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PREFACE.

Tm; following publication is the translation of notes

taken at the time the Lectures were given at Lausanne,

in the year 1842. A very few corrections, made for a

second French edition, will be found in this. The

author has still the same convictions as to the double

bearing of the Apocalypse which he had when he

published, several years ago, “ Notes on the Book of

Revelations.” In this publication only the final and

literal application of the book will be found, while he

judges it important to recognize the other. The rapi

dity with which the dealings of God are closing up the

history of the world, and the intelligence of the bearing

and relationships of one part of Scripture on another,

make it increasingly important, at the present moment,

to bring forward the final literal accomplishment of

the book.
The existence of such a double view is but the deve- I

lopment ofl John ii. 18.

[For the addition of the notes marked same author,

and the Appendices A, B and C, the Editor only is

responsible. They were extracted from other works of

the same writer, and will be found, it is trusted, to

enhance the value of the book.]
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NOTES ON THE APOCALYPSE.

!—Q—-——

CHAPTER I.

THE first eight verses serve as an introduction to the whole book.

It is profitable, and throws light on the Apocalypse itself, to

examine the peculiar character of the book, and the manner in

which Jesus reveals himself in it. ,

There is a special blessing attached to the reading of this book,

i. 3, and xxii. 7. It is a practical thing. “Blessed is he that

readeth, and they that hear the words of this prophecy, and keep

those things which are written therein.”

Nothing is of more importance. The prophecies of the Old Tes

tament strengthened the Jews in their relationship with God, and

attached them to His government. Although God permits men to

go their own way, led by their own passions, yet He never did,

nor ever will, entirely give up the reins of government as to this

world. This is what the Apocalypse shows us. All things work

together for the glory of Jesus. We see in Heb. xi. 7, the effects

of prophecy on faith. The faith of Abel recognises the sacrifice;

Enoch’s walks with God. The faith of Noah condemns the world;

it was not limited to the recognition of the eflicacy of the sacrifice

and walking with God; but Noah was warned of God of things not

seen as yet, and, separated in walk from the world by this warning,

became heir of the righteousness which is by faith, and condemned

the world. The world put to death Jesus the heir. The Church,

warned of God of what is about to come to pass, knows that man

in rebellion against God has no title to the inheritance ofthe world,

The Church in its suffering state does not possess it.

Christ is presented to us in the Apocalypse as the heir of the

world. The Church, like Noah, condemns the world of which she

is co-heir with Christ.

2



2 NorES oN THE APoCALYPSE.

God is not presented as Father in the Apocalypse : this gives

the character of the book. When the glory of the inheritance in

the Saints (Eph. i. 17, 18) is treated of, Christ is presented as

man; and God, as the God ot‘our Lord Jesus Christ. In Eph. iii.

14, where the communion of the Father and of the Son is in

question, He is presented as the Father of‘ our Lord Jesus Christ.

In the Apocalypse, God is presented as the God who governs the

world; whereas, when it is the Church that is in question, He is

called Father. Moreover, in the Apocalypse, the subject is (not

what relates to His connection with the Church, but) the world ;

and its connection with God, as governor of the world.

In this first chapter, Christ is presented as man, but in glory.

The communication is by an angel,—not by the Spirit of revela

tion and of communion, making the Church to enjoy the glory

and fellowship with the Father and with the Son. There is a

great difference between what is communicated to the Church

and what has the Church for its subject. When the Church is

addressed as to what concerns herself, she is addressed according

to the presence of the Spirit which puts her in communion with

the Father and the Son as the Church, as the family. God

communicated to Abraham what concerned Sodom, so to the

Church what concerns the world.

1st verse.—A revelation is made to Jesus, and He communi

cates it to John by an angel.’ It is prophecy, the testimony of

Jesus, i. e. that which He gives Himself and the word of God.

The difference between the testimony of Jesus and a testimony

to Jesus, is of some importance in this book. It is often said that

the Spirit of prophecy is the testimony of Jesus; so that those

who should receive that alone and have nothing more, have the

testimony of Jesus, and the word of God. In this verse the

learned agree to read, not “ the testimony of Jesus Christ, and of

all things that he saw," but “ the testimony of Jesus Chn'st,

(viz.) all things that he saw 5” that is to say, the visions in the

Apocalypse themselves form the testimony.

This prophecy is, 1st, the word of God; 20, the testimony of

Jesus Christ; 3d, a vision : “ all things he saw)’,

3d verse.—“ For the time is at hand.” Those things are not

fulfilled. The thought of the return of Jesus was so present, that

the disciples thought John would not die before His coming.

John closed revelation.

* I speak only as to the mode of communication; the whole is of course

inspired.

‘*fi --~~r~



NoTES oN THE APoCALYPSE. 3

Malachi closed the Old Testament by the promise of Elijah.

From that time all is apncryphal. There is no new revelation or

communications made that would constitute the proof of a re

cognised relationship. So the Apocalypse, which closes the New

Testament revelation, announces the coming of Jesus, and all is

apocrypha-l until the Lord comes to receive the Church.‘

God does not, in the interval,give up His people; but He makes

no moi'e revelations. Therefore He says: “ the time is at hand.”

Thus the apostles speak of their time, as being the last days. All

theinterval, until the return of Jesus, is the long suffering of God

towards the world. The Church is to walk by faith, and by the

revelation already given.

4th verse.—John addresses directly the seven churches.

The salntation agrees with the character of the book. God

presents Himself as the Eternal, as the One who reigns and rules.

The Spirit is presented in a manner exterior to the relations of

God with the Church, as a Spirit of wisdom and of light. It is

the Spirit in His attributes of power and of perfection, the ac

complisher of the divine will in the world. Moreover, Jesus

is not presented here as the head of the Church in heaven, but as

the faithful witness, as risen, and as prince of the kings of the

earth.

6th verse.—It is the Church who receives the revelation and

who answers: “To Him who has loved us, and washed us from

our sins in His own blood, and made us to God and His Father

kings and priests, to Him be glory and dominion for ever and

even—Amen.”

The Church cannot forget the love of which she has been the

object ; and she expresses her own relation to God in the scene

which is about to be disclosed. Jesus is placed last, (4, 5,)

because He is the One who communicates with the earth and

whose of right it all is.

God is on the throne; the Spirit is before the throne, and

Jesus is in connection with the earth.

book. It is not the Church which is here in the thoughts of

God; she receives the communication of them. Jesus has, spite of

Satan, title to the inheritance of the world; and He lets the

* Nevertheless, although God the Father makes no more communication to

the Church. according to the relation of the head of the body with the mem

bers of that body in its unity,-—yet, He leaves here communications of the

judgments He forms of the state of things which have the name of the

Church in the world, whatever its position or state may be. The seven

churches are taken as a sample of the various states on which He bears this

judgment, and thus of warning to all.

a

This is the object of the _

‘
\



4 NorES oN THE APoCALYPSE.

Church into the knowledge of His counsels before the thing take:

place. God communicates to Abraham what He is going to do

to Sodom; and here, to the Church, what He is going to do to

the world, in order that the Church may remain apart from all

that system which leads tojudgment.

7th verse.—“ Behold, He cometh with clouds.” This verse

passes on to that which establishes His relation with the world,—

the Jews included. That is the principal thought, the great

subject of revelation here. The present dispensation is a dis

pensation of faith. The Church has not seen Jesus risen; she

has only seen the witnesses of His resurrection, and she must

believe it on their testimony. “ Blessed are they that have not

seen, and yet have believed.” (John xx. 29.) Such is the prin

ciple on which the believer walks in the present dispensation.

“ Every eye shall see Him ;” (not those only who believe;) that

is the character of the coming dispensation.

8th verse—God introduces Himself after the manifestation of

Jesus to every eye, to close the testimony by the revelation of

Himself. The same that He had been in the beginning and the

Almighty God ; which was, and is, and which is to come ;

unchanged through all the changes that had taken place. But

the title of Alpha and Omega, and of the Eternal, which God

takes here, is the same that is given to Jesus, (xxi. 6,) where the

prophecy is closed. He is always the image of the invisible God,

always God himself manifested in the flesh; the One who is,

who was, and who is to come ,- the Almighty. Also, in comparing

1 Tim. vi. 14, 16, with Apoc. xix. 16, we see the titles of King of

kings, and Lord of lords, which, in the first of these pamages,

are applied to Him “ who dwelleth in the light to which no one

can approach,” and who shall show Jesus, applied to Jesus in the

second; and when Jesus is “ shown,” He comes with the same

titles which He hears who shows Him. The name ofAlmighty

is that by which God revealed Himself to Abraham. (Exod.vi. 3.)

_ At the end of the verse He reveals himself as the one who will

fulfil to the Jews the promises made to Abraham. The Al

mighty who had made these promises is the Eternal, that is to

say, Jehovah, the God of Israel.

9th verse.—It is well to notice the position of John which is

connected with the character of the book. He does not exactly

present himself as a member of the body, though he is so of

course; but in his actual position, viz., where the delay of the

coming of the Master places the faithful, that is, in tribulation.
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His actual position was like that of others in the tribulation of

Christ as member of His kingdom, and like Him waiting the

moment when the accomplishment of the promises of the glory

should take place—“in the tribulation, the kingdom, and the

patience of Christ.” Such is the position of the Church, which

becomes her while the king is hidden in God. (John xxi. 22.)

The word of God and the testimony of Jesus had placed him

there, and the testimony of Jesus was peculiarly that of the

kingdom. Again. observe here that the Lord's-day is Sunday:

the meaning is not the day of the Lord. Nor is there any doubt

that the greater part of the visions apply to what precedes that

coming day.

The rest of the chapter shows us already the glory of Christ.

Aflliction is inseparable from testimony to the glory of Jesus.

12|h and 13th verses.—When he turns to look at the Almighty,

the Alpha and the Omega, he sees Jesus. He sees what charac

terised the Ancient of days. (Daniel vii. 9, 13.) In Daniel, the

Son of Man is led to the Ancient of days, and receives the

dominion. In Apoc. i. 14, Jesus, the Son of man, has the

character of the Ancient of days.

Jesus cannot present Himself as man without the Church and

the Holy Ghost recognising Him as God, eternal and almighty,

as the one who has dominion over the world. God gives us

to understand His purposes concerning the world, and shows

to us Jesus, who suffered, supremely exalted as man. We see

when the Son of man is manifested in the glory, (and so it was

when sojourning here below), God Himself, the eternal God,

as well as the man to whom all title to glory belongs. Jesus has

the renard of having humbled and made Himself of no reputation

for us. In Ps. cii. he says: “ He weakened my strength in the

vway; He shortened my days.” The answer is: “ But thou art

the same, and thy years shall have no end.” John sees also the

seven churches, (things that are,) and Christ in the midst of these

churches, not as serving them; His garments descend to His feet;

His girdle of gold is divine glory in judgment, not spiritually on

oneself, but to be executed on others,—judicial firmness. His

head reveals the Ancient of days. His eyes were piercing like

fire in judgment. Glory and majesty were discovered in Him,

and He held the representatives of the seven churches in the

right hand of His power.

16th verse.—He judges by the word of His mouth, a two-edged,

sword. Glory supreme shines in His face.

2‘
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17th verse—We do not find the spirit of adoption and con

fidence. It is man standing in the presence of the glory of Him

who rules. Speaking in this character, He communicates the

revelation ofGod to His servant John, the prophet ofthe Church.

18th verse—Jesus, the man once dead, but now alive again—

conqueror of hell and of death—takes away fear from him who

finds death in the presence of His divine glory.

19th verse.-—We see here the division of the Apocalypse into

three parts: _ .

1.—The things seen, that is to say, the glory of Jesus

such as we have seen it described.

2.—-The things that are, or the seven churches.

3.—-The things to come after them, or the prophecy. (iv. 1.)

The order of the book presents thus, the person oi‘ Jesus, Son

of man in glory; the Eternal God; the Churches, and Jesus;

and Jesus as a judge in the midst of them; and then revelations

concerning the world. Jesus is revealed here, not as the head

of the Church, but as judge and ruler in the Church; not as the

olive-tree which gives the oil, or as the head that distributes

gifts, but as the ruler who makes use only of threatenings and

of rewards ; not as servant or advocate, or shepherd of’ the sheep,

but in a long robe, in the dignity of a judge, and like one who

comes to see what light the candlesticks give.

It is important to apprehend that the general object of this

book is the revelation of the relations of God, as ruler, with the

world, viewed as introducing into it Jesus as heir. It will be

seen how much of difliculty this removes.

The understanding of the book supposes a soul established in

its relations with the Father and with the Son, to whom God will

reveal His purposes towards the world, as God.

It would be grievous and shameful for us not to be sufficiently

of the family of God so as to feel interested in all His glory.

ADDENDA.—CHAPTERS II. III.

I avoided in my lectures saying anything on the seven churches,

as not being strictly part of the prophecy. For the satisfaction of

my readers I shall add only a few thoughts thereon. There were

doubtless seven churches thus named; but they were selected in

order to present the thoughts of God to the whole church. The

number seven is expressive of something spiritually complete.

The seven churches are “ the things which are,” and “ the
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was“.1.... _. ' . .  

things which are” end with the history of the seven churches.

“ What was to happen after these” (i. 19) cannot be considered

as belonging to the present time, in the sense in which this

expression refers to the position in which John found himself.

The prophetic details were outside of that period. They were

the things which were to happen after it; that is to say, the

prophetic details of this book were not comprised in “ the things

which are” considered severally as the time present of the

churches. But the seven churches may be viewed under a two

fold aspect. First, there were seven churches existing at that

very time. But, then, the glory of Christ, judging in the midst

of the churches, was certainly not confined to this, and the

number seven guides our thoughts towards something which is

complete. Are we then to think of all the churches at that time,

or of the general history of the Church on the earth? In the

first place, it is the moral condition of the Church, wherein that

is to be found, which is spoken of; and thejudgment pronounced

is pronounced upon such a condition, and'is addressed to “all

that have ears to hear,” and would thus morally extend to all

the churches existing at that time. But, inasmuch as it describes

states distinct, differing one from the other, it is difficult to

apply it to the whole Church at any given period; and the

thoughts are very naturally directed to periods in which the

condition of the professing Church may have been characterised

by what is said concerning the churches placed in succession

before us.

The expression “the things which are,” very naturally adapts

itself to this; for, as we have seen, it is diflicult to apply, at any

given time, seven very different states to the general condition

of the Church, and it is evident that the expression “ the things

which are” comprises more than what is understood by the seven

churches in Asia. Now the state of the professing Church, until

it is rejected as a witness on the earth, is naturally described by

“ the things which are,” as contrasted with the intentions of God

in bringing in a new dispensation by the exercise of His power

into the world. And this it is which distinguishes these two

chapters from those which follow. The Church is seen in a state

of declension until she is spued out of the mouth of the Lord.

Then comes the history of the throne. We may distinguish the

seven churches of that time as presented to us historically (which

do not perfectly set forth all God's thoughts) from the history of

the Church in general until the end: each of these things pre

sents to us “ the things which are.”
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There is he:e, with regard to the form of prophecy, an im

portant observation to be made. When the people of God are

more or less still recognised by Him, the prophecy is addressed

to the people. When they are no more recognised of God, then

the ways of God are communicated to the prophet who declares

His counsels concerning the world. Thus the prophets of the

Old Testament speak to the people, while the people are recognised

of God. Daniel, a captive in Babylon, receives visions con

cerning their relations with the nations, and the history of those

nations; but the prophecy is not addressed to the people. Thus

also the Apocalypse no longer recognises the Church upon earth

in the prophetic part of the book, and is not an address to the

Church itself. “The things which are," and what John saw of

the glory of Christ, judging in the midst of the churches, no

doubt, is addressed tothese churches. In the prophetic part, the

testimony is given to her—is deposited with her, so to speak—but

the word is not addressed to the Church. Speaking of John,

the Lord had said, “but if I will that he tarry till I come.”

John, the last of the Apostles, bears personally to the churches

the last testimony of Christ's relationship with them (according

to their present state—a state it may be said of transition, and

where the churches are seen quite in a new light): as a symbolical

person, his testimony lasts until the Church is no more recog

nised at all, and prophecy takes the place of communication

made direct to the Church, and. announces the introduction of

the First-born in judgment, (judgment of the apostasy and of the

world,) and the events which proceed from the throne and

precede His introduction. It was necessary that the Church

should he put aside, in order to speak of those things. Other

wise everything would have been done with a view to the Church

herself. The Lord is seen as the Lamb in the throne at the very

beginning of the prophecy, as ‘the one who has suffered in His

own person on the earth, and not as judging in the churches on

the earth.

It would be impossible here to enter in detail upon the seven

churches; it would be to write a book. The varied promises,

descriptive of the heavenly portion that is to come, would de

serve protracted study, as well as the peculiar insignia by which

Christ is designated, and the relation between the two; and

also the connection of the latter with the state of the church in

which they are severally found. I shall only endeavour to give

a general outline, according to what we have seen. It is a state
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of transition. Christ is represented as a judge in this book,

judging either the churches or the world. He is no longer as the

head of the Church communicating, in grace, blessings, and

precepts, or exhorting by the chosen members of the body, or

g'irded with a towel washing the feet. He is judging the state

of things and threatening them. At one time He threatens to

remove the candlestick, when a church is not faithful to that

which has been entrusted to her, as hearing testimony before the
world. There is another remark to be made here—God’s eandle- I

stick. His government in the world was no longer at Jeru

salem. God will govern the world by His First-horn, and will

prepare the way for Him by these judgments. But judgment

begins at the house of God. The light, the candlestick of God

was there, and His name was upon them in the sight of the

world. And whatever be its unfaithfulness, and however God

may act in raising a testimony elsewhere before the world, until

such a system be judged, as a system established of God, it

bears its responsibility, and God acts in judgment towards it.

Jerusalem was the seat of God’s testimony. His candlestick had

been there. I need not insist amongst Christians that the light

and the presence of God were spiritually dwelling in the midst of

Christians. Nevertheless, Jerusalem's responsibility and her

position before the world only ceased in her destruction by the

judgment of God. After this, God’s candlestick, in a terrestrial

sense, was in the professing Church. Till then, Christians had

been, to the eye of the world, a sect of the Jews. Thus we see

Aquila and Priscilla at a distance from Rome, because Claudius

had commanded that everyrJew should depart from it. it

Antioch, in the midst of the Gentiles, which was the starting

point of thelabours of Paul,apostle of the Gentiles, the believers

begin to have a peculiar name. They were first called Christians

at Antioch —xp'np.a1'hrtu. (Acts xi. 26.) Thus God was preparing

little by little, and especially by the mission of Paul, another

candlestick before the world. Jerusalem labouring under the

weight of her sins and the guilt of the blood of the Just Cne, by

the judgments of God upon her, disappears entirely from the

scene, and the professing Church is the only witness for God re

maining before the world. The judgment of God upon the earth

consequently connects itself with the professing Church. The

position of the Church was perhaps more happy before, when

she had only to seek her blessings from house to house,—xa'r‘

olmw, and while the temple remained the public place of the
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testimony of God; yet God is always faithful to His own, and

wise in His ways. It is, however, under this new character that

the Church is considered in the Apocalypse. Christ is there

judging in the midst of the candlesticks. In the prophetical

part, the Church is no more seen on earth. The judgments

concern the world, and the events proceed from the throne

on high, not from Christ walking on earth in the midst of the

candlesticks which shone very little perhaps, but which still

were there.

Thus the addresses to the seven churches, while applying to

the seven churches in Asia, and severally to any one, are appli

cable to the professing Church so long as she retains this place

manifestly on the earth. In detail it may be removed from one

place and carried to another, as has been the case. We must

remember also that the characteristic condition of one church

may begin, and that of another still continue. Alas! the state

of the church at Ephesus has continued to the end, and the

candlestick will be removed. Many more sorrows have occurred

in the meantime. One thing more is to be remarked. The cha

racters according to which Christ acts in the midst of the churches

until Thyutira are those found in the revelation of His glory in

what preceded. (ch. i.) This is no longer the case from Sardis,

save the fact that He retains in His hand the authority over

the churches ; the seven stars are still there. But the names He

takes, that is to say, the character according to which He acts,

and which is the object of intelligent faith in the Church, must

always be looked for further off in the knowledge of Christ.

They are beyond that revelation of Himself which constitutes the

basis of His relationship with the churches in the normal posi

tion which He takes toward them here.

In the church at Sardis then the testimony to the churches, in

a certain sense, begins as it were anew, while still remaining

part of the whole. The Spirit repeats this characteristic trait;

He holds the seven stars in His right hand. But the position is

less ecclesiastical, and has more of what is essential in the

nature of His relation with the churches. There is an exception

to be made to what has been said in the case of Thyatira. “ Son

of God" is not part of the revelation of Christ in the preceding

chapter. But it seems to me that the apostasy in principle

which characterises the church in Thyatira (association with

idols, and this being tolerated)-—this fact had its place when a‘

well-known ecclesiastical relation was coming to an end.
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Christ is the Son of God; it is under this essential title of the

glory of His person that He laid the basis of the Church, and

was the object of her faith. Thus the claims of the Church, as

being associated as co-heir with Him, in contrast with the

nations, come in entirely in their place, when the professing

church was abandoning her only faith, and the hope which was

hers as set apart to God. The morning-star, the dawn of a new

day, shone in the heart of him that overcame under such cir

cumstances. (compare xxii. 16.)

These seven churches, considered as a continued series of the

history of the Church, would then present to us the following

epochs. Her first declension already in the time of John.—The

time of persecution.—The professing church established in the

empire, or in the world, and the germ of the ecclesiastical apos

tasy.—The time of this ecclesiastical apostasy, when Jezebel is

seducing and tolerated.—Sardis, the time of Protestantism as

a. system established in the earth.—The time when, deprived of

strength, faithfulness to the word of the patience of Christ cha

racterises those who know it.—Tbe time of saying we are rich,

when, in true riches, everything is wanting; that is the final

state; the lukewarmness which Christ spues out of his mouth.

Observe that we must not look for energy producing effects,

but for the effect produced by that energy. This is what God

judges. He actsin energy. Thus the reformation was the energy

of the Holy Ghost; the state of Protestantism is a thing which

He judges.

The churches characterise the state, the position ofthe Christian

testimony which attracts the attention of the w0rld,—the candle

stick which is there to give light. If this is the case, it is evident

that the study of the speciality of these churches is of the

utmost interest to my reader. I earnestly entreat him to make

it his study ; so much the. more, because the most precious traits

of the heavenly joy are found therein.

I shall only add a few words more in general on the whole.

The promises made to the two first churches relate to the

general recompense, and are of course, so to speak, for every

Christian. The promise made to the third relates to a personal

and individual knowledge of Jesus, which supposes that strength

for faithfulness of walk is already found more in the faith and in

the faithfulness of the individual. Jesus is known alone, and

also enjoyed alone. There is, in the church of Thyatira, amidst

the general iniquity, a remarkable faithfulness and devotedness,
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and the Spirit of God, while leaving to the body the character of

the candlestick, that is to say, the responsibility‘of witnessing

before the world, distinguishes entirely those who had not taken

part in this iniquity. Observe ii. 24, where the lesson is still

stronger, or at least more clear, in all the critical editions.

We may observe that in the three last churches, that of

Sardis is threatened with the judgment of the world.—(Compare

1 Thess. v.) That of Philadelphia becomes of an inestimable price

for the faithful of this time. The coming of Jesus is declared

therein to sustain faith in a peculiar manner.—And, finally,

(showing at the .same time His perfect patience, if any of His

abode there still,) we see in the case of Laodicea the professing

church spued out of the Lord's mouth.

CHAPTERS IV. ‘V.

THESE two chapters together form a whole, a sort of preface,

which introduces us into the scene where the prophet was intro

duced; that is to say, heaven. The prophecy, properly so called,

begins only with the sixth chapter, at the opening of the seals.

The fourth chapter begins with the things which must be here

after; "‘ that is to say, after the seven churches. The things that he

saw are the glory of Christ in the midst of the churches. The

things which are, are the seven churches.

The things which must be hereafter begin when the churches are

set aside. (Apocalypse, 16; comp. iv. 1. and i. 19.) The seven

churches are a moral prophecy, containing promises and threaten

ings, founded on a certain conduct. The Church, being judged as

it were, is put aside. These letters may be applied to the Church in

every state thus described. They are the voice of Jesus judging the

state of the churches. .

In the fourth chapter we see the things which are to come after

wards. It is no more the things which are : these last as long as

the Church remains. It is from that term “which rare” that the

double interpretation of the Apocalypse proceeds. If the seven

churches are taken as a sketch of the history of the Church,

Laodicea, the last one, receives this sentence; “ I will spue thee out

of my mout .” Consequently, the Church is then no more recog

* The word "hereafter” misleads in the English translation. In the French

there is no difliculty. The meaning is simply: after the things related in the

account of the seven churches. It is simply "after these things." The

whole phrase is this; “The things which thou hast seen, and the things

which are, and the wings which are about to take place after these.”
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nised on earth; and what follows in the Revelation is the history

of the government of God on earth, and the chastisements He

sent from that time, until Christ comes to establish His kingdom. '

If the churches are taken in a literal sense, the types of the pro

phecy must be applied to events which have in a greater part

already taken place ; but in any case the church in the Revelation is

neither recognised nor presented on earth from the fourth chapter,

from the time that the scene changes, and that John, leaving the

things which are, is introduced in heaven to see the things which are

to come.

The things which are being then put aside, the fourth chapter

begins. As long as those things are, nothing in the fourth chapter

has yet taken place. In this chapter the Church is always looked at

as being in heaven although she is not as yet manifested; this only

takes place in the nineteenth and twentieth chapters.

The subject of the fourth chapter is creation, and the right of God

over creation.

The subject of the fifth chapter is the rights of the Lamb as Re

deemer, Jesus’s right of redemption. The Holy Ghost is no more

presented in God’s relations with His children; it is the relation

ship of God and of the world. Since Jesus has rights over the

world, He is presented here in the throne, and God likewise is seen

sitting on it.

Right of God’s throne in creation,

Right of the Lamb in redemption,

which is, as a summary, the subject of these two chapters.

CHAPTER I'V.

Verse 1 : Come up hither. The earth is done with, [as his place,]

he leaves the earth. The time will come when there shall be a

throne on the earth. In the passage before us, God’s throne is in

heaven.

The throne of God was once on the earth at Jerusalem. This

will take place once more, as it is said in Jeremiah, xxv. 17. The

Shekinah of glory was in the temple; but from the time that

Jerusalem was taken by Nebuchadnezzar it entirely ceased. Then

began the times of the Gentiles, and God gave the kingdom to

Nebuchadnezzar.

At the beginning of Ezekiel, the same cherubims are seen leav

3
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ing the temple and the city. (Ezek. x. 18, 23.“) Jehovah stands

on the threshold of the house. (ix. 3.) At last He forsakes the house

and the city—the earthly power was given to the Gentiles. (Dan.37.) The people having been unfaithfiil, God forsook His people, and

from that time He has not taken again His place in the earth. The

only thing God did was to present His Son as King and as having

right to reign over the Jews ; but the Son was rejected. From that

time God is gathering the Church, the co-heir with Christ. Christ

is sitting on the throne with the Father, where He is interceding for

us. When the Church, viewed as a dispensation on earth, has

come to an end, the throne of God becomes again the centre of re

lation with the earth, and God begins to intervene again directly in

the world without having yet replaced His Son on the earth.

If we examine the throne, (verses 2, 5, 6,) we find everything

ordered there according to the pattern of the temple; but the

subject is here government. ‘

We find here all the characters of God, save that of Father. The

rainbow (verse 3) is God’s alliance with creation. There was no go

vernment before Noah. After the deluge, God makes a promise to

bless the earth, and he sets man in power with the sword, to rule

and to repress evil. When the Jcws were rejected, God transmitted

the government to the Gentiles, who retain it until this day.

Verse 41: The twentyj'o/wr Elders, correspond with the twenty

four classes of priests, in 1 Chron. xxiv. ; but they are crowned.

The number twenty-four represents twice twelve. One might per

haps see here the twelve patriachs and the twelve apostles, the saints

in the two (lispensations.

Verse 5 : The liyhtnings, the thu/ndefings, the voices, are God’s

power in judgment, and in ruling, as in Sinai.

The seven lamps of fire are the manifestation of God in leading, ‘

enlightening, and blessing; it is the guiding power of the Holy

Ghost with the elements of strength and wisdom. He discerns

and sets with power in the things He disccrns.

The sea of glassi- corresponds with the brazen sea of the taber

naele and of the temple, where however no veil is here seen. The

1' In the main, this is true; but it seems to me that the ordinary interpre

tation (that God was seen as seated there at Jerusalelm) is not quite correct,

God sitting on the cherubims comes to judge the city. The glory of God

comes from the north, it is thejudgmcnt executed by the Chaldesns. (Ezek. i. 4.)

This glory stood in the plain. (iii. 21.) Ezekiel carried to Jerusalem finds again

the glory there. (eh. viii.)

+ The glass clear as water presents holiness itself settled in an uuchange

able manner. The water purified that which was defiled according to this

same holiness.
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sea of glass is a purity that has become solid, having taken the

character of a permanent state ; it is no more water, that is to say,

a mere way of cleansing, as on the earth in the brazen sea.

The four living creatures full of eyes are the supporters of the

throne. They have siguificativo attributes. The lion is expressive

of strength, royal power. Jcsus is the lion of Jada.

The resemblance to a calf recalls firmness, the solidity peculiar to

the foot of the ox.

The resemblance to a man’sfaee sets forth intelligence.

Theflying eagle designates rapidity in judgments. It is always

God in the creation. It is an allusion to the first chapter of Eze

kiel; but in Ezekiel every living creature had four faces, showing

with the eyes the power of providence which sees all and acts on

earth.

But here we see the stability and the firmness of Grod’s throne in

heaven. We see here God’s power and His claims over creation,

not the agents of this power. It has not been sufliciently observed

that principles of action are here spoken of, and not agents.

That is the reason why the four living creatures have not been well

understood.

Verse 8: We have here still all the names of God, save the one

in which the Church is concerned, that of Father. He is Lord God

Ahnightg, Eternal. These are the names by which God has re

vealed Himself in every dispensation)‘ With the redeemed now He

takes the name of Father. We have all that God has been on the

earth with His people, and nothing else. These living creatures

acknowledge God as the Holy One in all He does on earth, and they

give Him glory.

Verse 9 : The twenty-four Elders prostrate themselves, (it is posi

tive worship,) and do not, like the four living creatures, give glory

merely. The Church, (it might perhaps be well to say the saints

above, and we must understand thereby the twenty-four Elders,

including’ probably the faithful in the Old Testament,) joins in the

praises of the four living creatures, and warships God as the Creator.

(verse 11.) It is not according to the relation between God and the

Church. The Church here sees God as the Creator. It is impor

tant to apprehend this character of government of the things of this

world. It is from this throne, as the centre of government,

* The Church is not, properly so called, a dispensation. It is the assembling

together the co-heirs in unity, whilst the kingdom is in mystery. When the

law ends as a dispensation, the kingdom is not yet established in power, and

all is in transition. Here the saints are seen above, and the throne of God is

in relation with the earth.
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that everything in the Revelation comes. This throne is about to

intervene in the government of the earth, and it is precisely because

Christ comes to claim His rights to the government of the earth,

that Anti-Christ is preparing to make war with Christ.

CHAPTER V.

We find in this chapter another truth of great moment : it is the

right of the Lamb put to death to open the book and to set all these

things in motion.

Verse 5 : We have here the counsels of God in the in

heritance to His Son. This book, sealed with seven seals, is the

book of the inheritance: (that is, of the investiture :) the descrip

tion of the means used by God in order to put Jesus in possession,

of His ways in judgment full of patience to the end, of which the

right of redemption which devolves on Jesus forms the basis. (See

Isaiah xxvi. 5, 11.) Jeremiah, in chap. xxxii, tells us that the pur

chase of an inheritance was subscribed on two books, one sealed, and

the other open. The sealed book is the contract of the inheritance

that is to be given to the Son. Who can unrol the events which

will invest Christ with the inheritance of the earth? N0 one but

Christ Himself. Who has a right to do it? He alone, the Re

deemer, who has purchased it; who by His blood and by His power

can claim and deliver everything as His own. (Comp. Eph. i.)

Alas ! there is no weeping now, because no one is found worthy to

read the book; because one does not understand how the inherit

ance shall be given to the Son of man. However, the “ Lion of the

tribe of Juda, the Root of David, hath prevailed to open the book,

and to loose the seven seals thereof.” Adam had a right to the

inheritance, but he lost it. Christ had to redeem this right from

Satan’s hands. He had to pay the price; and this price was His

own death, which he gave for it. He has redeemed everything for

Himself. All was created by Him and for Him ; but through Adam

the creation of the earth fell into Satan's hands, who uses it to

corrupt men and to keep them at a distance from God.

Verses 6 and 10: In the midst of the throne and of the Elders

stood a Lamb as it had been slain. The Lamb had seven horns. The

horns are the emblem of power ; seven is the symbol of perfection.

The seven horns are expressive of perfection in power; the seven

eyes are the perfection of the Spirit who sees all. It is the active

‘power of the perfect wisdom of the Lamb who acts on the earth.
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The Lamb is always seen as if it had been slain, and not as yet

manifested in glory. Boaz had to redeem Elimelech’s land, and

Ruth is a type of the redeemed. Jesus, the true Boaz, the alone

mighty one, redeems Ruth and his own people, and the land of

Elimelech, and the earth.

That which gives to the Lamb the right to exercise all power is

that he has paid the ransom to God. God had, as it were, lost the

inheritance. But the Lamb has redeemed it to God.

Verse 10 : The joy of those whom he has redeemed.“I They

rejoice because they know they shall reign on earth, according to

the right of Jesus which they can claim. They see the Lamb having

taken the book, and God beginning to intervene, in order to give

Christ the government of the earth, and they see that they shall

reign.

Verses 11-14,: The angels do not say that He has redeemed them.

He only preserved them. Creation has again her voice to bless

Him who redeemed her. God liveth for ever and ever. Man having

killed the heir, it would seem for a while that the inheritance is his.

But God liveth for ever and ever. The patience of God and His

goodness in the midst of evil, will have been manifested. If there

had been no evil, the goodness of God would never have been thus

manifested. But God has overcome evil with good.

The Church’s place is to be in the intimacy of God and to under

stand Christ’s intentions and God’s thoughts. These things have

been revealed unto us by His Spirit. It is, in this sense, knowledge

which distinguishes the Church. Hereafter, the Church will possess

in power with Christ all He has.

These two chapters are very important for the understanding the

glory of Christ and the Revelation. The glory of Christ is that

which is particularly brought out by the Revelation. If the read

ing of this book makes the glory of Christ precious to us, our

enjoyment of it will be much greater.

May God shed abroad that love in our hearts and give us to

delight in the love of Jesus.

CHAPTER VI.

We have seen the character under which God is presented to us

* Most of the modern editions read here after the authority of the best

MSS., “has redeemed us and they shall reign : ” in that case it would be the

song of those that are already above, who rejoice that their brethren, who are

still here in the persecution, shall be delivered and shall reign.

3"‘



18 NorES oN THE APoCALYPSE.

in this book. The Revelation presents God as the Most High God ;

we see therein the throne of God Almighty in the world. The

things connected with providence are under this government.

Wc have seen, besides, that the Lamb has a right to the inherit’

ancc; the great object of the book of the Revelation is the Son of

man invested with the inheritance which He has redeemed, and of

which He has taken away the (lefilement. All the creation of God

has been dciiled. The day of atonement furnishes us with a type '

of its redemption by Jesus. We see in that type; first, the blood

on the mercy-scat, by which alone God could enter in relation with

any one; secondly, the blood on the tabernacle defiled by the sins

of the people ; thirdly, the confession by the High Priest of the

sins of the people on the head of the scape goat.

The creation is redeemed as well as the Church; the Church to

be co-heir with Christ; the creation to be the ‘inheritance.

The inheritance is given to the Son of man; such is the grand

subject here presented to us. He alone has the right to open the

book. Redemption has given Him this right.

