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preface. 
" WHOSE FAITH FOLLOW." 

In the last chapter of the Epistle to the Hebrews 
the promise of God, " I will never leave thee, nor 
forsake thee," enables us to say with confidence— 
" The Lord is my Helper," and to have no fear of 
man. At the same time we are taught that we are 
debtors to all those who have trodden the path of 
faith, many of whom are brought before us in chapter 
xi., and although chapter xii. directs our eye unto 
Him who is the Author and Finisher of faith, our 
perfect Pattern, yet we are here reminded that we also 
owe much to those who, before our own eyes, have 
trodden the path of faith. " Remember them who 
were your guides, who spake unto you the Word of 
God." 

Among these, H E N R Y H E A T H still lives in the 
memory of many children of God, and in order to 
keep alive this remembrance, and to help others who 
never had the privilege of hearing him, some of his 
words are put together in this little volume. His grasp 
of the truth of God, and his ability to divide it rightly, 
have often been felt by those who listened to him, and 
his faith will, we trust be followed, by all who read 
these deep utterances of his heart. His^ was a path 
shining more and more brightly, undimmed by the 
infirmities of four-score and three years. His end was 
not only peace, but unutterable joy, in Him whose 
cross and whose glory were the themes on which he 
delighted to dwell. 

BATH? May, r8gg. J. L, MACLEAN. 
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QUIET WATERS 
OF REST AND REFRESHING. 

-4*H-

Cbe Cross of Cbviet 

T is unspeakably precious and blessed to know 
that the all-important question of salvation and 
peace with God is settled by simple faith in the 
Lord Jesus Christ, as having been delivered up 

for our offences, and raised again on account of our 
justification by His blood. This effected, the next 
important subject is fellowship with God in the 
path of obedience to His word—a fellowship that 
grows by increasing acquaintance with His truth. 

For this growth we are as dependent on God as 
for life; dependent on the teaching of the Holy 
Ghost to enable us to discover not only the truths 
of Scripture, but the place assigned to each, and 
its relative importance to other truths, in order 
that they may occupy a corresponding place in our 
minds, hearts, and ways. Lacking this, our growth 
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will be distorted, and we shall neither have spiritual 
strength nor comeliness. 

Whatever is presented to our faith in the Word 
of God is essential; for that which is not essential 
to salvation from hell, is essential to full obedience 
and communion. 

There is one truth to which these remarks 
especially apply. It is that presented to us by the 
little word with which we are so familiar—"The 
Cross." 

Often is this word repeated in Scripture, because 
of its importance; oftener still by the lips of old 
and young around us, being sometimes spoken or 
sung without thought, without faith, and without 
heart—a solemn mockery to God; often, too, 
through grace, with deep thought, faith, and love; 
but even then, it is not fully understood nor properly 
valued. Indeed, he who understands its meaning 
best, and feels its value most deeply, will be the 
first to say, " How little I know!" 

Thousands now wear a crucifix attached to their 
neck-ribbon or watch, made of gold, silver, steel, 
or bone, whose state of soul, and worldly, sinful 
life, proclaim their utter ignorance of that which is 
meant in Scripture by the word " cross;" the out
side symbol usually indicating either the absence 
of the reality, or the scanty and imperfect know
ledge of its worth and power. 

What, then, does the Holy Ghost mean when 
He uses the term " The cross of Christ?" 
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When speaking of it in the Gospels, He refers 

to the material instrument of torture which Jesus 

carried, to which He was transfixed by the wicked 

hands of His enemies, and on which He died. 

Again, when H e records the loving adi of Joseph 

and Nicodemus in taking down His body from the 

cross, H e means the same, but never at taches any 

sacred power or any virtue to the wood. H e 

simply records the facfts. But when using the term 

afterwards, either to show its mighty work, to 

present its teachings, or illustrate its practical 

power, H e does not mean by the " c r o s s " the 

instrument of death, but the depth of humiliation 

to which H e W h o hung on it descended, the nature 

of the death H e suffered thereon, and its power 

with God for men. I say WITH G O D , for the Divine, 

Godward aspedl of the cross, although not always, 

nor even generally, first discerned by the sinner, is 

the primary aspecft, and man's benefit the secondary. 

Shall I say that Abraham understood this when 

he answered Isaac's pertinent, piercing, soul. 

stirring question : " Where is the lamb for a burnt 

offering?" It might be too much to say he under

stood i t ; but not so that the Holy Ghost, who 

knew it, dictated the answer, and fitted to his lips 

the words, " G O D will provide H I M S E L F the lamb 

for a burnt offering." H e might have said, God 

will provide a lamb, or provide for us a l a m b ; but 

" Elohim will provide HLMSELF THE LAMB" was 

the proper answer, and therefore the answer given. 
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Yes, the Son of God made flesh—the Word incar

nate, born to die the sacrificial, atoning death of 

the cross, is God's provision for the display of His 

own glory in the salvation of sinners. 

It may be well now to examine a few Scriptures 

in which the cross is mentioned ; and may the Holy 

Ghost help me to write, and also make profitable 

to the reader that which may be written, 

First , let me call attention to some of those 

Scriptures in which the work of the cross or the 

virtues of the death of Jesus on it are presented. 

I observe this order because it is God's order. 

The Holy Ghost never presents Christ in the moral 

glory of His life for imitation, until the sinner 

knows the value of His death and resurrection for 

salvation and peace; in other words, the Spirit never 

presents Christ as a pattern, until H e has been 

received by faith as a Saviour. 

There are passages of Scripture in which the 

work of the cross and the blessed results of Christ 's 

death are described, but the word itself does not 

occur in them ; while there are others presenting 

the same truth by means of the word " cross." 

Of the former are such passages as these : 

" W h o m God hath set forth, a propitiation through 

faith in His blood;" " W h o was delivered for our 

offences;" " W h e n we were enemies we were 

reconciled to God by the death of His Son ;" " H e 

hath made Him to be sin for us, W h o knew no s in ; " 

" W h o gave Himself for our s ins ; " " I n Whom we 
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have redemption through His blood, the forgiveness 

of sins." Of the latter are such a s : " T h a t He 

might reconcile both unto God in one body by the 

cross;" " Having made peace through the blood of 

His cross;" " Nailing it to His cross;" " Who for 

the joy that was set before Him endured the cross." 

In these and similar Scriptures, the Holy Ghost 

presents to faith the blessed work of covering of 

sin (atonement), reconciliation to God, the fulfilling 

of prophecies and of types as to the bearing away 

of sin, the meeting of all the claims of justice, 

effecting perfedt, eternal deliverance from guilt and 

condemnation by the death of Christ, the spotless 

L a m b of God, on the tree. This is our gain, not 

the material cross. 

In all this blessed work of the cross the mind 

of God is declared and His charadler revealed. 

Jehovah proclaimed His Name to Moses when 

hidden in the cleft of the rock and covered with 

His hand ; but it was in connection with the second 

pair of tables, which were deposited in the ark and 

covered with the mercy-seat, on which and before 

which was sprinkled the blood that covered sin. 

There Moses learned Jehovah's Name, and saw that 

which might then be seen of Him and of His glory. 

The cross also instructs us. It teaches those 

who are saved by its work. Jesus crucified pro

claims the love of G o d : " Herein is love, not that 

we loved God, but that H e loved us, and sent His 

Son, the propitiation for our sins." 



14 The Cross of Christ. 

If the a<5t of God in giving His Son and delivering 

Him up to death for us teaches us Hi s love, the 

sufferings of that Son, when made a curse for us, 

reflecft equally the holiness and justice of the God 

of love. God is holy, and cannot behold iniquity, 

nor look on sin ; therefore, when H e made that 

blessed One " sin for us ," H e hid His face from 

Him ; H e forsook Him. The cross teaches the 

holiness of God with a clearness and fulness which 

neither the flood nor the overthrow of Sodom could 

do, and that because of the sinlessness of the Person 

W h o suffered ; His absolute purity, while under the 

imputation of sin, made Him " an offering and a 

sacrifice (or vicftim) to God for a sweet-smelling 

savour." 

Having sin imputed to Him, the inflexible, un

compromising justice of God took adlion against 

Him, judged and condemned Him—condemned 

sin in the flesh, that the believing sinner might 

justly be freed from guilt and condemnation, and 

fully accepted in the beloved One W h o died. T h e 

cross, then, teaches the justice of God ; and in the 

death of Christ for sinners it proclaims the t ruth 

of the sentence of God against sin : " The soul that 

sinneth it shall die." Moreover, this wondrous 

plan of salvation, alike honourable to God and 

safe for the sinner who receives it, displays His 

wisdom; in a word, the cross reveals God. 

If it reveals God, and teaches us what H e is, so 

also it manifests man, proving what is in him. 
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Man's blindness, enmity, and guilt, were all fully 

proved by the rejection of Christ, and by His death 

on the cross; and they still are proved by the 

rejection of the Gospel. 

If what has been said of the acftion of God 

towards Jesus, the Son of God, be true, as it 

unquestionably is, so also the Holy Ghost teaches 

us lessons of heavenly wisdom by Him who endured 

the cross. H e instructs us in the path of perfect 

lowliness, patience, and love. 

In Philippians ii. we have our lesson of lowliness 

taught by the humiliation of Christ, in His volun

tary, and, to us, immeasurable stoop from equality 

with God to death, the death of the cross. Nothing 

is here said of advantage to us as sinners; it is not 

a question of salvation, but the presentation of a 

pattern mind, a perfecft example of lowliness: 

" Le t this mind be in you which was also in Christ 

Jesus," and which displayed itself by the cross. 

Our lesson of patience is read out to us in the 

Gospel narrative of His steadfast endurance of the 

contradiction of sinners (Gentile and Jew), in His 

trial, mockery, and shame. H e patiently endured 

the cross ; H e reviled not the reviler, nor threatened 

the insolent, but committed Himself to Him who 

judgeth righteously (Heb. xii. 2 , 3 5 1 Peter ii. 23). 

H e did say, " If I have spoken evil, bear witness 

of the evil : but if well, why smitest thou M e ? " 

But He did not say, " God shall smite thee, thou 

whited wall." This, His patience, is our perfecfl 
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pattern. Le t us seek by grace to reproduce it in 

our daily life. 

And what of the lesson of love taught us by the 

cross of Christ? Oh, fellow-heir of glory, the 

doctrine of the cross has depths for our eternal 

sounding! Howsoever much our line may be 

lengthened, we shall never reach the bottom any 

more than we shall measure its height, its length, 

or its breadth ; this is our joy. There will be no 

end to our discoveries of His love. 

But what saith the Scripture on this point ? Let 

us hear. If Scripture says, " God so loved the 

world that H e gave His Son," it also says, " Christ 

loved the Church, and gave Himself for i t ." His 

love to us was and is perfect, even as John confessed 

it to b e : " U n t o Him who loveth us, and washed 

(bathed) us in His own blood . . . . unto Him 

be glory " (Revelation i. 5, 6). This is blessed ; it 

is lovely, attractive, and powerful; but there is 

another aspect of this truth, a Godward side of i t ; 

namely, the mutual love, delight, and gratification 

of the Father and the Son; and this we must next 

consider. 

W e have already considered the cross of Christ 

as providing for the. sinner's need ; we have now to 

dwell upon the fellowship of the Father and the 

Son together in that solemn work. 

This aspect of the cross is both touching and 

instructive to every saved sinner. Our first thought 

and appreciation of the cross is our personal advan-
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tage by it in forgiveness and salvation. But when 

that is known, and the cross becomes the subject 

of meditation and fellowship with God, how differ

ently is it viewed ! This is one mark of the difference 

between the babe in Christ and the father, or even 

the young man. Of this Divine mutual joy and 

fellowship we have a beautiful illustration, if not 

a type, in the scene on Mount Moriah. Jehovah 

delighted in Abraham's prompt obedience, as 

evidencing his love; Abraham took pleasure in 

Isaac's obedience, as proving his love ; and to Isaac 

it must have been pleasure to please his father. 

Anguish of heart there must have been, but love 

prevailed. On Calvary also, judgment, anguish 

and delight found their p lace; displeasure and 

judgment against sin, anguish, unutterable anguish, 

in the Son as the vicftim, suffering under the stroke 

of death, the accursed death of the cross; and who 

shall undertake to describe what in this sense it 

cost both the Fa ther and also the eternal Spirit, 

through whom H e offered Himself without spot to 

God ? Yet with all this, there was satisfaction 

and delight; not, indeed, in the suffering, either as 

inflicfted or endured, but in the love manifested, 

and in the purposes of grace accomplished. The 

Holy Ghost took pleasure in the perfection of the 

offering thus presented; and although the God of 

t ruth, holiness, and justice, Whose name is love, 

bruised the Son, yet as the Fa ther H e delighted in 

the Person and obedience of His Son; whilst the 
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Son delighted in rendering obedience unto death, 
thus meeting the deep desires of the Father's 
heart, and accomplishing His holy will. 

This is not mere imaginat ion; it is the burden 
of the testimony of the whole W o r d of God. 

As early as the baptism of Jesus in Jordan (Jor
dan means "r iver of judgment ," and was a shadow 
of the cross), when coming up out of the water, 
the heavens opened, and the Fa the r testified His 
delight in the Son, and in His typical act. This 
was repeated in connection with a very opposite 
scene at the transfiguration, when the coming 
kingdom was presented in its heavenly and earthly 
glory. This approval the Son apprecia ted; the 
knowledge, the assured understanding and belief 
of it, was the daily rest and delight of His soul, 
even as H e once expressed it, when speaking of the 
Father : " I do always the things that please Him." 

To His full knowledge of this fact: H e also gives 
expression in John x. 17, 18, when, as the Good 
Shepherd, H e says, " Therefore doth My Father 
love Me, because I lay down My life, that I may 
take it again. . . . This commandment have 
I received of My Father ." To Him, love and 
obedience to the commandment were inseparable, 
even as John testifies: " This is the love of God, 
that we keep His commandments'" (1 John v. 3). 

Again, H e refers to this in John xiv. 30, 31. H e 
had walked and talked with His disciples, and 
taught and wrought miracles in their presence, and 
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now, when the time of His death was drawing near, 

He said, " Hereafter I will not talk much with 

you : for the prince of this world cometh, and hath 

nothing in Me. But that the world may know that 

I love the Father; and as the Father gave Me com

mandment, even so I do. Arise, let us go hence." 

