
NOTES 
ON 

PAUL'S EPISTLE 
TO THE 

ROMANS 

BY 

JOHN RITCHIE 
Mater of " Foundation Truths et the awe'," "Foundation 

Truths el The Faith," " The Second Advent," etc. 

K1 LMARNOCK : 

JOHN RITCHIE, Publisher of Christian Literature, 
And through Booksellers and Agents. 



TESTIMONIES 

To THE VALUE OF THIS EPISTLE. 

" Nu man verily can read it too oft or study it too well: for the more it is 
studied the easier it is: the more it is chewed the pleasanter it is; and the 
more groundly it is searched, the preciouser things are found in it."— War. 
Tyndale. 

"  It is the chief book of the New Testament and the perfect Gospel."—Marlin 
Luther. 

"Afehracthon copied the whole Epistle twice with his own pen, in order that he 
might become thoroughly acquainted with its contents." 

The faith of Christendom in its best periods has been more indebted to this 
Epistle, than to any other portion of the Living Oracles."—Dr. David 
Brown, Aterdeen. 



INTRODUCTION. 

The Writer. PAUL, as the opening word of the great 
Epistle is, was the chosen instrument, the human 
channel through whose physical, mental, and 
spiritual being, this great message from the living 
Lord in heaven was communicated to the " beloved 
of God" in Rome, and to His saints of all the 

If 

	

	ages. To prefix the writer's name to a letter was 
as customary then, as now it is for us to add it 
at the close. Thus he avows responsibility as one 
entrusted with a stewardship (I Cor. ix. 17, R.V.), a 
ministry (Col. i. 23), and a message (Gal. i. 12) from 
God for men—a favour and an honour which he 
gladly acknowledges (r Tim. i. 12), and to which 
be, by the grace of God in him (i Cor. xv. ro), ever 
responds, in a life of devoted service, through good 
and evil report, until he has fulfilled his trust, com-
pleted his ministry and finished his course joy-
fully (Acts xx. 24; 2 Tim. iv. 7). 

Paul,—or Saul, as his Hebrew name was (Acts 
xiii. 9), as he informs us, was a native of Tarsus in 
Cilicia (Acts xxii. 3), a Jew, a Benjamite, of pure 
descent, maintaining the Hebrew customs and faith 
of his fathers, a member of the straitest of all 
religious sects (Acts xxvi. 5), the Pharisees. Brought 
up by pious parents (2 Tim. i. 3), as a youth he 
entered the school of Gamaliel at Jerusalem (Acts 
xxii. 3), where he became a distinguished scholar 
(Gal. i. 14), and was so zealous for the faith of his 
ancestors, that when the "Nazarene" heresy sprang 
up and became felt (Acts v. 28) in Jerusalem, he 
evidently so distinguished himself in seeking to 
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stamp it out by persecuting the disciples of the 
Lord, that he was chosen to fill some post in which 
he could not only bring them to judgment, but also 
give his personal "vote" (Acts xxvi. ro, R.V.) against 
them. Although only yet "a young man," we see 
him (Acts vii. 59: viii. I) "consenting to" and 
taking a public part in the martyrdom of Stephen. 

Somewhat later, we find him installed by the 
Sanhedrim as a regular inquisitor, pursuing the 
disciples of the Lord to foreign cities (Acts xxvi. 

R.V.), striving to make them renounce their faith, 
persecuting and making havoc of the Church 

of God" (Gal. i. 13). And all this was done in 
" ignorance " (I Tim. 1, 14), believing he was doing 
God service (John xvi. 2). Armed with authority 
from the chief priests at Jerusalem, he was pro-
ceeding to the ancient city of Damascus with an 
escort, on such a mission, and had almost reached 
its gates, when lo 1 above the brightness of the 
noonday sun, "a light from heaven " shone round 
about him, a Voice addressed him by name from 
the throne, and, as he tells us himself in later 
years, the living and glorified Lord appeared to 
him personally and bodily (1 Cor. xv. 8), appre-
hending (Phil. iii. 12) him as His prize and claiming 
him as a "vessel of His choice" (Acts ix. ii). To 
this " mercy " he responded by confessing Jesus 
the Nazarene his Lord, and taking his place at 
once and fearlessly in the company of His despised 
and persecuted followers (Acts ix. 19), testifying 
his faith and proclaiming Jesus as " Son of God " in 
that very city to which he had gone as a blas-
phemer of the faith and a persecutor of the saints. 



INTRODUCTION 	 5 

Such, in brief, is the record of this remarkable 

man's early life, and of the great crisis of his 

conversion, ever attributed by him to "the grace of 

God " and to the " call " of Jesus Christ. As thus and 

then commissioned direct by the Lord from heaven, 
he began his ministry "in the Gospel of the Grace of 

God," especially to and among the Gentiles, which 

continued for some thirty years. He probably 

finished his course and died a martyr's death, 

under Nero, in Rome, about A.D. 66. 

The Time and Place of Writing. In the sure Scrip-

ture records themselves, we have the means of 

determining when and where this Epistle was 

written. During Paul's third visit to Greece, which 

lasted for three months (Acts xx. 2, 3: xxiv. 17), 

a contribution from the churches of Macedonia and 

Achaia had been placed in his care, to carry to the 

poor among the Lord's people in Jerusalem (1 Cor. 

xvi. T-4). This he desired to present with his own 

hand (Rom. xv. 26-28), and, having done so, to give 

effect to a long-cherished desire, to visit Rome 

(chap. i. 10-13: xv. 32). On the occasion of this 

visit to Jerusalem there accompanied him certain 

brethren whose names are given in Acts xx. 4. 
Gaius, an inhabitant of Corinth (1 Cor. i. 14), 

who had been Paul's host there (chap. xviii. 2, 3), 

Timothy, who had evidently come to Corinth from 

Ephesus (Acts xix. 22 : I Cor. xvi. io), and Erastus who 
was chamberlain of " the city." These names are 

all mentioned as being with Paul when he wrote 

the Epistle to the Romans (chap. xvi. 21-23). Then 
Phebe, who was a deaconess or servant in the 

church at Cenchrea (chap. xvi. a the eastern port 
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of Corinth, was to carry the Epistle to Rome, 
whither she was about to go on some business of 
her own. Putting these facts together, it seems 
clear that Paul wrote this Epistle while in Corinth, 
probably as the guest of Gaius, in the Spring of the 
year A.D. 58, some twenty years after his conversion, 
and about eight years before his death. 

To Whom the Epistle was Written. To " all that 
are in Rome, beloved of God, called saints," R.V. 
the great message is addressed. There was no 
"Church OF Rome," boasting its authority over 
others, but there were saints of God, in Rome, who 
had become so by His own mighty call. Yet no 
apostle or known evangelist or worker is named 
in the Scripture records, as having carried the 
Gospel there. Paul, we know, had not yet seen 
the imperial city, although he had greatly desired 
for long to visit it, and while in Ephesus, shortly 
before, had actually declared—probably by Divine 
direction—he "must also see Rome" (chap. xix. 21). 
There were many there whom he knew " in the 
Lord," some of them his own kinsfolk (xvi.7), others 
his converts (verse 5), and fellow-workers of earlier 
years (verse 3). Peter, whom the Romish Church 
claims as her Founder and first Bishop, certainly 
had not then been there—if he ever was. Yet the 
Gospel had been carried and spread by some who 
had received it unto their own salvation, whose 
names and reward we shall know only on a coming 
day. It is recorded that on the Pentecostal Day, 
Jews, "strangers of Rome" (Acts ii. H), were among 
those who heard the first great Gospel message in 
the Spirit's power, and may have been among the 
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three thousand who welcomed it unto salvation, 

soon to be scattered by persecution (chap. viii. 

bearing the Good News to many lands. And others, 

who had heard the Gospel and the truths that 

followed it from Paul's lips in Gentile cities, had 

migrated to the great metropolis, to whom he sends 

his greetings. Some of these had been very diligent 

in service in former years, and are greeted and 

warmly commended for their "labours," and "much 

labour in the Lord." These saints and doubtless 

others had been attracted to the imperial city, 

the then centre of the world, in many ways, and 

there they would not be silent, but seek to diffuse 

among friends that which had won and gladdened 

their own hearts. And so we read of several groups 

of saints in Rome, such as those assembling "at 

the house" of Priscilla and Aquila (chap. xvi. 3-5), 

as a local and particular assembly. Then there 

are the households of Aristobulus and Narcissus 

(verse 10, II), " Patrobas, Hermas and the brethren 

which are with them" (verse is), and "Nereus and 

his sister and Olympas and all the saints which are 

with them" (verse 16)—so many little groups. For 

it is not to be supposed that they would be able to 

all assemble in any single house, or that they would 

have been allowed to do so. Some of these who 

knew and loved "the Name, which is above every 

name," would be slaves in the houses of the rich, 

workers in the country and in the city, burden-

bearers in the market and the home, yet all "in 

Christ" as to their heavenly calling and position, 

but actually "in Rome," the place of Nero's throne, 

and of Satan's power, and there so manifesting the 
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Christ-life, that their " faith was spoken of through-
out the whole world." 

It was to these early saints of eighteen and a 
half centuries ago, that the "words of God " as we 
find them in what we know as The Epistle to the 
Romans were first addressed, and borne across the 
seas by Phebe, to be read, we may surely believe, 
to the various groups, as a message not only from 
Paul but from God, revealing and bringing home 
to them in words capable of being understood, 
received and enjoyed, those transcendent truths, 
which are among the greatest and grandest that 
the sons of men will ever hear. 

Probably in the hospitable dwelling of Gaius of 
Corinth, these words were poured out from the lips 
of Paul, and written down on long, thin strips of 
papyrus by Tertius—" who wrote this Epistle " 
(chap. xvi. 22). This is indeed "Paul's Epistle," 
his letter, as surely and truly as any communication 
which passes among us. But it is much more. Its 
thoughts and its words were given him by the Spirit 
of God, and so preserved from being what is only 
of man, that they are the Holy Writings (2 Tim. 
iii. 15) which came " out from " Him and "unto" 
us (1 Cor. xiv. 36), as to those who first received 
them. They are the " Word of God which liveth and 
abideth for ever." And it is as such that with holy 
reverence and in dependence of the teaching of 
the Divine Spirit, whose office it is to bring home 
to seeking souls that which He knows so well, that 
we would desire to hear Him and meditate on them, 
now, as in God's sanctuary. 



NOTES ON ROMANS. 

CHAPTER I. 
SYNOPSIS:—Introductory, Verses 1-i7—The Writer, His 

Call and Ministry: The Gospel, its Message, Scope and Object: 

Personal Salutation, Interest, Prayers and Desires: Readiness 

and Courage for Service: The Gospel of God's Power, Salva-

tion and Righteousness: Revealed to Faith. Verses 18-25—Man's 

Unrighteousness and Divine Wrath: Gentile Knowledge, Sin, 

Idolatry and Debasement. Verses 26-31—Retribution, Degrada- 

tion, Obduracy, and Doom. 	 

" 	AUL, a servant of Jesus Christ,"—a bond- p 
servant (R.v., margin), bought and owned 
as his Master's property, yet His willing 

servant, always at His disposal, ever joyfully 

acknowledging—"whose I am, and whom I serve" 

(Acts xxvii. 23). The word—doulos, a slave—is of 

frequent occurence in the New Testament, and is 

used to express the servant's relation to his 

Master. Severed from all the degrading associa-

tions of human slavery, this word is elevated by 

the Holy Spirit to the highest rank. It is used 

in Phil. ii. 7, of the Lord Jesus as the Pattern 

Servant, and in Rev. xxii. 3, to express the stand-

ing of the redeemed in glory. To be thus the 

"servant of Jesus Christ," always, everywhere, 

waiting on His word, in the consciousness of 

being not only His vassal, but His friend (John 

xv. 15), in communion with Him as to His pur-

poses, is heavenly service rendered on earth. 
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y. 

"Called an apostle," that is an envoy, a mis-
sionary, one sent (see John xvii. 18). The word 
is used of the Lord Himself (Heb. iii. i) as the 
One who came forth from God, speaking His 
words (John iii. 34), of the twelve, whom the Lord 
personally called and sent (Luke vi. 13: I Cor. xv. 
5, 7), and here of Paul, who received His call and 
apostleship from the glorified Lord in heaven, 
whom he saw and heard. To this special and 
honoured ministry he was called—"a called apos-
tle," as the saints are "called saints." 

In this apostolic ministry there is no "succes-
sion," such as there was in the Jewish priesthood. 
Each of the "called," receives his authority and 
message direct from the Lord, and to Him alone 
he is responsible. Paul was indeed "a chosen 
vessel" to bear the Lord's Name (Acts ix. II), 
but it is his message—" the things" which he had 
taught (2 Tim. ii. 2) that he asks Timothy to pass 
on and commit "to faithful men," who shall thus 
be made competent to teach them to others also. 
Such is the true "apostolic succession," not of 
sacredotal office with ecclesiastical authority, but 
of sound doctrine and faithful testimony. While 
the apostles as such have no successors—save 
"false apostles" (2 Cor. xi. 13: Rev. ii. 2)—their place 
being unique (Eph. ii. 20) and their ministry ful-
filled (Col. i. 25), the word—" apostle," translated 
" messengers " in 2 Cor. viii. 23, Phil. ii. 25, is some-
times used in a wider sense as in Acts xiii. 4, I Thess. 
ii. 6, including Barnabas, Silas and Timothy. It is 
characteristic of all who belong to Christ, who 
by Him are "sent into the world" (John xvii. 34) 
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to bear witness for Him (John xx. 21: Acts i. 18), 
a work being given to "every man" (Mark xiii. 34), 
with grace according to the measure of his gift 
to use it (Eph. iv. 7). 

"Separated unto the Gospel," Thrice, Paul uses 
these words, of three distinct events. I. At his 
birth (Gal. i. 15, 16) in the Divine purpose of the 
Father. 2. At his conversion (Acts ix. 15) when 
the Son—the glorified Lord in heaven—called 
and designated him a vessel of His choice to 
bear His Name. 3. By the Spirit (Acts xiii. 2), to 
the special work of evangelization among the 
Gentiles. To this great life work, he regarded 
himself henceforth as "set apart "—isolated from 
all other claims and ambitions, to fulfil this 
ministry, which having received of the Lord Jesus 
(Acts xx. 24) he regarded as a sacred trust (1 Thess. 
ii. 4: 1 Tim. i. II) to be discharged, and as a solemn 
"stewardship" (I Cor. ix. 17) to be fulfilled. And 
this Gospel was "the Gospel of God "—the good 
message, the evangel, of which He is the Source 
and First Cause. The expression is used by Paul in 
his Epistles over sixty times. He knew its value, 
he had seen its power, he had felt its effects. 

Of "other gospels " he would have none (Gal. 
7). It seems as if very early in the history of the 
Church, various perversions and counterfeits of 
the one great evangel of God appeared, as now 
they abound. But for the true envoy or evangelist, 
there is only one message. What this Gospel is, 
and " in what words " (R.V.) Paul preached it, I Cor. 
xv. I, 4, informs us, and this is to be our pattern. 
it is "the Gospel of the grace of God " (Acts xx. 
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21), "the Gospel of the glory of the blessed God" 
(i Tim. i. II, R.V.), telling forth His favour and His 
character as revealed in Christ towards sinners. 
It is " the Gospel of the glory of Christ" (2 Cor. iv. 
4, R.V.) and "of our salvation" (Eph. i. 13). Never 
before had the world heard such a message, never 
again shall sinners hear its equal. 

Verse 2. This Gospel, in one aspect is no new 
thing. Although only a few years heard in the 
great world of "nations," it was " promised before-
hand through the prophets," to the chosen people 
in "the Holy Scriptures"—here is the first mention 
of that sacred Name (see also 2 Tim. iii. 15: Rom. 
xvii. 26) "For to Him give all the prophets wit-
ness" (Acts x. 43) little as they may have known 
the full import of their testimony (1 Pet. i. TO, ii) 
as "they prophesied of the grace " to come to us. 
But then it was "kept secret," or reserved in silence. 
This, it had to be, until the periods of man's proba-
tion, and the testing of the chosen people under law, 
and with Christ's personal ministry in their midst, 
had run their course. But now, the Gospel is not 
simply promised but "preached, with the Holy Ghost 
sent down from heaven" (I Pet. i. 12). What then is 
the special message in this Gospel of God, and for 
what purpose has it been sent? 

Verse 3. It is God's good news "concerning 
His Son "—His "only begotten" (John iii. 16), "His 
own Son" whom He spared not (Rom. viii. 32), but 
"gave," and "sent into the world that we might 
live through Him" (i John iv. 9). It is a message 
concerning the Person and work of the Son of God. 
No "gospel" that denies to the Son of God His full 
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and proper Deity, minimises or misrepresents His 
Vicarious Sacrifice, detracts from, or adds to His 
Atoning Work, explains away His Glorious Resur-
rection, hiding or obscuring the Great Salvation 
procured thereby for men, is the Gospel of God, but 
its counterfeit--" a different gospel," which wher-
ever preached and believed, does the enemy's work 
of " blinding the minds of men," "that the light of 
the Gospel of the glory of Christ should not dawn 
upon them" (2 Cor. iv. 4, R.V.). Thus it is that all the 
so-called "ethical," "humanity," and "new theology" 
gospels, ignoring as they do, man's ruin, and 
denying God's remedy to meet it, are the greatest 

existing hindrances to-day to the progress of the 
Gospel of Christ. Then the inspired record goes 
on to tell that this glorious Person, this "Son of 
God," was on the human side as to His Manhood, 
"born of the seed of David." He "came to be" as 
the opening words of the New Testament tell us 
(Matt. i. I), of Abraham's seed, and in David's line, 
as had been predicted by the prophets (2 Sam. vii. 

I2: Isa. ix. 6, 7), and announced by an angel at 
His birth (Luke ii. ii). This, the apostles in their 
earliest preaching (Acts ii. 30, 32: xiii. 22, 23) to the 
chosen people, kept full in view. And it is not 
without its significance that the aged apostle in 
his very last letter to Timothy, his true " child in 

faith," serving and warring amid divers departures 
from the truth, writes—" Remember Jesus Christ of 
the Seed of David raised from the dead according 
to my Gospel " (2 Tim. ii. 8). For virulent errors 
concerning the Manhood, as well 'as the Deity of 
the Lord, had thus early begun to creep in, and 
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were to be resisted, if the Gospel in its integrity 
was to abide with the Church, and be proclaimed in 
the world. But there are Divine as well as Human 
and Royal offices and glories which alone belong 
to Him. 

Verse 4. So the Apostle goes on—"Who was 
declared to be the Son of God "—literally marked 
out, designated and announced, "with power," so 
that none need mistake it, and this, "according to 
the Spirit of holiness" by the—or as a result of—
resurrection from the dead. it may here be remarked 
that in three aspects He is so presented in the Word. 
1. As Son of God He existed before all worlds, in 
the eternal past, and as such He was given (John 
iii. 16). 2. As Son of God, He was born of the 
Virgin (Luke i. 35) at Bethlehem. 3. As Son of 
God, He was affirmed in power, and marked out in 
resurrection. Never for a moment had He ceased 
to be Son of God, or emptied Himself of His Deity 
or Sonship. He accepted the title from His first 
disciples (John i. 49). He claimed it as Co-equal 
with the Father (John v. 20, 21), and Quickener of 
the dead (verse 25), He gave to Himself this title 
(John v. 25 : lx. 35), and the Father acknowledged 
Him from the open heavens as His "beloved Son." 
All statements which read into the words of Phil. 
ii. 7, of the Lord, "emptying Himself" as they stand 
in the R.V., that He "laid aside for a time His 
Deity, and ceased to be God," must be refused, and 
their teaching resisted, as being subversive of the 
foundations of the Gospel. But it was in resurrec-
tion that He was openly and officially declared to 
be Son of God "in power," as we read—" Thou art 
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My Son, this day have I begotten Thee" (Acts 
xiii. 32), a statement, the context of which shows 
to be the "day" of His resurrection. And although 
His personal resurrection is first here in view, in the 
"resurrection of dead ones" as some read it, may 
be included first that of His own spiritually (John v. 
25 : Eph. ii. 2) and actually (1 Cor. xv. 23, 43), and 
of all ultimately (John v. 28, 29). Now, as First-
begotten" from the dead (Rev. i. 5), and "Firstborn 
among many brethren" (Rom. viii. 29), He who was 
"crucified in weakness," lives by the "power of God," 
and there are now "many sons" whom God is "bring-
ing by Him unto glory" (Heb. ii. 20). And this was 
according to "the Spirit of holiness," who through 
the prophets had foretold of Him (I Pet. i. ii), in 
whose power he had served (Acts x. 36), and done His 
works (Matt. xii. 28), who appears in His Incarnation 
(Luke i. 35), His Sacrifice (Heb. ix. 14), and Resurrec-
tion (I Peter iii. 18). Some understand these words, 
"according to the flesh," to have reference to His 
earthly condition, while "according to the Spirit," 
tells of His glorified state, where He is no longer 
known after the flesh (2 Cor. v. 16), or visible to 
sight, but revealed by the Spirit to faith. The great 
statement closes as in R.V. with the introduction 
of His full Name—" JESUS CHRIST OUR LORD." 
Jesus, the human Name—Jehovah the Saviour : Christ 
—the official title—Heb., Messiah, Gr., Anointed, the 
exalted Christ (Acts ii. 36) as Representative and 
Head, in whom His people are : Lord, the Owner, 
Possessor, and Disposer of His people, now con-
fessed by each as they surrender to Him (Rom. x. 
9) and soon to be acknowledged by all (Phil. ii. 
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Verse 5. And now we are to hear that it is 
through Him, as Cause and Channel that all our 
blessings come. So the apostle goes on to say—
"Through whom we have received grace" (R.V.), the 
grace that is common to all believers, which brings 
" salvation " (Titus ii. II), bestows " justification " 
(Rom. iii. 24), in which all now "stand " (Rom. v. 2), 
and all are "under" (Rom. vi. 15) as subjects (Rom. 
v. 21), alike the means of their salvation and 
their ability for life and service (2 Cor. ix. 8). 
"And apostleship," a special and peculiar gift only 
possessed by the few, which Paul regarded as a 
special " grace " (i Tim. i. 12-14) bestowed on him, 
although "less than the least of all saints" (Eph. 
iv. 8), grace to preach Christ's unsearchable riches, 
further reference to which is evidently made in Gal. 
ii. 9, I Tim. ii. 7, I Tim. i. II. "For obedience to the 
faith," or "unto obedience of faith" (R.V.), not here 
acceptance of a creed, but personal trust in, and 
submission to a Person presented to faith in the 
Gospel,. which is to be "obeyed" (Rom. x. 16). And 
the scope of the message is—"Among all nations" 
—all the Gentiles, as the risen Lord had Himself 
commanded (Luke xxiv. 47)—a glad message of 
pardon, peace and power to all mankind, and 
"every creature"—not as "the Gospel of the king-
dom" restricted to the Jewish people (Matt. x. 6 
Acts ii. 36). "For His Name,"—on His behalf, for 
His sake. All that believing sinners receive, be it 
forgiveness (1 John ii. 12), salvation (Acts iv. 12), 
life (John xx. 31), all come to them "in His Name." 
And it is "for the sake of the Name," that the true 
Gospeller goes forth (3 John 7) to proclaim his 
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message, not with the futile hope of "converting 
the world," or establishing a " world-wide kingdom 
of Jesus Christ "—phraseology common enough in 
present-day "Missionary Appeals," and popular 
"Church Reports," but wholly unknown to the 
Word of God. The true evangelist goes forth to 
proclaim God's Gospel to all nations with the ob-
ject of taking "out of them a people for His Name" 
(Acts xv. 14). This is God's present work of grace 
among the sons of men. 

Verse 6. Having introduced himself and his 
message, the letter now proceeds with a personal 
and loving reference to the saints, all dear to the 
writer, some well-known, others never seen in the 
flesh, but all thought of and loved as "the called 
ones of Jesus Christ," men and women who had 
heard and responded to the invitation. For such 
appears to be the meaning of the word "called," 
as it stands generally in the Epistles (see I Cor. 
i. 24: Jude i.: Rom. viii. 28). In the Gospels, the 
"called " are those invited (Luke xiv. 17), contrasted 
in some instances with the "chosen" (Matt. xxii. 14), 
for ail who hear do not obey the Gospel, that mes-
sage through which God effectually "calls" His 
own (2 Tbess. ii. 14). 

Verse 7. Those thus called are also "beloved 
of God "—not only as sinners which all are (John 
iii. 16: Rom. v. 8), but now as children (I John iii. 
1. R.V.) born into His family, the objects of the 
Father's love (John xiv. 21). And they are "called 
saints," that is, saints by calling. Bible saintship 
was not, is not, something attainable only by a few, 
but a privilege common to all who are Christ's. 

2 
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They are set apart unto God, to be His "holy ones," 

to worship, and to serve Him in "reverence and 

godly fear" (Heb. xiii. 18). In conduct, such are to 

live "as becometh saints" (Eph. v. 3), not in order 

to earn the name, but because they bear it. And 

this saintly life was in their case, lived "in Rome," 

the capital and centre of Pagan idolatry, where 

Nero ruled, and where sin of the most unblushing 

character was daily committed without restraint or 

fear. There, the saintly life of those " beloved 

ones of God" was daily lived, in lowly spheres for 

the most part we may surely infer, as slaves and 

toilers, daily serving and suffering at the hands of 

those who were idolators and haters of the God 

they loved. But they were " in Christ," God's called 

ones, and His beloved, in heavenly relationships. 

Yet they were " in Rome," not there to "do as the 

Romans do," but to let the heavenly light which 

was in them shine amid the darkness. And to them 

comes the salutation, "Grace to you and peace"—

the former the Hebrew (Num. vi. 25), the latter the 

Gentile (Dan. iv. I) form of greeting—here taken 

up, and as it were re-stamped with the seal of 

heaven: "grace," the full and loving favour of 

God, "the God of all grace" (I Pet. v. io), "peace" 

made (Col. i. 28), bequeathed (John xiv. 27), and 

bestowed (John xx. 19, 20) by the Son, peace flow-

ing like a river to the believing heart (Rom. xv. 13), 

giving "perfect peace" in the life, even when 

troubles rage around. And both in their fullest 

measure are "from God our Father and the Lord 

Jesus Christ"—the sacred Names here, as elsewhere, 

so joined (see Eph. i. 2: Phil. i. 2: Col. i. 2: I These. 
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i. I) bearing witness to the equality and fellowship 
of the Father and the Son as Blessers of the saints. 

Verses 840. The great opening statement 
of fundamental doctrine regarding Christ's person 
and the Gospel's purpose having been solemnly 
made, the apostle proceeds to state his personal 
interests in the Roman saints, and his exercises of 
heart on their behalf. He gives thanks to God, 
whom he calls "my God"—a phrase often and only 
used by Paul (see I Cor. i. 4: xiv. 18: Phil. i. 3: iv. 
19), expressing his intimacy and confidence—for 
their" faith," the tidings of which he had heard all 
over the Roman world, wherever he went with the 
Gospel—as among the Greeks the "echoes" of the 
conversion of the Thessalonicans had met him in 
Macedonia and Achaia (I Thess. i. 8). Such testi-
mony is of great cheer as it is of immense value to 
the evangelist. He takes God to "witness"—it may 
be as against some calumnious statement made by 
his traducers, that his delay in visiting them per-
sonally, evidenced how little was his interest in 
them—the God whom he served with a priestly 
service, in communion with His heart and will—
"in his spirit," giving all his spiritual and physical 
energies to His work "in the Gospel of His Son"—
in its furtherance (Phil. i. 12: ii. 22) and preaching, 
for he was "in labours more abundant" than any 
other apostle (1 Cor. xv. io). Nor had they been 
forgotten, for "without ceasing"—as a habit, when-
ever he prayed, he "made mention" of them before 
the throne. Was it likely that under such condi-
tions he would become negligent of them? If we 
pray well and often for our fellow-saints, we shall 
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neither judge them harshly, nor receive evil reports 

about them lightly, but rather lay ourselves out to 

to be the ready channels of God's blessing to them 

in answer to our prayers. 

Verses 11-42. The apostle's prayers in this 

case included the special " request " that he might 

have his way opened to come to them,—which 

hitherto had not been,—somehow and by some 

means, yet always " in the will of God "—who is 

the Supreme Ruler of all, and is ever to be acknow-

ledged (Prov. iii. 6) by His own "in all their ways." 

His ardent longing to visit these Roman saints 

was no sentimental or selfish affair, but in order 

(I) that he might " impart" to them "some spiritual 

gift" for their establishment in the faith, and (2) 

that they might be together encouraged by their 

"mutual faith," and by what each had to tell of the 

Lord's grace and goodness. He the richly-gifted 

and spiritually-endowed apostle, the man who had 

"visions and revelations of the Lord" (2 Cor. xii. I), 

they, lately converted from idolatry, yet both fitted 

to give and ready to get what will help each other's 

faith. There is nothing of that spirit of clerisy, 

which in later years was to dominate the Church 

of Rome here, but the free and holy flow of that 

which comes from the living Head in heaven, by 

means of every joint of supply (Eph. iv. 16) for the 

common edification of all. There is nothing in the 

above words to warrant the thought that the apostle 

had in view the impartation of certain charisma or 

sign gifts, as in I Cor. xii. 9, 28, by the laying on of 

his hands, or that his visit was necessary to their 

ecclesiastical recognition as a "church." Paul's 
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prayer was answered, and his request granted, per-
haps not in the way that either he or they expected, 
for he passed on to Rome at last, through prison, 
and tumult, and angry sea, a prisoner in chains. 