The Lamb begins the opening of the seals. He does not yet

appear to take possession of the inheritance and to execute the

judgment. He is still the Lamb in the midst of the throne,—in

heaven, during the interval in which God takes the government,

without having yet given the throne to the Son. “Tc see what

passes before Jcsus takes possession of the inheritance.

One of the few living creatures: (beasts :) it is still providence

which is in action here. These lsymbols are a surely defined lan

guage, as well as any other, when you have once apprehended the

proper meaning of each of them according to the Word of God.

One has often mistaken the application of a symbol for its meaning.

Thus, Christ is called thevSun of Righteousness ; but awn does not

mean Christ. The sun is merely a symbol of glory and supreme

government. God made the sun to have dominion over the day.

(Gen. i. 16.) One would err in leaving out the abstract idea and

in taking the sun for Christ.

AJLorse represents that action of providence which manifests

itself in the government of the earth under different forms, and

more accurately the imperial power considered as the effect of the

work of God, or of the agents He makes use of. It is a symbol

which may be figurative of Christ, or of an emperor, or of some one

else. An allusion is here made to Zechariah i., where the horses

represent empires which have exercised dominion over the Jcws.
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The white horse is victory and triumph. I do not see Christ‘

here. Christ is still the Lamb in the midst of the throne. We do

not yet see Christ here going forth to the victory and the destruc

tion of His enemies, which is symbolized by the white horse in the

nineteenth chapter. Here we have Christ, the Lamb, still hidden

in God, who begins to set. We have here the providcntial prepa

rations of the divine government for the coming of Jesus.

Verse 2 : The first thing manifested is a great conqueror.

Verses 3, 4,: The second step, in what precedes the coming of

Christ, is peace taken from the earth.

Verses 5, 6 : Famine.

Verses 7, 8 : The four judgments of God on earth. (Ezek. xiv. 21.)

They are the four deadly plagues which God sends to exercise His

judgments. Here, it is something which stamps G-od’s character

on the state of things in the prophetic earth, and shows that He is

intervening. Men should give heed to this. (Matt. xxiv. 5-9.)

These calamities are the beginning of sorrows. It is in Judea

that the closing scene is to take place. These plagues are in the

same order here as in Matt. xxiv. Peace is taken from the earth ;

famine ; pestilence ; and then come the earthquakes, as we shall ee.

In Matt. xxiv. the Lord is applying this to the duty of His disci

ples in Judea. Although there has been a partial fulfilling of this

at the time when Jerusalem was taken by Titus, yet it would be

impossible to apply the things which are said there to that ruin,

These things evidently relate to a future event. According to

Daniel, at the end of 1290 days, after setting up the abomination

that maketh desolate, happiness will come again on the earth. (Dan.

11.) But this is not yet fulfilled, nor has any thing like it

followed the ruin of Jerusalem. Indeed, nothing concerning the

ruin of Jcrusalern by Titus is certain, answering to the details

given in this part of Scripture.

The four deadly plagues, which God sends, fall on the earth, and

precede the manifestation of the Son of man.

Verses 9~11 : The fifth seal brings us to an important point. All

the scene passes as in the temple. There are, under the alter, the

souls of those that were slain like burnt offerings.‘* They are dead

as to this world, but not as to God. God sees them and shows

them alive. There will be those who will be put to death, even

from amongst those who believe and bear witness that the earth

* It appears to me that they are those who sufl’ercd before the last tyranny

of Anti-Christ.
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belongs to God. Our testimony at present is, that heaven and

every thing belongs to God, and that our portion is with Jesus

there. There will be quite a different testimony at the end, namely,

that the earth belongs to God, and has been redeemed by Jesus.

The two witnesses in the eleventh chapter stand in the presence of

the Lord of the earth. Their testimony would be quite as com

plete if there was no heaven, save that the rightful heir is there.

The question will then be this: Does the earth belong to God ?

This is what Anti-Christ and the men of the earth will not admit.

The testimony is that of Elias and Moses, 6,) as to the cir

cumstances and signs which confirm it. In the time of Elias, the

people were in apostasy, and, in the time of Moses, they were in

captivity. Such will be the state of the earthly people then. There

will be a testimony rendered to God's claims on the earth. Our

testimony is the testimony of salvation and of the Church; it is

not connected with earth, although we understand what the Word

of God says concerning it.

The souls cry for vengeance: it is the character of the Spirit of

prophecy ; it is not that of the Church. She does not say : “ How

long dost thou not avenge our blood?” This charaeterises the

Psalms also. Deliverance is expected from the destruction of her

enemies, whilst the Church’s rest is by her removal from among

them. The Spirit of Christ, as the King and Judge of the earth,

cries for vengeance to God on the evil. (Is. xxvi. 1, 9.) The

wicked has not the upper-hand with me now ; if he kill me, death is

mine, and he only sends me where I desire to be.

Those that dwell on the earth, is a particular expression in the

book of Revelation. There are those who dwell in the heavens—

it is the Church.‘ The same is true of those who are put to death

during the reign of Anti-Christ, or who shall have been beheaded

for their testimony. “We have no abiding city here.” We are

like the Levites and priests, without inheritance in Israel. The in

habitants of the math are the enemies of God, the race of Cain

driven from the presence of God, who settled in the earth. The

World was judged from the moment Christ was rejected. .All

those who will settle in the earth share in the curse of Cain. Man

sinned against God, and the earth was cursed. But when Cain had

a We must add here the saints of the old Testament, and, to meet the fill

force of the expression, even others also. (Daniel xi.) But at that time all

will not be in heaven. (verse ll.) There are those who dwell on the earth. The

Church is a stranger and pilgrim there, as well as all the saints who lived

before the coming of Jesus. (See Heb. xl.)
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killed his brother, he was cursed from the earth, and, driven out of

God’s presence, he went and built a city and settled in the earth.

This is what the world does after having put Jesus to death. They

that dwell on the earth are those on whom the judgment shall fall.

The souls under the altar do not doubt their possession of hea~

ven. The expression, “ How long ?” is a technical one, signifying

either that God is chastening, or that one is enduring some evil.

But inasmuch as it is His own, it expresses confidence that this

chatisement will come to an end. It is faith in the midst of chas

tisement, or of suffering which is looking to God for His interven

tion. (Is. vi. 11.) It is those who are in heaven that cry for

vengeance on the inhabitants of the earth)‘ It is altogether another

position from that of the Church. The current of our thoughts is

altogether changed, because the government of God and His taking

possession of the earth is the whole matter in question here.

Verse 11: Although the time is near when all must be closed,

nevertheless, there are still witnesses.

Verses 12-17: There is still here an important preliminary, the

sixth seal. All these things are to precede the day of Christ. But

the terror of men is already so great, that they believe the day has

arrived.

The earthquakes indicate the breaking up of the arrangement of

things on earth, an overthrow of every thing. The sun, that is to

say, the glory and the supreme government, loses its brightness.

Every thing gives way and sinks under the hand of God; even

authorities established above the earth. In the fourteenth verse, it

is said that every mountain was moved out of its place; and in the

fifizeenth verse, that they hid themselves in the mountains. One

sees here that the symbols are not to be taken literally.

In Joel 30, we learn that these things take place before the

day of the Lord, before the execution of judgment. There are

many things which precede that day, which are not even events on

earth, but preliminaries in the government of God. (Ps. 8, 12.)

Christ does not as yet ask of God the world for Es own; His

requests now only apply to the Church. When He claims the

earth, it is for judgment ; but (verse 12) there are warnings for the

kings of the earth. The question is not, there, that of recognizing

* I do not think that it is the Church, properly so called. as a whole; but

those who have lost their lives for their testimony, and, as it seems to me,

more particularly during the time when, as a church recognised on earth, she

is no more there. Indeed, the Church, as a church, is not found till the mar.

riage of the Lamb.
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the Son as the Saviour, but as the King who has a right to possess

the earth. .

All who belong to Christ shall be with Him, and shall have

power over the nations. (Apoe. 26, 27.) This power, then, is

not the assembling of the Church together, but the exercise of the

power of Him who is on the throne, and the warning in Ps. is

in order that the kings may be rendered attentive and submissive.

Christ has not only the right of gathering souls for heaven, but

also to be put in possession of the earth.

Nothing is more proper than prophecy to move the heart and

to separate it from this present evil world. God lays His hand on

every thing that is in this world. The scene of the world is

nothing ; it only draws away from God, and will be the object on

which the judgment of the Son of God shall fall when He comes

again.

CHAPTER VII.

We have seen the manifestation of the throne and of the power

of God acting in government over the world; the right of the

Lamb to intervene on earth, and to open the seals; then the

plagues of God, preparatory to this intervention.

The seventh chapter forms a parenthesis between the sixth and

the seventh seal, for God is going to intervene in a more special and

positive manner, at the centre of every thing, in Canaan; but He

will not do any thing before He has separated His Jewish people

and set His seal upon them.

God does not any longer confine Himself now to a beginning of

sorrows, and He seals His people on earth. We see at the same

time those that are sealed on earth and those that are already in

heaven. (Verse 2.) From the east ; Christ is the dayspring. The

angel is ascending from the east, from whence the Sun of Right

eousness is to rise on earth. It is always the day for those who

are in the light. The day of the Lord is the day of judgment for

those who are on earth. The day of the lord and the coming of

Jesus are two very distinct things. When the Scripture speaks of

the coming of Jesus, it not only applies that expression to the day

of the Lord, but also to what precedes that day ; that is, the rapture

of the Church, which goes to meet the Lord in the air. (1 Thess.

iv. 15, 17.) The day for those who are of the day, is the light, the

blessing, when the day of Christ shall dawn on earth ; we shall be
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like the rays of that San; but for the wicked, that day will be

their confusion.

The living God is the God who has life, and not the God of

judgment. The life of God is powerfiil, more powerful than death,

which Satan holds in his hand.

Verse 5: “To have here a principle'whieh is very precious. In

all the overthrowings, in all the preparations for the judgments of

God, the power of the angel, who displays God’s power in mercy,

is greater than the power of the angels who execute the judgments

of God. The good is more powerful than the evil. That angel

who holds the seal can cry with a loud voice: Do not hurt. This

may be seen also in the case of Lot, who is a type of the remnant

that escapes at the coming of the Son of man. The angels could

do nothing to Sodom until he had left it. There is, therefore, a

precedence in the attributes of God, and His mercy always goes

before His justice. The first thing the angcl does is to mark the

servants of the Lord on their forehead, that it may be manifested

‘to the whole world. Those that are marked are the remnant of

Israel on earth ; they are not the children of God. (that is, in the

ordinary aeceptation of the word, the faithful in the present dis

pensation.) In one sense, we ought to have the seal on our fore~

head, that is to say, an open confession of the name of the Lord

Jesus ; but, as for the Christian, the seal of God is in himself, that

he may have the enjoyment and the liberty’ of communion with the

Son and with the Father. Having this seal, we are manifested in

the sight of the powers in heavenly places. But here we have a

seal and a manifestation on earth.

Verses 5-8: The number twelve is symbolieal; it is the perfect

number of those who escape of the remnant in Israel. God alone

can know the number of these He seals. We have the auction of

the Holy Ghost to understand all things; the seal of the Holy

Spirit, in order to enjoy the communion of God, as knowing that we >

are His, and are assured of His favour; also the earnest of the Holy

Spirit, in order to rejoice in the expectation of those things that we

know. This privilege is far above what we find here. Our portion

is to be blessed with Him that blesses. Israel‘s portion is to be

blessed on the earth.

Verses 9-12 : As to the great multitude of all tongues and kindred,

and people, and nations, the language they hold in the tenth verse is

not the expression of the enjoyment of the children with the
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Father.‘ They confine themselves to acknowledging God as the

God who saves. One may be standing in the contemplation of the

glory, or prostrate oneself in adoration. This is the variety seen in

heaven. It is ever God and the Lamb that is spoken of here, not

the enjoyment of the children with the Father. Those that are in

the world do not see Him as He is. We see Him as He is, in the

glory of the Father. Israel will see Him in His own glory, and we

shall be in that glory with Jesus, as Jesus is in the glory of the

Father. The multitude here worships, standing before the throne,

ascribing their salvation unto God and unto the Lamb. The Elders

prostrate themselves apart, celebrating the glory of God Himself.

What we are considering is not the sweetest thought of our rela

tions with God.

Verses 13, 14: It is one of the Elders that speaks, and not one of

the four living beings : because it is the heavenly joy that is spoken

of here, and not God's providence over the earth. It is important

to observe the variety of classes and of blessings which are found at

different times in the Revelation. Those who have come out of

great tribulation are a distinct class ; they are those, it seems to me,

who will have gone through the events, and especially who will have

come out of the great tribulation foretold in Rev. 10.

The tribulation in Matt. xxiv. 21, is more particularly connected

with what will take place in Judea, or rather at Jerusalem, under

Anti-Christ, and is applied to the Jews. Those who have come out

from the great tribulation, (some translate “ of great tribulation,” or

“of a great tribulation,”) are not the Church, properly so called;

for, as is seen in Revelation 10, she will be kept out of it.

Neither do I mean that they are the same persons as those spoken

of in connection with the great tribulation mentioned in Matt. min.

15, 22; for in Matthew those persons are evidently Jews : whereas,

in the chapter before us, they that came out of great tribulation are

Gentiles. “ A great multitude which no man could number, Jf all

~ nations, and kindreds, and people, and tongues.” There is a certain

4' This description in the seventh chapter appears to me the least precise of

what we have in the Revelation ; but it is evident that what is said here does

not amount to the normal position of the Church. The Elders speak of it as

of a distinct class. The multitude ascribes its salvation to God, as He is

revealed in the Revelation sitting- on the throne. The whole chapter seems a

preparation for what is going to take place, and presents to us beforehand the

elect, who will be found in it, but whom God will keep through the tribula

tion of that hour, from which those who keep the word of the patience of Christ

shall be kept. However, this multitude is connected with the Elders, but

their joy is only that of consolation and of rest, and does not, beforehand, and

for the others, enter into the intelligence of God's ways like those in the fifth

chapter. Neither do they sing.
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vagueness, moreover, in the expressions ; and this, it seems to me,

according to the intention of the Holy Spirit. They are specially

recognised of the four elders; but they do not appear to be the

Church, properly so called.

Verse 15: These are Jewish ideas; the presence of God in the

midst of His people, serving God in His temple, contemplating the

exquisite beauty of His temple and of His palace. We serve God,

either in adoring Him, or in working for Him. “ They serve Him

day and night in His temple.”

Verses 16, 17: God is a tabernacle over them,‘ as if to solace

them. The Lamb feeds and leads them. God would dispel, in the

souls of those that are His, the dread of His majesty by the thoughts

of Hi gentleness, His meekness. A soul that is unconverted has

no idea of a God tender, gentle, who “wipes away tears.” God

will have us near Him, as children near their father. He loves His

children enough to take notice of all their afilictions, to comfort

them, and to wipe away their tears.

CHAPTER VIII.

Verse 1 : There is silence, repose.

Verse 2 : God is announcing Himself. He is going to intervene

in a more direct manner. He is announcing Himself by the

trumpets.

Verses 3-5: There were two altars in the temple. The temple

was divided in two by the veil, which separated the holy ‘place from

the most holy. The altar of incense was in the holy place outside

the veil, and outside this latter was the altar of burnt offering;

that is to say, in the world. It is in the world 1' that Christ

suffered, and that the saints suffer also. The altar of incense

* It is important to observe attentively this expression. as in fact this mul

titude is distinct from the twenty-four elders. No mention is made of

heaven in a direct manner, save the expressions Temple, and before His

Throne.

‘:Thls is true in one sense, but also it was before God as in heaven.

Morally speaking, no one could, as to the antitype, enter there but as new

born, and Chrlst lifted up from the earth was before God. The court was, in

certain aspects, the court of heaven, and not the world outside. It was a

place of transition, The brazen sea, for instance, which was in the court, is

seen here in heaven; the souls under the altar (burnt ofl'erings) are in

heaven. Nor is there any vell here. "I, if I be lifted up,” says Christ,

“ will draw all men unto me.” He was then rejected by the earth, and

(though not yet ascended into heaven) had ceased to be a living man,-~

Messiah on the earth lifted up to God in glorifying Hinn—He still was in

view of mm below, and thus became the perfectand attractive meeting-place,

4.
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was in the sanctuary, and the incense ascended up to the

throne of God, in the holiest; the altar stood immediately before

the throne. The saints are still in sorrow; their cries and their

supplications ascend up before God, who begins to intervene. The

cries of the saints cause God to intervene with judgments. Jesus

is the angel here who presents the prayers of the saints. He does

not present Himself as their advocate with the Father, which is

what refers to our spiritual state, but as calling down the judg

ments of God on those who oppressed them.

Verses 6-13: We see God intervening in a positive manner, by

his judgments.

First trumpet—God's judgment falling on the prophetieal earth ;

that is, on the four monarchies.

The flees figure that which is elevated, eminent, lofty; the green

herb is prosperity.

Second trwmpeL—The sea, the people that are not in the pro~

phetic earth, the mass of people.

Third trumpet—The rivers .~ this symbolical emblem is dificult

to understand easily. I have observed, I think, two things in the

use that Scripture makes of it: 1, the people, the rivers have Laid.

waste the land of Israel; 2, the principles which govern those

people. The rivers represent the activity of the people under cer

tain principles. (Is. 5-8.) The waters of the river (7th verse)

are the king of Assyria and all his glory. Thus, in Isaiah lix. 19, _

Psalm xciii. 3, 4, the rivers are the people over which the Eternal

has trampled, to establish His kingdom, which is recognised in this

psalm.

“And there fell a great sta/r.” It is a power in a state of fall ;

the bitter waters are the corruption of the principles of the people.

The fou/rth trumpet. The sun is the supreme power and glory.

The moon and the stars are subaltern glories, of an order inferior

to that of the sun. The people of God are in misery, their prayers

are ascending up. God intervenes and smites the earth, not yet

the inhabitants thereof’,- but their circumstances, their riches, the

things in which they delight. To day, on the contrary, while it is

yet called the day of grace, God smites, in order to convert and to

chastise His children, while we often see the wicked prospering

greatly.

The three following trumpets concern the inhabitants of the

earth ; but until the fourth trumpet has sounded, the judgments are

only outward judgments. Even before these outward woes can
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come, God is marking and sealing His elect ones ; these judgments

do not hurt them ; they fall on those who afllict them.

The heavenly people suffcr with Christ for the sake of Jesus. This

is something higher than suffering for conscience sake. The king

dom of God is for those who suffer for righteousness’ sake; but the

reward of those who suffer for Jesus’ sake shall be great in heaven.

Abraham and Lot are a proof of this. Lot sees the plain of Jordan,

and chooses the earth. He is in outward blessing ; but he is in the

land of Sodom. He draws nearer and nearer to Sodom, and at last

we see him an inhabitant there. Abraham is far from it : God

apprizes him of what He is going to do to Sodom.

The Church in peace, beloved of God, and separated from the

world, converses with God on what is going to happen to the world.

Israel would have the world. Israel said : Let us kill the heir, and

the inheritance shall be ours. The Church says with Thomas,

“ Let us go also, that we may die with Him.” (John xi. 16.) Israel,

therefore, will be in afliiction, as Lot was in Sodom; but will escape

as through fire. The remnant of Israel will love righteousness;

but, having loved the world, suffers the afiliction and the anguish

of a man who finds himself there where the judgments of God will

fall on the world. Abraham saw afar 05‘ the smoke ascending up

from the plain; but he was not there.

There are afflictions brought on through faithfulness; that is then

sufi'ering with Christ. There are others also which proceed from

unfaithfiilness. It is well to remark that there are blessings, through

God’s mercy, connected with faithfulness, in a position which, by

the weakness of our faith, we have been led into ; but these are not

the blessings attached to a simple faith. And they are accom

panied with sufferings and sorrows which have more or less the

character of chastisemcnts.

What concerns the judgment of the world is interesting to the

Church, because God communicates to her, as to a friend, what will

happen to the world. Can a friend not feel interested in what his

friend communicates to him? It is absolutely necessary that we

should renounce every thing. We shall have to do so sooner or

later ; either with joy by the Spirit of Christ; or with sha/rne, when

the judgments of God shall break every tie that is still keeping us

back. We must then leave everything, or else be burnt up in

Sodom. Prophecy has a special power to separate us from this

present evil world, which the patience of God can bear, because

He is taking His own out of it, but which is judged already never

theles's.
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CHAPTERS IX. X. XI.

These present chapters carry us down to the close of the book of

Revelation in the general scope of the prophecy. The eighteenth verse

of the eleventh chapter closes the general history. It is the closing

of the history of the government and of the judgment of God. on

the earth.

There is something progressive in the action of the providential

government of God over men. We see, first, things of ordinary

occurrence, such as famines, pestilences. After this, there are

judgments'more striking; powers falling. Then in the first four

trumpets, men are judged in their circumstances.

In the three last trumpets, the judgments fall on men themselves.

Alter the twelfih chapter, we have the history of the apostasy.

CHAPTER IX.

Fifth tnompeL—Thc star falling on earth is a heavenly power

fallen. The key of the bottomless pit was given unto him. God

permits Satan to act sometimes for the good of His children, some

times to let His judgments fall on His enemies. Satan and his angels '

are rejoiced to lay hold of an opportunity to do evil. God is coming

here to chastise the wickedness of men.

There are already on earth elect ones of the twelve tribes in

Israel who have the seal of God marked on their foreheads. They

were sealed of God before they knew it themselves. The progress

of their knowledge is not our subject here; but the two last chap

ters of Daniel, and the Psalms may be consulted.

Verse 2: Here is a diabolical influence which obscures the go

vernment of the earth. The smoke darkens the air and the sun,

that is, the ordinary state of the earth, with regard to its govern

ment and the general influences which act on men.

Verse 3: This diabolical power not only obscures that which

gives light to men, but it torments them and exercises a deadly

influence over them. Wholesome influences are poisoned by it, and

this power which rises from the bottomless pit penetrates every

where.

Verse 4 : God’s purpose is not yet to kill men. Satan, whatever

his power and his malice, cannot do any thing but what is in the
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purpose of God. It is a moral diabolical power over men who

have not the mark of God on their forehead. This power has no

influence on the grass, on the verdure, (on circumstances,) but only

on those who are not recognized of God!

Satan has power to torment the enemies of God with judgments,

which affect them first in their circumstances, and then in their

own persons, and torment them, because the first judgments had

not produced their due effect.

Verses 5, 6: The anguish is such that men desire to die.

Verse 7: It is a people raised up to act in judgment over others.

It is the form Satan’s power takes. Crowns like gold have an

upped/mace of royal justice, pretending perhaps to be divine.

Verse 8: Their power of destruction is seen.

Verse 9: Their power to hurt is in their tail. The tail is the

image of the false prophets. Compare Isaiah ix. 141.

Verse 11: They have a king who rules the satanical darkness,

which can act upon the earth. He is the destroyer, Apollyon.

Thus God acts in a much more direct way on men, not now

merely on their circumstances only. This is the first woe.

Sixth trumpet, verses 13-21 : The angel sounds on the summons

of Christ. The Lord is still hidden; but He is already occupied

with the earth, where He has a people for whom He is interceding;

compare Isaiah xxx. 18. A voice is heard from the four horns of

the golden altar, or the altar of incense, (Exodus 1:1. 26, 27,) from

the altar of intercession. The voice gives an order to the angel

who sounded the sixth trumpet. The intercession does not apply

to the moral condition or to the spiritual conflicts of those who

profit by them, but to the manifestation of the judgments of God,

which will in time operate the deliverance of an earthly people.

Verse 15: Men are not only tormented now, but their it e is

attacked.

Verse 17 : Fire and sulphur are the power of judgment, of death

and hell, in the hands of Satan, over men.

Verse 19: There is further here the power of the prophet of lies;

at the same time, as a special satanical power, that of the ancient

serpent.

Verses 20, 21 : All these previous judgments do not alter men,

who are poisoned by the tails of the horses (which, like unto ser

* It appears to me that this is more immediately connected with, and con_

fined to, the Jews, (but they are identified with the Gentiles who are in the

land. The same is seen in Isaiah Ixvi.) to speak more exactly, to Palestine.

4‘
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pents, have power with their heads to hurt men). They have been

given up to Satan, and strong delusion has been sent unto them

that they should believe a lie. (2 Thess. 11.) The same had

happened to the Pagans, who were given up to a spirit of darkness

and of unbelief, (Rom. i. 28,) and to the Jews also, whose heart

was mad ~ fat. God did send to them the word of truth, but they

preferred a lie, and God gave them up to their own desire, a lie, '

and a lie that works efiicaciously. It is an awful judgment. Those

who will not receive the word of truth may prosper in their out

ward circumstances ; but this prosperity precedes their ruin. This

is what the world has to expect.

CHAPTER X.

This chapter forms a parenthesis, an episode. There is a system

of great moment, which is to develop itself, the apostasy. It is

what we have the most minutely described in the Apocalypse.

Before closing what is connected with the government of God on

earth, it is necessary to introduce the subject of this apostasy.

This is done here.

The scene passes in Judea. The nations have gathered round

Jerusalem like sheafs ready for the judgments of God to pass on

them. Till this time the immediate intervention of God had not,

yet taken place on. the earth.

The first book had seals. Here, it is a book open, where every

one may read, which, while applying to the earth, is also applicable

to an open and public testimony to His name and the walk or pro

fession which accompanies it, not to the hidden things of God in

providence.

Verse 1: The rainbow designates God’s alliance with creation,

and His faithfulness towards creation; the m, supreme power;

the pilla/rs offire, firmness in judgment.

Verse 2: This revelation is given by Christ Himself, as having

dominion over the earth, and as going to take possession of it in

judgment. There is no more mystery, for the book is open. We.

do not see here Christ as the Lion of Juda, but the rights which

belong to Christ.

He sets one foot on the ea/rth, the other on the seat; that is to
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say, on the prophetic earth, and on things standing outside, parti

cularly the world.

Verse 3: The seven thunders. All God’s rights over the earth,

and His voice, which makes those rights be heard. The manner in

which this takes place is not revealed.

Verses 5-10 : Judgment is still suspended until the seventh trum

pet should have sounded. There would, however, no longer be

delay, but the mystery of God would be accomplished, as he had

announced to the prophets. There will be a special object of the

last judgment, the beast which comes up from the bottomless pit.

The object of that judgment must appear, before the judgment can

take place. The revelation of God that was given to John was

very sweet to him. But when he meditates on the contents of the

prophecy for his people, his soul is filled with bitterness.

Verse 11 : The nations and the kings must appear again at the

end, to be the object of the last judgment. God has never lost

sight of them. Those nations, those tongues, which are the result of

the confusion of Babel, that is to say, all the nations spoken of in

Genesis x. and xi, reappear either in Daniel, or Ezekiel, or else

where, as in Psalm lxxxiii, in order to be the objects of judgment.

CHAPTER XI.

There are worshippers and prophets, that is to say, a testimony.

The Gentiles do their own will, and tread the holy city under their

feet. God has a remnant which is sealed, and He communicates

with them.

Verses 1, 3: We see here the altar of holocausts; the temple

and the worshippers found therein are distinguished. The rest is

trodden under foot.

Of the forty-two months. There is one week remaining out of

the weeks of Daniel,—seven weeks and sixty-two weeks to the

time of the Messiah. The events of the last week are irrespective

of what concerns the Church. It is of this last week, as it is of

the sixty-nine others; they were “determined” on the people of

Israel and on the holy city. (Dan. ix. 24,.) “Seventy weeks are

determined upon thy people and upon thy holy city.” Sixty-nine

weeks were elapsed up to the Messiah, but He was cut 05'. (Dan.

ix. 26.)

The Church is a heavenly system, not providential, which has
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nothing in common with earthly things, or with the temple at

Jerusalem.‘

The remaining week remains still to be fulfilled. We have here

the history of this last week. At that time, God will resume with

the Jews His laws, His judgments, and His terrestrial government.

We now have something precise in statement—Jerusalem, a

people at Jerusalem; the city trodden under foot by the Gentiles.

These are Israel’s relations with God. Israel would not submit

* This gives the Psalms a character worthy of remark. Deliverance is

effected through the execution of judgment which is therefore demanded.

The Church, on the contrary, will come out of it, by ascending up into heaven.

The Psalms are evidently connected with the Jewish remnant alone in the

latter days, and with the consequences proceeding from it. as to the world;

also with the work and the sympathies of Christ, which form the basis of it.

[I add from the same author: “I believe there are two periods at Jeru

salem, one during which the testimony is preserved, and the other when it

has been driven out. There is a difference as to these two periods, in the

Psalms, I believe. Generally, I apprehend, the first book refers to the first

period, which has a strong analogy to Christ's ministry on earth. It goes

down to the end of the forty-first Psalm. The references to resurrection are

very much more frequent in it; still, proper Jewish hopes are there. It is

not the period of Anti-Christ’s proper power, as such, after Satan has been

cast down from heaven. This begins with the forty-second Psalm, but enters

on a far wider sphere; because all Israel, the bringing in the only-begotten

into the world, and consequently the testimony to the Gentiles, and the final

hauelujah of triumph, now open to view. But the hopes are more exclu

Sively Jewish, though a suffering Christ be found the centre and the stay of

each and every condition. It is well known that the Psalms are divided into

five books—I believe by distinct subjects—besides several clusters of them

which treat each a complete subject by itself. But I do not believe any part

of them describe the Church state as such ; that is, the power of the Holy

Ghost in ‘the unity of Christ’s body upon earth. If a Christian, as regards his

walk on earth, or state of soul, find himself in the state any Psalm speaks of,

he has certainly the sympathy of the Spirit of Christ there given, and that is

the proper force of the Psalms; Christ entering into worldly sorrow, and the

condition of His suffering people on earth, instead of having what the two

first Psalms speak of. Now, His earthly people will be there, and the Psalms

will fully apply to them. But then, the saints, the remnant according to the

election of grace, and the Gentiles grafted in, followed Christ in that place

on earth; and, therefore, they find the sympathy and consolations of Christ

in it, But then, higher and heavenly blessings have been revealed to them—

their sitting in heavenly places in Christ, to which (save some allusions in

reference to the heavens in the day of judgment) the Psalms do not refer.

Their 0wn proper, peculiar blessings are not there. It is from Christ’s enter

ing in them into worldly sorrow and the condition of His suffering people

upon earth, that we find in the expressions of His own heart (not in pro

hecies about Him) prophetic statements of His own condition. For He

entered into them, not by a mere divine sympathy above, but by being actu

any in them here below; and this is what renders the Psalms so peculiarly

precious, But then He was on earth a Jew, though much more than a Jew,

and the literal circumstances always identify themselves with that people.

He does not rise up to His heavenly place, save in general expressions, as

,, the heavens shall declare His righteousness,” &c. But, though Christ does

not rise to the unity of the heavenly body here, yet the members of that

body have taken His place upon earth; and, therefore, when the shadow of

His sorrow (for indeed it is but that) passes over them, they find itis His

Sorrow, and so His sympathy in it; and that is very precious to them,though

it may bring them to the thought that they do not rise up to their proper

place with Him. What He is in them is the everlasting manna of the

saints-”--ED-l
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to Christ; they will submit to Anti-Christ. There is a small

remnant who will not recognise Anti-Christ ; but the mass of the

people will recognise him. God is watching over this remnant,

whom He has sealed. I do not mean to say, however, that the

sealed remnant is confined to these, for there are others of the

twelve tribes that are sealed also. There is a testimony of God

against men, by prophets.

Verse 3 : The two witnesses are prophets in aflliction.

Verseé: God is Lord over the earth. He will not permit the

times of the Gentiles to last any longer, nor that they should tread

under their feet what they cannot devour. This is finished. God

is going to show Himself as Lord over the earth. He had given

the earth to the Gentiles. (Dan. ii. 37.) His throne had judged

and left Jerusalem. (Ezek. i. to xi., particularly x. 18 and xi. 22.)

And He gives the dominion over the earth to Nebuchadnezzar, to

the Gentiles.‘ (Dan. 37, 38.) And until the times of the Gen

tiles are expired, Jerusalem shall be trodden under their feet.

(Luke xxi. 24.) But God will resume again His place as Lord over

the earth. The two witnesses render testimony to this lordship,

to the Lord over the earth, not to the Father, or to the heavenly

glory, to the Lord of heaven.

In Zechariah iv. we see a candlestick. All is in order, and every

thing in its place. Christ’s royalty and priesthood sustain and

nourish the Jewish people, and all is in its place. But here all is

in confusion. There are two candlesticks, two olive trees, but one

does not know where to put them. Nothing is as yet settled; but

there is a testimony rendered to these things, to their future ful

filment.

Verses 5-8: Such is the fate of the two witnesses, because the

beast, the wicked one, assumes his empire, according to Satan's

power. The witnesses give testimony to God’s right over the earth.

There is an allusion to the character of Moses and Elias. Egypt

was visited with plagues under Moses; God’s people was then in

captivity under the dominion of the Gentiles. Moses displayed

God’s power against Pharaoh, in a way preparatory to the judgment .

that was to come on him. Elias shut heaven, and made fire come

down thence. 'Elias came at the time of the apostasy of Israel.

The last condition of Israel is worse than the first. The spirit of

idolatry, the demon of Israel, shall take with him seven other

spirits worse than himself, and shall enter into Israel. The

service of the two witnesses is that of Moses against Pharaoh, and
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that of Elias in the midst of an apostate people. But Anti-Christ

comes up out of the bottomless pit and kills the two witnesses.

This is all that takes place before the sounding of the last trumpet.

The particulars about Anti-Christ are revealed in the subsequent

part of the Apocalypse.

It is a serious thing to see the end of the age, and the judgment

coming, but on the dead, but on the nations; to see how men are

despising all the judgments of God, and how every thing concen

trates itself in two witnesses, and a little remnant at Jerusalem.

It is written that the publicans believed, having received the bap

tism of John. But the Pharisees reject this baptism and do not

believe in Jesus, and they harden their hearts against the Holy

Ghost; while the publicans, received the first testimony,

receive also Jesus, and then the Holy Ghost. It is important to

apprehend the least warning, to listen to the smallest whisper of

God’s voice, and to obey quickly His warning. There are always

warnings that we have neglected previous to chastisements.

Verse 14: Two woes are passed, and the third woe, which ends

with the judgment of Anti-Christ, comes quickly.

Verses 15-18: Seventh trumpet. The particulars of this woe are

not given here ; they are given a little further on, but the seventh

trumpet is the signal for the intervention of God. (See it. 7.)

’When the soiind of this trumpet is heard, the intervention is cele

brated in heaven with all its consequences. It is the result that is

celebrated. The course of what is judged is reserved for what

follows. This intervention‘ begins with the judgment of Anti

' Some believe that the judgment itself of Anti-Christ is the third woe. I

was made to say so in the first edition of these notes, but I doubt it. I

cannot believe that the description given at the beginning of the chapter is

that of the last days of the man of sin. The worship of the faithful and the

temple of God are preserved intact, and the strong testimony rendered by

the two witnesses secured against all attack, those who hurt them being

killed. Now, if this be so, this would he the first half week, the other half

remains yet to be fulfilled. (Compare Matt. xxiv. 15.) I find it also difficult

to believe that it is just at the time of the two witnesses being killed that all

terminates. Now, it is at the end of the 1260 days. In the twelfth chapter

we have 1260 days, ofwhich it is said, “ woe,” &c., which resemble much more

Matthew xxiv. Neither does it seem to me right to call the judgment of God

a woe.—We must remember also that the dominion of the beast lasts 1260 days,

and that the two witnesses live during the like period. Are they synchronical 9

I do not think so. [“Looked at as in crisis, and literally, it appears to me

that this is not the last half week at all. In the last half week at Jern

salem, they are not times of testimony, but of vengeance—not of testimony

of any one, Christian or Jew. The disciples, who had been giving testimony,

and called to possess their souls in patience, are then directed to flee; for

these were the days of vengeance. This was at the setting up of the ab0mi.

nation of desolation, the commencement of the last 1260 days, or three years

and a half. So in the twelfth chapter, after the casting down of Satan, his

great wrath begins upon the earth ; then heaven and its inhabiters arc free;
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Christ and that of the nations which are angry ; but if it is with

regard to them, the moment when they are moved to anger, it is

with regard to God’s servants, and His saints, and His prophets,

the time when God is pleased, in His faithfulness and His love, to

give them their reward. Great voices are heard in heaven praising

God and rejoicing, because the kingdoms of this world have become

the kingdoms ofour Lord and of His Christ. The four and twenty

elders give thanks and worship God, because the Lord God Al

mighty has taken His great power and has entered upon His

reign. There is great joy in heaven, because the reign of iniquity

and of the prince of this world has come to an end; because

and the woman, accordingly, flees into the wilderness for the 1260 days, to be

nourished from the face of the serpent. Anti-Christ does not assume his

proper, distinctive character in Jerusalem till then. He may, as the oppres.

sive head of the Gentiles, at the instigation of the Jews, persecute the saints

who have the testimony of Jesus—possibly tyrannically oppress even the

Jews, as the holy nation by times; but, strictly, their covenant is with death,

and with hell are they at agreement, i.e. as to the rulers who represent

the nation.

