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THE KINGDOM OF GOD. 
THREE PHASES. I. 

The Kingdom is God's intervention in the affairs of men, 
displaying His character and establishing His rule. As to 
time there are three distinct phases. 

(i) While the Lord was on earth, God was in Christ 
reconciling the world unto Himself. All the glory of God 
was brought to a focus in a man, so that at Bethlehem the 
heavenly host could declare God's good pleasure in the child 
in the manger. Subsequently, in His public ministry those 
who in grace came to be associated with Him were in re
lation to the Kingdom. Behold the Kingdom of God is 
within you or in the midst of you. (Luke 17, 21). 

(2) Consequent upon the death, resurrection and ascen
sion of Christ to God's right hand._ another phase of the 
Kingdom was introduced by the coming of the Holy Spirit. 
The Kingdom does not come by observation. (Luke 17, 
20), i.e., it does not appear to the eye, but it makes progress 
in the hearts of men and women. Since the King has gone 
on high it is the Kingdom of heaven (the heavens rule), i.e., 
the centre of authority, but there is also power manifested 
(that of the Holy Spirit) so that the authority on high may 
not be flouted. Because every kingdom of consequence has 
power to enforce the will of the central authority to the 
utmost bounds of the kingdom. Thus the Kingdom is not 
meat and drink (symbolical of essential material existence), 
but righteousness, peace and joy established in souls by the 
power of the Holy Ghost. (Rom. 14). We enter the King
dom by faith then we confess Jesus as Lord. (Rom. 10). 
We bow the knee to the rule of God, thus the present phase 
of the Kingdom is in mystery or hidden. The " Kingdom 
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of God " is the term which includes every aspect under 
which the kingdom idea is described. 

(3) But the Kingdom is not always going to be of hidden 
character. Ere long the king whose right it is to reign will 
come to take charge of the earth to administer the principles 
of God, viz., righteousness, peace and joy to the erstwhile 
unrighteous, warring and sad world. Before doing so He 
will snatch up His people of era No. 2, to be forever with 
Him, to be associated in His rule in era No. 3, and in the 
subsequent eternal state, where righteousness is not merely 
dominant, but the essential element of its constitution, so 
that unrighteousness is inconceivable. The Kingdom will 
then come by observation! Every eye will see the King 
coming in His glory. But before instituting the era of the 
universe of bliss, He will purge the earth of every vestige of 
man's waywardness. Evil men and their works will be 
brought under inexorable judgment. There will be a period 
of a thousand years of perfect administration, popularly 
alluded to as the millennium, when the attributes of God 
will be fully demonstrated. Where man has made ruin of 
God's fair creation for six thousand years in sin and rebel
lion, there will be a perfect exposition of God's character 
for one thousand years, proving that God has not been 
without a remedy for the ills of mankind. All the resources 
of God are concentrated in Christ in Whom all fulness is 
pleased to dwell. Everything will be subservient to His will. 

THE KINGDOM OF GOD IN THE GOSPELS. II. 
Although in the Old Testament there were many in

dications of God's rule, when the fulness of times came and 
God sent forth His Son, a new condition was introduced. 
After the enemy's initial triumph in Eden God announced 
to the serpent that the woman's seed would bruise his head 
and in the process he would bruise the heel of the former. 
The enemy was not to be left in permanent control of man 
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and the earth. Prophetic communications with that import 
were made to Abraham, Isaac, Jacob, Moses, but the 
culminating point was reached in the time of David and 
Solomon, when a beautiful type of the coming Kingdom 
was exhibited. Prophets took up the line. Daniel fixed 
the time of the coming of the King. Nebuchadnezzar was 
warned of His crushing power and the institution of a 
permanent Kingdom and also that the heavens rule. 

Hence when John the Baptist preached the imminence of 
the Kingdom of Heaven it was not a new story to the in
structed Israelite. Immediately after that the Lord took up 
His public ministry and put emphasis upon the same 
theme. In both ministries there was a clarion call to re
pentance. In the Sermon on the Mount the Lord sets 
forth the characteristics of those who enter the Kingdom. 
On Nicodemus He pressed the necessity of the new birth 
apart from which no one could see the Kingdom. To His 
disciples He revealed that the simplicity of a child was the 
condition of entrance. To John it was future, but the Lord 
could speak of it in the present tense. He was exercising 
the power of the Kingdom over Satan and his subjects. He 
gave commissions to " the twelve " and to " the seventy " 
to preach the Kingdom. However blind people might be 
the demons were quick to perceive the revolution which had 
occurred consequent upon His presence on earth. They 
felt His power as under His authority. The Lord had come 
to undo the works of the devil and to preach to the people 
the good news of the kingdom. The power was already in 
evidence which would set man free from the age-long ser
vitude to Satan. He did good and healed all oppressed of 
the devil. The people marvelled, but the rulers fumed and 
blasphemed His name. 

When the Lord was on earth the Kingdom of God was 
here but it could not be called " the kingdom of heaven " 
until He ascended, because the King was on earth. Hence 
that aspect which formed an important part of His ministry 
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had relation to the future. The Jew thought that his 
genealogy secured him a place in the Kingdom but that was 
erroneous. A radical change was necessary. Blood, the 
will of the flesh and the will of man were completely dis
established. There is meticulous care in the choice of the 
language of Scripture. There is no confusion of terms. 
All through the Old Testament, the men of God looked for 
the Kingdom. Although there was faith and also the hidden 
control of God, since righteousness was not accomplished, 
God could not come out in grace which is the rule or 
character of the Kingdom. The kingdom involves the 
responsibility consequent on grace. If one is not influenced 
by grace in relation to others {i.e., hard hearted), then 
discipline will ensue. 

The usage of the term " Kingdom of Heaven " is con
fined to Matthew's gospel, indeed the term " Kingdom of 
God " is only used in four passages in that Gospel and in 
each case stress is put on the moral or internal aspect, viz. 
(i) " Seek ye first the Kingdom of God and His righteous
ness." (Matt. 6, 33). The law was the measure of man's 
righteousness with relation to God and his neighbour. 
Man was to put himself in line with the righteousness of 
God, making the matter his prime object of life. (2) " If 
I cast out devils by the Spirit of God then the Kingdom of 
God is come unto (or in the midst of) you." (Matt. 12,28), 
i.e., the power of God was manifested in and through Christ 
and affected those with whom He came in contact. (3) 
" It is easier for a camel to go through the eye of an needle, 
than for a rich man to enter into the kingdom of God." 
(Matt. 19, 23). That statement speaks of the intimate way 
in which the power of God works. The Jews had been 
taught to believe that riches were a mark of the favour of 
God. That idea had to be disestablished from men's 
minds because it was on the eve of going out of date. (4) 
" The publicans and the harlots go into the Kingdom of God 
before you." . . . . " the Kingdom of God shall be taken 
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from you." (Matt. 21, 31, 43). At first these statements 
would seem to be at variance with the principles already set 
forth. Yet the strange preference and association are 
completely explained when we consider the history of the 
people of privilege in the Old Testament and the way they 
treated the Son of God when He came in grace. The 
righteousness of God is in Himself displayed and in His 
own consistency and was revealed to man perfectly in Christ. 
Man's true righteousness should have been manifest in 
recognising the claim due to God. Man in his best estate 
failed to be consistent with the will of God. God was in 
Christ reconciling the world unto Himself. Man rejected 
Him in the person of Christ. Because of man's disobedi
ence and thus the introduction of sin into the fair creation 
God expelled man from His presence. When God in 
goodness and mercy came in the person of Christ man 
expelled Him from his rightful place in the world which had 
been created for His good pleasure. 

