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PREFATORY. 

THE following letters, written in the first place for a special class, 
contain so much important truth, and truth that was never more 
needed than at the present moment, that they are once again sent 
forth with the earnest prayer, that the Lord may be pleased to use 
them for the guidance and instruction of many who have been 
awakened to seek further li^ht on the subjects of which they treat. 
That they may be read with profit, the writer would entreat the 
reader to test every statement by the infallible standard of the 
word of God. 

Zondon, 1SS3. 



RECOVERED TRUTHS. 

I NTH OB UCTOR Y. 

ELACKIIEATH, Augitst, 1875. 

M T BELOVED FIUENDS, 

In my published letters, addressed to "a 
friend," I promised that I would (the Lord willing), on 
some future occasion, write further upon some of the 
truths which are usually associated, in the minds of others, 
with the brethren who are gathered unto the name of 
Christ. It has occurred to me, now that the opportunity 
has arrived, that I cannot do better, in this case, than 
address myself to those believers who either were brought 
to Christ, or who received blessing through my ministry 
at L. E. 

I do this i'or many reasons. Your grief on my separa
tion from you was hardly less than my own, and your 
affectionate interest still in all that concerns me shows, 
beyond a doubt, that the tie which binds us together has 
been formed by God, and therefore cannot be brokeu. 
Moreover, I owe it to you, beyond all besides, to explain 
~.vhat God in His infinite mercy has taught me, so that 
you may share with me in the enjoyment and blessing of 
such precious truths. I am also anxious to assure you 
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that, whatever modifications I have been constrained to 
make, by further study of the word of God, I have ac
cepted nothing which detracts from the unspeakable value 
of the precious blood of Christ, the meritorious character 
of His atoning sacrifice, the dignity of His adorable person, 
or the result of His finished work. On the other hand, 
the changes made do but enhance (and just in proportion 
as they are more in accordance with God's revealed mind 
and will) my conceptions of the mystery of the incarna
tion, the wondrous character of the grace of God in re
demption, and my estimate of the cross of Christ. Indeed 
I can now say with a fuller heart than ever, " God forbid 
that I should glory, save in the cross of our Lord Jesus 
Christ, by whom (or whereby) the world is crucified unto 
me, and I unto the world." (Gal. vi. 14.) 

The charge of heresy is lightly made, and easily sub
stantiated when that which is taught is measured by the 
opinions of men ; and hence it has been brought in every 
age against those who, renouncing all human traditions, 
ventured to take their stand upon the pure and simple 
word of God. The martyrs of the Church were thus all 
heretics; but to-day we praise God for the fidelity of His 
servants unto death. Let me then caution you neither 
to be troubled by this wile of the adversary, nor to be led 
aside by any human authority, however grave and reverend, 
from the plain teachings of the written word of God. 
Remember also the words of the apostle Peter: "For even 
hereunto were ye called: because Christ also suffered for 
us, leaving us an example, that ye should follow His steps: 
who did no sin, neither was guile found in His mouth: 
who, when He was Teviled, reviled not again; when He 
suffered, He threatened not; but committed Himself to 
Him that judgeth righteously," etc. (1 Peter ii. 21-23.) 
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In my lust letters, I explained the Scriptural teaching 
upon the subject of ministry and worship; and I am 
happy to know that some of you were led in grace to bow 
to this teaching of the word of God, and that others of 
you were led to confess that what I advanced could not 
be gainsaid. I shall not therefore recur to these subjects; 
but I would remind you of the unspeakable importance of 
holding ike truth in responsibility and power. For if the 
Holy Spirit dwells not only in the individual believer, 
but also in the Church of God, and claims authority to 
minister by whom He will, it is a matter of most solemn 
importance if we become parties to quenching the Spirit 
(1 Thess, v. 19,20) by ecclesiastical arrangements or human 
ordinances; and if the Lord Jesus, as the Head of the 
Church, has given gifts unto men for the perfecting of the 
saints, for the work of the ministry, for the edifying of 
the body of Christ (Eph. iv. 8-13), we ought to be very 
careful, lest we be found intercepting their exercise by 
setting up " ministers " of our own choice, and according 
to our own will. 

Beloved friends, I long to see you gathered unto the name 
of Christ alone. If you knew the joy of this place of 
separation (albeit it cannot be taken without much perse
cution, and many trials from the adversary); if you did but 
know the blessedness of looking to Christ alone in your 
meetings, you would, I am sure, hasten to come forth unto 
Him without the camp, bearing His reproach. (Heb. xiil 
12,13.) The Lord is at hand, and it is my earnest prayer that 
when He comes He may find you disentangled from evexy 
association which is contrary to His will, and in the place 
which He loves to see His people occupy; that, with your 
affections set on Him, you may ever be as men waiting for 
their Lord. 
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Bespeaking your careful examination of the truths on 
which I am about to write, and praying that I may write 
nothing, and that yon may receive nothing, which is not 
in accordance with the Scriptures; that, indeed, I may 
write, and that you may read, under the guidance of the 
Holy Spirit, believe me, beloved friends, 

Yours affectionately in Christ, 
E. D. 

JUSTIFICATION BY FAITH. 

BLACKHEATH, August, 1875. 

MY BELOVED FRIENDS, 

The lirst truth which I desire to explain, as I 
now understand it from the Scriptures, is that of justifica
tion by faith. 

Most of you know that God, in His sovereign grace, 
used Luther to recover, in measure, this precious truth from 
the corruptions of Popery; that, as wielded by him, it was 
blessed of God to thousands of souls; and that, speaking 
generally, it still nominally characterizes the orthodox 
" churches " of the Eeformation. I say nominally, because 
one cannot but sorrowfully observe that rationalism and 
superstition are fast regaining their supremacy, even in 
the very strongholds of Protestantism. I propose then to 
examine, first of all, this doctrine as commonly held by 
orthodox Protestants, whether in the Establishment or in 
Dissent. 

Its keystone may be said to be the view that Christ, 
during His life on the earth, obeyed the law in our stead ; 
and hence it is said that, when we believe, while the blood 
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of Christ cleanses us from guilt, the obedience of Christ 
—His vicarious obedience to the law—is imputed to us for 
righteousness, and consequently we are justified before God 
by i'aith. Thus theologians speak of the active and the 
passive obedience of Christ: the active obedience being His 
obedience to the law, and the passive His sufferings on the 
cross; and they tell us that the passive availed for atone
ment, and the active avails for the imputation of righteous
ness, so that, as soon as I believe in Him, I stand before 
God in the value of both—in the value of His sufferings for 
the remission of sin, and in the value of His substitutional 
obedience to the law for my righteousness, and that thus 
meeting all God's demands upon me, I am declared justified. 

We have then to inquire whether this doctrine, as so 
stated, is according to the word of God. You know that 
I formerly thought so; and, I may add, that I guarded my
self on this point when I took my place with " Brethren," 
though I was immediately told that a difference on such 
a point was no barrier to fellowship at the Lord's table. 
But soon after, on carefully reading the epistles to the 
Eomans and to the Galatians, I was startled at the dis
covery that my views upon this subject had been grounded 
upon human teachings, and not upon the Scriptures. In
stead therefore of a formal exposition, I will just state the 
process through which I was led on my re-examination of 
the subject. 

1. In the first place, I saw that Abraham was said to 
be justified by faith four hundred and thirty years before 
the law was given; and thus that the law had nothing to do 
with his justification; and that the only ground of it was 
faith in God. (Gal. iii. 6-29; also Horn, iv.) This is the 
more significant from the fact that Abraham's justification 
by faith is adduced as the pattern of our own, or rather 
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the principle is asserted to be the same. (Bead Horn. iv. 
23-25 ; also GaL iii. 8, 9.) Now, if Abraham were justified 
on faith in God without the imputation of any obedience 
to the law, and we are justified on faith through the im
putation of such obedience, we get at once two contrasted 
principles of justification, and the apostle's argument falls 
to the ground. 

2. In the second place, I found it clearly stated that 
the Gentiles, and consequently we ourselves, were never 
under the law. Thus the apostle says, " When the Gentile3 
which have not the law." (Eom. ii. 14.) Again, he contrasts 
those under the law with those not under it when he says, 
" The law worketh wrath: for where no law is, there is no 
transgression." (iv. 15.) And again he contrasts the Jews 
with the Gentiles, in this respect, when he says, " Unto the 
Jews I became as a Jew, that I might gain the Jews; to 
them thai are under the law, that I might gain them that are 
under the law; to them that are without law, as without law," 
etc. (1 Cor. ix. 20, 21.) Everywhere, indeed, when treating 
of this subject, he makes this distinction; and it is because 
of this distinction that he shows that the justification of 
Abraham, before law, is the pattern of justification, both 
for the Jew under the law and for the Gentile without the 
law. The point however to be observed now is, that if 
the Gentiles were never under the law (as the apostle 
asserts continually), the imputation to a believing Gentile 
of obedience to the law could not be the ground of his 
justification before God. 

3. I was struck with the fact, that the term, the ric-ht-
eousness of Christ, was never used in connection with the 
doctrine of justification; indeed the term is not found in 
the New Testament. On the other hand, I discovered that 
whenever this doctrine is stated the term used is, God's 
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righteousness. (See Eom. i. 17; iii. 21, 22, 25, 26; x. 3 ; 
2 Cor. v. 21 ; Phil. iii. 9, etc.) This fact, you will admit, is 
peculiar, if at least ifc is the obedience of Christ which, 
imputed to us on faith, becomes our righteousness before 
God. . For it were certainly strange that the Holy Ghost 
should invariably use the term " God's righteousness/' if 
He had intended to direct our minds to the righteousness 
of Christ. 

But you may reply, "We have the obedience of Christ 
mentioned, and it is precisely that which constitutes our 
righteousness." Let us then examine this phrase wher
ever it may be found. The most important place, how
ever, as bearing on this question, is Eom. v. 18, 19— 
"Therefore as by the offence of one [margin, one offence] 
judgment came upon all men to condemnation; even so 
by the righteousness of one [margin, one righteousness] 
the free gift came upon all men unto justification of life. 
For as by one man's disobedience many were made sinners, 
so by the obedience of one shall many be made righteous." 
First of all, let me call your attention to the-fact that the 
marginal readings of the 18th verse are admitted by all 
students of the Scriptures, whatever their doctrinal views, 
as the correct renderings of the original; and hence the 
things compared, or rather contrasted, are the one act of 
transgression of the first Adam, and the one act of right
eousness of the second Adam. This being so, the meaning 
(for the 19th verse is simply explanatory of the 18th) of 
the terms " disobedience " and " obedience " in the subse
quent verse is evident. It was the act of disobedience on 
tne part of Adam which brought in sin ; and it was the 
act of obedience (i.e. obedience unto death) on the part of 
Christ which brought in righteousness. That is to say, 
they are single acts, which are contrasted. 
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This will be rendered still more evident if we turn to 
another passage. The Lord Himself, speaking of His 
death, says, " Therefore doth my Father love me, because I 
lay down my life, that I might take it again. No man 
taketh it from me, but I lay it down of myself. I have 
power to lay it down, and I have power to take it again. 
This commandment have I received of my Father." (John 
x. 17, 18.) Clearly in this passage our Lord speaks of 
His death as an act of obedience. This conclusion will 
be confirmed beyond a doubt if we turn to Phil. ii. There 
we are told, in that wondrous description of the humilia
tion of the Lord Jesus (a description, as others have often 
said, which also implies a contrast with Adam, who was 
disobedient unto death), that " H e humbled Himself, and 
became obedient unto death, even the death of the cross." 
(v. 9.) Both of these passages show us how to inter
pret liom. v. 19; for they tuach that it is the Lord's 
obedience unto death which is in the view of the apostle, 
and that it is this which constitutes the ground of our 
justification before God. And I must remind you, in 
confirmation, that not a word is said about obedience to 
the law in the passage, nor even in the paragraph; but, as 
pointed out, the simple contrast is between Adam, who 
dishonoured God by his disobedience, and Christ, who 
glorified God by His obedience unto death. 

One other passage may perhaps occur to the minds of 
some. I refer to Heb. x,, where the apostle brings in 
Christ, saying, " Lo, I come to do thy will, 0 God." (vv. 7-
10.) But the tenth verse explains this in perfect accord
ance with what we have already advanced—"By the which 
will we are sanctified through the offering of the body of 
Jesus Christ once for all." The will of God was there
fore accomplished in the sacrifice of Christ. 
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Having then looked at the several passages in which 
"the obedience of Christ" is adduced, we may also say 
that this obedience, in the sense of obedience to law, is 
never mentioned in connection with the justification of 
the believer. Let me not be mistaken. The Lord Jesus 
was always obedient to the Father, the only perfectly 
obedient One whom the world has ever seen; and He 
obeyed the law also in all its length, breadth, depth, and 
height. In fact, He never did His own will; for it was 
His meat to do His Father's will, and to finish His work. 
But what I discovered was, that the Scripture never 
speaks of the living obedience of Christ—His obedience 
to the law as the ground of justification. 

4. The apostle is careful to assert, over and over again, 
that righteousness did not, and could not, come by the 
law. Take an illustration or two of this. In the epistle 
to the liomaus, after showing that "by the deeds of the 
law there shall no flesh be justified," he proceeds, "But 
now the righteousness of God without the law [xwP« 
ro^ou, i.e. apart from law] is manifested." Again, " If 
righteousness [come] by the law, then Christ is dead in 
vain." (Gal. ii. 21) And yet again, "If there had been a 
law given which could have given life, verily righteous
ness :-liould have been by the law." (Gal., iii.^21.) 

