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PREFACE.

-

THE following pages have been written with the desire

of shewing the real character of the doctrines contained in

the writings of PENN and BARCLAX.

In a Meeting which was held at the late Annual Confer

ence of the Society of Friends, in London, and intended

especially for the instruction of the Young, their attention

was directed to the example of Penn, Barclay, and other

ancient Friends, and it was said by one of their ministers,

that those who did not follow the principles, laid down by

them, “who found any thing in the Scriptures which they

“had not found, were out of the narrow way, and were

“going in a track which led to the same point with the

“broad way, and that was destruction.”

The written epistle also, which may be considered to

express the corporate judgment of the society, strongly re

commends the writings of the early Friends.—

“We would earnestly, but affectionately, recommend to our

“dear friends generally, but especially to those in early life, the

“frequent and serious perusal of their writings; replete as they

“are with instructive evidence of the sufficiency of that founda

“tion upon which it was their concern to build, and eminently
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iv. PREFACE.

“calculated, as we believe they are, to impress the mind with a

“deep sense of the importance of the experimental work of re

“ligion on the heart.”

It would be greatly to be lamented, under any circum

stances, that the minds of the Young should be directed to

the writings of men instead of to the Holy Scriptures; but

when we consider the real character of the works which

are thus recommended, we can only hope that such a de

parture from the doctrines of Christ may be repented of

and forgiven.

I do trust there are many among the Friends who

desire, as in the fear of the Lord, to prove all things and

hold fast that which is good. May they be enabled to

judge righteous judgment, not in the spirit of strife or vain

glory, but desiring with singleness of heart to edify them

selves and others in the truth.

The doctrine of “acceptance and completeness in

another,” (Ephes, i, 6. Col. ii, 10.) has always been im

pugned by the world as tending to licentiousness; and it

is already said among the Friends, that those who have

received the truth are becoming less circumspect in their

conversation, and less anxious for separation from the

world.

I earnestly hope that it may not be so; but that all

amongst the Friends who shall be converted to the faith of

Jesus, will labour to shew that it is the privilege of those

who are sanctified by His blood, to go without the camp

bearing His reproach; separated, not by any self-devised

peculiarities, (which the world can always imitate) but by

a faithful testimony to the efficiency of the offering on the

cross, and by patient endeavours to lay up treasure for the
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world to come, where a cup of cold water, given in the

name of Christ, shall not go without its reward.

I doubt not that many have perused with joy and thank

fulness the clear statements of scriptural truth, in contrast

with fatal error, set forth in a work lately published, under

the title of “A Beacon to the Society of Friends.” I

earnestly desire that it may prove effectually such to many

among them; but the conviction, which a personal ac

quaintance with some has impressed upon my mind, is,

that whilst shrinking from the deadly result to which

Elias Hicks has drawn out his doctrines, they are uncon

sciously cherishing plants from the same stock, and expect.

ing them to bring forth fruits acceptable unto God. To

establish this charge by reference to scripture, and to assist

the simple-hearted inquirer after truth, has been my endeav

our in the few following pages, which I now commend to

the blessing of Him who has commanded us to use His

scripture for “instruction in righteousness.”

A 3



 



CHAPTER [.

QUOTATION FROM. PENN ON THE TRINITY.

“The Trinity of distinct and separate Persons in the unity of

“essence, may be refuted from scripture, and also from right

“reason.” (Penn, vol. i., p. 29.)

“If each Person be God and that God subsists in three Per

“sons, then in each Person there are three Persons or Gods, and

“from three they will increase to nine, and so on ad infinitum.”

(vol. i, p. 31.)

REMARKS.

The reasoning is of so very painful a character that I

forbear making any further quotation on this subject. In

a subsequent treatise, explanatory of the first, the author

does not withdraw one of his previous statements, but ac

knowledges the divinity of the Son and Holy Spirit; from

which it would appear that he was (perhaps unconsciously)

a Sabellian, believing, not that there are three distinct

Persons in the unity of the Godhead, but that there are

three different manifestations of the same Person.

The scriptures declare the unity of God:—“Hear O

Israel, the Lord thy God is one Lord.”

They declare that the Father, the Son, and the Spirit
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are equally God. [See Isaiah vi. 3. (applied to the Son

in John xii, 41,) and Acts v, 3, 4.]

They declare not that the Son sent the Father, but that

the Father sent the Son: that the Father bruised, (Is, liii,

10.) raised, (Acts ii, 24.) glorified (Acts iii, 13.) the

Son; saying, “Sit thou on my right hand until I make

thy foes thy footstool.” (Heb. i, 13.) This last text stri

kingly shows the present distinction between the Father

and the Son. And again, “To him that overcometh will

I grant to sit with me on MY throne, even as I also over

came and am set down with my Father in His throne.

(Rev. iii, 21.)

Again, it is written, “I will pray the Father and HE shall

give you ANOTHER Comforter, even the Spirit of truth, whom

the Father will send in my name. If I go not away the

Comforter will not come unto you. He shall not speak

of Himself—He shall glorify ME, for He shall receive of

mine and show it unto you.” (John xiv and xvi.) It must

be obvious how clearly these passages establish the dis

tinct and co-existent agency of the Father, the Son, and

the Spirit. It is not the business of “right reason” (Penn)

to measure these things, but if it cannot comprehend, to

acknowledge that God has revealed them, and therefore

to bow. This alone is true humility and true obedience,

—obedience of mind to the teaching of the Lord; and in

this sense as well as every other, “to obey is better than

sacrifice, and to hearken than the fat of rams.”

...:
one of whom maketh intercession in Heaven (Heb. ix, 24.)—the other on earth,

being pleased to dwell in the bodies of those who believe. (Rom. viii, 26) The

uow continued Priesthood in Heaven of the Lord Jesus, in its Aaronic character



*-----

CHAPTER II.

PENN's OPINION OF sociNUs.

“As to my being a Socinian, I must confess I have read of

“one Socinus, of (what they call) a noble family in Sene, in

“Italy, who about the year 1574, being a young man, voluntarily

“did abandon the glories, pleasures, and honours of the great

“Duke of Tuscany’s court at Florence, (that noted place for all

“worldly delicacies) and became a perpetual exile for his con

“science; whose parts, misdom, gravity and just behaviour,

“made him the most famous with the Polonian and Transylvanian

“Churches; but I was never baptized into his name, and there

“fore deny that reproachful epithet; and if in any thing I

“acknowledge the verity of his doctrines, it is for the truth's

“sake, of which, in many things, he had a clearer prospect than

“most of his co-temporaries; but not therefore a Socinian any

“more than a son of the English Church, because I justify many

“of her principles since the reformation against the Roman

“Church.”

REMARKS.

When the scripture is speaking of a heresy far less ex

tensive than that of Socinus, it is said, “Their word doth

as typified in Leviticus, is hardly recognized in the writings of the early

Friends. Instead of this is substituted an inward High Priest (Penn, vol. 1,

folio 597 )—“Spiritual blood,” (see chap. vi.) “inward atonement,” “inward

mediation” (Penn, vol. 1, 8vo. p. 25.1.)-motions which the scripture carefully

excludes, as utterly false and delusive. I cannot find that William Penn ever

expressed any sorrow for having published this Tract, and perhaps it may not

be generally known, that it was defended in another, published so recently as the

beginning of the last century, by Richard Claridge, one of the most esteemed

writers of the Society.

*
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eat as a canker.” (2 Tim. ii, 17.) Socinus was one of

whom it might be truly said, that he denied every thing

which is characteristically distinctive of the gospel of Christ

Jesus (see Buck's Theological Dictionary); yet is he said

by William Penn, to have had a clearer view of truth

than most of his co-temporaries, though he lived at the era

of the German, Swiss, and English Reformers, many of

whom laid down their lives in testimony to the efficacy of

that “blood” which Socinus despised. I doubt not that

William Penn felt far more unity with the writings of

Socinus than with those of Melancthon or Cranmer.

CHAPTER III.

DENIAL OF THE NECESSITY OF CHRIST's SATISFACTION

TO THE FATHER.

“The vulgar doctrine of satisfaction being dependent on the

“second Person of the Trinity, is refuted from scripture and right

“reason.”

“But if we should grant a scripture silence as to the necessity

“of so satisfying His Father's justice, yet so manifest would be the

“contradictions and foul the repugnancies to RIGHT REAsoN,” &c.

REMARKS.

I intended to have copied come of the carnal reasonings

by which these propositions are maintained, but I forbear,

desiring rather that they should be for ever forgotten.
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It is indeed true, that the sacrifice of Christ was the con

sequence, not the cause of the Father's love.—“He spared

not His own Son.” But it is also true, that this greatsacri

fice was necessary to vindicate the righteousness of God, in

having remitted and in remitting sin. Scripture is NOT si

lent upon this. It is not only taught us throughout the

Old Testament in type, as for example when it is said to

Aaron, “Go quickly, make atonement, for wrath is gone

forth,” (Num. xvi, 46.) but it is also expressly enforced

in a very important passage in the 3rd of Romans. We

are there taught that the propitiation of the Son was for

the shewing forth of God's justice! But why was this

needful ? because God had, in His forbearance, remitted

many previously-committed sins—i.e. sins committed pre

viously to the atonement of His Son, as in the case of

Abraham and of all the saints whom He had forgiven;

and now His justice, in having done this, was vindi

cated, that so He might be just and the justifier of him

that believeth in Jesus.*

If satisfaction is not dependent upon the second Person

of the Trinity, then “Christ hath not given Himself for us

an offering and a sacrifice To God for a sweet smelling

savour.”

* If we merely take the words which are necessary to the present argument,

they are these, “Whom God hath set forth to vindicate His righteousness, in

consequence of His having remitted sin.” Ata with the accusative should be

rendered, “because of, in consequence of,” in the New Testament, as in Rom.

iv, 25 and Heb. ii, 9. Ephes. ii., 4. Ephes. iv., 18.
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CHAPTER IV.

BARCLAY's DENIAL OF ORIGINAL GUILT.

“We do not ascribe any whit of Adam's guilt to men, unless

“they make it theirs by the like acts of disobedience.”

REMARKS.

There is a difference between being a sinner and being

capable of sinning. The scripture saith, that “By one

man's disobedience many were made siNNERs.”

Again, death, the punishment of sin, reigneth even over

them “that have not sinned after the similitude of Adam's

transgression,”—i.e. over those who have never perso

nally broken one commandment. (Rom. v., 14.) We have

a daily example of this in the death of infants, shewing

that “By one man sin entered into the world and death by

sin.” But it is also true, that by one man, even the Second

Adam, righteousness and life have entered, and therefore

infants are saved in Him. Barclay, indeed, believes that

infants are saved. But why? because none are children

of wrath until they transgress, (Apol. p. 103) not because

being by nature children of wrath, (Ephesians ii.) they

are saved in Christ Jesus. Surely this plucks one of the

brightest jewels from the crown of Him who said, “Suffer

little children to come unto me.”

It may seem surprising to some that Barclay should be
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so anxious to disprove that guilt is imputed to infants; but

the reason is, that the blessed doctrine of Christ being

our righteousness could not otherwise be consistently

impugned.

CHAPTER V. .

JUSTIFICATION BY IMPUTED RIGHTEOUSNESS, DENIED BY

PENN AND BARCLAY.

“Therefore I shall draw this argument, that the justification

“of persons is not from the imputation of another's righteous

“ness, but the actual performance and keeping of God's right

“eous statutes; otherwise, God should forget to be equal;

“therefore how wickedly unequal are those who would frame

“ a doctrine so manifestly inconsistent with God's most pure

“and equal nature; making him to condemn the righteous to death

“ and justify the wicked to life from the imputation of another's

“righteousness—a most unequal way indeed.” (Penn vol. 1,

p. 44.)

“Christ's imputed righteousness is not found in all the Bible.”

(Barclay, margin, p. 1 15.)

“Christ was AMONG MEN accounted a sinner and numbered

“among transgressors, yet that GOD reputed Him a sinner is no

“where proved.” (Barclay, id.)

“That ever God reputed Him a sinner is (by me) denied.—And

“indeed it may be thought strange how some men have made this

“(i. e. imputed righteousness,) so fundamental an article of their

“faith, which is so contrary to the whole strain of the gospel; a

*
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“thing which Christ in none of all His sermons and gracious

“speeches ever willed any to rely on, alnays recommending to us .

“works as instrumental in our justification.” (Barclay, id.)

REMARKS.

First it is denied in these extracts that “God would

condemn the righteous to death;” (Penn) or, to use the

words of Barclay, “that Christ was REPUTED a sinner

by God, though He might have been so accounted by

MEN. Now the scripture expressly testified, that it pleased

Jehovah “to bruise” Christ—“to put Him to grief"–

“to make His soul an offering for sin.” (Isaiah liii.)

“Awake! O sword ' against my Shepherd, against the

Man that is my fellow, saith the Lord of Hosts; smite the

Shepherd.”—These are the very words which our Lord

applies to Himself at the time of His suffering. Again,

God made Him to be sin who knew no sin—i.e. God not

only reputed but treated Him as being what actually He

was not, viz. a sinner.

These writers would desire to make it appear that all

Christ's sufferings were from MAN, in order that they may

deny that vicariousness which is necessarily established,

if it once be admitted that the Lord bruised the innocent.

It is not surprising that they who deny that God bruised

His righteous and beloved Son in the place of others,

should also deny the doctrine of imputed righteousness.

Yet can any thing be more plain than the following testi

mony of the scriptures?—“To him that worketh not but

believeth on him that justifieth the ungodly, his faith is

counted for righteousness, even as David describeth the
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blessedness of the man unto whom the Lord IMPUTETH

righteousness without works.” (Rom. iv.) It is obvious,

that the essence of the doctrine impugned, is contained in

this scripture; for, first, it is the ungodly and not the right

eous who are justified; and, secondly, the blessing cometh

to those who believe in the way of imputation as contrasted

, with actual possession. Here then, again, the doctrine

of the early Friends" is directly at variance with the scrip

tures, and that on a point of no secondary importance, but

one on which the Church's salvation and glory, as well as

the comfort and therefore holiness of every individual be:

liever, altogether depends.

CHAPTER VI.

BARCLAY's DoCTRINE ON JUSTIFICATION.

“It is by the inward birth of Christ in man that man is made

“just, and therefore so accounted by God.” (Barclay, p. 208.)

“Justification is both more properly and frequently, in scrip

“ture, taken in its proper signification for making one just and

“not reputing one merely such, and is all one with sanctifica

“tion.” (p. 208.)

“We understand by this justification by Christ, the formation

“of Christ in us—Christ born and brought forth in us. It is this

“inward birth, bringing forth righteousness and holiness in us,

“that will justify us.” (p. 205)

• The imputation of Christ's righteousness is called by Thomas Fisher, “an

outward imaginary imputation, and a dream or vain thought.” (See article

Justification, Fisher's Works, Table of Contents.)
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REMARKS.

If we were to suppose Barclay to be right in the sense

he would affix to the word “justify,” yet the scriptures

teach us that they who believe are “justified by the BLooD

of Christ (Rom. v. 9.)—i.e. by His DEATH and not by

His birth in any sense. Again, it is written, “My right

eous servant shall justify many, FoR He shall bear their

iniquities.” (Is, liii) “By whose stripes ye (who

have believed) were healed.” (1 Pet. ii, 24.) In all

these places we are directed to His DEATH, as also in the

types of the paschal lamb, the brazen serpent, and the

bread and wine, emblematical of His broken body and

blood.—All these things direct our souls to the DEATH

of the Lord Jesus, and not to His birth in us, as that

whereby he who believeth is HEALED.

With respect to the meaning of the word “justify,” I

will quote, without any omission, every passage where the

word occurs in the Gospels and Acts. It will be instantly

seen that there is not one in which it signifies “to make

just.” It is a judicial word, signyfying, “to declare or

pronounce to be guiltless,” and is often applied to those who

are perfectly righteous in themselves as to Christ (Is, l,

8.) and to the Father. (Rom. iii, 4.)

Matt. xi, 19-Wisdom is justified of her children.

Matt. xii, 37–By thy words thou shalt be justified.

Luke vii, 29–They justified God.

Luke vii, 35–Wisdom is justified.

Luke x, 29–He willing to justify himself.

Luke xvi, 15-Ye are they which justify themselves.
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H.mke xviii, 14-This man went down justified rather than the

other.

Acts xiii, 38-Be it known unto you, therefore, men and

brethren, that through this Man is preached

unto you the forgiveness of sins; and by

Him all who believe are justified from all

things, from which ye could not be justified

by the law of Moses.