W h e r e ? To Gethsemane and to the cross. Ho 

had encountered Satan as the serpent in his wiles 

during the forty days' temptation in the wilderness, 

and Satan found nothing in Him ; H e was now 

about to meet him as the roaring lion, with the 

" strong bulls of Bashan," the angry passions of 

men stirred by the devil, the deep-seated enmity 

of Jews, and the scorn and derision of Gentiles; 

but Satan would find nothing of evil in Him, nor 

would man draw forth anything like bitterness or 

retaliation from Him. Thus H e went on ; and 

why ? To accomplish our salvation ? Doubtless ; 

but, as H e said, while effecting that, to prove His 

love to the Father , and to obey His commandment, 

by laying down His life. H e laid it down ; and if 

none can describe the elements of sorrow and 

satisfaction known only to H i m in doing so, neither 

can any creature fully appreciate His delight and 

joy when He%took again His life. H e had done 

that which man in innocence could not do, much 

less man in his fallen condition, and which neither 

Michael nor Gabriel could accomplish, for H e had 

fulfilled the deep desires of the Father 's love, and 

had done all His will. 
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Again, who shall describe the Fa the r ' s joy, only 

equalled by that of the Son, and of the Holy 

Ghost ? W e can believe it, and in a very little 

measure understand i t ; but in this Divine fellow

ship there will ever be secrets hidden from all 

creatures. Christians have joy in common, yet 

each has a secret fellowship with the Fa ther and 

with Christ. The Son of God has a name whereby 

H e is owned—" The Word of God,1 ' and " on His 

vesture and on His thigh a name written, King of 

kings, and Lord of lo rds" (Rev. xix. 16). But H e 

also has a name which no man knows but Himself, 

which expresses the incommunicable secret fellow

ship and joy between the Father , the Spirit, and 

Himself. W e delight that it should be so, for H e 

is worthy. 

His reward will be full, His recompense abundant , 

in the blessing of the Church, Israel, and the 

nations ; His glory will be great in God's salvation ; 

but the source of deepest joy to Him is, and ever 

will be, that H e has pleased, delighted, glorified, 

and thus gratified His Father. i4 The "Father loveth 

the Son," said He, " a n d I love the Fa ther . " 

Such are some of the lessons taught us by the 

cross and its work. Let us now enquire as to its 

practical power on the hearts and lives of those 

who have come to that cross for salvation. 

W e might speak of its power to win the heart 

for God ; for " we love Him because H e first loved 

u s " (i John iv. 19); of its constraining power to 
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live to Christ, u The love of Christ constraineth 

u s ; because . . • one died for all that 

they which live should henceforth live . . . unto 

Him " (2 Cor. v. 14, 15); of the use Paul made of 

it to induce the Corinthian Christians to open their 

hearts and purses for the poor (2 Cor. viii.9). But 

there is one very definite testimony to its power in 

Galatians vi. 14. Here Paul is defending the ground 

of a sinner's justification by Christ alone, which he 

had so fully laid down in his Epistle to the Romans. 

The Galatian churches were encountering Judaizing 

teachers, who sought to enforce circumcision on 

Gentile converts as essential to salvation ; and he 

bursts forth, with holy indignation, " G o d forbid 

that I should glory, save in the cross of our Lord 

Jesus Christ, by whom (or whereby) the world is 

crucified unto me, and I unto the wor ld / ' 

Thus did he in a few words (not only, nor chiefly 

as an apostle, but as a believer) declare himself to 

be separated from the world, and the world from 

him, by the power of the cross. H e thus declares 

that the world*—profane or religious, wise or unwise, 

sordid or light and vain, base or refined, whether 

in its own outside sphere, or as seeking to creep 

into the Church—the world was to him, as a 

crucified man, only to be turned from and avoided ; 

and, as a consequence, he was such also to the 

world. May we thus learn the practical power of 

the docflrine of the cross of Christ, and obtain 

victory over the world. 
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T H E CROSS ANP T H E GLORY. 

In reviewing Christ 's life, we iind at certain 

stages of His crossward pa th , the heavens opened 

and the Fa ther acknowledged Him as His beloved 

Son, in W h o m H e was well pleased. This took 

place at the Jordan, on the Mount of Transfigura

tion, and when H e said, " Father , glorify Thy 

name." On each occasion there was a voice from 

heaven, but when H e came to the point when His 

obedience was perfected, instead of the opened 

heavens, there was darkness that might be felt, 

and, instead of a voice from heaven, there was a 

cry from earth, such a cry as had never been heard 

before—" My God, my God, why hast Thou for

saken M e ? " To that cry there was no response 

from heaven. The answer came, at last, by an 

act. God raised H im from the dead, and thus 

proclaimed His heart 's delight in that beloved Son, 

W h o had perfected His obedience by His death 

upon the tree. Heaven opened to receive Him. 

Ear th cast Him out ; to the abyss H e could not go. 

Where did H e deserve to go ? To what place ? 

To the right hand of God. The throne of the 

heavens received Him as from the dead. And so 

it must be with His faithful followers. W h e n the 

faithful witness Stephen was being persecuted 

unto death, he said, " I see the heavens open, and 

the Son of Man standing at the right hand of God." 

H e had risen to minister to His faithful servant, 

and to receive his spirit. H e came down to one 
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who was suffering banishment in Patmos for His 

sake, to minister and to open heaven to him. So 

Paul tells us. " As the sufferings of Christ abound 

in us, so our consolation also aboundeth by Chr is t " 

(2 Cor. i. 5). H e measures out His consolation 

according to the sorrow. God always seeks to 

have His gifts appreciated, and therefore it is 

that the supply is oft withheld till the fitting 

moment when we are prepared to value it. When 

John fell at the feet of his glorified Lord as one 

dead, His right hand was laid upon his head, and 

he heard the precious words, " Fear not." These 

words are never spoken except when needed; they 

mean too much, cost too much, to be wasted. 

Beloved, never shrink from a trial, never compro

mise to escape a trial, for in missing a trial you 

lose a blessing. The cross is the way to the glory, 

and all authority is in the pierced hand of Him 

who, by dying, spoiled death, and established the 

title to bring all who trust His precious Name to 

that glory which H e will share with us by-and-bye. 

T H E POWER OF THE CROSS. 

There was in the Cross and Resurrection of 

Christ the union of weakness and power, the 

weakness of death, and humiliation of the Son of 

God made flesh for us, but the perfect manifestation 

of Almighty power (2 Cor. xiii. 4). The word 

in 2 Cor. xii. 9, shows the normal condition of 

every child of God to be a like union of weakness 
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and power; and if the Cross preceded the mani
festation of power, the weakening of what we 
imagine to be strength, must precede the demon
stration of the power of God in us. 

What is it that will most effectually and honour
ably bring down our vain thoughts as to our 
wisdom and powers ? Scripture examples prove 
that it is a result of nearness to God—the con
scious presence of God. There is the light which 
searches us; there we get fellowship with God, Who 
loves us as He searches us ; there our strength 
is withered up. The perfect wisdom of God dis
covers and withers up the sinews of imagined 
strength and wisdom in us, and this makes us 
ready for the exercise and demonstration of the 
power that lifted Christ from the dust of death 
and put Him on the throne of God on high. 
He, as our Father, will bring us low. He will also 
give us power to maintain our grasp of His love, and 
power of His Spirit to lift us and make us strong. 

In 2 Cor. xii. 8, 9, the thorn was that which 
Paul would have least chosen, which touched him 
to the quick, so that he could ask the Lord thrice 
to take it from him. Thus the Lord asked thrice 
that if possible the cup might pass. Both got the 
same answer : Strength—the one to take the cup 
and drain it, and come into resurrection joy ; the 
other to glory in infirmities. Let us, then, glory in 
the very thing that tries us most, that the power 
of Christ Himself may rest upon us. 
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F it is necessary that believers should have right, 

i.e. Scriptural, thoughts concerning God's love, 

so it is also essential to the abiding peace of their 

souls that they perceive and believe the perfec

tion of Christ 's one offering on the cross. This is 

surely proved by the frequency, simplicity, and ful

ness with which the Holy Ghost presents it to us in 

the Word of God. H e has pointed to it by type, 

from the offering of Abel down to the last offering 

before the cross. The same Holy Ghost now 

dwells in us to instruct us in the value and 

perfection of Christ 's one offering, the antitype of 

all those types. 

Nothing short of perfection could satisfy God, 

and until believers see Christ 's perfectness as 

their 's through believing, they cannot have settled 

peace and rest. This said, let us examine the 

twofold testimony of the Spirit of God; first by 

types, second to the antitype. 

The term type (from Tiipos, a blow, an impres

sion, a counterpart) is something very definite. It 

is more than an illustration, and implies a design 

on the part of God to foreshadow or represent 

something else; and we know that by the offerings 
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under the law, i.e., the old dispensation, He 

designed to foreshadow the one offering of His 

Son made flesh, in its varied virtues and compre

hensive value. 

Wi th respect to the types, we observe a Divine 

order. From the first recorded offering—that of 

Abel—until the times of Moses, we read only of 

one kind of offering, viz., the burnt offering— 

ascending offering. 

It is said of Jacob, indeed, that he offered sacri

fices (Gen. xivi. i ) ; but while there was plurality, 

there is no mention of variety. To the eye of 

God, and in His estimation, the one offering 

comprehended all; and to every true believer, 

whatever may have been the measure of his 

intelligence, Jehovah imputed the full value of the 

antitypical offering of Christ. Now also the babe 

in knowledge has the full value of His one offering: 

and the father can have no more, although he has 

fuller intelligence of its value, and consequently 

fuller, deeper joy in God. 

The law was given by Moses, and it entered 

that the offence might abound. It revealed and 

defined sin as it had not before been revealed, and 

to meet that revelation the variety of sacrifices 

and offerings was introduced in Leviticus. As 

was the revelation of sin, so also was that of the 

varied virtues of the offering—burnt offering, sin 

offering, trespass offering, meat and peace offer

ings, &c. 
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To us, that ritual is only a matter of history; 

we have nothing to do with it, thanks be to God, 

except by the shadow to learn more of the 

substance. Ours is the happy privilege of simple 

confidence in the one all-comprehensive offering 

of Christ ; so that , by one glance of faith at Christ, 

we see all, and by presenting Him to God we 

present all. 

T h e mummery of modern Ritualism is mimicry ? 

of Judaism, without the sanation from God which \ 

Judaism originally had—this is its folly; while 

parts of it contradict the Word of God and 

dishoaour the sacrifice _ of . Christ—this is its 

enormity, its wickedness. Beware of it, beloved 

fellow-believer; it betrays ignorance of dispen-

sational differences, and also of the falseness of 

the idea of a state religion or a national church. 

God is a Spirit, and they who worship Him { 

must do so in Spirit and in truth ; not here only nor \ 

there alone, but everywhere. W e may well be * 

thankful to assemble within walls under cover and 

at set t imes; still, even when so gathered, if we 

worship aright, it is as being by faith and in spirit 

in the heavenlies, in the heavenly courts, where, 

indeed, the great High Priest, the only Priest over 

His brethren, leads Divine worship. This we could f 

do, if necessary, and with equal acceptance in the 

sight of God, in the open field. 

W e have seen that by the typical sacrifices and 

offerings the Holy Ghost pointed to the "one 
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offering" of Christ in its different aspects and 

results. These had their day; but we hear one 

saying, in the spirit of prophecy by David, 

" Sacrifice and offering Thou didst not desire; mine 

ears hast Thou opened" (or digged): " b u r n t 

offering and sin offering hast Thou not required. 

Then said I, Lo , I come: in the volume of the 

Book it is written of Me, I delight to do T h y will." 

This very Scripture is quoted by the Holy Ghost, 

and applied to Christ on purpose to prove the 

excellence of His sacrifice for sin. There is this 

important and explanatory change made in this 

passage. Instead of, " Mine ears hast Thou 

opened," it is, " A body hast Thou prepared me." 

It was by the offering of the body of Jesus Christ 

once (once for all) that the mighty deed was 

effected. H e came to do the will of G o d ; H e 

delighted to do i t ; it was His meat. Tha t will 

required that " H e should lay down His life, and 

take it again." " By the which will we are sanctified 

through the offering of the body of Jesus Christ 

once.'" See then, dear fellow-Christian, that as by 

faith you are linked to that one offering which 

accomplished the will of God, and reconciled you 

to Him, you are sanctified (Heb. x. 10). 

Again, in verses n - 1 5 , H e contrasts the posture 
and action of the typical priests and Christ. They 

v stood daily ministering and repeating their sacrifice, 
because imperfect; but Christ, when H e had made 

/ one sacrifice for sin, sat down, not needing to rise 



The One Offering. 29 

again for the purpose of offering for s in; "for by 

His one offering H e hath perfected for ever them 

that are sanctified; " the one offering both sanctified 

and perfected for ever, every one who is by faith 

connected with it. In Ephesians v. 2, Paul , taught 

by the Holy Ghost , says, " Christ also hath loved us, 

and hath given Himself for us an offering and a sacri

fice (victim) to God for a sweet-smelling savour." 

Yes, beloved, whatever (to speak as men) that 

sacrifice involved of cost, pain, and sorrow, it was, 

and is, gratifying to God, and we are accepted in 

H i m ; and that offering, in its virtue, savour, and 

value, is imputed to, and reckoned to the account 

of, the one who trusts it, although his faith may be 

the weakest, and his intelligence of its value the 

smallest. 

Of old the offerer and the offering were accepted j 

together—it for him, and he in i t ; so now the f 

truster in Christ, and Christ the trusted One, are | 

accepted together. " H e hath made us accepted in \ 

the Beloved," who gave Himself for us. God, by 

one act, has eternally accepted you in Him, in \ 

Chris t ; for H e changeth not. Of His gift of ! 

Christ for us, and His calling of us to Christ, H e 

will not repent. In both these acts H e is " without 

repentance" (a change of mind). Here, then, 

beloved, rest, and keep your daily Sabbath with 

God by faith in His Son, and in His accomplished 

work. And should you fail in your walk, should 

sin defile your conscience, and so disturb your rest 



30 The One Offering. 

of soul, the remedy is at hand. Confess fully, 

definitely, believingly, and you will find the Com

forter ready to fulfil His ministry, viz., the repeated 

presentation to your soul of Christ in that offering 

which once for all covered all your sins, and 

answers fully for you in the presence of the Father. 

" Little children, sin not ; and if any man sin, we 

have an Advocate with the Father , Jesus Christ 

the righteous." For "if we confess our sins, He is 

faithful and just to forgive us our sins, and to 

cleanse us from all unrighteousness." Jealously 

watch that nothing comes between your soul and 

this, between you and Christ, but Christ only 

between your soul and God. No, nothing: not 

your obedience, any more than your sin. Obedience 

\ may be—indeed, should be—the purpose of your life, 

• but not the rest of your soul. 

Make His one offering also your shield against 

the fiery darts of Satan ; present Christ to him, 

direct him to Christ respecting you ; that is, refer 

him with his every charge to Christ. If it is true, 

Christ is your shield; if false, H e will refute it, 

and give you peace. Thus live your life as he 

lived his who said, " The life that I live in the 

flesh " (the body) " I live by the faith of the Son of 

God, who loved me, and gave Himself for me; " in 

a word, make Christ your all. 
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H A T thoughtful person does not know that, 

as the result of unwisely feeding and 

nursing infants, disease and deformity are 

to be found ? If this is true in nature, it is 

equally true, and of even more importance, in 

things spiritual, even as the soul is of more impor

tance than the body. 