Now, if Christ had obeyed the law in our stead, and 
that obedience, so rendered, was imputed to the believer 
for righteousness, would not, I ask, righteousness have 
been by the law ? And hence, had this been the teaching 
of Scripture, it was simply impossible for the apostle to 
liave used these expressions. But you may say, He 
means that righteousness could not be obtained by man 
through obedience to the law. My answer is, This is not 
the apostle's meaning, or he would have made it plain. 
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Had it been so, he would very carefully have explained 
that righteousness was by the law, though by the substi
tutionary obedience of Christ. But he makes the broadest 
possible statements as to the impossibility of righteous
ness coming through the law; does not even hint at the 
obedience of Christ to i t ; and indeed tells us distinctly 
that God's righteousness has been manifested altogether 
apart from law (\upk v&fiov). 

5. These several points convinced me that the com
monly received theological teaching on the subject had no 
foundation in Scripture. But other considerations pointed 
in the same direction. For instance, I asked myself, What 
was the aim and intention of the law ? The answer to 
this question will be found in such passages as these: 
Rom. iii. 20, v. 20, vii. 7-12; Gal. iii. 19-25, etc.; and 
from them we may learn two things—first, that the law 
was the standard of God's requirements from man, a stan
dard, in other words, of human righteousness; so that, had 
a man been able to keep the whole law, he would have 
only been a righteous man cm the earth—as such entitled, 
of course, to all the promises connected with obedience to 
the law, but still he would have had nothing but a human 
righteousness; and secondly, that it was impossible for 
man to keep the law, for he had a sinful nature—he was 
flesh, and the mind of the flesh "is not subject to the law 
of God, neither indeed can be." (Rom. viii. 7.) Hence 
God never expected Israel to keep the law, but its end 
was to give the knowledge of sin. It " entered, that the 
offence might abound." (Rom. v. 20.) ".It was added 
because of transgressions, till the seed should come to 
whom the promise was made." (Gal. iii. 19.) God there
fore never intended righteousness to come by the law; for 
the apostle says, " If the inheritance be of the law, it is no 
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more of promise; but God gave it to Abraham by promise." 
(Gal. iii. 18.) For if it is contended that the inheritance 
comes to us through the substitutionary obedience of Christ 
to the law, then the inheritance does come through the law, 
and this is precisely the thing which the apostle contra-, 
diets. 

Bat I need not pursue the subject farther in this direc
tion, for you will now see how I learned that the theolo
gical definition of justification is entirely inconsistent with 
the Scriptures; and I have little doubt that it has sprung 
from an imperfect knowledge of the believer's true standing 
in Christ, from a false conception, in fact, of Christianity. 
For you will find that very few of the advocates of this 
doctrine know anything of the two natures, or of our 
being seated in heavenly places in Christ (Eph. i and ii.); 
or, indeed, of the full and complete deliverance of the 
Christian through the death and resurrection of Christ. 
Not only so; but I am sorry to add that this view of the 
doctriue L often associated with positive and dangerous 
error. Thus I have a book before me, written by one of 
its most popular advocates, in which, it is maintained that 
Jesus was subjected to the FaUicr's wrath during His lite 
on the earth. And if you hold that He was a substitute 
throughout the whole of His life, I do not see how you 
can avoid this conclusion. It will show you that the 
slightest departure from the truth may land you in the 
most deadly error. 

Hoping to examine, in the next letter, the Scriptural 
representation of the doctrine, believe me, beloved friends, 

Yours affectionately in Christ, 
E. D. 
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JUSTIFICATION BY FAITH—continued. 

BLACKIIEATH, August, 1875. 

MY BELOVED EMENDS, 

Having given the reasons which led me to 
reject the common teaching on the subject of justification 
by faith, I will now ask, What is the Scriptural view of 
this doctrine ? And I think we shall see that, when 
disencumbered of human reasonings, it is as beautiful as 
it is simple; that it brings into prominence the cross of 
Christ; that it displays more fully the infinite worth of 
the sufferings and death of Christ; and, consequently, the 
perfect character of that salvation which the believer 
possesses in and through the death and resurrection of his 
great Substitute. 

1. In the first place, THE BLOOD OF CHRIST, is set forth 
in the Scriptures as the meritorious ground, or procuring 
cause, of our justification. ' That is, the foundation on 
which God is able righteously to justify those who believe 
is the precious blood, the death of Christ. We thus 
read—" Justified by His blood " (liom. v. 9); and it may 
be pointed out that the word " by" does not express the 
full force of the original. The words are lv ™ ai/urn airruv, 
i.e. literally "in His blood," meaning "in the power" or 
" in the virtue of His blood." The same trutli is taught in 
a previous chapter, " Being justified freely by His grace 
through the redemption that is in Christ Jesus: whom 
God has set forth to be a propitiation (mercy-seat) through 
faith in His blood." (liom. iii. 2-1, 25 ; compare iv. 24, 25; 
Eph. i. 7; Gal. ii. 16 ; 1 Peter iii. 18.) 

We have then to inquire how the blood if Christ becomes 



JUSTIFICATION DY FAITH. 17 

the ground of our justification? The blood speaks of a 
life poured out (for the life is in the blood; and it is the 
blood that maketh atonement for the soul—Lev. xvii. 11), 
and consequently of death; and our question therefore is, 
How does the death of Christ become the meritorious 
ground of justification 1 The answer is simple. I t becomes 
this, because of what it accomplished The Lord Jesus 
" bare our sins in His own body on the tree " (1 Peter ii. 
24); lie "once suffered for sins, the just for the unjust, 
tiiat He might bring us to God" (1 Peter iii. 18); "He 
was made sin for us" (2 Cor. v. 21); He was "the Lamb 
of God which taketh away the sin of the world " (John i. 
^!lJ); it is He "whom God hath set forth a propitiation 
(mercy-seat) through faith in His blood" (Rom. iii. 25), 
etc. Combining these passages, and others of a like nature 
which are scattered throughout the epistles, we discover at 
once the character of the Saviour's death. We learn that 
not only did He bear substitutionally our sins on the 
cross, b-+ that also in that awful hour He stood before 
Gud under the whole weight of man's sinful condition and 
rv=]nnisibility; that He came into the scene where the first 
Adam failed, and took up all the consequences of that 
failure, and made a full and everlasting settlement, in His 
death on the cross, of the whole question, both of our sins 
and sin, i.e. man's sinful condition. Hence we read that 
"when He had by Himself purged our sins" He "sat 
down ou the right hand of the Majesty on high " (Heb. i. 
3) ; and also, that "once in the end of the world hath He 
appeared to put away sin by the sacrifice of Himself;" 
uud that lie "was once offered to bear the sins of many." 
(Heb. ix. 20-28.) 

We thus gather that the Lord Jesus in His death met 
and answered all the claims of God's holiness, and met 
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these claims so perfectly that God is completely satisfied; 
nay more, that He not only has fully borne and expiated 
the consequences of man's sin and failure, but that also 
He has vindicated the honour of God, fully glorified Him 
about that which had brought ruin and desolation on the 
earth. For it is not only that Jesus has made atonement; 
but He has done more; He has, by His death, glorified 
God in all the attributes of His character. Thus, speaking 
of His death, He Himself says, " Now is the Son of man 
glorified, and God is glorified in Him. If God be glori
fied in Him, God shall also glorify Him in Himself, and 
shall straightway glorify Him" (John xiii. 31, 32); and 
again, " I have glorified thee on the earth : I have finished 
the work which thou gavest me to do." (John xvii. 4.) The 
wrath of God was visited upon Christ on the cross, because 
He was there as the substitute for sinners; for He there 
bore our sins, and was "made sin." (2 Cor, v. 21.) Hence 
it was that all God's waves and billows went over His 
head in that awful hour; yea, the waters entered into His 
soul; and it was under the pressure of the wrath which 
He endured, when it pleased the Lord to bruise Him, to 
put Hhn to grief, to make His soul an offering for sin 
(Isa. liii. 10), that He cried, "My God, my God, why hast 
thou forsaken me?" (Matt, xxvii. 46.) But (blessed be 
His name) He drained that fearful cup to its very dregs, 
exhausted all the judgment of God against sin, and thereby 
made a full, sufficient, and everlasting atonement, and 
vindicated, because He had met and sustained, all the 
claims of God's holiness, and glorified Him completely 
and for ever. 

2. Such was the character of the death of Christ; and 
hence His precious blood is of such infinite value before 
God that on this foundation He can meet and justify the 
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ungodly; yua, be "just and tits justifier of him which 
Idkueth in Jesus;" and consequently the "righteousness 
of" Cod is "upon all them that believe." (Kom. iii. 22, 
20.) That is to say, "God is just, and justifies in virtue 
of Christ. He is just, because sin has been met in the 
cross; sin has been judged of God; it has been suffered 
and atoned for by Christ. More than that: the Lord Jesus 
has so magnified God, and so glorified His character, that, 
, . . instead of the obligation being, as it was, altogether on 
man's side, who was accumulating that which never could 
be paid for by him, God now has interposed, and, having 
been so magnified in the man Christ Jesus in His death, 
He is now positively just when He justifies the soul which 
believes in Jesus. It is consequently the righteousness of 
God; for God is now approving Himself righteous to the 
claims of Christ,"* For Christ died for sinners; and those 
who believe stand before God in all the iidinite value 
of that precious blood which He shed for them as their 
substitC^ God therefore righteously pardons, accepts, 
justifies every believer: that righteousness which flowed 
out to Christ, raised Him from the dead, and glorified 
Him at His right hand, meets also and embraces every 
one who believes in Jesus, and brings him where Christ 
is in the presence of God. It could not be otherwise; 
for since the blood has met all God's claims, and even 
glorified Him, every sinner, the moment he believes, stands 
invested with all its infinite value. I t is, therefore, in 
response to the value of the blood, that God's righteous
ness—for it is due to Christ—Hows out rejoicingly, and 
••nvests the sinner with its own perfection, so that in 
Christ he is justified for ever before God. Yea, he id 
accepted in the Eeloved. 

* The ItightcQitsneza of God: What is it ? By AV. KELLY. Broom 
11 
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This interpretation will be confirmed if we look for a 
moment at the display of God's righteousness towards 
Christ Himself. In the prospect of leaving the world, 
He could say (anticipatively), " I have glorified thee on 
the earth : I have finished the work thou gavest me to 
do." And, taking His stand upon His completed work, 
He proceeds, "And now, 0 Father, glorify thou me with 
thine own self with the glory which I had with thee 
before the world was." (John xvii. -i, 5.) That is, He 
now looked to the Father to glorify Him on account of 
what He had done on the earth; and God met this claim 
when He raised Christ from the dead, and glorified Him 
at His own right hand. That is, Christ having borne the 
judgment for sin and sins, and so borne it as to satisfy all 
God's claims, and to glorify God in all that He is, God's 
righteousness 'was now displayed in raising Christ from the, 
dead and glorifying Him at Ilia own right hand. In a 
word, it was due to Christ, on account of what He did 
as our substitute, that He should be glorified. And God 
has done i t ; for "if God be glorified in Him (Christ), God 
shalL also glorify Him in Himself" (John xiii. 32); and 
God's righteousness was also seen in the glorifying of the 
Lord Jesus. Hence the Lord said that the Comforter 
would reprove the world of sin, of righteousness, and of 
judgment; "of righteousness, because I go to my Father, 
and ye see me no more." (John xvi. 10.) God's righteous
ness then, in this aspect, is Christ received up into glory at 
His right hand. 

We shall now be in a position to understand another 
aspect of the truth. In the second epistle to the Corinthians, 
believers are said to be made the righteousness of God in 
Christ. (2 Cor. v. 21.) Here we have the additional 
thought of union with Christ as before God. That is, 
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"God righteously receives us into His glory as He has 
received Christ; for He lias received Him in virtue of the 
work done for us—us, therefore, iu Him. We are made the 
righteousness of God in Him; for in blessing us in tliisn 
heavenly and glorious way, in justifying us, He only gives 
its due effect to Christ's claims upon Him. Towards us it 
is pure grace, but it is equally the righteousness of God. 
He lias been made sin for us, who knew no sin, that 
Wu might he made the righteousness of God in Him."* 

rineh is the true doctrine of justification. The founda
tion on which Gud acts is not the law-obedience of 
Christ, uml the blood; but it is the precious blood of Christ 
atom:. The righteousness of God is not the living obe
dience of Christ; but it is the response of God to the 
value of that precious blood—it being so precious in the 
eyes of God that it constitutes, in His grace, a claim 
upuii Him to justify every one who believes iu Jesus. 
That righteousness was first displayed in the resurrection 
of Christ (for lie was delivered for our offences, and 
raised again for our justification), and in setting Him in 
glory at His own right hand; it is afresh displayed 
in the justification of every poor sinner who comes to 
Christ; and it will be furthermore displayed in glorifying 
every believer together with Christ, Hence too we can 
ts;iy Unit Christ is of God made unto us righteousness 
(1 Cor. i. 30); and that He is the end of the law for 
righteousness to every one that believeth (Eom. x. 4) ; 
fur all that we have from God — our justification, our 
ghirilicatiuii—is iu Christ, and in Christ alone. 

.":!. We need Imrdly, in this place, point out that the 
principle of justification is faith—faith in contrast with, 
in opposition to, works. For there is no controversy with 

• C'lHutcd Writings of J. X. linrii/, vol. viii. p. 43S. 
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* evangelical " Christians on this head. But we may again 
call your attention to the fact that Abraham's justification 
is given as the pattern of this principle, (ltom. iv.; Gal. iii.) 
There is indeed one blessed difference; for the object 
proposed to Abraham for faith was a God of promise; 
whereas to us it is a God of accomplishment. " Now it was 
not written for his sake alone, that it (righteousness) was 
imputed to him; but for us also, to whom it shall be imputed, 
if we believe on Him that raised up Jesus our Lord from 
the dead; wdio was delivered for our offences, and raised 
again for our justification. Therefore, being justified by 
faith, we have peace with. God through our Lord Jesus 
Christ." (Horn. iv. 23-25; v. 1.) 

