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The Coming, and the Day, of

the Lord.

2 Thessalonians II.♦

The Jewish, Christian, and Gentile portions have

already been shown in the Lord's prophecy on

Olivet. Let us now see what the word of God

reveals as to those (of course not born of God) who

may bear the Christian name for the present, but

will abandon it, as we learn from the scripture before

us. No doubt the world comprehends more than

those who outwardly profess the Lord's name.

Besides Christendom, it embraces the Gentiles or

all the nations that are heathen, besides Israel.

Scripture is silent about none of these ; and the

light of God is as bright and sure on the future as

on the past.

This is an immense principle to hold fast in

reading the written word. Men are apt to judge

of God by themselves. To speak with certainty of

the future being to us impossible, man forthwith

imagines that, although God speak about it, even

then it must be somewhat uncertain. If we only

consider a moment, we cannot but learn that this is

the principle of infidelity. What difference does it

make to God whether He is speaking about the

past, the present, or the future ? He assuredly
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does not " think " in the sense of having to reflect, nor

does He merely give an opinion. On the contrary,

He knows all things. The only real question can

be (as to some a question it is), whether God com

municates what He knows, or how far He has been

pleased to do so. Does not the prophetic word

profess this ? Is it well founded ? If God has com

municated His mind about the future, as evidently

the scriptures not only assume but openly assert,

it is simply faith to accept all. The moment our

faith rests upon His word, the light shines. What

seemed confusion, when we did not believe, turns

to order before our minds when we do. The light

was really there in Christ. It was our unbelief that

made the dimness and confusion.

The word of God is the perfect revelation of

His mind, no matter of what He spoke, or when ;

and God has been pleased to speak about the future.

It is the special mark of His confidence. He told

Abraham what He was going to do, what concerned

not merely himself but others, even the cities of the

plain. With them Abraham had no direct relation,

though Lot had ; yet not Lot but Abraham was

told of the imminent destruction of Sodom and

Gomorrah. Lot only learned it just in time to be

saved, as he was, so as by fire. But Abraham, though

not in the scene, knew it in peace beforehand, and

interceded with God for righteous Lot before his

heart. Our portion ought to be that of Abraham

rather than of Lot. So there are those of the

future who will be saved just in time to escape

destruction. They will be in the sphere of judg-

»
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ment, and will pass through it in a measure, but

will nevertheless be preserved. The mass will be

destroyed for their lawless evil ; others too who are

unbelieving: " remember Lot's wife." But a remnant

will be delivered, as the angels rescued Lot and his

daughters. Theirs, however, will not be the happier

portion ; it is for those on high.

God in fact will have provided some better thing

for us in every respect. He has given us the Holy

Ghost sent down from heaven. Accordingly says

Paul writing (not to the Ephesians or Philippians,

but even) to the Corinthians, "We have the mind of

Christ," the intelligence of Christ, the capacity of

spiritual understanding. Not, of course, that even

the apostles had the same measure as the Lord,

who had and was Himself the wisdom of God, and

this absolutely. We have nothing save in and

by Him, and hence only in dependence on Him.

However, we have not the mere mind of man

-only but of Christ, as Christians having the Holy

Spirit.

The intelligence of Christ is given ; and this shows

why what was true in principle of Abraham is dis

tinctly and characteristically true of the Christian ;

for it could not be said, in the full force of the

terms, that Abraham or any O.T. saint had the

mind of Christ. The Holy Ghost was not yet

-come, for Jesus was not yet glorified. Now that

the Lord Jesus has accomplished redemption, and

.gone up on high, He has sent down the Holy Spirit

to dwell in His saints, to make them the temple of

God. Even the body of each believer is the temple
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of the Holy Ghost, just as His own body was : He

on earth having His body perfectly holy, and ever

fit for the Spirit without redemption; we only in

virtue of His blood. Hence never till the blood of

Christ was shed could any saint here below become

the temple of the Holy Ghost. Jesus was the

living temple of God ; we, let us repeat, are only so

because our sin is judged in His cross, our guilt

blotted out by His blood. Therefore the Spirit of

God comes down to dwell in us, putting honour on

Christ Jesus for the redemption that is in Him ; but

because of this we, Christians, receive a divine power,

by the Spirit opening in our measure into all that

God communicates.

This, though a digression, is of immense im

portance on the subject which we are examining ;

for few things more evince divine intelligence

than profiting by the communication of the future.

The Old Testament makes, in the main, this chal

lenge to the false gods : a challenge which could

only strike them dumb, even if they had pretended

ever so loudly before to give out oracles. As long

as it was merely a question of baffling inquirers,

they might deceive by equivocal answers ; but

Isaiah, in the most trenchant and severe style,

shows their utter impotence to disclose the future.

Now a very large part of the Old Testament con

sists of revelations of the future, not only of what

was future then, but of what is future still. And

the historical part from the first book is cast into

typical forms of prophetic character, exhibiting

throughout one and the same mind of God. So
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does the intermediate poetical portion in psalms and

hymns and spiritual songs.

The prophets inspired by Jehovah expand largely,

and in the most blessed terms, on the bright future

that yet awaits the world. Isaiah depicts the day

of Jehovah, when all that now obstructs the light

of glory shall be removed ; when all that thwarts

the honour of the only true God shall fall; when

Satan must lose his delusive power; when the

nations of the earth, long groaning under oppres

sion, shall be set free; and when the Jews them

selves (who ought to have been the leaders of

all that is good and true, but alas ! abound with

teachers of the infidelity that now poisons the world)

shall be delivered from unbelief's most withering

thraldom, and rise for ever to the place that God's

promise assigns them as the head of the nations

then blessed, the priests of the world. They, con

verted and restored to Canaan, are destined to fill

the foremost place when the earth itself is raised

.out of its actual and long degradation. Jehovah

has spoken it, and His hand will accomplish all in

due time. It is these prospects of the world on

which the Old Testament prophets descant at great

length, and with graphic minuteness.

When the Lord Jesus came, on whom the accom

plishment of prophecy depends for the realisation

of the kingdom of God—for in truth He was the

King who brought in the kingdom in His person,

and presented it with final responsibility to Israel—

He was rejected. Then came a mighty change of

all consequence to the world, when every bright
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hope seemed blasted, when all expectation of glory

for Israel set in clouds and a deeper darkness than

before. God made use of that moment of fallen

hopes for the earth and the earthly people, and the

nations of the world, for " some better thing." He

made the cross of Christ to bring in a wholly new

state, when Israel vanished for a season—a state

distinct from that which prophets prepared the

minds of men of old to expect. For their great-

testimony is to Israel restored and repentant under

the Messiah reigning over the earth, blessed itself

beyond example, and all creatures, and the nations,

in happy subjection. The reason for a change so.

unexpected is simple, and the ground when once

taken was plain. The rejected Christ is raised

from the dead, and, having ascended to heaven,

took His seat there to begin another and heavenly

order of blessing. He is seated there until a

moment unknown and undisclosed, before which

God effects altogether new things. This is Chris

tianity, which is therefore essentially of heaven.

The prophets did not speak of heaven, save inciden

tally. Prophecy refers to the earth. No doubt

there are here and there allusions to heaven ; but

by no prophet and in no prophecy is there any real,

still less detailed, opening out of what the Lord

Jesus is doing now as Head of the church at the

right hand of God.

It was not the object of prophecy to do so.

Prophecy, the prophetic word, is a lamp, and very

useful, to which those who love the Lord do well to

pay attention, for that lamp shines in a dark or.



THE COMING, AND THE DAY, OF THE LORD. 7

squalid place ; and the earth for the present is so.

Such is the revealed use of prophecy ; and Chris

tianity recognises it fully. But there is a brighter

light, not the day but day-light, as the apostle says,

" Till day dawn and a day-star arise in your hearts." *

"What does he mean by this ? The accomplishment

of prophecy ? Not so, but more and better. Till

the day of Jehovah comes for the world ? In no wise.

* It seems due to truth to guard the unsuspecting reader, that he cannot
trust ihe text of this important scripture (2 Pet. i. 19), given as that of
Scholz either in the beautifully printed English Hexapla, Bagster's, 1841,
or in their Critical New Testament, Greek and English, without date.
Here lies Dr. F. M. A. Scholz's own edition, 4to Lipsiae, 1836, which
presents the words of the apostle Peter, as they are in every other Greek
Testament known to me from Erasmus and the Complutensian down to
the Critical .Edition of Westcott & Hort, and the manual of Dr. Sanday's.
Lloyd, and of Eberhard Nestle. The punctuation is the same in all.
Scholz's text is wholly departed from by parenthetical marks, which force
a meaning strange to every editor save him who invented it. For he thus
compels the sense, if it has any sense, of a parenthesis beginning with

h)Q and ending with avar^iKy . The consequence is to dislocate the im

mediate link of " in your hearts "with the day star " arising " there. This
is destructive, as others have judged, to the express aim of the HolySpirit,
and completely mars the feeling so eminently in keeping with the writer's
fervour. Every spiritual mind, one might think, must answer to the
apostle's meaning as usually read, and as it is explained above. What at
present could move the affections like the gospel's daylight dawning, and
the heavenly hope, Christ as day star arising in the heart? What a.
bright object to win and fix the soul on ! What is the effect of the
violence done to this passage ? To substitute the heart's attention to the
prophetic word, distracting it from the gospel daylight, and from the Lord
Himself as our hope. Now the saints do well in paying heed to prophecy ;
but the heart's allegiance and love are due to Christ Himself ; and this is
exactly annulled by the strange severance here perpetrated. The doer of
it falsified, in my judgment, the truth of God, as decidedly as he played
false by giving a turn to Scholz's text quite foreign to it. He mi^ht at
his own peril so deal with his own Edition of the Epistle ; but he had no
honest title to falsify another man's.

Another, who naturally seemed dissatisfied with this effort, suggested
a different manipulation, and would join " in our hearts " with the words
that follow. His sense therefore runs, " in your hearts knowing this
first, that no prophecy," 8tc. But who does not perceive the incon
gruity of the connection, especially in giving this emphasis from so unusual
a collocation to " in our hearts for such an object ? Both went ouL of
the plain path of truth to a ditch on either side, and, in equal insensibility
to what they did not appreciate, give us nothing but barrenness instead of
the rich fruit of the Spirit to fill our hearts with food and gladness.

Presumably either change sprang from the desire to divert the passage
from the heart's enjoyment now, which was not understood, to the actual
fulfilment of the day ot the Lord. But this is to alienate its real character
and aim, and to lose what God has given : the heavenly light in general
and the Christian's hope meanwhile, truths which had never been learnt
from God.
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He speaks of day dawning and a day-star arising

in the heart, not of the day arising upon Zion and

the world. This would be the accomplishment of

prophecy ; but he is intimating what the Spirit of

God delights to bring into the heart of the Christian

now. The Jewish believer was encouraged still to

use and value the prophetic lamp. Yea, more : the

word of prophecy derived confirmation from what

was seen on the holy mountain. Yet there ought

to be through the gospel a far clearer light—the

light of day, the brightness of heaven, not of the

lamp. They as Christians were already to enjoy its

effect. But it might now be so with those slow to learn

more. Not only were Christians born of God, as

all saints are ; they were all sons of light and sons

of day (1 Thess. v. 5), and are exhorted not to

sleep but to watch and be sober, and here to have

their heavenly portion made good in their souls.

For the person of our Lord Jesus is our hope, the

day-star, not merely the general light of heavenly

dawn, but the day-star arising in the heart. This

is, as I understand it, the dawn of the proper

Christian hope on the new affections. Many then,

as now, wqre lukewarm and came short.

The actual arrival of the day of the Lord is

another matter, and this will be in its own time.

It was, however, a good thing to hold fast the

prophetic lamp, until one gets a better light. There

are far brighter associations into which the Christian

is introduced now through Christ Jesus ; but of

these prophecy does not treat. The prophetic word

does not contemplate the arising of the day-star in
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the heart. There it is the very reverse of Christ.

The day-star of prophecy is rather the title of the

Lord's enemy, as you may see in Isaiah xiv. The

day-star that the Christian ought to have arising

within is Christ, while He is outside the world in

heaven, before He shines as Sun of Eighteousness

upon the earth. Day by the gospel dawns, and the

day-star or heavenly hope of Christ arises in the

heart while he is here, as he enters into Christian

privilege by the truth.

In consequence of this present privilege we stand

in a wondrous position. Believing in the Lord Jesus,

we have a Saviour who is already come, and has ac

complished the redemption of our souls, and given us

remission of sins. We have life eternal, and the

knowledge of our absolute cleansing by the blood of

Jesus in the sight of God through the Holy Ghost

that is given to us. Yet the condition of the world

is no better, but far worse in some respects of the

greatest moment. The world has been led on by

its prince to reject its only true King, the King of

kings and the Lord of lords, the Son of God. We are

in the secret of it ; we know that the Anointed King

has been refused ; and our hearts enlightened from

above are with Him. We can afford to wait for the

great day ; but meanwhile we have day-light in the

gospel before the day comes. The light cannot yet

shine on the world, but in our hearts ; so that ic is

evident we have more than the lamp of prophecy,

even the day-light and a heavenly hope in Christ.

And who can wonder if indeed we are sons of

the light and of the day ourselves ?
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Hence therefore it is the part of the Christian

to judge what is passing around, through com-

mun;cations God-inspired. According to the word

it belongs to our proper heritage. The Lord re

proached the Jewish chiefs because they were

unable to discern the signs of the times. We ought

to be able not only to read what is before us accord

ing to God, but also to speak of the future with calm

confidence, because we believe the word of God.

With all that God has communicated we may

humbly concern ourselves, as having at heart the

family interests ; for, if children, then heirs, heirs

of God, and joint-heirs with Christ. It would be

unbecoming that the heirs should not make them

selves acquainted with the inheritance ; and how

strange, if Christians indwelt by the Spirit of God

could not understand ! For this reason then, if we

only knew our own privileges and depended on the

Lord for it in living faith, we should be led into an

immense field of blessedness entirely outside the

natural ken of man. This is what one may endeavour

a little to expound and apply, in looking also at a

few of the principal passages that bear upon the

prospects of the world according to the scriptures.

Now the Lord, when He was here below, showed

clearly what was to befall the earth. He says,

" The field is the world ; " and He has told us what

will become of the world, where men would be

Christianised. From the first, He has shown us

clearly what would be the result and why so. Good

seed was sown ; but there was an enemy who

sowed bad seed. He does not give us the smallest
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idea that the bad seed would be ameliorated. He

intimates that the servants were zealous enough to

remove the bad effects, but He reproves them. He

warns that their effort to correct the evils brought

into the field, the attempt to use the name of the

Lord, for reforming the Christianised or at most

christened world, only issues in rooting up the good

as well as the bad, if not more so.

This has been seen habitually in Popery. It is

the principle of the reproved servants ; but, instead

of making the world better, in effect it ends on the

contrary in destroying the wheat, rather than the

darnel. Babylon, above all evil-doers that ever

were, has killed the saints, and made herself drunk

with the blood of the witnesses of Jesus. This is

a matter of divine revelation to every one; and

history verifies it as a fact of Rome, not pagan only

but papal far more. Scripture had said so long ago;

he would be a bold man who would dare to deny it.

Yet as of old so now, there are men who live to

deny the Bible, and talk of making the world better!.

This goes along with another fundamental error

found in Popery (and far beyond it too), the notion

of men getting better themselves. The two delusions

go together. The fact is, that Christianity denies

both ; one's very baptism indeed, rightly understood,

denies it, particularly as to man. To be saved one

must take the ground of death with Christ to the

first man, not of improving him ; and he who sees

and knows what man is ought never to be drawn

into the delusion of the world's improvement.

Further, the Lord Jesus implicitly sets aside the
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latter error when He tells us the nature of the

harvest that is at hand. Eemember too that the

harvest is the end, or completion, of the " age," this

present evil age, not of the " world."

When that end or rather consummation comes,

there will be a process of discrimination in judg

ment. The wheat will be removed on high, the

darnel consumed below. Consequently then will

be the harvest ; but this implies evil abounding up

to the end of the age. Never will there be a time

for this age, when the preaching of the gospel, or

discipline however used or abused, can root out the

evil sown by Satan from the beginning under the

Christian name. It will close by divine judgment

on the lawless and all the stumbling-blocks. The

new age will be characterised by the Son of man's

righteous rule over the earth in power and peace.

In short therefore those who expect the gradual

extirpation of evil in this age are in antagonism

with the distinct teaching of the Lord Jesus. Far

as possible is one from saying this to repress efforts

toward winning and edifying souls. It is to be

feared that those who yield to such thoughts of

their brethren, or at least to such words, are guilty

of slander. It is one thing to work in faith, and

another to expect the general and true blessing of the

world as the result. Granted that this will surely

come ; but it is reserved for the Son of man. Should

the bride of the Lamb be jealous ? Such a result is

not for the church, which has been verily guilty

from early days, dragged down into the snares of the

world, into its human activity, its politics, its ease,
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its honours, its gold and silver, and what not. If

Christendom is now suffering the buffets of the

world, the world (once eagerly sought by Christians

for its own things) is now turning against those

who gave anything but true testimony to Christ, and

to what a Christian should be. But it will be worse

and worse with the world. Ungrateful for whatever

of God has been shed around by Christianity, it

will turn again and rend her who abuses the name

of the Lord for her own selfish and earthly interests.

Evil was planted under the pretext of Christ's name,

and this evil can never be rooted out until the judg

ment to be executed at the end of the age. It is

presumptuous unbelief to expect or attempt it. The

angels dealing judicially are quite distinct from and

contrasted with the servants who sow and watch

(alas ! how poorly) the good seed. It is astonishing

how saints continue to confound the two.

We repeat also that the end of the age is not

the end of the world. The phrase " end of the

world" in Matthew xiii. 39, 40, is an unequivocal

error. There is no scholar who ought not to be

ashamed of such a blunder. Par from being the

end of the world, the very next verse proves the

contrary. The Lord sends His angels and purges

from the field or world what is offensive to Him.

The lawless are judged, the scandals removed, the

bad crop and the bad fish destroyed. In short the

living wicked are punished, and the righteous shine

in the kingdom of their Father. The kingdom of

the Son of man is the earthly part of the kingdom

of God ; the kingdom of the Father is its heavenly
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part, as the Lord explains to any attentive reader.

The heavenly things and the earthly things of the

kingdom of God (compare John iii. 12) will be found

then in unsullied brightness and harmony. In the

Father's kingdom, according to His own counsels,

the glorified saints shine to His own praise. The

field or world which had been spoiled by Satan's

wiles will be cleared of all its corruptions and their

lawless agents. Thus, far from being the end of the

world, the harvest which closes this age will be the

beginning of the world's going onward in blessedness

under the displayed kingdom of the Son of Man and

Son of God, the Head of the church which will then

be exalted and reigning with Him.

It is the end of the age, the present age while

Christ is on high, and does not appear in glory or

reign over the earth. There will follow another

age, when Christ, instead of being hidden, will be

manifested to expel Satan, and remove all that con

taminates men and dishonours God. This connects

itself with the Old Testament prophets. They all refer

to the times of restitution of all things, the kingdom of

Messiah over the earth, as the apostle preached to

the men of Israel in Solomon's porch (Acts iii. 19).

The mistake is in applying them to the church now.

The principle often does apply in the New Testament,

as we all see : no one means to contest this ; but

there are limits. The fulfilment is another thing.

In the future kingdom there will be not only

Jews blessed but Gentiles too as such. Of this

truth the apostle avails himself, pointing to the fact

of both enjoying the blessings of grace; and this
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amply suffices to stop the mouth of the Jew. Thus

we find the Old Testament applied in Eomans xv.

10, " Eejoice, ye Gentiles, with his people."* How

then could the Jew consistently object? Was it

just to fly in the face of their own prophets ? Did

the Jew not affirm God's blessing on both to be

contrary to the Bible? For the Gentiles are cer

tainly blessed no less than the Jew by the gospel ;

and this the narrow and proud Jew could not

«ndure. Yet the apostle never says that the

prophecy is now therefore accomplished to the full

or the letter. The principle is true under the

gospel ; the fulfilment of the prophecy awaits

another age, and a different state of things, when

-Christ appears and reigns in visible power and glory.

In the prophecies we find intimations, not merely

of the coming blessedness for all the earth, but of

the Jews treated as a rebellious, gainsaying people,

while God is calling out those who were not a

people. Take the beginning of Isaiah lxv. The

Gentiles are there designated as those who had

not known Jehovah, while His people Israel are

judged as disobedient. Compare again Hosea i. ii.

with Eom. ix. Thus the Spirit of God gives here

and there hints, dim enough once but now clearly

interpreted by Him, which should have a partial

bearing on the present time. But none of these

Old Testament scriptures discloses to us the

* But this principle the apostle does not call " the mystery kept
secret since the world began ; he only says that his gospel thus preached
is according to the revelation of that mystery, which is but referred to, but
opened out in the Epistles to the Ephesians and the Colossians. To say
that scripture gives no grace to the church, except the mercy to the fathers
and the oath to Abraham, is not only blank unbelief but flagrant contra
diction of the apostle Paul.
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heavenly glory of Christ at the right hand of

God as the centre of union to saints on earth,

He the Head of one body to the Christians (Jew

and Gentile alike). These things compose " the

mystery "; none of them is ever developed by the

prophets. It was then a secret hid in God.

We have the fact of the Lord sitting at the right

hand of God in Psalm ex. ; but the great use the

psalm makes of it is to show that He sits there till

His enemies are made His footstool. There is not

a word about what meanwhile is being done with

His friends. The revelation of the counsels and

ways of God with the latter now is Christianity.

The psalm speaks of His sitting there till judgment

is executed on His enemies. It tells us also that

Messiah is Priest for ever after the order of Mel-

chizedek ; but it is silent about His present inter

cession there for the Christian, dwelling plainly on

the future execution of judgment when Jehovah

sends the rod of Messiah's strength out of Zion.

What the apostle calls the revelation of the

mystery is now verified. It is a secret which the

Old Testament never brought out, though giving

certain intimations that are accomplished, as for

instance in calling the Gentiles. For as Moses told

Israel, " The secret things belong unto Jehovah our

God ; but those things which are revealed belong

unto us and to our children for ever, that we may

do all the works of this law." But the great

central truth of St. Paul is, that the mystery or

secret that was of old hid in God concerning Christ

and concerning the church is now revealed to His
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holy apostles and prophets * through the Spirit ; as

in fact it was made known to us by Paul himself.

It would be easy to furnish proofs, were this the

fitting time. The character of the church supposes

that God abolishes at present the difference between

the Jew and the Gentile, which the promises and

the prophecies kept up. The grand fact of earth's

future is that the Jew is exalted to the first place,

and the Gentile blessed but subordinately ; so that

the old superiority of Israel will be maintained then,

however blessed the Gentile may and will be. To

deny this is to ostracise the truth, though not quite

like the wicked Jehoiakim. In the kingdom they

will each be recognised and blessed, but in a different

position, not as now when both are made one. It

is quite evident that the future millennial kingdom

supposes the reinstatement of Israel in more than

former favour, and the nations will rejoice, but in a

place secondary to that of Israel.

In the church of God (whereof the Fathers were

as ignorant as the moderns) all this disappears, the

church being heavenly, as Christ is, and according

to the nature of things in heaven. People are not

known by their nationality on high : on earth they

are, and they will be in God's kingdom here. But, the

Christian being essentially called on high or upward,

all these earthly distinctions for him disappear.

