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OUR GREAT HIGH PRIEST, 
IN HIS GARMENTS FOR GLORY AND FOR BEAUTY. 

See Exodus xxviii. and xxxix. 

HERE are three chief offices of the Lord Jesus, 
which together afford us a complete view of Him in 

all His work for us—past, present, and future. These are 
Saviour, High Priest, and Bridegroom. First is His work 
of Saviour. He who knows Him not in this way, knows 
Him not at all. This work of His was finished on the 
cross, as is demonstrated by His resurrection. Then as 
a Priest He commences His work where as a Saviour He 
leaves it off. This lovely work of His consists in the daily 
application of His finished salvation to all the circum
stances and all the needs of His people individually. It 
involves His entrance into the holiest; not only for us, 
but also in order to bring us actually in there too. This 
work of His, therefore, comprehends all that He has been 
engaged in since He thus went in there, whether as 
Intercessor, or Advocate, or Apostle, or Lord and Teacher, 
washing our feet daily in the water of the Word. Then, 
as the crown of His work of Saviour is His work as 
High Priest; so the delightful consummation of His work 
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as Priest will be His future work as Bridegroom, finally 
to come and to receive us for ever to Himself. 

Hebrews affords us some valuable instruction as to 
His priestly work in which He is at present occupied. 
But we may get additional instruction from other portions 
of the Word, and notably from Leviticus and from Exodus 
xxviii., which last chapter is a full description of the High 
Priest's dress. These garments in which he is arrayed 
are said to be " for glory and for beauty." These words 
in the Septuagint translation are identical with those used 
in Hebrews ii. about Christ's crown. Thus does the Holy 
Ghost teach us to whom these robes belong. Thus, 
loo, does Christ show the unchangeableness and the 
perpetuity of His love. For having finished His work as 
Saviour, it was but righteous that He should at once be 
crowned. But by the comparison of these two scriptures, 
we perceive that His present crown is a priestly mitre. 
As if He had said, If I am to be crowned, and if my glory 
is to be declared, let all this first be shown out in the 
bringing ol my people where I am. 

I. The EPHO.I is the most important part of His 
priestly vesture. Other pieces were fastened to this. 
Some, t->c\ were named from it, as the "girdle of the 
ephod," and " the robe of the ephod." Yet was it some
thing put on by Him, and not His otherwise. The Lord 
assumed a nature foreign to Him. Bethlehem was His 
robing-room. The material of the ephod aptly typifies 
His humanity. Its substance was flax that grows out of 
the ground. (Isaiah liii. 2.) Yet was it made of "cunning" 
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or " skilful work;" not frail, but " twined together," and 
so compact and strong. The " blue " here resembles the 
heaven whence He came; the scarlet shows the perfec
tion of the humanity which He assumed; the purple 
suggests the combination of the two natures in Him; the 
gold intertwined sets forth that He who is man is God 
also. True, His manhood was perfect, as the ephod was 
white. Yet throughout His life, and in His death, and in 
His resurrection, the golden streaks of Deity, in conjunc
tion with His humanity, are everywhere discernible. 

II. What the GIRDLE signifies maybe seen in Isaiah 
v. 27 and 1 Sam. ii. 2-4. It is the girdle of strength in 
connection with His righteousness and truth. (Isa. xi. 5.) 
As the ephod is His, who took the servant form, and was 
made in the likeness of man, so the girdle evidences how 
tightly round Him He bound that humanity. He would 
not be stripped of it even for a moment, except He parted 
with His life; for His had been no half-formed determi
nation. He had past eternity fully to consider all the 
consequences involved in putting on His ephod. True, 
that once He did cry out, " If it be possible, let this cup 
pass from Me;" but that only marks how perfect a man 
He was. For what holy being could desire to have the 
face of His God averted even for a short while from him ? 
Ere He began His work, He had said, " Lo, I come," " I 
delight to do thy will." And when qualifying Himself 
for His more distinctly priestly work in resurrection by 
providing an offering, His wdrd was, " I love the Father." 
(John xiv. 31.) His obedience was tested and proved 
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unto death. In resurrection He still serves. Yonder is He, 
because His Father said to Him, " Sit on my right hand, 
until," &c. He will serve when He comes again. Nor God 
alone does He think of. Ere He died, He said, " Other 
sheep I have; them also I must bring." He is that 
servant who has plainly said," I love my wife and children." 
(Ex. xxi.) Therefore will He " serve for ever." So with 
His girdle on, He has been actually seen at His priestly 
work, rebuking, encouraging, succouring, and rewarding. 
(Rev. i.) But the beauty of His girdle is enhanced by the 
gold inwrought. (Ex. xxviii. 8.) For the perfection of His 
service consists in its voluntariness. 

III. The ONYX STONES on His shoulders (9-12) pre
figure the burden that was laid upon Him. Where only 
one shoulder is mentioned, honour is sometimes implied, 
as Isa. ix. 6. But the two signify a burden invariably, as 
in Isa. xiv. 25 ; Matt, xxiii. 4. Sometimes when only on 
one shoulder it is a burden, as in l's. lxxxi. 6 ; Isa. x. 27. 
Thus we see that all His energy was required to meet our 
case: for all our sins were laid on Him. And behold in 
the picture how they pressed Him down. See whose sins 
He bore by the names engraven on the stones. See the 
ouches of gold in which these onyx stones were set, and 
thence learn how, in His almightiness, He firmly carried 
our cause through the storm of wrath that descended on 
Him against our sins. And further, by the sort of stone 
(like a finger nail) here named, see how our value could 
not appear until redemption was an accomplished fact. 

IV. For contrast the evident loveliness of the same, 
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persons when regarded as at length redeemed, and there
fore glittering on His breast. Yet these are identical 
with those carried on the shoulders, as is evident by the 
golden chains connecting the shoulder-pieces with the 
BREASTPLATE. Their idiosyncracies are very various; 
but each and all are clearly dear to Him who carries them 
on His heart before God. Not one of these stones but 
was needed for the completeness of the breastplate. Nor 
will He despise or forget the least of His little ones, not 
even though he be the most tempted, or most despised. 
Others may; not He. Despise ! They are trebly dear : 
i. For they are jewels; 2. They are His ornaments to 
the praise of His glory; 3. They are pressed to His 
heart, as the shepherd would the lamb, or the mother the 
child. 

V. Then, when the perfect light from God shines on 
these jewels, their value is brought distinctly into view. 
Doubtless there is something mysterious in the Spirit's 
work on the souls of the redeemed, even as there is in 
the singular type of the URIM AND THUMMIN. The light 
of life in Christ is now communicated to them, and its 
various features of heavenly beauty are discernible. These 
are the " illuminated." (Heb. x. 32 and vi. 4.) Would you 
reduce them all to one single hue ? Know that God loves 
harmony and not unison; variety and not sameness. 
Hence, the more this light shines on these precious stones, 
the more is their difference of colour beheld. Grace did 
not make a Peter into a Paul, nor either of these into a 
John. Each stone of God's living palace of redeemed 
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sinners will have a history peculiar to itself. Thus shall 
the resources and the infinity of grace be displayed eter
nally. But these precious stones do not set forth our own 
worth by nature. As the light only shone on Aaron's 
bosom, so our new nature is only from Christ's love. 
What is that new nature ? It is the light of eternal life, it 
is perfect light. Originally in Him, that light was broken 
up by the prism of the cross. There meet the various 
features in the character of God, and thence they are all 
displayed. Thence, too, have we received and known the 
love that God hath to us. This is life eternal. Here is 
our new nature. Here, too, each has his own peculiar 
niche, that no one else can fill. 

VI. Jesus for them wears His BLUE ROBE of the 
Advocate and Intercessor. (Verse 31.) In the ephod the 
type of merit was inwrought; for to atone, merit is 
necessary. But any one may plead for any other, whether 
he has merit or no. If Jesus has, so much the better for 
us: and He has. Hence, behold what are attached to the 
hem of His robe. (33-35.) Pomegranates, which, if you 
cut them open, you will find to be RED ; and bells, as if 
even in the type to make those merits vocal. Oh, Chris
tian, what a picture of thy High Priest engaged for thee, 
whilst in there; and for Israel when He comes out. What 
a picture, too, of His merits backing His intercession, 
conjoined_with the exquisite music in God's ear, if not in 
ours, of that intercession. Whatever preciousness there 
is in Him, in His work or motives, all is manifested 
before God for us now. (Heb. ix. 24.) What though the 
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number of the bells and pomegranates is unrevealed ? 
God knows the worth of Jesus, and all the desires of 
Jesus for thee, though thou dost not. The colour of the 
robe was blue, demonstrating how at home thy High 
Priest is. It was made very strong, like an habergeon, or 
a coat of mail, to show that He will never abandon the 
cause which He takes up. 

VII. But what makes us oft so sad is the iniquity of 
our holy things! How easily and gravely is sin by us 
committed here. But gaze at Christ with His MITRE on. 
(Verses 36, 37; Heb. ii. 9.) Then, as you are here ex
pressly informed, you will understand how it is that your 
sacrifices of praise and worship are accepted daily before 
the Lord. This mitre is proof full that our failures are 
reckoned on, and provided for, and that Christ meets all 
It is worn by our High Priest, in order that He may 
" bear the iniquity of the holy things," which " the people 
of God shall hallow in all their holy gifts; it shall be 
always upon His forehead, that they may be accepted 
before the Lord." Observe, the mitre especially directs 
our eye to. His advocacy, when we sin. Hence in Zecha-
riah iii., after we are told of the " fair," or linen " mitre," 
we read, " I have caused thine iniquity to pass from thee." 
The same feature is evident, if we contrast the language 
of Exodus xxxix., with that here of Exodus xxviii. For 
there the eye rests on the head-dress as a crown of pure 
gold, and accordingly not a word is said there about bear
ing guilt. But since this mitre is on the brow of Christ, 
He thus testifies that, even when we sin, He still stands 
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our friend. It is not said, if we repent, we have an 
advocate; but " if we sin," &c. When did the Lord plead 
for Peter? after he had repented, or even ere he had. 
sinned ? Thus then does Jesus daily love His own which 
are in the world. Daily does He save us from defilement, 
by washing our feet in the water of the Word. And by 
this twofold action of constant advocacy, and feet-wash
ing, He evidences His love to be unalterable. He will 
separate the sin which He hates from the soul th.-.t He 
loves. He will love us to the end. He will love us home, 
and present us faultless before the presence of His glory 
vith exceeding joy. Yet behold in all this how righteous 
our Advocate is ! for His mitre is of fine linen, &c. Has 
His mitre a plate of gold upon it ? Learn that superabun
dance characterizes all His work. This plate of gold was 
all round the mitre, and thus formed a crown. Together 
they teach us that if as a Priest His work commenced 
when He had surrendered all; so as a King shall He 
possess all. Welcomed there with plaudits and delight, 
His eye turns to us to aid us according to the measure of 
His own acceptance. For according to where. He is at a 
given time, is the blessing that is given to those coming 
unto Him. 

" W E HAVE such A HIGH PRIEST ! " 

LONDON: YAPP AND HAWKINS, 70, WELBHCK STREET, 
CAVENDISH SQUARE. W. 



Lincoln's Leaflets.] [No. 3. 

"CHRISTIANS." 
TWELVE REASONS FOR BELIEVERS IN CHRIST 

ADHERING FIRMLY TO THIS TERM. 

T is the great term selected, or rather coined, by the 
Holy Ghost. The people of Antioch did not give 

believers this name. " The disciples were called of GOD 
Christians at Antioch." That is to say, the word trans
lated "called" occurs but eight times throughout the 
New Testament. In each of the other cases, it is at 
once evident that God is the speaker; e.g. " Warned of 
God in a dream." (Matt, ii.) Moses was "admonished 
of Cod!' (Heb. viii.) Similarly in Acts xi. 27. But it 
is objected, What is then the use of the words "at 
Antioch" ? I answer, if we cannot find their use, the 
Greek word xP1f"Ti^(o ought to settle the matter. But a 
little reflection will show the value of the mention of the 
place where the disciples first received, doubtless through 
the inspired Barnabas and Paul, the appellation Christian; 
for on turning to the passage, we observe the word " An
tioch" there occurs six times. Then chapter xii. is a 
parenthesis. Then in chapter xiii. the first great move
ment of the Spirit of God on the Gentile world emanates 
from Antioch, which word is repeated now for the seventh 
time, 

4 
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2. The language is equally strong in I Peter iv. 16 : " If 
any man suffer as a CHRISTIAN, let him glorify God 
IN THIS NAME." Here again the bad translation spoils 
the sense. 

3. Also compare James ii. 7 : " The beautiful (KOXOV) 
name by which you are called." What is this beautiful 
name, to which reference is here so pointedly made ? 

4. "All the family," or rather "every family" in heaven 
and earth get their name from our Lord Jesus Christ. 
(Eph. iii. 15.) So high up are God's children, that they 
can behold all these. And shall the innermost circle, 
the highest in position of all, disown Him who placed 
them there ? 

5. The name of each of us until we believed in Christ 
was in God's account "sinner." "We were sinners." 
(Rom. v. 8.) If this word is to be regarded as in any 
wise applicable to us after we have believed, it is only as 
used not by others, but as uttered in self-abasement by 
our own souls. (1 Tim. 'i. 15.) We who believe have 
" died with Christ," have passed utterly out of our old 
condition, and now we are * risen together with Him." 
Here in this new world into which we are brought 
everything is new, and we ourselves are a new creation. 
(2 Cor. v.) The cross is behind us, and has cut us off 
quite from the old world, and from all that we were by 
nature. The Morning Star is before us. Christ at the 
right hand of God is our High Priest and coming Bride
groom. Is it any wonder that, with everything new, 
and ourselves having put on the new man, we shouU} 
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get a new name, which the mouth of the Lord has 
named? 

6. Now this new life of a believer is out of Christ 
risen. For this cause did the Lord, after His resurrection, 
breathe on His disciples, like as the Lord God had 
breathed into Adam. In the latter case, immortality was 
conferred on man; in the former, incorruptibility (<*$9af <r«w; 
Romans ii. 7, and 2 Tim. i. 10) was given to those that 
are Christ's. Therefore Christ lives in us. In fact, He 
is our life. No separate existence has Christ from us, or 
we from Him. We are partakers of the divine nature. 
(2 Peter i.) We are identified with Christ. " Christ is 
all." Seeing, then, that we are thus the expression of 
His love, it is comely that our new name should declare 
all this. And it does so. That name is " Christian," 
and obtains its divine explanation in 2 Cor. i. 21 : "He 
who hath Christed us, or christened us, is God." It is 
He who has made us one with Christ; it is He who hath 
sealed us with the Holy Ghost ; it is He who thus gives 
us the earnest of the inheritance. So in the ceremonial 
law, only healed lepers and priests were anointed with 
oil; only healed lepers and the high priest were anointed 
with oil on the head. The Holy Ghost thus signifying 
that a new order of priests was to arise, who should be 
one with the Great High Priest, but who yet were re
covered lepers. 

7. It is encouraging to observe here the importance 
attached in Scripture to divine nomenclature. There a 
name is not that unmeaning thing which it oft is with us. 
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11 defines what is one's actual being. Surely, if the Word is 
appealed to as to "What's in a name ?" it would be found 
everywhere to teach " much every way." Observe, for 
instance, how the names of God are there varied. Those 
variations are never without design. Occasionally God 
argues from those very variations of His name. (Ex. vi. 
3 ; Ps. lxviii. 4.) So in the New Testament, God's usual 
names are God and Father. But why ? Because such 
two terms exactly define the two relationships in which 
He stands to Christ in His two natures, and therefore 
such precisely are the identical two, in which, through 
union to Christ, He stands to us. Besides, we learn 
from His Word, that when He gives any one a name, or 
when He changes the name of any individual, He in
variably, in that gift or change, refers somewhat to His 
own name, as in the case of Abraham or Peter, " a piece 
of the rock " (from JTITJIX, a rock, Matt, xvi.) But if affec
tion ever loves to call by some fond epithet the object of 
that affection, and if He to express His love does like
wise, and in this beautiful way, too, giving us our new 
name from His own, even as our all is from Him, shall 
we be so insensate as not even to glory in this love of 
His, and expressed in this beautiful way of His, excelling 
as it does that other beautiful way of His, of calling 
Himself after His chosen, as the God of Abraham, &c. ? 
" What is His name, and what is His Son's name ? " He 
asks us in Prov. xxx. In the apostacy, it is no slight 
mark of the darkness there, that the first question asked 
of the catechumen is, " What is your name ? " Thus is 



"CHRISTIANS." 5 

the sinner thrown back miserably upon himself ! But I 
begin with Christ. I am a Christian. Then when He 
comes, my individual name, expressive of my spiritual 
character, already written in heaven, I shall fully know ; 
and certainly, too, I shall know this, what is His new 
name. (Rev. ii. 17; iii. 5 and 12.) 

