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PASTORAL RELATIONS. 

part S. 

THE DIVINE INSTITUTION OP PASTORS AND TEACHERS. 

THE Lord Jesus Christ, when He ascended up on high, 
taking His glorious place at the right hand of God 
the Father, still mindful of those for whom He had 
served and suffered here, " gave gifts unto men." His 
whole work connected with humiliation had been ac
complished ; His life of suffering and His death under 
wrath against sin were over; He was now manifestly 
set forth as the Holy One of God, whom the Father 
vindicated in resurrection, not allowing His soul to 
remain in Hades, nor His body in the grave. This 
humiliation and consequent exaltation even to the 
highest heaven, are facts intimately connected with 
the gifts which He gave, and with His being set forth 
as himself the giver. For, irrespective of redemption, 
what was there that could be bestowed ? Or, who were 
those who could be the receivers ? Not but that there 
had been a family of faith even from the beginning; 
those who, as in themselves sinners, were from time to 
time quickened by the Spirit of God, and who received 
forgiveness of sins through the anticipative use on 
God's part of that blood of atonement which in the ful-
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ness of time was to be actually shed The whole family 
of faith, even from the first promise of a deliverer to 
fallen man, were saved persons; they were God's chil
dren, even though that sonship was as yet an unde
veloped thing. The Spirit was to them a Spirit of 
servantship, and not of sonship. (Rom. viii. 15.) The 
measure of truth communicated to them was as yet 
partial; and though in themselves living stones, there 
was as yet no such thing as their being builded up on 
earth into a church, " an habitation of God through the 
Spirit." (Eph. il 22.) They had no definite message 
given them to bear, so as to make them evangelists to 
others, and to gather fruit unto God from even the ends 
of the earth; and thus they had not (and in one sense 
needed not) those persons whom the Lord Jesus Christ 
bestowed on His church as gifts when He ascended. 

But now Christ had fully magnified that law which 
man had broken: after having been again and again 
attested to be the beloved Son in whom, both as to His 
person and His service, the Father was well pleased, 
so as to fulfil the type of the meat-offering, He suffered 
in our stead as the sin-offering, and His sacrifice was 
seen by the Father in its full preciousness for us as the 
burnt-offering. Thus the ground of forgiveness was a 
thing manifested; a perfect righteousness had been 
wrought out, availing for all who believe; blood of 
atonement had been shed and accepted, the infinite 
preciousness of which was seen, in that He who shed 
it entered with it into the holy place, having obtained 
eternal redemption. Thus then it was no longer in 
sundry portions and in divers manners (Heb. i. 1), such 
as promise, prophecy, type, and ordinance, that God 
spake, but by His Son: in all, in fact, that His Son 
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was, and in all that He had wrought, whether here on 
earth, or after his ascension in glory. 

The persons to whom all this was to be taught were, 
in one sense, not a new body; for the family of faith 
had existed from the beginning; but they stood in newly 
recognized relations to God and to one another. The 
heir was no longer to be treated as a servant; for the 
fulness of the time had come, and redemption had 
been accomplished, that we might receive the adoption 
of sons. Owned thus of God as His children, all the 
family of faith (though only claiming to be blessed 
with faithful Abraham,) were made acquainted with 
new truths, involving new responsibilities to God and 
to one another. 

It was, then, in reference to what His Church now 
needed, that the Lord Jesus gave the gifts thus spoken 
of. Let it be observed that the expression is emphatic, 
equivalent to, " H E HIMSELF gave"* (Eph. iv. 11), so 
that the dignity and authority of the Giver, His per
sonal care, and His headship of the body, are strongly 
brought before us. The gifts here spoken of are persons 
given to the Church, to perform those services and to 

* There is the same emphasis in Matthew L 21, " Thou shalt 
call his name Jesus, for Ht Hinudf shall save his people from 
their sins." It is scarcely possible for the dignity of the Saviour's 
person to be more marked than it is by such language. It stands 
at the beginning of the New Testament as a kind of key-note to 
the whole, so that this person, who is Himself the Saviour, may 
be known as "GOD with us" (ver. 23), before we read the detail 
of His earthly service as having become man. If the narrative of 
the Gospels is specially occupied with the manhood of the Lord 
Jesus, the preceding thought, both in Matthew and John, is His 
Godhead; and it is surely meant that we should carry this in 
our thoughts in all the detail that we read. 

B 2 
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hold those offices which were eaeenaal to t i e main
taining of the unity of the Spirit in the bred of peace. 
Other Scriptures speak of <|aiILdoati>:ti3 ::c semees or 
offices as gifts bestowed by the Holy GLost oc persons; 
but here we have to do with Christ *s the Head, of His 
body, the Church, bestowing persons to occupy those 
relations which He knew to be needful for the well-being 
of His people. 

Whatever the Lord Jesus has done for us, now does, 
or yet will do, as revealed in holy Scripture, must be a 
matter of concernment to us; for it is impossible for 
these things to have been written for our real learning 
if we may, without wrong, neglect them. If these 
endowments were bestowed on the Church militant for 
certain ends, we cannot expect to produce the desired 
results, or to obtain the ends required, if we pass by the 
means. This may be done, either by our ignoring that 
the Church has been thus furnished, or by our regarding 
this work of Christ as of such comparatively small im
portance, that danger is not incurred by our inattention 
to it. Such neglect would place the Church, or any 
part of it, in the condition of soldiers who cast aside 
all thought of regimental order or discipline. 

" He Himself gave some Apostles, and some Prophets, 
and some Evangelists, and some Pastors and Teachers." 
The Apostles were a definite body of men, witnesses to 
the resurrection of Christ, who had to perform a work 
never to bo repeated; Prophets are by the same Apostle 
elsewhere placed in the second order after Apostles. 
Though Prophets taught, that is no reason for regarding 
that teachers, as such, are in any New Testament and 
official sense, Prophets; though, perhaps, their work in 
its highest sense might approximate to that of Prophets. 
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Now, to Apostles primarily, and to Prophets as subor
dinate to them, there was assigned a distinctive work,— 
that of planting and ordering the gathered Church as a 
whole, or individual and separate Churches, as such. 
If, in the gifts given by Christ, there is the notion of 
continuity ("till we all come...unto a perfect man," &c), 
it may be asked, Why should we not expect and need 
Apostles now ? This is easily answered. The Apostles 
were a definite body of witnesses; they planted the 
Church; and this is a work which never can need to 
be repeated. Strange as the condition of the Church 
has often been, it cannot be denied that, from Pentecost 
to this hour, there have been upon this earth some 
of the elect members of the true Church, builded on 
the true foundation, and partakers of the same faith: 
and so according to the testimony of Scripture shall it 
be until the coming again of the Lord Jesus. The 
Apostles of that first age, sent forth by the Lord 
Himself, are Apostles to us, even as they were to 
those, whether Jews or Gentiles, to whom they per
sonally preached. The names written on the founda
tions of the heavenly city, when appearing in glory, 
are those of the twelve Apostles of the Lamb. No 
addition is made to their number, no change in their 
names; other foundations are not added for the after-
portions of the Church; which must have been the case 
if in Apostleship there was to be continuity, or suc
cession of persons.* 

* It may be asked, if there are not others who, in the New 
Testament, are called apostles besides the twelve? and whether 
the name may not be applied to any who are specially sent forth ? 

As to the name, it is not a question as to the meaning of the 
word, but as to its use and appropriation by the Lord Jesus. " He 
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The Apostles did their work once and for ever; but, 
in their writings, they are still our Apostles; and to 
the revelation made to them and through them, nothing 
needs to be added. "We indeed have the opportunity 
of individual instruction from the Apostles which 
many in the early Church bad not; simply because 
universal personal intercourse was impossible; and at 

chose twelve, whom Be aim named apostles," (Luke vL 13.) This 
alone shows that we should use it in its official and appropriated 
meaning. As to persons bearing the designation, we flndju Acts 
L, that Matthias was set apart to fill up the number of the wit
nesses of the resurrection, and the descent of the Holy Ghost 
sanctioned this selection. In Acts xiv. 14, Barnabas and Paul are 
spoken of as apostles; and Paul is so designated habitually, and 
claims the name authoritatively. But his was a special work in 
the gathering and ordering of churches, and in this Barnabas was 
at first associated with him, as were afterwards Silvanus and 
Timotheus, when they in this association with Paul, were termed 
"apostles of Christ." (1 Thess, ii. 6.) The special case of the 
apostleship of Paul, and the name in association with apostolic 
work in that day, gives no ground on which to argue for succes
sion^ apostles. Nothing must be allowed to weaken the force of 
the words " God hath set in the church first apostles." (1 Cor. xiv. 
28.) The term is used in another connection, "apostles (in our 
version "messengers") of the churches" (2 Cor. viii. 23), where 
official apostles do not come into question at all. There is no 
ground for extending apostleship beyond that age in which the 
Lord constituted them the founders and legislators of the Chris
tian Church. 

But there are many things which apostles did, which require 
still to be done. This is, however, not in any way a prolation of 
the office. In those things which the apostles did as apostles, they 
can have no imitators ; but, inasmuch as in them there was also 
plenitude for all functions of ministration, in such respects they 
and those associated with them are often examples to guides in 
the church now. This may be taken up in some detail in future 
papers. 
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first their Epistles were not yet written, nor for a time 
collected. 

But with all the bestowals of Christ as persons, it is 
not so; though the continuous presence of living Apos
tles would be contrary to the design of the Lord as to 
His people here—and though Prophets belong to what 
must be considered, in its fulness at least, as something 
extraordinary—the names of "Evangelists" and "Pas
tors and Teachers," are those with which we ought to feel 
familiar, as being necessary for the continuous gather
ing, and guidance, and well-being of Christ's people. 

The term Evangelist denotes here one class of per
sons given to the Church for the continuous work of 
gathering souls to Christ from out of this world, which 
is under condemnation, and thus bringing them into 
the Church. The doctrines which they have to set 
forth, and the facts to which they have to bear testi
mony, are the same as they were in the apostolic age. 
Even though the condition of many of the persons 
whom they address is altogether different, as to know
ledge of truth and in external profession, still the 
necessities of lost sinners are the same; and it is to 
the same blood of propitiation that they have to point 
any who are aroused to a sense of their danger. In its 
fullest sense, the term Evangelist would belong to those 
whose distinctive and especial work, office, and calling it 
is to preach the Gospel publicly, and who are markedly 
winners of souls to Christ. It may also be taken as 
comprehending, in a lower sense, any who thus labour, 
whether in public or private. Until the commission to 
preach the Gospel to every creature be withdrawn, so 
long Evangelists will be needed for the carrying on of 
their especial work. 
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But when Evangelists labour successfully, what is to 
become of those who are quickened by the Spirit to 
rely on the blood of Christ ? Are they to be left with
out care, oversight, or guidance? It may indeed be 
said, that God can care for them by His almighty 
power, and that Christ, as the great Shepherd of the 
sheep, does and will watch over them. The portion of 
truth contained in such an answer, may also be applied 
to conversion to God. No doubt that God might, if He 
so pleased, lead, irrespective of testimony or preaching, 
any on whom He would have mercy, to rest on the 
blood of Christ. But this is not His mode of working. 
The preaching of the Gospel is His ordinance; He has 
given to His servants a message; the Lord Jesus, as 
Head of His body, the Church, employs some who are 
definitely qualified for the purpose to deliver i t ; and 
by the preached word the Spirit works in quickening 
dead souls. Who cannot see wisdom and grace in this 
ordinance of Christ? I t is from amongst those who 
themselves have learned salvation through the Cross, 
that the Lord calls certain to be His messengers to 
those who still stand in need of the same salvation. 

So also, then, as to the care and oversight of those 
who have believed We take nothing away from a full 
and right apprehension of the omnipotence of God, or 
from the effective shepherd-care of Christ, by fully 
recognizing His ordinance of pastorship. If we look 
on the need of the sheep of Christ, at the new fellow
ship into which they are brought, the truth in which 
they require instruction, we may well be glad that 
means have been provided for this thing also. 

Thus we read amongst the gifts bestowed, "some 
pastors and teachers;" and we may reverently rejoice, 
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that in all things Christ has been mindful of his ran
somed flock, and that He has made such instrumental 
provision for their well-being as individuals, and for 
their walking in fellowship. 

"Pastors and teachers" are here spoken of as one 
class, and it is as such that I shall have occasion to treat 
of them; except, indeed, when speaking of that which 
belongs especially to pastoral oversight, or to instruc
tion, so far as they may be separately contemplated. 
But though they are one class, and as such possess 
a kind of united relation to the several portions of 
God's flock, over which any of them may be set, there 
are so far distinctions in this class, that there may be 
those who are specially pastors, and those who are 
specially teachers. I say specially; because, though 
there is a difference in the thoughts, a true pastor must 
have an apprehension of what is fitting to be taught, 
as relates to the people, the time, and the circumstances; 
and a true teacher must know, in some measure, how 
to use truth, and to exercise his gift for instruction, so 
as to be for real edification. Such teaching as would 
have been fitting at Thessalonica, would have been out 
of place at Corinth; the mode in which the churches 
of Galatia were addressed, would have been void of all 
meaning at Ephesus. 

The Lord Jesus has then himself given to His 
Church a class of persons termed pastors and teachers, 
those in whom both these qualifications are united, or 
in whom one may be specially prominent. They were 
given for certain objects "Till we all come in the 
unity of the faith, and of the knowledge of the Son of 
God, unto a perfect man, to the measure of the stature 
of the fulness of Christ." Till this end is reached, in 
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other words, so long as Christ has a Church here mili
tant on earth, while He is waiting at the right hand 
of God, it is His mind that Pastoral relations should 
exist—that they should be recognized, acted on, and 
known to be needful to the well-being of His people, 
or any portion of them. 

I cannot persuade myself that the reality of Pas
toral relations is at all rightly or commonly recognized 
amongst many, who might be supposed to be intelli
gent in the truth of God. This may be judged from 
the opinions expressed, and from the actions performed, 
by which it is shown that by many no higher notion of 
pastorship is entertained, than some conventional rela
tion ; one that is found convenient and useful, but 
which is apprehended as something far beneath its 
true importance as an ordinance of Christ himself. 

"Were it not for such laxity and indefiniteness of 
thought and feeling, it might be needless for me to 
remark, that if there are pastors there must be those who 
are under pastorship; that if there are teachers there 
must also be the taught: but that pastors and teachers 
are given is a revealed and infallible fact; that such 
continue is equally plainly stated; it ought to be felt 
as the result, that we are bound to maintain such 
relationship on both sides. Pastors and teachers are 
to do their work, acting on their reponsibilities; the 
portions of the flock of Christ are to do their part, 
owning the Lordship of Christ in recognizing those 
whom He has himself appointed for their oversight 
and instruction. 

The point that I have now to do with is not the 
mode of the formation of such relations, or in what 
way Christ, as the Head, institutes pastors and teachers 
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for His Church; I have now only to discuss a far more 
simple thing,—the fact that such relations are Divinely 
appointed and abiding, and that the results of this, 
whatever they be, should be admitted by all who own 
the Lordship of Christ. 

To some this may seem as though I were putting the 
question-in too serious a light; but surely the Scripture 
so states it, that the question is, whether we will own 
the Lordship of Christ or not ? We may indeed say 
that we see very few who are really pastors, and we 
know not how such may be found; but even in such a 
case, and if we are thus unable to maintain pastoral 
relations, we may at least admit that they ought to exist, 
and thus we may seek them, desire them, and make it 
a subject of earnest prayer that they may be established. 

I believe that it is not going too far to say, that any 
Ecclesiastical system, however complicated in its ar
rangements, or unscriptural in its character, is reasonable 
in comparison with any form of professing Christianity, 
which assumes the possibility of such a thing as that 
no provision or arrangement has been made by Christ 
for the order and instruction of His redeemed people. 
To suppose this, would be the same as to imagine that 
the Church of the living God, during its earthly sojourn, 
was far less an object of the Divine ordering and care 
than was the earthly Israel when passing through the 
wilderness. No really enlightened soul could ever, I 
suppose, entertain such a thought as that we are less 
cared for than they. 

One hindrance to an acknowledgment of real pastoral 
guidance, as a continued thing, has sprung from the 
false assumptions of Ecclesiastical rulers, and from their 
often having been the introducers of false doctrine, and 

*r 
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the opposers of truth. But these melancholy facts of 
Church history merely shew how, tbrongh the craft of 
Satan, the institutions of Christ may be perverted or 
counterfeited; and the Scripture teaches us that these 
very evils are things against which Apostles warned by 
anticipation. " Not as lords over the heritage" (1 Peter 
v. 3), and the mention of " men speaking perverse things 
to draw away disciples after them" (Acts xx. 30), are 
expressions introduced into the midst of the most solemn 
injunctions to pastors to be diligent in carrying out all 
that really belongs to their office. 

But at times the common priesthood of all believers, 
and the nearness to God through Christ which belongs 
to all who have been led by the Spirit to rest on His 
blood, has been so held and taught, as to lead minds to 
feel as though any notion of persons appointed to the 
office of pastors and teachers would necessarily put 
others into a place of comparative distance, and intro
duce something like a sacerdotal order, whose special 
nearness would exclude their brethren from that place 
into which the blood of Jesus has brought them. This 
tone of feeling has, I am persuaded, done much to 
introduce into some portions of the Church a kind of 
sanctified disorder (I mean disorder excused by seemingly 
holy reasons); while others, who Would shun all disorder, 
have thus not felt the importance of those relations 
which Christ has established. 

It is needful, when dealing with the perversion or 
misuse of a truth, not in any way to discredit or weaken 
that truth itself. That all believers are indeed "an 
holy priesthood," is assuredly taught us in the New 
Testament; as such, we are called on " to offer up 
spiritual sacrifices, acceptable to God by Jesus Christ." 
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(1 Pet. ii. 5.) They are unitedly "a chosen generation, 
a royal priesthood, a peculiar people, (i. e., a people 
especially appropriated,) that ye should shew forth the 
praises of Him that hath called you out of darkness 
into His marvellous light." Of such privileges each 
individual believer is a partaker; he is a member of 
such a priesthood; the blood of Jesus has opened the 
way for him into the sanctuary, and it is his to offer, 
by Christ, " the sacrifice of praise to God continually; 
that is, the fruit of our lips giving thanks to His name." 
(Heb. xiii. 15.) And this is the actual strain of our 
thanksgiving: " Unto Him that loveth us, and freed us 
from our sins by His own blood, and He made for us a 
kingdom—priests unto His God and Father; to Him be 
glory and dominion for ever and ever. Amen." (Rev. i. 
5, 6; ancient reading.) But this common priesthood of 
all believers is a thing wholly subordinate to the sole 
High Priesthood of the Lord Jesus Christ,—the only 
one who, in the new covenant, is the Priest who can 
offer propitiatory sacrifice, a function which He has 
fulfilled once and for ever. This nearness to God, 
through the blood of the new covenant, has nothing to 
do with setting aside services of ministration, to be per
formed according to Christ's appointment and ordering; 
in which it is His sovereign right to ordain as He has 
willed. In fact, this common priesthood of all believers 
is that which qualifies them to receive the benefit which 
results from some amongst them being set by Christ in 
pastoral relations to the rest. 

Closely connected in practice with certain thoughts 
of the priestly standing of all who believe, has been an 
opinion, that spiritual qualification is the only thing 
needed for all and any place of ministry; so that he 
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who is spiritually fitted requires no other sanction to 
entitle him to take the place of a teacher (even In 
public) in Christ's Church. It is asked, somewhat con
fidently, Does not the Holy Ghost distribute gifts to 
Christ's people severally as He willeth ? and if He has 
bestowed the gifts, what more can be asked for ? This 
disconnected truth may work with all the force of 
error. The gracious operations of the Spirit in bestow
ing gifts are most certain. No one can be a pastor or 
teacher, irrespective of his endowments; but the Spirit, 
in none of his works or operations, must be put in the 
place of Christ, whom he hath come to glorify. The 
Spirit is not the Head of the Church, but Christ. We 
may as well confound what is said of God the Father 
with that which is said of the Son, as transfer the true 
Lordship which belongs to Christ to the Spirit: though 
the Holy Ghost is very and eternal God, as surely as 
the Father is God, and the Son is God; and though the 
Father, the Son, and the Holy Ghost are the one God 
in whose name we have been baptized, we are not in 
any way to confound the relations or functions of the 
Persons in the Godhead one with another. This may 
serve to meet the notion that spiritual fitness, wrought 
by the Holy Ghost, is the only thing to be regarded. 
Pastors and teachers are the appointments of Christ 
himself as the risen Head of the Church, and as the 
Lord exercising His rightful dominion. Spiritual gift 
may endow a man with a capacity for holding such an 
office; his really holding it may, in many ways, be 
hindered; for such relations cannot subsist at once; 
nor does mere spiritual fitness authorize any one to 
teach a particular congregation, or to take the place of 
a teacher, in whatever locality he may be. 
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The common priesthood of believers is a truth, then, 
that has no bearing on the subject of the institution 
and continuance of distinct and definite pastors and 
teachers; indeed, the question, "Are all teachers?" 
(1 Cor. xii. 29) sets aside at once the idea, that the 
definiteness of this ministration, as belonging to but a 
few, can be denied. A claim to exercise, as a matter of 
right, in any or every place a qualification for teaching, 
given by the Spirit of God, is equally an assumption 
which negatives Christ's Lordship. 

Sometimes opinions formed upon what is true liberty 
of evangelizing have been applied to teaching; and 
thus a liberty has been claimed, for which the word of 
God affords no sanction. The two things have at times 
been so confounded, that those who assert and act on 
the real individual liberty that exists in the one case, 
namely, evangelizing, have been charged with asserting 
and practising it in the other, that is, as to teaching in 
the Church. 

All who themselves know the Gospel, may set it 
forth to others, irrespective of office or appointment. 
To assert this was felt, thirty years ago, by many to be 
a strange thing; and it had to be defended on the 
assured authority of Scripture. The passage, Acts viii. 
4, " They that were scattered abroad went every where 
preaching the word," shewed what was the practice of 
the apostles' days. The persons so scattered were "all," 
"except the apostles." God's sanction of the practice, 
and the resulting blessing, is told us in Acts xi. 21: 
" The hand of the Lord was with them: and a great 
number believed, and turned unto the Lord." The 
requisite for such evangelization is, to have received 
the Gospel, and to be able to set it forth as God's way 
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of deliverance for sinners, who are called on to believe 
on Christ crucified for sinners, and risen again; and 
thus to find forgiveness through His blood. At an 
after time, when men preached Christ of envy and 
strife, supposing to add affliction to the apostle's bonds, 
so long as it was Christ that was really preached, he 
rejoiced in it, and would rejoice. No authority was 
used to prevent such preaching; even though private 
counsel might have been interposed, if there had been 
the opportunity. If the true seed is sown, God may 
give the increase, even though the hand that does the 
work is a strange one. 

But how different is the case with regard to teaching. 
Of unsuitable and unprofitable teachers the same apostle 
says, authoritatively, " whose mouths must be stopped." 
(Tit. i. 11.) In whatever relates to teaching in the 
Church, there cannot be the same liberty of acting on 
mere individual responsibility: it stands on a footing 
wholly different; a teacher should be known and 
accredited as such. 

Some may say, "We have nothing to do with any 
systems in which disorder could be introduced. We 
hold and establish pastoral relations thoroughly. Pas
tors are appointed over our churches, whose continued 
work is that of preaching the Gospel. We cannot thus 
admit, either that there is not enough of real pastor
ship, nor yet that pastoral relations are not sufficiently 
apprehended and acted on." I have often heard such 
remarks; to which I would reply, I do not advocate 
disorder of any kind, or any system that would admit 
it; but I must point out, that if a person be set in an 
official place as pastor and teacher, his work as such 
must be something very different from that of merely 
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preaching the Gospel. An evangelist is often one who 
is unsuited, as to moral standing as yet in the Church, 
as to acquaintance with Divine truth, and as to spiritual 
qualifications, to take the place of pastor and teacher. 
If he is so set, he is incapable of carrying out the 
responsibilities of his nominal position. There is in
jury to himself, and to those with whom he has to do. 

Many really efficient evangelists are men not long 
converted. They know for themselves the value of the 
blood of Christ, and they can point others to it, bear
ing a hearty and rejoicing testimony to its value, as 
they have themselves proved it. But no such person 
can at such a time take a place amongst pastors and 
teachers; for such a position is one from which a novice 
is of necessity excluded. He may become such after
wards ; but he cannot be so yet. Experience, acquaint
ance with Divine truth, the discipline of the person's 
own soul before God, a knowledge of what Christians 
need for their establishment and guidance, and how to 
minister to such need;—all these essentials for real 
pastorship and teaching cannot as yet be possessed by 
a young Christian. Even any gift bestowed by the 
Spirit cannot supply such things as can only be known 
in something, at least, of continued experience. 

But while the evangelist may often not be a teacher 
at all, it is difficult to suppose a really qualified teacher 
who cannot preach the gospel; in fact, he may devote 
a great part of his energies to that service. For he 
is supposed to be established in the knowledge of the 
truth of God; and he may have as muoh ability in 
applying that truth to the heart and conscience of 
the unconverted, as he has in using it for the estab
lishment and direction of those who are converted. To 
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admit this is a very different thing from confounding 
pastoral and evangelistic functions, or from supposing 
that a person is shown to be a real pastor and teacher 
from his labouring well and wisely as an evangelist. 

But, while I believe that it is a mistake to appoint a 
person to the office of a pastor because of his gifts and 
services as an evangelist, even this is far nearer to the 
truth, both in principle and practice, than is the setting 
aside of the place of pastors, as though it were a need
less thing. To make a mistake about who should 
exercise civil government, is less anarchical by far, 
than to deny its need altogether, and to refuse to recog
nize its functions. Many a pastor has commenced his 
Christian labours in the field of evangelization; and 
thus those, who could not scripturally be considered 
as pastors when appointed, have felt that a responsi
bility was laid on them in the matter; and thus, after 
years of preparation subsequent to their holding the 
nominal office, it has become in their case a reality, 
and not a name. It would have been far better for all 
parties, if the preparatory discipline had preceded the 
definite appointment. 

But it may be asked, "What advantage is there in 
thus recognizing the reality of the institution of pas
toral relations?' Is not this only the affirmation of an 
abstract proposition? And can it lead to real pastor
ship being moTe extended, of which you seem to judge 
that there is so great a lack ?" 

I might, I believe, sufficiently reply, that in the re
vealed truth of God, no proposition can be deemed 
merely abstract. Every revealed truth has its use and 
its object: if we learn a truth to be really suoh, then 
how to apply it may be the next point reached. If I 
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learn from Scripture that Christ gives certain endow
ments to His Church, then I have to recognize them as 
really bestowed; and if they are not very manifest, it 
may become a matter of search and prayer that they 
may become more so. Ezra knew that in the company 
of returning exiles there ought to have been some of 
the Lord's ministering Levites. He knew that such were 
to be found, and he sought to have the companionship 
of such in his return. (Ezra viii. 18.) If I know that 
a hidden treasure has been deposited, I may become 
earnest in searching for it; but earnestness is excluded, 
if my mind is filled with doubt, either as to the treasure 
having been deposited at all, or as to that deposited 
being really treasure. 

But when we speak of what Christ has given to His 
Church, we need not doubt that the deposits must be 
all valuable for the purpose intended. We know His 
love to His people, and thus there should be a practical 
reliance on Him that His gifts are those which He 
knew would be suited for their wants. And thus, in 
asserting the reality of Pastorship as His institution, 
and that the overlooking of Pastoral relations inflicts an 
injury and weakness on the Church, or any portion of 
it,—I feel that I am only expressing my assent to those 
things which the Scripture long since taught on the 
subject. I only ask for inquiry to be honestly made,— 
for the testimony of Scripture to be heeded,—and then 
we shall see that the Lord intended that there should 
be a class of persons to be pastors and teachers; that 
such should exercise their proper functions; and that 
this, so far from interfering with the gifts and graces 
vouchsafed to the rest of the congregation, is the true 
way in which they should be developed and brought 
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into healthy exercise. If all the ministrations or ser
vices in the Church were such as relate only to what 
could be carried out in the assembled congregation, 
then the account of them in Scripture would be very 
different; but if their enumeration is considered, it will 
be seen that the greater part of them are not congre
gational at all. A distinct object for which pastors 
and teachers are an institution is, that all in the 
Christian assembly should be led to take their right 
place, and act fittingly in their respective services (often 
very unostensible), and thus be profited and strength
ened together. 

Such ordinances have been often undervalued by 
those whose Christian path has been at all solitary. 
They have found the Lord gracious in caring for them; 
and they have the tendency to regard all care through 
pastors, or instruction through teachers, as though it 
were rather beneath the communion with God, and 
that dependence on Him, in which they have found 
true blessing. But the exceeding grace of the Lord in 
especial cases must not be a ground for our under
valuing His common modes of guidance and instruction. 
It was doubtless a great thing for Elijah to be so sus
tained by God, that in the strength of the food given 
him he went a journey of forty days. But these, or 
other special cases, do not at all set aside the condition 
of nature, in which we need the continuous sustainment 
of food. If the providence of God so sets any of His 
people that they have not the ordinary means of spiritual 
blessing and guidance, he can supply the want himself; 
but even in this case, let the absence of the instituted 
means be felt and owned as a want; and thus, when 
God is pleased to remove it, we shall not desire to be 
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taking our place irrespective of it, but we shall rejoice 
in using His appointments; even though something of 
individual joy may be no longer felt as strongly. 

