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41 Great Shepherd, who in paths of faith 
Hast gone before the sheep, 

The Father's words with perfect heart, 
Thou didst believe and keep. 

The Father's words are Thine and mine, 
They were His gift to Thee ; 

And by Thy Holy Spirit now, 
Are Thy rich gift to me." 

R. C. CHAPMAN. 



PREFACE. 

TN the description of a certain " ready scribe in," and teacher of 

God's Word, who lived long ago, we find a true portrait of what 

a servant of God should he. It is said of Ezra that he "set his 

heart to seek the Law of the Lord, and to do it, and to teach" it. No 

better description could be given of the departed servant of Christ 

whose brief papers, reproduced in the following pages, will be valued 

by all who knew him, while it is hoped they will contribute to the 

profit of many who had not the privilege of hearing his voice. 

It may truly be said of our dear departed brother in Christ, 

H E N R Y D Y E R , 

that he "set his heart" to deal truly with the Word of God. 

That Word was to him as it was to Ezra, " the LAW of the 

Lord," speaking with absolute authority, and calling for 

absolute submission. His diligence in the Scriptures was 

constant, and his knowledge of the original languages great, 

but his use of them was always accompanied with the prayer-

fulness of one who believed that the Holy Spirit, who fathoms " all 

things, yea, the deep things of God," alone can unfold them to us, 

and that He will teach and guide the lowly. This knowledge of 

God and of His will be sought, first, that he might himself worship 

and be obedient, and then might guide others in the same blessed 

pathway. Therefore, his words are well calculated to help us in 

these days, when reverence for the Scriptures as of supreme authority, 

and exercise of conscience concerning obedience to them in all things 

are, apparently, becoming more and more rare. 

W. H. BENNKT. 

YEOVIL, SKPT. 5TH, 1899. 
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GREEN PASTURES, 

FOR THE FLOCK OF GOD. 

"TTbe Sufferings" an& "Hbe ©lories," 

f H E apostle Peter speaks (i Peter i. n ) of " t h e 

sufferings of Christ, and the glories that should 

follow," as the great theme of the testimony 

of " the Spirit of Christ," whether in the prophets 

of old, or the apostles now ; and we may well say— 
••Our song, then, for ever shall be 

Of the Shepherd who gave Himself thus; 
No subjedl so glorious we see, 

And none so affe&ing to us." 

The expression " g a v e Himself" brings to mind 

four principal aspects of the death of Christ, which 

have glories corresponding to them which will be 

His at His coming and in His kingdom. Each of 

these virtues of His death is denied by Satan, and 

by man in his unbelief. 

The first of the four aspects is unfolded in 

Galatians ii. 20 : " W h o loved me, and GAVE H I M 

SELF for me." 
B 



to "The Sufferings" and uThe Glories.'" 

The death of Jesus for the individual sinner is 

here brought before us. Paul claims that death 

as being for him, as distinctly and individually as 

though it had been for him only. Each guilty 

sinner needs, and must have, a personal Surety, a 

living Subst i tute ; and J E S U S only can be this for 

any one. Quite true that others claim Him as well 

as Paul—that every sinner ever saved through Him 

thus claims H i m ; still, it remains blessedly true, 

that Jesus Himself died on the cross as the Substi

tute for the individual sinner. Reason cannot explain 

th i s ; but God declares, and faith owns, that while 

Jesus was the Substitute for one transgressor, He 

was also at the same time the Substitute for all 

others who trust in Him. Nothing short of an 

entire person would do for each individual sinner. 

Nothing short of the whole Lamb, and that " the 

L a m b of God," could save any single sinner from 

the depth of a bottomless hell, or raise him to the 

bosom of the infinitely and eternally blessed God. 

Jesus, therefore, died on the cross as the Substitute 

for the individual sinner. 

But a second aspect of the cross appears : Jesus 

died there as the lover of the Church, given Him 

of the Father (see Ephesians v. 25). " Christ also 

loved the Church, and GAVE H I M S E L F for it, that 

H e might sanctify and cleanse it . . . that He 

might present it to Himself a glorious Church," &c. 

His eye of love and of compassion beheld this 

precious object in its unsanctified and uncleansed 
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state, and He gave Himself in death to make it 

His. Like Samson, in Judges xiv., who saw " the 

daughter of the Philistines," and out of love to 

her, faced the roaring lion, and, with " nothing in 

his hand, rent him as he would have rent a kid," 

so Jesus, in willingness of love, " g a v e Himself" 

for the Church to make it His for ever. This is a 

second aspect, of His death. 

But there is a third : H e died at the cross as 

God's appointed King, 

" A r t thou a King, then?" said Pilate to Him 

(John xviii. 37). " Jesus answered, Thou sayest 

that I am a King. To this end was I born, and for 

this cause came I into the world." Mark, dear 

reader, what for ? He does not say, to save lost 

sinners, though that would have been t rue ; neither 

does He say, to make the Church My own, though 

that also would have been blessedly t rue ; but H e 

says, " T o bear witness to the truth'''—the truth 

of His Kingship. For this He died. " Shall I 

crucify your K i n g ? " was Pilate 's last question 

before he wrote the title, and put it on the cross: 

" J e s u s of Nazareth, the King of the Jews." 

There is yet a fourth aspect of His precious 

death : Jesus GAVE H I M S E L F at the cross as the 

Man of God's delight, fashioned in God's image, 

and after His likeness (see Genesis i. 26), Who. 

should by His death redeem creation from the 

bondage of corruption, and bring it into the liberty 

of the glory of the children of God—that, as " the 
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last Adam," He might possess and have dominion 

over it eternally for God. Hence the 8th Psalm, 

and the quotation of it in Hebrews i i . : *' Made a 

little lower than the angels for the suffering of 

death" that H e might be crowned with glory and 

honour, and might have "all things under His 

feet." 

This is, indeed, a wide and glorious aspect of 

" the sufferings of Chr i s t ; " yet a needful one, both 

for God's glory, that " God may be all in all," and 

needful also for the fulfilment of God's promise of 

" new heavens and a new earth, wherein dwelleth 

r ighteousness" (2 Peter iii. 13). 

But each of these four aspects of Jesus' death 

was denied and derided at the cross by blinded, 

guilty man, led on by Satan. 

Man and Satan denied at that cross that Jesus 

died on it as the Substitute FOR the individual 

sinner; for they placed Him there between thieves, 

thus "number ing Him with the transgressors," as 

one of them ; and in this company, and thus placed 

between them, He remained and died. 

Again, man and Satan denied at that cross that 

it was in willingness of love He died; for they 

bound Him with cords in the garden, as if Jesus 

would have escaped if He could; and they nailed 

Him to the tree, as though their compulsion could 

keep Him there, telling Him to come down from 

the cross if H e were able, and under this seeming 

compulsion, Jesus meekly remained and died. 
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His being a King, born such—God's King by 

birth—was equally there derided. The " crown 

of thorns" upon His head, was man's expression 

of this ; and, for aught we know, with this mocking 

of His Kingship still on His blessed brow, H e 

hung upon the cross, and breathed His last. Man's 

selfishness took off from Him " t h e scarlet r o b e " 

—too valuable, in their eyes, for Hirri to die in ; 

but we are not told that they relieved Him of the 

crown of thorns. 

And lastly, they equally denied that He was the 

Man of God's delight. " Let royal apparel be 

brought for the man whom the king delighteth to 

honour," was Haman ' s word (Esther vi. 7, 8); but 

the Man of God's delight—His Son, in Whom H e 

was "wel l p leased"—was not even allowed His 

own raiment in which to die ; and in this nakedness 

Jesus remained and died. 

But there were " glories " to follow ; not one of 

the virtues of His precious death but must be 

manifested, and every claim of His cross must be 

vindicated ; but where ? and how ? Not here below, 

where it is still " man's day," and the time of the 

" power of darkness." Not by the wisdom, the 

power, or the religion of the world, which, in the 

three languages of the then world—the Greek, the 

Latin, and the Hebrew—were all seen in written 

mockery over His iiead, and are all of them against 

Him still. God is Himself the proclaimer of the 

excellencies of Christ 's death, and the vindicator 
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of His claim to all for which He there " GAVE 

H I M S E L F ; " and this is seen in God's raising Him 

from the dead, and exalting Him to His own right 

hand. 

First . In resurrection -glory Jesus is seen as 

having been that sinless Substitute for the sinner, 

which, at His cross, man denied He was. The 

Raised-up One, says Peter (Acls x. 40-43), is shown 

openly as the One through Whose " n a m e whoso

ever belie veth in Him shall receive remission of 

sins." " I n Him all that believe are justified" 

(Acfts xiii. 39). And no sooaer is H e risen, than 

sinners by thousands thus look on Him, each one 

claiming Him, through faith, and saying with Paul , 

" W h o loved ME, and gave Himself for ME." 

Again. No sooner is H e raised from the dead, 

than God gives Him that Church which H e had 

loved, and for which H e died. He comes down 

again from heaven to the disciples, in John xx., as 

its foundation-stone; and in A els ii., in the three 

thousand joined to the fellowship of the apostles, 

we see the edifice rising into view in this very 

world which had so lately denied Him as the 

lover of i t ; and it still increases, spite of all " the 

gates of hell " against it. 

Nor is His Kingship any longer obscured; the 

place He occupies as the Risen One makes it plain. 

God said to Him, " Sit Thou at My right hand, 

till I make Thy foes Thy footstool;" and the 

coming kingdom is as fully asserted as belonging 
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to Jesus as through Him the forgiveness of sinners 

is proclaimed, or His love to the Church, and His 

lordship over it, is taught. Paul has no sooner 

said, in 1 Timothy i. 15 : " Christ Jesus came into 

the world to save sinners," than he adds (verse 17): 

" Now unto the KING eternal, immortal, invisible, 

the only wise God, be honour and glory for ever 

and ever. Amen / ' 

And God in resurrection has also clothed Him, 

Whom man, a las ! in blindness and wickedness, 

hung naked on the cross, and left Him thus to die. 

God has clothed Him gloriously ; yes, clothed and 

crowned Him. Not yet with the "many diadems " 

of His reigning day ; they are in reserve for Him 

when H e comes as " King of kings, and Lord of 

lords," and rules this earth for God for a thousand 

years. But God has already " crowned Him with 

glory and honour " (Hebrews ii. 9); garlanded Him 

(a-T€(pavo(jt)) with the wreath upon His head of the 

vicflory He has won over " that old serpent, which 

is the devil," by which viclory He has obtained 

the earth and heavens for His own, and will replace 

them by new heavens and a new earth, which shall 

stand for ever. Yes, Jesus is the Man Whom God 

" delighteth to honour," and to Whom dominion 

shall ultimately be given over all the works of God. 

But all these " glories " are hidden now—hidden 

where Christ is hid, in God—where our life is also 

hid with H i m ; but Christ, W h o is our life, shall 

appear, and then shall we " also appear with Him 
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in glory*' (Colossians iii. 3, 4); and then will these 

glories—fruits of His woes unto death upon the 

tree—also, all of them, appear. 

At that moment of His glorious appearing, " men 

in g lory" will be seen with Him—sinners saved— 

each of whom H e loved, and for each one of whom 

H e " g a v e Himself." 

Then also will His Church be seen dwelling in 

the embrace of His love, the delight of His eyes ; 

for H e has presented her to Himself " glorious, 

the Church not having spot, or wrinkle, or any 

such thing, but holy and without blemish." 

His Kingly throne—" the throne of His own 

glory "—will then also have been given Him, and 

He will sit upon it, crowned, not with thorns, but 

with the glory that will be visibly His, as the "one 

King over all the earth, and His name one" 

(Zechariah xiv. 9); while ten thousand thousand 

blest ones shall gratefully praise Him, Israel fore

most, and the nations also rejoicing to see the 

King in His beauty. " Kings shall shut their 

mouths at H i m : for that which had not been told 

them shall they see ; and that which they had not 

heard shall they consider" (Isaiah Hi. 15). 
"Look, ye saints, the sight is glorious; 

See the • Man of Sorrows' now, 
From the fight returned vidlorious; 

Every knee to Him shall bow. 
Crown Him ! crown Him ! 

Crowns become the Vi&or's brow." 
And lastly. Creation will also then begin its 

subjection to Jesus as " the last Adam." His 
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deeds of power over the old and doomed earth and 

heaven, both of mercy and of judgment, will show 

this. In the nation of Israel, human life will be 

again prolonged to an antediluvian length (Isaiah 

Ixv. 20-22); sickness will not be known in Jerusalem, 

except for sin (Isaiah xxxiii. 24); the very animals 

will lose their passions in Immanuel 's land (Isaiah 

xi. 6-9); while, on the other hand, the carcases of 

transgressors shall be visible outside Jerusalem for 

men's warning, with the worm in them undying, 

and the fire of their judgment unquenched. 

But, better still, the beginning of a " new earth " 

will then be also seen ; for surely the Jerusalem 

above, the Holy City, ministering " healing to 

na t ions" below by the " l eaves" of its " t r e e of 

life," can be nothing less than a first step toward 

that entire new earth and new heavens, which, at 

the close of Jesus ' millennial reign, will take the 

place of the present heavens and earth entirely. 

If these things be so, well may Peter speak of 

the " glories " of Christ that follow His " suffer

ings." How true, and how variously fulfilled, will 

be Isaiah's word: " He shall see of the travail of 

His soul, and shall be satisfied." 

In one hour of woe, H e bowed His soul, and 

died, as it were, many " d e a t h s " (Isaiah liii. 9, 

margin). At the one hour of His glorious appear

ing, H e will be seen possessed of living joys 

corresponding to all those woes of His death. 

Well may our hearts say, " Come, Lord Jesus." 



Zbe fBMraclee at tbe Crose. 
MATTHEW XXVII. 45-54. 

H E theme that occupies the souls of millions 

of saved sinners is expressed in the familiar 

W words— 
41 When I survey the wondrous cross 

On which the King of glory died." 

And millions more will yet behold that Holy 

Sufferer with adoring wonder. But others have 

looked upon Him, and more will yet look, with 

very different eyes. " And sitting down, they 

watched Him there," is what is said of the throng 

of the crucifiers on the hill of Calvary. Yes, they 

"watched H im; M but it was with the idle, malicious 

eyes of lovers of sin and haters of God. And what 

millions, before whom H e has been "lifted up ," 

have since looked on Him with similar eyes! By 

means of the doctrine of Christ, professors of His 

name have in all ages given passing glances at the 

cross, and at Him hanging on i t ; but, alas ! neither 

to trust Him nor to love Him. The cross of Christ 

has been used simply as a subject for the painted 

canvas, or as a theme for the mere sounds of 
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music; or, worse still, as a pathetic part of the 

so-called " Christian religion,'' by which to domin

ate over the feelings and conscience of listeners, 

and by which to enhance priestly power and 

priestly wealth. But let us dwell on what is 

happier. 