8. Then in the great church epistle, setting forth the 
responsibility of the assembly as such upon the earth, the 
Holy Ghost carries out the thought much further; for 
He shows us that when these individual Christians come 
together in assembly, their Head also being with them, 
they are the body, and viewed altogether, He calls the 
whole CHRIST, (J Cor. xii.) What an honour put upon 
the church! Eve's first name, that which was hers in 
the old creation, was woman, or " Isha, because she was 
taken out of man, Ish." But we stand with Christ our 
life in the new creation, and thus have here even His 
very name. 

9. So far from the heathen conceiving such a grand 
idea, as to call believers after the name of God's Son in 
glory, we find that when the world first heard this new 
designation, they could not understand what was meant 
thereby, and in their ignorance of the signification they 
called them ChrEStians, i. e. useful people. Learn hence 
how, when unbelievers meant to be complimentary, their 
thoughts soared no higher than that believers claimed to 
be " of use," or " useful people." 

IO. It is not denied that people oft use the word Chris
tians, specially when pressed. But neither can it be 
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denied, that in genenal parlance they prefer some term 
by which they are separated from their fellow-Christians, 
than to keep to that word by which they are reminded of 
their union to Christ, and so with each other, and of their 
separation from the world. And whereas some call 
themselves Christians and Churchmen ; others Christians 
and Baptists ; others Christians and Brethren ; each 
class thus plainly admits the value of that one and higher 
term which all lay claim to, whilst the rejection by each 
of them of all the second epithets but their own, furnishes 
us impliedly with their own judgment as to the useless-
ness of the additional word altogether. I grant you that 
the word " brethren " is a Bible term.. But I contend 
that the word is only adjectival, and was never designed 
to be our full and characteristic name. So " peculiar 
people" is equally a bible term, as some sectarians 
remind us. If we are to make a party out of each such 
term that may be produced from the New Testament, we 
shall be able to make several more still to those already 
existing. 

n . Jew was the earthly name once recognized. But 
now we are done with earthly nationalities and party 
distinctions ; we are one in Christ, and every one mem
bers one of another. 

Lastly. How thoroughly the arch-foe has succeeded in 
getting this word to be despised. But fas est ab hoste 
doceri, " it is lawful to be taught by an enemy." Does 
Satan hate this word ? Then will I glory in i t ; yea, and 
more, " glorify God in this name." (1 Peter iv. 16.) 
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COROLLARIES FROM THE ABOVE. 
i. " The true ground " on which to assemble is a 

living Christ. " T o WHOM coming, ye ARE {"not 
ought to be," hut "are") built up." (1 Peter ii. 4, 5.) 
Much do I read in the Word of God about coming to 
Christ, but nothing do I find there once about coming to 
others too. Only to imagine such a sentence as " Come 
to Christ, and to Mr. A. B . ; or Come to Christ, and to 
Messrs. A. & B." How absurd ! Behold two rays of 
light! Where do they converge ? At the sun ! There
fore, let A. B. and myself both cling to Christ. Thus are 
we joined to each other. Then as we live in Christ are 
our hearts drawn together. " All other ground is sinking 
sand." Test the working of the opposite plan. Suppose 
you are among some who belong to a party. Let them 
see that you are a Christian. Are they satisfied with 
you ? No ; they want you to bi something besides, i.e. 
to be " one of them." Themselves they call " the saints." 

2. Those to be received into fellowship are such, and 
only such, as "hold (not the Body, but) the HEAD." 
(Col. ii. 19.) It is sometimes forgotten that this Body, 
with its many members, is a new creation in Christ. No 
two of the members therefore are joined together by the 
sitting on the same bench ; but by oneness of spirit with 
a glorified Christ. That is to say, the shortest, yea, the 
only, route to that which is of God in another Christian 
is by Christ, and thus and then to reach out by the Spirit 
unto His people. If you seek to reverse this divine 
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order, and commence by cementing the various members 
bodily, as if the union to be desired were a union in the 
flesh, then you ignore the Head, and act as if the 
family's place of worship and blessing were earth first 
instead of heaven. God works from within to without. 
His order is spirit, and then soul, and then body, and not 
otherwise. " All that believed were of one heart and of 
one soul." " Did not our heart (not hearts) burn within 
us whilst He talked with us." Test the working of the 
opposite plan, and behold the feuds, the slander, the 
heart-burnings promoted thereby—even among those 
outwardly united. Whereas, beginning with Christ, I am 
then consciously drawn to what is of God in Christians 
whom I h;we never even seen. 

3. Those to assemble together for worship, are " your
selves" Christians. (Hebrews x.) Those only are to be 
separated from who are unsound in cardinal points of 
docrine (2 John), or disorderly in their walk. (2 Thess, 
iii. 6.) There, again, we must begin with Christ. Ex
clusion is scriptural IF it be of real evil. But it is wicked 
if it be of the really godly, and through the precepts of 
men. It is also hypocritical, if conjointly therewith there 
is the large inclusion of the ungodly, though they pro
nounce Shibboleth rightly. 

L O N D O N : Y A P P AND H A W K I N S , 70, W B L B H C K S T R E E T , 

CAVENDISH SQUARE. W. 
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SOME IMPORTANT INSTRUCTION 
B Y GOD H I M S E L F 

As to the Christian's proper attitude and behaviour toward his 
/Mow-Christians, whenever hi suffers through their accu

sation (whether true or false) of him. 

(Read James v., from 7th verse to end of the chapter.) 

HE occasion of the following inspired nstruction is 
the reference to the righteous One in the preceding 

verse. He, though He was condemned, and even killed, 
yet maintained throughout His trial the attitude of non-
resistance. (Verse 6.) 

Consequent upon this allusion, there ollow, in the first 
place, some general exhortations as to cop ing His bright 
pattern. 

Verses 7 and 8. " Be longsuffering therefore, brethren, 
until (euf) the Lord's coming." 

9. Specially do not groan (see margin), or cast up, as 
it were, your eyes against each other, lest ye too be 
judged ; as ye will be if yourselves judge harshly. 

10. Take, O my brethren, as a specimen of endurance 
of wrong, and withal of longsuffering under the pro
phets who yet spoke in the Lord's name. 

11. So far from pitying them, we count such patient 
ones the happy people. 



2 SOME IMPORTANT INSTRUCTION 

Now follows the Distinct and Dogmatic Instruc
tion. 

I. How to demean yourself, supposing you ate accused 
by your fellows, as you feel, UNJUSTLY. (See verse 11.) 

(a) Godward*. Observe the way of the Lord with 
Job. It is exceedingly suggestive that the Spirit has seen 
good to cite in this place this very well-known case—the 
case of the man who, perhaps of all others in Old Testa
ment times, was least understood and most harshly 
judged. God knew and loved him. But by some, who 
honestly thought that in abusing him they were standing 
up for God, he was accused unjustly; and though in his 
spirit he sheltered himself in his Redeemer (chap, xix.), yet 
they, ignorant of much wherein they thought themselves 
well instructed, pressed in more and more upon the soul of 
that righteous man by the reference to general truths in
applicable, as his heart testified, in his case ; yet with so 
much that was incontrovertible and specious, that they 
succeeded in distressing him. But though the particular 
charge which they brought against him was false ; yet 
were there some serious defects in his walk, which the 
Lord in great grace dealt with. Undoubtedly there was 
at the commencement of his trials some repose of soul 
in what he was to others and in his own rectitude, rather 
than wholly and solely in God's favour. Says he, com
placently, " When the eye saw ME, then it blessed ME." 
But ere the Lord was done with him, he was brought to 
exclaim, " Mine e. :s seeth thee ; wherefore I abhor 
myself." Only gradually was he brought into these 
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depths of self-loathing. He had to hear that Leviathan, 
that is, Satan, is king over all the children of pride. But 
how good it was of God to use all the sorrow which His 
servant Job experienced, in order to wring his heart out, 
that it might be brought into immediate dependence on 
Himself. But when abased before God, when he took 
God's part against himself, then God took his part 
against the cruel charges of his friends. How complete is 
the entire action in ch. xlii., which sets forth what James 
directs attention to—" the end of the Lord." Job hum
bled before God ; the Lord defending Job ; Job praying 
for his cruel friends, and his own deliverance when he 
interceded for them. Likewise the particular charge 
against you may be a fals* one. Yet must you be brought 
to acknowledge, that the sense of God's love and glory 
has not filled your soul, as might have been the case. 
Hence, learn that you have need of self-loathing and of 
abasement under God's mighty hand. May be, as he, 
you have been too much occupied with your service, in
stead of with Himself. So humble yourself before Him, 
that He may take your part in righteousness against those 
who misunderstand you, or who unjustly charge you. 
However we may fail towards each other, the Lord's end 
you will find to be, when His time for interference has 
arrived, marked by abundant mercy. 

(ff) But how about our attitude under such circum
stances towards men f Then your course is very simple. 
(See v. 12.) Be content with a simple affirmation of the 
fact, or denial of the charge. 
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12. Do not resort to any strong asseverations of your 
innocence ; nor be over anxious to defend yourself; 
otherwise, you will actually fall under righteous judgment 
(UITO KptlTIl'). 

13. Cheer up ! Are you in sorrow about the cruelty of 
the charge ? Tell it out to GOD. Are you happy in thus 
being a follower of the Lord? Then sing praises to 
GOD. Thus, in either case, whether you are saddened or 
encouraged, let God be your resource—your only one. 

II. How are you to behave if the charge against you 
is TRUE ? 

Answer: The extremest case of this sort is here supposed. 
14. Viz., Have you for sin been dealt with in dis

cipline, and put out of communion ; and have you become 
" weak or sickly," as a chastisement from the Lord ? Then 

(a) Your return and repentance towards God must be 
thus characterised : Summon the elders of the assembly. 

15. Let them pray over you, rather than with you, in 
righteous abhorrence of your sin. But still they are to 
anoint you with oil in the name of the Lord. That is to 
say, as the holy oil of old was for Aaron and his sons, let 
them still acknowledge you as a priest unto God, as one 
of the family of the Great High Priest.. Then, if your 
sickness was in chastisement of your sin, shall you be re
stored upon the believing prayer of your fellow-Christians. 
" What, even though you have committed sins!" (rdv 
apapriac >) ireiroiijiciuj;.) That is a reason why you should 
walk more humbly for the future. But it is not a scrip
tural reason why you should permanently be kept out 



BY GOD HIMSELF. s 
from the assembly, if you are repentant. God will then 
heal you if your sickness was in discipline, and in this 
way mark His full forgiveness. Also the assembly, com
posed of saved sinners and failing, erring believers them
selves, shall receive you again, and right joyfully too. For 
the oil represents the Spirit who is now in the world; and 
the anointing being accompanied by the prayer of faith, 
proves that the intercession of the elders is prompted by 
the Holy Ghost, and thus every evidence is afforded of 
God's mercy and forgiveness. 

It should be observed here, that much exercise of soul 
by many godly Christians in their sickness they would 
have been spared, if they had noticed the drift of the 
entire passage here ; for they would then have perceived 
that verses 14 and 15 do not refer to sickness in general, 
but only to sickness as the result of discipline. It is not 
God's usual method in this dispensation of the heavenly 
calling to restore established Christians, and in a miracu
lous manner to perfect bodily health. Probably the idea 
here was suggested by Job xxxiii. 15-24, and Job xxxvi. 9. 
The case contemplated here is similar to 1 John v. 16; 
see also 2 Cor. ii. 6, 7. 

But, alas ! discipline is little heeded, and the censure 
of the assembly of God is constantly ignored. 

(6) As to your action towards your fellow-Christians 
when you have sinned, confession is God's one direction— 

16. Plain, hearty, ingenuous confession. The reprover 
also, or reprovers, must take heed and beware of a hard 
and relentless heart. So such must not stand on a 

s 
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pedestal, and look down on a humble brother. Such 
should remember themselves what they are ! Hence, 
let them confess, too, as to where they have been tempted, 
or have failed. Yes, let there be mutual confession, 
mutual forgiveness, and mutual prayer for each other, 
Thus this precious balm of the Spirit shall be an excellent 
oil. (Psalm cxli.) 

17, 18. As the land of Israel was made hard and then 
soft, and all by the prayers of an Elijah ; so shall such 
discipline and such prayer be salutary and effectual. 

But, lastly, if the decadence be in grave matters of 
doctrine, let much labour be spent upon that unhappy 
and erring soul. 

19. Also note by the context about mutual confession, 
that it is suggested, what is a common fact, viz., the lapse 
into error may have been promoted by the undue harsh
ness of an opponent. 

20. Anyhow, to save a soul from death, and to cover 
(not to expose) a multitude of sins, is held out as the 
bright prospect of him that shall win such back to truth. 

There are several scriptures which appear to presup
pose, that at the close of the dispensation attention to the 
grand doctrine of the church will again be directed, and 
that the truth here so wrested by the Papists, and so 
ignored by the Protestants, shall again by God's chosen 
be at last apprehended. My eye now is not on those 
many scriptures which recall us, in view of the Lord's 
advent, to come out of apostacy, and to begin at the be-
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ginning. JJut rather consider such words as these, " The 
Spirit and the Bride say, Come ;" " The marriage of the 
Lamb is come, and His wife hath made herself ready." 
Why is it that the beloved disciple, whilst throughout his 
first two epistles he makes mention of the church not 
even once, yet in his third epistle—an epistle specially 
bearing on the end of this age, there, notwithstanding its 
brevity, he alludes to this grand subject more than once 
or twice ? 

But then it would also appear from divers hints where 
the true servant of God would at last be found ; at least 
there are two striking testimonies on this point. Thus, in 
the same third epistle of John, he classes himself with those 
not received by what assumes to be the church, or by its 
leaders. Then here compare the concurrent language in 
2nd Corinthians, which epistle contains God's additional 
instruction to His children in view of disobedience to 
1st Corinthians, and which second epistle, therefore, is 
again specially applicable in the last days. Now there 
you find a long parenthesis about true ministry, from ii. 7 
to vii. 4, and the last matter treated of in that long 
parenthesis is the aspect of true ministry towards the 
saved. The writer entreats such not to receive God's 
grace in vain; but to " come out and be separate, and 
touch not the unclean thing." Then, having shown them 
from whom to stand aloof, he closes his instruction by 
showing these whom to receive. And the position he here 
takes is very like John's. He, too, is beheld outside and 
pleading for recognition, as if he were cast out and ignored, 
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Nor does he ask only for individual recognition. His 
words are, " Receive us." Mark, too, the sole ground he 
takes, the sole defence he offers : " We have wronged no 
man; we have corrupted no man ; we have defrauded no 
man." (Compare Isaiah lxvi. 5 ; Jer. vii. 4.) 

Oh the other hand, the boasting of some disciples 
over others, the Lord has shown us His judgment of. 
Peter was the first in this anlovely way, even in the very 
face of the Lord Himself. (Mark xvi. 29-31.) Who on 
reflection will doubt that the Lord alluded to this haugh
tiness of spirit, when subsequently He asked Peter, Do 
you love Me "more than these"! That is to say, He 
gave His disciple the welcome opportunity to retract his 
improper comparison. And Peter, humbled, replies not 
to the " more." Thus his answer is an affecting depre
cation to the other disciples, whom His former proud 
words had injured. And this action of the Lord towards 
His boastful servant becomes much more significant and 
instructive to us, when we remember that all of His twelve 
appearances after His resurrection were designed in part 
to teach us as t - His ways towards us His people now. 

" Oh! but some have low views of Christ's person," 
such boasters now are heard to say. And did not the 
disciples in Luke xxiv. 36-43 likewise have low views? 
Yet behold how Christ nursed and instructed them, and 
did not excommunicate them. Inadequate views are one 
thing ; erroneous holding is another. 

Î ondon : Yapp and Hawkins, Welbeck Street Cavendish Square. W, 
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THE FIRST CORINTHIANS. 
A Summary of its Teaching, and of its Unrepealed 

Statutes for " T h e Assembly OF GOD." 

ACH epistle has a distinct subject. Romans is the 
inspired presentation of the gospel. Ephesians 

exhibits the church's position in heaven. The ist 
Corinthians the assembly in responsibility on earth. 
Whilst Romans discloses the antitype of the passover 
(to v. n ) , and of the passage of the Red Sea to end of 
viii.; Ephesians shows the passage of the Jordan, and 
our abode in Canaan. Then in between these two there 
aptly intervene Galatians, which warns us of those 
teachers who would put us under law; and 1st Corin
thians, which contemplates the path generally through 
the wilderness of those who affirm that they are saved ; 
hence the frequency of allusion in this epistle to Israel's 
wilderness wandering. 

