
gie 1-- 

Cha tops on the 
SecondAciveRZ 

C. F. HOGG 
J. B. WATSON 



THE PROMISE OF 
HIS COMING 

CHAPTERS ON THE SECOND ADVENT 

BY 

C. F. HOGG and J. B. WATSON 

LONDON 

PICKERING & INGLIS LTD. 



BOOK 
PRODUCTION 

WAR ECONOMY 
STANDARD 

Pickering & Inglis Ltd. 
33 New Bridge Street, London, E.C.4 

229 Bothwell Street, Glasgow, C.2 
59 Cross Street, Manchester, 2 

5 Hope Way Liverpool, 8 
56 Grainger Street, Newcastle upon Tyne, I 

29 George IV Bridge, Edinburgh, r 
Loizeaux Bros., rci West 21st Street, New York 
Horne Evangel 458 Church Street, Toronto 

THIS BOOR IS PRODUCED 
IN COMPLETE CONFORMITY 
WITH THE AUTHORISED 
ECONOMY STANDARDS 

Made and Printed in Great Britain 



Preface 

THERE have been two, perhaps three, main reasons 
why the Bible doctrine of the Return of the Lord 

has fallen into disrepute in many quarters. No one of 
these is inherent in the doctrine itself; they arise out of 
the failure of some writers to recognize certain fairly 
evident principles. Of these reasons we may put first 
polemical asperities, reflections on the good faith, or on 
the intellectual capacity, of interpreters who understand 
the Scriptures in a sense different from that accepted 
by the writer. From this fruitful evil the remedy is to 
remember that community of spirit, moral and intellectual 
sympathy, between the writer or speaker of the prophecy 
and his would-be interpreter, is essential to an under-
standing of it. Perception of the meaning of the words 
of the Lord Jesus, for example, must largely depend 
upon whether we share in the lowliness of mind that 
characterized Him. To the meek He teaches His way. 
Acumen, learning, knowledge of the material provided 
in Scripture, are all to the good, but at best what are 
they if moral and spiritual qualifications are absent? 
What fitted Daniel and John to be recipients and trans-
mitters of the divine revelation? Just this, that they 
were men beloved of God for the place His grace had 
in their lives. We must share their spirit if we would 
understand their visions and their messages. God 
shows His way to the meek (Psa. 25. 9, 12) and in the 
school of Christ, where only the humble learn, men are 
taught to esteem each the other better than himself; to 
weigh the teaching while they respect the teacher. 

Then, ingenious interpretations and calculations have 
disgusted the sober-minded who hold the Scriptures of 
Truth in reverence, and who look to them as the guide 
of life. An ingenious mind is not necessarily the best 
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qualification for the interpretation of the words of God.. To speak of feeling that the Coming of the Lord is near 
is to substitute a transitory impression for the unchanging Word of God. To claim to have received a revelation 
from God is to discredit the Bible as the sufficient guide 
of His people to the end of the age. The private and unverifiable vaticinations of any man are a poor sub-stitute for the public declarations of prophets and apostles, and of the Lord Himself, preserved for us in the Scrip-
tures. Neither are the latter in any way confirmed by 
the former. ' 

Perhaps the worst of the three is the attempt to fix a date for the return of the Lord. On this point Scripture 
is sufficiently explicit. The Lord Jesus Himself said 
that "of that day and hour knoweth no one, not even the 
angels of Heaven, neither the Son, but the Father only" (Matt 24. 36). These words refer not to the beginning 
of the Parousia, the Rapture of those, living and dead, 
who belong to Christ, but to its close, "the manifestation 
of the Parousia," "the revelation of the Lord Jesus from 
Heaven with the angels of His power in flaming fire." (Seer Cor. 15. 23; i Thess. 4. 16, 17; 2 Thess. I. 7, 8; 
2. 8). Nor did the death and resurrection of the Lord 
make a change in this respect. Immediately before 
His ascension He repeated the prohibition of speculation 
on the subject in quite unmistakable terms. "It is not," He said, "for you to know times or seasons, which the 
Father has set within His own authority" (Acts i. 7). 
Hence it is not merely vain to attempt to fix dates for 
the corning of the Lord, as every such attempt hitherto 
made has demonstrated; it is disobedience to His plain 
command. His warning is explicit: "Take heed that 
ye be not led astray: for many shall come in My name, 
saying . . . The time is at hand: go ye not after them" 
(Luke 21. 8). 

The apparent contradiction between the words of the 
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Lord, just quoted, and the words of the Apostle Paul 
in Rom. 13. II, "and this, knowing the season," is 
peculiar to the English Versions. In the original of the 
former passage the word ginosko is used; it means to 
get to know, to learn. In the latter oida appears; it 
means to perceive, to recognize. To attempt to measure 
off eternal times on a human calendar is forbidden; to 
discern the character of the times in which he lives is 
enjoined upon the believer. The one is a barren effort 
of the intellect, or a perverse use of the imagination; the 
other is healthy moral and spiritual exercise. 

One factor in the problem is incalculable by us. To 
begin with, we can only know what is revealed. In this 
domain speculation is vanity. The secret things belong 
to the Lord our God (Deut. 29. 29). And God is the 
living God. Do we sufficiently ponder the implications 
of this oft-repeated formula? At least it raises God 
above His laws, and makes Him master of the means 
whereby, and of the hour at which, He will accomplish 
His purpose. If our times are in His hand must not His 
own be equally under His control? Do we conceive of 
God as fixing the day for His acts by a human almanac, 
the hour by a man-made clock, irrespective of the effects 
upon men of His warnings and appeals? Is He not 
working patiently for moral ends? The repentance of 
Nineveh procured a respite for the city. The refusal 
of their Messiah by the Jews brought about a lengthened 
period of Gentile opportunity* (Acts 3. 19-23). The 
Christian faith is necessarily paradoxical, since in it 
God is revealing His counsels, which are not limited by 
considerations of time, to men of whose thinking time 

• It is important that in the study of the prophetic writings the Revised Version 
should be used. Its greater general accuracy is illustrated in this passage. The 
Margin also is often helpful. The careful reader will, of course, exercise discrimina-
tion whatever version he may use. 

Exposition of the Scriptures should be based on sound exegetical principles. 
The concordance, the lexicon, the grammar, are indispensable tools. Each word 
and statement should be examined in the context in which it is found, and inter-
preted strictly in conformity therewith, as well as with the whole of the revelation of 
which it forms a part. 
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is an inescapable condition. Let these two passages 
be compared: "Except those days had been shortened, 
no flesh would have been saved: but for the elect's sake 
those days shall be shortened," and, "the Lord is not 
slack concerning His promise . . . not wishing that any 
should perish, but that all should come to repentance . . . 
account that the longsuffering of God is salvation" 
(Matt. 24. 22; 2 Pet. 3. 9, 15). God waits to be gracious; 
His judgments wait—but not upon the hands of the 
clock! He waits that sinners may repent and be saved. 
He waits until the wickedness of His inveterate enemies 
is come to the full. See Gen. 15. i6 and Dan. 8. 23, for 
example. When harvest and vintage are ripe for 
mercy and for judgment the angels with the sickles are 
sent forth to reap (Rev. 14. 14-2o). 

And if this is true of the single race that inhabits this 
planet, what of the all-but-infinite variety of interests 
involved in the universal government of God? If the 
rebellion of Satan affected the heavenly sphere as well as 
the earthly, if the Cross laid the foundation on which 
the ultimate reconciliation of the universe is to be built, 
then the return of the Lord Jesus to this earth is but the 
first step on the way to the establishment of His universal 
sway (Eph. z. 10; Col. 1. 20). That "the fulness of the 
time" for the redemption of His promise to come again 
will arrive is certain; but a sense of the relative values 
of the temporal, and the moral and spiritual, will pre-
serve us from supposing that the mere efflux of earth-
time can be the dominant consideration on which its 
fulfilment is to be determined. God's moral purpose 
is not to be subordinated to a mechanical time-table. 
When the purpose, as it is present to the Divine mind, 
is accomplished, then the time has come. In the interval 
it is said to be "at hand," "to be about to be." With 
this he that believes that God is, is content. 
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CHAPTER I 

Some Principles of Interpretation 

TN beginning a survey of some aspects of the Scripture 
-L doctrine of the Return of Christ it may be well to 
consider on what principles "the word of prophecy" 
concerning it is to be interpreted. Of these we may 
distinguish the following: 

1. Since prophecy was given "not in words which 
man's wisdom teacheth, but which the Spirit teacheth" 

Cor. 2. 13), we may be confident that these words were 
selected with a view to the exact expression of the mind 
of the Spirit, and therefore diligent care must be taken 
to ascertain the meaning of each, and to discern the 
differences between them, otherwise confusion will 
result. It must not be assumed, for example, that "the 
day of the Lord" and "the day of the Lord Jesus " are 
interchangeable terms. So also it is essential to dis-
criminate between such words as parousia, apokalupsis, 
and epiphaneia: and all the more because they are so 
closely associated one with the other in various passages. 

2. Revelation was progressive. As the tiny stream fed 
by successive rivulets grows to a mighty river, so with 
the prophetic word—"here a little, there a little," it was 
spoken through oracle and seer until the preparatory 
"testimony of (to) Jesus" which is the spirit (the aim, the 
purpose) of prophecy" was complete (Rev. 19. to). 
To illustrate this principle adequately it would be neces-
sary to trace the prophecies concerning Messiah from 
Gen. 3 to Mal. 4, which would call for more space than 
can be devoted to it here. An illustration within smaller 

9 
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compass is found in the Lord's gradual unfolding of the 
fact of His death, and of the circumstances attending it, 
as recorded by Matthew. In chapter 1z. 40 it is implied 
that He would die, but in such a way that the reference 
could be understood only in the light of His later utter-
ances. The first of these is in chapter i6. 21, "from that 
time began Jesus to show unto His disciples, how that 
He must . . . suffer many things of the elders and chief 
priests and scribes, and be killed." Immediately there-
after He spoke for the first, and, indeed, the only time, 
of a cross that must not be evaded by His disciples, 
evidently in anticipation of the manner of His own death, 
which He Himself might have avoided. In chapter i7. 
22 He indicates that He is to be betrayed, but betrayal is 
possible only by the hand of a friend, a disciple. In 
chapter 20. i8 His words imply a death under the forms 
of justice, for He is to be condemned, and His execution 
is to be carried out by the Roman authorities: therefore 
He must be crucified, for that was the Roman method; 
but mocking and scourging would come first. Shortly 
afterwards He spoke of His death as the gift of His own 
life in the interests of others (v. 28). Later still, to "the 
chief priests and elders of the people," He spoke the 
Parable of the Wicked Husbandmen, in which it was 
plainly implied that they would be chargeable with His 
murder (chap. 21. 33-46). When Mary poured the oint-
ment upon His head He spoke of His burial as imminent, 
and, in the intimacy of the Upper Room, of the cup 
which He gave the disciples to drink, as representing 
His Blood, which was to be "shed for many unto re-
mission of sins" (chap. 26. 12, 28). And that night all 
these things began to come to pass. * 

3. It is never possible to foresee how the fulfilment of 
any prophecy will be brought about, not even when that 
fulfilment is imminent. 

For another illustration ace page n, Section 4. 
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4. When any prophecy passes into history there can 
never be any uncertainty whether the event is that in-
tended: the correspondence is always too evident to 
call for demonstration. 

An excellent illustration of the combination of these 
two principles is provided in 2 Kings 7. Elisha foretold 
two things, namely, that in a besieged city already re-
duced to cannibalism, within twenty-four hours food 
would be plentiful and cheap; and that a certain pro-
minent official of the Court would see but would not 
partake of it. As so it fell out in a way that could not be 
mistaken, yet could not have been foreseen. This incident 
is a warning to those who, basing their prognostications 
on the kaleidoscope of current political conditions, pre-
scribe what must happen next, notwithstanding the plain 
lesson of history that it is always the unexpected that 
happens. Just as no one foresaw the circumstances in 
which Messiah would come into the world to suffer, so 
no one can foresee the circumstances of His coming to 
reign. 

5. Co-ordination of the prophetic word is not possible 
until it has passed into history. This principle was 
recognised by Irenaeus when he said that every prophecy 
is an enigma before its accomplishment. The witness of 
the Old Testament to Messiah followed two main lines. 
He was to be a victorious Ruler, but He was also to be the 
victim of persecution and injustice, and to die a death of 
ignominy. None of the prophets, righteous men, and kings 
who desired to understand the things that were spoken, 
however diligently they "sought and searched into them, " 
were able to harmonize them one with the other. The 
Jew took the easy way, cutting the knot by ignoring the 
testimony concerning the sufferings, and dwelling only 
on what foretold the triumph. Hence the Lord's rebuke 
to the disciples that they had been "slow of heart to be-
lieve in all that the prophets have spoken. " Then for 
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the first time the prophecies were set forth in order; 
"Behoved it not the Christ to suffer these things, and to 
enter into His glory?" 

6. The order of communication is not necessarily the 
order of the fulfilment of the prophecies. Indeed the 
first such word, "He (that is, the Messiah *) shall bruise 
thy (that is Satan's) head," is the last to be fulfilled, as 
a comparison of Gen. 3. 15 with Mal. 4. 3, Rom. 16. zo, 
and Rev. zo. 10 will make clear. A general scheme of 
the history of the human race since the Flood, as recorded 
and foretold in Scripture, shows an inverted order, thus: 

(a) The race is divided into nations, Gen. I1-I2. 
(b) Israel and Judah are divided and scattered, 

Recorded 	t and 2 Kings. 
(c) The Christian testimony is marred by 

division, Acts 20. 29, 30. 
(a) "Our gathering together unto" the Lord, 

Thess. 4. 13-18 ; 2 Thess. z. I. 
(b) "Jacob brought" and "Israel gathered" unto 

Foretold 	Him, Isa. 49. 5 ; Psa. 5o. r-6 ; Rom. 11.26. 
(c) "The Kingdom of the world" becomes "the 

Kingdom of our Lord and of His Christ," 
Isa. II. I0 ; Matt. 25. 31 ; Rev. Ir. 15. 

In like manner the prophecies of the glories of Christ 
usually precede those of the sufferings, as in Gen. 3. 15. 
Isa. 52. 13-16, for example, announces His ultimate 
triumph as an introduction to the story of His humilia-
tion. But in the event the order is reversed, for the 
prophecies of the sufferings were fully accomplished "in 
the days of His flesh," whereas no word concerning His 
glories has yet come to pass. 

7. As the fulfilment of prophecy thus far has been 
literal, so the fulfilment of the remaining prophecies will, 
likewise, be literal, real. At His First Advent the Son of 
God came in Person, in a literal, not in a figurative 
manner, but in such a way that John could say of Him, 

*Messiah is a Hebrew word meaning the Anointed One: in the New Testament 
(a.v.) it is spelled Messias. Christ is a Greek word with the same meaning. See John 1. 45. 
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"that which we have seen with our eyes . . . and our hands 
handled": this is the faith as to the Incarnation that 
"Jesus Christ is come in the flesh." No less is it the faith 
as to the Second Advent that "Jesus Christ cometh in 
the flesh" (I John 1. ; 4. 2; 2 John 7). * There is no 
suggestion in any place in Scripture that the latter will 
differ from the former in this respect. The prophecies 
concerning it are not to be evacuated of meaning and 
reduced to unreality by what is, but inappropriately, 
called "spiritualizing." It is true, indeed, that the 
language of symbol is not infrequent in Scripture, but 
it is never impossible, nor even difficult, to distinguish • 
what is symbolic from what is literal. 

8. In Old Testament prophecy the time element was 
frequently ignored. Although there is nothing in the 
prophecies themselves to suggest an interval between 
the coming of Messiah to suffer and His coming to 
reign, yet looking back it is readily perceived that such 
an interval was intended. That four thousand years 
must elapse between the moment at which the enmity 
between Satan and the woman and her seed arose, and 
the bruising of the heel of the seed at Calvary, or that 
two thousand more must pass before the final defeat of 
Satan, could not have been deduced from the words 
of Gen. 3. 15. There is no suggestion of an interval 
between verses 3 and 4 of Isaiah II, yet whereas verses 
1-3 were accomplished "in the days of His flesh," the 
remainder of the chapter describes events that have not 

',The Apostle's concern for the Colossian Christians was that they might not be 
moved away from the hope of the Gospel (ch. r. 23). Why? Because the hope 
of the return of the Lord is integral to the Gospel. To answer the question, Who 
is of God? John provides a two-fold test. "Every spirit that confesseth that Jesus 
Christ is come in (the) flesh (perfect participle, 'is come in the flesh and continues 
so') is of God." Who, then, is not of God? "Many deceivers are gone forth into 
the world, even they that confess not that Jesus Christ cometh (present participle, 
as in Matt. II, 3) in (the) flesh. This is the deceiver and the antichrist" (I John 
4. 2: 2 John ). The first of these refers to His incarnation, the second to His 
return. The humanity He assumed is His inalienably. He carried it with Him 
through death and resurrection, and in it He will come again. To deny this is to 
betray the spirit of the opponent of Christ. We do well to keep the nature of the 
issue before our own minds that we may give heed both to ourselves and to our 
teaching. "Continue 'in these things: for in doing this thou shalt save both thyself 
and them that hear thee " (I Tim. 4. Id). 

a

e  
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yet come to pass. Compare 2 Thess. 2. 8. In Isaiah 
52. 14, 15, "so shall He startle (R.V., m., and Jews' 
Version) many nations," follows immediately upon "His 
visage was so marred more than any man, and His form 
Chore than the sons of men," without a hint that cen-
turies would separate the two events. Zech. 9. 9, 1o, 
offers another illustration, as does also the manner of 
the Lord's quotation of Isaiah 61, in Luke 4.* 

In a map of the Heavens a "d " appears beside some 
of the stars, indicating that although these stars to the 
naked eye are single points of light, the telescope reveals 
them to be double, and, in some cases, to lie one behind 
the other, separated by immeasurable space. As the 
traveller journeys towards the mountain range that 
borders the Central Asian plateau, on the North-Eastern 
confines of Thibet, its peaks look to him like the teeth 
of a saw, serrated on the horizon. But as he draws nearer 
it becomes evident that these peaks are not on the same 
plane, they lie one behind the other, valleys deep and 
wide stretching between. 

As in the works of God so also in His Word—distance 
and the angle of vision count for much. Events that to 
the reader of the Old Testament seemed to be but one, 
or to be contemporary, as they approached in time and 
developed into history, were seen to be separated by 
thousands of years. The reader of the New Testament, 
therefore, must be prepared for the like feature in its 
prophecies of blessing and of judgment, of the Rapture 
of believers and the Coming of the Son of Man. Just 
as it could not be learned from the Old Testament that 
what seemed to be one coming of Messiah would resolve 
itself into two, first in humiliation and then in glory; so 
also it could not be learned from the Gospels that there 

• It is quite true that no gap is to be found in the image of Nebuchadnezzar's 
dream (Dan. 2). But obviously it is reasonable to urge that an image of the human 
form is not adapted to the representation of gaps or intervals. The question is 
whether such intervals are suggested elsewhere. It would be bold to assert that 
they are not, in the face of the use of Isa. 61. r, 2 by the Lord as recorded in Luke 
4. t8, 19, for example. 
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would be a "Rapture," or removal, of those that are in 
Christ, before the fulfilment of the prophecies of glory 
and of judgment recorded in the first three Gospels. 
In them the Second Advent is one event, His coming in 
power and glory to be the Judge of men and to inaugurate 
the Kingdom (Matt. r6. 27; 25. 31; Luke 19. 12). 

That those who believed on Him and subsequently 
died He would raise from the dead, is declared in John 
6. 39, 40, 44, 54, and that some of them would not die, 
in II. 26. But the teaching of the Lord recorded in the 
Gospels goes no further than that He would return to 
receive His own people and to bring them into the Father's 
House, "that," said He, "where I am there ye may be 
also" (14. 3). In 5. 29 there is no hint of what later 
Scriptures make clear, that there is to be an interval of 
as much as a thousand years between the two resur-
rections of which the Lord spoke. See John 6. 39; 12. 
48; Rev. 20. 5. 

9. With the prophetic word there was frequently 
associated a prophetic person, and sometimes also a 
prophetic event. For illustration, take Abraham on 
Mount Moral'. There his "only begotten son" was 
claimed for death, but he knew that God could deal with 
the situation thus created, and would Himself provide 
the lamb for the offering (Gen. 22. 8). His words, 
however, were not appropriate merely to the occasion 
on which they were uttered, they were prophetic of 
Calvary, as the lamb caught in the thicket was prophetic 
of the Lamb of God that takes away the sin of the world. 
Psalms 72 and 89 point to Solomon, indeed, yet a greater 
than he is to be seen in them. There is that in both 
Psalms that goes far beyond any experience of Solomon's, 
even as there is that in each that cannot be understood 
of Christ. Solomon is a prophetic person, as the peace 
of his reign is prophetic of the peace of the unending 
Kingdom of "great David's greater Son." 
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The prophetic word of Isaiah 7. 14-16 is associated 
with a prophetic person who appears in 8. 3, 4, and with 
a prophetic event in the deliverance of the Land from 
the invader in the then near future. But these looked 
beyond what was immediate, to the far horizon when the 
true Virgin's Son would be born in Bethlehem, and to 
the yet further horizon, the Second Advent and the 
deliverance of the Land. The prophetic finger, so to 
speak, that pointed to the further, pointed to it through 
the nearer, accomplishment of the spoken word. 

ro. Inasmuch as the Second Advent is the beginning 
of the judgment of God upon the world, and so is prim-
arily related to mankind at large, when the Lord spoke 
of it He used the third person, "the Son of Man . . .He . . 
they . . . them," as in Matt. 24. 29-31; 25. 31-46, for 
example. When He spoke of returning for "His own," 
He used the first and second persons, "I go . . . I come 
again . . . I receive you unto Myself," for then He was 
concerned with them only, and not at all with the world 
(John 14. 1-3). So also Paul wrote to the Thessalonians: 
"we would not have you ignorant, brethren . . . the dead 
in Christ shall rise first: then we that are alive . . . but . . . 
when they are saying, Peace and safety, then sudden 
destruction cometh upon them . . . and they shall in no 
wise escape (r Thess. 4. 13; 5. 3). 

