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I N T R O D U C T I O N . 

THERE has been a good deal said and written on the subject of 
Baptism, especially upon that view of it, termed "Believer's Bap
tism." In our judgment it is a narrow and contracted one, and 
gives neither the breadth of Scripture, nor the many important 
principles involved in Christian Baptism. We earnestly invite 
calm, prayerful study of the following pages, in which we have 
endeavoured to set forth " Household Baptism " as according to 
Scripture teaching and New Testament practice. We are glad to 
number amongst our friends many Baptist brethren, and cordially 
desire to walk in loving companionship with all who love our 
Lord Jesus Christ in sincerity and truth, apart from the question 
of Baptism, which after all is a secondary matter compared to the 
vital truths in which, happily, we are agreed and for which we 
ought earnestly to contend on one common platform. Baptism 
as a question, comes under the Apostolic rule laid down in Phil, 
iii. 16—"Nevertheless whereto we have already attained, let us 
walk by the same rule, let us mind the same thing." A calm and 
dispassionate consideration of the subject, however, without party 
feeling and bitterness, might result in blessing and tend to tighten 
the cords of fellowship unhappily weakened by extreme statements 
on both sides. 

Baptism and the Lord's Supper are institutions of the Lord's 
own appointment, and hence to slight either, tends to the Lord's 
dishonour. We have to be careful, however, not to exalt any 
ordinance a hair's-breadth beyond the place assigned it in the 
Scriptures. I t was not that the Apostle undervalued Baptism 
when he relegated it to a secondary place, and rejoiced, nol that 
he had baptised many, but that he had baptised few (1 Cor. i. 
14-17). Surely the principle and spirit of the Apostle in treating 
of this keen and much controverted subject, is not void of 
application in many places and to many persons known to us. 
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C H R I S T I A N B A P T I S M . 

THERE are more important subjects in the Word of God than 
Baptism; and we would desire, at the outset, to enter an emphatic 
protest against the undue place it occupies in the minds and 
interests of many. Baptism has become the distinctive badge 
of a numerous party here and on the other side of the ocean, 
and this, to their serious loss and to the Lord's dishonour. 
Baptism, as a bond of union, as a centre of gathering to the 
Lord's people, has been substituted for the name of Christ, and 
an ordinance has practically supplanted that Blessed One in the 
affections of many of His people. 

Scripture nowhere intimates that believers are gathered to 
Baptism; nor does it point us to companies of Baptists as such. 
"Where two or three are gathered together in MY NAME, there 
am I in the midst of them " (Matt, xviii. 20). It is not, The 
Name and Baptism ; but " My name " alone, which gathers and 
holds the saints in Divine power. 

The intemperate zeal displayed on all sides, in discussing the 
subject is another sad feature of the " Baptist controversy," and 
hence we question if its frequent discussion does much good. 
Young Christians, too, are frequently worried and badgered, and 
every effort made worthy of a better cause, to get the young and 
inexperienced immersed. We frankly admit that extreme state
ments and unwise actions have characterised the disputants on 
both sides. We trust that grace and forbearance, and an honest 
acknowledgement of the difficulties surrounding the subject, 
whether occasioned by previous religious teaching or formed habits 
of thought, may, in future, lead all to state their thoughts with 
due moderation and respect for the cherished opinions of those 
who conscientiously differ. It is, after all, Christ alone and His 
Cross which knits heart to heart, and this for time and eternity— 
for earth and heaven. 
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1. F I V E DIFFERENT BAPTISMS. 

We have five distinct characters of Baptism referred to in the 
Scriptures. 

1. That of all Israel (1 Cor. x. 1, 2, with Exod. xiv). Being 
a national act, and one effected prior to Christian times, and 
"unto Moses" while Christian Baptism is "unto Christ," we may 
dismiss as not directly applicable to us; of course there are prin
ciples of truth common to all the five characters of Baptism re
ferred to. 

2. The Baptism of John (Matt. iii.; Mark i. 4, 5 ; Luke iii.; 
John iv. 1, 2). John baptised all who owned their hopeless con
dition under the law; insisting upon reality on the part of all 
those who sought the privilege (Matt. iii. 7-10). I t was pre
eminently a Baptism of repentance. John's Baptism contem
plated Jews alone. I t pointed to Christ, the Coming One (Acts 
xix. 4). Another marked feature of John's Baptism was, that, 
while the people confessed their sins, remission of them could not 
then be enjoyed. John could not give i t ; " the Baptism of re
pentance" was "for, eis, unto the remission of sins" (Mark i. 4). 
Not one of those baptised by John enjoyed then, the great Chris
tian blessing, " remission of sins." I t was Jehovah—Jesus alone, 
who, according to Psalm ciii., could forgive sins and heal diseases 
(Mark ii.), and hence those baptised under John had to wait for the 
promised blessings till Christ began His ministry of Grace in 
Israel. Besides, John's Baptism is expressly contrasted with 
Christian Baptism, so Paul informs us (Acts xix. 3-5). The words 
of the Lord to John are commonly quoted as proof that persons 
now should be baptised : " Thus it becometh us to fulfil all 
righteousness" (Matt. iii. 15). But these words were applicable 
to John's Baptism only; " i t becometh us," i.e., the Lord and John. 
If the Messiah were to enter by the door into the sheepfold, He 
must enter by God's appointed way, He would fulfil every condition, 
and submit to the great Jewish ordinance of Baptism. He, per
sonally holy, witnessed as such in a threefold way : the opened 
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heavens, the Spirit as a dove lighting on Him, and the Father's 
voice (Matt. iii. 16, 17). They, unholy, yet mourning over their 
national and individual iniquity, confessed their sins and waited 
for the coming forgiveness. If God called His broken-hearted 
people to obedience, to repentance and confession of sins, and in 
Baptism to break outwardly with the nation, the latter, viz., 
Baptism, was equally incumbent on the Messiah, or Shepherd of 
Israel, but, of course, on different ground entirely, and for a 
different purpose ; hence the baptismal sentence, so often referred 
to, has no application to Christian Baptism. 

3. Baptism of things as pots, cups, brazen-vessels, couches, and 
the like, according to Jewish tradition (Mark vii. 3, 4), is translated 
"washings" (revised version). These Jewish ceremonial ablutions 
are again referred to in Heb. vi. 2, and ix. 10. In each of these 
three passages the word is in the plural and refers to things, not 
to persons. Baptisma is the word used for the baptism of persons. 
Baptismos is that used for Jewish baptism of things. The two 
words are never confounded, nor used interchangeably in the New 
Testament. 

4. Baptism of the Spirit into one body (1 Cor. xii. 13). The 
revised version reads—" For in one Spirit (that is in the power or 
virtue of) were we all baptised into one body." The power of the 
Spirit characterised the formation of the body, which was effected 
at Pentecost (Acts ii.): but Christ it was who, as ascended, "re
ceived of the Father the promise of the Holy Ghost, He hath shed 
forth this which ye now see and hear " (verse 33). Twice, there
fore, the blessed Lord received the Spirit : first, on earth ; second, 
in Heaven; first, for Himself, as the personal seal of what He was 
—the Holy One of God; second, for others, in order that a mighty 
and Divine work might be wrought on earth instrumentally by 
the Spirit. As Lamb of God He takes away the sin of the 
world (John i. 29). As Son of God He baptised with the Holy 
Ghost (verses 33, 34). Now the Spirit's Baptism is not by water 
at all—has nothing to do with that element whatever. I t is a 
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purely spiritual work. Another important feature is its corporate 
character. I t is nowhere declared in Scripture that any individual 
was baptised in or by the Spirit. Out of the human race—"Jews 
and Gentiles"—and apart from all social distinctions—"bond or 
free"—a living, active unity has been formed, characterised in 
every conceivable way—in formation, life, and progress by the 
Holy Ghost. Individuals are sealed (Eph. i. 13), while believing 
Jews (Acts ii.) and believing Gentiles (Acts x.) were baptised into 
the body. Water baptism is necessarily individual. The Spirit's 
Baptism is a corporate act. 