Its opening words prove that its directions are to be 
simply obeyed by all professors ; for it is addressed " to 
all that call upon the name of our Lord Jesus Christ/ 
No other epistle is thus headed. Yet men dare to say, 
in the teeth of this singular superscription, that its in
structions are inapplicable now; they encourage one 
another to turn a deaf ear to God's Word, as did the 
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Israelites of old. What! and is it so, that time invali
dates the Word of the eternal God ?—of Him to whom a 
thousand years are but as one day! Not two days then 
have elapsed since these divine rubrics as to church 
worship were penned. Shall men substitute other modes 
of worship for God's ? or shall they put it to the vote how 
far God's way shall be heeded ? Imagine Moses, after 
receiving precise instruction as to how the candlestick, 
the table, and all the other pieces of the tabernacle, were 
to be made, even down to the minutest details thereof, 
imagine him putting it to Israel's vote whether the 
candlestick should have "knops" on it or not! This 
epistle inapplicable, for instance, say you ? Then tell me 
when the instructions of this epistle were set aside, and 
by whom ? Oh, ye professors, come out from apostacy, 
and learn that to obey is better than sacrifice ! 

From verse 4 to 9 of chapter i. we have an epitome of 
the entire eFistle. The assembly as witnessing corporately 
for Christ on earth, and waiting for His second advent, 
is pictured. Specially it is stated that they are called 
unto the fellowship of God's Son. (Ver. 9.) These words 
form the text. For ix. 23, and x. 14-16 show the bearing 
of this expression here. For WJ perceive from ix. 23, 
that even Paul is only a co-sharer with the other saints. 
In the assembly each aid all are seen to be so exalted 
together with Christ, that clerisy in form or in substance 
is impossible. All distinctions disappear, except in so 
far as, whilst all share His grace together, the Lord 
Himself, as a sovereign, makes distinctions by " dividing 
to every man severally as He will," Hence it is that in 
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x. 14-16 reference is made to our mutual communion or 
sharing together of the loaf and of the cup, and of that 
which they signify, in order to dehort us from all real 
idolatry. For the assembly belongs not to any man ; it 
is the "church of God" Himself, (i. 2.) 

The epistle consists of three parts. Part I. to the end 
of chapter iv. puts all God's ministering SERVANTS in 
their proper places. Yet even this part is still addressed 
to the assembly; for the distinction of clergy and laity, 
or of " the" minister and "his" congregation, springs 
not originally from ministerial assumption, but from the 
people's desire that thus it should be. It is irksome for 
man to depend on God. Chapter i. teaches us that 
Christ is God's power for the religious who are fond of 
something external, and is also His wisdom for those who 
would idolize intellect. As God's wisdom He is made to 
us righteousness, and sanctilication, and redemption; 
therefore, for the Corinthians then, or for any others now, 
to range themselves under favourite ministers is absurd ; 
for that which they preach to the world exhibits human 
nothingness, viz., Christ crucified. And again (chap, ii.), 
how the church is nourished is by the Holy Ghost Him
self, come down from heaven, who makes known to us 
the deep things of God. But as the preaching of Christ 
crucified is folly to the world (i. 23), so the revelation of 
those things which are freely given to us by God in the 
.assembly by the Holy Ghost are folly to the natural man 
(ii. 14), whilst conversely, everything that the flesh would 
desire in a minister is termed folly with God. (iii. 19.) 
Therefore, let all of God's servants take heed what sort 
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of material they introduce into God's building, and still 
more that within the building, which is the assembly, 
nothing should violate the idea of the body, no, not even 
their own imaginary ability; for (iv.) God in due time 
will reward all faithful service. Therefore, let none seek 
honour from men. Presently we shall reign ; but now, 
if His, we must suffer. 

Part II. treats of the ASSEMBLY itself; chapters v. and 
vi. of its purity, and vii. and viii. of the purity of indi
viduals. And here it is contemplated that one may be 
exercised about matters of no moment, whilst neglecting 
those of consequence. Then in ix., which is parenthetic, 
the writer cites his own example, after which in x. he 
solemnly cautions against the real idolatry to which 
professors are actually liable, and what it will lead to, 
traced from the antitypes of Israel's four sins ; these are 
the golden calf, i.e. clerisy (ver. 7) ; next, fornication, that 
is commixture of church and world (ver. 8) ; tempting 
Christ by despising the food of heaven when dispensed 
in little bits (ver. 9); and lastly, murmuring through 
thought of inability to reach our heavenly home. (Ver. 10.) 
Here is the idolatry to be afraid of, and such its fruits 
and judgment. Of it we may well be careful, and not of 
that imaginary thing about which they had written to him; 
so he adds that the table round which, and Him who there 
presides, they all congregate, markedly exhibits that "they 
have all things in common." Consequently in 

Part III. to end of epistle there is treated in full the 
subject of CHURCH FELLOWSHIP. Subjection to the Lord 
is first glanced at, and then the Lord's people on the 
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Lord's-day assembled at the Lord's table are beheld. 
Thus is the subject commenced. And in order that 
obedience to this way of the Lord may be pressed on 
the soul, the writer specially informs us that about this 
supper he received his instructions direct from heaven. 
Whilst " Do this " is His one and only command about 
public worshipi: this command He has thought good to 
repeat from yon throne. Is our entire worship called a 
supper? That suggests to us how we should rejoice and 
feast before the Lord. To the world it is a witness that 
this whole dispensation is but a night. Then in xii. we 
see what the gifts to the body are; in xiv. how those 
gifts are to be exercised, and under what power and 
authority, whilst most beautifully, in the midst of these 
instructions, we have xiii. looking at the moral fitness for 
the proper exercise of gift. The gifts of xii. must be 
baptized in the love of xiii. to be exercised in grace as in 
xiv.; for xiii. is like the Red Sea for gifts, in which the 
flesh is left at the bottom. 

Here then we have, as we are expressly informed, and 
not without a slight peremptoriness of tone, " the com
mandments of the Lord." (xiv. 37.) Here is the Lord's 
precise instruction, how as believers we are to demean 
ourselves before Him when we come together tv iKKkriaia 
in assembly. Ours is no accidental meeting; it is the 
Holy Ghost who Himself has gathered us. (Matt, xviii. 
20.) So Acts xx. 7 should be translated "gathered 
together," avvtiyfuvuv. We are gathered in the name of 
Christ; that is to say, unto His own immediate presence. 
Compare 2 Chron. xx. 9 with 1 Cor. v. 4. We come 
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together "to break bread," "to eat the Lord's Supper." 
We require no priest, nor any authority from any synod: 
our warrant is His plain precept If we do it not through 
being fettered by a human system, then are we making 
void God's Word to keep man's traditions. Largeness 
of numbers is not essential: " two or three" are sufficient. 
Still, the idea of an assembly, as in Heb. x. 25, certainly 
conveys the idea, generally speaking, of more than two 
or three. But our great joy is His distinct pledge that 
He is "there in the midst," as our Saviour, our Lord, our 
Head. Consequently our whole action will proceed on 
the belief that we are before Him. " We see Jesus.'' 
From Him flows the Spirit of God, who sways the 
assembly, as the wind moves an JEoYmn harp. If any 
unbelievers are present, they hear us proclaiming the 
Lord's death ; yet testifying that He is risen, and about 
bodily to return to receive us to Himself. And thus, as 
we assemble, and persist in assembling, round an in
visible Head now; so we shall soon be gathered all 
together around that same Head and Lord visibly very 
soon. Compare the word urmwayuyii in Heb. x. 25, of 
our gathering now ; and the same word in 2 Thess, ii. 1, 
of our gathering then. Only in these two places, through
out the New Testament, does this word occur—that is, 
of our two gatherings, here and there. I add no more 
on these chapters; for if men will not hear God in His 
own Word, no wonder if they laugh at His servants. 
But such mockers should remember that they are not yet 
out of the wilderness, where the Lord makes manifest 
who are His. 
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Then in xv. there is the bright prospect for those vA\o, 
whilst yet the church patiently waits and serves here, 
depart to be with Christ. And in xvi. we hear of the 
church's collection for poor saints, of the house of 
Stephanas, that ordained (er«?«v) themselves to serve tho 
saints, and who are to be obeyed. Then the instructions 
of this epistle are authoritatively sealed with a most 
solemn curse on all who disobey or neglect them ; for it 
is of course as a clincher to the divine rubrics herein 
contained, that the appeal to th: heart of each is made 
as to its love of Christ and of obedient fealty to Him. 
(See xvi. 22.) 

A FEW HINTS ON WORSHIP. 
I. In the old dispensation, the worshippers had to seek 

God. But now God is seeking wor.hippers. Then He 
railed Himstlr off, and instructed worshippers to keep at 
a distance (Heb. xii.) ; but now He has Himself come 
forth to us in fullest grace. 

II. To worship Him, we must be consciously in His 
presence. 

III. Observe His way of grace. Note the expression, 
" In the midst," as used of Cnrist in the Word. First, it 
is said, that two malefactors were crucified with Him, 
and Jesus "in the midst!" Next, that the vail, that is to 
say, His flesh, was "rent in the midst." (Luke xxiii. 45.) 
Thus had He fully reached us. Now at His resurrec
tion, we read at once of His taking this beautiful place 
among His disciples. (Luke xxiii. 36 ; John xx. 10.) So 
the following week He did the same again. (26.) And 
such is His way of grace still. (Matt, xviii. 20.) Also in 
the judgment of the churches He retains this position. 
(Rev. L 13, and ii. 1.) Such too is His chosen place in 
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the future with us, viz : " In the midst of the church." 
(Heb. ii. 12.) 

IV. Now realizing His presence, we can worship Him. 
But what is worship? It is neither prayer nor praise, in 
its highest sense. In prayer we are occupied with our 
wants; in praise, with our blessings; but in worship we 
are occupied with HIMSELF. Scarcely can we worship 
Him when a care unuttered is pressing on our hearts. 
(Note the two parts of Gen. xviii.) 

V. To worship God we must be quite conscious of His 
love and grace. The more conscious we are of this, and 
at the time, then the easier and better is our worship. So 
we must §rst sit at His feet and hear the story of His love. 
We must have the Spirit to show us the things of Christ. 
We must sit at His table and partake of the fatted calf. 
Then we can be merry before Him. Worship is the over
flowing, and only the overflowing, of our hearts, when 
under His eye we admire and adore Him. For " in thy 
presence is fulness of joy." 

VI. Therefore worship, in its fullest, highest sense, must 
be in the assembly, and united. When we are full to 
overflowing in our adoration of Him, we naturally desire 
and delight that others should aid us worthily to extol 
Him. For we are conscious, and then extremely so, that 
individually we cannot adequately set forth His love. 
But the public and united way, as at present commanded, 
is at the Lord's table. There is no precept in the Word 
of God for us as to public worship other than this single 
one. Then where His Spirit has free scope—for " where 
the Spirit of the Lord is there is liberty"—we shall find 
that the Lord is faithful, and shall have rich communion 
with Himself. 
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"THE CHURCH OF GOD," 
HER PECULIAR AND EXALTED POSITION "IN THE 

AGES WHICH ARE COMING ON." 

HE mode in which the epistle to the Romans is con
cluded is suggestive ; for there is a hint there, in a 

singular way appended, concerning the revelation of some 
mystery, and which, it is stated, had hitherto been kept 
secret ever since the world began. What can this mystery 
be ? Undoubtedly something most blessed; for God's 
invariable way with us is to keep the best till last. Then, 
where shall we turn for further instruction in this matter ? 
Doubtless to the epistles to the Ephesians and Colossians. 
Ephesians continues the subject just where Romans drops 
it. For in Romans the glory of the Lord Jesus is never 
treated of, beyond what His resurrection shows, except 
once incidentally and briefly. But since the glorification 
of the church depends on the glory of her Head, so we 
must turn elsewhere, if we would survey the unfoldings of 
His glory in connection with His ascension to God's right 
hand. 

Our justification depends on His resurrection. So, too, 
does His kingdom. But verily, neither our complete dis
charge from all that was against us, nor yet a place in 
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His kingdom, can in any wise be said to express all that 
is ours in Him. Then what is our peculiar blessing? To 
ascertain this, observe what follows consequent on His 
ascension, namely, the gift of the Holy Ghost. This is 
the essential blessing of the dispensation, and peculiar to 
it. But by the Holy Ghost all who believe are now bap
tized into one body (i Cor. xii. 12), of which the Lord 
Jesus in heaven is the Head. Hence the church is united 
to Christ, and united to Him there. Certainly the Old 
Testament believers were not united to Christ, for two 
most evident reasons; firstly, the Holy Ghost had not 
come down personally from heaven, BY whom they could 
be united; neither again was there a risen Head in heaven 
TO whom they could be united. Is a Christ exalted and 
enthroned there in glory nothing, or a mere trifle? Is 
the Holy Ghost's personal descent from heaven, and pre
sence here on earth, a secondary matter? Was there, 
earlier than nineteen centuries ago, a man in God, or the 
Holy Ghost so given, as is the case now? No, indeed. 
Then union to that glorified Head is also a new thing, 
and only wrought by the " exceeding greatness of God's 
power." (Eph. i.) 

There was no union with Christ before He had died. 
So He Himself testifies in John xii. 24. Read also the 
last few verses of Eph. i., together with the first few verses 
of Eph. ii. Then it will be evident that our being quick
ened, and raised, and seated in the heavenlies, are all 
" together with Christ," and that His empty grave is our 
starting-point. Likewise in Col. i. 18. Only "as firstborn 
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from the dead He is head of the church." Christ was 
declared to be the Son of God with power by His resur
rection. This His Sonship is not the theme of the Old 
Testament. There the eye is pointed to Him as the Seed 
of the woman. But it is on Christ as the risen, and so 
human yet divine, Son of God, that the church is being 
built. Hence it is, that in Mark's and Luke's account of 
Peter's confession of Christ, because they omit the words 
" Son of God" from that confession ; so, too, do they ac
cordingly omit that the Lord replied, that on that Rock of 
His Sonship He would build His church. Whilst Matthew, 
who gives us Peter's confession in its entirety, records also 
the Lord's words about His church. The future tense, 
" I will build," &c, is also fraught with instruction. 

Not even when the church had begun to exist as a 
matter of fact at the ascension of Christ, and consequent 
descent of the Holy Ghost, was the doctrine about it 
immediately revealed, .nor for several years afterwards ; 
that is to say, not until Paul received his apostolic com
mission. After the Holy Ghost came down, His first 
testimony of Christ through the twelve was as Israel's 
Messiah raised from the dead and glorified. But when 
Israel persisted in their refusal of Christ, as well in resur
rection as before when He had been on earth, and con
summated their refusal in their murder of Stephen, then 
He sat down. And now came forth that testimony in full 
as to the exceeding greatness of His person, and to the 
infinite delight of God in His finished work. For Paul, 
now raised up, at once begins to preach that Christ is 
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"the Son of God." (Acts ix. 20.) The word Son in the 
earlier places in the Acts is quite another word, and for 
contrast had better been translated Servant, as in iii. 26 ; 
iv. 27. Then the little remnant in Israel who had believed 
in Christ would at last begin to learn God's deeper counsels 
of grace. Now the word church began to leak out. The 
word "church" in Acts ii. 47 is an interpolation. The 
right reading there is, "The Lord added together daily 
such as should be saved." Thus, by the bye, it is clear 
that the Christians had no idea at the beginning of coming 
together on the ground of the one Body, but on the 
ground of the living Christ. They were, indeed, that one 
Body; but if they knew it not, as certainly at first they 
did not, they could not possibly so assemble. But when 
Paul subsequently was converted, he heard the Son of 
God in heaven first own His afflicted people to be His 
members, and even call them ME." (Acts ix. 4.) It is 
not denied here that the mere word " church" had been 
used for other purposes. Thus it is applied to Israel 
whilst in the wilderness, as it is likewise thrice applied to 
the tumultuous assemblage of the heathen rabble at 
Ephesus in Acts xix. It is the one, the grand, the 
heavenly reality, that should be kept in view. 

Hence it appears that Paul was called, not only to 
preach the gospel, but another ministry was entrusted to 
him besides. In Col. i. 23, we read that he was a minister 
of the gospel; but in verses 24, 25, it is added that he 
was a minister of the church, by the revelation of which 
great mystery the Word of God is at length completed 
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(xXttpvacu) verse 25. By so much then did Paul's ministry 
transcend that of the twelve. Their testimony was of Him 
who had been with them from the beginning, and whom 
God had raised from the dead. But Paul's does in a manner 
begin where Stephen's leaves off. He was made a minister 
of the things which he had seen. (Acts xxii. 15 and xxvi. 16.) 