In what pastors may be identified with teachers, and 
in what a distinction may be made (to which I have 
already referred,) is not, I believe, difficult to deter
mine. In this one class, we may expect that the most 
competent persons will be both pastors and teachers; 
and this class are those who have the charge of the 
flock as before God. A teacher may be one who as 
yet has no special pastoral fitness. He is able to min
ister in public as well as in private, that which he 
knows to be for profit. The pastor on the other hand, 
as distinguished from the teacher, has the care of the 
flock. There may be qualified teachers who exercise 
their gifts for profit, and yet the actual pastorship of 
the same congregation may be far more in the hands of 
some less conspicuous persons (holding perhaps no ap
pointed office), who are able to see that the sheep of 
Christ are fed, and who are well satisfied, (if that is 
done fully,) to remain themselves in a comparatively 
retired position. 

An individual may stand alone in pastoral care and 
teaching; in other places, several may be associated: 
but in either case let them be known and recognized 
(at least implicitly) as occupying such offices, and dis
charging such functions. On them there rests respon
sibility; they watch for souls as those that must give 
account. They may, through God's grace, be of the 
greatest benefit to those over whom they are set; and 
those over whom they watch are called on in prayer, 
and in the apprehension of mutual responsibility, to seek 
that they may be sustained and guided in their work. 
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The guidance of pastors and the instruction of teach
ers, is not anything arbitrary in its nature. The word 
of God is alike the rule for pastors and people; and 
what has to be sought is, to bring it to bear on the con
sciences of those who have to be instructed from it. I 
wish to recognize as pastors and teachers, established 
by Christ, any who are truly labouring for Him, in 
either or both capacities. I wish to do this irrespective 
of the ostensible mode of their appointment, or any 
similar questions. I only ask what the work is that 
they profess to do, and how they do it. 

Let all who bear the name of pastors, seek truly to 
exercise the duties so implied. They will find that it 
is not a mere name, not simply a place of authority, 
but that which involves personal responsibilities in con
nection with some of Christ's redeemed flock. These 
have to be cared for, for Christ's sake; and He can 
give all needed wisdom and ability for the work. 

If there are Christians who are not recognizing any 
pastoral care as over them, I ask such to consider well 
whether they can neglect this institution of Christ 
for the benefit of His people. Let them learn from 
Scripture what Christ's ordinance is, and then let them 
seek light and guidance, that thus they may be led to 
be under true pastoral care. If in the places or the 
circumstances in which they are, this is impossible, 
then the absence of their connection with pastorship, 
is a thing which they cannot help; and in this they 
are not despisers or rejecters of the institution of 
Christ. But even then, let it be felt and owned as a 
deficiency in their condition. 

We are not called on to own as pastors and teachers 
those who shew no ability for the guidance and instruc-
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tion of the flock: we are called on to reject as not being 
such any who would lead the sheep astray and teach 
falsely. Whatever be the mode of appointment, or 
apparent authority possessed by such, we have to judge 
their claims in the light of God's word. The Prophets 
of old gave much instruction as to false pastors and 
true. 

But though nothing short of definitely-owned pastors 
and teachers can meet the mind of the Lord in this 
matter, it does not exclude many ministrations, in va
rious ways, of those who hold no such relations. There 
may be those in the flock who exercise much private 
care and oversight, and who thus may, in their own 
circle, be efficient pastoral helpers. There may be those 
who can teach others, and who can aid the teachers 
by using such qualifications. But let it be carefully 
avoided that no such ministrations are allowed to set 
aside the definite places of pastors and teachers, and 
especially that they should never clash with them. 
Even spiritually-gifted persons, with ability to teach, 
can have no claim to displace or hinder those already 
labouring as teachers in the congregation. It must be 
matter of pastoral judgment and care, if they are to 
have a portion of such service assigned to them. Pastors 
and teachers are not set by Christ in order that they 
should be. a body exalted over the flock; they are gifts 
themselves given to the flock; and their service, if truly 
carried out, is one of labour, personal discipline in the 
sight of God, and solemn responsibility. 

I do not discuss any of these subjects now; it is, 
however, my desire, in future papers, to treat of the 
services and responsibilities of pastors; the benefits 
resulting therefrom to the flock; the origination and 
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formation of pastoral relations; the connection of ser
vices with offices; the committal of truth to faithful 
men, and other subjects connected with these. 

If we admit that pastoral relations are ordinances of 
Christ, and no mere conventional arrangement, then we 
must feel that they are not lightly to be formed, or 
lightly to be broken. To deal with the souls of Christ's 
ransomed flock is a solemn thing; and only to be done 
in the acknowledgment of His Lordship, to which, in 
this matter, all must be referred. 

If, as assuredly we learn from Scripture, pastoral 
care is needed by Christ's flock, then any attempt to 
gather them, irrespective of such relations, can only 
lead to confusion. How can they be rightly united, 
if the rule is not owned under which they may walk 
together? Want of Christian union may be lamented ; 
but we cannot expect to have God's blessing on reme
dial efforts (in any locality even, or to any extent) 
which ignore such institutions, whether in practice or 
in theory; for this is a setting aside of the Lordship of 
Christ. There may be something of internal revival 
known in such portions of Christ's Church, as seek to 
maintain true pastoral relations, or which are earnest 
for their establishmenti Something of the oneness of 
the body, according to Scripture, may thus be found: 
for there will be at least the blessing resulting from 
obedience to Christ our Head. 

S. P. T. 

Plymouth, May Mth, 1862. 
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$art Hf. 
OBJECTS OF PASTOESHIP. 

SINCE, then, it is vain for us to think of any healthful 
union of Christians, or of any wisely-directed effort for 
producing such union, except in the distinct recognition 
of the fact that pastoral relations are the ordinance of 
Christ; we may seek to know what the Scripture teaches 
as to the object for which pastofship was instituted, and 
how that object can be carried out. 

In general terms it may be said, that pastorship is the 
care extended to the sheep of Christ, as such, by those 
who are fitted by the Spirit to exercise it; and who are 
also collocated by Christ the Lord and Head of the 
Church, and himself the chief Shepherd, over any por
tion of His flock. Such care may be regarded as having 
to do with a gathered Church, or with the individuals 
of whom that special flock is composed: it may have to 
do with public ministrations and services, or with the 
private discipline of souls. I t may be profitable to 
obtain a clear apprehension as to any of these points; 
and especially will this be the case, if we se'e how in 
the mind of God these things are connected, and how 
they bear one on another. I am well persuaded that 
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weakness has resulted from these things not being rightly 
carried out; from conventional feeling having taken the 
place of a clear apprehension of God's mind ; and thus 
pastors have but partially felt or acted on their respon
sibility ; .and the flock have but little desired to be 
under real Scriptural pastorship; and thus they have 
but little responded to those true efforts which not a few 
of Christ's servants, in varied portions of His Church, 
have honestly and faithfully made in that direction. 
On the one hand it has been feared, lest the claim to 
exercise true pastoral authority should seem like priestly 
assumption; and on the other hand there has often been 
a shrinking from owning such authority on the part of 
those who might be benefitted thereby; and that from 
a dread of mere dependence on man, or a fear of putting 
teachers into a place of seemingly infallible or irrespon
sible rule. 

If we allow our timiflity on either side to guide us, 
we shall soon turn away from every one of those things 
which has been ordained for the fellowship to which we 
are called: we shall profess mere isolated Christianity, 
in which it will be impossible to exercise the functions 
of organic Christian life. We must neither forget our 
individual responsibility to God and to Christ as our 
Lord, nor yet overlook that the relations in which we 
are called on to stand to one another, are parts of our 
responsibility to Him. 

Let pastorship be rightly understood; let true pastors 
be recognized; and then groundless fears may well 
vanish. Those who think that pastoral rule and services 
would interfere with the varied ministrations of all in 
the flock in relation to one another, may be taught from 
Scripture that pastoral guidance is needed for such minis-
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trations to be fully developed and healthfully directed; 
and in fact, that if we do not maintain the principle 
of real pastorship (if existing), or seek its establishment 
(if absent), we can only expect to see wasted efforts, 
and capacities for Christian services either lying dormant, 
or else wrongly put forth. 

Each one of us stands, as born into the world, in cer
tain natural relations, involving varied responsibilities : 
whatever affects the human race affects each of us as 
part of that race; there are family connections which 
cannot without sin be overlooked; there are the "powers 
that be" set over us as "ordained of God," to whom we 
must render due obedience. If these natural relations 
to which we are born, and which attach to us as men, 
are substantive facts as to our connection with others, 
so too are the relations and mutual responsibilities in 
which others stand to us. Whatever there is of privilege 
as being rational creatures, whatever advantages men 
have as to physical capacities and constitution, whatever 
benefits result from the protection of civil society,—all 
these belong to us naturally as men, in accordance with 
the ordaining of God's providence. These things may 
be true of us, even before we can know their details, or 
how they affect us. We must know them, however, 
before we can effectually assert one privilege, or rightly 
weigh even one responsibility. Our own individual dis
cipline is the preliminary for this. 

Similarly, by our being brought into the Church, when 
"born not of blood, nor of the will of the flesh, nor of 
the will of man, but of God" (John i. 13), when, as 
quickened by the Spirit to believe in Christ, we become 
"the sons of God," we stand, as thus born again, as 
parts of another family or race; differing from that into 
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which we were born in nature; but equally involving 
(or even more so) relationships and responsibilities: we 
must therefore know these, if we would act on them: 
and especially must we know what the blessings are 
that have been conferred upon us ; in order that when 
made the sons of God, we may be capacitated for at all 
acting and walking as such. 

The true elect Church to which believers belong, is 
the universal company of those who in the day of glory 
shall be gathered before God's throne; all conformed in 
body and in spirit to the image of that Saviour, to whose 
blood of infinite preciousness they shall rejoicingly and 
together ascribe their redemption. The whole of those 
who have obtained a good report through faith,—whether 
in ancient days (those who "without us" will not be 
"made perfect," Heb. xi. 39), believers of this age from 
Pentecost onward, or Millennial saints, (since to Israel 
in Millennial blessing pertaineth "the adoption," Koni. 
ix. 4, and, "if children, then heirs," Eom. viii. 17)—all 
these shall in the final glory be one body, the whole of 
God's gathered Church, reflecting the image of His Son. 
All of them are set forth as found partakers of Adam's 
fallen nature; all in themselves sinners; all redeemed 
by the same blood of atonement; all in due time quick
ened by the same Spirit; all partakers of the same love 
of the Father; preserved unto salvation by the same 
almighty power; and all finally brought into that 
inheritance, into which Christ is now entered as the 
forerunner. This, then, is the heavenly people to which 
every child of faith belongs. 

But if we contemplate this Church, not from the final 
glory, as our point of view, but at any given time, we 
shall see that it may be divided into four portions:— 
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1st. those whose spirits are now in blessing, "absent 
from the body, present with the Lord" (2 Cor. v. 8), 
while their bodies are mouldering in the grave; 2nd. 
those on this earth now alive in their bodies, and who 
as believers have spiritual life in their souls; 3rd. those 
alive in their bodies, but who are not yet quickened 
into spiritual life, which in due time they are to receive; 
and 4th. those not yet existing, even in bodily life; but 
who shall yet be born, and who are to be partakers of 
spiritual life, when brought into real personal being, 
instead of merely subsisting, as they now do, in the pur
pose of God. 

I t is with the second of these portions of the Church, 
when thus regarded in the order of extended history, 
that we have practically to do. It is a body continually 
changing as to its constituent parts ; the spirits of some 
are ever in course of gathering into the Lord's presence 
above, leaving their bodies in the assured hope of resur
rection ; and at the same time God is ever leading some 
to receive the gospel, and thus to be portions of that 
body which He can recognize as his Church militant 
now; and of which we may know something as the 
Church of the living God, as parts of which we have to 
walk and serve. 

A newly-quickened soul at once stands in need of 
some pastoral care: this is often furnished by public 
ministrations; not unfrequently by private intercourse 
with individual believers; at times through any who are 
labouring as evangelists, especially those through whom 
the newly-converted person has found blessing. The 
more efficient such pastorship is, the more fully is the 
mind of the Lord met. Over persons thus newly brought 
to an apprehension of grace, the exercise of true pastor-

^ 
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ship should be, if possible, speedily extended; for such 
are now able for the first time to know anything of what 
it is to be amongst the sheep of Christ's flock; and now 
such have a capacity for learning what He would have 
them know, and how He would have them walk. 

There may be many individual points as to which a 
person thus newly-awakened requires to form a settled 
apprehension, and many truths in which he has to be 
established. The differences of moral judgment and of 
mental condition amongst those newly-converted are 
often very great: and thus the exercise of pastorship 
(if real) must be discriminating; and it must vary in 
certain respects according to the circumstances. 

There are those who learn something of the blessing 
of the gospel after having felt deep and long-continued 
apprehension of the awfulness of God's wrath against 
sin : others have seen in the Cross of Christ God's mercy 
to sinners; and this proof of love has taught them their 
own need of the Saviour to whom they have been 
attracted. Others, again, have been led to desire right
eousness and holiness; they have endeavoured to please 
God and to obey Him; and their incompetence to do 
this perfectly has taught them consciously their need of 
a righteousness other than their own: while others have 
been led by gradual and almost imperceptible steps to 
Christ: they have learned His willingness to pardon 
and bless: and they know that in result they have been 
led to love and to believe in Him; though the process 
and the time at which this was really wrought they 
cannot definitely tell. But be the varied experiences 
what they may, they have this in common, that all are 
led as sinners by the Spirit to Christ the Saviour, whose 
propitiation is all-sufficient. "With all such persons 
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newly-born into the family of God a pastor will have to 
do; and this shews how needful it is for him to exercise 
such an office with intelligence. 

All thus "born of God" have lessons to learn: they may 
have apprehended them partly in their conversion; but 
in certain things they need alike establishment. What
ever has been known of God's wrath against our sin, 
before the propitiation of Christ is apprehended, how 
much more fully is this understood, when seen in con
nection with that love that provided a Saviour. If the 
gospel has been only contemplated as an exhibition of 
love, how much more fully is that love known, when the 
reality of the wrath of God, and how that wrath fell on 
Jesus, the Holy One of God in our stead, is learned from 
Scripture. The apostle John, whose repeated mention 
of the love of God, and of Christ as the gift of that 
love, has caused him to be designated by many "The 
Apostle of Love," is the one amongst the inspired writers 
of the New Testament, from whom we learn the most 
as to outpouring of wrath on those who remain unre
conciled.* 

• There are unhappily those who would weaken the solemn 
warnings of Scripture as to the reality of God's wrath, and the 
distinct statements of its eternal duration against all who remain 
unreconciled. They say that they magnify the love of God in 
maintaining that all shall at last be saved. But what do they 
mean by setting their feeble conception of God's love in opposition 
to His immutable truth 1 Ood's love is shewn in saving from 
eternal damnation: not in delivering from some merely temporary 
privation. If I imagine that God's truth and holiness are to be 
subjected to very false and feeble representation of His love, it 
shews that I neither know what gin is, nor yet Ood's mercy in pro
viding such a remedy. He apprehends but little of what love is, who 
has not solemn thoughts with regard to wrath. It is true, that at 
times persons fall into unsound doctrines from confusion of mind : 
but when any one seriously begins to argue for non-eternity of 
punishments (holding either the annihilation or the restoration of 
the lost), he soon shews how utterly he has failed in apprehending 
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The establishment of the souls of new believers, in 
all the varied conditions, moral and mental, in which 
they are, is the primary exercise of pastoral care towards 
them. , The unhealthy condition in which many remain 
(even at times for a considerable part of their course) 
arises doubtless from a want of right training in the 
things of God: it is a want, which real pastorship, by 
which God's truth is applied as the need and the occasion 
may require, might have supplied, and by which spiritual 
health might have been nourished. 

Awakened souls often know not to whom to apply for 
counsel and direction ; and the fact that this is so, is in 
itself sufficient proof that real pastorship is not suffi
ciently known in the Church. Many can bear witness 
to the sorrowful truth that the very persons to whom 
they looked for pastoral guidance, were those who did 
not aid them, who rather weakened than established 
them, and who seemed to fear lest they should too fully 
apprehend the free grace of God. 

Often the guidance of the newly-awakened soul is 
obtained from those who neither claim nor hold any 
pastoral office : they know what they have learned from 
the word of God as meeting the need of babes in Christ; 
to this they point, and this is so applied by the Spirit 
as to be found for real establishment. Happy is it that 
thus far a need should be met; and well is it for those 

the infinite value of the blood of Christ (the only thing that can 
save from eternal ruin) and the demerit of sin : a thing not to be 
measured by what the sinner is, but by what God the infinitely 
Holy One is. Some adopt such false doctrines in order to lull into 
blind security an evil conscience: but if they are held and defended, 
the moral evil in result is most certain. The lie of the old Serpent 
is again believed and repeated, " Ye shall not surely die." The 
Cross teaches us wrath and love in their reality, and not in the way 
of false sentimentality. 



II. OBJECTS OF PASTORSHIP. 3 3 

who are wisely guided in commencing their Christian 
course. 

A young believer has much to learn in order to be 
truly established: he needs to know what sin is in the 
sight of God, and what the wrath of God against sin is : 
the value of the sacrifice of Christ; His true suretyship 
and substitution for all who believe; the efficacy of His 
blood as appeasing the wrath of God, and as speaking 
peace to the conscience of the believing sinner. The 
Father's love may be learned in the Cross of Christ, and 
the gracious work of the Spirit may be apprehended in 
first quickening the soul, and then in dwelling in him 
who is so quickened, enabling him to cry, "Abba, 
Father." 

But the believer needs not only the blotting out of 
sin, but also righteousness such as can meet the scrutiny 
of God's eye. And this, too, (as he has to learn,) has 
been provided. Christ lived and served, obeying and 
glorifying God as our living surety, before He gave 
himself as the sacrifice: through the shedding of His 
blood and the application of His blood to our souls, all 
His perfect merit becomes availing for us; and thus we 
can only measure the fulness of the acceptance vouch
safed to us, by learning something of the perfectness of 
that righteousness which is imputed to us. 

But the believer finds weakness in himself; this has 
to be met by knowing something of the strength which 
is in Christ: he finds failure in all his ways, and he 
feels day by day that he has to confess manifold sins 
and evils: how shall this conscious need be supplied ? 
He has to be taught the intercession of Christ as our 
Advocate above, His high-priestly service for His people, 
and the continuous preciousness of the blood of pro-
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pitiatlon by which the conscience may ever be purged, 
and failure and sin blotted out. The Spirit of God 
•works in the believer's soul in teaching Christ in His 
varied relations and offices, each of which meets some 
definite want. 

Often when the power of Satan is strongly felt in 
temptation, and when the weakness of the believer in 
himself is looked at on the other side, it seems as though 
the expectation is vain of ever entering into the rest of 
God. Such mistrust, too, is frequently increased by 
misunderstood and misinterpreted portions of Scripture 
recurring to the memory. All this has to be met by 
the patient teaching of the doctrine of personal accept
ance ;—a doctrine so supported by all that we know of 
the "eternal redemption" wrought out in the blood of 
Christ: of Him as the Saviour " able to save them to 
the uttermost [i. e. even to the end] that come unto God 
by Him, seeing He ever liveth to make intercession for 
them" (Heb. vii. 25), and by the direct promises of God 
confirmed unchangeably in the New Covenant,—that 
no consideration of what we are in ourselves, no supposed 
deduction from Scripture even, nothing past, present, or 
future, can set it aside; unless indeed the blood of 
Christ has lost its efficacy, His righteousness become a 
thing in vain, and God's immutable counsel, confirmed 
by His oath, be no longer worthy of confidence. Let 
the acceptance of our persons through the redemption 
of Christ be set aside or denied, and then what establish
ment of the soul before God can there be ? This doctrine 
does not set forth strength or stability in us, but in 
Christ; it is He who will not fail in His guardian care; 
He does not lead us forth from the house of bondage 
that we should again be lost, but that we should enter 
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into that inheritance, in relation to which the Spirit, by 
whom we have been sealed, has been given to us as the 
earnest. 

Unhappily many a young Christian is hindered by 
false teaching: there is not only the absence of true 
pastorship, but the substitution of the reverse. And 
thus an awakened person is often warned against the 
feeling of conscious peace with God as a present thing: 
he is taught not to look simply to Christ as the ground 
of peace, but to some real or supposed fruits of the 
Spirit wrought in him: and this kind of teaching, it is 
affirmed, does not dishonour Christ; because it is said 
that the works which the Spirit enables us to do are 
consequences of Christ's redemption. But disguise the 
matter as any may, works are thus mixed up with ac
ceptance ; they are made the ground of our peace, which 
Christ alone can truly be. The Spirit, too, bears witness 
to Christ, and not to the fruits which He himself works 
in us : a peace therefore which in any wise depends 
iipon what is wrought in us, is something which should 
be brought with confession to the blood of the Cross. 
There are those who would set aside the necessary doc
trine of the imputed righteousness of Christ; they thus 
put stumbling-blocks in the way of those whose feet 
they profess to guide. How many, by setting aside the 
doctrine of personal acceptance through faith in the 
blood of the cross, not only hinder Christian establish
ment in those whom they teach, but they cause them to 
seek acceptance in other ways; or else they utterly cast 
them down: God's counsel and oath, the " two immu
table things, in which it was impossible for God to lie," 
are thus set forth as mutable; the "strong consolation" 
becomes none at all; those " who have fled for refuge 

^-
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to lay hold on the hope set before them," are told that 
it is a hope which may make ashamed, instead of its 
being "an anchor of the soul both sure and stedfast, 
and which entereth into that within the veil." 

Some in teaching keep back advisedly consoling truths, 
dreading lest they may be taken hold of by false pro
fessors, and that thus hypocrisy may be encouraged, and 
hypocrites taught how to dissemble. But is this an 
honest mode of treating the truth of God? Who is 
there who would obscure or controvert any privileges of 
citizenship from the fear lest some should pretend to be 
citizens who are really aliens ? Who would refuse the 
bread of the children from the fear that strangers might 
claim falsely a place at the board ? No doubt that there 
are and will be hypocrites : but who amongst men can 
discern them? It is God alone who can distinguish 
them; and He can make manifest who and what they 
are, when He sees fit. To distinguish true profession 
infallibly from false was not even granted to apostles; 
until by actions or doctrines any might shew themselves 
to be in the gall of bitterness and the bond of iniquity. 
There are things which prove a person not to be at all 
a partaker of grace; but till these are manifest, we must 
judge by profession and conduct, and seek the real feed
ing of God's children, even though some false ones are 
amongst them in disguise. God can shew even now 
who they are who believe not; those whom He led out 
of Egypt had many false ones amongst them; the dis
obedient in heart fell in the wilderness; while those 
who believed His word, as Caleb and Joshua, went safely 
into the land, and received the promised inheritance.* 

* Observe, the point of the security of the believer is not some 
fancy or feeling of his own about himself, that he is one who shall 
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If indeed the souls of believers are not to be thus 
established, it would be strange that in connection with 
the permanent institution of pastorship, we should read, 
" That we be no more children, tossed to and fro, and 
carried about with every wind of doctrine, by the sleight 
of men, and cunning craftiness, whereby they lie in 
wait to deceive." (Eph. iv. 14.) Let those who oppose 
the establishment of newly-converted souls inquire 
whether they are not' responsible for their being thus 
tossed on every side. 

While, then, true pastorship is a thing of the utmost 
importance to a newly-awakened person, such a one is 
often grievously injured by false teaching. I t is well 
that many of those who are the instruments in conversion 
possess some ability for the establishment of souls, and 
that those who are awakened often feel a confidence in 
seeking instruction from such. I t is better by far for a 

be saved : the starting-point is the cross, and the atonement there 
wrought having been received by the soul. Standing by the cross, 
we can read in it God's purposes forward; we can see the blood of 
atonement as separating between us and condemnation : from that 
point we can also look backward, and we can see that it was God's 
eternal purpose to save; that if we have been led to believe, we 
know that God has led us, and that His Spirit has wrought this in 
us; and thus we learn that it was His purpose to save us. From 
the cross we know the election of grace; it is not a question of any 
notion in our minds about who the elect are, or if any can compla
cently suppose themselves to be such prior to faith in Christ. Irre
spective of having come to the blqod of the cross, we know nothing 
backward of eternal election; we know nothing forward of eternal 
reconciliation: but having come to Christ, it ceases to be so. 

When Frederick Myconius was sorely troubled about election, 
and was depressed from questioning whether he could be one whom 
God had chosen in Christ, his father comforted him by saying to 
him, "My son, if it were God's decree that only three persons 
should be saved by the blood of Christ, and thou couldst believe 
in Him with firm faith, then mightest thou infallibly know that 
thou wast one of those three." (Si tantum tres homines essent 
salvandi per sanguinem Christi, certe statueret unum se esse ex 
tribus illis.) 
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babe in Christ to be wholly cast on God, and on the 
teaching of the Spirit from the word, than for him to 
be hindered by teaching which is defective in important 
points; to say nothing now of that which proceeds from 
men who are unsound as to the very framework of an 
orthodox confession. One thing which often prevents 
nominal pastors from being the means of establishment 
to others, is that they are themselves so little established; 
or while for the time, and for the professed position in 
which they are, they ought to be teachers, they need 
themselves to receive an established apprehension in the 
consciousness of their souls, of the bearings of even 
elementary truths. 

While thus every newly-converted person needs to be 
established in the truth of God, this is no matter of 
mere intellectual apprehension. The heart and con
science require to be disciplined before God; and all 
has to be seen in its connection with the blood of the 
cross. God may secretly work by His Spirit apart from 
all efforts of pastors; but His ordinance is that pastors 
should care for the lambs of the flock of Christ: happy 
is it for those who when led to the Cross are connected 
with the true pastoral care of any who know and respond 
to the word of the Lord Jesus, " Feed my lambs." This 
part of pastoral care is the wise presentation of truth 
that shall feed the soul: guidance is not as yet so 
much to be thought of: for the Lord would strengthen 
the weak ones of His flock so as to fit them for being 
rightly led. 

But is our establishment in the knowledge of God 
and of Christ, in the grace shewn us in the cross, and 
the hopes to which the Spirit directs us, the only 
thing? Had this been the case, not only would no 
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further pastorship be needed, but there would not be 
any object for the people of Christ to remain on the 
earth at all. As parts -of the Church we have to do 
with privileges of many kinds: one of these privileges 
is that of rendering service. To understand what our 
calling is in these things, teaching has its proper place. 
The instruction from Scripture should be rightly and 
wisely given, so that what belongs to Old Testament 
saints especially should not be applied to our condition; 
nor should we take to ourselves those things which 
relate to the external circumstances of the saved of the 
Millennial age. In other words, we have now to do 
with the principles of action set forth by the Lord Jesus 
in the Sermon on the Mount, not those proper to Israel 
as an earthly people under Mosaic principles; we have 
now to remember the difference between the broad way 
and the narrow; and to apprehend which of these it is 
that leads unto life, and which it is that is thronged by 
the many: we shall thus escape from the error of 
applying promises of Millennial blessing (such as the 
earth being full of the knowledge of the Lord as the 
waters cover the sea) to this age, in which Christ is still 
rejected by the world, and during which Satan, so far 
from being bound, "goeth about as a roaring lion seeking 
whom he may devour." 

To mark such distinctions from Scripture has been 
called the teaching of dispensational truth. And though 
some have not unnaturally shrunk from any dispen
sational teaching,* it is important in itself, and on some 

* What misuse have any made of dispensational teaching 1 
It has been said and taught— 
1. That Old Testament saints form no part of the Church, the 

body of Christ;— , 
2. That the real Church only exists from after Pentecost (some 
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grounds necessary. The perversion of a truth ought 
not to discredit the truth itself. By neglecting dispen-
sational distinctions in the truth of God, we shall be in 
danger of drawing rules for our guidance from those 
things in Scripture which cannot apply to us as our 
directory. While every part of the word of God has 
its value for us, if rightly understood and applied (for 
all bears on Christ, His person, work, Lordship, or 
glories), we have not to adopt principles or form rules 

say from after the conversion of Paul), till a secret coming again of 
the Lord Jesus: of course unmentioned in Scripture, seeing that 
He warned us that no such secret coming should ever be. (Matt. 
xxiv. 23-27.) 

3. That there shall be a secret rapture of the saints at this sup
posed secret coming: a resurrection taking place then prior to the 
first resurrection of Scripture (which some of these teachers say 
shovld be called the second first resurrection!!), and that thus 
there shall not be wheat growing in the field: though the Lord 
said that it should grow until the harvest. 

4. That sonship and the inheritance shall be the portion of only 
the saints of this dispensation : to the exclusion of those of the 
Millennium, and those of old. 

5. That the three first gospels are decidedly Jewish (i. e. not 
properly and fully Christian). 

6. That the Church, as such, is not properly speaking connected 
with Priesthood, Covenant, or Mediation, and that thus the Epistle 
to the Hebrews is Jewish, in the sense of not being properly Christian. 