But there is another passage in the 4th of Romans,

where the scripture itself defines the meaning of “justify,"

and that in its connexion with faith :—“What saith the

scripture? Abraham believed God, and it was counted

unto him for righteousness, Now to him that worketh is

the reward not reckoned of grace but of debt: but to him

that worketh not, but believeth on Him that justifieth the

ungodly, his faith is countED FoR righteousness.—He

staggered not at the promise of God through unbelief, but

was strong in faith, giving glory to God; and being fully

persuaded that what He had promised He was able also to

perform, and therefore it was IMPUTED to him for right.

eousness. Now it was not written for his sake alone that

it was IMPUTED to him, but for us also, to whom it shall be

IMPUTED if we believe on Him who,” &c. &c.

The scripture here teaches us, that so far from the be

liever being made actually righteous, it is needful that his

faith should be RECKONED For righteousness. If Abra

ham had been “made righteous” when he believed, there

would have been no need that any thing should have been

imputed to him for righteousness, for he would have

been as perfect as the Lord Jesus, unto whom there never

B 2.
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was any thing imputed except sin. And let it be remem

bered, that if we say that any one is “made righteous,”

it can mean nothing short of this, that he is really made

like Jesus in body, soul, and spirit, for there is no middle

way. We must either be reckoned righteous on account

of Another, or we must be perfectly righteous in ourselves:

“for he that offendeth in one point is guilty of all.”

(James.)

I do not dwell on this subject, as believing that it will be

sufficiently plain to all those who, through the Spirit, have

believed on the Lamb slain for sin. I will, however, add

one more quotation from Penn—When speaking of the

words in Isaiah, “Unto us a Child is born, unto us a Son

is given,” he interprets them of the light within, and after

wards adds,—“This is the Quaker's Christ, and Son of

the living God, whom we are not ashamed to confess as that

“glorious light, &c. which as we have continued to observe,

“thatsPIRITUAL Blood is sensibly felt to sprinkle and cleanse

“the conscience from dead works.” (vol. i. p. 14.) Surely

this has no less tendency than the doctrines of Elias Hicks

(see Beacon, p. 43.) to turn the soul from that blood which

cleanseth from all sin—i.e. the outward material blood of

Jesus, when He offered Himself without spot to God.

“Jesus, that He might sanctify by His blood, suffered with

out the gate”—i.e. it was an act perfected on Calvary. It

was an act wholly external to ourselves, quite as much as

the lifting up of the brazen serpent was external to the

Israelites, but is able, when recognized, to give peace to

the conscience and purify the heart by faith.
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CHAPTER VII.

THE CONoiTION OF BELIEVERS NOT DISTINGUISHED FROM

THAT OF UNBELIEVERS BY BARCLAY.

“Forasmuch as all men who have come to man's estate (the

“Man Jesus only excepted) have sinned, therefore all have need

“of this Saviour to remove the wrath of God from them due to

“their offences; in this respect He is truly said to have borne the

“iniquities of us all in his own body on the tree, and therefore is

“the only Mediator, having qualified the wrath of God towards

“us; so that our former sins stand not in our way, being, by

“virtue of his most satisfactory sacrifice, removed and pardoned.

“Neither do we think that remission of sins is to be expected,

“sought, or obtained in any other way, or by any works or

“sacrifice whatsoever; though, as has been said formerly, they

“may come to partake of this remission that are ignorant of the

“history. So then Christ by His death and sufferings, hath re

“eonciled us to God, even while we are enemies; that is, He offers

“reconciliation to us; we are put into a capacity of being recon

“ciled; God is milling to forgive us our iniquities and to accept

“us, as is well expressed by the Apostle.” (2 Cor. v., 19.)

(Barclay, 203.)

REMARKS.

If we suppose a proclamation to have been made through

out a city, telling all the inhabitants that they were under

B 3
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wrath, but that a Lamb had been provided by the Lord,

and that whosoever came and laid his hand on the head

of that Lamb should be instantly forgiven; it is plain, that

the very provision of such a Lamb, and the proclama

tion of such a message, would be proofs of love towards

them all, yet none would be in any degree forgiven, ex

cept those who regarded the message, and came to lay

their hand upon the head of the blessed sacrifice.—They

only would have their sins carried into a land of forgetful

ness to be remembered no more.

To represent the others as having “the “wrath qua

lified” towards them—to say that any of their sins “were

removed or pardoned” would be deluding their souls into

destruction. It is written expressly, “On him that believ

eth not, the wrath of God ABIDETh”—i.e. it has in no part

been ever removed.

On the other hand, to represent the others who had come

to the Lamb, as merely put into “a capacity of being re

conciled” or “having the offer of reconciliation,” would

would be, to use the language of the apostle John, to make

God a liar, because we reject the message which He sen

deth respecting the Lamb-—“He that believeth on Him

is not condemned.” (John iii.) He has not merely his

FoRMER sins forgiven, but he is personally accepted, a child

adopted in the Beloved.

I trust it will be seen from these remarks, how entirely

Barclay confounds the position of the Church and the

World in relation to the death of Christ. Such passages

as the 5th of Romans, which belongs solely unto those

“who being justified by faith have peace with God,” are
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falsely applied, though in a lowered sense, to the unbeliev.

ing, on whom wrath abideth; and by being thus lowered

for the sake of application to the world, the completed re

conciliation of the Church is utterly explained away,

The scriptures testify, —“God HATH reconciled us (i.e.

us who believe) unto Himself by Jesus Christ; (2 Cor v,

18.) and the condition of those who Have been thus re

conciled, is expressly contrasted, in this very passage, with

the state of those to whom the message of reconciliation is

addressed. Yet Barclay makes no distinction, but applies

the same passages to those who believe and those who

believe not.

lt is true, that “God so loved the world that He sent

His only begotten Son, that whosoever believeth in Him

might not perish”—but it is also true, that none, except the

Church, who believe, can say, “He hath borne our sins in

His own body on the accursed tree.”—“By His stripes

we are healed.”

I would observe the same of every type" and every pas

sage which implies completed remission of sin.—They are

true only of the Church, for they believe.—They only are

reconciled—justified—forgiven.

Atonement is the work of the Son towards the Father,

unto whom it is left as to its application; and therefore

Christ saith, “My judgment is with the Lord, and my

work with my God.” It is a perfect work in itself irre

spective of its results to us, inasmuch as it enabled the

Father to be just and yet to extend mercies unto ALL men,

of which the chiefest is this, that He saith unto ALL as He

* Such as the Scapegoat, Leviticus xvi.
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did of the brazen serpent to the Israelites—“Look unto

Him and be ye saved.” The Israelites who looked, were

ALTogBTHER healed; they who did not look, were not

healed AT ALL.

CHAPTER VIII.

RESPECTING THE FATHER, soN, AND SPIRIT BEING

IN ALL MEN. (BARCLAY AND stoRY.)

“By this Seed, Grace, and Word of God and Light wherewith

“we say every one is enlightened, we understand a spiritual,

“heavenly,and invisible principle, in which God, as Father, Son,

“ and Spirit divells, a measure of which divine and glorious life

“is in all men as a seed.” (Barclay, 137, 138.)

“But to return to the true doctrine in the scripture, seeing that

“God is the Word, and the Word is God, and the same is “the

“‘true light which lighteth every man who cometh into the

“‘world, and assumed flesh, it followeth that God, who is omni

“present, is in all mankind; and Christ, the light of the Father,

“as inseparable from Him in that respect, is in ALL MEN.”

(Story's Journal, p. 335 folio.)

REMARKS.

It is wonderful that any should have ventured to unite

sentiments so directly at varianee with the scriptures. The

indwelling of the Spirit is always mentioned as the pecu

liar and distinguishing privilege of believers: for they only

are sanctified by the blood of the Lamb, and, being person
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ally accepted, (not partially forgiven,) are fit Temples of the

Holy Spirit. Accordingly, the distinction between the

world and believers in that all important particular, is thus

strikingly taught by our blessed Saviour, “I will pray the

Father and He shall send YoU another Comforter, that He

may abide with you for ever, even the Spirit of truth, whom

the world cannot receive, because it seeth Him not neither

knoweth Him, but YE know Him, for He dwelleth with

you and shall be in you.” Again, it is expressly said of

the Gentile world, in the Ephesians, that they were witH

oUT chRIST, without hope, witHouT God. (Ephes. ii.)

Shall we dare to reverse these words, and raise ALL

Mankind to the same level, as regards remission of sin (see

last chap.) and the gift of the Holy Spirit, with the Church

of God 2–Yet this identification of the Church and

world is the very key-stone of the system which we are

considering. And therefore let not any one pass this quo

tation from Barclay lightly by, as a casual error. It is a

principle necessary to every ramification of his doctrinal

system. It enables him to say, that the OBJECT OF

FAITH IS INWARD. (p. 52)
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CHAPTER IX.

HOW THE LIGHT OF CHRIST IN US “MEDIATES AND

ATONES.”

“But it may be asked, if the light in every man be Christ, how

“doth it bear our sins and how are our iniquities laid upon it?

“Answer—The light, or rather He that is the light (light being

“a metaphor) in man, hath been, according to the scripture, as a

“Lamb" slain since the foundation of the world—i.e. sin, by dis

“obedience prevailing, the light or principle of life, under whose

“holy leadings man was placed, became resisted, grieved, and, as it

“were, slain, which word “slain,” is also metaphorical. And as at

“any time disobedient men have hearkened to the still voice of

“ the word, that message of God in their hearts,—so, upon true

“brokenness of soul, that very same principle and word of life in

“man has mediated, atoned, and God has been propitious.”

(Penn, vol. i., p. 254.)

REMARKS.

This extract clearly teaches us, that the Word, without

being made flesh and without shedding of blood, could

“mediate and atone and render God propitious,” simply

by dwelling in the hearts of men: and thus salvation is

* The text in the Revelation would better be translated thus, “And all shall

worship Him whose maines have not-been written in the book of life of the

Lamb, of the slain One from the foundation of the world—i.e. which have not

been there written from the foundation of the world. Otherwise, I suppose, the

words would have been collocated thus,

row apvie atro kogue karaßoAnc to payueve.

It is so translated in the French version.
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not even ascribed to the Word incarnate, much less to His

special work upon the cross. But the scripture saith,

“There is one Mediator between God and man, A MAN

Christ Jesus"—i. e. there could have been no mediation

without incarnation: and again, without shedding of blood

is no remission.

William Penn and his friends do not deny that there has

been an outward shedding of blood. But the continued

daily power of that outward blood in purifying and nour

ishing the souls of believers by FAITH, they practically

reject; for they consider the benefits derivable from that

blood to be already past, and to have effected the partial

justification of all mankind.

In order, therefore, to meet those passages of scripture,

which ascribe unto that precious blood a continued daily

power, they invent (for it is indeed invention) a system

which supposes, both before the incarnation and after it,

INwARD mediation, INWARD atonement, INWARD spiritual

blood.” And thus by setting aside that which is outward,

they destroy the life of faith; for whereas it is written, as

the very motto ofone dispensation, “the just shall live by

faith,” they reverse it, and practically say, “The just

shall live by feeling.”

It is true, some may be delivered from the danger: but

* “Since the Gospel covenant is inward and spiritual, it may be concluded

££:soul, and is by the Apostle expressly called spiritual drink.” (G. Whitehead.

quoted by Besse, p. 174.)

Again, it is said by William Penn—“That as outwardly Christ gave his out

ward life for the world, so He inwardly sheds abroad in mens’ souls the blood o

God—that is the holy purifying life and virtue which is in Him as the Word

God; and as which He is the light and life of the world.” (vol. 1, p. 257.)

“The outward Lamb shows forth the inward Lamb. (Penn, vol. 1, 251.)
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there is reason to fear, that as in America so also in this

country, many have thus been insensibly led away from

THE blood of the cross until they have practically, if not

professedly, learnt to consider it an unworthy thing. (See

Beacon, page 16, second edition, and 144.)
*

CHAPTER X.

PENN's DocTRINE OF THE INCARNATION.

“The light or rather He that is light in man, for so I have

“always desired to be understood.” (p.254. Vol 1.)

, “That Holy principle which God placed in the heart of Adam.”

(255.) -

“The light and life is one in A.L.” (p. 255.)

“The same Christ, Word-God who has lighted all men.” (256.)

“The same light and life which afterwards clothed itself with

“that outward body.” (256.)

“Though we believe that the eternal power light and life which

“inhabited that holy Person who was born at Bethlehem, was and

“is chiefly and eminently the Saviour; yet we reverently confess

“the Holy manhood was instrumentally a Saviour, as prepared

“ and chosen for the work that Christ, the Word-God, had then

“to do in it.” (p. 259.)

“The very same light, life, and power which dwelt in that

“fleshly tabernacle, eminently was the Convincer, Condemner,

“Saviour, Redeemer, yet not only as confined to that blessed

“body, but also as revealed in the hearts of men as He was in

“Paul.” (256.)



25

REMARKS.

The object of these passages is to shew that the same

“Christ, Word-God” that dwelt in Adam and in all men,

dwelt afterwards in the Man Jesus. Wherein then did

Adam and the Lord Jesus differ? for Adam once had a holy

body, and it is said that the same Word-God dwelt in them

both. Moreover, Christ the Word-God must have been sepa

rate from Adam in whom He is said to have been; and so

Christ is spoken of as equally separate from the holy man

hood of Jesus. We trust that nothing more need be said

to shew how entirely the true doctrine of the incarnation is

denied. “Christ” is not the name of any “light, spirit, na

ture or, principle” which was in Adam and afterwards

clothed itself, dwelt in, or resided in the body of Jesus;

but it is the title of a Man even that Man who is Jehovah

and Man in one Person* These figures of “clothing it

self, residing in,” &c. (expressions universally used by

Penn, Pennington, Fisher, and other early Friends) as in

Irvingism, so also here, are only a cloak for the denial of

the great truth that the Word “was made or became flesh”

(John i.) in such a manner as for God and Man to become

* We need not perplex ourselves, as some have done, with metaphysical diffi

culties about the word Person. When any one performs actions for which he is

responsible as H is actions, that Being is a Person in the practical sense of the

word. The Lord Jesus was responsible for His actions; He was responsible for

what He said and did when conversing with the Doctors in the temple. He

had distinct responsibility But who had this distinct responsibility? In other

words, who was this Person ? Not God simply, neither man simply, but

Immanuel—i.e. God and Man in one Person. It will be obvious how the above

extracts take the personality from Immanuel and ascribe it to €hrist IN Jesus,

making the “holy manhood” not distinct (for that would be true) but separate

from the Word Christ—just as a garment is from the Person whom it clothes.

This is just the doctrine of Mr. Irving, whereby the Incarnation, and conse

quently the Atonement, is virtually denied.

C
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one Person, to which Person alone, as anointed with the

Holy Ghost, the title Christ belongeth, and not to any

power or principle distinct from Jesus of Nazareth.

Secondly—the whole testimony of revelation is to the

wonderful truth, that salvation is the work of a Man.—

“There is one Mediator between God and man, A Man

(av6potoc) Christ Jesus.” It was the subject of the first

prophecy of scripture—“The Seed of the woman shall

bruise the serpent's head.” And I need not recal to re

membrance the many texts respecting the Son of David,

the Second Adam, &c. all ascribing PERsonALITY and the

work of salvation not to Christ IN Jesus, but to Jesus of

Nazareth, the Christ. But we are taught by Penn, that

it is “Christ, the Word-God, who is by sin grieved and

burthened and bears the iniquities of such as so sin and

reject His benefits;” (Penn, vol. i. p. 256.) and that this

bearing of iniquity was true of the Word-God, previous to

the time (p.255)—during the time (p. 257)—and since the

time (p. 256) when He “inhabited that holy person who

was born at Bethlehem;” “and therefore” (he continues)

“we ought chiefly to appropriate salvation to Christ as the

Word-God, and to the holy manhood but secondarily and

instrumentally,–I mean as it was a chosen instrument or

vessel, in and by which God declared the blessed glad ti

dings of love, and His message of reconciliation to the world;

in which He gave the most heavenly example of purity,

and through whose whole life, doctrine, and death, did

shine forth the clearest evidences of truth, goodness, mercy,

patience, deep travail for the world, self-denial, holiness,

and triumphant martyrdom.” (vol. i. 258.)



27

We need not be surprized that we find no mention of

the “blood of the cross,” when the truth of the Incarnation

is denied, and when that is ascribed to the Word which

only belongs to the “Word made flesh.” The offering on

the cross must necessarily be regarded as the offering of the

body of a holy Person born at Bethlehem, instead of the

offering of the body of Immanuel.

Lastly—Instead of saying, according to the scriptures,

that God anointed Jesus with the Holy Ghost and with

power, and confessing that the Person so anointed was

Immanuel, God and Man in One Person, from the moment

of His birth,-Christ, the anointed One, is not distinguished

from the Spirit whereby He was anointed; and thus the

divinity of Jesus is made to depend upon His being “dwelt

in” by the same light or power which afterwards dwelt in

Paul—i.e. as was taught by the Gnostics, the divinity of

Jesus depended on His being dwell in by Christ.

I earnestly hope that none who value the gospel of Jesus

Christ, will seek to throw a vail over these things, but will

candidly and openly acknowledge the deadly error.