The expression " the Kingdom of their Father " in 
Matthew 13, verse 43, and " my Father's Kingdom in 
Matthew 26, verse 29, would indicate the heavenly side of 
the coming kingdom. Their righteousness will shine forth 
and in that kingdom the Lord shall drink the new wine of 
joy with His disciples, while Christ and His own will reign 
over the kingdom under heaven. 

" The kingdom of the Son of Man " refers to the earthly 
side of the same kingdom. Dominion will be exercised 
over all the nations under heaven. Everything is to be put 
under Christ, the Son of man, to whom all judgment is also 
committed. In Matthew 17 on the Mount of Trans
figuration, the heavenly saints were represented by Moses 
and Elias in glory with the Lord, and the earthly saints 
were represented by the three disciples in their normal 
condition on the earth, overshadowed by a bright cloud 
which was the Shekinah glory of the presence of God. 

The Kingdom of God is the authority and power of God 
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exerted for the preservation of its subjects from the evil by 
which they are afflicted, and for subduing everything under 
His sway of blessing. It was exhibited in the Lord's works 
while He was here. 

The Kingdom of Christ and the kingdom of H's Father 
David refer to the earthly side of the kingdom. The former 
is wider than the latter, which never extended very far 
beyond the confines of Israel, as known in later days. But 
the former shall include every part of the earth. " He shall 
have dominion from sea to sea and from the river to the ends 
of the earth. His name shall be excellent in all the earth 
and shall continue as long as the sun, men shall be blessed 
in Him and nations shall call Him blessed." (Ps. 72, 8,17). 
That was the phase which filled the minds of God's earthly 
people with joyful expectancy. 

The testimony to his Messiahship was superabundant. 
John the Baptist was to make ready a people prepared for 
the Lord. From Malachi 4 we glean that Elias was to be 
the herald of the Sun of Righteousness but John disclaimed 
all connection with Elias, and in answering the Pharisees he 
adopted Isaiah 40, verse 3 as his commission and not 
Malachi 4, 5. But the Lord in answering the disciples left 
no dubiety in the minds of the hearers as to the identity of 
John with Elias. John came in the spirit and power of 
Elias and if the people had received him no other would 
have been needed. So that to the nation he was not Elias, 
but to his disciples he was conclusively so. 

The wise men of the East enquired for the One born King 
of the Jews. They were enlightened and guided by God. 
But the orthodox people of God instead of being overjoyed 
were apprehensive of evil due to the report. Well might 
Herod and all Jerusalem be troubled by the rumour, since 
they had usurped place and functions without title thereto. 
There were obscure people like Simeon and Anna and their 
associates in harmony with the mind of Heaven. Again at 
the outset of His public ministry, Nathaniel hailed Him as 
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the King of Israel and at the close of that peerless ministry, 
He rode into Jerusalem on an ass's colt in accordance with 
prophetic statement, amid the loud hosannas of the people 
who for the moment at least were in harmony with Heaven. 

There are two great main roads running through 
Scripture, viz., the purpose of God and the responsibility of 
man. The latter is connected with the ways of God on 
earth, while His purpose connects with heaven. In Eden, 
the tree of the knowledge of good and evil was the test of 
man's responsibility and so long as he continued in obedience 
he could partake of the tree of life, but when he disobeyed he 
had no longer access to that tree and ultimately God had to 
bring in another man who would prove to be the complete 
solution of the problem of bringing the two roads together. 

In Matthew ch. 13, the Lord describes Himself as a 
Sower of seed in the field of the world. The good ground 
receives the good seed of the Word and brings forth fruit. 
There are tares from the seed sown by the devil. There are 
men formed by the evil doctrines of the devil. The fruits 
of these seeds cannot possibly be transposed although they 
are intermingled with no hope of separation at present. 
But at the harvest the power of God will effect a complete 
separation. In the parable of the net cast into the sea a 
similar lesson is impressed. In the introduction of the 
leaven to the meal, the permeation of profession and in the 
grain of mustard seed sowed in the field the widespread 
development of evil are clearly shown. But in the parables 
of the treasure hid in the field and of the pearl of great price 
we see the pure results of God's operation uninfluenced by 
all the works of the devil. 

THE KINGDOM OF GOD IN THE ACTS—III. 
The exposition of the Acts is apt to degenerate into an 

essay on geography, but the sense that the book presents 
samples of the power of the Kingdom will counteract the 
tendency. In the first chapter we have a summary of the 

103 



conclusion of each Gospel in (i) the Resurrection and (2) 
the Ascension of Christ, (3) the promise of the Holy Spirit 
and (4) the promise of the Lord's coming again. 

The book covers the second generation of the Christian 
era approximately of the same duration as that of the Lord's 
life on earth (the Gospel era), and therefore forms a sort of 
bridge between the gospels and the epistles. The epistles 
were written for the most part at the end of the second gener
ation of the era. In the Acts, evidence is afforded of the 
carrying out of the commission of the Lord to preach 
everywhere. Practical examples are given of the doctrines 
which are subsequently developed in the epistles by Paul, 
Peter, John, etc. 

The early Christians were marked by nearness to the 
Lord, (in the world but not of it!). They were full of the 
Holy Ghost. Hence there were wonderful works of healing 
and saving power. There were great Gospel triumphs 
over tremendous obstacles. They were not like the spies 
of old who reported about giants and high walled cities. 
The obstacles were but food for faith! Nothing stood 
before them in their triumphal march. The purpose of the 
book of the Acts is to show that the things the Lord Jesus 
began to do and teach as related in the Gospels were con
tinued after His Ascension through His servants. 

The Apostles were instruments in His hand. The Holy 
Spirit was the dynamic power. Although heaven had 
become His seat the Lord was no less active than He had 
been on earth and in a larger sphere of operation. In the 
Gospels He fed the bodies of thousands. In the Acts He 
saved souls by the thousands. Obviously the Lord was 
leading His servants and guiding them how to proceed all 
through the era of grace. To Him His servants pray. 
(Acts 1, 24). To them He sends the Holy Spirit. He 
heals the lame. (3,16). While Stephen saw Him standing 
(7> 55)- To Saul He proclaims His identity, " I am Jesus." 
(io, 13) and so on. 
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In view of such statements the problem demands solution 
as to how far conditions now differ from those obtaining 
then. The answer is not difficult to give. Too often 
Christians have hindered the t'de of blessing owing to 
worldly a;ms and associations which have reduced the mass 
of profession to an empty sham of Laodicean character. 
We are apt to criticise others, but in this connection we do 
well to examine ourselves in the light of scriptural in
junction. 