7. That the gospel as first preached by the apostles, was intended 
to fit those who received it for godly citizenship on earth, and that 
the heavenly calling was not made known till the stoning of Stephen. 

8. That the introduction or presence of Jewish circumstances in 
a portion of Scripture shews the subject matter to be Jewish (t. e. 
so far non-Christian.) 

9. That what we are in the Spirit here, introduces not mere 
circumstantial distinctions, but essential differences amongst those 
who are saved by the blood of Christ. 

I might give many more specimens of this " cunning craftiness," 
which has been falsely dignified with the name of dispensational 
teaching. Contempt has been poured upon Abraham, the father 
of the faithful, with whom believers now shall be blessed, in order 
to exalt and glorify the Church of this dispensation, as exclusively 
the bride of Christ: as if all the redeemed were not in Christ, 
and all blessed with very blessing connected with such union. 
No marvel that such teaching has been shrunk from by those who 



II. OBJECTS OF PASTORSHIP. 41 

from that which is not intended to apply to us. We 
are called to seek no earthly inheritance, to take the 
place of the disciples of a rejected Master,—not as 
those for whom God is working in exhibitions of mani
fested power, but as those who wait for an inheritance, 
—and who can now be strengthened to suffer, in the 
assured hope that we shall then reign. The circum
stances of "the Church of the first-born" differ greatly 
from those of their later brethren. 

love the voice of the Good Shepherd, whose very words have been 
directly contradicted by such teachers, and that any teaching which 
was supposed to be identified with this has been regarded with fear. 

If any think that such abstract and confused statements can do 
but little harm, let them take heed to their own feet. Some who 
have begun with dispensational perversions have gone on till they 
have even set forth (if I understand their words at all) different 
ways of being saved. " The ' violent' have an activity peculiar to 
themselves, which distinguishes them from the Bride of Jesus: for 
they themselves wash and make their robes white in the blood of 
the Lamb ; but we have been washed, but toe have been sanctified, 
by Him who hath loved us, and who has washed us from our sins 
in His own blood." This extract from " The Testimony of the 
End" is but a sample of this kind of teaching in its results. I 
give the statement as I find it : let the Christian reader judge it. 
Does it not seem to say (indeed is it not intended to say ?) that the 
saved in Rev. vii. 14, are essentially different from those who use 
the thanksgiving, Rev. i. 5, 61 From which of the two classes is 
it intended to exclude believers now 1 Are the great multitude 
gathered before the throne out of every nation no part of the New 
Testament Church ? What teaching can be more dangerous than 
this for those who need real pastorship as the lambs of Christ I 

It behoves therefore that all who profess to teach any dispen
sational truth, or who mark such distinctions, should be definite in 
the profession of orthodox belief. Better by far to make mistakes 
in circumstantials, than to set aside in any wise the fundamental 
verity of the real union of all believers (Old Testament saints, 
Christians now, or those of the Millennial age, especially God's 
people, restored Israel) in one body in Christ, which may be deemed 
the central truth of Revelation: a point to be held by all who 
profess to hold the Head. 

(On some of the perversities of false teaching, let me refer the 
reader to an excellent brief tract, " The Second Glorious Appearing 
of the Lord Jesus; or, the Secret Advent Theory disproved from 
Scripture," London: Hunt, 32, Duke Street, Manchester Square.) 
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How important is it for those who would put forth 
the energies of their new life to be intelligent in the use 
of dispensational Scripture. 

I have already said that the training of the soul of 
the believer is not only for himself, but as part of a 
living body, the Church of the living God. In thoughts 
of service, he has not merely to think of himself and 
of God, but to remember that he acts in connection 
with that body of which he is, through God's grace, a 
member. I t is as making fit for such services that 
definite pastoral direction is needed. The establish
ment of the soul in Christian truth may often be the 
work of those who hold no office, and who exercise no 
public ministration; instruction in truth may be given 
(and ought to be) by those who make no pretension to 
pastoral office or responsibilities:—Christian parents, 
members of one family, heads of households, may ren
der much service in this: but when we come to the 
varied ministrations and services for which believers 
are to be fitted, then we may see that the Lord contem
plates definite pastorship as his means to this end. 

In Eph. iv. where the apostle gives us the especial 
teaching as to the gift and perpetuity of pastors and 
teachers, he introduces the subject by the exhortation, 
" Endeavouring to keep the unity of the Spirit in the 
bond of peace." Seven points of union are then de
tailed : "one body, and one Spirit, even as ye are called 
in one hope of your calling. One Lord, one faith, one 
baptism. One God and Father of all: who is above 
all, and through all, and in you all." To acknowledge 
this substantive unity is a step towards its being acted 
on as a reality. To that end it is needed that each 
member of this body should act in his own true place. 
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Thus each is called on to minister his own particular 
service; just as in our bodies each part performs its 
own function, if the health of the whole is maintained. 
" But unto every one of us is given grace, according to 
the measure of the gift of Christ." I t is manifest that 
this cannot relate to gifts for public ministry; to which 
all are not called; and in the enumerations of those 
ministrations the capacities for which are in the New 
Testament termed " gifts," the greater part have nothing 
to do with mere official labour. The low place to 
which Christ stooped for us and his consequent exalta
tion is stated as the formal ground on which he has this 
right, as the Lord, to bestow gifts. The persons given 
do not exhaust the bestowal. Some gift .of grace is 
given to each in the Church; and, furthermore, gifted 
and official persons are bestowed on the Church for its 
well-being, in order that the several gifts of grace may 
become effectual. 

Here is the importance of pastorship, not as relating 
to the mere discipline of individual souls, but as bear
ing on collected portions of Christ's one Church. For 
why are these persons given to the Church so long as 
she is a body sojourning here ? " For the perfecting of 
the saints, for the work of the ministry, for the edifying 
of the body of Christ." I understand this sentence to 
teach us that suited persons are given with the object 
of producing that perfectness in the saints for the 
exercise of their varied gifts, that the body of Christ 
might be edified: the thought in the last words is more 
expanded in what follows; where we are taught respect
ing our growing "up into Him in all things, which is 
the head, even Christ; from whom the whole body 
fitly joined together and compacted by that which 

,y»" 
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every joint supplieth, [the varied works of ministra
tion,] according to the effectual working in the measure 
of every part, maketh increase of the body to the 
edifying of itself in love" (ver. 16). Thus, for the 
edifying of the body, it is needful that each part should 
act according to its own proper functions; each part 
should grow and act proportionally, so that there should 
be neither weakness nor yet abnormal growth. 

I should, then, translate ver. 12 thus:—"He gave 
for the perfecting of the saints unto the work of 

ministration, unto the edifying of the body of Christ."* 
The "perfecting" is here regarded as a result arrived at, 
so far or in whatever degree it is actually reached. I t 
is contemplated that such a point shall actually be 
arrived at in this perfecting, as shall cause that those 
cared for shall at least not continue mere babes, and 
that winds of doctrine and sleight of man shall not 

* It was certainly intended that we should mark the difference 
in the prepositions used here; each of which is in our translation 
rendered "for" Above I have used "for" "unto" "un
to," so as to indicate that there is tome difference, whatever it may 
be. One real use of critical studies of the word of God is, to know 
how to state results, and to set forth truth from Scripture, without 
diverting the attention of those who need to be instructed to points 
which may seem to be a mere matter of learning. The architect 
does not wish to make the needful scaffolding a permanent object 
of contemplation. Where edification of simple Christians is the 
purpose in view,- minute critical details should at least not be the 
prominent feature in what is set forth. Such persons will be will
ing to receive results of critical inquiry from sound teachers whom 
they know to be intelligent, even though they cannot follow the 
processes of investigation. Facts in astronomy are accepted and 
acted on by those who do not know how they could have been 
discovered, or how proved. Scientific detail is not considered by 
popular readers to be unsuitable when kept in its place, even 
though they do not follow it: and just so in Christian teaching, 
while ascertained results must be the prominent matter for Chris
tians in genera], critical inquiry may be properly introduced if 
kept in its place. (See a critical note on the construction of this 
passage at the end of this paper.) 
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turn them on every side. I t is contemplated that 
pastorship should perfect saints to certain ends,—that it 
should lead them into ability for acting in those re
spects for which the Lord has qualified them. But if 
the Lord has qualified them, how can they receive any 
ability for the exercise of their functions from His 
servants? Just as a person has natural capacities, 
which will never be used without development and 
training. No linguistic capacity will give a knowledge 
of languages without the languages themselves having 
been heard or seen. 

I t is through the truth of God brought before those 
who have been made partakers of grace, and received 
into their hearts, that they are perfected for their varied 
ministrations: and God's plan is to apply this truth 
through living men. It is not that teachers become in 
any sense infallible guides: it is not that they are 
furnished with some mysterious deposit; but it is that 
they are enabled by God to unlock the rich treasury of 
His word, and to unfold the precious things for the 
benefit of their brethren. What they teach must be in 
subjection to the word; and they themselves have ever 
to be learners, discriminating learners, of those things 
by which they may be fed themselves, and enabled to 
feed others. 

I t is true that many learn much of truth from the 
Scripture, as almost solitary inquirers: the Spirit can 
act in sovereign grace in this: but how few there are 
who are led into healthful service, except in connection 
with others, who also belong to the redeemed family 
of God. 

Here there is a continuous service of pastorship: 
such ministration of truth, and such practical guidance 
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as shall develope the fitness of the varied individuals 
in the Church, so that they may rightly take their re
spective places, and produce true edification. We look 
on to the day when we shall all attain unto the unity 
of the faith and of the knowledge of the Son of God, 
unto a perfect man, unto the measure of the stature of 
the fulness of Christ. If this is a result which shall 
be accomplished, but not now, how gracious it is of the 
Lord to permit the attainment in measure of any similar 
result, and to have provided means to such an end. 
This may lead us to mark the contrast and the connec
tion of what is said of the whole Church and of par
ticular and individual Churches in the end of Eph. 
chap. ii. The apostle tells the Ephesian believers, " Ye 
are builded upon the foundation of the apostles and 
prophets, Jesus Christ himself being the chief corner
stone: in whom the whole building fitly framed together 
groweth unto an holy temple in the Lord: in whom 
ye also [the Church at Ephesus] are builded together for 
an habitation of God through the Spirit." The Church 
of the first-born is in course of preparation for its 
manifestation in glory: but just as all the parts of 
Solomon's temple were prepared and fitted together in 
Lebanon, so the Lord now brings His people into such 
connections, that even here a gathered Church is con
templated as so far edified together, as to become an 
habitation of God through the Spirit. 

I t has been said, that the use of pastorship is to 
enable those who are cared for to do without i t : 
it might be more accurately expressed by saying, that 
pastorship is intended to produce certain results, so 
that those over whom it has been rightly extended, 
will be able so to act as not to need constantly the 
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same t ra ining: they will not need constant pastoral 
guidance, so as to teach them to do what they can 
already carry out. They will not cease to value pastor
ship, though they will not depend on it in the same 
way, or for the same reasons. 

Many things connected with the varied ministrations 
into which pastorship should lead believers, may be 
mentioned in treating on Services. Many things as to 
continuous pastoral labour, caring for the weak, dealing 
with souls in trial, disciplinary action, etc., will rightly 
be for discussion under Pastoral Rule. 

The want of pastorship as an efficient reality may be 
lamented: the insensibility which exists as to this may 
be felt to be evi l : but it is perhaps more sad than 
either of these things to see energies put forth in 
connection with Christ's people, by which they are 
scattered and led astray, and teaching ministered to 
them by which their healthy growth is effectually 
impaired. 

Berlin, June 21th, 1862. 

NOTE ON THE CONSTRUCTION AND CONNECTION OP 
EPHESIANS IV. 12. 

IN translating this passage, "He gave, etc for the perfecting 
of the saints unto the work of ministration, unto the edifying of 
the body of Christ," and iu understanding the meaning to be that 
the Lord gave certain persons as gifts that saints should receive 
such perfecting as should enable them to use their respective gifts 
for ministration, that so the body of Christ may be edified,—f am 

uite aware that others make both prepositions depend on he gave: 
will therefore quote the note of Dean Ellicott, who takes that 

view, before giving my reasons for decidedly not adopting it. 
" 12. robs rbv KarapTianiv c.r.X.] ' with a view to the perfecting 

of the saints, for the work of ministration, for the building up of 
the body of Christ.' It is extremely difficult to fix the exact shade 
of meaning which these prepositions are intended to convey. It 
seems clear, however, that there is no 'trajection' Grot.;—nor 
again can the three members be merely parallel and co-ordinately 

i 
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dependent ou ISiaxtv, Authorised Version, (comp. Chrys. 'haaroe 
oiKO$ouii,'hKa<JT. KaTapTiZ,ii, "iKaar. diaKOVil); for wpoQ and tie would 
thus be synonymous; and though St. Paul studied prepositional 
variations (see Winer Or. § 54.6, p. 496) it does not appear (from 
the examples hitherto cited) that he did so except for the sake of 
definition, limitation, or presentation of the subject in a fresh 
point of v i ew. . . .De Wette and others connect tie—tit closely with 
7rpoc, but are thus necessitated to give lunovia a less usual, and 
here (after the previous accurate definitions) extremely doubtful 
meaning. I t seems, then, best and most consonant with the fun
damental (ethical) meaning of the prepositions to connect tie—tic 
with idwietv, and as tie with the idea of destination frequently in
volves that of attainment ( ), to regard tie—tie as two parallel 
members referring to the more immediate, jrpoc to the more ulti
mate and final purpose of the action. We may thus paraphrase: 
1 He gave apostles, &c. to fulfil the work of the ministry, and to 
build up the body of Christ; His object being to perfect the 
saints;' comp. Rom. xv. 2, aptoKtria de rb ayaBov irpbe oiKoSop.i)V, 
which seems to admit a similar explanation." 

To sustain this interpretation (in which Dean Alford accords 
with Ellicott) as necessary, it is requisite to limit iiaicovia here to 
official service, a restriction which seems uncalled for: see Luke x. 
40, Acts xi. 29, 1 Cor. xii. 5, 2 Cor. viii. 4, ix. 1,12,13, Rev. ii. 19 : 
in some of these passages official service cannot be even included. 
Grammatically there seems to be no objection to this construction : 
though for other reasons I cannot accept it. There must be 
something to correspond in this part of the apostle's statement 
with that which is found in verse 7, " To every one of us is given 
grace," etc.; thus some ministration is expected from each one, and 
to fit for this (in my judgment) the apostle speaks of the work of 
ministration:—not, then, that the official persons are contemplated 
as merely carrying on their own ministry for the edifying of the 
body of Christ, but that they had all to do their several parts : and 
this accords with verse 16, where every joint and every part are 
regarded as connected with making " increase of the body to the 
edifying of itself in love." 

Thus I believe that I follow the connection of previous thought, 
and combine this verse with the following statement, by regarding 
irpbc as dependent on ISUIKIV, and tie—tie as closely connected 
with wpos. And this mode of treating the passage is adopted by 
many: see for instance Dr. Eadie in loc. " ' He gave some apostles 

and some pastors and teachers, with reference to (?rpoc) the 
KarapTitx/ibs of the saints unto {tie) the work of ministration, unto 
(tig) the edifying,' &c. Now before God calls His saints to any 
employment of their energies, He provides that they should be 
brought into a state of completed fitness for such employment, and 
this condition of fitness is implied by KaTapTiopbe"—Notes on the 
Greek of Rom. L, by B. W. Newton, p. 35. 
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PASTORAL RELATIONS. 

Part Mi. 
ORIGINAL ESTABLISHMENT. 

THERE is commonly some measure at least of develop
ment in the workings of God, as shown in that which 
He establishes. Had He so willed, He might have called 
all things into being at once, instead of causing that 
orderly and successive arrangement of parts, the detail 
of which we have in the narration of the six days' work 
of creation, and of the rest on the seventh. So, too, 
as to redemption: when man had departed from God, 
and when so much of what God had made and pro
nounced "very good," fell under the power of the 
enemy, He might at once have sent the deliverer to 
bruise the serpent's head, to vindicate His own glory, 
and to snatch from the grasp of the destroyer that 
inheritance which it was predetermined should belong, 
in full possession, to the Son as the rightful heir. But 
this was not God's mode of acting: the seed was pro
mised ; but before his birth into the world, long ages 
were to pass; in which the varied dealings of God 
should be seen, and His varied modes of declaring what 
the character of the redemption of the Messiah should 
be. Thus the saints of old had to wait for the coming 
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of Him whose atonement, by the shedding of His blood, 
should be effectual: for while its foreseen efficacy and 
predetermined offering was made availing for their for
giveness and acceptance; yet for the manifestation of 
how this could be, and how God's holiness in the for
giveness of sinners could be vindicated, they had in 
reliance on God's promises to wait. And we, too, have 
to wait; for " we see not yet all things put under him:" 
and until the good pleasure of God's goodness shall be 
accomplished, in the image of Christ belonging both in 
body and in spirit to all the family of faith (past, pre
sent, or future), a portion at least of the first promise 
of grace remains unfulfilled. 

Whether we apprehend or not the wise ordering of 
God in such things, we must at least acquiesce in the 
fact, that this is the mode of His acting; and that this 
must be worthy of himself. I t therefore need be no 
cause of surprise if it is said, that while "Pastors and 
Teachers," as persons given to the Church, belong to 
the class of the bestowals from the Lord Jesus ascended, 
their actual establishment in the first formation of the 
Church was not an immediate thing; but rather that 
the relation was allowed, in a certain sense, to grow 
up, and to be in some measure at least a matter of 
development. 

Indeed, this must have been the case; unless pastors 
were to be qualified and fitted by the Holy Ghost, even 
in a manner in which altogether apostles were not. For 
after the Lord Jesus had appointed the twelve, and had 
given them their official name of apostles,* they had 

* I have already spoken (Fart I. pp. 5, 6, and foot note) of the absolute 
distinction of apostles from all others who could be at any time raised up 
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much to learn, and there was much discipline before 
God through which they had to pass, prior to their 
being fully competent to act in the functions of their 
apostleship. It is true that when on the day of Pen
tecost they received the Holy Ghost as then sent, and 
in the character in which he was then bestowed, they 
were able at once to take their place as witnesses of the 
resurrection of the Lord Jesus; but before this, even 
though invested with the office, they had again and 
again shewn how incompetent they were as yet for 
carrying it out: not so when once they had been 
endued with power from on high. 

God very commonly works simply as the need and 
the occasion may require; and He has especially shewn 
this in all that He has done for the ordering and well-
being of His Church. Necessity arises from time to 
time: and though God often shews how graciously He 
had made anticipative provision for meeting the need, 
yet it is not till the time and occasion arrive that it is 
seen how He has done this. His instruments are often 
fitted for the work secretly, or at least without any 
manifest or apparent connection with that in which 
they are to be employed: at other times this fitness is 
a thing so developed, that the process of God's dealings 
and their result may be seen as being closely connected. 
Moses, during his long experience in the land of Midian, 

in the Church. I refer to this again, because it seems as if the work of 
any who are considered to be set"in a place in guarding doctrine, or in 
ordering Churches now, has been thought to be like that of Timotheus or 
Titus, and thus in gome sense apostolic. This would be a thorough mis
apprehension of present Christian service of even the highest kind, and 
it might be the basis of groundless claims. 'We have to learn services, 
not apostolic office, from the Pastoral Epistles. 

D 2 
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was under the dealings of God, in order that, when sent 
to Egypt, he might be the suited deliverer for the 
people: they knew not to whom around them to look 
when they cried unto the Lord; but he had provided 
and prepared for them afar off the one who should lead 
them out of Egypt. On the other hand, the training of 
Joshua to be the leader of the people into the land, 
was a thing open and manifest in the relation in which 
he stood to Moses during the long sojourn in the 
wilderness. 

The apostles were so led that they were qualified at 
once, when they had received power from on high, to be 
the planters of the Pentecostal Church, and to become 
the authoritative guides of those then and from that 
time converted. Those holding other offices, or exer
cising other ministrations, have ever needed developed 
fitness before they can do their work; and this course 
of preparation is in part carried on in their connection 
with other believers: it is needful for them to possess 
qualifications; also for such qualifications to be (in 
measure at least) exercised; and then they can rightly 
be collocated in their respective offices. 

Thus while strongly maintaining (as I have already 
done) the Divine institution of Pastorship, and also the 
necessity of such an ordering of God for the well-being 
of the Church, there is no inconsistency for me equally 
to maintain that, at first, the gathered Churches in the 
apostolic age had no such officers;—that they in some 
manner were enabled to do without them for a time; 
and that the absence of official pastors, so far from its 
arising from any neglect of the ordinances of God, was 
the very course through which the establishment of 
such official relations was rightly sought. 
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If we look at the Church at Jerusalem, gathered 
under the guidance of the apostles, we find, at first, 
that there were no officers of any kind, except the 
apostles. They possessed full competency of function 
in themselves for whatever the Church required. After 
a time we find that a circumstance arose which led to 
the official appointment of persons to take charge of 
the secular concerns of the Church. It is not said that 
such an appointment for this ministration was an indis
pensably necessary thing; nor yet that the Church was 
less complete as to needful organization, as constituted 
before the ministration of the alms was put into the 
hands of the seven.* The occurrences of the 6th of 
Acts are, however, an example to us how apostolic 
wisdom would act under such circumstances, and how, 
when there are fitting persons from whom a selection 
may be made, Church rulers may well put such a 
nomination into the hands of the Christian people 
over whom they are set. I say, the nomination; for 
the apostles reserved to themselves not only the defi
nition of the qualifications of the persons to be chosen, 
but also they kept the actual collocation in their own 
hands; thus having the opportunity of declining to 
appoint any who might have been selected, about whose 
fitness they were doubtful. 

* "The apostles had all Church-power and Church-office in them
selves, with authority to exercise all acts of them everywhere on all 
occasions When the number of believers increased, so that 
the apostles themselves could not in their own persons attend unto all 
the duties that were to be performed towards the Church by virtue of 
office, they added, by the direction of the Holy Ghost, the office of the 
deacons, for the especial discharge of the duty which the Church oweth 
unto its poor members."—Owen; Gospel Church, chap. vii. 11, (vol. xx 
p. 501, ed. Bussell; vol. xvi. p. 129, ed. Goold.) 
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But though this service of deaconship was arranged 
and ordered before the dispersion of the Church from 
Jerusalem, still even when the persecution arose about 
Stephen, we find as yet no mention of elders in that 
Church. All the functions of rule and pastorship re
mained in the hands of the apostles, even after the care 
of money had been given over to others. They were in 
fact themselves not only apostles, but also elders so far 
as pastoral rule was concerned in that Church. In 
what they did as apostles they stood alone: but in what 
they did as elders, they are examples to all in every age 
who may hold a place at. all similar: this is as true as 
what might be said of the functions of deaconship, 
which they discharged themselves prior to the appoint
ment of the seven: up to that time, when money was 
"laid down at the apostles' feet," "distribution was 
made unto every man according as he had need " (Acts 
iv. 35); and what is there that deacons, or any in a 
similar position, could do more ? 

The apostle Peter, though calling himself by his 
official designation of " an apostle of Jesus Christ," in 
the beginning of his first epistle, calls himself a fellow-
elder (v. 1); in the part in which he addresses elders 
as such, pointing out their duties and encouragements, 
and the apostle John, in his second and third epistles, 
takes to himself the name of elder; not so much, per
haps, from any idea of seniority, as from that of the 
pastoral care and guidance as an elder, which he was 
then exercising. The apostles were not the less apos
tles from their being also elders in any Church over 
which they personally took oversight: they were not 
the less true and efficient elders from their holding also 
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a higher office. The Church at Jerusalem had for a 
time no other elders.* 

But there were others who preached, and who carried 
out many and varied services: this, instead of clashing 
with official ministry and labour, was closely connected 
with it, was exercised in relation to it, and in fact had 
its place in the Church, because of the official guidance 
and care that was maintained. 

The Church at Jerusalem remained unscattered for 
' but a short time. To one who contemplated its course, 

and the guidance which it received, it might have 
seemed a strange thing that so much labour was be
stowed, which was so soon to be frustrated. Why (it 
might be asked) should such care have been taken in 
the appointment of deacons in the 6th of Acts, when 
the very next chapter brings before us that martyrdom 
of Stephen, which led to the termination of all sphere 
at Jerusalem in which such officers could act ? Now I 
believe that in all this the guidance of the Holy Ghost, 
and the heavenly wisdom given to the apostles, is very 
apparent, if we only have ability rightly to trace what 
was then taking place. It is true that the Church was 
about to be scattered; but all things were so ordered, 
that before this should take place, lessons of a practical 
kind should be taught as to what the Church in any 
part of it or in any place required for its continuous 
well-being. It needed pastoral rule and teaching: both 
of these branches of service had been supplied by apos
tles; and in the diffused Church where apostles were 
not or could not be, some rulers would be needed, if 

* " Now the apostles themselves were teaching elders, that is, such as 
had the work of teaching and rule committed to them. (1 Pet. v. 1; 
2 John I.)"—Owen, ibid. 
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indeed anything of order, fellowship, or establishment 
in Divine truth could be at all looked for. When, too, 
proper care was required as to secular concerns, deacons 
had been appointed; an example to the Church every
where how to act in similar matters, and to cause regular 
ministration of alms and due attention to secular affairs, 
without withdrawing from the ministration of the word 
of God and prayer, those who ought to be devoted to 
spiritual services. 

But the only lessons which are brought before us * 
from the Church in its unscattered state, are not such 
as relate to these two spheres of service. For besides the 
apostles, we find Stephen as one who laboured in the 
testimony of Christ, though the office to which he had 
been set apart was one that had to do but with secular 
things. There may have been many others who thus 
laboured; and their service, instead of clashing with 
the spiritual guidance of the apostles, was evidently 
that which they sanctioned. The maintenance of pas
toral relations did not prevent the development and 
exercise of varied gifts: the use of such gifts did not 
for a moment set aside rule, or even seem to take its 
place. 

There may have been many who preached at Jerusa
lem before the dispersion; at least, the Scripture does 
not indicate that the labour of those who were scattered 
abroad was wholly a new thing. But even if the occur
rences of the beginning of the eighth of Acts narrate 
to us something new as to many of the labourers, the 
preaching of Stephen was a prior thing; and when the 
multitude carried the word of the Gospel to every place 
to which they were dispersed, it had clearly every apos
tolic sanction that could be needed. Indeed, it was 
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enough for apostles of the Lord to know that "the hand 
of the Lord was with them; and a great number be
lieved, and turned to the Lord." 

In that day of persecution and trial, the organization 
of those converted in many places must have been 
gradual and often partial We have in the New Testa
ment only a few notices of what took place; and thus 
we must be assured, that the detail is not required in 
order to give us instruction such as we need. We can
not suppose, however, that either mere latitudinarian 
anarchy existed on the one hand, or despotic rule on 
the other. The principles developed in the Church at 
Jerusalem had their application from time to time in 
such measure as was practicable. When, however, the 
Church had rest throughout all Judaea, and Galilee, and 
Samaria,* we find that apostolic personal care was 
extended over believers in those countries; so that 
whatever measure of internal organization or local 
officials there may have been, the want (if any) was 
made up by apostolic oversight. 

* It may be well to note that the ancient and unquestionably true read
ing of this passage is thus throughout in the singular. Acts ix. 31, 
ij jikv oiv UxXtio-la xaff 8XJ)C rijc 'lovSaias, "the Church throughout 
all Judsoa, and Galilee, and Samaria, i1%lv had rest, being edified; and 
walking in the fear of the Lord, and the comfort of the Holy Ghost, 
iir\ri9iviTo, was multiplied." Because churches are often mentioned in 
the plural, we are not to exclude the fact, that believers in these three 
countries were also a Church. Those who deny this have asked me if I 
do not admit the right of private judgment, and if so, whether it is not 
optional to reject the reading in the singular, if the contrary opinion is 
preferred ? But we have not exactly any liberty of choice as to what is 
holy Scripture: and we have no "verifying faculty" to which to bring it. 

We may speak of individual (local) churches, or of the Catholic Church, 
either in general, or throughout a region: that is, ij UtXriaia, naO' iJXije 
rijc 'lovSalas, or else KaO' ttXijc Tijc oltovuivrig, as the case might be, 

D 5 
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It seems to have been, then, the mode of apostolic 
acting, that when many were converted in a place, 
suitable and known persons were sent forth to take 
authoritatively the charge over them. It was thus (as 
we know) in the case of the Church at Antioch. After 
many persons had been there converted, and tidings of 
what had taken place reached the ears of the Church 
at Jerusalem, " they sent forth Barnabas, that he should 
go as far as Antioch" (Acts xi. 22); and this led to the 
organization of the Church which had there been 
gathered. Barnabas went to Tarsus to seek Saul, with 
whom he was acquainted, and whose qualifications he 
already knew (ix. 27); and together did these two 
labour in the instruction of the Church. There seems to 
have been no question as to the place which they took 
at Antioch, or the service which they carried on there. 

