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EXTRACTS FROM LETTERS.

October, 1849.

My very dear Brother.—I think you are enter

ing upon that period of activity which makes reflective

life a far more hidden life than before. This is a

very real advance in christian life. I loved divine

philosophy, and it is still my taste. As long as our

external life is composed of it, we appear to be far

more spiritual and deep. Thus, the steam which

comes out from the engine appears to have much

more force than that which draws the heavy train,

which only appears to offer resistance to the movement

that we seek to give it ; but it is when hidden for

the majority, that the force really acts. Thus its

reality also is tested. And why do I say that it is

real progress 1 Because it makes less appearance

before men, because it is more entirely before God,

with whose approval we must be satisfied. We must

be content to possess the thing with Him, nay—to

find it in Him ; but that is to possess it in reality.

This is the principle of all moral perfection ; to enjoy

things instead of accrediting oneself with them in the

eyes of others. Active christian life is an ordinary

life of service, in contact with human passions, faults,
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and failings, in a word, in contact with flesh. But to

act in it, to introduce God in it, and this is what

Christ was, we need power, we need really, in com

munion with Him—thus partaking of that nature

which nothing can touch, and which shines in its own

perfection in the midst of all—to be above all that

we encounter. Divine philosophy, supposing it to be

real, and to meet with no opposition when displayed

before others, is an easy enjoyment, and, as I have

said, one may adorn oneself with it and display it to

admiring eyes. To walk in the way of Christianity,

we must be what we admire : that is another thing.

We must be divine, in the sense of being made par

takers of His nature. And this is why Jesus was the

most isolated of men, and, at the same time, the most

accessible, the most gracious;—the most isolated,

because He lived in absolute communion with His

Father, and found no echo, no sympathy answering

to the perfect love which was in Him ; the most

accessible, the most gracious, because He was that

love towards others. Speaking of the ineffable work

which was to open a way for that love, through all

the sin, He says : " I have a baptism to be baptized

with ; and how am I straitened until it is accom

plished." That baptism of bitterness and death,

which made an end of sin, even in its last fortress

and uttermost rights of ruin through the justice of

God against us, gave free course to that love in its

infinite designs of grace ; for love is infinite in its

inventions for the happiness of the beloved, and the

love of God contemplates that which is beyond all



our thoughts. It is the spring of the thoughts of the

Infinite God. Again, when towards the end of His

career the opportunity presents itself, at the moment

when the unbelief of His own makes Him say, "How

long shall I be with you 1 how long shall I suffer

you V (for—and this is what he expects from us in

this poor world—there was not, even in His own,

faith or capacity to make use of the resources of

grace and power which were in Him) He adds,

without even a moment's interval : " Bring thy son

hither." (Luke ix. 41.) The consciousness of being

so isolated in His love, that others did not even

understand how to profit by it, does not, for a

moment, arrest His energy and activity. The same

sentence which contains the "until when," says also

" bring thy son hither."

And what was then the life of this Jesus, the Man

of sorrows and acquainted with grief 1 A life of

activity in obscurity, causing the love of God to

penetrate the most hidden corners of society, wherever

needs were greatest ; among persons whom human

pride rejected, in order to maintain its own reputa

tion, but whom the love of God sought, because it

needed not to establish for itself a reputation, or to

preserve one. He was always the same : and the

more He compromised Himself in appearance, the

more He manifested Himself in a perfection which

never denied itself. The love of God needed not,

like human society, to preserve itself from that which

might lay it too bare. It was always itself: the

laborious life of Jesus was passed in seeking souls
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in all circumstances. It went through everything

that could put it to the proof, but we see in it a

divine reality which never failed ; then,—in presence

of self-righteousness and pride and the tyrannical

boldness of the contradiction of sinners, or in favour

of some poor crushed soul, or, lastly, to justify the

ways of God in their favour—we discover in it

from time to time a divine basis, touching, exquisite

thoughts, a depth of truth which betrayed its perfec

tion by its simplicity, shewing a soul always fed with

the most intimate communion with infinite love and

perfect holiness. He was the One who could say

" We speak that we do know, and testify that we

have seen ;" the One who weighed evil by the perfec

tion of good which was in Himself, and who found, in

the fearful discoveries (if we may speak of discoveries

where all was laid bare) made by the holiness of

His soul, opportunities for the manifestation of infinite

love ! or rather, it was the love of a Holy Being which

made these discoveries, a love which clothed itself

with a grace which, by its very humiliation, placed

itself within the reach of the needs of the heart,

and which, at the same time, in presence of the

pride of man, shewed itself to be at the level of

the dignity and majesty of God.

How beautiful to see this Person, these divine

qualities, piercing through the humiliation which

placed them within the reach of those whom the

world despised ! Wearied with His journey, desiring

a draught of water from a woman who scarcely dare

shew herself with others, He finds meat to eat which



the world, and even His disciples, knew nothing of;

and that in the deliverance of a poor heart crushed

by the weight of a bad conscience and the contempt

of its fellows, to which He had given back (or rather,

given) the spring of life and joy. What a prospect !

how much of blessing to sinners this opened to His

soul ; for He did not disdain such consolation in the

midst of a world which chased Him from its bosom.

Thus love consoles itself: the heart which loves the

sinner needs it in such a world. But where is it to

be found ? In retirement, in the labours of a life

which had to do with the common needs of souls, but

still abiding in the truth ; for this life did not shelter

itself from the misery of the world, to walk in the

midst of that which has an appearance only, but it

brought in—precious grace!—the love of God. He

was that which others could write of. How many

needs, hidden even in the most degraded souls, would

confess themselves, would come to light, if a love,

a goodness which could give them confidence, were

presented to them : but to this end, one must be

content, often to find oneself in the midst of such

degradation, being preserved from it only by what is

within, and this was the life of the Lord. How

many souls are whirling in pleasure, in order to

silence the moral griefs which devour them ! Divine

love not only answers needs ; it makes them speak.

It is delightful to see the opening of a soul and, at

the same time, the entrance of spiritual intelligence.

One may not exactly seek the degradation I speak of,

but we have to do with the world as already knowing
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what is really in it, and its external forms do not

rebuff the soul. But it is a life of labour, of patience

and of happiness, the like of which cannot be found.

Christ could say through all,—" That they may have

my joy fulfilled in themselves." Without doubt there

are diversities of gifts, but even when God opens this

path before us in His grace, how slow we are to follow

the track of the One who draws us there. Courage,

dear brother, grace is there in the path which He has

opened to us ; we find it every day as we go along ;

and what glory, when all the principles which have

been formed in the heart by faith, blossom in heaven,

and are reproduced in the fulness of their results,

according to the heart of God. We must wait while

walking by faith. But I must stop

II.

Montpellier, May 29th, 1849.

Dear Brother.—While travelling I read your

" Life of Madame de Krudener," and I must tell you

that it did me good. Occupation, without any re

laxation, tends, if one is not very near the Lord,

to impair the most intimate affections ; and when

the details of the work constitute the chief part of

such occupation, they tend to narrow the heart. It



is not so, the moment one is near Him, then, on the

contrary, such details exercise the best affections, and

we delight ourselves more in Him. It was so with

Christ, because His life of details flowed from the

fact that He lived by His Father, and was nothing

else than the perfect manifestation, in Man, of

what the Father was ; the produce of a heart filled

with a perfect love ; the expression of an infinite

love.

The life of Madame de Kriidener, which was passed

outside the narrowness of secondary questions, recalled

to me this love, for she certainly had a heart of

spiritual love for the Lord, and, for my part, I

have no difficulty in judging the things that are

to be condemned in her walk, so that I need not

dwell upon them. The one who is constantly a

working bee within the hive, is free to gather only

honey when he approaches flowers in the open air,

whatever they may be. But I will say a few words

as to what strikes me when I consider mysticism, as

it is found in its best forms in Madame de Kriidener

and others.

Desire and love may be very exactly distinguished.

Desire supposes the capacity to enjoy the thing we

desire, that is to say spiritual affections, which, as to

their very nature, have God for their object; it

supposes one to be born of Him, although Satan

often, in an astonishing manner, imitates this class

of feelings ; but this state also supposes that one does

not possess what one desires.

Love supposes that we have full possession of the

s
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object of our desires. It is no longer a want, but

enjoyment, appreciation, delight in the object itself.

Now mysticism, while boasting much of its feelings,

never gets beyond desire ; while simple Christianity,

giving the knowledge of salvation, puts us into full

possession of the love of God. I know that He loves

me as He loves Christ ; that love has saved me ; it

was He who desired me. In love He had need of

me ; and this love is perfection in Christ. In peace

I contemplate this love, and I adore it in Christ.

I dwell in Him and He in me.

I have never seen a mystic whose idea of love was

not entirely at fault in its nature : it was something

in man, which needed to be satisfied, instead of being

something in God, which satisfied the heart deeply,

infinitely and perfectly. Thence, unheard-of efforts to

abase oneself, to vilify oneself, and to speak evil of

oneself, as if a saved one could be anything in the pre

sence of a Saviour, instead of being nothing and for

getting himself in the presence of so much love. When

one is truly delighted in the presence of God, and be

holding His excellent beauty in His temple, is one

occupied with the hideous forms which hide themselves

in the heart of man ? I think not. We think of Him ;

He has given us the right to do so, by a grace which

has really set aside all that we were as alive out

of Christ, as in the flesh. Do we then make no

humbling experience of self 1 I say not so. Yes,

there are moments when God reveals to us the

frightful secrets of that heart in which no good

exists; but we do not boast, we do not say much
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of it, if we have truly seen God. If we try to find in

man, in his love to God, something as good as the

love of God to us, then we talk about it, and fancy

we are humbling ourselves. This is but the vanity

of the heart which knows not God, and knows not

itself either ; it is the true character of mysticism.

But does not such a sight of God produce a humili

ating knowledge of self ? Yes, when we have not

known what we are, nor known the gospel which gives

us the right to say " It is no more I that live." Such

was the case with Job, as with many others. He

had thought of himself, of the grace in him ; then he

had to learn himself in the presence of God. But

the gospel is the answer to all these disturbances of

the soul, by the revelation of what God is, and of

what God has done for him whom He knew to the

bottom, just as he was, and who has learned, in the

cross of Jesus, what the love of God is when there

was nothing but sin, and sin seen by God as we could

not see it,but seen only to be the occasion of a perfect

work of love.

God, His holiness, His majesty, His righteousness,

His love, has found His rest in the work and Person

of Christ : I have found mine there. The mystic

never has rest, because he vainly seeks in man what

he ought to seek in God, who had accomplished

all before he ever thought about it. This is why

they seek a disinterested love ; but where 1 In man !

Poor worshippers of man, deified in their imagination ;

of a man who will never be found. Here, sin is in

him, in heaven, he will think only of God. This
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is why the imagination plays so great a part in

mysticism, and Satan can so often deceive by it,

because the imagination and the heart of man are

called into play. I do not say that spiritual affections

are never there : far from it ; nor that God never

reveals Himself to such affections. I doubt not that

He does it and thus renders the person happy, but

you will find him, after all, occupied with the affec

tions and not with God Himself. It is the chief

defect of mysticism. In a word, I see in it an effort

of the human heart, trying to produce in itself some

thing strong enough in the way of affection to satisfy

a heart awakened by the excellence of its Object :

for I am now supposing a true awakening of the

heart.

In Christ I see a divine heart, reflecting the perfect

certainty of a love whose perfection cannot be ques

tioned. It is peace. Now He says to us, " Peace

I leave with you, my peace I give unto you." What

peace is expressed in those words :—" I know that

Thou hearest me always, but because of the people

that stood by I said it." And this same peace is

ours now; see 1 John v. 14, 15. What peace again

in those words. "I know whom I have believed,"

as well as in so many other passages.

Are there not, then, these exercises of the soul's

desire before God 1 Yes ; but this again brings out

a marked difference. Before having understood re

demption through the cross and our portion in

Christ, which is its consequence, the awakened soul

is exercised; it often seeks peace and rest in a
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spiritual progress and a love for God which are

never found : but the effect of all this exercise,

under grace, is to bring the conscience into play

and to produce the conviction of its uselessness ;

that in us, that is in our flesh, dwells no good thing.

Conscience takes full account of what passes in the

heart and of what we are, so that we are brought

to renounce all attempt to find peace in the state

of our souls. We need to be pardoned, saved ; we

place ourselves at the foot of the cross, but not as

having immutable affections. We have discovered

that we have them not, and it is not only the heart

which is troubled by this, although that is the case,

but conscience knows that we are lost, dead under

condemnation. We see things as they are in the

presence of God ; we need to be saved. We no

longer seek good in ourselves, under the form of

Divine affections, but we find it in God, in His

kindness towards us by Christ Jesus, and we haVe

peace.

Have the deep affections with which the cross

inspired me ceased, because I am no longer crushed

with the sense of need 1 No ; conscience has inter

vened, and has set me in my place. What God has

done, what He is, has given me peace; and I have

divine leisure (because nothing is uncertain in my

position) to contemplate that which is perfect in the

object of my affections, without being occupied with

myself.

The mystic humbles himself because he still hopes

to find good in himself, or he occupies himself in this,
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as if there might be some, and he finds only eviL

The Christian is humble (and that is quite another

thing), because he has given up seeking good in him

self, to adore the One in whom there is nothing else.

Now it is not that he deceives himself, but that the

intervention of conscience, by the light of the Spirit

and the truth, has put him in his place. I believe,

for example, that Madame de Kriidener only fully

reached that position in her last illness. This is

what often happens. The Moravians, while sweetly

enjoying Christ, often remain at this point. She

was under an obligation to love ; a true thing, but

she did not know love. She knew that God was

love, but she wished to be it also, and this is closely

allied to pride of heart, until we have taken our

place, as dead in trespasses and sins, and have under

stood love towards us in that Christ died, and that

we are dead and risen in Him.

The truth is this : there is still conflict because the

flesh is in us, and the Holy Ghost has sometimes

to occupy us with ourselves, and to humble us. God

being Infinite and His work perfect, there is always

in Him, even when our peace is perfect, that which

awakens all the energy of an affection which cannot

satisfy itself, although perfectly assured of the love

of Him with whom it has to do. This suits the

relations of a creature with God, and it is a good

thing for us and does not lessen our peace. It is

quite a different thing from the mystic desire to love,

which is true, but which turns in upon self, because

it knows neither God nor self. Yet I find my heart
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so cold that it sometimes does me good, because I

know well enough that I was lost and am saved,

not to mix this with my knowledge of a free

salvation, accomplished without me, and which fully

glorifies God, and God alone : but it often does harm

to souls who have not been emptied before God, not

having had the work transferred from the heart to

the conscience in His presence.

It is astonishing from how many errors this delivers,

without a word being said. My human affections

may attach themselves to the Virgin, but con

science . . . . ? Is there any blood-shedding there ?

The Virgin is no more, as to that, than the most

miserable sinner : she is a creature before God.

Purgatory, the pretended repetition of the sacrifice,

absolution, holy unction, and many other things

vanish without controversy, like shadows, like ap

paritions of darkness in the face of the light, before

a conscience which has already found itself, such as

it is, in the presence of God, and has there been

thoroughly purged by the knowledge of His work in

Christ. The needs of conscience may throw a sincere

soul into these superstitious practices, but for a purged

conscience which knows God they are nothing.

This is what gives me such horror of a system

which traffics with the terrors of conscience to hide

the love of God : manifestly the work of the enemy.

But see, to say no more, in 1 John iv. 7-19, which

touches the borders of mysticism, but with the finger

of God, in what a manner, side by side with the

highest elevation of communion with Him, He always

/"
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replaces the soul on the simple ground of salvation

by objective faith. This is what corrects the heart of

man with his wings of Icarus.

Now, a few words upon your work. You are

conscious that it is rather made for the world, so that

it must be considered with respect to this. A life of

Madame de Kriidener carries us into the midst of

emperors, queens, and titles. I agree : one loves to

see grace everywhere ; that grace which despises

neither great nor small. However, the ways of

God are different when He acts in the power which

is proper to Him. The world is then left in its true

place and His Son, with His apostles and His servants,

are brought before its great men seated in tribunal,

and this turns for a testimony. It is thus that God

makes His voice penetrate into the places most distant

from Him, while preserving, in its perfection, the

character of His i own, and of that which belongs to

Himself. I admire His grace which deigns to act

otherwise ; but I admire His perfection as He has

Himself presented it to me.

