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BIBLE SUBJECTS

&he jousehola of faith,

THE ALTAR OF ABRAM.

GEN. xi. 27; xii. 1–7.

WE are going to examine the various circumstances

which furnished Abram occasion to offer his worship

to God. We will also consider his walk and the

character of his worship, and how he was led by

faith to present this worship to God.

It is very precious to find in Genesis the elements

and the broad principles of the relations of God

with man in all their freshness, from the creation,

sin, and the announcement of the second Adam.

We also see how the government of God was exer

cised; in what manner man fell; the judgment of

the deluge, which put an end to the old world; the

promises made to Abram; the two covenants of Sarai

and Hagar; the relations of God with the Jews in

the beautiful typical history of Joseph. In a word,

we find in Genesis, not only a history, but the grand
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2 THE ALTAR OF ABRAM.

bases of God's relations with man. Abram in this

respect holds a chief place as the depositary of the

promises. We may understand that by what the

apostle Paul says to the Galatians. (iii. 13, 14.)

“Christ hath redeemed us from the curse of the law,

being made a curse for us; for it is written, Cursed

is every one that hangeth on a tree: that the blessing

of Abraham might come on the Gentiles through

Jesus Christ; that we might receive the promise

of the Spirit through faith.”

We see by this word, “the blessing of Abraham,”

the importance of that which is attributed to him. In

considering it we shall see the position God has made

for us, in his grace, as to the accomplishment of the

promises; even in looking at it as a principle, we

shall understand the glory of Christ, heir of all the

promises of God. It is true that the relations of

Christ with the Church were yet hidden, having

been revealed only after his death, save at least in

type; nevertheless, the various aspects of the rela

tions of God with man, in all their freshness, and the

various cases in which they have existed, are found

in the germ, in this book.

In the ninth chapter, after the account of the de

luge, we find that Noah, to whom the government of

the earth has been entrusted, fails in his position. He

got drunk. We see afterwards the iniquity of Ham,

who mocked his father; then, in Babel, the separa

tion of the nations, each after its tongue. In the

tenth chapter, men, united amongst one another, exalt
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themselves against God. In the midst appears Nim

rod, the violent man upon the earth; while the family

of Seth, blessed in the earth, is that in the bosom of

which God establishes particular relations with men.

Babel presents itself, whether as the commencement

of the kingdom of Nimrod, or as the false glory of

those men whose unity was in Babel, and who were

dispersed of God. Such are the principal features of

the three preceding chapters. Noah had failed; then

the nations. Men exalted themselves against God

instead of being subject to him; they joined them

Selves together to make themselves a name, and not

to be scattered ; but their exaltation becomes the

cause of their dispersion.

Before we stop at the race of Shem, concerning

whom God is particularly occupied, one remark is

needed. A terrible principle is come up in this state

of things : Man exalts himself in separating from

God. But, insufficient to himself, he becomes a slave;

he submits to Satan's power, serves him and adores

him. Having abandoned God, Satan usurps this

place; he alarms the conscience; he takes possession

of the heart and energy of man, who gives himself up

to idolatry. You will find this fact in Joshua xxiv. 2.

It is the principle of Satan's power on earth; that

adds to the history of man. Joshua furnishes us

with what we add to this account of the things

which came to pass after the deluge, the violence

of man, the dispersion of the nations; namely, that

even the "family of Shem, these children of Heber,

B 2
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worshipped other gods than the true and living God.

The apostle tells us they were demons. “The things

which they sacrificed, they sacrificed to demons, and

not to God.” Such is the new world; Satan becomes

the ruler of the one we inhabit (a circumstance we

set too much aside). God can deliver us, in one

sense, from the yoke of Satan as ruler, although it

abides true that he can tempt us by the lusts of

this world, and make us fall morally under his

yoke. For example, if the gospel be received out

wardly in a country, and if the Word of God have

free course there, whilst in another country evange

lization is not even permitted, it is evident that, in

this latter, souls labour under a yoke which does not

weigh in the former, and that Satan rules over one

of these countries as he does not over the other. I

believe it is important in these times to discern these

two things. The simple fact of being entrapped by

one's own lusts is a yoke of Satan, but is not the

rule of which we speak. Now, it may happen that

many individuals in the enfranchised country may

be more guilty; for the very reason that they have

superior advantages: but the yoke is not the same.

Independence of God is the desire of all men.

Man will do his own will, and he falls into the

enemy's hand. Such was the state of Abram's

family, as of all other men. Into the midst of all

this evil God comes, and manifests these three

principles to Abram: election, calling, and the pro

mises. He finds him in the evil, and he calls him
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according to the choice he has made; then he gives

the promises to him he has called, and Abram re

ceives them.

Besides this, we get the manner in which God

does this. He manifests himself, then he speaks.

Often, in those days, he visibly did this. He came

down to the earth and spoke to the individuals, and

he has even done this since. Let the manner be

what it may, he manifests himself to faith, by

producing confidence. For example, when Jesus

manifested himself to Paul on the road to Damascus,

he did so by a visible glory, and by acting on the

conscience and drawing the heart. Paul says him

self (1 Cor. ix.), “Have I not seen Jesus Christ our

Lord 2’”

In Acts vii. 2, you will find these words of

Stephen: “The God of glory appeared to our father

Abraham when he was in Mesopotamia, before he

dwelt in Charran.”

God manifests himself to the conscience : it sees

itself in the presence of God; it feels that God is

there; it perceives beforehand a judgment which is

impending, and whatever be the lack of outward

manifestation, man must find himself before God,

must follow him, whereas before this he did his own

will. So it happened to Saul of Tarsus. Saul had

not troubled himself about God's will; but as soon

as he had heard Christ, he must enlist himself. The

effect produced in the heart is expressed in these

words: “What wilt thou have me to do?” The com
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munication of life, we know, takes place in the soul.

Also, God speaks, even though he should have mani

fested himself to the sight, as to Saul. It is his

Word which makes itself to be heard, even when it

is written ; and the written word is in fact of autho

rity, without question, to judge what is said, though

it were an apostle who spoke. The Lord himself

refers his disciples to it, (“they have Moses and the

prophets, let them hear them.”—Luke xvi. 29,) and

places it as an instrument above his own words. I

say as an instrument, or rather, as a rule; for whe

ther written or from his own lips, it is from himself.

This authority of the Word is immediate. The

Lord may employ Paul, Peter, John, as messengers,

but he wills that it be received from himself. The

Word of God addressed to man, must be received on

this sole authority, that it is God who has spoken

it : if he does not know how to discern the voice of

God and to submit to it, without the authority of

man, it is not faith in God; the man does not

receive it because it is God. In the natural state,

the heart does not hear his voice. The principle of

Abram is, that he believed God, and God puts him

to this trial. There is hard work in the heart of

man before the authority of God himself is esta

blished in it.

I daily perceive more and more the importance of

this. In an exercised soul, which has felt that God

has manifested himself to it, which has known its

responsibility, whose affection is in activity, the
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Word has often but little authority; such a soul may

have received a strong impression; God has mani

fested himself, the conscience is awakened; but it

does not receive what God has said in that quiet

faith which, having owned that God has spoken, is

arrested by his word, confides to it unhesitatingly,

unquestioningly, and is found in peace.

We must not despise the first of these positions,

neither must we abide in it. If I belong to God, I

can no longer do my own will, and this is what God

says to Abram : “Get thee out of thy country, and

from thy kindred” . . . . This is neither pleasant,

nor easy; but hearken to what Jesus says: Whoso

ever forsaketh not all that he hath, he cannot be my

disciple. There is the grand principle. God will

have a people that absolutely belongs to Him.

Christ gave not himself by halves; circumstances

may vary, but the principle is ever the same. What

soever be the friends, the things which retain us, we

must nevertheless come to this: “Get thee out of

thy country, and from thy kindred" . . . . This

order is terrible to the flesh; it is not that we must

hate our father and our mother as the flesh hates;

but it is the chain that is in one's self that must be

broken ; it is from within the heart that we are

detained; it is also from that we would escape, it is

with self that we must break. But God, who knows

the heart, makes it deny itself, by making it break

the ties with the world, which are outside it. “Get

thee out of thy country,” says he. He goes further:
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“And from thy kindred, and from thy father's house.”

Because God had manifested himself to Abram he

must belong to him entirely.

Abram does it, but not completely. He did not,

at first, all he ought to have done. He truly left his

country and his kindred generally, but not his

father's house; he goes no further than Haran, and

stays there. He desires not, like many, to take all

with him; he gives up a great deal; but that is

useless: Terah cannot enter into Canaan. He was

not called. In chapter xi., verse 31, “Terah took

his son Abram, and Lot his grandson, and Sarai his

daughter-in-law, Abram's wife, and they went forth

with them from Ur of the Chaldees, to go into the

land of Canaan; and they came unto Haran, and

dwelt there.” We see by this verse that Terah took

Abram; who did not quit his father's house, and

could not make much way. The thing is evident in

the eleventh chapter of Genesis; and Stephen speaks

of it in these words, (Acts vii. 2–4,) “The God of

glory appeared to our father Abraham when he was

in Mesopotamia, before he dwelt in Charran, &c., and

from thence, when his father was dead, he removed

him into this land wherein ye now dwell.” God

had said to him, “Get thee out of thy father's

house,” but he leaves it not. Just so it happens to a

heart that has not understood that it must give itself

wholly to God. It gives up a great deal for duty, it

receives nothing. When the question is of following

God, it keeps something for itself. Nevertheless,
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grace acted towards Abram, but thus it is that one

often plunges one's self into doubt.

The Lord had said, Get out, and come into the

Country that I will shew thee. Abram not having

done so, might have said, What will become of me?

I have not left my father's house, what will befall

me? I have only followed half-way the command

of the Lord; I have not done all that he said to

me; my heart not being in it, I have here neither

the word nor the promises; I am about to perish in

Charran. But such was not God's thought. Now,

in chapter xii. 1–4, it is said, “So Abram departed,

as the Lord had said to him.” All goes well, Lot

goes with him; Abram was seventy-five years old.

They came not to Haran to live there, but into the

land of Canaan they came; that is to say, as to us,

as soon as we will do God's will, all goes well, God

takes care of everything. Before this Abram had

stayed at Haran, and there was no blessing It is

only when his father Terah is dead that he goes

forth and comes into Canaan. This is what we see

in the four first verses of chapter xii. We may

remark how God presents himself to Abram. He

does not reproach him. The obstacles are removed,

he is put in the way of faith.

In the seventh verse, God appears to Abram ; it is

a fresh manifestation. He says to him, “Unto thy

seed will I give this land.” He renews the promises

in a more definite way; he had already brought him

to live and walk in dependence on himself; now he
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shews him the land and renews to him the promises,

explaining to him the accomplishment of them: he

will give the land to his posterity. In our case, it is

heaven. God wills that we also should be blessed,

walking in dependence on him.

In the second verse, God had said to him: “I will

make of thee a great nation, and I will bless thee.”

Verse 3: “I will bless them that bless thee, and

curse him that curseth thee; and in thee shall all

families of the earth be blessed.” God will be glori

fied, and he will bless; two precious things, for he

glorifies himself in blessing. He encourages Abram

in the pathway of faith, by identifying himself with

the blessing. He engages him to trust in him;

“ those who bless thee shall be blessed.”

Thus Balaam cannot curse; and in Jesus we are

blessed. God himself conducts us, and identifies us

with the blessing of Christ. The church may be

tried, may encounter difficulties; but the blessing

resulting from them is assured in Christ.

God then brings Abram into Canaan; what is

there for him there? Nothing as yet to be possessed.

The Canaanites are there—enemies all around in this

land of promise. He has only his faith for his pains

—not a place whereon to set his foot as properly

belonging to him. Stephen tells us so in Acts vii. 5:

“And he gave him none inheritance, no, not so much

as to set his foot on ; yet he promised that he would

give it to him for a possession, and to his seed after

him, when as yet he had no child.”
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This also happens to the church : in the land of

promise we find the wicked spirits, and we are pil

grims here below. Abram also was a stranger and a

pilgrim. He had not where to set his foot. It is a

little hard to the flesh to have forsaken all and to

have found nothing. But he cannot yet possess the

country. This happens to us as well as to the

Jewish people; they go up into the wilderness, and

find but a wilderness. Man must sacrifice all he

loves, and rise to the height of the thoughts of God.

But thus it is that the call and the deliverance

make us strangers even in the very land of promise,

until the execution of judgment be come.

We read in Heb. xi. 8: “By faith, Abraham, when

he was called to go out into a place which he should

after receive for an inheritance, obeyed; and he went

out, not knowing whither he went.” There is that

which characterises this faith. “By faith he so

journed in the land of promise, as in a strange

country; for he looked for a city which hath foun

dations, whose builder and maker is God.” In draw

ing him by the path of faith and renunciation in the

land of promise, God gives him nothing; but he sets

him on a position elevated enough to see the city

which hath foundations.

God draws us also into the wilderness; and when

we are there, he gives us nothing, and if we ask for

anything, he answers: “It is not good enough.” The

disciples would have liked to remain and for Jesus

to remain; but Jesus tells them, It is good enough
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for your heart, but not enough for mine; I would

not that ye should remain where ye are; but where

I am, there ye shall be also. He desires a complete

felicity for his own. He tells them, before leaving

them, I go to prepare a place for you. For where I

am, I desire that there ye may be also.

When we are come out of this world and of that

which keeps back our heart, then he can receive us.

When Abram was thus separated from his earthly

ties, God shewed him the city which hath founda

tions. The great principle we find here is, that these

Canaanites (to us the wicked spirits) not being yet

driven out, we are strangers in the land; but on the

other hand, Abram being in the land, the Lord ap

pears to him.

I have wished you to observe, that God begins by

making the conscience act; afterwards he gives the

enjoyment of himself and of converse with him after

we have set opt. There is this difference. The God

of glory appeared indeed to Abram in Ur. Thus

perhaps he reveals himself to our souls, to attract

them. But after that, he will have the conscience

reached, and completely separates us from all that

nature would retain, or by which nature would re

tain us, and he will have us walk as called of God

and belonging to him, that the heart may thus peace

ably enjoy him, in communion with him, when we

have gone out.

God can speak to Abram, not now to make him

set out, but that he may enjoy him and converse
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with him; and further, to communicate to him all

his thoughts as to the fulfilment of the promises.

God will bless. This is his position. He has walked

with God, but as yet possesses nothing of the in

heritance in the place to which God has led him.

The enemies are there. But the Lord appears to

faithful Abram. In the enjoyment there of this

communion and hope, Abram builds an altar to him

who thus appeared to him.

God introduces us into the position of promises,

in order that we should worship him, and he makes

us understand distinctly how he will accomplish his

promises. When Christ shall appear, then we shall

also appear with him in glory. We shall have all

things in him.

The portion of God's child is communion, intelli

gence of the counsels of God for the enjoyment of

what God will accomplish. Thou shalt be a stranger,

but I will accomplish my promises in giving the

land to thy posterity. “And Abram builded an altar

to God, who had appeared to him.” His first mani

festation made him walk; this makes him worship

in the joy of communion in the land of promise

whereinto faith introduced him, and in the intelli

gence of the promises that relate to it. We see God

by faith, and how by and by he will fulfil the pro

mise. He makes us see Jesus, true “Seed” and

“heir” of all things, and gives us the enjoyment of

it in our souls. -

Abram, stranger-like, goes here and there. He
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pitches his tent and builds an altar. It is all he has

in the land. Happy and quiet he rests in the pro

mise of God. And this also is what we ourselves

have to do. Perhaps it will happen to us as to

Abram, to buy a sepulchre (chap. xxiii.), and that is

all.

The Lord give to us a like position; that is to

say, a quiet faith like his who left all. God cannot

be satisfied with a half obedience, but, having

walked in what God says, we may rest in his love,

and have our altar until he come in whom are all

the promises; even Jesus, in whom all the promises

of God are YEA and AMEN, to the glory of God by

llS.



THE PASSOWER AND THE RED SEA.

ExoDUs xii. xiv.

WE always find in the deliverances of God's people

that God is also going to punish the world. He

bears testimony against it—a universal testimony

without excepting any body. The law distinguishes

men according to their acts, but the Holy Spirit

convicts the world of sin, because they have not

believed on him whom God has sent. Hence the

Gospel begins with treating the world as already

condemned. God has made trial, in every way, of

the human heart. The Gospel supposes that this

probation is closed, and declares all the world lost.

Souls often desire, and therefore need, to prove what

their own strength is, and find they have none;

even converted souls sometimes try to commend

themselves thus to God. But it is to dishonour

Jesus, and to deny their own condition as judged of

God.

In Egypt God was content with the firstborn of

each house, as a manifestation of his judgment.

Pharaoh would not let the people of God go. When

God demanded, as a right; that they should serve

him, the world—Pharaoh its prince—would not
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yield. Signs and plagues were then wrought to

arrest their attention and enforce the rights of God,

but Egypt would not listen. Pharaoh was hard,

then hardened, and at last becomes a monument of

judgment for the instruction of all men. So it was

in the days of Noah, and so it is now that the world

once more is warned of the approaching judgments

of God. The Lord Jesus shall be revealed from

heaven, in flaming fire taking vengeance on them

that know not God, and on them that obey not the

Gospel.

Meanwhile, God demands a complete submission

to his revealed will. He demands that the world

should submit to Jesus: all those who will not

shall be forced to do so when judgment comes, and

then to their own confusion and endless sorrow.

God presents his Son in humiliation in order to

save the world, but without submission to Jesus all

is useless, because this is what God requires and

values. To believe in the Son is eternal life, is

salvation; to reject the Son of God is judgment.

God will have a surrender of the heart to Jesus as

Saviour and Lord, a surrender to his own grace in

him. Thus is the heart and everything else changed,

and all question as to good works is set aside. All

here turns on receiving or rejecting Jesus. God

passes over everything. Zaccheus may speak of

what he has been in the habit of doing, but that is

not the point now: “This day is salvation come to

this house.” If Jesus is welcomed, there is life;
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if Jesus is refused, there must be vengeance by and

by for those who do not submit. How happy for

the poor convicted sinner that he has not to search

in himself for something to present to God. If the

heart is open, Christ is the grace and glory and per

fection that is needed, and the moral effects soon

and surely follow.

Still the Word of God presents the certainty of

judgment. Satan has possession practically of the

world, but God retains his rights. The unconverted

are deceived by the enemy and are in his power.

Satan does all he can to make the world believe that

they are free and happy, that they are or may be

righteous and good enough. But God has his rights.

The world will not obey the Gospel of our Lord

Jesus Christ, and hopes to escape judgment. Satan

too takes advantage of all that God would employ

to awaken and bless the soul. Thus, with the un

converted in Christendom, natural conscience is

ashamed of that which the heathen do even in their

religion. But this is used of Satan to persuade men

that they can present themselves before God, and

worship him in private or public, because there is

nothing in these lands so gross as among Pagans.

But God holds to his rights, and nothing is well if

Jesus be not received in faith.

In Jesus all that is perfect in God and man is

presented to the conscience. The holiness of God

is there, not condemning but in perfect grace; but

God will have an entire submission to Jesus. No

C



18 THE PASSOWER AND THE RED SEA.

/

body that comes is cast out. He is God in all his

goodness to attract hearts, he is man in all his low

liness to exercise no will, no choice, but to receive

every one that comes to Him, for such is the will of

him that sent him ; but God desires submission to

Jesus. If Jesus is rejected, that is the conclusive

proof that the heart will not have God in any way

that he takes in presenting himself to man. It is

the evidence of man's heart, of his pride, his hard

ness, and his levity. Nothing like these can stand

in the presence of God, and Jesus manifested his

presence in love. Pride is ashamed of the cross.

Vanity cannot go on before Jesus, despised and

rejected of man. God searches the heart in this

way, and man does not like it. He is bound to own

himself a sinner, to submit his conscience, and give

up his will, but he will not. It is the joy of Jesus

to seek the wanderer; but to return in his rags, to

show his wretchedness is most distasteful to man's

nature; grace alone can make him do so. His pride

therefore hates grace more even than law. The

heart cannot endure to be laid completely bare; but

if man is to be blessed, God must search the heart

and save the soul for ever. God acts according to

what he is, not according to our thoughts. If man

will not believe in Jesus, God will manifest what he

is by judgment.

Egypt must be smitten. But first we have the

security of such as submit to God, confiding in the

sprinkled blood of the Lamb. Israel was well aware
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of the judgment about to be executed upon the land

of Egypt. It should always be thus with saved

souls. They ought to consider the ways of God

when he will judge the world in righteousness.

When God reveals the judgment, he reveals also

the means of escaping it. The soul which has the

fear of God keeps close to his Word, and the

question is raised between God and Israel. Could

Israel stand, if God came in judgment ' The

Egyptians were sinners and would surely be judged;

but if God came down to judge, what were the

children of Israel? Where were their sins 2 God

directs Moses that they should take of the blood

of the slain lamb, and strike it on the two side posts

and on the upper door-post of their houses. “And

the blood shall be to you for a token upon the

houses where ye are ; and when I see the blood, I

will pass over you, and the plague shall not be upon

you to destroy you, when I smite the land of

Egypt.” To the mind of man it was folly, but the

simplicity of faith honours the Word of God and

acts upon it. The destroying angel of Jehovah

passed through the land, and if there had been

Israelites ever so honest, but without the blood on

their door-posts, he must enter and slay. For God

was, under this sign, judging sin, and sin levels all

distinctions; and where the blood was not, there sin

was in all its hatefulness to a holy God, sin un

atoned for and unjudged.

So now it is Christ and salvation, or no Christ and

C 2
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no salvation. He that believeth on the Son hath

everlasting life: and he that believeth not on the

Son shall not see life; but the wrath of God abideth

on him. There is the utmost certainty for those

within the blood-sprinkled doors. It is the Lord

who executes the judgment by his angel. It is im

possible for him to be deceived, and impossible for

man to escape; but he says, “When I see the blood,

I will pass over you.” There need not be a doubt,

whatever the judgment.

It is not said, when you see the blood, but “when

I see” it. The soul of an awakened person often

rests, not on its own righteousness, but on the way

in which it sees the blood. Now, precious as it is to

have the heart impressed with it, this is not the

ground of peace. Peace is founded on God's seeing

it. He cannot fail to estimate it at its full and per

fect value as putting away sin. It is he that abhors

and has been offended by sin; he sees the value of

the blood as putting it away. It may be said, But

must I not have faith in its value 2 This is faith in

its value, seeing that God looks at it as putting away

sin. Your value for it looks at it as a question

of the measure of your feelings. Faith looks at

God's thoughts. º -

God, then, sees the blood: on that we rest to

escape judgment, not upon our own view either of

sin or of the blood of the Lamb. God himself esti

mates the blood of his own Son, as he it is who fully

hates our sin: we feel both most when we enter into
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this, and rest on it in faith. Faith lays hold of his

judgment of sin, and feels the need of his value for

the blood of Christ.

This is the first great question—a question between

a holy God and a sinful people. God appears as

judge. The expiatory blood of redemption bars to

him the way as judge, and it secures the people

infallibly; but God does not enter within—its value

is to secure from judgment.

The people, having eaten in haste with the bitter

herbs of repentance, begin their journey; but they

do so in Egypt; yet now God can be, and he is, with

them. The more we know Christ, and enjoy his

purity, the more gravely shall we feel our sins. It

was then that the Israelites eat the Lamb, but they

eat it in security. It would have been sin to have

thought that God could fail in his word or his de

liverance; and it is sin now to doubt that the blood

of Jesus Christ his Son cleanseth from all sin.

Israel may be in Egypt, but they are no longer

slaves there. Their loins are girded that night, their

shoes on their feet, and their staff in hand. Such,

too, is our position in the world, which to us is

nothing now but the empty tomb of Jesus. Israel

begin their journey with the question of sin settled.

They had been secured, and they knew it, even in

the midst of God's judgment of sin. When the

revelation of God enters the heart, one cannot find

peace till the revelation of his grace is as clear to us

as that of his dealing with sin. The Christian finds



22 THE PASSOWER AND THE RED SEA.

his judgment fallen on Christ himself; he begins

with submitting to the righteousness of God, who

condemns our nature and acts root and branch; but

who shows us the condemnation borne by the Lord

Jesus.

Have you submitted to Jesus? God demands it.

He asks for no offering nor sacrifice; he presents

Jesus, and shows you what you are. The worst sin

ners in the world may be received in grace by Jesus.

“Behold, now is the accepted time: behold, now is

the day of salvation.”

When Israel went forth, the rage of Satan knew

no bounds. Pharaoh made ready all the chariots of

Egypt, and his horsemen and his army, and pursued

after. Never had Israel been so sad as they were on

the eve of their new deliverance. But now that sin in

their case was settled, it was a question solely be

tween God and the enemy. “And Moses said unto

the people, Fear ye not, stand still, and see the

salvation of the Lord, which he will shew to you

to-day: for the Egyptians whom ye have seen to-day,

ye shall see them again no more for ever. The Lord

shall fight for you, and ye shall hold your peace.

And the children of Israel went into the midst of the

sea upon the dry ground: and the waters were a wall

unto them on their right hand, and on their left.

Thus the Lord saved Israel that day out of the hand

of the Egyptians; and Israel saw the Egyptians dead

upon the sea shore. And Israel saw that great work

which the Lord did upon the Egyptians: and the
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people feared the Lord, and believed the Lord, and

his servant Moses.”

It is well to distinguish the judgment of the first

born from that of the Red Sea. The one was the

firstfruits of the other, and ought to have deterred

Pharaoh from his rash pursuit. But the blood, which

kept the people from the judgment of God, meant

Something far deeper and far more serious than even

the Red Sea, though judgment was executed there

too. What happened at the Red Sea was, it is true,

the manifestation of the illustrious power of God,

who destroyed, with the breath of his mouth, the

enemy that stood in rebellion against him. It was

final and destructive judgment which effected the

deliverance of his people by his power. But the

blood of the paschal lamb signified the moral judg

ment of God, and the full and entire satisfaction of

all that was in his being. God, such as he was, in

his justice, his holiness, and his truth, could not

touch those who were sheltered by that blood. Was

there sin! His love towards his people had found

the means of satisfying the requirements of his jus

tice; and at the sight of that blood, which answered

everything that was perfect in his being, he passed

over it consistently with his justice, and even his

truth. Nevertheless, God, even in passing over, is

seen as Judge. Hence, likewise, so long as the soul

is on this ground, its peace is uncertain, its way in

Egypt, even though all the while truly converted;

because God has still the character of Judge to it,

and the power of the enemy is still there, -
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At the Red Sea God acts in power according to

the purposes of his love. Consequently the enemy,

who was closely pursuing the people, is destroyed

without resource. This is what will happen to the

people at the last day, already, in reality—to the eye

of God—sheltered through the blood. As to the

moral type, the Red Sea is evidently the death and

resurrection of Jesus, and of his people in Him;

God acting in it, in order to bring them out of

death, where He had brought them in Christ, and

consequently beyond the possibility of being reached

by the enemy. We are made partakers of it already

through faith. Sheltered from the judgment of God

by the blood, we are delivered by his power that

acts for us from the power of Satan, the prince of

this world. The blood keeping us from the judg

ment of God was the beginning; the power which

raised us up with Christ made us free from the

whole power of Satan who followed us, and from all

his attacks and accusations.

