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CEASE YE FROM MAN:

A LETTER

ADDRESSED

TO THE REW, JOHN COX,

IPSWICH,

IN REPLY TO HIS TRACT ENTITLED

"TEST BEFORE YOU TRUST."

I, O N DO N : -

GEORGE MORRISH, 24, WARWICK LANE.

IPSWICH : J. M. BURTON AND CO.

IR-E,ICE TELER,E-R.I.P.E.N.C.E.





CEASE YE FROM MAN.

“CEASE YE FROM MAN, whose BREATH IS IN HIs NosTRILs;

FoR whereIN IS HE TO BE ACCOUNTED OF : " ISAIAH ii. 23.

MY DEAR SIR,

WHAT solemn words those! What a warning to

the world lying in wickedness!

“And the loftiness of man shall be bowed down, and the

haughtiness of men shall be made low, and the Lord alone

shall be exalted in that day.”

The day of the Lord of Hosts is at hand —judgment

impending—the hours of Babylon numbered—man, in all

his pride, rushing on to “everlasting destruction from the

presence of the Lord!”

“Behold, He shall come, saith the Lord of Hosts, but who

may abide the day of His coming? and who shall stand when

He appeareth?’”

Yet, this solemn warning, this awful cry, is scarcely heard

through the land.

The oratorio peals forth the sound in harmonious strains;

and the world is there applauding the exquisite productions

of MAN : Christians too, alas! are often there, listening with

ecstasy to the music of ungodly men; their sensibilities

drowned in the excitement of the carnal mind, which is

enmity against God!

“Cease ye from man whose breath is in his nostrils.”

Such is the warning to Israel. Is there no sense in

which it applies to us?
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Many holy men of God have written Commentaries on the

Bible, who are now resting from their labours in the presence

of their adorable Redeemer. Far be it from me to utter

one word in dishonour of any such ministers of Christ.

Concerning them I can only thank God and praise Him

for the marvellous grace that helped them throughout,

and made them channels of blessing to thousands. Still less

would I harbour any feeling but love and respect for those

who are now labouring in the Lord's vineyard, and, with a

single eye to His glory, preaching the gospel of His grace,

or edifying his believing children. Would that I had some

of their faith and zeal!

Yet, take the holiest of men—ever so faithful, ever so

devoted—after all, they are MEN ; and their opinions are often

tainted with much of the human systems to which they

belong. I can never bow to them as authority. The

precious word of God alone should be the guide of be

lievers. -

In your tract entitled “Test before you Trust,” you have

given quotations from the works of some of these holy men.

True, you disclaim any intention to set them up as authority,

but you state that the extracts are “substantially in agree

ment with the pure word of God.” Now, the danger is, lest

many persons should be satisfied with this declaration, and

neglect your further counsel to test everything by that

blessed Word.

This, alas! is too often the case; and I proceed, there

fore, to apply that test to the extracts which you have

quoted.

1. Dr. Watts' hymn:—

“The Saviour spent His life to work

My robe of righteousness.”

Where is such a statement in Scripture ? The Lord Jesus

spent his life to glorify God—“Lo, I come to do Thy will.”

“My meat is to do the will of Him that sent me, and to finish

His work.” “For I came down from heaven, not to do mine

own will, but the will of Him that sent me; and this is the
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Father's will which hath sent me, that of all which He hath

given me I should lose nothing, but should raise it up again

at the last day.” “I have glorified Thee on the earth. I

have finished the work which Thou gavest me to do.”

It will be said, the thought in the hymn is implied in those

verses. This I believe to be an error. It is the glory of

God which is here at stake, not the righteousness of man.

At all events, it is not alluded to. But more of this presently.

2. Dr. Doddridge:—

“Bought with Thy service and Thy blood,

Lord, we are doubly Thine.”

Can such an expression as “bought with service” be found

in Scripture in connexion with the Lord Jesus? I trow not.

I find “bought with a price” (1 Cor. vi. 20); but what is

that price? Alluding to the 30th chapter of Exodus, where

the people of Israel were enjoined to provide each man a

ransom for his soul, the Apostle Peter says: “Forasmuch as

ye know ye were not redeemed with corruptible things, as with

silver and gold, . . . . but with the PRECIOUS BLOOD OF

CHRIST, as of a Lamb without blemish and without spot.”

(1 Peter i. 18, 19.) “In whom we have redemption, through

His Blood, the forgiveness of sins.” (Eph. i. 7; Col. i. 14.)

Through sin our life is forfeited. “The blood is the life; ”

and therefore the blood is the price. Accordingly, “without

shedding of blood is no remission.” (Heb. ix. 22; Lev.

xvii. 11.)

3. “The Quarterly Journal

of Prophecy”:—

“Thispassage (1 Pet. This is quite a mistake. Had that

ii. 24) is the strong

verse in Peter never been given, the

º:º truth would still remain: “without

Christ. It gives but shedding of blood is no remission.”

small countenance to It shines forth throughout the Word of

the semi-socinian God from the hour when “Abel, by

view, interpreted in faith, offered unto God a more excellent
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any way; for even ad

mitting that the words

affirm that He bore our

sins on the tree, that

does not deny that He

bore them to the tree

as well. ”

“‘He carried up

our sins and placed

them on the cross,’ im

plies that he was bear

ing them before He

sacrifice than Cain,” until the glorious

song is heard: “Unto Him that loved

us, and washed us from our sins in

His own blood.” The Greek words,

r&a &papria; &váveyxsy #v rá, adºpºar:

25ro5 (He bare our sins in His own

body) doubtless convey the idea of

sacrifice. All admit this: The question

is, what is the correct translation of

the following words āni rô $6×ov. Do

they mean on the tree, or to the tree?

came to the cross.” Much has been written by the learned

on both sides. The “Quarterly Journal” and others hold to

the latter translation, which is the marginal reading of the

authorized version. Nor would it be of importance if it were

merely a critical difference about words; but they who con

tend for this rendering (to the tree), have built a whole theory

upon it. They have stretched the words into a doctrine which

makes our blessed Saviour “carry our sins during the whole

of His life up to the tree.”

That theory then must be tested by Scripture. Turn to the

type—the sacrifice of old—the sin offering. (Lev. iv.) Is

there any allusion to the offering carrying sin throughout life

up to the time and place of the sacrifice P No 1 but the

very reverse. -

A young bullock, without blemish, that is, healthy and

strong, is brought to the door of the tabernacle; the sin of

the priest, or the people, is then (and not until then) laid

upon its head, and immediately the bullock is killed before

the Lord; the blood is sprinkled, and the skin and flesh

are burnt without the camp— three miles off. So the

Lord, “who through the eternal Spirit offered Himself,

without spot, to God, was once offered to bear the sins of

many.” “Once He suffered for sins, the Just for the unjust,”

and “that He might sanctify the people with his own blood

He suffered without the gate.” I say, then, whatever differ

ence there might be in a critical point of view is at once
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settled by a reference to the typical sacrifice. The teaching

of the Spirit of God in the New Testament must correspond

with that in the Old ; and I conclude, therefore, that the

thought conveyed in the Greek words is, that “He bare our

sins in His own body on the tree.” He did not carry them

throughout his life “wp to the tree,” and then “place them

there”—He bare them IN HIs own BoDY. He was “made

SIN.” (Eph. ii. 15, 16.) He hung on the accursed tree.

