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EDITOE'S PEEFACE.

The desire expressed, and the well-known need of a small
cheap volume, treating of what is taught in the Scriptures
on the Eternity of Punishment and the Immortality of the
Soul, led to the putting forth of the volume now in the
reader's hands.

Itwill be seen that it is a collection of Tracts, written by
J. N. D., some specially intended for the plain unlearned
man, while others go more deeply into the subject, but all
containing matter easily understood by the generality of
readers. They take up varied lines on these divine truths,
whether controversially in reply to what has been set forth
against them; or as coming more directly from the author's
examination of the subjects.
An examination of the doctrine of the Atonement has
also been included, and what the Scriptures teach as to the

coming judgments of God on this world ; as also where
all its boasted progress and advancement is tending and will
end.

The author of the Tracts has written a short preface to the
book, noting the prevailing ignorance, even amongst those

holding evangelical doctrine, as to the important difference
between the Government of God with reference to man in
this world, and His dealings in grace and judgment outside
thispresent scene, which renders, as a consequence, the ordinary

Evangelical comparatively helpless in meeting what has been
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put forth by Infidels on these subjects, giving them a handle,

and putting a weapon in their hands, by the misapplication
of Scripture. Besides this, the almost universal ignorance
on the true nature of the work of Christ, and its result in

redemption, and the complete deliverance of the Christian

from his sins, and his whole state as a sinful child of Adam

(although he ever has sin in him to judge and condemn), his

responsibility as such having been completely borne, and his

responsibility now being on an entirely new footing (viz., that

of relationship of a child of God, a possessor of eternal life in

the Son of God) to manifest the life of Jesus in his mortal

body.

It is of immense importance in the present day, when grace
is preached and more clearly known in comparison with days

gone by, that the true nature of Christian responsibility
should be understood ; as also of the ground on which the

sinner's responsibility now rests. Here the high Calvinist

goes astray, both with reference to the sinner's responsibility
in despising and refusing the grace of the Gospel, under the

plea of waiting for the call of God ; and of the Christian's
true responsibility in manifesting the life of Jesus in his
mortal flesh. The possession of eternal life in Christ

expresses itself by the action of that life, asserting its
existence and its practical qualities in undivided obedience to

every word of God, and complete dependence on its source
and spring by a broken will and a heart subject to Christ.

For the sake of some who may read this volume, I will
take the opportunity of noting shortly a little on the two

great principles of the sovereignty of God and the responsi
bility of man, as to which much has been said and written,
but which, unless in Christ, cannot be reconciled. The
Arminian unduly presses one side, viz., man's free will and
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responsibility, and loses the truth of God as to the other ;
while the Calvinist, on the contrary, unduly presses the other

side, that of God's sovereignty and electing love, and so loses

the balance of Scripture as to the former.

It has been wisely remarked by a better instructed scribe,
that " Scripture does not teach by negatives." It teaches by
direct truth. Hence, when the direct truth has been laid

hold of by one school of doctrine, it has forced its own
line of things so as to lose the beautiful balancings of the

sanctuary ; and hence damage has come to souls as to the

full knowledge of the truth in all its bearings.
When the Arminian declares that God's love through
Christ's sacrifice is "unto all" men, and the presentation of
the Gospel as wide as the sun's meridian ray, he speaks the

truth; for, blessed be God, so it is. But when he adds to
this direct affirmative truth of Scripture his own negative
deduction—viz., therefore there is no electing love of God—
he has lost the balance of the sanctuary.
When the Calvinist declares that the saints for whom

Christ died are the objects of God's eternal purpose and His

peculiar electing love, He states the truth. Blessed be our

God, so it is. But when he goes on to add to this direct
truth his own negative deduction, he errs. When he says
that, because God foreknew His own and chose and called
them in His electing grace, and that Christ died in their
stead, therefore the love of God by the Gospel is not " unto
all," he too has lost the balance. When both say "yes,"
they say well ; when they add their " not," the whole truth
has not been known. If a Calvinist with his electing love
of God, and an Arminian with his free will and responsibility
of man, were to put their affirmitives together, and not add

their deductions and " nots," we should have the truth !
Let them then seek what Scripture teaches as to the recon
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ciliation of those two affirmations; and they would find that
both have had a measure of truth, while both too have lost

one side of the scale !

These great principles of the sovereign purpose of God
and responsibility of man are interwoven throughout all

Scripture. They are found from the Garden of Eden to
the Great White Throne.

In the Garden of Eden they were marked by the Two
Trees of Paradise—the Tree of life, and the Tree of the
knowledge of good and evil. This latter marks the responsi
bility of man to God, as an intelligent creature. Adam had
been made in innocence. Innocence was the absence of the

knowledge of good and evil. The sense of his responsibility
was marked, not by an exaction, but by a prohibition : he

was not to eat of the fruit of the Tree of knowledge of good
and evil, and thus retain his place. He had nothing to gain,
but everything to lose.

He forfeits all; he breaks the condition of his retention of
his creation blessings and the favour of God. Thus he
became possessor of a conscience which he only then received

when he fell : as God says, " The man is become as one of
us, to know good and evil." This conscience may be thus

defined : the sense of responsibility, united to the knowledge

of good and evil. He has lost a state which can never be

regained. He never can be innocent—never can unlearn the
knowledge of good and evil again.

Thus he comes under the sentence of dying and death in
this world, and, further, he is driven out from the presence

of God ; and finds in the solemn future that after death
comes the judgment. God retains His own sovereignty—

barring the way to the Tree of life, lest man should partake
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thereof, and perpetuate his rained condition ; and man leaves

His presence, with the responsibility of his condition as a
sinner known by conscience and sense of alienation from
God, with fear of what is to come pressing on his soul.
Subsequently (for I pass over the scene from Adam to
Moses), God gives His law from Mount Sinai, which in the
main is coincident with man's conscience, but adds the
authority of the Lawgiver to what conscience felt was due to
God and his neighbour. The first Table was what God

claimed —here it was an exaction—towards Himself; and
the second Table what God directed in a fallen world to
fallen man, as to his parents, his neighbour's property, and

his wife; personal rights having been set up in the world when
man had departed from God. The law embodied the two great

principles of responsibility and life. But it put the having
life as the result of fulfilling perfectly his responsibility.
" This do, and thou shalt live." " The man that doeth these
things shall live in them." Just as if I were to say, " If you
do so and so, you will receive a fortune." It is a proof that
you have not the fortune yet. Quite another thing if I tell
you how to use and spend your fortune when you have one.

Thus, through the Gospel, God bestows eternal life as His
gift, and then directs it

,

as we shall see.

Thus in Eden there was innocence without grace to sustain

it ; and out of Eden there was responsibility and law with
out life to fulfil it. Then came Christ after all the testing of
man was over. When He came, He exposed the true condi
tion of man as wholly lost. For His love He had hatred and
scorn ! God did not yet fully pronounce on man's condition
until he had had every chance of recovery presented to him.
If there had been any latent good in man, which only required
fresh culture to bring forth and develop, it would then have
been found. But no ! God was there in perfect love and



X PREFACE.

goodness, disclosing man's state, and reconciling the world to
Himself—not imputing their trespasses unto them. If they
would now receive Him, all would be forgiven. They
despised Him in His lowly path of love, and sought to have
the world without Him. If you say, " It was my fathers
did it

,

and if I had been in their days, I would have received
Him," then you are a Pharisee. This was the ground they
took also. (See Matt, xxiii. 30.) The history of the world
was told out, and man's condition proved. Sinning, law-

breaking, and God-hating is the tale !

Jesus unites the two principles of the Two Trees in Him
self.

' As Son of God He had life in Himself. He was the
" eternal life which was with the Father," and was " mani
fested" in the Son as man on.earth. (1John i. 2. ) He takes up
willingly the responsibilities of his people, accepts the cup of
wrath—God's divine and righteous judgment against sin; thus
uniting in His own person on the cross the principle of the
Two Trees. In His holy soul He bears all the terrible judg
ment of God for sin. He makes His soul an offering for
sin, and bears our sins in His own body on the Tree:
thus clearing away with one complete act of suffering and

death our whole responsibilities as children of Adam. Not
one vestige of them remains ! Having done this to the

glory of God, He rises again. God raised Him from the dead,
and expressed His perfect satisfaction and glory in what
Christ had accomplished by setting Him as man on His
throne on high. Thus the second Adam, risen, and now in
the glory, becomes the Head of a new race. He has cleared
away their responsibilities, and become their life ! He is the
life of every one who believes. The Holy Ghost is given
consequent on this; and, dwelling in the believer, unites us to
Him in glory. But we are born of the Spirit of God, on the
ground of redemption. We have eternal life in Christ, and all
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that stood between us and God's righteousness has been

atoned for by Christ on the cross, and put away for ever—

both what we have done, and what we are. God is thus

righteous in justifying the man who believes in Jesus. It
is His righteousness to do so.

What, then, is the Christian's responsibility ? It is this :
He has a new life altogether—eternal life in the Son of
God—the characteristics of which are dependence and obedi
ence—both seen to the full in Christ Himself walking here.
With a perfect will He ever did it

,

but lived in undivided

obedience to His Father. "Man shall not live by bread
alone, but by every word of God." While He could create
a world, He never put forth His power for Himself—not
even to quench His thirst from the well He had created !

but lived in dependence on His God. This was expressed
often outwardly by prayer—all night at times— in prayer to
God. And He is our life ! Where it exists, it must assert
itself somehow : and these are its chief features.
We have the treasure in earthen vessels, but are entitled
to hold ourselves as dead. We have died with Him, and

are alive to God only through Him, that the life of Jesus

might be made manifest in our mortal flesh. The power of

this life is the Holy Ghost. He, when we grieve Him not,
engages the heart with Christ : with the eye upon Him we
" can do all things." In the sense of utter weakness in
ourselves (for strength there i

s only sin), the heart lives by

Christ. He governs all the motives of our lives, and power
works in the weakness of His people; and when we are
weak, then we are strong.

What, then, is the sinner's responsibility? It is this:
Christ has offered His blood to God ! As on the day of



xii PREFACE.

atonement of old (Lev. xvi.), the High Priest went in with
the bason of blood to the Holy of Holies, and sprinkled it
upon the golden throne of God, and the holy place was filled

with a cloud of incense. The incense came from the burning
of ingredients which composed the holy material ; " stacte,
and onycha, and galbanum, . . . with pure frankincense,"
beaten out small : the minuteness of a perfect man's nature,
who was the Son of God, presented as a sweet savour to the

eye of God during His perfect pathway here. It was the
blood of such an One which was presented; and more—One
who had first borne the judgment, and drank willingly the

cup. Such in measure was the sacrifice of Christ to God.
As a consequence, it is God's righteousness to set Him in
glory, and to rend the vail from the top to the bottom—every
attribute perfectly unvailed and glorified by His work—and to
send out the gospel to the wide world—to all ! I say, every
attribute, yea, the very nature, of God is glorified more than
if there never had been sin. Where could we see love to the
sinner 1 where righteousness against his sin ? where truth,

majesty, holiness, light f In the Gross ! There the moral
glory of God unfolds itself at that unrivalled scene, where
His moral glory was more fully told than even the displayed
glory will reveal. Thus He can say, " Whosoever will, let
him take of the water of life freely."
But this is God's side—this first goat, so to say, of Lev.
xvi. There is another side too, that typified in the second

goat : in it we have not God's side but ours. If the blood of
the first goat was offered to God, in that place which was all
gold within (i.e., God's righteousness), the other goat tells
us of the substitution of Christ for his people, in the place of

responsibility outside, the brazen altar. Sins, transgressions,
and iniquities, were all confessed on its head, and it so sent
away into the land of divine forgetfulness. On the ground of
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Christ having offered His blood to God, I can tell a world
of sinners the grace of God, and that He desires that all

should come in. There is nothing to hinder—wilt thou
come 1 It is the meeting place with God for every sinner
in this world who will come to God by Him.
You say, "I have no power, I must wait for my call; till
God gives me power to accept, I cannot come." Here is
where so many err. They look for ability and talk ofwant of

power; but God never attaches responsibility to power but to

will t Suppose your child was outside that closed door, and
you called him in. He refuses. Again you call; and again
he will not come. You come to him to punish him for not
having come; he remonstrates, and says, "The door was locked,
I could not come." " Nay," you reply, " that is no excuse;
for you should have known that I had the key, and when I
called, you should have known I would have met you and
unlocked the door." It was his will that hindered him. The
plea of want of power will not excuse a soul at the day of
judgment. It was his will that hindered—he would not
come.

When the sinner comes to God, I can tell him another
thing. I can tell him of the substitution of Christ as the
other, the second, goat on the day of atonement ; as he had
been invited on the ground of thepropitiation offered to God
—of the first. The two goats are Christianity !
The sinner is now guilty of despising the riches of that
grace which rose in the triumph of God's own heart above
his total ruin. And while it tells him ofa j udgment to come,
it looks not to him for power to accept the grace of God in
Christ, but unfolds that God has accepted what His Son
offered to Him for sin ; that thus His heart has a righteous
channel to express itself now through that precious blood.
What hinders him 1 His will ? Alas, his will I
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Consequently you 'will always find in the preaching or

teaching of the Apostle Paul, that he treats men not for their
sins in detail (though they are guilty of them too), but for

resisting the Holy Ghost sent down from heaven in His
testimony of grace. " Despisest thou the riches of his good
ness, and forbearance, and long-suffering." " Behold ! ye
despisers, and wonder, and perish." They are guilty for

despising the grace of God—the Spirit of grace that strives
with them—and are treasuring up for themselves " wrath
against the day of wrath and righteous judgment of God."

Men hated the grace and lowly revelation of God in Christ
below ; " they hated me without a cause;" and they despised
the revelation of pardoning love which rose in the triumph
of His love above the hatred.

Then comes the final action of judgment at the Great

White Throne, where the principle of the Two Trees of

Paradise is again found. The book of life marks God's

sovereignty, and the books, in which were detailed the works

of men, mark their responsibility, and they are judged accord

ing to them, and cast into the lake of fire ! Men are not

judged for what they are, but for what they have done !

So, if we examine Scripture, we will find these two prin
ciples side by side. If there is a Calvinist side, so to say, in the
shepherd seeking a passive sheep, and in the diligence of a
woman sweeping the house for a passive piece of money,
there is an Arminian side as well in a prodigal returning to
his father !

So as to the Gospels, as has been remarked. Matthew,

Mark, and Luke give you Christ presented to man's

responsibility, and consequently men are invited to " come."
John, on the other side, unfolds God come to man, and
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sovereign election, marking all His ways. There is not one
invitation in that touching Gospel to a sinner to " come."
The plaint of His heart is that, spite of all the testimony
they had read, " Ye will not come unto me that ye might
have life." And " Him that cometh unto me, I will in no
wise cast out."

In 1 John iv. 9, 10, you also find the principle of the
Two Trees—God's Son manifested that we might have life.
How often you see a soul in an agony of exercise, just
because the life is there, before it knows all the blessedness
of the work of Christ, who was made a propitiation for our
sins (v

.

10), bearing away all our responsibilities, as children
of Adam, before He bestowed upon us eternal life.

A more complete and continuous examination of the
subjects of the Tracts might have been desired ; but if He
will be pleased to clear the vision of some, enabling His
people to escape the wiles of the devil in this evil day, or in

any wise to use this volume, it will be a mercy from His hands.

Blackrock, 1870.
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ON ETERNAL PUNISHMENT AND IMMORTALITY
OF THE SOUL.

One great cause of error on this subject is
,

that saints do

not make the difference which Scripture does between the

government of God exercised over this earth and the

necessary rejection of sin by God's nature—His wrath from
heaven. The evangelical world does not make the difference,

and hence is liable to be misled, and unable to answer,

though God may preserve souls by the instinctive sense of
what is in Scripture. Israel may be carried to Babylon, but
Daniel finds it his sure path to heaven. All above twenty
years old fall, save two, in the desert; but Moses and Aaron,

and, very likely, many others, find their place in heaven too.
These dealings of God must be in connection with God's

character, and immediately flow from it
;

but they are not the

expression of it
;

they are His ways in and through men.
Life and incorruptibility were brought to light by the Gospel;

just judgment was expressed in these ways, but not the
judgment of the secrets of men's hearts, but of men on the

earth, for their conduct on the earth. This is so true that,

though there are passages which lead the spiritual mind to

see the loss and ruin of man—" He drove out the man"—
that God was lost to man—that man had left God, the
way back to the tree of life being barred—yet the express
positive judgment as pronounced does not go beyond this

world, even when it reaches death.
Man was made out of the dust, and returns to the dust; but
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that is man, the object ofour senses here; nor was more openly
revealed. But the breath ofGod was not dust, nor made out of
the dust. Hence death, and destruction, and the like, in the
Old Testament, though they may imply that displeasure
which is the sign of what is connected with eternal misery,
yet mean habitually, in the Old Testament, death and destruc
tion by judgment in this world: a solemn and dreadful thing
as God's displeasure, but which is in itself eternal misery.
The state of the soul afterwards may be learned from other

truths, but what is expressed is present judgment, without
the smallest hint of what comes of the soul afterwards. It
is judgment here.

The New Testament recognizes this even to death, as

judgment here too ; but passes on to revelations of what

follows, because life and incorruptibility are brought to

light, and that the absolute incompatibility of God's
nature and sin (not merely His governmental approbation
of righteousness) is plainly revealed. But those who deny
the immortality of the soul confound these ; and for the
most part evangelicals too. The latter hold the truth in
effect, but they accept the application of terms and passages

to what is eternal, which puts a weapon in the hands of those
who teach error, against which it is logically hard to defend
themselves, though their faith may be right. Universalists

are in the same error, but it does not so immediately affect
the question on the surface of the matter ; but it does as
really, because the nature of sin and wrath is in question.
Another source of error for the Universalist allied to this
is the not perceiving that an entirely new life is given in

Christ. The evil of the flesh of the old man is unaltered.

They confound and forget, in looking only at the practical
effect on our state, the real gift of life, and suppose that a

process after death can form the soul for God. Where
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eternal life is, punishment can break the will, give serious

ness under the sense of God's hand, and so work effects ; but

no punishment can ever give life, nor does grace alter the

old man. I only speak of general principles, which lead to
these errors here, because in Universalism either Satan and the

evil angels, to be more precise, can be saved without propitia

tion, and so can we then too; or their plea of " God all in all"
is false and mere human selfishness, and the evil spirits re

main unsaved, for Christ did not take up the cause of angels.
But I return to general principles. The Old Testament,
from which the vast majority of alleged proofs of the

destruction of the wicked are drawn, speak of judgment

and destruction in this world only. All beyond, save
glimmers which traverse the gloom for faith, was dark and

invisible. That system was the government of God, not
salvation for God's presence and eternal life, though these

were saved and quickened. Destructionism holds that eternal

life is given in Christ alone, but confounds eternal life and
the immortality of the soul, two entirely distinct things,
as regards spiritual divine life. We have no life in us at
all ; we are dead. It is not necessary that it is not immortal
life ; we have none. It denies that we are alive; not that
the soul is immortal, but that we have life in us. They
might as well and more truly use it to prove that we are not
alive at all—for that is what is said—than that the soul is
not immortal. It does not apply to the question.
As regards Destructionism, another false assumption which
formed the basis of thought in minds affected by it

,
is that

death is ceasing to exist. This is wholly groundless. Indeed

it begs the whole question. It may or may not be, as far
as man can say from what he sees ; for beyond death he sees

nothing. He may reason that the cessation of outward
organization does not and cannot affect that of which he
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has the consciousness, and have the strongest ground for

rejecting the supposition when "to be or not to be, that is
the question." He may speculate with Plato, or reason
closely with Butler ; but he knows nothing. As far as the
intimations of the Old Testament go for faith, they furnish

the thought which Pharisees had thus acquired of the sub

sistence of the soul after death. Thus Samuel is brought up.
David says he shall go to him, but he shall not return to me.
Enoch and Elijah gave yet brighter hopes in the darkness,

though darkness still was there. So that the Lord could

rebuke the Sadducees as not knowing the Scriptures nor the

power of God in rejecting the resurrection, and the resur

rection involved the necessary truth expressed in Luke xx.
37, 38, that " all live unto him." Nor did Scripture know in
this respect any difference between saints and sinners. Not

only was He the God of Abraham, Isaac, and Jacob (not
the God of the dead but of the living); but the ground of this
was not their piety, but that for God all lived, even when
for man they died. Sadducees are no new race; but they err,

not knowing the Scriptures. The Old and New Testaments
alike forbid the thought that in man's case death is ceasing
to exist. Believers die, Christ died, just as much and as

really as sinners. If death as such means ceasing to exist,
then the saints and 'Christ ceased to exist. Nor can what
has ceased to exist ever be raised again.

But there is another vital point in this question. The
atonement is lost, and the responsibility in us to which it
applies. If I have no more soul than a beast, though a more
intelligent animal nature in degree, responsibility is gone.
You cannot make a dog or an elephant responsible for sins.
When I am converted, I repent; I judge my past sins; I feel
I have failed in my responsibility ; I learn that through
infinite grace Christ has died for my sins. It is not merely
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that He becomes life—new life to my soul. Thank God,
that is true ; but He died and has made atonement for my
guilt, my sins, when I had not yet that life. He died for
our sins; and this that I might live 1 If eternal life were given
to an animal, it could not repent of previous guilt. The Lord,
with reverence be it spoken, could not make atonement for
its previous sins. He has, blessed be His name, for mine !
Responsibility and atonement disappear with this doc
trine, and in its value with Universalism too ; because, in
the latter system, sin does not bring exclusion from God,

but merely a measure of torment. The nature and character

of sin is denied—by some, indeed, expressly. And in the
Destructionist system, even the punishment of sin, temporary

punishment after death, has no ground. If I have only animal
life, and can no more really sin than a dog or an elephant,
what am I tortured for afterwards, and so destroyed ?
It is well to remark that not only do the two systems of
Destructionism and Universalism denounce each other as

utterly unscriptural, but there are two parties among

Destructionists. One holds death to be death, and the end

of man as of a beast. They are consistent, at any rate; for

if we cease to exist, we cease to exist. But then, if Scripture
be owned at all, we read, "after that the judgment;" and so

the other party bring them up again, though saying death is

ceasing to exist, and then destroy them gradually in the fire

(though, as I have said, what for, is hard to tell, if they
have ceased to exist). But there is the judgment after death.
That is

,

they have not ceased to exist at all. The soul is a

distinct thing; it survives the body. " AH live unto him."

I only seek here to review the bearing of the question as
an introduction to these Tracts, not to enter into detailed

proofs. J. K D.
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The doctrine of everlasting punishment having been much
called in question, and the minds of the simple shaken, and
the faith of some overthrown ; though I have been occupied
with the subject, more at large, for some time back, with
the purpose of writing on it; I have thought it well to
publish some brief pages meanwhile for plain people. And
here, to such I would suggest, to distrust those who talk
much about Greek to those who do not understand it; it is
easy thus to impose on people. It is useful to know Greek,
no doubt, in studying the New Testament, because it was
written in Greek : and it is perfectly fair to refer to it with
those who, knowing Greek, can judge of what is said ; but
it is very suspicious when much quoted to those who do not;
for how can they judge about it 1 A man tells you " eternal"
does not mean " eternal " in Greek. That sounds very con
clusive ; but how can you judge whether it does or not J
Now, in all those who talk much about Greek to plain
people, I have generally found trickery; and that their
Greek has not been worth much when put to the test by
those who did understand it. Without pretending to be
very learned, I know Greek, and I have studied the Greek
Testament, and I have not been led to place any confidence
in their statements about the Greek, but the contrary. The
Spirit of God will guide more surely a plain man, if he be
humble, in fundamental truths, than a little Greek will those
who trust in it.
Now, to a plain man, the statements of his English Bible
leave not a doubt on the mind, that the punishment of the
wicked is eternal.
These statements, I have no doubt whatever, are substan
tially right. No doubt, being a human work, translations



4 BRIEF SCRIPTURAL EVIDENCE

are imperfect, and the translator's views and feelings are
apt to be transfused into them. But in the main, the doc
trine presented by the English Bible, and the faith produced
by it in a plain believer's mind, is sound doctrine, and
divinely-taught faith, though it be possible some passages
might be more exactly rendered. None, however, that I
am aware, affecting this truth, are misrepresented by the
translation. And it is quite evident to me, and to any plain,
honest man, that God meant to produce on the mind of the
reader the conviction that eternal misery was the portion of
the wicked, and 1 do not believe that He me'ant to produce the
conviction of a lie, nor frighten them with what was not time.
Now, I shall quote many plain passages, adding my un
hesitating conviction that the attempts to undermine this
doctrine of scripture (and I have been compelled to examine
a good many,) have entirely failed, and that the arguments
used are either dishonest, some of them flagrantly so, or con
tradictory and fallacious, and that all of them subvert other
fundamental truths. And I declare also my conviction, that
a sound knowledge of Greek confirms the plain man's scrip
tural faith. I shall state why, in a few plain words, at the
end.
I give a body of texts (some of which by themselves might
not prove the point,) that the effect the Holy Ghost meant
to produce may be wrought according to the full testimony
He has given. I beg the plain reader's attention to these
passages. Some refute the doctrine of the salvation of all ;
some, the notion that the wicked will perish, i.e. cease to
exist. Some show that the human notion of divine love,
which denies the vindication of God's majesty and holiness
against sin by wrath, and the eternal impossibility that
light should have fellowship with darkness, is an unscrip-
tural and unholy notion. Some refute particular arguments
used in favour of these errors. So that, if the mind be
solidly imbued with these passages, the error is confuted ;
and lastly, some of them show that the doctrine of scripture

is
,

that there is wrath, and that everlasting misery and
punishment is the portion of unbelieving and rebellious sin
ners. Some show that it applies to all kinds of sinners,
without law, under law, and unbelievers of the gospel.
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I shall quote figurative as well a<s plain statements, because
figures are meant by God to produce some conviction, the
exact force being, no doubt, to be sought in exact expres
sions. Matt. iii. 10, 12 ; v. 22, 29, 30 ; vi. 15 ; vii. 13, 23 ;*
viii. 12 ; x. 28, 33 : xi, 22 ; xii. 31, 32 ; xiii. 40,2 41, 49 ;
xviiL 8, 9;3 xxii. 13; xxiii. 33; xxv. 43 ;4 xxvi. 24;
Mark iii. 29 ; viii. 36 ; ix. 43 ; xvi. 16 ; Luke xii. 4, 5, 9,
10; xvi. 19-31; John iii. 3, 15, 36; v. 29 ;5 vi. 53 ; viii.
24; Acts i. 25; Rom i. 18; ii. 5-16; ix. 22 ;« 1 Cor.
i. 18 ? iii. 15; Phil. i. 28; iii. 18; 2 Thess. i. 8-10; ii.
10-12; 1 Tim. vi. 9; Heb. vi. 6; x. 26-31; xi. 27; James
v. 20 ; 2 Pet. ii. 9, 17, 21 ; iii. 7 ; 1 John v. 12 ; Jude 13;
Rev.'xiv. 9, 10; xx. 10-15; xxi. 5-8.
Now, no one can deny that the effect of these passages is
to lead men to believe that the wrath of God is revealed
agiinst all ungodliness, as well as His love in Christ; that
if that Iq/ve be despised, and the gospel rejected, damnation
is the consequence ; that, as to those who come under wrath,
their " worm dieth not, and the fire is not quenched ;" that
they have never forgiveness ; that they are not saved, but
perish ; and that they are tormented for ever and ever in
the lake of fire and brimstone ; that having despised the
sacrifice of the cross, there is no more sacrifice foi^sin. But

1 Mark this, and x. 33, because it is impossible to believe that Christ
could say these things of those who were redeemed and saved as much as
others, though to be punished awhile.
2 In these two verses, 40 and 49, it will be said *' world" means age or
dispensation ; be it so (I believe it does.) but that does not affect the
judgment pronounced as to that which is to follow.
3 Here everlasting fire, or hell-fire, is in contrast with life ; if they go
into one, they do not go into the other ; nor is any particular word used
which might, as they allege, make it apply to a peculiar period of happi
ness. Life and hell-fire are contrasted.
4 Now here, in Greek " everlasting" and "eternal" are precisely the
same word ; and what one means for life, the other means for punishment.
6 Here, they will tell you, " damnation" means judgment. So it does;
but it is in contrast with having life. And in judgment

" no flesh living
shall be justified. " This judgment is at the end of all.
6 God is minded to show his wrath, and make His power known.
Though love, He is God, and His majesty must be maintained against
rebellion and sin.
7 Now, in this as in Mark xvi. 16, perishing and being damned is con
trasted with being saved, so that any plain person must conclude that
they are not saved. Some are saved, and others perish because they

• reject the cross.
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men seek to evade these plain testimonies, and begin to rea
son, and to speak of Greek.
Now, there are two systems by which men seek to set
aside these plain passages. One is

,

that all will be saved
—all, even the devil himself, though some few of them do
not like to say anything so plain as that.
The other is

,

that the wicked will not be saved (the soul
not being immortal at all,) and that the fire of hell will in
time consume them.
Now these two systems quite destroy one another. It is

the latter which most prevails here in England, the former
in other countries. Those who hold the latter say, that the
former is monstrous and unscriptural ; first, because of the
passages which declare that some people are to be damned
and others saved, and very many which speak of destroying
body and soul in hell, or something of equal force ; and also,
because if they are saved, they are saved without the atone
ment and their being born again, for there are those who have
rejected the one and despised the other, and for whom there
remains no more sacrifice for sin. And, indeed, nothing can
be plainer. And so as to the devil and his angels. For to
be consistent with his views, the TJniversalist must save
them too. For they say, God is to be all in all, and, being
love, there can remain no misery. But if so, the devils
must be saved too. But then, they have no Christ, no
Saviour; so that according to this doctrine, if I tell a man he
cannot be saved without Christ, I am not telling him the truth,
for there are those who are, according to this system. That

is
,

the whole gospel is subverted as to every one. But is it

not plain to an honest mind, that when it is said, " He that
believeth shall be saved, and he that believeth not shall be
da'mned," that this does not mean "he that believeth not"
shall be equally saved with him that believes, only he shall
be punished for a while first 1 For that is the doctrine of
the first class, or Universalists, as they are called. And
when it is said, they which believe on Him " should not
perish, but have everlasting life," is it not equally plain that

it does not mean, that though they would not believe, they
would still have it
,

and not perish at all? And when it is

said, " whose end is destruction," it did not mean that their
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end should be to be in happiness like others, though they
waited a little longer. And when it is said, " hath never
forgiveness," that it does not mean it will have it in the
end. And when it says, " where their worm dieth not,
and the fire is not quenched," that it does not mean they are
to get out of it safe and sound, and to be in glory like the
saved. God has said, " these shall go away into everlasting
punishment, but the righteous into life eternal." Now, who
would believe that this meant that the condemned were to
go for a short time into punishment, but had, or would have,
eternal life quite as much as the others ? Eternal life and
eternal, or everlasting punishment, answer to one another,
and mean the same in either case. They argue that it means
eternal in neither ! But will any one believe that " eternal
life" does not mean life . for ever and ever? If its lasting
for ever is only to be understood from the word "life,"
because it is Christ's life, why add the word eternal 1 The
plain reader will hardly believe that they say eternal is
added to confine it to the next age, or millennium !

1 But
this is quite a fallacy ; for we are said to have it now, before
the millennium comes at all. " He that believeth on the
Son hath everlasting life."
The punishment of the wicked, then, is said to be of equal
duration with the life of the blessed. But further, it is said
to be of equal duration with the life of God. In Rev. v. 14,
it is said, that they worship Him who liveth for ever and
ever. And xiv. 11, it is said, the smoke of their torment
ascendeth up for ever and ever. Now, if the punishment of
the wicked is said to endure as long as the life of the blessed,
and as the life of God Himself, I ask, how could God have
expressed more strongly to living men its enduring everlast
ingly 1 If He has said, " it hath never forgiveness ;"—if
He has said, "their worm dieth not;"—what could God
have said more, if He had meant to convey what eternal
punishment was 1 And note here, that Rev. xxi. 6-8, where
they are said to be in the lake of fire " without, " is after the
millennium, and all is over: when it "is said, "It is done,"
and God is all in all.
Hence the advocates of the second system of error have
1 This they base on their Greek, of which a word just now.
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declared that the first has long been proved entirely absurd
and untenable. And they have set up another, namely :
That the soul is not immortal at all, and that death means
simply ceasing to exist, and, therefore, that life is to be found
only in Christ ; and that, after a certain quantity of punish
ment, the wicked will be turned out of existence, or con
sumed by the fire of hell, and exist no more.
Such is the doctrine much in vogue, in this country, on
this subject.
Now, upon the face of this doctrine, the grossest inconsis
tency at once appears. For, if death means ceasing to exist,
the soul not being immortal at all, and that any thing beyond
this is found only in Christ; how come the wicked to be alive
after death in order to be punished 1 Where do they get this
life? They cannot be alive to be punished at all. "He
that hath the Son hath life, and he that hath not the Son of
God hath not life," say they. Now, if this means literally
that the wicked have not life beyond death, they cannot exist
when dead to be punished. It is quite clear to a Christian
man, that " life" is used here in the sense of life in which we
live to God in blessedness ; for having no life is said of those
who are naturally alive, but are dead in tresspasses and sins.
They have no divine life or blessedness, instead of being
dead to sin and alive unto God.
But then the scripture is most clear and positive, that
there is wrath, and punishment, and judgment, and torment,
after death, for all who are not saved. And this they can
not deny, without denying the whole testimony of God. But
if there is, then men do live after death : and death does
not mean ceasing to exist, but ceasing to exist soul and body
together in this world. And that is what is as plain as possi
ble from scripture. " It is appointed unto men once to die,
and after this the judgment." Why here, the judgment,
which is to bring on men the whole extent of the consequences
of sin from the wrath of God, is after death. Though sin
makes always miserable ; yet the coming of wrath, in the
true, full sense of the' word, does not begin till after death,
and by judgment, instead of death being the end of the man.
And mark, this is not anything peculiar to those that have
heard of Christ, though they doubtless are far more guilty,
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and will be beaten with many stripes. " It is appointed unto
men ;" it is their common, natural portion as sinners1—
death and judgment.
Again, " Fear not them which can kill the body, but after
that have no more that they can do, but fear him who after
he hath killed hath power to cast into hell." Now here
death, instead of being the whole wages of sin, though it be
its wages, is made comparatively light of, if taken alone, and
what comes after, in body and soul in hell, is the thing to be
feared. And note,—there is no such thought as a man's
soul dying with his body, as they say who teach that simple
death was the whole wages of sin, alleging the passage, " In
the day that thou eatest thereof, thou shalt surely die."
This threat is also quoted by them to prove that man was
not created immortal2 ; for how should it be said, " thou
shalt die," if he was immortal 1 Now, I should think this
was a very plain proof that he was immortal. If I should
say to a child, If you do such a thing, you shall be
whipped, that would not surely mean you shall be whipped
at any rate ; so, " if you eat, you shall die," means plainly
death was a consequence of eating. And so the apostle tells
us : " By one man sin entered into the world, and death by
sin; and so death passed upon all men, for that all have
sinned." (Rom. v. 12.) But that death thus coming in
was not ceasing to exist is evident, because "it is appointed
unto men once to die, and after this the judgment." Again,
"Be not afraid of them that kill the body, and after that have
no more that they can do. But .... fear him, which after
he hath killed hath power to cast into hell." (Luke xii. 4,
5.)
That is

,

we have the positive revelation of God, that their
comment is a false one, that death is not the whole wages of
sin, but that judgment comes after it. But then, to get out
of this, they say that death was the wages of Adam's sin, but
that these punishments are the wages of our own. Now, the

apostle does not state the matter so. He says, "and so

1 And Christ's death, as bearing the sins of many, is contrasted with
this in its efficacy for the saved.

2 Others say he was conditionally immortal, for they do not agree in
their systems.
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death passed upon all men, for that all have sinned." That is
,

he connects the sin of all men and Adam's sin together, as
bringing in death itself on all ; so that this will not do
either.
But were it even not thus disproved by the apostle's
statement, there is another thing remains : if Adam's sin
brought in death on all his posterity, and man is not immor
tal (for that is their doctrine,) where do sinners get the life
from, after death, that is

,

after ceasing to exist at all ? Their
sins cannot give it them. They tell us that, death having
been pronounced on man, there is no immortality, no life,
but in Christ. Well, then, see what it comes to: the
wicked have life in Christ in order to be punished for their
sins, and this life, which they have in Christ, is not eternal
life; for if it be, they must be (if not eternally happy or
saved,) eternally miserable. And, moreover, this life, which
they have of Christ to be punished in, is to be consumed by
the wrath and punishment of God ! If it is not life in and
from Christ, then death does not put an end to a man ; death

is not what they pretend it is; man is
,

in a word, an immor
tal being. And further, what was the worth of Christ's
death? Some of them say, it was just simply death as the
wages of sin. But " He bore our sins ;" and if so, our sins
being merely a measured quantity of punishment, it is not
the wrath of God due to us as lost sinners, but merely a
partial punishment He had to avert. But further, as regards
the wicked, the death of Christ, they say, averted death from
them, so that they should be punished. He did not bear
their sins—that is clear—for it is for them they are to be
punished ; so that Christ's death was necessary to keep alive
the wicked in order to punish, and then consume them, and
was applied to this purpose by God !