Meanwhile, the condition of things at Jerusalem itself 
had been changing. We know from the accounts in 
Gal. i., that at the visits of St. Paul to that Church, but 
few of the apostles remained there: and thus rulers of 
an ordinary kind would be needed. And accordingly 
we find immediately after, that the "elders" in that 
Church are mentioned. When Agabus predicted famine 
and distress, " then the disciples, every man according 
to his ability, determined to send relief unto the bre
thren which dwelt in Judaea; which also they did, and 
sent it to the elders by the hands of Barnabas and 
Saul." (verses 29, 30.) 

We thus learn the fact, that elders had been appointed 
at Jerusalem (not, of course, to the exclusion of apostolic 
rule);* that such a body were recognized governors 

* "Whereas, therefore, it is evident, that the Apostles could no more 
personally attend unto the rule of the Church, with all that belongs 
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of that Church; and also, that even as to the ministra
tion of alms, no appointment of deacons to make the 
distribution, sets aside the place and authority of the 
rulers in the Church; an administrative service would 
belong to deacons to use the contribution from Antioch, 
according to the discretion of the elders in putting it 
into their hands. Also, the persons by whom it was sent 
from Antioch were those engaged there in spiritual ser
vice—a thing which did not in any way disqualify them 
from secular ministrations, particularly if such were (as 
in this case) of an especial kind. 

The first large Church organized out of Judsea was 
apparently that at Antioch, consisting at least prin
cipally of converts from among the Gentiles. It was 
under the care and superintendence of certain "prophets 
and teachers " (Acts xiii. 1), all of whom seem to have 
been persons from other places who had (permanently 
or temporarily) taken up their abode there, for the pur
pose of exercising the needed pastoral care over the 
Church in that city, and carrying on their Christian 
service.* 

thereunto, without an entrenchment on that labour in the word and 
prayer, which was incumbent on them, than they could attend unto the 
relief of the poor; they appointed elders to help and assist in that part 
of office-work, as the deacons did in the other."—Owen; Gospel Church, 
chap. vii. 11, (vol. zz. p. 501, ed. Russell; xvi. 129, Goold). 

* Lucius, of Cyrene, may have been one of the persons by whose in
strumentality the Gospel was planted at Antioch; for it was men of 
Cyprus and Cyrene who had gone thither and'preached the Gospel. But 
as Barnabas, of Cyprus, was one who was sent from Jerusalem to Antioch, 
Lucius may in like manner have joined in the labour there which his 
countrymen had commenced. There was doubtless a fitness in the mis
sion of Barnabas to take up authoritatively what those from his own 
land had begun: the same will apply to Lucius, if indeed he were not 
one of the first labourers there. 

y~ 
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Thus, then, we see how distinct was the recognition 
of the need of Pastoral care in the Church, so soon as it 
became at all diffused; we also learn something of the 
mode in which steps were taken for rightly supplying 
such need, in accordance with the mind and will of 
God. The question is not what name or designation 
the rulers in the Church at Antioch took; what we are 
concerned with is the fact that they were set in such a 
place, in which they were owned by the people over 
whom they were set, by those having rule in the Church 
elsewhere, by one another, (so that there should be fel
lowship in service,) and (as is proved by the inspired 
record) by the Lord Jesus Christ as the Head of His 
body the Church. 

But it was the purpose of God that a new and definite 
diffusion of the Gospel should take place, ordained by 
Him in an especial manner. Hitherto the orderings of 
His providence had sent Christian men into various 
localities, in which they were witnesses to that grace of 
which they had been themselves made partakers: but 
now was the time when something more definite should 
be brought about. The whole narrative is solemnly 
introduced. 

The prophets and teachers at Antioch were engaged 

In saying that the Church at Antioch consisted principally of Gentilt 
converts, It is scarcely needful to mention that the reading "EXXjjvac, in 
Acts xi. 20, and not 'EXXi/viffraf, is one in which critical editors are 
agreed: it is only English readers who need to be informed of this. 

The vast significance of the formation of the Church at Antioch may 
be seen in the simple fact, that "the disciples were called Christians first 
in Antioch." (Acts xi. 26.) The Church had there such a prominence, 
that a definite name was needed, and that name was bestowed and ac
cepted which should imply the faith which we profess in Jesus Christ 
crucified and risen again. 
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in ministering to the Lord and fasting, when a direct 
answer was given to their prayers by the Holy Ghost 
himself. From the reply, and the manner in which it 
is introduced, we learn what the subject of the prayer 
had been. They had looked to God with hearts exer
cised about His service, and how that service was to be 
carried on; and then the reply is given by the Holy 
Ghost, " Separate THEN (8T» unto me Barnabas and Saul 
for the work whereunto I have called them" (Acts xiii. 
2); and accordingly this was solemnly obeyed. They 
fasted and prayed, and, laying their hands on them, sent 
them away: and they went as sent forth by the Holy 
Ghost, passing through many lands, and gathering con
verts to the Lord Jesus Christ in many places. In this 
manner it was that there were churches planted in many 
parts of Asia Minor. Now we must notice that no 
account is given us how these churches were cared for at 
first, or what provision was made by the apostles for 
their guidance and well-being. That some provision 
was made we cannot, I suppose, doubt: for if none 
were needed, it might seem as if the ordering of elders 
in these churches at a later period would have been a 
superfluous provision; and this we know that it could 
not be: for God does nothing in vain, either in grace or 
providence. But it was not until a later period that 
Barnabas and Paul ordained elders in every one of these 
churches (Acts xiv. 23); up to that time, therefore, they 
had no such official rulers or guides. We cannot suppose 
that this omission was a neglect of the apostles in their 
special work, nor yet that their subsequent appointment 
was a thing redundant. 

We need not doubt that in every Church which the 
apostles gathered, some directions were left by them for 

y**" 
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the guidance of the converts, that some arrangements 
were made for their worship and order; and that such 
arrangements were only intended to have a provisional 
character: whatever they were, they were not to clash 
with that which was subsequently to be introduced as 
the definite order. The apostles must have then 
known that it was needful for Pastoral Relations to be 
established, if churches could be cared for aright: and 
if the formation of such things was regarded as a 
matter of future attainment, it would be contemplated 
as that which should afterwards be introduced, even 
when any temporary provision was made. There could 
hardly be the setting up of a temporary order wholly 
contrary to that which was subsequently to be ap
pointed ; for that would imply, not development, but 
rather rebuilding. 

Let it be noticed that the proof that there was such 
a temporary and provisional condition of things, lies in 
the fact that there was an actual interval (in some cases 
of considerable length apparently) between the for
mation of the Churches and the formal appointment of 
the elders by whom they should be ruled. The charge 
of the Churches might in the meanwhile have been in 
the hands of the same persons, or some of them, who 
were subsequently appointed to be elders. At all events, 
there was to be some developed fitness before such 
official appointment was made. From these facts we 
may learn, that even when Churches were gathered 
without being at once set under official rule, it was not 
from the supposition that such rule was not right as 
the ordinance of God, but it was in the contemplation 
of its establishment as a future thing. 

It might, indeed, be said, that if any were at all 
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serving the Lord and His people as pastors and teachers 
in this provisional state of things, would not this be 
enough? If less definite arrangements may do for a 
while, why not for a continuance? We may easily 
imagine such questionings as raised in that day, and 
such objections to definite order and responsibility; but 
this we see clearly, that a protraction of a provisional 
and transition state of things was not that which the 
apostles contemplated then, and it is that which Chris
tians should never regard with complacency, either in 
that age or now. For us to inquire what may be done 
in peculiar circumstances or under special emergenciesj 

is a wholly different thing from our taking such ex
pedients for the rule of our conduct when no need 
exists. 

But it may be said that no record remains as to what 
directions the apostles gave for the action of the 
Church and for its worship, during the provisional 
condition to which I have alluded. No doubt this is 
true as to the details (though principles may be found 
which bear upon the subject); and that for two reasons: 
first, because such directions must have varied with the 
varying circumstances of each Church; and, secondly, 
because if there had been a record in precise terms of 
such provisional directions, there can be no doubt that 
many would take such instructions as though they might 
be adopted as a permanent order. This surely would 
have taken place, on the same principle of perverse 
application of Scripture, which leads some in this day 
to draw the rules for the guidance of Christian worship 
from the want of order which existed in the Christian 
assembly at Corinth; needing, as it did, all true in-
ernal rule, and waiting, as it then was, for that setting 
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in order which the Apostle Paul promised to,effect 
when he should come. 

It is then, I doubt not, a merciful provision that the 
details of temporary instructions are not recorded. 

When the Apostle Paul in his subsequent labour had 
more associates in service, he was able to leave some for 
specific purposes, to care for newly-gathered Churches; 
or to send them on special missions. Thus as to Luke, 
who seems first to have accompanied the Apostle Paul 
from Troas; (Acts xvi. 10, for there begins his use of 
the first person, "immediately we endeavoured to go 
into Macedonia, assuredly gathering that the Lord had 
called us for to preach the gospel unto them;") he does 
not appear to have been with the Apostle beyond 
Philippi, (for there the use of the first person ends,) 
nor is he found as with Paul again, until the Apostle 
reaches Philippi on his way into Asia, about perhaps 
five years subsequently. (Acts xx. 5, 6.) The natural 
(almost necessary) inference is that, for a good part at 
least of this time, the Philippian Church was cared for 
by Luke—a care that might not be at all needed when 
furnished, as it was afterwards, with its own " bishops." 
(Phil. i. 1.) 

Thus I suppose that it will be admitted, that when 
the labour of the Apostle Paul was blessed in gathering 
a Church, there was an interval before such a Church 
was fully ordered: and that during such interval there 
must have been some directions for the worship and 
guidance of the converts: that in this matter some 
principles were laid down, and some charge given either 
to certain amongst the converts themselves, or else to 
one or more of the companions and fellow-labourers, 
of the Apostle left behind for the purpose. This is 
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enough for us to know, while the details are wisely 
withheld 

To apprehend the practical bearing of what we learn 
as to the original gathering of Churches and their 
subsequent organization, we must remember the solemn 
reality which there was in the whole matter: it was no 
theoretical question to those who then for the first time 
learned the grace of Christ. The Apostles stood in an 
authoritative relation to the Church; so that they were 
not merely evangelists through whose testimony souls 
were converted; but they were the divinely constituted 
guides for the Christian path of individual converts 
and of collected Churches. They thus possessed a 
function for direction which no one now could claim; 
for while it is true that much Christian regard should 
be shown to any one who may have been the means of 
directing the soul to the Lord Jesus Christ as the Lamb 
of God that taketh away the sin of the world, still 
such an evangelist is not thereby constituted an au
thoritative guide; and, if wise, he will not even seem to 
claim such a place. If he can direct a heart that needs 
pardon and peace to the blood of atonement, he may 
well rejoice if the Spirit of God causes his testimony 
to be received: as to other things, he may point as 
best he can to what has been laid down in the Word 
for the guidance of Churches and of individuals: but, 
in doing this, he must remember how different are the 
functions of the Evangelist and the Pastor; and that 
though he may have some of the qualifications of the 
former, he may be in no sense the latter. It may not 
improbably be the place' of others to care for such 
converted persons; and if this is truly done, the instru-

J * -
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ment of their conversion may thankfully commit the 
matter to them. 

But with the Apostles and those amongst whom they 
laboured it was otherwise. They had received a com
mission to bear the gospel amongst the nations, and to 
order rightly those converted as to their walking in 
fellowship: and thus it would be that the more deeply 
and fully the message of mercy through the blood of a 
crucified Saviour was prized, the greater would be the 
solemn deference paid to the authoritative teaching of 
those who were commissioned by the Lord and endued 
by the Holy Ghost to that end. Thus, if they rightly 
weighed the circumstances in which they were set, and 
the means provided by the Lord for meeting such cir
cumstances, they would be ready and disposed to act 
for a time, if needful, on temporary directions; to wait 
for complete organization, if so required ; but to accept 
such organization when given as the ordinance of God 
for their well-being, even though it might involve some 
surrender of liberty previously exercised 
, The apostles possessed powers from God for the 
conferring of spiritual gifts; and at times they exer
cised this peculiar authority, as we see in the case of 
Timothy: this, however, was apparently done very 
sparingly; in the collocation of officers in the Church, 
they seem rather to have waited to see what developed 
fitness the Lord, as Head of His Church, would mani
fest, and then to have used their apostolic authority in 
setting such fitted persons in the place of official rula 
This may or may not have been accompanied by the 
bestowal on their part of especial spiritual gift. We 
know that it was Paul's desire to impart some spiritual 
gift to the Christians at Rome (Eom. i. 11); and this 
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was to be to their profit. But spiritual gifts, whether 
communicated mediately through apostles, or conferred 
directly through the operation of the Holy Ghost, how
ever much they might be connected with qualification 
for office, neither were nor could be that by which office 
was conferred. The New Testament gives us sufficient 
proof that spiritual gifts even of a very remarkable 
kind, do not in themselves lead to order; that their 
possession needs to be accompanied with peculiar 
wisdom and grace; for otherwise they become in the 
things of God just what mere force without direction 
or due application would be in natural things. The 
condition of the Corinthian Church is in some respects 
the example for our admonition, not the rule for our 
imitation. We have no reason to suppose that an 
Apostle would confer gift, except where he beheved 
grace had been so implanted, as to make the recipient 
not only a partaker of salvation, but also one who 
should use the gifts bestowed for God and for the well-
being of the Church. Thus it was in the case of 
Timothy: on St. Paul's second visit to Lystra he found 
him not only a disciple, (he had doubtless been con
verted by the Apostle on his former visit,) but also 
" well reported of by the brethren that were at Lystra 
and Iconium" (Acts xvi. 2); his fitness as to Christian 
character as a qualification for Christian service was 
known and owned both at Lystra, where he dwelt, and 
at Iconium, where the Christians might have unpre
judiced opportunities of forming a judgment respecting 
him. Now it appears by the Epistles addressed to 
Timothy by the Apostle, that certain gifts of spiritual 
qualification had been imparted before he was thus 
associated with him in service. In 2 Tim. i. 5, after 
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having spoken of the early training and Christian 
example which Timothy had known, he refers to this: 
""Wherefore I put thee in remembrance that thou stir 
up the gift of God, which is in thee by the putting on of 
my hands." To the same thing does the Apostle allude 
in 1 Tim. iv. 14, " Neglect not the gift that is in thee, 
which was given thee by prophecy, with the laying on 
of the hands of the presbytery." Christian judgment 
had commended Timothy as possessed of fitness for 
special work; to this too he had been called by pro
phecy in the Church (perhaps like what we read in 
Acts xiii. 2); and for full qualification to be thus asso
ciated with the Apostle, definite gift was bestowed, by 
the laying on of the hands of Paul, as the authoritative 
instrument; and this was accompanied vrith the laying 
on of the hands of the presbytery, as those whom the 
Apostle associated with him in the definite act. 

I t may thus seem that the ability to impart gifts was 
but sparingly exercised by the apostle; and that this 
was only done when special instruments were needed; 
and when the fitness of the individual was already an 
ascertained fact. It is not to be forgotten in examin
ing what the New Testament teaches as to the original 
ordering of churches; while at the same time we must 
not suppose that apostolic ability to confer spiritual 
gift held such a place as to interfere with that developed 
fitness for service which has to be regarded as the pre
requisite for collocation in office. 

But though they might be sparing in the bestowal of 
gifts on individuals, they were not indifferent as to the 
order of the churches. And here much depended on 
the manner in which the authority was owned which 
had been given them of the Lord. I t seems as if in 
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general they had no hindrance put in their way when 
they sought to order a gathered Church: there was in 
most places the same response in this matter on the 
part of believers, which had been previously wrought 
on their souls respecting the gospel of Christ. 

They knew that the word of life, testifying to them 
of the Saviour's blood, had been addressed to them as 
sinners; they owned that it was the operation of the 
Holy Ghost which had caused them to receive the 
testimony borne by apostles; and solemnly feeling the 
reality of all this, it was theirs to receive from the same 
apostles the directory for their walk united in fellow
ship or as individual believers. 

Thus a direction from the apostle would be authori
tative to every obedient heart: even as St. Paul wrote 
to the Corinthian Church, " If any man think himself 
to be a prophet or spiritual, let him acknowledge that 
the things that I write unto you are the commandments 
of the Lord." (1 Cor. xiv. 37.) For the same principle 
would apply to the living instructions of apostles in 
that age as did to their inspired epistles then, and not 
only then, but also for the guidance of the Church in all 
succeeding time. The Churches thus, if they had the 
smallest direction for their guidance, were not left even 
from the first without some pastoral care, even though 
official pastors were persons not appointed for a time. 
This pastoral care, such as it was, must have been of 
one of two kinds, or in part perhaps of both; the 
guidance of some of the early converts themselves is 
the one, and the other is the care bestowed by a com
panion of the apostle in his labour, left behind for a 
while for the purpose. Such converts, if they really 
developed their fitness for pastoral service (and if not 
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called by God to any other branch or place of labour), 
and such care-takers, if forming a permanent connec
tion with the Church where they had been left, would 
become the persons to be appointed in due time the 
elders officially collocated over it. 

The need of the Church was not the only thing 
to be considered; it was also necessary that regard 
should be had to the developed fitness of those who 
should officially supply that need. If this should at 
times have led to a protraction of a sort of provisional 
state of things, even that were far better than the 
official collocation over a Church of those who were not 
rightly qualified:—a thing which we cannot suppose 
that an apostle would do. The qualifications for those 
exercising eldership and oversight are stated by St. 
Paul in 1 Tim. iii, 1-7, and Tit. i. 5-9. It may be 
quite true that some of these points may be in part 
rather qualifications to be aimed at than pre-requi-
sites; but still the general outline of character must be 
that which it is needful should be previously possessed. 
The exclusion of a novice from such office is so express, 
as to demonstrate that official elders could not be 
appointed at once from the persons newly converted 
forming the Church in a place. 

Few, I suppose, would question that demonstrated 
qualification for spiritual office in the Church is of 
greater importance than is proved fitness for exercising 
ability in the care of temporal things: and thus as it is 
said of deacons, that prior to their official ministration, 
" let them first be proved " (1 Tim. iii. 10); much more 
must this be needful in the case of elders. It was 
requisite that their qualifications should first be shewn 
in non-official service, whether in carrying out the tem-
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porary directions of the apostle for the guidance of the 
Church, or in those ministrations in which non-official 
persons may always take a part (especially, of course, 
when not in the gathered assembly); and then the for
mal recognition of such demonstrated fitness would take 
place in the definite appointment of such to the spiritual 
office. 

These considerations will, I believe, lead to a distinct 
apprehension of the early ordering of the Churches, and 
of the spiritual significance of the interval which is 
found between their formation and their definite organi
zation. The practical import of these things in their 
application to us, is greater than might at the first 
moment be perceived. 

With one exception (to be noticed presently) the 
Churches are contemplated in the New Testament at a 
time soon after their gathering, as definitely ordered. 
They would then possess in each case those who were 
the responsible pastors and teachers: men recognized 
by God as holding such a place in which they were 
called to act in His fear; recognized by one another in 
the particular locality in which they were co-workers, 
and also by their fellow-pastors in other places; and 
recognized by that portion of Christ's flock in which, 
and in service to which, they were set. But little may 
be told us as to the details of these formal appoint
ments; the fact, however, that such had been made, is 
proved by the absence of all complaint in the Epistles 
in general as to the absence or omission of such order; 
the need of which (if not existent, or if neglected and 
contemned,) must have been noticed; also, by the dis
tinct statements of the qualifications laid down in 
1 Tim. iii, and by the commission given in Tit. i. 5, to 
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carry out the common order of constituting elders in 
every city. Wherever it might be naturally expected, 
we find elders mentioned, as a matter of course, as well 
as Churches; as, for instance, in 1 Pet. v., where the 
Apostle, writing to the Christians throughout the vast 
extent of country, stretching from the JEgeaa Sea to the 
frontiers of Parthia, distinctly contemplates that the 
Churches have their elders, and that such elders stand in 
recognized responsibility as watching over their several 
portions of the flock. 

Since this was in the apostolic day the common 
order of the Churches, what do we learn as to the 
appointment of such elders? what was the special 
manner 1 what the prescribed form ? We learn, it may 
be said, but little as to the detail of this; though quite 
enough is taught us for our general guidance, and for 
our instruction in the principles involved. In Acts 
xiv. 23, it is said of Barnabas and Paul, that in their 
returning visits to the Churches which they had planted 
a while before, "and when they had ordained them 
elders in every Church, and had prayed with fasting, 
they commended them to the Lord, on whom they had 
believed." On the same principle also the apostle 
writes to Titus (i. 5); "For this cause left I thee in 
Crete, that thou shouldest set in order the things that 
are wanting, and ordain elders in every city,* as I had 

* We must not so interpret Apostolic precept or Apostolic practice, as 
to make them appear contradictory. Titus is charged to appoint elders 
in evert/ city; Barnabas and Paul ordained elders in every Church; the 
two things must have been in substantial agreement: each Christian 
community sufficiently numerous, and of sufficient local extent to require 
a distinct organization, would, in such appointments, hare been in that 
day regarded combinedly. Smaller portions of the same Christian com
munity might be found in the country places connected with the Cretan 
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appointed [or, as I enjoined] thee." In the one case 
Paul and Barnabas are the appointers; in the other, 
Titus as commissioned by the apostle. Even as the 
Apostle teaches Titus what the qualifications were that 
were requisite for one holding such an office, so we may 
be sure that he himself had acted on the same principle 
with respect to those whom he set in the place of 
eldership. 

It seems, indeed, as if he did not feel very confident 
that Titus would find everywhere in the Cretan Churches 
persons possessed of the needed qualifications: he says, 

• " if any man be blameless," &c. Unless at least some 
measure of developed fitness had been found, Titus 
would have acted in direct opposition to the commission 
of the apostle if he had made any appointment. Better 
for the office to be filled by no one, than for the Church 
to be under the official guidance of men wholly dis
qualified: better by far for what I have called the 
provisional state of things in a Church to continue 
much longer, than for it to be terminated by a definite 
appointment, such as would preclude, at a later period, 
the collocation of qualified elders, when such had been 
raised up and fitted by the Lord for the service. Not 
that I suppose that Paul or Titus thought of a Church 
possessing a protracted existence, without its being duly 
organized: but if no qualified person or persons were 
found to take the official charge, there was no alter-

cities; they might have their own distinct assemblies for worship, but 
St. Paul gave no direction that such should have their own separate 
elders: "elders in every city" would supply what was needed for the 
pastoral rule of all places connected with each city; and this is the 
Apostolic order. There seems to be a care that the. Church should not be 
broken up into organized portions so small that the functions of rule and 
teaching would not be efficiently carried out. 

E 
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native, except that either no appointment should be 
made, and the Lord should be waited on yet for a while; 
or else that for form's sake, and for the purpose of filling 
an office, a person should be set as elder, who had not 
the needful qualifications, who had not been given by 
Christ to the Church as a pastor and teacher, and who 
would resemble the pastors of old, so referred by the 
prophets, instead of rightly taking oversight of the 
flock in responsibility to the Lord. 

Surely we know what the choice of an apostle or an 
apostolic man would be in such circumstances. Weak
ness might be concealed for a time by the official ap
pointment, but what would be the result? That the 
weakness would go on still increasing; and that at last 
the unshephered flock would either feel an ignorant 
contentedness in an unshepherded state; or else that 
office and form of appointment would be highly re
garded, irrespective of those mental, moral, and spiritual 
prerequisites which the Word of God so clearly lays 
down. Thus, too, those who valued holiness and Divine 
truth might be so far turned aside as to say, that if 
these be the results of order and office, it were better by 
far to do without them. Happy it was for the Church 
then, and happy it is for us, who have to learn from 
what is recorded in the word as to what apostles did 
then for its guidance, that no appointments were made, 
and no principles were laid down leading to those 
appointments, which could give occasion to such feel
ings and opinions respecting order and office as ordained 
by God. Such may have often been the results of 
attempts to carry out into practice forms of office, irres
pective of qualification. It is well, therefore, to see 
how the Scripture recognizes both these thingSf-the 
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formal appointment and the prior qualification, and to 
see the relation in which they stand to one another.* 

If there were cities in Crete in which the Christians 
had none among them at that time qualified for the 
office of elders, they might for a season be cared for by 
some who belonged to neighbouring Churches; such 
might at once act as Pastors for the weak Churches 
which they sought to aid; and thus, if forming a per
manent relation with them, they might become their 
official elders. In these, or in other ways, Paul or 
Titus might have directed for the supply of a temporary 
necessity. Two things at least are certain, that until 
definite official elders were established, there was some
thing wanting which needed to be still set in order, and 
that Titus would have run counter to the commission 
given him by Paul, if he had appointed unqualified 
persons. Such appointments would, in fact, have been 
absolutely invalid. 

"We may plainly learn from this, how lacking must 
be the condition of a Church devoid of definite and 
recognized Pastorship; and also how far worse it is to 
fill up offices without qualifications. 

To return to the mode of appointment: in Acts xiv. 
23, the persons by whom the official collocation was 
determined were the apostles Barnabas and Paul. They 
looked out for the suited men, and they, it is said, no 

* " To erect a ministry by virtue of outward order, rites, and cere
monies, without gifts for the edification of the Church, is but to hew a 
block with axes, and to smooth it with planes, and set it up for an image 
to be adored. To make a man a minister who can do nothing of the 
proper peculiar work of the ministry, nothing towards the only end of 
it in the Church, is to set up a dead carcase, fastening it to a post, and 
expecting it should do you work and service."—Owen; Discourse of 
Spiritual Oiftt, chap. vi. (vol. iv.p. 829, ed. Russell; iv. 494, Ooold.) 

B 2 
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others being mentioned, set them in their office. So 
too Titus was commissioned to do the same thing. 

But it has been habitually assumed, that it was by 
the election of the Churches that the persons were 
designated. That it was done with the consent of the 
Church in each case, and with its full concurrence with 
the judgment of the apostles, I have no doubt; but that 
there was any form of election, not only is not said in 
Scripture, but the very notion seems precluded. Just 
as Titus was the judge of the qualifications in the one 
case, so were the apostles in the other; and if in Acts 
xiv. any one imagines that he can so press the etymology 
of the word used as to bring in the idea of election by 
votes, let it be observed that the only persons taking a 
part in such election, the only ones with whose suffrages 
it could be connected, are Paul and Barnabas. 

Some, indeed, have said that the difference between 
the concurrent acquiescence of a Church in such an 
appointment, and the Church by election making the 
appointment, is hardly to be distinguished; and thus 
they have held that the question is not profitable to be 
discussed. I think that such arguments shew no real 
apprehension of the conditions of the question: for the 
point is not, whether the Christian people would or 
would not have selected the same persons as the apos
tles did, but whether they had authority to do this, 
and whether this is or is not God's mode for the setting 
of elders over the flock of Christ. To imagine that 
even every babe in Christ, possesses at once innate in
telligence and ability to determine who ought or ought 
not to be a pastor, leader, guide, and instructor, is the 
introduction in spiritual things of a notion which no 
one would dream of adopting in natural. Who sup-
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poses that the house is to be ruled by the vote of the 
children? That those who need teaching possess the 
inherent right and qualification to choose their teachers, 
and to sit in judgment on their fitness ? They may have 
wisdom enough to recognize fitness, and to acquiesce 
in the acknowledgment of it; they may shrink instinc
tively, as it were, from misrule at home, or defective 
discipline in the school; but this is wholly another 
thing from their possessing antecedent aptitude and 
right in setting up rule in the house, or teaching and 
discipline in the school. If such arrangements qannot 
be accepted as right in natural things, much more ought 
we to be able to see that they are not so in spiritual. 
Better far would it be to reverse every law ordained 
of God, as the God of providence, for the ordering of 
social polity, than for the Church of the living God to 
be ruled on principles which would reverse His order. 
Even if any arrangements may seem to be needful which 
appear to do this, let it be owned as something arising 
from emergency or weakness, and not be upheld and 
defended as though it were a principle of Divine truth, 
and what we should cherish as such. 

It was not from the Churches that the Apostles 
received their authority, but from the Lord: had it 
been otherwise, it is clear that at times the votes of the 
Christians would have utterly set aside St. Paul from 
being a ruler of any kind in the Church. 

These are but a few considerations on a subject which 
may be elsewhere treated with profit more fully in 
detail.* The notion of popular election to spiritual 
office in the Church is one not found in Scripture: it 

* See a Note on the Election of Elders to be added at the end of 
Part IV. 

r 
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is purely an addition to the teaching of the New Testa
ment, and thus it might be safely left, had it not been 
for the fact that the idea is so introduced into the 
minds of many, that without any Scripture ground, 
they imagine it to be a kind of first principle of Church 
rula Some, on the other hand, from knowing what the 
word of God teaches, will regard any formal discussion 
of such a subject as wholly superfluous: this however 
is not the case, if indeed the minds of any may be thus 
led to clearer apprehension of any relation to God, or 
to what He does for us. All authority in the Church 
must be from above, if the elder or bishop is to act " as 
the steward of God" (Tit. L 7), and this one truth might 
lead to grave considerations. 