“Every spirit that confesseth not Jesus Christ come

(=AmAv6ora) in the flesh is not of God.” Penn may ac

knowledge the Word-God, but I find no acknowledgment

of the “Word made flesh,” which is the mystery of godli

ness, and the centre of every doctrine, without which, truth

will become deranged truth, and work with the power of

arror.

But this doctrine respecting the Incarnation is not con

fined to Penn. The titles Christ, Messiah, and even Jesus

Christ, are throughout the writings of Fisher and

C 2
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Whitehead applied to theWordin His eternal state, evidently

without prospective referencc to His Incarnation; and

Isaac Pennington writes as follows:—“Now the scriptures

“do expressly distinguish between chRIST and the garment

“which He wore, between Him that came and the body in

“which He came, between the Substance which was vailed

“and the vail which vailed it. ‘Lo! I come, a Body

“‘hast thou prepared me.” There is plainly He, and

“the body in which He came. There was the outward

“vessel and the inward life. This we certainly know, and

“can never call the Bodily Garment, Christ, but thatwhich

“appeared and dwelt in the body. Now if ye indeed

“know the Christ of God, tell us plainly what that is

“which appeared in that body? whether that was not the

“Christ before it took up the body, after it took up the

“body, and for ever?” (Pennington's Questions to Pro

fessors, p. 33, cited in Besse's Defence of Quakerism, p.

155.)

The following are the words of Elias Hicks:—“What

“was it that was a Saviour? Not that which was outward;

“it was not flesh and blood: it was that Life that was IN

“Him, and which lighteth every man, and consequently

“every woman, that cometh into the world.” We ear

nestly request the Reader to refer to Crewdson's Beacon,

Sermonii, Ex. i, and also Sermon iii, Ex. v. -

...:
refer? was it to the Man who then stood before him, or was it to a Substance,

Life or Light, IN that Man?



CHAPTER XI.

• THE SAME DOCTRINE TAUGHT BY BARCLAY.

“Though we affirm that Christ Dwells 1N us, yet not imme

“diately, but mediately, as He is in that seed which is in us;

“whereas He, to wit, the Eternal Word, which was with God

“and was God, Dwelt immediately 1N that holy Man. He then

“is as the Head, and we as the members-He the vine and we

“the branches. Now as the soul of man dwells otherwise, and in

“a far more immediate manner, in the head and in the heart,

“than in the hands and legs; and as the sap, virtue, and life of

“the vine lodgeth far otherwise in the stock and root than in the

“branches, so God dwelleth otherwise in the Man Jesus than in

“us.” (Barclay, p. 139.)

REMARKS.

I earnestly request attention to this passage.—It is

denied— -

First—That God dwelleth IMMEDIATELY in believers,

although it is written, “Your bodies are the temples of

the Holy Ghost.” “Whosoever shall confess that JEsus

is the Son of God, God dwelleth in him.” -

Secondly—The Holy Spirit is not distinguished from

the Eternal Word,

Thirdly—The manner in which Christ dwelleth in be

lieversissaid to be not essentially, but only circumstantially

C 3
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different from the manner in which the Eternal Word

DWELT in the Holy MAN Jesus: whereby the divinity of

Jesus of Nazareth is made to depend on His being indwelt

in by the same Person who dwelleth in believers, and the

personal union of the Manhood and Godhead in Him,

apart from His being anointed with the Holy Spirit, is

denied.

It is true, that believers are anointed with the same

sPIRIT wherewith Jesus ofNazareth was anointed. But He

on whom the Spirit descended like a dove, was not simply

a “Holy Man;"—He was the Word made flesh, Jehovah

and Man in One Person, even when He lay in the manger

at Bethlehem.

God and Man do not become One Person in the be

liever, even though the Holy Spirit dwelleth in him :

otherwise the sins of a believer would be chargeable upon

the blessed Spirit of holiness. The Holy Spirit is not only

distinct but has separate Personality from him in whom He

dwells, but the Word Incarnate had no separate Person

ality from Jesus of Nazareth.

learnestly press this all-important subject on the solemn

consideration of my Christian brethren among the Friends;

for the past and present history of the Church abundantly

testifies how truly the flood-gates of error are thrown open,

as soon as Satan has succeeded in establishing any heresy

respecting the Person of our Lord Jesus Christ.
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CHAPTER XII.

RESPECTING THE SON OF GOD BEING MAN PREVIOUS?

TO HIS INCARNATION.

(Besse's Defence of Quakerism, p. 158.)

“T. Elwood says:—If He was truly Man before He appeared

“in that outward body which was nailed to the cross, to be

“sure He is not less truly Man now, since that outward manhood

“became as (I may say) a clothing to that divine and heavenly

“Manhood which He had before, and is glorified with it.”

“Isaac Pennington also distinguishes between the flesh and

“blood of our nature, which Christ honoured in taking upon

“Him, and the flesh and blood of His onn nature which he had

“before.

“That Christ had a heavenly. Manhood, a spiritual body and

“flesh, flesh and blood of His own nature before He was born of

“the Virgin they (i. e. Elwood, Pennington, and Barclay) thought

“warrantable by scripture, for Christ Himself saith, “I am that

“‘living bread which came down from Heaven: if any man eat of

“‘this bread” he shall live for ever: and the bread that I will

“‘give is my flesh. This, saith R. Barclay, was not the flesh

“He took from the Virgin Mary, for that came not down from

“Heaven, but He had a spiritual body in which His soul existed

“long before He took flesh of the Virgin.”

* No text can more plainly shew that the word “I” which once belonged

to the Eternal Word, had now become indissolubly associated with the word

Incarnate.



REMARKS.

I doubt not that many will be astonished at these quo

tations, but they are of great importance, as showing how

deeply one train of thought pervades the system. If

(as we have seen asserted in a former chapter) there be

Mediation, Atonement, Priesthood, &c. previous to, and in

dependent of Incarnation, then it is necessary to the com

pleteness of the system, to suppose “flesh, blood, and

manhood” distinct from Incarnation in order to meet such

a text as the following:—“The bread that I will give is

my flesh, which I will give for the life of the world.” (See

Beacon, Sermon i, Ex. ii.)

There are three things which I would notice in these

extracts. It is said—

First—That the Lord Jesus has resumed the same kind

of manhood, as He is said to have had before He was in

carnate, and thus the ascension of the Human Body of

Jesus may seem to be acknowledged, whereas it is in rea

lity denied.

Secondly—That which scripture ascribes to the death

of the body of Jesus is here ascribed to His pre-existent

life, which is made synonymous with His flesh, and thus

the reconciliation of believers by the blood of the cross is

virtually set aside.

Thirdly—His outward body is spoken of as the cloth

ing of His heavenly manhood; where we again detect the

same notion of Christ's being personally separate from the

manhood, whereby He is said to have been “clothed,”
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but which (according to these extracts) He has now laid

aside again.

CHAPTER XIII.

PENN's FALSE MORALITY.

“Christ's cross is Christ's way to Christ's crown. This is ther

“subject of the following discourse, first writ during my confine

“ment in the Tower of London, in the year 1668; now reprinted

“with great enlargements of matter and testimonies, that thou,

“Reader, mayest be won to Christ; and if won already, brought

“nearer to Him. It is a path, God, in His everlasting kindness

“guided my feet into, in the flower of my youth, when about two

“ and twenty years of age; then He took me by the hand, and

“led me out of the pleasures, vanities, and hopes of the world.

“I have tasted of Christ's judgments, and of His mercies, and of

“the world’s frowns and reproaches; I rejoice in my experience

“ and dedicate it to thy service in Christ.—It is a debt I have

“long owed, and has been long expected. I have now paid it

“ and delivered my soul. To my country, and to the world of

“Christians I leave it; may God if He pleases make it effectual

“to them all, and turn their hearts away from that envy, hatred,

“and bitterness they have one against another about worldly

“things; (sacrificing humanity and charity to ambition and

“covetousness, for which they fill the earth with trouble and

“oppression) that receiving the Spirit of Christ into their hearts,

“(the fruits of which are love, peace, joy, temperance and pati

“ence, brotherly kindness and charity) they may in body, soul
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“ and spirit, make a triple league against the world, the flesh, and

“the devil, the only common enemies of mankind, and having

“conquered them through a life of self-denial, by the power of

“the cross of Jesus, they may at last attain to the eternal rest

“and kingdom of God.”—(Preface to No Cross no Crown.)

REMARKS.

The heart of every faithful Christian will cordially re

spond to the sentiments herein expressed—“Whoso

taketh not up his cross daily, cannot be my disciple.”

It is not for us to judge the author; we may judge his

sentiments, indeed we are commanded to judge in faith

fulness to the truth; but the writer standeth or falleth to

his own master. But if we suppose that he was indeed a

servant earnestly desiring to do his master's will, we shall

be furnished with an instructive example of the connection

between sound doctrine and christian service. Doctrines

are teaching from God and intended so to fashion the

thoughts of our mind, that we may judge practically ac

cording to the mind of God.

We have already seen how little the mind of William

Penn had learnt to obey this teaching. He had sought to

use “right reason” where he should have believed; and

the present treatise shews what the practical result is of

walking in the light of our own judgments.

Nothing can be more awfully express than the terms in

which scripture describes the Gentile world at the first in

troduction of the Gospel among them.—“wiTHoUT CHRIST,

being aliens from the commonwealth of Israel, and stran

gers from the covenants of promise, having no hope and

without God in the world.” The mind of William Penn
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had refused to believe that they were without Christ;—

he earnestly contended that they had the life of Christ, and

hence was prepared to look for the results of this life in

those whom the scripture describes as “dead in trespasses

and sins.”

Accordingly we find in this treatise a chapter thus enti

tled, “The testimonies of several great, learned, and

virtuous personages among the Gentiles urged against the

excesses of the age, in favour of the self-denial, temperance,

and piety herein recommended.”

Amongthose whom he thus commends as great, learned,

and virtuous, we find the names of Artaxerxes, Agathocles,

Alexander the Great, Themistocles, Lysander, Pausanias,

Tiberius Caesar, Dioclesian, and Julian; men whom the

scriptures would describe as given over to a reprobate

mind, to work all uncleaness with greediness.—Indeed their

vices were of too revolting a character to mention here—

open, confessed, and unrepented of. But not only so, in

his catalogue of virtuous heathen women we find included

Paulina and Arria, of whom he thus writes:

“Pompeia Paulina, a Roman lady of youth and beauty, de

“scended of the most noble families of Rome, fell in love with

“Seneca for the excellency of his doctrine, and the gravity and

“purity of his manners. They married, and lived great examples

“together to both sexes. So great was her value for her husband

“ and so little did she care to live when he was to die, that she

“chose to be the companion of his death as she had been of his

“life; and her veins were cut as well as his, whilst she was the

“auditor of his excellent discourses: but Nero hearing of it, and

“fearing lest Paulina's death might bring him great reproach,

“because of her noble alliance in Rome, sent with all haste to
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“have her wounds closed, and if it were possible to save her

“life: which though, as one half dead, was done, and she against

“her will lived, but always with a pale hue and wan complexion

“of face, to tell how much of her life was gone with Seneca her

“dearest friend, philosopher, and husband.”

“Arria, wife to Cecinna Poetus, is not less famous in story for

“the magnanimity she showed, in being the companion of her

“husband's disgraces, who thrust herself into prison with him,

“that she might be his servant; and shewed him first by death

“to be revenged of the tyrant.”

I do not accuse Penn of commending suicide, or the

spirit of revenge. But it must be plain to every believer,

that his mind was not in a state to judge righteous judg

ment;—that he was putting bitter for sweet and sweet for

bitter, and confounding the fruits of pride and stoicism

with the graces of the Spirit of Christ.

..CHAPTER XIV.

MORAL MEN ARE TO RE RECKONED CHRISTIANS.

(Penn, vol. iv, p. 114.)

After having seen in the preceding extract, vice mis

taken for virtue, we shall not be surprised at seeing mo

rality identified with christian grace. We are told in

scripture that it is faith in the blood of Jesus which sancti

fies: and again, that it is faith that purifies the heart. It

is made to be the only root from which acceptable fruits
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are produced, and every christian's experience will fully

verify the truth of this. It is indeed true, that a man may.

say that he hath faith, and be self-deceived or a deceiver:

but this affects not the condition of those who having heard

the word of the gospel, receive it and bring forth fruits with

patience, -

It is a well-known fact, that both Arius and Pelagius

were remarkable for their apparent devotedness and holi

ness of life. But where the Spirit really is, He is not only

a Spirit of holiness but a Spirit of TRUTH, I will now

quote the words of William Penn:—

“Let us but soberly consider what Christ is, and we shall the

“better know whether moral men are to be reckoned Chris

“tians. What is Christ, but meekness, justice, mercy, patience,

“charity and virtue in perfection ? Can we then deny a meek

“man to be a christian ; a just, a merciful, a patient, a charitable,

“ and a virtuous man to be like Christ 2 By me kings reign,

“ and princes decree justice,” saith wisdom ; yea the “wisdom

“that is from above; so may say here, “By Christ men are

“meek, just, merciful, patient, charitable, and virtuous ;” and

“christians ought to be distinguished by their likeness to Christ,

“and not their motions of Christ—by his holy qualifications, rather

“ than their own lofty professions and invented formalities.

“What shall we say then of that extravagancy which those men

“are guilty of, who upon hearing a sober man commended, that is

“not of any great visible profession, will take upon them to cast

“him off from this sentence—"Tush : he is but a moral man. ”

“Wherefore it is not ill expressed by that extraordinary man

“J. Hales, of Eton : “The moral man,’ says he, ‘is a christian by

*

“the surer side; as if he had said, speculations may fail, notions

“be mistaken, forms wither, but truth and righteousness will

“stand the test, and the man that loves them will not be moved.

D
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“Measuring your satisfaction by the pleasure I took in reading

“what the author both quotes and comments upon this subject,

“I will venture to transcribe him at large.”

The following is the quotation from Hales:—

“Now all those good things which moral men by the light

“of nature do, are a part of God’s will written in their hearts;

“wherefore, so far as they were conscientious in performing them

“(if Salvianus's reason be good,) so far have they title and interest

“in our faith. And therefore Regulus that famous Roman, when

“he endured infinite torments rather than he would break his oath,

“may thus far be counted a martyr and witness for the truth.

“For the crown of martyrdom sits not only on the heads of those

“who have lost their lives, rather than they would cease to pro

“fess the name of Christ, but on the head of every one that

“suffers for the testimony of a good conscience, and for right

“eousness sake.”

* CHAPTER XV.

PENN's opixion of THE SAYINGs of THE HEATHEN

PH1 LOSOPHERS.

(Vol. i., p. 218.)

After enumerating many of the sayings of the seven wise

men of Greece, among which is a prohibition of swearing,

Penn adds the following note:—

“Reader, these weighty sayings are very scri"TURE IT

“sELF, and that as well of the New as Old Testament, (so called)
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“especially where Christ saith “Swear not at all, though spoke

“about 700 years before He came into the world.”

The following are a specimen of the sentiments which

he commends and equalizes with scripture:—

“Right philosophy is the way to true happiness; the offices

“whereof are two—to contemplate God and to abstract the soul

“from corporal sense.” (p. 219.)

“Purity is acquired by expiations, and by refraining from mur

“der and adultery and all pollution.” (p. 218.)

“To do good is the best course of life.” (p. 220.)

The scriptures speak of the heathen philosophers in a

very different language:–

“Professing themselves to be wise, they became fools."

“All have sinned and come short of the glory of God.”

“What the Gentiles sacrifice, they sacrifice to devils and

not to God.”*

In considering the condition of the Gentiles, it is very

needful to remember—

First—That they are not in their original state. They

are responsible for having lost that knowledge of God

which all mankind possessed in common at the time of the

flood.

Secondly—In the works of His hand they have had a

continued evidence, not only of His power, (Rom. i. 20.)

but also of His love. (Acts xiv, 17.)

Thirdly—They have the light of conscience. (Rom. ii.)

* The last act of Socrates was to direct that the accustomed sacrifice might

be offered to AEsculapius.

D 2
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Yet notwithstanding all these advantages, after having

known (yvovrec) God, they glorified Him not as God:

so that the Apostle concludes his estimate of their state by

saying, “All have sinned and come short of the glory of

God.” (Rom. iii.) And on this fact he grounds the ne:

cessity of the “ministry of reconciliation.”

It is true, that he who has disobeyed, not knowing his

master's will, shall be beaten with few stripes; and that it

shall be more tolerable for Sodom and Gomorrah in the

judgment than for many other cities: but this does not

tell us that Sodom and Gomorrah, or the disobedient ser

vant will be justified. It is a fearful thing if we are found

speculating upon the “secret things of the Lord,” so as in

any degree to nullify the practical bearing of the words of

the angel to Cornelius,-“Call for Simon, whose surname

is Peter, who shall tell thee words, whereby thou and all

thy house shall be saved.”