And now some general remarks. Note this, all kinds of
expressions are used, beside eternal punishment ; as, Their
end is destruction—They shall not see life—They have
never forgiveness —They have no life in them —Christ shall
deny them—He never knew them ; so that the argument as
to the meaning of " eternal " in Greek, were it valid, leaves
many other statements untouched ; but it is not valid.
They pretend that " eternal

" means what belongs to the



OF ETERNAL PUNISHMENT. 11

millennial glory of the dispensation that is coming. NowI believe in the glory of that dispensation ; but I say,
" eternal" does not mean that in Greek, and I challenge any
man who knows Greek to produce me one passage where it
does. It is used sixty-eight times1 (besides three which
refer to past time,) and not one can be brought to show that
it means the millennial period. Many prove that it means
" eternal" in all, and many prove that it does not apply to
the millennial state when used in the connection in which
they say it does. I shall quote some plain ones to both
points.
That it means " eternal"—
2 Cor. iv. 18.—"For the things which are seen are tem
poral ; but the things which are not seen are eternal."
2 Cor. v. 1.—" An house not made with hands, eternal in
the heavens."
1 Tim. vi. 16.—"To whom be honour and power everlast-
ing."
1 Pet. v. 10.—"The God of all grace, who hath called us to
his eternal glory."
So Heb. v. 9; ix. 12, 14.
These passages shew that the natural meaning of the word
is " eternal," in contrast with temporal.
As to the second point, that it does not mean " millennial,"
the reader will find that eternal life is quite as often said of
our having Christ's life in this world as in the next ; because
it is that divine life, which is a real thing given us, as true
in this world as in the next. Its full development is in the
next of course, and therefore we naturally speak of it as
there; but scripture equally states that we have it here; so
that it certainly does not mean a millennial condition, though
we have it then as now. The word translated " for ever,"2

1 That is, the Greek word aMwos.
2 els Thv ai&va.

It is used twenty-six times, of which twenty-three clearly mean
"never," or "eternal." Of the other three, one is obscure, namely,
Abraham and his seed for ever. The two others cannot be used as a proof:
one refers to the Comforter abiding with the disciples (1 John xiv. 16);
the other, sinner3 being reserved for the blackness of darkness for ever.
Not one can be brought to shew that it refers to the millennial time of
glory. We have the expressions, THIS world, and the world TO COME, as
to which men may reason, but never the words above used.
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does sometimes mean, when used in other ways, what is not
eternal. It is used for the duration of anything in uninter
rupted continuance, though the thing in its nature may not
last for ever, and hence for the whole of any particular
period— as the whole of man's life, sometimes the whole
course of this evil world, the whole of a dispensation. But
when it is used in connection with the subjects we are treat
ing of, there is not the least doubt it means eternal, and
indeed, wherever it is not used with a particular subject
which limits it ; and when translated for ever, it never
means the millennial age, as alleged.
Many other arguments from the use of it in Greek might
be urged ; but I do not go further here, as I might only
perplex those who do not understand that language, In a
passage which relates to our subject, we have plain proof,
however, that " everlasting" does not mean millennial. For
it is said, " Depart, ye cursed, into everlasting fire, prepared
for the devil and his angels." Now, on their own showing,
the devil and his angels are not there, till the millennium is
over ; so that it does not mean millennial. Further, they
insist on the words "destroy" and "destruction." Now we
have already shown, it cannot here mean to put an end to
the existence of what is destroyed ; because it lasts as long
as the life of the blessed, and even of God Himself. But
that it does not mean so in many passages is plain. The
very title given to the angel of the bottomless pit would shew
it ; he is called A pollyon, that is

,

the destroyer ; now he
ruins no doubt many, but he cannot destroy in the sense
referred to. So "the world that then was, being overflowed
with water, perished." "The last sheep of the house of
Israel" is the same word ; and it is the strongest used.

I have thus stated some of the positive scriptural proofs
of the doctrine, and I have met the main arguments of the
systems which error has attempted to set up. The attentive
Christian will find that both subvert the work of Christ and
the claims of the holiness of God ; for if men are saved who
have died in the entire rejection of Christ and the Holy
Ghost, and for whom there is no more sacrifice for sin, then
salvation by these means is not needed for us. Or if death

is the whole wages of sin, and man is not immortal at all,



OF ETERNAL PUNISHMENT. 13

the sufferings of the Son of God, and His being forsaken of
God are really set aside : it is not that which comes from
the necessary majesty of God's holiness, who is of purer eyes
than to behold iniquity. And at any rate, Christ merely set
aside a certain temporary punishment for some, and secured
its infliction on others, as without Him men would have
ceased to exist like a horse or a dog ! He procured eternal
life for some, and a temporary life for others, in order that
they might be miserable ! No Christian, I think, but must
see, that this is not what God teaches us. Nor is there the
smallest ground for one doctrine or the other. It is alleged
that in Colossians Christ is said to reconcile all things that
He makes ; but this is merely the visible creation, to the ex
clusion of a third class who are mentioned in Philippians ii.
10, as being obliged to bow the knee to Him, namely, those
under the earth, strictly, the infernal things or beings, but
who are not included in the reconciliation. So that, when
compared with Phil, ii., it proves quite the contrary. The
result of our examination is to leave in its full force eternal
punishment, (the terrible consequence of the enmity of man's
heart against God,) and eternal blessedness, (the result of
God's free and blessed grace,) in their plain scriptural sense,
as commonly believed by simple-minded Christians. It is
equally clear that the just divine vengeance which inflicts
the punishment, will know how to apportion the many stripes
and the few stripes, to distinguish duly those who perish
without the law, and those who are judged by law (though
all be shut out from the presence of God, as in the judgment
which devours the adversaries ;) and that the sovereign
divine grace which has called any to glory will know how
and when to place on the right hand and on the left in the
kingdom, according as He has jjiepared it for them, while
giving to each his reward according to his labour (eternal
blessedness with Jesus, and likeness to Jesus, being the
common portion of all.)
The thought is indeed solemn: but I can say that the
examination of scripture on the subject has not left a cloud
on my mind as to the truth taught. in it. While the
examination of the systems opposed to it has satisfied me,
that they are fallacious and superficial, not . taught by the
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Spirit of God, nor the truth of the Word; and that sound
and full examination of the Greek they plead, confounds
their statements.
And now, poor sinner, mark this : you may fancy that
you are to judge God, and that you are competent to say
that He ought to assign so much or so much punishment to
so much sin; but know that He is to judge you. The
notion of His love, which makes it an obligation incumbent
on Him to act so and so in it, without His being able to
help it

,

and so that eternal punishment cannot be, is a false,
unscriptural, and senseless notion. He is love; but He is

God, and acts freely and holily in His love. God is love;
but it is God that is so. Love is what He is. But the
first question is, who He is; and He is God, and doeth what
pleaseth Him. Now, mark this. If the Spirit of God has
touched your conscience, you know that you have deserved
to be shut out of the presence of God for ever. You are
conscious that you have deserved eternal wrath and punish
ment. If you are not, you do not know yet, by divine
teaching, what sin is. And I pray you to remark, that in
this question, it is not what may be, or what might be,
which is in question. You are a sinner:—What, in your
own conscience, does sin deserve ? And further, if it is a
question what sin deserves, it is a question what Christ bore,
what His atonement was; for He bore our sins, and was
made sin for us.
God speaks plainly of wrath, indignation, vengeance,
because of sin. What was the wrath due to sin, which
Christ bore when He bore our sins in' His own body on the
tree 1 It is not a speculative question, of what might be,
but of what saves you ! Do you believe, that what
Christ bore, when He made His soul an offering
for sin, was merely the amount of a certain tempo
rary suffering, —that this was what sin amounted to in
the presence of God ? And that this, too, was what God's
wrath amounted to 1 Do not be led astray by any abuse of
the blessed truth, that it was Christ's divine nature that
gave infinite value to His work. It did so, blessed be God.
But He "bore our sins in his own body on the tree."
"And it pleased the Lord to bruise him." "He was
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wounded for our transgressions." " The chastisement of our
peace was upon him, with his stripes we are healed."
Now, was what He bore for us, for you, a mere amount of
temporary punishment, or the holy wrath of God, the awful-
ness of God's forsaking Him while He was alive, His soul
being made thus an offering for sin? That wrath which
shuts out from His presence, while the soul can know what
it is

,— is
. not this what we have deserved 1 It is not merely

torment, and then ceasing to exist ; though Christ, as a

divine person, gave infinite value to His work.
Some mightier creature might well have borne temporal
punishment due; but the wrath and judgment implied in
eternal punishment, a divine, eternal person alone could
bear.
Those who deny eternal punishment quote also sometimes
the scriptures of the Old Testament, such as the following:
Gen. vi. 3, "My Spirit shall not always strive with man;"
Isaiah lvii. 16, "For I will not contend for ever, neither
will I be always wroth; for the spirit should fail before me,
and the souls which I have made;" and again, Psalm xlix.
12, "Man being in honour abideth not: he is like the beasts
which perish."
Now, any plain, godly reader can judge, from such quota
tions as these, what such an argument is worth; for it is
clear that nothing but exceeding inattention, or positive
dishonesty, could apply such passages as having anything
to say to it. First, as to Genesis, it is most plain that it is

God's patience with man before the flood, while the ark was
a-preparing, when, according to Peter's comment, the long-
suffering of God waited in the days of Noah. Their spirits
being cast into prison when thus judged, is plain proof
enough that they subsisted after their death.
As to the second, Isaiah lvii. 16, it is equally plain that
the Lord is speaking of men in the earth. If He contended
with them continually—did not cease, and spare them—they
would perish as living men. The stumbling-blocks were to
be taken out of the way of His people. The high and holy
one would revive the hearts of the humble, and the heart of
the contrite, for He would not strive for ever, nor be always
wroth. " For the iniquity of his covetousness was I wroth
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and smote him I have seen his ways, and will heal
him," &c. Now, what has all this to do with hell? Just
nothing at all. Let me advise the simple reader, when a
quotation is made, always to read the context, before he
receives a new doctrine.

Lastly, Psalm xlix. Again, I say, read the psalm, and it
will be at once seen that it applies to glory in this world.
" For he seeth that wise men die, likewise the fool and the
brutish person perish, and leave their wealth to others.
Their inward thought is

,

that their houses shall, continue
for ever they call their lands after their own names.
Nevertheless, man being in honour abideth not, but is like
the beasts that perish." What "man, being in honour,"
has to say to his being in hell, would be hard to say.
" Like sheep they are laid in the grave; death shall feed on
them:" is it not evident that the doctrine here taught is

,

that death blasts all the earthly glory of man 1 " His glory
shall n')t descend after him ;" but even here, dark as, were
the views of what was beyond death, there is no sign of
any final destruction or final recovery.

I add a word for the reader who does understand Greek.
The etymology given as early as the time of Aristotle, and
by him, is ativ Sm, always existing. The earliest use of the
word is in the sense of a man's life. It is so used frequently
by Homer, of the death of his heroes and in other ways. It

is used by Herodotus and the Attic poets, so far as to say,
aviirvevaev al&m. Very much later it came to mean one whole
dispensational period or state of things: but it had, when
used by itself in its own meaning, very clearly the sense of
eternity. It is thus used by Philo in a passage whi h can
leave no doubt—h aluvi Si oBre wapeXfavBev oiStv oilre fiiWci dWi
p.6vov i<p4aT7)Ke ; "In eternity, nothing is either past or to come,
but only subsists."
In conclusion I say (as has been remarked by others),
that if God had meant to convey the idea of eternal punish
ment, He would not have used expressions stronger than
He has used; nor do any exist.

R. L. Allan, Printer and Publisher, 15 Paternoster Row, London; and
75 Sauchiehall Street, Glasgow.



Montpellier, March 22nd, I848.

My Dear Wigram,

The pamphlet you have sent me has a voice, which,
though it may be in a disagreeable way, has given me pleasure.
Por it surely proves that my tract has taken effect ; and the
effort to undo the testimony is so utter a failure, that it
confirms me in the conviction, that the Lord was with me in
the matter of the publication. I have been even much struck
with the way in which some very important points acquire
new weight by the utter inability to meet them. I return
you a notice of the tract, in case you should have need for any
one ; of course, I pass by all the abuse.
As to the tract of W. B., noticed in the first page, Mr.
Seabrook should have explained, that it denies entirely every
doctrine and every principle which he holds on the subject.
It teaches that death and destruction involve the cessation of
existence, and that no man has life out of Christ, and that
unless men are saved by being regenerated in this life,— they
perish totally and entirely when the judgment comes—exist
no longer. Its principle is entirely the contrary of Mr. S.'s,
of universal salvation. They are one only in rejecting the
doctrines of Scripture. W. B. has not been honest in his
book ; he speaks of immortality as if Scripture spoke of it

, in
passages where he knows full well the word means the
incorruptibility of the body, of which he has himself given the
evidence in his tract. In the Lord's mercy, the progress of
the error was arrested. I had answered the tract, and left my
answer, on going abroad, to be printed. The publication
having been stayed in my absence, at the instance of a friend
of W. B., because I had noticed the want of honesty; when
returned, I found the progress of the doctrine so completely
dropped, that I felt it needless to print the reply.
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As to the force of the texts strung together, I leave it still to
every honest, simple mind. In p. 5 ofMr S.'s tract, I note the
remark that age, in Matt, viii., (atdSi—aeion, in the singular) is
used for a specific period—this age. I believe it is, hut my
previous remark called mystification is the whole matter.
The fact that the judgment spoken of in that passage takes
place at the end of this age, does not, in the smallest degree,
affect the duration of the punishment to which that judgment
sentences the guilty. They are cast at the end of this age,
by the sentence pronounced, into a furnace of fire, where is

wailing, and gnashing of teeth.
As regards the second paragraph, I was not aware that
the writer went so far in error as he does. He tells us
that the eternal life here spoken of is a reward life. Now

I read in Scripture, that eternal (oMwos—aionios) life is the
gift of God, not the reward of works ; though its full enjoy
ment may close and crown them.
As to the persons referred to, Matt, xxv., I believe they are
the Gentiles living on the earth when the Lord comes. What
then ? What has that to do with the duration of the punish
ment inflicted on them. They are unbelievers and believers,
as I judge, and the third class, are the messengers, from
among the Jewish people, as I apprehend ; their reception of
them as bringing the word of testimony, the Lord considers
as equivalent to receiving Himself, though they, on receiving
graciously the messenger, were unaware that the Lord took
it as done to Himself. That was all they were ignorant of,
and what has that to say to the duration of the punishment
of the goats ; who also were ignorant that in rejecting the
messenger, they would be treated as rejecting the Lord
Himself 1 Otherwise note, the special privilege called eternal
life, is obtained by natural kind conduct, with no real
motive which refers to Christ at all, for they acted in ignorance
of what they were about, and that merited eternal life, which
redemption does not acquire for any one.
Mr. S. says, p. 6, " It is not said everlasting torment," but
the only other time jciXSo-is—kolasis, is used, it is translated
torment in the English version, and rightly enough, though
punishment be equally well given as the sense here. Mr.

S
.

says, the word is age-la sting punishment. That is easy
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said ; it is what I positively deny, his business is to prove,
not to say it. I shall quote, further on, some passages to
shew that it cannot be assumed to be so.
Next he says, as minister of circumcision, the Lord refers
to Isaiah lxvi. This is an unhappy remark, because the Lord
positively declares that this applies to Gentiles, and His throne
as Son of Man—" He shall gather before him all nations," or
all the Gentiles. The judgment of the Jews was closed in
Matt. xxiv. 31.
My next remark on which Mr. S. comments in p. 6, I
repeat, is of an importance which no cavil can touch. John
v. 29, contrasts a resurrection to life, and a resurrection to
judgment, and that resurrection to judgment is not at the
beginning of the millennium, so as to last that age, but at the
end, when Christy on the great white throne, judges the dead,
when the millennial age is over, and after which Christ gives
up the kingdom, that God may be all in all, when without are
dogs and murderers, &c. Judgment at the close of all, is
contrasted with a resurrection to life. Mr. S. says, we know
full well that there are those who will be justified in judgment.
The answer is—the word of God says, no man living will.
(Ps. cxliii. 2)

.

Those who believe in Jesus, will not come
into judgment, for that is the word, as Mr. S. justly
insists, in John v. 24. The passage in Psalm cxliii. is not cited
in Rom. iii., nor is it an unconverted person out of Christ.
No man living, comprises all men, without exception. If
God entered into judgment with them, they would be
condemned. Moreover, the psalmist speaks as a pious and
converted man, who felt the holiness of God—"Enter not
into judgment with thy servant." " My soul [thirsteth] after
thee, as a thirsty land." "Teach me to do thy will, for
thou art my God

"

(w. 6
,

10). In a word, the whole psalm
shows that the divine life was unquestionably there. It is not
the present state of all men, but as far as possible from it

,

and
because he was not in that state, he knew that no man living
could be justified. And mark, that eternal life is not the
term used in this passage ; resurrection to judgment is

contrasted with resurrection to life. Further, life and death
are not God's holy contrasts here at all, but life and judgment;
some are raised for life, and some for judgment ; if raised for
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judgment, they are clearly alive. But Scripture does not
speak of life merely in this low, physical sense ; does not use
it as meaning that men are not dead— " She that liveth in
pleasure is dead while she liveth ;

" living men are " dead in
trespasses and sins," and " to be spiritually minded is life and
peace." " He that hath the Son, hath life, and he that hath
not the Son, shall not see life." And I beg the reader to
remember and bear this in mind, because a great handle is
made of it

,

without any foundation.
As I have based nothing on any use of hades, or sheol,
(pp. 8

,

9
) I have nothing to add on the subject, nor have

I any views that hell is always used for hell-fire, for
hell is used for it sometimes. But here I have a more
serious remark to make on the statements of Mr. Seabrook.
" Hell-fire," he says, " is always spoken of as the fire of
Gehenna, and of bodies." Now the very text that Mr.
S. quotes, particularly insists on the contrary. Both do in
sense, but one of them in terms. Matt. x. 28— " And fear
not them which kill the body, but are not able to kill the soul,
but rather fear him who is able to destroy both body and soul
in hell." What can I say of this being referred to, to prove
that hell (Gehenna) only refers to bodies ? The reader will
readily see that the same emphasis is found in sense in Luke
xii. 5. I have said nothing of hades as a ground of argument ;
Mr. S. has of Gehenna, of which the reader must judge for
himself. Mr S. is mistaken in saying I have not read or
thought, but it requires no comment.
His statement on the work of Christ, goes far to satisfy me
of the unsoundness of his views on it. And for this reason.
The entire silence as to substitution or bearing of sins.
Universalists always base redemption efficacy on the person of
Christ, to the exclusion of the bearing of sins. Mr. Seabrook
seems to me to do the same here ; he speaks of the essentially
Divine character, and a work equal to His person, but declares,
which I beg earnestly the reader to note, that there is no-
forgiveness of the punishment of sins, but only the gift of life,
as the forgiveness of Adam's own sin ; but that as regards sins,
" God will render to every man according to his works," and
"Jews and Gentiles are said to be punished according to their
misdeeds." "There is no remitting the punishment for



OP ETERNAL PUNISHMENT.

personal sinful actions to any one." " Adam was punished
before he died, but the wages of his own transgression brought
death, both personal and relative." What does ours bring 1
what does it deserve ? Do our sins deserve the wrath of God 1
or, if we are all punished for our sins, and " the Bible never
speaks of forgiving or remitting the punishment for personal
sinful actions to any one, for God will render to every man
according to his works," "Jews and Gentiles being punished
according to their misdeeds." If this be so, why did the
Lord not only lay on Christ the iniquity of us all, but He was
" bruised for our iniquities, wounded for our transgressions ;
the chastisement of our peace was upon him, and with his
stripes we are healed" ? Why is it said, he shall bear their
iniquities ? Why does Peter, referring to this passage, say,
" who his own self bore our sins in his own body on the tree?"
And why is the remission of sins, not of sin,—Scripture
does not speak of the forgiveness of sin; but of sins— the grand
primary declaration of the gospel, and the free gift is of many
offences unto justification, in contrast with the unity ofAdam's
own act which brought in death ? " For the judgment was by
one to condemnation, but the free gift is ofmany offences unto
justification." But it is not true, that it was by Adam's sin
to the exclusion of ours, that death reigns, for the apostle
says, " and so death passed upon all men, for that all have
sinned." And James i. 15, declares the universal effect of it
in man.
Now as to remission of sins. Let the reader take
his Bible, and read Matt. xxvi. 28, Mark i. 4; Mark iii.
28, 29; Lukei. 77; iii. 3; v. 20; vii. 48; so Matt, xviii.,
and the whole parable, which is very instructive on this
point—xxiv. 47 ; Acts ii. 38 ; v. 31 ; x. 43 ; xiii. 38 ; xxvi.
18 ; Eph. i. 7 ; Col. i. 14 ; Heb. i. 3 ; x. 2, 12 ; 1 John L 9.
Let me beg the reader to consult these passages, and he will
soon see what place this capital truth holds in the testimony
of the gospel, which Mr. S. here boldly denies. See also as
to the fruit of personal sin, even as to temporal death, 2 Sam.
xii. 13. Mr. S.'s statement has no sense, but I suppose it is
merely a mistake : " the sin of fallen nature, which is death."
When he says, the wages of the sin is death, his translation
is wrong, and the usual one right. He must know, that
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abstract nouns have the article in Greek, and have not in
such a sentence in English ; the authorized translation is
perfectly correct—" the wages of sin is death." But let the
reader well note what this TJniversalist doctrine, which
pretends to exalt God's love, ends in, and I suppose Mr. S.
has " read, thought, and enquired about it,"— total silence
as to substitution, and total omission of the doctrine of
Christ's bearing sins, and consequent denial of the forgive
ness of them, as every man is to be punished according to
his misdeeds. And then, reader, if so, what have they
deserved ? It is clearer and clearer, that this doctrine is not
Christianity, though Christians may fall into it.
As to what follows in p. 11, I beg the reader's attention.
The attempt to get rid of the doctrine of eternal punish
ment, is sought to be sustained by declaring that the Greek
word, aUivios —aionios, so translated does not mean eternal,
in the common sense of the word, but millennial. This
of course puzzles people. I did not avoid the question.
Their whole system depends on it ; if eternal does mean
what we all take it to mean, their system is a wicked
and cruel deception of the enemy, and now, watch the
result. I challenge the advocates of the error, to pro
duce a single passage which proves that aionios means
millennial. There are about seventy passages in the New
Testament, in which the word is used. They cannot
produce one ! Yet all their system depends on this. Mr.
S., to get out of the difficulty, calls it carnal, and asks me to
produce one which contradicts it. Surely, when they affirm
a word means something, and their system depends on its
having this meaning, their business is to produce a passage
which proves it. The absence of this meaning is the whole
point. It might have any other meaning possible, that
would make no difference. It has not that meaning which is
necessary to their system : it rests with them to prove it has.
Who ever thought that Scripture was written to contradict
false meanings given to words. TJniversalists build a false
system on the meaning of a word, declaring that others have
mistaken its meaning. They are challenged to produce one
which proves it has the meaning they allege, and they cannot.
I have no need to bring one to contradict it ; they must prove
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-what they allege. But now, reader, I go further, and I will
produce a great many which contradict their assertion, and
prove that aionios does mean eternal in the common sense of
it. Indeed, I had done so already. 2 Cor. iv. 18—"The
things which are seen are temporal, the things which are not
seen are eternal." That is

,

not temporal, not merely millen
nial, not for an age, nor for many ages merely, but not
temporal, not for time. The. visible are irp6aKaipa—pro-
scaira, for a time, the invisible, aliivia—aionia, eternal, not
for a time ; if the word aionios meant millennial, that
-would be for a time too. Aionios does not mean, and is

not millennial, but eternal in the plain sense of the word.
So in 2 Cor. v. 1, "we have an house not made with
hands, eternal in the heavens." Phile. 15,—"For perhaps
he therefore departed from thee for a season, that thou
shouldest receive him for ever," aldviw—aionion, eternally,
again contrasted with for a season. Heb. xiii.—" through
the blood of the eternal covenant ; " the efficacy of Christ's
blood, according to, or in the power of which he was raised
from the dead, I suppose lasts longer than the millennium.
So Heb. ix. 12—"He entered in once into the holy place
having obtained eternal redemption for us." Is it only for a

thousand years Christ has obtained redemption for us? And
mark here, it is not eternal glory, or men might cavil about
its being the vestibule to the universal happiness which
followed, but eternal redemption. Again, Heb. ix. 14— "Who
through the eternal Spirit offered himself without spot unto
God." By no possible artifice can eternal be made to mean
and to be millennial here. Rom. xvi,—" According to the
commandment of the everlasting [aiowion] God." Here
again the application of the term millennial would be blasphe
mous nonsense. Further, more particularly as to life ; aionial
life does not mean millennial life, though those who possess
eternal life now, will no doubt be in millennial glory. See

1 John i. 1, 2—"That which our hands have handled of the
word of life. For [and] the life was [has been] manifested,
and we have seen it

,

and bear witness, and shew unto you
that eternal life which was with the Father, and was mani
fested unto us." That is
,

Christ, as He was with the Father,
and as He was seen in the world, was eternal life. This
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expression certainly, therefore, does not refer to the millennial
state, but to something far more essential, fundamental, and
important : blessed as that state may be and surely is. Again,
1 John v. 10—" God hath given to us eternal [aionion] life,
and this life is in his Son ; he that hath the Son hath life,
and he that hath not the Son of God hath not life." Here
again it is evident as to our possession of it

,

that it is

impossible to distinguish eternal life from the possession
of life in the Son, that life is eternal life. He that has
the Son has life in the Son, eternal life, for He is eternal
life, (v

.

20) and he that has not that, has no life at all
spiritually. The distinction of eternal life being millennial, is

utterly false. Christ is the true God and eternal life. In
John iii. 36, we have the same truth, that Christ is life—
eternal life, and that he that has not eternal life has none,
and never will have, stated in a negative, that is in the strong
est manner. "He that believeth on the Son, hath everlasting
life, but he that believeth not the Son shall not see life, but
the wrath of God abideth on him." It is impossible to state

it in a more absolute universal manner, " He shall not see
life." In other cases, as Jude 7—" suffering the vengeance
of eternal fire," there is no pretence for making it mean
millennial. So in 1 Tim. vi. 1 6—" To whom be honour and
power everlasting [aionionj." These passages positively
contradict the statement, that eternal means and is the
millennial glory. I might add many more, as the case of the
ruler, Mark x. 17, he did not think ofmillennial glory.
As regards what follows, it is a pity that Mr. S. has not
given the passages in which life is connected with world. That
eternal is said to belong only to the sheep, believers, the
elect, &c, is perfectly true, and as Mr. S. has failed to
produce a single passage which proves that eternal means
millennial, very important too. But he has forgotten that
life itself is declared not to belong to any others ; that they
" shall not see life." Mr. S. tells us " that where life is used
in connection with world, eternal, aionion, is not once pre
fixed. The reader would perhaps suppose, that the Scripture
speaks often of life in connexion with the world. Just twice,
and both in the same passages—John vi. 33, 51. I have
searched under fan} and tuoiroUu, (life and quickening,) and I
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find only these. If the reader will take the trouble to read
the passage from verse 26, he will see that eternal life is ex
pressly in question, only that Christ does not confine it to
the Jews, amongst whom he was, but as universally in the
gospel of St. John extends the object of His coming to the
world. See John i. 4, 7, 9 ; (the limit of efficacy is given
verse 12, compare verse 21 ;) iii. 16, 17, 19. The limitation
to faith is in the same passage, and eternal life, contrasted
with perishing and condemnation, for the distinction between
life arid eternal life is utterly futile ; see iii. 36. John iv.
42 ; vi. 27 ; (see also xii. 32, where it is expressly referred
to the present bearing of the cross) ; xiv. 31 ; xv. 18, 19 ;
xvi. 8, 20, 28; xvii. 18, 21, 23, 25. Where again, though
the world is the object, the distinction is carefully main
tained between the bearing and sphere of the testimony and the
reception of it. " The world hath not known thee, but I have
known thee, and these have known that thou hast sent me:"
so, " I pray for them, I pray not for the world." Compare also
John i. 10 and 5. Hence, John vi. 33—The Lord says, Ho
came down from heaven to give life unto the world, but He
adds, " But I said unto you, That ye also have seen me, and
believe not. All that the Father giveth me shall come to me:"
" And this is the Father's will that sent me, that of all which
he hath given me, I should lose nothing, but should raise it up
again at the last day." All that the Father had given then to
Jesus would come to him, and have part in the resurrection
of the last day, that is, have everlasting life, millennial glory ;
they would have eaten of the bread, though He was there for
life, they would never see life ; if they did not eat the flesh,
and drink the blood of the Son of man, they had no life in
them. That is

, His coming for the life of the world, and people
having part in that life, are carefully distinguished in the
passage. He came down to give life, but He was not received,
save by those whom the Father gave to Him. That a man
may eat thereof, says the Lord, and not die, but whoever ate
had not only life, but eternal life—verse 54. The distinction
attempted is unknown to, and denied by Scripture. The other
verse is 51, where the Lord speaks of His death, namely, that

it applied to the world, as He spoke of His incarnation, or
coming down from heaven. But He declares that if a man
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eat, he should live for ever; (ehriv al&va—eis ton aiona) that
if he did not eat, he had wo life in him—w. 51, 53. That
is, He positively denies in the passage, the distinction
attempted by Mr. S. " He that eateth me, shall live by
me," but whoso eateth hath eternal life, and I will raise him
up at the last day : he that eateth of this bread shall live for
ever (eis ton aiona). The passage cited, levels the whole
fabric attempted to be raised on it.
Mr. S. has stated in Latin, "cum multis aliis," that is

,

that there are many other passages than these two verses.
He should have produced them. It is stated, he says, " over
and over again, that the world is to have life." It is never
stated We have examined the passage quoted, he says, there
are many others. There are not.
As to God being the Saviour of all men, specially of them
which believe, it is evident that Saviour here applies ex
clusively to providence, and saving life, in this world. God's
careful providence is extended to all, specially to believers.
"For therefore we both labour and suffer reproach, because we
trust in the living God, who is the Saviour of all men, specially
of those that believe" (1 Tim. iv. 10). The apostle trusted in
the living God, in the midst of all difficulties, and dangers,
and insults, because He preserved (and every one who has
examined it

,

knows that am-fy—soter has this sense as often
or oftener than that of eternal salvation) all, and particularly
faithful men, (not properly believers, but rather faithful men.)
In 1 Tim. ii. 2, 3, 4, the apostle shows, that kings and
those who seemed the most removed from the influence
of the gospel, and hostile to Christ, ought to have our prayers,
for that was acceptable to our Saviour God, who shut none
out, but was willing all should be saved. But the passage
knows no other salvation than coming to the knowledge of the
truth. It is indeed written, as Mr. S. says, that God has
given to us eternal life, and it is indeed not once written,
that He has given to the world such life, and I add, it is not
once written, that He has given to the world any life, nor that
the world is to have it.

1 John ii. 2, says nothing about the world being saved :

not a word, it speaks of Christ being the propitiation for the
world. That Christ died for all, many Scriptures testify,
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and I firmly believe, the blood by -which every attribute of
God was glorified, put on the mercy seat, makes it a place
of access to all sinners under heaven. But Scripture does
not ever say that Christ bore the sins of all. This bearing
of sins, is a truth which Universalists carefully keep back.
2 Tim. ii. 10, proves nothing at all, save that eternal
glory was associated with the Salvation he sought for the
elect. No one doubts that I suppose ; and it is clear by the
following verses, the thought of the apostle goes no further.
If it did, it would upset Mr. S.'s theory altogether, for dying
with Christ is made the condition of living with Him in any
way. But it is evident, the apostle speaks practically of what
was before him: compare Col. ii. 20 ; iii. 1, 4, and Rom. vi.
1-11.
I have now examined all the doctrine and the Scrip
ture. As regards the shades of difference between Universal
ists, I know nothing , but I know this difference between the
deniers of the Scriptural doctrine of eternal punishment,
that some say, that the Scripture teaches plainly that
all will be saved, and others, that this is absurd, and
that it has been plainly and completely refuted by Scripture,
because Scripture says that believers will be saved, and that
those who believe not shall be condemned, and these there
fore allege on the contrary, those who do not believe
will be destroyed after a certain quantity of suffering, and
utterly perish. This is a shade, and I should think a deep
shade of difference, inasmuch as one view subverts all the
principles, all the reasonings, and all the interpretations of
the other. God's love makes Him save all according to one,
it does not according to the other. The beautiful harmony of
salvation for all, and glory for some, is all a delusion according
to the other, and the texts said to maintain it by one, proves
nothing of the kind to the other.
And now a few remarks as to the words; first, it is
stated p. 16, that there is another word for endless, ap
plied to "life by Christ." But Mr. S. carefully abstains
from telling us where. It is a pity too, he has not told
us what the word is. There is no such word that I
know of, or can find. There is a word applied to Christ
Himself, Heb. vii. 16, "according to the power of an
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endless life," in reference to His priesthood ; but this has
nothing to do with the question, it is the inherent nature of
Christ's life, and means indissoluble. But not only so, but
the reference to such a passage would be most unhappy,
because the proof given that Christ has a priesthood of such
a nature, is, that he is so eis ton aiona, that is

,

the word said
by Mr. S. to mean a period which is not endless in contrast
with this power of an endless life, is the word used here to
prove that the life is endless. Who is made not after the
law of a carnal commandment, but after the power of an
endless life. " For he testifieth, thou art a priest for ever
(eis ton aiona) after the order of Melchizedek." The truth
is, that in this phrase, aiona cannot be referred to the
millennium, nor to an age, as a short specific period, because

it would be rather till the millennium. So in the passage
John vi, He that eateth this bread shall live till the millen
nium, which would be absurd. It is just simply for ever.
Again the verses 23, 25, as to the Jewish priests, death for
bade them to continue, " But this man, because he continueth
ever, (eis ton aiona) has an unchangeable priesthood,
wherefore he is able to save to the uttermost, them that
come to God by him, seeing he ever (a-in-ore— pantote) liveth
to make intercession for them." Here again, eis ton aiona

(for ever) i
s used as the opposite to liability to cessation

because of death; that is
,

to have eternal continuance is
equivalent to endless unceasing life.
Further, the great argument used is

,

that aionial (or
eternal) does not mean endless, but millennial. If it

does not, the whole question is decided, because punish
ment is declared to be aionial (or eternal.) "What does
the word then mean in Scripture. They say the word
does not mean endless ; I refer to other Greek books, to
prove what the word does mean. It is said, they were written
in a different age with different notions. But they do inform
us what the word means in the language, though of no
authority for any notion whatever. The Scripture, I am told,

is richly sufficient. I turn to Scripture, and I ask them,
of about seventy times the word is used, to produce a
passage which proves it has the meaning they allege. They
do not venture to produce one ! And try to get out of the
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difficulty by asking me in turn to produce one which con
tradicts it ; I have produced several.
Further, I cite Philo, who lived in the same age and who
treats the point in question, and his statement is as plain and
positive, as possibly can be. He insists in a remarkable
definition, that the word is precisely what they say it is
not. Mr. S. says, it is assuming the point in dispute ; it is
assuming nothing. Philo states, in the strongest possible
way, that the word specifically means what Mr. S. says
it does not. Mr. S. says, He probably did not know Hebrew.
But we are talking of Greek, which was his native tongue.
Mr. S. says, he did not become a Christian ; perhaps not :
what then ? He says, he was an Hellenistic Jew, writing
in Greek. That is

,

he used precisely the idiom of the New
Testament ; the writers of which were, as to their language,
Hellenistic Jews, writing in Greek, though directly taught
and inspired of God.

I beg the reader to refer to the citation I have given from
Philo, and he will see its force plainly. Mr. S.'s arguments
themselves shew it. I fully accept the statement that the
proper thing, the grand matter, the only conclusive way,
however, is to turn to the Holy Spirit's use of language in
Scripture, but there, I repeat, it has not been attempted to
produce a passage which proves what is alleged. Several
prove that the word has the sense of eternal, or endless. On
the whole, the attempt to upset the Scriptural proof given of
the doctrine, in which I have let Scripture speak for itself to
the conscience of the reader, has only abundantly confirmed
what it has sought to impugn.
Mr. S. puts the question, as to Matthew xxv., "Are
the sheep and goats believers and unbelievers?" Now,
as this would be plain to ordinary Christians, however
obscure the faith of the sheep might be, as they know of
no spring of acceptable good works but faith, Mr. S. will
excuse my asking, Jf he believes all men are really men,
in the ordinary sense of the word? I do not pretend to know
his opinions, but there are those who hold that some men are
devils by birth, and hence are not included in the salvation of
all men, so that the force of this latter statement is only kept
to the ear. Is this Mr. S.'s view ? It is but fair to know
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what the positive opinions are, we are called on to embrace
as Scriptural. The principles of Universalism, as generally-
taught, embrace the salvation of devils, for they say, that
God is love, and God is to be all in all. That is

,

a salvation
without a Saviour, for Christ never became a devil to save
devils.
Mr. S. has not stated, and does not, that I know of,
hold this, but then, the argument that God is universal love
becomes mere human selfishness. And the second question
arises—Does Mr. S. hold that some men are really devils
naturally ? And are that class of men or devils to be saved?
Some may think this too ridiculous and absurd, but what is

too absurd for man to hold 1 And some do hold it seriously.
What Mr. S. says is true ; men are agitated on this point ;

were it not so, I should not have replied to Mr. S.'s publica
tion. As they are, it was well to examine it.

Yours affectionately,

J. K DARBY.

B. L. Allan, Printer and Publisher, 15 Paternoster Row, London ; and
75 Sauchiehall 8treet, Glasgow.



TO J. PANTON HAM, &C.

You will not disapprove my following the advice you give
the readers of your Theological Tracts, (which the Holy
Spirit Himself gives us,) by proving what you have presented
to them,—as well as what is presented by the Protestant
Churches. I have proved the latter, now many years ago, at
least in some measure. But the Apostle tells me to prove
all things : and my experience teaches me that it is quite as
needful to prove new things as old. Indeed the need of it is
more obvious ; for old may be approved by the long experience
of true saints, as sure ground for their souls, and what is new
has certainly to be proved at first. The approbation of
centuries has no weight at all with me. Nor even is the
constant faith of the saints in all ages a measure or a proof
of truth ; but neither is a light disregard of it a proof of a
state of soul which gives competency to judge of truth.
Christ brought in new things, but the well instructed scribe
possessed the old, and held them fast. Our whole enquiry
must be, as to either new or old, are they in the Word f
Now I judge that some remarks you have made on the
subject of resurrection are just. The church had greatly
lost sight of it ; it had along with it lost sight of the Lord's
coming, and hence had used language as to the separate state
of the soul, which I judge to be quite unscriptural. The
statement I thus make will, I trust, tend to assure you that
I am not prejudiced against your views, as if governed by
ecclesiastical orthodoxy.
I think there has been entire failure where you judge
that there has; and I judge it to be a very great and real
evil. But you cannot deny the tendency of man's mind to
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rim into some opposite extreme, when offended by an error.
These moral Scyllas have been the wreck of many a mind,
which had rightly avoided some Charybdis, that had too much
engrossed their attention.
Now I am sure you will allow me calmly to investigate
your reasonings, and judge them by the Word ; and at the
same time quote other passages, when you seek to overthrow
the application of a particular one.
I take your examination of 1 Cor. v. Now I agree with
you that mortality being swallowed up of life, is not the
soul's going to heaven,—that our "house notmade with hands,
eternal in the heavens," is not the separate state ; nor is
"mortality" being " swallowed up of life " accomplished till our
full glorious state,—our "house not madewith hands," — is put
on. I further admit, that St. Paul in this passage does not
express any desire of death. Nay, he even says that was
not the object which occupied his desires, but something else.
Thus far (and they are very important points) we agree. I
believe, as you do, that he connected this state of glory with
the coming of the Lord Jesus. But then the Apostle goes
further. His desire is" that mortality might be swallowed up
of life. Now mortality was his present state in the body ;
not when (according to your idea,) body and soul had ceased to
exist, but when he was groaning, being burdened ; and desired
that life, which he possessed, in the power in which Christ
had overcome death, might swallow up all trace of mortality.
He does not say how this was to be ; but had he been changed
and never seen death, this would have taken place, and given
the full proof of the power of this life, and the just and only
adequate force of the apostle's expression. He so saw the
glory, and what he possessed already, as wrought of God for
this self-same thing, that he wished the power of life which
he possessed, to swallow up mortality. Of course resurrection
will produce the same effect in result; but St. Paul was
comparing his present condition, and the glory before him ;
and applies (in desire), the power of life in Christ of which
he was made partaker already, to the present production of
this result ;—the mortality, (T{, emp-bv,) was what he had
while alive.
Having thus spoken of the sense of the passage, allow me
to examine some of your comments.
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And forgive me if I judge that you have made the apostle
say many things which he has not said, and attached mean
ings to his words which ought to be proved, —not asserted.
You make him say, " 'We are confident,' I say, of so
glorious a re-creation in Christ Jesus awaiting us ; and are,
therefore ' willing rather to be absent from the body,' that

is
,

from our 'natural body,' our present mortal and corruptible
nature which separates us from the Lord, and to be possessed
of our ' spiritual body' our new incorruptible nature, in
order ' that we may be present with the Lord,' which can
not be until the resurrection, when 'mortality shall be
swallowed up of life.'