Gal. iii.) It was the “handwriting of ordinances” which

“He nailed to the cross.”

Haldane:—

“As Haldane well rea

sons, ‘Christ was made

under the law; but it

was a broken law, and

consequently, He was

MADE under its curse.

This is notonly implied

when it is said He was

made of a woman,

who was a transgressor;

but it is expressly as

serted that he was

made a curse for us.”

(‘Expos. of Romans,'

vol. i. p. 283.) ‘The

passage which we pro

pose to discuss shows

that our sins had been

laid on Him before He

came to the cross, and

expressly affirms that

He carried up the sins

which He had been

all along bearing, to

the cross, that He

might finish trans

gression there.”

(Col. ii. 14.)

There could not be a statement more

untrue, more dishonouring to the blessed

person of Immanuel—God with us.

What! the Holy One of Israel made un

der the curse of the law? “But when the

fulness of the time was come, God sent

forth His Son, made of a woman, made

under the law, to redeem them that

were under the law.” Is this being made

under the curse of the law P. The law

said, “Cursed is every one that con

tinueth not in all things which are

written in the book of the law to do

them.” Such was the position of Israel.

They were in bondage, “under a

schoolmaster” —yea, under the curse

of the law too. God gave them a

perfect law, they undertook to keep it,

and utterly failed; but the law itself

remained the same as ever—“holy, just,

and good.” The second tables, which

were never broken, were laid in the

ark, and there preserved. So the law

was hidden in the heart of Jesus; and

in Him it was fulfilled to the letter:

“Think not that I am come to destroy the law and the
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prophets; I am not come to destroy, but to fulfil; for verily,

I say unto you, till heaven and earth pass, one jot or one tittle

shall in no wise pass from the law till all be fulfilled.” And

it was fulfilled: “Thus it becometh us to fulfil all righteous

ness.” The law said, “Cursed is he that continueth not.”

But the blessed Master continued. How then could He be

under the curse ? As the Substitute, it will be said. If

so, what then, I ask, is the curse of the law for those

who break it? Death—and death only—there is no other

curse. “CURSED IS EVERY ONE THAT HANGETH ON A TREE.”

And, accqrdingly, these are the very words given by the

Holy Ghost to explain the true position of our adorable Jesus

as the Sin-Bearer; added by the Holy Ghost, but suppressed

here by man—and that, in order, apparently, to support a

-theory of his own |

He was cursed when hanging on the tree—nowhere else.

“Christ hath redeemed us from the curse of the law, being

made a curse for us; for it is written, CURSED IS EVERY

ONE THAT HANGETH ON A TREE.”

If death on the cross be the curse, it is absurd—not to say

wicked—to maintain that it was borne in life. It is a con

tradiction of Scripture. If the Lord become a Substitute to

bear the sins of his people, he bears the penalty of sin :

that penalty is not life, but death; not the “working out of

righteousness,” but the shedding of blood on the accursed

tree.

You say, “the Levitical offerings, rightly interpreted, teach

the same truth” (as Haldane and the Quarterly Journal of

Prophecy). I should have been glad had you explained that

statement; for I cannot understand it.

Not having read the “Notes by C. H. M.” to which you

allude as “very defective and unsound,” I cannot speak of

them; but I can see nothing in the Levitical offerings to confirm

the views of Dr. Brown, of Haldane, or the “Quarterly

Journal.” I have already alluded to the sin offering; and the

offerings, looked at as a whole, appear to teach the very

contrary.

* A tract lately published refutes this charge altogether.
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The bullock for the sin offering is “without spot or blemish,”

but as soon as the people are identified with it, it is treated

as sin, is slain at the door of the tabernacle, and the curse

is exhibited through the burning of the body “without the

camp; it is a sin offering.” The words sin and sin offering

are the same in Hebrew.

The other offerings are quite different. The burnt offering

is a sweet savour unto God, and, as such, is wholly burnt on

the brazen altar, within the tabernacle, in the presence of the

Lord. True, that is a place of judgment, for sin was in

the world and death by sin; therefore, the death of the

Substitute is shown forth as the principle on which God deals

with man ; but the whole offering is burnt as a sweet savour,

a type of the Lord Jesus who “gave himself for us an offering

and a sacrifice to God for a sweet smelling savour.” Though

tried to the utmost, He devoted Himself to the glory of God,

a whole burnt offering infinitely acceptable to Him. “This is

my beloved Son in whom I am well pleased.”

So with the meat offering and the peace offering in their

distinct interpretations—the former, as exhibiting the perfect

humanity of Christ; the latter, as shewing the communion

established in Christ between the Father and his believing

children, and between all those children as the consequence of

fellowship with Him. We are “accepted in the Beloved,” and

thus “have fellowship with the Father and with His Son

Jesus Christ; ” and “if we walk in the light as He is in the

light, we have fellowship with one another, and the blood of

Jesus Christ His Son cleanseth us from all sin.”

But those offerings are quite distinct from sin offerings.

Though the blood is there (for all things must be purged

with blood; and the obedience, if tried at all, must be tried

unto death), yet each of those offerings is unto God within

the tabernacle, a sweet smelling savour. Not so the sin

offering—the body is cursed, and burnt far away from the

presence of the LoRD. So the curse of the law is death on the

tree, and that, “without the gate.”

The end of the extract from Haldane shews a striking

want of spiritual discernment in dividing the word of truth.

b
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To connect the words in Daniel ix. 24, “finish transgression,”

with a supposed previous bearing of sin by the Lord during

the whole of his life, as though the cross were the end, the

“finish" of His sacrifice in that respect, is only a play of

words unworthy the solemn character of the subject. With

out alluding to the real interpretation of the words in Daniel

as applying to the pardon and restoration of the Jewish

nation, it is evident that the thought is, not the end of a

previous course of sin-bearing, but the absolute end which

is made of sin—the perfect character of that one sacrifice by

which the Lord Jesus put away sin, when He exclaimed,

“It is finished, and gave up the ghost.” To the Jew, the

ground on which “everlasting righteousness” is brought in

at the end of the 70 weeks; to us who believe, the true

source of all spiritual blessing here and glory hereafter.

What and if the preaching of Haldane at Geneva was

blessed of the Lord to the conversion of souls P Is that

a proof that he held sound doctrine upon every question ?

God is a Sovereign, and blesses His own word, in spite of

all the error which man mixes with it.