Trusting that you will examine this exposition of the 
way iu which God justifies him who believes in Jesus by 
the light of Scripture, believe me, beloved friends, 

Yours affectionately iu Christ, 
E. D. 

THE BELIEVER'S STANDING IN CHRIST. 

BLACKIIEATH, August, 1875. 

MY BELOVED FIUENDS, 

Permit me now to call your attention to the 
believer's stauding. Fewer words will be necessary on this 
subject; but I am anxious to place it before you, because, 
until it is understood, there cau be no due appreciation 
either of our relationships or responsibilities. Indeed it 
would not be too much to say that much of the feebleness 
of the Christian life, and much of the uncertainty of walk, 
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ami the want of separation from the world, which are so 
often deplored in professing Christians, may be traced to 
an imperfect knowledge of the position which the believer 
occupies before God in Christ. 

To begin then at the beginning. "Being justified "by 
faith, we have peace with God through our Lord Jesus 
Christ." (Rom. v. 1.) That is, peace with God is the 
inalienable inheritance of every one who is justified; for 
it is the peace which has been made " through the blood 
of His cross," (Col. i. 20.) It is not therefore experience 
or attainment which is spoken of; but that wdiich belongs 
to every believer, whatever his feelings, the moment he is 
justitied. And consequently, if we do not enter into the 
enjoyment of this peace, it is owing to our insufficient 
acquaintance with the grace of God, through, it may be, 
bad teaching or unbelief. But it is of thu first importance 
that every believer, whatever his feebleness or timidity, 
should know that everlasting peace with God is his por
tion th. ~ugh the precious blood of Christ. 

There is however more than this. We read on: " By 
whom also we have access by faith into this grace wherein 
we stand." Again, he it observed, this is not experience, 
but the position into which every believer is brought in 
Christ. Jesus—a position of perfect acceptance, in which 
the full favour of God rests on him ; not on account of 
what he is in himself, or of any experience which he may 
have, or of any attainment he has made, but solely on 
account of what Christ is and has done on his'behalf. 

If I refer you to another passage, this truth will be 
more distinctly apprehended. Turning then to the epistle 
to the Colossums, we read, " And you, that were sometime 
alienated and enemies in [your] mind by wicked works, 
yet now hath He reconciled in the body of His flesh 
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through death, to present you holy and unblameable and 
unreproveable in his sight," etc. (Col. i. 21, 22.) Now, 
mark two things. First, that Cod had reconciled these 
believers ("And you hath He reconciled," etc.) ; and 
secondly, that we have three words to indicate the perfect 
character of this reconciliation. The lirat is "holy"—a 
word that expresses in the strongest possible way the 
perfect meetness of the believer for the holy presence of 
God. Then we have "unblameable"—a word which will 
be best understood by a reference to another passage. In 
Hebrews we read, " How much more shall the blood of 
Christ, who through the eternal Spirit offered Himself 
without spot to God," etc. (ix. 14) The word here trans
lated, "without spot," is the same as "unblameable" in the 
Colossians; and hence we gather that the believer, as to 
standing, is before God what Christ was in His ofmrine: 
up of Himself; viz., without spot. Lastly we have "un
reproveable"—more exactly, "without charge," or "accu
sation ;" i.e. one against whom no charge can be brought, 
according to the apostle's words elsewhere—"Who shall 
lay any thing to the charge of God's elect?" (Rom. viii. 
33.) 

Combining then these three expressions, we are taivht 
that, as to the believer's standing before God, it is abso
lutely perfect; for the words we have considered show 
that God regards His people in Christ as holy, without 
spot, and with every cpaestion that might have been raised 
against them so completely settled, that no possible accu
sation against them can be substantiated. And remember 
that this standing is that of every believer; that it is not 
at all a matter of experience or attainment, but it belongs 
to the babe in Christ, as well as to the young men and 
fathers; because indeed as soon as we believe we stand 
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before God in. all the perfectness, fragrance, aud accept
ance of Christ. I t is therefore what l ie is, and not what 
we are; and what He is, so are we in Him before God. 

But we may go farther. In the epistle to the Romans 
we read, "But ye arc not in the flesh, but in the Spirit, if so 
be that the Spirit of God dwell in you." (Horn. viii. 9.) These 
words must be very carefully noted. "Ye are not in tJieJlesh," 
etc. What then is this reference ? I t is to the believer's 
standing, the result of his death and resurrection with Christ. 
Thus, if you will attentively read from chapter vi., you will 
find that believers are regarded as having died as to their 
old nature with Christ. Take one or two passages: " Know 
ye not, that so many of us as were baptized into Jesus 
Christ were baptized into His death?" (vi. 8); "Knowing 
this, that our old man is crucified with Him" (vi. G); 
"Now if we be dead with Christ," etc. (vi. 8.) As we 
learn elsewhere also, they are regarded as "risen with 
Christ" (Col. iii, 1) ; and hence believers are reminded 
that they " have put off the old man with his deeds; and 
haec puu on the new," etc. (Col. iii. 9, 10.) The truth 
taught then is that, as to our standing before God, we are 
not in the ilesh, because our old man was judged and 
erucilicd on the cross, but we are in the Spirit. That is, 
"it is the Spirit that characterizes our position before 
God. In His sight aud before Him we are not in the 
Hush. This indeed supposes the existence of the flesh; 
but having received the Holy Ghost, and having life of 
the Holy Ghost, it is He who constitutes our link with 
God. Our moral existence before God is in the Spirit, 
not in the ilesh, or natural man." In other words, we are, 
as to standing, not in Adam at all (aud going beyond the 
passage just considered, we may add), but in Christ, and 
in Christ where He is. 
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We may support these statements by one or two more 
passages. In the Ephesians we find as follows: " But 
God, who is rich in mercy, for His groat love where
with He loved us, even when we were dead in sins, 
hath quickened us together with Christ (by grace ye are 
saved), and hath raised us up together, and made us sit 
together in heavenly places in Christ Jesus." (Eph. ii, 
4-6.) All these verbs are in the past tense—God Iiath 
quickened, hath raised us up together, and made us sit 
together; and therefore we are here directed to something 
which has been accomplished on our behalf. And what 
is this? Our perfect standing in Christ. Yea, we are 
taught that already in Christ we are seated in the 
heavenly places, and that this is our true place before 
God. If we were in the flesh, this scene in which we 
move would be our place; but because in Christ we have 
died out of it, and have been raised up together with 
Christ, our true place is in Christ where He is—in the 
heavenly places. I t is on this account that the apostle 
says elsewhere, " If any man be in Christ, a new crea
ture [creation]." (2 Cor. v. 17. Head the context.) For 
we have died in Christ to the old, have been brought 
clean out of it, and have risen with Him into the new 
creation, where everything is perfect according to the 
perfectness of God. Hence the apostle John is able to 
say, "As He is, so are we in this world;" i.e. as Christ is 
before God, so are we in Him, though in this world, as 
perfectly accepted, because His acceptance is ours. 

" So near, BO very near to GroJ, 
I cannot nearer be; 

For in the person of His Son 
I am as near as He." 

You will bear in mind that I have been dealing with the 
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standing of the believer. Of course our place of service is 
here in the wilderness; but while this is true, let us never 
forget that we belong to another creation than this, because 
we are seated in Christ in the heavenly places. " Our 
citizenship is in heaven, whence also we look for the 
Saviour, the Lord Jesus Christ" (Phil. iii. 20); and when 
He cornea He will receive us unto Himself, that where He 
is we—then made like unto Him, conformed to Him in 
the glory—may be also. 

I am the more anxious that you. should fully apprehend 
these truths because of their designed influence upon our 
walk and conversation. Once see that we are a heavenly 
people, and you will also perceive that our true place and 
standing before God should determine the character of our 
walk; that, in a word, our walk should bo in correspondence 
with our position in Christ; that separation must be written 
upon all that we are, and upon all that we do—separation 
unto God. If believers were more familiar with the charac
ter of +beir standing, they would see the utter incongruity 
of many of their associations; they could not have fellow
ship with the men of the world in politics, and so-called 
philanthropic movements—with so many things in short 
which grieve the Spirit of God ; bat they would enter into 
the language of the apostle, " Wherefore henceforth know 
we no man after the flesh: yea, though we have known 
Christ after the lie.sh, yet now henceforth know we Him no 
more" (2 Cor. v. 16); they would understand his appeal, 
" Be ye not unequally yoked together with unbelievers: 
for what fellowship hath righteousness with unrighteous
ness ? and what communion hath light with darkness ? 
. . . . Wherefore come out from among them, and be ye 
separate, saith the Lord, and touch not the unclean thing; 
and I will receive you, and will be a Father unto you, 
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and ye shall be my sons and daughters, saith the Lord 
Almighty" (2 Cor. vi. 14-18); and they would seek gTace 
day by day to comply with the exhortation " If ye then 
be risen with Christ, seek those things which are above, 
where Christ sitteth on the right hand of God. Set your 
affection on things above, not on things on the earth. For 
ye are dead, and your life is hid with Christ in God." 
(Col. iii. 1-3.) 

Eelieve me, beloved friends, 
Yours affectionately in Christ, 

E. D. 

THE RULE OF LIFE. 

liLACKiiEATir, August, 1875. 

MY BELOVED FRIENDS, 

Much discussion has been raised on the ques
tion, What is the rule of life for the believer? It i3 
commonly said that the law is; and " Brethren" have 
incurred no little obloquy and misrepresentation by 
venturing to dissent from this statement. They dissent 
from it, because they maintain that the standard of God's 
requirements from Israel in the llesh is not the standard 
which He sets before those who are not in the flesh but 
in the Spirit, as we saw in the last letter—because, in a 
word, they do not find it so represented in the word of 
God. It is sometimes said, because we do not accept the 
law as the rule of life, that we are Antinomians, desiring 
to free ourselves from all obligation and restraint. But, as 
I hope to show, in taking this around we contend that the 
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law is an inadequate expression of what God now expects 
from believers; that (iod has brought His people into far 
closer relationships than that would imply, and, therefore, 
under higher, deeper, and broader obligations. The law 
indeed finds its sphere of operation on the earth; but it 
cannot enter into those heavenly places in which we are 
seated in Christ. 

We propose then to deal with the subject under two. 
questions: Is the law the rule of life ? and if not, What is 
the rule of life for the believer ? In dealing with them, I 
feel compelled to remind you that they must be answered 
neither by human opinions, nor by theological teachings, 
but solely by the word of God. 

Is the law the rule of life for the believer? To this 
question I will select three answers, out of many which 
are furnished by the scriptures. In the first place, I find 
that the apostle Paul represents, in the most emphatic 
maimer, that we are brought out altogether from under 
the law. Turn with me to Horn, vii. 4. There we read: 
" Wherefore, my brethren, ye also are become dead to the 
law by the body of Christ; that ye should be married to 
another, to Him who is raised from the dead, that we 
should bring forth fruit unto God." (Eead the whole para
graph.) This is simple enough; for the question raised 
is this: Is the l;iw our husband, or is Christ? It is 
perfectly impossible, iioui the contrast drawn, that it can 
mean that we are dead to the condemnation of the law, for 
the question is as to bringing forth fruit. The truth then 
insisted on is, that since we died in Christ our substitute, 
we died clean out from under the law, out indeed of the 
sphere of the flesh in which the law had its operation, and 
are united to Him in resurrection, where He is, as our only 
Lord. Some of you however may say, Head on; and does 
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not the close of the chapter ti-ach us another thing ? My 
answer is, .Read on still, out of the seventh into the eighth, 
and then you will see that we get exactly the same truth. 
But we will examine the matter a little more closely. 

No one disputes the application of the first part of the 
apostle's argument. The paragraph comprised in verses 
7 to 12 describes the elfect of the application of the lavv 
to man in the flesh. The apostle commences witli the 
question, " Is the law sin?" (v. 7); and he shows that, 
while by the law is the knowledge of sin, " the law is 
holy, and the commandment holy, and just, and good." 
(v. 12.) lie then raises another question, " Was then that 
which is good made death unto me V (v. 13.) And in 
answer to this question, he brings out the effect of the 
application of the law to a reye/icrute win (using the first 
person, it may be, as an illustration), who, an yet, tons 
ignorant of full redemption in Christ, And what is the 
elfect produced ? Irreconcilable conflict—a conflict which 
reveals the presence of sin LIS still in the regenerate man 
(v. 17); the utter corruption of the flesh (v. 18); and his 
utter helplessness in himself, because of the two antago
nistic natures ever at conllict within him. (vv. 18-20.) 
Where then shall he find deliverance ? For the misery 
to which lie is reduced constrains him to cry, " 0 wretched 
man that I am ! who shall deliver me from the body of 
this death V (v. 24.) Then conies the full and complete 
answer, " I thank God through Jesus Christ our Lord" 
{v. 25); i.e. I thank God that I am delivered through 
Jesus Christ, etc.; and then, in chapter viii., follows the 
exposition of the blessed deliverance and liberty which 
we have in Christ, in the course of which the apostle 
teaches us that " ye are not in thu Jlexh (i.e. before God) 
but in the Spirit, if so be that the Spirit of God dwell 
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in you." (v. 9.) The deliverance is therefore so full and 
entire, that the flesh is regarded by God as done away 
with in Christ, and this in virtue of the fact (as we are 
taught in another place) that the believer has been cruci-
hed with Christ. (Gal. ii. 20; see especially also Rom. vi. G.) 