“The witnesses then were a testimony—given previously to the last dire

expression of the power of evil being let loose—an adequate testimony; and

that of God’s claim upon the earth, during the time that these dwellers upon

earth claimed it as theirs, and, therefore, were tormented by the testimony.

It was during the prevalence, not of the beast out of the bottomless pit,

necessarily; for, till the war, his existence is not in question. When he

makes war on them, he overcomes and kills them; but they have power in

testimony till then—till their testimony is fulfilled. Their testimony, then,

was not properly under the oppression of his power; at least, that is not the

way God distinguishes it. it is carried on in sorrow, while the external

sacred things are defiled, but the priestly remnant, and what pertained to

them, preserved; and this for the forty~two months. And in these circum

stances they fulfil their testimony; then the beast out of the bottomless pit

makes war upon them and kills them. When the question between power

comes on, and Anti-Christ rises up in his full form against the Lamb, he is

finally cast down, and put, with the false prophet, in the lake of fire, and his

followers killed. This is in principle an antecedent act: the Lamb has not

yet come upon the scene. For He comes personally victorious; but here,

while the beast comes against the witnesses who stand before the God of the

earth, they are overcome, because the Lamb has not yet come forth in power,

nor the earthly kingdom come. Lucifer shall rise up against the Lord from

heaven, and be cast down. When his representative rises against the wit

nesses and representatives of the Lord—these two anointed ones—they are

cast down and killed, and taken to heaven, where the glory and the Lamb

yet were: it was the last external public act of testimony, whether for the

dispensation or the crisis, and, therefore, had definitely the character attached

to it when prophetic witness had place in it,—the prevalence of evil exter

nally, and suffering of the witness,—their rest and refuge being above.

“ Thus, the beast out of the bottomless pit does not seem to be the agent

against the witnesses till the three years and a half of their testimony are

finished, though, as to their condition, they were in sackcloth. When the

announcement of the last woe comes, heaven estimates it as the signal for

the earthly kingdom coming; and the Church, anticipative, as having the

mind of Christ, gives thanks to the Lord God Almighty, who, in the conti

nuity of His being and counsel, was now taking His power ,- and, therefore,

she anticipates the results. The elders only speak here, for the things were

not in vision in their completeness or principles ; but it was the actual anti

cipatiqn of the facts, as now coming—as having the mind of Christ.”]-

Same author.
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creation, which from the time of Adam was made subject to vanity

and to the bondage of corruption, (Rom. 19-22,) is come into

blessing again, and, by the presence of the second Adam, by the

exercise of His blessed royalty and the manifestation of the children

of God, and particularly because Jesus reigns—Jesus, hated by the

world! Jesus, despised and rejected of men! but Jesus, the beloved

Son of the Father, the glorious Bridegroom of the glorified Church !

CHAPTERS XI. 19.—XII.

What precedes the nineteenth verse of the eleventh chapter

brings the general history of the ways of God to a termination.

And before entering upon the judgments peculiar to the apostasy,

the Apocalypse reveals to us more in detail what is to take place

on earth. The eighteenth verse had brought us to the end,—to the

seventh trumpet. The nineteenth verse resumes the history from

a higher point. '

We have in what follows,—first, the causes of evil, and what

proceeds from those causes; second, the development of Satan's

power and of the moving springs of evil, in the instruments he

uses, and which manifests itself under a very decided form; and,

third, what God does in order to destroy the evil.

Chapter xi. 19. The temple of God is seen open in heaven, and

the ark of the covenant is seen in the temple. Before the evil is

manifested, we have the joy that nothing can touch the ark, and

that every thing concerning the people of God is firmly settled and

‘ secured in heaven. In treating with His people, God is binding

Himself. This is the ark of His covenant. The power of God

and His holiness must be manifested towards His people, and

displayed in their favour. This is precious, for man’s heart will

fail him at the sight of evil. But before God lets the evil be seen,

He manifests to the eye of faith His temple and the ark of His

covenant, where every thing is stable, where nothing can be

touched. The thunders can fall on the earth, but they cannot fall

on God’s temple. It is no more the throne; it is the place for

worship, the place where God is adored.

The lightnings, the voices, the thunders, and the hail, are the

action of God on the atmosphere of the earth, on what envelopes

it. The terrors of God are acting on the world.

The Apocalypse after this shows to us the sources of evil, and

the judgment of God on them.
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The twelfth, thirteenth and fourteenth chapters form a whole.

The twelfth chapter presents to us, in their great characters, the

sources and the results; the thirteenth, the development of evil‘

on the earth, through Satan’s instruments; the fourteenth, God’s

relation with His people and with the world for good, and His

judgment on Satan’s instruments, which the thirteenth chapter had

made known to us.

The twelfth chapter is divided into three parts; the first, begin

ning with the first verse down to the sixth verse ; the second, from

the seventh down to the twelfth verse; the third, from the thir

teenth down to the seventeenth verse.

First Part. The first six verses place before us the actors in

this scene, viz. a woman with child of Him who is the object of all

the counsels of God, and the vessel of His power on earth, while

herself weak : she is, according to His counsels, clothed with

supreme glory. A child mighty, but who does not yet act in His

might, but is hidden and withdrawn into heaven, while the woman

flees into the wilderness. A great read dragon, Satan, who would

devour the child, and who hates the woman and persecutes her.

The woman is clothed with the sun, with the glory of God, with

all supreme authority. The moon is under her feet; all subordi

nate and derivative authority is under her feet. She has upon her

head a crown of twelve eta/rs, power in man displayed to perfection.‘

The second sign in heaven is a child, the heir of strength. The

woman is not the Church. There is a great red dragon who is

against the woman; it is Satan, who resists the manifestation of

the glory of the child and of the woman. His power is perfect in

its kind; he has seven heads, with crowns, and ten horns. The

tail is designative of the bad influence of error in doctrine. The

dragon draws after him the third part of the stars of heaven, the

authorities. Satan would devour the child.

The child is Christ; it is also the Church, as associated with

Christ. Like Christ, she is to govern the nations. (Ps. and

Apoc. 26, 27.) The Church receives this power from her being

associated with Christ ; she will, notwithstanding, be also active in

heaven. When the Lord Jesus comes again, it will be in the

display of His 5 uthority, for He shall rule all nations with a rod of

iron, and the Church will be with Him. (Ps. ii. 6-9. Apoc. 27.)

‘I It will be for ad that the‘ number seven is figurative of spiritual perfection,

either in good or evil ; and twelve, of perfection in man such as the twelve

patriarchs the twelve Apostles.
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It is what Christ will do when He has taken possession of the

inheritance of the nations. Now, He looks for the Church. (John

xvii. 9.) Later, He will look for the world. (Ps. 7.) He makes

the Church be partaker with Him in the possession of the world.

(Apoc. The male child, then, is Christ, the Head of the

Church, which is His body. The man complete is Christ and the

Church. Christ imparts to the Church all He has ; but the power

of Christ is not yet displayed. Christ and the Church are hidden

in God. The woman, on the contrary, who. was clothed with the

sun, remains on the earth, and is in the desert. As soon as we are

obliged to seek the woman on earth, it can be none else but the

Jews. The Church is only in heavenly places, she is not known

on earth. Jerusalem is the centre where God recognises His peo

ple. It is the people of God, in relation with God, which becomes

the woman on earth when the male child is in heaven. If we seek

for the instruments on earth, we shall find that Christ was born of

the Jews. In Zion, it shall be said : “ This man was born there.”

(Ps. lxxxvii.) We have the thought of God in the woman and the

glory. We have besides the result of this thought, which is Christ.

It is to the woman that Satan bears an ill-will ; he hates her; but

he cannot touch the child who is in heaven.

Second Part: 7-12. We are told here the circumstances which

force the woman to flee. Satan and his angels are in heaven. (Eph.

vi. 12.) Satan has access to the heavens which God created, where

His throne is placed. It is there he was the accuser of Job ; but

’ Satan has no entrance in the light, which cannot be approached.

Jesus saith, speaking of the miracles of His disciples: “I saw

Satan like lightning fall from heaven.” From a feeble sample of the

power of His name, He sees all the power of Satan cast out from

heaven. A- war takes place now in heaven. Michael and his angels

fight against the dragon andhis angels. Michael is called the archangel,

in Jude 9. The Word of God speaks of only one archangel. The

immediate result of this war is, that Satan is cast out from heaven

into the earth. He has no more power in heaven. It is a great

mistake to believe that Satan is in the lake of fire. He is with the

angels in heavenly places. Men will be found in the lake of fire

burning with brimstone before Satan is there. (Apoc. xix. 20.)

He shall be cast out of heaven into the earth, where he will still

not and ‘deceive the nations. He is already worshipped amongst

the pagans. As soon as the event here anticipatively announced

by prophecy takes place, the heavens are for ever cleansed from the
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defilement and presence of Satan. He was overcome by those on

earth, asaccuser, by the blood ofthe Lamb. Satan’s accusations only

draw out the manifestation of God’s favour towards His children.

Cast out from heaven, Satan shall come again on the earth, to gather

the nations from the four quarters of the earth to battle, and to

make war against heaven.

Third Pa/rt : 13-17. Instead of seeing, as in the first verse, the

woman in heaven, having the sun for a crown, (that is to say,

agreeably to the thought and the counsels of God, a vessel without

strength, but clothed with supreme authority,) we find her in the

earth. Christ issued from the woman, the Jews. The Church is

in nowise the mother of Christ ; she is His Bride. When Satan is

cast out from heaven, he begins to make war with the seed of the

woman, the Jcws, the only testimony of God remaining then on

earth.

Two wings of a great eagle are given to the woman. The strong

man of God)‘ Christ, does not yet exercise His power. The woman

has nothing else to do but to flee for three years and a half, during

which time Satan exercises his power on earth with great fury.

The only resource of the woman is to flee. Jesus foretold this in

Matthew xxiv. 16. As soon as the abomination that maketh deso

late shall stand in the holy place, (Matt. xxiv. 15. Dan. three

years and a half will elapse until the deliverance. At the begin

ning of these three years and a half, the disciples are to flee to the

mountains. (Matt. xxiv. 16.) The woman fled to the desert. It is

the last end of the indignation, (Dan. viii. 19,) and of the vengeance.

(Is. xxxiv. 8; 1x. 2. Jer. l. 15, 28; 1i. 6, 11, 8120.)

One cannot apply to the Roman eagles what is said of the abo-

mination of desolation. Nothing, from the time Jerusalem was

taken by Titus, coincides with the 1290 days in Daniel 11, even

caleulating, as some would do, 1290 years instead of 1290 days.

The serpent does all he can to kill the woman, even when he

flees. There remaineth (verse 17) a remnant of the seed of the

woman, with whom Satan shall make war. Those who keep the

commandments of God, and have the testimony of Jesus Chi-ism

* Ps. lxxx. 17.

1' It appears to me certain that the testimony of Jesus Christ is the testi~

mony that He has rendered Himself, not the testimony that is rendered unto

Him.—[“ There is no example that I can find of a witness to a person being

used with a genitive of the person. It is almost always used with 1repl.

When this preposition is left out, it is the dative, of which there are some ex

amples in the New Testament: for the genitive of witnesses 'n'spl of the
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are those who have the Spirit of prophecy, who are attached to

Jesus; that is to say, to the testimony of the Spirit of prophecy,

which is God’s testimony to God’s promise, and not to Anti-Christ.

The flood which the dragon casts out of his mouth is a mass of

people. (Is. viii. 7, 8.) When the king of Assyria, and all his

glory, come to lay waste through Judea, they are presented under

the image of a flood and of waters strong and many. The earth

swallows the flood which the dragon casts after the woman. God, in

His providence, prevents these nations from devouring and destroy

ing Israel.

We have here the end of the last week in Daniel. What remains

of the week is connected with the things of the earth. It still

remains to be fulfilled. After the war which we find mentioned

here, Satan will never regain heaven. After having been cast into

the bottomless pit and bound there for a thousand years, he shall

regain the earth and seduce the nations, (Apoc. xx. 8,) but he will

never regain heaven.

The inhabiters of the earth are never the Church. They are

those who are attached to the system of this world in the prophetic

earth of the latter days, and who abide there. The inhabiters of

the sea are the nations outside the prophetic earth. Those who

thus inhabit the earth, without being righteous, have against them

Satan in all his fury)‘

subject of witness, they are too numerous to quote. Itis said, John bore

witness to the truth; and, Demetrius hath good report. (John v. 33; 3 John 12;

see also 3 John 3, 6.) . . There is an additional confirmation of this

(even if I Cor. i. 6 were so taken) in the beginning of the Apocalypse, where

Christ sent and signified what He had received of God, and the prophet bears

record of the word of God and of the testimony of Jesus Christ. Here it can

not, I apprehend, be doubted that the testimony of Jesus Christ is the testi~

many which He gave, or sent and signified; and this is confirmed by the ‘ all

things ‘ (not ‘ and all things’) that He saw. The testimony of Jesus Christ

was the same thing as the Spirit of prophecy. It was one and the same tes

ti ny. The Spirit of prophecy was the testimony of Jesus Himself, inwhose

has soever it might be. So that I have no doubt it is of and not to Jesus.

This would be so far material, that it would show that the testimony alluded

to in these passages was the prophetic testimony. No doubt the Gospel was

the testimony of Jesus. He is the truth, whatever the subject or instrument

of testimony. But the general thought here was the prophetic testimony.

Nor do I think it otherwise even in verse 9, because of the words, ‘ kingdom

and patience.‘ . . . Wahl-gives as certain what 1 have here alleged.”] -

Same author.

* The order here is to be remarked, viz. the rapture of the male child—the

war in heaven—the persecution, through Satan, who is cast out of it, of the

woman in the earth.
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CHAPTER XIII.

In the twelfth chapter, we were taught in the great sign that

appears in heaven what the sources of evil are. In the thirteenth

chapter, we see the wicked instruments Satan makes use of for the

fulfilment of all that iniquity and evil of which he is himself the

source. The dragon imitates God, who has given all authority to

His Son, and the Holy Ghost acting in His power in the presence

of the Son. Thus Satan gives his power to a beast, and another

beast exercises that power in his presence. One of the beasts

comes from the sea, the other from the earth. We have in these

instruments the full display of evil working in the earth. The

first beast has also his deadly wound healed, as Christ rose from the

deadly wound of death.

First beast: 1-10. The sea represents a mass of people with

out form. When there is order, when population takes a defi

nite shape, this is the earth. The sea represents the mass of

people previous to its taking a definite form. (Apoc. xvii. 15.)

Babylon is sitting on the seas, that is, on the people, the nations

and the tongues.

The beam, the leopard, the lion, in Daniel, are the symbols of

three of the four monarchies. When God’s throne was no more at

Jerusalem, God gave allpower into the hands of the Gentiles. We

see, to the end, four empires represented by four beasts. No men

tion is made here of the three first beasts, because they had already

ceased at the time of the Apostle.‘ In the meantime, Jesus is hidden

in God, and sitting at His right hand, according to Psalm cx.

Acts 30. Is. ix. 5, 6, &c.

The Roman empire has become guilty of having rejected Him

who alone had the right of dominion over the whole earth. This

it is which gives a character to this beast. This is not all. This

beast makes war with the saints that are on earth, at all times and

under all circumstances, and persecutes in them the Lord Jesus.

The Roman empire bears the character of the three first beasts,

* only they are recognised in the form of the beast in the fourth verse.

Prophecy could only belong to the fourth beast now, the Roman empire. It

is thernost important beast, the one which had to do with the Lord Jesus. The

Roman empire has been proved by God through the presence of the Lord

Jesus. Jesus was presented to the fourth beast, and condemned by Pilate, as

King of the Jews. He was born King of the Jews, and the throne of God on

earth belongs to Him. He was rejected of men ; nevertheless, the throne

belongs to Him, and shall be restored unto Him.

5‘
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and combines their qualities in its body. The fourth beast shall

be destroyed, (Dan, vii. 26,) and the lordship shall be given to the

Son of man by the Ancient of days. (Dan. vii. 11-14.) This

beast receives power from the dragon, (Apoc. xiii. 2,) and becomes

Satan’s immediate instrument.‘

As the Father has given all power to the Son, who acts in this

power through the Holy Ghost, likewise the dragon gives his'

power to the beast, who exercises this power through another

beast.

The first beast has seven heads and ten horns. Each horn re-'

presents a kingdom. Each kingdom is crowned. All these king

doms agree in giving their power to the beast, in whom is an

active principle of blasphemy. The Roman empire is to be

divided into ten kingdoms, which give their power to the beast.

This has not yet taken place. The Roman empire has fallen once,

and has been divided, it is true, but that does not fulfil the pro

phecy. There has never been union of the beast with the ten

horns. When the barbarous nations of the fourth century were

brought upon the scene, they destroyed the unity of the Roman

empire. The co-existence of this unity with the ten horns has

never taken place. Instead of giving their power to the beast, we

must consider the barbarous nations which are looked at as the

ten horns which give their power to the beast, as its destroyer.

This proves to us that it would be useless to look in the time past

for the fulfilment of those things which the Apocalypse reveals to

us here, and as to which Daniel and the Apocalypse xvii. 12-14

instruct us also. The fulfilment of these things is yet to come.

They are prophetical things, not historical. We may omit the

consideration of five heads as already fallen at the time of the

Apostle. There is one head contemporary with the Apostle, and

another to come. One of the heads is marked by a deadly wound,

but it is to be healed, or, as it were, rise again)‘ It is in every

thing an imitation of what God does, and of the resurrection of

the Lord Jesus. All the kingdoms from the west shall unite

together to give their power to the Roman empire. All the earth,

in admiration at the restoration of the Roman empire, shall follow

after the beast. This has never happened yet. We have in

Napoleon an image of this. It is like a prelude to the fulfilment

"‘_ ".This isno description of a personal Anti-Christ at all, but the charac

tenstic descnptmn of the corporate power of the beast .- Anti-Christ’s deedly'

wound, for example, was never healed.”—Sanie author.
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of prophecy. There will be such an admiration, equal to adoration

and worship, at the resurrection of this empire.

Besides what thus externally characterises it, there is (verse 5)

a moral aspect, a mouth uttering blasphemies. (Dan. vii. 8.) This

dreadful time of the blasphemies of the beast hall last forty-two

months. It displays its anger towards those who dwell in heaven.

It is already thus in principle. If a Christian will walk as an

inhabitant of heaven, the world cannot hear him. That will be

still more dreadful then. A distinction must be made here between

those who inhabit the earth,-——that is, the prophetic earth, (whose

hopes are upon the earth, and who are not dwelling there as pil

grims and strangers,) from the nations, tribes and tongues, by

whom must be understood men in general. Those who inhabit

the earth shall worship the beast, which is not said of the tongues,

tribes, and nations.

The fate of those who inhabit the earth will be to worship the

beast. The tongues, the kindreds, the people and the nations,

shall be under its authority ; but they do not follow nor worship

it. (2 Thess. 9-12.) There is the coming of Anti-Christ, as

there is also the coming of Christ. Strong delusion shall be sent

to those who have not received the love of the truth, but who take

pleasure in unrighteousness, that they should believe a lie. They

are those who inhabit the earth, the professing Cliurch, and not the

heathen, to whom the truth never was set forth. ‘The terms—

power, wonders, miracles—are the same which Peter uses (Acts

22,) to show forth unto the Jews the power of Jesus. The same

things will be displayed by Satan in evil, in order to accredit

evil. It is an awful thing to see the world, rejecting the truth,

have strong delusion sent unto them, so that they should believe a

lie, and worship the beast to whom the dragon has given his

power, because they refused to worship Christ to whom God had

given His power.

What we read in the tenth verse is aprinciple for Christians.

The character of the patience and of the faith of the saints is not

to resist at all. That is true at all times. If any one will use the

arms of the flesh, he shall be made subject to them. Whosoever

draws the sword shall perish by the sword.

Second beast : 11-13. It rises out of the prophetic earth)‘ out

* “The prophetic and the Roman world are not at all the same thing.

About half the prophetic earth (confining that term to the four empires) is

outside the Roman world. Besides which (though I have no objection at all
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of the nations who have a form. It bears the appearance of the

power of Christ; its form is, as to its horns, like unto a lamb,

but what it says is the voice of Satan. It has put on the

form of the lamb, as to power, and yet its doctrine is that of the

dragon. The second beast exercises all the power of the first in

its presence. It performs wonders, like Elias, who made fire

come down from heaven. It acts so as to appear to cause the

judgments of God to come down upon men.

The form of a beast is not the last form that the second beast

takes. It will appear at the end as a false prophet. We have

here the first manifestations of it only. The first beast here is

seen as a whole ; but the end of the second beast is in the latter

part of the nineteenth chapter, where the beast and the false

prophet are taken; in which we can recognise evidently the two

beasts mentioned in the thirteenth chapter. The second beast

does not always retain the character of its terrestrial and secular

power. It teaches a doctrine, and when it loses its power, its

doctrine gives it influence; it falls as a beast, and not as a false

prophet.‘ It is a person who exercises all his influence through

his doctrine. He has lost his first character and his first power;

no mention is made how he lost them. The power of the second

beast was in his miraculous signs. The same influence is seen in

the false prophet. The beast is recognised in him. It is a seducing

to this distinction of the prophetic earth treated of in Daniel, because it is

connected with the times of the Gentiles, and the giving power to them

during the disowning of Jerusalem)—still, it is well to remember that a vast

portion of the prophecies apply to other subjects and other countries; so that

we must not suppose the prophetic earth to mean the earth of which pro

phecy treats, but merely that portion of the earth given up to the Gentiles

during a certain prophetic period, in which Jerusalem was set aside, and the

power of the house of David broken—that rod despised as every tree. If we

do not recollect this, the whole book_ of Ezekiel, for example, will be left out

of prophecy. Nor is it all by any means that would be. There are Nahum,

Jonah, Amos, and a very great portion of other prophets, which are occupied

with other countries, or with Israel or Judah, under other aspects.

Further, it is a great mistake to say that the prophetic earth is situate

geographically round the Great or Mediterranean Sea. - The two first empires

only just reached its borders in their utmost conquests; and the body of

their empire was far, far away from it. . . . 'l‘he commencement of the gran

dent of the prophetic earth (that is, Babylon) had no connection with the

Great Sea. The next empire was farther east still; and the third, which had

its origin not far from the Mediterranean, pushed all its conquests eastward

from it, as far as Judea, and never held but that extremity of it which had

been in the hands of the Persians. Four-fifths of the Mediterranean were

never visited even by the third, or Grecian empire: the Romans alone sur. .

rounded it by their conquests and power.”---Smne author.

* In its final destruction, it is characterised as the false prophet. It is

perhaps uncertain whether its destruction, as false prophet, presents any

thing else but what charucterises the beast, the only character it retains in

its last relations with the first beast.
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influence, in order to deceive the inhabitants of the earth, and cause

them to submit to the first beast, to the Roman empire, who is the

immediate depositary of Satan’s power.

It is the end of what is called Christendom, the end of the inha

bitants of the earth. If we are Christians, we are of heaven, and

not of the Roman empire. Man thinks that if he could get rid of

religion, the march of intellect would be more rapid, and he would

be happier. Yes, there would be more activity of mind, but not

one little of conscience. The mouth will be filled with blasphemies.

Some think that Christianity will have the upper hand. No!

unbelievers will have their desire, that which is the object of their

expectation. Man’s faculties will produce wonderful things, but

they will produce neither conscience nor happiness, nor eternal

life; and man is only exalting himself to receive a more terrible

blow, a more fearful judgment!

This is what is written in the Word of God. Though the great

whore shall be indeed destroyed, (Apoc. xvii. 16, 17,) the result of

her destruction will not be the conversion of those who shall have

destroyed her, for the ten kings give their authority to the beast.

These things must come to pass, in order that the judgment of

God may take place. Conscience even may throw us into Satan’s

arms, if we are not kept by the power of Jesus. In order that

none may escape the first beast, the second is there to deceive men

and to make them believe a lie. We are told of those things that

we may avoid the least details of that system of corruption which

as yet has the appearance of Christianity, but which has the speech

of the dragon.

The image of the beast, in the fifteenth verse, is the image of the

chief of the Roman empire, Anti-Christ.

Verses 17, 18. I confess my ignorance as to the number 666.

I cannot present you with any thing satisfactory to myself. We

find, answering to the number 666, the words apostasy and tradi

tion ,- but I cannot say any thing positive on the point. Without

saying greater spirituality might not discern it now, my impresion

is, that it is a mark graciously given to assure the discernment of

those exercised by it at the time.

May God give us to see and to mark the course which this world

is running, and enable us to avoid all its influences! When one

knows what will be the end of a thing, one avoids that which would _
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lead to it.‘ The end of Christendom is awful. God makes us

acquainted with it, in order that we may avoid it. The more I see

what is taking place,1' the more I discover that things are hastening

on, that evil may have the upper hand and be judged, that God may

judge it and purify the earth. The iniquity must be full before

God strikes. (Gen. xv. 16.) We are in the last days, in this

respect. Men believe that there is great progress taking place,

yet they feel great uneasiness in the expectation of what is going to

happen. Christians must keep apart, living according to the prin

ciples of their heavenly calling.

CHAPTER XIV.

THE preceding chapter gives the description and history of the

great instruments of evil on the earth. This (which is the last of

the three chapters, [xii.-xiv.] which, taken as a whole, form, so to

speak, a book,) gives us the history of the ways of God on the earth,

during the period of the beast up to the end of the judgments. We

find ourselves here ; not in heaven, as in the twelfth chapter; not on

the earth with the beast, but on mount Sion. God still acts in

grace, not now with the view of gathering the Church, but

towards the remnant on the earth.

Verses 1-5. There are redeemed ones from amongst those of the

* “ I admit that we are interested in the events predicted in a sense difl'erent

from the old Testament prophecies; because the old Testament prophecies

predict the consequences of Israel’s conduct, and the Revelation, the conse

quences of the Church’s, or Christendom’s, conduct, and God’s ways in this

respect. Thence any one on the stage of Christendom now is very directly

interested in all its contents, and that in the most serious and solemn way;

but this does not prove that the faithful Church will be in the circumstances

of which it is thus warned, though the warnings be of the deepest interest to

it. The warnings and revelations may be just the means of hindering our

being there, while they may be a guide and support to them who find them.

selves in it. Blessed is he that readeth, and they that hear the words of this

prophecy, and observe those things that are written therein, for the time is at

hand. I have only to add to this remark, that the present address and

exhortation of John applies itself to those who were not in the circumstances;

for he says: ‘ Blessed are those that observe the things written therein;’

and yet not as circumstances they were in, but, on the contrary, because the

time is at hand. That is, they were to anticipate the things revealed in it.

I observe morally the things of a prophecy, not when the judgments prophesied

are there. It is a revelation of future things, to act on my conscience now.

I do not mean that there may be no directions for saints, when in them.

There may be in particular cases. The Lord may say, as He has said else

where: ‘ Then do this, and then do that; ’ but a blessing on the observation

of the things in a prophecy, while it remains prophecy, (and that is the case

here,) is not conduct looked for in the circumstances prophesied, and there

fore cannot prove that we are in them.”—Same author.

1* These notes were taken in 1842.
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earth; they are first-fruits unto God and unto the Lamb. Before

the harvest is completely ripe, some of the first-fruits are presented

to God. We are the heavenly first-fruits of the whole creation,

to be with Christ, who is Head of the creation in a heavenly man

ner. But God's purpose is, that there should be a bond between

heaven and earth. Jesus is to unite all things in heaven and on

earth. Sin has brought every thing into confusion and rent the

tie. Jesus came, and He was, while on earth, a link between

heaven and earth. The Holy Ghost came down upon Him.

Heaven was open, because Jesus, the only one heaven could recog

nise, was on the earth. In John i. 52, the angels are seen descend-

ing on Him as the Son of man, which will be entirely fulfilled in

the time of the glory of Jesus. Stephen saw heaven opened; but

Jesus, who is the object of God’s delight, was in heaven, where

man is entered in Christ, and where man can find a place with

Christ.- When the Jews rejected the Gospel, heaven was opened,

that the Church, full of the Holy Ghost, might contemplate the

glory of God. When Jesus was on the earth, heaven looked on

the earth; now that Jesus is in heaven, the Church on earth looks

on high. In a yet fuller revelation, as at the conversion of Paul,

it is owned as one with Jesus, who is there.

Jesus has not given up His rights over the earth. The Church

is chosen by Him, to be with Him in heaven, and to share with

Him His rights over the earth. Jesus is to reign, and to unite the

heavens and the earth. The beginning of this takes place here)‘

* " Sion was not the place of the temple, but the place of royalty; but first

of grace—the place of God's connection, in grace, with the earth, before the

temple was built—where David had prepared a place for the ark—contrasted

with Sinai, the place of law to the earth; whence, too, the law was to go

forth in grace from the city of the great King, that “ Sion that bringeth glad

tidings.” Here, then, anticipatively of the time when the Lord God and the

Lamb should be the temple of the heavenly Jerusalem—when withal on

earth S lomon‘s glory should be all displayed—stood aLamb, maintaining

still th character, not yet appearing in that of Son of man, but now drawing

towards His royalty, towards the earth, yet associated with His sufl'ering

people still. and with the perfect number of the remnant, having His Father’s

name on their forehead, the manifestation of the character plain upon them

in grace, as children. Their great characteristic was having kept themselves

pure. The dwellers on earth, we read afterwards, had been made drunk

with the poison of Babylon‘s fornication, but these had kept themselves pure

though Babylon was not yet fallen. They were redeemed from among men

from the earth—a peculiar people in the power of their lives, in the midst of

those professors, while Babylon stood; not the reign of Christ in blessing,

not the wide-spread promulgation of the Gospel, but in purity, as an lindefiled

few, following the Lamb, the holy sufferer. Though the world might have

slighted them, as an unknown people, yet the full, perfect remnant of them

was here found assembled. And as Sion, as we said, was the place where

the ark was before the temple was built, (and the temple was the type of the

established glory) so here we find them assembled on mount Sion; yet we

are still in the heavenly places, for the new song is sung before the throne
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The hundred forty and four thousand are on mount Sion, and

learn the song of heaven. In Sinai, God requires obedience from

the earth. Mount Sion, on the contrary, represents the kingly

grace upon earth. After Israel had failed under Moses, under the

judges, and under Saul, David became the king chosen of God to

reign over His people. Jesus is to sit on David’s throne. David

carried the ark on mount Sion, in the city of David. (2 Sam. vi.

12-19.) It is written in the epistle to the Hebrews, 22: “But

ye are come unto mount Sion,” that is to say, not to heaven, but

to the mount of royal grace, (in opposition to Sinai,) to the moun

tain where the ark of the covenant was, before the temple was

built. (Ps. lxxviii. 67-72.) Afier Israel had been unfaithful, God

made choice of David to feed His people. Mount Sion is the seat

' of that authority. The passage quoted above, in the epistle to the

Hebrews, shows all the glory that will surround the Lord Jesus

when He mounts the throne of David; and the epistle to the

Hebrews tells us, that we do not belong to the system of Sinai,

where man fails, but to the system of grace.

John sees the Lamb on mount Sion. We cannot enjoy God’s

favour but through the Lamb; and the suffering Lamb was the

true Messiah and heir of David. Heaven is raising a song of joy,

because the blessing of the earth is beginning to appear. Those

that are redeemed from the earth learn this song. It is a peculiar

work and blessing before the general harvest. They are the ears of

and before the elders. The harvest and dealings of the Son of man are

subsequenttothis and the fall of Babylon. These are redeemed from the

earth, while the earth went on (he. the earth, as described in the two preced

ing chapters) to be firstsfruits to God and the Lamb)‘ We meet with this

connection for the first time formally expressed. It seems to me connected

with fidelity during corruption, during which the mediatorial work of Christ

was confounded, corrupted or denied, as the mediatorial glory is described by

the terms ‘throne of God and the Lamb,’ ‘the Lord God Almighty and the

Lamb are the temple of it,’ &c. So, in the true Bride, contrasted with the

great whore that did corrupt the earth with her fornication, we have the

elect or heavenly Church (which is spoken of, therefore, as coming down from

heaven.) contrasted with that earthly system which connects itself with the

kings of the earth. It is the Lord God that judges her. The kings of the

earth have their war with the Lamb. ‘Firstiruits to God and the Lamb‘

seem to imply separation from the evil of the one, and suffering, in faithful

ness to the Lamb, from the unbelief of the other.”—Sume author.

' "This, taken in the crisis, would seem to imply that, (besides the Church, properly so called,

whose place was in heaven, and, in that sense, the earth done with,) there would he a remnant

redeemed from the earth still connected with the Lamb, (Le. the sufi'erer,) owned by Hi: Father,

and singing before the throne, and before the elders, n peculiar class, and having a song thus

eculiarly theirs. The were a first-frults redeemed from the earth, redeemed from among men.

ebody of the Churc , in its heavenly character, had passed out of the scene before, had

nothing to do with the earth. The refusing the heust after, is for preservation in an earthly

place‘. a preseryation enforced b uwaruiug of unmingled wrath in the resence of the holy

an els, the ministers of His pro dance, and of the Lamb, the sufferer, w ose grace and power

‘A: tille they refused and rejected in the great controvers . These hundred and forty-four

w onsnnd are more circu‘mmntiullyl like the Lord in His earthly portion and taking up. Th8?

are not "par-rely looked at as the Bride 01 Christ, but as holding special place as virgins.”
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ripe corn, the first-fruits chosen and presented to God before the

others. The hundred forty and four thousand are the only ones

that can learn that song. Their ear is more quick to understand

the things of heaven, and to be a link between heaven and earth.

In the Revelation, the earth (1‘; 755) is always distinct from the

world)‘ The earth, where the light has already shone, is what is

called the prophetic earth. Before God judgeth the nations, kindreds,

people and tongues, (which are outside the earth,) as well as those

who inhabit the earth, there shall be a new testimony given, that of

the angel who announces the judgments of God that are going to fall

on the world. (Verses 6, 7 It is not here the Gospel that gathers

the Church; it is the everlasting Gospelrl‘ The testimony of the

angel is : “ Fear God, and give glory to Him : for the hour of His

judgment is come : and worship Him that made heaven, and earth,

and the sea, and the fountains of waters.” This testimony bears

on the judgment of God, and is an appeal to the idolatrous nations

to flee from this judgment‘); There is no question here of the

* “ Augustus, representing the imperial power of the beast, the habitable

earth (oixovnévq) was given to him _; and the pride of man, ignorant as he was

of God’s counsels, was prone enough to assume the title. But to assume

this, in order to confine the word to the limits of the Roman earth actually

possessed, is entirely unwarranted. Is it only the Roman earth, the assur

ance of the judgment of which is given to all men by Christ’s resurrection?

