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COMING TO MOUNT ZION AND 
ITS SEQUEL. 

" For ye are not come unto the mount that might be 
touched, i.e., tangible (viz., Sinai) . . . . but ye are come 
unto (a) Mount Zion, (b) the city of the Living God, the 
heavenly Jerusalem, (c) to an innumerable company of 
angels, the general assembly, (d) and the church of the 
Firstborn which are written in heaven, (e) to God, the Judge 
of all, (f) to the spirits of Just Men made perfect, (g) and to 
Jesus, the Mediator of the New Covenant and to the blood 
of sprinkling." (Heb. 12, 18-24). 

MOUNT ZION (a). 
The contrast between Sinai and Zion has an important 

place in Scriptural exposition, e.g., the allegory of the 
Two Covenants (1) Mount Sinai which genders bondage 
. . . . answers to Jerusalem which now is and is in bondage 
with her children, (2) But Jerusalem which is above, is free, 
our mother, (Gal. 4, 24-26). So the passage from Hebrews 
would emphasise the double anti-thesis between the dis
pensations, signalising the first as in the realm of sense, 
concerned with natural phenomena, a dispensation of fear, 
while the second is of heavenly order thus outside the realm 
of sense, and introduces the dispensation of grace. Sinai 
was typical of the first Covenant connected with material 
things (tangible) of terrible nature inspiring apprehension, 
relative to broken responsibility. On the other hand, 
Mount Zion is typical of what is consequent on the death 
and resurrection of Christ. 

In Scripture a mountain was symbolical of what could be 
depended upon. Mount Sinai revealed the character and 
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consistency of God. He demanded consistency on the part 
of the people relative thereto. Their inconsistency was 
demonstrated very shortly afterwards. But Mount Zion 
demonstrates God as a giving God, no longer manifested 
on the line of demand. Man's period of probation was 
ended in the cross of Christ. God is faithful, i.e., absolutely 
reliable or consistent. Hence we are delivered from the 
necessity and bondage of preserving a reputation for 
consistency because we are linked up with One who has 
never varied. 

Zion has a great place in the Old Testament, e.g., 
" Beautiful for situation, the joy of the whole earth is Mount 
Zion . . . . the city of the great King." (Ps. 48, 2). 
" Out of Zion, the perfection of beauty, God has shined." 
(Ps. 50, 2). Mount Zion was really nothing as a geographi
cal feature. Naturally it was merely a flat topped mountain 
rock with precipices on one side, easily defended in those 
days of feeble engines of attack. It would not have been 
sought as a place for comfortable living. But it took its 
real significance from the Ark having been brought there by 
King David after its absence of nearly a century, amongst 
the Philistines and then subsequently in various resting 
places. What made Mount Zion was not its physical 
beauty, but that it was invested with the Glory of God, 
because God was pleased to dwell there. So in the epistle 
of Peter the mount of Transfiguration is referred to as the 
" Holy Mount," because the Lord's glory and presence was 
manifested there; so we have come to the real Mount Zion 
which is a spiritual conception in contrast to the provisional 
Zion which was material. 

The real Zion is seen in Christ risen from the dead and 
seated at the right hand of God as the centre of attraction for 
the people of God. He is the perfection of beauty from 
which the light of the knowledge of the Glory of God 
shines forth, and thus is the joy of the whole earth of re
deemed souls. The realm of responsibility before God was 
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finished in the death of Christ, so that man doing his best to 
merit the approbation of God is now 1900 years too late to 
have a reasonable pretext for the achievement of his pur
pose! 

The secular powers of His day crucified the Lord of 
Glory, so the world has come under condemnation. But 
the One who passed through " death's dark raging flood " 
has emerged on the other side a complete victor. He was 
raised from the dead by the glory of the Father. (Rom. 
6, 4). That is a remarkable statement! The Apostle 
adduces the irrefutable argument that the necessary con
sequence is that we should walk in the newness of life. 
The experimental effect is that we are delivered from the 
necessity of having recourse to the world to supply our needs, 
whether material or spiritual. We are now of God's 
universe, the illumination and centre of which are found in 
the Man at the right hand of God. Therefore the Apostle 
insisted that the Colossian Christians were to set their mind 
on things above. Why? Because that is where Christ sits. 
All our real interests are there! 

Every hope connected with the world as a permanent 
entity was lost in the death of Christ. So that a new sphere 
is introduced in the resurrection of Christ. Mankind was 
under death and the curse of the broken law, but the re
demption which is in Christ Jesus has met all that man was, 
and a way of escape has thus been made on an irrefragable 
foundation. 

Our bond with Christ is established in the Spirit. Every 
bond on earth, no matter how precious, will be snapped by 
death, but we are bound up in a new entity from which no 
agency, physical or spiritual, can extract us or separate us 
from the love of God which is in Christ Jesus our Lord. 
(Rom. 8, 39). God is faithful who has called us unto the 
fellowship of His Son, Jesus Christ our Lord. (1 Cor. 1, 
9). He is to us the real Mount Zion, on whom we can rely 
implicitly! 
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THE CITY OF THE LIVING GOD (b). 

The general trend of civilisation is to draw people to
gether so that social services may be facilitated, hence the 
growth of cities is one of the most remarkable features of 
modern social tendencies. But the principle was in 
evidence very early in the history of the human race and 
seems to have been associated with the desire of man in 
self-will to be free from the presence and interference of 
God. The way of Cain was manifested in his going out 
from the presence of the Lord and dwelling in the land of 
Nod. Subsequently he built a city and called it after the 
name of his first-born son. (Gen. 4). That tendency 
finally produced such a state of corruption and rebellion 
that God had to blot it out under a flood of judgment. 

One would have thought that the descendants of those 
preserved by God in the Ark from the general judgment 
would have derived profit from the object lesson of the 
Flood! Yet ere long their descendants in self-will and 
desire to escape from the consequences sought to establish 
once more a city with a tower which would reach to heaven, 
so that a flood would not reach them; perhaps also with the 
idea of tapping the resources of heaven, independently of 
God. The evolution of these tendencies has gradually 
proceeded according to the compound interest law. So in 
the twentieth century the countries are being depleted to 
an alarming extent in order that mankind may enjoy the 
comforts and conveniences of the cities. Alongside of this 
there are seen the wretchedness, helplessness, and depravity 
of man in their worst aspects. Millions are crushed to
gether, dirty, hungry, unclothed and unemployed, while 
vast areas of the earth are untenanted. Human ingenuity 
is completely at a loss to find a solution to the problem. 
But the loyal descendant in the faith of Abraham is not 
satisfied with the consummate product of man's effort, but 
looks for a city with foundations, whose architect and 
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constructer is God. (Heb. n , 10). Here such have no 
continuing city, but seek one to come. (Heb. 13, 14). 