Verses 13-15. There had been no "lightness" 
(2 Cor. i. 17) in Paul's purposes to visit Rome, but 
up till now his plans had failed, he had "been hin-
dered hitherto" (comp. ver. 22, 23). For although 
his Epistles are under the direct inspiration and 
control of the Spirit, his service in its details was 
subject to the Lord's will (Acts xvi. 6, 7), and might 
be hindered by Satan's craft or rage (1 Thess. 18). 
But he does not give up hope, for he longs to 
have "some fruit among them as among the other 
Gentiles"—fruit in the edification and progress of 
saints, and in the conversion of sinners. To them 
especially he owned himself "a debtor." He owed 
it to them to impart the Gospel of which he had 
been made a "steward "(1 Cor. ix. 16, 17). It was his 
life-work, that which Christ had sent him to preach 
(1 Cor. i. 17) and which he could say he had "fully 
preached" in a wide circle "from Jerusalem round 
about unto Illyricum" (Rom. xv. io). Such "debtor-
ship" in varied measures is true of all who know and 
have committed unto them the "word of reconcili-
ation " (2 Cor. v. 19). But how little it is felt by 
many ! Among his creditors, those to whom he 
owed the Gospel, were Greeks, the civilized and 
cultured classes, always hard to reach; men who 
sought after " wisdom," and counted the preaching 
of Christ Crucified " foolishness " (Cor. i. 23), and 
"Barbarians," those not of the Hellenic race, who 
could not speak their language, a motley crowd of 
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all sorts, some "wise" and cultured, others "unwise," 

uneducated and unthinking, careless and coarse. 

Yet all were included among the "all men," to whom 

he was servant, with a view of "gaining" them for 

Christ (i Cor. ix. 9, 22). Therefore, in the full con-

fidence of the power of his message to meet all 

needs, and reach all classes, even in Rome, with 

its pride and pomp, he says, "I am ready." There 

is no halting or shrinking, but intense eagerness 

on his part to "preach the Gospel "—not simply to 

declare it, but to "evangelize "—to unfold the full 

" mystery of the Gospel" (ver. 16, 17), and unlock 

the treasures of God's grace and glory to them. 

Verse 16. For of this Gospel of God Paul 

was "not ashamed." He needed not to be. It is "the 

power of God unto salvation." This is its character. 

It has power,—that is strength, force, might, and 

the power it has is "the power of God." Elsewhere, 

the apostle tells us that "Christ" is "the power of 

God" (1 Cor. i. 24), and the Gospel is Christ pre-

sented, 

•i 

Christ preached to sinners. As the ser-

pent of brass exalted in the camp of Israel (Num. 

xxi. 9), became the instrument of God's power for 

the healing of the dying people, so Christ uplifted 

on the Cross, exalted to the throne, and proclaimed 

in the Gospel is the power of God "unto salvation," 

the first thing that a ruined sinner needs, and the 

only thing that is of any use to him. All other 

efforts for man's betterment, for his reformation, 

and for the "elevation of the masses," must ever fall 

short of "salvation," simply because the Divinely 

chosen instrument is cast aside, and with it "the 

power of God" is rejected, For it cannot be too 
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well known, or firmly grasped, especially by those 
who claim to seek the salvation and blessing of 
their fellows, that there is just one message and 
one force that can rescue sinners from the fearful 
pit, and set them on the Rock (Psa. xl. 2), and that 
is the Gospel, through which God in this time of 
grace is exercising His power toward "every one 
that believeth." This is the simple condition. If 
men refuse the remedy, they must perish. The 
same power that now secures the believer's salva-
tion, will one day be put forth for the unbeliever's 
judgment. "To the Jew first and also to the Greek," 
an order always observed by Paul in his ministry 
(see Acts xiii. 45, 46; xiv. 1; xvii. 17; xviii. 

Verse 17. "For therein is the righteousness of 
God revealed from faith to faith, as it is written : 
the just shall live by faith." In these words, we 
have the great theme introduced, which occupies 
the first eight chapters of the Epistle, namely—"the 
righteousness of God." Not first His love: that 
comes into view in chapter v. 8—but first His righ-
teousness. It is here said to be "revealed" or un-
veiled in the Gospel, and chap. iii. 22, tell us it is 
now "manifested" and displayed in the justifica-
tion and acceptance of believing sinners. The 
expression, "the Righteousness of God," is found 
some seven times in Romans, and elsewhere, in 
such related passages as 2 Car. v. 21 : Phil. iii. 9. 
What does it mean ? Is it simply and only the 
Divine attribute? In such Scriptures as Rom. iii. 25, 
Jas. i. 20, it doubtless is. But that was not for the 
first time " unveiled " in the Gospel. It had long 
been well known that "the Lord is righteous in all 



24 	 NOTES ON ROMANS 

His ways" (Psa. cxlv. 17). Luther, in the days of his 
darkness, understood the "Righteousness of God" 
to mean His attribute only, and the Gospel as a 
modified legal system under which life was to be 
earned by works and penances, with the assistance 
of the sacraments, thus giving to God His due. But 
when in the mercy of God his eyes were opened to 
see that God's righteousness revealed in the Gospel 
is that in which He invests and accepts sinners 
who believe on His Son, the spell was broken, his 
soul was set at liberty, and the great truth of justifi-
cation by Grace, through faith, apart from works, 
became the theme of his preaching, and with that 
of others, it produced the Reformation. "Righ-
teousness," as has been said, "is a complex word. 
It expresses either a personal quality or a judicial 
state." If one has personal righteousness, that is 
if he has met all the law's demands, giving all that 
it requires, and performing all that it commands, 
in virtue thereof he, as a matter of course, is judi-
cially righteous (see chap. ii. 14). He also stands 
justified, that is declared righteous in the sight of 
law, in virtue of his own intrinsic righteousness. 
But no sinner of Adam's ruined race ever has stood 
or ever can stand justified before God on any such 
ground. For of such righteousness man has none. 
Law demanded it, but none gave it. Now human 
probation in this sense is past. Nobody will ever 
do any better than those who have gone before, 
therefore God has foreclosed the record. "The 
Scripture hath concluded all under sin" (Gal. iii. 22), 
and "there is none righteous, no not one" (Rom. iii. 
IO). God now turns to His own resources. He 
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brings forth His own Righteousness, which up till 
now, throughout the times of man's probation, and 
of the law's demands had been hidden, although 
witnessed to by the law and the prophets (see Isa. 

li. 5-8), "the Righteousness of God,"*which in chap. 
iii. 26, is described as demonstrating that He "is 
Just," and yet the "Justifier of him that believeth 
in Jesus." In other words, it is God's way of justi-
fication and acceptance, showing how He who is 
the Righteous Judge, can in perfect consistency 
with His own character, pronounce righteous the 
sinner who believes in Jesus. This is what the 
Gospel as preached by Paul revealed, and what 
made it the power of God unto salvation,—some-
thing very different from man's own righteousness 
which is "of the law" (Phil. iii. 8), a something he 
has earned. It is the "righteousness which is of God 
by faith," in which Paul desired to be found. And 
this righteousness is revealed "from faith to faith" 

—that is "out of faith" and "unto faith," the for-
mer as Mr William Kelly says, "excluding works 
of law as the way or principle on which it is 
revealed: the other including faith wherever it 
may be, and whatever the measure." Faith has no 
inherent merit, it is only as the empty hand that 
receives the proferred blessing. As the woman 
with the issue in Mark V. touched the hem of the 
Lord's garment, and that touch brought forth from 
Him "virtue" (the same word as "power of God " 
verse x6), so wherever God sees faith, that is trust, 
however feeble, He reckons that one to be "of 
faith," and puts His righteousness upon him. "As 

• See Appendix A. 
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it is written : The just shall live by faith"—a quota-
tion from Hab. ii. 4, which appears thrice in the 
New Testament— Rom. i. 17; Gal. iii. II ; Heb. x.38, 
39, with the emphasis on a different word of it in 
each. Here, the just—that is the justified person, 
whose righteousness is from faith, "shall live" and 
shall not perish. This is life's beginning. In Gal. 
iii. II, the justified man is to live by faith, not by 
law-keeping. This is life's progress, as Paul else-
where expresses it—" I live by the faith of the Son 
of God who loved me and gave Himself for me" 
(Gal. ii. 20). In Heb. x. 39, he goes on in the life of 
faith, right to the end, ever pleasing God, not as 
some who draw back, in whom God has no pleasure. 
Here, as will be observed, all is of God. The Gos-
pel is "the Gospel of God," in which is revealed 
"the Righteousness of God," which becomes "the 
power of God unto salvation" to each believing 
soul. Man is so utterly ruined by sin, so entirely 
helpless and hopeless, that he is unable to contri-
bute anything toward his own salvation. But he 
can hand himself over to Another, and commit 
himself to the God of power, who is "abundantly 
able to save" him. And this is faith's province. 
It simply trusts. The Reformer's watchword was—
Fides est Fulucia,"Faith is Trust." And the answer 
of Popery as expressed in the Canon of the Council 
of Trent is, " We refute the heretic's empty trust. 
If any one shall say that justifying faith is nothing 
else than reliance (fiducia) on the Divine mercy, 
remitting sin for Christ's sake, or that whereby we 
are justified is reliance and reliance only, let him be 
accursed." Nevertheless, this is just what we do 
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say, and will say, because it is what God has said 

in His Word. 
Such then was the message, and such its power 

and object, of which the apostle says, "I am not 

ashamed," which he was "ready" to make known 

in Rome, and which, as we learn from his later 

Epistles, produced its fruit, even in such unlikely 

circles as "Cesar's household" (Phil. i. 13: iv. 22). 

Blessed be God, it has not lost its ancient power, 

but wherever it is made known, faithfully and lov-

ingly set forth, it is still "the power of God unto 

salvation." 
Verse 18. Another, and a very different sub-

ject, now claims the attention of the apostle, and 

of us, the readers of the solemn message. "The 

Righteousness of God" is unveiled in the Gospel. 

This is the thesis of the Epistle. 	But "the un- 

righteousness of men," that which proves man's 

need of that Gospel, has now to be exposed ; for 

until sinners learn and own their sin and ruin, and 

the judgment that they justly deserve, they will 

neither appreciate nor receive the good news which 

God sends them. "For the wrath of God is revealed 

from heaven,"—not in the Gospel as His righteous-

ness is said to be. "The wrath of God," His holy, 

passionless anger against sin, which in times past 

He has "revealed from heaven" in such awful 

judgments as the Flood, the destruction of Sodom, 

the doom of Egypt, and on individuals, such as 

Pharoah, Korah, Belshazzar, and Herod, who had 

sinned with a high hand, and set at nought all His 

reproofs. This " wrath," which for the present, 

during this time of grace, is restrained, shall again 
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be "revealed from heaven," at the manifestation of 
the Lord Jesus, rendering vengeance "to them that 
know not God, and to them that obey not the 
Gospel" (2 Thess. i. 8, 9, R.V.), the two classes upon 
whom Divine wrath shall then come. Divine retri-
bution has always been an unwelcome doctrine 
among men. They will hear of His love but not 
of His wrath. They will magnify His mercy, and 
sing of its "wideness," but keenly resent the testi-
mony of His judgment. Yet of this judgment 
Scripture has much to say. And the One who 
speaks most of it, and tells in plain and awful 
words upon whom it must come, is the Son of God. 
The very chapter in which God's love in the gift of 
His Son is made known (John iii. 16), closes with 
the solemn declaration that "he that believeth not 
the Son shall not see life, but the wrath of God 
abideth on him (verse 6). And the same "Revela-
tion of Jesus Christ" which unveils the glories of 
heaven with the bliss of the saved, discloses the 
final doom of the lost in "the lake of fire," under 
the wrath of God. There is a general revolt among 
men of "progress" against this truth, and quite 
lately a resolution was passed by a great assembly 
of such professors "against the preaching of hell," 
and duly cabled to all lands! What then ? "He 
that sitteth in the heavens shall laugh: the Lord 
shall have them in derision" (Psa. ii. 4). And this 
revealed wrath of God is against all "ungodliness," 
which denies to God His due, that impious, sneer-
ing, scoffing, blasphemous "godlessness," sometimes 
open, sometimes hid beneath an empty "form of 
godliness," which denies its " power" (2 Tim. iii. 
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R.V.): and "unrighteousness,"which not only wrongs 
the Creator but the creature—"man's inhumanity 
to man," disowning the claims of his fellow-man, 
setting utterly at nought the "two great command-
ments" (Matt. xxii. 40) promulgated by the law, but 
known before, and their breach acknowledged by 
conscience (see Gen. iii. 8: iv. 13), so that man before 
and under the law is alike included. Then in order 
to silence its voice, these are said to "hold fast the 
truth," or what they know of God—"in unrighteous-
ness," with a tenacious grip, as the Jew did his reli-
gion, while he practiced injustice; or, as some read 
it, "to hold down the truth in unrighteousness," seek-
ing to stifle its unwelcome voice, thrusting it down, 
in order that they yet pursue their self-chosen way. 
Then follows a full description of man as God sees 
and knows him : first, as heathen (chap. i. 19-32), 
next as a moralist, sitting in judgment on other 
men's sins, yet practicing them himself (chap. ii. I-
16): last of all the Jew, with the law, the covenants 
and his special privileges (chap. ii. 17: 
proved to be guilty before God and subject to His 
righteous judgment. 

Verses 1923. These verses describe the con-
dition of the Gentile world at the time the Gospel 
went first forth among its peoples. Some of the 
" saints " at Rome had answered to the description 
here given before their conversion, and those in 
whose midst they were, still continued in these 
excesses. It was needful therefore that they should 
have God's thoughts and His judgment on the con-
ditions, responsibilites, and prospects of the Pagan 
world. The description is awful, the Divine indict- 
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ment solemn and stern. It begins with a statement 
of the measure of Gentile knowledge, goes on to 
tell of Gentile sin, degeneracy, idolatry, reproba-
tion, degradation, and judgment. It includes the 
rejection of light received, the abandonment of a 
Creator known, the worship of idols, and complete 
depravity and corruption, the black list of vices 
being followed by the fearful charge that they, 
while well aware of the penalty, " not only do the 
same—but consent with them that practice them" 
(ver. 32, RV.). These verses cannot be expounded 
or commented on. A few points may be dealt with. 
I. Knowledge of God, or what might be known of 
Him is said to be threefold. First, respecting "His 
eternal power and divinity " (ver. 20, R.V.), which 
men might learn from the works of creation, which 
are "clearly" seen. "The heavens declare the glory 
of God and the firmament sheweth His handiwork" 
(Psa. xix. I). Their "voice is heard" everywhere, 
and conscience understands it well. Creation is a 
witness of His power. 2. To a Pagan audience, 
Paul brought forth the further testimony, telling of 
His providence and His goodness. "He left not 
Himself without witness, in that He did good and 
gave us rain from heaven, and fruitful seasons, 
filling our hearts with food and gladness" (Acts 
xiv. 17). This also the heathen could appreciate 
and understand. 3. To the Athenian idolators, 
Paul spoke of God's judgment and its appointed 
day (Acts xvii. 31). So that "from the creation of 
the world," with man on it, there has been the 
knowledge of God's power, His goodness, and His 
judgment. Eden witnessed to all three. The Flood, 
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the family of Noah, brought through the judgment 
waters in the Ark, the promise given, and the sign 
of the Rainbow on the cleansed earth, all told of 
God in majesty, mercy, and might. And when the 
sons of Noah spread themselves over the earth, 
and peopled it, they doubtless carried with them, 
and handed down* the knowledge they possessed. 
Thus it spread. But, if men do not " like to retain 
God in their knowledge " (verse 28), they can find 
ways and means of rejecting the light they receive, 
"They glorified Him not as God," they misused 
the knowledge they had; then they gave themselves 
over to "vain reasonings," and the result was, their 
"foolish hearts were darkened"—not dark, as if they 
never had the light—but "darkened" because they 
rejected it. Thus the progress of evil is rapid, 
"vain reasonings" (ver. 21) lead to idolatry (ver. 22), 
and idolatry to uncleanness (ver. 23) and bestal 
degradation. When men get rid of God, they soon 
sink. The Psalmist gives the same order: "The 
fool hath said in his heart, There is no God. They 
are corrupt, they have done abominable things" 
(Psa. xiv. I). Three times over we have the solemn 
words, "God gave them up" (verses 24, 26, 28). He 
let them have their way. He "gave them up to 
their own hearts' lusts" (Psa, lxxxi. 12, and as they 
"perverted the truth of God for a lie," they lost 
what knowledge of Him and it they had, and sank 
lower and lower, their religion sinking with them, 
from the worship of "an image of man," to "birds, 
and beasts, and creeping things"—the devil having 
his own image (Gen. iii. 1: Rev. xii. 9) in the place 

* See Appendix B. 
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of God at last. How all this gives the lie to the 

popular, but utterly unscriptural theory of Evolu-

tion, which contends for an "Ascent of Man" from a 

monkey to a God, and his religion from a fetish to 

a tribal god, then upward to the God of heaven. 

All very flattering to man, no doubt! But what 

saith the Scripture? That "God made man upright" 

—" in His own image, after His likeness "—with a 
true, although limited knowledge of his Creator 

and His God, capable of walking and talking with 

Him in a Garden of delights, having dominion 

over all the lower creation, God's Vicegerent on 

earth. But he fell, and since his fall, his course has 

been downward, and but for Divine mercy it would 

have continued so for ever. If any think that the 

world has left off these evils, and is advancing 

toward a condition in which righteousness shall 

prevail, and iniquity hide its head, let them read 

what God says respecting the last days of Gentile 

Christendom in 2 Tim, iii. 1-5, and compare it with 

Rom. i. 29-32. Most of the depravities of ancient 

heathendom are there, and they have the added 

covering of "a form of godliness." But a redemp-

tion and a remedy has been provided, and all who 

by faith receive the Gospel which proclaims them, 

are now, while here on earth, delivered from the 

penalty and the power of sin, and will one day 

be gloriously delivered from its very presence. 



CHAPTER II. 
SYNOPSIS:—Verse I—The Philosopher, his Judgments and Practices. Verses 2-10—Divine Long-suffering, Judgment, Re-wards, and Punishments. Verses 11-16—Various Standards by which men will be judged. Verses 17-29—The Jew: his Privi-leges, Obligations, Boastings, Failure, Guilt, and Condemnation. 

V
ERSES 1.-2. The sad picture of Gentile de-

pravity, as given in Chapter I., tells how 
much the barbarian and the heathen, who 

having neglected the light which had been given 
them, and sunk into open and unmentionable sin, 
need the Gospel, with the "Righteousness of God" 
unveiled therein, and the "power" it puts forth unto 
salvation. But it must not be concluded that all 
mankind had sunk into this deplorable condition 
outwardly, or that each individual had been guilty 
of all the vices named in this black catalogue, 
although the roots of and tendencies to all are found 

I 

	

	in man's heart from which these sins proceed 
(Mark vii. 20-23)—a thought which may well pre-
vent any from turning Pharisee, and, in the spirit 
of self-righteousness, thanking God he is not "as other men are" (Luke xviii. ii). Yet this is what 
is constantly being done by those who are ever 
ready to condemn others in favour of themselves. 
It is this class that are in view in the opening words 
of our chapter. No particular race is named. The 
words, "0 man, whosoever thou art that judgeth," 
leaves it so that it may include the civilised Greek 
and the religious Jew. There were many such 

3 
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refined moralists and philosophers in Greece and 

Rome—orators and poets, whose memory is adored 

and whose writings are used to the present hour in 

our colleges and schools; some, men of intellect and 

knowledge, whose gifts were used in exalting their 

Pagan mythology, which is simply the worship of 

demons (I Cor. x. 20) under the names of Jupiter, 

etc. Most of these sages were idolaters. Socrates 

lived and died a worshipper of idols, and "no 

idolater hath inheritance in the Kingdom of Christ 

and of God " (Eph. v. 5). Yet many of these men 

were moralists, judging the sins of others, while they 

committed the same themselves. This is no uncom-

mon sin. It eases the conscience of the sinner to 

sit as an assessor in court, when he is actually an 

accomplice of the accused at the bar. But God 

will have no such judgment. It is wholly unlike 

His, which is always "according to truth," and will 

come upon the guilty person—the man who, what-

ever he may profess, "does "—that is " practices 

the same things." 
Verses 3-6. Moralising in such a manner, and 

ever judging others as worse than themselves, has a 

hardening effect, and leads to false hopes of " es-

caping " God's righteous judgment. And the fact 

that He has manifested " goodness," had long 

"forbearance," and delayed His judgment in "long-

suffering "—" not willing that any should perish, 

but that all should come to repentance" (2 Pet. iii. 

9), is often used to " despise " all His dealings, or 

to regard them as so many indulgences—where-

as they are God's appointed means whereby He 

aims at leading men "to repentance "—a change 
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of thought regarding themselves and of attitude 
toward God. But although God forbears, His "day 
of wrath" and of "the revelation of His righteous 
judgment" will surely come, and all who continue 
in this hardness of heart and remain "impenitent,' 
will find that in so doing they have heaped up to 
themselves " wrath " as the miser heaps up gold 
(Jas. v. 3)—against that "day of wrath" when "the 
Righteous Judge" will give surely to each individual 
(Rev. xx. 13) "according to his works"—not accord-
ing to his position or his profession. 

Verses 7-8. "To them,"—and we know from 
the whole testimony of Scripture that the descrip-
tion which follows, can only apply in fact to such 
as have believed and proved the power of God unto 
salvation, for in no others are such experiences 
possible. "To them who by patience in well-doing, 
seek for glory, honour, and incorruption, eternal 
life." This is no contradiction to the great thesis of 
the Epistle, as stated in its opening words, and 
unfolded in fulness in the third and fourth chapters, 
that the righteousness in which the sinner must be 
invested in order to be "just with God," is not his 
own : that the principle upon which it is bestowed 
is faith apart from works : that it is of "grace " not 
of "debt," and that " eternal life " is not a wage 
which men can earn, but "the free gift of God in 
Christ Jesus" (Rom. vi. 23, R.V.). And so the "patient 
continuance in well-doing "—actively enduring and 
bearing up under adverse conditions, as he presses 
on to the goal, " seeking " as one who knows that 
he shall possess them (comp. Phil. iii. 12-14) on the 
ground of grace alone—" glory, honour and in- 
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corruption, eternal life," all are viewed here in their 

fruition and fulness. Their " continuance " or per-

severance, is good proof that their's is no empty 

profession. In this aspect, Christian life is viewed—

not in its origin—but in its course (John v. 29) 

and end (Rom. vi. 22). It is characteristic of be-

lievers to be " doers of good "—" deniers of self "—

" followers after righteousness," in contrast with 

the unbelieving world. Here is a challenge surely 

to all to " examine themselves " (2 Cor. xiii. 5), and 

to "make their calling and election sure" (2 Pet. 

i. II), not by morbid introspection, gauging their 

frames and feelings to ascertain whether they are 

on the right road, but rather the healthful exercise 

of " pressing on," " forgetting " all the ground that 

is already covered, and " forthreaching " toward the 

glorious goal and prize (Phil. iii. 13). In a day of 

easy and shallow profession, this aspect of the 

truth needs to be kept well to the front in public 

ministry, always of course in its proper measure 

and balance, and in due season. 
Verses 9-11. To those on the other side, who 

make their choice for present gratification and 

bend their energies to sin and disobedience, the 

end is plainly made known. "Unto them that are 
factions"—who indulge and take sides with strife, 

striving against God, and who "obey not the 

truth "—giving it no welcome and yielding no sub-

mission to its claims, but willingly yielding them-

selves in obedience to " unrighteousness," to all 

such, no matter who, or what they profess, there 

shall be "indignation and wrath," which bring to 

all upon whom they come "tribulation and anguish." 
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Awful words! expressing conscious pain and crush-
ing grief, the effects of Divine wrath (comp. Rev. 
xvi. to. ii). And this will be "upon every soul of 
man that doeth—continueth to work out—evil "—
approving of and choosing to remain in it. "Jew 
first," as more guilty and first to make his choice 
(See Acts xiii. 45, 46), and also "Greek." "But "—the 
last word being on the side of grace—" glory, 
honour, peace, to every one that worketh good "—
thereby manifesting that he is "of faith " (Tit. iii. 
8) and is "God's workmanship " (Eph. ii. 10)—one 
whose faith by works is made perfect (Jas. ii. 22) 
—"to the Jew first and also to the Greek : for there 
is no respect of persons—no favouritism—with 
God "—in His court of righteousness, and in the 
deliverance of His judgment there. 

Verses 12.-16. Here we learn the principles 
and standards under which God judges men. His 
judgment is ever " according to truth " (ver. 2)—in 
solemn reality, "according to works" (ver. 6); in 
absolute impartiality, " according to my Gospel" 
(ver. 16) in the light of its message of grace and of 
man's rejection of it (John iii. 18: Mark xvi. 16). 
For the Saviour is to be the Judge (John v. 24-30), 
and the attitude of each individual toward Him 
will be the final test, as the Gospel of God concern-
His Son is man's last opportunity. He will judge 
the "secrets of men," not only their overt acts, for 
He is able to " search the heart" and to "bring to 
light the hidden things of darkness" (I Cor. iv. 5). 
The standards under which this judgment will pro-
ceed are not alike, for some had more, others less 
light and opportunity. First, there will be those who 
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"sinned without law "—a class concerning which 
many vain speculations have been made, some 
contending that seeing the heathen had little know-
ledge and no code of morals or legislation for 
conduct, they have no responsibility. The word 
here--and it is from the God according to whose 
rule the judgment will proceed—is "As many as 
have sinned without law, shall perish without law." 
We know no more. The rest we may safely leave 
in the hands of the Judge who ever doeth that 
which is "right" (Gen. xviii. 25). "As many as 
have sinned in the law "—that is within its scope, 
a people to which its claims were made known, 
who accepted its conditions and promised to "do" 
(Exod. xxiv. 3) all that it commanded: they "shall 
be judged by the law," that is found guilty under 
its condemning power and liable to its penalty 
(Gal. iii. H). And then, as if to silence and con-
vict those who were setting themselves up as 
judges of other men's doings, we are reminded 
that it is not " hearers " of law but "doers " of its 
works, if any such are found—who will be " justi-
fied." This would be the result as promised (Lev. 
xviii. 5), supposing any were found who had kept 
the law (Comp. Luke x. 25-29). Such are the plain 
and unrepealed principles of God's courts, in which 
each will have a chance of answering the Righteous 
Judge. Twice in the Word, we read of sinners 
parleying with Him : unconverted preachers in one 
instance (Matth. vii. 22, 23), patronizing hearers in 
the other (Luke xiii. 26, 27). 

Verses 1445. Here, a parenthesis comes in, 
which has been the subject of much controversy 
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and of some strange and contradictory teachings. 
r Some have taken from the words of verse 14, that 

there are those among the heathen who, although 
without knowledge of the law and the Gospel, 
have acted up to all the light they had, and that 
they will therefore be saved. Such quote approv-
ingly the words of the deist poet : 

"The partial light men have, 
My creed instructs me, well employed, may save," 

which, if true, would make salvation possible by 
man's faithfulness, apart from Christ and grace. 
And where, we may ask, are such to be found ? 
They certainly are not in view in God's description 
of man without law but with conscience, as given 
in the Word. The external testimony addressed to 
him, his conscience shut out, and the truth he knew 
was suppressed in order to give free scope to the 
practice of " unrighteousness." Another error—
scarcely less serious, derived from ver. 14, is, that 
those who are unregenerate, of whom God else-
where declares that their mind is "enmity against 
God," that it is "not subject to His law, neither 
indeed can be," that such can "do by nature the things 
contained in the law," and that "the work of the law 
is written in their hearts "—bringing them into the 
place of those mentioned in Heb. x. 16, who are 
under God's new covenant of grace. If " by nature" 
men can do all that is named in these verses, then 
they have no need to be born again. To say that 
such conditions and possibilities belong to man as 
man, apart from redemption by Blood and regenera-
tion by the Spirit, is to blot out from God's Book 
all He has said of man's ruin and utter inability to 
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bring himself back to God. We suggest that this 
parenthesis has in view—like verse 7, already con-
sidered—believing Gentiles, who, although"not having 
the Law by nature," that is while in their unregene-
rate state (see ver. 27 for a similar form of words), 
yet after their conversion "do the things contained 
in the law," becoming circumcised in their hearts—
although not outwardly (ver. 29), they do "in spirit" 
what the Jew who had the revealed code not only 
of ceremonial but of moral precepts, failed to do. 
Not the "law" but "the work of the law" is said to 
be "written in their hearts" (2 Cor. iii. 2, 3), and its 
effects manifest in their lives. Yet such were de-
spised and cast out, the proud Pharisee saying of 
all such—" This people who knoweth not the law, 
are cursed " John vii. 49). The words of ver. 15 
are surely not applicable either to "conscience" or 
`` thoughts" in the unregenerate. There is no such 
inward litigation or experience in them, it can only 
be known where there is life. The monitions of 
conscience in the natural man are never described 
in such terms as those of this passage. Con-
science is a natural power in all men, capable of 
hearing the voice of God whether addressed to it 
through the works of God or by the Word of God. 
But it may be perverted and its susceptibility 
destroyed, as the eye may become so diseased as 
to be insusceptible to light. Even in those who 
own its power, there is no change of attitude 
towards God, unless what is learned is obeyed. 
Felix trembled under the Word, yet he put it 
from him. The young man in Mark x. 17, re-
cognised the Lord's claim, yet he failed to yield 
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to it, and went away " sad " and unsaved. Only 
those who have Divine life in them, have power to 
walk in the truth. The passage may refer to such 
individuals as Jethro, Rahab, Ruth, and the Recha-
bites of Old Testament times, who, although outside 
the "commonwealth of Israel " and without the 
law, were of faith, and are therefore held in honour 
by God in His Word. 