A right conception then of Ilomans vii. teaches most 
unmistakably that we are not under law. I know that 
there are many who believe that it contains the proper 
experience of the Christian; but let me ask whether such 
an expression as this, " I am carnal, sold under sin" (v. 14), 
or this again, already cited, " 0 wretched man that I am !" 
etc. (v. 2-1)j should be taken as the proper language of one 
who knows his full, perfect, and everlasting salvation in 
Christ? Or whether such expressions harmonize with the 
exultant cry of the apostle at the close of chapter viii.: 
"AVho shall separate us from the love of Christ?" (v. 35.) 
The very supposition is monstrous, and can only proceed 
upon the most entire ignorance of the nature of redemp
tion, anu jf the believer's true standing through his death 
and resurrection in Christ. 

One passage nmre shall be cited under this head, to 
substantiate the conclusion already reached. In describing 
huW he became all tilings to all men, the apostle says that 
he became "to them that are under the law, as under the 
law," and then adds (in a clause omitted from the received 
tuxt, but acknowledged by nil competent to form a judg
ment as genuine), "'not Icing myself under law,"* an 
assertion which is implied in the next verse; for he pro
ceeds, " To them that are without law, as without law, 
(being not without law to God, but under the law to 
Christ,)"—" under the law to Christ" being a very different 

* Tregellea and TisdiMidorf both insert i t ; indued, it ia supported by 
all the most vuliuiblo 31SS>. 
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phrase from the usual term " under the law." It is, in fact, 
wofios xpioru; translated by sume, " enlawed to Christ;" 
by others, "legitimately subject to Christ." (1 Cor. ix. 21.) 
Be this as it may, it is very evident that the apostle 
here insists upon his entire freedom from the law; and 
that, if he were under the law as his rule of life, he could 
not have used the language we have discussed. 

Secondly, the law cannot be the rule of life to the 
believer, because the obligations under which he is placed 
go beyond the requirements of law. The apostle John says: 
" Hereby perceive we the love " (not the love of God, as in 
our translation, but love in its true nature or character), 
" because He laid down His lii'e for us : and we ought to 
lay down our lives for the brethren." (1 Jolm iii. 16.) 
Now the utmost the law requires of us is to love our 
neighbour as ourselves; and hence Paley justifies killing 
a man in self-defence; for, as he argues, if we allow him 
to kill us rather than kill him, we shall be loving him 
better than ourselves, and tins is to go beyond, as he says, 
tlie divine command. Since therefore we have here the 
plain direction to lay down our lives for the brethren, if 
the need arises, and the law nowhere even .by implication 
requires this from us, it is evident that the law is not a 
perfect rule for us, and hence cannot be the rule of life. 

Last of all, I ask you to consider the nature of the law. 
It was, as we have before seen when dealing with justifica
tion, the standard of human righteousness, given to Israel 
after the iiesh, i.e. to natural men. But if any man be iu 
Christ, he is a new creature, or rather, a new creation; he 
is not in the flesh, but in tlie Spirit before God (2 Cor. v. 
17 ; Bom. viii. 9); and as such lie is responsible to walk 
before God according to the place in which he is set, 
according to his standing as a risen man in Christ, in the 
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power of the Spirit. (Horn. viii. 14; Gal. v, 25.) While 
therefore the law is a perfect standard of God's require
ments from men in the flesh, it is on this very account 
inapplicable to those who are regenerate, and indwelt by 
the Spirit of God. Like all God's words and works, it is 
perfect—"holy, and just, and good;" but if applied to those 
for whom God did not intend it, you introduce confusion, 
and mar its perfectness, by seeking to enjoin it on those 
who have been brought out from mideV it through the 
death and resurrection of Christ. 

2. What then, we ask, is the rule of life ? The answer 
is contained in one word, It in Christ. This will be seen 
from the following passages: " lie that saith he nbideth in 
Him ought himself also so tu walk, even as He walked" 
(1 John ii. C); " For even hereunto were ye called : because 
Christ also suffered for us, leaving us an example, that ye 
should follow His steps " (1 Peter ii. 21); " Let us lay aside 
every weight, and the sin which doth so easily beset us, 
and lei. ns run with patience the race that is set before us, 
looking unto Jesus " (not the Author and Finisher oi' our 
faith, but) the leader (the same word as that translated 
" Prince " in Acts iii. 15; v. ol, and "Captain" in Heb. 
ii. 10) and Completer of faith ; i.e. looking unto Jesus as 
the Perfect Example of the life of faith from its com
mencement unto its completion. 

These passages will suiliie (although they might be 
largely multiplied) to show that Christ, and not the law, is 
our rule of life. And in saying this, it will be at once seen 
that we make far lai-ger demands upon the believer than 
if we said he was under law; for Christ fulfilled every 
jot and tittle of the moral law, and went far beyond it in 
His death upon the cross. .Hence we cannot slight a single 
moral precept, whether, as another has said, it be in the 
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Ten Commandments or anywhere else; for we find all God's 
expressed will fully and perfectly embodied in the life of 
the Lord Jesus. Hence, too, we find in the epistles the 
law frequently cited as an illustration of some branch of 
Christian obligation, but always in connection with Christ. 
(See Bom. xiii. 7-14.) 

I might dilate upon the spiritual advantages of having 
Christ, rather than the law, as the rule of life; for thereby 
our eyes are ever'directed to Him, that, in the power of the 
Spirit, we might copy His example, and walk as He walked. 
And thus we have but one object for the soul—Christ, 
Christ in glory—as that to which we are to be conformed, 
morally, in ever increasing measure now (2 Cor. iii. 18), and 
absolutely when He returns to receive us unto Himself. 
(Phil. iii. 20, 2 1 ; 1 John iii. 2.) You will therefore see 
that, so far from lessening, we rather seek to enhance the 
obligations of the believer ; and that we do this hy placing 
him, always in the presence of Christ, so that he may be fully 
and always under the constraining influence of His love, 
(See 2 Cor. v. 14, 15.) 

I do not think that you will object to, nay, I believe that 
you will heartily receive, the doctrine as here propounded, 
that Christ is our rule of life. Still I want to point out, 
as an additional aid, how impossible it is to prove from the 
Scriptures that the law has this place for the Christian. To 
give you an instance of this, I will cite from an article which 
appeared in the Christian Armour for 1874. The article is 
written by a clergyman well known in evangelical circles, 
and also, I may add, by " Brethren." He contends that the 
whole moral law is re-enacted in the gospel, and hence 
that it, and nothing else, is our rule of life. Take the 
following-—quoted literally—as a specimen of his dealing 
with the word of God, and then judge the force of his 
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reasonings. The commandment cited and placed in the 
first column is, as you will perceive, the fourth; and in the 
second column, you have the supposed proofs of its re-
enactment in the New Testament. 

THE LAW. THE GOSPEL. 

" Remember the Sabbath-day, " I was in the Spirit on the 
to keep it holy." (Ex. xx. 8.) Lord's day." (Rev. i. 10.) 

" Upon, the first day of the 
j week let every one of you lay by 
j him in store." (1 Cor. xvi. 2.) 

"The same day at evening 
being the first day of the week." 
(John xs. 19.) 

"After eight days again, came 
Jesus." (John xx. 26.) 

" Trucebreakers." (2 Tim. hi. 
3.) 

j "They returned, and rested 
I the Sabbath-day, according to 

the commandment." (Luke xxiii. 
j 56.) 

Now, to say nothing of the confusion of the quotations, 
you will remark that four out of the six refer to t)te first 
day of the weft-and not to the Sabbath, or seventh day; 
that one refers to neither; and that the remaining one 
refers to the Sabbath, as kept by Jews before Pentecost. 
This is very sad, as illustrating the shifts to which even 
-jiouB men are reduced when they seek to uphold a system 
instead of learning from the word of God. And I might 
ask, Did you ever meet with any one who even endeavoured 
V> keep the Sabbath as enjoined upon the Jews ? If not, 
who gave them liberty, if, as they contend, they are still 
under the law, to dispense with a single portion of God's 
requirements ? Either therefore they do not believe what 

c 



36 RECOVERED TKTJTH3. 

they teach, or they are content with a bad conscience; 
and a bad conscience destroys communion, and where 
there is no communion with God there is no spiritual 
power. And be sure that the soul that does not feel the 
constraining love of Christ (and the power of that love 
will be felt just in proportion as the heart is occupied 
with Him) will never feel the obligation of the law. Let 
us therefore seek grace to say with, the apostle, " The life 
which I now live in the flesh I live by the faith of the Son 
of God, who loved me, and gave Himself for me." (GaL 
ii. 20.) 

Believe me, beloved friends, 
Yours affectionately in Christ, 

E. D. 

THE CHURCH—WHAT IS ITt 

BLACK HEATH, August, 1875. 
MY BELOVED FRIENDS, 

The question which I desire to consider with 
you in this letter is that of the church. Perhaps this ia 
the moat important subject for believers at the present 
time, both on account of its intrinsic character, and also 
on account of the confusion—not to say ignorance—that 
prevails on this point in Christendom. A Catholic will of 
course tell yon that the church is the Church of Home; 
but many Episcopalians would equally identify it with the 
Establishment, which is indeed termed the Church of 
England; Dissenters will tell you that while the church 
composes all believers of all times, they are yet members 
}f the church meeting at Elaclcheath Chapel, or, to increase 
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the confusion, at Brownford Congregational Church; 
whereas Wesleyans will modestly say that they are mem
bers of the Society, etc. Now if we do not know what the 
church is, we cannot know the privileges which attach to 
our belonging to i t ; and hence we desire to ask, lWutt is 
lite church I 

1. In the first place, it is material to notice that the 
church in the sense, under discussion, of the body of 
Christ is not found in the Old Testament. This state
ment is often denied on the ground of a single passage in 
the Acts of the Apostles, which it is therefore incumbent 
upon us carefully to examine. In the speech of Stephen, 
before the Sanhedrim, we find these words: "This is he 
that was in the church in the wilderness," etc. (Acts vii. 
38); and on these words the whole question turns, because 
there is not a single passage in the Old Testament Scrip
tures themselves which even hints at the existence of the 
church as known in the New Testament. Now we admit 
at once t'Hat the word "church" is that which is also used 
of the church of God, it is Itaik-qaia. But what does this 
word iKKXijirLu mean'( It means simply an " assembly," 
leaving the nature of the assembly to be defined by the 
context. For example, the same word is applied three times 
to the Unanimous gathering at Kphcsus, which was brought 
together through the action of Demetrius, the silversmith, 
and his fellow-tradesmen (Acts xix. 32, 39, 41); and here, 
in each instance, it is translated assembly. What then, we 
U5,k, was the assembly in the wilderness ? The answer is 
plain, it was the congregation of Israel. But was this con
gregation the church of God? Impossible; for while there 
were men born of God amongst that congregation, the con
gregation was composed of the nation of Israel after the 
Jlesh, su thiit every child bom of the Jews was, by virtue 
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of his birth, a member of it. If therefore it is contended 
that this was the church of God, the inference which 
meets us is that the church of God in the wilderness was 
composed of men after the ilesh; for the new birth clearly 
had nothing whatever to do with forming its members, 
inasmuch as the whole uatiou was included. So stated, 
every instructed Christian will at once perceive, that the 
assembly or congregation of Israel was not, in any sense, 
the church according to the New Testament Scriptures. 

2. Another important point is, that the church is not 
seen as existent in the Gospels. Indeed the word is only 
found three times in Matthew, and not at all in the other 
evangelists. We have only then to examine the places 
where it occurs in the first Gospel. The first passage in 
which it occurs is as follows : " Thou art Peter, aud upon 
this rock I will build my church," etc. (Matt. xvi. 18.) 
Now mark the language employed by our Lord. He says, 
"Upon this rock I "WILL build my church," speaking in the 
future tense of something which had not yet begun to be, 
but which l ie was going to build. Such language would 
have been impossible had the church been at that time in 
existence, and reveals, as plainly as words could reveal, that 
the commencement of the church was at that time a yet 
future thing. The only other passage (for the word occurs 
twice in it) is Matt, xviii. 17, containing instruction as 
to how we should deal with a brother who should trespass 
against us. But the very place of this instruction, coming 
as it does after the revelation of the future building of the 
church, and bound up with church or corporate action, 
as it is in the context, explains its significance, especially 
if we are careful to note that the Lord concludes this in
struction with the especial promise of being in their midst 
when they should be gathered together unto Jits name, a 
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thing that could not take place as long as He was present 
with them. The church therefore is no more found in the 
Gospels than it is in the Old Testament Scriptures. 

3. It is not until we come to the Acts of the Apostles 
that we find it actually existent. And accordingly, the 
word, either in the singular or plural, is now found no less 
than twenty or twenty-one times (I say, or twenty-one, for 
Acts ii. 47 is, to say the least, doubtful); and the thing 
signified by the word—the assembly of God—is met with 
almost in every chapter. When then, we ask, did the 
church commence its existence ? Or ratlier, When did 
the Lord Jesus commence to build His church on the 
rock of which He had spoken'( It 'was on the day of 
Pentecost, and nut before, that those who received the 
apostles' words, and who were baptized, were built upon 
the Rock; and, being baptized by one Spirit into one body, 
became the church of God. I will not dwell farther on 
this point now, as successive proofs of this will appear as 
we proctod. 