5. Christian Baptism (Matt, xxviii. 19). John's Baptism com
menced and ended with the ministry of the Baptist. The Baptism 
of the Spirit was effected on the ascension of the Lord. Christian 
Baptism was instituted by the Lord after His resurrection and be
fore His ascension to glory, and is founded on the fact that all 
power is given to Him as man, in Heaven and in earth (Matt. 
xxviii. 18). Christian Baptism is the subject of our present enquiry 
—baptism in water, and unto Christ (Gal. iii. 27), as distinguished 
from that by John, which was only temporary; from that of the 
Spirit, which is corporate and a never-to-be-repeated act ; from 
that of all Israel, which was unto Moses ; and from that of Jewish 
washings of things. Christian Baptism has unity imprinted on it 
—"One Baptism" (Eph. iv. 5) ; while, therefore, as already ob
served, there are features and principles common to these various 
Baptisms, it is of the last importance to see that Christian 
Baptism is distinct in character, institution, and object from 
the four. Confusion as %o these, especially of Christian Baptism 
(profession), with that of the Spirit (reality), has been productive 
of much evil. Profession (baptism) and reality (Lord's Supper) 
have each their respective signs and ordinances, and the failure 
to distinguish these is the rock on which Christendom has nigh 
gone to pieces. 

2. T H E SCRIPTURAL MODE OF CHRISTIAN BAPTISM. 
As to the disputed point, whether Christian Baptism should be 

effected by Aspersion or Immersion, we unhesitatingly say the 
latter. The complete immersion of the subject in water seems to 
us the unquestionable practice of Apostolic times. The classical 
meaning of the word baptize, whether used as a verb or a noun, 
and the Scriptural illusions to it, literally and metaphorically, 
conclusively prove that the root idea is to plunge or immerse. 
But some of our baptist friends press the mode of Baptism to an 
extent not warranted by the Word of God. Their argument is : 
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that as Baptism must (?) be by immersion, sprinkling is invalid, 
and should neither be practiced nor recognised. But on a little 
examination the argument breaks down. The word " baptized " 
is undeniably used several times in the New Testament apart from 
the mode of administration. Israel was baptized "in the cloud 
and in the sea " (1 Cor. x. 2) ; i.e., in virtue of the presence and 
power of Jehovah. But clearly you canuot import the idea of 
either aspersion or immersion in the Baptism of the Red Sea. I t 
is idle to talk of the people being covered by the waters forming 
a wall on either side, and the cloud above and over them; facts 
contradict the far-fetched theory (Exod. xiv. 19, 20). Again, 
how could the Spirit's Baptism of all believers into one body 
be effected either by immersion or sprinkling ? (1 Cor. xii. 13). 
The question of mode in such a connection is absurd. People can 
no more be immersed into a body than they could be sprinkled 
into it. These and other instances which might be adduced, 
show a latitude in the use of the term Baptism, which it would 
be well to carefully consider. The word in the New Testament 
is not used in the narrow and restricted sense of "immersion" 
only. 

To those who press unduly the mode of administering Baptism 
by immersion, we would remind them of the following facts. The 
early English Versions of the Bible; the authorised translation 
of 1611; and the Eevised Testament of 1881 have, instead of 
translating the Greek word, simply put it into an English dress, 
hence baptize. Others, as Green, Darby, and Alford have done 
the same, following in the wake of their predecessors. Why this? 
Because the scriptural usage of the word would forbid restricting 
it to immersion in all cases, and hence translators generally have 
recognised the difficulty and left it untranslated. They have 
shown their wisdom in so doing, and others might do well to learn 
and not to press immersion as the only and exclusive mode of 
administering Baptism. 

The argument, therefore, that immersion is absolutely needful 
for Baptism is worthless as proving too much; for Israel is said 
to have been baptised, yet the people were not immersed; and 
believers are members of the body of Christ, yet they were not 
immersed into it. The force of baptism lies in the truth it pre
sents, i.e., the profession of Christianity. As a rule we break 
bread in the morning, yet it is termed a supper, and we restrict 
our eating and drinking to a very small portion of the elements, 
yet it was partaken of as a meal in early days, and is spoken of 
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in Scripture as such. Why then raise questions as to the special 
way or mode of administering the ordinance 1 We certainly 
practise immersion, but we have more than once found ourselves 
in circumstances in which it was impossible to immerse the person 
fully. Sprinkling does not commend itself to us, as according to 
Scripture-practice, but we accept it as truly and really Baptism. 
Was it done to the Name of Father, Son, and Holy Ghost (Matt. 
xxviii. 19) ? The way in which it was done, is not a question with 
us, but was it done 1 We again repeat, that we practice immer
sion, and consider it the scriptural mode, and would strongly 
advise all to adhere to it alone; on the other hand, do not make 
a question of a matter which after all is a mere trivial one and 
of no real consequence. 

3. BAPTISM—WHAT IT SIGNIFIES, AND WHAT IT EFFECTS. 

Baptism does not confer Eternal Life, nor does it indicate that 
the subject of the rite has received God's great gift. To confound 
Baptism with the new birth is a deadly error, akin to those who 
confound the Lord's Supper with eating the flesh and drinking 
the blood of the Son of Man (John vi). Partaking of the Lord's 
Supper does not give life or salvation, but it supposes you have 
both. John vi., which is vital, precedes 1 Cor. xi., which is sac
ramental. But Baptism neither gives life, nor does it point to it. 
The baptised person may or may not have been born again. 
Baptism takes no account of that. The new birth introduces one 
into a sphere of reality; Baptism on the contrary brings one into 
the scene of outward Christian profession ; of course all profession 
should be real, but profession of Christianity is in itself right, 
and of that profession Baptism is the witness. The new birth in
volves a subjective state, true and real before God ; Baptism indi
cates an objective state into which one is brought thereby; the 
former is internal, the latter is external to the person. The new 
birth speaks of life ; Baptism of burial unto death. The former 
is God's work alone (John i. 13); the latter is man's work entirely 
(Matt, xxviii. 19). Instead, therefore, of God's Word confound
ing New Birth with Baptism, it rather contrasts them. The 
water of Baptism is not the same as the water of the New Birth, 
John iii. 5, " born of water" must be understood in the meta
phorical sense in which " water" is used in Eph. v. 26, where it is 
expressly declared to be " the Word." What, therefore, is 
ascribed to the " water " in John iii. 5, is affirmed of the Word in 
James i. 18. The physical property of water is to cleanse, the 
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moral property of the Word is to cleanse (John xv. 3 ; Ps. cxix. 
9). You 'may baptise a person a thousand times over, and by the 
most distinguished prelate in the land, and in the most sacred of 
buildings, but you cannot possibly thereby effect the new birth, 
confer life, or impart salvation. The sacramental must be distin
guished from the vital; the outward from the inward ; God's 
work in the soul from man's work on the person. We quite ad
mit the use and value of ordinances, but Israel had them and per
ished (1 Cor. x). Christendom has them, yet will be cut off 
(Rom. xi). Do not therefore confound the baptismal waters with, 
the water of the new birth. Carefully distinguish things which 
essentially differ. Never ascribe saving efficacy to ordinances. 
Life is in the Son (1 John v. 11). Sonship is by faith in Christ 
Jesus (Gal. iii. 26). These vital truths are never in Scripture 
declared to be bestowed on the ground of Baptism. 

I t is said " the old man is dead, therefore get him buried in 
baptism." But on the contrary, Scripture affirms that the old man 
is crucified and we are dead (Rom. vi. 6, 8 ) : besides, it is sheer 
nonsense to speak of baptising the old man ! Do not confound 
the person with the nature. It is persons who are baptised. The 
death and burial of the old man is unscriptural in thought and lan
guage. The signification of baptism is burial. " We are buried 
with Him by Baptism" (Rom. vi. 4). "Buried with Him in 
Baptism" (Col. ii. 12). It does not in itself signify either death 
or resurrection, but simply burial. I t is burial unto death, i.e., 
Christ's death (Rom. vi. 3), and in Baptism ye are risen, but this 
latter is through faith of the operation of God (Col. ii. 12). If, 
so to speak, the person buried in Baptism is raised, it is by special 
act of God's operation. But the raising and the baptising are 
distinct acts, and it is with the former that faith is connected. 
Baptism, therefore, is neither the sign of death nor resurrection, 
yet both are closely related to it. "Buried with H im" unto 
death, i.e., to His death, is doctrinally signified in Baptism. 
What it further sets forth we hope to consider presently. I t is 
true, blessedly true, that the believer is dead with Christ; it is 
the foundation truth of deliverance from the power or dominion 
of sin (Rom. vi.), but Baptism never sets forth our death. We are 
baptised unto death, but whose 1 Ours, or Christ's, or both ? On 
this, Scripture is too plain to be misunderstood, " know ye not 
that so many of us as were baptised, eis, unto Jesus Christ were 
baptised, eis, unto His death " (Rom. vi. 3). Our death is never 
set forth in baptism, but ever and always His. Hence the remark 
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" Ye are dead, so give expression to it in Baptism " is not scrip
tural. We would repeat that burial unto Christ's death is signi
fied in Christian Baptism (Eom. vi. 3, 4). However strange or 
even inconsistent, it may at first sight appear to persons who have 
not looked closely into the matter, yet careful attention to the 
early part of Rom. vi. will show that a living man is buried unto 
death ; that burial precedes death ; that burial in Baptism is unto 
death, i.e., Christ's. Do not say this is contrary to nature, or 
affirm that death must precede burial, the reverse of this latter is 
exactly taught in Rom. vi. 3, 4, and nature confirms, not contra
dicts the order. The corn of wheat and other cereals are buried 
in the ground, then die in order to produce fruit (John xii. 24). 
While, therefore, it is true that the believer is dead with Christ ; 
that truth is not given expression to in Baptism, but the person is 
buried, not because he is dead, but unto death, i.e., Christ's. 
Eom. vi. 3, 4, and Col. ii. 12, present the truth to the complete 
reversal of Baptist teaching on this particular point at least. 

