon. Variableness and 
more or less of unfaithfulness, mark the path of the best 
and holiest of the Lord's people; but Jesus is the same 
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yesterday, and to day, and for ever; and He is presented 
to us here in the exercise of unwearied grace. The 
bride may leave her first love; her spikenard may no 
longer send forth the smell thereof; she may forsake 
the retreats where alone her Beloved is to be found, and 
vainly expect to meet him in worldly scenes, never coun
tenanced or gladdened by his presence; the spirit of 
slumbering may cause her to miss many a happy season 
of communion ; she may so act that though ever able to 
say, "Lord thou knowest that I love thee/' the reality of 
her love, appreciable indeed to Him who knows all things, 
might at times be questioned if her outward conduct 
were made its sole criterion. But although her oourse be 
strangely diversified by intense love and forgetfulness; 
faithfulness and inconstancy; she finds Him ever unal
tered; always indulgent to her failings, ever courting her 
love. However many her wanderings and mistakes, and 
however humiliating the results of her folly ; He never 
ceases to be the admirer of her person; the sharer of her 
joys, the guardian of her rest. She can say, I am my 
Beloved's, and my Beloved is mine, even when she 
has wilfully wandered far from the lilies where he 
feeds. 

If Solomon " searched what, or what manner of time 
the Spirit of Christ which was in him did signify," when 
he spake this beautiful song; it was probably revealed to 
him that not unto himself but unto us he did minister 
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these things. To no period do they appear so fitly to be
long as to the present dispensation. 

The person of the Bride; sun-burnt but comely; (i. 5,) 
hex ill-treatment at the hands of those from whom natu
ral affection was rather due; and who kept her from the 
enjoyment of her own inheritance, while forcing her to 
he the keeper of theirs, (6;) the mention of the wil
derness, (iii. 6, viii. 5;) of the fear in the night, (iii. 8;) 
of the (lion's dens, and the mountains of the leopards, 
(iv. 8;) of the north wind, (Id;) the similitudes employ
ed to characterise her, expressive of that which while 
peculiarly belonging to the Lord, contrasts with, and is 
isolated from all around; a garden enclosed; a spring 
shut up; a fountain sealed (12;) the insults and injurious 
behaviour of the watchmen (v. 7;) the marked moral 
contrast in which the circumstances of the oity and the 
country stand; the unrivalled beauty of the Bride, and 
her peerless eminence over all other objects of her Lord's 
affection (vi. 8, 9); the nature of her love which makes 
her seek in retirement the intimacy which in public 
would only provoke the scorn of the stranger (viii. 1, 2); 
the fruits and spices which He enjoyed from no field or 
garden but hers (iv. 12, &o. v. 1); these are the features 
which might easily be paralleled with New Testament 
texts, and no where else can they be discerned but in the 
Church of God. 

But some have supposed that the " queen" in the xlv. 
Psalm, is identical with the Bride in Canticles, and 
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would refer both, to the Millennial state of Israel. Com
pare Isa. liv. 5, 6, lzii. 5. Tet the points of dissimilarity 
between those two songs, appear too marked to admit of 
a common theme to both: to instance a few. I. The 
marriage in Ps. xlv. follows the period of Messiah's 
triumph over His enemies, to take place as many Scrip
tures inform us, in the latter day; when His ancient 
people will be delivered; but to this we have no allusion 
in Canticles. U. The Daughter in Ps. xlv. is exhorted 
to forget her own people, and her fathers house. She has 
a lineage and ancestral associations which contrast with 
the lowly origin, and humble parentage of the bride in 
the Song of Solomon.* III. The daughter of Tyre pays 
homage to the queen, Ps xlv. but the daughters of Zion 
are spectators of the nuptial gladness of Solomon, and 
grace the season of his espousals. Moreover, between 
the daughters of Jerusalem and the bride there seems no 
affinity. She does not seem to have been selected from 
amongBt them. IV. The Queen with her attendant train 
of virgins are brought into the King's palace, Ps. xlv. 
whereas in Canticles the scene of intercourse is laid in 
rural scenes and habitations. 

Nor when the Lord's favour returns to Israel as to " a 
wife of youth," and the prophecies of millennial happi
ness to them and to the whole world are fulfilled ; would 

• The expression « Prince's daughter," viii. 1, cannot well outweigh 
the opposite impression conveyed by the other parts of this book. It may 
be understood as an epithet referring to her aspect or character. The 
Original might also be rendered " princely, • or " noble daughter." 



XI . 

there appear a suitability in many of the figures above 
alluded to. The city would not be unfrequented by the 
Beloved, nor would its watchmen treat with contumely 
the object of his love. (Isa. xxvi. 1, 2.) The lion would 
not infest Lebanon, nor the leopard range over Shenir 
and Hermon. (Isa. xxxv. 9) A choice garden fenced off 
from the wilderness, and a sealed fountain, would not be 
appropriate characteristics of an age when the wilderness 
itself will be a fruitful field, (Isa, xxxiL 15,) and yield its 
cedars and myrtles, its oil-trees and pines (xli. 18,19); 
when fountains are opened in the Tallies, and the dry 
land is made springs; when Israel shall blossom and 

1 bud, and fill the face of the world with fruit (xxvii. 6.) 
Who will fear nocturnal alarms when there shall be 
quietness and assurance for ever ? (xxxii. 17, 18.) Who 
will then wait for the smell of the fragrant garden, till 
the keen northern blast shall cause the spices to flow 
out? 

That with such dissimilar features, there should be 
likewise othera, which by themselves would admit of an 
equal application to the circumstanoes of both the Jewish 
and the heavenly bride; is no more than would be 
probable; but when certain things might naturally be 
said of both alike, those rather which present a manifest 
contrariety, are safer guides of interpretation. 

The following meditations are not intended for any 
thing more than a little help to the believer in the use of 
this rich portion of Scripture. Even those whose views 
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of the book as a whole, coincide with his own, will 
probably some times differ from the writer in his judg
ment of particular passages. And it must be acknow
ledged that there are portions hard to be understood; 
and some transitions, the abruptness of whioh, leaving 
the connecting links to be mentally supplied by the 
spiritual judgment of the reader, seem purposely to forbid 
an unyielding positiveness in the expositor; while they 
invite each person to the exercise of individual thought, 
and preserve to him the gratification of threading his 
way through a maze of beauties, rather by the help of 
his personal and experimental knowledge of the Lord, 
and of his own soul, than that of a guide, who although 
useful sometimes, we do not care every moment to have 
by our side, lest he spoil our enjoyment by becoming too 
obtrusive and officious. The Author of this little work 
entertains the humble hope, that notwithstanding its 
defects, there may be some among the Lord's people who 
will derive from it a certain measure of pleasure and of 
profit. The deviations from the common version in some 
parts, have not been made without care and deliberation. 
In most of them the writer has availed himself of the 
valuable Scholia of RoaenmUller. 

Gk J. W. 



SUMMARY OF THE FIRST PART. 

The Bride is introduced with her attendant virgins, 
eaying of her Beloved," Let him Met me with the kisses of 
his mouth" The next moment she is in his presence, and 
tells him of the affection borne to him by herself and her 
companions, and how much she longs to foUow him with 
them. Immediately upon this, we find them in the King's 
Apartments, and rejoicing in his love. The looks of scorn 
with which a group of daughters of Jerusalem regard the 
Bride, give occasion to a little episode, in which she de
scribes her past history and trials; then turning to her 
beloved, she inquires of him where he feeds his flock, in 
order that at no time she might miss his company, and 
wander with her kids among strangers. He answers her 
question, and extols her beauty and ornaments. While 
the King reclines at his table the smell of her spikenard 
delights him, and after mutual expressions of fondness and 
admiration, we next find them in a grove of cedars, where 
the beauties which surround them appear to suggest the 
comparisons with which they again describe each other's 
attractions. After a time the beloved conducts his bride 

B 



XIV. 

to the banqueting house, where languishing under the 
intensity of Tier love, she asks of him the refreshment of 
cakes and citrons; and finally, she having fallen asleep, he 
charges the daughters of Jerusalem that they stir not up, 
nor awake her, till she please. 



CHAPTER I. 1—6. 

The xlv. Psalm treats of the Lord's espousals in 
the coming age with his Jewish or earthly Bride. 
The only mention in that Psalm of the Church is in 
the word " fellows" (or, companions;) ver. 7. See 
Heb. i. 8. ii. 11, 12. The chosen associates of the 
Lord Jesus have been anointed with the oil of glad
ness, though in an inferior degree to Him, who in all 
things has the pre-eminence. Companionship with 
him is their privilege in this world, and it will con
tinue in far happier circumstances in the next. 
Beauty has been given them for ashes; the oil of 
joy for mourning, and the garment of praise for the 
spirit of heaviness. (Isa. lxi. 3.) The near and 
intimate relation of the Church to its glorified Head, 
was shadowed forth by one of the earliest types in 
Scripture. After every living creature had been 
brought to Adam, and had received from him as its 
appointed Lord, an appropriate name ; we come to a 
pause in the series of creation wonders. Up to this 

B 3 
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point every thing in the heavens and the earth, had 
heen called into existence by the simple word of 
Omnipotence, and finally Adam himself stood in 
solitary supremacy over a fair and happy world. But 
there was found no help meet for him among all the 
creatures he had reviewed; and this deficiency is 
supplied not by another independant act of creation, 
but by forming Eve out of his own body. The com
plexity and studied skilfulness* of this, contrasts 
with the simplicity of the Creator's anterior works, 
and in a narrative remarkable for its brevity in the 
previous details, an unusually large space is devoted 
to its record. When the Lord presented the woman 
to Adam, he said, (with reference to v. 20,) " This is 
this time bone of my bones, and flesh of my flesh: 
she shall be called Isha, (woman,) because she was 
taken out of Ish, (man.)" The first Adam is thus a 
type of the last, (Ps. viii. 6—8;) and as in all the 
universe, there was no order of beings deemed wor
thy of being the spouse of Christ; the Church, as the 
mystic Eve, was made of his flesh and of his bones, 
(Eph. v. 25—32.) Adam's awakening from the deep 
sleep that God caused to fall upon him, and then 
receiving his wife, presents to us in a figure the death 

•Manifested also in the remarkable expression, builded he a woman,' v.22. 
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and resurrection of the Lord, and the Church's union 
with him in the latter, (Eph. ii. 5 ;) a mystery pro
bably alluded to also in Ps. cxxxix. 14, 15. From 
the lips of her whom Christ loved, for whom he gave 
himself; whom he has sanctified and cleansed; whom 
he nourisheth and cherisheth; how suitable are the 
words with which the Song opens:— 

" Let him kiss me with the kisses of his mouth." 
So unformal and ardent an address, could only come 

from one who was perfectly conscious of the place she 
occupied in the affections of her Beloved, and eager 
to enjoy her unquestionable privileges. How much 
of the believer's spiritual exercises are often merely 
of a preparatory nature ! Perhaps he belongs to 
that school with whom doubts and fears are the 
favorite criterion of humility; whose theology in fact 
consecrates unbelief; who render impossible the free 
enjoyment of any one divine relationship, by assum
ing in the face of numberless scriptures that the 
certainty of the relationship itself, is in this life 
unattainable. But even when he knows better than 
this, how small a portion of his worship consists of 
pure unmixed delight in the love of Jesus ! Self-
judgment ; the recovery of lost ground , the cleansing 
of defilement; the calling to mind of motives for 

B 3 
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faith; the effort required to collect scattered and 
wandering thoughts, and things like these, frequently 
either entirely cover the devotional seasons of the 
child of God, or exhaust his energies hefore he arrives 
at the point where the Bride begins. 

Not that those are not highly important things, but 
the soul that seldom or never gets beyond them man
ifests inexperience of its own proper joy, and a want 
of sufficient response to the love of which it is the 
object. To be so much occupied with self even in a 
spiritual way, is injurious, and it hardly ever fails to 
impart a melancholy tinge to religion. With him who 
said, " God be merciful to me a sinner," we should 
have the fullest sympathy to the end, but we may 
without self-righteousness or sinful complacency, re
member that in the temple of God provision has been 
made for other kinds of worship, besides that which 
was exhibited in the downcast eyes, and penetential 
prayer of the publican. 

" For thy love is better than wine." 
The love of Christ, that is, is preferable to the best 

natural joy that gladdens man's heart. The same 
sentiment is repeated in ver. 4. It is sufficiently 
obvious that here, and in some other places in Scrip
ture, wine is to be understood as the symbol of earthly 
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joy. There may possibly be allegorical instruction 
contained in the literal fact of Noah's planting a vine
yard, and his subsequent drunkenness. One who has 
been free from ungodliness, and has testified against 
it, may be overcome by the insidious influence of such 
joy as the world may be made to yield, and to the 
cultivation of which the earliest efforts of mankind 
were directed. In the prohibition of wine and strong 
drink to the priests of Israel, when they ministered 
in the sanctuary, we may still more plainly recognise 
the necessity of excluding from all our priestly min
istrations, (1 Pet. ii. 5 ;) and worship, the mere 
excitement of animal feeling and carnal joy; and 
watchfulness is required not to mistake this for gen
uine devotional feeling. The prominent feature in 
the law of the Nazarite was, that he should separate 
himself from wine and strong drink, and drink no 
vinegar of wine, or vinegar of strong drink, nor any 
liquor of grapes, nor was he to eat moist grapes or 
dried all the days of his separation he was to eat 
nothing that was made of the vine tree, from the 
kernels even to the husk. (Num. vi. 9, 4.) And the 
believer who ought now to walk as a spiritual Naza
rite, separated unto the Lord, should remember that 
the character of his proper joy is not earthly but 
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heavenly. Some endeavour to unite the two things. 
Without indeed seriously determining to give up the 
Lord, they yet would fain bring the wine of the earth 
into his presence; and they connect themselves with 
that which for the time spoils their Nazarite separa* 
teness. Or, the wine and the vinegar may be re
nounced, whilst some less glaring violation of the 
divine rule is still contended for; some modified 
form of worldliness, answering to the "liquor of 
grapes." Others may still more abridge the liberty 
they allow themselves to take, notwithstanding they 
will plead hard for the " moist grapes or dried," or 
display much ingenuity to prove the harmlessness or 
innocence of at least the kernel or the husk. But 
this is taking ground alike erroneous and detrimental* 
The delicate sensitiveness to spiritual joy which is 
formed and preserved in God's presence, may easily 
become impaired by the spirit of compromise, and 
worldly indulgence. That cannot be innocent which 
grieves the spirit within us, and blunts the fine feel* 
ings of the renewed heart; nor that harmless, which 
mars our true happiness, though it may not indeed 
unchristianize us. 

The Lord knows that notwithstanding our failures, 
there is a foundation of love in our hearts. Peter 



•21 

even when the oath was on his lips loved the Lord, 
although Peter at that moment was a miserable man. 
No sin can snap that eternal bond which unites us to 
Christ; but sin greatly interferes with our happiness; 
it brings a cloud over the soul, and it clothes the brow 
with carefulness. 

A parallel sentiment with this in Canticles, is 
found in Ps. lxxiii. 25. " There is none upon earth 
that I desire like thee." 

" Because of the savour of thy good ointments, (thy 
name * is as ointment poured forth,) therefore do the 
virgins love thee." 

There will be a time when the fragrance of the 
name and Person of Christ will delight others 
besides her who is chief in his affections. See ch. 
vi. 8. And we need not wonder that the Bride is 
even at this time represented along with attendant 
virgins. Some portions of this song do not admit of 
a direct and literal application to the Church's present 
condition, (See ii. 11, iii. 11;) but unity of time 
seems purposely disregarded, in order that things as 
yet only anticipated, might still in measure be appre-

*H.eb.Shthm, (name,) Sheh' men (ointment) An instance of paro-
nomasia,or play upon words which often occurs in the Hebrew Scriptures, 
but the eleganoe and force of which rarely admits of being preferred in a 
translation. The same words occur also, Eccles. vii. 1. 
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bended by the soul now, and enrich its experience. 
As to fact, even the Bride herself is not yet complete, 
nor will be until the number of the elect is accom
plished, (Rev. xix. 7.) Still anticipatively the Church 
is now called the Bride ; and in that character, she, 
together with the Spirit invites all to take the water 
of life, (Rev. xxii. 17.) " Things to come" as well 
as " things present," belong to us, (1 Cor. iii. 22 ;) 
and faith has to do with a God who quickeneth the 
dead, and calleth those things which be not as though 
they were, (Rom. iv. 17.) Had the structure of this 
and other parts of Scripture, (the Apocalypse for in
stance,) been formed on the principle of a rigorous 
observance of the order of time, we should, have lost 
much precious instruction, and many happy foretastes 
of future delights. 

To those who love Christ how pleasant to find others 
loving him also! To see them enjoy the savour of 
his good ointments even though in a lesser measure 
than themselves. Their common attachment to that 
name which is as ointment not coufined, but poured 
forth in profusion for all, will bind the various inhab
itants of the new heavens and earth in mutual love to 
one another for ever; and such should be the bond 
of union between Christians now. 
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Compare with these two verses ch. iv. 10, where 
similar language is in the Lord's mouth towards his 
spouse. 

" Draw me, we will run after thee." 
The right combination of the grace of God with 

our own diligence is illustrated in 2 Pet. i. 10, Phil, 
ii. 12, 13. The divine life within us would become 
feeble, unless continally sustained by its Author; and 
for his leadings and the operation of his Spirit we 
need never seek in vain. The slothful movements of 
an apathetic and indolent spirit are reproved by the 
alacrity and liveliness here exhibited. " Exercise 
thyself unto godliness," says the Apostle; when we 
say in the consciousness that grace is the spring of 
every thing, " Draw me" let us be prepared to add, 
" we will run after thee" and we shall soon find our
selves in the King's chambers. 

The prominence of the Bride over her companions 
in his love is constantly marked. The kisses of his 
mouth are for her alone; but the fragrance of his 
ointments she enjoys with others. " Draw me" she 
says, and then including her companions, " We will 
run after thee." Again, " The king hath brought me 
into his chambers : we will be glad, &c." There can 
be no strife or jealous feeling where each is fitted with 
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enjoyment according to his capacity for receiving it, 
and where love is of the purest, and most unmixed 
character. " They love thee uprightly," (marg.) i. e. 
sincerely. Let it be remarked too how speedily her 
entreaty is answered. It argues little knowledge of 
the character of our God to be surprised at his grant
ing our petitions; were we living in closer communion 
with Him than is often the case, the answers to our 
prayers would be more than our memories could 
carry. Christ is ours, and he is better than all his 
gifts, even when they are poured in profusion into our 
lap. And the enjoyment of Christ is not a selfish 
one, but is enhanced like that of the Bride when 
others partake of it. 

He who in v. 4, is called the King, is spoken of 
again in v. 7, in the character of a shepherd. David 
may be considered a type of Christ as uniting these 
two offices in himself. Psalm lxxviii. 70—72, Matt, 
xxv. 31—34. 

" I am black, but comely, 0 ye daughters of Jeru
salem, as the tents of Eedar, as the curtains of Solo-
mon." 

