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PREFACE. 

THE following treatise is compiled almost exclusively from 

notes of scripture study, or of personal intercourse and 

correspondence with enquirers and objectors. It is written 

with very little knowledge of the literature of the subject, 

beyond such works as have been brought under notice by 

these correspondents as supporting their objections. Should 

the reader therefore find that much or all here advanced 

has been better said already, he "will kindly accept this 

tract as from one who believes the Bible to be the word 

of God, and who, on such subjects, desires to know only 

what is written there. 

At the suggestion of a friend who called attention to 

Dr. Angus' plan of classifying the original words for 

"eternal," (in his tract "Future Punishment,") similar 

notes on these and other words have been added. 
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MAN'S FUTURE, IN GOD'S WOKD. 

i. 

REASON AND BEVELATI01T. 

" T H E E E is a path, which no fowl knoweth, and which the 
vulture's eye hath not seen." (Job xxviii. 7.) There are depths 
which man's mightiest intellect cannot penetrate, hidden things 
which he cannot bring forth to light. Man by wisdom knew 
not, knows not God, though he knows there is a God. Of the 
great future that lies before him he knows, perhaps, that such 
there is, but little or nothing more. Of his destiny he must 
be, in this life, utterly ignorant but for the revelation God has 
made. And his true and only wisdom is to confess his igno
rance and believe what God has revealed. 

Natural science may put forth some claim to interpret, correct, 
or deny those parts of Scripture which its discoveries appear to 
contradict. But the unseen world, and the world to come, are 
beyond the reach of its most delicate tests, its most powerful 
instruments. As to these, all that the human intellect can do, 
all it has ever done, is to think and guess, and to prove by its 
ever-changing systems that it knows nothing. Such is man's 
darkness as to all that it most concerns him to know, unless the 
Bible be received as God's revelation. 

Nor is he less at fault when, professing to receive revelation 
as a whole, he would sit in judgment on its parts, and choose 
how much of it he will bow to ; or when he occupies himself, 
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however skilfully, in the attempt to disprove what he chooses 

to disbelieve. 

The wisdom of this world cannot comprehend the things of 

God. I t goes the wrong way about it. I t will not humble 

itself to the place where God will meet it. Man has become as 

God, to know good and evil. This was, and still is, his temp

tation and his ruin. Hence the great controversy. As " the 

wisdom of this world is foolishness with God," so is the wisdom 

of God foolishness to the natural man. (1 Cor. ii. 14, iii. 19.) 

I t is hid from the wise and prudent, and revealed to babes. 

(Matt. xi. 25.) Only such can enter His kingdom. (Matt. 

xviii. 3.) Till man takes his right place before God, he 

never will understand God's thoughts and ways; they are 

stumbling-blocks to him. But to the humbled sinner, feeling 

his true condition, God's revelation, from first to last, is light, 

and love, and wisdom. 

NOTE.—Season and reasoning ought not to be confounded. Reason is 
God's gift, the handmaid of faith; the vovg or didvoia (nous, dianoia) the 
"mind" or "understanding" which "God hath given us that we may 
know Him" (1 John v. 20); which Christ "opened, that they might 
understand the Scriptures" (Luke xxiv. 45); with which we are to speak 
or sing (1 Cor. xiv. 9-19), and in which we are not to be children (20); 
with which we are to love God (Matt. xxii. 37), and serve Him (Rom. 
vii. 25); where He writes His laws (Heb. x. 16); in which we are to "be 
renewed" (Eph. iv. 23), and "fully persuaded." (Rom. xiv. 5.) " H e 
that received seed into the good ground is he that heareth the word and 
understandeth it." (Matt. xiii. 23.) Faith is no blind assent, but intelli
gent reception of Divine truth by the reason when enlightened of God. 

On the contrary the reasonings of men " exalt themselves against the 
knowledge of God," (2 Cor. x. 5.) The Xoyw/iot and flia\oyi<r^oi (logis-
moi, dialogismoi), "thoughts," "imaginations:" in these men have "he-
come vain." (Rom. i. 21.) " The Lord knoweth the thoughts of the wise 
that they are vain." (1 Cor. iii. 20.) These the devout believer "hates." 
(Ps. cxix. 113, see italics.) The skill of the "disputer of this world," 
however brilliant in its own sphere, goes wrong when it touches the 
things of God. These are not matters for logical deduction to eliminate, 
hut for enlightened reason to receive in their purity and simplicity. (See 
Prov. xxx. 5, 6.) The reasonings of the natural mind are the opposite 
to simple faith, alike when they deny God's word, or evade its force. 
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I I . 

THE LANGUAGE OF SCRIPTURE. 

GOD speaks to man in the language of man. Poor as it is, He 
uses the common currency of words, and makes no new coinage 
for His kingdom. To earthly things, as history or precept, 
man's language naturally adapts itself. But when Scripture 
reveals heavenly and spiritual truths, things which "eye hath 
not seen, nor ear heard, neither have entered into the heart of 
man," we should look well to it that we rightly understand the 
value it puts on its words. 

In the language of man, words are understood by their usage 
rather than by their etymology. Our words have been woven 
by usage into senses differing, sometimes widely, from each other 
and from their primary meanings. And among them, figures of 
speech mix freely. Yet if we will we generally can (and often 
best when without effort) understand the sense in which a word 
is spoken, and distinguish the figurative from the literal. 

So it is with God's written revelation. There especially the 
derivation of words is by no means enough to decide their 
meaning. Nor is it their usage by classical writers, however 
helpful, that can settle the sense of Scripture terms. Not even 
in the Old Testament itself do we always find the full force of 
words as used in the New, where, instead of the earthly shadows, 
we have the clear revelation of life and immortality, and of the 
great and solemn truths now before us. And this narrows up 
the range of our enquiry, and puts it within the reach of the 
humble believer in his daily study of God's word, instead of 
being, as otherwise it must be, a question of scholarship. 

Let learning have all due honour. "We owe it much, chiefly 
because it has given us the Bible in our own tongue. And it is 
no small advantage to be able to compare and verify this for 
ourselves. But by far the more essential learning is the know-
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ledge of the Bible itself, such as we have it in our own tongue, 
and most of all in those plain and simple teachings which are 
open to the naked eye, and by which all criticism must be 
tested. Any doctrine which needs new versions to sustain it, 
which rests upon the turn of a word, will generally be found 
false, or at best valueless. God has not so shut up His truth to 
the learned, and put it out of the reach of those to whom it is 
specially given. 

"We may indeed from various causes make mistakes in the 
meaning of words. Here all diligence is needed; but it must 
be in the study of the scripture itself. And as a scholar decides 
the force of words by their connexion in classic authors, so we 
shall know their force in scripture by the force scripture gives 
them. I t is thus much more a question of knowledge of the 
Bible than of Greek or Hebrew. 

There are indeed " t h e deep things of God," hid treasures 
of wisdom and knowledge. But these are spiritually discerned; 
by faith and love, rather than by talent and learning. Man's 
ingenious mind interprets types, traces analogies, applies prin
ciples, reasons to conclusions; and thus multitudes are led astray 
in all directions, mistaking these for deep and precious truth, 
the teaching of the Spirit of God. What then can the humble 
believer do, who feels his own ignorance, and trembles at God's 
word ? His safeguard is in the holding fast of those plain and 
simple truths which God has put within his reach. "Whatever 
contradicts these, be it ever so bold, ever so specious, he need 
not fear to reject as error. " Concerning them that seduce" us, 
the scripture speaks to us as to "li t t le children" in 1 John 
ii. 24 : " Let that therefore abide in you which ye have heard 
from the beginning." And again 2 Tim. iii. 14, 15 :— 

"Continue thou in the things which thou hast learned and 
hast been assured of, knowing of whom thou hast learned them; 
and that from a child thou hast known the holy Scriptures, 
which are able to make thee wise unto salvation, through faith 
which is in Christ Jesus." 
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III. 

THE TESTIMONY 0¥ SCUIPTTJKE. 

OF all the truths for which we are indebted to the clear light 
of New Testament revelation, there is scarcely one <>n which its 
testimony is more uniform or more explicit than on inan's future 
condition—the final results of sin to the impenitent, and of 
salvation in Christ to the believer. To the latter, life, eternal 
life, in the likeness and in the presence and glory of Christ, is 
everywhere assured; while the doom of the impenitent is with 
equal plainness thus declared: 

" Once to die, but after this the judgment." (Heb- ix. 27.) 
"The wrath to come." (1 Thess, i. 10; Matt, iii- 7-) 
" JvLdgaiftTit axLd. fiaty v̂ dLgofl-tifttL, ^ l i k k ska.ll davaur tha 

adversaries." (Heb. x. 27.) 
"Fear Him, which after He hath killed hath power to cast 

into hell." (Luke xii. 5.) 
" Who is able to destroy both soul and body in hell." (Matt. 

x. 28.) 
"Hel l fire." (Matt. v. 22; xviii. 9.) 
" I t is profitable for thee that one of thy members should 

perish, and not that thy whole body should be cast into he l l " 
(Matt. v. 29, 30), "into everlasting fire." (Matt, xviii. 8.) 

