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MEDITATIONS ON THE 
PSALMS. 

INTRODUCTORY. 
It has often been said that the Psalms do not give true 

Christian experience. If that means true in the sense of 
complete then we shall quite readily endorse the dictum. 
Until the death, resurrection and ascension of Christ and 
the coming of the Holy Spirit, the heavenly line of blessing 
could not be opened up to human view, but collaterally 
with that there is the line of responsibility which un
doubtedly takes character from the apprehension of the 
former in the power of the Spirit. Thus it is in the latter 
line that the teaching of the Psalms has valid application. 
Consequently it is of prime importance that Christians 
should study the prophetic bearing of the Psalms. 

In the study of the Psalms it is necessary to distinguish 
between what is relative to the Spirit of Christ personally 
and to the same Spirit animating the remnant of His people. 
Moreover, the expression of their own exercises are freely 
interspersed with those prompted by the Spirit of Christ. 
Unlike the summaries which form prefaces to the chapters 
in other books of the Bible, the Psalm headings are inspired 
and thus demand equal attention with' the subsequent sub
ject matters. 

The Psalms are divided into five books ending with the 
41st, 72nd, 89th, 106th and 119th respectively. Psalms 
120 to 150 form an appendix to the Psalms proper, although 
they are often classified as part of the fifth book. 

In the first book, the prominent thought is the Lord as 
an object for the heart. The subject contemplates the 
people as still resident in Jerusalem. Thus the name of the 
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Lord (i.e., Jehovah, the Covenant name) and covenant 
mercies receive abundant reference. The mass of the 
people are still considered as under probation, very much 
in the same way as the Apostles viewed conditions in the 
first six chapters of the Acts in the New Testament. 

In the second book, the conditions are viewed with 
relation to the remnant cast out of Zion consequent on the 
Lord having been rejected. Therefore, the name " God " 
is prominent. The people are less considered as connected 
by covenant. The need of a deliverer receives emphasis. 
The writers no longer rely on covenant relationship, but 
on the unconditional mercy of God. 

In the third book, the subject is largely the deliverance 
and restoration of Israel as a nation. There is only one 
Psalm in the book specifically attributed to David, eleven 
Psalms are of Asaph and one each by Heman and Ethan, 
while the authorship of three others is not specially men
tioned. Hence mercy is more expressed than righteous
ness. The outlook is wider than in those intimately 
connected with Jerusalem. The book ends fittingly with 
the 89th Psalm which speaks of the New Covenant pro
claiming God's attitude to all men. 

In the fourth book, the proclamation mainly celebrates 
the coming of the Lord and the establishment of His throne 
and His kingdom in display to the eye. The characteristic 
expression is " the Lord reigneth." That will bring Israel 
into blessing and the Gentile nations will come under perfect 
administration. 

The 90th Psalm opening the book is entitled " A Prayer of 
Moses, the man of God." If that information had not been 
communicated in the heading, we would never have 
arrived at that conclusion. On the other hand, Psalm 91 
speaks of the Lord in human circumstances, and the subject 
matter presents a marvellous contrast to that of the preceding 
Psalm. Only two Psalms in the book are stated to be of 
David, most of the others are without headings. 
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In the fifth book, emphasis is put on the Lord acting on 
behalf of man, promoting confidence in the heart of man as 
to the rectitude of His administration. Hence there is an 
explanation of the ways of God radiating from Himself 
resulting ii a universe of unmixed blessing. There is also 
a paucity of specific heading to the Psalms of th;s book as 
occurs also in the fourth book. The subject matter ;s 
largely retrospective, indicating the end of God's ways with 
His earthly people. Righteousness is a characteristic 
expression. Thus on that line a climax is reached in 
Psalm 118 " Blessed if H? that cometh in the name of the 
Lord." The faithful await the coming of that Man. In 
Psalm 119, we see the law written in man's heart involving 
the 22 letters of the Hebrew alphabet, each having its due 
weight of importance. Each selection of eight verses gives 
adequate testimony to the perfection of the ways of God. 

In the appendix the first fifteen psalms are " Songs of 
degrees," i.e., a stair of fifteen steps. They give the exer
cises of the faithful remnant moving towards the summit of 
their aspirations in Zion, which is the place of God's rest. 
The people are viewed on theii way to that goal through an 
enemy's land. But the goal *s full of blessing and resultant 
praise in the subsequent part, in which six are Hallelujah 
psalms concluding with " everything that has breath 
praising the Lord." That is no mere poetic fancy, but a 
sober statement of the conclusion of the ways of God 
surely moulding everything to His will in spite of the machi
nations of the Devil and the rebellion of man. These 
thoughts show the transition of the idea of rest to that of 
reconciliation! 

Of the Divine Titles mentioned in the Psalms, Elohim 
(plural) speaking of God in creatorial power (trinity acting 
in unity) is the usual expression. El (singular) is less fre
quent, expressing unity in power and action, the mighty 
origin of all! Eloah, indicating the true God in contrast to 
the false, occurs still less frequently. Jehovah, the self-
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existent " I am," is the name of relationship in blessing to 
Israel. That is the usual form translated " the Lord " and 
occasionally " Jehovah." Jah is often associated with the 
expression " praise ye " in the word Hallelujah. The title 
indicates the One who dwells in eternity, merging past, 
present and future in the " eternal now." The title is 
sublime and yet is the simplest of the divine names, well 
fitted for infant lips to pronounce " Yah." It occurs 43 
times in the Psalms. Shaddai, the Almighty in sustaining 
resource, occurs only twice, viz., Ps. 68, 14, and Ps. 91, 1, 
also Adon, the Lord as possessor in power, Adonahy (plural) 
the Lord in blessing, Jehovah-Rohi, the Lord my Shep
herd. Jehovah Heleyon,, the Lord most High, occurs 22 
times in the Psalms. Messiah, " anointed," occurs 10 
times in the Psalms. There are n Psalms for the Sons of 
Korah, 13 Maschil and 4 Lily Psalms. Of these we write 
a little in detail. 

THE MASCHIL PSALMS. 
The word Maschil means to be intelligent through 

receiving instruction, which implies nearness, intimacy and 
company of a guide. There are thirteen psalms of the group, 
viz., No. 32, 42, 44, 45, 52, 53, 54, 55, 74, 78, 88, 89, 142 
(with 43 as a small corollary to 42). 

There were those like Nicodemus who hailed the Lord as 
a teacher sent from God, but they could not make contact 
with Him on that line. Nicodemus had to learn that a 
radical change had to take place ere he could receive teach
ing. An excellent lawyer wanted instruction as to inheriting 
eternal life, but he wilted at the implication of the first 
lesson on the Law of which he was a professed master! 
It is thus fitting that the first Maschil psalm No. 32 should 
raise the necessity of forgiveness of sins. Well might the 
Psalmist break forth in ecstasy " Oh! the happiness of the 
one whose transgression is forgiven," literally, the effect of 
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his lawlessness is borne away. Man in misery keeping 
silent, sought to evade confession of sins to God. But as 
soon as he acknowledged his sin he found a full forgiveness. 
(A modern perversion is to confess sins to intimate associates. 
Instead of relieving the guilty conscience, the practice is apt 
to spread the disease in an interminable series of offences 
and confessions, in which the confessor will never know 
absolution. The ancient perversion in confessing sins to a 
priest had at least the merit of forgiveness pronounced by a 
man in authority). Scripture is perfectly clear that God 
alone can give eternal absolution. " If we confess our sins 
He is faithful and just to forgive us sins." (i John i, 9). 
The Psalmist tested the security of God's care, finding a 
hiding place in the Lord who surrounded him with songs of 
deliverance. He was instructed in the way he should go 
and was guided by the eye of the Lord. That was ample 
provision for the future of his pathway! 

