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Some Papers on the Lord's Supper 

The following papers are the reprint of articles which 
have appeared in the magazine "Precious Seed". The 
ministry in them was first given at conferences and 
-other gatherings of the Lord's 'people as the result of 
some research on the Lord's Supper, and was written 
at the request of ministering brethren. Following the 
appearance of "Legality and the Lord's Supper" requests 
for a wider circulation were made. These are gladly 
acceded to in the hope that Christians will be helped 
in their consideration of the Lord's Supper, its 
celebration and its meaning. 

Deviation from apostolic practice in its celebration, 
either by unscriptural additions to it or by unscriptural 
limitations of it or the occasions of its celebration 
effects the Lord's people adversely. So that respon- 
•sibility to learn the Lord's own mind regarding it is 
laid upon all Christians. 

Evidence from Matthew and Mark is used on the 
conviction that these Gospels are inspired and written 
for our learning equally with Luke and Corinthians. 
Scriptural authority for rejecting the testimony of the 
first two Gospels is not apparent and without it a full 
orbed view of the holy institution may not be arrived at. 

The first article treats the subject more doctrinally 
because in all 'such matters the facts of Scripture are 
of paramount importance. It seemed helpful to include 
the spiritual treatment of the two suppers in John's 
Gospel because they seem to give to us the reflections 
of this beloved disciple at the end of his long experience 
of intimacy with Christ. 

He tells us that Judas' wish that the ointment be 
sold was a subterfuge (see John 12. 6). Had this been 
done, not only might the money have been stolen, 
but worship from the Lord and opportunity to render 
it certainly would have been. 

It is to, be hoped that all true believers will so grasp 
the value of spiritual worship and the manner and 
significance of the Lord's Supper that the Lord be not 
robbed of what is so richly due to Him, nor His people 
of the opportunity to present it to, Him by either 
corruptions of or limitations of this simplest of 
ordinances. 



Some Papers on the Cord's 
Supper 

LEGALITY AND THE LORD'S SUPPER 

(The accounts of the Institution of the 
Lord's Supper should be read, preferably in 
the Revised Version : Matt. 26. 26-28; Mark 
14. 22-24; Luke 22. 19, 20; 1 Cor. 11. 23-25). 
CONSIDERABLE perplexity is created In 

the minds of Christians by the differing 
attitudes to the Lord's Supper which exist not 
only in Christendom, but even amongst 
assemblies of the Lord's people. Apart from 
the wider extremes of refusal to celebrate it 
at all on the one hand, and of making of 
it a dramatic ritual and a sacrifice on the 
other, one aspect of truth emphasised at the 
expense of another produces distortion. The 
wisdom of the law of Deuteronomy 31. 9-13, 
which calls for periodical restatement is 
evident. Uniformity is undesirable, but fresh 
examination of the circumstances and as-
sociations of the institution of the Lord's 
Supper are profitable from time to time. 

The Passover and The Lord's Supper 
There is a tendency to confuse the Passover 

with the Lord's Supper. It was at the Pass- 
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over Meal that the Lord instituted the Lord's 
Supper, and that altogether unexpectedly. He 
took the ordinary bread and the ordinary cup 
of that meal and adapted them to a new use. 
Yet, careful distinction .between the two is 
established in our records. 

Matthew and Mark distinguish between the 
use of the loaf for the Lord's Supper and 
its use for the Passover by eulogeo, an 
element in the meaning of which implies 
consecration. At the same time the idea of 
consecration must not be exaggerated, be-
cause Luke and Paul in parallel accounts say 
simply that the Lord gave thanks, as He 
did whenever food was taken (Mark 8. 6; 
Matt. 15. 36; John 6. 11, 23), or as any devout 
person would (Acts 27. 35). What is implied 
occurs when an ordinary loaf is taken for 
use at the Lord's Supper. Luke distinguishes 
by showing that it was after the Passover 
Supper and after the Lord said He would not 
drink of the fruit of the vine that the Lord's 
Supper was instituted. No less than five 
chapters fall between the reference to the 
Passover and the Lord's Supper in Corinthians 
(see ch. 5. 7, 8; 11. 23). The feast in chapter 
five is the Jewish Feast of Unleavened Bread 
and its spiritual counterpart now in a life 
unleavened with evil. 

This distinction emphasises the replacement 
of the Passover Supper by the Lord's Supper, 
rather than any perpetuation of it in a 
modified form. The Passover was prospective, 
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and was superseded by that which is retro-
spective and distinct in both form and object. 

The Lord's Supper and The New Covenant 
The association between the Lord's Supper 

and the New Covenant is one which, though 
patent in Scripture, is largely missed. Indeed, 
some go so far as to deny that present-day 
believers are in covenant relation with God. 

Christ's words, "this is My blood of the 
covenant", recalled for the eleven men who 
sat at that last Passover (Judas probably 
left before the meal ended, John 13. 31), and 
who knew the Old Testament Scriptures, the 
words of Moses at the institution of the Sinat 
Covenant (see Exod. 24. 8; Heb. 9. 20). 
Consequently, the Lord's Supper indicates 
primarily a new legal bond which binds 
Christians to the Lord and Him to them. Such 
a bond was originally made in the body and 
blood of a sacrifice (see Gen. 15. 8-10, 17, 18). 
Hence the Hebrew idiom 'to cut a covenant'. 
The Lord's Supper symbolises the fact that 
it was in the very body and blood of Christ 
that this covenant was cut. 

