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theless, "TO HIM give all the prophets witness, that through His Name whoso­
ever believeth in Him shall receive remission of sins." And then are we told 
that "While Peter yet spake these words, the Holy Ghost fell on all them which 
heard the Word , and on them was poured out the gift of the Holy Ghost,— 
(Acts 10:34-48). They were born of God, and through the baptism of the Holy 
Spirit, incorporated into the Church of God,—that "new" thing that God was 
building of living stones on the living founda t ion , - Jesus Christ, the Son of the 
living God (Matt . 16:13-18.) Continued D. V. 

MINISTRY OF THE SPIRIT AND ITS COMMITMENT TO MEN 
Read 2 Cor. 3 and 4 

WM, H. FERGUSON 
We have a striking contrast between the old Covenant and the new in 2 Cor. 3. 

Certain terms are used in describing the old Covenant—"the letter killeth"—v. 6 
"the ministration of death" (i. e. death performed the part of the servant under 
the old Covenant v. 7. Ministration means "the act of performing service as a 
minister.") In v. 9 it is called the "ministration of condemnation or doom" and 
in v. 11 " that which is done away." There was a glory attached to the Old 
Covenant as reference to above mentioned verses will show clearly, but it was 
a fading glory, and in Moses' act on coming down from the Mount in putting a 
veil over his face, v. 13 ("That the children of Israel might not see the end of 
that fading brightness,")—there was evidently the intention to disguise the 
fact of its fading, although no doubt he was under the hand of God, and dping 
it according to His purposes. 

However, in contrasting the New Covenant with the Old we find that there 
is a constantly increasing glory attached to it until we come to v. 18, where it 
is spoken of as a "reflective" glory,—actually reflecting its glory in the believer 
who dwells in the enjoyment of its blessings and enters into its divine glories. 
Note some of the expressions used to describe it. In v. 6 it is spoken as "of 
the Spirit," and in v. 8 as being "rather glorious." In v. 9 it is said to "exceed 
in glory" and in v. 10 we read of the "glory that excelleth," in describing it. 
"That which remaineth is glorious," describes it in v. 11. "Liberty" in v. 17 is 
one of its key-notes (Gal. 5.13.) Note the expression again in v. 8, "The minis­
trat ion of the Spirit." The Spirit of God performs the service as the minister 
or servant in dispensing the blessings of the New Covenant and essentially it is 
"the ministry of the Spirit." 

How necessary for us then to acknowledge the Spirit of God in connection 
with any service we have been called unto, as saints, and especially in the han­
dling of the W o r d of God, either amongst His own or the unsaved. I t is to be 
feared that this is not at all sufficiently realized today, and consequently there 
is a tendency (very marked at times) to carry on and make things go, even 
apart from the Spirit of God. To ask His guidance would surely infer a willing­
ness to allow Him to guide, and evidence that we expect that He will. 

Now note chapter Four, where we have the commitment of his ministry to 
men in v. 1. Paul writes "Therefore seeing we have this Ministry," i. e. we are 
called into fellowship with the Spirit of God in dispensing the blessings of the 
New Covenant. Always let us remember that the blessings of the New Cove­
nant are administered in the power of the Spirit, but He calls us into fellow­
ship with Him and our Lord Jesus Christ in this work. 

The two sources of divine strength in connection with the "ministry of the 
Spirit" are brought before us in this chapter,—note v. 1, "As we have received 
mercy, we faint not." (Where do we obtain mercy but at the throne of grace), 
(Heb. 4.16), and thus we have PRAYER as a divine source of strength. We 
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can never work in fellowship with our Lord and Master or the Spirit of God 
apart from constant prayer. Does not one reason of our lack of success in 
reaching men and women lie right here,—the ''spirit of prayer" is fast becoming 
a thing of the past in these days of rush and hurry and excitement? 

Note the expression "we faint not," again in v. 16, linking it up with vs. 
14-15 where we have resurrection brought before us with its resulting "Bema" 
or day of reward and also presentation. This was constantly before the eye 
of the apostle, and energized him and upheld him many times in his conflict 
and service down here. Note how it lifted his spirit in his closing days when 
everything around him was dark (humanly speaking)—2 Tim. 4:6-8-18. Note 
his triumph in connection with resurrection. 

In Chap. 4:2 we have our conduct brought before us in connection with 
the Ministry of the Spirit committed to us. There must be a renunciation of 
everything hidden (our lives should be an open book)—everything dishonest— 
all craftiness, and absolutely no deceit in handling the W o r d of God, and, posi­
tively, "commending ourselves to every man's conscience in the sight of God." 
If our conduct does not conform to such standards we cannot be of use to God 
in the fellowship of the Ministry of the Spirit. 

In v. 4 we have the great opposer of the ministry of the Spirit—"the god 
of this world"—note the pretentious title given him. His work is helped by 
our lack of shining as we should. W h e r e there is not the open book of a con­
sistent life for men to read, and our Gospel be hid,. Satan gains victory. 

It is well to remember that "we have this treasure in an earthen vessel" 
and in vs. 8-12 we have the "breaking of the vessel" and the outshining of the 
treasure contained therein. Perhaps another reason why our shining is so in­
effective is because there is so little of the "breaking of the vessel" 
seen in us. All of God's men and women who have been used of Him have 
known much of this outward dying and inward renewing. Look at missionary 
annals,—think of the men who have left their mark amongst unsaved ones and 
God's people, and see if this characteristic was not very marked in their lives. 
Think of such men as Commander Allen Gardiner and his heroic band, starved 
to death amongst the savages on Tierra del Fuego. His last note in his diary, 
marvellously preserved, follows—"The Lord has seen fit to call home another 
of our little company. Our dear departed brother left the boat on Tuesday at 
noon and has not since re tu rned ; doubtless he is in the presence of His Re­
deemer, W h o m he served so faithfully. Yet a little while and through grace 
we may join that blessed throng to sing the praises of Christ throughout eter­
nity. I neither hunger or thirst, though five days without food! Marvellous 
loving kindness to me a s inner! Your affectionate brother in Christ—Allen 
Gardiner—Sept. 6, 1851." "Here is the patience of the saints." 

How unwilling we are in these days of prosperity in many parts, to yield 
ourselves to God with the purpose in view of being used by Him,—and being 
"broken*? that we might be used. Out of the "broken" lives of many, blasted 
hopes, severe disappointments, very often physical wrecks, God often gets more 
than from the silver tongued orator or busy servant. May the Lord give us 
grace to acknowledge more the Spirit of God in His ministry, and in its com­
mittment to us seek to be more conformed to the scriptural pat tern of a true 
servant. 

"My life is but a weaving, between my God and me, 
I may not choose the colors He worketh steadily, 
Full oft H e weaveth sorrow, and I in foolish pride, 
Forget H e sees the upper, and I the under side." 
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THE FEAST OF TABERNACLES 
W. J. McCLURE 

(Concluding paper) 
III. Israel and the nations. Please read Micah 4:1-4. He re we have a 

settled people gathered back to their land and fitly occupied. Jerusalem, the 
acknowledged governmental center of the world, and the recognized religious 
center of the world. Any Millennium that does not recognize Israel as the head is 
not God's Millennium. Preachers and wise people speak about a golden age but 
they are silent about Israel. They can hav.e a Millennium without Israel, but 
God cannot. I t is God's principle that Israel shall be a blessing to *all the world 
as he promised to Abraham, and the people in that day shall say, "Come and 
let us go up to the mountain of the Lord, and to the house of the God of Jacob; 
and He will teach us of His ways and we will walk in His paths." They shall 
"flow" to it. They shall not be "driven" to it, but they shall say, "Come let us 
go." Now please read Zechariah 8:20-23: "Many people and strong nations shall 
come to seek the Lord of hosts in Jerusalem and to pray before the Lord." 
Tha t is the Millennium. Read also Zechariah 14. "The nations shall go up from 
year to year to worship the King, the Lord of hosts, and to keep the Feast of 
Tabernacles." The nations of the ear th come to Jerusalem, as the Holy City, 
and because it is the governmental center also. 

" W h e n the Most High divided to the nations their inheritance, when He 
separated the sons of Adam H e set the bounds of the people according to the 
number of the children of Israel." (Deut. 32 :8.)) W e find the "bounds" of the 
nations described in Genesis 10; their divisions in the earth after the flood. 
W h e r e was Abraham then? H e was not born, and yet at that time God divided 
the nations and set their boundaries according to the number of the children of 
Israel, and in this division He left one part for the children of Abraham, and 
that part was the promised land. And why? Because there is not another 
spot in the whole earth that will better suit a dominant nation. There is no 
other spot in the earth like it! 

Alexander the Great wanted i t ; Napoleon wanted i t ; and the Kaiser wanted 
it. If you seek a suitable place to put the capital of the world, there you have 
it:—between Asia, Africa, and Europe, and between the Mediterranean and 
the Persian Gulf. W e call that sea the Mediterranean, that is, " the sea in the 
middle of the earth," and by the Persian Gulf the people from the antipodes 
can come to that land. God has said that from Jerusalem the law shall go 
forth, and to Jerusalem the nations will come to keep the Feast of Tabernacles. 
In Micah we read not only of Israel 's welfare but of international peace;— 
"nation shall not lift up sword against nation and they shall not learn war any 
more." How the heart pants for such a time as this, when the earth shall be 
free from, the nightmare of war. No use for military colleges then. They shall 
learn war no more. And there is not only international peace but national 
peace,—"every man sitting under his vine and fig tree,"—perfect re­
lease from the burdens that are upon men now to safeguard person and property. 

IV. The Church. "Blessed be the God and Fa ther of our Lord Jesus 
Christ, W h o hath blessed us with all spiritual blessings in heavenly plaxes in 
Christ"—Eph. 1:3. In heavenly places, not the earth. Certainly this should 
make Christians think. Most of them would ra ther have good possessions than 
these blessings in "heavenly places!" Can we locate these heavenly places? 
Turn to Ephesians l'|9-20, where the Apostle desires us to know, "Wha t is the 
exceeding greatness of His power to usward who believe, according to the 
working of His mighty power, which He wrought in Christ, when He raised 
Him from the dead, and set Him at His own right hand in the heavenly places, 
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far above all principalities and power and might and dominion, and every name 
that is named not only in this world, but a'lsx> in that which is to come: and 
hath put all things under Hise feet, and gave Him to be the Head over all things 
to the Church, which is His body, the fulness of Him that filleth all in all." 

Is the Lord Jesus Christ somewhere tonight? Thank God He is,—very 
definitely; He is in the heavenly places, above every principality, and with all 
things under His feet. Now there is our portion. Israel's portion is upon the 
earth, gathered and blessed in Palestine, with supremacy over the rest of the 
earth, and the nations gladly owning it. But there is something higher for us. 
"Abraham looked for a city which hath foundations, whose builder and maker 
is God"—Heb. 11:10. ' T h e s e (the patr iarchs) all died in faith, not having 
received the promises but having seen them afar off, and were persuaded of 
them, and embraced thm, and confessed that they were strangers and pilgrims 
on the earth. For they that say such things declare plainly that they seek a 
country. . . a better country, that is, a heavenly: wherefore God is not 
ashamed to be called their God: for* H e hath prepared for them a city"—(Heb. 
11:14.166). This portion tells us that Abraham looked for a city. You cannot 
pare that down, you cannot explain it away, and say it is spiritual. He looked for 
a city which hath foundations, and his followers looked for a country, a better 
country. 

But Heb. 12 22 tells believers, "Ye are come to the City of the living God, the 
heavenly Jerusalem," This 12th chapter speaks in the same way as Ephesians 
2: "God hath raised us up together, and made us sit together in heavenly 
places in Christ Jesus." Now actually we are in this world, in the body, and 
surrounded by things that are very unpleasant sometimes. W h y then are we 
said to be in the heavenly places? W e are there in faith. Our Forerunner has 
taken possession. W e are now there by faith but soon it will be in fact. Faith 
grasps the future and realizes it as if it had been already accomplished. W e 
are called "the Church of the first born ones, whose names are written in 
heaven"—Heb. 12:23. 

Now read Revelation 21:9-27. Here is God's description of this heavenly 
city. God seems to ransack the whole creation for all that is costly to illustrate 
it. No doubt there are figures used, but do not say that the city is a figure. 
It is the citv that Abraham looked for—the city presented to our faith in 
Hebrews 12. Now it has come, descencfinff from God out of heaven. And when 
it comes, it does not come down to the earth, but while it is not upon the earth, 
there is an intimate relationship between that heavenly city and the earth, as 
the Lord said to Nathanael . (John 1:51.) The earthly Jerusalem is the coun­
terpart of the heavenly. In the heavenly city above there is the Lord Testis 
Christ and His people: in the earthly city below there is a descendant of David 
upon the throne, and the earthly people: and this earthly king bears the same 
relationship unto Christ as Moses, the Kins: in Jeshurun did under God, W h o 
was Israel 's King. There will be an earthly ruler on the earth, but in the 
heavenly City the saints will have their home, and from that City thev will 
come and go upon errands of mercy, just as the angels are doing now, and have 
done in ages gone by. But, "Unto the angels hath He not put in subjection the 
world to come." He has put that in the hands of those that live for Chris t : 
according to our faithfulness here there will be piven to us the honor of reien-
ing together with Him. Jerusalem above will be like London;—the English 
capital,—Jerusalem below will be like Ottawa,—the provincial capital. There 
in the heavenly City will be the throne of the King of kings! 

Do you see that our City "comes down," but not to the earth. There is no 
end to the fantasies that people have imagined. Perhaps you say, "Just think—a 
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City in the air 1"' Well, do you think that this ear th rests upon a turtle's back, 
as the Hindus teach? If God in the excellency of His wonderful power and 
grace gives the Church a place over the earth, and yet in some way visible to 
it, is it any more unthinkable than the fact that He "hangs the earth upon 
nothing"? (Job 26:7.) Some say, "Yes, but God does not say so." Now I 
want to give you three scriptures.— 

(1).—"And the Lord will create upon every dwelling place of Mount Zion, 
and upon her assemblies, a cloud and smoke by day, and a shining of a flaming 
fire by n ight : for upon all the glory shall be a defense. And thereN shall be a 
tabernacle for a shadow in the day time from the heat, and for a place of 
refuge, and for a covert from storm and from rain." (Isa. 4:4.) Notice the 
change in the Revised Vers ion: "And the Lord will create over the whole 
habitation of Mount Zion, and over her assemblies, a cloud and smoke by day, 
and the shining of a flaming fire by n igh t : for over all the glory shall He 
spread a canopy. And there shall be a pavilion for a shadow in the daytime 
from the heat." If you are acquainted with the history of the cloudy pillar in 
the wilderness, you will see what we have in view here. In that cloud and 
fiery pillar there was something that was not natural . The sun might shine, but 
it did not evaporate the cloud; the winds might blow but they could not dissipate 
it. Night by night they had its fiery glow, and day by day its shadow. It was 
supernatural,—a token of the presence of God among Israel. But the days 
come when God says : "I am going to do bet ter than that . There will yet be 
over the whole of Mount Zion and over her assemblies, a cloud and smoke by 
day and the shining of a flaming fire by night." 

(2).—Ezekiel 37:26-27. This chapter speaks of the re turn of Israel and the 
healing of the breach between the two divisions—Israel and Judah, "Thus saith 
the Lord God: Behold, I will take} the children of Israel from among the 
heathen whither they be gone and will gather them on every side, and bring 
them into their own land : and I will make them one nation in the land upon 
the mountains of Is rae l ; and one king shall be king to them al l : and they shall 
be no more two nations, neither shall they be divided into two kingdoms any 
more at all. . . So shall they be my people and I will be their God and David 
My servant shall be king over them and they shall all have one Shepherd . . . 
moreover I will make a covenant of peace with t hem; it shall be an everlasting 
covenant with t hem; . . and I will set My sanctuary in the midst of them 
forevermore. My tabernacle also__shall be over them; yea I will be their God, 
and they shall be My people." Now what is the tabernacle that is to be over 
them? Please read Ephesians 2:20. "Ye are built upon the foundation of the 
apostles and prophets, Jesus Christ Himself being the chief Corner S tone ; in 
W h o m all the building fitly framed together groweth unto a holy temple in the 
Lord ; in W h o m ye also are builded together for a habitation of God through 
the Spirit." Thus we see that the Church is the Holy City, the Church is God's 
dwelling place. While the temple is in their midst, the tabernacle is over them. 

(3).—Now read Revelation 7:14-17. H e r e we have a scene not in heaven, 
but the overcomers brought into Millennial blessing on the earth. And the 
feature of their blessing is that " they serve God day and night in His temple,"— 
the temple on the fcarth. God's earthly people come there, and the nations, 
and their worship is directed to that Wonderful One W h o sits upon the Throne. 
And note this, "He that sitteth on the Throne shall tabernacle over them." 
(Revised Version—"Shall spread His tabernacle over them") . Now if anyone 
here has the thought that risen, glorified saints are going to sit upon thrones on 
the earth, they have a wrong idea. As the angels did in this and other dispensa­
tions, we shall come to the ea r th : but there never was a t ime when angels were 
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"Hail fellow, well met" with men. W e shall come to the earth from our city 
which shall be above the ear th but when we so come to the earth on errands of 
mercy men will not be any more familiar with us then than men are familiar 
with angels now. Our par t will be with the Lord Jesus Christ. 

JACOB, AND GOD'S DISCIPLINING OF HIM 
JOHN WATT 

Notes of an Address in Central Gospel Hall, Detroit 
(Read Genesis 27:34-37; 32:22-32; 48:1-22) 

I desire to draw your attention this afternoon to Jacob, and especially to 
Jacob as the subject of God's discipline. There are two men who stand out 
from others in the Old Tes tament as men who were under a special course of 
discipline from the Lord's hand (I refer to Jacob and Job) , and we see at the 
end of their training how they came out so brightly, finishing their course 
bet ter than others, for they got the "latter rain" which renders fruitful crops, 
and thus there was a great harvest for God. 

I t would perhaps be well for me to say at the outset what! I mean by God's 
"discipline": It is, as I understand it, a course of instruction from the hand of 
God for the purpose of breaking our will, so that we might accept and do the 
will of God. Prior to the fall of man there was no need for this, but, when 
sin came in, man's will asserted itself, and became opposed to God's, and there­
fore the necessity of discipline upon man to break his will. God would with­
draw us from our purpose that we might accept His will. (Job 33:16-17.) 
Israel needed the wilderness "to prove them, and to know what was in their 
heart",—for there they learned that the flesh would on the one hand still hanker 
after Egypt , and on the other refuse to go on to Canaan. 