I have said that I take, as given, the worldly form

of the book, and that therefore you have left to each

the responsibility of forming a judgment for himself

on the worldly life of Madame de Kriidener, by pass

ing lightly, and without remark, over her wanderings ;

the grace which pardoned all, being the true contrast

to the evil. I think that this reproduced itself and

is found again in her spiritual wanderings, for the

ways of God are just.

Her devotedness awakened my deepest interest.
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It is refreshing in a selfish world, the slave of

formalities behind which it hides because it is

too hideous to be seen, desiring to preserve its

egotism as intact as possible without confessing it—

a world without heart—a world without independence

because it is without heart—it is refreshing, I say, to

find something which overleaps the barriers and acts

from motives which shew heart and love—that love

which is the only true liberty.

Thus the devotedness of Madame de Kriidener

interested and also humbled me much. The little

that I have had of it in my life made me enjoy

hers, and it has been so little that it makes me

admire what I see in her. But here again I trace

the ways of God. When the devotedness came

directly from Himself and was manifested in her

ways, the energy found in them attained a result

which was altogether of Him, and was guarded

from the seductions of the enemy. Now God can

never abandon His own ways. If man abandons

them, even while devoting himself, the result is of

the enemy under one form or another. One some

times wonders that a good part of the life of a

devoted and spiritual person should be passed in

mistakes and wanderings; one asks oneself how the

presence of the Spirit of God, necessary to produce

this life, comports with these mistakes. I say, on

the contrary, that in the government of God, it is

a necessary consequence. Can God place His stamp

upon that which is contrary to His thoughts ? Will

He refuse blessing as the answer to real devotedness,

C
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because there is error t He cannot sanction the

former, nor deny Himself to the latter. What is

the consequence 1 Blessing is found, as well as

His tender care. He keeps the foundation, even

through all the wanderings, but He abandons to their

natural consequences the evil and the false confidence

which accompany it ; otherwise He would justify

evil.

If the work of Madame de Kriidener had had the

character of that of Paul, the seal of God would have

been upon that which was contrary to His will. The

mercy of God does not permit this. An ardent

woman, impulsive, full of imagination, acting under

impressions and influences, subject to the excitement

of circumstances—such was Madame de Kriidener.

The principle at the bottom was divine ; that is

found in the work : Satan meddles with it : he

always makes use of the flesh when we allow it to

act. This is the history of all such cases, and if

the world judged itself aright, if it were in the

truth before God, there would be no difficulty in

unravelling them. But God does not explain these

things to those who have them not ; this would be

to sanction evil, although He may bring us out of

this state by grace, and He is faithful not to allow us

to be tempted beyond what we are able. If we

wait upon Him there is no danger. If we are hasty,

He must let us see the consequences of it. If that

which is spiritual exists at the bottom, it will be

. found again in eternal happiness ; but, in government,

each thing brings its own consequences. He can, in
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grace, honouring the instrument, make use of a

repentant and devoted woman, He has done it in

His grace ; but an excited woman, and one who it

seems to me was little sensible of what she had been,

is not the perfect instrument according to the ways

of God, for carrying on a work. We see the con

sequences of this, in order that the perfection of the

ways of God may be known. I even think that a

certain state of things in the kingdom of God, or in

Christians, may not, according to the thoughts of God,

comport with a perfect instrument and mode of

action. It would be out of place ; it would not

even do His work. Such a thing may be extra

ordinary, but I do not know what the Apostle Paul

would do (or rather Paul would not know what to do)

in the actual state of things. God always knows

what to do, because He is above all. He will judge

at the end. He will cause His grace to shine forth

by translating to glory those who are faithful in the

confusion ; but the creative energies of a perfect order

are not suited to the confusion and moral culpability

which result from having spoiled that order. It would

be to dishonour that fresh light of first love of which

Christ is the centre and object. Christ Himself begins

with—" Blessed, blessed ;" it was natural that this

should come forth from the heart of the One who

had come from heaven ; but He ends with " Woe

unto you, woe unto you." Had His grace diminished?

No indeed, it had but been tested, approved more

glorious, His unfailing faithfulness more than ever

made sure to our hearts. But He could not be at

"
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the end what He was at the beginning. It is the

same with the work. Still, the love and blessedness

of the one who understands this grace are greater

than before. Paul, in the Epistle to the Philippians,

is more matured, knows himself more profoundly in

Christ, than when he was in the energy by which he

confounded his adversaries. His experience of Christ

is more complete, and his heart thus more perfect in

its feelings. Elias might compare himself to Moses,

for they were together glorified companions of the

Saviour on the Mount, but Elias, in presence of

the golden calves, could not make a tabernacle as

did Moses. He was, by this very reason, a still more

striking witness of the grace of God.

One more remark about Madame de Kriidener,

without doubt less important, but, I think, true.

There was in her a lack of spiritual originality, not of

sincerity : this serious fault betrays itself also in her

work, and, among other things, has given it its

character. She received impressions from Jung

Stilling, from Oberlin, from Tersteegen, from Maria

Kummrin. Perhaps this was natural in a woman,

but that is why a woman cannot be a principal agent

in the work. It is contrary to the ways of God.

She may help, greatly help, but not be a principal

agent ; she may do things man cannot do, but not do

what he does. This is true in a more important point

of view. She could not receive from Christ, impulses

for a position which He did not give her. The love

of Christ was there ; the impulse came from else

where. Now, when it is Christ Himself who sets the
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heart in motion, He acts upon the new man, as He

also forms in us that new man whom the wicked

one touches not. His presence acts upon the conscience,

silences the flesh, makes nothing of man,—his vanity,

his self-love, and his good opinion of himself ; the

whole man is judged in His presence, and the work

produced is of Christ Himself, whatever may be the

vessel. If there is danger of its being otherwise, a

thorn in the flesh is sent.

When we receive our impressions and impulses

second hand, the flesh and the heart are not judged

at all, although the love of Christ may be in us. Flesh

and the heart are reproduced, and the agent is exposed,

by his very activity, to all sorts of traps of the enemy,

which, on their part again, are reproduced in the

work. This was the case with Madame de Kriidener,

but she certainly will not lose the fruit of her devoted-

ness, of which I do not in the least, for my own part,

doubt the sincerity. But there was too much of man

in her, and man is always false. It is so true (it is

important to notice it) that, while tasting the love of

Christ, she never really knew the gospel, as being

herself in the presence of God, until her last illness,

and then she immediately perceived that she had

often mistaken her imagination for the voice of God ;

for it is only there that man dies, and that God shews

Himself alone, such as He is. Now as long as man is

not dead, Satan can use him, and spiritual discernment

is wanting. The fact of the accomplishment of visions

proves nothing in these things. All that also accom

panies the power of the enemy ; but the spiritual



22

man, being humble, easily judges these things when

God places them before him, and when he takes

the word of God as the absolute guide of his

judgment.

These, you will say, are remarks upon Madame de

Kriidener, and not upon my work. Except a few

words of blame, you have said nothing about it :

this is a poor compliment. You are mistaken. Of

compliments, it is true, I make none ; but the best,

the true praise of a work is that it produces thoughts

in the one who reads, and such has been the effect

of your work.

In our state of imperfection, every moral position

has its own season, and, instead of starting clear from

the perfection and riches of Christ, the process with

us is generally gradual, and thus alas ! we reproduce

ourselves in our work, even after we think we have

judged all.

In a life of Madame de Kriidener, it would be

important to know what works she habitually read ;

they betray themselves sometimes ! Oberlin may be

recognised. He was a devoted man, but with an

unbridled imagination, a heretic, whose errors bear

their fruits now, while that which might be admired

by man, and even by the church, is lost and forgotten ;

for the judgment of God is not that of man. Terstee-

gen also may be recognised : I do not know if we could

trace any others ; but this would be one of the ele

ments which formed Madame de Kriidener's public

character. It is well, in order not to feed the vain

curiosity of the public, that your volumes contain
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so little of the views which acted so powerfully upon

her life ; yet in order to judge rightly of it, we should

need to know a little more.

III.

April 5th, 1852.

Beloved Brother,—I doubt not that money will

be found, not so that there should be no more needs,

but in order to display that faithfulness of God which

remembers those whom He sends forth. He does not

mean to take us out of a lowly position, nor to

destroy the occasion, the necessity (and may it

be a necessity for the heart !) for dependence on

Himself. I would not wish it to be otherwise ;

but He will answer faith without taking us out of

the position that requires this faith.

I think it is goodness on God's part to have taken

away our dear sister G . I always trembled for

her, and, with Jesus, she will be very safe, and happy

too. If we bear many souls upon our hearts, He

knows how to bear them not only on His heart but

also in His arms. How happy one is to be the object

of His care ! How tender and faithful it is, and

what wisdom ! He keeps us here for our happiness

and joy ; He takes us to Himself for still greater

joy, when this world is not suitable for us. May

r
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we but know how to live to Him entirely to Him ; and

by Him in order that we may know how to live to Him.

It is just when one desires to live for Him, that one

feels that one has not the power to do so without

Him. But then, how He maintains the life ! how

preciously we learn His faithfulness ! and how far

even a little food will carry us because Christ is

there, presented to us in so large and full a way.

Yes, our business is to be with Him, that our life

should be Himself. The springs of life in the soul

are then deep—deep as God Himself ; it is fed

by what is pure, by what binds it so directly to

Himself that everything acquires a strength which

it is impossible to have otherwise. A well-nourished

life thus becomes a well-filled life.

IV.

June 16th, 1852.

.... I have often, of late, insisted upon the fact

that all sorts of things are related in the scriptures :

the tricks of Satan, the mistakes and evil thoughts of

men, their sins, pure evil, a mixture of good and

evil, things and words where the influence of the

Holy Spirit in the heart finds its way through the

prejudices and the thoughts of men. But all these
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things are given us in the word by inspiration, in

order that we may know man and the ways of God.

At the same time, God's own thoughts are also com

municated to us, in order to enable us to judge of

all according to His judgment. Thus we comprehend,

in a far truer way, the state of man and all that

concerns his relations with God.

What I seek for in an inspired book, is the perfect

communication of the thoughts of God as He deigns

to communicate them to me, and a perfect history of

man, such a history, that possessing the thoughts

of God, I may perfectly judge of what man is, as

God, the God of truth, would shew him to me.

Now, for this, I must know his faults, his thoughts,

what he is without law, under law, under the in

fluence of affections wrought by the Holy Spirit,

either when the flesh is entirely mortified or when,

in what proceeds from the heart, it colours the

affections produced, giving them the form of the

individual's condition of mind.

In this latter case, when it is a question of this

mixture, I do not take the result as the proper

expression of the thoughts of God, nor as affections

absolutely approved of Him; at least, not as they

are expressed. But I accept what is told, as a revela

tion from God, which makes man known to me in

that phase. For the effect of the work of God in

man will be perfect only when, in the glory, we

reflect what He is according to the pattern of Jesus,

to whose image we shall be conformed. The moment

we have to do with the thoughts of God revealed
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directly, it is another thing ; but man depicted by.

God, the work of Satan, the effect of the work of

God in man are never that. There is difficulty

only in this latter case, on account of the mixture.

For my own part, I do not doubt that a powerful

effect of the Spirit of God is often produced, where

the moral form with which that which produces it

is clothed participates, in an extreme degree, in all

the thoughts of the class of persons who are the

vessels and channels of it. The Holy Spirit produces

zeal and affections ; their form is often that of the

religious education of the individual, or even of the

nation.

V.

October, 1852.

.... Where His will leads, there is happiness,

and I am quite happy here. Christ is my happiness,

beloved brother, but it is in the pathway of His

will that we find the enjoyment of His love. Thus,

feeble as I am, I find in Him a source of joy, pro

found and ineffable. This joy has a character of

peace which connects itself with the revelation of

Him, and when we have to do with Him, it leaves no

room for a thought of change ; not that we reason
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about it, but we know whom we have believed,

and that He will keep what we have committed

to Him, until that day. Besides, our treasure is

Himself. Peace be to you, beloved brother. May

God keep us near to Himself. It is scarcely the

conviction of faith which assures me that happiness,

the only happiness, is there. When, in spite of so

many shortcomings, we have found His love always

faithful for so many long years, and are in the present

enjoyment of it, no doubt it is faith in one sense,

but it is more than that : we dwell in Him, whatever

may be our weakness, and He dwells in us, and we

find our rest in Him. Everything else is but a

vanity which passes with the breath of the life which

is occupied with it (and often long before), and is

but vanity while we possess it. God will have us

walk by faith, and this turns to knowledge by daily

communion.

VI.

March 29th, 1853.

.... I have been struck lately, in reading the

Acts, with the way in which, when the power of God

is there, all the evils surging around do but cause

the display of His power, turning them into good,
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into positive advantage as testimony and develop

ment. It was thus with the opposition of the high

priests, with the sin of Ananias and Sapphira, and

also with the murmurs of the Hellenists ; all this

made way for the development of spiritual power

outside of the apostles, and opened a passage for

the carrying of the testimony, according to the

mighty power of the Spirit, beyond the Jews. But,

for that, power is needed ; Brethren have failed in

that, I doubt not. But our God is not weary.

VII.

May 27th, 1854.

Leaders and Clergy.

The principle of Hebrews xiii. 17, to which I would

add 1 Thessalonians v. 12-13, and 1 Corinthians xvi.

15-16, is more important in our day than ever, because

regular authority, established by the apostle and armed

with his sanction, no longer exists. There is only one

thing which modifies its application, that is that

the care spoken of in these verses is generally so

widely extended in practice, that those exercising it

have not the same hold upon the conscience. Then, on

the other hand, God permits the jealousy of the clergy,

that plague par excellence of the church, the great barrier
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to the progress of souls. It opposes itself to that

growth which is necessary for their deliverance from

the influence of this present age, and the principles

which carried the outward church on in the way

of ruin which will be complete in the last days.

However this may be, if you examine the effect

of a clerical position, you will find souls stunted,

almost without spiritual development or intelligence

in the ways of God.

I think, as regards the moral condition of in

dividuals, that it consists, in many cases, in despising

the influence which God grants to services rendered

to His church by the power of the Spirit. But, as

soon as this influence is placed between the action

of the conscience and God, the clerical principle is

established, and moral declension begins.

The relation of individual conscience with God

is the great and true principle of Protestantism,

though doubtless much lost now, in that which has

come in. This is not the right to judge for oneself,

as it is said, but the direct connection of the con

science with God. "We must obey God rather than

men." Man has not the right to judge, but he has

not either the right to interpose himself between God

and man, so as to intercept the direct action of God

on the conscience. A common interpretation of this

principle of Protestantism is the root of Rationalism ;

the denial of this same principle, taken in its true

sense, is Popery. True relations between God and

the soul preserve the Christian from each of these

errors. When there is only man, there is only room
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for one or the other of these two things, because man

is the only subject. If God enters upon the scene,

there cannot be either the one or the other, because

God is there. But, in order that it may be so practi

cally, we must be kept in His presence.

When the conscience is before God, we are indivi

dually humble, and, for this very reason, we recognise

God in others : when will acts, we reject God in His

own person as well as in others, and that is the evil ;

it is also what the apostle referred to in the above ex

hortations. When the influence of true ministry is

in exercise (and it is of great price), it is gentle as a

nurse with her child, as Paul said ; the more so that

spiritual power, acting in personal devotedness, is

hardly now manifested as in the cases given by the

apostle. It also supposes a workman "manifest to

God," and consequently manifest to the consciences of

those in the midst of whom he acts. I have never

seen, when such a person acts, and when his action

flows from much communion with God, that this in

fluence, this moral authority, has been unrecognised.

Moreover, such a workman is not, in this case, carried

beyond what he has received from God, so that his

ministry commends itself to hearts without pressure.

Yet there are times when things are going on badly,

and the workman is tried. In such a case he must

keep near to God, and act solely for Him ; he must be

at the service of Christ, and leave the result with

Him alone. The Lord will always keep the upper

hand, and in the end, if patience has its perfect

work, the wisdom and justice of the judgment given



31

by the person who has acted, will be brought to light.