In the next group No. 42-45, souls though blessed on the 
basis of Ps. 32 are disquieted, and feeling the oppression of 
the enemy are cast upon God in prayer and have the ex
perience in consequence of being buoyed up by the bright
ness of an imperishable prospect. That was prophetic of 
the experience of the remnant in a future day as well as that 
of the Christian in the present era who fills the breach 
sustaining remnant character in reproach. On the other 
hand, they thirst for the Living God, who becomes their 
exceeding joy, the object of their hearts and the subject of 
their praise. The ways of God in discipline lead them to 
appreciate the peerless qualities of the Man of His counsels, 
the fairer than the children of men, the King of God's 
appointment, Who, enthroned in Zion in the coming day of 
Glory will associate the remnant, His earthly bride, in the 
highest place. Psalm 45 is God's answer in grace to the 
prayers of the saints in the preceding psalms. The end of 
the psalm speaks of the glory of the Queen, the King's 
daughter, because the Jewish bride as well as the heavenly 
bride owe their positions to the grace of God. 
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In the next quartet, Ps. 52-55, heavy troubles crowd in on 
the remnant associated with the Messiah. They are in
structed as to the character of the evil around, viz., violence 
and deceit. Doeg, Ahitophel and the Ziphims were testi
mony in the life of the Psalmist. They present the element
ary features of Antichrist. To-day we have the same 
characteristic evinced by men vested with overwhelming 
authority and power. Deceitful accusations by the wicked 
are directed against the people of God. But these are 
frustrated by the divine constitution "like a green olive 
tree in the house of God " and it trusts in His mercy. 
(Ps. 52, 8). Thus the knowledge of Christ secured in the 
preceding quartet prepares souls for withstanding the machi
nations of Antichrist in the second. Man's atheistic will 
leads him to say secretly " there is no God ! " Contact 
with corruption makes the heart long for the exercise of 
God's power in righteous judgment. The righteous have 
to contend with the virulence of enemies in Ps. 54, but it 
becomes more intimate in the concluding psalm of the sub
group. Organised opposition arises from within. The 
psalmist met that in Ahitophel. The Lord bore that 
in Judas, His intimate associate, and the remnant will meet 
it in the subtlety of Antichrist. The Christian is at
tacked not only from without but within the walls of pro
fession. But the antidote is found in casting our burden 
on the Lord. He will never permit the righteous to be 
moved. (Ps. 55). 

The third quartet, Ps. 74, 78, 88, 89, in the third book, 
are not Psalms of David but of his three minstrels Asaph, 
Heman, and Ethan. They reach a higher level in consider
ing God's thoughts and interests as paramount and such 
consideration involves the soul in contact with the depths of 
sorrow. Zion was in " perpetual desolations," the enemy's 
evil deeds were seen even in the sanctuary of God. The 
dwelling place of the name of God was cast down to the 
ground and His name was blasphemed. In spite of these 
circumstances the poor and needy remnant (His turtle dove) 
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are encouraged to praise his name. (Ps. 74). The dis
honourable history of Israel in the wilderness and sub
sequently in the land is reviewed in the light of the Lord's 
action on their behalf in Egypt, culminating with the smiting 
of the first born there and the overwhelming of their enemies 
in the Red Sea. Notwithstanding their sad lapse from the 
Lord that only formed a background for the display of His 
sovereign mercy. Prominent on that line was the evidence 
in His discarding Joseph's line and the tabernacle of Shiloh 
from the premier place and the choice of Judah, Mount 
Zion, and David His servant. (Ps. 78). There was a 
further development of the purpose of God in His elective 
grace towards David in Psalm 88. The burden of over
whelming sorrow portrayed in the Psalm does not crush the 
zeal for his God. The same will yet be realised in the 
remnant and it was displayed perfectly in the sufferings of 
Christ while He was here. He was reckoned with those 
going down to the pit, wrath lay hard upon Him, He was 
afflicted with the flood tide of God's judgment at the Cross. 
The magnificent Psalm which concludes the quartet is the 
answer of God to the sorrow, perplexity and devotion of 
the preceding psalm. The Psalmist sings of the mercies 
of the Lord, speaking five times of mercy and twice as 
loving kindness in that Psalm. (Chased is translated alto
gether 93 times as mercy, 23 times loving kindness, 7 times 
goodness). The sense of that was the key note of the 
Psalms. Through His death the Lord secured not only for 
the remnant of Israel but for the saints of this era and 
indeed in the resplendent day to come for all men the 
blessings of a Covenant which cannot be alienated through 
misdeeds. Hence they are justly described as the sure 
mercies of David. The God of Peace brought again from 
the dead our Lord Jesus, that great Shepherd of the sheep, 
through the blood of the everlasting Covenant. In con
sequence the Apostle prayed that God might make the 
Hebrew Christians perfect in every good work to do His 
will. (Heb. 13, 20). 
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Great as these blessings undoubtedly are in the Psalms 
they do not reveal God as Father, nor do they confer upon 
us Sonship in the Spirit nor give the distinctive relationship 
of the church to Christ as heavenly bride of the Man re
jected by earth yet accepted in heaven. The sensibilities 
produced are the fruits of exercises prompted by the 
experience of His mercies on earth. The Psalms unfold 
Kingdom blessings which form the basis and are finally 
developed in the heavenly company consequent on the 
death, resurrection and ascension of Christ and the coming 
of the Holy Spirit. 

The isolated Psalm 142 in the appendix gives the end of 
the instruction in view in the Maschil psalms, when God 
becomes known as the portion of the soul. In Deuteronomy 
32 we see that " the Lord's portion is His people." At the 
end of the process He will find in them a response. He shall 
see the fruit of the travail of His soul and shall be satisfied! 

THE SONS OF KORAH. 
The first sub-group of Psalms under this heading com

prises seven in number in the Second Book, viz., No. 
42-49, reckoning No. 43 as an appendix of No. 42. There 
are four others in the third book, viz., No. 84, 85, 87 and 88 
forming a second sub-group. 

The " sons of Korah " were a remnant saved through the 
rich mercy of God from the judgment which fell justly on 
those related to them by family ties. From the historical 
record in Numbers 26, one would not glean that any of the 
rebels against the authority of Moses and Aaron had 
escaped the consequences. 