11. The fulfilment of prophecy is not limited to the 
persons to whom it was spoken in the first instance. 
The use of the second person by the Lord in speaking 
of His Second Advent did not necessarily imply that the 
experiences described are to be those of the persons 
immediately addressed. A speaker may quite legiti-
mately, and without danger of being misunderstood 
by intelligent hearers, identify himself and them with a 
generation remote from their own. In Isaiah 52. 13, 
53. 12, the speaker projects himself into an age then 
distant, and again into an age still future, and associates 
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himself with the contemporaries of Messiah "in the days 
of His flesh" in the one case, and with those who will be 
on the earth at the Second Advent in the other. We hear 
for ourselves without misgiving or suspicion of mis-
appropriation,. the words of the Lord, spoken to the 
eleven: "In the world ye shall have tribulation, but be 
of good cheer, I have overcome the world" (John 16. 33). 
The disciples to whom He said, "Go ye . . . and lo, I am 
with you all the days even unto the consummation of 
the age" (Man: 28. 19, 2o), have long since passed away, 
and the end of the age is not yet, but His word is fulfilled 
to their successors. It is clear that Caiaphas and his 
assessors did not "see the Son of Man . . . coming on the 
clouds of Heaven," yet the words He spoke to them were, 
"ye shall see" it (Matt. 26. 64). 

The Olivet discourse, Mark tells, was in reply to 
questions "asked Him privately" by "Peter and James 
and John and Andrew. " But it is certain that of these 
the first three were not involved in the catastrophe of 
A.D. 70, and improbable that any one of the eleven were 
there. Such words, therefore, as those of Matt. 24. 9, 
"they shall deliver you up," cannot be confined to the 
actual hearers of the words, but must refer also to all 
who thereafter should become followers of Christ. 

12. Neither the Lord nor His apostles spoke of the 
future in such a way as to indicate an expectation that 
the events they foretold would necessarily come to pass 
in the lifetime of those whom they addressed. It is true 
the Lord said, "There be some of them that stand here, 
which shall in no wise taste of death, till they see the Son 
of Man coming in His Kingdom. "* But each of the 

* It seems to be an inevitable deduction from the premises that if the Lord Jesus 
expected to return to the earth immediately, and if 1.-le actually promised to do so, 
then He was mistaken. And if He was mistaken in this, can we be sure He was 
mistaken here only? To say that He came at the Fall of Jerusalem affords no relief 
in this dilemma: it looks rather like an attempt to cut the knot and only increases 
the difficulty. Besides, it seems to involve a denial of the resurrection of believers, 
a doctrine that has already overthrown the faith of some (a Tim. 2. 18). Then the 
apostles likewise are supposed to have committed themselves to the belief that the 
Lord would return in their own lifetime. But is this so? John refutes the idea 

2 
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Evangelists records the words as introductory to his 
account of the Transfiguration, with the apparent design 
of indicating that this event was intended by the pro-
phecy. Besides, up to the time at which they wrote, no 
other event had taken place which could be understood 
as fulfilling these words (Matt. 16. 28; Mark 9. I; 
Luke 9. 27). 

On a later occasion the Lord said to His disciples: 
"Verily, I say unto you, This generation shall not pass 
away, till all these things be accomplished" (Matt. 24. 34). 
Superficially the words present a difficulty.* If the word 
translated "generation" (genes) be understood to mean 
the people then alive upon the earth, plainly they were 
not fulfilled. But this is not the only meaning of "genera-
tion" in the Scriptures. In Psalm 14. 5 it is used of 
moral character. "God is in the generation of the righ-
teous," and in Psalm 24. 6, with the same meaning, 
"This is the generation of them that seek after" God. 
In Phil. 2. 15, Paul (quoting Moses, Deut. 32. 5) speaks 
of "a crooked and perverse generation." This meaning 
suits the words of the Lord very well; He spoke of fallen 
humanity which would retain its characteristics, in spite 
of every ameliorative influence, even of the preaching 
of the Gospel itself, until His return. The Ethiopian 
that a popular deduction, current in his later days, from words the Lord addressed to himself, represented the mind of the Speaker (John 25. 23). If the Apostle Paul identified himself with those who are to be alive upon the earth when the Lord "descends from Heaven," he also identified himself with those who are dead (t Thess. r7: 2 Cor. 4. 14). If he hoped for the coming of the Lord to quicken his mortal body, thus robbing death of its prey, he declared, at the same time, that he had no fear of death (2 Cor. 5. 2, with 6 and 8). If he, at a later period, feels that death is an imminent possibility, and exclaims that he is already being poured out as a drink-offering, he at once proceeds to make provision for the winter (2 Tim. 4. 6 with 9, Ir., 13, 2x). And this the while the immediate context bears the usual testimony to the hope that was never absent from his mind (vv. r and 8). The difficulties of the case are inherent in it. For how else could the hope of the Lord's "appearing and His Kingdom" be made a constraining and formative power in the experience of the believer, unless it be presented as an immediate possi-bility for every moment until lie has actually come? Nor is this a justification of the means by the end. The hope is real: the return of the Lord to call His own away is, in the Scriptures, the next thing to happen. And who will be bold enough to say that there ever was an hour since the death of Peter, in which, so far as God has revealed His mind, it could not have happened? 

The suggestion that "this" (aide) in this passage refers to a generation then remote, and still future, is hardly worth notice. It seems to cut rather than untie the knot. 
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does not change his skin, nor the leopard his spots; that 
which is flesh must continue flesh to be. This view of 
the meaning of the Lord's words finds confirmation in 
another of His sayings, "When the Son of Man cometh 
shall He find the faith upon the earth?" (Luke 18. 8). 

So also with the words of Paul; in all his writings he 
leaves open the question of his own future. Thus in 
2 Tim. 4 he speaks of death as imminent: "I am already 
being offered, and the time of my departure is come," 
v. 6; he declares that he has "loved the appearing" of 
the Lord, v. 8; he desires the presence of his friend 
Timothy, and of Mark, vv. 9, 11; and in prospect of the 
winter he asks for a cloak, and for his books, so that his 
body may be comfortable and his mind healthily occu-
pied, vv. 13, 21. Paul is no theorist, no impractical 
dreamer, nor was he of those who find in the promised 
return of the Lord an excuse for indolence in the dis-
charge of the ordinary obligations of life. 

13. Figures of speech, metaphors and similes, are to 
be distinguished from literal statements. Luke, in Acts 
2. 3, for example, does not say tongues of fire, but 
"tongues . . . like as of fire," obviously quite a different 
matter. Peter does not say that with the Lord one day 
is a thousand years, but that "one day is with the Lord 
as a thousand years, and a thousand years as one day" 
(2 Pet. 3. 8). Metaphors and similes, moreover, do not 
necessarily refer to the same persons or things even 
when used by the same speaker or writer. The lion and 
flying birds are symbolic of Jehovah in His care of His 
people in Isaiah 31. 4, 5. The Lord likens Himself to 
a mother bird in Luke 13. 34, and He is seen under the 
figure of a lion in Rev. 5. 5. But in Matt. 13. 19, birds 
are symbolic of the Evil One, as is the lion in I Peter 5. 8. 

With Paul, "our citizenship is in Heaven," and the 
writer of the Hebrews tells us that God has prepared a 
City for which Abraham looked and at which the saints 
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have already arrived (Phil. 3. 20; Heb. II. to; 12. 22). 
But to John, as to the Psalmist, the saints are themselves 
the City, age-old truth summed up by Bernard of Cluny 
in the lines: "The saints build up the fabric, and the 
corner stone is Christ" (Psa. 46. 4, 5; Rev. 21. 2, I0). 
Paul does not speak of the Lord under the figure of a 
lamb, nor of the whole company of the redeemed under 
the figure of a bride, nor does John anywhere speak of 
"the church which is His Body." Hence to speak of the 
Church as the "bride of Christ" is to mix the metaphors 
of the two writers. 

When Paul speaks of "the last trump," which he also 
calls "the trump of God," there is no reason to suppose 
that he had in mind that of the Seventh Angel of Revela-
tion (1 Cor. 15. 52; I Thess. 4. 16; Rev. II. 15). In 
each case the language is metaphorical; it must not be 
assumed that the trumpets are literal metallic musical 
instruments, any more than that "the Lamb in the midst 
of the Throne" is a literal animal in a literal chair of 
state. The metaphor of a lamb brings before the mind 
the whole sacrificial system of the Pentateuch, with the 
associated idea of meekness and submission. A throne 
is the symbol of authority. Of necessity heavenly things 
are described to us under earthly imagery, otherwise we 
who have only an earthly experience, and who speak 
only in the language of this world, could not understand 
them. The use of the same figure by the two apostles 
does not justify the identification of the time of the 
Rapture of those who are in Christ, with that of the 
establishment of the Kingdom of God on the earth. 
Nor does it lend support to the teaching that the Rapture 
will not precede the Great Tribulation. 

14. There is no revelation concerning the "Church 
which is His (Christ's) Body" in the Old Testament. 
In the New Testament it is dealt with mainly in Ephe-
sians and Colossians. The Lord probably refers to it, 
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in Matt. 16. 18, under the figure of a building, a figure 
which Paul also uses in Eph. 2. 21. The "Church of the 
firstborn who are enrolled in Heaven" has probably the 
same reference (Heb. 12. 23). The calling out from the 
nations of men and women to form this Body is de-
scribed as "the mystery which from all ages hath been 
hid in God." This "mystery of Christ," as it is called 
a few verses earlier, "in other generations was not made 
known unto the sons of men, as it hath now been re-
vealed unto His holy apostles and prophets in (or by) 
the Spirit" (Eph. 3. 4, 5, 6, 9). And lest it should be 
assumed from the word "as" that this statement is com-
parative, not absolute, meaning only that the revelation 
had in fact been made through the former prophets, but 
in some obscurity which has now been cleared away, 
the words of Col. 1. 26, "the mystery which hath been 
hid from the ages and from the generations, but now 
bath it been manifested to His saints," correct this 
impression. The order of the words, too, shows that 
not the prophets who preceded the apostles are intended, 
but those who came with and after them. It is vain, 
therefore, to look to the Old Testament for instruction 
concerning the Church of which the Lord and His 
apostles spoke. That the Gentiles, the nations excluding 
the Jews, would be blessed through the seed of the 
woman, the seed of Abraham had been foretold indeed 
from the beginning; but how this purpose of God was 
to be accomplished had not been revealed. That "the 
Gentiles are fellow-heirs, and fellow-members of the 
Body, and fellow-partakers of the promise in Christ 
Jesus through the Gospel," is a revelation that awaited 
the fulfilment of the prophecies of the coming of Christ, 
and His rejection by the Jews. Only under the shadow 
of the Cross, when He first told the disciples of His 
approaching death, did He speak of His Church, and 
only after His rejection as the One Whom God had made 
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"both Lord and Christ," was "the mystery which had 
been kept in silence through times eternal . . . made 
known to all the nations unto obedience of faith" (Rom. 
16. 25, 26). 

15. A Millennium (which may be defined as a period 
of wise legislation and flawless administration main-
tained by adequate power, undisturbed by internal 
dissension, or by war) is necessary to the accomplish-
ment of the purpose of God declared in Rom. 3. 19, 
"that every mouth (must) be stopped, and all the world 
(must) be brought under the judgment of God. " The 
immediate context in which the words are found is a 
declaration that the transgressions of men make evident 
their sinful state, but the principle is surely applicable 
to men in every relation in which they stand to God. 
They are responsible to Him for the preservation of 
good order, for example, and to this end a great variety 
of forms of government are conceivable, each of which, 
at some time or another, has had its advocates as a cure 
for "all the ills that flesh is heir to," nationally and inter-
nationally. It may well be in the Divine plan that all 
these should be attempted, in order that the inherent 
inability of men to govern themselves might be put 
beyond question, and lest in the end it should be possible 
for any to plead that this or that particular method would 
have succeeded had it been adopted. It would be im-
possible here to enumerate the variety of forms of govern-
ment that have been assayed; the condition of the world 
testifies to the failure of them all. At present the advo-
cates of three methods challenge the traditional order. 
There is Bolshevism, or Communism, which is spreading 
rapidly. Extremes meet, and periods of change offer 
opportunity to strong men to dominate their fellows, 
thus making way for Dictatorship. In desperate effort 
to save the race from destroying itself, the idea of "Col-
lective security" has been evolved. A "League of Nations 
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of Good-will," with power to enforce "sanctions" upon 
aggressors and covenant-breakers would, it is claimed, 
ensure settled peace. But plainly the trouble is with the 
"good-will." There could be no guarantee that the 
policy of such a League would always be just, or that its 
decisions could, in every case, be made effective. Yet 
each of these schemes must have full trial if their advo-
cates are to be reduced to silence before God. 

When the Lord returns "in power and great glory" to 
establish the Rule of God upon the earth, for the first 
time in human history righteousness and power will be 
associated. Supreme wisdom will inspire legislation; 
adequate power will be at the disposal of the executive. 
For a thousand years mankind will live in peace under ideal 
conditions—wise laws will be impartially administered. 
The spirit of rebellion against constituted authority will 
be kept in check, according to the word of the Psalmist, 
"through the greatness of Thy power shall Thine enemies 
yield feigned obedience unto Thee" (Psa. 66. 3). 

It might be supposed that the experience of a thousand 
years of government in every sense perfect, would have 
so secured the allegiance of men as to retain it whatever 
the temptation to forsake it. The truth is that men 
desire not good government, but self-government. "When 
the thousand years are finished, Satan shall be loosed 
out of his prison, and shall come forth to deceive the 
nations which are in the four corners of the earth . . . and 
they went up over the breadth of the earth, and com-
passed the camp of the saints about, and the beloved 
city: and fire came down out of Heaven and devoured 
them" (Rev. 20. 7-9). It has been too easily assumed 
that the failure of men to secure more than a limited and 
unstable measure of peace and prosperity among them-
selves, has been due to wrong methods or to the incom-
petence of rulers. But no! for, as the Lord testified, 
men "love darkness rather than light." With the fear 
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of God, and good-will to each other in their hearts, the 
form of government would matter little or not at all. 
The failure lies not there, but in the inveterate hatred 
of God, and the consequent selfishness of men, ineradic-
able from the human heart other than by the regenerating 
power of the Divine Spirit. 

16. In order to display the true character of the forces 
at work in the world throughout the age, so that the 
children of God may recognise and not be dismayed by 
them, the light of prophecy is focused upon the time 
of the end, when "the mystery of lawlessness" has run 
its course and reached its consummation in "the Man of 
Lawlessness" (2 Thess. 2. 3, 7). Prophecy is not "history 
written in advance" to enable speculative minds to fore-
cast the immediate future. It has the same message for 
every age that it has for our own, and will have until all 
things written come to pass in their ultimate, complete 
and unmistakable fulfilment. And that message is: "Be 
ye also ready: for in an hour that ye think not the Son 
of Man cometh" (Luke 12. 40). 

17. In the .interpretation of prophecy the purpose of 
revelation must be kept in view. The Scriptures were 
given for practical ends; in them there is nothing specula-
tive, fanciful, or unreal. Throughout they keep in 
touch with the needs of human life. Their purpose is to 
make men "wise unto salvation through faith which is 
in Christ Jesus." They are "inspired of God," and 
therefore "profitable for teaching, for reproof, for cor-
rection, for instruction which is in righteousness: that 
the man of God may be complete, furnished completely 
unto every good work" (2 Tim. 3. 15-17). The pro-
phetic parts of Scripture are not exceptions to this rule: 
the Apocalypse was given by the Lord to encourage 
persecuted saints to endure; Thessalonians to comfort 
the bereaved; Peter wrote to a people growing weary and 
careless through deferred hope. 
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The discourse on Mount Olivet is mingled—foretelling, 
precept, warning and encouragement are all there. As 
recorded in Matt. 24, it falls into five sections. Vv. 1-6 
close with a warning against discouragement because the 
end is not so near as had been expected. Vv. 7-14 close 
with a reminder that perseverance, endurance to the 
end, is the final evidence of reality.* Vv. 15-28 describe 
conditions on the earth during the Parousia of the Lord 
"in the air," after the Rapture of the saints of this 
present (Church) calling. For the faithful on the earth 
in that day—the period of the Great Tribulation—there 
is warning against false prophets. Vv. 29-31 describe 
"the Day of the Lord"; they contain neither precept 
nor warning nor encouragement, for the harvest of the 
elect is completed when that day breaks upon the world. 
Thereafter "many . . . shall seek to enter in, and shall not 
be able, when once the Master of the House is risen up, 
and hath shut to the door, and ye begin to stand without, 
and to knock at the door, saying, Lord, open to us; and 
He shall answer and say unto you, I know you not 
whence ye are" (Luke 13. 24, 25, margin). Vv. 32-51 
are devoted to general instruction applicable to all that 
name the Name of the Lord at any time. Its message 
is summed up in the words, "take ye heed . . . what I say 
unto you I say unto all, Watch" (Mark 13. 33, 37). The 
purpose of the Lord throughout does not seem to be to 
impart information about the future, near or remote, so 
much as to provide for the consolation, the safety, and 
the character of His people. 

An important question arises out of Matt, 24. 54. Does the Gospel of the 
Kingdom differ from the Gospel of the Grace of God? Is not grace the essential 
element in any Gospel? Is there now, or is there to be hereafter, any message of 
grace from God to men other than the Word of the Cross? Surely not! More-
over, in the account of this discourse of the Lord given by Mark the word stands 
simply, "the Gospel must first he preached to all nations" (Mark 53. so). To 
differentiate between the "Gospel of the Kingdom," ''an Eternal Gospel" (Rev. 
54. 6), and "the Gospel of the Grace of God " (Acts 20. 24), scans no less precarious 
than to attempt to distinguish between the latter and ''the Gospel of the Glory of 
the Blessed God," or "the Gospel of the Glory of Christ" (5 Tim. 5. is z Car- 4. 4). 



CHAP TER II 

The Patience of Christ 
"The Lord direct your hearts into the love of God and into the 

patience of Christ " (2 Thess. 3. 5). 

THE truth of the Coming from Heaven of God's Son 
had been very clearly preached to the believers at 

Thessalonica. They understood by the Gospel that they 
had been called to wait for Jesus, Whom God raised 
from the dead, their Deliverer from the coming wrath 
which is to be poured out upon the world in the Day of 
the Lord (1 Thess. 1. ro). Some of them, however, 
tended to forget that they had also been called to fill up 
the meantime of their waiting with service rendered to 
the living and true God, and were becoming idlers, 
busybodies, eating the bread of others rather than 
earning their own, and this on the plea that they were so 
occupied in looking for the Lord's return that nothing 
else mattered. The Apostle speaks severely of these, 
for they were neither doing good to others nor were they 
truly patient. In exhorting them to a worthier course 
he prays that the Lord would put them into the way of 
loving as Gad loves, and of being patient as Christ is 

'patient. The love of God is a love which delights in 
giving; enriching those upon whom it is set. It expresses 
itself in bestowing good. Those who had ceased to 
labour and had become a burden upon others were 
transgressing the law of love in acting thus selfishly. 
Moreover, their excuse that daily toil was out of the 
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question for them because they were waiting for Christ's 
return, was out of harmony with His attitude during the 
present interval, for He too awaits the time of the return 
with patience, filling up every moment with unremitting 
ministry, serving His own unceasingly as their Great 
High Priest. "The Patience of Christ" is not here the 
patience He showed during His earthly course, so much as 
that which He is exercising naw at the right hand of God, 
while He bides the moment appointed by God for His 
descent to the air to gather His own redeemed people 
to Himself (1 Thess. 4. 17). For with this event will 
begin the sequence of prophetic fulfilments in which He 
will enter into His glory, and which lead to that culmina-
tion when God shall be all in all. 

Too frequently, in contemplating the truth of the 
Lord's Coming, our attention is fixed entirely on what 
that event will mean to us, but this striking phrase, "the 
patience of Christ," turns our thoughts in another 
direction—the contemplation of what it will mean to 
Him. Let us consider the testimony of Scripture on 
this theme awhile. 

In his banishment in the Isle of Patmos, John writes 
of himself to fellow-believers as their "companion in 
the tribulation and kingdom and patience of Jesus " 
(Rev. I. 9). What a strangely unusual association of 
ideas—tribulation, kingdom, patience; and these, more-
over, "in Jesus, " that is, in association with Jesus. Note 
that the simple human name is here employed, the name 
of the Man whom the world cast out and whose claim 
to its throne it disallowed. Believers of the present age, 
then, are to look for tribulation; they must anticipate a 
share of it along with their brethren, and because of their 
association with the rejected Jesus. In the midst of such 
experiences, however, they will be supported by the hope 
that they are ultimately to share in the coming Kingdom 
because of the same link with Him, for it is written, 
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"If we suffer we shall also reign with Him" (2 Tim. 2. 12). 
Therefore, in the present interval they are to share in 
the patience with which He awaits that coming day of 
glory. This again "in Jesus "—as part of their privilege 
of fellowship with Him. 