Hence there came a quite new state of things, and a

fresh testimony; for God has now revealed in the New

Testament that which comes in between the first and

*These were exclusively of the N.T., as they in fact composed the
foundation on which the church was built (compare Kph. ii. '20; iii..5:
and iv. 11).

C
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the second advent of Christ, as different from the future

on the earth as from the past before redemption.

When the Lord comes again, the Old Testament

prophecies resume their course, with the additional

confirmation of a small portion of the New Testa

ment which refers to that time, in order to give so

far a combined testimony, and all the more because

so great a change had come to pass.

One may now see clearly, what has been pointed

out already, that the Lord Jesus prepared His

disciples from the very first not to expect that the

economy would, as far as the world was concerned,

progress or end in joy and light and blessing. On

the contrary, old evils were to go on, and new evils

begin and take root from early days by the crafty

power of Satan, never to be extirpated till the end

of the age. This then is a great lesson taught in the

Gospel of Matthew.

Again, in Luke xxi. is a statement to which we

may refer as giving according to scripture a further

view of the world's course. It is said, " When ye

shall see Jerusalem compassed with armies, then

know that the desolation thereof is nigh." This

distinctly points to the siege of Jerusalem by Titus,

when it was invested with armies perhaps more

completely than at any point of its most eventful

history. But not a word is here about " the abomi

nation of desolation." Nor does this chapter say

" then shall be great tribulation " such as never had

been, nor shall be; "these," it only tells us, "be

the days of vengeance" : two very different things.

Here again we read, "But woe unto them that are
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with child, and to them that give suck in those days,

for there shall be great distress in the land, and

wrath upon this people." This was fulfilled to the

veriest tittle in what befell the Jews when Titus took

the city, and " this people " passed into captivity for

the second time. " And they shall fall by the edge

of the sword, and shall be led away captive into all

nations, and Jerusalem shall be trodden down by

Gentiles until the times of the Gentiles be fulfilled.''

So it came to pass. Jerusalem has been for many

centuries trodden down by Gentiles. One national

power after another was to have possession of the

holy city. And so it is still ; that treading down

yet goes on, for seasons allotted to Gentiles are not

even now fulfilled.

But much more follows : " There shall be signs in

the sun, and in the moon, and in the stars, and upon

the earth distress of nations with perplexity,

sea roaring and rolling waves, men ready to

expire through fear and expectation of the things

coming on the habitable earth ; for the powers of

the heavens shall be shaken," &c. Some have made

the mistake that these scenes also took place when

Titus took Jerusalem, but there is no authority for

such a supposition. We have had the capture of

Jerusalem in verse 20, &c. ; after which Jerusalem

is trodden down since the siege, and must be till

seasons of Gentiles come to an end. But in

those and the following verses we are transported

into the final scenes. " And then shall they see the

Son of man coming in a cloud, with power and great

glory. But when these things begin to come to
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pass, look up and lift up your heads, for your

redemption draweth nigh." It is clear that the

earth's destruction is not intended, but the blessed

ness that comes after the end of the age, when God

terminates the time of man's wickedness, and misery,

and trouble, and suffering. The coming of the

Son of man is never coupled with the dissolution of

the world, or its end in any such sense, but with the

close of Satan's misrule, and the shining forth of

the kingdom of God. For the world there can be

no real permanent general blessing till the Son of

man comes in displayed power and glory to reign

over it to God's glory.

Now we turn to the scripture immediately before

us. The statement of the Spirit of God is most

explicit. He beseeches the saints by the hope of

Christ's presence, who will gather them together

unto Himself, against the unfounded rumour that

the day of the Lord, the day of judgment for the

living, had actually arrived. There is in the A. V.

an error of reading, " Christ " instead of " Lord," and

an error of rendering, " is at hand " instead of "is

present." The day of Christ, as in the Epistle to the

Philippians (i. 10, ii. 16), has different associations from

the judgment of the quick. But the mistranslation

of the verb is far more important, because it falsifies

the bearing of the passage, from which even those

who correct it find it difficult to recover. The word

hviarriKiv means " is present " and nothing else. The

true sense seemed so unintelligible, if not incredible,

to translators and commentators, that they gave
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the 'quite different meaning of " is at hand," or

" imminent." Many of these could not be ignorant

that the same tense in the N. T. imports elsewhere

definitely and invariably " present " : see Eom. viii.

38 ; 1 Cor. hi. 22 ; vii. 26 ; Gal. i. 4 ; and Heb. ix. 9.

In all these it unequivocally expresses the then

present, repeatedly even in distinct contrast with

" at hand " as future, no matter how near. Yet I

am not aware of any one before Grotius who

pointed out the mistranslation. But that learned

and able man was too worldly-minded, and disposed

to human ideas, in short too unspiritual, to make

any effective use of his observation for intelligence

of the passage, by clearing the obstruction to the

truth created by an error which perverts the sense.

Here are the two opening verses of the chapter

according to the ascertained ancient text, and

correctly translated ; for in the Text. Eec. and in

the A. V. there are faults in both respects :—" Now

we beseech you, brethren, by (or, for the sake of)

the presence (or, coming) of our Lord Jesus Christ

and our gathering together unto him, that ye be not

soon shaken in (or, from) your mind, nor yet

troubled, either by Spirit, or by word, or by letter

as through (or, from) us, as that the day of the Lord

is present." As in ver. 1 there is but one article bind

ing together our gathering and the Lord's presence,

the second " by" in the A. V. must therefore disap

pear. Again, in the last clause of ver. 2 " Christ "

is read only in inferior copies and versions ; "Lord"

is incontestable diplomatically, and alone expresses

the true aim. Lesser points we may dismiss.
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But there remain the grave questions of render

ing lirtp in the first verse, and ivtari\Ktv in the

second. As to the first, the connection with a verb

of entreaty has not been adequately considered, that

connection too the peculiar one of a motive from

joy and hope to counteract a false alarm. As there

is no other instance in the N.T., it is not surprising

that the rendering " by " or some equivalent should

be unexampled there. So it is in all our older

English translations, with the Vulgate and most

of the other ancient versions. Wahl in his N. T.

Lexicon refers to 2 Cor. v. 20 as another instance

of " by;" but the context there favours " for," in the

sense of " on behalf of " Christ. Here such a force

suits not the sense exactly, but "by" or "for the

sake of," as it appears to me for good reason.

As to the true and only legitimate meaning of

ivt<xT-i)Kiv, there ought to be no doubt. It was a

word every day in Attic use, as we may gather from

the Clouds (779) of Aristophanes, where it is said

of a suit going on, and not merely close at hand.

Can anything be more decisive, outside the N. T.,

than the technical phrase of a ivtariiQ yjiovoQ among

grammarians for the "present tense"? Indeed it

seems the one and only meaning of the word in the

known authors of Greece. Thucydides does not employ

this form of the word ; but it occurs in Herodotus,

Xenophon, Polybius, and Dion Cassius ; and in no

sense save as actually existing or present. It is

the same with the orators Isaeus and Isocrates,

Aeschines and Demosthenes. So again the philoso

phers, Aristotle and Plato, employ it, and in this
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sense only. It would be easy to add more, but is

not this enough ? Where is a single instance of

" imminent " ? It does not occur in the Septuagint

save in the Apocryphal writings ; but there it

occurs in 1 Esdras ix. 6 ; 1 Mace. xii. 44 ;

2 Mace. iii. 17 ; xii. 3, in all which it can only

mean ''actually there," nowhere " imminent. ":;:

But say Webster and Wilkinson (G. T.), tyi<rrr}Kt

everywhere else in N.T. means "present"; here, how

ever, it has doubtless (!) the more ordinary classical

meaning, "imminence," to be close" at hand." Now

not only "the more ordinary"but the invariable classi

cal meaning perfectly agrees with its uniform sense

in the N.T. The instances adduced by Liddell and

Scott (even in the seventh edition of their Greek

Lexicon) for "pending" or " instant " really mean

what was actually begun or present. And their

vacillation in giving both for the same quotation is

* There is a passage in the Epistle of Barnabas, cap. i. \ 7, so decisive

of the question that it may interest the reader, iyvwpio~tV yap ifolv u

OitTTTurin; cut t&v -xpotytirwv ra TraptAjjAyoWa Kai to, tvtoruira

Kai riov htWovtiov Cove; enrap^d^ rffuv. Here we have ra tJ'fffrwra

between the past and the future definitely appropriated and dis
tinguished by one of the earliest writers afier the apostles. Hut how is
this to be if it could by any possibility mean also what was future, however
near ? But this is not all. Even as late as Hefele's fourth edition of the
Apostolic Fathers so called, and others later still, we had only the old
Latin interpretation of the earlier chapters, in which the above sentence
is thus rer.dered, Propalavit enim Doniinus per Prophetas quae praeterie-
runt, et futurorum dedit no:>is initia scire. For some reason, or through
carelessness, the translator omitted " things present." which the editor
explained in a loose bungling way. Tischendorf discovered at the end
of the Sinaitic MS. the missing Greek, which enables us to judge the
imperfectness ot the version. Of tins recent editors, as Hilgenfeld, <!e
Gebbart, Harnack, and Zahn abroad, and others at home, have availed

themselves to give the full text. But a similar phrase, with tvtCruira

for present things invariably, occurs in Theoph. ad Autol. I. 14; II. 39,
and in Hippoi. de Ohr. et Antichr. 2 (Lagarde, 3^58). Altp. Wake was
therefore nut justified in rendering " instantia "" those things which are
near to come ( Harn. Ep. iv.) ; it means" present things "(or N.T. truths),
as in the Vulga'e ot Rom. viii. 38 ; 1 Cor. iii, 22, &c. In short, it is so used
classically. The Latin word was more vague.
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just like Bengel's, who here says, " great nearness

is signified by this word; for tvtaribs is present!"

Exactly so ; and therefore great nearness is not

, meant. They seem all to have been misled by

taking for granted that here "imminent" must be

intended to make any tolerable sense.

In short the E. V. has here corrected a sure and

evident misrendering, which owed its origin to

theological error ancient and modern : the assump

tion latent and unsuspected, that the misrendering

alone makes sense here ; whereas it alters the

meaning of the text and throws the reasoning into

confusion. The sense it imposes is purely traditional,

and opposed to the truth intended. The bad exegesis

was probably what led to the unsound philology.

I am aware that the American revisers, though

often right, here cleave to the misconception, and

render it " is just at hand " ; but can they point to

a single case where any correct Greek writer ever

employs the verb in this tense save for "present"?

Long as the notion has prevailed, it is without

foundation in fact.

Further, it is notorious that there is a quite

different phrase (tyyue) for "nearness" in the N.T.

and in all other writings ; and if emphasis were

sought, the verb in the perfect was used (i/yya-t) ;

as also i<j>iaTr)Kt (2 Tim. iv. 6). But one had hoped

that no exact scholar would sanction the laxity of

supposing that the apostle confounds the meaning

of two kindred words, each of which has its own

precise sense, ivtar. "is present," and itpiar. " is close

at hand." On the face of it the erroneous render
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ing makes the apostle contradict himself ; for in

Eom. xiii. 12 he tells the saints that the day is at

hand, meaning no other than the day of the Lord,

as all surely must admit. How could the misleaders

in Thessalonia be charged with error, if they had

only taught that the day of the Lord is at hand ?

It is thus evident that these divines, like others

before them, venture to conceive that the errorists

gave out the substantially same thing that the

apostle urged later as the truth of God. But no :

the false teachers fraudulently alleged the apostle

himself, as we shall see, for the untruth that the

day of the Lord was (not ever so near, but) actually

arrived. And this error was filling the saints, not

with enthusiasm of joy or the excitement of a

spurious hope, but with panic, especially as inspi

ration was pretended, oral word, and even a sup

positious letter as from Paul himself for it. Who

can deny its effect, according to the apostle, to be agi

tation and trouble that the dreaded day was present,

and in no way over-wrought warmth about His

coming as very near ? Thus in every point of view

the old rendering is a manifest blunder which would

set the apostle at war with himself ; as it also con

ceives a state among the deceived Thessalonians

which disagrees with what is clearly described in

the same verse. Such a sense is really owing to

theological bias, and the assumption (latent and

unsuspected perhaps) that the unexampled render

ing alone gives sense here. In fact it destroys the

text and perplexes the context.

There is a a indubitable sign of false teachers
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which is here commended to the notice of all

Christians ; for we need it in these days, and may

need it yet more if the Lord tarry. Observe then

that the false teacher ordinarily does one of two

things, sometimes both. Either he lulls asleep those

who ought to be roused, keeping them entranced in

the deadly slumber of fallen nature ; or he tries

to alarm true believers by endeavouring to shake

their confidence in the grace and truth of God,

filling their minds with groundless fear. Not

possessing peace himself, he is often deceived as

well as a deceiver ; for he knows not in his own

experience peace and joy in believing. The false

teacher then either injures the children of God by

weakening their confidence in God, or, along with

this, he lulls with opiates those whom God would

have to be awakened from their dangerous insen

sibility. In short, false teachers flatter the world, or

seek to alarm the true children of God. Very often

they essay mischief in both ways.

The truth does exactly the contrary. It always

has for its effect to rouse men from their state of

guilty indifference or their self-confidence, setting

before them their fearful danger for eternity. But

it tells them of a divine Saviour and a present

salvation. Along with this there is the comforting,

establishing, and leading on of the believers into

all their privileges and responsibilities, their proper

joys in communion with the Lord and one another,

and their growth in the knowledge of His mind and

ways for worship and service. For all these latter

things pertain to the believer only.
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It is striking in more ways than one, how John

Howe (Works, v. 252, Hunt's ed. 1822) felt in his

measure the force of this appeal, and commended it to

others. " You shall hardly meet with a more solemn,

earnest obtestation in all the Bible than this is :

that is the thing I reckon it so very remarkable for.

' I beseech you, brethren, by the coming of our Lord

Jesus Christ ; ' by what he knew was most dear to

them, and the mention whereof would be most

taking to their hearts ; if you have any kindness for

the thoughts of that day, any love for the appearance

and coming of our Lord ; if ever any such thoughts

have been grateful to your hearts : we beseech you by

that coming of His, and by your gathering together

unto Him, that you be not soon shaken in mind,

that you do not suffer yourselves to be discomposed

by an apprehension, as if the day of Christ were at

hand. It may be thought very strange, why the

apostle should lay so mighty a stress upon this

matter, to obtest in it so very earnestly. And really

I could not but think it exceeding strange, if I

could be of the mind, that the coming of Christ

here spoken of were only the time of the destruction

of Jerusalem, and that the man of sin afterwards

spoken of were only meant of Simon Magus and

his impostures, the feats that he was at that time

supposed and believed to do ; which certainly could

be things of no such extraordinary concernment

unto them that lived so far off as Thessalonica at

that time, and much less to the whole Christian

church."

Not that Howe had any special light of scripture
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on the glorious counsels of God for Christ and the

church. No Puritan was instructed in these truths

more than Greeks, Eomanists, Anglicans, Lutherans,

or others ; and his adoption of independency injured

his intelligence of the church, as it must all Con-

gregationalists in particular. But he was beyond

comparison the most spiritual and profound of his

class. At any rate I here quote him to show bow

a soul who loved the Lord and His word rose above

the prejudices of his fellows, and that addiction to

Plato, Plutarch, and other heathen, to which the

Cambridge school of philosophic divines, such as

Cudworth and H. More, helped him. Though con

fused like all the rest as to the distinction of the Lord's

presence, and its appearing (or, His day), his logical

and subtle mind could not overlook that the ground

of the apostle's appeal in verse 1 was laid in the

brightest hope and the deepest affections of the

saints. Now this is peculiar to the Lord's presence

for gathering His own unto Himself, as distinct

from the subject treated of in the verses of chap. i.

that precede, and in the verses 2 and 8 of chap. ii.

that follow.

The rendering of the Eevisers, and of many others,

is avowedly because they assume that the apostle

is entreating the saints in verse 1 in respect of what

he had been just writing and was about to teach

them more ; for which irtpl would be the correct

preposition, as we may see in John xvii. and else

where. But if he besought them, as I am persuaded

he did, by their joyful hope against the false notion

of the day with its terrors as actually come, it is no
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mere question of the sense of virip in general,

but of what is required in this context, of which

there is no parallel known to me in the N.T. In

other words, what led to the choice of " touching "

here was an erroneous exegesis of the verse in

which the preposition occurs. Had the real diff

erence been seen, all would have acquiesced, if not

in the " by " of the A.V. with most translators till of

late, in the nearly equivalent " for the sake of,"

which is its frequent usage.

What were those about who misled the Thessa-

lonians ? They pretended to Spirit, and word, for

their cry that the day of the Lord was come. False

teachers fall into such ways. But these did more ;

growing bolder in their impiety they pretended

to have a letter of the apostle, affirming that " the

day of the Lord is present." I am aware that

some learned and able men have conceived that

they only alluded to the former Epistle. Thus

Paley * says that the apostle writes here, among

other purposes, to quiet their alarm, and to rectify

the misconstruction that had been put on his words;

in that the passage in the Second Epistle relates to

the passage in the first. But this is an oversight.

It is certain from the terms employed that the

epistle alluded to was not his; for. he says "that ye

be not soon shaken in your mind or be troubled,

neither by spirit, nor by word, nor by letter as

from (or, through) us." Thus is intimated, not the

letter that he had written, but a letter " as by us,"

or purporting to be from us, with which he had

* Works (Horn Paulina), vol. v., p. 281 (ed. 7).
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nothing to do. It was a forged letter, not his First

Epistle which we have.

The pretended letter was to the effect that the

day of the Lord was (not "at hand" merely but)

already there. Now the day of the Lord, according

to the Bible in general, is to be one of trouble and

anguish, a day of clouds and darkness for the world.

You may read this abundantly in Isaiah, Jeremiah,

Ezekiel, Joel, and the prophets genera'ly. On what

pretext then was the cry raised by the forger ?

The Thessalonians were suffering great trouble and

persecution for the truth's sake. Indeed the apostle

had in 1 Thess. iii. 4, 5, expressed his concern lest

the tempter might tempt them somehow through

the tribulation they were passing through. But he

gives no licence for calling it the day of the Lord.

The false teacher seems to have converted this (the

existing fact of much trial) into that day, alleging

that the day of the Lord was actually arrived. For

in the O. T. certainly the "day of Jehovah" is

repeatedly applied in a partial or incipient sense,

e.g., in Isa. xiii., xix., &c. The saints indeed knew

from 1 Thess. v. that it would be a day of fearful trial,

everything meanwhile growing worse and worse,

till the evil is at length put down by the victorious

power of the Lord.

Accordingly the apostle in 2 Thess. i. points to

the revelation of the Lord from heaven, with angels

of His might, in flaming fire rendering vengeance to

those that know not God (the Gentiles), and to

those that obey not the gospel of our Lord Jesus

Christ (wicked Christians or Jews, &c), when
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He shall come [not to take up the saints for the

heavenlies, but] to be glorified in His saints, and

to be wondered at in all that believed . ..." in

that day." Why fear it then ?

On this occasion the misleaders had contrived to

excite no little anxiety and trouble as if the day of

the Lord had actually come. Not at all, says the

apostle : how can you forget the bright hope that

the Lord is coming to gather you to Himself ? " We

beseech you, brethren, by (or, for the sake of) the

presence of our Lord Jesus Christ, and our gather

ing together to him, that ye be not soon shaken

in your mind nor troubled." He thus appeals in

ver. 1 to a known motive of joy and confidence

in their hope ; and from ver. 3 he goes into the

prophetic reasons which demonstrate its complete

refutation. But, we may notice, it is never said

that the saints await the day of the Lord to be

taken up and meet Him in the air. The coming

of the Lord effects their translation before His day

as we shall see." They are to be an object of wonder

in that day when seen glorified with Him.

* As some have questioned the exact force of the phrase, tpioriofltp

dt v/iag, a#€\#oi, i'TTtp r^iJ Tr. k. t. X., let me take this oppor

tunity ot remarking that it is an undoubted rase of the genitive of relation

after a verb of entreaty. This, with Trtpi would point to that " in respect

of" which one entreated; but with virtp it is rather the motive "for,"

or " for the s ike of," " by reason of " or simply " by," which the appeal
was made. This is so true that we find it in so early a Greek author as

Homer, \iaaopai VTrip (//. xv. 660; xxii. 338 : xxiv. 467); and in the

s-tme sense without the preposition (//. ix. 451; Od. ii. 68). Liddell and

Scott say, even in their seventh edition, ilwit) in Homer only joined with

X.; but even Homer joins it with yovvu£o[iat {11. xv. 665). another like

verb, as they admit was done later. It is certain therefore that " by " as
in the A. V. is no desperate shift but justified from the earliest writings in
Greek letters. " In the interest of" might p.iss if it offered a reasonable
meaning, but it seems barely intelligible. Hut to say that " the day of the
Lord " was their hope is a pure blunder and untrue. The fact is that this
ense is only a case of a far more general principle, as any student can



32 THE COMING, AND THE DAY, OF THE LORD.

Thus " the presence of the Lord " and " his day "

represent two connected but different thoughts often

confounded by men : the one (being said of the

heavenly saints) consummating grace, the other exe

cuting judgment. There is the less reason why they

should be, because the apostle had already spoken

with clearness on them both in his First Epistle.

In chap. iv. 15-17 he describes the coming of the

Lord, not His day. " For this we say to you in the

Lord's word, that we the living that remain (or,

are left) unto the presence of the Lord shall in no

see in Donaldson's Greek Grammar, 5 458 {t>e) (a). In the NewTestament

we have ip. 7rtpl where a person or thing is in question, touching whom

or for which one beseeches, as in John xvii. passim; 1 John v. 16. It is

natural to suppose, therefore, that the apostle would have used ittpi

if he had meant no more here than the subject concerning or touching
which he was entreating them. This however he is not doing, but more.

It does therefore seem not quite satisfactory to take i)7rip here,

with Bishop Ellicott[ as involving some traces of the idea of benefit to, or

furtherance of, the irapovuta. It was really the " day, "not the presence,

which had been misinterpreted or misused, as we see in verse 2 ; but, had
it been otherwise, is it not vague, if intelligible, that the apostle wished to
promote its commodum ? " On behalf of" is right in 2 Cor. v. 20, but here
surely inapplicable. Thus Bp. Chr. Wordsworth developes this idea, as if
the apostle here pleaded on behalf of what had been misrepresented by
others. But this is just the root error. He is here arguing the presence
of Christ as our hope against the misrepresentation. The subject matter
of which he had been treating in 2 Thess. i. was the " day of the Lord" ;
and this he again resumes in verse 2 and onward. His '* presence " comes
in as a distinct though connected point of consolation and joy, by or for
the sake of which he besought them not to be troubled by the false alarm
about the awful day. He is not conjuring them by that concerning which
he was about to explain; nor is it a question of doing justice to a mis
represented subject, but of entreating them by their heavenly hope as a
motive why they should not be agitated by the baseless rumour that the
awful day of the Lord's judgment of the earth had arrived.