The daughters of Jerusalem (distinct apparently 
from the attendant virgins before mentioned) appear 
to be introduced in the song, mainly for the purpose 
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of contrast with the Bride, and to render her su
periority more apparent. She whom the Lord chose 
was not taken from among them, and they might 
easily regard with something like Miriam's feeling 
towards the Ethiopian wife of Moses, one who had 
no pretension to their native attractions, nor any part 
in their genealogy. But though like the black goats'-
hair tents of Kedar as to her complexion, she is yet 
comely as the rich curtains of Solomon; and the fair
est among women in the eyes of Him who looks upon 
her with other feelings than those of Jerusalem's 
daughters. To him she has no need to excuse her 
blackness, or speak of the beauty which, notwith
standing, she can boast of. The former is no dis
paragement in his sight, and the latter is the theme 
on which he loves to dwell. 

V. 6. She narrates the cause of her blackness. 
Her mother's children were angry with her, and forced 
her to toil in keeping their vineyards, whereby she 
had not only been exposed to the sun, but hindered 
from attending to the vineyard that was her own spe
cial property. But in her fatherless condition (as it 
would seem) like another Ruth, she is befriended, 
and finally becomes mistress of far richer possessions 
than those from which the harshness of her mother's 
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children had once excluded her. And even so is it 
with the children of God. The bitterest enmity 
often springs from the domestic circle (Matt. x. 34— 
36.) They may be compelled to forgo many a pre
sent rightful enjoyment, and even like their master 
before them, restore that which they took not away, 
(Ps. lxix. 4.); like Abraham, they find the Canaanite 
in possession of the land of promise; or like Naomi's 
daughter, glean in fields which will one day be their 
own; in the day the drought may consume them, and 
the frost by night, and sleep may depart from their 
eyes, while others reap the fruit of their toil; yet 
the earth will finally be the possession of Christ and 
his Bride; the meek, according to promise, shall in
herit it; past trials and persecutions will enhance the 
joy of their everlasting possession, and in the day 
when they shall hunger and thirst no more; when 
the sun shall no more light on them nor any heat; but 
when the Lamb, still their Shepherd, shall lead them 
unto living fountains of water, and God shall wipe 
away all tears from their eyes;—it will be theirs, in 
addition to the delights of heaven, to behold the al
tered circumstances of a world, which has been 
brought under the power of redemption; and as the 
Lamb's wife, to say to it, " My vineyard, which is 
mine, is before me." 
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CHAPTER I. 7.—END. 

" Tell me, O thou whom my soul loveth, where thou 
feedest (thy flock), where thou makest (it) to rest at 
noon: v. 7. Comp: Ezek: xxxiv. 13—16. 

The effect of communion with the Lord is to make 
us desire more of it. To have Him for our compa
nion is not only reserved for future ages, but is our 
privilege now, amidst the various distractions that 
try our spirits. Our fellowship is with the Father, 
and with his Son Jesus Christ, (1 John i. 3.) This 
ought to render us independent of outward circum
stances, for we can never be placed by God in a po
sition where we cannot have companionship with 
Him. Our position may be a difficult one, but if not 
unlawful, we may be certain that more will not be 
laid upon us than we are able to bear. (1 Cor: x. 13.) 
Faith triumphs over perplexities and trials, and 
makes them the very means of drawing us nearer 
to Christ; and the more intimately we know him, 
the keener will be our relish for his society; the 
stronger our desire, like the Bride's, to have Him, 
whom our soul loveth, always by our side. 

She asks where the princely Shepherd feeds and 
rests his flock: "for why," she adds, "should I be 
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as one that is veiled (Marg.) by the flocks of thy 
companions?" Comp: Gen: xxxviii. 15. "Why" 
(she seems to mean) should the suspicion of unfaith
fulness fall on me, through my wandering, when it is 
thee—thee only, that I desire?" How different 
from the thoughts of some who would confine their 
intercourse with the Lord to certain seasons, while at 
others, they think and act without Him. 

" O tifl not in grief to harm me, 
While thy love is full and free; 

O 'twere not in joy to charm me, 
Were that joy unmix'd with Thee." 

This should express our feeling. We should de
sire to do His will every hour of the day; to bring 
to each occupation the freshness of communion with 
Him ; not even to do a right thing, merely to please 
ourselves. The Apostle Paul expresses the purity 
and watchfulness that become saints, when he says, 
"I am jealous over you with godly jealousy: for I 
have espoused you to one husband, that I may pre
sent you as a chaste virgin to Christ." (2 Cor: xi. 2.) 

Probably no definite interpretation of the "com
panions" is to be sought for; the general idea is, that 
nothing can supply the place of Jesus; no place is 
pleasant where He is not. There may be much occu-
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pation about Him, we may often hear and speak of 
Him, and yet personally enjoy little of His presence, 
this is to be as one veiled by tho flocks of his 
companions. 

In his reply he calls her, " The fairest among 
women." v. 8. The Lord admires the righteousness 
and beauty which Himself has put upon us. If di
vine complacency rested on creation works (Gen. i. 
31.), the fruits of redeeming grace must be its object 
in a yet higher degree. A day is coming when many 
fair ones will be seen ; there will be the king's daugh
ter all glorious within,—*the Jewish Bride; and 
many other daughters—nations converted to the 
Lord; but this one will be the fairest of the fair. 

The answer to her enquiry is, " Go thy way forth 
.by the footsteps of the flock and feed thy kids beside 
the Shepherds' tents." If we wish for constant com
munion with the Lord, we must use diligence. It is 
the diligent soul that is made fat. A saint remiss or 
slothful is like a tree without verdure ; the sap may 
indeed flow through it, but to outward appearance it 
is dead. Such an one may have occasional good de
sires, but without intensity. Let us follow olosely 
by the footsteps of the flock, and keep by the shep-

* i. e. within the palace, probably. 
C 3 
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herds' tents, else we shall miss the noon day rest. 
For example; no one can prosper in soul who neglects 
the assemblies of God's people (Heb. x. 25), and 
slights the means of communion He has appointed. 
Nor is a flourishing spiritual condition compatible 
with the slighting of private devotional exercises. 
Neither will those who are entangled with any false 
doctrine find in the path they have chosen the foot
marks of Christ's sheep: error, whether practical or 
doctrinal, has led some where activity is mis-directed, 
and not unenjoyed; but where no footsteps of the 
flock are seen, where no shepherd's tent can be des
cried. All the trials that the Bride suffers in the 
future part of this book, arise from the neglect of the 
instructions here given to her. The Church in 
Ephesus is praised for her works, labour, patience, 
and abhorrence of evil persons; but she had left her 
first love, and was admonished by the Lord to re
member from whence she had fallen, and to repent, 
and to do the first works. A dead state of the heart 
leads to the forfeiture of many promises which are 
made conditional on our faithfulness, and cannot be 
claimed so long as we are not walking with God.' 

Verses 9—11. The point of the comparison is 
evidently the symmetry and decorations of the horses. 
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She is adorned with chains and rows of jewelssimilar 
to their splendid trappings. '-My love," is the most 
common of the terms of endearment applied by her 
Beloved to her ; others are " my fair one,"—" my 
dove,"—" my spouse,"—" my sister,"—" my unde
fined,"—all expressive of the ardent affection of the 
Lord for his Church, which He has not only invested 
with righteousness and beauty, but delights to adom, 
even as in Gen. xxiv. Abraham's servant puts upon 
Rebekah, who seems there to be a type of the Church 
as the affianced Bride of Christ, the golden jewel and 
bracelets; and as in Ezek. xvi, where the Lord's 
grace to Israel is strikingly pictured, he says, " I 
decked thee also with ornaments, and I put bracelets 
upon thine hands, and a chain on thy neck &c." v. 
11—13. The Lord's love contemplates for us no
thing short of the very highest results: it will not be 
satisfied, until the richest adornments decorate the 
once wretched and unworthy objects of its choice. 
The grace which takes the beggar from the dunghill, 
and the poor out of the dust, pauses not before it has 
set them among princes, and made them inherit the 
throne of glory. (1 Sam. ii. 8). While any room 
remains for a fresh ornament, His is not the love to 
allow of its being unsupplied. To her who was al-



3-2 

ready resplendent with jewels and gold, he says, 
" We will make thee borders of gold with studs of 

silver." 
'* While the Kingsitteth at his table, my spikenard 

sendeth forth the smell thereof." v. 12. 
It is a thought little if at all realized by some, that 

the believer is thus able to minister to the Lord's 
gratification. If He has ointments, his grace has 
likewise furnished us with spikenard, that we may 
cause it to send forth its smell for his pleasure. 
This spikenard is not natural attractiveness or amia
bility, but the produce of divine grace, the work of 
the Spirit. We have received how we ought to walk 
andtojpfow* God. (1 Thess. iv. 1.) The kindness 
of the Philippian saints to Paul was "an odour of a 
sweet smell; a sacrifice acceptable, well-pleasing to 
God." (Philip iv. 18). It is an error to imagine that 
the Lord can only be pleased by laborious and pain
ful effort. Nothing but a happy tranquility charac
terises this beautiful verse. The Bride delights in 
the King, and she is sensible that He also delights 
in her. We are reminded of Mary when she lavish
ed the costly spikenard on the person of Jesus. (John 
xii. 3.) Amidst the various anxieties and conflicts, 
fears and temptations, which chequer the Christian's 
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life; amidst the calls on the utmost energy of his 
faith to grapple with many a painful circumstance, 
there are times when he may forget the trials of 
Galilee or Jerusalem in the repose of Bethany. 
There, no remembrance of burning sun, of bitter per
secution, of untasted earthly joys, follow to sadden 
his thoughts, nor do the demands of other seasons 
engross his heart. The kids may brouse beside the 
shepherds' tents, but whilst the king sitteth at the 
table, all but the spikenard may be forgotten, and the 
perfume of peacefulness and praise should rise for Ids 
delight. 

And as she has spikenard for Him, so is He to 
her as a bundle (perhaps bag) of myrrh, which she 
keeps in her bosom, v. 13. No figure could better 
express her affection, and her desire, that He should 
always be next her heart. She also compares him 
to a cluster of camphire* in the vineyards of Engedi, 
v. 14. Happy they to whom Jesus is ever as myrrh, 
and by whom he is regarded as the chiefest of bless
ings, even as the camphire is prized above the 
vineyards in which it grows. His savour will be 
upon them, like myrrh which scents the person of 

• The Arabian Henna and Lawsonia inermis of Linnaeus. Its flowers 
grow together in clusters and ure both pretty and fragrant. 
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her who carries it in her breast. As it is said of Him 
(Ps. xlv. 8.) " All thy garments smell of myrrh and 
aloes and cassia," so is it in measure with one who 
loves Him, and is much with him. The atmosphere 
that surrounds such an one will breathe his fragrance, 
and tell of him, even when his lips are silent. Un
consciously often, yet plainly he will reveal the 
secret of his communion, the source of his delight, 

"I love the name of Jesus, 
lmmanuel Christ the Lord, 
Like fragrance on the breezes, 
His name abroad is poured." 

v. 15 and 16. Reciprocal expressions of love and 
fondness. " Doves' eyes." Purity and harmless-
ness are connected with the dove. (Matt, x, 16.) 
Its scriptural associations render it the most distin
guished of the birds. Doves, (or pigeons) and turtle 
doves were the only kind of birds which could be 
offered in sacrifioe, and thus alone of all the feathered 
tribe, typified Christ. The dove brought to Noah 
the first indication of the subsiding of the waters. 
Its beautiful feathers are alluded to in Ps. lxviii, 
13. Its mourning for its companion in Isa. xxxviii, 
14. lix, 11. The Holy Spirit descended in the form 
of a dove upon Jesus. (Luke iii. 22.) If the dove 
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be noted, as it has been said, for its conjugal fidelity, 
there may be a still further point in the above com
parison. In latter portions of the Song, both the 
Beloved and the Bride are more minute and particular 
in their admiration of each other. See iv. 1—5. 
v. 10—16. As we are enabled to advance in the 
experimental knowledge of Christ, we can add many 
a beautiful touch to the outline as it were, of his ex
cellence, as first presented to our mind; and though 
there is no such developement in His appreciation of 
the comeliness he has imparted to us, yet we are 
better able to enter into it, better prepared to under
stand his delight in the minute contemplation of his 
own beauties reflected in us, for "of his fulness have 
all we received and grace corresponding to grace." 
[John i. 10.) Thus chap iv. 1, begins with the same 
words as these in ver. 15, but goes on with a fuller 
lescription and more finished picture. 

"Also our bed is green." 
We find the Beloved ever dwelling in the country. 

He is seen in the fields, vineyards, gardens, moun
tains, Ac, but never in the city. This is a principal 
feature in the song, and it would lead us to infer that 
by the latter, and its relations, are signified such 
places, scenes, &c, as are characterized by world-
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line9s, or to which at least in the present state of the 
world,#evil is attached. With many of the artificial 
works and systems of man sin is now so closely en
twined, that a Christian cannot identify himself with 
them without incurring loss, defiling his conscience, 
and so far interrupting his fellowship with Christ. 
Even something not abstractedly wrong, may be re
latively inexpedient and inconsistent to a high degree, 
circumstances may render it unclean to us, though in 
itself not necessarily so. Our senses should be ex
ercised by reason of use to discern both good and evil. 
(Heb: v. 14.) There might have been nothing ab
stractedly wrong in dwelling in the city, but the foot
steps of the flock were not to be seen in its streets ; 
the shepherds' tents were never pitched within its 
walls. If whatever else it might have been, the be
loved was not to be found there, it was no fit place 
for her whose tastes and sympathies should manifest 
congeniality with his. 

" The beams of our house are cedars, and our 
rafters cypresses." v. 17. 

From this and the preceding verse, it would appear 
that they are reposing in a grove of cedars and cy
presses, the spreading boughs of which are likened to 
the beams and fretted ceilings of a royal palace. 
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These trees were used in building the Temple and 
other splendid edifices. May it not be inferred by their 
mention here, that the place of true honour and dig
nity is where the Lord's presence is ? May not faith 
recognise the cedar and cypress mansions in which 
the Beloved and his Bride repose, as it can the 
beauty and the adornments with which the latter is 
invested ? To sense there may be nothing around us 
which would recall the associations of these trees,— 
stateliness, fragrance, and durability. Our outward 
circumstances may be lowly, painful, and ever chang
ing ; yet to faith the green pastures may often be 
spread around us, and the Lord's presence be realized 
there, and with it fortastes of those lofty destinies, 
those imperishable honours, and those unfading plea
sures, which, as it were, cast over our earthly con
dition, the cedar and the cypress shade. 

CHAPTER II. 1—7. 

" l a m the narcissus* of Sharon, and the lilyf of 
the vallies." ver. 1. 

* Amidst the variety of meanings whioh have been assigned to the 
Hebrew word,—rose, lily, narcissus, meadow saffron, asphodel, and 
flower, generally, that which appears to the writer the most probable has 
been taken. The word only occura in one other place. Isa: xxxv. 1. 

•f There has been as much difference of opinion as to the flower here 
meant, as in the preceding case. It has been understood to be the rose, 
violet, lily, jasmine, lotus, or water lily; Dr. Kitto (Pictorial Bible) 
thinks it is the Amaryllis lutea, or yellow Amaryllis; the lily referred to 
bj the Saviour. Dr. Boyle thinks it is the Chalcedonian or scarlet mar-
tagon lily, a brilliant red, and remarkably showy flower. 
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Sensible of the attractions she has in his eyes, she 
compares herself to these beautiful flowers, the orna
ment of Sharon, the loveliest that grew in the vales. 
And his reply shews that she had not unduly esti
mated her beauty; he says she is to other daughters 
what the lily is to thorns, ver. 2. There is no sin in 
recognizing as our own what is owing to the grace of 
God. He has made us righteous, and should we not 
know it ? Beautiful, and may we not appreciate it ? 
Solomon indeed, in all his glory was not arrayed 
like one of these, but she whose every charm is of 
the Lord's creation, whom his hands have made fair 
and lovely, may safely speak of herself as the pride 
of Sharon and the vallies. When conscious that'all 
we have and are is of grace, vanity and sinful com
placency are out of the question; we but the more 
exalt the Lord, the higher the estimate we form of 
what we are in him. 

And it must be remembered that it is not to others 
but to himself, that the Bride thus makes mention of 
her beauty. It was for him she bloomed as the nar
cissus and the lily, and from his lips and not her 
own, we learn her superiority to others, that she was 
among the daughters as the lily among the thorns. 
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It had been well if she had never ventured out of the 
scenes and circumstances suited to her character, but 
remembered that as the narcissus, Sharon was her 
proper soil, and that as the lily, the vallies were her 
home. 

" As the citron among the trees of the wood, so is 
my beloved among the sons. I sat down under his 
shadow with great delight, and his fruit was sweet to 
my taste." ver. 3. 

A parallel comparison with the one he had just 
employed. He excels all others as the citron excels 
the common forest trees. Another beautiful figure 
describes communion with Christ; like the rich cit
ron tree, he affords shade and fruit to his own. It is 
something more than enjoying truth about the Lord, 
when we enjoy himself. But many a one's ex
perience is deficient here. Perpetual cares harass 
them; they know little of the refreshing shade of the 
citron boughs; little of the sweet taste of its golden 
fruit. But what are the results of the most anxious 
thoughts, compared to rest and enjoyment like this ? 
Let us know our privileges. It is ours not to allow 
the soul to grow lean, amidst a restless, unceasing ac
tivity. Let there be intervals of repose and medi
tation ; let us sit down under the shade of the beloved 
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with great delight, and let us feed upon the fruit 
which he gives. 

" He brought me to the banqueting-house (house 
of wine, marg.) and his banner over me was love." 
ver. 4. 

She is led from one enjoyment to another, from the 
cedar and cypress grove to the house of wine; for we 
cannot set bounds to the pleasures which Christ is 
able and willing to impart to those who delight them
selves in him. The wine which he gives is unlike 
that alluded to in i; % 4. It represents heavenly 
not earthly joy, and of it we cannot drink too much. 
But the two cannot be taken together, the old will 
give a distaste for the new, and the new for the old. 
(Luke v. 39.) 

While thus reclining with him in the banqueting-
house, love like a banner was over her; as though 
signifying that his love was to be ever that, on which 
her desires were to be concentrated. To that love as 
to a banner, we gather ourselves in conflict, and when 
we repose, it still waves over our heads. For the 
Lord delights to see his people happy, and when he 
brings them to the banqueting house, it is to taste of 
wine which he partakes of as well; to rejoice in those 
things in which he can have a part. 
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" Stay me with cakes,* comfort me with citrons; 
for I am sick of love." 

That is, she is exhausted by the intensity, and 
languishing through the ardour of her love to him. 
Such eager longings of the soul for Christ may be 
felt either when no sin or failure troubles, as in the 
present scene, where enjoyment but sharpens desire; 
or when something has interrupted our communion, 
and we sigh for the comfort that we have lost. Here 
the Bride says " I am sick of love," to Him who 
presents the cakes and citrons for her refreshment; 
at a later period, when bereft of his company through 
her faultiness, she expresses the same feeling to the 
daughters of Jerusalem, who can neither enter into 
her experience, nor supply her loss, (v; 8.) O that 
we were oftener " Sick of love," that we might thus 
be oftener stayed with the cakes, and comforted by 
the citrons afforded by Jesus. 