The Kingdom is the awaited inheritance of the future. 
There will dawn a day when the whole universe will see 
that His is "the Kingdom, the power, and the glory"; 
but this present time is the day of His "Kingdom and 
patience." In His own walk of obedience through our 
world He tasted tribulation: now His people walk that 
path, after Him and taste in kind, though not in degree, 
the same. Now He waits meekly till the Father bids Him 
rise up and take the Kingdom which is His by right, and 
directs the hearts of His pilgrims into that patience with 
which He awaits that "season which the Father path set 
within in His own authority" (Acts I. 7). 

In the Epistle of James believers suffering tribulation 
are exhorted to patience in view of the Lord's coming. 
"Be patient, therefore, brethren, until the coming of the 
Lord. Behold, the husbandman viteth for the precious 
fruit of the earth, being patient over it, until it receive 
the early and latter rain. Be ye also patient; stablish 
your hearts : for the coming of the Lord is at hand" 
(James 5. 7, 8). 

Here, from the example of the husbandman, tried 
believers are encouraged to patience. How perfectly 
this figure suits the Lord Himself. He has spent much 
labour and has sown much precious seed. He has tilled 
and cared for His heritage. All preparation completed, 
there remains but to wait. So even as the farmer waits 
not only till the early rain makes the seed to sprout, but 
also till the latter rain fills the ears before they ripen, for 
both are needful before harvest can be gathered, the 
Lord on high lingers and has long patience. Thus are 
we too to wait that coming of His which will bring the 
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fulfilment of our hope. "If we hope for that which we 
see not, then do we with patience wait for it," as says 
another Scripture (Rom. 8. 25). Patience implies 
strength, a strength which finds its secret in hope. Hope 
itself is compounded of both expectation and desire. 
Expectation without desire may be merely dread, not 
hope; desire without expectation may be merely baseless 
fancy, not hope. The fabric of hope has expectation as 
its warp, desire as its weft. And such hope, based on the 
sure promise of God, is the spring of all true patience. 
The expectation and desire of the enthroned Lord rest 
on the indefeasible promise: "I will give Thee the 
nations for Thine inheritance, and the uttermost parts of 
the earth for Thy possession" (Psa. 2. 8). Ours rest on 
His own unmistakable assurance: "I come again, and 
will receive you unto Myself. " Therefore even as it is 
true that— 

"He is waiting with long patience 
For His crowning day, " 

so are we to have our hearts "directed into the patience 
of Christ." 

The Epistle to the Hebrews gives a forward look to 
faith. Faith to the writer of that letter, is the "title-
deeds of things hoped for" (II. r). This forward-looking 
faith is scarcely distinguishable from the quality spoken 
of in Paul's epistles as "hope." It was shown forth in 
perfection by our Lord Jesus; He is the supreme pattern 
of faith, its Author and Perfecter (Heb. 12. 2). This is 
said of Him in connection with "the joy set before Him." 
It was in the strength of the joy He found in anticipation 
of the recompense of His labour and sorrow that "He 
endured the Cross." 

Initially, the joy set before Him was the resumption 
by Him of His place with the Father amid the pre-
mundane splendours from which He stooped at His 
incarnation (John 17. 5) together with the super-added 
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glory of carrying up to the place of enthroned Majesty 
the new wonder of glorified Manhood (Eph. I. 20; Heb. 
4. 14; Acts 2. 33). Ultimately, that joy had respect to 
the golden day of completed achievement of the redemp-
tive purposes of God, of the shining New Creation, in 
which His will be the bliss of revealing God to.a cleansed, 
redeemed, reconciled, regenerated heavens and earth 
(Eph. 1. to; Rev. 21. 5, 23). 

Included in the expectation of the waiting Christ are 
all those consummations which form the major con-
stellations in the sky of prophecy. One by one they are 
to proceed to their fulfilment, each in its own appointed 
season. 

Let us indicate these briefly, the outstanding con-
stituents of the Prophetic Word, and therefore the 
expectation and patience of Christ our Lord. 

(I) Earliest among them, dearer than words can 
express, is the joy that will be His when He comes to the 
air to gather His own out from death and from this 
world to be with Him where He is. How much that day 
was in His heart on the eve of Calvary! Its ray lit that 
night's dark sky. "And if I go and prepare a place for 
you, I come again, and will receive you unto Myself; 
that where I am, there ye may be also " (John 14. 3). 
The very directness of this word, its affectionate tender-
ness, its intimacy, indicate the ardent longing with which 
He then thought of that day of re-union, and, surely 
with which He thinks of it still. Through the long 
centuries that have ebbed since that night no words He 
ever spoke have been dearer than these to the hearts of 
His people, nor have any outmatched them in ministering 
to the weary a renewal of patient desire for that day, a 
yearning that answers to His own. Then shall Heaven 
rejoice with the Bridegroom Lamb because the longed-
for day of His marriage has come at last (Rev. 19. 7). 
Then shall  He present to Himself His Church glorious 
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(Eph. 5. 27); and then shall be fulfilled His desire and 
will, expressed so majestically in His intercessory prayer 
in John 17. 24: "Father, those whom Thou hast given 
Me, I will that where I am they also may be with me." 
Meantime 

"There, amid the love and glory, 
He is waiting yet, 

On His hands a name is graven 
He can ne'er forget." 

(2) His expectation looks also towards the day which 
immediately succeeds this glad "gathering together 
unto Him" of the saved (2 Thess. 2. I), the day of His 
presence with them alone, a day in which the world has 
no part, called "the day of Christ" (Phil. 2. 16), "the 
day of Jesus Christ" (Phil. 1. 6), "the day of our Lord 
Jesus Christ" (1 Cor. I. 8), "the day of the Lord Jesus" 

Cor. 5. 5) and sometimes simply "the day" (I Cor. 
3. 13) or "that day" (2 Tim. 1. 12, 18; 4. 8). This is a 
day in which He will taste the joy of rewarding His 
servants, when will be fulfilled the promise of His 
parable: "After a long time the lord of those servants 
cometh and maketh a reckoning with them" (Matt. 
25. 19). Then will His hand reward for weary days, 
then approve every steward who has kept his charge 
with faithfulness and wisdom, then speak the glad words 
to each servant who has used the entrusted gift of his 
Lord assiduously for his Lord's ends. "Well done, good 
and faithful servant; thou hast been faithful over a few 
things, I will set thee over many things: enter thou into 
the joy of thy Lord" (Man. 25. 21, 23). How it will 
rejoice the Saviour Judge to award crowns to all who 
wrought His pleasure in whatever sphere their appointed 
tasks lay (i Cor, 9. 25; 2 Tim. 4. 8; Jas. I. 12; I Pet. 
5. 4; Rev. 2. to, etc.). 

(3) When our Lord took His seat at the right hand of 
God, He was greeted thus by the Infinite Majesty: 
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"Sit Thou at My right hand until I make Thy foes the 
footstool of Thy feet" (Psa. i i o. 1). The Epistle to the 
Hebrews reminds us that from then onward He has 
waited in patience for the moment when the word should 
begin to be fulfilled: "From henceforth expecting until 
His enemies be made His footstool" (Heb. io. 13). 

What foes of Christ occupy the seats of power in our 
present-day world! Foes who are avowedly and un-
blushingly opposed to Him, to His Gospel, His ethic, 
His people, His programme. As the time of His absence 
lengthens their opposition hardens, their mockery of 
His Word becomes bolder, their infidel schemes become 
more ambitious, their ungodly oppression of God's 
flock in many lands more violent, and their aims of world-
domination more outspoken. The spirit of vile Nero 
stalks through the world to-day. There are modern 
would-be Sennacheribs and Nebuchadnezzars in the 
seats of the mighty. Their proud, pitiless spirit, prosti-
tuting the achievements of science to their own ambitions, 
has made our world a place of fear and dread of what 
whirlwind of horror may sweep it to-morrow. One 
of the manifestations of this anti-God spirit is the violent 
recrudescence of Jew-hating and Jew-baiting in many 
lands. We know that all this is yet to flower in one 
dazzling personality of brilliance and wickedness—The 
Man of Sin (2 Thess. 2. 3). 

Upon him and his forces, upon the gathered armies 
of a God-defying world will the returning Lord flash 
forth, swift and irresistible as the lightning, scattering 
and destroying, breaking and slaying them with the 
breath of His mouth and with the manifestation of His 
presence (2 Thess. 2. 8). Then shall He take the throne 
and begin that wondrous reign which is destined to 
continue till all opposing rule, authority and power are 
quelled, and every enemy, including at last Death itself, 
shall be put beneath the Conqueror's feet. 
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Meantime these foes still perfect their plans without 
fear. In many a country the persecuted godly cry, 
"Lord, how long ?" and a silent heaven day by day 
bespeaks a longsuffering God and a patient, waiting 
Christ. 

(4) For the fathers' sake Israel is still beloved by 
Him, and, the gifts and calling of God being without 
repentance, there is to be a day of national resurrection 
for that people (Ezek. 37. I-r4), a day of national re-
pentance and re-birth (Zech. 12. IO; 13. 2), a day when 
ungodliness slin11  be turned away from Jacob by the 
presence of the Deliverer in Zion (Rom. II. 26), a day 
when, Israel's long-continued blindness and hardening 
over, the people shall exclaim: "La! this is our God; 
we have waited for Him, and H' will save us" (Isa. 
25. 9). When the ransomed of the Lord shall return to 
Zion with songs, and everlasting joy upon their heads 
(Isa. 35. to), when out of Zion the law shall go forth and 
the word of the Lord from Jerusalem (Micah 4. 2), 
when shall be fulfilled to the Lord Jesus Christ a promise 
given in connection with His incarnation: "And the Lord 
God shall give Him the throne of His father David, and 
he shall reign over the house of Jacob for ever (Luke 
I. 32-33). 

This too, is included in His present expectation, part 
of that glorious harvest for which He has long 
patience. 

Not Israel alone is to be blessed in that day. "The 
Lord shall be King in all the earth. In that day there 
shall be one Lord and His Name One" (Zech. 14. 9). 
"He shall speak peace to the nations and His dominion 
shall be from sea to sea and from the river even to the 
ends of the earth" (Zech. 9. 1o). In that day of un-
imaginable peace, plenty, splendour and prosperity all 
the anticipations of that song with which generations 
of God's people have cheered themselves in the dark- 

3 
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some days of their Lord's rejection shall find satisfying 
fulfilment: 

"Jesus shall reign where'er the sun 
Doth his successive journeys run, 
His Kingdom stretch from shore to shore, 
Till moons shall wax and wane no more." 

(5) He came into the world delighting to do the Father's 
will (Psa. 4o, 8). He wrought in such divine perfection 
that He accomplished the task appointed for Him in 
His mission. The sorrows of the Cross laid strong and 
sure the foundation upon which will be upbuilt the fair 
New Creation, wherein the will of God will be done 
without intermission, without flaw and without lapse. 
All things in earth and heaven are yet to answer har-
moniously to every whit of the good and acceptable and 
perfect will of God: "By Him (Christ) God will reconcile 
all things to Himself, whether they be things in heaven 
or things on earth, even in Him" (Col. I. 20). How vast 
is the sweep of the Saviour's work! The Apostle glories 
in the cosmic significance of Christ in this magnificent 
Colossian passage. How all our poor powers are out-
reached as we strive to comprehend the glories that shall 
be displayed when at length all that Calvary won shall be 
fully realised! The scriptures close on this theme: the 
last descriptive pictures of the written revelation portray 
the surpassing blessedness of the ordered New Creation, 
New Jerusalem coming down from God out of heaven, 
having the glory of God, radiant, stainless, tearless, 
deathless, sorrowless—a vision that entrances the soul. 

"Jerusalem the golden! 
With milk and honey blest, 

Beneath thy contemplation 
Sink heart and voice oppress." 

How many of God's pilgrims have cheered the drab 
stages of their journey with thoughts of that blissful 
City; and how they have been strengthened to press on 
upon that painful road by the shining prospect! Think, 
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then, how longingly He Who of old died to ensure 
this consummation of inexpressible grandeur must 
Himself wait for its final achievement—for the moment 
when from the midst of the throne He will announce 
at last, "It is done." 

When here in humiliation in His earthly lifetime our 
Lord was the pattern Servant of God, in patience as in 
every other grace. Through every long-drawn trial, 
through the unceasing contradiction of sinners, through 
the scorning of the contumelious, through the darkness 
of the horrible pit of the Cross, He could say, in the words 
of the 4oth Psalm: "I waited patiently for the Lord, and 
He inclined His hear unto me and heard my cry. He 
brought me up also out of an horrible pit, out of the miry 
clay, and set my feet upon a rock, and established my 
goings." Still in that new seat of glory on the Father's 
throne, He finds that patience must have its perfect 
work. "Are there not yet four months and then cometh 
harvest?" Indeed, the harvest bides its set time, and 
He who sowed waits now till He can rejoice with Him 
that reapeth. 

Is it not in the Word of Promise, given of God directly 
to Messiah, that "He shall see of the travail of His soul 
and shall be satisfied?" Therefore He waits, filling up 
all the meanwhile with happy, holy, fruitful ministry; 
that human heart of His sharing the joy of anticipation 
with those that love His appearing, and His strong 
succour helping their infirmities as they, too, toil in 
waiting. For, like another who walked by faith, and 
found it to be the title-deeds of the unseen blessedness 
yet to be, the Blessed Lord has respect unto the recom-
pense of the reward. "He shall be satisfied." Oh! 
brethren, think what His heart shall experience of joy 
unspeakable, when at long last He shall see around the 
throne the innumerable throng of redeemed mankind, 
shall look upon the fair New Heaven and New Earth, 
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upon New Jerusalem, yea, upon a Creation from which 
rebellion's discord and sin's effects have been finally 
eradicated. Then shall He say: "Behold I make all 
things new," and, remembering that other dark day of 
His anguish and dereliction at the Cross long ago, shall 
count that every pang has been fully recompensed, that 
every sorrow He endured was abundantly worth while. 

"Every weight of dark dishonour 
Shame had heaped upon His brow; 

All the pain of Calvary's story 
Told in answering glory now!" 

The patience of Christ! "He shall see of the travail 
of His soul and shall be satisfied. " 

Let all our approach to the Prophetic Word be con-
ditioned by this thought, for once this is appreciated, 
the lover of the Lord will have found a worthier, yea, the 
worthiest reason to cry : "Even so come, Lord Jesus?" 
Not because "that will be glory for me," so much (though 
that will be true also), but because it will be glory for 
Him. 



CHAPTER III 

The Judgment Seat of Christ 

THE vastness of the task of passing final judgment on 
the whole human family is one which staggers 

imagination. Countless multitudes of persons are in-
volved, each of whom differs from all the others in 
capacity, opportunities, temptations, disabilities, ad-
vantages and inherited tendencies. Exact appraisement 
of the merit and demerit of each individual, the calm 
consideration of every contributing factor, and the just 
apportionment of retribution for evil and reward for 
good in each case is necessary. Contemplation of this 
awful subject leaves the mind exhausted, but also leaves 
indelibly the impression that for this tremendous task 
God All-wise, All-powerful, All-knowing is alone sufficient. 

It is a relief, therefore, to know that God is "the Judge 
of all" (Heb. 12. 23), and we are glad, when oppressed 
with the thought of the judgment to come, to run to 
Abraham's shelter: "Shall not the Judge of all the earth 
do right?" (Gen. 18. 25). 

Among the stupendous claims made by the Lord Jesus 
Christ is His statement that to Himself has been com-
mitted the judgment of the human race. In the fifth 
chapter of John's Gospel there is recorded a discourse 
spoken by Him on the double theme of quickening and 
judging; that is, on exercising the powers of life and 
death. Both these, He claims, are in His hands: "the 
Son quickeneth whom He will," and "the Father hath 
committed all judgment to the Son" (John 5. 19-29). 
We instinctively feel that a claim to Deity is involved 
in such words, yet the reason given for His appointment 
to be Judge is not His Deity, but rather His Manhood. 

37 
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It is "because He is son of man" (v. 27) that the Father 
has appointed Him to discharge this task. The article 
should be omitted before "son of man" in this verse, 
as it is not here a title, but indicates a characteristic. He 
is appointed Judge of mankind because He is Himself 
Man. The judgment of men will proceed on the limitless 
competence of God—yet it has been so ordained that no 
man will be in a position to criticize the judgment passed 
upon him on the ground that his Judge lacks experience 
of actual human conditions. 

The universal judgeship of the Lord Jesus was preached 
at Athens by Paul in his address on Mars Hill: "He hath 
appointed a day in the which He will judge the world in 
righteousness by the Man whom He bath ordained; 
whereof He hath given assurance unto all men, in that 
He hath raised Him from the dead" (Acts 17. 31). 
According to this word the resurrection of Christ is the 
assurance to the world that God intends to judge it, and 
indicates the Man appointed for the task. The basis 
of this judgment in righteousness will be that responsi-
bility varies according to the measure of light received, 
as Romans 2. 5-16 makes clear. Righteousness also 
requires that every fact shall be taken into account, that 
nothing shall remain undisclosed; therefore it is said that 
the secrets of men will be judged in that day by Jesus 
Christ. This accords with His own spoken assurance 
that "there is nothing covered up that shall not be 
revealed: and hid that shall not be known" (Luke 12. 2). 
That His judgeship extends to the whole of our race is 
also taught by Paul in 2 Timothy 4. I : "Christ Jesus, Who 
shall judge the quick and the dead." 

4' The words of the Apostle in z Tim. 4. t are in complete harmony with the rest 
of Scripture, though, as this is axiomatic, it may seem superfluous to mention it. 
Three things are stated there. First, that Christ Jesus is to judge the quick and 
the dead. Now Peter declares that judgment is to begin at the house of God (i Pet. 
4- 17),  and the period during which it takes place is the Parousia (see Phil. 1. so: 

Thess. 2. 1g: 3. 53, etc.), but the final stage is not reached until after the Millen. 
nium (Rev. zo. 11-15). Second, His appearing, that is to say, the manifestation 
of His Parousia (2 Thess. 2. 8), when He comes in the Majesty of Heaven: Third, 
to set up His Kingdom (Rev. II. 15). 
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Peter also bears confirmatory witness to this truth, 
stating that the Lord is "ready to judge the quick and 
the dead" (I Peter 4, 5), a truth declared by him to the 
congregation in the house of Cornelius : "He charged 
us to preach unto the people, and to testify that this is 
He who is ordained of God to be the Judge of quick 
and dead" (Acts to. 42). 

Comparison of the relevant passages of the New Testa-
ment shows that the work of judgment is to be carried 
out, broadly speaking, in two periods or epochs. These 
may be described as Pre-Millennial and Post-Millennial 
judgments. Pre-Millennial judgments may again be 
distinguished as consisting of a session which will take 
place above the earth, in the period called the "Parousia," 
and in which only saved persons will be involved, and a 
later session which will take place on the earth, and in 
which all the nations will be concerned. The former 
session is the Judgment Seat of Christ (Rom. 14. I0; 
2 Cor. 5. io), the latter is that described in Matt. 25. 
31-46, which will take place at the return in glory. There 
are also the retributive outpourings of wrath upon the 
world at the time of the inception of the Millennial 
Kingdom, spoken of so largely in the Book of Revelation 
under the symbols of seals, trumpets, and vials, but 
here we speak of formal sessions of judgment only. 

Then, after the close of the thousand years, and the 
overthrow of the final rebellion (Rev. 20. -io) comes the 
last session of judgment, called The Great White Throne, 
at which all who have not already been judged will be 
raised from the dead and judged according to their 
works out of the unerring records which lie open to the 
eye of the Judge. "And whosoever was not found 
written in the book of life was cast into the lake of fire" 
(Rev. 20. 15). 

We are here concerned only with the first of these 
sessions of judgment—the Judgment Seat of Christ, 
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desiring to gather the teaching of Scripture as to its 
time, scope, purpose, and issues. 

As to the time, an indication of this is given in I Cor. 
4. 5, where appear the words: "Wherefore judge nothing 
before the time, until the Lord come, who will both 
bring to light the hidden things of darkness, and make 
manifest the counsels of the hearts." The subject under 
notice is that of the passing of verdicts upon the relative 
values of the services rendered by different ministering 
servants of the Lord. The carnal Corinthians were 
indulging in this passing of judgments, laudatory and 
otherwise, on the Lord's ministers, and Paul by the 
Spirit sharply calls them to recognise that all such 
judging is both premature and unauthorised, as the 
earliest moment for appraisal of the work done by the 
Lord's servants is at the coming of the Lord Himself, 
and the office of Judge is His and not ours. A comparison 
shows that other Scriptures which speak of the reward 
and crowning of faithful servants by the Lord, speaks 
also of the "Parousia " and "The Day of Jesus Christ" 
in a way which seems to identify them with the same time 
(see i Cor. 1. 8; 2 Cor. I. 14; Phil. 2. 16; I Thess. 2. 
19; 3. 13), so that the time of the Judgment Seat appears 
to be during the interval between the Rapture and the 
Appearing. Further, as in none of these Scriptures is 
any reference made to the presence of any persons other 
than the saints, it would seem that the Judgment Seat 
is an event of which the world has no cognizance, and in 
which it bears no part, but is entirely a dealing of the 
Lord and Judge with His own people (2 Tim. I. 12, 18; 
4. 8, etc.). 

Further, it is clear that all the Lord's people who have 
been raised or "changed" and caught up into His pre-
sence will share in this judgment. The inclusive character 
of the judgment is specifically insisted on in each of the 
passages in which the Judgment Seat is in view. "We 
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must all appear before the Judgment Seat of Christ" 
(Rom. 14. 10; 2 Cor. 5. I0). The individual nature of 
the scrutiny and estimate is also much emphasised: 
"Each man shall bear his own burden" (Gal. 6. 5); 
"Each man's work shall be made manifest" (i Cor. 3. 13); 
"So then, each one of us shall give account of himself 
to God" (Rom. 14. 12). 