4. Speaking of “the sufferings

of Christ” you say:—

Assuredly; but I cannot connect with

sin bearing the sufferings of our blessed

Lord during his life. They were the

necessary consequence of the Holy One

being in the midst of a world lying in

“While thus holding

that Jesus was ever

while on earth “a

doer of that will by

which we are sanc

tified’ (Heb x. 10),

we do not doubt but

that there is a dis

tinction to be made

between what he was,

did, and bore through

life, and the awful

climax in Gethsemane

and at Calvary. But

as one well observes,

wickedness. Everything around him

was tainted with evil, polluted with

the serpent's poisonous breath. Man,

whom he had made for His glory, in

open rebellion . How then could there

be anything but suffering to the Blessed

One who was the express image of the

Father's person—the brightness of His

glory?
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“The sufferings of

Christ appear to con

tain something in

them indescribable to

the human imagina

tion, and unfathom

able to human dis

covery. His myste

rious agony in the

garden, the weight of

our sins upon his soul,

and the fearful ex

clamation, “My God,

my God, why hast

thou forsaken me *

convey an idea of

suffering that we

neither do nor can

comprehend.’”

“He came unto HIs own and HIs

own received him not.” Ah! the

bitter anguish which that must have

been to the heart overflowing with

infinite love: “O Jerusalem, Jerusalem,

which killest the prophets and stonest

them which are sent unto thee, how

often would I have gathered thy children

together as a hen doth gather her brood

under her wings, and thou wouldest

not!!” “The law was given by Moses,”

but “grace and truth came by Jesus

Christ.” But He was despised by His

own people—His grace and His love

rejected; the cold self-righteousness of

the legal Pharisee preferred to the tender

compassion of His unspeakable gracel

He wept over Jerusalem. Again, at the

grave of Lazarus, “Jesus wept.” What! the blessed Master

shedding tears over the grave of one whom He was about to

raise from the dead and restore to the weeping hearts of his

beloved ones? Yes! He wept in sympathy; but still more,

He wept because of the unbelief of those whom, having thus

loved, “He loved unto the end.”

Not only do the rulers and Pharisees reject Him, but His

own disciples are slow of heart, and have little taste for

spiritual things. He is “the true bread which cometh down

from heaven,” but many of His disciples are too carnal for

this blessed teaching. “Will ye also go away?” is the

touching appeal! If He speak of his death, His bloodshedding

on the cross for them (Matt. xvi.), they have no heart for

that which is dear to His soul, no sympathy with that which

occupies His thoughts. At the last hour they all “forsook Him

and fled.” Yet one remains following afar off to deny Him

thrice, and with an oath!

And who shall tell the sufferings of Jesus when the kiss

betrayed Him into the hands of sinners?

But again, not only was HIs love rejected as He walked
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among His own; but the love, the long-suffering, the mercy

of THE FATHER—so wonderfully manifested in Him—found no

response in the hearts and souls of that stiffnecked people; a

fresh and ever bleeding wound for the devoted heart of Jesus.

He speaks to them of the Father “of whom ye say He is your

God,” “and they take up stones to cast at Him!” He healed

ten men of their leprosy, and one only returns to give thanks

unto God, and he was a Samaritan “Were there not ten

cleansed? but where are the nine P. There are not found that

returned to give glory to GoD save this stranger!”

Yet, this was not all. He was tempted of Satan in the

wilderness—He “was in all points tempted like as we are.”

What suffering here! Who shall tell?

Again, there was suffering in sympathy with His disciples,

as those who like Himself should be “despised and rejected of

men.” His all-embracing heart could weigh each drop in the

cup of suffering and shame presented by a world lying in

wickedness to each of His disciples—to every saint of God in

all ages. His love to them is infinite, and by that love alone

can be measured the suffering which He endured in sympathy

with us. Ah! when for thousands of years we have looked on

that blessed face, we shall still have an infinite depth of love

and sympathy to admire in the heart of Jesus. His love was

boundless, his sufferings for us immeasurable. He was “a

man of sorrows and acquainted with grief;” and that “visage

which was more marred than any man” alone could express

His compassionate tenderness for those whom He loved even

unto death.

But all this suffering, though brought about because of sin,

was not suffering as the sin-bearer. “O righteous Father,”

He could say, “the world hath not known thee, but I have

known thee, and these have known that thou hast sent me.”

The sufferings of Jesus were connected with His blessed

character as exhibited in the offerings, namely, “as the whole

burnt offering” unto God—all around dishonoring Him while

He Himself was delighting to do the will of God, and was tried

by the fire of the judgment of God even unto death; as

“meat offering ” while dwelling as the perfect man in the
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midst of sin and iniquity—and that especially of His own

people, His kindred; as “peace offering,” in suffering the

coldness of His own loved ones while He Himself was for

them the perfect ground of peace and fellowship with God.

The texts which you quote appear to me to confirm this

view of the sufferings of Christ. Isaiah liii. 4. His grief and

sorrow were the consequences of sin, but they were not the

penalty of sin; accordingly, “He learned obedience through

the things which He suffered.” Though as a Son He was

obedient in all things, yet He went through the experience of

this obedience even unto death. Moreover, the very passage

to which you refer, when quoted in the New Testament, is

applied to the healing of our sicknesses and infirmities'

(Matt. viii. 17.)

The sufferings of the Lord Jesus as the “sin offering”

are quite different.

The Psalms speak of all the sufferings of Christ; but I

do not go into them here, as I believe that great care is

required to distinguish between those passages which apply to

the Lord and those which are only given as spoken by His

people.”

I likewise abstain from discussing the word vicarious. As it

is not in the word of God, I think we can afford to drop it

altogether; but if it be deemed essential to use it, I would just

observe that the truly vicarious position of Christ as the

Sin-bearer is altogether annulled, and becomes impossible,

unless, as the type of old, He was the Lamb without spot—

accepted as such—until “God laid upon him the iniquities

of us all,” that He might suffer the penalty without the

gate.

How can sufferings be penal unless they are the very pen

alty required by the sentence? Once more I say, death, and

* There are many passages in the Psalms which have been applied to the

Lord, whereas they could only be uttered by His suffering people under one

form or another—as the remnant of Israel, or as the church. To apply to

the Lord Jesus such portions as find no counterpart in the New Testament,

the life of Christ on the earth—but are flatly contradicted by the whole

tenor of it—is either lamentable ignorance, or wilful opposition to truth.
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death only, is that penalty.” The will of God (Heb. x. 6)

was even unto this death of his Son. “In burnt offerings and

sacrifices for sin thou hast had no pleasure. Then said I, Lo,

I come (in the volume of the book it is written of me,) to do

thy will, O God.” (Heb. x. 6.7.) Therefore, “by this will

we are sanctified, through the offering of the body of Jesus

Christ once for all.” Therefore, “Jesus, that He might sanctify

the people with His own blood, suffered without the gate.”

5. The Homily and the Collect :—

“These truths are

acknowledged in the

Church of England. In

the Collect appointed

for the festival of the

Circumcision of Christ

we read: ‘Almighty

God, who madest thy

blessed Son to be cir

cumcised and obedient

to the law for man,

grant us the true cir

cumcision,” etc. In

the Homily, “concern

ing the salvation of

mankind,' we read the

following words: “The

apostle teacheth . .