Nimrod, a mighty hunter, was the first empire builder, 
founding a city which developed into Babylon. So great 
cities of similar character persisted for many centuries in the 
plains of Shinar, as centres of successive empires, which had 
their day and disappeared under the sands of the wind
swept plains and the alluvial deposits of the great rivers. 
But Jerusalem became the centre of the empire of God's 
interests in the days of David and Solomon, reaching to the 
banks of the great river in the north and to the borders of 
Egypt in the south. The opulence of Jerusalem and the 
majesty of its King were subjects of conversation all over 
the world, so that the Queen of Sheba was attracted from the 
utmost bounds of civilisation then extant to get first hand 
knowledge. She was greatly impressed. But what really 
captured her heart completely was the ascent by which the 
great king went up to the House of God. So that it was the 
presence of God which was the distinctive feature about that 
city. It would have continued to be the centre of attraction 
for the whole earth if God's people had continued loyal to 
Him. 

Although its kings and people sadly traduced the name of 
their God, their identity and that of their city were not lost, 
so the greatest enigma of history has arisen. The Jews are 
the only Semitic people who have held together. All other 
nations vanished into the complex of humanity, when their 
gods were smashed and temples destroyed; their cities 
became the abodes of jackals. Even infidel historians have 
attributed the solution to the Jewish possession of a book 
with stimulating confirming ideas about an invisible God, 
the Lord of Righteousness, high above kingship and priest
hood, who would in the future restore a glorious kingdom to 
His people. But these writers fail to see that the book is 
living because it is the word of the living God who is behind 
everything, moulding all human affairs to His will. So that 
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it is no mere stimulating theory which makes the Jew the 
inexplicable enigma of history. That mystery is on the 
verge of solution by the instantaneous coming of Christ to 
snatch up His own people from the tomb and the earth to be 
with Him for evermore! 

Meanwhile the cities of this world occupy the attention of 
many more people than the city of the living God, the centre 
on earth of God's thoughts. The city is found in what was 
formed by the coming of the Holy Ghost at Pentecost. It is 
constituted by charter or covenant. Jerusalem was 
governed and marked by the first Covenant. The heavenly 
city on earth is constituted and marked by the New Coven
ant, ratified in the blood of Christ. In the city of the living 
God, He is known, i.e.9 the essential feature of eternal life. 
Moreover, He is known in a very different character than 
the people of old knew Him. He is no longer dwelling at a 
distance in thick impenetrable darkness with relation to His 
people, He is known as the God of Love and that love is 
reciprocated. " We love Him, because He first loved us." 
The result is that there is liberty of approach. " Christ 
has set us free in freedom," z.e., a free state or city. (But 
the main thought in the city of the living God is the display 
of His character to the universe). 

Six hundred years ago there were important cities in 
Germany like Hamburg, Bremen and Lubeck which formed 
a league of free cities enjoying liberty and many privileges in 
common. In course of time these were lost. But the 
heavenly Jerusalem is marked by liberty which cannot be 
forfeited. There was not any freedom in the Jerusalem of 
old under the First Covenant because God was not known. 
Liberty is a necessary consequence of God being known. 
" Where the Spirit of the Lord is, there is liberty." (i Cor. 
3>17). 

The City of the Living God was founded in the power of 
the Spirit and its resources and privileges are tested in the 
same power. We have reached it that we may be marked 
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by the features of the New Covenant and rejoice in the 
liberty peculiar to its apprehension. The knowledge of 
God leads to our drawing near to Him. Until Christ rose 
from the dead and ascended to Heaven the Holy Spirit was 
not here personally, hence our reception of all that is in the 
domain of the Spirit is consequent on Christ having been 
glorified at the right hand of God. 

MYRIADS OF ANGELS (c). 
From time to time there has been much discussion as to 

whether the term " general assembly " applies to the fore
going entity or to that which follows, i.e., whether it refers 
to the Angels or to the Church of the First-born. However, 
the great volume of reliable exposition is agreed that it 
refers exclusively to the former. The innumerable com
pany is literally " tens of thousands " or myriads, while the 
general assembly is analogous to the festal assembly at the 
Olympic games. The angels are here regarded as assembled 
in fulness of joy not as sent forth in service. So that the 
usage of the term with relation to an annual congress of an 
ecclesiastical organisation is not justifiable from scripture. 

Throughout the Old Testament we have instances of 
angelic manifestation. A scene analogous to our text was 
set in the day when Elisha the prophet and his servant were 
in Dothan and the king of Syria sent a great host with horses 
and chariots and compassed the city. (2 Kings 6,14). The 
servant was greatly perturbed. But his master prayed the 
Lord to give vision to the young man and he saw what had 
been apparent to the prophet all the time. The mountain 
was full of horses and chariots of fire round about them! 
It might seem an exact replica of the host outside the city. 
But there was an important distinction. The chariots 
outside were combustible while the chariots surrounding 
them were of fire, in keeping with the character of God 
who had sent them. He is a consuming fire! The host 
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surrounding the prophet and his servant was undoubtedly 
angelic. They were there not for display of heaven's 
delight, but for service. While our scripture treats of 
angelic display consequent upon God's complete victory, 
when evil and its author have been crushed irrevocably. 
We have come in the Spirit to that moment. 

Until Christ came there never had been anyone on whom 
myriads of angels could wait in raptures of delight. At His 
birth the multitude of the heavenly host sang and praised 
God. They were manifest to a few shepherds, men of little 
account in the affairs of the world. They sang " Glory to 
God in the Highest and on earth peace, goodwill toward 
men {i.e., God's good pleasure in a man.") For the first 
time in history the good pleasure of God had been brought 
to a focus. It was concentrated on a babe in a manger in 
Bethlehem. Is there any wonder that there should have 
been such a festal display of innumerable angels? Judged 
by human reason it looked very unlikely that deliverance 
from bondage should be located in a stable. Probably the 
people thought only of deliverance from the thraldom of 
Rome, but a much more intense bondage than that was in 
view. In the temptation which preceded the institution of 
His public ministry angels attended Him and so throughout 
his life angels were continually in waiting. The angels 
waited for the Man, the Saviour, Christ the Lord. His 
life was antecedent to His death. The victory achieved for 
God in the death of Christ involves a celebration in the 
coming day of Glory! An important feature of which is set 
forth in myriads of angels ascending and descending upon 
the Son of Man, heaven being opened. (John I, 51). 
This is consequent upon all being put under His feet. 
(Psalm 8). That terse description is a summary of the 
greater things than those which had entered into the con
ception of Nathaniel, in relation to the man of Psalm 2, 
viz., Israel's coming king. 
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Angels now take charge of the city of the living God. 
They are ministers or servants with a specific commission 
to take care of the people of God who are the heirs of 
salvation. (Heb. i, 14). That fact is dimly seen and often 
referred to in a sentimental way by people in general, so 
much so that in times of great trial, people are convinced 
that they witness vast forces of angels acting on their behalf. 
E.g., at the battle of Mons in 1914 there were many credible 
witnesses of the presence of angels. We have no intention 
of discussing that matter, because from the premises of 
human reason the vision could quite well be attributed to 
hallucination of men's minds under strain; but we have 
scriptural testimony that angels are constant attendants on 
those who belong to Christ as aforesaid. So that their 
presence is not confined to times of tremendous trial. But 
in every moment of life's journey we are assured of 
their presence. However, it is perceived by spiritual 
means. We need not be looking for angels in white by 
natural perception. Probably we have very little realisation 
how much we are guarded by the angels! 