4. Let ns then now answer distinctly from the Scrip
tures our question, What is tUa church? We have a two
fold reply. It is the body of Christ, and it is the house 
of God. Thus, in Ephesians, after the apostle has spoken 
of the display of the mighty power of God in the resur
rection of Christ from the dead, and His supreme exalta
tion, he proceeds, " Lut gave Him to be head over all 
things to the church, which is His lodtj, the fulness of 
Him that Jilleth all in all." (Eph. i. 20-23. See also Rom., 
xii. 5; 1 Cor. x. ] Ii, 17; xii. 27 ; Eph. ii. 16 ; iv. 4, 12, 16; 
v. 3U; Col. i. 18-2-1; ii. 19.) And in the epistle to 
Timothy we read of " the house of God, which is the church 
of the Ucimj God" (1 Tim. iii. 15); and in Ephesians, " In 
whom ye also are built together for an habitation of God 
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through the Spirit." (Eph. ii. 22. See also Hub. iii. (1; x. 
2 1 ; 1 Peter ii. 5 ; iv. 17; also 1 Cor. iii. 1G ; 2 Cor. vi. 16, 
etc.) If you will be at the pains to search out the several 
passages given, you will see that these are the two charac
teristics of the church as presented in the word of God. 

I shall not at this time point out the distinction between 
the "house" and the "body," as it would lead us too far 
away from the subject in hand; but I shall now seek to 
show that these two terms conclusively prove the state
ments already made as to the time of the commencement 
of the church. Thus take the term " body." The church, 
as we have seen, is the body of Christ; and if so, as 
indeed is also stated (Cul. i. 18), Christ is the head of 
the body. Consequently it was not until after the death, 
resurrection, and ascension of the Lord Jesus that the Head 
was in heaven, and the body could be formed; for while 
in the ilcsh the Lord Jesus abode alone, union with Him 
being only possible in resurrection. (John xii. 23, 24.) 

Again, let me ask, How is the body formed ? " By one 
Spirit are we all baptized into one body," etc. (1 Cor. xii. 
13.) But "the Holy Ghost was not yet [given], because 
that Jesus was not yet glorified" (John vii. 39); and 
hence, until Jesus was glorified, the Spirit was not down 
here on earth to baptize believers into one body, and thus 
we see again that the church could not be formed until on 
and after Pentecost. Once more, let me remind you that 
the characteristic of the body is, that all national dis
tinctions are abrogated, that it is composed alike of 
Jews and Gentiles (1 Cor. xii. 13; Gal. iii. 28; Eph. ii. 
13-16; Col. iii. 10,11); but up to the crucifixion of Christ 
the Jewish nation possessed its special and peculiar privi
leges, and we are expressly told in the Ephesians that these 
national distinctions were abolished through His death. 
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The apostle says, "For He is our peace, who hath made 
both one, and hath broken down the middle wall of partition 
[between us]: having abolished in His flesh the enmity, 
[even] the law of the commandments [contained] in ordi
nances ; for to make in Himself of twain one new man, 
[so] making peace ; and that He might reconcile both 
unto God in one body by the cross," etc. (Eph. ii. 14-16.) 
Finally, we are expressly told that the mystery of the 
body was not revealed until after Pentecost—until, in fact, 
the time of the apostle Paul. (Bom. xvi. 25, 26; Eph. iii. 
2 -11; Col. i. 25-28.) 

The same result will be reached if we consider the 
term house—the church, as the house of God. Thus in 
Eph. ii. 20 we are told that believers " are built upon the 
foundation of the apostles and prophets." Are these the 
prophets of the Old Testament, or of the New ? The 
order of the words has surely special significance ; or 
if not, turn with me to Ephesians iv., where we have an 
enume:">+ion of gifts that proceeded from the ascended 
Christ. "He gave some," it is said, "apostles, and some 
prophets," etc. (v. 11); and thus the question is settled 
(for it is the same order of words), that thoy are New 
Testament prophets, and consequently the church was 
not built upon this foundation until after Pentecost. 

Another consideration (I hope you will not be wearied 
with the abundance of proofs) points exactly the same 
way. As the house, the church is the habitation of God 
through the Spirit (Eph. ii. 22); and as we have seen, the 
Spirit was not given until Pentecost; and therefore God 
could not have had His habitation through the Spirit in 
the church before that time. God indeed dwelt in. the 
tabernacle of witness and in the temple, both of which 

. were doubtless shadows of His temple in the church; but 
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just because they were shadows or types, it proves that 
the tiling adumbrated or typified was not yet existent. 

It is therefore abundantly plain—as all the different 
lines of argument we have adduced from the Scriptures 
show—that the church of God had its commencement 
here on earth on the day of Pentecost. But the church 
is also the bride of Christ (see Eph. v. 23-33 ; 2 Cor. xi. 2; 
Rev. xix. 6-9; xxi. 2-9, etc.), and hence the church 
must be complete when " the marriage of the Lamb " takes 
place. Now it is seen from Eevelation xix. that this event 
will occur previous to the Lord's appearing—to His coming 
to the earth to establish His kingdom (vv. 6-9), and we 
know from manifold Scriptures {e.g. 2 Thess, i.; Col. iii. 
1-4; Eom. viii. 16-21; 1 Thess, iv. 13-18, etc.) that the 
hope of the church is the coming of the Lord, that having 
suffered with Christ she will be glorified and reigu together 
with Him in His kingdom. Hence the period of the church 
extends from Pentecost until the Lord's coming for His 
saints; and consequently the church of God comprises all 
believers during that period—all those believers therefore 
who have been indwelt by the Holy Ghost, baptized by 
Him into one body, and united therefore by Him to the 
glorified man, Christ Jesus, as their Head in heaven. 

Such is the answer which the word of God supplies to 
the question, What is the church ? And we are very 
sure that it is the only answer that can be found in the 
Scriptures. Leaving to future letters any questions that 
may arise out of this, 

Believe me, beloved friends, 
Yours affectionately in Christ, 

K ~D. 
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PRACTICAL ASPECTS OF THE UNITY OF THE 
BODY OF CHRIST. 

UiACKUEATii, August, 1875. 

MY BELOVED FRIENDS, 

We have just semi that the church did not 
commence its existence until Pentecost, and that the 
duration of its existence on earth will extend until-the 
coining of the Lord. With the question that may be 
raised respecting the saints of the Old Testament and the 
saints during the millennial period, I hope to deal in the 
next letter. I now wish you to consider with me some of 
the practical aspects of the unity of the body of Christ. 

We concluded in our last that, the body of Christ could 
not be formed until Christ, as its glorified Head, was in 
heaven. How indeed was the body formed ? The answer 
is found in the words already cited : " For by one Spirit 
are we all baptized into one body" (1 Cor. xii. 13), showing, 
as we saw, that until the Holy Ghost was sent down, con
sequent upon the glorification of Christ (John vii. 39), the 
body of Christ could not be. Uut there is another thing 
that will strike the attentive reader of the New Testament, 
and that is, that no mention of the body of Christ is found 
except in the writings of the apostle Paul. He tells us 
indeed Unit he was specially commissioned to make it 
known, (Eph. iii. 2-7 ; Col. i. 25.) The germ of the fuller — 
revelation afterwards made was no doubt contained in the 
very first words which the Lord addressed to Saul; for 
when He appeared to him as he was on his way to 
Damascus, He said, " Saul, Saul, why persecutest thou 
[not My people, but] M E V (Acts ix. 4.) Here we get the 
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perfect identification of Christ as the risen Head with His 
members on the earth, so that it was against Him really 
that the mad rage of Saul was directed. Accordingly, 
when the apostle brings out the truth of the body, he says, 
"As the body is one, aud hath many members, and all the 
members of that one body, being many, are one body: so 
also is [not the church, but] CIIUIST" (1 Cor. xii, 12); i.e. 
lie expresses, by the term Christ, Christ and His people on 
earth as indivisibly one. 

The truth then taught is, that believers are baptized by 
one Spirit into living union with Christ, so that Christ and 
all His people on earth form one vital body; and hence it 
is that believers are members of His body, of His flesh, 
and of His bones—words which indicate in the strongest 
possible way the living organic union of believers (as-
wrought and maintained by the Holy Ghost) with Christ 
as their risen Head. Several very important consequences 
liow from this truth; and it is to these we now invite 
your prayerful attention as we point them out from the 
word of God. 

1. Note that the believers in any given locality—or 
rather the assembly of God in any given place—is re
garded as the expression of the body of Christ. Thus 
the apostle, writing to the Corinthians, after unfolding the 
practical aspects of the body of Christ, says: "Now ye 
are the body of Christ, and members in particular." 
(1 Cor, xii. 27.) This is a most important principle, and 
teaches most explicitly what is God's ground for the 
gathering together of His people—that it is the ground 
of membership of the body of Christ; that is, in other 
words, if saints are gathered together on any foundation 
which does not admit of all the members of Christ in 
that place (excepting such as may be under scriptural 
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discipline), it is not God's ground. For example; if 
believers meet as Wesleyans, as Baptists, or as Presby
terians, they meet as being members of their respective 
denominations, and not as being members of Christ. But 
you may reply, " It is true that we are Baptists, etc.; but 
we have no sympathy whatever with those who exclude 
all others from fellowship; and, in fact, we admit all 
believers." That is to say, beloved friends, other believers 
are welcomed by you if they are willing to submit them
selves to your views of truth, your views of "church" 
government, and to your methods of worship. If this be 
so, as I know it is with some of you, the case is not 
altered. It only proves that you have a little more libe
rality of feeling than many others; but it still remains 
true that you are not gathered on the ground of the body 
of Christ, that you are not gathered unto His name. 
For while you might tolerate those who rejected your 
peculiar views, you would not regard them as bona Jule 
members, or permit them to minister in your meetings 
if they did not accept those views which so many Chris
tians believe to be unscriptural. And this' being so, your 
ground of meeting—I desire to sny it tenderly, though 
with all faithfulness — is a denial of the unity of the 
budy of Christ. If it were not so, membership of the 
body of Christ would be the only term of fellowship, 
und Christ's naiii>' the only centre of your gathering; 
and then you would view with grief the name " Congre
gational," "Baptist," or "Presbyterian," written up outside 
your chapels; because you would feel that there might 
be many dear children of God, members of Christ, who, 
not agreeing with the views indicated by these names, 
might be shut out from fellowship by these denominational 
signs. 
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2. If gathered as members of the body of Christ, 
room must be left for the exercise of the gifts of the 
members. This is the evident scope of the apostle's 
argument in 1 Cor. xii., which you will do well to read 
attentively and compare with existing practices. Thus 
the apostle says, " For as the body is one, and hath many 
members, and all the members of that one body, being 
many, are one body: so also is Christ. Tor by one Spirit 
are we all baptized into one body, . . . and have been all 
made to drink into one Spirit. For the body is not one 
member, but many." (1 Cor. xii. 12-14.) He then points 
out that no member can be separated from the body in 
which it is found; that each is necessary for the welfare 
of all the rest, whether deemed "more feeble" or "comely;" 
for " God hath tempered the body together, having given 
more abundant honour to that part which lacked: that 
there should be no schism in the budy; but that the 
members should have the same care one for another," etc. 
He then adds, "Now ye are the body of Christ, and 
members in particular. And God hath set some in the 
church" (assembly), "first apostles, secondarily prophets, 
thirdly teachers," etc. (vo. 15-28.) 

Such then being the character of the assembly as the 
body of Christ, composed of many members, and every 
member having a distinct office, and the activity of each 
being absolutely necessary for the welfare and blessing of 
the whole body, what is it but a denial of the unity of 
the body, as well as of the ollicc and use of its several 
members, when meetings are placed under the presidency 
and guidance of one man I In fact, if you make one man, 
however gifted, the absolute mouthpiece of all, you must 
consciously or unconsciously ignore the common mem
bership of the body of Christ on the part of believers. 
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Suppose, now, I looked to my Lead or hand to perform all 
the functions of the body, it would be nothing less than 
folly. But the folly is still greater when you look to a 
" minister" to discharge all the functions of the body of 
Christ, I do not deny his gift, or gifts: he may be richly 
endowed ; but he cannot perform the offices of all the 
members of the body who are there assembled, since all 
have gifts differing according to the grace given. This 
is evident; and therefore until room is left in your 
meetings, for the exercise of whatever gift the Lord-has 
been pleased to bestow upon the different members of 
His body, you can not even claim to be gathered on that 
ground. 

Not only so, but you really place yourselves iu opposi
tion to the Lord's command. In Eomans xii. the apostle 
exhorts us by the Spirit—"Having then gifts differing 
according to the grace that is given to us, whether pro
phecy, let us prophesy according to the proportion of 
faith • or ministry, let us wait on our ministering" (Rom. 
xii. G, 7) ; and he grounds this exhortation upon the fact, 
flint " ns we have many members in one body, and all 
members have not the same ullice: so we, being many, 
arc one body in Christ, and every one members one of 
another." (w. 4, 5.) It is a very grave matter therefore, 
if by human arrangements you refuse to allow the exercise 
of tliu gift of the several members. I t amounts to no less 
than actual disobedience to the Lord as Head of the 
church; and at tlie same time, it is quenching the Spirit. 

Nor is the offence less serious if we consider it in the 
b>ht of another Scripture. We find in the epistle to the 
Ephesians that on His ascension the Lord Jesus gave gifts 
unto men, and after their enumeration (Eph. iv. 11) we 
are told that they are given "for the perfecting of the 
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saints, fax the. work of the ministry, fur the edifying of 
the body of Christ," etc. (v. 11.) If therefore you were 
gathered on. the ground of the body of Christ, how jealous 
you would he over the least departure from these instruc
tions; and how zealously you would remove every obstruc
tion to the realisation of the provision which lias thus been 
made for the edification of the body of Christ! 

o. Another important truth is taught by the apostle 
in 1 Cor. x. He says: " The cup of blessing which we 
bless, is it not the communion of the blood of Christ? 
The bread which we break, is it not the communion of the 
body of Christ ? For we [being] many are one bread, one 
body: for we are all partakers of that one bread," or 
loaf. (w. 16, 17.) We are here told that the " one bread," 
or "loaf," is a symbol of the unity of the body of Christ; 
and this unity is also set forth by the fact that all (the 
members of Christ forming the assembly) are partakers 
(when gathered together) of that one bread or luaf. 
Hence the purpose of the gathering together was to 
"break bread," to "show the Lord's death till He come" 
(xi. 2G); and consequently, when gathered (recording to the 
'itiind of God as members of Christ, it shoidd be around ilui 
table of the Lord in obedience to ITis command, where, in 
addition to remembering Christ, we have before us the 
bread which reminds us on the one hand of His broken 
body ; and on the other of the unity of His body—the 
church. Accordingly we find that when the early dis
ciples came together on the first day of the week, it was 
to break bread (Acts xx. 7); for they were mindful both 
of the commandment of the Lord, and of the fact that 
they were members of the body of Christ. 