The food of newborn souls is that same Word 

of God by means of which they were regenerated 

by the Holy Ghos t ; it is also the guide of their 

steps. Consequently, to feed aright, is to feed on 

that Word , and to walk aright (that is, to behave 

correctly) is to act in obedience to it (2 Tim. iii. 

16, 17). 

All Scripture is essential; there is nothing in 

the Word of God unimportant ; every thing written 

is essential to the end for which it was written. 

Tha t which is not essential to our salvation is 

essential to our true knowledge of God, our com

munion with Him, and our full obedience. 

Let me, then, entreat young Christians toacquir'e 

correct, i.e., Scriptural, views of God's character, 

and of His ways ; also early, by grace, to form 

godly habits of watchfulness and prayerfulness, 
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carefulness of speech and action, and unreserved 
obedience to His revealed will. If this is done, we 
shall not have a believer praying to be reconciled 
to God, nor a preacher of the Gospel telling un
converted people they are forgiven. 

There is a difference between atonement and 
forgiveness ; they are connected, yet distinct. The 
one was effected for us, but without us; the other 
is made true in us. 

Atonement was made by Jesus to God on the 
cross, and for us; forgiveness is the act of God to 
us in Christ, and is witnessed to in our conscience 
by the Holy Ghost. Atonement was made before 
we were born; forgiveness, or remission of our sins, 
look place when we believed; we then " received 
remission of s ins" (Acts x. 43 ; xxvi. 18). 

It may be interesting and profitable to trace this 
difference as it appears in the Scriptures. " T o 
the law and to the testimony" on this, as on all 
points. 

With regard to the first; that is, "atonement."' 
It is a word which in our English translation 
frequently occurs in the Old Testament, but is 
only once used in the New (Romans v. n ) , where 
it stands as the translation of one form of the 
Greek word katallasso, " t o change, exchange, to 
reconcile." In the Old Testament it is the trans
lation of the Hebrew word kipper, " to cover." Of 
this, which is its true meaning, there are many 
happy illustrations or examples; such as Noah 
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pitching the ark with pitch, Moses making the lid 

(or cover) of the ark of the tabernacle, which 

formed the mercy-seat; but there is one very 

interesting use of this word which Jacob made 

when preparing to meet his brother Esau. Having 

arranged his present, he said, " I will appease" 

(that is, cpver) " him with a present, and after

ward I will see his face." As between man and 

man, Jacob with his present put a cover between 

his offence and Esau 's anger, and afterward saw 

Esau 's approving countenance. 

As to the second word, "forgiveness," or " re

mission." In the New Testament these are the 

usual translations of the same Greek word, aphesis. 

There is another word, apoluo, "to loose," once 

used for forgiveness (Luke vi. 37); " Forgive, and 

ye shall be forgiven ; " but both convey the idea of 

release, freedom from, deliverance, as we see in 

Luke iv. 18, where the former of these Greek 

words occurs in the sentence, " To preach deliver

ance to the captives." 

This may suffice as to the Scriptural uses of the 

words "Atonemen t " and " Forgiveness." Let us 

now enquire as to their connection with the work 

of Christ. 

Atonement refers to His sufferings on the cross, 

when H e actually bore our sins and the consequent 

judgment of God ; when H e satisfied justice, 

expiated guilt, and paid the ransom price, in order 

that, by the blood " of His covenant, His prisoners 



34 Atonement and Forgiveness. 

might be sent out of the pit in which there was 
no water" (Zech. ix. n ) . In a word, when " H e 
through the eternal Spirit offered Himself without 
spot to God," He performed the mighty deed of 
"covering" for ever our sin and guilt, reconciling 
us to God by His death, and justifying us by His 
blood. He then atoned, and laid the solid basis 
on which God could display His grace in justly 
forgiving sin; for mercy shown to the believing 
sinner is an act of justice to Christ. " The sure 
mercies of David" are just and "holy things." 

Forgiveness, or remission, is based on atonement. 
"God for Christ's sake" (or in Christ) "ha th for
given you." It is the act of God towards the 
sinner, in virtue of his having believed in the work 
of Jesus on the tree. As a matter of experience it 
stands thus: An unconverted man finds himself 
convinced of sin, and discerns the fearful conse
quence, namely, the righteous judgment of God; 
he is conscious of guilt, fearful of judgment, and 
oppressed, and bound by this awful sense of God's 
displeasure at his sin. While in this state the 
Holy Ghost, who has convinced him of sin, shows 
him Jesus Christ, God's Son, suffering in his stead; 
he believes i t ; the awful weight of guilt and fear is 
lifted from his soul; he is free, for he has obtained 
remission; the accusations of conscience give place 
to the peace of God through faith in the peace-
speaking blood of Christ; the sense of God's 
displeasure at his sin is exchanged for the assurance 
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of his acceptance in Christ, the Son of God's love; 

and he is happy, for he is forgiven, he is delivered. 

Having believed, and known the blessedness of 

the atonement as covering his sin, love to God 

takes the place of enmity, and his entire con

dition is changed; he is reconciled, and it is his 

privilege to " JOY IN GOD, through our Lord Jesus 

Christ, by whom he has now received the atone

ment " (reconciliation). 

This is his washing or bathing (John xiii. 10), so 

complete that it leaves nothing to be done ever 

after but to ,wash his feet; that is, to cleanse and 

keep clean his daily walk through the Word. 

Henceforth God is known as a Father , and with 

Him as such the reconciled one has to do. The 

severest form the dealings of God can assume 

towards him now is that of Fatherly correction ; 

and, though very solemn and severe, if needs be, 

it is the token of Fatherly love, and the mark of 

his sonship, intended for his profit, to make him 

more holy, more like God his Father (Heb. xii. 5-11). 

Even when conscious of sin, which, indeed, is too 

frequent an occurrence, he should have no "con

science of s ins" (Heb. x. 2), as if the atonement 

had not covered a l l ; nor should he know again his 

former fear of judgment and presence of gui l t ; but 

as a child he should confess his offence against a 

Father ' s love with deeper grief, and more perfect 

hatred of the sin than at the first, knowing that 

" if we confess our sins, He is faithful and just to 
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forgive us our sins, and to cleanse us from all 

unrighteousness." 

This childlike confession of known faults, to

gether with the prayer for cleansing from secret 

faults (i.e., faults unknown to ourselves, but seen by 

God), is the secret of abiding peace and joy in the 

Lord, and becomes power for service and suffering. 

The neglect of such confession and of such 

prayer leads to hardness of conscience respecting 

sin, until God is, to speak with reverence, often 

obliged to give up His child to the commission of 

that which will put him to shame, even before men. 

Israel of old opened and closed each day with 

the morning and evening lamb. Christ is our 

Lamb, whose blood once for all covered sin, and 

on the ground of it God, as our Father , can repeat 

His acts of forgiveness. 

Hold fast, then, beloved, to the one sacrifice of 

Christ, the virtue of which is perpetual, eternal, 

unchangeable. By it you were reconciled to God, 

" reconciled by His death ; M and your position was 

entirely and for ever changed ; remembering this, 

practise without fail the confession of your faults, 

as a child to a father, and so walk in peace, in the 

light and joy of the Lord. This , I repeat, will 

be your strength, both for service and endurance; 

and you shall certainly escape the judgment of the 

Lord, and shame before men. 

Once more, beware of false teaching on this 

fundamental point. The Scriptural teaching is not 



Atonement and Forgiveness. 37 

at-one-ment (by which is meant reconciliation 
without blood, without the cross), but atone-ment, 
covering by blood, or by the one offering of Jesus 
Christ on the cross. Since the fall, there is nothing 
for man, apart from the blood of Christ, but 
judgment. 



IRest. 

H O but those who have tasted its sweetness 

can imagine the fulness and richness of that 

little word "Rest?" Let me fix it on your 

mind by reading a few passages in which 

it occurs. 
Genesis ii. 3 ; Zephaniah Hi. 17 ; Hebrews iv. 3-9 ; 

Matthew xi. 28, 29. 

Our rest, which, though implied, is not distinctly 

stated, is God's own rest in His own blessed affec

tions, and in the simple and absolute certainty of 

the accomplishment of all His works. Fa ther , 

Son, and Spirit mutually delight in one another, 

and rest in the absolute accomplishment of every 

purpose which H e wills to perform. 

Genesis ii. 3, I need not tell you, is the rest after 

the six days' arrangement of matter, and the 

formation of man, the masterpiece of creation, and 

woman in man. There is a little word here we do 

well to notice, " H e rested from all His works." 

Not from fatigue; not that His mind needed to be 

refreshed through res t ; but H e did all that H e 

intended to do, and ceased. The Sabbath Day is 

always connected with the earth, and we get no 

mention of this Sabbath until Israel comes on the 

scene. There is intimation of rest in the days 
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of Noah, when the dove was sent out of the ark, 
but found "no rest,'" and returned. But there is 
no mention of a Sabbath. It is always connected 
with God's dealings with the earth. 

Pass on to Zephaniah iii. 17 : " He will rest in 
His love"—not from, as in creation. Here we 
have the higher, the gloriously perfect rest of 
redemption. God rested in His love for the object 
of that love: and so, dear fellow-believers, God 
rests in His love to you. This, of course, applies 
to Israel, and will have its completion by-and-bye, 
but the principle is the same. God has found in 
Christ, and in His finished work, a rest which 
gives Him satisfaction, and delights His heart ; 
and it is here you and I find rest. 

" We who have believed do enter into rest." 
God rested from creation the seventh day; and the 
Lord Jesus Christ ceased from the toil of redemption 
when He said, " It is finished;" and now, sinners, 
hearing of the finished work of Christ, cease to 
work for salvation, life, and peace, and rest in it. I 
believe this is the first rest mentioned in the n t h 
chapter of Matthew. " I will give you res t ; " " Ye 
shall find rest to your souls;"—a rest given, and a 
rest found. Some of the worst " Sabbath-breakers" 
are those who rigidly observe the first day of the 
week. Why ? Because they make observance of 
the first day a thread in their garment in which 
they seek to appear before God. We who have 
believed do enter into rest, and now have with God 
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a perpetual rest in the Son of His love. There is 

also a perpetual Sabbath in store for the people of 

God. 

Matthew xi. 28, 29. Sinners are not saved to do 

as they please. W e are saved to obey the Lord, 

W h o saved u s ; the standard by which we are to 

judge is His W o r d ; therefore let us bring all we see 

around us to the test of it. W e are called to take 

His yoke upon us, and learn of Him ; that is, yoke 

ourselves with Him, tread the path H e t rod ; and, 

lest we be in doubt as to the path H e trod, the 

Epistle to the Philippians tells us. From the bosom 

of the Father , down, down to the dust of death, H e 

W h o was God, not " made Himself God," but 

" made Himself of no reputation." That is the yoke ! 

coming down lower and lower in our own estima

tion, patiently pursuing the path H e pursued. H e 

was subjecft to His Father , and enjoying at that 

moment what He promised, "rest" " Take this 

yoke upon your neck which I am wearing, subjec

tion to the Fa the r ; and you will find, as I do, rest 

to your souls." 

Search out the passages in the Scriptures where 

the word " rest " occurs. It will richly repay you 

for your search. You will find that God has rested ; 

and that Christ lias rested ; and that God has 

found for Himself, and Christ for Himself, res t ; 

and the weary sinner coming to Christ gets res t ; 

and the obedient son " finds r e s t " unto his soul. 

God make us more and more obedient! 



Salvation. 

I T H what simplicity and definiteness does 
the Holy Ghost in the Word present the 
great and glorious subject of SALVATION, 

and also the certain result of believing 
God's testimony; namely, everlasting life. 

" He that believeth on Me hath everlasting life." 
" He that believeth and is baptised shall be saved." 
" He that believeth on the Son hath everlasting life." 

Salvation is God's means to the highest possible 
end—His own glory. Our salvation and sonship 
are according to the " good pleasure of His will." 
God delights in saving sinners, and thus salvation 
is rendered both certain and glorious. 

SALVATION PAST. 

As believers, then, we are saved—"Who hath 
saved us, and called us." " Whom He did fore
know, He also did predestinate ; . . . whom He did 
predestinate, them He also called; and whom He 
called, them He also justified; and whom He 
justified,them He also glorified" (Rom. viii. 29-31). 
This is the fulness, the full scope, of God's purpose 
in Christ; and it is true of every believer, and faith 
grasps it all. " Receiving the end of your faith, 
even the salvation of your souls " (1 Peter i. 9). 

D 
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We have salvation, and praise God for i t ; and 
yet it is true that our salvation is nearer each year, 
each day. 

To explain this, we need only consider for a 
moment the meaning of the word, and its varied 
connections in Scripture. 

The meaning of salvation, as gathered from the 
original, both of the Old and New Testaments, is 
deliverance and preservation. The word is used 
either in a general and comprehensive sense, or in 
a particular and limited one. 

When used in the general, it comprehends the 
entire work of God's grace in Christ, and Christ's 
perfect work, from the forgiveness of sins to the 
ultimate results in eternal blessing, whether to the 
Church of God, i.e., the body of Christ, or to Israel 
and the nations. Wrhen employed in its limited 
sense, it refers to some special act: of God in the 
economy of redemption, and the particular act may 
be determined by the context. 

Israel's history illustrates salvation, supplying us 
with a faint type of ours, and a blessed pledge of 
theirs in the future. 

The Scriptures of the Old Testament which 
present salvation in its entirety are abundant, 
such as Psalm lxviii. 20; cxlix. 4 ; Isaiah xlix. 6 j 
lix. 16. In the New Testament it is presented in 
such passages as Acts iv. 12; xxviii. 28 ; Rom.x. 10; 
xi. 11 ; Titus ii. 11 ; Jude 3 ; Rev. vii. 10. These 
may suffice for the general application; and I pass 
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on next to notice its limited application in the Word. 
In Exodus xiv. 30, we read, " Thus Jehovah 

saved Israel;" and they sang, " He is become my 
salvation " (xv. 2). Here it is connected with one 
special act of Jehovah, by which He delivered them 
from Egypt, and from Pharaoh, its king ; the begin
ning, if I may so say, of His purposed work for them. 

In 1 Samuel xiv. 45, it is said, "Jonathan hath 
wrought this great salvation in Israel;" i.e., deliver
ance from their enemies, the Philistines. (See also 
xix. 5.) 

The blessed result of Jehovah's discipline of His 
self-willed servant Jonah was his being able to say, 
as a resurrection man, " Salvation is of Jehovah; " 
i.e., salvation from the deep. 