Verses 1.724. The Jew is now directly ad-
dressed by name. He is met on his own ground. 
His claims, his privileges, his superiority, his or-
thodoxy in general is allowed, but had he lived 
accordingly ? No : he had misused his trust, and 
caused the very "Name" in which he boasted, to 
be " blasphemed among the Gentiles." This is a 
grevious charge, and it is not confined to the ritual 
Jew. There are tens of thousands in Christendom, 
who " glory " in their religion, their church, their 
creed, who, like the Rabbinists of Paul's time, claim 
to be of a historic people, who boast of the religion 
of their fathers, glory in the purity and orthodoxy of 
their church, thinkthemselves superior to others,with 
the right to dictate to them. If they are preachers 
and teachers, they may take to themselves the flatter-
ing unction that they are chosen as "guides" to the 
blind and " lights " to those who sit in the dark. 
But what about their own lives? Will they stand 
inspection ? This is how the apostle faces and 
questions the " glorying " Jew, and it is just how the 
professor of Christianity has to be met. Missionaries 
who go to heathendom with the Gospel, find that 
the greatest hindrance to their message is where their 
own countrymen, professing the same religion but 
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acting contrary to it, have preceded them. Rum sent 
to Africa for British gain, opium thrust into China 
against the wishes of its people, for its revenue, 
Bibles and arms sent in the same vessel, licentious 
officials and merchants in Treaty ports and lands 
where British and other "Christian" nations are re-
presented, cause the natives to scoff at the message 
which the Lord's ambassador brings them, for the 
corruption of Christianity which is from heaven, has 
worse results than that of the " Jew's religion." The 
leaders of the Jewish people may especially be hi 
the Apostle's mind when he puts the incisive 
questions of verses 21 and 22, " Thou that teachest" 
—in schools; "thou that preachest "—in synagogues; 
"thou that sayest"—in ordinary converse, yet in 
public as in private life their doctrine was denied 
by their deeds. To professedly abominate "idols," 
and yet to be found plundering their temples, which 
they professed not to enter, was a disgrace to 
themselves and a dishonour to Him whom they 
claimed as their God, as Ezekiel had foretold 
(chap. xxxvi. 20-23). There is much in all this to 
search the consciences of all who profess the 
Christian name, and especially to be considered in 
God's holy presence by those who preach and 
teach the Truth of God's Word. Does their con-
duct, their lives, personal and public, "commend 
to every man's conscience" (2 Cor. iv. 2) the doc-
trines they hold forth, and can they say among 
those who know them best—" Ye know what man-
ner of men we were among you "—" how holily 
and justly and unhlameably we behaved ourselves" 
(1 Thess. i. 5 
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Verses 25-29. The ritual Jew is here warned 
against resting in outward symbol while inward 
reality was lacking. His "circumcision "—which 
was originally God's seal on Abraham's faith, was 
of no value to those who wilfully set aside the 
covenant's claims, transgressing its spirit and letter 
with a high hand. To all such it counted as nothings 
when the inward spiritual condition was absent. 
And this is followed by the statement—strange 
to Jewish ears, here made through one who in his 
unconverted days could boast of his "circumcision" 
on the proper day (Phil. iii. 5)—that he who has no 
more than the outer sign is "not a Jew," while he 
who has the right condition, who is one "inwardly," 
is the true Jew, even though he lack the ceremonial 
sign—a sweeping statement, which has its solemn 
message to those whose religion is chiefly that of 
outward ritual, depending on " sacramental grace," 
apart from personal faith in the Saviour, and experi-
mental regeneration by the Spirit, through the Word 
received in the heart. Verses 26, 29, again view 
such as—though not of the chosen people, had 
been converted to God—in whom " the righteous-
ness of the law " is fulfilled, as is later more fully 
explained (chap. viii. 4), who although they lacked 
the outward sign, yet had in blessed reality the 
" inward" or secret possession, " in the spirit," 
which if men failed to own, nevertheless had its 
praise "of God." Of those in New Testament times, 
before "the middle wall" was broken down, who 
represent this class, the Roman Centurion (Luke 
vii. 1-9), and the Syrophenician woman (Matth. xv. 
22: Mark vii. 26) are bright examples. 
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SYNOPSIS:—Verses 1, 2—The Advantages, Privileges, and 

Responsibilites of the Jew. Verses 3-8—Common Objections 
Raised and Answered. Verses 9-18—Man's Universal Ruin, 
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Excluded, Law Established. 

T
HE closing words of Chapter ii. had struck 

hard at Rabbinic pride and pretensions, 
This, the Apostle knew well from personal 

experience would arouse opposition, and bring 
forth objections from many of the Jewish people 
outside the circle of the saints in Rome, to whom 
the message might ultimately find its way. And 
even among the believers themselves,—those who 
had been religious Jews before their conversion, 
there might be questionings and honest difficulties 
how these sweeping statements could be reconciled 
with the many prophecies regarding the place and 
privileges of Abraham's seed. So, before summing 
up the whole case of man's common guilt, the 
Apostle turns aside from the main subject, to raise 
and answer certain questions bearing on this 
matter—questions which he may have often been 
asked by Jewish leaders, as he moved from place 
to place preaching the Word. These questions are 
five in number, and may be grouped and stated 
thus. If these things all are as just now stated— 

!. What superiority, or advantage, or excess of 
privilege has the Jew, over others ? 
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2. What profit is there in "Circumcision," their 
national badge and sign ? 

3. if some did not believe, what of that? Will 
they not share in the nation's blessing and ultim-
ately be saved, seeing they belong to the favoured 
community, and are of the chosen race ? 

4. Will their faithfulness cause "the faith"—that 
is the faithfulness of God,—in the keeping of His 
promises to fail ? 

5. If Jewish unrighteousness—assuming it to be 
as charged against them—so exalts and exhibits 
the Righteousness of God, would He not then be 
unjust in sending His wrath upon offenders, when 
His forbearance would more exalt His grace ? 

The Apostle's answer to the first question is, 
" much every way," and then fixing on one of the 
national privileges—of which Chap. ix. 4, 5, gives 
the full list—he says, "First," or chiefly, because 
they had "the Oracles of God,"—His utterances to 
men, entrusted to them. This was surely a great 
"advantage," and a privilege which brought its 
corresponding responsibility. For these oracles of 
God had a voice to be heard, and disobedience to 
it brought its just recompense (Heb. ii. 2). Let 
this be remembered by all who now have the whole 
Word of God, His full and final revelation (Heb. 
xii. 23) " entrusted" to them. "Circumcision " was 
.of "profit" only to those who were exercised in 
"heart" (Chap. ii. 29) regarding the claims of Him 
of whose covenant mercies it was the "sign": to 
others it was a mere flesh-mark, "a concision"—con-
trasted in Phil. iii. 2, with the true "circumcision." 
No unbelief of man's can affect the Divine faithful- 
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fulness,—although it does affect the individual's 
personal relation to God, and to His salvation (see 
Chap. ix. 6). "God forbid !"—perish the thought. 
If "every man" prove to be false, God will remain 
true, and His Word will be fulfilled alike in grace 
and in judgment, for He is ever in the right, as the 
Psalmist writes (Psalm li. 4). No faithlessness of 
man can alter His faithfulness. The last question, 
which suggests that God enhances His righteous-
ness at man's expense, and that it would be unjust 
therefore to punish him, brings from the Apostle a 
second indignant " God forbid!" How can it be ? 
They speak as if it were a thing between man and 
man, whereas it is between the sinner and God as 
his Judge. If God cannot pronounce sentence on 
sin, wherever and under whatever conditions He 
finds it, How then can He judge the world ? And 
then a final objection, in which Paul personally 
appears as an illustration, is dealt with. "If God's 
truth has abounded through my lie unto His glory, 
Why am I still judged as a sinner? Why not say—
as the slander which is circulated against us and 
our preaching has it—Let us do evil that good may 
come ?" If God's judgment is to be escaped by 
sinning,—as some slanderers of Paul and of His 
preaching of grace affirm he taught, encouraging 
to continuance in sin that grace might abound (to 
which he evidently refers to in Chap. vi. I-14)—then 
no sinner could be judged at all. The Apostle does 
not discuss this, but simply says, "Whose damna-
tion is just "—their doom for uttering such perver-
sion of God's truth reflecting on His character is a 
righteous doom. 
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Having thus cleared the way for the final verdict, 
the Apostle now proceeds to sum up the whole case 
of human guilt, by quotations from the Jews' own 
Scriptures in which they boasted. There is no 
darker picture, no more humiliating description of 
fallen man, in active hostility to the God who 
created him, than here. From the Psalms (xiv. 1-3), 
the Proverbs (i. 16) and the Prophets (Jer. xvii. 9: 
Isa. lix. 7), there is evidence brought forth to convict 
both Jews and Gentiles, sinners everywhere and 
under all conditions, then in the distant past, and 
now amid what are supposed to be advanced and 
more favourable conditions. Here we learn how 
God views mankind, how He regards the conduct 
of men in relation to Himself and His holy throne. 
To this, let us turn. To His voice let us listen. 

Verse 9.—"Are we better than they? No, in no-
wise." Is this a comparison between Jew and Greek, 
the Apostle classing himself for the moment with 
" his kinsmen according to the flesh" (Chap. ix. 4) ? 
Or is it " we " sinners saved by grace, looked at as 
before conversion, as being "no better" than others 
who are still unsaved ? The latter seems to best 
suit the context, and it was a common habit with 
Paul to expose what he had been, when witnessing 
to God's saving grace in his salvation (see I Tim. i. 
12-15: Tit. iii. 3-6), to make it clear that he was "no 
better" than others, "none at all." 

All—Jews and Gentiles—have been alike proved 
to be "under sin," fallen under its guilt and power. 
Here, for the first time the dire word Sin appears 
in the Epistle, in which it is found in varied forms, 
over sixty times in all. 
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Verses 10-18. First, negatively,—as to what 
he is not, then positively, as to what he is, and what 
he has done, the sinner is here described ; not as he 
is known among men, but as he is seen by God. 
"None righteous"—there is no conformity to God's 
claims, his will and choice are out of the straight. 
"None understandeth "— the intellectual faculty 
—the understanding " is darkened " (Eph. iv. 18)—
so that no light according to God passes through 
it, influencing right decisions. "None seeketh after 
God"—though terribly alive in sin and pursuing it 
"with greediness" (Eph. iv. 9), practising every evil 
work, there is no movement Godward, but rather 
the wish to " forget" Him (Psa. ix. 17). Man's sin-
ful condition, his conduct and course, are then 
described. All have "turned aside," leaving God's 
road for paths of their own choice, each taking his 
separate way (Isa. liii. 6), "yet together" all have 
become "unprofitable," and utterly "worthless" in 
God's reckoning, for there is not a man among them 
all, not even one, who, in his natural state, does the 
good (comp. Chap. ii. 10), and rejects the evil that he 
knows—a strong indictment, which ought surely to 
silence all boastings, and cause sinners to justify 
God (Luke vii. 29) instead of themselves, which is 
the common rule (Luke x. 29: xvi. 5). 

This general description of man's ruin is now 
followed by a more detailed account (r) of his 
internal condition, the outgoings of his heart, (2) of 
his external conduct, what he does, and where he 
goes. "Their throat is an open sepulchre." The 
Lord teaches us in Matt. xv. 18, it is from man's 
heart that the evil proceeds outward. The seat of 
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corruption is there, and from thence it spreads. The 
"throat" is here likened to an open grave, exhaling 
the pestilential stench of polluted inwards, the 
"tongue " using deceit (2 Peter ii. 8), speaking good 
and fair words to ensnare (Rom. xvi. 18), and great 
swelling words of vanity to "beguile" (2 Pet. ii. IS), 
each seeking to deceive another. And yet with 
these honeyed words on the tongue, the " poison of 
asps is under the lips," the poison bag of malice 
concealed there giving out stinging and malicious 
words, evil reports and venomed misrepresenta-
tions, about friends and neighbours, with the ob-
ject of blackening their characters, and whitewash-
ing their own. In spite of all our boasted progress, 
we of this twentieth century have not got far ahead 
of these first century sinners in this respect. And 
behind these honeyed lips and oily tongue, the 

mouth is full"—brimming and ready to run over, 
"of cursing and bitterness,"—cursing against God, 
bitterness against their fellow-men. And this is 
not heathen man as in Chap. i., but civilized, privi-
ledged, and religious man, with the Bible in his 
hands, out from which his photograph is now being 
brought. Next, come his deeds. "Their feet are 
swift to shed blood," swift, at the least provocation 
or slight, to vindicate self, and avenge wrong. Cain 
was the first to step forth on this path. His offer-
ing was rejected, and his brother's accepted. This 
wounded his pride, aroused his anger, and being 
unable to vent it upon God, he did so on his own 
brother. Murder, by a man whose religion was 
rejected by God, is the first recorded sin by man 
against his fellow. What a history it has had 

4 
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since And even where the deed of murder is not, 
the Lord tells us in Matt. v. 22, that God reads it in 
causeless anger against a brother. As a fitting 
end to such a path, and such conduct—"destruc-
tion "—ruin of body, and often of soul, comes upon 
their victims, while " misery " follows to those who 
are bereft, and on themselves beyond death, in the 
world to come. Of all such it must be said—"the 
way of peace they never knew,"—that beautiful 
path of peace, first with God, then with men, 
peace that passeth all understanding, perfect peace, 
which the true Christian enjoys, and seeks to im-
part through the Gospel which his lips proclaim 
(Chap. x. 15). The last dark stroke in the picture 
is, "their is no fear of God before their eyes." They 
have not therefore yet learned the "beginning of 
wisdom," which is "the fear of the Lord " (Prov. ix. 
To). When a sinner reaches that point, he is not 
far from trusting Him (Psa. cxv. II) for salvation. 
Such is God's own description of man with a Bible, 
as Chap. i. is of man without a Bible. Surely, there 
is not much to be proud of in it 1 

Verses 19,-20. Here, we have the final verdict 
on Jew and Gentile alike. Already the Gentile has 
been brought into God's court, and there under the 
light of nature, with conscience as witness, has 
been convicted of caring not to know what was 
knowable of God, and of casting of what know-
ledge of Him he had, but did not want to retain. 
"Now," he speaks to the Jew, with which Paul 
classes himself, and says—"We know that what 
the law saith, it saith to them that are under law" 
—primarily the Jewish people, yet not them only, but 
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e those also who voluntarily put themselves under its 
obligations, praying that God may " incline" their 
hearts to keep it, with all others who take upon 
themselves vows to "do and keep," or otherwise 
contract with God, naming His Name as their God, 
and His Son as Saviour. For this purpose, "that 
every mouth may be stopped "—conviction having 
silenced all voices of self-defence, vindication, and 
excuse, leaving the sinner like Job, in that day 
when he saw his comeliness turn to corruption in 
the light of God, and exclaimed, "Behold, I am 
vile, what shall I answer Thee ? I will lay mine 
hand upon my mouth" (Job xl. 4). When the sin-
ner's mouth is stopped, he is then ready to listen 
to what God has to say, first in judgment, then in 
grace. To some, this time of silence before God 
comes now, in the day of His grace. They accept 
His verdict. They take their true place before 
Him, each confessing, "I am a sinful man, 0 Lord" 
(Luke v. 8). Others, who refuse to bow before God, 
and continue to "justify themselves" (Luke xvi. is), 
replying against God (Chap. ix. 20), in some of the 
current excuses or clap-trap phrases which the 
ungodly never tire of using, will find themselves 
"speechless" (Matt. xxii. 12) when the full blaze of 
God's great white throne falls upon them. But this 
present work of conviction is to show sinners their 
need of His grace. That all the world—Jew and 
Gentile, great and small—" may become guilty be-
fore God "—subject to His judgment. 

"Silent let Jew and Gentile stand, 
Without one vaunting word; 

And humbled low confess their guilt, 
Before Heaven's righteous Lord." 
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It is a great day in the individual sinner's his-
tory when he comes to this. He seeks no longer to 
"establish his own righteousness" (Chap. x. 3), or 
to justify himself before God " by works of righ-
teousness which he hath done" (Tit. iii. 5. He is 
now prepared to hear as from the lips of the great 
Judge before whose throne he kneels in silence, the 
next word, "Therefore," or as in R.V. "Because" 
by the works of the law—acts of obedience to merit 
salvation—"shall no flesh," no human being—" be 
justified "—declared righteous—" in His sight"---
(see Psa. cxliii. 2), "For by law," whether the "Ten 
Commandments," or the whole Old Testament 
revelation, both of which bear the name (see Matt. 
v. 17: xi. 13) " is the knowledge of sin." It diagnoses 
the trouble, letting the sinner know what is wrong, 
but it cannot cure him. Here ends the first division 
of the great Epistle, showing human guilt, depravity 
and doom : telling of man's utter inability to clear 
himself before God in His courts, or to recover 
himself to harmony with His holiness, in His 
sanctuary. So the sinner, the transgressor, stands 
speechless. Now God will speak, not in wrath, but 
in mercy. 

Verses 21-26. The subject named in Chap. i. 
17, is here resumed. The intermediate portion has 
told us how man has proved himself to be utterly 
unrighteous. Under every test, he has failed to give 
what God had claimed. "The law," of which the 
favoured Israelite could say, "It shall be our righ-
teousness, if we observe to do all these command-
ments" (Deut. vi. 25), had only proved him to be a 
transgressor. All his "own righteousness" which 
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he boasts of, and goes about seeking to establish 

(Rom. x. 3) is in God's sight as "filthy rags" 

(Isa. lxiv. 6). Human probation is therefore over, 

and its record is closed. "But now." These words 

introduce the new character of God's dealings with 

all mankind. "But now, apart from law"—to the 

exclusion of obedience to law of any kind, in respect 

of righteousness—" the RIGHTEOUSNESS OF GOD 

is manifested ": it has come into view, and stands 

unveiled, as a new revelation. This is what the 

Apostle had said is "revealed" in the Gospel (Chap. 

i. 17). It had been witnessed by the "law and the 

prophets" in such attestations as Psalm lxxxv. 1o: 

Isa. xlvi. 13 : li. 5-8: and by many of the types of 

the tabernacle and the offerings. Now it is un-

veiled, It had in ages past been held as it were in 

reserve, and hidden, " but now" God has caused it 

to be manifested and put at the disposal of sinners 

who have no righteousness of their own. "Even 

the righteousness of God "—emphatically His, all 

and wholly of Himself. Not a mere attribute of His 

character, but His way of acceptance of believing 

sinners, in Christ, in whom they are "made the 

righteousness of God " (2 Cor. v. 21). This is good 

news indeed. Its like had never been heard before. 

To pardon a guilty man is a royal prerogative, but 

to invest a condemned criminal with righteousness 

and accept him in favour, is the work of God alone. 

And this is what He actually does for the believing 

sinner. His is not only the blessedness of the man 

to whom "the Lord will not impute or reckon sin" 

(Chap. iv. 80), but of being "justified from all things" 

(Acts xiii. 39) and declared righteous, accepted, and 
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at one with law, in heaven's own court. This is why 
the Apostle is able to say in Chap. viii. 33, 34—"It 
is God that justifieth. Who is he that condemeth"? 
There is not even a prosecutor there, who can lay 
any " charge" to God's justified ones. 

Next, we are told that this "Righteousness of 
God" which has been unveiled, is "through faith 
in Christ Jesus, unto all, and upon all that believe." 
This gives us in all simplicity and clearness the 
way in which it is obtained. It is not by works, 
but "it is of faith that it might be by grace" (Chap. 
iv. 16). It is "unto all," without exception, but only 
"upon all them that believe," in actual possession. 
The brazen serpent on the pole (Numb. xxi. 8) was 
for all Israel, but it was only the man that looked, 
who was healed. The sinner who believes God, 
who takes Him at His word, is invested in God's 
righteousness. It is upon "him." The sinner who 
disbelieves, makes God a liar (i John v. io), remains 
in his guilt, and has God's wrath abiding on him 
(John iii. 36). And it is upon "all them that believe," 
those who have little faith and great faith alike, 
" for there is no difference "—no distinction : for 
"all have sinned and come short of the glory of 
God." Therefore, all alike need it, and all who 
believe have it, without distinction (see Chap. x. T2). 
Surely this is good news ! The wonder of all won-
der is, that so few receive and rejoice in it. 

"Being justified," declared righteous, accepted of 
Him. This, although it always results in right con-
duct, is in no sense due to it, else it would not be 
"freely by His grace." The word "freely" here, has 
the force of "gratuitously." It is translated "without 
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cause" in John xv. 25, and this gives us very simply 

its meaning. Although the blessed Lord never did 

anything to cause such hatred to come upon Him 

from men, yet it came, because it was in their hearts. 

And although we never did or could do anything to 

cause such grace to come to us from God, yet it 

came gratis, as a gift, just because God delights in 

giving. And as God's grace is the ground of our 

justification, so the procuring cause of it is, "the 

redemption that is in Christ Jesus," that is the 

payment of a ransom, to give deliverance; here, 

from the guilt of sin, as also in Eph. i. 7: Col. i. 14: 

Heb. ix. 15. The value of Christ's work is estimated 

according to the excellency of His Person. His 

blood, by which we are redeemed, is "precious 

blood" (I Pet. i. 19). And the whole virtue of His 

work is attributed to those who come under its 

shelter. All this value is vested "in Christ Jesus," in 

Him, and nowhere else. Therefore it is to Him the 

sinner is to look, with Him to deal, direct and per-

sonally, apart from intervening priest or "means 

of grace." " Whom God bath set forth as a propi-

tiation "—a Mercyseat, for so the word is trans-

lated in Heb. ix. 5, the only other place where it 

occurs in the N.T. What are we to learn from this? 

The Mercyseat in the ancient tabernacle, was the 

golden lid of the Ark, in which the two tables of 

the law were hidden. It stood in the Holiest, con-

cealed behind the veil, and upon it the cloud of 

glory abode between the cherubim. Once in the 

year—on the great Day of Atonement (Lev. xvi.), 

the blood of a sin-offering was sprinkled on that 

golden lid, and before it on the desert sand, upon 
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which the feet of the priest stood. It was on the 
ground of this shed and sprinkled blood, that 
Jehovah dwelt among that sinning people, and 
dealt with them in mercy. The Mercyseat was His 
throne, and it was also the meeting-place between 
Him and them. "There will I meet with thee, and 
commune with thee from above the Mercyseat"(Exod. 
xxv. 22). When the Son of God died on Calvary, 
we are told that the veil of the temple was rent in 
twain from the top to the bottom (Matt. xxvii. 50-52). 
This was the act of God, for no human hand could 
have reached it. And the rent veil—rent "in the 
midst" (Luke xxiii. 45) disclosed the Mercyseat, and 
opened a way to it. The answer to the type is 
found in our chapter. Christ, by His death has 
become our Mercyseat. As the tables of the law 
lay concealed in the Ark, so He could say, "Thy 
law is within my heart" (Psa. xl. 8). In Him only 
was it " magnified." By Him alone was it kept. 
But that was not enough for us and our salvation. 
The Mercyseat must be stained with the blood of 
atonement. The Lamb of God must die, for "with-
out shedding of blood is no remission." And just 
at the moment when he yielded up His life a ran-
som to God, to give Him satisfaction for that which 
man had robbed Him of, and to make expiation of 
man's sin, the veil was rent, and the Mercyseat was 
as it were "set forth," as the one meeting-place, be-
tween God and sinful man. "Through faith in His 
blood," is the appointed means by which the sinner 
becomes identified with the Person and work of 
Christ. The great end in view, was "to declare His 
righteousness "—to display it, to vindicate, and ex- 
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plain "His righteousness, forthe remission"-because 
of the passing over (&v.) of sins that are past "----
"sins done aforetime in the forbearance of God." 
These "sins that are past" are not the sins of 
Christians in their unconverted days, but the sins of 
all who lived and died before Christ's coming. God 
had borne witness to Abel that he was "righteous:" 
imputed righteousness to Abraham: forgiven David, 
and "passed over" the sins of four thousand years, 
as if He were indulgent or forbearing. This had 
to be cleared up, not only for their sakes, but "for 
the shewing of His righteousness at this present 
season, that He might Himself be just, and the 
Justifier of him that hath faith in Jesus." Thus 
the sacrifice of Christ is seen to manifest God's 
righteousness, and vindicate His character, alike in 
"the pretermission or passing" of the sins done 
aforetime, and in the justification of all who in the 
present "bath faith in Jesus" (R.V.). God is now 
proved to be "a just God and a Saviour" (Isa. xlv. 
21). His righteousness is now demonstrated in His 
"letting pass" of the sins, and His "forbearance" 
with the sinners of former times, and in the full 
remission, yea, the complete justification of all and 
each who now believe in Jesus. Blessed be God, 
the foundation is firm and sure, alike for God's 
character and man's salvation. 

Verses 2731. "Where is boasting"—glorying, 
then? "It is excluded ": completely shut out of 
court. There is no place for it there. " By what 
law ? Of works ? Nay "—for had it been so, there 
would have been boasters enough. "But by the 
law of faith," the Divine ordinance that sinners are 
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saved by grace through faith, " not of works lest 
any man should boast" (Eph. ii. 8, 9). "Therefore 
we conclude"---and a glorious conclusion or reckon-
ing up it is, " that a man is justified by faith apart 
from works of law." The closing words confirm 
that God is no respecter of persons, and that His 
way of justifying sinners is the same for all, in all 
time, "by faith" as to principle, "through faith" as 
the means. And instead of law being cancelled or 
done away with, by this way of saving sinners, it 
is "established." How, the following chapters will 
tell us. 

The great fundamental truths of this Chapter are 
of abiding value to all mankind. They have been 
the subjects of living evangelistic ministry in all 
ages, and have brought conviction, salvation, and 
peace, to thousands upon thousands, when simply 
and faithfully declared in the power of the Holy 
Ghost. There is no other, no newer message, to 
give the same results. There are many " gospels " 
abroad, some exalting human nature, and extolling 
man's greatness, in direct contradiction of God's 
verdict, as given in this chapter. Others, while 
acknowledging the worth of Jesus Christ as an 
Example, reject Him as the Ransom and the Mercy-
seat, and despise His blood as the one procuring 
cause of sinful man's reconciliation, redemption, 
and peace. There is an ominous silence on these 
subjects among popular preachers of the present 
time, and by many they are reckoned "out-of-date." 
Nevertheless, they are the very truths that God uses 
to show men their need of His righteousness, and 
to bring His salvation near to them. 



CHAPTER IV. 
SYNOPSIS:—Verses 1-3—Abraham's Faith and Righteous-

ness. Verses 6-8—David's Testimony. Verses 9  .12—Circum-
cision and Faith. Verses 13-i6—Promise and Law. Verses 17-
22—The Promised Seed and Faith's Expectancy. Verses 23-25 
—The Illustration of Abraham's Faith Applied. 

T
HE common guilt of ail mankind and God's 

way of acceptance has been set forth. To 
the Jew, this new revelation would appear to 

be out of harmony with alI his cherished beliefs, 
and the faith of his ancestors. The Apostle now 
proceeds to show that this, in so far as it was made 
known, had been God's way from the beginning. 
It had not only been predicted and foreshadowed 
in the past, but actually experienced and borne 
witness to by no less important persons than Abra-
ham, their great ancestor, "the Friend of God," 
and David, their typical king, the "man after God's 
own heart," the two great names with which the 
New Testament opens (Matth. i. t). 

Verses 1-3. How then was Abraham—" our 
forefather according to the flesh"—justified ? What 
had he found ? That he was accepted in God's 
favour all would admit. But upon what ground ? 
Was it because of his merit, or by his works ? If 
so, then he had cause for boasting, for self-glory-
ing. But not before or towards God, not as seeing 
Him, for in the light of God, no man can boast of 
self-righteousness. As Job exclaims—" Now mine 
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eye seeth Thee; therefore I abhor myself" (Job. 
xlii. 5, 6). " What saith the Scripture ?" That 
must settle it. Not what we think, but what God 
says, is the final appeal. "Abraham believed God, 
and it was counted to him for righteousness" (Gen. 
xv. 6). Simply, and without any corroborative evi-
dencies, he took God at His Word. This was his 
faith, and it was "counted unto him"—reckoned, put 
to his account "for righteousness." The narrative 
tells us, that " the Word of the Lord came to him," 
and thus it ever is that faith is begotten in the soul. 
" Faith cometh by hearing, and hearing by the 
Word of God " (chap. v. 17). Not just a text culled 
from the Bible, but the Word welcomed to the soul 
as the voice of a present living God. 

Verses 4-5. Here " work" and "wages" are 
contrasted with " faith " and " grace." If a man 
works for his master, he merits his wages, and gets 
them—" not according to grace," but " according to 
debt." But suppose the workman becomes ill and 
is unable to perform his contract, and his master 
sends his wages at the week end, all the same ; that 
would be " according to grace "—a gift of gene-
rosity. Thus it is "to him that worketh not" in the 
matter of his justification before God, but " be-
lieveth," confideth in Him, who has spoken "the 
word of faith " to his soul. Not a mere assent to a 
creed, or a text, but the reliance of the soul on God, 
who has made Himself known in the Gospel as the 
"Justifier" (chap. iii. 26), and that not of the moral 
and the devout, but of " the ungodly "—the openly 
impious (see Tit. iii. 3). So that none need stand 
aloof, but, taking the guilty sinner's name, claim 
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the guilty sinner's Saviour. This word "ungodly," 

which describes the character and condition of 

those whom God justifies, gives the lie to the com-

mon doctrine of "infused grace," or merit, which, 

according to Romish teaching and that of others 

who have drunk at the polluted stream—is essential 

to acceptance with God. Here it is "the ungodly" 

as such, who have no personal merit, whom God 

" justifies," when they believe. 
Verses 6-8. The case of David, who in one 

dark hour of his life, sinned so heinously and 

openly, that he "caused the enemies of the Lord to 

blaspheme" (2 Sam. xii. 14), is next cited, not as 

example, but to prove that God is " rich in mercy," 

even to those who sin deeply and against know-

ledge. When David "acknowledged" his sin (Psa. 

xxxii. 5), no longer covering it with guile, but con-

fessing " I have sinned against the Lord," imme-

diately the answer came, "The Lord also path put 

away thy sin " (2 Sam. xii. 13). Then it was, that 

he knew the "Blessedness of the man unto whom 

God imputeth righteousness without works." And 

then it was that he experienced the personal 

blessedness of which verses 7 and 8 speak, having 

his "iniquities forgiven," his "sins covered," and 

the whole dark list struck clean off God's book. 