There are two ways in which we can accept discipline:—we can recognize it 
as that which has been appointed of God for our correction, or receive it as 
that merely which befalleth all men, and so miss God's purpose in it. An inci­
dent in the life of David illustrates this point. In 2 Samuel 16:5-13, we read of 
his dethronement by Absalom having been permitted of God, and how, when 
David fled for his life, Shimei came out and cursed him as he came, casting 
stones at David and railing upon him. At this Abishai, a valiant soldier of 
David's, said, " W h y should this dead dog curse my lord, the King? Let me 
go over, I pray thee, and cut off his head." But David's answer was, "Let him 
curse, because the Lord hath said unto him, 'Curse David ' !" To Abishai, 
Shimei was nothing but a dead dog, but, to David, he was the messenger of 
God, and he accepts the curse as from the Lord's hand. 

Now let me draw your attention to three great periods in the life of J acob : 
1—At home, and the events which happened t h e r e ; 2—In the land of Laban, 
and what he learned t h e r e ; and 3—The "end" of the man who was disciplined 
by God. 

I.—At home. Jacob from the outset valued what was valued by God, 
namely, the birthright and the blessing: he was not like "that profane person 
Esau, who despised the bir thright" and lost the blessing, (Heb. 12:16-17). I t 
was the purpose of God that Jacob should possess the rights of the first-born 
(Gen. 25:23), and He would have brought it to pass at His own time, and in 
His own way, but Jacob could not patiently await the fulfilment of God's pur­
pose, and so he resorted to natural means, to force things before the time. 
Abraham, many years before, had made the same mistake. God had promised 
Abraham a son, but, as the years went by and no heir was born to Sarai his 
wife, they decided to hasten matters , and bring about the fulfilment of the 
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promise. At Sarai 's suggestion he took Hagar , a bondswoman whom he had 
brought out of Egypt (as if she could bear the promised seed!) and Ishmael 
was born according to the flesh, but Abraham later learned to his sorrow that 
it would have been much better for him to have taken God's way and -abide 
God"s time. And thus it was with Jacob. He also had to learn by bitter 
experience the error of following his own schemes, and furthermore, tha t God 
will.accomplish His purposes at His own proper time. 

W e have all passed that way,—attempting to use human devices in spiritual 
things. But natural means and force cannot fulfil God's plans, nor can we 
count on the support of God along that line. Jacob would force mat ters to 
attain his end, and he even overreached his brother to gain his1 point,—and 
alas, how often have we acted in a similar manner, prompted by the same spirit. 
Esau, his brother, said bitterly and truthfully, "He was rightly named Jacob," 
( that is "supplanter" or "cheat") , and this reproach God must remove before 
Jacob can rightly be named "Israel" at the end of his pathway. God disci­
plines him in order that "Jacob" might be removed and "Israel" remain,—so that 
he was able to say at the close of the journey, "Hearken unto me, ye sons of 
Jacob, and hear what Israel your father has to say." It is " Jacob" that dies, 
but "Israel" is embalmed:—thus the new man is carried over (Gen. 49:33; 50:2). 

Jacob did not behave himself in his father's house:—he acted deceitfully 
(Chap. 27), and God lets him see His House (Chap. 28), and Jacob thought it 
"a dreadful place." He needed a course of instruction under God's hand to 
learn how he ought to behave himself in God's House. H e could not act de­
ceitfully there, nor there use force or natural means, for in God's House God's 
will is done, and not man's. In the vision of God's House, Jacob sees heaven 
and earth united by "a way cast up '" and he himself an object of interest in 
heaven. Flesh and blood did not reveal this to him, but God, and Jacob carried 
the impression thus made, right to the end of his days. 

Now through God's dealings with him he became useful. H e had not 
been so up to this point but we see how, when he meets Rachel, he is able to 
roll away the stone from the mouth of the well and water the flocks. We 
have seen this often in our experience. There is a younger brother, who like 
Jacob, has been using natural means, and by force has been trying to snatch 
things from his elder b ro ther ; but God deals with him, and he sees how he 
ought to "behave himself" in God's House. After he judges himself, and the 
means he has been employing, he becomes useful to the saints:—the "stone" 
which had been on the mouth of the well is removed, and he is able to water 
the flock. His ministry takes on a complete change from this point, and instead 
of being a reproach, and causing grief to his brethren, he is now a great help. 

II.—In the Land of Laban. God permits Jacob to go into the land of 
Laban, there to learn things which he could not learn at home, nor in his own 
land. God used Laban to deal with Jacob, and Laban's t rea tment was used of 
God for Jacob's education. There were seven great lessons he learned there, 
that he had failed to learn at home:— 

1.—He learned to wait. H e desired Rachel, but he did not get her when he 
wanted her. He must wait for seven years. God does not always give us things 
when we want them, but when we are ready for them. 

2.—Jacob learned, for Laban taught him, to respect the rights of the first­
born. In learning this lesson, Jacob would remember how he had put the hairy 
gloves upon his hands, and told his father that he was Esau.—not respecting 
the rights of the first born, and now, when Laban at the end of the seven years' 
waiting, gives him Leah instead of Rachel, to Jacob's remonstrance Laban's 
answer is, "It must not be so clone in our country to give the younger before 
the first-born." 
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3.—Jacob learned moreover tha t "Whatsoever a man soweth that shall he 
also reap." W h e n Isaac's eyes were dim, Jacob deceived his father in the* dark, 
and now Laban deceives Jacob in the dark, for in the morning light he discovers 
that Laban has given him Leah and not Rachel. Another evidence in Jacob's 
life of this infallible law of God's governmental dealings was tha t occasion 
when his sons deceived him. Jacob had put upon his hands and neck the skins 
of a kid, and he came before his father in Esau's garments, to deceive his 
father, and later, upon a certain day, his own sons appeared before him with 
Joseph's garment dipped in the blood of a kid, and to deceive him they asked, 
"Is this thy son's c o a t ? " 

4.—He also learned a lesson, through his wages being changed ten times. 
Can we receive such a lesson and consider it as par t of our training from God's 
hand? W e accept an increase, and thank God for it. Can we thank him for 
a reduction? Yet, H e may permit this for our good, to cast us more upon 
Himself. 

5.—He learned a lesson through the behavior of his own family. H e sees 
that which he had never judged in himself, coming out in them. He learns 
that the flesh is not one whit bet ter in his children, than it had been in himself. 
And how often we have had to go to God about .what we have seen coming 
out in the children. 

6.—He learned valuable lessons while keeping the flocks. Jacob was a good 
shepherd, both in the drought and heat of the day and in the cold and frost 
of the night. Joseph, Moses, and David, all shepherds, were men trained by 
God, before they were entrusted with the care of His people. And the best 
man to shepherd the saints today, is the man who has been taught of God, and 
has learned the lessons taught in God's school. "Night and day" he will watch 
for their souls. (1 Thess. 3:7-10.) 

7.—He learned through bereavement. Jacob was greatly tried, and in 
those trials God made Himself known to him in a real way. He was bereaved 
six times—he lost his mother, who, in her ambition for him, carried him beyond 
the path of faith:—he lost his father, Isaac:—Leah and Rachel were removed 
by death,—and then that old link with the family, Deborah, died:—and last of 
all he mourned the loss of Joseph. He learned that he was in a scene of death 
but that God remained, and was his portion. 

In addition to all that, God taught him, and he also learned tha t what is 
objective.before us, becomes subjective in us. He put the peeled rods before 
the cattle, and what was before them objectively, was reproduced in them sub­
jectively. (Gen. 30:37-45.) Have we learned this lesson? If Christ is before us 
objectively, H e shall be formed in us subjectively. "Christ formed in you." And 
if we keep God's House before us objectively, our conduct will be in keeping 
with His House.—Psalm 166:8. 

Jacob at last came to the end of his service with Laban. He reached the 
limit of his desire. H e had gotten to himself cattle and wealth and children, 
and for the moment he had no further object before him. Then the Lord pre­
sents Himself to Jacob as the only worthy object, the One who alone can satisfy 
his hear t . In all his years of service it had been self and not God, but now 
God says "I am the God of Bethel . . re turn unto the land ofi thy kindred." 
(Gen. 31:13.) As he moved in obedience to God, the angels of God met him. 
They had met him at the first a t Bethel, and now as soon as he turns in that 
direction they meet him again. All his life the Angel of the Lord had been 
with him, watching over him, for Jacob was an heir, and angels are "minister­
ing spirits sent forth to minister to them who shall be heirs of salvation." 
(Heb. 1:14.)) 
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But, on the way he must meet hit brother Esau, the one whom he had 
wronged. Tha t mat ter with the brother offended, must be straightened out. 
But before he meets Esau, God meets him. If he is going up to Bethel, he 
must go up a different m a n : he must re turn thi ther with a broken will, and a 
changed name, for only such can be of service to God. He comes to the 
Jordan and Jacob sends all over, but he keeps himself,—old Jacob, back. 
He would let all go, if "Jacob" could only live; he does not want to part with 
"Jacob." How we cling to self, and would save it if possible. But the night 
has arrived when God is going to deal with him. Angels hi therto had minis­
tered to him, but God now meets and wrestles with him. W h y was the struggle 
so prolonged? Because he held out so long. I t had been all "Jacob" up to that 
point, struggling for his own way, but God wrestled with him, and broke his 
will: so that he became a crippled, weak, broken man, with a " thorn in the 
flesh," but a man that was now of use for God. In Psalm 51 David speaks of 
his bones being "broken," The bones are the only solid par t in a man, and the 
fracturing of these would speak of the broken will. In the lamb of Exodus 12, 
"no bone was broken,"—speaking of Christ, in W h o m there was no will which 
needed breaking, for His delight was ever to do God's will. 

The question is now raised with J a c o b : "What is thy name?" Years before 
when he stole the blessing, he told his father, in answer to the same question, 
"I am Esau, thy first-born," but he realizes he cannot deceive God, and now 
he confesses his name is "Jacob." All his black past is included in that name, 
and now that name and that man must go. "Thy name shall be no more called 
Jacob (crooked) but Israel (Prince of God) shall be thy name." The name 
Jacob belongs to the night, but the new name Israel belongs to the day. He 
puts off the old and puts on the new, and now the new man is coming into view. 

As the sun rises, he.comes into the light, with a new name and a new walk, 
halting but dependent on God. H e has lost out on the line of nature, but he is 
the gainer nevertheless, for he is a man of power, having "power with God and 
with men." H e is now fit for God's House, and he shall go up there on spiritual 
lines. "The sun rose upon him." His night of "weeping" is over : he has now 
his "morning" of joy. (Psa. 30:5.) Jacob means, one who works from behind, 
but he has seen God face to face and his life is preserved. Hi ther to he had 
worked from behind, but now he leads on (Ch. 33:3). H e has to meet his brother 
face to face but he has met God, God has dealt with him, and it is therefore an 
easy matter to meet his brother and more,—to bless him. And thus it is in our 
experience: if we have dealt with God upon a matter , we can then easily meet 
our brother and be a means of blessing t o him. 

He now moves on, hut he stops short of "Bethel/'—the House of God. For, 
H e journeys to Succoth and builds himself a house. I t is his own house that 
engages his attention and not God's House. H e leaves the path of faith for a 
time. Is it any wonder that disaster comes into his family? Dinah is ruined, 
Simeon and Levi are manifested as instruments of cruelty, and Jacob's name is 
made to stink among the inhabitants of the land. The sons of Jacob force 
circumcision on the men of Shechem, who never understood its meaning, and 
Simeon and Levi were on the top of them the third day, and thus the forceful-
ness of Jacob comes to light in his sons. And how often we have forced truth 
upon saints which they have not understood, and then have smitten them 
because they were not living up to it! 

But if Jacob settles down, God will break up his nest to make him move 
on. H e is exposed publicly, his name is made to stink in the land, but when he 
judges himself, the terror of God comes upon the cities round about them, and 
they do not pursue after the sons of Jacob. "Arise, go up to Bethel" is again 
God's word to him. The strange gods are put away,—for idols cannot be taken 
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up there. All uncleanness must be purged, for holiness becometh God's House. 
And thus at last he comes to Bethel, he and all the people tha t were with him. 

III.—"The end of the Lord" (James 5:11). I shall now draw your attention 
to Jacob's closing days, and the marks of a disciplined man. At the end of1 his 
journey he is subdued and wonderfully useful. In his life-time he had made 
many mistakes, but now he makes no mistakes, for. he sees things from God's 
side. Now he "guides his hands wittingly." As "Jacob," he could not guide his 
hands at the time he stole the blessing. Then he said they were Esau's hands, 
and he did not cross them there. But as "Israel" he can cross his hands, no 
longer following the line of nature , for he has learned that all blessing must 
come through the Cross. W h e n about to bless Ephraim and Manasseh, he 
crossed his hands, and Joseph thought he was wrong, and said "Not so, my 
father, for this is the first-born; put thy right hand upon his head," but his 
father refused and said, "I know it, my son, I know it," H e has learned God's 
way, and is beyond Joseph here. A man who has been in the school of God, is 
one who knows. John said to the elder (Rev. 7:14), "Sir, thou knowest." Yes, 
an elder is one who knows. 

Next, he can gather up his feet into his bed. He can now control his feet. 
Think where his feet had led him:—they had controlled him:—but now he is no 
longer walking the path of his own will but God's path. And he is a man who 
can dig his own grave. (Gen. 50:5.) I think there are only two men in the 
Bible of whom we are told that they dug their own graves. Jacob reached the 
point where he was able to put self entirely out of sight. Have we reached 
the point where we can control our hands and our feet and put self out of 
sight? W e must come to this in our experience, and every day we ought to 
be digging a bit more of our graves. 

Lastly,—he worships. God is now the object of his heart. He worships 
while dying, and we worship while living. W h e n in Egypt he blessed his sons 
and his grandsons and Pharaoh. And he did not speak about the greatness of 
Egypt, but he spoke about Canaan, God's land. The man who has been taught 
of God, has only one land to speak of, and that is Heaven. 

A RIDDLE AMONGST THE NATIONS 
By L. ROSENBERG—Poland 

From the earliest timet the Jewish people have been a riddle amongst the 
nations. Many nations, who formerly flourished and became powerful, have 
oppressed Israel and have themselves long since disappeared. The Jewish 
nation, however, has steadily followed its appointed way and always risen up 
out of the dust. 

The contradictions, found in this people, are especially remarkable ; though 
divided into many parties and scattered in all directions, they are one in their 
fundamental t r end ; though dispersed amongst all nations and mixed up with 
local interests, yet they are never wholly assimilated; tenacious, conservative, 
clinging to tradition and yet the leaders in all modern endeavor; supple and 
adaptable, intelligent, quick-witted, sensible, prudent, cautious and yet with little 
creative genius ; influencing all nations and yet fertilized and stimulated by 
every nation, amongst whom they may dwell. 

All is enigmatical with this incomparable nation. No power in the world 
has ever been able either to gather or to destroy them, to restore or to convert 
them, to destroy their Bible or to separate them from it, to wean them from 
Moses or to join them to Jesus. A miracle is their rise, their history, their 
dispersion, their chastisements, their humiliations; but an equal miracle their 
preservation, their long-drawn-out exile, their bewildering multiplication, their 
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unity, their tenacity, the immortality of their national life, as well as that of 
their synagogues, where passages from the Torah (Pentateuch) and the 
Prophets are still read, which rehearse before them their sins and condemn them. 

Yes, the Jewish people are a riddle, a miracle as great as that of the "burn­
ing bush" in the desert of Horeb, which, tho ' burning, was not consumed. In 
spite of prolonged wanderings, without a mother-tongue, repeatedly plundered, 
yet still wealthy, massacred, reduced to mere thousands and yet ever again 
multiplying out of the undying root. In forty centuries no less than five times 
has this people been exposed to ut ter annihilation; first in Pharaoh 's time, sec­
ondly under Nebuchadnezzar in 588 B. C , thirdly, by Haman 510 B. C , fourthly 
from Antiochus Epiphanes 170 B. C , and fifthly by Titus 70 A. D. The history 
of Israel is a living message from God to the nations, saying: "Behold therefore 
the goodness and the severity of God." Rom. 11:22. 

From all this and more it is obvious that it is quite impossible to annihilate 
the Jews. The at tempt to give them the finishing stroke has been undertaken 
more than once. All such at tempts have signally failed, though made under the 
most favorable circumstances, and with the greatest determination. In spite of 
all these calamities they are today stronger and more numerous than in the time 
of the reign of King Solomon and everywhere are reaching an unheard-of 
prosperity. Truly the continuous existence of this nation is an incomparable 
miracle, which is not to be explained either by their tenacity as a special race, 
by the protective hedge of their laws, or by their specially inherited moral 
powers. Their only ground of preservation lies in the mercy of God: the Lord 
reveals himself in the burning bush . . . hence Israel is an ever-changing miracle, 
an ever-changing monument of the faithfulness of their eternal Jehovah, Who 
keeps His covenant. "I am the Lord, I change not ; Therefore ye sons of Jacob 
are not consumed." Mai. 8:6. 

God's W o r d speaks of the^ rise of Israel as a new creation. "But now thus 
saith the Lord that created thee, O Jacob . . . for I have created him for my 
glory; I have formed him, yea, I have made him." The three great Hebrew 
words which God used in speaking of the creation of the earth, namely, "Barah" 
—to create, "Asah"—to make, and "Yatzar"—to form (Gen. 1:27), He also em­
ploys when speaking of Israel 's origin. "But now thus saith the Lord that 
created thee, O Jacob, and He that formed thee, O Israel . . . I have created 
(lit. made) him for my glory." Isa. 43:1 and 7. Israel is thus summoned by God 
to be the bearer of His revelation, the intermediary of Salvation, the channel of 
divine blessing. 