What does Baptism effect ? It neither changes the state of the 
individual, nor indicates a state of soul on the part of the bap
tised. Take the Baptism of Israel as an illustration. There were 
perhaps, about as many different and varying states of soul, as there 
were persons in the vast congregation. Of what state or inward 
condition then was Baptism the expression ? Of what state of 
soul was it the witness I Again, the foreign speaking Jews of 
Acts ii. were baptised ere they had remission of sins or gift of the 
Holy Ghost; whereas the Gentiles in Acts x. had both before 
Baptism. Which state of soul then did Baptism express ? That 
before the enjoyment of the forgiveness of sins and the liberty 
which the Holy Ghost makes known, or that which is the result 
of forgiveness and liberty 1 The eighth chapter of Acts furnishes 
us with other examples in disproof of the oft-repeated statement 
that Baptism gives expression to the fact before God that you are 
a true believer, that your sins are forgiven, etc. (1) When the 
Samaritans " believed Philip preaching the things concerning the 
Kingdom of God and the name of Jesus Christ, they were bap
tised, both men and women" (verse 12). But although baptised 
they had not as yet received the Spirit; this latter was subse
quent to their Baptism; see verses 14-17. (2) Simon the Sor
cerer believed (verse 13), but, evidently, his faith was not that of 
the heart (Eom. x. 9), yet on his profession he was baptised 
although then in the "gall of bitterness and bond of iniquity (verse 
23). (3) The Baptism of the Ethiopian (verses 36. 38). We 



11 

frankly admit that verse 37 presents an insuperable difficulty to 
our contention, viz., that Baptism is not the witness of an inward 
state, that it is not the expression of what is real before God, but 
denotes profession on the part of the baptised, without signifying 
whether the profession is true and real or not. But that verse is 
rejected by all competent Biblical critics. The verse is not in
spired, was not written by Luke, nor by any of the inspired penmen, 
and is not retained in any respectable modern version or trans
lation. That the verse was an early interpolation, and designedly 
so is a fact, the knowledge of which is accessible to any reader of 
the English Bible, and of which there is no question. Now, here 
are three states of soul, on the part of those baptised, as recorded 
in Acts viii., and we might readily add to the number. If, as 
our Baptist friends affirm, Baptism is the confession that one is 
dead with Christ, has the forgiveness of sins, has the Holy Ghost 
dwelling in him, and is a true believer in Christ, then how will 
their contention square with the Baptisms recorded in Acts ii., 
viii., and x., and we might add xxii. 16 ? Obviously the Jews, 
in Acts ii., had neither forgiveness nor the Holy Ghost when 
baptised (verse 38); nor had the Samaritans the latter blessing 
at their Baptism (viii. 12, 17); it is certain also that Simon the 
Magician was baptised on his profession (verses 13, 21-23); the 
Treasurer of Candace, too, was baptised without reference to his in
ward state ; after his Baptism "he went on his way rejoicing (verse 
39 ; omit verse 37) ; the Gentiles in Acts x. were saved, forgiven, 
and had the Holy Ghost previous to their Baptism ; while Saul 
in Baptism washed away his sins, having previously received the 
Holy Ghost (Acts ix. 17 ; xxii. 16). What we have pointed out 
are facts, not surmises. 

Baptism points to a place, not to a state. As we have already 
said, it is objective in character. Burial conveys to the mind com
plete removal from the earth—separation from its interests—so 
the Baptism of a Jew or Pagan signified that the respective sys
tems of Judaism as connected with the former, and of idolatry 
practised by the latter, were completely disowned, wholly given 
up as effete and worthless, the discarded systems having no more 
claim over the baptised, than they would over the physically, 
buried dead. Baptism signifies burial with Jesus Christ, and 
unto His death (Rom. vi. 3, 4). The Greek preposition eis, gener
ally used in connection with Baptism, signifies, as admitted by all 
grammarians, motion towards an object. I t is thus expressed by 
J . N. D. in his "Greek Participles and Prepositions," "Eis is in 
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general simple—the direction towards; reaching, if not hindered, 
' I am going to Rome.' I t is well known that, where it is used 
with verbs of rest, it implies arrival there by motion;" this is fol
lowed by a number of examples, confirmatory of the foregoing, 
drawn from the New Testament. Now let us weigh the impor
tance of this. If Baptism is not the confession of, or witness to 
the subjective condition of the baptised, but points forward to an 
object, then profession—outward profession is the great baptismal 
thought. A few examples will suffice : baptised unto repentance 
(Matt. iii. 11); Baptism of repentance unto remission of sins (Mark 
i. 4) ; baptising unto the name of the Father, and of the Son, and 
of the Holy Ghost (Matt, xxviii. 19); baptised unto Moses (1 Cor. 
x. 2) ; baptised unto Christ (Gal. iii. 27); baptised unto Jesus 
Christ and baptised unto His death (Rom. vi. 3 ) ; buried by Bap
tism unto death (verse 4). Now in all these passages Baptism is 
towards an object. Baptism does not imply that the object has 
been already reached; or that one is a Christian before he is bap
tised. One is baptised to be a disciple, not, mark you, a son of 
God ; this latter designation intimates the exercise of true faith 
in Jesus Christ (Galatians iii. 26). Jews were brought 
from Judaism to Christianity through burial in Baptism with 
Christ, and Gentiles from Paganism to Christianity by the same 
rite. We speak now of the outward break with Judaism and 
Paganism, and of profession of Christianity. Thus Israel was 
baptized unto Moses, i.e., to that state of things set up in the wil
derness, of which Moses was the representative ; so we are bap
tised unto Christ, i.e., to that state of things known and spoken of 
as Christianity, and of which Christ is the centre and representa
tive. Thus Baptism connects the subjects of it with the profession 
of the Christian religion (Matt, xxviii. 19), for of such, it is said, 
they "have put on Christ" (Gal. iii. 27). The Jews in Acts ii., 
by submitting to Baptism, publicly discarded Judaism, and entered 
the House of God ; thereby taking up Christian ground. While 
the inward state of the baptised differed in almost all the instances 
recorded for our instruction, yet in all cases the outward result 
was the same, i.e., the profession of Christianity and admission 
into the House of God. We are satisfied that the more thoroughly 
Baptism is considered in this light, it will the more commend 
itself to Bible readers. Baptism, then, is not the witness of 
blessing already received, nor the confession of a state of sou!, but 
it directs to blessing ; it puts one into Christ's company outwardly, 
in whom all blessing is found, and it admits one into the profess-
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ing Christian body on earth, where privileges are enjoyed. We 
would again solemnly remind the reader, that he may be baptised, 
and thus get within the sphere where the Holy Ghost ordinarily 
acts; yea, even be living in the enjoyment of Christian privilege; 
but unless he is born again, washed from his sins by the blood of 
Christ, he will most certainly perish, and his doom be more awful 
than the Heathen who never had such privileges. The warnings 
addressed to Christian professors, drawn from Israel's history (1 
Cor. x. 1-14) are seasonable at all times, but especially so where 
the sacramental system has attributed to it soul-saving efficacy, 
from which may the Lord deliver us. 

4. HOUSEHOLD BAPTISM. 

The baptising of nations is the Lord's own command (Matt. 
xxviii. 19); that of individuals is incidentally alluded to in the 
commission to preach (Mark xvi. 16); while baptising households 
was undoubtedly Apostolic custom and practice (Acts xvi) . I t is 
with this latter that we are at present concerned. 