Since this session of judgment affects only the saints, 
it follows that the final salvation of the persons judged 
is not in suit. Those who stand there are already saved; 
they are in possession of completed redemption, for they 
have received their glorified bodies, having been either 
raised or changed according as they were among "the 
dead in Christ" or "alive and left unto the coming of the 
Lord" (I Thess. 4. 15 and 17). That "redemption of 
God's own possession" for which they waited while 
yet on earth (Rona. 8. 23) is actually theirs, and to them 
the Lord's promise belongs, they "shall not come into 
judgment, but have passed out of death into life" (John 
5. 24). 

Since, then, this judgment involves no question of 
final salvation, but is exclusively a judgment of saved 
persons, what is its nature and purpose? Let it be 
noted that the Judge sits, not upon a throne (thronos), 
but upon a seat (bema)—such as the umpire of the Greek 
athletic games occupied when he bestowed the victors' 
garland upon those who had succeeded in their respective 
contests. This indicates that the Judge's purpose is to 
appraise the life-work of all who stand in the relation 
of servant to the Lord Jesus Christ. The passage, 

Cor. 3. 10-15, clearly shows the judgment to be a qualita-
tive test of the life and service of each person who stands 
there. Each man's work will be manifested there, "of what 
sort it is." While it is true that the labours of the Christ-
ian teacher are primarily in view in the passage cited, the 
truth expre,ssed is applicable to all the saved, for all saved 
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persons are also called to the service of the Lord. The 
test applied is described as a fiery one, "the fire itself 
shall prove each man's work." This fiery test is surely 
the scrutiny of the Judge. In his vision of the glorified 
Christ in the Isle of Patmos, John saw that "His eyes were 
as a flame of fire " (Rev. I. 14). 

"Thy kind but searching glance can scan 
The very wounds that shame would hide." 

In that day nothing will remain hidden; all will be 
"manifested," seen for just what it essentially is, neither 
more or less. This also is made plain in the passage 
referred to, "each man's work shall be made manifest" 
(I Cor. 3. 13). 

The Christian is here regarded under the figure of a 
builder, the test of fire being applied to all that which, 
in the course of his life in the world, he has built. He 
has been labouring in the erection of a temple; now the 
quality of both materials and workmanship is to be 
revealed. 

Some will be seen to have wrought with zeal, know-
ledge, devotion, with pure conscience, with careful 
ascertainment of the Will of God, and with simplicity of 
motive. These, in the parable, have wrought in gold. 
Fire cannot destroy gold, it can but prove that it is indeed 
gold. When the searching trial is over there will still be 
as much gold as when it began. 

Similarly some others, it will be seen, have worked 
with a measure of the same graces, though not in the 
same excellent degree: it is as though these had wrought 
in silver. Fire can but refine silver, leaving its value 
undiminished. Others, it will be revealed then, have 
served with solid purpose and scrupulous care, though 
not such in high values as their fellow-labourers in gold 
and silver; they have, as it were, added good blocks of 
stone to the structure, and so have helped its walls to 
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rise. This work, accomplished in patience and diligence, 
under the eye of the Architect and Master-Builder, will 
not be hurt of the fire. When the testing scrutiny is 
ended these "costly stones " will stand and testify how 
well and truly they laboured who shaped and placed 
them there. 

But the Apostle pursues his parable further. Some, 
he says, will be seen in that day to have put unsubstantial 
material into the structure. They have thought more of 
present display than of true and lasting values; they have 
preferred size to worth, show to permanence, quantity 
to quality. The searching examination will show how 
little of true worth there is in such work. The fire will 
find it combustible. It is as though the workman had 
but built timber into the temple: showy and bulky, it is 
nevertheless but fuel for the flame. 

Worse, the Day will declare that some who were called 
to serve, handled base and trashy material, and worked 
with low and grovelling aims, with little regard to the 
purity of the truth of God and with small care in motive. 
These are but straw-workers, and how quickly will the 
searching flame reveal the worthlessness of such work 
in the light of Heaven's standards ! Last and lowest, 
some will be shown to have done their tasks with base 
ends in view, with selfishness and pride, and without 
care either for the purity of the testimony or for the 
Lord's honour. Their contribution will be disclosed 
as mere thatch and wattle! Wood, hay, stubble! How 
little of it will abide the trial. Only embers and ashes 
will remain, and if the workers whose work stands thus 
"revealed in fire" are still capable of the truly human 
feeling of regret, how will they feel at that hour, when 
they see what had seemed so much come to so little ! 

"Of what sort it is." How greatly motive determines 
the spiritual worth of our works. The passage, I Cor. 
4. 1-5, opens this thought before us powerfully. The 
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Apostle is seeking to bring home to his readers the folly 
of assuming the Judge's seat with reference to the Lord's 
ministers who laboured among them. They were passing 
judgments on the relative merits of this servant and that, 
and ranging themselves, in partisan spirit, some with 
one, some with another of these servants of God. He 
by the Spirit, rebukes this presumption, reminding them 
that the Lord is the Judge, and not they, and that the 
time for the weighing of the value of their various service 
is not now, but when He comes. He goes on to say that 
in His estimation of the works of His servants the Lord 
will take account of elements which lie outside the ken 
of poor human observation: "He will bring to light the 
hidden things of darkness," the deep longings, the 
secret prayers, the baffled hopes, the acute sense that all 
work done fell below the standard, not only of the Word, 
but of the worker's own desires; all this will be taken 
account of then. "It was well for thee that it was in 
thine heart," was God's word to David concerning a 
service he wished to render, but could not. So, in the 
day of Jesus Christ, the hidden things will be taken 
into the reckoning as well as those which were open and 
apparent. 

I Car. 3. 13 makes clear that the work of each servant 
of God will appear in its own genuine worth at the 
Judgment Seat, but the word in 2 Cor. 5. 10 goes a step 
further and a stratum deeper, for there it is not a question 
of the works, but of the character of the servant who 
wrought them. "For we must all be made manifest 
before the Judgment Seat of Christ; that each one may 
receive the things done in (through, by means of) the 
body, according to what he hash done, whether it be good 
or bad." This is surely the deepest word we have to 
consider on the outcome of the Judgment Seat. 

Brought there, each of us will be seen for what he 
really is, neither more nor less. All that is merely of 
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human repute, all mere seeming, all we may have as-
sumed or passed for before others—these will drop away 
from us, leaving apparent to ourselves in the presence of 
the Judge the real stature of the soul, the man as he 
really is. 

The words that follow present some difficulty. The 
effect of the manifestation of the person is that each 
receives "the things done in the body, according to what 
he bath done, whether good or bad." How are we to 
take this word? 

The phrase, "receive the things done," is paralleled 
in two other significant passages in the writings of Paul, 
viz., Eph. 6. 8, and Col. 3. 25. In the first of these the 
question is of receiving again good actions; in the second 
of receiving again wrong actions. The passages teach 
that there is a moral Nemesis of conduct, good or ill, 
in the case of believers as well as all others. Our deeds 
come back to us. "Whatsoever good thing each one 
doeth, the same shall he receive of the Lord." This 
process is in operation now—its results will be mani-
fested then. The good deed of to-day makes its journey, 
blessing some in its progress, and then returns (like 
Noah's dove) to rest in the soul of him who sent it out. 
Received there, a kindly deed adds a little of kindliness 
to character, the liberal deed liberality, the honourable 
honour. As the coral insect after its little day, lays its 
tiny body down at last to become an infinitesimal part of 
the reef that will presently rise above the tides, fixed 
and immovable against all waves and storms—so our 
acts done through the body return to us with character-
forming effects. The other side is equally true. "He 
that doeth wrong shall receive the wrong that he hath 
done." The ill deed too, makes its voyage, does its 
damage to others, and then returns to its harbour in the 
soul from which it first went forth. Each base deed 
(phaulos: low, worthless, base) wreaks mischief on 
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character. The selfish act returns to make the man a 
shade more selfish than before, the unholy word comes 
home to coarsen the stuff of his mind, the unjust deed to 
make him more unjust. We are the sum of our actions. 
It is true that character determines conduct: the reflex 
is true also—conduct moulds character. And at the 
Judgment Seat the unseen processes will yield their open 
result. The enlargement wrought by means of the good, 
the retardation caused by the evil, the final result ex-
pressed in open revelation of the true stature of the soul 
in the sight of the Judge will then appear. We ourselves 
shall be manifested at the Judgment Seat of Christ. 
What is of Christ will abide, be it much or little, and 
according as there is much or little of approximation to 
His moral likeness shall be the reward. 

For this is the end and purpose of the Judgment Seat. 
The fiery test of works is in order that what is capable 
of abiding the trial may be appraised; it is a manifestation 
of works in the light of their inward motives, a manifesta-
tion of character as compacted by our use of present 
opportunities—and these again in order that a judgment 
according to truth may be passed, so that each one shall 
have his meed of praise from God. 

Several passages speak of the rewards granted in that 
day under the simile of "crowns," surely a figure of 
the dignity of spiritual status conferred on approved 
character. 

That this dignity of openly-worn character is con-
ditioned by the nature of the service rendered is 
apparent from the various titles given to the "crowns " 
in the relative Scriptures. Thus the reward for 
patient obedience in the self-discipline of life is called 
an "incorruptible crown" (1 Cor. 9. 25, cp. 2 Tim. 2. 
5). That bestowed on saints who have emerged from 
the furnace of trial with the approval of God is 
called "the crown of life" (James I. 12; Rev. 2. TO). 

_L_ 
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That given to elders who in selfless devotion have 
lavished care on the sheep of God's flock is a "crown 
of glory" (i Peter 5. 4). To the soul-winner is 
accorded a "crown of rejoicing" (x Thess. 2. 19; Phil. 
4. T). For loyalty to the stewardship of revealed truth, 
steadfastness in the fight of faith, and endurance in the 
appointed course of personal service the "crown of 
righteousness" is to be accorded to lovers of "the ap-
pearing" (2 Tim. 4. 8). 

The principle of reward proportioned to the value of 
service given is indicated in the Lord's parable of the 
pounds (Luke 19. x7 and 19): "Rule thou over ten—
over five—cities," a word which also intimates that the 
capacity of the Lord's servants for wider service and 
larger entrustments in the coming age of the Kingdom 
is being formed now by their present use of their gifts 
and opportunities in the path appointed for each by the 
Sovereign Lord. He is training the future adminis-
trators of His Kingdom rule. 

What of the other side? How are we to understand 
those plain, solemn statements of Scripture which speak 
of the effects of unfaithfulness, carelessness, lethargy, 
self-seeking, and wilfulness revealed at the Judgment 
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	Seat? It will be a righteous tribunal, and therefore 
these will be brought to light as certainly as the good—
"the things done through the body, whether good or 
bad "—these are the words which assure us that this 
will indeed be so (2 Cor. 5. 10). The passages which 
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	deal with this side of the Judge's work are not numerous, 
but when gathered together form a serious and weighty 
list, to ponder which will sober everyone to whose mind 
Scripture speaks with authority, Let us consider some 
of them. 

"Look to yourselves, that ye lose not the things which 
we have wrought, but that ye receive a full reward" 
(2 John 8). 
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Here is an exhortation which clearly includes a warning 
that a careless disregard for apostolic teaching will lead 
to a diminished reward in that day. 

"And now, my little children, abide in Him; that, if 
He shall be manifested, we may have boldness, and not 
be ashamed before Him at His coming" (r John 2. 28). 

This word shows that to live out of daily fellowship 
with the Lord exposes the child of God to the possi-
bility of embarrassment and shame before the Lord 
when we face Him in the day of His Judgment Seat. 
It is worthy to note that in both these Scriptures the 
Apostle uses the pronoun "we," probably in order to 
emphasise the special responsibility of the pastor and 
teacher for the spiritual condition of those committed 
to his care by the Lord. 

"I come quickly; hold fast that which thou hast, that 
no one take thy crown" (Rev. 3. lo). 

In this word the Lord shows that neglect of spiritual 
opportunities, unfaithfulness to His word and Name, may 
mean a lost "crown" in that day, which may convey the 
thought of diminished spiritual status and dignity, and a 
consequently less honourable entrustment in the reign 
of Christ over the earth. 

"Obey them that have the rule over you, and submit to 
them; for they watch for your souls, as they that shall 
give account: that they may do this with joy, and not 
with grief: for this were unprofitable for you" (Heb. 
13. 17). 

This Scripture shows that lack of regard and want of 
submission to those whom the Lord has set over us in 
the church will, when they give account of their steward-
ship at the Judgment Seat, be a source of grief to them 
and of loss to us. 

"If any man's work shall be burned, he shall suffer 
loss: but he himself shall be saved; yet so as through 
fire" (I Car. 3. x5). 

T 
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In this passage the extreme case of one whose activities 
during his life as a servant of the Lord prove to be wholly 
worthless when tested under the eye of the Judge is 
before us. In his case nothing remains that has endured 
the test. Reward there can be none; he will be lastingly 
a loser in this respect, though his personal salvation is 
assured. 

Some words of the Lord found in His parables have 
a bearing upon this question also. The saying He puts 
into the mouth of the lord of the servants in the parable 
of the pounds: "Take away from him the pound, and 
give it unto him that bath the ten pounds. And they said 
unto him, Lord he hath ten pounds. I say unto you, 
that unto him that hath shall be given; but from him 
that hath not, even that which he hath shall be taken 
away from him" (Luke 19. 24-26). 

Unmistakably plain and solemn is the teaching here; 
that sloth and unfaithfulness in our present small steward-
ship will result in even this being taken from us in the day 
when the Lord "takes a reckoning with His servants." 

As these Scriptures are pondered the question arises: 
How can it be that those who are already saved and 
glorified, and included in the blessed company of those 
who are "gathered together unto Him" experience such 
emotions as "grief," "shame" and "loss "? The diffi-
culty is admitted; but nevertheless the warnings stand. 
Their "how" we may not be able to explain, their reality 
is not the less. 

Do these things seem to make the prospect of facing 
the Lord as Judge at the "Bema " one of fear and dread? 
Do they make the "blessed hope" appear less blessed? 
Be certain of this—that we have completely missed the 
purpose of what is written on this solemn theme if our 
consideration produce such an effect. It is an hour of 
judgment, and, necessarily righteousness will be charac-
teristic of all the Judge's ways and decisions. To keep 

4 
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this sobering fact in view should be a spur to purer, 
holier, heartier, more obedient, more enlightened service; 
that, assuredly is one of the chief ends for which the 
revelation of the Judgment Seat has been given. But 
let it not be forgotten that though righteousness will 
indeed be present there, mercy will not be absent. 
The Word discloses a surprising disproportion between 
the service given and the rewards granted. "Because 
thou wast found faithful in a very little, have thou 
authority over ten cities " (Luke 19. 17). Deeds, the very 
recollection of which has completely escaped the doers, 
if, indeed they were ever noticed by them, will then be 
recalled and recompensed. The Judge Who deals with 
His beloved people in that day is not unrighteous to 
forget their work and the love which they showed toward 
His Name (Heb. 6. to) in many small and unremembered 
acts, nor will He act below His promise of long ago: 
"Whosoever shall give you a cup of water to drink, be-
cause ye are Christ's, verily I say unto you, he shall in 
no wise lose his reward " (Mark 9. 41). "Blessed are the 
merciful," He said, as He began the Sermon on the 
Mount, "for they shall obtain mercy. " Onesiphorus 
showed mercy to Paul in numerous ways of lowly help-
fulness during the strenuous years when the apostle 
evangelised Ephesus; and later also, when he diligently 
sought out the imprisoned witness in his Roman prison. 
He will reap mercy at the Judgment Seat, for then will 
be fulfilled the Apostle's prayer on his behalf: "The 
Lord grant unto him that he may find mercy of the Lord 
in that day" (2 Tim. T. i8). 

The same principle will operate then as will cause 
astonishment and glad surprise in many at the next 
session of the Lord's judging work, the judgment of the 
nations. These, unexpectedly praised for deeds they 
remember not, cry: "Lord, when saw we Thee an 
hungered, and fed Thee? or athirst, and gave Thee 
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drink? . . . And when saw we thee sick, or in prison, and 
came unto Thee?" (Matt. 25. 37-39). 

Besides, "we shall be changed"; the "flesh" will be 
for ever gone when we stand there. Fully redeemed, 
we sl all, in a way we cannot at present imagine, have the 
mind of Christ. To many now the thought of being 
manifested is a thing of dread; then we will no longer be 
oppressed by the fear of exposure of our faults before 
the eyes of others. We will possess such a full measure 
of conformity to the Lord's mind that we will gladly, 
heartily, acquiesce in His wise and loving will, and be 
able to rejoice when all that has been found unworthy 
of Himself is set in the light of His eyes and then put 
away for ever. Without lessening the reality or avoiding 
the pungency of the words that have been before us—
"suffer loss," "shame before Him," "grief," etc.—and 
the Lord intends us to feel the power and edge of their 
warnings—we will yet concur in His holy and righteous 
ways in this as in all other of His dealings with us. 



CHAPTER IV 

The Great Tribulation 

THERE are several schools of interpretation of the 
prophetic word. One of these, known as the 

Historicist, professes to discover the fulfilment of many 
prophecies in the history of Europe during the nineteen 
hundred years that have elapsed since the last of them 
was spoken. One difficulty with this method is that its 
advocates are not agreed about the events in which the 
various prophecies were fulfilled, thus violating the 
principle that correspondence between the prophecy 
and the event is so close that no elaborate demonstration 
thereof is necessary—it is always unmistakable. Others, 
known as Praeterists, see the fulfilment of the prophecies 
completed in the more limited period of the siege of 
Jerusalem by Titus, and in the events associated there-
with. But in that case what is said of the manifested 
glory of Christ, and of His reign of righteousness and 
peace that are to follow thereon, are not discernible even 
when the prophecies have been "spiritualized" to an 
extravagant degree. The claim that Western Civilization 
satisfies even in a small measure the conditions of the 
Millennial Age has been shattered by two world wars. * 

The Post-Millennialist looks to the spread of the 
Gospel for the introduction of the Kingdom of God, 
and for a general judgment when the Lord returns there-
after. But the Scriptures teach that the introduction 
of that Kingdom will not be gradual, but catastrophic. 
It is difficult to select a passage which makes this evident, 
the material is so abundant. For example, it is recorded 

• See Chap. r, Sec. 4, p. IL above. It must be remembered, however, as Sir Isaac 
Newton pointed out long ago, prophecies have incipient fulfilments, while the main 
events are still future. See also Section 8, p. 13, above. 
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in Luke 21. 34 that the Lord warned His hearers to take 
heed "lest that day come on you suddenly as a snare: 
for so shall it come upon all them that dwell on the face 
of all the earth." A little earlier He drew a parallel 
between the days of Noah, in which men were pursuing 
their daily avocations, but heedless of the divine warn-
ings, when "the Flood came, and destroyed them all." 
So also with the men of Sodom, "all things continued as 
they were from the beginning of creation," "but in the 
day that Lot went out of Sodom it rained fire and brim-
stone from Heaven, and destroyed them all: after the 
same manner shall it be in the day that the Son of Man 
is revealed" (Luke 17. 26-30; 2 Pet. 3. 4). It is upon the 
sounding of a trumpet that "the kingdom of the world" 
becomes "the Kingdom of our Lord, and of His Christ" 
(Rev. II. 5-18). 

Yet others, known as Amillennarians, "spiritualize" 
what is said about the future of Israel, transferring the 
promises of material prosperity from the nation to the 
Church in a spiritual sense. But this robs much of the 
prophetic word of reality; besides which, if there is no 
future for Israel as a nation, it seems inexplicable that 
the Lord should not have disabused the minds of the 
disciples of the expectation implied in their question, 
asked on the eve of His ascension: "Lord, dost Thou at 
this time restore the Kingdom to Israel?" Indeed His 
reply seems to involve a confirmation of their hope: "It 
is not for you to know times or seasons which the Father 
hath set within His own authority" (Acts I. 6, 7). There 
is no suggestion in His words that the Kingdom is not to 
be restored to Israel, yet a correction might have been 
expected if they were cherishing an illusion. Since He 
declared that the time of that restoration had been 
reserved for the decision of the Father, then we must 
assume that it is the purpose of the Father to restore it. 
The words of the Apostle in Rom. I I. 29, seem to confirm 
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this conclusion, for they are not merely a general state-
ment of the ways of God, they refer specifically to His 
purpose for Israel: "the gifts and calling of God are not 
repented of." See RN., margin. 

In contrast with these systems there is what is known 
as the Futurist interpretation. This looks to "the time 
of the end" (Dan. rz. 4) for the fulfilment of the pro-
phecies concerning the manifestation of the glory of 
Christ, and the judgments that are to accompany it. 
Futurists themselves are divided into two schools, some 
holding that the Rapture and the Second Advent are 
simultaneous. Of these again some teach that the whole 
number of believers alive upon the earth at that time 
(usually spoken of as "the Church") must pass through 
the Great Tribulation, while some look for a selective 
Rapture, the removal of certain "overcomers" among 
them from the earth before, or shortly after, it opens, 
leaving the rest to endure its extremity of suffering with 
the world. 