Without his having sought it, his authority will even

be much augmented thereby, though perhaps he

may, in appearance, have entirely lost it. But for this,

one must know how to act with God. I speak of

what sometimes happens, and of the principles which

are concerned in this question. I find that in these

times the principle of the passages we are considering

renders them of great price, because they treat of a

kind of authority that no condition of the church can

weaken. All other authority will be lost, this will

but shine the more. It is exercised by the direct

action of the Spirit of God in service. Besides, he

who seeks this authority will not get it, while the one

who, from his heart and by the love of Christ acting

in him, makes himself servant of all, as Christ did,

will obtain it. To be the servant of all is what Christ

is essentially in grace—it is what love is at all times.

There is another kind of authority. Christ raised

on high can institute apostles to represent Him offi

cially ; these can institute other servants to exercise a

delegated and subordinate authority, each in his sphere.

This has taken place. In the passages with which we

are occupied, the apostle speaks of another kind of

authority. He does not speak of that which repre

sents Christ seated on the throne, regulating the

official order of His house, but of that which repre

sents Christ a servant in love. May this be my

portion !

Now, in the actual state of ruin and division of the

church, this latter authority, which is acquired by
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service in love, is of great price ; but it is evident that

it is exercised in a condition of devoted service, of

humility and such nearness to Christ, as to exclude all

other influences, and make us act only on His behalf.

As to the measure of the confidence granted, it is

a question, as in every other case, of spirituality.

Through indolence, the flesh places confidence in the

flesh. The soul is not then before God. Walking

by the Spirit, I am before God, and I have the con

sciousness that there is more spirituality, more that is

of God in another, and I recognise these things. This

never stifles the spirituality that is in me, and cannot

stifle it, for it is the same Spirit who produces spi

rituality in the labourer and in me ; only it increases

my spiritual capacity, as to realisation, and raises it to

the height of the one who has more. A lower degree

of Spiritual intelligence and affection in one Christian

can discern that which is more excellent in another,

and accept it, when will does not work ; although he

would not have been able himself to make the dis

covery of such and such a line of action, proposed by

greater spirituality and greater love than his. As I

said a short time ago at Geneva : the waggoners know

if a road is good and well laid down, and they know

how to use it ; but only the engineers knew how to lay

it down and finish it. Now the presence of God in

the church comes to our aid, and regulates everything,

when the difficulty appears otherwise insurmountable.

God is there for this, and He suffices for it. If the

Assembly has too little spirituality, if will acts with

such force that one cannot follow out what one knows
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by divine intelligence to be the will of God, one has

only to commit the thing to God, and wait for Him to

manifest His will, or, manifesting Himself, to guide

others into the right way.

I do not speak of that which demands absolute

separation. When an assembly positively accepts an

evil which the Spirit of God could not suifer, God will

make good His rights in favour of what He has given.

We must commit ourselves to Him for this. I think

the trust of a simple soul, and its submission for con

science sake, not to man as man, but to the manifesta

tion of God in a man, is one of the sweetest and most

useful things possible.

The difference between the influence of the true

minister, and that of the clergy, who have borrowed

the name, is as clear and simple as possible. Ministry

presents God to the soul, and places it in His presence.

The true minister desires to do this, tries to do it,

hiding himself in order to succeed. The clergy place

themselves between God and the soul, and try to keep

up their position. Every spiritual soul will clearly

discern its place. It finds God in the one case ; in the

other, it sees Him despised and set at a distance, in

order that the usurped influence of man may be

exercised.
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VIII.

February 10th, 1855.

The time to come is the time of the glory and per

fection of the church ; the present, the time of faith

fulness and faith, but of a faith which counts upon

God, that the church by His power may manifest His

glory, even in this world, by its entire superiority to

all that governs the world and exerts an influence

upon it. The church is the seat of the power of God

in the world. What have we made of it ? (See Eph. iii.

20, 21.) The Epistle to the Ephesians presents the

perfection of the church's portion before God ; that to

the Thessalonians gives us, in the most interesting

manner, which has greatly edified me, the perfection

of the Christian's portion individually.

IX.

December 13th, 1855.

Beloved Brother,—Thank you for your letters,

which always interest me. God is so faithful towards

His own, that if there is any inclination to pride, He

humbles—witness the assembly of X He will
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not have us to be out of the place of safety and bless

ing. Discipline is more difficult than we think, be

cause we are not sufficiently humbled at the thought

of sin in a brother. We do not enough feel what we

are ourselves, nor, consequently, love for others.

I have been deeply interested and touched by the

reciprocity of interest between the Father and the

Son in their love for us. (John xvii.) They are com

municating between themselves, or at least by the

mouth of the Son, who addresses the Father ; and I

learn the manner in which they share this love. The

Father has given us to the Son ; the Son has made

known to us the name of the Father. He has kept

the disciples in the name of the Father, now the

Father is to keep them. The Father is to bless them

because they are His, but also because the Son is

glorified in them. The Son has also given us all the

words which His Father has given Him for His own

joy. What a thought, that the Father and the Son

should think thus about us !

In general, in John, it is the love of the Father and

of the Son which characterises grace. God is light,

but the light shineth in darkness, and the darkness

comprehended it not ; but if no one hath seen God at

any time, the only-begotten Son, which is in the bosom

of the Father, He has revealed Him. Thus, in chapter

viii. it is His word; it is, "I am." In chapters ix.,

x. it is grace, and, " I and the Father are one." They

will think that they do God service ; it is because

they have not known the Father, nor me.
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X.

Elberfeld.

.... It is good, dear brother, that we should be

brought to think of death. The coming of the Lord

is our hope, we desire that that which is mortal should

be swallowed up in life ; but it is good for us to feel

that death has entered this scene, that all is passing,

that with our last breath all goes from us, except the

responsibility which has accompanied us all the way

through. Thanks be to God ! as to the imputation of

sin, the cross is the perfect answer to that responsi

bility, but yet, with regard to this latter, it is good

that the heart should be exercised, to have everything

settled in the presence of God. It is thus that the

apostle used even the judgment, not to cause fear in

thinking of responsibility—he was moved to persuade

others—but for his walk. I am, said he, manifested

to God. By faith he applied to himself what will take

place when the day has come.

XL

February 12th, 1857.

I have lately much enjoyed the beginning of Genesis.

Nothing is more beautiful than the intercourse of God
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with Abraham : he knew the Lord when He visited

him at Mamre ; but in the presence of others, while

shewing him a special respect, he leaves Him in His

incognito. When once the two angels have departed,

and Abraham is alone with the Lord, he opens out his

heart to Him, with perfect intimacy and entire confi

dence. This whole chapter is perfect in beauty. The

spiritual man ought to maintain propriety. He lets

himself out in blessed confidence, when he is alone

with God.

I have occupied myself, during the few spare mo

ments I have had, with the order in which the events

in the three first gospels are related, and the reason

why they are transposed. I have made a table of

three, and I have been occupied with what is special

in the order of Matthew. This throws light on the

purpose of the evangelist, and on the manner in which

he pursues that purpose.

XII.

Rotterdam, September 7th, 1857.

The important thing, and one that is wanting, is,

that Christ should be all ; to know that we are of the

new creation which is in Him, and even that we are

the firstfruits of His creatures ; that we have to live
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as being of the new in this world, which is not the

new, but the old creation, long ago put to the proof,

tested and judged. And how blessed to be of the new,

where all is of God, where all is perfect, and in the

unchangeable freshness of the purity of its source. It

is an infinite blessing, and ours according to our very

nature, only we must have objects. The more I go

on, the more the deliverance of souls from this old

creation, from this world which passeth away, is the

desire of my heart, as well as that the devotedness

of the love of Christ should govern the hearts of

brethren.

Some have not feared to say, " We are the church ;"

and really they give themselves such airs, and facts

answer so pitifully to them, that there is nothing more

hurtful. They assume to re-commence the church

ab ovo : they do not do so. One comes out of an im

mense system of failure and corruption to recover

what one can ; and when we pretend to have all, it is

because conscience disregards our true state. From

that moment there cannot be solid and lasting bless

ing. False pretensions are not the way to blessing.

XIII.

Personally, I am glad to hear that our dear friend,

D—, has found, I trust, a refuge. I hope that our
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gracious God and Father will grant him quietness of

spirit. He has some very fine qualities, if he only

knew how to use them in that spirit. But how much,

with us all, the " self " at the bottom finds its way

through certain points of our character. If it is of a

disagreeable or tiresome stamp, we are this to others ;

if it is of an amiable stamp, we are amiable to others ;

but there is no difference really, and we find a diffi

culty in judging this self, when it presents itself with

certain characteristics, or under certain forms. By

looking at Christ all is set right, because the bottom

is reached. How beautiful is Christianity—beautiful

in itself, beautiful in its adaptation to all that we are,

and that in a Christ who has shared all, except the

sin which would have spoiled all. "What a sight for

angels to behold ! God, an infant in a manger, and no

room for Him in the inn. I admire that inextricable

confusion, those exercises of man's heart in the midst

of good and evil, knowing not what is good or what

is bad ; the good .corrupted, or corrupting ; evil, the

means of good ; the world in the heart, to know what

is good under the sun ! What is the truth, the end

of these researches 1 An ardour which would fathom

all things let loose in infinitude without ability to

comprehend it : a being, the more miserable from

knowing more of good ; his best affections the source

of his griefs ; his heart swelling against God and

against man ; egotistical, condemning and even hating

himself ; not able to get out, not able to remain, a will

which would rise up to God, but which is a slave of

the devil and sin.
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Perfect good appears ; it appears on the scene, in

the circumstances, in the nature, (sin apart) where

this struggle takes place, where all the moral elements

of the creature — knowing good and evil, without

being God, and far from God—are arrayed in battle,

without head or centre. Immediately all is light.

Evil is manifested as evil, because good is there.

The will 1 It is discovered, laid bare, it is voluntary

evil. Is it a question of misery, of struggling ? We

have a perfect answer to all : good in this misery is

all the more good because it is there ; good in itself,

but the perfect answer to every need, to every misery,

that which brings us out of it by giving us perfect

good, and by binding our hearts to God.

Yes ; the more absolute and infinite the confusion,

the more Christ is Christ. What infinite power is

that which, in a moment, sets everything in its place,

because He is, in Himself, perfect goodness ! He is

the truth : He says all, about everything. Everything

is known, and finds its place according to the truth of

what He is. God be praised ! it is grace : without

that, even though God be love, there could not be

truth. But I am digressing.

Poor N— ; there are times when everything must

find its level : they are times, in my judgment

painful and necessary, but not seasons of power.

The power and energy of the Spirit raise one to a

point where we are not actually by personal faith.

A day comes when each must walk in the faith which

js special to himself, by the measure of faith which is

his, when Lots (I do not mean that our dear brother
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is such) will go away to the well-watered plains, to

scenes where the outward appearance of blessing, as

far as flesh can judge, hides the elements which pre

pare for judgment. The power of grace had brought

out Lot and Abraham. The plain of Jordan receives

him who had not, for himself, laid hold of the call of

Abraham. He was a righteous soul. I doubt

whether our dear brother N— can now be happy

where he is gone. He will vex his soul. God grant

that he may return by his own faith.

Look at the seceders around you : where have they

got to ? But that which, in the abundance of water,

hides the shallows where the current of the river of

God has not its proper course, is not a proof of

power, gathering power. But God is full of grace.

Is it fresh light which has detached them from

brethren ? Is there more energy, more personal

grace ? What has caused this ?

XIV.

18 ... .

.... The new life of the Christian (1 John),

communion founded upon the known relationship in

which we find ourselves with God, the absolute supe

riority of the Christian over all that he encounters

(the experience of the Epistle to the Philippians) ; all
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these things have occupied me much of late. What

a position is ours ! What known' relationships with

God, in which we walk according to the new life in

which we are accepted in Christ, a life which enjoys ;

Christ, the measure of our acceptance and of our

relationships; Himself also the life. Happy every

where (according to the will of God) because we are

everywhere in Him and, in a sense, always ourselves.

Still, the tranquillity in which one can enjoy Him is

very sweet. What a picture is that of Stephen

before the Sanhedrim ! Perfect calm—heaven opened.

The history of the man who always resists

the Holy Ghost, and trusts in a temple deserted of

God. The man filled with the Holy Ghost, himself

the temple, giving the witness which they resist. See

him, while they stone him, quietly kneeling down to

pray for them, a perfect reflection down here of

Jesus, while beholding Him on high. The whole

judgment of man turns upon the witness of this

chapter, and his whole position in Christ is there

depicted.

XV.

18

... I have had much joy in the thought that our

names are written in heaven. What repose ! God

makes no mistake : He knows whom He wishes to
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place there, and it will be suitable ; we shall not be

unfit for such a place. What joy ! and if we have to

wait, we have what heaven will not give : to work for

the Lord where He is rejected, and to serve Him

well. " His servants shall serve him," it is said, but

that service will be either a joyous service towards

others in which we shall be superior to those who

profit by it, or a service in which we shall glorify

God directly. It will not be bearing the reproach of

Christ, in the place where we have the honour of

sharing His sufferings, though in a very feeble

measure. May He give us to be faithful until He

comes !

XVI.

18

The value of revelation—of the Word,

increases daily for me, in a manner that I know not

how to express. What a precious thing, to have God

revealed in Christ ! How the Person of Christ stands

out alone from the background of this world's history

to attract our gaze, and associate us in heart with

God. Connected with this, the commencement of

the Gospel of John has been very precious to me of

late. Christ is there unfolded in so complete a

manner ! He gathers around Himself ; He must be
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God, otherwise He would turn us away from Him.

He says, "Follow me." He is the man who makes

the way, the only way across the desert ; for, for man

there is none since he is separated from God. On

Christ, as Man, heaven is open ; He is, even while

Man, the object of heaven and of the service of the

angels of God.

John (a beautiful example of the absence of all

egotism and of all self-importance) receives a testi

mony from on high, but he speaks of that which is

earthly. Now that is but a testimony ; but He who

came down from above bears witness of what He has

seen, and in Himself He reveals heaven. He gives—

He is—the eternal life, in order that we may enjoy it.

What a thing to say, that heaven, its nature, its joys,

what it is, is revealed to us by the word and presence

of the One who dwells there, who is its centre and

glory ! Now, without doubt, man has entered

heaven, but it is none the less precious that God

should have come down to earth. Man admitted to

heaven, is the subject of Paul; God, and the life

manifested upon earth, that of John. The one is

heavenly, as to man, the other divine. This is why

John has such attraction for the heart. There is

nothing like Himself.

.... There are two classes of religious move

ment at this time. The first takes the word, sees

man, the child of Adam, dead through sin and will

have nothing but Christ, His death, His resurrection,

a heavenly state. The second class clings to the

world, observes worldly connections as an accepted
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system and does not consider the world as that which

must be traversed by motives which are outside of

the system. People wish to take part in the move

ment ; there is zeal, but they are not prepared to

give up self and to live Christ.

XVII.

February 10th, 1860.

Beloved Brother,—I think the request for the

Holy Spirit is a proof that the professing church

belies itself, and more than ever now that God has,

in a remarkable manner, manifested the presence of

the Holy Spirit on the earth. He has acted in an

extraordinary manner, has almost shewn Himself to

sight, so to speak. I perfectly understand that we

are called to bear with expressions which betray

ignorance, when the desire of the heart is good and

according to God, and that God can grant these

ignorant prayers according to His own wisdom.

Individually, I do not take offence when a Christian

prays that God would send down His Spirit upon the

church, but if the professing church present this

request, it is saying : We are unbelieving with regard

to the presence of the Holy Ghost, of that which has

made us the church. Now, even when God has

manifested His presence by an action of His Spirit
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such as has not heen seen since the day of Pentecost,

they do not acknowledge, any more than before, that

He is present by His Spirit. They 'pray that He

would send it, that He would shed it abroad, but they

do not believe in its presence in the church.