It is not so much to our Lord Himself upon the 

cross, or to the moral miracles of righteousness, 

mercy and love, which faith sees in Him in His 

dying hour, that we would now turn, but rather to 

those external miracles which accompanied His 

wondrous death. These seem to be given us, as 

fingers from God, pointing all beholders to the 

infinite value of that holy Offering which caused 

the rending asunder of the Son of God Himself— 

soul from body—when He died for sin. 

Crucifixion was fearfully common in Palestine 

under Roman rule, and the outward and visible 

part of the dying of our Lord was simply the 

yielding up His breath, as any other dying one 

does. The expression in Matt, xxvii. 50, " yielded 

up the ghost," is only old English for " gave up 

His spirit," and does not in the least imply any 

hastening of His own death by an act of His Divine 

power. As His blessed head was bowed at that 

moment, any one of the idle beholders might have 

said to another, " Ah, the Nazarene is dead!" just 

as the soldier also saw He was dead before he 

pierced His side. 

But though in appearance like any other dying, 
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how infinitely different was it in its nature, and 

character, and value! Hence the need of testi

mony to its deep and hidden worth. And surely, 

one part of God's outward testimony to the un

paralleled preciousness of the death of His Son, 

is to be found in the recorded miracles that accom

panied His dying hour. 

The signs and wonders in Egypt compelled even 

the magicians to say, " This is the finger of G o d ; " 

and well might the signs and wonders at Calvary 

extort from all who know of them the centurion's 

cry, " Truly, this was the Son of G o d ! " But, 

alas ! they do not. 

In Matthew's Gospel the miracles recorded are 

three in number. 

is t . The three hours ' darkness. 

2nd. The rending of the veil of the temple. 

3rd. The earthquake by which the graves of 

sleeping " s a in t s " were opened. 

All these could be the finger of God only. They 

were no part of our Lord's living obedience, as 

were the miracles of feeding the multitudes or the 

raising of Lazarus from the dead ; nor were they 

any part of His dying obedience, for He had already 

breathed His* last. They, therefore, contribute 

nothing to that glorious robe of righteousness 

which Jesus now is before God for the sinner. 

Had neither of the three miracles taken place, 

Christ 's perfection for us before God would have 

been the same. Nor is either of them predicted 
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in Scripture, as were even minute details of the 

cross, such as the piercing of His blessed side. 

W h a t , then, was the object of these miracles? 

Were they not amongst the outward and visible 

tokens of the unspeakable value of Christ 's most 

precious death ? They do not constitute its precious-

ness, but they direct our attention to what that 

preciousness really was. They are helps to the 

sinner's faith in Him. They are solemn way-

marks, pointing to the sin-bearing Lamb, of God's 

providing. 

Thus considered, they strengthen our faith, while 

they also condemn all unbelief. In this the three 

are alike, but in character of testimony to Christ 's 

death they differ, and also in sphere of application. 

(1) The three hours' darkness was for the whole 

land; (2) the rent veil would be for the priests in 

their deeper sinfulness and malice ; for only priests, 

it may be presumed, witnessed its rending; and 

(3) the opened graves (for three days) of " saints " 

would be for the " little flock," who had continued 

with the Lord in His temptations. 

But the lessons taught by these three miracles 

also differ, and on this we may a little enlarge. 

(1) The three hours' darkness' may serve to 

remind us of that passing " from darkness to light," 

which is God's first mercy to the sinner by the 

cross, and the saved sinner's first joy. 

(2) The rending of the veil tells us of that un

hindered and near " a c c e s s " to God, to which 
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believers are called since Christ 's death, and which 

none ever had before. 
(3) The opened graves do surely point to that 

first resurrection of " s a in t s " only, at Christ's 
coming, which is tVie blessed hope of all who are 
Christ 's. This also was not revealed till the great 
f iead of the Church had died. 

The lessons taught by these miracles, it may be 

observed, embrace the whole earthly course of the 

believer. (1) Through Christ 's death, he passed in 

one brief moment from darkness into God's marvel

lous light (see 1 Peter ii. 9); (2) thenceforth during 

all his happy days on earth, he is a worshipper, 

drawing near to God without a veil between ; and 

(3) his link with earth ends at the moment of " the 

first resurrection," when he rises in fellowship with 

Christ 's resurrection. How brief the first and last 

of these trophies of Christ 's precious death ; how 

life-long and precious is that which we are taught 

by the " rent vei l !" 

But these events at the " wondrous c ross" will 

reward a closer scrutiny ; for they were stupendous 

miracles indeed. 

" Now from the sixth hour there was darkness 

over all the land to the ninth hour." Three hours 

of darkness, from noon to three p.m., the brightest 

part of the day, and under the blaze of an eastern 

sun ! W h a t hand but God's could give it ? The 

same Hand-that ages before had brought a three-

day darkness on less guilty Egypt, now brings a 
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similarly awful darkness on far guiltier Pales t ine; 

for Abraham's nation was worse than Gentile 

Pilate, or his soldiers. Surely, in both instances 

it was a God-given warning of the doom and the 

darkness of an eternal hel l ; and it was thus an 

arresting mercy from God, to fright them from it. 

It was as a writing on " the plaister of the wall," 

in the midst of their godless merry-making over 

their Victim's dea th ! 

Israel's sins are spoken of as a " cloud," and 

their transgressions as a "thick cloud;" and truly 

thick and dark must have been the cloud that 

covered Palestine for those three hours, summoned 

there by Him Whom darkness obeys, as also does 

the light. Alas! it was a too correct emblem of 

the nation's iniquities ! But all was in vain. Israel 

no more repented at this awful miracle than Egypt 

or its monarch had done ages before, for— 

" Legal terrors only harden, 
All the while they work alone." 

But we are told of the end of this darkness, as well 

as its coming on. It ceased outwardly at the very 

hour when Christ 's awful cry told that all the 

doom and darkness, due to sinners, had filled His 

mighty, suffering soul, and had come between Him 

and God. " About the ninth hour Jesus cried, 

Eli, Eli, lama sabachthani ?" W h e n the three 

hours' outward emblem of the sinner's dark doom 

ceased, the awful and infinite reality of God's 

wrath was felt in Jesus' own soul. The darkness 
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which externally ceased, gathered itself up within 
the Sufferer's soul. " When Thou shalt make His 
SOUL an offering for s i n " (Isaiah liii. 10). " Thou 
hast laid me in the lowest pit, in DARKNESS, in the 
d e e p s " (Psalm lxxxviii. 8). Yet neither the dark
ness, while it lasted, nor its sudden ceasing, seems 
to have wrought any softening in the bystanders ; 
their last act was to mock Him with " vinegar " 
to drink. But to us, who do at all 

"Survey that wondrous cross," 

how blessed it is to know that Jesus, our Lord 

Himself, passed from His soul's deep darkness to 

God's own '* marvellous l igh t ; " and we also have, 

in H I M . In resurrection, God's smile and the light 

of His countenance ended for ever to Jesus that 

awful darkness ; and now He is to us " the Light 

of Life." 

But the second miracle of the cross, the rending 

of the veil of the temple, has its precious teaching 

also. The temple being at the south-east extremity 

of Jerusalem, was far distant from the hill of 

Calvary on the west of the city ; but no sooner did 

death rend the L a m b of God, than God rent the 

ancient veil from top to bottom, spite of its enclosure 

within thick temple walls, and its top being out of 

man's reach (some thirty feet high), and its being 

woven of the strongest materials. This took place 

also at the ninth hour of the day, which seems to 

have been a very public hour at the temple (Acts 

iii. i ) , and many priests would be there. All this 
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was surely God's testimony to them; but their 

subsequent lies at the tomb of Jesus, too plainly 

show how they slighted this marvellous event; and 

painfully suggest how boldly they would dare to 

sew up the veil again ! 

But to us the veil is now for ever rent; and we 

who were born into light out of darkness by a 

" look at the Crucified One," are now worshippers 

in the light of the unveiled presence of God and 

the Lamb . No " rood-screen" now intervenes; 

all believers are equally saints and priests, and 

equally brought within the veil by Jesus* death. 

These are the New Testament gifts of God to 

us, and we should sin against God if we denied 

them ; nor should we ignore them by sanctioning 

with our presence a worship that sets them aside. 

The moment we do so, we begin to bring a veil 

over our spirits, and put ourselves back, more or 

less, into the place of Old Testament worshippers. 

But it was to deliver His saints from all " veiled " 

and distant worship, that Jesus died. 

The third miracle recorded in Matthew is that 

of an earthquake, which occurred at the same 

mighty moment, an earthquake so violent, that by 

it the " rocks r e n t " (Palestine being a most rocky 

soil), and yet so God-guided was it, that it simply 

opened the graves of sleeping saints, leaving others' 

graves untouched. After three days the sleepers 

awoke when Christ arose, and they entered the 

"ho ly city and appeared to m a n y / ' 
c 
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To faith, the graves of sleeping saints now lie 

open, so to speak, and the brief " three days ' " 

interval will soon pass, so near is the coming of 

our L o r d ; and then, while the rest of the dead 

continue in their graves, these sleepers will awake, 

and will enter the " holy city," the " holy Jerusa

lem," of Revelation xxi. 10, and appear (shine 

forth) to many ; for, " w h e n Christ, W h o is our 

life, shall appear, then shall ye also appear with 

Him in glory " (Colossians hi. 4). 



(Soft's Eoens. 

GEN. ii 8; xlix. 20; PSALM xxxvi. 8; PROV. xxix. 17. 

H E word "Eden" means "de l igh t , " or 

" pleasure," and in the Hebrew it is used in 

all the above passages. From them we learn 

the different Edens in which God Himself 

either has had pleasure, or now has pleasure, or 

yet will have. 

God once had pleasure in the garden in which 

He put our first parents, for H e planted it east

ward in " E d e n " — t h e place of " d e l i g h t ; " and 

Genesis ii. 8-14, shows us what it must have been. 

God Himself could rest in i t ! H e beheld it, and 

it was " very good " (Genesis i. 31). 

But sin defiled, and therefore ruined it. That 

" Eden," that delight of the eyes and heart of 

God, has passed away, never to be recalled ; the 

very spot where it was, cannot be found. God no 

longer takes " del ight" in this creation ; it yields 

Him no " Eden." Dear child of God, remember 

this, and deeply ponder it, to help you against mak

ing earthly things in any degree your " p l e a s u r e " 

or "del ight ." 
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But Geuesis xlix. 20, points us to " E d e n s " yet 

to come. Dying Jacob is declaring things that 

shall be true of his sons " i n the last days" and 

says, " Out of Asher his bread shall be fat, and he 

shall yield royal dainties;" i.e., ^ royal del ights" 

or "kingly E d e n s ; " for the word in the Hebrew 

is the same. 

Are we not thus reminded that, as H e did at the 

first, so " t h e God of Jacob," the " G o d of all 

grace," will, ere long, yet bless Israel, and make 

to Himself out of that nation " p leasures" and 

" delights," even in a world in which His former 

" d e l i g h t " in His creation-work is all blighted and 

gone ? 

But in Psalm xxxvi. 8, this happy word comes 

again, as if to tell us that even NOW, before the 

day of Asher's and Israel's future "kingly Edens ," 

the tried Psalmist tastes the Eden-like pleasures 

of God's love to him. True, " the transgression 

of the wicked" is before his view, and fills his 

heart with pain; but from verse 5 onward, the 

glorious grace of his God so fills his view that he 

cries out, " How excellent is Thy loving-kindness, 

O God! therefore the children of men put their 

trust under the shadow of Thy wings. They shall 

be abundantly satisfied with the fatness of Thy 

house ; and Thou shalt make them drink of the 

river of Thy p leasures ;" i.e., " Thy Edens" 

As if David would say, Our father Jacob's dying 

prophecy is not fulfilled ye t ; Asher does not yet 
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yield " royal E d e n s ; " but my faith, and the faith 

of all " servants of the L o r d " (see title, Psalm 

xxxvi.), does drink of the river of God's Edens even 

now! And mark, it is "Edens." Creation, at its 

first and best, had but a single Eden ; but when 

" grace tr iumphant reigns," it shall make many 

" Edens " for both God and man in the restored and 

blest Israel nation ; and even NOW, before that day 

comes, the souls of patient saints and " servants of 

the Lord " do drink of the river of God's many 
il Edens ," in spite of all the scene around them of 

sin and sorrow. 

But Proverbs xxix. 17, shows, perhaps, a deeper 

lesson still. " Correct thy son," says Solomon, 

" and he shall give thee res t ; yea, he shall give 

delight ("del ights ," " E d e n s ; " see Hebrew) unto 

thy soul." 

And if this be God's law for human family life, 

is it not also His own way of getting to Himself 

" E d e n s " of pleasure and delight from us as H i s 

children ? 

Wha t says Paul in Hebrews xii. 9-11 ? " W e 

have had fathers of our flesh which corrected us, 

and we gave them reverence: shall we not much 

rather be in subjection unto the Father of spirits, 

and live ? For they verily for a few days chastened 

us after their own pleasure; but H e for our profit, 

that we might be partakers of His holiness. Now 
no chastening for the present seemeth to be joyous, 

but grievous: nevertheless, afterward it yieldeth 
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the peaceable fruit of righteousness unto them which 
are exercised thereby." 

Yes, beloved fellow-saints, let us welcome God 

our Father ' s corrections, that we may give H I M 

" r e s t ; " yea, that we may give H I M gardens of 

delight, and Edens to H i s soul. 

Job gave God these " d e l i g h t s " when he fully 

bowed to the correction laid on him, and said (Job 

xlii. 2), " I know Thou canst do everything, and 

that no thought of Thine can be hindered . • . 

Wherefore I abhor myself, and repent in dust and 

ashes/* 

David's heart yielded to God these " Edens " of 

delight when he said (Psalm li. 12), " Restore unto 

me the joy of Thy salvation, and uphold me with 

Thy free Spirit ." 

So, too, Hezekiah, when submitting to God's 

correction, said, " O Lord, by these things men 

live, and in all these things is the life of my spirit" 

(Isaiah xxxviii. 16). 

And richly did Paul yield the same when he 

bowed to the correction and discipline of the 

" thorn in the flesh," and said, " M o s t gladly 

therefore will I rather glory in my infirmities, 

that the power of Christ may rest upon m e " (see 

2 Corinthians xii. 9). 

How blessed, then, is this ! There is not a child 

of God anywhere who is under his God and 

Father 's correcting hand, and is duly " exercised 

thereby," who does not yield to God's heart, even 
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now, " Edens '* of delight such as all creation 

cannot yield, and could not even at its former best 

es ta te ; and such as Jacob's nation cannot give 

Him until the day when " IT also shall turn to the 

Lord," and " ALL Israel shall be saved." 

Cheer up, then, tried child of God, and ask for 

the north wind and the south wind alike to blow 

upon your garden, that the spices of it may flow 

out, in order that your Beloved may come into His 

garden, and may eat His pleasant fruits (see Solo

mon's Song iv. 16); and no sooner do you truly say 

it than the next verse (v. 1) shows you what an 

" Eden " of delights He has found in your love to 

H i m ; for H e says, " I am come into My garden, 

My sister, My spouse: I have gathered My myrrh 

with My spice; I have eaten My honeycomb with 

My honey ; I have drunk My wine with My milk: 

eat, O friends; drink, yea, drink abundantly, O 

beloved [ones]." 
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" Safe in the arms of Jesus, 
Safe on His gentle breast; 

There, by His love o'crshadcd, 
Sweetly my soul shall rest." 