As set forth in our introduction, the first book of Psalms 
gives the conditions obtaining in Israel when the Lord was 
in Jerusalem with a feeble remnant true to Him, while the 
leaders and the multitude were busy in the consummation 
of their general attitude of refusing Christ. In the second 
book the Lord and His associates are viewed prophetically 
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as in complete rejection. At the outset of the Second 
Book the members of the faithful remnant are reminded of 
the power and desire of God to help them, in His attitude of 
unfailing mercy when judgment would fall on the rebellious 
oppressors. 

In order that the remnant might be blessed, the signi
ficance of death had to be learned in association with Christ. 
" Deep calleth unto deep at the noise of Thy waterspouts: 
all thy waves and thy billows are gone over Me." (Ps. 42, 
7). That is followed by God commanding His loving-
kindness in the day time, on the basis of the atoning suffer
ings (which they could not share) described in Psalm 22. 
He had gone into death and by that means had put the 
enemy who had the power of death out of business. He had 
delivered them from the clutches of the enemy. The central 
feature of the exercises described was the wholehearted 
desire for God. The day is surely coming when they will 
enjoy living under the sceptre of " Great David's Greater 
Son." (Ps. 45). They will rejoice in the assurance of the 
unfailing refuge to be found in God. (Ps. 46). The 
universal rule of the great King will be administered through 
them, subduing all nations under their feet. (Ps. 47). In 
that day the Jew will not be a helpless suppliant trying to 
circumvent circumstances by his own cleverness. To-day 
the Jew is notorious for underhand cunning. Then he will 
rejoice in the transparency of walking in the light of God. 
Zion will be securely established as the centre of govern
ment for the whole earth. (Ps. 48). Wisdom, wealth and 
honour are unavailing. They do not survive death, hence 
the true knowledge of God is a prime necessity. The 
redemption of the soul is precious because it continues for
ever, while the actual matter in the body may undergo seven 
complete changes in the course of a lifetime. (Ps. 49). 

Psalms 42-44 coincide with three Maschil psalms in
dicating that instruction is necessary for the proper apprecia
tion of the encouragement supplied by God. The seven 
psalms in the first sub-gtoup suggest perfect encourage-
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ment. In the process of application the exercised faithful 
are led from the depths of experience in persecution by 
tyrants to supremacy over every enemy, nations being 
crushed under their feet. No modern European distator 
can succeed permanently in crushing God's earthly people, 
because no one can fight successfully against God! 

In the second sub-group, the Psalms speak of universal 
blessing, the nations being brought into the joy which will 
mark His people. The stages leading up to the climax are 
of exquisite beauty. The soul exclaims " How lovely are 
the tents of the Lord! " That will be the experience of the 
remnant in a future day, similarly it also appertains in a 
higher degree through grace to the people of God now who 
have a heavenly calling. When the soul is imbued with 
such a sense of the grace of God, it is delivered from all 
affinity with the selfish pride of the Pharisee who despises 
those less favoured with Christian instruction. Moreover, 
it stirs up interest which extends to the utmost bounds of 
the work of God on the earth. At the same time being 
marked by the spirit of " The Sons of Korah " will lead us 
to appreciate the administration of the House of God as set 
forth in Scripture. The knowledge of God will be world 
wide " He will speak peace unto His people . . . that 
Glory may dwell in our land. Mercy and truth are met 
together, righteousness and peace have kissed, truth shall 
spring out of the earth." (Ps. 85, 8-10). That is a very 
different picture from what is exhibited at present. Egypt 
and Babylon, rivals in the world's military might, Philistia 
and Tyre, the commercial giants, Ethiopia at the zenith of 
its wealth, fail alike to arrest more than passing attention. 
The gates of Zion, the seat of God's administration, will yet 
eclipse all the renown of other cities, in spite of having been 
under the plough. (Ps. 87). 

The last Psalm under the heading (No. 88) describes 
more intensely the spiritual distress of the remnant in 
repentance. At the same time there is a vivid background 
of the abundant grace of God. The words will be for the 
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encouragement of the people of God in the fierce tribulation 
of the era to which specific reference is made as the day of 
Jacob's trouble. In measure the Christians of the present 
day have similar trials and derive comfort from the same 
source. The unrelieved distress expressed is unique, 
although hope is suggested in the initial words " O Lord 
God of my salvation!" The remnant not merely confess 
their sins, but abhor themselves as Job did. The re
pentant are separated distinctly from the unbelieving nation 
which will go on to judgment. Consequently the repentant 
remnant replaces the nation before God. In verses 10-12, 
six questions are propounded to the Lord as a challenge. 
They are answered in the transcendent terms of the follow
ing Psalm, expressing the New Covenant. Mercy or loving 
kindness shall be built up forever, thy faithfulness shalt thou 
establish in the very heavens, and so on. Some expositors 
have sought to adapt the language of the Psalm as describing 
the experience of the Lord while He was here. But the 
facts that He wept over Jerusalem and wept at the grave of 
Lazarus show that He entered into the griefs of the remnant 
in His own day in perfect sympathy. While the opened 
heavens and the salutation from the Glory proclaiming the 
infinite delight of God the Father in every step of His 
journey are sufficient evidence to show that the contention as 
exclusively applying to the Lord is invalid. 

That Heman (meaning " faithful ") , the author of Psalm 
88, is in the central place when the service of song was 
appointed by King David, is interesting. He was descended 
from Korah. Heman had fourteen sons and three daughters, 
thus they were descended also from Korah. All these were 
under their father's tuition for music in the House of the 
Lord. How marvellous will be the stage arranged in the day 
of Glory by the One greater than Heman, the faithful and 
true witness, the Amen, the beginning of the creation of 
God. He who spoke the first word will also have the last 
word! 
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THE LILY PSALMS. 

In the divine inscriptions of the psalms, four are found 
bearing titles which may be so translated. Three are 
described in the plural as Shoshanim, viz., Psalms 45,69,80, 
while Psalm 60 is entitled Shushan-Eduth which is the 
singular meaning " the lily of testimony." The term 
" lilies " reminds us of the Song of Songs where it occurs 
seven times. " Feeding among the lilies " is there in
dicated as the pinnacle of spiritual happiness. Israel will 
yet blossom as the lily for the good pleasure of God. (Hos., 
14, 5). That is a beautiful figure of souls loyal to Christ in 
all the qualities of the lily, e.g., perfect form, spotless 
purity and vivid whiteness, representing the true sons of 
the light. (1. Thess. 5, 5). In its subjective aspect the 
light is the teaching of the word of God in the power of the 
Holy Spirit. That is the true source of all formative work 
in the soul. Sonship is relative to the day of glory which is 
analogous to the coming of age celebration of the heir. 
Hence anyone with the consciousness of such a destiny will 
be marked by the peculiar dignity of that scene now, 
however little external circumstances may seem to support 
the view. Moreover, the testimony will unite souls in the 
bond of loyalty to the Lord. That will have a startling 
effect on the bodies of the Christians too. They will be 
found presenting their bodies as a living sacrifice, holy, 
acceptable unto God. (Rom. 12, 1). 