What is this great reality, then ? What this last and 
wondrous mystery? It is that a body is being slowly 
formed for that risen and glorified Head by the Holy 
Ghost. It is that one living Spirit dwells in each and all 
the members, as in the Lord Himself. Here are the 
words of God: " The mystery of the Christ was not 
made known in other ages as it is now revealed to His 
apostles (though not "by" them, but by Paul only), that 
the Gentiles should be heirs together, and a body together, 
and partakers together, of God's promise in the Christ." 
(Eph. iii.) So far from this being the same thing as before 
was the fact, we know that Judaism positively depends on 
the distinction of Jew and Gentile. But Christ has now 
made these two one, by welding both of them through 
the Holy Ghost into Himself, making of all one new man, 
of which He is the head and we are the members. In 
the millennium again, when this mystical body shall have 
•been completed, the distinction between Jew and Gentile 
will again obtain. 

Here, then, is the mystery, and not in the mere bringing 
in of Gentiles into blessing. That of itself was no mystery 
or secret at all. God had abundantly throughout the Old 
Testament predicted that, as Paul declares in Romans 
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xv., where he cites many passages in proof. But that all 
that Christ is and has should be ours, save His own es
sential Deity, by which He is ever the more blessed giver, 
and we the happy receivers ; that whatever else is true of 
Him the head, is equally true of all and each of us His 
members, and this in virtue of oneness with Him, oneness 
effected by the personal indwelling of the Holy Ghost; 
verily this was a mystery. Not a word about it will you 
find from Genesis to Malachi. Types there had been, 
which now we behold the beauty of, as of Eve taken from 
Adam whilst he slept; as of Joseph and Moses marrying 
strangers whilst rejected by their brethren; and of that 
much-enjoyed one, Rebecca, escorted by Eliezer the ser
vant to the unseen wealthy and only son. 

Four chief comparisons of this church are found in 
Scripture. Three of these seem to indicate her standing 
Godwards, and the fourth, creationwards. These are a 
temple in which GOD may dwell; a bride for CHRIST; 
a body, with the Lord as its head, and filled throughout 
with the HOLY GHOST. Then in Rev. xxi. she is 
presented to us as a city, the New Jerusalem, as if to 
teach us her relation to creation. As a temple, we behold 
how God will finally rest with delight in His love of us, 
and pour out His glory on us. And by comparing what 
He says of her in this character with His tabernacle of 
old, we perceive how God has had the end in view from 
the beginning. This wondrous end is, a living palace 
composed of living souls, each one instinct with divine 
life. Yea, each one of these stones is also a temple of 
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God, a complete miniature of the whole thing. So Eph 
ii. 21, where, for " all the building," read " every building." 
For each such stone or temple is full of divine life; each 
is built immediately on Christ; each has God indwelling 
in it; each stone or temple, like the costly pictures in a 
nobleman's hall, has a wondrous history connected with 
it, and is designed to exhibit the riches of its owner. 
Who but God could build such a temple, each stone a 
living, glowing facsimile of the entire building ? Man's 
proud motto is, "The greatest benefit to the greatest 
number." God's way is patiently and laboriously to work 
upon each several one. Hence, in John's Gospel, how 
often Christ is beheld dealing with individual cases. Even 
His invitation there is in the singular:" Him that cometh,'' 
&c. [See little book on The Successive Developments of 
the Temple of God, by the writer of this, and published 
by Shaw & Co., 48, Paternoster-row.] As a bride, we 
are reminded of Christ's love thereto, and notably in 
Ephesians v. in seven particulars. First, He loved the 
church. Secondly, He gave Himself for it. Thirdly, He 
sanctifies or separates it to God. Fourthly, He cleanses 
it from evil by the application of the Word. Fifthly, He 
nourishes it. Sixthly, He cherishes or comforts it. Then 
lastly, as God brought Eve to Adam, so will He present 
it to Himself, glorious—THE CHURCH (so it should be 
translated). As a Body, the Holy Ghost, flowing down 
from a glorified Christ, unites the living- souls to an un
seen Head in heaven, and in God. (John xiii. 32.) So 
much so, that not only does the Spirit flow from Christ 
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personally ; but -also, through Christ, " out of the belly," 
as it were, of His believing people. For God not only 
washes us in the laver of regeneration; but sheds upon 
us, and that " abundantly," the Holy Ghost. So foolish 
are we, as well as naughty, when we grieve the Spirit in 
us ; so that we are not full of the Holy Ghost to over
flowing. Then lastly, creationwards, she, as the New 
Jerusalem, is described in Revelation as " having the glory 
of God," and with her light (KpvaraXkiZovTi) crystallizing, 
beautifying creation. In like manner does the material 
sun above our heads make all nature bright, and the sky 
beautiful. So too the church, being blest of God, is then 
a blessing in the new creation. " Hereunto are we called, 
that we should inherit the dispensing of blessing," iv\oyutv. 
(i Peter iii. 9, and compare James iii. 10.) 

Meanwhile, whilst we await the Lord's return, when His 
wonderful work for us and in us will be uncovered, and 
the oneness effected shall be so manifested that the world 
shall know that God sent Christ, we should seek to mani
fest this oneness (which is already real, and depending on 
God alone) by oneness " of heart and soul" before the 
world. It should be our endeavour that we all speak the 
same thing, and "be perfectly joined together in the same 
mind and in the same judgment." It is by the obscuring 
or denial of this oneness, that the foe essays to touch in 
the most tender part the glory of the Lord. Therefore 
in no way can we serve Him better, who has loved us so 
very much, than by manifesting this holy oneness with 
each other, and with Him through the Holy Ghost, and 
thus testify of Him and of His great glory there. (See 
Leaflet on first Corinthians.) 

latrpoK: YAW AND HAWKINS, 70, Wjaiacic Knnr, 
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THE RAPTURE OF THE CHURCH AT 

CHRIST'S SECOND COMING, 

HE Lord's coming/or us His heavenly people may 
be at any moment. The Lord's appearing with us 

and with all His saints cannot be for some time yet; 
certainly it cannot be until the expiration of Daniel's last 
week. (ix. 27.) This period of seven years has not even 
commenced yet; nor can it commence, as it is a time after 
which there shall be blessing for God's earthly people 
I irael, until His dealings with us His heavenly people 
have here terminated. The prophecies concerning the 
Jewish nation are suspended as to their fulfilment during 
the presence of the church on earth. There are many 
prophetic dates in Scripture ; but they have nothing to 
do with our calling, which is unto a region where the 
measurement of time by sun and moon obtains not. 
After the Lord has taken up the church to be with Him
self, then that said seven years, during which Revelation 
vf. to xi. and xiii. to xviii. will be fulfilled, will be a sort 
of antitype to the seven days during which He waited 
after Noah was shut in the ark. Then the fulfilment of 
His words to Israel will be resumed just at that very 
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point where it was discontinued by their murder of Mes
siah, or at least by their rejection of the Holy Ghost sent 
down from heaven. And further: this brief period will 
be the last moment of His patience with this world, which 
will then speedily ripen in its iniquity after that we, the 
salt of the earth, are removed. Then will the great Roman 
emperor, called in Revelation the beast, together with his 
false prophet, antichrist, come to the front. These will 
terribly persecute all, and particularly that elect remnant 
of Israel, who will refuse to worship an image of that 
emperor, and are sustained in their refusal by the hope of 
the appearing of their Messiah. And so at last He will 
come down ; not alone, but we with Him. 

This His public interference is not our hope; it is 
Israel's. Wherever you read of this interference of His, 
you will invariably find that we are associated with Him 
in the glory of introducing His reign, (i Thess, iii. 13 ; 
Rev. xix.; Zech. xiv. 5.) How can that day come without 
the children of the day, who are the rays of the Sun, 
coming too? (See 1 Thess, v. 4, 5 ; Matt. xiii. 43.) It is 
the ignorant confounding of the church's heavenly call 
and hope with Israel's earthly call and hope, that has 
been the sad cause of the many mistakes about the 
Scripture dates. Nor is the infidel's sneer the worst that 
has happened in consequence. Alas! it has numbed 
the spiritual energies of many, so that they have ceased 
to watch for Himself. They have been engaged in noting 
the signs of the times earthwards, and studying the 
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newspapers for indications of the approach of antichrist, 
instead of, in their chambers, with anointed ears, listening 
attentively for the Lord's own signal. If you refuse to 
see that Scripture widely distinguishes between the Lord's 
coming, or rather presence (napovoia), and His appearing, 
you may then certainly affirm the Lord cannot come yet! 
Such and such things remain first to be fulfilled. You 
are at the mercy of all the religious dabblers in politics. 
But rightly divide these two stages in the Lord's return, 
and all is plain. Watch! 

Look at this truth from divers points of view 1 
i. As to GOD—whenever He begins His work of 

judgment, He will begin at the very top, and work down
wards. His first work will be to give in full His own 
estimate of the value of Christ's blood, by lifting us who 
believe up into the clouds, making us like His own first
born, and welcoming His children all, and joining the 
hands of the affianced Bridegroom and Bride. 

2. As to Christ—He has saved us! Now that His work 
as a Saviour is completed, His work as a Priest is begun. 
Therein He is engaged at this moment, applying that 
salvation to our cases individually. And thus His work 
as High Priest will be found to commence at the point 
where His work as a Saviour is complete. Then His 
third work as a Bridegroom, which is to receive us to 
Himself, that we may be for ever with Him, will be the 
crown of His work as a Priest. Thus, as His second work 
is consequent upon the first, so His third work is the 
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conclusion of His second. Hence His three titles— 
Saviour, High Priest, and Bridegroom, set forth the way 
of His grace to the church. Now all this purpose of love 
would be still carried out, even if there were no earth in 
rebellion to deal with at all. When He returns, His first 
thought is not wrath ; it is not at all, until grace with us 
hath fully had its scope in placing its objects there ! 

3. Again, it is the HOLY GHOST who now hinders the 
development of the last apostacy. This is proved by 
comparing 2 Thess, ii. with 1 John ii. 18-29. For at pre
sent the Holy Ghost is here; but when He lifts up the 
church into the presence of her heavenly Isaac, then He 
will be here only by His influences, as was the case before 
Pentecost. For it is by the power of the Holy Ghost 
even now in us, that our bodies are to be raised. (Rom. 
viii. 11.) 

4. Matters concerning the KINGDOM are different alto
gether 1 As to the church's standing, all is completely 
fixed now as ever it can be. There is a man in God. 
(John xiii. 31, 32.) In Him I see my acceptance. Each 
ray of His glory is another witness of my sin having been 
perfectly put away, and of my exaltation in Him, and the 
more you dwell in God's light, the more will you yourself 
behold the costliness of that blood in which you trust. 
But the kingdom, as respects your place in it and His 
rewards by it, are connected with your present service 
and faithfulness or unfaithfulness therein. These things 
Christ will speak to you about; but not until after He has 
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received you in tender love. Even your place there must 
not be viewed apart from God's sovereign will. (Matt. xx. 
1-16 and 23.) Also His rewards, remember, have an 
abiding and eternal character. (1 Peter v. 4.) Your crown 
will express the measure of His approbation of your work. 
But still, as the members of a royal family may be—one 
the colonel of a regiment, another the captain of a ship, 
who yet when they all come together are only one family 
—so is it with us, our common standing as children of 
God is our highest one. 

5. Then, with regard to the WORLD, Christ's advent is to 
take the kingdom ; whilst the tribulation, which precedes 
His interposition in person in earth's affairs, ever in 
Scripture eyes the Jews. (Jen xxx. 7 ; Dan. xii.; Matt. 
xxiv.; Rev. vii.) He will not interfere on earth for His 
heavenly people; His way is to lift them quite out of it. 

6. The world's present civil and religious Head, i.e. its 
"god" and its "prince," is SATAN. Now he is in the 
heavenlies; at the rapture of the church he will be cast 
down to the earth (Rev. xii.); and at Christ's appearing 
he will be put into the bottomless pit. Observe how the 
scenes depicted in Rev. xix. vary in heaven ere they 
open (i.e. at the appearing) and afterwards. Before He is 
seen, in what is the Lord engaged ? Is He perturbed at 
the nations raging and gathering for the "battle of the 
great day of God Almighty?" Not at all. There, behind 
the clouds, He is celebrating His marriage, (xix. 7-9.) 
Then when He puts on the aspect of a warrior, and is 
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seen on a white horse, so those heavenly ones, "called, and 
chosen, and faithful" (xvii. 14), do the same, and appear 
with Him as " armies " following Him on white horses too. 
So true is it, that when He appears, we shall appear with 
Him in glory. (Col. iii.) His pledge to us is perfectly 
distinct, that we shall not be even in the " hour" or time 
of the tribulation at all in Rev. iii. 10. Where will He 
hide us ? In the secret of His own presence—not merely 
spiritually—that might keep us from the bitterness of the 
tribulation ; but certainly would not keep us from being 
in the "hour." That can only be fulfilled by taking us 
bodily away altogether. Subsequently, when He appears 
for the succour of His persecuted earthly people, they shall 
perceive that during their rejection of Him, the true Joseph, 
He has been married to an Egyptian. 

Is it objected that this view makes two second comings ? 
Surely such a quibble comes badly from those who gene
rally make several comings, who will tell you death is a 
second coming, and the destruction of Jerusalem is a 
second coming ! If His first coming was in two stages, at 
Bethlehem and at Calvary, why may not His second 
coming be in two stages too ? Suppose that the Queen 
intends to visit a certain city, as she approaches, the nobles 
or chief men thereof go forth to meet her. They then 
form her escort, and return with her. Does a pause for this 
purpose make her visit to the city a double one ? We a re 
His nobles : we shall be His escort, His "armies." 

But when He comes, He comes " with a shout I" Yes, 
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indeed, a signal for His own, as the word nAivo/ia 
signifies. But when He spake of old to Paul, did those 
near Paul hear ? No (Acts xxii. 9); or if they did (ix. 7), 
it was only audible indistinctly, out of which they could 
make nothing. Only the sheep hear His voice. 

But the term "rapture" is not in Scripture ! Well, the 
word "caught up" or "away" is. And the word rapture 
comes by metathesis from the Greek word used for this 
in 1 Thess, iv. 17. We are God's Enochs j we shall not 
see earth's iniquity come to the full. 

The suddenness with which the entire church, and all 
the Old Testament saints, shall rise together into the pre
sence of the Lord, is called in 1 Cor. xv. 51 a mystery, i.e. a 
secret revealed. First, the Son of God descends, and gives 
the triumphant signal so long expected. It will bear on the 
destinies of earth, being the voice of the archangel. It 
will be the consummation of the heavenly call, and hence 
is termed the trump of God. In instant and joyful 
obedience rise from their graves all the dead in Christ, 
all those to whom death was only a "sleep through Jesus.'' 
(1 Thess, iv. 14.) Then a change equivalent to death and 
resurrection passes on the bodies of the living believers. 
Then the two companies rise simultaneously into the 
clouds, to meet the Lord in the air, and to return and 
come down with Him (as the expression «c nirnvDjoix 
suggests. Compare Acts xxviii. 15, and Matt. xxv. 1., 
the only three places where this phrase occurs), when He 
descends to judge the world. But though these two, the 
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resurrection of the dead saints, and the change of the 
living, as also their rising all together into the Lord's pre
sence, will be done thus orderly and perfectly, yet the 
whole of this action is to occupy only a single moment, or 
even the twinkle of an eye, or even less time still. For a 
twinkle denotes the casting of the eyelid down, and up 
TOO ; but the Greek word denotes only the one or the 
other of these. What a moment 1 Here one second, at 
our daily work, and then, ere the clock has ticked once 
more, all this accomplished. 

Here, then, is our morning star; our hope is His coming. 
How very significant is the contrast between the close of 
the Old Testament, which compares Christ's coming to 
the rising sun, which all must in course of time behold, 
and the close of the New Testament, which compares His 
return to the morning star, and which is only descried by 
those who watch. This wondrous variation between the 
end of the two Testaments, should be of itself an adequate 
proof of the uniqueness of the church's hope. So 
WATCH. 

LONDON : YAPP AND HAWKINS, 70, WBLBECK STREET,' 
CAVENDISH SQUARE. W. 
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THE KINGDOM OF GOD, OF CHRIST, 

OF HEAVEN, &c. 