(Acts xvii.31.) or, is this the meaning of verse 6 of the same chapter P or.

is the sound (Rom. x. 18) gone out only into the‘yRoman earth, translated

‘the ends of the world P—where it is used for In, the world, in its

largest Hebrew sense. So the LXX. (Ps. ix. 8) . . . . Nor am I aware of

any passage which gives 71'). earth, a more extended sense than oixovue'vq.

(See Is. xxiv. 4.) The contrary is the case, as in those already cited; that is,

yr"; is used for 3'18, and oinovaéw; for There is clearly no possible

authority whatever for the use of oixovpévq for Roman earth in Rev. iii. 10,

because it is applied to the empire once in a confined sense (that empire

then including the civilized world, which indeed had been given up to it by

God.”)-—Same author.

t “ Everlasting I take to be distinguished from any temporary or provi

sional good news. Canaan was a Gospel to Israel; the birth of Christ in the

flesh was good news to Israel. But this is the ever'lastlng—aidwros—the full

complete promise of the results in the Son of man, formed on the intentions

and rights of God; and that, as by redemption. It involved, therefore, the

kingdom ,- though, in some cases, only the basis might be laid. Any diligent

student of the Gospels will see the transition, from promises presented to the

Jews in the person of Christ in the flesh, to this everlasting Gospel. Of this

it is said: ‘ Except a man be born again, he cannot see the kingdom of

God ;’ and then earthly things and heavenly are brought in.”—-Same author.

3 “ When the everlasting Gospel then goes forth, it is not the bringing in

a universal state of blessedness, but a call to fear God amongst wide-spread

apostasy of all sorts, ‘ for the hour of His judgment is come,’ as ‘this Gospel

of the kingdom must first be preached to all nations, and then shall the end

come ;‘ (i.e. of the age ;) and this last, while I fully recognize what precedes

as involving the principles, is the strong final sense or the passage. and there

fore, as noticed in the preceding note, God is announced as a Creator, who

had a right to His creatures, and presented Himself as such to men in the

earth, as against all their idolatries, resuming (first in testimony) His place

as God in the earth. Babylon, which had been the great corr'upter of the

earth, and the centre of idolatry, is nextjudged of God.”-- Same author.

6
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message of salvation which God is now addressing to men by the

preaching of the name of Jesus. To apply this passage to the

present missions, is to close the mouth of the angel who says:

“The hour of His judgment is come.” God, on the contrary,

allows us time still to announce and to proclaim His grace towards

poor sinners, and to preach the Gospel to every creature. The

time for this message is that of which the Holy Spirit says:

“ Behold, now is the day of salvation.” The Gospel we have to

preach gathers the Church for heaven; that of the angel announces

the judgment to the earth. God always sends a special testimony

before the judgment. He sent Noah before the deluge. He will

act in the same manner before the judgment of the earth.

Verse 8 shows us the downfall of Babylon; this is not yet the

fall of the beast. Babylon is the city of corruption, where every

thing has become merchandize—even the souls of men. The par

ticulars of this judgment are seen a little further on.

Verses 9-11. A third angel announces the chastisement of the

inhabitants of the earth, who worship the beast. Men must choose

between the wrath of God or that of the beast. The great proof

of faith at that time will be in not worshipping the beast.

Verse 12. “Here is the patience of the saints.” There are

times where one can walk quietly. An entire separation from the

world, then, is that in which faithfulness would consist ; but peace

renders this (lifiicult, because the respective boundaries being easily

forgotten, worldliness comes in. In times of persecution, faithfiil

ness consists in bearing testimony, and in not denying the Lord,

nor His testimony, in order to escape the wrath of man and of the

enemy.

‘Verse 13. “ Blessed are the dead which die in the Lord

from henceforth." ‘ The question of dying for Jesus is settled

in the happiness of those who die in their glory and return with

Christ.

Verses 14-16 show us the harvest of the earth. The harvest

includes both good and evil. It is the end of the age. It concerns

here only the earth. Two shall be found in one bed; one shall be

taken for judgment, the other left, as it happened at the deluge and

in Sodom. The world is judged and separated from those that

are faithful.

* “ 0|. drroOvfioxov-rec I believe to be, not the whole Church, because we shall

not all die, but all as a class who die in the Lord. It prescribes the time of

blessing, not of dying. The Holy Spirit gives such a testimony to the then

rleallzeni blessing- of those who die in Jesus, that they could be called from

t \at out blessed, even supposing they died after this moment.”—Same author.



NoTES oN THE APoCALYPSE.

Verses 17-20. Fire always figures thejudgment of God. Every

one shall be salted with fire. The work of every one shall pass

through the fire. The angel coming from the altar has power over

the fire, over God’s judgment.

There are three things to be remarked in what Scripture

says of the vine. “The house of Israel is the vine of the Lord

of hosts, and the men of Judah His pleasant plant.” (Is. v. 7.)

But this vine of Israel produced nothing but sour grapes. The

fifteenth of John presents to us Jesus as being Himself the vine on

earth, the true vine; but He is rejected. It is because this vine

is on the earth, that every branch that beareth not fruit is taken

away. The question there is not concerning the elect for heaven,

as such. A Jew might conform himself to the law, and yet pro

duce no fruit. The question now is about bearing fruit. What

we have in the Revelation presented to us here is a vine on earth,

the form of the people of God in the earth ; but each cluster is the

object of the judgment and of the wrath of God. It is not a

harvest in which you have to separate the good corn from the bad ;

there is nothing but what is bad in that vine, and there is an awful

judgment of God “without the city,” near Jerusalem, and in

Edom. (Is. lxiii. 1-6.) One does not understand how this passage

could be applied to the work of Jesus on the cross. He is clothed

with a glorious apparel. He is in all the greatness of His strength.

He treads the wine press, and tramples down the people in His

anger. His garments are sprinkled with their blood, not theirs

with His. It is then He redeems the Jews.—At the cross, His

arm did not save Him—The vine, the form of religion in the earth,

will be the object of judgment. This contains an allusion to what

took place amongst the Jews. In the twenty-third chapter of the

book of Leviticus, the feasts are presented to us in the following

order: 1. The Passover,- Christ is our Passover. 2. The Pente

cost ; the coming of the Holy Ghost has given us the reality of that

feast; the Holy Ghost gathers the Church as the first-fruits of

creation. 3. The feast of Tabernacles; this feast has not yet had

its nntitypo. Several months of interval elapsed without feasts

after Pentecost. In the seventh month, which begins with the

feast of trumpets, on the tenth day, the people were to afllict their

souls. On the fifteenth day began the feast of tabernaeles, during

which Israel dived in tents, in remembrance of and as a testimony

that Israel had been a stranger and a pilgrim in the desert—he who

now was living in peace in the land of promise. This feast of
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tabernacles was celebrated after the harvest and the vintage were

over, after the produce of the earth had been gathered. This har

vest and this vintage are yet to come)‘ and the true feast of taber

nacles has not yet taken place.

To sum up things, this fourteenth chapter of the book of Reve

lation presents to us an elect people ; grace acting, and a testimonyr

rendered; the downfall of Babylon; a warning to those who shall

worship the beast ; the blessedness of those who die in the Lord ;

the harvest ; and the vintage of the earth.

It is very instructive for us to see where all this leads, and what

the end of it will be. All that which is of the flesh shall fall under

God’s judgment. It is there that all men’s prospects and hopes

end. There is also the consolation of being able to rise above these

things, of seeing heaven open. The more death is our condition

on earth, the more also we shall see of heaven. If the power of the

Holy Ghost carries us to bear a testimony that would lead us to

death, we shall be a thousand times more happy, and we shall see

heaven open for us.

* “The harvest and the vintage are two acts of judgment, the harvest

being of much wider scope; and, accordingly, in it there is not clear riddance

of the corners of the field as to the wheat. It may distinctively clear and

take the wicked, leaving those spared for earthly blessing. The vintage is

pure vengeance on a specific object (the ecclesiastical body) which has its

character from earth: in the crisis, I apprehend Jewish. lts grapes are now

fully ripe. This vengeance is actual earthly judgment : ‘ blood came out of

the winepress’ far and wide: it was an actual and dreadful judgment in the

land. All these—all the contents of this chapter—are God’s religious warn

ings or dealings with the earth.

“I do not think the vintage at all the only judgment: it is properly and

peculiarly that of the positive apostasy. The use of the same terms in Joel

iii., where Jehoshaphat is spoken of, proves nothing. They are merely

general figures in Joel. In Isaiah lxvi., we have a judgment which would

seem to include the vintage, though there is no reference to it here. Several

escape, and declare the glory they have seen—the carcases of the slain being

in a sort of Hinnom. In lxiii. we have the winepress, connected with Edom.

This judgment in Idumea is spoken of as the grand one in Isaiah xxxiv.

There is, besides this, evidently, the judgment of the Assyrian in Micah v.,

where Jesus Messiah is already their peace, and, if it be distinct, Gog also.

Zechariah xiv. would seem to connect itself with Joel. As to Edom, see also

Psalm lxxxiii. It is because of the evident extent of this subject that I do

not pursue it here. The vintage has its own proper place—apostate Israel

and Anti-Christ, with his followers. The attempt to explain, with aforced

literality, the figure used, seems to me, as in many such examples, only inju

rious to truth. That there will be dreadful carnage and destruction of sin

ners, I do not doubt; but ‘ blood came out of the winepress.’ merely says it

is a question here of men that are trampled in fury. Because it is clearly

not a winepress; and, as to flowing from the valley of Jehoshaphat, it is not

said in the Revelation to be there; and if it were, a river of blood, deep and

wide, would not, let it be ever so exaggerated, really meet the case, because

it must flow 1600 furlongs. that is, 200 miles. I confess it seems to me only

to degrade Scripture, to force it in this way; making all absurd, to make

half accurate, according to the narrowness of man's mind; and the rest,

COItIIsistenC neither with the other part, nor with any thing else.”—Same

an 10)‘.
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The principles of the corruption of the earth are all in activity.

Faithfulness consists in fleeing from those principles whose fruits

are clusters for the vintage of the earth.

CHAPTERS XV. XVI.

THESE two chapters contain one and the same subject ; namely, the

vengeance of God. The seven vials are the vials of the wrath of

God. They are still things preparatory. It is the wrath of God,

and not yet that of the Lamb and His judgment. The seventeenth

chapter is an episode on Babylon. The eighteenth chapter is the

.judgment of Babylon.

CHAPTER XV.

The things presented to us in this chapter do not form a conti

nuation of those contained in the fourteenth chapter. We have

another sign. It is the description of the last plagues by which

God will consummate His wrath against the inhabitants of the

earth. They are preparatory judgments, which invite men to

repent, but which, after all, only provoke anger. We do not

yet see the Lamb here; it is not the manifestation of Jesus in

person.

Throughout the Apocalypse, we find the faithfulness of God

towards His people before the execution of His judgments. No,

it is impossible one hair should be lost, even if the faithful be

killed. Satan can for awhile kill the body, but all his power ends

there. The second and third verses set before our eyes the symbols

of things very affecting. The circumstances of the scene allude

to the service of the temple. The sea of glass recalls to mind the

brazen sea in the temple. We have seen souls under the altar of

burnt offerings. We are led here a little further to the laver, the

brazen sea, where the consecrated priests washed their feet, as Jesus

washes the feet of those whom He has consecrated priests, after

having been made a burnt offering for them. This brazen sea

represents purity. The see here is filled with glass, that is as

transparent as the water was in the brazen laver, but it is solid.

It is purity, but not now employed as an instrument of purification;

it is firm, unalterable, on which they stand. (Compare chapter xxi.

18.) In our contact with the world, we are always defiled. Our

feet are on the earth. We are washed; but we walk on the earth

6‘
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that is defiled, and Jesus washes our feet. In the heavenly city,

we shall walk on purity itself. The whole city is purity. That is

the nature of heavenly things. Those that are in the city are in

contact with the perfection of the purity of God. There is there

fore no longer defilement nor purification. That is in the main

what is seen in the elect ; (second verse ;) they stood on the sea of

glass. There is, moreover, the fire, because they had gone through

the judgments of God. They had come out of tribulation under

Anti-Christ. (See xiii. 13-16.) They had conquered, conquered

even unto death. They had also shown their faithfulness, and had

not worshipped the beast. The faithful spoken of here form a

distinct class. They are on a sea, as it were, of fire. In principle,

this is the character of our tribulations. Water will not always

suflice for the hardness of our hearts. Fire, chastisement, trial,

becomes necessary; but trial would be of none effect if there was

not the action of the Holy Spirit through the Word. If I correct

my child, and he submits, the punishment ceases; if not, it con

tinues. Therefore it is that we often see trials and chastisements

continue. We must then ask and accept that the inward work be

perfected, and then the trial will be removed.

In chastisements, the hand of God is applied to the soul exactly

according to the state in which it really is. Abraham, being more

faithful than Lot, escapes the sufferings of Lot. Lot’s position

was more trying. Unfaithfulness may be the occasion for God to

manifest His ways, although he that is more faithful will be more

blessed, at all events. Faithfulness (although displayed in circum

stances from which more faithfulness would have kept us) does not

fail to have its reward; but it takes place in the midst of more

sufferings. ‘ '

Verse 3. There are two subjects for praise. We may sing the

wonders of God, His works, as this was the case in Israel ; or else

we may sing the ways of God, as it is the case with the Church.

The Church has not known the plagues in Egypt, the Red Sea,

Sinai: as events happening to herself, these things are written for

her instruction. She has the knowledge of the ways and of the

thoughts of God. In the Jewish state, when under tutors and

governors, (Gal. iv. L3,) those things happened to them, but they

were written for us: they were as children, they had need of

palpable things. The Red Sea was not divided for us ; but when

Paul says, “ they were all baptized to Moses in the sea,” I under

stand better than Israel what the Red Sea means, and I have in
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the event the knowledge of the intention and of the thought of God,

which is evidently a much greater favour.

The faithful sing the song of Moses and that of the Lamb—the

visible power of God over the Red Sea and in Sinai; and the

glory of God in the Lamb, His faith and His obedience unto

death, having been made subject for awhile to the power of the

wicked: they sing the love of God, the ways of God, the glory of

God, things manifested by His judgments, but concentrated in the

cross of Jesus : ‘ “ How marvellous are all thy works .’ Thy ways

are ways of justice and of truth!” The saints have here these

two things before their eyes—the works of God, the manifested

deliverance of His people, His judgments over the wicked—this is

the song of Maseey—the purpose and the counsels of God towards

His people—this is the song of the Lamb. (Ps. ciii. 7.) “ God has

made known His ways unto Moses ; His acts unto the children of

Israel.” Moses had seen on the mount the pattern of the things

of God, the pattern of the tabernacle. The names given to God

in the third verse are those of LORD, a name revealed to Israel—

and of Almighty, a name revealed to Abraham. It is the works of

God that these names recall.

We see in the fourth verse how the nations will be brought to

God, namely, that ‘His judgments will be fully manifested. Isaiah

xxvi. 9-10 displays the same principle, a principle which is essential

to the understanding the ways of God in this respect. “ Let

favour be showed to the wicked, yet will he not learn righteous

ness.” This is what we have set forth to us in the Gospel; but

when the judgments of God are upon the earth, the inhabitants of

this world will “learn righteousness.” Judgment will devour the

wicked, and the earth will be instructed thereby. The effect of the '

Gospel will not be to render the inhabitants of the earth subject to

God. The Gospel is to gather the Church for the heavenly glory.

It is because the judgments are made manifest that the nations come

and prostrate themselves before God.

* lhave some doubt whether the song of the Lamb does not refer here

rather to the exaltation of the Lamb in royal power and preferment in the

latter day, than to His perfect work on the cross. The Lamb had been slain.

but in the Revelation it is ever rather the place He who had been slain takes

than his death that is in question. It is that suffering person that is brought

forward. So here. Mercy and truth will then be met together; righteousness

and peace will kiss each other. Truth shall flourish out of the earth, and

righteousness shall look down from heaven. These are God’s ways. No

doubt this was morally accomplished on the cross ; but that Psalm speaks of

its manifestation in result on earth; and so here. It is the manifestation on

earth of these things rather that is sung‘, not that in which they are known

to faith.
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"erses 5-8 open to us a new scene. The seven angels are

clothed in pure and white linen; it is personal holiness. They

have their breasts girded with golden girdles. Gold is the emblem

of the perfect righteousness or justice of God. The girdle is the sign

of activity in service, or of that government and of that power over

ourselves which would render us fit to act, and by its very character

to execute this righteousness. Christ also is girded with a golden

girdle. Here, it is not grace that is in activity; it is the wrath

and vengeance of God.

Jesus had said: “ In your patience, possess ye your souls,”

(Luke xxi. 19,)—a position of faithfulness while the testimony

lasts. There will be a time when God alone will testify of Him

self, without any man’s testimony rendered to Him; it will be

a testimony of vengeance, because His power and His righteousness

have been despised by man.

The vials are given by the four living creatures. The smoke

from the glory of God is a testimony of power and majesty, but it

obscures and hinders any relations with God, and no one at that

time can draw near Him. God does not appear there, either in the

ark or in Christ, where He is reconciling man to Himself, and

dwells in Israel. It is a time of majesty, and not of grace.

In the sixteenth chapter, the vials are poured out. The pro

phetic earth is here the object of judgment; the earth where God

made Himself known, and where He has been rejected. The vials

of His wrath are to be poured out upon the impenitent inhabitants

of that earth. When God alone can render a testimony to Him

self, because every other testimony has been rejected, all the world

must undergo the vengeance of God.

CHAPTER XVI.

You will recollect that we have been particularly occupied with

those that are on the sea of glass, who escape the judgment, and

are singing the song of Moses and of the Lamb. They had ex

pressed in their song that the judgments of God were fully mani

fested ; the angels come out of the temple for the execution of these

judgments. We have distinguished between the wrath of G0d

which falls on the earth, without Christ being manifested, and the

judgment and the wrath of the Lamb manifested in person. The

manifestation of the Lord Jesus and of His judgment is something

quite distinct from the wrath of God ; and when God has acted in
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His wrath, all is not over. God manifests solely His glory through

the instruments He has chosen, and it is not then'the time to

enter into the temple. The wrath of the Lamb, which is subse

quent to these events, falls on the beast, who is brought on the

scene in a peculiar way after this.

Verses 1, 2. The scene is altered. Before, it was the beast who

persecuted those that had not its image; now, God is acting, and

smites those that had persecuted and such as had submitted them

selves to the power of the beast. The sun here is only the supreme

authority over the earth—that which shines on the earth and on

this prophetic scene of judgments. The inhabiters of the earth

had worshipped the beast and persecuted the saints and the pro

phcts. When the vial of the wrath of God is poured out upon the

earth, it strikes those who had worshipped the beast and received

its mark. An allusion is here made to what took place in Egypt.

A malignant and dangerous uleer,-—n1isery and anguish reach those

who would not bow down to the Lord Jesus, who preferred ease

upon the earth and the lie of Satan. Thus it is that men blind

themselves, and then God sends a judicial blindness. He hardened

Pharaoh’s heart and made fat the heart of Israel. God will do

likewise to the world which calls itself Christian, and which is

rejecting His warnings and despising His judgments. God gives

them up to a lie, and then sends His judgments upon them. The

end of the Christianized world is seen in the remaining part of the

book. The more I read those passages, the more I am astonished

how those who read them can do so without learning from them

that all we see around us is coming to an end, and an end in con

damnation.

Verses 3-7. The second angel pours out his vial on the sea, on

the‘ nations which are outside the prophetic earth. The earth is

the theatre where things of a moral character in the creation are

resolved. Infidels have often made a comparison between the

importance of this earth and that of other stars ; but in this, they

have only shown the folly of their wisdom. It is in man and in

this earth that all moral questions of God’s justice, and of His

wisdom and of His love, are resolved. The importance of the

battle does not proceed from the place where it is fought, but from

the principles which it decides. Here it is that all which manifests

the dominion of God and the power of evil is brought into evidence

by the death and the resurrection of Jesus. During the time of

the Jewish dispensation, Judea is the scene of the manifestation of
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God’s ways ; it is then called the earth. Now, the earth is Chris

tendom, where God’s ways were also displayed. The sea is the

mass of the nations dispersed outside this prophetic earth. There

is a universal judgment upon those nations. The rivers represent

people made distinct the one from the other, as under the influence

of certain principles. It is said, the fountain of Jacob.

The blood out of the body is death. Death is the character of

the judgment which falls on those nations. Moses changed the

water into blood. With regard to those mentioned here, the

principle of their life and of their being before God, is death.

They are given death to drink. They shed the blood of the saints,

of the righteous, and God gives them up to death. (VerseThe voice comes out of the altar, because it is there, so to speak,

that the souls that have been persecuted, and of whom God is

taking vengeance, were, so to speak, offered to Him. The expres

sion, as the blood of a dead man, gives the most awful idea of

death.

In the body is the blood, is the life. That which ought to sustain

life becomes the expression of death.

Verses 8, 9. The sun, the power which rules over the earth,

becomes intolerable, and scorches men as with fire.

Verse 10. When judgment comes alone, it does not produce

repentance. God has had patience with the world, and this

patience has delayed the return of Jesus. The Apostles had been

taught by God to wait for the return of the Lord Jesus. Man

finds that the Lord delays His coming; but, when the Church

holds this language, she begins to do her own will, and to enter

into fellowship with the world. From the moment the servant

says within his heart : “My Lord delayeth His coming,” he beats

his fellow-servants, and begins to eat and to drink with the

drunken; he becomes unfaithful and worldly. It is true the

Bridegroom does delay His return; nevertheless, we must wait;

and those who are like men waiting for their master shall reap

according to their expectation. If we give up waiting for Him,

we prepare ourselves a part with the hypocrites. The waiting for

Jesus was that which, at the beginning, detached the heart from the

world, and rendered faithful. The Christian religion has made its

way into the world, in consequence of this faithfulness and of this

detachment from it. If we wish to act with power over a mass of

men, we must be above their range of character; the Church is not

to adopt the principles of men—she is to manifest God. The look
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ing for the Lord is what distinguished the earlier Christians, and

separated them from the world. Who will have the better part,

those who have acted thus, or those who have said, My Lord

delayeth His coming? As soon as such a language is held to us,

a principle is proposed which falsifies our position as Christians.

And although He does, in fact, delay His coming, yet those who

are waiting for Him are fulfilling His intention; and those who do

not wait for Him shall be made ashamed. 7

God has patience towards the world, and waits, because He takes

no pleasure in the death of the wicked. But the judgment comes’

sooner or later. I see evidently that men oppose the doctrine of

the coming of Jesus, or, at least, that they would wish to persuade

themselves that He is not coming so very quickly.—That is the

principle of the unfaithful servant, and this principle leads the

Christian to mix with the world; whereas, the looking for the

coming of Jesus separates the Christian from the world. God has

had patience. He has given warnings ; and, when these judgments

strike men, men blaspheme. When the will is not subdued, the

heart is always made bitter through chastisements.

Verses 11, 12. The fifth angel smites the seat of the beast, not

the beast itself. The irritation of man’s heart against God has

become excessive, and men gnaw their tongues in their phrensy.

The kingdom of the beast, which had made such fine promises, is

filled with anguish. It is even so now with God’s enemies; their

conscience is gnawing them.

Verse 12. The sixth angel pours out his vial upon the great

river Euphrates. We see evidently that the beast is not destroyed,

although its empire is rendered miserable. There is an interval

here, as after the sixth seal and the sixth trumpet. The river

Euphrates, which is the barrier of the prophetic earth on the side

of the east, is dried up. The barrier falls, and the kings of the east

can enter. (Verse 12.) ‘

* “There is reference here plainly to the position of the Euphrates: it is

not, I conceive, the kings of the cast, but the kings who came from the east,

16w rim-b dva-rohiiv fim'ov. This drying up of the great river Euphrates prepared

their way. I suppose, from other passages, the Euphrates will, at any rate

temporarily, be dried up for Israel to pass over, but I do not see that this

passage applies to it in the midst of a symbolical prophecy, the vial being

said to be poured out on it. It is commonly, from a previous passage, con

sidered that it is the drying up of the Turkish power: it may be so, or at least

there may be something analogous, taking the whole chapter in a subordinate

and preparatory sense, which I believe it has had, and is having in our own

days, as I have expressed of other chapters, only over a longer period. Such

application I believe this chapter has had ; and this fails in consistently with

the whole plan of the protracted scheme of prophecy, because the second
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Verse 13 presents to us the direct power of Satan, the dra

gon, the direct enemy to Jesus, the Christ; the power of the

beast, the Roman empire in its state of revolt against God; the

power of the false prophet. Unclean spirits proceed from them

and go to the kings of the earth. All that which governs and

directs in the earth will be gathered by these three unclean spirits.

It is not then Christianity that will embrace the world by its influ

ence; on the contrary, it is the diabolical influences which gather

the inhabitants and the powers of the earth. It is very evident that

unclean spirits are not the Gospel; and there is not a greater illu

sion than to believe that the Christian religion will extend to, and

embrace, the world. It is undoubtedly through judgments that the

knowledge of the glory of the Lord (not the knowledge of His

grace) shall cover the earth. (Habak. 141.) It is easy for man to

say : we shall fill ; but this is not said. It is written: “ For the

earth shall be filled with the glory of the LoRD.” This does not

mean that the Gospel is not to be preached. If I believe that the

judgment will come quickly, and fall on Christendom, this will urge

me to bear testimony according to the mind of God, and not

according to the illusions of men. See the judgment that is

coming, and seek with all your might to draw sinners away from

the wrath to come. When we see infidelity more and more openly

manifested, and a testimony designed to rescue men from the ways

of wickedness, it is a proof that judgment is drawing nigh. If

three thousand souls were converted in one day, it was because

Jerusalem was going to be given up.

The fifteenth verse contains another warning. I do not know

any thing satisfactory, as to the word Armageddon, mentioned in

the sixteenth verse. Compare Judges v. 19, and 2 Kings 29;

but the first passage rather.

We see from the 17th to the 21st verses the great upsetting and

beast loses its character as a beast, and becomes a false prophet before the

final close. The saints in the fifteenth chapter had their victory over the

effort to make them worship the image of the beast ; but it was the second

beast, not the false prophet, who sought to make them worship the image of

the first: but here he has the character of the false prophet, so that thus far

(i.e. in principle) the victory had been obtained, and could be celebrated by

the Spirit, for the Church. But when we come to a more positive fulfilment

"lgment, and the actual bringing it into sheet, on the separation of the

‘.r of the scene, and the closing the testimony of grace which gathered

‘:tvcnlies, then there must be something more distinct, something

~s way for the eastern kings to take their part in the great catas

'ie barrier and resources of the western Roman empire were dried

‘the way for this coming in of the kings of the east was prepared.

15 that the unclean spirits go out, to gather the kings of the whole

.0 battle of the great day of God Almighty.”— Sumt‘ author.
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confusion of the nations. All that which seems strongest and

most elevated (mountains) is overthrown. A direct judgment from

God falls upon man. All the foundations of the earth, as a, system

halt‘ moral and half civil, are thrown down. What a. blessing for

the Christian to have assured peace, to know that having kept the

word of the patience of Christ, he shall also be kept from the hour

of temptation, and the more the storm is raging outside, the more

there is calm and tranquillity in the house of God! We have on

our side the immutability of the throne itself, from whence proceed

these judgments, and these judgments do not touch us. This is the

joy of the child of God. The peace of God keeps him in the

midst of the awful time coming on the world.

CHAPTER XVII.

WE have now entered on the scenes of the last judgments, which

God is to fulfil in order to introduce the glory of Jesus. The seven

vials have accomplished the wrath of God. The Spirit of prophecy

gives, with more detail, the two forms of evil developed at the end,—

Babylon and the beast. Things are more simple and more easy to

understand than at the beginning of the Apocalypse. When evil

becomes openly manifest, the thing is more evident; for the

winding up of the scene of this world interests more particularly

the Church.

Verse 1. In speaking of heavenly things, one speaks of things

that are not yet as though they were, for God has foreseen and

judged every thing. Heaven is familiar with evil as judged, as with

that which is good to enjoy it. God has taken notice of every thing

beforehand; and all is found on the path to His glory. The angel

is familiarly acquainted with all that relates to the great whore.

To us this is not clear, and must be explained. All that happens

to us is foreknown and pre-arranged of God, in order that His

child may stand in the midst of difficulties. All I have to do is to

say, God is perfectly acquainted with the position I am in, and He

knows the way He has prepared to extricate me out of difficulties

if I remain faithful. In all things, present your requests to God,

knowing that He careth for you. John could not so much as even

imagine such a thing as this great where; she has the double

character of corruption and influence over the nations.

Two things are contained in this chapter: Babylon and the

7
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beast; corruption and the power of evil,—violence. Man’s will

manifests itself in two ways, corruption and violence; this was

the world’s state at the time of the deluge. Satan is a liar and a

murderer. The Lord Jesus is the truth and the life, instead of

being a liar and a violent man. Anti-Christ does his own will.

Jesus does the will of Him that sent Him.-—Here is corruption,

violence, self-will, and murder. Babylon is corruption in all its

depth, and the beast is self-will, revolting even against God Him

self. These two principles, which have been from the beginning,

are embodied, and act.

Verse 2. The kings of the earth are the powers where light has

shined ; the powers of the last prophetical scene of monarchies.

Verse 3. ‘Babylon is the centre of commerce, of riches, the

capital of the vanities of the world, the mother of all idolatries;

but as to the Spirit of God, it is a desert. (Verse 3.) He finds

nothing in the world that can satisfy the holy desires of a renewed

heart. What the flesh or the natural man loves, the Spirit hates.

What is desirable to the natural heart, is only a desert and cor

ruption to the Spirit.

The beast, having seven heads and ten horns, is the Roman

empire. The woman is here seated on the beast, and rules it.

This is the relationship between the moral corruption of this world

and the civil powers. Later, these relations are ‘changed. In the

Old Testament, Babylon poisons the nations. Here also she is the

centre to which the nations are attracted, the centre of the corrup

tion, the luxury, and the glory of this world. It is also the centre

of religious idolatry.‘ (Dan. iii.) This system of corruption at the

* The idolatry is that by which God characterises its real Satanic evil; its

luxury, and pleasure, and gain, that by which man is attracted to it.—

[“ There is a certain working, suited to the passions and lusts of men, such

as they naturally are; another of positive deceit and influence over their

souls—the more immediate and positive power of Satan. He occupies men

with the former, to which they are naturally prone, and which has no appa

rent evil, which connects itself with social improvement, employment of the

poor even, and the progress of peaceful civilization, in order that behind this,

and by leading men to sacrifice every thing to this, he may exercise over

men and advance the other influence, by which he may not only com

pletely withdraw these from being accessible to the testimony of God, but

thereon establish his own direct and complete authority . . . What is the fact P

What has the commercial prosperity of these countries been identified with,

and helped on E Religious apostasy. Because of that, men have acquiesced

in the renunciation 0( all principle. The nation has given up its public out

ward testimony and protest against Satan's power and lie against Christ’s

mediatorial glory; and, in helping that on elsewhere, has done much more

tpailJfthat—has relinquished, us a nation, the public profession of the truth

1 SB .

“ It is a fact that the woman sits by many waters. Her association, her

connection is with them, of course to seduce them if she can. She has to do

with peoples. But while the fact is stated, the how is not to be reasoned out,
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beginning rides the beast, and rules it. The kings of the earth

find it profitable for themselves to sustain this relationship with the

woman. Corruption governs.

The names of blasphemy are varied characters of self-will and of

rebellion in the beast, which opposes God.

Verse 5. We see in Babylon the spring of all corruption. She

is the cause that all the relationships that ought to subsist with

God are sustained with the world. She leads men to abandon the

true God; they may give themselves up to idols.

but learned from the Word. Now, I learn from this chapter, that she is the

source and mother of idolatry, and the earth's idols ,- for no one can doubt

that that is the meaning of abominations. That was her real, and, to the

eye of faith, her plain character. It was written on her forehead, though it

was a mystery. That commerce ministers to pride and religious indifference,

I do not doubt, and, enlarging its desire, runs after that which God has not

given at home, and is thus called fornication, is true. And that this will be

found prevalent, I doubt not, as in Tyre of old. Still, what God has written

upon the forehead of this mysterious woman is idolatries. That is her cha

racter. Nor indeed is there any great mystery in men loving riches, and

seeking them by commerce. That may assume unusual influence now, but

it is no mystery. It has existed at Tyre, Carthage, Venice, Genoa, Holland,

and elsewhere, as a supreme system. Further, it is hard to say how com

merce was found to be drunken with the blood of the saints, and of the

witnesses of Jesus. That commerce may help to bring in the system that

will be so, perhaps more than ever, I do not doubt. But it is not the com

mercial system that has itself got drunk with blood. I believe the complete

development of this system is future; but I could not say altogether future,

because she is rightful inheritress of those who have shed all the blood of

saints on the earth. Jerusalem, in like manner, was guilty in a new and

unusual way, but it was but the filling up the measure of theirfuthers . . . .

“ Protestantism, save so far as it approaches Popery, is incompetent to acton

and to lead the masses, and therefore is comparatively useless to govern

ments. It values truth too much, and that is of no use to govern any with,

save those who love it. Popery, therefore, is what governments cultivate.

And by encouraging commerce and filling people with commercial prosperity,

principle becomes immaterial, and latitudinarianism leaves the field to Popish

influences and Popish activity. Christians must be aseparate people. Hence

Popery is in every way in the ascendant, while the government can hold the

ascendant. But its success will ruin it, and I doubt not that the popular

unity which commercial enterprize will produce, and by which national

feeling is necessarily so far destroyed, will help on what democracy will

ultimately demand, and indeed is demanding where ripened, and which

political circumstances will render necessary—the establishment of a centre

of union, and this will be found in the little horn. The consequence of this

will be a subversion of all the peaceable system, and military energies and

conflicts, which God will terminate by judgment. All this future every one

will judge of according to the light given to him. As to the present facts to

which I have referred, nothing is wanting but acquaintance with what is

going on to recognize the truth of what I have said. That commerce plays a

great role in this, I fully believe : men's hearts being occupied with it, that

the actors on Satan's part may have leisure to do their work behind it, even

more than by it. But whatever appears to man's eye and fills its horizon, to

faith the name on Babylon's forehead is, ‘ Mother of abominations ; ’ on the

beast’s, ‘ Blasphemy.’

“ In fine, the blinding of commercial wealth I fully own ; but it is blinding

to something else which Satan is working out, and which will be judged.

Man's lusts are in the one, and so far Satan's power; but Satan's proper

work is in the other, to alienate men from, and raise them up against, God.

The delusive power of Satan is religious power—open blasphemous rebellion

his llastlefl’ort. See 2 Thess. ii. also as to this, and Rev. xiii. l2, seq.”--Same

nut cor.
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"erse 6. The secular power puts the saints actually to death;

but it is Babylon who is guilty. She is drunken with the blood of

the saints, and with the blood of the martyrs, the witnesses of

Jesus. As it was once Jerusalem that was guilty of the blood of

the prophets, so it is now in Babylon that the blood of the saints

is to be found. It is here we find the principle of that religion

which is connected with the world, and has its resources there. It

is the most hateful thing in the sight of God.

Verse 7. John is marvelling that that which had the form of

godliness and the name of religion should be guilty of the blood of

the martyrs. It must have been no less amazing to a Jew that

God should require of Jerusalem the blood of the prophets. In the

sight of God, one generation inherits of the preceding generations

all the iniquity which they have completed. Their conscience

ought to be warned by this iniquity. “ Ye be witnesses unto your

selves that ye are the children of them which killed the prophets.

Fill ye up then the measure of your fathers,” says the Lord. If

Christians are not entirely separated from Babylon, they inherit

the iniquity of the preceding times, because they join themselves

with it, their conscience not gathering any instruction from it.