The ascended Lord empowered His ambassadors, added 
daily to the Church and extended the boundaries of testi
mony. The Apostle Peter proclaimed Him both Lord and 
Christ. In Samaria, Philip preached Christ, His person 
and work, (the cross, His resurrection and ascension). 
Hence great joy was manifested. The Kingdom was 
established in souls, then the powers of the Kingdom were 
demonstrated. His resurrection baffled the rationalistic 
Sadducee. His ascension disturbed the complacency of the 
ritualistic Pharisee. Every chapter is radiant with the power 
of the Kingdom. The sceptre of grace had been extended 
and forgiveness was proclaimed to the rebels. The great 
lines of development were indicated geographically from 
Jerusalem to Samaria, Antioch, Ephesus, Colosse, Philippi, 
Thessalonica, Athens, Corinth, Rome, etc., and to the utter
most bounds of the habitable earth. These were citadels 
of the enemy, stormed and captured by the good soldiers of 
Jesus Christ. 

The Apostle Paul's commission was to open eyes, turn 
from darkness to light and the power of Satan unto God in 
order to receive forgiveness of sins and inheritance among 
the sanctified by faith in Christ. (Acts 26, 18). 

The Holy Spirit abode in them, was in them, and worked 
through them. In these conditions we have the essence of 
their tranquillity of mind, their power and their successful 
service and witness. But evidences were soon afforded that 
the Kingdom suffered or permitted violence to be done to 
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its ambassadors. Stephen was stoned, James was slain by 
the sword, Peter was imprisoned, Paul was stoned, scourged 
and imprisoned, yet undaunted courage marked them. 
Moreover their souls were rilled with gladness, they could 
sing songs of praise in the prison in midnight darkness, 
because they had incomparable light in their souls. Yet 
here and there we find the active intervention of God on 
their behalf. Angels loosed chains, prison doors were 
opened and the ambassadors went free. But again in a 
Philippian dungeon the chains were loosed and the doors 
opened, yet no one went free. But the miracle resulted in 
the jailer himself being set free from a vastly greater thral
dom than that of Rome. 

The book closes in Rome with its chief figure receiving 
all that came to him while he preached the Kingdom of God 
and taught those things concerning the Lord Jesus Christ 
with all confidence, no one forbidding him. It is a rather 
unsatisfactory ending as stories go. Curiosity would want 
to know what ultimately happened to the hero. But 
Scripture does not satisfy curiosity. Indeed it does not 
stimulate interest in the ambassadors but in the King. 
The all-absorbing theme was that the precious things of 
heaven which find their centre in the Lord Jesus Christ 
were taught. 

Many christians fail to apprehend the difference between 
the ways and the purpose of God. In His ways, God deals 
with man conditionally, but the purpose of God involves the 
unconditional rule of the heaven and the earth by Christ, 
the man of His counsels. In the former line God offered 
restoration to the Jews by Christ personally. As king He 
was ready to effect all the promises of God if they had 
received Him. Their refusal filled up the measure of 
man's sin and broken responsibility. On the line of purpose 
He used the failure in order to introduce the heavenly 
department of the Kingdom, without which there could not 
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be any Millennial kingdom. In the line of purpose He came 
to earth to die and to lay the foundation of future blessing 
on the unbreakable basis of redemption. Ever and anon 
throughout the Old Testament there are examples of the 
foregoing distinctions. There were unconditional promises 
in Genesis, Ch. 12, renewed in Ch. 22 of the same book, 
connected with purpose. Subsequently there was a chain 
of conditional promises in the Law connected with the ways 
of God. 

Underneath God's dealings in His ways with the first 
man during His period of probation until the coming of 
Christ, was the purpose of God in the second man, the Lord 
from heaven. The failure of the former only cleared the 
way for the latter to make all good for God. 

That there is a great transition in the teaching of the Book 
of Acts is evident to every careful student of Scripture. 
In the early chapters the Apostle Peter charged the people 
with culpable homicide, as a deed done in ignorance. He 
put emphasis on the resurrection and the promise of the 
Holy Spirit. On the other k.nd in the 7th Chapter of the 
Acts, Stephen accuses the leaders of the people with wilful 
murder and the rejection of the Holy Ghost! 

The rejection of Christ in the person of Stephen severs 
the Christian from connection with Jerusalem, the centre 
and perfection of beauty as to the earth, but links him up 
with Heaven, where a new centre has been established in 
the Glory of God with the Lord Jesus as the new object 
for occupation of the soul. The death of Stephen marks 
the close of the transitional period. Then on the line of 
responsibility, the centre of gravity of Christianity shifted 
from Jerusalem as the work of God spread to Samaria, 
Damascus, Joppa, Caesarea, Antioch. In the last mentioned 
the first Gentile church was planted without the help of 
apostolic ministry and from that centre the evangelization 
of the heathen began. 
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THE KINGDOM OF GOD IN THE EPISTLES—IV. 

At the end of Romans, Ch. 4, we find the bases of re
demption in the death and resurrection of Christ. The 
sequel appears immediately in the opening of the fifth 
chapter where the blessings of the Kingdom are vouch
safed in the Lordship of Christ. " Therefore being justi
fied by faith we have peace with God through our Lord 
Jesus Christ . . . . and rejoice in hope of the glory of 
God." (Rom. 5, 1-2). As soon as we come under His 
Lordship we come under the reign of grace through 
righteousness, that is the place of security from evil. The 
Lord ;s set over all things which are not yet put under His 
feet. He is now hid from mortal eye, nevertheless His 
Lordship will yet be manifested, and meanwhile it is true to 
faith. 

In the death of Christ righteousness was accomplished. 
In His resurrection there was complete testimony that 
righteousness had been accomplished and that every attri
bute of God's character had been vindicated. In His 
ascension and subsequent glory there was the celebration of 
the victory of righteousness over all the powers of evil. All 
heaven was resplendent with His reception on high. He is 
crowned with glory and honour but earth's acclaim in 
accord with heaven is deferred except in hearts touched by 
grace where there is now harmony with heaven. In the 
sense of God's victory the christian is empowered to over
come evil with good. The present value of the Kingdom is 
what is apprehended first by a soul. " He has delivered us 
from the authority of darkness and has translated us into 
the kingdom of the Son of His love." (Col. 1, 13). The 
realm of darkness is the domain of Satan from which we are 
delivered and put under the sway of God's love vested in His 
Son. 