The world who will follow that way is swallowed

up in the waters. This is a solemn warning; for

the world who call themselves Christians do take

the ground of a judgment to come, and the need of

righteousness; but not according to God. The Chris

tian goes through it in Christ, knowing himself

otherwise lost and hopeless—the worldling in his

own strength, and is swallowed up. Israel saw the

Red Sea in its strength, and thought escape was

impossible. So an awakened conscience dreads death
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and judgment. But Christ has died and borne judg

ment for us, and we are secured and delivered by

that which in itself we dreaded. The worldling,

seeing this, adopts the truth in his own strength, as

if there were no danger, and is lost in his false con

fidence. To the believer, what was the subject of

his fear—death and judgment—gives him joy, now

that he knows the results, in God's hand, of the

death of Christ. “Out of the eater came forth meat,

and out of the strong came forth sweetness.” Honey

is taken out of the lion's carcase. The resurrection

of Christ is the standing witness that the Christian's

judgment is past, and that the world's judgment is

coming. (Rom. iv.; Acts xvii.) Christ is risen, and

therefore we are justified in him; so is the world

to be judged by him.

BALAK, BALAAM, AND ISRAEL.

NUMBERs xxii., xxiv.

Now Israel are in the plains of Moab, having only

Jordan between them and the land of their rest.

But had they a right to enter therein ' If the enemy

cannot oppose by force, he will try another way, by

putting under the curse the people who well de

served it.

Balak sends for Balaam. The grand question in

this touching scene is this: “Can Satan succeed in

cursing the people of God, so as to prevent their
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entrance into the land of promise ?” It is not

merely a question of redemption, and of the joy of

redemption at the beginning of their course, but in

the end, when all their unfaithfulness has been mani

fested ; their unfaithfulness even after the Lord has

brought them to himself. Can Satan succeed, then ?

No. When Moses, in those same plains, has to say,

with regard to their conduct towards God, “You have

been a perverse and rebellious people from the day

that I knew you,” and, indeed, they had been

excessively froward, a most stiff-necked people; do

we not know this? Well, God says by the mouth of

Balaam, the involuntary witness of the truth, “He

hath not beheld iniquity in Jacob, neither hath he

seen perverseness in Israel.” What a testimony

What wonderful grace What perfection in the

ways of God! God sees aright; he makes no

* It is of the highest interest to see the special character of this

prophecy.

It is God who, of his own will, interferes to take the part of his

people against the enemy, and that even without their knowing it, or

asking for it. It is not, as almost all prophecies are, an appeal to the

conscience of the people, accompanied by promises calculated to

sustain the faith of the remnant in the midst of the gainsayers.

The people know nothing about it; they are perhaps still murmuring

in their tents (so beautiful in the eyes of him who had the vision of

the Almighty) against the ways of God with them. It is God

declaring his own thoughts and confounding the malice of Satan,

the enemy he has to do with. That is the reason why his prophecy

is so complete, presenting to us, in spirit, our whole portion,

(literally it is that of Israel, as in the fourth prophecy is evident,)

separation, justification, beauty in the eyes of God, (all that

corresponds with the presence of the Spirit of God,) and the crown

of glory in the coming of the star of Jacob, of Christ himself,

in glory.
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mistake; he speaks the truth according to the per

fectness of his infinite intelligence; and it is because

it is infinite, that he can see no iniquity in the

redeemed people. How could he see any in those

who are washed in the blood of the Lamb 7 Nor is

it his mind to see it. In his dealings with the

people, he will see everything, take knowledge of

everything; but with the accuser it is the question

of righteousness. God only sees this, that according

to the counsels of his grace, he has given a ransom ;

the sins of his people have been atoned for. He

could not in justice see those sins. The mouth of

the accuser is therefore obliged to confess that there

are none, and that there is no power of the enemy

against Jacob. What is peculiarly blessed and com

forting in this is, that God acts and judges from his

own thoughts. From beginning to end he has had

thoughts about us; he has done what was needed to

reconcile all his ways in the accomplishment of

them with eternal righteousness; but he has these

thoughts and acts towards us according to them. It

is these faith apprehends, accepts, and builds on.

Hence joy and peace. While the presence of God,

in the midst of an accepted people, to whom a new

nature has been given, and his judging all there,

secures practically the holiness which he cannot

dispense with, or judges departure from it, so as to

vindicate his name. But here it is God acting, judg

ing, in spite of all, according to his own thoughts.

Balaam was a sad character. Forced to see from
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afar off the blessing of God upon his people; when

he is near, and actuated by his own heart and will,

he sees nothing but the way of error, into which he

wishes to drag them, that they may forfeit that

blessing, if that were possible; reasoning upon this

ground, that the righteous God could not bless a

sinful people. One cannot think of any iniquity

worse than that.

We shall say a few words as to his typical charac

ter. Let us pursue the history. Balak seeks him.

Balaam wishes to inquire of the Lord, either from

instinctive fear, or to attach, in the sight of others,

the importance of the name of the Lord to what he

does. Effectively God does interfere, and even goes

first to Balaam. He takes the matter in hand, and

has power over the unjust mind of Balaam against

his will; for Balaam has no understanding of the

mind of God. God said, “Thou shalt not go, they

are blessed.” What is his answer ? “The Lord

refuseth to give me leave to go.” He would gladly

have gone; his heart was set upon the reward of

Balak; but he fears before God. The blessing of

the people does not come into his mind; he is a

complete stranger to the generosity of grace; insen

sible to the thought of their being blessed of God,

of delight in his blessing on his people. Conse

quently, when there is a renewal of the temptation,

he says that he cannot transgress the commandment

of the Lord his God; he puts on piety, and, in

reality, he was not entirely without sincerity, for
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God held him close, and, indeed, allowed all this;

but, at the same time, Balaam induces the messen

gers of Balak to tarry and see what God would say

further. What did he want to know more about an

invitation to curse that people who, God had told

him, were blessed ? He had no sympathy whatever

with the thoughts of the heart of God, none with

himself: he was governed by the fear of consequences.

Otherwise, he would have been so happy in the

blessing of the people, that he would have shud

dered at the idea of cursing what God had blessed.

God, however, will use him, to give a glorious testi

mony on behalf of his people, whilst, at the same

time, condemning the crooked ways of the prophet,

for they were indeed crooked. He shows him his

perverseness, his folly, to be more stupid than the

ass he was riding: but, at the same time, he makes

him go on in his way. This meeting in the way

does serve to force him, through fear, to utter faith

fully what God should put into his mouth. Balaam

goes to meet—he does not say what. It is plain

(xxiv. 1) that he had mixed enchantments with the

profession of the name of the Lord, and that he had

thus been the enemy's instrument, with the credit of

the Lord's name, a deeply solemn case. He was

thus going to meet the mysterious power which

came there, and Elohim came to meet him. God

restrains and hinders on the behalf of his people all

power of the enemy, and causes Balaam to say what

he wishes to be said. Balaam looks upon Israel from
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above, and utters his prophecy. This prophecy is

divided into four parts. It has Israel for its object;

but as to the principle of it, it applies also to the

Church. The first announces the separation of the

people from the world. “The people shall dwell alone,

separated unto God, a people not reckoned among

the nations.” The second prophecy declares that

God does not repent. God has blessed them ; shall

he not confirm what he has said : The people are

justified, and without sin in the eyes of God. God it

was who had brought them out of Egypt. This peo

ple had “the strength of the unicorn,” and the enemy,

whom he had sought, had no power against them.

Balaam, seeing at last that God was bent upon

blessing, yields to the power of God, goes no longer

to the meeting of enchantments, and the Spirit of

God comes upon him. The justification of the

people being now declared, the Spirit of God can

bear testimony to them, instead of confining his

testimony to the thoughts and intentions of God.

Balaam sees them from above; seeing the vision of

the Almighty, he sees the people according to the

thoughts of the Spirit of God, as seen in the mind

of God from above. The eyes of the prophet are

open. And remark, here, that it is neither the anti

cipation of Canaan, nor Israel in their permanent

habitations: Balaam turns his face towards the wil

derness and sees Israel abiding in their tents. There

the Spirit sees them, and declares the beauty and

the order of the people in the eyes of God. The
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water of the refreshing of God was also always with

them there; they were as trees that the Lord had

planted, therefore will they be great amongst the

nations, a source of power and joy. They drink

from the sources of God, and pour out from them

abundantly for others. God had brought them out

of Egypt; they were the work of God, and the

power of God was to go with them against their

enemies. We get here thirdly, then, beauty—a

freshness, the sources of which do not dry up,

and power (what the Spirit does for the Church).

Then, in the fourth place, the coming of Christ, the

Star of Jacob, who crowns the glory of the people.

Only, as it comes in the midst of Israel, it is in

judgment. With regard to us, it will be to take us

hence,—in order to make us participate in the joy

of his presence,—to the marriage of the Lamb.

In a word, we see the separation of the people

from the world, their justification, their order, their

beauty, as planted by God near the everlasting

sources of the river of God, and then the coming of

Christ. The prophecy is perfectly beautiful.

It is very important for us to see sometimes the

Church from above; in the wilderness, but, in the

beauty of the thoughts of God, a pearl without price.

In the midst of the camp below, in the desert, what

murmurings, complainings, how much indifference,

what carnal motives would have been witnessed and

heard | From above, for him who has the vision of

God, who has his eyes open, everything is beautiful.
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“I stand in doubt of you,” says the apostle; and

immediately after, “I have confidence in you through,

the Lord.” We must get up to him, and we shall

have his thoughts of grace, who sees the beauty of

his people, of his Church, through everything else;

for she is beautiful; but for this, one would be either

entirely discouraged, or satisfied with evil. This

vision of God removes these two thoughts at once.

We see the final judgment of the ships of Chittim,

that is, of the West, north of the Mediterranean, and

that of their chief, after he has afflicted Asshur and

Eber also. It will be the terrible judgment of God

at the end of this age.

A few words more on the position of Balaam.

At the end of a dispensation based on any know

ledge, whatever of God, when faith is lost and pro

fession retained, this last obtains a renown of which

men glory, as now, of the name of Christianity:

Satan uses it. Power is sought from him; they go

to meet enchantments, because, whilst glorying in

the revealed name of God, they seek to satisfy their

own lusts, and the importance of the name of God

is tacked on to the work of the devil. However,

God is acknowledged up to a certain point. They

fear him, and he may interfere; but the system is

diabolical, under the name of the Lord, with a partial

fear of the Lord, and a dread which recognizes him as

an object of fear. The people of God are preserved;

but it is a very solemn thought, and it is truly the

history of the Christian system.
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LEv. xvi.

HAVING made provision for such defilements of the

people as allowed of it, we have the revelation of

the general provision for the purification of the

sanctuary which was in the midst of a people who

defiled it, and for the atonement of the sins of the

people themselves. In general, there are two great

ideas; first, that the atonement was made, so that

the relationship of the people of God was maintained

notwithstanding their sins; and then, in the second

place, in the difficulties which surrounded the en

trance of Aaron into the holy place, there was the

testimony (according to the Epistle to the Hebrews

itself) that the way into the holiest of all was not

yet made manifest during that dispensation. It is

important to examine this chapter under these two

points of view. It stands alone. No mention is

made anywhere else of what took place on that

solemn day. The sacrifice of Christ, as redemption,

was typified by the passover. It was here a question

of drawing near unto God, who revealed himself on

his throne—of cleansing defilements—of taking away

the sins of those who would draw near, and of

purifying their conscience. Now, while presenting

to us in figure the means of doing this, it signified

D
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indeed that the thing was not done. As to the

general idea of its efficacy, the High Priest drew

near personally, and filled the most holy place with

incense; then he took some blood, which he put on

the mercy-seat and before the mercy-seat. Sins

were atomed for according to the requirement of

the majesty of the throne of God himself, so that

the full satisfaction made to his majesty rendered

the throne of justice favourable, grace had free course,

and the worshipper found the blood there before

him when he drew near, and even as a testimony

before the throne. Then the High Priest cleansed

the tabernacle, the altar, and all that was found

there. Thus, in virtue of the sprinkling of his

blood, Christ will reconcile all things, having made

peace through the blood of his cross. There could

be no guiltiness in the tabernacle, but God would

cleanse away the defilements, that they might not

appear before him. In the third place, the High

Priest confessed the sins of the people over the

scape-goat, which, sent away unto a land not in

habited, bore all the sins away from God, never to

be found again. It is here that the idea of substitu

tion is presented most clearly.

There are three things, the blood on the mercy

seat, the reconciliation of all things, and the sins

confessed and borne by another. This order is found

in Colossians i-peace made, reconciliation of all

things by Christ, and in speaking of believers—“You

hath he now reconciled in the body of his flesh,
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through death.” It is evident, that though the scape

goat was sent away alive, he was identified as to

the efficacy of the work with the death of the other.

The idea of the eternal sending away of sins out of

remembrance is only added to the thought of death.

The glory of God was established, and his rights

vindicated, on one side, in the putting of the blood

on the mercy-seat; and, on the other, there was the

substitution of the Scape-goat, of the Lord Jesus, in

his precious grace, for the guilty persons whose

cause he had undertaken; and the sins of these

having been borne, their deliverance was full, entire,

and final. The first goat was the Lord's lot—it was

a question of his character and his majesty. The

other was the lot of the people, which definitively

represented the people in their sins. These two

aspects of the death of Jesus must be carefully

distinguished in the atoning sacrifice he has ac

complished. He has glorified God, and God acts

according to the value of that blood towards all.

He has borne the sins of his people ; and the

salvation of his people is complete. And, in a

certain sense, the first part is the most important.

Sin having come in, the justice of God might, it is

true, have got rid of the sinner; but where would

then have been his love and his counsels of grace,

pardon, and even the maintenance of his glory ac

cording to his true nature as love, while righteous

and holy too? I am not speaking here of the

persons who were to be saved, but of the glory of

D 2
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God himself. But the perfect death of Jesus—his

blood put on the throne of God—has established

and brought into evidence all that God is—all his

glory, as no creation could have done it: his truth,

for he had passed sentence of death—it is made

good in the highest way in Jesus: his majesty, for

his Son submits to all for his glory: his justice

against sin: his infinite love. God found means

therein to accomplish his counsels of grace, in main

taining all the majesty of his justice and of his

divine dignity; for what could have glorified them

like the death of Jesus? Therefore this devoted

ness of Jesus, God's Son, to his glory, his sub

mission, even unto death, that God might be

maintained in the full glory of his rights, has given

its outlet to the love of God—freedom to its action;

wherefore Jesus says, “I have a baptism to be

baptized with, and how am I straitened till it be

accomplished ?” His heart, full of love, was driven

back, in its personal manifestation, by the sin of

man, who would it not ; but through the atonement

it could flow forth to the sinner in the accomplish

ment of God's grace and of his counsels unhindered,

and Jesus himself had, so to speak, rights upon that

love—a position we are brought into through grace,

and which has none like it. “Therefore doth my

Father love me, because I lay down my life, that I

might take it again.” We speak with reverence of

such things, but it is good to speak of them; for

the glory of our God, and of him whom he hath



THE DAY OF ATONEMENT. 37

sent, is found therein established and manifested.

There is not one attribute, one trait of the divine

character, which has not been manifested in all its

perfection, and fully glorified in that which took

place between God and Jesus himself. That we

have been saved and redeemed, and that our sins

have been atoned for in that same sacrifice, accord

ing to the counsels of the grace of God, is, I

presume to say it, precious and important as it is

for us, the inferior part of that work, if anything

whatever may be called inferior where everything is

perfect: its object at least—we sinners—is inferior,

if the work is equally perfect in every point of view.

Having considered a little the grand principles,

we may now examine the particular circumstances.

It will have been observed that there were two

sacrifices: one for Aaron and his family, the other

for the people. Aaron and his sons always represent

the Church—not in the sense of one body, but as a

company of priests. Thus we have, even in the day

of atonement, the distinction between those who form

the Church, and the earthly people who form the

camp of God on the earth. Believers have their

place outside the camp, where their Head has suf

fered as a sacrifice for sin; but, in consequence, they

have their place in the presence of God in the

heavens, where their Head has entered. Outside the

camp,” here below, answers to a heavenly portion

* The camp is an earthly religious relationship with God

outside the sanctuary, and established on earth with priests
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above; they are the two positions of the ever-blessed

Christ. If the professing Church takes the position

of the camp here below, the place of the believer is

always outside. It is, indeed, what she has done—

she boasts of it; but it is Jewish. Israel must in

deed recognize themselves outside at last, in order to

be saved and to be brought in again through grace,

because the Saviour, whom they despised in a day of

blindness, has in grace borne all their sins. We

anticipate that position whilst Christ is in heaven.

The heart of the remnant of Israel will indeed be

brought back, in its desires, to the Lord before that

time. They will only enter into the power of the

sacrifice when they shall look upon him whom they

pierced, and mourn for him. Therefore was it pre

scribed that it should be a day to afflict their souls,

and that they should be cut off if they did not.

The day of atonement supposes, moreover, accord

ing to the state of things found in the wilderness,

that the people were in a state of incapacity for the

enjoyment of the relations with God fully manifested.

God had redeemed them—had spoken to them; but

the heart of Israel, of man however favoured, was

incapable of it in its natural state. Israel had made

the golden calf, and Moses put a veil over his face.

Nadab and Abihu had offered strange fire upon the

altar of God, fire which had not been taken from

the altar of burnt offering. The way into the holiest

between us and God. This the Jews were: they cast Christ

out of it, and it is now utterly rejected.
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is closed; Aaron is forbidden to enter there at all

times. When he went in, it was not for communion,

but for the cleansing of the defilements of a people

among whom God dwelt; and the day of atonement

is only introduced with a prohibition of entering at

all times into the holy place, and is conspicuous as

taking place after the death of the sons of Aaron.

He does it with a cloud of incense, lest he die. It

was truly a gracious provision in order that the

people should not perish on account of their defile

ments; but the Holy Ghost was signifying that the

way into the holiest of all was not yet made mani

fest. In what, then, is our position changed? The

veil is rent, and we enter, as priests, with boldness

into the holiest, by a new and living way through

the veil—that is to say, the flesh of Christ. We

enter in without conscience of sin, because the blow

which rent the veil, to show all the glory and majesty

of the throne, and the holiness of him who sits

thereon, has taken away the sins which would have

incapacitated us from entering in, or from looking

within. We are even seated there in Christ our

Head—the Head of his body the Church. In the

meantime, Israel is outside: the Church is seen in

the person of Christ, the High Priest, and the whole

of this dispensation is the day of atonement, during

which Israel's High Priest is hid within the veil.

The veil which hid the import of all these figures is,

indeed, done away in Christ, so that we have full

liberty by the Spirit, but it is upon their hearts.
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He maintains there within, it is true, their cause

through the blood which he presents; but the testi

mony of it is not yet presented to them outside, nor

their consciences freed by the knowledge that their

sins are lost for ever in a land not inhabited, where

they will never be found again. Now our position

is, properly speaking, inside, in the person of Aaron,

the blood being on the mercy-seat. We are not only

justified by the scape-goat, as being without—that is

done, it is clear, and once for all: for the veil is only

on the heart of Israel; it is no longer between us

and God; but we have gone in with the High Priest,

as united to him: we are not waiting for reconcilia

tion till he comes out. Israel, though the forgive

ness be the same, will receive these things when the

true Aaron comes out of the tabernacle. That is

why that which characterized the sacrifice of Aaron

and his sons was the blood put inside on the mercy

seat, and the going in of Aaron in person. But the

Church is composed of persons who are here below,

who have committed sins. Thus seen in the world,

they enter, as to their conscience, into the rank of

the outside people, as well as Aaron himself,"seen

not as a typical individual; and this conscience is

purified by the certainty that Christ has borne all

our sins in his body on the tree. Our position is

within, according to the value of the blood of Christ,

and the perfect acceptance of his person.

It is the same with regard to the expectation of

Christ: if I consider myself as a man responsible
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upon earth, I expect him for the deliverance of all

things, and to put an end to all suffering, and to all

the power of evil; and so individually myself, as a

servant, I look to receive at his appearing here the

testimony of his approval, as a Master, before the

whole world. But if I think of my privileges, as a

member of his body, I think of my union with him

above, and that I shall come back with him when he

shall come to appear in his glory. It is well we

should know how to make this distinction; without

that, there will be confusion in our thoughts, and in

our use of many passages. The same thing is true

in the personal religion of every day. I can consider

myself as united to Christ, and seated in him in

heavenly places,enjoying all the privileges which he

enjoys, as head of the body, before God his Father.

I may also look upon myself as a poor weak being,

walking individually upon the earth, having wants,

faults, and temptations to overcome; and I see Christ

above, whilst I am here below—Christ appearing

alone for me before the throne—for me, happy in

having, in the presence of God, him who is perfect,

but who has gone through the experience of my

sorrows, who is no longer in the circumstances in

which I find myself, but with the Father for me who

am in them. This is the doctrine of the Epistle to

the Hebrews, whilst the union of the Church with

Christ is more particularly taught in that to the

Ephesians.



THE THREE GREAT FEASTS.

DEUT. xvi. 1–17.

THIS chapter connects the people with the throne of

the Lord in Jerusalem, by solemnities in which he

surrounds himself with his people, blessed and happy

in the deliverance which he has granted them under

his reign. It gives us three solemn feasts—the

Passover, Pentecost, and the Feast of Tabernacles.

The spirit of each of these feasts suggests a few

remarks. The Passover recalled deliverance—deli

verance from bondage in Egypt, under either sin or

Satan. The unleavened bread was here the bread of

affliction; the knowledge of Christ, or the application

of Christ to the heart, though coupled with deliverance

and salvation when it takes the form of repentance,

(and this is the case when the question is of remem

bering one's deliverance) has always something bitter

in it. Joy is not the point here. One has gone out

in haste, by the mighty arm of God, and if happy,

it is only as having escaped, feeling that it is through

the power of God alone, and conscious of the state

which required it all. They ate it during the night,

and every one returned in the morning to his tent.

They went home with the sense of the goodness of

God, with the sense that it was a deliverance from

the evil under which they had been by their own
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fault, and to their own ruin. Holiness is presented

in repentance and deliverance from the power of evil,

under the form of conscience and judgment of sin:

it is an obligation; one dares not remain any longer

in evil; they were cut off if leaven was found in the

house; whereas this holiness is in itself the joy of

the redeemed. They were bound to keep the feast

wherever God should put his name. God gathered

the people around his dwelling-place, and linked them

with his name and with himself. Their nationality

and all their recollections were connected with the

worship of the Lord. It was another safeguard

against idolatry. (Wer. 5–7.)

Seven weeks having elapsed, the people were again

to gather around the Lord. They numbered seven

weeks from the time they began to put the sickle to

the corn, from the day they began to reap the fruit of

the land of promise. They waited for the perfect

time of the work of God. That which first of all

characterized this feast was, that every one offered a

free-will offering, according to the blessing wherewith

the Lord his God had blessed him. It is the Holy

Spirit, and the blessing flowing from him, which this

type presents to us. It is not only redemption, but

the power of the things which are the result of it;

not in full, however, they were only first-fruits

offered to God. The presentation of these first-fruits

to God is the effect of the power of the Holy Ghost.

They are the remnant of Israel historically in the

beginning, on the principle of redemption and of the
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new covenant; but, in fact, the Church itself becomes

the first-fruits of the creation of God. But the

effect produced by the Holy Spirit, the effect of his

presence in general, is that which characterizes this

feast. There was no mention of free-will offerings at

the Passover; they ate in haste and returned home.

But the Holy Spirit has made the renewed heart

willing; and according to the enjoyment of the fruits

of the promise, according to the measure of the

blessing of the Spirit of God, it can and will render

to God the first-fruits of the heart, of all that he has

given us. Therefore, (and it is what always accom

panies this free-will—fruit of the Holy Spirit,) they

were to rejoice in the presence of the Lord their God.

The fruits of grace and of the Spirit manifest them

selves in joy and in grace. Blessing manifests itself

in the spirit of blessing, in the joy and goodwill of

grace. Blessed and precious results Joy, and the

desire for the joy of others, always flows from grace,

known according to the power of the Spirit of God.

Thus the worshipper, his son, and his daughter, his -

man-servant, his maid-servant, the Levite within his

gates, the stranger, the orphan, and the widow, were

to rejoice together in the place where the Lord had

set his name. God surrounded himself with joy, the

fruit of grace and of his blessing. The remembrance

of having been themselves bondmen was to touch

the heart and influence the conduct of Israel; and,

by comprehending the grace which had delivered

them when they were in that condition, they were to
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be led to act in grace towards those who were bond

men to them. They are admonished, at the same

time, to observe the statutes of the Lord ; for the

presence of the Holy Spirit, whilst ministering joy,

leads to watchfulness and obedience. We enjoy the

earnest and the first-fruits before God, but still it is

down here where this watchfulness and restraint are

needful.

When the ingathering of the harvest and vintage

were ended, (that is, God having gathered in his own,

hidden them in his garner, and trodden his enemies

in the winepress) then came the feast of Tabernacles;

a feast, the antitype of which we have not, it is

certain, yet seen. Although all the effects of the

Passover and Rentecost are not yet accomplished, yet

they have been fulfilled as to the event marked by

them; but there has been no fulfilment, as yet, of the

feast of Tabernacles. This will take place when

Israel, restored to their land after the end of this

dispensation, willfully enjoy the effect of the promise

of God. Consequently, joy is put in the foreground,

whilst in that which prefigured the presence of the

Holy Ghost upon earth, the free-will offering came

first. This feast was to be kept during seven conse

cutive days. It is joy, full and complete joy; not

according to the measure of the blessing, but because

God had blessed them in all the works of their

hands; therefore they certainly ought to rejoice.

The spirit of that day belongs to us, although the

fulfilment of it has not yet taken place. There is a
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joy that manifests itself in us, in connection with

the measure of the present effect of the presence of

the Holy Spirit—a joy which requires watchfulness

and to walk in the narrow way, and in which the

remembrance of our former condition strengthens in

us the Spirit of grace towards others, and the

presence of the Lord is specially marked. There is

a joy known to the heart, although the things which

cause it have not yet had their accomplishment—a

joy connected with the time of rest, when labour

will be ended, and when there will no longer be any

need of vigilance, nor of the remembrance of our

misery, to urge us to share our blessings with others.

The feast itself will suffice for the joy of all—“Thou

shalt rejoice in thy feast.” *

THE BASKET OF FIRST-FRUITS.

DEUT. xxvi. 1–11.