CHRISTIAN has two distinct positions, one God-
wards, the other creation-wards. God-wards he is 

a member of His family and of His church, brought nigh 
by the blood of Christ. Creation-wards, though he now 
suffers, he soon shall reign with Christ. The kingdom 
and its crowns refer in Scripture to the present struggle 
of righteousness with evil, and to the ultimate victory of 
the righteous through the righteous One. Look at 

I. The kingdom in its relation to the past. Ever since 
the fall, or at least since the times of Cain and Abel, 
these two contrary elements have been beheld struggling 
together. When at length the holy one presented Him
self in the world as King, all that was of God gathered 
round Him. On His part He was prepared at once to 
set up His kingdom in righteousness and power, and to 
make Israel the first nation of the world. But Israel had 
no heart for such a kingdom as His (Luke xvii. 20), which 
must first be meekly received by the soul, and then only 
is it entered. (Mark x. 15 ; Luke x. 9.) Therefore His 
reign was not then inaugurated in earthly power. In grace 
He accepted His rejection, in order that He might die 
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for sinners, and set up that reign in resurrection on a 
surer basis—surer, because in grace. (Acts ii. 31.) But 
the then race of Israel, rejecting it also in this form when 
preached by the twelve with the Holy Ghost sent down 
from heaven, God commenced this parenthetic season, 
during which His almighty grace is attaching to Christ 
the heavenly family, by weans of which He will provoke 
Israel to jealousy. And, like as the time from Sinai to 
Christ had been a parenthesis of law, so from the time 
when Israel was temporarily cast off for rejecting Christ 
until now, is a dispensation of the richest grace. In law, 
God enquires what man is ; in grace, God shows to faith 
what He Himself is. After which, His dealings with Israel 
will be resumed, as if from Egypt again. (Isa. xi. 11-15.) 

But the step taken by God towards His kingdom could 
not be retracted. The kingdom had come down to earth, 
and could not be recalled. So on earth it is to remain, 
although its manifestation is delayed. Its Sovereign, 
Christ, has been received to glory. Now, since it is at 
present thence administered, it is commonly called in 
Matthew the reign or kingdom of heaven; and the para
bles which this term introduces, mark its varying history 
during His personal absence ; for though He is hidden, 
His kingdom must progress. The decisive battle between 
Himself and the usurper, Satan, has already been fought 
on Calvary. For there, whatever hindrances on the score 
of righteousness existed to the kingdom being established 
by God in power were then utterly removed. Not that 
the usurper, Satan, was then cast out. A greater or more 
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dangerous mistake than this can scarcely be conceived. 
On the contrary, nothing brought out to view Satan's 
power in the world as the cross of Christ did—when 
Satan urged men on to kill Him who alone can bless 
them. Hence it is that, dating from this very crisis, Satan 
is now called the prince and the god—the civil and the 
religious ruler of this age. The Lord Jesus raised from 
the dead did not follow up His victory, but ascended to 
His Father, and sent down the Holy Ghost to gather be
lievers to His name. These are but a " little, little flock" 
(jiiiepov woi/iviov). And still righteousness suffers; yea, 
since the murder of the King, more than ever, whilst evil 
is still to the front. But 

II. The kingdom at the present time- exhibits great 
differences to the struggle between righteousness and 
wickedness waged in Old Testament times ; for now the 
righteous know that the King has come, and that if He has 
been slain, yet is He raised again. Now, therefore, they 
have a Centre, though unseen, round whom they can 
cluster (i Peter ii.), as did the wretched round David, in 
the cave of Adullam. And though He personally is 
absent, yet the Holy Ghost, acting as His Vicegerent, is 
actually here. By Him not a few are daily so won over 
to that rejected Christ, that they covet identification with 
Him, not only in His glory there, but also in His shame 
here. Also, the opposition of the usurper is more subtle, 
though still as successful as before. Then it took the 
form of the rejection of the true, culminating in the cry, 
"Away with Him J" Now it is manifested rather by the 
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reception of the false, ending in the worship of antichrist. 
Accordingly, his mode of procedure now is to intermix 
his own tares with God's wheat—to varnish over unright-
eousnes, with a semblance of righteousness, and still to 
retain paganism and apoetacy under colour of scriptural 
terms and phrases. How far the foe has succeeded, let 
the condition of Christendom at this day declare. The 
picture drawn in 2 Tim. iii. of the last days, differs from 
the view of paganism in Rom i. only in one awful point; 
that is, there is now superadded to the feartul list in 
Rom. i. the form of godliness. But all this God has per
mitted in order thereby to test His people. Those endued 
with the Spirit and with heavenly light, less and less de
ceived by the specious forms around them, turn instinc
tively to the word of God, and to that which is pure, and 
holy, and true. But the more such pursue the path of 
righteousness, the more do they entail upon themselves 
suffering and scorn. 

Such is Christendom, i.e. Christ's kingdom in mystery. 
Its administration is traced in Matt. xiii.» There all who 
make a profession of Christ are regarded as in His king
dom. Hence the kingdom of heaven denotes His reign 
whilst He, the King, is in heaven; but it could be and 
was the kingdom of God as well when He was on earth, 
or when He shall have returned from heaven, as it is now 
such during His continuance there. The kingdom ot the 
Father (Matthew xiii. 43) looks only to that which is con
formed to God. The kingdom of Christ is God's govern
ment of this world in Messiah's hand; but the kingdom 
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of the Son of man shall stretch to the entire creation. 
Lastly, that phrase, " The kingdom of God's dear Son" 
(Col. i.) contemplates the state in which the church now 
is, whilst evil is in the saints, even though they are re
conciled by His blood. 

III. The kingdom in the future—in the millennium, 
when the Lord first returns and raises all the dead saints, 
and changes all His living ones, catching them away to 
be for ever with Him, the kingdom will still be carried on 
here; for then His earthly people will come once more 
into notice before Him, and the heart of a remnant of 
them will be touched by His Spirit. The gathering of 
the heavenly wheat into the barn is one thing, but the 
separating of the bad from the good at His appearing is 
quite another. 4Four stages in the sifting process are 
brought before us in the parable of the tares and wheat. 
First, the tares are gathered into bundles—a process 
which is now going on—witness the increasingly large 
armies of Christendom; secondly, the gathering of the 
wheat into the barn—which is what we are waiting for; 
thirdly, at the appearing of Christ with His heavenly 
saints, the casting of the tares into the fire; and lastly, 
the righteous shining out as the sun in their Father's 
kingdom. Now we, as the heavenly ones—the sunbeams, 
placed there previous to our outshining here—have no
thing to do with dates. Those are for the earthly people, 
and particularly that great one of the seventieth week of 
Daniel, of which so much is made in the Revelation. As 
long as we are here, even if we were here two thousand 
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years more, this week of twice 1260 days cannot begin. 
Probably this will be the space of time between our 
rapture to be with Christ and our appearing in glory with 
Him. 

Now, when the Lord returns, the first effect of His 
appearing will be, that all wickedness will flee from His 
presence, and righteousness will come to the front and 
flourish. At present righteousness is much hidden, and 
is pushed into corners. But then all the righteous win 
rejoice, because He will at length set up His reign of 
righteousness in power. As for us, His church, His 
advent is not to put us into a right position, but to mani
fest and gladden us. But His appearing will expose all 
the wrong principles even of His own saints, and our 
reward in His kingdom will be according to our identifi
cation with Him in His rejection. By the eye of faith 
even now, the crown is seen resting on the cross. It was 
when His kingdom and cause appeared at their lowest 
ebb that one, taught of God to read aright the inscription 
over that cross, gladdened then the heart of Jesus by His 
reference onward to the time when the Lord should come 
in His kingdom. (Luke xxiii. 43.) Thus faith knows that 
He is King. AH the members of His church will be 
crowned and enthroned (Rev. i. 6, and iv. and v.); for in 
principle, at the very least, they are all upon His side, 
however they may have been beguiled as to practice. But 
the variations in the crown, whether of life, of righteous
ness, or of glory, that is, the hue of the crown, will at 
once exhibit the measure of His appro", ation, and the 
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degree of faithfulness, or of unfaithfulness, in our service. 
The importance of this view is enhanced by the state
ment, that these rewards of His are "eternal." (i Pet. v. 4.) 
For His kingdom is an eternal one. (2 Peter i. 11.) For 
the objects of His reign are first to put things right, that 
is, to order all things according to God, and then to con
solidate everything. (Rev. xxii. n.) 

Thus the heavens shall yet reign, and His heavenly 
ones administer His will. The angels—God's ministers 
in the old creation—will be superseded by those brought 
nearer to God than themselves, and made one with 
Christ—the Stone cut out without hands. Whatever is 
re-arranged is placed on a new, a redemption and resur
rection basis. Thus it fares with Israel (Ezekiel xxxvii.), 
and ultimately, at the close of His reign, with the earth 
itself. (2 Peter iii., and compare Matt. xix. 28.) But in 
this divine re-arrangement and final consolidation of all 
things, God's mode of procedure will be to begin from the 
very highest, and to work downwards, until not a soul, 
nor even a single sand upon the seashore, remains un
affected by His power. 

Of His kingdom on earth the prophets are full. At 
last shall Israel be the first of the nations, and thus, as 
Christ heads up the heavenlies in the church, so will He 
head up the earthlies through Israel. 

At length, when all is judged, as well all that are alive 
in this world at His return (Matt. xxv. 31-46), and then 
all the wicked dead raised in their moral filthiness, and 
cast into the lake of fire—and when these heavens and 
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earth have passed away, and all things have been made 
new, then will Christ hand up the '.:ingdom, and His 
Lordship as Son of man, to God even the Father. All 
other monarchs have had their kingdoms wrested from 
them by death or otherwise; but He is obedient to the 
end. The Father receives the kingdom just as Christ 
surrenders it. Nought of Christ's millennial work is altered 
or annulled. Everything is stereotyped and settled. Thus, 
as creation had its corner-stone, its sons of God, even 
the angels, and its song (Job xxxviii. 6, 7), so the new 
creation had its corner-stone (1 Peter ii.); its new song, 
first sung by Christ (Psalm xl. 3); next by the saints 
(Rev. v.), and then by Israel (Psalm xcviii., and Rev. xiv. 
and xv.) The old creation blessing and joy depended 
on the goodness of the creature (Gen. i. 31); the new 
and better condition of things is finally and eternally 
established on the goodness of God. Contrast the typical 
scene crowned in 2 Chronicles v. 13 with Genesis i. 31. 
Then God—Father, Son, and Holy Ghost—come and 
fill the whole scene for ever. All rests on redemption. 
"Praise the Lord; for HE is good, because His mercy 
endureth for ever." 

LONDON : YAPP AND HAWKINS, 70, WELBECK STREET, 
CAVENDISH SQUARE. W. 
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COVENANT AND TESTAMENT. 
WITH NOTES ON JOHN XVII. 

HE original word for these two terms occurs alto
gether 320 times in both Testaments, of which 287 

of these are in the Old Testament, and thirty-three times 
in the New; there, in thirteen places, it is rendered 
covenant, and in the other twenty, testament. It is a 
disputed point whether the word in the New Testament 
ought invariably to have been translated covenant or not. 
Certainly, two widely different ideas are associated in the 
Scripture with this one term, and these two ideas are well 
expressed by these two words. The differences between a 
covenant and a testament are such as the following :— 

(1.) In a covenant two act; a testament is a bequest by 
one. 

(2.) A covenant is dissolved by the death of one party 
to it, as for instance the marriage covenant. (Romans vii. 
1-4.) But a testament, on the other hand, is only then 
valid by the death of him that makes it. (Heb. ix.) 

(3.) A covenant has no inheritance implied in it, it is a 
n.ere compact; but a testament implies property. He 
who has nothing can bequeath nothing. 



2 COVENANT AND TESTAMENT. . 

(4.) Specially whilst the grand covenant between God 
and Christ is from "everlasting" (Heb. xiii.), the New 
Testament is dated only from Christ's death on April 5th, 
A.r>. 29. 

Seeing, then, that t'-.e differences between these are so 
great, why has the Holy Ghost throughout the New Testa
ment, in the passages to which the following remarks are 
mainly directed, invariably used but one single word? 
And this adherence to one Greek word is the more won
derful, and evidently intentional, as there undoubtedly 
exists in that accurate language another term, and one 
far more exact to express covenant, viz., ovv9t)Kt). It is 
conceived that a simple and full reply can be given to this 
difficulty, such as not only settles the dispute, but also 
fixes our gaze on the cross of Christ. And the reply 
suggested is, that at the death of Christ that which up to 
that moment was a covenant, then first became a testa
ment. The covenant is of works indeed ; but all the 
stipulations are between the sole contracting parties, God 
and Christ. But now it is of pure grace to us; that is, it 
has become a testament through Christ, who has on His 
side complied with all the conditions of this covenant. 
Its main requirement was His "blood." (Heb. xiii. 20.) 
That is to say, the compact was so unbending, that it cost 
Him everything to carry it out. But when once He had 
died it entered on a new phase. For its conditions having 
been all to the very last quite fulfilled by Christ, there 
remains only the righteous remembrance of God's pledges 
to Christ But since Christ is too great a being person-
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ally to be able to receive aught that was not His before, 
therefore the reward can only come to Him through us. 
If He is rich, He now has poor brethren. By means of 
enriching them can He be gratified ? for all that He has 
He now shares with us. And here we can read what is 
ours in Him. Here we have Christ's first and " LAST WILL 
AND TESTAMENT." 

In this light look at Christ's DEATH : — 
Even the Old Covenant, that one made between God 

and Israel, and of which Moses was the mediator, was 
one that looked onward to death. (Heb. ix. 20.) For the 
animals' blood with which it was ratified was a witness, 
that if Israel failed their lives were forfeited. So, too, for 
us, the great Testator's death was necessary, inasmuch as 
the fundamental blessing of this New Testament is the 
" remission of sins." But even this, great as this mercy 
is, is only a preliminary blessing, like to the first mention 
of a child's name in the early part of a will. For it is by 
redemption we first become sons. (Gal. iv.) Hence with 
us that general rule acquires fresh meaning : " a testament 
is of no force at all while the testator liveth." For in our 
case, till our sins were put away, the further outflow of 
God's blessing was impeded. He must part with all, ere 
His could share with Him ; which being done, now God 
on His part, in majesty and power, began to act. 

RESURRECTION. When any one else executes a will, he 
does it with the consciousness that its provisions he will 
never behold carried out. And hence executors are in all 
cases appointed. By these the intentions of the testator 
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must be implicitly obeyed. But in this divine instance 
there are no executors, unless they be the Father and the 
Holy Ghost. Because Christ Himself, raised from the 
dead, can carry out His own desires, and to Him all 
power is now given. Could the execution of His will be 
in better hands ? How righteous of God toward Christ! 
How full of love is this action of God toward us! He 
knows well the heart of Christ, and entrusts our care and 
interests to His hands. 

A fair epitome of this will, we may say, is comprised in 
John xiv.-xvii. See especially chapter xvii. There you 
read His very heart, as you hear Him say, " Father, I 
will." Now, too, our actual inheritance begins to be 
specified, all in association with Him, raised together, 
seated together, joint-heirs of God with Him. More He 
could not bestow; less would not satisfy His love. For 
nothing discloses a man's thoughts of those whom he 
remembers more than his will. 

At His ASCENSION He departs to prove His will in 
heaven's courts, and to take possession on the behalf of 
the children. Glorious results quickly begin to follow. 
" The promise of the Father" those interested in it had 
not long to wait for. There would have been an unseem
liness in this, as if that will, or the competence of the 
Testator, were disputed. Delay, therefore, God, who 
delights in Christ, could not have borne. The Holy 
Ghost at once comes down, the witness of the Son's 
acceptance and glory, and as God's own seal, and the 
earnest of our inheritance. But how few are remembered 
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in the testaments of men, and even those are generally 
well off first. But how contrary to all this is His way of 
grace with us. Some of His parting words run thus : 
" Let him that is athirst, come; and whosoever will, let 
him take the water of life freely." Accordingly, to us 
first as comers, and then as overcomers, He directs our 
eager eye to His RETURN IN GLORY, now already im
minent, when we shall be with and like Him for ever. In 
view of His coming, let us ponder together John xvii. In 
this wonderful chapter, we hear the contracting Servant 
reviewing the covenant, upon its completion on His part 
in seven particulars :— 

(1.) I have glorified thee, and finished the work. 
(Verse 4.) Thus God is Christ's first thought. 

(2.) I have manifested thy name fully to sinners by the 
cross (ver. 6), and will fully to my people by my glory. 
(Verse 26.) That is, Christ on the cross tells out God's 
love to sinners, and Christ on the throne tells out God's 
love to believers. Thus, our salvation is His second 
thought. 