" To go into hell, into the fire that never shall be quenched: 
where their worm dieth not, and the fire is not quenched." 
(Mark ix. 43-48.) 

"Punished with everlasting destruction." (2 Thess, i. 9.) 
"Eternal judgment" (Heb. vi. 2), or "damnation." (Mark 

iii. 29.) 
" Everlasting punishment." (Matt. xxv. 46.) 
"Everlasting fire, prepared for the devil and his angels." 

(Matt. xxv. 41.) 

ska.ll
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" The lake which burnetii with fire and brimstone, which is 
the second death." (Eev. xxi. 8.) 

And many more, but all to the same effect. Questions may 
arise as to the meaning of words, but none as- to the uniformity 
of Scripture teaching on this point. "While on many other 
momentous subjects we meet with statements apparently con
flicting (as on justification, in Rom. iv. and James iii.), no 
obscurity can arise here from any such cause. And while these 
teachings of Scripture may seem out of harmony with other 
truths, or with our thoughts about them, there is a solemn and 
striking agreement whenever it speaks directly on this subject. 
The same Scripture which makes known to us God's love and 
salvation, makes known to us His wrath and judgments. Both 
must go together if we would know HIM. To deny either His 
love because of His judgments, or His judgments because of 
His love, is to reject THE GOB OF THE BIBLE. 

I t becomes us then with deepest reverence to listen to God's 
declarations, and to learn what they mean. By death or de
struction in hell—perdition—are we to understand annihilation, 
or the awful state to which the wicked are condemned ? Does 
" torment with fire and brimstone," " the fire that never shall 
be quenched," mean an end to existence ? And when He says 
" everlasting punishment," " everlasting fire," does He mean 
that it will, or that it will not be everlasting ? For the answers 
we must go to Scripture itself. 

IV. 

" L I F E " AND "DEATH." 

" VERILY, verily, I say unto you, He that heareth my word, 
and believeth on Him that sent me, hath everlasting life, and 
shall not come into condemnation; but is passed from death 
unto life. Yerily, verily, I say unto you, The hour is coming, 
and now is, when the dead shall hear the voice of the Son of 
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God: and they that hear shall live Marvel not at this: 
for the hour is coming, in the -which all that are in the graves 
shall hear His voice, and shall come forth; they that have done 
good, unto the resurrection of life; and they that have done 
evil, unto the resurrection of damnation." (John v. 24-29.) 

"Whatever life and death may mean in the common language of 
men; however the worldling may think of life as mere exist
ence ; however the atheist may talk of death as the final termi
nation of existence, it is clear at a glance that the Lord meant 
something quite different in the above passage, and elsewhere 
when speaking of the great truths which He came to reveal. 
And as we look further in the New Testament, it is equally 
clear that they mean something quite different, when applied 
to man, or to his future. 

Life constantly implies not mere existence, but enjoyment or 
possession of good, in some form, bodily or spiritual, earthly or 
heavenly; and death, the absence or deprivation of one or other 
of these. As Moses said (Deut. xxx. 15), "See, I have set 
before thee this day life and good, and death and evil." And 
again (v. 19), "Life and death, blessing and cursing." "When
ever it is otherwise, their exceptional character is distinctly 
marked, as in Phil. i. 21, " T o die is gain;" or Eev. ix. 6, 
"Men shall seek death, and shall not find it." "With similar 
exceptions, life is never applied to existence otherwise than in 
some way the possession of good. Life is existence, of course, 
but mere existence is not "life." And end of existence is 
death, doubtless, but death is not end of existence. Scarcely 
once in fifty times in the New Testament is death applied to 
things ceasing to exist.* Nor is life ever applied to a condition 

* James ii. 20, 26 : " Faith without works . . . body without spirit is 
dead." Jude 12: "Trees, twice dead." Eev. iii. 2: "Things which 
remain, that are ready to die." Rev. viii. 9 : " Creatures in the sea that 
had life (psuche) died" and (xvi. 3) "blood of a dead" [man]. It would 
be difficult to find many other instances where existence is not evidently 
continued after death. 
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of distance from God. The present state of the wicked, as to 
that, is "death," "not life." (I John v. 12.) Their future state, 
previous to the judgment, is in no sense life. * Nor is their con
dition subsequent to the great day : all alike are death. 

"The rich man died, and was buried." (Luke xvi. 22.) 
Death was the end of " his good things," but not the end of 
his existence. I t was the beginning of existence in misery. " I n 
his lifetime he received his good things." Now he is tormented. 

A man then exists, though dead. He may be living bodily, 
while dead spiritually; or living spiritually, while dead bodily. 

In the New Testament, then, life and death both describe 
conditions of existence. These conditions are of three classes— 

1. Natural life, of which death in the corresponding sense 
is the loss, yet not loss of existence. 

2. Spiritual life: the enjoyment of the favour of God, or, 
metaphorically, of happiness in general. And death, the absence 
of these, yet in no way involving loss of existence. 

3. Eternal life, as the prolongation of the second into the 
blessedness of the heavenly state. And death, again, as the 
final loss of that blessedness, yet still not extinction of being. 

In examining these we may confine ourselves to the words 
used in the texts above quoted from John v., the other words, 
translated " life" and " death," not affecting this subject.-j-

* The wicked "lived not again until—." (Rev. xx. 5.) The word is used 
of such cautiously, and in the negative only. For them, too, there is a 
"resurrection," hut not "of life." (John v. 29.) 

t These are $wij (zoe), " l i fe;" Z,cua (zao), " I live; " Bavdrog (thanatos), 
"death ;" diroSvijcricw (apothnesko), " I die;" vticpdc (nekros), "dead." 

There are three other words translated "life." irvtvpa (pneuma) 
only once (literally, breath, Kev. xiii. 15). Bioc (bios) eleven times; "always 
of "this life," its goods and enjoyments, as Luke viii. 14; xv. 12, 30; 
1 Tim. ii. 2. And tyvxn (psuche), " the soul," often used for natural life, 
which we have to examine in another connection. 

Of the other words rendered "death," TtXivrf] iteleute) occurs only 
once, Matt. ii. 15 ; and TiXevrdu (teleutao), die (from rlXoc, telos, an 
end), twelve times; of the worm, Mark ix. 44, 46, 48, and simply of the 
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First, of the natural life, as expressed by zao and %oe. * 
Of men in general, as "The life that now is." (1 Tim. iv. 8.) 
Of Christ, " His life is taken from the earth." (Acts viii. 33.) 
Of His people, as " By life or by death." (Phil. i. 20.) 
Of the wicked, as "Thou in thy lifetime" (Luke xvi. 25) ; 

and so on, life here being but one condition of existence. 
The words death, dead, die, | in their most common use, refer 

to physical death. Yet of these by far the greater part apply 
to Christ and His people, and in most cases expressly in con
nexion with resurrection; while of the remainder, Scripture 
with equal distinctness declares the reappearance of all upon 
the scene for judgment. " I t is appointed unto men once to die, 
but after this the judgment." (Heb. ix. 27.) Death therefore is 
not in any of these the end of existence. 

I t is needless to cite examples of the words as thus used. But 
it is important to remark that the New Testament uniformly 
says of the man that he dies; not that his body dies and ceases 
to exist, but the man dies, and enters into another state of being. 
I t is the deprivation only of some condition of existence before 
possessed. So in the case of-those spiritually dead, it is the 
absence of that life which consists in fellowship with God.J 

decease of men, as Herod or David, or the punishment of the law, " let 
him die the death." (Matt. xv. 4.) 'AiroWv/ii {apollumi), "destroy," 
and dwiiXna {apoleid), destruction, we must examine elsewhere. 

* Zao occurs 140 times; zoe, 134. Zoe, " life," is used only fifteen times 
for natural life, psuche being commonly employed in that case; while 
zao, " I live," is thus used sixty times, there being no other verb for 
"live." 

t The following table gives as near as may be the number of instances 
in which these words occur:— 

Thanatos. Apothnesho. Nekros. Total in 
death. die. dead. each class. 