Like a tiny plant springing up out of dry ground has been the rise of this 
miraculous nation. Their progenitor was a wandering Aramaean out of Ur in 
Chaldea. (Deut. 26:5). Sunken in heathenism (Josh. 24:2) he lived many years in 
the ignorance and darkness of idolatry, until he came thro ' a true knowledge of 
God, to faith in the Almighty. In what manner the knowledge of or revelation 
from God was vouchsafed to him is not known. Whe the r it was Melchizedek, the 
King of Righteousness, King of Salem, and priest of "El-Elyon," the most high 
God,—whether or not he was Abraham's guide to the t rue faith in the living God, 
although he was known to Abraham (as is evident from Gen. 14:18), this much 
is clear—as a solitary man Abraham followed the call of The Almighty (Isa. 
51:2.) This young plant out of dry and barren ground was transplanted into 
new prround, namely the ground of faith, and grew up to a great t ree that now 
overshadows the nations of the world with its blessings. Through severe trials 
led the path of this hero of The Faith. H e was purified from the dross of 
heathenism in the divine crucible. Wi th him God made a covenant and gave 
him the promises to bless through his seed all the races of mankind. "Abraham 
believed, and it was reckoned to him for righteousness." However, as the years 
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went "-by and he became an old man of 99 years, and the body of Sarah was 
already as good as dead, his faith faltered; he doubted the possibility and even 
laughed, as the renewed promise was confirmed t o him. How was it possible 
that his aged Sarah could yet bear a son? The Scripture states that he could 
not refrain from laughing and that he literally prostrated himself. (Gen. 
17:15-17). And the aged Sarah, how she laughed as she heard the promise that 
in a year's time she should bear a son! But these doubts were met by the 
words of omnipotence, "Wi th God nothing is impossible/' In memory of then-
having laughed at the promise of God they had to name the Child Yitshak 
(Isaac), which in Hebrew means "laughter." And thus, indeed, is Israel 's history 
a miracle, which can produce laughter of a goodly sort. It is interesting to 
notice that in the history of Israel there is a three-fold mention of laugh­
ter, namely: the laughter of doubt as to its birth, the laughter of contempt at 
its fall and dispersion, and finally the laughter of joy at the restoration of 
Israel ; "when the Lord turned again the captivity of Zion . . . then was our 
mouth filled with laughter," (Psa. 126:1-2. 

Just as in the history of this miraculous people was foreshadowed from its 
earliest times God's purpose in salvation,—ever pointing to the Christ, the Mes­
siah and Saviour of the world, so also the origin of this people through the 
miraculous birth of Isaac points clearly in many details to the birth of Jesus. In 
Doth cases was the birth announced beforehand through the mouth of Angels. 
Sarah, like Mary, asked how that could be, and to both was the same word given, 
that "with God nothing is impossible." (Luke 1:37). Fur thermore , the name of 
Jesus, like that of Isaac, was announced before birth. 

The massacre of the children in Bethlehem is reflected beforehand in tha t of 
the Jewish children in Egypt. Jesus also, like Israel in her youth, went down into 
the land of the Pharaohs . Tha t also is of special significance, particularly 
through the word of the Prophets , (Hos. 11:1, and Mat t 2:15.) In the first 
passage God says of Israel, "I called my son out of Egypt," and in Mat thew the 
same prophecy is applied to the re turn home of Jesus. How clearly also the 
most moving event, the offering of Isaac, the only-begotten son, by his father 
on Mount Moriah, speaking of the surrender of the only-begotten Son of God, 
Jesus, who as the Lamb of God went forth bearing his cross to yonder Moriah-
Golgotha, to give his soul a ransom for the wor ld! 

When Israel's history is considered from this point of view, then one can 
understand the Apostle Paul when, with regard to this people, he cries out, "O 
the depth of the riches both of the wisdom and knowledge of God! How un­
searchable are His judgments and His wTays past finding ou t ! For who hath 
known the mind of the L o r d ? " (Rom. 11:33-34.) 

So, in spite of her fall, Israel is always spoken of as the people of God. 
(Rom. 11:1.) Paul says of t h e m : "God has not cast away His people." And 
again: " W h o are Israel i tes; to whom pertaineth the adoption and the glory, 
and the covenants and the giving of the law, and the service of God and the 
promises; Whose are the fathers, and of whom as concerning the flesh Christ 
came, who is over all, God blessed for ever." (Rom. 9:4-5). Pe ter also called 
to them saying: "Ye are the children of the prophets and of the covenant which 
God made with our fathers, saying unto Abraham, 'and in thy seed shall all the 
kingdoms of the ear th be blessed.' " (Acts 3:25.) 

W H E N ABIDING IN CHRIST, 
W e bear much fruit (John 15:5). 
W e do not actively sin (1 John 3:6). 
W e wait His coming (1 John 2:28). 
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THE DEITY OF CHRIST 
What saith the Scriptures? 

THOS. D. W, MUIR 
(Continued from last month) 

The testimony of miraculous works.—Said the Apostle Peter in the house of 
Cornelius, "God anointed Jesus of Nazareth with the Holy Ghost and with 
power; who went about doing good, and healing all tha t were oppressed of the 
Devil ; for God was with Him. And we are witnesses of all things which H e 
did, both in the land of the Jews (Judea, etc.) and in Jerusa lem" (Acts 10:38-39). 
Thus did the Apostle stress this outstanding testimony to the character and 
works of the Son of God. Indeed the miraculous is that which at taches to our 
blessed Lord, throughout the whole story that God has been pleased to tell us 
of Him. 

HU birth was a miracle,—conceived as H e was in the womb of the virgin by 
the power of the Holy Spirit. I t is no wonder the Devil, through his agents 
in the pulpit, and his agencies, through the printing press, has frantically and 
persistently tried to discredit the Bible story of His Incarnation. To admit the 
t ru th of the record given in the first chapters of the Gospels of Mat thew end 
Luke, would destroy the whole negative effort of the enemy, who well knows 
that in order to maintain his point, he must find a way of throwing doubt on 
what God has wri t ten concerning the miraculous bir th of the One who is "God 
manifest in flash" (1 Tim. 3:16). 

HU life was a miracle.—As to His personal character, surrounded as H e was 
by a world full of ungodliness and sin; yet at the close of it the Spirit of God 
summarizes it thus:—"Holy, Guileless, Separate from sinners, and made higher 
than the heavens" (Heb. 7:26 R. V.) At His mock trial before Pilate, even His 
most bitter enemies could not agree as to their charges against Him, so much 
so tha t Pilate had to admit His innocence, and Herod found "nothing worthy 
of death" in Him. "I know Thee W h o Thou a r t ; the Holy One of God," said a 
demon-possessed man, at one time, during His minis t ry; and the demons, as 
they were being cast out of their poor victim, acknowledged His power, crying 
out and saying, "Thou art Christ the Son of God" (Luke 4:34-41). As the people 
saw it, in amazement they exclaimed, " W h a t a word is this! for with authori ty 
and power He commandeth the unclean spirits, and they come out" (Vs. 36). 

% And yet, in perfect consistency with this "authority and power," there was 
*|;en in tha t holy life, the evidence of His filial dependence on God. In witness 
thereof, note the record of Mat thew 14, where, after His miraculous feeding of 
five thousand men, beside women and children, from five barley loaves, and two 
small fishes, H e sent His disciples and the multitude away while H e ret i red " to 
a mountain apart to pray: and when the even was come, H e was there alone" 1 
(Vs. 22-23.) Out upon the lake a storm was tossing with a "contrary" wind the 
boat, in which were His disciples, yet, while H e knew the power over all the 
elements of nature tha t was His , and a word from Him would still the tempest, 
H e calmly went on in intercourse with His Father , until the fourth, or last 
"watch" of the night, when H e "went to them,—walking upon the sea." His 
affrighted disciples thought they saw an apparition, but H e calmed their fears,. 
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saying, "Be of good cheer; it is I, be not afraid." When they had gladly re­
ceived Him into their boat, "the wind ceased," and his disciples worshipped, 
saying,—"Of a truth Thou art the Son of God"! Vs. 24-33). 

"And when they were gone over, they came into the land of Gennesaret. 
And when the men of that place had knowledge of Him, they sent out into all 
that country round about, and brought unto Him all that were diseased; and 
besought Him that they might only touch the hem of His garment; and as many 
as touched were made perfectly whole" (Vs. 34-36). Such was the manner of 
that perfect life, while "going about doing good, and healing all those who were 
oppressed of the Devil, for God was with Him." A constant miracle it was! But 
they were "miracles" only to others. He was God and therefore "Master of 
ocean and earth and skies," with all they contained, and so He had but to speak, 
and fire and hail; snow and vapors; and stormy wind,—these so-called "forces 
of nature," in submission to Him, "obeyed His Word" (Psa. 48:8). His authority 
and power over demons and stormy wind; over disease and death, were signs 
through which men should see Him, and know Him as Israel's God, "Jehovah 
Ropheka", that is, "The Lord that healeth." 

Alas, there were some who seeing the miracles, professed to believe on Him, 
but the Lord, knowing it was only the miracles that attracted them, and not 
Himself, did not "commit Himself unto them,"—that is, He did not believe in 
them, for He knew all men. (John 2:23-25). No miracle of His was ever 
wrought to gratify mere curiosity, or satisfy and salve the conscience of any. It 
has been well said that His miracles were "physical and symbolic representations 
of His redemption, active as the Divine Saviour of mankind. By healing the 
palsied, the blind, the lame, He clothed with a visible form His plenary power 
to cure spiritual diseases, such as the weakness, the darkness and the deadly 
torpor of the soul." 

The character of Hi* miracles.—When one reads the incidents in, Bible 
history in which men raised up by God,—like Moses, Elijah, and Elisha in the Old 
Testament, and Peter,—Paul,—and others in the New Testament, wrought 
miracles, and compare them with Christ's "works," as they are called in the 
gospels, there is one very striking^ difference. Those servants of God in the 
carrying on the work of God, sought" by prayer and supplication the interference 
of God at certain times and under certain circumstances, and thus obtained the 
power they required. But with Christ tha power is resident in Himself,—for 
here, as in creation. He speaks the word and it is done. 

To the leper whose plea was, as he knelt before Him, "If Thou wilt, Thou 
canst make me clean," the answer of the Lord was, as He touched him, "I will, 
be thou clean." And we are told that "as soon as He had spoken, immediately 
the leprosy departed from him, and he was cleansed" (Mark 1:40-41). More 
dramatic still is the narrative of Mark 9:17-28. The Lord had been with three 
of His disciples on the "Mount of Transfiguration" as it is called, and coming 
down He found His other disciples perplexed and baffled, because of their 
failure to help a young man possessed by a dumb spirit. The father of the lad 
appealed to the Lord, making this plea:—'"If Thou canst do anything, have 
mercy on us and help us." The answer of the Master was "If thou canst be­
lieve,—all things are possible to him that believeth." This brought from the 
poor father the confession:—"Lord, I believe, help Thou mine unbelief!" The 
response of the Lord Jesus was an imperative demand upon the deaf and dumb 
spirit, saying, "I charge thee, come out of him, and enter no more into him . . . 
Then Jesus took the young man by the hand, and lifted him up, and he arose." 
The Lord's "I will," in the case of the leper, and His "I charge thee," to the 
demon, place His "works" on a different plane altogether from others. His 
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words of "authority" with which He spake, were such, because He was God— 
Jehovah1 

Contrast the narratives of the bringing back to life of the Shunammite's son 
(2 Kings 4), with that of the widow's son (Luke 7:11-16). In both instances we 
have the evidence of the mighty power of God, but how different the manner. 
Ths Prophet Elisha found the Shunammite's son "dead, and laid upon his bed," 
"He went in therefore/' we are told, "and shut the door upon them twain, and 
prayed unto the Lord." Again, we are told, he "lay upon the child," and the 
Prophet put his mouth on the child's mouth,—his eyes on the child's eyes,—his 
hands on the child's hands,—and "the flesh of the child waxed warm." This he 
did a second time, and the child sneezed, and opened his eyes—The child lived 
and he restored him to his mother (2 Kings 4:32-37), but the power to give life 
was in God, and from Him it was delegated to Elisha as His instrument, in the 
case. 

Of the Lord Jesus, however, it is said: "In Him was life, and the life was 
the light of men" (John 1:4). He is the Life (John 14:6), nay, more, "the 
Resurrection and the Life" (John 11:25), so that when, as in Luke 7, He saw 
that "only son of a widow," being carried out to his burial, ha stopped the 
funeral procession, bidding that mother to "weep not." One might well ask, 
"Who is this who dares to aggravate the sorrows of a poor broken-hearted 
woman, by intruding Himself, in such a way, upon her and her grief?" Intensi­
fied cruelty is it, if back of it there is not the power to assuage that grief. But 
we have here, not the delegated power of God, as in the case of Elisha and 
others, we have the mighty God Himself, who is Death's Master, and so as He 
touched the bier, they that bare it stood still. Majestic is His next action, and 
command: "Young man, I say unto thee, Arise! And he that was dead sat up 
and began to speak. And He delivered him to his mother." 

Note the result on those around them,—"There came a fear on all: and they 
glorified God, saying, That a great Prophet is risen up among us; and, that God 
hath visited His people." Yes, surely God had "visited" His people, in the person 
of His Son. The Day-spring from on high had visited them, |to give light to 
them that sit in darkness and in the shadow of death, to guide .their feet into 
the way of peace (Luke 1: 78-79). To Israel He had come as the "Spring"' of a 
new day, a sun-rising indeed, (see margin). By and bye He will appear in the 
heavens for His Church, as the "Bright and Morning Star," preceding His glo­
rious return to Israel, as the "Son of Righteousness, with healing in His wings." 
(Rev. 22:16, and Mai. 4:2). 

His miracles were ever the acts of One who was God—A few instances out 
of many, to illustrate this, may suffice. In Mark 2:1-12, we have the case of a 
palsied man who was brought to Him in his helplessness. Seeing the faith in 
Him of those who brought the poor man, He addressed the patient, saying: 
"Son, they sins be forgiven thee." The Scribes denounced such a thing as blas­
phemy. Who could forgive sins but God only? they ask. This was a truism, 
with a wrong conclusion. They were right in their contention, but wrong in the 
application. God only could forgive sins! True, but here was God, and while that 
they would deny, yet would He further manifest His authority by His word of 
power, "Arise, and take up thy bed and go thy way." And immediately the man 
arose, took up his bed, and went forth before them all, so that the multitude 
were amazed, and glorified God, saying, "We never saw it on this fashion"! 

On another occasion, we read of a poor woman who, for twelve years had 
suffered from a debilitating and exhausting trouble, which baffled the doctors, 
upon whom she had spent all her resources, and was "nothing bettered but rather 
grew worse." Hearing of Jesus, and the mighty works He was doing, she deter-
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mined to go to Him, and while she hesitated about making a definite appeal to 
Him, yet she in her eagerness and confidence pressed through the crowd, until 
her fingers could touch the hem of His garment. Immediately she felt within 
herself that her trouble was over,—she was healed I The Lord, we are told, 
knew that virtue had gone out of Him, and asked, "Who touched Me?" This 
brought her to His feet—in confession,—telling Him all the truth, which brought 
from Him the assuring word, "Daughter, thy faith hath made thee whole: go in 
peace." (Mark 5:25-34). The "power proceeding from Him had gone forth," 
and her faith in Him was the point of contact with her needy body. (See R. V. 
of verse 30). 

In this same chapter (Mark 5:22-24) we read of Jairus' appeal to the Lord 
that He would come and lay His hands on his twelve year old daughter who 
was at the point of death. Ever ready at the call of need, the Lord was re­
sponding to this when interrupted, temporarily, by the woman we have just 
read of. But her case being disposed of, a deeper -need faced Him. A messenger 
from Jairus* house brought the news that the girl was dead. With the most 
skilful of physicians that is the end of all hope. They stand helpless before the 
presence of death. But not so our Lord. To the father He said assuringly, 
"Be not afraid, only believe," One can almost visualize the look of agony on 
Jairus' face as he followed on, and also the mixture of doubt and faith, with 
wonderment that possessed him as to what next!—for who was able for this 
extremity? Coming to the house they found a tumult,—the noise of relatives 
and professional mourners, but whose "weeping and wailing" was turned into 
scorn by the words of the Lord Jesus: "Why make ye this ado, and weep? the 
damsel is not dead but sleepeth." Driving them all out,—excepting the father 
and mother, with His three disciples, Peter, James, and John, He took the girl 
by the hand, saying, "Talitha Cumi, which is being interpreted, Damsel, I say 
unto thee arise, and straightway the damsel arose and walked." It was no 
partial work, for He was God,—hence at His word she lived, she arose, she 
walkedl an example of the power that was in Him who is God, blessed forever! 
(Continued D. V.) 

KING SAUL, THE PEOPLE'S CHOICE 
JOHN WATT 

Notes of an Address in Central Gospel Hall, Detroit 
I desire, as the Lord may help me, to say a word to you upon King Saul, 

the peoples' choice, and to contrast him with King David, the Lord's anointed. 
Time would not permit me to detail the steps that led up to Israel's demand for 
a king;—that would be a subject in itself: but this I will say, that God had 
called His people to Himself, to "dwell alone," and not to be ""numbered among 
the nations." It was His mind that they should not be like the nations about 
them, and that they should neither copy them nor borrow ideas from them. 
They had no visible, earthly king,—God Himself was their King, and they were 
directly under His rule. This made them a peculiar people, different from the 
nations that surrounded them, who were governed and judged by kings. So 
when the people came to Samuel with the demand, "Make us a king to judge us 
like all the nations'* (1 Sam. 8:5), they committed two evils: they rejected God, 
that He should not reign over them, and they looked to the heathen for a 
pattern. It is a sad moment in the history of God's people when they turn to 
the world ior their ideals and borrow patterns from the ungodly. This has led 
to disaster time and again, and has brought God's hand down in judgment upon 
His people; as witness the case of Aaron, who got his idea of the J golden calf 
from Egypt (Exod. 32:16) and the case also of David, who copied the pattern of 
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the -new cart from the Philistines. (1 Sam. 6:8-2 Sam. 6:1-11; also verses 12-18). 
"Give us a king"! was their demand, and Samuel was grieved, but he prayed 

to the Lord, and the Lord through Samuel warned the people that their course, 
persisted in, -would bring upon themselves suffering and shame. Despite the 
solemn warning the people refused to obey the word of God, saying, "Nay but 
we will have a king over us that we may be like all the nations; and that our 
king may judge us, and go out before us, and fight our battles." They did < not 
want a king to fight the Lord's battles, or to lead them on ini.the ways of God, 
but to fight their battles and make them like the nations around. Samuel re­
hearsed their : words in the ears of the Lord, and the Lord said, "Hearken unto 
their voice and make them a king." And so Saul was chosen and anointed, and 
thus "God gave them a king in His .anger, and took him away in His wrath." 