In the Song of Songs, the term " Lilies " indicates what 
the Lord thinks of His people. In the Psalms, the force is 
rather what His people think of Him! There is a beautiful 
harmony between the two usages. In the 45th Psalm there 
is the joyous utterance of appreciation of His moral excel
lences. While the aspect of " the Sons of Korah " may be 
expected to dwell upon the power and majesty by which He 
will deliver His people and establish His universal dominion. 
The Shoshanim or Lily aspect expresses the moral per-
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fections of the One Who is far fairer than the children of 
men, Who loved righteousness and hated lawlessness and as 
a result is set over everything, anointed with the oil of 
gladness above His fellows. Christ eclipses the glory of all 
others. The transcendent expressions suggest the inward 
exercises of praise from souls instructed by God. 

In Psalm 69 the Lord's people meditate upon Him in the 
scene of suffering, reproach, sorrow and death and praise 
Him in His perfections exhibited there. In divine grace 
He condescended to identify Himself in loving sympathy 
with them in the scene of humiliation. He goes on to bear 
their sins and suffers the forsaking of God which is the 
prominent thought in Psalm 22. The first 21 verses of 
Psalm 69 dilate on the sufferings associated with the line of 
martyrs or witnesses to the righteousness of God in opposi
tion to the lawlessness of the world. Primarily the words 
expressed the exercises of David, when the people spoke of 
stoning him. (1. Sam. 30). The consideration of these 
expressions stimulates a sympathetic line of testimony in 
believers as witnesses to the ways of God, so that the meek 
and afflicted see and are glad, and the conclusion of the 
Psalm shows rhe purpose of God in the blessing of His 
people. 

In Psalm 80, we find reference to Israel marching through 
the wilderness. The progress of the Ark is the focus of 
interest for God. According to the purpose of God it is the 
Ark of Testimony in Exodus. In Numbers it is the Ark of 
the Covenant which is introduced. The usage is continued 
in Joshua, but later on when Israel had sadly vitiated the 
principles of the Covenant, the Ark was described as the 
Ark of God. The witness had broken down so that God 
could not associate them with Him in what the Ark set forth. 
He remained faithful in spite of their unfaithfulness! 
Psalm 80 is God's way for the moral restoration of the rem
nant in a day of ruin. He had been the Shepherd of Israel, 
leading Joseph like a flock in the wilderness, dwelling 
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between the cherubim in the Ark, and going before Ephraim, 
Benjamin and Manasseh in the march. The common 
thought is in people's minds that God changes with the 
times, that is He will manifest Himself in a different way in 
the twentieth century than in the first! But God is faithful, 
i.e., absolutely consistent with His eternal character. His 
face is always towards us in unchanging grace. Although 
in government He may have to deal very firmly with us, 
restoration is in view. Those intelligent in the mind of the 
Lord pray " let thy hand be upon the Man of Thy right 
hand." (Ps. 80, 17). We see Jesus crowned with glory 
and honour at the right hand of God. When we see Him 
there we are confident of God's victory. He will ultimately 
show forth His glory both in the Church and in Israel to the 
wondering universe. 

The singular usage " Shushan-Eduth" in Psalm 60 
expresses the united purpose of the remnant in the main
tenance of the testimony. Their faithfulness will incur the 
greater opposition of their enemies. But in spite of that 
they will display a banner in the cause of the truth and God 
will reward their faithfulness. He is not occupied with the 
doings of the great on the earth. He refers to Succoth and 
Shechem, because they are in His land. Gilead, Manas
seh, Ephraim and Judah are His special portion, while he 
speaks in terms of the greatest contempt of Moab, Edom and 
Philistia in spite of their natural relationship and the in
trusion of the last mentioned in the land of promise. Vain 
is the help of man. The people of God are assured of 
victory, not through human agency but by the intervention 
of God. True Godliness looks beyond second causes, 
owning God's hand in everything. Israel will yet turn to 
God eschewing all efforts and the help of man. How 
encouraging is such testimony, stimulating the faith of the 
people of God in trial in every era. 

Psalm 60 is also the last Golden Psalm, inscribed as 
" Michtam." 
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TO THE CHIEF MUSICIAN. 
The title of this article appears in the superscriptions of 

fifty-five Psalms and is thus of more frequent occurrence 
than any other. Expositors say that the term in the original 
indicates the thought of the one who is the origin of the 
music, i.e., its inspiration. That would not be true in the 
first instance relative to the individual who was the overseer 
of the music in the time when the Psalms were written. 
But in its prophetic significance then the term will apply to 
no other than our Lord Jesus Christ, who is the Leader of 
the praises of His people in every era. Psalm 22, 22-27 
undoubtedly refers to the Spirit of Christ inspiring the 
Psalmist and so throughout the Old Testament. Hebrews 2 
is more specific in adapting the foregoing scripture to convey 
the intelligence that in the midst of the Church, Christ 
Himself is the leader of the praise which goes up in an 
unbroken stream to God the Father. That is descriptive 
of what has been going on throughout the Christian era. 
But subsequent to the Church being translated to her proper 
home there will be a brief period when the language of the 
Psalms will apply with equal force to a revived earthly 
people who will be loyal to death and in the process will be 
led in praise to God by the same person, who is Leader now. 

Psalm 4, although primarily connected with the experi
ence of David, applies with greater force ultimately to his 
Lord who was enlarged when in distress. His Glory was 
turned to shame by the sons of men and gladness was put in 
His heart. (" For the joy that was set before Him He 
endured the cross, despising the shame. . . Heb. 12, 2 ") . 
Psalm 6 speaks of the many sorrows of Christ in the midst of 
His enemies. Psalm 12 shows the same experience de
veloped in the persecution of " the poor and needy" 
remnant by the treacherous and evil rulers of the day in 
which they live. In His devoted love He associated Himself 
with the poor of the flock while here. While since He has 
gone on high He is still watching their interests in deep 
perfect sympathy! 
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GITTITH. 
The title occurs in the superscriptions of three Psalms, 

viz., Nos. 8, 81 and 84. It is generally considered to be the 
name of a musical instrument, possibly used by the Gittites 
or inhabitants of Gath. Be that as it may, there is un
doubtedly an element which refers to thoughts analogous 
to " wine-pressing," with which Scripture constantly 
associates the idea of judgment followed by gladness in the 
hearts of the people of God in consequence of the righteous
ness of God having been vindicated. 

Psalm 8 looks forward to the world-wide rule of the Son 
of Man, when as the Psalm puts it the outburst of the 
redeemed creation from the beginning to the end will be 
" O Lord our Lord, how excellent is Thy Name in all the 
earth!" At present His Name is sadly maligned and 
pushed into obscurity. Nevertheless His Glory is securely 
set above the heavens and hence is not affected by the ex
plosions of man's day. Meanwhile out of the mouth of 
babes He has ordained strength. That refers to the sim
plicity of faith which takes God at His word and in spite of 
the adverse circumstances around enables the individual to 
participate in the gladness of heaven. The Son of Man 
through death has laid the basis whereby all the purpose of 
God will be effected in perfect consonance with His Glory. 