And again: “Christ is

the righteousness of all

them that do truly

believe. He for them

paid their ransom by

His death. He for

them fulfilled the law

in his life, so that now

Here the doctrine which you advo

cate is not positively asserted. At

least, the ransom, the price, is alluded

to in Scriptural terms, which is quite

different to Dr. Doddridge's “bought

with service.”

I must differ from this “fulfiller of

the law” as from your interpretation

of Rom. viii. 4. The following verse,

the 5th, confirms the simple truth that

“walking in the Spirit” is the ful

filling of the law : “That the right

eousness of the law might be fulfilled in

us, who walk not after the flesh but

after the Spirit; for they that are after

the flesh do mind the things of the flesh,

but they that are after the Spirit, the

things of the SPIRIT.”

Neither is this “inherent righteous

ness.” That is another expression

against which it is most needful to

watch. Gal. iii. 21, shews forcibly that

the righteousness of the law has nothing

to do with justification, for “if there

“As the result of sin we suffer pain, sickness,*But it will be said:

sorrow.” True; but these are only the working out of the seed of death

which is in us.

DYING thou shalt DIE.”

The sentence was, “In the day thou eatest thereof,
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in him and by him every

true Christian may be

called a fulfiller of the

Raw.’”

6. Luther:—

“It is my firm

belief,' says Luther,

‘that the meaning of

the gospel and the

apostle is no other than

that we are made

righteous before God,

and continue so, by

grace alone, through

the mere imputation of

the righteousness of

Christ. This righteous

ness of Christ is the

only perfect righteous

ness which canbe main

tained against wrath,

sin, and death. This

swallows up all, and

presents man as truly

holy and guiltless as if

there were no sin at

all in him (not as

having this holiness in

himself, but in Christ,

whom faith lays hold

of). For the right

eousness which is im

puted by grace allows

no supposition of sin

in him.’”

had been a law given which could have

given life, verily righteousness should

have been by the law.” What plainer

than this?

A somewhat obscure statement. If

by the righteousness of Christ is meant

a legal righteousness, I can only refer to

Romans iii. “But now the righteousness

of God (?ixzlaruyn, the essential quality

of righteousness) without the law is

manifested, being witnessed by the law

and the prophets; even the righteous

ness of God which is by faith of Jesus

Christ unto all and upon all them that

believe: for there is no difference: for

all have sinned, and come short of the

glory of God; being justified freely

by his grace through the REDEMPTION

that is in Christ Jesus: whom God hath

set forth to be a propitiation through

faith in his BLOOD, to declare" his right

eousness for the remission of sins that

are past, through the forbearance of

God; to declare, I say, at this time his

righteousness: that he might be just,

and the justifier of him which believeth

in Jesus. Where is boasting then P

It is excluded. By what law P of

works? Nay: but by the law of faith.

Therefore we conclude that a man is

justified by faith without the deeds of

the law.” (ver. 21–28.)

* The righteousness spoken of here is evidently the righteousness of the

Godhead—that essential attribute which was ever perfect in His dealings

with Israel and older saints, but was now declared, proclaimed, manifested,

when the Lord Jesus was made sin, and the “remission of sins” was proved

to be just, because the blood was shed. -
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Man is unrighteous, but his faith is counted for righteousness.

What was Abraham's righteousness? A legal one P No. It

was given to him 430 years before the law; it was his before

he was circumcised even. He believed God, and it was

counted to him for righteousness; yet, “not in circumcision,

but in uncircumcision.”

To the believer now, righteousness is imputed without works.

How P Through the “Righteousness of Christ P” The Scrip

ture does not say so, but because He bare the penalty of sin:

“For all have sinned, and come short of the glory of God;

being justified freely by his grace through the redemption that

is in Christ Jesus: whom God hath set forth to be a propitia

tion through faith in his blood, to declare his righteousness

for the remission of sins that are past through the forbearance

of God.” (ver. 23–24.) Therefore, the believer is not only

guiltless ; he is, through the resurrection of Christ, made

“alive unto God,” a “partaker of the divine nature.” Christ

being made sin, who knew no sin, the believer is made the

righteousness of God in Him.

7. Professor Knapp:—

“Theologians com- Again, I ask, how can “active obe

monly hold that the ac- dience” be an atonement for sin? Blood

tive obedience of Christ alone is the atonement—reconciliation.

was as much a part of (Heb. xiii. 12; Heb. ix. 26. Lev. xvii.

His atonement or satis. 11–14.)

faction as His passive
obedience.’... ‘By His Neither the opinion of the Lutheran

passion or death, and Church, nor the Helvetian Confession,

by all those thing, are the truth of God. The Lord prayed

which He did and suf- thus: “Sanctify them through Thy

fered for our sakes, truth. Thy WoRD is truth.”

from the time of His Is not this a most unguarded, un

coming in the flesh, scriptural expression; one which, as

our iord reconciled unqualified, is most dishonouring to

His Heavenly Father God? Where does the Word represent

to all the faithful.” the Father as angry with the faithful,

and reconciled only through what the

Son did and suffered? The teaching of Scripture is the
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reverse: “God is love.” “He so loved the world, that He

gave His only begotten Son.” “He first loved us.” “When

we were dead in trespasses, . . . . for His great love where

with He loved us.” . . . . “God commendeth His love in

that, while we were sinners, Christ died for us.” “He was in

Christ, reconciling the world unto Himself, not imputing their

trespasses to them.” “He hath reconciled us through the

blood of the cross.”

True (if this be a right translation), “God is angry with the

wicked every day.” His wrath abideth on the unbeliever;

but to speak of the faithful as those to whom He is reconciled

because Christ interferes, is an awful dishonour to the charac

ter of GoD. How much more when THE FATHER is spoken of !

Quotations might be multiplied to show how He loved his

enemies, and how he beseecheth us to be reconciled to Him,

because He was in Christ, reconciling the world unto Himself,

No where can it be found that “His anger was appeased by

the sacrifice of Christ,” as many have, alas! asserted, in

ignorance of the true character of the Father, and of the

oneness of His work with his adorable Son. “My Father

worketh hitherto, and I work.” “I and my Father are

one.”

His wrath abideth because the sacrifice is rejected. The

wicked are those who “make him a liar” by refusing to

believe “the record which He hath given of His Son.”

(1 John v. 10).

8. “Westminster Confession ”:—

“God justifieth by “Obedience and death” is a phra

imputing **** seology of man to explain his thoughts

and satisfaction of —no; the thoughts of God—or it would

...'...". be used in Scripture. The Word speaks

. . . . of obedience, unto death; probably,

righteousness by faith. because obedience on the part of the

Christ by his obedience Substitute would not be perfect without

and death did fully death; such an obedience, such de

discharge the debt of votedness to the Father as death itself

all those who are thus cannot shake—the view of the whole
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justified, and did make

a proper, real, and

full satisfaction to his

Father's justice in

their behalf.’”

burnt-offering for the glory of God.