Now it was part of God's purpose that Israel should have a king after His 
own heart, and this purpose cannot be frustrated: (Deut. 17:14-20), it shall yet 
find its complete fulfillment in the person of our Lord Jesus Christ. "Yet have 
I set My King upon My holy hill of Zion." (Psalm 2:6). Meanwhile He would 
by type and shadow, and by contrast and comparison prophetically portray "The 
Lord's Christ." 

The features that were seen in Saul were not those that should characterize 
the Lord's Anointed. In the first place he was not of the right tribe, for he 
belonged to Benjamin; and Judah, not Benjamin, was the royal tribe,—the tribe 
that should furnish the king. "The sceptre shall not depart from Judah, nor a 
lawgiver from between his feet until Shiloh come: and unto Him shall the gath­
ering of the people be." (Gen. 49:10.) "Our Lord sprang out of Judah" (Heb. 
7:14). But what Saul lacked, David possessed; for David was of the royal tribe 
—he was born in Bethlehem,—of the tribe of Judah. 

Moreover, God's king mutt be a Shepherd. When Saul is first mentioned 
he is seeking his father's lost asses, and he did not even find them. But when 
David is first brought before us he is keeping his father's sheep, and not one of 
them is lost. Saul was not a shepherd, nor did he have the heart of a shepherd, 
whereas David had the heart of a true shepherd and cared for the sheep. (Psa. 
78:70-72). 

And we need not wonder that the man who could not locate the lost asses, 
could not locate the ark of the testimony. David however was able to locate it. 
"We found it," he says, "in the fields of the woo3." (Psalm 132:6). Saul at the 
first did not even know Samuel the prophet, nor in what city the man of God 
dwelt; during his whole reign the ark of God seems to have been entirely for­
gotten ; and at the end of his life when heaven refused to answer him, he turned 
to hell, appealing for light upon his path to the witch of Endor, But David 
from his earliest days thought upon God's ark, and in his difficulties he ever 
turned to God's house, and to God Himself. 

Again, the man who sought the asses was himself like a wild ass's colt (Job 
11:12), for he had a stubborn and rebellious spirit, and died with an unbroken 
will. What a contrast to David who was marked by a gentle spirit. It was 
prophesied of Saul that he would take from the children of Israel their sons 
and their daughters and their fields, for #his own use. He would not consider 
them but conscript them. With David #it was entirely different. Instead of 
taking forcibly from God's people, David gave to them what they needed, and 
there was no conscription during his reign, for he won the service of his people 
by winning their hearts. Whenever Saul saw any strong man or any valiant 
man he took him for his army (1 Sam. 14:52) but David won his first recruit by 
love. "It came to pass when David had made an end of speaking unto Saul, 
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that the soul of Jonathan was knit with the soul of David, and Jonathan loved 
him as his own soul." (1 Sam. 18:1-4). Jonathan's heart was won and he stripped 
himself of his princely garments and his sword, his bow, and his girdle and laid 
them at the feet of David. 

What marked Saul wai hi* outward appearance: "When he stood among 
the people he was higher than any of the people from his shoulders and up­
ward": his shoulders would speak of strength: his neck of stubbornness: and 
his head of the mind of man; "a choice young man and a goodly"; but while 
his body was large, his heart was small. God had to give him another heart. 
David however was a man after God's own heart; he had a large heart for God 
and for God's people. "The Lord seeth not as man seeth; for man looketh on 
the outward appearance, but the Lord looketh on the heart" (1 Sam. 16:7). 

You will observe that Saul had no secret history with God, whereas David 
had. While David kept his father's sheep he slew a lion and a bear, and he 
could say, "The Lord delivered me out of the paw of the lion and out of the 
paw of the bear." This experience he had in private; before he came out in 
public to meet Goliath of Gath. Saul never seems to have been in the school of 
God, but David went through that school, and there he was taught and trained 
of God. 

Saul's hands were always empty: when he would consult Samuel about the 
way that he should go, he had no bread in his vessel and no silver in his purse, 
not a present to give the man of God. The servant knows more about the 
prophet than his master, and it was he that provided the fourth part of a shekel 
of silver; but this piece of money was not equal to the half-shekel of the sanc­
tuary. So that Sau! lacks even that mark of redemption about him, and more­
over he has to be directed in his search for Samuel by young maidens who are 
going out to draw water. What a contrast to all this we see in David: his hands 
were full: he goes to his brethren with parched corn, bread, and cheeses; and 
he ever knew and was able to turn to God's prophet, and God's house, and to 
strengthen himself in God. 

Saul was the seventh son of his father: in him we see the perfection of the 
flesh. David was the eighth son of his father, and eight, the resurrection num­
ber, speaks of a new beginning. In this he was a type of Christ, who is the 
Head of the new creation. Thus we see in Saul, the people's choice, that which 
is natural: in David, the man of God's purpose, we recognize that which is 
spiritual. (1 Cor. 15-46). Cain comes before Abel: Ishmasl before Isaac: Esau 
before Jacob: Reuben before Joseph: Saul before David: that which is "born 
of the flesh" is before that which is "born of the Spirit" (John 3:6) : and "as 
then he that was born after the flesh persecuted him that was born after the 
Spirit, even so it is now" (Gal. 4:29). What marked Saul was the forwardness 
of the flesh, but David could be described as "he that is spiritual." 

The anointing of Saul and that of David present us with many striking 
contrasts. Saul had to go to Samuel to be anointed, whereas Samuel had to come 
to David for that purpose. Samuel told Saul at his first interview, "You shall 
eat with me today," but when he went to the house of Jesse to anoint David, he 
said, "We will not sit down till David come hither." There could be no sitting 
down to feast until David is brought in. The anointing of Saul was private,, 
even his servant was not present, he was alone with Samuel: but David was 
anointed in the midst of his brethren. And notice, Saul was anointed with a 
vial of oil but David with a horn of oil. A vial was something that was easily 
broken, and the kingdom that was set up in Saul, was soon broken in pieces, 
and no dynasty was founded by him. But the horn wherewith David was 
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anointed had been taken from an animal, which would suggest a kingdom 
founded upon sacrifice: and moreover the horn always signifies power, and this 
would speak of power being committed to David and to his seed after him, that 
would sit upon his throne. In Psalm 89:20-24, God says: "I have found David, 
my servant: with my holy oil have I anointed him . . and in My name shall his 
horn be exalted:" and in Psalm 132:17, 18, "I will make the horn of David to 
bud . . upon himself shall his crown flourish." 

Thai signs that Samuel gave to Saul at his anointing are full of suggestion 
(1 Sam. 10). First he is told that the asses are found, and so his mind is relieved 
of further anxiety on that score. Then he is sent to Rachel's grave: for the 
place where Benjamin was born was the place of his mother's death, and Saul, 
being of the tribe of Benjamin, is thus sent back to the very beginning of things. 
"Little Benjamin" is God's description of his tribe (Psa. 68:27) but Saul was 
"big." Benjamin's birth was the cause of his mother's death, and here in Saul, 
was the birth of a kingdom, and it should have been founded upon the death of 
himself, but he would not have the stamp of death put upon him, hence he never 
learned the lesson of Rachel's grave. . 

The second sign was that of the three men going up to God to Bethel. They 
were going to God's house, and they had in their hands that which was necessary 
for approach to God;—three kids for sacrifice; loaves as food for the way; and 
wine for a drink offering;—they would not "appear before God empty." (Deut. 
16:16-17). But Saul has nothing in his hands, yet God would give him support 
if he would but obey His voice, and this the loaves given to him by the men 
would suggest. 

Next he sees "the hill of God'' in the hands of the Philistines. Yes, on the 
hill of God there is a garrison of the Philistines, and God would fain use him 
and give him complete victory over the enemy, if he would be "willing and 
obedient." But not to him was this victory accorded,—Jonathan and his armour-
bearer had the honor, for later they took that position from the enemy by going 
up on their hands and knees (1 Sam. 14). Had Saul spent time upon his knees, 
he would have won the position of the Philistine garrison upon that hill, instead 
of dying upon Mount Gilboa at the hands of these same enemies. 

The last sign would be seen when he came to the place where God's power 
was present. There he came into the realm of prophecy and was made to feel 
its power. Like the man in 1 Cor. 14:24, 25, who falls upon his face when the 
prophets are prophesying, Saul, in such a company, is deeply affected. 

"All these signs came to pass that day." But Samuel also gave him a private 
command, and obedience to that would be a test. "Go down before me to Gilgal; 
and behold I will come down unto thee to offer burnt offerings, and to sacrifice 
sacrifices of peace offerings; seven days shalt thou tarry, till I come to thee, and 
show thee what thou shalt do." In this first private test Saul failed (1 Samuel 
13:12). In his impatience, in the last hours of the seven days, instead of waiting 
Samuel's arrival, he intruded himself into the priest's domain, and said, "Bring 
hither a burnt offering to me, and peace offerings." And he offered the burnt 
offering. He failed in this first private test, and note this, if we fail in private 
we can never stand in public. 

In excusing himself afterwards to Samuel, he blamed the people and said, 
"I forced myself." Yes, he forced himself. This marks him all the way through; 
when he could not get his own way he used "force." He could not wait:—he 
manifested the impatience of the flesh, and it cost him the kingdom. David 
waited fourteen years ,for the crown, and even then he would not accept it at 
the hand of the Amalekite (2 Sam. 1:10). He could abide God's time. Saul failed 
to destroy the Amalekites and their cattle. He spared Agag, the king, and he. 
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kept the best of the flocks, and thus disobeyed the word of the Lord. Saul was 
lenient to the Amalekites and to the Philistines, because there was so much of 
the character of these about himself. But David carried out God's word and put 
to the sword those whom he was commanded to destroy. Another mark of 
Saul's failure in right appreciation, was his way of speaking about God's people. 
"Let the Hebrews hear" was his command, whereas David describes them as 
"God's people, Israel," and "these sheep." 

Saul was first rejected and then he was removed. His rejection was moral, 
and his removal judicial. David was neither rejected nor removed, but after 
Saul was removed "God raised up David to be their king, and of this man's seed 
hath God according to His promise raised unto Israel a Savior, Jesus" (Acts 
13:22). For our Lord was not of Saul's line, but of David's. When Saul was 
rejected he asked Samuel to honor him before the people. David never sought 
his own but only God's glory. "Give unto the Lord the honor due to His name," 
is the breathing of his heart as recorded in Psalm 29:2, Saul could never be a 
model for David. When Saul offered him his own armour wherewith to fight 
Goliath, David refused it, because he did not war in the same way as Saul. 

Saul had ever a weapon in his hand: David a harp. Saul met the meek and 
gentle spirit of David with a javelin; David quenched the evil spirit of Saul with 
the music of his harp. (1 Sam. 18:10-11). Whenever Saul had an opportunity 
he sought to slay David, but when David had the opportunity to cut off Saul's 
head he cut off only a part of his garment, and even then his heart smote him. 
David's servants never quite understood the spirit of David: they urged him 
repeatedly to slay Saul, when Saul was at his mercy, but David would not touch 
the Lord's anointed.—(1 Sam. 24:1-22). 

And last of all look at the difference between these two in their end. Saul lost 
the presence of the Spirit of God, and God refused to speak to him by dreams, 
or Urim, or prophets; David, on the other hand, is able to say at the end of his 
journey, "The Spirit of the Lord spake by me, and His word was in my tongue" 
(2 Sam. 23:2). Saul never wrote a hymn of praise to God, but what a wealth of 
wonderful Psalms David left to us. Upon Mount Gilboa Saul was wounded in 
battle by the Philistines, (1 Sam. 31), and slain by an Amalekite (2 Sam. 1:1-15), 
—those nations to whom he had been lenient; and his body was stripped and 
nailed to the wall of Bethshan. (1 Sam. 31:10). Whereas David, in contrast to 
all this, in his old age is planning for God's house (1 Chron. 29:1-19) in gathering 
together the precious material for the building and adorning of the Temple of 
God (1 Kings 2:1-14). 

SINGING IN ADVERSITY 
Mr. J. Hudson Taylor, of wide reputation as one connected with a great 

work for God in China, had many times of trial, financially and otherwise. It 
was a saying of his that a Christian should have such confidence in God as to be 
"able to sing the doxology, while scraping the bottom of the meal barrel." (1 
Kings 17:12). 

One time the meal barrel in his own house was literally empty, and his wife 
called on him to practice what he preached. "I will," he said, "on one condi­
tion." "What is that?" she asked. "That you put your head in the barrel with 
me while we sing I" Heartily, and on their knees did they sing their "Praise 
God," and God was swift to answer, for, from an unexpected quarter the barrel 
was replenished. Well may the tried and tested child of God make full use of 
the exhortation of Phil. 4:6, "In everything, by nrayer and supplication, with 
thanksgiving, let your requests be made known unto God," and therein prove 
that the peace of God which passeth all understanding shall keep,—or garrison,— 
our hearts by Christ Jesus. 
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HINDRANCES TO THE BELIEVER 
F. W. SCHWARTZ 

Alexander the Great was marching on Persia, and it looked as if that great 
Empire was about to crumble, asjater it did, before his armies. There was a 
critical moment, however, which nearly resulted in disaster. The army had 
taken spoils of gold, silver and other treasures in such quantities that .the 
soldiers were literally weighted down with them. Alexander gathered all to­
gether in one huge pile and set fire to them. The soldiers were furious, but it 
was not long till they realized the wisdom of their leader. It was as if wings 
had been given to them,—they walked lightly again. The campaign proceeded 
to victory. 

This incident may serve to illustrate an important truth. The Christian, in 
the New Testament, is viewed as a soldier and an athlete,—"striving for mas­
teries." And success, whether in warfare or in athletic contest, can be obtained 
in only one way, and that is the subordination of everything in life to the one 
great aim. Three passages may be profitably read in this connection: 

1—2 Tim. 2:4: "No man that warreth entangleth himself with the affairs of 
this life; that he may please Him who hath chosen him to be a 
soldier." 

2—Heb. 12:1: " . . . let us lay aside every weight, and the sin which doth so 
easily beset us, and let us run with patience the race that is set 
before us . . ." 

3—1 Cor. 9:24-26: ". . . So run, that ye may obtain. And every man that 
striveth for the mastery is temperate in all things. Now they do it 
to obtain a corruptible crown; but we an incorruptible. I therefore 
so run, not as uncertainly; so fight I, not as one that beateth the 
air: but I keep under my body, and bring it into subjection . . ." 

The reference here to the soldier is easily understood. There are many 
things with which no fault would be found in civil life, which, "on the firing 
line" would rank almost as treason. The last war may furnish illustrations of 
this. Occupations were abandoned, cherished ties for the time ignored, life 
itself held cheaply. Things previously considered among the dearest of posses­
sions,—yes, looked upon as necessary to life itself, had suddenly become "en­
tanglements." The main issue for the soldier is the war. Everything else takes 
second place, if it has a place at all. Only one thing now matters, in the eyes 
of those participating, and that is Jhe successful issue of the conflict. And is not 
this exactly what the Spirit of God, in reference to a warfare of far more im­
portance, would bring before us? The words are clear: "No man that warreth 
entangleth himself in the affairs of this life." In view of this,—how far have 
we each disentangled ourselves for this spiritual warfare? To what extent are 
our hearts really disengaged from this present scene? Is our one objective to 
please Him Who has "called us to be soldiers"? 

In our second passage a race is set before us. In view of it we are exhorted 
to "lay aside every weight and the sin . . ." The fact that "sin" here is placed 
second, is suggestive. Certainly it is the very worst of hindrances. But where 
conscience has been in some degree illuminated by the Word of God it will be 
more or less readily recognized. "Weights," however, often escape detection. 
A man striving for a "corruptible crown" would not fail to notice their presence, 
but those whose object is an "incorruptible crown" seem often unaware of them. 
Is this because, to the latter, the race is often not the serious matter it should 
be? It would seem so. There is not, in many of us, that singleness of purpose, 
that supreme earnestness, which the Apostle inculcates in the third scripture 
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quoted. His own "running" and "fighting" he undertook as no light thing. He 
could say "Thu one thing I do . . I press toward the mark for the prize . ." 
(Phil. 3:13-14,—read the whole chapter.) He would direct every energy of his 
being to the obtaining of that prize. As to his body, he would not allow, for 
one moment, even its lawful claims to turn him aside. It must be "kept under 
and brought into subjection." It must not master him,—he must master it, and 
compel it to subserve the great ambition,—the master-passion of his life. 

Some Christians seem to have a real desire to please God and to live for 
His glory who, nevertheless, are ready to acknowledge that their lives are un­
satisfactory, and their hearts unsatisfied. They have great difficulty in setting 
their affection on things above, though other things readily engross them. What 
is the trouble? Partly, at least, it is often this: >far too much vital energy is 
being spentin the pursuit of the petty interests of life. They attempt, as one 
has put it, "to cultivate too many plants in the given space. Too many growths 
are allowed to struggle for existence, and each absorbs some measure of the 
vital strength. The result is an inevitable exhaustion." We must learn to con­
centrate our spiritual resources upon the one pursuit that matters. Avoiding 
the many minor issues,—the weights and entanglements of life,—we must 
confine our energies to the main channel, that they may flow constantly onward 
to His glory. 

One cannot define, specifically, what may he a "weight" or an "entangle­
ment" to a given individual. It may be possessions,—a career,—an ambition,— 
a hobby,—a social tie. Some have been caught in "unequal yokes" or other 
snares clearly unscriptural and definitely sinful. Others are hindered by things 
not so glaringly "wrong,"—things that seem to transgress no known principle 
of truth. They may be the merest trifles. But they usurp a place in the affec­
tions which only the Lord Jesus Christ should have. They turn attention away 
from the main issues. And consequently they are a positive blight upon lives 
which might otherwise be fragrant with the love of Christ and fruitful to God's 
glory. 

Jenny Lind, the so-called "Swedish Nightingale," knew something of the 
force of what we have sought to1 call attention to. She was known universally, 
in her day, as the "Queen of Song." First heard of when she was about seven­
teen, she soon obtained world-wide fame. Queen Victoria went often to hear 
her, and on two occasions threw flowers to her,—an honor which it is said she 
paid to no one else. Decorations were conferred upon her by many of the 
crowned heads of Europe, and her revenues were enormous. But she sang in 
England for only two short years, and retired almost entirely only five years 
after her first appearance, to remain afterwards in comparative seclusion. While 
sitting one day on the sands of the sea shore, an admirer ventured to say to 
her, "How is it that you abandoned the stage at the very height of your suc­
cess?" "What else could I do?" was her reply (pointing to an open Bible 
which lay in her lap) "when every day it made me think less of thU?" 