Others of the Futurist school of interpreters understand 
that the Parousia, or Day of Christ, which is to be intro-
duced by the Rapture of I Thess. 4. 17, must precede 
the Second Advent (the Coming of the Lord "in power 
and great glory") by an interval which will cover the 
period of the Great Tribulation of Rev. 7. x4, "the time 
of Jacob's trouble of Jer. 30. 7. These chapters are 
written in agreement with this view of the teaching of 
the Scriptures. * 

It is often forgotten that those who expect the Great Tribulation before the 
Rapture, and those who look for the Rapture first, are alike Futurist in their general 
interpretation of prophecy. They hold much in common, differing mainly, if not 
only, as to the order of events yet to be fulfilled. And although their differences 
are not unimportant they are in no sense vital. It is no small folly on the part of 
children of God (is not "sin" the right word here?) to quarrel about the way in 
which their Father will redeem His promises to them. These promises, all arc 
convinced, will be fulfilled to the letter, though probably not in the way that any of 
us have anticipated, if we may judge by the analogy of prophecy already fulfilled 
(see Chap. t, Section 3, p. to, above). In the meantime, letting all that we do or say be 
done in love, we can encourage one another in humility of mind and in godliness, 
nothing doubting that we shall all be satisfied with the ways, as with the end, of the 
Lord in that Day. The asperity with which controversy on prophecy has often 
been conducted has repelled godly men and women, and so has robbed them of 
the comfort of the Scriptures in this respect. 
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Those who understand the Scriptures to teach that 
the Great Tribulation is to precede the Rapture of I 
Thess. 4. 17, sometimes ask for a single text of Scrip-
ture in which the contrary is plainly stated. But neither 
is there a statement that any part of the "Church which 
is His (Christ's) Body" will be on earth during that 
period. The onus of proof rests on those who make an 
affirmation, not on those who deny it. In the nature of 
the case neither affirmation nor negation in such a matter 
could be expected. There is no plain statement in 
Scripture, for example, that departed believers are not 
to pass through a purgatory, or refining process, ere they 
enter into rest with Christ. But that does not justify 
the supposition that such an experience awaits them. 
On the contrary, the positive statements of what will 
happen exclude its possibility. To depart is to be with 
Christ, "which is very far better" than being here 
(Phil. I. 22). Such a demand, moreover, leaves out of 
account the method of prophetic testimony. (See chap. I., 
Section 2, p. 9, above). 

In calling men to follow Him, the Lord made it 
unmistakably clear that theirs would be no more an 
easy path than was His. He promised them a safe 
journey, not a comfortable one. Again and again He 
used such language as: "If they persecute Me, they will 
also persecute you," and "Blessed are ye when men shall 
reproach you, and persecute you, and say all matter of 
evil against you falsely, for My sake," and, "In the world 
ye have tribulation, " adding, "but be of good cheer; 
I have overcome the world" (Matt. 5. ; John 15. 20; 

16. 33). So there is no question about the common lot 
of all true Christians, nor of the grace available for their 
support in trial— "through many tribulations we must 
enter into the Kingdom of God" (Acts 14. 22). Apart 
from this general experience of suffering for righteous-
ness sake, which is the common lot of the people of God 
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in every age, there is foretold in Jeremiah 3o. 7, iz, what 
is called "the time of Jacob's trouble," when Israel is 
to suffer, not for their righteousness, but for their iniquity. 
There follows immediately an assurance of their deliver-
ance and the raising up of "David their King," words 
which seem to refer to the many prophecies, such as 
those of Psa. 89. 35, 36, of the restoration and perma-
nence of David's line, "of whom is Christ as concerning 
the flesh" (Rom. 1. 3; 9. 5; cp. 2 Tim. 2. 8). This is to 
be followed by their return, punished and corrected, 
from the captivity wherein they have been scattered. 
Daniel 12, I, again, speaks of a time of trouble "such as 
never was since there was a nation, even to that same 
time," but there is deliverance for them, to be followed 
by resurrection to judgment and to reward. 

In His discourse on Olivet, the Lord used similar 
language: "Then shall be great tribulation such as has 
not been from the beginning of the world until now, no, 
nor ever shall be." This season of unparalleled suffering 
is to be followed by the lightning-like "manifestation of 
the Parousia of the Son of Man" (Matt. 24. 21-28; 2 
Thess. 2. 8). 

If the three reports of the discourse on Olivet be 
compared, it will be noticed that the section Luke 21. 
12-24, comes between Matt. 24. 6 and 7 (Mark 13. 7 
and 8); v. 25 of Luke's account following immediately 
upon v. II. This parenthesis (which has much in 
common with Matt. zo. 17-23) is peculiar to Luke, and 
foretells the Fall of Jerusalem in A.D. 7o. In Matt. 24. 
15-28, reference is made to the same event, with the 
warning that it is not to be mistaken for the prelude to 
the Second Advent, which, it is clear, did not follow 
upon that catastrophe. Here, however, we remember 
the principle already illustrated from the Old Testament, 
that prophecy does not always—indeed does but rarely—
take account of time. * Nor does it call for demonstra- 

• See Chap. r, Section 8, p. 13, above, 
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tion that more than eighteen centuries have elapsed 
and the coming "with power and great glory " is not yet, 
nor have the times of the Gentiles run out. 

Another principle of those mentioned before may also 
be seen here: the calamity that overtook Jerusalem was 
an event prophetic of another of like character in the 
future, as Titus may be a prophetic person foreshadowing 
the Lawless Man of 2 Thess. 2. 

It has been urged that the use of the second person 
in the Olivet discourse makes it necessary to understand 
that what the Lord foretold was to be the experience of 
those to whom it was spoken. This seems contrary to 
the intention of the words: "Then shall they deliver you 
up unto tribulation, and shall kill you: and ye shall be 
hated of all the nations," could not have been fulfilled 
before the Fall of Jerusalem, but it has been true of many 
since. Hence it seems that "you" must not be confined 
to the immediate hearers, nor even, in a large part of the 
discourse, to be intended for them at all. 

The 7th chapter of the Revelation, 9-17, describes a 
scene after the fulfilment of the prophecies just con-
sidered. A great company is seen around the throne, 
declared (by one of the elders) to have come out of the 
great tribulation. The form of the words is unusual; 
they run literally, "the tribulation, the great one. ":1; 
Thus the reference is not to Christians generally, for 
whom tribulation is the common lot. It is distinctive, 
and may be best understood of the unparalleled calamity 
spoken of by Jeremiah and Daniel, and by the Lord, as 
already quoted. Indeed we look in vain for any other 

• See Chap. r, Section 9, p, 15, above, and footnote on p. 52. 

t See further, Chap. r, Section ri, p. 16, above. 
ft is contended by some that the form of words in Revelation 7. Li, is not 

intended to be distinctive, but is John's ordinary usage. Mr. W. E. Vine supplies 
the following structural parallels in John's Gnspel, each of which is distinctive and 
emphatic. The "true (real) vine" (the vine the true one) xs, x; "My joy" (the joy, 
that which is Mine), 17. x3: "My glory" (the glory, that which is Mine), 57. 24. 
Compare Phil. 2. 9; "the Name, the above every name." An instance of the simple 
form is found in Rev. 2. 22, Whew "great tribulation" refers to particular punish-
ment for specified sin. 
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event with which to identify it. And if so it is clear that 
this tribulation will not merely involve "Jacob," that is, 
the Jewish nation, in their own Land and City, but will 
extend to "every nation" (v. 9), and this is in keeping 
with Luke 21. 26, "distress of nations . . . men fainting 
for fear, and for expectation of the things that are coming 
on the inhabited earth." 

The Apostle Peter says that, "the heavens . . . the 
elements . . . and the earth, and the works that are therein 
shall be burned up," and asks: "Seeing that these things 
are thus all to be dissolved, what manner of persons 
ought ye to be in all holy living and godliness, looking 
for and earnestly desiring the coming (Parausia) of the 
day of God?" (2 Pet. 3. 10, II). Yet no one will suggest 
that Peter intended that those whom he immediately 
addressed would live to see that consummation, or that 
any part of the "Church" will remain on earth until it 
happens. The prophet Zechariah presents a vivid picture 
of the conditions immediately preceding the day of the 
Lord in chapters 12-14. Jerusalem and Judah seem to be 
the only city and people remaining aloof from the con-
federate nations, to whom they are "a cup of reeling . . . a 
burdensome stone. " But at last they are about to be 
crushed, thus removing the only nucleus of opposition 
to the projected world kingdom. The city will be taken, 
with dreadful suffering to the inhabitants, and "then 
shall the Lord come forth and fight against those na-
tions . . . and His feet shall stand upon the Mount of 
Olives . . . and it shall come to pass that at evening time 
there shall be light." For the Lord will "seek to destroy 
all the nations that come against Jerusalem . . . and they 
shall look upon Him (margin) Whom they have pierced; 
and they shall mourn for Him." It is not possible to 
associate these words with the Fall of Jerusalem in 
A.D. 70. 

In Zech. 12-14, too, the Great Tribulation, the time 
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of Jacob's trouble, is differentiated from the Day of the 
Lord. The period of tribulation described by Jere-
miah, Daniel, and Zechariah, and by the Lord, is one 
of persecution at the hands of men, which, beginning 
in milder form, increases in severity and culminates in 
persecution to which pity sets no limit. The persecuting 
power is that of the nations under the leadership of the 
Lawless Man of 2 Thess. z, the first beast of Rev. 13, 
and the persecuted are those, Jew or Gentile, who worship 
God. But this tribulation is not the Day of the Lord; 
that comes suddenly for the deliverance of the suffering 
saints, and for the overthrow of this world's system and 
the establishing of the new order, "the Kingdom of our 
God, and of His Christ" (2 Thess. 2. 8; Rev. II. 15-18).* 
This is the Second Advent, the Coming of the Lord, 
described in I Thess. 5. 3: "When they are saying, 
Peace and safety, then sudden destruction cometh upon 
them, as travail upon a woman with child, and they shall 
in no wise escape. " Now we know from the context of 
this Scripture, and from others, that the believers of 
this present calling will not be on the earth when the 
Day of the Lord breaks upon the world, for according 
to the word of the Apostle, "when Christ Who is our 
life, shall be manifested, then shall ye also with Him be 
manifested in glory" (Col. 3. 4). And if so it is obvious 
that they must previously have been "caught up to meet 
Him in the air. " It is to be noted, too, that in Rom. 
8. 19, the same apostle speaks of "the earnest expecta-
tion of the creation" waiting "for the revealing of the 
sons of God," and not only of the "Son," for He is to be 
manifested then as "the firstborn among many brethren" 
(v. 29). 

It appears then that as this age draws to a close, out 
of the distress of the peoples a figure of sinister import 

" In the restun6 of the story of the culminating events at the close of the age, 
spoken by the Elders, the distinction is made: "the nations were wroth," that is the 
Great Tribulation: "and Thy wrath came," that is the Day of the Lord (Rev. t t, 18). 
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will appear, the last and greatest of the long line of 
aspirants to world dominion. When that abnormal 
period of suffering is to begin is not declared. The 
advent of its chief instigator and controller, judging from 
historical analogies, will be gradual, and yet the later 
events that bring him to the zenith of his power must 
move with great celerity. But what we may know with 
some measure of certainty is, that at some interval before 
his overthrow by the ushering in of the Day of the Lord, 
the promise of the Rapture (1 Thess. 4. 17) will be 
fulfilled. And for this reason: at the "coming of the 
Lord with power and great glory," He is to be accom-
panied by the redeemed of this present calling, "the 
Church which is His body." They must be taken away 
prior to that event, if they are to be sharers in it. 

The Greek word translated "meet" in 1 Thess. 4. 17, 
is apantesis, which, as may be seen in Matt. 25. I, Acts 
28. 15, includes the idea of returning with the person 
met. But whether the return is to be immediate, or 
whether an interval is to elapse at the place of meeting, 
is not determined by the word itself. The Lord is to 
"descend from Heaven, " the dead and the living "in 
Christ" are to be "caught up in the clouds, to meet the 
Lord in the air." Then from such Scriptures as Rom. 
8. 19, 29, Col. 3. 4, it is clear that at the Second Advent, 
the "appearing of the glory of our great God and Saviour 
Jesus Christ," He is to be accompanied by those who 
have thus been taken to "meet" Him. The answer to 
the question whether the Rapture * is to precede, or to 

* Harpazo, the meaning of which may be learned from its use in Matt. xx.  
12: r3. 19: Acts 23. so: Jude 23, etc. That the Rapture of alI believers takes 
place at one time is evident from the only place where the word occurs in 
this connection. It is never said that the believer at death is the subject 
of a "Rapture." In x Thess. 4. xy, indeed, the Rapture is set in contrast with 
the death of the believer. Moreover, the word is not used in its ordinary 
sense in English, as an ecstacy, and experience of great joy. It means to be 
removed by adequate power from one place to another, as it does in John to. 12 
and Acts S. 39, for instance. The Rapture is the removal, in the entirety of their 
being, body, soul, and spirit, of those, living and dead, who belong to Christ. The 
word "secret" is not associated with it in Scripture. For this reason, and because 
it is liable to misunderstanding, and because it gives offence, it is an undesirable, as 
it is an unwarranted, addition, 
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succeed the Great Tribulation, largely depends on whether 
there is anything in the Scriptures to indicate an interval, 
of longer or shorter duration, between the meeting of 
the redeemed with the Lord and their return with Him. 
If there is not to be any such interval, if the return with 
the Lord is to be immediate, then it seems clear that the 
Tribulation must precede the Rapture. But if it can be 
demonstrated from Scripture that there is to be an 
interval, then the conclusion seems inevitable that the 
Rapture precedes the Tribulation, since it is quite clear 
that the Second Advent brings it to an end. It is neces-
sary, therefore, to devote careful consideration to words 
used in this connection for such light as they throw 
upon the subject. 

Parousia is one such key-word. Inasmuch as it is 
formed of the present participle of the verb to be (eimi), 
with a prefix meaning "alongside," it is clear that it 
describes not an event, but a state or condition, that it 
involves duration, a period of time. It is defined by 
Liddell and Scott as "a being present, presence." It 
occurs twenty-four times in the New Testament, and in 
each place where it is translated "coming," R.V. has 
"Gk. presence" in the margin. Cremer says : "It is 
only . . . without giving the word its full force, that we 
can apply the name Parousia to the Second Advent. "* 
The fact is that it cannot be so applied without in-
volving the reader in hopeless confusion, which might 
have been saved had the original translators trans-
literated Parousia as they transliterated baptisma ("bap-
tism"). In Phil. 2. 12, for example, it is set in contrast 
with apousia, which no one would think of rendering 
by "going"; so neither should Parousia be rendered by 
"coming." In 2 Peter 1. 16, "the power and presence 
of our Lord Jesus Christ" refers not to His arrival on 
the Holy Mount, but to the period during which the 

• Biblico-Theological Lexicon of New Testament Greek, D. 258. 
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disciples were "eyewitnesses of His majesty." That 
"presence" is the sense in every case is evident alike 
from the derivation of the word, and from its use in the 
New Testament and in approximately contemporary 
writings. * 

The substitution of "presence" for "coming" in 
Thess. 3. 13, rectifies a common misconception of the 

meaning of the passage. Here "during" would represent, 
better than "at," the preposition en, since the meaning 
is not the arrival of our Lord Jesus with all His saints, 
but the "presence" of our Lord Jesus with all His saints, 
the period they are to spend together between the Rapture 
and the manifestation of that Presence. Obviously His 
Presence with His saints must be distinguished from its 
manifestation to others. The latter phrase recalls and 
explains the words of the Lord in Matt. 24. 27, "for as 
the lightning cometh forth from the east, and is seen 
even unto the west; so shall also be the Presence of the 
Son of Man," where the reference is to that revelation, 
or "unveiling," which results in the "manifestation" of 
the glory of the Lord, and brings His Parousia to an end. 

It is noteworthy, too, that when the Lord speaks of 
the effect of the manifestation of His Presence upon the 
world He speaks of Himself as "the Son of Man," a title 
He does not use when He speaks of His relations with 
"His own." This is yet another indication that those 
to whom the manifestation of the Parousia will be made 
do not include believers of the present calling, for, as 
we have already seen, they are to be not spectators of 
it but sharers in it. 

* Deissman, "Light from the Ancient East," 4th Ed., p. 368 ff., gives several 
illustrations of the use of Parousia in the language commonly spoken and written 
about the opening of the Christian era. These are found in the papyri (a Greek 
word from which comes our English word paper) providentially preserved in the 
dry sands of rainless Egypt. One of these papyri mentions "a crown of gold to be 
presented to the king at his Parortsia." With this may be contrasted "the crown of 
righteousness, which the Lord, the righteous Judge," is to give at His Parousia, 
" to all them that have loved His appearing" (2. Tim. 4. 8). Certain officials say they 
"apply themselves diligently both night and day," gathering money against "the 
Parousia of the Queen." In a case of healing it is said that, "Asclepius (the Greek 
god of medicine) manifested his presence" (Parousia). This latter is of special 
interest in view of 2 Thess. 2. 8. 
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In the descriptions of the Second Advent, angelic 
hosts accompany the Lord; its purpose and its im-
mediate effect is to accomplish the deliverance of faithful 
men, Jews and Gentiles, and the destruction of the 
Lawless Man and all who share his rebellion. (See Matt. 
24. 31; 2 Thess. I. 7, 8, among many passages.) Not so 
the descent of the Lord into the air. In no place is the 
Parousia associated with angels, neither is mention 
made of "power and glory," nor is it related to mankind 
generally. "The Lord Himself shall descend . . . and 
the dead in Christ shall rise first: then we that are alive, 
that are left, shall together with them be caught up (lit. 
raptured) in the clouds, to meet the Lord in the air." 
Such is the explicit language of the apostle concerning 
"the Parousia of the Lord Jesus with all His saints"; 
and "our gathering together unto Him (1 Thess. 3. 13; 
4. 16, 17; 2 Thess. 2. I). 

Another term for this period is "the Day of Christ," 
also called "the day of Jesus Christ," or "of the Lord 
Jesus," or, "of the Lord Jesus Christ" (I Cor. 1. 8; 
5. 5; 2 COT. I. 14; Phil. 1. 6, IO; 2. 14). Comparison of 
these passages with those which speak of the Parousia 
make it evident that they refer to the same period; the 
features of the one are the features of the other. Further 
comparison between these passages and those that 
describe the Day of the Lord, shows that they must be 
sharply distinguished, for whereas the Day of the Lord 
is a subject of Old Testament prophecy, the Day of 
Christ is not ; and whereas the scene of the Day of the 
Lord is the earth, the scene of the Day of Christ is above 
the earth, and whereas the former is concerned with 
people on the earth, the latter is concerned with those 
who have already been removed from the earth. 

The words "revelation" and "manifestation" (apo-
kalupsis and epiphaneia respectively) also call for con-
sideration. The revelation, or unveiling, of a person or 
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thing is the drawing aside of the veil or covering that 
hides him, or it, from view. The manifestation is con-
sequent upon the unveiling; when that takes place the 
hidden person or thing is no longer hidden but seen. 
There is no mention of any other save the Lord and the 
believer in association with the Parousia; it is a family 
matter in which those that are without are not immedi-
ately concerned; it forms no part of our testimony to 
the world. It continues hidden from the world until 
the moment at which the veil is drawn aside (the revealing 

of Rom. 8. 19; 2 Thess. 1. 7) and the Parousia becomes 
visible to mankind (the "manifestation" of Col. 3. 4; 

2 Thess. 2. 8; cp. also Matt. 24. 27). The context in 
each of the passages in the Epistles in which reference 
to the Parousia and the Day of Christ is made, suggests 
that this is the time when "judgment is to begin at the 
house of God," when "we must all be made manifest 
before the Judgment-seat of Christ," where "each one 
of us shall give account of himself to God" (2 Cor. 5 It); 

Rom. 14. 12; I Pet. 4. 17). 
The characteristics of life upon the earth during the 

period of the Parousia are described in Matt. 24. 37-39: 
"As were the days of Noah, so shall be the Parousia of 
the Son of Man. For in those days which were before 
the Flood they were eating and drinking, marrying and 
giving in marriage, until the day that Noah entered into 
the ark, and they knew not until the Flood came and 
took them all away; so shall be the Parousia of the Son 

of Man."* 
Are two events contemplated in Tit. 2. 13, or only 

one? That is, is "the blessed hope" the Rapture, or 
is it "the appearing of the glory?" 

The grammatical structure of the passage demands 
that the words should be understood as identifying "the 
blessed hope" with the "appearing of the glory." In the 

• The definition of the Parousia as a period is confirmed by its parallel here with 

"the days of Noah." 
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first place there is no article in the Greek text, before 
"appearing," as would be necessary were two events 
intended. In the second place, the conjunction kai, 
here rendered "and," in many places introduces an 
explanatory word or phrase, as in the next chapter, v. 5, 
"the washing of regeneration and (that is to say the) 
renewing of the Holy Spirit." Other examples are 
found in Acts 23. 6, "touching the hope and (that is to 
say the) resurrection of the dead" (Rom. i. 5), "through 
Whom we receive grace and (that is to say) apostleship. "* 

We are by nature self-centred, thinking of the Lord's 
return almost exclusively in its relation to ourselves 
our deliverance from the trials and the burdens of our 
present condition, and so forth, whereas our first thought 
should be of the glory of the Lord in the scene of His 
humiliation—what it will mean to Him (see Chap. II). 

The purpose of God reaches out to infinitude and to 
eternity; the Rapture of believers is but the first step 
on the way to the "heading up of all things in Christ," 
the ultimate restoration of the Universe to its primal 
order when, once more, God will be "all in all." Grace 
has ordained that the Christian should be the first to 
experience the power of the age to come; but how much 
more there is beyond that for the glory of God, and the 
admiration of His people! Through selfishly dwelling 
on a part, we are in danger of losing sight of the whole. 

How are the words of i Thess. 4. 14, "them also that 
are fallen asleep in Jesus will God bring with Him," 
to be understood? 

The translation of dia by "in" cannot possibly be 
justified. Dia can only mean "by means of. " More-
over, "Jesus," being the personal name of the Saviour, 
the name of His humiliation, believers are not said to 

The same grammatical features are found in the latter part of Tit. 2. 13. The 
rendering of the Authorised Version, "the great God and our Saviour Jesus Christ," 
makes it appear as though two Persons were intended, whereas, as the absence of 
the article before Saviour, in the Greek, demands, but one is in view, "our great 
God and Saviour Jesus Christ," as the Revised Version rightly translates the words. 