But furthermore the Word speaks of

obedience unto death, EVEN THE DEATH

of THE CRoss—that is, the penalty of

sin. And what follows this? The

RESURRECTION LIFE alluded to throughout the New Testament.

“He was delivered for our offences, and raised again for our

justification.”

9. Dr. Owen –

“‘Being sinners, we

were obnoxious both

to the command and

eurse of the law: and

as Christ could not, by

his most perfect obedi

ence, satisfy the curse

of the law—“dying

thou shalt die;” so by

the utmost of his suf

fering, he could not

fulfil the command of

the law—“Do this and

live.’ Wherefore, as

we plead that the

death of Christ is

imputed to us for our

justification [query,

pardon] so we deny

that it is imputed to

us for our righteous

ness. For, by the im

putation of the suf

ferings of Christ our

sins are pardoned, and

we are delivered from

the curse of the law

which he endured;

but we are not thence

esteemed righteous,

How can a sinner be at the same time

obnoxious to the command and curse

of the law? It must be either one or the

other; it cannot be both at once. The

law says: “See, I have set before thee

this day, life and good, and death, and

evil.” “This do, and thou shalt live.”

“The soul that sinneth it shall die.”

This is plain enough. If you obey, you

live; if not, you die. But law never

says: You must both obey and die.

Man being disobedient is dead. “The

wages of sin is death.”

Death is separation from God. The

sinner is dead: to be righteous he must

have life. The law cannot give life, as

it is written in Gal. iii. 21, 22: “Is

the law then against the promises of

God? God forbid.: for if there had

been a law given which could have

given life, verily righteousness should

have been by the law. But the

Scripture hath concluded all under

sin, that the promise by faith of Jesus

Christ might be given to them that

believe.” Thus the promise is to faith;

“faith is counted for righteousness,”

and the Scripture adds: “Even as David
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nor can we be so,

without respect to the

fulfilling of the com

mands of the law.”

“‘It is generally

granted that the justi

fication of a sinner is

represented in Zech iii.

The “taking away of

his filthy garments,’

is expounded by the

‘passing away of his

iniquity”—he is no

more defiled by them;

but he is not thereby

clothed ; “change of

garments’ is an ad

ditional favour. What

this raiment is, is de

clared, Isa. lxi, 10.

“He hath clothed me

with the garments of

salvation, he hath cov

ered me with the robe

of righteousness' (to

which the Apostle

alludes, Phil. iii, 9)..

These things therefore

are distinct . . the

pardon of sin and the

robe of righteousness;

by the one we are

freed from sin, by the

latter we have a right

to salvation.”

also describeth the blessedness of the

man unto whom God imputeth right

eousness without works, saying, Blessed

are they whose iniquities are forgiven,

and whose sins are covered. Blessed

is the man to whom the Lord will not

impute sin.” (Rom. iv. 1–8.) “There

fore we conclude that a man is justi

fied by faith without deeds of law.”

(Épywy väuov.)

“(Zech. iii.).” Sin being forgiven,

what are we clothed with? A “legal

righteousness”? No; resurrection life;

“the life hid with Christin God,” ready

to be manifested in glorified bodies

when He shall appear. (Rom. viii.;

What is meant by a “right to salva

tion”? A “legal title to eternal life,”

as you write (p. 4) P A claim to be

saved because Christ hath fulfilled the

law P. There is no such thing in Scrip

ture. The Word nowhere teaches us

we have a “right to salvation,” or a

“legal title to eternal life.” Salvation

is not a right; it is a fact—a present

possession. It is life in Christ. “He

that hath the Son hath life.” “He that

believeth on me hath everlasting life.”

Everlasting, because “He, when he

had, by himself, purged our sins, sat

down on the right hand of the Majesty

on high.”

But if I speak of “a title to eternal life,” my title is in

the living Christ on the right hand of God. “The Son

quickeneth whom he will; ” and if saved through faith, I am

a living member of the risen Christ, having here below the

“earnest of the inheritance ’’—not a legal righteousness, but
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the Spirit of adoption, “sent forth into our hearts whereby we

cry, Abba, Father.”

10. Goodwin :-

““From his birth,

all that great ord

nance of God's curses

was charged with

wrath, and bent

against him, in order

discharged, and let

off upon him.’ ‘The

curse seized upon him

when he was made

flesh; and began to

break out upon him,

in the spots of human

infirmities, in making

him all over like sin

ful flesh. (Rom. viii.

3, 4.) Which curse

secretly followed and

increased upon him,

in the fruits of it,

and left him not

until it had brought

him to the accursed

death, when it ap

peared to all the world

that he was made a

curse indeed, when

he hanged on a tree.”

“While writing thus

Goodwin earnestly

contended for the

Godhead glory and

perfectly sinless hu

manity of the Lord

Jesus.”

Where are such words in Scripture?

These expressions far surpass the quo

tations from Haldane. Why, they

border on blasphemy. They would be

blasphemous indeed, but for the ig

norance of those who could utter such

expressions in their intense desire to

support a theory or a system.

The same may be said of the quo

tation from Witsius. At best, it is

mere confusion. But I will not in

veigh against expressions. What saith

the Scripture?

The Scriptures represent the Lord

Jesus in two characters.

As He is born in the lowly manger

at Bethlehem, the heavens re-echo the

angels' song, “Glory to God in the

highest, and on earth, peace, good will

towards men.” Was this like “the

curse seizing upon him P” Again,

Jesus increased in wisdom and stature,

and in favour with God and man.” He

comes to Jordan, He the spotless Lamb

of God; He goes into the waters of

baptism—that is, death—thus fulfilling

all righteousness; He who could repent

of nothing, submitting to the baptism

of repentance And what I the hea

vens are opened on that spotless One

—and the voice is heard: “This is

my beloved Son in whom I am well

pleased.”

Again, He tells of His death, and

leads his sorrowful disciples to the mount that he may shew
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them a vision of the glory to follow. The light beams on

the Son of Man and He shines forth, as the Son of God—

the very Christ whom the Father had revealed to Peter.

It was good indeed to be there! But the light was too

bright for mortal eye – the voice too glorious for mortal ear:

“This is my beloved Son in whom I am well pleased, hear

ye him.” Is this like “spots of human infirmities,” like the

“great ordnance of God's curses 1’’

His holy life ignored of men, (and “He was subject unto

them; ”) His holy life was owned when He stooped to

John's baptism, and He Himself declared to be the accepted

One of the Father. Truly, He was the Lamb of God—the

Lamb of God without spot or blemish, “who taketh away

the sin of the world.” But it was not yet taken away.

His ministry was owned from the excellent glory: “Hear

ye him.” “And He that sent me is with me: the Father

hath not left me alone; for I do always those things that

please Him.” (John viii. 29.) “And I knew that thou

hearest me always: but because of the people which stand by

I said it, that they may believe that thou hast sent me.”