Total of each word 119 111 120 350 
Of physical death 90 100 110 300 
Connected with resurrection 59 62 97 218 
Spiritual and eternal 19 11 19 49 

% Once or twice we read: "The body without the spirit is dead." 
(James ii. 26.) "The body is dead because of sin." (Rom. viii. 10.) Also 
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Secondly, of spiritual life—something very different from 
existence. For example: 

" Ye have no life in you." (John vi. 53.) 
" They that hear shall live." (John v. 25.) 
" The just shall live by faith." (Kom. i. 17.) 
Alive unto God . . . . alive from the dead." (Eom. vi. 

11, 13.) 
"Live unto God." (Gal. ii. 19, 20.) 
"Newness of life." (Eom. vi. 4.) 
" B e subject to the Father of spirits, and live." (Heb. xii. 9.) 
" The life of Jesus." (2 Cor. iv. 10, 11.) " The life of God." 

(Eph. iv. 18.) 
" Life and godliness." (2 Peter i. 3.) 
"Passed from death unto life" . . . "eternal life." (1 John 

iii. 14, 15.) 
" He that hath not the Son of God hath not life." (1 John 

v. 12.) 
Existence then is not life, in the scripture sense of the word, 

as having to do with our relationships to God. "Life in Christ" 
is in contrast with being now dead in sins. I t is not in contrast 
•with dying at some future time. Doubtless it secures this; but 
it by no means implies that those who have not "life in Christ" 
will cease to exist: it implies that they are dead already. (Eom. 
viii. 2, vi. 11 ; Gal. ii. 20; Eph. ii. 1-5.) And once more, 

"He that believeth not the Son SHALL NOT SEE LIFE" (John 

of the "mortal t>ody" of saints in contrast with their glorified body. 
(1 Cor. xv. 53, 54; 2 Cor. v. 4, iv. 11; Rom. viii. 11.) And similarly, 
" Fear not them which kill the body, but are not able to kill the soul: 
but rather fear Him who is able to destroy both soul and body in hell." 
(Matt. x. 28.) Here again the distinction intended is obviously that of 
the limit of man's power to harm, in contrast with God's." Only in a few 
such exceptional cases are these distinctions made. But whether of Christ, 
or saint, or sinner, it is always recorded that he dies; the person is one 
and undivided. The Old Testament has its own peculiar way of ex
pressing it, as " Their soul (literally) dieth in youth." (Job xxxvi. 14.) 
" Let my soul (lit.) die." (Judges xvi. 30.) To this we shall refer again. 
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iii. 36), is a statement which plainly denies to such any future 
or eventual restoration after death. 

In the corresponding sense, death is not non-existence, as, 
" Let the dead bury their dead." (Luke ix. 60.) 
"She that liveth in pleasure is dead while she liveth." 

(1 Tim. v. 6.) 
" A name that thou livest, and art dead." (Rev. ii i 1.) 
"Dead in trespasses and sins." (Eph. ii. 1, 5 ; Col. ii. 13.) 
" To be carnally minded is death." (Bom. viii. 6.) 
" H e that loveth not his brother abideth in death." (1 John 

iii. 14.) 
"Passed from death unto life." (John v. 24 ; 1 John iii. 14.) 
" Fruit unto death." " I found to be unto death." (Rom. vii. 

5, 10.) 
"Made death unto me . . . working death" (Rom. vii. 13), 

in contrast with " alive without the law." 
"Without the law sin was dead. . . . Sin revived, and I 

died." (Rom. vii. 8, 9.) 
In all these " d e a t h " is not termination of existence. I t is a 

condition of existence without enjoyment of the favour of God. 
" In His favour is life." (Psalm xxx. 5.) 

Or, in a somewhat different sense, 
" I f we be dead with Christ, we believe that we shall also 

live with Him." (Rom. vi. 8.) 
" Y e are dead, and your life is hid." (Col. iii. 3.) 
"Dead to the law." (Gal. ii. 19.) 
"Dead with Christ from the rudiments of the world." (Col. 

ii. 20.) 
Death thus, as in fellowship with Christ, is not non-existence, 

but a change in the condition of existence, as having suffered in 
the person of Christ.* 

And when death is used metaphorically, as "We had the 

* Eom. vii. 6. "That being dead wherein we were held," if rightly 
so translated, Btates not the end of the existence of the law, hut of the 
relationship between it and the believer. Of the extent of the meaning 
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sentence of death in ourselves,"—""Who delivered us from so 
great a death" (2 Cor. i. 9, 10), it simply embodies the ruling 
idea of loss of good, not loss of existence. So when St. Paul 
says "Now we live, if ye stand fast in the Lord" (1 Thess. 
iii. 8), it is not a question of existence, but of happiness. 

Once more, Rev. xx. 14. "Death and hell [hades'] were cast 
into the lake of fire." These as well as in xxi. 4, are evidently 
the same as in xx. 13, " Death and hell delivered up the dead 
which were in them," and therefore clearly refer to the first 
"death," which is not final termination of existence. 

Thirdly, of eternal life. As the believer's present possession, 
it is not a question of existence, for the sinner has that, but of 
blessedness. And this it is which is to last for ever. 

" H e that eateth of this bread shall live for ever." " Whoso
ever believeth in me shall never die." (John vi. 58 ; xi. 26.) 

"The resurrection of life," opposed to " t h e resurrection of 
damnation" (John v. 29), which brings us to the contrast, 
" The second death." (Eev. xx. 14; xxi. 8; ii. 11.) 

And what is this? Is the second death to be the object of 
the sinner's hope, the deliverer to put him out of his misery ? 

If the first death was not termination of existence, does that 
prove that the second death will be ? Let Scripture answer. 

"The beast" and " t h e false prophet," "both were cast alive 
into a lake of fire burning with brimstone."* (Rev. xix. 20.) 

""When the thousand years are expired" " the devil" "was 
cast into the lake of fire and brimstone where the beast and the 
false prophet are, and shall be tormented day and night for ever 
and ever." (Rev. xx. 7, 10.) 

The wicked " shall have their part in the lake which burneth 

of Rom. v. 16, "many be dead [died]," there may be a question. But 
at any rate they had not died in the sense of loss of existence. 

* " Alive" (see note on zoo, * page 13). Their special doom is to go there 
at once, without dying the first death and awaiting the resurrection of 
judgment. Certainly it does not mean in their case a premature annihi-
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with fire and brimstone; which is the second death." (Rev. 
xxi. 8.) 

The same "shall be tormented with fire and brimstone in the 
presence of the holy angels, and in the presence of the Lamb: 
and the smoke of their torment ascendeth up for ever and ever, 
and they have no rest day nor night." (Eev. xiv. 10, 11.) 

The language is not only intensified " without mixture " or 
modification, but is guarded against any possible misconception 
which might arise from finding the same words with a different 
force elsewhere. The "fire and brimstone" identifies it with 
xxi. 8. The smoke is not of their utter end by fire, as of 
Babylon, but of their torment ; and that not for a limited time, 
but for ever and ever. And lest we should mistake torment for 
annihilation, because applied to Babylon, it is added, " they 
have no rest day nor night." 

And all this is summed up in the words of the Lord Jesus 
Himself in Matt. xxv. 41, "Depart from me, ye cursed, into 
everlasting fire, prepared for the devil and his angels." 

Before leaving this subject let us look back for a moment at 
the first penalty pronounced on man. (Gen. iii. 17.) 

If dying did not there mean something quite different from 
loss of existence (whatever Adam may have thought about it), 
then it was Satan who spolce the truth. The man did not thus 
die in that day. And when he died, centuries after, it was not 
the extinction of his being.* 

Man, judging by his own idea of death, either then or now, 
can but "make God a liar." We must choose which we will 
believe, our own thoughts and Satan's delusions, or " the true 
sayings of God." 

lation; for there they are a thousand years afterwards. The "are," though 
not in the Greek, correctly gives the force of oirov, " where." 

* " Dying thou shalt die" did not mean that he should merely become 
liable to death, or should begin to decay. The expression is the strongest 
affirmative. Adam did "surely die" when God said he should, in that 

B 
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Y. 

"DESTRUCTION." 

" P E A B Him which is able to destroy both soul and body in 
hell." (Matt. x. 28.) 

"They shall never perish." (John x. 28.) 
"None of them is lost, hut the son of perdition." (John 

xvii. 12.) 
Our examination into the force of these statements needs the 

greater care because in some cases, from their very nature, the 
words may seem to involve loss of existence. But it by no 
means follows that they involve the same in all other cases; 
and we have to enquire of Scripture itself whether it is so in 
the case especially before us—the judgment of the wicked. We 
need not stop to settle what is the ordinary meaning of the 
English words, or even of the Greek words in classic authors. 
Our business is with the sense in which Scripture uses them, 
especially when teaching on this subject. 