"

Now you cannot deny that the greater part of what you
make the apostle say here, he does not say. He says none
of the things which concern your doctrine. He does not say,
" and be possessed of our spiritual body," he does not say,
" our new incorruptible nature, that we may be present with
the Lord," and when you say, "which cannot be until the
resurrection ;" it only applies to what you say, not to what
the apostle says. He does not say that he was confident of
so glorious a re-creation —nor does he say he is confident of
anything, a sense in which the word employed is never used
in the New Testament.* It means to be of a confident
spirit, of good courage, bold.
The " therefore" is not connected as you make it with
this glorious future state, as making him confident, but
with what he already possessed while in the body. " Now
he that luxth wrought us for the self-same thing is God, who
also hath given unto us the earnest of the Spirit. Therefore
we are always confident," &c. Now you cannot fail to see
how immensely important this is to the whole question. It
was what Paul had already, as God's workmanship, which
made him so courageous at all times. Now if all this was
totally to perish,—that is

, if what God had made him to be
was, (" He that hath wrought us for the self-same thing,")
how could that inspire him with confidence ? The utter total
perishing of what God had wrought, was a strange ground
of boldness.

* It is used by Plato with jre/K (about) as confident about a thing, but
used by itself it means the tone of mind, and.is always and only so used
in the New Testament.
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And remark here that your doctrine involves believers
in the same plight as sinners. In vain God has wrought
in them by the same power as in Christ when He raised Him
from the dead. (Eph. i, 19, 20.) In vain that which is born
of the Spirit is spirit. (John iii. 6.) In vain Christ Himself is
their Life. (Col. iii. 4.) And, because He lives they shall live
also. (John xiv. 19.) No : body, soul, spirit, the life they
have in Christ, all perishes together. The earnest of the
Spirit goes. The Holy Ghost abandons them. Do you
believe that that eternal life which they have in the Son (1
John v. 11) perishes ; or that they have it not really?
Again, you say, " ' the Apostle' desired to ' be' present with
the Lord, not as a disembodied soul, for he says, ' not for that
we would be unclothed.' " But the Apostle never says that
he desired to be absent from the body, but that he was willing
rather. That is

,

not that it was his object of desire, but
that he preferred it to being in the body. All this shews
that you have not sufficiently taken account of what the
Apostle says. He did see the glory ; and seeing it

,

would
have mortality swallowed up of life ; of that life whose power
was already in him : for he was quickened together with
Christ and by the same power ;—Christ was his life. He
knew God had wrought him for this glory, and he had
received the earnest of the Spirit, so that if death did come,
he was not the less confident ; he would be willingly absent
from the body, and present with the Lord. And you will
please to remember that he had had actual death just then
before his eyes. He was writing to them about a persecu
tion which had made him despair " even of life." (See 2

Cor. i. 8, 10.) Now it was not his desire to die, but to be
glorified ; but so well did he know that he had life in power
in Christ risen, that if he did die, he knew he would only
gain by it.
You tell us that " absent from the body" means, having
received it again in glory. I say it, because the Apostle
says "it is sown in corruption, it is raised in incorruption ;

it is sown an animal {^vxtKbv,) body, it is raised a spiritual
body." But does not it seem strange that " absent from the
body" should mean, taking it in glory ? It does not say so
at least.
Again you say, " Man, the one compound being, is com



SCRIPTUKAL ENQUIRIES, ETC. 7

pared to an ' earthly house' or ' tabernacle,' which will be
'dissolved.'" Why, man the one compound being? Com
pounded of what ?
You tell us that Saints are to put on Christ,—to put on
incorruption, —and hence that these expressions cannot
allude to the body as distinct from the soul. Now I admit
that the corruptible may put on incorruption, or a man
put on a character; that is

,

put on may be used as a
figure of a change of state or character. But you have not
quite seized the force of the argument here. It lies in
the word " tabernacle," not in putting on or off. Now I

humbly conceive that an earthly dwelling place of a taber
nacle does suppose some one dwelling in it ; that is the idea
conveyed by the figure. And you must remember that the
Holy Ghost dwelt in the Apostle, and that he that is joined
to the Lord is one Spirit. This surely is not part of the
perishing compound. What comes of the living union of
the members with the Head 1

But the Apostle certainly does not speak of man—the
one compound being. He speaks of being in a tabernacle
which made him groan ; he speaks of the tabernacle being
dissolved, not of his being dissolved ; he speaks of his having
a building of God eternal in the heavens ; that is

,
his

language is entirely the opposite of what you have felt
necessary to the support of your argument. He does not
speak of a compound being, but of a tabernacle in which
he was, and which made him groan. The Apostle's words
are not at all what you make him say.
You do well to deal with the passages which you con
sider the strongholds of those opposed to the doctrine.
But you must be aware that there are other passages which
treat of the subject ; which you would have done well to
have considered, along with this one, as naturally suggesting
themselves.

I suppose you believe that Christ was as truly a man
(though truly God) as we are. What did He mean when
He said, " Father, into thy hands I commend my spirit " ?

And when He said to the poor thief, " To-day shalt thou
be with me in paradise " 1 Surely He did not deceive him.
This is the more important, because the thief was looking
for the time of glory, and hoped to be remembered then,
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and said, " Lord, remember me when thou earnest into thy
kingdom." But the Lord, (who could bring out of His
treasures things new and old,) would not leave him, as you
would leave us, without hope till then ; but assured him
of that new thing ; for He brought life to light by the gos
pel, as well as incorruption. " To-day shalt thou be with
me in paradise." Was Christ there without a soul? Had
He not a human soul ? What became of it at His death ?
And remember, if He lives, I do. The thief's body was
on the cross, Christ's in the tomb—How was he in paradise
with Christ? Again, Stephen, —to whom the heaven was
opened, and who was full of the Holy Ghost, —was he
deceived when he said " Lord Jesus, receive my spirit," just
in the words of His Master, with the reflection of whose
glory his face shone ? But he was full of the Spirit, suf
fered like His master, and looked to being with Him.
Again, the Apostle says that to die is gain, though to live
is Christ. (Phil. i. 20—23.) Now it is hard to suppose that
dying is gain, if it is merely the dissolution of my whole
being. But this is not all ; the Apostle in this passage is
discussing life and death. Now, having this as his subject
(without speaking of future glory) he says, that to depart
and be with Christ is far better. Here, dying is gain, and
he explains this by saying, that departing and being with
Christ is far better, but that he should continue with them
for their profit. Now permit me to observe, if " departing "
alluded to all the saints' going up into glory in resurrection,
the Apostle could not contrast continuing with them, with
that departing. There would be no sense in what he says,
for then we shall all go up together. His departing from
them was then by death, in contrast with his continuing with
them, yet he thought it "far better," though " to live was
Christ." Again, I read of body, soul, and spirit (1 Thess.
v. 23) being sanctified ; so that Scripture distinguishes these
things very clearly. I read, the end of faith is salvation of
souls. (1 Peter i. 9.) I read of those " who kill the body,
but are not able to kill the soul." (Mat. x. 28.) Surely
this teaches me to distinguish between them, and to dis

tinguish between them in death. Again when I read of
souls under the altar before Christ's coming to judgment,

(Rev. vi. 9,) I admit it is a figure, but it is not a figure to
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represent that such beings do not exist at all. White robes
are given them, and they are told to wait. Now I might
force the figure perhaps to mean, that in God's sight, their
martyrdom cried for vengeance ; but how white robes could
be given to what did not exist, would be hard to tell.
In a word, I find your tract representing the Apostle as
saying what he does not say at all, and that you forget a
crowd of passages which are opposed in the plainest way to
what you make him say.
Again you say, " God has conferred through Christ the
gift of immortality." Now out of what treasure did you get
this? You do not state in this tract. You could not I
suppose, state, that bringing "light and immortality to light
by the gospel

" had anything to do with it
,

because bringing

it to light, would prove that it existed before. Besides, you
know, I am sure, that the real meaning of the word is

incorruption, (aQdapala,) not immortality.
You tell me indeed that " the believer is here taught

(2 Cor. v.) that he himself in his one totality, not a part of
himself, must be ' dissolved.' " But then in referring to the
passage, I find the Apostle saying quite the contraiy, and
distinguishing himself and his tabernacle. You try to prove
he must mean something else, but he says that his tabernacle
must be dissolved, not himself in his one totality. And I
find the Lord telling me in the most explicit way that the
killing of the body does not reach to the soul. They kill
the body, but cannot kill the soul. (Mat. x. 28) Am I to
believe Him, or your doctrine 1

I do not deny then the importance of the resurrection,
but I bow to the plain testimony of Scripture, that the soul
lives meanwhile, " for all live unto him." (Luke xx. 38.)
But you quote another passage in your reasoning, on
which you make another Apostle also say what he does not
say, and forget a crowd of passages which shew your
doctrine to be unfounded. You make Peter say : "Believers
are begotten again unto a hope of life."
Does he say this ? you first say a living hope, or a hope of
life, and then drop what the Apostle says, to put your
interpretation as his statement. Had you not better let
him speak for himself?
You will find this word " living," I may say, a favourite
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word with him. It is not surprising ; he was taught it first
by the Father. Christ was for him the Son of the living
God. (Mat. xvi.) Of this, resurrection (as Paul teaches us
in Rom. i. 4.) is the proof. Hence Christ's resurrection had
begotten them again to a " living hope." Ought not " begotten
again" to have suggested to you that life,—new life,—was
actually received, not hoped for 1 Hence, using this same
word, he tells us Christ is a living stone, and that we are
to come as living stones, built up on that great foundation.

(1 Peter ii. 4, 5.) That is
,

the doctrine of the Apostle is

solemnly and emphatically the opposite of what you make
him say. He says they are living stones, as Christ is a

living stone,—you tell us they have only a hope of life.
And what is the doctrine of other parts of Scripture'?
" He that believeth on the Son hath everlasting life." (John
iii.)
" He that heareth my words and believeth on him that

sent me hath everlasting life, and shall not come into
judgment, but is passed from death unto life." (Jno. v. 24.)
We wait for glory—we wait for the redemption of the body.
(Rom. viii. 23.) Why thus distinguished? They who have
received the firstfruits of the Spirit wait for this ; we wait
for the redemption of the inheritance, (Eph. i. 14,) but (how
much greater soever the enjoyment may be) we do not wait
for our own redemption, —we have it through His blood.
(Eph. i. 7.) We do not wait for life, because he that hath
the Son hath life. (1 Jno. v. 11.) We shall not have glory
till Christ comes : there you are right, according to Scripture,
but we have life; in believing, we have life through His
name. (Jno. xx. 31.) When He who i

s our life shall

appear, we shall appear with Him in glory; (Col. iii. 1
,

&c.,) but we are dead and risen with Him, and therefore seek
the things above. The inheritance is reserved in heaven for
us : (1 Peter i. 4,) that is

,

glory is ; but not life— it is hid
with Him there, but we have it

,

or it could not be called
ours. You forgot, too, in quoting, " Kept by the power of
God " to add, "through faith," (1 Peter i. 5,) which would
entirely destroy your application of it ; for you say that
" believers among the living or the dead are kept by the
power of God." But the Apostle says " through faith."
Are those who have ceased to exist, in " one totality " of
body and soul, kept through . faith ? Surely if I take the
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word, and prove your statements by it
,

you must feel your
self, they do not a moment stand the test.
You speak of the future life of believers being in resur
rection. Be it so, but their present life, what is it 1 Have
they no divine life in Christ 1 What becomes of that 1

Allow me to add, though it be another subject, that no
true Christian denies that abundant mercy has saved him ;

but that abundant mercy has so made him feel his sins, that
he knows that they must be put away from before the eyes
of Him who is of purer eyes than to behold iniquity, and
cannot look at sin. He believes that Christ has put them
away ; has borne them in His own body on the tree ;

that by His stripes he is healed; (1 Peter ii. 24,) and hence
that God is just, and the justifier of him that believes in
Jesus. (Rom. iii. 26.) He does not doubt the mercy.
He knows it is sovereign goodness ; but the way that
grace has operated is in the gift of His Son for the put
ting away of sin by the sacrifice of Himself. Do you
believe this 1 The love shewn in this, is not perhaps always
sufficiently put forward ; but denying the justice of God,
that is

, His righteous hatred of sin, and the judgment
due to it

,
is not the scriptural way of enhancing the love.

Whatever men may do, scripture, while telling us that God

is love, tells us that His righteousness is revealed in the
gospel : His righteousness /or us,—blessed be God,—still
His righteousness. It tells, that we are made His righteous
ness in Christ. It tells us, that wrath is revealed from
heaven. It speaks of a wrath to come from which Christ has
delivered us : that it is a fearful thing to fall into the hands
of the living God. That if Christ be denied, there is only a
fearful looking for of judgment and fiery indignation which
shall devour the adversaries. This is not what it delights to
dwell on ; it comes on purpose to speak of love. If it speaks
of wrath itself, it is in order that men may escape it. It is

love that speaks, where wrath is spoken of. But it does not
conceal, does not deny the truth of God's character in righte
ousness if love be despised ; nor hide from us that by nature
we are children of wrath.

I will take up the question, whether the destruction
spoken of is taking away existence, in another paper. I

turn to the general interpretation of the parable of the rich
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man and Lazarus. We have seen the Lord speak in the
most positive way of the distinction of soul and body, and
declare that man could kill one, but not the other. In the
next place, the Lord (in Luke xx. 38) declares in the most
positive manner that all live to God, referring to persons
acknowledged to be dead. You tell us that this means that
they will live hereafter, but that they do not live at all mean
while. But then meanwhile God is the God of the dead, or
ceases to be the God of Abraham. The force of the Lord's
argument is not that God had been the God of Abraham,
nor that he will be but that he is

,

and that he is not the God
of the dead, but of the living; adding, "for all live unto him."
They will be raised, for they live now,— is His statement.
That they lived in His purpose, was nothing to His argument,
for that did not hinder His being the God of the dead now,

if they do not exist now. God was not going to leave them
in this imperfect state ; He would raise them ; but He
declares that they do live, and that all live to Him. Is living
in His memory when they have ceased to exist, His being
the God of the living, not of the dead 1 Is it their living to
Him 1 They lived as much for a Sadducee as that. The
question is not here whether He quickeneth the dead, and
calleth the things that are not as though they were, but
whether He is the God of things that do not exist ; that are
extinct. Christ says He is not, for that they do live to Him.
You tell me they do not, it is only in His memory, but that
they will hereafter. Which am I to believe ? I do not need,
then, the parable of Lazarus to found the doctrine of the
soul's living existence after death, because I have the Lord's
own positive explicit teaching on the subject. Man can kill
the body, he cannot kill the soul.

I admit then freely it is a parable. I do not press the
letter of the parable, nor say that when the rich man's body
was in the grave he had literally a tongue to his soul so that
water could have cooled it. I go further, I admit that the
parable is adapted to Jewish notions. Abraham's bosom is

clearly a figure for the best possible place in another world,—
according to Jewish ideas. All this seems to me very clear.
But then the parable is surely meant to convey something.
You say that the sense is
,

supposing these three men brought
into each other's presence, when the probationary scene was
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over, such as is here described would be the character and
circumstances of their interview. Be it so. But why would
it have this character? Was it not what happened after
death that produced such sentiments? Was it not the
misery, the unhappiness, —consequent on death, in another
world, which was to produce the conviction Christ desired in
the living ? Did the Lord mean by such a picture to convey
the idea that men suffered and enjoyed nothing after death?
He does not say the man rose, and had his place in Abra
ham's bosom ; he says he died, and was carried by the angels
into Abraham's bosom. Would not this sanction the idea
that the just after death (i.e. when he died) subsisted still?" He died and was carried . . , into Abraham's bosom."
Does that mean— is it consistent with the idea,—that when
he died he ceased to exist, (and so also the rich man) but
afterwards he arose and went into Abraham's bosom? Does
it not contradict the idea, that on dying he ceased to exist ?
And, however useless, does not the torment of the rich man,
his body being in the grave, teach that he existed while his
body was there? He was buried, and lifted up his eyes in
Hades, being in torment ;—a figure, no doubt, but a figure
of something which was to act on the conscience. He was
buried, say you, and thereon ceased to exist. Can the Lord's
statements fall in with yours ?
If you examine the passage, you will find that the Lord
in these chapters is setting aside Jewish thoughts, and
enlarging their thoughts as to grace.
Chap, xv, xvi. The elder brother represents the Pharisees,
or Jews, who murmured against grace;—the prodigal, the poor
sinner received back by divine love in a way quite above
law.
The unjust Steward shews that man, and especially Israel,
had lost their stewardship of God's goods in the world,
though they had them in possession ; and that they ought
when in this state, to use them not for present enjoyment,
but with a view to future blessing ; and thus when they
failed, when this earthly scene was done with for them, when
they left their stewardship, they would be received into
everlasting habitations. Then in the parable of the rich
man and Lazarus, the Lord shews that they must not suppose
(as the Jews did) that riches were a proof of divine favour—
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for one had only to lift the veil of another world, and see how
all would be reversed. And remark, that there is no thought
of a destruction of the rich man according to your idea : he
was remaining tormented in the flame. It applies neither
to the non-existence you suppose on man's dying, nor to the
destruction you suppose to take place at the end. It was a
continuing torment. Did the Lord mean or consent to mis
lead them, or frighten them with an untrue representation?
For He clearly meant it to act on their consciences. You
talk of the rich man being disowned by Abraham, but
Abraham had nothing to do with his being there. It was
his portion on dying. Surely the alarm to the living was
an unwarranted one, if there was no consciousness and no
continuing misery after death. The parable would not con
vey such an impression to any one, but on the contrary,—
that there was misery and happiness meted out when men
departed from this world.
I will add only a word on your reasonings about the
conscious and unconscious state. Forgive me if I say these
words are a blind : there can be neither a conscious nor
unconscious state of what does not exist. There is, on your
theory, no being in existence. If Grod creates a new one, it
is not that which was before, it is a new creation, as much
as when a man is born. You compare it with this ; you
forget that when a man is born, it is a new being. He did
not exist before ; he is referred to no previous existence.
But if God brings a new man into existence out of nothing,
how is this new man to answer for what another man did,
who lived 4000 years before ? Surely it must be the same
man to be responsible. But it is not, if he has totally
ceased to exist. Hence even the fantastic notion of the
pre-existence of the soul, supposed its existence to continue.
Consciousness or not, is not the question. You deny its
existence. What does not exist, cannot be even unconscious.
You say that material organization is necessary for every
condition of being. Do you believe God then to have a
" material organization 1 " When you speak of ghosts, you
forget that the idea of Christians is that the Lord Jesus
receives their spirit, as the Father did His, and as they
believe the Lord Jesus did Stephen's. They believe these
passages show the existence of a separate spirit, and a happy
existence.
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As regards 1 Thess. iv. I fully accept the application to
the coming of the Lord, and the contrast between the hope
He gives, and what is commonly given :—so that I have no
remark to make on the positive teaching of your tract.
But when the apostle says, them that sleep in Jesus, the
word sleep, is not calculated to convey the idea of non
existence, but the contrary. They are lost to their brethren,
for the time, like a man asleep ; but it is only sleep : and to
call death, sleep, would surely not tend to make us think the
dead saint was " extinct."
As regards 1 Cor. xv., the resurrection was the grand
public proof that life was not gone, that death was over
come, that Christ had destroyed the power of him who had
the power of death. It was also the only full perfect state
of man in glory like Christ to which we are predestinated.
But though this were the proof and the perfection of this
purpose of God and of Christ's victory, it does not follow
that, because all would fail if this were not true, man does
not exist meanwhile ; for this reasoning is applied first and
principally to Christ. Now it is certain, He did not cease
to exist when He died. If Christ be not risen, he says, our
faith is vain. That was His victory, the proof of acceptance.
Satan could not destroy a soul, but he had the power of
death, and though he had nothing in Christ, yet Christ
underwent death for our sakes. Had He been holden of it

,
victory would have been on the side of the enemy who had
the power of death. So with us ; if there be no resurrection,
then Christ is not raised ; if he be not, our faith is vain.
But then it is certain that this reasoning does not imply non
existence, unless Christ was " extinct." If you think this,
you ought to say so ; we shall know the import of your
doctrine better. In result, on proving your statements by
the word, I find the Scripture positively states that the soul

is distinct from the body ; declaring (Mat. x. 28,) that man,
who can kill the body, cannot kill the soul. Showing me
Christ commending His spirit to the Father. (Luke xxiii. 46.)
Stephen full of the Holy Ghost, (Acts vii. 59.) doing the
same thing in the same spirit. The Lord declaring to the poor
thief that he should be that day with Him in paradise. (Luke
xxiii. 43.) St. Paul in speaking of his death,— exclusively
in contrast with his being with the saints, which he will be
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in the resurrection—calling it departing and being -with
Christ ; to which nothing can be more opposed than being
"extinct." (Phil. i. 23.) I find this confirmed by a crowd
of passages, which suppose, or allude to, or are consistent
with it.
And I find in one very plain passage which you seek to
shew does not apply to it

,

you are obliged to make the
apostle Paul say what he does not say ; and to mean what
his words plainly contradict.

I find too that in other passages, as in 1 Peter, the rich
man and Lazarus, and Christ's answer to the Sadducees,
you are obliged to force the passage, and make it mean what

it does not say, in order to sustain your doctrine. Thus
you say, all live to Him, does not mean that they are alive,
but live in God's memory : that a living hope, is a hope of
life, though the same word is used more than once just after
in a meaning which does not allow of such a force being
given to it.
In a word, I find Scripture forced by you to maintain
your view, and contradicting it in the plainest passages
possible, —passages, which you have omitted to notice. I

reject therefore your doctrine as un-scriptural, and anti-
scriptural; and I judge that every one that bows to the Word
must do so.

I do not at all say that you are a Unitarian, for I appre
hend your tracts shew you are not, at least on some points ;
but unless I strangely deceive myself, your exposition on the
points treated of in these tracts will be found in the doctrines
of the notes of what the Unitarians call the improved version.
The Lord willing, I shall examine your views of Christ's
sacrifice (which you set aside, as Unitarians do) in another
paper.

R. L. Allan, Printer and Publisher, 15 Paternoster Row, London ; and
75 Sauchiehall Street, Glasgow,



A WORD TO THE READER.

I beg my reader "who may not know Greek not to suppose
that I have any thought of unsettling his mind as to the
plain English -words in Scripture. My object is just the
contrary. In the English Bible there are no doubt defects,
as in every human work. I have found passages which I
think might be more exactly translated, and have taken
the pains to translate for myself the whole New Testament,
save a few chapters. But I am sure of this, that the more
intimately a person is acquainted with the idiom of the

language, the more he is familiar with what the learned
'call the usus loquendi—that is

,

the customary forms of

speech—the more he will see how thoroughly well acquainted
the translators were with the language they were dealing
with. I can confidently affirm this to be the case in the
New Testament; and, as far as I can pretend to judge of
the Old, I can bear the same testimony : so that, on the
whole, while admitting some human defects, the reader who -

knows neither Hebrew nor Greek may be assured he has,

taken as a whole, the sense of the original. It is habitually
one of the best translations of any I ever read. The Dutch
translation is very good language ;* but the English Bible

* It is very carefully done, and beingmade a few years after the English,
while in the main it put the same, is somewhat improved. One can see it

was made by learned and God-fearing men. Of the old translations, the
best perhaps of all is Diodati's Italian. A great many points raised by
the fuller modern research into the Hebrew language have already been
'considered there. It is a wholly independent version.
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is a very valuable one. Forty-six or forty-eight of the most
learned and capable men were long engaged in it; divided
into classes of six, who did the part they were most com

petent for, and then it was passed to the others, and revised
by all, and compared with translations in other languages.
My object, then, is not to lead you away from your English
Bible, but back to it with confidence. When persons object
to a doctrine, that the original word has not the force ascribed

to it in English, one is obliged to inquire what is its force
in the original; but my object in this is that the humble

English reader may be assured he has, as a general thing,
God's mind in what he reads. I add the Greek quotations,
that those who know that language may see all is well

founded and fair.



TO J. PANTON HAM, &c.

I now desire to notice two points, which I omitted in my
former tract, as deserving to be taken up distinctly. I mean
the force of the word Eternal in the original, and the real
Scriptural doctrine as to Christ's death. I shall say a few
words on the first, from its close connection with the whole
subject, and because the denial of the force of the word
internal is always connected with low views of sin, and a
false estimate of Christ's death; and ends in a practical
denial of it. Though I have found such loose notions as
to what Eternal means, always accompanied by unbelief in
the real atoning efficacy of the sacrifice of Jesus; still, the
latter lying at the foundation of all relationship as Christians
with God, I shall treat it last, and more fully than the first ;
and I shall show, as I did as to the former points, so as to
this yet still more important one, that you have garbled the
Scripture you quoted by important omissions, denied some
of its plainest statements, and left aside a mass Of the
plainest truths it teaches.
I turn to the word Eternal. The word used in the Greek
Testament, as it is well known to those familiar with it, is

aldmos, (aionios) formed from aiiic (aion). This latter word is

used in classical Greek writers for man's life, and in Scrip
ture for a dispensation or course of events in this world
ordered of God on some particular principle, as well as in
the sense of, for ever. Homer, Herodotus, and the Attic
Poets use it in the former sense, and say, he breathed out
his life (ai<ic). In this sense, evidently, we have nothing
,to do with it. It has the general force of one continuous
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existence on a given principle of life. Again, it is figura
tively used for the continuous subsistence of a given system
going on in the same principle; — as, for example, the dis
pensation which was to close by Christ's coming ; hence the-
word is used for the course of this world, as always going on
in the same uniform manner. But its proper force being
continuous, uninterrupted existence, it is particularly applied
to that in its highest sense ; that is

,

to Eternity and to God.
That this is its real sense, I shall bring the best authority to
prove; and then examples from Scripture in which it is so
used, and in which it is impossible it should be taken in any
other way.
Thus Aristotle declares that its force is altv &v (aien on),
always existing : we could hardly have a clearer expression
for God or Eternity. If anything can be more express, it is
Philo's explanation of it. Philo was a Hellenistic Jew,
who flourished in the time of the Apostles, and hence is the
best possible authority for the force of words used in the
New Testament, when it is a mere question of Greek. He
Says, h olwyi Si oi re wapeXrfXvffev ovSiv otfre p

.iWu d\X& fibvov
i<ptffT7)fi.e ;

" in eternity (aion) nothing is either past or to
come, but subsists." Nothing can more fully shew that this
word, in its own simple, full force, to a Hellenistic Jew of
that age, meant Eternity in the strictest sense.
Another remarkable proof that this was the force of the
word, is its being the term used for certain imaginary
beings of which Oriental philosophy (which had adopted
some names and natures from the Christian revelation,,
and in this shape sought to call itself Christian), made the
main fabric of its theories to consist. They were called

(ceons) aldves, because they were immortal and unchange
able. The following is a part of Mosheim's note on this
subject, whose learning no one, I suppose, will dispute.
" 'Ai<ix (aeon ) properly signifies indefinite or eternal dura
tion, as oppposed to that which is finite or temporal. It was,
however, metonymically used for such natures as are in
themselves unchangeable and immortal. That it was com
monly applied in this sense even by the Greek philosophers
at the time of Christ's birth, is plain from Arrian, who uses

it to describe a nature the reverse of ours, superior to
frailty and obnoxious to no vicissitude ; 6v Xap a/d 'Aidw d\\*
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Av6p<&ros, fitpos t&v irivTuv els &pa i)fitpas, imrrjvai /ie Set (is rfv Cipav
/tit TapekBciv «s i>pav; " I am not an CBon, but a man, a part of
all things; as an hour of a day, I must subsist as an hour,
and pass away as an hour." This contrast of alibv (own)
with such passing away, gives the clearest possible proof of
the received force of the word. Thus its natural force, and
the use of it in the time of Christ and the Apostles, is
clearly proved. I shall now show from Scripture that the
word is there used properly and distinctively for Eternal;
and that by passages in which it can have no other meaning
than that, and only that. 2 Cor. iv. 18, " The things which
are seen are temporal, but the things which are not seen are
eternal : (aionial, alibvia.)" Can anything be more positive
than that in the verse preceding, " an eternal (aldviov)
weight of glory 1" 2 Cor. v. 1, "an house not made with
hands, eternal (aldiviov) in the heavens," where the same
contrast is maintained. Philemon 15, "Departed for a
season, that thou shouldest receive him for ever (aldiviov.)
1 Tim. vi. 16, " To whom (God) be honour and power
everlasting (al&viov)." 1 Peter v. 10, "The God of all
grace, who hath called us to his eternal (aiibviov) glory."
So, Heb. v. 9, "Salvation" is called "eternal;" ix. 12,
" redemption " is eternal, and that in contrast with what
was only temporary; and again, ix. 14, Christ " through the
eternal Spirit offered himself without spot to God." So,
Luke xvi. 9, " When ye fail, they may receive you into
everlasting (aUwiovs) habitations." Now these passages show
in an unequivocal manner that the word, taken by itself in
its proper sense, meant eternal or unchanging, unceasing
duration, in contrast with temporary.
That examples may be found in which the word, when
connected with another, may have the sense of unchange-
ableness during the whole existence of that other, is true ;
but that in nothing alters its own proper meaning, where
used to express that. Thus, in English, if a child asks me,
have I lent him something, or given it him for ever—I may
say, I have given it you for ever ; yet the perishable thing
will not last for ever; it means the gift is not to be recalled ;
it is given with a constant and unchangeable purpose, as
long as the thing lasts. Does that produce in the mind of
any English person any doubt as to what for ever means, as
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to the proper sense of the -word? It confirms that sense,
though there be a modification of it by the application of the
words. So it is in Greek ; al&vtos means Eternal. It is used
in a way which can leave no doubt of this.
There are passages where its connection gives it a modified
force, as applied to what is of unchanging character and
existence, while the thing subsists which is spoken of.
After all, there are but three such. It is used seventy-one
times in the New Testament. Besides those I have men
tioned in which its sense is not only beyond dispute, but in
some of which it is contrasted with partial duration, it is
used forty-four times with life, to signify the portion of the
blessed. No Christian, I suppose, doubts what is the dura
tion of eternal life. That is, in fifty-four cases it certainly
means eternal in the common English sense of the word '

and God is called Everlasting, Rom. xvi. 26. Consolation
is said to be everlasting, 2 Thess. ii. 16. The glory of the
saints is said to be eternal, 2 Tim. ii. 10. Judgment is
said to be eternal, Heb. vi. 2; that is, in contrast with
temporal judgment. In ix. 15, the inheritance is said
to be eternal. I may remark that in all these passages of
the Hebrews, eternal is really used in contrast with the
temporal dealing of God with the Jews as a nation—xiii. 20,
the covenant founded on Christ's blood is said to be eternal
in the same way. 2 Peter i. 11, the everlasting kingdom of
our Lord and Saviour Jesus Christ is spoken of. Rev. xiv.
6, the gospel announced by the angel is said to be eternal.
Now these passages certainly do not weaken the proof of the
word ; many of them confirm it in the strongest way. We
have now sixty-two, out of seventy-one times it is used, in
which the plain meaning of eternal is not to be disputed.
That from Rev. xiv. 6 alone may be said to be obscure,
though I have no doubt myself of its force. In three
passages, in one and the same peculiar phrase, it has a
special force, n-pb xp&w alwlov—before aidnial times;—
here it is used with a word " times," which necessarily
modifies its sense, and it may be taken for, before these
times or distinctive periods in which God has been acting
continuously and without change on special principles :—that

is
,

His unchangeable purposes unfolded themselves in created
time in certain forms which displayed what He unchangeably
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was. Before all these various displays of God's nature in
His ways, eternal life was ours in His purpose, before and
independently of all these. The doctrine of the Church
preached by Paul had been kept secret during all these
developments of what God was in His ways ; life was given
us in Christ before,—it was promised before.
Now, besides these three very special passages which I
have noticed, and which certainly do not affect the general
meaning of the word when used in its own proper sense in
the ordinary way, there remain five which speak of punish
ment:—Matt, xviii. 8, " To enter into life maimed than to
be cast into everlasting fire." Matt. xxv. 41, " Depart, ye
cursed, into everlasting fire ;"— and 46th verse, " And these
shall go away into everlasting punishment, but the righteous
into life eternal"—where the same word is applied to both
life and punishment, and surely in the same sense. Mark
iii. 29, " Is in danger of eternal damnation." 2 Thess i.
9, " Punished with everlasting destruction from the presence
of the Lord." Besides there is Jude 7, where the cities are
said to suffer the vengeance of eternal fire. On this passage,
which is no doubt figurative, I would remark that the cities
are spoken of as still subsisting before them, under judgment,
as a present manifestation of the consequence of sin;
TrpdKetvrai Sel\fiia wvpbs aiaivtov SLktjv virtxov<Tat" They are now
suffering continuously (for that is the undoubted force of
the Greek word, which is in the present tense), as an
example before your eyes. No doubt, in speaking of cities,
it is figurative ; but the figure used is

,

present continuing
consequences of sin before their eyes, as an example, to warn
those before whom they then lay under its effects. Having
said this much—and I do not think any Greek scholar will
venture to deny that that is the force of irpoK^vrai inrtxpvaai
— I leave what I have said as to this word to its own proper
effect in the conscience, as pronounced of God.