The next verse is descriptive of yet fuller delight. 
44 His left hand is under my head, and his right hand 
doth embrace me." Her most earnest longings are 
gratified by the closest possible intimacy with the 
object of her affections. If there are heights of ex-

" Cakes." Especially those made of grapes, and dried and pressed 
into a certain form, 

D 3 
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perience in this song to which many may have felt 
scarcely ever conscious of having attained, they may 
at least be led by the richness and glowing warmth 
of the figures employed, to seek after a fuller experi
ence of their own marvellous privileges. It is for 
the Bride to repose in the arms of her Beloved, and 
while encircled with his embrace, to fear no harm, or 
disturbance of her rest, for he says, " I charge you 
O ye daughters of Jerusalem, by the roes, and by the 
hinds of the field, that ye stir not up, nor awake my 
love, till she please." 

Besides the elegance of the allusion to the roes 
and the hinds of the field; they may be here alluded 
to as being creatures easily startled, and alarmed, and 
he would have no sound to break in upon the rest of 
her who was sleeping by his side. 

We appear here to have arrived at the close of the 
first day. And this first division of the Song might 
be regarded as complete by itself, a lovely picture of 
our privileges, and one which we can contemplate 
with unmixed feelings of pleasure, inasmuch as no 
failure has yet been apparent in the conduct of the 
Bride. The next portion exhibits her in a less favor
able point of view; but the faults she displays 
manifest that hers is no ideal character, but such as 
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is really seen in those, whom the noble privileges and 
the rich grace they have received, do not prevent 
often acting foolishly and unbecomingly. What a 
pity that we should ever choose to learn the value of 
our blessings by tasting the consequences of sin or 
carelessness ; that the Father's house should not be 
appreciated before we have wandered from it, and 
proved what it is to be miserable and degraded in a 
distant land! 



SUMMARY OF THE SECOND PART. 

The Bride having betaken herself to a dwelling 
apart from her Beloved, he presents himself at the 
windows, and calls upon her to accompany him to 
enjoy the beauties of the spring, and care for the vines 
and fig-trees. Continuing deaf to his entreaties, he 
asks her at least to show herself and speak to him; 
and he gives directions to catch the foxes which would 
otherwise spoil their vines. The Bride from her 
retreat expresses her constant sense of her union with 
him, but she, nevertheless, does not come out, and pro
poses to him that he should repair to his mountains, 
and leave her to herself until day-break. After he is 
gone, she goes into the city, and seized with regret 
while on her bed at night, she seeks for her Beloved, 
whom not finding, she gets up, and wandering about 
the streets, looks for him in vain. Meeting with some 
watchmen, she asks if they had seen anything of him 
whom her soul loved; and passing on a little she at 
last discovers him. Overjoyed at finding him again, 
she holds him fast, and constrains him to go with her 
to her mother's house, where overcome with fatigue, 
she sinks into repose; while he watches over her with 
the same tenderness, and gives the same charge as 
before to the daughters of Jerusalem. 



PART II. 

CHAPTER II. 8—END. III. 1—6. 

" The voice of my beloved! behold, he cometh 
leaping upon the mountains, skipping upon the 
hills." ver. 8. 

In the preceding section we have seen how well 
the Bride understood that her proper place was to be 
always in the company of her Beloved; whether he 
was in his chambers, tending his flock, sitting at his 
table, reclining in the grove or the banqueting-house, 
it was her privilege as well as duty to be every 
moment by his side, sharing with him both the works 
of the day and the repose of the night. It was 
apparently as the shades of evening drew on, that 
without one fond desire ungratified, or having yet to 
reproach herself for any faultiness, we saw the loved 
and loving Shelomith* asleep in the arms of him 
who watched over her rest, and would suffer none to 

* The Bride's name. See Chap. vi. 13. 
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break in upon the tranquility of a season ministering 
alike to his and to his love's delight. It was for her 
alone to say when she wished no more to repose her 
head on his left hand, and that his right hand should 
loose her from its embrace. The arbitress thus of 
her own pleasure, it might have been 'expected that 
she would not readily abridge it, and that at early 
dawn we should have seen her feeding her kids near 
her Beloved, or attending with him to the fig-trees 
and the vines. But somehow she has deprived her
self of his society. She whom lately nothing but his 
pleasure and love would content, who so pined in the 
strength of her attachment as to need the cakes and 
citrons to revive her; whom sleep surprised in his 
embrace; is now seen in the morning apart from his 
society; recognizing indeed his distant voice, and 
bounding approach; but still manifestly in circum
stances which have temporarily estranged him from 
her company. 

How speedily declension is apt to succeed a period 
of great spiritual enjoyment. How soon the Lord's 
severe reproof to Peter followed the high praise H e 
had bestowed upon him; (Matt. xvi. 17, 28,) how 
easy the transition from the realization of lofty bless
ing, to the savouring of things that were of men; 
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what a difference between " Blessed art thou Simon 
Bar-jona," and " Get thee behind me Satan !" Ex
perience has abundantly shewn that it is never safe 
to relax watchfulness for an instant, or to rest in 
attainments or privileges even of the first order as 
though of themselves they ensured us from a fall. 
It is written of King Uzziah that "he WOS ffMXTVtilr 

lously helped till he was strong. But when he was 
strong his heart was lifted up to his destruction," 
(2 Chron. xxvi. 15, 16.) for he presumed upon the 
strength he had received. 

It may be remarked too, that it was in the night 
that the Bride lost the society of her spouse; a time 
in which she should have been more than ever careful 
not to be parted from him. Many have lost in 
periods of rest the communion which they enjoyed 
with the Lord in service and action. David fell 
before temptation, not when he was at the head of his 
armies, but when walking of an evening on the 
terrace of his palace. Hezekiah was not injured by 
Sennacherib, and his illness was|but the means of 
greater blessing to him; but his treasures ministered 
to a sinful and foolish complacency, and were doomed 
to be carried to the people before whose ambassadors 
they had been ostentatiously displayed. 
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It was not possible that he who delighted in the 
range of the mountains and hills, would submit to be 
confined within any barrier where forgetfulness or 
sloth had brought his bride; where although she 
might still hear and see him, he could not enter for 
her to enjoy his company. There are scenes and 
circumstances where the Spirit of the Lord would be 
fettered and grieved; where he cannot leap as on the 
mountains, and skip as on the hills; and when we 
place ourselves in them, the remembrance of past 
happier seasons will not be sufficient to sustain our 
souls. Some can look back upon times of greater 
spiritual enjoyment than they now know; of more 
consistent walk than they are now manifesting. Do 
they not find that former experiences cannot meet 
their present need? Can they feed upon these as 
upon the presently realized love of Jesus? Will 
they continue satisfied because their ear is not yet 
dead to his voice; will they be content with a distant 
view of him on the hills, when they once knew what 
it was to be folded in his embrace ? 

A Saint must be far gone indeed in sin, to have no 
ear at all for the voice of Christ; but that voice may 
find him as it found Adam, in circumstances to lead 
him to shrink from the One against whom he is con-



scious of having sinned. It may be as unwelcome as 
that which fell like a meteor from heaven upon the 
lofty arrogance of Nebuchadnezzar, and took away at 
once his royalty and his reason. It may wing a 
reproof as pointedly to him who has run away from 
the post of duty, as when it said to the prophet at 
Horeb, "What doest thou here Ehjah?" And it 
may be to him who is puffed up with pretension and 
pride, like the solemn accents of the spectral form 
which addressed to the sage of Teman, its midnight 
homily on human vanity and nothingness. 

It is true that the Bride's retrogade movement has 
not yet proceeded very far. It may be doubted 
whether she is yet got into the city: but it is of con
sequence to mark the turning point in her course. 
Let us hear her own account of her position. 

"My beloved is like a roe, or a young hart; 
behold, he standeth behind our wall, he looketh in at 
the windows, glancing (or, making his eyes shine,) 
through the lattice.** ver. 9. 

She would appear to be in a rural habitation. It 
may be, some quiet home or country residence of her 
own. Such a place as is not unseldom to be seen 
where amiability dwells, and many a pleasing asso
ciation is found; like some family circle adorned 

E 



50 

with many a natural attractiveness, and which seems 
only to want the presence of One to render it com
pletely happy. But that One is not there; He is a 
stranger to their mirth; they desire not the know
ledge of his ways; their habitation is a Christless 
home! 

From the place in which she has shut herself up, 
the Beloved is come to draw her forth. The wall 
hinders him, but she perceives him looking in at the 
windows, and she sees his eyes glisten through the 
lattice work. She cannot plead ignorance of his 
ways, for she compares him to a roe, or a young hart, 
and therefore well knew that her present abode was 
uncongenial to his habits, and one in which he could 
not move with freedom. She thus really condemns 
herself, as Eve did, when she related with circum
stantial precision to the serpent, the terms of the 
commandment she violated but a few moments after
wards. How painful to the Beloved to hear her 
speak of the barrier which hindered his approach, as 
" our wall," and to be able only to look through the 
lattice at her whom he so tenderly loved! Yet this 
is such a position as some are content to take. They 
place themselves where there may be much to please 
self, and gratify natural feelings; but Christ cannot 
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enter. He stands behind their wall; are they not 
ashamed that it is theirs? They gather around 
them that which it might be unfair to designate as 
positively sinful,—it may be the elegancies and re
finements of a ruined world, or they share in some 
of its questionable associations and pursuits; and 
through such lattice work alone can they either see 
Christ, or be seen of Him. All the view they get of 
Him is, as it were through the interstices of a false 
position. And will religious discourse, or any what
soever spiritual activities and observances, countervail 
this evil ? Is it not rather like pouring new wine 
into old bottles ? Will it be acceptable to Christ, 
that we please ourselves with a mere theory about 
Him, and speak well of what he likes, while (though 
not in matters of vital moment,) living in allowed 
and systematic distance from Him? Shall we not 
rather too much resemble Shelomith, when shut up 
behind her wall and lattice work, she heard the voice 
of her Beloved, saw him from her window, like a 
bounding hart on the mountains, and so admirably 
described his habits and the scenes that he loved! 

No change, however, has taken place in his feel
ings, notwithstanding her error. In alluring her 
back to her proper place, he calls her by the same 
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endearing epithets as when she had not failed;— 
" My Beloved spake, and said unto me, Rise up, my 
love, my fair one, and come away." 

What an encouragement to return to the Lord 
from disobedience or forgetfulness, is afforded by the 
patience and constancy of his love. When our ways 
deserve the severity of rebuke, we often receive only 
a mild and affectionate expostulation. The readiness 
of the Lord to forgive the great and numberless sins 
of Israel, abundantly manifests his gracious character. 
44 They say, If a man put away his wife, and she go 
from him, and become another man's, shall he return 
unto her again ? shall not that land be greatly polluted ? 
but thou hast played the harlot with many lovers; 
yet return again to me, saith the Lord."—" Return 
thou backsliding Israel, saith the Lord, and I will 
not cause mine anger to fall upon you: for I am 
merciful, saith the Lord, and I will not keep anger 
for ever—only acknowledge thine iniquity, that thou 
hast transgressed against the Lord thy God, and hast 
scattered thy ways to the strangers under every green 
tree," Ac. (Jer. ill. 1, 18.) " O Israel, return unto 
the Lord thy God; for thou hast fallen by thine 
iniquity. Take with you words, and turn to the 
Lord: say unto him, Take away all iniquity, and 
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receive as graciously; so will we render as calves 
otir lips."—"I will heal their backsliding, I will love 
them freely; for mine anger is turned away from 
him," (Hos. xiv. 1, 2, 4.) All the reproof the Bride 
here receives, is in the exhortation to rise up from 
the spot, where forgetfulness had brought her, and to 
take once more her privileged place by her Beloved's 
side. 

" For, lo, the winter is past, the rain is over and 
gone; the flowers appear on the earth; the time of 
the* singing of birds is come, and the voice of the 
turtle is heard in our land. The fig-tree putteth 
forth her green figs* and the vines in blossom give a 
good smell. Arise, my love, my fair one, and come 
away," 11—18. 

Literally to apply this beautiful description of the 
vernal season, to any period the world has seen since 
the fall, would be impossible. Such a picture has 
never yet been realized, and the world still continues 
to present a very different scene. But we know 
there will be a time when these verses will fitly 
describe a far happier condition of things* "The 
wilderness, and the dry place shall be glad for them; 
and the desert shall rejoice and blossom as the nar
cissus. It shall blossom abundantly, and rejoice 
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even with joy and singing; the glory of Lebanon 
shall be given unto it, the excellency of Carmel and 
Sharon; they shall see the glory of the Lord, and 
the excellency of our God," (Isa. xxxv. 1, 2.) Christ 
and his risen and glorified saints will then watch over 
the earth, the Lord will keep his vineyard and watch 
it every moment; lest any hurt it, he will keep it 
night and day, (see Isa. xxvii. 3.) And clothed with 
new and heavenly power there is no doubt his saints 
will also have many a blessing to bestow, and many 
a sorrow to soothe, among those who are still dwellers 
upon the earth in bodies of flesh and blood. Much 
room will there be even in the fair millennial earth for 
their ministrations to such as still await the perfection 
of a resurrection and eternal state. The dreary win
ter and rain of many thousands of years will then 
be* passed; it will be spring time for the earth, and 
every thing will be full of hope and promise; but 
like tender plants yet requiring much care and 
watching. The vines will still need to be protected 
from the foxes that would spoil them. 

But there is also a sense in which we can bring 
these verses to bear upon our actual circumstances. 
Faith may even now anticipate millennial experiences. 
Indeed, except our thoughts are occupied with the 
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final purposes of God concerning us, and receive a 
distinct character and impression from things hoped 
for and unseen, we shall not he fitted as we should 
he, to move in our existing condition. We must he 
really in advance of our age in order to act as the 
Lord would have us in it. Thus the Apostle founds 
the most solemn warning and the most practical 
exhortation on the statement (as yet true to faith 
only) that we are come unto Mount Sion, and unto 
the city of the living God, Ac. (Heb. xii. 22.) It 
lias likewise often been noticed how many passages 
in the Old Testament of a decidedly millennial cha
racter and context, are applied by the Spirit in the 
New Testament to the Church's present period, (see 
Rom. xv. 9—12, Luke iv. 17—19.) The mistake of 
many has been, not in appropriating certain passages 
of that nature from the Psalms and Prophets to the 
present age, but in overlooking their more extended 
and literal reference to another and a future one. 

Instead of a vernal, a wintry scene might have 
been here pictured, and it would have been more 
literally in accordance with our actual state. But 
hope would then have been deprived of a blessed and 
cheering object of anticipation, and one too most 
influential in its bearing on the circumstances with 
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which we are now conversant. To know that we 
shall resume our service for Christ, and with Him, 
when the earth shall he clothed with the heauties of 
spring, is a powerful motive for zeal and devotedness 
while the winter and rain yet continue. The know
ledge of our destined place hereafter, guides us to 
work and sympathies which befit us now. The land 
is the Lord's though shrouded in wintry gloom ; the 
vines and the fig-trees are his, though as yet they 
have put forth neither blossom nor fruit; and the 
voice of our Beloved summons us from carnal ease 
and supineness, and allures us to fellowship with 
himself in heavenly ministrations to the need and sor
rows of a groaning and travailing creation. " Think 
of the things which interest my heart; forsake thy 
self-chosen place of gratification, that thou mayest 
share with me the pleasure of ministering to others ; 
come forth from behind thy wall and lattice ; rise 
up, my love, my fair one, and come away." 

Such fellowship with Christ in service is one of the 
greatest privileges we can enjoy. It is well when 
rest and activityf are both of the right kind, and 
blended in due proportion, alike exhibiting community 
of thought and feeling with our Lord. Refreshed by 
the sleep she enjoyed in his arms, it was the Bride's 
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delightful occupation to walk with her Beloved in 
the morning, to view as with his eyes each beautiful 
flower, and to listen as with his ears to the melody of 
each singing bird, to share his solicitude for each tender 
vine and fig-tree. The voice of the turtle, he says, is 
heard in our land; our vines, he tells her, are in 
blossom. And will she ever repose where he is not ? 
Will she wander where no turtle's voice is heard, nor 
any vine blossoms, and leave the scenes and employ
ments where alone his sympathies go forth ? 

We may infer that she still manifests slowness to 
follow him, for he again repeats the words, " Arise, 
my love, my fair one, and come away." And had she 
not been in a wrong place, he would not have said, 
" Come away," but rather as in chap. iv. 8, " Gome 
with me." A striking contrast to this reluctance to 
give up her own ease to please him, is afforded in 
chap. vii. 11, 12, where she herself is the one to 
propose what she is here so tardy to engage in at his 
solicitation. 

How strange too the absence of any response from 
her to his repeated and earnest calls appears, when 
compared with the liveliness of the dialogue in the 
first part of the Song. But he still continues to 
entreat her—" O my dove, that art in the clefts of the 
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rock, in the secret places of the craggs (or precipices), 
4let me see thy countenance, let me hear thy voice; 
for sweet is thy voice, and thy countenance is comely." 
ver. 14. For she is as a dove concealed in the rock, 
and will not let herself he seen or heard by him. 
How tender is this appeal i If she values not the 
objects he loves, has she forgotten her attachment to 
himself? For his sake will she not leave her hiding 
place, and delight him with her sweet voice and lovely 
countenance ? 

Let us remember this is our encouragement to 
prayer and praise; the Lord delights to hear the 
voice of His people. In Rev. v. 8, the prayers of 
the saints are represented in heaven by odours in 
golden cups. It is true humility to take the Lord's 
own estimate of what we are in His sight, and to act 
upon it, He has given the sweet voice and comely 
countenance that we may please Him with them. 
Shall then negligence or a false humility keep us 
hidden in the clefts of the rock ? 

Still there is no response. "Take us the foxes, the 
little foxes, that spoil the vines : for our vines are in 
blossom." ver. 15. 

This appears addressed to some other persons. 
(Take ye us, &c.) He orders them to take the foxes 
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lest they spoil the vines now in bloom when the 
grapes appear. Shelomith is neglectful and indifferent, 
but he nevertheless speaks as though she were as 
much interested as himself in the care of the tender 
vines; take us the foxes,—our vines, &c. It is well 
there is one who supplies our lack of thoughtfulness 
and concern for what is precious and secures to us the 
blessings both present and future which else would 
soon be forfeited. As our Priest and Intercessor, 
Christ makes good our deficiencies, unconscious as 
well as manifest, and by His perpetual living offices 
meets the failures in our practical walk, as by His 
once dying He obtained for us the pardon of our sins, 
and the acceptance of our persons. Thus in spite of 
multiplied defects and transgressions, He maintains 
us in our standing before God; saying to the Father, 
even of these who had often sinned, and would yet 
often sin in time to come, " Thine they were, and 
thou gavest them me, and they have kept thy word. 
(John xvii. 6.) 