THAT it applies to Israel's possession of the land at

any time is plain. The last words of the first verse

imply as much : “And it shall be, when thou art

come in unto the land which the Lord thy God

giveth thee for an inheritance, and possessest it, and

dwellest therein, that thou shalt take,” &c. Exodus

xxiii. 19, Leviticus xxiii., and Numbers xviii. 13,

fully confirm this. It was a standing ordinance in

the land. The spirit of the offering is also clear—a

full profession before God that they possessed the
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things which he had promised to their fathers. Their

father had been a Syrian ready to perish—a slave

in Egypt; and redemption had brought them out

thence, and into the good land of which they were

now in full enjoyment. Therefore were they come

up to own the Giver, in offering to him the first

fruits. They worshipped and rejoiced in every good

thing the Lord had given them, and this in grace,

with the Levite and the stranger. How all this

bears on the way in which the believer now makes

the offering is evident. All his worship is but the

answer, the reflex and bringing back to God of the

fruit—the first-fruits, if true faith and godliness be

there—of what God has revealed himself to be to

him, and of that heavenly joy into which he has

introduced him. Such is properly what the Lord

calls “that which is your own;” for on the earth we

are pilgrims; in the desert it is not “ours.”

The characteristic of piety will be found to be, in

scripture, and every where, and ever, that the first

effect of blessing is, turning back to God, and own

ing it there; not the personal enjoyment of it, which,

without this, turns us from God. The love that gave

it is more present than even the gift. See Eliezer at

the well (Gen. xxiv.), the cleansed Samaritan leper

(Luke xvii.), and a multitude of other examples.

He who gives is more and more before us than the

gift itself. This is the elevating character of divine

enjoyment. Then surely we do enjoy it freely and

blessedly, and the stream of grace flows out to the
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Levite and the stranger-to those whose hearts are

in need, and who have not an inheritance in the

land we enjoy.

It is, then, the return of the heart to God in the

enjoyment of the heavenly blessings which are the

fruit of redemption. The Christian, too, can enjoy

or so worship, when he has the consciousness that

heavenly things are his. It is the profession, the

open avowal of this; if he has not this conscious

ness, neither can he bring his basket of first-fruits.

“A Syrian ready to perish” was a thing past. The

worship was grounded upon possession of the bless

ing, and on a known inheritance—type of “sitting

in heavenly places in Christ Jesus.” It is not thank

fulness for promises, however surely that has its

place, but thankfulness that they are accomplished

—in Christ, yea and amen. Redemption is owned

as an accomplished thing that has put us in posses

sion, though for the redemption of the body we have

yet to wait.

Indeed, this is the general character of Deuter

onomy. It is not drawing near to God in the sanc

tuary by means of sacrifice, but the people—not the

priest merely for them—are themselves in possession,

and hence the sentiments towards God himself, and

towards the desolate of men, in the enjoyment of

the blessing; for free grace becomes him who has

received all through grace. Compare Deuteronomy

xvi., where even the various degrees of this are traced

in the three principal feasts of the Lord. Hence,
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also, the responsibility of the people as to the con

tinuance of the enjoyment of the blessing; for it is

in the path of obedience that such enjoyment is

known. Deuteronomy is a book of the deepest

practical instruction in this respect.

TEIE PASSAGE OF THE JORDAN.

Joshua iii.-v.

AND now the people are to enter the promised land;

but how enter it? For Jordan, with its flood at the

highest, lay as a barrier before the people of God,

guarding the territory of those that oppose their hopes.

Now Jordan represents death—but death looked at

rather as the end of human life, and the token of

the enemy's power, than as the fruit and testimony

of the just judgment of God.

The passage of the Red Sea was also death; but

the people were there, as participating (in type) in

the death and resurrection of Jesus accomplishing

their redemption, and setting them free for ever from

Egypt, their house of bondage—that is, from every

claim ºf Satan. It was then that the people entered

upon their pilgrimage in the wilderness. Redemption,

complete salvation, purchased by the precious blood

of Jesus, introduces the Christian into this pilgrim

age. With God, he only passes through the world as

a dry and thirsty land, where no water is; still this

pilgrimage is but the life down here, although it is

the life of the redeemed.

E
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But, as we have seen, there is the heavenly life, the

warfare in the heavenly places, which goes on at the

same time. When I say at the same time I do

not mean at the same instant, but during the same

period of our natural life on the earth. It is one

thing to pass through this world faithfully, or unfaith

fully, in our daily circumstances, under the influence

of a better hope; it is another thing to be waging a

spiritual warfare for the enjoyment of the promises,

and of heavenly privileges, as men already dead and

risen, as being absolutely not of the world. Both

these things are true of the Christian life. Now, it

is as dead and risen again in Christ that we are in

spiritual conflict; to make war in Canaan we must

have crossed the Jordan. It is, then, death and

resurrection in Christ, looked at in their spiritual

power, not as to their efficacy for the justification of

a sinner, but as their realization for his life in the

heavenly places, into which Christ has entered. A

comparison between Phil. iii. and Col. ii. and iii.

shows how death and resurrection are bound up with

the true character of the circumcision of Christ. In

Phil. iii., the return of Christ is introdited aS

completing the work by the resurrection of the body.

In both passages the heavenly life is spoken of as

a present thing; but there is entire separation, even

down here, between the pilgrimage and this heavenly

life, although the latter has a powerful influence on

the character of our pilgrim life. This influence was

perfect and entire in the case of the Lord Jesus; but
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his life in connection with men, although the ever

perfect expression of the effect of his life of heavenly

communion, was evidently distinct from it. The joy

of the heavenly life entirely set aside all the motives

of the lower life; and leading to the sufferings of his

earthly life, in connection with man, produced a life

of perfect patience before God. In him all was

sinless; but his joys were elsewhere. Thus, also,

with the Christian: there is nothing in common

between these two lives. Nature has no part what

ever in that above; in that below there are things

which belong to nature and the world, not in the bad

sense of the word “world,” but considered as creation.

Nothing of this enters into the life of Canaan.

Christ alone could pass through death, and exhaust

its strength, in being in it as shedding the blood of

the everlasting covenant; and he alone could rise

again from death, according to the power of the life

that was in him, “for in him was life.” He has

opened this way; he has converted death into a power

that destroys this flesh which shackles us, and a

deliverance from that in us which gives advantage

to the enemy with whom we are to fight, being

thenceforward brought into Canaan. Therefore the

apostle says, “All things are yours, whether life or

death.” Now, every true Christian is dead and risen

in Christ: the knowing and realizing it is another

thing. But the Word of God sets Christian privilege

before us according to its real power in Christ.

The Ark of the Lord passed over before the

E 2
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people, who were to leave the space of two thousand

cubits between it and them, “that they might know

the way by which they must go; for they had not

passed this way before.” Who, indeed, had passed

through death, to rise above its power, until Christ,

the true Ark of the Covenant, had opened this way?

Man, whether innocent or sinful, could do nothing

here. This way was alike unknown to both, as was

also the heavenly life that follows. This life is

altogether beyond Jordan; the scenes of spiritual

conflict do not belong to man in his life below. No

wilderness experience, be it ever so faithful, has

anything to do with it, although the grapes of

Canaan may cheer the pilgrim by the way. But

Christ has destroyed all the power of death for his

people, so far as it is the power of the enemy and

the token of his dominion. It is now but the

witness of the power of Jesus. It is indeed death;

but, as we have said, it is the death of that which

fetters us.

I will add some brief remarks. “Lord of all the

earth” is the title Joshua repeats, as that which

God had here taken; for it is in testimony to this

great truth that God had planted Israel in Canaan.

Hereafter he will establish in power, according to

his counsels, that which had been put into the

hands of Israel, that they might keep it according

to their responsibility. This last principle is the

key to the whole history of the Bible, as to man,

Israel, the law, and all it has to do with. All is
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first trusted to man, who ever fails, and then God

accomplishes it in blessing and power.

Thus this chapter supplies us with very clear

indications of that which God has promised to ac

complish in the last days, when he will indeed

show himself to be “Lord of all the earth,” in Israel

brought back in grace by his mighty power. And

we must attend to this testimony of the purpose of

God in establishing Israel in their land. Harvest

time will come, and the strength of the enemy will

overflow its banks; but we, as Christians, are al

ready on the other side. The strength of the enemy

passed all bounds in the death of Jesus; and we

do not say now, “Lord of all the earth;” but, “All

power is given unto him in heaven and in earth.”

Let us remark, also, how God encourages his

people. They must combat; the sole of the foot

must tread on every part of the promised land to

possess it; and it must be in conflict that the power

of the enemy and entire dependence upon God are

realized. But while fighting boldly for him, he

would have us know that victory is certain. The

spies said to Joshua, “Truly the Lord hath delivered

into our hands all the land, for even all the inhabi

tants of the country do faint because of us.” This

is what we know and prove by the testimony of the

Holy Ghost, so different from that of the flesh, as

brought by the ten who came back with Caleb and

Joshua.

But if we are introduced into a life which is on



54 THE PASSAGE OF THE JORDAN.

the other side of death, by the power of the Spirit

of God, as being dead and risen in Christ, there

must be the remembrance of that death by which

we have been delivered from that which is on this

side of it, of the ruin of man, as he now is, and of

the fallen creation to which he belongs. Twelve

men, one out of each tribe, were to bring stones

from the midst of Jordan, from the place where the

priests’ feet stood firm with the Ark, while all Israel

passed over on dry ground. The Holy Ghost brings

with him, so to speak, the touching memorial of

the death of Jesus, by the mighty power of which

he has turned all the effect of the enemy's strength

into life and deliverance. Death comes with us

from the grave of Jesus: no longer now as death,

it is become life unto us. This memorial was to

be set up at Gilgal. The meaning of this circum

stance will be considered in the next chapter; we

will only dwell here on the memorial itself. The

twelve stones for the twelve tribes represented the

tribes of God as a whole. This number is the

symbol of perfection in human agency, in connection

here, as elsewhere, with Christ, as in the case of the

shew-bread.

Here also the Spirit sets us (Christians) in a

more advanced position. There were twelve loaves

of the shew-bread, and we form but one in our life

of union by the Holy Ghost with Christ our Head,

which is the life we speak of here. Now, it is his

death that is recalled to us in the memorial left us
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by the loving-kindness of our Lord, who condescends

to value our remembrance of his love. I only speak

here of this memorial as the sign of that which

should be always a reality. We eat his flesh, we

drink his life given for us. Being one now in the

power of our union with Christ risen, dead to the

world and to sin, it is from the bottom of the river,

into which he went down to make it the way of

life—heavenly life—for us, that we bring back the

precious memorial of his love, and of the place in

which he fulfilled his work. It is a broken body

which we eat, a poured out blood which we drink;

and this is the reason why blood was entirely pro

hibited to Israel after the flesh; for how can death

be drunk by those who are mortal? But we drink

it because the death of Christ is our life, and it is

in realizing the death of that which is mortal that

we live with him. The remembrance of Jordan, of

death when Christ was in it, is the remembrance of

that power which secured our salvation in the last

stronghold of him who had the power of death.

It is the remembrance of that love which went

down into death, in order that, as to us, it should

lose all its power, except that of doing us good,

and being a witness unto us of infinite and un

changeable love. - - -

: The power of resurrection-life takes all strength

from Satan: “he who is born of God keepeth

himself, and that wicked one toucheth him not.” In

our earthly life, the flesh being in us, we are exposed
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to the power of the enemy; and the creature has no

strength against him, even though it should not be

drawn away into actual sin. But if death is become

our shelter, causing us to die unto all that would

give Satan an advantage over us, what can he do?

Can he tempt one who is dead, or overcome one who,

having died, is alive again? But, if this be true, it

is also necessary to realize it practically. “Ye are

dead. . . . Mortify therefore.” (Col. iii.) This is what

Gilgal means. -

The matter in hand was not yet the taking of

cities, the realization of God's magnificent promises.

Self must first of all be mortified. Before conquering

Midian, Gideon must cast down the altar that was -

in his own house. The wilderness is not the place

where circumcision is carried out, even though we

may have been faithful there. Circumcision is the

application of the Spirit's power to the mortification

of the flesh in him who has fellowship with the

death and resurrection of Jesus. Therefore Paul

says: “We are the circumcision.” (Phil. iii.) As

to an outwardly moral life, Paul had that before.

Had he now added true piety to his religion of forms,

the true fear of God to his good works? It was far

more than that. Christ had taken the place of all

in him—first of all as to righteousness, which is the

ground-work; but further, the apostle says, “That I

may know him, and the power of his resurrection,

being made conformable unto his death, if by any

means I might attain unto the resurrection from the
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dead.” Therefore it is in “pressing towards the mark”

that he waits for the coming of Jesus, to accomplish

this resurrection, as to his body. In the Epistle to

the Colossians (chapter ii) he speaks to us of the

circumcision of Christ. Is it only that he has ceased

to sin (the certain effect, indeed, of this work of God)?

No; for in describing this work he adds, “Being

buried with him in baptism, wherein also ye are

risen with him, through the faith of the operation of

God, who hath raised him from the dead.” The

consequences of this heavenly life are found in

chapter iii. 1, which is in immediate connection

with the verse just quoted. Here also the work is

crowned by the manifestation of the saints with

Jesus when he shall appear.

Our Gilgal is in the 5th verse. “Mortify there

fore.” We see that it is founded on grace. It rests

on the power of that which is already true to faith.

“Ye are dead. . . . Mortify therefore.” This being

the standing, it is realized. “Reckon ye yourselves

to be dead,” said the apostle (Rom. vi.), when speak

ing on the same subject. This is the practical power

of the type of the stones brought from Jordan.

They are a symbol of our union with Christ, who

was dead. Raised up together with him, we can say

that we were dead with him. He has been once

dead for sin; we were dead in sin: God has quick

ened us together with him. All that he did was for

us. Associated with him in life, united to him by

the Spirit, I appropriate to myself, or rather God

-
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ascribes to me, all that he has done, as though it had

happened to myself. He is dead to sin—in him I

am dead to sin. Therefore I can “mortify,” which I

could not do as being still alive in the flesh. Where

was the nature, the life, to do it in 7 Now, circum

cision being the practical application of that of which

we have been speaking, we remember the death of

Christ, and the mortification of our members on the

earth is accomplished through grace, in the conscious

ness of grace. Otherwise it would only be the effort

of a soul under the law, and in that case there would

be a bad conscience and no strength. This is what

sincere monks attempted; but their efforts were not

made in the power of grace, of Christ and his strength.

If there was sincerity, there was also the deepest

spiritual misery. In order to die there must be life;

and if we have life, we have already died in him who

died for us. The stones set up in Gilgal were taken

out of the midst of Jordan, and Jordan was already

crossed before Israel was circumcised. The memorial

of grace, and of death as the witness to us of a love

which wrought out our salvation, by taking up our

sins in grace, stood in the place where mortification

was to be effected. Christ dying for sins, in perfect

love, in unfailing efficacy, is our strength, in dying

unto sin. In every circumstance, then, we must

remember that we are dead, and say to ourselves, If

through grace I am dead, what have I to do with sin,

which supposes me to be alive? Christ is in this

death in the beauty and in the power of his grace;
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it is deliverance itself. As to growth, the apostle

says: “I follow after, if that I may apprehend that

for which also I am apprehended of Christ Jesus.”

Thus, in being dead, and only thus, will the re

proach of Egypt be taken away. Every mark of the

world is a reproach to him who is heavenly. It is

only the heavenly man who has died with Christ.

that disentangles himself from all that is of Egypt.

The life of the flesh always cleaves to Egypt; but

the principle of worldliness is uprooted in him who

is dead and risen with Christ, and living a heavenly

life. There is in the life of man a necessary link

with the world as God sees it, that is, corrupt and

sinful; with a dead man there is no such link. The

life of a risen man is not of this world; it has no

connection with it. He who possesses this life may

pass through the world and do many things that

others do. He eats, works, suffers; but as to his life

and his object, he is not of the world, even as Christ

was not of the world. Christ, risen and ascended

up on high, is his life. He subdues his flesh—he

mortifies it—for in point of fact he is down here;

but he does not live in it. The camp was always at

Gilgal. The people—the army of the Lord—re

turned thither after their victories and their con

quests. If we do not do the same, we shall be feeble

—the flesh will betray us; we shall fall before the

enemy in the hour of conflict, even though it may be

honestly entered into in the service of God. It is at

Gilgal the monument of the stones from Jordan is
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set up; for if the consciousness of being dead with

Jesus is necessary to enable us to mortify the flesh,

it is through this mortification that we attain to the

knowledge of what it is to be thus dead. We do not

realize the inward communion, (I am not speaking

now of justification,) the sweet and divine enjoyment

of the death of Jesus for us, if the flesh is unmorti

fied. It is impossible. But if we return to Gilgal,

to the blessed mortification of our own flesh, we find

there all the sweetness, (and it is infinite) all the

powerful efficacy of this communion with the death

of Jesus—with the love manifested in it. “Always

bearing about in the body,” says the apostle, “the

dying of the Lord Jesus, that the life of Jesus may

be manifested in our mortal body.” Thus we do not

remain in Jordan; but there remains in the heart all

the preciousness of this glorious work, a work which

the angels desire to look into, which is for us, and

which Christ in his love appropriates to us. We

find him with us at Gilgal—a place of no outward

show or victory to attract the eyes of men; but

where he, who is the source of all victory, is found

in the power and the communion which enable us to

OVerCOme.

But there were also twelve stones set up in the

midst of Jordan; and, indeed, if we apply the power

of the death of Christ to mortify the flesh, the heart

—exercised in, and fully enjoying heavenly things—

loves to turn again to Jordan, to the place where Jesus

went down in the power of life and obedience, and to
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gaze upon that Ark of the Covenant, which stood

there, and stayed those impetuous waters till all the

people had passed over. One loves, now that he is

risen, while viewing the power of death in all its

extent, to behold Jesus there, who went down into

it, but who destroyed its power for us. In the

overflowing of the nations, Christ will be the security

and salvation of Israel; but he has been our security

and our salvation with respect to much more terrible

enemies. The heart loves to stand on the banks of

that river—already crossed—and to realize, while

studying what Jesus was, the work and the wondrous

love of him who went down into it alone, until all

was accomplished. But in one sense we were there;

the twelve stones show that the people had to do with

this work, although the ark was there alone when

the waters were to be restrained. In the Psalms we

can especially there contemplate the Lord, now that

we are in peace on the other side the stream. Oh, if

the Church knew how to seat herself there, and there

meditate on Jesus! In doctrine, the Psalms set forth,

also, the connection between the death of Jesus and

the residue of Israel passing through the waters of

tribulation in the last days.

Behold, then, the people out of Egypt and in

Canaan, according to the faithfulness of God's pro

mise; not only redeemed out of Egypt, but brought

into Canaan; the reproach of Egypt being rolled

away, and the people of God having taken their place

at Gilgal—the true circumcision of heart of which we

have spoken.



D A WID.

1 SAMUEL.

LET us briefly retrace the history of David. Sim

plicity of faith keeps him in the place of duty, and

contented there, without desire to leave it, because

the approbation of God suffices him. Consequently,

he can there reckon upon the help of God as

thoroughly secured to him; he acts in the strength

of God. The lion and the bear fall under his

youthful hand. Why not, if God was with him?

He follows Saul with equal simplicity, and then

returns to the care of his sheep with the same

satisfaction. There, in secret, he had understood

by faith that the Lord was with Israel; he had

understood the nature and force of this relationship.

He sees, in the condition of Israel, something which

does not answer to this; but as for himself his

faith rests upon the faithfulness of God. An un

circumcised Philistine falls like the lion. He serves

Saul as musician with the same simplicity as before;

and whether with him, or when Saul sends him out

as captain of a thousand, gives proof of his valour.

He obeys the king's commands. At length the king

drives him away; but he is still in the place of

faith. There is little now of military achievement,

but there is the discernment of that which became
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him, when the spiritual power was in him, but the

outward divine authority was in other hands. It

was the same position as that of Jesus in Israel.

David does not fail in this position, its difficulties

only the better bringing out all the beauty of God's

grace and the fruits of the Spirit's work, while very

peculiarly developing spiritual affections and inti

mate relationship with God, his only refuge. It is

especially this which gave rise to the psalms. Faith

suffices to bring him through all the difficulties of

his position, in which it displays all its beauty and

all its grace. The nobleness of character which

faith imparts to man, and which is the reflection

of God's character, produces in the most hardened

hearts, even in those who, having forsaken God,

are forsaken of him (a state in which sin, Selfishness,

and despair combine to harden), feelings of natural

affection, the remorse of a nature which awakens

under the influence of something superior to its

malice, something which sheds its light (painful,

because momentary and powerless) upon the dark

ness which encompasses the unhappy sinner who

rejects God. It is because faith dwells so near God

as to be above evil, that it withdraws nature itself

from the power of evil, although nature has no

power of self-mastery. But God is with faith; and

faith respects that which God respects, and invests

one who bears something from God with the honour

due to that which belongs to God, and which recalls

God to the heart with all the affection that faith
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entertains for him, and all that pertains to him.

This is always seen in Jesus, and wherever his

spirit is; and it is this that gives such beauty, such

elevation, to faith, which ennobles itself with the

nobility of God, by recognizing that which is noble

in his sight, and on account of its relationship to

him, in spite of the iniquity or abasement of those

who are invested with it. Faith acts on God's

behalf, and reveals him in the midst of circum

stances, instead of being governed by them. Its

superiority over that which surrounds it is evident.

What repose to witness this amid the mire of this

poor world! But, although faith—in the place it

gives us in this world—suffices for all that we meet

with in it, yet, alas ! communion with God is not

perfect in us. Instead of doing our duty, whatever

it be, without weariness, because God is with us,

and when we have slain the lion, being ready to

slay the bear, and, through this, more ready still to

slay Goliah; instead of faith being strengthened by

victory, nature grows weary of the conflict; we lose

the normal position of faith, we debase and dis

honour ourselves. What a difference between David,

who by the fruit of grace draws tears from the heart

of Saul, re-opening (at least for the moment) the

channel of his affections—and David, unable to

raise his hand against the Philistines whom he had

so often defeated, and boasting himself ready to

fight against Israel and the king whose life he had

spared
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My brethren, let us abide in the place of faith,

apparently a more difficult one, yet the place where

God is found, and where grace—the only precious

thing in this world—flourishes, and binds the heart

to God by a thousand links of affection and grati

tude, as to one who has known us, and who has

stooped to meet our need and the desires of our

hearts. Faith gives energy, faith gives patience;

and it is often thus that the most precious affections

are developed; affections which, if the energy of

faith makes us servants on earth, render heaven

itself happy, because he who is the object of faith

is there, and fills it in the presence of the Father.

Nature makes us impatient with circumstances,

because we do not sufficiently realize God, and

draws us into situations where it is impossible to

glorify him. On the other hand, it is well to ob

serve, that it is when man had thoroughly failed,

when even David's faith had been found wanting,

and, departing from Israel, he had thrown himself

among the Philistines, it was then that God gave

him the kingdom. Grace is above all failure. God

must glorify himself in his people.



THE SUFFERINGS AND THE PRAISES

OF CHRIST.

PsALM xxii.

THE result of the truth taught in this psalm is, that

they shall praise the Lord that seek him. It is the

fruit of unmingled grace, brought out in a very

remarkable manner, and quite different from a hope

or a promise. Assuredly, that the Holy One should

be forsaken of God is not promise, and that is the

ground laid here for praise.

In Psalm xix. we have the testimony of creation

and of the law. It is a Solemn thought, that what

ever man has touched he has corrupted. Creation

groans when a man has been there. But if I look

where man cannot reach,-at the moon, the stars, &c.,

all is glorious. “The heavens declare the glory of

God, and the firmament showeth his handy-work.”

Next (verse 7 and seq.), “the law of the Lord is

perfect, converting the soul; the testimony of the

Lord is sure, making wise the simple. The statutes

of the Lord are right, rejoicing the heart; the

commandment of the Lord is pure, enlightening the

eyes.” Here the point is, not whether man can keep

it or not, but its intrinsic perfection and its value for
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those who by grace profit by its light. Neither of

these witnesses can be changed. Man early filled

the earth with corruption and violence. “And God

looked upon the earth, and, behold, it was corrupt....

God said, The end of all flesh is come before me;

for the earth is filled with violence through them.”

The heavens spread over all, and the sun going about

in unwearied circuit from one end to the other, are

the bright, unchanging witnesses, above man's de

filing hand, of the divine glory. As little does the

law of Jehovah vary; but if man cannot change the

law, he disobeys it. The effect of law is to claim

from a sinful man that he should not be sinful.

Mark, in passing, the order of God's dealings.

When sin came in, God said that the seed of the

woman should bruise the serpent's head. This is

not promise to Adam, but the judgment pronounced

on Satan: if a promise, it is one to the second Adam.

Then comes a word of positive promise to Abram,

the father of the faithful: “In thee shall all families

of the earth be blessed.” Afterwards, when the

offering had taken place on Moriah, the promises

were made, unconditionally as before, to his seed.

But the question of righteousness must be raised,

because God is the righteous God. Blessing under

law depended on man's faithfulness, as well as God's.

At Sinai it was said, “If ye will obey my voice

indeed, and keep my covenant, than ye shall be a

peculiar treasure unto me above all people.” The

law raised the question of righteousness and put

F 2
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man under obedience, instead of his taking his place

as a sinner. “All the people answered together, and

said, All that the Lord hath spoken we will do.”

That was law, and Israel under it; but “as many as

are of the works of the law are under the curse.”

Long afterwards rises another witness—One who

testified to the moral nature of God as well as his

power; One who manifested the righteousness of God,

instead of merely claiming that of man; One who

came, as it were, with all promises in himself, if he

had been received. It was love itself, it was God,

who is love, manifested as man in the midst of

corruption; it was man, perfect in love to God and

to his neighbour—the witness, in a word, of divine

love and of human perfectness in the midst of evil

and unrighteousness, meeting all in grace, to show

that the grace of God could and did reach to any,

passing through all in perfect holiness, to show that

it was God's grace which thus visited man, as indeed

that alone had a title to do. Such was Christ here

below. But he came in a peculiar manner. He

came, according to promise and prophecy, among a

people whom God had prepared for this purpose; a

people to whom the promises had been given after

the flesh, and among whom, after their redemption

from Egypt, all the prophets had appeared; a people

who had the covenant and the giving of the law, and

the public worship and the revelation of Jehovah,

the one true God who gave the law and sent the

prophets.



SUFFERINGS AND PRAISES OF CHRIST. 69

. And how was Christ received? He was entirely

rejected. In Psalm xx, Messiah is viewed in the

day of trouble. So the Jews will see in their latter

day trouble, identifying Jesus as their Saviour.

Psalm xxi. is the answer to their godly desire touch

ing the Anointed of Jehovah, and the expression of

their joy at his exaltation as King. He has been

heard, and has his heart's desire given him.

Thus far we have had the testimony of creation—

at least of the heavens, then of the law, and lastly

of Christ, the Faithful Witness, rejected on earth,

but crowned with glory on high. The consequence

is, that his enemies will be destroyed; “the fire shall

devour them.” Man having despised Christ, the day

is coming when his hand shall find out all his

enemies: his righteousness shall find out those that

hate him. “Thou shalt make them as a fiery oven

in the time of thine anger: the Lord shall swallow

them up in his wrath, and the fire shall devour them.