I omit many passages which, though not using the word,
have the same effect—such as, " hath never forgiveness ;"

because Mr. Ham's doctrine would not, I apprehend, deny
their force, though it leaves them out. But the last example
leads me directly to inquire the force of these words on
which much is rested; that is
,

perishing, destruction, &c.
Now, that it would be a dreadful thing to be destroyed by
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the judgment of God, no one will deny: still, man is so
perverse, that he will calculate with that, and loves sin so,
that he will sin on. Now though, alas ! he may forget
eternal punishment ; or his passions hurry him on—though
he may hope for forgiveness after all, and go on in sin,
miserably abusing a goodness as to the nature of which he
deceives himself— he will not calculate with eternal punish
ment. Fassion may govern—lusts may enslave—but one
cannot quietly prefer an eternal misery one thinks of, and
believes in.
Does then destruction, as used in Scripture, mean the
extinction of being 1 Let me turn to examine, by the word
of God, your tracts which present this notion to me. They
declare that all the terms used concerning future punishment
convey the idea of complete extinction.
Before proceeding further, I set aside the idea that " if
it (eternal punishment) exceed the capabilities of our mental
apprehension, it loses its hold on our moral being." If you
merely mean that eternity is beyond he grasp of a finite
mind, no doubt that is true ; but it is nothing whatever to
the purpose, because that is as true of eternal life. I suppose
you will not deny that that, if we believe it, has a hold on
our moral being. On the other hand, it is an incontes-
tible fact that the thought of eternal punishment has, and
has had through ages, an immense hold on men's moral
being ; and, through grace, the announcement of it has had
the effect of leading men to fly for refuge to the hope set
before them in Him who saves us from the wrath to come.
You would not have to complain of the common Protestant
doctrine (and every one knows it is not confined to Pro
testantism) if the doctrine you complain of had not been
universal. Exceptions did but prove the rule. It had been
preached, and very loudly preached, and insisted on by
some, and held by all, whose very name of orthodox proved
—to say the least—the universality of their opinions. They
believed it

,

and it did affect them. It had a moral hold on
them ; nay, in a vast number of cases, probably a vast
majority of cases, the belief of it was that which first had
such a moral hold on them that they turned to God, and'
found refuge from the expected (and, as they thought,

deserved) eternal misery, in the atonement which you deny.
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To deny this in the face of the universal experience of
ages, and the known history of thousands of souls, and of
the whole church of God, and all professing Christendom, is
a mere absurdity. It has a hold on our moral being. Your
putting on paper that it has not, will not destroy the fact
that in men's souls it has. You, dear Sir, would not like
to be eternally in misery, and you know very well what it
means ; and so does every poor man that may read this
tract ; so does every one of my readers, high or low, rich or
poor, one with another. No, you oppose it

,

because it has
too strong a hold on our moral being. Man will settle
non-existence with himself—or temporary purgatory with
his priest, or perhaps his own imagination ; but he must
settle eternity with God ; and man does not like that. Any
thing but God for him who is not reconciled with Him.
But what brings us into God's presence is that which has
real hold on our moral being.
But to proceed. If I examine Scripture, I find that your
assertion, that the terms of Scripture concerning future
punishment all convey the idea of complete extinction,

is totally unfounded. Being tormented for ever and ever,
does not ;—everlasting punishment, does not ;—being pun
ished with few and many stripes, does not;—weeping and
gnashing of teeth when cast into outer darkness, does
not ;—being lost even while we exist here, does not ;—the
smoke of torment rising up, though a figure, no doubt, does
not convey this meaning ;—an undying worm, though also

a figure, does not. I do not know whether you consider
these as similar terms and words to those you have
selected ; but either you have, from prepossession, for
gotten them all save the last, or been very culpably
remiss in omitting them, and saying,—"all of which
convey the idea of complete extinction." Besides, I have
another remark to make : you speak briefly and vaguely,
and give no citations here ; so that one must search for one's
self in replying to you; but several of the words you refer
to, as,—"plucked up root and branch, —thorns cut up,—
consumed, burnt up,"—are either not found at all, or drawn
from the Old Testament, and apply to temporal judgments
executed on the earth. Thus the men of Belial are as thorns,
and the man that would touch them must be fenced with
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iron, and the staff of a spear, and they shall be utterly burned
-with fire in the (same ) place. This surely refers to an earthly
judgment ; and, while a figure, alluding to thorns, surely
does not unfold the ultimate results of God's judgment about
them. It is found 2 Sam. xxiii. 6. " Plucked up root and
branch " is not, that I can remember or find, scriptural. Mai.
iv. 1, speaks of leaving neither root nor branch; but this
is an earthly judgment, and a different thing entirely;—when
these wicked ones are cut off out of the earth, they shall not
leave successors or sprouts after them of the same kind.
" Consume " is not used in the New Testament that I am
aware of, save in 2 Thess. ii. 8, where the " wicked one" is
spoken of; and where also an earthly judgment is spoken of;
" whom the Lord shall consume with the spirit of His mouth,
and shall destroy with the brightness of His coming." This
wicked one is spoken of as subsisting afterwards, first for
a thousand years, and then as still with the devil in the
lake of fire. You would find it difficult to prove, from this
passage at least, that " consume " meant to cause existence
to cease, and the being to become extinct. In the Old
Testament I read of consuming off the earth; but while used
in very various senses, as the zeal of God's house is said to
have consumed Christ, I do not see any place which touches
the question of subsequent existence. Earthly destruction
is often spoken of,—of peoples, kingdoms, circumstances,
prosperity; but I see nothing said of the soul, nor of the
body even, but of a visible state of being upon earth. Now
the Lord has said that destroying .the body on earth does
not destroy the soul.— I find no passage where " consume " is
used which goes any further. Judgment on earth is the
natural subject of the Old Testament. —" Burnt up" is not
used of people in the New Testament, that I am aware of or
can find. Nor is it used of people in the Old, save of the two
captains who came to take the prophet by the king's command

(2 Kings i.), so that I hardly know why you have brought it
forward. Certainly there is no passage in which it is used
which bears in any way on the subject before us. " Ground
to powder " is used once in the New Testament by the Lord,
and spoken of as accomplished by Himself. " And whosoever
shall fall on this stone shall be broken : but on whomsoever it
shall fall, it will grind him to powder." (Mat. xxi. 44.) I
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confess my inability to discover how this shows that a man
on dying becomes extinct. It is in contrast with being broken
by a stumble over it ; and seems indeed to express very
vividly the different fate of the Jewish people, as rejecting
Messiah when here, and their judgment when He returns,
though, as a general principle, it may be more largely applied
perhaps. But if it proves anything, it proves degrees of judg
ment, not common extinction ;—but even supposing it does
apply, the crushed person has ceased to live, but he physically
remains ; for being " ground to powder " is a change of state,
not absolutely ceasing to exist : but as I said, it is a figure
—and to be interpreted by more direct instruction. There
we find torment, everlasting punishment ; now torment,
weeping and gnashing of teeth, certainly are not meant to
represent that those who are tormented and weep have
ceased to exist.
I have followed then your reference to these passages, and
sought out some others you have omitted, and I have found
they entirely subvert your statements. A search into Scrip
ture, to which you refer, does not the least bear you out ; in
deed, some of the words one is at a loss to find there, or are
found only in a single passage to which I have referred, and
which cannot be applied to the subject you treat. The
wicked are compared to chaff burned in unquenchable fire, by
John the Baptist ; (in Isaiah v. it is a mere comparison, and
the judgment of the wicked otherwise expressed ;) and no
where else that I am aware of. So thorns burnt up, are only
in 2 Samuel xxiii. 6, already considered. We will consider
the words of John the Baptist a little further on.
Let me now turn to the use of the words "perish"
" destroy." Now in usual English it is quite certain that in
speaking of these subjects, these words do not convey the
idea of extinction ; when it is said, " They shall without
doubt perish everlastingly"—this is not meant to convey,
nor is it received as meaning, that they will cease to exist,
but that they will be utterly cut off from the presence of
God for ever. When Judas is said to be the son of perdition,
it is not supposed to mean that he would cease to exist,
and that like other people who are not saved,—but that,
as Peter expressed it
,

he would go to his own place.
Punishment is spoken of,—being beaten with many stripes r
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this is not non-existence. But it is certain that " perish "

and " perdition," and " everlasting destruction," when used
about the things of his soul, do not convey to an English
reader, nor do those who use them mean to convey, the
ceasing to exist. Even when I say, the world that then was
perished, I do not mean it ceased to exist ; but that its then
state and form was ruined by the flood, through God's
judgment. To judge of the force of the word more exactly,
we must of course seek its use in Greek. Now it is an
entire mistake to suppose that it means always to cease to
exist. Other passages will prove to us that where it refers
to the subject we are treating of, it does not.
I quote the following passages to prove the Greek
translated " destroy " or " perish does not, by any means,
simply mean to cease to exist, or to cause to cease to exist.
-—" Go rather to the lost sheep of the house of Israel."
Matt. x. 6. " The Son of man is come to save that which
was lost," xviii. 11. Every time lost is used in the parables
of the 15th of Luke this is the word employed : so in many
other passages. Again, read 2 Oor. iv. 3, where it is certainly
applied in the sense of morally condemned, and not in the
sense of having ceased to exist ; and its meaning here goes
farther than in the passages just quoted, which declare that
men were in a ruined state, but God could save them. This
passage speaks of them as finally condemned—" If our
Gospel be hid, it is hid to them that are lost." It is used
by the Apostle John (xviii. 14)— "That one man (Christ)
should die for the people," where Caiaphas had used the
ordinary word die. (Chap, xii.) Indeed it is constantly
used for dying, without an idea of ceasing to exist by it.
So it is used of marring bottles. So the devils, Mark i. 24,
" Art thou come to destroy us V Now it was not ceasing to
exist they dreaded. They say in another Gospel, " Art thou
come to torment us before the time 1 " Now these passages
show clearly that the word does not necessarily, nor simply,
mean " cease to exist," or to cause to cease to exist ; but
also to be ruined while we exist, whether as a present moral
condition or as a final and eternal state.
But other passages will prove, that it was not the inten
tion of the Scriptures to attach the sense of ceasing to exist
to the word , where the final state of the wicked is referred
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to. Thus it is called everlasting punishment, as well as
everlasting destruction. It is said of the Devil, and the
Beast, and the false Prophet, that they are tormented day
and night for ever and ever. This, mark, is in the lake of
fire. It is said of those who receive the mark of the beast,
that the smoke of their torment ascendeth up for ever and
ever. Now I am not here arguing the doctrine of Scripture
on the subject, because I much prefer to leave it to its
natural effect on the conscience. But I say that these
passages amply show, that when the Scripture speaks of
perishing, and being lost, of everlasting destruction, it does
not mean to convey the idea of ceasing to exist. And,
mark, these passages speak too of the lake of fire, which, you
say, is to destroy the wicked. Again, at the close of all, (Rev.
xxi. 8,) when the new heavens and new earth are there, and all
things are made new, the wicked have their part in the lake of
fire which burneth with fire and brimstone. It is not then a fire
which simply burns up the present world like a lake : such an
idea, indeed, is as foreign from that of a lake as can possibly be.
The lake of fire is never connected with the elements burning
with fervent heat. Note, too, that the words "for everand ever,"
which are applied to torment, are those which are applied to the
duration of the life of God—" who liveth for ever and ever."
If I take the noun "perdition" or "destruction," the
result is the same. It cannot be shown by a single passage
that it means ceasing to exist ; in many, it means turning
to bad account, and the like. I will note some of them.
" To what purpose is this waste ?" (of the ointment,) Matt,
xxvi. 8. " Why was this waste of the ointment made 1"
It is a bad use of it here. Mark xiv. 4, Judas—" the son
of perdition." Now it is certain, as we have seen, this does
not mean, cease to exist, John xvii. 12. "Deliver any man
to die," Acts xxv. 16. "An evident token of perdition,"
Phil. i. 28. Now the courage of the Christians was no sign
that their adversaries would cease to exist, but that they
would be ruined, God being with the Christians. 2 Thess.
ii. 3, " The son of perdition." He does not cease to exist
when judged ; he goes into the lake of fire a thousand years
before Satan, and is thereafter tormented for ever and ever.
See Eev. xx. 10. 2 Peter ii. 1, "Damnable heresies"
(heresies of perdition). The heresies did not make men cease
to exist. I am fully satisfied that in other passages the word
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does not mean ceasing to exist, but these show it does not.
The conclusions drawn then by you from the supposed
force of the word are entirely unfounded. The word in a
great many instances cannot mean this, and that even when
it is used in reference to our eternal ruin ; for we are said
to be lost, when we certainly are existing ; the word " lost"
being the same in the original as that translated " perish "
or " destroyed," while other passages applicable to those
said to perish or be destroyed, prove that they exist still ;—
showing that it was not the intention of Scripture to attach
this sense to it.
We have already seen, in a former paper, that the soul
does not cease to exist with the body ; and that the parable
of the rich man (Luke xvi.) certainly teaches that the wicked
exist is misery.
The consequence of sin is not ceasing to exist—it is death,
and after that, judgment. It is not appointed unto men to-
cease to exist, — " it is appointed unto men once to die, and
after that the judgment." (Heb. ix. 26.) That cannot be, if
they have ceased to exist. Is there any sense, or possibility
even, in making people cease to exist, because it is their
natural condition to do so ; and then making them exist again
(though, mark, it would not be them, but others), in order to
make them cease to exist again ;—this last being the dread
ful judgment of God? Yet this is your theory. When
they die they are, you say, extinct ; then they begin to exist

again for the judgment of the great day ; the effect of which
is that they are burned up and cease to exist again.
I have examined, then, all the words you refer to ; some
are not used in Scripture,—some not in connection with the
subject we are speaking of,— others have decidedly another
sense than that you have attached to them,—while passages
and expressions you have ommitted expressly contradict
your views. Forgive me if I say there is a little carelessness
in dealing thus with Scripture on so solemn a subject. It is
too serious a one to deal so lightly with.
Now as to the passages on which you reason in detail.
" The wicked," you say, " are compared to chaff, to thorns
cut up for rapid consumption in unquenchable fire." As
regards the latter, it is taken from Isaiah xxxiii. 1 2. But
this only speaks of a present eternal judgment which would
fall on the enemies of Jerusalem, who came to spoil the
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Thus speaks Job :—" Man lieth down and riseth not :
till the heavens be no more, they shall not awake, nor be
raised out of their sleep." And if they do not, what does
that prove ? I believe that fully ; but I would remark,
that we cannot take all that Job says, in the vexation
of his spirit, as revelations, any more than all his friends,
say, who did not speak rightly of God, as he did. They
all utter many acknowledged truths, which no Christian
doubts, and the writer of the book was inspired to give
them ; but it is only when we come to Elihu, that we have
an understanding of the case, which is by the inspiration of
the Almighty, and perfect in wisdom by knowledge fetched
from afar. This I say, not as my opinion, but, as the declara
tion of the inspired Elihu himself.
We must remember, that an historical book being inspired,
does not mean that what every one has said in it is ; but
that the writer was inspired to give it to us. We learn the
speeches of wicked men,—the acts and deceitful words of
Satan, recorded by inspiration; now they clearly were not
inspired. God has given us a full picture of man and
his ways, and of His own ways in patient mercy with him,
till the full truth was revealed in Christ. But then man's
ways were anything but inspired of God. The imagination
of the thoughts of his heart was only evil, and that con
tinually. To have a true inspired history of him, we
must have him as he is—not flattered by his own vanity.
And hence the painful and frightful pictures we have in
Scripture. It tells the truth. Man hides it

,

because he is
ashamed of himself ; while he does for pleasure the thing he

is ashamed of.
But in this case, I see no reason to attribute the words to
the unbelief working in Job's heart, by the side of much
right feeling. It was the evident apparent effect of death.
A man died, and men saw him no more till the close of
all. So it will be : he will not rise ; he does not say live;
but " they shall not awake nor be raised out of their sleep."
But what is that sleep ? That, he cannot tell you ; only
he uses terms which, while they are consistent with the
ignorance of another world and of the intermediate state,
certainly do not say the dead have ceased to exist ; and imply
the contrary. For when I say they shall not rise, they shall
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not awake, nor arise out of their sleep, these words suppose
some one who is asleep, who will not awake till a given time.
It is not a statement of non-existence, but the contrary.
Great obscurity,—save by some special revelation throwing
its sudden light in on the soul,—such was doubtless their
state. It would have proved the book not genuine, if we
had the doctrines and notions even of the apocryphal books
in it ; but it is left in this obscurity by the God-fearing,
though harassed spirit of this holy man,—painfully learning
what his own heart was : he does not go beyond his
measure. As to this world, man is gone ; he himself desires
even to be hid in the grave : " If a man die shall he live ? "
he says, now if you do not apply this to living again in this
world, you contradict your own doctrine, and make Job an
absolute infidel as to any resurrection,—as to any living
again at all. But Job is speaking, as all Old Testament
saints speak, in view of this world in which they had to say
to God : the other was undoubtedly dark to them. But all
he says is, that man will not rise again, that is from the
grave, till the close of all things. I believe so—not
speaking now of the special revelation of the first resur
rection, of which Job, of course, is not speaking here, but of
man as such. I believe just what Job believed, that when
man lies down " he shall not rise, nor awake, nor arise out
'of their sleep, till the heavens be no more." "What difficulty
then can it give me 1 Job does not reveal to me what comes
of his soul meanwhile. I do not expect him to do so. The
Lord tells me it is not destroyed with the body. The
Apostle uses this same word "sleep," adding "in Jesus,"
for the saints who have their gain in death ; because He
receives their spirits. Can its use in Job create a difficulty ?
No, all is exactly in its place.
You add, " St. Paul says, to die is gain,—not because he
expected to live in a state of glory when dead, but, because
he knew that he should rest from toil and suffering, —he
would be taken away from the evil to come." (Isaiah lvii.

1.) Forgive my saying it was because of nothing of the
Trind. He says (i
t is found Phil. i. 21—23,) "having a

desire to depart, and to be with Christ, which is far better."
To live was not such a weariness : he says, " to me to live is

Christ, and to die is gain." You have entirely misrepresented
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the passage ; he does not talk of avoiding the evil to come,
but of the good to come in being with Christ, -when he says,
—death is gain. Your remark is every way unfortunate ;
because, in another place, he does speak of rest, but there it
is not connected with death ; " To you who are troubled, rest
with us, when the Lord Jesus shall be revealed from heaven
with his mighty angels." (2 Thes. i.) And if I turn to Isaiah
—which you patch on to the Philippians to explain a clearer
revelation by one less full,— I find what we have seen
already, only in even a more remarkable way, and certainly
as far as possible from extinguishing the righteous : he has
done with the trouble of this world, and, in this sense, he is

at rest. But is that all the prophet tells us ? Here is the
passage.

" The righteous perisheth "—mark the word—
" and no man layeth it to heart : and merciful men are
taken away, none considering that the righteous is taken
away from the evil to come. He shall enter into peace :

they shall rest in their beds, each one walking in his up
rightness." Now, I ask, does this encouraging revelation,
"he shall enter into peace,"—mean he shall be extinct?
No. It is not so clear as the New Testament - of course

it is not. How could it be as clear as when Christ had
lived through death, and risen out of it? But while the
general subject is the government of this present world,—
as it ever was amongst the Jews,— it consoles the righteous
with the thought, that in dying he would enter into peace.
But you quote, as I stated, one more passage from the
New Testament : " Blessed are the dead which die in the
Lord, for they rest from their labours." Nodoubt. Weall believe
that. But is that the whole passage ? No. First there is added,
"and their works do follow them." (Rev. xiv. 13.)
Are they then extinct ? But suffer me to ask you farther,
how, I can think, or pronounce people blessed, who are
extinct, or have ceased to exist. And mark, he does not

(i
f I follow the way you quote the passage) say, blessed

are those who have risen again, but, blessed are the dead.
Now it is impossible to conceive that a person who does
not exist is blessed : indeed, it is simple nonsense to say
so. But the emphasis is on, " who die in the Lord." Now,

if they are extinct, the same as ungodly people, why are
they more blessed in death ? for that is the time you refer
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it to. But, besides all this, you have not quoted the
passage as it is in Scripture ; a serious thing it seems to
me, when you profess to teach from it as God's word.
The passage runs thus : " And I heard a voice from heaven
saying unto me, write, Blessed are the dead which die in
the Lord from, henceforth." Now of two things, one,
either "from henceforth" refers to a particular prophetic
moment, and therefore has nothing whatever to do with
the extinction of a soul by death, or it is a positive reve
lation that people are immediately happy on their death !
and when it is added, " and" (though they rest from their
labours on earth)

" their works do follow them," being con
nected with "from henceforth," directly contradicts that for
which you quote it. Why did you leave out these words t
You also quote the passage from the Psalm xvi. : " Thou
wilt not leave my soul in Hades," and argue that the appli
cation of it to Christ, is a proof that David's soul, being left
in Hades, had ceased to exist. I should have thought
that a soul's being left in Hades, if it proved any thing,
proved that it did exist, or it could not be left there. The
difference as to Christ's was, that it was not left there ; but
both are supposed to exist, or they would not be thus
reasoned about. It is quite true that David is not ascend
ed into heaven. That expression is not applied to souls,
nor does Scripture speak of their being glorified ; but it
does of their subsisting after death, and of their being in
Hades. And when it says, David was buried, and his
sepulchre there, (Acts ii.) it speaks of him as a known man
on earth being dead and buried : not of his soul surely being
buried; his soul is left in Hades : be it so : it subsists
then. Further what Peter would not do, as you say, I
cannot tell : but I know, he does adduce his body being
buried, —which his soul, at any rate, was not, and his
sepulchre being there,—as a proof that David was not
ascended. What other proof does he bring ?
As to Psalm xvii. : / shall be satisfied when I awake
with the Lord's likeness, and never till then. But I am
always confident, —blessed be that grace which has par
doned and received and quickened me—knowing that if I
am absent from the body, I shall be present with the Lord.
So Paul, at Antioch, is insisting on Christ's not seeing
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corruption, and that the Psalm does not apply to David,
for he has seen corruption. Does he say any thing about
his soul ! not a word. Stephen fell asleep,—the word used
by Paul as to David,—but Christ received his spirit.
You quote the case of Samuel. Error always loves
obscure passages. But this proves the contrary of what you
quote it for. How could Samuel be brought up, if he was
totally extinct, and had ceased to exist? How could he
be disquieted, if he was not 1 I agree with you, that
Samuel meant that Saul would be among the dead, as
Samuel was ; but Samuel's being there, proved he had not
ceased to exist, when he was among the dead.
You quote Psalm xvi. as referring to David, to prove
that he expected nothing before his hope in Psalm xvii. ;
but you cannot use the 16th Psalm, as referring to David
in one place, and in another, prove, from Peter, that it does
not. " In thy presence is fulness of joy," comes after " thou
wilt not leave my soul in hell ; thou wilt not suifer thy holy
one to see corruption." Thus, if it do apply to Christ's
ascension, it certainly does not show the soul to be extinct
meanwhile,—for Christ certainly was not extinct ; so that
your reasoning from it is demonstrably false. Christ was in
paradise before His ascension to the right hand of the Father,
of which he speaks here : but the whole path was a path of
life to Him : " In him was life." To say He was extinct,
would be to give up being a Christian altogether, and yet
worse than that.
I have now gone through all your statements on this
subject ; in which your great resource is the obscurity of
the Old Testament on this point, an obscurity of which the
New informs us ; and avoiding reference to the passages of
the New, which speak plainly. I have been longer than I
hoped, because obliged to examine the passages ; and where
you merely reasoned from a word, and sometimes one not
used at all, or quite to another purpose, I have been obliged
to examine the passages, and their context. But, if the
examination has been necessarily longer than the statement,
it was worth while, for the sake of the souls of many poor
sinners, and saints too, not only to show the positive state
ments of the New Testament, but to follow you through your
assertions and quotations, and see what they are worth.
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I have again proved your doctrine by the word. I find
that you omit all the clear positive statements of Scripture ;
that your statements contradict them ; that you assert, as to
the use of words, what is not borne out by the fact ; that you
quote passages in part, or without the context, to prove your
point ; and that your reasonings will not bear the light, the
moment the passages are consulted ; and that what you do
quote proves the contrary of what you quote it for. I reject
your statements therefore, when I have examined them, as
unworthy of being entertained a moment longer. I only
pray God heartily that you may be delivered from the snare
into which you are fallen ; and that he may preserve others
from that which your words lay for them.
You have got some truth as to the importance of resur
rection, which others have not : but your own reasonings
have carried you away. I cannot think you have examined
the passages you refer to, or the use of words in them. Did
I think so, I must judge you hardly honest in your reasoning,
which I am not willing to suppose ; but is it right thus care
lessly fto throw notions before others, without carefully
searching out the truth by the word t Why did you leave
out " from henceforth" in quoting Rev. xiv. 1 Why do you
speak of plucked up root and branch? I have searched
Concordances, lest my memory should deceive me : I find
none such. Why speak of " burnt up," when it is only used
of the captains who would take the prophet ? Is this serious
enquiry into truth ?
I shall show in another paper that your statements as to
the Atonement, a yet more important subject,—subvert,
even in a more open way, those of Scripture.

15. L. Allan, Trinter and Publisher, 15 Paternoster Tiow, London; and
75 Sauchiehall Street, Glasgow.
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Jews : they would perish on the earth, instead of execute
their purpose. This is so entirely the case, that, though n
English translated, " the people shall be as the burnings o
lime, as thorns cut up," it is in the original " Ammim '

(peoples). This therefore has nothing whatever to say t»
the matter. It does not touch in the smallest way tin
question of the existence or state of a soul after death.
Next you say they are compared to chaff. This, as we havi
seen, refers exclusively to the language of John the Baj)tist :
" Whose fan is in his hand, and he will thoroughly purge his
floor, and gather his wheat into the garner ; but he will burn
up the chaff with unquenchable fire." (Mat. iii. 12.) Remark
here that the whole is simply a figure, and indeed applies to
the Lord's dealing with Israel,—His floor. The good grain
would be gathered into his garner ; the chaff would under
go punishment,—as chaff is bumed in the fire,—hopeless and
impossible to escape from. Whether this figure means
ceasing to exist, is to be judged of from other passages.
Now we have seen that the Lord speaks of abiding torment
in the lake of fire. And in Matt. xiii. when he speaks of
the tares being burned, He says, the wicked shall be cast into
a furnace of fire; ',

'

there shall be wailing and gnashing of
teeth." They were not extinct then,— they had not ceased
to exist ; so that I have the word of God declaring that it
does not mean extinction. There are those who are
tormented day and night, for ever and ever. Now this
mere figure—for the words are spoken of chaff, not of men ;

your interpretation of which is contradicted by a number of
passages— is really all you have to produce.* You do not
tell us so ; we might suppose there were many such, but
there are not. The same state is represented by being cast
into outer darkness, where there is weeping and gnashing of
teeth. Here there is no idea of extinction, or ceasing to
exist.
Now as to an undying worm, and fire unquenchable :—
they are figures, you say, borrowed from Isaiah. But
figures of what 1 Extinction and ceasing to exist ! Far
from it. Exactly the contrary. It is a perpetual shame and
judgment kept up, subsisting before other people's eyes, as a

* There is another from Kev., which I shall consider further on. It
will be aeen then why I treat this a3 '-ally the only one.
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warning of the effects of sin; and a solemn testimony of
God's judgment. No doubt in Isaiah it is applied to bodies,
and is used by the Lord figuratively ; but the perpetuation of
the punishment is the point insisted upon in Isaiah. Thesearehis
words : ' ' For as the new heavens and the new earth, which Iwill
make, shall remain before me, saith the Lord, so shall your seed
and your name remain. And it shall come to pass, that from
one new moon to another, and from one sabbath to another,
shall all flesh come to worship before me, saith the Lord.
And they shall go forth, and look upon the carcases of the
men that have trangressed against me ; for their worm shall
not die, neither shall their fire be quenched ; and they shall
be an abhorring unto all flesh." (Isai. lxvi. 22-24) Now does
this passage teach continuance, perpetuation of their state,—or
sudden consumption? Itcarefully teaches its continuance, —its
perpetuation. This is its specific object. No doubt it is
referred to carcases, —it says so. But what it takes pains to
show is

,

that the judgment exercised upon them would be a
perpetual abiding testimony before the eyes of men. The
Lord borrows this figure, as He does the word Gehenna,
translated hell,—to carry it far beyond carcases. But the
figure is of the abiding of the judgment : hence, their worm
does not die,—their fire is not quenched. It would be
absurd to use such a figure to mean, that the worm and the
fire were there, but there was nothing for them to act upon.
But the fact is

,

the statement of the prophet is precisely that
it would not be a sudden consumption, but always there,—
as showing the effects of sin,—from moon to moon, from
Sabbath to Sabbath, when men came up amongst that people,
who were to remain before the Lord ; the carcases would be
there,—the gnawing worm there,—the fire unquenched still.
And this is adduced, to show it means sudden consumption !

I am not now discussing the doctrine. It is grace which
warns us of it

,

that we may not be obstinate sinners, —
adversaries of God. Is it that dark and solemn back-ground,
which brings out the grace that saves us from it. But I

deal with your statements as to Scripture : I search the
word : they fall to pieces at its touch.
Let us refer to the passages, Matt. xviiL 8 ; " It is better
for thee to enter into life halt or maimed, rather than, having
two hands or two feet, to be cast into everlasting fire."
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Why everlasting ? Do you really believe the Lord meant to
alarm us with this word, when it meant nothing 2 What
matter its being everlasting, if we are to be instantly
consumed by it ? Everlasting fire (and this [see v. 22] is
hell fire) has no real meaning, if I cease to exist : it may as
well go out. But, according to you, it is the fire that
consumes the world. Is this, then, to be everlasting ? Is it
hell that is to consume this earth, and that by a fire that is
never to be quenched ? Besides, why would it be better for
him to be cast into the sea with a mill-stone round his neck?
He might as well, according to your interpretation, live on.
It would be but to exchange instantaneous consumption by
fire, for drowning ; and, if left for the fire, he would have a
much longer life to please himself in. Is that the force of
this most solemn warning of the Lord ? Again, when in
Mark, the Saviour insists in His warning that the fire never
shall be quenched,—alluding, as you say, to the passage in
Isaiah, which pressed the perpetuation of the punishment,
where their worm dieth not, and the fire is not quenched, —
you would have me suppose that He meant that, for all
that, they would after the first moment be perfectly insen
sible to it. The worm might live,—to do I know not what,—
they would have ceased to exist ; the worm would have
nothing to gnaw upon. Is this what the Lord presents ?
Is it what is presented by Isaiah lxvi. ? Is it not solemnly,
and urgently the contrary? Let any honest mind,—who
would think it blasphemy to charge the Lord with trifling
on any subject, especially on this,—judge. How solemnly
does He repeat it.
Lot me quote to you a passage from the book of Reve
lation which I have already alluded to : " If any man
worship the beast, and his image, and receive his mark in
his forehead, or in his hand, the same shall drink of the .
wine of the wrath of God, which is poured out without
mixture into the cup of his indignation ; and he shall be
tormented with fire and brimstone in the presence of the
holy angels, and in the presence of the Lamb ; and the smoke of
their torment ascendeth up for ever and ever : and they have
no rest day nor night." (Rev. xiv. 9-11) If this be figurative,—
as doubtless it is
,— it is not a figure of the extinction ofbeing,
of ceasing to exist. You say, "We are likewise assured
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hat the agent by which the destruction of the wicked shall
ie effected is fire, and that it will be that fire which shall
onsume the heavens and the earth" : and you quote Peter,
is proving it. Now all that Peter says is

,

that the earth will
lie given up to fire in the day of judgment, and perdition of
ungodly men ; but not a word of the men being subjected to

i then. Now I believe, from Rev. xx., that the wicked

,mgregated against the camp of the saints, and the beloved
city, will be judged by fire coming down from heaven. But

t hen, the earth is not burnt up. The lake of fire is there
spoken of distinctly as something else ; which, remark, has
already subsisted for a thousand years, at any rate ; the
devil being then cast into it

,

and the beast and the false
prophet being there, and to be tormented there for ever and
ever. The lake of fire is certainly not, then, simply the
consuming of the elements, in a given day, by fervent heat.
The wicked—some of them—were in the lake of fire before,
and it is another fire which comes down from heaven, and
consumes the wicked on earth ; a fire by which the world is

not consumed. Nor are the wicked dead yet even raised.
The apostle then sees a great white throne, and One that
eat on it

,

before whose face the earth and heaven fled away ;

and then the dead, small and great, stand before Him,

(whereas the previous fire, which destroyed the wicked on
earth, had come down from heaven on the hosts on earth,
who had gone up over the breadth of the earth,) and they
are judged out of the things written in the book. For this,
the sea gave up her dead,—death and Hades gave up theirs.
They were j udged : and there was a new heaven, and a new
earth ; but the wicked have their part in the lake. Thus
neither the living, nor the dead wicked are consumed in the
fire which melts the elements.
Every part of your statement is

,

in the most positive
way, contradicted by the text of Scripture. The lake of
tire existed at least a thousand years, and some were in it

,

before the end. At the close, the wicked in rebellion are
destroyed on the earth . by another fire, which does not

^destroy the earth. The dead are then called up to be judged
before the great white throne ; the heaven and earth (which
gives up its dead) fleeing from before the face of Him that
sat upon it.' Moreover, the resurrection of the just, or the
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first resurrection, is placed in this chapter a thousand years
before this event ; and it is at that epoch, that the living
wicked shall he punished with everlasting destruction from
His presence; see Rev. xix., where He comes forth to
execute it. For it is at His coming back from heaven, the
saints are raised to meet Him, and then appear in glory at
the end (says the Lord) of this age ; not when seated on the
great white throne. Then heaven and earth flee from beforeHia
face: then He does not come to the earth. Remark further,
both Peter—in the preceding chapter to the one you quote—
and Jude declare ; the former, that the wicked mockers are
reserved for the mist of darkness for ever ;—and the latter,
for the blackness of darkness for ever. I repeat, then, your
doctrine on this subject is utterly contradicted by Scripture,
and that in every particular. I prove it, and it crumbles to
pieces before the word.
One or two texts, cited in the " Leaves for truth-lovers,"
remain. But I' must repeat here a remark already made :

except one, which I will notice, they are all taken from the
Old Testament. Now it is the positive doctrine of the New,
that life and immortality (incorruption) were brought to light
by the Gospel. (2 Tim. i. 10.) Why then do you have recourse
to what was professedly dark on the subject, to prove your
point? Besides the one I shall just now notice,—and that
alluding to John the Baptist,—you have quoted only one
from the New ; and to explain that, you have recourse to
the Old ; and you have omitted all the positive instruction
of the New on the subject. And, let me recall to your
recollection, and that of my readers, that your doctrine
applies to saints, as well as sinners. Those who have
eternal life,—those who live because Christ lives,— those
who are in Paradise with Him, whose spirits He has
received,—as well as mere natural men,—all perish alike,—
are extinct. And you bring your proofs from the Old
Testament, in which we are assured by the Apostle the full
revelation on this subject was not given ; the truth about it

was not yet brought to light. Is not this a strange way of
.getting at the truth ; the rather as the Lord Himself declares
that the soul does not perish with the body,—a passage
which you have not thought it necessary to notice 1 Now
the Old Testament saints had to do with a manifest exercise
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of the judgment of God on the earth, of a God enthroned
at Jerusalem ; or who had promised the land to those he
had called out from their country and kindred, or even else
where,—as in the case of Job. In the midst of the
confusion and disasters occasioned by sin, and the delays of
God's judgment by patient mercy, they looked sometimes, by
grace, through the veil, and saw that city which had
foundations; as Job xix., Ps. xvi. But in general, they
were occupied with the present government of God,—and it
was meant that they should; and beyond that, habitually
all was dark and the shadow of death. You would bring
us back to this ; deprive us,—yes, even the saints, —of the
doctrine of life,— if not, of future incorruption.
Now you will find that what I have just said is plainly
shown in the passages of the Old Testament which treat of
it ; and that they close in the human view by the boundary
of death. You quote for example, Eccl. ix. 5, " But the
dead know not any thing : " now, how does this go on t
" neither have they any more a reward." Do you believe
that applies to any thing beyond this world ? you know well
you do not, you teach the contrary : " for the memory of
them is forgotten; also their love and their hatred, and
their envy, is now perished ; neither have they any more a
portion for ever in any thing that is done under the sun."
Is it not as clear as the sun, that all this applies to this
world ? as does the whole book-—speaking of what is under
the sun in the days of the life of our vanity. You quote
Ps. cxlvi. 4 ; the Psalmist is contrasting the help of man on
the earth, and the help of Jehovah. Men are not to trust
in princes, for their help is vain. Once dead, all their
plans and projects are over : happy is he that has the God of
Jacob for his help. He turns the way of the wicked
upside down. He shall reign for ever,—Zion's God to
all generations. Now what has the thoughts of man on
earth perishing to do with the state of his soul after death ?
But you chiefly rely on Job xiv. 12 : nor are you singular;
it has been at all times the resort of those who have gone
even further than you ; and, with more consistency, when
they had extinguished body and soul, left them there ;
instead of creating a new person for a few minutes, as if he
was the same, to extinguish him again in still less time.



TO J. PANTON HAM.

I now turn to your statements on Christ's death ; and if
your error as to this is more important even than that which
I have already noticed, so also your mis-statement of the
contents of Scripture is proportionably bolder.
I would set out' by saying, that it was God's free and
perfect love which gave Christ for us, and which is the sole
source of our salvation. Those who deny atonement, (for
you do deny it

) in vain claim to be the only ones who
believe in this love. Secondly, I should not deny that the
way in which the Gospel has been sometimes stated has
obscured it : that is

,

that the effect has been, that God has
been considered as simply a righteous being, and that Christ
has died in love, and propitiated Him. I say the effect, for
those who preach in the most defective way on this point, do
not in the least deny that God's love is the source of all this;
though practically their manner of putting it obscures this
blessed truth,—that for wretched, lost, unhappy man, God
has in infinite, compassionate, perfect, as well as tender love,
given His Son, that whosoever believes on Him may not
perish, but have everlasting life. Blessed be God ! He has
done so ; He has seen our need, and visited us in it

,

and
accomplished the perfect work needed to deliver us ; and
made sinners, through Christ, partakers of His glory. He
calls us from sin and ruin by the testimony of His love in
Christ.
But love is not exalted by denying that righteousness,
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which must display itself in wrath against sin. The only-
effect of such a denial is

,

to destroy the sense of our need of
this love, and in the same proportion, (and that is indeed
entirely,) the sense of it

,

and the real restoration of the soul
to God by it ; that is

,

to destroy the knowledge of God. If
my sins were such that the death of the Divine Son of God
was needed,—if God was so holy that He could not receive
.me unless my sins were washed away, put away out of His
sight,—how great was that love which would look in mercy
on a mere defiled, worthless, and ungrateful sinner, that, in
his horrible pride, had thus offended Him, and had given the
Son of His love for such. How great that which could
willingly undertake such a task, saying, " Lo, I come to do
thy will, O God ! " How great the peace, too, when,—in
the perfect certainty that my sins are put away, and judged
by God to be put away in the presence, and by the act of
God's righteousness, according to God's own mind and holiness
— I can stand in the presence of that love without fear, and
in the knowledge that it has done that which has brought me
there, according to its own perfectness. It is not a false
unholy love which slurs over the evil, but one which proves
the love of the Holy One in putting it away.
But let us examine your use of Scripture. You are
unknown to me, but surely you must be very inexperienced
in the use of it

,

and quote it hastily, or I should not know
what to think of your application of it

,

or your assertions
about it. But I will examine them.

I will take one of your "Leaves for Truthlovers," entitled
" The Death of Christ." You say, " Fear or dread of God
very often arises from not understanding the meaning of
those expressions which states that Christ suffered for us,
and shed His blood, or died for us." Now I should have
thought that that which would have produced fear or dread
would have been such passages as,—" The wicked shall be
turned into hell and all the nations that forget God;" Psa.
ix. 17. They " shall be punished with everlasting destruc
tion from the presence of the Lord, and from the glory of his
power ; when he shall come to be glorified in his saints, and
to be admired in all them that believe;" 2 Thess. i. 9-10.
" It is a fearful thing to fall into the hands of the living
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'God," Heb. x. 31. " Our God is a consuming fire," Heb.
jrii. 29. " Vengeance is mine, I will repay, saith the Lord,"
Rom. xii. 19. " And the smoke of their torment ascendeth
-up for ever and ever," Rev. xiv. 11. And such like.
The death of Christ indeed gives the serious conviction of
the solemn truth of the righteousness of God, in this "wrath
of God revealed from heaven against all ungodliness, and
unrighteousness of men, who hold the truth in unrighteous
ness," (Rom. i. 18) and that it is impossible that sinners, if
not justified from their sins, should escape; since Christ
could not, when He took them. But while Christ's suffer
ings for us thus confirms this most solemn truth, that there

is
,

and must be judgment against sin, still it carries with it

the value of another's taking it on Himself, and brings hope
and encouragement, by the love shown in it

,— if not perfect
peace yet. It makes us, if believed in, hate the sin that has
made One who has so loved us suffer for it

,
and hate ourselves

for it ; but it is not dread it inspires.
But I continue. You say, " They think that God is so
severe that He would not pardon mankind without inflicting
a most awful punishment, either upon them, or upon Jesus
Christ His Son, as their substitute. But this is not the
meaning of Christ's suffering and death. Christ came into
our world to assure us that God loves us dearly, and that
He is ready to pardon and justify. * * * * Now in
shewing mankind this lovely image of God, He fell a victim
to the wickedness of self-seeking men, who put Him to a

violent death. In this way He suffered and died for us.
Some persons say, that Christ's sufferings and death were a

payment to God to liberate mankind from the charge of sin.
But this cannot be true, because we are told by the Apostle
Paul, that " God was in Christ reconciling the world unto
Himself, (not reconciling Himself unto the world) not
imputing their trespasses unto them." If God does not
impute or reckon men's trespasses unto them, He could not
be supposed to have made Christ suffer by way of reckoning
for them. Besides, God says, " I will be merciful to their
unrighteousness, (not I will exact satisfaction) and their sins
and their iniquities Iwill remember no more." God forgives
sin, and therefore cannot have received any compensation for
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sin. If it were written in the Bible, instead of Christ
suffered for us, that Christ suffered as a punishment for us,
then such doctrine would be clear; but no such language
occurs any where in the Bible. This doctrine of satisfaction
for sins represents Christ as having stood in our place, to do
something for us to God—but the true doctrine is, that
Christ was in God's place to do something for God concern
ing us— thus " God was in Christ reconciling the world unto
himself, not imputing their trespasses unto them." (2 Cor.
v. 19.) "We pray you in Christ's stead, be ye reconciled
to God."
Were you really serious when you wrote all this ? Did
you really weigh your statements 1 For one hardly knows
where to begin with such a multitude of mis-statements and
errors. But, first, I shall separate out what is true in whole
or in part. First, I fully admit, that " Christ came into our
world to assure us that God loves us dearly, and that He is
ready to pardon and justify us." I might not thus express
it perhaps, but in the main substance of the thought, I
heartily agree. I only desire in my own spirit and testimony
to be able better to bring out, that Christ was in the fullest
way God's blessed witness of love to the world. Would to
God it were more testified of, and more fully and freely, to
this poor sinful and perishing world, which has such false
ideas about God.
I regret that I should have to turn to errors, when I have
touched on this blessed subject; but your leaf forces me to
do so. Further, although persons often mean substantially
right in saying so, it is not scriptural to say Christ reconciled
God to man; that He made propitiation, is

,

and that is

doubtless what preachers mean when they say so ; but it is

an unhappy expression, because it gives the idea of love being
in Christ, and that by His work, He has turned the mind
of God towards us, who did not love us: whereas,—
though the righteous majesty of God did require the ex
piation for sin, and that the sin should be put away,
still,— it was His own love that gave Christ for it
,

and
thus brought the renewed and repentant sinner back
to Himself, according to the power of the redemption
accomplished by Christ;—his sins, his conscience purged
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to enjoy the love witnessed in that redemption.* Thus
far, then, I am content to receive what you say ; it is
always well to clear our ground of that which is not in
question. '

But now let me ask, have you told us all that is said of
Christ's death 1 Is what you have told us correct ? Is it
true that Scripture does not say what you say it does not 1
Where you have quoted it

,

have you quoted it according
to its intention as shown by the context 1 We will examine
these questions : I would take the second of your statements
first, because it is a negative one.
You say, that no such language as that Christ suffered as
a punishment for us occurs any where in the Bible. This
connects itself with His bearing sin. But as to the fact :

did you ever read the 53rd of Isaiah ? Allow me to quote

it : " He was wounded for our transgressions, he was bruised
for our iniquities ; the chastisement of our peace was upon
him, and with his stripes we are healed. All we like sheep
have gone astray ; we have turned every one to his own
way ; and the Lord hath laid on him the iniquity of us all."
And again, " For the transgression of my people was he
stricken. Yet it pleased the Lord to bruise him. He hath
put him to grief; when thou shalt make his soul an offer
ing for sin," &c. Isaiah liii. 5 to 10. I thought this passage
was well known to every one who reads the Bible. Does it
not speak of punishment for us 1 You will remember that
the apostle Peter applies it directly to Christ; quoting
the words, " Who his own self bare our sins in his own
body on the tree, that we, being dead to sin, should live unto
righteousness; by whose stripes ye were healed;" 1 Peter ii.
24. How could it be expressed more clearly, that He
suffered punishment for us 1 Stripes, chastisement, bruises,
wounds inflicted on Him, and that by Jehovah's being pleased
to bruise Him, surely speak of punishment, and punishment
for us ; for it was for our iniquities, our transgressions ; and
* Tou say also "Christ was in God's place to do something for God
concerning us." The language is obscure, but I will not suspect evil.
Christ was God manifest in the flesh, as He was God before all worlds.
However if you merely mean that He did, when man down here, manifest
God to man, and shew forth in all His ways what He was in love, — I

heartily agree with this too.
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it was that which made our peace and healed us, if indeed
we are healed. And this is the more distinctly and remark
ably brought out, because it is in contrast with the false
judgment the Jews had formed of Him ; that He was stricken
and smitten of God, as suffering under His disapprobation :
" We hid as it were our faces from him ; we did esteem
him stricken, smitten of God, and afflicted." Now they
find out that He had borne their griefs, and carried their
sorrows ; and lest the thought might stop short at His only
bearing them,—for He did so bear them in the sorrow of
His heart,—the Spirit in them adds, " But he was wounded
for our transgressions, he was bruised for our iniquities,"
&c. And lest there should be any mistake as to whence this
came, we read further, "It pleased the Lord to bruise him;
he hath put him to grief." (verse 10.) Indeed it would
be mere folly to say that the wicked Jews had wounded Him
for their iniquities ; nor could they, nor would they say they
were healed by His stripes.
No, the language is as clear as God could make it for poor
sinful man,—for me, for you, if you do not persevere in re
jecting it ; and so truly sufficient, that this your sin against
this wonderful testimony of Divine goodness would itself be
forgiven, if you turn to and trust in it. It is so for you, my
reader,—for, blessed be God ! the blood of Jesus Christ, God's
Son, cleanses from all sin,—not because self-seeking men killed
Him when He was manifesting God's image ; but, because
"He made his soul an offering for sin," and "whom God
hath set forth to be a propitiation through faith in his blood,"
and " to declare at this time his righteousness, that he might
be just, and the justifier of him which believeth in Jesus."