Some of us have permitted "weights" and "entanglements" of far less 
worldly consequence than a career, to anchor us almost immovably to this 
present scene. May we each seek grace from God to judge every motive, every 
object, every ambition, in His presence, that nothing may be any longer suf­
fered to hamper us in the spiritual warfare, or hinder our "pressing toward the 
mark for the prize of the high calling of God in Christ Jesus." (Phil. 3:14.) 

"There is only one thing matters 
In this passing world of sin: 

That our lives should tell for Jesus,— 
Be of some account for Him." 
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CHRISTIANITY ACCORDING TO PAUL 
C. F. HOGG 

The wide-spread conception of Christianity as a "religion," a compendium of 
doctrines or beliefs, testifies to the truth of the Apostle Paul's assertion that 
"the natural man receiveth not the things of the Spirit of God: for they are 
foolishness unto him"—(1 Cor. 2:14). Christianity is not a "religion" in the 
common conception of a religion, as a set of doctrines imposed on, and accepted 
by, more or less shallow-minded folk. "Christianity is Christ." And not Christ 
as Teacher and Example only,—though He is both. But Christ the Revealer of 
God in human life, and the Redeemer of the human race by His death on the 
Cross. Paul puts the matter somewhat bluntly, but quite explicitly, when he 
declares that he had no confidence in mere argument as a means of persuading 
men, albeit he was essentially a reasoner, and his reasons were sufficiently 
cogent and appealing. (See 1 Cor. 1:18-25). 

"Where is the disputer of this age?" he asks, "for seeing that in the wisdom 
of God the world through its wisdom knew not God, it was God's good pleasure 
through the foolishness of the subject matter of our preaching to save them 
that believe," that is, that believe on Him to Whom every true Gospel-preacher 
points untiringly. What, then, is St. Paul's subject? Christ crucified 1 What 
will Jews make of that, seeing they look for a sign from Heaven that God is 
interfering in their behalf as their prophets declared He would? And behold, 
instead of a glorious leader driving the hated Romans before him like chaff 
before the wind, Paul spoke of One who had been put to a shameful death by 
those very Romans! Surely this is a strange way to set about winning Jews, 
—putting a stumbling-block in their way! 

Has a crucified Saviour any more attraction for the non-Jew,—the Gentile? 
Wisdom was his goddess, and it was surely mere foolishness to suppose that a 
man who could not prevent himself being done to death, could save other people! 

Well, God's foolishness is wiser than the Gentile's wisdom; God's weakness 
is stronger than the Jew's idea of His strength. And Christ crucified is the 
manifestation at once of the wisdom and of the power of God. All of which is 
very baffling to men who, naturally enough, cannot conceive of God as other 
than a man on a large scale. Sin has thrown man's mind into darkness and 
confusion. Christ has come to bring light and righteousness into the world. 
And, above all, against the sinister background of human hatreds and fratricides, 
to reveal that God is love! 

No, Christianity is not "religion," or "doctrine," or "beliefs," but God's love 
going out after His creature, man, made after His image, in His likeness, indeed, 
but self-marred by putting his own will athwart God's will. The consequences 
of self-will are to be seen in the miseries of man through the ages of, his history. 
But the full revelation of "the exceeding sinfulness of sin," of the devastating 
effects of self-will, was made at Calvary. The Lord Jesus Christ lived only for 
the will of God; He always did those things that pleased God. There could be 
but one end to suchl a life, lived in a world bent on its own ways and with no 
desire to do what Christ did,—please God. And He, who might have saved 

Simself, entered into,—took upon Himself, the sin of the world, died under it, 
at He might "put it away by the sacrifice of Himself." 

That is the wisdom of God. That is the love of < God shown in God's wise 
way, putting His love beyond question or doubt, and inviting men to respond to 
it by confessing sin tovbe what the Cross shows it to be, and by owning their 
own share in it, and putting all their confidence in Him Who died for them. 
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That, however, is not the whole of the story. God ] raised Hint Whom men 
crucified from among the dead. The Resurrection of Christ is the demonstra­
tion of the power of God, putting His ability to save men beyond question or 
doubt. 

All this you will find written in the First Chapter of the First Letter of 
Paul to the Corinthians, and in the latter half of the chapter. Here is his con­
clusion. The appeal is to faith. Do you perceive that God loves you, though 
you deserved not at all to be loved? Do you see that in His love, God gave His 
Son to die for you, since there was no other iway by which you could be saved? 
In a word, convinced that were God to tolerate sin in His universe, that would 
be to turn it over to eternal misery, and knowing your own share in this rebellion 
against His holy, beneficent, wise will, do you trust yourself to the Lord Jesus 
Christ ? If you do, you have begun to be a Christian. God deals with you, not as 
you are in yourself, but as in close and intimate association with His Son, and 
you, on your part glory in the Lord alone. 

God's wisdom is Christ. (1 Cor. 1:30-31). And in Christ all who trust in 
Him are put into right relationship with God; they are taught and enabled to 
live so as to please God now, and when the Lord Jesus comes again,—in body, 
soul and spirit they will be made completely like Him. To what better use can 
you put the present opportunity? Procrastination is the thief of time, and the 
murderer of the soul. 

WANTED,—LABORERS! 
"Then said He (the Lord Jesus) unto His disciples, The harvest truly Is plenteous, 

but the laborers are few; pray ye therefore, the Lord of the harvest, that He will 
send forth laborers Into His harvest/' Matt. 9:37-38. 

This quotation is akin to that in John 4:35-38, where we read:—"Lift up 
your eyes, and look on the fields; for they are white already to harvest. And 
he that reapeth receiveth wages, and gathereth fruit unto life eternal: that both 
he that soweth and he that reapeth may rejoice together. And herein is that 
saying true, One soweth and another reapeth. I sent you to reap that whereon 
ye bestowed no labor; other men labored, and ye are entered into their labors." 

These scriptures present to us a needy scene,—a harvest field, ready for the 
sickle, and the great lack being for laborers to take advantage of the situation. 
"The field is the world," says the Lord in another scripture, and the worker is 
needed there. But in our text" the Lord says* "Pray ye the Lord of the harvest 
that He will send forth laborers/'—Men can make preachers,—and most of them 
are like their makers,—but it is God alone who can raise up and send forth 
"furnished" men, who will prove to be laborers, into His harvest-field. Therefore 
"pray yel" We are dependent on God to provide the men, or the women, for 
the labor, for only such will be useful for His work. And God must furnish 
them,—He must equip them out of His storehouse, as well as send them, and 
He uses His Word in doing this (2 Tim. 3:16-17). "Give attention to reading, 
to exhortation, to doctrine. . . Meditate upon these things" (1 Tim. 4:13-15), 
wrote the aged Paul to his son Timothy. Herein lies the secret of "furnishing" 
for service. 

1—"Give attendance to reading,"—Study of the Word makes one intelligent 
in the service. 

2—"Exhortation"—is defined as "a calling near,"—and indicates the applica­
tion of the Word. 

3—"Doctrine"—or "Teaching (R. V.)—The substance of ministry, which 
establishes men in the truth. 

4—"Meditation"—To ponder with care, and so take into one's own life, that 
which will produce the fruit of righteousness in ourselves and others.—Selected. 
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THE LITTLE LAME TAILOR AND HIS BIBLE 
ARTHUR G. INGLEBY, Lisbon, Portugal 

Away in the south-west corner of Europe, facing the full force of the mid-
Atlantic, there lies a little land of sunshine and shadow. A land of sunshine, 
because the deep-blue sky is rarely flecked with cloud; of shadow, for here 
there dwell six million souls immersed in the profound gloom of semi-heathen 
semi-Roman superstition. Isolated in large measure from the rest of the Con­
tinent, little has yet been done to evangelise this needy country of Portugal, 
and the number of missionaries labouring within its borders is the merest hand­
ful. But, in the absence of ths living voice to convey the gospel, many remarkable 
instances of conversion have occurred through the medium of the printed page 
alone. 

In the mountain village of Canas de Samede there is a small group of be­
lievers whose custom it is to meet twice a week for mutual edification. How 
they came thus to assemble, unknown to other Christians, is the story of a Bible. 
So inaccessible is the situation of the village that there was small chance of any 
colporteur or evangelist ever passing that way. Nevertheless it was the Lord's 
purpose that a ray of light should penetrate the darkness of Romanism which 
reigned unchallenged there. In the year 1903 the local tailor received a visit from 
one of his cousins, who had come from Brazil, and although not a Christian, had 
on leaving left behind'him a copy of the Scriptures. The tailor, who was a little 
lame man, found the book to be of great interest, and had not proceeded far 
with his reading, when he began to realize that if its contents were true, then 
they were in very great contradiction to what he had learned in the Roman 
Church. He was so deeply concerned that he made a special visit to the priest, 
taking with him his precious copy of the Scriptures. 

"I have a book here," he said, "which shows that there is something radi­
cally wrong with our religion." The priest, taking the Bible from his hand, 
examined it carefully, and then replied in a contemptuous tone, "Why, this is a 
Protestant book. It is wholly false from beginning to end, and your best plan 
is to burn it." The little lame tailor, partly satisfied with the explanation, re­
turned home, and although he did not consign the Bible to the flames, never­
theless ceased to study its pages. 

Shortly afterwards, he happened to be visiting two aunts who were em­
ployed in a neighboring convent, and whilst waiting for them in an ante-room, 
his attention was drawn to a large book placed upon a table near to where he 
was sitting. He opened it, and to his great surprise, discovered that it was a 
di-glot edition of the Scriptures. Each page had two columns, one being printed 
in Latin, which to him was incomprehensible, but the other in Portuguese, 
which he had no difficulty at all in reading. Turning over the pages be noticed 
the priest's own name on the flyleaf, and, with growing interest, he sought out 
some of the salient portions which had deeply impressed him when studying the 
"false" Protestant Bible at home. To his amazement he found that there was 
no material difference, and that to all intents and purposes the "official" Vulgate 
edition of the Scriptures was identical with the copy he held in his own posses­
sions l i t was obvious that the priest had deceived him. And what was more, it 
was equally clear that the Roman Church was propagating doctrines and fol­
lowing practices which were condemned by these oracles of Divine wisdom. 

To this simple-minded but sincere soul there was only one course to> follow, 
and that was to denounce the priest. He lost no time in waiting upon him, 
demanding an explanation. "I have found a book called the Sacred Bible," said 
he, "which bears your own name, and the imprimatur of the Church, and it 
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differs in no way from the one which you told me to burn as false and heretical. 
I am here to tell you that I have no further confidence in you or th& doctrines 
you teach." The priest was non-plussed, and not being able to give any satis­
factory reply, the little lame tailor went his way, and from week to week would 
gather together his neighbors for the reading of this wonderful book in which 
God had set forth His truth. Without any human guidance, it was some time 
before the full light of the gospel dawned upon his soul, but the day came when 
he could lift up his heart in thanksgiving for the joy of sins forgiven and for 
the gift of eternal life. 

The priest, finding that neither arguments nor threats availed ta put an 
end to the gatherings in the little tailor's cottage, did his utmost to stir up 
persecution against him. He arranged for a youth in a neighboring village to 
come over and make clothes for the people, and he went so far as to subsidise 
this young fellow in order that he might be able to reduce his charges to a 
ridiculously low figure. In this way the little lame tailor soon lost all his clients, 
and was faced with the prospect of starvation. The trial of his faith was no 
small one, for he had a large family, and his -infirmity prevented him from 
undertaking heavy manual labour. Many a time he was in a tight corner, but 
again he experienced the salvation of the Lord in the hour of need. Thus was 
he sustained, without a human arm on which to lean. 

At the end of three years of persecution his affairs were suddenly brought 
to a crisis. One of his children was taken to be with the Lord, and immediately 
there arose the question of burial. He did not yet know that there were others 
like-minded with himself, who would have gladly come to his aid, however long 
and rough the journey. But turning to Him who has never failed the weakest 
of His children, he found the strength and courage which were necessary to 
meet the temptation and face the trial. He would not call in the priest to 
officiate, whatever the consequences. 

The little casket was made with his own hands, and in it he laid the body of 
his boy. Then, together with those who had been brought to the Lord through 
his faithful ministry, he wended his way to the cemetery. No sooner did the 
people realize what was happening, than a tremendous uproar broke out in the 
village. The bells of the church were set ringing, and a great mob of young 
and old, hounded on by the priest, was soon at his heels. The cries increased 
in vehemence as the cortege approached the burial ground. Stones began to fly, 
and knives were drawn. A wavs of fanatical feeling passed over the multitude, 
and cries of "Morra, mcrra" (let him die) filled the air. The little lame tailor 
thought his last hour was come. But at length the graveside was reached. 
Taking the precious Bible from under his arm, he opened and commenced to 
read. As he did so the screams and yells became more subdued. Closing the 
book, he lifted his voice in prayer to God. A hush fell upon the whole throng. 
He prayed that their eyes might be opened to see the glory of the Saviour that 
he had found. He prayed for the priest, that he too might be saved. And when 
the tones of his pleading voice died away into silence, not a cry was to be heard, 
but the whole company stood in awed wonder, while he laid to rest the earthly 
remains of his little son. 

From that day to this, nothing but respect has been the attitude observed 
towards that faithful man. All this happened twenty-four years ago, yet week 
by week he continues to gather his neighbors together that he may testify to 
the grace of God. Very rare are the occasions when any servant of Christ is 
able to pay him a visit to encourage him along the pilgrim path. 

And there arc many such as he is in the little land of Portugal. 
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CHRIST IN THE "HEBREWS" 
"We have an Altar, whereof they have no right to eat which serve the Taber­

nacle."—Heb. 13:10. 

It will greatly simplify our understanding of the Epistle to the Hebrews to 
bear in mind that we have here the aim of the Spirit to set forth the transcendent 
excellence of Christ over all persons thro whom God had spoken in time past 
unto men; and the vast superiority of His person and work over all the 
institutions which had foreshadowed these. As Son of God He is infinitely 
above all prophets and angels (Chap. 1.) As Son of man He is, in the world to 
come, to resume the dominion which Adam lost (Chap. 2.) 

Moses, the "servant" over the house of God, retires before the presence of 
Christ, the "Son over His own House." So, in regard to the Mosaic institutions, 
Christ fulfils every thing which they shadowed. (Chap. 3.) He is the Priest of 
whom the many priests under the law were but the types (Chap. 7.) His "body" 
is the "greater and more perfect Tabernacle, not made with hands" (Heb. 11:11.) 
He was the Sacrifice which fully and forever accomplished the work, which all 
the offerings under the law proclaimed as necessary to redemption, but the 
repetition of which testified they had never effected. 

In like manner must Christ be regarded as "the Altar" of Burnt offering, 
as distinguished from the Golden Altar,—the altar of incense. That Jesus is, iu 
a certain aspect, to be viewed as the antitype of that altar, will appear by com­
parison of two sayings of the Lord Himself: "Whether is greater, the gift, or 
the altar that sanctifiethfthe gift? (Mat. 23:19). Again, "And for their sakes 
I sanctify Myself,—that they also may be sanctified." (John 17:19.) Thus it 
appears that both the Altar that sanctifieth the gift and "the gift" itself meet 
in Him;—the Altar representing the divine dignity of His Person, which gave to 
His Sacrifice all its worth. 

But the special aspect in which the Apostle here speaks of the Lord Jesus, 
in Hebrews 13, as our Altar, presents Him before us as the Blessed One who 
furnishes us with all spiritual food, which is needed for our nourishment and 
sustenance in worship and service. He had just said, "Be not carried about 
with divers and strange doctrines; for it is a good thing that the heart be 
established with grace not with meats, which have not profited them that have 
been occupied therein" (v. 9), when he adds, "We have an Altar,"—the connec­
tion amounting to this,—"We have the True Altar, in Christ, which supplies us 
with grace,"—that better food which really establishes the heart before God. 

In other words the Apostle declares the fulfilment of that precious word 
uttered by our Lord; "He that eateth My flesh and drinketh My blood, dwelleth 
in Me and I in him. He that eateth Me, even he shall live by Me" (John 
6:56-57). The altar at the tabernacle gate typified Christ, as furnishing the 
life-sustenance of those who served there (Lev. 6:16). But, the reality thus 
typified being fulfilled, the true worshipers drew their supplies from the Altar,— 
Christ. 

In Paul's day, as in ours, there were those who still occupied with "shad­
ows," served the tabernacle. Legal in their thoughts and conceptions, they 
grovelled in the darkness, ignorant of the fact that the true Light had now 
shone forth, and that He who was the Substance of every shadow, had been 
here; but rejected of men, He had been led outside the gate and there crucified, 
—fulfiling all types of altar and sacrifice, for He was in Himself the true Altar 
and the true Sacrifice. Hence we who have believed, are identified with Him,— 
our Altar, and find in Him the great Attraction for our hearts. Therefore, "Let 



J 76 O U R R E C O R D 
us go forth unto Him, without the camp, bearing His reproach, for here have 
we no abiding city, but we seek one to come" (Heb. 13:13-14, r. v.) And in that 
City we will find Him the Center of all the glory there,—and He who was here 
our Altar will be there our all in all!—C. Campbell. 

Thte Scriptures God-breathed.—You may bring forward a thousand objections* 
to the truth of verbal inspiration, and still it is the truth. What God said to 
Moses and to Jeremiah He said in effect to all by whom He revealed His will: 
"I will be with thy mouth, and teach thee what thou shalt say," (Ex. 4:12); 
"Behold, I have put my words in thy mouth," (Jer. 1:9). The apostle Paul 
uttered words which the Holy Ghost taught him, (1 Cor. 2:13); and the apostle 
Peter declares that "Holy men of God spake as they were moved by the Holy 
Ghost," (2 Pet. 1:21. All of the critics in the world, therefore, cannot shake the 
faith in verbal inspiration of one who believes God. 

Law and Grace.—The law was not given to bring us unto Christ, but the 
law was our school master, our "pedagogue," school-attendant, keeping us from 
playing truant, until Christ came. Now to believers it is said, "Ye are not under 
the law, but under grace," (Rom. 6:14), and "if ye be led of the Spirit, ye are 
not under the law," (Gal. 5:18). It is true that we are "under the law to Christ," 
(1 Cor. 9:21); but Christ takes the place of the law, the place of everything in 
our esteem, the sole object of trust, obedience, joy and hope. He is "All and in 
All." 