Their fruit shalt thou destroy from the earth, and

their seed from among the children of men.” If I

take the earth, it is corrupted and gone—if the law,

it is broken—if Christ, he is rejected.

In Psalm xxii. we have a totally different thing.

It is Christ forsaken of God. Not that he is not

despised of the people there: strong bulls of Bashan

beset him round, dogs compassed him, the assembly

of the wicked enclosed him ; but all this, felt as

none but Christ could feel, what was it in presence

of the awful reality of Christ suffering from the
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hand of God—of Christ suffering for sin # It is a .

sad but useful picture, the side of man; for it is all

the same nature—such were we; but turn it round,

and what is the other side? Christ has brought out

what God is, and that is love, even when it is a ques

tion of our sins.

What is man? What was Pilate? An unjust

judge, who washed his hands, while he condemned

to death the One whom he had thrice proclaimed to

be guiltless; and this at the instigation—at the

intercession —of the chief priests and the rulers of

God's people. And the disciples, what and where

were they : “They all forsook him and fled.”

“And Peter followed him afar off.” When he comes

into the palace, he curses and swears, and denies

Jesus again and again. Take man where you will,

and if Christ be there, every thing is put to the test

—only sin comes out. His cross, his death, revealed

the real character of all: the history of man,

morally, is closed. “Now once in the end of the

world hath he appeared to put away sin by the

sacrifice of himself.” Man has been weighed and

found wanting in every way. “The flesh profiteth

nothing:” it breaks law and abuses grace. The end

of all I am as man I read in the cross. “But where

sin abounded, grace did much more abound.” For

there is another thing altogether there. On the cross

hung the One spotless, blessed man, yet forsaken of

God. What a fact before the world ! No wonder

the sun was darkened,—the central and splendid
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witness to God's glory in nature, when the Faithful

and True Witness cried to his God, and was not

heard.

Forsaken of God! what does that mean? What

has man to do with it? What part have I in the

cross? One single part—my sins. Here, then, is

One forsaken of God, and saying it aloud before all

men. There is none to see and sympathize, as in

Psalm xx. The women who followed from Galilee

were there afar off, but they understood not. It

baffles thought, that most solemn, lonely hour which

stands aloof from all before or after. How does not

perfectness of Christ shine in it ! “The man Moses

was very meek, above all the men which were upon

the face of the earth;” yet was his spirit provoked,

so that he spake unadvisedly with his lips. “Ye

have heard of the patience of Job;” yet he opened

his mouth to curse his day, and murmured that the

Preserver of man had set him as a mark, so that he

was a burden to himself. In Christ nothing was

brought out but what was perfect.

But if I have to say to Christ, in what only is it

first of all? What do I bring to the cross? What

have I in it? My sins. There is not a vanity we

have not preferred to him. What a humbling

thought for us—for me! The Righteous One is

suffering for sin, and vindicates God (though to

himself the depth of agony) in deserting him when

most, we may say, he needed God. “But thou art

holy, O thou that inhabitest the praises of Israel.
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Our fathers trusted in thee: they trusted, and thou

didst deliver them. They cried unto thee, and were

delivered: they trusted in thee, and were not con

founded. But I am a worm,” &c. It was obedience

—suffering—to the uttermost; but forsaken as he

was, Christ says, God was holy all the same. We

know now why it was. It was for sin, for our sins

—not for righteousness. Our sins were our only

contribution. What a tale that tells on our part:

on his, O what blessed love | What a stumbling

block is Christ crucified What foolishness :

Nay, but it is the power of God and the wisdom of

God. Have your hearts said that you have no

power, no wisdom ? Have you confessed that in the

cross—the power of God to those who are saved—

you have no part but sin?

The wonderful truth is, that the Son of God came

into the world, and in the cross God has made him

sin who knew no sin. The sinless Saviour has drunk

the cup of wrath. It pleased Jehovah to bruise him

—to make his soul an offering for sin. He has

borne our iniquities. What is the consequence?

He died under the burden of sin, and what becomes

of it? It is clean gone; not that it has been glossed

over, but put away by the sacrifice of himself.

Thus, before the day of judgment, sin has been

thoroughly dealt with by God in the cross of Christ.

There will be a day of judgment, and those who

believe not, will find everlasting condemnation there.

But for those who believe, there has been already
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judgment in Christ. God must judge sinners; but

were this all, where would be his love? If he

overlooked sin, where his holiness? That would not

be love, but indifference to evil. When I see the cross,

I see the perfect desert of sin, and that not in the

destruction of the sinner, but in the person of the

Lord Jesus Christ, suffering once the just for the

unjust, that he might bring us to the God who was

glorified in the sins being thus completely blotted

out. Christ took sin in his own body on the tree,

laid down the life in which he bore it, and rose

absolutely without it. Now, them, the question of

righteousness is not raised only, but settled. Neither

is it any longer a promise, but a work done. There

are promises for the believer to enjoy in their season;

but the suffering on the cross is ended and past.

Redemption is neither creation, nor law, nor promises,

but a divine work wrought about sin, and already

accomplished in Christ through his blood, in

Christ now accepted of God and glorified at his right

hand.

Hence, if sin was judgment to Christ, it results in

nothing but grace to us in and through him. For if

God takes up sin in my case at the day of judgment,

I am lost. But I say he has taken it up in Christ,

wounded for our transgressions, bruised for our

iniquities; and now there flows a stream of un

mingled grace. For it is not only that the unsparing

wrath of God fell on Christ crucified, but that Christ

enters into all the delight of God after putting away
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sin. God was now no longer a judge and an

avenger, but a Deliverer from death and all the

consequences of the sin Christ had taken on himself;

his glory as God and as Father was concerned in

raising Christ from the dead, and setting him in

righteous glory as man, and in infinite delight as Son

before him.

What a change there is now ! Christ is heard

from the horns of the unicorns. Resurrection is the

answer of his God and Father. But mark, Christ

has people whom he calls his brethren, and to them

he must go and tell it all. God has righteously

and in perfect love brought him back from the grave,

and now, says the Lord, “I will declare thy name to

my brethren; in the midst of the congregation will

I sing praise to thee.” Never had the divine com

placency in Christ been so complete as on the cross,

never was God so glorified as in him there; but

there was not, nor could be, the enjoyment of Com

munion in that awful hour, when sin was judged as

it never will be again. But now sin-bearing was

over, and God so perfectly justified and glorified in

it, that it became a question of Christ's bringing

others into the place of holy joy and peace, and his

own relationship to his God and Father.

Mary Magdalene wept at the grave, for she loved

the Lord, and knew not salvation in him risen.

“They have taken away my Lord, and I know not

where they have laid him.” To her apprehensions,

if he were gone, all was lost. But Jesus made
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himself known to her in resurrection, and says,

“Touch me not; for I am not yet ascended to my

Father: but go to my brethren, and say unto them, I

ascend unto my Father and your Father, and to my

God and your God.” For whom was the work done,

but for them? But more than this, God was his

Father, he was theirs; if his God, he was theirs also.

He brings the disciples into the same place he has

entered himself.

All things in man and under man had failed by

reason of sin. But sin being now put away, all

things are of God, who hath reconciled us to himself

by Jesus Christ. No righteousness could be had out

of man. But Christ being made sin, the believer is

now become divine righteousness in him.

Why go about to establish your own righteous

ness? Paul lets us know, that now that he saw and

had God's righteousness in Christ, he would not have

his own, had it been ever so fair: what he had in

Christ by faith was incomparably better.

If you love your children thoroughly, you desire

them to have the same place as yourself. It was so

with Christ. He could suffer alone, but that finished,

could he praise alone? No: “in the midst of the

congregation will I sing praise to thee.” All the

suffering and sorrow were his; his joy he would

share with those he loved. He himself leads their

praises. He is come out from unutterable, unfathom

able agony and shame, and does he keep silence?

Does not his tone of praise well assort with the
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darkness he was in 7 Does not fulness of joy now

answer to God's forsaking him then for our sin!

(Compare verses 24, 25.) He had been in the depths

for us, but now he is out and praising; and how

should we praise? With him, in the certainty of

what he has wrought. God would have us free

before him in joy by virtue of what Christ has done;

he would have us judging every evil, for it is a holy

place; but the place he is in is the result of his work,

and he gives it—nothing less than it—to us. Could

I go into the presence of God in my sins ? I should

flee from him like Adam. But, believing in Christ, I

am in God's presence, because he has brought me

there.

Are you then seeking God? Have you heard the

voice of Christ? It is no longer the cry of deepest

grief unheard. The atonement is made, he himself is

raised from the dead, the accepted, glorified Saviour:

and what to him the change from the affliction of

the afflicted to his joy as risen He gathers around

him those who receive him, and in their midst sings

praises to God. If you seek God now, you are

entitled by his work to take up and join in his song

of praise. For it is not a promise, but an accom

plished fact. Do I believe in Christ? If so, I am

before the throne of God (in title, not in fact, of

course) by virtue of the cross; I am inside the veil,

and my sins are left for ever behind me.

From verse 22 we find nothing but grace. Do you,

who seek God, say, O that I could find him ; But he
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has found you. Come, then, and praise him. Christ

has been on the cross, bearing our sins. You have

to learn it as an accomplished fact; not saying, I

hope he will do it. The work is done, sin is entirely

put away, and Christ the leader of praise according

to his estimate of sin, of wrath due to it, borne in

grace, and of the perfect deliverance displayed in his

own resurrection. Thenceforward is heard praise,

and praise only. First, Christ in the midst of the

congregation praises God, and those that fear Jeho

vah are called to praise him. (verses 22, 23.) Then

his praise is anticipated “in the great congregation,”

and “they shall praise Jehovah that seek him, and

all the ends of the world are to remember and turn

to him.” (verses 25–27.) In the millennial earth the

homage will be universal, “all they that be fat upon

earth”—“all they that go down to the dust;” yea,

and not that race then alive only, for they “shall

declare his righteousness unto a people that shall be

born, that he hath done this.”

In the light there are exercises of conscience, but

how do I get there? Because Christ put away sin,

and I receive him. True, we must all appear before

the judgment-seat of Christ, but it is the judgment

seat of him who loved me and gave himself for me,

who saved me, and in whom I am accepted. If

Christ had to do with a Pharisee, he soon unmasked

him; but to one who came to him as a poor sinner,

he was always grace, as to the woman in Luke vii.

Never did he deal roughly with one soul who came
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in the truth of its condition: to such he spoke and

wrought in the truth of his own grace. That sinful

woman was attracted by divine love in Christ, and

hears him pronounce her many sins forgiven. She

knew his great love, and loved much. When he

comes to this, he does not trouble himself more about

the Pharisee, but says to the woman, “Thy faith hath

saved thee; go in peace.” And no wonder; for it is

the self-same thing which brightens heaven that made

her heart bright.

We must, then, be all manifested before the judg

ment-seat of Christ, before the person who by his

death put away all my sins. What a blessing to find

him on the judgment-seat There is nothing in this

to disturb the peace he has made by the blood of

his cross; and peace we must have in order to enjoy

communion with God. Can two walk together, ex

cept they are agreed ? Then think how it is we get

there. Christ will come and receive me to himself,

because he loves me and wants me to be with him

where he is. And how do I arrive? Glorified in a

body like his own. Do you ask, How can people

speak thus? I answer by the question, How can

you be in heaven in any other way ? He who of

God is made unto us righteousness is the judge. To

believe in his name, and yet doubt that we have

peace, is calling in question the value of his work.

He who suffered, and is now glorified, will not gain

say it when he judges. But there will be nothing

secret ; all will come to light. What a lesson for us
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when in glory ! And what is the effect I look on

my past life, and what have I been 7 I look since I

have been a Christian, and what feebleness, what

failure | But am I therefore to be afraid 2 No | I

look at God and say, What a God I have had to do

with ! Every step is a manifestation of my Father's

love, who had led me along the way. In glory I

shall see all my foolishness; but it will be in the

body risen or changed. I shall learn the love of

Christ in every tittle of my life, from beginning to

end.

How does the apostle describe its effect? “Know

ing therefore the terror of the Lord, we persuade

men.” (2 Cor. v. 2.) Now, are your hearts so entirely

free from the terror of judgment for yourselves that

you only go out to persuade others? This is the

living activity of love; but besides the fulness of

peace which it supposes, there is a sanctifying pro

cess. We are made manifest to God. All is brought

into the light now; and that is what we want, in

order to search our ways. Sin is never seen out of

God's presence. Are you walking like Christ? The

light shines into my conscience, and shows me every

thing inconsistent with itself.

Are your voices tuned to praise with Christ? He

is gone from the wrath and darkness of the cross

into the light and love of his Father's presence, and

is praising. Can you praise with him : There all

trembling disappears. Do you believe “he hath

done this?” Oh, beloved, how those who seek him
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lag behind his heart! What is it you believe? and

in whom ? Do you not know that he drank the cup

to the dregs, and is all uncertain to you still? If

you think of what you are, I say you are a thousand

miles off what you ought to be. If you seek him,

his Word warrants that you should praise him. He

is in the presence of God as the consequence of his

work. May your hearts set to their seal that God is

true. As a Father, he may chasten; but the chasten

ings are a Father's ways with children's hearts. May

you not reject the testimony of Jesus, that he has

spent his life, having suffered once the just for the

unjust, that your souls may have present peace with

God. “He hath done this.”
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John xvii.

THIS chapter has a very peculiar character, in that

it is not the address of the Lord Jesus to his dis

ciples even, much less to the world. It is their

admission to hear him address his Father about

them. And we can easily understand that, where

such a privilege is given them, we should be let

into the fullest possible apprehension of the place

in which he has set us. When he spoke to the

world, Christ suited himself to their capacity; and

we, in our measure, ought to seek to do the same.

But when he was addressing his Father, we can

naturally understand that he would speak freely

of what he had on his heart about his disciples.

But still, as it concerned them (now, through grace,

we have received the Spirit who communicates these

things to our souls), he spoke it in the audience

of the disciples, so that they should hear and know

what his heart felt about them. Let me ask you

this : If we find that Christ has an interest in us,

and that he is speaking to his Father, and speaking

of us, of what he has on his heart for our bless

ing-do our hearts turn with interest to listen and

G
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to know what he feels about us? We have wretched

cold hearts, it is true—nothing is worse than their

deadness and indifference to God. An openly bad

vile man of the world is bad enough; but if I saw

a son do what was wrong, and if his father went out

and intreated him with all the tender affection of

a father, and he did not trouble his heart about

what he said, I should say, there is no hope now.

Therefore, when I find this first truth, that Christ

has us on his heart, and can speak to his Father

about us—that we are become the object of their

common interest, surely our hearts should turn to

it. “These things,” he said, “I speak in the world,

that they might have my joy fulfilled in themselves.”

The character of Christ's love, being perfect, was to

bring us into the same blessing with himself. It is

very true, but it is not all the truth, that we are

blessed through Christ : we are blessed with him,

and that was the perfection of his love. He loves

us enough to have us near him, and have us all in

the perfectness of his own heart; and having opened

our understandings to see what he is, and to delight

in what he is, he gives us the consciousness of his

own perfect love. “We shall be like him, for we

shall see him as he is.” If I always saw perfect

blessedness before me, with the consciousness at the

same time that I never should have it, that would

not give comfort to my heart; but if I have a

perfect object before me, with the certainty that I

shall possess it, I shall be occupied with that object.
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Whilst here below we have the consciousness, in

looking at our blessing in Christ, that we are not

perfectly like what he is; we desire it—we long to

be conformed to the image of Christ. But still, if

we have in any measure tasted the loveliness of

Christ, what distresses the heart is that we are not

like him. But here Christ engages the affections,

and brings the heart to this point—the conscious

ness that this is our place in him before God, and

that all the blessedness that he has is ours. Does

it become us to say no? Is it humbleness to be

short of that—to say we are unworthy : Is God

right ! But it is no humbleness to refuse grace.

And then, when it is seen to be such grace—un

mingled grace—it is no humbleness to speak of not

being fit to have such things. If I talk about not

being quite worthy, there is the thought that if I

were worthier I should be fit to have these bless

ings. Here is just where the want of humbleness

is. You ought to be on the right ground with the

Lord. That which enables us to have this thought

and desire of being brought into the presence and

blessing of God, and to be like Christ, is that all is

grace. We are nothing. If we look at the glory

that is before us, it at once puts out the thought

of all worthiness in ourselves.

Here, then, the Lord is just setting us in his own

place upon earth. Poor feeble creatures we are for

it—but he is setting us in his place on earth.

“Father,” he says, “I will that they also whom thou

G 2
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hast given me be with me where I am, that they

may behold my glory which thou hast given me.”

This chapter is often spoken of as being a prayer.

The half is a prayer; but all the other part is a

plain and full exposition of the ground on which

he places us, beginning with his going up to heaven,

and then going on to the glory which he will give

us. There is the prayer, too; a prayer for us while

we are passing through the trials and difficulties of

this world. Christ gives us this place with himself

above; but he speaks while still in the world, that

we might have it from his own lips in the world.

It is not as taking us out of the world; but he

begins it all from that starting point, that we shall

be in the glory. When he was here, he did not

want any witness; he was himself the heavenly

witness. But now he is gone, he sets his saints

as his living active epistle in a world that they do

not belong to, any more than he did.

First, then, look at the way in which he introduces

us into this place. You will see, in the first few

verses, that it is a question of himself being glorified.

“These words spake Jesus, and lifted up his eyes to

heaven, and Said, Father, glorify thy Son.......as thou

hast given him power over all flesh, that he should

give eternal life to as many as thou hast given him

• * * * * *I have glorified thee on the earth: I have

finished the work which thou gavest me to do. And

now, O Father, glorify thou me with thine own self

with the glory which I had with thee before the



CHRIST'S DESIRES FOR THE CHRISTIAN. 85

world was.” Now there are two thoughts which the

Lord brings out there. He says, “Glorify thy Son,

that thy Son also may glorify thee.” That is the

title which his person gives him to this glory. And

the other is, “I have glorified thee on the earth,” &c.

“And now, O Father, glorify thou me,” &c. That is,

the Lord presents these two grounds on which he

is asking for his glory as man. He is glorified in

virtue of his person, and then glorified in virtue

of his work.

It is in connection with both these titles that we

have to see our place on earth. He takes his place

with the Father in virtue of his own personal title,

and in virtue of his accomplished work. There is

the basis which he lays for our admission into this

place of blessing; and at the close he says, “I have

declared unto them thy name, and will declare it:

that the love wherewith thou hast loved me may be

in them, and I in them.” The love wherewith the

Father had loved Christ should be in the disciples:

they should enjoy it; they should have his joy ful

filled in themselves. It is this that we are called

to: the enjoyment, in this world, of the love that

Christ knew here below—of his Father's love. He

was there the Son of God, as man in this world, and

what was his delight? Was it from the world?

Surely not. Was he of the world? He was not.

He was walking in the world; but his character and

place, while there, was as the Son of the Father.

There was his joy, not from the world, no more than.
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He was of it, but from the Father: there was his

constant blessedness. The wellspring of his delight,

in a world that hated him, was the constant inflowing

of the Father's love to him. He was his beloved

Son, in whom he was well pleased. Now the first

point is, how such as we are can get into such a

place. The Lord always retained the perfect con

sciousness of his Father's love. How can a sinner

get there? Though he had declared his Father's

name to the disciples (take, for an example, the Ser

mon on the mount), did they understand it? No;

they had not the Spirit of adoption. He revealed

the name and character of the Father, but their

hearts did not enter into this relationship.

Christ, as man walking down here, was the Son

of man which is in heaven. His person gives him

this title. He walks through this world in suffering

and trial. He suffers from man for righteousness'

sake, and for love's sake. But whatever the suffering

through which he was passing, he always addressed

God as his Father during all the time of his life in

this world; every expression of his heart was of his

conscious relationship to God as Father. But when

he comes to the cross, it is, “My God! my God!

why hast thou forsaken me?” Upon the cross, all

that God was in his holy hatred of sin fell on Christ

for our sakes; and hence, it was not then a question

of love and fellowship, but all else that God was

was against him, as bearing our sins. Was God

true? That righteousness was against him because



CHRIST's DESIRES FOR THE CHRISTIAN. 87

of sin. All that God was—his holiness, truth,

majesty, righteousness, all was against him, because

in the cross he was as the One made sin for us. The

one other thing in God's nature was his love, and

that Christ necessarily could not then taste; there

fore, on the cross, he does not say Father, but it is,

“My God! my God!” Afterwards, when just ex

piring, he does say, “Father, into thy hands I com

mend my spirit.” Never was he more perfect, never

more acceptable to God, than on the cross. God

was a debtor in that sense to Christ; for his character

was brought out as it never had been before. If

God had merely swept away all men in anger, there

would have been no love; if he had spared all in

mercy, there would have been no righteousness.

But Christ giving himself up to death, and to the

bearing of God's wrath on the cross, there is perfect

righteousness against sin, and perfect love to the

sinner. God was there fully glorified in all that he

was. And now, having done that—the whole ques

tion of sin being settled, and all Christ was being

proved in the resurrection—he says, “I will declare

thy name unto my brethren.” The Lord Jesus then

comes, having been heard and answered in resurrec

tion; and now he says, “Go, and tell my brethren,

I ascend unto my Father and your Father, to my

God and your God;” that is, he brings out both

these names now; the relationship in which he had

been as a Son with the Father all his life long, and

the full effect of all that God was as such, which he
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had borne as wrath against sin, he now brings out

as entirely for us. If it is a question of God's

righteousness, we are made the righteousness of God

in Christ. If it is his love, we are loved with the

same love Christ was loved with. Grace is reigning

through righteousness by Jesus Christ. Everything

that the Father can be towards sons, that he delights

in—as he was to Christ, so he reveals himself to us.

Sin is put entirely away, and by the very word of

Christ himself the disciples are even brought, by the

efficacy of his work of redemption, into a place

along with himself. He declares his name unto

his brethren: “I ascend unto my Father and your

Father,” &c.; and he puts them in this place after

death and judgment has been gone through, and he

is risen out of it, so that his righteousness becomes

that in which we stand before God. While Christ

was upon earth he remained entirely alone, because

the atonement was not made. “Except a corn of

wheat fall into the ground and die, it abideth alone.”

But he has died, and now he can bring them into

the place belonging to himself; and that is what he

is doing now. Did sin hinder it? Yes; but it is

put away. Did righteousness? Yes; but it is for

them and for us.

If we speak of the sufferings of Christ, there were

two kinds of suffering, quite distinct one from the

other. In one sense he went through every possible

kind of suffering. He suffered from man for right

eousness' sake, and he suffered from God for sin’s
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sake. The suffering from God for sin he took for us

entirely alone; he suffered it that we might not

suffer it. He took it fully—drank the cup to the

very dregs, and it is done with. In his sufferings

for righteousness' sake, he gives us the privilege of

suffering with him. “To you it is given in the behalf

of Christ, not only to believe on him, but also to

suffer for his sake.” If we suffer from man for

righteousness' sake, there we are with him ; but with

suffering for sin we have nothing to do. He has

taken it entirely alone: not one drop is left; no

particle or trace of it remains for us. He took it

that we might never have it. And now, having done

that, he takes another place, in which man, as man,

must necessarily remain a stranger to him. But the

fact that Christ is gone up on high is the reason why

I can be with him. When he was upon earth, I

could not be in any full sehse with him. Why?

Because he was holy, and I was not. But when sin

has been put away, and he is gone into heaven, and

has taken a place there in the presence of God, he

has done that by which I can draw near. He has

gone into the presence of God with a righteousness

which gives me a title to be there. Thus, the glory

in which Christ is, which he has entered as having

accomplished redemption, enables me to be with

him, instead of being a hindrance. I never could

be with him, if he had not been in this glory. He

might visit us in mercy, but it is as risen from the
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dead and gone up on high that he gives us the place

of union with himself before God.

What he is doing now, is to reveal this name of

the Father to us. When he spoke to Abraham he

said, “I am the Almighty God, walk before me.”

God revealed himself in a character on which Abra

ham's faith was to act: it is the revelation of him

self as the One who was all-powerful, whatever

might be the difficulties of the path; and Abraham

was to live by faith in that name. He says to Moses,

“I appeared unto Abraham, unto Isaac, and unto

Jacob, by the name of God Almighty, but by my

name Jehovah was I not known to them.” Now he

takes this name with Israel: he puts himself in re

lation with Israel by the name of Jehovah. He was

the unchanging One, who would be faithful to his

word and oath, however many the changes that

Israel might have to pass through. He was thus a

perfect Protector; he was the Almighty One; he

was Jehovah : but that is not what I want, blessed

as it is in its place. I want eternal life. But he

comes now with another name. The Son reveals the

Father's name. If I have found this, that the Father

has sent the Son to be a Saviour, and that this work

is accomplished, I say this is not now merely a Faith

ful and Almighty Protector, or the One true God that

governs the world righteously: he is interested in

my salvation. He takes the place of a Father to me,

if I receive his Son. I get in Christ the revelation

of my place with God, and that, consequent upon
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the blessed truth that he has taken away the sin

that shut me out from the presence of God, and has

gone up before the Father, that I may have the very

same place that belongs to him as the Son of the

Father. Can I possibly have more than that? Yes,

there is even more than that. In virtue of it, there

is the Comforter sent down. “If I go not away, the

Comforter will not come unto you: but if I depart,

I will send him unto you.” The Holy Ghost comes

down because of Christ's being exalted at the right

hand of God. He becomes the Spirit of adoption.

“Now he which stablisheth us with you in Christ,

and hath anointed us, is God; who hath also sealed

us, and given us the earnest of the Spirit in our

hearts.” So that the place in which we find Christ

thus glorified, we find the believer set in, as this

righteousness presented to God. The Holy Ghost is

given as that which seals me, and gives me the

power and blessing of the place into which Christ

has brought me. “This is life eternal, that they

might know thee the only true God, and Jesus

Christ whom thou has sent.” There is the relation

ship. Then there is the work, “I have glorified thee

on the earth: I have finished the work which thou

gavest me to do.” He asks then that the Father

should glorify him, and adds, “I have manifested thy

name unto the men which thou gavest me out of the

world............Now they have known that all things,

whatsoever thou hast given me, are of thee.” It was

not merely what Messiah received from God, but
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what the Son had from the Father that was made

known to them. And he adds, “I have given unto

them the words which thou gavest me; and they

have received them,” &c.

Two things you will find connected with the

position in which the disciples are thus set; first,

that which ministers to their joy, and then the place

which they have as witnesses for him in the world.

He has communicated to them all the means of this

joy. “I have given unto them the words which

thou gavest me.” “Henceforth,” as he said before,

“I call you not servants; for the servant knoweth

not what his Lord doeth; but I have called you

friends: for all things that I have heard of my

Father I have made known unto you.” Now, he

puts us in the place of sons, and, as 'Sons, the words

that the Father gives him he makes known unto us.

