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A FEW WORDS 

ON THB 

SUFFERINGS OF CHRIST, &c. 

" I N ALL THEIB AFFLICTION H E WAS AFFLICTED." 

' Isaiah Ixiii., 9. 

IT is hoped that the following illustration may assist 
those who feel a difficulty in understanding the distinction 
between the different sufferings of Christ—as viewed in 
connexion with the position and state of the elect 
Eemnant of Israel in the latter day—and to whom the 
above passage primarily and prophetically applies. 

The fifty-third chapter of Isaiah is, in its literal and 
primary application, the confession, by this elect Eem
nant, of the sufferings and death of the Lord Jesus 
Christ for them, John xi., 5 1 ; such confession, being 
in point of time after He has come in the clouds of 
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heaven, and they have "looked on Him whom they 
have pierced and mourn." Compare Zechariah xii., 
10—14; xiii, 1; Psalm li., and Revelation i., 7. 

Take the case of a man's having committed the crime 
of high treason, of his having been convicted of it, and 
condemned to death; and suppose the brother of such an 
one, out of pure and devoted love to him, to offer himself 
to the Sovereign, against whom the crime was committed, 
as a substitute, to die in his stead; and suppose the 
Sovereign to accept the offer of the substitute, and to 
consent that the capital punishment should be remitted 
to the criminal, and the crime itself be fully forgiven 
him; but with the proviso that for the purpose of lead
ing the offender to see the enormity of his crime, and to 
bring him to repent of and confess it, he should, notwith
standing the death of the substitute, remain for a period 
in the prison, and under all the discipline of it, and also 
without the knowledge of the death of his brother, in 
his stead. 

Then suppose the substitute, in order to be able to 
sympathize with his brother in his sorrow and sufferings 
in the prison, were himself voluntarily to become for a 
short period immediately antecedent to his death, a 
prisoner also in the same prison (but without the 
knowledge of his guilty brother), and whilst there to 
come under the same discipline, and to endure the same 
trials and sorrows as the guilty brother. 

It would be plain that the substitute, although while 
an inmate of the prison he was in the same circumstances 
as his guilty brother, was not in the same moral con
dition, but in a totally opposite one. 

The moral condition of the one brother would be that 
of being guilty; the moral condition of the other that of 
being wholly and perfectly guiltless. 
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Now, although the entranoe of the substitute into the 
prison was his own voluntary act, yet, as the sufferings 
endured there were part of the ordinary discipline of the 
prison, and in accordance with the laws of the Sovereign, 
those sufferings might in that sense be said to be inflicted 
by the Sovereign. 

But besides the sufferings of the prison discipline, the 
substitute would have at the same time to endure the 
inward mental suffering and agony, caused by the fear
ful terrors of his impending death, under the weight of 
which the guilty brother himself would also have to 
remain, until he received the knowledge of his brother 
having died in his stead, and of his own consequent 
pardon and deliverance. The knowledge of this fact 
would at once fill his heart with the most poignant 
sorrow—but sorrow of a character altogether different 
from that which he had previously felt. Before, his 
sorrow was caused by a deep sense of the greatness of 
his crime, as committed against a good, a just, and a 
merciful Sovereign, and also on account of the con
sequences he had thus brought on himself. Now, he 
accuses himself of having been the cause of his brother's 
death, and charges himself with the guilt of his brother's 
blood.—(See Psalm li.) Besides that his heart is melted 
by an overpowering sense of his brother's devoted love 
to him. 

Now the difference between the sufferings of the substi
tute while in the prison, and his inward grief and agony 
of mind in the prospect of the dreadful death that was 
before him on the one hand, and the death itself on 
the other, is very manifest and distinct. 

The latter—that is, the death, was vicarious, or sub
stitutional ; the innocent having suffered for or instead 
of the guilty one, and therefore the penalty due to the 
crime having been thus fully paid or borne by the 
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substitute, and the Sovereign having accepted the death 
of the substitute in the place of the guilty one, the crime 
of the latter has been expiated, and he is freed from his 
condemnation, never tasting the death that was so 
righteously his due, nor of course the actual sorrows and 
sufferings of it. 

The sufferings in the prison on the contrary, being in 
the way of governmental discipline or chastisement, for 
correction, and not for condemnation, were not vicarious 
or substitutional, and therefore, notwithstanding the 
death of the substitute, the guilty brother is still subject 
to them, until the end of the chastisement has been 
accomplished in his self-judgment, confession, and re
pentance. 