CHAPTER XVI.

THE HEATHEN ENABLED TO PROPHESY BY THE LIGHT

oF CHRIST IN THEM.

“Though their light did not tell them the express names Christ

“should be called by, yet they foresaw and prophesied of His

“coming; And how he should come of a virgin, and both what he

“was and the work he came to do. The Cumean, so called from
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“her city, was a Sybil who lived about 600 years before Christ

“and prophesied of him.”

He then quotes from the fourth Eclogue of Virgil, which

refers to the words of the Sybil, and adds,—

“I query if the Jews themselves had so positive a sense of the

Messiah’s coming.” (Penn, vol. i., p. 231)

REMARKS.

Tradition, communication with the Jews, and possession

by devils, are the three modes by which we can account for

all that was supernatural among the Gentiles, who did not

acknowledge the God of Israel. Of the last we have an

instance, in the case of the girl from whom an unclean

spirit was cast out by the Apostle Paul. (Acts xvi.) And

the case of the Sybils, when there really was anything

supernatural, was doubtless parallel to this. But the same

doctrine respecting “Christ in all men,” which led

William Penn to identify morality with christian grace,

and to speak of the writings of the heathen sages as “very

Scripture itself,” does here again lead him to speak of the

sayings of a Sybil, as emanating from the same source, as

the words of those who “spake as they were moved by the

Holy Ghost.” And the distinguishing privilege of the Jews,

viz.—“That unto them were committed the oracles of

God,” (Rom. iii.) is virtually set aside. (See last chapter.)
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CHAPTER XVII.

RESPECTING THE HOLY scriPTUREs.

“No book, writing, or engraving or visible and perishable

“matter, can be the rule now.” (Penn, vol. i. p. 298.)

“Such as the faith is, such must the rule be, but the faith is

“inward and spiritual which no mere book can be.” (Idem.)

“How are the scriptures the rule 2 or which of the scriptures

“are the rule 2 Are the whole scriptures the rule, from Genesis

“to Revelations?” &c. &c. (Pennington vol. i. p. 262.)

“The scriptures are an inferior or secondary rule." (Claridge,

Posthumous works, p. 56.)

“The scriptures are not the chief rule.” (Barclay, p. 79.)

REMARKS.

There are two passages in the epistle to the Hebrews,

which firmly establish the scriptures upon that basis, from

which it is the endeavour of these writers to cast them

down. “The Holy Ghost saith,” is followed by a quota

tion from the Psalms, (Heb. iii, 7.) and the writings of

Jeremiah are called the witness or testimony of the

Holy Spirit. (Heb. x. 15 and following verses.) It would

be quite useless to reason with any one who would say that

there could be any higher rule than the testimony of the

Holy Spirit.

A faithful servant would esteem the letters of his master

as equal in authority with his verbal commands. To
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attempt a contrast between the authority of the person

who wrote, and the authority of the letter written, would

be mere deceit and sophistry, for the authority of both

must be the same.

Believers are as children separated from their parent,

in a distant land. Yet, having the spirit of their father,

they are able to understand and apply many things in the

letters of their parent, which would be unintelligible to a
stranger. r

Whilst remaining in the distant land, they are enjoined

to try all things by the commandments which have been

written. “If any man (says the Apostle) think himself

to be a prophet or spiritual, let him acknowledge that the

things that I write unto you are the commandments of

the Lord.” “Though we or an angel from Heaven preach

any other gospel unto you, than that which we have

preached unto you, let him he accursed.” (Gal. i. 8.)

It is asserted by these writers, that the scriptures have

become of less importance since the New Covenant

was introduced. But this is remarkably refuted by the

following considerations.—

First—The most striking exhortation to the study of

the scriptures, is given in the epistle to Timothy, and that

when the Apostle was professedly contemplating the in

creasing evil of the last days. -

Secondly—It was said to Daniel, “Go thy way Daniel,

for the words are closed up and sealed till the time of the

end—none of the wicked shall understand, but the wise

shall understand.”

Thirdly—The last book in the bible, which was writ
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ten long after the Pentecostal dispensation commenced, is

that which is pressed with most earnestness on our attention.

“Blessed is he that readeth and they that hear the words of

this prophecy.”

CHAPTER XVIII.

BARCLAY RESPECTING THE SCRIPTURES.

“We may not call the scriptures the principal fountain of all

“truth and knowledge, nor yet the first adequate rule of faith

“and manners ; because the principal fountain of truth must be

“the Truth itself—i.e. that whose authority and certainty depends

“not upon another. When we doubt of the streams of any river

“or flood, we recur to the fountain itself and having found it there

“we desist, we can go no further, because there it springs out of

“the bowels ofthe earth, which are inscrutable. Even so the vri

“tings and sayings of all men we must bring to the Word ofGod,

“I mean the Eternal Word, and if they agree thereunto, we stand

“there. For this Word always proceedeth and doth eternally pro

“ceed from God, in and by whlch the unsearchable wisdom of God

“and unsearchable counsel and will conceived in the heart of God

“is revealed unto us.” (p. 71.)

1. REMARKS.

The first part of this extraordinary passage has been

already noticed in the preceding chapter. If a servant in

a distant land received from his master a letter of instructi

ons, that letter would be to him practically the source of
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knowledge and the one rule of his conduct. The autho

rity of his master and the authority of his master's letter

would be one and the same. The reasons for knowing it

to be his master's letter, his ability to read it, and his power

to act upon it, are quite distinct considerations, which do

not at all enter into the present question, which simply

concerns the relation of the scriptures to those who do ac

knowledge them as that which they profess to be—“the

testimony of the Holy Spirit.”

In the latter part of this paragraph we are taught these

things:—

First—That the writings and sayings of men are to be

brought, not to the holy scriptures as a test, but to the eter

nal word—i.e. to the light within. This would be untrue

even if the Holy Spirit as dwelling in believers were inten

ded; but when we remember that Barclay understands by

“this word of God and grace wherewith we say every one

is enlightened, a spiritual principle in which God as

Father, Son, and Spirit, dwells,” we must instantly see

that he teaches not only the regenerate, but the unregene

rate—those dead in trespasses and sins, to take the light of

their own carnal minds for God. Is not this practical

Deism? (See quotations from Elias Hicks and Lord

Herbert, at page 76 of Crewdson's Beacon, 2nd Ed.)

Secondly—It is manifest from the whole context, that

Barclay includes the holy scriptures themselves among those

writings and sayings of men which are to be tried by the

universal light within, “If they agree thereunto we stand

there.”*

I do not find, among the extracts from Hicks, any principle more destruc
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CHAPTER XIX.

ASSERTION THAT THE SCRIPTURES ARE CORRUPTED,

The following Extracts are taken from the Index of

Fisher's works:—

“The fallibility of the bare naked letter of the scriptures, and

“ of its liableness to corruption, and of its being corrupted and

“falsified by mistranscriptions, so as to have various lections in

“the most original copies of it that are extant in Greek and He

“brew to this day.”

“Letter of scriptures if lost, the Light, and Spirit, and Word

“ of God cannot.” -

“Letter, but the broken cisterns that hold not the water of life.”

‘‘Letter, a corrupt, corruptible, corrupted stream, since viti

“ated and interpolated, can be no judge, or fit means to judge

“the fountain by, viz. the light word and Spirit, which the Letter

“came from, and is the true original.” (See Index, word Letter.)

“The Light and Spirit,Truth Living Word, and holy doctrine is

“uualterable, firm, fixt, sure, stable, inflexible, infallible, which the

tive than this cardinal principle of Barclay, and I have observe its practical

operation in destroying souls. Last year, for example, whilst travelling in

Ireland, I met a Physician, who had been educated as a Friend and professed

entire concurrence with the doctrines of Barclay, though he believed not in the

Lamb slain for sin. When the concluding verses of the of 9th of Hebrews were

quoted (without shedding of blood is no remission.) he refused to receive it as

scripture, because it did not meet the witness of the Spirit in his own mind, and

he then instanced other passages which he rejected on the same principle.

Thus an unregenerate man, taught by Barclay to believe that God dwelt in him,

was determining what he would, and what he would not receive as scripture,

and using the very principle of Barclay in defending his rejection of the blood

of the Covenant.
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“ scripture is not, therefore the Light, Spirit, Truth, &c. and not

“the scripture is the Rule.” (Idem.)

As similar attempts are made by Penn and other writers

to shake our confidence in that book which the Church of

Christ rejoices in as the book of God, it may tend to the

satisfaction of some minds to read the following statements,

on the truth of which they may implicitly depend:—

“When the unlearned hear of 30,000 various readings, as

“collected by I)r. Milis, and 150,000 which Griesbach’s critical

“ edition of the New Testament is said to contain, it is natural

“that they should feel an alarm. It ought therefore to be made

“ as generally known that the result is the very reverse of what

“they apprehended ; and that this minute examination of

“manuscripts, versions, and quotations from the fathers, has

“established the substantial integrity of the christian scriptures.

“Of this mass of readings which at first sight appears so formi

“dable, not one hundreth part makes any material alteration in

“the sense; they consist almost entirely of palpable errors in

“transcribing, and grammatical and verbal differences, most of

“which cannot be represented in any translation, and even in the

“original are only felt by those who are conversant in style.”

(p.6, Dr. Macbride's Diatessaron.)

“Infidels have endeavoured to shake the faith of less informed

“christians by raising objections against the number of various

“readings. The unlettered Christian however need not be under

“any misapprehension that they will diminish the certainty of his

“faith.—Of all the many thousand various readings that have

“been discovered, none have been found that affect our faith, or

“destroy a single moral precept of the gospel—They are mostly

“of a minute and trifling nature, and by far the greatest number

“make no alteration whatever in the sense, such are
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“AaBio (DaBid) for Aavić (DaVid) >0\ouovra (Solo

monTa) for XoAouova (SolomoNa) Solomon; kaya,

(kago) for rat #yo (kai ego; ( 4.7 for and I) Na3aper

(NazareT) for Našaped (NazareTH) which with many

others may be used indifferently.”

(Horne's Compendious Introduction to the Study of the

Bible, p. 125. fourth edition.) -

CHAPTER XX.

RESPECTING THE SPIRITUAL FLESH AND BLOOD OF

CHRIST.

“This body and spiritual flesh and blood of Christ is to be

“understood of that divine and heavenly seed before spoken of

(Barclay, p. 448.)

“Christ understands the same thing here by his body, flesh,

“and blood, which is understood Johni, by the light enlightening

“every man.” (Idem, p. 449.)

REMARKS.

It appears to have been the special office of the beloved

disciple to write respecting the Person of the Lord Jesus

Christ. “In the beginning was the Word, and the Word

was with God, and the Word was God"—“dwelling,

therefore, in light which no man could approach unto.”

(1 Tim, vi, 16.)

And when the prophets, such as Isaiah and Ezekiel,

had a distant view of His glory, so far were they from
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finding it a vision of peace, that they either fell down in

terror at the sight, or cried, “Woe is me! for I am un

done,” (Is. vi. Ez. i, 28.) until the live coal from the altar

of burnt sacrifice, where the lambs were daily offered,

“put away the iniquity, and purged the sin.”

Such was the glory of the Eternal Word, as distantly

beheld by those holy men who lived previous to the time

when He became Immanuel, born of a woman, made under

the law: and it is respecting Him—respecting Jesus of

Nazareth—respecting the “Word made flesh,” that the

Apostle John testifies.—“That which was from the

beginning, which we have HEARD, which we have SEEN

with our eyes, which we have LookED upon, and our hands

have HANDLED, of the Word of life: for the life was

MANIFESTED and we have SEEN it and bear witness and

shew unto you that eternal life which was with the Father,

and was manifested unto us; that which we have seen and

heard declare we unto you.”

And why was he so earnest in this testimony respecting

what he had SEEN, and HEARD, and HANDLED ' Because

there had arisen in the Church false teachers, who spoke of

the Light and Life as a principle or power separable and se

parate from Jesus of Nazareth, and who did not receive

the saying that the Man Jesus was the true Light in virtue

of His being “the Word made flesh.”

The Life which was with the Father, became, in Jesus

of Nazareth, manifested Life—evinced in this, that there

was one man upon the earth, who fully and entirely lived

unto God with every power of body, soul, and spirit. His

meat and His drink was to do the will of Him that sent Him,

E
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and thus light had come into the world. But it was the

world's condemnation. How entirely so, is shewn by the

fact, that even His disciples at the close of His ministry

forsook him and fled.

Manifested Life might, and has, shed around us the very

Light of God. But it would still have left us at an infinite

distance for ever, unless it had met us in a way other than

in the manifestation of its own exceeding excellency and

power:—“Except a corn of wheat fall into the ground

and die, it abideth alone.” It is by the DEATH of Him

who was the Light and the Life, that life reacheth those

who are dead in trespasses and sins: and thus, that which

is more difficult than for a Camel to pass through the eye

of a needle, becometh possible with God.

To ENTER INTo life, by keeping the commandments, is

impossible for any excepting Jesus: but it is possible for

myriads to be saved “by the body of His flesh through

death.” (Col. i, 22.) because it was the offering of the

body of Immanuel.

It is this which is specially taught us in the 6th of John.

In the former chapters He is preached as the light and the

life. But here we are taught respecting His DEATH. “I

am the living bread which came down from Heaven: if

any man eat of this bread he shall live for ever, and the

bread that I will give is MY FLESH, which I will give for

the life of the world.” “Verily, verily, I say unto you, ex

cept ye eat the flesh of the Son of Man, and drink His blood,

ye have no life in you.” “Whoso eateth my flesh, and

drinketh my blood, hath eternal life.”

It was easy for Philo the Jew, for the Gnostics, and for
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Plato to believe in the Word as the Light, and the Life,

and Philo even speaks of His mediation. But “sanctifica

tion by the offering of the body of Jesus once” (Heb. x.)

was to the Jews a stumbling block, and to the Greeks fool

ishness. Purification by the influence of a divine principle

in them their reason could apprehend; but the put

ting away of sin, by the offering of the body of another,

was foolishness unto them, neither could they see any link

which would make a moral change of heart necessarily

consequent on the apprehension of a work external to

themselves. And yet it is not difficult to comprehend

how love and gratitude to a kind parent, who had freely

forgiven great and multiplied transgressions, would be the

spring of affectionate service for the future, even as it is

written, “Tell me which of them would love him most ?

I suppose that he to whom he forgave most. And Jesus

said unto him, thou hast rightly judged.” Not that the

effect is allowed to depend upon the fickle principles of

man's moral nature, for the perfect offering of Jesus is that

by which the Holy Spirit worketh, purifying the heart by

faith.

I do again earnestly repeat, that the great mystery ofthe

gospel is this, that life cometh to the Believer through the

DEATH of the Son of Man. “As Moses lifted up the ser

pent in the wilderness, even so must the son of Man be

LIFTED UP, that whosoever believeth in Him, might have

everlasting life.” “Reconciled in the body of His flesh

through death.” (Col.)—“Sanctified by the offering of

His body”—“He who eateth of this bread, shall live for

ever”—“The bread which I will give is My flesh, which

---------- ~~~~~~~~~~~~~~ --~~ ***.
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I will give for the life of the world.” And on the autho

rity of these texts I do solemnly press this question—

whether he who says that the “flesh here spoken of is

spiritually to be understood, and that this body and

spiritual flesh and blood of Christ is to be understood of

that divine and heavenly seed before spoken of,” is not

an enemy of the gospel of Christ?

Indeed the accompanying assertion “that it was neces

sary that the body of Christ Himself should die,” even

as “the bodies of all men once die,” sufficiently shews

that he acknowledged it, not as the body of Immanuel,

but as the body of a Holy man in whom Christ dwelt, and

therefore he is driven to the alternative either of saying

that his blood was the blood of a mere man, (which

Mr. Irving who followed the same steps has done,) or

else of saying that the Eternal Word had a heavenly man

hood, a spiritual body and flesh, before he was born of

the virgin; and thus salvation is made to come not

through the blood of Jesus of Nazareth, but through

the Eternal Word in a spiritual body which could

never die. -

But I willingly and gladly turn from these mazes of error

to follow the revelation of the scriptures of truth. The

believer needeth not that any man should teach him, for

he knoweth by experience, that the remembrance of the

broken body of Jesus, is the manna which daily strength

ens him in the wilderness, because sin being thereby put

away, it enables him to draw nigh and lean upon the

strength of a reconciled Father: and he finds his resting

place in the humiliation of the Lord of glory.

* Barclay, p. 448.

_r ~ - - - - - - - - -- ----------------------------------
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But if believers are reconciled unto God by the death of

His Son, much more being reconciled they shall be saved

by His life; for in the first place they have a heavenly

Priesthood, seeing He ever liveth to make intercession for

them. But not only so, He hath also become the Second

Adam, and it is specially in this character that he is said to

be their life; (Col. iii, 4.) for as He was their substitute

in death, so also he hath become their representative or

rather forerunner (Heb.) in glory.