" The kingdom of the Son of His love " is a present phase 
of the kingdom. His being seated at the right hand of God 
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is testimony to the good pleasure of God in Him. When the 
world rejected Him, denying His right to the throne which 
was His by incontrovertible title, God called Him to occupy 
His throne where He shall sit until the fulness of times shall 
come when He shall sit on His own throne, every enemy hav
ing been crushed under His feet. Meanwhile we are brought 
under His sway which is that of the love of God. For such 
a blissful condition, totally at variance with the existing 
state of affairs in the realm of time we are found emulating 
the spirit of the Apostle's prayer by giving thanks unto the 
Father. (Col. i, 12I. 

It may be well to put emphasis on the fact that the 
different terms used in Scripture do not refer to different 
kingdoms but only to different aspects of the same kingdom. 
At the beginning of creation, the sun was set to rule the day, 
and the moon to rule the night during the absence of the 
sun. So that from the outset God sought by the physical 
creation to impress on the mind of man that whatever 
might be the provisional authority permitted to continue 
on earth, over all there was the continuous rule of the 
heavens in the last issue. 

Flesh and blood cannot inherit the kingdom of God. 
That passage in 1 Corinthians 15, refers to the heavenly side 
of the Kingdom. 

In Thessalonians the apostle introduces the christians as 
suffering for the Kingdom. There would be a righteous 
answer in the administration of God. They would be 
reckoned worthy thereof when the Lord will come in 
display, when He will be glorified in His saints and admired 
in that day in all those who believe. Meanwhile the display 
is moral and not physical. In the Kingdom we find 
salvation or preservation from the powers of evil. In the 
crowning day of glory we shall have part not in the earthly 
but in the heavenly kingdom. " For having suffered with 
Him we shall also reign with Him." (2 Tim. 2, 12). 
Similarly the first epistle of Peter deals with the Kingdom 

109 



mainly relative to the righteous government of God in 
favour of the christians. The second epistle carries the 
subject on to the judgment of the wicked. 

The kingdom is mediatorial in character, i.e., occupying 
the ground until it has served its purpose. " He must 
reign until He has put all enemies under His feet. The last 
enemy that shall be annulled (or put out of business) is 
death (6,000 years of dying will be undone in a moment), 
when everything has been subdued unto Him then shall the 
Son Himself be subject unto Him, who put all things under 
Him, that God may be all in all." (i Cor. 15, 25-28). 
The mediatorial government of man will disappear and will 
be merged in the supremacy of God to which there will be 
no longer any opposition. The Kingdom will have com
pleted its purpose at the end of the dispensations when it 
will be delivered to God. The display of glory in the 
Kingdom will not cease, it will be for ever radiating from 
Christ, the Head of the new creation, who at the same time 
is God—One with the Father. (That is indicated in the 
expression "My Father's Kingdom.") 

THE KINGDOM OF GOD IN THE REVELATION—V. 
In chapter 1 are evinced the perfections of character in 

which Christ will govern the whole earth. (But for the time 
being, John who received the communication was in the 
kingdom and patience of Jesus Christ, a companion in 
tribulation in Patmos isle for the Word of God and for the 
testimony of Jesus Christ.) Chapter 12 gives a brief sum
mary of the events on earth in the time to come. The 
woman clothed with the sun and with a crown of twelve 
stars, is Israel in the purpose of God. She is vested 
with supreme authority for perfect administration. The 
enemy seeks to destroy her child who is caught up to God 
and His throne. While the woman symbolical of the earthly 
people is protected by providence upon the earth. War in 
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heaven results in the devil and his angels being cast out. 
The proclamation is made in heaven that the kingdom of 
God and the power of his Christ have come. The devil no 
longer able to oppress the saints of heavenly calling will 
persecute the Jewish remnant, who maintain the testimony 
and the word of God. Chapter 13 shows the consummation 
of man's kingdom in the power of Satan in opposition to 
God, that will have the outward appearance of Christ's 
kingdom demanding universal acknowledgment—a perfect 
dictatorial tyranny. The saints of that day will have no 
difficulty in recognising the nature of the spurious kingdom 
and its authorship. The subsequent chapters unfold the 
judgments of God. 

In chapter 21, the heavenly city is shown with the 
prominent place in the administration. It will be the centre 
of God's rule, God will have honour on earth when all will 
be made subject to the Man of His counsels. There are 
distinctions between the heavenly city in the millennium 
and in the eternal state. There are two different descrip
tions given in the chapter. Where measurements are 
specified and the names of the twelve tribes in the gates and 
the city viewed from a high mountain these appertain to the 
city in the millennium. But when the city is considered with 
reference to the eternal state there is no relation to earth 
adduced. It is simply the Holy City coming down from 
God out of heaven, prepared as a bride adorned for her 
husband. (Even the Lamb has passed from view). 

In relation to the former the Psalmist could say " Yet 
have I set my King upon my holy hill of Zion." In spite 
of the raging torrent of evil God will accomplish His will, 
that is the first issue of the ways of God in the millennium 
or the world to come. He shall rule the nations with a rod 
of iron. (Ps. 2, Rev. 2, Rev. 19). In Rev. 2 the over
comer in Thyatira is credited with the authority symbolical 
of that which will be actually wielded by the King later. 
Jerusalem will then be the metropolis and the light of the 
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whole earth. The new Jerusalem will have the glory of 
God and light of a stone most precious (i.e., an exquisite 
iridescence). It will be the expression of God in the view of 
the whole universe. 

The city (even its streets) will be formed in the righteous
ness and holiness of God (viz., gold transparent as glass), 
The nations will walk in the light thereof and to it the kings 
will bring their contributions of honour and glory. God 
and the Lamb will be the temple. The Lamb in the glory 
of God is the light of the city. The river of God and the 
tree of life with its fruit, continuously ripe, will heal the 
nations, and be a constant source of blessing for the earth. 
There shall be no more curse. The servants of God shall 
worship Him; they shall be associated in display not only 
during the thousand years of transcendent blessing, but for 
ever and ever. 

Meanwhile we have a heavenly calling and are endowed 
with expectancy to wait for the blessed hope, the appearing 
of the glory of the Great God, our Saviour Jesus Christ. 
Living in a godly way will entail persecution and suffering 
during the King's rejection, but our suffering time will give 
place to the Day of glory which incomparably surpasses the 
sufferings of the present time. So we gladly join in the 
refrain "Come, Lord Jesus!" 

RIGHTEOUSNESS, PEACE AND JOY. 
The moral principles of the Kingdom of God are un

changing in every generation. To most people their 
definition in Romans 14, 17 is obscure. We have, first, 
the negative proposition that the kingdom of God is not 
meat and drink. It is not material, nor does it appeal to 
the natural senses in any way. 

On certain occasions men meet to exalt the memory 
of a great poet or other genius who has left " his footprints 
on the sands of time." But before the evening is gone they 
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are probably controverting the principles which that genius 
sought to inculcate in men's minds. Similarly, if Christians 
merely talk and sing of the coming of the Lord and other 
precious truths, and are not following after the things which 
make for peace, and which will edify one another (Rom. 
14,19), they are controverting the principles of the kingdom 
of God. In their case, the expressions of precious truths 
are but beautiful sentiments, in other words " meat and 
drink " to suit the mental tastes of mankind. 