Already, in Ireland, the Presbyterian clergy are

trying to put an end to lay-preaching, that is to say,

to that liberty which was the effect of the powerful

action of the Spirit of God. We see these young

souls placed under the direction of unconverted

ministers, so called, and, if not, under the direction of

those who resist the assurance of salvatioa

I think we may very well ask that the Spirit should

act more powerfully in us, and in the church. This

is a thing much to be desired. One can ask for one

self to be filled with the Spirit, and it is always right

to try and take the good side, as much as possible, of

that which is said by the heart of a Christian. But

it is none the less true, that a request for a greater

measure of the Holy Spirit flows from unbelief as to

His personal presence in the church ; and the fruits

of this unbelief will be found.

I think we must take the passage which you quote,

with its context: "He whom God hath sent spe'aketh

the words of God, for God giveth not the Spirit by

measure." The direct application of this is to Christ.

I believe the principle to be absolute. When God

gives His Spirit, He gives it not by measure. He has

given it now, in virtue of the ascension of Christ,

and, having given it, His Spirit is here. It is not a

question of measure, but of the presence of a person
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who distributes, who unites, who leads, who bears

witness, &c, and he who says, "a measure of the

Spirit," denies His presence and His personal action ;

and it is a very grave and serious form of practical

unbelief in the church. I would bear with ignorance,

but if any were formally to reject the truth of the

presence of the Spirit sent down to earth, I should

feel a difficulty in associating myself with that.

XVIII.

New York, 18 ... .

Beloved Brother,—I have not seen the writ

ings which are circulating in Switzerland, but here

the immortality of the soul, that is to say, of the

soul that has not received Christ, is denied by all

who have adopted these ideas. Among them, are

found two classes : those who finally make an end of

the soul with the body, and those who say that,

although death be the end of the soul as of the body,

man will be raised again to be judged and then

burned little by little like a bramble. The natural

immortality of the soul, by the will of God in crea

tion, is denied by both classes. They cite the passage,

"God only has immortality," forgetting that the

angels do not die, and that the one wrote it himself

had immortality, according to their system. That
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God is able to destroy, I allow, as He was able to

create. The question is to know what He says.

In their system, man is a "living soul," and the

beast also. Now, it is very plain that if a beast were

to receive eternal life, it could not be held guilty, in

respect to what it had done as a beast : that is to say,

that this system overturns the nature of roan. We

are the race (7eVoc) of God ; Adam was, in this sense,

son of God. Made to enjoy Him, we are perfectly

miserable without Him. How true this is ! Now, I

say that in this system expiation is nullified, since it

took place for things done by the flesh which differs

nothing from that of a beast.

I doubt whether one could find a single passage to

shew that " destroy, destruction," signify the absolute

cessation of existence. They admit, it is true, that

nothing is annihilated, but they say that the soul by

means of the fire loses its personality and its indi

viduality, and is dissolved into its elements. Like a

bit of charcoal ? I replied.

In detail, the consequences of their doctrine are

infinite. Judgment comes after death .... but,

how judge what has ceased to exist 1 or else (if we

look at the second class), how raise what has ceased

to exist ?

Their tricks and their deceit, besides, soon give

proof of the source of their doctrine. The soul of

the child brought back to life by Elisha, returned,

and re-entered its body. As for their fine theories

about the goodness of God, which, according to them,

would demand absolute destruction or restoration, we
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must remember that not only man, but Satan and

his angels are in question ; otherwise, these theories

are but the love of man for his own race, and it is a

deception to speak of God, as though it were a

question of His personal glory. I say this, not to

reason about it, but to shew the Spirit and preten

sions of those who maintain these doctrines. We

always find, in them, the spirit of lies.

XIX.

March, 1867.

Very dear Brother.—I have had a great deal

to do with the doctrine of poor B—, both in New

York and in Boston and the West. I had four

regular interviews on the question with persons who

taught this doctrine, as well as other interviews

during my present visit. Thanks be to God; the

word, for it was it only, reduced them all to silence.

Here, and at Boston, more than one soul has been

delivered from the snare. I had no idea how entirely

this doctrine was of the enemy, until I had discussed

it. I had never received it, but I was not aware of

all that it involved.

As to the passage of which you spoke to me, the

explanation shews that the thought is not extinction,

E
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which is but a conclusion drawn from the effect of fire

upon weeds. The effect of the fire, as of the outer

darkness, is weeping and gnashing of teeth. So that

the effect indicated is not a cessation of existence, as

they pretend, but punishment : punishment called

everlasting (Matt. xxv. 46), in contrast with eternal

life. The fire is a figure, the habitual figure of judg

ment : we shall be all " salted with fire ;" the day

will be " revealed by fire," &c. They shall be

tormented " for ever and ever ;" words employed for

the duration of the existence of God.

As for the word alwviot, it is certain that the

ordinary sense of this word, when it is employed in

an absolute manner with regard to duration, is

" eternal," "that which will never cease." Thus, the

eternal Spirit, eternal redemption, the eternal God, the

eternal inheritance, and that passage : " The things

which are seen are temporal ; but the things which are

not seen are eternal." These last expressions determine

the signification of the word in an incontrovertible

manner. Aristotle derives it from aei wv, and Philon,

of the time of the apostles, says that the word signi

fies, no past nor future, but " present perpetual

subsistence." I have found other passages, but I

have not my memoranda here to give them to you.

But what, to my mind, gives such seriousness to

this doctrine, is that there is no immortality of the

soul, no responsibility, and really no expiation.

Death, for them, is the cessation of existence ; other

wise, all their system falls to the ground. They

make that which does not exist at all to rise again ;
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and that has forced some among them (here, a great

number) to deny all existence after death. But then,

there is no sense in judgment after death (Heb. ix.

27), and to raise that which does not exist, has no

sense either. Now, if the human soul is like that of

a beast, which, of itself, ceases to exist with the

body, responsibility falls to the ground ; Christ has

died for that which is nothing.

Nevertheless, every believer knows very well that

when he was converted he, as responsible, took

account of all that he had done previously, and he

believes that Christ died for that. Now, if one had

only a living soul like a beast, it could not be so.

They say that the wages of sin is death ; but then, if

I die before the Lord returns, I shall pay the wages

myself.

And indeed, I have never found among them one

single person who had not lost the doctrine of the

atonement. Christians would not have denied it

when they were questioned ; but, they had lost it.

Christ, say they, died to obtain eternal life for us,

never for that which we had done not having an

immortal soul. This would in fact be nonsense. A

beast, receiving eternal life, could not hold itself

responsible for its previous life. Henceforward all

appeals to man ; that which is said to Cain ; all the

reasonings, all the ways, all the invitations of God, as

well as His law, become a great divine movement

which is more than pure loss ; it is deception. Now,

if the soul is immortal, the question is resolved.

They cite this passage : God only has immortality,
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an evident proof that they are not straightforward,

for they are forced to confess that the angels do not

die, and, more than this, Paul himself, from their

own point of view, had immortality when he wrote

that. But "mortal" is applied only to the body:

"In this mortal body," "this mortal shall put on

immortality," &c. It is also said in Luke xx. 38,

"For all live unto him." And, "Be not afraid of

them that kill the body, and after that have no more

that they can do." (Luke xii. 4.)

They do not accept annihilation ; nothing, say they,

perishes ; but for them, the soul is dissolved, loses its

individuality like a burning bramble. But God has

breathed into our nostrils the breath of life. We are

the race of God; sons of Adam, Son of God. The

threat of death addressed to Adam, if he ate of the

tree, was but a " brutum fulmen" if he was to die in

any case.

They found much upon the Old Testament ; thus :

" The soul that sinneth it shall die." (Ezek. xviii. 4,

20.) But, when we examine these passages, we find that

they always refer to a judgment that is to come upon

this earth. Death never signifies cessation of existence ;

never ; not even the second death, for that is the

lake of fire. Then, the picture of Lazarus shews it,

in an indisputable manner.

But that which, for me, renders the thing so im

portant, that which, for the Christian, is even a moral

demonstration, is that all the ways of God towards

sinners are but a lie if we have not an immortal soul,

and the atonement is no more true for us, than for
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those that perish. If I have nothing but the soul of a

beast (the measure of intelligence is of small im

portance), Christ could not really have died for my

sins nor say that He was the propitiation?for the whole

world.

If you were to see the practical effect of this

doctrine, it would be a striking confirmation to you

of the truth. We had three interviews at Boston.

The opposer was an honest man ; he could not reply

to the word ; he owned it ; but his wife would not

hear of this, and, at the third interview, he undertook

to defend the doctrine ; his prevarications and de

ception (which was not at all his character) did more,

painful as this was, than the two first interviews.

Thank God, those who were not in it of their own

will have been delivered, for which I bless God

with all my heart.

Only read the second chapter of Genesis. On the

sixth day God created the mammals, then God saw

that it was good. The creation, as such, was ended ;

then comes the solemn consultation, and man is

created in the image of God. To say that man is but

a superior species of mammal, is to deny all the

solemnity of these verses. Man is the image and

glory of God, it is said, 1 Corinthians xi. 7. How can

that be, if he has nothing better than the soul of a

beast, even though his faculties should surpass those

of other animals, as the faculties of an elephant

surpass those of a worm 1 He can hate God, alas !

he can be in relationship with God : he is called to

love Him ; but the beast ?
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" Destruction" does not signify ceasing to exist, but

ruin, as to the state in which one was. We find the

same word in such passages as these : " The lost sheep

of the house of Israel." "Master, we perish." "0

Israel, thou hast destroyed thyself, but in Me is thy

help." "The world that then was, perished." " Destroy

not him with thy meat." " Who shall be punished

with everlasting destruction from the presence of the

Lord." What is meant by "punishment with ever

lasting destruction" ? All destruction is everlasting, if

the thing destroyed ceases to exist, and this case is

the more striking that, according to them, this passage

treating of the judgment at the commencement of

the millennium, the destruction there mentioned is

not eternal in the sense which they give to the word,

for those who are punished subsist afterwards.

I quote from memory, but a concordance will furnish

you with many other passages.

Here I only speak of the few words which they

misuse, and of the points that render this question

important for me. These doctrines are very general

here, but I think that God is raising a barrier against

them. The persons who taught them believed in the

coming of the Lord ; wrongly ; but they believed in

it, and had far more light than those who were ortho

dox. That attracted the souls who were seeking

light, and they drank in the poison at the same time

with the truth. Now, those whom I have met have

not been able to withstand the word, and that which

had the vain glory of possessing the light is rejected

as an abominable heresy, by those who are cer
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tainly more enlightened upon other truths than

themselves.

Before God, when Satan is treated as Satan, half

the work is done; and more, for then God acts,

although He exercises faith .... The fact that

judgment comes after death, shews the folly of the

idea that death is the wages of sin, in the sense of a

complete punishment.

XX.

1870.

It is clear to me that a Christian, free in the matter,

could never be a soldier, unless he were on the very

lowest round of the ladder, and ignorant of the

christian position. It is another thing when one is

forced to it. In such a case the question is this : is

the conscience so strongly implicated on the negative

side of the question, that one could not be a soldier

without violating that which is the rule of conscience

—the word of God ? In that case we endure the

consequences ; we must be faithful.

What pains me is the manner in which the idea of

" country" has taken possession of the hearts of some

brothers. I well understand that the sentiment of

patriotism may be strong in the heart of a man. I do

not think that the heart is capable of affection towards



56

the whole of the world. At the bottom, human affec

tion must have a centre, which is "I." I can say,

"My country," and it is not that of a stranger. I

say, " My children ;" " My friend," and that is not a

purely selfish "L" One would sacrifice one's life

—everything (yet not oneself, or one's honour) for

one's country, one's friend. I cannot say, "My

world ;" there is no appropriation. We appropriate

something to ourselves that it may not be ourselves.

But God delivers us from the " I ;" He makes of

God, and of God in Christ, the centre of all ; and the

Christian, if consistent, declares plainly that he seeks

a country, a better, that is a heavenly country. His

affections, his links, his citizenship, are above. He

withdraws into shadow in this world, as outside the

whirlpool which surges there, overflowing all, carrying

all away. The Lord is a sanctuary.

That a Christian should hesitate whether he ought

to obey or not, I understand—I respect his conscience ;

but that he should allow himself to be carried away

by what is called patriotism, that is what is not of

heaven. My kingdom, said Jesus, is not of this

world, else would my servants fight.

This is the spirit of the world under an honourable

and attractive form, but wars come from our lusts

which war in our members.

As a man, I would have fought obstinately for my

country, and would never have given in, God knows ;

but as a Christian I believe and feel myself to be out

side of all that ; these things move me no more. The

hand of God is there—I recognise it—He has ordered
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all beforehand. I bow my head before that will. If

England were to be invaded to-morrow, I would trust

in Him. It would be a chastisement upon the people

who had never seen war, but I would bend myself to

His wilL

Many Christians labour on the scene of the war ;

large sums of money have been sent to them. All

this does not attract me. God be praised that so many

poor creatures have been relieved ; but I would rather

see the brethren go through the lanes of the city, and

seek the poor where they are found every day. There

is far more self-abnegation, more hidden service, in

such a work. We are not of the world, but we are

the representatives of Christ in the midst of the

world. May God graciously keep His own.

XXI.

February 5th, 1874.

Very dear Brother,—It is indeed a great bless

ing to find" ourselves tranquil in the midst of the agi

tation which reigns. Nearly fifty years ago I remarked

that, when speaking of shaking the heavens and the

earth (Heb. xii. 26), Paul says, "I have promised."

I, a Conservative by birth, by education and by

personal feeling; a Protestant in Ireland into the
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bargain ; I had been moved to the very depths of my

soul on seeing that everything was going to be shaken.

The testimony of God made me see and feel that

everything must be shaken, but .... that we have

a kingdom that cannot be moved, only we need that

spirituality which detaches from the world, and at

taches to things invisible, in order to be free from the

pain which the thought would give, that all the sur

roundings of our ordinary life, with all its associations,

are to be overturned.

If I live in heaven, that is my home, my citizen

ship ; if I am waiting for the Lord, instead of every

thing for me being removed, all is brought to perfec

tion in glory; but in so far as we cling to what is

earthly, the shaking, the uprooting of that which is

second nature, is painful. A tree lives from its roots.

How upset I have seen some of your old Genevese, when

the fortifications that had been raised to repel the at

tacks of the Bishop and Duke of Savoy were destroyed !

It was no longer their old Geneva ; the town was im

proved and enlarged, without doubt, yet it was not

their Geneva. But the bulwarks, the walls, of the

heavenly city will not be removed. This is a great

consolation ; but, as I have already said, it supposes

the heart to be there. For my part, I am perfectly

at rest.

Now all institutions are being assaulted, if they are

not already thrown down ; and the great whore, with

out strength, unless given of the beast, loudly pro

claims her intention to ride upon the beast. Here, as

well as elsewhere, these gentlemen proclaim it aloud
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It is a plot, well organised at Eome, and systematically

carried out. But if the floods rise, the Lord is above

the flood, mightier than the noise of many waters.

They rise, and plot their own ruin, even in this

world.

But our kingdom is in nowise affected, it is beyond

it all, and the Lord whom we serve is above all. Be

sides, what peace do we not find in communion with

the Father and the Son !

We do not sufficiently apprehend that the things

which are not seen are revealed to us ; that which eye

hath not seen, which ear has not heard, which has not

entered into the heart of man, the things which God

has prepared for them that love Him ; but God has

revealed them unto us by His Spirit, communicated

them, by words which the Holy Ghost has taught ;

and, lastly, these things are discerned by the Spirit.

These are the three steps in the knowledge of divine

things. Then, also, he who hath seen Jesus hath seen

the Father.

XXII.

Beloved Brother,—I received your little letter,

and was glad to hear from you. As to 1 Timothy v.,

verses 24, 25 relate to verse 22. Timothy was not

hastily to lay hands on any, in case the one on whom
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hands had been placed should walk badly afterwards.

Timothy would, although involuntarily, have taken

part with evil by placing that man in a position

which had his sanction.

This exhortation gives the apostle the occasion to

add, " The sins of some men are open beforehand, and

go before unto judgment." Manifest to everybody,

they proclaim beforehand, like heralds, the judgment

which awaits those who commit them. The sins of

other men were more hidden, but would, neverthe

less, come into open day. It is the same with good

works.

Now the fact that sins might be hidden, was to

make Timothy prudent as to laying on of hands on

persons who presented themselves to him with this

object.