But this consideration ought not to beget careless
ness ; or make us unwatchful against the many evil 
things we are exposed to. Without watchfulness 
some doctrinal error, or profane and vain babbling 
may eat as a canker, (2 Tim. ii. 16, 17), or bring a 
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blight upon the precious things of our peace. Without 
watchfulness many a wrong action or habit may make 
havoc of our holiness. Neither must the foxes be 
despised, or lightly thought of because they are little 
foxes. What mischief may not be done among the 
vines by one or two of these little animals? their 
ravages have often disappointed the hopeful promise 
of the blossom, as effectually as when the boar out of 
the wood wasted the vineyard, or the wild beast of the 
field devoured it, (Ps. lxxx. 13.) Let none then 
overlook minor and less conspicuous faults, but 
remember to catch in time the little foxes, lest the 
promise of the vineyard prove in the end disappoint
ing, and the pains bestowed upon it fruitless. 

" My Beloved is mine, and I am his; he feedeth 
among the lilies." 

After so long a silence we look with some anxiety 
for the first words of the Bride. Will she own her 
faultiness and resume her happy place by the side of 
her Beloved ? Will self-recollection, contrition, and 
renewed zeal make up for past failure P Has she 
learned that in separating herself from him, she has 
wronged her own soul, and robbed herself of blessing? 
Alas! we recognise as yet no evidence of any thing 
like this in the words which proceed from her. Thatv 
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she speaks of and not to her Beloved, is of itself an 
unfavourable sign, and argues that her soul is not yet 
restored. But besides, under the circumstances she 
has lately been in, the sentiment she now expresses 
seems frigid and unsatisfactory. Lower ground it was 
hardly possible for her to take, short of entire disas-
sociation from him she loved. She appears to satisfy 
herself by clinging to the conviction that her Beloved 
was hers, and that she was his; but it is now a 
barren and uninfluential sentiment. " He feedeth 
among the lilies" is a sort of pretty theory with 
which she, as it were, plays and pleases herself, but 
which does not lead her to take one step practically 
nearer to him. It reminds us of the evil use to 
which certain doctrinal points are often put, when 
applied as an opiate to the soul by a believer whom 
worldliness or sin has deprived of conscious peace* 
Torn from their context, and detached from the wise 
and wholesome adjuncts with which they are always 
connected in the inspired pages, views about election 
and final perseverance, most precious indeed in them
selves, become the means of incalculable mischief; 
and truth, because partial and misapplied, vies with 
error itself in its disastrous results. In one way, 

t considering where she was, it would have been more 
F 
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hopeful in the Bride to have expressed a little less 
confidence than she does here. Just as we feel a 
softened and subdued tone better becomes one who 
has been led into sin, than complacent dwelling on 
abstract points of doctrine. David was forgiven his 
great sin the moment he confessed it (2 Sam. xii. 13), 
but what humiliation he expresses in the li. Psalm ! 
He truly says " the sacrifices of God are a broken 
spirit; a broken and a contrite heart, O God, thou 
wilt not despise." 

Some Christians appear never to get farther than 
the apprehension of a few isolated principles. If we 
endeavour to impress their minds with a sense of 
their responsibilities as well as their blessings, (though 
even of the last mentioned, their apprehension is very 
defective) we perceive no willingness in them to 
entertain it. They go on ringing the changes on 
certain favorite doctrines, and overlook the broad and 
spacious field of inspired truth, all of which is 
needful to make the man of God perfect, and 
thoroughly to furnish him unto all good works. (2 
Tim. iii. 15—17.) Hidden, as it were, in the clefts 
of the rocks, and the secret places of the craggs, no 
vernal beauties allure them, no fear of mischievious 
foxes arouses them; the voice that says " Arise and 



come away" falls dead upon their ears; to each loving 
and earnest entreaty all the response obtained is the 
unvarying note, "My Beloved is mine, and I am 
his." 

No one indeed can possibly undervalue the pre-
ciousness of this consideration. What would become 
of us if we were not the objects of eternal and 
unconditional electing love ? We shall not yield to 
the advocate of what is called high doctrine, in our 
attachment to the doctrines of grace, but while tena
ciously upholding them, we shall not either fear his 
disapprobation of the prominence we give to the 
exhortations which Scripture connects with them. 
We shall listen to Paul reminding us that we are 
God's workmanship, created in Christ Jesus unto 
good works, which God hath before ordained that we 
should walk in them (Eph. ii. 10,); and we shall 
attend to his admonition, to "walk worthy of the 
vocation wherewith we are called *' (iv. 1). We shall 
feel secure, so long as we do not put asunder what 
God hath joined together; and we shall ever hope to 
realise the experimental comfort of the promises, 
whilst taking them in connection with the wholesome 
warnings with which they are entwined. 

F 2 
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It is to be noticed that these same words are again 
in the mouth of the Bride, in ch. vi. 3 ; and under 
similar circumstances to those we now see her in. 
In ch. vii. 10, in a very different situation, and one 
of real enjoyment, she says, " I am my Beloved's, 
and his desire is towards me." 

Blessed be God we may always say, " Who shall 
separate us from the love of Christ ? " Despite of 
all our callousness and failure, none shall ever pluck 
us out of his hand. But holiness must be followed 
after if we would be really happy. Shelomith knew 
that her union with her Beloved was not severed, but 
she had had too great experience of what experimental 
joy in his company was, to feel perfectly at peace 
while he fed his flock solitary among the lilies. 

" Until the sday-break (lit. breathe), and the sha
dows flee away, turn my Beloved, and be thou like 
a roe, or a young hart, upon the mountains of 
division." * 

Some understand the cool of the evening to be 
meant by this verse;—when the breeze blows, and 
the shadows flee and lengthen. But our version 
seems to express the true meaning. The Bride has 

•Marg: i.e. the mountains which divide and intersect the eountry. 



beoome unhappily habituated to absence from her 
Beloved; and she now manifests a still greater 
degree of indifference; though by no means wishing 
to part from him altogether, she desires for the pre
sent to be left to herself, and that he should return 
till the dawn of day to his favorite mountains, and 
leave her meanwhile to her own plans and pursuits. 
Once, she could say, "A bundle of myrrh is my well-
beloved unto me ; he shall lie all night betwixt my 
breasts.1' Now, she, can quietly contemplate, and 
even desire, a whole night's separation from him. 
By almost insensible degrees, we may become confir
med in declension from the ways of the Lord; a 
prayerless frame may become habitual, and lead to 
systematic departure from his commandments. He 
may become, as it were, like an unwelcome guest in 
our hearts, our homes, and family circles. We may 
get accustomed to set him aside, and to think and act 
without the guidance of his word and Spiiit. But 
like the Bride we shall in that case, surely, though it 
may be slowly, (for he is long-suffering) reap the con
sequences of our infatuation ; and like her, find that 
it is often with pain and difficulty that wandering 
steps are retraced, and frequently not without humi-
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Hating discipline that lost peace and spirituality 
recover their place in our souls. 

" By night on rny bed I sought him whom my 
soul loveth: I sought him, but I found him not." 
iii. 1. 

It may be gathered from the following verse that 
she is now in the city. Perhaps it was not her 
original purpose to go there when she dismissed her 
Beloved in the evening, or if it was, it might have 
been her thought only to spend a little time there, 
and to return to the country to sleep, and meet him 
in the morning. Whichever way it was, there is no. 
mistaking the issue of her course. When Lot acted 
on the evil choice he had made, we read that he 
" pitched his tent unto (or, as far as) Sodom, (Gen. 
xiii. 12.) This implies that he began by encamping 
in the fruitful plains, and gradually approached nearer 
and nearer to the city; into which before long he 
entered, for the next mention of him is that he 
"dwelt in Sodom;" (xiv. 12,) and we never more 
hear of him as " dwelling in tents." He did not in
deed lose the character of a righteous man, but the 
little power he ever had of exhibiting the pilgrim 
and stranger character, and of being a witness for 
God in the earth, was irrecoverably gone ; and Moab 
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and Ammon may be considered as transmitting to 
distant posterity alike the memorial of his earliest 
error, and the punishment of his latest sin. 

Thus the Biide is the author of her own unhappi-
ness. And now she becomes distressed in the night 
at finding herself away from her Beloved. Conscience 
is at last awakened. She realises her loss. The bed 
she is resting on is not like the green couch she once 
shared with him whom her soul loved, (i. 16.) She 
well says, "My bed," for it was chosen by herself and 
herself alone. But aroused from her faulty state to 
self-recollection, remorse takes possession of her 
mind, and now in her turn she seeks in vain for his 
company, who had before without success sought to 
win hers for himself. Slow and painful is often our 
recovery from an evil course or action. Doubtless 
the Lord sees that a gradual process of restoration is 
best calculated to imprint on our hearts, the salutary 
lessons he would have us learn. Thus while he at 
once forgave David on his confession, he struck the 
infant offspring of his guilt with fatal sickness ; and 
told him that the sword should never depart from his 
house. Absalom's behaviour in after days was a 
terrible retribution on his father's sin. Thus too, 
in' the matter of Achan's trespass, we notice by how 



slow degrees, and with what trouble, blessing returned 
to Israel. The wisdom of God is as much seen in 
the mode, as his goodness is in the fact of our 
restoration after a M l ; and with all our discipline 
how superficially we are apt to learn the weightiest 
things! 

It may appear singular that the Bride should on 
her first feeling of compunction, seek her Beloved 
on her bed, where it was impossible he could be 
found. But sin brings obliviousness on the mind, 
and a mistiness that is not cleared off all at once. 
The first movements of an awakened conscience are 
often not characterized by intelligence and a clear 
perception of the Lord's mind. And the evil thing 
is perhaps not yet put away. There may be the 
inconsistency of prayer, while the hands that are 
lifted up are not holy. " They have not cried unto 
me with their heart, when they howled upon their 
beds." (Hos. vii. 14.) " I will wash my hands in 
innocency" saith David, "so will I compass thine 
altar, O Lord." (Ps. xxvi. 6.) It is the effectual 
fervent prayer of a righteous man that avail eth 
much. While still but partially aroused, the conflict 
between conscience, and the love of worldliness or 
sin, resembles the restless tossing of her who m sought 
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indeed for him whom her soul loved, but by night on 
her bed. We are not surprised that she adds, " I 
sought him, but I found him not." How sternly the 
Lord rebukes the religious observances of a people 
who were all the while given to iniquity. He would 
neither accept their sacrifices, nor hear their prayers, 
but he says, " Wash you, make you clean, put away 
the evil of your doings from before mine eyes; cease 
to do evil; learn to do well;" &e. (Isa. i. 11—17;) 
and then he promises that their sins which are as 
scarlet and crimson, shall be as white as snow and 
wool. 

4 11 will rise now, and go about the city; in the 
streets and in the broad ways, I will seek him whom 
my soul loveth; I sought him, but I found him 
not." ver. 2. 

Unable any longer to rest on her solitary bed, she 
arises from it to manifest as great a want of discern
ment in action, as she had before done in her 
inactivity and supineness. This reminds us of the 
conduct of Israel with respect to the Amalekites. 
When the Lord sent them to fight against their ene
mies, they refused to go; and afterwards they went 
in their own strength, contrary to the injunction of 
Moses; and unaccompanied by the Ark. " Lo, we 
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be here;" they said, " and will go up unto the place 
which the Lord hath promised; for we have sinned." 
But they were discomfited, and their enemies chased 
them, as bees do, even unto Hormah, (Num. xiii. 80 
—33, xiv. 40—end.) We must avoid being too for
ward, as well as being too backward. We can use 
our strength aright, only as we use it in the Lord's 
way, and preserve it only as we walk with him. 
When sin had robbed Samson of his Nazarite sepa-
rateness, and preternatural strength, he awoke out of 
his sleep, and said, " I will go out, as at other times 
before, and shake myself, and he wist not that the 
Lord was departed from him." After a departure 
from God, a reaction often takes place, and the first 
thought is, " I will arise." But action is not the 
first thing to be thought of in such a case ; it should 
be preceded by godly humiliation. A little reflection, 
and remembrance of her past experiences, would have 
spared the Bride the fruitless and vain search for her 
Beloved in the streets, and broadways of the city. 
She is earnest and sincere, but entirely in error. It 
is as impossible to find him in the streets, as on her 
own bed; mistaken zeal proves as unavailing as 
indolent longings, and she is obliged again to say, 
" I sought him, but I found him not." It is surprising 



71 

how soon we are apt to forget the lessons learned in 
the sanctuary. Lessons which we imagined were 
indelibly engraven on our hearts. But when we are 
placed in circumstances where their fruits should 
be seen, they often seem quite gone from our 
memories. 

The notion we obtain from " the city" in this song, 
is of that which man esteems and prides himself in, 
but which is not owned of God. Its buildings may 
be handsome; its streets and broad ways fine and 
regular; its civic economy excellent; order and in
dustry may reign within it during the day; and the 
voice and the tread of the watchmen secure its peace 
and safety by night. But, as it has been before 
remarked, the Beloved never frequents it. A time 
will come, when the associations here Hnked with it 
will cease to exist. When Christ reigns over the 
earth, all its arrangements will be holy; and a city 
would no longer be an appropriate emblem, as it is 
here, of a system of things alien to the mind of the 
Lord, of a political economy not based on his will, or 
guided by his spirit. In a different state of the 
earth, it would be the emblem of a social order and 
system having his truth for its foundation, and his 
glory as its end. 
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" The watchmen that go about the city found me ; 
to whom I said, Saw ye him whom my soul loveth ?" 

In the agitation and fulness of her heart she 
forgets what unlikely persons the watchmen are to 
be able to afford any information about her Beloved. 
Like Mary, (John xx. 15,) who said, " Sir, if thou 
have borne him hence," she speaks as though they 
must needs understand at once, and participate in 
her anxiety. There are many who like the city 
watchmen are useful enough in the places they fill in 
the economy of this world, and valuable members of 
its society; but destitute of grace, and ignorant of 
all that a believer most prizes, they are utterly inca
pable of ministering to spiritual distress, or of 
affording spiritual counsel. They share with Festus 
in the amazement with which the noble Roman 
listened to a discourse, not a word of which he com
prehended, and often join with him in ascribing to 
the derangement of an overwrought brain, the truth
ful and sober words of the Gospel. And is this 
uncommon even in professed Christian teachers? 
Has not many a pulpit since reiterated the verdict of 
the Roman judgment-seat, and many a sensible and 
well-informed man characterized as fanatical and 
enthusiastic, the vital doctrines and holy practice of 
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the Christian faith ? But, the natural man receiveth 
not the things of the Spirit of God, for they are 
foolishness unto him; neither can he know them, 
because they are spiritually discerned. (1 Cor. ii. 14.) 

It is well when scorn or pity are the only things a 
believer meets with when he comes in contact with 
such as these watchmen. At another time the Bride 
does not get away from them without suffering insult
ing and ignominous treatment, (ver. 7.) For, as " he 
that was born after the flesh, persecuted him that was 
born after the Spirit, even so it is now." The enmity 
of the world must be still looked for. If the city 
were ordered according to God's principles, its watch
men would be of those who feared him; men whom 
he himself had set on its walls. (Isa. lxii. 6.) 

" It was but a little that I passed from them, but 
I found him whom my soul loveth : I held him, and 
would not let him go, until I had brought him into 
my mother's house, and into the chamber of her that 
conceived me." 

The watchmen could have answered many questions 
about the city, its towers, streets, &c. but they knew 
nothing of her Beloved. It was not however long 
after she parted from them, that she once more found 
him. Pitying her distress, he doubtless put himself 
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in her way ; and after all her neglect, mistakes, and 
wanderings, she finds herself again with him, and 
clinging to him with eager delight, she brings him to 
her mother's house. When discipline has answered 
its end, the Lord who never loses sight of his people 
in their wanderings, delays not to restore to them 
their lost peace, and the sense of his favour. He lets 
himself be found of them when true repentance has 
been manifested; for his patience lingers over those 
he loves, and he reluctantly gives them up to the 
consequences of their folly and waywardness. " Is 
Ephraim my dear son ? Is he a pleasant child ? For 
since I spake against him, I do earnestly remember 
him still; therefore my bowels are troubled for him; 
I will surely have mercy upon him, saith the Lord." 
(Jer. xxxi. 20.) 

The impression obtained from every part of this 
song is, that the-Bride's proper home was ever where 
her Beloved was ; and so long as she was willing, he 
guided her in action and repose, (i. 8; ii. 4.) But 
now, that she finds him after her failure, without 
waiting to see where he might wish to bring her, she 
constrains him at once to come into her mother's 
house. It may be asked whether in so doing she 
manifests an adequate appreciation of her privileges, 
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whether she is not in fact taking rather low ground. 
Her mother's house has not indeed the obnoxious 
associations of the seclusion in which she had before 
buried herself at the commencement of her declension; 
(for her Beloved permits himself to be brought into 
it) but still it is not the valley of the lilies, nor the 
mountains of division; neither is it like the king's 
chambers, or the banqueting house. But it was 
hardly to be expected that she should, after her fall, 
at once rise to the level of her former experiences 
and joys. It is enough for her for the present, that 
she has found him whom her soul loveth ; worn and 
wearied by her wanderings, she can only just now 
think of him, and of taking the repose to which she 
has been long a stranger. She brings him, perhaps, 
to her mother's house, as the nearest place where she 
could unmolested enjoy his company, and it was, 
moreover, connected with the happy associations of the 
days when she first knew him, and became the object 
of his affections. If this view be correct, it will be 
found a true delineation of the believer's exercises, in 
most cases, after a period of declension. His feelings 
resemble, as it were, a second conversion. The 
elementary, but ever precious doctrines of the faith, 
are those he dwells on with a relish and enjoyment 
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long unknown to him. The associations of the days 
when he first knew the Lord, flow with vividness and 
freshness into his mind. Forfeited communion is 
regained; and though the range of his spiritual 
exercises he limited, when compared with what it 
once was, still he feels the Lord is with him, and he 
is in the way to recover his lost ground. Like 
Abraham after his sojourn in Egypt, he is glad to 
iind himself again, where his tent had been at the 
beginning; and to call upon the name of the Lord at 
the place of the altar which he had made there at the 
first, (Gen. xiii. 3, 4;) and from thence he is prepared 
to take a fresh departure, and, set out once more on 
his way, instructed hy the experience of the past. 

Though much may yet be defective in the feelings 
of a returning backslider, the gentleness of the Lord 
is remarkable in meeting him with restoring grace. 
But this should not be construed to signify approba
tion of any yet wrong thing in him. When Elijah, 
who had fled from Jezreel, was awoke by the angel 
from his sleep under the juniper tree, and found a 
cake baken on the coals, and a cruse of water at his 
head, this gracious considerateness of the Lord was 
not to be interpreted as a sanction of his flight, nor 
an approval of the present frame of his mind, for both 
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were manifestly wrong; and so the prophet found, 
when on his arrival at Horeh, he received a mild, 
though humbling reproof, and was bidden to anoint 
Elisha as prophet in his room. 

It may appear that her previous fatigue soon causes 
the Bride to fall asleep, for the words " his left hand 
is under my head, and his right hand doth embrace 
me,*1 are not repeated here, where from a comparison 
of other places, we should have expected them. 
Compere ii. 6, 7 ; viii. 8, 4. After failure there may 
not be at once the same amount of full conscious 
enjoyment as under other circumstances. If much of 
the soul's energy has necessarily been spent in repen
tance, and the process of its restoration, its very 
exhaustion may account for this, though the Lord's 
love be the same as ever. He says as on a former 
occasion," I charge you &c.—till she please." 