God's interest in our households, and their place in the House 
of God—where the Holy Ghost dwells—should be a thought full 
of comfort and strength to all Christian parents and guardians of 
the young. There are three distinct spheres on earth, viz., the 
Kingdom, the House, and the Body. You necessarily connect 
Rule, Administration, and Authority with the Kingdom (Matt, 
xiii). The House is God's dwelling, and where men ought to be
have themselves (1 Cor, iii., and 1 Tim. iii. 15) in godly manner. 
The "One Body" was constituted at Pentecost, and exists on 
earth till the translation (1 Thess, iv. 17). These two epochs, viz., 
the Descent of the Holy Ghost, and the Coming of the Lord, 
respectively determine the period of the Church's existence on 
earth. Now, none but true believers, real saints form the body 
(1 Cor. xii. 13-18). Irresponsible children, although saved, are 
not members of Christ's body. But has God no place of blessing 
for our children and for our households in general 1 In the large
ness of His grace, He has created a sphere into which He would 
have them introduced. Children are in the Kingdom of Heaven, 
(Matt, xviii. 1-14), and should be accorded their rightful place in 
the House of God (1 Cor. vii. 14). To deny them their peculiar 
privilege is to rob them of that which belongs to them. Having 
yourself entered the House of God in Baptism, bring your house
hold with you; there is not one door of entrance for you, and a 
different door for them. All enter the House by Baptism. To 
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limit the subjects of Baptism to true believers only, as do our 
objecting Baptist friends, is to deny, it seems to us, the force of 
the commission to baptise nations, for Scripture nowhere contem
plates believing nations, but it does haptised nations. We may 
here remark that faith is not named in Matt, xxviii. 19, and is 
necessarily excluded in many cases, if the commission in its integ
rity is to be carried out ; the same remark holds good in that of 
many households (Acts xvi). Household relationship with God 
has ever been a marked feature of the Divine ways since the days 
of Noah, whose house is the first expressly named in Scripture 
(Gen. vii. 1). I t is a thought running through the Patriarchal, 
Mosaic, and Christian ages, and conclusively proves God's 
interest in our children and households, and further that He 
ever has had a special place of blessing for them as for us. The 
following list of passages will enable any one to get hold of the 
main idea involved in Household Baptism :—Gen. vii. 1; xviii. 
19; Exod. x. 9 : xii. 3, 4 ; Josh. vi. 2 5 ; Matt, xviii. 10 ; Luke 
xix. 9 ; Acts ii. 39 ; xi. 14; xvi. 15, 31-34 ; 1 Cor. i. 16 ; vii. 14 : 
1 Tim. iii. 4, 5, 12, etc., etc. 

We are not contending for "Infant Baptism" but for " House
hold Baptism ;" but we insist upon it, that yours is not a Christian 
household, according to Scripture teaching, if members of the 
household are unbaptised; because, in Baptism, one puts on 
Christ; is baptised to Christ; to the name of Father, Son, and 
Holy Ghost. We are not now raising the question, as to what 
God may or may not own and accredit, for He is gracious, but we 
refer to what we are to acknowledge. None, in apostolic times, 
coming either from amongst Jews or Gentiles, would have 
been owned as Christians, and recognised as occupying common-
ground with the Lord's disciples if unbaptised. Hence a Christian 
household assumes that the members of it are baptised. We bap
tise children on the ground that they are part of the household, 
and that Household Baptism was New Testament practice. 
We also see that Scripture points to a wider and more compre
hensive sphere of blessing and privilege than that of the body of 
Christ. The House of God, where the Holy Ghost dwells (and 
it is a privilege to be in it, surely), may, and in fact does, embrace 
many others besides members of the body of Christ (Heb. vi. 4 ; 
1 Cor. iii.); this last implies vital connection with Christ. Now, 
while one enters the family of God by faith and the New Birth, 
admission into the House is by Baptism. Thus Jews were 
brought into the House by Baptism before they were baptised in-
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to the body, in the power of the Spirit: whereas Gentiles 
were baptised into the body before they entered the House by 
Baptism (Acts ii. 38, 41, with x. 45, 48). 

I t is to be remarked that the households mentioned in Scripture 
as baptised after the introduction of Christianity, are from 
amongst the Gentiles. We will select two typical cases from the 
Acts chap. xvi.—the one an Asiatic and the other a European : a 
woman and a man being the respective heads of their households. 
" A certain woman named Lydia, a seller of purple, of the city of 
Thyatira, which worshipped God, heard us : whose heart the Lord 
opened, that she attended unto the things which were spoken of 
Paul. And when she was baptised, and her household, she be
sought us, saying, If ye have judged me to be faithful to the Lord, 
come into my house and abide there. And she constrained us " 
(verses 14, 15). Now, we must not import into the inspired 
account what is not there. We would as decidedly object to the 
statement that Lydia's household embraced children, as that it did 
not include little ones. There are households with, as there are 
households without children ; but most certainly the case before 
us affords ample proof for baptising a household on the individual 
faith of its head. The Lord opened the heart of Lydia; she 
opened her house in large-hearted hospitality. But it is all indi
vidual. Her own personal salvation was unquestionable, and so 
she was admitted by Baptism into the House of God. But what 
about her household ? Were the members of it also saved ? On 
this Scripture is absolutely silent, but the important thing for us 
to note is, the Baptism of her household, apart from any mention 
of faith, real or otherwise on their part. The narrative, as the 
inspired penman, Luke, has recorded it is complete, and we dare 
not add to it by surmising or reasoning on the probabilities of 
Lydia being married or not, having children or not. If the house
hold consisted partly of children and servants, or of children or 
servants only, what matters it ? The household was baptised 
whoever it embraced. For our own part, we desire to act on this 
clear scriptural example. But verse 40 is adduced to prove that 
the household consisted of believers for it is said : " They went 
out of the prison and entered into the house of Lydia, and when 
they had seen the brethren, they comforted them and departed." 
But the terms " household " and " brethren " are not synonymous ; 
the former were baptised, while the latter were comforted. 
If any members of the household were believers, they were cer
tainly brethren, and would be amongst the company to whom the 
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Apostles ministered. It must also be remembered that " many 
days" (verse 18)—during which, no doubt, many hearts had been 
opened (Phil.i.)—transpired between the conversion of Lydia (verse 
14) and the comforting of the brethren in her house (verse 40). 
The believers in Phillippi would necessarily make her house a place 
of resort, as the Apostles found for a time a home in her hospit
able dwelling. The presence of the brethren in the house of 
Lydia is, therefore, easily and naturally accounted for. 

The second instance of household Baptism narrated in the chap
ter is that of the Jailor's. In answer to his anxious enquiry, 
"Sirs, what must I do to be saved ?" the evangelists answered : 
"Believe on the Lord Jesus Christ and thou shalt be saved, and 
thy house." How admirable the largeness of Divine grace ! Then 
followed the results. " And they spake unto him the Word of the 
Lord, and to all that were in his house. And he took them the 
same hour of the night and washed their stripes; and was bap
tised, he and all his straightway. And when he had brought 
them into his house, he set meat before them and rejoiced, believ
ing in God with all his house" (verses 30-34). Of whom the 
household consisted, we are not informed. As in the former in
stance, so here there is not a hint given as to the spiritual state 
of the household. The faith, conversion, and baptism of the 
Jailor are unquestionable, but the verbs "rejoiced" and "believ
ing" (verse 34) are in the singular number, and apply to the 
Jailor, while, of course, these and other acts of his would have a 
direct bearing upon his household. The revised version of verse 34 
reads " He brought them into his house and set meat before them, 
and rejoiced greatly with all his house, having believed in God." 
The joy of the Jailor at once communicated itself to his household. 
What a change had been wrought! The joy of the convert 
welled up in his own heart, and flowed over to his family. Here 
then are two households baptised, on the acknowledgment of 
Christ as Saviour and Lord on the part of their responsible heads. 
How unlike the ways of God in the past, and how contrary to 
the Spirit of Christianity to have baptised only Lydia and the 
Jailor, leaving their households ostensibly and outwardly yet on 
pagan ground ! Baptism being the outward symbol of disciple-
ship, the linking of one in profession to Christianity, there need 
be no difficulty in baptising children or infants, as it simply puts 
them openly on Christian ground along with their parents. If 
children are fit for the Kingdom (Matt. xix. 14) and for the 
House (1 Cor. vii. 14), surely they are fit subjects for Baptism, 
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seeing that the rite is an initiatory one, and is co-extensive with 
the profession of Christianity and the House of God. There are 
three great systems in the world : Judaism, Paganism, and Chris
tianity. To which of these do our households belong 1 If to the 
latter, then in Scripture the formal mode of admission is by Bap
tism—" Baptised unto Christ." Why deny the rite to your chil
dren, and yet claim the privileges which it entitles you to ? How, 
too, can you act upon Eph. vi. 4—"bring them up in the nurture 
and admonition of the Lord "—if you refuse to have them brought 
into His House in His own appointed way ? How apply to your 
little ones the admonitions of the Lord's House if you refuse to 
have them baptised unto His death—the ground on which alone 
you can train them up for Him ? 