When man has exhausted one principle, God presents him with

another to work upon his conscience; and, if he rejects it, he is

so much the more guilty. In Abel, nature is violated; afterwards,

the traditional knowledge of God; (Rom. i. 18-23.) afterwards, it

is the law; and then, it is Jesus Himself who comes to put the

heart to the proof. When the knowledge of the Father and of the

Son is introduced, the Jews then seek to show their faithfulness to

God, by killing those who introduce this knowledge. Man glories

in a truth that costs him nothing, inasmuch as it is generally

received, and takes advantage of it to oppose the admission of

more light which would demand faith. The Jews insist on the

unity of God, in order to deny the Son. When we appeal to a

truth, that was blessed to us at one time, in order to refuse another

sent now, it is rejecting the means by which God will act now.

It was the bigoted Jews, not the heathen, that opposed themselves

most to the introduction of Christianity. ’

Sinccrity alone will not do. The new light must be admitted.

“ They will kill you, because they have not known the Father nor

me.” (John xvii. 3.) Thus it is that the most precious light

becomes the instrument of evil in the hands of infidelity. This

principle is very important for those who are acting in the kingdom

of God.
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From the eighth verse, the angel leaves the woman to give us the

history of the beast.

- The contents of the eighth verse had already been announced in

a less clear manner before. When the Roman empire is spoken of,

it is said that it exists no more. Here we find this difliculty fore

seen, pointed out, and explained. Here is the key to the enigma,

with the certainty that He who gave it invented the enigma also.

The Roman empire is to come out of the bottomless pit, from

the region of darkness, and act with power for evil. It is a very

serious matter to see, at the end, the power which has dominion

over the earth, come up out of the bottomless pit itself. The

inhabitants of the earth shall marvel at this kind of resurrection

of the Roman empire, and then it is that the world shall follow

after the beast. (xiii. 3.) It will be seduced when the beast shall

have taken the character of the resurrection of the Roman empire,

destroyed centuries ago.

Verses 9, 10. There is a certain likeness between the woman

and the beast. A woman, a city built on the perfection of power,

upon seven mountains, represents the centre of corruption. The

beast has seven heads also. The heads are kings or powers of

government. Five are fallen; five kings, or five forms of govern

ment. The particular facts which have accomplished parts of this

are of little importance; history is. not necessary in order to

understand prophecy. It is even oftentimes an obstacle, because

what is often important to man is not so to God, for God has

Christ in view.‘

Although history fulfils prophecy, yet it never explains it ;

whereas prophecy explains history. The faithful are called to

* “ I believe that the attempt to interpret prophecy by history has been most

injurious to the ascertainment of its real meaning. When we have ascer

tained, by the aid of the Spirit of Christ, the mind of God, we have, as far as

it be history, God's estimate of events and their explanation. But history is

man's estimate of events, and he has no right to assume that these are in

prophecy at all; and it is clear that he must understand prophecy, before he

can apply it to any. When he understands it, he has what God meant to

give him without going further. I do not admit history to be, in (my sense,

necessary to the understanding of prophecy. I get present facts, and God’s

moral account of what led to them, and thereby His moral estimate of them.

I do not want history to tell me Nineveh or Babylon are ruined, or Jerusalem

in the hands of the Gentiles. of course, where any prophecy does apply to

facts, it is a true history of those facts ; but it is much more. It is the con

nection of those facts with the purposes of God in Christ; and whenever any

isolated fact, however important in the eyes of man, is taken as the fulfilment

of a prophecy, that prophecy is made of private interpretation, and that I

believe to be the meaning of that passage. of course, when any prophecy is

fulfilled, the fulfilment is evidence of its truth; but the Christian does not

need this; and evidence of truth and interpretation are two very different

things.”-—8ame author.

7!
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believe in the prophecy before it is fulfilled. The way to under

stand the Word is to have the mind of God, and to apprehend His

purposes with respect to Christ. At the time of the Apostle, five

kings had already fallen. The sixth was there. A seventh was to

come for a short time.

Verse 11. The eighth head of the beast is the beast itself, the

whole power of the beast concentrated in the person of the chief.

It is the Roman empire brought to life again through Satan, with a

diabolic character, but which shall be destroyed. There will be a

restoration hereafter of the Roman empire, and this restored empire

shall be destroyed by the power of God. In the 2 Thess. 3, the

man of sin is called the son of perdition.

Verse 12. The ten horns have their power at the same time with

the beast. The kingdoms that arose out of the destruction of the

Roman empire through the barbarians, were not the prophetic

horns. The trouble men have taken on this subject has been to no

purpose. The barbarian kings destroyed the Roman empire, instead

of exercising their power at tlfe same time with it. There will be

a kind of confederation of kings with a centre, that is, a head

exercising power in the midst of them.

Verse 14‘. These kings will make war with the Lamb; but the

Lamb, who is the King of kings, shall overcome them. The

Church shall accompany Him. The called, the elect, and the faith-

ful, these are they who shall be with Him.

Verse 16.' The horns)‘ They shall hate the whore, and shall

eat her flesh, and make her desolate and naked. They are tired of

her, and cannot endure her any longer. Man thinks that if he

could get rid of this outward and corrupted form of Christianity,

he would be blessed. It is the contrary. When the ten kings have

made the whore desolate and naked, they give their kingdom to the

beast. The kings of the earth will not give their power to Christ :

quite the contrary; they will give it to the beast, and will make

war with the Lamb. It is inconceivable how those who read the

Word of God can entertain the thought that the kings of the

earth shall give their power to the Lamb. If one could succeed in

destroying the where, there would be no other result than to make

war with the Lamb. It is important the Church of God should

* The best manuscripts add, “ and the beast,” which would modify what is

said here. Thus, in following the will of the beast in the destruction of the

woman, it would seem that it is not at the time when her destruction takes

place that they give first their power to the beast. It is a proof of their

subJection, but not its commencement.
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not be deceived in this respect. God is warning us, in order that

we may escape the way that leadeth to Perdition.

This chapter is divided into three essential parts: the woman,

who becomes the centre of corruption, and who exercises her

influence over the mass of people; the beast, which has ascended out

of the bottomless pit; the ten kings, who‘‘ persecute the woman,

give their power to the beast, and fall in making war with the

Lamb.

A distinction is to be made between the expressions the woman

and the whore. That Home has been the centre, this I do not

doubt. The woman is the city ; but the whore embraces a whole

system of corruption that has varied forms, and of which the spirit

of worldliness, long covered over under the form of religion, is the

over-ruling principle. In this chapter, the whore is more particu

larly shown to us under her religious formd' Her flesh is eaten,

and she is no more seated on the beast, because the kings give their

power to the beast, and the beast rules itself.

It is important to avoid these principles and forms that lead to

Perdition. The chosen, the called and the faithful, are with the

Lamb, when He destroys the beast and the kings. This is exceed

ingly precious, and separates from the spirit of this world. A

4' With the beast-See the preceding note.

1' There is no doubt but that the abominations presented here, as that

which characterise the great whore, are idolatries; religious corruption

characterisp her. Worldliuess and luxury serve as occasions to dazzle the

eyes and to blind and take hold of the heart. All these latter things fall into

ruin, but the cause for the judgment is the religious evil. (See the note, v. 16.)

—[“ Worldly association then this has, and wide extent of merchandising

and wealth—a great system of worldly prosperity; but its character for judg

ment is her fornication, not her purple, her scarlet, and the like, though all

these were connected with it and designated her. And this is always the

case—the becoming worldly—and by this spirit, and to gain this wealth,

pandering to the passions of the kings of the earth, is just the very cause of

this. But, as in old time, the blood of all righteous men was found in God’s

house, then apostate—not in the world's or the wicked one's outwardly;

judged in Jerusalem, not in heathen Rome;—so ever ; the ecclesiastical

form of wickedness takes the lead, nit the worldly. The gainsaying is

recorded as the gninsaying of Kore, not of Dathan and Ahiram, though the

earth might swallow them up too; and the beast may be judged as well as

Babylon, but not presented in the same sad terms in God’s moral judgment,

in the sight of men. Moral corruption is ever worse than evil power.

Babylon was also the mother of harlots, and of the abominations or idolatries

of the earth. The invocation of a demon under the name of Paul was worse

than under the name of Hercules or Theseus; and the uprooting of the

mediation of Christ more fatal and destructive (as of the remedy itself) than

that of the unity of the one true Jehovah. She was here amystery. The

apostasy of worldly power and grandeur was no mystery in the escaped

remnant of Babylon and the Patmos prisoner of Domitian. That the Church

which the Apostle watched over should assume this form, was a mystery

indeed, ruling that which he was sufi‘ering under, as a poor despised follower

of the crucified Jesus, and corrupting a world, of which the Church properly

was the only true light. She was the mother of the abominations of the

earth; but her sway was over the many waters, peoples, and tongues, and

nations, and languages.”—Sam¢ author.
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heathen is not in Babylon.“I He cannot be there. A Christian

may be found there. Whatever connects the world with religion

is the principle of Babylon. The spirit of Babylon, the spirit of

worldliness, is very slippery ground. Therefore it is that we are

warned of God. May God keep us !

CHAPTER XVIII.

WE have seen that at all times there is lying and violence, Babylon

and the beast. Satan was from the beginning a liar and a- mur

derer. From the beginning of the seventeenth chapter to the tenth

verso of the nineteenth chapter, we see the contrast between

Babylon and the new Jerusalem. In order to show to us the

judgment of the whore, the Spirit has presented to us, in the seven

teenth chapter, the woman and the beast in their relations one with

the other. Here, in the eighteenth chapter, Babylon is shown to

us standing alone, that the judgment on her may be revealed. '

The great principle seen in Babylon is worldliness, but world

liness as a position of captivity for the people of God, in connec

tion \vith the prostitution of man’s natural affections. In the

Old Testament, fornication is applied to trade, not to trade with

an eye to provide for wants, but to the spirit of trade to make a

gain of it. Tyre is a proof of this. Idolatry was, properly speak

ing, the sin of adultery'l' for Jerusalem, because the Eternal was

her husband. In the Church, it is called prostitution, because the

* “i know that many take Babylon as merely a great worldly system.

That it is a great worldly system, is freely admitted; but the exclusion of

the ecclesiastical character in this place seems to me a great error; it is the

virus of her active will in this place, though clothed with the world. She is

not viewed here as the city of the apostate king at all, though, in the worldly

sense, she may be the beginning of his kingdom. He comes in here as the

eighth head of the beast, supplanting the woman. The kings lay her waste,

to give their power to_him; for power, not wealth, is the last form of evil

presented, and that against the Lamb, which is true active rebellion, and

more than mere apostnsy. God, therefore, judges Babylon ; and the

destroyers of her wealth and importance are those who give their kingdom

to the beast; thereupon, and then, the war against the Lamb comes. I have

no doubt the principles of Babylon were manifested in her—not royal power.

Though Babylon was the beginning of his power in whom royal power was

first displayed, yet it was specially what the confederate will of man had

done. This is shown in the character which constituted the whore, yet had

its development by her corruption and fornication; and the efl‘ects of this

are supplanted by another eonfederacy, which is not only apostasy, as all

human will apart from God is, but active war against God's King, the Lamb.”

—Same author.

+ Asa general term, fornication is used for idolatry, as is indeed 1ropveia.

for adultery.—[“ It is quite impossible to say here that the Church is repre

sented as married, because her marriage is recounted in the nineteenth

chapter as subsequent to the destruction of Babylon. Paul’s object was to

present her as achaste virgin to Christ. And the Lord will present it to

Himself in glorious Church, without spot, or wrinkle, or any such thing. so
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marriage of the Lamb has not yet taken place; but there is more

moral connection than one thinks, because the heart is at a dis

tance from God, and conscience likewise, by the allurement of

gain and covetousness, which is idolatry. (Eph. v. 5. See also

Phil. 13.20.) The most abominable form of worldliness is that

of those who call themselves Christians, separated unto God by

the blood of the Lamb, and are living in worldliness, after the

principles of the world who rejected the Lord Jesus. W'c are

speaking of moral analogies; we have already seen how idolatry

charaeterises Babylon, the abominations meaning idolatry.

The Revelation is almost entirely borrowed from the Old Testa

ment; so that we derive much light from the Old Testament for

the understanding the book of Revelation. Babylon is the enemy

of Jerusalem. Israel came out from Egypt. Egypt is the world

in its natural state; this is not so with Babylon!‘ Babylon was,

from the beginning, the spirit of worldliness presenting the allure

ments of this world to the heart come out of Egypt. It was a

goodly Babylonish garment which attracted the heart of Achan.

(Josh. vii. 21.) When the king of Babylon sent unto Hezekiah,

that the Church is represented, as to its actual condition, as a bride, not as

married, though the figure of the love of husband and wife is used as an

image of the love of Christ to the Church. Nor am I aware of any passage

where the Church is married,though such an anticipative expression as being

his wife I could suppose used by faith. Earthly Jerusalem is called the

married wife.”—Same authorn]

* A pagan is in Egypt. Satan is his prince. Israel came out of Egypt—

never returned ‘there, but was in captivity in Babylon.-— [“ As regards the

use of Babylon in the Revelation, it is certain, like all the rest of that book,

that it is taken from the old Testament prophecies, changing what was to

be changed, as the description of new Jerusalem from the sixtieth of Isaiah.

The Jerusalem of the Revelation could be much more reasonably supposed

to be the earthly Jerusalem of Isaiah, than this the earthly Babylon of that

prophet and Jeremiah. There is a literal Babylon, and a mystical one; a

literal Jerusalem, and a mystical one. But to pursue the character of Baby

lon, it had this double character. commerce and idolatry, anciently. It was

‘ a land of trafiic, a city of merchants’—the emporium, as an able writer on

these subjects calls it, of the world; but Scripture sufl‘ices us, and the gar

ment of Shiner at a very early period, and the city of merchants in the

reign of Nebuchadnezzar, shew us clearly for what the city was famous, as

it naturally from its situation would be, (so it is said, ‘ the Chaldeans, whose

cry is in the ships,’ ls. xliii.) as Bagdad in a measure since. Next, it was

full of idolatry. (Is. xxi. 9; so Jer. l. 38.) ‘ It is the land of graven images,

andthey are mad upon their idols.’ Hence, in Isaiah, the controversy between

Jehovah and these idols is settled in judging Babylon, and begins, ‘Bel

boweth down, Nebo stoopeth.’ Thus Babylon had been a golden cup in the

Lord’s hand, that hath made all the earth drunken : the nations had drunken

of her wine; therefore, the nations are mad. (Jer. 1i. 7; compare 15-18.)

These two points are taken up in the way of analogy. Let any reflecting

Christian say which is the real departure from God, commerce or idolatry.

And as then the denial of the glory and unity of the Divine Being was the

aim of Satan and idolatry, so now the denial of the sole glory and eflicacious

work of the Mediator is his object—of that by which God brings men back to

Himself in grace. Hence, we have the means of judging of the nature of

the corruption of the mystic Babylon.”—- Qame author.]
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because he had heard that he had been sick and was recovered,

(2 Kings xx. 12, and Is. xxxix. 1,) Hezekiah shewed all that was

found in his treasures to the men that the king of Babylon had

sent him. But Isaiah said unto him : “ All that which thy fathers

have laid up in stores shall be carried to Babylon.” As soon as

the Church will extol herself before the world, through things

pertaining to it, she will, as it is besides always the case, fall

under the influence and under the power of the world. Later,

Babylon is presented in her power, and the people of Israel captive

under it. There is the idolatry, the golden statue, and all kinds of

riches. Babylon is the centre of idolatry and of the power of the

world. She fell by the power of Cyrus, and the people of God

were delivered to a certain extent. Such are in the Old Testament

the features of Babylon. Babylon is the power of this world which

makes a trafiic of every thing of the world that has been exalted

because of the iniquity of the people of God, and where the people

of God have been found in captivity. When the Church becomes

worldly, the world has always the advantage over her.

What we find in the eighteenth chapter of the Revelation is not

Babylon in her glory, but in her downfall, It is the judgment of

Babylon. (Verses 2, 3.) She has for a season enjoyed the pleasures

of the earth. After her downfall, she becomes an habitation of

demons; and, at the same time, it is said to the people of God:

(verse 4,) “ Come out of her, my people.” Israel has been, through

the judgment of God, captive in Babylon. When Babylon fell,

Israel came out of her. If I discern Babylon, I am called to come

out of her.

Verse 8. The people of God is called upon to reward her even

as she rewarded them, and to double unto her double according to

her works. And the Church in heaven is called to rejoice over

her, because the Lord God has judged her. (Verse 20.)

Why does the Spirit of God enumerate all these articles of

luxury and commerce ? (Verses 11-13.) It is in order to describe

unto us what is the occupation of the children of Babylon. All

was merchandise to her. She was the centre of all those things

which the inhabitants of the earth enjoy. And if the bodies and

the souls of men could help in any way to this enjoyment, they

also would be made a trafiic of. All is made then a matter of gain,

of pleasure, and of commerce of this world. This spirit is seen

already, although all these details are not yet visible. To trafiic

and to become rich, there is the spring of all the actual politics of
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the world; and if the traflic of souls can serve to that end, it

matters not, provided the aim be attained to make much gain and

to embellish this world, of which Satan is the prince. The more

facilities increase to satiate this thirst after gain and luxury, the

more the souls of men will be devoured with the lust after them.

The world must be every thing, and the prince of this world must

rule without obstacle, and every thing must yield to this. Nothing

is more melancholy than to see that every thing is to be made a

matter of selling and of buying, that this is the end of every

thing in this world, and that every thing yields when the question

is a matter of gain. This annihilation of all principle through the

spirit of gain, leaves an open field to the ascendant Satan has over

the hearts of men to enslave them under his dominion. It is to be

feared that the hearts of Christians may be carried away by these

principles; for the principles of the world take possession, to a

certain point, of Christian hearts. They glory even in them.

There was not only positive hatred and murder in Cain’s heart,

but also the character of the prince of this world. He built a

city, and embellished the world. (Gen. iv. 16.) Satan rules over

the hearts of men through these means, and thus becomes the

prince of this world through means of all the pleasures of life

which the world calls innocent‘ pleasures. They say, Why, what

harm is there in riches, in music, in drawing, and in so many other

things i‘ Why, that Satan, by their means, rules the world and

enslaves the hearts of men for eternity. This is the character

of Babylon. It is an abominable thing when a Christian can put

up with Babylon's principles, and conform his taste to them.

This corruption and this system of pleasure is especially evil for

us, inasmuch as all these things are done when man, having been

driven from the presence of God, and gone out from before the

face of the Lord, has done his best in arranging the world, in

forming a polite society, in cultivating arts, and creating pleasures,

&.e. God has presented to the world His own Son as heir of all

things, and the world has rejected Him. But the Father receives

the rejected Son, and the world is found in direct opposition to

God.—After having killed his brother, and being cast out of the

presence of God, Cain embellishes the world. The world had

already been sinning against God; but, like Cain, it added to

this the murder of Him who had made Himself our brother. Jesus

is not of the world, but of the Father. “0 righteous Father,

the world hath not known thee.” (John xvii. 25.) What cha
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rncteriscs the disciples is, that they follow the Son to heaven,

are heavenly-minded, and not of the world. “All that is in the

world, the lust of the flesh, and the lust of the eye, and the pride

of life, is not of the Father, but is of the world.” (1 John ii. 16.)

The Father is opposed to the world—the Son to Satan-—the Spirit

to the flesh. So far as the Christian enters into the ways of the

world, it is a complete prostitution. When the world is in the

place of the Church and holds the Church in captivity, the full

character of Babylon is then unfolded, although she was already

Babylon before she did it and in order to do it. Whatever makes

the world happy in spite of God, is in the spirit and course of

Babylon, and, for the Christian to be there, is to be in Babylon.

The world may get rich without our having any thing to do with

it ; but when a goodly Babylonish garment is found in the tent of

Achan, then the whole camp is corrupted, and God judges it.

When friendly associations begin to take place between Babylon

and the people of God, it is an indication that all Hezekiah’s riches

are going to be transported there. When Hezekiah is rich enough

to make a display of his treasures, the principles of the world are

working in him, and judgment begins already. \Vhen Babylon

becomes guilty of carrying Israel away captive, the people of God

are already without power.
v Verse 4. The misfortune of the people of God is to have any

part in the sin of Babylon ; and the only way to avoid having any

part in it, is to come out—to come out of her, not to be made

partaker of her sins, and so not to receive of her plagues in conse

quence. We come out of her because of her sins and not to be

pal-takers in them, not because her plagues have arrived. It is

evident that the true Christians, the Church, have become worldly.

God has had long patience. Babylon falls when Belshazzar is

boasting, not merely of having the people of God captive, but also

of having prevailed over God. When Babylon fell, the people of

God were there; this is what will take place again, though the

rapture of the Church is to take place first.

The spirit of worldliness opposes itself to the testimony of God,

and is guilty of the death of those who have borne testimony to

Jesus. The more religion there is in the world, the more obsti-

nately set it is on putting to death those who bear testimony to

Jcsus. When Nebuchadnczzar made the golden statue, he threw

the Hebrews into the furnace. When Jesus Christ is preached, it is

the Jews who go from one city to another, urging the heathen to
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persecute the Christians. It is they who pursue to that end the

Apostles from town to town. That which least bears the light of

God, is what assumes to be the religion of God without being so.

If Jesus is the Son of God in heaven, what have the Jews done?

Babylon is the spirit of worldliness cast out far away from God, as

guilty of the death of Christ, and which nevertheless gives itself

up to embellish the world. Thus the Church, as the light, is

extinguished by the spirit of worldliness. Babylon slays the

prophets and the saints. Not being the true God, and there being

no possibility of her being of Him, otherwise she would no more

be Babylon—she makes use of idolatry, enforcing it as a means to

establish unity; this is what Nebuchadnezzar did. Such are the

great principles of Babylon; and those who do not act from

conscience, must undergo the yoke of this prosperous world

liness, which traflics even in the souls of men. The testimony

remains with us that the world is not of ‘the Father, that Christ

is not of the world, and that the world will be judged.

("erse 8.)

Until the judgment of God falls upon the world, the world will

prosper more and more. This is not yet fully accomplished. But

we are warned, that we may flee from all those Babylonish princi

ples by which society is embellishing and arranging itself without

God, and which leads it even to make a merchandise of conscience.

May God keep our hearts from being made partakers of her sins,

that we may not also receive of her plagues! All those Babylonish

principles, all that your eyes may lust after for your drawing

rooms and for your pleasures, all those things separate you from

heaven. All that is of the world which rejected Christ. Would

you perhaps like to be of Babylon on a small scale? As the Spirit

is opposed to the flesh, the Son to Satan, so is the Father likewise

to the world. It is the power of heavenly affections which takes

away the desire after these carnal things.

There are still in Babylon other principles which I have not yet

brought under notice. The tenth and eleventh chapters of Genesis

give to us the enumeration of all the families of the earth, and

their divisions.

“'6: find therein two great principles which characterise the

natural energy of the human heart in doing its own will, viz. the

spirit of despotism, and the spirit of association. Nimrod, the

8
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first example of individual supremacy, begins to be mighty in the

earth. (Gen. x. 8.) Nebuchadnezzar, the first chief among the

four monarehies, exercises, by a strong will, dominion over his

fellow-men. Upon the other hand, man does not like to be

governed, and he associates himself with others, in order to make

himself entirely independent of God. Associated with others, he

thinks himself capable of every thing. Union, he says, is strength,

and this is true until God intervenes. Men associate together to

make themselves a name upon earth ; that is the spirit of associa

tion. But, when God had scattered men, Nimrod took possession

of all they had done. The beginning of his kingdom was Babel.

(Gen. x.’ 10.) God recognises (Gen. xi. 6) the power of the prin

u'ple of association; but this is the proper principle of Babylon.

Man will associate, and, by his own will united to that of others,

get some reputation. This spirit of union has no other object but

man’s glory. '

For the Church, there is true unity—“ one Spirit and one

body.” This unity has the Holy Spirit as the power of life, and

Qirist as the centre of all. Christianity alone could give great

force to individuality and to conscience, and at the same time unite

men under the direction of Christ, towards one centre, which is

Christ. This could only be possible by the Holy Spirit, which

takes away selfishness, while it gives power to the conscience;

giving, by faith, an object to the heart outside of itself—an object

which acts on the individual conscience, and unites us all through

one predominant affection to one centre of affection, by one life,

and one only power of the Spirit.

The unity of Babylon is of quite another nature. It tends to

the glory of man, who desires to gather men around one system,

which the wisdom and the prudence of man have invented. Baby

lon will always have a chief. After God had scattered Babel, one

man took into his own possession all those scattered wills, united

them under his own will, and made them obey. Under the two

forms of association and of despotism, it is man who will make

himself a name. Conscience is not exercised; there is neither

root nor fruit. Conscience does not admit of any thing between

God and itself. All that man can do, as an instrument, is to put

the conscience, or the heart, in relationship with God. During a

long period, the spirit of this false Babylonish unity has been

outwardly religious; it is nothing the less, for all that, the spirit

of Babylon. '
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The spirit of association is very powerful in these times. Oom

mercial association governs every thing, and a desire for union is

every where proclaimed. Man will succeed in a wonderful man

ner ; but all this will only end in the confusion of the will of man

and in his submission to Anti-Christ, as the last ehiefi The

remedy to all this is conscience. The Holy Spirit acts as the

spirit of union of the children of God; but conscience cannot be

in society and reject its own individual responsibility. It is indi

ridual, otherwise God‘ could not be the master of conscience. The

Holy Spirit directs it towards Jesus. If we will avoid the prin

ciples of evil, it must be through conscience; there is no other

way. Through it, we are rendered wise concerning that which is

good, and simple concerning eviL The Christian who acts from

conscience will avoid a thousand snares, of which he is not at

all aware. _

This Babylon, of which we have seen the glory, will be the

object of the judgment of God. When this takes place, every

enemy will not yet be destroyed. The eighth head of the beast

still remains. God still exercises the patience of His children.

Babylon is a harlot, not an adulteress. Israel was an adulteress,

w’hen unfaithful; but the Church corrupted is a harlot, because

the marriage of the Lamb has not yet taken place.‘ Jehovah was

the husband of Israel His presence was there, and earthly bless

ings flowed from it. However, man’s folly threw him into idolatry.

The bride of the Lamb is not yet formed in its heavenly complete

ness. The assembling of the universality of the Church is not yet

completed, neither is it yet risen. The Church has still to be in a

waiting posture. And as it is not agreeable to wait without pro

fessing, the Church would have, like Judaism, some enjoyments in

the earth. But the more there is of the Spirit, the more, on the

contrary, there will be suffering, and the more we shall be put in

front of the battle. The Church, having ceased to look for the

return of the Bridegroom, would have pleasure and enjoyment in

the world, and has corrupted herself. It is because the system of

earthly blessing has failed in Israel, that the Church has been

introduced. The Church has only the earnest of her future pos

sessions. Hers is a waiting position. Satan has confounded all

this, and has lowered the thought of dcvotedness in the Church.

In the beginning, no one said that what he had belonged to him.

" See Appendix A.
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Later, one sees, through the epistles, warnings given to the rich.

(1 Tim. vi. 17-19.) Afterwards, the Church would be rich. The

wise virgins slumbered. Satan came in, and the prince of this

world has become a prince in the Church, even her true members

being ahnost all lost in the corruption. And it is in this corrupted

Church that Satan is found, and that souls of men even have been

sold. At last, the kings will not have any thing more to do with

this harlot.

The beast itself having put away the Harlot, and she herself

‘being destroyed, the beast will itself make war with the Lamb.

It is the Roman empire brought to life again, the eighth head of

the beast, which makes war openly with the Lamb. It is no more

simply corruption; it is violence. Isaiah xiv. 12-17 show to us

the king of Babylon taking all the titles and the characters of

Christ. He would seat himself on the mount of the congregation

(at Jerusalem) in the palaee of the great king, on the sides of the

north. He claims all that belongs to Jesus, and assumes to be

made like Jesus. He will raise his throne above the stars, ascend

above the clouds, be like the Most High. This is a recapitulation

of the titles of Jesus, and the boldest form of the pride of the

earth. In one sense, it is a blessing that this happens, because

then God must judge it and destroy it. But the Church must

before this be united to Jesus, in order to enter into this glory;

and we are introduced to the marriage supper of the Lamb)‘

CHAPTER XIX.

GLoRY belongs to God, and to the Lamb. If the Church is look

ing for its advantages on the earth, it falls into Babylon. Jesus

wills that she should have the glory that belongs to Him, and that

she should with Him wait until He enters into His glory, to enjoy

it with Him. If she is looking for an earthly glory, she becomes

unfiiithful to her heavenly Bridegroom; and that is the greatest

unfaithfulness. We ought not to have any of the things which

the prince of this world gives, but receive the heavenly things

from the hand of God, and expect them from Himself. The

Church ought to be on the earth the manifestation of that thorough

detachment from the earth. She ought to be entirely independent

of every thing else, and in absolute dependence on God. This is

’ See Appendix B. .
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the trial and proof of faith, to refuse the possession of things

before God gives them. It was the sin of Saul to have sacri

ficed before Samuel had come. It is infinitely better to wait for

the enjoyment of every thing with Christ. “All things are yours,

and ye are Christ’s, and Christ is God’s ;” (1 Cor. 22, 23,)

and if this link is broken, the relationship between God and the

creature is broken also. The Church must wait for the epoch of

Her glory—until the judgment of God be executed. Satan always

tries to deceive the Church in this respect. He even endeavours

to unite Christians in a spirit of human association to arrive at a

spiritual millennium which is not promised, and which would exalt

man and the means he has in his hand. Nothing will make the

Bride happy but the presence of the Bridegroom. Upon the other

hand, God will not exercise His power in the government of the

world without Christ. Those who endeavour to produce a spiri

tunl millennium, want to use the resources of men. And as they

must have money, they rest on what men can give. It is a Babel,

notwithstanding the excellence of the intentions; and Christians

who expect the blessing before the judgment, always rest on the

energy of man.

Verses 3, 41. The Church praises the Lord because of the judg

ment of Babylon.‘ The Lamb is not yet manifested. God judges

' "Thus Babylon was judged—removed out of the way—with her corrup

tlons, which corrupted the earth; and the blood of the servants of the Lord

God was avenged. This is celebrated as the work of the Lord God by a

multitude in heaven, and the mystic representations of the redeemed; but

the worship was of God, as sitting on the throne, whose power and judgment

had been thus exercised. The way was now made free a and a voice comes

forth out of the throne for the voice of praise from all God's servants. His

sons could always praise Him in spirit; but here, the prevalence of evil being

removed and ‘ delay no longer,‘ they, in their character of servants, and all

that feared God, can praise Him; for He now reigned as the Lord God omni

potent—that character or those characters in which He dealt with the earth

as God. Creator, Promiser, and Shield of His people while strangers, or the

everlasting Accomplisher of all He had promised, Jehovah Elohim Shsddai.

All these He now took in power and reigned. This time takes us back to

xi. l7 ; having had in the interval the source, character, and form of evil and

judgment of all but the beast, and open power against the Lamb, which is

earthly. All secret or mere corrupt evil, all evil that had its place in heaven

being removed, it was a question of open power, Setan's last and hopeless

resource on earth. The praise, accordingly, is returned to God in this cha

racter of Lord God Almighty who reigneth, and gladness and joy imme.

diately came forth. Then His first and immediate purpose manifests itself,

before even the Lamb’s judgment of His earthly enemies, ‘the marriage of

the Lamb is come.’ This is a matter of ordinance and dispensation. We are

now His children; but the marriage of the Lamb is not yet come, nor is His

wife made ready. It is not here, then, children with the Father; but the

time for the Lord's manifest glory being come, the Lord God takes His power,

judges and removes the evil worldly counterpart, and the Lamb's wife made

ready; the time for it is come: these, however, were heavenly things, and

they are passed by. The time, and readiness, and nature of her robes only

8‘
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corruption. The Lamb judges the beast, because it rises up

against the King of kings.

Verses 5, 6. God begins to take possession of His kingdom.

When God acts as King, He executes judgment. If He were now

acting as a King, every soul here would be cut off; but now He is

acting in patience and in grace during the priesthood of Jesus.

The seventh verse is the expression of our joy. It is impossible

that Christ can take possession of His kingdom before the Church

has made herself ready, and is manifested in the glory, and that

having been through resurrection, introduced into the glory for

the marriage of the Lamb. Jesus will have us united to Him in

the glory. When Christ shall manifest His glory, He wills that

the world, who has despised us, should know that we are loved

even as Christ Himself was loved. The marriage of the Lamb will

be to us the manifestation of that love. Babylon being judged,

the Lord celebrates the marriage supper of the Lamb. We see the

contrast between Babylon, the glory of the world, and the Church

of God, which has suffered with Christ, which has been persecuted

in the world, but which is now glorified with Jesus. We see here

the entirely heavenly character of the Church.

The sufferings of the Church are absolutely necessary to her.

As soon as she ceases to suffer, she begins to lose her true cha

racter, and her testimony in the world ceases. Awakenings have

always been accompanied with difiiculties and persecutions, because

Satan is not yet bound. A man who cannot use arms to defend

himself, must suffer. It is also very trying to live with persons

around us without having one thought in common with them;

and the more the natural affections are alive, the more the heart

will suffer. The Holy Spirit quickens sensibility; but he gives

strength to bear the suffering. At the same time, sensibility being

more tender, it is wounded on every side, without meeting with

any sympathy. God tries Christians thus, in order to manifest

Christ in them. He cannot alter this, until He has executed the

judgment. As long as the heart yields itself to the testimony God

sends, it is yet the time during which God will leave His children

are passing-1y mentioned as an important circumstantial, characterizing the

progress of events; and it closes with pronouncing blessing on those who

are called to the marriage supper ot' the Lamb; and the prophet returns to

the course on the earth again, where the white robed ones are found the

companions of His glory in judgment. This closed the scene of what was

"'iperly heavenly, i.e. the time during which the Lamb and His followers

not manifested upon earth. it closes with, ' these are the true sayings

‘ ”-Samc author.
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in suffering. The power of the Holy Spirit is not of the world;

it enters into the world; but it cannot accustom itself to the

world, neither find there its contentment. If one considers the

mission of the Holy Spirit, the position of the Spouse in heaven,

all co‘ncurs to decide us to suffer with Christ, and for His name.

Is it any thing extraordinary that the Holy Spirit should attach

us to heaven, and detach us from the earth ? Jesus had the taste

of heaven in every thing He did, and the world cannot bear this.

Whatever binds the Church to the world, loosens her from Christ.

Jesus cannot recognise any thing in the world ; for there is nothing

in the world that has not, according to its power, contributed to

reject Him. Impossible for a wife to attach herself to two hus

bands. It is not only forbidden, but it is of all impossibility. As

a bride, the Church belongs to Christ ; and we are dead to every

thing, except to Christ risen. Christ for the Church can only be a

heavenly Bridegroom. As a temporal Saviour, and as an Israelite,

Jesus forbids His disciples to go into the way of the Gentiles:

He was a Jew, and He could only acknowledge those that were

Jews. “I am not sent but unto the lost sheep of the house of

Israel.” (Matt. xv. 24.) The Church, in order to have a Christ,

must have a risen Christ. The world having rejected Christ,

Christ owns no fellowship with the world. The cross has put an

everlasting barrier between the world, as such, and Jesus. “ The

world seeth me no more,” (John xiv. 19,) except as a Judge.

Jesus saves a soul in separating it from the world, and communi

cates to that soul a life capable of enjoying the world to come,

where Jesus is glorified and loved. The testimony rendered to

Jesus can only operate in taking a soul morally out of the world,

and in causing it to enter into the Church. Could one have a

risen Bridegroom in heaven, and an earthly bride in the earth?

This is not possible. Having the life of Christ in a body that is

still of the world, the Christian suffers, and sees himself fettered

by this body of death. It is Christ alone, Christ risen, Christ

glorified, .who is the Bridegroom of the Church; and a church of

the world, a religion of the world, is impossible. To save the

Church, Christ must die; and the Church cannot possess a living

Christ unless He be a risen Christ. We suffer here, because we

have a risen soul in a body that is not risen, and that is in a world

at enmity with God. To wish to prepare a Church here on earth

for the coming of Christ, is to understand neither Christ nor the

Church. It is when the Lord God Almighty has taken to Him
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great power to reign, when the marriage of the Lamb is come,

and his bride hath made herself ready, that the Church knows joy.