The non-reckoning of sin, and the imputation of 

righteousness—both forensic terms—are therefore 

the same. 
Verses 9-12. Does this great act of grace 

come upon the natural descendants of Abraham, 

" the circumcision " only. The Psalm from which 

the previous words are quoted, is a Psalm of the 
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Jew. What application had it to those who were outside the chosen people, among the uncircum-cised ? 
The answer is : Abraham was reckoned righteous at least fourteen years before he was circumcised, and his circumcision was the "sign" of a reality he already had, as it was also a "seal" on the righteous-ness he had received through faith, while he was yet uncircumcised. The great imputation—the thing itself, he received simply and only by believing God, at a time when he was like the Gentiles now, uncircumcised. And this was in order that he might be "the father" and representative (Gal. iii. 7-9 ; vi. 17) of " all who believe "—including those who believe, not circumcised—that to them this righteousness might also be imputed. And if it was "reckoned " to him, then it was not his accord-ing to nature, but by grace alone. This spiritual fatherhood of Abraham, is as true of the believing circumcised as of the uncircumcised, for " he is the father of all that believe," but of no other. " So that they which be of faith "—whether Jews or Gentiles, are "blessed with believing Abraham" (Gal. iii. 9). Thus he who was the national head and father of the earthly covenant people (John viii. 39) —a relationship in which even those of them who were rejectors of Christ boasted, became the ex-emplar of a spiritual race of believing sinners gathered out from all nations. These are the true "sons of Abraham" (Gal. iii. 7). Verses 13,-16. Abraham had also received from God a promise that he should be heir of the world. This promise as given to him is recorded 
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in Gen. xii., and to his seed in Gen. xxii. That 
promise was made by God apart from conditions, 
and therefore it could not fail. Its fulfilment was 
not dependent on law-keeping, for no law had been 
given. It came through the " righteousness of 
faith "—that acceptance which is from God, and 
appropriated by faith, now made known in the Gos-
pel. Then, clearly, it cannot be conditioned by a 
legal claim, else "faith is made void," and "the 
promise" comes to nought—is "made of none 
effect "—a result which is impossible. "Because 
the law worketh wrath "—it brings out from man 
what is in him, and brings just condemnation and 
wrath upon the offender. " Where no law is, there 
is no transgression." Sin there always was, since 
Adam's fall, but transgression—which is a narrower 
word, is an overt act, implying the overstepping of 
a known limit—it came through the law, and man's 
breach of it. So the inheritance, as well as the 
righteousness which Abraham had, was promised 
to "faith that it might be by grace," and therefore 
"sure to all the seed "—to the believing Gentile as 
well as the Jew. 

Verses 17-21. These blessings are all secured 
by resurrection. This was illustrated in the birth 
(Gen. xvii. 16, 19) and death (Heb. xi. 19) of Isaac, 
and confirmed by the resurrection of Christ. It is 
in Him, as risen and exalted, that all is secured. 
This was the burden of Apostolic preaching (Acts 
iii. 13-15 : x. 39, 40 : xiii. 23, 32, 33). It was in "God 
who quickened the dead " that Abraham believed. 
When all human hope had gone of a son being 
born to him, or a nation arising out of a "childless" 
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home, God, the God of resurrection, "who calleth 
the things that are not as though they were," granted 
him, in answer to his unwavering faith, which gave 
" glory to God," a son. And through him a nation 
came into existence. The course of nature was 
therefore reversed, and Isaac, the child of resurrec-
tion, first by birth, next by loosing from the cords 
of death on Moriah, becomes the figure (Heb. xi. 
19) of the Son of God, by whose resurrection from 
among the dead the promises are made sure 
(Acts ii. 39 : Gal. iii. 16: Rom. xv. 28), and the Gos-
pel proclaimed to Gentiles as well as to Jews 
(Acts x. 40, 43: xiii. 33, 39). It was in this God of 
resurrection that Abraham " believed," when "his 
faith was reckoned to him for righteousness." 

Verses 22-25. This record of the great trans-
action between God and Abraham was not written 
for his sake only. It is a typical instance of faith 
recorded " for our sakes," and it has its message to 
"us also," to whom righteousness "shall be im-
puted," upon the same principle of faith, apart from 
works, that is to all who "believe on Him, that raised 
Jesus our Lord from the dead " (R.V.). Abraham's 
faith reposed in God who would do a mighty work 
for him : and looking still further forward he "saw 
Christ's day and was glad" (John vii. 56). God is 
now revealed to faith as the God who has done 
something. We rest on a great accomplished fact. 
" He has raised up Jesus our Lord "—the order of 
the titles expressing His grace as Saviour and His 
rights as Owner and Possessor—" from the dead." 
And by His resurrection "God hath given assurance 
to all men " (Acts xvii. 31) of His pleasure in Him 
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(Acts ii. 36: iii. 13: x. 40), and of His acceptance 
of His work (John xvii. 4, 5). And then follows a 
full and glorious statement of what that work was, 
who it was for, and what it has accomplished. For 
the Apostle goes on to dictate concerning this 
Saviour-Lord whom God has raised : "Who was 
delivered up for," on account of, because of " our 
offences," our trespasses (R.v.)—hy God who 
"spared not His Son but delivered Him up" for 
us all (Rom. viii. 32) to the death of the Cross, there 
to be "wounded for our transgressions" (Isa. liii. 5), 
to be smitten (Zech. xiii. 7, with Matt xxvi. 31), and 
brought into the dust of death (Psa. xxii. 15) by 
God Himself—a mystery which we can only very 
feebly comprehend, which in its fulness lies beyond 
the capacity of our finite minds. But we know that 
whatever it involved, He accepted it willingly, for 
it is said of Him "He gave Himself up" (Gal. ii. 
20: Eph. v. 25, R.v.), He Laid down His life (John x. 
18) of Himself. And having "died for our sins" 

Cor. xv. 3), giving by His death satisfaction, and 
making expiation, "having by Himself purged our 
sins" (Heb. i. 3), He was laid in the silent tomb, to 
await the appointed third day, when God would 
openly set His seal upon that work of His. So we 
go on to read, "And was raised for" on account of, 
because of, "our justification." His resurrection is 
the witness of His acceptance, and of His people's 
discharge and acceptance in Him. 

"For God released our Surety, 
To show the work was done; 

And Jesus' resurrection 
Declared the victory won." 

5 
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NOTE.-A brief comparison of the teaching in 

James ii. 14-26, may be here in place. It has been 

spoken of by some as " contradictory " of Paul's 

teaching in Romans iii. iv., by others as a " modifi-

cation " of it. But the two inspired writers are 

dealing with justification in different aspects. 

Paul unfolds the way of justification before God. 

James treats of the conduct of those justified, as seen 

by men. In Romans, it is how the believing sinner 

is accepted as righteous before God : this is said to 

be "by faith," apart "from works," and the illus-

tration cited, is Abraham's faith when he " believed 

God," on the day that Isaac was promised, as in 

Gen. xv. James deals with those who "say" they 

have faith, and insists that if real, it will be "made 

perfect by works." In this connection he quotes 

another incident in Abraham's life some forty years 

later, when he offered up Isaac on Moriah, as re-

corded in Gen. xxii.—which proves that Abraham's 

faith, his confidence in God, was real, for it had 

continued all these years, and now comes out in 

his "works," that is in yielding up Isaac at God's 

command "accounting" as Heb. xi. 19, tells us, " that 

God was able to raise him up even from the dead. 

"And so," continues James, "the Scripture was ful-

filled (not contradicted) which saith, Abraham be-

lieved God, and it was imputed unto him for righ-

teousness" (verses 2, 3). Faith, with Paul, is reliance 

on God, a true and live faith which claims His pro-

mise, believes His Word, and launches forth on what 

He says, accounting Him "faithful who has pro-

mised." Such faith links its possessor with God, 

puts him " in Christ," and brings him into posses- 
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sion of salvation. It cannot be put to shame (2 Tim. 
i. 16) or confounded (I Pet. ii. 6). James deals with 
faith in the sense of orthodoxy of doctrine as Chap. 
ii. 19 tells, which any man may hold fast as a creed, 
and apart from real personal faith. He may "say" 
he has faith, but his fellows want to see the mani-
festation of it. 

This is the class that James has in view, primarily 
those of " the twelve tribes " (Chap. 1. I), but his 
words are a searching message to all whose "faith" 
is only dead orthodoxy, strong adhesion to creed 
or church, with no manifestation of such " works " 

as always accompany true faith (see Tit. iii. 5, 8: 
Eph. ii. 9, 1o). Where these are absent, there is 

room to doubt whether faith can be there God ward, 
when no evidence of it is visible manward. Paul's 
Epistle to the Romans, in its first eight chapters, is 
almost wholly doctrinal, revealing God's righteous-
ness and man's acceptance thereof by faith, apart 
from works. The Epistle of James—written proba-
bly sometime previous to that of Paul's—addresses 
men on the ground of their profession, and demands 
that they "shew" their faith by works, which is the 
only evidence men can accept. The two Apostles 
are not opposing each other,—but fighting back 
to back, facing two different opposers of the Gospel, 
namely, Legalism—on the one side, and Profession 
without life, on the other. 



CHAPTER V. 

SYNOPSIS:—Verses 1, 2—The Peace, Place, and Prospects 

of the Justified. Verses 3, 4—The Trials and Experiences of the 

Way. Verses 5-11—God's Love and Christ's Work for Sinners, 

with the Results now and hereafter. Verses 12-2I—Two Federal 

Heads, Adam and Christ, the Two Acts with their Results: Sin 

and Righteousness, Death and Life, Judgment and Grace, The 

"Much Mores." 

T
HE subjects of human guilt and Divine Righ-

teousness having been fully discussed, and 

the way of the believing sinner's justification 

and acceptance declared, we pass on now to hear 

some of the blessed consequences of this great 

change in his relationship to God. Justification, 

so far from being the end, is only the beginning, 

the starting point of Christian life. It is the clear-

ance of the guilty one.in  God's court, in order that 

he may be welcomed into a new relationship with 

God, which grace, being now free to act righteously. 

hastens to disclose. 
Verses 1-2. " Therefore being justified"—

having been justified—" by faith," simple accept-

ance of what God has provided, "we have peace 

with God." Justification is an act, but the effects 

continue. It never needs to be repeated, because it 

can never be undone. " Whom He justified, them 

He also glorified" (Chap. viii. 30). For the latter 

in actual realisation we wait, but in the Divine 

purpose it is as good as done. "Justified"—"Glori-

fied " ! What deep valleys, dark paths, fields of 
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conflict, times of trial, lie between: yet as surely as 
the one is secured and possessed, the other will 
follow. "Having been justified by faith, we have 
peace with God"—that is, toward God." The R.V. 
reads—"Let us have peace," but alike from the 
character of the context, and the decidedly declar-
atory character of the teaching thus far, "we have 
peace" is decidedly better. The Psalmist sang 
long before, "Mercy and truth have met together, 
righteousness and peace have kissed each other" 
(Psa. lxxxv. 10), and the Prophet wrote, "the work 
of righteousness shall be peace, and the effects of 
righteousness quietness and assurance for ever" 
(Psa. xxxiii. 17). All this the death and resurrec-
tion of Christ has secured once for all. He "made 
peace through the blood of His Cross" (Col. i. 20). 
"The God of peace" raised Him from the dead 
(Heb. xiii. 20). He spake peace to His disciples, 
shewing them "His hands and His side" (John xx. 
20), and "we have peace"—not as a changing feel-
ing, but as a blessed fact, based on the firm rock 
of His perfect work and glorious Person, It is 
with this in.full view, that Dr Bonar sings— 

"1 hear the word's of love, 
I gaze upon the blood; 
I see the mighty Sacrifice, 
And I HAVE peace with God." 

By all means "let us HAVE" it in personal posses-
sion, and continuous enjoyment, putting our foot 
down on that which is ours (Josh i. 3), and thus 
"possessing our possessions" (Obad. 17), always 
remembering that our title to it is found at the 
Cross, where "the chastisement of our peace was 
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upon Him" (Isa. liii. 5), and not in a feeling within 

ourselves. Briefly it may be stated thus :—Peace 

was procured at the Cross, peace is preached in the 

Gospel (Acts x. 36), peace is possessed through be-

lieving (Rom. xv. 13). 
Verses 3-5. "By whom also we have access" 

—"through whom," the same Person and form of 

words as verse I. Through him we had our first in-

troduction, we were led in as those brought into the 

Royal presence at Court, and now our continuous 

access to the place and state of favour and accept-

ance with God, " in which we stand." An acquittal 

having been pronounced by the Judge, peace 

spoken and enjoyed, the justified are brought into 

a new standing, a new relation to God. No longer 

as guilty before His bar, but now welcomed into 

His gracious acceptance (see Eph. i. 6), taken into 

favour, into personal intimacy, never again to know 

God as a Judge, or ourselves as condemned sinners 

in His court, as in Chap. iii. 19. This new position 

is permanent, for in it we are made to "stand" (see 

also t Cor. xvi.; Rom. xiv. 4), all in virtue of Him 

by whose death and in whose life in resurrection, 

this, as well as our justification is secured. In this 

new standing in grace, there is much to learn, for 

the grace that saves teaches and disciplines (Tit. ii. 

12), but never gives up, never casts out (John vi. 37). 

As to the future, all is bright, with no cloud on the 

sky, for "we rejoice," we exult, we boast "in hope 

of the glory of God," in the presence of which the 

redeemed are to be "presented faultless" (Jude 23), 

that glory of which they, as sinners, had "fallen 

short" of its standard, and feared its revelation 
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(2 Thess. i. 9). Now, it is their hope and goal, "that 
blessed hope " for which those who are saved by 
grace are taught to be " looking " and prepared to 
welcome (Tit. ii. 13). Such is the vast change grace 
works for all who believe, simply and only believe; 
believing God's good news, receiving His Son, 
accepting His righteousness, proving His power in 
salvation, all as revealed and declared in the Gos-
pel. Looking back, " justified" in regard to the 
past; looking up, "at peace," and "in favour" with 
God, for the present; looking onward, "rejoicing in 
the hope of glory" for the future. A fine passage 
in Bunyan's Pilgrim's Progress comes to mind as 

descriptive of the believer here. Having been re-
ceived and entertained in Tke Palace Beautiful, the 

pilgrim was laid in an upper chamber named Peace, 
whose window opened towards the Sunrising, a 
sweet resting-place and a bright outlook indeed. 
Need we wonder that he set off on his journey 
toward the Celestial City, with a new strength in 
his steps along the road leading to it. Life's out-
look is all changed, to the soul at peace with God, 
standing in His favour, looking for His glory. Old 
difficulties are met in new strength, sufferings en-
dured with a fortitude unknown before. And so the 
apostle goes on to say, "and not only so"—a phrase 
repeated four times in varied connexions in this 
Epistle (see chap. v. 3, II : viii. 23 . ix. io)—but we 
glory, we boast, we exult, the same word as in ver. 
3—" in tribulations also." Not with a sullen submis-
sion, accepting what we cannot alter, but rejoicing 
in them, "knowing" as we do, "that tribulation 
worketh patience," it produces that stedfast endur- 
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ance under pressure, that fortitude and "patient 
continuance" and perseverance in the right path, 
when there are many allurements to leave it. And 
this in turn developes "experience," proof of God's 
power sustaining and bringing through trials which 
formerly would have crushed, giving courage to go 
on in the assured " hope" and expectation, that 
what God has been, He will continue to he all the 
way, a "hope that maketh not ashamed," will not 
disappoint, is not an illusion, but a grand reality 
realised here in His "grace," and soon to be in 
"glory," both of which He "gives" (Psa. lxxxiv. II). 
All this is assured, " because " we have already the 
pledge of it in "the love of God," His love to us; once 
as sinners (John iii. 16) now as children (r John iii. 
I). It has been "shed abroad "—poured out like a 
flood, there to remain, "through the Holy Spirit"—
the first mention of His Name in the Epistle—"who 
has been given unto us"—the "seal" of our present 
relationship and the "earnest" and pledge of corn-
ing glory (Eph. i. 13). 

Verses 6-11. Having named "the love of 
God," he goes on to tell of some of its manifesta-
tions for man's redemption and salvation, not in 
but to us. We are never told to look in for proof of 
God's love, but always out to the Cross of Christ. 
For it must ever be kept in view, in considering 
this great subject, that "herein" the Divine love 
has been "manifested" in its fullest and grandest 
measure (1 John iv. 9, io) in the sending of the Son 
of God, and in His death as a propitionary sacri-
fice for our sins. "For while we were yet without 
strength," weak and impotent in our fallen condi- 
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tion, unable to help ourselves, "in due season," at 
the right time appointed by God (Gal. iv. 4: I Tim. 
ii. 6), "Christ died—not lived or obeyed, but died, 

suffered the death sentence for our sake—for the un-
godly "—for us, the ungodly ones (see chap. iv. 5) a 
general designation of all. Such love is altogether 
unequalled, as it is unheard of among men. "For 
scarcely for a righteous man "—that is for one who 
neither steals nor bestows, but is strictly righteous—
" will one die," it is not on record, and is scarcely 
conceivable; "but for a good man," one who is benev-
olent and generous, perhaps some, not many, "would 
even dare to die "—there is something in that man 
to prompt the heroic act. "But," in contrast to all 
man's displays of devotion, "God commendeth His 
love"—His own love, R.V.—gives expression to and 
proof of it, "toward us, in that while we were yet 
sinners,"—"hateful and hating" (Tit. iii. 4), neither 
desiring nor deserving His love,—" Christ died for 
us." Yes, just for us, and just as we were, so that 
each individual sinner may take up the words of 
the apostle, "The Son of God who loved me, and 
gave Himself for me" (Gal. ii. 20) as the expression 
of His own personal acceptance of the One who 
thus for sinners died. And this vicarious death of 
Christ, is not only the cause of the believing sinner's 
acquittal, his justification before God, but of other 
great and wondrous mercies which come to him on 
account thereof. "Much more then being now 
justified by (or in) His blood "—that is the applica-
tion of His death (see also chap. iii. 25), that death 
appropriated by faith, "we" who have thus believed, 
"shall be saved from wrath through Him," kept safe, 
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because already "delivered from" the " wrath to 
come" (i Thess. i. Io), which now hangs over all 
who believe not (John iii. 36). "For it while we 
were enemies "—alienated and hostile, therefore 
liable to punishment, had He marked and charged 
our iniquity to us, "we were reconciled to God," 
not God to us, for He never was hostile towards us, 
but we to Him: " by the death of His Son," that 
death putting away the judicial barrier which 
hindered God's righteous welcome of us, and at 
the same time had as its object that He "might 
bring us to God " (I Pet. iii. i8). Blessed be His 
Name, in a higher sense than the wise woman of 
Tekoah knew, when she uttered the words to David, 
with a view to Absalom's reconciliation—" Neither 
doth God respect any person : yet doth He devise 
means that His banished be not expelled from 
Him" (2 Sam. xiv. 14). God has devised this means, 
and a righteous reconciliation has been effected 
" by the death of His Son." Learning this, the 
sinner's mind and attitude toward God is changed, 
true repentance is wrought, and " compelled by 
love," not by his love to God, but believing God's 
love to him, he yields submission, owning that 
grace has conquered. What then? "Much more 
than being reconciled, we shall be saved by His 
life," or as Dr Handley Moule translates, we shall 
be "kept safe in His life,"—His life beyond death 
in resurrection power and glory, which is the safe-
guard of all His own. "Because I live, ye shall 
live also" (John xiv. 19). Verily, God has "done 
great things " for His own, whereof they may well 
"be glad," and so indeed they are. 
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In verse io, a new theme is introduced, not met 

with before in the Epistle. The words " in His 

life" 	marg.), imply union with Christ, a sub- 

ject developed and applied in the three following 

chapters, of which the words "in Christ" and "in 

Christ Jesus," are the key. As Dr Pierson remarks 

on this verse, "The use of a new preposition here, 

marks an era in revelation of the work of Christ. 

The apostle discards the preposition "through," 

which suggests a channel of conveyance, and uses 

"in,"which implies enspherement; the believer is hence-

forth enclosed in Him." "And not only so," grand 

and glorious as these things are, there is something 

higher still, a climax and crown to all this wealth 

of blessing. "We also joy in God," not only in 

His gifts; but in Himself the bountiful Giver, in 

Him we boast, in Him we rejoice, always and ever 

"through our Lord Jesus Christ, through whom," as 

Cause and Channel "we have now received the re-

conciliation." Not "the atonement" as in A.V., that 

was for God, He received the satisfaction, we have 

its results in reconciliation. Thus the second great 

section of the Epistle closes, leaving the once-guilty 

sinner, who stood with closed mouth before God's 

awful bar in His Court condemned, first acquitted, 

declared righteous, then re-instated and accepted in 

God's favour as though he had never sinned. Now 

at peace with Him, His love enjoyed, his hope and 

outlook the coming glory. Here, exulting in the 

midst of tribulation, as well as in hope of glory, 

and finally, rejoicing in God Himself who is Author 

and Finisher,—beginning, middle, and end of this 

great salvation—" the salvation of God." 
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Verses 12-19. Thus far we have been en-
gaged with God's answer to Job's first question, 
"How then can a man be justified with God"? We now pass on to God's answer to his second 
question, "How can he be clean that is born of a woman " (Job xxv. 4). What man has done, his personal guilt, and how God deals with his sins has been settled. Now we are to hear of the man 
himself, what he is, rather than what he has done, 
the corruption of his nature, as one of a fallen race 
hostile toward God, by nature "children of wrath" as in practice, "sons of disobedience" (Eph. ii. 2, 3). 

Here we have two Representatives or Headmen, 
each of his race—Adam and Christ. "In Adam all 
die" (1 Cor. xv. 22): all his race, all reckoned to 
have been involved in his fall. They are said to 
be " in " him, in the same sense that Levi is said 
to have been in Abraham, and reckoned to have 
paid tithes in his representative before he was 
born (see Heb. vii. 9, 1o). So in Adam "all sinned" 
before they personally came into being. Against 
this great fact of Divine revelation, man's natural mind revolts. Not being subject to the decree of 
Eternal wisdom, he replies against God, and pro-
nounces His way to be unjust, as if it did not be-
long to God alone to determine what the principles 
of His government, as well as of His grace should 
be. Yet by this method of representative reckon-
ing alone, could salvation come to them. And 
thus it has come. For as in Adam's fall his race 
became involved, his one act of disobedience 
bringing upon his descendents sin and death, so 
through Christ "the Second Man" and "last Adam" 
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(I Cor. xv. 45-47) all who are "in Him" have righ-
teousness and life. And all mankind are "in" the 
one or " in " the other, for there is no intermediate 
position. Adam, as God made him, was "the figure 
—or type" of Him who was to come." There was 
no different kind of man between Adam and Christ, 
all were the outcome of their first fallen repre-
sentative, begotten "in his own likeness, after his 
image" (Gen. v. 3), under the penal results of his 
"offence," inheriting his fallen nature. Thousands 
of years, under varying conditions, have wrought 
no change either in the position or condition of 
Adam's sons,—a fact which gives the lie to the 
flattering and self-pleasing theory of "the Ascent 
of Man "—for "as is the earthy, such are they also 
that are earthy " (i Cor. xv. 48), and such they ever 
must remain, until " born from above." But God 
has brought in another Headman, to be the Repre-
sentative of a new humanity, "the Second Man" 
from heaven, in His person alike free from the 
penal consequences of Adam's fall, and the inherited 
corruption of his nature, yet true Man, coming "in 
the likeness of theflesh of sin," as near to those for 
whose redemption`  and reconciliation He appeared, 
as was essential to His mission, as Ransom and 
Representative, yet ever "without sin," the "Holy 
One of God." By His " one act of righteousness," 
He brought grace and life potentially to "the many" 
who had shared in Adam's fall—yet they are pos-
sessed only by " as many " (John i. 12) as receive 
Him, and thus become united to Him. 

"By one man sin entered." The origin of evil is 
not here described : its existence is assumed, and 
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its "entrance" recorded. Already sin had appeared 
in angelic ranks (2 Pet. ii. 4: Jude 6), now it be-
comes manifest in man. Death followed : not "the 
loss of existence," as annihilationists say, but 
separation from God, involving physical death, 
which the context here seems to have especially in 
view. And although " sin " in its principle is not 
imputed, not charged, where there is "no law "—
that is, judgment is not summarily executed upon 
it, yet from Adam to Moses—that is from the Fall 
to the Law, death reigned. Why? Because "sin 
was in the world," in Adam's descendents, who 
stood under the judgment of his disobedience. As 
the children of a rebel are involved in the conse-
quences of their father's act, although personally 
they did not share it, losing their standing, liberty, 
honours, and heritage thereby, so the whole of 
Adam's race passed under the penal consequences 
of his fall, and became subject to death—so "death 
reigned" over all. But there is more. "By one 
man's disobedience, many were made—were con-
stituted—sinners." A child born of leper parents 
on a leper isle, not only loses its standing and 
liberty as a citizen, by reason of its parents' banish-
ment, it likewise inherits the taint of their condi-
tion. So the sons of Adam share his imparted 
corruption, as well as his imputed condemnation. 
Each member of his race receives from him a cor-
rupted nature, which they bring with them into the 
world at birth, a nature at enmity with God, lead-
ing to insubjection and disobedience. For as all 
are reckoned to have been "in Adam," when he 
fell, so Adam is reproduced in each of them as 
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they are born into the world. But there is a New 
Headman and a new race. Christ in Resurrection 
is the Head of this New Humanity. It is composed 
of sinners rescued from the disastrous effects of 
Adam's fall, severed from the old stock, and united 
to Christ in heaven. The " one obedience "—like-
wise called "one act of righteousness "—of Christ, 
has brought infinitely greater results in blessing, 
alike in their character and scope, than the ruin 
wrought by Adam's fall. Both comparisons and 
contrasts appear in these verses. The one man, one 
act, with results to all connected, supply the com-
parisons, the contrasts are marked by the "much 
more " secured and bestowed in virtue of the supe-
riority of Christ's work, and the preponderance of 
resulting blessing. First in its application to the 
race, verse 18 gives the bearing of Christ's work 
toward " all." Not one of Adam's ruined race need 
perish, for the one obedience is in its results co-
extensive with the one offence. But " all " do not 
avail themselves of the "grace " or the " gift of 
righteousness," which that grace brings. Verse 19 
limits its application to the "many" who "receive" 
it. 	There is no " universal" salvation here, nor 
elsewhere in God's Word. Potentially, for all, yet 
only in actual possession of those who are Christ's, 
the blessings far excel. Their justification, not 
only includes acquittal from Adam's sin, but from 
their own "many offences." The "grace" exceeds 
the "judgment" in its "abundance." "Death reigned" 
through Adam's sin, but all who are "in Christ" 
are yet to "reign in life." Thus grace exceeds and 
as ever, triumphs gloriously, 
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Verses 20-21. What place in all this scheme 
had the law? It "came in by the way," not to save, 
certainly not to make men worse than they were, 
but "that the trespass might abound," or as Gal. 
iii. 19 has it, "because of transgressions"; to allow 
man to know what was in him, the very prohibi-
tions of law bringing out his lawless nature, and 
stirring up to activity the evil principle in him. This 
is a heavy blow to Legalism, which teaches that 
sinners are to be saved by law-keeping. "But 
where sin abounded," in the Gentile in utter godless-
ness without law, in the Jew's multiplied trespasses 
under it—" grace superabounded "—it went further. 
"That as sin had reigned in death," affecting all, 
and over all, death expressing sin's power, "even so 
might grace reign "—blessed exchange of regnant 
power! "through righteousness" as its channel, 
not man's but God's righteousness, "unto eternal 
life," its goal and final issue, here viewed as in 
chapter vi. 22.: Tit. I. 2, in its future fulness and 
fruition, as well as its present possession and en-
joyment—"by Jesus Christ our Lord," its source and 
supply to all His own. Here, at the close, as in the 
beginning (chap. i. 3) of this great section, the Lord 
is brought in in His full Name and titles, as the 
Cause and Security of all the wealth of blessing 
here named, for it is in Him, not in us, that it 
stands eternally secure. 



CHAPTER VI. 
SYNOPSIS:—Verses I, 2—Doctrine and Life. Verses 3-7--

Dead and Buried with Christ, Freed from Sin's Servitude. Ver-
ses 8-i i—Christ in Life and His People in Him, Faith's Reckon-
ing. Verses 12-14—The Body and its Members. Verses 15-20—
Servitude and Freedom, Sin and Righteousness. Verses 21-23—
Results and Recompence, Death and Life. 

THUS far, the message has been of what God 
has wrought for sinful man, what His grace 
has brought, and how all is received by faith 

apart from anything of merit, or of works, on man's 
part. The final word in Chapter V. was of super-
abounding grace, and its reign toward mankind. 
Not a word has yet been spoken by Paul, not a 
sentence inscribed by Tertius, of any moral change, 
any purification in heart or life, any manifest con-
version in the ways of those who are the subjects 
of God's saving grace. These come in here, in pro-
per place and form. The objective aspect of the 
believer's change of race and Headship has been 
shewn in Chapter V. Now we are about to have the 
subjective and practical aspect with the responsi-
bility of the individual to live, walk, and serve 
in consistency with his new position, and as the 
outcome of his new life. In this chapter, Sin is 
personified. It is seen as a master having slaves, 
who are bound to his service for life. The only way 
of freedom from his dominion is through death, for 
death dissolves the bond. And to the believer, this 
dissolution has come, for he has already died, not 

6 
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indeed himself personally, for if the death-sentence 
had fallen upon him, it would have included his 
damnation, the full wages of sin. But he has died 
judicially—that is to the eye of law and "through the 
law " (Gal. ii, 19), in the Person of his Substitute, 
and thus he is free. This is the doctrine with which 
our chapter opens. But it goes on to tell that those 
who have been freed from sin's dominion by death 
with Christ, have likewise been joined to Him in 
life, not set free from their former master, to rove 
lawlessly, or to " do as they like," as people say, 
but that their "death to sin," and their "justification" 
from its claim, have been followed by a new " life 
in Christ," in union with Him, now risen from the 
dead. And although this new life is not yet in its 
proper environment, or in a body fitted for its full 
manifestation, but in one subject to decay and death, 
yet the life asserts its presence and power in that 
body, and in the use of its members as instruments 
of righteousness, as formerly they were the tools of 
sin. As the grapes that grow on a vine bear wit-
ness to the life that is in it, so does this "fruit unto 
holiness" manifest that the life of God is in the 
new-born soul. And there is power, as well as life, 
for the justified and regenerated man has, as we 
have heard (chap. v. 5) the Holy Spirit " in " him, 
as "Strength," as well as "Seal" (Eph. i. 13 : iii. 16). 