5. T H E COMMISSION OR AUTHORITY FOR CHRISTIAN BAPTISM. 

The instructions and charges by our Lord, after His resurrec
tion, recorded at the close of the Gospels have not been sufficient
ly distinguished by either side in the Baptist controversy. We 
cannot without serious loss and dire confusion, tack on the closing 
verses of St. Mark to that of St. Matthew ; nor string St. John to 
St. Luke. There are two separate and distinct commissions given 
respectively in Matt, and Mark. The one commanding Baptism 
—and it is the only one—is written out in full and explicit terms 
in the first Gospel (xxviii. 16 20). The other commission is in re
gard to preaching (Mark xvi. 15). The former was given to the 
disciples on a Galilean mountain ; the latter while in social inter
course ; the former contemplated the nations; the latter individ
uals. The only point common to the commissions is, that both 
were entrusted to the same disciples. The words addressed to the 
disciples as related in Luke xxiv. 44-49, and in John xx. 19-23, 
can scarcely be termed commissions, and are besides distinct in 
character. 

Let us now carefully consider the commission or authority re
lating to Christian Baptism. Jesus "spake unto them, saying: 
All power is given unto Me in heaven and in earth. Go ye there
fore and teach all nations, baptising them in the name of the 
Father, and of the Son, and of the Holy Ghost: teaching them 
to observe all things whatsoever I have commanded you; and lo, 
I am with you alway, even unto the end of the world. Amen." 

The ground of this commission is the Lordship of Christ; 
whereas that in Mark is founded on the Grace of Christ. The 
universal rights and claim of Christ—given to Him as man risen 
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from the dead—were to be made known to and enforced upon all 
nations ; not, of course, by the exercise of judicial power, that is 
the work of another day (Ps. ii .); but all nations were to be dis-
cipled or made duly subject to Christ by baptising and teaching. 
We have not here as in Mark xvi. 16, the individual saved or lost; 
or, individual faith and baptism; but "all nations" are contem
plated, and so neither faith nor salvation are referred to. The 
wide and general drift of the work, the absence of faith, of preach
ing, of salvation, and of the individual as such, are points of vital 
importance to the right understanding of the Lord's one and only 
commission as to Christian Baptism. 

I t is a pretty common idea that Baptism is a command binding 
upon believers, hence, " Have you obeyed the Lord's command f 
is a not unusual question. Now Baptism is the subject of com
mand, but to whom is the command addressed ?—to the baptisers 
or to the converts 1—to the former undoubtedly. There is no com
mand to believers to be baptised, hence it is not an act of obedience 
on their part at all. The command is to baptise, not to be bap
tised. I t is addressed to the servants of the Lord, the command 
is to them alone. I t is a, privilege to be received into the House of 
God, and not an act of obedience. We would again repeat that 
the command is laid upon the servants, and it is their responsi
bility to carry it out in subjection to Christ as Lord. The whole 
aspect of the case thus changes. In fact, this subjection to ordi
nances is fatal to the character of Christianity. I t is Jewish in 
principle. Neither Baptism—the initiatory ordinance—nor the 
Lord's Supper—the continuous ordinance of Christianity—are 
subjects of command; both are privileges, and their true character 
is lost sight of, when obedience to either is urged on ground of 
command. I t may be said that Peter " commanded them (the 
Gentiles) to be baptised in the name of the Lord" (Acts x. 48); 
but that was in view of the unwillingness of his .Jewish friends, 
who had accompanied him to Cffisarea, to receive the Gentiles into 
the House of God by Baptism, To suppose the command as 
addressed to Cornelius and his company, would suppose their dis
inclination to enter God's House, besides, lay upon them the ab
surdity of baptising themselves ! There is but one and only one 
command as to Baptism, and that is contained in' the. words of 
the commission (Matt, xxviii. 19). 

The revised version reads, "make disciples of all the nations, 
baptising them . . . teaching them;" that is the nations were 
to be discipled, but how? By baptising and teaching. We will 
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see as to this further on. Now, this is a positive and unrepealed 
command to disciple the nations, not persons out from among the 
nations, but the nations simply as such. It is not a Divine action 
in the souls of individuals, but human work upon the nations. 
"Discipling" and "Saving" are distinct actions; the former refers 
to profession; the latter to what is real. Thus Judas was a dis
ciple, in outward connection with Christ, but we could not affirm 
that he was a saved man (Acts i. 25). Discipleship may either be 
true or false, and does not necessarily imply life or the forgiveness 
of sins—" From that time many of His disciples went back and 
walked no more with Him " (John vi. 66). Disciple is a very gen
eral term, and signifies one in outward association with a leader; 
as the disciples of Moses (John ix. 28); the disciples of John (Matt. 
ix. 14); the disciples of the Pharisees (Mark ii. 18); and the dis
ciples of the Lord (Matt. x. 1). There were of course real disciples 
or, as Scripture puts it "disciples indeed" (John viii. 31); then 
there was also secret disciples, as Joseph of Arimathea (John xix. 
38); timid disciples as Nicodemus (John vii. 50) ; backsliding dis
ciples as Peter, and apostate disciples as Judas. Hence neither 
the verb disciple or teach, nor the noun disciples, necessarily sup
pose a divine work wrought in the soul. Were it so, why are 
faith, salvation, life, and forgiveness passed over in silence in the 
commission 1 If disciple the nations meant to make them children 
of God, would it not contradict the general teaching of the New 
Testament, which shows that the family of God are an election out 
of or from among the nations 1 The new birth and faith are need
ful to enter the family of God in truth and verity ; but those in-
dispensible requisites are not even referred to by name or impli
cation in the commission in Matt, xxviii. Discipling is outward 
work entrusted to man. 

When a real work of God upon the soul is in question, how 
different the language, as in Acts xv. 14, "Simon hath declared 
how God at first did visit the Gentiles (or nations) to take out of 
them a people for His name." I t was God's work—whatever the 
instrumentality employed—to take out in sovereign grace from 
the nations a people for Himself; but in the commission, it is 
man's work to disciple the nations as such—no election out of them 
as in Acts xv. 14. Now it is with the more general and enlarg
ed sphere of Matt, xxviii. that Baptism is connected. Our 
baptist friends would restrict Baptism to the subjects of the 
election of grace (Acts xv. 14); but the terms and wording of the 
commission absolutely forbid this narrow application. How, too, 
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the Baptism of children—which form such a large proportion of 
the nations—can be set aside is truly marvellous ! Did the fathers 
of Israel leave their children and little ones on Egyptian territory 
when the nation was baptised? The enemy then, as now, sought 
to separate the interests of the little ones from their parents and 
break up the family circle, but Moses sternly rejected the proposal 
and absolutely refused to compromise the full and unqualified 
claim of Jehovah over the little ones, as well as over the men—all 
belonged to Him as His professing people on earth, and all were 
baptised, thereby owning the claim (Exod. x. 7-11). 

In "Papers on Scriptural Baptism," by W. Corrie Johnston—the 
ablest tractate on Baptism known to us—the author writes clearly 
and forcibly on the commission. The following extract (pp. 45, 
46) with which we are in hearty accord, disposes of not a few ob
jections offered by our Baptist friends to the thought of Baptism 
herein set forth :—" The commission does not say to believers, as 
such, 'be haptised,' nor to the disciples, 'baptise one another,' 
but it does say to disciples, ' go and disciple all nations, baptising 
them.' These wards are often rendered correctly enough, ' make 
disciples, baptising them,' in order to prove that the subjects of 
Baptism ought first to become disciples and then be baptised as be
lievers. Without troubling ordinary readers much with Greek 
words or textual criticism, I may try to give in English what is 
very clear and forcible to any one who deals fairly with the words 
of the commission as they stand in the Greek. The point at issue, 
in the first instance, is simply whether the pronoun them in the 
commission refers to disciples or to nations. Some have confidently 
quoted them in Greek to prove by its masculine termination that 
it is in concord with disciples, not neuter as agreeing with nations, 
saying that if them applied to nations it would have been aula, 
whereas it is autos. This looks plausible, and may pass with those 
who do not know Greek, or such as might not bear in mind that 
the pronoun in question, in respect of gender and number, often 
follows the rule of rational concord, or the construction required 
by the sense. I could quote from a standard grammar where the 
very words before us are given as an example of this agreement 
according to the sense, and the pronoun them is specially pointed 
out as referring to nations. See also, 'over them,' Col. ii. 15 ; 
and 'unto her,' Mark v. 41." 