To say that Jehovah reigns now, is,‘ in one sense, a sort of

blasphemy. God does not exercise His power in direct govern

ment. Do you think that He permits sin to prosper, infidelity to

lift up a high head, and that He allows that war should exercise

its depredations under his own government? Does not all this

prove that Satan is the prince of this world? The Lord only

enters upon the exercise of His kingly power down here when the

downfall of Babylon takes place. To apply the Psalms to the

present time, when they say: “The Lord reigns,” is to produce

confusion. These Psalms express righteous judgment, and the

desire to wash one’s feet in the blood of the enemies. What con

nection is there in this with the spirit of the Christian? This

relates to a dispensation of judgment and of righteousness, and

not of grace. Grace is acting now, to draw the heart, and to make

it cleave to heavenly things. In the reign of Christ, God will

ra'gn in righteousness; and the Spirit of Christ, in the Psalms,

calls for justice in the time of His reign. The principles of the

relations of God with men are quite different. The reign of Christ

will be, upon the earth, a time of joy; but that joy will proceed

from the presence of righteousness acting upon the earth. (Ps. xcvi.

xcvii. xcviii. xcix.) When Jehovah takes to Him His power and

reigns, He will execute justice and judgment in the earth. Do

you believe that if He was actually exercising judgment, things

would go on in the earth as they do now P The Lord is acting in

grace now, and when He executes justice, the wicked will be cut

06', and the righteous will then be able to live in peace, for he will

be sustained and filled with joy. When Christians have chosen to

sing the Psalms, as belonging to the Church, the relationship of

Jehovah with Israel, and those of the Father with the Church,

have been confounded, and the Church thrown into darkness and

worldliness. ‘When all this is confounded, Jehovah is not found

just, and the Father does not sanctify His people. In the Rove

lation, we do not find the relationship of the Father with the

Church. So long as the Church is on earth, God has not

assumed the power of His kingdom.

In the seventh verse, the primary object of the love of God is to

unite the Church to Christ. That must take place, in order that

Christ may appear in glory and judge the beast. The Church is

not yet the wife—she is only betrothed to Christ. The Holy
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Spirit can never produce the glory of the Church, nor celebrate the

marriage supper of the Lamb, because he cannot be the Bridegroom

of the Church. And to wish for the joy of the millennium through

the Holy Spirit only, is to wish for the joy of the bride without

the Bridegroom, which is a folly. There must be the personal

manifestation of Jesus. The Church must be risen, to be with her

risen Spouse.

What is actually the effect of testimony in the world? It is to

raise persecution according to the power of the Holy Spirit, which

is put forth. If one would have it otherwise, the Lord must reign

and execute justice. To wish for a millennium by the Holy Spirit,

is also to wish for the most violent persecution. The more the

Holy Spirit acts, the hotter the persecution is.

In paradise, when God builded the woman, He presented her to

Adam: this is what will happen concerning the Church. (Eph.

v. 27.) The love of Jesus for the Church is something much

more intimate, much higher than the love of God for the world.

He has given His life for her; He washes her by His word 3 He

will present her to Himself glorious with the same glory that He

is Himself in, as risen and florified. This will be the marriage

supper of the Lamb. The Church is the bride, united to Jesus in

glory. She is justified, purified, and glorified. A bride in a vile

body is not fit for a Bridegroom in a glorious body.

The Almighty, taking to Him His power and reigning, is still a

thing to come. God only reigns now through His hidden provi

dence. In His kingdom, all shall be set in order ; but He cannot

make the earth and the creation happy, before that which is most

precious to Christ be there for the enjoyment of it with Him.

The first thing necessary to the full accomplishment of the coun

sels of the Father and of the love of Jesus, is the resurrection of

the Church and the marriage of the Lamb. Our portion is to be

with Christ, and to have the enjoyment with Him of all that He

inherits, and of all that He enjoys. The principle of faithfulness

in the Church is, not to recognise nor to take any thing before

her heavenly Bridegroom comes. ‘She is to live as a virgin, waiting

for the return of Him to whom she is betrothed, and to keep

herself in His absence from all that is unworthy of Him.‘

* Verse 10. “‘ I am My (John's) fellow-servant,’ and John was the ser

vant of Jesus. and a witness,‘ ‘and of thy brethren the pruphels: for the

' “This view of the chnrnclel' of testimony, i.e. not of the Holy Ghost in the Church, as

IucII, ‘"1! of the Spirit of prophecy, is much confirmed, if we adopt, unll crlflcnl miltions do, on,

it would aspen’, the nmplcn evidence, the reading ' the testimony 0! Jesus Christ concerning,

or even] things thus he now ; ' that in, omitting ‘and’ before ‘all thllgl. ’ ” --- u-e author.
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In the marriage of the Lamb, we see what Christ is to the Church;

in the judgment of the beast, what Christ is as a Judge. The

violence which rises against the power of the Lamb is the object of

judgment. Before this, there must be the glory of Jesus with the

Church, and the marriage of the Lamb.

“ All was created by Him and for Him.” (Col. i. 16.) Every

thing was created for His glory; but men of the world do not

think of this. Every knee shall bow before Him; He is the centre

of all the thoughts, and of the justice of God. Jesus made Him

self of no reputation—Jesus shall be glorified. Man makes use of

the humiliation of Jesus in order to despise Him; but God shall

glorify Him, even there where He made Himself of no reputation,

and in that very form which He took, and He shall glorify Him

through those for whom He did thus make Himself of no repu

tation.

testimony of Jesus is the Spirit of prophecy.’ This latter is what is called

a reciprocal proposition, each member having the article; and, therefore, we

are justified in reading it inversely—the Spirit of prophecy is the testimony

of Jesus. Now, here we get the declaration, that this comparatively distant

position, which is not the communicatio of truth pertaining to the family,

as such, is nevertheless a testimony to esus. In Peter, I get the Spirit of

prophecy, while, of course, of just as much authority, contrasted with the

Gospel or Church testimony which pertained to the family. The Spirit of

Christ, in the prophets, was testifying, i.c. witnessing beforehand, and minis

tered things which are reported by them who have preached the Gospel unto

you with the Holy Ghost sent down from heaven. Into these things the

angels desire to look; of these they are themselves the messengers, because

they are not properly of the family, though every thing belongs to it. A

steward is for the estate—the family concerns he has nothing to do with.

though the family have with the estate too. In a word, it is the Spirit of

prophecy which characterizes the witnesses in this book, and not John's own

proper place as an apostle in the family; and, therefore, he speaks of himself

only as in the kingdom and patience of Jesus Christ, and not as an apostle in

the Church. Christ Himself takes no character beyond what He was, or

will be, on earth, in his title in the address; namely, Faithful Witness, First

begotten from the dead, and Prince of the kings of the earth. And the cele

bration of the Church's association with Christ in heavenly places is in the

mouth of others, and that in heaven. The opening response of the saints,

i. 5, 6, and the closing desire of the bride, xxii. l7, associates the Church

down here with it. The character of the witnesses, then, throughout this

book, is, not a Church character, but, a prophetic angelic character, which

we find in its nature contrasted with the testimony of the Holy Ghost sent

down from heaven. '

“ That all this was suited to a state of things when all was out of course,

is most. sure. That it has served in a measure of application, so far as it

could be said there were no Churches on earth, and that apostacy had come

in, and that it will suit a time of more decided manifestation of their prin

ciples, is most true; and, so far, blessed is he that keeps the sayings of this

book in all this period. But it: applies to no Church condition, not to the

family, as such. And it is remarkable that in the introduction and close of

the book, before and after the prophetic part, where the name of Jesus is

mentioned, it is always associated with this testimony. (i. 2, 5 and 9.) Christ

ghrfigfne'en becomes, 80 to speak, a prophet, revealing what God gave
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To philosophy, God is only a means man uses to extol himself;

but God has been pleased to bring low the wisdom and the intel

ligence of man, by saving, through the foolishness of preaching, all

those who believe. There where the Son of man has been hum

bled, He shall be glorified; and man must how the knee before

the second Adam. God will have the Lord Jesus as the Lord of

glory; and He will be glorified in Jesus, in rendering men sub

missive to Jesus as Lord. Jesus must be recognised such as God

has presented Him, according to the foolishness of preaching, or

recognise Him without hope of mercy, when His glory shall be

manifested. If one will not have a Saviour, one must have a

Judge. There is no one that will not have to bow the knee to

Jesus. If one does not do it now, it is ingratitude and baseness.

The second thought of God in His counsels, is the Church. As

He associated Eve with Adam, so He has associated the Church with

Christ. We have spoken of the marriage of the Lamb, and of the

Church risen and glorified, united to Christ risen and glorified.

It is a thing quite different from the good will of God towards

His creatures. It is an intimate relationship between the children

and the Father, between thebride and the Bridegroom. The

Church is reckoned as being not of the world, but of heaven. Her

origin is from above. Besides this, there are the relations of God

with the world, the government of God. Man will not have

Christ to govern the world; he wishes to govern it himself, and

exclude God out of it. This is the Heir; (not the Bridegroom ;) come,

let us kill Him, and let us seize onhis inheritance. (Matt. xxi. 38.)

As long as it is the accepted time, the time of salvation, man

gives himself up to iniquity without restraint. He will have his

own way, in spite of God, and bc like God. In this sense, every

man has the spirit of Anti-Christ, whom the Holy Spirit charac

terises by these words : “ And the King shall do according to his

will.” (Dan. xi. 36.) This cannot last. Man must at last be

judged of Him whom he has rejected. Is heaven to govern the

earth? Yes: but man says: It is I who shall govern the world,

and not God.

On four different occasions, God has spoken solemnly, or will,

with man. God has spoken with man, for the first time, in the

garden of Eden. All relation with God had already ceased than,

for man never spoke with God that he was not already condemned

before God had spoken to him. The second time was on Mount

Sinai. Israel, dismayed, said: “Let not God speak with us,”
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(Exod. n. 19,) for the glory of God had inspired terror in the

heart of man. The third time was in Jesus, God manifested in

the flesh. Man would not have God in love—hence, it became

necessary to be either a Christian or an Anti-Christian. The

fourth time is, when Jesus will come again to execute the judgment

on all those who will not bow to Him as Lord. Man will be found

either for Him or against Him. All those who have not received

the love of the truth will be condemned.

Christ and the Church appear in glory, and only in judgment.

Heaven opens for th'eir glorious manifestation)‘ Man being a

sinner, heaven cannot open itself to him. When Jesus was on the

earth, heaven opened itself; Jesus was recognised as Son of God,

and the Holy Ghost came down upon Him. Through the Holy

Spirit, Stephen sees heaven open. (Acts vii- 55.) But the case is

reversed. He looks into heaven, and finds his portion there with

Jesus, being, as He was, rejected from the earth, but identified

with the glory of God. This also is the position of the whole

Church. At the end, heaven will be opened to manilest the Son

of man, and, when it opens thus, it is that the Lord Jesus should

come Himself and execute judgment on earth. It is only when

the evil forces God to notice it, that God smites it : until iniquity

has come to the full, (Gen. xv. 16,) God has long patience.

The last beast, the Roman empire revived, comes up out of the

bottomless pit and goes to Perdition. This is what we have

* “Now the heaven is opened: it is not John caught up there; it is

not asign there; it is not the temple opened to him there; but heaven is

opened, and one comes forth.* Heaven opened for the Holy Ghost to descend

on Jesus here. it opened for the angels of God to ascend and descend on

the Son of man. It opened for the Church (to wit, in Stephen closing that

period and scene) to he received into heaven, and for the unity of the body

and its heavenly place to be revealed to, and preached by, Paul. It now was

opened, that the King of kings and Lord of lords Himself should come forth,

thence to act on the earth—to judge and make war in righteousness. It was

new the time that power was to be applied to righteonsnesst in the earth.

He came in the manifestation of faithfulness and truth—He came with scru

tinizing and purging judgment—He came in the assemblage of many royal

ties, and in the secret of His own power, which none knew but Himself. His

armies were in fine linen, clean and white—heavenly righteousness and

purity—the priests of God. He came with divine vengeance—His garment

was dipped in blood ; and in that title of the manifest; ‘ion of the power of

God which was from creation downwards, ‘the Worth ‘ God.’ Thus He

had created, thus revealed, thus judges. The armies in \eaven followed.

None were in this conflict with Him on the earth—His o \ arm brought

salvation: He smites, rules, and treads the winepress of Goo vwrath. The

power and title in which He is now publicly manifested is ‘ King if kings and

Lord of lords : ' this recalls to xvii. 14.—Same author.

' “ l have lon felt, and it is clear from this passage, that the Church is ulna-Dy wit. Christ in

heavenly places el'ore lhil ; for they come forth with Him.

_:"'.‘;cligiigiem shall return to righteousnen, and all the upright. in heart shall follow it.m

iv l f
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brought before us. Men’s passions will be inspired and excited

by Satan, “whose coming,” we read, “is after the working of

Satan.” (2 Thess. 9.) Judas is an example of this. We do

not only see in him covetousness, nor the temptation of Satan

presented to covetousness; but Satan taking possession of the

heart, and hardening all the natural affections of a disciple towards

Jesus. At that time also, Satan shall harden the hearts of those

of whom he shall have taken possession, even against the mani

festation of all the glory of Jesus. Some natural feelings are

found remaining, until Satan has taken possession of the heart;

but after that, man is capable of doing any thing. Thus the

chief priests would have killed Lazarus, (John xii. 10,) because

Jesus had raised him to life again, and because of this many of the

Jews believed in Jesus, and left them; and they determinedto

put Jesus to death, because He had raised Lazarus from the dead.

(John xi. 47-57.) .

The man of the earth lifts his head even up to heaven. Like

Adam, he wishes to be as God himself: he wishes to be .so under

the character of Christ, and he is Anti-Christ. He wants to pos

sess the earth, and to make war with heaven. (Is. xiv. 13-14.)

Endowed with all the power of Satan, all man’s faculties in exer

cise, inspired with Satan's power, heassumes power over all, and

would seat himself at Jerusalem as the king of all the earth, and

extol himself like unto the Most High. It is then that the Son of

man, who has humbled Himself, and whom God has exalted, shall

come down from heaven, and the man of the earth, who has

exalted himself, shall be abased. The question is now, and this is

all the question, Whether the man of the earth is to prevail over

the Man of heaven? The last beast, having seized upon the earth

and being followed by the kings of the earth, makes war with

Christ. We must know whether God will be the strongest, not

only in the conscience, but in the world, and in glory. Jerusalem

is already becoming the centre of man’s thoughts in the earth,

because it is there the‘nations are to be gathered for judgment.

(Zech. xii.1-3.) The nations appear to be beginning to burden

themselves with Jerusalem. They do so without acknowledging

the rights of Christ, who is alone the true King of Jerusalem ; but

God shall make good the claims of Christ. The nations are labour

ing in the fire for very vanity, (Is. 1. 11,) in order that He that

has been despised may be glorified.

Verses 12,13. Jesus appears. He has His essential glovy, a

D
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name known to Him alone. All He does is the manifestation of

what God has revealed. He will be the Word of God in judg

ment, and the Executor of the revelation of God against sin. Now,

the Word is judging morally ; then, it will be in reality.

The white horse is a sign of victory. The sharp sword is already

seen. i. 16.)

Verse 15 is in allusion to Psalm ii. 8, 9 : “ Ask of me,

and I shall give thee the heathen for thine inheritance, and the

utter-most parts of the earth for thy possession. Thou shalt break

them with a rod of iron; thou shalt dash them in pieces like a

potter’s vesse .” This is what Jesus shhll execute at His glorious

apparition. To break the nations with a rod of iron is quite

another thing than the Gospel. He has the nations, not as His

Bride, but as His inheritance. The little stone (Dan. 34, 35)

becomes a great mountain,.filling the whole earth. 'The Church

(Rev. 26, 27) is made a, partaker with Him in His power over

the nations. Jesus has received power of His Father, not merely

to save the Church, but also to break the nations, and the Church

shall be with Jesus. Jesus has not yet asked for the inheritance ;

but is praying that His own may be kept. He is the Sovereign

High Priest, not of the world, but of the Church. We have a

Great High Priest. (Heb. iv. 14, 15; viii. 1.) The rebellious Jews

shall be judged. The judgment of the world by Jesus—such is

the use of the rod of iron which He wields.

It is important to see the distinction between the inheritance of

the nation, and the position of the Church. In Isaiah 1-6,

Christ is revealed to us treading alone the winepress of His wrath,

and the blood (Rev. xiv. 18-20) came out even unto the horse bridles.

It is thus that this awful judgment of God is depicted unto us.

Verse 16 informs us that Jesus does not take His title of King

of kings before the kingdoms of the world, on the sound of the

seventh trumpet being heard, become the kingdoms of the Lord

and of His Christ. When political attention is attracted to Jeru

salem, when things are preparing rapidly for the judgment of

Christ in the earth, when this judgment is going to be executed, it

is just then that the nations reject Christ and harden themselves

against Him.

Jesus shall appear as the Faithful, the True, the King of kings,

the Lord of lords, being already the Bridegroom of the Church

glorified.

It is after this that the judgment of the beast will take place.
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This beast‘ is the wicked one announced to the Thessalonians, the

Anti-Christ of Daniel. The false prophet is here found identified

with the second beast. The distinction between the Church glori

fied and the world judged, is very evident in the chapter before us.

Anti-Christ extols himself, and Christ comes only to judge him.

The things which God will separate in judgment are already sepa

rated in His mind, and they are as much so now as when they will

be seen, the one in the lake of fire and the other in heaven. The

judgment shall merely manifest this to the world.1'

There are three characters}; of the beast and of Satan’s power.

1. The Roman empire in its eighth head, the chief of the last

form of the beast at the time of the Gentiles.

2. This chief does his own will, and will establish his throne at

Jerusalem.

3. He is the wicked one ; iniquity has reached to the full.

The false prophet is the second beast in the thirteenth chapter,

which had horns like the lamb and spoke like the dragon. Babylon

has disappeared from the scene.

Verse 17. The supper of the great God is a very strong

figure of the destruction of kings, captains, powers, horses and their

riders, free men, slaves of small and great, and of all those, in

* I leave this in the text as it is, but I have made some researches in the

Word which make me hesitate a little as to this phrase, as regards the special

relationships of the two beasts in the Revelation xiii, and their connection

with other passages. However that may be, the two beasts perish together,

and the second beast supports the first. What I am doubtful of is, whether

some passages which, in general, are applied to the first beast, would not

rather apply to the second. '

t "The ten kings were specially marked in their war against the Lamb,

and they did take a lead in it; but the expression here is more general. The

beast is found here, and the kings of the earth. Those who ruled the earth

were generally found refusing to submit to this royal Conqueror—to the

Lord. The beast is first and prominent; then the kings of the earth withal

and their armies. It was the general character of the state of the earth then.

The beast and the false prophet are taken and put in the lake of fire. The

prophet, by his characteristics, is identified with the second two-horned beast

which arose out of the earth, which has lost its secular power, but not its

character as counsellor of mischief in the latter day. The remnant were

slain with the sword of him that sat on the horse—it ‘ proceeded out of his

month.’ For, though it was the actual execution of judgment, and no longer

merely the sword of the Spirit, but of the Lord, in active imperial judgment

of the quick, it was according to the Word. It was the judgment of the

Word which proceeded out of his mouth-they died by that. The proper

application of this is to those who were against Him, as coming from heaven

to judge those who were directly under the influence and power of the

apostasy. Still, the kings of the earth is wider than the ten kings, and left

general: I doubt, however, whether it includes Gog, whose aim is against

the land rather than the Lamb, or even the Prince of princes. With Gog, it

is the gratification of covetousness—the lust of possessing. He goes against

the land of unwalied villages, and perishes in the mountains of lsrael, after

Israel is brought back and dwelling in peace.”-Same author.

2 But see the first note in this page.
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short, whose bodies are given to the birds of prey. The angel,

standing in the sun, acts in the power and supreme authority of

God, in judgment against him who stands in opposition to God.

Daniel vii. 7, 8, shows to us the fourth beast, the fourth monarchy,

as a blasphemous power, which God judges and totally destroys.‘

The description of this destruction is given to us in the Revelation.

Daniel vii. 17, 18. The saints of the Most High not only take

the place of authority instead of the beast which uttered great

things against God, but also that of the four beasts. In the

twenty-first verse, the horn which uttered great things makes war

with the saints. But, ‘if God permits the beast to overcome the

saints, it is until Christ, the Ancient of days, comes; until judg

ment be given to the saints of the Most High, and until they

obtain the kingdom. W'hat puts an end to the authority of the

beast, is the coming of the Ancient of days, and not the preaching

of the Gospel. This is the character of the beast and its end.

In the Revelation and in Daniel, there‘ are ten kingdoms.-l

The beast has a mortal wound, but comes out of the bottomless

pit. The ten kings give their power to it, and the dragon his

throne ; but it goes into perdition. The kings associate themselves

with it, and this satanical power, which at all times has overcome

' “ The character of the little horn—the last evil form of presumption

against the Most High in the beast—we have in verse 8; that is, its character

before God. The prophet saw this till the thrones were set; in verses 9, lo,

judgment set and books opened—not now the time of testimony. Then

again he beholds till the beast was slain. (verse 1),) because of the little

horn‘s great words. After this, the Son of man's kingdom is spoken of as

given; this in connection with the Lord. The saints, whether of the hea

venly places or simply saints, are introduced in the explanation, verse 2|;

the character of the horn, as to the saints, is given—saints, whether of the

heavenlies or not—it is the horn's character. Then this is till, first, the

Ancient of days comes; then judgment is given to the saints of the heaven

lies; thirdly, the saints, heavenly or on earth, possess the kingdom. As to

the actings of the little horn explained, we have, first, his presumption

against the Most High; next, he wears out the saints of the heavenlies, and

takes providence into his hand, and this is given him for a prescribed period;

then the judgment sits, as in close of verses 10, ll. The twenty-fifth verse

seems to me, then, properly, the three years and a half antecedent to the

commencement of the judgment or the judgment-sitting, though after that

there is a process goes on to lake away. to consume, and to destroy; and

then the kingdom, under the whole heaven, is given to the people of the

saints of the Most High, thus connecting the earthly people at Jerusalem,

the city of the great King, with the heavenly people.

“The eighth chapter 1 conclude to be an entirely difierent and opposed

enemy; and I believe the confounding the Assyrian and Anti-Christ has

much tended to obscure prophecy and embroil the mind as to the simplicity

of its statements. one is the enemy of Christ as coming from heaven with

the saints; the other. His enemy, as associated with the accepted remnant

of the Jews at Jerusalem.”-—Same author.

1‘ But in Danie] we have the details of the history, and, consequently, three

horns fall before the little one. Whereas in the Revelation this is omitted,

for there we have rather what charncteriscs the beasts t ' ' - -
me am‘. , han their history cu
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the saints, and which has been set up again, goes to Perdition. It

is the apostasy and antagonism of power against God. The eighth

head is the beast. All its power is concentrated in the head, in

the chief of the Roman empire. This is not yet manifested.

Anti-Christ, who is the chief of the iniquity of the human heart,

fills up the measure of the rebellion of the Gentiles, to whom God

had entrusted power when He removed His throne from Jerusalem,

at the time of the Babylonish captivity. Instead of glorifying

God in His kingdom, man rejects Jesus, and in the end is found

making war against Jesus.

2 Thess. 1-12. In the third verse, Anti-Christ is the son of

Perdition. He goes to perdition. Anti-Christ, the wicked one,

has brought the iniquity of man to its height. To have sinned

against God, violated the law, and rejected Jesus, although nothing

morally was wanting to the sin of man—all this was not yet the

height of iniquity. The mystery of iniquity is that evil which

acts in a hidden manner in the bosom of the Church, as a germ

destined to grow until the revolt—a revolt which will pursue its

course till it rises up openly against Christ manifested in glory.

While men were slumbering, the enemy has sown the tares. The

mystery of iniquity, which had already begun at the time of the

apostle, ends in the revolt of Christianity, the professing Church.

God does not judge what is only yet in a state of mystery. The

mystery is that which is known only by its revelation, and, without

it, it remains hidden to all human intelligence. It is the same

also with the mystery of godliness, God manifested in the flesh, and

with the mystery of the union of Christ and the‘Church. What

is a mystery of iniquity, is, that the Church should have been made

the nest where Satan has begun and brought forth the fulness of

the iniquity of man. Jude wished to write of the salvation common

to them, but he could not. The evil had begun, and he urges

them to contend earnestly for what they had. The evil had begun.

He warns them, “for certain men have crept in among you

unawares, who have turned the grace of God into lasciviousness,”

and who end in denying the Lord Jesus. Those were the same of

whom Enoch had propheeied. It is the denial of the Saviour

recognised according to the testimony given by the Holy Ghost,

and to revolt against Him.’ That will be the fuluess of iniquity ;

after that the judgment.

* The final apostasy, or the revolt, will at the same time go still further.

It will be the denial of the Lord thus known (as outward professi0n)—thn

denial of the Messiah by the Jews, who will give themselves up to Anti~

ls
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To the Thessalonians, Paul explains the progress of the mystery

of iniquity, until that which is now an obstacle to it be taken away.

“Then that is taken out of the way, then shall the wicked be

revealed. He is the representative of the iniquity, and he will be

manifested when that which restrains iniquity shall be taken away.

His character is to be without law, to do his own will, man’s \ ' .

The word rendered by the wicked one, signifies he that iawithout

law. Christ, the man of God, says: “ Here I am, 0 God, to do

thy will.” (Ps. 11. 7, 8. Heb. x.) He has been as a servant in

every thing. He gives the kingdom to those for whom the Father

has prepared it. His only will was to do the will of God. “Not

my will, but thy will.” “ By the obedience of one, many are made

righteous.” (Rom. v. 19.) He has not in any thing done His

own will.

What characterise: this age, and what this age is boasting of, is

the right of doing its own will. It is also what characterised the

sin of Adam, before evil concupiscences came into the world. The

character of Christ, the true elect King of God, is oBEDIENCE.

“But that the world may know that I love the Father; and as

the Father gave me commandment, even so I do.” (John xiv. 31.)

Jesus was obedient unto death. The power of God was thus

acting in Him, to render Him, notwithstanding the difiiculties, so

obedient, as to make Himself of no reputation in the sight of God,

and to do all things for God. The character of the wicked is to be

without law, to do his own will. Then comes the contest between

the man of God and the man of the earth, to know who is to

succeed. The principle of evil is to have a will. For a long time,

God restrains and confines the evil. When He takes away that

which now lettcth, then shall the wicked, who does his own will,

manifest and exalt himself even against the manifestation of the

glory, as he did exalt himself in the mystery of iniquity; so now

against the manifestation of grace, as well as when Jesus was here

below. There is no independence for man; he must either be

subject to God, or subject to Satan. He alone is independent who

can secure himself from death. God permits Satan to act with

efficacy. They would do their own will. They will work signs,

wonders, and miracles of falsehood. The wicked one will be the

expression of the iniquity of man without restraint, who will have

Christ—and of God by man, who will extol himself in pride against Him. It

will be the full result of the work of Satan, the corruption of the Church, or

the substitution of his works to the Church, in borrowing her name, and his

mastervpiece in subtlety and artifice.
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no law. He will put himself under the influence and bondage of

Satan, who will give him all his power. It is in its full power the

principle of the first Adam, but with a decided will, knowing it

and wishing it, and acting after the thoughts and according to the

power which Satan inspires him with. The question is, ‘Who is to

succeed, the man of God or the man of the earth, who will do his

own will P

Dan. xi. 36, 45, show to us that Anti-Christ, the king, shall do

according to his will. As king, he will reign over the Jews at

Jerusalem. He shall exalt and magnify himself above every god;

he shall speak marvellous things, and shall prosper till the indig

nation against the Jews be accomplished. He will be king at

Jerusalem, the chief or the head of the beast ; in him iniquity has

come to its full. Afterwards, he is destroyed. This is the end of

the times of the Gentiles.

The beast and the false prophet are, before all the others, thrown

into the lake of fire and of brimstone. It is (at least as to them)

the judgment of the living.

The beast, as Anti-Christ,"r denies the Father and the Son.

(1 John 22.) He denies Jesus Christ come in the flesh, and he

denies that Jesus is the Messiah. It will be through this last

means that he will attach to himself the infidel Jews. He denies

Christ come in the flesh, and he gives himself for the Christ.

The false prophet (verse 20) is the second beast of chap. xiii. 12.

He has the form of the power of Christ and the voice of Satan.

He performs prodigies. (Compare xix. 20 with 12-14.) These

passages show the identity of the second beast with the false

prophet.

This character of the beast is that of an empire. In losing its

character of beast, it ceases to be a secular power, and becomes a

power only through its doctrine. It exercises the power of the

beast, and causes it to be adored. It is judged as a false prophet.

We see in this false Christianityfi which, after having lost its

worldly and terrestrial dominion, has retained the power of its

doctrinal influence. The temporal power of popery, or rather of

hierarchy, including the pope, is, to a certain extent, destroyed;

* While associated together in their work, some question would arise in

my own mind here, as to the repartition of the work between the two beasts.

+ 1 do not alter any thing here, because l do not doubt of its being true,

but the relations of the second beast with the state of Palestine in the last

days are not mentioned here.
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but it subsists as false prophet, and it always is more evidently

this and with more influence.‘

CHAPTER XX. 1-6.

“'2 have seen the judgment of Babylon by God, and that of the

beast and of the false prophet by Jesus. We find new the judg

ment falling on Satand" the spring, the power, and the strength of

all this iniquity. The heart of man was the soil in which all this

was sown. Satan, nevertheless, was the author of it.

Verses 1-3. The fact that Satan shall be bound is of the greatest

importance to the world. One can hardly form an idea of the

difference it will produce as to the world ; we have very little idea

of the corruption, the subtlety and wickedness of the heart of man,

and of the power of Satan. One of the principal characters of the

dispensation to come is, that Satan is bound. That is quite a new

thing for the world. As wicked, and the seducer, Satan is the

serpent; as having power, he is the dragon ; as adversary, he has

the name of Satan; as accuser, that of the devil. (6idBoAos.) Satan,

in causing Adam to fall in sin, had taken away all the creation from

him, and thereby from God. Adam, as the image of Him that

* "Chap. xix. closes the war judgment of the Son of man, come forth as

Word of God, King of kings, and Lord of lords. Chap. xx. 1-3 gives the

angelic binding of Satan. Chap. xx. verse 4, begins session in judgment and

reigning. (not coming in judgment, as in ‘ He doth judge and make war.’;

And though this be interrupted by the loosing of Satan, it is then fire from

God out of heaven settles it, not the coming or warring of Christ; and judg

ment in session is resumed, only above on the great white throne, and of

the dead.

" This is the real division in sense. The truth is that, though convenient

for reference, any division in chapters is an evil as to the connection of the

meaning, because the Bible was not written in chapters. Thus, the three

first verses of xx.'are to themselves as a subject, and yet follow on xix. They

belong rather to xix. than xx., and yet I judge xix. gives a very complete

view of one subject, the double relationship of theChurch with Christ, so that

it makes a very good chapter. Chap. xx. 14; is connected historically, and

not in subject. It is a separate act. Verse 4 resumes the subject of chap.

xix. i.e. the relationship of Christ and the Church—they live and reign—but

does not follow historically on verse3 ; but, after treating of the same period

as 1-3 in another point of view down to the end of 6, the chapter pursues then

the history farther on. What I have said would easily shew the natural

distribution into paragraphs; xix. 1-9; 10; 11-21 : xx. 1-3, (4.6,) 15: xxi.1-s;

9.27 : xxii. 1-7 ; —the eighth verse beginning evidently the apostle's remarks

on the visions and communications which were now closed.”--Same author.

1- The warrior judgment by the Lord ends in the destruction of the beast

and of its armies; xx. 1-3 brings before us Satan bonnd after thisjudgment.

Fourth verse begins again, and we have to the end of the chapter sessions]

judgment— sessional judgment on a throne, whether it be at the beginning

32:82:: milleniiiiplini or dlllll'illg' its duration, or after. The third and fourth

s are no is orica consecutiv , ' '"meet, they are 50. y e although generally, 1n point of the
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was to come, had the possession of all the earth. Satan seduced

him. Adam and Eve fell, and with them the creatiom This link

being broken, the whole falls—all is ruined in its head, and sepa

rated from God—and Satan figures as prince of this world. God

intervenes in many ways; among others, by the deluge ; the world,

notwithstanding, plunges into idolatry, and by this falls more than

ever under Satan’s power. In the Word, no mention is made of

idolatry before the deluge. Man, as man, has adored Satan, and

in many places is still adoring him. The philosophers of antiquity

have adored him themselves, no less than the pagans of our days.

God has proved in His wisdom that man by wisdom did not know

God; and this is where man’s wisdom has led him. In order to

destroy idolatry, God separated to Himself a nation, manifested

His glory to it, spoke to it, and made Himself known to it.

Nevertheless, before Moses had come down again from the mount,

Israel had already made the golden calf, and had thus put himself

under Satan’s power, in spite of the barrier that God had raised

around His people)ll God sent afterwards His own Son, the

second Adam, although not yet manifested as such. Christ is, in

fact, the second Adam, and the Father of the spiritual race, only

after His resurrection; as Adam, on the other hand, became the

father of the fallen race after his fall. Satan addresses himself also

to Jesus, led into the desert by the Spirit, to tempt Him as he

tempted Adam, but in vain.- Jesu, having bound the strong man,

casts out the demons, showing thereby what power Satan was

exercising in those that were possessed. In order to show that it

is not the iniquity of man that is called the demon, the legion

enters the swine, and acts in those animals. The demons ask that

they may not be sent into the bottomless pit,+ the time for them

to be sent there not having come yet. Seeing that he could do

nothing more to seduce Him or to destroy the effect of His power,

Satan raises the whole world against Him. And as Jesus had

made Himself surety for our sin, Satan, who has the power of

death, uses this right of death against Jesus,I made sin for us.

All that man was, was ruined and under the power of death;

'1‘ It is remarkable that, while relating how they had rejected all God's

appeals to them to return to Him in repentance, Stephen, in making mention

of the actual captivity of the Jews, speaks of their sin in the desert, specially

of that of idolatry, as the cause. \ v

i‘ That is to say, where we see them shut up in this chapter.

: This is very far from being all that is in the blessed Lord's death, butl

confine myself to this point here.
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and it is in the resurrection of Jesus that the victory is found

again, and the proof of the judgment of the prince of this world.

In the meanwhile, the time for the execution of the judgment

had not yet come, and Satan is still dwelling in the heavenly

places; not in the heaven, which God inhabits in light inaccessible,

but in the created heavens. The death of Jesus has not expelled

him thence. Nevertheless, when, in the name of Jesus, the disciples

cast the demons out of the creation, Jesus saith : “ I beheld Satan

as lightning fall from heaven.” He foresees the downfall of Satan

by the power of the name of Jesus. Actually, Satan acts still in the

creation, as we see in the case of Job. Jesus is now absent—in

heaven. Not being bound, Satan tries and tempts man, and man

falls. He is busy about the Church; he sows tares there, and

spoils the work of God upon earth. He cannot spoil it in heaven.

We see in this recapitulation of what Satan accomplishes upon

the earth, how he spoils every thing until he is bound. God, it is

true, watches over the faithful; nevertheless, Satan is in the world,

and spoils there the work of God; and if our salvation was resting

on man’s own responsibility, there would be no salvation for us.

Men of the world can form no idea of the manner Satan is blinding

the heart. Before God gives them up to it as a chastisement,

Satan is already using his power in blinding men, and in making

them fall into error. From the beginning, to the period to which

this chapter of Revelation brings us, all that God has done upon

the earth, in the world, and in the Church, has been spoiled

through Satan. Satan has influence over the world ; he blinds the

heathen and the christianized world. Alas! he also blinds God’s

children as to their inheritance, and as to the coming of the Lord

Jesus. Satan endeavours to rob the Church of this truth, and to

make her say: “ My Lord delayeth His coming.” He will not

have it that one should believe that his dominion is going to be

overthrown; but at the same time, truth is professed and main

tained even by unconverted persons, and subsists as given of God

amongst men. But now, in the time of judgment, this is no more

so; God gives men up to an eflicacious error, that they may believe

a lie.