(Rom. iii. 25, 26.) Why is it said "through faith in his
blood," if only suffering a violent death from wicked men,
when, in God's place, declaring God's love? That has
happened to many saints. For the dignity of His person
does not affect this, if He be not a propitiation. You say,
it has not this value at all. Was any one ever called to put
faith in the blood of the saints ? Would it not be monstrous?
Why in Jesus's if it was not a propitiation ? Another
passage shows how unfounded your assertion is. InGal. iii. 1 3,
it is written, " Christ hath redeemed us from the curse of the
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law, being made a curse for us ; for it is written, cursed is
every one that hangeth on a tree." Were they man's curses
that fell on the blessed Jesus on the cross ? No : turn to
Deuteronomy xxi. 23, and you will find that " He that is
hanged is accursed of God," for the believer can say, " The
Lord hath laid on him the iniquity of us all." (Isaiah liii. 6.)
Further, if you wish to see the connexion of bearing sin
in Isaiah liii. 12, with the punishment due to it

,

you have
only to compare Lev. v. 1-17; xvii. 16 ; xx. 19 ; xxiv. 15 ;

Num. v. 31 ; ix. 13; xiv. 34; xxx. 15; in all of which you
will see it signifies coming under all the consequences of the
sin committed ; to be answerable for it before God. So it is

spoken of particular sins, as idolatry, Num. xiv. 33, Ez. xxiii.
35, and in this case clearly in its consequences on the people:
so see Job xxxiv. 31. Scripture does then speak most clearly
of punishment for us ; unless chastisement, stripes, a curse
inflicted by God, be not punishment.
But there are a multitude of texts, which show what is

the meaning of Christ's suffering for us ; which prove that
the way in which Christ's death is carefully, constantly,
systematically presented in Scripture, is quite different from
the way in which you do ; that the opposite is true. I have
quoted some, I will now adduce others. We have already
seen Him spoken of as a propitiation for sin ; that we are to
have faith in His blood ; that it pleased the Lord to bruise
Him ; that the Lord has laid our iniquity upon Him ; He
has made His soul an offering for sin ; His own self bore
our sins in His own body on the tree. I proceed,—He
"gave himself a ransom for all;" 1 Tim. ii. 6. "Now once
in the end of the world hath he appeared, to put away sin
by the sacrifice of himself;" Heb. ix. 26. He "hath once
suffered for sins;" 1 Peter iii. 18. Now, from the hands of
man, He suffered for righteousness only ; from God He
suffered only for sins. "We are sanctified through the
offering of the body of Jesus Christ once for all;" Heb. x.
10. "Who through the eternal Spirit offered himself without
spottoGod;" Heb. ix 14. God "hath made him to be sin for
us, who knew no sin; that we might be made the righteousness
of God in him ;" 2 Cor. v. 21. That is
, His death was not
merely the effect of the wickedness of self-seeking men, but
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He offered Himself as a sacrifice to God. He was made sin
there,—He bore our sins there,—He suffered for sins there,—
the Lord bruised Him there, —and put Him to grief. Wicked
men bad nothing to do with this, save as ignorant instruments
of the outward act.
You forget, in stating that Christ presented God's love to
man, the numberless passages which show Him suffering
under God's hand on the cross. What was His sorrow in
Gethsemane 1 Sufferings from wicked men in glorifying God
were cups He never asked to pass ; but God's wrath to the
object of His eternal love was another thing. Was it mere
dying and going to Paradise He so feared, as to sweat great
drops of blood ? Then indeed others have borne a happier
testimony. Or was it death as the wages of sin,—as the
wrath of God ? He was then to be made sin : He meets the
troop come out against Him in peace, and they fall to the
ground. Was their violence there, His terror or agony on
the cross,—was it then, all his suffering ? Was what He
describes of these dogs and bulls of Bashan that surrounded
Him its only source 1 No : He was sensible of it all, but,
in it He looked away to say, " Be not thou far from me, O
Lord " ; but He was,—and the Blessed One had to say in the
midst of it all, "My God! my God ! why hast thou forsaken
me ?" Psalm xxii. Was this suffering from self-seeking men]
In what way did this show the love of God to men, unless it
was His own blessed Son suffering wrath for them 1 Why
was He abandoned of God 1 He had done no sin, neither
was guile found in His mouth, yet it pleased the Lord to
bruise Him. Why 1 Had you never any conscience of sin
which needed it ? Are you too righteous to be willing that
God should set Him forth to be a propitiation through His
blood ? I am sinner enough to be glad that God's love was
so great that He should put away the sin, which He could
not,—ought not to bear with by the sacrifice of His own
blessed Son. Are you not. Have I less learnt love by this?
" Hereby know we love, because he laid down his life for
us/' 1 John iiL 16. The willingness of Christ to do it and
suffer was the same Divine love, which gave Him for us.
Then, said He, " Lo I come, * * * to do thy will O my
God;" Psalm xl.
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Let us consider a little the nature of sacrifice : " Christ
our passover is sacrificed for us," 1 Cor. v. 7. Now, how
was this done ? Was it by simply showing love to Israel, in
that there was one willing to suffer in this work of love ?
Nothing of the sort. God was going through in judgment
to smite the guilty? Why should not Israel be smitten?
They were guilty ; they had even fallen, as Ezek. xx. shows
us, into the idolatry of the Egyptians. They were to put
the blood on the door posts, that when judgment passed, they
might be safe. " When I see the blood I will pass over you,,
and the plague shall not be upon you to destroy you, when I
smite the land of Egypt : " that is, the blood of the slain
victim,— the figure of the true Lamb,—secured them from
judgment. Do you deny that Christ was our true Paschal
Lamb 1
This circumstance, that the blood was always presented to
God, shows the true character of this suffering unto deaths
It was sprinkled on the people, on the leprous man ; but it
was presented to God, not to the people : it was not some
thing presented to the people, but something presented to
God. On the great day of atonement it was sprinkled on
the mercy-seat within the veil ; on other occasions at the
door of the tabernacle of the congregation ; but always
presented to God, as the token that expiation had been made
for sin. Now, if it were merely a testimony from God to
the people of love, what was the meaning of all this ? If it
was an offering for sin, an expiation made, then indeed it was
to an offended God the blood was to be presented, that He
might righteously bless, without passing over sin as nothing,
—which would be real indifference to it. And this was what
was done. In all cases, it was presented, —offered up to God,
and without shedding of blood, there was no remission.
Certain purifications were made by water ; for the Spirit and
the Word have their place in cleansing too ; but there is no,
remission without blood. Hence Christ is said to have come
" not by water only, but by water and blood;" 1 John v. 6 :
that is to expiate, as well as to purify.
Will you say, these are Old Testament figures ? They are
so. But figures of what? What is the answer to this
universal conscience, that has introduced sacrifices all over
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the world ; and which God has taken up and sanctioned, as
a great principle of truth in the Old Testament 1 Is it not
Christ ? Blessed be God ! it is : He has appeared " to put
away sin by the sacrifice of himself;" Heb. ix. 26. If self-
seeking men were the instruments of this wanton self-
destroying wickedness, that their hatred to God, and His
goodness might fully come out, was it their thoughts and
counsels that brought it about 1 No ; " The determinate
counsel and foreknowledge of God;" Acts ii. 23. It was
not their sin which was so determined ; it was Christ's death
which was. Why did God pre-determine this death of His
Son ? Had He no intention, no meaning in it 1 If it was
merely to show a love which would suffer on to the end, why
was Christ abandoned on the cross 1 That abandonment was
not the wicked men's act.
The New Testament does not -leave a shadow of doubt on
the Divine purpose of the passing shadows of the Old ; the
blood of bulls and of goats could not take away sin ; but
instead thereof Christ came, had a body prepared Him to do
God's will : " By the which will we are sanctified, through
the offering of ilie body of Jesus Christ once for all;" Heb. x.
10. " Christ being come an high-priest of good things to
come, by a greater and more perfect tabernacle, not made
with hands, that is to say, not of this building ; neither by
the blood of goats and calves, but by his own blood, he
entered in once into the holy place, having obtained eternal
redemption for us. For if the blood of bulls and of goats,
and the ashes of an heifer sprinkling the unclean, sanctifieth
to the purifying of the flesh ; how much more shall the blood
of Christ, who through the eternal Spirit offered himself
without spot to God, purge your conscience from dead works
to serve the living God? And for this cause He is the
mediator of the new testament, that by means of death, for
the redemption of the transgressions that were under the
first testament, they which are called might receive the
promise of eternal inheritance;" Heb. ix. 11—15. Now
here the doctrine of the Jewish sacrifices is clearly applied
to Christ's death : He offers Himself to God. By means of
death there is the redemption of transgressions ; conscience
is purged by this offering. " Nor yet," adds the Apostle,
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" that he should offer Himself often * * * * for then
must he often have suffered since the foundation of the world;
but now once in the end of the world hath he appeared to
put away sin by the sacrifice of himself: And as it is
appointed unto men once to die, but after that the judgment;
so Christ was once offered to bear the sins of many;" Heb.
ix. 25—-28. The Apostle explains this largely in the follow
ing chapter, of which I have already quoted some principal
verses : " This man, after he had offered one sacrifice for sins,
for ever sat down on the right hand of God," chapter x. 12,
as it is said in the beginning of the Epistle : " When he had
by himself purged our sins;" Heb. i. 3.
Now allow me to ask you, have you read all this ? Do
you believe it 1 Has it nothing to do with Christ's suffering
for us ? Is it only " His falling a victim to the wicked
ness of self-seeking men who put Him to a violent
death?" Is it not an immensely, all important truth,
giving a definite character to Christ's sufferings ; on which
redemption, the purging of the conscience, putting away sin,
purging our sins ; in a word, all that reconciles us to God,
and gives us peace, is made to depend; which is totally
omitted in and set aside by the view you give of Christ's
sufferings, and the meaning of them 1 You may tell me it
is suited to Hebrews and their thoughts ; it is giving to
Christians, who had been Jews, the true value of Christ's
death, and the real end and meaning of all their typical
sacrifices.
But do other parts of the Scripture not teach the same
truth t We have already seen Peter declaring that Christ
bore our sins in His own body on the tree, and that by His
stripes we are healed. So he tells them " they were redeemed
with the precious blood of Christ, as of a lamb without
blemish and without spot;" 1 Pet. i. 19. Turn to John,
one who peculiarly speaks of the manifestation of the love of
God in Christ ; who makes it

,

one may say, the very topic of
his epistle, and who raises Christian doctrine to its highest
tone of spirituality. What does he say ? " And he is the
propitiation for our sins," 1 John ii. 2. Again, in teaching
us what this manifestation of love in God is
, " Herein is love,
not that we loved God, but that he loved us, and sent his
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son to be the propitiation for our sins," 1 John iv. 10. Yes,
that was love ; it was not self-seeking men did that ; it was,
—may I be bold to say it, a man-seeking God who acted thus,
one who gave His son, and one who gave Himself. " God

is love ;" He proved Himself love ; but in that which wrought
out righteousness, and put away sin, and purged our con
sciences, and enabled us to enjoy His love, with the conscious
ness that sin is put away,—being judged in all its heinous-
ness. Does Paul differ from this ? No : "In whom (Christ)
we have redemption through his blood, the forgiveness of
sins," Eph. i. 7

. " God has set (Him) forth to be a pro
pitiation through faith in his blood Rom. iii. 25.
But it is useless to multiply the number of quotations.
It has been abundantly shown that He "gave himself a
ransom." According to the purpose of God, the Son became
a man ; not only to manifest God amongst men,—which He
surely did,—but to suffer as a victim, to bear our sins, to make
propitiation for sin, to put it away, and purge our conscience.
It pleased the Lord to bruise him. He offered Himself to
God, and entered into His presence for us according to the
power and efficacy of that blood which He shed upon the cross.
The Scripture is as plain as plain can be ; it is so, not in an
isolated sentence or two, but in multiplied passages in various
ways. It is treated as a fundamental doctrine, —nay, as vital .*
no forgiveness of sins without this offering. God, from
Adam's time had been pointing to it ; men's consciences had
taken it up every where ; in the Jewish system it was
elaborately developed, that its accomplishment in Christ
might be fully understood. And in the New Testament it

is explained both as a positive truth that our souls need, and
that God is glorified by; and as the meaning of all the
remarkable figures of the Old on the subject. Prophets
proclaim it ; Jesus announces it

,

saying, the Son of man was
come to give His life a ransom for many ; and in instituting
that which was to be so sweet and solemn a memorial of
Himself, he tells them that the cup was the New Covenant
in His blood shed for them, and for many, for the remission
of sins.
What have you done with this maintenance of Divine
righteousness, —this proof, above all else, of Divine love,—
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this subject of Divine testimony in the willing, yet ordained,
death of the Lamb of God t It is gone ; there is left us but
the act of self-seeking men putting Him to death, when
accomplishing His service ; and thus He suffered for us. I
must repeat, have you ever read the New Testament 1 Do
you believe it 1 What is your hope of forgiveness 1 Is it
through the blood of Jesus ? Do you believe in a propitiation
through faith in His blood ?
And allow me here to make a remark or two on Christ's
sufferings. The believer sees in the death of Christ the great
and solemn work of expiation for sin ; he sees Jesus drinking
the cup which the Father gave Him to drink. When Jesus
cries, " Why hast thou forsaken me 1" he can tell, with his
face between his hands, that it was because of our sins which
He bore on the tree, to glorify God in putting them away.
But this you do not admit ; this is not the meaning of Christ's
suffering. He fell a victim to man's wickedness, and " in
this way He suffered and died for us." The believer in the
atonement can at once understand His cry to God. He was
indeed drinking the cup of wrath from God, having been
made a curse, made sin for us. But you who do not attach
this meaning to Christ's death, what do you make of this cry t
His death in your way of putting it would be a far feebler
testimony than that of thousands of saints. They, dying
naturally, or burning in the flames, have poured out their
souls in triumph and in joy,—assured that God never would,
and finding He did not forsake them,—nay, gloriously
sustained in the hour of trial. Was Christ in your mind, in
an inferior state to them 1 He declared He was forsaken of
God. What testimony was this to God's love or to His faith
fulness ? How many have given a brighter one. If His
death was atonement, this cry gives it all its value : it declares
He did fully drink that cup, of which not one drop is left for
me. He suffered, was forsaken, that I might be full of joy,
—assured that I never shall be forsaken. But the state of
Christ in death, on your showing, has no sense ; nay, it has
a contrary sense. It was a declaration that He was not
sustained of God in going through the last act of faithfulness
in service. No ; there is no meaning in Scripture if Christ's
death be not really His offering Himself, and an offering for
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sin ; and so it was,—He bore our sins in His own body on
the tree. As the high priest confessed Israel's sins on the
scape goat, so has Jesus confessed ours as His own ; as the
blood of the other was sprinkled on the mercy-seat, so is
His a witness before God that sin is put away.
I have reserved one or two passages to the close, because
you quote them, " I will be merciful to their unrighteousness,
and their sins and their iniquities will I remember no more."
Your comment is

,
"Not, I will exact satisfaction." Allow

me to give you the Apostle's, for he also has commented on
this verse ;— " For by one offering he hath perfected for ever
them that are sanctified. Whereof the Holy Ghost also is a

witness to us ; * * * * * and their sins and iniquities
will I remember no more. Now where remission of these

is
,

there is no more offering for sin. Having therefore,
brethren, boldness to enter into the holiest by the blood of
Jesus," &c. Heb. x. 14— 19. Here the apostle connects this
blessed assurance with the offering of Christ. You tell us
that there cannot be this satisfaction for sin, for it would not
then be merciful.—" He cannot as such receive any compensa
tion for sin." Compensation is an inviduous word I should
very much object to ; but there is an efficacious offering
which puts it away, and Christ was for sin, ire/A aimprlas, that

is an offering for sin, one who stood as the victim laden with
the sins of another, of which he bore the judgment, and for
which He suffered; "for Christ hath once suffered for sins;"

1 Peter iii. 18. Were He only God's witness put to death
by wicked men, He would have suffered for righteousness, but
He has suffered for sins. Paul's reasoning on this passage
then, is exactly the opposite of yours. Would it not have
been well to have looked to it ? You say that that is impos
sible, which he declares to be what gives peace to the
conscience, and glory to God.

I turn to your second quotation: You deny the doctrine
of satisfaction for sins, which represents Christ as having
stood in our place, because it is said, that " God was in Christ
reconciling the world to himself, not imputing their trespasses
unto them," 2 Cor. v. 19. "We pray you in Christ's stead,
be ye reconciled to God." We have seen that Isaiah,—that

is
,

the Spirit of God,—tells us we had all gone astray, and
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the Lord has laid on Him the iniquity of us all. Now this
is standing in our place. " The chastisement of our peace
was upon him." This is the same truth. But let us
examine the text you produce. Have you quite finished the
passage 1 On what ground did the Apostle pray them to be
reconciled to God 1 What ground had he to take which
could assure them, that, in returning to God all would be
right 1 Was it that He was so merciful, He would not
impute sin to them, and therefore could not to Christ? Is
that his ground for beseeching sinners to be reconciled to God ?
It is yours. Far from it; he takes exactly the ground you
reject in the passage you quote, as an authority for so rejecting
it. " We pray you in Christ's stead, be ye reconciled to God.
For he hath made Him to be sin for us, who knew no sin ;
that we might be made the righteousness of God in him."
Forgive me if I say your quotations of Scripture astonish
me. Are these the passages you quote for proving that
Christ did not make atonement for sin on the cross ? On
one of which the Apostle remarks, that He offered His body
once for all, and perfected us for ever by that one offering for
sins ; and in the other, lays as the ground for His exhortation
to come to God, that Christ had been made sin for us.
Is it not plain to you that 2 Cor. v. 19, ("God was in
Christ reconciling the world to himself, not imputing their
trespasses unto them,") depicts Christ's work, when in the
world ? God was in Christ down here, not in judgment, but
reconciling the world, not imputing their trespasses. But
how was He received when He so came 1 Did the world
receive His overtures 1 No ; they rejected Him,—put Him
to a cruel death ; proved they hated both Him and His
Father. ' They were in sin, and showed their enmity against
God. What was to be done 1 His seeking them was useless.
Man cared not for, Him. His people did but cumber the
ground. How could men be brought to God 1 Christ is
made sin for them. Thus they can be entreated by others,
as His messengers, to be reconciled to God. This was done
by Christ in person, while He was here : but when made sin,
He had to undergo death ; hence raised and glorified, He
commits to others the ministry of reconciliation; and that
ministry is founded on the thing you reject. Those who have
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received it
,

entreat sinners to be reconciled to God, because
Christ has been made sin for us. Without that, how would
the sinners who had rejected and crucified Him venture to
return to God? But this sin had, through Christ's death,
become the occasion of the display of the greatest mercy,
linked with perfect righteousness.
You say, in another cf your "Leaves," that God was already
reconciled. It is hard to know what this means. I have
spoken of the term already. God was not already reconciled.
What had done it

, if it were so 1 He was acting in love to
reconcile man, in His own sovereign goodness in which He
gave Christ ; but there is such a thing as putting away sin
before Him who is of purer eyes than to behold it.
Further, you say ',

' Christ's death was to propitiate man."
What does this mean 1 Are you really serious ? Has God
to propitiate man ] Where it is said, He was a propitiation
for our sins, was it man was to be propitiated for our sins ?

No doubt the true love of God in this attracts man, by grace;
but that is not the meaning of propitiation. I propitiate an
offended superior, or render him propitious to me. Does
God do that to man 1 To whom, as the offended person, was
the blood always presented and offered 1 It is revealed to
man, that it has been presented to God, and accepted ; so
that we may come boldly to God through faith in it. But

it never was presented to man. Mark that ; God says,
" When / see the blood I will pass over." We are justified
freely by His blood. If Christ came to reconcile men to
God, (if that is the whole meaning of propitiation) that was
true when His blood was not shed. Why then is it attributed
to His blood ? Does propitiate mean to beseech men to
return to God 1 You know it does not. Where is propitia
tion used in this sense ? Have you a single passage ?

Propitiation is found three times in the New Testament.
In one it is IKacr-fipiov, that is mercy-seat, on which we know
the blood was sprinkled before God ; (i

t was His throne of
judgment, the footstool at least of it

,

where He sat between
the cherubim ;) to that, man might approach, because of the
satisfaction for iniquity which was offered. In the two others,
Christ " is the propitiation for our sins," 1 John ii. 2, a
passage which has no sense whatever, if it means to propitiate
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man. How is he to be propitiated for his sins 1 It is mere
nonsense so to talk. The other is, He " sent his Son to be
the propitiation for our sins," 1 John iv. 10. Here again
it is for our sins, showing the well-known Scriptural use of
the word, God sending His Son as an iXaa/iiu irepl t&v afiapri&v
ii/i&v, can by no possibility be referred to proj)itiating man.
Indeed it is entirely foreign to every thought of Scripture,—
to the use made of the blood,—Him to whom it was presented,
—and the whole order of ideas about propitiation. Moreover
the term is borrowed from the Old Testament, which had not
the idea of reconciling the people, not their wanting to be
reconciled; but is perfectly familiar 'with the thought of
propitiation ; the propitiatory being the very centre of their
religious service. It was the name of the covering of the
ark, on which the blood was placed before God, as it never
was before the people. They offered it through the priests
to God.
The verb is twice used in Greek, though otherwise trans
lated in English. " God be merciful to me, a sinner," (be
propitious)—was this propitiating man? Luke xviii. 13.
Again, (Heb. ii. 17) "To make reconciliation for the sins
of the people." Here again the expression " for the sins"
precludes such an idea : besides, it is spoken of here as the
work of the priest, " that he might be a merciful and faithful
high priest, if * * to make," <fcc. What had a priest to
do with propitiating the people ]—an idea, as I have said,
foreign to the whole subject. He carried in the blood within
the veil, or outside sprinkled it before God ; the Israelite
(where it was not common to all the people) having himself
brought the victim, to offer it to God. The idea in every
case is the opposite to what you say,—exactly opposite ; and
proves what you seek to deny.
You say " Atonement always means, in the Bible, making
two or more persons at one or agreed." Does it % It is used
once in the New Testament, where it really means " reconcilia
tion." We have received reconciliation with God through
our Lord Jesus Christ,—Rom. v. 10, 11, where the Apostle
speaks of our being justified by His blood, and then, saved
from wrath ; being thus also reconciled by Christ's death, and
then saved by His life,—hence joying in God through Jesus,
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by whom we have received the reconciliation, (raTaXXcryV;) that
is
,

were brought back to God in peace. Here,—while founded
on justification by blood, and very different, indeed, from
setting two persons at one, (for it is bringing back a guilty
sinner saved from wrath to God)—still, if you had merely
said it ought to have been translated "reconciliation," no one
could have complained ; but you say, " always means in the
Bible." One is tempted to believe,— to hope, almost,—you
have scarcely ever read the Bible. Is it indeed so ? The word
used in Hebrew is caphar; it is used ninety-eight times
in the Old Testament. One has no reference to this matter .:

of all the rest, perhaps one (though it has there much more
the sense of propitiate) might be alleged to have such a sense,
and that only by straining the expression ; that is Gen. xxxii.
20, "I will appease him with the present, * * and after
ward I will see his face, peradventure he will accept of me."
But making two persons agreed is never its sense ; and in a

vast number of the passages the attempt to introduce such a

meaning would make the grossest nonsense, because it is used
of in iniquities,—purging them away,—making atonement
for them. You will not produce one text in which caphar
means what you say it always does. It is not the meaning
of the word ; it means to cover. Hence it is used for pitching
the ark, i.e., covering it with pitch.
Again, I have proved your doctrine by Scripture, and I
find you have left out that on which the whole relationship
of God with Israel was based ' secondly, that which in the
New Testament is elaborately applied to Christ, which the
Lord applies unto Himself, and one Apostle after another
apply to Him. I find that your doctrine totally denies this
fundamental truth ;—and, thirdly, that in quoting the one
or two passages of Scripture you do, you again omit the
context, or some part of the passage, which, if it were
admitted, makes the passage mean just the contrary of what
you quote it for.
You deny a doctrine which is most certainly one of the
most prominent and important ones in the whole Bible, and
perhaps the most insisted on in it ; and that both in the
Old and New Testament.
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And now, my beloved Reader, let me add, that this matter
is not a question of the justness of Mr. Ham's reasoning
merely, but of your's and my salvation. You are a sinner, —
I am a sinner. We are defiled by sin, we are guilty ; for we
have sinned against God, and against a God of love. Now
sin must be put away, and we must be cleansed, if we are to
dwell with a holy God, who is of purer eyes than to behold
iniquity, and cannot look at sin.
He may look on us in compassion, sinners as we are ; but
He cannot allow uncleanness to abide in His presence, and
you (unless you are already washed in the blood of the Lamb)
are unclean ;—you know you are. You are guilty, you know
you are. You would not like to hazard your salvation upon
the judgment God ought to form of you. I know well our
proud rebellious hearts may rise up against God, and reason
against Him ; but your conscience knows you have sinned
against Him, and that if He be a holy God, He cannot nor
ought not, to allow of sin, and let it into His presence. Yet
there alone you can be really happy ; and there, whether you
will or not, you must come. It is not your reasonings about
it which will prevent it. When there,—reasonings will
cease, your, conscience will speak, as Adam's did when He
sought to hide himself in the trees of the garden, and louder
too; he had broken God's commandmennt, but he had not
yet despised God's goodness and grace to a sinner. May you
be kept by grace from doing so.
Now I have no desire to weaken —God forbid—your
thought, that God is love. It is my only hope, for I also
am a poor sinner ; my only hope is in God's free and perfect
love. But then, that you may enjoy that love, you must
have your sin put away ; you must be cleansed. You could
not be happy in God's presence were it not put away ; you
could not, if your conscience always told you—I am unclean
in the presence of this holy God, and He sees it. Would
your child be happy with you if he had a bad conscience, be
you ever so loving a father ? Would it be true love if you
were to allow him in the evil, and pass it over as no matter ?
Now God tells us this plainly, in order to act upon our
consciences ; He tells us He is light, and that darkness can
have no communion with Him; that nothing defiled can
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enter into the heavenly Jerusalem, as it is called. He warns
us, that the wrath of God is revealed from heaven against all
ungodliness and unrighteousness of men, who hold the truth
in unrighteousness. He says there is oppression and wrong,
but encourages the Christian to the patience which Christ
Himself showed. And how? By the solemn word, "Vengeance
is mine, I will repay, saith the Lord," Horn. xii. 19. He is
a righteous Judge, as well as a God of Love. He takes
notice of good and evil, and hence necessarily judges. Yet
we are sinners, and as regards such, what can righteousness
do ? But He is love. Does His love destroy His judgment
against sin,— does it put an end to His righteousness? No,
that would not be grace and love, but indifference to evil ;
and it would lead our hearts, alas ! to be indifferent to it too.
Why should not we be, if God were 1 But it would be a real
curse to us, and He would not be really the true and holy God.
How then, if He be righteous, and judges sin, can He
exercise love to us in all its fulness—towards us who are
sinners ? Now here it is

,

the death and atonement of Christ
come in. The blessed Lord willingly undertook this task to
glorify God perfectly, and prove infinite love to us : and yet
maintain God's perfect righteousness. He bore our sins,—
was made sin for us. He drank the bitter cup of wrath and
judgment, which our sins had filled. He gave Himself for us,
and was bruised for our iniquities, and wounded for our
transgressions. Was not this love ? Oh reader, was it not ?
Yet there God's righteous judgment against sin was fully
maintained, so that what I see there was not the least allow
ance of it. What could show it like the death of the Son of
God, when He was made sin for us ? Could lie not be spared !

How then can any, persevering in rejecting mercy through.
Him ? Was it possible this cup could pass unless He drank

it 1 It could not. For whom then shall it pass, if not drunk
by Him?
And see how the notion of mere dying under the hands of
wicked men, destroys all the glory of the cross. I read,
Christ gave Himself, offered up Himself. Here I find the
holy perfectness of His own soul in a way that nothing else
shows. What love ? What devotedness ! What giving
Himself up to the Father's glory ! " No man taketh it from
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me," says He, "but I lay it down of myself;" John x. 18.
" The prince of this world cometh, and hath nothing in me ;
but that the world may know that I love the Father, and as
the Father hath given me commandment, even so I do ;"
John xiv. 30, 31. You will say,—How could this glorify
the Father, to give Himself up to a cruel death and wrath ?
Because of your sins. They made it necessary. If love was
to be shown to you, it must be in this way ; God's holiness
must be maintained ; the impossibility of allowing sin. You

(i
f indeed through grace you believe) are not to be taken

away from before Him, because of your sins and defilement.
Instead of that,—as they could not be allowed,—tour sins
were taken away, that you might be in peace before Him,
and know this God of love. "God commendeth His love
towards us, in that, while we were yet sinners, Christ died
for us ;" Rom. v. 8.

And see how the cross glorifies God in every thing, if I

look at it as a sacrifice for sin, as Christ giving Himself up,
that God may be fully glorified. And how glorious Christ
Himself is there, by His doing it : for remember, if it were
indeed a bitter cup, yet Christ never was so glorified as there.
Never was His glorious perfection so shown out ; so that,
though it may seem a hard task to impose upon Him, yet it

really was, as to His work, His greatest glory ; as He says,
" Now is the Son of Man glorified, and God is glorified in
him;" John xiii. 31. For it was a glorious thing to Him
who accomplished it

,

that, so to speak, God should be debtor
for His glory to Him, who thus gave Himself. For indeed

it was a common counsel between the Father and the Son.

.

God's will was He should come, and His will was to come ;

" Lo, I come, to do thy will Heb. x. 9.

But see how He was glorified in it. Is God righteous in
judgment against sin ? The cross has fully shown it forth.
Is God perfect love to the poor sinner? The cross has shown

it forth. Did the majesty of God require that it should be
vindicated against rebellious sin ? The cross has done it ;

yet the sinner is spared. Is God truth, and has said that
death should follow sin, the devil saying, as he yet does, it

should not 1 Where such a witness that it must, as when
the blessed Son of God died as man on the cross ? Yet He has
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obtained for us life by it
,

beyond all the power of death and
judgment. Were our sins pressing upon us, so that we did
not dare look up ! They are gone,— I can see God in the
right, without fear ; He has nothing to impute to me ; He
has proved His love, and I can enjoy His love. And just
where man showed his hatred to God in slaying His Son,
God has shown His love to man in giving Him to put away
the sin shown in slaying Him. Where was obedience shown
as on the cross ? He was " obedient unto death, even the
death of the cross;" Phil. ii. 8. Where love to us? Where
the desire to glorify His Father i Thus the Son of Man was
glorified, and God, in every part of His nature, glorified in
Him. His love,—His righteousness, —His truth,—His
majesty, —all displayed.
And what is the consequence ? The power and fear of
death is gone to the believer. It is but the entrance into
paradise for him. The sins that he feared, as bringing
judgment, are taken away and blotted out. He knows God
loves him,—so loves him, that He has not spared His own
Son to save him ; he knows that He has nothing to impute
to him, for Chriat has borne all. God is righteous and just
to forgive him his sins. .
And yet, is sin a light thing for one who has this perfect
peace with the God of love ? It has cost the death of the Son
of God. True it ie put away ; he is justified ; he has perfect
peace with God. But how? By that which makes sin the
most frightful thing to his soul that possibly could be, and
knits his heart to Jesus, who was willing to suffer thus to
put it away.
Whether we think of God's glory, or Christ's glory, or the
practical effect on our hearts,— it is Christ's cross, as being a
real sacrifice for sin, that is really efficacious. It glorifies God,
infinitely honours Christ, and perfectly blesses man ; telling
him he is the object of God's infinite love, and yet maintaining
righteousness in his heart. Jesus was God manifest in the
flesh ; and, as to His Person, supremely glorious in dignity.
This indeed enabled Him to do such a work ; but never as
to His work and service was He so glorious as He was upon
the cross. I speak to you feably, beloved reader,—but is it
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not the truth 1 Words, as Paul says, of truth and soberness.
And this thing was not done in a corner.
And now, mark too the blessed efficacy of it for me, a
poor sinner. There stood sin, death, judgment, just wrath,
in my way. My conscience told me it was so, and God's
word plainly declares it. Satan's power bound it down, so
to speak, upon my soul ; while his temptations encouraged
me to go on in what led to it. God's law even did but make
the matter worse for me, if I pretended to meddle with it ;
for its holiness condemned my transgressions. And now for
him that believes, all is taken out of the way. Sin gone ;
death gone, as the terrible thing I awaited, —Christ has turned
it into a gain,—I shall be with Christ. Judgment—Christ
has borne it. Wrath, there is none for me,—I am assured
of perfect love. Christ, in making me partaker of the
efficacy of His death, has set me beyond all these things in
the light, as God is in the light ; having loved me, and
washed me from my sins in His own blood, and made me a
king and priest to God and His Father. In rising, He has
shown me this new place into which He has brought me,
though as yet, of course, I have it only by faith, and participa
tion in that life, in the power of which He has risen. Yes,
dear reader, the believer is saved,—he has eternal life,—he
is justified ; he waits no doubt to be glorified ; but he knows
Him who has obtained it all for him, and that He is able to
keep that which he has committed unto Him until that day.
There is a judgment,— terrible it will be to them that have
despised mercy and rejected the Saviour,—but to those who,
as poor sinners, have submitted to God's righteousness,
believing in His love, Christ " will appear the second time
without sin, unto salvation" Heb. ix. 23 ;—that is

,

having
quite put sin away for them the first time, He will come
the second time without having anything to say to it

,

as to

them,—for their full possession of the glorious result. As He
said Himself, " I go to prepare a place for you, and if 1 go
and prepare a place for you, I will come again and receive
you to myself, that where I am, there ye may be also ;"

John xiv. 2, 3. That is a judgment,— if such you will call

it
,—which shall be the everlasting and infinite joy of them
that share in it.
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Weigh that passage I quoted just now. Christ has appeared
" once in the end of the world * * to put away sin by the
sacrifice of himself; and as it is appointed unto men once
to die, and after that the judgment,"—there is the natural
portion of the sinner,—"so Christ was once offered to bear
the sins of many, and unto them that look for Mm shall he
appear the second time without sin unto salvation;" Heb. ix.
26, 28. The first time He came, He bore the sins; the second.
He comes apart from that, for the full salvation of them that
look for Him.
Header ! Are you prepared to give up all this, for the
notion that He fell a victim to self-seeking men, who put
Him to a violent death ? Did He not offer Himself up as a
sacrifice to put away sin ? Did not the Lord bruise Him 2
Did He Dot say, " My God ! my God ; why hast thou forsaken
me?" Matt, xxvii. 46. Does not your soul need to have sin
put away ? Is not the love of God shown in the way you
need it

,

by Christ's being thus given ? Has He not glorified
God in it ? Has He not been glorified in, and by it

,—bitter
as it was ? Is it not peace to know He has done it

,

and put
away sin for us by it ? Does not the word so present it to
us? The Lord give you to believe it in truth. It has given
me peace,-—perfect yet increasing peace,—while He has all
the glory ; and I know God is love, who has purged my
conscience from sin. May you, dear reader, be enabled so to
know it

,

and with as much joy. If you do, you know what

I say is true. May the grace of God make Him, who has
wrought it for us, more precious to us both. It is a blessing
and a joy to think, we shall have an eternity in which to
praise Him for it.
Even if I think of the way good and evil was brought out
by it

,—there is nothing like the cross. Everything moral

is there brought to a glorious centre, from which it flows
down on every poor believing heart, in the proof that evil
has been met and put away, and that good has triumphed.
Where has death been shown in its terrible power, as in the
cross? Where has sin in its awful character and effects?
Where do I see man's hatred against goodness itself, and the
Son of God healing sin before God, yet where was eternal
life obtained for us. such as death can never touch ? Where
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were goodness and love displayed as there? "Where were
righteousness and obedience accomplished, in spite of all ?
Where was sin brought so immediately under God's eye, and
punished, as there,—yet where was it put away, and His
perfect delight in absolute obedience at all cost, so drawn out ?
Where was. the bowing in weakness under death shown, as
in Him whose soul was melted like wax in the midst of His
bowels ; yet where the Divine strength which carried through
all, that weakness, death, man's hatred, Satan's power, and
God's wrath could accumulate on His head, who drank that
bitter cup ? All this is told us in Scripture. " He was
crucified through weakness ;" 2 Cor. xiii. 4. " This is your
hour and the power of darkness," saith the Lord; Luke
xxii. 53. " My soul is exceeding sorrowful, even unto
death;" Matt. xxvi. 38. "My. God! my God! why hast
thou forsaken me ? " Matt, xxvii. 46.
In a word—would I know what sin is, I look there ;—
righteousness, I look there ; hatred without a cause, I look
there ;—love without bounds, I look there ;—judgment and
condemnation of sin, I look there ;—deliverance and peace,

I look there ;—Divine wrath against evil, I look there ;—
perfect Divine favour and delight in what infinitely glorified
God, I look there. Weakness and death, though willingly
bowing under it

, it is there ;—strength, Divine strength,
which has met and removed evil, it is there;—peace, and
wrath, it is there also. The world under Satan's power rising
up, to get finally rid of a God of love ; and God, by this
very act, working deliverance and making peace by the blood
of His own Son. As it is said, " Through death he might
destroy him that had the power of death, that is the devil ;

and deliver them who through fear of death were all their
lifetime subject to bondage," Heb. ii. 14, 15. As I have
said,—good and evil, in all their extent and forms, met there,
for the triumph of love in once suffering the evil, that good
may have its full force.
Do you ask, reader, why then are we in such a world still?