What Christ does is bringing us into the enjoyment

of his own relationship and place with God. The

first thing he does is, to secure our being in it by

this work of atonement. Then, having wrought this,

the next thing is to give us the name by which we

are called to know God as the Father. And accord

ingly He gives us all the words of the Father, that

we may have the joy of this place in which he has

set us. “I pray not for the world, but for them

which thou hast given me; for they are thine. . . . .

Holy Father, keep through thine own name those

whom thou hast given me, that they may be one, as

we are.” He puts them under the shelter of the name,
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“Holy Father.” He looked for them to be kept with

all the Father's tenderness. That is, they are in this

world under this name of Holy Father; and then

he presents these two motives to his Father for

keeping them : first, “for they are thine;” and the

other is, “I am glorified in them.” .

Do you believe that the Lord was speaking the

truth? When he says he tells us these things, that

we might have his joy fulfilled in ourselves, did he

really mean so? I believe it. I believe that the

Lord meant us to have his joy fulfilled in ourselves.

If you tell me that we are poor feeble vessels to

have it, that is most true; but he did not speak

thus. The possession of life is not power. Power

is in Christ, and in Christ alone; for the character

of the new man is dependent and obedient. If you

say, I have life from God, and therefore I have got

power, it is not true. But if you say, I have got life

from God, but I have got the temptations of Satan

and the world, and all that can seduce me away

from the range and exercise of this life, and you say,

Father, keep me, I want to be kept, then there will

be power. When Paul gets into the third heavens,

what is the effect ' When there, the flesh is not

puffed up; for he is there to hear things which he

cannot even utter down here. But when he comes

down, the flesh would use it to say that no one had

ever been in the third heaven but himself. He must

get that broken down. Therefore the thorn is sent,

which brings the consciousness of weakness where
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boasting had been before. We are never in danger

in the presence of God; but when we are thinking

of having been there, danger is there—the thorn

gives conscious weakness to the man himself. In

Paul's case, we know it was something that made

his preaching.contemptible. The Lord has to put us

down in every way. The danger of the Christian is,

that he is not consciously weak, that the flesh is not

put in its place, that he thinks he can do something.

But when the flesh is put down, where it had pre

tended to be something, then the believer can say,

“When I am weak, then am I strong,” and Christ is

exalted. For when Paul, with all this incompetency,

was the means of such blessing to others, it is quite

clear that it was Christ, and not Paul, that was the

strength. This is the truth that is brought out before

us in 2 Cor. xii-Christ's perfect righteousness and

glory, which is ours, or the man in Christ; and then

the man made nothing of, and Christ in him every

thing. There is where we get the Christian com

plete. In both cases it is Paul; but in the one it

is the man in Christ, and in the other it is Christ in

the man, and the man thus made nothing of That

which the believer has on earth is not only this

place in Christ in heaven, but the power of Christ

in this world. While we certainly shall have the

experience of what we are, at the same time the

Scripture shows us always, as such, no necessity in

this world for being anything else but Christ. “To

me to live is Christ.” The fact that the flesh is in
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me is no reason that I am to walk after it. The

power is not in the fact that we have the life, but in

exercised dependence upon the life that we have got

in Christ. We have seen the full blessedness of

this place, that we may have his joy fulfilled in our

selves.

• And now he goes on to their testimony before the

world. “I have given them thy Word, and the

world hath hated them, because they are not of the

world, even as I am not of the world.” Here I find

the Christian's place in the world: he is no more of

it than Christ. He does not say, They ought not to

be; but, “They are not of the world, even as I am

not of the world.” As Christians deriving your life

from Christ, and having your place with Christ, you

are not of the world. The life, the place you have

got in Christ, all flows from the fact that he has

given you a relationship with the Father, in virtue

of which you are no more of the world than he him

self was. There is the manifesting of Christ to the

world; but these duties and affections flow from a

relationship that is established already. It is not as

the way of getting into the relationship; but when

Christ has become my life, then I must walk as he

walked. To the world this becomes a testimony. Of

what? What became of Christ himself? The world

would not have him. “O righteous Father, the world

hath not known thee.” It was as good as saying,

There is a complete breach between the world and

me. Christ comes into the world in grace, revealing
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the Father, and the world hated him ; and therefore

he goes out of the world, and brings us into his

place as gone on high. Will the world bear us any

more love than it bore Him? It will not. He is

there because the world would not have him ; and it

is only as having entered that place by blood and

death that he can say, “My Father and your Father,

my God and your God.” Now, he says, I will make

you a witness of that. You are not of the world,

even as I am not of the world. “I pray not that

thou shouldest take them out of the world, but that

thou shouldest keep them from the evil. They are

not of the world,” &c.

How are we to get the character and spirit proper

to us as such It is not that we can always be in

the third heaven, but that if living the life of

Christ, in the power of the Spirit, we shall be

manifesting it before the world, as it was with

Christ himself. He could say even as to his path

down here, “The Son of man which is in heaven.”

Was there ever anything in Christ inconsistent with

the third heaven? Therefore my life being there,

and my heart and affections, I shall walk according

to that place. Where is the pathway for such a life

through this world? “I have given them thy word,

and the world hath hated them,” &c. . . . “Sanctify

them through thy truth: thy word is truth.” That

is not quite all. Christ is the truth: the word of

God is truth about everything. Do I want to know

what my heart is ? The Word tells me. Do I want
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to know what God is ? The Word tells me. What

Christ as a Saviour is ? What Satan and his wiles

are? The Word will tell me. And therefore I have

the Word to make all plain, when I want to go

through the world, which is a labyrinth for any one

else; for a labyrinth it naturally must be to all, and

to the infidel specially. God is love, and yet there

I see such misery of every kind around me; the

child of three days old agonizing perhaps through

the fault of its parents; nothing but suffering and

sorrow everywhere. Nobody, I say, can understand

this: it is unaccountable, except as the Word of

God, which is truth, explains it all. Take Christ

himself: he can appeal to them and say, “Which

of you convinceth me of sin?” Yet how does it end?

He is obliged to confess before men that God has

forsaken him. Their hard hearts take advantage of

this, and say, If God delight in him, let him deliver

him. All is inexplicable; and those who would

make this world, as it is, a proof of the righteous

government of God, are just doing what the friends

of Job did. They were saying that this world could

be explained as to the present expression of God's

moral government. But no: there is Job, and he is

in the depths of suffering. He was very naughty,

but he spoke more rightly than they. He says, I

have seen the righteous man suffering. He wants

to find God; he says, Oh, if I could see him but I

cannot find him. All this, I again say, is in itself

inexplicable. But the moment I search into the

H
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word of God, I have got the key to it all. Take the

infidel upon his own ground, and he has not a word

to say: he is the least capable of any of explaining

the facts that are going on every day; for they are

inexplicable, except as sin has come in. “Sanctify

them through thy truth.” It is the word of God

applied to judge every thought and feeling that is in

me. He does not say, “Sanctify them by the law,”

but by the word. Persons take the law as a rule,

but you want power; you want an object that seizes

your affections. What object does the law give you?

Where is the thing—the One—you are to love?

Where is he? Who is he? The law cannot and

does not tell me, save of a judge: I have no object

before my soul to give me blessed and holy affections;

but the Father's word does give me this.

That is what he goes on to immediately. “As

thou hast sent me into the world, even so have I also

sent them into the world.” “And for their sakes I

sanctify myself, that they also might be sanctified

through the truth.” Now I get something more than

the word: it is Christ himself who is the substance

of all that the word speaks about. And therefore

Christ says, as regards his place, “For their sakes I

sanctify myself.” He has gone up to glory, and

there sets himself apart as the object for our hearts:

the Holy Ghost reveals him to me, and the word is

the revelation of all that is in Christ; it brings to

me all that Christ is—“Sanctify them through thy

truth.” How? “For their sakes I sanctify myself,
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that they also might be sanctified through the truth.”

I have now got an object: it is the truth, which will

judge every thing that is in my heart: this it is that

sanctifies me, by showing me the One that I love,

and who has said that I am going to be like him. I

have a Christ who has got hold of my heart, who

has given me a place with himself, and has fitted me

for it by the revelation of himself to my heart.

And that is what, I find here. And besides this

place, I get the Comforter sent down, taking of the

things of Christ and showing them to me, revealing

to me that he has given me what he has, that I

may have it with him, that I may be like him,

when I see him as he is. And now the sanctifying

power is, that the Spirit takes of these things and

shows them unto me. More than all, Christ himself

is mine. He is the perfect and blessed man set

apart in the presence of God; and that, transported

into my heart in the living power that it has in me

through the Spirit, sets me apart to God. It is the

truth that Sanctifies me; but if I look at what the

truth is perfectly, it is Christ. We, “beholding as

in a glass the glory of the Lord, are changed into the

same image from glory to glory, even as by the

Spirit of the Lord.” “For their sakes,” as our Lord

says here, “I sanctify myself, that they also might

be sanctified through the truth.”

“Neither pray I for these alone,” (he brings in

other Christians there) “but for them also which

shall believe on me through their word; that they all

H 2
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may be one; as thou, Father, art in me, and I in

thee, that they also may be one in us; that the world

may believe that thou hast sent me.” He imparts

to us all that he has taken as man in blessing and

glory. He will have us enter into his joy while upon

earth; and then I find, “And the glory which thou

gavest me I have given them; that they may be one,

even as we are one.” When the Lord comes, and

when the saints are displayed in the glory of Christ,

and with him, that will be the revelation to the

world that we have been loved as Christ has been

loved. “I in them, and thou in me, that they may

be made perfect in one: and that the world may

know that thou hast sent me, and hast loved them

as thou hast loved me.”

But even this is not the best thing he has to give

us. He goes on to say, “Father, I will that they also

whom thou hast given me, be with me where I am ;

that they may behold my glory, which thou hast

given me; for thou lovedst me before the foundation

of the world.” While he has given us the glory of

the inheritance, he puts us before the world as those

who have been brought into the same glory with

himself. “When Christ who is our life shall appear,

then shall ye also appear with him in glory.” And

then the world will say, These poor people, that we

have despised, are loved with the same love Christ

was loved with. But while all that is true and most

blessed, we shall, besides, have the enjoyment of

himself. We ought to have it now. “I have de
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clared unto them thy name, and will declare it; that

the love wherewith thou hast loved me may be in

them, and I in them.” We get the present knowledge

that we are loved as Jesus is loved; for he has

declared the Father's name to us, and will declare it,

that the love wherewith he is loved may be in us,

and he in us. There is the place in which he puts

the Christian now. Christ will bring us into the

glory; but even that, in a sense, is an inferior thing,

compared to the enjoyment of Christ himself. I do

not wait till then to know that I am loved as Christ

is loved: I know it now ; the world will know it

then. All being founded upon this work that he has

done, and upon his being thus in the presence of

God, which put us in this himself, we can say, I

know that I am loved as the Father loves Jesus, if

Christ says it, “that the love wherewith thou hast

loved me may be in them, and I in them.” Is it in

you? Have you believed Jesus' word, that the Father

has loved you as he loved his own Son? It was not

enough for him to give his Son for you, but he

puts you in the same place, and loves you with the

same love. If we grieve the Spirit, we may not

enjoy the power of it; but there is the place in

which Christ has set us to stand with his Father and

our Father, his God and our God, and to enjoy him

who is the truth, and who gives us the consciousness

of being loved as he himself is loved. It may be

manifested before the world when he comes, but it is

ours now. The Lord only give us to believe it. If
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we are seeking the world, that is not the Father's

love, but enmity to it. “All that is in the world, the

lust of the flesh, the lust of the eyes, and the pride

of life, is not of the Father, but is of the world.

And the world passeth away,” &c. You will find

these three always opposed the one to the other—the

flesh and the Spirit, the devil and the Son, the world

and the Father. “All that is in the world,” if our

hearts seek after it, damps the enjoyment of the

Father's love; for we are not of the world, even as

Christ was not.

The Lord give you to know it, as it is testified of

Jesus himself, and then, as walking in his steps, and

sanctified by the revelation of himself in your heart,

to enjoy the real consciousness of the blessedness of

the love wherewith the Father loves you.



“AS IS THE HEAVENLY.”

1 Cor. xv. 48.

THERE are two great things that the Scriptures

present to us as effectual for salvation. One is, the

full vindicating of God's moral character in grace

towards us, which the atonement does. There is

righteousness in God against sin, and there is love

to the sinner; for God's character is not only vindi

cated in the atonement, but he is glorified in it.

But besides this, there is another and a distinct thing,

and that is, the coming in of power to bring us out

of all the misery and wretchedness which are the

effects of sin, and to set us in a new place. Both

these things form a part of this great salvation.

The one was absolutely necessary, if sinners were to

be reconciled to God at all; for the atonement must

have been made in order to our being brought near

to God. If God had brought us to himself without

his righteousness having been perfectly vindicated,

he could not have been the holy and blessed One

that he is. But all that God is has been perfectly

cleared and vindicated on the cross, which without

the cross never could have been. If God had let

every one off in mercy, that would not have been
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love; it would have been indifference to sin. If

one of my children, for instance, were to be naughty,

and yet I were to persist in treating him the same

as all the others, that would not be love. You cannot

have true love, unless there is a perfect maintaining

of righteousness according to the truth of God's

name. But to maintain that must, necessarily, have

shut out all sinners without the cross—without the

death of Christ, as giving himself up to the perfect

righteousness of God, of his judgment, of his hatred

of sin, of his authority; for it is a question of

authority, as well as of holiness, and, at the same

time, of perfect love to the sinner. And this is what

the cross of Christ is for us, the full bringing out

and vindicating of all that God is, not only in love,

but in holiness. It is full of blessing. We come

to God as needy sinners, and we find there the mercy

seat, and his precious blood sprinkled upon it. But

when in peace I can reflect upon the cross, I see how

perfectly God is glorified in it. The more it shows

me the holiness of God, the more, also, what a

wonderful thing the cross was; there is nothing

like it in heaven or earth, excepting, of course, God

himself. No creation, nothing that has ever been

seen in this world, could be what the cross was.

Creation may show God's power, but it cannot bring

out God's love and truth as the cross does, and there

fore it remains everlastingly the wonderful and

blessed place of learning—what could be learnt no

where else—all that God is.
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But while that is true, there is another thing—the

coming in of a Deliverer to take us out of the condi

tion in which we were by nature; for so indeed we

were, poor, wretched creatures, struggling in the

ditch, and no way of getting out of it. Supposing,

then, that God had been vindicated and glorified by

the cross of Christ, it did not follow that you and I

should therefore be brought out of the condition in

which we were. This required that God should

come down to us, and take us out of the condition

of sin and misery, and put us in another condition

altogether; and that needs the coming in of divine

power.

SALVATION is a deliverance wrought by divine

power, so as to bring us out of one condition into

another. It is true, we are morally changed, but we

want more than that—though whoever has got that,

will surely have all the rest. But supposing I get

the new nature, with its desires after holiness, what

is the effect? It gives me the consciousness of all

the sin that is in me. I want to be righteous, but

then I see that I am not righteous, and I bow under

the power of sin and of the knowledge of such holi

ness which I have learnt to desire, only to find out

that I have not got it. I say, what is the good of

my knowing holiness in this way, if I have not got

it? It is no comfort to me. Here we have been

speaking of God's righteousness; but when I look,

I find I have no righteousness. Where can I find a

resting-place for my spirit in such a state as this?
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It is impossible; and the very effect of having this

new nature, with all its holy affections and desires

after Christ, brings me to the discovery of the lack

of what this new nature cannot of itself impart.

I have got the cravings of the new nature—all its

holy and righteous desires; but the thing craved for

I have not got. It is the desire of my nature. I

say, Oh, that I could be righteous ! but then I am

not righteous. In that way God meets us with a

positive salvation. He meets us and quickens us

into the desire and want of holiness; he gives us a

nature capable of enjoying it when we get it. But

that is not all. When I have got that nature, have

I got the thing I want? No. I strive, and think,

Oh, if I could get more of this holiness but still

I have not got it. I may hate the sin, but the sin is

there that I hate. I may long to be with God, to be

for ever in the light of his countenance; but then I

see that I have got sin, and know that the light of

his countenance cannot shine upon my sin; I want a

righteousness fit for his presence, and I have not got

it. It is thus God meets us in the cross. He not

only gives the nature that we want, but he gives us

the thing that we want. And not only that, but in

Christ he gives us both the perfect object and the

nature, and that in power.

We get, in the expression of this, a remarkable

thing in this chapter. “As is the earthy, such are

they also that are earthy; and as is the heavenly,

such are they also that are heavenly.” It is not there
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what we shall be in point of glory; for afterwards he

adds, “and as we have borne the image of the earthy,

we shall also bear the image of the heavenly.” We

have borne the image of the first Adam, in all the

consequences of his sin and ruin, and we shall bear

the image of the second Adam. But he lays down

first this great truth for our hearts, “As is the

heavenly, such are they also that are heavenly.” It

is what we are now. There I find what my heart, as

quickened of God, wants; and I learn what blessed

ness is in Christ, by whom God has revealed it to us.

He has given us a righteousness in Christ, who is the

accepted, blessed man in the presence of God, of

whom alone God could say, “Sit thou at my right

hand, until I make thine enemies thy footstool.”

You have been rejected by man, but you are just

my delight. “As is the heavenly, such are they also

that are heavenly.” It is that which God brings

before us. He puts us into a new condition before

himself, and then makes us judge all that is incon

sistent with that. Then, besides that, power is given:

not a new nature, merely, with cravings after a

position which we have not got, but power to judge

practically, from a position which we have got, all

that is inconsistent with it. There will be that

which has to be judged, but I shall judge it in the

consciousness of what God has given me in Christ.

It is there that I get the measure of what God, come

in in power, has made me. “As is the earthy, . . . .

as is the heavenly,” &c. Here are these two men, so
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to speak. There is the first Adam, of the earth, with

those that pertain to him, earthy; and there is the

second man, the Lord from heaven. There are these

two Adams, and I get in both the pattern and model

of all other men that are after their image. I get

the first Adam, fallen, wretched, and corrupt; then I

get the other Adam that becomes in a spiritual sense

the head of a race after he has taken that place in

God's counsels in glory.

I say, there is the pattern, and model, and head of

that race. It is not merely a truth that the atone

ment has been made for us, in respect of what we

were as belonging to the first Adam; but God has

been glorified in respect of our sins. The more we

get into the presence of God, the more we shall learn

the value of the cross. But then this chapter, in

speaking of the resurrection, speaks of the coming in

of power. We just see how the Lord first deals with

Christ in power of resurrection, and then, at the

same time, how we are objects of this very same

thing.

Now what I see first in Christ, as he was upon

earth, is perfect goodness in his dealings with men—

perfect goodness meeting them in all their need.

The heart gets cheered and encouraged by that. He

feeds them when hungry, heals them when sick, casts

out devils. There was power, too, but not in those

with whom he had to do. It was divine power. It

ministered to their wants. It was the wretchedness

and misery in which man was, to which the goodness
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of God in Christ was applied, and the only thing in

the person was the sin and misery to which the good

ness was applied. I have felt latterly, that the more

we get at the facts of the Lord's life on earth, the

more power there will be. We do not sufficiently

present facts, but we reason upon the value of the

facts. I am persuaded, that the more the facts of

the gospel are presented to people's souls, the more

power there will be..

Looking, then, at Christ upon earth, I find God in

this lowly man. Let me get firmly hºld of that

simple fact, in a world of misery, and wretchedness,

and toil: God has come into it, and I have found

him. I have met him. It is by faith, of course;

but still, God was there, and I have met him. I

know what he is, and what he is for me. I was a

sinner, like all the rest of the world; but God was

there, and he was all goodness to me. I have found

him, and I know what he is, because he has been it

to me. Christ was upon earth, coming down to all

my need, and I have met God in him and I know him.

Now I say, that is in one sense everything to my

soul. You may reason as to what he will be in the

day of judgment; but I say I have found him, and

know what he is, and that is perfect goodness. I

was a vile, wretched creature, troubling myself about

nothing but pleasure, or worse; but I met him and

know what he is. When the soul has got that, it

has got a key that opens every lock in eternity. I

have found God, and I have found that he is perfect
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light. Of course, just because he is light, I may see

failures in myself, I may be ashamed of myself; but

still I know what he is, and what he is to me, and

thus my soul gets a resting-place and a divine

acquaintance with the God I have to do with. I see

that “God was in Christ reconciling the world unto

himself.” He has been here with me on earth; but

now I have another trouble—that I am not fit to be

with him in heaven. Why, here is death, here is sin,

here is failure to be dealt with; and sin cannot go to

heaven. Therefore I get another fact. I find that

this blessed One, who is the expression of this

perfect grace that I did not think anything about—

I find him coming down into my condition, made sin

for me, going under the death and under the judg

ment that were due to me, and bearing my sins. I

find Christ not merely as a living Christ upon earth,

kind towards my miseries, showing all goodness to

me, but as taking my place under the suffering of

the wrath and judgment of God, and there I find him

altogether alone. Christ may suffer in a way in

which I may suffer with him. He may suffer from

man, and we may suffer thus in our little measure.

He may learn what suffering is in this world, in

order to comfort me and suffer with me. But when

I find the Lord suffering on the cross, there I find

him absolutely and entirely alone, and there I find

the great question of sin perfectly and for ever

settled between God and me. But I was not there at

all. I could not be where he was ; for he was there
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just that I might never be there, bearing the wrath

of God and drinking that cup of suffering, which, if

I had tasted the least drop, it would have been

everlasting death. Well, I see the Lord coming down

to this place of my deepest misery, and now the

power of God comes in there. He has taken my

place in grace. Where sin had brought me, grace

had brought him. There, into that place of death

and wrath, he came ; and now I See power coming

in.

Atonement has been made; and where he perfectly

glorified God, the power of God comes in and sets

him at his own right hand in heaven. So that I do

not merely get God glorified in the cross of Christ,

but I see the power of God coming in and taking

that very Christ when he was down in the depths of

death, and setting him at his own right hand in

heaven. Here, then, I have found a positive, actual

deliverance; and so truly was this the case, that

Christ can celebrate the name of God in association

with others. “I will declare thy name unto my

brethren; in the midst of the congregation will I

praise thee.” He can celebrate that name, knowing

it after all which he himself has gone through for us,

bringing him into the presence of God his Father, in

all the full blessedness of the light of his counte

nance, after he had taken all the full weight of sin

upon him. But power had come in, as is said in

Psalm xvi., “Thou wilt not suffer thine holy One to

see corruption,” and he did not see corruption. True,
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he had had there to say, “My God, my God, why

hast thou forsaken me?” but even he trusts himself

to God his Father, and God puts his seal upon him

by raising him from the dead. There I get, in the

resurrection of Christ, the coming in of divine power

in the very place where we were lying in ruin and

helplessness, and where Christ was in grace for us,

and it takes him entirely out of it. Now I have got

the man Christ Jesus in heaven after atonement has

been made, and after the question of sin has been

settled, in virtue of his having glorified God about it.

I get him in the place of power as the object of

God's counsels. For it is in Christ that all things

are to be gathered together in one; and even now

God has set him head over all things to the

Church. -

The whole question of sin is thus settled in the

resurrection of Christ. “If Christ be not raised,

your faith is vain; ye are yet in your sins. But

now is Christ risen from the dead;” and we are not

in our sins. There I find the heavenly man that has

been down here and borne my sins, in power of

resurrection in the presence of God. He is “the

Lord from heaven” too. Mark this. Afterwards

the apostle says in Ephesians, that the very same

power that wrought in Christ, when God raised him

from the dead, is exercised in every one that believes.

He desires that they may know “what is the exceed

ing greatness of his power to us-ward who believe,

according to the working of his mighty power,
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which he wrought in Christ, when he raised him

from the dead, and set him at his own right hand in

the heavenly places.” Exactly the same power that

wrought when God took Christ from the dead, and

set him at his own right hand, has already wrought

in you that believe, and you have got a place with

him there; and, therefore, “As is the earthy, such

are they also that are earthy; and as is the heavenly,

such are they also that are heavenly.” We are in

Christ in the presence of God; and now I get not

desires only, but the answer to them. I have got

not merely a new nature, but I have got what the

new nature wants, because I have got Christ. I

have got not merely cravings after something, but

the thing I crave. I want righteousness and holi

ness, and that is what I have got, because I am in

Christ. I want to be without fear in the presence of

God, and I am in it, because I am in Christ. I have

got now, in a word, full salvation—not merely a new

nature, but Salvation. God has come down to me,

and he has saved me. He has come, and by his own

power has taken me out of the place in which I was

lying in misery and helplessness, in the first Adam,

and has put me in the place of the second Adam,

before himself, without a sin upon me—all sin put

away, because all was judged in the person of Christ.

Such is the condition into which Christ has thus

brought us. After the fall of the first man, after the

thorough trial of man as man—tried without law—

tried under law—then God comes in with perfect

I
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grace, and sends his well-beloved Son. So to speak,

he says, That is the last thing I can try man by ;

but when they saw him, they said, “This is the

heir; come, let us kill him, and the inheritance shall

be ours.” Man, as the first man, has been perfectly

tried, and has been found wanting. No means can

mend him. But what do I find in Christ? He has

taken the place of the first Adam down here for us.

He has died in it, and there is a total end of the

whole state for those that believe. Now I reckon

myself dead to sin, because Christ has died. He

was treated as being in that place, and he died, and

the whole thing is ended—ended for me, under

judgment of another's bearing. As a believer, I shall

still feel the workings of the old nature, and have to

judge it; but I see Christ taking it for me, and

judgment executed upon it in his person on the

cross; and now he is out of it all, alive again for

evermore. That life is wholly gone in which he laid

it down; and the old nature, to which sin and

judgment applied, is gone. Just as a man who may

be in prison, awaiting there the punishment of his

crime, and he dies: the life to which the punishment

is attached is gone. It is impossible that there can

be any longer a question of punishment for the sin:

the life is gone to which the sin and its punishment

attached. Just so was it with Christ. And therefore

the apostle always addresses the believer as dead to

sin. “You are dead,” he says to him; you are not a

living man at all. “Reckon ye also yourselves to
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be dead indeed unto sin, but alive unto God through

Jesus Christ our Lord.”

It is never said in Scripture that we are to die to

sin; for if that were said, it would be ourselves that

would die, and that would be an end of us altogether.

But what is stated in Scripture is, that we are dead

to sin through Jesus Christ. Now that Christ has

died unto sin once for me, let me reckon myself to

be dead to sin, but alive unto God, through Jesus

Christ. This is what I get as the principle of the

Christian's place. That while as a fact he is alive,

yet as Christ has died, the very nature that God

dealt with as to the question of sin in the first

Adam, is done with, and now a power has come in

that has made me alive with Christ. The very

nature that had to be dealt with is looked at as a

judged and dead thing, and I am brought into the

position of Christ, as risen and in the presence of

God. When we sit with him, we shall be like him;

but as to our real condition before God, even now we

are sitting in heavenly places in Christ. It is divine

love that has reached down to the place of sin and

death in which we were, and divine righteousness

that has taken us up and set us in the place of light,

where Christ is; for there is no middle place. If I

know what sin is, I see that it deserves condemna

tion. It would not be mercy to leave the sin alone,

and pass it by. It must be put away; but how !