(John xi. 44.) Even in Gethsemane's dark gloom and hour of

agony—even there, an angel appeared unto Him and strength

ened Him. Such was the character of our adorable Jesus

—accepted throughout." He prays: “Father, glorify thy

name !” and a voice is heard from heaven: “I have both

glorified it, and will glorify it again.” Yes, I say, accepted

throughout, and acknowledged as the Son in fellowship with

the Father. A burnt offering, a meat offering, a peace

* There is not a word in the Scriptures to warrant the assertion that the

Lord Jesus was bearing sin while, at the same time, He was thus accepted

and acknowledged of the Father. Nowhere do they speak of Him as having

“some mitigation granted Him while he satisfied for our sins, by means of

some rays of consolation at intervals shining in upon Him by which He

might be animated resolutely to acquit Himself in the conflict.” This is

Witsius’—at best the language of a good man attempting to reconcile the .

deep mystery of “God manifest in the flesh” with his own poor, weak, con

temptible reasonings—reasonings which represent God as One dealing with

sin as if there were no sin, and represent the Lord in his life in a double

character, which Scripture never alludes to. #
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offering, a sweet savour unto God. Throughout His life He

is the accepted One ; not the “cursed” One.

But the scene changes. Sin comes in the way:- And “God

laid upon him the iniquities of us all.” He bare our sins in

his own body on the tree—He is made sin. The true

sin offering. Oh! what a change—how different the words!

No longer, “Father,” but, “My God, my God, why hast

thou forsaken me?” What, the Holy One of Israel for

saken / the spotless Lamb crying to God as to the just One

dealing in judgment against sin! Alone, He is there, and

the scene is too awful, yet too glorious for our apprehension.

We can but bow and adore the grace which could give such a

Son to be “sin for us, Him who knew no sin”—the grace that

could say of that Son, “Cursed is every one that hangeth

on a tree l’” Alone He bare the wrath of God against sin

—and we can never comprehend all the extent of that

wrath, nor fathom all the depths of His agony and of His love.

Still, through this terrible scene, the Godhead of Jesus

shines forth as though especially to remind us Who it was thus

hung on the tree: “This day thou shalt be with me in

Paradise.” Though God could forsake Him, as the sin-bearer,

He was still Immanuel, God with us! The vail is rent! Oh,

“mystery of godliness—God manifest in the flesh, justified in

the Spirit, seen of angels, preached unto the Gentiles, believed

on in the world, received up into glory !”

The language of Dr. Goodwin, and similar thoughts ex

pressed in other words, representing Christ in His life as

banished from the Father's presence—shall I say what has

been written—“loaded with our leprosy ”*—such language,

such thoughts, are monstrous. They deny the glories of the

Person of Immanuel. They entirely contradict the whole of

Scripture, which represent Him as the Lamb, who, through the

Eternal Spirit, offered himself without spot to God.t And

* The “Christian Treasury,” July 1st, 1861, “The Banished One,”

by Dr. Horatius Bonar.

+ They deny His sacrifice as the sinner's Substitute, for the offering

must be without spot or blemish, until the sin is laid upon him; when it

is at once slain, and the body burnt without the camp.
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whence do they spring P From the false, unscriptural idea of

justification through a legal righteousness—nowhere men

tioned in Scripture except in such words as, “This do, and

thou shalt live;” words which utterly condemn, but never can

justify. To support this false theory of man, the Person of

Immanuel is dishonoured, Scripture flatly contradicted, and

very nonsense spoken and written by saints of God!

Your quotations from Bunyan bear much the same character

of an attempt to explain the truth of God independently of

His Word. Strange to reject what such a good man as

Bunyan said; but even Bunyan must be tested by the Word of

God. And where he is wrong, even Bunyan must give way to

that blessed Word which endureth for ever. Is the “Pilgrim's

Progress” to settle a question of doctrine? “My thoughts are

not your thoughts, nor are your ways my ways, saith the

Lord.” What the best of men have written is as much below

the thoughts of God as the earth is far from the heavens

above.

But if THE WoRD were read only half as much as the

“Pilgrim's Progress,” Christians would have very different

ideas of Truth.

The same must be said for the writings of others to whom

you allude, including the “honoured Whitfield.” Holy and

devoted as they have been, they are yet men, and wherever

they assert that the righteousness of the law justifies, they

contradict Scripture. Condemnation is death, justification is

life. Now, “if there had been a law given which could have

given life, verily righteousness should have been by the law.”

Whitfield speaks of the righteousness of the Lord Jesus

Christ being imputed and made over to us; and until this is

done, “the wrath of God abideth on us.” Now, when God

speaks of “His wrath abiding,” it is in connexion with unbe

lief only. Why not leave it as God has put it? If it were in

connexion with a legal righteousness, it would surely have

been so stated by the Holy Ghost. When it is a question of

the sinner's being reconciled to God, it is: “whom God

hath set forth a propitiation through faith in His BLOOD.”

Your reference to Mr. Newton is open to the same objection
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as all the rest; in addition to which, Mr. Newton, some years

back, wrote some things which were most dishonouring to the

person of our blessed Lord. Though he appears, in a measure,

afterwards to have qualified those statements, he has never yet

candidly retracted them; and your present extract from his

paper on “Justification” savours too much of the idea which

led him astray in former days. Instead of going to Scripture

for figures, he imagines the “courts of God,” and speaks

dogmatically about them, grounding his arguments on

“forensic customs” in the courts of men! From these he

draws conclusions at variance with Scripture, but all grounded

on the false notion that the righteousness of the believer in

the Lord Jesus is only a legal righteousness.

I shall not follow you into your review of my reply to the

“Record.” I leave that to speak for itself. If it be against

Scripture, let it be burnt; but you have not shown it to be so,

although you do state that it is opposed to many generally

received opinions among men." Nor would it be profitable

to say much respecting your strictures on “Brethren; ” I

have written enough on this subject in my first letter to

you. This only will I observe: You complain of the many

“points of difference” which exist between “Brethren” and

others—all, I own, material points. But whence these differ

ences? They are all involved in this question of Justification.

You adopt the opinions—the theology of men. “Brethren”

will receive nothing but the simple statements of the Word

* I find you have quoted a few passages from my tract, against which you

pass some severe remarks, but you do not prove them to be unscriptural.

To mention one instance: you cannot harmonise (page 23) the state

ments, that “law can only condemn me; and that I, as a sinner, can’t be

bound to keep it.” Surely it is very simple. I say, “the only possible re

lationship which law can have to me is that of condemnation.” Accordingly,

God is so merciful that I am never brought into that relationship by Him—

for “He sent not His Son into the world to condemn the world, but that

the world through him might be saved.”

When the risen Lord sent His disciples into the world, he did not say:

First, put the world under the law, and then tell them of the grace of God;

but, “Go ye into all the world and preach the gospel to every creature.” And

what is this gospel but John iii. 11–20 °
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of God. From a scriptural view of Justification flow all the

doctrines which they hold. And I will accordingly con

clude with a short review of the whole question. It resolves

itself into this: Is the believer justified through “legal right

eousness; ” or has he resurrection life in Christ?