(3.) I have given them thy words. (Verse 8.) Now 
follows our obedience. Then next 

(4.) I kept them in thy name. (Verse 12.) 
(5.) I have sent them into the world. So we are sepa

rated from the world, ere we are sent into it. 
(6.) I sanctify myself for them (verse 19), i.e. I take 

my position there, that I may associate them with Me 
there. 

(7.) I have given them the glory. (Verse 22.) 
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Then observe He states the manner of our association 
with Himself. Seven or eight times He uses a word of 
strong comparison x«9»f —" according as " = the same. 

1. The same life. (Verse 2.) 
2. The same sort of union to each other as exists 

between God and Christ; that is, by the Holy Ghost. 
(Verse 11.) 

3. The same separation from the world as marks 
Christ. (Verses 14 and 16.) 

4. The same direct sending us from Himself into the 
world, as He had directly from the Father. (Verse 18.) 

5. The same union through Him to God now; that is, 
by the Holy Ghost. (Verse 21.) 

6. The same union fully known presently. (Verse 22.) 
7. The same love by the same Father. (Verse 23.) 

This chapter is often called His prayer. There are, how
ever, but four prayers for us in it. These are— 

1. Keep them, by thy name (verse n ) , from eviL 
(Verse 15.) 

2. Sanctify them. (Verse 17.) 
3. Unite them. (Verse 21.) 
4. Glorify them. (Verse 24.) This verse shows, too, 

how well He knew that this, granted by God, would give 
Him pleasure, would be a sufficient plea to the Father's 
love. 

When Abraham had conquered the world, he obtained 
the Melchizedek blessing. When Christ has conquered 
it (John xvi. last verse), He gives all to us. 

And how earnest He appears. You gave them Me; 
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they are your own. And what a contrast there is between 
our portion as here, and that of some of the wicked in 
Matthew xxiii. 

It ought to be added, that in the Gospel of John 
are many more tracss of this wonderful covenant 
between God and Christ to be found. But these are 
more unobserved than those above referred to. 

1. Christ sent by the Father, (viii. 42.) Note the change 
of word in xvi. 28. He came forth from the Father; but 
He leaves the world. That is, it is not said nor implied 
that He ever left the Father ; for the Father is still with 
Him here. The Son speaks, and a voice replies, (xii. 28.) 
He explains Himself to Him, as if near enough for con
versation. 

2. Hints as to the arranging itself in viii. 26, 29, 38, and 
40, specially as to the cross and life thence in viii. 28. 

3. Further, the cross very distinct in x. 17—still by the 
arrangement between the Father and the Son. Also xiv. 
31, and Heb. xiii. 20. 

4. The arrangement exact and in detail, e.g. as to 
what Christ should say. (xii. 49.) And Christ spake out 
all the words given Him. (xv. 15.) 

5. Was the obedience of the children provided for in 
this pre-arranged plan ? And if so, how ? For Hebrews 
viii. 8 refers rather to Israel, because we never had the 
law. The answer is in John xiv. 24, last words. 

6. As the words, so the actions of the Lord were pre
arranged (xiv. 31), and finished (xvii. 4), where note that 
all His actions are spoken of as one single work, and not 
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as ours are, works, for ours are fitful and in patchwork. 
His was one perfect whole from Bethlehem to Calvary ! 

7. So the people, too, were distinctly jnven (vi. 38-40). 
Here the three stages in bringing to light the deep coun
sels of eternity should be noticed. 

8. Then the Holy Ghost having come down, separates 
us according to John v. 21. 

9. Then the Holy Ghost comes into us, and identifies 
Himself with us. (Rom. viii. 26 ; Gal. iv.; Rev. xxii. 17.) 

10. Then the Holy Ghost in God and in us simulta
neously searches out and reveals to us within the things 
" prepared for us," " the deep things," " the freely given 
things." (1 Cor. ii.) 

11. Then, as in the Gospel of John, we behold the 
immediate presence of the Father with Christ, and of 
Christ in the Father; so in the Epistle of John we per
ceive the children dwelling in God, and God in them. 

12. What then remains but the consummation of the 
whole when He comes? Come, lord Jesus, come quickly. 

LONDON: YAPP AND HAWKINS, 70, WELBECK STREET, 
CAVENDISH SQUARE. W. 
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THE BOOKS OF THE NEW TESTAMENT, 
THEIR SEVERAL SUIiyECTS, 

AND THE RELATION OF EACH ONE TO THE OTHER. 

HE general relation of the gospels to the epistles is 
somewhat similar to that of the alabaster box of 

precious Nard, with that same ointment poured forth 
when the box had been broken. In the gospels, there is 
He present who is full of grace and truth. Ever and 
anon His love overflows till Calvary is reached. There 
we see Him slain for our transgressions. Now from Him, 
raised again, the streams of life and love commence to 
flow freely forth to us. The epistles mark the currents in 
which those streams run. The Acts shows us the in
cipient effects of divine love having quite reached us. 
There we read of God's love at the beginning of this 
dispensation. The Revelation unveils to us His work at 
the end. The former shows us His goodness unexpected ; 
the latter, His judgment—discriminating, searching, and 
eternal. 

Now, as there is but one Christ; so there is, and can 
be, but one gospel. But the Spirit reveals to us four divers 
views or aspects of that one Christ. The first two of 
these are the picture of the official glories of Christ; the 
remaining two of His personal glories. In Matthew, we 
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behold the ROYAL MASTER ; in Mark, the lowly SERVANT. 
Hut Luke tells us of the perfect MAN ; whilst John writes 
of GOD manifest in the flesh. Here then, in the four 
together, is evident completeness of design. Combined, 
they afford us a full view of Christ. Hence there could 
not be either more or less than four, nor other than these 
very four. And whether you look at the beginning, or at 
the middle, or at the close of either one of the four ac
counts, you will with attention easily perceive that all that 
is written by any one only of the four, or what is written 
differently, or omitted by him, which is contained in any 
of the others—all is there according to the picture which 
the Spirit is pourtraying before your eye. 

There is much design, too, in the fact that the book of 
the Acts is written by the same evangelist as drew the 
picture of Christ as Man ; for it is hence implied that 
the Church's union is with the new, the risen, the glorified 
MAN. Commencing, too, his account with the Lord's 
ascension, and with the consequent descent of the Holy 
Ghost, he thus teaches us that the Church derives her 
existence from that divine Man, is sustained in life ever 
by Him, and is united with Him there. Here, therefore, 
we behold the Holy Ghost at His work. This book is 
completed in four parts. Part one, chap, i.-vii., Christ 
glorified, preached unto the Jews with the Holy Ghost 
sent down from heaven. Part two, chap, viii.-xii., the 
testimony slowly receding from Israel. Part three, chap, 
xiii.-xx., Christ preached to the Gentiles ; and part four, 
His ambassador in chains. But in each of these four 
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parts, the references to the work of the Holy Ghost are 
remarkable. Thus at the commencement of each of the 
first three parts, we read of the Holy Ghost at once. So 
too again at the very close of the book. And since the 
Lord is faithful, His Spirit still remains with us, even 
though the ship of the Church, as to its outward mani
festation, is wrecked and gone to pieces. 

Coming now to the epistles, we find that seven Gentile 
churches are addressed by Paul. The communication to 
each of these is on a distinct subject; for God never 
repeats Himself. If a reader of the word apprehends 
that a given subject occupies each epistle, and observes 
how that subject is opened out piece by piece by the Holy 
Ghost, he will rapidly grow in the knowledge of the Word, 
and of the thoughts of God ; he will be able to perceive 
much better the point of any expression, and its bearing 
where it occurs in the treatment of the general subject. 
Besides which it will be found, on examination, that, at 
least in Paul's writings, the subject is broached at the 
beginning of each letter. Thus 

The Romans is found, on perusal, to be " the gospel of 
God." This very expression occurs at verse i. And 
observe how this gospel is set forth by an inspired hand. 
First, to chapter iii. 19, the sinful condition of irreligious, 
and then next of religious man, is sketched. Then, to 
chapter v. 11, how God righteously forgives sins. Next, 
to end of viii., how He delivers us from our evil nature, 
and gives us a new nature in Christ risen, and seals us 
with the Holy Ghost. Then, in ix-xi., we see how He has 
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woven our salvation into the general plan of His vast 
designs. Then, xiii. to end, directions follow to the saved 
as to their walk. 

ist Corinthians comes next. Its subject is indicated in 
i. 9. It looks at those professing to be saved as in 
fellowship together, and instructs them as to that fellow
ship. (See Leaflet on ist Corinthians.) 

A distinct Leaflet is also devoted to 2nd Corinthians, 
where also the design of the Spirit in the inditing of the 
2nd epistles, and their peculiar relation to the first of the 
same, are traced out. 

Galatians dehorts us from the admixture of Judaism 
with Christianity. For Judaism pre-supposes that the 
world is on trial, and is a religion for man in it. But 
Christ takes us clean out of the world, and at infinite 
cost to Himself. Hence the attempt to make man reli
gious in the world is in direct opposition to His cross. 
So this epistle has been defined to be the voice of Scrip
ture by Paul, as erst by Sarah, casting the bond-woman 
out of Abraham's house. Part one is to i. 5, and contains 
an epitome of the subject. Part two to end of ii., 
gives us the writer's warrant for his mandate, and shows 
us how he himself had opposed the bond-woman in Peter. 
In part three,toiii. I4,hecitesthe Galatians'experience, and 
the Old Testament in further proof. 111 fourth part, to iv. 
7, he proves the time to have fully come for this expulsion. 
In fifth part, to v. 12, he exhibits what the bond-woman 
is. In sixth part, to vi. 10, he demands the removal out 
of the house of all that belongs to her—her customs, 
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works of flesh, and boastings, and enjoins the practice of 
the opposite habits and ways j and then, lastly, he reminds 
us of the importance of this mandate, " Cast out, stand 
fast," &c, and closes as he began, by pointing to Christ's 
cross. Oh when will men perceive that religiousness it 
was which murdered Christ! 

Ephesians carries on the subject where Romans dropt 
i t ; or rather, as Romans bi >;ins at the bottom, so Ephe
sians commences at the very top. It shows the high 
counsels of God concerning us, ere the world began. 
Its entire teaching is briefly summed up in that one 
sentence, " God hath blessed us with all spiritual blessings 
in the heavenlies in Christ." Part one, chapter i., God's 
eternal love to us individually. Part two, chapter ii., our 
hopeless condition by nature. Part three, chapter iii., 
God's grace to us corporately. Here we have the unfold
ing of the great mystery of Christ and the Church. Part 
four, to iv. 16, traces our corporate walk in view of this 
grace. Part five, to v. 21, our individual walk. Part six, 
to vi. 9, exhibits our relative duties. Part seven, bids us 
stand where God has placed us, and tells us of the armour 
provided by God in order that we may do so. 

Philippians traces how we are to apprehend that for 
which we are apprehended of Christ Jesus. It regards 
us as pressing on towards the mark for the prize of God's 
calling up on high—through God working in us day by 
day. Throughout this epistle, therefore, salvation is re
garded as the result of the race, and as our complete and 
future deliverance. Only it is here, as ever in the New 
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Testament, regarded as our own to begin with. In the 
Old, the salvation is constantly termed God's. Also in 
Luke i. we have " Thy salvation!" because that was 
uttered ere Christ had actually reached our case. But 
now, after His cross, it is invariably declared to be " ours," 
" my," " your own." Earned by Christ for u s, He freely 
gives it to all who believe in Him. And then we are daily 
to live out that life imparted; and hence, as the entire 
path of the perfect One is marked out in chapter ii., so 
we are seen following Him in chapter iii. Hence i. 6 is 
an epitome of this epistle. 

Colossians is about the Head, as Ephesians is about 
the Body. The latter characteristically says that we are 
Christ's fulness (i. 23) ; the former, that He is our fulness. 
(See Greek of ii. 10.) Each thus needs the other. Philip
pians pre-supposes an object, Christ before the soul, and 
everything set aside to win that object. Colossians testi
fies of the worthiness of that object. Part one, to i. 20, 
tells us of what the Lord has done, and who He is. Part 
two, to i. 29, adverts to what we were, and to the great 
mystery. Part three, to ii. 7, expresses the desire that we 
may understand this mystery. Part four, to ii. 23, teaches 
us how the fulness in Him is denied by rationalism and 
by ritualism. Part five, to iii. 17, how Christ's claim as 
Lord is to be owned. Part six, to iv. 1, relative duties. 
Here note that wives, husbands, children, &c, are all 
addressed as risen together with Christ, and all that is 
done by these is to be done to the Lord. In part seven a 
few additional directions. 
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Lastly, the epistle to the Thessalonians crowns all by 
instructing us about His coming. In chap. i. it is the com
ing of One who has already delivered us from impending 
wrath. In ii. His coming is connected with our crown. 
In iii. His coming is looked at in connection with brotherly 
love, a most obvious connection surely ; for if we are to 
spend an eternity together as God's children, it is a pity 
to fall out on the way thither. In iv. His coming is 
sketched in detail; and in v. the relation of our entire 
sanctification to His coming is suggested. 2 Thessalonians 
treats, on the other hand, of His appearing and inter
position in this world. 

The epistles to Timothy and Titus contain instructions 
for God's servants; 2nd Timothy specially bearing on the 
last days. And if the singular use of the expression, 
" God our Saviour," in 1 Timothy and in Titus, and if 
also the striking variation of its use in Titus from its use 
in Timothy, were reflected on, it would be perhaps 
acknowledged that the service in Timothy is rather of an 
evangelistic, and in Titus of a pastoral character. In 
fact that expression exhibits God's present attitude to man 
as preached by His servants according to His command
ment, and the faithful sayings, to be found only in these 
epistles; and in Revelation, exhibit the corresponding 
attitude that God would have us take towards Him. 
Most pertinently, therefore, are they found just where they 
occur, and in the order, too, in which they stand. All is 
perfect and complete. 

Philemon, as a closing word, takes up an extreme case, 
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that even robbed and robber are, when in Christ, both one, 
in order to press home the truth that all saints stand on 
common ground. For Hebrews, see Leaflet. James is 
hortatory. Peter's epistles are primarily addressed to 
believing Jews; and in the first a contrast is drawn 
between God's deliverance from Egypt by Moses, and 
Christ's costly salvation. 2nd Peter, like all the 2nd epis
tles, bears specially on the last days. 

John's epistles exhibit the workings of divine life in us. 
As his gospel is about the Son of God, so his epistles are 
about the sons of God. In the first two chapters of the 
first epistle, the family are regarded as with their father ) 
in the last three, the family are traced in their life as to 
this world. 

Jude writes of the apostasy. The key to his epistle is 
the word "common" in verse 3. The apostasy ignores 
God's " common salvation," and sets up a distinct clerisy. 
Hence this same word "common" occurs with great 
appropriateness at the beginning of Titus. 

The Revelation is the book of the unveiling of Jesus 
Christ. (See Leaflet on Revelation.) 

LONDON: YAPP AND HAWKINS, 70, WELBBCK STKEBT, 
CAVENDISH SQUARE. W. 
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THE BOOK OF THE REVELATION. 
SOME CLUES TO ITS PRINCIPLES, 

AND AN OUTLINE OF ITS CONTENTS. 

HE Revelation is the book of the unveiling of Jesus 
Christ. The last time that the world beheld Him 

was on the cross; the next time will be when He shall 
appear in all His glory, and with all His saints. The 
book is occupied not so much with an account of His 
reign, as with the mode of its being set up in power. Its 
main subject is a sketch of the onward course of events, 
from the moment of Christ's rejection of the professing 
church in chap. iii. unto the moment of His appearing 
at length to take vengeance on His foes in chap. xix. 
Here we see how they shall be judicially hardened on the 
one hand, and a remnant of Israel prepared to welcome 
Him on the other. 

Chapter I. is an epitome of the Book. There is a vision 
of Christ as Son of Man, i.e. Judge. There the church 
is heard singing, and the yew seen penitentially wailing, 
whilst the world's idols are judged by His title of Alpha 
and Omega. (Isa. xliv. 6.) 

Chapters II. and III. disclose the reasons why He 
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"must" (lu, chap. i. iv. and xxii.) interfere in judgment. 
For there in panorama is sketched the decadence to utter 
apostasy of that professing church which He left here to 
witness for Himself. Quickly leaving its first love, it first 
permits and then accepts Nicolaitanism, or clerisy. Then 
follows Judaism; then Balaamism, or amalgamation of 
church and world ; then Jezebelism, or Popery. A little 
remnant clinging to Him, have their eye directed to their 
Lord's return; and though a large mass are moved by 
their testimony, continuing in their religious formalism, 
are warned of impending judgment. 