THE CHURCH OF THE FIRST BORN (d). 
The term " first-born " bears the idea of pre-eminence 

rather than precedence in birth. This is borne out by Old 
Testament usage, e.g., Solomon was addressed as first born 
although he was amongst the younger sons of his family. 
It is probably suggested by the important place of the 
first-born in Israel. God claimed the first-born, hence the 
Church of the first-born is for God. But that could not be 
established until Christ came. He is undoubtedly the 
real first-born for God. He is the beginning of the creation 
of God. In all things He must have the pre-eminence. 
(Col. 1, 18). But in Colossians Ch. 1, He is spoken of as 
"the first-born from the dead." As such He has pre
cedence as well as pre-eminence. 
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The Church of the First-born is perfectly congruent 
with Christ. They share in His dignity and their names are 
written in heaven. (Luke 10, 20). Although that is un
doubtedly the significance of the passage in Hebrews 12, 
the particular construction of the sentence is not unim
portant. There is additional stability given to the position 
that not only are the names written in heaven but those who 
answer to the names are themselves written there. They 
are inscribed on a roll beyond the reach of the eroding 
influences of time and indeed outside the realm of re
sponsibility altogether. They were not natives of heaven 
as the angels are, yet in infinite grace they have come to be 
associated with the First-born as the heirs of the glory 
according to eternal counsel. Hence all their real interests 
are in heaven, thus it is fitting that their burgess roll should 
be there too. 

They are the same people that the scripture has brought 
before us as the heavenly city, but viewed in a different 
aspect. The heavenly city is coming out from God as the 
medium of administration of rule and the dissemination of 
light to the earth and where liberty is enjoyed, i.e.9 re
presenting God manward. But as the church of the first
born they represent man Godward as a worshipping com
pany. Before the eye of God we are risen together with 
Christ, the First-born. So the Apostle Paul pressed on the 
Colossian christians the importance of setting their minds 
on things above. 

As we are constituted in harmony with heaven, we are 
dissociated from the course of this world. When Christ 
was here He was occupied with His Father's business, which 
had relation to heaven. Everything on earth was subsidiary 
and transitory. So since we have a heavenly calling and as 
co-sharers of his inheritance and joy we partake of the same 
character. We wait the moment when we shall receive the 
call from heaven to go there in body where our spiritual 
interests have been for a long while. 
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All christians look forward to going to heaven not because 
of their merit nor even on account of their faith but because 
the love of God will delight to have them there. When we 
apprehend that, we have liberty to draw near to God now. 
It was God's pleasure to have Israel in the land. He would 
not allow them to continue either in Egypt or in the wilder
ness, so it is God's good pleasure to have us dwelling with 
Him. As rich in mercy, on account of the great love which 
He loved us, even when we were dead in sins He quickened 
us together with Christ and raised us up together and made 
us sit together in heavenly places in Christ Jesus. (Eph. 2, 
4-6). So our spiritual position beyond the realm of time 
and sense is altogether due to the love of God and the grace 
flowing therefrom. 

GOD, THE JUDGE OF ALL (e). 
The introduction of these solemn words in the midst of a 

superlative description of Christian privilege and blessing 
seems strange. Up to this point thought had been con
centrated on heaven, its angelic inhabitants and various 
phases of the blessings of the heirs of salvation. The words 
of the passage we are considering would imply that although 
previously contact with God could only be made indirectly 
that now there was no intermediate relationship. Hitherto 
Israel had relations with God through various media, e.g., 
angels, priests and prophets. But now the Hebrews could 
approach without fear even if He were manifested in the 
character of being judge of all. 

God could not take up that relationship apart from the 
coming of Christ. He could not be in direct communica
tion with man and the creation that man had grossly 
distorted until Christ became man. No man had seen God 
at any time. Indeed no one could see Him! So that all 
depended on the incarnation, death and resurrection of 
Christ. In consequence God could be known as the judge 
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of all. He takes that place with relation to creation. In 
fact that is the place that God assumes relative to the world 
to come. Primarily the passage does not refer to God as 
judge seated on the throne of executive justice, but more in 
relation to its administration. 

It will be a great day for the world when judgment will 
return to the earth in righteousness. At present the world 
is not governed through righteousness but through ex
pediency, so compromise is an important feature in the 
awards of so-called justice. " Splitting the difference " 
is always an easy course of settling disputes in the first 
instance, although that procedure may lead to very serious 
difficulty in the long run. At present the aggressive in
dividual or nation secures the major awards and the meek 
are pushed to the wall. Yet the day is coming when " the 
meek shall inherit the earth and shall delight themselves in 
the abundance of peace." (Ps. 37, 11). 

For the most part judgment has been dissociated from 
righteousness and might has been esteemed as right. But 
there will be a return to the principle of righteousness not 
through the efforts of the League of Nations and other 
well-meant devices of man, but through God's intervention 
in the Man of His counsels, the Lord of Glory, who is the 
rightful King. When His sway is owned, everything will 
be under His control. Meekness will come in for its 
legitimate reward and forwardness will be put in its proper 
place. Now in spiritual apprehension the Hebrew christians 
had arrived at that moment and they are representative of 
the saints of the whole dispensation. 

THE SPIRITS OF JUST MEN MADE PERFECT (f). 
This passage has reference to the Old Testament saints 

whose spirits are now in heaven, made perfect through the 
offering of Christ. " For by one offering he has perfected 
forever those who are sanctified." (Heb. 10, 14). Yet a 
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little later on the writer could say " that they without us 
should not be made perfect." (Heb. n , 40). The 
apparent contradiction between the passages simply arises 
through the use of the term " perfect" in different con
nections. The great cloud of witnesses of the first verse of 
Chapter 12 refers to the Old Testament worthies cited in 
chapter 11, viz., Abel, Enoch, Noah, Abraham, etc., who 
were reckoned just men not on account of their merit but 
through faith. With true prophetic vision they foresaw the 
coming of Christ as the complete solution of all the ills of 
humanity and as the propitiation, i.e.9 that God might be 
just in justifying the believer either antecedent to His coming 
or subsequent thereto. Abraham believed God and it was 
reckoned unto Him for righteousness by God, (Rom. 4, 3), 
so with all the others they were justified on the same 
principle and thus in God's reckoning they were just men. 