Psalm 81 is primarily occupied with the celebration of 
the salvation of Israel from Egypt, on the ground of judg
ment having been executed on their enemies. The body of 
the Psalm is mainly a survey of the ways of God in infinite 
grace and mercy, in spite of the obvious waywardness of His 
people. Yet notwithstanding the breakdown the words 
have a prophetic bearing as pointing forward to the faithful
ness of God in testimony. That end has been consummated 
in the headship of Christ in relation to all things effected on 
the sure foundation of redemption. He feeds those 
redeemed by His precious blood with the finest of the wheat 
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and satisfies them with honey out of the rock. (Ps. 81,10). 
In Psalm 84 the people of God are brought to the goal of 

happiness in God's dwelling place. Two extremes of 
human constitution described as the worthless sparrow and 
the restless swallow find their homes there, learning the 
resources of the House of God. Anna, who had long been 
relegated to the supernumerary category of the world's 
usefulness, as also the erstwhile restless Saul of Tarsus, 
found their joy and subject of testimony in God's centre. 
The earnest desire of the soul of such tends towards where 
God is adored. The realisation of that will lead to the 
people of God being constantly praising Him. Well 
might the Psalmist conclude with the exclamation " Blessed 
or happy is the man who trusts the Lord!" 

MUTH-LABBEN. 
To the chief musician upon Muth-Labben. A Psalm of 

David (The superscription of Psalm 9). 
Muth-Labben is one of the terms occurring in the in

spired superscriptions of the Psalms which are obscure in 
meaning. Scholars have not agreed as to a satisfactory 
interpretation of the word, but the best linguistic evidence 
is in favour of the translation: " the Death of the " (or 
His) " Son." The Septuagint gives it as: " Concerning 
the secret (things) of the Son." 

Primarily the words of the 9th Psalm would be doubtless 
evoked by the Psalmist's exercises relative to the death of 
his self-willed and ambitious son Absalom but in their 
prophetic bearing they will also express the exercises of the 
remnant of Israel placed in adverse circumstances in the land 
of Palestine during the last days. In the beautiful outburst 
" I will sing praise to Thy name, O Thou Most High." 
(verse 2) the Psalmist was anticipatively using the double 
title peculiarly attaching to God in the accomplishment of 
the promises in the Millennium. The blessings from God 
to man and from man to God will be exercised mediatorially 
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in Christ, Who alone is able and worthy to bear the double 
glory of regal power and priestly grace. However, at the 
same time this Psalm is a choice treasure for the enjoyment 
of the saints of this dispensation who are found in earthly 
circumstances notwithstanding their heavenly calling. 
There can be no dubiety in our minds as to the identity of 
the reference: "Consider my trouble which I suffer of 
those who hate me, Thou that liftest me up from the gates of 
death " (verse 13). 

The Christian recognises the harmony of the passage with 
the first translation of Muth-Labben while contemplating 
with all holy reverence. He perceives in Christ the One 
who passed through adverse circumstances, ever showing his 
rich sympathy with His people in affliction, irrespective of 
dispensation. But we may draw very helpful conclusions 
from the Septuagint translation as well. How intimately 
connected are the ideas of " the secret " and " the death " 
of the Lord Jesus! There was no admission to the 
" mystery " hid in God through ages past until that death 
opened wide the gates that His love might flow forth carrying 
the secret of His counsel to those who are redeemed with the 
precious blood of Christ. 

As a consequence of admission to " the secret of the Son," 
the honour and authority of His name acquire a peculiar 
significance: " They that know Thy name will put their 
trust in Thee " (verse 10). Another link in the chain of 
confidence is forged: " The Lord will also be a refuge for 
the oppressed, a refuge in times of trouble " (verse 9). 
Then the fruit of that confidence becomes manifest in 
singing praises to the Lord who dwells in Zion. Even as 
that is the activity in the inner shrine, so in the outside 
place we are found declaring His doings among the people 
(verse 10). The essence of this is in the propagation of the 
Gospel. As the wonders of His own works in Christ Jesus 
spring up before our spiritual vision our hearts are bowed 
in adoration and ultimately our lips are filled with His 
praise. 
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MAHALATH. 
The bearing of this word in the superscriptions of Psalms 

53 and 88 is rather obscure. In his translation of the Psalms, 
J. N. Darby did not seem to feel justified in offering any 
explanation of the term. While the Revised Version 
suggests that it was the name of a musical instrument. 
G,V.Wigram and other expositors attribute to it the meaning 
of sickness and sorrow. The latter significance can easily 
be understood when we consider the text of Psalm 53. If 
the fool said in his heart " No God," {i.e., the atheistic 
character of evil in opposition to God) then what must have 
been the thoughts of God as he looked down from heaven 
upon the children of men? They must have been akin to 
His thoughts when he contemplated the great wickedness 
of man on the earth in Genesis 6, which led to the ultimate 
judgment of the Flood, blotting out man and his evil deeds 
from the face of creation. 

In Psalm 88 the word occurs with the addition of "Lean-
noth " which brings in the illuminating idea of indicating a 
different state of affairs for God. Most authorities render 
the meaning as pertaining to singing. G. V. Wigram 
indicates that the singing involves " bitterness of sorrow." 
But other competent expositors say that the aspect of the 
singing is in the way of response or answer to an experience. 
In view of that the earth is no longer shrouded in the 
silence of death, because in the language of Samson's riddle 
" out of the eater came forth meat; and out of the strong, 
sweetness has come." Death had yielded nothing but 
sorrow, swallowing up the human race and keeping its 
prey. Lo! One came according to the mind of God in 
absolute perfection, entered into death and emerged a 
triumphant victor from the jaws of the eater! Up to that 
point God had looked in vain for any response. Psalm 53 
contemplates the ruin of man according to nature and 
practice. Psalm 88 indicates a new order of man who came 
in infinite grace and perfect truth to earth as the true revela-
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tion of God the Father. He was accounted with those who 
went down into the pit. (Ps. 88, 4). Lover and friend 
were put far from Him. (v. 18). The wrath of God 
fell upon Him, and yet in deep sympathy with the remnant 
He could submit the challenge " Shall Thy loving kindness 
be declared in the grave, Thy faithfulness in destruction, 
Thy ways known in the dark, Thy righteousness in a land 
of forgetfulness." (v. 11, 12). The sequel is shown in 
the great New Covenant Psalm 89 in the glorious response 
to all the sorrow of Calvary! 

As a proper name Mahalath has significant appellation in 
Genesis. When Esau was 40 years of age {i.e., age of normal 
discretion) he took to wife (a deliberate selection) Judith, 
daughter of Beeri the Hittite and Bashemath, daughter of 
Elon the Hittite. They were a grief of mind (marginal read
ing, "bitterness or sorrow") to his parents. (Gen. 26,34-35). 
Later when Esau saw that Jacob had been sent away with his 
father's blessing and charged not to take a wife of the 
daughters of Canaan who were not pleasing to his father, 
He went to Ishmael and took his daughter Mahalath for a 
wife. (Gen. 28, 6-9). Later the Spirit of God giving the 
genealogy of Esau, (Gen. 36,3), said that he took Bashemath, 
Ishmael's daughter for a wife. Historians say that the 
writer of Genesis made a mistake in mixing the names! 
We submit that the revised name had deliberate significance. 
In the eyes of God there was no difference between Ishmael's 
daughter and the daughter of Canaan. So in the record 
she was given a name of Canaan. She was a sorrow by 
name and no less so in nature and practice to the parents 
and to God. In his second selection Esau came near to the 
right line, but stopped short of the mind of God for the 
descendants of Abraham, the friend of God. How often 
intimate associations are formed by Christians with those 
who are externally connected with Christian profession, but 
who prove to be not different from the world. 
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" THE DOVE OF SILENCE IN THE DISTANCE." 