Chapters IV. and V. Now the scene changes. In 
answer to the latent enquiry as to what God will do in 
view of the past to which matters on earth have come, 
attention is fixed on the throne there. At some unnamed 
moment, in between iii. and iv., the true church is removed 
away from the world to her eternal home. And here it is 
seen in peace and glory, as represented by twenty-four 
elders for worship, and as the four cherubim for service. 
The title-deeds of the inheritance of this world are seen 
in the hands of the Throne-sitter, Now a public call is 
made for any one worthy to take those deeds, at once to 
come forth. Hereupon the Lamb once slain, by advancing 
to that throne, asserts His worthiness, and God by giving 
them unto Him admits His claim. Thereupon the tide 
of joy rises in heaven, a burst of praise and adoration 
escapes from all around the throne, commenced by the 
church, then passing out to angels, and extending to the 
remotest confines of creation. Hence iv. pictures the last 
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moment in heaven ere a commencement is made by God 
of placing the world on redemption-footing, of course by 
judgment. And v. is the first moment of the new state 
of tilings. Together they show the handing over of the 
world by God to a rejected Christ. 

VI. Now the Lamb prepares to take possession of 
what has been given to Him. What though His foes 
down here are many and mighty! What though He is 
the Lamb, the slain Lamb (and throughout this book 
apviov, the little Lamb), yet His wrath shall crush them all. 
As He opens the first seal, and the church, at once acting 
with Him, calls through the first cherub, "Come," i.e. 
Come on, Antichrist begins to assume shape and sub
stance. As if to defy Him to His very face, who will 
presently come down for war on a white horse, so he too, 
Antichrist, is here pictured. Now ensue war, famine, and 
pestilence, as predicted in Matt. xxiv. These excite 
Messiah's foes to wreak their hate on many of His Jewish 
witnesses here. Also large numbers of the clergy of the 
last or Laodicean form of nominal Christianity now 
openly apostatize, and also the empty form of Christianity, 
left after the true church's rapture, is now repudiated by 
the RULERS of the world; not that earth is yet ripe for 
His appearing, oh no ! 

It should be observed, that when the seals have been 
opened, the general result is that His foes tremble, 
wrongly imagining that He will at once appear. But as 
the hardening process is continued under the trumpets, 
which are the seven sub-divisions of the seventh seal, the 
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nations are rendered haughtily indifferent and sullen ; 
you hear no more of their trembling, as you did before. 
(Contrast vi. 16 with ix. 20, 21.) And when this same 
process is completed under the vials, which are the seven 
sub-divisions of the seventh trumpet, then what was once 
Christendom is beheld in its chivalry gathered on the* 
plains of Megiddo, in defiance of Him if He should come 
down and interpose for the rescue of His ancient people 
Israel. (Contrast vi. 16 and ix. 20 with xix. 19.) The 
little Lamb («pviov), and the frequent use of the symbol 
of the war-horse, are key-notes of this book. 

VII. Here the seer pauses in the prophecy, in order 
to give us a glimpse of the eternal security of the elect 
remnant of Israel, and of the multitude from the Gentiles, 
who shall be kept from abandoning their hope in Israel's 
Messiah; for a persecution of these is impending, such 
as there has never been the like. 

VIII. The Lamb also pauses now awhile, for His to 
call upon Him. This they do; and by the answer accorded 
of judgments on their foes, you perceive their petitions 
to resemble many in the Psalms. He hears, and at once 
all prosperity disappears from the earth ; the governments 
of the old Roman empire are overpowered by the people ; 
some great and notable ecclesiastic openly renounces his 
empty Christian profession, and the old monarchs, and 
nobility, and clergy disappear before the rising tide of 
democracy. 

IX. Now follow the woe trumpets, i.e. the woes on 
men that shall make earth almost a hell. That great 



THE BOOK OF THE REVELATION. <| 

ecclesiastic, who, under trumpet three, had publicly re
nounced the name of Christ, calls on hell to help him, as 
Saul had done before. Now are rife witchcraft, and 
necromancy, and spiritualism, and by these men are 
goaded on more than ever in their rage against the little 
Lamb. Under the sixth trumpet the defiance still in
creases, aided by some horrible doctrine as bad as atheism. 

X. XI. Now Christ lets Israel know that the time for 
His interposition in their behalf has nearly arrived. He 
is seen standing up, and with the book of God's promises 
to Israel spread open before Him. (xi.) The number of 
His witnesses on earth is indeed attenuated ; yet they are 
clothed with power, as when of old Moses and Aaron 
stood before Pharaoh. Slain, He raises them, and then 
the seventh trumpet sounds; its effects here, epitomised 
in chap. xi. 15, are more fully traced in chaps, xvi.^xviii. 
But here the continuity of the prophecy is interrupted by 
a great parenthesis. 

XII. to XIV. is a full account of the great tribulation 
in its bearing on the servants of God. For the other 
chapters trace God in wrath hardening the hearts of His 
foes. This parenthesis is here inserted to show why 
God proceeds to extremities in His vengeance, xii. is a 
wonderful chapter; it exhibits the hidden cause of the 
great tribulation to be the total casting down out of the 
heavenlies of Satan and his angels, by THE RAPTURE OF 
THE CHURCH. (See Leaflet on Rev. xii.) 

XIII. pictures the tribulation itself. Satan now cast 
down to earth causes the democracy to elect a great 
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Roman emperor, and ten confederate kings of Europe, 
together with an eminent and false teacher. Together 
these institute a new religion, viz., the worship of the 
emperor and of his image, with the penalty of death 
attached to all recusants. 

XIV.—XV. 4. Here are the outcomers from the tribu
lation, and a general account of the judgment. In vii. 
the outcomers were looked at anticipatively ; in xiv. the 
glance is retrospective. Also here too a plain and final 
question, ere Christ descends to judgment, is pressed on 
all the inhabitants of the world, as to whether they will 
worship Christ or Antichrist. For, on the one hand, from 
xiii. 15, we learn that compulsion will be brought to bear 
by the Roman emperor, that all may worship him and 
his image. Here, on the other hand, is a solemn warning 
given by God, that if they do so worship, unutterable and 
eternal woe will be the consequence. Compare also here 
the drift of what is called "the everlasting gospel" in 
xiv. 7. 

XV. S—XVI. The general subject is here resumed 
from xi. 15. Heaven's last woe on men, ere Christ comes 
down, is subdivided into seven parts, as of old was the 
case, when on the seventh day the trumpet sounded before 
Jericho seven times. As then Jericho fell, so now Babylon 
falls. As the literal Babylon perished by the drying up 
of its great river; so the PEOPLES of Christendom finally 
and deliberately reject every vestige of Christianity, and 
its unregenerate clerics, and professors receive no more 
countenance or help from the world on which it had 
leaned for support. 

XVII., XVIII. Here are two pictures. In the former 
chapter, we behold the harlot Babylon and her daughters, 
i.e. the world's churches in all their luxury, just ere they 
are set aside, and their religious systems extirpated vio-
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lently by the newly-elected emperor and his ten kings, in 
acquiescence of the hearty will of all their peoples. In 
xviii. God's hand is seen in these judgments on the eccle
siastical apostacies of Christendom. In iii. Christ had 
warned He was about to vomit the professing Church, in 
her last or Laodicean phase, out of His mouth. Now, in 
righteous consequence of His repudiation of it, the world 
finally scorns it all too. The apostasy commenced with 
leaving first love, and with the practice of clerisy ; here 
is the final issue. 

XIX. Now Israel may shout Alleluia! (Compare 
Josh. vi. 20.) Yea, all of God's servants rejoice at length 
at the divine judgment of that apostasy—in all its ramifi
cations, which was so grossly wrested for earthly gain— 
from the pure religion of the Lord Jesus. But oh, to 
think that when He returns not a vestige of Christianity 
will be found ! His saints He had caught up to glory ; 
the peoples rid themselves of all the shams. And not 
only so, but they institute instead the worship of the 
Emperor. And this is what those churches and chapels, 
so eagerly built now-a-days, under various plausible pre
tences, and by the world's help, shall finally be used for. 
Thus will the whoredom be judged. 

But will the Lord tremble at His foes now turning to 
challenge Himself ? Ohno! Here we find that, just before 
the clouds part and He descends, He is engaged in cele
brating His marriage. Then the church and all His saints, 
taking their cue from Him, come down as the armies of 
heaven, and are with Him as He deals with earth's open 
impiety. 

XX.—XXI. 8, maps the onward course of things sub
sequent to the Lord's interference, and throughout the 
millennium. Then we have the judgment of the wicked 
dead at its close, and in xxi. 1-8 a glimpse of the eternal 
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state. Satan is bound, xx. 3 is the scene in Matt, xxvii. 66 
reversed. Then it was the devil up and Christ down, and 
man's seal used to keep Him down. Here the tables 
are turned, and Christ is up and the devil is down, and a 
seal is employed to keep him down. But it must not be 
supposed that sin will not be in the world during the 
millennium. Many Scriptures teach the contrai/. Satan 
is indeed the architect of evil. So the one who weaves 
the pieces of iniquity together is restrained. But man 
has evil in him, and man will be born unconverted then 
as now. Afterwards the scene passes to the close of this 
reign, when Satan is to be loosed, and those born into the 
world during the reign tempted by him. Then Satan's 
career is ended, and he cast into the lake of fire. It was 
needful that millennial man should be allowed to expose 
himself, in order that God's trial of the creature might be 
complete. It has been tried in the form of simple spirit; 
it has been tried in the form of spirit and flesh ; it has 
been tried with the knowledge of good only ; it has been 
tried with the knowledge of good and evil amid only evil; 
it must be tried with the knowledge of good and evil 
amidst only good. Then at last it will be evident that 
there is none good but One ; that none is immutable but 
He. He only is, that is God. Creation has become an 
everlasting monument that it is not God. Now, therefore, 
God can act for Himself, according to His own nature, 
and goodness, and design. 

XXI. 9 to end of book, goes back to afford us some 
additional touches of the millennial glory. The book ends 
with words of warning and encouragement. 

LONDON : YAPP AND HAWKINS, 70, WELBECK STREET, 
CAVENDISH SQUARE. W. 
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COUNTER TRUTHS OF SCRIPTURE. 

"The secrets of wisdom are double of understanding."—Job xi. 6. 

T will be found upon examination that God's Book 
is generally, if not invariably, two-sided in its testi

mony. But there is in us all the ever-recurring tendency 
to set up one of these sides or statements of truth in 
opposition to the other; or to attempt to weaken the 
point of the one by means of the other. Therefore we 
need ever to remember the command, neither to add to, 
nor to subtract from, His Word. God's truth is ever in 
extremes ; but not in one extreme without the other. 
For safety, the two extremes must be held together. The 
truth lies not anywhere in between the two extremes, but 
in the extremes themselves combined. And heresy, 
which is a work of the flesh (Galatians v. 20), means a 
choosing. It is often confounded with error, but differs 
widely therefrom. Heresy is truth ; but one-sided truth 
held without the other side—it may be held so as to 
oppose, to disparage, to neutralise the other side. 

1. God essentially is One : He is also Three. Each of 
these are Scripture truths. Attempt to blend them, or to 
go in media via, in the middle of the way between them, 

-I 
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and you at once drift into the fearful error of the Magians, 
which was afterwards adopted by the Manichees—the 
error of two gods, one good and the other evil. This the 
Lord emphatically denies to Cyrus in Isaiah xlv. No ; 
hold both sides of God's truth here. If you maintain 
the former, but reject the latter, you are a Unitarian. If 
you maintain the latter without the former, you are a 
Tritheist. 

2. God is like yon bright orb of His ; He is light and 
heat, or love. He is both absolute purity, and He is the 
good One. Beware of seeking to set one of these phases 
of His character in opposition to the other; or of pre
ferring the one to the other. 

3. Two statements of God are made in the Word as to 
His thoughts of us. Christ died not to reconcile God to 
us; but us to God. Before Christ died, God loved us as 
much as He does now. Christ's cross opened a way for 
His love to reach us. Yea, it was God's love that gave 
Christ. Yet, on the other hand, the blood is ever offered, 
as in Leviticus, to God for atonement. How are these 
two views to be reconciled ? Not by denying or weaken
ing either! Personally, He ever was propitious; officially, 
He required a sacrifice. Hence, in John iii. 14, Christ 
dies because God is righteous. But in John iii. 16 Christ 
dies because God is love. 

4. Christ is God ; He is also man. Avoid the peril of 
steering, in your view of the truth here, anywhere between 
the two extremes. He is God, being of the same sub
stance as the Father, in one nature ; He is man—perfect 
man—much more perfectly man than you or I j for we are 
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fallen and imperfect men. We resemble a mirror smashed 
to atoms ; He as man is like the mirror whole. Or, 
rather, we by nature have been broken up by sin, that 
was without, obtaining entrance into us. But He was 
bruised on the cross through the love that was erst pent 
up in Him, at length flowing out. 

5. There are two advents of Christ: keep your eye on 
each. Each advent will be found to be comprised in two 
stages ; the first at Bethlehem and Calvary; the second 
into the clouds for His saints, and then to the world to 
judge and reign. 

6. Christ crucified is both the burnt-offering, in which 
God shall ever find exquisite delight; and the sin-offering, 
from which He turned away His face. (Lev. i. and iv.) 

7. Atonement and Redemption are both taught in 
Scripture. Christ made atonement for sins TO GOD ; but 
redemption is of persons. The one eyes the offended 
majesty of God ; the other regards sinners, the unworthy 
objects of divine love. Because the former is God's 
truth, the gospel is to be preached to every creature. It 
is the blessed result of the latter, that all the purchased 
ones are drawn to Christ. How much fighting has there 
been between persons who have accepted the one or the 
othftr of these truths ! 

8. Christ by dying bought everything, even the earth 
itself. (Matthew xiii. 44.) But a ransom He paid only for 
" many." Ayopa Jwa, to buy, is used of the one ; Xvrpoia, to 
redeem, of the other. 

9. Willingly did Christ proceed towards the cross in 
love to His Father. But if the prince of the world would 
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bruise Christ, he must come and do it. Towards him He 
would not move an inch. Both counter views are in 
John xiv. 31 with 30. 

10. The cross of Christ is the crowning proof of God's 
love to man, and of man's hatred of God. 

n . Salvation is most costly and most free; it cost 
God everything, it costs us neither money nor price. 
Look, and be saved. 

12. The Christ in whom we are encouraged to trust is 
most suitable for us ; and we, too, sinful, needy, and 
wretched, are thus most suitable for Him. Each of these 
two suitabilities it is declared that God has Himself seen 
to in 1 Cor. i. 30. 

13. How God deals with our sins is told us in Rom iii. 
19 to v. 11. But how He delivers us from our evil 
nature He unfolds in Rom. v. 12 to end of viii. Our sins 
He forgives through Christ's blood. But our nature He 
does not forgive ; nor does a believer want it. His desire 
is for deliverance from it. This God gives, along with a 
new and divine nature by death and resurrection in 
Christ. 

14. He that believes in Christ is clean every whit. 
(John xiii.) Yet is there need of a daily cleansing by 
Christ's priestly application unto us of the water of the 
Word. (Eph. v. 12, and 1 John i. 8.) Salvation is a 
present gift. (John v. 24.) It is also a process. (Phil. ii. 
12.) Yet it is future. (Rom. xiii. 11 ; Heb. ix. 28.) Our 
sanctification is complete ; for Christ is it. (1 Cor. 1. 30.) 
Yet it is progressive as to our apprehension. (1 Thess. 
v. 23.) 
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15. Scripture speaks not only of peace WITH God, but 
also of the peace OF God. All Christians have the 
former. Many have not the latter. The one is for my 
conscience ; the other is for my heart. Having peace 
with God, I can look up to Him boldly, and know that 
He has no anger towards me ; yea, and that He beholds 
me in Christ with delight. In possession of the peace of 
God, I am then unmoved by any circumstances around 
me, however appalling. Faith is the divine means of 
obtaining the former (Rom. v. 1); but the pouring out of 
the soul, and the spreading of one's sorrows before the 
Lord, and leaving them with Him, such are the ways by 
which we enjoy the other. (Phil. iv. 6, 7.) That one is 
consequent on being reconciled to God; but this is 
through the knowledge that God is at the helm, ordering 
all for my good. Thus it makes the very repose in which 
God dwells to be mine too. Moreover, to these two there 
is to be added a third; for that same Phil. iv. proves that 
there is something even beyond the peace of God, which 
is the felt presence of the "God of peace." Thus, whilst 
peace with God is through faith, and the peace of God is 
by prayer, the presence of the God of peace is ex
perienced only upon our obedience to His Word. Hence 
it is that at the very close of most of the Pauline epistles 
you read of this phrase, "the God of peace;" but never 
once at their commencement. 