" Further reference to the Greek is fatal to the other supposition 
that ' them' applies to Disciples. The Greek for 'make Disciples' 
is not, as in English, a verb and a noun, but a simple verb of one 
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word like teach, meaning, when accurately rendered, disciple, in 
the verbal sense of acting upon an object, in this case the nations. 
The term disciples, as a noun, is not in the verse in Greek at all. 
Accurately rendered, the commission reads, 'Go, disciple all the 
nations, baptising them to the name of the Father, and of the Son, 
and of the Holy Spirit; teaching them to observe all things what
soever I have commanded you. And, behold, I am with you all 
the days till the completion of the age !' We thus see that dis
ciples as a noun, is not in the verse, but the noun nations is there, 
and the pronoun them twice applies to nations. The disciples were 
to baptise and teach the nations. Thus the argument, so essential 
to believer's Baptism, of first, making disciples, and then baptising 
them as believers, is disposed of absolutely. It has no foundation 
in the words of the only commission to baptise." 

"Again, the way in which the commission makes 'baptising' 
and ' teaching' link with, and depend upon, 'disciple' forbids 
that the discipling, baptising, and teaching should be taken as 
three distinct, independent actions, as frequently represented. 
The words do not read ' disciple all nations, and baptise and 
teach them,' but ' disciple, baptising . . . teaching.' Take 
other examples. Paul says, ' I persecuted this way unto the 
death, binding and delivering into prisons both men and women' 
(Acts xxii. 4). The Jews ' spake against those things which 
were spoken by Paul, contradicting and blaspheming' (Acts xiii. 
45). In all the three cases, we have first the general action ex
pressed by a simple verb, and then other two modes of the same 
action expressed by participles. The participles are, in the three 
cases, given without the article in Greek, and are instances of the 
rule of which a participle without the article, and in grammatical 
concord with the subject of the verb, stands as adjunct to the 
verbal predicate, setting forth the mode in which the given action was 
performed. Instead of there being three independent actions, 
therefore, in each verse, we have one action and then two modes in 
which it was performed. The 'contradicting and blaspheming' 
were two modes of speaking against what Paul said. The ' bind
ing and delivering' were two modes in which Saul-persecuted. 
So the 'baptising and teaching' were two modes by which they 
were to disciple the nations. The passages are the same as to 
construction, leaving no room for question as to the manner of 
carrying out the commission. Instead of making disciples, and 
then baptising and teaching them after they were made, they were 
to do the discipling by baptising and teaching the nations. . . 
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But the ' baptising' is evidently connected with the commence
ment, the ' teaching' with the continuation, of the path of the 
disciples. The two things are needful, and give us unquestion
ably the two-fold mode of properly fulfilling the commission for 
distilling the nations." 

Questions have been suggested as to the formula of Baptism. 
The Gentiles were baptised in the name of the Lord (Acts x. 48); 
Jews in the name of Jesus Christ (ii. 38); others, in the name of the 
Lord Jesus (xix. 5). But the true and only formula is found 
in Matt, xxviii. 19—"The name of the Father, the Son, and the 
Holy Ghost." These very words should always be used in the admin
istration of the ordinance. They contain, in contrast to Judaism, 
the elements of Christian t ru th ; are, in fact characteristic of 
Christianity, as " Jehovah" was of the older system. In no pas
sage in the Acts do we meet with the formula, but rather the 
point, that baptism and all else done on earth, was done in the 
name and by the authority of the Lord on high, whom the nation, 
had rejected and slain. Thus, in the Acts, the Spirit presents 
Christ exalted, but His name on earth, the authority for Christ
ian teaching and service. 

6. NOTES ON THE PRINCIPAL BAPTISMAL PASSAGES. 

The Jews had evidently a right thought as to the import of 
Baptism. They properly connected it with a new and outward 
order of things, introduced by the advent of the Messiah, or by 
the special ministry and service of a distinguished prophet. 
Baptism, in their mind was a passing from the old order into the 
new; thus, in John i. 25, the baptist is asked, " W h y baptisest 
thou then if thou be not that Christ, nor Elias, neither that 
prophet," i.e., the prophet of Deut, xviii. 18. Thus the Baptism 
of John intimated a complete break with Judaism, but it neither 
expressed that his disciples had already repented, nor were in the 
enjoyment of the forgiveness of sins. The employment of the 
Greek preposition eis, "unto," as to repentance (Matt. iii. 11) and 
forgiveness (Mark i. 4) make this perfectly clear. 

Our baptist friends quote, again and again, Mark xvi. 16, as 
conclusive, that none but believers should be baptised : " He that 
believeth and is baptized shall be saved." The oft-quoted ex
pression, "Believe and be baptized" is not, according to " the 
form of sound words," enjoyned by the Apostle (2 Tim. i. 13). 
Departure from scriptural phraseology lays one open to serious 
mistake and error. The passage in Mark does not refer to the 
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order in which it is supposed Baptism stands as following faith. 
Had that been the case, it would have read something like, " He 
that believeth and is then baptised." Mark does not intimate 
when Baptism takes place, but the fact simply. The Baptism 
may have preceded or followed the believing, according to the 
circumstances of the case. We may also observe that salvation 
is regarded as yet future to the believing and baptising—" shall 
be saved." The common argument, that as infants cannot be
lieve, they are excluded from Baptism, would equally and with 
greater force exclude them from salvation. If, because they are 
incapable of believing, they are shut out from Baptism, it follows 
as a sequence they cannot be saved since, of course, they are in
capable of believing! Now, an argument which proves too 
much is worthless to the question in hand. Are irresponsible 
persons to be denied Baptism and Salvation because they cannot 
believe? That is a false and negative conclusion. The passage 
in Mark xvi. 16, addresses itself to those who have heard the 
Gospel, and, therefore, to responsible persons. I t is a question 
of the soul's salvation, and not one of Baptism at al l ; this latter 
is only incidentally alluded to, and is not the prominent'thought, 
which is one of the ultimate salvation of the one who has heard, 
believed, and been baptised. Negative statements and conclusions, 
drawn from any particular Scripture, are not always safe, and 
have to be received with reserve and caution. Teach by positive 
statements. For ourselves, we have repeatedly met with persons 
baptised after, and others before their faith in Christ. In all such 
cases the strict application of Mark xvi. 16, was unquestionable. 
Ere remarking upon Acts ii. 38-41, we would call attention to the 
fact that there is no record in the inspired Word of the Baptism 
of the immediate disciples of the Lord. The commission to them 
was to baptise, not to be baptised. Who could baptise them, or 
into what were they to be received? The 120 disciples them
selves, formed the House of God at Pentecost, by the dwelling of 
the Spirit (Acts ii.), hence they baptised for admission into the 
new Christian sphere. The 120 formed, severally, the spiritual 
stones of God's new House. 

The reason for the difference in the order in which Baptism is 
presented in Acts ii., as to the Jews; in chapter viii., as to the 
Samaritans ; and in chapter x. as to the Gentiles, is to be found in 
the special circumstances of each case. The convicted Jews under 
the preaching of Peter had to learn, that the characteristic bles
sing of Christianity—"remission of sins"—anditsgreatpower—the 
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Holy Ghost—could not be imparted on the old ground on which 
they stood. The new wine of Christianity could not be put 
into the old bottles of Judaism. They must make a clean break 
with the discarded system, hence the language of the Jewish 
Apostle: " Save yourselves from this untoward generation" 
(verse 40). Had God given to the Jews, ere their Baptism, " re
mission of sins" and the Spirit, it would have been to the 
accrediting of the system under which the Jews had crucified 
Christ, and to which they so fondly and strongly clung. The 
3000 sin-convicted Jews entered the House of God by Baptism, 
and when there, not before it, after their Baptism, not before it, 
they received the promised blessings (verse 38). 

The Samaritans had to be humbled. Their ancestral pride 
(John iv. 12) and religious pretensions (verse 20) were of no avail 
in the question of the soul's salvation, Said our Lord, " Salvation 
is of the Jews " (verse 22), and the Samaritans had to learn that 
needed lesson; hence after their Baptism, " when the Apostles 
which were at Jerusalem heard that Samaria had received the 
Word of God, they sent unto them Peter and John, who, when 
they wene come down, prayed for them that they might receive 
the Holy Ghost. . . . Then laid they their hands on them, 
and they received the Holy Ghost" (Acts viii. 14-15-17). Had 
the Samaritans received the Spirit otherwise, it might have per
petuated the ancient rivalry between the two peoples—Jews and 
Samaritans; there was as yet no independent centre of work 
apart from Jerusalem, and hence no breach was allowed, such 
being the watchful energy of the Spirit of God. How true and 
wise is God in all His ways ! 