I need not multiply examples from the Old 
Testament, but select; a few from the New. 

The first of these will be found in Luke i. 68-80. 
(Please read the passage.) Here we have the 
inspired utterance of the hope of Israel based on the 
promises, which declared Jehovah's eternal purpose 
to bless them. This is a remarkable Scripture; for 
while it contains a description of salvation entire to 
them, no mention is made of the Church, the body, 
the mystery, the heavenly calling and glory, all of 
which are, nevertheless, included in God's salvation 
in Christ. The application of this passage is, 
therefore, particular, and connected with Israel. 

In harmony with this were the thoughts of the 
apostles, and their hope before the cross, and even 
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after the resurrection of Christ. In Luke xxiv. 21, 
we have their confession of this, and their great 
disappointment; and in Acts i. 6, their enquiry 
concerning the kingdom, the earthly kingdom, to 
Israel. The Church's standing, calling and hope 
had not yet been revealed; neither had the forma
tion of the body of Christ on the earth commenced. 

Such Scriptures as the above abound in the Word 
of God; and it would be a happy and profitable 
occupation to search them out, and mark their 
distinctive character. 

I next cite that well-known, yet oft misunderstood, 
and therefore misinterpreted, passage, "Work out 
your own salvation with fear and trembling. For 
it is God that worketh in you both to will and to 
do of His good pleasure" (Phil . ii. 12, 13). 

What a diversity of opinion has existed, and still 
exists, as to the meaning of this Scripture! And how 
much contention has a wrong and partial interpre
tation of it given rise to ! Calvinists and Arminians, 
so-called, have severally contended for its meaning, 
whereas it bows to neither as such ; for the simple 
truth of God is too majestic to yield to any mere 
system of human thought. What, then, is its 
teaching ? 

Before answering this question, I wish to remind 
you, my fellow-believer* that the standpoint on 
which the Holy Ghost places us in these particular 
Epistles is that of absolute possession of life— 
indestructible, eternal life; and that no instruction, 
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exhortation, admonition, or warning, contained in 
such Epistles, can contradict, set aside, or even 
weaken this fact. 

SALVATION PRESENT. 

Remembering this, let us examine the passage 
in question, and we shall find that it stands in a 
practical connection,and is an exhortation addressed 
to persons already saved, already in Christ, and in 
possession of life—" To all the saints in Christ 
Jesus which are at Philippi " (chapter i. i ) . 

The Philippian believers were living in the midst 
of doctrinal and moral evils—among those who 
were slaves of the lusts, the desires of the flesh, 
and of the mind, and who sought to entangle them 
in the same. From such persons, opinions, and 
practices, they were to work out their salvation 
from day to day; their preservation, if free; and 
their deliverance, if entangled. Either and both 
these they were to effect " with fear and trembling;" 
distrusting their own wisdom to detect the evil, 
and their own strength to escape or save them
selves from it ; casting themselves upon Him who 
is the Author both of the desire and the act, whose 
wisdom is deeper than Satan's subtlety, and His 
power almighty. 

Paul enumerates some of the evils by which the 
Philippians were surrounded, and among them 
that subtle but fearful sin of selfishness. Whether 
indulged in relation to things natural or spiritual, 
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it is the bane of the " fellowship" mentioned in 
chapter i. 5, which is the key to the understanding 
of the entire Epistle. In opposition to this evil, the 
apostle gives the perfect example of the Son of God 
in His self-emptying and humiliation, even to the 
death of the cross, and the honour put upon Him 
by God in consequence (chapter ii.). 

In beautiful harmony with this, Paul uses the 
word in his first epistle to Timothy (iv. 16), teach
ing him that by the faithful use of his gift, by 
habitual meditation, giving himself wholly to 
(existing, being in) the things written to him, by 
taking heed to himself and to the doctrine, he should 
both "save himself" and them that heard him. 

In Phil. i. 19, he uses the expression again in 
connection with his deliverance from prison— 
" This shall turn to my salvation ; " and in 2 Tim. 
iv. 18, alluding to his past deliverance, and expres
sing his confidence in the Lord for the future, 
he says, " He shall deliver me from every evil 
work, and will preserve (save) me unto His heavenly 
kingdom." 

SALVATION FUTURE. 
Lastly, let us look at the word as relating to the 

future—" Now is our salvation nearer than when 
we believed." 

It is needless for me to bring forth proof that 
the writer was a saved man, or that he regarded 
those to whom he wrote as saved; and yet he 
speaks of salvation as nearing them, and that 
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continually, even as the morning nears by so much 

as the night passes away. 

Here , as in almost all the passages in which the 

Church's hope is presented, the aspect is practical. 

The words, together with those of the first part of 

the next verse, are inserted in parenthesis (see 

Greek Testament), to enforce the exhortations 

preceding and following. 

Paul took the place of a watchman looking out 

for the dawn of d a y ; and, hailing its approach, he 

sought to arouse those to whom he wrote to expedt 

it, and to order their conducfl suitably to the day, 

awaking out of sleep, casting off the works of 

darkness, and putting on the armour of light. 

But it may be asked, In what sense can one who 

is saved be said to look for salvation ? 

T h e answer to this question will be found by 

considering what we are saved to. 

W e are saved from the judgment of God against 

sin. In the person of our Head and Representative, 

we entered the judicial court, met every charge; in 

Him satisfied Divine justice, and passed out. That 

court is for ever closed to us, and to Him as on our 

account. In resurrecflion H e was proclaimed free, 

and we also in Him. 

W e are saved from Satan's dominion, and that 

of the world and the flesh. W e are experiencing 

daily preservation and deliverance, or salvation ; 

yet that very deliverance pre-supposes the existence 

of evil, sorrow, and pain, around us, and also our 
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own imperfection. But we have been apprehended 
of Christ Jesus for glory, for resurrection perfectness 
—" He hath called us to glory and virtue." We 
are " predestinated to be conformed to the image 
of His Son." " When we see Him we shall be like 
Him." We wait, therefore, for final deliverance— 
salvation from this scene of conflict and sorrow, 
from the last taste and trace of our state of 
humiliation and imperfection. 

In virtue of our heavenly citizenship, " we look 
for the Saviour, who shall change our body of 
humiliation, that it may be fashioned like unto 
the body of His glory." We have sonship in 
Christ, the Son of God, are dwelt in by the Spirit of 
sonship, and cry Abba, Father ; yet we wait for the 
adoption, i.e., " the redemption of our body" 
(Rom. viii. 23). In like manner we who are saved 
wait for salvation to the perfecting of our person, 
condition, and place. 

Then shall the Church realise her hope. Salva
tion shall also be brought to Israel at the revelation 
of Jesus Christ; the kingdom also shall be restored 
to them (Acts i. 6; iii. 21), and the nations be 
blessed through them. . 

This, our hope, will be the accomplishment of 
God's eternal purpose in Christ, and the fulfilment 
of promises and predictions. 

Let us, then, dear fellow-believers, take this hope 
and use it as our " helmet" (1 Thess. v. 8), and 
we shall be able to lift up our head with boldness 
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amid the din and strife, the dust and smoke, the 
sorrow and trial of these evil days, holding on our 
way in the patience of hope. Let us rejoice in it, 
and regard the passing away of time like the foot
falls of Rebekah's camel, bearing her across the 
desert towards her unseen but beloved Isaac 
(Gen. xxiv. 61, 67). Let our hearts be in advance 
of our steps, "lookingfor that blessed hope, and 
the glorious appearing of the great God and our 
Saviour," "pressing towards the mark for the 
prize of the high calling of God in Christ Jesus." 
The Lord Himself direct our hearts into the love of 
God, and into the patience of Christ. Amen. 



peace. 

O U B T L E S S most careful readers of God's 
Word have noticed the frequent recurrence 
in its pages of the little word " peace." 
Quite as much is said of it as of joy, which 

is the overflowing of the cup of peace. There is 
a joy which disturbs this peace, but there must be 
true peace before there can be true joy. 

Peace is that which no unconverted child of 
Adam knows. There is the " triumphing of the 
wicked," although it is short; and there are the 
"pleasures of sin for a season;" but " there is no 
peace, saith my God, to the wicked " (Isa. lvii. 21). 

The natural, unregenerate man may have health, 
wealth, wisdom, honour, influence, friends, com
forts, a religious creed, forms and ceremonies, and 
may pass for a religious man; but he has no true 
peace ; for " the way of peace have they not known " 
(Romans iii. 17 ; Isaiah lix. 8). 

Yet there is, unquestionably, such a thing as true 
peace, and such is its nature that it is said to pass 
all understanding (Phil.iv. 7); it cannot, therefore, 
be fully comprehended; and if its possessor attempts 
rightly to speak of it, his soul wells up with " joy 
unspeakable and full of glory." 
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There was a time when man, fresh from his 

Maker 's hand, in innocence (i.e., in ignorance of 

evil—knowing only good), knew peace, but by dis

obedience he lost i t ; and from that moment it 

ceased to be possessed by man in his natural state ; 

and can only be known in God's own way, through 

blood, through the one all-atoning sacrifice of 

Christ, God's beloved Son made flesh. 

To that Sacrifice all the sacrifices of the law 

pointed; and the blood shed foreshadowed the 

laying down of H i s life for sinners on the tree, 

when " H e offered Himself without spot to God," 

and so " made peace by the blood of His c r o s s " 

(Colossians i. 20). Hence, God the Father , satisfied 

with His Son's finished work, raised Him from the 

dead, and is now known to every believer as " t h e 

God of peace." 

Here, then, we begin to treat of our subjecft— 

peace. 
PEACE WITH GOD 

is the sinner's great need, and that which must be 

known by him before his soul can rest. It is the 

fruit of faith, not obtained by working, but by 

believing; not by religious efforts, or resolutions to 

improve a ruined condition, to amend a sinful life, 

and reform condudl; but by taking the place before 

God, of a guilty, ruined, helpless sinner, and 

believing in the Lord Jesus Christ, trusting His 

finished work, placing all confidence in Him as 

made of God to every believer " wisdom, even 
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righteousness, sanctification, and redemption." 
Should this come before the eye of an anxious 

soul, let me ask such an one to read carefully, as 
the Word of God, who cannot lie, that which He 
says regarding His Son in Romans iv. 25; and v. 1: 
" W h o was delivered for (on account of) our 
offences, and was raised again for (on account of) 
our justification. Therefore being justified by faith, 
we have peace with God through our Lord Jesus 
Christ." Peace with God ! This is the beginning 
of blessing. God reconciles to Himself in Christ, 
and Christ, having effected reconciliation by His 
death, is the true and immediate object of faith. 
This is objective reconciliation; whilst the change 
of mind which makes the proud, self-righteous 
sinner willing to be justified, saved in this way, is 
subjective reconciliation. Such a soul is at peace 
with God. Not as one who has made his peace 
with God, for that he never could do; but as one 
resting in Him, the Lord Jesus Christ, who has 
made peace with God for him, yet without him. 

Unspeakably precious as this is, it is but the 
beginning of blessing; we need more than this, 
and God has provided more. We have rest—peace 
in God, as well as peace with Him. The prodigal 
needed food, indeed, to meet his hunger, a robe in 
which to cover himself, and sandals for his feet; 
but he had a deeper need than all these together— 
he needed forgiveness to relieve his conscience, for 
he was guilty; he needed the token of unaltered 
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love to satisfy his heart- The father understood 

this, and ran to meet him, fell on his neck, and 

kissed him, not waiting even for his confession, but 

drawing it forth by the embrace and the kiss. Thus 

the father relieved his own loving heart, and com

forted his son ' s ; and whereas other wants were 

met within the house, the deeper need was met 

without, and fitted the returning one to enjoy the 

rich provision of the father's love. So also is it 

with the sinner who believes God, and looks to, and 

rests in Christ. Peace takes the place in the con

science of guilt and accusation, and love the place 

of enmity,1 and the affedtions of the renewed soul 

find their rest in God. 

Reconciled to God, at peace with Him, justified 

from all things, accepted in the Beloved, the saved 

one possesses rest through Christ, believing in God; 

for, whilst Jesus Christ, the Son of God, is the 

immediate objedl of faith, God, even the Father , 

is the ultimate rest of the soul. Through Christ 

we believe in God (i Peter i. 21), rejoice in hope 

of His glory, and joy in H I M through Christ 

(Rom. v. 2, 11). Thrice happy state ! thrice happy 

moment when it was first enjoyed! 

Between that moment and the glory yet future, 

there intervenes the journey here in the wilderness 

and the time of service and of conflicft; and it may 

be asked, Is there a provision of peace for this also ? 

There is. It is possible for the believer to accomplish 

his journey, perform his service, and fight his fight 
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in peace of hea r t ; for the peace the Gospel gives 

is compared to sandals for the feet, which are 

included in the list of his armour as a soldier 

(Eph. vi. 15). In confirmation of this, let us recall the 

Master's words when about to leave His disciples: 

" These things have I spoken unto you, that in Me 

ye might have peace. In the world ye shall have 

tribulation : but be of good cheer ; I have overcome 

the world " (John xvi. 33). Thus , in the midst and 

in spite of tribulation (i.e., conflidt, persecution, 

temptation, and sorrow), it is our privilege to be in 

peace in Him. Neither are we left without in

struction as to how it may be obtained and main

tained. Turn for a moment to Phil . iv. 6, 7 : " Be 

careful for nothing," says Paul , " but in everything 

by prayer and supplication with thanksgiving let 

your requests be made known urito God. And the 

peace of God, which passeth all understanding, 

shall keep (garrison) your hearts and minds through 

Christ Jesus." Mark, dear reader, the two little 

words—nothing and everything. Are you tempted, 

persecuted, needy, straitened, sorrowful, cast down, 

yea, conscious even of failure in condudt ? Then 

pray about all, confess all. Pray definitely ; confess 

the particular fault, the thing in which you have 

failed or sinned; and you will soon find your heart 

relieved of all, and the peace of God, God's own 

peace, keeping your heart and mind. Remember also 

Peter 's words: " Casting all your care (anxiety) upon 

H i m ; for H e careth for (is concerned about) you." 
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Nor is this all; for, as the crowning blessing, 
God has promised to give His presence, His com
pany, to be enjoyed by the obedient one, as 

THE GOD OF PEACE. 

In Philippians iv. 8, 9, we also have Paul's final 
charge : " Finally, my brethren, whatsoever things 
are true, whatsoever things are honest, whatsoever 
things are just, whatsoever things are pure, what
soever things are lovely, whatsoever things are of 
good report; if there be any virtue, and if there 
be any praise, think on these things. Those things 
. . . do : and the God of peace shall be with 
you." This is the privilege of each believer, the 
common heritage of the children of God. 

Again, this condition of soul and this manner of 
walk should characterize each assembly of God's 
people collectively. Each such assembly is com
prised of individuals, and if each one walks after 
the heavenly pattern, God will delight to dwell 
among them all as the God of peace. 