16. There are two main stages in the work of the Holy 
Ghost towards us who believe in Christ, between the two 
advents—first He quickens the dead soul, enabling him 
to believe; and then, after belief, He comes and dwells 
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personally in that individual. The latter mercy, which is 
only for believers during this dispensation, is very much 
lost sight of. „ 

17. So also is the double truth, namely, that not only 
in each believer He dwells as in a temple (1 Cor. vi. 19), 
but also, He gathers believers together, and dwells in 
them corporately; so that when they are gathered to
gether to worship, they should so demean themselves as 
having Him with them, as builded together for God's 
habitation through Him. (Eph. ii. 22.) 

18. In each believer the Holy Ghost intercedes with 
groanings which cannot be uttered j tor each believer 
Christ intercedes with God. 

19. Each Christian has the Holy Ghost as his Paraclete, 
Comforter, or Advocate; but Christ also is our Advocate 
with the Father. Thus the Holy Ghost and Christ are 
both our Intercessors as to God ; both our Advocates as 
to the Father. 

20. Two attitudes as to us does the Lord Jesus take; 
He is both in the ship of the church with us here; and 
He is on yon mountain's brow, watching it as tossed with 
the waves and billows. (Mark iv. 38, and vi. 48.) 

21. Two attitudes or characters does the Holy Ghost 
take. He is the seal, marking God's claims on us ; He as 
the Earnest, marking our claims, through grace and blood, 
on God. 

22. In two great relations to Christ does God stand, to 
wit, God and Father. And because we are associated 
with Christ, therefore in these identical two relations does 
God stand also with us—such are the two great names by 
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which we should invoke Him, as our God and as our 
Father. 

23. And if we follow Christ, we will find that He has a 
second rest to which He can bring us. If we give Him 
the burden of our sin, He will give us rest. If we take 
His yoke and His burden on us, we shall enjoy a found 
rest. Thus there are two burdens and two rests in Matt. 
xi. 28-30. 

24. Our walk, our obedience, if it is not of a humanly-
devised sort, must consist in following Christ inside the 
vail and outside the camp. (Heb. x. and xiii.) We must 
not jumble these two ideas together ; but firmly hold and 
humbly act out both. If a worship is to be invented for 
the unregenerate but religious world, as they cannot by 
faith mount up to the embrace of God's love, therefore 
professing believers, who will not separate from evil, 
must be dragged down to the level of that world, and in 
awful disparagement of the blood and work of Christ, 
will persist in calling themselves miserable sinners, depre
cating wrath and damnation, and uttering solely the 
language of the spirit of bondage. 

25. The word perfection in the New Testament is the 
translation of two utterly different words in the Greek 
rcXcioc, as in Col. i. 28 and Heb. v. 14, and KaTtipnaptvos, 
as in 1 Cor. i. 10 and 2 Cor. xiii. 9 and 11. The former 
looks at our individual likeness to Christ j the latter of 
our being well fitted into the Body; that is, of our each 
knowing and keeping our proper place in the assembly 
of God. If we know not what we are in Christ, we are 
not TfXtioi• if we disturb by our sectarianism, or by our 
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self-seeking, the manifestation of the Body, we are not 
KartipTtaftevoi. 

26. And whilst Corinthians teaches us that the body 
has many members, and that all the members have not 
the same office; so Ephesians adds thereto, that to this 
body God gives gifts of MEN. The former proves that 
the Spirit must not be quenched in others, nor He re
strained from using whom He pleases ; the latter, that 
His wont is to edify the others generally through par
ticular individuals. The one affords scope to the babe, 
or to the unlettered, so to minister in the assembly 
as that great God to whom alone the church belongs 
sovereignly would have him; tfie other marks a distinct 
provision made by the glorified Christ for His people's 
growth. The one proves the grave responsibility to the 
Lord of each, as to whether he speaks or is silent in His 
presence; the other affords evidence that rule in this 
body is perpetuated by the Lord, seeing that it is His 
will that those who feed the flock are, with others whom 
He stirs up, also to rule in it. (Heb. xiii.; 1 Peter v.; 
Gen. i. 16.) The need, too, of this rule is obvious, inas
much as where there is liberty to the Spirit, there must 
also be liberty to the flesh, which latter, for the health of 
the body, and for the glory of the Lord, should be judged. 
Hence the one class of gifts marks the liberty of all; the 
other, the subjection of all. The one impresses on us the 
thought that Christ is our only Lord and Head ; the 
other demonstrates His faithfulness and love. The one 
shows us how we are cast on Him ; the other that He 
will never fail us. The very words in the Greek are 
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different. The Corinthian gifts are x0Pial'aTa ', the Ephe
sian gifts are foixara. And because all ministry, if scrip-
turally exercised, is the taking for oneself of a lower 
place than that which others have (Matt. xx. 26, 27); and 
is moreover carried on " among " believers, rather than 
over them (1 Peter v., and 1 Cor. ii. 6), it follows that 
these gifts of pastors, teachers, &c, like every thing else 
of the Spirit, can only be spiritually discerned. Nor 
should it escape notice, that whilst the gifts of Ephesians 
are solemnly pledged to the end, those of Corinthians are 
not. Oh how much of balanced truth have we here! 
and how easily any of us may go astray, through the 
wresting of either side thereof. The ignoring of the 
Corinthian side thereof has introduced the apostacy, and 
has set up clerisy, and led Christendom to reject the 
Holy Ghost. The refusing of the Ephesian side of this 
truth has led many silly sheep to fancy themselves shep
herds, and often brings in leanness, and coldness,and death, 

27. The second epistle of John—Beware whom you 
receive into fellowship. The third epistle of John—Be
ware whom you reject from fellowship. The assembly in 
its attitude of witness for the truth before the world 
appears in Scripture in two widely different aspects. It 
is " the pillar and ground of the truth ;" consequently, it 
can have no complicity or fellowship with the infidel 
doctrines of the day ; otherwise it ceases so far to be the 
assembly of God. But there is another view. It is also 
a nursery, or hospital, and its pastors are represented as 
put over the Lord's " healing " or " nursery work." So in 
Luke xii. 42, and Matt. xxiv. 45. And observe that these 
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striking words were uttered upon two different occasions. 
Now Otpairtuiv is from Btpaxivta to heal, to serve, and 
is connected with 9a\ru to nourish. As Trench says, 
" The noble, careful character of the work comes strongly 
out." In some assemblies attention is almost engrossed 
by the former view; in others, so much is made of the 
latter, that the standing up for the truth is neglected. 
Heeding only the one, we may become stern and Pharisaic 
in our action towards the erring. If we observe only the 
latter, we may show love in deed ; but it will not be love 
in the truth. If we spend our time in looking out for 
the faults of our brethren, we are ourselves ensnared; 
but if amid much rubbish we can behold a true though 
feeble work of grace, such a sight is a divine judgment 
in favour of ourselves. (See Acts xi. 23, 24.) It is 
exceedingly easy for any one to see the faults of any other 
Christian: it is a test of our own growth in grace as to 
the stage when we can mark the action of the Spirit of 
God upon the soul of another. God saw that His first 
day's creation work was very good : any one could see 
that such was the character of His sixth day's work. So 
in the assembly, it is not difficult to mark the flesh in 
others ; it is not unfrequent to hear inaccuracies of state
ment in others. We need grace to know how to treat 
such cases, so as neither to surrender truth, nor to com
promise love. As the late Mr. Groves wrote : When 
assemblies cease to stand forth as witnesses for the 
TRUTH, and prefer to stand forth rather as witnesses 
against all that they judge to be ERROR, they are lowered 
from heaven to earth in their character as witnesses. 
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28. And as there are two great classes into which the 
Word divides all mankind, so it will be found that the 
same Word subdivides each of those classes into two. 
As for the wicked, they are spoken of as either those who 
know not God, or those who obey not the gospel of our 
Lord Jesus Christ. (2 Thess, i. 8.) Which of these two 
parties are the more culpable and exposed to sorer 
punishment Luke xii. 47, 48 will inform us. But then 
there are two classes of believers. There are those as 
the Lord, by Peter, tells us, who are adding to their faith 
manliness, knowledge, &c. And there are those who have 
forgotten their purgation from their old sins. Contrast 
Abraham with Lot, Elijah with Obadiah, Jeremiah with 
Ebedmelech, Mary with Martha, Epaphroditus with Demas. 

29. So also there are two resurrections ; the one of all 
the dead in Christ on the morning of the millennial reign, 
and called in Scripture "the resurrection of the just;" 
the other the resurrection of the unjust, at the close of 
that reign. 

30. For that millennium, glorious as it shall be, is not 
the last state of things unfolded to us in Scripture. As 
now righteousness suffers, so then it shall reign; but 
subsequently it shall dwell in a new heavens and a new 
earth. The millennium is characterised as the kingdom 
of the Son of man ; but in the succeeding state, God 
shall be all in all. 

31. The time would fail me to speak of the two Jeru-
salems—the one heavenly, the other earthly j then two 
peoples for those two Jerusalems ; the two rivers, one of 
them the Holy Ghost (Rev. xxii. 1), the other of actual 
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waters. (Ezek. xlvii. and Zech. xiv. 8.) Moreover, there 
are, as we know, the two Testaments, one called the Old, 
the other the New—one which might be termed the book 
of the kingdom, the other the book of the Church. The 
view of two fulfilments of many prophecies, the one 
inchoate and partial, the other final and complete—this 
view, which I doubt not is the true one, would, when em
braced, speedily settle many controversies. 

And as this twofold view of Scripture doctrine appears 
to be the true one, so in particular scriptures in details as 
to daily practice, and in many other important points, the 
same double presentation of truth in God's Word con
tinually obtains. 

i. Sometimes the two sides of the truth are uttered, as 
it were, so in one single breath, that careless readers fail 
to observe the balanced teaching—e.g. "Abide in me, and 
I in youj" " I am my Beloved's, and my Beloved is 
mine;" "merciful and faithful High Priest;" "The Apostle 
and High Priest of our Confession ;" " Christ is all AND 
in all." How often do we, for instance, hear the last 
sentence so quoted that the double truth is lost sight of, 
and the whole is thrown together into the one inaccurate 
statement that Christ is all in all. 

2. Each of the two great ordinances of Christ— 
Baptism and the Lord's Supper—present us with two 
delightful truths ; the former that we are dead with 
Christ and risen with Him ; the latter that, as living 
souls, we need food which His flesh supplies, and also 
that we are waiting till He comes. 



COUNTER TRUTHS OF SCRIPTURE. 13 

3. And these two ordinances surely each pre-supposes 
that we are not all spirit, and yet not all body. Were we 
all the one, perhaps to believe with the heart might suffice. 
Were we all the other, possibly confession with the mouth 
at baptism might avail. Some whom I know are all for 
the internal; some wholly for the external. Which is 
right? Or are both right in their place? When we 
repent, should we also be baptised ? (Acts ii. 38.) 

4. Some there are who frequent so many gatherings in 
a week, that they seem to imagine that worship should be 
wholly in public ; some conversely appear to eat their 
morsel alone, to enjoy communion in private, but are un-
solicitous as to helping others less spiritual than them
selves in the various ways indicated by the Holy Ghost 
in the Word, as to the assembly's behaviour when gathered. 
Or again; if some in the assembly, under the plea of 
liberty for the Spirit, should demean themselves otherwise 
than the Word enjoins, then they need to be reminded 
that worship, to be acceptable fo God, must not only be 
"in spirit," but also "in truth." (John iv.) And once 
more, love and reverence, reverence and love, should 
characterise all our worship of Him who is both our God 
and our Father. 

5. Specially, then, should we eye the blood-stained 
mercy-seat, and seek to know God's estimate of that 
crimson dye. Oh, how consoling to know that the 
blood was sprinkled not only before the mercy-seat, as if 
for the worshipper's eye, but also upon the mercy-seat, as 
if for the very eye of God ! (Lev. xvi.) And however we 
may fail in our apprehensions as to the value of that 
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blood, still God's dealings with us are, as we know, 
according to His value thereof. 

6. Then too, conversely, when we go into the world we 
should demean ourselves therein as strangers and pilgrims. 
Once we were strangers there. (Eph. ii. 19.) But now 
we are strangers here. And " pilgrims " too—this terra 
looking to the place to wich, whilst " strangers " refers to 
the place from which we are journeying. For again we 
are elected out of a wicked world ; we are predestinated 
to God and glory. Then we shall remember that once 
we were both "alienated from God, and also enemies in 
our mind by wicked works." 

7. Whilst we are journeying there, one joy of ours is 
that we have companions—brethren. To us all the com
mand has been given, " See that ye fall not out by the 
way." Only in our love of the brethren we must begin 
with God and Christ, otherwise it is nothing more, save 
in name, than hollow liberalism, latitudinarianism, and 
admiration of their fleshly amiabilities. Hence the Lord, 
in 1 John v. 1, 2, conjoins the two directions as to the 
love of God and the brethren, and shows that neither 
must be pleaded to set aside the observance of the other. 

8. In our daily walk we are instructed to be " sincere 
and without offence." (Phil. i. 10.) The former word in 
the Greek denotes, "judged in God's sunlight;" the latter 
refers to our carefulness not to stumble others. The 
former entourages us to seek God's light on our ways ; 
the latter cautions us not in every sense to neglect man's 
judgment. (Compare Gal. i. 10 with I Cor. x. 32, 33.) 

9. We are to seek to be filled with the knowledge of 
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His will, that we may walk worthily. On the other hand 
we are to walk worthily, that we may be filled with the 
knowledge of His will. (Col. i. 9, 10.) 

10. The two parables of the virgins, and of the talents, 
regard our twofold life. The one looks at the grace of 
God within us ; the other, at our work for God around us. 
We may learn much from the well-known fact, how the 
twofoldedness of the teaching here has been resisted by 
many. 

11. Also again we must combine the teaching of the 
parable of the pounds in Luke with that of the talents 
in Matthew. The talents represent the servants possessing 
different measures of ability, but equally improved and 
equally rewarded. But the pounds in Luke xix. represent 
the servants with equal ability, but with different measures 
of improvement and proportionate reward. Together, 
they teach us that our responsibility is according to 
ability, and our reward will be proportioned to faithful
ness. 

12. Then when He comes His grace shall have .ts 
triumph; for He will receive us to Himself. In His 
righteousness He will also judge our service, and crown 
us accordingly. Then as kings we shall rule creation for 
God ; as priests we shall lead creation's worship of God. 
As the true cherubim we shall execute heavenly power on 
earth ; as the seraphim, our work will be to declare and 
witness for God's holiness. And whilst we who believe 
shall be for ever with the Lord, both those that know not 
God, and also those that obey not the gospel, shall go into 
everlasting punishment. 

S 
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CONCLUSION.—Slow are we to learn the ways of God-
There is a freeness in the statements of the divine Word 
that amazes us. Then we with our unbelief seek to 
qualify it—to neutralise it. We recall a counter state
ment, and endeavour to neutralise the one that staggers 
us. Then there is danger. God means all He says. 
Let us hold to all of it. Let us give up no part of it. 
Let us not add unto it, nor diminish aught from it. God 
has given us two eyes to read it with; and two feet to 
walk in His paths with. Onesidedness with Israel led 
them to crucify Christ; they eyed the glories only. One
sidedness with Christendom is leading it to its ruin. The 
second coming of the Son of God they will not see. 

Are you unsaved ? And do you plead the divine 
sovereignty in extenuation of your guilt ? Know that 
Scripture combines continually your responsibility there
with. (See Matt. xi. 20 with 25 ; chap, xiii., v. 14 with 15; 
1 Peter ii. 8.) Mark how the great chapter on divine 
sovereignty ends. (Rom. ix.) Observe its last verse, and 
behold the goodness and severity of God. 

Do you say you believe ? But is your faith unaccom
panied by obedience ? Your faith is dead, being alone. 
Compare verses 8 and 9 of Ephesians ii. Are you tempted 
by Satan to dwell exclusively on one side of Scripture ?. 
Then reply to him as Christ did, " It is written again." 
In short, remember ever that statements may be divers, 
without being diverse; counter, without being contrary. 
Oh, to love all the Word of God ! Dislike any one part 
of it, and you would oppose and reject that identical 
feature in Christ the living Word, if He were here visibly 
present. We cannot afford to give up one part of God's 
Word. It sanctifies us. The part that presses us, like as 
in seal, we most need. 
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