It seems then that the force of the context, and especially the
modification rendered necessary by the verb of beseeching, have not been
duly weighed by those who contend for " concerning," or " touching," a
meaning which here leads to the confounding the ground of entreaty in
verse 1 contrasted with the subject the apostle is discussing from verse ^

and onward, after having paved the way for it in chap. i. Besides, is VTrip
ever so used with a verb of entreaty save in this case ? The special instance
naturally calls for a rendering equally special. No scholar has treated
the question with less exactness than the late Prof. B. Jowett; and the
reason was no lack of ability or scholarship, but that he had no perception
of the ipostle's meaning, tie was misted unconsciously by the confusion
of that theology for which he had scant respect : this he too often avenged
on scripture. The same defect pervades almost ail others who had more
respect tor the written word than that learned man.
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wise precede those put to sleep. Because the Lord

Himself with call of command, with archangel's

voice, and with trump of God, shall descend from

heaven; and the dead in Christ shall rise first;

then (iVttra) we the living that remain shall be

caught up together with them in clouds to meet,

the Lord in [the] air ; and thus we shall ever be

with the Lord." This was a new revelation, as he

implies in opening the subject (15). Not such was

the day of the Lord ; for there is scarce any great

topic more frequent in the 0. T. prophets from

Isaiah to Malachi. Even where this phrase may

not be employed, it is involved habitually. But in

no case did it make known what the Thessalonian

saints are here taught by the apostle. They are

distinct truths.

Hence having finished the statement of the new

truth at the end of chap, iv., the apostle turns to

the old in the beginning of chap. v. " But con

cerning the times and the seasons, brethren, ye

have no need that ye should be written to." What

a contrast with the foregoing new revelation !:

" For yourselves know perfectly that the day of the

Lord so cometh as a thief in the night. When they

may say, Peace and safety, then sudden destruction

cometh upon them, as travail upon a woman with

child ; and they shall in no wise escape. But ye,

brethren, are not in darkness that the day should

overtake you as a thief," &c. Is it possible to con

ceive a sharper distinction ? We see on its face

what a mighty difference there is between " the com

ing of the Lord " and " the day of the Lord," as the

D
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apostle describes them. Where among ancients and

moderns does one find the same discrimination ? or

anything but the grossest confusion ? Chrysostom

had not his equal among the Greek fathers as an

expositor ; yet he (if the first in time) was so dark

as to count death the Lord's coming to the saint I

Were it so, how many thousands of times He must

have come ! No, it is just the inverse : our going to

Him, not His coming for us, when all saints until

then departed,and we the living that remain,are caught

up to meet Him in the air. That is, " the day of the

Lord " comes later. His presence is to our everlasting

joy, our great triumph over death, as the day is His

unsparing judgment of the wicked quick. How

astonishing that any saints should lump them in one !

This is confirmed by what was written some

time after to the Corinthian church in the First

Epistle, xv. 51, 52. " Behold, I tell you a mystery :

we shall not all be put to sleep, but we shall all be

changed, in a moment, in an eye's twinkling, at the

last trump; for the trumpet shall sound, and the

dead shall be raised incorruptible, and we shall be

-changed." The resurrection he does not call "a

mystery," when he wrote of it in this very chapter.

Nor was it justly one ; for the 0. T. had revealed it.

The early book of Job tells us the resurrection of

man (xiv.) ; not only the privileged case of the just

in chapter xix., but that of " man," who must die and

rise, yet not till the heavens be no more : in perfect

accord with the two resurrections of Eev. xx. There

is no " mystery " in the two resurrections. It was

-a truth for both just and unjust, which the Jewish



THE COMING, AND THE DAY, OF THE LORD. 35

adversaries also received, as Paul told them before

Felix the governor. But the coming of the Lord,

not only to raise the dead saints, but to change the

living, and translate both to Himself, is the fresh

word of the Lord in 1 Thess. iv. and the " mystery "

in 1 Cor. xv.

Thus the Lord's coming with His saints was

a truth announced by Enoch and again by Zech.

xiv. 5. This was not a mystery, therefore, more

than their resurrection. It is repeated in 1 Thess.

iii. 13, and elsewhere in the N. T. The " mystery " is

in His coming for them as in 1 Cor. xv. 51, 1 Thess.

iv. 16, 17, in order that they might come with Him

as well as for other ends.

One of these objects for the earth which without

doubt made the rapture to heaven requisite is the

divine purpose to prepare a people here below for

the Lord at His appearing. As grace had by the

gospel and in the church brought in suitably for

each the call of Gentiles to rejoice with His people,

God would still work for a remnant from both

during the frightful crisis when He would fill with

His chastening judgments, which culminate in the

Lord's personal infliction when He comes to judge

and reign. The Psalms and the Prophets shed

much light from God, especially on the godly

remnant of the Jews, working by His Spirit on

their hearts before and during the great tribulation.

The evidence is so abundant that, if this were the

time to furnish proofs, the difficulty would be which

to select effectively to convince those to whom this

side of the truth is not familiar. The Eevelation is
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as plain at the end of the N. T., as the Gospel of

Matthew at its beginning, that there is to be a wave

of blessing for Jews and Gentiles during that brief and

awful space, after the Christian witnesses are with

drawn and seen in heaven. Take Eev. vii. and xiv. as

distinct testimonies to this, along with the fact that

there is no longer a hint of a church on earth, and

that a new sight is beheld above, the twenty-four

crowned and enthroned elders, who, as is generally

allowed, represent in symbol the saints of O. and N.T.

in heaven round God and the Lamb. " The things

which are " will then be past, and " the things which

are about to happen after these " will be next

accomplished.

The sealed of Israel's tribes, and the count

less crowd out of all the nations are in different

ways objects of divine goodness at that season of

trouble. They are not joined together in one body,

as it must be in the church. They are separately

blessed at this preparatory epoch, as they will be in

the millennial reign, when (as will not be disputed)

Israel will form the nearest circle on earth, the

nations blessed richly but willing and glad' that the

firstborn son of Jehovah should have the first place

in honour and dominion here below. What con

fusion it would make to conceive the church here

co-existing with this ! Take a Jew converted by

the gospel of the kingdom, and looking up for

Christ's redemption by power; and consider the

perplexity, if he heard the church with Jewish and

Gentile distinctions effaced, praising in the Spirit,

for a redemption by His blood already enjoyed, and
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for Christ in each the hope of heavenly glory with

Himself on high. Which, says he, am I to receive

and confess ? These heavenly glories with Christ the

Heir of all things, and this union in one body, so

opposed to Law, Psalms, and Prophets? Or my

portion in distinction from the Gentiles, and waiting

for the Messiah to accomplish, for us the children,

the promises to the fathers and the new covenant

to both houses of Israel ?

The book of Eevelation clears all up, as it

presents the saints of the heavenly calling on high,

and earthly saints, Jewish and Gentile, here below

during the tribulation, alike awaiting the Lord's

appearing for the glory to be manifested both in

heaven and on earth.

There is also one evident reason on the heavenly

side which calls for the heavenly saints to be with

the Lord above before He and they are manifested

in glory. Each of us shall give an account con

cerning himself to God. We shall therefore all be

placed, though in differing times and for opposite

ends also, before the judgment-seat of God (Rom.

xiv.) ; and it is to Christ personally that we shall

then bow. For we must all be manifested before the

judgment-seat of Christ, that each may receive the

things [done] through (or, in) the body, according

to those he did whether good or bad (2 Cor. v.). Now

this will evidently take place for the saint in his

glorified state (and what a comfort this will be,

however solemn !), but as evidently before the Lord

.ccimes in His kingdom; for the respective place of

each in the kingdom is determined by that mani
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testation of us to Christ. How very striking it is

that the glorified saints are shown as perfectly at

home above in God's presence, from Eev. iv. to

xix., during the sad season of earth's greatest dark

ness and abomination and misery ; and that only

before the bridals of the Lamb come do we hear of

His wife making herself ready ! Can anything be

suggested but that manifestation to Christ as needful

for her ? Next the marriage of the Lamb is followed

by His appearing and His saints with Him. They

had been caught up and in the Father's house long

before, as is evident.

It is only lack of spiritual perception which

has pitched on the Lord's coming or presence in

one particular form to deny it in others equally

but distinctly revealed in scripture. There are

three applications of His presence at three separate

occasions—to the Christians, to Israel, and to the

Gentiles. Even the hottest partisans for merging

all in one must on calmer reflection allow that

Matt. xxiv. 31 wholly differs from that in Matt,

xxv. 31. The latter is severed from the former by

an interval of some, and probably from the nature

of the case considerable, length. If the Jews, or

Israel rather, be thus plainly dealt with before the

Gentiles, it is the right order for the earth. But

proof is at least as strong that the Lord's first and

highest object is to receive to Himself on high

those destined to be with Him where He is in the

intimacy of divine love and heavenly glory, as

well as to reign over those delivered Jews and saved

Gentiles.
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Ample proof is given in scripture that the heavenly

saints take precedence and are caught up to be with

the Lord for the Father's house before these Jews

or Gentiles on earth are converted. For as the hea

vens are higher than the earth, so surely is Christ's

taking His bride above ; and this, because Christ's,

rejection by Jews and Gentiles on the earth gave

occasion to God's highly exalting Him above after

a new sort. To rail at this clear truth of God

as " a new god come newly up," " as a Jewish

fabrication," with many another equally childish,

unfounded, and unseemly imputation, must be

treated as at best mere and impotent ill-feeling.

The ignorance too is fathomless; as, for instance*,

the impossibility of "preaching the gospel [of

the kingdom] to the world while actually keeping

satanic saturnalia." It is the Lord who predicts.

this very fact at the very time, " before the end,"

when Satan, the Beast, and the False prophet prevail..

Can any instructed Christian deny it ? See where a

false system leads its votaries.

Those who assume the identity of the Lord's,

presence here with that in Matt. xxiv. and kindred

scriptures would do well to weigh what has satisfied

their brethren that they refer to distinct acts, and

differ in nature, each with its own personal object,,

the latter for the earth and the former for heaven.

That there will be points of resemblance between

them is natural, because their respective objects are.

to be blessed after a new and wondrous sort above

and below. But ours will be by a removal on high

characterised only by grace ; theirs by a judgment.
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that overwhelms their enemies below. In 1 Thess. iv.

none are spoken of but the risen and changed saints

to be with Him, then and always. Only those are

concerned who hear His call, and, seeing Him as

He is, are henceforth like Him, their body of

humiliation transformed into conformity to His

body of glory. In Matt. xxiv. it is a question of

*' flesh " being saved through the antecedent perils,

"without a hint of resurrection or change when they

see the Son of man, for it is in this character He

appears. And then shall all the tribes of the earth or

land mourn, which is plainly foreign to 1 Thess. iv.

" And they shall see the Son of man coming on

the clouds of heaven with power and great glory ; "

yet nobody then is said to be changed by it. On the

contrary after this He is said to send His angels

with a great sound of trumpet, and they shall gather

together His elect (from context here, of Israel) from

the four winds from one end of heaven to the other:

a description widely differing from the heavenly

saints changed and caught up to Him on high, as in

1 Cor. xv., Phil, iii., and 1 Thess. iv.

But Col. iii. 3, 4 goes farther and positively

excludes Matt. xxiv. from the possibility of being

,classed with these scriptures. For it definitely lays

<lown, that there is no appearance of the Lord to

any alien eye of all mankind, when He comes for

His joint-heirs, till they are already changed and

manifested with Him. " Whenever Christ, our life,

shall be manifested, then shall ye also be manifested

with Him in glory." Till then our life is hid with

Christ in God. When He appears, we (are not
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caught up, but) appear with Him in glory. How

God-fearing men can refuse submission to the

evidence of His word in distinguishing these two

acts of the Lord's presence might well seem beyond

belief, if we did not know the fact, and its sorrowful

consequence, both in its darkening power on the

subject generally, and in the sore feeling it engenders.

Do you doubt that this is so ? Hear then some

words of an aged and respected clergyman : " Are

the scriptures in these days tortured by any evan

gelical believers? wrested, at least, to their own

injury ? in union with scorners or heretics ? "What

degree, &c., exists of the temper that God loves, of

trembling at His word ? &c. Are there in these last

days any supplemental addenda to the Holy Word

to be received as God's revelation as the book of

Mormons is received ? Was the faith once for all

delivered to the saints ? or was it not ? " Do I wish

to give pain to him or his friends who have deemed

such utterances becoming or justifiable ? Not in

the least degree, more than they affect one with

other feelings than sorrow for themselves, and a

solemn sense of the false teaching which produces

such bitter fruits, utterly out of measure, place, and

season. For they know that we are no neutrals in

divine truth, but appreciate the strongest indignation

where Christ and His work are assailed, or any other

vital truth.

Another fact is clear. The apostle had in 1 Thess.

v. explained the contrast of " the day " with " the

presence " or coming of the Lord for His own. The

latter was a new revelation which they had not



42 THE COMING, AND THE DAY, OP THE LORD.

known before. As to the former, theyknew accurately

that it comes as a thief in the night. Whenever they

may say, Peace and safety, then sudden destruction

comes upon them, as the throes upon her that is

with child, and they shall in no wise escape. But

the apostle's assurance is distinct that this was for the

sleeping world, not for sons of light and day as they

all were. Hence it was as inexcusable, for the

Thessalonian saints to listen to the fraudulent alarm

of their misleaders that the day of sudden destruc

tion had arrived, as for others who to our day

confound these two things so different, the joyful

meeting of the Saviour and the saved above, and

the day of terrible destruction on the men of the

world. It is this confusion that underlies the mis-

rendering of virkp in 2 Thess. ii. 1, and of m<m)iEK

in ii. 2.

Nearly all teachers take for granted that in the

former the apostle alluded to that concerning which

he was about to teach them. It is, on the contrary,

an appeal to the comforting hope of the Lord's

coming and their gathering together unto Him, as

a motive for rejecting the false teaching about His

day. Further, from ver. 3 he shows the prophetic

grounds why that day, not His coming, could not

arrive till the evils were fully and openly out

which are to be then judged. The Eevisers, like

Bp. Ellicott and Dean Alford, have corrected ver. 2;

but they left ver. 1 worse than in the A. V.

Again, it is urged with unwarranted confidence,

that the saints only go up into the air to meet the

Lord there, and forthwith come down with Him.
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For this, where is any attempt at proof ? They may

press into the service Matt. xxiv. 31. But this

demonstrably applies to the gathering of the elect

of Israel after the Son of man is seen coming in the

clouds of heaven with power and great glory. In

this connection there is no hint of the resurrection

nor yet of the translation above.

As this chapter of Matthew has been examined

rather closely of late, there is the less need for

discussion now. But Col. iii. 4 seems plain and

conclusive that the words of Matthew do not and

cannot legitimately apply to the risen saints. For the

apostle there lays down that "when Christ, our life,

shall be manifested, then shall ye also (not be caught

up, but) be manifested with Him in glory." The

reference of Matt. xxiv. 31 cannot be to the glorified

ones spoken of by Paul. For this Gospel treats of

elect Israelites gathered from all parts of the earth

to the Son of man after His manifestation ; the

apostle treats beyond doubt of Christians manifested

along with Christ in glory when He who is now

hidden is no longer so. In short, the Epistle excludes

all question of Israel here, as all would admit, and

means only the saints changed into the likeness of

Christ's glory ; whereas the context of the words in

the Gospel is occupied with the future saints of the

chosen people on the earth, and has nothing to do

with the risen for their rapture or their manifestation

with Christ. The earthly people are in view, and

the Son of man coming to judge and establish His

kingdom here below.

Nor is this by any means all. In the latter half
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of Eev. xix. we have the beginning of the day of the

Lord (or the presence of the Son of man). It Is

the prophetic description of what the apostle briefly

sketched in 2 Thess. ii. 8, when the Lord Jesus shall

destroy the lawless one with the breath of His

mouth and shall annul Him by the appearing of

His coming. As to this there can be no real question.

But here we are told, not of the saints being caught

up to meet the Lord in the air, but of the armies in

heaven following the Lord when He emerges to

judge and make war in righteousness. That those

armies are saintly and not angelic (though angels

are not to be wanting then) is clear, among other

proofs of special association with Christ, from their

garb of "white pure byss" (just before interpreted

as " the righteousnesses of the saints "). The glori

fied saints therefore follow the Warrior-King out

of heaven : a truth which had been already and

necessarily implied in Eev. xvii. 14 of which more

will be said anon.

Indeed, the just preceding scene (xix. 6-9), the

marriage supper of the Lamb beyond controversy

in heaven, proves still more strongly, that the saints

who form the Bride were already there ; and if the

evidence be traced in the book, they in a glorified

state are symbolically shown to be there from chaps,

iv. V. For who but the least intelligent can think

of separate spirits being seated on thrones? So

little is it scriptural to say as in a little tract on

* The Time of the End," that " when His presence—

His Parousia—as announced by Himself is ' seen

like the lightning from the east even to the west,'
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the wedding feast shall be kept." No, my brother,

prejudice and passion have misled you. The marriage

is in heaven and before that day. Dare you deny it

in flat contradiction of God's word ? Tremble for

yourself, and beware of such temerity.

The coming or presence (wapovfria) of the Lord

is a wider term, embracing the day as well as what

is just before the day. It may be qualified by " the

Son of man," that is of the Lord in a judicial point

of view, so as to coalesce with " the day," and imply

not His presence only but its display, as in the

phrase, " the coming of the Son of man." Thus His

coming applies to His day; but the appearing,

manifestation, revelation or day, is fixed to the time

when He comes with all His saints to set up

His kingdom by judgments. The first object is to

gather home those He loves. Love would always

secure the object of affection first. Think how blind

one must be who assumes that taking vengeance is

the primary object.

The coming of the Lord then is bound up closely

with the gathering of the saints; the day of the

Lord as clearly with the judgment inflicted on His

enemies here below. Hence we find here, " let no

man deceive you by any means." There might

be a great deal worse than mistake on this sub

ject. " For it [will not be] except there come the

falling away (or apostasy) first." "That day shall

not come " is an insertion of our translators, marked

therefore by italics, though substantially correct.

The day was not to be till the apostasy have first

arrived, the public abandonment of Christianity
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throughout Christendom. 0 how men deceive

themselves when they think that all goes on to

progress and triumph for the gospel or the

church through existing means !

Victory will be when Christ comes, not before.

Scripture has revealed a very different and more

humbling prospect. God's distinct intimation is that

" the day " is not to be except the apostasy come first.

And what is the character of modern infidelity,

but preparing the way for the apostasy ? people

bearing the Christian name, yet giving up all the

Christian substance ? leaders who still carry on the

dead forms while the spirit has fled ? This will

grow and extend, and men little think that they

rapidly get ready for it. The outward and public

recognition of the truth is being destroyed every

where on earth. There will soon be no outward

homage paid to Christianity in Europe.* It is

too plain that the governments of the world are

gradually stripping off all real respect for the Bible

as God's revelation, even if they yet keep up their

formal connection with Christendom. How many

in England treat this as no great boon ! Though

without practical interest in or affinity for an estab

lished religion, I cannot but think its rejection

criminal and profane; and that this will turn out

more serious than the so-called reformers expect.

It was a most seductive evil when the Christians

accepted an alliance with the world ; but it is

a totally different and most solemn issue for

• Take the shameless audacity of scepticism in the younger Delitzsch

before the Emperor of Germany and other grandees quite recently.
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"the world, when it casts off all its profession of

Christianity. Deep was the Christians' loss when

they sought the world's recognition ; but what an

awful day for the world when it is so tired of

the union as to throw off the profession ! The conse

quence will be that the very slender tie which binds

and attaches men generally to the reading of the

Bible or attending service will be broken. Granted

that there is no reality, no divine life, no true or

acceptable honour paid to the Lord, in carrying on

a merely outward profession ; but people who go to

church (as it is called) hear the word of God and

Christ named with honour. When this is no longer

recognised, they will give it up as an antiquated

prejudice, and go to shoot, fish, ride, or drink on

His day. They will occupy themselves in reading

anything but the Bible. The most rapid decay will

ensue. Not so with the elect of God. «A.s the

evil progresses, the real saints will then become the

more evident. They will by the Holy Spirit rest

only on the word of God and such testimony of

Jesus as is then rendered ; but unbelieving men will

be engulphed in the apostasy.

Is not this what is before the world as its doom ?

Is it not the written word which says so ? What

is the worth of any human forecast ? Men prefer

to look for a pleasant prospect, because they dislike

and dread the divine warning. But this unbelief

only hastens the evil day.

The first Epistle to the Thessalonians was the

first written by the apostle; the second, from the

nature of the case, was written shortly after. Thus,
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from the beginning of revealed Christianity, from

the first communications of the Spirit of God to the

churches, such is the solemn result of which they

were warned. Those who profess the gospel will

abandon it ere the end come as it surely will. For

that day is not to be " except there come the falling

away first." It is not merely " a " falling away here,

and a falling away there, but the falling away, the

apostasy in the fullest sense.

Further, " That man of sin will be revealed, the

son of perdition." There was once a man of right

eousness, the Saviour ; but He was rejected. There

will be a man of sin, the son of perdition, " who

opposeth and exalteth himself above all that is

called God, or that is worshipped." We are aware

that many people apply this to the Pope of Eome.

Now we cannot honestly accept this, though re

garding »his system as a frightful delusion, even

Babylon. How can men believe that " the apostasy "

has arrived yet ? * It is a sorrowful thing even

unconsciously to use scripture with a party aim,

or for controversial objects. In the presence of

growing evil, which pervades both Protestant and

Catholic countries alike, it is beneath the truth to

cast such a stone from one to the other. No, the

apostasy is the result of despising the gospel, of

trifling with the truth, of keeping up forms that are

unreal, and then rejecting them and all divine

revelation with shame, or without it, in cold, proud,

reckless, and definite unbelief.

* Who can wonder that the various translators of old softened it down
to " a " departing, revolt, or falling away ? or that Wiclif and the Rhemish
follow the Vulgate in an un-English slurring over the ellipse ?
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The apostasy will be the result as far as

Christendom extends. Wherever the gospel has

been preached, or at any rate the Lord professed,

the apostasy will be the issue, whether of Romanists

(for none are really Catholics) or Protestants,

whether of Lutherans or of Calvinists, Greeks,

Nestorians, or any others ; such will be the result,

not outside but within Christendom. It does not

mean the end of the Jews, or of the heathen. The

apostle is here speaking of that broad scene wherein

the Lord's name has been professed. No doubt

Papists are now and long the most opposed to the

gospel and the most persecuting in spirit ; and there

fore Protestants assume that theirs is the apostasy.

But not yet is it come for Christendom to abandon

openly and avowedly the N.T. as a falsehood and

the Saviour as an impostor. It is surely coming for

Protestants as well as Papists, and all the rest.

The day which is to judge the lie, and worse still,

cannot be till all is fully out. " Because [it will not

be] except the falling away shall have first come,

and the man of sin been revealed."

It is still the mystery of lawlessness at work,

which was working when the apostle wrote : so

early had the principle of utter ruin entered. There

is piety in all orthodox sects, and even in Popery,

where, spite of its corruption and idolatry, the

fundamental truths of the Trinity and even of the

atonement are owned more than in some Protestant

sects. The present mixed state is not what is

here meant by the apostasy, any more than the

Gnostic departure of " some " from the faith re-

E



50 THE COMING, AND THE DAY, OF THE LORD.

ferred to in 1 Tim. iv. 1-3. It is general, complete,

and open.