Verses 1-7. What shall we say then ? Shall 
we—are we to—continue in sin, that grace may 
abound 1" An opposer of Paul's Gospel might 
easily frame such a pravity :from the closing 
words of Chapter v., and say, " You may then go 
on in sin, and let grace continue to abound in its 
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forgiveness." "God forbid "—far be the thought 
—says the apostle. And then he introduces a line 
of teaching which we have not hitherto heard in 
our epistle. " We who died to sin, how shall we 
any longer live therein ? " (R.V.). Christ's death 
for us, as we have already heard, has procured our 
acquittal from the guilt of our sins, our evil doings. 
Now we are to hear how our death with Him has 
also severed us from our former state, which is 
described as "in sin" (Psa. li. 5), and "under sin" 
(chap. iii. 9), sin having possession and control of 
the unregenerate man. But the believer having 
come into contact with Christ by receiving Him, 
becomes so identified with Him, that he is said to 
have been co-crucified with Him, the language of 
his own faith being, " I have been crucified with 
Christ, yet I live: and yet no longerl" (Gal. ii. 20, R.V.). 
In his judicial death with Christ, the believer is 
freed from sin's oppression and claim to control. 
For, as the patriarch said, in death " they hear not 
the voice of the oppressor, and the servant is free 
from his master" (Jab iii. 18, 19). It is impossible 
that one who has been so freed, can by choice "con-
tinue in sin "—in its territory, in its service, in its 
company. And then the fact of this death and 
separation from sin as a ruling power, is to be 
emphasised by calling to remembrance an out-
standing fact in Christian obedience, and its sig-
nificance, which, perhaps more than any other, 
seals this great truth. "Know ye not "—" are ye 
ignorant, that all we who were baptized into 
Christ Jesus, were baptized into His death." It 
was into that death of His that we were baptized 
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on the day that we confessed Him our Lord (Rom. 
x. 9), and "we were buried therefore with Him 

through baptism into death." Accepting the judg-

ment of God upon himself, the believer allows 

himself to be buried in the baptismal waters, 

which to him are the "likeness" of those "deep 

waters," under which, for his sake, his holy Sub-
stitute passed, when He bore the judgment due to 

sin. Baptism, rightly celebrated according to the 

Scripture mode, is a descent into, a burial under, 

and an ascent out of the water, symbolising the 

baptized one's identification with Christ. Descent, 

witnesses to his acceptance of God's judgment in 

death. Immersion in water signifies his burial, 
the severance of the last links with sin and its 

service, the world and its ways (Col. ii. 20), and 
from all that as "in the flesh" he gloried in. Emerg-

ence from the water, is symbolical of the fact of 

resurrection here and now, by the operation of 

God (Col. ii. 12, 13), to walk and live as one " risen 

with Christ" (Col. iii. I), to seek the things above. 
Need we wonder that Satan seeks to pervert this 

great typical ordinance, alike in its subjects, its 

mode, and its meaning, to rage against all who 

seek to give it its Scriptural form and place, and to 

oppose all who from their heart and soul obey it ? 

Death dissolves the bond of sin, and its claim is 

henceforth to be disowned. Burial, the fact—of 

which water baptism is the symbol—puts the in-

dividual who enters its embrace quite out of sight, 

so that the world sees him no more as a child of 

Adam, a man " in the flesh "—although that flesh 

is still in him. But just as the burial of the Lord 
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was quickly followed by His resurrection, for He 
"was raised from the dead by the glory of the 
Father"---that manifested power of His, which 
secures against all opposition His rights and His 
glory—" so we also," who have become sharers of 
His life, "might walk"—it is ours in privilege and 
in power to begin, and then step steadily on in a 
walk of "newness of life," a new kind of life 
unknown before, not a mere prolonged existence 
to a pardoned sinner. While the full manifestation 
of the Christ life which His members have received, 
awaits the resurrection or change of the body, yet 
here and now it is to be manifested in mortal 
flesh (2 Cor. iv. IL). As those who " know"—because 
God has revealed it, that " our old man "—all that 
we were as Adam's descendents apart from Christ, 
"was crucified with Him "—co-crucified with Christ 
on His Cross, and there met its doom, so dealing 
with it there, that "the body of sin "—the human 
body here viewed as sin's property, its seat and 
instrument, hitherto used to do sin's work, "might 
be destroyed "—done away (R.V.), made of none 
effect (Newberry). it isnot annihilated, butrendered 
powerless (comp. Heb. ii. 14), so that it can no 
longer be as formerly, "that henceforth we should 
not serve—should no longer be in bondage to—
sin." Here, and throughout this chapter, Sin is 
viewed as a ruling energetic power within the 
individual, under whose authority and strength 
he has fallen, with no ability to extricate himself. 
From this evil dominion he must be freed, before 
he can serve a new master or render obedience to 
a new authority. This, God has accomplished for 
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all His own by the Cross. There, all that is 
comprised in the " old man " condition—spirit, 
soul, and body—received its due. "Our old man," 
which, as the apostle elsewhere tells us, is "corrupt 
according to the deceitful lusts " (Eph. iv. 22), has 
been " crucified with Christ," meeting its award of 
judgment in His Cross. Now, all believers are 
regarded as judicially free, "that henceforth we 
should not serve—should not do bondservice to—
sin. For he who hath died, is justified from sin" 
(R.V.), he stands legally free from its claims. Two 
points may here be noted. First, it is not said 
that the individual is here brought to an end, and 
an entirely new personality created. Paul was the 
same individual after, as he was before his con-
version, as seen among men. His relationship to 
God and Christ and the world was different. He 
had in him a new life, a new nature, and the indwel-
ling Spirit, but "I, Paul," was the same person-
ality. Erroneous teachings of a mystical and un-
scriptural character, which represent believers as 
so entirely " new creatures " as to have no natural 
ties or relations, must be resisted as utterly false, 
leading to that form of spiritual pride and conceit 
which goes before a fall, generally into the lowest 
depths of fleshly corruption. Second, although the 
believer has died to sin, sin is never said to be 
dead in him. On the contrary, it is ever so terribly 
alive, and ready to spring from its lair like a beast 
of prey, that it has to be constantly guarded, and 
no provision made for the fulfilment of its lusts 
(Rom. xiii. 14). Thank God, its power has been 
broken, yet its presence remains, and although the 	4 

i 
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man in Christ is no longer "in the flesh," the flesh 
is still in him—unchanged and unchangeable in 
its nature, always to be suspected and treated with 
" no confidence " (Phil. iii. 3). 

Verses 8-11. Life, as well as death is ours in 
Christ. "If we died," not only to sin, but " with 
Christ "—as surely as we died, we believe," be-
cause He has said it (John xiv. 19), "that we shall 
also live with Him," for His life bodily in heaven, 
as our Representative, is the pledge of ours, "know-
ing " as we do that He is there in an endless, an 
indissoluble life (Newberry), beyond the reach of 
death (Heb. viii. 16), "The last Adam " and life-
giver to all His own (1 Cor. xv. 45). Over Him 
death has no dominion. For although once for 
our sakes He submitted to the claim of death, and 
for a brief period was under its dominion, He then 
and there overcame it and Him who had its power 
(Heb, ii. 14), once for all and for ever, so that He 
can never again be brought under the power of 
death, or have to do with sin—which was its cause. 
He died once for all. He lives now to God. Such 
are the great facts concerning Christ. Now their 
application to His people follow. "Likewise, even 
so, reckon ye also yourselves, to he dead indeed 
unto sin, but alive unto Gad in Christ Jesus." Here 
faith's arithmetic, its reckoning, is called into 
exercise. It is not a matter of feelings or experi-
ences which "come and go;" it is all fact, solid as 
the eternal rock. "In Christ Jesus "—in vital union 
with Him who is their life (Col. iii. 4), "co-risen 
with Him (Col. ii. 13), His people live no longer 
" unto themselves " (2 Cor. v. is), but "unto God." 
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Verses 12-14. Exhortation and appeal now 
follow teaching, for the truths we have heard are 
intended to issue in practice. Doctrine used aright 
governs life and conduct, if not, it will produce 
Laodicean self-sufficiency. Like the manna un-
used, it will breed worms and stink (Exod. xvi. 20). 
So the word of appeal is, "Let not sin therefore 
reign in your mortal body, that ye should obey it 
in the lusts thereof." Sin, although dethroned, is 
still there, still "in the flesh" (chap. viii. 3), and if 
allowed, will issue its desires and give its orders as 
aforetime. When Nebuchudnezzar was king in 
Babylon, his power was unlimited ; "whom he 
would he slew, and whom he would he kept alive," 
so "all people trembled and feared before him," 
and obeyed his mandate like slaves. But after he 
was "deposed from his kingly throne," his glory 
taken from him (Dan. v. 19, 20), and another ap-
pointed to reign over his kingdom, nobody needed 
to fear the degraded but still surviving monarch, 
and certainly none required, unless they wished, to 
obey him. Sin although still in the Christian, is 
not now over him, and it is his responsibility not to 
allow it to reign. Nor is he to go on to " yield " or 
"to present" (R.v.), as the word is elsewhere ren-
dered (Chap. xii. I), his "members as instruments 
—or weapons—of unrighteousness unto sin "—not 
giving them into his hands as tools wherewith to 
carry on his unholy work—a solemn and searching 
word as to who is using our faculties and powers 
of body and mind. There are only two masters, 
two employers, either of which must have them, for 
they cannot be divided, nor can any "serve two 
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masters" (Matt. vi. 24). The call therefore is to 
a definite choice and decision. It is to yield, to 
"present ourselves unto God," whose we are, as 
persons " alive from the dead," in resurrection life, 
and victory, " and your members," tongue, ears, 
hands, feet, and all your redeemed faculties, "as the 
instruments," weapons, tools,—" of righteousness," 
right and proper action, "unto God," who is able 
to control and always ready to use them. And 
these words are not, as often regarded, only for the 
few who go forth in the Lord's Name to high 
places of the field, where self-surrender, consecra-
tion, and devotedness to death are called for; not 
to them only, but to all who " belong to Christ," 
and have by redemption and regeneration become 
" a people for God's own possession " (Tit. ii. 14, 
R.V.). And there is no reason why God should not 
have that which is His own. "For sin shall not 
have dominion over you, for ye are not under law 
but under grace "—not placed under law as rule of 
life, which demands but gives no power to obey, 
but under grace, God's superabundant grace, which 
provides "all-sufficiency in all things" (2 Cor. ix. 8). 

Verses 15.48. In these verses the objector is 
again in view. Seeing we are no longer under 
law, the question arises, "What then? Shall we 
sin, because we are not under law but under grace ? " 
Again the answer is, " God forbid I "—Away with 
the thought. Freedom from bondage does not 
mean license. It certainly is not legality, but 
neither is it lawlessness. These are both bye-
roads. The rule of the Ring's highway is liberty 
under Lordship, freedom with control. Grace has 
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its school of training (Titus ii. 	and its disci- 
plines its pupils, teaching them to "deny ungodli-
ness, and to live, soberly" respecting themselves, 
"righteously" in relation to others, and " godly " 
in their attitude towards heaven. In their whole 
life service, the one to whom they yield themselves 
as bondservants is the real master, "whether of 
sin," having death as the result, or of " obedience 
unto righteousness" as its peaceable fruit (Heb, 
xii. ii). And this bondservice is the result of their 
own choice of service, which once accepted, be-
comes a bond, and entails complete surrender. 
Here, a note of thanksgiving ascends heavenward 
at the remembrance of what God has wrought. 
"But God be thanked "—yes God, for He it was 
who unloosed the bonds, "that whereas ye were 
servants—bondservants of sin"—in various forms, 
some serving "desires of the flesh," others "of the 
mind" (Eph. ii. 3), but all in servitude to sin, "ye 
obeyed from the heart—became obedient from the 
heart to that form of teaching whereunto ye were 
delivered " (R.V.)—that is, handed over to be fash-
ioned, as the molten metal is in the mould. 

The believing sinner is "translated" out of one 
kingdom into another (Col. i. 13), handed over to a 
new Owner, whose claims he welcomes and from 
"the heart" accepts, ever bowing to His written 
Word as the expression of His supreme authority 
(Matt. xxviii. 20). Obedience to His Word, the 
keeping of His commandments, is the true proof 
of love (John xiv. 21, 23) to the Lord, as it is the 
only evidvnce of true spirituality (1 Cor. xiv. 37). 
Mere profession counts for nothing (Luke vi. 46). 
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Verses 19-23. Two positions and practices 
are here contrasted. Bondservants to sin all were, 
but the hour of freedom came. Their deliverance 
brought those "set free," into a new order of servi-
tude, that of "righteousness." For the use of this 
figure, which is borrowed from the slave-market, 
Paul apologises, but finds it needful to use this 
harsh and unlovely illustration to set forth to those 
who were weak in their discernment and appre-
hension of spiritual things, the great fact that their 
surrender of themselves, and their members to the 
service of sin made them its slaves, lawless design 
leading to lawless acts. So now with the same un-
reserved devotion, they were to " yield" their mem-
bers, each and all "as servants to righteousness"—
to be mastered thereby, "unto holiness "—sanctifi-
cation (R.V.), separation of themselves to the Lord, 
whose they were, and whose are we, purchased at 
the same cost, and freed by the same power. Shall 
we then withhold from the Lord that which is His 
due ? Do we always mean in reality what our lips 
sing, when we tell out to God in song— 

"Nought that I have, mine own I call, 
I hold it for the Giver; 

My heart, my life, my strength, my all, 
Are His, and His for ever." 

In the days of unregeneracy, when in sin's servi-
tude they and we were "free from righteousness" 
—a terrible freedom indeed. What was the "fruit" 
of these days ? Things of which we are now 
"ashamed," and their "end," their final issue, is 
"death "—ruin, loss, and separation from God, 
here and hereafter. "But now, being made free 
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from sin," as our lord, and "having become bond-
servants to God,"to be owned and controlled by Him, 
in the liberty which His grace bestows, "ye have 
your fruit,"—something that remains, and can be 
shown (Phil. i. II) "unto sanctification," true separ-
ation to God, and for His use, leading up to the 
grand and glorious "end," the one goal of it all, 
"everlasting life." Then the great chapter closes 
with the familiar words, much and rightly used in 
their Gospel aspect, as a message to the uncon-
verted, but here primarily for the saved. "For the 
wages of sin"—the pay or rations of a soldier, given 
for service, so used in Luke iii. 14, " is death "—in 
its full and awful sense, as the result and reward 
of sin; "but the free gift of God" (chap. v. 18), 
without merit and without cause, "is eternal life, in 
Christ Jesus our Lord " (R.v.), already given by Him 
to all His own (John x. 27) in them as a present 
possession (1 John v. 12) yet as to its source "in 
God's Son," ever securely " hid with Christ in God" 
(Col. iii. 3), beyond the reach of man and devil. 



CHAPTER VII. 
SYNOPSIS:—Verses 1-6—The Christian's Relation to Law 

and to Christ, The Two Husbands, Two Kinds of Service. 
Verses 7-13—The Law and its Functions, in the Unregenerate: 
Sin Discovered, made Active, Deceives and Brings to Death. 
Verses 14-19—Conflict and Struggle: The Two Natures. Verses 
2o-25—Agony, Call for Deliverance and Victory. The Message 
of the Chapter. 

pEW portions of the Sacred Word have been 
the subject of so much controversy as this 
Chapter, especially the experiences related 

in its middle and closing sections. Were these 
Paul's own experiences in his unregenerate Hebrew 
days, or while in an awakened, but yet undelivered 
condition ? Or are they the struggles of a man 
who has life, but no liberty ? Or is the backslider 
who has lost the light and joy of God's deliver-
ance as in Chapter VI. in view ? Or is the record 
here that of true Christian experience, than which 
there is nothing higher, nothing different to be 
expected while here in mortal flesh ? Or have we 
here an aspect of Christian life, which was at one 
time Paul's personal experience, and may be the 
experience of any child of God, yet not the normal 
Christian experience of one who knows his place 
as " in Christ," his secret of strength the indwell-
ing Spirit, and his power for victory the use he 
makes of the living Lord, who appears for him as 
His Representative in heaven, and of the Spirit 
who permanently indwells in him as his Paraclete 
and strength, even here in mortal flesh ? To these 
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questions, and to others which arise in many hearts 
deeply exercised before God, over the evil that 
they find within, we have true answers and help 
from God if we read aright and fully use the great 
truths here unfolded by the Spirit through the 
apostle, first written for the instruction and help 
of God's " beloved ones in Rome," and not 
for them only, but for all saints, of all places, 
through all the age, including us of this day, who 
more than any, need sound, wholesome, and well 
balanced teaching on these vital subjects, which 
have so much to do with weakness or strength in 
Christian living before God, and with fickleness or 
faithfulness in Christian testimony toward men. 

Vqrses 1.4. These verses form a distinct sec-
tion, and should be so read. In Chapter Vi., sin has 
been viewed as a master, to whom we as sinners 
belong, and render servitude as slaves. This bond 
is dissolved by death. The claim of the owner 
ceases when the bondsman ceases to live. Here, 
another human relationship is introduced, to show 
man's relation to law. It is the figure of the mar-
riage bond, the law being regarded as husband, 
and those dispensationally under it, as wife. There 
is first the relation of law to man in his unregen-
erate state, next its relation to regenerate man, who 
had ceased to be dispensationally under it. "Know 
ye not "—Or are ye ignorant brethren (R.v.), for I 
speak to them that know the law "—or law, prim-
arily Jews to whom the law was given through 
Moses, and who were nationally under it, "how the 
Law hath dominion over a man as long as he liveth" 
—it asserts its lordship and its claim on the parties 

ti 
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affected. during life, but death dissolves the coven-
ant, and sets them free from responsibility. This 
is the general principle. Its application is made in 
ver. 2, by bringing in the marriage relation and its 
obligations as an illustration. The woman is bound 
to her husband by covenant during his life. Noth-
ing can absolve her from the bond while he lives. 
But if he die, she is free, not only from him, but 
from "the law of her husband "—the marriage 
bond as he held it. She cannot during the period 
of his life enter into wedlock with a second hus-
band, but when her husband dies she is free to wed 
again. The illustration is simple and clear, but 
when we come in ver. 3 to its application, we find 
it in reverse order. In the illustration, the husband 
dies, the wife survives, and weds again. In the 
application, the law which is represented by the 
first husband does not, cannot die, but brings to 
death the faithless wife, who has broken the 
covenant, and thus represents the sinner under the 
death penalty. But Christ comes in, and having 
died, cancels that penalty for His own, who be-
come "dead to the law by the body of Christ "—
that is, they die judicially, in relation to law, in the 
death of their Substitute. And He who so died, 
magnifying the law, and satisfying its claim, has 
also risen in the power of a life which death can 
never again claim, and having brought His own 
through death into that life with Him, unites them 
to Himself for evermore. So that each believing 
one is really "married into Christ," vitally and 
eternally one with Him, "joined to the Lord" (1 
Cor. vi. c7),  to bring forth "fruit unto God," as the 
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issue of that union. In chapter VI. deliverance from 
sin as a bad master over a helpless bondslave, 
was obtained by death with Christ, and life with 
Christ beyond death, brought liberty, newness of 
life and new service under grace unto righteous-
and holiness as its results. 

In Chap. vii. that same death with Christ, delivers 
from the curse and penalty inflicted by the Law 
under the figure of a husband who has been dis-
honoured by us as sinners, and who has the power 
to inflict death, but not to give life. Released from 
all claims by Christ's death and ours with Him, a 
new relationship is formed in resurrection. From 
this there is progeny, "fruit unto God," not a barren 
profession, but a true possession, a real live union, 
Who is to order and control the new-made spouse ? 
The first husband or the second ? Law or Christ ? 
Those who say that their "rule of life is the law," 
put themselves under the old husband, and if they 
add that they "receive it as from Christ," they 
simply say that He puts those who are " married " 
to Him, underthe old legal husband, to be controlled 
by him. Whereas Scripture everywhere teaches 
that the living Christ Himself is their Head and 
Lord (Eph. v. 23, 24), and that His commandments 
and words are to be His people's rule of life, His 
own example (John xiv. 15, 23) their pattern (John 
xiii. 12), and His love the standard of theirs (John 
xv. is). Does this make light of the law ? Far 
from it. In yielding obedience to the claims of the 
living Lord, its righteousness (Chap. viii. 3), and its 
claims are fulfilled (Chap. xiii. 14) the less being 
included in the greater, while love is the new 



SIN AND THE LAW 	 97 
motive, and the indwelling Spirit of Christ the 
power for obedience to "all things whatsoever He 
has commanded." 

Verses 5-6. " When we were in the flesh "—
a phrase here used for the first time,* often re-
peated, which here means the unregenerate state, 
what we were according to nature (John iii. 6), 
children of Adam, whose standing before God as 
chap. v. 12-16 has told us, is that of "sinners," whose 
condition is that of being ruled by sin, which as 
an active principle dwells within, as chap. vi. has 
taught us. The view here is backward to the time 
before the new birth, as is clearly shown by the 
contrasted statement of chap. viii. 9. "But ye are 
not in the flesh," a condition true of all who have 
been " born of the Spirit." They are not " in the 
flesh," although the flesh is still in them, as the 
remainder of this chapter proves, in them in all its 
original depravity, not a bit changed, but no longer 
that "in" which the believer stands before God, for 
he is now " in Christ" as to acceptance and life, 
and "in the Spirit" (chap. viii. 9: Gal. v. 25) as to 
power for walk and victory over the flesh (Gal. v. 16). 
"The motions of sin—the sinful passions (R.V.), 
which were through the law, did work in our mem-
bers." Sin's passions, its strong desires—toward 
wrong, were stirred and irritated by means of the 
law forbidding them, working actively "in our 
members to bring forth fruit unto death," provoking 
evil, but producing no good. Such was the effect 

Such passages as Gal. ii. 20: Phil. i. 22: Philemon 16, are not 
to be so read. They mean simply "in the body" as their 
contexts show. 

7 
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of the first husband's rule. "But now," in virtue of 

what has been wrought for us, "we have been dis-

charged from the law," having died to that wherein 

we were "holden" (R.V.) Not "that being dead" as 

in A.V., which makes the law to be dead instead of 

the sinner. We died to the law and its broken bond, 

"so that we serve in newness of the Spirit, and not 

in oldness of the letter," not in heartless and always 

helpless efforts, to give what is demanded—by the 

law written on stone (comp. 2 Cor. iii. 4-8, where the 

contrast is Law and Grace), but in a new relation 

to Him who speaks and rules, conscious of a new 

nature, and a new power and motive, all of which 

makes " bondservice" easy, and obedience joyful. 

Verses 7-11. This leaves it open to say that 

the Law was at fault. If its action produced such 

results, may it not be Sin in another form ? What 

shall we say then ? Is the law sin ? God forbid ! 

There can be no place for such a thought. "Nay," 
or "Howbeit "—and here Paul begins his personal 

testimony, giving a true record (I) of what he dis-

covered in himself before his conversion by means 

of the law, and (2) with a new nature opposed by 
the old, seeking to meet its demands in his own 

strength, apart from the victorious power of the 

living Lord for him, and the strength of the Spirit 
dwelling in him. The use of the personal pro-

nouns "I" and "me" from this point, mark the 
passage as one of personal testimony. Paul here 

unveils as it were, his own inner life, to illustrate 
and enforce his theme, and as thus guided by the 

Spirit of God to give help to others following on 
along the same road. It is a great passage, and 
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has been the subject of much discussion and doc-
trinal controversy. As we read it, the main outlines 
at least are plain and full of instruction, alike to 
the sinner aroused from his sleep in sin, passing 
through deep and bitter experiences before new 
life enters the soul, and later, the same man new 
born, with new life and a new nature in deadly con-
flict, no longer only with powers without, but with 
opposing powers within his own personality. 

"I had not known sin but by the law," that is by 
means of it. Sin here, is indwelling sin, sin in the 
nature. It was there before, but like a dormant 
viper, until the voice of the law aroused, and by its 
prohibitions exasperated the slumbering reptile, 
causing it to show its venom. But the law did not 
create either. Then he cites a point, " I had not 
known lust—concupiscence, coveting—except the 
law had said : Thou shalt not covet "—the evil de-
sire itself being sin, before it results in act, a truth 
denied by Romanists, in the canons of the Council 
of Trent, and by many who claim to be Protestants. 
"But sin," indwelling the nature—taking occasion 
by the commandment—seizing the opportunity—
"wrought in me"—produced, stirred up "all manner 
of coveting," virtually saying, "If law says, Do not 
lust, I will do it." And so the apostle adds—"Apart 
from law, sin is dead "—it lies torpid and unde-
veloped like a dead thing. So true is this, that 
many think themselves "alive," who are not born 
of God, but as Paul represents himself in Phil. iii. 
5, 6, "blameless," in their own consciousness. "But 
when the commandment came"—came in power to 
the conscience, making its claim felt, "sin revived" 
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sprang into energy—and "I died," accepting the 

position of a man "undone" (isa. vi. 5), one who 

has no life and cannot gain life, by keeping God's 

law. So "the commandment which was unto life," 
which said, "This do and live," "I found to be unto 

death," because of the sin it stirred up and brought 

into activity. "For sin," indwelling sin, sin in the 

nature, ever ready to act, " taking occasion by the 

commandment," now acts as a deceiver as in ver. 8, 

it acted as a tyrant, and "slew me." Then the 

legalist see himself as a dead man, under the death 

sentence, hopeless and helpless. 
Verses 12.13. Here the law is vindicated. 

Instead of blaming the law, the convicted sinner 
blames himself, and pronounces the law to be "holy 

and just, and good." It may here be asked, If this 
is a chapter of Paul's personal experience, to what 

part of his life does it apply ? We cannot tell. He 
informs us in Phil. iii. 6 of a time when he regarded 

himself as " blameless " toward the law. The law 
exposed sin's true character, proving it to be "ex-

ceeding sinful," tearing off its mask, not only as 

craving and inciting to evil-doing, but as a deceiver 

who would turn the " holy " law of God into an 
instrument to "work death." There is no record 

in the Word of any crisis in Paul's life, until he 
met the Lord on the way to Damascus, and was 
then "apprehended" by Him. So the conditions here 

described being viewed retrospectively, may be the 

sum as it were of many struggles throughout the 

period of his unregenerate life under the law, here 

put into historic form. The past tense used shews 

it is no part of his experience as one born of God. 



THE INNER CONFLICT 	 I0I 

Verses 14-25. These verses introduce a new 
section, which stands in marked contrast with that 
which precedes it. Hitherto, the knowledge of in-
dwelling sin and of its workings has been that of 
one who is completely under it. Here it is otherwise. 
The man who is described in these verses is regen-
erate, he has a new nature, he "delights in the law 
of God after the inward man." He is able to dis-
tinguish between himself as a man born of God and 
"the flesh that dwelIeth in him." He can say of cer-
tain acts of his which he hates, "It is no more I that 
do it, "as once it had been," but sin that dwelteth in 
me." None of these expressions can be rightly used 
by any of the unregenerate. The words of Pagan 
Philosophers are sometimes quoted to show that 
they had desires after the right, while they did 
the wrong, but none of them ever said or could 
say, " I delight in the law of God after the 
inner man." It requires a new nature, something 
wholly different from all that man is according to 
the flesh, religious or profane, to "delight" in any-
thing that is from God, for the carnal mind is 
"enmity against" Him (Rom. viii. 7). And so the 
Apostle goes on to say : " We know that the Iaw 
is spiritual, but I am carnal, sold under sin." The 
"we" includes ail Christians, it is common know-
ledge with them, but "I" as an individual, here 
viewed not as standing in the full knowledge of 
deliverance from sin and the law, which death with 
Christ has brought unto all—but which all may not 
apprehend or enjoy—one who has life but not 
liberty: one who while freed from Iaw as to his 
position before God, is yet seeking in experience to 
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remain under its rule, while sin in him struggles to 
gain the mastery, and conflicts with the new nature 
whose desires are all according to God. He "wills" 
to do good, but finds he is unable, he lacks strength. 
Instead of grasping the grand fact that he is free 
from law and united to Christ, with the Spirit in 
him as strength, he speaks of himself as he feels, 
and says he is "carnal" and "under sin." This is 
certainly not the standing of any child of God, but 
it may be his state, either from lack of knowledge 
or not laying hold on what has been done for and 
given to him. And it has always to be kept in 
mind in considering the latter half of this chapter, 
that it is experience rather than doctrine, what 
a man is conscious of, rather than what he is 
before God in Christ. The latter never changes, 
the former may, like the seasons. The language 
here thoughout, is that of one who has a deep 
consciousness of what is due to God, what the 
standard of His holiness demands, yet what he 
is unable to give, although his new nature, that 
mysterious, "I myself," which ever takes God's side 
in the conflict, disapproves, and repudiates what 
"sin" that dwelleth in hint does. Let the various 
expressions as they come from the soul and lips of 
this struggling saint be listened to by the reader, 
in the quietude of his closet—they are more to be 
so heard than commented on—and give his own 
soul time to ask and answer, whether they do not 
express much that he has felt, or is experiencing in 
"the kingdom within," all leading up to the great 
life lesson, so easily picked up as a doctrine, so 
hard to learn in the deep experience of the soul, so 
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as to be able truthfully to say—"I know that in me, 
that is in my flesh, dwelleth no good thing" (ver. 18). 