In the inspired superscription of Psalm 56 occurs the 
expression Jonath-elem-rechokim which is a title of obscure 
meaning. This is one of the Golden Psalms and was 
prompted by the exercises of David when the Philistines 
took him in Gath. Doubtless David's enforced sojourn in 
Gath prefigured the exclusion of the remnant of Israel 
from their Godgiven inheritance and from their privileges 
to be enjoyed at a future period. 

Jonath is used as figurative of a company forced to
gether by adversity, and also indicates a dove-like character 
because emblematic of the meekness shown by those who 
are defenceless and exposed to the attacks of cruel enemies. 

Elem suggests the idea of silence impressed by fear and 
oppression. 

Rechokim implies being pushed away into the distance 
and it has a moral bearing as well as a spatial significance. 
As in Ps. 73, 27, where the same root word occurs and where 
it is rendered " far from thee." 

J. N. Darby's alternative rendering " The dove of the 
distant terebinths (or turpentine trees)" would seem to 
introduce a still more obscure reference, but G. V. Wigram's 
rendering," The dove of silence amongst strangers," would 
be singularly apt with reference to the primary incident 
which evoked the Psalmist's expression. It is also aptly 
applicable to the Lord himself as the man in the distance of 
Ps. 22 and in the condition of the Gospel reference as for
saken by His closest associates and amongst strangers, 
subjected to cruelty and ignominy. 

So this complex word actually unfolds to us the true 
attitude of the people of God in every dispensation as 
subject to the reproach of Christ. The trial of their faith is 
in the assessment of the Lord much more precious than that 
of gold which is perishable, in spite of its being one of the 
most resistent of materials to the eroding influences of time. 
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So the exercises expressed in Ps. 56 are very appropriately 
called " Golden." 

" The oppression of the handful," one of the cognate 
ideas suggested in Ps. 56, would indicate what has been to a 
greater or less degree descriptive of the experience of" the 
little flock " of true believers in every phase of the annals of 
time from Abel downwards. They have been distressed 
and dispersed among the Gentiles. The apostle Peter 
writing to the same class described as strangers scattered 
throughout the province of Asia Minor in the first century 
of the Christian era, exhorted them in terms of endearment 
as " Dearly beloved, strangers and pilgrims, to have their 
conversation honest among the Gentiles." 

The word " conversation " in the English language of 
A.D. 1611, when the authorised version of the Bible was 
translated, meant much more than it does nowadays. It was 
descriptive of the whole manner of life, while the word 
translated " honest" would be literally rendered " beauti
ful." So in spite of persecution it is incumbent on God's 
people to show forth the excellencies of the One who has 
called them out of the realm of darkness into the sphere of 
marvellous light, viz., the Kingdom of the Son of God's 
love. Then their whole manner of life will be beautiful 
amongst those who are still strangers to God's grace and 
will be a powerful advertisement for the gospel. 

What a peerless privilege is ours to follow in the lineal 
extension of the path of Christ who was oppressed and 
afflicted yet opened not His mouth, brought as a lamb to the 
slaughter, and as a sheep before her shearers was dumb 
(or silent)! 

The apostle Paul commenced the appendix to the 
Corinthian epistles by beseeching them by the meekness 
and gentleness of Christ. (2 Cor. 10,1). But the immedi
ately preceding sentence closing the main part of the epistle 
was a doxology of great sublimity " Thanks be unto God for 
his unspeakable (lit. inexpressible) gift." There is rich 
compensation for all the trials in the fellowship of the hand-
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ful of believers who are exclusively those who have the 
capacity to esteem the preciousness of Christ. " Unto you 
therefore who believe he is precious." (i Peter 2, 7). 

THE VALLEY OF BACA. 
" Who passing through the Valley of Baca make it a well; 

the rain also fills the pools." (Ps. 84, 6). 
The Valley of Baca means the vale of tears. To some 

Christians it may only be a shallow depression in an even 
plain of easy circumstances. To others it may prove to be a 
deep dark ravine in a continuous succession of untoward 
circumstances. Even as different characters of wind 
must blow on different gardens to cause the spices to flow 
out (Song of Songs 4, 16), so differences in depth and 
character of the valley are necessary that God's work may 
be rendered effectual in our souls. To one, the valley of 
Baca may be the removal by death of him or her who has 
become the idol of the heart; to another, it may be the 
rupture of bosom friendship; to a third, it may mean the 
loss of health; to a fourth, it may involve the loss of the 
means of subsistence; to a fifth, it may be merely the 
thwarting of the will. The last mentioned may seem to 
some a very shallow valley in the plain of human experience. 
But these little realise the thraldom of the human will, and 
what a very painful process is involved in the breaking of 
the will. It is, however, in the painful rather than in the 
pleasing paths of life that we get refreshment from God. 
When a man or a woman has come to the end of self, God 
has found His opportunity to bless that person. 

Hagar got no sustenance from God until weary and foot
sore with an empty water-bottle she had cast her child 
under a shrub in the desert and retired that she might not 
witness his death, and that she, too, might die. She had not 
only come to the end of her efforts, but to the end of herself 
as well. God, then, opened her eyes and she saw a well of 
water in her " valley of Baca." (Gen. 21, 14-19). The 
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well had been there but she had not been able to see it. 
How often have we in time of trial allowed nature to obscure 
our spiritual vision and we have failed to find a well in the 
valley! Again Samson in the moment of victory over the 
Philistines, exulting in the glory and strength of his own will, 
just as he had made an end of boasting, suddenly found 
himself precipitated into the valley of Baca. (Judges 15, 
14-19). He became sore athirst nigh to the point of death, 
but he turned to God in his extremity and God opened his 
eyes to see a " well" of water in the dried jawbone which he 
had cast away in the moment of his triumph. As a con
sequence, Samson's spirit revived in contact with God's 
resources. 

The valley of Baca is then not merely a valley of sorrow. 
It is also a valley of blessing and very great joy. Well might 
the Psalmist in the eighty-fourth Psalm ascribe blessedness 
to the man whose strength was in the Lord, because it 
makes all the difference in passing through the valley of 
Baca. The unexercised soul may pass through the salt 
vale of tears but finds no well there: The one whose heart 
delights in the Lord and is confident in the precious thought 
that He does everything right finds not only a well in the 
valley, hidden from the careless glance, but the blessing of 
God to his soul is such that there is rain filling the pools or 
surface depressions too. The well is fed from secret 
springs, but the rain betokens blessing so much in evidence 
that even the sceptical mind cannot gainsay. 