When she is next seen it is coming out of the 
wilderness fragrant with all kinds of sweet odours.* 
(ver. 6.) Moreover, in chap. viii. 4, 6, the same 
rest is followed by a wilderness scene. The experi
mental enjoyment of Christ enables us to enter into 
his thoughts, and take his estimate of what the world 

* Au inspection of the original shews that this verse can only refer to 
the Bride. 
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actually is. If we rightly apprehend his mind, it will 
he counted a wilderness by us, as the heirs of promise 
have found it in all ages; "For here have we no 
continuing city, hut we are seeking the one to come;" 
(Heh. xiii. 14,) and the kindness of our youth, the 
love of our espousals, is to he shown by going after 
the Lord in the wilderness, in a land that is not 
sown. (Jer. ii. 2.) 

Here then, at the close of the second part of the 
song, we see the Bride again in possession of her 
privileges and blessing, and her Beloved guarding 
her rest with the same jealous watchfulness as if she 
had never grieved him. It is far better, indeed, not 
to displease God, and to have to smart painfully 
under the consequences of our folly; yet in- such a 
case there is no need to despair of his forgiveness. 
"My little children," says the beloved disciple, 
" these things write I unto you, that ye sin not. And 
if any man sin, we have an advocate with the Father, 
Jesus Christ the righteous: and he is the propitiation 
for our sins." (1 John ii. 1, 2.) 



SUMMARY OF THE THIRD PART. 

A company of spectators admire the Bride as she 
comes out of the wilderness, perfumed with myrrh and 
frankincense. They next view the bed of Solomon on 
which she had been accustomed to repose, with the 
guard of valiant men, placed around it for her protec
tion. A description follows of King Solomon's state 
Utter, which the daughters of Jerusalem are said to 
have paved with their love, and in which he appears to 
them, wearing the nuptial crown, with which his 
mother crowned him in the day of his espousals. The 
thread of the allegory is resumed after the preceding 
episode, by an elaborate and glowing eulogy pronounced 
by the Beloved on his Bride's beauties; and in the 
course of which he proves whether she is willing to 
follow him till day break, to the mountains of myrrh 
and frankincense. The Bride then accompanies him 
over the summits of Lebanon, traverses with him the 
mountains which are inhabited by the lion and the 
leopard, and enjoys by his side the lovely prospects 
from their heights. Again the Beloved expresses in 
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ardent language, his delight in her lave and charms. 
He compares her to a garden inclosed, a spring shut 
up; and he enumerates the variety of the spice and 
fruit trees of the garden, and describes the freshness 
and copiousness of the ever-flowing spring. Then he 
calls for the winds from the north and south to awake 
and blow upon his garden, that the spices thereof might 
flow out; and upon the Bride's invitation, he enters 
into it, and partakes, together with a company of 
friends and beloved ones, of its pleasant fruits, with 
honey, wine and milk, in the enjoyment of which the 
evening appears to close upon them. 



PART III. 

CHAPTER III. 6—V. I. 

" Who is this that cometh out of the wilderness 
like pillars of smoke, perfumed with myrrh and 
frankincense, with all powders of the merchant ?" 

An adequate appreciation of what we are through 
grace, is derived not only from what the Lord says 
respecting us, and from our own inward consciousness, 
hut also from the impressions with which we shall in 
a future day he regarded hoth hy angels and men. 
To their admiring gaze will he presented the finished 
results of redemption in the persons of those who 
belong to the church of the first born. The manifes
tation of the Lord himself to the creation will be 
accompanied by that of his people; " The earnest 
expectation of the creation waiteth for the manifestation 
of the sons of God" (Rom. viii. 19,) and a very different 
spectacle from that heretofore exhibited (1 Cor. iv. 9,) 
will be afforded " unto the world, and to angels, and 
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to men." The mount of transfiguration presented a 
miniature representation of that state of things (Matt. 
xvi. 28 ; xvii. 1—8; 2 Pet. i. 16—18.) Men in the 
flesh will at times behold the Lord and his risen 
saints in glorified humanity, and be able to hold 
converse with them; and though still in unredeemed 
bodies, yet as having the Spirit promised in that age 
to be poured out upon all flesh, there will be less 
difference between them and their risen brethren than 
there was at the transfiguration between the three 
Apostles, and Moses and Elias. 

We have seen the Bride obliged to apologise for 
her blackness, and vindicate her comeliness to the 
daughters of Jerusalem. We have seen her receive 
from her Beloved the highest encomiums of her 
beauty, and the tenderest tokens of his love, and 
manifesting her own consciousness of her superlative 
attractions; but as yet we have not seen her the object 
of others' admiration. In order to exhibit her in this 
point of view, it was necessary, as in the description 
of spring in ch. ii. to anticipate the order of time, 
and again lay the scene in the commencement of that 
age which will find earthly beholders contemplating 
with wonder the glories and beauties of the Beloved 
and his Bride. 
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At first sight this description might appear more 
in place had it been given at the end of the book, to 
which it might have made a very appropriate conclu
sion. But the previous observations on the importance 
of a vivid anticipation of our final position and 
destinies, as influential on our present walk and 
circumstances, may serve to account for this, as well 
as other anachronisms indispensable indeed for the 
spiritual lessons inteaded to be conveyed, and to 
which the structure of the poem, and its allegorical 
features appear to be always made subordinate. It 
would probably be in vain, confining our attention to 
the latter, to attempt to explain Canticles by any 
references to oriental customs, or nuptial ceremonies. 
No consistent view of the scheme of the book can be 
made out by the aid of such, and Scripture would no 
longer in fact be its own interpreter, were it necessary 
to have resort to them. 

The first fitting opportunity then seems taken to 
present the Bride as the object of admiration to such 
as had formerly despised her because she was black. 
She is beheld (perhaps by the daughters of Jerusalem) 
coming up out of the wilderness, breathing, as it 
were, every precious perfume, redolent with every 
fragrant spice with which merchants of Sheba and 
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Midian were wont to lade their camels. The profu
sion of myrrh and frankincense she hears, causes 
them to compare her to " pillars of smoke," that is, 
smoke of burning incense. Some realize much of the 
wilderness character of the world, and are keenly 
sensitive to its hardships, who little apprehend it as 
the place in which they may collect abundance of 
precious things to enhance their joy hereafter. Asso
ciations of trial are not the only ones linked with the 
wilderness; it is there we find the " mountain of 
myrrh, and the hill of frankincense" (iv. 6;) there the 
choice garden of his love refreshes the Beloved with 
its odoriferous gales, and there, over its spicy moun
tains, he delights to leap like a roe or young hart, 
(viii. 14.) As natural persons we know nothing of 
myrrh or frankincense, but wilderness privations only 
elicit, as in Israel of old, murmuring and unbelief. 
But as renewed in Christ they become the very 
means of developing the graces of our character; and 
laden with these fruits of desert origin, there will be 
a day when we shall, like the Bride, come up out of 
the wilderness, and remember it only as the place 
where we gathered the fragrance for ever to be 
attached to our persons in heaven. Who will com
plain then of the trials and discipline which have 
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been the means of his obtaining these powders of the 
merchant; of enabling him to yield to the Lord 
a perfume unpossessed by any angel above! 

There is a Jewish saying that the odour of the 
incense burned in the sanctuary, extended to Jericho. 
But the wreaths of incense from the church in the 
wilderness reach the presence of God; her graces 
ascend, as it were, in spiral volumes, like pillars of 
smoke, in exuberant fulness, to honour Him. 

Had Shelomith continued to tarry in the city, she 
would not have been seen as this verse presents her, 
for no spices were obtained there. It was in the 
lonely desert with her Beloved that she became 
perfumed with myrrh and frankincense. It should 
be our aim, as individuals, to yield* as much as possi
ble of those perfumes, which will finally belong in 
their plenitude to the collective body of the church. 

" Behold his bed, which is Solomon's; threescore 
valiant men are about it, of the valiant of Israel. 
They all hold swords, being expert in war; every man 
hath his sword upon his thigh, because of fear in the 
night." ver. 7, 8. 

Had this Song related to the espousals of the 
earthly Bride, we should probably have had here 
some allusion, as in Psalm xlv. to the palace of the 
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king. But the Bride of the Lamb will come up out 
of the wilderness to enter a heavenly, not an earthly 
mansion, and such as the former could not be beheld 
by spectators on the earth. They notice accordingly 
that which alone could come within the sphere of 
their observation; the bed on which during her 
wilderness sojourning, the Bride of the mystic Solomon 
had been accustomed with her Lord to repose. Her 
peculiar and unsettled circumstances may account for 
the isolated mention of the bed without any definite 
locality assigned to it. It might sometimes be the 
green grass overshadowed by the cedar and cypress, 
(i. 16, 17 ;) at another time it might be in the 
banqueting-house, (ii. 4, 6;) or in the house of the 
Bride's mother, (iii. 4, 5 ;) for wherever she might be 
it was given to Shelomith to rest with her Beloved, 
and she always found trial when she chose any other 
place of repose for herself, (iii. 1; v. 2, &c.) No 
harm could befal her, no danger come nigh her, so 
long as she remained with him. He was the guardian 
of the silent hours of her repose, and threescore 
valiant and expert men armed with swords, encom
passed the bed on which she slept, as a security 
against nocturnal fear. The seeming incongruity of 
this with the profound peace and quietness which 
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marked the days of Solomon, when every man dwelt 
safely under his vine and fig-tree, from Dan even to 
Beersheha (1 Kings iv. 25) is to be explained by the 
anomalous circumstances in which the Bride, and the 
persons represented by her, are placed. The present 
experiences of a heavenly people must needs exhibit 
some apparent contradictions (compare Eph. ii. 5, 6, 
with vi. 11, 12, &c.,) and such are often felt in the 
allegorical features of this poem. We have conse
quently the bed here described in a different manner 
to what it would probably have been, had it formed 
one of the things enumerated in Kings and Chroni
cles, of the splendour and glory of Solomon. 

Remembering too, that the beholders are earthly 
persons, and probably Jews, we may account for their 
seeing " the valiant of Israel" standing around the 
bed; even as the mighty spiritual protectors of Elisha, 
appeared to his servant, when the Lord had opened 
his eyes, like horses and chariots of fire (2 Kings 
vi. 17.) Nevertheless they quite recognise the super
natural nature of the guard which has shielded the 
Bride during her wilderness days; even as they 
recognise a greater than King Solomon in Him who 
here bears his name. Adherence to the unity of the 
allegory in placing "the valiant of Israel" around 
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the bed of " Solomon" is no more a proof of defective 
apprehension in the spectators, than it is likely to 
lead to it in ourselves. 

There are many evils from which watchfulness and 
obedience will preserve us. "If we would judge 
ourselves, we should not be judged. But when we 
are judged, we are chastened of the Lord, that we 
should not be condemned with the world." (1 Cor. xi. 
31, 32.) But there are likewise many which we can 
neither foresee nor provide against. Illnesses and 
accidents of various kinds, and the assaults of evil 
spirits, can only be warded off by the wisdom1 and 
power of the Lord. What power but his can shield 
us from the " terror by night," or the " arrow that 
flieth by day," from the " pestilence that walketh in 
darkness," and the "destruction that wasteth at 
noonday." (Ps. xci. 5, 6.) Who but He can make a 
hedge about us, and about our house, and about all 
that we have on every side (Job. i. 10 ;) over which 
Satan can only, as it were, peer with wistful malice, 
and through which he has no power to break ? The 
angels of the Lord correspond to the valiant men 
whom He has stationed by the couch of his sleeping 
Bride. They are ministering spirits to us. (Heb. i. 
14.) The angel of the Lord encampeth round about 



them that fear him, and delivereth them. (Ps. xxxiv. 
7.) To them we are indebted instrumentally for 
many a rescue and deliverance. Angels snatched Lot 
from the impending overthrow of Sodom; an angel 
went before Abraham's servant in his journey to 
Mesopotamia, (Gen. xxiv. 7;) a host of them met 
Jacob on his way towards Esau, (xxxii. 1, 2;) the 
angel of the Lord smote the army of Sennacherib, 
(2 Kings xix. 85 ;) shut the lions' mouths to preserve 
Daniel, (Dan. vi. 22;) delivered Peter from prison, 
(Acts xii.;) and appeared to Paul when in danger of 
shipwreck, (xxvii. 28, 24.) Who can tell how often 
by day the Lord's people are indebted to the watchful 
care of Angels! How often they experience their 
unseen protection in the defenceless hours of the 
night! " I will both lay me down in peace and 
sleep; for thou, Lord, only makest me dwell in 
safety," said David ; and again, " I laid me down and 
slept; I awaked; for the Lord sustained me," (Ps. 
iv. 8; iii. 5.) The most timid and nervous believer 
may feel safe on the bed prepared for him by the 
Lord ; he need not live in continual dread of wilder
ness contingencies ; let him realize his security; let 
him learn it from the admiring words of such as 
viewing in a future age the provision which had been 
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made for the safety of the Bride, exclaim, " Behold 
his bed, which is Solomon's !" 

" King Solomon made himself a litter (or palanquin) 
of the wood of Lebanon. He made the pillars 
thereof of silver, the back thereof of gold; the seat 
(or cushion) of it of purple; the midst thereof being 
paved with love from (or by) the daughters of Jerusa
lem." ver. 9, 10. 

The description of the Bride, and the bed on which 
she had reposed, is now followed by one of her royal 
Spouse, and the splendid litter he caused to be made, 
to carry him (as it would seem) when he should; 
display himself to the inhabitants of Zion, and gladden 
them with a participation of the joys of his espousals. 
Thus the scope of these verses (6—11) appears to be 
the future revelation to Israel of the King and his 
Bride. But neither are represented (as in Ps. xlv.) 
as permanently dwelling amidst earthly circumstances 
of glory. The one is beheld coming up out of the 
wilderness; and the other is seen for a time in his 
royal palanquin; but there is no idea conveyed of 
more than a passing presentation to the spectators. 
It would probably have been otherwise had the theme 
of the Song been the future earthly glories of Christ 
as Son of David, and heir to his throne, or his 
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marriage with the Jewish bride ; in which case 
moreover such a scene as this, instead of forming a 
kind of parenthesis, could hardly have failed to have 
had a direct bearing on the subsequent parts of the 
book. 

It will be a happy time for Israel when in the 
dawn of the Millennial morn it will participate in 
the joy of heaven that " the marriage of the Lamb is 
come, and his wife hath made herself ready," (Rev. 
xix. 7.) "Go forth, O ye daughters of Zion, and 
behold King Solomon," sounds like the echo of the 
heavenly acclamations. A voice as of many waters 
and of many thunderings, resumes, as it were, the 
birth-day hymn, and proclaims, " Glory to God in the 
highest;" while an earthly chorus seems to reply, 
" on earth peace, good will toward men." 

It may be noticed that the heavenly Bridegroom is 
several times in this scene called "Solomon" or 
" King Solomon;" and the only other place in the 
Song where the name occurs, (viii. 11, 12,) will be 
found also to have reference to the same period as 
the former; i.e. the Millennial age, when the Great 
Solomon reigns. 

The materials of which this magnificent litter is 
made are very similar to those of the beds which 
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were used in the royal entertainment given by 
Ahasuerus (Esth. i. 6.) And this seems to suit well 
the circumstances of a time when, to use the words of 
Scripture about the Persian King, the Lord will 
shew " the riches of his glorious kingdom, and the 
honour of his excellent majesty, many days."* 

But the wood of Lebanon, silver, gold, and purple, 
are not the only things we are to admire in its fabric; 
for the description finishes by saying, "the midst 
thereof being paved with love from the daughters of 
Jerusalem," the obscurity of which has been felt not 
a little embarassing. Perhaps we have here a meta
phor similar to the one in chapter ii. 4, " his banner 
over me was love." The daughters of Jerusalem will 
at this time no more need to weep for themselves and 
for their children. They once bewailed and lamented 
Jesus, as he was led forth to the crucifixion; now they 
behold him as King Solomon borne in state and 
glory. If they wept over Saul, who clothed them in 
scarlet, with other delights; who put on ornaments of 
gold upon their apparel (2 Sam. i. 24;) they have for 

* A typical sketch may possibly be found in the book of Esther. 
Ahasuerus may represent the Lord. Vashti the Jewish ohureh set aside 
for pride and disobedience. Esther, the Christian church subsequently 
called out, in which too the features of Esther's character are found,— 
viz: orphan condition, prudence, humility, zeal, devotedness. Haman 
may be a type of the future Antichrist; and Mordecai and his people of 
the remnant of Israel in the latter days. 
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more reason now for joy, when their Lord has clothed 
them with the garments of salvation, and covered 
them with the robe of righteousness, as a bridegroom' 
decketh himself with ornaments, and as a bride 
adorneth herself with her jewels (Isa. lxi. 10.) They 
must needs then love him much. And as he says to 
his spouse, (iv. 10,) "how much better is thy love 
than wine," so does he here show his value for the 
love of Jerusalem's daughters. Fragrant cedar is the 
wood of his litter; its top is supported by pillars of 
silver; and King Solomon within it reclines on purple 
and gold; but LOVE forms its tesselated pavement,— 
love from the daughters of Jerusalem,—love which 
finds not its expression as of old, in the gift of 
bracelets, and ear-rings, and rings, and tablets, and 
jewels of gold, (Ex. xxxv. 22,) but which itself paves 
the foundation of the mystic vehicle. He who is 
said to inhabit the praises of Israel, is here carried, 
as it were, on the love of its daughters, and displays 
his glory to their wondering eyes. Formerly he 
enshrined his Presence in a sanctuary, to the materials 
of which their affection had contributed; now he 
visits them in a litter, the bottom of which owes its 
variegated beauty to their love. Such a litter could 
not jet be made. There are cedars in Lebanon, there 
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is silver and gold; the heavenly King might show 
himself in royal state; hut where would he the wel
come from Zion ? Where would be the hearts ready 
to share the gladness of his own ? What daughters 
of Jerusalem are yet prepared to pave his litter with 
their love ? 

But a day is coming when it shall he said, " Go 
forth, O ye daughters of Zion, and behold King 
Solomon with the crown wherewith his mother crowned 
him in the day of his espousals, and in the day of the 
gladness of his heart." ver. 11. 

This crown appears to be one not of regal dignity, 
but of such as were used in marriage ceremonies. It 
was for the joy that was set before him, that Jesus 
endured the cross. Every glory reserved for him is 
purchased by the sufferings he underwent.* His 
is a blood-bought bride, and without Calvary and the 
Cross there would, have been no day of espousals. To 
the great events of the Saviour's death and resurrec
tion may be perhaps referred the words, "Wherewith 
his mother crowned him." It is possible that by his 
" mother" may be intended the means which obtained 
for him his joy, and wreathed his brow with a nuptial 

* See 1 Pet i. 11. "The sufferings of Christ, and the gioriti that 
ahoqld follow," 
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crown. As the first born of Mary he entered on a 
scene of suffering and humiliation; as the first begotten 
from the dea(J, (Col. i. 18,) he became the head of 
the body, the church, and heir to the glories reserved 
for David's Koyal Son. Compare Ps. ii. 7, with Acts 
xiii. 33, 34. The cxxxix. Psalm, v. 14—16, before 
alluded to, seems to refer to the same birth from 
the dead, and may help us to understand the 
sense of this passage in Canticles. And when it is 
said (Ps. ex. 3,) " Thy people shall be willing in the 
day of thy power, in the beauties of holiness from 
the womb of the morning: (this is) to thee dew of 
thy birth;" is not the resurrection morning meant, 
which gave birth to the Lord, and to his people (Eph. 
ii. 5,) like so many drops of dew, begotten, as it were, 
in the night, and shining in the light of the morning? 
Another passage similar to this one occurs ch. viii. 5, 
where the Bride says to her Beloved,—" There, thy 
mother brought thee forth; there she brought thee 
forth that bare thee;" which has been sometimes 
wrongly taken as though addressed to herself by him, 
which an examination of the original shows cannot be 
the case. If the above view be correct we may admire 
the elegance with which under the figure of the 
"mother" of King Solomon, is introduced a living 
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personification of the past mysteries which are con* 
nected with the day of his espousals, and the day of 
the gladness of his heart; and we may appreciate the 
expressiveness and beauty of the imagery, which thus 
linking the past with the present, represents maternal 
hands as placing on that day the nuptial coronet upon 
his head. 