This is the great mystery, which the Apostle Paul, who

was in an especial manner the witness of the Lord's ascen

sion glory, was enabled to reveal. The epistle to the Romans

unfolds the union of the Church with Christ, as the Second

Adam, its new covenant Head; and the first part of the epis

tles to the Ephesians and Colossians are almost confined to

the revelation of this blessed mystery. The marriage union

also is employed to typify the relation of the Church to Him

who has endowed it with His riches in glory, even as He

once received the burthen of its misery and sin.

In virtue of their covenant relation to the Second Adam,

believers are said to be begotten again—i.e. regenerated

by the resurrection of Jesus Christ (1 Pet. i. 3.)

—saved by the resurrection of Christ (1 Pet. iii, 21.)

—quickened together with Christ (Eph. ii, 5.)—quick

ened together with Christ (Col. ii, 13.)—and on this

is grounded the exhortation, “If ye then be risen with

Christ, seek those things which are above, where Christ

sitteth at the right hand of God.”

The texts are equally numerous which describe believers

as having died in Him.—“Ye ARE dead, and your life is

E 3
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hid with Christ in God.” This is true of the babe in

faith, quite as much as of the most mature father in Christ.

They have alike died and risen in Him, who is now the

Second Adam, and when “He who is their life shall

appear, then shall they also appear with Him in glory.”

Indeed what blessing is there, save in knowing that

Christ is our representative in death, and our forerunner in

life, that as “He is, so are we,” even whilst in this world?

(1 John iv, 17.) Practical deadness to the world will

just be proportionate to the degree in which we recognise,

by faith, our past death in Christ as our substitute; and

the vigour of the new life of the Spirit in us will be propor

tionate to our recognition of what we now are in Him risen

and glorified. This representative headship is one of the

great objects of faith, and it is by faith that the Holy Spirit

practically sanctifies, as it is written, “sanctifying and

purifying their hearts by faith,” and where the great

objects of faith are not recognised, there practical effects

will not follow.*

* In the early writings of the Friends, there is much respecting Christ being

in us—i.e. all inen, but nothing respecting believers HAviNG died and risen in

Christ as their representative and Head.

And this accounts for their rejection of Water Baptism, for if we do not recog

nise the death and risen life of the Church in Christ Jesus, it is neither likely

nor desirable that we should continue the sign. (See Appendix.)
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CHAPTER XXI.

ON JOHN I, 9.

“THIS IS THE TRUE LIGHT WHICH LIGHTETII

“EVERY MAN THAT COMETH INTO THE WORLD.”

This text has, I suppose, been quoted by every writer

among the Friends, from the earliest period to the present

hour. Abstracted from the context, it may be used with

any vagueness of application, but when we refer to the

connected verses, we find that it applies to the period

subsequent to the mission of John the Baptist, who was

sent to bear witness, not to the Word as Jehovah, but to

“One whose shoe latchet he was unworthy to loose”—i.e.

to Jesus of Nazareth. “There was a man sent from God

whose name was John. The same came for a witness of

the Light, that all men through him (i.e. John) might be

lieve. He was not that Light, but was sent to bear witness

of that Light; that was the true Light which lighteth every

man that cometh unto the world.” Moreoveritis Jesus

* “It will be well also to remember the following passages,

where the Lord Jesus is speaking of Himself:

John ix, 5. “As long as I am in the world, I am the Light of

“the world.”

xii, 36. “While ye have Light, believe in the Light.”
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of Nazareth of whom it is said that He came unto His own,

and His own received him not; and therefore this textbe

longs to the dispensation of the “Word made flesh.” Conse

quently it is He who is here said to be “the true light,” and

not any principle or being separate fromJesus of Nazareth, of

whomitissaid that Helighteth (not hath lightened) all men.

But not only are these considerations neglected by the

Friends in their quotation of this verse, but they also sub

stitute in numberless instances, ENlighten for LIGHTEN.

The word employed means simply “to lighten or throw

light upon” as may be seen from the following passages:—

Luke xi, 36. “As when a candle doth give thee light.”

1 Cor. iv, 5. “Who shall throw light upon the hidden

things.”

Rev. xviii, 1. “The earth was lightened with his glory.”

Rev. xxi, 23. “The city had no need of the sun, for the

glory of God did lighten it.”

Rev. xxii. 5. “They need no candle, for the Lord

giveth them light.”

In all these passages the word is used, and it evidently

means to throw or shed light, as a candle, or as the sun;

John xii, 35. “Yet a little while is the Light with you, walk

“while ye have the Light.”

xii, 46. “I am comea Light unto the world, that whosoever

“believeth in me should not abide in darkness.” The connexion

of these passages with the first chapter is very obvious.

Our Lord also says of John the Baptist, “He was a burning

“ and a shining light, (\vXvoc) and ye were willing for a season

“to rejoice in his light.” (port)
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but whether the light dispensed becomes ENLIGHTENING,

depends on the nature of the objects on which it falls.

In Christ “the kindness and love of God our Saviour

towards man hath appeared”-It floweth towards (sic)

all men. The brazen serpent was a manifestation of love

towards every Israelite, and so the lifting of Jesus on the

cross is the manifestation of love towards any child of

Adam. It is a light of love which lighteneth every man.

It may be said unto all, “Look unto Him and beye saved.”

During our Lord's personal ministry, His light was

confined to the seed of Israel. “I am not sent, save unto

the lost sheep of the house of Israel.”—And He said unto

His disciples, “into any village of the Samaritans enter ye

not, but go ye rather unto the lost sheep of the house of

Israel.” “For the Apostle declares that it was a MYSTERY,

which in other ages was not made known, that the Gentiles

should be fellow heirs.” -

But as soon as He, who had visited Jerusalem as the Son

of David, had become by resurrection the Second Adam,

he instantly widened the dispensation of His grace, saying

unto His Apostles, “Ye shall be my witnesses unto the

uttermost parts of the earth.”—“Go ye into all the world

and preach the gospel to all the creation,” (Taan rm kriget)

(Mark xvi, 15)—i.e.let not the light be confined to the

seed of Abraham, but let it shine upon every fallen child

of Adam : and it is to the words of our Lord that the Apos

tle refers, in saying that the gospel had not been confined

to the Jews, but preached to all the creation (raan rn

wrige) under heaven. (Col. i., 23.)*

Accordingly that verse in John, after shewing who the

* See a subsequent chapter on this text.
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true light was, declares that it is not confined as to its

shining, but like the sun, lightens all men. The texts of

universality throughout the New Testament, refer in every

instance, not to the Spirit (for all are not born of God) but

to the present aspect of God in Christ towards a ruined

world. It is true that many things may intercept his rays

but the sun shines on all the creation; many things may

have no powers of perception,—there are rocks, and trees,

and blind men, yet the sun shines upon them all; and

such is the aspect of the cross of Christ towards all men.

Our unfaithfulness, or want of zeal, may fail in removing

the covering which intercepts his rays from many aheathen

land, or may cause them to fall weakened and distor

ted; yet still this light has arisen on the world, and shall

continue to shine until the end come. “The grace of God,

which bringeth salvation (i.e. the grace of God in Christ,

for it this alone which can bring salvation,) hath appeared
*

unto all men;” and therefore if men perish they are their

own destroyers, and when we have acknowledged the

truth of this, it is neither possible, nor would it be profit

able, to measure the different degrees of responsibility

which attach to those who may hide, reject, or be hidden

from its beams. Only let us remember, that there is the

difference of Heaven and Hell between those, of whom it

is written, “that the god of this world hath blinded their

eyes, lest the light of the glorious gospel of Christ, should

shine unto them ;"—and those of whom it is said, in

contrast, that God hath shined IN—i. e. enlightened, their

hearts, to give the light of the knowledge of the glory of

God in the face of Jesus Christ. Such is the difference

between Believers and the World.

-

-- - -----------
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Indeed nothing can present a more awfully deceptive

view of the state of men, than to teach them that Christ

or the Spirit of Christ is in them, whilst they are dead in

trespasses and sins. But this has always been, under

different modifications, the favourite doctrine of the natural

heart. The favourite doctrine of Marcus Antoninus, the

great persecutor of the christians, was, that God was in

Him. National churches, which nationalize christianity,

and every sect which embraces the unbelieving, must in

some way or other, make it the foundation of their false

brotherhood; and whether the seed of grace be confined

to the baptized, as in the churches of Rome and England,

or extended to the whole of mankind, as among the Friends,

it becomes in its practical result, the same deadly doctrine

of universalized regeneration; and exactly in proportion

as the doctrine becomes practically influential, will obedi

ence to the principle within, instead of faith in the sacrifice

of Christ upon the cross, be made the subject of exhorta

tion to an unbelieving world. Nor can the distinctive

privileges of the Church be consistently held. The

sanctification of believers by the blood of the cross,—

their union with Christ as the second Adam,-the in

dwelling of the Holy Spirit in them, because they have

died and been together-raised (Eph, ii, 6.) in Christ

Jesus, as their new covenant Head;—all these things

must either be neglected altogether, or otherwise lowered

down into suitability of application to the world; which

after all is deceived, and taught to believe that they are

partially reconciled and brought into a Father's house,

whilst “having neither part nor lot therein.”
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The consequences of referring this text to the Word, in

His Eternal state, has been largely shown in the preceding

quotations. It leads not only to saying, that “a spiritual

heavenly and invisible principle, in which God, as Father,

Son, and Spirit dwells—subsists in the heart of wick

ed men, even while they are in their wickedness,”

(Barclay p. 138, 140.) and to the assertion of “in

ward mediation, inward atonement, and spiritual blood,”

—but also, as has been shown, to a denial of the true

doctrine of the Incarnation.

And thus another gospel is introduced instead of the

gospel of Christ crucified.—“This,” says Barclay, “is that

Christ within which we are heard so much to speak and

declare of, every where preaching him up, and exhorting

people to believe in the light, and obey it that they may

come to know Christ in them, to deliver them from all

sin.” (p. 138.) The Apostle said, “Men and brethren,

through this MAN is preached unto you, the forgiveness of

sins.”
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CHAPTER XXI).

THE SAME DOCTRINE MODIF1ED,

“A measure of this influence of the Spirit is bestowed upon all

“men, by which they are enlightened, and by which they may be

“saved.” (Gurney, p. 26.)

“It is the peculiar characteristic of the Spirit of Christ that it

“quickens and enlightens at the same time.” (p. 38.)

The doctrine of the light within is stated in this modified

way by recent writers. But although the doctrine, when

thus taught, distinguishes between the Holy Spirit and

“Christ, the Word-God,” (Penn) and therefore does not

entail the same consequences with respect to the Incarna

tion, yet it still ascribes to the whole of mankind, that which

belongs to the believer only, viz. the quickening and induel.

ling of the Holy Spirit; and necessarily tends to obliterate

the distinction between those who are quickened IN Christ,”

(Eph. ii.) as the Second Adam; and those who are dead

in sin through their connexion with the First.

Nothing is more plainly taught in scripture than this,

that the Holy Spirit is the endowment of the “Household

of Faith,” and of them alone. That howsoever much God

may, in His tender mercy, act externally on the consci

ences of the unbelieving, yet that He dwelleth only IN

F
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those who are “accepted in the Beloved.”—“I will pray

the Father and He will give YoU another Comforter, even

the Spirit of truth, whom the world cannot receive, because

it seeth Him not, neither knoweth Him; but ye know

Him, for He dwelleth with you and shall be IN YoU.”

Again, it is written, “BECAUSE ye are sons, God hath sent

forth the Spirit of His Son into your hearts, crying Abba,

Father.” No words can more distinctly mark sonship as

co-extensive with the possession of the Comforter, and there

fore more clearly contradict the notion of an inward and

universal light of the Spirit.

But it may be desirable to consider some of the pas

ages which are adduced in support of this doctrine.—Mr.

Gurney writes as follows:—

“That the Apostle in the 1st of Romans alluded to an inward

“light, we may in the first place learn from his declaration re

“specting the Gentiles, ‘that the truth of God was manifest in

“‘them, that God hath showed it unto them.’”

REMARKS.

The passage referred to is as follows—“That which

may be known of God is manifest in them, for God hath

showed it unto them; For the invisible things of Him,

from the creation of the world, are clearly seen, being un

derstood by the things that are made, even His eternal

power and Godhead: so that they are without excuse.”

These words are a description of the state of the Gentile

world, when “the door of faith” was first opened unto

them. They were found sinners, and sinners against the

manifestation which God had made unto them ! But how
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was this manifestation made 2 The passage itself informs

us:—not by dispensation of law as at Sinai—not by the

mission of prophets—not by His Spirit; but by the testi

mony of the works of creation, which showed His eternal

power and Godhead,—so that they were without excuse.

They had IN them a knowledge of God, derived from this

external source; but they did not walk according to this

light, and therefore God gave them over to a reprobate

mind. This passage, then, entirely excludes all notion of

illumination by the Spirit within : for it expressly testifies,

that the source of the knowledge was without,-even

as our eyes may be said to have light in them, though it be

derived from the Sun without.

“For when the Gentiles, which have not the law, do by nature

“the things contained in the law,-these, having not the law, are

“a law unto themselves, which shew the work of the law written

“upon their hearts, their conscience also bearing witness.”

(Rom. ii, 14.)

This is another passage which is quoted in support of

the doctrine of the universal impartation of the Holy Spirit.

Its meaning is, I believe, explained in the concluding

verses of the same chapter:—“Shall not uncircumcision

which is by nature, if it fulfil the law,judgethee (the Jew)

who by the letter and circumcision dost transgress the law?

For he is not a Jew which is one outwardly; but he is a

Jew which is one inwardly, and circumcision is that of the

heart.” These verses do not mean that all the Gentiles

were, like Cornelius, circumcised in heart; so neither do

F 2
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the former verses mean that all the Gentiles had the work

of the law written upon their hearts, and we are not con

cerned with them any further in the present argument.

I believe the 14th verse should be rendered, “When the

Gentiles which have not the law by nature, do the things

contained in thelaw,” answering to the words below “shall

not uncircumcision which is by nature,” but this is

not material; for I fully accord with Mr. Gurney's
*

remark, that the words “by nature,” refer to the unin

structed condition of the Gentiles, as contrasted with the

instructed condition of the Jews; so that to Jewish ears,

“by nature” would be equivalent to “without law.”

The case of Cornelius is the only one which can be

taken in illustration, for all others must be speculative, as

not being contained in scripture. He had been taught to

worship the God of Israel—and worked righteousness.

(Acts x, 35.) And if this had been all, he would

have “risen in the judgment, and condemned” many of

those to whom pertained the covenants, and the giving of

* This is evinced by comparing these two passages with two.

others in the 3rd. chapter.—

Rom. ii, 14. “Which have not the law by nature.” (pvost.)

ii, 27. “Circumcision which is by nature.” (=k pvaews.)

iii, 28 “We conclude that a man is justified by faith.”

(tworst.) -

iii, 30. “Which shall justify the circumcision by faith.”

(ex Tuorews.)

As in chapter 3. Tworst and £k Tigrews are used synonymously,

so in chap. 2. are puget and Ek pvocals.

-
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the law, and the promises.—But he was not hereby justi

fied; for all the Gentiles, and all the Jews are, in the

third chapter of the Romans, included under this one word,

“All have sinned and come short of the glory of God.”

But not only so, the words of the angel are conclusive,

“Send men to Joppa, and call for Simon, whose surname

is Peter, who shall tell thee words whereby thou and all

thy house shall be saved.”

It is also written, that there is one name given among

men whereby we can be saved : and yet Mr. Gurney

scruples not to give his full sanction to the following senti

ment:—

“The partial light men have,

“My creed instructs me, well employed, may save.”

Where is it writTEN ? what do we find in scripture

save that every kind of light, and every kind of law tended

to condemn? Where do we find one person who entered

into life by employing aright the light he possessed, Jesus

of Nazareth alone excepted?—The sum then of what I

would say is this, that if there is nothing in the case of

Cornelius to prove that he was saved by obedience to the

light in him, so neither is there any thing to prove it in

such a comment on his case, as the 2nd of Romans; and I

would only add, that neither Cornelius nor any other

Gentile is ever brought under THE law.—Christ and not

Moses became his lawgiver.

“Which was preached to every creature which is under

“heaven.” (Col. i. 23.)

This verse has been already referred to. It is illustra

F 3
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ted by the following passages, I give the literal translation

of each :—

Mark xvi, 15. “Preach the gospel to the whole cre

ation.”

Actsii, 5. “And there were dwelling at Jerusalem, Jews,

devout men out of every nation under Heaven,” “How

hear we every man in our own tongue, wherein we were

born.?” (ver, 8.) •

- Col. i. 23. “Which hath been preached #1the whole

creation under Heaven.” The passages in Mark and

Acts embrace every word of the text in Colossians.