It must be put away by death, because its merits are

condemnation. If God is dealing with sin, looked at

I 2
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in my relationship to him as a sinner, he must deal

with it in death. There is no forgiveness for the

sinner, looked at as guilty before God, without that

real work which deals with it according to God's

nature, and it was dealt with thus in the cross. He

hath appeared once to put away sin by the sacrifice

of himself. But that is not all. Having thus put

away sin, he has done with the old thing altogether,

and has got into a new one, (that very nature left

behind in which he was responsible, and suffered for

sin,) and now he is the heavenly man in the presence

of God, and there we are set in him. “As is the

heavenly, such are they also that are heavenly.”

Therefore it is that in the epistle of John we get the

same truth brought out. First of all, we have there

(chap. iv. 9) that “the love of God was manifested

toward us, because that God sent his only begotten

Son into the world, that we might live through him.”

There I see divine love, that visited this world in the

person of the Son of God. There were two things

that were needed. That he should be the propitiation

for our sins, because we were guilty, was one; but

besides that, he goes on to say, “Herein is love with

us made perfect,” &c. There is the perfectness of

love. Not merely that God's love visited us in this

world, in all our need and sorrow, not to leave us

there. But here is the love of God “made perfect,

that we may have boldness in the day of judgment:

because as he is, so are we in this world.”

How can I have boldness in the day of judgment?
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Why I am the same as my Judge, and in this world

too. “As he is, so are we in this world.” Just what

I get here, “As is the heavenly, such are they also

that are heavenly.” It is the same truth. What a

thing that is . What a salvation it is not merely

mercy that forgives sin; it is a real, perfect salva

tion; it is a deliverance which has taken us, as in

Christ, out of the condition in which we were, and

has put us into another, and that other is Christ.

It is true that we shall all be manifested before the

judgment-seat of Christ; everything must be brought

out there. But even so, why, I am like himself.

What is he going to judge? How do I get there at

all? Because Christ has come and fetched me. I

am going, he said to his disciples, “to prepare a

place for you. And if I go, I will come again, and

receive you unto myself, that where I am, there ye

may be also.” So that when I come to appear before

the judgment-seat of Christ, it is because Christ has

so loved me, that he has come to fetch me there; and

in what condition? I am in glory before I get to

the judgment-seat. Everything will there be brought

out, and with immense profit and gain to us. We

shall know right and wrong then, as we are known.

We shall be manifested, but manifested before him

who is in the presence of God as the warrant of our

salvation. We shall not thoroughly bear the image

of Christ, till the time of glory. But even now as

to our standing before God, “as is the heavenly, such

are they also that are heavenly.” Now, as regards
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my soul and my eternal life, he has come and brought

us into this condition, making Christ to be my life,

and in Christ my righteousness and hope. He has

brought me in faith, and in the truth of my new

nature, into this wondrous place in Christ. The

realization of it is another thing, and may be hindered

through failure or infirmity. You begin to search,

perhaps, in yourself, and find such and such a thought

contrary to Christ. But I say, That is the old man.

If you take yourself by yourself, there is not right

eousness for God, and therefore you cannot stand an

instant in God's sight. I must look at Christ to see

what I am, and I say, “As is the heavenly, such are

they also that are heavenly;” and that is what I am

in the presence of God. There is no veil: we are to

walk in the light, as God is in the light.

Now the measure of the judgment of the working

of my flesh, and of everything else, is according to

this love and grace. The moment I have got Christ,

and I can say, I know a man in Christ (and so tho

roughly was this the case with Paul, that he could

say, “I know a man in Christ, whether in the body

or out of the body I cannot tell”—he is not thinking

of himself at all), then everything is judged accord

ing to what I am in Christ. It is not there I glory

of Paul. Paul knew what infirmities and distresses,

&c., were; but “I know a man IN CHRIST,” and I am

glad of such an one to glory; I will glory with all

my heart in it; because he is not looking at himself

and at his righteousness. “Yet of myself,” he says,
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“I will not glory, but in mine infirmities.” Here I

get to the true reality of what my condition as a

poor feeble creature down here below is. But then

God has put me in Christ, and now whatever passes

in my mind must be judged according to him. “He

that saith he abideth in him, ought himself also so

to walk, even as he walked.” I may come short, but

this is the only measure. In 2 Cor. xii. he takes

this very ground. “I will glory,” he says, “in

mine infirmities, that the power of Christ may rest

upon me.” It is not that he was always in the third

heaven, or that we shall be in the full enjoyment

always of our position; but this is true, that the

Christ in whom we are is in heaven. He is not

here, he is in the presence of God, and we are in

him there; and even though we do not realize always

our place in Christ, yet I say that Christ is never

inconsistent with what he is in that presence; and

Christ dwells in me; and this is where I get the

perfect rule of life that I need. The power of Christ

dwells in me even upon earth. If Christ walked

upon earth, his walk was perfectly consistent with a

heavenly man. I find him to be the perfect expres

sion of the love, and grace, and holiness that he was

in the Father's house.

It is true Paul says, “I know a man in Christ,”

&c. But does that mean that the Christ he had then

was a different Christ to the one he had known in

the third heaven? No; he had got the very power

that was suited to a Christ in heaven. We get the
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principle of all holiness of walk from the fact of

our position being in Christ. I must know that this

is my place before God, if my walk is to be according

to Christ. “For their sakes,” said our blessed Lord,

“I sanctify myself, that they also may be sanctified

through the truth.” He is set apart to God as this

pattern-man in heavenly places, that the Holy Ghost

may take and apply it to us here. I see this perfect

Christ set apart for me in heaven, and I say I must

walk according to that pattern. I will walk in love,

because Christ also hath loved us, and given himself

for us. I get there, “Be ye imitators of God.”

And in another place, “Be ye therefore perfect, even

as your Father which is in heaven is perfect.” He

sets before us, as walking through this world, the

kindness of God even to his enemies. The starting

point of all my measure of conduct is the place in

which I am already set in Christ.

Since the fall of man, since our judgment has been

a fallen one by sin, our thought of obligation and

duty is always as a means of gaining something.

People often fancy, that if there is not the uncertainty

attendant upon this responsibility to get life, there

must be carelessness. But supposing you have got

children, they are your children, and never can cease

to be your children. But does that destroy their

responsibility ? Their relationship to you is the

very thing that forms their responsibility. The

principle of a real responsibility till sin came into

the world was a blessed one. It was this—I am to.



“AS IS THE HEAVENLY.” 121

act up to the condition that I am in. The Christian

responsibility is not that of a man hoping and trying

to be a Christian. It is not at the time of the

difficulty and danger that we get the capacity of

walking according to Christ. The way to walk in

a time of difficulty is not by valuing Christ for the

temptation, but for his own sake. If we live in the

constant valuing of Christ for his own sake, we shall

assuredly have him delivering us from the temptation,

If my heart is full of Christ, the things that are

contrary to him do not attract me. I may feel my

failure and weakness all the more; but the God that,

by power, has brought us into this place in Christ,

can sustain us in it. The whole of our relationship

with God upon the ground of the old man is

closed in the cross, and then, in a risen Christ, all is

begun afresh in perfect blessing, in the power of the

deliverance in which we have been brought in Christ.

The place in which we are thus set begins from the

cross, where I see my old nature judged and set aside.

And therefore it is that the apostle can say such a

thing as “when we were in the flesh.” There are

multitudes even of true believers that say, What are

we but in the flesh now? But the apostle says,

“When we were in the flesh,” evidently implying

that we are not in the flesh now. It is what we were

in the first Adam. The standard of our walk gets

its real power and blessedness when once we see that

we are no longer in the flesh, but are set in Christ

before God. The government of God comes in, and
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that is another thing; but we are brought into that

blessed place in the light, in the perfectness of the

grace which has brought us there. We ought to be

able to come, our hearts set at large by God, and, as

we deal even with the world, say, What we have to

talk to you about is a salvation that we have got. I

have found God, and I am come to tell you of a

salvation that I have got through the delivering

power of God. -



THOUGHTS ON 2 CORINTHIANS XII.

THIS chapter presents to us, in a remarkable manner,

the way in which the power comes whereby a Chris

tian can walk through this world. It is not merely

now a path in which he can walk, but the way how

he may have strength to walk in it, and what the

perfect work of God is in order to his walking in

this path. Here we see the two extremes of what a

Christian can rise to, and into what he can fall.

In the beginning of the chapter a man was caught

up to the third heaven: he was in the highest ex

treme of spiritual blessedness. Such blessedness

indeed he had been conscious of, that it was not

suited to speak of when he got back into his natural

state. No doubt his faith was strengthened by it

for his work, but he could not speak of such things.

Now there is the highest state of spirituality which

you can suppose, and yet it is that which is true for

us all. No doubt it was brought home to the apostle

in a special manner, but the thing that he so realized

is true of us. Then, at the close of the chapter, is

seen the other extreme; viz., the terrible state into

which a saint can get. We read of envyings, wraths,

strifes, uncleanness, fornication, &c. So bad indeed
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was their state, that the apostle could not then go to

Corinth. It was such a corrupt place, that it had

even passed into a proverb among the ancients; and

it was found true even of the saints there, that “evil

communications corrupt good manners.” Hence the

apostle says, “I fear, lest when I come I shall not

find you such as I would, and that I shall be found

unto you such as ye would not.” At first he would

not go back to them; but now his first letter had

wrought upon the minds of the Corinthians, and

they had put out the man who had committed the

dreadful evil. Titus, too, had been to them, and had

come back and had told him of their repentance, and

mourning, and fervent desire towards him, so that

his heart was comforted. Still they were in a very

difficult position, and great snares were around them;

for he says here, “I fear lest there be debates, envy

ings, wraths, strifes,” &c. There had even been such

fornication among them as was not so much as named

among the Gentiles. True, they had received the

apostle's reproof, and the man was put out; but

they were so used to it, to see evil everywhere around

them, that they did not feel it. It is different with

us, for we have been brought up to feel and judge

everything by a sort of moral light that has been in

the world since Christianity has been professed; but

they had been always accustomed to uncleanness;

they had corrected things in the main, but still the

apostle was trembling about them. “I am afraid,

lest when I come again . . . . . . I shall be found



THOUGHTS ON 2 CORINTHIANS XII. 125

such as ye would not.” I shall be found very severe

with you; I may come with a rod. He trembled

lest he should be forced to exercise this kind of

severity towards those who had not repented.

We get then the extreme, in the beginning of the

chapter, to which a Christian can go in spirituality,

and in the end of it the extreme to which he can go

in the flesh. Such is the awfulness of the evil that

remains in us even as Christians, and on the other

hand, the blessedness to which a man can be carried

in spiritual enjoyment. Of course it is not that

every one goes up into the third heaven; but all

have the blessedness, on the one hand, of a man in

Christ, and on the other, the incorrigible wickedness

of the flesh. I do not say of a man in the flesh, for

that is not a Christian state at all. We see what the

place of a Christian is, looked at in his privileges,

and then what he is, looked at in his path down

here, and how it is that a person, with the possibility

of all this infirmity, if he is not walking watchfully

—how it is that he can walk according to his privi

leges. Because here we are in a world of temptation

and evil, and we have got the flesh that the devil is

always seeking to draw us aside by; and how is a

person, walking in the midst of temptation, with the

flesh there and the devil too, to walk according to

this heavenly condition in which he has been put {

The first thing is to know what the privilege is.

The apostle was made to enjoy it in an extraordinary

manner: but the place which he gives to himself is
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one which, in principle, belongs to every Christian.

The title that took Paul to the third heaven takes all

there. We do not realize it now to the extent that

he did, but still that title gives us our place there.

We are come to God in glory now, that is the place

that is given to us. And therefore he says, I do not

talk about Paul—“I knew a man in Christ.” I do

not get a man in the flesh, but a man in Christ.

That is where the Spirit of God sets a Christian. It

is the place of every believer. They may have great

exercises of heart before getting there; but where he

sets them is not in the flesh, but in Christ. That is

not the flesh; it is the glory at the right hand of

God. A man in the flesh cannot be there.

Where the apostle says, “When we were in the

flesh,” he means that we are so no longer; it is a

past thing. If I say, When I was in Bristol, I did

so and so, it means that I am not there now. In

that way it is he says, “When we were in the flesh.”

He had had the commandment, and might assent to

it that it was good, but he could not get power

through it. It was not with him then, rejoicing in

the Lord always, and saying, Of such an one will I

glory. But there was his very being, his nature, his

walk all opposed to God; and the consciousness that

he had of himself and his flesh was this: “I know

that in me, that is, in my flesh, dwelleth no good

thing.” This is what he got the consciousness of

before God. Supposing the man was desiring to do

the right thing, but did not do it—rather did what
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was the contrary—he had the consciousness that

this was what he was before God. In Romans vii.

he was walking in sin and death in the first Adam,

and he had to answer for it. In chapter viii. he says

another thing: “Ye are not in the flesh, but in the

Spirit.” There we have the man in Christ, and

“there is no condemnation to them which are in

Christ Jesus.” There is the not walking after the

flesh, but after the Spirit, that will be seen. But

where is now the power for it? “What the law

could not do, in that it was weak through the flesh,

God sending his own Son in the likeness of sinful

flesh, and for sin, condemned sin in the flesh.”

Mark, that when he is under the law, and has got

these holy desires, which the new nature always

must desire, he sees that the law is right, he consents

to the law that it is good; but he also finds another

law in his members, bringing him into captivity to

the law of sin. He sees that it is of no use. How

can I stand before God? I wish the right thing,

and do the right thing. Am I not answerable to

God? and how can I answer to him, if I am always

doing the thing that is wrong? All through this

part of Romans vii., mark, he does not speak of

Christ, but of man in the flesh. It was not that

there were not new desires, but he did not do them ;

and there he was, a responsible man, having to

answer for his own condition before God; and he

says, My condition is all wrong, “O wretched man

that I am I.’” &c. That was true, but what was he
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speaking of all this time? The law. “We know

that the law is spiritual, but I am carnal, sold under

” It was not merely that the law judged any

gross misconduct, but it required from him what he

ought to be, quickening his desire and wish to be it,

and yet he was not it. “I consent to the law that it

is good.” He has got to do with law. Again, what

does he delight in “I delight in the law of God,

after the inward man.” I have got a desire after

what is right, but I have not got a Saviour. I have

got a law, and what does this law say? You must

love God with all your heart. But I do not that.

Then you are lost. It requires from me what I ought

to be, but what I am not. It requires from a man

that he should not covet; that he should love God

with all his heart, and soul, and might, and his

neighbour as himself. But who is this man from

whom that is required? Why it is a man in the

flesh, with all the lusts of the flesh constantly

dragging him into evil. The law requires from a

man that is a sinner, that he should not be a sinner.

It is just that. If I then, as a responsible being, am

under law, what can it do? Why, condemn me—

righteously condemn me. It could not do anything

else but condemn me. It comes and requires from

me, when I am a sinner, to be what, as a sinner,

I cannot be ; and therefore a man in the flesh, if the

law of God comes, it condemns him. It must con

demn him, because the heart is so thoroughly cor

rupt and bad, that the very fact of a command

sin.
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being given only brings out the evil that is there.

We know it by experience in our own hearts. If

there were anything upon this table, and I were to

say, Nobody is to know what is there, at once every

body would be longing to know what it was. This

is just human nature; it is not the fault of the law

at all. Supposing you have children, they may have

no particular desire to go out of the house; but if

you tell them not to go, and put a barrier to hinder

them, then comes a child that wants to go out, and

if it finds the barrier there, it will push all the

harder against it, to get out. The law says it must

have obedience; but I have a disobedient will. The

law says it cannot have a lust; but the lust is there,

and therefore the law says, “Cursed is every one that

continueth not in all things which are written in the

book of the law to do them ;” and the law of God

is righteous, of course, in saying that. But in all

that I do not get a word about Christ. I get the

claims of God over man, looked at as responsible, as

a child of Adam, when he is in his sins, and calling

upon him for no sins. The effect of that is altogether

condemning, and I cannot get rid of it. It is not

merely that I give way to certain evil things again

and again; but the tree is bad, the will is wrong.

Now, this is just the contrast of what we find in

Christ. When Christ comes he says, “Lo, I come to

do thy will, O God.” And so it is with the saint in

his measure. But the law being there, and the lust

being there, the effect of a claim upon him is morally

K
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to bring the consciousness that, looked at in the flesh,

he is a sinner in the sight of God. It shows him

his real condition, but does not take him out of it ;

and therefore he cries out, “O wretched man that I

am,” &c. He had been striving to be better, and the

only result was, that he gets this experience of

himself by God giving him the law, which is the

standard of what he ought to be. Then he says

another thing, “Who shall deliver me from the body

of this death (" He is looking now not at how he,

as in the flesh, should be better, but that Another

should come and take the matter up for him, and go

through it all. That is where the soul is brought

when it is converted—when it discovers itself to be

not merely a sinner, but without strength. I now

get the consciousness of the weakness that sin has

produced in my flesh, and I say somebody must take

up the work for me; I cannot do it myself. I have

the consciousness of what sin has made me in the

presence of God, and I cannot get out of that con

dition. “Who shall deliver me?” Mark the answer.

He says, “I thank God, through Jesus Christ our

Lord." It is all settled. He is thanking God

already. Why so : Because “what the law could

not do, in that it was weak through the flesh,” (the

law was all right; but “what the law could not

do,) God sending his own Son in the likeness

of sinful flesh, and for sin, condemned sin in the

flesh.” There I get God doing the whole thing.

What the law could not do, because of this principle
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of sin that is in me, God, sending his Son, has done.

Supposing I were to say to my child, “You love me;

and if you do not, I will whip you,” do you think it

would make my child love me? Certainly not. I

should not get a bit of love from him. So with the

law. The law says, Love God; but that never pro

duces love. Commandment never produces love,

nor changes the nature that does not love. What,

then, can do it? “We love him because he first

loved us.”

The law tells me that God is a righteous Judge.

It tells me what I ought to be ; but what does it tell

me that God is, except that he will not have un

righteousness? It tells me that I am to love God,

but does it tell me what the God is that I am to love?

It says nothing about it. It says you are to love

him; and if you do not, you will be punished. But

it tells me nothing of what he is, that I may love

him.

But what does the gospel tell me? It tells me,

You have not loved God, but God has been loving

you all the time. Now, that is the starting point for

the soul. God has loved me when I did not love

him. It is true that we get new thoughts and

desires; but when I am simple, the effect is, that my

conscience, getting into the light, sees and judges all

my sins in the light; but I find that this love of

God, having sent Christ, and Christ coming in the

same love, God does not say, I will help you to love

me, but he says, I will love you; you cannot get

K 2
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rid of that sin in the flesh, but I will love you.

“What the law could not do, in that it was weak

through the flesh, God sending his own Son . . . . for

sin, condemned sin in the flesh.” Where did he

condemn it ! In the cross. Now, then, I am

pardoned; now I am free. I see the love of God,

that when I had got into this terrible condition of

death in sin, in the flesh, Christ has been there, and

has condemned it. The sentence of God has been

put upon it, and it is done. And that is why, look

ing at Christ, he can say, “I thank God, through

Jesus Christ.” When he has seen what a man is,

looked at as responsible to God under the law, he

says, “O wretched man that I am.” But then he

sees that Christ has been here, and done it all for

him, and he can say, “I thank God, through Jesus

Christ our Lord.” -

The man now is not standing as himself, a sinner

responsible to God, because he has owned himself

entirely lost in that state ; and now what he has

learnt is this, that God has sent his Son, and has

condemned sin in the flesh. Therefore there is no

condemnation. God has condemned it already, and

thus he comes not to be a man in the flesh, but a

man in Christ. That is what we get in chapter viii.

He is looked at as in Christ; he has got Christ as his

life in the Spirit. Now he can say, I am in Christ.

The second Adam, after having put away my sin on

the cross, and having risen again, communicates his

life to me. It is the eternal life which was with the
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Father, and was manifested unto us. I have seen

this life; I have looked at Christ walking through

this world, and there I see what love, what blessing,

was in all his ways; what tenderness, what patience

with his disciples. There, I say, that is eternal life,

the life of God, and it has been manifested to me.

In the 2nd chapter, John says, “Which thing is true

in him and in you.” And now my standing in the

presence of God is not in the old wretched flesh, but

I am a man in Christ, because Christ is my life.

That is the place in which we are set. Christ is my

new life, and I am in Christ, in the presence of God.

In the case of St. Paul, when this truth was

carried to the highest possible realization, he was in

the third heaven. The body could have no part in

such a place as that. There he was, not knowing

whether he was in the body or out of it; and that is

what he calls “a man in Christ.” He is a man that

is living, and really having his life from Christ, and

united to him in the power of the Holy Ghost, joined

to Him in one Spirit, and that not in his condition

as a child of Adam, but as born of God. So that

when I look at Christ, as walking in this world, I

can say that this is my life. I see this life in him in

all its perfectness, and I say, That is very precious.

I see that very eternal life, which was with the

Father, and I say, That is my life. I had a life in

the first Adam, that brought in the bitter fruits of

sin and corruption; but now I have got the life of

Christ. But Paul could not stay in the third heaven;
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he had to walk in this world. But even as walking

through the world, it must still be taking this blessed

One as our life. When I see Christ walking in this

world, was there any thing inconsistent with this

heavenly place? Never. He was the manifestation

of the divine nature down here. Now that is what

you ought to be. “He that saith he abideth in him,

ought himself also so to walk, even as he walked.”

I get, that is, not merely what man under the law,

but what the divine nature is, expressed in a man

upon earth, and that is what a Christian ought to be.

He is a man who has become a heavenly man; who

has got his place in the presence of God, sin for ever

put away, and the Holy Ghost uniting him to Christ,

and in spirit and faith in the presence of God. And

now he has to act so in the world, not as in the flesh,

but the flesh being there; and in trials and duties of

all kinds that he has to go through, he is to abide

with God. If he cannot abide with God in what he

has got to do, he must give it up. -

But Paul gets back to the world, and now comes

trial. The flesh comes in. He had been in the

third heaven; he had got this wonderful abundance

of revelations, and the flesh says to him, There

has not been a person in the third heaven but you.

Now he is puffed up, and certainly that is not

heavenly; it is the very contrary of it. And that is

the way the flesh will use even being in the third

heaven. He is not puffed up when he is there,

because it is the presence of God, and nobody can
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be proud in the presence of God. Persons fancy that

it makes people proud to be in the third heaven.

Never ! The danger is, when you get out of the third

heaven, of the flesh being proud of having been

there. We feel our nothingness in the presence of

God. But now Paul finds that the flesh was just as

bad and mischievous as ever. Wherever the flesh

works, if it gets into the thought of the third heaven,

it makes mischief, and if you could give a man the

thought of a fourth heaven, it would only be worse.

There is no mending it. And what does God send ?

A thorn in the flesh, the messenger of Satan to buffet

him. There is grace, that Satan himself must be

God's servant in the world, just as it was in Job's

case. Who begins the business with Job Was it

Satan? No, it was God. God says to Satan, “Hast

thou considered my servant Job, that there is none

like him in the earth?” &c. And then God allows

Satan to bring Job to the very point where he

wanted him, the discovery of what he was. Job

said, “When the ear heard me, then it blessed me;

and when the eye saw me, it gave witness to me.

Because I delivered the poor that cried,” &c. And

he had done it: that was his third heaven, and

therefore the Lord allows Satan to break him down

entirely. And what does he say then? “I have

heard of thee by the hearing of the ear, but now

mine eye seeth thee. Wherefore I abhor myself, and

repent in dust and ashes.” That is exactly what he

wanted. Satan had been used as an instrument of



136 THOUGHTS ON 2 CORINTHIANS XII.

God to bring Job into the condition of being made no

thing of in his own eyes, and then God can bless him.

It is very disagreeable work to get to know ourselves,

but very useful work. Peter is sifted, and has to

learn that this confidence that he has in himself is

the very occasion of his failure. In the end, the

Lord not only restores his soul, but makes him the

channel of blessings to others. When you know

your own utter nothingness, then you can go and help

others. Go and feed my sheep, the Lord says to

Peter. It is very humbling and trying to be made

nothing of, but very useful, because we are all

disposed to think too good of ourselves.

Lest, then, Paul should be exalted above measure,

a thorn in the flesh is given to him. We learn from

the epistle to the Galatians that it was something

that made him contemptible in his preaching. It was

something to keep him from being puffed up, but

that is not strength. We have got the blessedness

of Paul in the third heaven. We have got the man

in Christ, who can thank and bless God for what we

are made in Christ, who can say of all of us, “Giving

thanks unto the Father, which hath made us meet to

be partakers of the inheritance of the saints in light.”

But after this we have another thing, the flesh and

its inclination to be puffed up. And then we find a

third thing, the flesh made exceedingly disagreeable.

But that is not strength—on the contrary, it is the

emptying of strength. You cannot get God to help

the flesh and to help self-will. He will break it
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down, he will humble you by it, but he will never

help it. He breaks the vessel, that we may know

that the power is not of man, but of God. So that

Paul says here, “When I am weak, then am I strong.”

When I am weak, I feel that I am weak, I know the

truth about myself. Here the apostle was preaching,

and his manner of preaching was contemptible, and

yet hundreds of people were converted through it.

Well, that does not come from what is contempti

ble; it does not come from Paul, but from God. The

Lord, then, when he had made him feel his weakness,

says, “My grace is sufficient for thee; my strength

is made perfect in weakness.” If Paul had got

strength, Christ need not have had so much for him;

but if Paul had none, the strength that came from

Christ was in him. The man had been brought into

conscious weakness, that the power of Christ might

rest upon him.

Now there I have got, not the man in Christ, but

Christ in the man, and that is what I want down

here. If I think of the man in Christ, it is per

fection. But when it is a question of walking down

here, we want strength as well as sincerity, we want

power. If the power be in myself, there is the old

man set up, and that will not do. The old man

must be set down, and then another power comes

in : I have got Christ with me, I am a dependent

man. Christ said, “Man shall not live by bread

alone, but by every word which proceedeth out of

the mouth of God.” We see him constantly de
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pendent and always right. There is what is so

difficult for us. We get into mischief just when we

get into independence of God. And therefore it is

that we so often see a Christian have a fall, after

a season of great joy. Why? Because his joy has

taken him away from dependence upon God. When

I am emptied of self, and am in distresses, and

infirmities, and necessities for Christ's sake, then I

can say, I will glory in them. Why? “That the

power of Christ may rest upon me.” Now, there is

where there is blessing—to be made nothing of in

one's own conscience, but then to have the con

sciousness of the power of Christ resting on me.

That is not the man in Christ, but the power of

Christ resting on him as he walks down here; it is

Christ in the man. Supposing I am emptied of self,

and Christ is living in me, what shall I get? I shall

not be always in the third heaven, but Christ is

always there. I have got my security there, my life

there, my righteousness there, everything there that

I need. Christ is my title: I am in Christ, and not

in the first Adam.