Holiness.—In the Hebrew, holiness signifies Separation, especially from evil 
to God, as was expressed on the golden plate of the mitre of the high priest, 
"Holiness to Jehovah." In the Greek it means "Not of the world." This is beau­
tifully shown in what is said of Christ; He was "holy, harmless, undefiled, sep­
arate from sinners, and made higher than the heavens" (Heb. 7:26). 

THE PRODIGAL'S RETURN 

I had wandered far, and the wind was cold ; 
And the sharp thorns pierced as the day grew old, 
When the Master came to close His fold, 

And saw that one had strayed. 

The path was wild, and the wind grew chill,— 
And the sharp rocks cut, as the day waned, 'till 
The Master's voice, searching vale and hill— 

I heard, and fled, afraid. 

Dread steeps I climbed, as the wind wailed on, 
And the stars came out, 'till the day was gone; 
Then the Master found, and laid me upon 

His bosom,—unafraid. 

His faithful love my heart has won; 
No more again would I leave my home, 
No longer wander, nor from Him roam, 

Who has thus His grace displayed! 
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THE DEITY OF CHRIST 
What saith the Scriptures? 

THOS. D. W. MUIR 
(Concluded from last month) 

The Miracle of His Death and Resurrection.—We have seen how the birth 
and life of the Lord Jesus were miraculous, but equally so were His death and 
resurrection. No man died as H e died, and none arose from the dead as did H e ! 
H e constantly asserted that H e would die, and foretold in detail the manner of 
it. But H e also assured His disciples that He would rise again, on the third day 
after His decease. I t is the lot of all to die, — and Scripture assures us of a 
resurrection of the dead,—both of the just and of the unjust (Acts 24:15), but 
none of us can predict the hour of death nor the time of resurrection. 

Our Lord was Death's Master, as we have said, and therefore death had 
neither claim on Him or power over Him. He frequently referred to an' "hour" 
which was' before Him, however,—an "hour" pregnant with importance in ful­
filling the purposes for which H e came into the world. H e would not, Himself, 
anticipate that time, nor would H e allows others to do so. On the occasion of 
that marriage feast in Cana of Galilee, of which we have record in John 2, when 
His mother mentioned, suggestively, the fact,—"They have no wine," His reply 
was, "Woman, what have I to do with thee? Mine hour is not yet come." 
Nevertheless, in grace H e met the need of that time, and thus "manifested forth 
His glory," confirming the faith of His disciples (Verse 11). 

His ministry, while it carried comfort and blessing to those who were poor 
in spirit, on the other hand angered the self-satisfied, and self-righteous Phar i ­
sees and rulers, whose hypocrisy was constantly being exposed by His teachings. 
They professed to be perplexed by the situation of one so humble, evidently, as 
to His origin and associations, being the Christ for whom they looked. His 
answer was, "Ye both know Me, and ye know whence I a m : and I am not come 
of Myself, but He that sent Me is t rue, W h o m ye know not. But I know H i m ; 
for I am from Him, and H e hath sent Me. Then," we are told, " they sought to 
take H i m ; but no man laid hands on Him, because His hour was not yet come" 
(John 7:28-30). Again, His plain words stirred them to wrath, while H e spake 
to them one day in the Temple, but "no man laid hands on Him, for "His) hour 
was not yet come" (John 8:20). 

The Good Shepherd.—In John 10, we have the wonderful unfolding of Hi s 
place and purpose as the Shepherd of His sheep. To Israel H e came,—as H e 
said to the Canaanitish woman (Mat t . 15:22-28), when she proffered Tier request 
tha t He would heal her daughter—"I am not sent but un to the lost sheep of the 
house of Israel." Buf the leaders in Israel would not have Him, and so the 
character of His ministry in John 10 becomes a call to separation from that 
formal Judaism which had no room in it for HSm. Nevertheless, "Other sheep" 
H e had which were not of this fold, " them also" He said, "I must bring and they 
shall hear My voice, and there shall be one flock, one shepherd" (Jno. 10:16, 
R. V.) T o reach such, H e must die, hence H e says:—"I am the Good Shep­
he rd ; the Good Shepherd giveth His life for the sheep" (V. 11). "Therefore," 
H e says, "doth My Fa the r love M e because I lay down My life tha t I might 
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take it again. No man taketh it from Me, but I lay it down of Myself. 1 have 
power to lay it down, and I have power to take it again. This commandment 
have I received of My Father" (Vs. 17:18). This is t he language of deity,— 
here is One, over W h o m neither men nor death had power. Of every situation 
which might arise, H e wasi ever and always the Master ! 

The corn of wheat, in death and resurrection.—In John 12:20, we find' there 
were certain Greeks (Gentiles of course) who wanted t o "see Jesus." Were 
these some of the "other sheep" of whom we have just been reading? Evi­
dently. W h e n the disciples tell the Lord, His answer was significant,—"The 
hour is come that the Son of Man should be glorified. Verily, verily, I say unto 
you : Except a corn of wheat fall into the ground and die it abideth alone; but 
if it die it bringeth forth much fruit. . . . Now is My soul t roubled; and what 
shall I say? Fa ther save Me from this hou r : but for this cause came I tinto 
this hour. Father , glorify Thy N a m e ! Then came there a voice from heaven, 
saying, "I have both glorified it, and will glorify it again." Thus did His Father-
God acknowledge His words, and purposed sacrifice! The world had reached 
in its history, a climax which would be the crisis of its sin and rebellion against 
God. God had given man a Conscience, and he had violated it. H e had given 
him a Law and he had wantonly transgressed it. Now H e has sent His Only 
Begotten Son, and they would murder H i m ! 

Thus was the crisis of man's perverseness reached, as isi the word in verses 
31-33. "Now is the judgment (Krisis, Greek) of this world . . . and I, if I be 
lifted up from the earth will draw all unto Me. This He said, signifying what 
death H e should die." The place where man reached the climax of his rebellion 
and iniquity, in the murder of God's beloved Son, there God laid the platform 
for the display of the richest grace the world had ever seen or known! Here 
was the One who had come from the presence of the Father , with a message and 
mission of love to men, and for that love they gave Him hate,—and death! In 
the t reatment of Joseph, the loved son of Jacob, who was sent by his father to 
seek the welfare of his bre thren (Gen. 37:12-28), and Who was hated by them, 
and sold into slavery, we have a faint ,picture of th i s ; and in the undying love 
of Joseph, as later manifested by him for these same brethren, we have a 
reflection of the grace of our Lord Jesus Christ, now, prevailing, in drawing 
men unto Him. 

The gracious humility of our Lord.—In John 13:1—we have an exhibition 
of the omniscience of t h e Lord Jesus,—an attr ibute of God alone. W e read:— 
"Now before the passover, when Jesus knew that His hour was come that He 
should depart out of this world un to the <Father, having loved His own which 
were in the world, H e loved them unto the end." W h a t "end" was this? Not 
the end of our brief life,—although we are assured from other, Scriptures he 
will love us all the way through to the end of that . But it was that "end" His 
Fa ther had in view, when He. sent Him into the world, and concerniug which He 
had said:—"For this cause came I unto this hour" (Jn. 12:27). Unto that "end" 
H e loved His own, and for His own, H e pressed forward in this path of self-
abnegation, even to death,—the death of the Cross! 

In this connection, and in the full knowledge of what it involved,—"knowing 
that the Fa the r had given all things into His hands, and that H e was come 
from God and went to God," H e arose from the supper table where He had 
been with disciples; laid aside His outer garments , and taking a towel where­
with H e girded Himself, H e proceeded to wash t h e disciples' feet. W h a t an 
object-lesson of humility! The Mighty God at the feet of a few fishermen, and 
others whom H e had chosen to be with H i m ! The Omniscient One doing the 
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task of the most menial slave 1 And one might ask, Did He wash Peter's feet,— 
the one who should in a few hours deny Him, and declare he knew Him not? 
He did, (vs.. 6-9). Judas Iscariot also was at that Passover supper, and the 
Lord, knew who should betray Him, altho* the others did not. (vs. 10-11). But 
he washed the feet of each one. Oh, the divine grace of our gracious Lord! 
Well might our hearts adore Him,—well might we prostrate ourselves at His 
feet and with Thomas, who at a later day, exclaimed, "My Lord and My God." 
(Jno. 20-28). 

The Majesty of Him who is Jehovah.—The "hour" of His sorrow had come. 
In John 17 we have His wondrousi High Priestly intercession on behalf of His 
own, whom He was aboutt tq leave. And in chapter 18, His betrayal by Judas, 
the traitor, unto the band of officers, chief priests and Pharisees, who accom­
panied him; coming with lanterns, and torches and weapons to take Him that 
they might put Him to death. Unmoved and unperturbed stood our Lord to 
receive them, as we read:—"Jesus, knowing all things that should come upon 
Him, went forth, and said unto them, "Whom seek ye?" They answered Him, 
'Jesus of Nazareth/ Jesus saith unto them 'I AM' . ; . . As soon as He had said 
unto them 'I AM,' they went backward, and fell to the ground"! They were 
in the presence of Jehovah, the One who said to Moses, when He sent him to 
Israel,—"Say unto the children of Israel I AM hath sent me unto you." The 
significance of the name "Jehovah" by which God was revealing Himself to 
Israel, was the all embracing title, I AM THAT I AM! By His name "God Al­
mighty," had He revealed Himself to Abraham, Isaac, and Jacob, but now by 
JEHOVAH, the I AM was He to be made known. He was to be all His people 
needed—from this time henceforth,—a Deliverer, Redeemer, and Saviour; a 
Guide, Provider and Protector, for His title I AM, assured all that, and much 
more! 

One day, the Lord Jesus' had been pressing hard, on the consciences of His 
hearers truths which roused their antagonism, when, in answer to their cavilling 
He said:—"Your father Abraham rejoiced to see My day: and he saw it and 
was glad. Then said the Jews unto Him, Thou| art not yet fifty yearsi old, and 
hast Thou seen Abraham? Jesus said unto them, Verily, Verily, I say unto you, 
Before Abraham was I AM" (John 8:56-59), They would have stoned Him then, 
but His hour was not yet come 1 Now, in John 18, that "hour" had arrived, and 
the formidable array of men who would have "arrested" Him, found themselves 
in the presence of the I AM of Abraham's day,—Jehovah, the Almighty, the 
One who ever was, ever is, and ever shall be,—and they could not stand before 
Him! There is no ostentation,—no display of Omnipotent power,—no attempt 
to frustrate their purpose. It was but th e outshining of His glory for a brief 
moment. He was going to "lay down His life," but no man could take it from 
Him,—none could lay a hand on Him until He gave them permission. 

The Divine Substitute,—This "permission" H e gave, (vs. 7-9), as He asked 
them again:—"Whom seek ye?" And they answered, Jesus of Nazareth. Jesus 
answered, "I have told you that I AM: if therefore ye seek Me, let these go 
their way: that the saviny might be fulfilled which He spake, 'Of them which 
Thou gavest Me, I have lost none*". Blessed Saviour,—Divine Redeemer,— 
whose Almighty power made Him infinitely above and beyond the puny hands 
of His creatures, who were in rebellion against Him; and yet His\ grace and 
faithfulness, caused Him to put Himself into their hands, for the fulfillment of 
all the eternal purposes of the Godhead. Like Abraham and Isaac, as they 
climbed the steeps of Moriah, on the top of which Isaac was to be offered in 
sacrifice, and where it is twice recorded that "they went both of them together," 
(Gen. 22), here again do we see the perfect unity of purpose of the Father and 
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the Son, in their onward march to Calvary that the "determinate counsel of 
God" might be eiiected CActs 4:28). 

What pen could describe the mock trial He, the Holy One of God, had at 
the hands of His enemies. Who can visualize the brutal treatment they gave 
Him,—the unjust judgment,—the stripes, the shame, as they dis-robed Him,— 
the mocking jeering rabble,—and at last the Cross, with its ignominy. "If He 
be the Son of God," they sneered at Him, "let Him come down from the cross 
and we will believe in Him." But He answered never a word. Friend and foe 
yielded Him no comfort. He "looked for comforters" but He found none 
(Psa. 69). From Him was rung that cry,—as the mocking crowd milled around 
that cross, "Is it nothing to you, all ye that pass by? Behold and see if there 
be any sorrow like unto My sorrow, which is done unto Me, wherewith the 
Lord hath afflicted Me in the day of His fierce anger" (Lam. 1:12). Ah yes, He 
"bare our sins in His own body on the tree" (1 Pet. 2:24), and in becoming a 
"Surety for the stranger" smarted for it—(Prov. 11:15). He suffered for our 
sins, the Just for the unjust that He might bring us to God" (1 Pet. 3:18). 

The Glorified Man at God's right hand.—"Christ died for our sins, accord­
ing to the Scriptures, He was buried, and He rose again the third day, accord­
ing to the Scriptures" (1 Cor. 15:3-4). The Cross and the tomb are empty. It 
was not possible that the San of God should be holden of death (Acts 2:24), 
and Acts 1 tells us of His majestic Ascension to the Father's right Hand. Psalm 
24 describes the glorious acclaim accorded to Him on that occasion, as triumph­
antly the mighty Conqueror, returns with the trophies of victory following in 
His train. All Heaven was interested,—all Hell was abashed,—as the hosts of 
God come forth to render homage to Him who was the Babe of Bethlehem 
when they sang their carol in the early hours of that morn of morns. Here 
they are again! With wondering1 gaze they had watched the lonely path of 
God's Beloved One among men;—they had seen the tragic "end" of it all at 
the Cross. And as, in the early morning of that first day of the week, they saw 
Him rise from the dead, they worshipped, and comforted the hearts of His 
sorrowing disciples, by assuring them that He lived. Now, they see him return­
ing,—the cloud that received Him out of the sight of His disciples, revealed the 
coming Conqueror to their view, and they sang as never before His triumph: 
"Lift up your heads, O ye gates, and be ye lift up, ye everlasting doors"; and 
the King of Glory shall come in." "Who is this King of Glory?" they challenge. 
And the answer comes with glad acclaim, "Jehovah of Hosts, He is the King of 
Glory"! And "Jehovah of Hosts," is none other than our Lord Jesus Christ! 
Well might we sing:— 

"His be the Victor's Name who fought the fight alone: 
Triumphant saints no honor claim, their conquest was His own 
By weakness and defeat He won the meed and crown 
Trod all our foes beneath His feet, by being trodden down. 

"He Hell in hell laid low; made sin, He sin o'erthrew; 
Bowed to the gtave destroyed it so, and Death, by dying slew. 
Bless, bless the Conqueror slain,—slain in His victory, 
Who lived, who died, who lives again, for thee His Church, for thee!" 

SOWING AND REAPING 
You sow a thought, and reap an act; 
You sow an act, and reap a habit; 
You sow a habit, and reap a character; 
You sow a character, and reap a destiny. 
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PHARAOH'S COMPROMISES 
EXODUS IV-XI I 

A WORD IN SEASON FOR YOUNG BELIEVERS 
In the fourth chapter of Exodus Moses gets his commission: "Thou shalt 

say unto Pharaoh, Thou saith the Lord, Israel is my son, even my first-born: 
and I say unto thee, Let my son go, that he may serve me" (vers. 22, 23). Now 
mark, there is relationship. If a believer in the Lord Jesus Christ, you are no 
longer a slave. What is the message that Moses has to carry? "Israel is my 
son." It is a wonderful thing to wake up, in the very day of your conversion, to 
the truth of sonship. "Let my son go, that he may serve me." That is the point. 
God comes in, and He says, I must have My people all to Myself. If you have 
just been brought to know the Lord, what a wonderful thing to find that God's 
heart be^ts toward you as a son, and He looks for you to enjoy sonship. Do you? 

Called to feast with God.—Chapter five gives us an added privilege, as we 
hear the Lord say "Let my people go that they may hold aj feast unto me in the 
wilderness." What does the Lord want with x°u? A feast! You are called to 
a feast now, but you must get clean out of Egypt for that. And just as Pharaoh 
said, "Who is the Lord, that I should obey His voice to let Israel go, I know 
not the Lord, neither will I let Israel go" (ver. 2), so will Satan hinder the young 
convert from making a clean break with the world if he can do so. The first 
thing you find out is that you are a sinner, and the next that you are to be 
a worshipper. You can' never worship in the world, nor can the song of deliv­
erance ever be sung truly in Egypt. Sinners can go through a form of worship. 
But spiritual worship is a question of tfre truth and enjoyment of the Father, 
and there must be dis-association from what is of the world and of the flesh, for 
that to be known. Hence we can understand Moses and Aaron's words, "The 
God of the Hebrews hath met with us: let us go we pray thee three days' journey 
into the desert and sacrifice unto the Lord our God" (ver. 3). Three days' jour­
ney in the wilderness 1 That is a good long distance; it leaves the world fairly 
behind. You will find three days abundantly in Scripture. But Pharaoh will 
not have this, and immediately increases their burdens and their work. It is 
very instructive. As long as we were going on easily doing the Devil's work he 
left us alone, but the moment the chains were felt, as it were, oh, how he put 
the pressure on (vers. 4-19). 

This action of Pharaoh is just a figure of the way in which the Devil, when 
he sees a soul seeking to get free, immediately binds the chains more tightly 
round him lest he should escape to Christ. Oh, thank God, if you have passed 
through this misery, and are free. Perhaps you are saying, I thought I believeed 
the gospel, and yet now I am no better than I was, and I am far from happy. 
Do not faint, nor let Satan drive you back. It is a good thing for us to learn, 
at the start, our utter good-for-nothingness, and powerlessness. That is what 
the soul must pass through. You have no power, and Satan has a great deal. 