13ut what, let me affectionately ask you, is the object of 
your assembly on the first day of the week ? It is not to 
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break bread, because you only do this once a month, or at 
the most twice in the month; and on these occasions it 
is not the object of your coming together, because the 
breaking of bread at the Lord's Supper is postponed until 
the end of the regular service, and is quite subordinate to 
that which lias gone before. This proves conclusively 
that the end you have in view in coming together is 
mainly to hear the sermon. Do not mistake me. I by 
no means dispute the fact that many of you, as indi
viduals, come to worship; but still the prominent thing is 
the sermon; and hence the frequent question, Whom do 
you hear? or, Who is your minister? or, Had you a good 
sermon ? That you often obtain blessing in this way 
cannot be denied; still it is certain, that, as long as you 
are not gathered unto the name of Christ around His 
table, you are not gathered as the members of the body 
of Christ, and consequently not gathered Scrip turally, i.e. 
according to the mind and will uf Cod. 

4. Combining these tilings together, it is very clear 
als*;, fhat as long as Christians are content to be "mem
bers of clmvthos" (cmixmintj irkkh nothitiy is said in the 
scriptures)—all of which are distinct one from another— 
belonging to dliferent denominations, having no connec
tion one with the other, beyond by occasional Christian 
courtesies recognising each other as belonging to Christ, 
" worshipping" in diifmvnt places in diverse forms and 
methods, and having different terms of fellowship, they 
cannot be meeting as members of the body of Christ, 01 
be endeavouring to keep the unity of the Spirit in the 
bond of peace. (Eph. iv. 3.) For since all believers are 
members of the body of Christ, and the assembly of 
believers in any one place is the expression of the body 
1 Cor.xii.27), any ground of meeting which does not admit 

Cor.xii.27
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all the members of the body simply as members of Christ 
(excepting those under scriptural discipline) is not the 
groiind of the church of God. In other words, if any 
thing is demanded beyond being a member of Christ, 
walking in holiness and truth; if any human names are 
adopted, be it Anglican, Presbyterian, Independent, or 
Baptist; if there be any centre of gathering beyond the 
name of Christ; and if the gifts of the different members 
of the body be not recognised ; or if their exercise be not 
permitted according to the scriptures; then that gathering 
where these things exist is not God's assembly but man's. 

And you little know, beloved friends, what you lose by 
practically iguoring the unity of the body of Christ. The 
apostle writes: " Whether one member suffer, all the mem
bers suffer with it." Suppose now a " member of another 
church" in the same town fall into sin, what do you know 
of suffering with him ? You will, no doubt, be affected by 
his sin if you hear of i t ; for if he is a member of Christ, 
the whole body must sutler loss; but what do you know 
of entering intelligently into his condition before the Lord, 
and seeking his restoration? Nothing; for, in fact, you 
may not have heard of his declension and fall; or if you 
have, you will not make prayer for him in your meetings, 
for he belongs to another " church." On the other hand, 
when you are gathered as members of the body, the sin of 
one is felt to be the sin of all. Thus I have seen a whole 
assembly, in this neighbourhood, on their faces before the 
Lord on account of the sin of a believer in a distant part 
of London; and it would be impossible to describe the 
blessedness of this practical realisation of suffering with 
another member of the body of Christ. The unity of the 
body of Christ is thus a real thing, and apprehended in 
the power of the Spirit. 



OLD TESTAMENT SAINTS. 5 1 

Allow me then to commend this subject to your prayer
ful study; and I do so with the earnest hope that the Lord 
may guide you into this truth by His Spirit, so that hence
forth you may he gathered with those who, refusing all 
sectarian names and distinctions, meet as members of 
Christ, and, looking to Him alone, seek in simplicity of 
dependence to order all things pertaining to their gathering 
together according to the scriptures. 

Believe me, beloved friends, 
Yours affectionately in Christ, 

E. D. 

OLD TESTAMENT SAINTS. 

BLACKHEATH, August, 1875. 

MY BELOVED FRIENDS, 

According to promise, I propose now to take 
up the question of the Old Testament saiuts. In point 
of fact, if the church was not foi'ined until Pentecost, and 
is completed at the coming of the Lord, the millennial saints 
will also he outside the church. But as all the feeling is 
shown on the subject of the Old Testament class, and the 
principle is the same in both cases, we will confine our 
attention mainly to tlie.su. 

That Abraham, Isaac, Jacob, all the saints under the old 
dispensation, WLTO quickened, devoted servants of God, 
and that they will share in the first resurrection, with all 
tlie believers of this dispensation, at the coming of Christ, 
every instructed saint will at once admit, because this 
much is plain from the word of God. But we dare not go 
beyond the word; aud if God has concealed from us the 

tlie.su


52 RECOVERED TRUTHS. 

place in the glory which these eminent servants of His 
will occupy, it is the part of piety to bow in submission, 
to reverence His silence, as well as His word. Moreover, 
it savours not only of insubmission and irreverence, but 
it derogates also from the sufferings of Christ, and from 
the grace and work of the Spirit, to maintain that the 
saints who lived before the atonement was completed, and 
before the descent of the Holy Ghost, and who conse
quently had not the indwelling Spirit, are in precisely the 
same position as those who live now. Besides, I hope to 
show you that the scriptures themselves make a distinction; 
and if so, the difficulty ought at once to be removed. 

I will cite, in the first place, Matt. xi. 11, where we read: 
"Among them that are born of women there hath not risen 
a greater than John the Baptist: notwithstanding he that 
is least in the kingdom of heaven is greater than he." It 
would lead us away from our object to enter here upon a 
full exposition of this passage, and hence I will content 
myself with calling youx' attention to the fact that the 
Lord tells us, that eminent as John the Baptist was in the 
position assigned him by God, as the forerunner of and the 
testifier to the coming Messiah, the very least in the king
dom of heaven is greater. Be the difference what it may 
—a dispensational difference, no doubt—the Lord Jesus 
does here make a distinction between saints; and not only 
so, but in this distinction He contrasts one of the least in 
the coming kingdom with one of the greatest before that 
time, and to the advantage of the former. 

Secondly, let us turn to Romans iii. 25, 26: "Being 
justified freely by His grace through the redemption that 
is in Christ Jesus: whom God hath set forth [to be] a 
propitiation through faith in His blood, to^ declare His 
righteousness for the remission of sins that are past, through 
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the forbearance of God; to declare [I sny] at this time His 
righteousness: that He might be just, and the justifier of 
him which believeth in Jesus." Now, mark at the very-
outset that the word " remission " in the text is given as 
"passing over" in the margin, and this is the correct 
translation ; and this word is never used of the forgiveness 
of sins in connection with faith in Christ; indeed it is 
not elsewhere found in the New Testament, and means, as 
explained in the margin, a passing by, or pretermission. I t 
is Trapeuis: Heaving this in mind, you will perceive'that 
we have a contrast between the position of the Old Testa
ment saints as to the forgiveness of sins, and the position 
of believers since the death of Christ. In the former case, 
their sins were passed over, or pretermitted, through tlus 
forbearance of God; iu the latter, God is said to be just 
and the justifier of him which believeth in Jesus. Surely 
this is a plain distinction between Old Testament saints 
and believers of the present dispensation ; for sins passed 
over through the forbearance of God, because of the 
coming sacrifice of Christ, can never express the condition 
of those who, "being justified by faith, have peace with 
God through our Lord Jesus Christ: by whom also we 
have access by faith into this grace wherein we stand, 
and rejoice in hope of the glory of God " (Horn. v. 1, 2); 
•of those who are said to be seated " together in heavenly 
places in Christ" (Eph. ii. G); of those of whom the 
apostle John could say, " As He is, so are we in this 
world." (1 John iv. 17.) 

We pass on now to the Hebrews; and there we have 
these words: "These all" (the Old Testament saintsj, 
"having obtained a good report through faith, received 
not the promise : God having provided some better thing 
for us. that they without us should not be made perfect." 
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(Heb. xi. 39, 40.1 Here also we have a statement, as 
plain as language can make it, that believers in the pre
sent dispensation receive some " better thing" than fell, 
in the sovereignty and gr^ce of God, to the Old Testament 
believers. 

Having called youi attention to these direct teachings 
of Scripture, I will now adduce another class of passages, 
in which we shall find saints in a perfected condition, but 
outside the church. The only thing I need to premise is, 
that the church is the bride of Christ. All, I should 
suppose, are agreed as to this. Let us then turn to llev. 
xix. In the 7th and 8th verses we have the wife of the 
Lamb ; and then, in the 9th, follow these words: " Blessed 
are they which are called" (or invited; see John ii. 2) 
" unto the marriage supper of the Lamb." Thus we have 
a class spokx-n of who are invited ; not the wile, but the 
called—those who were guests at the marriage supper. 

Turn again to chapter xxi,: "And T John saw the holy 
city, new Jerusalem, coming down from God out of heaven, 
prepared as a bride adorned for her husband. And I heard 
a great voice out of heaven saying, Behold, the tabernacle 
of God is with men, and He will dwell with them," etc. 
(vv. 2, 3.) In the 9th verse, this city, the holy Jerusalem, 
is said to be "the bride, the Lamb's wife;" but in the 
above passage it is described also as "the tabernacle of 
God," and this tabernacle is said to be with men; so that 
once more we have saints in a perfected condition outside 
the church. 

And I would also remind you, that you have for some 
years professed to hold the premillenuial coming of the 
Lord Jesus. If you do still, then of necessity, since the 
church is completed at the coming of Christ for His 
people (for the marriage of the Lamb is previous to the 
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millennial reign), the millennial saints—innumerable for 
multitude — do not form part of the church; and so, in 
any ease, a large class on your own ground is excluded. 
There is no more "injustice," therefore, done to the Old 
Testament saints than to the millennial believers, when 
the proper position and privileges uf the church are 
maintained. 

Tiie subject however would not be completely discussed, 
if we did not refer to some two or three passages which 
might, at first sight, seem to have an opposite bearing. 
The first of these is Matt. viii. 11, 12: "And I say unto 
you, That many shall eome from the east and west, and. 
shall sit down with Abraham, and Isaac, and Jacob, in the 
kingdom of heaven. But the children of the kingdom 
shall be cast out into outer darkness," etc. In the first 
place, if this did refer to the church, sitting down with the 
patriarchs in the kingdom of heaven does not prove that 
the patriarchs belonged to the church. No one, we sup
pose, _d_oubts that believers will see Abraham, Isaac, and 
Jacob in the kingdom; the only question is, Are they of the 
church ? But it is evident that this passage says nothing 
of the church. If so, how could "the children of the 
kingdom " be cast out ? No, Jesus speaks as the Messiah, 
and in this character l ie warns the unbelieving Jews, that 
their descent from the patriarchs will avail them nothing; 
that, though they were the children of those to whom the 
promises were made, they would, if they rejected Him, be 
cast out, and that, just as the centurion, whose servant He 
had healed, had pressed by faith into the possession of 
blessing, so should numbers from all quarters press into 
the kingdom when it should be set up, and should thus 
obtain, by faitli, the blessed privilege which they were 
now despising. 
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The only other passage which occasions any difficulty is 
in the epistle to the Galatians. It is as follows: " So then 
they which be of faith are blessed with faithful Abraham." 
(Gal. iii. 9.) The theme of the apostle in this chapter is 
justification by faith; and lie shows, first, that Abraham 
was justified by faith (v. 6'); and then, that the same 
principle obtains under the gospel, and consequently that 
every one who is of faith is blessed with faithful, i.e.. 
believing, Abraham. (See also Bonians iv.) The ques
tion therefore dealt with is the •principle on which God 
justifies, not the position into which the justified are brought' 
and hence this passage does not go farther than teach, chat 
the mode in which Abraham was justified is that in which 
believers now are justified; and therefore it does not touch 
upon dispensational differences of any kind. 

Having thus passed, though briefly, the whole subject 
in review, we see that the Scriptures say nothing as to the 
inclusion of the Old Testament saints in the church; and 
that the Scriptures themselves make a plain distinction 
between the saints of the two dispensations. At the same 
time, we repeat that, since we know they were born of 
God, quickened by the power of the Spirit through faith, 
they belong to Christ, though not members of His body, 
and will, therefore, share in the first resurrection together 
with the church. Beyond this we may not go, as the 
Scriptures are silent as to the place in the glory they will 
occupy; and I am sure that you, equally with myself, 
would be the first to reject such speculations as are some
times offered upon the question as to whether some change 
might not be wrought upon the patriarchs' condition after 
the death of Christ, so as to bring them into the church ; 
for. in truth, this is to fall, in principle, into the Popish 
error of purgatory, even though it be shorn of its grossest 
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features. No; our part is to accept whatever the Scriptures 
may teach, and aa implicitly to refuse any speculation 
which seeks to penetrate into the things which God has 
not revealed. 

But since He has taught us that the period of the 
cliurcli is included between Pentecost and the coming of 
the Lord, we know that the believers before and the be
lievers after that time cannot form part of it, cannot be 
members of the body of Christ. Their place and blessing 
in the glory will be worthy of Him who separated them 
unto Himself, and will call forth their adoration and praise, 
equally with ours, as they contemplate the wondrous 
display of the riches of His grace in their salvation and 
eternal glory. 