But the definition has a positive as well as a negative 
side. There are three great prominent principles which 
are characteristic of God's kingdom: (1) Righteousness, 
(2) Peace, (3) Joy, and these are all enshrined in the Holy 
Ghost. These principles remind us of the subject matter 
of the first four psalms. Ps. 1 sets forth the moral beauty 
of God's Man, and Ps. 2 shows His ideal in power or 
strength. There were two pillars in the temple—Jachin 
and Boaz—meaning beauty and strength (see 1 Kings 7). 
So there are two great essentials, or pillars, in righteousness 
according to God's rule, and these are beauty and strength. 
In human righteousness, strength is too often exaggerated 
out of proportion to beauty, and so, in the name of right, 
deeds of great harshness are perpetrated. But God's 
righteousness is always beautiful as well as strong. Thus 
if we act in accordance with the principles which govern the 
kingdom of God, we shall not allow our good to be evil 
spoken of, by insisting on the strength of our cause to the 
exclusion of what is beautiful and comely in God's sight. 
For it is only in that way we can serve Christ and be found 
well pleasing to God; otherwise for meat or self-gratifica
tion we are destroying, or rendering of no effect, the work of 
God. 

Psalm 3 sets forth the second principle, viz., peace. 
The peace of God which keeps sentinel over the heart 
is not peace of circumstances; when our property is safe, 
our business prosperous, our health good, and our relation-
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ship with our associates happy, we are apt to think that we 
are enjoying the peace of God. But when we nestle down in 
the nest of circumstances it is necessary for our soul's 
prosperity that God should stir up the nest and dispel our 
fancied peace. 

Psalm 4 speaks of the third principle, viz., joy—i.e., in 
metaphor, the music on the stringed instrument (Neginoth). 
In response to the cry, " Lord, lift Thou up the light of 
Thy countenance upon us," the inmost being of the 
Psalmist was thrilled with the stable assurance that the Lord 
had put gladness in his heart in the days of adversity more 
than when his cup was overflowing with prosperity. 

Similarly, Habakkuk begins his concluding prayer on 
Shigionoth—which is, literally, a selection of variable 
tunes on the wind instrument often entailing much effort 
with little music. How often our prayers are like that! 
But if they lead us to the result which he reached, our 
joy will indeed be full. No one could imagine less con
genial conditions than those pictured by Habakkuk. 
Yet he would rejoice in the Lord, and as a result he was 
caused to walk on high places. His feet would scarcely 
touch the ground, so great would be his joy. That cor
responds to music on the stringed instruments (Hab. 3,19). 

Paul and Silas were at Lydia's prayer meeting, but they 
did not touch the top note of praise until with feet in stocks 
and bleeding backs they sang praises to God in the darkness 
of the Philippian dungeon. They had graduated from 
Shigionoth to Neginoth, from performers on the wind 
instruments to be experts on the stringed instruments. 
Years later, the apostle, writing to believers in Philippi, 
could counsel them to rejoice in the Lord alway. 

May we know something more of the process which will 
lead us to be (metaphorically speaking) competent players 
on the stringed instruments, making melody in our hearts to 
the Lord. 
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THE SUPREMACY OF CHRIST. 
(Read Hebrews 2, 7-17). 

The supremacy of Christ in every connection over the 
men who were His forerunners is amply demonstrated in 
Scripture. In Himself, Christ presents all the great and 
glorious characteristics which were displayed in the typical 
men of the Old Testament. It was the will of God to make 
such men in olden times prominent in order to display the 
qualities of which Christ would ultimately secure complete 
fulfilment. 

In the geographical atlases of seventy years ago Africa 
was simply an outline of the coast for the most part. But 
every physical feature known to-day existed then but could 
not be shown because unknown. Similarly, the excellent 
men of the previous era formed a sort of outline of the truth 
which was to be filled in detail later by the coming of the 
Son of God. 

1. Adam was established head of creation, everything 
being put under him, but that feature was very imperfectly 
exemplified by him. The perfect fulfilment awaited the 
coming of Christ. He is the true head! Everything in 
creation is put under Him although that is not true to sight 
yet. In the meantime it is a subject for faith. We see 
Jesus who was made for a little time on a lower plane than 
the angels in order that He might suffer death. It is striking 
that the literal statement is " we know Jesus." We know 
Him intuitively, i.e., by a new intuition which we did not 
derive from natural sources but on the principle of faith. 

2. But we also see Him crowned with Glory and Honour, 
as the One greater than Solomon. No king had ever such 
undisputed sway and glory as Solomon had. So much so 
that he became the centre of attraction for the whole earth 
(vide the Queen of Sheba incident). But the record of the 
glory of Solomon is completely eclipsed, when the glory of 
God in the face of the Lord Jesus Christ appears. 
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3. Verse n of the chapter shows that the features 
manifested by Aaron as chief of the priestly family are 
literally fulfilled by Christ as the One who sanctifies. In 
verse 17, He is stated to be the merciful and faithful High 
Priest, making propitiation for the sins of the people, not 
in the figurative way that Aaron did. 

4. In verse 12 the Lord declared the name of God to His 
brethren as Moses representatively made known that name 
to the children of Israel. (Exod. 6, 1-9), and in verse 15 
he delivers His people from the thraldom on account of the 
fear of death in which they had been until He appeared. 
Moses was the deliverer from the Egyptian house of bondage 
with the object in view that the people might be properly 
connected with the Tabernacle, i.e., the House of God. 

5. In verse 10, He is the Captain or Leader of salvation. 
That corresponds to Joshua who led the people into the 
land. When in danger of being carried away with the sense 
of his own importance Joshua had a vision, outside Jericho, 
when he was introduced to the real Captain of the Lord's 
Host, in whose presence even the honoured Joshua had to 
put off his shoes as standing on Holy Ground. 

Joshua did not originate the path. He was only entrusted 
with part-time conductorship. But Christ was the origina
tor of the path of salvation along which He is conducting the 
many sons to Glory. That end being reached will put on 
the copestone of salvation, or its completion, i.e., the sense of 
making " perfect." 

6. In verse 12, we have a quotation from the 22nd Psalm 
" In the midst of the great congregation will I sing praise to 
Thee." David was the Psalmist, the sweet singer in Israel. 
But David, although a very wonderful man, was only giving 
provisional expression relative to the Leader of the song of 
praise in the midst of a redeemed creation. At the present 
time Christ anticipates that day of glory by leading the 
praise in the midst of His assembly. 
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j . In verse 13, Christ proclaims Himself as associated 
with the family of faith which God gives to Him. Abraham 
was the federal head of the family of faith with relation to 
the earthly calling, but Christ is the fulfilment of that 
description as perfectly manifesting the features of the 
heavenly calling. 