The robe that was put upon the prodigal son

when he came home, he had never had before. It

was not a patching up of his old rags, but a new

robe. The best robe was brought out and given.

So what we had in Adam is lost, and never can be

recovered; but we get a new and far higher thing.

An innocent man is one who does not know good

and evil. A holy man knows good and loves it. It
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is not now mere innocence, but what Christ is worth

in the presence of God that I have got. The robe

that the Father put upon the prodigal was a new

robe out of the treasures of his own house, that he

had never had before. God has given us Christ in

heaven. I am not always in the third heaven, but

Christ is there, and my place and title is to be there

by faith, according to the working of the Spirit of

God. If Christ is my life, there is nothing in that

life inconsistent with the third heaven. The Christ

that is in heaven, even when he was walking upon

earth, could say, “The Son of man which is in

heaven;” and all his life down here was the expres

sion of that. Our union with him is a real living

union. I am in Christ above, and this Christ is in

me below; and there I get the principle of all my

walk, and the power of it too. I may be about my

work and business; but in that work and business I

have to live Christ—to walk in the Spirit of Christ,

whatever circumstances I am in. Supposing I am

doing that, the Spirit is not grieved, and I enjoy the

third heaven: I have not been inconsistent with it.

I have not been there, but I have walked con

sistently with it, because I have walked in the

Christ that is there. He is both my life and the

power of my life. If I have been in the third

heaven, and come out of it to be engaged in service,

I may go on with my affections the same spiritually

and morally; and when I go back to it, I enjoy it

all the more. Take a man working for his family



140 THOUGHTS ON 2 CORINTHIANS XII.

all day long. He may have to labour hard, and

away from them, but when the work is done, he

comes back and enjoys them all the more. So the

Christian, besides being in the third heaven, has to

walk through the world. But Christ in his right

eousness, his title for being there, and therefore his

place is in heaven, and walking in the power of that

life, he is back into the third heaven as happy and

fresh as ever. We may fail in it, but that is what

the power of Christ resting on us down here works

in us. Mark how Paul speaks as regards our title to

take such a place. “I know a man in Christ .

of such an one will I glory.” In that we ought to

glory. If I say I am in Christ, I glory in it. I say,

What an astonishing place God has put me in He

has taken me out of the ditch, and placed me with

his Son. He takes a thief upon the cross, and puts

him in the same glory as the Son of God. He takes

a Mary Magdalene, from whom he casts out seven

devils, and puts her in the same glory as the Son of

God. I am to glory in that. And what is the effect

down here? That I shall be made a fool of. If you

talk of a man in Christ, Of such an one, he says, I

will glory; but if you talk of me, Paul, why I was

going to be puffed up about having been in the third

heaven There can be no good at all for me, unless

I am emptied of self. When there, so little thought

was there of self, that he did not know whether he

was in the body or out of it. -

People may say all this is presumption. Allow
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me to say a word about that. Are you in Christ?

If you are not in Christ, you are lost. It is no good

saying it is presumption. If you are not in Christ,

you are lost; if you are in Christ, you are safe.

What is the effect? Is not Christ your righteous

ness? Are you not going to glory in that—not in

yourselves? We do not think badly enough of our

selves as sinners in the flesh. If I know what it is to

be lost—without Christ—I shall not think it pre

sumption to glory in being in him. I have no need

to think of myself, because I am perfectly happy in

the presence of God. He has made me happy by

the grace that has brought me there, and by the

present communion that I have with himself in the

place in which he has put me. We have to be taught

practically, and therefore Paul had this thorn in the

flesh. After he knew his own wretchedness, and

Christ his righteousness, there was the perfect learn

ing of his own nothingness. This is the grand work

which remains for us. We are in Christ as our

righteousness; but if we have only a light thought,

that is not communion with God, though grace comes

in, and there is intercession. The man in Christ has

got his standing with God, and when he has that,

his business is to manifest Christ before the world.

There he wants power, and the power comes—not

merely from having been in the third heaven—not

merely from being made the righteousness of God in

Christ. He wants present power. To be sincere is

not enough. You will meet with temptation; you
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will have your business, your trials of one kind and

another; and you want the power that gives Christ

a preciousness to you, that makes everything you

meet with to be as nothing to you. It is Christ

himself that becomes your power—the power of

Christ resting upon you. Now I ask you, whether

you can say, “When we were in the flesh?” It is

an important thing; and the apostle, speaking of it,

says, “When we were in the flesh.” Have you learnt

that the ground upon which you stand before God is

not the ground upon which the first Adam stood,

but that God has put you upon a new ground, in the

second Adam, the Lord Jesus Christ If so, I say,

you are a man in Christ, and therefore you must

walk as Christ walked. But if not, you have got a

lesson to learn, to have your souls realizing that you

are lost without Christ, and, therefore, if you are to

have hope of anything, it must be in Christ. But

God puts me in Christ; and then I say, Oh! I am

in Christ before God. He bore my sins and put them

away; He blotted them out for ever. But though

there is the power of the new life, and the presence

of the Holy Ghost, of myself I will not glory, save

in what pulls this wretched flesh to pieces; but in

Christ I will glory.

Do you desire to manifest Christ to the world?

You will say you want power; but if so, you must

be emptied of self, and find him your righteousness

before God, and his power you get in your weakness
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as your power to walk through this world. Then

our hearts can say, Come, Lord Jesus.

The Lord give you to know what it is to value

him now : first, as poor sinners, knowing him as

meeting all our need, and then, in the communion

of his love, as One that is dear to our hearts, and

as One that we long to know face to face, in all

his fulness.

THE WORD OF GOD AND THE PRIEST

HOOD OF CHRIST.

HEBREws v.

THERE are two things that God employs in carrying

us through the desert, as spoken of here. One is

the word of God, and the other is the priesthood of

the Lord Jesus.

The word of God is used for the detection and

discerning of the thoughts and intents of the heart.

It is “quick and powerful, and sharper than any

two-edged sword, . . . . and is a discerner of the

thoughts and intents of the heart.” Whatsoever is

flesh it cuts down mercilessly—and thank God for it,

because it is a hindrance to our blessing. The

warning of which the apostle speaks here, alluding

to the history of Israel, is that their carcases fell in

the wilderness. They had got out of Egypt, and yet

their carcases fell in the wilderness. There is, of

course, for us the danger answering to that—a very
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real danger. No doubt, God will keep his own to

the end, but there is the principal danger; and if we

are kept, it is through faith. Now, that which tends

to make us fall in the wilderness is the flesh, and the

means that God uses that we should not fall in the

wilderness, is the word that is sharper than any two

edged sword. Whatever is not a thought that comes

from God, and an intent that goes to God, the word

of God judges—that is, whatever springs naturally

up in the heart of man, whatever comes from the

flesh, which, of course, is everything in a mere natural

man, in the heart, out of which are the issues of life.

The flesh never gets from the wilderness into the

land. It may die in the wilderness, but it never can

get out of it. The flesh belongs to it, in a sense, and

may die in it, but cannot get from it. There is

nothing for the flesh but the sword—a figure, of

course, of that which judges, detects, and condemns

it—and let us thank God for that.

As regards acceptance with God, we can say the

flesh is condemned already. “What the law could

not do, in that it was weak through the flesh, God

sending his own Son in the likeness of sinful flesh,

and for sin, condemned sin in the flesh.” Thus,

looked at as a question of righteousness, in the cross

of Christ God has condemned sin in the flesh; and

then, when we come to the journey through the

wilderness, the word of God judges whatever is not

according to that word. The cross has dealt with

the flesh already: whatever did not suit the death of
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Christ in a thought or act was thereby judged and

condemned. The word of God is one means for

the practical carrying out of this; and the second

means employed is the priesthood of the Lord Jesus

Christ.

The word of God, we saw, judged the thoughts

and intents of the heart, while the priesthood applies

to all infirmities and failures. The moment it is a

question of thought or intent of the heart, it has to

be judged as coming from the flesh; and this is done

by the word of God, which is sharper than any two

edged sword. On the other hand, looked at as

regards trials and weakness, there you get the priest

hood of the Lord Jesus Christ. The word of God is

the eye of God, judging everything in my soul that

is not according to himself. And then we have “a

great high priest that is passed into the heavens,

Jesus the Son of God.” Where it is a time of need

and difficulty, it is the High Priest full of tenderness

and mercy, “that we may find grace to help in time

of need.” It cannot be, evidently, anything incon

sistent with the word of God. It cannot be the one

to cut and the other to spare the flesh; and there

fore the priest must sustain us, according to the

blessing which is given us entirely out of the reach

of the flesh. And so it is that Christ becomes High

Priest. He is gone up where the flesh cannot enter.

That is the place in which we have to say to God;

and, therefore, as our High Priest, he has to carry

on our affairs in that presence of God, where nothing

L



146 THE WORD OF GOD

that defiles can enter. He lays the foundation of

that in the sacrifice, by virtue of which he can go

there; so that this very priesthood of Christ is

founded on our acceptance.

As a figure, the redemption of Israel out of Egypt,

which preceded all their journey in the wilderness,

is here used. We have done with Egypt alto

gether. The Red Sea put death and judgment

between the journeyers and Egypt; and so with the

Saint now. Death and judgment form the starting

point of the saint. There is that which goes before

it in exercise of heart; and when a soul sets out to

leave this world of ruin and condemnation, it often

finds itself, as Israel did, on the banks of the Red

Sea, the waters before, and their enemies behind

them. There they were completely shut in to this

judgment, where Satan was driving them. But the

moment they had passed over the Red Sea, all that

was entirely and finally closed. What had been a

barrier, where Israel could go no further, was now

left wholly behind, and served as a barrier against

Egypt. And to us, death and judgment are a

securing barrier between us and all that was against

us. It is not that there may be no conflict after, no

weariness after; but there is no question of deliver

ance after that. If Israel were not faithful, they

failed in gaining victories, but there was no question

of God's being against them. Next comes this

journey through the wilderness, the judgment of the

flesh by the word, and then the priesthood of Christ,
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which is exercised for us. And when I come to see

where Christ is, I find that it is the very One that

has gone through the death and judgment that were

due to me, and has taken his place in the presence

of God, where he is exercising his priesthood. He

has settled the point where I belong to, where I

worship; and it is in the presence of God that my

place is. All that belongs to me, as in the first

Adam, is done with in my intercourse with God—

not as regards conflict with it, but as regards my

place with God. The old nature is there still, and

the word comes and judges all the movements of it

that would hinder me in my path. But the place

where Christ exercises his priesthood is out of the

flesh altogether; it is in heaven. “Such an high

priest became us, who is holy, harmless, undefiled,

separate from sinners, and made higher than the

heavens.” Israel had a place on earth, and a priest

on earth; we have a place in heaven, and a priest in

heaven.

“And being made perfect, he became the author

of eternal salvation to all them that obey him.” He

must first be made perfect in his place as priest,

before he begins to lead and administer to those who

were to worship through Him. We shall find that

Christ exercises this priesthood because we belong to

a place where flesh cannot enter, because he has set

aside all that we were connected with in the first

Adam. He gives us access into the presence of

God, and there he maintains us. The high priest in

L 2
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Israel, taken from among men, was not there. They

did not go even in figure within the veil, save once a

year, and that was with clouds of incense, to hide the

glory of God from them. They were men in the

flesh, and therefore could not be connected with the

holiest. We are men in the Spirit, and therefore we

are in the holiest; but the flesh has no part there, in

any way. The Jews, as a nation, being in the flesh,

they must have an high priest in the flesh, compassed

with infirmities, because they had infirmities; as it

is said here, “who can have compassion on the

ignorant, and on them that are out of the way; for

that he himself also is compassed with infirmity.”

He was outside like them ; he was on the same

ground. Well, in a sense, we are on the same ground

with our High Priest, and it is on the ground of the

new thing that is in heaven. We are associated

with God in this new place that he has made for us

in Christ. But Jesus, as our High Priest, is the very

contrast of the Jewish high priest taken from among

men. He must be separate from sinners, and made

higher than the heavens, because we are. All the

question of our capacity to go on with joy, as being

there, depends upon the intercession of Christ.

There are three things here, as regards this fitness

of Christ for the priesthood. The first is the title of

his person. “No man taketh this honour unto

himself, but he that is called of God, as was

Aaron. So also Christ glorified not himself to be

made an high priest.” He did not set up to be a
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person worthy in dignity to take such an office, but

God says it of him, he is my Son. And there he

was, having a competency in his own person. “But

he that said unto him, Thou art my Son, to-day have

I begotten thee.” In the second psalm we find it

said, “Yet have I set my king upon my holy hill of

Zion. I will declare the decree: the Lord hath said

unto me, Thou art my Son; this day have I begotten

thee.” When I look at Christ as a man upon earth,

(for it is not his eternal Sonship that is spoken

of here,) and say, Who is this man, that he can have

a priesthood? What is his title? The answer is,

He is the Son of God. He has a competency in

his own person to have such an office.

Then we come to the installing of him in this

office. “As he saith also in another place, Thou art

a priest for ever after the order of Melchisedec.” It

is not like a high priest taken from among men, who

dies, and gives the office to some one else, but He is

a priest for ever, &c. The carrying on of the priest

hood of Christ in heaven is founded upon an already

completed salvation, as regards both blood-shedding

and righteousness. If the righteousness were not

already perfect, the failure must bring down judg

ment instead of intercession. If propitiation has

not been made for the sin, the sin must be the cause

of judgment. But righteousness having been per-

fectly made in Christ, and made for us, he sits now

in heaven, and intercedes for those for whom pro

pitiation has been made through his blood. The
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atonement has been perfectly accomplished, sin is

put away, and I am made the very righteousness of

God in Christ. But the question still remains of

our intercourse in this holy place with God in bless

ing, and in the perfect enjoyment of the position

he has brought us into by the death and judgment

through which Christ has passed. Here the inter

cession comes in, “We have an advocate with the

Father, Jesus Christ the righteous.” Thus we have

the Lord Jesus Christ in the dignity of his person,

as Son of God, and in the title for office, as priest

for ever after the order of Melchisedec. If he is to

be our priest in the presence of God, we have him

in the dignity in which he can carry it on.

But then there is another difficulty. If he has

this mighty title—if he is the Son—how can he

enter into all the sorrows and trials of such poor

creatures as we are 2 If he were a priest like an

other man, he could understand the infirmities of

other men.

But I answer, The priesthood is carried on where

there cannot be a thought of infirmity; where the en

joyment is spiritual enjoyment; where, if there were

a thought of the flesh or of sin, there could be no

communion with God. Therefore the place of Christ,

as priest, is necessarily out of the reach of all in

firmity. Another priest could join with sinners, and

feel their infirmities, as being himself a partaker of

them. How, then, can the Lord Jesus Christ be

fitted, in that sense of the word, to be our High
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Priest? It is not while he has his priesthood that

he is thus fitted for the office. It is what he was

upon earth, not what he is now as a Priest, that has

fitted him for such a work. “Such an High Priest

became us,” &c. He has gone through the difficulties

and trials of a godly and perfect man upon earth.

He has known every possible difficulty which a

godly man can find in his path through this world,

and the trials too. He suffered and was “tempted

in all points like as we are, yet without sin.” Now

that is just what I want. I do not want sympathy

with my sin; I find the word of God to cut it down,

but no sympathy with it. Christ does not intercede

for the flesh. What I want Christ's help for, is for

the new man against my flesh. I want to be helped

as a believer going through this world, against my

self, so far as the flesh is there.

“Who, in the days of his flesh, when he had

offered up prayers and supplications, with strong

crying and tears, unto him that was able to save

him from death, and was heard in that he feared.

Though he were a Son, yet learned he obedience by

the things which he suffered.” That is what I am

to learn, only in his case I hear, “Though He were

a Son,” &c. Christ had to learn obedience. Why?

Because He commanded everything through all eter

nity. I have to learn obedience because I have a

wicked heart and will; Christ had to learn it be

cause he was God over all, and therefore obedience

was new to him. It is new to me, because I am a
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disobedient creature; it was new to him because he

was not a creature at all. He was put into all the

difficulties and trials that we can possibly go through;

and more than that, he was even put under the

wrath of God, that we might never be there. Into

those sufferings we can never enter. In his suffer

ings, as a righteous man on earth, we can, in our

little measure, sympathize with him. Supposing I

am seeking to lead a godly life in this world, I must

take up my cross and follow Him. “All that will

live godly in Christ Jesus shall suffer persecution."

And if we get too much ease in this world, it is not

a safe thing for us. Suffering must be my portion.

If I am godly in my ways, I shall find suffering;

and if I walk in the power of the love of Christ,

there I shall find suffering too. I may suffer for

righteousness' sake, and for Christ's sake; but what

ever it be, we find there, in our path through this

world, the Lord himself going before us, suffering

first and most of all. In the sufferings of Christ

about our sin, He was entirely alone; but there is

another kind of suffering which Christ went through,

of which we cannot say that we suffer with him, but

in which he can sympathize with us, and that is in

the close of his life. The special character of that,

though not exclusive, was the suffering of the Jewish

remnant in the last days. For that reason he can

sympathize with the remnant of Israel in the suffer

ings that they will pass through. Wherever this

character of suffering comes in, judgment against
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man is what we find called for. Hence the constant

appeal to God to arise and avenge them on their

adversaries, which we find throughout the Psalms.

Whereas when expiation is made, it is mercy that is

called for. In the one case it is calling for judgment

upon men, because men, as the instruments of Satan,

are making Christ suffer; but the moment he is

suffering from God, because of atonement for sin, it

is exactly the contrary. You then read, “I will de

clare thy name unto my brethren: in the midst of

the congregation will I sing praise unto thee.” It

is all grace, and nothing else.

Christ only has drunk that cup, because he suffered

from God—entirely apart, totally alone; and nothing

but grace remains. After he has said, “Thou hast

heard me from the horns of the unicorn,” you will

not find one single thing but grace. It is the wrath

of God he was bearing for others. Christ, in going

through the two first classes of sufferings, can sym

pathize with me, where it is the trial and suffering

of a godly soul, and can intercede for us and help

us on. I have no doubt, too, that the presence of

Christ in heaven now sustains Israel as a separate

nation.

“And being made perfect,” &c. The whole thing

has been passed through, and he becomes a qualified

High Priest, as regards my sorrows and difficulties,

because he passed through them when he was here.

He has gone through all the difficulties of a godly

life on the earth, and therefore now, while he gives
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us this place in heaven, he is competent to sympa

thize with us as we pass through the world. My

place is in heaven, änd my path upon earth is that

which belongs to, and is consistent with, the place

that I have in heaven: my path ought to be the

expression of that. What was Christ's path in this

world? Even as the Son of man upon earth, he was

ever “the Son of man who is in heaven.” Every

atom of his life was the expression of this blessed

One in heaven; and so is it with us, so far as we are

consistent. The Christ who is in heaven, and who

gives me this place in light in the presence of God,

is the Christ that is in me. So the apostle says,

“Always bearing about in the body the dying of the

Lord Jesus, that the life also of Jesus might be

made manifest in our mortal flesh.” The life of the

Christian upon earth is the manifestation of that life

in Jesus, with whom he is in heaven: he is the

expression of that Christ upon earth. Where we fail,

where our life is not the expression of that life in

Jesus, there comes the word, which is the expression

of it, and searches us; and thus there is sanctifi

cation by the truth. The word brings Christ to me,

where I am not showing forth Christ, and judges it.

But what if I find difficulties and trials by the

way ? There I have the intercession of Christ. I

have Christ interceding for me, as knowing all the

comfort of the grace of God that flows out to this

life upon earth. He has known how a soul is com

forted in this trial, and he takes it all for me, and
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pleads for me before God, according to his own

knowledge of my need. There I find the supplies

of grace that I want, through a person who under

stands the application of grace to a heart that is

going through these difficulties. Before he stands

in his place of priesthood, he has gone through them

all. Thus his walk upon earth was ever that of a

dependent man, and now he intercedes for us, as

dependent ones, and thereby maintains our com

munion with the blessedness of God, in the place

where our title is. You may be conscious of much

infirmity; but if you say, I am weak, you are also

entitled to say, God is for me in that. Do I want

light? God is for me in that. Do I want direction

for my path God is for me in that. I get all that

God is for my need; and such is the effect of the

intercession of Christ. In all this path of trial

below, there is not one of the difficulties to which

grace does not apply it. There is not a step of my

life that God is not thinking of me. There may be

that in me which requires that God should deal

with it, as, for instance, was Job's case. He sees

that Job is not going on well, and he says, I must

take that case up, and deal with it. And so he lets

Satan loose upon Job, till Job was made nothing of

in his own eyes; and that is exactly what was

wanted. In Peter's case, Satan took the start. The

Lord says, “Simon, Simon, Satan hath desired to

have you, that he may sift you as wheat; but I

have prayed for thee, that thy faith fail not.” He
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prays there before the sin was ever committed. The

Lord was thinking about him, and when the fitting

moment was come, looks at him, and Peter weeps

bitterly. It was good for him to be sifted. He was

a man true and sincere, but with too much confi

dence in himself, and in his love for the Lord.

Then, in order thoroughly to restore his soul, the

Lord applies the word, “Lovest thou me more than

these ?” And Simon, conscious of how little love he

had shown, is forced to appeal to divine knowledge

of it: “Thou knowest all things, thou knowest that

I love thee.” You know that I love you, though

nobody else could. The Lord then says to him,

“Feed my lambs.” There we get the application of

it. “When thou art restored,” he had before said

to him, “strengthen thy brethren.”

Christ having “learned obedience by the things

which he suffered,” associates our hearts with him

self in the perfectness in which God is, by applying

that perfectness in grace to all the wants of our

souls. Then when we fail, intercession comes in,

and restores the soul; and yet it always maintains

the soul in the confidence of divine love. The Lord

intercedes for us without our even asking. We do

not gain him to intercede for us because of our

repentance or prayers. He did not intercede for

Peter when Peter repented, but before he sinned;

he interceded for Peter because he needed it. “If

any man Sin, we have an advocate with the Father.”

It does not say, If any man repent of his sin, but,
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“If any man sin.” That is, he wants it. It is the

exercise of grace in his own heart towards us to

restore our souls.

“For when for the time ye ought to be teachers,

ye have need that one teach you again which be the

first principles of the oracles of God; and are be

come such as have need of milk, and not of strong

meat.” People are apt to talk about “strong meat,”

as if it meant something very great. But the simple

truth taught here is, that milk is fitted for babes,

and strong meat for grown people; and therefore if

you are not able to eat solid meat, you are in a bad

state. I do not give milk to a grown man, because

meat suits him. If we cannot take the solid food,

the fact is, we have been content to stay babes,

we have not been growing up into Christ: the

thought and intent of the heart is not right. We

are called upon to have our senses exercised to dis

cern both good and evil; and that is impossible,

unless we are walking in reality with God. But the

place where Christ keeps our hearts is in the holiest

of all. He has sanctified himself in the presence

of God for us, and that is the place where he keeps

us. We may forget him, we may fail in appreciating

the position in which he has set us, and in walking

according to it; but in the holiest he keeps us in

unmingled, untiring enjoyment of what is there—

there in perfect love and in the light, as God is in

the light; sin put away, and ourselves made the

righteousness of God in him. I have nothing more
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to think about my competency to be there. I am

there; and I cannot get there, except as being per

fectly cleansed. All sin blotted out ; and there,

consequently, as thus cleansed, I enjoy the un

clouded favour of God. The place into which I am

introduced is the unclouded favour of God, that has

been brought in by the death of Christ, which has

cleansed me. And now here, in this earth, I am to

manifest Christ. But in the midst of all the trials

and difficulties of the way, we find these two means

which God uses to carry us on : the word of God,

sharper than any two-edged sword, which judges

everything that is contrary to God, and the inter

cession of Christ, which meets all our weakness and

failure. He has trodden the same path which we

have to tread, and has met the same temptations

in that path. And now our very weakness, if we

are kept in dependence upon Christ, is but the

continual exercise of affection to Christ, and the

drawing out of his affections towards us.



“ HARK TEN THOUSAND VOICES CRYING.”

O THE joy of the salvation

We possess around the throne,

Countless thoughts of admiration

Mingling leave that joy but one.

Hark! ten thousand voices crying,

“Lamb of God!” with one accord;

Thousand thousand saints replying,

Bursts at once the echoing chord.

Long with free and glad devotion

Universal praise prevails,

Till, blest fruit of deep emotion,

Voice by voice in silence fails.

Now, in wondrous adoration,

Dwelling on His matchless love,

Sway'd with power of that salvation,

Silence fills the courts above.

Then their richest thoughts unfolding,

Each to each with joy divine,

Heavenly converse blissful holding,

Tells how bright His glories shine.

Some on God's high glories dwelling,

Brightly beaming in His face;

Some His First-born greatness telling,

Ordering all things in their place.

These of Godhead's counsels deep

Him th’ Accomplisher proclaim;

These how Jesu's self could weep,

Of Godhead's love the witness came.

All on love surpassing rest,

That clothed in flesh the great I AM:
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Till from a heart divinely prest

Bursts forth at length the loud exclaim,

“Praise the Lamb l’’—at once awaking

The gather'd hosts, their voices throng;

Loud and wide each tongue partaking,

Rolls renew'd the endless song.

Grateful incense this, ascending

Rises to the Father's throne;

Every knee to Christ is bending,

All the mind in heaven is one.

All the Father's counsels claiming

Equal honours to the Son,

All the Son’s effulgence beaming

Glory of His Father's throne.

By the Spirit all pervading

Radiant hosts unnumber'd round,

Breathing glory never fading,

Echo back the blissful sound.

Joyful now the wide creation

Rests in undisturb’d repose;

Blest in Jesu's full salvation,

Sorrow now nor thraldom knows.

Rich the streams of bounty flowing,

Common blessings from above,

Life and holy joy bestowing,

Tell of God’s unwearied love.

Hark the heavenly notes again!

Loudly swells the air-borne praise;

Throughout creation's vault, “Amen,

“Amen!” responsive joy doth raise.

J. N. D.

The above is the original form of this well-known Hymn.



OUR RELATIONSHIP TO CHRIST.

REv. i. 4–7, xxii. 16–21.

I HAVE taken these two passages which precede and

come after all the prophetic part of the book, as

giving us the relationships in which the saints stand

to Christ, to whom the book is confided.

In these opening verses we get an address, and the

answer of heart in the saints to that address; and

then, when the book closes, the address of the Lord

to his people as the Bride, and the answer. I desire

to show the place in which the Spirit of God sets

the saints, and the connection of it with their

character, affections and duties.

One abstract remark may be made—Our affections

and our duties flow from the relationship in which

we are set. It is clear, that if we are creatures of

God, our duties as such flow from our knowledge of

that. So with our earthly duties and affections—

they flow from our relationship one with another,

whether as husband and wife, or father and child.