I will tell you. Scripture tells us, God in grace is still
leading souls to profit by, and enjoy this. It is a world of
misery, and sorrow, and oppression. Did God interfere to
change it
,

He must come in judgment, and close the time
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mercy ; and that He does not do, while yet any have ears to
hear. He allows therefore the evil, which He will judge, to
go on meanwhile. And we, though we may thus have to
suffer awhile in the world, ought in this sense to rejoice, that
it is yet allowed ; because it is still a time of mercy extended
to others. The end will be everlasting joy in a much better
world. Christ is gone to prepare a place for us, and Ho will
come again and take us to Himself, that where He is

,

there
we may be also. Thus Peter says,

' " The Lord is not slack
concerning Ins promise, as some men count slackness, but is

long-suffering to us-ward, not willing that any should perish,
but that all should come to repentance ;" 2 Pet. iii 9.

Finally, my reader, you may not have, in peace of soul,
been able to contemplate all the glory of the cross. You
have a blessed portion yet before you ; but remember, it is

presented to you, just as you are, for your need, in all the
grace of it towards a poor sinner. It meets you in your sins,
if it infinitely glorifies God. A Jesus dying on the cross for
the vilest, meets the wants and the burdens of the vilest,—
comes home (through grace) to his heart. If his sins are a
burden to him, he may see Christ bearing them, that he may
be free and have peace. " God so loved the world, that he
gave his only begotten Son, that whosoever believeth in him
should not perish, but have everlasting life," John iii. 16.
" And by him, all that believe are justified from all things,"
Acts xiii. 39. Were his " sins as scarlet, they shall be as
white as snow," Isaiah i. 18. If you are heavy laden, come
to Him who came in love to give you rest, and has died in
love for you.
The Lord's peace be with you, dear reader ; be with you,
whoever you may be. May you be washed in that blood
which cleanses from all sin, and the Lord will preserve you
for His heavenly kingdom.

Your affectionate Servant in Christ,
J. K D.

It. L. At.lax, Printer and Publisher, 15 Paternoster Row, London ; and

C 75 Satichiehall Street, Glasgow.



THE IMMORTALITY OF THE SOUL.

There is nothing new under the sun. The Jewish Mystics
and Cabalists and the Gnostics of the second and third
centuries (against which last Paul warns us, and who, though
beginning earlier were then fully developed), held the doctrine
of the non-immortality of the soul and its end, just as heretics
on these points do now.
. They were divided even into the same two classes as now ;
that is

,

some held that the soul died with the body, others
that it would be cast into the fire afterwards on being judged,
and then consumed. Not only so, but they founded their
teaching on the same reasonings as to »m—nephesh ; ipvxi')—
psuche; m—chaia ; and rrn— ruach, &c.
It may be well therefore, after shewing the facts to be so,
to examine the various words and ascertain their use in
scripture, as well as that of some others sought to be employed
to the same end.
The doctrine of Jewish Rabbis was not, as is evident, that
of Jesus Christ being eternal life, or they would not have
been Jewish Rabbis. But wherever they found it

,

basing it
on the merit of works and keeping the law, as we may suppose,
they taught that the higher spiritual life was a distinct thing
from the animal life, and received at a distinct time. Their
system is not uniform ; more scriptural, but in many parts
the same as our modern doctors, and the Gnostics com
pletely so.
The records of Jewish mysticism are comparatively of late
date, but they record early opinions, many of which are
found in early christian fathers, such as Origen. Jerome, and
others, and in Philo and even Josephus. The Gnostics
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formed their systems in the same countries, Syria, and
particularly Alexandria, the great seat of all these opinions.
My impression is that all these views came from the East.
But I have not used research enough to verify this, nor is it
necessary for the reader.
My object is to meet from scripture the assertions of ancient
and modem error. In the present case by enquiry into the
use of words.
The Jewish doctors distinguished three souls : the »sj—
nephesh; the rrn—ruach; and the now—neshama. The nephesh
they held, as our moderns also tell us, to be the animal soul,
the soul by which the body lives ; nn—ruach is the spirit
suited to the middle world; now —neshama that suited to the
upper, and in which was the image of and union with God.
Thus in the book Sohar* we have : " Let a man sanctify
himself and they shall sanctify him more, and when a man
is sanctified with the holiness of his Lord, he is then clothed
with a holy mind, which is the inheritance of the holy one,
and then he becomes heir of all things, and such are called
the sons of the holy blessed God, as is written in Deuteronomy
xiv. 1, £Ye are the sons of Jehovah your God.'" This
doctrine of the three souls or parts of man pervades the
Sohar. Nephesh, the animal soul, is annexed to the body ;
the spirit to the soul, ruach to nephesh; and mind, the
neshama or superior spirit, to the ruach. Some of them held
that, if the child at least behaved well, having only the
nephesh, he got the ruach at thirteen years and a day old, and
the neshama at twenty or twenty-one : otherwise not. Some
held there are those who never had any soul but the nephesh ;
others, that and the ruach ; and others, again, the neshama
also—and these would be with God. If they had only the
nephesh, it remained in the grave with the body—ended
with it.
There was another system, which Origen applied even to
Christ, that the higher soul could not come into this' world
without taking a secondary soul, and so, consequently, the
body, f Indeed, according to him, they are born here
* I make use of Gfrorer in all the Jewish part of my subject, the only
one I can at this moment refer to.
+ He held this, which the Alexandrian fathers considered to be the
fall, (not, of course, in the case of Christ) from Philo and the Alexan
drian Jews. It was also Platonism.
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according to their conduct in a previous existence. Josephus
says the Pharisees held the metempsychosis, or transmigra
tion of souls. It would seem that this trinity of the soul
was some way connected with their speculations about the
Godhead, the Memra Shekinah, and a tissue of irreverent
absurdities, which I need not enter into here.
In all ancient mythology and tradition, heathen and
Jewish, will be found the craving of the human mind after
truths which revelation gives us in their perfection.
Infidels have consequently alleged that these truths were
borrowed from the traditions, than which nothing can be
more false. They were the source of Arianism and Gnosti
cism, TJniversalism and Annihilationism. Thus Rationalists
tell us that the doctrine of the A070S— logos, or Word, was
derived from the Alexandrian or even Palestinian Jews.
These had their Memra, those their A6yos; and Philo speaks
largely of it

,

and makes the visible world itself an expression,
so to speak, of the \6yos, a living expression of it. But
mark the real bearing of this. The reason was, that the

supreme God could not by any possibility be in connection
with matter. The mystic Rabbins held God for a kind of
non-existence, because there was no such connection with
what we hold to exist.* Hence there was a secondary God,
the A6yos, or "Word, which partook of His nature but was
not the Supreme, and He then revealed Himself and was in
communication with the creature. Yet in general, matter
(6X1;—hule), was a thing evil in itself, a bond to the soul, and
eternal too.
Now Christianity teaches the exact contrary of this
doctrine of the A6yos— Word. The A6yos is God— created
everything ; and the very essence of Christianity is the
immediate personal connection, in incarnation, between God
and the creature—God and man in one person. All the
fulness of the Godhead dwelt in Him bodily. (1 Col. ii. 9.)

* All this is wonderfully like Brahminism, modified by going AVest,
and was connected with theories of male and female being the moment
anything was to exist ; which was equally Brahminical. But this is not
the place to pursue this. The Brahmins were really more philosophical.
But they and the Buddhists held nirwana, entering into non-existence,
as supreme bliss, or, as same would say, into. the abstract Deity, who
never feels nor thinks ; which, to me, is tantamount. All the rest is maia,
or illusion.
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" The Word was made flesh, and dwelt among us," (John i. 14.)
That Word which, in the beginning, was, when all began.
(John i. 1.) In eternity He wfts God, and personally too
with God. By Him was everything made, and the Father
dwelt in Him and He was in the Father. We " know
him that is true, and we are in him that is true, even in his
son Jesus Christ. This is the true God and eternal life."

(1 John v. 20.)
One of the striking facts of the First Epistle of John is,
that it is impossible to separate Christ and God. It is one
Person, one Being. Thus, " A.nd now, little children, abide
in him, that when he shall appear we may have confidence,
and not be ashamed before him at his coming." (Chap. ii. 28.)
Whose coming ? Clearly Christ's. Continue : " If ye know-
that he is righteous, ye know that- every one that doeth-
righteousness is born of him." (v

.

29). Of whom] Of
God; and so it follows, "Behold, what manner of love the
Father hath bestowed upon us that we should be called the
sons of God .... Beloved, now are we the sons of God." (c.
iii. 1, 2)

. Here, clearly, the Person or Being of whom he
speaks is God. But continue : " Beloved, now are we the
sons of God, and it doth not yet appear what we shall be,
but we know that when he shall appear, we shall be like
him." Here it is again Christ; for it is

, "Christ our life
shall appear." And " He was manifested to take away our
sins," continues John himself. That is

,

the apostle, the

Spirit of God, does take up, and in a great measure antici-
patively, the question of the A670S, and gives us the exact
opposite to the Platonic and Alexandrian doctrines —the
full divine truth, in answer to all the wanderings and specu
lations, which the cravings of need and the glimmerings of
tradition had led men's hearts to suggest to themselves and
systematize.
The other form these speculations took was wilder, if not
worse. There was a irXi)pup.a —plerdma, a fulness, of God
head, which, in spiritual abstractions, of which depth, man,
church, wisdom, and other scriptural subjects formed part
in male and female characters : an idea which entered i*to
all Brahminical, Babbinical, Egyptian, and Gnostic theology,
the Egyptian being nearest to the Rabbinical. The -n-Xiipup.^
was limited by Spos—oros, boundary. The ir\-npup.a. was
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within; outside was I1\tj, or matter. The male and female of
each pair were called vvplytes —suzugies, or yoked pairs.
2o0£a—sophia, wisdom, one of the lower members of the
ir\fyw/ia,u wanted to unite herself with, penetrate into by
research, p&dos—bathos, depth, the first origin of the whole
xX?}pw/ia. She got outside the limit, (upos) and hence this
world, a mixture of matter and spirit. Christ, a new mem
ber of the TrX-tipufxa, came out to disengage what was spiritual
from what wan material, and bring it back within the limit,
or Spos. This branched out into a thousand forms and specu
lations, useless to follow here. It connected itself with
Manicheism in Persia, and reached on to the Bulgarians and
Albigenses in France and Italy. But for a long time it was a
great plague for the Church. They forbade to marry; com
manded to abstain from meats. Christ had no real body; (there
was no atonement, could not be, if He was not a man) ; absti
nence and disengaging spirit from matter— that was really
saving. This also the Spirit anticipated. The Apostle
John carefully tells us that confessing Jesus Christ come in
flesh was essential to Christianity, that the Word was made
flesh, that they had touched Him with their hands : and
Paul, that all the fulness (irXi}pu,i4a) was pleased to dwell in
Him ; that He was not an altiv, aidn, as they were called,
but that all the irX-qpup.a., fulness, of the Godhead dwelt in
Him bodily; that every creature of God is good and to be
received with thanksgiving—marriage honourable in all.

It may be asked why I refer to all this. First, the
divine perfection of scripture is interesting It anticipated
and met all the wandering speculations of the human mind.
But there is another reason. The doctrines of the soul's
mortality and of annihilation have their origin in these
speculations —were the doctrines of the Rabbis and Gnostics,
of whom we have been speaking, and are met by the scrip
tures also. Some of the Rabbis, holding a little more to
scripture, were not so far gone in their speculations as their
fellow doctors and modern Annihilationists. They held
that it was by the communication of the now—neshania,
the highest kind of life, that man became a living soul ; but
that if he was not faithful, denied this life, he lost it.
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I shall now give the passages from Rabbis and Gnostics
which confirm what I have just said. First, the general
idea from the Rabbins. Rabbi Abr. Seba says, " God has
created three parts [souls] of men, the nephesh, the ruach,
the neshatna." In another mystic book, "Three forms of
souls are in men: the first, the neshama, the intelligent
soul ; the second, the ruach, the speaking soul ; the third,
the nephesh, the animal soul, which always lusts." There
are other passages to which I have already alluded, but
these will suffice to give the idea. The doctrine was, as I
have already remarked, largely developed in the mystic
Jewish writers. There were rewards suited to each. The
Gnostics added their notions as to the evil of matter. The
fleshly (oapKiKds—sarkikos ) connected itself with the soul life
(^uX"<ta

—psuchikos); translated "natural man" in scripture,
and "flesh." For scripture, as I have said, meets all these
questions, and gives the divine answer to them. Truth is
one, but it meets consequently all error—all that is not
truth. The simple soul has only need of the truth itself—
thank God. But there is in it what meets gainsayers. So
we read in Jude, " sensual (ipvx<i«>l—psuchikoi,) having not
the Spirit." The Gnostics treated the question according to
their views of matter, using scripture of course. Man was
v\ik6s—hulikos, material; uXi/c—hulik, from flXij—hide, matter;
Xo'iKit—rchoikos, from x6os—clwos. (1 Cor. xv. 47.)

" The
first man," translated " earthy," literally " of dust," from
Genesis ii. 7

;

iii. 19. Then fuxiKii—psuchikos, "having a
soul, and irvevnaTiKos—jmeumatikos, "spiritual." But all this
with them was man as man ; for they held, as Origen and
Grecian philosophers, that the spirit or neshatna, being
from the upper world, could not be connected with matter
without taking the cover, or embodiment of a soul— a ruach,
to speak with the Rabbins. This took then, a nephesh, or
animal soul and body. If this last soul (here was their
religion) was not spiritually married to that above it

, it

remained a mere beast's or animal life, and died. The
mystic Rabbis and Gnostics were exactly on the same
ground here as modern deniers of immortality.

My reader will now see why I have referred to all these
views. We are now exactly on the ground of modern
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Annihilationists, and, as will be seen, of both, classes of
them; for they differed then as now. The mystic Rabbis
say men who have only nephesh, die simply. The nephesh
goes down and remains in the grave. If it got united to
the ruach, then it did not. " There is a garment," they
said, " which subsists and which does not subsist, is seen
and is not seen; with this the psuche (animal soul, or
nephesh) is clothed." But the nephesh was not for them
immortal, and where this only was there, the life of the
soul was in the blood, and as an infidel would draw from
Ecclesiastes, "That which befalleth the sons of men befalleth
beasts; even one thing befalleth them. As the one dieth,
so dieth the other; yea, they all have one breath. So that
a man hath no pre-eminence over a beast; for all is vanity.
All go unto one place, all are of the dust, and all turn to
dust again." (c

. iii. 19). That is
,

indeed, all that is seen
" under the sun," as to " the life of our vanity."
The Positivists, as one class of infidels are called, go no
farther. They have not the sense to add with the Preacher,
" Who knoweth the spirit of man ? it goeth up on high ;

and the spirit of the beast 5 it goeth downward to the earth."

(c
. iii. 21). So one modern class believe death i
s simple

death—ceasing to exist. If a man has not received the
divine life, the neshama, his nephesh dies with his body like a
beast. They have answered the "Who knoweth?" of the
Preacher—have taken, as the Positivists, the ignorance they
are in, as a proof that there is nothing beyond it.
The beast ceases to exist, and so does the man ; nephesh

is all one has, nephesh is all the other has, both go to dust
alike. They lie in the hell like sheep : death gnaws upon
them. The mystic Rabbis are found again and the ancient
Gnostics. The nephesh has not put on the fySv/ia acp8dgfftas —
enduma aphtharsias ; the garment of incorruptibility and
immortality. It has gone down under death, and there it

lies. So in the Clementinse, iii. 20 (early Gnostic writings
pretending to be Clement's,) on Genesis ii. 7, he attributes
to the breath of God, QcoD noi]— Tlieou pnoe, as an indescrib
able clothing of the ^\<xh—psuche, its being able to be
immortal.
But I shall be told that all do not hold this. They
believe in resurrection, judgment, punishment, and then
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destruction, or, if preferred, as one of their teachers once put

it
, " the soul will lose its personality and individuality and

pass off into its elements ; for nothing is ever annihilated."
It is true there are the two classes, and so there were then.
Here the Clementina;, iii. 6 : " Those who have not repented
will come to an end (t6 t4\os ?{oi/n— to telos hexousi), by the
punishment (icoXdo-ews, —kolaseos,) the word in Matt. xxv. of
fire. They will be put out (extinguished), becoming extinct
by eternal fire: "irvpl aluvitp aptadevres &ir<xrpc<j07i!7oi'Ttu ''' puri
aionio sbesthentes aprosbesthesontai. Here is exactly the
other class of modem Annihilationists, the intellectual and
theological children of the mystic Rabbis, and the Gnostics
of the early ages, the object of special warning on the part
of the Spirit of God in the apostles Paul and John, as the
special power of evil in these days.
If we examine scripture, we shall see it furnishes the
simple truth, and, at the same time, by its statements of it,
meets all these human wanderings. It speaks of nephesh
and ruach and neshama, but it speaks in a way which in a
few sentences, sets aside all the speculations of men. In the
leading text on the subject, the revelation of God on the
subject we read, God formed man (as a potter, "ix< yizer)
from the dust of the ground, and blew into his nostrils a

breath of life (a D"n nam—nishmath chaiim,) and man became

a living soul (rpn —nephesh chaici). Here we find that it

was by God's breathing this highest power of life from Him
self, that man became a living soul. He had formed his
body before as He saw good, and it was by the communica
tion of life from Himself that He animated the form He had
made. The animals had issued by His will from the earth.
He had said, " Let the earth bring forth the living creature
after his kind ; a nephesh chaia came forth (!«', yozu), and

it was so." Not so with man. God consults solemnly as to
His creation, and resolves to make man in His image, after
His likeness. So God created man in His image, and gave
him dominion, and God blessed him, and God said to him,
and gave him to know his place, his food, the beasts' food.
He was the vessel of divine communications, as of the
divine breath of life, and the object of divine counsels. He
was to have a help-meet for him, as an intelligent and
affectionate and devout creature. God made a paradise, a
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dwelling for him, and for none else, gave him His easy and
pleasant service, putting him into the garden.
But more than this, He put him into conscious rela
tionship with Himself as son of God, and put him
under responsibility, giving him a law not to eat of the
tree of the knowledge of good and evil. That would
bring death in. The sea monsters were made to multiply
themselves, beasts created after their hind ; and we know
they multiply ; and it is enough. But not only God formed
the human form, and animated it from Himself, of which
there is no hint as to beasts, but He formed (builded) the
woman too, by a mysterious process, which gave her a simple
and the closest tie to the man—builded her, as the word is

,

Himself, and, when He had, He presented her Himself to-
Adam.
Man is said to be of the race— the offspring— of God; (Acts
xvii. 28), and Adam is called son of God. (Luke iii. 38)." In him we live, and move, and have our being," (Acts xvii.
28) and, though fallen, are still recognised as made after the-
image of God. (James iii. 9.) So God, though He found
him lost, could come down and walk in paradise and have
intercourse with Adam. And it is the more important to-
recognize that he was fallen, because it gives the distinct and
definite witness, that, though death had come in, man was
still the responsible being he was before, having to say to God
in a double way—the exercise of present government in the
earth, and exclusion from God's place of blessing and His
presence.
The case of Cain shews us the same thing, the responsibility
and its results being distinctly stated : "If thou doest well,
shalt thou not be accepted ? and if thou doest not well, sin
(or a sin-offering, which I doubt not is the sense) lieth at the
door." (Gen. iv. 7.) Man's relationship, and responsible
relationship with God is thus clearly placed before us. The
whole history of scripture up to his rejection of Christ is the
development of it. Sin, from the entrance of lust up to
hatred of God, is as fully, as sadty, brought out. He had
a soul capable of affections towards God ; for it was found
that the mind of the flesh was enmity against God. This,
mark, was the unregenerate man, the man with only a

psuche, a nephesh chaia, if they will have it so. He, God's.
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offspring, Lad a soul capable of feelings towards God in this
relationship. Alas ! enmity was his state.
But I am told that Hebrew will tell us wonders, and I
have only to make some square Chaldaic letters and immor
tality disappears. Let us follow the scripture use of these
Hebrew words. Now I think it will be found that neshama
is the act of respiration, or breathing— if from God, in the
power of the life in Him—but breathing. Jiuach, spirit
(but used for the Spirit of God, a wind, or other spirit, the
spirit of man, or even of beast, in Ecclesiastes,) is that by
which man or beast breathes, the life which expresses itself
in breathing. Hence, in the flood, all wherein was the
nishmath ruach chaiim, the breath of the spirit of life, died,
man or beast, all whose present life was sustained by breath
ing. Nephesh chaia is the actual result in a living individual.
The man or beast doing this is a nephesh chaia, a living
soul, any living animal, man or beast. And nephesh so fully
gives the idea of what is individual (seen and known, moving
about, represented to us by bodily presence) that it is used
for a dead body, because the same once living form is there.
An Israelite was not to profane himself by a dead body
(nepJiesh), rightly so translated, but there is no neslmma or
ruach. So we should call dead relatives by their names and
shew their corpses as themselves, though we well know there
is no life in them. It is called nc wa:—nephesh mecth ; a dead
body, or simply tra:—nephesh. Priests were not to profane
themselves by it unless for their nearest of kin.
But the scripture rejects the thought of the soul's not
living distinct from the body, where it uses nephesh properly
for the soul of a man, as it does (see 1 Kings xvii. 21, 22),
where Elijah prays that the child's soul may return to him
again, and the Lord heard him and it returned. On the
contrary, but proving the same point, Paul says of Eutychus,
" his soul is in him," (Acts xx.)
What the Creation therefore affords us, is the most careful
elaborate distinction between man and other animals : they,
by God's will, springing up out of the earth to live by
breathing, and being nepltesh chaia, a living individual being,
with a body having breath, neshama, and a ruach, a life
which lived by breathing; man having all this too, as every
one on the face of the earth knows, without knowing Hebrew
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at all. But it teaches us that man got to be such on the
earth in a totally different way from other living animals,
namely, by God's breathing from Himself into him, when
He had formed his body of the dust, a breath of life, and
thus he became a living soul. Hence he was the offspring
{yivos
—genos, offspring, race, kind, generation, is the only true

meaning of this word, and it is so used in Acts xvii.) of God,
lived and moved and had his being in Him and was in
responsible relationship with Him, intelligently subject to a
law, and alas! not only disobedient, but capable of hating
God, of such an apprehension of Him as ought to have
drawn out love, but from his moral state brought out hatred.
Capable of receiving communications from God as in nature
and place in relationship with Him; and that he has, in
fact, received these communications, and God has dealt with
him as acceptable, if good ; or if sinful, , the object of a
provided sin-offering, when in that natural state, no question
of the gift of eternal life having been raised.
The whole scripture proceeds on this ground exactly,
where the gift of eternal life is not spoken of. That is a
new thing given ; but man is dealt with all through as a
responsible being where it is not given, and this, whether
(to use the first grand statement of it

) you say, sin, or as I

should a sin-offering, lies at the door. The death of Christ,
though, surely, a means, and, in fact, a needed means of it

,
applies not to the gift of eternal life in the first instance,
but to a responsible sinner, a child of Adam.
The Old Testament saints, however obscurely, did gather
the truth of the subsistence of the soul after death, and the
resurrection too, I admit obscurely; but they gathered it.
Abraham looked for the city which hath foundations. The
Preacher speaks of the spirit's returning to God who gave
it. The Psalms told of the King's soul not being left in
Hades, nor his body seeing corruption; and in God's presence
fulness of joy, (Ps. xvi). And being satisfied when one
awoke after God's likeness, (Ps. xvii). Many suffered, look
ing for a better resurrection; to say nothing of Job's hope
shining through his wasting disease. And the Lord's judg
ment is pronounced on the Sadducees, that they greatly
erred, not knowing the scriptures nor the power of God ;

and we read in Luke, not only there was a resurrection, but
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" all live unto him." They are dead for man, they are not
for God.
But eternal life, we are told, is " God's gift in Christ,"
and so only. Admitted fully. But first, then, let it be
admitted that "eternal" emphatically means eternal; for
otherwise, after the reception of eternal life, a man may
have as little immortality as before ; and after its reception
-even, in the scripture use of immortality that is true; for
mortal applies to his body, and it is only in resurrection or
change that the saint ever puts on immortality. But the
gift of eternal life in Christ alone has nothing to do with the
question of the immortality of the soul. Man remains
mortal when he has got life in Christ. It neither proves it,
nor disproves it

,

save only that, in a very vague way, it

suggests immortality; because the gift of eternal life to a
beast would make him a wholly new kind of being. Eternal
life, though above and out of the reach of man's responsibility,

is connected with it. It is grace to a being capable of it,

while remaining the same being, and dealt with on the
footing of his previous responsibility. Were it given to a
beast, it would have no connection at all with it as a

being, nor have anything to say to its previous existence.
It would be itself simply a new being.
But while eternal life is a new gift to man, in Christ, and
comes in Christ become man, yet it is fully connected with,
and refers to man as previously existing, is

,

by the word
acting on his mind, heart, conscience, and, while a new thing
in itself, wholly acts in and connects itself with him to
whom it is given, so that he remains the same person, and
by it recognises and takes notice of all that he was before, as
responsible, and the same person. The " I " remains the
same. The nature is acted on, and by it judged and con
demned, and the " I " for so acting in it.
The gift of eternal life proves, as far as it goes, an
immortal soul that has relationship to God, not a beast's
estate— " made to be taken and destroyed "— " the beasts
that perish." Indeed, why should such language as I here
quote be used if man were just the same 1 But scripture
does not so speak. It does express the darkness of man,
who sees his present life disappearing and knows nothing
beyond ; but even then it carries him onward in thought
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and hope—cravings, not knowledge— that the spirit returns
to God who gave it. It does not know, but asks, " Who
knoweth the spirit of man that goeth upward." (Eccle. iii. 21.)
There is not knowledge here ; there is the heaving desire of
what was breathed from God—not the answer to it.
Man had plunged himself in darkness. Death was there:
what beyond? Hope, saintly confidence in God, a Deliverer
and a deliverance to come which would not leave believers
without hope. But life and incorruptibility were brought
to light by the gospel. They were not brought to light
before (mind, he does not say, did not exist). The poor and
shallow sophistry that would use this to say, they began to
be then, must deny that saints had life from God too, were
born of God, or; hat Enoch and Elijah were other than
fables, or exceptions to the truth as to others even in their
souls ; and say Abraham's faith was vain, and that God was
God of the dead, not of the living. They were brought to
light then, in the gospel revelation, because they were there
to be brought to light ; though the incorruption had only
been wondrously exhibited, the life dimly apprehended,
though certainly there, and not the subject of the immediate
government and revelation of God. In Christ life has
become the light of men; and we have the light of life, we
do not walk in darkness.
But I am told God only has immortality. Undoubtedly.
But if this use be made of it, the saint has not it. The
angels are mortal too. But both statements are clearly
unscriptural : see Luke xx. 36, not to cite other passages.
What they say is not, therefore, what the passage means.
It is a false use of it. God only has, possesses, immortality
in Himself, independently. But we—all men, live, move,
and have their being in Him who is so. None of us have

it independently in ourselves. All things subsist in Him.
But whether a being is perishable or not by His creation,

is a question of fact. The angels do not die. God only
possesses in Himself immortality.

- On the other hand, tfrijris— thnetos, (mortal) i
s never applied

to the soul, always to the body, as Romans vi. 12 ; viii. 11 ;

2 Corinthians iv. 11; v. 4; 1 Corinthians xv. 53, 54, and
(which is the important point here) man is mortal when he
certainly has eternal life and his soul will never die.

\
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Mortality applies to his body. He is only called mortal in
the New Testament, when, by the confession of all, he has a
life which can never die. That is

,

mortality does not apply
to his soul at all, as used in the New Testament, where the
truth is brought to light. So as to death. In the OldDo
Testament it is applied to the fact of dying, and generally
darkness lies beyond.
It is sought to use " The soul that sinneth it shall die,"
as meaning that the soul shall die after death ; or, as the
out-and-out Annihilationists would say, in death itself.
These last fly in the face of Scripture, because, to say no
more of it

,

after death comes judgment. But if it is not in
death, then death does not mean ceasing to exist, —as in
fact it never does,—but ceasing to exist in the way and
relationship men were living in. Of the second death we
will speak farther on. Man ceases by death to be a nephesh
chaia,-— a living soul and body in this world, and becomes,
as to this world, a nephesh meeth,— a dead body, or body of
death. But, if we turn to the passage in Ezekiel where the
expression is found and whence it is taken, we shall see that

it has nothing to do with the death of the soul as apart from
the body, but a man's death as living in this world. Such a
use of " soul," for " person," is common now. I say, It is

a town of fifteen thousand souls. Who misunderstands me t

Israel complained that they were in trouble and cut off for
their father's sins, that the fathers had eaten sour grapes and
the children's teeth were set on edge (Ezekiel xviii. 2), and,
such was the law, the son bore the iniquity of the father—
the iniquity of the father was brought upon the children.
This should no longer be done. As the soul of the father,
so the soul of the son was Jehovah's. The soul that sinned,

it should die. A devout father had a wicked son : " Should
he live? (v

.

13) he shall not live; he hath done all these
things; he shall surely die; his blood shall be upon him."
So, when the righteous turned away from his righteousness
and committed sins, he should die in them. As the Lord
said, " If ye believe not that I am he, ye shall die in your .
sins." " Our father," (say the daughters of Zelophehad,
Numb, xxvii), " died in the wilderness ; he died in his own
sin." But with a wicked father, " if the son hath done that
which is lawful and right, and hath kept all my statutes, and
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hath done them, he shall surely live : the soul that sinneth
it shall die." The son shall not bear the iniquity of the
father. " Have I any pleasure at all that the wicked should
die ? saith the Lord, and not that he should turn from his
ways and live 1

" So if the righteous turn from righteous
ness, in his sins that he hath sinned, in them shall he die.
What light may be thrown on the final result by the New
Testament is another question. But in Ezekiel what is
spoken of is a man belonging to this world dying in his sins.
Death never means ceasing to exist. It is used for other
things than physical death. The woman that lives in
pleasure is dead while she lives. The believer has passed
from" death unto life. He who loves the brethren has passed
from death unto life. That is

,

when applied to the soul, it

has nothing to do with ceasing to exist, but separation of
the soul from God, as a state of a soul which was alive as to
existence, not possessing divine life, but as much alive as a
being, as when he had.
So Romans vii. 10, and verse 24, teaches us the same
truth. Paul found the commandment to be to death ; but
he was just as much alive, as to existence, as ever. The sin
unto death is physical death.
In a word, death means either simple physical death as

,we see it ; or separation from God,—not having divine life,—
when a mm is alive.
We have now to see if physical death is the extinction, or
even the sleep, of the soul. And, further, we must search
the New Testament where these things are brought to light.
First, it is stated that all live to God. This is given as
a general principle, when the living state of Abraham, Isaac,
and Jacob is declared to the Sadducees, who held annihilation
doctrine. God is not the God of the dead, but of the living.
Thus far it may be reasoned that it only applies to the saints,
whose God God is. The Lord therefore adds, " For all live
unto him." It is a general truth, not merely applicable to
Abraham, and those that had his faith. It is true of all :

vdvres yip airy fu<rty—pontes gar auto zosin. And this is the
more important because the Lord is speaking of saints.
For though they were born of God, He does not rest the
truth of even their being alive on that, but says " God is not
the God of the dead, (ytKpSv—nekron,) but of the living
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Qvtuv—zSnton,—not of dead men or bodies, but of living
persons. What is the great principle on which it is founded?
—" For all live unto him." No one is really dead as
regards God.
Accordingly, the Lord charges His disciples not to fear
them that can kill the body and have no more that 'they can
do, but to fear Him who, after He has killed, can cast into
hell. That is

,

death is positively declared not to be the
end or cessation of existence. Death means men killing tlus
body, and no more. Killing and death, (**oKTelyu—ap0lcteino,
eavariu— thanatoo, is more to have a person put to death, as
in a persecution, or judicially) are fully correlative, as may
be seen in Rom. vii.
Further, the parable of Dives and Lazarus plainly pictures
the same truth. Death is no ending of existence for wicked
more than for just. Hades was known to the Jews, and
Hades was owned of the Lord as true.
And this leads me to the question: Is the state after
death, for just or unjust, a state of unconsciousness ? Is the
soul asleep? The reader has the answer from Luke xvi.
already. But a word more. It is never said nor hinted
that the soul sleeps after death. That is all a fable. Death

is called sleep, or falling asleep, as to the just. But there is

not the most distant suggestion that the soul sleeps. When
Christ told His disciples " Our friend Lazarus sleepeth," He
explained the word: "Lazarus (airwave—apethane,) has died."
" He spake," we are told, of his death," not of his state after
death.
Falling asleep is a man living in this world's dying, not
his state after dying. Stephen fell asleep, not Stephen's
spirit ; which surely was received up by Christ, as Christ's
had been by the Father. Did He cease to exist, or was He
unconscious? Again, the Lord said to the thief, replying
exactly to the point in question, "To-day shalt thou be with
me in paradise.'' Did this mean he should go to sleep and
know nothing? Paul thought it far better to depart and
be with Christ. Did this mean, go fast asleep and know
nothing? To be absent from the body and present with
the Lord,—which meant, that he should be fast asleep
and not know whether the Lord was there or not? I have
said the thief s case applies directly to the point. The thief,



THE IMHORTALITY OF THE SOUL. 19

in his bright faith, owning Christ to be King when all had
forsaken Him, asked, thinking only of this, that the Lord
-would remember him when He came in (&, not into) His
kingdom. The Lord's answer is "You shall not wait for
that happiness ; I have a heavenly place for my people's
souls meanwhile : to-day thou shalt be with me in paradise."
Which means, I promise you, you shall be fast asleep and
know nothing till the kingdom comes ! Are we to be mocked
with such interpretations t Finally, the rich man in Hades,
and the poor man in Abraham's bosom, were very far from
being asleep. We are told it is only a picture on Jewish
principles. No doubt ; but it is the Lord's picture, who
meant to teach us by it

,

and certainly not that the dead are
fast asleep, but just the contrary.
But we are told it is in the second death they are extinct.
But this destroys itself, for then death does not mean ceasing
to exist ; for if death meant ceasing to exist there could be no
second death, for the being would have ceased to exist in
the first. It is all a fable, so using death. Christ has died.
The saints have died, just as truly as the wicked ; they may
have a life the wicked have not, but they may have as truly
died, and they have not become extinct nor ceased to exist.
And if the wicked undergo a second death, death does not
mean ceasing to exist ; for they died the first death, and did
hot cease to exist, for they have to undergo the second. But
then, we are told, the second will be—not because it is death,
we have seen.
And we must look to scripture to see if ceasing to exist

is what is meant by the second death. It teaches the con
trary. Men at the final judgment are cast into the lake of
fire, which is the second death. The second death is the
punishment of the lake of fire—not that punishment's cease-
ing by the punished ones' ceasing to exist. The punishment
destroys them, we are told, as the Clementine Gnostics had
told us before. But then, the lake of fire, the punishment,

is the second death, not their ceasing to exist so that the
punishment ceases. "They have their part in the lake of
fire, which is the second death existing there in it
,

having
their part in it
,
is the time they are in the second death. Their
part is not said to be punishment's ending by death, but
the actual punishment of the lake of fire. So the devil that
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deceived the nations was cast into the lake of fire, and shall
be tormented day and night for ever and ever. There is no
word of the close of their existence and of torment being the
second death. It is the punishment itself of the lake of fire,
which is so called—the outer darkness, where are weeping
and gnashing of teeth.
This naturally leads me to the word eternal (oiiiWos, aionios ).
We are told it does not mean eternal. If I go out of scrip
ture, I find the fullest proof that it means eternal.* Aristotle^
defines it, \\aliv Sa>—aien on,) always existing. I have found
several others, but I quote only one passage from Philo,.
because it is so directly to the point, and is the Greek used
at the time of our Lord: h aiun Si oSre irapeMiXvdey oiSiv oire
litWu dXXit fibvov ixplar-qKe— en aioni de oute pareleluthen ouden
mcllei alia monon hupltesteke —"in eternity nothing is either
past or to come, but only subsists"—it is proper eternity.
What we have then to look to is how aidvios, the adjective,
is used in scripture. Now I say that the word regularly
means in scripture " eternal," in the sense of contrast with
any period of time. " If our earthly house of this tabernacle
be dissolved, we have a building of God, a house not made
with hands, eternal in the heavens;" (2 Cor. v. 1

). "To
whom be honour and power everlasting;" (1 Tim. vi. 1G).
"The God of all grace, who has called us to his eternal
glory;" (1 Peter v. 10). "And being made perfect he
became the author of eternal salvation to all them that obey
him ;" (Heb. v. 9).