DIVERSITY OF ADMINISTRATION. 
(Substance of address at Edinburgh, 2nd Oct., 1925). 

1 Cor. io, 15; 12; 5, 28, 31; 14, 3 read. 
Scripture never addresses men as " wise " in the sense of 

having philosophic minds. There are two words in the 
New Testament rendered " wise" but with essentially 
different meanings. The word phronimois in 1 Cor. 10, 15 
has the force of " sensible," " sane " or " possessing com
mon sense " in contrast to " foolish " which the apostle 
used freely in the beginning of the epistle. I make no 
claim to speak as a prophet, but merely as a man of com
mon-sense to people of common sense. If one reviews the 
history of the last half-century one is tempted to doubt the 
sanity, not to speak of the common sense, of the prime 
movers in many of the events. Recently one who had 
addicted himself to the ministry withdrew from certain 
Christians on the plea that he believed that the Lord was 
not with them, and that the Lord had withdrawn His 
administration from them, and as proof he averred that they 
had no ministry. Some of our brethren put a peculiar 
metaphysical construction on the Lord's presence. A 
former friend sought for the space of three hours to con
vince me that the Lord could not be with two companies of 
Christians in the same place. I said that if that were true 
then I was sorry for the other companies in the place where I 
resided, because I was not under any hallucination in having 
realised the Lord's presence, although I had become dis
sociated from the company which he recognised. It seems 
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late in the day that one should have to insist that the Lord*s 
presence does not recognise geographical contour and Act of 
Parliament which define a place. We lose a great deal by 
evading the plain meaning of the words of Scripture; 
" Where two or three are gathered together in My Name, 
there am I in the midst." 

With reference to the second indictment, many seem to 
labour under a false conception as to what constitutes the 
Lord's administration. There are undoubtedly negative 
and positive sides to it. The former deals with discipline. 
On the positive side there is the authority of the Lord's 
name. Then there is power commensurate with that 
authority. Authority in heaven and power on earth are 
indissoluble, because the Spirit of God is here. His 
power, the energy of grace, is exercised in subduing all 
things unto Himself. Gifts were given with that end in 
view. His administration covers much more than the pro
vision of oral ministry. But in that department we should 
recognise that gift is not necessarily accompanied by elo
quence, although the latter quality will not be absent. 
Indeed the Lord will take care that there will be a suitable 
vehicle for wheeling the truth up for our apprehension. 
But in the Corinthian epistle, gift has a very wide sphere of 
application. Gift is indeed the expression of Christ on 
earth. If those composing a local company are getting on 
well, with low thoughts of self and each deferring to the 
other, that is evidence of the presence of gift. During last 
century it was said of a brother who lived in Devonshire 
that for forty years for forty miles around there was no 
lasting trouble in any of the local companies. This was 
undoubtedly due to the exercise of prophetic and pastoral 
gift:—" prophetic " in bringing those who had differences 
into the presence of God, and " pastoral" in the exercise of 
the shepherd's care and love. In a contention, one asserted 
the axiom that both could not be right, overlooking the 
obvious fact that both could be wrong. In the inception of 
every difficulty there is usually right and wrong, but the one 
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who was right is liable to go far wrong through the con
sciousness of being right. The grace of our Lord Jesus 
Christ is the universal solvent that is able to dissolve every 
hard crystalline substance likely to afford cause for com
plaint between Christians. 

In i Cor. 12, 28, two of the departments of gift are apt to 
be overlooked as insignificant, viz., " helps " and " govern
ments," yet they are very necessary to enable the Christians 
in any place to make progress or growth by the process of 
" self-edification in love." In the nature of things in the 
various little companies there cannot be much gift which 
appeals to the senses, but if that which is born of God gets 
free course it will make increase of itself in love. " Helps " 
may not rise higher as men say than cleaning the room where 
the Christians meet. For example, if a cobweb hang from 
lamp to lamp, it may serve to stimulate the study of the 
mathematical law of the catenary, even as Galileo was led to 
solve the pendulum "inverse square" problem by observing 
how the lamp supports of different lengths vibrated in 
church, but such phenomena are not conducive to happy 
fellowship. That cleanliness is next to godliness is a 
common idea, but " cleanliness" is godliness when 
associated with the Lord's name. The term " govern
ments " does not necessarily refer to anything in the nature 
of the Prime Minister's duties, but simply taking an over
sight over the small affairs as well as the large affairs in 
the Lord's interests. 

The apostle John realised the value of oral conference 
when he wrote, " I trust to come unto you, and speak face 
to face, that our joy may be full." (II. John 12). This will 
entail increased size of hearts and growth in the gift of 
" governments." Isolation tends to breed distrust, which 
oral conference soon dispels. It should be remembered 
that there is no menial work in the House of God. When 
the principles of that House will be fully evident in " the 
crowning day " that is coming, the very pots in the Lord's 
House will be like the bowls before the altar, they will be 
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marked with Holiness unto the Lord. But to-day the same 
is essentially true in a spiritual sense. Verse 31 of i Cor. 12 
shews that gift is subject to desire. That our spiritual 
enablement may be different from what we thought best may 
be quite likely." But the Lord knows best how to promote 
the work of grace in our souls. Gift will be singularly 
inefficient unless its function is performed in the way of 
superlative excellence, i.e., of love. We enjoy the blessings 
of the Kingdom, viz., righteousness, peace and joy en
shrined in the Holy Ghost, through the Lord's administra
tion subduing everything to Himself. No one can enjoy 
these blessings apart from having a spirit subdued by the 
grace of our Lord Jesus Christ. Thus we get the good of 
Kingdom blessings through walking in self-judgment. 

" He that prophesieth speaketh unto men to edification, 
exhortation, and comfort." (1 Cor. 14, 3). The popular 
idea of prophecy is that it deals entirely with prediction of 
future events, but this feature was secondary. The Old 
Testament prophets did speak of the future. But they 
sought to bring the light of " the world to come " (not the 
mere future of man's day) to bear on the consciences of those 
whom they addressed, so that they might bring them into 
the Lord's presence, and that their hearers might be in 
accord with His mind. With reference to the two last 
mentioned objects, scholars tell us that the word parakleesin 
translated " exhortation " had initially the meaning of " one 
being at our side strengthening us by his presence " while 
the word paramuthian translated " comfort " emphasises 
the fact that there is an additional support in hearing the 
spoken word. We have not a mute fellowship, we are 
provided with oral ministry, and the assertion that we have 
no ministry not only proclaims the ignorance of the asserter, 
but is an insult to the Lord, and a slight upon His adminis
tration which extends wherever His Spirit is. Every 
Christian carries in himself or herself the proof of the Lord
ship of Christ. He will never cease to comfort and chasten 
those He loves unto the end. 
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AUTHORITY AND CONFIDENCE. 
There are two aspects of the truth which are realized in 

Christian experience and which are wholly inconsistent with 
historical records. The first aspect is the establishment of 
the authority of God in man's soul which is an essential 
feature of His kingdom. The other aspect is that He has 
gained the confidence of those over whom He has established 
His authority. The authority of God is represented by the 
Lordship of Christ. With the heart man believes unto 
righteousness and with the mouth confession is made unto 
salvation. The word of faith involves confession of Jesus 
as Lord. (Rom. 10, 8-10). At the name of Jesus every 
knee should bow . . . . and every tongue confess Jesus 
Christ as Lord to the glory of God the Father. (Phil. 2, 
10-11). The Lord has established an unchallengeable 
claim and an absolute authority over every believer. The 
kingdom of God is an absolute monarchy! 