The Psalmist concludes this psalm with the exclamation 
" O Lord of Hosts, blessed is the man that trusts in thee." 
He goes from strength to strength and has the cheering 
prospect as someone has said that " there will be no 
dark valley when Jesus comes." To the natural mind 
God's movements are shrouded in mystery, but there is a 
key which unlocks the whole mystery. Now for a moment 
there is the gloom of the dark valley. But following on the 
sorrows which inspire weeping will yet come the coronation 
with rejoicing. 
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WANDERINGS AND TEARS. 
" Thou tellest my wanderings: put Thou my tears into Thy 
bottle: are they not in Thy book?" (Psalm 56,8). 

Man has been a wanderer, ever since Cain went out from 
the presence of the Lord, and dwelt in the land of Nod (lit. 
the land of " wanderings ") (Gen. 4, 16). So one of the 
most interesting of secular studies is presented in the pro
blem of the " Migrations of Peoples." Ethnologists tell us 
that the main factors causing a migration are expulsive and 
attractive. As to the former it may be caused by a dearth of 
food supply or lack of water or from over-population. The 
attraction of better conditions elsewhere is averred to be a 
less potent cause than the expulsion of necessity, as people 
are naturally inert and will cling to their fatherland. Yet 
cupidity has determined many human " drifts." The 
control of a migration once started is said to be mainly due 
to geographical conditions. Streams of men, like those of 
liquids, take the line of least resistance, being deflected by 
various barriers. 

We do not seek to belittle the investigations of students of 
the subject. But we do well to observe that they ignore the 
testimony of Scripture as to the initiation of the process. 
Because it is well-known that the seed contains all the 
principles and features which later become manifest in the 
fruit. So whatever may be the features and controlling 
influences of human migration, they are contained in embryo 
form in the inception of the matter. Anterior to all the 
material causes is the deep-seated moral cause that Cain 
slew his brother through envy, and went out from the 
presence of the Lord to follow a path of self-will described 
in the last epistle of the New Testament as " the way of 
Cain." (Jude 11). Moreover, we should take note of the 
precision of Scripture, Cain went out from the presence " of 
the Lord." The term " Lord " implies complete domina
tion. So that the person who remains in the presence of the 
Lord becomes subject to the Lord's will. Henceforth his 
prayer becomes, " Lord, what wilt Thou have me to do?" 
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On the other hand, man in the " way of Cain " has rejected 
all idea of the control of the Lord and consequently he has 
become the plaything of forces over which he has no control 
and into the nature of which he has little insight. 

But the primary purpose of this article is not to dilate on 
the features of man's wanderings away from the Lord. But 
to show that the Christian, although not immune from the 
fruits of the world movements, has a resource in the sense 
that he is essentially in the control of the Lord's will. 
Nothing happens to him by chance. Indeed all things work 
together for good to those who love God. (Rom. 8, 28). 

The passage of Scripture forming our text is an extract 
from the first of a group of five psalms described as "golden" 
because esteemed as such in God's assessment. The 
Psalmist wrote the lines in the sense of the unfailing mercy 
of God which had preserved him through countless jeo
pardies. So the Christian, although having his real interests 
in heaven, is a man on earth. But these interests lead to his 
being involved in a heavenly calling which causes him to 
differ from the mere worldling whose interests are earth-
bound. Hence the Christian is supported by Divine power 
which is available to faith. The life of faith, marked out by 
the footsteps of the Lord Himself while He was on earth, is a 
path characterised by submission to and dependence on the 
will of God. The apostle Peter speaks of the trial of our 
faith as being more precious than of gold that perishes. 
(1 Peter 1, 7). 

The Psalmist records his sense of God's perfect account
ancy. " Thou tellest (lit. countest) my wanderings." 
(Hebrew word, " Nod."). So the man of God may not 
differ in appearance from those around him. He has to 
work for his living. In times of industrial stress such as 
the present period, he may come to be out of work, and may 
have to move to another sphere of action. In that new set of 
conditions, he may still remain unemployed and he may be 
tempted to view the conditions as constituting an enigma. 
He may feel akin with the common expression at the close of 
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the Old Testament times, " It is vain to serve God!" (Mai. 
3, 14). Does God really care for His people? That there 
were many similar mysteries indicated in the Old Testa
ment is evident, in spite of the fact that then the people of 
God had only an earthly calling, and hence all their blessings 
were earth-centred. 

However, there need be no dubiety on that point in this 
dispensation, because the blessings of the people of God are 
not now earthly. Every condition obtaining for the 
Christian has a distinct orientation. The apostle James 
exhorted his brethren to be patient in view of the coming 
of the Lord. (Jas. 5, 7). That is the purpose of all the 
discipline through which God's people are caused to pass. 
Jacob stated before Pharaoh that the days of the years of his 
life had been few and evil. His is a striking instance of 
God's dealing in mercy. In spite of all Jacob's wanderings 
to little evident result, he undoubtedly profited by the pro
cess, because his life had a golden sunset, as witnessed by 
his prophetic words in the 49th chapter of Genesis. The 
Christian's pathway may seem to be as much a maze or 
" tangled skein " as that of the worldling. But the mani
festation of the end on which this apparent maze debouches 
at the judgment seat of Christ will explain everything. 

God's merciful dealings with us in our wanderings 
produce results. These are described by the Psalmist as 
" tears." The alternative reading is " My tears have been 
put in Thy bottle." It is very striking that there should be 
a resemblance in this verse which linguists describe as a 
paronomasia, between Nod ' wandering ' and Nod ' bottle ' 
(i.e., a skin or leather sack). God has taken perfect cogniz
ance of our devious way and has so arranged matters that 
there are precious results from the spiritual exercises 
stimulated therein in the form of minute drops. Moreover, 
He has provided the receptacle for their collection, so that 
not one of them may be lost. He counts the tear-drops as 
well as the wanderings, which are antecedent. There are 
said to be 60 drops of water in a teaspoonful. (Of course, 
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the number will depend on the size of the drops which in 
turn depends on certain physical conditions). The 
apothecary is very careful in gauging potions by the number 
of drops. Moreover, he enters up the details of every 
prescription in a book which he preserves with great care. 
Shall we not join in the Psalmist's beautiful concession to 
God's care? The result of our spiritual exercise due to 
discipline may be very small, but it is preserved safely in 
God's bottle, and the record is entered in His book. How 
encouraging to know that the process and results are 
immune from all the evaporating influences of time! 

From the word " tears " being used to describe the 
results of exercises incident to our secular affairs, we would 
learn that they are definite entities and not continuous 
streams, i.e., there is a definite result or " tear " for each 
exercise. A teardrop is a perfect sphere. But when it is 
dropped into His bottle, it becomes merged with the results 
of previous exercises. But its identity is preserved by the 
entry in His book. By these statements, we are not seeking 
to gainsay the very wonderful correlation of exercises which 
undoubtedly exists. This correlation is one of the features 
of the Holy Spirit's business. So that there is a repetition 
of what occurred at the close of Old Testament times. 
Those were times very much like our own. External 
evidences belied the real state of affairs. The proud were 
acclaimed as happy; the wicked were set up; the tempters 
of God blaspheming His name were prospered. What a 
riddle was presented by such, features, and how these 
features are duplicated in our own day! 