We see very clearly, on comparing the two Epistles

to Timothy, the difference between the order of the

house of God, such as it had been established by the

apostle, and the walk taught by the Spirit of God,

when disorder had come in after Paul's decease. The

first epistle presents to us the established order ; the

second, a walk prescribed in the disorder, when the

Lord alone knows them that are His—a very different

state of things from that in which the Lord added

daily to the assembly such as should be saved. Then,

the powerful action of the Spirit of God manifested

His children, and set them in their place in the church.

But, in the times of which the Second Epistle to

Timothy speaks, the Lord knoweth them that are

His. There may be some hidden in systems which
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are not according to His will. Then the responsibility

rests upon the individual. He must depart from in

iquity, purge himself from vessels of dishonour, and

associate himself with those who call upon the Lord

out of a pure heart. It is here that we come in, only

remembering the unity of the body, and seeking to

express it. We have the character of a remnant in

these last days, but of a remnant which recalls the

principles on which the church was set up at

the beginning ; a simple and happy path, but one

which demands faith, and that firmness which obe

dient faith supplies. May God give us, in His grace,

to walk in it with a firm, peaceful yet decided step.

If we look to Him, all is simple; we see our way

clearly, and we have motives which do not leave the

soul a prey to uncertainty. It is the double-minded

man who is unstable in all his ways.

Then, that which is eternal becomes ever more real

to us, and more near. This is what gives strength,

and removes all motives and all the influences which

might mislead us. How happy we are to be under

the guidance of the Lord, to have the heart filled

with Him whose thoughts are eternal, and who is love,

who has so loved us as to give Himself for us ; who gave

Himself to God, as to His own perfection, but still to

possess us—His name be praised—and to have us with

Him for ever. It is sweet to feel that He nourishes

and cherishes the church
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XXIII.

Boston, February 17th, 1867.

I do not know if, in my " Synopsis," I sufficiently

pointed out the structure of the Epistle to the Romans.

In any case, this point has been much developed in

my mind. In chapter i. I conclude the introduction

at verse 17. Verse 18 begins the reasoning which

sets forth the necessity of the gospel, because of sins,

either of the Jew or the Gentile.

From chapter iii. 24 we have, in the blood of

Christ, the answer of grace to sins committed, the

explanation of the patience of God with regard to

the sins that were passed, and the foundation of a

righteousness revealed in this present time. Then,

in chapter iv., the resurrection, as an accomplished fact,

is added.

In chapter v. 1-11 he shews all the blessings which

flow from that which precedes ; peace, favour, glory

for the future, joy in tribulation, joy in God Himself.

This brings out the sovereign grace and love of God

—a love which He has shed abroad in our hearts by

His Spirit which He has given us.

One principal division of the epistle is found at the

end of verse 11, chapter v. Up to the end of this

verse the apostle has spoken of sins, then of grace.

Now he begins to speak of sin. Before, it was our

offences ; now it is a disobedience of one only. It is

Adam (each, without doubt, having added his part)
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and Christ. ^Consequently, it is no longer Christ

dead for our sins, but we dead in Christ, which puts

an end to the nature and standing which we had in

Adam.

This is also why the apostle speaks of our death,

and scarcely goes beyond it. If he had spoken of

our resurrection with Christ, he would have encroached

upon the doctrine of Colossians and Ephesians, and

would have had to touch upon union with Christ,

which is not his subject here. His subject is—How

am I, a sinner, an individual, justified before God 1

The answer—Christ died for our sins : there the fruits

of the old man are blotted out : there you are dead

with Christ ; there you see your old man got rid of

(for faith).

Besides this, chapter vi. replies to the objection,

Shall we sin 1 &c. How, says the apostle, shall we

live in sin if we are dead ? You have a part in death ;

certainly that is not to live. Union does not in any

wise enter into this argument ; only, if we are dead,

we must live in some way ; now that is unto God, by#

Jesus Christ. That was enough to shew the practical

bearing of this doctrine. Union relates to our privi

leges ; we are perfect in Christ, members of His body.

The fact that we are in Christ is supposed in chapter

viii. 1, and affirmed in a practical manner in verse 9

of the same chapter, but there it has to do with de

liverance. But the aim of the apostle in his reason

ings is to shew that we have done with the flesh, and

consequently with sin, and that we derive our life

from elfcwhere ; so that justification is a doctrine
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of deliverance from sin, and not one of liberty

to sin.

In chapter vii. death is applied to our connection

with the Lord. The end of the chapter presents to

us the experience of a renewed soul, but (as to con

scious position) still in the flesh, for which law is the

just rule, a law which, when we are born again, is un

derstood in its spirituality. The consequence of all

this is developed in chapter viii., which shews us our

standing with God, the effect of our being in Christ,

just as chapter v. 1-11 shews what God has been

for us, sinners, and what, consequently, we have

learned that He is in Himself. The end of chapter

viii triumphantly takes up the result of these truths.

As to your question about the Psalms, you must

not believe all that is said to you. According to Mr.

Newton (never according to me), his views were found

in the Psalms and not in the Gospels. My doctrine

is exactly the opposite of Mr. Newton's. He taught

that Christ was born in a condition of distance from

God, and that God could only meet Him on the cross ;

but that, by His piety, He delivered Himself from

many of the consequences of His position by birth.

I, on the contrary, believe that He was born, and that

He lived up to the cross in the perfect favour of God ;

and that in grace He entered, in spirit, into the

sorrows and sufferings of His people, particularly at

the end, when His hour was come. On the cross He

did indeed drink the cup. But I have no idea that

His sufferings are spoken of only in the Psalms ; on

examination, I even think that a far less atmber of
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the Psalms apply directly to Christ, than is generally

thought. The Psalms, viewed in their prophetic

sense, depict the circumstances and afflictions of the

remnant of Israel. That Christ, in spirit, took part

in these sorrows of His people, I doubt not; but I

say that very few Psalms are direct prophecies of

what happened to Him; some are, of course. I

believe that the New Testament very clearly shews

us the relations of Christ with His people. Without

doubt, the New Testament is not engaged with the

remnant, like the Psalms, nor with the future of

Israel, like the prophecies, because it treats generally

of truths deeper, more important, and of another kind ;

but it very clearly puts these things in their place

historically, and quotes the prophecies which relate to

them. We see Jesus weeping over Jerusalem, an

nouncing what was to happen, whether to the disciples

in the midst of the nation or to the nation itself.

The Old Testament gives us details as to Israel and

speaks more of the result, because that is the subject

of which it treats ; but the New Testament makes

known to us exactly the place of these things in con

nection with Christianity, which is its subject, and, as

far as necessary, it takes up the subject of the Old.

As to the sufferings of Christ, it furnishes us histori

cally with that of which the Old Testament spoke,

quoting passages from it ; many a time it presents

before us the feelings of Christ, more intimately than

the Psalms, and at other times, it quotes these latter,

as explaining what had taken place. For my part, I

take what I find in the Old Testament, as having the

F
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same authority as the New. If the Old Testament

says, "In all their afflictions he was afflicted," the

New gives us to hear Jesus Himself saying with

tears, "How often would I have gathered thy children

together, as a hen doth gather her brood under her

wings, and ye would not."

I can easily understand that many Christians can

not well enter into that which concerns the remnant

of Israel and the interest which the Lord feels in it;

that does not trouble me, but when we explain the

Psalms, we must explain them according to their true

import, which, I judge, gives a far deeper sense of the

patient grace of Jesus. Yet, I think it important this

should remain a means of edification, and not a sub

ject of contest ; otherwise, Christ Himself loses His

savour to the heart, or at least the heart loses the

sweet fragrance of His grace. If any one should say

that these sufferings (which I do not admit) are not

found in the New Testament, but in the Old, it is

clear then that, in expounding the Old, we must speak

of them. But the Lord speaks of His position (as

Zech. xiii. depicts it), and consequently of the state

of the remnant.

In general, the New Testament has not the rem

nant for its subject, but the Saviour Christ, and

Christianity; yet it also treats of the first of these

subjects in its place. Luke i., ii. are almost entirely

occupied with the remnant, historically and pro

phetically. Matthew x. can only be applied to

this subject, and comprehends all the time until

the end, to the exclusion of the Gentiles and
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Samaritans. It is the same, in another form, with

chapter xi.

It is said that Christ suffered only in expiation, or

from sympathy. Do you think He suffered nothing

when He denounced the scribes who hindered poor

souls from receiving Him 1 Read Matthew xxiii. :

did not His heart suffer ?

" He suffered being tempted," is a cardinal truth in

the word. When He asked His disciples to watch

with Him, He was not yet drinking the cup, but His

sweat was, as it were, great drops of blood. This

was not sympathy : He sought it but He found none.

It is a very solemn thing to deny the sufferings of

the Son of man. There was sympathy at the grave

of Lazarus ; but in approaching death, and always,

more or less, He suffered, He, from love from grace

without doubt, but really ; assuredly not on account

of what was in Him, or of His own relations with the

Father, but it became Him for whom are all things

and by whom are all things, to make the Captain of

our salvation perfect through sufferings.

I earnestly beg you not to make these things a

subject of controversy ; it is a question, rather, of

adoration : to contend about these points, mars and

tends to destroy all the holiest affections. When I

see Paul express himself as he does at the commence

ment of Romans ix. shall I say that Christ, whose

spirit urged the apostle to these sentiments, Himself

had remained indifferent to the unbelief of the

beloved people 1 He died for the nation ; it is clear

that that was expiatory, but it is a proof that He
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loved it as a nation. The sufferings of Christ are a

chief point, and the New Testament, as well as the

Old, shews that Israel was, in a special way, the

object of those affections which caused suffering.

Now, His sympathy was with the sorrows of humanity,

but He felt, and He expressed it, the iniquity which

(but for the sovereign grace of God) put an end to all

the hopes of Israel and to the enjoyment, by the

beloved people, of all the promises. When He says,

" It cannot be that a prophet perish out of Jeru

salem," and, to the city, "Thou which killest the

prophets and stonest them that are sent unto thee ;"

does He say it with callous indifference 1 This was

not expiatory, and He could not have sympathy with

the iniquity which did this. These words only repeat,

with the touching affection of a heart from which all

egotism and self-interest were absent, the expression

of Psalm ciL 14, " Thy servants take pleasure in her

stones."

Without doubt, these things may be wrongly pre

sented. The affections of the Saviour are too delicate

a subject to be roughly handled, without falsifying or,

so to speak, injuring them ; but that any should deny

them, is to me distressing.

The Messiah was cut off, and all the hopes of the

beloved people were lost with Him—to be regained,

no doubt, yet I do not believe that Christ did not

suffer from this. . . .
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XXIV.

March 25th, 1871.

Dear Brother.—One scarcely knows the history

of what is called the church, of what is the church as

to its responsibility, nor the ways of the clergy and

indeed of all. We are happy to have only the word

to follow, and to know that it is the word of God.

What an immense blessing to have His word, the

revelation of His grace towards us, of Christ the

perfect One, of the counsels of God, and what God

has ordained for our glory. It is in His kindness

towards us that, in the ages to come, He will shew

forth the immense riches of His grace.

From the beginning, trusting the enemy rather

than God, man alienated himself from God, and the

two questions : Where art thou ? What hast thou

done 1 shewed where man had got to. Eesponsibility

completely tested until the rejection of Christ ; then,

God glorified in righteousness, His love, and the

counsels of His grace from before the foundation of

the world have been manifested. That puts the

gospel in a very special place, and then shews the

relations of responsibility and sovereign grace with

great distinctness.

More than this ; on the glory of God there is no

longer any veil. Henceforward, His wrath is revealed

from heaven ; but also, the glory of God revealed in
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the face of Jesus Christ, the witness that all the sins

of those who see it are removed from before God ;

then, all that God is morally is fully revealed and

established. We know Him according to that glory,

and our relations with God, our standing before God,

are founded upon it. We are transformed from glory

to glory according to that image, for we can look at

it : it is the proof of our redemption, and the proof

that our sins no longer exist before God. We are

also renewed in knowledge after the image of Him

who created us ; we are created according to God in

righteousness and holiness of truth ; for, according to

that glory, He hath shined in our hearts, in order to

set forth this glory of Christ in the world. The

Christian is like a lantern : the light is within, but

for the purpose of shining out ; but dim glasses (the

flesh if it interferes) will prevent the light from

shining forth as it should. Thus, that which is given

us becomes the occasion of inward exercise ; the

treasure is in an earthen vessel, and this must be only

a vessel : we must be dead, in order that the life of

Jesus may be manifested in our mortal body.

It is not only a communication of what is in

Christ, as knowledge ; but if it is real, we drink of

that which makes the river. It is a communication

which exercises the soul, makes it grow, and judges

the flesh in all things, in order that we may not mar

the testimony which is thus committed to us. In

Christ Himself, the life was the light of men, and the

light which we receive must become life in us, the

formation of Christ in us, and the flesh must be held
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in death. Death worketh in us, says Paul, but life

in you.

This is the history of ministry, of true ministry.

That which we communicate is our own; it enlightens

us, but it works in us morally ; the glory of Christ is

realised in us, and all that does not suit Him is

judged : now flesh never suits Him.

The death of Christ put an end to all that was

Paul, so that the life of Christ acted, through him,

in others, and nothing but that. This was saying a

great deal. Thus, in this respect there may be pro

gress. As regards my standing before God, I reckon

that I am dead ; as regards my life, death works in

me. There is the vessel, but it must be only a vessel,

and the life of Christ acts in it and by it. If the

vessel acts, it spoils all. As to fact, we live ; but we

must always bear about death, in order that the glory

of Christ, the image of God, may shine for others.

But all the glory of God is revealed; there is no

longer any veil over it on God's side ; if it be veiled,

the veil is on the heart of man by unbelief. An

all-important truth !

Under the law, man could not go in ; God did not

come out. Now He has come out, but humbling

Himself, to bring grace. Then, the work of redemp

tion being accomplished, He has gone in, and there is

no veil over the glory.
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XXV.

New York, April 23rd, 1867.

. Christ came from the Father to make Him

known to us as He knew Him : we come from Christ

to make Him known as we know Him ; this is true

ministry, a happy and blessed thing, but serious in its

character : " Peace unto you," said the Lord ; " as

my Father hath sent me, even so send I you." What

a mission ! if even we are not apostles.

XXVI.

September, 1871.

Dear Brother—"What constitutes the difficulty

of the first chapter of the Epistle of John, and

indeed of the whole Epistle, is that the doctrine

there is presented in an abstract manner. But, on

the whole, I think that the thought of the Spirit is

this : God is no longer hidden ; we have communion

with Him in the full revelation of His grace—with

the Father and with His Son Jesus Christ. Under

the law, God did not come out ; man did not go into
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His presence. Now, the Father is revealed in the

Son, and has given us a life in which we can enjoy

communion with Him. But then it is with God

Himself—no longer any veil—and God is Light ; He

is perfectly pure, and reveals all things. Now, since

there is no longer any veil, and since God has revealed

Himself, we must walk in the light as He is in the

light. But in this position we are perfectly cleansed

by the blood of Jesus ; then we enjoy fellowship one

with another.

It is this full revelation of God which is the

essence of Christianity ; fulness of grace, introducing

us into communion, and the Father known in the

Son ; but it is with God, if it is a true thing, and

God is light. The communion is with God, according

to His nature, and without a veil. But, if we come

to Him, it is as washed in the blood of Jesus Christ

His Son, and we are before Him without a veil ;

white as snow. Now the Christian walks in the con

sciousness of this, having a nature suited to it; we

are light in the Lord. It must however be in the

light, as God Himself is in the light; everything is

judged according to the revelation of God who

judges all things. We are in the light as God is in

the light.

These things are written that we sin not. If any

man sin, the remedy is in the first verses of chapter ii.

But the verses of which you speak teach us that we

are in the light as God is in the light. Now, if we

speak of fellowship when we are not there, we lie, for

He is that light.
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XXVII.

London, 1871.

I do not at all doubt that the apostle, when he

says (1 John i.), " We have fellowship one with

another," speaks of the fellowship of saints among

themselves. There are three elements of christian

life : the first is to be in the light as God is in the

light—no veil. We must find ourselves in the pre

sence of God fully revealed. If we cannot stand

there, we cannot have intercourse with Him.