By faith these " just men " ran their course and after they 
had patiently endured they obtained the promise. (Heb. 
6,15). Yet later we read " these all died in faith not having 
received the promise." (Heb. 11, 13). Yet again there is 
no contradiction. The sixth chapter refers to the fact that 
the perfect discipline of God resulted in their obtaining the 
spiritual good of the promise in their souls. Albeit they did 
not actually get the substance which could only be brought 
about by the coming of Christ. Similarly the ultimate 
destiny of their souls was perfectly secured in Christ and 
their spiritual enjoyment of the things of God was perfect 
because of their faith in God's solution. But Scripture 
forbids the thought that their state was the complete con
summation of God's thought or promise. Indeed the full 
bearing of the passage would necessarily involve the con
dition that not only those spirits of the old dispensation, 
but the spirits of the departed saints of this era, and we who 
are yet in the body await the resurrection day when at the 
word of the Lord we shall rise triumphantly together to 
meet Him in the air. 
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We cannot say what was the precise enlightenment of those 
just men when they foresaw the day of Christ, but they were 
undoubtedly fortified and rendered superior to the con
ditions in which they lived. Moreover the context would 
show that not the spirits but the just men were made perfect. 
They are made perfect on the basis of redemption. Those 
righteous men had been recognised by God before the 
Church period was initiated. They had finished their 
courses. They had been overcomers in the trying cir
cumstances of life. They are in the presence of God await
ing the manifestation of Christ in the day of glorious display. 
They had been intimately associated with the ways of God 
on earth. They had proved loyal to God in a time of vastly 
less blessing than obtains in the christian era, yet God 
owned their faithfulness and they enjoy their rest in heaven. 
But our passage only speaks of their spirits because they will 
not be perfect or complete until they receive their bodies of 
glory. The Hebrew christians had arrived in spiritual 
apprehension to the moment when that will be true. 

THE MEDIATOR OF THE NEW COVENANT (g). 
Elsewhere the adjective " new" in connection with 

" covenant " is the translation of the word kainos implying 
newness of kind or quality, but here the usage is unique of 
another word neos which means newly made, i.e., young or 
having all the freshness of youth in comparison with that 
which had long since become old. 

God had ever in mind the purpose to bless the earth, but 
He could not do so according to man's responsibility which 
had been conclusively demonstrated as an unreliable basis 
throughout 4,000 years of probation. Pursuant of this end, 
Moses became the mediator of the First Covenant which 
spoke of God's claim over man and required a satisfactory 
response from him. But that was a complete failure on 
man's side. Therefore the prophetic scriptures with ever 
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increasing emphasis brought to light that God would estab
lish a New Covenant with Israel, no longer on the ground of 
man's responsibility but on the basis of His faithfulness. 
That would involve the law written in the hearts of the 
people and the forgiveness of sins. 

No less person than Christ could effect God's purpose. 
He died for the sins of the people who were under the First 
Covenant. He met man's accumulated liability and became 
the mediator of the New Covenant by redemption. But the 
blessing is more comprehensive than meeting the needs of 
individual men and women. Its bearing has relation to 
man on the earth. Therefore the blessing is secured for the 
earth as to the whole creation which shared with man the 
consequence of his sin. So under the New Covenant all 
creation will share with man its benefits. " The earnest 
expectation of creation waits for the manifestation of the 
sons of God." (Rom. 8, 19). 

The New Covenant expresses God's disposition of love 
primarily towards Israel. But it has also relation to all men. 
What God will establish for Israel is also his purpose for 
mankind in a general way. God's disposition towards all 
men was manifested in the death of Christ. So in instituting 
the Supper on the night of His betrayal the Lord said to 
His own " this cup is the New Covenant in My blood." 
The New Covenant was ratified in His blood. He is the 
mediator or the One by means of which the Covenant was 
established. 

Then the last clause of the text puts emphasis on the blood 
which was sprinkled by analogy with the procedure under 
the Old Covenant. The blood of sprinkling testifies to the 
righteousness and grace of God relative to the removal of 
sin. The blood of Christ was shed on earth just as that of 
Abel was, but the former spoke better things or acted more 
powerfully in bringing about incomparable better results 
than the latter did. Indeed the blood of Abel called for 
vengeance, but the blood of Christ speaks of righteousness 
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accomplished for God therein. So that the dread entail of 
human guilt is broken for the believer who comes into the 
benefit of remission of sins. 

The blood of Abel testifies to the first flagrant act of man's 
self will in the world. The incident was the forerunner of a 
flood of violence which soon filled the earth and ultimately 
brought God's judgment in a flood of water to cleanse the 
earth. But subsequent to the flood, mankind soon took 
on the character of the antediluvians and that character of 
violence has been sustained ever since. 

Man came under the sentence of death by his disobedient 
act in Eden. But he hastened the incidence of the event by 
hatred and violence. Abel was the only one of the worthies 
before the flood named in Scriptural record who was short
lived and without progeny. Sin was introduced against 
God in Eden and shortly after the expulsion therefrom sin 
was manifested by man against his most intimate neighbour! 

The blood of Christ does not call for retribution against 
the Jew as that of Abel did against Cain whereby he could 
no longer continue near to God, but became a wanderer on 
the earth. The grace of God bringing salvation com
menced operations at the blood-stained city of Jerusalem, 
just seven weeks after the arch deed of violence had been 
committed. The blood of Christ invoked forgiveness of 
sins and peace with God even for the brutal soldier who 
drove his spear into the side of Christ. 

The blood of sprinkling is God's answer to the defilement 
wrought by man. It is the witness of the righteousness of 
God accomplished in the sacrifice of Christ. His blood is 
the means of purgation of sins. All the sin and defilement 
which has come in by man has been cleansed by the blood of 
Christ, so that God is now satisfied perfectly. 

There is a practical bearing on the Christians so that they 
may be separate from the world and its glory. " We see 
Jesus crowned with glory and honour." (Heb. 2, 9). 
The Christians now get the blessings of the New Covenant 
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in the sequel of the death of Christ. These are administered 
in His Lordship. In partaking of the Lord's Supper, He 
presents himself to the partakers as the mediator of the New 
Covenant. 