5 
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be "in Jesus," but "in Christ," the name that suggests 
His resurrection glory. When the Apostle was yet in 
Thessalonica he taught the Christians there "to wait for 
His (God's) Son from Heaven, even Jesus, which de-

livereth us from the wrath to come" (1. to). The word 
rendered "delivereth" is a present participle; in the 
only other place of its occurrence it is translated "the 
Deliverer" (Rom. II. 26). It is to be regretted that the 
same rendering was not given here. The reference is 
'not to the Cross, as the rendering of the A.V. ("de-

livered") suggests, but the Second Advent. The "wrath" 
here is the wrath of God, His judgments which are one 
day to fall upon disobedient men. But apparently the 
Apostle, when he was with them, had been unable to 
tell them how that deliverance would be effected. When 
tidings of the troubles at Thessalonica reached him, the 
Lord vouchsafed a new revelation for their comfort, and 
ours. It was that when God brings His Son into the 

inhabited earth again, He will bring with Him the saints 
who have fallen asleep. And He will do this "through 

Jesus." That is, just as His Son was the Agent of God 
in the first creation, so will He be His Agent in the first 
movement toward the introduction of the new creation. 
Here the question arises; How could those who have 
fallen asleep come with the Lord when He returns, seeing 
that they, as to their bodies, are in their graves? The 
question is answered by a "word from the Lord," that 
is, by a fresh revelation making known how the deliver-
ance is to be wrought. "For the Lord Himself shall 
descend from Heaven . . . and the dead in Christ shall 
rise first; then we that are alive, that are left, shall to-

gether with them be caught up (raptured) in the clouds, 
to meet the Lord in the air." Nothing corresponding to 

this, however, is to be found in the Old Testament, nor 
is it explicit in the teaching of the Lord as it is recorded 
in the Gospels. The analogy between, "I come again 
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and will receive you unto Myself" (John 14. 3) and "the 
Lord shall descend from Heaven" is evident. John 
25, 26, however, is probably to be understood in the 
light of i Thess. 4. 13-17. Thus: "I am the Resurrection 
. . . He that believeth on Me, though he die, yet shall 
he live "—"The dead in Christ shall rise first. " "I 
am . . the Life . . . whosoever liveth and believeth on 
Me shall never die."—"Then we that are alive . . . shall 
together with them be caught up." This was among 
the things that the disciples were not able to bear when 
He was with them, and which were left for the Holy 
Spirit to tell them (John 16. 12, 13). Thus, and not by 
a categorical statement, was it revealed that believers 
of this calling will be removed from the earth before 
"the Day of the Lord come, that great and notable day" 
(Acts 2. 20). 



CHAPTER V 

The Reign of Christ 

THE first preaching in the New Testament announced 

the imminence of Messiah's Kingdom, and called 

upon the people to make spiritual preparation for it by 

repentance. "Repent ye, for the Kingdom of Heaven 

is at hand" (Matt. 3. 2). To John the Baptist, the 

expected Christ, the Coming One, was to be a mighty 

Reformer and Judge. . He would be as a husbandman 

passing under his scrutiny the trees of the orchard, 

condemning the fruitless ones to the axe and the flame; 

or as one standing in the threshing-floor using the win-

nowing-shovel, throwing the new-threshed grain against 

the breeze so that the wheat falls at his feet, while the 

husks are blown further away—the former to be gar-

nered, the latter burned. Or, dropping the figures of 

speech, He would baptize with the Holy Spirit those 

ready by repentance fdr His Kingdom: but those still 

unready and in their sins He would baptize in the fire 

of His judgments (Matt. 3. To-12). 
Such preaching naturally succeeded the prophecies of 

Malachi and others of the Hebrew prophets, which, 

telling of the earthly Kingdom of Messiah, indicate that 

its establishment in the earth is to take place by means 

of an outpouring of purging judgments. This period 

is often spoken of in the prophets as "the Day of the 

Lord" (Joel 2. 28-3. 17; Zech. 14; Mal. 4. 1-5, etc.). 

Our Lord in His prophetic discourses makes some 

references to this period in terms which confirm the 

earlier prophets. Thus, interpreting His own parable 

of the Wheat and the Tares, He said: "In the end of the 
68 
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age the Son of Man shall send His angels and they shall 
gather out of His Kingdom all things that cause stumbling 
and them that do iniquity, and shall cast them into the 
furnace of fire" (Matt. 13. 40-42). Later in the same 
discourse, interpreting the parable of the Drag-net, He 
said: "So shall it be in the end of the age; the angels 
shall come forth, and sever the wicked from among the 
righteous, and shall cast them into the furnace of fire" 
(Matt. 13. 49-50). 

In His last ministry, recorded in the 25th chapter of 
Matthew, He speaks of the same epoch as including a 
session of judgment affecting all the nations, saying of 
Himself as the Judge in that day: "He shall separate 
them one from another as a shepherd divideth the sheep 
from the goats " (v. 32). The sheep are separated for 
blessing: "Come, ye blessed of My Father, inherit the 
Kingdom prepared for you from the foundation of the 
world" (v. 34) ; the goats for judgment : "Depart from 
Me ye cursed into the eternal fire which is prepared for 
the devil and his angels" (v. 41). 

Peter, speaking to the crowd in Jerusalem on the Day 
of Pentecost, was evidently in full expectation that this 
great and notable day was just about to break upon the 
world, for he quoted as being in line with the prediction 
of the prophet Joel the effusion of the Spirit which had 
taken place that very morning: "This is that which hath 
been spoken by the prophet Joel, and it shall be in the 
last days, saith God, I will pour forth of My Spirit upon 
all flesh" (Acts 2. 16, 17), whilst also referring to the 
other side, the portents of impending judgment: "Won-
ders in the heavens above, and signs on the earth beneath; 
blood, and fire, and vapour of smoke: the sun shall be 
turned into darkness and the moon into blood, before 
the Day of the Lord come, that great and notable day" 
(vv. 19, 20). He did not foresee, nor was it at that time 
revealed to anyone, that the full accomplishment of these 
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prophecies was to be postponed for an undefined period—
an interregnum during which the calling out of the 
Church from all the nations would take place. 

The Christians of the Thessalonian Church had been 
mistaught by some that the troublous days through which 
they were being called to pass indicated that "the Day 
of the Lord is now present" (2 Thess. 2. 2), an error to 
correct which the Apostle wrote to them his second 
epistle. 

To the Corinthian Church he makes reference to the 
Day of the Lord in one confident sentence: "For He 
must reign, till He hath put all His enemies under His 
feet" (i Cor. 15. 25). 

The Book of the Revelation depicts the happenings 
of the Day of the Lord in symbolic language. The larger 
part of that book indeed, is occupied with the events which 
crowd the momentous years whose issue is to introduce 
the earthly Kingdom of Christ. Under the symbols of 
seals, trumpets and vials the judgments then to be 
poured on the earth are spoken of, so that there is not 
so much a chronological sequence of the events of those 
days given in chapters 6 to x9 as a series of concurrent 
convulsions in the political, social, and religious spheres. 
In the 19th chapter there is the magnificent prophecy 
of the final victory of the Conqueror Christ, the Rider 
on the White Horse, setting forth the swift completeness 
of the overthrow of all His foes at His glorious Return, 
ending with the casting alive into the Lake of Fire of the 
Beast and the False Prophet, and the imprisonment of 
the Devil in the Abyss (Rev. 19. x I to 20. 3). This 
imprisonment of Satan is stated to be for the duration 
of "The Thousand Years," which is the first of six 
references to this span of time in the immediate context. 
From these references the Reign of Christ has come to be 
spoken of as "The Millennium. " 

The passage, Rev. 20, vv. I to 6, sets forth certain 
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salient facts and features of Christ's reign. First among 
these is the imprisonment of the Devil in the Abyss. 
He is given his full titles: the Dragon, that old Serpent, 
the Devil, and Satan. He is called the Dragon partly 
because of his fearsome powers, his devouring and 
destroying propensities, and partly with reference to 
his connections with the political powers of this world. 
He is "that Old Serpent" with reference to the subtlety 
and cunning by which at the first and ever since He 
deceived mankind; the Devil is his name with reference 
to his activities as a slanderer (diabolos, slanderer) both 
of God to man, and of man to God (e.g. Gen. 3. 4-5; 
Job 2. 4-5); and Satan is his name as being the im-
placable adversary of God and man, opposing the out-
working of the purposes of God and seeking to hinder 
the true well-being of the human race. 

In the New Testament he is called also "the Prince 
of the power of the air," with reference to his leadership 
of hosts of spirit beings, malign in intent and mischievous 
in action, who influence the ways of men from the 
unseen world; and "the god of this world," as diverting 
to himself the homage and service of the unregenerate. 
He has for ages energized the thinking processes of the 
world and led men into godless courses, hurtful and 
destructive to both individual, family, community, and 
nation. So completely has the whole world-system been 
under his sway that John writes : "The whole world 
lieth in (the power of) the Evil One" (r John 5. 19). 

In that Day he is to be put under restraint. The 
Abyss is not his place of final doom—it is the interim 
prison-house of disobedient spirits (comp. Luke 8. 31; 
Rev. 9. 1-2). The Lake of Fire is prepared for him and 
his hosts (Matt. 25. 41). Once chained in the Abyss, 
he is no more effectually either the god of this world 
or Prince of the power of the air. The nations are no 
longer affected by his crafty ways, but are free to render 
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obedience to the new Monarch, without the temptation 
to which other generations were subject from his evil 
working. No small part of the blessedness of. the Mil-
lennium will spring from this effectual suppression of the 
activities of the Tempter. 

John saw thrones, and marks them as being occupied 
(v. 4). He does not further specify the occupants of these 
thrones. Nor does he mention Christ's throne, though 
it is understood in the phrase: "they reigned with Christ 
a thousand years." He does, however, note the lofty 
office assigned to the throne-occupiers, saying, "and 
judgment was given unto them." 

Who are these who are associated with Christ in His 
reign, enthroned alongside Him and wielding the powers 
of judgment? 

One of the clearest Old Testament prophecies of 
Christ's Kingdom is that found in the 7th chapter of 
Daniel, verse 14: 

And there was given Him dominion and glory and a kingdom that 
all people, nations and languages should serve Him: His dominion 
is an everlasting dominion which shall not pass away, and His 
Kingdom that which shall not be destroyed. 

Thus far concerning the King: there follows this word 
about those who shall share His glory: 

But the saints of the Most High shall receive the Kingdom and 
possess the Kingdom for ever, even for ever and ever (a). 

In the upper room on the night of the betrayal Christ 
made promise to His Apostles : 

Ye are they which have continued with Me in My temptations, 
and I appoint unto you a Kingdom even as My Father appointed 
unto Me, that ye may eat and drink at My table in My Kingdom; and 
ye shall sit on thrones judging the twelve tribes of Israel (Luke 22. 
29, 30). 

To saints of the out-calling of the present age Paul 
wrote: 

"Or know ye not that the saints shall judge the world? Know 
ye not that we shall judge angels?" (r Car. 6. 2, 3). 
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"If we died with Him, we shall also live with Him. If we 

endure, we shall also reign with Him" (z Tim. 2. 1 1, tz). 
"If children, then heirs; heirs of God and joint heirs with Christ; 

if so be that we suffer with Him, that we may also be glorified to-
gether" (Rom. 8. 17). 

And the glorified Christ, walking among the churches, 
gave this promise to the overcomer: 

"I will give to him to sit down with Me in My throne, even as I 
also overcame and sat down with My Father in His throne" (Rev. 
3. 21). 

Such Scriptures as the foregoing lead us to the con-
clusion that the throne-sitters of Revelation 20, verse 3, 
are saints of the Old Testament and of the Church ages, 
and that they occupy these places of honour, dignity, and 
authority in reward for faithfulness during their days of 
witness and warfare on the earth. The twelve apostles 
occupy positions of special jurisdiction over Israel. 

John notes also another group of saints who share 
in the reign: 

"I saw the souls of them that had been beheaded for the testimony 
of Jesus and for the word of God, and such as worshipped not the 
beast and received not his mark upon their foreheads and upon their 
hand: and they lived and reigned with Christ a thousand years" 
(Rev. 20. 4). 
The "souls" we take to mean simply "persons," and the 
description marks the group as the martyred saints of 
the Tribulation period (comp. ch. 6, v. 9). 

With those actually martyred are associated others 
who, though not perhaps actually slain for their faith-
fulness, stood firm in the day when the Beast required 
their worship and complete subservience, and were pre-
pared to resist unto blood, loving not their lives unto 
death (comp. 14. 9 and 15. z). 

These groups of the post-Christian age are given a 
place in the glories of the Kingdom, "they lived and 
reigned with Christ a thousand years," a word which 
implies a resurrection of the martyred ones and a "change" 
of the living ones. 
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This brings to an end that "order " (i Cor. 15. 23) 
called the "first resurrection," so named because it 
includes all save those named in verse 5, "the rest of the 
dead. " These latter are afterwards raised to stand before 
the Great White Throne (v. 12). This second resur-
rection is not so named, for it is to be followed by the 
second death. Neither is the death of the saints ever 
called the first death, for it is to be cancelled out by the 
first resurrection. 

Details of the manner in which resurrected saints will 
participate in the Millennial Reign are not disclosed. 
Therefore it is idle to speculate upon the conditions of 
their service, or of the modus of the activity of persons 
whose bodies are spiritual in the affairs of the Millennial 
earth. * We are required to content ourselves with the 
affirmation of the fact itself and possess our souls until 
the day of fulfilment shall outstrip all our fondest 
thoughts. 

Many tremendous events will precede the establish-
ment of Christ's Millennial Kingdom. Some of these 
are set out below, but it is not claimed that their exact 
sequence is known. Taken together, they are the 
occurrences which prepare the world for the coming 
Reign by ridding it of those systems and potentates whose 
character is incompatible with that Divine ascendancy 
which the King of kings and Lord of lords will then 
exercise from an unchallenged throne over the whole 
earth; and by bringing into national blessing God's people 
Israel, and under them, the Gentile nations. 

I. THE DESTRUCTION OF APOSTATE CHRISTENDOM. 

From the time of the Rapture a swiftly-spreading cor-
ruption will affect the religious system then masquer-
ading under the Christian name (2 Thess. 2. 2). This is 
readily apprehensible when it is remembered that all 

" That earth is the sphere of their reigning is clear from Rev. 5. so (epi tes ges). 
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true Christians will have been removed by the Rapture, 
leaving but a mass of lifeless profession. 

Babylon the Great, * whose overthrow is foretold in 
such graphic language in Revelation 17 and 18 is, we 
believe;this apostate system. The Papal "Church" will 
be destroyed by the world-power of that time (Rev. 
17. 16-18), and in the general anti-religious conflagra-
tion thus set going, not this Mother of Harlots alone, 
but all her numerous daughters will perish. In recent 
revolutions there have been illustrations of such retrib-
utive actions by incensed civil power; notably the 
Bolshevist destruction of the "Orthodox" ecclesiastical 
system of Russia, a fate which was a revenge for the 
oppressive policies pursued by it for many generations 
in the political, social, and religious spheres. (See Rev. 
14. 8 and 18. 1-24). 

2. THE TOTAL OVERTHROW OF ANTI-CHRISTIAN WORLD 
POWERS. 

Scripture testifies that this will take place at the time 
of the "Glorious Appearing" (epiphaneian tes Boxes, 
Titus 2. 13). That the overthrow will be swift, terrible, 
irresistible, the result of the exercise of heavenly power, 
is prophesied in such passages as 2 Thess. 1. 7-1o; 2. 8; 
Isa. Ix. 4; Psa. 2. 9, etc. The immense battle in which 
the overthrow takes place, called Armageddon, is named 
in Revelation 16. 16 and described in 19. 11-21. 

3. THE REGENERATION OF ISRAEL. See Matt. 19. 28. 
The passages which refer to this may be allowed to 

bear their own testimony: 
(a) "Whom (i.e. the Risen Christ) the heaven must receive until the times of restoration of all things whereof God spake by the mouth of His holy prophets" (Acts 3. 21). 
* Babylon the Great includes more than the Papal system. It would appear from the language of Revelation t8 to embrace the whole religious-social-commercial order which will then comprise what is now known as Christendom or (almost) Western civilization. 
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(b "In the regeneration, when the Son of Man shall sit on the 
throne of His glory, ye also (i.e. the Apostles) shall sit 
upon twelve thrones judging the twelve tribes of Israel" 
(Matt. 19. 28). 

(a) "And it shall come to pass in that day that I will seek to destroy 
all the nations that come against Jerusalem, And I will 
pour upon the house of David and upon the inhabitants of 
Jerusalem the spirit of grace and of supplications : and they 
shall look unto Me whom they have pierced, and they shall 
mourn for Him as one mourneth for his only son, and shall 
be in bitterness for Him as one that is in bitterness for 
his firstborn. 

"In that day shall there be a great mourning in Jeru-
salem . . . and the land shall mourn, every family apart" 
(Zech. 12. 9-12). 

(d) "But whensoever it (i.e. the heart of the nation of Israel) 
shall turn to the Lord the veil shall be taken away" (a 
Cor, 3. t6). 

(e) "And so all Israel shall be saved: even as it is written, There 
shall come out of Zion the Deliverer; He shall turn away 
ungodliness from Jacob " (Rom. U. 26). 

These preliminary judgments and the deliverance 
and exaltation of the nation of Israel will introduce the 
Reign proper. Some of the features of the Millennium are : 

I. THE REIGN WILL BE A PERIOD OF UNIVERSAL PEACE, 
unbroken till the close of the thousand years. 

This is promised in the following passages : 
"And He shall judge between the nations, and shall reprove many 

peoples; and they shall beat their swords into ploughshares and their 
spears into pruning hooks. Nation shall not lift up sword against 
nation, neither shall they learn war any more" (Isa. 2. 4; Micah 4. 3). 

"Come, behold the works of the Lord, what desolations He bath 
made in the earth. He maketh wars to cease unto the end of the 
earth: He breaketh the bow and cutteth the spear in sunder; He 
burneth the chariots in the fire, Be still and know that I am God: 
I will be exalted among the nations, I will be exalted in the earth" 
(Psa. 46. 9-10). 

"His name shall be called .. , the Prince of Peace. Of the increase 
of His government and of peace there shall be no end" (Isa. 9. 6, 7). 

"Yea, all kings shall fall down before Him: all nations shall serve 
Him" (Psa. 72. It). 

Because of this settled peace, and as a result of righteous 
and beneficent government, there will be such temporal 
prosperity throughout the world as has never yet been 
approached. 
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Of this such Scriptures as the following bear testimony : 
"In His days shall the righteous flourish, and abundance of peace 

till the moon be no more" (Psa. 72d 7). 
"They shall sit every man under his vine and under his fig tree; 

and none shall make them afraid: for the mouth of the Lord of Hosts 
hath spoken it" (Micah 4. 4). 

"They shall not build and another inhabit; they shall not plant 
and another eat: for as the days of a tree shall be the days of My 
people, and My chosen shall long enjoy the work of their hands" 
(Isa. 65. 22). 

"Behold the days come, saith the Lord, that the plowman shall 
overtake the reaper, and the treader of grapes him that soweth seed; 
and, the mountains shall drop sweet wine, and all the hills shall 
melt" (Amos 9. 13). 

2. THE LIBERATION OF NATURE. 
Those prophecies of the Old Testament which predict 

a golden age in which the productiveness of the earth 
will be greatly increased, the term of human life leng-
thened, the preying instincts of ravenous creatures 
subdued, and things which are now hurtful and poisonous 
made harmless, are often interpreted as poetical and 
figurative fancies, rather than literal and actual promises. 
As, for instance: 

"And the wolf shall dwell with the lamb, and the leopard shall lie 
down with the kid; and the calf and the young lion and the fading 
together; and a little child shall lead them. 

"And the cow and the bear shall feed; their young ones shall lie 
down together: and the lion shall eat straw like the ox. And the 
sucking child shall play on the hole of the asp, and the weaned child 
shall put his hand on the basilisk's den. They shall not hurt nor 
destroy in all My holy mountain: for the earth shall be full of the 
knowledge of the Lord, as the waters cover the sea" (Isa. II. 6-9). 

"And the inhabitant shall not say, I am sick: the people that dwell 
therein shall be forgiven their iniquity" (Isa. 33. 24). 

"There shall be no more thence an infant of days nor an old man 
that hath not filled his days: for the child shall die an hundred years 
old, and the sinner being an hundred years old shall be accursed" 
(Isa. 65, 20), 

"There shall be abundance of corn in the earth upon the top of 
the mountains" (Psa. '72. r6). 

"And it shall come to pass in that day, I will answer, saith the 
Lord, I will answer the heavens, and they shall answer the earth; 
and the earth shall answer the corn, and the wine and the oil; and 
they shall answer Jezreel" (i.e. Whom God soweth)i(Hosea 2. 21, 22) . 

The New Testament, however, shows that these 
promises are to be understood literally, and clearly 
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foretells that Nature and the lower Creation will share 
in the splendour of the coming "regeneration." Nothing 
less than this can be intended by the astounding state-
ment of Romans 8. 21: 

"The Creation itself also shall be delivered from the bondage 
of corruption into the liberty of the glory of the children of God." 

We can form little idea of the spaciousness, liberty, 
and security that will be the lot of the earth's peoples in 
those halcyon days of the Ideal Monarch. We read the 
promises, their very sound is music, we dwell upon them 
in .our imaginings, but feebly at best do we conceive 
their collective blessedness. 