Jehovah's purpose and grace.—But God's purpose must be carried out, and 
"He that is for us is stronger than he that is against us," hence in the next 
chapter the Lord speaks again (chap. 6:1-8). Pharaoh still keeps them in bond­
age, but to the children of Israel God sends a lovely message. Mark the seven 
"I wills." Seven in Scripture is always the number of spiritual completeness. 
(1) "I am the Lord, and I will bring you out from under the burdens of the 
Egyptians." That is good. They were feeling those burdens. (2) "And I will rid 
you out of their bondage, and (3) I will redeem *"MJ wjth an outstretched arm, 
and with great judgments; and (4) I will take you to me for a people, and (5) I 
will be to you a God . . And (6) I will bring you in unto the land, . . And (7) I 
will give it you for an heritage: I am the Lord" (vers. 6:8). It begins with, "I 



182 O U R R E C O R D 

am the Lord," and it closes with, "I am the Lord." His "I will" never fails, and 
faith always reposes on God's Word . I. recommend you to take God's seven 
"I wills" to your heart . I think I hear you saying, "I have had a good many 
doubts." You will never have any more if you hug those "I wills." God will not 
fail of His Word , and His purpose H e always carries out. Your redemption and 
mine does not depend upon what we are, it depends upon God. W e could not 
help ourselves, and we cannot do aught for ourselves. Leave all with God, and 
peace is the result. 

How blessedly God spoke here to encourage His people. But did they hear 
Him? W e read, "And Moses spake so unto the children of Is rae l : but they 
hearkened not unto Moses for anguish of spirit, and for cruel bondage" (ver. 9). 
T h e pressure of the enemy was so great tha t they became hopeless. If you have 
never yet learned what deliverance is, then let me encourage you to wait on God, 
and listen to Him. Do not struggle. Satan is too great a foe. Let God deliver 
you. In these chapters you will get the way in which you are delivered from 
the righteous judgment of God on the one hand, and the power of the enemy 
on the other hand. Are they to go or not? is the question. Of course Pharaoh 
says he will not let them go, and then God brings in His power to effect His 
purpose. The various plagues I do not touch on, but in the eighth chapter I 
want to show you the wiles of the devil. Pharaoh, conscious of weakness, begins 
to make compromises, hoping still to keep his slaves. 

Pharaoh's compromises.—The first compromise he proposes is very interest­
ing. "Go ye, sacrifice to your God in the land" (ver. 25). W h e r e ? "In the 
land." Do it in the land, says Pharaoh . Could they sacrifice to God in Egypt? 
Improssible. W h a t is their answer? "And Moses said, It is not meet so to do, . . 
for we shall sacrifice the abomination (the idol) of the Egyptians to the Lord 
our God: lo, shall we sacrifice the abomination of the Egyptians before their 
eyes, and will they not stone u s ? " (ver. 26). No, we cannot worship, or be really 
for God in the midst of Egypt , i. e., the world. " W e will go three clays' journey 
into the wilderness, and sacrifice to the Lord our God, as he shall command us" 
(ver. 27), is the answer of faith. Now that is a very fine statement on Moses' 
part . I t is a principle of immense value for your soul and mine, that if I am 
going to have God, and be for Him, I must do without the world. You cannot 
have the enjoyment of His love, if you want to go on with the world. 

This firm reply of Moses leads to compromise number two on Pharaoh's 
part, "I will let you go that ye may sacrifice to the Lord your God in the wilder­
ness ; only ye shall not go very far away" (ver. 28). Ah, how wily Satan is. 
Don' t you be too out and out, he says to a young conver t : "Ye shall not go very 
far away." Ah, how many a young saint has the Devil tripped up with this kind 
of word. Do not go very far. Do not be an enthusiast. Listen! The further 
you go from the world the better, and Satan will never put his hand upon you 
again if you once get fairly out of Egypt. If you once get fairly into the wilder­
ness, thank God, he will never place his foul hand upon you again. Never, no, 
never! 

A complete separation.—But Pharaoh does not let them go. God again steps 
in wjth deeper judgments, and at length Pharaoh says, "Go, serve the Lord your 
God; but who are they tha t shall g o ? " (chap. 10:8). Moses is very clear about 
who shall go, " W e will go with our young and with our old, with our sons and 
with our daughters, with our flocks and with our herds will we g o : for we must 
hold a feast to the Lord" (ver. 9). All thev loved and all they possessed were 
to go. All for God—was Moses* motto . Christian mothers , converted fathers, 
do you see this? I t is here as elsewhere in all Scripture, the divine principle of 
"thou and thy house." W e are not going to be a divided family, says Moses, 
and, more than that , we shall take every she*p and every bullock we possess, for 
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all belongs to God. W h y ? Because redemption puts you upon the ground of 
belonging to God altogether. I do not think anything could be more plain. ThU 
plain reply suggests a third compromise to Pharaoh . Firs t he says, "Let the 
Lord be with you, as I will let you go, and your little ones : look to it for evil is 
before you" (ver. 10). And then, as if he loved the children, and would save 
them from evil, he adds, "Not s o : go now, ye tha t are men. and serve the Lord ; 
for that ye did desire" (ver. 10). H e says, Leave the children. The Devil says, 
Parents you can be devoted to Christ, but let your children be in the world; and 
many a parent heeds that suggestion, aijd sows seed that bears fruit in the shape 
of worldly-minded and worldly-wayed sons and daughters, who break their 
parents ' hearts in later days. 

"Not a hoof left behind."—Irritated by tjie refusal to leave the children, 
Pharaoh refuses to liberate his slaves till further judgment wrings from him a 
fourth compromise, to wit, I will let you have the children, but you must leave 
the goods with me. "And Pharaoh called unto Moses, and said, Go ye, serve 
the Lord ; only let your flocks and herds be stayed (i. e., let your business be in 
the world, conducted on worldly principles) ; let your little ones also go with 
you" (ver. 24). But faith never wavers, and Moses ' reply is splendid: "Our cattle 
also shall go with u s : there shall not a hoof be left behind; for thereof must we 
take to serve the Lord our God; and we know not with what we must serve the 
Lord until we come thi ther" (verse 2.6). Ah, how firm is this man, tha t God's 
people belong to God, spirit, soul, and body. It is very refreshing to see the 
way this man says, W e must be entirely for God. Not a hoof can be left behind. 
H e could not leave an ox behind. Everything must be the Lord's . I t is a prin­
ciple of faith. W h a t the Christian is, and what he has, is all the Lord's. "Ye 
a re not your own, for ye are bought with a pr ice ; therefore glorify God in your 
body" (1 Cor. 6:19, 20). 

W h e n you come to the twelfth chapter you find Pharaoh admitting this prin­
ciple, as he says, "Go, serve the Lord, as ye have said, also take your flocks and 
your herds, as ye have said, and begone; and bless me also" (vers. 31, 32). The 
very Devil himself has the sense that the Christian should serve the Lord de­
votedly. The enemy of Christ has the sense that the Christian belongs to Christ, 
and that all he has, and is, should be devoted to the Lord absolutely. 

W . T. P . W . 
"Saviour, we long to follow Thee, 

Daily Thy cross to bear, 
And count all else, whate'er it be, 

Unworthy of our care." 

Divisions of Romans.—Chaps. 1 to 8.—Doctrinal; chaps. 9 to 11.—Dispensa-
t ional ; chaps. 12 to 15.—Practical; chap. 16.—Personal. 

— /± 
"Being crafty I caught you with guile." (2 Cor. )tf:16). Paul is not here 

stating what he did, but what his t raducers said he did. Guile is no par t of the 
equipment of a servant of Christ. I t is always condemned in the Word , it is to 
be laid aside by the believer along with hypocrisy (1 Pete . 2:1), and the man is 
called "blessed" in whose spirit there is none of it (Psa. 32:2). 

"God Our Saviour."—The Scriptures plainly teach that our Lord Jesus Christ 
is the only Saviour' of lost m e n : "Neither is there salvation in any o the r : 
for there is none other name under heaven given among men, whereby we must 
be saved," (Acts 4:12). As to the heathen, they are equally plain: "As many 
as have sinned without law, shall also perish without law," (Rom. 2:12). " H e 
that knew not, and did commit things worthy of stripes, shall be beaten with 
few stripes." (Lu. 12:48). 
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GIDEON—HIS TRAINING, VICTORY AND END 
JOHN WATT 

Notes of an address in Central Gospel Hall, Detroit 
Read Judges VI and VII 

What strikes you when you turn to this book of Judges is t h e extreme 
poverty and powerlessness of the people of God. I t is not so in the book of 
J o s h u a : there we learn how they were enriched with the wonderful blessings of 
God, and that their enemies were unable t o stand before them. And they seem 
to have kept in the paths that were pleasing to God so long as Joshua and those 
that immediately followed him lived. While Joshua was their leader he gave 
them teachings and warnings, and they received both. Their answer to his 
exhortat ions was "The Lord our God will we serve, and His voice will we obey," 
and during the lifetime of Joshua and the elders whom he appointed they fol­
lowed the Lord. But in the book of Judges, after the death of Joshua and the 
elders that outlived Joshua, failure comes in, grievous departure takes place, 
they forsake Jehovah, they ally themselves with the Canaanites, they turn to 
idolatry, and the book ends with a record of apostasy and corruption and irrev­
erence ; apostasy as seen in the Levite who hired himself for raiment and money, 
corruption as seen in the incident of the concubine, and irreverence as mani­
fested in the departure from holiness at Shiloh, for there where the Ark of God 
was placed the women came out to dance instead of being awed by that holiness 
which becometh God's house for ever. The spirit of the world was there. Need 
we be surprised when these were the conditions, tha t they were poor and 
weak, unable to stand before their enemies, and tha t God allowed them to fall 
into the hands of the heathen to teach them the bitterness of their own ways? 
And tha t is exactly what has taken place in the history of the Church : for after 
the death of Paul and the elders who followed him, the Church became linked up 
with the world, and today we see apostasy, corruption, irreverence, and the 
spirit of the world in Christendom, tha t is, in that which professes to be the 
Church of God. 

In the book of Joshua the Angel of the Lord was seen at Gilgal, the place 
of circumcision and separation, the place to which the people of God should ever 
have returned. But here in Judges he comes to Bochim ( the place of weeping) 
to remind them of their former history, of their deliverance from Egypt, and of 
the glory God had given them, and by these means sought to recall them to God. 

I t was a day of weakness, and God, over and over again in delivering them 
from their oppressors, took up the weak things to confound the mighty. Thus 
he used a young b ro the r ; a left-handed m a n ; a woman named Deborah to be a 
prophetess ; another woman named Jael with a workman's hammer and a nail 
in her hands ; and still another woman with a piece of millstone; pitchers and 
t rumpets and torches, and' the jaw-bone of an a s s : all this that no flesh should 
glory in His presence. I t was a day of small things but a day of great oppor­
tunity. 

In Chapter six we read of their departure from God: they had thrown over 
the rule of Jehovah; and whenever God's people fail to recognize His Lordship 
over them, they are sure to come under the rule of persons or things that are 
hostile to God. As a consequence, for seven years, a perfect period, they were 
under bondage to Midian. W h o were these Midianites? They were the seed of 
Abraham, and thus had a link 'with the father of the faithful: but the name 
Midian means "strife," and thus we learn that when we give up the rule of God 
we come under the power of Midian, and where envying and strife are there we 
find confusion (tumult or unquietness) and every evil work (James 3:16). Midian 
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came into evidence when Joseph was enslaved: they had no heart for him and 
were! prepared to buy or sell Joseph (Gen. 37). They hindered the progress of 
Israel in the wilderness (Num. 22) and through the teaching of Balaam they 
seduced Israel by the foul worship of Baal-peor (Num. 25:3-18). And here they 
have gathered their forces and have come up against Israel to destroy the crops. 
God's people now learn through bitter experience how much better was the rule 
of God than the rule of the Midianites. God had placed Israel in the land to 
enjoy it, and to be His witnesses there, but the Midianites robbed them of! their 
God-given inheritance. Whereas Deborah had judged them under a palm tree 
in the sunshine, now they hid themselves in caves and dens. They were scat­
tered, divided, and hungry: for when departure comes in there is a scarcity of 
bread. They had nothing for God, nothing for others, and nothing, for them­
selves. They sowed but the Midianites reaped, and thus the people of God were 
robbed of that food which was intended for their support in the land. Hence 
we have the two marks of poverty here; no bread, no wine, because there had 
been no harvest and no vintage. And all this is not merely Israel's history, it is 
Church history as well. Let us remember that when we give up the rule of God 
we come under the power of Midian, and when these sons of strife are the rulers, 
God's people become weak for the lack of food. 

The prophet sent. They cry unto the Lord and He sends a prophet. This 
also speaks of failure, for we know that the prophets do not come in until after 
the failure of the priesthood. Here God raises up a special prophet, a nameless 
man, and one content to be such. His ministry was a ministry for their con­
science. He brings before them their sin and seeks to recall their hearts to 
God. This is God's way. When He wanted to reach David's conscience He 
sent Nathan the prophet. And when the Lord brought home her sin to the 
woman of Samaria (John 4) she said, "Sir, I perceive that Thou art a Prophet." 

The Angel sent. Then God sends an angel and he has the ear of Gideon. 
God sees in Gideon a vessel that He can use: He counted him faithful and is 
now going to put him into the ministry,'and so the Angel comes to Gideon with 
a message of deliverance. 

I shall now draw your attention to this wonderful man. When God requires 
an instrument for a special work, He always knows where to lay His hand upon 
one. He does not take up any man but one whq has had a secret history with 
Himself. This comes out very clearly in Gideon and we shall see how God uses 
him to give deliverance to His people. Gideon was an overcomer in his day. The 
nation had no food, but Gideon had wheat, the very thing that the nation was 
robbed of by the Midianites. Wheat in the scripture is looked at as a very 
precious grain, whereas barley is classed in a lower grade( Isa. 28:25). "The 
Lord made His people eat . . . the fat of kidneys of wheat" (Deut. 32:13), "the 
finest of the wheat" (Psalm 147:4). And Gideon values this food; he determines 
that the Midianites shall not rob him of it. It is the devoted and separated man 
that gets food; the man whose heart is exercised and who threshes out things 
alone, is in touch with heaven, his ear is open, and to him the angel can speak. 
In a day of apostasy he has wheat and a heavenly visitant. Are we overcom-
ers? Have we our ear open: are we in touch with heaven: have we such visita­
tions ? 

"The angel of the Lord said unto him: 'The Lord is with thee, thou mighty 
man of valor 1" The man who has wheat is always a mighty man: not in his own 
eyes, but in God's estimate: for God knew his worth and told him at the outset 
what He thought of him. The Lord commends him. "Not he that commendeth 
himself as approved but whom the Lord commendeth" (2 Cor. 10:18). It is this 
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that sustains the soul in the midst of trials: what God thinks about us. God sets 
His stamp of approval upon Gideon, and gives him His thoughts about him. Later 
He lets Gideon hear what the Midianites think of him: he is to them "a, barley 
cake," but to God he is a mighty man. Thus it was with Paul: in the eyes of 
his enemies "his bodily presence was weak, and his speech contemptible," "a 
barley cake," but to, God he was "a chosen vessel" (Acts 9:15). 

Gideon.avas acquainted with the history of God's ,people: he had pondered 
the ways of God with Israel. And so he answers the angel: "Where be all His 
miracles which our fathers told us of, saying 'Did not the Lord bring us up out 
of Egypt? '" And the Lord looked upon him and said, 'Go in this thy might, 
and thou shalt save Israel from the hand of the Midianites: have not I sent 
thee?" "Power belongeth unto God" (not to Gideon). God gave him the com­
mand and the power to go. He does not run before he is sent, like Ahimaaz 
who ran although he had no message, and to whom David had to say "Turn 
aside." How many have run when they had no message from God, neither for 
His people nor for the world, and God has had to say to them "Stand aside." 

Then Gideon looks at his own weakness: "Oh, my Lord, wherewith shall I 
save Israel? Behold my family is poor in Manasseh, and I am the least in my 
father's house. And the Lord said, "Surely I will be with thee." His power was 
the power of God. Paul who felt that he was the least of the apostles, yea less 
than the least of all saints, went to Corinth "in weakness, and! in fear, and in 
much trembling," but the power of God was upon him and the Corinthians felt 
it to be so. i "My speech and my preaching," he says, "was not with enticing 
words of man's wisdom, but in demonstration of the Spirit and in power, that 
your faith should not stand in the wisdom of men but in the power of God." 
"The weakness of God is stronger than men." 

Gideon's'present. You see , here the great wealth of this man. Is the nation 
starving because of their sin? Gideon threshes wheat which he will not give up 
to Midian. And he has more than wheat; a kid, flour, and broth: the kid for a 
burnt offering, the unleavened cakes for a meal offering, and the broth for a 
drink offering: a basketful. In Exod. 29:3 you have the basket of consecration, 
here you have the overcomer's basket. He has grown so rich before God in 
secret that he can act as an offerer, bringing forth what he has to sacrifice to 
God. First he puts it in, and then at the command of the angel he takes it out. 
We can only bring out what we put in if we would offer a sacrifice well pleasing 
to God. "And the angel said, 'Lay them upon this rock,' and he did so." And 
when the angel touched them there arose fire out of the rock. His offering was 
accepted. At Moses' touch water came out of the rock: here at the angel's 
touch fire comes out of the rock. 

Jehovah Shalom. (The Lord send peace). Gideon is now afraid because he 
has seen an angel of the Lord face to face, but the Lord said unto him, "Peace 
be unto thee, fear not, thou shalt not die." He must have settled peace in his 
own soul before he can go forth to save Israel from the hand of their enemies. 
Thus the Lord gave His disciples "Peace" before He sent them forth (John 
20:21). Then at the command of the Lord Gideon builds an altar at the place 
where his sacrifice was accepted. The Angel said "upon this rock," and the Lord 
said, "Build an altar unto the Lord thy God upon the top of this rock." Where 
God ^revealed Himself to him, on this very rock Gideon builds. In Matthew 
16:16, the Father revealed something to Peter, and then the Son revealed some­
thing further to him, namely, that Christ the Son of the Living God is the Rock, 
and upon thU Rock Christ builds His church. And Gideon names his altar 
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Jehovah Shalom, for not only do we have peace with God but we have the peace 
of God for He is "the God of peace" (Heb. 13:20). 

The young bullock. All Gideon's experience hitherto has been in private, 
and God always trains his man in private before He sends him forth publicly, a» 
we see in the case of Joseph, Moses, Samuel, and David. If God has revealed 
Himself to Gideon in accepting his sacrifice, Gideon must now act' for God. He 
has acted as a priest in offering up, now he must act like a Levite in ^cutting 
down, for in obeying Gqd's Word and keeping His covenant Levi.krfew not his 
father and mother and brethren (Deut. 33:9). Gideon must commence in his 
home circle. He had judged himself, he must now deal with his father's house, 
next with Israel, and then with the camp of Midian. In the same night that God 
revealed Himself to him, Gideon took his*.father's second bullock and offered it 
up for a burnt offering. That bullock was seven years old: it was born the very 
year that they had departed from God, giving up God's rule, and it had lived all 
the time they had been in bondage. Before that they had been devoted to God's 
will as set forth in the burnt offering. 