To some minds there is a point which would be felt 
to be separate from the selection of the persons who 
should hold certain offices. They will, perhaps, deem it 
to be a primary question, How were such elders or
dained i By whom? and with what form? In the 
New Testament there seems to be but little distinction 
(if any) between the notion of setting apart in recog
nized fitness for office, and the definite collocation of a 
person so set apart in his office. As to the terms ordain 
and ordination, they are the English renderings of 
various words in which the import is collocation in a 
particular office or service, rather than the form or 
manner in which this was done. Titus is told simply 
to set or constitute elders in every city, as Paul had 
enjoined him. The qualifications are then detailed, as 
though the injunction of the apostle had been more 
connected with these things than with any form of 
appointment. In Acts xiv. 23, the word rendered "or
dained" has to do with the act of Paul and Barnabas 
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in choosing persons who should be elders, and not with 
the form by which such elders should be set apart: as 
to the latter, we are simply told that they prayed with 
fasting; and this seems to have had the same relation 
to the Church over which the elders were set, as it had 
to the elders who were officially designated. But is 
it not certain that imposition of hands was the definite 
rite of ordination t To this I only answer, that if this 
be so, the New Testament is remarkably silent on the 
subject. I may at once admit that it is highly probable 
that the apostles did lay their hands on the persons 
appointed; but so far from this being specified, it re
mains only as a matter of uncertain deduction, from 
supposed analogy, and from the varied use then made of 
the imposition of hands, that this was even an accom
paniment. It can hardly, I think, be proved that this 
was a rite habitually employed in such appointments, 
much less that it was a necessary ordinance appointed 
by the Lord Christ, or by the Spirit of God, in- and 
through the apostles, for setting apart to spiritual office 
in the Church. Prayer is specified, accompanied with 
fasting; but as to imposition of hands there is absolute 
silence. It is going too far if we exalt a probable, or 
not improbable, or possible, action in such a case into 
an indispensable ordinance; especially if we further lay 
down that it is a needful rite in all ages, so that without 
it no setting apart to service in the Church can be valid. 
The question here is not whether the rite is in itself 
godly and reverential, and such that may be well used, 
but whether it is essential.* 

But whoever they were who made the selection of 
persons, and whatever might be the form of appoint-

* See Note on Ordination, to be added at the conclusion of Part IV. 
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ment, this is certain, that elders were set over the 
Churches, and that from that time each Church was 
under definite pastoral care; so much so, that it could 
be at once said who were the elders of the Church, and 
who were not. And when the apostle Paul sent to 
Ephesus for the elders of the Church, and when from 
Borne he saluted the bishops and deacons in his Epistle 
to the Church at Philippi, no one could for a moment 
doubt who were the individuals intended; .it was a 
point of fact, and not of opinion. 

I have already referred to one Church which is con
templated as not thus organized: I mean that at Corinth; 
where we do not find in either of the Epistles addressed 
to it by St. Paul, any hint of there having been respon
sible and official elders; but, on the contrary, the direc
tions given, and the circumstances detailed, prove that 
there could not have been any such official persons. 

There was no want of apostolic care in this: there 
might be (and, in fact, there were) reasons which would 
prevent even an apostolic appointment of elders from 
taking place, arising either from the absence of spiritually 
qualified persons to be set in the office, or from the want 
of a proper recognition of the authority of the apostle. 

Corinth was a large Church; the Christians there 
were endowed with many remarkable gifts; there was, 
in fact, the material for much service to the Lord, if it 
were only rightly applied. The apostle could say of 
them, " I thank my God always on your behalf, for the 
grace of God which is given you by Jesus Christ, that 
in every thing ye are enriched by him, in all utterance 
and in all knowledge; even as the testimony of Christ 
was confirmed in you: so that ye come behind in no 
gift; waiting for the coming of our Lord Jesus Christ." 
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(1 Cor. i. 4-7.) And yet this Church, thus gifted, thus 
endowed and enriched in all utterance and in all know
ledge, was one which called forth the sternest repre
hension from the apostle, on the ground of its practical 
internal condition. It may well be deemed as shewing 
great grace on the part of the apostle, that he could so 
give thanks for what God had done for them, in spite of 
all that he had to reprove. In this he shewed himself 
not only the apostle acting for the Lord and on His 
commission, but also the wise and loving Pastor, who 
knew how to care for the sheep in the condition in 
which they were; who would not overlook what was in 
them of Divine grace, and who would first establish 
souls in the fullest recognition of what they had in 
Christ, before he applied the most definite reproof. 
"Who shall also confirm you unto the end, that ye 
may be blameless in the day of our Lord Jesus Christ 
God is faithful, by whom ye were called unto the 
fellowship of His Son Jesus Christ our Lord." 

Then he could go on to speak to them of their inter
nal dissensions, failure as to bearing with gross immo
rality, and with the general want of the exercise of 
discipline; the misconduct connected with the Lord's 
Supper, of which it appears that some partook, not 
discerning the communion of the body and blood of the 
Lord; the grievous disorder in their assemblies for 
worship, in which even the %exercise of spiritual gifts 
was made a matter of confusion and self-will; and the 
denial of the resurrection, by which some had begun 
virtually to set aside even the very ground-work of the 
Gospel. 

To dwell for a moment on one point, the disorder in 
the assemblies: how could this co-exist with any estab-

E 5 
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lished and recognized pastoral rule, or with the office of 
responsible teachers? Would not rulers (if such officially 
there were) be reminded of their responsibility to Christ 
the Lord, and would not the Christians of Corinth have 
been charged to obey them that had the rule over them, 
and to submit themselves ? Indeed, I know not which 
is the more manifest in the state of the Corinthians, the 
need which they had of rule, or the fact of its entire 
absence, at least as an efficient thing. 

It is well known that those who imagine that a 
Church (or an unorganized company of Christians) can 
rightly go on without definite rule, shelter themselves 
by a reference to the Church at Corinth. They seem 
to think that the 14th of the 1st of Corinthians is their 
Directory, and that thus the sanctified disorder which 
comes in amongst them has a kind of warrant. But 
what if that chapter be really rather our warning beacon, 
aud not a light to mark our course? What if it sets 
forth the practises to be avoided, and not the actions to 
be imitated ? The thought that such a thing may be 
-the case, should be sufficient to lead those who have 
used this chapter as the warrant to their minds for 
defending doubtful practises, to consider well and in 
the fear of God, not only the true teaching of this 
chapter itself, but also how it stands in connection with 
other Scriptures and with their teaching. 

It would take me away from the subject of the ori
ginal establishment of Pastoral Eelations, if I were to 
discuss this chapter in detail: therefore, let it suffice to 
notice that the principle to which the apostle leads is, 
" Let all things be done decently and in order." Nothing 
could be right as a rule for the Church, that does not 
accord with this. Of gift the Corinthians had abund-



n i . ORIGINAL ESTABLISHMENT. 8 3 

ance, but they needed grace and wisdom to use even 
their gifts aright: in gifts they stood not only far above 
any Church now to be found, but also apparently far 
above many others in that day. If prophesying be a 
higher gift than that of teaching merely, (and a prophet 
is plainly distinguished from a teacher), then it is clear 
that those possessed of even this gift did not know how 
to use it aright; and thus the same edification did not 
result which might be found in a less gifted Church, 
possessed of proper rule. But does not, "ye may all 
prophesy one by one" (ver. 31,) apply to all in the 
Church ? And does not this shew that no one should 
be restrained or limited from speaking in the assembly? 
I reply that the apostle (1 Cor. xii. 29), by asking " Are 
all apostles? are all prophets?" in the most definite 
manner lays down that all are not prophets; and thus 
" ye may all prophesy one by one," can only extend to 
all of you who are prophets. Such were under the rule 
of not speaking more than one at a time; and in no 
case were more than two or three to be similarly en
gaged in one assembly. In this chapter the apostle 
rather lays a restraint or limit upon disorder, than de
finitely states what the actual order in the Church 
assembled for worship should be. To argue from what 
was permitted to prophets, to that which should be 
practised by teachers, carries us into quite another 
region of action: we may however say, that if rule 
and restraint were needed then, when such spiritual 
gifts were possessed, much more must this be the case 
in ordinary circumstances, when nothing higher is pro
fessed than the guidance of pastors and teachers, and 
when all claim to impulsive ministry is known to be 
fallacious. 
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To defend "sanctified disorder" from this chapter, 
is at best to apply to what was permissible under 
certain circumstance, and when the Church was en
dowed with remarkable and ostensible gifts, to a con
dition of things in which such gifts confessedly do 
not exist; and to claim as the order of the worship
ping assembly now, what could only be allowed under 
certain limitations then. "Seek that ye may excel 
to the edifying of the Church" (ver. 12) ; " God is 
not the author of confusion " (ver. 33); " Let all things 
be done decently and in order" (ver. 40);—here we 
have the rule for the Christian assembly. There cannot 
be, if the Lordship of Christ is owned, either the exer
cise of the most remarkable spiritual gifts for purposes 
of display, or teaching from those who wish to teach 
merely to assert their liberty. Much less can the pre
tence of teaching be right from those who are not 
teachers in the Church at all. 

But while the practical condition of the Church at 
Corinth is a solemn warning to us of the ungodly dis
order arising from gifts without rule, the apostle did 
not leave without direction those who would really 
regard his authority: he had said (xiv. 37), "Jf any 
man think himself to be a prophet or spiritual, let him 
acknowledge that the things that I write unto you are 
the commandments of the Lord;" and to those who 
heeded such words, the direction in chap. xvi. 15, 16, 
would have the solemn force of a command: " I be
seech you brethren (ye know the house of Stephanas, 
that it is the first-fruits of Achaia, and that they have 
addicted themselves to the ministry of the saints), that 
ye submit yourselves unto such, and to every one that 
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helpeth together* and laboureth." Here then was the 
germ from which rule should have been developed even 
in that Church. It is not said that these persons were 
possessed of any of the remarkable gifts of which he 
had spoken; but they had been the first-fruits of 
Achaia (so that none in that Church could claim pre
cedence of them in that respect,)! and they had addicted 

* There can be, I think, no doubt that the meaning of the apostle is 
not (as our translation has it) "that helpeth with [us]," but "that 
helpeth together with such;" to these persons and those whom the; 
owned as fellow-workers with them (whose labour was manifest) were 
the Corinthians called by apostolic authority to submit themselves. 

t That these "first-fruits " did actually become the constituted officers 
of the Church at Corinth, may be learned from the language of Clement 
the fellow-labourer of St. Paul: in the Epistle which he addressed to 
the Corinthian Church, possibly forty years after the time of those 
written by the apostle, and (in my judgment) probably much less, he had 
occasion to reprove them for their rejection of the authority of their 
Presbyters,—a rejection which had introduced manifold disorders. I 
will quote the whole of chap. zlii. from this Epistle, for thus we shall 
see how Clement introduces the subject:— 

" The apostles received the gospel for us from the Lord Jesus Christ, 
Jesus Christ from God. Christ, therefore, was sent forth from God, and 
the apostles from Christ; both, therefore, were in due order from the 
will of God. Having, therefore, received commandments, and being 
fully assured through the resurrection of our Lord Jesus Christ, and 
being confident in the Word of God, they went forth with full assurance 
of the Holy Ghost, preaching the gospel of the kingdom of God which 
should come. Having preached through countries and cities, they ap
pointed the FiBST-FRTjrrs of them, having been approved in the Spirit, 
bishops [overseers] and deacons of those who should believe. And this 
not as newly devised; for, accordingly, long before it was written con
cerning bishops [overseers] and deacons. For thus saith the Scripture 
in a certain place, ' I will appoint their bishops [overseers] in righteous
ness, and their deacons in faith.'" The passage to which Clement refers 
is Isa. lz. 17, "I will also make thy officers peace, and thine exactors 
righteousness." Whatever be thought of the applicability of this cita
tion, it is clear that Clement could not have spoken of the appointments 
of " first-fruits" in this manner, if such had not in fact been established 
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themselves to the ministry of the saints; so that their 
work was manifest to all who valued real service. 

These, and their associates in labour, ought to have 
been owned as exercising a certain authority in the 
Church at Corinth; and had this been done, Pastoral 
Eelations there would have been in the course of forma
tion, even though none as yet were officially Presbyters. 
The persons who should be such were, at least, in course 
of training for the office. 

How different would have been the condition of the 
Corinthian Church, if even before this the principles 
thus connected with the house of Stephanas had- been 

at Corinth. We thus find as a fact (what the Scripture alone would 
lead us to infer) that the persons spoken of in 1 Cor. xvi. IS, 16, did 
become the official Pastors of the Church at Corinth when it was rightly 
organized. 

In the next chapter Clement continues:—" And what wonder, if those 
to whom in Christ such a work was entrusted from God, appointed those 
aforenamed?" He then illustrates God's sanction of his appointments 
by a reference to the rods of the tribes in Numbers xvii. 

The beginning of Clement's next chapter is worth citation:—" And 
our apostles knew through the Lord Jesus Christ that there would be 
strife about the name of overseership ["office of a bishop," 1 Tim. iii. 1]. 
Therefore, for this cause, having received perfect fore-knowledge, they 
appointed those before-named, and gave, meanwhile, direction, that 
when they should fall asleep, other approved men should receive their 
place of service. Those, therefore, appointed by them [i.e. the apostles 
themselves], or in the meanwhile [i.e. from the time of such appointment 
to that when Clement was writing] by other chosen men, the whole 
Church approvingly consenting, and ministering blamelessly to the flock 
of Christ, quietly and without servility, and having been well attested 
of all for a long time, such we consider not to be rightly cast out of their 
place of service." 

Against the folly, confusion, and dissension which was then prevailing 
at Corinth, Clement opposes no authority of his own, or of the Church, 
but that of the Apostle Paul in the Epistle which he had written to the 
same Christian community. 
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allowed to be fully carried out. There would have been 
rule, in a sense perhaps provisional; but still there 
would have been practical order. Around those who 
were owned as having "addicted themselves to the 
ministry of the saints," and whom the Lord sanctioned 
in such ministration, others would have taken their 
places; and thus there would have been the ability of 
carrying out godly discipline, of restraining disorder 
connected with the observance of the Lord's Supper, of 
correcting false doctrine, and of preventing in the 
assemblies those incongruous exercises of spiritual gifts 
which only led to confusion. Possessed as the Corin
thian Church was of so many and so great gifts, how 
much might it have effected, if there had been any 
apprehension respecting their right exercise Had they 
all taken their places around those to whom it was their 
duty to submit themselves, there surely would have flowed 
forth from Corinth a stream of service which would have 
watered many a spiritual waste. Had a centre of Pas
torship, the ordinance of Christ himself, been owned, 
those possessed of the more marked and marvellous 
gifts would have been in a position to have used them 
aright, instead of their having become a warning beacon 
to the Church in all after ages. 

But (it may be asked) why did not the apostle before 
this formally appoint elders at Corinth, in order that 
such confusion should be rendered impossible? Two 
considerations may suffice in reply. 1st. That it does 
not appear that the apostle did appoint elders officially 
in any Church, until there had been a sufficient interval 
for them to continue together without his personal con
trol. 2nd. That the manner in which the authority of 
the apostle had been set aside at Corinth would effectu-
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ally prevent his appointment of Presbyters; for unless 
he were owned as an apostle, how could those collocated 
to office by him be owned as official guides ? But al
though no official appointment had taken place, the 
care of the apostle was manifest; the reference to the 
house of Stephanas marks how he had laid down prin
ciples for their guidance; and in speaking of the sending 
of Timotheus or Apollos, he shewed that he was anxious 
to do what in him lay (whether his authority were owned 
or not) for the welfare and guidance of that Church. 
How far the principles communicated to the Corinthians 
for the correction of disorders proved effectual, we may, 
perhaps, learn from the second epistle addressed to 
them. 

Are we to suppose that definite rule in the Church 
was a thing intended to be restricted to the apostolic 
age ? If this could be so, then we must at once admit 
that much of the contents not only of the Pastoral 
Epistles, but also of others, can have no bearing beyond 
the generation then living. We must also be prepared 
to say, that the Church, when without apostolic guid
ance and without great spiritual power, is able to do 
without that rule which was requisite when it was so 
much more endowed. We cannot say this; and thus 
we again find that if pastors and teachers had not been 
given by Christ to the Church, up to the end of its 
militant state, it would imply that he had not been 
mindful of some of the special wants of his people: a 
thought in itself impossible; and which we may know 
contradicts the very principles on which he has acted in 
his bestowal of persons on his Church as guides and 
shepherds under him. 

In the first Epistle to Timothy, the suited quali-
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fications for a bishop (overseer) in the Church are 
stated. To what purpose would that be if such rulers 
were not to be appointed from time to time? For 
Timothy was left at Ephesus to guard doctrine, and not 
to appoint elders, as Titus was commissioned to do at 
Crete: indeed, we may well conclude that at Ephesus 
this had been already done. And yet it was right that 
the qualifications for such offices should be laid down; 
it must then have been for the Church's continuous 
instruction. 

For any continuous appointment of Presbyters after 
the apostles' days there is no precise Directory in the 
New Testament: in this, however, as in other cases, 
there are principles laid down for OUT guidance. The 
qualifications stated, shew that there must be at least 
some general accordance with them on the part of any 
one who is recognized as truly a Presbyter in Christ's 
Church; and this at once might sweep away very many 
claims. The principle set forth in connection with the 
Church at Corinth would here find its full application: 
just as they were told not only to recognize those who 
had addicted themselves to the ministry of the saints, 
but to submit themselves also " to every one that help-
eth with them and laboureth," so in definite official 
pastorship. For if that be recognized as existing, it 
behoves those holding such a place to associate with 
themselves duly qualified persons for teaching and 
pastorship, and it behoves the flock that is watched 
over to submit themselves to such, duly recognizing (in 
some very definite manner, it may be) those who thus, 
by the co-optation of existing Presbyters, become part 
of the Presbytery in a given place, or in places asso
ciated together. 
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I have already pointed out that pastors and teachers 
form one class; and that while there may be pastors 
who see that the flock is fed, and yet do not teach 
themselves, there may also be teachers who as yet can 
hardly be regarded as pastors: while those most quali
fied will be both efficiently. It is not to be thought that 
it was intended that there should be in the Church 
any waste of power; and thus we cannot (I think) 
regard it as probable that in one congregation there 
should be many possessed of ability for the united 
functions of ruling and teaching. Rather should we 
suppose that efficient labourers would be in some way 
located in various places, so that the sheep of Christ 
might be as much cared for as possible. An elder 
ruling well, and also labouring in word and doctrine 
(1 Tim. v. 17), stands thus in a position different from 
others, even though they may be his efficient assistants. 
There may be those of whose aid (stated or occasional) 
he may be glad, whether in public teaching or in 
private guidance of the flock; and thus there may be 
that fellowship in work to which the Epistles of the 
New Testament attach so much importance 

We thus can look back at the first gathering of 
Churches; at their passing through a time in which 
official appointment of elders was impracticable, but in 
which principles of pastoral guidance were left for their 
direction, or in which some qualified individual was left 
to take the needed charge. 

We next see elders officially appointed, on whom 
rested the responsibility before God of caring for the 
flock, over the portions of which they were respectively 
set. We see on what principle the eldership was to 
continue and to extend; while the apostolic manner of 
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leaving qualified persona to take charge of Churches 
•would imply that the same principle could be acted on 
i n the labour of those fitted for rule and teaching, by 
their not crowding together in one Church or one 
locality, so as to be hindered in work themselves, and 
t o be thus in one another's way; but in making their 
labour a more diffused thing, by being willing to form 
connections permanently where their services would be 
needed, and by the presbyters of other Churches being 
•willing to associate with themselves such more efficient 
labourers. These certainly appear to be principles of 
the order intended by Christ as the Lord and Head of 
His Church, for its guidance in its several parts. 

It is true that no order merely external will avail 
without spiritual life. But we have not here to contrast 
the two things; for if we regard the Church as a body 
possessed of life from Christ, united to Him, and dwelt 
in by the Holy Ghost, we could not suppose that its 
order could be merely that of external rule. Let disci
pline in the Church be forgotten; let sound doctrine be 
not maintained or else rejected; and then the position of 
the body claiming to be the Church would be altogether 
different. 

It was only as true principles of fellowship in the 
Church were upheld, and as sound doctrine was guarded, 
that the order as to rule could be carried on as a spiritual 
thing. With mere external office, I have not now to 
do; for this is not a thing contemplated in the apostolic 
epistles. 

But even in office appointed by the Lord himself, 
there was need of care and watchfulness in all things 
connected with its exercise. And thus the Ephesian 
elders set over the flock, made by the Holy Ghost over-
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seers to feed the Church, were solemnly warned not only 
against grievous wolves that would enter in, but "also 
(says the apostle) of your own selves shall men arise, 
speaking perverse things, to draw away disciples after 
them." (Acts xx. 30.) Well might he then say to them, 
" Take heed unto yourselves, and to all the flock." 

There was no principle of absolute stability brought 
in, when order in the Church was established by the 
appointment of the Lord. Churches and their rulers 
were alike commended to "God and the word of His 
grace*," for jrotas the individual believer has to prove 
weakness in himself, and strength only in that Saviour 
on whose blood of atonement and perfect righteousness 
the Spirit has taught him to rest, so as to the Church 
as set by the Lord in the earth, or as at any time revived 
by the putting forth of His grace and power, and the 
special energy of the Holy Ghost. 

But if there be such feebleness and instability, why 
make any effort ? why inquire how order was once 
established in the Church? why seek for any efficient 
order now ? Is there (let me ask in reply) a Christian 
soul that would make its own felt weakness a reason for 
not inquiring what the Scripture of God teaches as the 
source of strength ? And if the believer, knowing (at 
least in part) his own manifold short-comings, and con
scious that he has daily to come with'confession and 
prayer to obtain daily forgiveness, still holds on his 
way, and seeks in and through all to prove more of the 
grace of Christ and of the love of the Father; so too 
is it as to the Church, or any portion of it, which would 
reverently inquire what the Lord's mind and will may be. 

The Lord knew full well what His Church's practical 
condition would be; and yet He cared for its order as 
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•well as its doctrine: we may therefore do well to ponder 
these things. If doctrine retains its value, and souls can
not be established without it, so too must order, if there 
is to be any fellowship of Christ's people upon earth at 
all. If it is profitable (nay, necessary) for the well-
being of our souls to inquire what the doctrine of Christ 
is, we may be very sure that there is also an importance 
in our knowing what was the pastorship under which 
the portions of Christ's flock were set, that they might 
be fed and guided. 

But especially may we inquire this, if we admit not 
only the Lord's ordinance of pastors and teachers, but 
also the fact that such have been given, and that they 
will be, at least in measure, bestowed even to the end. 
If we own that there is a need of pastorship, and that 
pastorship is the Lord's ordinance, it is for our encourage
ment if we also see that such persons are given, and 
that what we have to do is, to seek to recognize them. 
As a step towards this, we may look at what were the 
principles first set forth in the ordering of the apostolic 
Churches: thus we may be prepared to learn how far 
such principles will apply now. 

I do not, in the present paper, pursue the inquiry any 
further as to the application of such principles to the 
existing condition of Christians: I only suggest that in 
all such applications it is not external imitation that 
we have to seek, but such apprehension of principles as 
would suit the mind of God in the word as connected 
with us. In the apostolic age the same principles would 
be brought to bear on the Christians at Ephesus and at 
Corinth, though the apparent form might, in some re
spects, greatly differ. 

The Churches, when ordered, are contemplated as 
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having elders in all places in which Christians were 
united under the same local rule: of such elders, some 
laboured in the word and doctrine, and some might be 
(though this has to do rather with fact than with ordi
nance) merely rulers.* The number of each kind (where 
both existed) is not laid down; and, in fact, the notion 
of plurality is only apparently needful from the united 
character of the rule. But unless the number of effi
cient labourers in the word and doctrine were remark
ably great, surely such persons would not congregate in 
the same place, but rather would diffuse their labour, 
so as to carry it where it was needed. This might, in 
the public services of the Church, often (if not com
monly) lead to single pastorship and individual respon
sibility, at least as to ostensible things.t 

This, seemingly, was the condition in which the 

• It is well to remember, that " apt to teach" is a qualification laid 
down in general terms (1 Tim. iii. 2) for an elder or bishop; also, in Tit. 
i. 9, it is said of such, " Holding fast the faithful word as he hath been 
taught, that he may be able by sound doctrine both to exhort and convince 
the gainsayers." This may be enough to shew that it is not contemplated 
that there should be Presbyters devoid of all ability to teach, though 
there may be those who are not called or qualified to do this publicly; 
their private ministrations would be very different from labouring in the 
word and doctrine. No Christian uninstructed in doctrine could be 
qualified to be (and therefore, in fact, could not be) a Presbyter according 
to the institution of Christ. 

f Because ministry in a congregation is not neoettarily confined to one 
teacher, some seem to think that plurality is needful; and so, indeed, 
some make it for the carrying on of their " sanctified disorder," in which 
"they heap to themselves teachers" (2 Tim. iv. 3); this is a natural 
accompaniment of their non- endurance of sound doctrine. I shall, 
probably, have occasion elsewhere to refer to the apostolic warning, 
" My brethren, be not many masters, [TEACHERS,] knowing that we shall 
receive the greater condemnation." (James iii 1.) Any real sense of 
responsibility before God would put a stop to many false pretensions, and 
to the attempts of uncalled persons. 
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Churches in the Apocalypse were; for in each of them 
an individual is specifically addressed, on whom the 
responsibility of rule and teaching is contemplated by 
Christ as resting. It was the duty of him who is thus 
addressed to have excluded false teachers, to have acted 
in needful discipline; and in each case is the Church so 
treated as associated with him, that, in regarding their 
corporate condition, the Lord does not separate them. 

There is such a thing as for servants of Christ to be 
so set in office by Him, that they watch for souls as 
those that must give account; and whose desire and 
prayer is, that they may do it with joy, and not with 
grief. Do the Christian people now so regard their 
pastors and teachers? 

On the one hand it must be remembered, that offices 
in the Church were never intended to exist merely for 
the sake of those who hold them; and on the other 
hand, that order is not a mere conventional arrange
ment; Christ himself in His care for the Church has 
ordained these things; pastors and teachers have to act 
for Him, and in His behalf; the moment that such, or 
any pretending to be such, act for themselves, they 
forget their true relation both to the Lord and to His 
people. It is Christ's work that they have to carry on, 
in watching over those whom He has ransomed by His 
blood: their own exaltation or ease they do not seek, 
if they are truly occupied in this work; they look for 
their reward in that day when any service rendered to 
Christ, or to the people of Christ, shall not be forgotten. 

If the people suppose that Church order is set up 
only for their sake, and that their pastors and teachers 
are something belonging to them, they will almost as 
much misjudge, as if they had thought that no order 
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ought to exist at all. Order is instituted for Christ's 
sake, and that in the united fellowship of Christ's 
people, His grace might be shewn forth and His name 
glorified. This will not be, if the order be merely ex
ternal without spiritual life; for then there will be but, 
as it were, the lifeless models of things, instead of those 
whom God regards as His living temples. Life is pre
requisite to pastorship: it is because the sheep have 
life, that they need the care of living pastors appointed 
to act under and for the Great Shepherd himself. 

Thus the flock may have to know how much their 
well-being depends on their connection with true, 
pastors; on those who can watch for their souls: and 
thus pastors may learn how solemn is their connection 
with the flock, and how the well-being of both is com
bined in the responsibilities being carried out of those 
who are set over others. 

Plymouth, December 29th, 1862. 
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PASTORAL RELATIONS. 
— • — 

part IV, 
THE PRESENT FORMATION ; WITH NOTES ON MINISTERIAL 

ELECTION AND ORDINATION. 

THE Lord Jesus Christ hath never withdrawn the com
mission so solemnly charged upon His people, or turned 
from the accompanying promise so pledged to them 
before His ascension: "All power is given unto me in 
heaven and in earth. Go ye therefore, and teach [make 
disciples of] all nations, baptizing them in the name of 
the Father, and of the Son, and of the Holy Ghost: 
teaching them to observe all things whatsoever I have 
commanded you: and, lo, I am with you alway, even 
unto the end of the world" [or "age" rather]. (Matt 
xxviii. 18-20.) There are certain things which must be 
done, if His mind is met, and the strength in which they 
can be performed is that which He can give, who has 
all power in heaven and in earth, and whose presence 
is thus promised. This relates not only to the work of 
evangelists, but also to the care and teaching of those 
who, having believed, are thus in the communion of 
the Church—a work for which pastors are needful; and 
it is to continue so long as He, who was then about to 

F 
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ascend to the right hand of God the Father, waits for 
the day in which His enemies are made His footstool. 