The climax is the lawless one who " exalteth

himself." Jesus humbled Himself, and only exalted

God, Himself God but become man, the Man of

righteousness. Here is a man, " the man of sin "

pre-eminently, the opposer, and self-exalter against

all called God, or object of reverence, the personal

adversary of the Lord Jesus. And, as the Lord said

to the Jews, they would not have Him who came in

His Father's name, so they will receive him who

comes in his own name (John v. 43). At the end

of this age he will come, and accordingly he is

found as Satan's winding-up, not merely of apostate

Christendom, but of apostate Judaism also, indeed

of man, Jew, and professing Christian, in revolt.

The connection with Christendom has been

already shown ; but now we may briefly touch on

Judaism. For this personage " opposeth and exalt

eth himself exceedingly above all that is called God

or object of veneration ; so that he himself sitteth

down in the temple of God, showing forth himself

that he is God." As the true church began in

Jerusalem, the great result of the apostasy will find

itself conspicuously in Jerusalem. It was this city

which saw Pentecost ; so far as the world could

discern, it beheld on the earth the assembly which

belongs to heaven. Jerusalem will see the judg

ment of that which, long a counterfeit, will end in

a manifestation of hell—the fruit of the amalgam of

Christendom with Judaism.

Those who are under the impression that the



THE COMING, AND THE DAY, OF THE LORD. 51

apostasy is already consummated, and that it is

thus found in Eomanism, do not assuredly think

worse of it than myself, who may speak without

presumption of being farther from its evil dogmas,

forms, ways and worship, than they even profess.

But, while we utterly abhor the Papist system,

scripture, and the chapter before us with others,

speak of a still more awful revolt from the gospel,

the church, the Christ, the Trinity and of God's

revelation as a whole before the end comes, or even

the revelation of the lawless one, whom the Lord

Jesus is to destroy, personally appearing for this

purpose though for other blessed objects.

Under that impression they consider that the

Papacy is this adversary and enemy, of course a

succession during the centuries, and not the haughty

individual antagonist of Christ, the last antichrist of

John's Epistles, who denies the Lord Jesus as the

Christ, and yet more as the Son, and of course the

Father, both the hope of Israel and the truth of

Christianity. Hence they adopt the view of the

Fathers from Irenaeus to Cyril Hier., Chrysostom,

and Theodoret, &c, among the Greeks, and to Ter-

tullian, Augustine, Jerome, Lactantius, &c, among

the Latins, that the Eoman empire is the restraining

power, which when broken would leave all open

for the man of sin. There is however this great

difficulty for the Protestant view, that the Fathers

with one consent looked for a single personage to

fulfil this and other predictions, to be destroyed by

the Lord, the son of perdition by the Saviour, the

King of kings and Lord of lords.
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Dr. Chr. Wordsworth makes much of Chrysos-

tom's remark that, if the apostle had meant the Holy

Spirit when he speaks of the power that restrained,

he would have spoken plainly and said so. This

is a hasty supposition ; as it is hardly decorous

to predicate why the apostle, or the inspiring

Spirit rather, refrained from giving all that man

might wish. It is assumed by him, like the

Fathers and the moderns too, that the restrain

ing means was some power which St. Paul had

mentioned to them by word of mouth ; that he

practised reserve concerning it in writing ; and that

the reason for this oral mention only must have

been fear of the consequence from the empire for

himself and his brethren if he had written of it

openly in scripture.

But this reasoning is quite unfounded, and no

bad instance of the slovenly way in which the

scriptures are read and pressed into service. The

apostle does not say that he had often spoken to

the Thessalonians of the restraining power, or that

he had told them what it was. He speaks in ver. 5

of what he had said of the coming apostasy, and

of the man of sin, with his blasphemous assump

tion and defiance of God in His very temple.

" Eemember ye not that, being yet with you, I

told you of these things ? " It is after this that in

ver. 6 he goes on, " And now ye know that which

restraineth, that he may be revealed in his own

season." He does not say that he had mentioned

or explained the restraining power to them, but

that they knew that by its action the man of sin
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could not be revealed till his own season. They

may have gathered it from the known place of the

Holy Spirit as exercising power for good.

But without dwelling more on this, let us test

the notion with what scripture does say of the time

when there is no restraint more. When that evil

hour arrives, the powers that be, at least as far as

the Eoman earth is concerned, will no longer be

ordained of God. The dragon will give its emperor

its power and his throne and great authority (Eev.

xiii. 3). For the ten horns, his satellites, as they

receive authority as kings for one and the same

hour with the Beast (the symbol of that Empire in

its last form), so also have one mind and give their

power to the Beast (Eev. xvii. 12, 13). And Beast

and False Prophet perish awfully together, as do

the kings and their armies. The Fathers were right

in seeing portentous personages with their followers,

not a succession in history, but the divine judg

ment at the close, coming into collision with the

Lamb appearing from heaven to their destruction.

If the Beast that rises from the abyss were now

and for more than a thousand years in power, there

could be, where his influence extends, no powers

ordained of God. This will follow when the re

straint is gone. The Eoman empire is long gone ;

but He that restraineth is still here. And He will

restrain, till the moment comes for that very empire

(which existed when the apostle wrote, and ceased

to be as now for so many centuries) to emerge from

the abyss, and is to be ordained of Satan on its

revival, to its everlasting destruction.
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So far from the truth of God is that patristic

tradition as a scheme. Yet, as a passing fact, it

is true that while the Empire was in power, God

owned it, heathen though it was ; and the restraint

still wrought. But the Empire fell in the fifth

century ; and the man of sin did not yet rise. God's

providence wrought, and owned in His providence

the Teutonic hordes, and the kingdoms which took

the shattered empire's place, as He did the Eomans

before, and does the powers that be still. The

restraining power still works, and will till the

dreaded time when the church joins her Head for

heavenly glory. For a while too after that event

the Holy Spirit will work and control, according to

the Apocalyptic expression of " the seven Spirits of

God sent into all the earth." For it is only in

the latter half of the unfulfilled seventieth week

of Daniel, the 1260 days of which the Eevelation

treats, that Satan plays that terrible game on earth,

when he sets up the Beast, and the man of sin sits

down in God's temple.

Now if this be simple and sure truth as scripture

puts it, we can better understand why the apostle

was reticent. God may not have revealed to him,

as He did through the beloved disciple, that strange

quasi-resurrection of the fallen Eoman empire (under

the authority of which the Lord of glory came in

His humiliation) destined to rise again under Satan's

power, when the restrainer is gone, but to receive,

from the same Lord appearing, its doom on the

person of its eighth head in the lake of fire. The

Spirit of God, as a spirit of government has restrained
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all through and will till just before the end of the

age. When the dragon is allowed to govern, without

a check for a brief space, He will cease to restrain.

To imagine that He has nothing to do with the

powers that be, since the Papacy, is as great an error

as to overlook the Satanic reign of terror and blas

phemy during its allotted " little while," before the

Lord is revealed in flaming fire to destroy it, and

to bring in His own world-kingdom in power, right

eousness, and glory.

The truth of the Spirit governmentally restrain

ing meanwhile may have been known to the Thessa-

lonian saints in a general way, but not written down

for wiser and better reasons than any dread of the

Roman government. Daniel had already given its

destruction, as foreshown to Nebuchadnezzar in

chap. ii. 34, 35, 40-44, and to himself in chap. vii. 7, 8,

19-26 ; as it was yet more fully in Eev. xiii., xiv.,

xvi., xvii., xix., after the death of the apostle Paul,

so that the dread imputed to the inspired writer can

scarcely stand its ground.

At most the Eoman empire may be said out

wardly to have hindered the uprising of the last

imperial adversary, because it was ordained by God

as all powers are till Satan's short time, when he

is permitted to ordain him. The traditional view

has proved imperfect when examined in the light

of scripture. It was a narrow and short-sighted

application, in no way meeting what the word

elsewhere says and demands, but provisionally

true while the Empire held its place. " The son

of perdition " suits the personal antichrist, not a
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succession of pontiffs, not a few of whom were

the vilest of men, and the office itself an imposture.

But to characterise the succession as denying the

Father and the Son is not merely uncharitable but

senseless. Why strain scripture derogatorily to God

and dangerously for the man, however sincere and

well-meaning, who is guilty of such a licence ? When

the man of sin appears, there will be no doubt about

it for all who have the fear of God.

The truth is that the old traditional view is not

only unfounded as a question of full truth ; it is also

manifestly illogical. For if the Eoman empire were

the absolutely real barrier against antichrist, and the

Christians in the fourth and fifth centuries prayed

for its continuance against that dreaded foe, what

could be in such a declaration, however open, to

arouse its hatred and draw out persecution ? It

would naturally tend, if known, to give them con

fidence in the church as the warm and not quite

disinterested supporter of the empire before God. It

is extraordinary that men so able as Dr. W., and a

crowd of others who are no friends of tradition as

he was, should use an argument so suicidal.

The Thessalonian saints, like others, who believe

in that unspeakably terrible consummation at the

end of the age, knew that it will be the allowed

apparent triumph of the lawless one, the instrument

of Satan to the last degree. They knew therefore

that God, working by His Spirit as He had ever

done, and now especially to Christ's glory since

Pentecost, alone could hinder that cherished aim of

the arch-enemy. The Eoman empire while it lasted
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might be and was an outward hindrance ; and when

it fell, other governors, ordained of God stood in

its way. To have named it only would have been

a mistake, which divine wisdom avoided. The

particular barrier, to kcltIxov, might vary, as it

did ; but 6 Kartx^y, the restrainer, abides to use

providentially the powers that be till the Eoman

empire rises from the abyss for the final crisis.

Further, being both a power and a person (that

is, spoken of as neuter as well as masculine) it is

not rightly said of an empire, and can apply to none

lo well as to the Spirit of God. He still, to sustain

His testimony to Christ, and for the sake of the

children of God, continues to hinder the final mani

festation of Satan's power. But when the church

is gone up on high, it seems that the Spirit will act

not only to convert souls, but as a spirit of govern

ment (Eev. v. 6) till God allows Satan to do his worst

for his short time. The Spirit of God will then

indeed cease to restrain the working of the evil

one, who will dare all things against the Lord.

" And then shall the lawless one be revealed,

whom the Lord Jesus shall destroy with the breath

of his mouth, and shall annul with the appearing

of his coming." The Lord Jesus is the appointed

destroyer of this fearful being, the one who is

elsewhere called the antichrist. Even now there

are many antichrists, says St. John ; when the

antichrist comes, he will be brought to nought by the

Lord Jesus in person appearing from heaven and

publicly. The critical addition of " Jesus " is put

in, because it is certainly genuine ; and as it gives
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more definiteness to the expression, so it excludes

any mere dealing in providence.

Here recall the first verse. The apostle does

not say the day of the Lord, nor the appearing of

His coming, when Christ gathers the saints. " We

beseech you, brethren, by the coming of our Lord

Jesus Christ and our gathering together unto him."

And these two wondrous events are so closely asso

ciated by one article in the Greek, that the second

"by" in the A.V. is an impertinent and injurious

intrusion. But, when the destruction of the man of

sin is in question, he speaks, not of His coming1

merely, but of the appearing, the epiphany, of His

coming. If it were a display when the Lord comes

to gather His saints, why should " the appearing " of it

be expressed in ver. 8 only ? Why is its " appearing "

avoided when He comes (ver. 1) to gather together

His saints to Himself ? Is it not manifest from the

phrase itself that the coming of the Lord does not

of itself imply His appearing ? How else account

for the difference in the wording of verse 8 ? It

was necessary, when His appearing was meant, to

say so ; and this is when He judges. When it is

the dealing of His grace in translating us to heaven,

His coming or presence is named ; but not a word

about His appearing. When the lawless one shall

be destroyed, it is not merely His presence or

coming, but the appearing of it. He could not

appear without coming ; He might come without

being seen beyond what He pleased ; but now we

hear of the display of His presence. When He

comes to take up His saints, what will the world
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have to do with it ? It was His own love which

saved them. They belonged to Him, not to the

world. He comes to claim His own. He does

not make the world a spectator before He appears

in glory for the destruction of the antichrist.

Alas ! we are told in terms of uncalled for vehe

mence that in no school of French or German

rationalism is there a bolder subversion of the pre

dictions of God than in this fable ! that 1 Thess.

iv. 16, with of course 2 Thess. ii. 1 (which, as all

admit, synchronises), is, or could be, unheard by the

world. But where is, or what implies, the world

here ? The apostle is showing how God will bring

with Christ the departed saints. The Lord Himself

shall descend from heaven with a call of command

(KiXtvofiaTt), with archangel's voice, and trump of

God. It is exclusively to raise the sleeping saints

and change us who remain alive for His presence,

when both are caught up together in clouds to meet

the Lord in the air, and so shall we ever be with the

Lord. Not a word implies that the world hears at

that moment, not a word that earth and heaven are

shaken. Not only is there total silence as to these

bold importations, but we are expressly taught by the

same apostle that, " when He shall be manifested,

then shall ye also be manifested with Him in glory."

We must therefore have been caught up before the

common manifestation of Him and His in the same

glory. This violence is beneath a sober believer.

It is absurd to say that the archangel's voice or the

trumpet of God must be heard beyond the saints

concerned. When the day comes for man to be
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raised for the resurrection of judgment, we are told

of neither. The voice of their Judge will raise for

their doom those that believed not but did evil. We

may not add more without divine authority.

We have seen how different it will be when the

Son of man comes on the clouds of heaven with

power and great glory to gather together His elect

of Israel from the four winds. Here the rapture on

high is not hinted. It is His presence for the

earthly people, and therefore as expressly for all on

earth to see (Eev. i. 7) ; as the other was to gather

on high the heavenly ones. Only ignorance can set

the one in opposition to the other ; and ignorance is

apt to be impatient, self-willed, and abusive against

what it has not learnt from God in scripture.

But such a spirit condemns itself to considerate

children of God.

The distinction therefore of 2 Thess. ii. 1, and 8

(the presence of Christ simply, and the appearing of

His presence) is precise, instructive, and undeniable.

The one is. to gather together the saints to Christ

above ; the other is for Him (and we may say for

all His saints thus gathered to appear with Him)

to crush His enemies. It is then that every eye

shall see Him, as it concerns every soul on earth.

Timothy was solemnly charged in the First Epistle to

keep the commandment spotless, irreproachable, till

the Lord's appearing ; because responsibility always

refers to that day. The rapture is grace to all the

saints equally caught up to Christ on high. The

appearing will manifest the fidelity or the failure of

each saint. Hence the apostle still more straitly
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testifies by, or charges, His appearing and His king

dom on Timothy in preaching the word and in all his

other service ; and he connects the crown of right

eousness, which the righteous Judge will render " in

that day " (not at His presence simply), with His

appearing to those who love it.

It would be crass indeed for any to say that the

epiphany or appearing of Christ is secret. The

question is entirely whether the Spirit of God does

not draw a plain and sure distinction between the

presence of the Lord to gather His own, and the

appearing of His presence to destroy the lawless

one and his adherents. If His presence necessarily

conveyed appearing, how could the apostle write as

he did in the same context, 2 Thess. ii. 1 and 8 ? If

he meant us to learn the distinction, how could he

have intimated it more exactly ? It is well to leave

it to the late Prof. Jowett and the incredulous

school to teach that the apostle wrote loosely and

reasoned ill.

The world will have bowed down to the anti

christ. Gentiles as well as Jews will have accepted

him. Just as the blessed Lord Jesus is both the

true Messiah and the God of Israel, so this lawless

personage, the man of sin, will set up to be both

Messiah and Jehovah of Israel ; and kings, classes,

and masses, will be led away by the fatal delusion.

The same unbelief which rejects the true will cringe

abjectly to the false. It is Satan's woe for the

inhabiters of the earth and of the sea, for men under

settled government and for those in a revolutionary

state. These are the dismal prospects of the world
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according to the scriptures. A far different future

fills the imagination of men generally. Why

wonder at this ? How can they truly prognosticate

what is to be ? No man can discern the future

unless by faith he profits by the light of God's

prediction, and declines going beyond it.

What is particularly awful for that day is the

intimation in verse 12 of our chapter, which connects

with the lawless one. " Whose presence is accord

ing to the working of Satan in all power and signs

and wonders of falsehood, and in all deceit of

unrighteousness to those that perish, because they

received not the love of the truth that they might

be saved. And for this reason God sendeth them a

working (or, energy) of error, that they should believe

the lie, that they all might be judged who believed

not the truth but had pleasure in unrighteousness."

Here we see that Satan will work in imitative

counteraction of God's power that wrought in

Christ. It is no trickery of priests or monks, no

winking Madonnas, or liquefying blood, or profane

fire ostensibly of the Holy Ghost. The same terms

are here used of Satan's energy in the man of sin,

as Peter employed in Acts ii. 22 of the Lord Jesus

as demonstrated by God to the Jews. On the other

hand God will give up men by a judicial blindness

to believe the lie of Satan that man, and especially

this man of sin, is supreme God ; so that he even

dares to sit down in the sanctuary, showing that

he is God. It will be divine retribution. They had

rejected the truth, they had no love for it that

they might be saved. They imputed the undeniable
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works of power and wonders and signs of the Lord

Jesus to Beelzebub ; they ascribe to the only God

those of Satan by this minion of his, the man of sin.

As the Jews were at last given up to blindness

for their unbelief, so will Christendom be. Jews,

professing Christians, &c, will combine to worship

the son of perdition, as Jews and Gentiles united to

crucify the Lord of glory. And the last will be

worse than the first. " I am come in my Father's

name, and ye receive me not ; if another shall come

in his own name, him ye will receive."

But at this very time among the distant and

till then heathen nations will be a great and true

work of God's mercy, when godly Jews, forced to

flee from the scene of the antichrist in Jerusalem

sustained by the dragon-honoured Boman Emperor,

are used of God to win a countless throng of

Gentiles by preaching the gospel of the kingdom ;

as we learn by comparing Matt. xxiv. 14 with

xxv. 31 to the end, also with Eev. vii. 9, &c, and

xiv. 6, 7. It is an " everlasting gospel."

The lawless one as here depicted must await the

dreaded hour when God sends judicial darkness,

and the western powers and the Beast animated

by Satan like the False Prophet combine against

Jehovah and His Anointed. But the Lamb shall

overcome them (for He is Lord of lords and King

of kings), and they that are with Him, called and

chosen and faithful (Eev. xvii. 14 ; xix. 14).

Of course many will tell us how dangerous it is

to predict; and so it would be for them, us, or

any uninspired men. But the faith of prophecy is
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calculated and meant to keep us from predicting.

Those who value and study the written word should

be humble enough to praise God for the lamp of

prophecy. If you despise the inspired prophecies,

you may set up to be a prophet ; and if you do

so, who can wonder if you are a false one ? God

alone knows and can tell the future. But God

has revealed it ; and we have the responsibility of

believing or of being infidel. A man cannot truly

believe these things without their leaving a divine

impress upon his soul. If you have Christ the

hope in your heart, show it in your hand and on

your forehead, seeking to stand true to Him whom

you believe. The Lord Jesus is coming ; but He is

to appear also. He is not merely coming to receive

His own, when the result will be in a moment, in

the twinkling of an eye (1 Cor. xv. 52). That the

world should see the change and translation of the

saints, as it is unknown to the scriptures, so it seems

neither necessary nor fitting.*

The Lord has many ways of taking His own to

Himself without death. Suppose the Lord were to

cause a tremendous earthquake to happen, would not

the wise men of the world say that the Christians

had been swallowed up in the earthquake ? It is

easy enough to conceive a way in which the Lord

could conceal the matter ; but He does not conceal

from us, nor will He from men, what He will do to

the misleader of the Roman world or others. He

* One only do I recall whom I forbear to n ime, th.it committed him
self to the strange and baseless fancv that the risen saints will appear as a
sudden and terrible apparition among men, before the living are ch.inged
and caught up ! But whether this notion still lives, or h is been left to die
as it ought, I know not. If the fact be questioned, it is easy to"produce the
evidence.
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will not conceal His judgment from the world, and

even the various forms and times in which it will

fall. Then certainly He will be manifest to every

eye. Hence we find that, whenever judgment is in

question, manifestation characterises it.

When the Lord Jesus in His sovereign grace

called Saul of Tarsus, his companions were allowed

to feel the tokens of some extraordinary action

going on, though they knew nothing about it really.

There were not a few in the throng going to

Damascus, yet only one man saw the Lord Jesus.

All the rest heard but an inarticulate sound. They

did not hear the words of His mouth; Saul of

Tarsus did. Then, again, we find Philip caught up

and carried to another place; but what did the

world know of all that ? There was a subsequent

occasion when the apostle Paul was caught up into

the third heaven. But this was so far from being

divulged for the sake of the world, that the apostle

says only " whether in body or out of the body, I

know not : God knoweth." Nothing, then, is easier

than for the Lord to conceal or show things partially

on these occasions ; but He will display them on the

grandest scale when the judgment of the world

comes, after taking on high His people previously.

But as already said, there is a bearing on ser

vice. Timothy was to keep the injunction, laid on

him, spotless, irreproachable, until the appearing

of our Lord Jesus Christ (1 Tim. vi. 14). There

is a pressure of responsibility ; and responsibility in

scripture attaches to His appearing, as sovereign

grace does to His coming and receiving us to

p
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Himself for the Father's house. But it is the

merest fallacy to conclude that our abiding on earth

till then is implied in keeping it, any more for us

than for Timothy. Neither departure to be with

-Christ nor being caught up to be with the Lord

at His coming hinders like fidelity on our part or

on his. But another principle is involved.

It is the same principle in 2 Tim. iv. 1, 8.

Eesponsibility is again impressed, and with especial

force not only for Timothy but for all saints who love

His appearing. The verse is as plain as it is solemn

and important. "Henceforth is laid up for me the

crown of righteousness, which the Lord the righteous

Judge will award to me in that day ; and not only to

me, but also to all that have loved (and do love) his

appearing." His coming for us would here be quite

inappropriate, because it would simply imply being

-caught up to be ever with Him. But His appear

ing is the day when faithfulness will be revealed

publicly, and the work of each be made manifest ;

and if it abide the test of that day which declares,

each shall receive reward according to his own labour.

Besides, even now to love His appearing, who will

judge every evil thing and set right the world long

-disordered and envenomed by the Serpent, is not

-only a joy, but the deeper because all will be to His

praise whose appearing will alone bring it to pass.

Were one filled with earthly care, or courting wealth

and honour of men, how could one love His appear

ing who will judge it all and establish His righteous

reign ? It is indeed a " blessed hope " (Tit. ii. 13),

-though there be what is incomparably more in
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being with the Lord Himself in the Father's house,

and beholding His glory outside and above the world

(John xvii. 24).

Let us refer to one scripture more and a solemn

one, Eev. xvii. Two evil objects of judgment are

set before us ; one called the great Harlot, the other

the Beast. The unclean one is seen sitting upon

many waters, " with whom the kings of the earth "

&c. (verses 1-6). At first they are together: the

corrupt woman, seated upon a well-known and

remarkably characterised Beast ; the Beast with

seven heads and ten horns, the meaning of which

symbols is not doubtful. Much may be gathered by

comparing verse 1 here with verses 9, 10 of chap,

xxi. " And there came unto me " &c. Is it not

plain from the comparison, that the one is the

counterpart of the other ? that Babylon, the harlot,

is Satan's sad contrast to the bride, the Lamb's

wife ? As the one is the holy city having the glory

of God, the bride of the Lamb, the other corrupts

herself with the kings of the earth, to their cor

ruption also. This explains why she is styled

" Harlot." She is too the great ruling city of the

world, which has her kingdom over the kings.