“The manifestation of the Spirit is given to every man to

“profit withal.” (1 Cor. xii. 7.)

So far from the words having any universal reference,

the context confines them entirely to those who are bap

tized with the Holy Ghost and with power.—The emphasis

is on the words to profit withal. If I were to say “Riches

are given to every one to use aright,” I surely should not

be understood to mean that every man in the world was

rich. The whole passage shows the meaning of the

Apostle to be very different from what the Friends have

deduced from this text when separated from its context.

“Now there are diversities of gifts, but the same Spirit. And

“there are diversities of administrations, but the same Lord.

“And there are diversities of operations, but it is the same God

“which worketh all in all. But the manifestation of the Spirit

“is given to every man to profit withal; for to one is given by

“the Spirit the word of wisdom; to another, the word of know
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“ledge by the same Spirit; to another, faith by the same Spirit;

“to another, the gifts of healing by the same Spirit; to another,

“the working of miracles; to another, prophecy; to another,

“discerning of spirits; to another, divers kinds oftongues; to

“another, the interpretation of tongues;—But all these worketh

“that one and the self-same Spirit, dividing to every man seve

“rally as he will; for as the body is one, and hath many members,

“and all the members of that one body, being many, are one body,

“so also is Christ, for by one Spirit we are all baptized into one

“BoDY,” &c.

Ofwhom then does St. Paul here speak?—of the world

which lieth in the wicked one? no surely;—but ofthe mem

bers of the body of Christ—i.e. the CHURCH; for in no

sense can the words of the Apostle be rightly applied to any

but those who are united to our Lord as the Second Adam.

CHAPTER XXIII.

ON THE SPIRIT.

The text in John i, which has been already considered,

I believe, to apply exclusively to the present aspect of

Christ towards the world, lifted, (like the brazen serpent)

upon the cross, as the light of salvation shining "pon all

men, but shining in those who believe.

In them, as made new creatures in the Second Adam,

the Holy Spirit dwelleth. (John xiv, 17.) The conse
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quences of His presence are thus unfolded in the scriptures:

—“The law of the Spirit of life in Christ Jesus hath

made me free from the law of sin and death.” The law

of sin and death is described, in the 7th of Romans, as

being that living principle of evil which we naturally inhe

rit from our first parent, and which is in our members

bringing forth fruit unto death; but through union with

the Second Adam, (which is the gift of God to those who

believe,) a new and living principle is given, which is here

called the “law of the Spirit of life,” whereby believers

are freed, not from the opposition, but from the dominance

of that fleshly principle, which ever lusteth against the

Spirit ; so that they are now enabled to yield their mem

bers servants of righteousness unto holiness. And so neces

sary is this consequence to all those who are in Christ

Jesus, through faith in His blood, that it may always be

said, with unfailing certainty, “If any man have not the

Spirit of Christ he is none of His.” Those who are thus

made alive in the Spirit, (Gal. iv.) are commanded to be

watchful, that they also walk in the Spirit, and bring forth

its blessed fruits.

But the change in believers is not limited to their affec

tions or desires. They are also “renewed in knowledge,”

(Col. iii, 10.) and have a “spiritual understanding.” In

virtue of this they can look upon the scriptures as a book

whose instruction is in every part profitable for their learn

ing, and open to their view; just as the letter of a parent is

open to the understanding of a child, and according to the

simplicity of their faith so will it be unto them. The ob

jocts are revealed, and they are endowed with the neces

sary senses to perceive.
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Moreover, it is said, “That the Spirit maketh interces

sion for them according to the will of God.” This strikingly

shews that the present is the period (so to speak) of His

humiliation, for this is implied in making intercession

with groaning, and as His intercession is “according to

the will of God,” so also is His rule in the Church:

and therefore it is written, “He shall not speak of Himself.

He shall glorify me, for He shall take of mine and shall

show it unto you.”

A sovereign may, or may not, govern by a law antece

dently prescribed. He may employ the law as his weapon

or use his own unfettered power. Now it is written,

“Heaven and earth shall pass away, but my words shall

not pass away.” “These words are faithful and true.”

“The scripture cannot be broken;” and therefore the

blessed Spirit rules according to, and by, the scriptures:

of truth. The sword of the Spirit is the word, or rather

saying (Rhema) of God. “That ye through comfort

of the scriptures might have hope.”

Without limiting, then, the operations of the Holy

Spirit, we may confidently say, that every revelation made

by Him, would always be according to the words which

He hath already spoken and written for us through holy

men of old; and also that if we neglect these words—if

we neglect the prophecies of Daniel and John, or the doc

trines and precepts of the Lord and His Apostles, we shall

in vain expect the revelation to be repeated again, but

shall be left to the darkness of our own minds; for we

refuse to regard the light that has been given. But so far

as a believer has, through a spiritual understanding, re

-
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ceived the “faithful and true sayings of God,” he possesses

certain knowledge whereby he is enabled to “judge” with

a firmness and decision which looks like presumption to

those who know not the grounds of his confidence. “Prove

all things, hold fast that which is good.” “The spiritual

man judgeth all things.”

And in order that there might be a recognized source

of such knowledge for the Church, in its own peculiar

dispensation, preeminence was given to the Apostolic

office;—He set in the Church FIRST, Apostles. They

only wRITE as legislators to the Church, and even when

visions and revelations were the daily portion of a united

Church, they had authority to direct the exercise of the

immediate gifts of the Spirit;—“Let the prophets speak

by two or at most by three,” “lf there be no interpreter

let him keep silence.” “If any man be a prophet or

spiritual, lethim acknowledge that the things which I writE

unto you are the commandments of the Lord.” And

without entering into the question as to the limitation of

the Apostles' number, it is sufficient practically to remember,

that he who is an Apostle must have “the signs of an

Apostle.”

Whilst, therefore, we unequivocally say that the flesh

profiteth nothing, and ascribe all that is blessed in effect,

to the ministry of the Holy Spirit, let us not forget the

instruments whereby He is pleased to fulfil His work.

When first He bringeth into peace, it is by the message

which God hath sent respecting His Son; for it is written,

“Faith cometh by the report, and the report by the word

(or saying) of God;” and again, “It pleased God by the
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Joolishness of preaching to save them that believe.” He

loveth to multiply the number of instrumental agents, for

so the effects of blessing are more widely spread, and the

Giver, the instrument, and he who receives, can rejoice

together. -

CHAPTER XXIV.

PRACTICAL TRUTH.

Among those who may be convinced of the importance

of the errors taught in the preceding extracts, there will be

need of a jealous watchfulness, lest, from an exclusive re

gard to doctrine, they should be led in any way to evade

the force of the testimonies which many of the early

Friends stedfastly bore against the practical corruptions of

the professing Church. Doctrines, howsoever true, cannot

constitute a Church of Christ. It consists of living mem

bers, even those of whom it is written, “Ye are a chosen

generation, a royal priesthood, a peculiar people;” and

doctrines only answer the intended end so far as they prac

tically separate the children of the kingdom from the chil

dren of the world.

He who believes that through the blood of the Lord

Jesus he is placed in the position of a forgiven child, before

his heavenly Father, and that he is hereby privileged to

use the mammon of unrighteousness in such a way as for
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its use to be remembered in that world where even a cup

of cold water shall by no means lose its reward;—such a

one will feel little satisfaction in wasting his substance in

the present gratifications ofselfishness, according to the ha

bits of the world; for he will be trading for the world to

come: and they, who feel the blessedness of the mercy

without judgment which they have found in the cross of

Jesus, will feel little disposed to question that the precepts

of the Sermon on the Mount are intended to lead them to the

manifestation of the same fulness of meekness and condescen

ding mercy which they have had exhibited towards them

selves. And they, who truly and experimentally know that

the flesh profiteth nothing, will shrink from the contamination

of every system which tends to invest the world with the

garments of the Church, to put the praises and prayers of

believers into the mouth of an ungodly world, and to clothe

carnal and unenlightened men with the authority of minis

ters of Christ.

The testimony of the early Friends against the idle

fashions of the world—against war; and the apostasy—i.e.

the departure of the professing church from the simple

principles of the New Testament, was grounded in truth:

and if we exercise a less rigid judgment than Barclay upon

such evils as are detailed in his remarks on the state of the

professing church, (Prop. x, sec. 5, &c.) we must not ex

pect to carry with us the blessing of the Lord.

Yet whilst I gladly acknowledge whatever is shewn to

be morally in accordance with the precepts of Christ, yet I

would again repeat, that the Holy Spirit is not only a

Spirit of holiness but a Spirit of truth: and these things
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cannot be separated. How little any moral precepts can

effect, when separated from the truth of the gospel, is shown

by the utter failure of the principles of the Friends in de

livering from mercantile, political, and I would add literary

worldliness; for he who can find delight in the writings

of any one who writes not as a servant of Christ Jesus,

is as much in the world, as if he were absorbed in its openly

ungodly pleasures. The children of wrath are marked as

gratifying not only the pleasures of the flesh, but also the

pleasures of the MIND.

CHAPTER XXV.

ON PRESERVATION.

“Such an increase and stability in the truth may in this life be

“attained, from which there cannot be a total apostasy.” (Barclay,

Prop. ix.)

REMARKS.

Where is such a sentiment to be found in the scriptures?

Where is the believer ever represented except as one whose

blessing is to rest like a little child upon the guidance of

its parent's hand, allowed to shun the responsibility of liv

ing independently upon its own resources?

Whenever the stability of the saints has been really put

to the trial, they have been found to fail, even in those very

graces for which they were most remarkable.—

G
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Abraham was remarkable for his faith; in this he was

tried, and his faith failed in the matter of Sarah.

Moses was the meekest of men; yet intemperate anger

was the very sin for which he was punished.

Job was distinguished for his patience; yet he was

tempted to curse the day of his birth,

Peter was remarkable for his affectionate attachment to

our Lord; yet he denied Him with an oath in the hour of

His affliction. Surely these things are not written in

vain; they are, to a believer who knows the plague of his

own heart, a living exemplification of the necessity of

“being kept by the power of God through faith unto

salvation,” if any are to be saved at all.

We cannot read the epistles to the Ephesians and Colos

sians, without plainly seeing that there is a Church whom

the Lord will surely present unto Himself in glory. There

may be false professors—in every visible church there

doubtless are many; and therefore to every visible church

such a warning as this is suitable and necessary:—“Let us

therefore fear, lest a promise being left of entering into His

rest any of you should seem to come short of it." There may

be many who tremble like Felix, or who have the spirit of

prophecy like Saul, or who know the powers of the world

to come like Balaam, when he saw the future goodliness of

the tents of Jacob and the tabernacles of Israel, and said,

“Let my last end be like his;” but there are also some who

are “born of God,” (1 John, v, 1.) and where is the scrip

ture that saith that he that is born of God can ever fall away?

On the contrary, it is written, “My sheep shall never perish,

neither shall any pluck them out of my hand.”—“Whom

He justified, them. He also glorified.”
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There are abundant tests whereby individuals are com

manded to prove their ownselves.—“By this we know that

we have passed from death unto life because we love the

brethren;” and there are many others. But if our consci

ence answers peacefully to any of these texts, shall we say

that we have turned our own steps towards the fountain

that is opened for sin, that God has not chosen us but that

we have chosen Him?—shall we say that we have kept

our own feet, or that we hope to keep them for the future in

the ways of holiness and peace? Dear Friends, I know

not what your hearts may answer, but I am sure of this,

that he who knows the truth respecting himself, would

feel that every foundation of his hope were swept away if

he was obliged to view himself in any other relation than

as a babe resting on its parent's arm and “preserved.”

The faithful love of God is the one only thing to

which he that is born of God is taught to look for his security

for the future. -

“He (the Lord) SHALL also confirm you unto the end,

that ye may be blameless in the day of our Lord Jesus

Christ; God is FAITHFUL by whom ye were called.”

(1 Cor. i, 8, 9.)

“The gifts and calling of God are unrepented of.”

(Rom. xi.)

“FAITHFUL is He that calleth you, who also will do it,”

—i.e. “preserve your whole spirit, and soul, and body

blameless unto the coming of our Lord Jesus Christ.”

(1 Thess, v, 24.)

“Being confident of this very thing that He which hath

G 2
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begun a good work in you will perform it until the day

of Jesus Christ.” (Phil. i. 6) -

“Jude, the servant of Jesus Christ, to them that are

sanctified by God the Father, and preserved in Christ

Jesus.”

“Kept by the power of God through faith, unto salva

tion.” (I Pet. i.) *

* With respect to the 1 Cor. ix,27. which is so often quoted, I would only say,

that if Joshua had been asked why he so patiently continued for seven days to

make the circuit of Jericho, he would have answered, “lest I should miss the

capture;” and this answer would have implied not any doubt of final success,

(for Jericho had been promised him,) but only his conviction that tie prescribed

steps were necessary to be observed. So was it with the Apostle; in the very

same passage he disclaims all uncertainty —“I, therefore, so run not as un

certainly, but I follow the steps prescribed—l keep under my body.” The

spirit in which he did it is strikingly described in the Philippians ;--“I

follow after, if that I may lay hold on that, for which I have been laid hold on

by Christ Jesus.” A child, conscious of danger, does not walk the less heedfully

because it is led onward by a Father's hand, but it follows after, and therein

is its blessing.

There are many links in the chain of salvation—the love of the Father—the

gift of Christ—faith—the good works before prepared that we should walk in

them;—all these links are necessary—each has its "proper place, but all are

the gift of God. (See Ephes. ii.)

It may be profitable for us to consider what the Apostle means by believing

in vain. (1 Cor. xv, 2.) He says “the gospel by which ye are saved, if ye

keep in memory what I preached unto you, unless ye have believed in vain.”

He then proceeds to shew what this would be: they had received “that Christ

died for our sins,” and “that he was buried, and rose again the third day.” The

Apostle then states some of the proofs of our Lord’s resurrection, and proceeds,

“Now if Christ be preached that he rose from the dead, how say some among

you that there is no resurrection of the dead? But if there be no resurrection of

the dead, then is Christ not risen; and if Christ be not risen, then is our

preaching vain, and your faith is also vain.” “If Christ be not raised your

faith is vain; ye are yet in your sins.”

He thus meets those who denied the resurrection, by the fact of Christ's having

risen from the dead, being the centre of our hopes; and whatever would render

this nugatory would cause our faith to be vain:—“He was delivered because

of our offences, and raised again because ofour justification” (Rom. iv, 25.)

He then enlarges on the subject of the resurrection, setting forth the believer’s

blessedness as connected therewith ; and comes to this triumphant and practical

conclusion, “Therefore, my beloved brethren, be yestedfast, unmoveable,

always abounding in the work of the Lord, forasmuch as ye know that your

labour is Nor in vain in the Lord.”
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CHAPTER XXV1.

PRACTICAL PERFECTION.

“I knew nothing but pureness, innocency, and righteousness,

“being renewed up into the image of God by Christ Jesus; so

“that I was come up to the state of Adam which he was in be

“fore he fell.”—“I was immediately taken up in spirit, to see

“into another or more stedfast state than Adam’s in innocency,

“even into a state into Christ Jesus, that should never fall.

“The Lord shewed me that such as were faithful to him, in the

“power and light of Christ, should come up into that state in

“which Adam was before he fell.” (Fox, p. 16.)

“I found none who could bear to be told that any should come

“to Adam's perfection, into that image of God, that righteous

“ness and holiness that Adam was in before he fell, to be clear

“ and pure without sin as he nas.” (p. 20.)

“They pleaded for imperfection, and to sin as long as they

“lived; but did not like to hear of Christ's teaching his people

“Himself, and making people as clear whilst here upon the earth

“as Adam and Eve were before they fell.” (p. 142.)

REMARKS.

It is obvious that these extracts refer to the practical

perfection of believers whilst on earth.

The perfection in which a believer is accepted, is the

perfection of Jesus Christ; even as it is written, ye are

*

G 3
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“complete (or perfect) IN Him.” (Col. ii, 10.) But with

respect to the practical perfection of the believer here,

there is a passage in James which strikingly displays its

character:—“If any man offend not in word, the same is

a perfect man, and able also to bridle the whole body.”

This was not the perfection of Adam before he fell; nei

ther will it be the perfection of the saints, when their vile

bodies shall be changed and made like unto the glorious

body of their risen Lord. There will be no need of “brid

ling" then, but they will be able to live unto Him unhinder

edly with all the perfection of man's nature—i.e. in body,

and soul, and in spirit.

Until then it cannot be so; for the body is said to he

“vile” (Phil. iii, 21.) and unredeemed, (Rom, viii.)

“waiting for the adoption, to wit the redemption of the

body.” (Rom. viii.) “In this we groan, earnestly desir

ing to be clothed upon with our house which is from

heaven.”