But the benefits of the New Covenant are not exhausted 
in the Christian era. Indeed they are relative in a primary 
way to the world to come which will be founded on the same 
redemption. While the new heavens and new earth, 
wherein righteousness dwells, repose on the same basis, 
viz., the infinite glory which has accrued to God through 
the virtues of the blood of Christ. 

THE VOICE OF GOD. 
God who at sundry times and in diverse manners spake 

in time past unto the fathers by the Prophets hath in these 
last days spoken unto us by (in) His Son. (Heb. i. i, 2). 

A well-known writer on christian themes once said that a 
silent heaven is the greatest mystery of our existence! That 
God is silent amidst all the high-handed oppression and 
cruel actions of men must always be an enigma to people 
who judge by what they see. Nevertheless that God has 
spoken is the greatest fact of history. The Old Testament 
is full of the revelation of God. That God spoke in Moses 
was evident, because anyone who refused him speaking on 
earth fell under the summary judgment of God. Hence 
emphasis is put on the importance of hearing the One who 
speaks from Heaven, as of vastly greater interest. (Heb. 
12,25). 

All through the Old Testament, God spoke with ever 
increasing punctuation in the prophets. In the glorious 
days of Solomon, prophetic function was not so much in 
evidence, but as kingship and priesthood deteriorated the 
star of prophecy shone forth in the firmament with growing 
lustre. Then after 400 years God was manifested again but 
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in another character. " When the fulness of the time was 
come God sent forth His Son, made of a woman, made under 
the law, to redeem them that were under the law, that we 
might receive Sonship." (Gal. 4, 4-5). The advent of 
Christ introduced everything for God. Before His time all 
was provisional. But His coming established a permanent 
basis on which God could work. All the sacrifices under 
the law could not effect anything of absolute significance. 
They were simply relative to an event to come, and that 
event was the death of Christ. By His own blood He ob
tained eternal redemption and became the Mediator of the 
New Covenant. (Heb. 10, 12, 15). 

So there has been a complete revelation of God in the 
New Covenant established in the blood of Christ, so that His 
love can flow forth without hindrance. Whosoever will 
may take of the water of life freely. God wishes to be 
known as the God of love. He gave His Son that man 
might not suffer the consequences of his rebellion, but have 
eternal life, i.e., the enjoyment of God's presence for ever
more. When God spoke on earth in Moses He was oc
cupied with affairs in the realm of responsibility, but when 
He speaks in this era from heaven in His Son He is occupied 
with the unfolding of blessing in the realm of His purpose, 
which was in His mind before the world was founded, i.e., 
before responsibility existed. These blessings are of 
spiritual order and are found in the heavenlies in Christ. 
These communications are made by the Spirit consequent 
upon Christ going to the right hand of God after accom
plishing all to the glory of God. He has sent His Spirit 
here to be His mouthpiece. 

So that God is not silent nor has He so much work on 
hand that He cannot attend to details, as a great classical 
writer once averred. He sees everything so that an ap
parent trifle like a cup of cold water offered to His own in 
His name does not escape His notice. But He is long-
suffering, not willing that any should perish. The burden of 
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prophecy affirms that God will intervene suddenly in the 
affairs of men and when He does so, no one will be able to 
gainsay His title for a moment. Of old, His voice shook 
the earth, but when He speaks again after man has filled his 
cup of sin and rebellion, God's wrath will be manifested 
against ungodliness. His voice will shake not only the 
earth, but heaven also. Only things which cannot be 
shaken will remain, these appertain to the realm of grace 
and are being received now in the process of our service of 
God acceptably with reverence. (Heb. 12, 28). 

TWO BRIDGE CONSTRUCTION PRINCIPLES. 
In the old dispensation, God stated the terms on which 

He could be with Israel and on which they could be His 
people. These terms were embodied in the Law or the 
First Covenant. In that, the opportunity was given to 
man to prove what he could do with God's help. The 
Covenant resulted in man proving unfaithful at the very 
first test. It depended on man's obedience which was the 
condition of blessing. 

" If ye will obey my voice and keep my covenant." 
(Ex. 19,5). 

" If ye hearken to these judgments and keep and do them 
the Lord thy God shall keep unto thee the covenant." 
(Deut. 7, 12). 

" He declared unto you his Covenant which he com
manded you to perform." (Deut. 4, 13). 

" Obey my voice and I will be your God." (Jer. 7, 23). 
The first Covenant was given to convince man of his 

powerlessness to meet God's requirements and of his sin. 
The Covenant promised life but could not give it. Since 
disobedience forfeited the privileges of the covenant, the 
obviating of that contingency must be the main provision 
of a new covenant. Obedience must be secured and in the 
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New Covenant that provision has been made in a way 
transcending all human device. God Himself undertakes 
to secure man's side as well as his own. 

" God is faithful." " He will not suffer His faithfulness 
to fail." " With Him there is no variableness nor shadow 
of turning.'' Scripture abounds with such references. 

The central thought of the New Covenant is that man's 
heart is put right. So that in the world to come Israel will 
be unchangeably faithful too! God will put His fear or 
reverence in their hearts, so that they will not depart from 
Him. This is the exceeding glory of the New Covenant. 

These differences are well illustrated by two different 
principles of bridge construction. 

i. A bridge is constructed across a ravine supported by a 
pier at each side. That the bridge may be good and useful 
depends not only upon the bridge being good but that both 
the piers may be equally good also. This arrangement is 
like that of the First Covenant, in which there was nothing 
wrong with the Covenant or bridge on God's side, but man's 
side or pier was hopelessly bad and the Covenant or bridge 
between God and man failed to achieve its purpose. 

2. The second principle of bridge construction is that of 
the Cantilever, in which a bridge is thrown across a 
chasm and supported entirely from one side. It entails a 
far stronger structure of support. That is exactly the 
principle of the New Covenant. In the First Covenant, 
God was revealed on the principle of " demand." In the 
New Covenant, He is revealed on the principle of" giving." 
In the First Covenant there were two parties, God and man. 
In the New Covenant God has taken all responsibility. 
" God is one." (Gal. 3, 20). 

The New Covenant was primarily made with the House of 
Israel. As Gentiles we have no part therein. Then it may 
be asked as to what is the application to us. Why did the 
Lord speak of the New Covenant when revealing the truth 
to the Apostle Paul? 
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We read " God who has also made us able (or sufficient) 
ministers of the New Covenant, not of the letter, but of the 
spirit (2 Cor. 3, 6), i.e., not exactly of the doctrine of the 
New Covenant, but of its experimental application to the soul. 
The letter is what is set forth in the Old Testament, notably 
in Jer. 31, 31-34. The spirit of what was in God's mind 
and the principles on which He will deal with Israel when 
they will be restored under the New Covenant He applies to 
the Christians now. 