The most common word for these in the original Greek is 
aTToXkvfju (apottumi.)* I t expresses the general idea of ruin 

day. There were other deaths too, hut in each ease Scripture speaks of 
the thing itself, not of a liability to death or extinction. 

* The verb apottumi occurs ninety-two times thus, as nearly as may be 
classed:— 

Of things not having continued existence, about 22 
Of things ruined having continued existence „ 30 
Of things again restored . . „ 19 
Of the perdition of the wicked . . „ 21 

'AwwXtia (apoleia) "destruction," "perdition," twenty times. 
'0\i9poc (olethros) "destruction," four times. 1 Cor. v. 5, 1 Thess, v. 3, 

2 Thess, i. 9, and 1 Tim. vi. 9. 
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of anything, the loss of its proper condition of usefulness 
or good. 1. Some things, according to their nature, may 
cease to be, when destroyed or lost, as "hair ," "members," 
"fragments" of food, "fashion," "reward," &c. 

2. In other things, though "destroyed," the existence remains. 
For "bot t les" to "be marred" (Mark ii. 22) is to "perish" 
(Luke v. 37), their usefulness is at an end, not their existence. 
God "destroys the wisdom of the wise" (1 Cor. i. 19), Paul is 
" cast down, but not destroyed" (2 Cor. iv. 9), " shall thy weak 
brother perish" (1 Cor. viii. 11), all these not ceasing to exist; 
so also in a number of other passages where men are said to be 
destroyed, as Luke xvii. 27, 29, Acts v. 37, 1 Cor. x. 9, 10, of 
whom it is nevertheless true that they await, in their ruined 
condition, the judgment of the great day. 

3. Often, on the other hand, continued being is distinctly 
contemplated in connexion with recovery, as of sheep, money, 
prodigal, or the lost sinner saved (as Luke xv.), where our word 
"destroyed" being inappropriate, the translators have rendered 
it " los t ; " but for that reason alone, not because of any differ-
ence in the original. So the life " los t " for Christ's sake and 
found. The prophet "perished" between the altar and the 
temple (Luke xi. 51, xiii. 33), affecting this life only. 

In which of these classes then does Scripture place those who 

$9iipta {phtheiro) " corrupt," eight times, aB in 1 Cor. xv. 33, Rev. xix. 
2; "destroy" and "defile" in 1 Cor. iii. 17. 

K.ara<j>6tipui (kataphtheiro) " corrupt," 2 Tim. iii. 8, " utterly perish," 
2 Peter ii. 12. And Siaipdeipui (diaphtheiro) five times; "corrupt," Luke 
xii. 33, "perish," 2 Cor. iv. 16, "destroy," twice in Rev. xi. 18. 

Karapykui (katargeo) occurring twenty-seven times, as applied to 
"death," 1 Cor. xv. 26 ("put down," verse 24), Heb. ii. 14, 2 Tim. i. 10, 
or to the wicked, 2 Thess, ii. 8. The word means " make of none effect" 
as translated Rom. iii. 3, iv. 14, Gal. iii. 17, v. 4, &c, "make void," Rom. 
iii. 31, "loose," vii. 2. "fail," "vanish away," 1 Cor. xiii. 8. The idea of 
extinction of being has no place in this word. 

TLaTaKvw {Tcataluo, "unloose,") seventeen times, refers mostly to the 
temple, as Matt. xxiv. 2, xxvi. 61, or the law, as Matt. v. 17. 

B 2 



20 " OLETHEOS." 

perish in their sins, "those that are lost" (2 Cor. iv. 3), "soul 
and body destroyed in h e l l " ? (Matt. x. 28.) Does it shew 
that they in the nature of things cease to exist, or, that they 
are reserved for a future restoration, or, that they continue to 
exist, but in a condition of ruin ? The latter assuredly is 
declared in the texts already largely quoted. When the devils 
said, "Art thou come to destroy u s ? " (Luke iv. 34), they cer
tainly did not mean " t o put an end to us," but " to torment us 
before the time." (Matt. viii. 29.)* 

Or take two instances of another word, Olethros. 
""When they shall say, Peace and safety; then sudden de

struction cometh upon them." (1 Thess, v. 3.) Is it that they 
are then suddenly put an end to, so as to escape future judg
ment ? No; it is the sudden ruin of their peace and safety. 

" "Who shall be punished with everlasting destruction from the 
presence of the Lord, and from the glory of His power, when He 
shall come to be glorified in His saints," &c. (2 Thess, i. 9.) 

Does the destruction that then takes place mean that they 
will never again come forth from their graves before the " great 
white throne ? " Assuredly not.t 

2 Peter ii. 1, speaks of those who "bring upon themselves 
swift destruction" (apoleia). Is their peculiar doom a speedy 
annihilation? "Their damnation (apoleia) slumbereth no t" 
(verse 3). Is it that in their case there will be no long 
delay as to the end of their existence ? only a few stripes for 
them 1 " They shall utterly perish (kataphtharesontai) in their 
own corruption" (ver. 12). Is utter extinction to be the special 
punishment of such special sinners ? And why, if so, is Judas, or 
the man of sin, entitled "the son of perdition ?" (John xvii. 12, 
2 Thess, ii. 3.) Assuredly these words describe, not the end of 

* The substantive apoleia, the word used for "waste of the ointment" 
(Matt. xxvi. 8, Mark xiv. 4), is found generally in this sense of "perdi
tion." 

f Olethros occurs twice more, 1 Cor. v. 5, and 1 Tim. vi. 9. 
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an existence of sin and misery, but the misery itself which, 
awaits the wicked. 

Again, the "destruction" of which Scripture speaks is a 
definite thing, taking place at a definite time. I t is neither 
an end of existence then taking place, nor following as a eon-
sequence. I t is not incipient annihilation, or liability to decay. 
"Whatever it may be in the case of "natural brute beasts" 
(2 Peter ii. 12), or the like, it is, as applied to men, the act or 
circumstance of ruin then and there, without reference to any 
termination. 

"Zacharias perished between the altar and the temple." (Luke 
xi. 51.) "The flood . . . destroyed them all." (Luke xvii. 27.) 

"When they shall say, Peace and safety, tlien sudden destruc
tion cometh upon them." (1 Thess, v. 3.) 

" Who shall be punished with everlasting destruction from the 
presence of the Lord, and from'the glory of His power; when 
He shall come," &o. (2 Thess, i. 9.) 

" The day of judgment and perdition of ungodly men." (2 Pet. 
iii. 7.) 

Whatever may be supposed to follow, the destruction is 
accomplished at the time specified. The wicked are then con
signed to irretrievable ruin. 

I t is therefore a serious mistake if, from the evident end of 
being which attends "destruction" in the case of things which 
can have no after-existence, we would deduce a similar end in 
the case of those whose after-existence is clearly told us in 
Scripture. If from the apparent limitation of language when 
applied to earthly things, we assert the same limitation in the 
case of the heavenly or spiritual things of which it is figurative, 
we can but turn God's truth upside down. Babylon, for in
stance, as a city on earth, may be supposed to have no after-
existence. I t does not follow that because the same words are 
applied to wicked men, that they have none. In all the parables 
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and figures borrowed from natural things to describe the punish
ment of the lost, the point of analogy cannot be in the'absolute 
extinction of being, unless we reject the plainest truth of the 
Bible,— a judgment to come. " Smoke driven away," "chaff 
burnt up," and like figures innumerable, express the utter 
and fearful ruin of God's enemies. But what it involves in 
their case we must learn elsewhere in God's Word, and not 
mock the righteous Judge by perverting the emblems under 
which He utters the warnings of His judgments. 

VI. 

FIGURES AND THEIR INTERPRETATION. 

OF the figures borrowed from the Old Testament to describe 
future punishment, we will take for examination one of the 
most notable examples, thrice repeated in Mark ix. 42-48. 

" T o go into hell, into the fire that never shall be quenched; 
where their worm dieth not, and the fire is not quenched." 

If we must go to Isaiah lxvi. 24 for the meaning of the 
latter clause, it appears there to apply to the bodies of men 
slain on the earth; therefore only temporal judgment; and the 
presumption then would be that nothing more was implied in 
the language of our Lord. Or, that as worms must " d i e " 
eventually, therefore whatever is typified by them must die 
also.* Or to reconcile ourselves to this palpable contradiction 
of our Lord's words, we should have to read, " The worm shall 
not die till it has entirely devoured, and the fire shall not be 
quenched till it has utterly consumed,'' and thus make Him to 
assert, rather than deny the final extinction of being. 