" Having obtained eternal redemption ;"

(Heb. ix. 12). "They which are called might receive the
promise of eternal inheritance;" (Heb. ix. 15). "Who
through the eternal Spirit ofiered himself without spot to
God;" (Heb ix. 14). "For the things which are seen are
temporal, but the things which are not seen are eternal ;" (2

Cor. iv. 18; Rom. xvi. 26), which is conclusive. Now these
suflSce to shew that the regular meaning of albvios in its
own plain and absolute sense, is eternal. Where it is used of
punishment, in Matthew xxv., it is in purposed and expressed

* In Homer alCiv—axon is used for a man's life often. It is used by
Herodotus and the Attic poets so far as to say, avlTwewev al&va—
anepncmen aiSna, "he breathed out his life," when eternity was not
known. It is used for the whole time a thing subsists — for ever, as I givo
a child something for ever.
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contrast used of life : the one nave eternal life, the others
eternal punishment. The duration of the punishment of the
wicked, and of the life of the just, are expressed by the same
identical term—I may add that of the existence of God Him
self; and this term, put in contrast elsewhere with all that
has a temporary duration, so that I do not see how it could
be stated more plainly.
But we do not escape these efforts to elude what is plain,
even by this. Punishment, we are told, does not mean
punishment. It means pruning, or I know not what,
cutting off a branch, KiXams—koiasis, is the word. It is
used in one other place in scripture : "Fear hath torment."
Its scriptural sense is torment. So in a passage I have
quoted from the Clementinas it is used as torment. A.nd
that is its meaning —punishment or torment. This, accord
ing to this verse, is eternal, not temporal. But the verb
koK&Iw, (punish) is found elsewhere in the New Testament.
"Finding nothing how they might punish them;" (Acts
iv. 21).

" Reserve the unjust to the day of judgment to be
punished ;" (2 Peter ii. 9). This is the plain sense of the
word.
But the word " destroy

" also is referred to show that,
though the punishment is everlasting, the punished are not
—a thing hard for a simple mind to understand. For if
there remain none to be punished, it is hard to conceive how
punishment remains. Hard to suppose that where the Lord
uses the figure " their worm dieth not and the fire is not
quenched," they die, or cease to exist, though the worm and
the fire remain, though it be their worm that does not die.
Still we will see if destroy means what is said. It is very
hard to understand "everlasting destruction from the pre
sence of the Lord " to mean that nothing exists. What is
out of the presence of the Lord? What is everlasting
destruction'? If a thing ceases to exist, and destruction
means that, it cannot be everlasting. But the truth is, on
their own showing, the passage has not this sense at all.
For this happens at Christ's appearing, at the beginning of
the millennium, when there is no destruction in their sense
of it at all. They are punished with destruction, but in that
destruction they still subsist, as is admitted. It is the time
of weeping and gnashing of teeth in outer darkness ; (Matt.
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xiii). That destruction is everlasting in which the punished
ones subsist.
But the word does not mean the ceasing to exist. The
angel of the bottomless pit is called Apollyon, or Abaddon,
the destroyer, in Greek and Hebrew words. But he can
destroy nothing. It is written, "O Israel, thou hast destroyed
thyself; but in me is thy help." "I am not sent but to the
lost sheep of the house of Israel ;" (Matt. xv).

" Destroy
not him with thy meat, for whom Christ died ;" (Rom. xiv)." And through thy knowledge shall thy weak brother
perish?' (1 Cor. viii).

" If our gospel be hid, it is hid to
them that are lost ;" (2 Cor. iv). Zacharias

" perished
between the altar and the temple ;" (Luke xi).

" Carest
thou not that we perish ?" (Mark iv). The Pharisees and
the Herodians sought to " destroy him ;" (Mark iii).

" Not
willing that any should perish, but that all should come to
repentance;" (2 Peter iii). "Art thou come to destroy us?''
(Mark i. 24). In Matthew is an analogous case. They say,"Art thou come to torment us before the time?" (Matt viii).
This was in the bottomless pit. But Satan, we read, is
tormented in the lake offire "for ever and ever"— the term
used for the existence of God. Matthew x. 39, " He that
saveth his life shall lose it

,

and he that loseth his life for
my sake shall find it." " For when they shall say peace
and safety, then sudden destruction shall come upon them,"

(1 Thess. v.)— confessedly here no ceasing to exist. 1 Tim.
vi. 9, " Foolish and hurtful lusts, which drown men in de
struction and perdition." " They perish in the gainsaying
of Core," (Jude). So

" the world that then was, being over
flowed with water, perished," (2 Pet. iii).
The word, then, is used for ruin, moral or physical. It

is false to say it means simply a ceasing to exist. It may
mean a ruin of the state in which a thing existed. Hence
the driving a human being from the Lord's presence, or his
present state of alienation from it; and it is so used. I

doubt if a single passage could be found which proves it

means causing to cease to exist.* I have known Annihila-
tionists object to the name, because nothing can be

* I had thought, from memory, there was a passage "I create and

I destroy ; " but I cannot find it in the Concordance. I am told it is from
Handel.
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annihilated. But if so, their whole theory falls to the
ground. It is merely making a physical thing of the soul,
dispersed then into its elements, instead of moral ruin, for
which, as to the soul, the word is certainly used, as we have
seen. I have cited passages where dirSWv/u—apollumi, iriiXeia
—apoleia, and SXeflpos—olethros, are used. The root is all the
same. The statements made on these subjects set aside one
another. If death be ceasing to exist, there can be no judg
ment after. It is in vain to say they are raised ; for if they
have ceased to exist, there is no one to raise. Nor can
punishing or destruction, in the sense of ceasing to exist,
come afterwards.

My object has been, to go through the words by which,
or as to which, Annihilationists seek to puzzle simple-minded
Christians— not to reason out the subject. I add only two
or three words to shew why their fair words and smooth
speeches do not attract me, where they seem fairest.
We have seen that the morally dead and the lost may be
alive, and that scripture so speaks. But if the soul be
simply mortal with the body, and there is no life out of
Christ; beyond this present life, where do sinners get the life
in which they are punished, till burned out ? It must be
from Christ, for creation has not given it to them. That is

,

they get, not their wicked life in which they are fallen and
enemies to God, but a new life of Christ in which to be
punished in another world. I do not see the moral sense or
attractiveness of this doctrine.
Further, I understand an immortal soul that is at enmity
with God and excluded from Him, though once formed to
own Him, being for ever miserable. But why God, out of
pure pleasure, should keep alive a soul to torment it for a
time, only to burn it out at the end, for no possible effect, I

cannot conceive. It does not alarm men now. For to tell
them they will simply perish in the end, and it is

, " Let us
eat and drink, for to-morrow we die"—the infidel finds a
very comfortable and reasonable doctrine.
It is in vain to say, it is not honest to say, that men fear
total destruction and perishing more than anything, for its
advocates resist eternal punishment because it is dreadful to
think of. They know it is not the same thing. No doubt
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man does not like dying or perishing in itself as to this
world, where he is alive, but to end in a future one, where
there is only torment, he likes very well.

My horror of this doctrine is its weakening our sense of
the nature of sin, of our responsibility, and of the atonement.
If sin means eternal exclusion from God's presence, it is
dreadful enmity against God now, exclusion from God then.
If death is the only wages of sin, Christ had no more to
suffer for me. Nay, if I am a Christian, He had nothing to
suffer, if 1 die before the Lord comes. I have paid the
wages myself. If it be only some temporary punishment I
had incurred, He had only that to bear. " My God, my
God, why hast thou forsaken me 1

" has lost its force. It is
in vain to say, He gives us life. He can, in itself, quicken
without dying. If He died, He died for my sins, and bore
them. If death be the wages of sin, millions of saints have
paid them. And if a partial punishment be all I had to
bear, it is all Christ had to bear. The sense I have of sin
and its desert is not, being forsaken of God, shut out from
Him when I can know what it is, but a temporary punish
ment, a quantum of offence, which is all I have to think
of, and all Christ had to bear, if anything.

It is alleged, I have been told since I wrote this, that
there is another view held, namely, that the soid, having its
life in Christ, is in Christ when a man dies, and is

,

so to
speak, lost in Him, and then at the resurrection becomes a
conscious person again. This is a mere notion and a foolish
one too. It destroys not consciousness, nor has anything to
do with sleeping, but personality. It applies only to saints,
and as to them is in direct violation of the testimony of
Scripture, which attributes personality to the saints when
gone hence. " To-day shalt thou be with me." There is

the distinct person, present with the Lord. There must be
a distinct person to be present with the Lord. And so with
other texts. That our life is hid with Christ in God, the
only allusion to an idea approaching it in Scripture, proves,
as far as it goes, the contrary ; because it is spoken of saints
living on the earth, where their personality is unquestionable.
But the best answer to it is
, it is a mere human invention.
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In the tiding in God we are associated with Christ. He also
now is hid in God—I suppose a conscious person—and it
is in contrast with our appearing to others when He appears,
not to any living personality in which we enjoy His presence.
It is, we have seen, spoken of our present state, when living
personality is unquestionable.

There is another word I have omitted to notice, fiavavlfui—
basanizo, and paaa.vurij.is —basanismos, torment. This, we are
told, comes from a Lydian stone used to test gold. Very
likely; but the conclusion that therefore the words, when
passed into common use, meant " to prove," and not " to-
torment," is simply false. Thus Matthew viii. 6, " My
servant lieth sick, grievously tormented." What has that to
do with the lapis Lydius? 2 Peter ii. 8, " He [Lot] vexed
his righteous soul." In Revelation ix. 5 the verb and the
noun are used for the torment of a scorpion's sting.
Matthew xiv. 24, " tormented by the waves." So of the
men—Mark vi. 49—shewing how the etymological meaning
was wholly forgotten for the fact of torment. Revelation
xiv. 11, those who worship the beast are tormented for ever
—have no rest. Revelation xviii. 15, we read of Babylon's
torment; chapter xx. 10, the devil is tormented day and
night. Is he put to the proof as gold by the lapis Lydius t
Matthew xviii. 24, the unforgiving servant delivered to the
tormentors. The attempt to deny that /3a<rawo>6s (because
that in its etymology it is borrowed from the lapis Lydius),
means torment, in the ordinary sense of the word, is a mere
fraudulent effort to pervert the plain fact.
There are a number of Hebrew words out of which some
thing has been attempted to be made in one tract I have
seen, as acharith tihvah, opher, etzem, and otzem, tzelem, and
others. But what is said of them does not really deserve
any notice ; it astounds somewhat a person who has the
smallest acquaintance with Hebrew, or can use a dictionary
and concordance. But I recall the reader's attention to the
fact that, " this mortal " is said distinctly of the body, not of
the soul—"This mortal shall put on immortality," "our
mortal bodies," and the like ; that consequently we read of
killing the body, and having no more that they can do. We
read of God as the " Father of spirits," " the God of the

i
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spirits of all flesh," and that formeth the spirit of man within
him. The fact that the angels do not die and are not mortal
is the plain proof that it is a false use of God only having
immortality, using it to prove men have not immortal souls ;
for the same argument would prove angels were also mortal
—which is false. But of this I have spoken. It is immor
tality in and of Himself.
It has been attempted to say, there is no appeasement of
wrath with God. The words lkd<rKea$ai—hilaskesthai, IXacytAs
—hilasmos, IXao-njptoc—hUasterion, all have exactly this sense.
They meet the qualities or attributes in God which are
necessaiy and must be maintained, or He is not God as He

is
,

or not God at all, to maintain what He is
, His holiness

and righteousness. But He is supreme in love.

I press, too, on my reader, that when a man receives
-eternal life, he takes notice of all his past evil and sin as
that for which he is responsible. If a beast received eternal
life (and the theory makes animal life the same in all,) could
,a beast hold himself responsible for all his previous conduct
as a guilty, responsible soul ? Are they to be judged as in
their nature capable of guiltily rejecting Christ? If not,
the whole theory is a disgraceful fraud on our minds. If
ABavaala—athaiiasia, was literally, as to the fact, to be applied
only to God when Paul wrote it

,

then the saints who had
got eternal life had no immortality even then, or else mor
tality applied only to their bodies, which is the fact in
Scripture ; for, as I have said, the saints are spoken of as
mortal, like the rest. Thus it is evident that "mortal,"
-" corruptible," " death " applies to the state -to which we are
down here as men living on the earth, where death has
entered by sin, and to the separation of soul and body. It

is
,

as scripture speaks, killing the body, and has nothing to
<lo with the soul. A person who in his soul has eternal life
has not adavaala more than another—has still to put it on.
That is

,
it has nothing to do with the dying nature of the

soul or the contrary. It means that it cannot cease to
-exist in the state in which it exists at present ; not that it

has it in itself as God, but that it is its condition by His
will. What puts on immortality is what was liable to death
—-this body, which could be killed in a saint as in a sinner.
For the saint lives because Christ lives ; his soul cannot die
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more than Christ now ; yet he is as mortal as the sinner ;
and so, in fact, did Christ die. Did He cease to exist, or
did He not truly die ? Does it cease to be true that God
" only hath immortality

" when we are raised, for then we
certainly have idavaa-lal
When I find all these efforts to falsify the use of words,
I know the source of this doctrine, and that no lie is of the
truth.

R. L. Allah, Printer and Publisher, 15 Paternoster Row, London ; and
75 Sauchiehall Street, Glasgow,





ON ETEKNAL PUNISHMENT.

My Dear Brother,

My answer has been delayed through constant
work and absence from the house for evening meetings,
&c, but I should gladly help you in this to the utmost
of my power, for this doctrine is a deadly and demoralizing
heresy, or rather infidelity. I ever rejected it, but I never
saw so much of it as latterly at New York and Boston. It
issues in denying responsibility and conscience, enfeebling,
in the most deadly way the sense of sin, the value conse
quently, of the atonement, and ultimately the divinity of
Christ.
All do not go this length and are unaware of it, but it has
led thousands in America there. It is its just result Some
hold simple annihilation, though death is ceasing to exist, yet
a resurrection for judgment, and then torment. The greater
part of their proofs are from the Old Testament ; and the
moment you know that the mass of their texts refer to
temporal judgments on earth, all that part of the fabric comes
down. Then they dodge to words in the New Testament :

as if
,

e.g., " destruction" means ceasing to exist. This is not
true, as "O Israel, thou hast destroyed thyself; but in me

is thine help." In the original it is the same word where it is

said, " the lost sheep of the house of Israel t God can say,

I create and I destroy ; but otherwise it is used constantly
for ruin in a general sense ; as in the boat the disciples say,
" Carest thou not that we perish 1" They admit there can
be no annihilation in nature, and do not like the word.
Next, death never means ceasing to exist. Scripture speaks
of casting the soul into hell, after the body is killed ; so, in
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the parable of the rich man and Lazarus, they subsist after
death. They say that it is a Jewish figure : I admit it ; but
it is a figure to shew how they subsist after death. Again, it
is said in Luke xx., "For all live unto him"—dead men,
but always alive to God. Besides, if it be their ceasing to
exist, there is nobody to raise for judgment. The second
death is even casting into the lake of fire, where they are
tormented ; that is

,

it is not ceasing to exist. They say
eternal life and eternal death does not mean eternal. This

is not time ; eternal life and eternal punishment are spoken
of together, and it is the regular force of it in Scripture—
" The things which are seen are temporal, and the things
which are not seen are eternal." Nothing can be plainer
than that. So we have "the eternal God," "the eternal
Spirit," " eternal redemption," " eternal inheritance,"—all
contrasted with time.
What is so morally dreadful in it is the weakening the
sense of sin and atonement. For if my sin only deserved
death, Christ had only to bear this for me, which hundreds
have borne besides. Sin becomes little and atonement noth
ing. Hence a vast number speak of what Christ obtained
for us by His death, but drop the atonement for our sins as

' of any consequence. Again, if death means ceasing to exist,
(and this i

s the basis of all their statements,) then Christ
ceased to exist.- This leads many on to deny His divinity,

(I do not say all, though it is far the greatest number in
America). If they say, "no, He was a divine person, He
did not"; still He was a true man, body and soul, and truly
died, and death does not mean ceasing to exist.
Further, this materialism as to the soul is entirely contrary
to Scripture. In Genesis, the way man is created is carefully
distinguished from beasts. God breathed into his nostrils
the breath of life : this He never did to the beasts. Hence
Adam is called the son of God, and Paul declares we are the
offspring of God. Hence, to liken our soul to the beasts is

false, besides, what I quoted from the Gospels as to its
subsistence after death. The one text, " It is appointed unto
men once to die, and after that the judgment," proves demon
stratively that we subsist after death. Death dissolves our
present state of existence, but that existence does not cease
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.-at all. So far from death being the full wages of sin in this
sense, it is after death we get all we are adjudged to ; that is

,

death as to the body is the result of sin here, the judgment
of the man to receive the real consequences of it before God,
comes altogether after it. Hence there is a resurrection of
the unjust, a resurrection to judgment. Remember, we
conceive of eternity as prolonged time ; that is

,

we do not
conceive it at all. It is an eternal Now. And this is the
very definition of the word given by writers of the apostle's
time.

I have thus, dear brother, given you rapidly, as far as a
letter allowed, the way the question has actually come before
me, and my reply. The effect in destroying responsibility
was fearful ; and, in people with grosser habits, rejection of
all truth; and immorality. The tree was bad, had a bad
sap, and so was cut down, and there was an end of it.
Where is sin and atonement there ? One, the most eminent,
quiet and most guarded, (who had learnt much truth from
brethren in England, and a very popular preacher,) said, he
believed that the elect were the only souls God meant to
exist ; the rest were the fruit of man's lust after the fall.
When asked how he would reconcile the doctrine of thus
perishing of souls simply bad, and responsibility as stated in
Scripture ; he said he could not, but, as he found it there, he
did not deny it. But he was wholly a materialist as to the
truth of a soul ; he would not call it material, but it is born
of mere physical generation. I regret to have to refer to such
things. Keep your mind simple if you can by grace ; and
receive what Scripture says in simplicity as it stands.

I think I have some tracts on it, but written when I had
not tracked it out as I had to do in America, particularly New
York and Boston, but elsewhere too. Thank God, several
were delivered, and found clearly it was Satan's power, others
arrested who were in danger.

Your affectionate servant and brother in Christ.
J. N. D.

R. L. Allan, Printer and Publisher, 15 Paternoster Row, London; and
75 Sauchiehall Street, Glasgow.





LETTER
ON

Immortality and Everlasting Punishment.

My Dear Brother,

As this question, this evil heresy,,
is the one by which, most commonly just now, Satan seeks
to perplex the minds of the simple, I write a line to you
in connection with the tract sent to ma A great many
human names are introduced, but scripture is little inquired
into.
In this doctrine the great point of consequence to me is
that the true character and import of sin, of atonement, of
repentance, is overlooked, and the responsibility of man.
Atonement is either denied, or dropped out. Here it is
entirely dropped out. Now it is evident, if temporary
punishment is the whole desert of sin, Christ had only to
suffer accordingly. Repentance is proportionate. And one
of the chief teachers in the United States declares in his
book, that the deep distress of conscience and terror about
sin committed was a base servile fear and wrong. To one
who found he had lost the atonement, and the sense of
responsibility out of his mind ; and who asked him what he
made of responsibility ; he replied, it was impossible to
reconcile it with his system, but he saw it in scripture, and
so did not deny it. They insist that souls of men and beasts
are the same, and plead Genesis to this end—all in whom
was the " breath of life " perished in the flood—that beasts
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have a living soul and so has man. If this be so (that we
have more intelligence, but a living soul like a beast's), you
cannot charge a beast with sin, nor make Christ die to put
away a beast's sins. What did Christ do for us? not as
giving life, but in the way of atonement ? That is the grave
question. Again, they confound eternal life and immortality,
which is not honest.
Save as to the immortality of God, where the word
declares of course, that death has no part, aBavaola —athanasia,
mortality and immortality as to men, are applied solely to
the body, and have nothing to do with eternal life. Eternal
life is what we have in the Second Adam : the question is

,

the condition of the first. Thus, " when this mortal shall
have put on immortality," " the life of Jesus in our mortal
flesh." The places are these—Eom. vi. 12, " mortal body;"
viii. 11, "mortal bodies;" 1 Cor. xv. 53, "this mortal;"
v. 54, where it is the resurrection, that is

,

the body (or change);

2 Corinthians iv. 11, " our mortal flesh ; " v. 4, "mortality
swallowed up of life," when he speaks of the tabernacle we
are groaning in. Mortality is always of the body ; immor
tality is put in contrast with mortality, (not mortality of the
soul, but of your present mortal condition). 1 Corinthians
xv. 53, 54, is the change from a mortal state. Otherwise it

is used only of God. In 1 Tim. vi 16, He is undying in
nature. Mortal is applied to our present state, but is not
applied to the soul at all. That God only has immortality
does not affect an undying existence conferred ; for angels
are not mortal, as all admit, and as Luke xx. 36 shews.
With these and the state of the fallen angels these teachers
never trouble themselves. Men must not suffer, their love
goes no farther that themselves. Now the everlasting
punishment is prepared for the devil and his angels, and
there the judged of Matthew xxv. are sent; so Revelation
xx. 10, 15; xxi. 8.

As to the life we have naturally ; beasts were formed by
God's word out of the ground, and there the ordinary creation
ended, and then beasts were pronounced good ; (Gen. i
.

25).
And then God proceeds in solemn consultation to form man
as His image, as lord of all that had been created, and in
His likeness ; and first makes him a frame out of the dust,
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and breathed into his nostrils the breath of life, and man by
partaking of what came directly from God became a living
soul, (not at all as the beasts,) God's image on the earth.
Hence he is called (Acts xvii.) His offspring. He has a
spirit as well as a mere soul, when the distinction needs to-
be made, which death does not touch. We are not to fear
them which kill the body, and after that have no more that
they can, do—that death does not touch what is

,

besides

bodily life. I will speak of "destroy "in good time; but
death leaves the soul in existence, not merely the souls of
saints. When the resurrection was called into question by
the Sadducees, it is not said of Abraham, Isaac, and Jacob
only that they are alive, nor is this founded on their being
saints, though they were such, but it is added, " for all live
unto him." Death does not affect the soul. All live, not
for man indeed on the earth but, for God.
The case of Lazarus and Dives clearly teaches the same
solemn truth; the sinner was as much alive as the saint.
They allege that this is a Jewish figure, I admit it fully as
to the form ; but it is not a figure of a person's not existing.
The second death is the lake of fire— is punishment. They
allege that it burns man out in time, and that ceasing to
exist is the second death ; but scripture says the punishment

is itself the second death. Death never means- ceasing
to exist.
Then as to this word " everlasting." It is incontrovertible
that its proper sense is everlasting. It is defined carefully
to mean it

,

by Aristotle and Philo, (the last a religious
Jewish writer of the apostles' age) and others. Scripture
speaks of the eternal God, the eternal Spirit, the eternal
inheritance, eternal redemption; and what makes it con
clusively evident that the word in tself means it is the state
ment of the apostle in 2 Corinthians iv. : " The things which
are seen are temporal, and the things which are not seen are
eternal," where it is used in express contrast with temporal,
without any subject, (as they allege) which on other grounds
shews what it means. So eternal life, and eternal punish
ment, are used in direct contrast. Eternal life is in Christ,,
the gift of God. It is omy named twice in the Old Testa
ment, and both refer to the millennium (Dan. xii. ; Psalm
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cxxxiii.); for life and incorruptibility were brought to light
by the gospel ; (2 Tim. i. 9)

. In Romans ii. 7 it should be
incorruptibility, not immortality.
None of the quotations following, apply to the subject at
all. I have eternal life now ; yet I am as mortal as ever.
That life is not touched in any way when I die. (2 Cor. v.

6—8). It is in full glory when I get a glorious body;
mortality or immortality it has nothing to do with, nor they
with it. It is " life and incomifitibility"* which are brought
to light by the gospel. There is a resurrection of the unjust
as of the just. They subsist meanwhile, or there is no one
to raise ; their judgment comes after their death. At any
rate, eternal life does not touch or take away mortality—
has nothing to do with it

,
nor does it give immortality. It

is only the darkness of common doctrine that has given rise
to these statements, which have no real foundation at all.
"All live unto him." Destroying the body does not touch
the soul. " Who only hath immortality" does not apply to
created existence. The angels are not mortal as we are, but
they have no existence independent of God any more than
we have.
Dr. Whately is wrong altogether —* " of those only," he
says, " who shall," &c. Now it is not so. Immortality is

only used twice, applied only to the body, and when it has
ceased to be mortal.
Another thing important to remark here is the abuse of
the word "die." We may be quite right in seeing, as
spiritual persons, that men may be dead while they live, and
that we may be dead in sin, as towards God, when alive, and
that the judgment of death implies estrangement from God;
as the gift of life is bringing us, in principle, in blessedness
to Him. But dying in its positive sense, is never applied
to the soul. Thus Bzekiel xviii., constantly quoted for this,
and used by good people with good intentions, speaks only
of death in this world—present judgment here; not for a
father's, but for our own sins.

* "It is certain that the words 'life,' 'eternal life,' 'immortality,' &c.
are always applied to the condition of those, and of those only, who shall
at the last day be approved as 'good and faithful servants,' who are to' enter into the joy of their Lord.' "—Dr. Whately.
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Quoting such a passage as " He that hath not the Son of
God hath not life " proves utter confusion of mind ; for if I
were a living sinner, I have not life in that sense, yet am
alive all the same ; and if I never die at all, was not mortal
as to the body, should not have it a bit more. What " lost
life " has the sinner no power to regain ? Not the fact of
life (Le., conscious existence) ; he has it as much as ever.
It does not touch the question ; and I know from Christ's
word that death to which I am sentenced does not affect the
soul. Why so diligently confound spiritual life, and actual
existence 1 And this is the whole secret of the way they
puzzle people—poor work ! Death as judgment on man may
intimate a great deal more, just as life does. But "thou
shalt surely die

" was bringing in mortality ; and hence man
was not allowed to touch the Tree of Life lest he should eat
and live for ever—live for ever as a sinner in the world.
Here, as a matter of fact, God was not precluding him from
getting spiritual life. And if when actually alive, as he was,
he had eaten of the other tree, he would not have died at
all. Immortality in his then state, before or after the fall,
would have been immortality as a living man as he then
was. The death threatened we have plainly declared to us—
"Till thou return unto the ground, for out of it wast thou
taken ; for dust thou art, and unto dust shalt thou return."
Did the spirit God breathed into Adam come out of the
dust 1 It returns to God who gave it ; and the body will
be raised, and then judgment come, and only then the award
of sin by judgment. The corruption of the body is only an
intermediate state, common alike to saints and sinners, just as
death itself is

,

save by special intervention ofGod's power.
As to union with the Saviour giving life it is all a
blunder. It has no such effect. None but those who have
been already quickened are united to Him ; and that union

is by the Holy Ghost (dwelling in us—a distinct thing
from quickening). I need not say that all he speaks of
the end of all things, at a common resurrection, is no part
of our belief; but it is one of the acts of Satan to take
fresh light and use it
,

where it has not been, to pour in his
darkness.
The statement of everlasting punishment to a simple soul
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is as plain as possible in scripture: "These shall go away into-
everlasting punishment, and the righteous into life eternal."
To a simple soul it would be monstrous to say that "everlast
ing," or "eternal," wasnot meant tomean the same thing. They
are " tormented for ever and ever." Death gives up all it
held, into the lake of fire—that is

,

for ever and ever ; the
same word always used in that book for God's existence.
They are "punished with everlasting destruction from the
presence of the Lord." Now everlasting destruction has no
sense if non-existence be meant by destruction. Total
destruction I understand; but everlasting destruction in such
a sense, is nonsense. And in this case, on their own theory,

it is no destruction then at all ; for 2 Thessalonians i. 9 is
at the beginning of the millennium; when, according to their
own system, and my own full conviction, they are not
destroyed at all.
This leads me to the word "destroy." It is, like death,
used for the ruin of a present state of things, even moral
ruin, not for cessation of existence. " O Israel thou hast
destroyed thyself; but in me is thine help." " I am not sent
but to the lost sheep of the house of Israel"—the same word.
" He that loseth (destroyeth) his life for my sake, shall save
it." "Carest thou not that we perish?" Zacharias "perished
between the temple and the altar." Take an English-Greek
Concordance, and you will easily see. So " destruction ; "

"waste of the ointment;" "the son ofperdition;" "damnable
heresies" —heresies which ruin people. Moral ruin is meant
as well as destruction of existence, if that is ever meant.
The world of the flood "perished" —the flood came and
" destroyed " them all ; yet their spirits are in prison after
that—another proof that death destroys no soul ; does'not
mean it. Abaddon and Apollyon are the Hebrew and Greek
for destroyer: are they able to make to cease to exist finally?
Take nan—dbhdd, p. 8, Engl. Hebr. Cone. I do not think
"destroy" is ever used for finally ceasing to exist, but totally
mining as to the state anything has been in. When men
are everlastingly destroyed from the presence of the Lord, it

confessedly is not so; they then go into punishment; but that

is final. And when it is said, " their fire is not quenched,"
to assert that it means that they do not exist at all, is a
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miserable come-off, not more. Jt is a figure, no one denies,
and refers, as is stated, to Isaiah ; but the figure is one of
the continuous existence of the objects of punishment
" From one new moon to another, and from one sabbath to
another, shall all flesh come to worship before me, saith the
Lord ; and they shall go forth and look upon the carcases of
the men that have transgressed against me, for their worm
shall not die, neither shall their fire be quenched, and they
shall be an abhorring unto all flesh," (Isa. lxvi. 23. 24).
It is as continuing abiding objects of punishment, which
are before the eyes of those who come up ; not a supply
of fresh material, &c. All this is false. The opposite is
what God is (teaching. It is of continued existence ; it
is the carcases that were indestructible—at any rate un-
destroyed : an external matter, no doubt, in Isaiah, and
used by the Lord as a figure, but a figure of continued
shame and misery, and no fresh supply. And what is the
meaning of everlastingly supplying hell, where body and
soul are, with fresh materials? "Destroyed for ever"

(Psalm xcii. 7), applies to this world* so Psalm civ. 35," Consumed out of the earth." You may take it as a general
rule, that in the Old Testament, judgment, destruction, &o,
refer to this world, though a future state is referred to in the
Psalms.
Again, the passage " Seek for glory, honour, and immor
tality" is "incorruptibility." God is immortal in His present
existence —cannot die. Man is looked at, when spoken of
as such, as body and soul, and now mortal in that condition ;
and mortality is used only in respect of his existence in the
body, and immortality too, only in another state. In
Romans ii. 7 and 2 Timothy i. 10, it is incorruptibilty ; but
it is always a state in the body, now mortal, then immortal

(i
. e., the soul separable from the body, or inseparable.)

It does not touch the question, though habit uses it for it.
Ignorance nor dishonesty can alone quote the word. Angels
are acknowledged to be immortal ; and what we have to do,

is to learn from scripture what becomes of that which was
directly communicated from God, when He breathed into
man's nostrils, which, most certainly from scripture, death
does not touch.
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I have already said eternal life has nothing to do with it ;
I am as mortal when I have it as before. Now scripture is
positive that death does not touch the soul. It subsists after
death and apart from the body. There could not in their
use of it be a second death if it meant ceasing to exist.
Death does not mean, for men, ceasing to exist ; neither does
the second death; that is going into the lake of fire, not
getting out of it. And this driving out of the presence of
the Lord is for ever; punishment is everlasting. When
dead, all live for God ; when raised, they are cast into the
lake of fire, and that is the second death, and the final state
spoken of. They shall then have their part in it. That is
"for ever and ever"—the term used for the duration of
God's own life ; and the duration of His glory ; (Rev. iv. 9 ;
v. 13 14). It is exclusion from the presence and dwelling-
place of God : " Without are dogs," &c. The time when God
is all in all, and no more death, sorrow, <fec, is the time when
the evil are cast into the lake of fire. For death is separation
of soul and body, whiuh will never take place again. There
will be no more dying, but just punishment on the raised
wicked, but no more death; that and hades* are over. But
that judgment is destruction from the presence of the Lord.
What they specially insist on is that, till we get eternal
life, we have, though more intelligent, life like any other
animal. Now the falseness of this is evident. We have seen
that we are God's offspring, but I speak of it for another
purpose now, I have a conscience ; I have a soul that can
hate God and did—formed to have to say to Him—that can
be rebellious and disobedient, and enter into appeals to my
conscience. In a word, I am a moral being. When I am
converted, I feel how I have failed as to my previous
responsibility ; I repent, I feel I am guilty— liable to judg
ment from God : what has this to do with animal life 1 If
I get eternal life, it makes me look backward on all my
previous course as guilt, as subjecting me to divine punish
ment. When J. know myself, I know that the mind of the
flesh is enmity against God. God claims moral authority
over the unconverted man. For these sins Christ, I find,

* The separate condition. It is a state. —Ed.
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has died. I was dead in sins. In Him I have died to sin,
If I am a mere rpn ws:—nephesh chayrih, as they speak
(and we are that physically), I cannot repent nor think of
atonement for what I did, as such. The idea of sin is
lowered. All there is is merely a temporary punishment for ,
certain' faults, which takes place now and also hereafter.
For scripture, it is enmity against God, and the remaining
so is infinite misery ; when the veil of sense is taken away,
and final judgment pronounced. The atonement, responsi
bility, the true sense of sin, repentance, all go when this fatal
falsehood and device of Satan gets into the mind. We
have a soul as to its nature capable of hatred and love of
God. Would you put the cleverest elephant into this place
of responsibility 1 or could it have a need for its sins to be
borne?
If you deal with a simple soul, shew it the plain language
of scripture, " These shall go away into everlasting punish
ment conscience will tell what that means. And if they
have been dealt with to prove eternal does not that mean
eternal, shew them what is said in 2 Corinthians iv. 18 ; and
simple souls, souls where Satan's wiles have not polluted
them, will bow to the plain word of God. I have nothing
to do with popular statements, (though better, if essentially
sound, than these immoral deceits), but the conscious
subsistence of the soul after death, and eternal judgment and
j)unishment of the wicked, are as plainly taught in scripture
as possible. Men have spoken of it (though sound in
intention), in a way that designing people can lay hold of;
specially from the Lord's coming not having been seen.
But the Word of God is clear. It does not detail the
misery as it does the blessing, and this is its perfection ; but
it declares it, and this is right. " I am," is essential ex
istence. No other word is used for the duration of God's
existence, which is not used for that of the punishment and
torment of the wicked. And while a few persons have been
scandalized who seek their own thoughts and take their own
feelings, when there is no just sense of what their own sins
have deserved (for this i
s the secret of it), how many

thousands of thousands have been awakened by the just
terror of judgment ?



12 IMMORTALITY AND EVERLASTING PUNISHMENT.

I write thus to you because you will have to say to it.
I have not entered into all, nor could I in this letter. Save a
few misapplied texts, there is no serious investigation of
scripture, as bearing on a responsible soul, the offspring of

• God—no sense of what sin is
,

and that is the evil of the
matter.

Affectionately yours in Christ,

J. N. D.

E. Ii. Allax, Printer and Publisher, 15 Paternoster Pow, London ; and
75 Sauchiehall Street, Glasgow.



WHAT IS THE WORLD,
AND

WHAT IS ITS END ?
A SERIOUS QUESTION FOR THOSE WHO ARE OF IT.

This is the question I would now discuss, according to the
light Scripture affords us. Nor am I going to forget that
the world we live in has taken a Christian form.

And first, What is the world 1 Men are apt to think that
this world is as God made it

,

and that all things continue as
they were at the creation, only that man has made great
progress in prosperity and civilization. Now, in material
comforts, none will deny it

,

though the men of a past age
would hardly think our refinements comforts ; and, while
passions subsist, the difference is not so great as is supposed.
Men have Telegraphs, Railroads, Armstrong guns, and Iron
clads ; but I hardly know in what respect they are the
happier for it. It is a question if they have not excited the
passions more than they have satisfied them. Children are
not more obedient : families not more united ; servants not
more honest and respectful ; masters not kinder ; wives not
more faithful. Morally speaking, I do not see what the
world has gained. It thinks better of itself, and vaunts its

p o wers : I do not know that this is any advance. Christianity
as light come into the world, has made a difference. Men
do not in the light what they do in the dark. But if we look
beneath the surface, even that is not much. But the world
is in no sense as God made it. He overules all, has patience
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with it ; but He never made it as it is. He made Paradise,
and the world has grown up as it is

,

through man's departure
from God. It has been destroyed once, since, because of its
wickedness. It is conscious at this moment that things can
not go on long as they are ; that we are in a crisis of the
world's history which must result in some great disruption.
Some will tell us that democracy is the evil, and it must be
put down ; others, that it alone can save the world. But
all feel things cannot go on as they are.

I do not participate in men's judgments in this respect;
but these fears, even if they magnify the apprehensions of
men on one side or the other, are the fruit of the restless
working of some principle which man cannot control, and
hence his fears ; they are the confession of the instability of
the order on which he relies ; and they presage, and in the
world's history have ever presaged, some violent disruption,
because they were the expression of the consciousness of the
force of what was breaking all up—that passions are stronger
than what controlled them. The bonds of society are too
tight or too weak. Power is not in them, but in the force
which is working underneath them. Some would slacken
them to give vent to the power at work ; some would tighten
them, hoping to brpak or repress it ; some hope, and many
more fear ; none know what is to come. " After me, the
Deluge," has become the proverbial expression of this, in
men's mouths —the exaggerated expression of self-importance
in the person who used it; but the accepted utterance of
general fears.
The Christian knows that God overrules all things, and
he does not fear in this way, but for that reason he is more
calm and clear sighted, less interested in the maintenance of
particular forms, and hence more interested in judging the
effect of principles on them. And, if indeed taught of God
in this, guided by His Word in the knowledge of what the
result will be, yet a large number of Christians, however,
add to the delusion, because, even among them, man's capacity
for doing good is worshipped. Yet even these are getting
uneasy at the influence Popery has acquired and is acquiring.

What is
,

then, the world t It is a vast system, grown up

i
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after man had departed from God, of which Satan is actually,
though not by right of course, the god and the prince.
Man was driven out of the place in which God had set
him in innocence and peace. He gave up God for his lusts,
under the influence of Satan, who thus got power over hirn.
His way bach to the tree of life was barred by divine power.
He lias indeed built a city, where God had made him a
vagabond, and adorned it by the hands of artificers in brass
and iron, and sought to make it agreeable by those who
handle the harp and organ. But he is without God in it.
Left without law, the world became so bad that God had to
destroy mankind, save eight persons, by the Deluge. Under
law, man plunged into idolatry, from which no prophetic
warnings could ultimately deliver him. God sent His Son ;
" God was in Christ, reconciling the world unto himself, not
imputing their trespasses unto tnem ;" but man would have
none of Him, He was case out of the vineyard and slain.
The world is a system sprung up from man's disobedience
and departure from God in its origin, and which has turned
God out of it as far as it could when He came into it in
mercy. Hence the Lord says of it as a system, " Now is the
judgment of this world." That is its state of sin. But it
is also a system in which men have been proved in every way,
to see whether they could be recalled or recovered from this
state, by promises, by law, by prophets, yea by God's own
Son. Especially among the Jews was this process carried on,
as represented under the figure of a vineyaid, where the
owner sought fruit, but no fruit was to be had. The servants,
and even the only- begotten Son, were killed. And when we
look now at the principles and motives of the world, Are
they other thin "the lust of the flesh, the lust of the eyes,
and the pride of life

"
1 Do not pleasure, gain, vanity,

ambition, govern men? I do not spef k of exceptions, but of
what characterizes the world. When we speak of men rising
in the world, getting on in the world, is it not ambition
and gain which are in question 1 Is there much difference
in what Cain did in his city, and what men are now doing
in theirs 1 If a Chinese, who had heard a missionary speak
of Christ and Christianity, came to London to see what it
was, would he find the mass of men, the world, governed by
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other motives than what governed the mass at Nankin, or
Pekin, or Canton 1 Would they not be seeking gain, as he
would have done there, or pleasure as they do there, or power
and honour as they do there ? What is the world in its
motives ] A. system in which men seek honour one of
another, and not the honour which cometh from God only.
In a word, the world having rejected the Son of God when
He was here in it

,

the Father set Him at His right hand,
fruit of that solemn appeal of the Blessed One, " O

,

righteous
Father, the world hath not known thee, but I have known
thee, and these have known that thou has sent me." Then

comes the sentence— " All that is in the world, the lust of
the flesh, and the lust of the eyes, and the pride of life, is not

of the Father, but is of the world."