But not only so; the following passage is expressly

applied to those who are “in the liberty wherewith Christ

hath made us free.” (Gal. v.) It is they to whom it is

said in the same chapter, “The flesh lusteth against the

Spirit, and the Spirit against the flesh, and these are con

trary the one to the other, so that ye cannot do the things

that ye would.” And it is because of this “law or prin

ciple of sin in our members,” that the Apostle John saith,

“If we say that we have no sin we deceive ourselves, and

the truth is not in us;” and even he who walketh in the

light, is not thereby justified, but it is added, “AND the

blood of Jesus Christ cleanseth from all sin.” It is a poor
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perfection to have that in us which we are continually ex

horted to crucify, to mortify, and to bridle; and under

which we groan.

Our power against it is in the “law of the Spirit of

life in Christ Jesus,”—i.e. the new principle of life which

the believer receives through union with him as the Second

Adam. And hereby we are freed, not from the opposition,

but from the dominance of the “law of sin and death,”

so that we are able to walk in the Spirit, and bring forth

fruits unto God, which he is pleased to accept through His

dear Son. When the Apostle Paul describes his own state

of practical attainment, his words are, “I know nothing

by myself”—i.e. “I am not conscious of any allowed

transgression, yet am I not hereby justified;" and this

state we should watchfully seek to attain.

Sin is spoken of in the scriptures in three ways:

I.–First, as it inheres in us naturally, respecting which

it is said, “I know that in me, that is in my flesh, dwelleth

no good thing.”

II.–In its development in the case of those who walk

habitually according to the flesh, and of such it is said,

“Ifye walk after the flesh yeshall die.”—“He that sinneth

(i.e. habitually transgresseth) hath not seen Christ, neither

known Him.”—“Whosoever transgresseth and abideth not

in the doctrine of Christ hath not God.”

III.—There are the unhabitual transgressions of be

lievers, such as of Peter in his dissimulation, and Barnabas

and Paul in their contention. Of them it is said, “If any

man sin we have an advocate.” We all practically know

that we are daily in the habit of recognising these three
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distinctions, and they are thus simply recognised in the

scripture, It is against these surprisals of the evil in him

that the believer has to watch and pray. As he walketh

in the Spirit, and bringeth forth its fruits, so will the flesh

be overcome; where love is, and meekness, and bountiful

ness, there will not be hatred, and pride, and covetousness.

—This is walking in the light—this it is “not to know any

thing by ourselves;” and thus whilst the believer is daily

conscious of sin in Him, and can set his seal to the words

of the Apostle John, (1 John, i, 8) he is at the same

time able to say, that through the Spirit he mortifies the

deeds of the body, and therefore never pleads for trans

gression, whilst he also remembers that whosoever says that

he is like Adam—i.e. clear from sin in him, is said by

the Apostle to deceive himself and that the truth is not in

him.
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CONCLUDING REMARKS.

IN concluding this attempt to set before the Society of

Friends the real character of those writings which have

been commended to their regard, and to shew their con

trariety with the simple doctrines of the gospel, as set forth

in the holy scriptures, I would again repeat my earnest

desire, that those amongst them who have already seen that

there is full remission of sins and acceptance with God

through faith in the offering of the body of Jesus once for

all, may zealously watch over themselves, lest they prove a

stumbling block in the way of inquirers rather than faith

ful witnesses for the truth. Many are the tests proposed

to us in the word of God, whereby we are called to examine

ourselves and prove ourselves, whether we be in the faith;

and none, who by the Holy Spirit have been enabled to

say that Jesus is the Lord, and to feel that their sins are

forgiven them for His name's sake, can be regardless about

maintaining a testimony against the world.

Those who truly believe with the heart, not with the un

derstanding only, receive the spirit of adoption, and con

sequently the love of the Father. “If any man have not

the Spirit of Christ he is none of his;” and “By this we

know that we love Him if we keep His commandments.”

To the new creature in Christ Jesus, His commandments are

not grievous, though to the flesh they ever will be so; for
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it is not subject to the law of God, neither indeed can be ;

so that until these vile bodies are changed and fashioned

like unto His glorious body, there will be a warfare within

us: yet the law of the Spirit of life in Him setteth us free

from the dominion of the law of sin; so that it remaineth

a solemn truth that if we walk after the flesh we shall die;

even though professing to call Jesus, Lord. To the work

ers of iniquity, His sentence is, “I never knew you,” and

the hope of the hypocrite shall be cut off.

The full declaration of the gospel of Christ must ever be

liable to the question of the gainsayer:—“Shall we thus

continue in sin that grace may abound !” And woe unto

those who, through fear of this reproval, would limit the

extent of that grace. Yet it behoves those who publish

these glad tidings to the weary and heavy laden, that with

godly fear they watch against crying peace where there is

no peace; and may none who read the foregoing pages,

be confirmed by them in self indulgent worldliness, or

imagine that they believe in Jesus, while in works they

deny Him, and serve that world by which He was cruci

fied, and the God of which is in reality their God.

There is yet another class whom I would anxiously and

affectionately warn;–those who have not only been con

vinced in their understanding, but have really been conver

ted by the power of the Holy Ghost, trusting in Jesus, and

therefore receiving, according to His promise, the salvation

of their souls:—that they rest not slothfully in the pos

session even of this glorious gift, but remember what is

their high and holy calling, even to be a peculiar people,

zealous of good works:—shining as lights in the world, and
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holding forth the word of life,—proving their sonship by

their obedience, their gratitude, by conformity to Him

in His humiliation, whose glory they hope to share.

And whilst considering this subject of service unto the

Lord and conformity to Jesus in the midst of a world at

enmity with Him, let us not despise the example of the early

Friends so far as it was regulated by principles of faith;

but whilst earnestly contending against the unscriptural

statements of their faith, and rejoicing in the clear light

which God's own word sheds upon our path, let us beware

that there be not in us a less determined testimony against

what we see to be evil, nor a less firm adherence to that

which we know to be good. Let us not love the world which

they truly said to belying in the wicked one, but renouncing

its pomps and vanities, in however refined a form, its wars,

and politics, and idle literature, seek diligently to be found

followers of Him who pleased not Himself, but whose meat

and drink it was to do His Father's will. May we remem

ber that there is such a thing as being saved yet so as by fire,

having ourwork burnt and losing the reward which Hisgrace

proposed; there is such a thing as being ashamed to meet

Him at His coming, who died that we might live, and

there is also held out to us the blessedness of an abundant

entrance into His kingdom, together with the joyful sen

tence of “well done good and faithful servant.” May

nothing short of this be our aim, that so we may glorify

Him who hath called us, and declare plainly to the world

that we are not of it, but that we seek a city which hath

foundations, whose Builder and Maker is God.
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APPENDIX.—A.

BAPTISM.

“As by one man’s disobedience many were made sinners, so by

the obedience of oneshall many be made righteous.” (Rom. v., 19.)

“Ye are complete in HIM.” (Col. ii, 10.)

THESE words reveal the mystery of the gospel as now

addressed to us. They declare that righteousness and fit

ness for glory are derived solely from personal union,

through the Spirit, with Another—even with the Lord

Jesus as the Second Adam,-a new covenant Head, in

whom all who believe are “accepted,” (Ephes, i, 6.)

being made one with Him, bone of His bone, and flesh

of His flesh. (Eph. v., 35.) He died, and they died in

Him;—He rose, and they rose in Him;—and therefore

the Apostle says, that the Church is “begotten again (i.e.

regenerated) by the resurrection of Jesus Christ.” (I

Pet, i, 3.) In Him they are translated out of that state

in which they were placed by their connexion with the

first Adam, into that state in which they are placed by

Him as the Second Adam.

This is the full, we might almost say the most important

sense of regeneration; “begotten again by the resurrec

tion of Jesus Christ.” It most profitably draws the mind
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to consider what the Church is in its identification with

Christ, apart from the present results which are connected

personally with ourselves as individuals. And yet this re

generation of the Church is comparatively neglected

altogether; and the term is ordinarily confined to the

quickening of an individual's soul by the Spirit;—but this

is only the result of regeneration in Christ.

And this is the reason why the real character of Baptism

is so often misunderstood. It was not instituted by our

Lord until after His resurrection, because it refers exclu

sively to His death and resurrection, and to the death and

resurrection of the Church in Him ; and NoT to the sanc

tifying or purifying operations of the Holy Spirit.

Its meaning is only unfolded to us in the Epistles,

which are the part of scripture in which the facts of the

Gospels and the Acts are explained and illustrated in their

bearing toward us. And hence he who neglects the

Epistles cannot know what Christianity really is; for

Christ had many things to say to the Apostles, which they

could not bear while He was on earth, which He tells

them shall be afterwards taught them by the Spirit of

Truth. (John xvi, 12.)

It is earnestly requested that it may be observed, that

Water Baptism only CAN refer to the death of Christ;—

that we cannot be baptized by the Spirit into the death

of Christ, because spiritual Baptism is vouchsafed unto

us, as having already risen in Him, and having thereby

been made sons of God by adoption; and therefore it is

written, “Because ye are sons, God hath sent forth the

Spirit of His Son into your hearts, crying Abba, Father.”

H -
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—He does not say, “in order that He may make you

sons.” Christian Baptism with Water is most plainly dis

tinguished in scripture from the gift of the Spirit;—

“Repent and be baptized every one of you, in the name

of Jesus Christ, for the remission of sins, and ye shal/

receive the gift of the Holy Ghost.” (Acts ii. 38.) “Can

any man forbid water, that these should not be baptized

which have received the gift of the Holy Ghost, as well

as we?” (Acts xi, 37.)"

I would also add, that Baptism is to be administered in

the name of the Holy Ghost, equally with that of the

Father and of the Son;—now, can the object and instru

ment be identical ? or does the Holy Ghost baptize in His

own name * It is written, that He is sent by the Father,

in the name of the Son, (John xiii, 26.) and he who

cometh in his own name is not to be received.

It is Water Baptism because it refers to death, of which

water is so often used as the emblem.—“The waters are

come in even unto my soul.” (Ps. lxix.) “The waters

had overwhelmed us, the proud waters had gone over our

souls.” (Ps. cxxiv.) “When thou passest through the

waters I will be with thee.” (Is. xliii, 2.) They were

the instrument of destruction at the deluge, though Noah,

*The words £atrúa and Barrugua occur in the New Testa

ment more than one hundred times; mater would always be

understood as the instrument unless the context plainly shewed

the contrary. The Spirit is mentioned in seven passages, and

in four others the context defines the meaning. (Matt. xx, 22.

—Mark x, 38.—Luke xii, 50.—l Cor. x. 2.)—In eight places

those who deny the abiding obligation of this ordinance have

resorted to a spiritual interpretation; but no where else would

they attach such a sense.
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in the Ark, passed safely over the power of death; answer

ing whereunto (says the Apostle) Baptism saveth us by the

resurrection of Jesus Christ—it being the emblem of death;

but death, by means of Christ the Ark, hath become unto

us salvation.

The following are the passages of the Epistles which

unfold baptism :—

“Know ye not, that so many of us as were baptized

into Jesus Christ, were baptized into His death? therefore

we are buried with Him by baptism into death, that like

as Christ was raised up from the dead by the glory of the

Father, even so we also should walk in newness of life;

for if we have been planted together in the likeness of

His death, we shall be also in the likeness of His resurree

tion.” (Rom. vi, 3–5.)

“Buried with Him in baptism, wherein also ye are

risen witH Him.” (Col. ii, 12.)

“Baptism (not the putting away the filth of the flesh,

but the answer of a good conscience toward God) doth

now save us, by the resurrection of Jesus Christ.” (1 Pet.

iii, 21.)

In another passage it is called, “the laver of regenera

tion,” which answers to the words of our Saviour, “born

of water.” Nicodemus, like the rest of the Jews, expec

ted to enter into the kingdom of God just as they were.—

When he was told that he must be born again, he did not

understand;—And then our Saviour explained further, by

saying, “born of water and of the Spirit"—that is, unless

ye die in me, and rise again in me, and then be quickened

by the Spirit, ye cannot enter into the kingdom ofGod.

* -
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lt answers to “the laver* of regeneration AND renewing of

the Holy Ghost.” (Tit. iii, 5.)

Baptism then is typical—we are planted together in the

likeness of Christ's death when laid beneath the waters as

in a grave; the being again raised above them is typical

of being raised in Him.

But it is not only typical—it is a covenant rite also—it .

is the sign or seal on God's part of the new covenant, as if

He had said, “Your sins and iniquities I remember no

more, for you have suffered and risen in Christ; and this is

the visible seal of my mercy, typifying also the mode in

which it was exercised."

“Therefore arise, and be baptized, and wash away thy

sins,” (Acts xxii, 16.) And on our parts it is the

answer of a good conscience towards God. It is no foolish,

useless washing of the body, as though unwashen hands de

filed us, but it is the answer unto God of a good consci

ence,—even of a conscience set at rest by having heard and

received the message of salvation through the death and

resurrection of Jesus—It is the profession of His name as

our name; of His garments as ourgarments; of His riches

as our riches;–“As many of you as have been baptized

into Christ have put on Christ.” (Gal. iii, 27.)

Baptism then is not the baptism of John, for that has

nothing to do with union with Christ, our risen Head;

and those who knew only John's baptism were again bap

tized by the Apostle Paul—(Acts xix.)

Nor is it the baptism of the Apostles during Christ's

*Xarpov properly signifies that wherein something is washed.
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personal ministry, for that was the baptism of discipleship

unto a teacher;

Nor (as has been already shewn,) is it the baptism of

the Holy Ghost, for that is only on those who have been

quickened in Christ Jesus.—

But it refers exclusively to our death and resurrection

in Christ, whereby alone we are made heirs of glory,

and fit for the reception of the Holy Ghost, as the earnest

of the inheritance.

APPENDIX.–B.

NOTE TO CHAPTER I.

The following is the Title of the Tract referred to:

“The sandy Foundation shaken, or those so generally believed

and applauded doctrines of

I.-One God subsisting in three distinct and separate Persons;

II.—The impossibility of God’s pardoning sinners without a

plenary satisfaction;

III.—The justification of impure Persons by an imputative

righteousness :- -

Refuted from the authority of Scripture Testimonies and right

Reason; by W. Penn, a builder on that foundation which cannot

be moved.”

The Sabellian tendency of Quakerism will be mani

fest to all who have carefully examined the proceding

H 3
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extracts. –It is betrayed also in the recent remark of Dr.

Hancock, that “distinct offices” is “a term altogether

unscriptural and often greatly misapplied.” (p. 7.)

Hence arises the entire omission of some of the most

blessed doctrines of our faith, viz. sanctification by the

Father, and sanctification by the Son.

When the Lord Jesus commissioned His Apostles to

preach that message whereby His Church was to be gath

ered into its distinctive blessedness, He connected for the

first time the names of the Father, the Son and the Holy

Spirit. It is thus that the Church are to know God; and

therefore the believer in distinguishing His blessings, as re

vealed in the scriptures of truth, is taught to distinguish the

agency of the Father, the Son and the Holy Spirit.

Thus with regard to the Church's sanctification.—It is

said to be sanctified by the Father—i.e. to be separated

unto blessing by Him. (Jude J.)

II.—It is sanctified by the offering of the body of Jesus

once. (Heb. x, 10.) Sanctified by His blood. (Heb.

xiii, 12.)

1II–It is sanctified by the Spirit unto obedience;—

The first is the source, the second the channel of the third

blessing to those who believe. Why are the first two pas

sed over by Barclay and the third ascribed to the Word

rather than to the Spirit? Is it, or is it not true, that the

one offering of the body of Jesus sanctifies the “comers

thereunto,” though they be unclean as the leper before?

Is it, or is it not true, that he who is thus sanctified, is per

..fected for ever? for this is the connection of 10th and 14th

verses in the 10th of Hebrews. There may be much false
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profession, but this must not lead us to annihilate the bles

sings of the real “comers unto” that one sacrifice.

If sanctification by the offering of the cross be not recog

nized, it is no wonder that the Lord's Supper is rejected.

We should rather be astonished if the sign were continued

when the thing signified is denied.

To teach “remission of past sin” is not to teach sanc

tification by the blood of Jesus. The returned prodigal

did not merely receive the remission of past sin, he was

personally received into a Father's house. He was no

longer a stranger but a child,—“Wherefore thou art no

more a servant but a Son : and if a Son then an heir of

God through Christ.” (Gal. iv, 7.)

NOTE TO CHAPTER IV.

Original Guilt must notbe confounded with Original Sin.

The first is entirely independent of what we may be, as to

our own nature; and it rests on all the descendants of

Adam simply because they are his descendants;–the

second is the real infection of our nature, whereby

by every one (naturally born from him) is inclined to evil,

and that continually;—even as it is written, “The imagi

nation of man's heart is evil from his youth.”