Believe me, beloved friends, 
Yours affectionately in Christ, 

E. D. 

THE LORD'S COMING. 

BLACKIIEATH, August, 1875. 
MY BELOVED FIUENDS, 

The question of the return of the Lord for His 
people is very closely connected with the true doctrine of 
the church. It is not indeed too much to say, that when
ever the nature of the church—its character and heavenly 
calling—is not clearly apprehended, there must of necessity 
follow confusion of perception and judgment concerning 
the coming of the Lord Jesus to receive His people unto 
Himself. It is this which accounts for the fact that so 
many unscriptural theories are afloat at the present time, 
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making it all the more important that we should know 
what the Scriptures really teach on the subject. 

But you will permit me to assume in tins letter that the 
return of the Lord is pre-millennial. We have so often 
gone into this matter in years past, that I cannot bring 
myself to believe that it is necessary to re-state the scrip
tural grounds of this elementary belief. Both the Old and 
the New Testaments teem with proofs of it, showing that 
when the Lord comes with His saints He will destroy 
Antichrist and his armies, and judge the living nations, 
before He commences that glorious reign wherein "He 
shall have dominion from sea to sea, and from the river 
unto the ends of the earth," and wherein "the whole earth 
shall be filled with His glory." (See Isa. xxiv^-^xxvii., ILL 
and lx.; Jer. xxxiii.; Zeph. iii.; Zech, xii.-xiv.; 2 Thess, ii.; 
Rev. xix.-xxi. 1-8, etc.) I give these scriptures in case 
any of you have wavered from your former views on this 
point; and having done so, I shall proceed to consider 
whether the Lord will return for His people before the 
unequalled tribulation of which we read in Matt. xxiv. and 
in the prophets (as, for example, Dan. xii. 1; Jer. xxx. 7 
etc.); in other words, whether the church will be in the 
tribulation; i.e., in fact, whether we may at any time, expect 
the Lord's return. 

In order that there may be a perfect understanding of 
the subject to be discussed, I may add that it is contended 
by some that there are certain intervening events between 
the present time and the Lord's coming, such as the return 
of the Jews to their own land, the re-division of the 
nations of the old Roman empire into ten kingdoms, the 
rise and power of Antichrist, etc.; and hence that the hope 
of the Lord's return cannot be a present tiling to the soul. 
In fact, those who hold this view regard the coming of the 
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Lord for His saints, and His coming to take to Himself 
Ilis great power in His millennial kingdom, as coincident. 
The question therefore which we have to ask is, Which of 
these opposing views is according to the word of God ? 

1. Now the first thing I have to remark is, that since 
(as wo saw in a former letter) the church is not found in 
the Old Testament, it is not there that we can discover its 
true and proper hope. The coining of the Lord to reign 
from mount Zion is there frequently spoken of (see Psalm 
ii.); hut this is always iu connection with His ancient 
people, and forms indeed the distinctive hope of Israel. 
But nowhere in the Old Testament do we find a trace of 
the change of the living saints, the resurrection of those 
who have fallen asleep, and their common rapture to. meet 
the Lord in the air, as taught by the apostle in 1 Thess, 
iv. 13-18. Nay, how could it he so, when, as we learned, 
the mystery of the church, as the body of Christ, was not 
revealed until the time of the apostle Paul? It is therefore 
exclustr^ly to the New Testament that wo must turn for 
light upon this subject. 

2. We come then to the Gospels; and inasmuch as 
Matthew xxiv, has been largely used in this discussion, 
we will examine it patiently to see whether it does refer 
to the return of the Lord for the church. Let us turn to 
it ; for very much turns upon our interpretation of our 
Lord's discourse to His disciples as there recorded. To 
raise the question then in the moat distinct and simple 
form, we ask, Arc we to understand that our Lord in this 
discourse speaks of His return to receive believers of this 
dispensation unto Himself? If He does, it is clear from 
verses 21, 22 that the church will be in the final tribulation, 
and consequently that we cannot expect the return of our 
Lord until after many intervening events. But if our Lord 
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is here dealing with another subject, we have then full 
liberty to gather from other scriptures what is the truth 
connected with the coming of the Lord for His saints. 

(1.) The first point to which I call your attention is found 
in the 5th, 23rd, and 24th verses: " Many shall come in 
my name, saying, I am Christ; and shall deceive many.'* 
(v. 5.) " Then if any man shall say unto you, Lo, here is 
Christ, or there; believe it not. For there shall arise false 
Christs, and false prophets, and shall shew great signs and 
wonders; insomuch that, if it were possible, they shall 
deceive the very elect." (vv. 23, 24) Now let me ask you, 
Supposing that any one at any time should go to a 
Christian and say, Christ is in such and such a place, 
could be be in this maimer deceived ? Does not every, 
even the most uuinatrueted, believer know where Christ is, 
that He is at the right hand of the Father in heaven ? If, 
moreover, a man were to come amongst believers, doing 
great signs aud wonders, and offering thesa in proof that 
he was Christ, would he succeed in deceiving the saints? 
Why, many scriptures would at once be present to their 
minds contradicting his claims, since all know that they 
will never see their Lord until either they depart to be 
with Him, or He comes to receive them unto Himself. 
On the other hand, suppose for an instant that such a 
temptation were presented to the Jews who do not believe 
that their Messiah lias ever come, aud who are still 
expecting His advent, and you will see at once their 
immense liability to such deception. We cannot therefore 
but regard this description as applying to God's ancient 
people, and not to the church. 

(2.) Again, let us examine the 15th verse: "When ye 
therefore shall see the abomination of desolation, spoken 
of by Daniel the prophet, stand in the holy place, fwhoso 
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readeth, let him understand:) tlien let them which be in 
Judaea," etc. If you will turn to the place in Daniel 
referred to by our Lord, you will at once see that his 
prophecy refers wholly and exclusively to his own nation 
—the Jews; and the very ternis which our Lord here 
uses—"the abomination of desolation"—a well-known 
term for idols; and " the holy plaeei" referring to the 
temple, show as conclusively that He is dealing with the 
same people—describing their sorrows at the time of the 
end, when " there shall be a time of trouble such as never 
was since there was a nation [even] to that same time"— 
previous to the deliverance of the remnant—"every one 
that shall be found written in the book" (Dan. xii. 1) 
when "the Jtedeemer shall come to Zion." (Isa. lix. 20; 
Zech, xii.-xiv. etc.; and especially read Dan. ix. 24-^7, 
and chap, xii.) 

(3.) Look also at the 20th verse: "Pray ye that your 
flight be not in the winter, neither on the Sabbath day!' 
How cv-ld a believer offer sucli a prayer, since the Sab
bath, the seventh day (and no other than -the seventh) is 
to him as any other day in the week ? But if this instruc
tion were given to the Jews, who would be still under the 
law, all becomes immediately intelligible. 

(4.) There is another important link in the argument. 
If you will open your Bible, and look at the 29th and 
30th verses of this chapter, you will note the following, 
order of events: After the tribulation, the sun darkened, 
etc., then the appearance of the sign of the Son. of man 
in heaven, then the mourning of all the tribes of the 
earth, and their seeing the Son of man coming in the 
clouds of heaven with power and great glory; and then, 
after these things we are told that " lie shall send His 

• angels with a great sound of a trumpet, and they shall 
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gather together His elect from the four winds, from one 
end of heaven to the other." If now you will turn with 
me to Col. iii. 4, you will find these words: " When 
Christ [who is] our life, shall appear, then shall ye also 
appear with Him in glory." Now if these two passages 
refer to the same event, they are contradictory; for the 
former states that the tribes of the earth shall see the Son 
of man coming, etc., before the elect are gathered from the 
four winds, etc., while the latter states that when Christ 
shall appear His -people shall appear with Him. Both 
therefore cannot refer to the same event; and hence that 
in Matthew must apply to the coming of the Lord to the 
«arth, to bring together to Zion His elect remnant of the 
Jews. 

For these reasons we have no alternative, if our minds 
are not biassed or prejudiced by a preconceived system, 
but to conclude that Matt. xxiv. has no reference to the 
coming of the Lord for His saints; but that it refers to 
the Lord's dealings with His ancient people previous to 
His appearance on their behalf, when He comes to reign in 
mount Zion, according to the testimony of the prophets. 

And with this conclusion agrees the local references of 
the chapter,such as Judaea (v. 16), the holy place (v. 15),etc.; 
and, I may add also, the connection. For we find that at 
the end of the 23rd chapter our Lord pronounces this 
solemn sentence upon Jerusalem : " Behold, your house is 
left unto you desolate. For I say unto you, Ye shall not 
see me henceforth, till ye shall say, Blessed is he that 
cometh in the name of the Lord." (W. 38, 39.) Then we 
read : "And Jesus went out, and departed from the temple: 
and His disciples came to Him for to shew Him the 
buildings of the temple,'" etc.; and it is this incident which 
gives rise to the discourse; for Jesus replied, " See ye not 
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all these things ? verily I say unto you, There shall not he 
left here one stone upon another, that shall not he thrown 
down." After this, upon His being seated upon the mount 
of Olives, "the disciples came unto Him privately, saying, 
Tell us, when shall these things he? and what shall be the 
sign of thy coming, and of the end of the world (age, TOV 
alSwos) \" The discourses on which we have commented 
is the answer to this question; and it all proceeds in 
harmony with the conclusions at which we have arrived. 
The Lord had pronounced His solemn sentence upon His 
people ; and immediately lie departs from the temple, goes 
outside of the city, seats Himself upon Olivet with the 
city full in view, and in that position He describes her fate, 
and the history of His ancient people down to tho end of 
the age. To introduce the church in such a connection is 
but to mar the unity of the discourse, and to confuse the 
simplicity of the divine wisdom. 

Adopting then the view we have substantiated from an 
examination of this chapter, we have gained two things ; 
first, that tho church will not, as far as here appears,.be in 
the final tribulation ; and, secondly, that we have a coming 
of Christ to the earth which, is altogether distinct from His 
return for the church. 

3. Passing now for the moment over the epistles, we 
will next examine the lievelation; for this book is all-
important for the decision of the question as to whether 
the church will be in the tribulation. In chap. i. 19 we 
net the proper division of the book. "Write," says the 
Lord to John, "the things which thou hast seen, and the 
things which are, and the things which shall be hereafter" 
(or rather "after these"—/J-«-U. rawa). Here then is u 
threefold division of the book; first, "the things which 
John saw," described in the first chapter; next, "the things 
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which are" the church dispensation, contained in the 
second and third chapters ; and finally, " the things which 
shall he after these," detailed in the rest of the book. 
According to this arrangement the era of the church oil 
earth closes at the end nf the third chapter; and the seven 
churches represent the different successive and in measure 
the contemporaneous states of the wliole Church until the 
time of the end. This, it must be remembered, is no novel 
theory, but is held and propounded by different and even 
antagonistic schools of interpretation. If this be so, the 
rapture of the saints, the coming of the Lord to receive 
His people, although not described, because not falling 
within the scope of the book, must take place between 
the tliird and fourth chapters; and consequently all the 
judgments that fall upon the earth after the tliird chapter 
are inthacqueiti to the return of the Lord for the church. 

I have thus in a few words stated what in my judgment 
is the correct outline of the book; but I will now adduce 
proofs from the book itself that this division is according 
to the mind of God. In harmony with what has been 
stated, 3Tou will find that the fourth chapter opens with 
these words: "After this" (and literally it should be, 
"After these things," thereby showing the connection 
with chapter i. 19) " I looked, and, behold, a door was 
opened in heaven: and the first voice which I heard was 
as it were of a trumpet talking with me; which said, 
Come up hither, and I will shew theo tilings which must 
be hereafter," (Again it should be, "after these things"— 
txtTa TOOT.) That is, John having described "the things 
which are," is then, in spirit, taken up to heaven to behold 
the "things which must be after these," the dealings of 
God in government with the earth, ami especially with 
His ancient people, as the centre of His counsels respecting 
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the earth, after the church dispensation has been brought 
to a close. And we have only to look at what was 
immediately presented to his view, to see how wonderfully 
this statement is confirmed. 1'irst of all he beheld "a 
throne set in heaven, and one sat on the throne. And 
He that sat was to look upon like a jasper and a sardine 
stone: and there was a rainbow round about the throne, 
in sight like unto an emerald. And round about the 
throne were four-and-twenty seats: and upon the smts I 
mw four-ai id-twenty elders sitting, clothed in white raiment; 
and they had on their heads crowns of gold." (vo. 2-4.) 

Who then are these elders? Their number was four-
and-twenty, corresponding with (he twenty-four courses 
into which the priests were divided by David (see 1 Chron. 
xxiv.), and hence representative of a complete body. But 
whom do they represent? You will notice that they were 
•"clothed in white raiment," and that " they had on their 
heads crowns of gold." The white raiment will set forth 
their priestly character, besides being the well -known 
symbol in this book for the righteousnesses (exact trans
lation) of saints (Uev. xix. 8); while the crowns of gold 
bespeak their royal dignity. Where then are we to look 
for this combination of character ? We get the answer in 
this same book: " Unto Him that loved us, and washed 
us from our sins in His own blood, and hath made us 
kings and priests unto God and His Father," etc. (Kev. i. 
5, 6) ; and again in the epistle of l'eter: " Ye are a chosen 
generation, a royal priesthood" etc. (1 Peter ii. 9.) The-
elders therefore, it is clear, represent glorified saints, and, 
inasmuch as their number represents the whole body (as 
we have seen), the saints in their totality glorified together 
•with Christ. Hence we see that the church is on high, 
having been caught up to meet the Lord in the air, and 
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glorified together with Him before the commencement of 
the judgments of which the book afterwards speaks. 