The first proposition is never mentioned in the New Testa

ment. I search in vain for proofs of it. The strongest

passage which can ever be alleged is, Rom. v., but it is not

stated there that obedience to law by the Lord Jesus Christ

justifies the sinner. The obedience alluded to includes

death, the only penalty for sin; and, as the result of that

obedience unto death many shall be made righteous. The

obedience of Christ is here opposed in principle to the dis

obedience of Adam.

But this proposition as to legal righteousness is often

refuted; and in no portion more explicitly than in Gal. iii.:

“Oö Sixxiw8%asrai # pywy véuov rāga gépá.” “For as

many as are of the works of the law are under the curse:

for it is written, Cursed is every one that continueth not in all

things which are written in the book of the law to do them.

But that no man is justified by the law in the sight of God,

it is evident: for The just shall live by faith. And the law

is not of faith: but, The man that doeth them shall live

in them. Christ hath redeemed us from the curse of the

law, being made a curse for us: for it is written, Cursed

is every one that hangeth on a tree: That the blessing of

Abraham might come on the Gentiles through Jesus Christ ;

that we might receive the promise of the Spirit through faith.'

Brethren, I speak after the manner of men; though it be but

a man's covenant, yet if it be confirmed, no man disannulleth,

or addeth thereto. Now to Abraham and his seed were the

promises made. He saith not, And to seeds, as of many;

but as of one, And to thy seed, which is Christ. And this I

say, that the covenant, that was confirmed before of God in

Christ, the law, which was four hundred and thirty years

after, cannot disannul, that it should make the promise of none

effect. For if the inheritance be of the law, it is no more of

promise: but God gave it to Abraham by promise. Wherefore
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then serveth the law P. It was added because of transgressions,

till the seed should come to whom the promise was made; and

it was ordained by angels in the hand of a mediator. Now a

mediator is not a mediator of one, but God is one. Is the law

then against the promises of God? God forbid: for if there

had been a law given which could have given life, verily

righteousness should have been by the law. But the

Scripture hath concluded all under sin, that the promise

by faith of Jesus Christ might be given to them that

believe.”

Rom. iii. and iv. likewise set forth the same truth.

And these passages of Scripture, while asserting that law

never can give life—but has only the power of death (“the

strength of sin is the law”), these passages set forth the

truth of the second proposition for which I am contend

ing. When all were dead in trespasses and sins, when both

Jew and Gentile had utterly come short of the glory of

God, “the grace of God, which bringeth salvation, ap

peared unto all men.” In the midst of a world lying

in wickedness, one nation had been gathered and blessed of

God to be the channel of His manifestations to the very end

of the earth. They utterly failed in their calling of God. He

sent his prophets and his teachers to them, and they scourged

some, and others they killed. At last, their rightful King

appeared, Messiah—the promised One--the very Word of

God; but they preferred their own legal righteousness—they

rejected Him, and nailed Him to the cross. Ah! the penalty

of sin is death, nothing short of death. “Except a corn of

wheat fall into the ground and die, it abideth alone; but if

it die, it bringeth forth much fruit.” Alone He must have

abode, that Blessed One of God, accepted, acknowledged of the

Father, but rejected of His own on earth; harmless, holy,

separate from sinners; in His perfect obedience, glorifying

God to the uttermost; in the midst of sin and iniquity, “the

brightness of the Father's glory, the express image of His

person.” But man was dead in trespasses and sins, and with

out the shedding of blood there was no remission. Therefore,

Jesus must die, that through death. He might conquer
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death, destroy him that had the power of death, and “bring

life and immortality to light through the Gospel.”

When God appoints for Israel the law of offerings, His own

glory is the first thing at stake. The burnt offering, which is

wholly unto God, is the first alluded to. The glory of God

has been insulted by man; in the face of the whole creation,

the Creator has been defied. But the Lord Jesus appears,

“Lo, I come to do thy will, O God,” and to the very utter

most magnifies that glory before the universe; but all this

is unto God, that His glory may be vindicated. Accordingly,

God accepts the offering and owns it from heaven. He is

perfectly glorified by the sacrifice of Jesus, and can then begin

to deal with the creature on a new principle. This, I believe,

is the meaning of Romans v. It is the principle on which

God meets man. -

The offering for sin is the last given to Israel; but on the

part of the high priest, as representing the whole sinful

congregation, it is the first with which he has to do. (Exodus

xxix. ; Lev. viii.) So with man generally; “in Adam all

die; ” and with the old Adam God has done for ever except in

the way of condemnation. He does not mend him with a legal

righteousness; all men are guilty. The death of Christ alone

meets the case, the BLOOD shed on the cross is the FIRST thing

with which man must be identified. Dead in trespasses and

sins, he needs life—no righteousness of the law can give life;

but the corn of wheat falls into the ground and dies, and “if

it die, it bringeth forth much fruit.” So deathly is everything

connected with man brought in guilty before God, that the

holy Sabbath—the chosen day of God for his earthly people

—is then ignored, and Jesus rises on the eighth day, the first

morning of a new week, the first-fruits of his believing peo

ple. Christ hath put away sin by the sacrifice of Himself.

The bonds of death cannot hold the Holy One of God. He is

raised by the glory of the Father, and the believer has life in

the risen Christ. “If any man be IN CHRIST he is a new

creature; old things have passed away, behold all things have

become new, and all things are of God.” “He that hath

the Son hath life, he that hath not the Son of God hath not
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life.” “He was made a little lower than the angels for the

suffering of DEATH, that, THROUGH DEATH he might destroy

him that had the power of death, that is, the devil, and

deliver them who through fear of death were all their life

time subject to bondage.”

In Rom. v. 10, Justification is through the blood that

cleanseth from all sin: salvation by the life of Christ, is that

which follows the reconcilation. “But now in Christ Jesus

ye who sometimes were far off are made nigh by the BLOOD OF

CHRIST.” (Eph. ii. 13.) “Who hath delivered us from the

power of darkness, and hath translated us into the kingdom

of his dear Son: in whom we have redemption through his

BLOOD, even the forgiveness of sins.” “And you, that were

sometime alienated and enemies in your mind by wicked

works, yet now hath he reconciled in the body of his flesh

through DEATH, to present you holy and unblameable and

unreprovable in his sight.” (Col. i. 13, 14; 21, 22.) “Who

shall lay anything to the charge of God's elect P It is God

that justifieth. Who is he that condemneth P. It is Christ

that DIED, yea rather, that is RISEN again, who is even now

at the right hand of God, who also maketh intercession for

us.” (Rom. viii. 33, 34.) “But God, who is rich in mercy,

for his great love wherewith he hath loved us, even when we

were dead in sins, hath QUICKENED us together with Christ,

(by grace ye are saved;) and hath RAISED us up together, and

made us sit together in heavenly places in Christ Jesus: that

in the ages to come he might shew the exceeding riches of

his grace in his kindness toward us through Christ Jesus.”