It is necessary to add this word. . The Millennium 
will not be complete perfection. Not all mankind will 
be regenerate even in the Reign of Christ. There will 
be power in the throne, and it will need to be put forth, 
because of the presence of elements which will be kept 
in subjection only by power. The "Rod of Iron" rule 
foretold (Psa. 2. 9; Rev. 2. 24) implies the existence of 
these elements demanding the use of repressive force. 
That they will persist throughout the length of the reign 
is more than hinted in the words, "For He must reign 
till He hath put all enemies under His feet" (i Cor. 
15. 25). Passages in the Psalms speak of the distant 
peoples yielding a "feigned obedience" (Psa. 18. 44; 
66. 3; 81. 15), and the loth of Revelation proceeds to 
record that, immediately the thousand years are expired 
and Satan is released from the Abyss, he finds peoples 
in the four corners of the earth, i.e. the parts of the 
world most remote from Jerusalem, ready to respond 
to his deceptions and act in rebellion against the True 
Sovereign. * 

"The times of the Gentiles have seen many forma of government in operation. • 
All the widely-differing forms suggested by the contrast between the golden head 
and the clay-iron toes of Nebuchadnezzar's dream-image have been tried out. On 
narrower platforms than that of complete world-power, an even wider variety than 
those indicated in that dream have been advocated or have already had trial. In 
addition to Despotism, Constitutionalism, Democracy, there are now lands which 



THE REIGN OF CHRIST 	 79 
The Millennium will be a "peace through power" 

reign. Might will then be on the side of Right, and the 
result will be the vindication of the ways of God through-
out the long human story of all the past ages since the 
entrance of sin. Evil will be repressed, for if it dares to 
raise its head the rod of iron will fall and immediately 
crush it. 

It has been matter for wonder why Satan, once he has 
been safely shut up in the Abyss should be set at liberty 
again to recommence his intrigues against the Lord and 
His people. The explanation surely lies here: he is 
permitted to be the agent by means of whom a final 
test is applied to the inhabitants of the world, a test 
which reveals two things—first, who among them is 
suited to have part in the New Earth which is about to 
replace the Old; second, the utter badness of fallen 
human nature and the impossibility of improving it. 
In innocence Adam fell; under conscience his posterity 
became so vile that the Deluge was necessary to sweep the 
earth clean of the moral rottenness with which it had be-
come filled; under Law mankind became the murderers 
of God's Son; under grace, and in spite of the light of the 
Gospel, the human family became rejecters of the truth. 
And now, after a full thousand years of wise, benevolent, 
and righteous rule, under which they have enjoyed peace, 
prosperity, and a thousand blessings, and have been 
free from Satanic temptations so as to have every oppor-
tunity to become attached to their King in indefectible 
loyalty—what happens at the first breath of seditious 
advocate National Socialism, Bolshevism, Communism; those who preach them 
passionately, proclaiming their conviction that they have in them the true panacea 
for all the ills whose prevalence has so long announced the failure of the forms of 
governments they seek to replace. 

It may be the purpose of God to allow all these various types of government to 
be put on trial, so that it may be demonstrated that under whatever rule he is put 
man is a failure. The Millennium will be the final snip of that process, for it will 
show that, now he has had a long day of ideal rule, he is as abject a failure under it 
as all previous experiments tended to show. There is nothing for God from fallen 
human nature, even under the best auspices. New Creation must be peopled by the 
regenerate. Only then will righteousness be secure: only then will there be no need 
for the iron rod. Only then can New Creation be the home of righteousness, the 
abode of its unthreatened continuance. "Nevertheless we look for new Heavens 
and new Barth wherein dwellerh righteousness." 
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suggestion? They rise from the ends of the earth, and 
mass themselves to wrest the sceptre from the hand of 
God's King. It is the last demonstration of the incurable 
enmity of the natural heart of man against God. Long 
before, the inspired Word had said of it, "It is not 
subject to the law of God, neither indeed can be. " This 
final terrible uprising underscores the truth of this word 
for the last time. What law could not restrain, nor grace 
subdue, nor ideal conditions change, at long last fiery 
judgment must consume. 

Here occurs the last title given in Scripture to the 
earthly Jerusalem. Earlier in the Book of Revelation 
(Rev. I z. 8) dreadful names and a mention of her blackest 
crime, the wickedest deed in the annals of time are 
written of her. She is described as "Sodom and Egypt, 
where also our Lord was crucified." 

But now for a thousand years she has known God's 
pardon and enjoyed a full acquittance for all her sins 
(Isa. 40. 2). Throughout the Reign she has been "the 
city of the Great King" (Matt. 5. 35), the metropolis of 
the Priest-King of Righteousness and Peace (Gen. 
14. 18; Heb. 7. r). The world has seen that the Lord 
loves the gates of Zion more than all the dwellings of 
Jacob, and blessed have they been who have prayed for 
the peace of Jerusalem. Her name is now Jehovah-
Shammah, "The Lord is there" (Ezek. 48. 35). She is 
secure in the strong care of her King and Guardian. 
She is called by Him "The Beloved City" (v. 9), and 
over her all the "glory" (the sheldneh-glory of the 
Divine presence) is for a defence (Isa. 4. 5). 

When the threatening rebel hosts from the compass 
of the earth converge upon her to destroy, the Lord 
arises and His enemies are consumed utterly by fire 
from heaven, "one last fearful visitation of judgment that 
clears the air for ever. " 

And now earth's story is all written. The tale of Time 
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is told and we are brought to the margin of Eternity. 
The Day of the Lord is about to merge into the Day of 
God (2 Pet. 3. to, i2). The Great White Throne set 
outside the present creation-order will end the tale of 
Adam's race, and the next vision granted to the Seer 
will be that of the New Creation. 

"Where all is new and never shall be old, 
For Time is not, nor age, nor slow decay, 

No dying eyes, no hearts grown strange and cold, 
All pain, all death, all sighing fled away." 

6 



CHAPTER VI 

The Eternal State 
THE Eternal State! Where time and space have lost 

their meaning, and that which had not been con-
ceived in the heart of man has become actual in his 
experience. How feeble our thoughts, how inadequate, 
even when they are informed and directed by Holy 
Scripture! For the Divine mind can be communicated 
only in human language, formed out of, and limited by 
human experience. Nevertheless what God has made 
known to them is proper occupation for the hearts of 
His children, upon whom the light of the knowledge of 
the glory of God has already dawned, with its promise 
of the perfect day when, this mortal having put on im-
mortality, the limitations imposed by sin and the flesh 
shall have gone for ever. 

How shall the distance be measured between the first 
word of revelation and the last, between "In the beginning 
God," of Gen. i. 1, and "God all in all" of i Corinthians 
15. 28 ? Not that eternity is merely immeasurable and 
unending time; it is surely more than that, describing 
not quantity merely, but quality also, a new and hitherto 
unexperienced condition of existence, the environment 
of God. 

In His Incarnation the Son of God brought eternity 
into time and revealed to us God's purpose for men, a 
purpose long delayed by sin, nevertheless a purpose yet 
to prevail. The Lord Jesus Christ by His Spirit is 
teaching the children of God to look at themselves, and 
at all things, in the light of eternity, where the unreal 
and the transitory have given place to the real and the 

8z 
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permanent, for "the things that are seen are temporal; 
but the things that are not seen are eternal" (2 Cor. 4. 18). 

It is inevitable, however, that we should approach 
the subject from our own, the human, standpoint, and in 
the first place we recognise that in this age there are two 
Creations co-existing, the Old and the New, and that 
whereas all men belong to the former in virtue of natural 
birth, only those who have been born of Christ's Spirit, 
and thereby have been made partakers of eternal Iife, 
belong to the latter. In them the new is still trammelled 
by the old, but the seed of God is there, and in the end 
will defeat the power of death. 

Since it is by the Word of the Lord that men are 
regenerate, the question, "What will become of such as 
never heard the Gospel?" arises naturally in every 
serious mind. It is well to remember that the Bible is 
a book whereby men may live; to satisfy even what we 
might consider legitimate curiosity is no part of God's 
purpose in revealing His mind therein. We do well to 
give heed to the words of the Lord, spoken in different 
conditions, indeed, yet a word to the wise at all times: 
"What is that to thee? follow thou Me" (John 21. 22). 
Curiosity about others is often a device of the flesh to 
keep the Word of God at bay. 

At best we are poor judges of God, and it little becomes 
those to whom mercy is extended to refuse the offer on 
the ground that they are unconvinced of the justice of 
God in His dealings with others, with whom our concern 
is more than remote. The men of faith "know that the 
judgment of God is according to truth," and are con-
fident that "the Judge of all the earth" can do only 
right, but it is no marvel if they who refuse the mercy of 
God and set His love at nought should refuse to acknow-
ledge the rightness of His ways (Gen. 18. 25; Rom. 2. 2). 
Nevertheless God has told us something of His testings 
of men, as when the Apostle Paul shows that God may 
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be known in nature, but that men refused to have Him 
in their knowledge, while the Apostle Peter declares 
that they "wilfully forget" the lessons of history (Rom. 
I. 13-32; 2 Pet. 3. 5-7). Moreover, the former describes 
in detail how God has promised to "render to every man 
according to his works: to them that by patience in well-
doing seek for glory and honour and incorruption, 
eternal life . . . glory and honour and peace to every man 
that worketh good," and this whether he be Jew or 
Greek. So also the Lord said to the lawyer, "This do 
and thou shalt live." On the other hand, "wrath and 
indignation, tribulation and anguish" are the portion of 
such as "are factious, and obey not the truth," again, 
whether they be Jew or Greek (Luke 1o. 27, 28; Rom. 
2. 6-11). 

Here we might speculate whether or no there be 
those who have earned the blessing described, but a 
warning note is sounded—men are to be judged by the 
unerring Lord, and that not by what has appeared on 
the surface and to the eye of man, but according to the 
secrets of the heart. Moreover, the conclusion of the 
Apostle's argument is that every mouth is stopped, and 
all the world brought under judgment, "for all have 
sinned, and fall short of the glory of God," words which 
may be paraphrased, "all men, Jew and Gentile alike, 
have missed the mark and fail to receive the approval 
of God, the only competent Judge" (Rom. 2. 16; 3. 
19-23). 

Punishment is not indiscriminate, however, for the 
Lord spoke of some who would be beaten with many 
stripes, others with few, for mercy tempers judgment 
(Luke 12. 47, 48). The clearer the light the greater the 
responsibility, hence we read of the "much sorer punish-
ment" that awaits those who set Christ at nought than 
was the lot of such as "set at nought Moses' law" (Heb. 
1o. 28, 29). "It shall be more tolerable" for Tyre and 
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Sidon and for Sodom "in the day of judgment," than 
for those cities in which the Lord wrought His mighty 
works, and who yet refused His message (Matt. H. 
20-24). "If I had not come and spoken unto them," 
said He, "they had not had sin: but now they have no 
excuse for their sin" (John 15. 22-24). But worst of 
all is their case who have a name to live and yet are dead, 
whose religious activities are wrought in the energy of 
the flesh. To them in that day the word of the Lord will 
be, "Depart from Me, ye that work iniquity" (Man. 7.23). 

Confining ourselves now to those who have heard, 
we note the significant question of Peter: "What shall be 
the end of them that obey not the Gospel of God?" 
(r Pet. 4. 17). This, in turn, calls to mind the question 
of the Lord to the Scribes and Pharisees: "How shall ye 
escape the judgment of Gehenna?" (Man. 23. 33). 
It is true that the valley outside the walls of Jerusalem, 
where continual fires burned, is the basis of the figure 
the Lord used for the place of the persistently rebellious. 
If it be urged that what was cast there was consumed 
utterly, and that the intention of the figure is to show that 
those who pass away impenitent will cease to be, it may 
be answered that the words "their worm dieth not" 
(Mark 9. 48) at least suggest the contrary. 

It is significant that no speaker or writer in the New 
Testament uses the word Gehenna save the Lord Him-
self, the only exception being the neutral passage, James 
3. 6. It is as though God would not permit any to speak 
of it save His Son, Who alone knows what it is, and Who, 
because He knew it, submitted to death in order to 
save men from it. If any are tempted to think lightly 
of the destiny of those who refuse the salvation God has 
provided, let them consider that its nature is such that 
from it only the death of His Son could deliver any soul 
of man. By the value of the sacrifice judge the magni-
tude of the danger, the hopelessness of the doom, 
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Christ is the touchstone of human destiny. By their 
attitude to Him the future joy or woe of men is deter-
mined. He alone is the Way; no one cometh to the 
Father save through Him. He cried, saying, "If any man 
thirst, let him come unto Me, and drink. " The re-
sponsibility for refusal He throws back upon men, saying, 
"Ye will not come unto Me, that ye may have life" 
(John 5. 40; 7. 37). 

Again, it is said that "death is death," and that when 
a man dies he ceases to exist. This doctrine is readily 
tested at the Cross. That Christ died is the repeated 
assertion of the Scriptures, and the very foundation of 
the Faith. When Christ died did He cease to exist? 
The question answers itself. Death is separation. First 
of all, it is separation from God—in the day that Adam 
sinned he died. Thence follows separation of the 
spiritual part of the man from the physical; in the mercy 
of God this experience was deferred in Adam's case for 
almost a millennium. For Adam's posterity death is 
not merely a future event to happen to the body, it is a 
present condition of the spirit, a condition that can be 
changed into one of life only by the operation of the 
Holy Spirit in the new birth (Rom. 5. 12-15; Eph. 2. I, 5). 

That man was created by God is plainly asserted in 
Scripture; that any man will ever cease to exist is nowhere 
stated, nowhere even implied. 

Once more it is urged that the mercy of God is illimit-
able, that through age-long suffering men will be brought 
to repentance and so restored to the favour of God. But 
that seems to make the Cross superfluous, for if through 
protracted suffering men may be saved, then, given time, 
they can do for themselves what Christ gave His life 
to do for them; and all the Cross accomplished was to 
shorten the process of deliverance for some of them. 
But the condemnation of men is an "eternal judgment"; 
there is no higher court to which appeal may be made, no 
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reversal of the sentence is hinted at in Scripture (Heb. 6. z). 
It is further contested that the word kolasis means not 

punishment, but corrective pruning with a view to 
restoration, and that therefore it is temporary, not 
eternal. But this certainly is not the meaning of the 
corresponding verb kolaz5, where it occurs in the New 
Testament (See Acts 4. 21 and 2 Pet. 2. 9). Peter's 
words are "The Lord knoweth how . . to keep the 
unrighteous under punishment unto the day of judg-
ment," where there is no thought of correction or of 
discipline. Then there are these other words of the 
Lord, "lest . . . thou be cast into prison. Verily I say 
unto thee, thou shalt by no means come out thence, 
till thou have paid the last farthing" (Matt. 5. 25, 26). 
Yet if the sinner is unable to pay the first farthing of 
his ever-increasing debt in time, how shall he discharge 
the accumulated debt of eternity? The tendency of 
character is to permanence; he that is unrighteous will 
do unrighteousness still (Rev. 22. x x). 

This section of our subject may be closed by a quota-
tion from a scholar of the past half-century, himself a 
believer in some form of restorationism. At the end 
of a careful investigation of the teaching of the New 
Testament, he states : "I have not found any assured 
mitigation of the punishment threatened to sinners, 
either in the way of hope of the ultimate restoration of 
the lost to a better life and to the ultimate favour of God, 
or at least by a silent extinction of a consciousness which 
will have become an intolerable burden. For such an 
alleviation of punishment we have carefully sought, but 
in vain. Christ and His apostles, and the Spirit of 
inspiration, have not thought fit, as I read their words, 
to give even one poor ray of hope for the lost, (not) even 
the poor hope of an endless sleep." So Dr. Beet 

■ Dr. Joseph Agar Beet, in "The Last things," p. 250. In the issue of The 
Expositor for September, 189o, Dr. Beet wrote concerning the word kolasis, "Not 
once in the Septuagint or in the Now Testament does the context suggest the idea of 
remedial punishment, or anything beyond the penalty of wrong-doing." 
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appealed from the Scriptures to the conscience and 
reason of man, as one might who, failing to find what he 
seeks by the sunlight of unclouded day, proposed to do 
better by the aid of a rush-light. 

We turn now to enquire what awaits those who, 
having been born again, have passed out of death into 
life, and who, therefore, belong to that New Creation 
which has its beginning in the resurrection of Christ. 
The broad facts may be set out here in the order in 
which they were made known by the Lord and recorded 
by John, and through Paul in his epistles, read in their 
order of writing. It will be noticed that there is an 
advance made in each case on the statement preceding it. 

"All that are in the tombs shall hear His voice, and shall come 
forth; they that have done good, unto the resurrection of life" 
(John 5. 28, 29). 

"Every one that beholdeth the Son, and believeth on Him . . . I 
will raise him up at the last day" (John 6. 4o). 

"Whosoever liveth and believeth on Me shall never die" (John 
II. 26). 

"I come again, and will receive you unto Myself" (John 14. 3). 
"The Lord Himself shall descend from Heaven . . . the dead in 

Christ shall rise first: then we that are alive . . . shall together with • 
them be caught up . . . to meet the Lord" (r Thess. 4. 16, 57). 

"We shall all be changed . . . this corruptible (the dead) must put 
on incorruption, and this mortal (the living) must put on immor-
tality" (1 Cor. 55. 51-53). 

"The Lord Jesus Christ: Who shall fashion anew the body of our 
humiliation, that it may be conformed to the body of His glory" 
(Phil. 3. 20, 21). 

"When Christ, Who is our life, shall be manifested, then shall ye 
also with Him be manifested in glory" (Col. 3. 4). 

The unsatisfactory conduct and character of many of 
those who profess and call themselves Christians have 
brought such reproach upon that name, that the question 
forces itself upon us whether those whose lives are in 
marked contrast with their profession, do immediately 
after death become perfected in holiness? How does the 
love of the Father dwell in the man whose ways are con-
formed to the age in which he lives? Where is the evi-
dence that he has begun to be transformed by the renew- 
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ing of his mind? (Rom. 12. 2; I John 2. 15). It is quite 
clearly presented in Scripture that such as have been 
born of God do not continue in a course of sin, but do 
make it their "aim . . . to be well-pleasing unto " the Lord 
(1 John 3. 6-1o; 2 Cor. 5. 9). Those who have eternal 
life are defined by the Lord Himself: "Not every one 
that saith unto Me, Lord, Lord, shall enter into the 
Kingdom of Heaven; but he that doeth the will of My 
Father," for, as He declared on another occasion, His 
sheep hear His voice, and He knows them, and they 
follow Him. It is these, He went on to say, that shall 
never perish, and that no one shall snatch out of His own 
or His Father's hand (Matt. 7. 21; John 1o. 27-29). 

The title of the redeemed to a place in the Heavenly 
Kingdom (which was Paul's hope under the shadow of 
death, 2 Tim. 4. 18) is solely in the death of Christ. 
But the redeemed are also born of God, and the life 
implanted in them by the Holy Spirit in the New Birth 
grows and develops. And to those who grow in moral 
likeness to Christ here the immediate vision of Christ 
hereafter will bring it to perfection in the body also. 
"We shall be like Him; for we shall see Him even as 
He is" (1 John 3. 2). 

Others there are who, born again indeed, yet grow 
feebly. The light that is in them is little seen. They 
allow the cares and pleasures of life to choke the good 
seed, so that they produce little fruit for God, and bring 
none to perfection. What becomes of such as these? 
"Saved; yet so as through fire," is the Apostle's de-
scription. They are in the Kingdom by the new birth, 
indeed, but not with an entrance richly supplied and 
abundant (1 Cor. 3. 15; 2 Tim. 2. II-I3; 2 Pet. I. II). 

The symbolism of the Revelation assures us of the 
victory of the redeemed, for they bear the palm; and 
of their joy, for they sing. They are priests, serving 
God day and night in His Temple. They are kings, 
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vicegerents of Him Who is King of kings and Lord of 
lords. The rest of the eternal state is not idleness, 
though labour and toil are ended. There is work to do, 
for in His parables the Lord plainly suggests that the 
reward of service here is enlarged responsibility. "Thou 
hast been faithful over a few things, I will set thee over 
many things: enter thou into the joy of thy Lord." 
And His joy then, as in the days of His flesh, is that of 
carrying on the work His Father has given Him to do 
(Isa. 53. II; Jahn 4. 34). 

If the Eternal State may be compared to a Temple, 
then the Millennial Kingdom is as the portico thereto. 
The upheaval that marks the close of the thousand years 
is not disjunctive; the glory is but enhanced; the way is 
cleared for the further development of the purpose of 
God. The prospect opened up is vast, and our minds are 
too feeble to grasp the possibilities that lie beyond. We 
know not the extent of the primal rebellion, therefore 
we know not the magnitude of the task involved in the 
words: "When He shall have abolished all rule and all 
authority and power. For He must reign till He hath 
put all His enemies under His feet" (r Cor. 15. 24, 25). 
We do know that in due season in heaven and on earth 
and under the earth, every knee shall bow and every 
tongue "confess that Jesus Christ is Lord, to the glory 
of God the Father" (Phil. z. ro, II). We do know that 
"in the fulness of the times" all things in heaven and 
earth will be "reconciled," "headed up," in Christ 
(Eph. r. ro; Col. 1. zo). 

In harmony with this idea of "heading up" is the 
figure of the Eternal State used in the Apocalypse, where 
the City is seen in pyramidal form. The characteristic 
of a pyramid is that on horizontal section the pyramidal 
form is retained—the apex is a pyramid, and from it the 
whole structure takes its character. Not Abraham only, 
but Isaiah also, had the vision of "the City that hath the 
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foundations. " "Thus saith the Lord God, Behold I lay 
in Zion for a foundation a stone, a tried stone, a precious 
corner stone of sure foundation" (Isa. 28. 16; Heb. 
x1. Lc)). "Other foundation can no man lay than that 
which is laid, which is Jesus Christ," and He Himself 
claimed to be the fulfilment of the Psalmist's word: 
"The stone which the builders rejected, the same was 
made the head of the corner" (Matt. 21.42;1 Cor. 3. II). 
He is at once the foundation and the apex, the beginning 
and the consummation; and those who have come to 
that "Living Stone" themselves become "living stones" 
in the City of God. 