To the Gentiles (Acts x.) God would act in sovereign grace 
directly. There was no reason in their case for delay in bestow
ing upon them the blessings of the Gospel in their fulness and 
power. Their position was altogether different from that of 
either Jew or Samaritan ; the circumstances of the latter, i.e., Jew 
and Samaritan, necessitated a certain dealing not called for in 
the instance of the Gentiles. 

The House of God and the body of Christ convey very differ
ent association of ideas, the former denoting profession, and the 
latter reality only. But both were formed at the same time 
(Acts ii.) and were composed of the same persons ; now, however, 
the House has enlarged its borders—had done so ere the Apostles 
left the earth. The House is the more comprehensive term of 
the two. The Jews of Acts ii., first entered the House of God 
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by Baptism, and then were baptised into the body; whereas, the 
Gentiles were, independently of every other consideration, first 
received into the body by the Baptism of the Spirit (1 Cor. xii. 
1 3 ; Acts x. 44-45). But membership in the body, simply in 
itself, does not entitle one to admission into the House, hence the 
Gentiles were commanded to be baptised—evidently commanded,, 
because of the unwillingness of the Jews present, Peter's friends, 
to receive the Gentiles (chap. x. 48). 

The Baptism of the Magician, and the Eunuch (Acts viii.) were 
on the simple ground of their profession of Christianity, not at 
all as evidence or witness that they had truly believed on Christ. 
The former bad not truly believed, the latter had, but in neither 
case was their baptism the confession of an inward change. 
Scripture does not state it, and we must not affirm it. Simon's 
state of soul did not answer to the truth set forth in Baptism 
(verses 18-23); and had he truly repented he could not have been 
baptised again, as there is but " One Baptism,'' which would have 
been requisite however, had Baptism meant to express a true or 
real inward state. As to the Eunuch, the whole of verse 37 
should be deleted. I t was an early interpolation, and should 
never have been regarded as part of the canon of Scripture. I t 
is evident that the treasurer of Candace was a Jewish prosleyte 
(verses 27-28). His presence in Jerusalem and earnest study of 
the prophecies of Isaiah shew that all he needed was fuller in
struction, which Philip, under the Spirit's guidance, cheerfully 
gave, followed by his Baptism. The joy of the Christian followed, 
consequent on the Baptism and formal introduction to Christian 
ground and privilege (verses 39-40). 

We have already remarked on the twofold witness to house
hold baptism, furnished in acts xvi—Lydia and the Jailor. I t is 
important to bear in mind that these instances are not at all 
exceptional in character, but are samples of regular Apostolic 
practice. We have already called attention to the absence of 
faith so far as these households are concerned, save on the part 
of their respective heads. The Baptism of the households of 
believers was evidently New Testament custom. To raise quest
ions as to the personal faith of the members of the household as 
a sine qua non to their baptism, seems to us unscriptural. 
In the case of Lydia it is self-evident that she alone, 
so far as we are informed, had her heart opened of the 
Lord, and, equally so, that her household was baptised without 
the slightest reference to faith on their part. As to the Jailor, 
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it is not said his household believed, but he having believed, re
joiced with his house, or house-wise. There are households in 
which children are found; there are others in which there are 
none. There are households too, in which some or all the mem
bers are saved ; others again where one or both parents alone are 
saved. Now all these circumstances are provided for in the 
Word of God. The main point to get a firm hold of, is the fact 
that households as such, were received into the professing body 
on earth, when either one or both parents, or responsible heads, 
owned Christ as Lord and Saviour. 

In Acts xviii. 8 we read, "Crispus, the chief ruler of the 
Synagogue, believed on the Lord with all his house." Here, 
then, we have a household's faith recorded, and that in contrast 
to those mentioned in chap. xvi. But it is striking to observe 
that Scripture says nothing whatever as to the Baptism of the 
household of Crispus; of course, we are not questioning the fact 
of it, but merely calling attention to the absence of any notice of 
it. Paul himself informs us that he baptised Crispus (1 Cor. i. 
14), but omits all mention of the household. Now will the 
reader carefully notice that households, not spoken of as believing 
were baptised (Acts xvi.), while another, which did believe, is not 
written of as being baptised. Why this? for surely Scripture is 
absolutely perfect in what it relates, as in what it withholds. 
None would question the Baptism of the household of Crispus ; 
they all believed, and that would be warrant enough, hence 
Scripture does not record it. But the right of baptising the 
households of Acts xvi., in the absence of faith, might be ques
tioned, and so their baptism is noted. Thus a believing house
hold—that of Crispus—is not spoken of by Luke (Acts xviii.), 
nor by Paul, the baptiser (1 Cor. i. 14), as having been baptised 
•—not that we question i t ; whereas two households were baptised 
without reference to their faith at all (Acts xvi.) On baptist 
practice and principles it is, we conceive, impossible to account 
for these differences. On the other hand, all is simple on the 
ground of household Baptism. "Many of the Ohrinthians hear
ing, believed, and were baptised " (Acts xviii. 8). There is not a 
word said about the families or households of those people, if such 

. they had. As to the order here followed, viz., hearing, believing, 
and baptising, it was just what one might reasonably expect, 
and although Simon the Sorcerer (Acts viii.) was the prototype 
of a numerous class in all ages, we must not rashly infer that 
any of the Corinthians alluded to, during Paul's 18 months' 
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sojourn and service in the Macedonian commercial capital, were 
untrue in their profession as was Simon. We fully accept, as an 
unqualified statement of fact, the order observed in the case of 
these Macedonian Saints. But we contend that the place which 
Baptism holds in relation to other truths, in other portions of the 
Word, as preceding forgiveness, following i t ; preceding the gift 
of the Spirit, following it in other instances, show that we cannot 
insist upon a precise order, for there is none in Scripture. One 
might just as well press for a rigid order to be observed from 
Acts ii. as would another from Acts xviii.: Why not? 

The passage in Acts xix. 1-7, need not detain us. Paul found 
at Ephesus, about twelve of John's disciples. The characteristic 
truth of Christianity—the presence of the Holy Ghost on earth 
—they were as yet ignorant of. They were in a considerable 
measure of darkness and ignorance. As to their state and know
ledge, they were on the old Judaic ground on which John's Bap
tism placed them :—Christianity unknown. Paul became their 
instructor, and taught them needed truth as to Christ, the Holy 
Ghost, and even more fully than they had known it, the purport 
of John's Baptism. They were then baptised to the name of the 
Father, the Son, and the Holy Ghost, followed by the imposition 
of hands and the power of the Holy Ghost. Thus John's Baptism 
as an institution, was only for a t ime; Christian Baptism till the 
completion of the age ; the latter too superseding the former. 
Between these two Baptisms, so different in character and object, 
another brief and temporary Baptism seems to have been obser
ved, viz., that by the disciples of the Lord (John iv. 1-2). 

The Baptism of Saul (Acts xxii. 16) cannot by any possibility 
be made to square with baptist teaching or practice: " Arise and 
be baptised and wash away thy sins, calling on the name of the 
Lord." I t was an instance of administrative forgiveness in keep
ing, or at least in character, with John xx. 23. Ananias received 
Saul into God's house, while Barnabas afterwards introduced him 
to the Apostles (Acts ix. 26-27). Baptism was not to Saul the 
confession of Divine forgiveness of sins already received; but in 
Baptism they were, so to speak, washed away, so that he might 
enter the House of God as one who had outwardly separated him
self from the sinful nation of Israel, then rapidly filling up the 
measure of her iniquity. How really simple then becomes the 
question of Baptism? Its place and history in Scripture throws 
a flood of light on other subjects and truths. 

In Rom. vi. 3-4, and Col. ii. 12, which we may class together, 
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we have taught us the doctrinal significance of Baptism. In these 
passages Baptism signifies burial. I t is burial with Jesus Christ, 
and inasmuch as He has died, it is burial unto His death, not the 
expression of the believer's mystical death with Christ. Baptist 
thoughts and teachings on this subject have so obscured minds 
that it is difficult to fix the attention on the letter even of 
Scripture: "Baptised unto His death," "Buried with Him by-
Baptism unto death," again, "Buried with him in Baptism." We 
press, even at the risk of a charge of needless repetition, the 
importance of the place which the Greek preposition occupies in 
these texts. Baptism is burial with Christ, and points the sub
ject of the ordinance on to or toward Jesus Christ, and on to or 
towards His death. I t will be observed, that strictly speaking, 
in the passage in Col ii. 12, Baptism does not carry one on to 
resurrection. If the baptised person is indeed risen with Him, 
that is through faith of the operation of God, who hath raised 
Him from the dead. Faith and God's operation are not, it will 
be seen, connected directly with being buried with Him in Bap
tism, but with the second member of the text. 