The Lord Jesus, though then, as to His bodily pre
sence, about to leave His Church still sojourning on 
earth, promises to be with them in a remarkable 
manner: "Lo, I am with you alway." This expression 
"alway" is somewhat peculiar; it is literally, "all the 
days;" as though the thought of its constant con
tinuance were specially to be pressed. There is a 
passage in the Old Testament in which a similar phrase 
is found. In the vision of the Lord to Solomon, after 
the dedication of the temple, He says to him, "Now 
mine eyes shall be open, and mine ears attent unto 
the prayer that is made in this place. For now have I 
chosen and sanctified this house, that my name may be 
there for ever: and mine eyes and mine heart shall be 
there perpetually" [literally, "all the days"]. (2 Chron. 
vii. 15, 16.) Thus, whatever should be the presence of 
the Lord of Hosts, the God of Israel, in connection 
with that house which had been built to His name; 
all that, and far more, should the Lord Jesus be to His 
believing people. To Israel, there was in the promised 
presence, a far-seeing message of grace. Not only 
would God listen to the prayer offered at that place 
when His people were dwelling in their own land, but 
if for sin they were driven far off, and towards Jerusa
lem, and towards that house thus called by God's name, 
they prayed and made their confession, then would He 
hear from heaven His dwelling-place, and maintain 
their cause, and forgive His people. We, too, when we 
think how the presence of Christ is promised to His 
Church, may be reverently thankful that it did not 
depend on the practical condition in which believers 
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are, but upon His own grace; so that if the departure 
from God should be as great as had been that of Israel 
of old, there was a name on which we might call in 
confession and supplication, and from which we might 
confidently expect such measure of restoration, as 
would suffice for carrying out the two great departments 
of Christian service—the testimony of Christ to the 
unconverted, and the instruction and guidance of those 
who have believed. 

In the case of Daniel, we see how the promise was 
acted on by a man of God of old. Israel had sinned, 
and then the holy city and the temple of the Lord were 
desolate, and the people were captives in Babylon; but 
there Daniel remembered the Lord his God, and "his 
windows being open in his chamber towards Jerusalem, 
he kneeled upon his knees three times a day, and 
prayed, and gave thanks before his God" (Daa vi. 10); 
and this he did, even though the penalty threatened 
was that of being cast into the den of lions. But when 
Daniel, through the scripture of Jeremiah, knew that 
the time of the deliverance of his people was drawing 
near, he took especially the place of making confession 
and supplication on behalf of his people: (see chap, ix.) 
—"We have sinned, and have committed iniquity, and 
have done wickedly, and have rebelled, even by depart
ing from thy precepts and from thy judgments" (verse 
5). "Yea, all Israel have transgressed thy law, even by 
departing, that they might not obey thy voice; therefore 
the curse is poured upon us," &c. (verse 11.) " 0 my 
God, incline thine ear, and hear; open thine eyes, and 
behold our desolations, and the city which is called by 
thy name: for we do not present our supplications 
before thee for our righteousnesses, but for thy great 

F 2 
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mercies. O Lord, hear; 0 Lord, forgive; 0 Lord, 
hearken and do; defer not, for thine own sake, 0 my 
God; for thy city and thy people are called by thy 
name" (verses 18, 19). How faithful God was to His 
promise we know; for even while he was speaking in 
prayer, the angel Gabriel (the announcer in after days 
of a more blessed deliverance) was sent to him with 
the message of mercy. 

May we not learn something from the application of 
tjiese things? Into whatever condition Christ's Church 
may have fallen, He is the one to whom we have to 
look for the needed deliverance: what prayer towards 
the house called by God's name was to the Israelite, 
just so is prayer in the name of Jesus to us: and as 
Daniel made prayer and confession prior to a partial 
restoration of his people, so may the believing people 
of Christ, or any portion of them, seek to take a similar 
place, and to look for analogous results. But it must be 
done in the same spirit as was shewn in Daniel; he 
came before God with confession, and with prayer for 
forgiveness; no personal freedom from the committal of 
the sins which had caused the captivity hindered him 
from making the fullest confession: " 0 Lord, righteous
ness belongeth unto thee, but unto us confusion of 
faces, as at this day." "For our sins, and for the 
iniquity of our fathers, Jerusalem and thy people are 
become a reproach to all that are about us. Now there
fore, 0 our God, hear the prayer of thy servant, and his 
supplications, and cause thy face to shine upon thy 
sanctuary that is desolate, for the Lord's sake." 

While there is full blessing for the individual soul 
that cleaves to God, in the midst of darkness and 
departure, we can never divest ourselves of corporate 
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relationships and responsibilities. If Judah has to be 
led captive, Daniel must share their lot in that. If 
Israel must wander forty years in the wilderness, Joshua 
and Caleb must partake in the wandering. God's grace 
to the individual soul may superabound, while sharing 
the chastisement in the desolate condition of the body. 

Also, in any partial restoration, there may be very 
great blessing to those with whom God thus deals in 
mercy; though at the same time they cannot be freed 
from much that relates to the whole condition of the 
corporate body. Though a portion of Israel returned 
by the good guidance of the Lord from Babylon, it was 
not for them to forget that the great body of the nation 
remained still in the land of exile; and thus, if the 
prayer and confession before God be national and cor
porate, the general condition of all that was called by 
the name of the God of Israel must be remembered, 
even though thanksgiving for the measure of blessing 
vouchsafed might be the predominate thought. 

To rise in any measure out of the practical condition 
of the Church, requires that there should be faith in 
what Christ is to us now, as the head of His body the 
Church; if there be a felt lack of any of those be
stowals of which Christ is the giver, it might cast us 
the more on Him, and on His faithful promises: and 
thus, if there be any known want of full pastoral gift and 
office, this is a need which we may with all confidence 
look to Him to supply: seeing that He is the giver of 
pastors and teachers so long as He has a Church upon 
this earth, and that He is the holder of all power in 
heaven and in earth, not only to enable His servants 
to bear the message of the gospel, but also that there 
ehould be proper teaching for those who have believed. 

^ 
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If indeed the want is not felt, it may indicate the need 
of looking to Christ to know what His Church really 
requires for its guidance and well-being. 

It stands as an unquestionable fact, that the Lord 
Jesus Christ caused the establishment of official rulers 
in His Church, and that such rulers were men qualified 
by the Holy Ghost for their work and office: it is also 
certain that such order (practically and in principle, 
even if not in all details) ought to have continued. 
But so far from the Church continuing to be under 
spiritual guides, it soon became the melancholy fact, 
that there was order maintained without spiritual life: 
there was office without qualification; and thus there 
became, throughout the professing Church, the mere 
mockery of that which Christ had instituted. But if 
the nominal Church had ceased to be a body of persons 
professing to have been born of God, that is, to be those 
who had believed in the name of the crucified and 
rejected Saviour (John i. 15), and if its supposed sepa
ration were based on ordinances simply, and thus 
became wholly imaginary, what cause is there for 
wonder that its rulers should have been of the same 
kind? 

It must not be supposed that there was ever a time, 
even in the deepest spiritual darkness, in which Christ 
had not some who were truly His, as quickened by the 
Spirit of God. But just in proportion as such had 
spiritual perceptions and desires, so was there a kind 
of struggle in connection with Ecclesiastical authority 
as-existing. Continually before the Reformation (and 
since that time occasionally in the Church of Home, as 
in the Jansenist movement,) there was felt an uneasy 
difficulty as to the claims of unspiritual authority, as 
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contrasted with what Christian pastorship ought to be, 
as a ministration in the hands of spiritual men com
petent to teach Christ's truth.* Since the Reformation, 
the ground of the struggle may have somewhat changed; 
but there has been a kind of uneasy oscillation from 
the most absolute submission to authority as such, 
joined to the exaltation of office, to the entire casting 
off of all apprehension of submission to rule: not a 
few have in very weariness of spirit settled down into 
some indefinitely intermediate sphere of feeling. 

It is well for us, if possible, to attain to some defi-

* In very dark ages, the truth of God did, through the Spirit, take ao 
deep a hold on many, that though they could not, perhaps, have answered 
the difficulties that might have been suggested, they held on with a firm 
faith, from which those in a day of so much greater light might learn 
much. "Questa cara gioia, 

Sovra la quale ogni virtu si fonda 
Onde ti venne ? Ed io, La larga ploia 

Dello Spirito Santo, ch'e diffusa 
In su le vecchie e in su le nuove cuoia, 

E sillogismo, che la mi ha conchiusa 
Acutamente si, che in verso d'ella 
Ogni dimonstrozion mi pare ottusa." 

Dante, Paradiso, xxiv. 89-96. 

'"Say whence the costly jewel, on the which 
Is founded every virtue, came to thee ?' 

' The flood (I answered) from the Spirit of God 
Rained down upon the ancient bond and new,— 
Here is the reasoning that convinceth me 
So feelingly, each argument beside 
Seems blunt and forceless in comparison.'" 

Carf/'t Translation. 
The old Puritan Owen says of this passage, "I have been much 

affected with these verses of Dante, the Italian poet." Stillingfleet also 
(Origena Saerte, b. ii.) speaks of what "the poet Dantes hath well ex
pressed in the 24th canto of Paradise;" referring specially to the argu
ment from Miracles which follows these lines. 

f 
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iiiteness of thought as to any part of the truth of God 
as revealed; and thus we may consider the apparently 
rival claims of official authority and spiritual life. 
What did the Eeformation effect ? There was brought 
to light the definite ground on which sin is forgiven; 
how the believer is justified; the apprehension of the 
sacrifice of Christ through faith: in the maintenance • 
of the gospel and of the paramount authority of the 
word of God, questions of Church order were in general 
felt to be very subordinate. But still, frequently, there 
was not an estimate formed of the whole matter: there 
was often an exultation in the casting off of unscripT 

tural authority in the hands of unspiritual men, without 
a feeling of the real responsibility which is involved in 
the definite rejection of constituted authority as such. 
The claims of God and His truth may require the 
rejection of such authority; but this has to be done in 
conscience before Him, and with real exercise of spirit: 
and then, in whatever is substituted, there must be the 
distinct owning of weakness, and that in this weakness 
those who are so acting are cast upon God and the 
word of His grace. Humiliation and confession, like 
that of Daniel in Babylon, were called for in all 
branches of the Reformation; the absence of this feel
ing at that time led to a want of the real apprehension 
of that need which should have cast all upon Christ, 
as the one who, in His constant care, could furnish His 
believing people with all that was required. There was 
often at that time the same feeling as was found on the 
part of the young, when the foundation was laid of the 
second temple. The general condition of all that bears 
the name of Christ has been too often forgotten by 
those who have found something of deliverance: ia 
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Mis state of mind there can be no real and intelligent 
bringing before God in prayer through Christ the state 
of things, so as to prove the special fulfilment of those 
promises which, in certain general ways, are constantly 
finding their accomplishment. Daniel sought not merely 
general care to be put forth for his people, but the 
special grace that was required for the restoration of 
any part: this special grace involved deliverance from 
exile, repossession of Jerusalem, such guidance as was 
needed, and the restoration of the house of the Lord. 
It was the place and duty of those who were brought 
to know true Christian doctrine, to rest, on the word of 
God simply, and to seek grace and guidance from above, 
to take for the professing Church, in a certain sense, 
the Church position in which it had failed; to use as 
to services spiritual claims merely, which would be 
responded only by those who were themselves spiritual. 
But these points were in general looked at very par
tially; doctrinal inquiries filled men's minds; and^ 
after a while, either Ecclesiastical claims to authority 
were changed as little as possible, or else there was 
some endeavour to establish a systematic order, which 
should, from that time and onwards, claim a kind of 
continuous and transmissive authority.* These things 
shewed themselves the most in the second and third 
generations of the Reformers. It can be no cause for 
surprise that the Eeformers at first thought more of 
evangelization than they did of pastoral care, though 
in practice the latter was closely connected with their 
labours. 

In looking at any question of Church order or pasto-

* The different feeling of thejirtt Eeformers as to office and authority 
will be noticed elsewhere. 
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ral guidance, we must not forget the great difference 
between the circumstances of the Church in apostolic 
days, and those of true believers at the time of the 
Eeformation, or at any subsequent period. In the 
former, no question could arise as to who were the 
rulers in the Church; it was a point settled for Chris
tians by definite authority: whereas in the latter period 
it has been a matter of spiritual discernment, and often 
of anxious inquiry as to who the pastors are by whom 
the flock might be guided. Although principles remain 
the same, the application of them to an altered state of 
things requires JIO little exercise of soul before God. 

At first the Church was one body, and in every place 
where it was fully ordered, it was under the guidance 
of definite pastors and teachers. But when it had 
become manifest for ages that the nominal Church was 
made one by fleshly union, or by ordinances, and not by 
spiritual life, and when those who had accepted purer 
principles as to the grounds of salvation found that they 
must escape from the Church thus fallen, they were as 
those who flee from some stranded vessel; who seek the 
shore as they can—land where they can—and who 
endure the privations of shipwrecked persons, glad to 
find a refuge, even though they leave much behind 
them amongst the breakers, and though in gaining the 
shore they are separated one from another. Thus the 
state of the real Church from the Eeformation has been 
one calling for peculiar dependance on Christ, and for 
earnest seeking from Him of the needed guidance; and 
this has been particularly the case in all that relates to 
fellowship and pastoral care. For these, in whatever 
measure they have been granted, we may be abundantly 
thankful; and especially must we be watchful npt to 
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plow hindrances to be firmly set which would interfere 
with the right formation of such relation! We must 
never forget that the divided condition of the Church 
has been almost a needful result of its deliverance 
from shipwreck: whatever weaknesses arise from such 
divisions, it must never be forgotten, that the separa
tions themselves spring from the fact of those who 
were in danger in the shipwrecked vessel, having in 
God's good providence been brought safe to land, 
although on different parts of the same shore. The 
very divisions are in this case a testimony to mercy. 

This is a very different thing from the introduction of 
"divisions and offences contrary to the doctrine" taught 
by the apostle. The divisions in escape were often 
divisions of locality, such indeed as could not be 
otherwise: they are divisions which may, if the truth 
of God is held and sought, become indefinitely less; 
but the fact remains (and with facts we have to deal), 
that in the apostles' days, the Church was one, whereas 
now it is divided into sections: to the Church as it is, 
we must seek to apply Apostolic principles of pastor
ship and teaching.* 

* Are then divisions in any sense good things f Can lects ever be right ? 
Divisions in themselves may not be good: but it was the mercy of God 
which introduced the divisions by which we were separated from the 
one united 'Western Church, when fallen and corrupt. To acknowledge 
the fact of divisions amongst Evangelical Protestants is not to make 
them. Let all seek not to fix firmly those things which may keep 
brethren in Christ apart; but to this end the truth of God must not be 
sacrificed. The word " sect" is in itself a very good word, though often 
misapplied in an ill sense. (I speak of the word itself, and not of what 
it is used in the New Testament to translate.) Some have questioned 
whether it comes from seeo, I cut, or from seqtwr, I follow: concluding 
that if from the latter verb its meaning might be harmless, as implying 
merely "those who follow a particular teacher or system." But the 

< 
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Here then comes in the submission to those wv̂  
"have addicted themselves to the ministry of the saints* 
(1 Cor. xvi. 15): if suited persons do this, then the com
mand is, "that ye submit yourselves unto such, and to 
every one that helpeth together with [themj and 
laboureth." Here there are these things to be observed; 
1st, That the persons are Christians of such standing, 
walk, and manifest character, that they can be regarded 
with true respect; 2nd, That having fitness for spiritual 
service through the gifts of the Spirit of God, they seek 
to use them as opportunity is afforded to render service; 
and 3rd, That they are known to be sound in the 
doctrine of Christ, and so instructed in truth as to be 
able to teach others. Such men, wherever they are 
raised up, are a portion of the class of "Pastors and 
Teachers " given to the Church by Christ; and it is for 
those who are spiritual to recognize them as such; 
those who are themselves teachers have to own them 
as fellow-teachers; those who seek for care are called 
on to accept the guidance of such. 

word does indeed come from seco; and the meaning which some would 
therefore attribute to it is that of "divisions severed one from another:" 
but this is not what it signifies: it is really via secta, " a way marked 
and cut out." Those who follow in the same defined way are the same 
sect: this is much like the use of i£o£, way, in the Acts. Christians hold 
a system of teaching, all who adopt it are the same ted. So too we might 
speak of the Protestant sect. Each school of philosophy was a sect, 
not because it was severed from others, but because its own principles 
were defined. A sect is good in which good principles are laid down for 
the guidance of others. Its quality is determined by what the system 
is. But do not sectarian and sectarianism signify what is wrong ? No 
doubt they do; for they imply a wrong spirit in favour of one's own sect, 
and thus mere partizanship. An adjective often relates to one aspect or 
use of the substantive from which it is formed. We cannot argue back
wards from the evil import of sectarianism so as to apply the same 
notion to sect, if rightly understood. 
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All the work of the Reformation was of two kinds: 
a work of evangelization in setting forth the pure 
gospel, acceptance on the ground of Christ's merit and 
sacrifice through faith; and a work of pastorship in the 
caring for those already converted, or else those led from 
time to time to the blood of atonement. In both these 
works manifest fitness as given by the Spirit of God, 
and as recognized by those competent to form a judg
ment, was far more regarded than mere questions of 
order or appointment. This, too, was right: for the 
Reformation was in itself a confession that it was 
needful more than ever to be cast upon God and the 
word of His grace, and upon the faithful promises 
of Christ, who can care for His flock in every emer
gency. 

If we wish to meet circumstances of especial need, 
or to bring them intelligently to the Lord in prayer, we 
must know first what they are. The weakness of the 
Church must be felt and known: the need must be 
apprehended of true pastors, instructed in the truth of 
God; and there must be some ability to warn against 
false pastors—against those who, without any official 
appointment, or with the most formal office, seek to 
turn aside the sheep from the pastures provided by 
Christ. 

Some have fondly thought that if all the people of 
Christ were gathered in manifested oneness, all would 
be right; that then such gifts of the Spirit would be 
clearly bestowed as would meet every want, and that 
then there would be a renewed condition of strength. 
They have thus sought simply (at least in profession) 
for oneness. It need not be said that they have neither 
succeeded in bringing about such oneness, nor in ob-
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taining the supposed strength: it may be added, that 
too often mere pretension has taken the place of spirit" 
ual fitness for teaching, and that the ostensible efforts 
for unity have been practically directed to the bringing 
in of divisions and offences, contrary to the doctrine 
which the sheep of Christ have learned. 

Unity is a good thing, provided it be unity in the 
truth: thus qualified, let unity be sought. What can 
there be of strength or blessing in merely bringing 
together the sheep of Christ, unless they are assembled 
on true principles? otherwise, the more they are ga
thered, the more will they feel their want of pastoral 
care—a want which such supposed unity will not 
supply; they will be all the more exposed to false 

, teaching, to which (except in God's especial grace) there 
will be no check; and they will be in peculiar danger 
of supposing that numbers and strength are identical 
There is, on the one hand, such a thing as following a 
multitude to do evil; this is unity without truth: and 
on the other hand, a man may be alone with the Lord, 
and may serve Him though almost without fellowship. 
Mere unity would not suffice. Would shipwrecked 
mariners add to their resources, if those who had 
escaped in various ways all landed in utter destitution 
on the same spot? They might thus the more fully 
know the extent of their misery, they might see how 
many were naked and foodless,—but would this furnish 
provision or shelter? 

Strength is not to be obtained through unity thus 
sought. While it has to be freely owned that the blood 
of Christ is that which shall unite the saved in glory, 
and that it ought to suffice as the ground of their union 
here, it is not mere mechanical unity that we have to 
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seek, but practical: * unity through that which we have 
in Christ: and if united, in whatever measure, it must 
be to do His will: we have to seek, not a mere local 
herding together of Christ's sheep, not a mere confede
ration, but unity in truth and for truth: unity either 
under pastoral care and teaching, or else unity with 
the purpose of such ordinances of Christ being estab
lished according to His will. 

Let us distinctly own four things: 1st, Our actual 
condition, its circumstances and its weakness; 2nd, The 
need of the establishment of definite pastors and 
teachers; 3rd, The grace of Christ in their bestowal; 
and 4th, The faithfulness of His promises to His Church, 
and to every portion of it, so that we may look to Him 
confidingly in this matter. 

There are three ways in the present condition of the 
Church in which Pastoral Relations may well and 
healthfully be formed. 

One of these is, when the labour of a Christian 
teacher has led to the gathering of others around him; 
80 that while they were uncared for, or insufficiently 
taught before, they now find that real pastorship is 
exercised towards them; so that at first actually, and 
afterwards probably, in formal recognition, they acknow
ledge the relationship as one existing before the Lord 
between them and him. 

Another mode is, when a congregation has come 
together gradually, it may be, at first, so as to stand in 

* To remove causes of separation and of disunion, is a far truer prin
ciple of acting than the mere pressing of external unity. If many 
Christians or congregations hold the same truths, or the same things, and 
walk in the same denned way, there is real unity; while the greatest 
disunity may exist in one congregation bound together in apparent 
fellowship. 
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what some of the Puritan writers would call "initial 
Church order," and when amongst themselves there has 
been some manifestation of gifts of teaching and 
pastoral care, so that instead of assembling merely for 
prayer and for the reading of God's word, they are able 
to take the public position of a Church taught and 
cared for by one or more holding and taking a definite 
place of recognized pastorship. 

A third is, when a Church, or a number of Christians 
seeking to be united in fellowship, knowing that pas
toral relations are ordained of the Lord, and having 
sought His guidance in united and in individual prayer, 
are led into connection with a servant of Christ fitted 
to take the rule and guidance which are requisite in 
order to establish such relations. It is the same tiling 
when a qualified servant of the Lord seeks for a sphere 
in which to use the gifts bestowed upon him, and when 
he has been earnest in prayer for guidance, and he finds 
a door opened for him, so that he can meet the need of 
others, and finds that the desire for service which he 
believes to have been implanted in his soul by the 
Holy Ghost, has met with a field in which it can be 
exercised. 

There are sheep of Christ to be cared for; there are 
pastors and teachers given by Christ to the end; what 
has to be sought is, that in the disjointed condition of 
the Church, the qualified persons may be set in the 
places for which they are fitted, and that those who are 
looking for places in which to serve may not waste the 
ability given them, from not standing in the definite 
relation to a suited portion of Christ's flock. 

Each of these three modes of the formation of Pas
toral Belations may call for some remark; but if the 
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relation be rightly established, that is the great thing to 
be regarded, and not the means by which it was brought 
about. 

As to the first mode,—individual labour,—there are 
many circumstances in which this only could apply. 
Let us take the case of a Christian thrown amongst 
Pagans or Mahometans; he knows that in the gospel 
of Christ he holds the treasure of eternal life; he may 
quietly and without any attempt at public display, 
speak of the gospel to those around him (just as did the 
two Tyrian captives in the fourth century—^desius 
and Frumentius in ^Ethiopia); the seed so sown may, 
through God's grace, spring up; the evangelist finds 
himself in some respects in a new position; it may be 
that there is no one to care for the souls so converted ; 
the labourer may have no desire to take an undue 
place; but while the work increases on his hands, he 
may find himself increasingly qualified for thus caring 
for those who have received the gospel; and that 
between him and them a pastoral relation has com
menced, which, if he he properly qualified of the Lord, 
may become permanent. 

But we need not suppose even such emergencies as 
that of a servant of Christ thrown amongst those who 
do not own Christianity. Let an individual suited for 
Christian service be located where, in this land even, the 
gospel is not preaohed, there are few who know any 
thing of spiritual truth who would deny that he had a 
right to preach the gospel to those around him: this 
might lead to the necessity for pastoral relations being 
commenced, either through the labourer himself, or of 
some other. So also in places in which there are per
sons converted to God by His grace; they need care, 
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and if a Christian teacher, finding such without godly 
ministry, without right instruction, and only in a state 
of separate and individual profession, gathers them into 
fellowship, taking oversight of them in the fear of God, 
thus a pastoral relation may rightly and healthfully 
commence. There may be originally no sort of claim 
of authority; no higher or other ground than that of 
being "addicted to the ministration to the saints;" but 
when fitness for the work has become a manifested 
thing, and when others have willingly placed them
selves under the guidance of such a teacher, a relation 
is established to which formal responsibilities attach 
on both sides. 

Of course, the soundness in the faith, and the com
petency of a teacher, are points to be well ascertained: 
we are not, because a want is felt, to imagine that the 
first person who possesses fluency of speech about 
divine things is the one by whom the vacancy should 
be supplied. Even when there has been a want, and it 
has been a subject of earnest prayer that the want 
should be supplied, we must take heed, and not accept 
the first apparent teacher, concluding that he must 
have been sent in answer to prayer: to do this, would 
be the same hasty acting which led Samuel to suppose 
that the first of Jesse's sons whom he saw was the one 
whom he was commissioned by God to anoint. It is 
one thing to discuss the mode in which a qualified 
teacher may gather Christians around him and instruct 
them, and another thing to treat of qualifications, 
and how needful it is to discountenance false claims. 
God can graciously give to the weak ones of the flock 
of Christ some power of discrimination, so that, if they 
take heed, they will not easily be misled by false claims.: 
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if, however, they once cast aside the safeguards which 
the Lord furnishes, if they willingly listen to error, 
they may find themselves led farther and farther astray, 
so that groundless claims may at length he fully 
admitted. 

I t may be easier to define what characterizes false 
teachfers, than it is to give infallible marks of true ones: 
but, in such a case, even negative knowledge is of 
value; and much of the warning in the New Testament 
is simply negative. No one ought to be listened to as 
a teacher who does not definitely hold the absolute 
authority of the word of God, the full and clear setting 
forth of the gospel of Christ, the general outline of 
those foundation truths on which godly and intelligent 
Protestants agree as points which cannot be questioned. 
Of course, I do not press doctrinal orthodoxy in oppo
sition to real godliness and spirituality; only be it ever 
remembered, that spirituality, real or apparent, is not 
enough: there must be, in a recognized teacher, the 
holding of the mystery of the faith in a pure conscience. 
There are many things in the conduct of a professed 
teacher which ought definitely to discredit his claims 
at once; and whatever the lack of ministry may be, 
nothing can justify Christians acknowledging a person 
disqualified by his moral standing. If any one attempts 
to gather Christians together, whatever his professed 
principles may be, but who denies that pastorship and 
teaching are the ordinance of the Lord, so long as he 
has a Church militant here on earth, then let Christians 
take heed to reject the claims of such paradoxical 
teaching from those who reject all real teaching, and 
who deny the Lord's ordinance. A warning such as 
this is not superfluous in the present day. The sheep 

* 
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of Christ will be of necessity misled, if they submit to 
the guidance of those who deny the true place of 
teachers: such leaders may well be asked what they 
mean by teaching at all: but it is almost impossible to 
explain the steps taken by those who seek to lead 
others without possessing themselves a single qualifi
cation, spiritual or moral: such persons are generally 
(if not'always) thosfrwho peculiarly need pastoral care 
themselves, but who (even with a great external sem
blance of humility) are too proud to submit to those 
who would guide them. They set aside pastors and 
teachers, because they refuse to be shepherded and 
taught: and yet at the same time they act as teachers 
to others, and they seek (and unhappily at times 
succeed) to gather Christians around them: those thus 
gathered are not only unshepherded, but they are kept 
away from all real and efficient pastoral care. Practi
cally, such persons blot the fourth of Ephesians out 
from their Bibles. 

But we have now especially to consider the work of 
a true teacher; he must be a spiritual man himself, 
established in truth, and sound in faith, capable of 
leading others, as being qualified by the Holy Ghost; 
such a one, if led into connection with persons who, 
having been converted, need teaching, may become to 
them one definitely set over them by the Lord Jesus 
Christ, the Head of the Church, as a pastor and teacher. 
It was thus often at the Eeformation: it is this not 
unfrequently still, especially in places in which those 
who hold the ostensibly official positions are such as 
the apostle Peter warns us against. (2 Pet. ii. 1-3.) 
When the nominal shepherds are such, it becomes the 
duty before the Lord Christ of all who value His honour 
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to abstain from listening to the teaching which causeth 
to err. " Take heed what ye hear." 

A true teacher labouring in such circumstances may 
find difficulties and hindrances, which the special grace 
of Christ alone can enable him to meet: stability in 
the truth of God, patience in well doing, and great 
dependence on the Lord, will be of necessity required, 
if he is to work to any result. I t «is only as doing the 
work of the Lord, and holding His truth, that he has 
to commend himself to the consciences of those whom 
he would teach: he stands as did the household of 
Stephanas at Corinth; those who spiritually apprehend 
his work and service could alone be expected to recog
nize him in the place into which Christ is leading 
him. Others, even some who are themselves converted 
persons, would regard him as an unauthorized, self-
constituted teacher; and this must be borne, even if it 
should lead to many misunderstandings, and to the 
separation from him of some of those on whose behalf 
he has sought to labour. Of course, it is for every 
such teacher to seek for guidance into a suited sphere; 
in this the Lord in His Providence can order. 
• The labour of such a qualified Christian man may be 
very gradual: he has not like an evangelist to seek to 
gather crowds; his service, in fact, differs as much as 
that of a cultivator does from that of an explorer. If 
he be also an Evangelist, this is at least a different por
tion of his work. He has to act in personal respon
sibility to the Lord; if he can approve himself to other 
Christian labourers, so that they regard and recognize 
him as a fellow-worker, it is of value; though the 
absence of this is no necessary disqualification; and if 
he does gather around him unshepherded Christians, he 
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becomes to them at least a teacher. If, while labouring 
as a teacher, he is led into the real guidance of souls, 
and into aiding them in their respective services, then 
he becomes definitely a pastor; and it is for those over 
whom he is thus set in the Lord to own him as such; 
and it is for godly pastors and teachers in other places 
to acknowledge him as a fellow-labourer, constituted as 
such by the Lord over a portion of his flock. 