"We have to notice first the fact, and next the principle of 
interpretation. 

* Die here is not the word we have been examining as expressing a 
condition of existence, but teleutao, " coming to an end." (See note, 
page 13.) 
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First, the fact. The prophecy is thus in Isaiah lxvi. 23, 24. 
"And it shall come to pass, that from one new moon to another, 
and from one sahbath to another, shall all flesh come to worship • 
before me, saith the Lord. And they shall go forth, and look 
upon the carcases of the men that have transgressed against me: 
for their worm shall not die, neither shall their fire be quenched; 
and they shall be an abhorring unto all flesh." 

Instead of the corpses being buried out of sight, or burned 
up, or devoured, they shall in this case remain, month after 
month, as men come up to worship, still unconsumed, still un-
devoured, a standing witness of God's judgments. "Whatever 
limit we may think fit to attach to the continuance of this 
because of its earthly nature, continuance is evidently the idea 
conveyed. And it is as conveying this idea, that the Lord 
borrows the earthly figure to add to the force of His warnings 
about "hell, the unquenchable fire ;" not to weaken or modify 
them, or to afford us the means of making them of none effect. 

But, secondly, as to the principle of interpretation. 
Are the statements of the New Testament dark and typical, 

for the unveiling of which we are to go to the clearer light of 
the. Old ? Or does the New throw light upon the Old, and in
terpret it, giving everywhere a spiritual, a heavenly, a deeper 
meaning to what in the Old was earthly, fleshly, typical ? 

We may learn something of this by the example of the 
doctrine of the resurrection, linked as it is with that of eternal 
judgment among the foundation truths enumerated in Heb. vi. 2. 

Some of the most striking statements of resurrection consist 
of quotations from the Old Testament, where they appear to 
apply to temporal things, as 1 Cor. xv. 54, "Death is swallowed 
up in victory," which in Isaiah xxv. 8, describes the restoration 
of Israel. The presumption then would be that St. Paul means 
the same,—that his language is only figurative, and therefore 
probably all the rest of the teaching in connexion with it 
figurative also. This, or anything else, logic can prove. And 
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while the language of Ezekiel xxxvii. 1-10 is as strongly 
descriptive of resurrection as any in the New Testament, it 
evidently there represents Israel's national restoration; and 
therefore, it may be argued, all similar passages describe only 
something else under the figure of resurrection. 

"What does our Lord say to those who hold such a doctrine ? 
" Ye do err, not knowing the scriptures, nor the power of God." 
(Matt. xxii. 29.) And St. Paul of such in hiB day, " Some 
have not the knowledge of God;" warning us of such errors 
in 1 Cor. xv. 33, 34: "Be not deceived: evil communications 
corrupt good manners." And still more solemnly in 2 Tim. ii. 
16-18: "Shun profane and vain babblings: for they will in
crease unto more ungodliness. And their word will eat as doth 
a canker: of whom is Hymenasus and Philetus; who concerning 
the truth have erred, saying that the resurrection is past already; 
and overthrow the faith of some." 

This strong language is aimed, not at those who deny the 
atonement or the divinity of Christ, but against such as under
mine " the faith once delivered to the saints" by making void the 
plain testimony of Scripture about the resurrection of the dead. 
What then of the twin truth of " eternal judgment?" 

If Scripture anywhere plainly tells of an end to the misery 
of the lost; if it ever guards us against error in giving their 
full force to its strong statements, then let us thankfully accept 
and believe. But if death or destruction describe the misery 
itself, and not its end; if Scripture uses its strongest language 
to picture the awful condition of those that perish, and never 
once swerves from that to speak of either limit or recovery, 
then it becomes us to bow to the sentence God has pronounced, 
and to glorify the riches of His grace in providing for sinners a 
way of escape from the wrath to come. 
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VII. 

" EVERLASTING." 

" THESE shall go away into everlasting punishment, but the 
righteous into life eternal." (Matt. xxv. 46.) 

Such is the declaration of our Lord as to the future state of 
the righteous and the wicked. We have to examine whether 
"eternal" or "everlasting" (both the same alwws, aiom'os) is 
what we commonly understand it, or not. 

I t has been already noticed that derivation does not always 
decide the meaning of words. This is strikingly shown here. 

Aiw (aiori), from which the adjective aidnios is derived, signi
fies an age or period, and in its simple form it generally bears 
that sense,* as— 

" This world," " the world to come." (Matt. xii. 32.) 
" The end of the world." (Matt. xiii. 39.) 

' " The course of this world," " darkness of this world." (Eph. 
ii. 2, vi. 12.) 

In the plural it applies to dispensational periods, as— 
" The worlds." (Heb. i. 2, ix. 26, xi. 3). 
"The ages to come." (Eph. ii. 7.) 
In the past, OK aiutvos (ap' aionos), and so on, it speaks of 

such periods, as Acts iii. 21, xv. 18; 1 Cor. ii. 7. 
But this same word in the expression «y m'v alZva (eis ton 

aidna), "unto the age," is used to convey the idea of the un
limited future, being uniformly employed in St. John's Gospel 
to express "for ever" or in the negative " never die." So also 
1 Cor. viii. 13, " I will eat no meat for ever;" and Matt. xxi. 19, 
"Let no fruit grow on thee henceforward for ever." The "un
changeable priesthood" of Christ is stated in the same form in 
Heb. vii. 17, 21, 24, "Thou art a priest forever." 

* Some derive aion from aim {dio), " I breathe," as originally signify
ing the length of life: others from aei o>v {aei on), " always existing." 
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Still more so in the plural, " t o the ages," being then invari
ably applied to the Divine character, glory, kingdom, &c. "God 
blessed for ever." (Rom. ix. 5.) " The same yesterday, and 
to-day, and for ever." (Heb. xiii. 8.) And stronger still when 
redoubled, " t o the ages of ages" (eis tous aionas ton aionon), 
referring always to God's power and glory, as Gal. i. 5, Phil, 
iv. 20, and throughout Revelation uniformly to describe glory 
to God, or to declare that He "liveth for ever and ever," 
except once where it speaks of the saints reigning with Christ 
(xxii. 5), and three times of the doom of the wicked:— 

" H e r smoke rose up for ever and ever" (xix. 3). 
"The smoke of their torment ascendeth up for ever and 

ever" (eis aionas aiondn,* xiv. 11). 
" Tormented day and night for ever and ever" (xx. 10). 
This expression then, which tells us how long God's life and 

glory are to endure, the strongest and most absolute to be found 
in the language, at least that of the New Testament, is the same 
used to assert the duration of the punishment of the wicked. 

So in like manner the adjective aionios is the strongest and 
almost the only one employed in Scripture to describe and assert 
the duration of the believer's life and inheritance, or even the 
being of God. But it declares also the duration of the doom 
and sufferings of the lost. Of seventy-one times in the New 
Testament, it is used forty-six times in the expression " eternal 
life;" ten more of the believer's inheritance, in various ways; 
five more, "the everlasting God" (Rom. xvi. 26), "power ever
lasting" (1 Tim. vi. 16), " the Eternal Spirit" (Heb. ix. 14), 
" the everlasting covenant" (Heb. xiii. 20), "everlasting Gospel" 
(Rev. xiv. 6); and seven times of judgment. These are all the 
instances in which it points to the future. There are three 
other passages where, speaking of God's purposes in the past, 
St. Paul uses the expression " chronoi aidnioi," as of periods 

* These variations in the forms of expression, though worthy of notice 
in their place, do not affect the facts we are dealing with. 
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(Rom. xvi. 25), and "pro chronon aionion," before these periods 
(2 Tim. i. 9 and Tit. i. 2); from which it might he argued that, 
if there were more than one, these periods must he limited, and 
still more so if there was anything before them; and that there
fore here aionios does not mean everlasting, and, if not here, 
then neither is it so elsewhere. 