If God has chosen to establish His rule over man no one 
can gainsay His right to do so, but the enigma remains that 
in doing so, He has promoted a corresponding confidence or 
assurance in the heart of man who has come under that rule. 
These two results have never been brought into harmony in 
human history. The more absolute the rule established, 
the greater has been the measure of discontent inspired 
thereby. 

For example, Caius Julius Caesar, the greatest man of 
ancient secular history, in the course of a long series of 
brilliant military successes established an absolute autocracy 
over the known world. During the period, he showed the 
greatest administrative capacity of any ruler up to his time 
(and for that matter since). But his magnanimity and 
beneficent rule did not inspire confidence. On the con
trary, conspiracies sprang up all around. The result was 
that Caesar died at the dagger points of his most intimate 
associates. As he sank under sixteen wounds, recognising 
amongst the assassins Brutus, the man above all others who 
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owed everything to Caesar, the latter exclaimed reproach
fully, " And, thou too, Brutus! " Such was man in ancient 
times. Yet we have the principle well exemplified in com
paratively recent history in the case of Russia, where an 
absolute monarchy was established for two centuries. 
Throughout that period, conspiracy was rampant and few 
of the Czars escaped violent deaths. 

With such depressing examples of man's ingratitude on 
the pages of secular history, we turn with zest to the pages 
of Holy Writ to find a wonderful contrast. In the descrip
tions of the kingdom of God in display during the Millennium 
we see that the authority of God will be publicly demon
strated in the world, and there will be a guarantee to man of 
immunity from the power of the enemy. While, on the 
other hand, the New Covenant will result in the most 
unswerving conviction in the hearts of men as to the recti
tude of God's government. At the outset, man departed 
from God, following the devious ways of his own self-will 
which carried with it pride and desire for display of the 
results of human achievement. In his evil course he has 
thus established himself as antagonistic to God. But the 
issue of God's ways must necessarily emerge in the sub
jection of every opposing force and the ultimate displace
ment of evil altogether. 

These two aspects of truth are brought out very 
well in the examples of Moses and Aaron. The 
former was the mediator, representing the authority 
of God to the people, while the latter was the priest 
representing the people to God, enabling them to 
have confidence in God. On the entrance of Christ to 
Jerusalem, a week before His crucifixion, the people hailed 
Him in the language of prophecy. " Blessed is He who 
comes in the name of the Lord." On that occasion the 
confidence established in the hearts of the people was of a 
transient nature. Because a week later the multitude 
cried, " Away with Him! " Such is the fickle estimate of 
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the mob! But the prophetic writings have a further 
interpretation. They relate also to the Lord's second 
coming, when He will be welcomed to Jerusalem in identical 
terms, but not on the basis of Israel's faithfulness. The 
welcome will depend on the certain ground of God's 
faithfulness and the continuing fruits of the death and 
resurrection of Christ. Then will spring up in the hearts of 
men a permanent confidence in the Lord. 

But while the affairs of earth await solution, those who 
have the heavenly calling know Christ in both aspects as 
Lord and Priest at the right hand of God, giving us con
fidence in God. In the midst of trouble we are not afraid 
because we have His support. We are exhorted to come 
" boldly " (literally, with confidence) to the throne of grace 
to obtain mercy and grace for timely help. (Heb. 4, 16). 
We are conscious of the constitution and ability of our great 
High Priest. As Christians, we are imbued with the spirit 
of the New Covenant while in the place of testimony and 
responsibility. " Herein is love with us made perfect that 
we may have " boldness " (literally, confidence) in the day 
of judgment, because as He is so are we in this world." 
(1 John 4, 17). This refers to our responsibility as Chris
tians. The judgment day will close for ever the history of 
responsibility. All that we do is in view of the judgment 
seat. When we shall receive the true appraisal of Christ. 
But it is of all importance that we should have confidence of 
heart in view of that day, because we are as Christ is. Love 
is thus completed with us so that we may be without fear or 
apprehension as to the future. 

MAN. 
The common word for " man " in the Old Testament is 

Adam (literally meaning " red earth " ) , emphasising his 
origin rather than his constitution. There is no thought in 
the word that man was destined to return to the earth or 
dust. The analogous term " Son of Man " shows that the 
One to whom the term is applied was a true man in descent 
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and inheritance. These names denote mankind in general 
as distinct from the " sons of Ish," (the men of high degree 
or princely position). 

The grandson of Adam received the name Enosh which 
signifies frail, friable, failing man, who is subject to all the 
ills in soul and body and to death as an inevitable sequel. 
It is also highly significant that the immediate descendants 
of Adam realised in some measure the tremendous hiatus 
which had come in between their state and the state of in-
nocency forfeited in Eden. In consequence they began to 
call on the name of the Lord. They felt that their resources 
were hopelessly inadequate, and that they were dependent 
on the mercy of God. 

Ezekiel was addressed 93 times as " Son of Man." He 
lived in a day when affairs had become very broken down in 
Israel. Ezekiel was selected to be the judge of the con
dition of the people, as representative of God Himself. 
He testified to their stubborn apostasy from the Lord. 
After which the Glory of the Lord could not continue with 
them. Albeit that Glory departed with reluctance, but the 
prophetic vision did not close without offering evidence 
that the glory and blessing of the Lord would be restored to 
Jerusalem consequent upon the people being cleansed from 
their sins by divine power and grace. 

Well might the Psalmist exclaim " What is man (Enosh) 
that thou art mindful of him, or the Son of Man 
(Adam) that thou visitest him." (Ps. 8,4). The proposition 
seemed to be an insoluble riddle. But when we turn to the 
Epistle to the Hebrews we find the writer supplying that 
solution in Christ who came as a true man in descent and 
heritage of Adam, " made in all things like unto His bre
thren." (Heb. 2, 17). Yet he was apart from failing man 
(Enosh) and his deeds as from the sons of Ish who claimed 
the earth in princely right, e.g., Caesar, Herod, Caiaphas 
and such like. However, those intimately associated with 
Him could say that they beheld His unique glory, full of 
grace and truth. 

124 



In the Gospels the Lord describes Himself 65 times as 
Son of Man, so putting emphasis on his derived humanity. 
He was no mere emanation of radio-activity from the God
head in human form. He was a real man, but apart from 
sin therefore not subject to death, yet capable of suffering 
death for the fulfilment of the Grace of God, and so to end 
the frail fallen Enosh condition of mankind in due course. 