(Eph. ii. 4–7.) But all this is ignored in the extracts

from the works of men which you have given . It is not

once alluded to ! -

The Word is full of it. And yet you call it “mysticism l’”

Instead of the teachings of the Holy Ghost by the Word

of God; instead of childlike submission and faith; man works

out a theory of his own, and writes volumes to support a

phrase which, in its peculiar signification, is not in Scripture.

I say in its peculiar signification, because I cannot deny

the translation of 2 Pet. i. 1, “the righteousness of our God
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and Saviour Jesus Christ.” But granting this translation, it

remains to be proved what righteousness is there meant.

The word is 31kaioruyn, a very different word from Bixaiwpox,

righteous action. Yet giving it all the force of which it is

capable in your sense, it still remains a solitary expression, in

connexion with which the whole doctrine of this “imputed

legal righteousness,” is built up by man, while he takes no

notice of the resurrection life in Christ, the one theme of the

apostles' preaching both to Jew and Gentile.

Ah! is there not self-righteousness at the bottom of all

this? I do not say wilfully ; but are not the subtle work

ings of the flesh traceable here, leading us to deny that we are

by nature utterly lost to all that is just, holy, and true; a

denial that we are “dead in trespasses and sins; ” a carnal

hope of getting some good out of the “old man”? Is not the

idea of “progressive sanctification" so called, the very embodi

ment of that fatal working in the heart of man P What is

often implied by “progressive sanctification”? The improve

ment of man, the hope that he may become better. But what

saith the apostle by the Holy Ghost? “I know that in me,

that is, in my flesh, dwelleth no good thing.” And when we

have had fellowship with God for fifty years—when the Spirit

of God has been speaking to us of Jesus for a whole life-time,

what can we still say of the flesh, but as he then wrote:

“I know that in me dwelleth no good thing.” “The carnal

mind is enmity against God, for it is not subject to the law

of God, neither indeed can be.” And the carnal mind, the

old nature in the Christian, remains as ever at enmity against

God. True, “whatsoever is born of God doth not commit

sin.” The new nature is after God, “created in righteousness

and true holiness,” but sin remains in the body until the

“earthly house” is dissolved, or we are suddenly changed and

“caught up to meet the Lord in the air.”

Moreover, when the Spirit of God has testified of Jesus to

us for a long while, or when the blessed light of the grace of

God hath more vividly than usual shone forth into the soul,

then it is that we begin to discover some of the depths of

corruption which were in our hearts, lying hidden hitherto
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because we were not walking in the full light of grace and

fellowship with God! It needs much grace really to under

stand such a word as that: “He that loveth not his brother

abideth in death.”

If the idea of “progressive sanctification” in any way

favors the thought that man's sinful nature improves, I

say it is a false doctrine suggested by Satan to delude the

soul; and, though it may seem to you the acme “of bitterness

and positiveness” so to speak—such a doctrine only exhibits

to me the “labyrinth of darkness, falsehood, conceit, and

self-righteousness of man.” I must utterly reject it. (Gal.

v. 19–21.) If it only means that the flesh is brought

into subjection, conquered through faith in the Son of God,

subdued by the Spirit dwelling within us—if it means

“abiding in Christ,” and depending on the Holy Ghost,

that we may bring forth the fruit of the Spirit—if, in a

word, it be but another expression for the scripture: “Walk

in the spirit, and ye shall not fulfil the lusts of the

flesh,” then, I subscribe cheerfully to the thought which

it conveys; but I prefer using the Word of God, lest my

own words or the words of men should, as they often do, lead

me into some erroneous ideas, which, for pride's sake, I

should be tempted afterwards to defend.

Moreover, I hold that this sanctification is alike through

the risen Christ, “who of God is made unto us wisdom,

righteousness, sanctification, and redemption.” Not through

the fulfilling of the law in my stead,” but now that He is

* I think this doctrine of righteousness imputed in lieu of my unright

mess is a most dangerous fallacy. On the one hand, it encourages the idea

of “inherent righteousness”—the stumbling block of many; on the other.

in spite of what you say to the contrary, it does often influence the thoughts

of Christians to lower the blessed staudard of the “sermon on the mount,”

to the present capacities of fallen man. Here is an instance of this : How

often is it said, “Christ could give the ‘other cheek’ to be smitten; but,

surely, He never meant us to do so.” “How could the government of the

earth be carried on without war? Therefore, war is justifiable in a Chris

tian country, etc.” And these are arguments used by Christian men—

yea, leading men in the “Evangelical world!”
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raised to the right hand of the Father in the power of an

endless life—the great High Priest after the order of

Melchisedec. “Wherefore He is able to save unto the uttermost

all that come to God by Him, seeing He ever liveth to make

intercession.” -

Because He rose from the grave in the power of an endless

life, the Holy Ghost was shed down abundantly to testify of

that blessed One who is now in the presence of God appearing

for us, “elect according to the foreknowledge of God the

Father, through sanctification of the Spirit, unto obedience

and sprinkling of the blood of Jesus Christ.” Therefore,

progressive sanctification can only be “to grow in GRACE

and in the knowledge of our Lord and Saviour Jesus Christ,”

the love of God being “shed abroad in our hearts by the

Holy Ghost given unto us.” “Because ye are sons, God

hath sent forth the Spirit of His Son into your hearts cry

ing, Abba, Father.”

This sanctification of the Spirit, this membership of Christ,

is given at once to them that believe: “He that believeth

hath everlasting life.” The little child, who looks to Jesus;

or the thief on the cross, who owns that Jesus is Lord; or the

aged pilgrim, who has lived and served the Master in the

wilderness for fifty years, are all “sanctified.” Them. He

hath “made meet to be partakers of the inheritance of the

saints in light.” Blessed be His name for every pilgrim

who is permitted the privilege of loving Him whom he

hath not seen, and of walking with Him in the wilderness

through the presence of the Comforter; but his sanctification

is no other than life in the risen Christ—the development

of that life on the earth—no other than that of the babe

who lisped His precious name once, and is received into

His presence to be with Him for ever. The life of the babe

is carried on “with the Lord” until He shall appear; ours

on the earth in the wilderness, midst failure and short

coming, yet “ looking for that blessed hope, and the glorious

appearing of our great God and Saviour Jesus Christ.” And

thus, shall no flesh glory in His presence; but Christ is

ALL, and we, “the fulness of Him who filleth all in all.”
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Therefore, “let no man glory in men.” “If any man

glory, let him glory in the Lord.” Butlet us all learn, as the

Thessalonians of old, to “wait for His Son from heaven,

whom He raised from the dead, even Jesus, which delivered

us from the wrath to come.” - -

This is the true way to “follow peace with all men, and

holiness, without which no man shall see the Lord.” “WATCH,

therefore, for ye know not the day nor the hour when the Son

of Man cometh.” “And again I say, WATCH.”

In the fellowship of this hope,

Believe me, my dear Sir,

Yours affectionately,

ALFRED BELL.

Ipswich, May 1st, 1862. -

26 JU 62

*AJ. M. BURTON AND co, PRINTERs, IPswich.
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