Expiation or atonement, using it with reference to the 
foregoing illustration in its forensic and conventional 
sense, signifies the paying or bearing the full penalty 
imposed by law for a crime.* Nothing short of this 
expiates the offence, and where the crime is one to which 
the penalty of death is attached, nothing but the suffering 
of that penalty is expiatory, or in other words satisfies 
the righteous requirements of the law. Nothing 
therefore that a criminal under sentence of death suffers 
in life, whether the suffering arise from the discipline 
of the prison, or from the inward grief caused by a guilty 
conscience, or the anticipated terrors of his impending 
execution, are in any sense whatever expiatory, for they 
do not pay the penalty of death. The same principle, 
with adoring reverence be it said, is applicable to the 
great work of expiation or atonement accomplished by 
our Lord Jesus Christ. No sorrows or sufferings of 
whatever kind which He endured in His holy, blessed, 

* Thus men say of a criminal who has been executed," He expiated 
his crime on the scaffold." 
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and perfect life on earth, were in any degree whatever 
atoning or expiatory. To assert the contrary, is to deny 
the grand scriptural declaration, that " it is the blood 
that maketh an atonement for the soul."—Leviticus 
xvii., 11, aad that " without shedding of blood is no 
remission."—Hebrews ix., 22. 

• The application of the above illustration to the suffer
ings of our blessed Lord, in connection with the Jewish 
Remnant, will be seen by a careful weighing of the 
following passages of scripture. 

FIRST—That which is quoted at the head of this Tract, 
from Isaiah lxiii., 9. Now when the Spirit of Christ 
in the prophet has declared that He was afflicted in all 
their afflictions, who will say that there are any afflictions 
of the Remnant in which Christ has not taken a part. 

SECONDLY—The fiftieth chapter of Isaiah, where, in 
verse 4, we hear Christ saying of Himself by the 
prophet, " The Lord God hath given me the tongue of 
the learned that I should know how to speak a word in 
season to him that is weary; he wakeneth morning by 
morning, he wakeneth mine ear to hear as the learned." 
The last word " learned," is in the plural number in the 
original, (limmudim, from the root lamad, to learn,) 
and occurs in Isaiah viii., 16, where it is rendered 
" disciples," and in Isaiah iiv., 13, where it is rendered 
" taught," and that is the proper meaning of the word ; 
"taught ones," that is, "disciples or learners." The Lord 
Jesus is here represented as a child, receiving morning 
by morning a lesson from his father, that he might 
know how to speak a word in season to him that is weary. 
In the next verse we read " The Lord God hath opened 
my ear," the meaning of which expression may be learnt 
in Job xxxiii., 16. " Then He openeth the ears of men 
and sealeth their instruction;" and also in Job xxxvi., 
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10, " He openeth their ear to discipline." The word ren
dered " instruction" in the previous quotation, and 
" discipline " in this, is the same word as that which is 
rendered "chastisement" in Isaiah liii., 5, namely, 
musor, the meaning of which word is thus given by 
Gesenius in his Hebrew Lexicon, (Tregelles' Edition.) 
" 1 , correction of children by their parents, of nations by 
kings, of men by God; 2, admonition, discipline, 
especially that which children receive from parents, 
men, from God." 

But to proceed with Isaiah 1., 5, "And I was not 
rebellious, neither turned away back. 6,1 gave my back 
to the smiters, and my cheeks to them that plucked off 
the hair; I hid not my face from shame and spitting." 

Now to whom was Christ not rebellious ? Surely to 
Jehovah the Father, and from what did he not turn 
away back? the answer is given in verse 6. 

So that, that which Jehovah the Father opened His 
ear to-iu verse 5, we see from verse 6, was correction, 
or discipline, or chastisement, and in the treatment 
which our blessed Lord received at the hands of men, 
Matthew xxvi., 67, xxvii., 26—31; Luke xxii., 
63—65; xxiii., 1—24, 32—39. John xviii., 22—24, 
28—40; xix., 1—17; we see Him in obedience to 
the Father's instruction, meekly submitting to the 
chastisement under which the Father brought him,— 
though men were the instruments by which it was 
inflicted; and thus not only in His death upon the cross, 
but in these, His previous sufferings, proving before 
the world that " He loved the Father," by doing " even 
as the Father had given Him commandment.' John 
xiv., 31. Hebrews v., 8, may be regarded as the Holy 
Spirit's commentary on Isaiah 1. 4—6, " Though He 
were a son yet learned He obedience by the things that 
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He suffered." Now when our Lord actually endured 
the sufferings and indignities which were -visited upon 
Him by ungodly men in the closing scenes of His 
blessed life, did He not receive them as coming from 
the Father's hand, and only instrumentally from man's ? 
Let the 26th verse of Psalm lxix. be read in the light 
of Isaiah 50, by those that are spiritual; and can there 
remain a doubt on their minds as to the expression, 
" Tkey persecute Him whom Thou hast smitten," being 
strictly applicable to those sufferings of our blessed 
Lord which are recorded in the Gospels already referred 
to, and that those sufferings were not atoning ? or can 
they have the slightest difficulty in understanding the 
true meaning and application of the smiting spoken of 
in this Psalm ? 