THE PEACE OF GOD RULING. 

In Colossians iii. 15, we have the holy exhorta
tion, " Let the peace of God rule in your hearts, 
to the which also ye are called in one body; and be 
ye thankful." Let the peace of God rule, direct, 
and be the arbiter to settle every question and 
arrange every matter, and let it rule in your hearts. 
The peaceful soul will sow the fruit of righteous
ness; that is, peace, and so make peace (Jas. iii. 18). 
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We should be ready to sacrifice any and every 
thing, save God's truth and a good conscience, for 
the peace and blessing of the whole body; so 
should we experience in our midst that to which 
we are imperatively called—peace, the peace of 
God—and be full of praise. 

Once more, this peace is connected with the 
" blessed hope," the proper hope of the Church of 
God. The apostle Peter, when exhorting believers 
on the ground of the coming day of the Lord, says, 
" Be diligent, that ye may be found of Him in 
peace, without spot and blameless." 

Beloved fellow-believers, let us think on these 
things, and seek to realize them from day to day, 
that, being at peace with God through faith in the 
Lord Jesus, we may rest, having peace in God as 
the portion and joy of our souls. Our hearts will 
then be garrisoned with the peace of God amid 
the cares, conflicts, and sorrows of the way; and 
we shall be so ordering our conduct: from day to 
day that we may enjoy the presence of the God of 
peace, and rejoice in hope of His glory, waiting 
" i n peace" for the coming of the Lord and our 
gathering together unto Him. 
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E know that the Pauline epistles are not 

placed in the order in which they were 

written. The Epistle to the Romans, first 

in order, was not the first Church-letter 

written by the apostle. But the order observed in 

the New Testament commends itself to the 

thoughtful, renewed mind as Divinely fixed; that 

is to say, fixed by men who acknowledged God in 

the arrangement of the Scriptures, and who were 

guided by Him. 

The objecfh of the Holy Spirit in this epistle 

evidently is to present, in the simplest and clearest 

manner, the ground on which God can and does 

justify the ungodly, in a way honourable to Himself 

and with safety to the believing sinner; namely, in 

virtue of the death of His Son : " being justified 

freely by His grace, through the redemption that 

is in Christ Jesus." The epistle which is first in 

order thus settles the first grave question between 

the sinner and God, even his salvation. Although 

this is the special point, the prominent feature, of 

the Epistle to the Romans, it is not the only one ; 

but rather, from this point the Holy Spirit, by the 

apostle's pen, leads us on and up, step by step, to 
E 
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the elevation and triumph with which chapter viii. 
closes, and from whence Paul descends or branches 
off in chapters ix., x. and xi., to the national question 
of Israel and the Gentiles. 

By these few general remarks we introduce the 
subject, which may be termed "A Golden Chain; or, 
God's purpose of grace in Christ." "We read:— 
" Whom He did foreknow, He also did predestinate ; 
. . . . whom He did predestinate, them he 
also called; and whom He called, them He also 
justified; and whom He justified, them He also 
glorified (Rom. viii. 29, 30). 

With God counsel precedes action, and purpose 
gives birth to promise and prediction : hence " ca.Jj.jU 
ing," one link in this chain, fulfils purpose— 

u " called according to His purpose." In harmony 
with this is the order of the Spirit's ministry in 
and through Christ. When Jehovah presented 
Him to Israel through Isaiah, He said, " T h e Spirit 
of Jehovah shall rest upon Him, the Spirit of wisdom 
and understanding, the Spirit of counsel and 
might"—counsel first, and then might; a blessed 
example to us to form our plans in secret with 
God, and then to act ; to think under His eye 

God, then, had a purpose of grace towards us 
before He called us with an effectual and holy 
calling, " not according to our works, but according 
to His own purpose and grace given us in Christ 
Jesus before the world began " (2 Tim. i. 9). And 

ca.Jj.jU
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in the passage from Rom. viii., cited above, we 
have the five links of this chain, which begin and 
end with God Himself. This order is ever true of 
all that emanates from God—" Of Him, and through 
Him, and to Him, are all things;" therefore, " to 
Him be the glory for ever." 

In considering this subject, we will follow the 
order observed by the Holy Spirit, and commence 
with— 

i.—FOREKNOWLEDGE. -

" Whom He did for eh now." The foreknowledge 
of_God is declared by Himself, witnessed to by 
others, and proved by events. In Isaiah we find 
Jehovah repeatedly challenging idolators and idols 
on this ground ; see chapters xli. 22, 23 ; xlvi. 10; 
and xlviii. 3-9. When instructing Jeremiah in his 
service as a prophet, He said, " Before I formed 
thee I knew thee " (chap, i., 5). In Acts iv., 28, we 
find the assembly of believers testifying to God's 
foreknowledge; and the facts referred to prove it. 
" Known unto God are all His works from the 
foundation of the world." Nothing that happens 
increases His knowledge or surprises Him, however 
new it may be to us. " He calleth things that be 
not, as though they were." 

But what did God foreknow concerning these 
believers at Rome, and therefore concerning us ? 
He foreknew their coming into being, time, place, 
and parentage; but did He foreknow or foresee any 
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moral excellence, any good thing, anything better in 

them or in us than in others ? Certainly no t ; all are 

alike born in sin and shapen in iniquity; there is 

" no difference" in this respect. All distinctions 

between man and man are outward and circum

stantial, and before God all, in virtue of their 

descent from Adam, are s inners; and, as a fac5l, the 

saved are often the most unlikely by nature to be 

so. They were foreknown as J^os^J&tted for that 

exhibition of sovereign grace which^is His glory; 

and in the wisdom of God, only wise, they were 

"predestinated" according to the purpose of Him 

who worketh all things after the counsel of His 

own will. 

2.—PREDESTINATION. 

Here again we have to enquire, W h a t is pre
destination ? The word occurs several times in 
the New Tes t amen t ; it is, therefore, important that 
we should know its meaning. The English word 
" predest inate" is simply to decree or determine 
beforehand: and the Greek word used here is 
similar—" to fix determinately, to decree, to destine 
beforehand " (see Acfts iv. 28.) 

God, then, foreknew us as ruined in the first 
Adam and bearing his fallen image (1 Cor. xv.49), 
and as therefore just suited to the display of His 
grace in Christ Jesus, the last Adam ; H e chose us 
in Him before the foundation of the world; 
definitely fixed or predestinated us in Christ unto 
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sonship (Eph. i. 4, 5), " to be conformed to the 

image of His Son " (Rom. viii. 29), that He might, 

in resurrection, be " the Firstborn among many 

brethren," all by grace bearing the likeness of Him 

who is essentially the " image of the invisible God." 

Such was His purpose in Christ Jesus before 

time, and on the ground of this purpose He began 

to adl on sinners at Rome in the apostles' day, and 

since then on us. Finding us in sin's darkness 

and death, " alienated from the life of God," He 

" called " us. 

3.—CALLING. 

This is the third and centre link in this golden 

chain, and until we were brought under its power 

we had no warrant to trace the other links, either 

backward or forward; but now we can do so with 

joy. "Wha t is it, then, to be " c a l l e d ? " Other 

Scriptures refer to God's call. Paul acknowledges 

these very Christians in Rome as among " t h e i 

called of Jesus Christ." Of himself he wrote to 

the Galatians, " When it pleased God, who < 

separated me (like Jeremiah) from my mother's 

womb, and called me by His grace, to reveal His 

Son in m e ; " and when he was defending the truth 

of God before the Galatians he expressed his 

astonishment that they were so soon removed from 

Him who " called " them in the grace of Christ, t 

Is calling, then, the presentation of the Gospel and, 

the commandment to believe in i t? It is surelyr 
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far more than this; for observe, that those who are 
called are justified—" Whom He called, them He 
also justified." But all who hear the Gospel and 
the command to believe it are not justified; there
fore, calling is something more than the outward 
hearing of the Gospel. Yes, beloved fellow-
Christian, you and I know that it is nothing less 
than the sovereign act of God's mercy in regener
ating the soul by His Spirit and His word: " As 
many as received Him . . . were born of God " 
(John i. 12, 13). "Of His own will begat He us 
with the word of truth " (James i. 18). We know 
that the proud reasonings of man's corrupt heart 
rebel at this. In Paul's day human pride objected 
to it, replying against God; and now that it is 
more than ever rife, it should be met with the same 
reproof with which Paul met it—" Who art thou, 
O man, that repliest against God ?" 

In Adam's fall, the whole race of which he was 
the head also fell, and became as the clay, the 
" lump " of which Paul speaks in chapter ix. of this 
epistle. All were obnoxious to the justice of God, 
and if all had been left to perishr God would have 
been just, for all had sinned. But it is on this 
" lump " that the God of grace is pleased to acl in 
sovereign right of mercy, " to show His glory on 
the vessels of mercy which He had be/ore prepared 

1 unto glory, even on us whom He hath called, not 
of the Jews only, but also of the Gentiles." 

It is sad to find the amount of opposition that 
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exists against this truth even among God's children, 
owing to the lack of full subjection to God's Word. 
But the fact remains. God called then, and calls 
now, and "whom He called, them YlzaXso justified " 

4.—JUSTIFICATION. 

What is it to be justified ? " How shall man 
be just with God ?" was a question raised by Job 
of old. The verb " to justify" in the original 
means " to hold as guiltless, to accept as righteous;" 
therefore, to be justified is to be cleared, acquitted, 
approved and accepted. If we are by nature guilty I 
and condemned, and if there is to be no com
promise of God's character, but the display of all 
His attributes—of justice equally with mercy; no 
lessening of the guilt of sin, nor relaxing of the' 
sentence against it—how is this to be effected ? 
Again, if He who has the right to condemn and 
the power to execute the sentence, is the One who 
clears and accepts, we still have to ask and discover 
how. The answer is given in the infallible Word 
of God. 

We have seen that it is " God that justifieth " 
(Rom. viii. 33); " The Scripture, foreseeing that 
God would justify the Gentiles through faith" 
(Gal. iii. 8); again, " that H E might be just, and 
the justifier of him which believeth " (Rom. iii. 26). 
This He does in grace. Man has no claim on Him 
for justification; he deserves nothing but judgment ;"* 
he is a sinner, declared by God to be such, and 
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nothing else (Gen. vi. 5); his conduct without an 
exception proves it, for " there is none that doeth 
good, no, not one" (Rom. iii. 12); and when 
convinced by the Holy Spirit of his real state he 
confesses it to be so. Therefore, justification must 
be by grace, by free favour; and so it is written, 
" being justified freely by His grace " (Rom. iii. 24). 
Christ's finished work is the ground on which a 
righteous God, whose name is Holy, can honourably 
acquit all who believe on Christ Jesus. In Him 
we are justified—"justified by His blood" not by 
His life; but being reconciled by His death, we 
are also " saved by His life." By virtue of Christ's 
endless life, with all its activities and capabilities, 
we are preserved to the end, to eternity; for He 
has said, " Because I live, ye shall live also." 
Faith enables our souls to apprehend the value of 
His justifying blood, and unites us to the living 
Christ of God, so that we are "justified by faith ;" 
and the faith by which we are thus justified 
" without works," produces good works; and, 
therefore, as James teaches, we are also "justified 
by works." 

What grace of God, to pardon and accept in the 
Son of His love everyone who rests in Him, and in 
His finished work ! What more could He do ? 
Yet one thing more, which forms the last link in this 
chain: "Whom He justified, them He also glorified." 

' 'IV--T'1:'* 5.—GLORY. 
In answer to the prayer of the Lord Jesus in 
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John xvii. 1, God has glorified His Son (Atftsiii. 13), 
taking Him up from the dust of death, into which 
He had brought Him for our sakes, receiving Him 
up into heaven, and seating Him at His own right 
hand in the heavenlies, "far above all principality 
and power and might and dominion, and every 
name that is named, not only in this age, but also in 
that which is to come," the age of millennial glory. 
God " raised Him up from the dead and gave 
Him glory," and in Him, the members of His 
body, the Church, have been raised up also, and 
made to sit together with Him in the heavenlies, so 
that, virtually, we have been "glorified." Yes, 
God who reached us by the wondrous stoop of His 
beloved Son unto death, has uplifted us by His 
power through the cross, and has brought us to 
HIMSELF, to participate in the glory He has given 
to Christ; and that glory will yet be manifested, 
for " when Christ, who is our life, shall be manifested, 
then shall ye also be manifested with Him in glory." 

God's foreknowledge and predestination of us 
were before time ; we have experienced this calling 
in time, and give God thanks. On the testimony 
of His word we rest, assured that we are justified 
by His grace through faith, and we rejoice; but 
for the last link—our manifestation in glory—we 
hope, and are called patiently to wait. " When He 
shall be manifested we shall be like Him," and 
shall be glorified together with Him. 

Thus, beloved fellow-saints, we see that God 
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has, for His own eternal glory, and our eternal joy, 
bound us to Himself by this golden chain of insepar
able links; and may the knowledge and belief of 
this move us to diligence, to constant, simple trust, 
and to whole-hearted devotedness in service, and 
also enable us joyfully to endure whatever suffering 
He is pleased to lead us through. To Him be 
glory. Amen. 
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HO is sufficient to treat this mighty subject 
—the power of love ? Surely none can do 
so with a thought of accomplishing more 
than an attempt to set it forth! " God 

only knows the love of God/ ' yet would we delight 
to speak of it, and seek to know it more perfectly, 
admire it, and worship. 

There are four little words often repeated in the 
New Testament—love, grace, mercy, and peace. 
All these are true in Him, yet each differs from the 
others. 

LOVE is the nature of God; for we read, "God 
is Love." He is the self-supplied source of all 
blessing—of rest, joy, and delight. The manifes
tation of love is the revelation of God; it is the 
source of all the rest—" God so loved that He gave" 

GRACE is the manifestation of favour to the un
deserving, not looking for merit in its object. It 
is the free favour of God. Everything better than 
the worm that never dies, and the unquenchable 
fire, is a favour from God, and could only be 
bestowed through the cross; and it is this grace of 
God that bringeth salvation from these. " It is of 
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faith, that it might be by grace " and therefore sure 
to all who receive it. 

MERCY points to the real condition of its object 
as being miserable, out of which state mercy raises 
it, delivering from misery. 

PEACE describes the state to which God, in His 
grace and mercy, raises the objects of His love, 
viz., reconciliation to, and rest in, Himself. 

Divine love, ever true in God, is true in all who 
believe—they love. " We love Him, because He 
first loved us." " We have known and believed the 
love that God hath to u s " (i John iv. 16). " God 
is love," and of Him, of His love, we long to know 
more and more. 

With this desire to know more of that love which 
passeth knowledge, let us enquire what He has 
effected—what is the power of love ? 