The second is, that being thus in His presence, it is

not, with us, the egotism of the individual, but the

communion of saints by the Holy Ghost, in the

enjoyment of the full revelation of God Himself.

The third is, that we are white as snow, so that

we can rejoice to find ourselves in that light, which

only makes manifest that we are all that the eyes and

heart of God desire in this respect ; what our hearts

also desire, in his presence.

The idea is abstract and absolute ; it is the value

and efficacy of the blood. It is not only restoration.

Moreover its efficacy cannot decline. My soul once

washed, I am always before God according to the

efficacy of that blood. Restoration is more by water,

although in virtue of that blood. (See John xiii. and

the "red heifer.") But here, it is the value of the

blood in itself ; and, mark well, if we are in the light
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as God is in the light, it is indeed a real condition,

but the apostle does not say, " according to the

light." It is our position now that the cross has

revealed Ged without a veil. As this passage is

generally interpreted, one ought to read : " If we do

not walk according to the light, the blood cleanses us;"

but there is no such thought. It is in the beginning

of chapter ii. that we find provision made—which is

necessary—in case of failure.

I doubt not that the light searches us, but here God

does not see evil ; he sees the man cleansed by the

blood of Jesus.

With verse 8 begins the consideration of known

sin. Without doubt the blood cleanses from all ; but

when we think of the existence of sin in us, while

knowing that the blood cleanses us from all, we are

brought to another gospel truth, it is that we are dead

with Christ. (Rom. vi. ; Col. ii., iii. ; Gal. ii.) This is

for our walk, and it is directed against the movement

of this sin in the flesh.

If sin has acted, we are brought to confess, not sin

in the flesh, but what it has produced. (1 John i. 9.)

Then we are pardoned and cleansed. This is true at

the beginning, but true also in the details of life. . . .

The titles which Christ takes in connection with these

last days, are these : " The holy, the true." Yes,

this is the title He takes ; that which He desires in

His own, in their walk, when He is about to come.

We have to watch over ourselves and our brethren,

that it may be so. I feel, for my part, that we have,

in these days, to watch very specially over this
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holiness, though it is always an essential thing for the

children of God.

.... Evil is in the world, but we are in the hands

of God. Christ entered after the evil, and gained a

complete victory over him who was its leader ; thanks

be to Him for it. He holds in His hands the keys of

death and of hades, but the time has not yet come to

take away evil from off the earth. God uses it for

our good, but the evil is there.

XXVIII.

Canada.

.... Truth is eternal and love endures for ever :

both are in our precious Saviour, let us hold them

fast, through grace. In these last days everything

becomes plainer, as the dawn of the day draws on ;

I may say that the truth of eternal things has a

reality that it has never had. Christ is more than all ;

the things which perish have but an appearance. We

still have to fight, but that which is not seen is

eternal and is ours by grace. May Christ dwell in

our hearts by faith. . . .

>
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.... The objection made to the use of 1 Corin

thians vii. 14, has no force. Among the Jews, if one

married a Gentile or vice versd, the Jew was not pro

fane, but he had profaned himself; the children were

profane and the Jew was to send away both wife and

children. The husband did not cease to be a Jew,

though a defiled Jew, but his children were profane,

and hence they could not even be profaned, for that

which is already profane cannot be made so.

Now, grace being come, it was the inverse which

took place. The unbelieving husband did not cease

to be an unbeliever, but he was relatively sanctified

(not holy) ; then the child was holy, not inwardly in its

soul, but it had a right to those privileges which

belonged to the people of God on the earth, privileges

from which the child of a mixed marriage among the

Jews was restricted, because it was profane. He was

no more a sinner than any other, but he was excluded

from the circle in which were found the blessings

accorded by God to His people, and they were great,

as says the apostle. . . .
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XXX.

.... We are in the last days, and evidently God

is acting in grace to withdraw His people from evil

and judgment ; but we need more devotedness, more

separation. May God in His goodness work ; there

is still much to be done in calling out souls and

establishing them in the truth, so that they be not

carried away by every wind of doctrine. There is

so much unbelief, and the human mind is so active,

that souls are exposed to dangers of every kind.

God keeps them, and His own are, after all, always

safe ; only the snare is no longer formalism, but the

rejection of everything, or the substitution of opinions

for the truth of God. Yet I think that this is a fine

moment for the one who is decided. We must be

Christians in good earnest, and accept the foolishness

of God as wiser than men, and the weakness of God

as stronger than men. A humble walk, in entire

dependence on God, looking unto Jesus, is singularly

blessed in these present days, and soon will come

the rest.

XXXI.

I do not know what else we have to do down here

than to know and serve God better ; but what I seek
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above all among the brethren now is devotedness.

I doubt not that their place is that of the testimony

of God ; not for any wisdom in us, but by the

sovereign goodness of God and by more or less of

knowledge. But the testimony is not complete nor

realised, if there be not devotedness. It is not that

I regard doctrine as without importance. The more

I advance, the more I see that the evangelic body has

ruined itself, that it has never had the doctrine of

Paul, and that it resists it, not only as to the church

(that has long been plain), but even as to our whole

position as Christians. I am daily more explicit in

my testimony as to this matter, when occasion re

quires. It may be useless to dispute, but I believe

that clearness in testimony is useful, as well as the

delivering of this testimony without fear, the times

are too serious for this ; only we must know what we

are doing and what is really in question. The con

troversy with regard to righteousness, and thereby

with regard to law, has made the thing manifest

Are we in the first or in the second Adam ? Except the

useful and searching Epistle of James, there are none

among the writings of the New Testament, except

those of Paul, which treat of justification. John is

occupied with the principle contained in it, but not

under this form. Without doubt, John's Epistles

contain this doctrine as well as that of the Spirit, but

to be risen with Christ, and thus presented before

God, is the doctrine of Paul. Now, if we are occu

pied with this doctrine, we must watch that this

divine character be fully developed—I mean in our
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own spirit and our own faith. This is what Paul did

fully, in a manner, without doubt, special to himself,

I mean in that line of truth in which he was led by

the Holy Spirit, and it is marvellous to see how

entirely it is apart from law; and, apart from law,

these legalists are contemptible as to their doctrine. We

ought to be imitators of God, Christ being our ex

ample, and to shew forth the divine life in us by the

entire sacrifice of ourselves, and that towards God, in

order that the principle may be perfect. I have been

oscupied with this latterly.

I think that God has of late helped the brethren

somewhat in their publications, and it is a mercy

from Him. But we have to fill a far greater place of

testimony than we are doing. The workers should

have faith for all that they have to do. Often, com

plaints and questions as to the state of brethren come,

in a great measure, from a lack of faith in those who

express them ; nevertheless, I fear the world for

them; sometimes rash assertions are made. Here

the evil is less ; but devotedness, separation from the

world, absence of conformity to the world, this is

what I seek . . .

The Lord is everywhere the same, and it is the

same with man, morally.
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XXXII.

September 12th, 1841.

Justification is a point where two things unite : first,

that the blood has washed us from our sins, and this,

perhaps, is justification, properly speaking. But in

fact, we may add to it our acceptance in the Beloved.

He that practises righteousness is righteous, even as

Jesus Christ is righteous ; for the practice of right

eousness flows from the life of Christ in us ; but, by

this life we are united to Christ and enjoy His right

eousness before God, being accepted in the Beloved.

The resurrection is the pivot upon which all this

turns, for it is the proof of expiation ; it introduces

Christ, according to the power of this eternal life (in

which we participate) into the presence of God.

Around the Person of Christ, seen as risen, all the

truths found in the word centre. The union of the

church with Himself is the completion of it. Resur

rection leaves behind, in the tomb, all that could con

demn us, and ushers the Lord into that new world of

which He is the perfection, the Head and the glory.

Now we are united to Him.
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XXXIII.

October 7th, 1841.

.... I do not quite like that expression : "Christ

has obtained justification from God," because it pre

sents God as unwilling and even opposed, while it is

the will and the heart of God which has provided the

sacrifice. It is true that the righteousness of God

required expiation and the sacrifice of Christ. Still,

it is Himself whose love has provided for our needs

in this respect. And it is He who justifies. (Compare

Zech. iii.) The Epistle to the Hebrews speaks rather

of our acceptance under the form of our presentation

to Him, of sanctification in an external sense : " That

he might sanctify the people by his own blood."

And He has perfected them ; they can stand in His

presence, as being His according to the perfection of

the sanctuary, without reproach, without spot. Justi

fication is the idea of a tribunal, of a judge, so to

speak. The Epistle to the Hebrews speaks of the

sanctuary, and of presenting us there. The sub

stance is always the same; but we can look at it in

many ways, and each one gives us more light as to

the perfection of the work of Christ, and the results

we enjoy from that work. 1 Peter i. 19, speaks

rather in the sense of redemption, of being taken by

a ransom out of the hands of the enemy. The obe

dience of Christ during His life tended to the per-
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fection of the sacrifice ; it was not expiatory, but

perfectly acceptable. It was a question of the accep

tability of His person as necessary to His work, but

the obedience was not expiatory. He would have

remained alone if the corn of wheat had not fallen

into the ground ; but His entire obedience rendered

Him perfectly pleasing to God, as it also was in itself.

(See Phil, ii.)

Under the form of justification, the Epistle to the

Romans is the one which most formally treats of the

subject of our acceptance. What I meant by making

use of the expression, " Christ has obtained our justi

fication," will be understood by comparing the manner

in which this epistle is expressed (chap. iii. 24),

"Being justified freely by his grace, through the

redemption that is in Christ Jesus." You see how it

is presented, as flowing from the free grace of God.

This is important for the state of the soul, and for

the clear understanding of grace.

XXXTV.

January, 1842.

To apprehend aright the place of the law is a diffi

cult thing, because we must be fully led by the Spirit

in order not to be ourselves, in some sort, under law,
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as to our feelings at least. We must have well under

stood the power of the work and resurrection of

Jesus, otherwise one would be lawless if one were not

under law. We are in nowise under the law. Grace

does not recognise that it has any measure of right

over our hearts ; but how is this, if we acknowledge

the law as good 1 Because Christ exhausted its force

in His death. He was under the law until His death,

and in His death ; but evidently He is not so now ;

He may employ the law to judge those who have been

under the law, but we are united to Him. As Adam

was not head of the old race until after his fall, so

Christ is only Head of the new race as risen from

among the dead. He places them in His own posi

tion as a risen Man ; they begin with Christ there.

They quite acknowledge the force of the law, but in

that it has put Jesus to death, there where it has lost

all its power, and its dominion over the soul. We

belong to another.

We can employ the law, if there be need, against

the wicked, because, having the divine nature, we can

handle the law, and it cannot inflict its mortal wound

upon the divine nature from which it has emanated.

We can shew where man is if under the law, in order

thereby to bring out the perfection of redemption ; it

is what the apostle does in Romans and Galatians, in

order to make it clear that we are no longer under the

law, because we are dead with Christ. Through law

we are dead to law ; we are crucified with Christ ; a

Gentile was never really under the law. In becoming

a Christian he finds Christ at a point where He has
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done with the law ; and, having received the Spirit of

Christ, he has no longer need of the law to discern

the perfection of redemption : he has intelligence to

understand the things accomplished in the history of

the Messiah—His perfect work. But this is far from

being clear in the mind of Christians, for in fact the

greater part among them have made a law of Christi

anity, and have placed themselves under the law.

They must come out from there in order to enjoy

peace, but for them, the discussion as to what the law

is is a very important thing, and very opportune on

that account. Besides, the human heart so naturally

places itself under law, that it is very important for

every soul to be rightly instructed on the subject.

The law, let us always remember, reVeals to us nothing

of God, except that a law implies a judge. It gives

the measure of our responsibility : " Thou shalt love

the Lord thy God and thy neighbour ;" that is the

law. It may be said that the gospel gives new motives

for the fulfilment of the law, but these motives are

drawn from a fact which gives to Christ all that right

over our hearts to which the law could lay claim, and

by death puts an end to the power of the latter, for

we are dead and risen with Christ. We shall do or

avoid many of the things found in the law, and the

summary of it which has been given us remains the

principle, or rather the fruit of the life of Christ in us.

It is fulfilled in all that flows from that life, but we

are in nowise under the law, for we are one with

Christ, and Christ is not under the law.

The law not only condemns conduct, but men. The
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law does not only say, " Cursed is everything," but,

" Cursed is every one who continueth not." Thus we

must be under the curse if we are under the law.

But it is because we are not under the law that we can

make use of it, if needs be. The Jews attempted to

employ it against the adulterous woman, but they were

under the law, in the flesh. The law pierced their

hearts to death and condemnation. Christ made use

of it, or at least allowed it its efficacy, because,

although He was born under the law, it could not

touch Him for condemnation, the life of God in Him

being perfect. United to Him in resurrection we can

make use of it, because we are beyond its reach by

the death and resurrection of Christ, being made par

takers of His life in our souls. This is why people

are always more or less under the law, until they have

understood the resurrection of Christ, and also when

ever the flesh obscures the power of our redemption.

I hope that you will be able to understand these few

remarks.

With regard to the Epistle to the Philippians, it

presents another very interesting feature—the affliction

and the personal experience of the apostle. He looks

at the church as deprived of his care, and he himself

is oppressed for the time by the power of Satan.

Thus, in a very touching and very powerful manner,

he enters into all that concerns the conflict of the

church, and all that is important for it during the

period of its loneliness : he presents the graces which

would prevent it from falling into those troubles

which awaited it after, the departure of the apostle.
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Hence the great value of this epistle for the present

time. They were beginning to preach Christ in a

spirit of contention, not to be of the same mind, to

murmur. He shews the riches and graces of Christ,

especially necessary for such a state of things, a state,

alas ! which has ripened much since then. Why

should I say, Alas 1 for all this will turn to salvation,

and shews that the coming of Jesus is nearer.

XXXV.

April 19th, 1845.

I have lately read Numbers and the Epistle to the

Philippians with profit. The setting up of the rod of

Aaron, the priest in grace and yet in authority, after

all the murmurs of the congregation ; its use, although

it were by Moses ; the failing to use it on the occa

sion of fresh complaints from the congregation ; all

this has instructed me in a special manner. At the

same time, when God had judged and disciplined the

people, the way in which He immediately speaks

(chap, xv.) of all His promises, and of the land, as

being theirs, as having been given them by Him,

touched me very much. His promise and His thoughts

for His people are as firm as if nothing had happened.

The responsibility, and the food of the priests, as
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of difference, I also found very instructive.

What struck me in the Epistle to the Philippians,

is the way in which the apostle continually has his

death before his eyes ; then that the trials he had en

dured had acted as a good discipline, causing Christ

to be everything for him, and himself to be but no

thing. And what peace that gives ! He knows not

if he is to be condemned. For himself, the decision of

the magistrates does not enter into his thoughts ; for

himself, he knows not what to choose; but for the

church it is well that he should remain : so it is de

cided. He gives judgment on his trial, only from the

consideration that such a decision will be for the good

of the church, and that therefore Christ will cause it

to be. Is it thus that we trust in Him, dear brother ?

Alas ! no ; at least too often we are not enough emptied

of ourselves ; we cannot say with the apostle, " I have

learned." This is what we need to learn. Well, it is

the life of this man, so faithful, so devoted, and so

gifted by God, the life of the apostle Paul, as in

structed and disciplined in this manner, and the per

fect calm which he enjoys as the result of this

discipline, which have lately edified me in reading

this epistle.
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XXXVI.

November, 1849.

I have been thinking lately that the sufferings of

Christ in Gethsemane, even in anticipating the cross,

were much more sufferings from Satan, who, with

the power of death in his hand, sought to overwhelm

Him with its darkness, so that the fear might be such

that He should not offer Himself. As man, he had

conquered the enemy before, in so far as to be able

to introduce blessing here below ; but man was not

fit for it. He had to establish this blessing by death

in another sphere. Satan comes forth to obstruct

His way, but he could not succeed in preventing Him

from finding God ; being in the agony of the conflict)

He prayed more earnestly. For Him the cup came

from the hand of His Father. Once entirely out of

all that, He offered Himself. When the thing comes,

He can speak of it, being no longer in it : " This is

your hour, and the power of darkness." Then He

passes on to undergo another thing—the direct wrath

of God. He drank this terrible cup for us, dear

brother, but He also came out of it completely, and

Himself committed His soul in peace to God, His

Father, in the consciousness that all was accomplished.