The sixty-ninth Psalm clearly refers to the sufferings 
of Christ at the hand of man, not only upon the cross, 
but previously to it, and therefore to sufferings which 
are not atoning; verses 22—28 prove this conclusively, 
as the result of them is judgment, and not grace. 

THIRDLY—The one hundred and second Psalm con
tains the utterances of the soul of Christ in his agony 
in Gethsemane, and it should be read in connexion with 
Matthew xxvi., 36—46; Mark xiv., 82—42; Luke 
xxii., 39—46. Hebrews v., 7. 

The indignation and wrath spoken of in verse 10 of 
this Psalm, have reference literally and primarily to the 
indignation and wrath of God, which governmentally 
rested and still rests upon the nation of Israel. The 
sufferings of our Lord in Gethsemane were primarily 
the consequences of it, and which in their measure, 
though of course in an infinitely less degree, the Rem
nant themselves will have to endure in the time of the 
Great Tribulation.—Daniel xii., 1; Matthew xxiv., 
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21. These consequences being, amongst others, the full 
exercise of Satan's power against them, and the direst 
persecution at the hands of man, as is plainly shewn in 
Revelations xii., xiii. In the garden, therefore, and in 
the closing scenes of His life, our blessed Lord was made 
thus to taste of the consequences of God's governmental 
wrath against the nation of Israel, that in fulfilment of 
the word in Isaiah lxiii., 9, He might be afflicted in 
all their affliction, and this to the end of his being able 
to sympathize with the Remnant when they are passing 
through the Great Tribulation, called in Jeremiah 
xxx., 7, " The hour of Jacob's trouble." 

The actual infliction of this indignation and wrath of 
God against the nation, our Lord endured at the hand 
of Jehovah the Father upon the cross, and consequently 
there He endured it vicariously for the nation, and 
atoningly, and therefore the Remnant not only will 
never actually taste one drop of the wrath- of God, but, 
because of the atonement thus made on the cross, they 
will be brought, through His sovereign mercy and 
grace into all the blessings, spiritual and earthly, 
of the New Covenant. The explanation here sought 
to be given of this verse of the Psalm will present, it is 
hoped, no difficulty to anyone who considers that our 
blessed Lord, from the moment when He first breathed 
in this world in the stable at Bethlehem, until He bowed 
His head upon the cross and cried, " It is finished," was 
always suffering under the consequences of sin. Think 
for a moment what it would be to any of us to be shut 
up for a week, or even for a day in a Charnel House, and 
then some idea, but only a very, very faint one, may be 
formed of what our blessed Lord, with all His moral 
perfectness as man, must have suffered by living for the 
three and thirty years of His sojourn on earth in the 
corrupt atmosphere of this sin-bound world, amid the 
groans of creation and the unceasing spectacle of human 
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suffering and woe. In this He suffered, as He did in 
innumerable other ways, under the consequences of 
man's sin, without reference to the distinction of Jew 
and Gentile. In Gethsemane he suffered, not exclusively, 
but specially, under the consequences of the governmental 
sins of the nation of Israel, for whom, in a special and 
peculiar sense, He died—though not for that nation only, 
but that He might gather together in one the children 
of God who are scattered abroad.—John si., 49—52. 

FOURTHLY—Psalm twenty-two refers exclusively to 
the sufferings of our Lord upon the cross, both those he 
endured at the hand of the Father, when " it pleased 
Jehovah to bruise Him, to put Him to grief, to make 
His soul an offering for sin," and those which were 
inflicted upon Him by the hand of man. 

FIFTHLY—In Isaiah liii., 5, the expression, " the 
chastisement of our peace was upon Him," doubtless, 
includes the atoning sufferings of our Lord upon the 
cross, where, as dying for the nation of Israel, He bore, 
besides the wrath of God due to sin generally, the 
governmental wrath of God due to that nation as being 
under the curse of the broken Law. But nevertheless, 
the expression does not exclude the non-atoning suffer
ings of Christ for the Eemnant, to which allusion has 
been already made; those sufferings which they will 
themselves pass through in the time of the Great 
Tribulation. 