The next case is that of Christians having come to
gether, and when some fitness for pastorship and teach
ing is developed from within. There are many things 
which may bring Christians together without definite 
pastorship. We find at times a few persons who feel 
that they cannot continue to listen to what they know 
in their consciences to be false teaching: or there are 
those in isolated places, where there is no teaching at 
all. Thus, a few persons, or a few families, may be 
placed, in the Providence of God, in a condition of entire 
segregation from public worship and teaching: what are 
they then to do? What would be the place and duty 
of one family in a country where Christian fellowship 
and worship were not to be had? They would be 
thrown on mere family worship; and to any number of 
Christians in similar circumstances, it would be just 
the same thing. Let them meet to pray together, read 
God's word, and praise His name: but let them shun 
the pretence to any strength or ability which they do 
not possess, and also let them not consider their mode 
of meeting as being other than that which is suited to 
an emergency, when that which is public as well as 
orderly (for order must be every where maintained) is 
not to be had. Such persons, meeting without teachers 
or pastorship, would not (if their thoughts were at all 
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right,) be despisers of Pastoral Eelations as the ordi
nance of Christ; they would be simply doing without 
that which, in the Providence of God, they did not 
possess: He who appoints means for His general pur
poses may and does work on special occasions, or in 
special circumstances, without such means. A congre
gation thus cast upon the grace and care of Christ are 
called on in a peculiar manner to look to Him as the 
one who establishes and appoints pastors and teachers 
to set such over them. There are many who can testify, 
that in times of emergency, when deprived of all that 
could be called public worship and teaching, they have 
found peculiar blessing from the Lord ministered to 
their souls in such united private fellowship as was 
then practicable. There are those who have looked 
back to such a season with a feeling of regret that such 
had not been a protracted state of things: there have 
been those who, in such a comparative isolation, have 
shrunk from a change to any thing more definite. 
"Why," they say, "if this is found so blessed for a time, 
should it not continue permanently?" It would be a 
sufficient answer to say, that such provisional arrange
ments do not meet the order defined by the Lord for the 
habitual care of His Church. Also the grace of the 
Lord, in caring for His people in peculiar relations, is no 
reason for them to hold such a position longer than is 
needful. God could and did sustain Elijah forty days 
on the strength of one meal; but this did not lead the 
prophet to reject, on common occasions, the ordinary 
means of sustaining life. If God blesses my soul apart 
from Christian fellowship, when it may not be had, it is 
presumption, not faith, for me to expect the blessing 
in the same way, if rejecting such fellowship when it 
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may be had. As to Christian service, too, many things 
may be quite right in peculiar emergencies, which in 
other circumstances could not be sanctioned. The first 
Protestant communion at Geneva, when a carpenter 
handed round the bread and wine to an assembly met 
in a garden, is not a precedent for the guidance of 
Christians, though it was very right at that time. 

Thus, let any company of pastorless Christians feel 
that their condition is one of defect, let them own it as 
such, and let them earnestly and perseveringly look to 
Christ as the one who cares for them, and who is the 
giver of what is needed. 

A boat escaping from a wreck may have no one on 
board who possesses any official claim to assume the 
command; but if in the emergency the helm is taken 
by one who is fitted to direct, it will be the wisdom of 
the rest if they leave it in his hands: perhaps incom
petent persons may have first tried; but as they shew 
their unfitness, it becomes a matter of life and death to 
the others not to be steered by those who would whelm 
them amongst the breakers, or drive them on the rocky 
shore; in such cases the direction of even an officer, if 
incompetent, must be rejected: no claim that he might 
put forth must be owned when the deliverance of lives 
is in question. The competent helmsman, who has 
nothing to allege except his fitness, must be allowed to 
take the place for which he is shewn to be qualified. It 
is not for others afterwards to say that they are as suited 
as he is; for if in the emergency he does the work, and 
continues to do it, the place that he at first took offi
ciously becomes that which belongs to him so definitely, 
that it is his officially, and to oppose him in it would be 
nothing short of mutiny. Just so it is in the case of a 
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company of Christians: if qualifications for pastorship 
and teaching are brought out within the body so 
gathered, without any assumption of office at first, there 
will be, if the work is done, and that well, the reality 
of definite office; a reality to be owned by those them
selves carrying on such service, by those for whom they 
are caring, and by those in other places. Thus pastoral 
relations will grow up, as true, as definitely from Christ, 
as would be the case if they had been formed externally. 
I t may be that in the forming of such relations, the 
persons by whom the company of Christians was first 
brought together would find themselves in a manner 
superseded by others more qualified for definite service: 
this ought to be no cause of regret; rather should they 
rejoice that there is the prospect of the sheep of Christ 
being cared for by those fitted to take a place of public 
service. Those who have laboured in private may always 
find spheres of unobtrusive service: there is much of 
pastoral labour which is not official; or it may be that 
those by whom the Christians had been assembled, 
might gladly and healthfully become the official aiders 
of those able to lead the Christians into a visible and 
public Church standing. A body of Christians thus 
formed, and thus at length cared for, would be, in the 
present condition of things, a Church possessed of its 
own pastors and teachers from the Lord. 

The third case that I have supposed is that of Chris
tians seeking pastoral care, being led into connection 
with a competent pastor and teacher: this may be either 
at the commencement of their fellowship, or it may be 
when they have been deprived of the ministry to which 
they have been accustomed. In the former case, there 
might be as gradual an establishment of pastoral con-

Q 
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nection as if the fitness had been developed within the 
body itself. In the latter case, there will be simply the 
location of a person of approved fitness in a place of 
service which another has occupied. If in the guidance 
of the Church there has been some fellowship in labour, 
it will be for those accustomed to join in such service 
to seek to associate with themselves a suited person for 
the more definite and public work, who will take his 
place with the consent of those over whom he is set 

It may be said, that in all that has now been stated 
as to the present modes of the formation of pastoral 
relations, there has been an entire silence as to "the 
absolute and indefeasible right of churches to choose 
their own pastors and other officers." Without dis
cussing such a question at present, let it be observed 
that, as things are in these realms, no one can be re
quired to own the pastoral care of any one without his 
own consent: there is no compulsion; so that if I do 
not find ministry edifying, or if I see pastoral services 
neglected, there is nothing to prevent my worshipping 
elsewhere, listening to other teaching, or seeking more 
godly and efficient pastoral discipline. I say, that there 
is no compulsion in the matter; although I am well 
aware that the maintenance of the unity of a particular 
congregation has often a great power in controlling 
action. I have already said, that the intelligent consent 
of the flock should be sought: this would always be 
the case in the first mode that has been mentioned: 
for if persons are gathered and led into fellowship by 
ministry, they do of their own consent accept such 
ministry. If persona come together, and remain to
gether, under any particular pastoral care and guidance, 
they consent to those labouring amongst them, as over 
them in the Lord. 
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Although I have spoken at some length on the modes 

in which pastoral relations may now healthfully be 
formed, I wish to guard against the thought, that the 
relation is the less real, the less that which the Lord 
Jesus Christ owns, because of its having been estab
lished in other ways. I desired simply to state certain 
practical suggestions which might aid those who seek 
to supply a felt need, and who wish intelligently to 
bring the whole subject before the Lord in prayer. For 
a person who really exercises pastorship holds not the 
office one whit the less truly, even though there might 
be some peculiarity in the way of his appointment. 
How many are there who will freely own that, when 
placed in the nominal office at first, they neither knew 
its duties or responsibilities;—that it was only step by 
step that they learned what they had undertaken, and 
that it was only through experience slowly gained, that 
they learned what pastorship really is, and how to carry 
it out before the Lord. 

There are those who see inefficiency on the part of a 
holder of the nominal office; they hardly know how to 
recognize him as truly a pastor over any part of Christ's 
flock. How, then, are they to act in such a case ? At 
times all is clear: a man who is openly ungodly, a 
teacher of doctrine definitely false and soul-destroying, 
A denier of the foundation truths of the gospel, is not 
to be owned for one moment, whatever his office may be, 
as a pastor who must be honoured for Christ's sake. 
But when there is merely weakness and defect, we are 
not at once to say, "Here is a false teacher; here is one 
who does not and cannot care for the souls of Christ's 
people:" rather should we betake ourselves to prayer 
and patience; 
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How often has every thought of whole communities 
of Christians been directed to the one question, Who 
possess the right of ministerial appointment? And when 
this is the one engrossing thought, it seems to be more 
or less accompanied by the opinion, that, if this were 
rightly settled, all would be in good order and in ac
cordance with the will of Christ. Thus the ministration 
of a qualified person is rejected by such, if he was not ap
pointed in the way that they choose; and zeal for placing 
such appointments in particular hands has been termed 
" the maintenance of the Kingship of Christ over His 
Church." But will it be denied, that such appointments 
have often been such as Christ could never sanction? 
I do not suppose for a moment that, on any system 
which could be devised, there would be a safeguard 
from mistakes being made; but the fact that zeal for 
certain modes of appointment, often leads to results 
wholly unsatisfactory, might shew that this is not the 
only thing (perhaps, not the chief thing) to be con
sidered, and that spiritual qualification and moral and 
mental fitness ought to be at least as much regarded. 

Much of the machinery for ministerial appointment 
is connected with the supposition that it is the Lord's 
will to supply ministers, just as the arrangement may 
be made for the purpose by men. Of course, we have to 
be thankful when He is pleased to furnish what seems 
needful: but we cannot dictate to Him. What if some 
flocks are to feel their need before He supplies it? 
What if the lack of suited men is to cause that those who 
are qualified should work in connection with more than 
one congregation ? What if the Lord may be gradually 
forming those who shall in His time take the definite 
pastoral place? I believe that Christ intends that 
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ministerial need shall become a felt thing, that so we 
may look to Him with more earnestness in prayer: he 
who feels the want of food can pray the more earnestly, 
" Give us this day our daily bread." 

No supposed need can authorize any to recognize as 
a pastor an unconverted man; nor yet one who has not 
spiritual qualifications, or who is not sound in doctrine; 
nor one whose moral or domestic position precludes the 
possibility of his really taking the place. All such 
appointments, however formally made, ought to be re
garded as absolutely null and void. 

Ecclesiastical machinery all tends to supply a va
cancy as soon as may be: and thus the want of a 
real pastor may not be felt by the inattentive, while 
others have often to mourn that an official appointment 
effectually prevents means being taken for putting the 
sheep of Christ under true and efficient care. 

The Scottish Reformers saw well that such steps 
were not right: that it was better far for the post to 
"vaike;" and that instead of dreaming of filling up 
places with unqualified persons (however possessed of 
secular learning), we should feel the need, and thus 
"call unto the Lord, that He of His goodness would 
send forth true labourers into His harvest." 

Thus must we look to the Lord Christ above, that He 
will supply pastorship, that He will continue it, and 
that He will give grace to those holding such a place 
to exercise it as a trust from Him for the well-being of 
the flock. To the principles with which this Paper 
commenced must we ever recur in these things. We 
must own weakness where it exists, if we would be 
receivers of the strength which Christ ministers. 

North Malvern, August 29M, 1863. 
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EXTEACTS FROM THE AUTHORIZED DOCUMENTS OP 
THE SCOTTISH REFORMATION. 

First Book of Discipline (1560). "We are not ignorant that the raritie 
of godly and learned men will seem, to some a just reason why that 
so straight and sharps examination should not he taken universally; for 
so it would appear that the most part of the Kirks shall have no 
minister at all. But let these men understand, that the lack of able men 
shall not excuse us before God, if by our consent unable men be placed 
over the flock of Christ Jesus; as also that amongst the Gentiles godly and 
learned men were as rare as they be now amongst us, when the Apostle 
gave the same rule to trie and examine ministers, which we now follow. 
And, lastly, let them understand that it is alike to have no minister at all 
and to have an idoll in the place of a true minister, yea, and in some case 
it is worse; for those that be utterly destitute of ministers will be 
diligent to search for them, but those that have a vain shadow, do com
monly without further care content themselves with the same, and so 
remain they continually deceived, thinking that they have a minister, 
when in verie deed they have none; for we cannot judge him a dispen-
sator of God's mysteries that in no wise can breake the bread of life to 
the fainting and hungry soules; neither judge we that the sacraments 
can be rightly ministered by him in whose mouth God had put no sermon 
of exhortation. 

"The chiefest remedie left to your honours and to us, in all this 
raritie of true ministers, is fervent' praier unto God, that it will please 
His mercie to thrust forth faithful workmen into this His harvest." 
(chap. 4, iii. 12, 13.) 

Sum of the Firtt Book of Discipline: "Nather for raritie of men, 
necessity of teiching, nor for any corruptione of time, suld unable per-
sonis be admitted to the ministrie. Better it is to have the rowme 
vakand, than to have unqualifiet personis to the sclander of the ministrie 
and hurt of the kirk. In the raritie of qualifiet men, we suld call unto 
the Lord that He of His gudness wuld send forth trew laboreris to His 
harvest." (iv. § 3.) 
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NOTE ON THE ELECTION OF ELDERS (OR OTHER SPIRIT
UAL RULERS) BY THE VOTES OF THE CHURCH. 

IT has been very commonly assumed, that there was in the apostolic 
days a kind of popular election to spiritual offices: and that this should 
be an admitted principle of Church government. I say that this has 
been assumed; because the professed proof of the point has required that 
certain things should be admitted as preliminaries, and those, too, of 
such a kind as could lead at most to a presumption, and not to the 
establishment of such a result as would define this to be the perpetual 
ordinance of the Lord for the setting up of rule in His Church. 

The endeavours to sustain this principle on Scripture grounds have 
been two-fold; one by supposed direct proof, the other by inference and 
analogy. 

(1.) The direct proof (if such it can be called) formerly relied on is 
the occurrence of xtiporovijuaj/rtc in Acts xiv. 23; this (it used to be 
said) implies " election by suffrages;" and it was added, that it was the 
Christian assembly as such, who chose by their votes the elders whom 
the apostles ordained. But this was only erecting a vast superstructure 
on a very slender and doubtful foundation. For no scholar would now 
dream of saying that x"f oroveu did not in Greek practically mean any 
kind of appointment whatsoever; that it was used irrespective of any 
form employed, and this even in cases in which " electing by a show of 
hands" is quite excluded. If, .then, it were needful to give the word 
such a technical meaning in the New Testament, as to apply it absolutely 
to the appointment to spiritual office by the votes of the people, there 
ought to be specific proof of the most definite kind: it is almost like 
confessing that the cause cannot be sustained on Scripture evidence, for it 
to have been thus connected with this one passage, in which it is not 
taught. The only other passage in which any part of the verb (uncom-
pounded) occurs in the New Testament is 2 Cor. viii. 19, where St. Paul 
speaks of a certain brother as xctPoro*"10<'£ by the Churches as his 
companion in travel; where choice is, no doubt, set forth; but that it 
was election by votes will hardly be maintained by those who consider 
that it was various churches who concurred in the choice, (a point on 
which their votes could scarcely have been given or collected,) and also 
that nothing of this mode is necessarily implied.* 

* The LXX. here affords as DO aid; for xufOTw/g, Iaa. Mil. 9, is, I believe, the 
only oocarrenoe there of even a cognate word. (" The patting forth of the 
finger," rightly In oar translation.) For the oarioas remarks of Jerome on this 
passage, see the subsequent note on Ordination. 

J 
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But the use of the compound verb wpoxuporoviw in Acts x. 41, is 
the fullest proof that election by suffrages, not only need not be included, 
but also that it may be absolutely occluded. St. Peter is speaking of the 
persons to whom the Lord Jesus was manifested after His resurrection, 
" to witnesses chosen before, wpomx^^poTovrntevoit, by God." It is im
possible in such a case even to speculate on the notion of " election by 
suffrages;" whatever be the origin of the word, its tut is all that we are 
concerned with. God, and God only, is the chooser. 

But if " chosen by votes" were the true and only rendering admis
sible in Acts xiv. 23, it would be the meaning most exclusive in such a 
connection of all election or appointment by the people. For the ap-
pointers (the persons with whom the participle agrees) are Paul and 
Barnabas, and no others: these apostles appointed for them elders in 
every Church. In ver. 21 these apostles "preached the gospel" and 
" taught;" then it is the same Paul and Barnabas (ver. 22) who returned 
"confirming" and "exhorting," and the same (ver. 23) who "ordained" 
or " appointed " elders. We may as well suppose that others are meant 
as having " preached the gospel" in ver. 21, as that others can be brought 
in in ver. 23: if other choosers are to be here introduced, and if such 
are said to be the actual electors of Presbyters whom Paul and Barnabas 
then set in office, may we not (or must we not) in Acts x. 41, exclude 
God from having made choice of the witnesses ? must we not suppose 
that such were elected by the suffrages of the Church, and that all that 
God had to do with the matter was to act on such choice ? 

(2.) In this failure of direct proof, inference and analogy is the only 
ground remaining. 

The choice in Acts vi. of those to whose care the deaconship of the 
alms should be intrusted for distribution, is appealed to as a precedent 
and directory. The inference is, that if in the one case such a mode is 
prescribed, it ought to be adopted in the other also. But let it be remem
bered that in Acts vi. the apostles lay down what the needed quali
fications should be, and they reserve the actual appointment in their own 
hands (" whom we may set," &c.); so that even in this the people were 
under rule and direction. But the supposed inference fails utterly when 
the contrast of the two cases is considered: in the one, the appointment 
was of persons who should distribute the alms of the Church; as to 
what the people gave, they had the right to nominate those who (if quali
fied) should distribute. In the other case, the appointment is of who 
shall be the rulers in the Church as the stewards of God:—a different 
thing altogether. To argue from money to spiritual gift and service, is a 
mode of reasoning too like that of Simon Magus, though done in a very 
different spirit. The notion of analogy here utterly fails: as Christ 
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gives gifts, so is the appointment his right It has often been far too 
characteristic of the actings of the Church, or of that which professes 
to be such, for arguments to be carried from the province of secular 
things into spiritual, or via verta. This tone of thought has led to the 
supposed inference from office in the Church about secular things, to 
spiritual office for the guidance of the Church and definite pastorship, to 
which the Church is bound to submit, if truly owning the Lordship of 
Christ. 

It is easy to see, that in the apostolic age the people could not, as a 
matter of ordinance, have appointed their own rulers. There is nothing 
of the kind found in the Acts or Epistles; while the charge to Titus is 
of a character directly opposite. But if they had possessed this power 
(or prerogative rather, for such it would be), what would have been some 
of the effects ? Certainly this, amongst others, that Paul would have 
been excluded from his apostleship; for at many times, and in various 
places, his authority was utterly denied even by his converts. 

Those who maintain the appointment to all spiritual office by the 
people, take amongst themselves a great variety of grounds. Some have 
held that a Church without any spiritual guides or rulers, and consisting 
of the smallest number of persons, possesses full competency of function 
for the election of those who shall minister in holy things. Others have 
extended their views wider as to the scale in which this should be done; 
gome (like Owen) have advocated that there should be, if possible, an 
election in a Church already possessed of pastors and teachers; and that 
in the choice of additional pastors, while all had suffrages, the existing 
pastors should act as a part of the Church. In some of the plans 
proposed, there may be parts that is worthy of attention; if only it is 
not pressed as a matter of Divine ordinance. Emergencies lead at times 
to peculiar steps. 

It is difficult to suppose that any can seriously regard every one in a 
Church to be so endued with spiritual ability and wisdom as to give a 
judgment on so solemn a subject as the appointment of one who is to 
hold such a place: there are young Christians; can persons not yet 
spiritually competent to direct their own feet be intelligent enough to 
say who ought to guide and teach others ? There are those who, without 
exactly coming under the disciplinary action of the Church, require 
especial care as being a sickly portion of the flock; can we regard such 
as competent to put forth the highest exercise of one portion of pastoral 
functions ? And, indeed, if all the flock possess some inherent fitness to 
elect to spiritual office, it might almost be doubted if they need pastorship 
at all: for there is hardly anything in pastoral care of so responsible a 
character as is the work of seeing that the flock are rightly fed. To 
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suppose all to be competent to judge in such a case is almost the same as 
making all to be pastors. 

We know that the Church should receive "the weak," "but not to 
doubtful disputations." Can any one imagine that Christ intended that 
persons thus received should be forthwith made into judges, and ap
pointed to the highest spiritual office? But as pastors are Christ's 
ordinance, we may be sure that no rule can be rightly laid down, the 
application of which would set aside their distinctive character. To 
choose persons to the office of pastor is an act of rule of the highest kind. 
To whom is this to be conceded on the principle of election by suffrages? 
Some say to every communicant, not actually under some Church cen
sure. Thus they include women and children; and as in many (pro
bably most) churches, the large majority of communicants are women, it 
so happens that in any determination by suffrages, the choice may in 
such assemblies be in the hands of the women. Many are cognizant of 
this and of its practical results. Can children, even though converted to 
God, yet still incapable of judging and acting for themselves in common 
things, be competent to sit in judgment as to who shall be their spiritual 
rulers? Many of the old advocates of election to spiritual office by 
suffrages, knew so well that the word of God excludes all women from 
spiritual rule, that they confined such election to the males in the con
gregation, and this, too, to the adults. It would have been well if in 
this they had been imitated by those who profess that they hold these 
same principles. If, however, the numerical majority of persons is ex
cluded from taking part in such election, the point at issue is conceded; 
for then, as to the most part, pastors and teaohers are appointed for them, 
and not by them.* 

No doubt but that Christians of moderate intelligence may judge of 
the fitness of pastors and teachers as to many of their qualifications: but 

* There have been Instances (I speak advisedly) in whieh the Trust Deed of a 
Chapel, provides that all renters of seats, not in arrear in their payments, shall 
have a voloe in the election of a minister. I do not know if such a regulation 
still oontlnues; but I suppose that it would be dimoult to get rid of this part of 
the provision of a Trust. Now this was amongst those who profess to be oburobes 
consisting of spiritual members, and who might, from their denomination and 
profession, be supposed to hold the principles, and maintain the doctrines and 
praotlces of Owen and his associates. It is often argued, as to a churoh carrying 
an appointment by suffrages, that all are interested in the teaching of a minister, 
and therefore all should themselves have a voioe in the matter. This same notion 
was, as to the ohurohes to which I have referred, oarried one step farther: it was 
said that the seat-holders maintained the "cause;" and that therefore every seat-
holder must have a vote; for if a minister unacceptable to the seat-holders were 
chosen, means of any kind would fail for the minister's stipend, interest on ohapsl 
debt, and all other expenses. And thus the persons who made no Christian profes-

k 
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as to some of the moat important, such as toundnett of doctrine, it is 
needful that most should be guided by those who can do this effectually, 
and on whose testimony the flock may be willing to act. 

In respect of two very different cases has the election to pastoral office 
been considered: the one is the choice of a person never before haying 
held such a position: this implies individual knowledge of his fitness, 
and it would require that all who took a part in the conferring of the 
office should do it with the fullest intelligence of what they are about: 
the other is the appointment of one who is already known as competent 
for the work, and is recognized as such. This latter is a far more simple 
case; for it introduces no thought of taking the responsibility of sepa
rating a person newly to his work; but it is merely the judgment ex
pressed that the person, whose qualifications are known, is suited for the 
particular sphere of service. In this case, the judgment as to qualifi
cations must be supposed to have been already formed by those com
petent to examine; and however the people determine in other points, 
this at least is settled for them. 

But doubtless there ought to be a very full and intelligent acquiescence 
on the part of the flock as to any one who is set over them: some say 
that they see no essential difference between such free consent, on the one 
hand, and appointment by suffrages, on the other: if then this is all that 
they mean when they talk of the Church electing by its votes, let this be 
plainly said; and let not terms be used whioh imply (and often are 
intended to imply) that every member of a Church, however young and 
uninstructed, is competent to give a formal judgment in the choice of a 
teacher:—a thought which will as little bear scrutiny as would an asser
tion that every child, however little taught, is able to judge of the fitness 
of those who may be proposed as instructors. A child may in such things 
contentingly defer to the judgments of those who are capable of determin
ing; and Christians, if they have any "over them in the Lord," whose 

sion might, and at times did, keep the appointment in their own hands; the oommn-
nioanta were simply their servants in the matter. The inuongrnity of all these 
proceedings was felt and owned when pointed ont; and yet, ave and twenty years 
ago tuch appointment* continued to be mode, and, for anything that I know, they 
may still so oontinue. 

[Sinoe the preceding paragraph was written, Mr. 8amnel Moriey,at the meeting 
of the Congregational Union, October 15th, 1863, thns mentions the continued 
existence of snoh Trust Deeds:—"In some Deeds were prinoiples which were 
qoite irreconcilable with the oberiahed prinoiples of Congregationalists—snob, 
for instanoe, of vesting tbe appointment of the ministers in the seat-holders or 
trustees."— Brititk Standard, October 16th, 1863.] 

If the principle be nnaorrad, that every paying bearer ought to vote, is it not 
of the same kind, if every oomnmnieant, wise or nnwlse, woman or child, be 
supposed to have soon an interest in ministerial appointment as to vote! 
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spiritual service they own, may well defer to them as to all that relates 
to the general fitness, and doctrinal soundness, of any one whom it is 
proposed to associate with them, or to set prominently forward in the 
place of a teacher or pastor. 

The essential difference between election and consent lies in this; that 
in the former it assumes an existent prerogative of choice; let this be 
withheld by the people, and Christ can give no place to the individual 
proposed to act as shepherding that portion of his flock: whereas content 
is the recognition that the person under consideration has received spiri
tual qualifications from the Holy Ghost, and also that he is suited for the 
definite sphere and place of service. Persons acknowledging a fact, that 
God has established relations, is a very different thing from their profess
ing to do this by their suffrages. 

If, however, the notion of election be virtually reduced to that of 
intelligent and willing consent, it becomes a very different thing; espe
cially, when this is regarded as not being connected so much with the 
original setting apart of an individual to distinct spiritual service, as 
with his being placed in a particular office or locality. For the latter 
case has only to do with selecting one from amongst those whose spiritual 
fitness is already known. If the thought and practice are restricted to 
this, there may be an approach, indefinitely near, to simple consent. And 
if the flock are really cared for in a godly manner, and desire the continu
ance of such care, this consent will be heartily given; not, it may be, as a 
formal act (which commonly would be needless), but by real concurrence. 

Let it never be forgotten that no mistake or peculiarity as to the mode 
of appointment makes a qualified person, who exercises the functions, 
the less a pastor in Christ's Church. If the Holy Ghost has gifted him, 
and if Christ, as the head of the Church, has placed him in his work and 
service, he is to be honoured, whatever form or absence of form there 
was in his setting apart for the ministry, or in his being placed in a par
ticular connection with a certain portion of Christ's flock. Also, no set
ting apart of an unqualified person can give him a reality of spiritual 
office; and no appointment can make such a one a pastor to be recognized 
as set over any of the flock. It is true, that mistakes may be made in 
such things; and that even by those who are watchful: we know that no 
eye but God's can be the sure discerner of hypocrisy and false claims: * 

* " For neither man nor angel can disoera 
Hypooriey, the only evil that walks 
Invisible, exeept to God alone, 
By his permissive will, throagh heaven and earth: 
And oft. though wisdom wakes, suspicion sleeps 
At wisdom's gate, and to simplioity 
Resigns her charge, while goodness thinks no ill 
Where no ill seems." MILTON; Paradise Lost, book iiL 
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and he who cares for his redeemed church can guide and guard against 
such mistakes. He knows how to distinguish between errors into which 
any, in making appointments, may fall, through false appearances and 
professions, and those which must almost of necessity result from care
lessness as to who should hold spiritual office, and whether such should 
be known to be antecedently qualified. Whatever opinions be formed as 
to the mode of appointment, the previous fitness of the person is essential. 

Thus, Owen says:—"That which is previous unto it is the meetness 
of the person for his office and work, that is to be chosen. It can never 
be the duty of the Church to call or choose an unmeet, an unqualified, an 
unprepared person unto this office. No pretended necessity, no outward 
motives, can enable or warrant it so to do; nor can it by any outward 
act, whatever the rule or solemnity of it be, communicate ministerial 
authority unto persons utterly unqualified for, and incapable of the dis
charge of the pastoral office according to the rule of the Scripture 

Two ways is the meetness of any one made known and to be judged 
of. (1.) By an evidence given of the qualifications in him before men
tioned. The Church is not to call or choose any one to office who is not 
known unto them, of whose frame of spirit and walking they have not 
had some experience; not a novice, or one lately come unto them. He 
must be one who by his ways and walking hath obtained a good report, 
even among them that are without, so far as he is known; unless they 
be enemies or scoffers; and one that hath in some good measure evi
denced his faith, love, and obedience unto Jesus Christ in the Church. 
This is the chief trust that the Lord Christ hath committed unto his 
churches, and if they are negligent herein, or if at all adventure, they 
will impose an officer in his house upon him without satisfaction of his 
meetness upon due inquiry, it is a great dishonour unto him and pro
vocation of him Where there is a defect of this personal 

knowledge, for want of opportunity, it may be supplied by testimonies of 
* unquestionable authority. (2.) By a trial of his gifts for edification. 