We would next call attention to 1 Cor. i. 14-17, in which the 
Apostle reads baptists a much needed lesson, and one as much 
required now as then. We are even in advance of the Corinthians 
in forming schools of doctrine and in multiplying parties round 
favourite points. Paul would have none of it. He treats Bap
tism in a somewhat curt manner, not that he slights it, however. 
The eleven were sent to baptise; Paul to preach the Gospel (ver. 
17). Hence, instead of forming companies or parties of " bap
tists," or rejoicing in the number of converts baptised, he thanked 
God that he had baptised so few. The Corinthian Assembly 
were mainly gathered as the fruit of the Apostles' evangelistic 
labours—"for in Christ Jesus I have begotten you through the 
Gospel" (1 Cor. iv. 15)—but personally, Paul baptised but two 
persons of that Assembly—"I baptised none of you but Crispus 
and Gaius," and he adds, " I baptised also the household of 
Stephanas." This household was not in the Assembly at Corinth, 
for of it he only baptised Crispus and Gaius (1 Cor. i. 14-16). 
Persons may demur to the statement that the household of 
Stephanas was not in the Assembly at Corinth, and quote, in 
opposition, Paul's commendation of that worthy and honoured 
household: " Ye know the house of Stephanas that it is the 
first fruits of Achaia, and that they have addicted themselves to 
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the ministry, of the saints" (chap. xvi. 15). But the word 
"household," oikon (i. 16), and "house," oihian (xvi. 15), are, it 
will be observed, not quite the same in the two passages. The 
former word is wider in its application than the latter, although 
sometimes used interchangeably, but in English the difference in 
a word cannot be expressed. All belonging to Lydia (Acts. xvi. 
15); to the jailer (verses 31-34); to Stephanas (1 Cor. i. 16), were 
baptised ; but the narrower and more restricted word is used— 
which might apply to servants, or to a class in the house—in 
Acts xvi. 32 and in 1 Cor. xvi. 15. The general word is applied 
to the Temple (John ii. 16); the narrower word is used in John 
xiv. 2. 

The Baptism of Israel (1 Cor. x. 2) is introduced as a solemn 
warning to the Christian profession. Israel rested on ordinances 
and perished. Professing Christians are warned against using 
Baptism—the initiatory rite of Christianity, and the Lord's Sup
per—the continuous ordinance of our holy religion—as foundation 
and security. To trust in ordinances is fatal. But the passage 
pro.ves beyond question that Baptism does not signify that the 
subjects of it had life, or even supposes it. The Baptism was 
unto Moses, not the expression of their state at all. It introduced 
to privilege and involved responsibility ; but it in no sense raised 
the question as to the spiritual state of the participants of the 
ordinance. Baptism then, as now was simply profession, which 
might or might not have a corresponding answer in the state of 
the baptised. Baptism is ever to reach on to a point, as 
to Judaism {Moses, 1 Cor. x. 2), or to Christianity (Christ, Gal. iii. 
27). To this latter, persons are now baptised, and it is just as 
needful for our households and our children generally, to be 
brought in God's own appointed ordinance to the profession of 
Christianity and subjection to Christ, as it is for ourselves. 

The interesting text, Gal. iii. 27, " As many of you as have 
been baptised unto Christ have put on Christ," is profession 
surely, and thus stands in purposed contrast to the previous 
verse. How one becomes a Son of God is stated in verse 26. 
How one becomes a disciple is stated in verse 27. The former is 
by faith, the latter in baptism. My having put on Christ in 
baptism, or having His name put upon me, is not the same thing 
as acceptance by God ; nor is baptism the confession that Christ 
had already been put on. I t does not witness to a past state at 
all. In itself it is open identification on the part of the baptised 
with Christ. Numbers are on the ground of Christianity, having 
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been baptised, and thereby put on the garb, without at all being 
born again. Thus our children, yea, infants small enough to be 
lifted into the arms of the Lord and blessed (Mark x. 16) can 
with equal beauty and force have the name of Christ put upon 
them, and be introduced into the House of God, there only can 
they be trained up in the nurture and admonition of the Lord. 
I t is no question of age, but is there a place for them?—and, if so 
have you brought your household into it, and that in God's way 
and according to His rule. We do not say that unbaptised 
children are not in the House of God; nor do we affirm that they 
are. Scripture predictates that of the baptised, and there we 
leave it, not knowing what or what not, God may graciously own. 

We yet hope to witness a general return to the original and 
scriptural practice in bringing whole households on to the ground 
of Christian profession. To restrict the House of God to believers 
only, is to confound it with .the body, and, worse still, to leave us 
exposed to the judgment from which there shall be no escape 
(1 Peter iv. 17 ;. Rom. x i ; Eev. ii. and iii.) 

The place which Baptism occupies in Eph. iv*. 5, harmonises 
with the position it holds in the commission in Matt, xxviii. 19. 
"One Lord, one Faith, one Baptism." In both passages it signi
fies Christian profession. The Lordship of Christ (Matt, xxviii. 
18) answers to the Ephesian unity "One Lord," while Father, 
Son, and Holy Ghost (verse 19) i.e., the sum of Christianity, 
corresponds to the other unity "One Faith." As in the com
mission, so in Eph. iv. 5 Baptism places one in outward company 
with Christ, and is co-extensive with the sphere of Christianity. 
Others besides true saints own, or profess to own, Christ as Lord 
(Matt. xxv. 2 ; Jude 4 ; 2 Peter ii. 1). Many, too, hold the 
faith, yea, and will fight for it like the Jews of old ; thus numbers 
"hold the truth in unrighteousness." The three unities, there
fore, cover completely ttfe whole sphere of world-wide profession 
of Christianity. To restrict either the Lordship of Christ, the 
one Faith, or one Baptism to the narrow circle of those truly 
born of God, is not to interpret Scripture, but to confuse its plain 
teachings and facts. There is a breadth in the ways of God which 
the advocates of "Believers' Baptism" almost entirely overlook. 
In Eph. iv. 4-6, we meet with three spheres. The sphere of real
ity is covered by the threefold unity of verse 4. The sphere of 
profession is contemplated in verse 5. The sphere of creation is 
the teaching of verse 6. The first is the narrowest of a l l ; the 
third is the broadest of the three. Thus the unvarying testimony 
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of Scripture in the Gospel where its institution is recorded; in 
the Acts where it is historically treated of; and in the Epistles 
•where it is doctrinally unfolded, is ever to connect Baptism with 
the outward profession of Christianity. 

We will close these notes by a few remarks on that much con
troverted text, 1 Peter iii. 21, quoting from the revised version 
" Which also after a true likeness doth now save you, even bap
tism, not the putting away of the filth of the flesh, but the 
interrogation of a good conscience towards God through the 
resurrection of Jesus Christ." Carefully observe that those to 
whom the Apostle wrote were already saved as to their,souls (i. 8-
9); were "living stones," and a " h o l y " and "royal priesthood" 
(ii. 5-9), and so when it is written, Baptism " doth now save you," 
it does not mean the confession on their part of a salvation already 
theirs. What was the Baptism of these Jews " a true likeness " 
of, as the revised version reads? The salvation of the eight 
souls in the ark consisted in immunity from the righteous doom 
of the old world. I t was a temporal salvation. I t was in no 
wise deliverance from eternal judgment. What, then, was the 
nature of the salvation of which these converted Jews were as
sured of in Baptism? What is the " t rue likeness"? The judg-
ment.of the guilty nation was drawing near. In meantime, God 
was separating a remnant to Himself, " such as should be saved." 
Those who broke with the guilty nation and entered the 
House of God by Baptism were thereby preserved from the 
impending judgment hanging over the people, and which was 
executed in the year 70 A.D. I t is believed that no Christians 
were found in the guilty city after it was completely invested by 
Vespasian and overthrown by Titus. The Christians had prev
iously left Jerusalem, having profited by the Lord's warning 37 
years before (Luke xxi. 20-21), during the temporary respite, 
between the defeat of Crassus and th# siege by Vespasian and 
Titus. Of course, this temporary salvation figures also what is 
infinitely beyond all this in importance :—God Himself supplying 
the conscience with a soul-saving, satisfying answer, in the 
resurrection of Christ from the dead. We may also notice, in a 
closing remark, the words "save you" not "save us." Peter not 
having been baptised unto Christian Baptism is a sufficient 
explanation; see also chap. i. 8. Do persons know what 
Christianity is, who affirm that in Baptism the need of a guilty 
and troubled conscience is met? Never, the Death and Resurrec
tion of our Lord can alone supply a good conscience before God. 
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