SIXTHLY—There is one act in the life of our Lord 
which, if its true significance be understood, is the key 
to the whole of His sufferings in connection with the 
Jewish Remnant, that is, His submitting Himself to the 
Baptism of John. The reason assigned by our Lord, 
" Thus it becomes us to fulfil all righteousness," 
Matthew iv., 15, shows that by this act Christ openly 
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and publicly took the position of, and identified Himself 
with the Eemnant as under the Governmental dealings 
of God. If this position of Christ be once apprehended, 
such an expression as that contained in Psalm lxix., 
verse 5, " 0 God thou knowest my foolishness, and my 
sins are not hid from Thee," and many others of a 
similar kind in the Psalms, which are applicable to 
Christ as well as to the Eemnant, become clear and 
intelligible; of course such language is not used by, 
nor does it apply to our Lord personally, but only 
to Him as associated with the Remnant under the 
Government of Jehovah, God of Israel. 

In thus applying the several passages of scripture 
which have passed under review to the Lord Jesus 
Christ, in His relationship to the elect Remnant of 
Israel, it is not by any means intended to limit them 
to that application. On the contrary, their application 
in Spirit to Christ and all his Saints other than Jews, 
and that in the fullest sense, is not only admitted, but 
most strenuously insisted on, and the latter application 
of these scriptures is not touched upon only as not being 
the subject proposed for consideration. 

FINALLY—The whole subject may be summoned up 
in these few words:— 

Our blessed Lord suffered IN LIFB under THE CON
SEQUENCES of SIN, for SYMPATHY. 

He suffered ON THE CROSS under the JUDGMENT -OF 
SIN, for EXPIATION. 
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NOTE. 

The governmental dealings of the Lord with Israel in the 
latter day will be with them as a nation, but the elect Jewish 
Remnant come under them as being part of the nation. Just 
as if it pleased God to visit England at large with his judg
ments, such as pestilence, or famine, or the sword, on account 
of our national sins, the Lord's people in this country would 
feel the consequences of the judgment as themselves forming 
part of the nation, though doubtless as to them the visitation 
would be for their profit.—Hebrews xii., 5—11. So that in 
speaking of the sufferings of the saints under those judgments, 
we might either say that they were suffering under the Lord's 
governmental dealings with them, or that they were suffering 
under His governmental dealings with the nation, and there 
would be nothing contradictory in the two forms of expression. 

With reference to the chastisements which will be inflicted 
on the nation of Israel in the day of the Lord's indignation 
and wrath against them, the purpose and end of the Lord are 
altogether different as respects the unbelieving part of the 
nation, and the Remnant. As to the latter tho judgment is for 
correction, unto restoration and blessing.—(See Deuteronomy 
viii., 6, 6.) As to the former it is for condemnation, unto 
destruction. 

It may be mentioned in passing, that in the Psalms and 
Prophets the unbelieving part of the Jews are frequently 
distinguished by the title of "the transgressors," "the wicked," 
and " the proud," in marked contrast to the Remnant who 
tinually spoken of as " the poor, the humble, and the afflicted." 
(See for instance Zephaniah hi., 12, 13.) 

Those who are desirous of obtaining further light on this 
subject than they at present possess, are recommended 
prayerfully, to read and consider the following chapters of 
the Bible, which are only a small selection out of the 
very numerous passages which might be referred to, viz:— 
Exodus xxxiv., (where, in verses 6, 7, the Lord is revealed in 
His governmental character and ways towards Israel after 
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their broach of the Sinai Covenant,) also Leviticus xxvi., and 
Deuteronomy xxviii., (in both of which is fully displayed the 
great principle of the government of God, namely,—righteous
ness, and as a necessary result, blessings on obedience, and 
chastisements in case of disobedience, proving the difference 
between good and evil.) Also, Deuteronomy xxix., xxx., xxxi., 
25—29. Psalm cxviii. Isaiah xxvi., xxvii., lix., be., lxiii., 
lxiv., lxv., lxvi. Jeremiah xxx., xxxi. Lamentations iii. 
Ezekiel xx., xxxvii. Daniel ix., 20—27; xi., 36—45 ; xii. 
Hosea xiv. Zechariah xi., xii., xiii., xiv. Matthew xxiv. 
Komans xi. Revelations xii. 

It is worthy of remark that the'mind of the Lord, as to the 
knowledge which His Saints in this dispensation ought to 
have of His past ways, and His future dealings with His 
ancient people, is specially and emphatically 'expressed to us 
in the words in which the Apostle Paul, speaking by the Holy 
Ghost, introduces the wilderness history of Israel, in 1 Co
rinthians x., 1—12, and the Lord's purposes of mercy and 
grace towards them hereafter, in Romans xi., 25, namely— 
"I would not Brethren that you should be ignorant <£c," and it 
was the admiration produced by the wondrous display of the 
wisdom of God, in the way in which he accomplishes his 
purposes of blessing to Israel, that called forth from the 
Apostle that magnificent doxology with which the latter 
chapter ends—one of the most sublime passages iu all 
the Bible. 
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