The reader may perhaps find it difficult to decide whether by 
these expressions the Apostle intended to convey the idea of 
limited periods, or of the infinity of God's foreknowledge. But 
it is not difficult to see where such an argument would land us. 
For supposing the limitation of the aionios in the chronoi of 
the past proved its limitation when applied to the future, it 
must surely do so in the instance in which both occur in the 
same verse, Titus i. 2. And thus the "eternal life" which is 
the believer's "hope" on the "promise" of "God that cannot 
lie," must mean only age-lasting. And if in that, the most 
emphatic of all declarations on the subject, then there is no 
reason to imagine it means anything else wherever the believer's 
life and hopes are thus described. So then all we have is the 
gift of an age-lasting life, to terminate some day, for aught 
Scripture says, in extinction, the very same end which, accord
ing to such a view, is to be the final punishment of the lost. 
Almost all the promises vanish with it. " Never die," " never 
perish," and so on, are only " not till the end of the age" {eis 
ton aiona). Thus criticism.makes shipwreck of the faith. 

To escape this alternative it may be said that as regards the 
believer's life we have other Sciptures to prove it eternal, and 
therefore aionios when applied to it is eternal, as it must be 
when applied to God. But this is even more strikingly true of 
the sinner's punishment. For while in the substantive form 
the promise of life scarcely ever goes beyond eis ton aiona, the 
sentence of death is eis tons aionas ton aionon (except once 
eis aionas aionon).' "Whether in this or other forms expressing 
duration, it is generally stronger and more emphatic when applied 
to the punishment than those which describe the life. For 
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example, there is perhaps no promise to compare, in this re
spect, with the judgment declared in Mark ix. 47.* 

Here then are three instances of aidnios 'which, referring to 
the past, are possibly limited, and sixty referring to the future, 
which generally if not always must be in the fullest sense 
eternal. Which of these is to rule the meaning of the seven 
that speak of the future judgment—the possible limit of the 
three referring to the past, or the evident eternity of the sixty 
referring to the future? Scripture has itself answered the 
question, once at least, in Matt. xxv. 46, by linking them with 
the latter in the most expressive and unreserved way. " These 
shall go away into everlasting [eternal] punishment, but the 
righteous into life eternal." 

It may be asked, ""Why was a word used which from its 
derivation was capable of being misunderstood ? Are there not 
other words to signify endless?" Yes; if etymology would do 
it, arrepavros {aperantos) would be much more expressive; it is 
literally "without end." But then look at its usage, 1 Tim. 
i. 4, "endless genealogies;" and so in other writers "an endless 
story" or "business," a "boundless ocean" or "plain," things 
not really but only apparently endless.f This is just the 

* Compare aidnios in the following texts: 
Matt, xviii. 8, "Everlasting fire;" xix. 29, "Everlasting life." 
Matt. xxv. 41, " Everlasting fire, prepared for the devil and his angels." 
Matt. xxv. 46, "Everlasting punishment" and "life eternal." 
Markiii. 29, " Eternal damnation;" x. 30, " Eternal life." 
2 Thess, i. 9, "Everlasting destruction;" ii. 16, "Everlasting conso

lation." 
John vi. 40, 47, &c, "Everlasting life;" Bom. xvi. 26, "The ever

lasting God." 
Or the words " for ever and ever:" 
Eev. iv. 9, 10, x. 6, &c, "Sim that Uveth for ever and ever." 
Rev. xi. 15, " He—and xxii. 5, they—shall reign for ever and ever." 
Eev. xiv. 11, " The smoke of their torment ascendeth up for ever and 

ever." 
Eev. xx. 10, "Tormented day and night for ever and ever." 
t See Liddell and Scott, on the word. 
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word which., if adopted here, would have given to unbelief the 
pretext which it seeks in aionios, for it would limit aperantos 
on the ground of usage, as readily as it rejects aionios on the 
opposite ground of derivation. 'A'tSios (a'idios) which is used of 
God's "eternal power and Godhead" as displayed in creation, 
Bom. i. 20, occurs once more, Jude 6, " reserved in everlasting 
chains under darkness unto the judgment of the great day—from 
which in like manner a limit might be inferred.* 

The reason then why Scripture chooses aionios, eis tons aidnas, 
&c. is probably because it had in Greek no other word for its 
purpose, and because this was sufficient. In Hebrew there are 
two words, CJJW {olam) and 1? [ad); "for ever and ever" is 
often "for olam and for ad." In Greek, because there is only 
one word for both, it reads " for aims of aions." I t is the 
strongest form of expression known to the language, at least 
that of the New Testament. 

If Scripture had wanted to express different durations, it 
might have found different words for them. Had " everlasting 
punishment" been of less duration than " life eternal," it might 
have used aperantos, on the ground of etymology, to express 
endless life, and left aionios for an "age lasting" punishment; 
or else it might have retained aionios for " everlasting life," and 
given us aperantos to distinguish the punishment as only what 
we call " interminable." But no ! Both are the same word; 
and that not from the weakness of language, but from its very 
strength. And the strongest forms that can be found for the 
eternity of God or of blessedness are almost always chosen when 
speaking of the other, so as to leave no room for doubt as to the 
meaning. 

And if they do not mean the same thing, what do they mean ? 
Who is to tell us ? Does scripture ever explain to us how long 
these aions of torment will endure, as distinct from the aions of 
life and blessedness ? Does it ever speak of their end ? For any-

* 'Aevaos is sometimes used in the Septuagint to translate olam, but 
not generally in its strongest forms; and it is never employed in the New. 
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thing like this we must go to man's reasonings, fancies, feelings, 
or at best his criticism. Under such guidance all the plain 
teachings of Grod's word must give way, not on this point only, 
but on all the foundations of faith, the way of salvation, and 
the hope of glory. 

NOTE.—The following may help to shew the use of Aiwv and its 
various connexions: 

A.itl>v (aiori), this world and world to come . . . 28 
Aiaiveg (aiones) ages, dispensations . . . . 7 

Of the past 7 
Etg TOV ai&va, " to the age," "for ever" . . . 31 
Ei'c TOVQ ai&vaQ, " to the ages," plural always of the 

divine character and glory 8 
Et£ rovg aiuivag TS)V aiwvutv, ages of ages— 

Of God's life 6 
„ glory and throne 14 
„ the saints reigning with Christ . . 1 

Of punishment 3 
— 24 

105 
(Of the variations in the above forms, ,see note p. 26.) 

Aiiivtog {aidnios). Of the past, " chronoi aionioi" . 3 
Of God, Rom. xvi. 26 : 1 Tim. vi. 16 ; Heb. ix. 14 ; 

" covenant," Heb. xiii. 20; " Gospel," Eev.xiv. 6 5 
Of "eternallife" 46 
Of the believer's blessings and salvation . . 10 
Of judgment, Matt, xviii. 8, xxv. 41, 46 ; Mark iii. 

" 29; 2 Thess, i. 9; Heb. vi. 2; Jude 7 7 
L " " 

The corresponding Hebrew word is D ÎV (olam), and occasionally IV 
{ad), the two being often combined for intensity, as in the phrase " for 
ever and ever." These generally convey the simple idea of absence of 
limit, though sometimes appearing to be necessarily limited by the nature 
of the subject: 

Olam. ad. total. 
1. Of things thus limited, as 1 Sam. i. 22 . 31 . . 31 
2. Of things possibly limited, but having typical 

reference to eternal things, as everlasting 
priesthood, possession, &c. . . . 58 15 73 

3. Of God's covenants, statutes, &c. . . 58 . . 58 
4. Of the past—" days of old," "from everlasting 

to everlasting" 43 1 44 
5. Of God, His attributes and kingdom; and of 

other things distinctly unlimited, as Job vii. 
16 ; Obadiah 10 244 32 276 

434 48 482 
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VIII . 

" THE IMMOETALITY OF THE SOUL." 

I T may startle some to be told that Scripture nowhere says 
the " sou l " is " immorta l" ; that, on the contrary, the Old 
Testament generally ignores, if it does not deny, the "soul ' s " 
future existence. 

This is an example of the different meanings and usages 
•which may attach to the same word, and of the need of observing 
these, each in its proper place. This startling statement then 
need not disquiet the believer who has been accustomed to hold 
the future and endless existence of man as one of the most 
clearly revealed truths in Scripture. 

By the " s o u l " we usually mean the inner or spiritual part 
of man, as distinct from the body,—that part which survives 
the body. The Old Testament uses the word in the opposite 
sense of the whole individuality of man as an organized being, 
and more particularly with reference to the natural life. And 
when it applies the word to the higher faculties, it regards these 
rather as a part of man's natural life than as distinct from i t ; 
so that what it says about the soul has little or nothing to do 
with the soul of which we speak as being immortal. 