For all is infected, vitiated, tainted, in every part, so 
that nothing "good" is to be looked for, but a mark 
of "no confidence" (Phil. iii. 3), branded on the 
whole, on all that he is apart from Christ, and 
apart from what the new birth with the "new man" 
(Eph. iv. 24) formed within after the image of its 
Creator, has made him. 

Wearied with self-occupation, "wretched" be-
cause of his helplessness in performing the "good" 
that he loved, and bordering on despair because of 
the " evil " that he found himself detesting, yet 

practising, he cries out for a deliverer. "Who shall 
deliver me from out of this body of death—the body 
of this death" (R.V.). The Deliverer is without. To 
Him his eye of faith is at last turned. He is not 
far off. He is immediately available and at his 
side. So the cry of despair, is changed into a shout 
of victory and of praise. "Thanks be unto God" 
who is the Source and Giver, "through Jesus Christ," 
the Channel and Cause of this emancipation, in part 
possessed now, and in prospect in all its fulness, 
when "the body of our humiliation," then delivered 
from sin's presence, "shall be fashioned like unto 
the body of His glory" (Phil. iii. 21). The closing 
words, "so then I myself with the mind serve the 
law of God; but with the flesh the law of sin," tell 
there is no change in the two natures, the two 
opposing powers, each continuing its course accord-
ing to its character. The flesh is no better, nor can it 
be. But the man in Christ" has learned through 

his humbling and bitter experience, that deliverance 



has come in the death of Christ from the old, and 
power for victory by union with Christ in the new, 
as stated in the beginning of the chapter as doc-
trine, now received to the soul by faith in power. 

As has been already observed, there is no men-
tion of Christ or of the Holy Spirit through that 
portion of the chapter where the conflict is de-
scribed. The new nature, the flesh, and the law 
are there, but no mention is made of the power that 
"wrought in Christ," which is also exercised "to us-
ward who believe" (Eph. i. 19), or of that strengthen-
ing "with all might by His Spirit in the inner man" 
(Eph. iii. 16), which gives the victory. That all who 
believe have the Spirit in them, we have already 
heard (chap. v. 4), and the following chapter will 
fully inform us, for what purpose (chap viii. 9-12). 
But it is one thing to possess, and another to use 
our vast resources. Some are in ignorance of what 
they have, hence their bondage. Like Lazarus 
raised to life, but bound with grave-clothes, they 
need to be "loosed" and " let go." The Word of 
truth ministered to such, in grace, will set them free 
(John viii. 36). The need of the hour is a full—orbed 
Gospel of death and resurrection with Christ, lead-
ing those who believe it into the life, light, and 
liberty of Christ. Is the condition here described 
then a full picture of Christian experience? We 
answer—No. That which is set forth in the fol-
lowing chapter must be added to it. We believe 
it describes the experience of very many, although 
it need not be the continuous experience of any true 
believer, for God has put it within the reach of all 
His own, to live a life of power and of victory. 

r 
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CHAPTER VIII. 
SYNOPSIS :—Verses 1-4—No Condemnation, Life and Lib-

erty, The Law, Christ and the Spirit. Verses 5-9—Flesh and 
Spirit, Carnal and Spiritual. Verses 1043.—The Body and its 
Conditions. Verses I447—Children and Heirs. Verses 18-25—
Hopes and Prospects. Verses 26-28—Present Helps and Work-
ings. Verses 29-34—A Chain of Blessings. Verses 35-29—
Triumph and Victory in Christ. 

THE security, life, liberty, and glory of the saints 
is now to pass before us in grand review, 
culminating in a full and final deliverance 

long expected, when redemption by power shall be 
applied to the bodies of the saints and to creation, 
which with them awaits that crowning day. The 
contrast is great between this and chapter vii., 
which isolates a phase of Christian life for special 
study, and views the Christian assailed and harassed 
on every hand, with little to encourage and much to 
depress—not by any means a complete or even a 
normal picture of Christian life, for many and all-
important factors are absent. Here, these are sup-
plied. The living and triumphant Lord ever for and 
with His people, they in Him and He in them. 
The Spirit, the great Paraclete—not once named in 
Chap. vii.—is here in His personality, presence, 
and operations everywhere. And instead of weak-
ness and defeat, we have strength and victory with 
the saint, from first to last, ending in a song of 
triumph and a mighty challenge to all opposing 
powers, within, around, below, above, from the con- 
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quering host, embraced and encircled with the love 
Divine, ever in " Christ Jesus our Lord." To this 
Magna Charta of blessings let us now turn, ever 
remembering it is our own, the personal property 
and possession of all—small and great, weak and 
strong—who " belong to Christ " (Mark ix. 41). 

Verses 1-4. "There is therefore now no con-
demnation"—no sentence, no execution of judgment 
(comp. John v. 24) "to them which are in Christ 
Jesus," actually in Him, as member is in body, as 
branch is in vine, mysteriously but vitally one with 
Him, beyond death and doom. The " therefore" 
takes us back to Chap. iv. 24, 25: v. 18, 21, and 
other passages which speak of the ground and 
cause of justification, and of the believer's union 
with Christ—not to the experiences of Chap. vii., 
which are parenthetical, and can form no ground 
for such assurance.* 

As verse 1 summarises the teaching of Chaps. iv., 
v., so does verse 2 of Chap. vi., where freedom from 
sin's dominion and new life by the Spirit is the 
theme. "For the law of the Spirit of life in Christ 
Jesus freed me,"—mark the personal testimony 
here, as contrasted with Chap. vii. 14—" from the 
law of sin and death." The new life imparted at 
new birth, the strength of which is the indwelling 
Spirit, is here shewn in its power as having freed 
us from the "law of sin," which formerly operated 
"in our members" (Chap. vii. 23), as derived from the 
first man, leading on to death, had not grace inter-
vened. Here, a stronger force, "the law of the Spirit 

• The latter part of the verse is absent in the R.V., and finds 
its proper place in verse 4. 
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of life in" and from "Christ Jesus" the Second 

Man, comes in, giving life, and Himself becoming 

the strength of that life in all who are Christ's. 

Verse 3 shows the basis of all to be the sacrifice of 

Christ, in whom, when He stood as a Sin-offering, 

God condemned sin—the root of all sins—" in the 

flesh"—executing His damnatory judgment upon it 

as a condemned criminal, thus ending its rule and 

breaking up its power. This "the Law could not 

do," as Chap. vii. has told us, but death with Christ 

and life in Christ risen does, and this is the sum-

mary thereof. The result is, that the law's righteous 

requirements, fulfilled in their fulness by our Surety 

who died beneath its curse, are in measure, "ful-

filled in us," "who walk not after the flesh but after 

the Spirit." This walk is characteristic of all who are 

saved. The condition here is a striking contrast to 

the experiences in the latter part of chap. vii., where 

no mention is made of the Spirit, hence the failure, 

whereas here His power operating in the new man, 

is greater than that of sin in the old (John iv. 4). 

Verses 5,-8. Two contrasted spheres of life 

are named here, "after the flesh," and "after the 

Spirit." The former is that of the natural man, 

whose standing is in the flesh, and whose conduct 

is according to his character. He "minds," desires, 

and seeks after the things of the flesh. They are 

his realm, and he cannot rise above them (1 Cor. 

14). They may be desires of the "flesh" or of the 

"mind" (Eph. ii. 3), sensual and grovelling in some, 

intellectual and elevating in others, while sensuous 

religion and esthetic things, please and occupy 

others. The issue in either aspect of this fleshly, 



108 	 NOTES ON ROMANS 

this self-controlled manner of life, " is death "—
legally and eternally, final ruin, and severance from 
God. "They that are after the Spirit," who in Him 
live, and by Him are controlled, "mind,—think, and 
seek (Col. iii. r) the things of the Spirit," things 
which are given of God, by the Spirit made known 

Cor. ii. 12, 13), and sought after by the saint, 
bringing a present experience of "life and peace," 
such as the worldly man knows nothing of. The 
contrast here is not as in chap. vii., of two natures 
in one person, but two classes—" mutually exclu-
sive"—one engrossed with earthly things, carrying 
death already in their bosom and on the way to it, 
the other having life (i Tim. iv. 8) here and here-
after. This, ver. 8, confirms : for it goes on to say, 
"Because the carnal mind "—the mind of the flesh—
"is enmity," active hostility "towards God." Awful 
words! true of all who are without Christ, and un-
reconciled to God; "not subject to the law of God," 
not under it, " nor indeed can be "—is able to be: 
another short but solemn sentence, telling of the 
helplessness of the sinner in all efforts to obey. 
And then the final word gives the Divine summing 
up of the fleshly, the unregenerate state. "So then 
they that are in the flesh cannot please God "—it is 
morally impossible that what is "hostile" toward 
God can "please" or be acceptable to Him, or meet 
His desire (cont. Col. i. To: Heb. xi. 6). 

Verses 9-13. "But ye are not in the flesh, but 
in the Spirit": as to your acceptance and standing 
"in Christ," and as to your state, born and alive "in 
the Spirit" (Gal. v. 25). "If "—which raises no 
doubt, but suggests a wholesome enquiry—"so be 
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that the Spirit of God dwells in you," which He 

surely does in all who are Christ's. "But if any 

man have not the Spirit of Christ"—not a "Christian 

spirit," or "Christlike disposition," as people say, but 

the Holy Spirit, who is the Spirit of the Son (Gal. 

iv. 6), and from Him (John xv. 26), "he is none of 

His." Professor of Christ's Name, or preacher of 

His Word, like Iscariot, he may be, but if he lack 

"the root of the matter," the Life and the Indweller, 

he is not His, and must one day hear the withering 

words, "I never knew you" (Matt. vii. 23). The 

following words tell, that where the Spirit is, there 

also is Christ, the Spirit strengthening for His 

permanent dwelling in the heart (Eph. iii. 16, 17). 

"The body is dead because of sin," mortal and 

death-doomed as the first sentence tells us (Gen. 

iii. 19), " but the spirit—not the Holy Spirit—is life 

because of righteousness," that in which believers 

are accepted. But although not yet, the body is 

also to share in the triumph of life. "But if the 

Spirit of Him who raised up Jesus "—the personal 

Saviour, "dwell in you, He that raised up Christ 

Jesus "—" the Christ," Head of a new race, and of 

His Church, "shall also quicken your mortal bodies 

by—because of—His Spirit that dwelleth in you." 

The resurrection of the Lord is the pledge of that 

of His people, and the word "mortal," which is used 

only of the living (see I Cor% xv. 53) includes all, and 

here especially views those who shall be "changed" 

and "go without dying" when the Lord comes. 

Verses 12-13. Here we learn to whom we 
are debtors. "Not to the flesh." Our debt to it has 

been annulled, and we are not to yield to its claims 
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if it make them, to live "after the flesh." To do so, 
would be to die. It is the way of the world, and its 
end is death. For one who is Christ's to enter on 
such a course, and proceed even a short way along, 
may bring chastisement unto death (1 Cor. xi. 30, 32), 
and to the unregenerate, death as the end of sin 
(Jas. i. 15: v. 20). "But if ye through the Spirit, 
mortify the deeds of the body, ye shall live." This 
is the Christian's daily business, and it is life-long. 
The body in which sin yet dwells, is to be "for the 
Lord" (I Cor. vi. 13), as it is the Lord's, and it is to 
be held sacred and serviceable for Him. Its "deeds" 
or practices, as sin would have them, are to be done 
to death, not by penance and self-mortification but 
"by the Spirit," a word which Gal. v. 16 helps us to 
understand. For the Spirit is all powerful—when 
made use of—to "make dead" all that would raise 
its head against God in us. 

Verses 14.17. Now the blessed subject of Sonship opens out before us, brought in in its con-
nexion with what has just been said. The use of 
the indwelling Spirit to repress that which is evil 
is one aspect of His work; another, is His leading 
on of "the sons of God" along the paths of holiness 
and obedience. As many as are so led, "these are 
God's sons." This leading does not make, but 
proves them to be God's sons. It is what charact-
erises all such. The words—"children" and "sons" express two relationships, which all believers hold 
God ward, the former indicating their birth relation-
ship, the latter their dignity. And being "sons," 
God has sent forth the Spirit of His Son into their 
hearts, crying, "Abba, Father" (Gal. iv. 4). Not a 
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spirit of bondage again to fear—taking them back 
to slavish dread, but "a Spirit of adoption"—of Son-
ship, for the Spirit bears witness with our Spirit, 
"that we are God's children"—born of Him (1 John 
v. I), the objects of His Fatherly love (1 John iii. 
and for ever the subjects of His training and care 
(Heb. xii. 8). God's children are also His " heirs," 
their portion is thus secured to them, "and joint-
heirs with Christ," who by creation, redemption, 
and gift of the Father, is appointed "Heir of all 
things" (Heb. i. 2). Thus have we fellowship with 
Him in suffering now, and in glory hereafter. In 
this suffering "with" Christ all share, while only 
some suffer "for" Him (Phil. i. 29). This Paul knew 
well. "For Christ," he had suffered the loss of all 
things. But a share in "His glory " would amply 
compensate for all. So the apostle calculates, he 
reckons, and the result of his calculation, of his 
exercise in "profit and loss" is, that the passing 
sufferings of "this present time," this limited season, 
are not worth mentioning, as compared with " the 
glory about to be revealed "—unveiled, not only to, 
but "in," or "upon us." And when this glory of 
Christ is shared by His saints, when it is "revealed," 
and they are "made glad with exceeding joy" (I 
Pet. iv. 13), creation, which has not been a sharer 
in the present grace, shall be in that coming glory. 

Verses 1922. " Creation's earnest expecta-
tion"—its eager, longing outlook, as in Phil. i. 20-
"waiteth"—with ardent expectation, "for the mani-
festation"—the revelation, not only of God's Son, 
but "of the sons of God"—whose manifestation in 
glory with their Lord (Col. iii. 4) will usher in the 
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glad and glorious day of creation's deliverance 
from its long subjection to "vanity"—to decay, and 
failure to answer the end for which it was called 
into existence by its mighty Maker. Not from any 
lack on His part, nor of its own choice, but "by 
reason of him who subjected it," the cause of its 
condition being the fall of its head, the first mane 
in whom it stood, and under whose dominion it 
was placed. We cannot now estimate aright, the 
beauty, perfection, and order of creation, ere sin 
had marred the Divine handiwork, in which its 
Creator took delight. But in the Second Man, who 
stood where Adam fell, it shall have its deliver-
ance, and thus set free from its slavery to corrup-
tion, shall enter into "the liberty of the glory of 
the children of God." Although this is not the 
proximate "hope" of the saint and of the Church 
—as the personal advent of the Son of God from 
heaven is (I Thess. i. 9), it is a hope which brings 
joy to all believing hearts, and it is in this light 
that another apostle says, " We look for new hea-
vens and a new earth, wherein dwelleth righteous-
ness" (2 Pet. iii. 13). And so we say— 
"The whole Creation groans and waits to hear that Voice, 

That shall restore her comeliness, and make her wastes rejoice: 
Come, Lord, and wipe away the curse, the sin, the stain, 
And make this blighted world of ours, Thine own fair world 

again." 

Verses 22.27. The Christian "knows," and 
being himself brought into the liberty of grace 
feels the burden under which all creation in all its 
parts—" groaneth and travelleth in pain together 
until now," a groan in which "we ourselves, who 
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have the first-fruits of the Spirit," the pledge of 
full redemption, share. For as to our own bodies, 
we are linked with that creation, "groaning within 
ourselves," for the great emancipation when, "mor-
tality shall be swallowed up of life" (2 Cor. v. 4)—
as it will be in the hour of our " adoption "—the 
full placing of us as sons bodily, as already we are 
in spirit; at "the redemption of our body," already 
bought by blood, then to be liberated and pos-
sessed by its Redeemer in power. "In this hope we 
were saved"—not the vague, uncertain thing called 
" hope " by the world, but the happy anticipation 
and expectation of what God has promised, which 
acts as " an anchor to the soul" (Heb. vi. 19), that 
"hope of the glory of God" in which we exult. 
We were saved, definitely and consciously (Eph. 
ii. 8: 2 Tim. i. 9), in one aspect, when we believed 
the Gospel. Our "salvation" is now "nearer than 
when we believed" (Rom. xiii. ii) in another. The 
former is something seen, and for it we do not 
"hope,"we have it. But for that full salvation, which 
is to issue in our being "like Him" (1 John iii. 2), 
when we see Him, we submissively and enduringly 
wait. And in this we are not alone, not left with-
out help. For the Spirit who is the pledge of the 
coming deliverance, is the Helper of our present 
weakness. He lays hold on us with a supporting 
hand, our true Paraclete who has come to our aid, 
helping with our infirmities—not removing them—
and sympathizing with us in our necessities, even 
to the extent of teaching us how and for what to 
pray, aye and Himself interceding within us, with 
unutterable groanings, all in the fullest sympathy 

8 
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with us, yet always "according to God." And He 
who searcheth all hearts (X Sam. xvi. 7), not here as 
in Rev. ii. 23, judicially dealing with evil, but listen-
ing as it were for the Spirit's grace and supplica-
tion which He well understands, responds. So saints 
as they wait for glory are well cared for, having a 
Paraclete who intercedes "for" them in heaven 
before God (Heb. vii. 25), and another with (John 
xiv. 16) and in them here on earth. 

Verse 28. To our present sonship, and com-
ing glory, is now added the knowledge and sweet 
assurance of Divine care, " all things working con-
jointly for good to them that love God,"even though 
to sight it may for a time seem otherwise. When 
Jacob in a day of trial remembered the loss of 
Joseph, the detention of Simeon in Egypt, and now 
the demand that Benjamin should leave him, he 
said in the bitterness of his soul, "All these things 
are against me " (Gen. xlii. 36), but when he had 
seen "the end of the Lord" (James v. II) in all His 
dealings with Him, and found that all had been 

working together" for his good, he testified to 
God's faithfulness in the hearing of his grand-
children, speaking of the God who "fed him all his 
life long," and of "the Angel which redeemed him 
from all evil" (Gen. xlviii. 15, 16). And surely thus 
it shall be with us, when the rough and rugged 
path of life along which the Divine hand hath 
safely and wisely led us, is ended, and we stand in 
the clear light of heaven surveying it all, we shall 
say with wondering hearts—" He hath done all 
things well. Even now, we sing with Samuel 
Rutherford— 
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"I'll bless the hand that guided, 
I'll bless the heart that planned, 

When throned where glory dwelleth 
In Immanuel's Land." 

"Them that love Him," and "the called," are terms 
which apply to, and include all the people of God, 
viewed in their relation as children (see I John iii. 
I: v. a A golden chain of blessings, stretching 
from the eternal past to the eternal future, the out-
working of a Divine purpose (Eph. i. II : 2 Tim. i. 
g) now comes into view, in proper place and order. 
Purpose, Foreknowledge, Predestination, and Elec-
tion are truths which stumble and puzzle many, 
chiefly because of where and how they view them. 
Not in the early chapters of the Epistle, where the 
sinner's justification before God is dealt with, but 
after all has been declared, and the believing soul 
set in peace in God's presence, assured of "no con-
demnation " from Him as Judge, and of paternal 
love and care from Him as Father, is the first men-
tion of these truths made. And then, not in the 
language of dry theology, against which some 
justly revolt, but as the unfolding of Love's great 
purpose, which is not a thing of yesterday, nor of 
caprice, but of the sovereign grace of God, uncaused 
by anything in man or external to Himself, "His 
good pleasure which he hath purposed in Himself" 
(Eph. i. 9). "His own pupose and grace which was 
given us in Christ Jesus before the world began " 
(2 Tim. i. 9), to which the sinner saved by grace 
ever gladly responds— 

"Chosen not for good in me, 
Wakened up from wrath to flee." 
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Verses 29-30. "Foreknowledge" belongs to 
God alone. The word is used in Acts ii. 22 and 
in I Pet. i. 20—rendered "foreordained "—of the 
Divine counsel concerning the Son. Here, it refers 
to that sovereign choice to life and glory with Him 
of a people for Himself, the objects of God's eternal 
love, told out here surely to call forth their deepest 
devotion and heartiest worship. " Predestination " 
is their marking off beforehand to a high destiny of 
"sonship" (Eph. i. 5, R.V.), in association with Him 
who is " the Firstborn among many brethren" (comp. 
John xx. 17), having as its object that they might 
be "conformed to the image of His Son," a work 
begun at regeneration (Eph. iv. 24: Col. iii. it)) con-
tinued through earthly life (2 Cor. iii. 18), and to be 
perfected at the coming of the Lord, when all His 
own shall be made "like Him" for they "shall see 
Him as He is" (I John iii. 2), Then, but not till 
then, shall they all bear the full " image of the 
heavenly" (I Cor. xv. 49) and be perfectly like Him. 
These links have reference to the past, and are the 
work of God alone. The next two, refer to the 
operations of God's grace, and the individual's 
response in the present. " Whom He did predes-
tinate, them He also called"—the word here as else-
where (chap. i.6: I Cor. i. 24) refers to the efficacious 
call of God, to which the soul having learned its 
need, and the provision made in the Gospel, through 
which God's call is heard (2 Thess. 13,14) reponds, 
in obedience (He b. v. 9) and submission (Rom. x. 9), 
while others who hear, obey not (2 Thess. i. 8: 
Peter iv. 17), but put it from them (Acts xiii. 46). 
"And whom He called, them He also justrfied"— 
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sets free from charge, and accepts as righteous in 
His court, as earlier chapers have fully taught. And 
then comes the climax, "Whom He justified, them 
He also glorified"—the past tense used, telling how 
complete is the salvation of the saints in the 
Divine purpose, and so secure in its entirety, that 
God can speak of it as already accomplished, 
although, as a matter of fact and experience, the 
glorification of the redeemed awaits the coming of 
the Lord (2 Thess. i. io). But all being from God 
as to its origin, in Christ as to its security, and by 
the Spirit in its outworking, is eternally sure, and 
cannot fail. 

Verses 31-59. Having reached this glorious 
constunmation beyond which it seems impossible 
to go, the apostle now turns to the saints—and in-
deed to all created intelligences—with the applica-
tion. "What shall we then say to these things ?" In 
view of the whole blissful revelation of sovereign 
grace, in the sacrifice of Christ, in justification, in 
new life, union with Christ, sonship, possession of 
the indwelling Spirit, and eternal blessing of the 
saints, what can we say ? The apostle answers by 
pressing home another question, or rather a series 
of questions, which form a triumphant challenge, 
which has never, and can never be met by any 
opposing power. "If God be for us"—and the 
evidences that He ever is gloriously for, and never 
against His believing people, are found everywhere 
in the preceding chapter. As Judge, He justifies. 
As Father, He loves and cares. As Disposer and 
Controller of all events and workings, He causes 
them to operate together for ultimate good. And 
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the greatest and fullest proof of all is, "He that 
spared not His own Son, but delivered Him up 
for us all"—delivered Him up to the shame, the 
suffering, and the death of the Cross, "for us men 
and our salvation "—a fact which the songs of the 
redeemed in glory shall eternally proclaim, "how 
shall He not with Him also, freely give us all 
things ?" Glorious challenge! He will, He must 
give the "all things" (I Cor. iii. 21) needful to bring 
the last of "the many sons" safely home to the 
Father's House. But notice, these "all things" are 
such as can be given "with Him," not apart from 
Him, nor for other objects than the highest "good" 
of the saints for whom they "work together." So 
what He withholds is equally good, as what He 
gives. "Who shall lay anything to the charge of 
God's elect ?" There is one great "Accuser" (Rev. 
xii. ro) who ever seeks to do so, but he is answered 
by "the Blood of the Lamb" (verse II). "God's 
elect" have already passed through the courts of 
His righteousness, and been justified there. And 
" it is God that justifieth." Whoever brings a 
charge, must therefore reckon with Him. Can any 
doubt the issue ? " Who is he that condemeth ?" 
To this last legal question, a fourfold answer is 
given. "It is Christ that died," or if we take the 
Revised marginal reading, "Shall Christ Jesus that 
died ? Shall He condemn ? He who "died for our 
sins," bearing their judgment and our curse (Gal. 
iii. 13), and thereby removing all condemnation 
from His own. "Yea, rather that is risen again," 
the proof of God's satisfaction in His atoning 
death, and of His people being no longer "in their 
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sins" (I Cor. xv. 17). " Who is even at the right 

hand of God," enthroned as the Sin-purger (Heb. i. 3), 

and accepted there as the Representative and 

Forerunner of His people. This is the only direct 

reference in the Epistle, to the Exaltation and 

Enthronement of our Lord. And how fitting it is 

just here! "Who also maketh intercession for us:" 

actively engaged on His people's behalf to bring 

all who are "on the way to God," safely through 

the wilderness to their eternal home in heaven. 

And "He ever liveth." Aaron died, when the 

ancient Israel were nearing the long-looked for 

land, and a successor had to bring them in. But 

"He abideth a priest continually," and His is an 

"unchangeable priesthood" (Heb. vii. 24). And 

now we reach the final and crowning question, and 

the last grand ringing answer, which leaves no 

place for man or demon to intervene with any 

further challenge regarding the faithfulness of 

God's Word, or the constancy of Christ's love. 

"Who shall separate us from the love of Christ ?" 

not our love to Him, which is at best but poor, and 

always liable to change, but His love to us ever 

"strong as death," and unquenchable as the "vehe-

ment flame." Who? Clouds may for a moment 

veil that love: evil things—here personified as so 

many enemies rising up against the saints "to 

fight and force them from their ground," may give 

opportunity for unbelief to question it, but let the 

whole array of them pass, "tribulation, or distress, 

or persecution, or famine, or nakedness, or peril, or 

sword "—a formidable host indeed, whose object, 

as the quotation which follows from a great martyr, 
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Psalm xliv. surely indicates, being to bring the 
people of God as "sheep to the slaughter," yet "in 
all these things," even should they gain a tem-
porary triumph, "we are MORE than conquerors," 
for the very trial perfects faith, and fits the saints 
for further victories. And then, as ever, the whole 
is attributed to the power of the Mighty Victor, for 
it is all "through Him that loved us." The final 
reckoning and expressed assurance of the apostle 
may now be calmly and believingly read, and made 
the heart's own confession of its utmost confidence, 
in the presence-chamber of the Lord. "For I am 
persuaded that neither death," the exodus to be 
with Christ, "nor life," with its conflicts and its 
sufferings—" nor angels, nor principalities, nor 
powers," some of them friendly (Heb. i. 14), others 
hostile, and ready to withstand us (Eph. vi. 12), "nor 
things present, nor things to come," known and 
unknown," "nor height, nor depth "—beyond our 
sight in vast regions of illimitable space: "nor any 
other creature"—created thing, be it what it may, 
"shall be able to separate us from the love of God 
which is in Christ Jesus our Lord "—and thus em-
braces all who are "in Him"—loved as He is loved, 
and destined to be with Him for ever and ever. 



CHAPTER IL 
SYNOPSIS:—Verses 1-6—Paul's Grief over and Longing for 

his Kinsmen. Verses 7-13--No Failure on God's Part, but His 
Promise has its Limit. Verses 14-24—God's Sovereign Choice. 
Verses 25-33—The Prophets Foretell it. 

T
HE Doctrinal part of the Epistle has closed 

with Chapter viii., and now the apostle 
turns to Dispensational truths, especially 

such as deal with the Jewish nation, his own kins-
men according to the flesh, over whose unbelief 
and exclusion from the great mercies which the 
Gospel had brought them, he continually mourned. 
Here, the privileges, which above all other people 
belonged to them are again rehearsed, their un-
belief and its present results is set forth, while 
their future restoration as promised to the fathers, 
and predicted by their own prophets is sure, as it 
rests on the Divine choice and faithfulness, which 
cannot be annulled, although its fulfilment may be 
postponed by unbelief. 

Verses 1-5. With solemn protestation as one 
"in Christ," his conscience "in the Holy Ghost," 
bearing concurrent witness to the truth of his 
statement, the apostle affirms that although some 
reckoned him a traitor to his people (Acts xxi. 33 
xxii. 22), he experienced "great grief," and in-
cessant "pain of heart" over the condition of his 
unbelieving kinsmen. So far had this gone that, 
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at one time, he was "on the way to wish," had that 
been possible, which it was not (as chap. viii. 38, 
3q, has told us), that he himself might be "anathema 
from Christ," forever separated from Him, and de-
voted as a sacrifice on behalf of his brethren and 
kinsmen,* those people of privilege "who are Israel-
ites," the covenant people whose is "the adoption, 
the glory, the covenants, the legislation"—for they 
were the lawgivers to mankind, "the service," the 
Divine ritual, all pointing to Christ in His Person, 
His Sacrifice, and Priesthood, and "the promises," 
earthly and spiritual all in and by Christ, the true 
Seed: whose are " the fathers, and of whom as con-
cerning the flesh—in earthly descent (Matt. i. i : 
Luke ii. ii) Christ came, who is God over all blessed 
for ever"—Divine, as well as human, David's Lord 
(Matt, xxii. 23, 24), as surely as His Son--an express 
statement regarding the Deity of the Christ. Yet 
with all this roll of honours, rights, and privileges, 
they were Christ rejecters (John i. ii). 

Verses 6-13. This is no failure of God or of 
His Word, for in that Word He has shewn that the 
true Israel are not the fleshly seed, but the children 
of promise, prefigured in Isaac, not in Ishmael ; in 
Jacob, not in Esau; the choice of the younger in 
both cases being God's, and not for any merit 
found in either. Promise, not right, Divine pur-
pose, not human will, gave the favoured son his 
place, yet that choice was confirmed by character 
and conduct, as Mal, i. 2 tells. There is the carnal, 
as well as the spiritual seed, professors as well as 
possessors of Christ within what professes to be 

" See Appendix C. 
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" the Church," as in Israel. The Jews boasted of 
their natural descent from Abraham—as Ishmael 
rnight (John viii. 33, 39, 53). Yet they had no "life" 
in them, as many religious, yet Christless souls lack 
it now (John iii. 36). 