It is a very simple remark, but of all importance

with regard to the saints' position. But, then, I

must be in this relationship to have these affections,

and I must know what the relationship is to which

M
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those duties belong. If I had no consciousness of

being a child, and happened to meet my father, I

should have no sense of the duties and affections

belonging to me as a child. In order to have

right affections, I must be in the relationship to

which the affections belong, and I must know that I

am in it too. The relationship must be known as

mine, in order to possess the affections belonging to

me as a child. The relationship must be known as

mine, in order to possess the affections belonging to

it. I cannot love Christ as a Saviour, if I do not

know whether he is a Saviour or not to me; I

cannot love God as a Father, if I am not sure

whether or not I am a child. Now the importance

of this is, that a full settled knowledge of salvation

is the spring and foundation of our duties to God;

not only the knowledge of the fact of salvation, but

of what that salvation has brought me into. It has

made me a child, and I am bound to walk and feel

as a child. It is so if I take Christ as he presents

himself at the end of this book: immediately the

Spirit and the bride say, Come. If I do not know

that I belong to the bride of Christ, how can I,

when he thus presents himself to me, say to him,

Come? It is the relationship in which I am from

which all must flow ; and no duties and affections

are rightly founded, until we know ourselves to be in

this relationship to God. There may be a craving

after the thing, and there will be. If I am an

orphan, I would give anything to have a father; but
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I cannot have the affections of a child, because I

have not got a father to love me. Wherever the

divine nature is, there is the spring of these thoughts

and feelings of love to God, and of holiness; but I

cannot have them in perfection for my soul, because

I have not the constant enjoyment of my relation

ship. A law may be imposed upon a person, but it

never produces any affection. There may be a law

which claims certain feelings and affections from me,

but that gives no consciousness of the relationship

by which these affections are produced: consequently

it gives me no power. This is the real character of

the law. Instead of being founded on a relationship

that is existing, it promises that by keeping it I

shall get life. If I keep the law, without having

real life, I am to get life by keeping it.

I find that principle laid down in Scripture—duty

called for in order to the obtaining of life; but never

does it produce the thing. Law claims from man

what he ought to be, but it does not and cannot

place man in any relationship with God, in which

he may enjoy the blessing that belongs to God.

Now it is not so with Christ: he does bring us, by

the salvation which he has wrought, into relationship

with God; he gives us a known settled place before

God; and then our affections and duties flow from

the place we are in. They are not the means of

obtaining the place, but that which belongs to the

place we are in. If we are the bride of Christ, we

ought to have the feelings and wishes of one that is

M 2
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so. Throughout, when you enter into these verses,

that suggests itself to the heart. In whatever way

Christ is spoken of, there is at once what calls forth

a response from the hearts of the saints. Whatever

may be said as to his titles or offices, or what he is,

the effect of speaking of him with whom we are in

relationship, is to awaken feelings in our own hearts

of what he is to us. For instance, if I were to speak

to a child of its father, as one who had eminently

distinguished himself as a hero, or a statesman, the

child's feeling at once would be, That is my father.

He would not say, That is a great conqueror. The

child's feeling would be, That great man is my

father. So it would be with a wife. If she were

told that such a person had greatly distinguished

himself in any place, and she knew it was her

husband, she would say, That is my husband;

because all this glory awoke, in the mind of the

child or the wife, the consciousness of the relation

ship in which they stood to the one to whom they

belonged. Now that is the case with the Church of

God. You cannot speak of any glory of Christ or

of God, that does not awaken in the heart of the

saint the consciousness of what God and Christ are

to itself. This is characteristic of the existence of

such a relationship, and the affections that belong to

it. You cannot speak of the person with whom

others are in relationship, without awakening in

their hearts the sense of what the person is to them.

The whole character of this book is one of judg
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ment. It is not the Father communicating with the

Church by means of the Holy Ghost which dwells

in it. And when Christ is described, it is as One

whose eyes are like a flame of fire, judging in the

midst of the churches, or as One coming out of

heaven on a white horse, a sharp sword going out of

his mouth, that with it he should smite the nations.

When it is God, he is sitting on a throne from

whence lightnings and thunderings proceed, and

sending out preliminary or final judgments on the

earth.

Now we shall find here, by the feelings that are

expressed, the way in which the saint, the child of

God, feels when Christ is brought forward. We

shall find that, even when he is presented in judg

ment—that is, in an earthly character, the Church

has immediately awakened in her heart the place and

relationship in which she stands to the one thus

presented. Jesus, the Prince of the kings of the

earth, is alluded to : at once the answer is, “Unto

him that loved us, and washed us from our sins in

his own blood.” If the “Root and offspring of

David” is named, the Spirit and the bride say, Come.

It is the characteristic of the soul that lives in the

conscious blessedness and enjoyment of an existing

relationship with God. However Christ is presented,

it is our own relationship with him that is at once

awakened in the bride. What I see in the word is

not merely God visiting us as sinners, as he has

done, but that when he has visited us, has brought
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us into blessed connection with himself; and having

brought us there, he calls us, as in that connection,

to live in the delight and in the duties that belong

to it.

We do not thoroughly understand how lost we

are in our natural state, because we do not look

simply to our place in Christ. It is in the measure

that we understand that they who are in the flesh

cannot please God, and that the flesh is not subject

to God, and cannot be remedied, that we are cast

over by faith into our place in Christ. The moment

I come to know that my relationship with God

depends upon what he is for me, and what he has

made me by grace in himself, and not upon what I

am to him, it is all simple. It may astonish many

to see that it does not depend upon what they are

to him. They will say, Are not men judged accord

ing to their works 2 To be sure they are. But who

among you will stand this judgment 2 It is not

merely a truth; but what is your condition if it is

a truth 2 We are lost. We can only say, “Enter

not into judgment with thy servant; for in thy sight

shall no man living be justified.” There is an end of

all flesh as such. If Christ came, he came to call

sinners—to seek and save that which was lost. It

was all a settled thing as to man in the flesh. You

and I, looked at as moral, responsible beings before

God, have walked in such sort, that we could not

stand in the judgment—no one, not even a Christian,

could, I am not now talking of grace saving; but
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of man judged as a responsible being to God. If

God deals with us on this ground, we could not,

as Job says, answer him one in a thousand. That

We know to be true. There is not a single person,

if it were a question of the most careless person in

the world, who does not know that he cannot stand

in the judgment. If he were brought to-day into the

presence of God, he would do what Adam did—go

and hide himself if he could; he would not dare to

stand and be judged of God. The saint knows it,

but the sinner knows it too. As a present thing, he

has no desire to be with God. If it was offered to

ever such a decent man of the world to go to heaven

to-day, he would not—nor to-morrow either. When,

then, is he to go? When he cannot help it. If he

must die, he would rather go to heaven; but there

is not a man of the world but would stay out of

heaven as long as possible. If God reveals himself

in judgment, man will fly from him; and when he

revealed himself in grace, what did man do? Spat

upon him, crucified him. The story is told. Con

science tells us one thing, and the facts of Christianity

tell us the other—man would not have God. This

is what we all are, and without any difference. Some

may have produced more bad fruit than others, but

we are all alike lost, and therefore God deals with

us, consequent upon the death of Christ, on the

ground that we are lost. It is of immense impor

tance to see this fully, in order that we may fully

enjoy God's love. “For a good man some would
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even dare to die.” “But God commendeth his love

toward us, in that, while we were yet sinners, Christ

died for us.” That is, I learn this—that if I am

bad, dreading judgment, and having no affections

towards God, if God has loved me, it is according

to the perfectness of his own nature. This is how

grace meets a man's case. He is brought to this

conviction, that he is a poor lost sinner, with no

desire after God—a lost sinner after having been

tried in every possible way—tried without law, tried

under law, and then tried by Christ, coming in grace

to meet them in all their need. And what was the

result 2 Man was lost, hopelessly lost. “We will

not have this man to reign over us.” We will have

the world, without being troubled with God.

Here I get God in Christ reconciling the world

unto himself; I find perfect love cognisant of what

the sinner is, knowing how it would be treated, yet

coming down to save. When I look at Christ's

coming to me, I get thus the knowledge that God,

in perfect love, and with the knowledge of what I

am, has visited me to save me. He did not come

to call the righteous, but sinners to repentance.

Having found this, I have met with God, and I

know him. I find myself perfectly evil, my heart

altogether evil; but I have seen Jesus, and he loves

me perfectly: I have met him in my sin, and I

know him. That is not relationship yet, but I know

what he is. If I have gone to a person that I have

considered my master, and have done everything
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against him; and if afterwards I have met him, and

he has assured me of his love, I have my every

doubt and anxiety taken away. I shall not then

wait for the day of judgment to know what God

is to me, for I have met him in Christ when I was

in my sins. But then we could not go into heaven

with our sins; and the next thing I find is, that

Christ takes up this very place in which I was.

Was I in death 2 He goes into it. Was I under

condemnation ? He goes under it. Was I in sin

before God? He is made sin for me. I find in

the cross the Lord Jesus coming and putting him

self in the very place where I was before a God

of judgment. Thus, taking the sinners' place, he

goes down unto death. He is forsaken of God;

and being made sin, he bears their burden upon

the cross, and now he is risen again. The question

of the dealing of God with sin has been gone

through on the cross; but that blessed One having

been made sin for me, the holiness of God has been

gone through, and man has been proved a lost

sinner. But Christ having taken his place, the

whole history of my sin is closed; it has received

its reward in the person of Christ. And he is risen,

and there is another Adam, instead of the first

Adam, in the presence of God. It is not merely

God visiting the sinner in his sin, but One who had

taken the judgment of my sin upon himself already,

in the presence of God in righteousness. There I

get the whole dealing of God to settle the question
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of sin. “Christ has appeared once in the end of

the world, to put away sin by the sacrifice of him

self.” In order to be enabled to enjoy the love of

God, that is what my conscience wants. If I receive

that by faith, I can stand in the presence of God

with the knowledge that God loves me perfectly,

and that as a righteous God he receives me in

Christ.

If you take these two passages, you will find in

one what Christ has done for us and the place in

which he has put us, and in the next, the relationship

which flows from it, and the conduct consequent

upon it.

In Rev. i. 4, there is not a word about God in his

character of Saviour, but in the character of Jehovah,

as Almighty; and the seven Spirits that are before

the throne show that perfection of the divine Spirit

in which God judges. Therefore Christ comes last,

and when I come to him, I get the statement that he

is the faithful witness on the earth; then there is his

resurrection—he is the first-begotten of the dead,

and lastly, he is the Prince of the kings of the earth.

. It passes over all that he is in heaven as the High

Priest, and as my righteousness before God. But

though Christ is only thus spoken of, in connection

with the character of the whole book, yet what is

the answer of the saints when Christ is spoken of 2

“ Unto him that loved us, and washed us from our

sins in his own blood, and hath made us kings and

priests unto God and his Father; to him be glory and
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dominion for ever and ever. Amen.” It is what he

is to them. Though Christ is spoken of suitably

to the whole character of the book, yet the Church

knows him as he is for itself. Even if he is spoken

of as the Prince of the kings of the earth, I say,

That is the One that loves me, that has saved me; I

know him as the One that is in heaven, consequent

upon the work that he has done for me. I know

what he is for myself. He has loved me and washed

me from my sins in his own blood. He is the faith

ful witness, and the Prince of the kings of the earth;

but what I know is, that he has loved me and

washed me from my sins in his own blood. And if I

think of the place in which he has set me, he has

made me a king and priest to God and his Father.

It is the character of Christ's love, that all which he

takes from the Father in glory and blessing, as man,

he gives to us. If I talk of him even as a Prince

on the throne, he cannot do without me, he makes

me a king too. A man of the world can be generous,

but he does not bring another person into his own

condition. That is what Christ does. “My peace,”

he says, “I give unto you: not as the world giveth

give I unto you.” I will give you the very same

peace that I have myself. So too, “The glory which

thou gavest me, I have given them.” And not only

that, but he gives them his Father's love—“that the

world may know that thou hast sent me, and hast

loved them, as thou hast loved me.” He puts us

into his own place. That is perfect love. He him
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self comes, and he has washed us from our sins in

his own blood. If he is a king and a priest, he has

made us kings and priests along with him. It is

only when I have the consciousness of being utterly

lost, and look up to the love that God has shown in

the gift of his Son, that I can understand it all.

If I look at the day of judgment, I say, It is all

over, it is a settled thing with me; and if God deals

with me in judgment, I am ruined. It is too late

to talk about being better—I am lost. But now

through Christ I am saved. I have got God that has

come in, dealing with this lost person, and giving his

Son for him. It is not merely quickening him, but

besides that, when a soul is quickened, and feels

what sin is, and what righteousness is, and yet that

he has not got it, God has given Christ as his salva

tion. You want deliverance out of a condition that

you are in by nature, into another condition in

Christ, and that is what God provides. The believer

is not only born again, and sees that holiness must

be, but he has found in Christ the very thing that he

wants. The grace of God has brought salvation.

This is another thing. I am not merely renewed,

but I wanted an answer to the exercises of my soul,

and that is what I have got in Christ. Would it be

right for a child to be uncertain whether its father

loves it or not ? If it were so, I should say, That

child has not right affections. We ought to be able

to say, I know thoroughly well that the Father loves

me—he has given his Son for me. It was a love
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which knew my case, and thought of it. And he

has loved me and washed me from my sins in his

own blood. He has made me as clean as the value

of Christ's blood can make a person. I am put thus

before God, and then made a king and priest to

God. By and by every one shall be blessed under

his own vine and his own fig-tree; but the place

that the heart of the believer finds itself in now is

in Christ's own place, consequent upon the love

wherewith he has been loved.

“Behold, he cometh with clouds, and every eye

shall see him.” And what is the consequence 2

“And all kindreds of the earth shall wail because of

him.” I can testify that every eye shall see him....

and all kindreds of the earth shall wail because of

him. But am I to be wailing because He comes who

has washed me from my sins in His own blood?

No; I am rejoicing. My portion is one thing, my

testimony another.

If we look at the last chapter, after all the pro

phetical details have been gone through, I am not

only washed and made a king and a priest to God,

but I am the bride. And here Christ sets himself

again before the Church; he always does so. In the

previous part of the chapter, as a warning, he said,

“Behold, I come quickly.” And now the Lord,

having closed the testimony he had to give to the

world, says in verse 16, “I, Jesus, have sent mine

angel to testify unto you these things in the

churches.” And then he gives himself these three
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characters: “I am the root and offspring of David;”

he is the root of David; the spring of all the

promises made to David; and he is the heir of all of

them, because he was the promised seed of David.

But, then, he gives himself another character, and

that is, “the bright and morning star.” Nothing is

said about the Bridegroom here. He is the bright

and morning star. What is that ? It is not the

day. It is what no one sees the moment the sun is

up. Those who are on earth in the day of the Lord

will not see that star. It is what is seen by those

who during the night are watching. Then, when the

Lord comes, the star is seen no longer.

“The night is far spent, the day is at hand.” That

brings home our present condition urgently to the

Church of God. From the moment that Adam fell,

it was night, it was dark. It was still deeper night,

as God went on dealing with man till Christ was

rejected. And now the judgment comes. But it is

just there the dawn begins. Man had departed from

the light. The rulers of “the darkness of this

world” is the expression. Before Christ came, it

was night, because the sun had not risen; and when

Christ was in this world, he was rejected. There

was no connecting man with Christ but by his

death. He came down to man, he visited him in

grace; but “except a corn of wheat fall into the

ground and die, it abideth alone.” He was merciful,

he might come down to others in the meeting of all

their need, but he was alone except he died; and
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when Christ died, there was the closing of the

practical judgment of all that man was, looked at as

in the flesh. It was proved that no dealing of God

could make the fig-tree bear figs, and he said, “Let

no fruit grow on thee henceforward for ever.” He

had gone on digging and pruning, but no fruit was

borne; the gardener was cast out, Christ was re

jected. But “where sin abounded, grace did much

more abound;” and God comes in grace, and sets a

man at his own right hand. And now the night is

far spent, the day is at hand. The very rejection of

Christ, which proved fully and completely the entire

darkness in which man was lying, set a new man,

another man, according to God's councils and heart,

in glory at the right hand of God, displays this

blessed One before our faith and says, Look there,

and you will find life. “Because I live, ye shall

live also.” You will find righteousness—everything

—there.

I now know that God has come in, not merely

trying man as he did for four thousand years, but

doing his own work; and he has wrought that work

completely, and Christ has gone up as “the second

man” that has taken his place in righteousness in

the presence of God. I can say, That is my life.

There is a victory over sin, there is a putting away

of sin, there is an accomplishment of righteousness,

there is One who has got his place there because of

sin being put away, and because of accomplished

righteousness. Just as surely as the first Adam was
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turned out of paradise, the last Adam has come in.

And now I can say that I can see the dawn. The

Jew must wait till the High Priest comes out to

know whether the offering is accepted or not. When

Christ comes out again, they will look upon him and

mourn. But I do not wait for that, because the Holy

Spirit has come out, and his presence gives me the

blessed consciousness that Christ has been accepted

before God as my life and righteousness. My faith

makes me know that I have it all in Christ. But

when am I to get the fruit of this 2 I have got the

Holy Ghost, but what is my relationship to Christ 2

The Holy Ghost come down gives me the knowledge

of it. I have got the Spirit, and the knowledge of

these two things—that Christ is my righteousness in

the presence of God, and the Holy Spirit the seal of

it. But more than that. Christ is the Head, and we

are members of his body, of his flesh, and of his

bones. And what is their character when he talks

about them 2 It is as the bride. It is never said of

Christ that he was bone of our bone and flesh of our

flesh when he was down here. But now that he is

at the right hand of God, we are bone of his bone

and flesh of his flesh. Just as Eve was of Adam,

we are of Christ—and more so—because the Spirit

of Christ dwells in me and unites me to Christ.

When the Sun of righteousness arises with healing

in his wings, there will be judgment, treading down

of the wicked, &c. But meanwhile, while Christ is

hidden from the world, faith sees him; and faith,
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seeing him, has trusted and leaned on him as its

righteousness before God, and the Holy Ghost is

given as the seal of that righteousness. Therefore,

he says, “Now he which stablisheth us with you in

Christ, and hath anointed us is God, who hath also

sealed us, and given us the earnest of the Spirit in

our hearts.” He is these two; the earnest of the

glory, and the present certainty of the love. I do

know the love now, the Holy Ghost giving me the

consciousness of perfect love; but he is the earnest

of the inheritance.

That bright and morning star is before the day

rises. We know Christ before we see him. We

have not seen him, and yet have believed. “At that

day ye shall know that I am in my Father, and ye

, in me, and I in you.” We are associated with him

while he is not in the world. When the sun rises, I

shall see him in his glory, but we know him behind

the cloud. He is the Son that has revealed himself

to me—this One who is in the heavens—as he re

vealed himself to Paul: therefore it is the gospel of

the glory. I know Him as my righteousness, and as

the bridegroom to the bride. The morning star is

that which will be accomplished, but which is the

knowledge of Christ as known to the watching be

liever when he is not known to the world at all.

So, in Peter, “We have also a more sure word of

prophecy, whereunto ye do well that ye take heed,

as unto a light that shineth in a dark place, until the

day dawn, and the day-star arise in your hearts.”

N
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The word of prophecy is a light shining in a dark

place. The world is all dark, and prophecy comes in

and tells me the end of a dark world, and of all that

passes in it. It is going on down a full stream to

destruction. I cannot go on with that—my affec

tions cannot be engaged in it. But the night is far

spent, and the day is at hand. We know Christ in

heaven, we know him as the morning star when the

world does not see him. We know him above where

the Church first was put in relationship with him. It

is said to the church of Thyatira, “He that overcometh,

and keepeth my works unto the end, to him will I

give power over the nations: and he shall rule them

with a rod of iron,” &c. “And,” he adds, “I will

give him the morning star;” i.e., he shall be a king,

and shall rule; but, besides that, I will give him

myself. We shall have an inheritance, and this with

Christ. But do you think, supposing a person were

going to be married, and said to the bride, You will

have a fine estate, would that be what would most

occupy her mind Certainly not. If her affections

were true and right, it would be himself, and not the

inheritance, that she would be occupied about. So

it should be with us. All God's word will be accom

plished. We shall have the inheritance, but we shall

have Christ. We get the bright and morning star.

It is in that character that Christ reveals himself

here. But what is awakened in the Church's heart

is the thought of her own proper relationship to

Christ. He does not say, Now I am coming; it is
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she who says it. “I am ... the bright and morning

star. And the Spirit and the bride say, Come.” . It

is the desire of her heart. When he is named in

that character, she is longing for him to come—not

to be washed. The saints already had said, He has

loved us and washed us from our sins in his own

blood. His first coming did that. He has done it

all. And when, through grace, I am brought to look

up to God, and trust him as a poor sinner, I am

brought into this place by the Holy Ghost come

down from heaven, because righteousness has gone

up on high. The Holy Ghost comes down and seals

me, because I am made the righteousness of God in

Christ. And now it is not merely the thought and

feeling, I wish I were the bride, but there is the

consciousness of the relationship, and I say to the

Bridegroom, Come. The Spirit says it because the

Spirit is down upon the earth. I have got the living

water and the Spirit, but I have not got the Bride

groom. The Holy Ghost, having come down, and

dwelling in believers, produces the certainty of the

value of what Christ did and was down here, and

the longing desire to see him. We shall reign with

Christ; but to be with himself is better. James and

John said, Give us a good place in the kingdom.

But what does Paul say? “That I may win Christ.”

I have had Christ revealed in me, and I want him.

It is not the uncertainty of there being relationship,

but the affections that belong to the relationship.

“The Spirit and the bride say, Come.” We get

N 2
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the whole circle of the Church's affections. When

the Spirit of God is working in the saints, what will

be the first affection ? Christ. The Spirit and the

bride turn to him, and say, Come. What is the next

affection ? It is the saints. Therefore it turns and

bids him that heareth say, Come. If you have heard

Christ, you come and join the cry. Even if you

have not the consciousness of relationship, would

you not be happier if you saw him as he is There

fore say, Come. The first affection is towards Christ

himself; but the bride would have every Saint to

join in these affections, and in the desire to have the

Bridegroom. But does it stop with those who have

heard the voice of the Lord Jesus 2 No. The first

effect of the Spirit's turning our eye to Christ is the

desire that Christ should come; and next, that the

saint who hears his voice should have the same

affection. And what next 2 We turn round to those

who may be athirst, bidding them come; and who

soever will, let him take of the water of life freely.

The saint who has the sense of the blessedness of

having drunk of the living water which Christ gives,

wants others to have it also. What is a thirsty man 2

It is a man that has got a want, and no answer to it.

“He that cometh to me shall never hunger, and he

that believeth on me shall never thirst.” I have an

affection created in me by grace, but it is satisfied.

I have got what my soul wants. I have got God in

all his blessedness in love, and I have got him nearer

to me than any human friend could be. I have
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known what it is to thirst, but now I am satisfied.

I have got all that my soul longed after. But if

there is a thirsty soul here, you will say, If I could

only feel sure that I had got this living water That

shows that you have not drunk. You cannot enjoy

Christ without knowing it. If the Spirit of God

quickens a soul, it will have wants that are not

satisfied; but if it has gone and drunk of Christ, it

will be satisfied. The Church has not yet got the

Bridegroom; but it has the water of life, and there

fore it can say to the world, I have got what you

want; you come and try. If you are thirsty, and

only drink of that water, you will never thirst again.

I have got Christ in my heart; and when you pos

sess him in your soul, it gives you the consciousness

that you have got the very same happiness that

there will be in heaven. You may know Christ

better, and love him better, when you get there:

there will not be the hindrances of the vile body;

but it is not another God, another Christ, another

Holy Ghost that you will have. All the things that

will make me blessed in heaven I have got now. I

may be inconsistent with Christ, groaning in this

wretched body, because I have so little faith to see

my place. I say, What a hut I am in The reason

I do not like the hut is because I know I have got a

palace. I judge my present position because of the

glory that is before me. But if you want to know

what makes a Christian happy in life and death, it

is, that the Christ he has got now is the Christ that
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he will have in heaven. He has got his home there,

where the One he loves and knows best is already.

But more than that. If we have this living water,

and people do not even thirst, still I can say, “Who

soever will, let him take the water of life freely.” I

can tell them I was just as vile as they, and God

came and called me in his grace when I was going

far astray from him. So that now I can say to

others, “Whosoever will, let him take the water of

life freely.” We have got this water; we have not

got to buy it. We have got this relationship to

Christ, and the affections that flow from it, so that

we turn to those that are athirst, bidding them

welcome, welcome; yea, “Whosoever will, let him

take,” &c. And thus I get the whole circle of the

Church's affections, from Christ himself down to the

poor sinner far from God, because I have the con

sciousness of the affections that are suited to Christ.

The Christian is in this world, in virtue of his sal

vation in Christ, a witness of the love that has saved

himself. And then we have to seek, remembering

that the life we have is a dependent life, that this

witness should be bright; “always bearing about in

the body the dying of the Lord Jesus, that the life

also of Jesus might be made manifest in our body.”

Only remark these two things—where we are

brought in faith, with the Holy Ghost dwelling in

us. I see that Christ has died to put away my sin;

that is what I know, looking back. And, looking

forward, I see that the same Holy Ghost who gives
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to my soul to possess a certain knowledge of the value

of Christ's first coming, tells me that he is coming

again. “The grace of God that bringeth salvation

hath appeared to all men, teaching us that, deny

ing ungodliness and worldly lusts, we should live

Soberly. . . . . Looking for that blessed hope, and

the glorious appearing of the great God and our

Saviour Jesus Christ, who gave himself for us.” He

puts us back, and shows us Christ; and forward, and

says, That is your Bridegroom; he is gone to prepare

a place for you; He will come again for you.

If I look back at Christ made sin for me, and if I

look forward to his coming again to receive us unto

himself, shall I be afraid of judgment when he

comes He positively declares that he will come

and receive me to himself. Is that the way I shall

stand before his judgment-seat Yes; he will come

and fetch me, and receive me to himself. And why?

Because at his first coming he had settled the whole

question of my sin. The person before whom I

appear in judgment is the One who has already put

away my sin, and who is my righteousness before

God; and it is as made like to his glorified body

that we appear before him.

I would ask you, Are your souls standing in this

relationship with God in Christ Do you believe

that God in mercy has thus visited you in perfect

love, and that now the place you are set in is that

blessed relationship itself as the bride of Christ,

who is waiting till he comes to receive her to him
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self? Only remember, that if you desire the affec

tions and the walk that belong to a Christian, you

must have the consciousness of being in the relation

ship, or you cannot have the affections that belong

to it. God has given us a salvation that brings us,

as saved persons, into relationship with Christ. But

in order to be consistent, I must know what I am

to be consistent with. Do I expect you to be con

sistent with me as my servant, or as my child, if

you are not standing in those relationships to me?

If I am of the bride of Christ, let me seek to be

consistent therewith. But we must be consciously

in the place of relationship, and then seek, though

it be amid suffering, to be consistent with it.

The Lord give us, by his living grace, to be

brought into the consciousness of the place in which

he has set us.
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