We have seen, in the twelfth chapter, Satan cast out from heaven.

He will never enter there again. He falls upon the earth, and

causes Anti-Christ to revolt against Christ. Then Christ comes

down from heaven, destroys the beast and the false prophet, and

binds Satan himself. All that Satan did to the first Adam disap
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pears. Creation ceases to be under his dominion, and man, deli

vered from Satan’s power, passes under that of Jesus. Evil may

remain in man’s heart, but Satan is banished from the scene of this

world. The Judge, the second Adam, comes down from heaven in

the power of the victory He has already gained in the resurrec

tion. This is not yet the state of eternity. These are things mani

fested upon the earth where Jesus shall reign, after having bound

Satan and delivered the creation from the bondage of corruption.

Why not bind Satan immediately? Because the earnest expect

ation of the creature waiteth for the manifestation of the sons of

God. (Rom. viii. 19.) Christ cannot manifest Himself in the

glory and in the judgment, nor deliver the world witliout having

delivered and raised the Church, nor before the judgment be given

to the Church as well as to Christ. “Do ye not know that the

saints shall judge the world ? ” (1 Cor. vi. 2. Dan. vii. 22.)

“Until the Ancient of days comes, and judgment be given to the

saints of the Most High.” Therefore it is that creation is not yet

delivered from the yoke of corruption. The Church risen must

judge the world with Christ.

The world to come is also to be subjected to the same trial. This

does not take place during the continuance of the thousand years of

Christ’s reign, only at the end of that reign, when Satan comes up

out of the bottomless pit. Then, as always, man fails immediately.

While Satan is bound, there is no seduction ; and, consequently,

no combat, no suffering, no victory. God permits these things to

take place now, that we may have the glory. The most ordinary

precepts of the Gospel suppose the superiority of the enemy as to

this world, and command not to resist evil; they suppose, there

fore, a state of suffering. If the world was really Christian, these

precepts would not be applicable, because there would be nothing

to suffer.

Verses 4-6. There are thrones. Daniel says, (vii. 9,) “ I beheld

till the thrones were cast down,” or rather, placed. Daniel only

sees the thrones ; here we see those that are seated on the thrones.

Now, there is suffering; then, we shall reign with Christ, and we

shall be on Jesus’ throne. (Rev. 21.) “The glory which

thou gavest me, I have given them.” (John 22.) The

world will see this glory, and will know that we'have been loved as

Christ has been loved. When Christ shall sit upon the throne of

His glory, we shall be seated on thrones. This mediatorial king

dom, in which Christ is seated on His throne, will at the end be

given up to God the Father. (1 Cor. xv. 24.)



96 NorES oN THE APoCALYPSE.

The beheaded are those who have suffered for their testimony

during the course of the events which we have seen in the Reve

lation.

Besides those who are seated upon thrones, and those that were

beheaded, one perceives here a third class, that of those who have

not received the mark of the beast: negative faithfulness, it is true,

but which is not forgotten.

These three classes, those that are seated on thrones, those that

were beheaded, and those who have not received the mark of the

beast, have equally part in the first resurrection, which takes place

a thousand years before the resurrection of the dead who are dead

in their sins.

There have been those who have wished to make of the first

resurrection a resurrection of principles; but, the triumph of

principles, mine or those of others, cannot be a personal reward

for having been beheaded for those principles. To use a figure of

language, one might strictly say that principles are reigning; but

how could one say that they shall be priests? Those that rise

reign a thousand years with Christ, and shall be made kings and

priests; and this cannot be applied in any way to principles, but

only to the persons of the risen saints.

We see then here Satan bound, Jesus reigning over the earth,

and the faithful reigning with Jesus Himself. It is necessary to

understand well that Satan spoils all the work of God in the earth;

the death of Jesus banishes Satan from the conscience indeed, but

does not banish him from heaven.

The power of Christ destroys the power of Satan; but this

power will never be so much manifested as in the person of Anti

Christ. We have to contend until Satan be cast out from heaven.

CHAPTER XX. 5, 6.

Faun the fourth to the tenth verse, we have the whole of the

thousand years. It is the reign of Christ with His saints who

govern, and Satan is bound.

The whole state of the world depends on these two things, the

of Christ, and the prison of Satan.

Now, on the contrary, Christ is hidden, and Satan is acting

unbound. The reign spoken of here is so distinct and so positive,

that those who are in heaven say: “And we shall reign on the
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earth.”‘ (Rev. v. 10.) Their power is from heaven; they shall

reign over the earth according to that power. The glory of Jesus

is the object of the counsels of God. Every thing in the Word

and in the ways of God is directed towards that end; without

this, we cannot get the intelligence of the Word. Christ is the

great object of God. God would have that His whole being should

be evidently manifested, and this manifestation is seen in Jesussl'

No one has seen God; the Son has revealed Him to us. God

manifested in the flesh has made Himself known to us. God is

only “seen of angels” through the manifestation of God in the

person of Christ. The knowledge of God inJesus gives intelli

genee to the most simple Christian. God did manifest Himself to

man as He is, and placed Himself at his level. The simple can

apprehend and understand God. He hides these things from the

wise and prudent. Jesus is the object and the thought of all the

counsels of God.

This glory, which God has given to Christ, God has manifested

in Jesus as man. Already in the creation, the divine glory of the

Son has been manifested, and His right of possessing all things

established. Jesus created every thing. He has title over crea

tion, which can only be blessed under Him, and during His reign.

God has willed that every thing should be made subject to man.

Adam was the head of the creation; he failed, and all failed in

him and with him. Satan having gained the victory over Adam,

all has fallen under the dominion of Satan, who fills the world with

evil, and rules over it through the passions of men.

The question is not merely about salvation in God’s counsels,

but of the restoration of all things. God re-establishes every thing,

and man too, in introducing into the world Jesus, the second Adam.

The sons of men are not forsaken in this. God unites the Church

with the second Adam. All the creation fell in the person of the

first Adam, and it is the second who becomes the object of the

counsels of God. God does not restore the first Adam ; He intro

duces a second, the spring of life to all those who are redeemed.

The Word was made flesh. God became a man, in order that

* It appears that the best MSS. read here: “ They shall reign ; ” but this

does not make any alteration in the argument of the text.

+ Not only did God manifest Himself in Christ, but Jesus gave Himself

even unto death, in order that all that God is should be manifested in all God

did with regard to Him, and for us through Him, and that all the glory of

God, all the truth of His character, should be vindicated and established by

that which came upon Jesus.

10
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all things might be made subject to man, and this man is Jesus.‘

(Heb. ii. Psalm viii. 1 Cor. xv. 27. Eph. i.) The man Jesus is

set over every thing.

The first Adam and the second Adam cannot subsist together.

It is impossible that Christ and Satan can be both at the same

time the princes of this world. Christ is not yet seated on His

throne : He is on His Father’s throne. (Apoc. iii. 21.) Now, it is

the presence of the Spirit of Christ in the hearts that renders them

faithful. In order that Christ may reign as the second Adam,

Satan must be bounds!‘

The question is not to know whether Christ’s reign is a spiritual

or a personal reign; for the Holy Ghost does not leave us, and

therefore the reign is spin'tual as well as personal. But to say

that Christ will not be there, is to deny the reign of Christ. The

Holy Ghost has not been made man, and He is not the Bridegroom

of the Church, and the Church desires the Bridegroom. The

Spirit and the bride say : “ Come.” The Spirit does not say that

to Himself; He says it to Christ. A reign of Christ without

Christ, is a reign without a king. It is limiting the Church to the

desire of what she has already, that is, the Holy Ghost. It is to

confound every thing in the relations of Christ as King of the

earth and as Bridegroom of the Church.

Acts iii. 1921. That of which the prophets spoke is the glory

* It is interesting to see in the two first Psalms the rights of Jesus as the

righteous man according to the government of God, and His rights according

to the counsels of God, as the Anointed, the Christ. In the following Psalms,

one sees clearly that nothing of all this is yet accomplished, as is well known.

But Christ having suffered, we have in the eighth Psalm the great result on

the earth of His position as Son of man explained in Heb. ii. Compare Eph.

i. 20-23 ; iv. 9, 10; and see Luke ix., where He forbids His disciples to

announce Him as the Christ, substituting for this title the sufl'erings and the

glory of the Son of man—the portion of the Church. Compare also John

xix., where His rights as Son of God, son of David, are set in evidence; and

as soon as His right as Son of man begins to dawn, the sufl’erings present

themselves to the Lord, and our participation in those sufl‘erings.

i’ “ The reigning on the thrones actually is consequent upon the removal

of the deceiving power of Satan. And so with Christ: He comes first, and

then actually takes the throne of the world. His companions have been

hidden with Him meanwhile; and though glorified, (so Ispeak of them now,)

the thrones were not seen till the war ended. The title was full—they were

gone to Him; but they did not before that actually possess the kingdom, nor

did He Himself. The horse and the throne are distinct things—imperial,

active, subduing- power, and full, peaceable, judicial power, as King. For

Christ’s act of so coming is not a mere passing act; the throne of His glory

continues till, as mediatorial King, He gives it up. on this throne of the

Son of man the saints will sit, occupying thrones with Him, and judging the

world. And this is a reign of peace, but of righteousness withal ; this latter,

Jewish properly; for heaven and earth meet in peace now—peace on earth—

because the face of heaven, in its own character through Christ the Mediator,

and the saints with Him, shines on it now.”--Sume author.
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at the end, the restoration of all things. The heaven must receive

Jesus (not the Holy Ghost, who had already come down,) until

the times of the restitution of all things, and until the times of

refreshing. It is Christ who, as man, is to reign. God has willed

to subject all things to man, (not to Christ, who does not come,

but) to Christ, who shall be sent from heaven, and who is now

preached. It must be the man Jesus manifested in glory.

Jesus is moreover invested with the judgment. He judges

because He is the Son of man. (John v. 27.) The Holy Ghost is

not the Son of man. Besides, the judgment precedes the millen

nium, and cannot be conceived before a millennium brought by the

Holy Ghost, and by the preaching of the Gospel.

The promises made to the second Adam, the hopes of the Bride

groom, the judgment, all is personal to the Son of man. Jesus is

coming in person. All this is connected with the glory of Christ.

One cannot be in the truth if one rambles from the person of the

Son of man. The Holy Ghost acts but to magnify and glorify the

Lord Jesus.

The reign of a thousand years is a reward. Men may say some

times, that they are principles which shall reign, that it is a ques

tion about a resurrection of principles. But it is said: “They

shall reign with Cir-fish” and I cannot thus confound principles

and persons. If we sufl'cr, we shall reign: we are not principles.

When we sulfur, it is in order that the principles may reign ; and

it would be for me a singular reward when I suffer, to say, it is in

order that my principles may reign a thousand years.

The apostle speaks of the first resurrection, as if all knew that

there are two resurrections. In the Word of God,'two resurrec

tions are always spoken of, and never one general resurrection, of

which one finds neither the expression nor the idea. God does

not thus confound the just and the unjust ; and nothing will sepa

rate them more than the resurrection. Now, they are mixed and

confounded in the world ; but the resurrection shall separate them.

There is a resurrection from amongst the dead; therefore, there

are some dead that do not rise in that resurrection, whereas others

do rise.

How can principles be priests? It is nonsense. Those who

will reign will be priests. He has loved us, and has washed us,

and made us kings and priests. One can neither wash principles

nor make them priests. If the person of the Lord Jesus and the

persons of the saints be taken away from the glory, one cuts 011' the
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root of every affection, and one has a millennium without Christ

and without affection.

The first and the second resurrection manifest the glory of Christ

in two very diffcrent ways. The Church glorifies the Lord in being

with Him, in serving Him. Jesus shall be glorified in the judg

ment of the wicked, who shall acknowledge, in spite of themselves,

that He is Lord. And for this reason, the resurrection of the just

complete their life and their glory. The power of the life of Christ

is applied to their bodies, whereas the resurrection of the wicked is

a resurrection of judgment, and not of life. The resurrection of

life does not in any wise belong to the wicked. “ He shall also

raise your mortal bodies by His Spirit that dwelleth in you.” (Rom.

viii. 11.) The life of Christ and the Spirit of Christ are not in the

wicked; therefore, the cause of the resurrection of the just is not

in the wicked. By the resurrection, the just are conformed to the

image of Jesus Christ. (John v. 25.) In Luke xiv. 14, the Lord

Jesus saith: “These shall be recompensed at the resurrection of

the just.” If all rise together, one could not hold such language,

nor that of Jesus in Luke xx. 35, where He speaks of those who

shall be counted worthy to obtain “ that age, and the resurrection

of the dead ; ” for if all rise together, some cannot be distinctively

counted worthy of the resurrection. Thus far as to the resurrec

tion of the just. The resurrection of the wicked is for the judg

ment. It is not contemporary with that of the just. In order

that the just may reign, they must be risen. They shall bear the

image of the heavenly. “We shall be like Him, for we shall see

Him as He is.” (1 John iii. 2.)

We read in 1 Cor. xv. 23: “ But every/one in his own order:

Christ, the first-fruits ; aflerwards, they that are Christ’s at His

coming.” The thought of a general resurrection is traditional1 and

comes from having lost sight of the perfect salvation of the Church.

Those who have believed are already justified, and have part in the

resurrection of the just, which accomplishes their glory and their

happiness. “ The dead in Christ shall rise first, and those that are

alive shall be changed.” (1 These. iv. 13-17.)

There is an infinite happiness in the thought that we shall be

conformed to the image of Jesus, and that we shall have the same

portion with Him. If we were not kept of God, even the sight of

the glory of Christ could not prevent us from falling into the hands

of Satan. May this encourage us and keep us humble‘.
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CHAPTER XX. 7-15.

The seventh and eighth "erses contain a very important and

humiliating principle. It is impossible, in whatever position man

may be, that he should not fall if he is left to himself, and if he

has not communicated to him from God a life of which the grace

of God is the strength. Jesus manifested in glory does not change

the heart. This change is a work of grace. As soon as those

even who have seen the glory are no more kept from temptation

by the power of God Himself, where they are subjected to tempta

tion, they fall, and Satan makes them at once his slaves. Satan,

being loosed, comes up out of the bottomless pit upon the earth,

not into heaven, where he re-enters no more. When at last

banished from the earth, Satan will be cast into the lake of fire

and brimstone, where the beast and the false prophet are since the

beginning of the millennium, and shall never come out of it.

This is a proof that the judgment of the wicked [dead] does not

take place at the coming of Christ. When the great white throne

is there, the earth flees away, and this is not the return of Jesus.

In the present dispensation, God visits the Gentiles to take out

of them a people for His name. (Acts xv. 14.) Satan is opposed

to this people in whom the Holy Ghost dwells, and who have the

foretaste of the glory and the joy that belong to the people of God.

The consequence is, that they are a separate people, who fail in

rendering testimony if they enter, however little, into the ways of

the world.

Already, in Abraham, God takes out of the world a people to

Himself, whom He leaves in the world. Israel was, as a nation,

separated from the world. An Israelite could not espouse a Gen

tile. This separation was according to the flesh, not the result of

faith.

In the Church, it is individual faith which causes this separation.

All the precepts of the Gospel suppose a state of persecution.

(Matt. v. 38-48; xx. 16.) Every thing supposes opposition.

(Luke xiv. 25-32.) If there was a Christian world, the precepts

of the Gospel would not have any application.

During the thousand years, on the contrary, Jesus shall be the

Prince of this world, of which Satan is now the prince. Now, all

those who will live godly in Christ Jesus shall snfl‘cr persecution.

(2 Tim. iii. 12.) We are called to suffer; and if the world were

10‘
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really Christianized, we should be called to run with the tide

instead of contending against it.

When Satan shall be bound, all that will be changed, and this

opposition of the world, will cease. The Lord Jesus shall reign in

righteousness ; there will be no temptation, and the mass of people

will be really governed by Him. If this took place in the present

dispensation, all the precepts of the Gospel would become useless

and out of place. Under the reign of Christ, the Church, which

has already suffered, will be seen glorified and the world blessed,

without Satan’s temptations, living in peace and under the govern

ment of the Son of man. It does not follow that every soul on

earth shall be converted.

If the reign of the thousand years was a spiritual millennium, it

would not be possible that Satan could be loosed to seduce all

those who would have the life of Christ in them. Instead of that,

it is a government without temptations ; and when Satan is loosed,

he carries man away with him in spite of the sight of the glory of

Jesus; and this is the final trial which displays how impossible it

is for God'to trust in the creature.‘ (John 24.) We are

called to trust the faithfulness of God, because we have learned

that God cannot trust us.

It would be extraordinary in a dispensation for man not to be

subject to trial and temptation in the ways of God. Those of

*"When the nations form the body of hostile agents, we have Satan's

actings in them; but it is no revival of the beast, nor anything in that cha~

racter. Blessed be God, there was a final ending of that dark and subtle

apostasy which resulted from Satan's being in heaven; but this is a mere

exhibition of open hostile enmity, in those whom he has been able to deceive

here. We must on no account, therefore, lose sight of this character of

present evil and rebellion and apostasy, that it flows from Satan's being in

heavenly places, though the Church in the knowledge of Christ’s exaltation,

may know His and its entire victory over him. The wrestling, however, is

not now with principalities and powers, with spiritual wickedness in hea

venly places. In chap. xii., Satan is cast down from heaven; but here, all

that he raises on earth against the Lamb is cast into the lake of fire, and

Satan himself is bound in the bottomless pit, the history of the earth not

being yet finished. The coming of Jesus, whose judgment acts on the beast

and false prophet is not the same as the angel of God's providence and power,

casting Satan into the pit. The glory and reigning of the Son of man seems

to vindicate God as regards the failure of the Noah world. The blessing of

the second Adam. as the head of a redeemed race, takes the place of antedilu

vian evil and wretchedness, in which the children of fallen Adam displayed

their character; this closed by the judgment of water, that commenced by

that of fire. in the reign of the Son of man with His saints, ‘a King shall

reign in righteousness.’ In the blessedness of the second Adam, as head of

the new race, when God's tabernacle is with men, therein 'nwsnn'rn

righteousness,’ its peaceful and constant habitation, without force main

taming it. Partially the principles of these two states mingle, by virtue of

the power and influence of the heavenly Jerusalem and its great bridegroom,

izmtlhso we have Psalm lxxxv. accomplished; still are they difl’erentP—Same

‘ll. 07‘.



NorES oN THE APoCALYPSE. 103

the millennium are to be tempted like others. The consequence of

it is the same—~man falls. Even the presence of Christ does not

prevent it ; and the heart is so irremediably wicked and evil, that

in the presence of Jesus it will yield to its passions and lusts, and

please himself instead of pleasing Jcsus. Innocent man fell—still

more so when he is no more innocent.

During the manifestation of the glory of Christ, the revolt can

not be hidden. Man may see the glory of Christ, be convinced of

it, and oppose himself to it! Lazarus being risen, the Jews wish

to put him to death with Jesus, because of the testimony rendered

to the power of Christ.

If the heart of man is not converted, renewed and kept of God,

it is capable of any thing.

Verses 9, 10. They will make war with the saints and with the

city beloved of God.

At that time, the whole world shall be the sphere of the judg

ments of the prophecy. With the Jews, the promises and the

ways of God are circumscribed in the land of Canaan, which is

simply also called the earth. Later, this sphere extends itself, and

the four monarchies, then Christendom, become the prophetic

earth. Jesus shall reign over the whole inhabited earth, and pro

phecy shall then extend over all its surface. If, when Christ is

manifested in glory, the world opposes the people of God, it is not

surprising that the same thing should happen now that Christ is

hidden. To think otherwise, is to be in illusion.

F To understand the glory of Christ in the Church, the Church

must be separate from the world. When the Church is mixed up

with the world, this only spoils the Church and Christians. The

world never draws towards Christians, and it cannot do so, for its

own nature cannot allow it, but Christians may to their own loss

draw near the world, because the old man is still in them.

Verse 10. The beast and the false prophet are in the lake

burning with fire and brimstone since the judgment of the earth.

Satan is not yet there. He in a public house, in balls, in

the opera, at the theatre, in concerts, 800., and he rules in the

hearts of men, in presenting to them things pleasant to their lusts.

When Satan shall be in the lake burning with fire, he will not

reign there ; he will be there as the most miserable being. At the

beginning of the millennium, the beast and the false prophet will

be thrown there alive. Satan is only bound in the bottomless pit,

from whence he shall come out again to tempt man.
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As long as Satan is in heaven, he is the prince of this world.

There are idolaters, a Babylon, and that secret influence which

deceives the heart of man, so as to make him look at apiece of wood

as a god. These are the effects of the deceits of the enemy. What

has become of the greatest part of the human race? It is plunged

in idolatry! Civilisation does not draw man out of it ; the people

of antiquity, whose civilisation has been transmitted to us, did not

through it come out of idolatry; and the most enlightened men

submit themselves to things which their own reason rejects, because

they are under the influence of Satan. When Satan has come out

of the bottomless pit, he can no more exercise this influence,

because he cannot go up into heaven again and present himself out

for a god before men. He can only excite them to an open revolt.

Verses 11-15. Satan being set aside, here is the judgment of

the dead!‘ The judgment of the great white throne only applies’

to the dead. Then it is that the resurrection of judgment takes

place; the resurrection of life is for those only who shall reign.

The effect of judgment is: “ For in thy sight shall no man living

be justified.” (Ps. cxliii. 2.) It is only those who have the life of

Christ in themselves that will escape from the lake burning with

fire and brimstone. To be judged after our own works, is to be

condemned. '

One thing that will prove that the question is not here concern

* “The judgment of the beast and his armies, it appears to me, is not the

judgment of Matt. xxv., nor is Matt. xxv. the judgment of the great white

throne. That judgment in Matthew appears to me to be the judgment of the

nations at large, when Christ is not making war, either as coming from

heaven, or as going forth in cmnection with Jerusalem; but when He is

sitting on His throne, having come, and judging the nations for the manner

in which they have treated the preachers of the Gospel of the kingdom, in

that going forth which shall specially take place at the close.* It is not ‘ He

shall send forth His armies,’ but the calm and solemn session of the throne

on those who have despised Him in His messengers.

Although the fact of the resurrection of the just is mentioned here, to sepa

rate them out of the judgment; the millennial state itself is little dwelt upon,

the chapter being properly the account of the session ofjudgment. From this

we see the partakers of the first resurrection entire exempt; then Satan's

actings, as introducing the first millennial judgment are mentioned, and

that judgment itself. On the great white throne (for there were no thrones

now) sat One, from whose face heaven and earth fled away. This, therefore,

was no coming at all. No judgment 14;; oixoupe’vqs, of the habitable world as

a scene, nor a judgment of the quick. The dead, small and great, stand

before God, and they are judged out of the hooks, according to their works.

We have therewith a general statement of the portion of those not written in

the book of life. Whatever differences there may have been in measure,

they were all cast into the lake of fire. This was not a place now merely

prepared for the devil and his angels. The devil was there; the false prophet

and beast had been there long before; now, all those who were not written

in the book of life.”---Same author.

' if any ask what becomes of the living saint! as to their change at the close of the millennium,

the answer is, Scripture says nothing save that from other an es we know on rlnci lo the
will have incorruptihle nature: in that, scene, when all thing: areni'znade new. I p y , y
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ing the coming of Christ is, that the place of the great white

throne is not condemned, whereas Acts i. 11 announces the return

of the Lord Jesus to the earth, and Zech. xiv. 41 shows Him to us

on the Mount of Olives. It is from that mountain that He was

taken up from the midst of His disciples, and it is on that moun

tain that He will again set His feet.

That is not at all the great white throne. When this appears,

heaven and earth flee away from before His face. This is not the

coming again on the earth. The dead appear before Him. For

the judgment of the living, He must come again where the living

are to be found. In the other, it is all over with the present

heaven and earth.

CHAPTER XXI. 1-8.

An event of all gravity is here mentioned ; "‘ Jesus gives up the

kingdom to the Father. (1 Cor. xv. 2411.) He has taken the king

dom as a man. He who became a man, and made Himself of no

reputation, has been highly exalted. The question is about His

humanity, not about His divinity, properly speaking.

Jesus, as a man, intercedes now for us ; as a man, He shall reign

also. This is infinitely precious to us. Jesus is not an unknown

God, but a man sitting at the right hand of God. As a man, He

‘I "There was now not merely an economic change. The great white

throne had no reference to any dispensation, but to the dead. There was an

actual physical change, anew heaven, and a new earth, and no more sea.

And here John sees a new object, new Jerusalem coming down from God out

of heaven. This general fact, I conceive, is presented here to give the objects.

Its bearings are taken up apart, and first the historical progress or result is

stated; and we find the tabernacle of God, not the throne or heavenly dwel

ling of God and the Lamb ; but God all in alL—the tabernacle of God with

men. The race, man, now are blessed with God's presence, and grace had

provided a way, in the which with no desolating enquiry of, “Where art

thou P ” God could visit. yea, have His tabernacle among men, now headed

‘1P "1 the blessed second Adam-the risen and glorified man, not in the first

fallen one. The millennium, as we have said, isthe contrast to Noachic

failure, when Satan is cast out of the heavens, and government comes in,

righteous and effectual for blessing and peace. To man's fall, the reign of

the first Adam, is here contrasted the perfect, unfailing, and new and durable

blessing of the second—ail things made new—no more death—all evil put

in the lake of fire. Chap. xix. 9 is the special recorded blessing of the former

state—the marriage of the lamb : xxi. 5, the blessings of this. The condition

of the earth during the millennium is more properly the subject of the old

Testament prophets—the restitution of all things spoken of by them. The

connection of the heavenly blessings with it, during the millennium, is,

however, taken up in what follows to complete the picture, and give the

saints the joy of their own portion in it, which, in its own proper and intrin

sic character, moreover, is eternal. This account is from xxi. 9 to xxii. 5, 6.” *

--Same author.

' xxi. 8, closes the historical statement: what follows is description, and that of the millennial

efl'ccl oi‘ the city, ll well ll of the city itself.
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shall deliver up the kingdom to God the Father, which as a man

He received. (1 Cor. xv. 22-28.) As a man, the Son shall be sub

ject to God and shall no more reign, although as God He shall

reign eternally. There is no more intercession when all the saints

are happy, nor any government when all the wicked have disap-

peared ; and God shall be all in all.

Justice shall not reign then, it shall dwell. (2 Peter Per

fection will not exist until God has made all things new. There is

here no distinction made of a people of God amongst men. The

tabernacle of God is with men. All is peace. Godgis all in all.

All those who remain after the judgment are blessed together.

But we have to consider whether what is called the Church now

shall not also be a special blessing, whether it will not be the

tabernacle of God amongst men. (See Eph. 21.)

Jesus is here the Alpha and the Omega, the beginning and the

end of the counsels of God. He is ‘God Himself. When all shall

be accomplished and made subject to God, then there shall be an

eternal blessing. Since the fall of Adam until this day, it is the

manifestation of the grace and of the patience of God.

We have in one sense come to the end of the book of the Reve

lation. Here it is that the events of the prophecy are closed.‘

'What follows is a description of the new Jerusalem, of the joy of

the saints during the thousand years, and of the relations of the

heavenly Jerusalem with the earth. Every thing is centred in

Christ. The smallest, the meanest of those who attach themselves

to Christ, who love Christ, shall shine in the glory of Christ, and

that one shall be found wise even by the wicked who despise

him now.

May God render us faithful to the glory of Christ while the

world is despising this glory, and we shall be made partakers of it

when it shall be manifested!

CHAPTER XXI. 9-27. XXII. 1-5.

In comparing the ninth verse with the first of the sixteenth

chapter, you will find this likeness, that it is one of the seven

angels, who have the seven vials, that gives the description of

Babylon, and that it is one’of them also who describes the bride of

the Lamb, the holy city, with the whole of the prophecy from the

* See Appendix C.
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ninth verse. The historical unfolding of the mediatorial service of

the Lamb is already contained in this book.

VVhat is found in chap. xxi. 9-27 and xxii. 1-5, does not form a

continuation, either historical or prophetic, of what precedes. It

is a description of the new Jerusalem, and there are many circum

stances which precede what is in the beginning of the chapter.

The angel, in the same manner, describes Babylon after having

given her history.

Verses 9-13. It is in heaven, in the glory only, that the bride,

the Lamb’s wife, is spoken of in the accomplishment of God's ways

concerning her)‘ The present dispensation is only the assembling

the living stones of this city, the assembling of the saints, the

Church. Through the resurrection, we shall all be placed without

sound (see 1 Kings vi. 7) in the glory prepared for us.

This is the bride of the Lamb, not of the King, as in the Old

Testament. The Church has part in the sufferings, as well as in

the glory of Christ; and to her Jesus is the Lamb, and not the

King, the manifestation of the heavenly, and not of the earthly,

righteousness of God, for in the last case Christ ought not to have

died. This heavenly righteousness is hidden in God, unknown to

the world, but known of faith. Before the world, the death of

Christ is the greatest injustice of man. The Lamb is also the

manifestation of the patience and of the goodness of God. But as

to the accomplishment of righteousness with regard to His death,

no true estimate could be made of its value, except in heaven. No

reward on earth could have been worthy of what Jesus has suffered.

The manner in which Jesus glorified the Father could not be

worthily reeompensed but in placing the Son at the right hand of

the Father. To suffer for having well done, and to submit to all,

that is the part of a Christian. It is better to keep Christ’s cha

racter than one’s cloak. The Church has part in all this. She

has the fellowship of the sufferings of Christ and of His resurrec

tion. She becomes the Lamb’s wife in His glory, as in His

rejection: she had part in His sufferings. We cannot have a

‘I I hardly need say here, that this does not mean that there has not been a

Church on the earth during the ages which have elapsed since Pentecost. I

have insisted enough upon this in other writings. There certainly was

a Church, and in the relation of a bride with Christ through faith. But the

marriage was not come, and it is equally evident that the whole of it is not

formed before she is in the glory. l-lcr characteristic place is in heaven. She

belongs there. What else is here, is only the general principle of what God

will accomplish in the glory. God wills that man should manifest this before

the world, in the power of the Holy Ghost. until Jesus returns; and she is -

here, consequently, the habitation of God through the Spirit.
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portion with Christ above, without having it with Him here on

earth. Christ is one whole.

The spouse of the King is the spouse on earth. The bride of

the Lamb is the Church in glory. She has the enjoyment of the

ripe fruits of the tree of life, whose leaves are for the healing of the

nations. Even in the glory, grace is the portion of the Church.

Government in justice characterises Jerusalem on earth. The

city comes down from heaven. The city, which comes from the

earth, is Babylon. Here, it is the holy Jerusalem. She comes

from heaven. She is not found on the earth; there is no thought

even of her there. It may be manifested to the earth ; but in its

origin it is a heavenly thing, also in its character, in its nature

altogether.

What comes from God is holy. Jesus, the only man who really

came forth from God, was perfectly holy. He was not of the

earth. It is impossible that any thing could stain the origin of

the nature of what comes from heaven. “ He cannot sin, because

He is born of God.” ‘(1 John 9.) Our risen body is a house of

heaven: it is a glory reserved in heavep. What is truly of God

abides in God, and cannot fade. In its nature, life, essentially

divine, is not only pure, but it cannot fade, nor become corrupt.

There is still something more, “the glory of God.” Then the

city has the form and the beauty of what God manifests in the

glory. God is glorified there, all shines with His glory, all relates

to it, bears witness to it, and is clothed with it. “ We rejoice in

hope of the glory of God.” (Rom. v. 2.) Christ shall come to be

glorified in the saints, and the Church is clothed with the glory of

God Himself. It is precious to have always God’s true object in

view, which cannot stop on this side His glory. If one would get

at the bottom of the counsels of God, one must look to His glory.

What makes me, in travelling, pass through such and such a place,

is not the desire of seeing that place, but of getting to a farther

end. The sight of the glory sanctifies truly, and gives an object

far above all that could be prepared to stop us here on earth. We

shall never walk well here below, even in the smallest details, if the

great end is not constantly before our eyes. If I have any object

on this side the glory, even the welfare of the Church in detail, my

soul will suffer from it. There is that which elevates all the Chris

tian does, if in every thing he has the glory of God in view.

The Father, we have seen, is never mentioned in the Revelation;

nor have we here the children of the Father, but the bride of the



NorES on THE APoCALYPSE. 109

Lamb. This book speaks of government and glory; and God, in

this book, takes all His titles, save that of Father.

The apostles of the Lamb, (verse 14,) not the twelve tribes of

Israel, are the foundations of the city. The prophets knew that

these things were not for themselves, but for us. (1 Peter i. 12.)

There is a perfect order. The golden reed, (verse 15,) the exact

righteousness of God, measures all, and judges of all. The result

of the work of God is perfect. Nothing is wanting. Nothing is

too long; nothing is too short. ' All is perfectly regulated. Not

a stroke of the hammer remains to be given. All is perfect—God

is the Architect.

Verse 18. God Himself is the building of the wall. Jasper

represents God. Christ is girded with pure gold, and it is said:

“ Righteousness is the girdle of His loins.” It is the divine right

eousness accomplished in Jesus, not the earthly.

Verse 21. There is also purity, transparent glass, the perfect

purity of God, which can no longer be defiled. (Chap. xv. 2.) The

purity is no more of water, but of glass; it is consolidated, and

rendered firm. The Church, one with Christ, is seen there having

the righteousness of God, His purity, His holiness. The justice of

man does not become a Christian. One cannot mix together the

earthly justice, which says: “Eye for eye, tooth for tooth,” with

grace. The righteousness of Heaven can ally itself with grace, and

the only righteousness that becomes a Christian is a heavenly

righteousness. It gives, and no longer exacts. God having com

municated His nature to the Christian, he is raised above sin, and

is made partaker of God’s holiness. v_v (2 Peter i. Heb. xii.) The

true character of the Christian is that of divine righteousness and

holiness, and that of grace, what becomes God, when He is mani

fested as man. We want faith to lose our fortune and to forgive ;

but if it is coming out of the society of man, it is entering into that

of God. What a portion for us, and how it does elevate our souls!

This righteousness, this holiness of God, cannot be fully mani

fested until the Church is seen in glory. ‘

The difference of the stones, (verses 19, 20,) contains details

which are above my knowledge. It is said of Satan, that before

his fall he walked up and down in the midst of the stones of fire;

that every precious stone was his covering. (Ezek. xxviii. 14.) The

precious stones were on the breastplate of the high priest. These

stones are not pure light, but the reflection of the divine glory,

where the most elevated creature walked before its fall. It is in

11
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that position that Christ places the Church on His heart, as high

priest, and in the full manifestation of which He places her in the

glory. The Church is in that glory. It is what is nearest to

God when the question is about the glory. It is the radiancy of

the divine glory reflected, and manifested in its varied beauty in

the creature, and this in its most immediate relationship with God,

a radiancy of divine light on and through the creature. In Eze

kiel, this is the case in creation; on the breastplate of Jesus, in

grace; here, in glory. In the first case, the creature could not

maintain itself there. Christ maintains the Church there in its

weakness. He places her there in the strength He has Himself in

the glory. The point here is the right of the sovereignty of God,

who places the Church in this glory; and not the affection of the

Father to His children.

Verse 21. The twelve gates are twelve pearls ; that is, what is

beautiful, the perfection of moral grace in the Church, a pearl of

great price: (Matt. xiii. 46) it was what Christ had looked for.

The street of the city is of pure gold, as it were transparent glass ;

no defilement is any longer possible. Jesus will no more have to

wash our feet in order that we may enter into the presence of God

for our worship. In the glory, we shall be standing on purity.

The more we walk there, the more we shall get into purity, without

having the need of conscience to be on our guard. The more we

then let go our affections, the more we shall praise God. It is

great rest this to Him who loves holiness. The precious stones

express the solid basis of our glory, and we shall walk on purity.