However, it is well to see the other side of the picture. 
Those who feared the Lord spoke often one to another. 
They could derive no comfort elsewhere. Consequently, 
there was at once established a correlation of exercises. So 
it has always been in the fellowship of God's people. This 
process is perfectly recognised by the Lord, " and a book of 
remembrance was written before Him for those who feared 
the Lord and who thought upon His name." (Mai. 3, 16). 
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May we then not be found amongst the doubters as to God's 
care who are cast down by the apparent success of the op
position! But that like the Psalmist and those obscure 
people in his lineal descent in post-captivity days, we are 
found walking in the fear of the Lord and enjoying the 
preciousness of His name. 

AIJELETH SHAHAR (The hind of the morning). 

The inscription of Psalm 22 suggests a new day introduced 
for God's eternal pleasure as full of blessing for His 
whole creation. (Rom. 8, 21, 22). In the beautiful 
oriental thought of a deer silhouetted on the horizon at 
dawn with the background of the sun rising in all its splen
dour, we have presented the glorious prospect portrayed 
unmistakably in the second part of the Psalm commencing 
with verse 22. That is the consequence of the momentous 
transaction in the first part of the Psalm in which two 
eternities meet in rapturous wonder. As the consequence 
of the question of human sin being completely solved by the 
One of whom the Psalm speaks prophetically, God would 
engage His people, redeemed at such infinite cost, with the 
results in resurrection of what has brought eternal glory to 
His name. Every attribute of God was completely vindi
cated at the Cross! The results are presented in the form 
of praise in the three concentric spheres of blessing, viz., 
" the church," " the seed of Israel " and " all the ends of 
the world." A seed shall serve Him; it shall be accounted 
to the Lord for a generation. That is the answer to the 
question in Isaiah 53 " Who shall declare His generation?" 
His life taken from the earth has resulted in superabundant 
fruit. They shall come and declare His righteousness unto 
a people that shall be born what He has done. (Ps. 22, 
30-31). In its application the statement includes the pro
clamation of the Gospel in all the dispensations. 
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THE END OF PRAYER. 
" There shall be a handful of corn in the earth upon the 

top of the mountains; . . . Blessed be the Lord God, the 
God of Israel, who only doeth wondrous things. And 
blessed be His glorious name for ever; and let the whole 
earth be filled with His glory. Amen and Amen. The 
prayers of David the son of Jesse are ended." (Psalm 72, 
16-20). 

The literal rendering of the first verse of our text is that 
there shall be abundance of corn in the earth, so much so 
that the valleys will not be able to hold the profusion, but it 
will reach up over the tops of the mountains. That is a 
great contrast to the conditions obtaining now. The tops of 
the mountains are simply rocks, in the crevices of which 
minute traces of vegetation may exist. Trees are found 
often thousands of feet up the mountain sides, but corn 
makes little headway if far removed from the valley. 

That will undoubtedly be a feature in the material creation 
during the millennium. But the same profusion of fruit 
will mark the spiritual sphere as well. " The fruit thereof 
shall shake like Lebanon." A servant of the Lord was once 
asked for terse Scriptural evidence of the revolution intro
duced in the millennium. His reply was:—"The meek shall 
inherit the earth." If so, a radical change must take place! 
The meek are at present pushed to the wall. The world has 
no use for the backward contemplative frame of mind. The 
bustling " go-getter " is the man who inherits the earth 
under existing conditions. But all that will be changed 
when the glory of Jehovah Elohim shines in on this sad 
earth. " He will bid the whole creation smile and hush its 
groan." The creation itself shall be set free from the bond
age of corruption into the freedom of the glory of the 
children of God. (Rom. 8, 21). 

Man has had a long innings of nearly 6,000 years inter
rupted only once by wholesale judgment in the Flood. 
During the last generation, his wondrous doings have 
eclipsed the sum total of the achievements of all preceding 
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generations. So that the Psalmist's dictum, " The Lord 
God only doeth wondrous things " would seem to be 
somewhat antiquated ! However, human doings have 
never got beyond the physical sphere. The wonderful 
manipulation of ether waves which seems " uncanny " to 
the ordinary observer, is nevertheless strictly within the 
realm of inanimate creation. 

Man has never performed the feat of evolving life. He 
has devised many improvements in the art of killing or 
taking life away, but he has made no progress at all in com
municating life to inanimate matter. " If a man die, shall 
he live again?" is one of the oldest propositions enunciated 
by Job. (Job. 14, 14). He certainly has never lived again 
by human agency. So the most wondrous doing is reserved 
for the operation of the Lord God alone. At first, He 
breathed into man's nostrils the breath of life and man 
became a living soul. Of greater significance is the New 
Testament revelation, " The last Adam is a quickening, or 
life-giving, Spirit." (r Cor. 15,45). 

The integration of the process is that the whole earth will 
be filled with the glory of the Lord. So this peculiar aspect 
of doxology is a fitting climax to the second book of the 
Psalms and receives the double Amen from the Psalmist as 
the emphatic seal of his aspirations. His prayers were 
ended! Why? Because there was nothing left for which he 
could pray. When the glory of the Lord fills the earth, 
every need will be satisfied. There will be no further desire. 

Now, there is a phase in which this desirable end is 
achieved now. The Lord's people have the privilege of 
coming together in the bonds of His love and in the authority 
of His name. In such assemblies His presence is realized. 
The sense of the honour which is His right becomes para
mount. The glory of the Lord fills everything. So like 
the disciples on the mount of Transfiguration, they see no 
one save the Lord of glory. 

When the climax of the Psalms is reached, there is no 
room for any other idea than praise to the Lord. " Let 
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everything that hath breath praise the Lord. Praise ye the 
Lord." (Ps. 150, 6). So when in assembly we sample 
the state of affairs which will superabound ere long in the 
universe of bliss, we, too, have no petitions to make; we 
are simply enveloped in a garment of praise. May that 
delectable condition be sought after and better realized by 
Christians everywhere! 

PSALMS, HYMNS, AND SPIRITUAL SONGS. 
One might be tempted to think that these terms imply 

but trivial distinctions, did the Apostle not make specific 
use of them in Eph. 5,19 and in Col. 3,16. We may thus 
be sure that in their use the Spirit of God has something 
special to unfold for our profit. A psalm is not necessarily a 
psalm of David. The thought of God's mercy was the 
prominent impulse which inspired the Psalmists to pen the 
psalms. So, too, it is the deep sense of the mercy of God in 
our souls which will lead us to burst forth in a psalm to 
gladden the heart of the Lord, e.g., 

" Our Shepherd is the Lord, 
Hymns have reference to the greatness and majesty of our 
blessed Lord calling forth our audible praise. This is not 
shutting out the fact that unless we are stirred in our souls 
we shall not be able to give expression rightly to a hymn. 
But that does not give essential character to the hymn. 
Everything sinks into insignificance in the presence of the 
greatness of the Lord, e.g., 

Jesus, Thou alone art worthy 
Spiritual songs on the other hand, refer more to the 

greatness of the work of the Spirit of God within leading us 
not only to make melody in our hearts to the Lord but to 
break forth into singing. The gladness in our hearts is 
called up in response to the joy of His heart. What stirring 
impulse can prompt such words as :— 

" Praise ye the Lord " again, again 
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