The day of the espousals, as to fact, is yet future, 
for the Bride has not yet made herself ready, (Rev. 
xix. 7.) It is still the object of happy anticipation 
both to Christ and his saints; although the whole 
book of Canticles is framed on the principle that the 
associations and experiences of our marriage state, 
may, and ought to be realized even while we yet 
sojourn in a world of sin and trial. 

CHAPTER IV. 

After a scene which has the air of a kind of 
digression, rather than of a continuance of the thread 
of the allegory, the latter is now resumed, and the 
faultless beauty of the Bride is the subject of the 
minute contemplation, and enraptured survey of her 
Beloved. The comparisons used are for the most 
part easily understood; "Thou hast doves' eyes 
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within thy veil." see on ch. i. 15. " Thy hair is as a 
flock of goats that lie down on Mount Gilead." 
Evidently alluding to their long, silky, and glossy 
hair. " Thy teeth are like a flock of sheep that are 
even shorn, (perhaps a flock of sheep of equal size,) 
which came up, &o. A comparison to descrihe the 
evenness, whiteness, and regularity of her teeth, 
exactly corresponding to one another in each row like 
twins, and without any heing deficient. " Thy lips 
are like a thread of scarlet, and thy mouth is comely: 
thy temples are like a piece of a pomegranate within 
thy veil." Temples prohably includes her cheeks, 
and their rosy colour is compared to that of a pome
granate. Her neck, long, and well turned, and 
adorned with chains, is aptly likened to the tower of 
David on which were suspended bucklers and shields. 
Finally, two fawns, as seen at a distance, feeding 
amidst beds of white lilies, and just appearing above 
the tops of the flowers, suggest a comparison for the 
symmetry and elegance of her bosom. 

How wonderful is that assemblage of beauties which 
Christ has imparted to his church ! Each will bear 
the minutest examination. Praise is indeed worth 
having which comes from Him, and nothing so effec
tually destroys our natural self-complacency, as to see 

i 
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and appreciate the comeliness with which grace has 
adorned us. In the full light of heaven, no blemish 
will be detected in any single feature of the Bride of 
the Lamb, for he has made her like himself spotless 
and glorious. (Eph. v. 27.) 

But before concluding his praises, the Beloved with 
a sudden digression says, " Until the day break, and 
the shadows flee away, I will get me to the mountain 
of myrrh, and to the hill of frankincense," ver. 6. 
This looks like a kind of test to which he puts his 
bride's devotedness. It would naturally remind her 
of her own words, ch. ii. 17. Has she profited by 
her fall ? or will she again let him depart without Iter 
to the mountain of myrrh, and hill of frankincense, 
and pass another night by herself? She likes to 
listen to the enumeration of her charms, but will she 
respond to a call upon the constancy of her attach
ment, and prove by acts as well as words, that she 
loves him ? Thus in the Gospel we find our Lord 
touching with the same gentleness as manifested in 
this verse, a like chord in the heart of Peter. (John 
xxi. 15—19.) Doubtless the response sought for was 
read in the looks and gestures of the Bride, as 
expressively as any words could convey it; and fondly 
gazing on her, her Beloved then concludes his eulogy, 



saying, " Thou art all fair, my love; there is no spot 
in thee." ver. 7. 

" Come with me from Lebanon, my spouse, with 
me from Lebanon: look from the top of Amana, from 
the top of Shenir and Hermon, from the lions' dens, 
from the mountains of the leopards." ver. 8. 

They appear to have wandered together till they had 
reached Lebanon, and the Beloved invites his spouse 
to accompany him over the range of its mountains ; 
and look down with him from some of its lofty peaks, 
as Amana, &c. on the plains below. This verse is 
peculiarly descriptive of the actual state of the world, 
and it i teaches us,—I. That we need never fear 
danger while walking with Christ. We may hear 
the lion's roar, or look upon the spotted leopard 
without dread, while conscious of his presence ; and 
II. That the great thing to aim at is always to have 
those feelings in our heart that would have been in 
His, had He been placed in our circumstances. The 
thought gathered from this verse is not so much 
fellowship in action (as for example, caring for the 
tender vines) as fellowship in feeling; the seeing 
with his eyes, the participating in his emotions. 
Notwithstanding the ruin caused by sin, there are 
many things in the world in which the Lord delights. 
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Lebanon afforded lovely prospects though it sheltered 
the lion and the leopard. Faith will seek communion 
with the Lord in every element of spiritual joy which 
he experiences. It is not so much his accompanying 
us, as our going along with Him, that is here 
expressed. " With me from Lebanon, my spouse, 
with me from Lebanon do thou come;" as though he 
would quiet her fears by reminding her that she had 
his protection. We may follow Christ into circum
stances of peril, and then through unbelief be so 
overpowered by apprehension, as only to think how 
we may soonest escape from them. The thought of 
the lions' dens spoils, as it were, our enjoyment of the 
beautiful view from Lebanon, and Shenir and Hermon 
are only remembered as mountains of the leopards. 
Thus Peter began to sink when he thought more of 
the winds and waves, than of Jesus whose word was 
his security; and thus in many a scene the Lord's 
people have failed to realize fellowship with his 
thoughts, and have been unable to rise to their level 
because absorbed with fear for themselves. 

The danger of wild beasts will not always be con
nected with Lebanon. But when another and a 
happier day for this world arrives, and " the leopard 
shall lie down with the kid; and the calf, and the 
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young lion, and the fading together; and a little 
child shall lead them." (Isa. xi. 6,) it will be one of 
our gratifications to look back on our past course and 
remember that we were enabled through grace to 
follow Jesus, when following him cost us something, 
and led us amidst dangers and difficulties. We shall 
call to mind the days when on the lofty mountain 
range we stood by our Beloved's side, sharing liis 
feelings, and unmindful of the lions and leopards 
that were around; and we shall appreciate the dis
tinction and honour of having had an opportunity, the 
like to which will never again be afforded to any 
others, of winning an unfading wreath of glory, by 
following Christ in a dispensation, a leading principle 
of which was, that he that loved his life should lose 
it, while he that hated it in this world, should keep it 
unto life eternal. (John xii. 25.) 

"Thou hast ravished my heart, my sister, my 
spouse; thou hast ravished my heart with one of 
thine eyes, with one chain of thy neck. How fair is 
thy love, my sister, my spouse ! how much better is 
thy love than wine ! and the smell of thine ointments 
than all spices! Thy lips, 0 my spouse, drop as the 
honeycomb; honey and milk are under thy tongue; 

i 3 
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and the smell of thy garments is like the smell of 
Lebanon." ver. 9—11. 

Turning from the contemplation of the view from 
the top of Hermon to her who was by his side, the 
Beloved resumes his enraptured admiration of her 
beauty and her love. The glance of but one of her 
eyes, the splendour of but one of her chains, had 
ravished his heart. He knew no wine that was com
parable to her love, no spices that equalled the smell 
of her ointments. Lebanon alone, where they were 
standing, with its assemblage of varied odours, fur
nished a suitable similitude to the smell of her 
garments, and when she kissed or spoke to him, 
honey dropped from her lips, and milk and honey 
were under her tongue. 

How marvellous is the delight the Lord takes in 
his Bride ! She will be to him, amidst the glories of 
heaven, what Eve was to Adam amidst the pleasures 
of paradise; excelling all in attractiveness, ministering 
more to his joy than all the angels, principalities 
and powers. And should not all the properties of 
the new creature in Christ Jesus minister now also 
to his gratification ? How inconsistent and ungrate
ful is sin! Shall the eyes which enchant Him 
wander over forbidden things ? Shall the love he 
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values, be bestowed on unworthy objects ? Shall the 
lips on which he imprints his kisses, drop with milk 
and honey for another than Himself? 

"A garden inclosed is my sister, my spouse, a 
spring shut up, a fountain sealed. Thy plants are an 
orchard of pomegranates, with pleasant fruits; cam-
phire, with spikenard, spikenard and saffron; calamus 
and cinnamon, with all trees of frankincense ; myrrh 
and aloes, with all the chief spices: a fountain of 
gardens, a well of living waters, and streams from 
Lebanon." ver. 12 to 15. 

The spouse of the Lord is the only thing upon 
earth which may be likened to a garden and to a 
fountain. All else is but a moral wilderness. The 
church is the garden of Christ, planted by his hand, 
and watered by his care. And it is a garden inclosed; 
its pomegranates and pleasant fruits are for Him 
only. It is a spring shut up, a fountain sealed, so 
that He alone may enjoy i t Well denned separation 
unto God ought ever to have characterized the church. 
But how diluted a thing Christianity soon became 1 
Its profession could never have been adopted by 
whole nations, had it preserved its original peculiar 
and distinctive features. The principles that ruled 
in the Pentecostal church, and that guided the saints 
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in Ephesus and Colosse, could never have been 
embodied in the legislature of earthly kingdoms. No 
Prince, nor Magistrate, nor Warrior, would have 
sought in the sermon on the Mount for a guide to his 
official duties. The denarius would have continued 
to bear the image and superscription of C»sar, but 
his imperial marks would not have been seen on the 
holy vessels of the sanctuary. 

We cannot hope to improve the false Christianity 
which has been long part and parcel of the institu
tions of the principal nations of the world; but we 
may, and we ought to remember the apostolic injunc
tion, which with reference to those who. have a form 
of godliness, but who deny the power thereof, says, 
from such turn away. (2 Tim. ill. 1—5.) 

The Sister and Spouse of the Lord is a garden 
with every kind of pleasant fruit, and aromatic spice 
tree. All the spices which were blended in the oint
ment and the incense made for the sanctuary (Ex. 
xxx.) and which typified the human graces of Christ's 
character, are found in this choicest of gardens. The 
primeval paradise may not be compared with i t No 
such precious productions were among the trees 
" pleasant to the sight, and good for food," which the 
Lord then made to grow. No such odours were 
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wafted on the evening breeze which fanned the 
cedars and cypresses, and chesnut trees of Eden. 
(Ezek. xxxi. 8.) 

And she is a fountain which irrigates the garden 
around i t ; a well ever springing up ; streams from 
Lebanon* always fresh and limped. Figures expres
sive of the abundance and the freshness of the delight 
which the church affords to her Lord. She alone, in 
a desert world may be compared to a perennial spring 
or stream ; in her alone is found divine life, (John iv. 
10, 14,) and the presence of the Spirit as rivers of 
living water, (vii. 38.) Unlike the deceitful brooks, 
which disappoint the thirsty caravans of Tema and 
Sheba, (Job. vi. 15—20,) she yields to her Beloved 
an unfailing flow of refreshment and joy. As the well 
dug by Israel in the wilderness, (Num. xxi. 16,) while 
they sang to its gushing waters ; 

Spring up, O well; sing ye unto it; 
The princes digged the well, 
The nobles of the people digged it, 
By the direction of the law-giver, with their staves. 

So does the Beloved, as it were, sing to the bubbling 
waters of the well, digged by none other hands than 

* Alluded to also Jer. xviii. 14, which may be rendered, " Shall the 
snow of Lebanon which oometh from the rock, desert my fields ? shaU 
the foreign cold craters fail?" The sense of the passage is, nature is 
unvarying; my fields never cease to be watered by the melting snows of 
Lebanon; but Israel is inconsistent and faithless. "Foreign waters," 
are those which come from a distance. 
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His. 0 that we were oftener conscious of the " spring
ing up" of our love to Him ; that the streams of our 
affections were ever flowing in freshness like the 
streams from Lebanon. 

It is rather doubtful whether the whole, or only 
the latter part of verse 16, is from the lips of the 
Bride. But it appears more natural to take the for
mer part as a continuation of the Beloved's speech. 

" Awake, O north wind; and come, thou south ; 
blow upon my garden, that the spices thereof may 
flow out." 

The north wind conveys the idea of chastening or 
discipline ; the south that of blessing. Both are em
ployed by the Lord in order to elicit the graces of his 
people. The keen, piercing north wind does not 
always blow; the mild, genial gale of the south is also 
sent; but both cause the spices to flow out. Afflict
ion often comes like a blast from the north, not as a 
mark of the divine displeasure for a particular sin, 
(for there may be none that especially calls for it,) but 
to bring out the latent graces of the saint. Man, or 
Satan himself, may be the immediate instrument of 
the trial. For instance, the north wind may be said 
to have blown when all Job's family and his wealth 
were swept away, and the precious spices flowed out 
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when he said, " The Lord gave, and the Lord hath 
taken away, blessed be the name of the Lord. Again 
the south wind blew, when the Lord poured into his 
lap double what he had before. Affliction is more 
easily borne when its secondary causes are not too 
much dwelled upoD, but when we recognize His voice 
who has said, " Awake, O north wind." 

But the spicy odours are yielded too when pros
perity is sanctified. It requires much grace to walk 
with God in prosperous circumstances, much grace to 
be laden with his blessings, and not to forget Him in 
their enjoyment. The apostle had made no little 
attainment when he could say, " I know how to 
abound,11 (Philip, iv. 12.) He to whom the garden 
belongs, knows how to send the north and the south 
winds in due proportion. Our care ought to be that 
in either case the manifestation of grace should be 
the result, and that whether in trial or blessing, that 
which is acted upon in us should be the new and not 
the old nature. Happy in any way our Beloved 
likes, to afford Him pleasure, let us say with Shelo-
mith, " Let my beloved come into his garden, and 
eat his pleasant fruits.11 

How many different effects may be produced by 
the same wind in its progress. According to its 
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force, and the nature of the tracts over which it pas
ses, it may either benefit or injure the persons and 
the property of men. Here it may arouse the sea, 
and break the vessels that sail on i t ; there it may 
waft them to their desired haven. In one place it 
may bear on its wings the parching heat of the desert; 
in another the noxious miasma of the marsh. Every 
where it will be welcome or otherwise as it is 
conducive or not to the health, the pleasures, and the 
interests of mankind. But there is one green and 
fruitful spot in this world's waste, where every wind 
is welcome. For whether it blows from the north or 
from the south; whether it be strong or gentle; it 
must sweep over a plantation of spices, and an 
orchard of pleasant fruits. Whatever it effects else
where, here at least it causes the spices of the garden 
to flow out. The spikenard and saffron, the calamus 
and cinnamon, wave to its breath; and it collects as 
it passes the perfume of the trees of frankincense, 
myrrh, and aloes. It is the garden of the Lord, the 
orchard He has planted. There is the fountain He 
has opened, the well of living waters He has digged. 
Then welcome every dispensation, which, whether 
painful or pleasing to us, yields Him delight. Th6 
north wind may blow, and the south wind may come a 
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they do but sweep the chords of an iEolian harp. It 
is not nature's murmuring, nor nature's joy that is 
heard, the notes of faith and love blend with the 
breeze that produced them, and say to Him who has 
awakened it, " Let my beloved come into his garden, 
and eat his pleasant fruits." 

" I am come into my garden,' my sister, my spouse: 
I have gathered my myrrh with my spice; I have 
eaten my honey-comb with my honey ; I have drunk 
my wine with my milk : eat, 0 friends; drink, yea, 
drink abundantly, 0 beloved ones." chap. v. ver. 1. 

A deep feeling of conscious unworthiness is desira
ble on many accounts. It begets a softened and 
subdued habit of mind that peculiarly becomes our 
present circumstances. Nevertheless we must beware 
of such a kind of indiscriminating self-depreciation, 
as would occasion to the Lord a diminution of the joy 
He takes in us. It is a wrong feeling which meets 
every affectionate and tender advance on his part, 
with " Depart from me, for I am a sinful man, O 
Lord." How painful must be to Him that lurking 
mistrust, and chilling reserve which in some hearts 
perpetually prevails. When Joseph's brethren, after 
the many proofs of forgiveness and love which he had 
given them, evinced their suspicions of his sin-
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cerity, by sending a message after their father was 
dead to entreat his pardon, it is said, " Joseph wept 
when they spake unto him." He grieved because 
they so little understood his own forgiving disposition, 
and so little appreciated the great purpose God had 
in the over-ruling of their sin. We shall study the 
Song of Songs to little purpose, unless we are per
suaded that the Lord takes real, practical delight in 
us. No misplaced modesty, or unseasonable diffidence, 
hindered Shulamith from inviting her Beloved into 
his garden, where in rich abundance he enjoyed his 
myrrh and honey and wine and milk. This is such 
a reciprocation of love as He seeks; and there are 
others besides who share the feast with Him. By 
the friends and the beloved ones, are probably inten
ded the elect angels who in their measure participate 
in the pleasure the Lord takes in his people. I t is 
natural that those who rejoice over one sinner that 
repenteth, should take pleasure in the subsequent 
fruits of grace manifested in his life. The same are 
perhaps alluded to in chapter viii. 13, where the 
Beloved says, " The companions hearken to thy 
voice." 

Here closes the third division of the poem. The 
shades of evening find the Beloved and his friends in 
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the pleasaut garden. In the night 'which succeeds, 
we shall find Shulamith, alas, again forfeiting through 
failure the enjoyments of her Beloved, and again the 
author of her own sorrow. Such are the fluctuations 
of the human heart, such its frailty, even after the 
richest experience of heavenly blessings ! It is well 
for the most advanced, equally with the weakest 
saint, that the electing love and sovereign grace of 
God ensure our final safety; and that " Jesus Christ 
is the same yesterday, and to day, and for ever." 

K 2 



SUMMARY OF THE FOURTH PART. 