It is not so with the church glorified, the body of

Christ, the Lamb's wife. "And the nations shall

walk by her light ; and the kings of the earth bring

their glory unto her" (the heavenly city). The

bride is said to be " the holy city, Jerusalem," that

comes down out of heaven from God. This, then,

is the holy (not the great) city. If we read in

the ordinary text, " He showed me that great
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city, the holy Jerusalem," the word " great "

ought, as is known, to be expunged, and the word

" holy " transposed to take its place, " the holy city,

Jerusalem."

But still the very fact that the holy city, Jeru

salem, is the church glorified, gives no little help for

understanding Babylon. What is the religious body

which under the shelter of Christ's name, pretends

to be the mother of all the churches ? Can anyone

hesitate ? Was there ever a system of such

varied idolatry, hypocritical corruption, and atrocious

cruelty in the Saviour's name ?

Granted, that much evil has been done by

mischievous men actuated by strong feeling in

so-called established churches, the national body of

this country, the national body of Scotland, and

that of any other land; but what is this in com

parison with the pretensions of her that claims all

countries and tongues, kings as well as subjects ?

Can there be a question who and what she is ?

Has there ever been any but this one, the great

harlot that sits upon the many waters ?

There can be no reasonable doubt about the

meaning of Babylon; but, as if to preclude the

possibility, we have several marks. First, she

dominated once the Beast as none else ever did,

arrayed in all the world's splendour, and earth's

richest ornaments. Next, she abandoned herself

up to illicit union with the kings of the earth for

their gifts of patronage. Then, her golden cup was

full of abominations, and " the unclean things of her

fornications " beyond all rivalry. Lastly, she is a vin
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dictive claimant,* the most unrelenting of persecu

tors, drunk with the blood of the saints. Have you

not heard of an ecclesiastical body which thinks it

her duty, for the love of God and the good of men's

souls, to exterminate heretics ? She is herself as

innocent as Pilate. She kills none ; she only hands

them over to the civil power to be punished !

Alas ! there never was a Pagan state, nor the

worst of Jewish fanatics, nor the most frenzied of

Mohammedan scourges, which so tortured the

saints of God as Babylon has done. So clear is her

identification that one needs not even to mention her

name. Surely the truth must be very evident when

it is unnecessary to say who she is to the most

unlettered, where the Bible is read.

Nor is this nearly all we are told here. The

last verse says, " The woman is the great city which

reigneth over the kings of the earth." There is a

distinction we may now note. The chapter does

not confound the harlot and the woman. It is the

woman that is declared to be the symbol of the

• Mr. J. A. Froude was no friend to the truth, but had too much reason

to say "Ihe so-called horrors of the French Revolution were a mere
bagatelle, a mere summer shower, by the side of the atrocities committed
in the name of religion, and with the sanction of the Catholic Church.
The Jacobin Convention of 1793-4 may serve as a measure to .show how
mild are the most ferocious of mere human beings when compared to an
exasperated priesthood. By the September massacre, by the guillotine,
by the fusilade at Lyons, and by the drownings on the Loire, live thousand
men and women, at the utmost, suffered a comparatively easy death.
Multiply the five thousand by ten, and you do not reach the number of
those who were murdered in France alone in the two months of August
and September, 1572. Fifty thousand Flemings and Germans are said to
have been hanged, burnt, or buried alive under Charles V. Add to this
the long agony of the Netherlands in the revolt from Philip, the Thirty
Years' War in Germany, the ever-recurring massacres of the Huguenots ;
and remember that the Catholic religion alone was at the bottom of all
these horrors ; that the crusades against the Huguenots especially were
solemnly sanctioned by successive popes, and that no word of censure ever
issued from the Vatican, except in the brief intervals when statesmen ami
soldiers grew weary of bloodshed, and looked for means to admit the

i atretics to grace."
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ruling city. This is unquestionable, for there never

was one that ruled as this city did. The better

history is known, the more it will be felt that Eome

only it can be. This one city ruled more and

longer than any other since the world began ; and

everybody in the apostle's day would know where

this city lay and what was its name.

It was not Athens ; for Athens could never for

any considerable time rule even Greece. It was

not Jerusalem before, nor Constantinople since.

Some think that this refers to a future Babylon in

Chaldea ; but such a city must be built on the

plain of Shinar. How then could it be truly said to

be built on seven hills ? So many heaps of her

ruins could hardly be an answer. The old Chaldean

capital had been a great city ; it passed away, and

only remains to occupy the curiosity of learned

men. Here was one ruling over the kings of the

earth. But one city could be said so to reign in the

days of John, and no city ever has so reigned since.

London, vaster than any and of world-wide in

fluence, has in no sense reigned over the kings of

the earth.

This city was to become the harlot, and so to

exercise power over the Eoman Beast or empire,

the Beast of seven heads and of ten horns. But at

first sight there is a difficulty here ; for the Eoman

empire has disappeared. It existed and has fallen.

How then are we to understand the chapter ?

The historian tells us that the Eoman empire long

ago declined and fell. There he stops; he could

not lift the veil ; and alas ! he believed not in
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God's revelation. Not history explains prophecy,

but prophecy explains history. Prophecy is the

true and divine key to the prospects of the world.

Accordingly here is the explanation :—the Beast

that then was, the Eoman Beast, would cease to

exist. " The Beast that thou sawest was, and is

not." Its vast power was to perish ; and the infidel

historian chronicles the fact. But behold in the

word another thing which history could not divine.

If God's word is true and sure, the Eoman Beast is.

to revive. It is well known that its revival has been

essayed. Charlemagne tried; Napoleon the First

tried ; Napoleon the Third would have liked well to

have tried. Not that one has sympathy with those

who pretend to forecast the person. There were-

many that fixed on the last-named fallen potentate ;

and a few cling still to the notion of a relative.

They are premature : better leave guess-work to-

such as do not search into prophecy.

Here is the word of God. Why should any

predict ? You had. better not pretend to it ; the

word of God has spoken already ; be content with

His predictions. Now the word of God has said

nothing of the sort ; it speaks of the Beast that

should ascend out of the bottomless pit (or, abyss),

and go into perdition. Why add to this ? Why

speculate ? Let us only believe. The restrainer

will then be gone. Diabolical power will revive the

Roman empire. And they that dwell on the earth

shall wonder, whose names were not written in the

book of life from the foundation of the world, when

they behold the Beast that was, and is not, and —.
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The common reading " and yet is " (Kaiirtp itrrlv) is

incorrect. " And shall be present " (ical Trapzarai) is

the true reading and sense. Here, then, we have

the clearest intimation that the Eoman empire is to

be reconstructed, under the most fatal influence

for a little, before the age ends and the Lord returns

in judgment.

Let us look back for a moment at the history of

the world, and compare it with the present and the

future. In the time of John the Eoman empire

ruled the known world. The empire had then but

one governor or chief. Gradually the power began

to weaken and wane. First came the division into

east and west. Then some time afterwards the

Germanic barbarians broke up the Western empire

and founded those separate kingdoms of Europe,

which, after feudalism, passed into the constitutional

monarchies of modern times. Such has been the

result of the breaking up of the Eoman empire.

Here we find the two conditions : the Beast that

was, and the Beast that is not. But it " shall

ascend out of the abyss (or, bottomless pit)." This

will be a new trait in the world's history. The

worst of powers is better than anarchy ; the most

grinding tyrannies are safer than no authority at all.

But a new state is to rise for the old power, abso

lutely without God, and under Satan's unhindered

agency, drowning men in perdition.

It is evident that, whatever changes may have

occurred in the world's affairs, there has never been

a power without the sanction of God, bad as its

exercise of authority may have been. The letting
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loose of the power of Satan is not yet, because there

is One who withholds now (2 Thess. ii.) ; but when

He withdraws the hindrance, the Beast ascends out

of the bottomless pit. Here John of course speaks

symbolically of the Eoman empire in its last Satanic

uprising to power. In the end of this age Satan

will be allowed by God to re-establish that great

object of human ambition. Men are even now

yearning after an energetic central authority in the

West. It is the plain fact that the ten horns, or

kingdoms (supposing for the moment that the king

doms of Western Europe comprised just ten), have

no political coherence. One of their marked

features has been that they are constantly in

danger of war with each other. They have sought,

by what they term "the balance of power," to

maintain a measure of mutual understanding,

peace, and order. But in consequence of this very

arrangement no one power has been allowed to get

the upper hand.

Many have desired it; but the result of their

policy, when action has been tried before the time,

is that all proves abortive and perishes. By and by

it will be accomplished. Then the Beast will be

reconstituted. There will be unity, one central

authority, without extinguishing the separate king

doms, save that the little horn acquires three.

Thus there will be the revived Eoman empire with

distinct kingdoms. The future state will consist of

the imperial headship, along with the subordinate

kingdoms of the once united western empire. The

balance of power will then be required no longer in
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the West. But in the Bast and North there will be

mighty adversaries whom some so ignore that they

confound as if they all were the same, though one

will besiege, and the other be besieged. Between

them all the day is coming when Satan will deceive

the world. God will accomplish His own purpose

of gathering out His saints to Himself. Then the

world is allowed to have its little moment, when

Satan has consummated his power on earth. (See

Eev. xvii. 12, 13.)

The state here described is perfectly unexampled

before or since the fall of the Eoman empire. One

knows the independence of even the least of the

kingdoms. They do not like another to interfere,

if they be ever so little. Several too join—

some for, and some against. Such is the way

things have long gone on in the political field of

the West.

Here the principle of national independence will

have disappeared. Separate or party action is all

gone. The time is come for a vast change in the

world. This will be the character of it : a great

imperial power, called the Beast ; not absorbing all,

but wielding the separate powers of the West. The

Beast is a type of strength, no doubt, but absolutely

destitute of reference to God. So it has been really

throughout ; but then it boldly and avowedly rejects

God at the close. The western imperial system will

have thrown off all owning of God or thought of Him,

yea it will defy Him. Apostasy will have prepared

the way. This imperial power will have the direction

of the distinctive Eoman dominion, the western
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nationalities of Europe.* The several kings will

be flattered with the idea that they have each a

separate existence and will. But they are only as

the sinews of the strong man who sways them all.

What follows their destruction of Babylon ? "These

shall make war with the Lamb."

What a difference from the blessed reign of

peace and righteousness, no less than from what

men dream as the gradually optimist future ! On

the other hand, the saints come from heaven, being

with the Lamb when the conflict arrives. (Compare

Eev. xix. 14.) Being changed, they are for ever

with the Lord, and follow Him out of heaven. So,

when the final contest arises between the Lord

Jesus and Satan represented by the leader of the

West, the Lord is accompanied by His saints. They

are here styled " called, and faithful, and chosen."

Some have thought these must be angels ; but this

they are not. For angels are never called " faithful."

And, again, they are said to be not merely chosen

but " called." How could an angel be " called " ?

Calling is an appeal of grace, which comes to one

who has gone astray in order to bring him back to

God. But this is never true of an angel. The

gospel is God's calling fallen and guilty man to

give him, through faith and because of redemp

tion, a place with Christ in heaven. Those who

believe on Him are here shewn to be with Him ;

and they are " called, and faithful, and chosen."

• This is plain from Dan. ii., &c. For though the final blow falls on

the feet of iron and clay, the brass, the silver, and the gold, will have-
representatives in a separate though feeble form, to share the common
irreparable ruin.
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They have been above from Eev. iv. or rather just

before, as the chapter implies.

But there is more. What becomes of the

woman ? We hear about her too in verse 15,

where we discern her vast quasi-spiritual influence.

It is not a national body (inconsistent with the

true nature of the church as this must be), but an

idolatrous, persecuting, pretentiously religious sys

tem, claiming to be the spouse of Christ, but really

an unclean harlot that extends her corruption over

all the world. For if Eome be her centre, she sits

upon the many waters, peoples, and crowds and

nations, and tongues. How easily seen who and what

she is, and what only such a system can be ! There

is but one such in Christendom, though she has

daughters too.

Further notice (as in verse 16), what a change

takes place ! * Instead of these horns, or kings of

the West, being any longer subjected to Babylon,

they turn furiously with the Beast against her.

Would it not be an incredibly strange thing for

the Pope to turn against his own church or city ?

Hence the Pope is not the Beast, and has nothing

directly to do with destroying Babylon. It is the

symbol of the empire in its last phase, when the

Beast from the abyss is thus joined by the various

leaders of the different kingdoms of the West against

that impure and most guilty system.

•In this verse observe that the true reading is not the ten horns

" upon " the Beast, but " the ten horns which thou sawest and the Beast,
these shall hate the whore," &c. As the truth is here as often wholly
opposed to the Protestant scheme of prophecy, one cannot but deplore how
it vitiated so able a book as the Horae Apocalypticae up to the last, as it
misled its excellent author.



THE COMING, AND THE DAY, OF THE LORD. 77

Babylon had long intoxicated men, persecuted

the saints, and dallied with the kings of the earth.

Now the turn of the tide comes : Babylon was not

of God, but a corrupt idolatrous imposture. But

there is nothing of Christ's mind in her destroyers.

It is Satan against Satan, and his kingdom shall

come to nought. The end of the haughty world-

church is come, and, soon after, that of her

destroyers. The Beast and the ten horns, through

out the Western empire, have their one mind in this

revolt from the Eoman harlot, to strip, eat, and

burn her, according to the language of the prophecy.

There are solemn premonitory signs even now.

Let me mention only one fact noticed by both

Eomanists and Protestants. You are all aware of

(Ecumenical Councils lately held in Eome. One

distinctive character is remarkable, as emphatically

indicative of the change that has taken place even

among the Western powers. For the first time the

Pope could not ask one Catholic sovereign to sit

in the council. It was composed simply and ex

clusively of priests. Not a single ambassador or

representative of the crowned heads was there.

There never was such a state of things before in

mediaeval or modern Europe. Originally indeed,

at Nice, it was not the Pope who convened or took

the lead but the Emperor, who at least kept the

turbulent bishops in a measure of order.

Granted, that infidelity underlies the change.

It is overflowing even now everywhere, as by and

by the Beast will be steeped up to the eyes in

blasphemy. He and the horns will be given over
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to the hatred of God, while at the same time they

will at last hate the Harlot which had deceived

them so long. It is a violent reaction against the

vileness of Babylon, but no less a rejection of divine

truth. You see its spirit in our own country and

day. Leading men glory without shame in spoiling

the religious dignitaries and their earthly goods.

This is going on in all lands ; but the end of it will

have a deeper dye. Do men call it " the Eternal

City"? Alas! the Eomish priests keep it hidden

from their hearts that Babylon, the great city of the

West, is doomed to be thrown down and found no

more at all, but her smoke to rise up unto the ages

of the ages, everlasting like Sodom and Gomorrah,

when the Lord reigns over the earth, and the wilder

ness and the solitary place shall be glad, and the

desert shall rejoice and blossom as the rose.

It is not of course meant that we are yet come

to the Beast and the ten horns of Eev. xvii. But

enough has been said to show the rapid trend of the

present times—the strong way in which the wind

blows in the West. Men prepare to turn violently

against what they had been so long enslaved to.

As the end approaches, the word of God asserts its

majesty and power to men of faith, as fresh as at

the beginning ; but Jby the mass it is more and more

slighted and scorned. We are verging toward the

close of the profession of Christianity on the earth,

when the Lord again leads His own to go forth

and meet the Bridegroom. Besides, we have these

admonitory symptoms that the world gets weary of

hollow earthly religion, and becomes ashamed of
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forms which are themselves no better than empty

superstitions. And no wonder, for there is not an

outward ordinance remaining, scarcely even a form,

which has not been utterly perverted, as well as the

truth itself to a great extent ignored or denied.

A Christian must be beyond measure prejudiced

by his earthly system and too excited against the

fuller and heavenly truth, who could dream of

saying, " Coming to take vengeance is the primary

object of His leaving heaven." Had he annexed

and limited vengeance to " the day of the Lord," he

might perhaps be justified; but it is so flagrantly

opposed both to 1 Thess. iv. 16, 17, and to 2 Thess.

ii. 1, that God's word condemns the unspiritual

deliverance beyond appeal, and proves the import

ance of distinguishing between " that day " and

" the presence of the Lord " which has for its

primary object the gathering of His saints to

Himself above. Not a hint is breathed in 1 Cor.

xv. 56, more than in those Epistles of vengeance

or judgment in any form or degree. The one speaks

of " a mystery" ; because to raising the dead saints,

which is no mystery but an O.T. truth, the apostle

adds the new revelation that " we " (Christians)

" shall not all sleep, but we shall all be changed, in a

moment, in an eye's twinkling, at the last trumpet ;

for it shall sound, and the dead shall be raised

incorruptible, and we shall be changed." The other

says, as an equally new revelation, that after the

dead saints rise, we the living that remain shall be

caught up together with them in the clouds to meet

the Lord in the air ; and thus we shall be always
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with the Lord. They are the divine expression of

grace, and of nothing but grace.

Shortsighted brethren (and they are many, if

this be a comfort to them) confound this heavenly

gathering together with the wholly different gather

ing together of the " elect " of Israel, as in Matt. xxiv.

where not a word implies any catching up to join

the Lord. They are scattered to all quarters and

need to be gathered, when the time comes for the

Son of man's presence on the earth. They are

expressly called His " elect " in Isa. lxv. 9, 15, 22, as

in Matt. xxiv. 31. As in the same verse " a great

sound of trumpet " summons the elect of Israel, so

in that day (Isa. xxvii. 12, 13) a great trumpet shall

be blown summoning them to worship Jehovah in

the holy mount at Jerusalem. This the Lord clears

and confirms in Matt. xxiv. The context alone can

decide whether the elect be of Israel, of the church,

or of Gentiles ; for it is true of all three as the different

parts of the Lord's prophecy on Olivet prove. But

blessed as they are to be on earth, it is quite distinct

from those caught up to meet Him for heavenly

glory. From these all thought of vengeance is

excluded. Israel's deliverance is accompanied by

the destruction of their enemies. Our rapture to

the Lord is entirely and exclusively a question of

sovereign grace in its consummation for heaven

and in being thus ever with Him, our best and

brightest privilege. But even His presence for

the earth, though necessarily involving vengeance

on the wicked, has for its " primary object " the

deliverance of the sorely tried and scattered or
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beleaguered Jews, and the gathering of His elect

of Israel.

The want of eye-salve is not duly felt. They are

rich and increased with goods, especially the old

clothes of Judaism and the new suit of philosophy ;

and they have need of nothing. Hence, by not

distinguishing things that evidently and profoundly

differ, the whole truth on this subject is embroiled

and thrown into Confusion. - For the kingdom of

God embraces earthly as well as heavenly things.

How sad to misuse the less to darken or deny

the greater ! There is to be the Father's kingdom

where the righteous are to shine as the sun ; there

is to be the Son of man's kingdom where His

earthly people shall be blessed and honoured as

never before ; but in order to this last the sword of

divine judgment must clear the way for the Lord's

righteous sceptre. No such earthly dealing applies

to the heavens, or on our behalf before going on

high. There the Lord went up triumphantly and

in peace; there and thus at His call shall the

heavenly saints be caught up. How can saints

overlook the contrast or fight against it !

The " desperate shifts " are exclusively with

those who are blind enough to swamp grace

and judgment, heaven and earth, heavenly family

and earthly people, in'one strange conglomeration.

Assuredly scripture gives no countenance to such

disorder. It is ignorance or calumny to say that

any one sought to discredit the champion of this

Babylonish system. God allowed that he should

also fall into the wildest delusion, to say nothing
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now of the gravest error as to Christ which he

himself acknowledged and in part recanted, many

of his chief associates more fully than was charged

on any of them. But, apart from this, what does an

excuser mean by such a cry ? Is he not aware that

the one he thus goes out of his way to defend taught

openly and definitely, that the church is to be

omnipotent, omniscient, and omnipresent in the

day of glory ? See " Thoughts on the Apocalypse,"

pp. 45-51 (1843). 7s this, or is it not, heterodox and

even blasphemous I Was it ever retracted ? Surely it

is "a crooked device" to ignore such extravagant

and fatuous falsehood, and to impute deceit, wan

ton cruelty, and unscrupulous misrepresentation to

brethren who had to clear the Lord's name from

being a cover for this and many other serious errors.

Beware, brother, of a zeal not according to know

ledge ! Have you not too good reason to pause and

consider yourself, when you compare the heavenly

side of Christ's future presence to " a new god

newly come up " ? On the face of things we go up,

not to the "old paths" of O.T. prophecy, but to

the apostolic and prophetic revelations of the N.T.,

where alone specifically Christian truth is brought

fully out. Meet, if you can, the clear indications of

Christ's presence in these distinct aspects, as we

gather from a full induction and a careful study

of God's word. We do not expect help from

Christendom as it was and is. It is not we that

forget the presence and power of the Holy Spirit

to lead into all the truth ; still less take refuge in

such dumb or blind guides, as the post-apostolic
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fathers, who were either altogcther silent on the great

and distinctive privileges of the Christian and the

church, or fell into exclusively Jewish hopes with

grotesque exaggeration, in denial of all the prophets'

testimony to the restoration of Israel, the centre

of all the nations in their due place of blessing.

Everything brought in since the apostles is a novelty

which we repudiate, far more decidedly than such as

proclaim themselves our adversaries and manifest a

spirit both unreasonable and implacable. Why

should our pointing to the heavenly truth they ignore

sting them to such childish wrath ?

Again, let us consider the testimony which

2 Thess. i. renders. It is certain that here is the

execution and display of the Lord's retributive judg

ment. The aim was to make known the general

character of tbe day, before taking up and refuting

the false teaching that the day of the Lord was

arrived, as in chap. ii. 2. The apostle boasts in them,

as he says, in the churches of God for their

endurance and faith in all their persecutions and

tribulations they were sustaining. This he calls a

manifest token of God's righteous judgment to the

end of their being counted worthy of His kingdom,

for the sake of which they also suffer ; " if at least it

is a righteous thing with God to award tribulation

to those that trouble you, and to you that are

troubled rest with us [who were no less fellow-

sufferers] , at the revelation of the Lord Jesus from

heaven." This implies, of course, His presence ; but

it says more. It will be His unveiling, after being

hidden from view, His heavenly saints being already
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with Him. For His revelation is described as with

angels of His power, in flaming fire taking vengeance

on two classes, those that know not God, and those

that obey not the gospel of our Lord Jesus [Christ] ;

" who are such as shall pay as penalty everlasting

destruction from the Lord's face and from the glory

of His might, when He shall have come [not to

receive His own to Himself, but] to be glorified in

His saints and wondered at in all that believed (for

our testimony unto you was believed) in that day."

Such is the character of " that day ": not sovereign

grace in associating saints with Himself for heaven

and the Father's house, but righteous requital on

both sides of friends and foes ; to the wicked trouble,

and repose to saints whom they once troubled. The

trouble now would bring vengeance of flaming fire

on unbelieving Gentiles and Jews, excluded for ever

from the Lord's face, and from the glory of His

might. But at the selfsame time the Lord will have

come to be glorified in His saints and to be wondered

at in all that believed. His saints, all that believed,

come with Him.

It is not said, we may just observe, " in all them

that believe " : this is a vulgar error. No doubt a

great harvest of blessing would begin on earth, not

for Israel only but for all the nations. Here it is all

the saints who come with the Lord in that day.