These are those spiritual endowments which the Lord Christ grants, and 
the Holy Spirit works in the minds of men, for this very end, that the 
Church may be profited by them. (1 Cor. xii. 7-11.) And we must at pre
sent take it for granted, that every true Church of Christ, that is so in the 
matter and form of it, is able to judge, in some competent measure, what 
gifts of men are suited unto their own edification. But yet, in making 
a judgment hereof, one directive means is the advice of other elders and 
churches, whioh they are obliged to make use of by virtue of the com
munion of churches, and the avoidance of offence in their walk in that 
communion."—OWEN ; True Nature of a Gospel Church, chap. iv. (ed. 
BusselL vol. xx. pp. 407-8', Goold, xvi. 64, 66.) 
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"All the acting of the Church in this matter is nothing but an insti
tuted means of conveying authority and office from Christ unto persons 
called thereunto. The Church doth not give them any authority of its 
own, or resident in itself, but only in a way of obedience unto Christ, 
doth transmit power from Him unto them who are called. Hence do they 
become the ministers of Christ, and not of the bishops, or churches, or 
men, holding their office and authority from Christ hinnalf, by the law 
and rule of the Gospel; so that whosoever despiseth them despiseth TTim 
also in them. Some would hare the ministers of the gospel to receive 
all their authority from the people that choose them, and some from the 
bishops who ordain them, and whence they have theirs I know not But 
this is to make them ministers of men and servants of men, and to con
stitute other masters between them and Christ. And whereas all Church 
power is originally and absolutely vested in Christ, and in Him solely; 
so that none can be a partaker of the least interest in it, or share of it, 
without a communication of it from Him unto them, neither popes, nor 
prelates, nor people are able to produce any such grant or concession of 
power unto them from Him, as that they should have an authority 
residing in them, and in their power, to dispose unto others as they see 
cause, so as they should hold it from them, as a part or efflux of the power 
vested in them. It is obedience unto the law of Christ, and following 
the guidance of Sit previous communication of gift; as a means to com
municate His power unto them who are called to the ministry, that is, 
the whole of what is committed unto any in this kind. 

"(2.) The Church hath no power to call any unto the office of the 
ministry, where the Lord Christ hath not gone before it in the designation 
of him by an endowment with spiritual gifts. For, if the whole authority 
of the ministry be from Christ, and He never give it but where He 
bestows these gifts with it for its discharge, as in Eph. iv. 7, 8, Ac; 
then to call any to the ministry whom He hath not so previously gifted, 
is to set Him aside, and to act in our own names and authority. And 
by reason of these things the Holy Ghost is said to make men overseers 
of the flocks who are thus called thereunto, because both the communi
cation of power in the constitution of the law, and of spiritual gifts by 
internal effectual operation, are from Him alone. (Acts xx. 28.) 

"(3.) The outward way and order whereby a Church may call any 
person unto the office of the ministry among them and over them, is by 
their joint solemn submission unto him in the Lord, as unto all the 
powers and duties of this office, testified by their choice and election of 
him. It is concerning this outward order that all the world is filled with 
disputes about the oall of men unto the ministry, which yet, in truth, ii 
of the least concernment therein. For whatever mttinur or order be 
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observed herein, if the things before mentioned be not premised there
unto, it is of no validity or authority. On the other hand, grant that the 
authority of the ministry dependeth on the law, ordinance, and insti
tution of Christ, that He calls men unto this office by the collation of 
spiritual gifts unto them, and that the actings of the Church herein is 
but an instituted moral means of communicating office-power from Christ 
himself unto any; and let but such other things be observed as the light 
and law of nature requireth in cases of an alike kind, and the outward 
mode of the churoh's acting herein need not much be contended about" 
—OWBN; XUteourie of Spiritual Giftt, chap. vi. (ed. Russell, vol. iv. 
pp. 329-331, Gould, iv. 494-6.) 

NOTE ON OEDINATION. 
THE notion attached by many to the word "ordination" is that of defi
nitely setting apart a person, so that he is from that time regarded as 
qualified for executing the functions of some specific spiritual office. It 
is sometimes asked, in connection with a preacher or a missionary, "But 
is he an ordained minister?" The question having relation neither to his 
spiritual fitness, nor yet to his being recognized by others as holding the 
place of service; but simply whether he has been set apart by some defi
nite ceremony. Thus, also, we find inquiries made as to the validity of 
certain ordinations; and this question generally seems to be connected 
with the qualifications possessed by the ordainers: the full idea evidently 
is that something is (or ought to be) conferred or transmitted in ordi
nation. Even when ordination is closely connected with appointment to 
office, there is a notion held differing much from any institution, however 
solemn and formal; for the thing supposed is the conferring of a quali
fication on the individual which is to give him at least an external fitness 
for the office, or to make it regular that he should be appointed to it: he 
is supposed thus to have a right to execute its functions. This fitness or 
qualification is regarded as so far adhering to the person, that he is 
from that time competent for any other appointment to a similar office. 
Some, as we all know, make ordination to be that which confers spiritual 
fitness: for they regard the Holy Ghost as thus given for the definite office. 

When these thoughts of ordination have full possession of the mind, 
the places in the New Testament in which the word "ordain" occurs are 
more or less interpreted as though they had this meaning: and thus there 
appears to be a divine sanction for the opinion adopted. However, it is 
not too much to say, that the Scriptural use of the word, as found in our 
translation, has rather to do with the appointment to an office, than 
with the conferring of qualifications, whether external or internal. 

* 
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In general it may be said, that the words in the New Testament 
rendered "ordain" signify, like the English, an appointment of any kind, 
and that whether persons or things are in question. It may be well to 
consider such of these Greek words as have been supposed to apply to the 
ordination of persons in the modern sense of the term. 

KaditrrIJ/H is rendered in Tit i. 6, by, " Ordain elders in every city;" 
and it has been imagined by some that the expression relates to the cere
mony of setting the person apart, and not to his collocation in office. But 
that the word means appointment, or constituting, is clear, from the other 
places in which it is used. Thus, Matt. xxiv. 45, "Whom his Lord hath 
made ruler over his household." Similarly, ver. 47, xxv. 21, 23; Luke 
xii. 14, 42, 44; Acts vii. 10, 27, 35. In all these'places it is clearly the 
fact of the appointment, and not any especial rite, that is brought before 
us. So, too, in Heb. ii. 7, "and didst set him over the works of thy 
hands," has to do with a fact, not with the mode in which it was carried 

out. In Heb. v. 1, where it is said that "every high priest »» ordained 
for men in things pertaining to God;" and in viii. 3, it might seem as if 
form of consecration were the thing regarded; but this would hardly be 
supposed by any, if they remembered that the same word is used Heb. 
vii. 28, " the law maketh men high priests;" if this were a rite, it would 
be strange to use this phraseology. Other occurrences of the word are, 
Acts xvii. 16, "And they that conducted Paul;" Rom. v. 10, "As by one 
man's disobedience many were made sinners, so by the obedience of one 
shall many be made righteous;" James iii. 6, "so M the tongue amongst 
our members;" iv. 4, "Whosoever, therefore, will be the friend of the 
world i» the enemy of God;" 2 Pet. i. 8, "For if these things be in you 
and abound, they make you that ye shall neither be barren nor unfruitful." 
It would require very peculiar arguments to prove convincingly that the 
word could denote (or, as some have thought, mutt signify) the rite or 
ceremony of setting apart to office. The only other place where it occurs 
it has to do with the appointment of the seven, to whom, at Jerusalem, 
the deaconship of the alms was entrusted, (Acts vi. 3,) "whom we may 
appoint over this business." Here it is the fact, and not the form, by 
which it was carried out 

Troiiui, in Mark iii. 14, is rendered, "And he ordained twelve;" but on 
this no argument need be spent; for it is simply the verb "to make," or 
" to do," and we read of no rite by which the apostles were "ordained" 
in the modern sense. 

T&OOUI is twice rendered by "ordain:" Acts xiii. 48, "As many as 
were ordained to eternal life believed;" Rom. xiii. 1, " The powers that 
be are ordained of God." If we keep the word "ordain," 1 Cor. xvi. 15, 
becomes, " they have ordained themselves to the ministry of the saints:" 
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no doubt that the word there does imply that they had appointtd them
selves, or devoted themselves, to that ministry. The other occurrences of 
this word in the New Testament are Matt, xxviii. 16; Luke vii. 8; Acts 
xv. 2, xxii. 10, xxviii. 23. In all the placeB appointment is the signifi
cation; and 1 Cor. xvi. IS is the only one that relates to service in the 
Church; and there the persons were not in the modern sense " ordained" 
at all. 

ri0i7/u. John xv. 16, "I have chosen you, and ordained you, that ye 
should bring forth much fruit, and that your fruit should remain." 
1 Tim. ii. 7, " Whereunto I am ordained a preacher and an apostle." 
In 2 Tim. i. 11, "appointed" is the rendering of the same word, so that our 
translators could not have used it in a technical sense in 1 Tim. i i 7. 
The word is simply "to set" or "place," just as in Acts xx. 28, "The 
flock over the which the Holy Ghost hath made you overseers." 

yivopat, in Acts i. 22, "must one be ordained to be a witness." This 
might as well be rendered, " must one be," or " must one become;" the 
common use of this very common verb has to do with becoming, or being, 
or (in an applied sense) being made. In the one place cited there is the 
appointment spoken of in a peculiar manner to a peculiar office; but a 
ceremony of "ordination" is not hinted at. 

The expression in Tit. i. 6, " that thou shouldest... ordain (carairr^ffyc) 
elders in every city, as I had appointed thee," has been thus rested on by 
some, as if Titus were told to ordain in the same manner in which he had 
been himself appointed to office (or ordained} by the apostle. I confess 
that one feels almost ashamed to have to discuss such arguments: for 
those who bring them forward ought to know that " had appointed" is 
the rendering of SuTaKapnv, and Siaraaau is used of injunctions or 
commands, and not of the conference of office, or ordination of any kind, 
as the word is now used. It would be as well to argue that the subject 
of ordination is discussed in 1 Cor. vii. 17, and ix. 14, because Staraaaia is 
rendered in these places by "ordain" and "ordained." In Tit. i. 5, 
faraga/iijv has to do with the injunction to appoint elders, and with all 
needed particulars connected therewith. 

In the previous note on Ministerial Election, xupOTOvr)oavrtc (Acts 
xiv. 23,) has been discussed as to whether it teaches "election by 
suffrages." That controversy has been, in a manner, made to hang on 
this one word. But this is not the only weight which it has been 
endeavoured to make this one word sustain. " The word will not bear 
Jerome's and Cbrysostom's sense of 'laying on of hands,' adopted by the 
Roman Catholic expositors." (Alford in loc.) And yet from this word 
being a compound of xllP> 'he notion and practice have been taken up 
as if this were a divine ordinance, in the setting apart of Elders or other 
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spiritual officen. The passage in Jerome, to which Dean Alford refers, is, 
I suppose, on Isa. lviii. 10, where \iiporovia occurs in the LXX. version. 
"Si ergo, ait, tuleris de medio cordis tui banc catenam, et istiusmodi 
vincula diasipaveris, et \tipoToviav, pro qua tres alii interpretes voce 
consona, exttntutn digitum, transtulerunt: ut non solum malum ipse non 
cogites, et non facias, sed ne detrahas quidem proximo tuo, et singulos 
quasi digito notes, et loquaris quod non prodest aniuue tuse, non tua mala, 
sed aliorum errores considerans: accipies qua) sequens sermo subnet-tit. 
PLERIUUE NOBTBOHUM gctporopuiy, id est ordinationem Clericorum, qua? 
non solum ad imprecationem vocis, sed ad impositionem manus (ne 
scilicet, ut in quibusdam risimus, yocis imprecatio clandestina Clericos 
ordinet nescientes) sic intelligunt, ut assumant testimonium Pauli scri-
bentis ad Timotheum, ' Manus cito nemini imposueris, neque communi-
caveris peccatis alienis.' Non est enim peccatum leve mittere margaritas 
ante porcos et dare sanctum canibus, et ordinationem Clericis, nequaquam 
Sanctis et in lege Dei doctissimis, sed asseclis suis tribuere et yilium 
officiorum ministris; quodque his dedecorosius est muliercularum pre-

cibus Sicut ergo in ordinationibus malorum particeps est pecca-
torum qui tales constituit; sio in ordinatione sanctorum, particeps est 
eorum justifies [!!!] qui bonos elegit."—Hieronymi Optra, ed. Vallarsi, 
Verona, 1735, iv. 694-6. 

The notion of ordination by imposition of hands, so deeply engrafted 
into the word x'tpoTovia in the minds of Jerome and his contemporaries,* 
may seem strange; but in the Romish Church, the opinion based on 
XeipOTOviiaavnt has been pretty firmly held: thus the note of the 
Rhemish translators in Acts xiy. 23 says, "Whereas indeed this word in 
Scripture signineth ordering by the imposition of hands, as is plain by 
other words equivalent, Acts vi. xiii.; 1 Tim. iv. v.; 2 Tim. i.; where the 
ordering of Deacons, Priests, and other is called Imposition of hands 
{ITT(9«JIC TSIV %apSiv), not of the people, but of the apostles." The 
Rhemish annotators then quote, in support of their assertion, the passage 
just cited from Jerome.t 

* " Cam conBtituissent illis" is, however, Jerome's reasonable rendering in 
Aots xlv. 33: it is a kind of oontrast to the deolamation of this strange passage. 
It has not been sufficiently remarked how much less skilful Jerome was in Greek 
than in Hebrew. 

The date of oertain parts of the so-called Apostolical Constitutions may be 
safely regarded as not earlier than the latter part of the foarth oentary: for there 
3j«(0iWcu and xufoiWa are used habitually of the rite of oonseerating the per
son, as if tbe term was of the same signification as ITT/SIm r<S> yiiqun. 

+ So, too, Gregory Martin, himself one of the Rhemish translators, in his " Dis
covery of tbe Manifold Corruptions of Holy Scriptures."—See Fulke't Dtftnci, 
ebap. Ti. 7. (Parker Society's edition, p. 847; ed. 1617, p. 64.) 

file:///iiporovia
file:///tipoToviav
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These, then, are the words and places in the New Testament which 

have been supposed to teach ordination in the sense of giving a man some 
qualification, external or internal, or both, for spiritual office. A vast 
superstructure has been raised on slender and most precarious foundations: 
how little is there in the New Testament to give even a colouring to the 
notion of "the indelible character conferred in orders," or to the modifi
cations of the same thought, when inquiry is made as to a man's ordination 
(meaning a ceremony), and not as to his work and ministry, and as to his 
recognition in his work by other Christians and other ministers. The 
New Testament treats of appointments to office of a definite kind, and 
not of some grace collated in ordination. 

I do not speak here of the propriety, or the contrary, of a solemn setting 
apart of a person who is judged meet for an ecclesiastical office. I only 
wish it to be noticed that "ordination" in the modern sense is very little 
oonnected with the same word in scripture. We have not to confound 
the placing of a person in a definite office in connection with others, with 
a rite conferring on him a supposed separation. The case of Barnabas 
and Paul, in Acts xiii., is not in point at all: for they were separated in 
a particular manner for a service as apostles; and the voice of the Holy 
Ghost was the warrant for what then took place. We have nothing to 
do with any such setting apart, nor can we have: and this, too, was not 
for office in the Church, but for evangelization of the unconverted. 

When what is termed the "validity" of a person's "ordination" is 
discussed, it is often in connection with the question of the " validity" of 
his acts as administering the "sacraments." For such special ecclesias
tical functions the common opinion now seems to be, that it is needful 
that there should be the "imposition of hands" of some qualified person 
or persons, accompanied with words which sufficiently express the com
mittal of trust or appointment*? office. 

I say, this is the common opinion now; but if this is considered to be a 
doctrine or a principle of any Protestant body in these islands, it is one 
which they have adopted since the Reformation; and it may be well 
asked when it was made almost an article of faith. As this may seem a 
paradox to some, I distinctly repeat, and will then give the proofs, that 
at the Reformation these Protestant bodies (whatever was their practice) 
did not hold that the imposition of hands is a needful ceremony in any 
setting apart to spiritual office in the Church. 

In Scotland the principles laid down in the " First Book of Discipline," 
1660, which might be called the basis of the polity of the real Refor
mation in that country, are perfectly clear:— 

"Other ceremonie than the public approbation of the people, and decla
ration of the chiefe minister, that the person there presented is appointed 
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to serve the Church, we cannot approve; for albeit the apostles used 
imposition of hands, yet seeing the miracle is ceased, the using of the 
ceremonie we judge not necessarie." (Chap. iv. iii. 10.) Such was the 
definite Presbyterian principle and practice in the days of Knox. That 
this was no casual expression of opinion may be seen from the " Sum of 
the First Book of Discipline," a document very carefully drawn up a 
few years afterwards, which says on this subject:—"Uther ceremonies, 
except fasting with prayer, sic as laying on of hands, we judge not 
necessair in the institution of ministerie." (§ iy.) This seems to have 
been the Scottish practice as well as doctrine during the days of Enox; 
the words, "we judge not necessair," may have, however, been taken 
as permitting imposition of hands if wished. 

But the second Book of Discipline, drawn up about 1580, under influ
ences very different from those of Enox and the real Scottish Reformers, 
(though it is hard to say when it was formally sanctioned,) takes an 
entirely different ground:—"The ceremonies of ordinatione are—Fasting, 
earnest prayer, and imposition of hands of the elderschip." (Chap. iii. 6.) 

This, then, was the Reformation doctrine of Scottish Presbyterian-
ism; and thus was it changed. The fundamental idea on which the 
Reformation doctrine was based had been stated in a note on Acts vi. 6, 
in the Geneva New Testament, put forth in 1567 by one* of the exiles 
there: "And layde their hands on them."] " This ceremonie the Jewes 
obserued in Bolemne sacrifices (Leuit.) and also in prayers and priuate 
blessings (Gen. 48, c) , likewise in the Primitiue Churche it was vscd, 
either when they made ministers or gaue the gifts of the Holy Gost: 
which gifts being now taken away the ceremonie must cease." This note 
was transferred to the Geneva Bible of 1560 (a different translation), and 
thus it was habitually reprinted, t The ground here assumed is, that the 
ceremony had once been used in making, ministers at an actual confer
ence of something miraculous. The difficulty, however, would be to 
prove from the New Testament that such imposition of hands was used. 
It is mentioned with prayer in the setting apart of the deacons in Acts 
vi.; also as to the bestowal of gifts; while prayer and fasting are the two 
observances specified as to appointment of elders, while this rite was sup
posed to be pointed out in x^porov^aavrtt. 

Whatever the practice may be, yet if any Protestant bodies in England 
hold the imposition of hands to be a needful ordinance in ministerial ap
pointment or setting apart, it must be a notion very recently adopted; 
and it is in itself, if regarded as a Divine appointment, in direct contra
diction of ancient and definite principles: for all Protestant bodies in 

• * Did not tola note proceed from Knox himself J 
+ K oopy, now before me, was printed by the Queen's printer In 1588. 
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England did hold that the Lord had instituted no tuch ceremony.* Thus 
the 25th Article of the Church of England says:—"Those fiye com
monly called Sacraments, that is to say, Confirmation, Penance, OBDBBS, 
Matrimony, and extreme Unction, are not to be counted for Sacraments 
of the Gospel, being such as have grown partly of the corrupt following 
of the apostles, partly are states of life allowed in the scriptures: but yet 
have not like nature of Sacraments with Baptism and the Lord's Supper; 
for that they have not any visible sign or ceremony ordained of Ood." 
This is the doctrine and the counselled judgment of the Church of Eng
land as to a matter of fact: the statement is, as to its phraseology, one 
which was made most advisedly; for in 1562 Archbishop Parker and his 
coadjutors gave this article its present form (differing greatly from that of 
1653); and they did this with full intelligence of the ground taken by 
the Reformers in North Britain. This defined doctrine is in no way con
tradicted from particular ceremonies being used as suitable and deoent: 
such use of a ceremony does not set aside the definite declaration that it 
is not ordained of Ood. 

This declaration of the Church of England may be regarded as the 
adopted profession of the Protestant bodies in England: for in the begin
ning of the reign of William III. the doctrinal portion of the Thirty-nine 
Articles was accepted by all the orthodox Presbyterians, Independents, 
and Baptists in England; and until about ninety years ago they distinctly 
subscribed the same. If any of these bodies, or any portions of them, 
now hold the imposition of hands to be a ceremony ordained of Ood in 
ministerial setting apart, it must be an opinion adopted since that time:— 
a tradition, in fact, that they have assumed, though not yet a century old. 

Indeed, the Articles of the Church of England were not the embodi
ment of any strong hierarchical notions as to episcopal orders, succession, 
and such points. The 23rd Article is explicit as to this:—"Those we 
ought to judge lawfully called and sent, which be chosen and called to 
this work (cooptati fuerint et aaciti in hoc opus) by men who have public 
authority given unto them in the congregation to call and send ministers 
into the Lord's vineyard." As to form of ordination as needful to a call
ing and being sent, there is not a word. If there was the "cooptation" 
of those already doing such work, it was enough; and this is the doctrine 
of the Articles, formally (at least) accepted by those who have subscribed 
them. The English Reformation cared far more for soundness of doctrine 
than for ecclesiastical order, even though some were strenuous for the 
latter. The laity of England knew the danger which might spring from 

• Cranmer says:—" In the New Testament he that is appointed to be a Bishop 
or Priest, needed no consecration by the Scripture; for election or appointing 
thereto is sufficient."—Parker Sooiety's edition, it 117. 
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Romanism on the one hand, and from latitudinarianism on the other; and 
thus when, in 1671, the English parliament legislated in connection with 
the articles, they drew a distinction between those of 1562, as printed in 
1563, " which only conoero the confession of the true Christian faith and 
the doctrine of the sacraments," and all others. To such doctrinal articles 
all persons under the degree of a bishop, who had been ordained in any 
way different from that laid down in the Prayer-book, were required to 
declare their assent. This was enacted with the full knowledge, that in 
Scotland the Presbyterians (to whom this part would especially apply) 
had, for eleven years, not owned the necessity of imposition of hands in 
ordination. This was the subscription of three centuries ago—subscrip
tion to doctrines, not to ceremonies. 

A question has arisen from time to time as to (what is termed) the 
" validity " of the " sacraments," and whether this depends on the mode 
of the setting apart of the minister. It might have been expected that 
this would in England have been questioned on the side of what might 
be termed the Prelatical party, such as Whitgift and Bancroft. Bnt it was 
not so: it was Cartwright, the antiprelatirt, who taught "the substance 
of the sacrament depended chiefly of the institution and word of God, 
which is the form, and, as it were, the life, of the sacrament, of which 
institution this is one and of the chief parts, that it should be celebrated 
by a minister." To this Thomas Eogers, the chaplain of Archbishop 
Bancroft, replied, " In saving that none may administer the sacraments 
in the congregation, afore he be lawfully called and sent thereunto, we 
think not (as some do) that the very being of the sacraments dependeth 
on this point', viz., whether the baptaer or giver of the bread and wine 
be a minister or no."—Catholic Doctrine of the Church of England; an 
JZxporition of the Thirty-Hint Article*. (Parker Society's edition, p. 234.) 
Almost immediately after, Rogers eomdemne the opinion that "some minis
ters (and, namely, the Puritan doctors) may not minister the sacraments." 
Rogers also says (p. 238), "In the primitive Church, by the apostles, 
were pastors and elders ordained, who by the same authority ordained 
other pastors and teachers. Whence it is that the Church as it hath been, 
go it shall till tie end of the world be provided for." Not one word has 
he here to say about the exclusive elaime of an episcopal order; indeed 
he shews his dislike of Romish ordination, when speaking of "sacrificing 
priests anointed by some antichristian bishop of the Romish synagogue." 
This was the ground taken then on principle by the Prelatio party: they 
maintained the practice of ordination by tile imposition of episcopal 
hands; they denied, however, that it was a rite instituted by Christ with 
any special ceremony attached; they asserted, as to a man being 
officially a minister, that the cooptation of those bearing rule in the Churoh 
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sufficed. The retention of a ceremony as suitable and convenient is a 
very different thing from its being held as of divine authority, and from 
its absence being a defect not to be got oyer. The latter notion is essen
tially bound up with that of an " indelible character" being impressed 
in orders: a notion which the Articles do not at all sanction, but rather 
contradict. The formal confirmation of the 23rd article with the rest in 
1562 (when all were revised) was two years after the Scottish Reformers 
had definitely rejected imposition of hands in the setting apart of minis
ters: and in the full knowledge of this did Archbishop Parker and his 
coadjutors keep to the ground of " cooptation" being enough. They did 
not suppose the rejection or the retention of a rite* to be essential. 

The Lutherans, while retaining the ceremony, attached but little 
importance to i t Thus Chemnitz says (Exam. Cone. Trid. xiii. 3):— 
" In ilia vocationis puhlica approbatione apostoli externum ritum 
impositionis manuum, qui illo tempore in illo populo usitatus erat, adhi-
buerunt, cum propter publicam vocati designationem, turn vero propter 
preces et orationes, quae ab universa ecclesia super personam vocatam 
fiebant." •'Apostoli sumserunt ritum indifferentem et liberum, 
unpositiouem scilicet manuum, neque enim necessitatem voluerunt eccle-
siis imponere, de qua ipsi nullum habebant mandatum. Habet igitur 
ministerium.... promissiones divinas et illis nititur oratio in ordinatione: 
sed ill® promissiones non sunt alligandm ritui impositionis manuum, de 
qua nee mandatum Christi nee tales promissio extat."t 

* It has been already pointed out how the orthodox Nonconformist* in England 
accepted, and for eighty years subscribed, the doctrinal part of the Thirty-nine 
Articles. Many of the Nonconformists had regarded imposition of hands to be 
essential in the setting apart of ministers. Bat when the inquiry was made as to 
the Boriptnre warrant for the rite, there was a difficulty felt. Thus Owen (who had 
formerly strenuously upheld it) says in his (posthumous) " Trae Nature of a Gos
pel Church," respecting the institution of a minister, "It is required, moreover, 
that he should be solemnly set apart unto his offioe in and by the Church with 
fasting and prayer There hath been less regard unto the other dnty, namely, 
that these prayers should be accompanied with fasting; but this also is neoessary 
by virtue of apostolical example. (Acts xiv. 23.) Hereunto is added, as an 
external adjunot, imposition of hands, significant of the persons so oalled to offloe 
in and unto the Churoh; for although it will be difficultly proved that theme of this 
ceremony was designed unto continuance after a cessation of the oommunioation of 
the extraordinary gifts of the Holy Ghost, whereof it was the sign and outward 
means In extraordinary offloers, yet we do freely grant It unto the ordinary officers 
of the Church, provided that there be no apprehension of its being the sole authori
tative conveyance of a successive flux of qfiee-power, which is destructive of the 
whole nature of the institution."—Owen's Works; ed. Russell, xx. 430-31; ed. 
Goold,xvi.72-3. 

+ These citations from Chemnitz are taken from the artiole " Ordination," ID 
Herzog'a Beal-Enoyclopadie fur Frotestantische Theologie and Eirche x. 682.3. 
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The question is of some practical importance; for we find from 
time to time serious questions raised as to labourers for the Lord in 
some countries, whether they are "regularly ordained ministers" or not. 
This "regular ordination" is—not their being admitted to their work by 
the cooptation of fellow-labourers; not their being recognized by the per
sons amongst whom they labour as officially oyer them in the Lord; not 
their being solemnly commended to the Lord in prayer in connection 
with their work;—but simply whether they have received imposition of 
hands, even if from some Popish Bishop, or from Arian and Socinian 
Presbyters. The latter would be, because of this one rite, deemed 
"valid" and "regular;" while the other, however solemn and holy, 
would be thought to confer nothing, because of the absence of a rite 
which Scottish Presbyterianism of the days of Knox utterly repudiated, 
and which was not used in the " ordination" of the Presbyterian minis
ters of North Britain in his days. 

Of course, if a person definitely holds a ministerial place, let him be 
commended to the Lord in it with all solemnity: but let there be no pre
tence of conferring any thing on him in aught that is done to this end: 
let it be recognition or cooptation, but not the assumption of power of 
transmitting authority of any kind. 

The apostles used imposition of hands in bestowing spiritual gifts, in 
collocating to office in the Church about secular things. (Acts vi.) If 
they did this in setting apart elders, pastors or teachers, it is not recorded: 
and it is too bold a step, therefore, for us to take, if we assert it to be 
needful. If used at all, let it be with the clear understanding that the 
Scottish Sum of the First Book of Discipline is right in saying " laying 
on of hands we judge not necessary." 

It is remarkable that some of the most earnest advocates for this rite 
in the setting apart to spiritual office do not think of it in the case of 
deacons: although they were appointed (Acts vi. 6) with prayer and 
laying on of hands. Elders, on the other hand (Acts ziv. 23), were 
placed in their office with prayer and fasting. Yet we find ministers 
now regarded as "regularly ordained," when there has been the impo
sition of hands and the use of certain words of appointment. When a 
solemn setting apart of persons is needed, or their definite institution into 
a place of service, prayer with fasting seems to be what is proper. Why 
should this be thought less "regular" than an ordination, in which there has 
been a formal laying on of hands (in the supposition of something being 
conferred), some prayer, and no fatting ? If the imposition of hands 
(which is not specified in scripture) be essential, is not the fasting (which 
is mentioned) equally so at least ? 
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