The God of love purposed from eternity to reveal 
His love, i.e., Himself; and, in the foreknowledge of 
the creature's ruin by sin, determined to bring in 
redemption, and that through the gift of His Son. 
In due time He sent Him, giving His Son for the 
salvation of every one who believes, " that whoso
ever believeth in Him should not perish, but have 
everlasting life." Having given Him, He did not 
spare Him from death, but "delivered Him up for 
us all." Thus wrote a believing man, an apostle, 
to his fellow-believers, " for us all." 

The Son of God loved in fellowship with the 
Father, and gave Himself for the Church, redeeming 
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it by Himself, to Himself, and to the Father . 

Such was the mighty achievement of Divine love, 

unequalled love. 

Beloved reader, we desire to fix your thoughts 

and faith on this precious subject, leaving you to 

trace it downward to the simplest token and dis

play of its power. This gift insures every other 

good; this victory, obtained by love upon the 

cross, pledges every other true deliverance. It is 

the unanswerable argument for God against every 

enemy, and should silence the clamour of unbelief. 

God so loved that H e gave His Son ; hence the 

exulting exclamation, " How shall H e not with 

Him also freely give us all things ? " 

This love of God, beloved fellow-Christian, is, 

indeed, an ocean vast, without bottom, without 

shore, free from rocks, from shoals, and reaches— 

in which we may swim, dive, and take our heavenly 

pastime without fear. This love of God is our 

rest, our delight. In this, and by it in us, we shall 

" have boldness in the day of judgment : because as 

He (God) is, so are we in this world " (1 John iv. 17). 

This love, moreover, in its manifestation, is our 

pattern, as H e said who manifested it perfectly, 

" that ye should love one another, as 1 have loved 

you." If H e laid down His life for us, we ought 

also to lay down our lives for the brethren. " Walk 

in love, as Christ also hath loved us, and hath 

given Himself for us " (Eph. v. 2). 
Of the power of this love in us, in men of like 



7o Divine Love. 

passions with ourselves, we have many striking 

examples in the Word of God (both in the Old 

Testament and in the New), in Israel, and in the 

Church of God. Brevity forbids our enumerating 

many il lustrations; indeed, it is not necessary. 

One specially bright example of love as a mighty 

incentive stands on record in the Old Testament— 

one often referred to, oftener, perhaps, than imitated 

in principle. I mean the loving, loyal deed of 

David's three mighty men, who, on hearing him 

express his longing for water from the well of 

Bethlehem, jeopardized their lives, and brought it 

him. They did, indeed, surrender their lives for 

him, and he so regarded their conduct ; for he 

would not drink the water, but poured it out 

before Jehovah, saying, " Shall I drink the blood 

of these men ? " And further to prove his estimate 

of their service, he placed them first in honour; 

they ranked first among his mighty men ; others 

were promoted, but none attained to their rank. 

Many are the recorded acts of daring courage 

performed, advantages surrendered, and sufferings 

endured, all proceeding from love; love prompted 

and sustained, and in the service found its reward. 

In the New Testament also many bright exem

plifications of the power of love might be singled 

out. Peter loved much and ardently, and at the end 

of his course proved it, enduring a measure of suffer

ing, which he avowed himself ready for even before 

he was called to it, suffering ultimately unto death. 
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John also, if he did not lay down his life as a 

martyr for Christ, laid it out (and that a long one) 

in patient service and suffering for His name—a 

severer trial, perhaps, than that of death. These 

were bright examples; but for combination of 

character, conduct, ministry, and service, we judge 

Paul to have been the first, and nearest that of 

the blessed Master, manifested in his elevation as 

to truth, with lowliness of mind and meekness of 

spirit; in his tender bowels, prayers and tears for 

Israel, with uncompromising boldness in the t ruth 

against their unbelief; in his deep, tender, nurse

like care for the saints, even for the weakest, with 

unflinching faithfulness in reproving their faults, 

even those of an apostle—love which led him to 

say, " Most gladly will I spend and be spent for 

you; notwithstanding the more abundantly I love 

you, the less I be loved ;" which also enabled him 

to say, " I kept back nothing that was profitable 

unto you, . . . I declared unto you the whole 

counsel of G o d ; " and again, without hypocrisy, 

to testify, " I f I be offered (poured out) upon the 

sacrifice and service of your faith, I joy, and 

rejoice with you all." Yet he spared not either 

false doctrine or practice, nor overlooked their 

wrong thoughts or ways. 

Such as these were prominent witnesses to the 

power of divine love in them, and doubtless the 

day of Christ will reveal many examples which have 

been hidden from the eyes of man. Our David, our 
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Beloved, sees all such faithful workers, estimates 
duly, and will openly declare in that day His value 
of and delight in them. 

We know a little of that which love has effected 
for us, and are desirous of knowing it more fully, 
and believing it more simply. We also know 
somewhat of the power of divine love in us, and 
we pray that it may increase more and more. Let 
us, then, as a means to that end, contemplate 
oftener than hitherto His love to us, and believe it 
more confidently; so shall our love increase and 
abound, and manifest itself in a more Christ-like 
walk in the midst of our fellow-saints, and before 
the unsaved world around us. 

Blessed be God, there are, even in our day—a 
day of weakness, worldliness, and division—many 
fair witnesses to this great truth, the love of God, 
who with simplicity of mind believe it, and in their 
lives exemplify its power. Let us, then, endeavour 
more earnestly than ever to "forget those things 
which are behind, and reaching forth unto those 
things which are before, press toward the mark for 
the prize of the high calling of God in Christ Jesus." 



Sancttfication. 

^ O T many words are in more general use at 

the present time in the comparatively 

enlightened parts of Christendom than 

"San&ification" and "Perfection;" yet not

withstanding the clearness with which some per

ceive and declare their meaning, there is still much 

indistinctness in apprehending and inaccuracy in 

stating their true import . 

In many such cases, perhaps in most, the 

difficulty lies in a misapprehension of what the 

flesh i s ; i.e. our corrupt nature, derived from our 

union with the first Adam, with which we were 

born, and thereby constituted sinners before we 

were manifestly such by evil words and deeds. 

" Behold, I was shapen in iniquity; and in sin did 

my mother conceive me," said David, when he had 

learned in the presence of God the utter depravity 

of his very nature (Psalm li. 5). 

In this evil nature we lived, and to it we were 

slaves, until God, in His rich, sovereign, mighty 

grace, delivered us by a birth from above, through 

faith in the Lord Jesus Christ. From that time we 

ceased to be " in the flesh," and were, and still are, 

" in the Spirit," and indwelt by the Spirit of Christ. 

But although we are no longer in the flesh, the 
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flesh is still in us, and it " lusteth against the 
Spirit;" hence the inward conflict from day to day. 
The corrupt root remains unchanged. Though 
life from Christ has been communicated to us, and 
we are a new creation after the image of Him who 
created us, no change is effected in the character 
of the flesh. Our Lord's words to Nicodemus, 
who was a cultivated man as to the flesh, are still 
true, " That which is born of the flesh is flesh," 
even as " that which is born of the Spirit is spirit." 
Therefore, sanctification is neither the eradication 
or out-rooting of the flesh, nor even an improvement 
in its nature. 

Experience within and observation of facts 
around, combine to confirm this statement, and 
prove that " the old man " will struggle to the end. 

What, then, is sanctification ? To this inquiry, 
I purpose to reply by examining some of those 
Scriptures in which the word occurs, and others by 
which the idea underlying it is most clearly conveyed. 

Let us take the first mention of this subject, in 
Gen. ii. 3 : '• And God blessed the seventh day, and 
sanctified i t : because that in it he had rested from all 
His work which God [Elohim] created and made." 
Observe, no mention is made of any difference 
between this day and the other six as to its length, 
its light, or heat, but only as to its particular use; 
it was separated, set apart by God to Himself, for a 
purpose, even rest. Here we have the true meaning 
of the term " sanctification," a setting apart. 
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Again, it is said, in Lev. viii. 10, that Moses 

" sanctified" the tabernacle, and all that was 

therein. Not that he changed the nature of gold, 

silver, copper, and wood, nor of linen and silk, or 

other materials of which the tabernacle had been 

constructed, or with which it was furnished ; but 

he separated them from common purposes, to 

Jehovah's use, for His worship by Israel. T h e 

same applies to persons; for Moses afterwards 

consecrated Aaron and his sons, to sancflify them 

to the priestly office and its functions. (See ^ .12,30. ) 

For brevity's sake, I will only cite one more 

passage in which the word " sancflify " occurs, and 

that in a remarkable connection, but not less 

clearly presenting its true meaning; if possible, 

more so. In Isaiah lxvi. 17, we have these striking 

words: " They that sanCtify themselves, and purify 

themselves in the gardens behind one tree in the 

midst, eating swine's flesh, and the abomination, 

and the mouse, shall be consumed together, saith 

Jehovah." Here are men who separate themselves 

from temple, altar, and priest, defiling themselves 

with abominable creatures, yet they are said to 

" sandlify themselves;" i.e.Jhvy separate themselves 

to evil, and meet with the just recompense of their 

condudt. 

I will now ask the reader to examine at his leisure 

the many passages in which this word is found, and 

the result will be the confirmation of what has been 

stated. I might add that lexicographers give the 
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same meaning to the term. Parkhurst says, in 
his article on the Hebrew word, '*To separate, 
to set apart." That separation or setting apart 
is the ideal meaning of the word, appears from 
Leviticus xx. 24, compared with verse 25, "I 
have separated you from other people;" "Ye 
shall not make your souls abominable by beast or 
by fowl, or by any manner of living thing that 
creepeth on the ground, which I have separated from 
you asunclean;" the animals thus separated remain
ing, of course, unchanged and as unclean as before. 
Dr. Young gives a similar explanation of the word. 

Having gathered thus much from the Old Testa
ment Scriptures, let us now examine some from the 
New, in which the corresponding Greek word is em
ployed, both in the Gospels and Epistles. Here also 
the idea throughout is separation, or setting apart. 

In proof of this, notice first those remarkable 
words uttered by our blessed Lord in connection 
with the Father. In answer to the cavilling Jews, 
who objected to His calling Himself the Son of 
God, and who founded thereon the charge of 
blasphemy, He said, " Say ye of Him, whom the 
Father hath sanctified, and sent into the world, 
Thou blasphemest ?" (John x. 36.) This cannot 
mean that the Father made Him pure or holy, for 
He was so essentially and eternally as the Son and 
Word of God, and also in incarnation ; but it tells 
us that the Father set Him apart for the work 
which He came to accomplish. 
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Again, in John xvii. 19, H e says, " And for their 

sakes I santtify myself, that they also might be 

sanctified through the t ru th . " Here we have the 

same idea expressed—not His making Himself 

holy, but separating or setting Himself apart as 

the Offering without spot to God, in virtue of which 

the Father constituted Him, in resurrection, " a 

priest for ever after the order of Melchisedec ;" for 

He glorified not Himself, nor set Himself apart to 

be a high priest. 

Space forbids enlarging on this part of the 

subject. Le t us now enquire the force of the term 

as applied to ourselves. Tha t there is such a thing 

as sandlification we are su re ; we know it is the 

will of God that we should be holy. Our Lord 's 

prayer was, " Sandtify them through Thy truth ;" 

and Paul also prayed that believers might be 

sanctified wholly, spirit, soul, and body, and might 

be preserved blameless (1 Thess . v. 23). In 

what, then, does our sancftification consist ? It is 

neither more nor less than the subjugation of the 

flesh, the corrupt nature derived from our Adam-

standing, by the power of the Holy Ghost, who 

dwells in us, in order that the new life may be 

manifested, that the principles of the new creation 

may be developed, and that we may refiecft the 

moral glory of Chris t ; walking in the Spirit, walk

ing even as H e walked. 

Sancftification is connected in the Word of God 

with each person of the Godhead; but the Father , 
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Son, and Holy Spirit are always one in counsel, and 

united in action—a blessed pattern of all fellowship 

in the truth, and co-operation in service. 

Jude , in his epistle, addresses the believers as 

" sanctified by God the Father , preserved in Jesus 

Christ, and called." In the Epistle to the Hebrews 

we read, " Jesus, tha t H e might sanctify the people 

with Hi s own blood, suffered without the gate" 

(chap. xiii. 12); sanctifying Himself that they 

might be truly sanctified. Peter, in his first Epistle 

(chapter i. 2), says, " Elect according to the fore

knowledge of God the Father , through [or in] 

sanctification of the Spirit, unto obedience and 

sprinkling of the blood of Jesus Christ ." Again, in 

that unique passage in which Paul describes his 

service and the fruit of his labours among the 

Gentiles, he speaks of the saved ones among them 

and their service as being an acceptable priestly 

offering, or presentation to God, " sanctified by the 

Holy G h o s t " (Rom. xv. 16). 

T h u s we see that believers were sanctified by 

God, set apart , chosen in Christ, before t ime; 

that in time they were sanctified by the blood, by 

that one Offering which both sanctifies and perfects 

for ever ; that in their day they are sanctified by 

the Holy Ghost in regeneration and belief of the 

t ruth , sanctified by the Word . 

Sanctification by the Holy Spirit in regeneration 

is instantaneous, though its development and its 

manifestation may be gradual and progressive. 
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The moment life is communicated to anyone from 

Christ, the Head and Source, that moment he is 

separated from the world, delivered from deatli and 

darkness. Subsequent practical separation from 

sin, and devotedness to God, are the manifest 

result; so that , while " progressive sandlification " 

is not a Scriptural term, growth in grace and 

knowledge of Christ is a reality which is revealed, 

commanded, and by grace effecfted. 

In all this the flesh remains the same, precisely 

what it was—conquered, but not changed. No 

amount of knowledge or power of grace, no height 

of joy or depth of sorrow, can either outroot or 

change it. Neither Gethsemane nor Tabor would 

improve i t ; nor could Paul ' s marvellous introduction 

to the third heavens destroy i t ; for he needed a 

thorn in the flesh when he came down from the 

third heavens to preserve him from the pride of 

his nature, which would otherwise have fed on the 

wonders of that heavenly region, and would have 

puffed him up. 

Once more, as to our sancftification through the 

Word . " Sancftify them through Thy truth : Thy 

Word is the t ru th ." The answer to this prayer is 

effecfted by the application of the Word to our 

spirit, words, and ways ; to all that passes within 

and around us. By this means we discover that 

which is contrary to the mind and ways of Christ 

in either and all of these ; and through the power 

of the Holy Spirit, who indwells us, we stand 
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practically free, separated from them, and avoid 
. that which is evil. Again, from the Word we learn 
what is pleasing to God according to Christ Jesus, 
and by the same power we practise it. Thus the 
Word forms and fashions our life and conversation 
as the mould does the clay; as it is written, " Ye 
have obeyed from the heart that form of doctrine 
to which ye were delivered." This is the washing 
" by the Word," which He who loved the Church 
and gave Himself for it is now continually carrying 
on (Ephesians v. 26). Not washing the flesh, but 
cleansing us from the power of that flesh in our
selves, and in its works around us, by the application 
of the Word, and by the power of the Holy Ghost. 
For what we know experimentally of this, let us 
give thanks, and forgetting that which is behind of 
this race, let us press forward along the line for the 
goal and the prize. 