The English reader may easily be perplexed by criticism on 
this subject, our authorized version being adapted to English 
usage. When applied to the mind or affections, it habitually 
retains the word " soul," as, " Bless the Lord, 0 my soul;" or 
when persons are numbered as so many " souls." But when 
applied to man's natural life it very often translates the word 
differently, as, "Let me" (literally, my soul) "die." (Judges xvi. 
30.) "They die" (margin, their soul dietk) " i n youth." (Job 
xxxvi. 14.) To smite a man to death is to smite his soul—"to 
slay an innocent soul." " The blood is the life;" literally, the 
soul. Still less do we find the word so translated when applied, 



32 " X E P H E S H " AND "PSUCHfe." 

as it sometimes is, to the lower animals (" creatures," Gen. i. 
20, 21, 24), or to dead bodies; for even these are described by 
the same word (as in Lev. xxi. 1, 11, xxii. 4), consistently with 
its distinctive meaning of the individual person. And the soul 
is said to touch, and be defiled, to swear, eat, work, &c. 

So far then from the " soul" in the Old Testament being the 
spiritual part as distinct from the bodily, it means the natural 
life as existing in the body, and therefore is commonly spoken 
of as dying with the body. See one more example. " To shed 
blood, and to destroy souls " (Ezek. xxii. 27), and compare this 
with Matt. x. 2 8 — " Them which kill the body, but are not able 
to kill the soul." Only once the Old Testament thus couples 
soul and body—"And shall consume the glory of his forest, and 
of his fruitful field, both soul and body." (Isa. x. 18.) 

In the New Testament the word xj/vxq (psuohi) often takes the 
game meanings, of the mind.or affections, as, "Now is my soul 
troubled" (John xii. 27); of persons counted by souls, as Acts 
xxvii. 37; and of natural life, as Matt. ii. 20. And the Old 
Testament sense is brought out especially in 1 Cor. xv., 44, 
&c, where, instead of being in contrast with body, soul is the 
bodily nature which we get from Adam, in contrast with the 
spiritual, which we get in resurrection. " The first man, Adam, 
was made a living soul" (psyche), therefore ours is a "natural" 
(psuchicori) body, as partaking of the psuche "na ture / '* 

* The following will give an idea of the number of times in which 
t2>§3 (nephesh) and iiv%h (psuche) occur, thus:— 

Nephesh. PsuchS. 
Of the affections, mind, heart, &c. . . 326 30 
Of God's mind, &c 12 1 

338 —31 
Of natural life, in man 240 38 

„ „ in lower creatures . . . 22 2 
Of living persons 120 9 
Of dead persons 12 0 
Of souls as disembodied 2 4 

396 —53 
Of the soul as lost or saved 21 

734 105 
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The Old Testament then does not speak of the " s o u l " as 
immortal, but rather regards it as dying with the body. 

The New, however, goes further; it speaks of the soul as distinct 
from the body, to be saved or lost—that for which we have to 
care rather than for the body—that which man cannot kill, but 
God can destroy in hell. Yet it never says it is immortal. 
I t would not use such a term without contradicting all its 
teachings; for it says everywhere that unless a man has life 
in Christ he is already dead (that is as to the soul, not the body), 
he has not life, and all his future stages of existence are deaths. 
How then could man, or his soul, be called immortal? 

I t would lead us far out of our way to examine here the 
various distinctions that may have been traced in Scripture, or 
made out by philosophy, rightly or wrongly, between the com
ponent parts of man, body, soul, or spirit; the neshema breathed 
by God into man's nostrils, and the ruach and nephesh of animal 
and spiritual existence ; whether the neshema is necessarily im
mortal ; or whether the spirit survives the human soul. These 
questions have been the battle-field on which man's wisdom 
has wasted its strength for ages. Whatever distinctions may 
be gathered from Scripture, it never so systematizes them as to 
enable us to settle this question on any such grounds. I t does 
sometimes, for practical reasons, distinguish soul and body; 
for instance, when it speaks of the soul as needing to be 
saved rather than the body. In Eev. vi. 9, also, are seen the 
souls under the altar (the slaughtered lives of saints), which 
appear again in the first resurrection. (Eev. xx. 4.) But 
otherwise it never uses the word, as we do, to describe the 
disembodied part of man. Even when we read of the ' ' mortal 
body," it is not in contradistinction to the soul, but to the 
glorified or immortal body. I t is always the man himself that 
lives, or dies, or exists, not his soul, or his body, in particular. 
"Christ died." "The beggar died, and was carried by the 
angels into Abraham's bosom." " The rich man also died, and 

c 
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was bur ied ; and in hell he lift up his eyes, being in torments." 

" Blessed are the dead which die in the Lord ." (Bev. xiv. 13.) 

" Y o u h a t h H e quickened who were dead in trespasses and 

s ins ; wherein in t ime past ye wa lked , " &c. (Eph. ii. 1, 2.) 

" S i n revived, and I died." (Rom. vii. 9.) " W e groan, 

earnestly desiring to be clothed upon wi th our house which is 

from heaven "We tha t are in th is tabernacle do groan, 

being burdened." (2 Cor. v.) W e should doubtless have defined 

which par t was alive or dead, &o.—the body, soul, or spirit, as 

the case might be. And thus i t is t ha t we lose ourselves in 

metaphysics, while Scripture goes straight to the point. 

Scripture does not say the " s o u l " of man is " i m m o r t a l . " 

B u t nei ther does i t say i t is mortal. I t says the body is mortal, 

never the soul. I t says mortal man. (Job iv. 17.) Tha t is not 

spoken of sinners as having to be annihi la ted; bu t ra ther of 

righteous men, such as Job, and therefore only referring to the 

present life, and leaving the question of the other world un

touched.* 

* Of the same it is said (ver. 20), "They perish for ever," &c. See 
also Joh vii. 9, 21; ix. 22; x. 19, 21; xiv. 7, 10; xx. 7; xxi. 18; 
xxiv. 19, 24; and the penalties, always temporal, in xxxi. Throughout 
the book it would be difficult to trace a future state but for the well-
known passage, xix. 25, and one or two others less distinct. So in 
Obadiah 16, if rightly translated (for literally it reads, " they shall be as 
they had not been"). And so everywhere, more or less, the Old Testa
ment gives the earthly aspect of things, in contrast with the spiritual 
aspect presented by the New. I t does not, as a general rule, directly 
describe the final judgment of hell. Take, for example, the last one 
(Mai. iv. 1-3): " The day that cometh that shall burn them up," is when 
the righteous shall tread down the wicked, when " the saints possess the 
kingdom." (Dan. vii. 22.) Compare Eev. ii. 27; Isa. xiv. 2; Jer. Ii. 
20-23; Joel iii. 8; Micah iv. 13; see also Obad. 17, 18. "The day" is 
when the Lord comes in flaming fire taking vengeance for His people 
(2 Thess, i. 6-10); not the "great white throne," from whence sinners 
are cast into hell. Yet doubtless, under these earthly types, the Old 
Testament conveys the spiritual and heavenly truths which are always 
the great subjects of divine teaching. 
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What the Bible says is, not that the soul is immortal, hut 
that the righteous shall have everlasting life, and that the 
wicked shall go into everlasting punishment, dwell with ever
lasting burnings, fire that never shall he quenched. It does 
not discuss with us the question whether endless duration is 
inherent in man's nature, or whether we are to exist in the 
nesJiema, or soul, or spirit, or anything of the kind. But it 
warns sinners of the wrath to come; the furnace of fire, where 
there shall he wailing and gnashing of teeth; everlasting fire, 
prepared for the devil and his angels; no rest day nor night, 
hut the smoke of their torment ascending up for ever and ever. 
Well may we say, " My flesh trembleth for fear of thee, and I 
am afraid of thy judgments !" (Ps. cxix. 120.) Is all this said 
merely to frighten weak minds? or does God mean what He 
says, and will He be true to His word, let men say what they 
will? 

God's word does not say that man cannot cease to exist. But 
He nowhere says he will cease. Death does not put an end to 
existence; nor does the second death. Does destroying soul 
and body in hell put an end to their existence? With the 
above Scriptures before our eyes, it is too evident that destroy 
means here what it means elsewhere when applied to man's 
existence—not its extinction, but the ruin into which he is 
finally cast. 

There are many questions we might like to settle. Why 
the sinner should continue to exist in a state of ruin? Whe
ther, when God made man in His own image, He gave him 
an endless being, suited to the blessedness for which he was 
created, so that though that blessedness has been forfeited by 
Bin, the laws of his being remain for God to work upon, and to 
recover him in His righteousness and grace ? Or whether man's 
being would naturally have ceased with death, or with some 
other event, and God, by His own power and will, holds him in 

c 2 
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continued existence ?* The great truth that he does and will 
continue to exist is revealed in the plainest terms. The "why" 
may be less certain. But we have to beware lest, in our reason
ings on the cause, we reason away the fact. What we really 

.need to know the Bible fully tells us ; our fearful ruin, and 
the wondrous plan of redemption by the cross of Christ, which 
is to them that believe " the power of God and the wisdom of 
God." And knowing Him thus, we can bow and worship and 
trust Him for what we cannot know. 