The Beloved knocks at the door of the house in the 
city where tlie Bride is asleep. Though conscious of 
his voice, she makes trifling excuses for not rising to 
open to him, though he tells her that in seeking her he 
had got wet with the night dew. While he endeavours 
to unfasten the door, seized with emotion, she at length 
rises to open to him, and perceives that her hands drop 
with myrrh which he had left upon the handles of the 
lock. Finding that her Beloved had withdrawn him
self, she seeks and calls him, but in vain. She is found 
by the watchmen, and the keepers of the walls, who 
treat her with rudeness and violence. Meeting some 
daughters of Jerusalem, she earnestly charges them if 
they find her beloved, to tell him that she is sick of 
love. Upon their enquiring what made her think so 
much of him above any other beloved, she minutely 
describes his beauties from head to foot. The daughters 
next enquire of her whither he was gone, that they 
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might seek him with her. She answers that he was 
gone down to his garden to gather lilies; and bending 
her steps thither, she finds him again, and gives expres
sion to her joy. The Beloved extols her charms, and 
says she is above all other queens, concubines, and 
daughters; the choice and only one of her mother. 
The company of queens, concubines, dc. praise the 
splendour, and radiant beauty of the Bride; and the 
Beloved relates how he had gone down into his garden, 
and (at the sight of his bride) was unexpectedly trans
ported with delight. The queens, dc. again speak, and 
entreat Shulamith to return that they may look upon 
her. She gives them a modest answer, and they proceed 
to expatiate on her beauties from her feet to her head 
and hair. The Beloved next fondly addresses her, and 
whilst in her arms, and still speaking, he is overtaken 
by sleep, and she takes up and finishes his broken 
sentence, adding, " I am my beloved's, and his desire 
is toward me.'1 On the Beloved's awaking, she proposes 
that they should repair to the fields, and pass the 
night in the villages, and rise early to attend to the 
vines and pomegranates; "There," she says, "I will 
give thee my loves:'1 and she tells him of the sweet-
smelling mandrakes, and of the fruits new and old 
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which she had laid up for him at their gates. She 
expresses a desire that her beloved were in the place of 
a brother to her, that she might at all times be familiar 
with him without exposing herself to others* censure. 
That she may freely enjoy his company, she leads him 
again to her mother's house, promising him spiced 
wine with pomegranate juke; and there she once more 
reclines in his arms and he charges, as at previous 
times, the daughters of Jerusalem not to disturb her 
sleep. 



PART IV. 

CHAPTER V. 2—VIII. 4. 

CHAPTER V. 2—END. 

The enjoyment which Shulamith's love and obedience 
had afforded to her Beloved was not of long duration. 
As in chap. ii. a season of declension follows with 
susprising rapidity. She is again, notwithstanding 
her past painful lessons, in the city (see ver. 7) and, 
again is she found there asleep. Yet, as on the 
former occasion, she is by no means altogether un
mindful of her Beloved. She sleeps indeed, but her 
heart is still wakeful; and her ear can recognise the 
voice of him whose love would not wait till morning, 
to call back his bride from her wandering, and arouse 
her from her supineness. " I sleep, but my heart 
waketh," exactly describes the state of many of the 
children of God. Their heart is in the main right 
and true towards Him, but their conscience slumbers, 
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their affections are not lively, their walk is inconsis
tent, their testimony faint and feeble. They hear 
their Lord's voice, but it prevails not to make them 
shake off their carnal sloth; they hearken to his 
knock, but rise not to open to him; they are conscious 
of his love, but yield to it no suitable return. How 
full of patient grace and tenderness are the beloved's 
words! His erring and inconstant bride, he still 
calls his "undefiled," and never in addressing her 
before had he used at once so many terms of endear
ment, as he now heaps upon her in this hour of her 
deep failure; and he tells her that he had sought' 
her by night till his head was filled with dew. This 
patient waiting of the Lord on his people is wonder
fully set forth in his address to the church in Laodicea; 
" Behold I stand at the door, and knock: if any man 
hear my voice, and open the door, I will come in to 
him, and will sup with him, and he with me." 

When love has cooled, the most idle and frivolous 
excuses are made for inactivity. " The slothful man 
saith, There is a lion in the way, a lion is in the 
streets." (Prov. xxvi. 18.) We blush for Shulamith 
when to so moving and pathetic an appeal, she replies, 
" I have put off my garment; how shall I put it on ? 

I have washed my feet, how shall I defile them ?" 
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Indolence and supineness are often the precursors of 
inconceivable mischief; we remember how the exam
ple of the Lord, as well as his precept instructs us on 
this point, and inculcates incessant watchfulness. It 
was in the hour of his fearful conflict when his locks 
were wet with the dews of Gethsemane, and great 
drops of blood rolled from his agonized frame, that he 
said, and it was to those who slept from sorrow, and 
not indifference, "Why sleep ye? rise and pray, lest ye 
enter into temptation." (Luke xxii. 46.) But even her 
continued slothfulness does not yet drive him away. 
He still seeks, though in vain, to gain admission by 
putting in his hand by the hole of the door; nor is 
she either insensible to his persevering love; " My 
bowels," she says, " were moved for him." The con
flict between self-indulgence, and her affection for 
him, which though it had slumbered, was not extinct, 
at length ended in the triumph of the latter. " I rose 
up to open to my beloved; and my hands dropped 
with myrrh, and my fingers with flowing myrrh, upon 
the handles of the lock." This myrrh was from the 
hands of her Beloved. So profusely was he covered 
with it, that it adhered to the handles of the lock 
which he had tried to open, and then dropped from 
her fingers when she touched them. Self-will in the 
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first instance, and indolence in the next, had deprived 
her of her Beloved's company, and the enjoyment of 
his fragrance. Had she responded to his call, the 
latter would have filled her apartment. The myrrh 
upon the handles of the lock tells her of her loss. 
What a season she has missed! What love she has 
sinned against! What a Messing she has forfeited! 
Her tardy compliance is now punished by disappoint
ment : " I opened to my beloved; but my beloved 
had withdrawn himself, and was gone." She had not 
listened without emotion to his words, "My soul 
failed when he spake." But it was too late. Slighted 
love had ceased its tender importunity, and she is 
left to her unavailing regret and the bitter upbraidings 
of conscience for her folly and neglect; "I sought 
him, but I could not find him ; I called him, but he 
gave me no answer." 

It is dangerous to trifle with conscience, and to 
quench the Spirit of God. It may deprive us for the 
time of all peace, and if persevered in, end in making 
shipwreck of the faith. (1 Tim. i. 19.) When the 
sense of the Lord's presence is lost through unfaith
fulness, any token of his love, or relic of past com
munion that we still possess, will be like the myrrh 
on the handles of the lock, a memorial of departed 
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joys; a witness to bygone days when it was better 
with us than now; an evidence of a former intimacy, 
which even more than worldliness itself, testifies to 
the declension of our souls. 

The Bride does not recover her Beloved this time, 
till after a longer and more painful search than on 
the previous occasion of her failure, (iii. 4.) We 
must expect to be visited more severely if we fail to 
profit by our past experience. She is also smitten 
and wounded by the watchmen, and the keepers of 
the walls treat her, as if she were an abandoned 
woman, with ignominy and insult, and deprive her of 
her veil. (ver. 7.) When we have displeased the 
Lord, man is often used as the instrument of our 
correction. Thus David felt when Shimei cursed 
him, and threw stones and dust at him. " So let 
him curse" he said, " because the Lord hath said unto 
him, Curse David." (2 Sam. xvi.) Contrariwise 
" when a man's ways please the Lord, He maketh 
even his enemies to be at peace with him." (Prov. 
xvi. 7.) 

We may infer that it is now morning, when after 
hours of fruitless wandering, the bride meets a com
pany of the daughters of Jerusalem, to whom she 
says, " I charge you, 0 daughters of Jerusalem, if ye 
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find my beloved,—what will ye tell him ? that I am 
sick of love." 

The abruptness and vehement tone of this address, 
and the impatient eagerness with which she gives 
another turn to her unfinished sentence, manifest the 
intensity of her feelings. She does not think of her 
own pain and weariness, and the rough usage she had 
experienced, but only longs for her beloved. She is 
sick of love, but she is where there are no cakes and 
citrons to stay and comfort her, nor pressure of fond 
embrace to sustain her. The daughters of Jerusalem 
reply with kindness, but are unable to appreciate her 
loss. They ask the reason of this deep solicitude; 
wherein was the superiority of her beloved over any 
other beloved, that she so earnestly charged them ? 
These daughters represent a class, different indeed 
from the rude and unfeeling watchmen, for they 
manifest the amiabilities and softnesses of nature, but 
as ignorant as the latter of the exercises of the 
renewed heart. Not having taken one step in Chris
tian experience, it is impossible that they can sympa
thise with the conflicts and trials of the believer. 
Their well-meant, kindly, and good-natured words 
minister no comfort but the reverse. "Fairest among 
women" from their lips, sounds very differently from 
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what it did from the Beloved's. People^ the world 
sometimes admire the heliever, though unconscious of 
the source of his excellence. There is an immense 
interval between nature and grace, even when the 
former is clothed with all its attractions, and the 
lustre of the latter has been dimmed by sin. 

In her reply, Shulamith minutely describes her 
Beloved. It is the only full portrait of Him in the 
Song, and the circumstances in which it is given 
make it a severe condemnation of her own errors. 
But the deep feeling which she has just shown forbids 
our comparing it to that religious fluency without 
conscience which some abound in, who like better to 
talk of the Lord, than to live to Him. Led thus to 
dwell on his beauties, the Bride seems to regain a 
happier tone of mind. She has leisure for self-
recollection ; her heart is approaching to that state 
which will enable her to profit by the affliction she 
has undergone. Her excitement and tumultous feel
ings subside; and while drawing this beautiful picture 
of her injured and absent Lord for strangers, she is 
really, though unconsciously, herself drawing near to 
his presence, and preparing for the joy of restoration. 
Knowledge of, and attachment to the Person of the 
Lord, is the main feature of genuine devotion. Those 
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who possess it may indeed forget themselves and sin, 
but the means of recovery are in their power. 

In the description, verse 10 speaks of the mixture 
of white and red in his face. His head compared to 
most fine gold may indicate its august and splendid 
appearance. " His locks are flowing, and black as a 
raven." (ver. 11.) His eyes are likened to " the eyes 
of doves by the rivers of waters;"—by frequent 
bathing, that is, rendered more lustrous. " Washed 
in milk," describes the pure white of his eyes; and 
they are " fitly set," like precious stones, neither too 
prominent, nor too sunk. (ver. 12,) "His cheeks 
are as a bed of spices, as mounds of balsams" (or, 
beds of perfumes.) " His lips like lilies (i. e. red 
lilies) dropping flowing myrrh ;" meaning perhaps 
the sweetness of his breath, (ver. 13.) " His hands 
are as gold rings set with the topaz;" with reference 
to the circular form of the fingers and thumb, when 
they are just made to touch. Gold would denote the 
shining and purity of the hands, and the nails may 
explain the allusion to the topazes set in the rings. 
" His belly is as bright ivory (or, as ivory-work) over
laid with sapphires." (ver 14.) Here perhaps the 
ideas conveyed are the whiteness and shining of the 
skin. The straightness, strength, whiteness, and pro-
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portion of his legs, with the beauty of his feet are 
described in ver. 15, where also his "aspect" is said 
to be "as Lebanon," i.e. full of majesty and beauty, 
and " excellent as the cedars;" excelling others as 
the cedar is above other trees. From head to foot 
(comp. ver. 11 and 15) he is resplendent as gold. 
"His mouth (marg. palate) is most sweet" (ver. 16,) 
alluding probably to the melodiousness of his voice. 
The description finishes with, "yea, he is altogether 
lovely," which includes every unspecified beauty in 
him who is " the chiefest among ten thousand." 
(ver. 10.) 

It is perhaps safer, certainly easier, to rest with 
the general idea of superlative glory and attractive
ness obtained from this picture, than to seek for a 
mystic meaning in its separate features. Heavenly 
majesty is suggested by the gold and gems; Lebanon 
and its cedars;—human graces and sweetness by the 
other similitudes, as the spices, the lilies, and the 
myrrh. Shulamith, with all her inconsistencies, was 
familiar with the person of her Beloved, and conscious 
that notwithstanding her errors, though absent He 
was not alienated from her, she says, " This is my 
beloved, and this is my friend, 0 daughters of Jeru
salem." 

L 2 
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To see Jesus "as he is," (1 John iii. 2,) in his 
glorified humanity, will he our supreme delight in the 
day of his appearing. Let it be our delight meanwhile 
to grow increasingly familiar with his character and 
graces; and under all circumstances let us "hold 
fast the confession of our hope without wavering" 
(Heb. x. 23,) and not fear to say when we have spoken 
of his excellency to others, " This is my beloved, and 
this is my friend." 

CHAPTER VI. 

It is a happy thing to be eloquent for Christ, and 
to speak for him out of the abundance of the heart. 
Even after much sin, the penitent backslider not only 
regains his lost place, but may be used to win others 
to the Lord. Ps. li. 12, 13. The Lord said to Peter, 
"when thou art converted (i.e. recovered from thy 
fall,) strengthen thy brethren." (Luke xxii. 82.) 
Shulamith's description awakened an interest in the 
daughters of Jerusalem; "Whither is thy beloved 
gone, O thou fairest among women ? Whither is thy 
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beloved turned aside? that we may seek him with 
thee." They seem to conclude that He had been the 
one to part from her. They could not suppose that 
with such an appreciation of his excellence, she had 
left his company. Here was another indirect reproof 
of her folly. But by dwelling upon the personal 
features of her beloved, she is led to the remembrance 
of his habits and his haunts; and leaving the city, 
she betakes herself to the gardens and beds of spices 
where He fed, and gathered lilies, (ver. 2.) There 
her troubles end. Once more beholding him, with a 
consciousness of his love unimpaired by all that had 
happened, she exclaims, " I am my beloved's and my 
beloved is mine; he feedeth among the lilies." (ver. 3.) 
And His joy in receiving her is even greater than her 
own. (see on ver. 12 below.) She had used the same 
words before, (chap. ii. 16,) but without then realizing 
their power. Now, however, she speaks out of the 
fulness of her affection; and we may notice the 
different order of the words, " I am my beloved's," 
this time goes before " my beloved is mine." The 
sweetest and most prominent feeling was that she was 
His as much as ever, in spite of her faultiness. It 
is blessed to be able to have faith in God even after 
such grievous falls as those of David and Peter. 

L 3 
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" Where sin abounded grace did much more abound," 
is a truth not the less divine and precious because 
capable of being perverted to an evil use. 

Shulamith's discipline is over. Her Beloved meets 
her without a single word of reproof. He knew what 
6he had gone through; and he remembers her faults 
no more. All be can think of now is her beauty, and 
the pleasure he takes in it. " Thou art beautiful, 0 
my love, as Tirzah;" Tirzah means pleasantness. It 
was the city where the kings of Israel resided before 
Samaria was built (1 Kings xiv. 17, <fcc.;) " Comely 
as Jerusalem" (see Lam. ii. 15;) "Terrible as an 
army with banners," may perhaps be explained by the 
next verse, as referring to the overpowering effect her 
charms had upon him, " Turn away thine eyes from 
me, for they have overcome me." In the rest of 
verse 6, and the two following verses, the same words 
occur as in chap. iv. No one of the bride's lovely 
features have been impaired by her misconduct. If 
possible, she is more beautiful than ever in the eyes 
of her beloved. Thus these j^ords are invested with 
a fresh value by the connection in which they stand. 

In the next verse the circumstances of the Millen
nial age are again anticipated, and a piece is introduced 
out of the order of time. The queens, concubines, 
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and virgins denote nations who come under blessing 
in the Millennium; (comp. Ps. xlv. 12.) "Threescore" 
and "fourscore," may be definite numbers, standing 
for indefinite ones, to convey the idea of multiplicity. 
But among them all the bride of Christ is pre-eminent; 
" My dove, my undefiled is but one: she is the only 
one of her mother, she is the choice one of her that 
bare her:" in the coming age, as we have already 
seen, she will be the object of universal admiration; 
" The daughters saw her, and blessed her; yea, the 
queens and the concubines, and they praised her." 
Verse 10 appears to be the language of their praise. 
The figures employed seem to have reference to her 
heavenly features; " Who is she that looketh forth as 
the morning, fair as the moon, clear as the sun,"— 
she had before been seen (chap. iii. 6) perfumed with 
all spices,—human graces (as spices are of earthly 
growth;) but here she looks forth clothed with 
heavenly radiance. As to the last clause, " Terrible 
as an army," &c., see above on ver. 4. 

Verse 11 must be connected with ver. 2, The 
beloved relates whither he had gone after his fruitless 
endeavours to arouse his bride, (chap. v. 6.) He had 
been compelled to go by himself on account of her 
slothfulness, for his interest in the garden of nuts, 
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the fruits of the valley, the vine and the pomegranates, 
never failed, however she might be unconcerned about 
them. While engaged in these things, the appearance 
of his bride who had entered the garden, and who 
exclaims (ver. 3,) " I am my beloved's, &c." fills him 
with joy. He is all at once unawares carried away at 
the sight of her. Transported with delight, he is 
impelled towards her with the speed of a swift chariot. 
Amminadib seems to have been a man famous for 
swift chariots, which thus became proverbial. Thus 
verses 11 and 12 are retrospective. The Lord is not 
less eager (but more so) to meet his returning and 
contrite people, than they are to be restored to his 
favour. We might say of the father in the parable, 
that his soul made him, " like the chariots of Am
minadib," when he ran to meet his erring son, and 
fell on his neck, and kissed him. 

In verse 13 we appear to have the words of the 
admiring daughters, queens, &c. mentioned ver. 9. 
They call to Shulamith as she walks in the garden, 
" Return, return, 0 Shulamith, that we may look 
upon thee." She replies, " Why do you look upon 
Shulamith as upon a dance of two hosts ? " The name 
Shoo-lam-meeth (Shulamith) which occurs here for 
the first and only time, is probably a feminine form 
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from Sh'loh-moh (Solomon.) " Dance," as our trans
lators render the word in all other places, refers to 
the dance common on solemn festive occasions. See 
Exod. xv. 20. Jud. xi. 34; xxi. 21, &c. The Bride's 
reply is expressive of modesty and bashfulness. Why 
do I attract so much admiration, Why do ye gaze upon 
me, as if beholding some imposing festal celebration ? 
Such a feeling it is not difficult to suppose will be 
entertained by those, who in their future happiest and 
brightest days, will remember, that their glory and 
beauty were not originally theirs, but are the purchase 
of Another's sufferings, and the gift of Another's grace. 

CHAPTER VII. 1—10. 

Verse 1. The same parties who called to Shulamith 
(vi. 13) that they might look upon her, now proceed 
to praise her attractions one by one. But, unlike the 
previous descriptions, whether of the beloved or the 
bride, this one begins with the feet, and ends with 
the head. May the reason be that the attention of 
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these earthly spectators is in the first place rivetted 
on the circumstance, to them of special and primary 
interest, that the hride, though formed for heavenly 
glory, and the attachment of her beloved, is yet 
destined to appear from time to time on the earthy 
and exercise over it in companionship with her Lord, 
a mild, a holy, and a peaceful sway ? Having 
exclaimed " How beautiful are thy feet with shoes, 0 
prince's daughter !* They- then raise their eyes to 
the contemplation successively of the higher parts of 
her person, and end, where the beloved began with 
their admiration of her head and hair. The word 
rendered "feet" is elsewhere sometimes rendered 
" steps," " goings," " footsteps," and in this place it 
may signify not only her feet but her gait. This, and 
the shoes or sandals which she wore, would be par
ticularly noticed by those who were favoured by her 
visits, for to them her feet would be " beautiful upon 
the mountains." 

On ver. 3, see iv. 5. Her large eyes with their 
liquid lustre are compared to the fishpools in 
Heshbon, full of clear water. Her nose, regularly 
and straightly formed, to the well-built tower 
of Lebanon, (ver. 4.) Her head, erect and stately, 

* On this appellation see the Note in the Introduction. 
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with its dark hair, reminds them of Carmel with 
its luxuriant forests; and to the hair which they 
liken to (dark) purple, they give the highest possible 
encomium by saying, " the king is held in the 
tresses," captivated, and as it were, held bound by her 
ringlets or flowing or braided locks. 