O runs one of the hymns often sung amongst 
us, that has edified and cheered many; and 
as we have just seen that God has " Edens" 
of delight for us in His Word, so has He 

shadows for us of protection and blessing with 
which His love overshadows us; for there is 
not an object in creation around us, nor a season 
of the year, nor an event of our lives, and es
pecially not a want, nor a woe, by which He would 
not instruct us, and draw us nearer to Himself. 
And the time of the year has now come when even 
in this temperate climate a shadow from the heat 
is welcome, and to some absolutely necessary. 
Let us profit by this summer heat; and as we 
seek the shady side of the crowded street, or the 
cooling shadow of the seaside rock, or of the leafy 
trees, let us call to mind the emblem God has 
made shadows to be of His great salvation. 

Let us remember, then, first, The shadow of the 
cloud over Israel in the desert (Exodus xiii. 20-22 ; 
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Psalm cv. 38, 39); second, The shadow of the 
rock (Isaiah xxxii. 2); third, The shadow of the 
wings (Psalm lxiii. 7 ) ; and fourth, The shadow 
of the Bridegroom's love (Solomon's Song ii. 3). 

The first of these may be called, The shadow of 
deliverance; the second, The shadow of ever-flow
ing supply; the third, The shadow of loving pro
tection ; and the fourth, The shadow of rejoicing 
love. Well may we say, " Oh, the blessings of 
him whose transgression is forgiven, and whose sin 
is covered !" (Psalm xxxii. i. See Hebrew.) 

1. The shadowing cloud over the camp of Israel 
presents a wonderful object for our instruction. 
Without it, in the burning heat of an Arabian 
desert, that vast multitude must have perished. 
Their supposed number of three millions must 
have covered, when encamped, some twelve square 
miles of ground ! In their tents were the aged, and 
also the feeble infants. How absolutely necessary 
to them the shelter of that cloud! as needful, one 
would think, as the very water they drank. And 
God raised it over them, and kept it there; for 
while we are told in Exodus xiii. that it was in the 
form of a "pillar" that guided them, Psalm cv. 39 
tells us that " He spread a cloud for a covering" 
What an emblem of the sinner's need of a God-
provided shelter from the burning wrath of God! 
What an emblem, too, was that abiding cloud of 
Him whom God has " exalted with His right hand 
a Prince and a Saviour, to give repentance to 
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Israel, and remission of s ins" (Acts v. 31), under 

Whose shelter none can perish ! 

The " pillar of the cloud," which, as it were, bore 

up this welcome shade above them, stood at the 

tabernacle door—that tabernacle into which the 

blood of the sacrifice had been carried; and the 

cloud of God's saving care of them was thus one 

expression to them, among many, of His accept

ance of the blood of the morning and evening lamb. 

And what joy to us now is Christ 's shade over us 

of His abiding power as a Saviour, since His 

being thus exalted is the fruit of God's perfect rest 

in His one offering—His one redemption of us by 

His blood! for in Him " w e have redemption 

through His blood, even the forgiveness of sins," 

and are thus " blessed with all spiritual blessing in 

the heavenly p l aces" in Him. No lapse of time, 

no burning sun of the desert, could remove that 

cloud, or deprive the Israelites of its wonderful 

protection; for it was given them by God, and H e 

established i t ; and does not Christ " save to the 

uttermost them that come to God by Him ?" 

2. But there is the shadow of the rock, as well as 

that of the cloud. Shelter from the burning heat 

is in this shadow, as well as in the former; but 

there is also shelter from the storm and from the 

tempest. It is an emblem to us of Christ as King, 

as well as Saviour. See Isaiah xxxii. 1, 2 : " B e 

hold, a King shall reign in righteousness . . . 

And a Man shall be as an hiding-place from the 
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wind, and a covert from the tempest ; . . . as 

the shadow of a great rock in a weary land." 

A rock will not give way when the wind is 

carrying all else before it, and the tempest beats. 

Such the dying thief found Christ to be—a Saviour 

King; and, sheltering at His side, the storm and 

tempest of hell-deserving doom could not reach 

him. Nay, more, much more, the "g rea t Rock" 

was not only his shelter from the " horrible tem

pest " (see Psalm xi. 6) which God must " rain upon 

the wicked," but he was speedily hidden in the 

cleft of that Rock, and was that very day in 

Paradise along with his Saviour-King, as a pledge 

of being with Him when He comes in His king

dom. Such also Saul of Tarsus found Christ to 

be. The voice to him from heaven on the 

Damascus road, might justly have been " hailstones 

and coals of fire "—" an horrible t empes t ; " but he 

sheltered beneath the mighty One as a " great 

rock," and " obtained mercy " (see i Timothy i. 13), 

and ever after delighted to say, " Now unto the 

King eternal, immortal, invisible, the only wise 

God, be honour and glory for ever and ever. 

A m e n " (1 Timothy i. 17). 

But in the shadow of the rock is supply, as well 

as deliverance; for deliverance is not enough; 

there must also be supply. Noah, delivered from 

the flood, needed to have all food in the a rk ; and 

Israel, shaded by the cloud, or by the shadow of 

the rock, still needed constant supply; as Elijah 
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did also when hidden by God from wicked Ahab: 
and from the rock the supply came. And, oh, 
what glory to God at each step of that supply! 
It was as contrary to nature as it was that the 
sheltering cloud should continue in spite of the 
burning heat. Water from a dry rock ! Wonder
ful, yet true! " Tremble, thou earth, at the 
presence of the Lord (Hebrew, Adon, i.e.. King), 
at the presence of the God of Jacob ; Which turned 
the rock into a standing water, the flint into a 
fountain of waters" (Psalm cxiv. 7, 8). And we 
know how it was, by God's standing on it in 
Horeb, and its being smitten (Exodus xvii. 6). 

And thus is Christ our supply, as well as our 
shelter. Nor of water only; the rock gave honey 
also, and even oil. So Moses reminds Israel: 
" The Lord alone did lead him . . . And He 
made him to suck honey out of the rock, and oil 
out of the flinty rock " (Deuteronomy xxxii. 12,13). 
Wondrous streams truly, from such a source! 
But God " i s able;1 ' and Paul tells us "that rock 
was Christ." No wonder, then, that God made it 
such as never any rock was before. Only then 
could it at all set forth the fulness of supply there 
is in Christ for us, and then but feebly. Those 
who pass through " the valley of Baca," with 
Christ as their rock, not only " make it a well," but 
also sing, " The Lord God is a sun and shield : 
He will give grace and glory: no good thing will 
He withhold from them that walk uprightly. O 
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Lord of hosts, blessed is the man that trusteth in 

T h e e " (Psalm lxxxiv. n , 12). 

But God provided also " a cliff' in the rock, 

that Moses, being put there by God, and covered 

with His hand, might behold His glory (Exodus 

xxxiii. 22). Moses longed to behold it, as John in 

Patmos wept to have the book opened (Rev. v.), 

" I beseech thee, show me Thy glory," was Moses' 

prayer ; and though it was but in part, only God's 

" back parts ," and not His " face ," yet Moses 

needed to be strengthened in the clift of the 

rock, and covered with God's hand, in order to 

bear it. But God's rock supplied this need also ; 

and Moses by it anticipated, in some measure, our 

New Testament days of unveiled things, and, like 

John in Patmos, heard and learned what others 

did not. Water , honey, oil, and the strengthening 

clift for knowing more of God, are rich lessons to 

us of Christ as our Rock of supply, as well as 

shadow. 

3. But there is also the shadow of the wings. 

This tells of tenderest affection. The parent bird 

uses all the strength and softness of its wings for 

the protection and fostering and growth of its 

brood. Thus hidden, the hawk does not even see 

them ; and they are cherished and kept sensible of 

their parent 's affection. How blessed that God 

should use such an emblem of His heart and ways 

of love to us ! Old Testament and New both use 

it. " He shall cover thee with His feathers, and 
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under His wings shalt thou trust," says the 

Psalmist (probably Moses), in Psalm xci. 4. 

" Hide me under the shadow of Thy wings," says 

David (Psalm xvii. 8 ) ; and again, when " in the 

wilderness of Judah," " Because Thou hast been my 

help, therefore in the shadow of Thy wings will I 

rejoice" (Psalm lxiii. 7). And when the Lord 

Jesus would express His yearning, but rejected, 

love for Jerusalem, H e says, " How often would I 

have gathered thy children together, even as a hen 

gathereth her chickens under her wings, and ye 

would n o t ! " (Matthew xxiii. 37.) 

The shadow of the wings seems especially for 

times and circumstances of sorrow and trial. 

Moses (as we suppose) gives assurance of it in 

Psalm xci., when the arrow was flying by day, and 

the terror by night ; David, in Psalm xvii., when 

the wicked were oppressing him ; and in Psalm 

lxiii., when he fain would have gone to the sanc

tuary if he could, but his enemies were " seeking 

his soul to destroy it." And when is parental 

affection and overshadowing care so sweet as then ? 

Wayworn Moses and persecuted David could 

appeal to i t ; and so may all such now. Ruth also 

had it stretched over her in the heat and toil of all 

her long gleaning through " barley harvest and 

wheat harvest." No wonder she did not leave the 

field of Boaz for any other, since it was his lips 

had said to her, " The Lord recompense thy work, 

and a full reward be given thee of the Lord God 
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of Israel, under Whose wings thou art come to 

t rus t " (Ruth ii. 12). Oh, may workers^ then, as 

well as sufferers, abide under the shadow of the 

wings of the Almighty! and this they will surely 

do, if they dwell " in the secret place " of His love 

to them in Christ (see Psalm xci. 1). 

4. But there is a fourth overshadowing of God's 

favour to us, yet richer than these. It is the 

shadow of the Bridegroom s rejoicing love. " I sat 

down under H i s shadow" says the bride in 

Solomon's Song ii. 3, " with great delight, and His 

fruit was sweet to my taste." The scene shown 

us here is one of no fear, and no care. It is the 

repose of undisturbed enjoyment, though in a 

world of sin and sorrow, and with danger not far 

away. The " daughters of Jerusalem," the en

snaring things of " the city " and its " streets and 

broadways," are near—too near ; but she is in His 
u house of wine," *« His banner over her is love," 

and as long as she is delighting in " His shadow " 

over her, and finds sweet fruit in His love to her, 

as well as shade, He charges none to molest her. 

This richest, sweetest shade of all is, therefore, 

our life-long proper portion, and can only be lost as 

we ourselves surrender it. Compare John xiv. 23 : 

" Jesus answered and said unto him, If a man love 

Me, he will keep My words: and My Father will 

love him, and W e will come unto him, and make 

Our ABODE with him." 

Nothing here below can excel this overshadowing 
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love of the Bridegroom over the bride. Well 

may we once more say— 

"There, by His love o'ershaded, 
Sweetly my soul shall rest." 

But what next ? 

•• Hark ! 'tis the voice of angels, 
Borne in a song to me, 

Over the fields of glory, 
Over the jasper sea." 

Yes, the best that even H i s love can give us here 

below, only points us to the fulness ere long at 

Jesus' speedy and blessed coming again. The 

home of glory will itself be an overshadowing. 

The transfiguration scene was given to Christ for 

us as a specimen of " the power and coming of our 

Lord Jesus Christ," and there we are told (Matt, 

xvii. 5) of the glorified ones, that " a bright cloud 

overshadowed them ;" not indeed for protection, for 

danger and sorrow come not there, but as an 

answer to Peter 's ardent wish to make the passing 

glory permanent, and to build tabernacles. No 

wonder it says that the favoured three in mortal 

bodies " feared as they (i.e., the glorified ones) 

entered the cloud." Heavenly things overwhelm 

our poor mortal faculties, but God reveals them 

even now to faith ; and Peter makes good use in 

his second epistle of having been an eye-witness of 

the majesty of our Lord. 

John also saw the countless multitude who had 

come out of the great tribulation, and the L a m b so 
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dwelling "over t h e m " (see Greek, Rev. vii. 15), 

" that they would neither hunger nor thirst any 

more; nor the sun light on them, nor any heat." 

Yes, that is God's final and everlasting over

shadowing of us. And if it is said of Jerusalem 

and Zion below, during the thousand years' reign, 

that God " will rejoice over her with joy, will rest 

(Hebrew, be silent) in His love, and will joy over 

her with s inging" (see Zephaniah iii. 17), how 

much more will H e overshadow with the bright

ness of His infinite delight ALL the glorified 

redeemed in His eternal new creation ? In glad 

anticipation we can sing— 

" Joyful now the new creation 
Rests in undisturbed repose; 

Blessed in Jesus' full salvation, 
Sorrow now nor thraldom knows. 

•' Hark ! the heavenly notes again ! 
Louder swells the song of praise ! 

Throughout creation's vault, Amen ! 
Amen, responsive joy doth raise." 

But there are shadows to be warned of, as well as 

God's shadows to be delighted in. 

" Woe to the rebellious children, saith the Lord, 

that take counsel, but not of M e ; and that cover 

with a covering, but not of My Spirit, that they 

may add sin to sin : that walk to go down into 

Egypt, and have not asked at My mouth ; to 

strengthen themselves in the strength of Pharaoh, 

and to trust in the shadow of Egypt!" (Isaiah 

xxx. 1, 2.) 
D 
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Wealth, and worldly wisdom, and human army-

power, are not these the shadow of Egypt now, as 

they were in Isaiah's days ? Only now with more 

self-confidence and arrogance, and with hearts 

more hardened because of more of God's love re

sisted, and with a deeper darkness because of 

greater light sinned against, " I sit as a queen, 

and am no widow, and shall see no sorrow," is 

Babylon's language up to her very hour of over

throw, and tells of how completely " the shadow 

of E g y p t " is her t rus t ; but " when they shall say, 

Peace and safety, then sudden destruction cometh 

upon them, as travail upon a woman with child; 

and they shall not escape" (i Thessalonians v. 3). 

No wonder He says, " Come out of her, my 

people." 

Nor must we, like Jonah, make for ourselves 

even the shadow of a booth. This is a special 

temptation to God's servants " w h o labour in word 

and doctrine." Jonah wearied at the long-suffering 

of God's ways with the wicked, as Job did with 

the length of God's afflictions on him. But 

whether in suffering or in service, we must " le t 

patience have her perfect work" if we would be 

" perfect and entire, lacking nothing." No sooner 

do we cease fellowship with God's pity toward an 

unsaved " Nineveh-world," than, like Demas, we 

love " this present world," and make for ourselves 

some booth under which to sit and selfishly watch 

the scene. 
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Once more God had a shadow at hand; but this 
time it was one of mighty, yet gentle, reproof. In 
a night a gourd grew sufficiently to give Jonah its 
shade; but only for that day : it withered the next 
morning, but left for Jonah a lasting lesson. May 
we so truly learn it as one amongst the many 
things " written aforetime for our learning," that 
we may all our days abide in Christ, whether in 
service or in suffering, and sit under no shadow 
but that of His love, even till the day of His 
coming and His kingdom. Amen. 
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N E of the " words of the w i se" which we 

sometimes see on the walls of fellow-believers' 

houses, is as follows :— 

" L O S T , 

SOMEWHERE BETWEEN SUNRISE AND SUNSET, 

TWO GOLDEN HOURS, 

E A C H S E T W I T H S I X T Y D I A M O N D M I N U T E S . 