The lost had no excuse. There had been full

testimony; and the Thessalonians by grace had

profited and would share in that display of glory.

Part in that hope to which we are called, and in that

faith of the unseen which accompanies it, will close ;
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though there would be exceptional favour to the

Apocalyptic saints who are to suffer death for Jesus

subsequently. Henceforward it would be for the

world to " know " that the Father sent the Spn and

loved those heavenly ones as He loved Christ (John

xvii. 23). For the world would see Christ and His

own in the same displayed glory. 2 Thess. ii. 3-12

gives us the awful introduction which brings on

that day; for this was the subject, not the Lord's

coming which was a motive to cheer, but His day.

This display of judgment coalesces with the

narrower application to Israel given in Matt. xxiv.

It is about the same time. No one cavils at its being

" seen " as the lightning, or would weaken its plainly

expressed meaning. And 1 Thess. v. pronounces it

" sudden destruction." It will be both " sudden " and

" seen." But it wholly differs from 1 Cor. xv. 51, 52,

1 Thess. iv. 16, 17, and Jude 24, where indisputably

we are given the previous dealing of the Lord's

grace, that when He will thus come in public judg

ment of His living enemies, the heavenly saints might

accompany Him in manifest rest and glory before

all eyes. No one is entitled to imagine lightning or

flaming fire when the Bridegroom comes for His

bride. Any such judicial terms or thoughts are

then and there entirely absent. Those who foist

them in are without the smallest justification. To

every thing there is a season ; a time to love, and a

time to hate. Invincible disproof appears elsewhere ;

but this we need not anticipate. It is enough here

to say that there is no evidence for any such incon

gruous mixture. It is the unfounded assumption,



86 THE COMING, AND THE DAY, OF THE LORD.

not to say the gross interpolation, of an unsound

hypothesis, the essence of which is an effort to

exclude the first heavenly joy, and reduce all to the

earthly expectation of the godly Jewish remnant of

the future, which will be gratified in " that day,"

when the sons of God are revealed, yea the Firstborn

among many brethren, to the deliverance of the

whole creation groaning and travailing together in

pain till then (Eom. viii. 19, 21).

" The revolt " goes farther and deeper than

thought the Eeformers and their followers since,

who were limited by the pressure of the enormities of

Eomanism. The apostle discloses a still more guilty

and rebellious reality still future. The apostasy

means (on the part of Christendom, Protestants

as really as Papists) the coming abandonment of

all revealed truth. It far exceeds the departure of

" some " " from the faith," as we read in the earlier

verses of 1 Tim. iv. This was realised first in

Gnostic folly, and yet more in the determined,

durable, and systematic departure of Eomanism.

2 Tim. iii. 1-9 (though, like the former express

saying of the Spirit, having its application then

when written, it bore yet more distinctly on the

independent and heady self-assertion of Protestants)

was still far short of the apostasy, when all form of

godliness will be discarded with scorn.

But the man of sin revealed, the son of perdition,

issues from the apostasy, and is its crown of shame.

All of old admitted that he is the antichrist of

St. John, though most confound him with the first

Beast of the Eevelation, the head of the civil power
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in defiance of God at that day ; whereas he is clearly

the quasi-religious but really most irreligious chief

that rivals Christ's position, no longer as Priest

(which is exactly the Pope's atrocious pride), but as

Prophet and King. He has accordingly not seven

horns and seven eyes (the seven Spirits of God),

nor even three, but " two horns like a lamb." Nor

need we wonder at the common confusion ; for

these two Beasts equally cast off God and slay

His saints, and are as closely allied as their great

enemies, the final Assyrian or king of the north,

and Gog, Prince of Eosh, Meshech, and Tubal, who

sustains his ally, foes to the emperor of the west,

and the wilful king that is to reign in the land. It is

not surprising that when grace wrought to deliver

nations and countries from the wickedness and

domineering of the Popes, those who took part in

that great movement and suffered not a little should

have it to be the predicted lawless one ; for Popery

was then the worst evil in Christendom, the most

offensive to God in all the earth, as any can see if

he weigh the denunciation of the great harlot in

Eev. xvii. xviii.

Still even there it is apparent, that this corrupt,

cruel, and idolatrous system is expressly " a mystery,"

the loathsome counterpart of Christ's bride, and quite

distinct from, though long associated with, the Beast

or imperial power and its vassals, who at last turn

against her in hatred, strip, devour, and burn her.

It will be no longer the mystery of lawlessness then,

of which she when she sits a queen is so great a

part. The man of sin will next be revealed, with
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the Beast and the willing kings, of whom the False

Prophet is the director in that day. Here it is that

the Protestant commentators, like the Fathers, fall

so short of the written word as to the future. One

has the fullest sympathy with their conscience

awakened to judge and quit the iniquities, pretensions,

and horrors of Popery. But they were notoriously

ill versed either in the church's heavenly character,

in the Christian hope as well as worship, and in the

prophetic word, yet worthy of exceeding love for

their work, their faith, and their sufferings.

Some of the Popes were monsters of impurity,

deceit, and cruelty; others of egregious worldly-

mindedness, and political ambition, and of outrageous

vanity and pride. Others were reputable persons,

and some few of piety when days were dark and evil.

It is therefore untrue that they could be all fairly

called " the man of sin, the son of perdition."

Scripture never speaks in terms of exaggeration.

Nor does such a moral description, any more than

the ominous repetition of the traitor's doom, suit a

succession. They point to a person surpassing all

others since the world began, in the crisis of the

present evil age, reserved for condign punishment

at our Lord's appearing. An office as a king or

priest, admits of a succession ; but here it is a person

emphatically distinct and alone.

This is confirmed by the words of verse 4, "That

opposeth and exalteth himself against (or, above) all

that is called God or object of veneration, so that

he should himself sit down in the temple of God,

showing himself that he is God." The lawless one is
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to be a sinner beyond sinners, the man of sin, and

affecting to be God, claiming the honour of the

Supreme on earth, in His temple, not in mere

earthly things, or personal vain glory, like Herod in

Acts xii. The Christ who was God became on earth

a bondman to glorify His God and Father at all

cost. It is a mere imposture for the Pope to dub

himself vicar of Christ, and head of the church on

earth, while acknowledging formally the Lord in

heaven. But for this reason he does not fulfil the

arrogant self-exaltation of this adversary, who raises

himself above all that is called God or object

of religious veneration. And the temple of God

literally, in Jerusalem before the age ends, will fall

in with his blasphemous claim ; for many of the

Jews will be back there in unbelief, whilst a godly

remnant hold aloof and flee as the Lord directed.

It is not well to pare down scripture to pile the

agony against the Pope ; and it is a danger for men

who are not papists to exclude the extreme end of

destruction as only for others to their own peril.

Hence it appears that though the apostasy is the

starting-point, the man of sin revealed is a great

advance of an audacious and unbounded impiety

under Satan's power, to which the total abandon

ment of the Christian revelation leaves the door

open. Grace scorned and Christ the gift of God

for sinful men utterly derided, the man of sin

follows ; man not only without God, but ignoring and

spurning all divine restraint: atheistic lawlessness

denying sin and wallowing in it without shame or

fear. As God was Himself in Christ, the image
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of Him who abides invisible, the man of sin will be

His personal adversary, exalting himself above all

that is called God or object of veneration. "Who

is the liar, but he that denieth that Jesus is the

Christ ? This is the antichrist, that denieth the

Father and the Son" (1 John ii. 22). Though

beginning as a false Christ, at last he will flout the

hope of Israel, no less than the Christian testimony.

As the culmination of the extreme pitch of defiance,

in claiming to be God supreme, he seats himself

in the temple of God. Thus apostate Judaism

amalgamates in that hour with Christian apostasy ;

and the first temptation for man to become as God

ends in the lie of man ousting God and showing

forth himself to be God in His very temple.

As for the alleged difficulty raised on the sitting

of the man of sin in the temple of God on Mount

Moriah at the end of the age, it is essential to bear

in mind that the apostle here incorporates the

testimonies of two prophets who treat of Jewish

iniquity at that very time. The first of these, Dan.

xi. 36-39, is explicit of the place. It is no other

than the land of Judsea.. The second, Isa. xi. 4, is

equally clear that he is the " lawless one " destined

to his awful doom at the breath of the lips of

Jehovah Jesus. Into neither scripture can one

foist Christendom. Haggai also enables us to see

that, whatever be the iniquity, destruction, or

renewal, the house of Jehovah has its unity to the

ear of faith. " Who is left among you that saw

this house in its former glory ? and how do ye see

it now ? is it not in your eyes as nothing ? Yet
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now be strong, 0 Zerubbabel, saith Jehovah; and

be strong, 0 Joshua, son of Jehozadak, the high-

priest I will fill this house with glory, saith

Jehovah of hosts. The silver is mine, and the gold

is mine, saith Jehovah of hosts. The latter glory of

this house shall be greater than the former, saith

Jehovah of hosts : and in this place will I give

peace, saith Jehovah of hosts" (ii. 3-9). Neither

the hostile Antiochus IV., nor the evil patronage of

the Idumean Herod, nor the blasphemous self-

deification of the antichrist, destroys God's title and

rights. It is His house throughout, whatever the

faithlessness of His people, and the seeming triumph

of Satan meanwhile ; and the end will be glorious

and permanent, and for ever.

The apostle predicts a time when the church will

have been gathered on high, the Jew and the once

professing church becoming alike apostate, and the

man of sin revealed, the awful contrast of His

revelation, who, though true God, became the most

humbled bondman for our redemption to the glory of

God. Thus there is no real difficulty in the lawless

one seating himself in the Jewish temple to show

off as God. This is very different from the pretended

successor of Peter, the spurious Vicar of Christ, and

hypocritical servant of God's servants ; nor is there

the least ground in God's word to call St. Peter's at

Eome the house of God, or to allow that the Pope

so sits in Christendom as a whole, seeing that

half or more utterly rejects his assumption. Again,

while succession is quite allowable in the office of

a king or a priest, it is quite excluded from the
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description of a personage so unique as " the man

of sin," " the son of perdition," the lawless one here

portrayed, no less than his awful end. But is it

not plain on the face of our chapter that the lawless

one opposes and exalts himself against all that is

called God or that is worshipped ? This the most

aspiring of the Popes never did on any fair interpre

tation of their words and deeds, however dissolute

and flagitious in life, however arrogant and ambitious

in sacerdotal or secular power. Many and various

antichrists there have been ; but they all point to

one individual at the end, who as here written will

surpass every person that preceded in impious and

audacious setting up to be God in His own house,

Jew and Gentiles uniting to worship him as they

did of old to crucify the true King of Israel, yea the

true God incarnate.

But from apostolic days the germs were sown

and actually there, which were to bear these fatal

fruits when the divine restraint (6, 7) should be

removed, and the season come for their full display.

The departure in the churches of Galatia from the

sovereign grace of God that saves sinners was an

early stage in declension. So was at a later day,

Satan's effort at Colosse to interpolate philosophy,

the principle of Gentiles, and religious ordinance,

the principle of Judaism, between Christ the head

and the members of His body ; for both principles

struck a death-blow at Christ's union with the

church. Other evils already noticed in the two

Epistles to Timothy contributed their quota ; and

so did that slipping back or away, of which Heb. vi.
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and x. treat ; which, if yielded to, could only end in

apostasy and irremediable ruin. How could it be

otherwise, if those, who had in any measure enjoyed

the effects of the Holy Spirit's presence, or who had

owned Christ's sacrifice and eternal redemption, re

nounced that only salvation of God's grace and power ?

All this was but the mystery of " lawlessness "

at work, which when the apostles were gone rushed

on to greater ungodliness, with tradition, human and

angelic mediators, Mariolatry, transubstantiation,

earthly priesthood, the mass, the confessional, relics,

Papal assumption, and all the other heterodoxies

and horrors of Eome.

Yet will the end be still worse, not corruption but

rebellion against God bold and open, as our chapter

intimates. For the Popes confess their sins to a priest,

and worship God and Christ, with the Virgin, &c.

The Popes enjoin worship divine, and human in

varying degrees, to save appearances. How can

fairminded men say (in the face of such worship of

God, wretched as it is, with abundant idolatry) that

they oppose and exalt themselves above all that is

called God or object of veneration ? How contend

or conceive that this rather polytheistic character of

Popery agrees with setting up man in the temple of

God, showing forth himself as God ?

One could not expect the men who took the

Protestant view to know that the Eestrainer will be

out of the way only when the saints are translated,

in whom He dwells individually and collectively ; and

then the temple of God will be no longer on earth

in a spiritual sense. Nay, some little after that, He



94 THE COMING, AND THE DAY, OF THE LORD.

ceases to act in ordaining the powers that be.

Satan's brief season will then come, and the season

proper to the revelation of the lawless one, the man

of sin. Dan. xi. 36-39 is plain and positive proof

that his field of operation is " the glorious land " ;

and it is no less plain that the apostle applies that

prophecy to the personage he here describes for

his blasphemous self-exaltation and self-deification

above every object of reverence or worship, real or

false. It is also equally plain that he applies Isa.

xi. 4 to the Lord's slaying him with the breath of

His mouth, the true reading of ver. 4. This again

confirms the locality of this wicked person.

Neither text has to do with the church or profess

ing Christendom ; for all that will either be gone, or

have sunk into the apostasy and the blasphemous

worship of man as God. All these texts explain

why the daring apotheosis will be in the temple of

God in Jerusalem. There the blessed Spirit came

down and filled all the confessors of the Lord Jesus.

At this time He will be clean gone ; and Satan will

have filled his minion, the antichrist, worshipped

as God in the temple by Jews and Gentiles banded

against the true God. But the Eeformers and their

descendants have been slow to believe the prophets,

being absorbed in the urgent questions of Popery,

and hence indisposed to allow the uprise of an

evil even more appalling than that which was

the worst then extant. . Who can wonder at

this ? But the revival of the true hope has

given a great impulse to the prophetic word also ;

so that the truth of the future has shone out
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brightly in precision and full extent according to

scripture.

But one error leads to many more, as for

instance to the unsound interpretation that pre

vailed and still does among Protestants that " con

suming with the spirit of His mouth " means the

gradual and gracious work of the gospel ; whereas .

it is solely the Lord's immediate and destructive

action at His appearing, as the last clause of Isa.

xxx. 3 may convince the most stubborn, if there be

subjection to scripture. The gospel is certainly not

like a stream of brimstone, which destroys judicially.

Though it cannot be drawn from the words of the

text that the apostle had explained to the saints the

details of the restraint and the restrainer, yet it is not

improbable that he told them of these things also.

What he says is, " And now," i.e., since things are

so, as he had set out in vers. 3, 4, " ye know that

which restraineth as to his (the man of sin's)

being revealed in his own season." God raises a

barrier meanwhile. " For the mystery of lawless

ness already worketh : only [there is] he that

restraineth at present, until he be gone out of the

way." Every saint ought to know Who that mighty

agent is, now here below, to resist the overflow of

Satan's power. It may be that the apostle taught

those young believers who He is in a general way.

Assuredly they to whom " our gospel " came, not

in word only but also in power and in the

Holy Spirit, and in much assurance, should of

themselves be conscious that neither the church

nor any world-power could avail to keep down
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the frightful energy of Satan if let loose to do his

worst, as it will be.

That the church has a chief place as an instru

ment of that restraint, they might readily conceive

who had just experienced God's power in gathering

to Christ's name in truth, peace, and love, Jews and

Gentiles that believed on Jesus, notorious for im

placable hostility, especially in the religious domain.

How could there be that renunciation of this grace

and truth which came by Jesus Christ as long as He

was here ? Is not God's house on earth, a living

God's assembly, pillar and basement of the truth ?

As long as such a witness of the mystery of godli

ness bore up, Satan could not force his scheme to

efface or trample down the truth, and set up un

disputed his lie.

The empire too had its authority from God, as

the apostle Paul in particular and indeed all the

apostles were careful to affirm, whatever its abuse

in the hands of its head ; and never was a more

extravagantly wanton one than when the Epistle

to the Eoman saints laid subjection down as the

Christian's duty. But even then it was enjoined

in terms so broad as to cover all change in the form

of government. "Those that be" are set up by

God. As long as this authority from God subsists,

believers were bound to respect and be subject, not

only for wrath but also for conscience. It was

not merely the empire but any government divinely

sanctioned. Satan they knew could not set up his

man of sin supremely, as long as there were rulers

in God's providence. It is not likely that these
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young saints were instructed in the possible control

of the Spirit governmentally for a while after the

rapture of the saints, till the last half-week of the

Seventy of Daniel, when all restraint ceases, and

the dragon, in a great rage and knowing his short

season, begins the final campaign of this evil age on

the earth given up to his worst.

There is an element in the restraint far more

direct and influential as well of nearer interest,

which seems to have escaped the tradition-mongers

old and new. For the Spirit of God has in the

church a most special and congenial sphere of

loving care and continual action personally in

connection with the Father and the Son. To it

He has imparted unity, constituting believers, Jew

or Greek, the one body of Christ; as also by His

indwelling He makes it God's house or habitation.

No factor in the barrier against the antichrist is so

decided as this, which has been ordinarily left out

of the account, because the real and exceptional

character of the church was so quickly lost by all

of old, and is in general so little apprehended still.

He is here acting in power according to Christ's

victory over Satan, not only in life, but in redemp

tion. Who but the Spirit could adequately re

strain Satan ? He made use externally of an earthly

government and yet more of the church ; yet who but

He working on earth could be the real restrainer ?

Of course the Holy Spirit has no such close or

intimate relation to any world-power. Yet when the

Roman governor talked of his having authority to

crucify as well as to release, the Lord told him what

B
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to the Gentile that knew not God must have sounded

strange, but is the truth, Thou hadst no authority

against Me except it were given thee from above.

The powers that be are ordained by God, and the

Spirit is the agent in their unsuspected control also ;

so that, however godless the nations or their rulers

may be, the issue is by His determinate counsel

and foreknowledge ; and the Jews and their rulers,

because in unbelief they knew not their own

Messiah, fulfilled also the voices of the prophets,

read every sabbath, by condemning Him.

His presence in the church then, as long as it is

here, is much the weightiest part in that restraint ;

and thus Satan cannot go beyond " the mystery of

lawlessness," while the great mystery as respects

Christ and as respects the church is being carried

on. Hence the man of sin cannot be revealed till

his own season shall have come : the restrainer

forbids it. When that heavenly work is completed

on earth, and the last member of Christ's body in

his place, the Lord will come and receive to Himself

not only them but all that were His from the very

first. Though the rapture will close that peculiar asso

ciation here, the Holy Ghost will still act for a time

as He did before Pentecost, as it appears, spiritually

and governmentally. Both Jews and Gentiles, not

then joined in one body as now, will be brought to a

saving knowledge of the truth, as is plainly taught,

where above all we might expect it, in the Eevelation.

This book also discloses the later epoch, when for the

first time in the history of man not God but Satan

ordains the Eoman empire in its last and fatal form,
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and empowers the False Prophet, who shall reign as

king in the holy land (Dan. xi. 36-39), doing his

own will, as Christ ever and only His Father's will.

These are the proofs and marks that the Eestrainer

will be then and there clean gone (« fuaov yivrfrat).

Almost all versions unwittingly add to the word

here. For it is not said "taken," as might well

be of an earthly power, or person, that does not

vacate but is forcibly removed (apOrf). Not so the

true Eestrainer, behind all the visible and varying

forms of the restraint ; He goes of Himself, and

quits the scene, judicially left open for a while to

Satan's abominable pride and mischief. It means

" till he become out of the way," which as I believe

precisely suits the Holy Spirit. But it suits no other

person so well; still less that traditional impediment,

of which some are confident still, though evidently

long falsified by the event. Yet the Fathers who

furnished that tradition looked for the personal

antichrist, whom the Lord Jesus personally is to

destroy. And so Dean Alford and Bp. Ellicott,

&c., concede in deference to the terms of plain

and positive scripture.

Observe another plain disproof of the application

to Popery in vers. 9, 10, however earnestly able and

pious men have argued to that effect. The true

force points to an evil not yet accomplished and far

more tremendous in the personal antichrist. " Whose

presence (or, coming) is according to the energy

of Satan in all power and signs and wonders of

falsehood, and in ah deceit of unrighteousness to

those that perish; because they received not the
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love of the truth, that they might be saved." For

it is a very mistaken enfeebling of that awful fact

then allowed to Satan in an exceptional way, that

they are the mere juggling tricks of a deceitful

priesthood, or " lying wonders " as in the A. & E. Vv.

As the Lord will manifest His presence in over

whelming power and glory, so will the presence

of the lawless one be according to Satan's energy

in every form of power and signs and wonders

of falsehood to deceive and destroy. The same

incredulity which refused the evidence of God's

power and truth in Christ will fall under Satan's

lie in these powers and prodigies. They are super

human. Wonders were wrought to a certain point

by Pharaoh's magicians ; as in another way we see

surprising effects by natural agents in Job's trials.

But here similar language is employed about the man

of sin, as the apostle Peter used about the Eight-

eous One (Acts ii.- 22). They were real miracles to

promote falsehood, not pretended ones ; and the

issue will be, not only his own perdition, but the

deceiving of all his abettors to ruin everlasting,

because they received not the love of the truth

that they might be saved. His lie, the deceit of

unrighteousness, was incompatible with salvation

by Christ and the truth. They all perish without

doubt : is it so with every Papist ? I dare not so say.

Now no Pope ever wrought a miracle, nor even,

for aught one knows, pretended to it. What strange

exaggeration then to ascribe this awful power of

Satan to the Pope ! What equally strange prejudice

to deny it to the man of sin, whom the Lord at His
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appearing is to annul ! The apostle gives the moral

reason for a judgment so stern. " And for this

cause God sendeth them a working of error that

they should believe the falsehood, that all might be

judged that believed not the truth but had pleasure

in unrighteousness" (ver. 12). God's sending a

working of error is judicial hardening at that crisis ;

and Satan follows with his deceiving marvels of

power to drag down all its votaries to perdition. It

is divine retribution at the last. They renounced

the truth and salvation with it ; they loved the lie,

and must perish. But the heights and depths of

Satan far transcend Popery and belong only to the

consummation of the age. The elect of that day

solely escape by divine grace, as this is at bottom true

of all the elect in any day.

How strikingly portrayed, in contrast with the

perdition of that awful time, are the position and

privileges of the Thessalonian saints, as the apostle

depicts! " So then, brethren, stand, and hold fast the

traditions ye were taught whether by word or by

our letter." As all scripture was not yet written,

they were called to heed what they had been

orally taught as well as by the apostolic letter.

They were beloved by the Lord, chosen of God

unto salvation in sanctification of the Spirit and

faith of the truth, whereto He called them " by

our gospel" to obtaining our Lord Jesus Christ's

glory. " Now our Lord Jesus Christ himself and

God our Father that loved us and gave everlasting

comfort and good hope by grace, comfort your hearts

and stablish [them] in every good work and word "



102 THE COMING, AND THE DAY, OP THE LOUD.

(vers. 13-17). The judicial hardening, the energetic

action of the enemy, and the day of the Lord were

to fall exclusively on those who despised Christ and

renounced the gospel ; everlasting comfort -and good

hope through grace, were the portion of those who

believed; and present establishing in every good

work and word were besought on their behalf.