The Bible does not reason about what may or can be, but 
tells us what is and what will be. FAITH has to do with this, 
and must leave the rest to philosophy. 

If, however, we get rid of the "immortality of the soul" 
(using the popular sense of the words), then we are thrown on 
the alternative, that if the " s o u l " is not " immortal" in the 
popular sense of the words, it then holds its being only by 
the present exercise of God's will and pleasure, for the sole 
purpose of prolonging its suiferings, and will be destroyed— 
that is, annihilated—when that pleasure is fulfilled. Sad refuge 
for those who are seeking escape from hard thoughts of God, 
and from the dreadfulness of an eternal misery as the necessary 
consequence of sin! 

I t is natural to seek escape from such terrible thoughts. 
Some find it in disbelief of the Bible, others in open rejection of 
it. Some who cannot afford to part with the rest of the book, 
may reconcile themselves to it by various limitations of the 
Divine word, and interpretations to suit them; and others 
by theories of universal restoration, beautiful systems spun out 

* In either case no one supposes man to be self-existent. God only 
" hath immortality." But the believer has " eternal life," for God gives 
it to him, and so " immortality " too. And whatever being man in any 
state has, must have been given to him and preserved to him by God. 
The question here is, whether this power of existence was bestowed in 
and for a state of blessedness from which he has fallen, or in and for a 
state of misery. 
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of remote analogies, and h u n g upon t ex t s ,* which alas, as the 

solemn declarations of Scripture too plainly shew, do not apply 

to the future state of those who die in their sins.j-

There is no sure refuge from these terrible thoughts in any 

other thoughts of our own. I t can be found only in the know

ledge of God in the varied perfections in which H e reveals 

Himself in Hi s word. We b u t prove our o.wn shortsightedness 

and folly when we a t tempt to mark out for God a course more 

to our mind. H e knows best wha t wi l l fulfil H i s great ends 

and glorify H i s great Dame. H e has shewn tha t if we feel 

keenly on this matter , so, much more, does H e . , I f we seek 

escape, so does H e ; yet not by the pu t t ing forth of Omni

potence against t r u t h and justice, bu t by the most costly work 

of righteousness and grace. Our thoughts of Almightiness are 

* For example, " the restitution of all things," which when we open 
the Scripture itself in Acts iii. 20, 21, we find refers to the time when the 
wicked " shall be punished with everlasting destruction." (See 2 Thess, i. 
7-10, and ii. 6-10.) " Until the times nf restitution of all things, the heaven 
must receive Christ." So that these take place when He comes from 
heaven, and overthrows His enemies, and sets up His kingdom, and 
reigns with His saints according to the promises. (See Daniel vii.) Com
pare, " Wilt thou at this time restore [make restitution of~\ the kingdom 
to Israel?" (Acts i. 6.) "When God "makes all things new," then the 
wicked " shall have their part in the lake which burnetii with fire and 
brimstone, which is the second "death." (Eev. xxi. 5-8.) 

Another example. " I n Christ shall all be made alive." (1 Cor. xv. 22.) 
The next verse explains to whom it refers: " They that are Christ's at 
His coming." I t says nothing of any others; but elsewhere we read 
that the wicked shall come forth to the resurrection, not of life, but of 
damnation. (John v. 29.) ~Nor is there one word in Scripture about any 
subsequent salvation to these. 

t Compare what the Lord says to them, John viii. 21-2-t, with what 
He says to the disciples, John xiii. 33-36, xiv. 1-3. As plainly as He 
promises the believer that he shall hereafter be with Him, so plainly He 
declares that those who die in their sins shall not. The eventual and 
eternal life and blessedness of the believer is thus continually contrasted 
with the eventual and eternal ruin of the lost. The idea of purgatorial 
fire has no place in God's word. 
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apt to attribute to Him some part in man's ruin. This His 
word everywhere denies. The ruin is our part, the salvation 
His. " 0 Israel, thou hast destroyed thyself; but in me is thy 
help." (Hosea xiii. 9.) 

While Scripture proclaims the almightiness of God, it does 
not countenance the inferences we are apt to draw therefrom. 
There are some things He cannot do. He " cannot lie." (Titus 
i. 2.) " H e cannot deny Himself." (2 Tim. ii. 13.) He can 
do nothing inconsistent with the holiness and truth of His own 
character, or the conditions under which He has placed His 
creatures. His righteousness must be vindicated, on His part 
by the atoning sacrifice, and on our part by the obedience of 
faith. He " could not" do His mighty works in the face of 
man's unbelief. (Mark vi. 5 ; Matt. xiii. 58.) He "would 
have gathered" them, but they "would not." (Matt, xxiii. 37.) 
He " is long suffering to us-ward, not willing that any should 
perish, but that all should come to repentance." (2 Peter iii. 9.) 
He " will have all men to be saved and come to the knowledge of 
the truth." (1 Tim. ii. 4.) Against our hard thoughts of Him 
He protests, "Have I any pleasure at all that the wicked 
Bhould die?" "As I live, saith the Lord, I have no pleasure 
in the death of the wicked." (Ezek. xviii. 23, 32 ; xxxiii. 11.) 
And yet they die! Why ? If God has no pleasure in their 
death, why does He not exert His will, His pleasure, and not 
let them die ? And if not, shall we turn round upon Him and 
tell Him He must have pleasure in their death, or He would 
not and need not have suffered them to die ? God forbid ! In 
the cross of Christ He has shewn His judgment of sin, and at 
the same time His unwillingness that the sinner should perish. 
All that love could do, consistently with truth, God has done in 
providing so great a salvation. And beyond this the remedy is 
not to be found in the mere act of God's will, but in man's 
repentance and submission. " Turn ye, turn ye; why will ye 
die?" (Ezek. xviii. 32; xxxiii. 11.) " Ye will not come to 
Me, that ye might have life." (John v. 40.) 
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God, in His wisdom, when He made man in original blessed
ness, made that blessedness contingent on obedience: and so 
death, as the wages of sin, was part of the first great law of 
our original constitution in Adam. Therefore His holiness and 
truth demand that it should be executed on the sinner, where 
the salvation in Christ is rejected. "What DEATH means will not 
in that day be settled by man's thoughts, but by God's word. 
The natural mind may shrink from believing either that this is 
the desert of sin, or that a holy God will inflict it on His crea
tures. We may set up our notions of Divine love: we may 
reproach the God of the Bible for what He has proclaimed as 
His righteous judgments (Eom. ii. 5 ) : we may reject what 
Christ says about them: but there is no evading the fact that He 
says i t ; that whatever evidence we have for eternal redemption, 
we have the same for eternal damnation. ~We cannot get rid of 
this without getting rid of that. To deny Christ's word as to 
the punishment of sin is to renounce His word as to the great 
salvation. 

Of this scripture fully assures us, that " H e will judge the 
world in righteousness." (Acts xvii. 3 1 ; Eom. iii. 5.) He 
will not inflict one stripe undeserved. To Him we must, and 
surely we may, leave it to fulfil His own word, instead of 
"making Him a l ia r" by denying the word itself. "What the 
details of the sinner's doom may be, as set forth under these 
descriptions, these too we must leave to Him to execute in a 
way worthy of His own perfections; and we shall have no 
reason then to say He was unjust, or even unmerciful. Only 
let us now seek to glorify Him who has " delivered us from the 
wrath to come," and by all means to persuade men to be recon
ciled to God, while now is the day of salvation. 

Eeader, what is thy part in this great matter ? Is it life or 
death ? Is it peace with God through our Lord Jesus Christ,1 or 
the wrath of God which abideth upon them that believe not in 

1 Eom. v. 1. 
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His Son.2 For there is no difference; for all have sinned, and 
come short of the glory of God.3 Without shedding of Hood 
is no remission.4 Christ died for our sins.5 Himself bare our 
sins in His own body on the tree.6 God sent His Son to be the 
propitiation for our sins.7 The blood of Jesus Christ His Son 
cleanseth us from all sin;8 neither is there salvation in any other, 
for there is none other name under heaven given among men 
whereby we must be saved.' Believe on the Lord Jesus Christ, 
and thou shalt be saved.1 For God so loved the world, that He 
gave His only begotten Son, that whosoever believeth in Him 
should not perish, but have everlasting life.2 
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