Verses 14-24. This section of our chapter 
has been the subject of incessant controversy and 
of untold perplexity, all through the ages, among 
those who have sought to sound the mysterious 
depths of that which is far beyond man's finite 
capacity. Divine and Sovereign choice on God's 
part, real responsibility and will on man's, are both 
taught in Scripture, but when we try to harmonize 
God's Sovereignty and man's responsibility, to 
reason why and how this or that can be, we soon 
get beyond our depth. The way of safety as of 
peace, is to believe, to trust and to wait for further 
light, never to judge or to question what we cannot 
trace. Several points of primary interest may be 
noted. There is no unrighteousness or injustice 
with God. When He favours and blesses any it is 
no debt He pays, for man by sin has forfeited all 
claims, and deserves nothing save judgment. His 
mercy therefore is sovereign, and toward whom 
lie will. This was told out in early time, when man 
had sinned, and Divine mercy which is God's pre-
rogative, was shewn as in Exod. xxxiii. 9, and the 
principle abides. The same is true of His judg-
ment. He who proudly and defiantly challenged 
God's claim (Exod. v. 2) was left without restraint, 
to follow the devices of his own heart; raised up as 
a witness to the fact that unless God in sovereign 
mercy intervene, man thus left to himself will com- 



124 	 NOTES ON ROMANS 

pass his own destruction. The " hardening " of 
Pharoah's heart was not the result of God's repro-
bation, but of his own opposition, and being left 
to his own choice. Should any "reply against 
God," by telling Him He could have done better 
He had liked, the answer is, God is sovereign, His 
will is absolute, the objector is His subject. A 
potter has power over the clay in his hands. He 
forms—not creates—by a perfectly natural process, 
different vessels for different uses and destinies, 
out of the same lump. His is the power. Yet no-
where is it said that He foredooms sinners to hell, 
or that the reprobation of a certain number, apart 
from their choice, is His work. On the contrary, 
He bears "with much longsuffering"—"not willing 
that any should perish" (2 Pet. iii. g)--" the vessels 
of wrath filled to destruction," not by some decree 
of the Almighty, which they had no powers to 
reverse, but by their own continuance in sin, and 
their persistent rejection of God's salvation. Very 
different is the record concerning those who are 
here described as "vessels of mercy." They have 
been "afore prepared unto glory," by the process 
of justification, deliverance, and union with Christ, 
described in earlier chapters, displaying the "riches 
of His glory" in their call, not only from among 
the favoured people—" the Jews, but also from the 
Gentiles." 

Verses 25-33. This elective action of God is 
foretold in the Prophets, a fact which Jewish readers 
ought to have known. The quotation from Hosea 
ii. will have its full accomplishment in the day 
of Israel's national restoration, when the "call " of 
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Jehovah of His " Lo-ammi " people will be on the 
ground of grace alone, and this is now in part 
being fulfilled in this Gospel age, although only a 
"remnant" of the earthly people, now as in post-
captivity time, have accepted the mercy so extended 
them. The chief cause of their rejection being 
that they "followed a law of righteousness," seek-
ing to attain to it by efforts of their own, whereas 
Gentiles, who have no law given to them, received 
God's righteousness as a free gift in Christ, by the 
Jew despised, because of the lowly form in Which 
He appeared (Isa. liii. 2, 3) among them. Thus 
they stumbled (Isa, viii. 14) and were broken. And 
when He was preached as exalted, they were "dis-
obedient" (I Pet. ii. 8), rejecting Him, while those 
who "confide in Him," whether Jew or Gentile, 
"shall not be put to shame," shall never be dis-
appointed. 



CHAPTER X. 
SYNOPSIS:—Verses 1-3—Jewish Unbelief and Self-Righ-

teousness. Verses 4-10—God's Gift of Righteousness and Salva-
tion. Verses—ii-I6—The Good News Proclaimed. Verses ti-
n—Rejected and Received. 

THE condition of Israel as described in chap. ix. 
is not due to God's withholding His mercy 
from them, even after they had rejected their 

Messiah, but to their own self-righteousness and 
unbelief. This the Apostle now proceeds to show 
from their own Scriptures, 

Verses 1-10. The chapter opens with another 
confession of his earnest longing for the salvation 
of his kinsmen. His " heart's desire," expressed in 
his "prayer to God" for Israel, was that "they 
might be saved." Less than this, he knew full well 
from personal experience would not meet the case : 
no more will it the condition of self-righteous but 
unregenerate sinners anywhere. He knew and 
could testify to their "zeal of God," but that zeal, 
as once his own had been, was " in ignorance "—it 
was not along the line of true spiritual " know-
ledge." It was sincere, but mistaken. They needed 
to see the Lord, as Job (chap. xli. 5, 6), and Isaiah 
(chap. vi. I), had seen Him, to be convicted of sin, 
and emptied of self-righteousness. For not " know-
ing the righteousness of God," as it is revealed in 
the Gospel (chap. i. 16), as the Justifier of the un-
godly (chap. iv. 5), they were seeking to set up, to 
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"establish" as a claim to merit " their own," and 
this being so they had not owned, and would not 
"submit themselves to the righteousness of God," 
as it had been made known to them for acceptance, 
by a trustful submission to His mercy and grace in 
Christ. Thus only can any sinner he salved. "For 
Christ is the end of the law," the one grand Object 
to which it points "for righteousness," to give ac-
ceptance before God, "to every one that believeth" 
—a statement which deserves more attention and a 
fuller testimony than it generally receives. For 
salvation is not in a combination of what a sinner 
attains by " works of righteousness which he has 
done" (Tit. iii. 5), with what Christ has wrought for 
him, but is found wholly " in Christ Jesus " (2 Tim. 
ii. io). Righteousness resulting from legal obedi-
ence is described by Moses (Lev. xviii. 5), and 
endorsed by the Lord (Luke x. 24-27), as doing in 
order to live, but the righteousness which results 
from faith, is not by doing, but by believing that 
Christ has already "finished " (John xix. 30) the 
work, and that God's acceptance of it is proved by 
His resurrection from the dead. So faith neither 
says "Bring Christ down," as if His work were 
undone, nor "Bring Christ up from the dead," as if 
He lay there without God's testimony to His accept-
ance of what He has done. But it takes God's way, 
it submits to God's plan, it accepts God's Word 
which the Gospel brings nigh, welcoming it in the 
heart and confessing it with the mouth as an utter-
ance of faith, even that Word as it is made known 
by those who proclaim the Gospel, confessing"Jesus 
as Lord (ver. 9, R.V.), exalted by God to the place 
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of supreme authority, as Owner and Ruler; not the 

mere mention of the Name, but a solemn confession 

of His claim as Redeemer and Possessor of what 

His blood has purchased, yielding heart and life to 

Him in glad surrender as taught by the Holy Ghost 

(r Cor. xii. 3). To " believe in the heart that God 

raised Him from the dead," is to own the sufficiency 

of His death, and to repose thereon for justification 

(chap. iv. 24-26). And this simple, sure, and only 

way of salvation is open to "every one that be-

lieveth," none excluded. For here in salvation, as 

in chap. iii. 23, in ruin "there is no difference "—

no distinction. " For the same Lord," is Lord of 

all, "rich" in mercy and ready to "abundantly 

pardon" (Isa. lv. 7) all who "call upon," appeal to 

Him. This is not limited to any class, but is open 

to " whosoever "—that grand inclusive word (see 

Acts ii. 21) for its use. The "confession" here is the 

expression of the believer's loyalty to his Lord, and 

"salvation" includes preservation all the way unto 

that final and full deliverance (Heb. ix. 28) at the 

Lord's appearing. 
Verses 11-17. But how can any "call" upon 

Him in whom they have never believed ? And ere 

one can " believe," he must " hear," and if he is to 

hear there must be somebody to speak or "preach" 

to him, and none can preach or proclaim Christ 

with authority, unless they are sent, sent by God, 

and accredited by Him. For now as of old, many 

run whom God has not sent (Jer xxiii. 21, 22), men 

who have no message from God, although they 

may have been "ordained" and accredited by men. 

But the " feet " of the true Gospeller of peace are 
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" beautiful " to God as they speed on to needy 
souls with His message of " glad tidings," a work 
which angels may covet, but do not share, for it is 
given to men, themselves saved by grace, to "tell 
words" to others whereby they may be saved (Acts 
x. 5, 6: xi. 14). The prophetic passage has in view 
the evangelization of the world by Israel in the 
latter days, proclaiming Christ as King (see Isa. 
7-10), but is here applied to the present ministry of 
grace in the Gospel. And if all who hear do not 
" obey " the Gospel, the preacher need not be dis-
couraged, for it was so from the beginning, alike 
among Jews and Gentiles (Acts xvii. 12, 32), and it 
will be so as Isa. liii. i tells, in days to come, as it 
is now. " So then faith cometh,—it is conveyed 
by hearing" or report, "and hearing" by means of 
"the Word of God "—the utterance of God, spoken 
direct to the soul. 

Verses 18-21. Will some excuse their unbe-
lief by saying they have not heard ? They cannot, 
for the Gospel has gone out to "all creation" (Col. 
i. 6, 23), so that as Psalm xix. tells of a world-
wide testimony of the stars to God as Creator, so 
the sound of the Gospel had gone "into all the 
earth" of that time. And if the Jew should object 
that no warning had been given him of the Gen-
tiles being evangelized, the answer is, that as far 
back as Moses (Dent. xxxii. 21), and more recently 
by Isaiah (chap. lxv. 1, 2), God did fortell that those 
who were "no people"—a word which Jewish pride 
ought to have easily recognised, were to be blessed. 
But of the chosen race, the covenant people, God 
has to complain that "all day long," He had stood 

9 
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with outstretched hands of entreaty and welcome 
to a people who, although highly favoured, re-
mained "disobedient and gainsaying," rebellious 
and contradicting, until wrath "came upon them to 
the uttermost" (1 Thess. ii. i6). The national fall 
of the Jewish people, their judgment and scatter-
ing among all nations, persecuted, yet preserved, 
separate in domestic, social, and religious life, is 
one of the enigmas of history, and a witness against 
which infidelity has to stand aside. A godly cour-
tier in the service of Frederick the Great, was asked 
by his royal master if he could give in brief a 
proof of the veracity of the Bible. His answer was, 
"The Jews, your Majesty." And that answer stands 
impregnable. 



CHAPTER XI. 
SYNOPSIS—Verses 1-lo —Di vi n e Purposes Concerning Israel : 

Their Rejection neither Total nor Final. An Elect Remnant, 
Verses 1I-16--Restoration by Grace according to Promise, with 
the World's Blessing. Verses 17-24--Gentiles Warned. Verses 
15-32—Israel's Repentance, Salvation and Restoration. Verses 
33-36—A Final Burst of Praise to God. 

THE fall and rejection of Israel raises two vital 
questions, which here receive their answers. 
"Has God cast away His people, never to 

own them more ? Have they stumbled and fallen, 
never to rise again ? 

Verses 1-6. The apostle was a living witness 
of God's faithfulness to the Jew, and although he 
was as one "born out of due time" (I Cor. xv. 8), 
after his nation had rejected their Messiah in humili-
ation (isa. liii. 2) and in exaltation (Act vii. 51, 52), 
yet he was "a pattern" of God's longsuffering ( I Tim. 
i. 16), and his conversion a witness of what God 
in grace was ready to do for others. And such a 
"remnant" there was, and is throughout this present 
time. In their worst and darkest days, Israel had 
never been without such a remnant. Even in Ahab 
and Jezebel's reign, there were five thousand hid-
den, yet true worshippers of Jehovah, who although 
unknown to God's prophet, and to each other, were 
known, although not publicly acknowledged, by 
Gad. So from among the Jewish people, and by 
grace alone, there is such a people now. They are 
God's true chosen ones, and their salvation is not 
according to nature or works, but of "grace" alone. 
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Verses 7-10. Others who reject that grace 
and seek righteousness by works, or claim it by 
pretentions of national favour are hardened, not 
by a Divine fiat, but as the penalty of their own 
unbelief, as Lawgiver and Prophet (Dent. xxix. 4: 
Isa. xxix. io) had forewarned. Even their own 
Psalmist-King foretold that their "table" of earthly 
blessings would become their snare, and their bless-
ings a curse,themselves becoming judicially blinded 
because they refused to see—a solemn warning to 
all who now persistently despise their privileges. 

Verses 11-16. Through Israel's partial fall, 
the Gospel has come to the Gentiles. The river of 
blessing turned away from the "vineyard " (Isa v. 
5, 7) of Israel, has flowed to give fruitful fields in 
the Gentile wilderness, and this among other mercies, 
was to move the Jew to "jealousy:" seeing what 
he had missed, to awake him even then, late though 
it was, to a sense of his sin. Thus the greatness of 
the covenant people is witnessed to, even in their 
fall, for if their diminution—their loss, has been 
the means of bringing "riches" of spiritual bless-
ing (see Eph. iii. 8) to the Gentile world, what a 
wealth their " fulness " will bring, when they are 
nationally restored to become the centre of God's 
earthly dealings, and the channel of His blessing 
to all mankind (Psa. lxvii. 1, 2). The Gentile Chris-
tians in Rome were to learn and remember these 
things with a view to reach with the Gospel any of 
the Jewish people found in the imperial city, who 
might be "provoked to emulation" by seeing the 
outcasts brought into blessing, and thus set up in 
"some of them" a desire to be saved. 
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If a temporary exclusion of Israel—their putting 
at a distance, has sent the ministry of reconciliation 
(2 Car. v. 18) into wider fields, what untold blessing 
to the whole world will their restoration to the 
primary place among nations bring ? It will be as 
"life to the dead " (see Isa. xxvi. 19), a world-wide 
revival of spiritual blessing, in which all nations 
shall share. The "first-fruits" was the sure pledge 
(Lev. xxiii. 1o, II) of the harvest's acceptance, and 
the "root" regarded as holy, made the branches 
federally so. "Abraham's seed" were seen thus in 
their representative, and in him were blessed. This 
is the ground of their future restoration and fulness. 

Verses 17.-25. Here, Israel appears under the 
figure of a good olive with its root in Abraham, its 
stem and branches in the nation that sprang from 
him. "Some" of the branches had been "broken 
off " because of unbelief, and in their place of out-
ward privilege and testimony before men, Gentiles 
had been " grafted in." But this place of privilege 
apart from personal faith, brings no vital union 
with Christ, nor will it save those who are in it 
from God's righteous judgment. And there is no 
succession in this, no promise such as is Israel's. 
So if Christendom, or what now nominally own's 
Christ's Name, and takes the place of being God's 
Church, is "cut off,"—as all that is unreal must be, 
its doom is full and final. Hence the force of the 
words, "Be not highminded, but fear." The "good-
ness of God" has long been extended to many who 
have not believed His Gospel, or confessed His 
Christ as their Saviour. But to them His "severity" 
must yet appear. There is no room therefore for 
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"conceit" on the part of the Gentiles, for their posi-
tion is not beyond forfeiture. The clay of their "ful-
ness," when the full number or complement of 
those who form the elect of God, shall have "come 
in" is near, Israel's blindness is limited to "until" 
then. For not while God is working in grace, and 
calling out His own from the nations, can Israel 
stand before Him in recognition as a nation. 

Verses 26-52. "And so," when the full period 
of her past and future desolation and tribulation 
has passed, those who survive, "ail Israel " then in 
existence "shall be saved"; for her Great Deliverer, 
once rejected, shall then be welcomed with deep 
repentance (Zech. xii. 10-14) in those very scenes 
where once their fathers hastened Him to the Cross. 
And then their "light" shall come, and the long 
departed "glory of God" shall rise on them again, 
the Gentiles coming to their light and being blessed 
through them (Isa. lx. 1-3). And all this wealth of 
blessing, although now postponed because of un-
belief, will come because they are " beloved for 
the fathers' sakes," to whom God gave His promise, 
and unlike that of man, "His gifts and calling are 
not repented of "—their sin has not changed His 
Word. So as we Gentiles once on a time did not 
believe God, but have since come to know and trust 
Him, so they have for the present been brought to 
the same level, "shut up" in unbelief, so that God 
may have the like sovereign mercy upon them, as 
he has had upon us Gentiles. 

Verses 55-56. The consideration of these 
wonders of Divine " wisdom and knowledge," dis-
played in His judgments, all so "unsearchable," so 
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wholly beyond man's power to trace, until He 

reveals them, and shows the perfect consistency of 

all His ways, in mercy and in judgment, brings 

from the apostle a worshipping acclamation of 

praise, unto God who is the Cause, the Worker, 

and the Goal of all these wonders. Because of 

Him—out of Him, as Origin and " through Him" 

as Channel, and "to Him" as ultimate End—to 

Him, and Him alone—Three—yet One God—" be 

the glory unto the ages "—through all periods of 

time and eternity. Amen. 
Here, with this ascription of adoration to God, 

whose supreme Will and eternal Wisdom are dis-

played in His past and present dealings with the 

Covenant people, and whose glory is bound up 

with their future, closes the Dispensational portion 

of our Epistle, as its Doctrinal part ended with the 

closing pean of chapter viii. 



CHAPTER XII. 
SYNOPSIS :—Verses 1-2-A Personal Appeal for Surrender. Transformation and Obedience. Verses 3-8—The Spirit and Variety of Christian Service, Spiritual and Material: Gifts and their Use. Verses 9-17—Christian Character and Conduct towards Fellow-Saints. Verses 18-21—The Christian's Attitude toward the World, and especially toward those who oppose him. 

THE doctrinal teaching of the previous chapters, 
in which " the mercies of God " towards sin-
ners, and the way of acceptance and holi-

ness have been so fully set forth, is now followed by 
personal and practical teaching and exhortation how the saved are to live. Such is always God's 
way. Grace first brings salvation: then it trains 
the saved how to live (Tit. ii. II, 12). The first 
word is an appeal, an earnest entreaty, from 
God, as Supreme Dictator, yet not through a law-
giver, or in the terms of law, "Thou shalt," but 
through one who himself had "obtained mercy" 
(I Tim. i. 13), who addresses his fellow-saints as 
"brethren," in the language of grace. "I beseech 
you therefore, brethren," and the ground of this 
appeal is, "by the mercies of God "—those Divine 
compassions so richly displayed in the previous 
chapters, of present salvation and coming glory. 
"To present your bodies"—to " yield " them (see chap. vi. 13, 16, 19, where the same word is so ren-
dered) in solemn surrender to Him whose they are. "a living sacrifice," animated by the new life and indwelling Spirit which, as God's free gifts, they 



SURRENDER AND TRANSFORMATION 137 

now possessed : "holy, well-pleasing unto God, 
"which is your reasonable service "—your spiritual 
worship (R.V. margin). The believer is here viewed 
in his priestly character, constrained by the mercies 
of God, to whom he presents himself in a solemn 
act of intelligent worship, a living sacrifice, to be 
used by God, how and where He pleases. In con-
trast with sacrifices of Levitical time, which were 
driven to the altar to be slain, the believer is to 
yield himself a "free-will offering" (Psa. cx. 3, R.V.) 
to the One whose mercies he has proved in salva-
tion and daily experiences in preservation. And 
where this is real, and not mere pious words such as : 

"My all is on the altar, 
I'm waiting for the fire," 

often lightly on. the lips in song, its manifestation 
will be seen in the double aspect named in the next 
verse, negatively and positively. 

"Be not conformed to this world"—do not fashion 
yourselves (I Pet. i. 14) by going along with, and 
so taking on the outward form of this age—which 
is an "evil age," out from which by the Cross, God 
has delivered, has rescued His own (Gal. i. 4, R.V.) 
In unregenerate days, we all walked "according to 
the age of this world" (Eph. ii. 2, R.V.), guided by 
its moral and religious principles, which are con-
trary to God, and opposed to Christ, and therefore 
are not to be allowed to " fashion " the life of the 
Christian, as they assuredly will, unless he keep 
himself separate from them. "But be ye trans-
formed "—by an deep and inward change (see 2 
Cor. iii. 18) which is wrought by the Spirit while 
faith is occupied beholding the glory of the Lord, 
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a true metamorphosis, not something put on from 
without, but brought forth from within. The word 
"transformed," is the same as is used of the "trans-
figured" Lord in Matt. xvii. 2, when His face did 
"shine as the sun, and His raiment was white as 
the light." And this is to be reached by "the re-
newing of your mind." The spiritual man, renewed 
day by day (2 Cor. iv. 16) after the image of God 
(Col. iii. 10), enlightened by the Word (Psa. cxix. 
108), goes on to "prove," to test, as by a spiritual 
instinct in his daily experience, "that good and 
acceptable and perfect will of God," which is never 
arbitary, but always " good " to the man who has 
learned to say in true sincerity, "Thy will be clone." 

Verses 3.4. And lest the reaching forth to such 
life should beget high-mindedness, or generate 
spiritual pride, the exhortation to " think soberly " 
comes in immediately, as in Eph. iv. 1-2, a walk 
"in lowliness and meekness" follows God's revela-
tion of the high calling and destiny of the saints. 
For the flesh is ready to find something to " glory " 
in, even where all is of grace. What each saint 
has, is but a "measure of faith" in relation to that 
which others have received, and each is mutually 
dependent on the other to supply that which is 
lacking. 

Verses 5.8. This great spiritual lesson is fitly 
illustrated by the physical frame, which here, as 
elsewhere (Eph. iv. 4, 16. I Cor. xii. 12-24), is used 
as a figure of the believers' vital union with Christ, 
and with all His members. Many "members," with 
differing functions in the body, tell how "we," who 
although "many," are yet "one body in Christ." 
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Not just so many isolated units, but "members one 
of another" in an intimate relationship, which is to 
govern actions one toward another. This theme so 
fully developed by the apostle in his Epistles to the 
Ephesians and Colossians, is here introduced to 
enforce the privilege and duty of mutual help in 
varied forms of ministry, each having differing gifts, 
according to the grace given, to be used in subjec-
tion to the Lord, and for the common good of all. 
If "prophecy," primarily, speaking by direct revel-
ation before the Word was completed, a gift no 
longer continued or required in the Church in this 
form. But in the light of I Cor. xiv. 3, such min-
istry from the Word as reaches the mind, the heart, 
and the conscience, is of the character of "pro-
phecy," which must never exceed the bounds of 
faith, that is what the speaker has received from 
God. He is not to traffic in second-hand truth. 
Or "ministry," diaconia, any active service, let the 
man be in it, heart and soul given to it, not a mere 
perfunctory service, or what he is paid for. The 
teacher, to be in his teaching (I Tim. iv_ is), the 
Word dwelling in him (Col. iii. 16), and he a man 
of the Word (Acts vi. 4), not a mere retailer of other 
men's diggings. The exhorter, in his exhortation, 
as Acts xi. 23, 25, practising what he enforces. The 
" giver," the man who distributes his means, with 
"liberality "—open handedness, not niggardly, far 
less with a covetousness like that of Ananias (Acts 
v.), who sought a reputation for liberality, while 
holding, as with closed hands, his own. The 
"ruler," who guides and oversees others, "with dili-
gence," giving earnest and minute attention to all. 
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" He that sheweth mercy "—not an official, but a 
man of compassion, applicable to any who has the 
heart to "visit the fatherless and widows" (Jas. i. 27), 
and raise the fallen (Luke x. 37),"with cheerfulness," 
imparting his own joy to those whom he serves. 
In these verses, the surrendered man is viewed in 
his relation to the inner circle of the household of 
faith, moving amongst, and serving fellow-saints, 
which is his first responsibility (Gal. vi. io). 

Verses 9-13. Christian character and personal 
conduct are to manifest the new life, renewed mind 
and surrendered body, as well as church life. "Love" 
is to be without dissimulation, unaffected, and with-
out hypocrisy : " evil " is to be abhorred, utterly 
abominated, which implies separation from it : 
"good" cleaved to, because it is of God: in "bro-
therly love "—a true family matter, fondly affec-
tioned : "in honour," preferring—giving place with 
unselfish (Phil, ii. 3) courtesy to one another: "in 
business "—not trade or occupation, but whatever 
occupies the hands for God—not slothful: "in 
spirit, fervent" (Acts xviii. 25) boiling—not luke-
warm: "serving the Lord"—as a bondservant: "in 
hope, rejoicing: in tribulation, enduring: in prayer 
persevering: to the need of saints communicating, 
hospitality pursuing "—a cluster of graces which 
need to be cultivated by the saints, and which out-
ward and more public service must not be allowed 
to supercede, or put into the shade, for such virtues 
are well approved by the Lord, and shall have His 
reward (Matt. x. 42: Luke vi. 35). 

Verses 14-21. As the "compassions" of God 
and His grace extended to those who were hostile 
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towards Him, so His people are to be "sons" and 
" imitators " of their Father in Heaven (Matt. v. 25: 
Eph, v. r). "Bless them that persecute "—a condi-
tion well known to early Christians (2 Tim. ii. 12). 
" Rejoice with them that do rejoice" (I Cor. xii. 26), 
exemplified by the Lord Himself (John ii. 2: xii. 2), 
as was also "weeping with them that wept" (John 
xi. 35). What is often harder that either, under cer-
tain conditions, is to "Be of the same mind—think-
ing with sympathy—one towards another," which 
will only be attained, by the cultivation of a humble 
mind, not seeking vain and "high things," with a 
view of outstripping others, but "going along with 
the lowly," which is safer and more Christ-like. 
Socialism demands equality, grace "condescends"—
is led by a true sympathy, to meet the need of those 
in "low estate." And, having learned a little, and 
"proved" somewhat of " God's perfect w ill "—" Be 
not wise in your own conceits "—your own opinions, 
as if you had nothing to learn, or perhaps to un-
learn, and then discredit all who differ from you. 
And if some retaliate, "Requite no man evil for 
evil:" let it pass, you can well afford to do so. 
But in matters where the world has a keen eye, and 
may judge of a man's Christianity by his habits in 
the market and the home, "Provide things honest," 
thinking beforehand, so as to act honourably, "in 
the sight of all men," friends and foes, so that it 
may be said, as it was of Daniel, they "could find 
none occasion nor fault in him" (Dan. v. 4). Should 
some be disposed to quarrel, "If it be possible, as 
much as lieth in you—so far as your side is con-
cerned—live peaceably with all men"—not conced- 
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ing the smallest iota of God's truth for "a quiet 
time," but in things mundane, personal matters, over 
which you have control, do not quarrel; rather lose 
than fight (Matt. v. 39-41). If implacable enemies 
arise, causing you to "suffer wrongfully" (I Pet. ii. 
19) as God's "dearly beloved," the objects of His 
care, "do not avenge yourselves," or resist, but "give 
place" to your enemy's " wrath." You may safely 
leave him for God to deal with, "for it is written, 
Vengeance is Mine, I will repay, saith the Lord." 
What will reach an enemy's conscience more effect- 
ually than retaliation, and bring a blush of shame 
to his cheek is, to requite him in deeds of mercy, a 
course which has melted many a hardened heart. 
Never allow the "evil" manifested by another, to 
overcome "the good" that is in you—in "the new 
man," in which all true goodness is found, but 
alongside of which is " the flesh," ready to give 
forth its works, if it gets its way. But "conquer the 
evil in the good "—the power and supply for which 
is in Christ, always at the call of the saint who is 
"abiding in Him" (1 John iii. 6). These Divine 
principles and commandments of the Lord are 
"good for all time," as truly the marching orders 
of the saints of this twentieth century, as of those 
" beloved of God, called saints " in Rome, to whom 
the words were primarily written. 



CHAPTER XIII. 
SYNOPSIS—Verses 1-7—The Christian's Relation to Authori-

ty, His Submission to Rulers, and Payment of Dues. Verses 8-to 
—Law and Love: Obligations to Fellowmen. Verses 
The Time we Live in: The Night and the Day: The Daily Life 
of a Watching Saint. 

CHRISTIAN conduct in the Church, the Social 
circle, and the World, has been dealt with, 
now we are to hear what is to be the be-

liever's relation to the State, or the governing 
authority in the land where his lot is cast, and 
in which the transfigured life is to be lived in 
conformity to the will of God. God established 
government on earth in Noah after the Flood (Gen. 
ix. I, 6). He gave it to the Gentiles, in Nebuchad-
nezzar (Dan. ii. 37, 38). In the clays of the Lord, 
and at the time this epistle was written, it was 
exercised by the Romans (Luke ii. I, 2). The Chris-
tians resident in the Capital, hearing of, and seeing 
the injustice of Nero's government, might have been 
tempted to rebel against the rule of a heathen and 
cruel despot. The words of this chapter were to 
enlighten and control them in their trying position, 
and are applicable to all saints, in all lands, under 
all forms of government, monarchial or republican. 