All the blessings that Israel will have in the future are to 
be known now by Christians in a spiritual way. Hence we 
get all the blessings of the New Covenant in the Spirit, 
although not in the letter. The Lord is the Spirit of the 
New Covenant. He is the One who died and rose agam 
and now fills the highest place in Glory, administering the 
blessings of the New Covenant. The Spirit of the New 
Covenant is well summarised in one word, " Love." The 
New Covenant is quite unlike the first Covenant which has 
been rendered " Old " by the introduction of the former. 
The Old Covenant was well described in the phrase " Thou 
shalt." The New Covenant is described in the phrase 
" I will." Everything is secured from God's side. 

The Old Covenant resulted in days of failure in respon
sibility, in murmurings, in rejection of the prophets and 
finally in the murder of the Holy and Just One. That 
summary retribution should have fallen on the murderers 
would be a logical conclusion. But the wonder of it all is 
that God revealed Himself according to the riches of His 
grace and glory. 

The terms of the New Covenant are stated in three parts, 
viz.: (1) I will put My law in their inward parts and write it 
on their hearts (that implies " new birth "). (2) They shall 
no more teach every man his neighbour . . . . but they 
shall all know Me. (3) I will forgive their iniquities and I 
will remember their sins no more. Therefore the Law 
written in the heart, the knowledge of God (who is Love) 
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and forgiveness of sins are the blessings of the New 
Covenant. 

The first term will be literally fulfilled in Israel in " the 
crowning day of Glory." We see from II. Cor. 3 that a 
higher blessing is true of the Christian now. Christ (not the 
Law) is being written in the heart with an eternal pen in an 
indelible fluid (the Spirit of the Living God). So that the 
principle of the New Covenant applies. 

The second term, the knowledge of God, is realised 
through love. Since love is the way to know God. 
" Everyone that loveth is born of God and knoweth God." 
(1 John 4, 7). " God is Love." Love is His nature. He 
is revealed in the Son, who came to earth to make Him 
known. Every thought of God in the mind of the natural 
man is wrong. Darkness and ignorance of this all-essential 
matter reign supreme. Then there is the blinding of men's 
minds by the God of this world lest the light of the Gospel 
of the Glory of Christ should shine into them. But God 
hath shined in our hearts to give the light of the knowledge 
of the Glory of God in the face of Jesus Christ and this 
treasure is in earthen (or frail, friable) vessels. That the 
excellency of the power may be of God and not of us 
(2 Cor. 4). 

The third term, forgiveness of sins, is the initial blessing 
of the Christian. The question of the sins of the believer 
has been settled once for all at the cross and God will never 
raise the question of our sins again. This is in distinct 
contrast to the Day of Atonement, when God raised the 
question of sins every year (Lev. 16, 34). 

The Lord, the Spirit of the New Covenant, is the perfect 
expression of the love of God, which was perfectly set forth 
in His death. Hence we see the value He must have 
attached to it in speaking of it in connection with the cup in 
instituting the Lord's Supper. In that, He gave His own 
the cup of the New Covenant ratified in " His blood." 
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Thus we are continually reminded of the love of God and 
the reflex action to this is that we pour out our praise and 
worship to Him, who has so delighted to bless us. 

PERFECTION. 
The expression " to make perfect" (telioo) occurs very 

frequently in the New Testament, but more so in the 
Epistle to the Hebrews than in any other book of the 
Bible. " To make perfect " in its scriptural meaning has 
not the modern meaning of endowing with all excellent 
qualities, but simply to bring to the end, i.e., the appropriate, 
or appointed end corresponding to the idea. In any case, 
what this end is will be suggested by the context as to what 
is made perfect. In John's Gospel the verb is translated 
" finish " and the corresponding noun occurs at the begin
ning of 12th Hebrews, " Jesus, the author and finisher of 
faith." 

" For it became Him for Whom are all things and by 
Whom are all things in bringing many sons unto glory to 
make the Captain of their salvation perfect through suffer
ings." (Heb. 2, 10). The previous verse speaks of Him 
being crowned with glory and honour. Hence the per
fection describes the Son's supreme place in the economy of 
salvation. 

" To perfect " then is a relative term and may be used in 
the sense of bringing to completion in a variety of connec
tions. There is no variation in the mere meaning of the 
word, the variety of meaning arises from the fact that it will 
vary according to the relation in which it is used. The 
expression is used relative both to the Son and to men. In 
regard to the Son it is said in the above passage that, " It 
was fitting to make perfect or to instal the Captain of 
salvation through sufferings." He was not initiated or 
installed in them. Again in the fifth chapter the Son 
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learned obedience by the things which he suffered and 
when He was made perfect, He became the author of eternal 
salvation, He went through sufferings to effect the purpose 
of God. 

Then in the seventh chapter the law appointed high 
priests, having infirmity, but the word of the oath which was 
after the law appointeth the Son who is " consecrated " or 
" made perfect" for ever more. The contrast is between a 
Son completed and the human high priest who had short
comings or infirmity. The Son being made perfect ex
cluded the idea of infirmity and the necessity of offering 
for himself, but the words do not suggest any contrast 
between the Son's completed or perfect state and His 
condition previous to the Cross. 

Perfection is the end of a process " He was crowned with 
glory because of suffering death." The various steps, 
however, reflected themselves in a process in Himself. 
He was made perfect through suffering. He became a 
merciful High Priest. He learned obedience. The point, 
therefore, is not that this perfecting process went on in the 
Son as if it were an advance in virtue or even a confirmation 
of sinlessness. It was a process that went on in Him in 
relation to those whom He was saving. It is erroneous to 
bring the process of making perfect into relation to his 
sufferings viewed as temptations, and overcoming them, and 
in His exaltation to a condition of confirmed blessedness. 
His life under sufferings was not a personal probation, 
His sufferings were those incident to His authorship of 
salvation and as He met them in the preparation for it, they 
were the means of giving Him that experience of human 
conditions which furnished Him to engage in the work of 
becoming an author of salvation on the cross. 

His learning obedience does not mean that He advanced 
in disposition, but that He entered more fully into the ex
perience of that obedience, till it was crowned in the 
suffering of death. 
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In the beginning of the twelfth chapter, the expression 
" finisher " or perfecter of faith does not imply that He 
advanced in strength of faith, but simply that he completed 
a path of faith. It had in Him its completed work. 

When the word is used relative to men, it is said that per
fection was not by the Levitical priesthood (Heb. 7, 11); 
that the law made nothing perfect. (Heb. 7, 18); that the 
Old Testament offerings were unable to " make perfect" 
the servants as to the conscience (Heb. 9, 9); that the Old 
Testament sacrifices offered year by year could not make the 
worshippers perfect (Heb. io,2);and that the Son, by His One 
offering had forever perfected the sanctified (Heb. 10, 14). 