In conclusion, let me say that we have no lower 
standard of walk than the walk of Christ, nor can 
we justify any manifestation of the flesh. There is, 
indeed, forgiveness with God, but we must not find 
excuses for our sins. The same apostle who says, 
" We have an Advocate with the Father," and that 
" if we confess our sins, He is faithful and just to 
forgive us our sins," says also, " My little children, 
these things write I unto you, that ye sin not.'" 

The Holy Spirit is of almighty power to subdue 
the flesh, and our aim should be full obedience to 
the will of God, as revealed in His Word, 
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H I S subjecft is intimately connected with that 
of the former paper—Sancftification, or Holi
ness—and calls for similar examination and 
test by Scripture. 

Perfection characterizes every work of God, 
His Word and His ways. It distinguishes the 
person and work of the Lord Jesus, and also the 
Holy Spirit and His work. Nothing short of it 
can satisfy the children of God, or fully display the 
power of grace. 

W e are commanded by the Lord Jesus to be 
perfect. The apostle Paul likewise exhorts us to 
go on to perfection, and it is that which every 
believer will ultimately reach ; for God's work is 
perfecft. 

In this, as in sancftification, flesh has no p a r t ; it 
cannot help us to attain i t ; on the contrary, it only 
hinders. In connection with such subjecfts we 
have nothing to do with the flesh, save to reject its 
counsel, and paralyse its acftion. 

What, thoiy is perfection P For an answer to 
this question let us, as before, appeal to Scripture, 
examining some of the many passages in which 
" perfection " and " perfedt M occur. These words 



82 Perfection. 

are not always the translation of the same original 

words ; for different Hebrew and Greek words, 

conveying different meanings, are thus rendered. 

In selecting a few Scriptures from the many, we 

will commence with that in which the word " per

fect M is first used ; viz., Genesis vi. 9 : " Noah was 

perfect in his generation." H e was perfecft (Heb., 

tamim), "p la in , or complete." This he was in his 

generation in contrast with those who surrounded 

him ; " for all flesh had corrupted his way on the 

ear th ." But, although perfecft in his generation, 

Noah was not sinless; this facft his subsequent 

conducfl proved. 

The same might be said of Abraham, who was 

bidden to walk before the Almighty, the self-

sufficing and omnipotent God, and be perfe(5l 

(tamim); not that he was to be free from weakness 

and failure, but true to his knowledge of God and 

of sin. W e doubt not but that his aim was to 

avoid sin and please God, yet we never hear him 

speak of sintess perfection, neither did he attain it. 

The testimony borne by Jehovah to Satan 

respecting Job was that he was " a perfecft (tarn) 

and an upright (yasher, straight, even) man, fearing 

God and eschewing evil." H e was perfecft in 

intention, and upright in conducft—true to his 

knowledge of good and evil, but no more sinless 

than was Noah. Indeed, the great lesson Job had 

to learn by all his severe trials was, that, notwith

standing his life of integrity, of which he boasted, 
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he was vile in his nature, and that the only place 

for him was " d u s t and a s h e s " in self-abhorrence 

and repentance. 

In Deut. xviii. 13, the children of Israel were 

charged to be " perfecfl " with Jehovah their God. 

Taken in its connection, perfection here means 

perseverance in separation from idolatry, witch

craft, and dealing with familiar spirits, and continu

ance in the worship of Jehovah only. That it did 

not mean sinlessness, is evident from the facft that 

they were under solemn obligation to offer the 

morning and evening lamb ; nor could even the 

priest dare to approach the altar, except he first 

washed at the laver. They knew not sinless 

perfection ; indeed, Scripture knows it not, save in 

Him who was undefiled and undefilable in Himself, 

even when under the imputation of sin, and when 

judged for it. Rather we should say, that if at 

any one moment beyond another He was the 

objecfl of His Father ' s delight, it was when " He 

bare our sins in His own body on the tree." To 

present this sacrifice in type was a part, and a 

considerable part , of Israel's perfection with 

Jehovah their God. 

In David's inspired song (2 Sam. xxii.), on the 

occasion of his deliverance from Saul, and from all 

his enemies, we find the expression, " I was also 

upright (perfect, tamim) before Him." Was this 

an assertion of sinlessness ? We know it was not, 

so far as David's flesh was concerned; yet he was 
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perfecft in his condutft towards Saul, not injuring, 

but delivering him, though Saul was, without 

cause, his enemy, and sought his life. David's 

motto was, " Touch not the Lord 's anointed;" and 

to this he was perfecft, and with the upright 

Jehovah showed Himself upright, and delivered 

him, David was conscious of uprightness, but 

knew too much of himself to speak of sinlessness. 

Doubtless the Spirit of Christ carried David beyond 

himself in this song to utter words of unqualified 

application to David's Lord. 

The habit of quoting Old Testament Scriptures, 

describing Jehovah's work with, and in, His 

ancient people Israel, and applying them in an 

unqualified manner to ourselves, often misleads. 

Space demands that we now pass on to the New 

Testament . Here the first occurrence of the word 

"perfecft" is in Matt . v. 48 : " Be ye perfect, even 

as your Fa ther which is in heaven is perfect." 

The subject of this passage is kindness to enemies, 

and the perfecft example of it is seen in God's 

conducft; for H e causes His sun to shine, and His 

rain to fall on the unjust as well as on the just. To 

be perfecft (teleios), complete, as taught here, is 

to love our enemies, and do good to those who 

hate us, and so to imitate God, reflecting His glory 

in the grace of our ways. To be kind to the thankful 

only, would be a coming short in our representation 

of Him ; it would be imperfection. 
This conformity will not be effected by the 
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eradication of selfishness, nor by changing it into 

unselfishness, but by the subjugation of self, that 

the love of God in us may manifest itself after the 

Divine pat tern. It will not be the result of the 

non-existence of sin in us ; it will not be sinless 

perfection. 

The rich young man who came to Christ to 

enquire what he was to do to inherit eternal life, 

and who professed to have kept the commandments 

enumerated by Christ, was told that if he would be 

perfedt (teleios) he must go and sell all, give to 

the poor and follow Christ. H e could not reach 

that mark, he could not complete the course of 

obedience, he was not perfect; nor can the natural 

man ever be so. As children of God, we shall 

complete our course in resurrection at the coming 

of the Lord. Then we shall reach the stature of a 

"perfect man " (Eph. iv. 13). Towards this let us 

press onward. . 

In Matt. xxi. 16, we have the word " perfected M 

as the translation of another Greek word (katartizo) : 

" Out of the mouth of babes and sucklings Thou 

hast perfected (fitted, thoroughly adjusted) praise ;" 

for praise is beautifully adapted to the lips of the 

saved, as their lips are fitted to sing to the glory of 

God. 

In Luke vi. 40, we have it aga in : " Every one 

that is perfedl shall be as his Master ;" or, " Every 

one shall be perfected as his Master." The Master 

was perfected because H e was, through suffering, 
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perfectly adapted to us as a Saviour, and the 

servant must be adapted to the Master by the 

same process. Take as an example of this the 

apostle Paul . When it pleased the Lord to take 

him up into Paradise to see sights and hear words 

which it was not lawful to utter, he was in danger 

of being puffed up and imagining himself strong, in 

which state of mind he would be unfitted for 

Christ 's use, and for His purpose to exalt Himself 

in Paul . In order, therefore, to preserve him, there 

was given him a thorn in the flesh, to effect in him 

conscious weakness, which was exactly, beautifully 

fitted to the strength of Chr is t ; for in that weakness 

the strength of Christ was perfected. On the 

discovery of this Paul gloried in the Divinely-

chosen means to such a blessed end. It is so with 

us ; our circumstances are wisely arranged, suited 

to the end of fitting us to receive and value the 

sympathy and power of Christ. There could be 

no suitability between a once suffering and still 

sympathetic Head, and members who knew nothing 

of sorrow or weakness, and there would be no 

occasion for the perfecting of His ability in their 

experience. 

In Eph . iv. n , this word is used in connection 

with the body of Christ. Paul states that the Lord, 

who descended to save, ascended to bestow gifts— 

apostles, prophets, evangelists, pastors and teachers 

—for the perfecting of the saints, in order to the 

work of the ministry, to the edifying of the body. 
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These were given for the perfect adjustment and 

fitting of the members, each in its own place to 

perform its own functions, that the body might oe 

built up, edified, making increase by that which 

every joint supplied. In all this there is not the 

remotest idea of sinlessness in the members ; indeed, 

the flesh ever hinders the happy development of 

this work in the saint. Perfection in this connection 

would be the manifestation of entire unity by 

means of the diversity. Alas ! where shall we find 

i t ? 

Writ ing to the Corinthian Church, a disorderly 

assembly, Paul , using the same word as in Eph. 

iv. n , exhorts them to be "perfectly joined together 

in the same mind and the same judgment," and in 

like manner bids them be " perfect " and " of 

good comfort " (2 Cor. xiii. 11), adding, " This also 

we desire, even your perfection." 

To the Thessalonians he wrote, " That I might 

perfect that which is lacking in your fai th;" that 

by fuller instruction in the truth, their faith might 

be more fully exercised and fitted to the truth on all 

points. T ru th and faith were to be adjusted. 

Sinlessness is not implied here. 

Another Greek word is translated by " perfecft,f 

in Rev. iii. 2 : " I have not found thy works perfect 

(filled, from plerooy to make full, to fill) before God." 

So also Paul , writing to the Corinthians, " When 

your obedience is fulfilled." There might be 

obedience, but not full obedience; there might be 
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an obeying in all points known, yet not perfect 

obedience ; indeed, only of One could it be said, in 

this sense, that His obedience was perfecft. The 

most obedient saint is never satisfied with his 

measure of obedience. No one will say he is perfedl, 

if he makes Scripture his s tandard. If any can 

say they are by grace upright, true to their light 

albeit they may be ignorant on some points (and 

ignorance of revealed truth may be culpable), let 

them not imagine that they are sinless, that the 

flesh is either eradicated or changed. 

Should any say they are what Paul declared he was 

not, namely, perfected (as the word is in Phil . i i i . 12), 

their folly would be manifest; but if they are perfect 

(according to verse 15), i.e., instructed, established, 

let them prove it by forgetting the things which 

are behind, and reaching forth to those things 

which are before, pressing along the line to the 

goal for the prize, which is perfection in resurrection, 

at the coming of the Lord. Le t them do this, and 

we will honour them. 

Wi th regard to perfection in the sense of being 

filled as a vessel, we must remember that capacity 

is enlarged by the supply, and the fullest com

munication of light and power leaves us longing 

for more. 
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H I S is a simple, yet comprehensive term ; 

solemn in its import, but happy in realization. 

It is oftener used than understood, and 

sometimes misapplied. It frequently occurs 

in the Old Testament, and twice in the New. In 

both it is applied to persons and things. 

It is the translation of different words employed 

in the original Scriptures, which, taken together, 

teach— 

I. Separation, sometimes absolute and perpetual, 

to God. 

I I . Completion, perfection, filling the hands, as 

in the case of Aaron and his sons. 
It is used in the New Testament— 
I. In connection with the person of Christ in 

resurrection. He , the Son, Priest by the word of 

the oath, is consecrated, perfected for evermore 

(Heb. vii. 28). 
I I . In relation to His work, as consecrating, 

perfecting, newly-making the way into the holiest 
(Heb. x. 20). 

A few remarks on each of the above may prove 
helpful to some, especially in connection with true, 
intelligent worship. 

G 
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True worship is adoration of God, even the 

Father, revealed in His Son, the Lamb , by the 

Holy Ghost—adoration (i) for His personal excel

lence, (2) for the perfection of His ways, and (3) for 

His gifts. 

As a matter of experience, we thank Him for His 

gifts, admire Him in His ways, and adore Him for 

His proper personal dignity and glory. This last 

is the highest point, and implies the lowest estimate 

of ourselves. 

W e bow the head, giving thanks for salvation 

from wrath. Wi th fuller understanding and closer 

communion, we bow both head and knee. Closer 

still, and we prostrate ourselves before Him and 

the Lamb , not in confusion, but confidence; not 

to beg salvation, nor even to ask forgiveness, but, 

while conscious of what we were, and of our 

present imperfecflion, to adore Him, and make the 

ascription of sevenfold excellence and glory to the 

Lamb (Rev. v. 12), giving thanks unto the Father 

by Him. 

Such worship can only be offered by those in 

and by whom the true idea of consecration is 

realized. 

The people of the world cannot, do not, worship. 

They may assume the name worshipper, learn a 

true creed, have and frequent a building said to 

be for worship, and have a man called a priest 

to lead the forms and perform the ceremonies; but 

they cannot worship the Father until they are 
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actually separated to God by the new birth, and 

by faith in the Son of God. Then they cease to be 

of the world, and are in that Church to which all 

acceptable worship is confined. 

CONSECRATION—GODWARD. 

Chosen in Christ before the foundation of the 

world (Eph . i . 4 ) , sanctified by the blood of Jesus 

(Heb. xiii. 12), and by the Holy Ghost through 

faith in Him (1 Peter i. 2), consecration is realized 

in them and by them in its first sense. This 

separation to God is essential, absolute, and abiding. 

Circumstances may change, experience vary, 

service be interrupted, inconsistency in conducfl 

may diminish joy and remove the bloom of com

munion, but consecration in this sense abides. It 

is God's adl, and done for ever* 

In such persons, holding their true place before 

God, the second meaning of the term is also 

exemplified; viz., perfecting, filling the hand. Of 

this the typical ceremony described in Exodus xxix. 

is the happy illustration. 

Redeemed and circumcised persons, as we see 

from that chapter, were first bathed, effectually 

cleansed; then on clean flesh were put the priestly 

garments ; after that came the slaying of victims 

and ordering the offerings; then they were tipped, 

ear, thumb, and toe, with blood, sprinkled with 

blood and oil; and, lastly, their hands were filled / 

with an offering to wave before JEHOVAH. Thus they 
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were " consecrated," and they then fed on the 
offerings. 

That which answers to this is now produced by 
the Holy Ghost. 

Sinners redeemed by the blood of the cross, are 
quickened, regenerated by the Holy Ghost, and 
enabled to realize their effectual cleansing, the 
bathing never to be repeated (John xiii. 10). They 
apprehend by faith Christ as their righteousness 
before God, and, anointed with the Holy Ghost, 
present Him to the Father. Their hand is filled 
with Him in all His fulness and perfection. They 
speak and sing of Him to the Father, and for Him 
they give thanks. 