NO REWARD IS O F F E R E D , 
AS THEY ARE 

LOST FOR EVER!" 

" Two golden hours " is more, we would trust, than 

any of our readers ever do lose between any " sun

rise and sunse t" of their precious ransomed time 

(though we little know, perhaps, any of us, how 

much we lose); yet the motto on a wall may help 

us to " watch and pray," and may stir us to be 

diligent in catching the moments as they come, 

and in using them for God's glory as they fly past. 

Paul writes to us about " redeeming the t i m e " 

(Ephesians v. 16) in the same epistle in which he 

tells of the love that chose us in Christ " before the 

foundation of the world," and that also reaches on 
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to the " ages to c o m e ; " and in his epistle to the 

Romans, though dwelling so largely on " the gospel 

of G o d " (Romans i. 1), " t h e everlasting God'* 

(Romans xvi. 26), he yet also says, " Knowing the 

time, that now it is high time to awake out of 

sleep : . . . . the night is far spent, the day is at 

h a n d " (Romans xiii. 11, 12). 

Peter also makes the same use of the flight of 

time : " But the end of all things is at hand : be ye 

therefore sober, and watch unto prayer " (1 Peter 

iv. 7)-
Even the heathen philosophers could teach that 

the only way of taking hold of time was as it 

approached, and drew the figure of one hasting on, 

with a lock of hair on his forehead by which you 

might grasp him ; but no such lock behind, if once 

you let him pass. 

W e sing of " God's mighty moments " in our 

hymns, and we well may. 

" O God, what cords of love are Thine ! 
How gentle, yet how strong! 

Thy truth and grace their power combine 
To draw our souls along. 

" The guilt of twice ten thousand sins 
ONE MOMENT takes away; 

And when the fight of faith begins, 
Our strength is as our day." 

And again— 

"Each moment listening for the voice, 
' Rise up, and come away.' " 

Cowper justly says of the creation wonders of 
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the living God, as shown by the microscope, " T o 

Whom an atom is an ample world." And of the 

God of grace and salvation, we may as truly say, 

To Him a moment is an ample time. 

A moment is, strictly speaking, time so short that 

it could not be made shorter, and is represented by 

the quickest possible action of the body—"the 

twinkling of an eye; "* or a moment is but a point 

(see Luke iv. 5 : Greek), a thing too small to 

have in it any size that can be measured. And 

yet in but a MOMENT, what cannot the God of our 

salvation d o ! 

W e would name three of " God's mighty 

moment s" of blessing to His saved ones:— 

1. The moment of conversion. 

2. The moment of departing and being with 

Christ. 

3. The moment of the first resurrection. 

Each of these wonders of His grace and power 

is the work of but a moment, showing in this respect 

the glory of God, and in this way meeting also our 

utmost need. 

First , then, our actual passing " from death unto 

life"—our conversion—was a thing of but a 

moment. It was by a life-look we were saved, as 

by a life-look the bitten and dying Israelites were 

healed, and as by a beam of the glory of the risen 

Lord Jesus, Saul was brought to God on the 

* " In a moment," says Paul (i Corinthians xv. 52), " in the twinkling of 
an eye ; " an atom being a thing so cut and subdivided that it cannot be 
subdivided any more. 
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Damascus road. And nothing short of this could 

fully manifest God's glory in the sinner's salvation, 

nor fully meet the dying sinner's need. In the first 

creation God had but to say, " Let there be light," 

and light entered amidst the darkness; and with 

equal instantaneousness does He shine " i n our 

hearts, to give the light of the knowledge of His 

glory in the face of Jesus Chr i s t " (2 Cor. iv. 6). 

The passing from death unto life may not always 

seem to be a thing of a moment ; there seems in 

some cases, both to quickened ones themselves and 

to those who look on, a longer time and a slower 

process, but all this is either the struggle of un

belief, previous to the moment of life-giving faith 

in Christ, or else the action and growth of the new

born life after its springing into being, and must be 

distinguished in our thoughts from " the time of 

love " (Ezekiel xvi. 8), the moment of mercy, when 

the God of salvation " passed by," saw us in our 

blood, and said unto us, " Live." That was the 

first to us of " G o d ' s mighty moment s" for our 

eternal blessing. 

Wha t joy it is to remember this in our gospel 

work with the still unsaved, that even the moment of 

some word to them by your lips, dear reader, is 

time enough for God to make them his own for 

ever; and nothing else could suit the case of dying 

hearers, "whose breath is (only) in their nostrils," 

and the moment of your voice to them may be 

the last moment they have. Such was the joy of 
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Moses in bidding dying Israelites look up to the 

serpent of brass, and such, too, the glory of God 

in giving the healing virtue by but a moment's look. 

No wonder we sing to the unsaved— 

•'There is life in a look at the crucified One, 
There is life at this moment for thee ; 

Then look, sinner, look unto Him and be saved— 
Unto HIM Who was nailed to the tree." 

But the departure of a saved one to be with 

Christ is another of " God's mighty moments ." 

For the saint to depart is for him to be with Christ 

in a moment. The Scripture places no interval 

whatever between the two things. One moment 

we live to the Lord, in dying pain and weakness 

perhaps, but still living, and living to H i m ; the 

next moment yield up the labouring breath, and die 

to H-im. The dying is as truly to Him as the living 

was to Him, while still in the body. 

And this is another of the tr iumphs of God's 

grace to us through Christ, and therefore is another 

of His mighty moments for our blessing. Old 

Testament saints had not this joy so clearly shown 

them, nor could they have ; for Christ had not then 

actually gained the victory which H e has now 

gained by His wondrous death and resurrection. 

From the hour, yes, the moment of that blessed 

victory, we date His lordship over the dead as 

well as the living, of His saints and servants. " For 

to this end," says the Apostle (Romans xiv. 9), 

" Christ both died, and revived, that He might be 
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Lord both of the dead and living." Hence the 

dying of saints now is not a going to the dimness of 

Hades, but the entrance in a moment to the joy 

of Paradise—the blessedness of being " with 

Chr i s t " (compare Luke xxiii. 43, with Phil . i. 23). 

Such is the joy of each departing child of God 

in this age since the Son of God has come; but 

this, like the former one of soul-quickening, is a 

moment of God's love and power to His saved 

ones singly and individually, and precious though 

they are, neither of these completes His blessing. 

The departed saints are waiting, as we the living 

also are, for " the resurrection of the just ," and 

this will be indeed a crowning one of " God's 

mighty moments ; " for Paul tells us (1 Cor. xv. 52), 

that even this also will be " i n a moment, in 

the twinkling of an eye, at the last t r u m p : for the 

trumpet shall sound, and the dead shall be raised 

incorruptible, and we shall be changed." And yet 

it shall be but " a moment! " But what a mighty 

moment! How glorious, how vast, and yet how 

accurate; how perfect and eternally enduring will 

be the work that God shall do in that moment! 

And if this is true as to the changing of all the 

living saints at that blessed moment, who shall 

one and all be then clothed with bodies glorious, 

our wonder still increases as we think of the vast 

multitude of those who shall then be lying asleep 

in Christ. The earth we live upon and walk upon 

has the dust of the human dead mingled in witli 
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its original soil; and mingled in again with both it 

and them, lies the ransomed dust of God's saints. 

It is this H e calls for at that mighty moment, and 

A L L of it instantly answers to the call (see Job 

xiv. 15, xix. 25-27 ; and 1 Corinthians xv. 38, 42-44); 

and that , too, not only from the dry land, but also 

from the far larger sea. For th they come, all of 

them with their own dust changed from " corrup

tion " into " incorruption," and from " dishonour " 

into " glory ; " and that , too, whether buried more 

lately or long before, no matter whether gently 

laid by loving hands, or beheaded like faithful, 

honoured, John the Baptist, or reduced to ashes 

like the martyred ones of Smithfield and Madrid, 

or of the Church's earlier days. They all, one 

generation after another, bore the image of " t h e 

first m a n " — " e a r t h y ; " but now, in one single 

moment, they are all " clothed upon," and, be

hold, they bear " the image of the heavenly ! " 

Oh ! is it not a crowning one of " G o d ' s mighty 

momen t s " for our blessing ? and that not in

dividually only, but for the " C h u r c h glorious" 

collectively ? How parallel it runs with that other 

mighty moment when Christ " loved the Church, 

and gave Himself for i t ! " With one mighty stoop, 

He bore her sins and her guilt, when God gathered 

and laid the burden upon Him ; and sinking in 

death, H e put it all away for ever. At one] deep 

draught, He drained her cup of wrath, when He 

tasted death for each one (Hebrews ii. 9 ) ; and now, 
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at one mighty moment of triumph, as " the Captain 
of their salvation," He brings the t4 many sons 
unto glory/' 

Indeed, out of that truly omnipotent moment of 
Jesus' death, flow all these other mighty moments 
of God's grace and power, which we have been 
considering; and not these only, but all the count
less multitude of His other moments of " goodness 
and mercy," which not only so follow us all the 
days of our life below, but shall flow on for ever in 
the new creation home of the unveiled presence of 
God and the Lamb. 

" A moment of time is a monument of mercy " 
is a trite saying around us, but a true one, as 
respects the unsaved; but how unspeakably precious 
are the moments of God's children as they fly! 
We would not have them less swift, but we would 
be stirred by the subject now before us, and by the 
opening of another year, to value them, and enrich 
them, as they come and go. 

This wondrous grace of God to us in Christ, 
should now make every moment precious to us 
between the past one of our conversion and the 
coming one of our either resting from our labours 
and being " with Christ," or, better still, our hear
ing the trump of God, and the shout of the Lord 
Jesus, and our meeting Him in the air. But does 
it ? We sing in our happy Lord's Day assemblies— 

" Sweet the moments, rich in blessing, 
Which before the cross we spend;' 
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but might we not have all our other moments of 

consciousness here below made also sweet to us, if 

we did but abide in Christ, and His words abode in 

us ? (John xiv. 23,) Shall we excuse henceforth a 

single moment of our time that we spend away 

from Christ, and in sloth, or sin, or folly ? 

Does not the blessed Holy Ghost dwell in us every 

moment ? and does H E not so estimate the mighty 

moment of Jesus ' death for us, and the happy 

moment when at our believing H e first took up His 

abode in us, that He would not leave us to have 

from that time forth one barren or idle moment 

during all our time below, even as He knows we 

shall never have an idle or sinning moment in the 

blest eternity of our heavenly home ? 

Oh, then, fellow-saints, let us not grieve the Holy 

Ghost, W h o so graciously ceases not to dwell in us, 

and never will! 

But this will want an unceasing watchfulness on 

our pa r t ; for Satan can make great attacks on us, 

even in passing moments. It was in but " a moment 

of time " that he made " all the kingdoms of the 

world," " a n d the glory of them," pass before our 

blessed Master (see Luke iv. 5, 6 ) ; but no moment 

of His life-service ever found Him unguarded, or out 

of the presence of His God, as His instant answer 

showed: " I t is writ ten," said He , " T h o u shalt 

worship the Lord thy God, and Him only shalt 

thou serve." 

Alas! a las ! how often it is not so with u s ! A 
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far smaller bait than " all the kingdoms of the 
world " suffices to allure our eye, and even to draw 

our hearts away for a time from God our Father ' s 

love, and Christ our Redeemer's cross, just because 

we forget the presence with us of our gracious God, 

and fail to use, as Jesus did, " t h e sword of the 

Spirit, which is the Word of God." Thus Peter 

forgot, on one painful occasion, both the Divine 

power of his Master and the word of Scripture 

which his Master 's lips had taught him (Matthew 

xxvi. 31, 32), and in one brief moment of a maid

servant's challenge of him, denied the Master Whom 

he loved! Thus also David, yielding to ease and 

sloth at the very season " w h e n kings go out to 

battle," sends Joab with the army, and he tarries 

at home, and the fatal moment of His glance at 

Bath-sheba—fatal to his domestic peace ever after 

—was Satan 's moment of darting an arrow into 

him of unholy lus t ! (See 2 Samuel xi.) 

Yes, fellow-saints, Satan can indeed do us much 

hurt in but a moment of our sinful unwatchful-

ness, and can change the moments that should 

have been as diamonds of heavenly value to us for 

ever, into wounds which may take long to heal. 



Xtbe Xorfc's Supper, 

OR true participation in the Lord's Supper a 
heavenly conscience is deeply needed, or else 
the Scriptural frequency with which we par
take of it, viz., each first day of the week, 

will degenerate into a habit. It will then simply be 
a weekly custom, flattering the observers of it with 
a subtle and hardening sense of self-approval, rather 
than the holy, happy, yet self-abasing feast that it 
was meant to be, and which it always is to humble 
souls. 

Observe, first: It is a " SUPPER," and a supper 
means a substantial and satisfying meal. The very 
Greek word, used in the New Testament, is derived 
from one that has reference to the huntsman's 
hearty meal, which, after toil and fasting, he so 
relishes. Such should be the Lord's Supper to us 
spiritually. It should be to our souls a full and 
satisfying meal, abundant in quantity, and also 
exacflly suited to our taste; as abundant as were 
the seven loaves to the five thousand, which left 
seven large baskets over; and the food supplied 
so appreciated, that the hungry multitude crossed 
the sea for more of it. Oh, for a similar hunger, 
and like esteem for the diet of redeeming love set 
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forth in the Lord 's Supper ! Indeed, one may say, 

God never provides either small suppers or unsuited 

ones, whether it be the Supper for unsaved sinners 

in the Gospel, or His Supper for His saints (see 

Luke xiv. 16, and Revelation iii. 18-20), for He 

always expects hungry guests, and H e fills them 

'• with good th ings / ' 

It was at the institution of this Supper that our 

Lord asked for a " guest-chamber," and it is as 

His guests He regards us when we are seated at it. 

We all know the interest we feel in our guests. At 

an ordinary human supper, how concerned a kind 

host is that his guests should sup well, having 

provided the best his house affords; and he is 

grieved if he sees that it is slighted, or not relished. 

How much more does Jesus, our Lord, observe 

whether our appetite for His Supper is good and 

keen ! And how grieved must H e be when His 

guests are either absent from it altogether, or make 

use of the heavenly provision in a listless and 

formal way! 

True, it is only ordinary, every-day bread that 

H e puts on the table, and simple, ordinary wine. 