This is heavenly rest.

Verses 22-27. There is no more temple ; that is to say, nothing

that contains and hides the glory of God. God is the temple.

He receives and encloses His people. If one came out of the

temple, one found the world. Then, we shall be shut up in God.

He is the intimate centre of every thing, as also the circumference

of our happiness. If we would come out of purity, we must come

out of God, who is infinite. All God’s names in this dispensation,

save that of Father, are here. The Lamb, He who has suffered,

and in whom our affections are concentrated, is also the temple.

God shall be the Sun of the city, (verse 23,) and we shall know as

we have been known' This has consequences. The nations upon

the earth, spared in the judgment, walk in its light, the light of

the‘city. Jesus saith: “The glory which thou hast given me, I

have given them, that the world may know that thou hast- loved
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them as thou hast loved me.” (John xvii. 22-29.) There will be ‘

a world which shall know it and see it, in the manifestation of that

glory. The affection of the bride delights in the glory that belongs

to the Lamb, and the bride is manifested in that glory. The

Church, which is the manifestation of the goodness and of the

glory of God, shall be the light of the world. It is in our glory

that the world shall understand what a Saviour we have had.

What joy for us, in whom will be seen, in the ages to come, the

exceeding riches of His grace in His kindness towards us in Christ

Jesus! (Eph. ii. 7.) When the world shall see us there, it will

then understand that God has loved us as He has loved Jesus.

Every thing corresponds with our portion here below. The

earthly Jerusalem will take vengeance (shall execute the vengeance)

on God’s enemies. We are here on earth the instruments of the

grace and of the glory of God. Sinners may speak of it from the

heart. This will continue in heaven. The Church shall be, in the

glory, the testimony rendered to grace, and the earthly Jerusalem

shall exercise the severity of justice against sin. God is now

rejected and despised in us. He shall then be glorified in us.

Isaiah 1:. shows that the earthly Jerusalem has the earthly

government and the rights of the justice (if God. “The nation

that will not serve her shall perish.” (Verse 12.) As to the hea

venly Jerusalem, the nations of those who are saved shall walk in

her light. All that God shall perfect in the glory ought to be

manifested through the Holy Ghost here on earth. By anticipa

tion, the Holy Ghost gives us the foretaste of this glory. And

the knowledge of that glory is a principle of action which the

world can never understand ; but it can see the fruits of it. The

selfishness of the world understands the grace that is in the Chris

tian, which can forgive ; but, in principle, that grace-is foolishness

to him. Yet, although the world does not understand our motives,

it sees the faithfulness, which is a testimony rendered to grace.

May God be sanctified in us by the sight of that glory!

The beginning of the twenty-second chapter shows us the rela

tions of the heavenly city with the earth and the world. The

world will see that we have been loved, and will know how much

we have been loved, when at the appearing of Jesus we shall appear

also with Him in glory. When He appears, it must be before

some one. His appearing is the manifestation of His glory in the

world where He has been rejected, but which God made the theatre



112 worse ON ruE APoCALYPSE.

of all that He manifested of Himself. It is there that sin entered,

that Satan reigns, that man has lived in open revolt against God,

that angels have served, that Jesus has suffered, that He has con

quered hades, death, and the prince of this world. Nothing is

more simple than God’s manifesting the glory of Jesus and that of

Christians in this world, where they were despised.

We shall now see the great principles of that glory.

The v earthly Jerusalem has ahnost all the characters of the celes

tial one. Yet there is an essential difference. It is in the heavenly

Jerusalem that the glory is, and it is ‘from thence that it shines

upon the earthly Jerusalem. Our Christian discipline here in the

earth enables us to manifest this glory.

The earthly Jerusalem is upon the earth the seat of the govern

ment of God in justice. The glory requires that all the nations

should be brought low. (Zech. i. 21.; 8-13; 22, 23, 810.)

Under Israel, we see the patience of God in government, with the

incapacity of Israel to profit by it. Under the government of the

new Jerusalem, the law will be put in their heart, (Ezek. xxxvi. 27,)

and will‘enable them to answer to this government of God, and

God will manifest His glory there, "and my people shall be all

righteous.”

In the heavenly Jerusalem, there is a display more complete and

more intimate of the resources that are in God to bless if there are

any miseries, and not obedience. In heaven are the fruits thereof

continually presented in all their richness and in all their variety.

At the same time, there are also on the tree of life the leaves

destined for the healing of the Gentiles. In Eden, man’s innocence

was put to the test. There were the two trees, the tree of life, and

the tree of vthe knowledge of good and evil. The life without

which man can do nothing, and responsibility, such are the prin

ciples of all religion.

As to responsibility, man found himself in two positions, in

innocence and in sin; ‘ that is, in Eden and under the law. The

law requires obedience after the knowledge of good and evil is

entered; and if there is evil, the only effect of the presence of God

is to make us haste away as fast as possible. The law acts on the

responsibility of man who has the knowledge of good and evil, and

brings it to bear on him, but does not give life.

Christ has taken up man when hopeless on the ground of his

own responsibility. He took the responsibility on Himself, and

* In either case. made subject to a law.

\
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has given life. He becomes thus every thing to man. He comes

as myn'aiion and as mediation, puts Himself under the responsibility

according to all the requirement of God, gives full satisfaction,

takes upon Himself all the result of the tree of the knowledge'of

good and evil, and takes the place of the other tree, and imparts

life. Man eat, not of the tree of life, but of the tree of the know

ledge of good and evil. When man places himself under respon

sibility, he is surely lost. To recognise that Christ is the source

of life, and yet to keep the responsibility of one’s own salvation,

is to be in confusion and in fear. Christ must answer as Mediator,

and be the source of life. Thus it is that pure grace is the only

way in which we can have to do with God. We shall even see

traces of these things in the heavenly Jerusalem.

Every thing concerning ourselves is accomplished. Life and
responsibility being united, it is va joy for us, as well as for the

angels, to do the will of God. May God enable us to understand

and to apprehend well these two principles, life and responsibility!

If we take the responsibility upon ourselves, it is all over with us—

we are undone.

Life is represented here under two figures.

A river of living water. We have not only the life in us, but

we are drinking for ever of that life which proceeds from the throne

of God, and flows in abundance through the city.

A tree of hfe. One might have eaten in Eden of the tree of

life, but in that tree there was no principle of healing. Here, this

is not the case. The leaves of the tree are for the healing of the

Gentiles. This tree of life is more blessed. Those that are in the

city find food in its fruit, and from its leaves proceed the resources

of life for those who are still on the earth. There is the joy of

communion; we drink of the river of living water. Although

this is the highest joy, yet it is a joy also, even for God, to do good

to those who are in want. It is grace, it is goodness. We are

made partakers of that joy in the holy city; we shall enjoy there

the grace which healeth, as well as the grace of drinking in His

holiness. There is joy in heaven for one sinner that rcpcnteth.

Thus in the heavenly Jerusalem, there is neither the innocence

without the grace, nor the responsibility and the law without

the life.

Verses 3, 4. There is the centre of all authority ; the throne? of '

God and of the Lamb. The rest there shall not be a rest of idle

ness. His servants shall serve Him. Nothing shall separate us

11‘
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Lrom God, and we shall see His face ; and in our foreheads, (verse

4,) nothing will be seen that is not the expression of God. All

that God is, His name, shall be in our foreheads; that is to say,

manifested in us in the most visible manner. Slaves had the

name of their masters marked in their foreheads. We shall see the

face of God. The pure in heart shall see God. The whole world

shall see that we are the servants of God. All this is even before

the world, a plain manifestation of what God is.

Verse 5. All that is here is an eternal state for the Church.

CHAPTER XXII. 6-21.

Verses 6, 7. Here terminates this description. When the second

Adam shall have exercised His power to re-establish all the things

mentioned by the prophets, then shall be the end. He shall be

Priest after the order of Melehisedec, Priest seated on His own

throne, to praise God and to bless the world. This rebellious

world shall then be made subject to Him. This is the form that

the mediation will take at that time ; not hidden, as it is now, but

with His people.

Verse 10. There is here a remarkable expression: God had

told Daniel to’ seal the prophecy. (xii. 4.) Here, on the contrary,

for the Church, He says not to seal the prophecy. It is not denied

that Jesus is coming again, nor do men intend to deny the coming

dispensation; but its power over the conscience is avoided by

saying: “My Lord delayeth His coming.” But Jesus says:

"Behold, I come quickly,” and He delays not, but is patient,

willing that all should repent. Therefore it is that God would not

that the Revelation should be sealed. He says : “I come quickly.”

In principle, nothing between the present moment and the coming

of the Lord prevents the believer’s laying hold of His coming.

God will have the coming of Jesus to be a thought dear to my

heart and nigh; therefore, He will not seal any thing. God will

not have any thing in the heart of the believer which separates

between the time when the prophecy was given and the coming of

Jesus.

,At the epoch of the Reformation, it was the explanation of this

book (see Luther’s work, entitled “The Captivity of Babylon,”)

that gave power to come out of the iniquity and the corruption of

the professing Church. And if it was not the accomplishment of
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the thing itself in full, yet the principle was apprehended, and its

application to what was displayed in his time.

Verse 16. In the beginning of the Revelation, Jesus is set forth

as the root of David. Here, He calls Himself the root and off

spring of David, because He has taken His place of King, as Son

of David. Here it is that the Church on the earth comes again

on the scene, as vessel of the testimony; that is to say, the pro

phecy is ended. In the prophetic part, the Church is not seen,

unless it be in heaven prophetically. But He, who has borne the

testimony, presents Himself here in person. This awakens the

affections of the spouse, and the Church’s desire that He would

come.

We may see also how the coming of Jesus is addressed to

all classes of persons)‘ First, (verse 7,) “Behold, I come quickly.

Blessed is he who keepeth the sayings of the prophecy of this

book.” I have no doubt but that this is a warning to us, and to

any one else, for the Church is instructed in this book of all that is

going to happen, and of the fruits and principles of the world, and

of the world which calls itself Christian. But this exhortation

applies to those that shall be found here when the Church is gone,

in the circumstances of which the book treats.—(Verse 12.) The

coming of Jesus is addressed and presented to all, as bringing

with itself the consequences of their works, and then, prophecy

being at an end, Jesus presents Himself personally: “I, Jesus, I

4' “As there were many Anti-Christa, and the Churches had begun to fall

in their testimony, nothing new remained but the interference of His own

almighty hand. So that, whatever might happen to Jews or others, the

Church might look for the close of its history at once. For it is evidently to

it that Anti-Christs and failing testimony apply here. The truth is, there are

three statements, at the close of the Apocalypse, of Christ’s coming quickly:

two in connection with the topics of the book more or less, and one after they

are quite closed, and the Church is on the scene in its ordinary hopes and

character. Chap. xxii. 7, a general statement connected with the blessing of

minding the warnings given in this book ; —verse 10, where, contrary to the

direction to Daniel to seal his prophecy, the prophet is forbidden to seal it, for

the time is at hand. And then it is stated that, (not the general aspect of

mankind,) but the personal condition of individuals was to remain unaltered.

And this connects the coming of Christ, not with the blessing of minding His

prophetic testimony, but with the individual judgment of men according to

their work.-Then, after a closing address to the Church, and the answer of

the Spirit thereon, His quick coming is aflirmed, and the apostle answers in

his own person in desire by the Spirit that He should. I should say in read_

ing these passages, that first there were those separated in testimony to

blessing,—not the Churches now, they were done with as things ‘ that are,’—

but such as give heed to the prophetic testimony, and that then, subsequent

to thatI it was solely judgment; that men would be left in their then condi

tion to be judged, in two classes on either side, unrighteous ones, and filthy

ones, and righteous ones, and holy ones; and then the statement closes with

saying, that He is Alpha and omega. The subsequent part is composed of

closing remarks about the b00k.”—Same author.
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am,” 810. This is that which awakens the desire of the Church,

who is his already, and who knows Him, and upon this He

declares in answer: “ He which testifieth these things saith,

Surely, I come quickly.”

Verse 17. This verse gives the normal position of the Church

while waiting for Jesus.‘

It is not the bride only who calls for the bridegroom; it is the

Spirit and the bride. This desire of the bride is authorised and

sanctioned by the Spirit Himself. It is not any thing from the

Spirit that one expects. It is the Spirit which desires, and he

cannot desire the Spirit. The bride desires, and she desires the

Bridegroom, and not the Spirit. “Come quickly, Lord Jesus.”

If I desire a millennium without Christ, it is not saying, “ Come

quickly,” but it is saying, Delay at least a thousand years. The

Church says naturally, “ Come,” if she has apprehended her privi

leges. There are souls who have not apprehended these privileges

of the Church; therefore, He says: “ Let him that heareth say,

Come.” The Church has already the river of life; and so she

* “ The person just spoken of is the bright and morning star, the joy of the

bride's soul. I believe the Spirit and the bride say, ‘Come,’ to the Bride

groom, to Christ. Christ having spoken of His coming, the moment that He

announces Himself in the character in which He is associated with her, the

morning star, (for He gives to them that overcome the morning star,) she

does not wait till He says He is coming. Her desires, sanctioned and inspired

by the Spirit that dwells in her, demand His coming. The Spirit and the

bride say, Come. And to whom does the bride say, Come, but to the Bride

groom ? It is not as bride particularly she calls sinners. As the bride, she

longs for the Bridegroom. But this desire is not a mere gracious but unsanc

tioned afl’ection. That Spirit, whose mind He knows, who searches the heart,

moves and thus sanctions the cry in her. It is a cry ‘according to God.’

The passage shows the whole position of the Church. Where there is the

understanding of her privilege as bride, the presenting the thought of the

morning star at once awakens this cry of the Spirit in her. The next thought

of the Holy Ghost is to summon those whose ears were opened, who heard,

to join in the cry, to say, Come—not to preach. It is not calling every one

that bears to preach, but to join the bride in the cry of, Come. Then, indeed,

the Spirit turns round, not to urge others to say, Come, but inasmuch as the

Church possesses, even before the Bridegroom comes, the rivers of living

water, the Spirit turns round to those athirst, and says to them, Come. The

Church can look up and say to the Bridegroom, Come: she can look down or

around her, and say to the thirsty soul,‘ Come ; yea, to whomsoever will, to

come and drink of the water of life freely. It is a most lovely picture of her

whole position. Longing for Christ herself, she stands for Him towards

thirsty souls the happy instrument of the grace which she enjoys, and of

which she is conscious in all its freeness and refreshing power; for the

stream of eternal life flows in her. Such is her position. Let her know what

she will of the counsels of God about beasts and judgment, it is Christ Him

self, the morning star, that awakens her desires, and unlocks her tongue;

and the coming of the Lord is to her not a warning, as to the others, but an

answer of the heart of Jesus to her affection. He which testifleth these things,

whatever He may have said about them, answers her desire, Surely, I come

quickly. Amen.-—May our hearts be enabled to join in what sprung forth by

illljzlSpirit from the apostle: Even so, come quickly, Lord Jesus.”—-Same

107'.
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says : “ Him that is athirst let him come,” for I have the river of

life; and whosoever will, let him take of the living water freely;

(for I have it,) let him take of it freely. The Church presents

grace while waiting for the Bridegroom; it is her duty and her

privilege to invite those who are athirst to take of the water of life

that she possesses. Having the Holy Ghost, the Church invites

to drink of this living water, Come and drink. The betrothed of

Jesus, she says to the Bridegroom: “Come.” How desirable is

her position here! As for herself, her affections are fixed above on

Christ, whom she is expecting, and whom she desires. Meanwhile,

she is depositary and witness in grace of the grace she enjoys.

She does not say, If any one is athirst, let him come to me, as Jesus

could say; but it is her place, through grace, to say : “ Come and

drink.” Nothing urges more to the plainest and most faithful

evangelisation, than the thought that Jesus is coming quickly. On

the other hand, ‘if you are wishing for money, or seeking to make

provision for placing your children in the world, or if you have any

plans for the future, you cannot wish for the Lord Jesus to come ;

and if you cannot, then your hearts are not right with Jesus.

For Christians, it is a melancholy state. And if any one does not

own the Lord, nothing is more awful than the coming of Jesus. It

is judgment for such an one.

May God purify our hearts, in order that we may desire that

Jeius would come quickly! Amen.

APPENDIX.





APPENDIX A.

Some may not be alive to the importance of what is said as to

the Church, in the mind of the Spirit, being viewed as not yet

married, though afiianced to Christ; and, consequently, the sin

of the false professing body in the world being designated as har

lotry rather than adultery. I therefore take the liberty of adding,

that the astute Bossuet, bishop of Meaux, felt this to be so grave a

point, that he elaborately sought to deny the Protestant application

of Rev. xvii. xviii. by the argument, that if an unfaithful religious

body had been in question, the symbol must have been adulteress,

not harlot; that is, it must have had the expression of guilt

proper to a married woman who should prove untrue. The idea

was regarded as a triumphant refutation of the stigma, which that

eminent controversialist sought to hurl back upon pagan Rome

from Rome in her present and future state. Now, not only was

Bossuet mistaken, but the careful sifting of the fact establishes the

very point which he sought to upset. And this cannot be demon

strated better than by a few words on Rom. vii., from the author

of the Notes on the Apocalypse. “ The expression 'yémrrm duSpl

vé-re'pq: is translated ‘married to,’ which seems to be more than its

force, as in the third verse, if while her husband liveth, she be

married to another man. It seems to be a more general phrase,

though, in an honest sense, it may of course have this force. But

while it may be said, in a certain way, that the soul is married to

the risen Christ, the Church, (I believe,) as such, is never said to

be married to Christ. It is said, as to a particular body, that I

have espoused you as a chaste virgin unto Christ.—In the nine

teenth chapter of the Revelation, we have the joyful celebration:

‘Hallelujah, for the Lord God Omnipotent reigneth; let us be

glad and rejoice, for the marriage of the Lamb is come, and His

wife hath made herself ready.’ This is after the judgment of

Babylon. And again, irrchap. mi. 9 : ‘ I will show thee the bride,

the Lamb’s wife.’ Here, then, we have the Church confessedly

not married to the Lamb; and I believe this to be a most impor

tant difference; error as to which has produced as much mistake
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as any other at all concerning Scripture. It may be said to be

espoused or destined for Him, but the marriage is not yet come:

this takes place on being united to Him in that day when He shall

appear in His glory, when He calls them up into the air, then

‘shall He present it to Himself a glorious Church, without spbt or

wrinkle, or any such thing.’ The Jewish body was so married,

‘for I am married unto you, saith the LoRD.’ (Jer. 14- Is. liv.

4-6.) ‘ Fear not, for thou shalt not be ashamed ; neither be thou

confounded, for thou shalt not beput to shame; for thou shalt

forget the shame of thy youth, and shalt not remember the reproach

of thy widowhood any more. For thy maker is thine husband;

the Loan of hosts is his name ; and thy Redeemer the Holy One of

Israel; the God of the whole earth shall He be called. For the

L0RD hath called thee as a woman forsaken and grieved in spirit,

and a wife of youth, when thou wast refused, saith thy God.’

And we shall find this remarkably maintained throughout. Thus

the Jewish body is ever called an adulteress, as in Hosea iii.,

the Church as corrupt, but not breaking covenant. ‘Thou hast

judged the great whore,’ and fornication is the sin of the Church.

Now, this difference affects the whole position we are set in. The

Church has never yet been brought into the position with God, in

which the whole argument of the great body of comments on

Scripture supposes it to be placed ; (and this is another instance of

the evil of applying Old Testament statements to New Testament

subjects, as if they belonged to them ;) though faith, by the Spirit,

sees that place to belong to it, and therefore‘keeps itself for it. It

is the part of Babylon to corrupt itself with all the kings of the

earth; but we, though with long protracted affections, know the

faithfulness of the Redeemer’s love, and remain in solitude till He

who has loved us shall appear. For we are ‘espoused to one

husband,’ and this shall be in the resurrection; for the second

Adam is known to us in the resurrection; we were taken out of

Him in death ; He is dead to all but faith now, and the Church is

therefore still taken out of Him; and in resurrection we shall be

one with Him, married unto Him. We are indeed one spirit with

Him now, and therefore know the blessing ; but the whole body of

the Church shall be finally united to Him in the joy of its Lord.

I think it will be found that all the Scriptures will bear out this

difference, and clearly it strongly affects our position, while we

learn distinctly the aspect of faithfulness which the Church should

present, its utter separation from the world, and all secular help in
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its character, a chaste virgin unto Christ: 7evoae’m fwfipl érépo,

it has lost all its character as well' as relationship. When the

Spirit of the risen Saviour is in me, I am so far united unto Him,

and so ought I to keep myself; I am vitally and everlastingly one

with Him; but the Church corporate is not so married unto Him,

for indeed it is not yet formed. To assume the privileges of a

wife, does not become her position; not to have more than the

modesty of one in her deportment, as ill suits her state : she shall

reign queen over all her Lord’s goods, and rule in his house with

Him ; fidelity of hope to one long absent from His pledged love—

as a stranger, therefore, in the midst of all that knows Him not—

her present portion. Whether receiving the tokens of His love to

her from on high or not, faithfulness to Him is her clear part.

The world may count her case foolish and hopeless, but she knows

in whom she has believed, and she may be content to abide the

jist of them who know it not, because she has the secret of His

love by His Spirit dwelling in her, and will rejoice in that day

when He makes good His faithfulness and celebrates here, before

them that have despised her. (Compare Rev. 8, 9.) I am

daily more and more convinced that this is the real, the only,
position of the Church; it may have the desolatenesis of widow

hood, but the keenness and poignancy of affection of one a widow

before she was a wife. Babylon has no need to be sorrowfully and

separatedly waiting ; she has wasted her afl'ections upon ten thou

sand lovers who shall hate her in the end. But the true-hearted

believer, as partaker of the spirit of the Church, will, as separate

from the world, wait for Him in whom his hope is, in the spirit of

holy separation. I would also add, that we find, I think, a

remarkably beautiful association of the act of God and of man in

the person of the Lord, in the connection of Gen. 22 and Ephes.

v. 27.”

APPENDIX B.

(Rev. xviii. 24.)

That men are held responsible for their conduct, and that they

must give account of themselves before God, is a principle on this

subject generally recognised, with respect to which it is not needful

to insist. “Every one of us,” says the apostle, “shall give

account of himself to God.” (Rom. xiv. 12.) “Every man shall

hear his own burden.” (Gal. vi. 5.) He “ will render to every

12
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man according to his deeds . . . . in the day when God shall judge

the secrets of men, by Jesus Christ, according to my Gospel.”

(Rom. 6, 16.) But there it is not the government of God in

the world. God often acts in the world toward the masses, con

sequent upon the general result which the whole body presents to

His eyes, and even to the eyes of the world, if it be a question of

His people who are to render testimony to Him, for, without that,

God would be identified with the evil, and His character com

promised. He can endure while He chastises; but, as it is said,

the nations shall know that Israel is gone into captivity, because

of their sins. Sometimes the sin of a ruler, who ensnares others,

but who is himself the grand offender, brings judgment upon his

posterity and his people. (2 Kings 26.) “Notwithstanding

the LoRD turned not from the fierceness of His great wrath, where

with His anger was kindled against Judah, because of all the

provocations that Manasseh had provoked Him withal.” On the

other hand, we see the world suffering the consequences of the sins

of their fathers—witness the Pagans: God gave them over to a

reprobate mind. Here then, evidently, we must distinguish very

clearly between the everlasting judgment of God, and His judgment

in the government of the world. For, in reference to His ever

lasting judgment, it is said of the Gentiles: “As many as have

sinned without law, shall also perish without law . . . . in the day

when God shall judge the secrets of men by Jesus Christ, accord

ing to my Gospel” (Rom. 12, 16)—the Gospel which Paul

preached. But, as to the government of the world, it is said of

these same Gentiles, “ the times of this ignorance God winked

at ;” for, in fact, “sin is not imputed when there is no law.”

Nevertheless, sin and death reigned. Here the sin of their fathers

is inherited. But in government they were not held as responsible

for their own acts; whereas, it was exactly this, they were for

eternity according to the light they had neglected. When God

has put Himself in relationship with a people, and has placed a

testimony in their midst, so that the light of this testimony is let

fell upon the sin they commit, and in which they continue to

walk, notwithstanding this testimony; then God, according to His

government here below, brings the judgment of all this sin upon

the generation that has filled up the measure of their guilt ; so that ‘

there is no longer room for patience. Witness the Jews, who

rejected Christ and the testimony of the Holy Ghost: all the

blood which had been shed, from the blood of righteous Abel, had
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to be required of that generation. God had not required it before:

He had enlightened them by His law, roused them by His pro

phets, and warned them by chastenings; He had appealed to all

their moral being by the mission of His Son. The sins even of

their fathers should have been a warning to the children to avoid

the same offences, because, after the sins of the fathers, these

offences were committed in the light. But they persisted in them,

and thus heaped up wrath for the day of judgment; and they

have suffcred the consequences of all, according to the righteous

judgment of God. That does not at all hinder each of their

fathers from suffering, or from not suffering, the consequences of

his own sin in the judgment of the dead; but the nation, all the

system, the public object of the government of God in the world,

has been judged. If there were faithful saints who mourned the

evil, they were removed into another system; just as also the

righteous of the preceding ages will enjoy the effects of their faith

fulness in the world to come. And the fact is, that if the son sin

after his father, his sin is greater than that of his father; because

if the light is in my heart, as it shines in the system in whose

midst I live, the sight of evil will act powerfully on my conscience,

will produce horror at the sin thus committed before the eyes of

God, and I shall avoid it, astonished to find such conduct possible,

like a man that sees another walk in the dirt, or fall into a preci

pice. If I persevere in the sin of my father, I am more culpable

than he, inasmuch as his sin was a warning to me; my sin is

doubled, morally increased, by all the effect that his sin should

have produced to turn me from it; that is to say, by all that his

sin was in the eyes of God; for we are supposing the case of such

as have the light and testimony of God. My sin is increased by

all his, though he'be responsible equally for what he has done.

Also, it is evident that my heart in this case is hardened, by reason

of the sin of my father that I have seen, or ought to have seen, in

the light of God which was given me. (Ezek. 11. 2 Chron.

xxxiv. 19, &c. Jer. vi. 15.)

Such is what we see of the judgment of God in Israel. Only

we may add, that God, in His goodness, has continually renewed

this testimony, and that, in His patience, He has sent His prophets,

rising up, as it is said, betimes, and sending till there was no

remedy, (see also Jer. vii.) and at last sending His own Son. The

consequence of this was, as we have already said, that allv the

righteous blood, from Abel unto Zacharias, came upon the gene
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ration which filled up the measure of the iniquity of their fathers

in rejecting the last testimony of God. (Matt. 34.) Here is

sin inherited and people held, in regard to the government of God,

as responsible for the sins of their fathers; for their own were

morally the accumulation of all those that were passed, and that

God had endured according to the patience which they had

despised, and of which they had taken occasion for plunging them

selves further into the evil.“‘ (See also Dan. v. 18-23.) Evidently,

that consideration may increase the individual sin; but that hin

ders not the application of the other great principle of God’s

government as to those who bear His name or who enjoy His

light, or who are found (in consequence, perhaps, of their own

pride and of the blinding of Satan) in the position (or pretending

to enjoy the position) wherein God had placed His own. (See, for

examples, Jer. Matt. xxiv. 48,

It may be added, that the judgment of God is according to the

iniquity of the people: He makes their iniquity come upon them.

(Compare Jer. v. 21 and Is. vi. 9, and other passages, as 2 Thess.

10, 11.) Now, the Spirit of God applies this general principle

to Babylon in the Revelation: in her was found the blood of all

that were slain upon the earth. The judgment of God makes her

responsible for all that which had been done since the beginning,

and the apostles and prophets were called to rejoice at the ven~

geance that God takes on her. These apostles and prophets had

no relationship with her, but Babylon of the last days will inherit

and be responsible for the evil from which the apostles had suf

fered. Nevertheless, each shall answer for his own sin committed

at the beginning, or at the end, of the ages ; although, as we have

already said, the individual sin may be aggravated by perseverance

in the same sin, or may, on the other hand, be less grave, through

the want of light. That the culpability of Babylon is real, no

man that knows and. honours God will questions!’

* Finally, God was forced, as regards His public government in the world,

to impute every thing, for His name was called upon His people. He became

responsibly partner, so to speak, in all the sin done by His people if He

judged it not. His glory was to exercise His patience, but never to allow

sin among the people with whom He identified Himself; and it is evident

then that it is the sin of the people which has to be punished‘ While the

sin of my child accumulates by reason of my patience, it is not the last fault

that I punish finally, but my child, by reason of all the evil that l have home

with until then, and which is the more grave because of my very patience.

It is just so with the people of God.

1- As regards Babylon, we find her active in corruption; she makes the

nations drunk. If Israel became corrupt instead of observing the law

Babylon corrupted instead of acting in love and in truth. The people of
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Here are very plain examples of this principle in the government

of God—of holding a system to be responsible for all the evil that

has been done during all its duration, even during all the duration

of what has preceded it, and of which it has inherited, or even gone

beyond, the privileges. Men inherit the sin of those who have

preceded us, and are judged responsible for the whole. As regards

the individual, he will bear the burden of what he has done.

APPENDIX C.

It is an ancient and well known remark on the Apocalypse, (and

other prophecies,) that blessing is mentioned first, prior to the

events of evil and judgment by which it is preceded and introduced.

This the author does not contest, but has shown elsewhere, in

words which are cited and subjcined, that the use made of it to

deny narrative order is entirely unfounded. “ How does it militate

against any orderly narration if I say, See the happy and blessed

order and prosperity of that family, and now I will show you all

the discipline and trial they went through in order to arrive at it—

and then give their previous history in orderly narration? It

would be a very simple and consistent method. The question is a

question of fact. The reasoning to subvert it, a priori, is perfectly

futile. That God, who knows the end from the beginning, may

encourage the saints by showing the result, before He makes them

go through the difficulties of the way, is most possible, and I

believe constantly true. He stated that the seed of the woman

should bruise the serpent‘s head. Yet, I suppose, we have an

orderly narration of what passed from that day out in Scripture

until it be accomplished. Nor does this declaration militate

against its historical order. As I have said, there is not the

slightest force whatever in the reasoning : its aim is evident, but it

has no force. Then as to the facts by which it is sought to prove

God are found in her, and are in danger of participating in her sins. To me

it is evident that, while we have pride and idolatry as the root, her iniquity

is the result of the contempt and abandonment of all the light of God, from

Noah until the Church, as well as of the testimony of the last times. Her

heart is full of all the iniquity of man, in presence of all the light of God and

of all the privileges of His own in Christ, and having knowledge thereof. It

will be the activity of Satan, in point of fact; but as to men and their respon

sibility, it will he to falsify and abjure all the relations established upon the

revelations of God. The beast is a different thing; it contends against the

power of the Son of man, of Christ. It is not the entire corruption of men in

the things which they held, in principle, from God.
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“I

it. The seventeenth chapter, we are told, is earlier than the thir

teenth. Now, let me put this case. I am giving the history of all

the revolutionary war. I give a long account of all that passed in

Franoe—Buonaparte’s victories in Italy, &c.; I come at last to

his subversion of the Romano-Germanic empire, by his victories

over Austria. In order to make this understood and its import

anee appreciated, I give an account of the origin and formation of

this system, its place in Europe, and in general history; and

having brought it down, together with perhaps a similar account

of the Italian states, to the period at which I had arrived in the

general history, I resume the thread of the narrative, and complete

what referred to all thus brought under view. Would it be said,

because of this, that my narration was not orderly? Is it not the

universal practice, when a general history bears on particular sub

jects? Can it be otherwise, if a history is complete? And as

‘we know in part,’ is it not the way to be expected, though the

writer be the Spirit of God Himself? And it is just what is found

in the book of Revelation . . . .

“ I surely do not believe that the reward given to prophets and

saints precedes the destruction of Babylon and the mission of

Christ. But that does not hinder my finding orderly narration,

Let us examine the facts.

“ I have a succession of events : seven seals, one after the other,

and seven trumpets in order; and before the last of these, I am

told, in connection with a parenthetical little book which is opened,

of which the close is clearly marked, that in the days of the

seventh angel, who is about to sound, the mystery of_ God should

be finished. The seventh angel does sound, and the time for

closing the mystery is come. Hence the voices in heaven celebrate

all connected with closing the mystery, and the orderly narration is

interrupted, the general scheme of the history being complete. A

vast power, as important as all the rest of the history, and whose

parasitic roots, as we learn from 2 Thess. ii., had been planted in

Christianity from the days of the apostle, (at least what prepared

its way,) was to be unfolded as that on which the judgments, cele

brated in general at the close of the eleventh chapter, were espe

cially to act. Hence the importance of this, as a distinct power in

all its bearings, is given, and the historical order of narration, of

course, interrupted.

“The twelfth, thirteenth and fourteenth chapters, give us this

history complete, and the dealings of God in the world connected

~—~-A .__._ _ __ P .-r‘.
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with it. It is a distinct vision, and hence the order of date must

be confined to the subject treated, and can at most only be com

pared with what is in another vision. But it has its own order

within itself, closing vwith the vintage of God.

“Then we have another sign in heaven, introducing the seven

vials, which are the wrath of God on the earth—not the history of

the beast, though the beast be found there. This was needed to

complete the materials of this history. Just as I might relate the

state of the provinces of France in the history I have supposed,

after giving the public European history of the revolutionary body.

Lastly, as chapters xvii. xviii. do not profess to be history or

narration at all, but description of a particular object of judgment,

whose details were not yet entered into ;v only the fact of its judg

ment had been mentioned in its place in the two previous state

ments of the course of final events. Now the details are entered

into, of what it was, its relationship with other objects of judg

ment, and the circumstances of the judgment itself. Just as I

might describe Paris, its circumstances, vanity, objects of art pillaged

elsewhere, and its siege, in the history I have supposed. The same

thing occurs after the completion of the history of, and subsequent

to, Christ’s coming. After the marriage of the Lamb,—the coming

of the King of kings,—the destruction of the beast,—the binding

of Satan,—the millennium,—the loosing of Salaam—the judgment

of the dead, and the close of all things ; in a word, after the series

of events given from xix. to the end of xxi. 8, inclusive, a descrip

tion is given of the heavenly Jerusalem and its relation with the

earth, as before of Babylon and her relation with the beast, and in

the same manner. But all this does not touch orderly narration,

where orderly narration is professed to be given, as it surely is,

as description is professed to be given in another part ; and to take

events out of the descriptive, professedly descriptive, part, in order

to compare them with others in the narrative part, to disprove the

order of narration, because the chapters of description come after

the narrative ones, is simply confusion, and nothing else . . . .

“There is this peculiar to the Revelation, and this only: that

the subjects being moral, the descriptions and account of judgments

are of as great consequence as all the history ; and we may almost

say, of even more importance than the narrative part. But this

changes nothing of what I have said. On the contrary, it is very

important to have the narration ; to give the order; put each

thing in its place, and show the general relationship of events,
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This is the division I should make in the book. First, in general,

chap. i. ; then ii. ; then iv. to the end. Then, in detail, iv. v.

Then vi.-xi. There the general history closes)‘ but none of the

facts of the seventh trumpet are given in prophetic vision. Then

xii.-xiv.; then xv. xvi.; then xvii. Thereon the scene

changes, but the event is taken up, and we have to the

end of verse 8. Then xxi. 9 to xxii., to the end of verse 7, when

the closing remarks and testimony commence and complete the

boo .”—Same author.

  

* I believe there is consecutive order in xi. and xii. in this way: xii. takes

up from its origin, and pursues in its conduct, what becomes the object of

judgments which happen under the seventh trumpet, and so falls into the

general narrative. But then it was quite important enough to give it a

history apart, as it was of Babylon afterwards; because these evils and judg

ments at the close, and which take place under the seventh trumpet, forming

the latter part of the Revelation, (beginning with chap. xii.) are really the

most morally important of the whole book.
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