"Throw down the altar of Baal." Baal's altar must come down. We cannot 
be partakers of the Lord's table and of the table of demons. We must have one 
God and one fellowship. The Lord's table excludes every other fellowship. 
Israel had their altar, the Gentiles the table of demons, and we have the Lord's 
table (1 Cor. 10). If you name this Name you must depart from iniquity. Gideon 
brings them back to the truth of God's altar. Just as Abram of old had to get 
back unto the place of the altar which he made there at the first (Gen. 13:4) so 
the Corinthians were recalled by Paul to this truth of the altar. They could not 
be in fellowship at the same time with the Lord's table and the table of demons. 

Gideon's boldness brings out opposition, but it is a stimulus to the faint­
hearted. His father is helped, for he says to the men of the city, "If Baal be a 
god, let him plead for himself." The Spirit comes upon Gideon; he pulls down 
and he builds: he blows the trumpet,and he gathers. 

The fleece. We learn some wonderful lessons from the signs connected 
with the fleece. The people of Israel were surrounded by their enemies, and it 
looked like defeat for them, and so Gideon asked for a sign. "Behold I will put 
a fleece of wool in the threshing floor: and if the dew be on the fleece only and 
it be dry on the earth beside, then I shall know that Thou will save Israel by 
mine hand." The fleece signifies Israel as God's flock and the dew the special 
favor of God (Gen. 27:28; Deut. 33:13, 28; II Sam. 1:21; Psalm 133:3; Prov. 
19:12; Isa. 26:19) Gideon looks upon Israel as the flock of Jehovah and pleads 
"Let the blessing of God be ours only." God answers his prayer so that in the 
morning although the ground all around was dry, Gideon was able to wring out 
from the fleece a bowlful of water: the blessing ir: plentiful supply. But.Gideon 
pleads for a crucial test: "Let it now be dry only upon the fleece and upon all 
the ground let there be dew." And God did so that night for it was dry upon 
the fleece only and there was dew upon all the ground. Now this is prophetic. 
Whereas at the first God hedged off Israel from the nations of the earth and 
blessed them in a special manner, now the conditions are reversed. Israel is the 
dry fleece today, and the blessing of Abraham has come unto the Gentiles that 
we should receive the promise of the Spirit through faith. 

Gideon's army. A host, thirty-two thousand strong, was gathered together 
when Gideon blew his trumpet, but "the Lord said to Gideon, The people that 
are with thee are too many for Me to give the Midianites into their hands, lest 
Israel vaunt themselves against Me saying, Mine own hand hath saved me." 
Many are called but few chosen: the winnowing time comes. Gideon is com-



188 O U R R E C O R D 

manded to proclaim, "Whosoever is fearful and trembling let him re turn and 
depart early." Twenty- two thousand re turned to their homes. The fearful and 
the self-interested are always a burden to the Lord's work. Better a few that 
can trust God than a large company of the fearful and trembling. You remember 
how the Lord tested the man who said, ' 'Master , I will follow Thee whither­
soever Thou goest" : Jesus saith unto him, "The foxes have holes, and the birds 
of the air have nes t s ; but the Son of Man ha th not where to lay His head." 
And when many went back and walked no more with Him, H e said to the twelve, 
"Will ye also go a w a y ? " Then Simon Peter answered Him, "Lord, to whom 
shall we go? Thou hast the words of eternal life. And we believe and are sure 
that Thou ar t the Christ, the Son of the living God." 

But ten thousand remain and they are too many, and are further tested, this 
time by their manner of drinking. The majority laid their weapons aside, and 
buried their heads in the water, and took a long satisfying draught. They were 
set aside as disapproved: but the three hundred who lapped like a dog, keeping 
their eye on the object ahead of them, merely tasting and hurrying on, were 
the chosen ones. How many are entangled in the affairs of this life, and are 
useless as soldiers! There is a great difference between being in circumstances 
and being entangled in them (1 Cor. 7:29, 31 ; 2 Tim. 4:10). 

The Midianite's dream. Gideon looks down upon the enemy's camp, for the 
host of Midian was beneath him in the valley. Like the spiritual man, he is 
above all. H e knew what God's thoughts of him were, and now God allows him 
to hear what the enemy thought of him. "A barley cake." H e is in their eye a 
base thing, but God was with him, and H e had said "I will deliver this host into 
thine hand." 

The Victory. Gideon divides his army into three companies of one hundred, 
and puts into the hand of each man a t rumpet and a pitcher, and a light within 
the pitcher. The t rumpet would sound the death note to the host of Midian: 
the breaking of the pitchers would por t ray the breaking of the power of the 
enemy: and the shining of Israel 's light would extinguish the light of Midian. 
Gideon says "Look on me and do likewise . . . as I do shall ye do," Gideon gave 
the lead, and they acted together. Each ^individual blew his trumpet, broke 
his pitcher, and held aloft the light. They had an object before them, and that 
was Gideon. They were all of one mind: they all had the selfsame abnegation. 
They all spake the same th ing : "The sword of the Lord and Gideon." There 
were no divisions among them. They stood every man in his place. 

The Apostle Paul gives this such an application tha t there can be no mistake 
as to its meaning (2 Cor. 4). H e was one who sought t o free the saints from 
bondage. H e took t h e lead and said "Follow me." The t rumpets were their 
testimony. "From you sounded out the word of the Lord." "God hath shined 
in our hearts ." But the pitchers had to be broken to allow the light to shine and 
so he says " W e are alway delivered unto death- for Jesus ' sake." In Ecclesiastes 
12:6 you have the breaking of a pitcher tha t has no t reasure in it, but in 2 Cor. 
4:7, you have the breaking of a pitcher containing a t reasure, " the light of the 
knowledge of the glory of God in the face of Jesus Christ." 

Ephraim. The result was a great victory. "All the host of the enemy ran 
and cried and fled." But Ephraim did not come to Manasseh's help. They were 
brothers, both sons of Joseph, but they did not fight along with Gideon: they 
expostulated with him after the victory. Having overcome the enemy without, 
Gideon finds he has an enemy within. Satan would stir up his brethren and 
thus hinder him from dealing with the enemy, and this was more trouble to him 
than the opposition of the Midianites. But again he gains the victory: he is 
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still the barley cake, and he overcomes by his humble word their envy, strife, 
and evil works. But he deals with the men of Succoth and the men of: Penuel. 
H e asked them for bread and they gave him a stone, and on his re turn as a 
victor he punishes those opponents of God's people and God's work. And so 
shall the Lord call to account His enemies when He is revealed from heaven. 

Gideon's end. Gideon began well, and ran well, but sad to say he did not end 
well. H e very wisely refused the crown, saying, "The Lord shall rule over you." 
He knew that the t rue and rightful king was yet to come and to be anointed, 
and he would not take the throne that belonged to the Lord's anointed. But 
while he refused to be king, he had no objection to be a priest, and as a memorial 
of what he had done he made an ephod from the gold in the spoil obtained from 
the Ishmaelites. Others who stood for God built pillars of stone to record 
God's faithfulness to them, but Gideon looked back and lived in the past. "Which 
thing became a snare to Gideon and his house.'* H e should have refused the 
place of priest, as well as the throne, but instead he led the people of God into 
idolatrous worship. H e did not finish his course with joy, but died under a 
cloud. Elijah said on one occasion: "O Lord, take away my life, for I am not 
better than my fathers," and of poor Gideon it is recorded that he was buried 
in the sepulchre of his fa ther : no better than he. Let us learn the lesson to go 
on with God, not to look back, nor seek to be a ruler or priest over God's 
heritage, and so finish our course with joy. 

AN AFRICAN TRADITION 
T. E. WILSON 

Missao Evangelica de Chitutu, Nova Gaia, Malange, Portuguese West Africa 
In seeking for a point of contact with the natives in Central Africa we have 

found a very effective means in a certain story connected with the prayer which 
the African always uses in the worship of his idol. W h e n a heathen man in our 
part of Africa wishes to get the audience of t h e spirit which he believes inhabits 
his idol he commences wi th a peculiar prayer which for a long time was unin-
tellible to us. A free translation of this prayer would b e : " W e have died with 
Kongo ; the horn is' broken." In seeking for some light upon this prayer we 
made enquiries of some old men and this is the story they told us. 

The African's Legend.—"A long time ago our ancestors had more knowledge 
of God than we have now, but in the course of 'time our people gradually got 
further and further away from God until they finaly arrived at a state of 
lamentable ignorance concerning Him. Then God decided that H e would t ry 
to bring men back to the knowledge of Himself by sending to the ear th His 
son whose name was Kongo. For this purpose the son of God was incarnated 
in the form of an antelope. After bidding God farewell Kongo began upon his 
journey and in course of time he arrived at the Sun. The Sun showed him 
hospitality and every courtesy due to a stranger, and directed him upon his way 
to the Moon. The Moon also showed him hospitality and courtesy and put him 
on the path to the Morning Star. Finally after a long journey Kongo arrived 
upon the earth* H e happened to alight on a path in the middle of an African 
desert, and following the path he came to a field where a woman was pounding 
corn. H e r husband was cutting down trees in the corner of the field, and the 
woman on seeing Kongo ran excitedly t o fetch her husband. H e came over to 
where Kongo was standing and, lifting the pestle with which his wife had been 
pounding the corn, he s truck Kongo on the head and killed him. Then he went 
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to fetch the inhabitants of the village and that night they cut up the antelope and 
ate him. 

"After a long time God concluded that some mishap had befallen Kongo 
and He started lo investigate and to ascertain what had happened. He first of 
all came to the Sun and said, 'Have you seen Kongo? I am afraid some evil 
has befallen him.' The Sun said, 'He came to me, but I showed him hospitality 
and directed him on his way, and to prove that I speak the truth I will shine in 
the sky tomorrow.' Next morning when God looked the Sun was shining and 
thus the Sun was justified. Then God came to the Moon and asked him the 
same question and received the same answer. 4I am not guilty/ said the Moon, 
'and to prove it I shall shine tonight.' That night the moon was shining in the 
heavens, proving that he was innocent. 

"At last God came to the earth and the first person He met as He walked 
along the same path that Kongo traveled was the very man who had killed 
Kongo. God said, 'Have you seen my son? I sent him off a long time ago to 
bring you people back to the knowledge of God, but I am afraid something has 
befallen him/ Immediately fear gripped the man's heart and he lied, 'No, I 
never saw him,' he answered. 'Well," said God, 'I believe you know something 
about him, your face indicates it.' But the man got bolder. 'No/ he said, T am 
innocent of the death of Kongo, and if you wish you can strike me dead, but 
to prove that I am innocent J will rise again the third day.' God took him at 
his word and struck him dead and then retired. 

"All the people of the village came to see the dead man. They watched 
him that day and the next day, but the third day was the crucial time and the 
whole countryside turned *out to see him rise; but he lay from morning till 
night and nothing happened. They watched the fourth day and the fifth and 
the sixth but he did not rise, and finally they took him off and buried him. As 
they were doing so they said: 'We have died with Kongo (that is, we are asso­
ciated with the death of Kongo); the horn is broken (that is, our power is lost 
or destroyed.)" 

Now in approaching those in, Angola who have never heard the gospel we 
very often quote this prayer of theirs and ask for an explanation. After the 
story has been told we produce the Scriptures and announce that we have here 
the unchangeable Word of God, and that their story is nothing more than a 
corrupted tradition of truths contained .therein. We then read to them the 
record of the birth and death and resurrection of the Lord Jesus Christ, and 
invariably these natives agree that we have the true account, and that through 
the course of centuries the light their fathers once had has been so dimmed 
that now they have nothing more than a distorted tradition. 

Of course the story in many points seems childish, just as we would expect 
from a primitive people, but its original was undoubtedly ^true, for in dealing 
with these people we found that they possess many vivid reminders of truths 
(such as, for instance, the rite of circumcision, the ceremonies connected with 
the red heifer for the water of purification, and baptism by immersion) truths 
that unquestionably were formerly well known, but have been.handed down in 
a gradually changed form from generation to ^generation, proving their contact 
in a bygone day with the people and Word of God. 

FRATERNAL ASSOCIATIONS 
The question is frequently raised about the Scriptural position which should 

be ours, as Christians towards affiliation with men of the world in their frater­
nal associations. To such enquiries we suggest the following considerations: 

The Word of God, while fully Recognizing the responsibility of all while in 
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the world, to do business with' men and women of the world,—to buy and sell 
to employ or to serve, yet draws the line between the Christian and the world­
ling in matters of fellowship and affiliations involving the unequal yoke. I ts 
message is plain, "Be ye not unequally yoked together with unbelievers; for 
what fellowship hath righteousness with unrighteousness? And what communion 
hath light with darkness? And what concord ha th .Christ with Belial? or what 
part hath he that believeth with an infidel (or unbeliever) ? And what agree­
ment hath the Temple of God with, idols? for ye are the Temple of the living 
God. . . . Wherefore came out from among them and be ye separate, saith the 
Lord, and touch not the • unclean, and I will receive you . . . saith the Lord 
Almighty." (2 Cor. 6:14-18). 

God has but one "society" He is recognizing,—the Church oC God,—pur­
chased by the blood of Christ, and all composing it indwelt by the Holy Spirit. 
His command, quoted above, clearly calls all who belong to Him, to separation 
from all worldly societies and associations, whatsoever may be the pleas of 
philanthropy, benevolence, and mutual aid put forth in their behalf. Be they 
oath-bound or open,—that question is not raised in Scriptures,—the point of 
objection is the fact that they are of the world, for the world, and controlled by 
the world. Therefore, every form of confederation with the men of the world, 
is a denial of my identification with the Christ of God, t o whom the world gave 
a cross, and whose enmity in still rejecting. Him,—His claims as well as His 
grace,—is evidently in the men and women into whose fellowship I am intro­
duced by my memberships in their associations. They have no room for Christ! 
Should I allow them to make room for me? 

A young Christian man of our acquaintance, tome years ago raised! this 
question with us. H e had but recently t rusted Christ as his own Saviour, and 
was warm in his affections towards the One who had saved him. H e said that 
since his conversion to God, he had only been twice t a his lodge, but, he added, 
he could not understand himself,—he was formerly quite atj.home in their com­
pany, and enjoyed the conversation and fellowship of his brethren. But since he 
was converted he could not feel . that way, for his mind was occupied with the 
Lord, and he could not enter into the workings of the society meeting. H e 
suggested his conviction was that , as a whole, they were fine honorable fellows, 
and besides that , at their meetings portions of Scripture were read, and the 
chaplain always read a prayer! 

"Did he pray in the Name of the Lord Jesus" ? was asked. 
"Well no, I don't think he did," was the reply, "but, of course, there is a 

reason." 
"Wha t is the reason, don't they love the Lord Jesus Christ"? 
"Welliyou see, we have all kinds in our association, and our Jewish members 

—or, in some lands, Mohammedan members would object, if Jesus was preached, 
or mentioned in prayer." 

"Oh, I see. Let me change the subject for a few moments. Suppose when 
you go home this evening, your wife should say to you, 'John, I had a very 
courteous and kind invitation from Mrs. Jones to a little affair she is to have at 
her house tomorrow evening. There is just one thing about it cjisturbs me, and 
that is a P . S. in which she says, 'Please do not bring your husband, for some 
of us do not like h im\ I suppose she would go just the same, wouldn't she"? 

"No sir," was John's decisive reply, "my wife, I am happy to say, has too 
much respect and love for me, to go and fraternize with any one who has no 
room for her husband. She is not that kind of a wife" t 

"Oh, I see!" Loyalty t o you, her husband, would lead her to refuse the 
friendships of those who would object to y o u ? I t seems to me you have an-
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swered your own question as to your position in fellowship with worldly asso­
ciations. It is a question of loyalty to Christ, the still rejected One. His Cross 
stands between you and the world that crucified Him, and it is your loyal 
privilege now to say with Paul:—"God Jorbid that I should glory save in the 
Cross of our Lord Jesus Christ, by which the world is crucified unto me, and 
I unto the world" (Galatians 6:14). If you "glory in the Cross," you will find 
the world* will have as little use for you, as it has for Him. The only way you 
can have the jfriendship of the world is to compromise your loyalty to Christ, 
by a guilty silence when you should be witnessing for Him, or lowering yourself 
as a Christian to serve their Master instead of your own vby going in with them." 

"I see it," said John, "the Cross of Calvary stands between me and the 
world, as the Red Sea stood between Israel and Egypt. God help me to keep 
on my own side of i t !" And in this mat ter he has done so, we are glad to say. 

Wi th respect to his calling, and standing before God, t h e Believer has- been 
cut off by ' the Cross, from the world's doom, and from the world's course alike. 
H e is now one with a r isen Christ,—a stranger and pilgrim upon the earth. His 
home is in Heaven, where Christ His Lord is, and all his expectations are from 
thence. H e was a "child of wra th" even as others, a condition synonymous with 
being a "child of the world"! But the "Call" of God has changed things,—he is 
now a, child of God,—a witness for Christ , . and one whose prospect is to share 
the glory prepared for him. T o such an one, the word is, as to all fellowships 
with the world, "Be ye separate"! T. D. W . M. 

There is a right way to settle all problems, and most of our trouble is occa­
sioned by trying to avoid tha t way. 

THE LAST WATCH OF THE NIGHT 
"For yet a little while—How short! How short!—the 

Coming One will be here, and will not delay." 
"Therefore, . . . be ye steadfast, unmoveable, always abounding 

in the work of the Lord, forasmuch as we know your work is not 
vain in the Lord."—1 Cor. 15:58. 

"A little while" of mingled joy and sorrow, 
"A little while" to love and serve below, 

To wait the dawning of that bright to-morrow, 
When morn shall break upon the night of woe. 

A little longer in this vale of weeping, 
Of yearning for the sinless home above; 

"A little while" of watching and of keeping 
Our garments, by the power of Him we love. 

"A little while" to tell the joyful story 
Of Him, who made our guilt and curse His own; 

"A little while" ere we behold the glory, 
To gather jewels for His heavenly crown. 

"A little while" and we shall dwell for ever 
Within our bright, our everlasting home ; 

Where Jesus and His bride no foe shall sever, 
Nor blight of sin, nor curse of death, shall come. 