From these passages the perfecting of men would seem 
to bear the meaning of bringing them into true covenant 
relationship with God. This condition was not realised in 
the life of the Old Testament saints. They could not be 
made perfect or complete apart from us. (Heb. 11, 40). 
Reference is made to the spirits of just men made perfect 
(Heb. 12, 23), yet their perfection is not the completed 
salvation which they will receive when the Lord comes again. 

The corresponding adjective is translated " of full age " 
(Heb. 5,14) simply, meaning " maturity " in contrast to the 
state under the Jewish system which was occupied with 
" the first principles " or " rudiments " of the " oracles of 
God " or of the " doctrine of Christ." The Hebrews were 
encouraged to go on unto perfection, i.e., to the apprehension 
of Christ in glory. Judaism, i.e., ritualism, never could 
effect that end. They had not even got the question of 
righteousness settled in their souls and were necessarily 
inexperienced in the word of righteousness. The further 
method of discernment was quite beyond them. The Holy 
Spirit's presence consequent on Christ's exaltation and 
glory is the factor which sharpens our senses or spiritual 
faculties to discriminate between subtle distinctions of good 
and evil. This is much more comprehensive than what 
man describes as morality or conduct. 

89 



There is another word, " katartizo" which is sometimes 
translated " makes perfect" or " perfection." In other 
places it does service in expressing the thoughts of " mend
ing " nets (Matt. 4, 21); the Christians were to be " per
fectly joined together " (I. Cor. 1, 10); one overtaken in 
fault was to be " restored " in spirit of meekness (Gal. 
6, 1); a body was " prepared " for the Son (Heb. 10, 5); 
the worlds were " framed " by the word of God. (Heb. 
n> 3). 

Hence the second word introduces another idea, that of 
fitting into a position probably best illustrated by the 
articulation of a joint in the human body. When by 
accident or disease a joint gets stiff the limb fails to obey 
the will and so when anything occurs which renders a 
joint inoperative in a spiritual sense, it fails to supply the 
nourishment which Christ our Head in heaven alone can 
communicate. Hence spiritual growth is hindered and all 
are losers through the inarticulation of one joint. 

FOUR PEAKS OF THE MOUNTAIN RANGE OF 
TRUTH. 

Read John 17, verses 4, 5, 22-24. x Tim. 3, 16. 
In the middle of last century there was much uncertainty 

as to which of four peaks in the Himalayan mountain range 
was the highest and consequently the highest mountain in 
the world. Surveying apparatus and procedure were not 
sufficiently precise to answer the question. The four great 
peaks in the mountain range of the truth of God which 
must necessarily relate to Christ are (1) His Life, (2) His 
Death, (3) His Resurrection, (4) His Exaltation. 

With the best of intentions some theologians have sought 
to compare the altitude of these peaks, but we have no 
means of measurement of these transcendent entities and 
even if we had we have no zero plane from which to measure 
the relative attributes of the Glory of Christ. 
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The passage in John 17,5, speaks of " the glory which the 
Son had with the Father before the world was." That is 
beyond the range of our survey, that precipitous descent 
from infinity is beyond our knowledge, nor shall we ever 
know. " But then shall I know even as also I am known " 
(1 Cor. 13, 12), is a scriptural dictum. But one must apply 
Scripture with reference to its context. In that case it is 
relative to love the way of surpassing excellence. We shall 
yet know vastly better than we do know now but we shall 
still be finite. God cannot make us infinite, and only the 
infinite can comprehend deity. 

Although we have no means of relative estimation of the 
aforementioned peaks, they are presented in Scripture for 
our contemplation. The apostle's desire in Ephesians 3 
was that we may know the love of Christ which surpasses 
knowledge or quantitative estimation. The telescope 
through which we view the mountain range presented in 
Scripture is the Holy Spirit. He will (a) guide us into all 
truth, (b) show us things to come, (c) glorify Christ by 
taking of His things and showing them unto us. (John 16). 

The main features of these peaks which emerge from our 
survey are:—(1) Manhood was enhanced when Christ was 
here on earth because He was the second man, the Lord 
from Heaven. In essential characteristics he was another 
kind of man than the man of friable or chalky consistency 
whose origin was the earth. (I. Cor. 15, 47). In the 
prophetic Scriptures we read that the national perception 
was expressed in the words " There was no beauty that we 
should desire Him." (Isaiah 53, 2). Nevertheless there 
were those who had the immense privilege of being the 
companions of Christ in His lowly pathway and they could 
say " We beheld His Glory, the glory as of the only Begotten 
with the Father full of Grace and Truth." (John 1, 14). 
The four gospels present in an unmistakable fashion that 
God was fully glorified in man while Christ was here. 
" I have glorified Thee on the earth." (John 17, 4). 
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(2) In the Death of Christ God was glorified in Man in 
the putting away of sin by the sacrifice of Himself. In the 
very essence of things in the Levitical economy the victim 
was distinct from the offerer but in the fulfilment of the type 
is was essential they should be combined in one person, 
since obviously no other sacrifice but Christ would suffice 
to meet the holy eye of God. Similarly He could not be 
offered by anyone but Himself. In no other person could 
the love of God be declared. On the great day of atone
ment the high priest entered into the holiest with the blood 
of others every year. He had to present the blood of a 
bullock for himself and his house and also the blood of a 
goat was sprinkled on and before the mercy-seat on behalf 
of the people. But the necessary accompaniment of his 
entrance was that he should be covered in the presence of 
the Glory of God by a cloud of sweet incense beaten small 
which had been put on the fire before the Lord. Typically 
the offerer was concealed in the fragrant preciousness of 
Christ to God. To have sought approach to God otherwise 
would have meant instant death. The high priest repre
sented his own house and Israel but both as being under 
death. 

(3) In the Resurrection of Christ we see man's acceptance 
by God. There could not be a greater contrast between the 
Levitical type and the entering in of Christ. " I have 
finished the work that Thou hast given me to do." (John 
17, 4). Consequent on the perfect accomplishment of the 
work he entered in once to the Holy Place, having obtained 
eternal redemption. In the resurrection of Christ there is 
testimony to the accomplishment of righteousness. There 
was no need as in Aaron's case that he should be covered 
with incense nor for the sprinkling of blood, for He carried in 
His own Person the testimony of the perfection of His 
offering. So long as blood had to be carried in the way into 
the holiest could not be made manifest for no resurrection 
from the dead had occurred. " But by Christ came the 
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Resurrection from the dead " so the peak of the truth is 
not the apprehension of a literal blood-sprinkled mercy-
seat, but of Christ risen and entered in when all the work 
of offering was done, sin put away and the judgment of 
God, under which man lay, removed. 