But in H I S eyes W h o provides it, how costly and 

full of meaning is that bread, and how precious 

the wine! And verily they should be a rich feast 

also to our souls. To the believing, hungry soul, 

they will be so ; but to those who are, Laodicea-

like, " r i ch and increased with goods," that is, 

earthly things, or any form of self, what a merely 



56 The Lord's Supper. 

outward act will be the " breaking of bread," and 

what a shell without its true and blessed kernel 

will be the entire Supper! 

The partaking of the Lord 's Supper is so simple, 

and occupies so little time, that only true prepara

tion of heart and previous meditation can give 

Divine and proper weight, and fulness, to so brief 

an act. 

The attitude in which we partake of it is also 

significant. Our Lord took the Passover reclining 

on a couch, and followed it with the breaking of 

bread and the cup, and in that same reclining 

atti tude the disciples received it, and obeyed His 

word, " Drink ye all of it ." But they knew the 

murderous character of Jerusalem, and their 

Master 's warning, that His death was at hand, 

helped to give emphasis to His word, " Do this in 

remembrance of Me." 

Now, week by week, we sit at the Lord's Table 

in comparatively smooth surroundings, and the 

holy feast is soon over. Oh, then, how much the 

more do we need a Lord's-day morning to prepare 

ourselves for it beforehand, and also to watch 

against wandering thoughts when the hour for 

partaking comes ! Prayer, reading, and medication 

on Christ 's " wondrous cross," and on God's love 

to us in giving Him, are surely the chief means of 

obtaining a heavenly appetite for the Lord 's Supper. 

But how can the idle saint, who, perhaps, has left 

his bed later of a Lord's-day morning than other 
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mornings of the week, or the worldly-minded and 

sin-excusing saint, who has not judged himself for 

careless walk and lightsome talk during the week— 

how can such expect to find in the morsel of bread 

and the sip of wine which the Lord 's Table pro

vides, any real supper at all ? No ;. God gives His 

spiritual bread only to the hungry, and of His 

costly wj*ie of redeeming love He is equally careful 

(see Proverbs xxxi. 4-7). 

One word more. This God-given appetite, of 

which we speak, is in two forms. There is first 

the appetite of conscience, and then that of affection. 

As saints who frequent the Lord 's Table, we 

need to have a conscience about all sins and 

wanderings of which God's good Spirit has made 

us aware, since the previous occasion we sat as 

partakers. For how can we learn to live godly in 

Christ Jesus, except we have, and also cultivate, a 

tender conscience ? As we look back on the days 

and hours of the past week, and are reminded of 

failure and shortcoming, which we have had to 

confess to our Father and God, how sweet and rich 

becomes that broken loaf to us at the Lord 's 

Supper ! Every crumb of it reminds us that Jesus 

was bruised on the tree for our s ins; yes, for ALL 

of them ; for H E died for every sin of our believing 

days, as well as for those of our unregeneracy. 

" His precious blood was shed, 
His body bruised for SIN ; 
REMEMBERING THIS, we break the bread, 
And joyful drink the wine." 

E 
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Or again we sing— 

" Here conscience ends its strife ; 
And faith delights to prove 
The sweetness of the bread of life, 
The fulness of Thy love." 

And as the hunger of conscience is satisfied and 

ends, the sweet and happy hungering and thirsting 

of love only grows within us. W e inwardly long 

after Him W h o has so truly lifted off us " sin's 

accursed load." 

" Here we forget our griefs and pains; 
We drink, but still our thirst remains: 
Only the Fountain-head above 
Can satisfy the thirst of love." 

This is a blessed hunger and a precious thirst, and 

it shall one day be satisfied (see Matthew v. 6). 

Hence it is that hungering and thirsting saints 

would fain prolong the Lord's Supper, instead of 

stinting either its frequency or its length, did other 

service to Christ but allow of it. Hence, too, the 

precious frequency with which the Pentecost saints 

kept it (see Acts ii. 46), daily finding in it some 

fresh supply for their conscience, and some new 

joy to their hearts. Hence, lastly, the joy it would 

be to really spiritually-minded partakers of the 

Lord's Supper, if, ere they left the meeting and 

the table, the moment had come for the Lord's 

descending into the air, and shouting to us to meet 

Him at the everlasting and for ever relished 

marriage supper of the L a m b ! Thus linked 

together are the feast below and the feast above, 
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as were the foot and the top of Jacob's ladder of 

old. As Paul says, when writing against all 

shallowness, all levity, and all self-pleasing of 

saints at the Lord 's Supper : " For as often as ye 

eat this bread, and drink this cup, ye do show the 

Lord 's death till He come" 

Blessed be God for the many assemblies of His 

children that in our time do each week celebrate 

redeeming love at the Lord 's Supper. May H E 

give all of us grace that it may always be to our 

souls a " Supper " indeed, and a feast of fat things ! 



Gbe Breafr attt tbe Cup* 

r H O S E children of God who take the Lord's 

Supper each " first day of the week" (Acts 

xx. 7), especially need to understand and keep 

in mind its solemnity and its responsibility. 

Greater frequency of partaking begets the danger 

of doing so too much as a habit, and therefore 

lightly. Indeed, there is a close connection be

tween growth in grace, on the part of any assembly 

of saints, and the spirit and mode in which from 

week to week they partake of the Lord's Supper. 

Paul felt this, and connected the sad state of the 

saints at Corinth, with their ill ways in showing 

forth " t h e Lord 's death till H e come" (i Cor.xi. 17); 

and in our time also a low spiritual state in 

an assembly will lead to its being content that 

"min i s t ry of the W o r d " (often irrelevant, and 

therefore unprofitable) should delay the actual 

Supper to the last, instead of its being the fore

most thing, and that for which the assembly met. 

T h e Lord 's Supper, when scripturally kept, is so 

simple an action, and so brief, that it can easily be 

pushed aside into a mere corner of the time of 

meet ing ; but great spiritual loss is thus incurred. 

The very ease and brevity of taking it seated, as we 

rightly do, should awaken in us deep concern not 
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to take it lightly. The Psalmist used his harp with 

" a solemn sound" (margin, a meditation; see 

Psalm xcii. 3 ) ; and surely we should with the same 

care partake of the emblems of Calvary's redeem

ing love. During their captive days in Babylon, 

godly Israelites refused to use their harps, or to 

sing Jehovah's songs, for they would not be for

getful of Jerusalem's sorrows (see Psalm cxxxvii.); 

and surely it were still worse in us to use the loaf 

and cup of the Lord's Supper, simply as an out

ward act, and without any leisurely or careful 

remembrance of Jesus' dying love! 

The same may be said of the brief, yet most 

solemn, act of believers' baptism ; but whether it 

is baptism, or the Lord 's Supper, let each 

observance of either, be with ever-increasing under

standing of its deep significance, and submission 

of soul to its Divinely-appointed authority. 

In the case of the Lord 's Supper, haste and 

lightness in partaking would be checked if the fuller 

and more exact teachings it conveys were some

times dwelt on. W e are by the loaf reminded: 

First, of our common debt to Him W h o died for us ; 

and secondly, of our union now with each other as 

those whom H e has redeemed at such cost. The 

breaking of the loaf affectingly shows us how we 

all had part in causing Him to be " broken " for us 

at the cross; and the unity of the loaf reminds us 

that we, as partakers, are thenceforth more than 

ever to regard ourselves as made one in Him, both 



62 The Bread and the Cup. 

with each other, and also with ALL fellow-saints. 

To this, we may now add a few words on the 

significance of the cup. Too often, perhaps, no 

special distinctness of meaning is seen in it, and it 

is regarded as conveying only the same instruction 

as the bread. In this, indeed, they are alike : they 

both set forth the same ever-precious death of our 

Lord. But they set it forth in different ways, and 

with a difference of blessing to us resulting there

from. In one, we see the vast number of our sins, in 

the other the depth of our sinfulness; and in both we 

learn that H e gave Himself for us. 

God's Word teaches us that every sinful act— 

whether of thought, word, or deed—of all the lives 

of all the Shepherd's flock, was duly laid upon the 

Shepherd (see Leviticus xvi. 2 1 ; Psalm xl. 12; 

Isaiah liii. 6, margin ; Galatians i. 4 ; Hebrews ix. 

28 ; 1 Peter ii. 24, iii. 18; &c) . All these passages 

teach us that the full and complete number of our 

wanderings and iniquities was " made to meet " on 

H i m ; and assembled saints express their belief of 

this as they break the bread, and every fragment 

of the loaf which they all unite to break, reminds 

all how truly the Lord Jesus died for each single 

sin that the memory and conscience of each 

partaker recalls to remembrance, as well as for the 

vastly greater number that we neither remember 

nor know; for " who can understand his e r rors?" 

Such is the deeply-affecting meaning of the 

bread; but the cup has a deeper meaning still. 
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God's Word also teaches us that Jesus our Lord 

not only never sinned or transgressed, either in act, 

or word, or thought, but also that H e had not sin 

existing in Him. He " knew wo sin." The fountain 

of nature, with all its springs, which in us is 

essentially sinful, was in Him absolutely and 

Divinely pure. H e was " Immanuel . . . God with 

us." Yet was our sinfulness reckoned to Him as 

if it had been His . God " m a d e Him to be SIN 

for us, W h o knew no s in ; that we might be made 

the righteousness of God in H i m " (2 Cor. v. 21). 

Also, in Romans viii. 3, 4, " God sending His own 

Son in the likeness of sinful flesh, and for sin, 

condemned sin in the flesh: that the righteousness 

of the law might be fulfilled in us ." Again, the 

same chapter which says (Isaiah liii. 6), " Jehovah 

made the iniquities of us all to meet on Him," also 

says (v. 10), " When thou shalt make His soul an 

offering for SIN, H e shall see His seed." 

These passages give us a further and still deeper 

view of the depths of Christ 's death. Inasmuch 

as the evil tree, that produces all the bad branches 

and evil fruit of man's sinful life, must needs be 

worse even than its products, so must it have been 

a deeper woe to Christ 's sinless soul to be made 

SIN for us, even than to have our countless iniquities 

all numbered to Him. 

As one has said, " The sufferings of His soul 

were the soul of His sufferings;" and it is this 

pouring out of " His sou l " unto death that we set 



64 The Bread and the Cup. 

forth as we solemnly fill the cup at the Lord 's 

Supper and drink it. 

The previous use of the " bread " does in this 

way prepare us for the still more affecting use of 

the " wine." As we drink it, we confess that we 

did as truly need that our Lord should die for our 

sin, as for our every sinful act. W e need to find 

sufficiency in His death for our foul nature, as 

truly as we do for the " trespasses and sins " in 

which we were dead ; for what we WERE, as well as 

for what we had done; and this, God Himself 

wrought for us at Calvary, and Christ accomplished 

it there. 

Hence our double feast of joy, and our two-fold 

rest in Him. W e look over each fresh portion of 

life's journey trod, and know that its wandering 

steps were all borne by Him. W e look within, and 

whilst judging ourselves with increasing self-abase

ment, we still know that none of the unfathomable 

evil of our evil hearts is kept in God's account 

against us, for Jesus died also for that . 

Israel in the wilderness had a double supply of 

their need from the God that loved them. They 

had the manna, and also the water from the Rock, 

and Christ 's death was typified in both those 

things. The minute manna, " small as the hoar 

frost," spread itself on the ground around their 

tents, the same ground on which their erring feet 

daily trod. But the water from the rock, springing 

forth at the stroke of God's rod, " gave them drink 
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as out of the great d e p t h s " (Psalm lxxviii. 15)— 

depths too deep for eye to search, still more for 

foot to t r ead ; and Paul says, " that Rock was 

Christ." 

Moreover, at the Lord's Supper we " show the 

Lord's death till He come;" and this two-fold 

character of our blessing which we set forth by the 

loaf and the cup, will be accomplished in all its 

fulness when at His coming we sit with Him at 

His table in His kingdom. For as we then shall 

never, never sin or go astray again, in either deed, 

or word, or thought, so also shall we then be con

formed to Him inwardly•, as weli as outwardly. Sin 

will then have ceased to exist in us. In that 

respect, as well as in every other, " w e shall be 

like Him ; for we shall see Him as H e is ." 

" To look within and see no stain, 
Abroad no curse to trace ; 

To shed no tears, to feel no pain, 
And see Thee face to face : 

" For this we're pressing onward still, 
And in this hope would be 

More subject to the Father's will, 
E'en now much more like Thee." 

In Revelation iv., the living creatures who in 

chapter v. sing of being redeemed to God by the 

blood of the Lamb, are said to be "full of eyes 

within" as well as " before and behind." Oh, the 

love and grace of our God, which has made us His 

sons and heirs, in fellowship with His Son Jesus 

Christ our Lord, and will perfect us as such ! Even 

so. Amen. 



"©nee" anfc "jfor Ever," 

f
U R God unites together the brief almighty 

moments in which H e accomplishes His works, 

with the eternal ages in which they endure, 

and are both His joy and His praise. Time and 

eternity are His in this, as in all other ways, and 

as God's sons and heirs, we also can say— 

"T ime and eternity are ours— 
The world, and life, and death; 
The heaven of heavens, the throne of God, 
And depths of hell beneath." 

" O n c e " and " f o r e v e r " are expressions to re

mind us of two Divine realities. 

" O n c e " points to that which is definite and 

precise—a thing of a day, it may be, or an hour, 

or a moment. It also points in Scripture to a 

thing finished, and needing neither addition nor 

repetition. 

Such, for instance, was this creation. A six 

days' succession of almighty words spoke it into 

being—each utterance complete in itself, and the 

'creation-work it effec5ted standing in all its solidity 

all the " for ever " of its Divine Creator 's pleasure. 

" He spake, and it was done; H e commanded, and 

t stood fast " (Psalm xxxiii. 9). 



"Once" and "For Ever." 67 

Such, again, was the mighty truth that " the 

Word became flesh" (R.V.) His conception by 

the blessed virgin, through the Holy Ghost, was 

one marvellous ac l ; but, " Immanuel ," " the Man 

Christ Jesus," remains the Man of God's right 

hand—" the last A d a m " "for ever"—blessed be 

God! 

Such, too, was His glorious redemption work in 

death. How emphatically does the apostle, both 

in Romans and Hebrews, speak of that work as 

being only " o n c e ! " " In that He died, H e died 

unto sin once." "Chr i s t was once offered to bear 

the sins of m a n y ; " and H e "entered in once into 

the holy place." How precious to our hearts and 

consciences is that word "once!" How completely 

it throws all the guilt and condemnation of believers 

in Jesus behind their backs, as they journey on to 

God and heaven, even as God sees it not against 

us before His face above ! And this " once " finished 

work stands "for ever" i.e., not only lastingly, as 

contrasted with Old Testament annual offerings; 

not only for our life-time, each of us, as believers; 

not only for all the Church's sojourn here below; 

but in the fullest sense of " for ever," when all the 

redeemed are " w i t h the L o r d ; " for the L a m b 

" once " slain, will, by His ever-present wounds, be 

our title to be " for ever" with Him, and " for 

e v e r " like Him. 

But " o n c e " and "for e v e r " has its dark side 

as well as its bright one. The doom yet to be 
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pronounced on the Christ-rejecter, will be " o n c e " 

ut tered; but, a las! it will stand "for ever!" 