Death now but sets us free to go to Him in that new

sphere, where He has for ever left behind the power
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of the enemy, and where there is nothing but blessing,

far from the power of him who used it against

Christ.

XXXVII.

November, 1855.

Without having anything very new, I have much

enjoyed and, I hope, profited by the word. The

Psalms have formed the subject of our intercourse,

and a number of passages, here and there, have

assumed more force and clearness in my mind.

I have been much struck with the effect of the

judgment-seat of Christ on Paul. He sees all its terror,

but the only effect is to induce him to persuade others.

The Christ before whom he would appear was his

righteousness, and judged according to that right

eousness ; thus there was no possible question. That

which judged and that which was before the judg

ment-seat were identified; this was one side of the

truth respecting the nature of God ; the other side is

love. Now it is this latter alone which, in conse

quence, is set in activity : he persuades others on

account of this terror. I know few passages which

more forcibly set forth the power of the gospel and

the perfection of justification. But there is a pre

cious operation of this judgment-seat ; the apostle
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realised his appearing before Him ; he did not fear to

be manifested in the future, he was, in fact, mani

fested to God ; conscience, perfectly purified towards

God, had full sway, and being kept in the presence of

God, all that was not according to that presence was,

in fact, manifested in the light. This was necessary,

and, through grace, he had the light of God to shew,

to give the consciousness, that there was nothing. It

is very important to be there ; many things are judged

there which often are not judged in a tolerably well-

regulated christian life ; and when conscience is be

fore God, and clear, love is free. In this way we

know also what it is to be always bearing about in

the body the dying of the Lord Jesus, that the life of

Jesus may be manifested in our mortal bodies, or

rather, walking thus, one is able to be, one is fully in

His presence.

Among other things, I have also been struck with

chapters xv. and xvii. of Genesis. It seems to me

that the disinterestedness of Abraham, at the end of

chapter xiv., was the reason for which God in grace

said to him, "I am thy shield, and thy exceeding

great reward." At first sight one might have thought

that Abraham would have nothing to do but to re

joice with joy ineffable at the thought that God Him

self was His reward ; but he says, " What wilt thou

give me 1" God condescends in grace, when there is

a real need founded on a promise. But there is an

element which stamps its character upon that grace :

" I am thy shield, and thy exceeding great reward ;"

the blessing does not go beyond the personal needs or
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privileges of Abraham. Quite naturally his heart

enters into this, and he unfolds the need of his heart

according to its own state. It is an immense grace,

but a grace which, in a certain sense, measures itself

by the needs of the creature. In chapter xvii. God

says, " I am the Almighty God." He does not say,

" I am thy . . . ." It is what He is in Himself.

Walk before me, and be perfect, upright. Abraham

worships, and God talks with Abraham. He pro

mises him the son, and afterwards reveals to him, as

to a friend, what He is going to do. Then Abraham,

instead of making requests for himself, intercedes for

others. It may also be remarked that chapter xv.

does not go beyond Jewish promises ; in chapter xvii.

he is the father of many nations. It is the difference

between the goodness of God, which links itself in

grace to us and to our needs, and communion with

Him.

XXXVIII.

August Utk, 1858.

I was very much struck, during the last conference,

with the character of the Epistle to the Philippians.

It does not suppose the existence of the flesh in the

practical sense, namely, that of conflict with it : to
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live is Christ—nothing else. Paul can do all things

through Christ who strengthens him. He has never

been ashamed, never will be, of himself as a Christian ;

but Christ will be always, as in the past, glorified in

him. This is the normal life of the Christian ; the

flesh is held as dead, does not hinder him—as he says

elsewhere : "Always bearing about in the body the

dying of the Lord Jesus, that the life also of Jesus

might be made manifest in our body."

The superiority of the christian life, as being un

touched by evil or by the enemy, is very striking ;

this truth has produced a very deep impression upon

me, and has rejoiced me. I knew well that a Christian

ought thus to walk, but here is one who has done it,

and who knows what this life is. This is encouraging ;

whatever may be the means by which it is produced,

be it a messenger of Satan, if necessary, or any other

thing, such is the result. We are associated, through

it all, with Christ, who can do and does all, and He is

in us ; so that it is a nearer thing than any circum

stance whatever. What strength, what blessedness of

life that gives ! in oneself, for we enjoy Christ ; in

difficulties, for we trust in Him, and rejoice notwith

standing them all ; in cares, for this life, which has

Christ for its object, delivers us from them ; in real

trials, for the peace of God keeps the heart.
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XXXIX.

November 10th, 1858.

As to the Epistle to the Philippians (in reading you

may judge of this), the christian life recognises no

thing but the fruit of resurrection, because we ought

to walk according to the Spirit, and never according

to the flesh. God is faithful, who will not suffer us to

be tempted beyond what we are able. The Christian

is considered as walking always according to the Spirit,

and reckoning himself dead to sin, alive unto God.

Then there is, " My grace is sufficient for thee ; my

strength is made perfect in weakness." If we assume

that flesh is no longer in us, or if we refuse to take

any notice of it, or if we pretend that we have not to

judge ourselves inwardly, we are mistaken, and, even

if we are sincere, there remains a mass of subtil things

unjudged, and the general state of the soul is below

the true effect of the light of God. But the strength

of God is with us, to keep us walking in communion

with Himself.

As to the passage in John xxi. 18, I do not think

that the Lord discovers in Peter an evil will. He had

wished, that is to say, of his own will, he had desired

to follow the Lord. He had to learn his powerless-

ness, because there was will in him, human strength ;

but at the end of his life it would not be so ; another

would gird him, and he should go where he would not.
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There is no question here of an evil will, but it would

not be his will which would gird him, or cause him to

die. He could, without doubt, bless God for it ; but

he did not desire to suffer. I am the more convinced

that this is the sense, because the Lord adds, " This

he said signifying by what death he should glorify

God." What Peter had to learn at that time, and

what the Lord taught, was that the will of man could

effect nothing in the pathway of life through death,

and that is the only way of life.

XL.

June 23rd, 1859.

The Epistle to the Philippians has somewhat occu

pied me of late. What has struck me particularly in

this Epistle, is, that the apostle so places himself in

the life of Christ, that he expresses no consciousness

of the existence of the flesh. He had a thorn in the

flesh, so that it is not a question of doctrine only, it

is a state in which the flesh does not act, and cannot

lead the thoughts astray ; that which appears to be a

success of Satan will turn to the salvation of Paul.

Christ will be glorified in his body, whether by life or

by death, as He had always been. To live is Christ,

nothing else ; to die, gain, for he will enjoy Christ

without hindrance. He decides his own trial, without
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regard to himself, for he knows not what to choose ;

but for the church it is well that he should remain ;

so he will remain. He is careful for nothing. He

knows that peace of God which passes all understand

ing—he, who was going to stand for his trial before

Nero. He knows how to be abased, and how to

abound. He can do all things through Christ, who

strengthens him. He is, by that which appertains to

the life of Christ, above it all. He has not, without

doubt, attained to the end, namely, the resurrection

from among the dead, but he does only one thing—

the activity of the life of Christ leaves no room for

anything else. The more you examine the epistle,

the more you find that, during the life in which he

has not attained to the end, he knows no other thing

—"to live is Christ."

XLI.

June 19/A, 1861.

It is remarkable that in the New Testament no

one speaks of righteousness by faith, except Paul. I

have found many souls who understand forgiveness,

but who know nothing of the righteousness of God,

and for whom the presentation of the day of judg

ment is often good as a touch-stone, in order to see if

they are really on the footing of divine righteousness

in their relations with our good and faithful God.
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XLII.

Elberfeld, October 23rd, 1861.

Very dear Brother,

Through the multitude of my occupations, I had

rather overlooked an important subject in your letter.

This re-appearance of the doctrine of free-will serves

to support that of the pretension of the natural man

to be not irremediably fallen, for this is what such

doctrine tends to. All who have never been deeply

convicted of sin, all persons in whom this conviction

is based on gross external sins, believe more or less

in free-will. You know it is the dogma of the

Wesleyans, of all reasoners and of all philosophers,

but it completely changes, nay entirely perverts the

very idea of Christianity.

If Christ came to save that which is lost, free-will

has no place. Not that God prevents men from

receiving Christ—far from it. But even when God uses

all possible inducements, all that is capable of exerting

influence on the heart of man, it only serves to shew

that man will have none of it, that so corrupt is his

heart, and so decided his will not to submit to God

(however much it may be the devil who encourages

him to sin), that nothing can induce him to receive

the Lord, and to give up sin. If by the words,

freedom of man, they mean that no one forces him to

reject the Lord, this liberty fully exists. But if it is

H
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said that, on account of the dominion of sin of

which he is the slave, and that voluntarily, he cannot

escape from his condition, and make choice of the

good—even while acknowledging it to be good, and

approving of it—then he has no liberty whatever.

He is not subject to the law, neither indeed can be ;

hence, they that are in the flesh cannot please God.

And this is where we touch most closely upon the

foundation of the question. Is it the old man who is

changed, taught, and sanctified, or do we, in order to

be saved, receive a new nature ? The universal cha

racter of unbelief in the present day is this : not

formally to deny Christianity, as in other times, or

openly to reject Christ, but to receive Him as a person

—they will even say divine, inspired (but as a question

of degree)—who restores man to his position as child

of God. The Wesleyans, as far as they are taught of

God, do not say that; faith makes them feel that

without Christ they are lost, and that it is a question

of salvation. Only their terror with regard to pure

grace, their desire to gain men, a mixture of charity

and of the human mind ; in one word, their confidence

in their own strength gives confusion in their teach

ing, and causes them not to recognise the total ruin of

man.

As for me, I see in the word, and I recognise in

myself, the total ruin of man. I see that the cross is

the end of all the means that God had employed to

gain the heart of man, and that it therefore shews the

thing to be impossible. God has exhausted all His

resources; man has shewn that he was wicked, irre
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claimable ; the cross of Christ condemns man—sin in

the flesh. But this condemnation having been ex

pressed in that another has suffered it, it is the absolute

salvation of those who believe, for the condemnation,

the judgment of sin is behind us ; life came out

of it in resurrection. We are dead to sin, and alive

to God, by Jesus Christ our Lord. Redemption, the

very word, loses its force when we entertain these

ideas of the old man. It becomes amelioration, a

practical deliverance from a moral state, and not a re

demption by the finished work of another. Christi

anity teaches the death of the old man, and his just

condemnation, then the redemption accomplished by

Christ, and new life, life eternal, come down from heaven

in His person, and communicated to us when Christ

enters into us by the word. Arminianism, or rather

Pelagianism, pretends that man can choose, and that

thus the old man is ameliorated by the thing which it

has accepted. The first step is made without grace,

and it is the first step which really costs in this case.

I think that we ought to restrict ourselves to the

word ; but, philosophically and morally speaking,

free-will is a false and absurd theory. Free-will is a

state of sin. Man ought not to have to choose, as

being outside of good. Why is he in that state ? He

ought not to have a will, any choice to make—he

ought to obey, and enjoy in peace. If he has to

choose good, he has not got it yet. He is without

that which is good in himself, in any case, since he is

not decided. But in fact man is disposed to follow

what is bad. What cruelty to propose a duty to man
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who is already turned to evil ! Moreover, philosophi

cally speaking, to choose, he must be indifferent,

otherwise he has already chosen as regards his will—

he ought therefore to be absolutely indifferent. If he

is absolutely indifferent, what is to decide his choice 1

A creature ought to have a motive, but he has none,

since he is indifferent ; if he is not so, he has

chosen.

But it is not so ; man has a conscience, but he has

a will and lusts, and these lead him. Man was free

in paradise, but then he was in the enjoyment of good.

He made use of his free-will, and thenceforth he is a

sinner. To leave him to his free-will now, when he

is disposed to do evil, would be a cruelty. God has

presented him with a choice, but it was to convince

his conscience of the fact that, in any case, man would

have neither good nor God. I was a little overcome

with sleep while writing to you, but I think you will

understand me. For people to believe that God loves

the world is quite right ; but not to believe that man

is in himself wicked beyond remedy (and notwith

standing the remedy) is very bad. They know not

themselves, and they know not God.

.... The Lord is coming, dear brother ; the time

for the world is passing away. What joy ! May

God find us watching, and thinking of one alone—

Him of whom God thinks — Jesus, our precious

Saviour.
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XLIII.

London, December 23rd, 1861.

.... The conviction that the same spirit which

is at work here is working in France to popularise

German incredulity, and that, consequently, it is an

organised work of the enemy, has induced me to

reply to the English publication which serves as the

flag of the infidel party. I am engaged with it at

present. The result of my examination has been, not

only that the Bible has gained yet more in value in

my eyes, but that I am fully convinced of the super

ficial spirit and falseness of the defenders of infidelity.

Their knowledge is but a collection of all the objec

tions which are raised upon suppositions and reason

ings, without foundation. There is a want of

conscientious research, which strikes one when one

makes such oneself. There is nothing historical in

their history. It is an unlimited confidence in the

power of the human mind in these days (for until now

they have always been mistaken) which is truly ridi

culous. They think they are able to say that such

and such a thing must be so, that such a period must

be of such duration, &c. That must be, or cannot

be—never that is. The whole system of Bunsen is

but a reproduction of Philo, the platonist Jew, with

the name of Christ, which they have attached to it.

more or less, to serve their own ends. They count
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long lists of Manetho, the dynasties, and the great

number of kings who have governed Egypt, and give

them as an evident proof that the world has lasted,

or must have lasted, twenty thousand years at least.

When we examine monuments, we find two, four,

eight of these kings on one single monument, reigning

together, one often subordinate to another. Then,

the fact of being free from the trammels of old-

fashioned theology, yet without having faith, renders

them incredulous. They know only that routine ; the

ice is broken, and, having had nothing but that, no

thing at all is left. Truth does not exist. They have

seen that the old forms were not tenable, and nothing

remains to them. I agree that people should come

out from the old forms, but we ought to bless God

that, in place of the forms, He has, in grace, given

us the truth ; we have much to learn, without doubt—

more to realise ; but a divine certainty with regard to

what we possess. What a sweet and peaceful thought !

.... They have discovered what brethren, through

grace, have discovered before them, that old things

are passing away; they note the difference of cha

racter in the sacred writers, but they only touch the

bark; and all that is of God, all that bears the im

press of His wisdom, His grace, His goodness, they

ignore, and are utterly without eyes to see.
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XLIV.

January ith, 1865.

Why is it said that we are light, and not love 1

These are the two names which God gives to Himself.

I have a thought about it : what do you think of it 1

See how, in Ephesians v., the two names of God are

the models given us to follow, that is to say, we follow

God under these two names which reveal His nature,

and in each of the two cases Christ is its expression

in the man. What a privilege ! What a vocation in

the world ! Alas, how poor we are ! When love

leads us, men are indeed the persons for whom we

give ourselves ; but God is the One to whom we offer

ourselves. (Chap. v. 2.) This is what renders it

perfect. Perhaps that helps to explain why we are

light, and not love.

XLV.

March 30th, 1865.

The word is ever more rich and more precious to

me. I think it has opened to my soul, to my faith,
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lately, as it has never done before. The counsels of

God, and how we belong to heaven, become more real

every day, and the place of the law appears clearer to

me, both as regards the righteousness of God, and as

regards practice. The heavenly and divine character

necessary to judge of all things is clearer and more

real to me. Does one love one's neighbour as oneself ?

No ; and this is the normal condition of nature ; but

one gives oneself up for others, animated with divine

devotedness, as it was shewn in Christ. Doubtless,

thus we shall not fail in love to our neighbour ; but

what a blessing, what a privilege ! See Ephesians iv.,

v., where you have the new nature and the Holy

Spirit—then God, light and love, and Christ the pat

tern in these two characters, as elements of christian

life. One feels how small one is when one thinks of

it, yet it rejoices the heart. The doctrine of divine

righteousness has also become clearer to me. Remark

also how the Epistle to the Romans is divided in two

at verse 11 of chapter v. : sins first, sin after ; each of

these two parts being complete.