But the Lord's constant use of the term implies much 
more than the Old Testament meaning. He was Son of 
Man in a specific way which marked him off from every 
other man. He was the only one who was exempt from the 
consequences of Adam's disobedient act. Hence he was 
the only one who could fulfil the promise of man's first 
creation, and bring in a new promise to man of a new 
creation in Himself. For that reason this Son of Man 
must suffer death by being lifted up on the Cross, just as 
Moses lifted up the serpent in the wilderness. 

But there is another relation in which the Lord adduces 
the name Son of Man, which connects itself with the only 
usage in the Book of Daniel. That is in the matter of all 
judgment being committed into the hand of the Son of Man. 
As the one who is fitted with perfect knowledge of mankind 
yet with absolute tenderness. He is representative of God, 
and he is entrusted with everything and every person to 
settle all in accordance with every attribute of the throne of 
God being vindicated. 

In the New Testament even as the term the "Son of 
Man " certifies the continuity of humanity in Christ, so the 
" Second Man " (1 Cor. 15) indicates his unique character. 
We do well to seek to apprehend something of the stupend
ous accession to man which was gained in the person of the 
Man Christ Jesus. " The first man is of the earth (in 
origin) earthy or dusty, literally, chalky (in constitution)." 
(1 Cor. 15, 47). Chalk is notorious for its friability. 
Whereas greywacke can withstand the erosion of centuries, 
chalk breaks down into powder very quickly! How 
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fitting is such a description of man! It would be futile to 
found conclusions on the consistency of the best kind of 
man. Only God is faithful, with Whom there is neither 
variability nor retraction. 

What a change is introduced in the second part of the 
verse " the Second Man is the Lord from Heaven." God's 
thought from the beginning is fulfilled in the second man 
who is in contrast not merely with the failing man of the 
order denoted by the name Enosh, but also with the first 
man Adam, before he failed at all. 

In i. Corinthians, 15, 45, we are introduced to a new 
relationship. " The first man Adam was made a living 
soul; the last Adam is a life-giving spirit." The first 
Adam was the federal head of a race the members of which 
have borne his image and characteristics. His descendants 
have simply evinced a repetition of his features; so it is with 
the last Adam. He is the last, not the second, Adam for the 
simple reason that Scripture is emphatic in stating that there 
is no super race to come. In the last Adam we have reached 
finality. He is the federal head of a new race. The mem
bers of which in His life evince His features. Each 
member of the race has borne the image of the first Adam, 
but is now a partaker of the life of the last Adam who is 
from Heaven. They will bear the image of the heavenly in 
a future day which is not far distant. To be " in Christ" 
suffices to appertain to the New Creation and to be under 
the new Headship. The last Adam became such after His 
work of obedience unto death was accomplished, His 
resurrection and ascension. So the relation is based on 
redemption accomplished. He could not communicate 
" spirit" otherwise! 

It may be worth while mentioning that whereas the Heb
rew word for man " Adam " denotes earth, the Greek word 
in the New Testament (anthropos) is derived from three 
elementary words which combined denotes " the one who 
turns up the eye." That such should be the case is not an 
accident of man's mythology, it has been undoubtedly 
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God-guided. Whereas other animals concentrate their 
thoughts entirely on earthly things, man has the capacity 
to desire help from above. Whereas other animals have 
living souls connecting them entirely with their bodies; 
man has in addition a spirit which makes him capable of 
receiving light from God. He is created in the image of 
God with the specific object in view that he may glorify and 
enjoy God forever. This end can only be consummated in 
association with the Christ as the last Adam. 

THINGS TO COME. 
The plain teaching of the Bible on this subject is that 

at any moment the Lord Jesus may descend from heaven 
into the air with a shout, raise the dead and change the 
living who are His, and catch up all to be for ever with 
Him (i Thess. 4, 14-17). Since this event will take place 
in "the twinkling of an eye," an "atom" of time (1 Cor. 
15, 52), the world will go on as if nothing had happened. 

The consummation of the mystery of iniquity, the 
elements of which are already working, is prevented by the 
presence of the Holy Ghost. He will be caught up with 
the Church, and thus the way will be opened for the 
revelation of Antichrist, the master-genius of the ages (2 
Thess. 2, 7-12). " The Man of Sin " will be manifested 
with all lying wonders and miracles. God will give men 
up to strong delusion, and they who have rejected God's 
truth will believe the devil's he without question. 

After the catching up of the Church, God will resume 
His dealings with Israel, and a selected sealed company 
will be entrusted with " the gospel of the kingdom " (Matt. 
24, 14), to proclaim it to the millions who have not heard 
the gospel of the grace of God. Then will come the great 
tribulation (Matt. 24, 21), when the abomination of desola
tion will be set up in the holy place (Matt. 24, 15; Dan. 
12, 11), when Antichrist will sit as God in the temple and 
will demand universal worship (2 Thess. 2, 4; Dan. 11, 
30-39)5 the head of a world-wide religious-political-com-
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mercial syndicate (Rev. 13, 18). The persecution to which 
the godly remnant of the Jews will be subjected will be so 
severe that God will intervene about seven years after the 
rapture of the Church (Dan. 9, 27), and will shorten the 
tribulation for the elect's sake. Then the Lord will come 
as a thief in the night with myriads of His saints to the 
Mount of Olives, and Antichrist will be destroyed with the 
brightness of His coming, and the Devil will be chained. 
Then the Lord will set up His kingdom in display on earth 
by a judgment of the living nations, when He will separate 
the sheep from the goats according to the way they will have 
treated His Jewish messengers (Matt. 25, 31-46). That 
judgment has no reference whatsoever to Christendom or 
the gospel of the present dispensation. After the earth has 
been purified the Sun of Righteousness will arise with heal
ing in His wings, and will establish His millennial kingdom, 
and will reign in equity for a thousand years. 

At the end of the millennium, Satan will be loosed from 
prison and will go out once more to deceive the nations. 
Men will again unite and compass the camp of the saints, 
but they will be destroyed by celestial fire (Rev. 20, 8, 9). 
The devil will be cast into the lake of fire where the Beast 
(the political head) and Antichrist (the false prophet) will 
have been for a thousand years. Then will come the judg
ment of those who have died out of Christ. A Great White 
Throne will be set up. The earth and heaven will fly away 
from the face of the One who will sit thereon. Death and 
Hades will deliver up the dead, small and great, that they 
may be consigned to the lake of fire. Then will be ushered 
in the new heaven and new earth: the era of no night, no 
tears, no pain, no death, for the former things shall have 
passed away and all will be lighted up with the glory of God. 

One of the primary functions of the Spirit of truth is 
to show us these " things to come." His operation will 
preserve the matter from becoming a mere intellectual 
exercise for the curious, and will keep us on the tip-toe 
of expectancy for our blessed Lord's return! 
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