" Depart, ye cursed," will need no addition nor 

any repetition, for the " g r e a t gulf" betwixt the 

rebellious and the obedient will remain "fixed" 

"for ever!" To quote Hebrews again : " I t is 

appointed to men once to d ie ; but after this the 

judgment," i.e., the eternal judgment. Well may 

we say to the unsaved :— 

"Cursed by the Law, and bruised by the Fall, 
Christ hath redeemed us once for all. 

'Once for all,' O sinner, believe it ; 
'Once for all,' O brother, receive it." 

One more instance remains of " once " and " for 

ever." It is the " p r o m i s e " made to us as God's 

sons and heirs of a " new earth and new heavens," 

The- very setting up of Christ 's great white throne 

will as truly-banish from before it, as in a moment, 

this sin-stained, six days' work of creation, as all 

His people's sins were blotted out by the blood of 

His cross. But on that very throne He also says, 

" Behold, I make all things new." And His handi

work then made, stands " for ever." 

Oh, may the joy of the word " once," and the 

strength of the word " for ever," be richly with us 

all our journey ! 



"]from Ibencefortb ano for Ever." 
PSALMS CXV. 18 ; cxxi. 8 ; cxxv. 2 ; cxxxi. 3. 

F " o n c e " and " for eve r" are Divine words, 

which, when linked together in our souls, carry 

much precious meaning, the kindred expression, 

" From henceforth and for ever" has also its own 

special instruction for us. " Once " and " for ever " 

tell us of the perfection of God's work, whatever 

it may be, and of how it endures. But "hence 

forth and for ever " points to the freshness of soul 

with which God's child regards these works and 

ways of his God, and of the joys which they in

creasingly inspire. God and His Word, and Christ, 

and all God's new creation " o n c e " finished, 

eternally abide for the eye of faith; and within us 

the blessed Spirit unweariedly witnesses to and 

with our spirits. As when " G o d was in Christ 

reconciling the world unto Himself," nothing could 

hinder until " It is finished," was the Surety's 

mighty c ry ; so neither can the confidence of soul, 

which the Holy Ghost begets, ever die within us. 

" T h e flame Thy love hath kindled, 
Shall never be put out; 

The Spirit keeps it burning, 
Though dimmed by sin and doubt." 

Faith, and hope, and love, are those living graces 
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that abide, more or less, in all believers, under all 

circumstances and for all time, aye, and for eternity 

(see i Corinthians xiii. 13); like the " living water," 

which, as a well of water, or rather, a fountain, 

springs up in the believer into everlasting life. 

The Psalmist 's repeated word " from henceforth" 

just expresses this. It matters not what may be 

the time or the circumstances in which it is uttered. 

" Henceforth" is a perpetual " N O W ; " and the 

believer's now is always a confiding and triumphant 

one. Every such now becomes to him the birth-

time and the starting-point for new and abiding 

acquaintance with God, and for fresh and enduring 

trust in Him and praise to Him. 

Nay, more ; the darker and more painful the 

surroundings, the more food does faith find for then 

and there trusting in God. The " henceforth " of 

submission, and of faith in God, is like the " bow 

in the cloud in the day of r a i n ; " it never shines 

brighter, nor are its varied hues ever more distinct, 

than when the cloud on which they are seen is the 

darkest, provided only that at the same time the 

sun's face is shining, and the rain from heaven is 

falling. God's Word contains many instances of 

this—of faith's thriving, when mere nature would 

faint and die. Thus , at Ziklag, in a very dark 

and humbling hour, David encouraged himself in 

Jehovah, his God (1 Samuel xxx.); and Jonah, soon 

after his disobedience, could bid the mariners throw 

him into the sea. 
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So also the tr iumphant "henceforth and for 

ever " of the Psalmist, is found only in Psalms of 

Israel's later days, and amidst their darker sur

roundings. In Psalm ex v. 18, it shines out in 

contrast with idols that cannot deliver. Psalms 

exxi., exxv., and exxxi,, are part of the fifteen 

" S o n g s of degrees," or "o f the goings up " from 

the captivity, when the feebleness, the conflicts, 

and the sorrows of the godly remnant were great, 

as we see in Ezra, Nehemiah, Haggai , and Zechar

iah. Yet it is in these Psalms that "henceforth 

and for ever " rings out, by a faith in God that 

overcomes the world, and that makes even the 

feeblest saints " more than conquerors." 

" T o Him be glory both NOW and for e v e r " 

(2 Peter iii. 18), and " T o the only wise God our 

Saviour, be glory and majesty, dominion and power, 

both NOW and for eve r " (Jude 25), are similar 

utterances of present triumph of soul in New Testa

ment pages, and both stand linked with the darkest 

hours of waiting saints. 

May grace be given us to raise " the conqueror's 

song" here below, always and everywhere, and in 

all things, even as we shall most surely ere long 

raise it for ever before the throne of God and of 

the Lamb. 
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I M E is ours, among other things, to quicken 

our steps for Christ, by the lesson of its 

flight; and eternity is ours to enrich our 

worship even here, as it will also be our 

home ere long with God and the Lamb . 

" From everlasting to everlasting," is an expres

sion to show us this. In each of the four places 

in which we find it, it occurs in the worship of the 

sa in ts : all four are in the Psalms. 

It is just one of those glorious Old Testament 

utterances which anticipate more definite New 

Testament doctrine. " Grace given us in Christ 

Jesus," says the apostle Paul, u before the world 

began " (2 Timothy i. 9). " The God of all grace," 

says the apostle Peter, " w h o hath called us unto 

His eternal glory by Christ J e sus" (1 Peter v. 10). 

Here we are plainly taught that we were loved 

in the eternity past, and that the eternity to come of 

life and glory is, by redemption, ours. Made to 

know this even now, what wonder is it that we 

utter our joy and praise in the above Old Testa

ment blessed expression ? 

But each of the four times it occurs, it stands in 

a different connection. 
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Take, first, Psalm ciii. 15-17— 
" As for man, his days are as grass : 

As a flower of the field, so he flourisheth. 
For the wind passeth over it, and it is gone; 
And the place thereof shall know it no more. 
But the mercy of Jehovah is from everlasting to everlasting 
Upon them that fear Him." 

What joy to David to contrast this " everlasting " 

mercy with his own and others' brevity of life here ! 

And what joy and triumph to us to do the same! 

Observe, it is " the mercy of Jehovah " that thus 

stretches from eternity to eternity. And the saved 

sinner, who is the subject of that mercy, knows 

this now, and worships even now, with at least 

somewhat of that wondering, boundless reverence 

and delight with which he will soon worship before 

the Throne. Then nothing will hinder our viewing 

the eternity of that mercy and love, whether in the 

past or the future, for the living creatures are "full 

of eyes before and behind " as well as " full of eyes 

within " (Rev. iv. 6); and the boundless past and 

future of God's love to us will be as much our study 

as will the thrice-holy purity of H I M before Whose 

Throne we shall then be standing. But Psalm, ciii. 

gives us the utterance of this now by faith. 

Take, next, Psalm xc. 1, 2— 
" Lord, Thou hast been our dwelling-place in all generations; 

Before the mountains were brought forth, 
Or ever Thou hadst formed the earth and the world, 
Even from everlasting to everlasting, Thou art God." 

Here the believer's soul worships the power of 
our God, as in Psalm ciii. it did His mercy; and 

the one is as eternal as the other. There it was 
F 
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Jehovah's everlasting mercy in contrast with David's 

experience of the brevity of the present life of even 

a child of God ; here Moses is considering " all 

the generations " of the godly, and how they have, 

at God's bidding, returned again to dust (see ver. 3, 

and Gen. iii. 19); but he gladly remembers that God 

was by faith their " dwelling-place," and that they 

must, therefore, all rise again with joy; " for He is the 

God of the living, not the God of the dead," and " all 

LIVE unto Him " (compare Mark xii. 26, 27). 

The thousand after thousand of years, in which 

they lie still unraised, cannot overthrow or weaken 

this belief, since the G O D on Whom it is built is 

"from everlasting to everlasting;" and we, like 
Moses, have learned that " a thousand years in 

His s igh t" are but what " yesterday " is when it 

is past, or " a watch in the n ight ; " and, therefore, 

we do not count the Lord " slack concerning His 

promise " (see 2 Peter iii. 9), though H e keep His 

saints thousands of years in the grave waiting for 

their promised resurrection. 

Sadducees deny the resurrection, and scoff at i t ; 

but our " hope maketh not ashamed," both because 

of God's everlasting love now shed abroad in our 

hearts by the Holy Ghost, and because the waiting-

time of " the dead in Christ ," though it has been 

now some six thousand years—dating from Abel 

onward—is so brief in the sight of H I M W h o is 

our "dwell ing-place;" for "from everlasting to 

everlasting Thou art G O D ! " 
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W e get the same blessed expression in Psalm 

xli. 13— 

«• Blessed be the Lord God of Israel, 
From everlasting, and to everlasting. Amen, and Amen." 

Thus closes the trust and triumph of what some 

have called " T h e sick man's Psalm." The subject 

of this Psalm is bodily sickness. Verse 3 of it, has 

been again and again a comfort to sick ones on 

their beds ; and especially when, like David in 

this Psalm, they had enemies near, rather than 

sympathising friends—a form of trial bitter indeed ! 

Job knew i t ; and still more did our grief-worn 

blessed Lord and Master, W h o quoted verse 9 as 

His own (see John xiii. 18). But, both in Him 

and in His people, faith tr iumphs when " h e a r t 

and flesh are failing," and not only rejoices at its 

happy prospect (see verse 12), but begins even now 

a worship, and a praise, which draw their fulness 

from eternity itself, and says : " Blessed be the 

Lord God of Israel, from everlasting, and to ever

lasting. Amen, and Amen." And, blessed be God, 

it is thus in many a sick saint now! 

One place of its occurrence remains (Psalm cvi. 

47> 48)— 
•* Save us, O Lord our God, 

And gather us from among the heathen, 
To give thanks unto Thy holy name, 
And to triumph in Thy praise. 

•• Blessed be the Lord God of Israel, 
From everlasting to everlasting : 
And let all the people say, Amen. 
Praise ye the Lord." 

Here, it is the same burst of praise from the whole 
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assembly of God's released captives, as it was from 
the sick saint'sindividual chamber ; and the measure 
in which they have proved His goodness, only makes 
them still more cry, " Gather us from among the 
nations," that we may " triumph in Thy praise ; " 
for many remain still ungathered, and the theme 
of their worship reaches beyond all bounds of time, 
and stretches from eternity to eternity. " Man is 
of few days," it is true, " and full of trouble," and 
God's dear children are no exception to this rule; 
but whether it be David in Psalms ciii. and xli., or 
Moses in Psalm xc , or the re-gathered exiles of 
Psalm cvi.; all generations of saints, and still more 
we of these "last days," can, and do, "joy in God> 
through our Lord Jesus Christ, by Whom we have 
now received the reconciliation." 

" On earth the song begins, 
In heaven more sweet and loud: 

To Him Who cleansed our sins 
In His atoning blood ; 

To Him we sing in joyful strain, 
Be honour, power, and praise. Amen." 



"Gbem Gbat fear Ibim." 
PSALM ciii. 

A I N T S have had before them often the 

blessed fulness of Psalm ciii., as shown by the 

frequency in it of the word " A L L " (VV. I , 2, 3,6> 

19,21,22); but in studying this precious Psalm, 

notice should also be taken of the threefold recur

rence of the words, " them that fear H im." T h e 

one utterance fits well to the other. For if the 

frequency of the word " A L L " shows the fulness of 

blessing dwelt on and aimed at in the Psalm, the 

expression " them that fear H i m " reminds us that 

no fulness of blessing from God can be effectual, 

either for us or in us, except as by His grace we 

are amongst " them that fear Him." The heavens 

may be " black with clouds," and there may be 

" a great rain " from " the God of ALL grace," but 

of what avail is it to the soil beneath unless the 

clods of the ground have been broken and opened to 

let it in ? In Hebrews vi. 7, the apostle says that 

only such earth as " drinketh in the rain that cometh 

oft upon it," really "receives blessing from G o d ; " 

and thus he distinguishes between God's own chil

dren and mere professors. Surely this element in 
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us of godly, filial fear, is God's own way of causing 

our souls to drink in the rain of His grace and His 

blessing. Hence it is that so much is said of " the 

fear of the Lord " in both Old Testament and New. 

Like every other Divine grace, it is found in 

God's children in different degrees, even as it was 

found in our blessed Lord Himself in Divine fulness 

and without measure (see Isaiah xi . ; and Hebrews 

v. 7). Psalm cxxx. 4, reminds us that this filial fear 

of the Lord originates in us from the knowledge of 

His grace and love towards us. It springs out of 

our having redemption in Christ, " even the for

giveness of sins according to the riches of His 

grace." How naturally, and how fitly, therefore, 

does the apostle say to believing " s e r v a n t s " in 

Ephesians vi. 5, " Servants, be obedient to them that 

are your masters according to the flesh, with FEAR 

and trembling, in singleness of your heart, as unto 

Christ." Such a state of mind, God ward, is lacking 

in the daily life of too many children of God, and we 

need the exhortation of Psalm xxxiv. : " O fear the 

Lord, ye His saints " (v. 9), and also instruction, 

according to verse 11 : " I will teach you the fear of 

the Lord ." 

But the believer must pursue for himself the whole 

blessed subject of " the fear of the Lord " as found 

in the entire Word of God. Let us now turn to the 

three occurrences of it in Psalm ciii. Each time it 

s tands in a different connection. 

In verses 10, 11, it stands linked with the abun-
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dance of God's mercy towards us respecting our 
sins and iniquities. And as to these, the Psalmist 
saysJC" As the heaven is high above the earth, 
so great is His mercy toward them that fear Him."' 
This was the fountain-head and beginning of 
our acquaintance with God, viz., the " abundant 
mercy," as Peter calls it, by which we were " be
gotten again " when first we believed.X And on 
that happy day, we first took our place amongst 
" them that fear Him.'X And this way and means 
of knowing His fear remains with us all our days; 
for to the last it is true, by His same " abundant 
mercy," that as we confess our sins, " H E is faith
ful and just to forgive us our sins, and to cleanse us 
from all unrighteousness." 

But in verses 13, 14, compassion for our weakness 
and remembrance of the feebleness of our bodily frame 
is the subject; and here also the Psalmist says, 
" Like as a father pitieth His children, so Jehovah 
pitieth them that fear Hun: for He knoweth our 
frame ; He remembereth that we are dust." It 
is this mindfulness of our infirmity, as well as 
provision for our sins, that especially shows the 
perfection of God's love to us as His children. It 
is like the minuteness with which our Lord took 
care there should be "much grass" in the place in 
which He bade the multitude sit down, that He 
might feed them. Or it reminds us of our great 
High Priest being from actual personal experience 
touched with the feeling of our infirmity, as well as 
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able to show Himself and His wounds in heaven 
on behalf of our sins. These evidences of a 
thoughtful and absolutely perfedi love, first beget, 
and next deepen in us, that loving and filial fear 
of Him, of which the Psalmist speaks. And this 
child-like fear of the Lord commends us but the 
more to His regard and His affection each day and 
hour He finds it in us. 