Once it was otherwise with them. Then they 
presumed to approach God in nature, in the flesh, 
having no better covering than their own righteous
ness, filthy rags; without blood and without oil, 
and their hand filled with their own religious 
performances; but they did not worship. Like 
Cain and the boasting Pharisee in the temple, they 
were rejected ; but now, the Holy Ghost having 
convinced them of sin, and revealed to them 
Christ—having emptied their hand and filled it 
with Him—they are accepted worshippers; yea, 
such as the Father seeketh to worship Him. 

This is true of all believers—of the babe as well 
as of the young man and the father. All are 
separated to God, and are all consecrated priests 
to God, even the Father. 
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That which was true of Levi is promised to the 
nation of Israel (Exodus xix. 6; Isaiah lxi. 6), and 
is realized in the election (i. Peter ii. 5-9) in earnest. 
The priesthood of believers now is universal. 

Could we all, beloved, see the beauty and glory 
of an assembly of such priestly worshippers gathered 
to the name of Jesus our Lord only, and understand 
the Father's estimate of their worship, I am sure 
we should prefer it to all other assemblies, nor 
should we suffer trifles, anything that could be 
overcome or set aside, to hinder our being there, 
especially as surrounding the Lord Himself at His 
table, to remember His death, in hope of His return. 

Believers are Divinely constituted priestly wor
shippers of the Father. With adoring hearts and 
joyful lips, they present that offering by which they 
have been both sanctified and perfected for ever 
(Heb. x. 10-14), in which the Divine counsels and 
operations centred, and the full Deity ever delights; 
for " CHRIST, through the ETERNAL SPIRIT, offered 
Himself without spot to God." That offering was 
a sweet-smelling savour (Eph. v. 2), and will ever 
be so. He, the great High Priest, is perfected for 
evermore, and the way into the holiest is newly 
made, consecrated for us. 

CONSECRATION—MAN WARD. 

Having thus far considered the term " consecra
tion" in connection with worship, and its direct 
relation to God, I now wish to say a little on it in 
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its practical and manward aspecfl, properly resulting 

from and again leading to the former. 

In doing this, I shall first refer to a few remark

able passages in the Old Tes tament in which the 

expression occurs, and, secondly, consider some of 

those in the New Testament which convey the 

idea, or teach this t ruth. 

The earliest in the Old Testament is Exod. xxxii. 

29. T h e sons of Levi, on the occasion of Israel's 

idolatry and fornication, separate themselves, and, 

at the command of Moses, consecrate themselves— 

fill their hands by slaying every man his son and 

brother—firm, unflinching, full-handed obedience 

to Jehovah. 

How sad and fearful the connexion ! But it 

was simple obedience. They had the warrant of 

the word of Moses as from Jehovah. W e should 

never acfl without the guidance of the Word of 

G o d ; but having it, we should acft, whatever may 

be the consequences to ourselves or others. 

Blessed be God, H e has not committed the 

sword to the Church (therefore it should not be 

found in the hand of any one of its members), 

although H e has transferred it from Israel to the 

Gentiles. Nevertheless, the claims of the Lord 

Jesus through His Word may, and often do, call for 

costly sacrifices and service, painful, yea, as death, 

to the flesh ; nor should we be less true than the 

Levites were then. 
The next passage I shall adduce gives us the 
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term in a very interesting connexion—that of the 

Nazarite. The Nazarite 's vow is very instructive. 

It was not universal in Israel ; nor was it generally 

commanded. It was not essential to the Israelitish 

character, nor to his standing in the land. It was 

a voluntary acft of extraordinary, yet happy, 

devotedness to Jehovah—separation from the 

ordinary tastes and delights of nature. 

It was consecration, involving both separation 

and completion ; i.e., fulfilling the conditions of the 

vow of separation. 

The Nazari te for the time was doubtless a type 

of Him whose whole life was one uniform exhibition 

of separation from earth 's joys, and of devotedness 

to God—obedience to His Father ' s will. It does 

not in the letter apply to us, but in its spirit and 

principles should be realized and exhibited by us 

continually. 

W e find this word consecration again in 2 

Chron. xxix. 33, and xxxi. 6, used in connexion 

with the people's substance, their cattle. Hezekiah, 

like all godly kings, turned his attention to the 

temple and its service, to the law and to the priest

hood ; and, finding that the Levites had suffered 

want, he commanded the congregation to bring in 

their offerings, and those offerings were consecrated 

things, separated and devoted to Jehovah, their 

God. 

I will only notice one more passage in the Old 

Testament in which the term occurs, namely, 
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Micah iv. 13. This Scripture presents to us Jehovah 

standing up for Zion, to avenge her wrongs and 

maintain her rights, when all her enemies shall be 

subdued, and the spoil, the gain, shall he consecrated— 

devoted to Jehovah. This is in agreement with 

the original ordinance in Israel, that the spoil of 

their enemies, when it had been tested and purified 

by passing through fire or water, according to the 

nature of it, was to be for Jehovah. 

It will be easily seen that the Scriptures quoted 

here, taken together, teach full surrender to the 

claims of Jehovah of person and things. Israel was 

Jehovah's na t ion; their possessions were His gifts 

to t h e m ; and the spoil of their enemies was to 

be devoted to Him. 

In meeting His claims, they found their happiness 

and wealth ; withholding from Him brought sorrow 

and want . 

There are many, many more Scriptures teaching 

the same blessed lessons, which my readers can 

search out for themselves, and will be richly re

warded in the search. My desire in writing this 

paper, as in all ministry of the Word, is to suggest, 

and lead believers to search the Word prayerfully 

in secret. Public ministry was designed to help 

Christians in private meditat ion; not to be its 

substitute ; and it is a bad sign when it is otherwise. 

This said, I pass on to consider the Scriptures of 

the New Testament for further instruction on this 

subjecfl. As before stated, the word consecration 
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occurs but in two passages, and in them only in 
relation to the person and work of the Lord Jesus, 
not in direct connexion with our practice. 

In the first passage, it is the act of God, with an 
oath consecrating the Son (Heb. vii. 28). In the 
second, it is Jesus consecrating a new and living 
way into the holiest through the veil of His flesh. 
These, rightly apprehended, will, of course, affect 
our hearts Godward, and so indirectly affect 
our general practice ; yet they do not directly apply 
to, nor does the Holy Ghost use the term con
secration in the New Testament to enforce that 
which is now being pressed on us by it. 

What, then, is the teaching of the New Testa
ment on this subject ? 

Its instruction might be summed up in one word, 
a word with which children's ears are familiar, and 
which should be to every Christian one of most 
pleasant sound—Obedience. 

OBEDIENCE. 
Had the Church of God from the beginning 

better understood its meaning, and steadily, 
habitually, walked in obedience, we should not 
now, I think, have heard of " consecration meet
ings," " higher life meetings," and the like. Such 
are high-sounding words, but they prove the low 
condition of the Church, the general ignorance, 
worldliness, and weakness of the professed followers 
of Christ, even as the fifteen or sixteen days 
occupied in cleansing the temple of old proved the 



9 8 Consecration. 

neglect of daily cleansing (2 Chron. xxix. 15-20). 

But I must proceed to cite a few Scriptures in 

which this t ruth is taught, although the term 

consecration is not employed. The first I shall 

refer to, states the facft on which all the claims 

of God are based, and all the precepts of the New 

Testament enforced; viz., that we are " redeemed." 

" Ye are not your own ; for ye are bought with a 

price: therefore glorify God in your body and in your 

spirit, which are G o d ' s " (1 Cor. vi. 19, 20). W e 

belong to Another, and H e W h o has bought us has 

simple, absolute possession, and unquestionable 

right. W e are accountable stewards of all we 

have. If we are bought, we are separated to Him

self; if we are His , we should in all things be 

devoted to Him, having a settled purpose to be 

godly, and to live to God in all things. This is the 

import of the term consecration. 

The next passage I shall notice is very similar to 

th i s : " Yield yourselves unto God, as those that 

are alive from the dead, and your members as 

instruments (arms, for righteousness is armour) of 

righteousness unto God " (Rom.vi . 13). "Alive 

from the dead;" yes, partakers by the Holy Ghost 

of the life taken up in resurrection by Him who 

laid it down for the sheep, we are to live our life 

unto God after the example of Christ ; yielding 

ourselves to Him as " alive " (this is separation 

from a world of " dea th" ) , and our members— 

eyes, ears, tongue, hands, feet—in the ordinary 
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matters of life, as so many instruments of righteous

ness to God. 

Such must of necessity be the life of a risen one, 

higher than which cannot be lived here, lower than 

which the Scripture does not put before u s ; nor 

should we be satisfied with a lower. 

Again, in Romans xii. i , we are besought, by 

mercies received, to present our body as the servant 

of the renewed mind, " a living sacrifice ;" so that 

the entire occupation of its members is to be for 

God, to please and therefore to glorify Him. 

In 2 Cor. vii. i , & c , we are appealed to by the 

promises of God to come out from all that with 

which Christ has no fellowship, and which does 

not agree with our character, walk and worship; 

to " cleanse ourselves from all filthiness of flesh and 

spirit, perfecting holiness in the fear of God." How 

simple and plain is all this ! Surely if we all were 

more diligent readers of the Word of God as a 

whole, reading for fellowship with Him and 

conformity to Christ in all things, how natural and 

unmistakeable it would appear! Paul and his 

companion were enlarged in heart, and their mouths 

were opened towards the Corinthian believers, 

who, being puffed up, were cold and contracted. 

He called on them for the answer, " Be ye also 

enlarged," in order to which enlargement they must 

come out and be separate from ungodly, un-Christ-

like fellowships and practices, perfecting holiness. 
Such are some of the passages of the New 
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Testament which present to us our simple obliga

tion (which is our privilege) to do the will of God 

who has saved us, of our Fa ther who loves us. 1 

will not enlarge, but again ask my readers to search 

the Scriptures for themselves ; they will easily dis

cover them, and be richly rewarded in obeying them. 

I would add that I have quoted from the 

Epistles, not because the Gospels do not teach the 

same thing (see Luke xiv. 26, 27, 33, and elsewhere), 

but because the Epistles are largely expositions of 

the Gospels, and are, moreover, addresses to the 

Church of God, to the Churches of Christ which 

were not formed while the Lord Jesus was on 

earth (see Matt . xvi. 18). 

I would also remind dear fellow-believers of 

the blessed facfl that we are indwelt by the Holy 

Ghost, whose teaching and power are sufficient to 

enable us both to discover and do the will of God 

in all things. H e will enable us to yield ourselves 

unto God as alive from the dead; to present our 

body a living sacrifice; to separate ourselves from 

all evil, cleansing ourselves from filthiness of flesh 

and spirit, and to perfedl holiness : in a word, toobey> 

and so be godly; first in the closet; then in the family 

circle and walk ; after that, in service, in the church 

or in the Gospel; and, lastly, before the world in all 

our transactions with the people of it. 

In such a path God will be glorified, Christ 

honoured, others benefited, and our own souls made 

happy. Thus may it be with us to His praise ! 
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W I S H to give you three or four reasons why 

the hope of the Lord's coming is so pointedly 

and frequently presented to us in the Word, 

and so much insisted on by those who hold it. 

THE LORD'S OWN PROMISE. 
First, because of the distinct promise given by 

Him Who is coming. When He was about to 
leave His disciples—the small band who had left 
their little all for Him, and gathered round His 
Person—He told them of His coming departure, 
of His rejection by the world, and of the trials 
which should befall them. Their hearts were 
troubled. How did He seek to comfort and cheer 
them ? Not by speaking first of the Comforter 
the Spirit of wisdom Who should teach them 
guide them, sustain and give them victory. No ; 
He fixed their hearts upon the end—" I will come 
again." " I go to prepare a place for you; and if I 
go and prepare a place for you, I will come again, 
and receive you unto Myself; that where I am, there 
ye may be also." In the two following chapters, 
He opens up to them the difficulties of the way, 
the grace which would be given them, and the 
persecutions which awaited them. But first of all, 
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H e fixes their hearts on the end—" I will come 

again." 
HIS HEART OF LOVE. 

Second, what is the breath of that promise ? 

The very heart of that promise is the outbreathing 

of His affecftion for the objects of His love. Observe 

the last petition in His prayer : " Father, I will 

that they also whom Thou hast given Me, be with 

Me where I am." Nothing short of the personal 

appearing of Christ, to receive His Church into 

His everlasting embrace, can satisfy His heart. 

PERFECTION. 

Third, we can have nothing in perfection until 

H e come. Whether individually, or collectively as 

the Church, whether it is the enjoyment of things 

above, or on the earth itself, perfection stands 

connected with the coming of the Lord Jesus 

Christ. We have already known redemption's 

power put forth on the ground of redemption's 

price—the blood—in regard to our souls, and we 

are happy. But what of these poor bodies ? W e 

sigh on account of them. W h e n are these ransomed 

bodies to know their passage from weakness to 

power, from mortality to immortality, from corrup

tion to incorruption, from shame to honour ? It 

will be when Christ descends from heaven with a 

shout, and puts His transforming touch upon these 

bodies, making them like His glorious body. If 

we know something of conflict, we sigh for perfect 
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conformity to Christ. Will that be when the 

happy spirit experiences its exodus from this body 

of conflict? Oh, no. T h e perfect man is not 

only the spiritual image of Christ, but also the 

very image of that body that hung upon the cross 

in woe, and is now clothed in bright immortality. 

When He comes, we shall be like Him, spirit, soul 

and body. 

T H E UNITY OF THE CHURCH. 

Four th , the unity of the Church, though real, is 

not now manifested. The unity of the body of 

Christ exists by Divine power, and never can be 

touched ; but it is not manifested. 

When will it be? When the Church's Centre 

and Head appears in the air ? Then it will not 

only be one, but manifestly one. Then the Church, 

now so divided, will appear in the image of Christ. 

ISRAEL'S BLESSING. 

Fifth, we read, and hear, and speak of God's 
ancient people, the Jews. When are they to have 
their land and blessing, that which God covenanted 
with Abraham to give them ? When ? When He 
comes, Fie is to put them in happy possession of 
their land, make them one people, and be their 
true Messiah. Then they shall receive Him as 
their Saviour, and, knowing Him as their King, 
they shall rejoice greatly. 

So whether individual perfection, the manifested 
unity of the Church, or Israel's blessing be con-
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sidered, it is when He comes. It is not, therefore, 
without reason that Christ's coming back in Person 
and glory, is the hope of the Church. May we 
have it burning more brightly in our hearts, and 
may its blessed effects be seen in our lives! And 
may we by our speech and actions ever say : " We 
are waiting, as strangers and pilgrims here, for our 
Lord's return!" 