(4) Consequent upon not only the satisfaction of the 
righteous requirements of God, but the complete vindica
tion of every divine attribute, Christ is not only raised from 
the dead, but is exalted to the right hand of God, and there 
we see by faith what Stephen saw—the Glorified Man in 
the Glory of God. He is there not as the culminating fact 
of a brilliant theory, but is the object of our faith to be the 
glory or boast and joy of the Christian's heart. In Him we 
are blessed with all spiritual blessings in the heavenlies. 
(Eph. 1, 3). Moreover, we are made to sit together in the 
heavenlies in Christ Jesus. (Eph. 2, 6). Only one man 
had the privilege to enter heaven and to come back again. 
In 2 Cor. 12, the apostle speaks of a man in Christ— 
whether in or out of the body is irrelevant, because the body 
is connected with responsibility and a man in Christ is 
beyond that sphere. Such a man was caught up to heaven 
and on his returning he had no medium of communicating 
his experience. The " unspeakable" words were not 
" illegal" but untransmissible in human language. 
Scientists tell us that the human ear can appreciate 11 
octaves of sound pitch and that there are vibrations of 
shorter wave length than the grasshopper's click which the 
ear cannot detect. But even these inaudible minute 
tremors in the air would not be a suitable medium of com
munication, but although the Apostle could not communi
cate his experience, he could safely make his boast of a 
" man in Christ." As to himself in the sphere of respon
sibility he could not boast save in his infirmities which 
found their climax in a "thorn in the flesh," as an 
intelligible counter balance to the abundance of the 
revelation. 
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Therefore, " the glorified man in the Glory of God " is a 
living bright reality to the soul of the Christian. As a 
consequence of such apprehension he is strong in the grace 
which is in Christ Jesus, and in some little measure he is 
able to hold fast the truth which God commits to his care. 
No mere natural bull-dog pertinacity will enable him to 
maintain the truth. The only possible way is by his own 
soul being in the blessed realization of it. The essence of 
the truth is that Christ at the right hand of God is the boast 
and delight of the Christian, and the results will be that the 
characteristics of the heavenly Man who is heavenly in 
origin and constitution will be reproduced in measure 
through the Christian, because Christ is presented as the 
absorbing object of the Christian's heart. 

Parallel with this display of character as royal priests, 
there will be no less exercise of the functions of the holy 
priesthood in the offering up of spiritual sacrifices. The 
Holiest is where God alone is adored and we have perfect 
liberty of access to the spiritual fulfilment of the type which 
admitted of only the access of the high priest in a repre
sentative capacity once a year. But the practical apprecia
tion of this privilege is dependent on attachment to the 
person of Christ. 

Aaron's sons had a very perfunctory attachment to 
Aaron, and hence harmony could not be continuously 
maintained. But " the glory which Thou gavest me I have 
given them, that they may be one, even as we are one." 
(John 17, 22). That glory is consummated in the Holy 
Spirit's taking up residence in us and with us. The tend
ency of His operation is that absolute unity may be mani
fested, which will convince the world of the reality of 
Christianity. Like the Apostle we shall be driven irresist
ibly to the conclusion that not one of the disintegrating 
agencies in the physical and in the psychical spheres can 
separate us from the love of God which is in Christ Jesus 
our Lord. 
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THE TRUTH. 
Truth pervades the Father's sphere, hence the whole 

range of the counsels of God the Father comes to us as 
Truth, which is the revelation of Himself. The Holy 
Spirit, the Spirit of Truth, is here to guide us into all truth, 
and that is revealed to us on the principle of faith. 

At His arraignment before Pilate, the Lord said He came 
into the world that He should bear witness unto the truth. 
Everyone that is of the truth hears His voice. Pilate's 
ejaculation, " What is truth?" is indicative of a realm 
outside the Spirit's sphere in which darkness and ignorance 
of God is all-pervading. In spite of the world's boasted 
illumination by philosophy, it is absolutely in the dark as to 
the light of the knowledge of God and His glory. 

The principle of the world is not truth, its god and 
prince is a usurper. The Christian passes through the 
world, carried by the Spirit of God, kept by mercy, de
luged by grace abundant which directs attention to where 
his real interests are in a living Person at the right hand of 
God. 

The character of the world is false, comprising three 
elements, the desire of the eyes, the desire of the flesh and 
the pride of life. These are found in multitudinous com
binations and in different proportions, but when the matters 
are analysed properly the elements appear. The Spirit of 
Truth would seek to dissociate Christ's own from that 
sphere by occupation with the sphere in which faith lives. 
That vast universe of bliss finds its centre of attraction in 
Christ who is also the Sun for its illumination. All the 
counsels of God are fulfilled in His Son on the ground of 
redemption. He is the Lamb of God, the Taker-away of 
the sin of the world, who has established a new universe 
for God which He fills with blessing. 

Before going on high He said to His disciples, " Yet a 
little while and the world seeth Me no longer, but ye see 
Me; because I live, ye shall live also." (John 14, 19). 
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He was going to the Father, His place was there, and this 
entailed their going also. He might have gone alone, but 
He went back in value of redemption, so making way for 
us. He is the Way, the Truth and the Life. We rejoice 
because He is gone to the Father. Hence the Holy Ghost 
carries us through our responsible lives maintaining us in 
liberty with the Father in the name of the Son, thus relieving 
us from the world's care. The disciples had known the 
Lord here, they had valued His company; His name was 
to represent Himself in His absence. It is a great thing to 
live in the light of that wonderful revelation ! 

FREE IN FREEDOM. 
The Apostle exhorted the Galatians to stand fast in the 

liberty wherewith Christ hath made us free, or, more 
literally, " Christ has set us free in freedom. Stand fast 
therefore." We are not only set free, but set free in a free 
sphere, i.e., " in Christ Jesus." Before the American War 
of Emancipation it was open for anyone to buy a slave and 
then set him free, but he was set at liberty in a sphere of 
slavery, and if by any mischance the erstwhile slave lost his 
emancipation papers he was liable to be seized by un
principled men and impressed again in a state of slavery. 
In 1865 on the conclusion of the Civil War, slavery was 
abolished, and all the slaves were set free in a free state, and 
it was no longer possible for any of them to be brought again 
under the same yoke. The Christian is free from the law 
through the cross of Christ. " For I through the law am 
dead to the law that I may live unto God. I am crucified 
with Christ." (Gal. 2: 19, 20). The law, appealing to 
the responsibility of the man who has been set aside by 
God, changes what is living and spiritual into dead ritual. 
In Christ Jesus the law is no longer a guiding rule of life, 
but faith which worketh by love, and the Christian is thus 
free to serve in the Spirit. 
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