Our God on His part says, " The Lord taketh 
pleasure in them that fear Him, in those that hope 
in His mercy " (Ps.cxlvii. n ) , and we say to Him : 

" Oh, let Thy fear within me dwell, 
Thy love my footsteps guide; 

That fear shall all vain fears expel, 
That love all loves beside." 

The third and last place is verses 15-17 : " As for 
man, his days are as grass: as a flower of the field, 
so he flourisheth. For the wind passeth over it, 
and it is gone; and the place thereof shall know it 
no more.y^But the mercy of the Lord is from ever
lasting to everlasting upon them that fear Hitn."' 
Here we see the fear of the Lord pointing us on to 
resurrection. Not sins and iniquities form the 
subject here, nor even our living infirmities only; 
but death itself is in view. The place that has 
known us is seen as knowing us no more; but the 
" mercy of our Lord Jesus Christ unto eternal life,*' 
as Jude expresses it, is the portion of " them that 
fear Him." 

Thus did Old Testament saints, in their early 
day, look away from time and sense into eternal 
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realities, even before Christ 's death and resurrec

tion, and before the Holy Ghost had come down to 

fashion God's children into one body and one 

building. For they were amongst " them that fear 

Him," and this blessed grace granted to them 

enabled them to see our God as One forgiving all 

their iniquities, and feeling for their infirmities; and 

also as One Whose mercy, being " from everlasting 

to everlasting," must also raise them from the 

dead, and give them glory. Thus Abraham 

" looked for a city . . . whose Maker and Builder 

is God." Thus Moses " h a d respect unto the re

compense of the [heavenly] reward." Thus David 

testified of a risen One W h o should " no more 

return to corruption " (Psalm xvi. 10.) Thus , too, 

Job spoke of a kinsman Redeemer who should 

" stand at the latter day over his d u s t " (see 

Hebrew), and by Whose resurrection power he 

should in his flesh " see God ;" and his reins with

in him were consumed with longing for that day. 

All these were amongst " t h e m that fear Him," 

and were such as kept His covenant, and re

membered His "commandment s to do them ;" for 

" the fear of the Lord is clean" as well as " endur

ing for ever " (see Psalm xix. 9). Such were all 

Old Testament saints, in some measure, and ac

cording to the light then vouchsafed; and such, 

too, by His grace to us, are we all of this more 

favoured dispensation. But oh! to have this humble, 

happy, and filial fear of the Lord increase in u s ! 
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"This I say, brethren, the time is short." 
(i CORINTHIANS vii. 29.) 

E T us look at the words " v is i t" and " visita

tion " in some of the places in which they 

occur in the New Testament,* and the 

Holy Ghost 's use of them will be found to 

teach the same lesson of the brevity of the Church's 

sojourn here below, and, as a consequence, the 

diligent and heavenly mind she ought to show. 

First, our blessed Lord 's birth amongst us, and 

all His life and work, are spoken of as but a 

visiting of mankind, not a dwelling among them. 

Inspired Zacharias said, when his son, John the 

Baptist, was born as Christ 's forerunner, " Blessed 

be the Lord God of I s rae l ; for H e hath visited and 

redeemed His people" (Luke i. 68); and when his 

newly-loosened and enraptured tongue went on to 

tell of the Christ Himself, he spoke of " the tender 

mercy of our God, whereby the Dayspring from on 

high hath visited u s " (v. 78). Compare also 

John i. 14: " The Word was made flesh, and 

* In the Old Testament the words "visit" and "visitation" are 
solemnly used of the judgment and wrath of God, as they are of His 
mercy in the New. See especially Jeremiah vi. 15; viii. 12; ix. 25 
(margin); x. 15 ; xi. 23; xxiii. 12, &c. 
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tabernacled among u s " (see Greek). And surely 

a visiting of men is the very expression suitable; 

for two things are implied in a visit—one, that it is 

the arrival to you of one from another p lace; and 

the other, that it is only for a little while, and not 

for a life-long stay. And how true were both 

these things of the " sunris ing" that shone from 

the Bethlehem manger on both Judaean and 

Galilean darkness! 

Nor was this expression used only by the tongue 

of prophecy at His birth ; but when H e came forth 

anointed by the Spirit for public ministry, and 

Isaiah's words were fulfilled—" The people that 

sat in darkness saw great l i gh t " (Isaiah ix. 2)— 

our blessed Master so hasted on from town to 

town, and village to village, like the sun in its 

daily course, that the very people themselves used 

concerning Him the same expression, after H e 

had raised to life the widow of Nain 's son: " A 

fear came on al l : and they glorified God, saying, 

. . . God hath visited His people" (Luke vii. 16). 

Yes; the light from on high shone at Nain, and 

sent its life-beams into the eyeballs of the dead, 

and into the sorrow-darkened heart of the widowed 

mother ; but as, like the sun in the heavens, " H e 

could not be hid " (Mark vii. 24), so also, like the 

sun, H e could not be, and would not be, held back 

in His course, nor even delayed. Death, with its 

arrows, its scythe, and its unsparing foot, was 

moment by moment advancing and at work; and 
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H E , " t h e Light of Life," must not be idle. All is 

movement in the scene at Nain. Death had been 

busy—had before made the mother a widow, and 

had now carried off her son, and he was being 

borne to the grave. But Jesus was on His way. 

H e had just left Capernaum, and as the One " Who 

went about doing good" (see Acts x. 38), H e left 

at Nain this footprint of power and blessing as 

He passed on. 

Once more in Luke's Gospel this kind of word 

occurs: " Thou (O Jerusalem) knewest not the 

time of thy visitation " (see Luke xix. 44)—a most 

affecting passage! The light that had shone out 

from Jesus " in the days of His flesh "—" the Day-

spring from on high " which dawned at Bethlehem, 

and had shone over Galilee and Samaria and 

Judaea—was now sinking to its west ; the brief day 

of their Messiah in their midst was about to close, 

and it was shadowed already by the dark inter

cepting cloud of their murderous hate. Calmly 

and sorrowfully does He tell them they had not 

known " the time of their visitation." 

God's " righteous Servan t" had ever had a 

" single eye," and His body had always been "full 

of light " (Luke xi. 34, 36), and this light had shone 

out. Jesus had Himself said of His own steps 

below, " Are there not twelve hours in the day ?" 

(John xi. 9) and not an hour nor moment of His 

appointed course had He ceased both to move and 

to shine. " Yet a little while is the Light among 
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you," had been His c ry ; " walk while ye have the 

Light, lest darkness come upon y o u " (John xii. 

35); but all had been in vain as regards Jerusalem 

and the nation as a whole, and Christ 's affecting 

lament over them points to what the onward 

character of His ministry amongst them had been. 

It was, says He , " the time of thy visitation." 

Their scribes had said, " Elias must first come " 

(see Matthew xvii. 10); and, like " children sitting 

in the market-place "—mere idlers—they had 

willingly listened to the dreams of these false 

dreamers, and had taken no warning from the dili

gent haste of the Son of God in their midst. In 

vain had Zacharias prophesied that " the Day-

spring from on high " would, like the sun, make 

but a visit—in vain had the admiring crowd them

selves once said, " God hath visited His people"— 

Israel had taken no warning, and the shades of 

evening were on them, and they were indeed with

out excuse; for H E who had untiringly journeyed 

and wrought and preached amongst them, now 

wept over the city as H e beheld it, saying, " If 

thou hadst known, even thou, at least in this thy 

day, the things which belong unto thy peace! but 

now they are hid from thine eyes." 

But these same two words, " visit " and " visita

tion," are used by the Holy Ghost of the CHURCH'S 

life here below, and of her ministry, as we have 

seen they are of our Lord's . It was when the 

Church was assembled at Jerusalem to take 
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counsel as to her work in the earth for God and 
for Christ (see Acts xv.), that Peter told of the 
blessing of Cornelius's house by his means, and 
James added: " Simeon hath declared how God at 
the first did VISIT the Gentiles, to take out of 
them a people for His name." This one ex
pression marks out the Church's present work 
among men. It is not to set up anything national, 
nor even to tarry, or to loiter amongst men at all; 
but to accomplish the " visit" on which she is sent 
to the nations, somewhat as our Master accom
plished His to Israel as His own people. " He 
came unto His own [things], and His own 
[people] received Him not." We are sent by 
God on but a visit to the nations of the earth, for 
His glory, and to gather a people out of them. 
Did we but more remember this, as evangelists, 
how separate it would keep us from the world in 
which we are labouring! and also, how it would 
even more hasten us than the flight of time does, to 
do diligently our heavenly business of proclaiming 
to men the blessed Gospel this "little while11 we 
have for it! 

The pastor's and teacher's work is to have this 
same thought of brevity and heavenly haste in it 
as the evangelist's; for Paul said to Barnabas in 
the same chapter, " Let us go again and visit our 
brethren in every city where we have preached 
the word of our Lord, and see how they d o " 
(Acts xv. 36). We know in their visits of business, 
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or of friendship, or of sightseeing, how much men 
exert themselves and do, warned by the shortness 
of their opportunity. If we more saw that " NOW 
is the accepted time; NOW is the day of salvation," 
how like them we should be in this respect! 

But the word " visitation " also is used to show 
the brevity of our time on earth as saints and 
witnesses for Christ. The very Peter who spoke 
in Acts xv., says in his first Epistle (ii. 11, 12): 
" Dearly beloved, I beseech you as strangers and 
pilgrims, abstain from fleshly lusts, which war 
against the soul; having your conversation honest" 
(£.«., conduct befitting) " among the Gentiles: that 
. . . they may by your good works, which they 
shall behold, glorify God in the day of visitation" 
Peter, as a Jew, was once looking for an earthly 
kingdom with Christ, and for things established 
here, and made permanent; but he now sees him
self and his fellow-saints as " begotten again unto 
a living hope," and both houseless and nationless 
on earth ("strangers and pilgrims"), whose busi
ness is to give such a testimony " amongst the 
Gentiles " as that, in this brief " day of visitation," 
they may be led to " glorify God ;" and to this end, 
says the apostle, " I beseech you, abstain from 
fleshly lusts"—first, because they war against 
your own souls; and second, that your good works 
and pilgrim ways may be manifest, and show men 
the brevity of their present day of Gospel grace, 
and thus win them for Christ. 
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Such testimony is the most powerful of any. 

Bunyan says that the passing on of Christian and 

Faithful through Vanity Fair, as those who could 

not be detained in it, together with their unworldly 

gear and ways, set all the fair in a hubbub. Oh 

for a like testimony in us as God's Church and 

God's saints, in this world and in these days! 

God Himself is not ashamed to be called the God 

of such ; for they declare plainly that they seek a 

country (a fatherland ; see Greek) ; and the country 

they desire is a heavenly one, and to it they are 

hastening. The haste of the waiting saints to 

fulfil their mission, and to reach their home, and to 

reign with Christ, should be such as to warn men 

of the brevity of their Gospel season, even more 

loudly than does the flight of time. 

True, ours is but a borrowed light; it is not like 

Immanuel 's , a " s u n r i s i n g " (see Luke i. 78, 

margin). But in His absence, we should, like the 

moon, draw our light from Him, and should shine 

it on men's darkness " till H e come." The moon, 

as Job expresses it, " walking in br ightness" (Job 

xxxi. 26), gives 'Might upon the e a r t h ; " and 

though the "lesser light," it nevertheless " rules 

the n igh t " (see Genesis L 16); and such should 

the Church of God be among men. But in order 

to give her light to all, the moon no more loiters 

than does the sun. Course after course she keeps, 

her movement as punctual as his, though not as 

swift. Oh that it had been thus with past suc-
G 
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cessive generations of God's waiting saints! Oh 

that it might yet be thus with us who are alive and 

remain! 

Moses, ere he departed, pronounced on the 

Joseph tribe the blessing not only of " the precious 

fruits brought forth by the sun," but also of " t h e 

precious things put forth by the moons" (see 

Hebrew) ; as if he would say, In Joseph's tents let 

there be no moon that does not " walk in bright

ness," and " r u l e the n i g h t " by "giving its light 

upon the earth." And though the loving elo

quence of Moses failed to preserve Israel as a light 

for God, because she forgot her Nazariteship, and 

defiled it, let us be waked up as " the Israel of 

G o d " (Galatians vi. 16) of this present t ime ; for 

" moons " won't wait for the sleepers, nor yet for 

the drunkards, of the night. W e must as much 

use them while we have them as our blessed 

Master did the " twelve h o u r s " of the day given 

Him by His Father and our Father , and His God 

and our God. 
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N both Old and New Testaments , " the Coming 

One " stands out as one of the many blessed 

titles of our Lord ; and in this world of sin and 

sorrow it is 
" A name He bears, 

And a form of love He wears," 

most joyful to Himself, and most comforting to 

His people who are here below waiting for Him. 

It was so to Old Testament saints in the character 

of the coming in which they were waiting for Him, 

and verily it is so to us. Our " heavenly calling," 

with its brighter hope, and the deeper troubles and 

darker guilt of the present age, unite to make the 

very name, " t h e Coming One," dear to us. In 

the original Hebrew and Greek it reads more 

plainly as a title of our Lord than it does in our 

English translation. 

The much-loved verse, Hebrews x. 37, " For 

yet a little while, and He that shall come will come, 

and will not tarry," should rather be, " a n d The 

Coming One (6 epxo/uievos) will come." " The 
Coming One," H e was in the thoughts and hearts 

of all those who, Anna-like, of old looked for the 

redemption of Jerusalem; and " t h e Coming O n e " 



" The Coming One" 91 

He still is to our thoughts and hearts, though in 
such a different way and for such a different work. 
Not again, as then, " to put away sin by the 
sacrifice of Himself," but " unto them that look 
for Him shall He appear the second time without 
sin*' {i.e., without sin-offering) " unto salvation." 
But in either case the title of "the Coming One" 
suits Him. 

And as the Spirit in the saints uses it here 
below, it is but the response to His own utterance 
above. " Sacrifice and offering Thou wouldest 
not, but a body hast Thou prepared me. . . . 
Then said I, Lo, I COME to do Thy will, O God." 
This was His language before He came to suffer 
and die; and in our New Testament time He still 
says, " I WILL COME again, and receive you unto 
Myself." Surely the Spirit and the Bride's crying 
" Come," is but the worthy and the suited worship 
of Him whose very title is " the Coming One." 