Unless this distinction is made, we shall not apprehend

aright the difference between the believer's vicarious right
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eousness in Christ, and the consequent impartation of a new

nature,

It is expressly written in that part of the scripture which

specially treats of this subject, “that sin is not imputed

where there is no law”—ie. none are held responsible for

personal transgression, who have not, like Adam, broken

some precept which has (no matter in what way) been

known and recognized. Nevertheless such may be vica

riously guilty; and this, according to the scripture, is

proved by the fact, that death (the punishment of sin)

reigned even over those who had not sinned after the simi

litude of Adam's trangression. (Rom. v.) Hereby Original

Guilt is proved, or, to use the Apostle's words, “That by

ONE man's disobedience (and not their own) many were

made sINNERs.”

Nevertheless, God having been pleased to give a law

which said, “Do this and live,” it follows that none who

are under these conditions are hindered from entering into

life by any vicarious condemnation which may rest upon

them on account of Adam.

If they are hindered, it is on account of indwelling cor

ruption in themselves, which the law will elicit, and has

elicited fully in the case of every naturally born descendant

of Adam.—“What shall we say then, is the law sin? God

forbid. Nay, I had not known sin but by the law; for

I had not known lust, except the law had said, “thou shalt

not covet;” but sin taking occasion by the commandment

wrought in me all manner of concupiscence: for without

the law sin was dead. For 1 was alive without the law

once, but when the commandment came, sin revived and I
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died. And the commandment which was ordained to life

I found to be unto death."

There was never but one person who found the com

mandment to be unto life, and that was the Lord Jesus.

He kept the commandments, and therefore deserved to

enter into life thereby. He might have preferred His

claim and His Father would have vindicated it; even as

He said, “Thinkest thou that I cannot now pray to

my Father, and He shall presently give me more than

twelve legions of angels."—But He must have entered by

Himself alone. Without shedding of blood there could

have been no remission of others' sins, and therefore he

gave Himself for the Church which he loved. And now

it is no longer said to sinners “Do this and live,” but,

“Believe on the Lord Jesus and thou shalt be saved."—

“Christ is the end of the law for righteousness to every one

that believeth.”

As therefore the guilt which rests on us from the first

Adam is answered by the righteousness which rests on

us through the Second,-so also is the corruption which

we inherit from the First answered by the new nature

implantet in us through the Second. It has already been

said that this new principle of righteousness is called the

“law of the Spirit of life IN Christ Jesus,” as shewing that

it only belongs to those who are in Him, and hereby

strength is given to all who do not grieve the Spirit to fol

low in the path of obedience and peace. Blessed are they

who do not grieve the Spirit: their strength shall be equal

to their day; and it shall be said to each of them at the

end, “well done good and faithful servant.” May we

- *- :-------- -- -
- --- ** - - -
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look to our Heavenly Father to keep us from grieving His

Spirit.”

NOTE TO CHAPTER V.

The reason why the expression, “Christ's imputed

righteousness” is not found in the scripture, is because it

would fail to convey the full truth intended. It falls

short of the reality.

* The 8th, chapter of the Romans should be read as a conti

nuation of the 7th,-In the 8th, are mentioned—

I.—The law. (verse 3.) II.—The law of sin and death.

III —The law of the Spirit of life:—what these are we learn

from the 7th chap. I.—The law is described (vii, 9.) as being the

commandment of God, whereby sin revived.—

ll.—The law of sin and death is “the law in the members,

warring against the law of the soul, and bringing into captivity

to the law of sin which is in the members.” (vii, 23.)

The law of the Spirit of life, is the exact opposite to this, for

it maketh free from the dominance (though it does not destroy

the existence) of the law of sin in the members.

It may be said that there are four states described in the 7th

and Sth of Romans.

I.—The unconscious state of sin, in which we fancy ourselves

alive before we recognize the full requirements of God's holi

ness. (vii, 9.) -

II.—The state of anxious struggling consequent on an attempt

to meet the claims of God's holiness, followed by despair and

conscious bondage to the law of sin.

III.—The removal of the despair by faith in the blood of

reconciliation,

IV.—The removal of the practical dominance of sin in us by

the implantation of the law of the Spirit of life,
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If an estate were given to me in a distant land which I

had never visited, and the title deeds were put into my

hand as the evidence of possession, they would be counted

in lieu of the property; but the estate itself would be

my real and not imputed property.—

So is it with “inheritance in Christ.” (Ephes, i, 11.)

It is a real possession. He is the believer's righteousness

and perfection in all things, for it is written, “as He is, so

are we" even whilst we are in this world. And again,

“Christ is MADE unto us wisdom and righteousness.”

“This is the name whereby He shall be called, the Lord

our righteousness.”

The present evidence to ourselves is faith—as also to

others when evidenced by fruits.—it is, so to speak, our

charter of blessing.—Ifasked on what our claim isgrounded,

our answer is “Faith on Jesus.” It is not itself righteous

ness, but it is imputed, or reckoned, or counted for right

eousness, its value being derived from its object,—even as

it is written, “to them who have obtained liko precious

faith with us through the righteousness of our God and

Saviour Jesus Christ.” But the same objections which

the Friends urge against the imputed righteousness of Christ,

hold also against the imputed righteousness of faith-which

shews that their objection lies not against the expression

but the thing.
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NOTE TO CHAPTER VI,

At the present season, when those who profess to have

been taught of Christ have departed so widely from the

faith once delivered to the saints, it deeply concerns all

His servants who minister in His name to prove their minis

try, lest by any means it fall short of the glorious gospel of

the grace of God.

In the first place it is very easy to take all the passages

which speak of forgiveness, and the blessed consequence

which flow from faith in the Lamb slain for sin, and apply

them undetected to faith in that, which Penn denominates

“the Quaker's Christ, or Christ within.” And whilst the

language which conveys the exhortations and the promises

remains unchanged, the substitution of another object in

stead of Christ crucified is unperceived, and thus the soul is

deluded by “another gospel which is not another.”

The fearful consequences of this delusion to the unre

generate, who are taught to believe that Christ is in them,

(and that too as an object of saving faith,) have been

already referred to; and I am thankful in knowing that

the minds of many among the Friends have been awaked

to a conviction of the danger. But even in the case of the

regenerate who have the Spirit dwelling in them, Christ,

in the perfectness of His person and work, is thus removed

from His place as the great object of faith; and faith is

vainly expected to exist and its effects to follow after its
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object has been removed, for what is the soul of a believer,

unless it can look out of itself and say the Lord my right

eousness? It must be either in ignorance or otherwise in

despair both of itself and God.

II.—It is possible to avoid this error and to preach that

a way of acceptance unto God is opened to every sinner

by the blood of the cross, and yet to hold back the fulness

of forgiveness (as typified by the scape-goat.) and to re

present it as partial or conditional ;–or, lastly, we may

preach the full and unconditional remission of past sin, but

neglect that change of relation which causes us to be regar

ded as sons instead of rebels; and teaches us to look to a

Father's love and faithfulness for the perpetuity of the

blessings received. The acceptance of our persons, and

not merely the forgiveness ofsin, is the great and distinctive

blessing proposed to us in the gospel of Christ: and if we

fall short of this, we shall proportionably fail in separating

our brethren from the world, and comforting them in the

faith.

NOTE TO CHAPTER XXII.

The case of Socrates is frequently quoted, even by later

writers among the Friends, in support of their doctrine of

Universal Saving Light! But to what was Socrates led

thereby ?—His friendship for Xenophon is well known,

and if on any occasion we can expect to find a develop

ment of his real sentiments, we may surely seek it in the

private and confidential advice he gave to his pupil. Ac

I -
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cordingly Xenophon himself relates, that being in doubt

respecting a step of great practical importance, he con

sulted Socrates, who recommended him to consult the

oracle of Pytho. Xenophon complied—received an an

swer, and was again directed by Socrates to sacrifice to

the deities whom the oracle had named—i. e. (to use the

lauguage of the Apostle) “to sacrifice to Devils.” (I Cor.

x, 20.) But, moreover, we learn from the book of Acts,

that this very oracle thus consulted was under direct

Satanic control; for the unclean spirit whom St. Paul cast

out is said to have been the Spirit of Pytho : (Acts xvi.

16.) so that Socrates, at an advanced period of his life, was

seriously and earnestly supporting the worship of Devils.”

No one can doubt that God can, by various means, re

strain the power of Satan in the dark places of the earth,

and prepare the way for the knowledge of Jesus. Two

such instances are mentioned of Asiatic tribes in the late

journal of Mr. Wolff, but there never was an instance,

either in the scriptures, or in any other record whatsoever,

of any nation or individual being brought to the knowledge

of Jesus, or to peace in Him, without the intervention of

the Gospel message. Surely our wisdom is to be silent—

to indulge in no inferential reasonings, but simply to act on

what is revealed.

Another passage frequently quoted in support of universal

implanted grace is the parable of the leaven; but it is ma

mifest that the parable does not, in the most remote way, al

lude to the question whether few or many hearts are leavened.

* The instance from modern history given by Mr. Gurney, is not more satis

factory. It is that of a tribe of Indians, who repenting of their bloody warfare,

threw their tomahawks into the lake, and sacrificed a white dog, and this Mr.

Gurney supposes to be the work of the Holy Spirit, but surely this is not testi

fying to Jesus.
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But beside this, it cannot refer to the action of grace in

the heart at all; for grace may control and subdue, but it

does not change the flesh, for it remaineth still strug

gling against the Spirit, and still requiring to be bridled

and crucified, and is not silenced till death, nor changed

except by resurrection,—So that to interpret the parable of

grace in the hearts even of believers, is to teach something

that is entirely contrary to the truth of God.

There are seven consecutive parables in the 11th of

Matthew of which this is the third. They all refer to what,

in relation to the disciples' knowledge and the expectations

which they formed from the Old Testament, are called

the mysteries of the kingdom of heaven. The disciples

expected that the kingdom of the Messiah would at once

be a kingdom of manifested glory and destroying power;

but the mystery was this, that it was to be founded (during

the period of Israel's blindness) by humble testimony, as

by a sower going forth to sow.

The second parable, viz. the tares, tells us that this testi

mony will not cause the conversion of the world, nor bring in

the time when “the earth shall be full of the knowledge of

the glory of the Lord, as the waters cover the seas.”

For howsoever much the servants may expect the good

seed to cover the field—i.e. the world, yet the Master has

forewarned us that the harvest of this dispensation will

arrive, and find tares amongst the wheat—i.e. the present

is not a dispensation of universality in result.

The third parable tells us that the little seed planted by

a few despised fishermen of Galilee, becomes so great

and flourishing as to merit the description of Nebuchad

I 2
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nezzar's tree.—It is the visible greatness of the PROFESSING

church.

The fourth parable, under the symbol of a woman, still

sets before us the PROFESSING church,-she is leavening

the world. How well her influence over the nations has

answered to the scriptural character of leaven, the present

state of such countries as South America and the Indies

may decide.

APPENDIX-C,

GEORGE FOX.

The following quotations from George Fox's Journal,

show the germ of the doctrines which were afterwards

systematized in the writings of his successors.—

“As I went towards Nottingham on a first day in the morning,

“with friends to a meeting there, when I came on the top of a

“hill in sight of the town, I espied the great steeple-house; and

“‘the Lord said unto me, “Thou must go cry against yonder

“‘great idol, and against the worshippers therein.” I said

“nothing of this to the friends, but went with them to the meet

“ing, where the mighty power of the Lord God was amongst us;

“in which I left friends sitting in the meeting, and went to the

“steeple-house. When I came there all the people looked like

“fallow ground, and the priest, like a great lump of earth, stood

“in his pulpit above: he took for his text these words of Peter,

“‘We have also a more sure word of prophecy, whereunto ye do

“‘well, that ye take heed, as unto a light that shineth in a dark

“‘place, until the day dawn, and the day-star arise in your

“‘hearts. He told the people that this was the scriptures, by
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“which they were to try all doctrines, religions, and opinions.

“Now the Lord’s power was so mighty upon me, and so strong

“in me, that I could not hold; but was made to cry out, ‘Oh!

“‘no; it is not the scriptures; and told them it was the Holy

“Spirit, by which the holy men of God gave forth the scriptures,

“whereby opinions, religions, and judgments were to be tried s

“for it led into all truth, and so gave the knowledge of all truth.”

(p. 24.)

REMARKS.

As if purposely to refute such an interpretation as

that given by G. Fox, it is added in the next verse, “FoR

no prophecy of THE scripTURE is of any private setting

forth, but” &c.—That is, “the prophecy of the scripture

is not set forth upon the authority of individuals, but holy

men of God spake as they were moved by the Holy

Ghost.” The use of the word striNvanc “interpretation”

is illustrated by the following passages:–

“Mark iv, 34.—“He expounded all things to His

disciples.”

Acts xix, 39.—“It shall be determined in a lawful

assembly.”

The verb stra)\vo is the word used in these passages.

“The Lord God opened to me by his invisible power, how

“‘every man was enlightened by the divine light of Christ.’ I

“saw it shine through all, and that they that believed in it came

“out of condemnation to the light of life, and became the children

“of it; but they that hated it, and did not believe in it, were con

“demned by it, though they made a profession of Christ. This

“I saw in the pure openings of the light without the help of any

“man; neither did I then know where to find it in the scriptures;

“though afterwards, searching the scriptures, I found it.” (p. 20.)



102

“And their looking for Christ's coming outwardly to set up His

“kingdom, was like the Pharisees, “Lo here, and “Lo there.”

“But Christ was come, and had set up his kingdom above six

“teen hundred years ago (according to Nebuchadnezzar's dream

“and Daniel’s prophecy) and he had dashed to pieces the four

“monarchies, the great image, with its head of gold, breast and

“arms of silver, belly and thighs of brass, legs of iron, and feet

“part of iron part of clay; and they were all blown away with

“God’s wind, as the chaff in the summer threshing-floor.” (p. 331.)

If Nebuchadnezzar's dream has been fulfilled, then the

“Times of the Gentiles” have ended. Jerusalem would

be no longer trodden down; the vision of the Antient of

Days, Dan vii, and all the rest of that chapter would have

been fulfilled; and consequently the words which our ord

applies to Himself from Dan. vii, 13, when standing be

fore the High Priest,-‘‘Verily I say unto you, hereafter

shall ye see the Son of Man sitting on the right hand of

power, and coming in the clouds of heaven,” would have

received their final accomplishment.

*

APPENDIX.–D.

RE-TRANSLATIONS.

The following texts literally translated throw light upon

some of the subjects referred to in the preceding Chapters.

Rom. iii, 21. “But now the righteousness of God

without law is manifested, being witnessed by the law

and the prophets; even the righteousness of God, which

is by faith of Jesus Christ towards all ; –and upon all



103

them that believe.” “Towards” shews its aspect or ten

dency and belongs to all mankind, upon applies only to

these who believe.

So also in Chap. v. “Therefore as by the offence of

one, judgment came towards all men, leading towards con

demnation, even so by the righteousness of one, the free

gift came towards all men, leading towards justification of

life.”

2 Cor. v., 9. “Wherefore we labour that whether

present or absent we may be well pleasing unto Him.”

A believer labours not for acceptance, for he is accepted

in the Beloved, but that he may be well pleasing unto

His heavenly Father, who, bye and bye, will praise and

reward His children according to the faithfulness of their

service; but where there is a willing mind it is accepted,

“according to what a man hath, and not according to that

he hath not.”

“2 Cor. v., 15. “Because we thus judge that if one died

“on behalf of all, then have the whole died, (vicariously

“in Him.) And that He died for all with this object,

“that they who live, (by virtue of this vicarious death and

“resurrection,) might no longer live unto themselves but

“unto Him who died and rose again for them.”

“This passage appears to refer exclusively to the death

“and resurrection of the Church in Christ. They have

“died (ats&avov) in Him—they are ‘a new creation'

“(kawm kriguc) in Him. Therefore the responsibility

“rests on them, of living as those who have died and

“risen. It is, I think, in reference to this ‘new Creation'
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“in Christ, that Baptism is termed the laver of regenera

“tion, because it is the sign of death and resurrection in

“Jesus.” (“Christian Witness,” July, 1834, p. 359.)

1 Pet. iii, 21. “The Ark—wherein few, that is eight

souls were saved by means of water; similarly typical

whereunto now doth Baptism (not the putting away the

filth of the flesh, but the answer of a good conscience to

wards God) save us also, by means of the resurrection of

Jesus Christ.” -

The meaning of avrurviroc is not antitypical, (the same

word is used Heb. ix, 24. “The holy places made

with hands, the figures of the true,”) but correspondingly

or similarly typical, (See Schleusner);—and hence we

learn that the flood in the days of Noah, was a type of the

manner whereby salvation was to be brought to those who

should believe. The waters were the destruction of a sin

ful and unbelieving world; but to Noah and to those with

him, they were salvation in bearing them safe out of “the

old world” into “the world, which now is.” As the re

presentative of His Church, Jesus hath passed through

the waters, they have flowed over His head;—but He

hath risen above them, having endured the wrath of God

instead of His people, that they might not have to endure

it themselves. ..
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