"The saints build up the fabric, 
The Corner-stone is Christ." 

God placed man in a garden, but set before him the 
prospect of a City; inasmuch as he is made in the image 
of God man is constituted for social life. That ideal 
Cain attempted to realise on a foundation of hatred and 
murder; the foundation of the City that God builds was 
laid at the Cross, in the love that takes not, but gives. 
Hence it is that the City is eternal, for God is love. 



CHAPTER VII 

The Power of the Hope 

IT is essential to a right apprehension of the prophetic 
Word that both the Comings of Christ be kept in 

view. The body of prophetic testimony is like an ellipse 
whose two foci are, first, the Coming whose realisation is 
recorded in the Gospels, and, second, the Coming which 
is still future. 

Looked at as the Book of Divine Promise, the Bible 
is a compendium of predictions of Christ's Coming. 
Every word which bears upon the salvation of the indi-
vidual, the deliverance of the world from the thrall 
of sin or the glorious ultimate purpose of God in man, 
hangs its weight on these two transcendent events. The 
first Coming laid the foundation, the second will complete 
the superstructure. The deliverance of the soul from the 
stain of sin is accomplished by the work finished at the 
first Coming; the deliverance of the body from the 
bondage of corruption awaits the second. The defeat 
of Satan was secured potentially at the first Coming; it 
will be effected actually and historically at the second. It 
is of first importance, therefore, in considering the pro-
phetic Word to determine the relation of each particular 
passage to the Coming. One of the causes of the bewilder-
ment that held the minds of the disciples at the time of the 
Cross was that they could not distinguish that the pro-
mises revolved around two events, not one; in other 
words, they regarded the prophecies of the Coming One 
as a circle, not as an ellipse. 

This double-centredness of Prophecy was pressed 
on the attention of the disciples with whom our Lord 

9Z 
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conversed on the way to Emmaus on the afternoon of 
the Resurrection Day: "Behoved it not the Christ to 
suffer these things "—the first focus—"and to enter into 
His glory "—the second focus; and the only rebuke He 
gave them was for ignoring part of the prophetic witness, 
the part which foretold the sufferings: "0 foolish men, 
and slow of heart to believe in all that the prophets have 
spoken." It will be remembered that this truth is fully 
corroborated in i Peter i, verses Io-ri: "The prophets . . . 
prophesied . . . beforehand the sufferings of (Gk. "unto ") 
Christ, and the glories that should follow them." Suffer-
ings marked the first Coming, glories will attend the 
second. 

The first promise of Christ's Coming, made at the 
time of the Fall, is an example of this two-foldness of 
prophecy. "And I will put enmity between thee and the 
woman, and between thy seed and her seed: it shall 
bruise thy head, and thou shalt bruise his heel" (Gen. 
3. 15). This is the fountain-head of the stream of pro-
phetic promise. The characteristics of prophecy which 
have been indicated in an earlier chapter are well marked 
in this word. The language is clearly predictive, yet is 
so expressed as to hide the manner and times of fulfil-
ment as much as to reveal the fact of the Deliverer's 
ultimate triumph. That a promise is conveyed is suf-
ficiently plain, but the form in which it is couched is 
insufficient for specific knowledge of the "how" of its 
fulfilment. From the words themselves a thoughtful 
reader, ignorant of the later contents of the Bible, would 
gather that there is indicated: 

(r) A long-drawn conflict between two "seeds," representing 
on the one side the Serpent and on the other the human 
family, a conflict culminating in 

(2) A critical battle, in which would be inflicted 
(3) Suffering, painful but not final, on the representative of man-

kind, and 
(4) Complete overthrow upon the Serpent. 
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There is nothing here, however, to tell the historical 
sequence of the events foretold (indeed, the parts of the 
promise are not in historical order) nothing to indicate 
the time-spaces to be traversed before they take place; 
nothing to show the wide interval between the fulfilments 
of the last two members of the promise. 

Nor did succeeding prophecies of the Old Testament 
make all these questions plain. Of these prophecies it is 
observable that part of them cluster round One Who is 
supreme in suffering, the loftiest peak of the group 
rising in the familiar 53rd of Isaiah, though companion-
heights rise in several other books. It is yet clearer that 
another and a larger body of prophecies speaks of One 
Who is a conqueror, swaying world-wide empire and 
reigning in beneficent wisdom and unparalleled splen-
dour over a redeemed humanity which owes its deliver-
ance to Him. Thus: "I will ransom them from the 
power of the grave. I will redeem them from death. 
O death, where are thy plagues ? 0 grave, where is thy 
destruction ?" (Hosea 13. 14). This complete conquest 
is identical with that overthrow of man's adversary 
promised in the first word, "He shall bruise thy head." 

HOPE AND WATCHFULNESS. 
Whether these were to be fulfilled in the same person 

was one of the problems which perplexed students of 
prophecy in the days after the close of the Old Testa-
ment. It was not clear to them how both groups were 
to be fulfilled in one person, or that the times at which 
they should be fulfilled lay far apart. But to the true-
hearted Israelite, the "Coming One" (Matt. I r. 3) was 
plain to discern from all the witness of the Oracles, and 
for His Coming they set themselves to wait with patience. 
It is characteristic of the mode of the unfolding of the 
Return of Christ, that whatever group of believers may 
be addressed, or whatever stage of fulfilment of the 
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Prophetic Word may have been reached, watchfulness 
is enjoined. The Lord's words, during His own ministry 
on the subject of His Return in glory, laid the necessity 
of watchfulness solemnly upon His hearers, though it 
was not yet revealed that the Rapture should precede 
that Appearing. When that later revelation had in its 
own due time and through the Apostle Paul been made—
the same call to watchfulness is urged upon the saints 
(1 Thess. 5. 6); and when the saints of the present 
calling shall have been "caught up" and another company 
of the Lord's people bear their testimony amid the 
terrors of a tense brief period of unparalleled persecu-
tions, with what meaning to them will the exhortations 
to readiness for the sudden appearing of the Son of Man 
be laden! "What I say unto one, I say unto all—Watch! " 

HOPE AND ENDURANCE. 

In the Epistles the Hope is invariably linked with some 
phase of the daily life and responsibility of the servant 
of the Lord. It is never merely an academic considera-
tion, but one of the utmost practicality. "To wait for 
His Son from heaven" is ever conjoined with "serving 
the true and living God" (1 Thess. t. 8); the call to be 
"stedfast, unmoveable, always abounding in the work of 
the Lord" follows immediately on the unfolding of the 
mystery of the resurrection and change of the dead and 
living who are Christ's "in His Parousia " (1 Cor. 15. 
51-58). 

What need the Lord's people have in the midst of the 
harrowing cares and disappointments of such a world 
as that through which we pass, of the rare grace of 
endurance! The Hope is held before our eyes as a 
powerful lure to draw onward such as are ready to faint 
under the blows of circumstance; it is an "anchor of the 
soul," enabling it to ride out the fierce storms that 
threaten to sweep it into darkness (Heb. 6. 19). Be 
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patient, brethren, until the coming of the Lord, . . . Be 
ye also patient; establish your hearts : for the coming of 
the Lord is at hand" (James 5. 7-8). 

HOPE AND PERSONAL STEWARDSHIPS. 
Slackness in the discharge of our personal steward-

ships as the Lord's servants is a besetting peril; we are 
so prone to fix our eyes upon the "praise of men, " to 
admit mixed and double motives into our holy things, 
to deal with our Master's entrustments as though they 
were our own property, and by them to seek our own gain 
instead of His glory; to consider our own convenience in 
the incidence of our service, instead of the Lord's will 
and the call of the needy. Alas what unfaithful stewards 
and unwise we are at best. 

Knowing our frailty in this respect, our Lord has set 
before our minds the Day when He will reckon with His 
servants : when He will enquire of each of them, "What 
bast thou gained by trading?" To keep before us the 
coming appraisal of all that makes up our service to Him 
is part of the purpose fulfilled by the Hope. He who 
keeps it in mind, testing his ways in the light of it, and 
adjusting his deviations from the standards of the Word 
in the prosecution of his appointed service, is more likely 
to build true than he whose eye is absorbed in the passing 
present. Let us often ponder the sobering words about 
the servants' reckoning day: "The Day shall declare it, 
because it is revealed in fire; and the fire itself shall prove 
each man's work of what sort it is" (1 Car. 3. 13). 

So does the anticipation of the Parousia constantly 
exercise a refining influence on the motives, and an 
energising power on the ardour with which we pursue 
our allotted tasks for Him. 

HOPE AND COMFORT. 
We pass through a world where sorrow is an ingredient 

of every lot. Death, the spoiler, the divider, spares no 
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fireside, exempts no family circle, respects no tender 
human tie. The unbeliever finds death the destroyer 
of all his hopes; for him who disregards the revelation 
found in the Scriptures death is a plunge into the void, 
a final severance from all he has ever known of good. 
The "man of the world who has his portion in this life" 
(Psa. 17. 14) closing his eyes against the light of that 
revelation, finds himself ringed in by darkness indeed. 

"Into this universe, and why not knowing 
Nor whence, like water willy-nilly flowing, 
And out of it, as wind along the waste, 
I know not whither, willy-nilly blowing." 

But God has given to His people "good hope through 
grace "—they who believe that Jesus died and rose 
again sorrow not as the others who have no hope. For 
them, attested by the promises of God, grounded on the 
fact of the Resurrection of the Lord Jesus Christ from 
the dead, death is not a terminus: it is but the effecting 
of a change spoken of in Scripture as "absent from the 
body, present with the Lord" (2 Cor. 5. 8). Standing 
by their beloved dead, they hear a word that assures them 
that "them also that sleep through Jesus will God bring 
with Him" (I Thess. 4. 14). The late Lord Balfour, 
writing as a believer in a future life to a bereaved friend, 
said: "The bitterness of death lies not in the thought that 
they are dead, still less in the thought that we have 
parted from them for ever—but only in the thought that 
until we die we shall not again see them smile or hear 
their voices." The Hope adds to this: Or until "the 
Lord shall descend from heaven with a shout, with the 
voice of the archangel and with the trump of God: and 
the dead in Christ shall rise first: then we that are alive, 
that are left, shall together with them be caught up in 
the clouds, to meet the Lord in the air: and so shall we 
ever be with the Lord" (I Thess. 4. 16, 17). 

Out of this exceeding precious promise many genera- 
7 
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tions of believers, in the hour of sore bereavenent, have 
drawn the comfort which it was designed of God to 
afford. Upon it, until the company of the redeemed 
shall have left behind for ever this valley of weeping, 
will those who mourn continue to stay their aching 
hearts, even as it is written: "Wherefore comfort one 
another with these words " (I Thess. 4. 18). 

HOPE A MINISTER OF JOY. 

"Rejoicing in hope" (Rom. 12. 12). It is one of the 
well-known facts of life that almost any burden can be 
supported so long as hope remains to inspire the toiler; 
but that hope can fill the else-weary days with joy as 
well as endurance is not so generally recognised. Yet it is 
so. Many who have followed to its attainment an earthly 
ambition, have testified that anticipation was much 
sweeter than realization, and that in the mind's rosy 
images of the longed-after good, far more pleasure was 
won than was tasted in the hour of actual accomplishment. 
So much so, that with the sense of achievement there 
was felt a pang as of loss, because the flavour of hope 
no longer added its zest to life. Out of the disillusion-
ment which supervenes when merely temporal aims are 
reached has sprung the conviction of the vanity of 
earthly hopes. Alexander the Great weeping because 
there were no more worlds to conquer, Wolsey warning 
Thomas Cromwell against the folly of ambition, the 
bitter and cynical lines found in the poetry and literature 
of many lands; indeed the united voice of the world's 
favourites concur in the verdict of the preacher: "All is 
vanity and vexation of spirit." 

"The hope I dreamed of was a dream, 
Was but a dream, and now I wake, 

Exceeding comfortless and worn and old, 
For a dream's sake," 

Not in that beneath the sun is joy without an aftermath 
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of sadness to be found. Only in God are waters that fail 
not sourced for men. 

To His justified ones He gives to "rejoice in hope of 
the glory of God" (Rom. 5. 2). He has shown them, 
moreover, the nature of the glory which is the end of 
His ways with them. It is naught less, naught other, 
than conformity to the image of His own Beloved Son 
(Rom. 8. 29). What a ground for solid joy as we journey 
to such a goal! The end will be better than all our best 
anticipations, more satisfying than all we have ever 
thought or dreamed. It will mean, not stagnation, not 
eternal idleness, but will be the starting-point of enlarged 
activity of unrevealed blessedness, the ideal equipment 
for new and unimagined service, the capacity for deep 
and unbroken communion with God, such as, when it is 
contemplated, leaves our poor thoughts breathless and 
out-distanced. Howsoever fair may appear the Celestial 
City when pilgrims hail it from afar, its glories realized 
will be fairer yet, and of them it will be true that "the 
half hath not been told." Let the hope of this glory-yet-
to-be infuse the element of unconquerable gladness into 
our forward-looking labours; let us often take a view of 
the towers of Zion shining in the distance; let Hope 
occupy us amid the toils of the journey, with Emmanuel's 
Land and its rich recompenses. More, let it dwell upon 
Him Who is the glory of that land, so that, waiting for 
God's Son from heaven, we may be "rejoicing in hope: 
patient in trial" (Rom. 12. 12). 

"The way may be rough, but it cannot be long, 
So we'll smooth it with hope, and we'll cheer it with song. " 

HOPE AND MORAL PREPAREDNESS. 

The manner in which the promise of the Coming is 
set forth in Scripture is such that the people of God have 
ground for regarding that event as possible of fulfilment 
in their own lifetime; and this is so for each succeeding 
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generation. No prophetic event is explicitly shown as 
necessarily intervening before the Lord may come. On 
the contrary, the Coming may, so far as concerns the mode 
in which the promises are couched, happen with sudden 
immediacy. This element imparts to the Hope a moral 
power in the life of the Christian who truly holds it. 
Since at any time he may be caught up to meet the Lord 
in the air, it is his inescapable duty to live in moral 
readiness for such a transcendent event. The imminence 
of final salvation is a strong reason for the living of saved 
lives. So speaks the Apostle: Now is salvation nearer 
to us than when we first believed. The night is far 
spent, and the day is at hand; let us therefore cast off the 
works of darkness and let us put on the armour of light 
(Rom. 13. II, 12). 

The Apostle John is accounted by many a dreamy and 
impractical mystic; in reality, no writer of Scripture is 
more insistent upon the evidences of salvation being given 
by those who profess to have eternal life. Only in one 
place does he use the word "hope" with reference to the 
Return, yet in the passage in which he does so he stresses 
the fact that a genuine holding of the anticipation of 
"seeing Him as He is " will produce moral conformity 
to Christ in the present life of the believer. The nature 
of the glory yet to be shared, as yet undisclosed save for 
the one satisfying revelation that it includes being "like 
Him" (a transformation effected by the open vision of 
the Glorious Lord Himself), is a thought which will 
bear upon the heart in such a manner as will promote 
purity of thought and deed, and a daily care against the 
contaminations of the world. "It is not yet made manifest 
what we shall be. We know that, if He shall be mani-
fested, we shall be like Him: for we shall see Him even as 
He is. And every one that bath this hope set on Him 
purifieth himself, even as He is pure" (I John 3. 2, 3). 

The Old Testament saints saw the promise of the 
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Coming One, though they could discern neither the 
circumstances nor the duality of its fulfilment. Con-
cerning it, in the words of Hebrews II, it can be said 
that they saw it and greeted it from afar. Jacob's outburst 
on his deathbed, in the midst of his own prophetic utter-
ances to his sons, expressed the attitude of the faithful 
towards this central promise of God: "I have waited for 
Thy salvation, 0 Lord" (Gen. 49. 18). The Psalmist 
has passages which speak after the same manner, such 
as, "I wait for the Lord and in His word do I hope. My 
soul waiteth for the Lord more than they that watch for 
the morning" (Psa. 13o. 5, 6). Isaiah gives us a glimpse 
into the hearts of the faithful of his day, in an oracle of 
the Coming in which he overhears the redeemed of 
Israel saying, in the Day of the Lord: "Lo, this is our 
God; we have waited for Him, that He should save us: 
this is the Lord; we have waited for Him, we will be glad 
and rejoice in His salvation" (Isa. 25. 9). And at the 
end of the Old Testament the prophet Malachi shows us 
that in a day of sad decadence and spiritual insensibility 
there were to be found a few in whose hearts this hope 
still burned, a remnant who were helpers of each other's 
faith; who, finding spiritual kinship in their common 
hope, "spake often one to another" and received special 
assurance of recompense and deliverance "in that day. " 
"And they shall be Mine, saith the Lord of Hosts, in the 
day that I do make, even a peculiar treasure: and I will 
spare them, as a man spareth his own son that serveth 
him" (Mal. 3. 16). 

At the time the New Testament opens the voice of 
prophecy had been silent for nigh 40o years. The canon 
of the Old Testament was closed. The iron legions of 
Rome had taken possession of the Land, and the Chosen 
People were brought low indeed. Yet at such a time 
it is seen that there are still those who cherish the hope 
of Messiah's coming. Luke, taking up the story where 
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Malachi breaks off, introduces us to a representative 
group of them. There are Elizabeth and her husband 
Zacharias, Mary and her husband Joseph, there are aged 
Simeon of Jerusalem, and Anna the widow prophetess. 
Of them such particulars as these are recorded. "Looking 
for the consolation of Israel" (Luke 2. 25). "Righteous 
before God, walking in all the commandments and 
ordinances of the Lord blameless" (Luke I. 6). From 
them come songs, when God renews His promises to 
them, so full of faith and hope that God's people have 
not since ceased to sing them. And little wonder they 
sang so sweetly, for to them it was given to be alive upon 
the earth at the moment of the longed-for Coining, a 
hope that many generations of God's people had cherished. 
As has been already noticed, Jacob, away back at the 
beginning of their long national history, had said, "I 
have waited for Thy salvation, 0 Lord "; now at long 
last one of Jacob's posterity stands in God's house, 
holding an Infant in his old arms, and saying in worship-
ful wonder, "Mine eyes have seen Thy Salvation" 
(Luke 2. 3o). 

The prophetic Word was so given as to baffle all 
curious speculation about the time and circumstances 
of its fulfilment, but also so as to afford a foothold for the 
simplest faith, a ground for steadfast hope. The cer-
tainty of the fact was made clear, the sequence of the 
accompanying events veiled. When the predicted event 
took place the bewildering series of accompanying oracles 
fell, like the pieces of a mosaic, into their respective 
places, and that large group of prophecies which depict 
Messiah's Coming in the sombre colours of humiliation 
and suffering began one by one to stand fulfilled, until, 
when the stone was rolled before the entrance of the new 
tomb into which the body of Jesus had been placed, 
every word from Genesis to Malachi about a suffering 
Messiah was completely fulfilled. 
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After this manner, therefore, we may expect the 
remaining portion of the promises of the Coming to be 
realised. Progressive development is the interpretative 
principle of the Prophetic Word, and so much is told 
and so much withheld in the mode of the revelation that 
watchfulness is a moral necessity for all God's people 
whatever the times in which they live or the dispensation 
to which their days pertain. There is nothing beyond 
Christ for either faith or hope. Old Testament saints 
waited through many centuries for the Coming. Their 
vigil ended with Bethlehem. Now that He has come, 
what is given to saints of the present calling as the object 
of their hope? This : that He will come again! 

It has been well said that since the death of Peter there 
is no event predicted in Holy Scripture as of necessity 
preceding the Rapture. Even the Apostle John was left 
with such a word from his Master as left room for him 
to entertain the hope that the event might take place in 
his lifetime. "If I will that he tarry till I come" (John 
2x. 22). Paul more than  once puts himself among those 
who may be alive upon the earth when the shout is heard 
(i Cor. 15. 52; r Thess. 4. 17), and though he also 
includes himself among those who are to be "raised up 
by Jesus," in 2 Cor. 4. 14, and looks death in the face in 
Philippians i and elsewhere, yet at the very end of his 
course he puts himself alongside those who have "loved 
His appearing" (2 Tim. 4. 8). 

Many generations waited for His first Coming—waited, 
went their way, and saw it not. Yet in His appointed 
season He came, and a chosen generation saw Him. 
To them was the privilege given to "behold His glory, 
the glory as of the Only-begotten from the Father, 
full of grace and truth" (John x. 14). 

So, many generations have waited for His second 
Coming; they have waited till death has gathered them, 
and they have gone their way with their hope unfulfilled. 
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The writer has stood by the beds of dying saints whose 
wistful, "I did hope the Lord would come, and that I 
should not have to die," bespoke their disappointment. 
Nevertheless, in the season appointed by the Father 
HE WILL COME, and there will be given to one generation 
of saints to be alive on the earth then to rise thence to 
greet Him. We are to live in the hope that ours may be 
that joy. We may not say that He will come to-morrow, 
or next year, or at any specified future time, for the day 
and hour are withheld from us: but COME HE WILL, and 
it may be to-day! 

Let us live in the power of this Hope. "Blessed are 
those servants whom the Lord when He cometh shall 
find watching: verily I say unto you that He will gird 
Himself and make them sit down to meat and shall come 
forth and serve them" (Luke rz. 37). "And now, my 
little children, abide in Him; that if He shall be mani-
fested, we may have confidence and not be ashamed 
before Him at His Coming" (i John 2. 28). 
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