The beloved himself next addresses her. " How 
fair and how pleasant art thou, 0 love, among 
delights !" (ver. 6.) Others admire her beauty, but 
he enjoys it. " This thy stature is like to a palm 
tree, and thy breasts to clusters (of dates.)" " I said, 
I will go up to the palm-tree, I will take hold of the 
boughs thereof; now also thy breasts shall be as 
clusters of the, vine, and the smell of thy nose like 
citrons, (ver. 7, 8.) He continues, "And the roof of 
thy mouth like the best wine,"—when sleep surprises 
him in her embrace, and the bride finishes the 
sentence thus interrupted ; — " That goeth down 
sweetly to my beloved, flowing gently between the 
lips of those that are asleep." (ver. 9.) With playful 
allusion to sleep having overtaken him. This is the 
first time we have^aeett the beloved asleep in her 
arms. The Lord can rest on the love of his people, 
even as they find repose on his. According to their 
ways, they may either keep Him outside, knocking in 
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vain for admission, or by responsive affection, and 
yielding love for love, afford Him a home in their 
hearts. The head that was once filled with dew, its 
locks wet with the drops of the night, now reclines on 
the breast of Shulamith as on a soft pillow—and 
realizing more than ever the greatness of his love, 
and her happiness in being its object, she says, " I 
am my beloved's, and his desire is towards me." 
(ver. 10.) 

CHAPTER VII. 11—VIII, 1—4. 

CHAPTER VII. 11—END. 

Verse 11. The beloved having awoke from his 
sleep, the bride proposes to him that they should go 
forth into the field, and pass the night in the villages. 
She is now eager to share with him the pursuits in 
which he delights. " Let us get up early to the 
vineyards : let us see if the vine flourish, whether its 
blossom appear, and the pomegranates bud forth:" 
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She has learned to prefer the beauties of the country 
to the attractions of the city, in the pursuit of which 
she had experienced so much sorrow and humiliation. 
And knowing that sympathy with the interest he 
takes in the blossoming vines, and budding pome
granates peculiarly becomes her, and makes her find 
additional favour in his eyes, she adds, " there will I 
give thee my loves." How different is this from her 
state in chap, i i ! Instead of being dragged with 
difficulty from our own selfish ways, may we realize a 
lively interest in the Lord's work, and say to Him, 
" Let us yet up early to the vineyards;" and let us be 
found where neither indolence nor disobedience hinder 
us from yiviny Him our loves. Shulamith has never 
appeared to greater advantage than now. She bethinks 
herself of every thing that would give pleasure to her 
beloved; " The mandrakes give a smell, and at our 
gates are all manner of pleasant fruits, new and old, 
which I have laid up for thee, O my beloved." (ver. 13.) 
Thoughtful love will thus enable Christ's saints to lay 
up a store of all manner of pleasant fruits. Not 
satisfied with presenting the old, they will seek new 
fruits also for his gratification. Each opportunity, as 
it presents itself, will be embraced, and they will also 
themselves make opportunities for manifesting their 

M 



134 

love to Him. Every day will increase the store laid 
up at his gates ; a future treasure for themselves, as 
well as a present enjoyment for Him. Their names, 
often unknown to fame, are with those of Euodia, 
Syntyche, Clement, and the rest of the Apostles' 
fellow-labourers, in the book of life. Their actions, in 
this world often unnoticed and unrequited, live in the 
divine remembrance, and find a record above with 
those of many a "beloved Persis, which laboured 
much in the Lord." And the time is coming when 
they shall not only "rest from their labours," but 
" their works will follow them." (Rev. xiv. 13.) 

CHAPTER VIII. 1. 

Shulamith longs to be able to enjoy her beloved's 
society without restraint at any time that she found 
him without. " Oh, that thou wert as a brother to 
me," she says, for so she might kiss him freely at all 
times, and not be despised by any for it. The know
ledge that the people of the world cannot understand 
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their joys, and often characterize them as enthusiasm 
or madness, necessarily makes Christians reserved on 
these things in their presence, and to desire the time 
when no circumstances will he a hindrance to free 
and unrestrained communion with Christ, nor the 
presence of strangers check the expression of their 
attachment to Him, and repress the overflowings of 
the full and loving heart. But as this puhlic famil
iarity cannot he, Shulamith says, " I will lead thee, 
and hring thee into my Mother's house, thou shalt 
instruct me ; I will cause thee to drink of spiced wine 
of the juice of my promegranate." (v. 2.) In this 
retirement I may indulge my desire without restraint, 
thou shalt teach me how to please thee ; and I will 
also give thee the delicious beverage that my own 
hands have mingled for thine enjoyment. The be
loved never refuses to go into her mother's house, 
(see on ch. iii. 4.) And its early associations are now 
linked with fresh happy ones of later days. 

The remembrance of our first impressions of the 
divine love loses none of its sweetness by the richer 
and fuller experience we have subsequently acquired. 
Sin and failure may at one time have weakened those 
impressions, and like Shulamith, we may have been 

M 2 
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thankful to have had them renewed by the Lord's 
restoring grace, At another time they may, with all 
their early freshness be combined with the ripened 
attainments, and the mellowed fruits of advanced 
Christian growth. In her mother's house Shulamith 
first knew her beloved. In her mother's house she 
was glad to recover the enjoyment of his presence of 
which she had temporarily deprived herself. And in 
her mother's house we now see her delighting to 
study his tastes, and presenting him with the cup of 
choice spiced wine of the juice of her promegranate. 

Surely we cannot take too great pains to please 
Him, who died to save us. No spiced wine that our 
devotedness can mingle, can be an equal return for 
the love, which refused not that bitter cup, which our 
sin had prepared for Him. Is it too much to give 
Him now of the juice of our promegranate, who once 
tasted for us the vinegar and the gall ? 

One evidence too, of our advance in divine things, 
will be a modest diffidence of our own powers, and an 
anxiousness to be continually instructed by the Lord. 
We shall feel like the bride, the need of His teaching 
us. Finally, this day, crowded with so many matters 
of interest; a day that had dawned upon the bride in 
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trial and sorrow, finds her at its close in the enjoy
ment of her usual happiness and blissful rest. " His 
left hand is under my head, and his right hand doth 
embrace me." (ver. 3.) The daughters of Jerusalem 
receive their customary charge from the beloved, and 
no one must stir up, nor awake his love, until she 
please." (ver. 4.) 

M 3 



SUMMARY OF THE FIFTH PART. 

The bride is seen coming up from the wilderness 
leaning upon her beloved. Addressing herself to him 
she alludes to the citron-tree under which he was born, 
and where also she had formerly enjoyed his love. She 
tells him how intense her love for him is, and entreats 
to be set as a seal upon his heart and arm. Her soli
citude is next expressed in behalf of a little sister, at 
present too young to be given in marriage; and the 
beloved in reply engages that she shall, when grown up, 
be well provided for, and receive all the honour and 
endowment for which she shall prove to be meet. The 
bride makes mention of the rich vineyard at Baal-
hamon which belonged to Solomon, and which he had 
let out to keepers for a thousand pieces of silver each; 
and she says that having now entered upon the enjoy
ment of her own vineyard, Solomon shall receive from 
her the thousand pieces and the keepers of the fruit two 
hundred. The beloved tells his bride that the compan
ions are intently listening for her xoice, and asks her 
therefore to let him hear it. She replies by inviting 
him to make haste, and to be like a roe, or a young 
hart, upon the mountains of spices. 



PART V. 

CHAPTER VIII. 5—END. 

Verse 5. " Who is this that cometh up from the 
wilderness, leaning upon her beloved?" 

In this the closing scene in the Song, the bride is 
beheld at that point of time in which she has already 
once before been anticipatively presented to us, (ch. 
iii. 6,) coming up out of the wilderness to her ever
lasting abode. They see her leaning upon him whose 
strength and grace have been her unfailing support 
during all her earthly days. Briefly, but beautifully 
do these words describe the Church's actual sustain-
ment and future hope. Her sustainment, in always 
having Christ to lean upon; He who bears her every 
care, (1 Pet. v. 7,) and protects her from every dan
ger ;—her hope, one day and that soon, to leave the 
wilderness with all its trials, and to take her place in 
glory by her Lord and spouse for ever. Israel was 
bid to remember all the way which the Lord led them 
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in the wilderness, and his care over them, and the 
discipline which had for its ohject to do them good at 
their latter end, (Deut. viii.) Our retrospect of the 
wilderness will he like Israel's, humhling to us on 
many accounts, yet hy no means devoid of pleasure 
on others ; for the remembrances of Christ's love can 
never be other than pleasant. The bride addressing 
her beloved, refers to the past days of her enjoyment 
of him. On leaving the wilderness she might call to 
mind the instances of her own failure, and the hard
ships she encountered; but although these things 
may have place in her thoughts, 6he is here silent 
about every thing but the reminiscences of the love 
she has experienced. " I excited (or aroused) thee 
(i. e. to love me) under the citron-tree* : there thy 
mother brought thee forth; there she brought thee 
forth that bare thee."f The allusion to the citron-
tree is to be explained by its mention in ch. ii. 3, 5. 
It seems to be the emblem of the earthly manifesta
tion of the divine love to the Church. We may 
paraphrase the bride's words thus; " I sought and 

* So it should be in Prov. zxv. 11.—"Like golden citrons in baskets of 
silver." And Joel i. 12.—" The palm-tree also, and the citron-tree*" 

• + These words ought to have formed a separate verse. That they are 
spoken to the beloved, not by him, will be evident to the Hebrew reader. 
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proved thy affection in my earthly days, when I pined 
for comfort, and was sick of love," 

How marvellous that this citron-tree should grow 
on the soil of a fallen world ! But God's love to the 
Church, which in purpose was from everlasting, he-
came the subject of progressive revelation after that 
sin had spoiled the fair creation. This mystic citron 
was then planted. Its boughs expanded, and its 
leaves and blossom developed themselves, as each 
inspired prophet and psalmist contributed to the un
folding of the divine plan. Saints of old enjoyed in 
their different measures, its foliage, blossom, and 
shade ; till in the fulness of time it stood laden with 
its rich, mellowed, and golden fruit; and then the 
mystery was revealed, the bridegroom was born,—born 
under its overspreading boughs; his birth-place indi
cating his character as one who would both create and 
satisfy the longings of his people's love, and as it were, 
identifying himself with the tree, feed them with its 
fruit by giving to them himself. The figure of the 
" mother " has been considered above. (See on ch. 
iii. 11.) The citron-tree was growing before his birth. 
Divine love had, so to speak, been planted in the 
earth from the earliest time; but there could not be 
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the full enjoyment of it, until the mystic parent had 
brought forth the Church's spouse; till death and 
resurrection had plainly revealed the bridegroom, 
presenting to us the person of him who embodied in 
himself all that which the faith of past ages had dim
ly apprehended. Then the Church could say, " I 
excited thee under the citron-tree." Its shade others 
had before enjoyed; its blossom others admired, but 
it was hers only to be comforted by its ripened fruit; 
hers only to comprehend that its shade, and fruit, all 
its beauty, now met and were combined in a person; 
and so transferring to Him the associations of the 
tree, to say, " I sat down under his shadow,"—" his 
fruit was sweet, &c." 

Thus in this highly figurative verse, the birth of 
the spouse under the citron-tree, appears to denote 
the unity of the divine plan of grace from the begin
ning, and to link the consummation of that plan with 
its first and earliest disclosures. As in ch. ill. 11, 
" His mother " places the nuptial crown on the head 
of Solomon, so here the past and present are again 
similarly linked ; and the bride calls to mind the 
time and place of her beloved's birth. The recollec
tion of the place where he was brought forth, and 
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where she was wont to realize his love, is dear to her, 
and its memory is cherished, though ahout to enjoy 
him now in another and a happier scene. 

" Set me as a seal upon thine heart, as a seal upon 
thine arm; for love is strong as death; jealousy is 
hard (or inflexible) as hades ; the flames thereof are 
flames of fire, (like) the (lightning) flash of Jehovah," 
ver. 6. 

She entreats that she may ever be dear to him ; as 
precious and as near as a signet carried in his bosom, 
(or suspended from his neck) or worn on his arm. 
(See Jer. xxii. 24, Hag. ii. 23;) for that her love is 
most intense; strong as death, (Eccles. viii. 8 ;) un
yielding and inflexible as hades, which holds fast 
those whom it receives, and lets them not go : (Isa. 
xiv. 9.) It is a burning flame, like Jehovah's light
ning, " We love him," as John saith, " because he 
first loved us," and though we may often complain 
now of the feebleness of our love, the day is at hand, 
when the language of this verse will be found not too 
strong to express our feelings of affection to him. 
The Church will find herself without an equal in his 
love. No rival will light the hot fire of jealousy in 
her heart; nothing any more by dividing her affec
tions will kindle its flames in his. 
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She continues to describe her intense love. " Many 
waters cannot quench this love, neither can the floods 
drown i t : if a man would give all the substance of 
his house for this love, it would utterly be contemn
ed," (ver. 7.) What must his love be, to excite such 
ardent passion in her! The Apostle prayed that the 
Ephesians might "be able to comprehend with all 
saints, what is the breadth, and length, and depth, 
and height; and to know the love of Christ, which 
passeth knowledge," (Eph. iii. 18, 19.) 

" We have a little sister, and she hath no breasts ; 
what shall we do for our sister in the day when she 
shall be spoken for?" The bride expresses tender 
solicitude for a little sister as yet unmarriageable, but 
to whose future day of espousals she looks forward 
with interest. This can hardly be the Jewish Church, 
which as well as many other queens and concubines, 
will share the Lord's love in the commencement of 
the Millennium. But there will still be on the 
earth, at that time, many, who although possessing 
spiritual life, are in a state of immaturity, unfitted 
yet for enjoyments that are reserved for them at a 
more advanced period of growth and intelligence, 
(Ezek. xvi. 6, 7.) To such this figure may well refer. 
The risen Church will consult for the interests of her 
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little sister, and co-operate with the Lord in his gra
cious purposes towards her. And according to the 
preparedness found in those on earth, will be the 
character and the measure of the blessing conferred 
on them. It is probably the beloved, who in reply 
to the above says, " If she be a wall, we will build 
upon her a palace of silver; and if she be a door, we 
will inclose her with boards of cedar." Meaning her 
btassings and endowments shall be proportionate to 
her capacity for receiving them. She shall have all 
the honour and distinction that she proves fitted to 
bear. The palace of silver is better than the boards 
of cedar, but each is good in its place. A door may 
be inclosed with the latter, but a wall must sustain 
the former. No one can complain if he receive up to 
the full measure of his powers of action and of enjoy
ment. (Matt. xxv. 15.) 

The bride upon this reflects on her own happy con
dition, and sensible of its distinction so far in ad
vance of that of others, complacently says, " l a m a 
wall, and my breasts like towers; then was I in his 
eyes as one that found favour." ver. 10. Others look 
forward with hope to the future. She has entered 
into the fulness of her joy, and she can also remember 
past days when she found favour in her spouse's eyes, 
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" Solomon had a vineyard at Baal-hamon; he let 
out the vineyard unto keepers, every one for the fruit 
thereof was to bring a thousand pieces of silver." 
(ver 11.) Baal-hamon signifies " Place of a multitude/' 
or " Place of abundance." This was therefore a rich 
vineyard (Isa. vii. 28) in a fruitful place, and abundant 
return should have been made by the keepers. But 
man generally has never yet lived for God. His 
history presents him to us as feeding on the fruit, 
but making no return to God; never yielding to Him 
his due. He considers only how he may turn every 
thing to his own account. His inventions and dia* 
eoveries in the present day are as little connected with 
the glory of God as the city which Cain built, the 
harp and the organ that Jubal invented, or the 
instruments of brass and iron forged by Tubal-cain. 
He seeks only his own glory and aggrandizement. 
Never under any dispensation has he brought the 
thousand pieces of silver to the Lord of the vineyard. 
(Isa. v, 1—7.) But hereafter it will be different 
Men will learn that their real happiness is bound up 
with God's glory, and the recognition of his claims. 
The whole world will become an extended vineyard; 
one vast Baal-hamon, and the husbandmen will no 
mete grasp the inheritance for themselves. (Luke xx. 
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14.) The bride long excluded from her rightful 
portion surveys with delight her earthly domain, 
4 * My vineyard, which is mine, is before me:" and 
turning to her spouse, she says, " Thou, 0 Solomon, 
must have the thousand;" under my superintendence 
thy claims shall be satisfied. Lore and duty shall 
meet them. The pieces of silver shall be rendered 
in full tale. And she adds, " and those that keep 
the fruit thereof two hundred." These keepers are 
probably saints on earth; fellow-workers with the 
risen Church, who will also receive a reward for their 
participation in the care of the vineyard, which thus 
will be the olrject of common enjoyment to the Lord, 
the Church above, and the redeemed on earth who 
serve under Christ and his bride. 

The beloved addresses his bride, " Thou that 
dwellest in the gardens, the companions hearken to 
thy voice; cause me to hear it." (ver. 13.) The com
panions are listening eagerly to hear thy voice; then 
gratify myself and them by causing me to hear it. 
The companions, may be the holy angels, who delight 
in the Church, as the fairest and the most exalted of 
God's creatures, and from whose lips higher praise 
proceeds than they can render (Rev. v. 9;) for she 

N 2 
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celebrates not only creating and preserving, but re
deeming love; and with her "new song" brings 
sweeter melody into heaven, than the choral harmony 
of the morning stars, the joyful shout of the sons of 
God, and the voice of the angels round about the 
throne. The bride is addressed as dwelling in the 
gardens, for regarded with relation to the earth that 
is now her description. Her " heart and home are 
in the skies," but when she appears and walks below, 
her feet no longer " press the weary waste," for the 
Spirit has been poured from on high, and the wil
derness is become a fruitful field; and the fruitful 
field is counted for a forest. (Isa. xxxii. 15.) 

" Make haste, my beloved, and be thou like to a 
roe, or to a young hart, upon the mountains of spices." 
Hasten to roam over the hills with thy love. Where 
thy spirit takes its free and joyous range, she will 
attend thee ; where the mountain breezes waft their 
spicy odours, she will accompany thee; in the gar
dens, where the vine blossoms, and the pomegranate 
buds, thou shalt hear her voice, and she shall give 
thee her loves. 
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Church of God, by Christ's salvation, 
Rise o'er sin, and fear, and care— 

Joy to find in ev'ry station, 
Something still to do or bear; 

Think what Spirit dwells within thee— 
Think what Father's smiles are thine— 

Think that Jesus died?to win thee— 
Bride of Christ! wilt thou repine ? 

Haste thee on from grace to glory, 
Arm'd by faith, and wing'd by prayer, 

Heaven's eternal day 's before thee ; 
Qod's right hand shall guide thee there; 

Soon shall close thine eaithly mission, 
Soon shall pass thy pilgrim days, 

Hope shall change to glad fruition, 
Faith to sight, and pray'r to praise. 



E R R A T A . 
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