It may interest and profit some if we here notice

a scripture, which is adduced more frequently

perhaps than any other to oppose the rapture, at

least before the day of manifestation. We refer to the

parable of the wheat field, and the Lord's explanation,

in Matt. xiii. We refer to the only similitude in the

chapter that is historical (wfioiwdri, "likened," not

merely " is like "). The bondmen of Him that sowed

the good seed proposed to root up the darnel of the

enemy's sowing. But no : their work is that of

grace. " The field is the world," let commentators

say what they may. It is not the church, where

discipline is essential ; but the kingdom, where they

must be left for judgment at the end, when it is no

longer in patience but come in power. " Suffer both

to grow together unto the harvest ; and in the time of

the harvest I will say to the reapers (or harvesters),

Gather first the darnel, and bind it in bundles to-

burn it ; but the wheat bring together into my

granary." The crop was spoilt ; and no effective

remedy can be, till the end of the age arrives, and

its judgment.

The harvesters, unlike the bondmen, are angels.

It will be for these, not for those, to bind in bundles
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the sons of the evil one, at the fit moment for their

activity, and as their first revealed act ; for the time

of harvest is not an epoch, but a period. The angels

are instruments of divine providence ; and at that

season they will be employed in a measure, even

before the sons of the kingdom are translated to the

granary above. The wicked in the field will, by

this instrumentality or means, be brought into close

association, with a view to burning them (npds to

KaraKavaai avra). It is not yet the penal execution

that awaits them, but the preparatory act of God's

providence which disposes them suitably for their

doom. Nobody, one hopes, can be so ignorant as to

conceive such a work by visible angels before Christ

takes to Himself the saints on high. Probably most

persons have no definite judgment about it.

Not indeed that anything transpiring at present

is the accomplishment of this act : it will devolve

by-and-by on His angels. But it is a grave thing

to recognise in the actual combinations of our day,

rife all over the world as never in the past, how the

coming event casts its shadow before. For men

without the fear of God confederate by all sorts of

unions, to overawe or embarrass, and thus effect their

selfish ends. The Lord will employ His angels (for

the saints are still on earth), evidently before He

appears to do this work perfectly with a view to His

further aims. At present real Christians are mixed

up in these fleshly and worldly combinations. But

when the harvest season begins, it will not be so.

The bundles will be made up exclusively of the

guilty objects for His judgment. None but the
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wicked will be collected and bound for the purpose :

this the angels can effect, as man could not, and

saints are forbidden. It might be providentially at

any unknown moment.

The wheat, the sons of the kingdom, are not left

like the darnel on the field, but next brought together

into Christ's granary. This, we all surely agree,

means and must be to meet the Lord, who deigns to

descend into the air ; when at His call all the saints,

dead and alive, are changed in a moment, and caught

up to join Him, "and so shall we always be with

the Lord."

The Lord's explanation as usual adds to the

original parable. Here the very momentous in

formation is given of what will be manifest to

all eyes. In the providential action the bundles

were not said to be removed from the field ; accord

ing to the figure they were left there to await their

awful end. But later on during harvest " the Son

of man shall send His angels, and they shall gather

out of His kingdom all offences and those that do

awlessness, and they shall cast them into the

furnace of fire : there shall be the weeping and the

gnashing of teeth." The other side of glory is

equally clear : " then (not before) shall the righteous

shine forth as the sun in the kingdom of their

Father. He that hath ears to hear let him hear."

It is not the rapture to heaven but the revelation

from it. This may wound many a prejudice; but

the truth is well worth it. It is the display of His

presence, the appearing of His coming, His day,

when the saints are beheld with Him in the
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heavenly glory. Christ and they are manifested

together : they already with Him, not He alone

before them, nor yet coming for them.

Thus, as it quite appears, on a closer study than

is usually given to this most instructive parable and

the Master's explanation, everything here is con

sistent with that later word which the apostle

divulged in the Lord (1 Thess. iv. 16, 17). As

both are parts of the truth of God, they harmonise

perfectly; while each contributes its own portion

suitably to the divine purpose on the appropriate

occasion. No doubt it is the future that we await

in a perfect peace that rests on the blood of His

cross ; and in a fulness of joy created by His love

which is as rich in grace and glory, as it is

altogether beyond the mere creature, and as sure

as God's word can make its revelation.

So, in the parable of the seyne or sweep-net

(Matt. xiii. 47), we have the distinction kept up

between the angels who executed the judgment, and

the fishers, who drew it to shore and sat down and

gathered the good into vessels but cast out the

worthless, a work peculiarly suited to closing scenes.

The Christian labourer is occupied with the good ;

he is an agent of that grace which saved himself.

The worthless he leaves aside for those who excel

in might, whose function it is to deal with them

individually. For it is no more a question of

discipline with the fish than with the darnel. And

all the talk about wheat becoming darnel, or vice

versa, is outside the word of the Lord. There is no

question of a good fish turning worthless, or of
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the worthless rising to good. The bondmen like

the fishers have a charge only to secure the

good. This was a right and intelligent work :

the contrast of the bondmen's readiness, ignorant of

self and of God's ways, to uproot.

Here commentators are either silent or no less

mistaken than as to the darnel. It is the kingdom

again, not the church. Who can fail to see that they

are plainly distinct ? The kingdom was a familiar

truth though it took the form of " mystery " now. The

church is first announced in Matt. xvi. 18, 19. The

confusion of the two is not only a doctrinal blunder

in theologians generally, but it has wrought great

practical havoc in all ages to this day. Thus in the

church we are bound to judge evil (1 Cor. v.) ; in

the kingdom we are forbidden (as in ver. 30 of this

chapter). Punishment is a work for angels' hands ;

not for Christians, who are called not to resist evil

but to suffer, giving God thanks. Donatists and

Catholics were utterly astray, understanding neither

what they said, nor whereof they confidently

affirmed. The truth of both kingdom and church

was lost since apostolic days, as all may see who

have light from God on these things. How far is

it recovered to-day ?

But here again we find that " in the end of the

age the angels shall go forth and sever the wicked

out of the midst of the righteous, and shall cast

them into the furnace of fire ; there shall be the

weeping and the gnashing of teeth." As there was

a providential gathering of the darnel before the

execution of the judgment, so there was a spiritual
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work by saintly men in sorting the good into vessels,

before the execution of the judgment to clear the

wicked out of their midst. There is the great

common principle that this judgment belongs to the

angels, not to the saints; but there is a marked

difference in that the gathering of the wheat was

immediate into the heavenly garner, but the darnel

were subjected to a longer process, with the same

sad end as the worthless fish. Only it is the

inverse now; for these wicked ones are severed

from among the righteous there, as the worthless

were taken out for the terrible judgment of ever

lasting fire. In vain can one search for consistency

of interpretation as to either of these parables

in the moderns any more than in the ancients.

Even the best vacillate strangely, partly through

lack of duly distinguishing the kingdom and the

church, partly through no less lack of discernment

between the coming of the Lord for the saints,

and His day with its terrors and destruction,

when His own shall be manifested together with

Him in glory.

But it is plain that not a word implies any

visible act in the binding of the darnel into bundles

first, and then of the sons of the kingdom, the

wheat, gathered at once into the garner. No doubt

the Lord comes down into the air and the changed

saints are caught up to meet Him there. The

garner is not on earth or in the air but in heaven.

Thence in due time, the saints foHow Him out of

heaven (as Eev. xvii. 14, xix. 14, distinctly teach) for

the day of the Lord and His judgment of the Beast
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and the False Prophet, the kings of the earth, the

darnels too, and every other object of divine retribu

tion, the judgment of the quick or living. This

quite falls in with the added explanation of both

parables : on one side the display of the glorified

saints, shining like the sun in the kingdom of their

Father; and, on the other, of the Son of man

through His angels clearing out of His kingdom all

offences, and those that work lawlessness, into the

furnace of fire.

The day of the Lord is the open introduction of

the age to come by terrific judgments, and never in

scripture mixed up with His coming to receive

His saints to Himself for the Father's house. And

hence we saw that the apostle appealed to His

presence to gather the saints to Himself, as their

bright hope, against the false and foolish notion,

introduced by fraud, and calculated to agitate and

alarm, that the day of the Lord had actually arrived.

Its imminence was not the error ; for it is an in

disputable truth, often taught in scripture, and by

Paul himself, of no small moment practically for

souls. But people, fancying that this was too strange

a delusion to enter, gave the verb a sense which

it never bears, and thus lost all real understanding

of the passage, by adopting a false rendering which

has plunged men into mistake ever since.

A favourite argument among some is that the

church must be on earth till the Lord appears,

because Timothy is exhorted to keep the command

ment spotless, irreproachable, until the appearing of
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our Lord. This however has been already shewn to

be a mere fallacy. Scripture connects responsible

service, and also the walk of all saints with the day

or the appearing, never with His coming as such or

our translation to meet Him on high which is a

matter of nothing but sovereign grace. But respon

sibility attaches to His appearing because, when we

come with Him, our place is decided according to

our measure of fidelity. To confound the two things

is to lose the distinct truth and the special blessing

of each to the soul. We are called to wait for Him

with unclouded joy ; but we are also bound, each to

his particular work, and all of us to watch, abounding

in mutual love, in order that our hearts be confirmed

blameless in holiness before our God and Father at

the coming of our Lord Jesus.

It might have been hastily anticipated that this

would be when He comes for us. Such however is

not the teaching of 1 Thess. iii. 12, any more than of

kindred scriptures. It will be at His coming with

all His saints. Infinite love gave us the holy nature

capable of so walking, in giving us Christ as our life

even now, to walk in love accordingly. This will

have its consummation in that day, and in the com

munion of all who share it when the Lord comes to

be glorified in all that are His in the fullest and

most evident way. The establishment in holiness

by love of the saints toward each other would go on

and stop not short of that glorious day when the

Lord is wondered at in all that believed ; and this

is only by their manifestation with Him in glory.

How admirable scripture is in thus binding up every
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day's walk as saints with Christ's appearing in glory

and of us together with Him in it !

Thus the argument betrays a want of spiritual

understanding and right use of scripture. Besides,

when looked into, it is quite inept. For employed

as it is, it would deprive of its profit not only

Timothy but all other men of God who pass hence

before the Lord appears, and confine it to such as

then remain on the earth. Whereas according to

its real bearing it applies fully to him and all that

follow in the same path of devoted obedience to the

end. Asleep or alive when He comes, they will

have their due place in the day of His appearing.

And if this is true manifestly of the responsible

servants in the word, still less can the mistaken

notion apply to the church. In short it in no case

implies remaining on earth till that day; which

would directly contradict Col. iii. 4, and is quite

inconsistent with other scriptures that reveal the

glorified saints accompanying Christ, and out of

heaven too.

It is remarkable, and apparently little known,

that the late Mr. B. W. Newton, the keenest advocate

for identifying Christ's coming with His appearing or

day, was in effect compelled to bow to the evidence

of Eev. xix., and to confess that it "opens with

one of the great results of the resurrection of

the saints " (Thoughts on the Apocalypse, p. 297).

Again (p. 290), " The saints have joined Him and

fall into the train of His glory." He does not

contest that the marriage of the Lamb is in heaven,

and the bride there before then. But this assuredly
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surrenders the principle, for which his disciples

vainly contend with no small outcry. It is the

grossest error therefore to look for the resurrection

of those that compose the church, or of the O. T.

saints in Eev. xx. 4. Both are there undoubtedly,

but already changed, in those seated on the thrones,

to whom judgment was given. The raising from

the dead which then follows is exclusively of the

Apocalyptic sufferers, slain after the first general

class of the glorified were caught up to be with the

Lord. The two classes of martyrs (for there are

two) are now seen to be raised, in order to share the

reign with Christ for the thousand years. On all

this the views commonly held are vague and erring.

But the light conveyed by the scripture is as bright

and simple as possible.

It is useless to search the Eeformers any more

than the Puritans for any real grasp or right estimate

of sovereign grace in its heavenly portion. Their

hearts did not dwell on or even turn to the rapture.

Take the learned John Jewel, who wrote expressly

on the Epistles to the Thessalonians (the only

Exposition in his Works), edited by the Parker

Society. But he never seems to rise beyond the

Lord's coming to judge the quick and the dead.

His descent in 1 Thess. iv. 16 only draws out for

comment, " Here is laid for us the true manner of

the terrible judgment of God " . . . " Such shall be

the shew and the sight of the Son of God: He

shall come down with majesty from heaven; the

trumpet of God shall sound, and be heard from the

one end of heaven to the other; and whosoever
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shall hear it shall quake with fear. [What ! the

bride at the Bridegroom !] Then shall He be the

Judge over all flesh. Then He shall shew Himself

to be King of kings, and Lord of lords.' Even on

ver. 17 he can only say, " We which shall see all

these things shall also be caught up ourselves. But

here you must notice that Paul speaketh not this of

his own person, and of them that lived in his time,

as if they should continue alive unto the end, or

that the world should have an end before they

should die ; but he sheweth what shall be the state

of such whosoever shall then remain alive."

Now this is to miss the beautiful intent of the

Spirit through the apostle's words. If the meaning

the then Bp. of Salisbury put into them had been

intended, it would have been easy and alone correct

to have written, We that must die shall rise first ;

then the living that remain shall be caught up

together with us in clouds to meet the Lord in [or

into] the air ; and so shall we ever be with the

Lord. Surely those caught up should not be

confounded with " all flesh." The apostle (even

in correcting the unfounded fancy that the deceased

saints of their company must miss their part in

that hour of unmingled joy) takes pains to confirm

them in constant waiting for His coming. The

bishop's view loses sight of the Holy Spirit's care

to keep the saints in habitual expectancy, and there

fore left, always uncertain when He might come, to

look for Him day by day, hanging evermore on His

assurance of love, " I am coming again " (John xiv.),

without one word to fix a date, or cloud the heart,
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or delay the hope. To begin to settle that it cannot

be in our time, is it not to say in the heart, " My

lord delayeth," the inlet to self-seeking and over

bearing ? Certainly not a hint was ever given by an

inspired man that he or others then alive must

survive to the Lord's coming, still less to the world's

end. But the Christian was expressly set to wait

and watch for Him as his most cherished object,

and expressly kept always so looking, because he

knows not the moment. It was in divine wisdom

for the best good to be so ordered.

On 2 Thess. ii. the learned bishop starts off to

warn against Popery, says not a word on the weighty

opening verse, and on the second gets into the

theme of " crafty and false teachers." When he

does speak of the advent, beyond quoting words of

1 Thess. iv., he looks for judgment and the passing

away of heaven and earth, without any adequate

sense of the revealed blessedness of our gathering

together unto the Lord.

Nor is there in Protestant writers any more than

Popish a sound conception of the awful revolt that

is to befall professing Christians at the end of the

age, or of the still more audacious rising up that

follows of both the civil Beast of Eome, and the

quasi-religious Beast of Jerusalem, in the power of

Satan. For it will be a travesty of the three persons

of the Godhead, and arrogate divine power and glory

to the exclusion of the only true God, especially of

. the Father and the Son, through the energetic, and

no longer checked, working of the evil spirit.

The exaggeration of truth is never the truth;

i
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and the exaggeration of the evil that now exists,

whilst the mystery of lawlessness works, exposes

souls to shut their ears against the divine warning,

that the time hastens when the unconverted of

Protestantism and of Popery will join the ever

growing host of open sceptics, all of whom will

form Satan's human array in the last daring denial

and defiance of Jehovah and His Anointed.



The Rapture of the Saints :

WHO SUGGESTED IT, OR RATHER ON

WHAT SCRIPTURE?

——

When a bitter adversary of the Christian's heavenly

hope sought many years ago to stigmatise it as

having a foul and even Satanic origin, there were

questions, in which he was compromised, too serious

for any who weighed their import to notice so

unworthy an insinuation. It is much to be doubted

that the late Mr. J. N. Darby saw or heard of it ;

nor did I ever meet with it till lately, long after

its dispersion far and wide. A recent American

journal brought it first under my notice; but the

idea was probably derived, directly or indirectly,

from that source. I quote from a " little booklet "

written with no small warmth on our side of the

Atlantic by a clergyman. This one could appreciate

if Christ's person or work were assailed ; but is it

not extravagant, if not unaccountable, in such a

question where all agree in the general truth ?

"I am not aware that there was any definite

teaching [i.e. in the early days of the Plymouth

movement] that there would be a secret rapture of

the saints at a secret coming, until this was given

forth as an utterance in Mr. Irving's church, from
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what was there received as being the voice of the

Spirit. But whether anyone ever asserted such a

thing or not, it was from that supposed revela

tion that the modern doctrine and the modern

phraseology respecting it arose. It came not from ,

holy scripture, but from that which falsely pretended

to be the Spirit of God ; whilst not holding the true

doctrine of our Lord's incarnation in the same flesh

and blood of His brethren, but without taint of r

sin."

What must one think of a polemic who would

extract an envenomed shaft to injure, if he could,

the apostle Paul's preaching and teaching of

" salvation," from the utterance at Philippi of the

maiden with a spirit of Python ? " These men are

servants of the Most High God that announce

to you the way of salvation." The then instrument

of Satan was not so openly hostile as the slanderer

of J. N. D. On the contrary the enemy adopted

the craftier policy of commending the apostolic

testimony. But Paul, distressed by it (for it went

on for many days), turned at length, and in the

name of Jesus expelled the unclean spirit, disdain

ing such an ally. The spirit's talk of " the way of

salvation," however, did not hinder Paul or his

companions from proclaiming " so great salvation,"

which, having been spoken by our Lord, was con

firmed by those who heard, God also bearing witness

with them. Argue, as adversaries might, from the

fact that the apostle never wrote a word on the way

of salvation before the evil spirit proclaimed this as

his errand, he was not to be driven from the truth
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by the wiles of the devil ; and woe would surely be

to such as availed themselves of that craft to turn

away from the glad tidings of God.

But let us turn from surmise to such facts as

exist ; for both assailed and assailant are departed.

Though Mr. D. in general used to say little of

himself, he does speak, in two pieces which appear

in his Collected Writings, of the way in which light

dawned on his heart as to the future according to

the scriptures. The first bore on the change in the

divine dealings with men at the end of this age. " But

I must, though without comment, direct attention to

chap, xxxii. of the same prophet [Isaiah] ; which I do

the rather, because in this it was the Lordwas pleased,

without man's teaching, first to open my eyes on this

subject, that I might learn His will concerning it

throughout—not by the first blessed truths stated

in it, but the latter part, when there shall be a

complete change in the dispensation, the wilderness

becoming the fruitful field of God's fruit and glory,

and that which had been so being counted a forest,

at a time when the Lord's judgments should come

down, even great hail, upon this forest; and the

city even of pride be utterly abased" (Proph. i.

165, 166).

...Of that light which later shone on the hea

venly side of the Lord's coming he speaks rather

differently. " It is this passage [2 Thess. ii. 1, 2]

which, twenty years ago [i.e. from 1850 when

he then wrote], made me. understand the rapture

of the saints before—perhaps a considerable time

before—the day of the Lord (that is,, before the
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judgment of the living)." The difference is this

that he expressly excludes " man's teaching " in the

first case, which he does not even imply in the

second. There he simply says that it was 2 Thess.

ii. 1, 2, which made him understand the rapture of

the saints to be before the day of the Lord, but not

a word about the Lord pleased to open his eyes in

the same way : how he does not say, as there was

no call for it in his criticism of M. Gaussen on

Daniel the Prophet.

Now it so happens that, during a visit to Ply

mouth in the summer of 1845, Mr. B. W. Newton

told me that, many years before, Mr. Darby wrote to

him a letter in which he said that a suggestion was

made to him by Mr. T. Tweedy (a spiritual man

and most devoted ex-clergyman among the Irish

brethren), which to his mind quite cleared up the

difficulty previously felt on this very question. No

one was farther from finding an ear to the impious

and profane voices of the quasi-inspired Irvingites

than Mr. T., unless indeed it were J. N.D. himself

who had closely investigated their pretensions

and judged their peculiar heterodoxy on Christ's

humanity as anti-christian and blasphemous. As

to this anyone may satisfy himself by the Collected

Writings, xv. the first two articles of Doctr. iv.,

with strictures in six other vols., to which may be

added, in a new edition, a longer paper that has

been discovered since.

On the other hand Mr. Newton knew, as well or

better than most at this time of day, such of the

Newman St. oracles as reached ears and eyes out
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side. But he also knew that no serious brother in

fellowship regarded them with less than horror, as

emanating not from human excitement merely but

from a demon accredited with the power of the Holy

Spirit. Their sorrow was great over E. Irving as a

man of rare ability, large gift as a preacher and

teacher, and zealous to live the truth in faith and

love. Though he was carried away pitiably by

the claim of tongues and miracles, and by the yet

more dangerous pretension to restored apostles and

prophets, they thankfully observed, what was his

humbling admission, that he received no such en

dowment. It was a striking difference from his.

associates ; that he, much the most eminent of them

all spiritually, should have been unvisited by the

alleged new power from on high. Yet Irving

was bolder than any in affirming the fundamental

heterodoxy as to Christ's person, nay that His

sinful humanity (may God forgive the blasphemy ! )

was the basis for the divine gifts, the spirit

(whatever its source and character) coming as its

seal.

But Irving was at least honest and outspoken ;

and however erring as he surely proved, God kept

him personally from the evil energy which wrought

in those to whom he bowed down with abject

superstition, and took him away comparatively

young but worn out, contrary to their confident

predictions. Their apostles and prophets with the

rest of what they called the fourfold gifts, shuffled

and prevaricated in the way habitual among men

under demon powers. Take a single sentence of
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his out of many, " I believe it to be most orthodox,

and of the substance and essence of the orthodox

faith, that Christ could say until his resurrection,

Not I, but sin that tempteth me in my flesh " (The

Orthodox Catholic Doctrine of our Lord's Human

Nature, p. 127, London, 1830). And when Mr. Eobert

Baxter challenged this doctrine as false, Irving

could reply that the spirit in their prophetess,

Miss E. C, had laid down that B. had departed

from the truth which I. had maintained, the Lord

being pleased with him for it. This was confirmed

by another prophetess, Mrs. C. (Baxter's Narrative

of Facts, &c. pp. 104, 105).

But I willingly bear my testimony to Mr. N.

that he never to me thought of attributing the

source of the so-called doctrine, the rapture of the

saints, to that seducing spirit. It was new however

to hear that Mr. Tweedy, who died full of blessed

labours in Demerara, was the one who first sug

gested, as a decisive proof from scripture, 2 Thess. ii.

1, 2. I so implicitly believed in his telling me the

truth as conveyed in Mr. D.'s letter to himself, that

it did not occur to me to question Mr. D. about it.

The latter I knew to be generous in acknowledging

readily any debt of the kind he owed to other

brethren, having experienced it in my own case and

in that of Mr. Bellett, if not of more still. Indeed

it was very touching to observe that one, to whose

richly suggestive help so many were indebted, was

himself so frank to own any fresh thought of value

in another, and to manifest his simple-hearted plea

sure, not only in hailing the accession but in adding
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to the evidence of its truth, as he so well could and

did, while pointing out its importance.

Further, when Mr. N. named to me the disclosure

of Mr. D.'s old letter, things had reached a very

high temperature, and on no question more than

the one before us. Mr. N. had issued the first

edition of his " Thoughts on the Apocalypse " in

parts, completed in 1844 ; and Mr. D. was at that

very time bringing out in parts his " Examination "

of it, as able a volume as he ever wrote, not

only in my judgment thoroughly subversive of the

" Thoughts," but establishing on a sound basis the

grand truths which were sought to be undermined.