Verses 1-7. The duty of subjection to "the 
higher power," the authorities in power, is enjoined 
upon all, on the ground that "there is no authority 
except from God." This was recognised by the 



Lord in the person of Pilate (John xix. ii) who re-
presented the Roman power. And so here, " exist-
ing authorities" are said to have been appointed by 
God." And this is equally true whether their crea-
tion is hereditary or democratic, their character 
beneficent or tyrannical. The Christian being a 
"stranger" (i Pet. ii. ii) here, is not called upon to 
take part in worldly rule, to occupy himself with 
its creation as a voter, or to adhere to any " party " in political or municipal life; but he is commanded 
to " submit " to, and not `resist," the ordinance of 
God, the one exception being, that if king, parlia-
ment, senate, council, or any other ruling power, forbid him to do what God commands (Acts v. 20, 
or command what God forbids (Dan. iii. 15-18), the 
will of God must be done at all cost. "Rulers" as 
a class, and in their position, are only "a terror" to 
evildoers, those who "do good," and live peaceably, 
"have praise"—and not judgment from the authority 
whose representative is "God's minister," for good 
to those subject; but to those that do evil, he "bears 
the sword," having the power of life and death. 
Subjection on the Christian's part, is not from fear 
of punishment, but "for conscience sake," knowing 
that God has commanded it, and that the ruler is His "minister," His agent. And on this account he 
is to "pay tribute" also, for the administration of 
government, and "custom" on merchandise, giving 
"fear" and "honour" to all to whom it is due, because 
of their office, whatever their personal character or 
politics may be,—counsels which are not to be un-
heeded by God's people, not even when they are 
persecuted and unjustly dealt with. 
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Verses 840. And the same uprightness is to 
be observed in social and commercial life. "Owe 
no man—whether Christian or man of the world—
anything," never contracting debt, but meeting all 
liabilities as they become due, whether of a house-
hold or business character, "but to love one an-
other"—a debt which is always due, both to fellow-
saints and the world, as the law and the higher 
standard of the Lord's commandments (John xiii. 
34; xv. 12) and example (John xiii. is) tell us. And 
he who truly loves "his neighbour"—his fellow-
man, with whom he is brought into contact, "has 
fulfilled the law "—that part of it on the second 
table which refers to man's obligation to man—all 
of which is "summed up" in, "Thou shalt love thy 
neighbour as thyself " (Lev. xix. 18). Where this is 
in practice, "no ill" will be the negative side, while 
actively he will shew the same care as for "him-
self," in ministering what is good and for his 
neighbour's interest and comfort. 

Verses 11-14. And all "this" (R.V.), the whole 
of the foregoing precepts relating to daily life in 
the world, "knowing the time"—the season (I Cor. 
vii. 29), in which we are called to so live, "that 
now it is high time to awake out of sleep "—such 
sleep as the world all around us is in (1 Thess. v. 
6), knowing nothing of what is at hand. But with 
a certainty which comes by believing the last re-
corded word of the living Lord in heaven, "Surely 
1 come quickly" (Rev. xxii. 20), the Christian knows 
that "now" his "salvation" (Heb. ix. 28) in its 
fulness, including the redemption of the body, is 
"nearer" than when he "believed," on that happy 

I0 
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day, when by faith in the Great Redeemer. "salva-
tion" from sin's penalty and power, became a per- 
sonal possession, and the bright and blessed hope 
of glory, first lit up his soul. "The night " of 
Christ's absence and of our trial " is far spent "— 
it has well advanced, "and the day is at hand "—
has drawn nigh—the "Morning Star" (Rev. ii. 28: 
xxii. i6), which is seen before the Sun (Mal. iv. 4, 
being the Christian's proximate hope. "Let us 
therefore," in view of that great event, which will 
bring us "faultless" to "the presence of His glory" 
(Jude 24), "cast off" as utterly out of character with 
such a hope, "the works of darkness "—all that be-
longs to men who are "of the night and of dark-
ness" (1 Thess. v. 5), and "let us put on" "the 
armour of light," standing clothed and armed with 
what is of God, who "is light," for testimony and 
for warfare. And as "children of the day," who 
are "walking in the light" before God, let us walk 
decorously,—with propriety, before men, with noth-
ing to hide, "not in revelling and drunken bouts," 
in company; not in shameful impurities, which are 
hidden, not in "strife and envying "—that jealousy 
which although respectable in men's eyes com-
pared with the other sins named, is in God's esti-
mate worthy of being put on the same list. "But," 
as the true safeguard against all, "put on the Lord 
Jesus Christ," clothe yourselves with Him, in Him 
abide and walk (I John ii. 6), Him, in whom you 
are, and to Him you are to live, and "for the flesh," 
still within, never to be trusted, "make no provi-
sion," for the fulfilling of its desires. 



CHAPTER XIV. 

SYNOPSIS :—Verses 1-4—The Weak and the Strong: Mutual 
Consideration and Tolerance in matters of Practice. Verses 5-7 
—Individual Conscience and its Exercise. Verses 8-14—Christ as 
Lord and Judge. Verses 15-23—Personal Faith and Conscience: 
Example and its Effects. 

THE subjects raised in. this chapter are different 
in character from those which have gone 
before. On the great fundamental truths of 

Justification, Life, Liberty, and Holiness, the be-
liever's place and position in Christ, his life and 
walk in the Spirit, and his hope of coming glory, 
there is no room for "diversities of judgment." God 
has spoken, and it is ours to listen to, and hold 
fast His Word. In matters relating to Walk, and 
Character, and Conduct, definite and detailed com-
mandment has been given, and it is ours to obey, 
never to criticise or despise. But there are other 
matters concerning which no such Divine legisla-
tion has been given, in which there is room for 
individual judgment, and concerning which mutual 
toleration is to be exercised. Then there are some 
who have less light, and consequently less exercise 
of conscience than others: some too, who are yet 
in bondage to much, that by early training and 
religious conviction, they consider sacred, which a 
fuller knowledge of the truth will rid them of, if 
graciously borne with, and taught as they are able 
to hear. There is no question of vital truth here at 
issue. All were agreed that salvation is of grace 
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alone, which among the Galatians was in danger. 
And all were equally clear that the saved are not 
to live in sin, which some at Corinth practically 
denied: hence the difference in the manner of the 
apostle's dealing (comp. Gal. i. 6-9: 1 Cor. v. 9-13: 
with Rom. xiv. 3, 4). In matters concerning which 
God has given His will, there is nothing "non-
essential," and nothing to be held loosely or yielded, 
but in other things, the principle of mutual tolera-
tion is allowed and commanded. 

Verses 1-4. " But him that is weak in faith " 
(R.V.) or "in the faith," receive ye, giving him 
welcome in personal and social intercourse—for it 
cannot be justly assumed that the reference here is 
limited to his reception to Church fellowship, as if he 
had been kept outside because of his scruples,—but 
to a continuous recognition and welcome of the man 
as a Christian. And in so receiving, "do not criti-
cize, or contest his opinions," sitting in severe judg-
ment on his doubts, barely tolerating his presence. 
'' The weak" are not those deficient in character, 
or stumbling in walk, but believers, having con-
cientious regard for obsolete ceremonials or cus-
toms, which will yield, as the Word gives fuller 
light. " The strong" are those who stand in the 
full liberty of Christian life, having faith which 
enables them to use all sorts of food without scruple. 
God had "received" both, received them when they 
came to and confessed Christ as Saviour and Lord. 
This was the sole condition. The "strong," not-
withstanding his apparent laxity: the "weak," in 
spite of his ignorant scrupulosity. The "weak" man's 
scruples do not usually terminate in his own care- 
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fulness, they come to affect his thoughts of others, 
and he will soon seek to make them a law for his 
brother. It is to such that the Word comes, "Who 
art thou that jud gest another man's household ser-
vant" (R.v.) ? The " weak " man, the herb-eater, 
assumes the judicial place, and passes judgment 
on the Christianity of his "stronger" brother, mak-
ing his own conscience the standard for another, 
perhaps questioning, if he can be "converted," when 
he uses such liberty, or predicting his "fall." Had 
his conduct been lax in respect of sin, there would 
be cause, but in a matter like this, "God" who is not 
displeased, " is able to make him stand," as surely 
as He will the other. 

Verses 5-13. Observance of days—holy days, 
—new moons, and Sabbaths (Col. ii. 16), which were 
"shadows," of which Christ is the Substance—
occupied others, mostly those who had been con-
verted from Judaism : one esteeming certain days 
holy above others, another regarding all days as 
equally to be used for God. Both are conscientious, 
equally desirous of doing what they do "unto the 
Lord." It is no case of self-will or obstinacy ; no 
vital principle is at stake; each has to be "fully 
persuaded" in his own individual judgment, and 
none—no mere fellowservant—is to interfere. Nor 
should their varied ways in such matters break or 
mar their fellowship, or call forth harsh judgments 
on each other. So long as God gets His due in 
"thanks," and "the Lord" His place, in a real desire 
to please Him, even when the manner in which 
this is rendered is defective, so be it. 	Patience 
and mutual confidence may do much, but hard and 
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intolerant dealing can only hurt and estrange. To "live unto the Lord," to give to Him true allegiance is our business now, in view of the solemn fact that He will be our Judge hereafter, in that day when, as His servants, we stand before His " judgment seat" (2 Cor. v. 1o) to have all our service and its real motives manifested, reviewed and rewarded. The remembrance of this, should deter from fore-stalling that day, or passing judgment on our " brother," whose Lord is ours, the one common Owner and Master of all saints "dead and living," for whose redemption and possession He "died and rose." To Him, who is God, omniscient and knowing all—"each one"—as an individual servant, must give "account of himself "—not of his brother. No longer then let any judge in such matters, his brother, but rather judge himself, determining not to put a stumbling-block, or trap, in his brother's path, causing his fall, which would be a far more serious matter both for him and you. Verses 14-25. In the knowledge and assur-ance that one who is "in the Lord Jesus" possesses, the apostle declares that "nothing" in the way of food is "unclean of itself "—for every creature of God is "good" (i Tim. iv. 4). Yet to the man, the weak brother, whose conscience not so fully en-lightened, counts anything unclean, "to him it is unclean." Therefore "the strong," who see different-ly, must not act so as to cause him to violate his conscience, which might lead him to carelessness regarding other things, and "destroy "—lead to ruin, in his life and testimony one "for whom Christ died," giving Himself to become the man's Saviour. 



LIBERTY AND EXAMPLE 

Surely then, his " brother" can never so fail to 

"walk charitably "—to walk according to love, 

under any plea of liberty, which in such a case 

would be self-indulgence, causing true liberty 

which is "good," to be "evil spoken of" by those 

who see its misuse. And after all, there are higher 

and holier things to be occupied with by " weak " 

and " strong " alike, for "the kingdom of God," in 

which both profess to be, does not consist in feed-

ing and drinking, but in "righteousness, and peace, 

and joy in the Holy Ghost "—great and glorious 

realities, which, the soul is to be living in the enjoy-

ment of, using the strength derived therefrom in 

service to Christ. That man is "well-pleasing to God 

and approved of men"—for even the world respects 

a true and unselfish man, who lives what he pro-

fesses. Therefore the aim of each should be to 

"follow after," with a godly zeal, what makes for 

peace, and what truly "builds up" (Jude 20) each 

other, rather than for the sake of mere food to be 

pulling down and undoing "the work of God" in 

the soul of one of His saints. For although in them-

selves "all things are pure," yet that will be evil 

for the man who uses it, if a fall ensues. Therefore 

let none practice eating flesh or drinking wine, or 

in fact anything else, that may result in the fall, 

or ensnaring, or even weakening in the moral and 

spiritual life of another. If one has "faith," toward 

God, let him so use it, but the man who is doubtful, 

let him abstain, for to act in doubt is to stand self-

condemed, and anything that cannot be done as 

before God and in "faith," is sin. 



CHAPTER XV. 
SYNOPSIS:—Verses 1-7—The Example of Christ in Submis-sion and Suffering, and the Value of the Scriptures. Verses 843 --The Lord's Ministry toward Jews and Gentiles. Verses 14-21 —Apostolic Labours and their Results. Verses 22-23—Personal Desires, Purposes, and Prospects. 

THE subject of godly fellowship and spiritual harmony is continued, and its practice press-ed home upon the Roman saints. "We that are strong"—the apostle classing himself among such—"ought,--we owe it as a debt of love—to bear. to endure the weaknesses of the weak, and not to please ourselves," living only for self gratification. Of such a life, Christ was the great Example. He came into the midst of a people who were a re-proach to God, and there honoured His Name. The quotation from Psalm lxix. in reference to Christ, gives opportunity to commend the study and use of the Old Testament Scriptures, "the things written aforetime," as being written not only as a record of the past, but "for our learning," that by their use we "through patience and comfort" derived there-from, "may have hope "—that hope in which we exult (chap. v. 2), the bright and blessed hope of Christ's return. And thus engaged, "the God of patience and comfort "—who through the use of His Word imparts these graces to His own, will grant "oneness of mind," not anyhow, but "accord-ing to Christ Jesus," after His example" (Phil. ii. 2-4), and as set forth in His words, that with "one 
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mind and one mouth," thinking and speaking un-
animously, ye may glorify the God and Father of 
our Lord Tesus Christ." And the result manward 
will be, that ye "receive one another" into your 
confidence and fellowship, "even as Christ wel-
comed you (R.V.) to the glory of God "—without 
condition or criticism, as those given to Him by 
the Father (John vi. 37). 

Verses 8-13. The object and character of the 
Lord's ministry at His first coming, frustrated in 
part by Israel's unbelief, will be fulfilled in days to 
come, for "the truth of God," and "the promises 
made to the fathers" cannot fail. And through 
them—not as now on equality (chap. x. 12)—Gen-
tiles will be blessed, and "glorify God for His 
mercy," when David's Son, from Jesse's root, shall 
reign not only over Israel, but over trusting Gentile 
nations, who "in Him hope." And for the present, 
for all saints now, the benedictory prayer is, "May 
the God of the Hope—to us the personal return of 
the Lord (1 John iii. 3)—fill you with all joy and 
peace in believing—that simple trust through which 
all blessings come—so that you may abound—over-
flow—in the hope, in the Spirit's power"—a happy 
condition indeed, which is not beyond the indivi-
dual believer and the Church, to experience, when 
"God" is its Author, and Filler. 

Verses 1416. With a noble courtesy, the 
apostle now acknowledges the grace of which he 
had heard as being manifest in the Roman saints : 
"full of goodness, filled with all knowledge, and 
competent to admonish one another," they were. 
Yet he, "the minister of Jesus Christ to the Gen- 
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tiles," of which some of them in their unregenerate 
days had been, has written to them boldly, putting 
them in mind (2 Pet. i. 12), as one who had received 
the grace of ministering God's Gospel, not only for 
individual salvation as in chap. i. 16, but in order 
that they with others saved from among the Gen-
tiles, might be presented to God, as an acceptable 
offering, "sanctified by the Holy Ghost," with which 
compare Phil. ii. 17. Such priestly ministry is open 
to all who belong to Christ (I Pet. ii. 5, 9), and the 
object of all who preach and teach Him, ever ought 
to be, that they "may present every man perfect in 
Christ Jesus" (Col. i. 28), fitted to take their part in 
the service of God towards others (Eph. iv. II, 12). 

Verses 17.24. Modestly, and with due care 
to ascribe the glory of all to God, he proceeds to 
tell of Gospel triumphs—" What Christ—the great 
Worker—had wrought by him"(Mark xvi.20) among 
the Gentiles, through His ministry. "From Jerusa-
lem and round about," in a wide circle, "as far as 
Illyricum," he had "fully preached"—carried along 
the message, everywhere. And the results, were 
"signs and wonders "—outwardly attesting the 
truth, the "power of the Spirit of God," accomplish-
ing the yet greater inward works of conviction 
and regeneration, manifested in conversion and 
obedience. In all this ministry, he had sought virgin 
soil, places where Christ had not been preached, so 
that he might not build upon another's foundation, 
but prove in blessed experience the power of his 
message in salvation among a people who had not 
heard it before. This was his "ambition," his 
"point of honour," as it ought to be of every true 
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Gospeller. This had occupied him all the time, 
and so hindered him going to Rome, which had 
evidently been evangelized in part by others. But 
now that these parts were evangelized, and having 
for "many years" a yearning desire (Acts xix. 21) 
to see the Roman saints, he intimates his purpose 
to come to them, when he is on journey on His 
Master's business "to Spain." But whether he ever 
reached it, Scripture is quite silent—although tradi-
dition has much to say. 

Verses 25-33. His visit to Jerusalem, bear-
ing Gentile gifts to needy saints there, gave him 
much concern. He desired that these gifts might 
be "accepted by the saints," as a triumph of grace, 
" fruit" of Divine love in the givers, and of grati-
tude in the receivers. But there were opposers, 
men "in Judea" who did "not believe," but still 
disobeyed the Gospel of God, and might persecute 
His servant. He therefore seeks their prayers, not 
for mere personal ends, but "for the Lord Jesus 
Christ's sake"—a high and powerful plea, and "for 
the love of the Spirit" found in all His own (chap. 
v.5), that he may come to them "by the will of God,"' 
joyfully to share refreshing—true spiritual rest and 
cheer, after long toil and conflict, as he was sure 
from a Divine conviction, that his coming would 
be in " the fulness of the blessing of Christ" (R.v.). 
Happy indeed is the servant who so walks with 
His Master, as to have such assurance, even though, 
as with Paul, his path be through raging seas and 
himself a prisoner in chains. 



CHAPTER XVI. 
SYNOPSIS:—Verses t-16—A Commendation, Greetings and Salutations to Friends, Kinsfolk, and Fellowsaints at Rome. Verses 17-20—Warnings regarding Teachers and Workers of Evil and their Methods. Verses 2z-24—Loving Salutations from those with the Apostle. Verses 25-27—Final Doxology, First Mention of the Mystery and Ascription of Praise. 

THE great message has now almost reached its close. A page of personal greetings, loving salutations, and words of weighty counsel. has only now to be written, ending with a great Doxology to God, and a final statement of His Gos-pel, and "the mystery," its origin, revelation, and object. 
Verses 1..2. Phebe, a Christian woman* living at Cenchrea, the port of Corinth, and "a servant of the Church" there, about to visit Rome, is here commended by Paul to fellowsaints there—a prac-tice common in the early Churches (2 Cor. iii. i: 2 Cor. viii. 18-24: Acts xviii. 27)—as an expression of Christian confidence and fellowship, and a safe-guard against receiving imposters and others unfit for Church fellowship. She is described as "our sister," one of the family of God, and as "a servant of the Church "—doing a woman's work (I Tim. iii. To), one to be welcomed "in the Lord "—expressive word ! and in a way " worthy of the saints," in Christian love and delicacy. And then not to neglect or let her go her way, but "assist her—stand by her, 

* Probably the bearer of this Epistle to Rome. 
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giving help—in whatever matters she may need," as 
a stranger in the great city. She had a good record, 
and was worthy of such care, for she had been " a 
succourer of many "—standing up for and aiding 
those who were in need of help, and Paul him-
self was among them, probably when in sickness. 
A good commendation and a true pattern of a godly 
woman ! Greetings are sent to Priscilla and Aquila, 
old friends at Corinth and Ephesus (Acts xviii. 2, 
18, 26) who had migrated to Rome, of whom the 
apostle records that in some hour of trial or crisis, 
they "laid down their necks" to save his life,—
when, where, or how, we must wait to hear in the 
day of reward. To them even now, thanks is due, 
and given by Paul, and "all the Churches of the 
Gentiles,"who had heard of their service, join. "And 
to the Church—the local company of saints meet-
ing " in their house." It was and is a high honour 
indeed, to entertain, to give the use of an "upper-
room" for the worship of the saints of God. 

Other names, singly, and in groups, some his own 
kinsfolk, others converts and saints, met in other 
parts are greeted. Several "of note," most obscure, 
servants and courtiers in "Ceasar's household,"sl ayes 
in houses of the rich, toilers in the fields, burden-
bearers in the market, men and women of varied 
nationalities, all one in Christ, all known, loved, 
and honoured by Paul, and by Him whose inspir-
ing and controlling Spirit has placed their names 
on this "roll of honour," with brief, bright memo-
rials of their faith and deeds, all duly registered in 
heaven, to be rewarded in "that day." We read 
with a loving interest the names, note the varied 
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graces, and mark the terms, endearing, yet always 
with propriety, in which each is addressed, whose 
service is recognised in its varied measures. Among 
men, Epenetus, "my beloved" Asia's (R.V.), first 
convert unto Christ—bringing memories of long-
past labours. Andronicus and Junia, kinsmen of 
his own, and "in Christ" before him, converted while 
he was persecuting, well-known men to the apos-
tles, and sufferers too for their faith. Of women 
—Phebe, Priscilla, Mary, Tryphena, Try phosa, and 
Persis, are named and described in such terms 
as " approved," and " beloved," expressing char-
acter. Some "laboured," others "laboured much in 
the Lord." Rufus, "chosen in the Lord "—a man of 
special mark—(Was he Rufus, the son of Simon, 
the Cyrenian (Mark xv. 21), the man who bore the 
cross ?)—and "his mother" actually, "and mine," as 
doing a mother's part. Groups of saints found to-
gether, as the households of Aristobulus and Nar-
cissus (verses 10, 1), and others meeting in local 
assembly here and there (verses 5, 15), all share the 
apostolic greeting, and thus learn how all are re-
membered, not only by the servant who dictates 
the words, but by the living Lord, who gives them 
by the Spirit, through the apostle to the saints. A 
command to greet one another with a "sacred kiss," 
the eastern sign of respect and token of friendship, 
with fraternal salutations from all the "Churches 
of Christ "—local companies at Corinth, Cenchrea, 
with "all the saints of Achaia," fill the list of personal 
messages. And there is yet one matter more, left 
to the last, but which cannot be omitted, unplea-
sant to name and bring in here, as it must have been. 
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Verses 17-20. Even in those early times, there 
were some who had to be "watched" and "avoided," 
men who caused "divisions and offences "—which 
is "contrary to all the teaching" they as God's 
saint's had received. With these they are not to 
company, but "avoid them "—turning away from 
these newcomers and their doctrine. For such are 
not true servants of "the Lord Jesus Christ," but of 
their own interests, who by pious and fair speech, 
religious and reasonable, beguile the hearts of the 
unsuspecting. Do not allow your obedience to what 
is from God, which is so well known, to degenerate 
into your accepting what is evil, but keep yourselves 
simple, that is untainted. And "the God of peace" 
who is with you (chap. xv. 23), shall "speedily "—
in His own time, "crush Satan," the instigator of 
all such devices, "under your feet," as already, 
according to the Eden promise (Gen. iii. is) he has 
been bruised and spoiled, and shall be finally "cast 
out" (Rev. xii. 16) by your conquering Lord. 

Companions and fellow-workers of the apostle, 
present with him in Corinth at the time of writing, 
now add their salutations. Timothy, Paul's "child 
in faith" (I Tim. i. 2 (R.V.), and fellow-worker (Phil. 
ii. iv), three kinsmen of Paul—Lucius, Jason, and 
Sosipater, " Tertius, who wrote this Epistle," Gains, 
Paul's host,—a name honourably mentioned wher-
ever found (Acts xx. 4: 3 John 1), Erastus, treasurer 
of Corinth city, one of the few "noble" (1 Car. i. 
26) converts of these times, and Quartus, "the bro-
ther" of that name, all "in Christ," and one with 
those "beloved of God" at Rome, having the same 
bright and blessed hopes, send their salutations. 
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And now we are to hear the final word—added 
some think as a postscript, then or later—undoubt- 
edly by Paul's hand, and genuinely part of the 
inspired message*—in the form of a great Doxology 
and ascription of praise to the Divine Author, with 
whose Gospel, in its doctrine, its object, its results, 
and relation to the purpose and dispensations of 
God, he links "the mystery"—the unveiling of that 
great secret kept so long in silence, but now at 
length manifested and in "prophetic writings" of 
the New Testament, made known, of which he 
especially was the steward and minister (Eph. 
4-6), and which is unfolded by him in all its fulness 
in his Epistles to the Ephesian and Colossian 
saints, written shortly after from his Roman prison, 
even that great mystery of "Christ and the Church" 
(Eph. v. 32). As sinners saved by sovereign grace, 
in the spirit of true worshippers bowing before 
Him, in whose presence angels veil their faces, to 
whom we owe our all for time and eternity, let us 
listen, and hearing, add our heart's "Amen " to the 
great Doxology. "Now unto Him who is able to 
stablish you according to my Gospel, and the pro-
clamation of Jesus Christ ; according to the revela-
tion—the unveiling—of the Mystery, which hath 
been kept in silence through times eternal—during 
ages of times—but now is manifested, and through 
prophetic Scriptures, according to the command-
ment of the eternal God, is made known for the 
obedience of faith, to the only wise God, through 
Jesus Christ, to whom be glory unto the ages of 
ages. Amen. 

* See Appendix D. 
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APPENDIX A. 

The Righteousness of God. 

THE theological phrase, " The Righteousness of Christ," so much 
used, is not a Scriptural term. The meaning usually read into 
it is, that the sinner having failed to keep the law, Christ has 
kept it for him, that His obedience is counted mans' righteous-
ness, and put on all that believe as a "robe." But this would not be 
"righteousness apart from law" (Rom. iii. 21). If God reckons 
the sinner to have kept the law because Christ kept it for him, 
then righteousness surely comes by law, and the death of Christ 
was "in vain" (Gal. ii. 21). In all this, justification by grace through 
redemption, has no place. For if one is personally righteous, he 
must surely be so declared and justified in the courts of law. But 
the Gospel is not that a sinner is made righteous by the impu-
tation of Christ's legal obedience on earth, and saved by His 
death, but that "being now justified by His blood, we shall be 
saved from wrath through Him" as now alive in Heaven, and 
that having been "reconciled to God by the death of His Son, 
much more being reconciled, shall we be saved in His life" 
(Rom. v. 9, to (E. v.) as risen from the dead. The Romanist and 
Ritualist doctrine of justification by "making righteous" through 
infused merit, received through sacraments, is a direct contra-
diction of all the teaching in the first eight Chapters of the Epistle 
to the Romans. 

APPENDIX B. 

Traditional Knowledge of God. 

THE Book of Genesis records the history of mankind for 1600 
years, a period concerning which there is no historical informa-
tion in existence outside the Bible. Before there was any written 
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revelation, the promise, given in Eden (Gen. iii, 15) of the Woman's Seed, who was to come as Redeemer and Deliverer, was handed down from father to son, all through the patriarchial times. The extreme age to which each lived made this easy. There are only ten generations from Adam to Noah. Adam lived contemporary with eight of his descendants, and until within 126 years of Noah's birth. Adam and Enoch could converse with Methuselah, who lived until the year of the Flood. Enoch lived in the time of both Adam and Noah, whose ages covered a period of 1656 years. There were only two links therefore in passing on the Divine promise, between Creation and the Deluge. When the sons of Noah went forth to replenish the purged earth, Shem, we learn, was contemporary with Abram for close on a hundred years, and by this means the primeval revelation would be handed down to the man to whom " the God of glory" appeared (Acts vii. 2), who became the depository of God's fuller promises (Gen. xvii. 7, 8: xxii. 8, 18). In almost all heathen lands, there are found surviving traditions and practices which bear witness to an earlier knowledge of God, which having put from them, they lost, and soon sank lower and lower, as Romans i. describes. 

APPENDIX C. 
Paul's Wish in Rom. ix. 1.5. 

Tills remarkable passage has been variously translated, and in-terpreted by commentators and expositors in a great many ways, of which the following may be noted:— 
TRANSLATION— 

"I could wish that I myself were anathema from Christ, for 
my brethren's sake."—Revised Version. 

"I have wished, I, myself, to be a curse from the Christ for 
my brethren."—/ N. Darby's Translation. 

"I was wishing myself accursed from Christ."—Newberry's 
Bible. 

"I could pray to be accursed from Christ."—Weymouth's 
Testament. 

"I was wishing, I, myself, to be anathema from Christ."—
Dr. Handley G. C. Monte. 
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INTERPRETATION— 
"The strict meaning of the phrase is, was going to wish, 

and should have wished, had that been lawful, or could 
it have done any good."—Dr. David Brown. 

"The imperfect, will bear the idiomatic sense given in the 
Authorised Version—`I could wish' (comp. Acts xxv. 22: 
Gal. iv. zo). The question is, whether the apostle does 
not go further here, and affirm that he had actually so 
wished, not soberly, but still as a fact, not that he did or 
could so wish as a fixed principle."— Wm. Kelly. 

Some place the words," for I myself used to pray to be accursed 
from the Messiah" in a parenthesis—after "sorrow of heart," 
and before "for my brethren," which would refer the awful 
wish to his unconverted days. 

But if the commonly accepted reading is retained, the words 
used by the apostle express the intense love he had for his kins-
men according to the flesh, and remind us of the prayer of Moses 
in Exod. xxxii. 32—the only parallel passage found in the Word 
—when he stood before God pleading, that if the sin of his peo-
ple could not be forgiven, he might be blotted out of God's book 
for their sake. But while such a desire on the apostle's part tells 
out the anguish of his burdened heart, it could never be fulfilled 
—for the whole testimony of the Lord's preservation and glori-
fication of His redeemed is against it. And had it been possible, 
his sacrifice would not have availed to secure their salvation. 

APPENDIX D. 

The Doxology. 

GRFAT variety of opinions exist among authorities regarding 
the place in which the Doxology should appear. Some contend 
that its proper place is at the close of chapter xiv., and a few, 
—among whom are included present day " Higher Critics," who 
miss no chance of mutilating the Sacred Word—reject it alto-
gether. Lightfoot submits that the apostle wrote the Doxology 
at a later date. when the Epistle was sent forth as a general 
Treatise to a wider circle of Churches; and a more recent theory 
is, that the apostle had not been commissioned to unfold or even 
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name "the Mystery," until the whole period covered by "The 
Acts" had run its course, and he a prisoner in Rome. Then he 
added the Doxology as a postscript, just naming, but not expound-
ing the new revelation, which " the Prison Epistles" unfold. This 
assumes—but makes no attempt to prove—that Paul throughout 
the years of his active ministry, preaching the Gospel, founding 
Churches, and teaching the Word of the Lord, declaring " all 
the counsel of God," keeping back " nothing profitable," had not 
said a word to any, on the great theme of "Christ and the Church," 
of which he was especially the chosen exponent (Eph. iii. 7), 
and which was undoubtedly included in what he calls "my Gos-
pel," not only in Rom. xvi. 25, as if it had been a later revelation, 
but in Rom. ii. 16, where the period of his active ministry is in 
view. There is no need to guess at things which God has not 
revealed. The message of the Epistle to the Romans is "the 
Gospel of God concerning His Son," and the message of the 
Epistles to the Ephesians and Colossians is the unfolding of "The 
Mystery"—Christ and the Church—each in its proper place. The 
mention of it here in the closing words of Romans, linked with 
the Gospel, is therefore in due order and season. 
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