It may however be objected that the elders are only a 
symbol. This is quite true, but the conclusion must be 
the same if we rightly apprehend the nature of the symbol. 
If the elders symbolize the church, we cannot err if we 
treat of the church as the thing signified; and it is 
utterly inconceivable that the elders in heaven could point 
to the church on earth, as there must be of necessity 
agreement between the symbol and the place of the thing 
signified. 

But we can prove the truth of our interpretation from 
other parts of the book. Thus turn to the nineteenth 
chapter. After the description of the praise in heaven 
consequent upon the judgment of the great harlot, we 
have the anticipativc celebration of the dominion of the 
Lord God omnipotent. Then follows the marriage of the 
Lamb. (CT. 7-9). Thereafter we read, "And I saw heaven 
opened, and behold a white horse; and He that sat upon 
him was called Faithful and True, and in righteousness 
He doth judge and make war. His eyes were as a flame 
of fire, and on His head were many crowns; and He had 
a name written, that no man knew, but He Himself. And 
He was clothed with a vesture dipped in blood: and His 
name is called The AVord of God. And the armies \which 
were] in heaven followed Him iipon white horses, clothed in 
fine linen, white and clean" etc. (vv. 11-14.) The subse
quent part of the chapter shows that we have here the 
account of the coming of the Lord Jesus to the earth, in 
judgment upon " the beast and false prophet" and their 
confederated followers, preparatory to the assumption of 
His millennial kingdom. "Where then at this juncture do 
we find the church ? The answer is in the fourteenth 
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verse: " The armies [which were] in lieaven followed Him 
upon white horses, clothed in fine linen, white and clean." 
The " line linen, white and clean," we are told in the 
eighth verse, " is the righteousnesses " (literal translation) 
"of saints!' These armies then represent glorified saints; 
and hence we gather that they were in heaven with Christ 
during the final tribulation, and that they covie with their 
Lord when He returns to take His millennial kingdom. 

Turn also to the third chapter. Speaking to Philadel
phia, the Lord says: " Because thou hast kept the word 
of my patience, I will also keep thee from the hour of 
temptation, which shall come upon all the world, to try 
them that dwell upon the earth." (v. 10.) We have 
already pointed out the representative character of the 
seven churches; and hence this promise cannot be con
fined to the local assembly at Philadelphia; otherwise 
indeed we should lose all the precious promises in con
nection with these epistles. But if not, then I submit 
that Wb have here a distinct promise that those who keep 
the word of His patience (and this is characteristic of the 
church) shall not be in the final tribulation—the hour of 
temptation which shall come upon all the world, etc. 

I will ask you now to consider a jjroof of another cha
racter. You will not fail to notice that there are saints 
on earth during the judgments described after the fifth 
chapter. (See vi. 10 ; xii. 10 ,11; xiii. 7, 8; xviii. 4, 5, etc.) 
If then the church is in heaven during this time, who 
are these ? We have a most decisive answer to this ques
tion. In the fifteenth chapter we read: "And I saw as 
it were a sea of glass mingled with fire: and them that 
had gotten the victory over the beast, and over his image, 
and over his mark, and over the number of his name'* 
(these characteristics indicate plainly the saints who are 

E 
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on earth during the tribulation) " stand <yn the sea of glass, 
having the harps of God. And they sing the song of 
Moses the servant of God, and the song of the Lamb, 
saying, Great and marvellous are thy works, Lord God 
Almighty; just and true are thy ways, thou King of 
nations " (marginal reading, which is correct). " Who shall 
not fear thee, 0 Lord, and glorify thy name? for thou only 
art holy: for all nations shall come and worship before thee; 
for thy judgments are made manifest." (vv. 2-4). Who 
then are these? They are Jewish saints; for none other 
will, or could, sing the song of Moses, and the soug of the 
Lamb; and indeed the terms " Lord God Almighty," 
"King of Nations," etc. point just as unmistakably to the 
same conclusion. 

Add to this, that after the third chapter there is not a 
single trace of the church until we come to the nineteenth 
chapter; that "the seven Spirits of God" (the Spirit in 
the plenitude of His power) are seen as "seven lamps of 
fire burning before the throne" (iv. 5)—not on earth, as 
on and after Pentecost—and you can hardly fail to a^ree 
with me, that the Apocalypse proves incontestably that 
the church will not be in the tribulation; but that the be
lievers of this dispensation will be caught up to meet the 
Lord in the air before that time of final sorrow comes 
upon the earth. This conclusion is the same as that which 
was forced upon us by an examination of Matthew xxiv.; 
and we see also here, as there, that the comim? of the 
Lord to the earth to assume His millennial kingdom is 
altogether a distinct thing from His return for His people. 

4. We shall pass now to examine some passages to 
show that, since the church will not be in the tribulation, 
there is nothing, as far as is revealed, between the saint 
and the return of our Lord; that, in other words, it is our 
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privilege to look daily for the coming of Christ to receive 
us unto Himself, that where He is we may be also; i.e. 
that there are no intervening events, as far as we know 
from the scriptures, to be looked for, to precede, herald, or 
usher in the coming of Christ for the church. 

With this end in view, we take first the familiar passage 
from the first epistle to the Thessalonians. Describing the 
coming of Christ, the apostle says: "The Lord Himself 
shall descend from heaven with a shout, with the voice of 
the archangel, and with the trump of God: and the dead in. 
Christ shall rise first: tlien we which are alive and remain 
shall be caught up together with them in the clouds, to 
meet the Lord in the air: and so shall we ever be with the 
Lord." (1 Thess, iv. 16-17.) Now this scripture teaches 
that there are some believers who will be alive at the 
coming of the Lord; and the apostle, speaking by the 
Spirit, says, "wo who are alive," showing that as far as bad 
been revealed to him, there was nothing to prevent the 
possibility of his being one of the number remaining until 
that time, and therefore that the Lord might come during 
his day. In. giving this interpretation, I by no means 
forget that its force is sought to be averted by affirming 
that the apostle, in the use of the word "we," is speaking 
corporately of the church—that he only means, in fact, 
those who may be left on the earth in a far distant future 
— but that, since they will be a part of the church, he 
links himself with tlietn by the word "we." That there 
may be examples of such a mode of speech in the Scrip
tures I am not at all disposed to deny; but that there is 
any trace of it here I exceedingly doubt. Indeed the 
context, as well as the object the apostle had before his 
mind, emphatically forbids its introduction in this connec
tion. Besides, if we turn to the epistle to the Corinthians, 
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we shall find him speaking in precisely the same way. He 
there also says: " We shall not all sleep, but we shall all 
he changed," etc. (1 Cor, xv. 51), indicating, beyond a 
doubt, that the apostle entertained the personal hope that 
the Lord might come at any time, so that he himself might 
be found among the number of the living saints at that 
day. 

This conclusion will be strengthened if I draw your 
attention to the plain distinction which the apostle draws 
between the return of the Lord for His saints and the day 
of the Lord—the day which will be introduced on His 
coming manifestly to the earth to assume His power and 
to establish His kingdom, as seen for example in Matt. 
xxiv. Thus to go back to 1 Thess. After having de
scribed the character of the coming of the Lord for His 
saints (1 TIHJSS. iv. 15-ltJJ, he proceeds : " L'ut of the 
times and the seasons, brethren, ye have no need that I 
write unto you. For yourselves know perfectly Hud the day 
of the Lord so cometh as a thief in the night," (1 Thess, v. 
1, 2.) The saints therefore at Thessalonica had been in
structed concerning the day of the Lord—the coming of 
the Lord in manifested glory—as recorded in Matt. xxiv. 
aud elsewhere. They knew about this perfectly; and 
hence this is a totally dilferent thing from the coming of 
the Lord for His people, concerning which the apostle had 
just taught them by a special communication from the 
Lord. Accordingly he proceeds: " Ye, brethren, are not 
in darkness, that that day should overtake you as a thief. 
Ye are all the children of light, and the children of the 
day," (1 Thess, v. 4, 5.) He thus reminds them that they 
belong to the day—that day which would bring such 
terror upon the wicked, and hence that they would not be 
upon the earth in the darkness when it dawned. 
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So also in the second epistle. "Now we beseech you, 
brethren, by the coming uf our Lord Jesus Christ, and 
[by] our gathering together unto Him, that ye be not soon 
shaken in mind, or be troubled," etc., " as that the day of 
Christ is at hand" (as that the day of the Lord is present, 
is the correct reading and translation). That is, he re
minds them of the instruction given them in the former 
epistle concerning the coming of the Lord, and their being 
gathered unto Him; and makes this the ground of his 
aj>peal to them, not to be disturbed by the false teaching 
then current, that the day of the Lord was already come. 
"How," in effect he says, "can this be, when before the day 
of the Lord is present you will have been caught up to meet 
Him in the air?" Then, having disabused their minds 
of this error, he details some features that must precede 
that day, revealing to them that thu apoylaey must lirst 
come, and the man of sin be revealed, etc.; features there
fore, on this interpretation, which will follow iipon the 
rapture of the saints, and precede the day of the Lord. 
(2 Thess, ii.) 

The constant attitude of waiting for Christ, which is 
spoken of everywhere throughout the epistles, is confirma
tory of this view. " Waiting for the coining of the Lord 
Jesus" (1 Cor. i. 7); " Our conversation is in heaven, whence 
also we look for the Saviour," etc. (Phil. iii. 20); " How ye 
turned to God from idols to serve the living and true God; 
and to wait for His Son from heaven" (1 Thess, i. 9-10); 
" Looking for that blessed hope, and the glorious appearing 
of the great God and our Saviour Jesus Christ." (Titus 
ii. 13.) "We may adduce here also the injunctions as to 
watching which the Lord so frequently enjoined upon His 
disciples: " Let your loins be girded about, and your lights 
burning; and ye yourselves like unto men that wait for 
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their lord," etc. (Luke xii. 35-40); " 'Watch therefore: for 
ye know not what hour your Lord doth come," etc. (Matt. 
xxiv. 42.) 

Now I venture to say that, if our souls wore simple 
before the Lord, wo could not understand either the ex
pressions in the epistles or the injunctions of our Lord, iu 
any other way than as teaching that the Lord might return 
at any moment for His people—than, in fact, that He in
tended the immediate prospect of His return to operate 
on our souls day by day in detaching us from things around, 
in separating us entirely unto Himself, and in purifying 
ourselves even as He is pure. (1 John iii. 2, 3.) 

Only one thing more need occupy our attention before 
drawing this letter to a close. Very much is made of the 
fact by some that the coming of Christ for His people 
seems at times to be identified with His revelation, i.e. 
Ilia appearing to the world. Thus in 1 Cor. i. 7 (a scrip
ture already quoted), we have " waiting for the revelation 
of our Lord Jesus Christ" (margin). " Here," opponents 
triumphantly exclaim, "is a plain proof that the comiti" 
of Christ for His people, and His manifestation to the 
world when every eye shall see Him, is one and the same 
thing." No, we reply, it cannot be, because the apostl& 
says, that " when Christ [who is] our life, shall appear, 
then shall ye also appear with Him in glory" (Col. iii. 4) ; 
and therefore we know that the saints are with the Lord 
before His appearing. The fact is, when the responsibility 
of the saints on earth is brought in, the goal is the appear
ing of Christ, because that 'is the time of the displayed re
compense of the saints, the time when the Lord comes "to 
be glorified in His saints, and to be admired" (wondered at) 
"in all them that believe." (2 Thess, i. 10.) In this connec
tion therefore (as in this chapter), the recompense of the 
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snints, and the destruction of " tliein that know not God, 
and obey not the gospel of our Lord Jesus Christ," are 
found side by side. The earth was the scene of the suffer
i n g of the .saints, and of the disobedience of unbelievers; 
and therefore tlie earth shall behold the recompense of the 
•one, and the destruction of the other. This is why we have 
the time of the appearing here introduced, and in 1 Cor. 
i 7; and indeed in every case where the thought of the 
responsibility of saints on earth is prominent. Otherwise 
the goal of expectation is the Lord's return, which indeed 
is tlie hope of tlie church; for the Lord is the bright and 
morning Star, as well as the Sun of righteousness (Eev. 
xxii. 1G ; Malachi iv. 2 ; and compare 2 Peter i. 19); and 
hence it is our blessed privilege to wait constantly for Hig 
coming. 

Enough now lias been said to show you three things; 
iirst, that the church will not have to pass through the 
final tribulation; secondly, that there are no necessary 
intervening events, as far as we know from the scriptures, 
between the present and the Lord's return; and conse
quently in the last place, that the proper attitude of the 
believer is that of waiting for the Saviour, the Lord Jesus 
Christ, according to the promise He lias left us, that He 
" will come again to receive us unto Himself; that where 
He is we may be also." (John xiv. 3.) 

Much might be added upon the practical aspects of this 
doctrine, upon the blessed influence which the expectation 
of the Lord at any moment is calculated to exert upon the 
soul; but this I must leave you to gather from your own 
study of the Scriptures. For I ana assured that, if you 
once perceive that the Lord's coming is the proper and 
constant hope of the church, you will soon discover its 
sanctifying power upon the heart and life. Hence I 
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cannot hut pray that you may soon be led into the appre
hension of this truth, in the power of the Holy Spirit; 
and therefore that you will faithfully, as before God, re
fuse all teaching which either omits, or contradicts i t ; for 
no one can rightly divide the word of truth who is ignorant 
of this most blessed and sustaining hope. 

Believe me, beloved friends, 
Yours affectionately in Christ, 

E. D. 

A. S, RODfK, 

15, I'MTKEtMOdTEll a ^UAKt , 

LONDON, 