Some passages in which this title may be fairly 
said to occur, may now be pointed out; and first in 
the Old Testament. " Blessed be He that cometh " 
(or "the Coming One," see Hebrew), "in the 
Name of the Lord" (Psalm cxviii. 26). This 
verse may be taken as expressing the hope of the 
godly in the Israel nation. They looked for " the 
Coming One " as a matter of deliverance, and of 
joy and blessing. The darker* their troubles were 
—whether national or individual, or in family life 
—the more they leaned hard upon the expectation 
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of " t h e Coming One." The 118th Psalm shows 

this. It was written at a time of some deliverance, 

but tells of waiting for still more; and the cry 

(v. 25), " Save now, I beseech Thee, O Jehovah," is 

instantly, as it were, answered to the sorrowing 

heart by the next words, " Blessed be the Coming 

One in the name of Jehovah." Thus inwoven was 

this title with every bright and blessed expectation 

that the godly ones in Israel cherished. From the 

moment of the promise of the woman's Seed in 

Eden's garden, faith and hope alike looked onward 

—Abraham, to the L a m b that God would provide ; 

Moses, to the Prophet that should arise after him ; 

David, to the Son W h o should be heir of his throne 

for ever ; the prophets, to the Suffering One Who 

was the subject of their own utterances ; and here 

in Psalm cxviii. the returned remnant from the 

Babylon captivity still say, " Blessed be the Com

ing One "—till it is left to Simeon in the Temple to 

say at last, " Now lettest Thou Thy servant depart 

in peace : for mine eyes have seen Thy salvation." 

" T h e Coming O n e " was indeed then " w h a t 

kings and prophets waited for ;" and the darker 

grew the shades around them, the dearer did this 

title of their Messiah become to them. 

But the Old Testament has warning words on 

the subject of " the Coming One," as well as the 

language of hope and joy. W e find it in such 

Scriptures as Malachi iii. 1,2: " The Lord, Whom 

ye seek" (i.e., formally and hypocritically seek), 
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" shall suddenly COME to His temple . . • be

hold, He shall COME . . . But who may abide 

the day of His coming? and who shall stand when 

H e appeareth ?" W e here have the solemn aspect 

of that day of " the Coming One," as we before 

had its joyous aspect. The state of the nation 

required it. Their use of the 118th Psalm in the 

Synagogue and Temple was always helping them to 

the laxest and most carnal repetitions of, " Blessed 

be the Coming One in the name of Jehovah." 

Psalms cxiii.-cxviii. formed in Jewish usage " the 

greater Hallel " (answering to the prayer-book of a 

modern national religion), and thus it was sung at 

the annual festivals, especially at the Passover and 

the Feast of Tabernacles. Hence its closing words 

would remain in the ear and memory of a people 

who had but few copies of their Scriptures in their 

own dwellings, and the most careless Israelite 

would carry away the words, " Blessed be the 

Coming One," and use them as a mere chorus of 

the song. Thus it was that even the Samaritan 

woman at the well could say, " I know that 

Messias cometh . . . when He is corne, H e 

will tell us all things "—all careless and immoral 

though she was. No wonder, then, that prophets 

gave warnings of that day, as godly Psalmists also 

sang of it. The very title, " The Coming One," 

was the highest joy of the righteous, and the most 

awful warning to formalists and hypocrites. 

The same double application* of this title of our 
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Lord is in the New Testament. There John the 
Baptist is the first to use it. See Matthew iii. n : 
" I indeed baptise you with water unto repentance : 
but He that cometh after me" (or, " the Corning 
One after me ") " is mightier than I . . . He 
shall baptise you with the Holy Ghost, and with 
fire . • . He will . . . gather His wheat 
into the garner; but He will burn up the chaff 
with unquenchable fire/' Here we again have the 
two opposite aspects of " the Coming One." To 
the submitting and trusting sinner, " the Coming 
One" brings the joy and blessing of the Holy 
Ghost, and heavenly fire—a " fire " that is kindled 
already in the souls of saved sinners, but will be 
perfected both in them and around them when 
they stand in God's own presence on the " sea of 
glass mingled with fire . . . having the harps 
of God." But John the Baptist warns the re
ligious formalists, as Malachi did before him, that 
the day of " the Coming One" could bring them 
nothing but that " unquenchable fire " which would 
consume them as chaff. 

But this faith in " the Coming One," and testi
mony concerning Him, both to saint and sinner, 
needs to be sustained in our souls, for prolonged 
sufferings will severely test it. We see this in 
Matthew xi. 3, the next place where the title 
occurs. The same John, who had, at the outset of 
his public ministry, testified so blessedly of Jesus 
as " the Coming One," was now cast into prison, 
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and, surrounded by every discouragement, his 
faith wavers, and he sends two of his disciples to 
Jesus with the question, " Art thou He that should 
come " (or, " Art thou the Coming One ?"), " or do 
we look for another ?" Who that listened to John's 
words at the bank of the Jordan would ever have 
expected this ? Let all of us watch and pray ; for, 
as our Master kindly said, " The spirit is willing, 
but the flesh is weak." And especially do we 
need this watchfulness and prayer to keep alive in 
our hearts the hope of " The Coming One," and our 
steadfast testimony to Jesus our Lord in this 
character. But John the Baptist had brought his 
drooping faith and hope to the right source for 
help; and perhaps no part of his Saviour's answer 
would more revive these graces in him than the 
word, " The poor have the Gospel preached unto 
them." And so with us. It is patient ministry to 
" the poor of the flock," and Gospel labour to the 
perishing around us, which so helps to revive in us 
the confident expectation of " The Coming One," 
and keeps it alive; whilst he who smites his fellow-
servants with hard words—whether written and 
printed, or only spoken—and eats and drinks with 
the drunken, is the one who really says in his 
heart, "My Lord delayeth His coming." 

But John the Baptist in prison is not the only 
one in the New Testament who thus fainted and 
grew weary as to " The Coming One." Paul had to 
speak to the Hebrews in the same strain as Jesus 
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did to His ill-treated forerunner. The Hebrews 

were no longer bmlding themselves up upon their 

" most holy faith," as they had formerly done, and 

were not holding fast the profession of their hope; 

they were acting as if He who had promised that 

H e would " c o m e again" was not faithful. They 

began to think that confession of the Nazarene, 

" the carpenter's son," and going forth unto Him 

"outs ide the c a m p " of the national religion, was 

costing them too dear. They no longer " took 

joyfully the spoiling of their goods," for Jesus' 

sake, as they once did. Thus faith no longer 

grasped the " better and enduring subs tance" 

which they had in Jesus at God's right hand ; and 

their hearts no longer sang, 

" T h e road may be rough, 
But it cannot be long." 

It seemed to them both long and rough. Like 

John the Baptist in the prison, they were fainting 

under severe and lengthened tr ial ; but Paul points 

to Jesus as " the Coming One," and says, " Ye 

have need of patience, that after ye have done the 

will of God, ye might receive the promise ; for yet 

a little while, and ' T H E COMING O N E ' will come, 

and will not tarry." Thus it is again to fainting 

saints that the Holy Ghost gives this precious title 

of our Lord. Here also, as in Matthew iii., it is 

accompanied with a warning word of the " perdi

t ion" of those who " d r a w back," and thus show 

they never were Christ 's. 
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There is yet another sense of Jesus our Lord, 

as " The Coming One." It is found in the Book 

of the Revelation. (See Revelation i. 8, and iv. 8.) 

" I am Alpha and Omega, the beginning and the 

ending, saith the Lord, which is, and which was, 

and which is to come (or, " and the Coming One ") , 

" the Almighty." And again, " Holy, holy, holy, 

Lord God Almighty, which was, and is, and is to 

come" (or, " and art the Coming O n e " ) . This 

shows us God and the L a m b as still to us " the 

Coming One," even in the glory. For faith, 

which rests in Him as our present portion, and 

hope, which is ever expecting future good things 

from Him, not yet received, are as eternally abiding 

as love itself is. " Now abideth faith, hope, love 

these three." (1 Corinthians xiii. 13.) It is in 

this sense that Jesus our Lord will for ever be to us 

the One that is " to come." There is a sense in 

which we shall still for ever say, 

" T i s better on before." 

More heights, and depths, and lengths, and breadths 

of boundless blessedness will still remain stored up 

for us in God, and in the Lamb ! Do not the very 

words, " The Lamb which is in the midst of the 

throne shall FEED them, and shall LEAD them unto 

fountains of living waters," imply pastures ever 

new, and springs deeper than ever before tasted, 

with which it will be His eternal joy to acquaint 

His redeemed ? 

If so, the Scripture teaches three different 
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unfoldings of Jesus to the faith and hope of His 
people as " the Coming One"—one in the past, as 
" the Coming One " Who should one day put away 
sin by the sacrifice of Himself; another now, " the 
Coming One" Who shall ere long call us to Him
self in the image of the heavenly; and another 
that lasts for ever; for when bearing His own 
heavenly image, we still shall joy in Him as the 
Lord God Almighty, Who not only was and is, but 
is to come. 

Well may Solomon say, " I t is the glory of God 
to conceal a thing: but the honour of kings is to 
search out a matter" (Proverbs xxv. 2); for it is 
surely true that to all eternity, there will be more 
blessedness hidden in God and the Lamb than any 
of us His saints will ever know ; and our " honour," 
who are His kings and priests, will for ever be to 
" search " it out. 

May this be more our business even now. 
Amen. 
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i PETER iv. 7-11. 

E may well hail the growing nearness to us 
both of our Lord's return and of His 
millennial reign, and of that final new 
earth and new heavens which shall remain 

for ever. And equally ought we to stir each other 
to abound but the more in works of faith and 
love, and, as Peter says in the verses above 
quoted, to be " sober, and watch unto prayer" 
(see Greek). 

In the course of his epistle, Peter has been 
glancing into the ages past. He has noted the 
prophets testifying beforehand " the sufferings of 
Christ, and the glories which should follow," and 
who prophesied of that very salvation which has 
now come to us by the Holy Ghost sent down from 
heaven (see 1 Peter i. 10-12); he has spoken also 
of the preaching of even Noah's time, and the 
similarity of it to God's testimony now (1 Peter 
iii. 1 g, 20); and he has declared that the continuous 
aim of the Gospel in every age has been that men 
might be righteously condemned who have rejected 
it, and that those who are blessed by it might live 

¥ 
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here below, " according to God in the Spirit." 

" B u t the end of all things," he next says, " i s at 

hand ; " i.e., these fulfillings of the Old Testament 

prophets by the preaching of those whom the Holy 

Ghost, come down from heaven, now strengthens 

to preach (compare also Romans i. 2, and xvi. 25,26), 

will not last much longer; and the solemn and 

godly actings of this testimony in condemning its 

rejectors, and bringing to God, and to salvation 

and godliness, such as welcome it—this will not 

last much longer. " The end of all things is at 

hand." The past ages cannot be gone over again, 

and even in this present age, which is to faith's view 

the shortest of any—for it is only a time of VISITING 

the Gentiles, so very short that it is spoken of as 

" the hour that now is " (John iv. 23, and v. 25)— 

has the sands of its hour-glass nearly run out. 

The Gospel rejecters—of whom he says, " W h a t 

shall the end be ? "—have not much longer for their 

scorning; and the patient and suffering witnesses 

for Christ have not much longer to wait and to 

endure. W h o can wonder that the aged apostle 

adds, " Be ye therefore sober, and watch unto 

p raye r?" 

Nor does he exhort to prayers only, but (v. 8) to 

that LOVE to all saints which, like a mantle, has 

sufficient width and size in it to enable you to love 

them all, spite of " a multitude of sins " in them; 

and (v. 9) that diligence too, as well as love, which 

makes us watch, as Abraham did at his tent door, 
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just before Sodom perished, for opportunities of 
showing " hospitality without grudging," hastening 
to show ourselves " good stewards of the manifold 
grace of God," the little while that remains, 
whether it be in things of doctrine, or of this life's 
goods (vv. 10, n ) . 

And all this with a view to God in all things 
being " glorified through Jesus Christ, to whom be 
praise and dominion for ever and ever. Amen." 
Truly the Apostle's spirit flows on along with the 
words of his pen, and he seems in his own soul to 
reach the glorious close. 

But though so near the end, there was time 
enough even yet for a " fiery trial," which was to 
try them (vv. 12-19); and so there may be time 
enough now. " Ten days" was time enough to test 
the Smyrna Church (see Revelation ii. io). 

But the blessed " E N D " before us makes us count 
all the suffering, and the " grief that intervenes," 
as not worthy to be compared with that " END " of 
our faith which we have already received, " even 
the salvation of our souls" (1 Peter i. 9). 

All truth is summed up and shines forth in Jesus 
Himself; and He is our " END," as He also is our 
" beginning." Thrice, He thus declares Himself in 
the Book of Revelation. " I am the beginning and 
the end," is His own word. In Revelation i. 8, in con
nection with His Churches, both as to their present 
state, and their day of crowning; in Rev. xxii. 13, 
in connection with that holy city, the bride, and 



io2 " The End of all Things.'" 

her fulfilment of her millennial day of reigning 
with Him over this earth below; and once more, in 
Revelation xxi. 6, as to that perfected new creation 
of new heavens and new earth, when the final blessed 
" I t is done" shall reveal Jesus as God's " E N D " 
for ever in sabbatic rest and joy, and as our " END " 
also of salvation and blessing fully accomplished. 

Well may we both sing, and also watch and 
pray, as we cry to each other—" The end of all 
things is at hand." 

Oh, that for the Bridegroom watching, 
As becomes the ransom'd Bride, 

Jesus' word of patience keeping, 
We did in His love abide. 

We that shall appear with Jesus, 
In His glorious beauty clad, 

Fain would now be wise to please Thee, 
Wise to make our Father glad. 

Thou, the living God, art resting, 
In Thy Son, the spotless Lamb; 

We with Him in song uniting, 
Magnify Thy holy name. 

R. C. Chapman. 
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/g* RAPTUR'D worshipper! 
^^ Our hearts would follow thee within the vail, 
As wrapped in wonder, first thine eyes beheld, 
Without a cloud between, thy glorious Lord! 
What were thy feelings then? Say, did thy speech 
(On earth so ready) find a fitting word 
To make thy heart's full adoration known ? 
Or low in solemn silence didst thou bow— 
Silence more eloquent than oral speech—. 
Before the LAMB once slain on Calvary? 

Well we remember with what rev'rence thou 
On earth didst worship at His Sacred feet: 
And with what mingled feelings—joy and grief— 
Thy spirit contemplated Calvary's woe! 
But who shall tell what that glad moment wrought 
Within thy breast, when thou didst see His face, 
And on thine ears Heaven's sacred Hal lei fell ? 
That song had oft on earth entranced thy soul, 
But with what holy rapture thou wouldst haste 
To join the anthem and to swell His praise! 
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While in the body pent our spirits are, 
Mem'ry will oft recall the sacred hour 
When round the hallowed Table of our Lord, 
In sweet communion, thou didst lead our souls 
In worship low to bow before the throne. 

Brother, belov'd and longed for, we shall miss 
Thy saintly service in the Church below ! 
Vig'rous in mind, and strong in soul wast thou— 
Like fiery steeds which Pharaoh's chariot drew, 
So were they as compared to thy frail flesh. 

Thy sacrifice of self, thy zealous love, 
Endeared thee to our hearts in either sphere, 
Yet not one moment would we bring thee back; 
With patient expectation we would watch, 
And wait the mighty Voice which soon shall call 
To union everlasting with our God. 

M. M. D. 
Leominster. 