XLVI.

October 10th, 1865.

Have I spoken to you of the division of the Epistle

to the Romans, which has occupied me of late ?
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With verse 1 1 of chapter v. ends the first part of the

epistle, in which the apostle is occupied with sins ;

chapter iii., the blood ; chapter iv., the resurrection

for us. In verse 1 2 of chapter v. we get Adam and

Christ, and thenceforward sin : not only Christ has

died for us, but we are dead ; chapter v. 1-11, the re

sult in joy of one of these truths ; chapter viii, of the

other. In chapter viii. our position is more excellent,

but in chapter v., it seems to me, God is more known

in grace, or rather more known in Himself, but the

great point is, sins and sin.

Here is another thing, which has been of great

blessing to me in meditating on the Epistle to the

Ephesians : responsibility depends on the revelation

which God makes of Himself : Creator, a God of

goodness, with Adam ; Legislator in Sinai ; now, per

fectly revealed in Christ. In Ephesians iv., the new

man, the Holy Spirit subjectively. In Ephesians v.,

imitators of God in love ; to walk in love, as Christ

hath loved us, and has given Himself for us, to God—

not to love as one loves oneself, but to give oneself

absolutely for, but (in order that the motive be perfect)

to God. We walk as imitators of God, as His dear

children. One of the two names of what God is, is

love ; only we are not love, for God is sovereign and

absolute in love—He is God. The other name is

light : we are light in the Lord. Christ is the measure

in both cases. " As Christ has loved us ;" " Christ

shall give thee light." What a practical position in

grace ! How wretched one is if one is not a Christian !

All depends on the fact that we are dead and risen,
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and that by the reception of Christ who is. In

His death He faced all our responsibilities as chil

dren of Adam responsible in this world ; but He has

gained for us a place, according to the counsels of

God before the world was. Compare 2 Timothy i.

and Titus i., where there is no question of our re

sponsibility, but of the purpose of God ; only, inas

much as we are a purchased people, we see that it is

by the value of the act of Christ that we are so, by

His sacrifice on the cross, which has fully glorified

God.

XLVII.

1851.

.... Affection and duty towards parents are pre

cious and lovely in their place ; but the redemption of

Jesus has placed us in a new creation, and if He calls

us, according to His sovereign rights as Redeemer, to

work for Him, we must be wholly given up to it. No

man can serve two masters. This is not to despise

the claims of relationship ; on the contrary, it is to

recognise them. If I place myself in this connection,

I ought to recognise it as from God Himself; but

then I cannot be entirely at the service of Jesus.

Called by Him, I am in another sphere, where family
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relationship does not enter. If it exists, it is obliga

tory. This is what was manifested in Jesus. He was

subject until He commenced His ministry. From that

time He did not know His mother. When His work

was ended He recognised her indeed, and with the

most exquisite tenderness, even while suffering on the

cross. It is not the destruction of the affections, but

the power of the Spirit, that carries us into a world

the interests of which absorb us. " Salute no man,"

said the Lord. " I know no man after the flesh,"

said the apostle. For my own part, even while de

siring to use all courtesy (for charity demands it), I

am unhappy whenever I find myself on the ground of

human relationships, however lovely they may be : it

is not my Master. We have learned that honey does

not form part of the sacrifice. Later we shall have

fully developed, and in a better manner, all the sweetest

affections ; and we have them already in the church.

This is the meaning of Mark x. 30. Yet a little

while, and the pure affections of the heart will have

all their outflow, without any movement of egotism.

XLVIII.

1851.

.... The word of God teaches very clearly that

the woman ought to keep silence in the assemblies.
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If it is only a conversation, a gathering of friends, or

the like, the woman, with due regard to the modesty

which becomes her sex, is as free as another. She

may exercise her gifts (for there were prophetesses)

freely, according to the word of God, but in all that

really takes the character of the assembly, that is to

say, of souls gathered corporately in the name of

Jesus, the woman is to be silent—whether we are

taking the Lord's supper, or not, she is to be silent in

the assembly.

Our dear sister .... has knowledge, and a facility

for communicating it, and she may, without doubt,

make use of these gifts in private, for in the epistles

we see many women who laboured in the work, and

who helped the apostle Paul himself, so that he makes

mention of them in his letters, or rather the Spirit of

God has honoured them in this manner. May God

preserve us from disregarding such in the present day,

but the order of the house of God is always the way

of blessing, and no expedient for filling up the voids

which, as a matter of fact, are found there can be

blessed in the long run, though it may at the moment

appear useful.

The directions given by the apostle for the conduct

of a woman who prays, or prophesies, in nowise alter

the direction, " Let your women keep silence in the

assemblies." In 1 Corinthians xL, it is only with

verse 17 that the directions for the assembly begin.

The case of the daughters of Philip shews that

these gifts were exercised elsewhere than in the

assembly.



109

XLIX.

September, 1851.

.... Let us work well, dear brother, while it is

day ; it is our only business in this world, and, at the

same time, let us be very watchful that the inner life,

communion with our precious Saviour, be the true

source of our activities. May we be faithful to the

will of God in our walk, and large-hearted towards all

His children. I earnestly desire to preserve the true

character of the work of brethren, poor as they may

be—and we are poor—and whenever we have lost the

sense of it, God has chastened us. I believe that

God has committed a testimony to us, even the testi

mony necessary at this time for His church. What a

responsibility ! and in us what incapacity for keeping

this precious deposit, if we are not kept of Him, and

kept near Him ! Away from Him, from His presence

realised in power, it would be, alas ! but one more

good thing spoiled, while the one to whom it had

been committed would vaunt himself as to the very

thing in which he had been unfaithful. May God

keep us near Himself, and in humility. Oh, may we

be true and faithful witnesses of His grace, and

labourers from Him; and who is sufficient for these

things ?

'
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1852.

.... May God keep you, beloved brother, patient

in His work, mortifying the flesh, and filled with

Himself—really fighting the good fight. The only

thing which can really be blessing to our brethren,

who are so precious because they belong to Him, is

that which we reproduce of Himself. May He vouch

safe to bless His church. That is the only thing upon

earth, besides the gathering in of those who are to

form part of it, and that it should manifest Christ in

all its ways. May He fill it with His grace ! . . .

LI.

1852.

.... The more I look into infidelity, the more

firmly, by grace, I am attached to the simple truth :

the more I love it in its simplicity, the more I value

this revelation, as revelation, and the goodness of God

which has given it to us. But I value yet more than

any means of receiving the truth, the precious Saviour
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of whom it speaks, and that in all its simplicity, re

ceiving Him as a little child, the more I desire to be a

little child, and I see more and more that that is what

we ought to be when God speaks. It is my joy to be

a little child, and to hear Him speak. I may add,

that the perfection of the word, its divinity, are ever

more opened to my heart and understanding.

LII.

1877.

.... In meetings called for the examination of

cases of discipline, I should insist formally that sisters

should be excluded. If they were present, I even

would not go myself. It is entirely contrary to the

word of God, and as unseemly as it is unscriptural.

How examine certain cases with young sisters present 1

It would be a shame for them to desire it. Besides,

the word is plain For my own part, I do not

think it even much to be desired that all the brothers

should be present. If there are a few wise brothers,

who occupy themselves habitually with the good of

souls, true elders given by God, and that it be not

official, but according to 1 Corinthians xvi. 15, 16,

that is better than all the brothers; it is thus more

evidently not the assembly, which is not equally clear
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when all the brothers are there ; and the danger of

an assembly of brothers is, lest they should believe

themselves to be the assembly to decide.

But a whole assembly cannot make investigation of

facts and the character of facts—two or three must

do this. When all the information has been obtained,

and the matter weighed before God, they communi

cate the result at which they have arrived, and it ia

the assembly that decides : if no one says anything,

the matter is decided. If a brother of weight were

to make an objection, or if he had anything to com

municate, or knew of any circumstance likely to throw

light on the subject, they might wait, or re-investi

gate the matter. If it is but a trifling opposition,

the assembly may easily deal with it. I have seen

such a case. If it is some one upholding the evil

which has been judged, he becomes himself the object

of judgment. (2 Cor. x. 6.)

Two things render it necessary that the action

should be that of the assembly : first, because it is there

that Christ is ; secondly, because it is the assembly

which purges itself. (1 Cor. v. ; 2 Cor. vii. 11.) It is

rather striking that this question should have arisen in

so many places, in New Zealand, and at the other end

of the world—not in England, that I know of.
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LIII.

October, 1877.

I much value the maintenance of the responsibility

of assemblies, a principle which, according to my

mind, is very important. One may help them, but

the conscience of the assembly must act. In the case

of which you speak, the exercise of discipline has

been unnecessarily complicated : but the thing has

been done, if the company of the brethren, having de

cided what ought to be done, has presented the result

to the assembly, gathered as such, so that opportunity

was offered for any remark But the assembly ought

to purify itself, and a meeting of the brothers is not

the assembly I do not desire the least in the

world that the sisters should speak ; I have never seen

a woman take part in the affairs of the church with

out doing harm. They are blessed, and very useful in

their place, but that place does not belong to them.

A decision taken by a few brothers for the assembly

may become a frightful tyranny, and does not purify

the conscience of the assembly. All the brothers

may have united for a matter of discipline, I allow,

but after all, the investigation, if any is needed, is

made by a few—only, a few can neither exercise the

discipline, nor pronounce the excision; it would not

be 1 Corinthians v. 13, nor 2 Corinthians viL 11.

The object of the apostle was to awaken the conscience

I
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of the assembly. The best thing is that a few grave

brothers should make themselves acquainted with the

facts, assuring themselves of the assent of the brethren

who have most weight in the assembly, and that then

the matter, being ripe, should be brought before it ;

only, let there be full liberty for all the brothers, if

need be, to make their observations. If nothing is

said, the matter is concluded ; if any grave brother

has difficulties, they wait ; if it is only ill-temper, the

assembly judges it, and passes on ; if it cannot do so,

it is then the state of the assembly which demands

attention. When the brothers who are acquainted

with the facts have judged excision to be necessary,

there remains only to present to the assembly the

conclusion which has been arrived at, and if nothing

is said, the thing is done. Experience has taught me

to fear the rule of individuals as much as the jealousy

of a radical spirit; the conscience of all must be

exercised, and the business of the individual is to

awaken it, as that of the Corinthians was awakened

by the first epistle of Paul.

LIV.

1877.

.... The last trump is but a military allusion,

neither more nor less. There were three trumpets
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for breaking up the camp among the Romans. At

the first, they folded the baggage ; at the second,

they fell into rank ; at the third, they started all to

gether. The trumpet of 1 Corinthians xv. 52 is

simply that of the resurrection of the dead, not that

of the change of the living. 1 Thessalonians iv.

confirms the above explanation ; xeKwafia, a word of

command, is the military word for recalling the scat

tered ones (it applied, in its primary sense, to those

who rowed in the galleys) ; the archangel gives the

word, then the trumpet sounds, and each takes his

place.

The nearness of the Lord's coming is of all im

portance, and the enemy naturally seeks to turn

souls aside from it ; but that will only draw the atten

tion of those who are taught of God to it. The pre

sent expectation of the Lord is connected with all the

feelings, all the duties, and all the relationships of the

Christian.

LV.

July, 1855.

.... The brethren recognise no other body than

that of Christ, that is to say, the whole church of the

firstborn ; thus they receive every Christian (since he



116

is a member of it) who walks in truth and holiness.

Their hope of salvation is founded upon the atoning

work of the Saviour ; they await His return, accord

ing to His word. They believe in the union of the

saints with Him, as the body of which He is the

Head. They look for the accomplishment of His pro

mise, that He will come and receive them to Himself

in the Father's house, that where He is, there they

may be also. Meanwhile they have to bear His cross,

and to suffer with Him, apart from a world that has

rejected Him. His Person is the object of their faith ;

His life, the example which they have to follow in

their conduct ; His word, namely, the scriptures in

spired by God, the Bible, is the authority which

forms their faith, and is its foundation, and that which

they recognise as ordering their conduct. The Holy

Spirit alone can render it efficacious for life and

practice

LVI.

London, December 31st, 1870.

Beloved Brother,—I do not think that restora

tion signifies the recovery of peace, unless it be peace

in the consciousness of the favour of God, which we

enjoy anew in the soul—the re-establishment of the

heart's freedom with God.
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One meets with cases where a Christian has fallen,

yet in nowise doubts his salvation, the efficacy of the

blood of Christ ; but the heart has got away from

God, has no sense of what sin is, as the presence of

God always gives it.

Now, to be truly restored, the Christian must re

cognise the point of departure where his soul gave up

communion with God, and sought its own will. It

was thus with Peter. The Lord did not reproach him

with his fault, but He said to him, " Lovest thou me

more than these f This was the point where his soul

had turned aside from the right way, where the "I"

had appeared, self-confidence had been shewn. The

Lord sounds Peter's heart, and makes known to him

the under-current of pride and self-confidence which

was found there. Until that moment Peter was not

restored, although on the way to be so. When a

brother in fellowship has fallen, and has sincerely

acknowledged his fault as an evil, he is always in

danger of falling back, even though integrity be re

stored, if he has not judged the root. It is there that

he departed from God. Communion with God is not

thoroughly re-established, self and its will are not

thoroughly crushed, as long as the Christian has not

found the point where his heart began to lose its spi

ritual sensibility—for the presence of God makes us

feel that. I am not speaking of memory, but of the

state of the soul One meets with cases (in

which probably true deliverance had never been

realised) where despair takes possession of one who

has fallen. Then it is a question of finding peace

'
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through the blood of Jesus, or at least of power to

raise the shield of faith, of confidence in God.

A soul is restored when it rejoices in the favour of

God, not simply as certainty of salvation, but when

the Spirit, instead of accusing, causes it to rejoice in

the goodness of God. Restoration is not complete

until we enjoy communion with our brethren. I re

member having seen that horror at having sinned

against grace, and at the dishonour done to the name

of Christ, was the first effect of the renewed power of

the word in the heart ; then came the sense that grace

has triumphed over all—blessed be God !

LVII.

New York, December 10th, 1874.

Beloved Brother,—We must take great care not

to assume to know all that concerns the union of

humanity and divinity in the person of the Lord.

This union is inscrutable. "No man knoweth the

Son but the Father." Jesus grew in wisdom. What

has made certain Christians fall into such grave errors

is, that they have wished to distinguish and explain

the condition of Christ as man. We know that He

was and that He is God ; we know that He became
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man, and the witness to His true divinity is main

tained, ,in that state of humiliation, by the inscruta

bility of the union. One may shew that certain

views detract from His glory, and from the truth as

to His person ; but I earnestly desire that brethren

should not set to work to dogmatise on His person—

they would assuredly fall into some error. I never

saw any one do it without falling into some involun

tary heresy. To shew that an explanation is false, in

order to preserve souls from the evil consequences of

the error, and to pretend to explain the person of the

Lord, are two different things.

LVIII.

New York, February 21th, 1875.

Most Christians need to be enlightened as to salva

tion and their position in Christ. They confound

their standing and their state. There are very few

among them who understand the first verses of He

brews x. For my own part, I teach, but I am always

learning.

If the brethren are devoted and holy in their walk,

their testimony will always be acknowledged by God

—if not, they will not do much. The Lord, who

speaks to us now, is "He that is holy, he that is
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true ;" there must be these two things, as well as the

grace and patience to commend them. There must

be truth, and the Lord communicates it to us, but

there must be holiness, otherwise the truth itself will

fall into disrepute. It is the important thing for the

brethren, and then devotedness.

.»$♦.

London : 6. Morrish, Printer, SO, Paternoster Square, E.C.







r




	Front Cover
	EXTRACTS FROM LETTERS. ...
	and failings, in a word, in contact with flesh. But ...
	our thoughts. It is the spring of the thoughts of ...
	the world, and even His disciples, knew nothing of; ...
	is not so, the moment one is near Him, then, ...
	V. ...
	VII. ...
	XIX. ...
	XXVI. ...
	XXIX. ...
	XXXV. ...
	such, and of their families, as families, and the points ...
	XLVII. ...
	LI. ...
	LII. ...
	LVII. ...
	LVIII. ...
	true;" there must be these two things, as well ...