Now B. W. N. was no neutral, but abhorred it in

divine things as much as J. N. D. or any one. Christ's

relation to God had not yet come into controversy, nor

the righteousness of God ; but he was quite right in

feeling the immense moment of God's revealed mind

as to the Lord's coming, the heavenly calling, the

church of God, &c. These truths he opposed through

his prophetic system, which was sadly narrow and

crude, however assured he might be of its certainty.

His antagonism to Mr. D. and his teaching as

incompatible had already come out clearly and

decidedly, though the open breach did not occur

till some months after.

On that humiliating breach there is no call

to speak here. It was followed about two years

subsequently by the distressing discovery of a

systematic heterodoxy, one part of which, singular

to say, appeared in the Second edition of the

Plymouth " Christian Witness" (vol. ii.), an article
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of B. W. N. on the Doctrines of Newman St.

The Editor (J. L. H.),* through the loan to his

wife of MS. Notes on Psalm vi., divulging doctrine

revolting to his spirit, deemed it his duty to Christ

and the church, that it should appear with his

comment, no matter what the secrecy enjoined

might be or any possible consequence. Mr. N.

hastened to defend his scheme of thought, and thus

first laid open what had been working too long in

the dark. J. N. D., providentially detained beyond

the time when he meant to go abroad, was thus

called to deal with it searchingly, and with such

effect that the most trusty of N.'s fellow-workers

who remained broke down in confession of their

fatal departure from the true Christ, owning the

evil to be worse than what was known and laid to

their door. Even B. W. N., threatened with the

desertion of his friends if he did not retract, sent

out (26th Nov., 1847), "A Statement and Acknow

ledgment respecting certain Doctrinal errors."

But this failed to satisfy those aggrieved. Mr. N.

did confess his awful sin " in holding that the Lord

Jesus came by birth under any imputation of Adam's

guilt, or the consequences of such imputation"; but

he put a similar issue on His being made of a woman.

Think of including Christ with the many constituted

sinners ! This he gave up ; but he never disclaimed

* He also disclaimed all knowledge of this " Second " edition, like most
of the elder brethren also, being already provided with the first. This it
is well to state, as an effort was made to show that people were inconsistent
in complaining later of what was in circulation long before. The fact is
that an active teacher of the system (W.B.D.) acknowledged just before it
was exposed, that it had been fully canvassed in their large meeting for
eight years before, and that the party were fully made up in it. He too
with N.'s chief associates renounced it in print.
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the horribie falsehood that He was under the curse

of a broken law as a born Israelite, not vicariously,

but in His own relation to God. No one any longer

alleged against him his perversion of Eom. v. 19

(first half) ; but he gave no sign that he renounced

his evil teaching against the Lord, as " come of a

woman, come under law." On the contrary, in a

" Letter on subjects connected with the Lord's

Humanity" (Oct. 1848), the latest known to me

in which Mr. N. brought out his own doctrine

on Christ's relation to God, he maintained the

principles of the obnoxious tracts withdrawn for re

consideration—all, save involving Christ in Adam's

guilt. He had " used wrong theological terms, and a

wrong application to the fifth of Eomans " (p. 32) !

It is plain that this system is semi-Irvingite,

and though rejecting sinful humanity, comes to the

same result of overthrowing His person directly,

and indirectly the work which depends on His

person. No doubt he wrote often on His work, and

on justification by faith ; but what is the value, as I

told an eminent religious leader, of faith in a false

Christ ? Living faith is in the true Christ of God.

Now it is one fully implicated in his kinsman's

heterodoxy who dared to impute to an Irvingite

spirit the doctrine of the church's rapture ! Far

from me to say a needless word of one who is no

longer alive to speak and explain. Nor is it that I

was with the new departure of Park St., nor approved

of proceedings that led up to and followed it, and

have reason to feel grief for that which there is good

ground to impute to others. But unbroken deep
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regard to a great and good man, an uncompromising

champion for Christ's glory and God's truth, makes

it an imperative duty to expose so vile an effort of

polemical rancour.

If there had been no letter from Mr. D. to

Mr. N. stating the actual source, it was a rash

and wicked surmise to say or think that " it was

from that supposed revelation that the modern

doctrine and the modern phraseology respecting it

arose." That a vexed and vindictive spirit might

thus imagine under a lamentably sad temptation,

one can readily understand. But can any fair mind

in God's presence, if he knew no other facts, con

ceive a greater improbability than J. N. D. adopting

the utterance of what he believed a demon as a

truth of God ?

On the face of it, the " supposed revelation "

declared that, within three years and a half, the

saints would be caught up to the Lord, and the

earth wholly given up to the days of vengeance.

The power came upon another at the same time,

confirming the rapture of the saints within three

years and a half. Mr. N.'s words are purposely

quoted from the article in the " Christian Witness,"

though at hand is Baxter's Narrative from which

he drew the information. This betrays a source

and character totally different from Mr. Tweedy's

suggestion, or Mr. Darby's letter, for the doctrine

which became a factor of force not only among

brethren so-called but among saints of God largely

throughout the world.

The oracular utterance was grounded on the
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ordinary system, which Mr. B. W. N. shared, of

making the Lord's coming a link in the chain of

prophecy. The rapture was to be within three

years and a half from the time of prediction ; as the

voice then or afterwards taught that those described

in Eev. vii. and xiv. (for they confounded the two

companies) would be the saints caught up. But all

such ideas are baseless, and prove the absence of

any real intelligence as to the book of Eevelation. In

neither case is there a translation to heaven, which

takes place between Eev. iii. and iv. For the saints

are still viewed as in the churches on earth accord

ing to the one chapter ; and in the other they are

seen under the symbol of the twenty-four crowned

and enthroned elders. During that interval Christ

must come to fetch them on high. The hope is thus

carefully kept in scripture from confusion with the

prophetic account of God's dealings with Israel and

the Gentiles which follow. The like distinction is not

less carefully m'arked by the coming of the Lord in

1 and 2 Thess. with other corresponding scriptures,

and has nothing in common with the Irvingite

voice in its unfounded and false application to

the prophetic part of the Apocalypse.

Whatever men think, scripture (in the capital

seat of the revelation of Christ's coming for the

church, 1 Thess. iv.) is express, that the dead in

Christ shall rise first; then we the living that

remain shall be caught up together with them in

the clouds to meet the Lord in the air, and so shall

we ever be with the Lord. All must believe in this

rapture at some time ; for it is surely the common
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hope of Christians. The humbling fact, even among

prophetic students, is that it has occupied so little

their hearts and lips. But allowing this, why should

any who wish to decry its prominence rush to the

malignant conclusion, that it was derived from an

Irvingite source, by those who are and have ever

been as far as possible from such teaching, and

who deem it utterly antichristian ?

Ah, yes ; but the " modern phraseology "—that

tells the tale ! Is it then that " the rapture " betrays

the tainted source beyond a doubt ? What a blind

ing preoccupation must have possessed the mind

which drew such an inference ! It is true that in

the Dictionary of Dr. S. Johnson, and even in that of

the much lauded Eichardson, " rapture " is wholly

absent in the sense before us. Webster, and Wor

cester also ignore it. It is an inexcusable blank.

For it is not a modern " phraseology," but employed

as in this case two or three centuries ago by well-

known authors of choice expression.

An early use of the word " rapture " for actual

removal out of the present scene by power is by

Shakespeare (Pericles, Act II, sc. 1, near the end).

This however applies, not to the Lord for heaven,

but to the sea, " the rapture of the sea." As there

is no other expression for the idea in our tongue,

we cannot afford to lose it. But in fact it did not

become obsolete. On the contrary it is employed,

and in its scriptural application to divine power

catching up to heaven, by men of celebrity for their

language. John Milton, who, whatever the splen

dour of his style in prose and verse, is not one to be
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relied on for soundness in the faith, or decent respect

for prelates however pious, did believe that " Thou,

the eternal and shortly-expected King, shalt open

the clouds to judge the several kingdoms of the

world," and of course to reward so sober, wise, and

religious a commonwealth as that of England ! But

no reference of his to heavenly hope do I know;

and hence he had no need of such a word. But

in the same literal sense he does use its kindred

" rapt " in Par. Lost, iii. 522, " Eapt in a chariot

drawn by fiery steeds," and in Par. Eeg. ii. 39, 40,

" For whither is he gone, what accident hath rapt

him from us?" Nor is he by any means the only

old English poet who so wrote.

But let us pass to the graver roll of divines, which

any can verify without trouble. Bishop Joseph Hall

in the most popular of his writings, " The Contem

plations," so entitles Elijah's translation to heaven,

" The Eapture of Elijah " (Hall's Works, II. p. 80,

Oxford, 1837). A second is Dr. Thos. Jackson,

Dean of Peterborough, born after Bishop Hall but

deceased before him ; in whose second folio (p. 1068)

we read of the " taking up " of Enoch and Elijah,

yet in the Table of the third it is their " rapture "

(ed. 1673). A third and later witness is the still

more celebrated Bishop Jeremy Taylor, who in

vol. vi. 548 of his "Whole Works, a new ed. 1828,

uses " rapture " twice over for Paul caught or rapt

up ; and he has the credit of being considered one

of the refiners of the English language.

Prom the Episcopalians of that early day I turn

to Nonconformists, not so far back but by no means
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I modern; Matthew Henry's Exposition of the 0.

and N. Test, vi.* on the scripture before us.

" At, or immediately before, this rapture into the

clouds, those who are alive will undergo a mighty

change," &c.

The last that we need is the respectable Dr. John

Guyse, who wrote the Practical Expositor (i.e. of the

N. T. in three 4to vols.). The Second ed. of 1761

now lies before me. In his paraphrase of 1 Thess.

iv. 17, he says of the dead saints raised, " and we

with them shall be carried up by a divine rapture,"

&c. These quotations are the more seasonable, as

whether Anglicans or Dissenters they were little

conversant with the blessed hope. Nor was anyone

more uninstructed than Dr. G. For in the Lord's

call he hears only " an awful summons," and he

confounds the glorified saints when caught up with

the sheep or blessed of all the nations (Matt. xxv. 34).

Like all the theologians and their Oxford critic,

Prof. Jowett, he, with even more evident blunder

ing, makes the apostle entreat them by " the awful

coming" of the Lord to the final judgment at the

last day, and by their hope of being then gathered

with us to meet the Lord in the air. That is, he

makes Paul treat of the same subject in his plea

of comfort and in the falsehood he refuted ! Yet

even Dr. G. did not go so far as a highly respected

Bp. of Carlisle (an Oxford double first), who trans

lated kviari)Ktv will immediately come. Dr. G. was

• Of course it is known that Henry only left MSS. for the latter half

of the N. T., and that D. Mayo completed the Epistles to the Tbessalonians.
But this only confirms the fact that " rapture " was commonly known in
that day, instead of being a modern phrase due to Irvingite vagary.
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more grammatical ; but all err who deny it to mean

that the day of the Lord " is present."

It is no question of omniscience in man, but of

the inspired truth God was pleased to give. The

confusion, not merely among Christians little con

versant with prophetic scripture, but in those who

fully look for the Lord to return in His kingdom

and fulfil the predicted times of refreshing for the

earth, is deplorable. Take, as an instance out of

multitudes, the words of the late Dean Alford in his

Prolegomena on 1 Thessalonians, Sect. II. 6, 4th

ed. p. 46. " Their attention had been so much drawn

to one subject—his preaching had been so full of one

great matter, and from the necessity of the case, so

scanty on many others which he desired to lay forth

to them, that he already feared lest their Christian

faith should be a distorted and unhealthy faith.

And in some measure, Timotheus had found it so.

They were beginning to be restless in expectation of

the day of the Lord (iv. 11 ff.),—neglectful of that

pure, and sober, and temperate walk, which is alone

the fit preparation for that day (iv. 3 ff. ; v. 1-9),—

distressed about the state of the dead in Christ,

who they supposed had lost the precious opportunity

of standing before Him at His coming (iv. 13 ff.)."

Here the mistake corrected in the First Epistle

is mixed up with the error which the Second dispels.

They are quite distinct. The first was not restless

ness in expecting the day of the Lord, but was

unintelligent sorrow over departed brethren, because

they were supposed by death to lose their place in

K



130 THE COMING, AND THE DAY, OF THE LORD.

the train of His glory. This gave occasion to the

fresh revelation in 1 Thess. iv. of the Lord's causing

the dead in Christ to rise first, while it is also shewn

that both dead and living saints are to be caught up

together into the air to meet the Lord ; and thus

shall we ever be with the Lord. ( After the removal

of their needless grief, disturbing alarm befell the

saints by the unfounded rumour that the day of

the Lord was actually there. It was probably con

founded with their sore trials and persecution from

their worldly countrymen and the unbelieving Jews,

embittered by envy against the gospel and all who

had received it. This the apostle clears away by

setting before them the true nature of that day,

which will display their enemies as the objects of

retributive punishment, and Himself glorified in

His saints and marvelled at in all that believed.

He next beseeches them, by their bright hope of His

presence and their gathering together to Him, not

to be shaken quickly from their mind, nor yet

troubled by this false report. After this he proceeds

to prove that there must be the apostasy first, and

the man of sin revealed, not before the Lord comes

to receive His own, but before they come with Him

from heaven to accomplish that tremendous day

(2 Thess. ii.).

Again, what misconception of the hope as a

whole can be more profound than to represent that

the later epistles gradually modify the earlier " ex

pectation of His almost immediate coming " (Sect,

iv. 8, p. 49) ? " 9. And in this, the earliest of those

Epistles, I do find exactly that which I might expect



THE RAPTURE OF THE SAINTS. 131

on this head. While every word and every detail

respecting the Lord's coming is a perpetual in

heritance for the Church,—while we continue to

comfort one another with the glorious and heart-

stirring sentences which he utters to us in the word

of the Lord,—no candid eye can help seeing in the

Epistle, how the uncertainty of ' the day and hour '

has tinged all these passages with a hue of near antici

pation : how natural it was that the Thessalonians,

receiving this Epistle, should have allowed that

anticipation to be brought even yet closer, and have

imagined the day to be actually already present.

10. It will be seen by the above remarks how very

far I am from conceding their point to those who hold

that the belief, of which this Epistle is the strongest

expression, was an idle fancy, or does not befit the

present age, as well as it did that one. It is God's

purpose respecting us, that we should ever be left

in this uncertainty, looking for and hasting unto

the day of the Lord, which may be upon us at any

time before we are aware of it." &c.

Thus then the rapture of the saints is not a mere

catching up into the air in a moment, to come down

again with the Lord the next, which seems to be the

strange, hasty, and narrow conclusion of some men.

But even Matt. xiii. might correct them. For the

saints are transferred from earth to heaven to be for

ever with the Lord, as the wheat from the field into

the barn. No doubt it is the harvest season, and

after the darnel are collected by the reaping angels

into bundles for the purpose of burning them. It is

Christ's presence who calls and assembles the saints
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to Himself above. The consummation of the age is

not a point of time, but a period which consists of

successive events highly important, distinct, and

even contrasted ; for after the rapture beyond con

troversy the darnel are consigned to the furnace and

burnt ; and then do the righteous shine out, not on

the earth, but as the sun in the kingdom of their

Father, the heavenly region of the kingdom of God.

Antichrist is not destroyed till then, whereas before

it the marriage of the Lamb is celebrated above.

Other scriptures of more formal and comprehensive

prophecy, as the Eevelation, enable us to see the

interval, and to learn the momentous aims which it

subserves for the divine ways of both judgment and

mercy, almost quite lost in the superficial and con

fused view referred to.

Ps. cx., so often and boldly urged for Christ's

rising from the Father's throne at once to take His

own in the new age, leaves room for these great

events which lay outside of Israel's hopes, and are

here passed by in silence. The notion (Five Letters

p. 58) that for a time the " saints in their risen

bodies will be in the midst of those who remain

unchanged : a terrible sight bursting suddenly as in

a moment upon the slumbering world :—the Lord

over them in the air in His glory, and raised saints

near and around them " ! is a dream worthy of the

Shepherd of the Pseudo-Hermas, and beneath even

the Pseudo-Barnabas.

Not less suicidal is the notion that after Christ

has received the wheat and executed final sentence

on the darnel in Christendom, the lawless one " was
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still existent," and " undismayed by all he had

witnessed," instead of being annulled by the appear

ing of the Lord's presence (Thoughts on the Apoca

lypse, 1st ed. 298). But what destroys the entire

scheme is the admission (in the page before, 297)

that the saints " are recognised in the commence

ment of this chapter [Eev. xix.] as being above with

the Lord in the glory." This is indeed quite true ;

but how does it consist with the systematic effort

to jumble all up in a single act at the moment of His

presence ? It is not for me to defend his spurious

idea in the same page, " that the moment when the

Lord terminates the history of Christendom, and

takes His saints to meet Him in the air is the

moment when He also gives His final blow to

Babylon." To Babylon ! Why, this is another

absurd contradiction of his and almost every one

else's fundamental principle, that the vials like the

preceding series of judgments are God's activity

before Christ comes judicially. For great Babylon

came in remembrance before God to give her His

cup of wrath in the most extreme form before the

Lord with all His saints left heaven to deal with the

Beast and the False Prophet, &c.

Now this is the staunch champion of the school

implacably hostile to allowing any but one act of

coming. For on Bev. xix. 11-14 he concedes (in

Thoughts, 299) that the saints have joined Him,

and fall into the train of His glory. Yet he knew,

as do his followers, that the Lord must have come

into the air to receive them, before they could thus

follow Him out of heaven to execute judgment
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on the most blasphemous and daring of all his

enemies.

" Magna est Veritas et praevalebit." Who before

could anticipate such an acknowledgement from

B. W. N. ? For he thus acknowledged the principle,

without having learnt that the only true time for

the rapture is at the close of Eev. iii. and before the

scenes of Eev. iv. v. But even he was compelled

by the force of scripture to confess that Eev.

xix. 14 (and he also adds the preceding vision of

the heavenly bridals) compels the admission of

Christ's having come for His saints before He ap

pears, and they with Him, manifested together in

glory. Granted the great truth of His coming for

the saints in sovereign grace before they follow Him

from heaven for His overwhelming judgments on

the earth, the interval is quite secondary ; but this

too can only be learnt satisfactorily from scripture.

Surely acrimony might be well spared in searching

into such a detail, though of no small interest and

importance.

The criticism then, in order to deny the " rapture,"

evinces not only a captious spirit but real ignor

ance. " Eapture " in the usage required is a word

familiar to English Christians from earlier days, and

gives no ground of offence save to an evil eye.

Need it to be pointed out that " the modern

doctrine," if of any weight, assumes that the rapture

of the saints by Christ to the Father's house is not

the doctrine of God ? But this is the question for

revelation to decide. We on the contrary here join

issue, being assured that no other conviction truly
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answers to the inspired testimony, only let scripture

be fully taken into account, and adequate room

left for what it speaks about Jews and Greeks, and

the church of God, as the apostle says. The failure

to distinguish Christ's coming, or Presence for the

Christian (for the word bears a generic sense),

from that later aspect of it which is specified as " the

day," throws even careful minds into confusion, and

creates sure collision with scripture. Where for

instance is the force of the apostle's appeal in

2 Thess. ii. 1, 2, when they are mixed up ? Dis

tinguish them, and chaos is reduced to divine order,

and the argument is seen in all its cogency without

strain or effort.

Take this illustration from a still more solemn

subject, though not strict but sufficient to help, if

the enemy were seeking to destroy faith's confidence

by the terror of the great white throne. We beseech

you, brethren, for the sake of (or by) the known

grace of Christ and the life eternal and the ever

lasting redemption we have in Him, that ye be not

soon shaken in (or from) your mind, nor troubled,

either by spirit, or word, or letter as by us, as

that the eternal judgment will bring perdition on

you. That awful doom is to be at the close, long

after you have been caught up to heaven; and

it will fall on the cowardly and unbelieving and

abominable and murderers and fornicators and

sorcerers and idolaters and all liars. Their part will

not be in a new heaven and a new earth, but in the

lake that burns with fire and brimstone ; this is the

second death,
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Christ Templed, &c. 3d.

The Priesthood of Christ. 3d.

The Advocacy of Christ. 3d.

The Doctrine of Christ. Id

The Fulness of Christ. 2d.

The Mystery of Godliness. 2d.

The Lord's Prayer. 3d.

The Lord's Supper.

The Mystery and the Covenants.

3d.

Worship in the Hour. &c. 2d.

Three Lectures on Wor ship, 4d.

The Word of God.

The Spirit of God.

The Sermorr on the Mount.

The Miracles of our Lord

The Parables

The Sinner Saved. Id.

Salvation by Grace. 2d.

The Gospel of the Glory.

Deliverance ( Rom. viii. 1-4). Id.

Thoughts on John xv.

Peter's Denial. Id.

Born of Water and Spirit. Id.

F^xamination of a tract on Bap

tism.

Tire Apostle Peter on Baptism,

Jd.

This is He that came.

Thoughts on 1 Cor. xv.

Hebrews iv.

Propitiation.

The Righteousness of God. 4d.

Sanctification.

Rationalism and Ritualism.

Judgment, not Reunion, of

Christendom. Per doz., Cd.

The Soul not mortal, Sec. Id.

& 2d.

Relutation of Forty Cavils

against Immortality.

Present Salvation : a review of

the Rev. Dr. Salmon's Sermon.

Innovation. 6d. dozen.

Isolation. 5 a Id.

Compromise.

Schism, Heresy, & Heterodoxy.

The Catholic Apostolic Church :

History, and Doctrine.

The Pope's Encyclical, &c.

Presbyterianism tested by Scrip

ture.

Is the Anglican listablishment

&c.

Separation from the Establish,

ment.

Reply to Rev. E. Carr on Sepa

ration from the Establishment.

— the Rev. T. Brock on

Baptism.

Mr. Rees' Letters.

the Acliill Herald.

Dr Moody Stuart.

Prof. Teuton.

the Christian Observer.

— the Evangelical Organs ot

1866.
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The Talmud in reply to the Quar

terly Review.

Letter to Mr. Gilpin.

The Mormons.

" Christian Science." ^d.

The Powers that be.

On Drummond's Natural Law.

Id.

Use and Abuse of Wine

Remarks on " The Wreck and

the Bock."

Review of the Dimbleby System.

Alleged Neutrality and Real

Sectaiianism.

' Why some were not with the

Park St. of 1880. £d.

New Development, 1890. Id.

Strange Doctrine on Propitiation

Jesus and the Resurrection.

The Body the Church.

Providence and Faith. Jd.

Eternal Life. 2d.

Denied, parts 1, 2. 3, & 4,

each 2d.

F.E.R. Helerodox on Christ. Jd

The three combined. Limp, Is.

On Hymns.

Scripture Queries and Answers.

Record Article on Dr. Words

worth's Greek N. T.

Letter in Christian Examiner

on Dean Alford's Greek N.T.

The Revised N. T. reviewed.

The Gospel of God. 1 16 per 100.

Gospel Words, twelve series of

12 distinct tracts, Is per 100.

Letter on the Lord's Supper.

" Gathered to His Name." Id.

"The Bible Treasury," monthly

lid.
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