But it will be said, Yes, but now Christianity has come in:
that applies to the heathen world. I answer, "The kingdom
of God is not in word, but in power." The lust of the flesh,
and the lust of the eyes, and the pride of life, are not found
only among heathens

, and if comparison is to be made—now
much more among Christians.
But it is important to take up Christianity as a system,
because, not only does faith recognize it as the truth, and
true revelation of God in Christ, but it has in sum formed
the world in its present condition. If I go to enquire what
the world is

, I cannot turn to heathens or Mohammedans :

I must look to Christendom. That is what characterizes the
state of the world. Now, I have already spoken of the
motives none can deny which govern men in it

,—as pleasure,
gain, ambition, vanity. They may pursue these things,
preserving a good reputation before men : it is only another
snare to make Pharisees of them, or men without conscience.
But they pursue this, and a man is

,

morally, what he pursues:
he is covetous if it be gain ; ambitious if it be power ; a
man of pleasure if it be pleasure, and so on. But we must
look at Christendom itself. At the beginning, the exhibition
of the grace and power of Christ's operation by the Holy
Ghost in raising men above human motives, and uniting them
in the enjoyment of heavenly things with one heart, and so
displaying a care for each other which the world does not
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know, and a deadness to the world which is the opposite of
the very principle of its existence,—pure in walk and
unselfish in its ways, the Church forced itself on the attention
of the hostile yet admiring world. Now, and for centuries,
the seat of anxious and tortuous ambition, of crimes and
deceit of every kind, haughty power over others, and worldly
luxury and evil, characterize what pre-eminently calls itself
the Church. The name of its most active supports has

passed in common parlance into the name of cunning, false
hood, and want of conscience. The world has been driven
into infidelity by what calls itself the Church.
Take the Greek Church. Where does ignorance reign
pre-eminently ? There, where its clergy sways. Where all
seems fair as regards profession, infidelity reigns universally
in the active minded population of the Romanist system.
As to Protestantism, every one knows, because there all is
open, how it is sunk into infidelity. Christianity only adds
this additional feature to the world's history, that the worst
corruption has come in—the corruption of what is best.
The Reformation was caused mainly because the iniquity of
the Church was intolerable. All ihis was predicted by the
Apostles ; so that it confirms, instead of shaking, the faith
of him who believes and reads the Word ; but it teaches
that reference to Christendom, does not do away the proof of
Satan being the prince and god of this world. He has
proved this more than ever, by making that which was brought
in as a witness of God to be the seat of the power of his
own corruption. Taking in Christendom as a whole, what
do we see 1 Mohammedanism has overrun the eastern part
and Popery the western. The north of Europe has been
delivered from the latter—and what is its state 1 Overrun
with infidelity and Popish tendencies. I do not mean to
deny that the Spirit of God is active, and that good is done
in the midst of all this. I believe it, and thank God for it.
But that is not the world, but a distinct power which works
in the midst of it. In influencing the world and its govern
ment, Popery has made more progress the last 30 years than
the power of truth. We may deplore it
,

but it cannot be
denied. The world is far more guilty by having Christianity
in its midst. But it has not ceased to be the world.
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Remember, reader, that it was at the death of Christ, that
the devil received the title of prince of this world, and as to
his religious influence, is called the god of this world, who
blinds the minds of them who believe not. God did not call
the devil the prince of this world till He had fully proved
and tested it. But when it followed Satan wholly in re
jecting His Son, (the few who owned Him, adding con
firmation to it by their fear,) then the name is given to him.
When God's throne was at Jerusalem it was impossible;
but, when the true ruler of it was rejected, then it was plain
Satan was its prince. The intrigues for power when the
empire became Christian proved, not the exclusion of Satan
from the throne of the world, but his acquired dominion over
what was called the Church. No doubt the cross gave his
power its death-blow in the sight of God and of faith, but
not in the world. There it was his victory ; and the Christ
was called 'up to sit at the right .hand of God, till His
enemies were made His footstool. Then, men stumbled on
the stone. When it falls on them in judgment, it will grind
them to powder.
Now, though Satan's worst reign is his religious one, far
worse than even when the blasphemous beast is raging

(Rev. xiii.), as any one may see in reading the character of
the second beast, yet he reigns anywhere only by the corrupt
motives of man's heart. We may add, indeed, the fears
of a bad conscience to his means of power. He leads men
astray by their lusts, and then gives them his religion to
quiet their consciences, which he cannot cleanse. He makes
religiousness (characterized by certain forms which strike the
imagination, and a diligent activity in what flesh can

"

perform) minister to the power of those who rule for him,
and excites the passions of men to contend for their religion,
as for something in which their own interests and honour
are concerned ; thus making religion the activity of the
flesh to sustain superstitiously, or through interest, a system,
and capable of any wickedness to sustain it
,

so that wicked
ness becomes religious wickedness, and the conscience even
thinks it is doing God service, while Satan's craft directs all
this to his own ends. Still outside all this direct system of
Satan's religious power he governs the world—the Christian
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world, as all the rest and more than the rest—by men's
ordinary lusts. f But the eager pursuit of gain is more ardent
than ever, leading to less scruple in acquiring it ; and
pleasure holds its sway oyer men, in defiance of Christ, as it
did when there was no such motive to restrain them ; war
rages as it ever did, conquest and oppression range over a
wider sphere than of old, while the nominal power of
Christianity, with all men's boastings, has receded to smaller
limits than in the seventh century, when it ruled over
known Africa, filled Asia, and was almost the established
religion of China.
Such is the world which is attached to its own objects,
grandeur, power, pleasure, gain, not to Christ ; and thus is
enslaved to him who governs the world by these motives.
The external system of Christianity, instead of delivering
souls from them, is the seat of the highest exercise of these
worldly principles ; and where it is not the sphere of the
concentrated influence of them, it is sunk into philosophy
and unbelief.

What, then, is its end? Judgment, speedy judgment !
Of the day and the hour, no man knows. It comes as a
thief in the night. The world will not get really better.
The thoughts men have of its doing so, are one of the worst
expressions of its evil confidence in man, man's development,
man's energies. Man is to be made better. Nay, Chris
tianity, say some now, is only a phase of man's history ; and
now we are to have a better. What is it to come from 1
What are its motives 1
Commerce, we are told, civilizes. Education enlarges and
improves the mind. Commerce does take away grossness
and violence ; but gain is its motive. Its earnest pursuit
tends to destroy higher motives, and to make a moral estimate
of value sink into money and selfishness. It has nowhere
elevated the tone of society, but the contrary. It has not
stopped wars; it has caused many. Commercial nations
have, in general, been the least scrupulous, and the most
grasping. Excuses may be formed ; but none but a com
mercial people would make a war to sell opium.
What has education done ? It enlarges the mind. Be it
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so; of course it does. Does it change the motives which
govern the heart 1 In no way. Men are more educated than
they were ; but what is the change 1 Is the influence of
superstition really diminished 1 In no wise. On the contrary,
the infidelity produced by dependence on man's mind has
forced men, who are not personally established in divine
truth, back into superstition to find repose and a resting-
place. One of the worst signs of the present day, and which
is observable everywhere, is, that deliverance from super
stition and error, is not now by means of positive truth ; but
that liberty of mind, sometimes called liberalism, which is
bound by no truth, and knows no truth, but doubts all truth,
is simply destructive. Go anywhere and everywhere, to
India or England, Italy or Russia, or America : deliverance
from superstition is not by truth, but by disbelief of all known
truth. The blessed truth of the Gospel is a drop of water in
the ocean of mind and error. And even Christians reckon
not on the Spirit and Word of God, but on progress, to dispel
darkness. But this progress is building up Popery and mere
church authority, without the soul knowing truth for itself,
amongst those who dread with reason the wanton pretensions
of the impudence of the human mind ; which, satisfied as to
its own claim to judge, has no real taste for, or interest what
ever in, truth itself. On the other hand, the utter absence
of truth in church pretensions, and its claim independent of
godly fruits, drive even honest minds, not Divinely taught
and guided, into the wanton pretensions of that mind which
has no truth at all. The manifest conflict of the , day is
between superstition and the mere pretensions of man's mind

(i.e. infidelity as to all positive truth, or standard of truth,
or acquired truth). Neither superstition nor infidelity
knows any truth ; nor have they any respect for it.
One recognises authority ; the other is the rejection of it.
One is the Church, so called ; the other, free thought.
Faith in the truth is known to neither. I appeal to every
intelligent person if this is not a true description of what is
going on : rest in authority ; or the mind of man is to find
out truth. Where it is no one knows ; the business of man's
mind being to disprove any existing claim to it. One of them
is no better than the other : church authority is the most
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hostile to God and His people ; the judgment of Babylon
shows all the blood of saints is found in her ; but the other
is a rising up of man against God, which will end in his
destruction.
It is as needful, in referring to the state of the world, to
refer to its religious aspect, as to the lower and more material
motives which govern it. I do not doubt for a moment
(God forbid I should), that the Spirit of God acts for the
blessing of some in the midst of all this scene, but it does not
affect the state of the world. It is one of the striking
phenomena of the liberal, or infidel party, that where it is
free, that is

,

(where i
t is not itself oppressed by Popery), it

prefers Popery to truth. Truth is Divine, and it cannot be
borne. Popery is human, and liberality will be liberal to it

,

not to truth. So governments, save when too rudely pressed
by it

,

pander to Popery, because it is a strong and unscrupu
lous political power. Truth does not concern them. If it

presses on their party, it annoys them. All this has an
evident tendency —the giving power to superstition as long
as governments hold their own, but when human will grows
too strong, a breaking up of all that, and the destruction of
the whole system. A well-known specimen of this has been
seen in the French Revolution.

If we turn to America, to what (to many) would be the
most attractive part of the new world, what do we see?
Large profession and religious activity, but the churches the
great promoters of the dreadful conflict now going on* ;

Christians more worldly than the world ; money supreme in
influence ; and the world, save as partially prohibited by lav/,
overrun with drunkenness, pre-eminent in profane swearing,
and demoralized by the corruptions which follow the absence
of family habits. Intelligence, activity, energy, education,
reign there. None of the supposed hindrances of the old
world exist there. None can have been there and not have
seen in this immense country the amazing development of
human energy ; but morally what is the spectacle it affords ?

The world, then, has been evil from its origin, for the
horrors of idolatry cannot be denied. Christianity, then,

* Written during the War in America, in 1862.
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has been corrupted by man, and has not reformed the world,
— is actually the seat of its greatest corruption. Commerce,
a partial civilizer of men, absorbs them with the lowest of
motives—money ; and is wholly indifferent to truth and
moral elevation; for it

,
a " good man" is a man with capital.

Education, which also frees from what is gross, has not, with
all its pretensions, changed the motives, ameliorated the
morals of men, nor even freed from the bonds of superstition,
save as it has set aside all positive truth, and every standard
of it ; and thus, while wounding infidelity on one side,
riveted the chains of superstition on the other. I appeal to
facts. Is not Popery or Puseyism, on the one hand, and
infidelity on the other, what stamps the activity of England
at this moment ? It is not otherwise elsewhere. Will God
be the idle spectator— whatever His patience with men, and
how blessed soever the testimony of His grace—will He be
idle spectator without end of the enslaving power of
superstition, and the rebellious rejection of truth by the
preteuded lovers of truth, who cast down all foundations ?

He may, He does testify, as long as souls can be won and
delivered. But is He to allow the power of evil for ever ?

He will not. He will allow it to fill up the cup of falsehood
and wickedness ; He declares that evil men and seducers
shall wax worse and worse ; but they are filling up the cup
of wrath for themselves. He is patient till no more can be
done. " The iniquity of the Amorites," He s »ys, " is not
yet full ;

" but then, He will remove the evil and bless the
earth.

My object here is not to enter into any detail of prophecy.
It has been amply done elsewhere. But as the course of the
world's history points to judgment, the removal of the power
of evil, by the power of God as the only remedy, so that the end
of this scene is judgment, is as clearly stated in Scripture as
possible. I do not mean the judgment of the dead and the
secrets of their hearts, before the great white throne; but
the judgment of this visible world. God has appointed a

day in the which He will judge this habitable world (such

is the force of the word oUovnern), in righteousness, whereof
He hath given assurance unto all men, in that He hath raised
Jesus from the dead (Acts xvii). Man has multiplied
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transgression, and will continue to do so till judgment comes.
But the central sin of the world, that by which its true
character has been stamped, is the rejection and death of
Christ. But whom the world rejected, Him God has raised
from the dead, and to Him all judgment is committel
Every knee shall bow to Him ; and the more boldly they
have rejected and opposed Him, the more terrible will be
their judgment. But all man's pride, and vanity, and pre-
tens ons must come down; (Is. ii. 10—22; xxiv. 19—23;
xxvi. 21 ; Zeph. iii. 8). So the corrupt and idolatrous system ;
(Rev. xvi. 19 ; xvii. 1—6 ; xvi i. 21—24). So the haughty
power and rebellion of man ; (Rev. xvi. 13, 14 ; xix. 11—

21). Figures these are, no doubt, but figures whose meaning
is plain enough. (So Dan. ii. 34, 35; vii. 9—11).
Such, then, is the end of the world as it now is. The
Christianity which it professes will have increased the
severity of its judgment. They that have known their
Master's will, and not done it

,

will be beaten with many
stripes. Can we say that Christendom, as it now subsists, is

the least like the heavenly state in which we see the disciples
in the New Testament 1 (Acts ii.-iv). True, we find there
that they soon declined, and that evil came in. But the
record that tells us this, tells us it would wax worse and
worse, and ripen for the judgment which surely awaits it.

Flee from the wrath to come.

R. L. Allan, Printer and Publisher, 15 Paternoster Row, London and
75 Sauchiehall Street, Glasgow.
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WHAT DO THE SCRIPTURES TEACH

CONCERNING JUDGMENT TO COME ?

First, that definite and final judgment is entirely commited
to the Son.
"The Father judgeth no man, but hath committed all
judgment to the Son; that all men shall honour the Son
even as they honour the Father," (John v. 22, 23). The
Father hath given him authority to execute judgment also,
because he is son of man," (v. 27).
As regards our sojourning in this world, the Father does
judge, (1 Peter i. 17), "If ye call on the Father, who,
without respect of persons judgeth according to every man's
work, pass the time of your sojourning here in fear; foras
much as ye know that ye were not redeemed but
with the precious blood of Christ." This judgment is carried
into effect in the holiness of His nature against evil,—and,
in His fatherly care of us in holiness: as it is written,
" Holy Father, keep through thine own name," etc. (John
xvii. 11). And so we have to judge ourselves; and if we do
not, we are judged of the Lord. There is His government
in this respect, (1 Cor. x. 31, 32). It is chastening. Com
pare Job xxxiii. and xxxvi.
Christ judges the quid and the dead at His appearing
and His kingdom. Now is not the time of Christ's judgment,
save as Lord over His people for their good, as we have seen.
It is the time of grace to the world. That the Jews as a
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nation are rejected, is
,

as to God's dealings, the reconciling
of the world, the accepted time, the day of salvation. Of
course God can interfere in judgment, supremely if He
pleases, as He once did in the flood, not a sparrow falling to
the ground without Him. But this time is the time of
grace to the world. "When He appears and establishes the
kingdom, it will be the time of judgment. As it is expressed
in the Psalm : " Judgment shall return unto righteousness,
and all the upright in heart shall follow it," (Ps. xciv. 15).
In the cross, though infinitely deeper things were wrought
by it

,

and Divine righteousness established through it
,

yet
righ teousness was notmade good in this world ,but the contrary.
Righteousness was found in the person of Christ ; judgment
in the hands of Pilate, or the chiefs of the Jews. When
Christ appears for His kingdom, judgment and righteousness
will go together in the earth. As it is written (Ps. xciv.)" Jehovah ! God of vengeance, God of vengeance, shine forth.
Lift up thyself thou judge of the earth, render a reward to
the proud. Jehovah ! how long shall the wicked, how long
shall the wicked triumph?" Christ comes to judge the
quick : " He cometh, he cometh to judge the earth, he shall
judge the world with righteousness," (Ps. xcvi. 13). "He
hath appointed a day, in the which he will judge the world
(habitable earth) in righteousness, by that man whom he
hath ordained," (Acts xvii. 31).
When the Lord judges the dead, He does not come at all.
" I saw a great white throne, and him that sat on it, from
whose face the earth and the heaven fled away; and there
was found no place for them. And I saw the dead, small
and great, stand before God; and the books were opened"

(Rev. xx. 11, 12). Here there is no coming to the earth or
coming again in any way. One sits on a great white throne,
and heaven and earth flee away. At the judgment of the
dead there is no coming of Christ. His kingdom is given up
after it is executed, but not till then (Comp. 1 Cor. xv. 24).

But there is another judgment, that of the quick or
living, a judgment of this world, for which Christ comes.
Which will be like the days of Noah and Lot, there will be
eating, drinking, buying, selling, planting, building, marry
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ing and giving in marriage, and the day will come upon
them like a thief in the night. It is clear this is a different
scene from the great white throne. There is no buying and
selling there, in the midst of which they are caught.
Yet, when Christ comes to judgment, there will then be
those who are " punished with everlasting destruction from
the presence of the Lord, and from the glory of his power,
when he shall come to be glorified in his saints, and to be
admired in all them that believe," (2 Thess. i. 9, 10). At
this judgment of the quick, Christ comes, He appears. The
holy angels come with Him, as in the passage just quoted
from verse 7, "The Son of man . . . shall come in his own
glory, and in His Father's, and of the holy angels," (Luke
ix. 26). I might cite other passages, but these are clear.
But He brings His saints with Him too: "When Christ,
who is our life, shall appear, then shall we also appear with
him in glory," (Col. iii. 4). "Those that sleep in Jesus shall
God bring with him," (1 Thess. iv. 14°). The fifth chapter
shows that this is the time of the judgment of the careless
on the earth. And this truth of the saint's coming with
Christ when He appears to judge the quick, is largely and
fully taught in Scripture. Even in the Old Testament we
read in Zech. xiv. 5, "And Jehovah my God shall come,
and all the saints with thee;" that is

,

the day when
" Jehovah shall be king over all the earth, " (v. 9)

. So in
Jude, " The Lord cometh with ten thousands of his saints to
execute judgment upon all," (w. 14, 15). Nor is it the
angels who alone are spoken of, as in some of these passages

it might be so alleged, though groundlessly. They will come,
but Col. iii. 4, cannot apply to them; nor 1 Thess. iv. ; nor
Rev. xviL 14, "They that are with him are called, and
chosen, and faithful." Nor again, in the chapter where it is

fully brought out, (Rev. xix) where the clean linen i
s the

righteousness of the saints; when the Lord comes "as king
of kings " to judge and destroy the beast and Ms armies, and
Satan is bound, and the saints are seated on thrones, and

s If carefully examined, cv. 15—18 of 1 Thess. chap. iv. will be found
to be a parenthesis, in which a special revelation is given, in which the
Apostle shows how the saints will be with Him, in order to being so
brought.
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judgment is given unto them; for the saints shall judge the
world and even angels, (1 Cor. vi. 2, 3). In Isaiah lxvi. 18,
19, we find this judgment of the quick also, with the solemn
declaration : " It shall come, that I will gather all nations
and tongues; and they shall come and see my glory; and I
will set a sign among them, and I will send those that escape
of them unto the nations," etc. Where we see that in that
judgment of the quick, some will escape. This will be seen,
as to the Jews in Zech. xiii. ; as to the ten tribes, in Ezek.
xx.; as to Gog, in Ezek. xxxix. It may not be amiss to
quote another passage relating to the judgment of the living ;
" Assemble yourselves, and come, all ye heathen, and gather
yourselves together round about : thither cause thy mighty
ones to come down, O Lord. Let the heathen be wakened,
and come up to the valley of Jehosaphat : for there will I
sit to judge all the heathen round about. Put ye in the
sickle ; for the harvest is ripe : come, get you down; for the
press is full, the fats overflow ; for their wickedness is great.
Multitudes, multitudes in the valley of decision : for the day
of the Lord is near in the valley of decision. The sun and
the moon shall be darkened, and the stars shall withdraw
their shining. The Lord also shall roar out of Zion, and
utter his voice from Jerusalem ; and the heavens and the
earth shall shake: but the Lord will be the hope of his
people, and the strength of the children of Israel," And the
abiding blessing of Jerusalem is then spoken of (Joel iii. 11-

16) in the following verses.
Were I to enter into details I should multiply passages
too much, and perhaps distract the reader from the main
point. An earthly judgment of the living was familiar to
the Jews; a judgment of the dead little so. To us, one of
the dead is familiar ; one of the quick far less so. Hence it
was needful to quote a greater number of passages. The
last passage refers to the time (as, indeed, all do that speak
of the judgment of the quick), when Jehovah shall bring
again the captivity of Judah and Jerusalem ; when God will
also gather all nations, and will bring them down into the,
valley of Jehosaphat ;b and will plead with them there for

b Jehosaphat means the rod, or judgment of Jehovah.
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His people (Joel iii. 1, 2). Psalms xciii-c., describes this
scene in general, including the previous call to all who have
ears to hear ; it is reproduced in Rev. xiv. 6, 7 : judgments
on the earth following also there. The parable of the sheep,
goats, and brethren (Matt, xxv.) describes the judgment of
the nations,—not exactly the destruction of the beast and
his armies and the false prophet. That is executed by Christ
as coming from heaven, and as a warlike judgment—" And
in righteousness doth he judge and make war," (Rev. xix.

11) : that is the destruction of those who, animated by Satan,
rise up against Him.
But, besides the warrior-judgment, there is a sessional
judgment, when, by the destruction of the beast and Anti
christ, Christ has taken the throne of the Lord on the earth
at Jerusalem; for Jerusalem is to be called the throne of the
Lord, (Jer. iii. 17).

Let us now examine the passage in Matthew xxv., I do it
with more detail because it is the passage which stands in
the way of many, and is appealed to as a description of a
general judgment (a thing unknown to Scripture), whereas
it is simply and exclusively (as is stated in the passage
itself), the judgment of the Gentiles or nations, not of any
dead persons at all. In the end of Matt, xxiii., the Lord,
addressing Jerusalem, declares her house is left unto her
desolate, and He declares they (the Jews) would not see Him
henceforth till they would say, "Blessed is he that cometh in
the name of the Lord." The Lord then (in the first 31 verses
of chap, xxiv), gives an account of all that was connected with
the testimony among the Jews till Hecame,—-when "theyshall
see the Son ofMan coming in the clouds of heaven, with power
and great glory." He then exhorts His disciples, and, in three
parables, presents the responsibility of Christians in His
absence, showing that the heart's putting off of His return
would lead the public ministry of the Church to hierarchical
oppression and worldliness as has happened. And that the
actual delay would lead even true saints to forget His return
and go to sleep as to thus waiting for Him; but what would
awaken them was the midnight cry that He was coming ;
and, lastly, the service of the saints in His absence (namely,
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the use of the gifts which He had left to them on His going
away to receive the kingdom), is judged of in the parable of
the talents.
Thus what concerns the Jewish people having been fully
gone into, Matt. xxiv. 1 to 31 ; and then, in the paren
thetical exhortations and parables, the conduct of Christians
and their motives in reference to His return set forth ; after
that, the historical part is resumed in xxv. 31 ; "When the
Son of man shall come in his glory, and all the holy angels
with him." This will not be a transient act like a flash of
lightening, but " He shall sit on the throne of his glory and
before him shall be gathered all the nations

"
(the Gentiles) ;

Israel and Christians having been already spoken of.
Now the gospel of the kingdom had gone out (xxiv. 14) as
a testimony to all nations (all the Gentiles), and then the
end was to come. And now the end (of the age) was come;
and the nations were judged—the quick—according as they
had received these messengers of the kingdom. It is a
mistake to say that there are two classes here. There are
three ; the sheep, the goats, and the brethren. The goats had
despised this final meEsage of the kingdom and were con
demned ; the sheep had received the messengers and were
blessed. Their treating the brethren so, was as if they had
treated Christ in the same way. There is not a word about
the resurrection.1 Those judged are the nations (or Gentiles)
upon the earth when Christ comes. Christ as King will sit
and judge the Gentiles. That is the express statement, and
it is an event often spoken of by the prophets. I have
dwelt more fully on this passage because it is that which,
from old traditional teaching, hinders people receiving the
plain and positive testimonies of the word of God. It is
simply and expressly the judgment of the Gentiles upon the
earth : for when Christ comes and appears in glory He comes
to earth ; and He must judge the quick as well as the dead;
and as regards the quick (as the very word itself means
those living on the earth), when they will be eating and
drinking, buying and selling ; saying peace and safety,—

* Note also that the sole ground of judgment is the way the messengers
of Christ have been treated, so that it cannot apply to the mass of tha
heathen world, in a word to the vast majority of mankind.
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" As a snare shall it come upon them that dwell upon the
face of the whole earth." Many details might be gone into;
the judgment of the Jewish people and Jerusalem, the judg
ment of the beast, of Gog in Idumea, which vary in details
and character so as to distinguish even the Jews who
having rejected Christ receive Antichrist,—and the Ten
Tribes who do neither ; but this would lead me too far from
my object. Suffice it to say that Matt. xxv. describes the
sessional judgment of the nations by the Son of Man when
He is come. It has nothing to do with the dead.

Let us now enquire how far, and how, does judgment
apply to us, to the [heavenly] saints. First, from the
judgment of the quick and the dead (which is to take place
at His appearing and His kingdom), they are clearly wholly
exempt: for when He appears they shall appear with Him
in glory ; they come with Him when He comes to execute
judgment (Col. iii. 4 ; 1 Thess. iv. ; Rev. xix). This is
confirmed by the striking scene in Rev. iv., where the throne

(not of grace but) of judgment, of thunderings, lightnings,
and voices, is set in heaven. There the twenty-four elders,
the kings and priests, are sitting on twenty-four thrones
around. I need not recall the many passages already cited
which speak of their eoming with Him. But there are
other Scriptures which refer to the subject.
But first let us recognise that we are all subject to con
demnation, and liable in ourselves to judgment as responsible
to God. That is a great foundation truth which is at the
basis of salvation as well as of wrath. Nothing must
be allowed to weaken that, and further that " every one of
us shall give an account of himself to God," (Rom. xiv. 12)." We shall all be manifested before the judgment-seat of
Christ ; that every one may receive the things done in his
body" (2 Cor. v. 10).

" We shall all stand before the judg
ment-seat of Christ " (Rom. xiv. 10). But the Christian has,
through grace, anticipated this. He has recognised by
divine teaching that condemnation is his own portion ; he
knows that in him, that is in his flesh, dwells no good thing;
he has said, in spirit, " Enter not into judgment with thy
servant, O Lord, for in thy sight shall no man living be
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justified." In a word, the sentence of the day of judgment
has passed upon his soul by faith. He knows that " He that
believeth not is condemned [judged,] already ;

" and he has
applied to him the sentence, "there is none righteous, no
not one;" he has gone further,—if really clear as to his state
—and learned that " they that are in the flesh cannot please
God." In a word, he has recognised by a divine work in his
own soul, what sin is before God as the judgment-day will
show it. The feeling may have been deeper or less deep,
but, if one is a Christian at all, it has been truthful in this
respect. But then he has recognised that He who is to
judge the quick and the dead, the Lord Jesus Christ, has
also (anticipating that day) stepped in in grace, as a Saviour,
before He becomes a judge, and has borne his sins in His
own body on the tree, and, in blessed obedience and love,
drank the cup of wrath'. The sins, for which himself had to
be judged, and certainly and justly condemned, have been
borne already by another, and that other the One who is to
judge; and that if that were not so, he is. condemned. He
owns it to be a perfect work ; perfect in every respect,
perfect to glorify God, and perfect as regards all his sins ;

and he owns that if Christ had not completed that work in
dying once for all, it never can be completed, nor God
glorified about sin; and that if all his sins were not put
away then they never can be, because Christ cannot die over
again, but that, indeed, having by Himself purged our sins,
He has sat down for ever on the right hand of the majesty
in the heavens, having by one offering perfected for ever
them that are sanctified ; so that there is now no more
offering for sin. He may feel them, though gone, more
deeply ; it is most right he should ; he may see more deeply
what they are, and the nearer he draws to God, the more
deeply will he see the horror and baseness of them ; but the
work which has put them away is done and cannot be
repeated. And when he is manifested before the judgment-
seat of Christ, he is before Him who Himself put them all
away. Christ must deny Himself if He imputes them
to him.
But, further, in what state does the Christian appear
before the Lord ? He is raised in glory. No judgment can
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apply to him which can effect his being in glory, for he is in
it already when he appears there. And to what extent does-
this go ? Judgment begins when Christ appears. " He
shall judge the quick and the dead at his appearing and his
kingdom;" but, "when he shall appear, we shall be like
him, for we shall see him as he is," (1 John iii. 2). We are
to be conformed to the image of his Son, that he might be
the firstborn among many brethren," (Rom. viii. 29).

" A.s.
we have borne the image of the earthy, we shall also bear
the image of the heavenly," (1 Cor. xv. 49). What is judg
ment, if we are completely like the Judge, and He Himself
our righteousness 1 And the knowledge of this is applied to
our present happiness in this world. " Herein is love made-
perfect4 with us, that we may have boldness in the day of
judgment: because as he is

,

so are we in this world," (1 John
iv. 17).
The truth is

,

though we may all pass through it as an
experience, hope for the day of judgment is an imperfect and
illfounded feeling which cannot be justified. If I am judged

I shall certainly be condemned ; if justified there is no judg
ment for me. Hope, though very natural, is here the result
of human reasoning, not the simplicity of divinely wrought
faith. But the more we reflect on what Scripture teaches,
the more shall we see the truth on which I am dwelling.
When we depart or are absent from the body, we are with
Christ, present with the Lord (as we speak) in heaven.
Could Paul or Stephen be taken out of heaven to be judged
as to whether he should have a place there ? This is not
what Scripture teaches. It teaches an accomplished salva
tion, in virtue of which, being justified we have peace with
God, and rejoice in hope of the glory of God. In which we
say, " If God be for us, who can be against us." "It is God
that justifieth, who is he that condemneth 1

" But, further,
how is it that we believers arrive before the judgment-seat
of Christ "! " Let not your heart be troubled " (says the
Lord, John xiv. 1) "I go to prepare a place for

d See margin of English Bible. This alone is the true translation.
You have love towards us as sinners (1 John iv. 9
,

10) for life and pro
pitiation ; love in us (v. 12) for joy and communion ; and love perfected
with us for the day of judgment, [v. 17).
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you ; and if I go and prepare a place for you, I will come
again and receive you unto myself, that where I am there ye
may be also." That is, the way I come up before Christ is,

that He so loves me that He comes Himself to fetch me,
that I may be with Himself. And so the Apostle teaches
us, (1 Thess. iv. 16, 17), "The Lord Himself shall descend
from heaven with a shout .... and the dead in Christ
shall rise first : then we which are alive and remain [to the
coming of the Lord] shall be caught up together with them
in the clouds, to meet the Lord in the air : and so shall we
ever be with the Lord." That is a blessed way of going
before the judgment-seat. And so in Phil. iii. 20, " Our
conversation is in heaven ; from whence also we look for the
Saviour, the Lord Jesus Christ : who shall change our vile
body, that it may be fashioned like unto his glorious body."
In a word, we go up before the judgment-seat of Christ, in
that Christ who has loved us, and given Himself for us, and
washed us from our sins in His own blood ; who comes Him
self to fetch us, and raises us, or changes our vile body into
the likeness of His glorious body, if we are still here, and
takes us, made like Himself, to be with Himself for ever.
His own resurrection was the first-fruits of the saints that
slept. Such is the Scriptural account of the way we go up
before, and the state in which we are manifested before
the judgment-seat of Christ.
And Scripture is yet more precise as to the question of our
being judged. In the fifth chapter of John this question is
directly treated of. Two means are stated by which the
glory of the Son is secured. In one, He works in common
with the Father; in the other, alone. The two are, life-
giving, and executing judgment. One, that by which we are
brought to enjoy communion with the Father and the Son,
the other, that by which the Son's glory is secured, in the
,case of the wicked who reject Him. These two are not con
founded. He does not bring into question the truth of the
life He has communicated, by calling the quickened into
judgment. In which, the question naturally arises, is my
part? The Lord answers (in v. 24), "Verily, verily, I say
unto you, he that heareth my word, and believeth on him
that gent me, hath everlasting life," he is quickened ; " and
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shall not come into judgment but is passed from death
unto life." He is not to be tried, as on the footing of his
own conduct, to know if he can be received. He was dead
in sins, but has been brought, out of that totally lost state,
into a new one, by the quickening power of the Son of God.
So in the resurrection ; there is a resurrection of the just to
life, and a resurrection of the wicked to judgment Those
who have everlasting life do not come into judgment (v

.

29).
This contrast of the natural portion of man in judgment, and
the value of the cross of Christ, as come to deliver and
redeem, is strikingly shown in the end of Heb. ix. " As it

is appointed unto men once to die, but after that the judg
ment, so Christ was once offered to bear the sins of many;
and unto them that look for him shall he appear the second
time, without sin, unto salvation." He appeared the first
time to be made sin, for sin, but to put it away by the
sacrifice of Himself. This He accomplished for us, and He
who was ever sinless Himself, having put it away for us the
first time He came, appears unto those who look for Him
the second time, not having to say to it at all, to take us
into the full salvation of glory. Man's portion, as such, is

death and judgment. The believer's portion is Christ's bear
ing and putting away his sins ; and then coming to bring
him to glory. Hence, when the throne of judgment is set,
the kings and priests are seen sitting on four and twenty
thrones around it

,

and come back in glory with Christ when
He executes it on the earth.
A striking instance of the effect of the thought of judg
ment according to Scripture will be found in 2 Cor. v. The
apostle first looks at the proper portion of the saint, not as
death and judgment, or even death and happiness. It is

mortality being swallowed up of life, the mortal body being
changed into glory, without death's necessarily intervening

• I am, of course, aware, that it is condemnation in the English text,
but it is, in the original, the same word as in mi. 22 and 27, and so it is in
29. Condemnation is a different word in Greek. Here the change
destroys the whole force of the passage, though condemned they would
be. The translators tell us in their original preface that where the same
word occurred several times in a passage they give a different one if they
can. Much as we have to be thankful for the English translation, this,
was a very false principle. They have done so here.
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.at alL But death and judgment are fallen man's portion ;
and if death did thus intervene, confidence remained
unmoved, for he had divine life, and if he were absent from,
the body, he would be present with the Lord. Then he con
siders judgment, calls it the terror of the Lord, looks it fully
in the face, knows it

,

states we shall all be manifested before
the judgment-seat of Christ ; and then, what ?—trembles or
thinks of himself? in no wise; he persuades men. Its
terror produces no effect of terror at all on his own mind.
It was a judgment which as such affected others. It had,
however, a powerful influence on his heart and conscience.
Others were not free as lie was. And the thought of that
day stirs up the love of Christ constrainingly, and he
persuades men who were not ready for it; but then, secondly,

it brings him into God's judgment as a present thing in a
sanctifying way. We are, says he (not shall be), manifested
to God. And this is a most important effect ; nothing more
so, practically, than bringing us into the presence of God to
judge ourselves, and to do so as to good and evil, as it will
be judged of in that day; Such, then, was the effect on
Paul : no terror for him in that day of terror, but a stimulus
to his seeking unconverted sinners, and keeping his soul in
the presence and fear of God. Another expression in this
passage calls for remark—" to receive the things done in the
body." The expression, "judgment," is carefully avoided,
even in when in a certain sense there is such. Man would
soon turn it into a que*tion of the acceptance of the person.
As regards the wicked, I need not dwell on it. They 'will
receive for the things done in the body, it will be their con
demnation ; but as regards the saints, they will also. As
regards acceptance, we are in Christ, all accepted alike—all
to be conformed to the image of the Son—all having Christ
for our righteousness. Paul cannot have one. more perfect
or a higher glory. But besides this, saints have the privilege
of service, of being the vessels of God's love to others. In
the work of the Holy Ghost by us there is a difference.
And while all is pre-ordered of God, and to sit on Christ's
right and on His left is for those for whom it is prepared of
the Father, yet we do receive, through grace, the reward of
labour, and e'very man his own reward according to his own
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labour. Scripture speaks of receiving a "full reward." The
Thessalonians will be Paul's joy and crown of rejoicing, not
ours, as the fruit of our labours. If we have built with
wood, hay, and stubble, all our work will be lost, though we
are saved. In a word, righteousness is in Christ, the same
for all ; service is rewarded.
Another point remains. We shall be in glory, we shall
not even have the nature, the flesh in which we sinned; but
we shall know as we are known, and give an account of
ourselves to God, re-pass our whole life and all God's blessed
ways with us, see it all as God sees it

,

and wonder at the
all-perfect grace which has led us onward from our birth.
Now when I look back, I adore God's grace. Then I shall
know as I am known, and see the thousand instances of how
His eye has watched over me to bless me. We are mani
fested thus now, even in thinking of it. We shall give an
account then, in fact ; but it is when we are glorified, and
brought to be with Christ by Himself for ever. As to judg
ment, there is no such thing for the saint, understood as
pronouncing on his state. He is already in glory when he
stands before Christ. On that Scripture leaves no doubt, no
ambiguity.

There is
,

then, a judgment of the quick when Christ
comes ; a judgment of the dead afterwards, before the great
white throne. There is a continuing judgment when Christ
returns, in a more general sense, of power associated with
righteousness governing the earth, of which prophecy
specially treats; a subject full of interest, but too long to be
entered on here. For the saints no judgment at all. Christ
comes to receive them to Himself, and raises them in glory
to have them with Him. But they do give an account of
themselves to God when in glory, and receive the reward of
service, though it be grace that has wrought it in them. Such

is the Scriptural instruction on this subject.
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