Paul's statement that he and his fellow-
servants were ministers of the new covenant 
is final in evidence that believers now are in 
covenant relationship with God (see 2 Cor. 
3. esp. vv. 5, 6). It is this covenant which, 
as to its better character (7. 22), its surety 
(7. 22), its Mediator (9. 15), its newness (9. 
15), its terms (8. 10-12), and its everlasting-
ness (13. 20), is treated of in Hebrews. 
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The association with this covenant is: 
especially precious and" not without its moral 
effect. Those who celebrate the Lord's Supper 
simply and regularly find that it serves to,  
develop a consciousness of the assurance of 
salvation. On the other hand, it is noteworthy 
that where it is not observed, or is corrupted, 
the 'falling away' and other hurtful doctrines, 
obtain. That all four accounts of the institution 
of the Lord's Supper connect it with the New 
Covenant demonstrates that it is pre-
eminently 'the supper of the covenant'. 

The Significance of The Blood of The Covenant 
A tendency to limit the range of contem-

plation at the Lord's Supper exists and 
manifests itself in different ways. Some forbid 
anything but contemplation of Christ in His 
devotedness to God (the Burnt Offering aspect 
of His Person and work). Others forbid any-
thing but contemplation of Christ's perfect 
character evidenced in His life of purity and 
grace (the Meal Offering aspect of His Person 
and work). But the many contrasts between 
the blood of the Old Covenant and that of 
the New show that these restrictions are 
unwarranted. 

The Sinai Covenant was instituted in the 
blood of Burnt Offerings and Peace Offerings 
(Exod. 24. 5), but Christ stated that His 
blood of this covenant was shed for many 
for the remission of sins (Matt. 26. 28). It 
was Trespass Offering blood (see Lev. 5. 14 
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to 6. 7, and note that this sacrifice was 
devoted to the removal of sins). And the 
shortened account of Christ's words in Mark 
with the omission of "unto remission of sins" 
and the consequent reading "for many" (Mark 
14. 24), which heightens the idea of persons, 
shows that the blood of the covenant is Sin 
Offering blood (see Lev. 4. 1-35, and observe 
that this sacrifice was that by which for-
giveness of persons was secured.). 

The blood of this New Covenant therefore 
is not only that of Christ in contrast to that 
of beasts, but it is Trespass Offering and Sin 
Offering blood in contrast to the blood of the 
Old Covenant. To prohibit contemplation of 
Christ's sufferings for sins during the cele-
bration of the Lord's Supper is opposed to 
the very words of Christ. 

Profound contemplation of Christ's suffer-
ing for sins will produce not only thankful-
ness for their removal and forgiveness, but 
will surely develop that love for righteousness 
and hatred of iniquity which is characteristic 
of Him Himself (Psa. 45. 7). 

Students of the Offerings will observe that 
priests were to eat Sin and Trespass Offerings 
in the Holy Place (see Lev. 7. 6; 6. 29). It is 
noteworthy that the failure to do so was one 
of the first recorded of priests (Lev. 10. 16-20). 

Progress of Doctrine in the Accounts 
of the Supper 

That it would be as wrong to limit thoughts 
at the celebration of the Lord's Supper to the 
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Trespass and Sin Offering aspects of Christ's 
Person and Work, on the one hand, as to the 
Burnt and Meal Offering aspects on the other, 
will be seen from the progress of doctrine 
which is evident in the four accounts of the 
institution of the Lord's Supper. 

The accounts in Matthew and Mark stress 
the establishment of a covenant and emphasise 
the foundation thereof in atonement. That 
in Luke stresses the character and the 
beneficents of that covenant. He transposes 
the words blood and covenant, putting the 
covenant first and adding the adjective 'new'. 
Thus he heightens the idea of the covenant 
itself and the newness of its character. By 
omitting mention of sins and bringing in the 
word 'you', with its more personal touch than 
the word 'many' of the former accounts, 
acceptance is suggested. The distinctive 
feature of the Pauline account is remem-
brance. This is not mentioned in Matthew or 
Mark; in Luke of the cup only, but in the 
Pauline passage of both loaf and cup. The 
development of ideas appears to be :— 

Matthew— 
the covenant and the Trespass Offering 

Mark— 
the covenant and the Sin Offering 

Luke— 
the newness of the covenant and its blessings 

Corinthians— 
the new covenant and the Lord Himself 
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Early Celebrations of The Lord's Supper 

There is profit in reviewing the early 
celebrations of the Lord's Supper. These were 
less formal and less ecclesiastical than later-
ly. It was celebrated in Jerusalem in a house-
hold way (Acts 2. 46). When partaking of an 
ordinary household meal, in the same way as 
the Lord Himself did, they took an ordinary 
loaf and ordinary cup to remember the 
Lord in the sweetness of their first love a 
under the unction of the Holy Spirit freshly 
imparted by the Exalted Christ. 

As the new era developed, the celebration 
seems to pass from the household to the 
churches. It appears (as Acts 20. 6-12 
describes) that a weekly gathering took place, 
and whilst this served primarily for the 
breaking of bread (vv. 7, 11), it did so also 
for preaching and for conversation (dialego 
v. 7, and honvileo v. 11). Evidence that there 
were meetings for the breaking of bread 
exclusively, others for prayer exclusively, and 
yet others for preaching exclusively, hardly 
seems apparent in our records. The impression 
that a fresh unbiased reading of 1 Cor. 11 to 
14 creates is that the same meeting is in mind 
throughout. It must not be supposed, there-
fore, that Spirit-led attention to the Scriptures 
on subjects appropriate to the Lord's Supper 
is out of place. 

The meal at which the Supper was celebrat-
ed seems to have been transferred to the 
churches also (see 1 Cor. 11. 21, 22; Jude 12). 
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Undisciplined behaviour thereat violated the 
sanctity of the Lord's Supper. Restraint as 
to eating, drinking (11. 21), speaking in 
tongues (14. 23), teaching, prophesying, sing-
ing (14. 26), and the proper conduct of women 
(14. 34, 35) was cast off at Corinth. This 
section of the Epistle (1 Cor. 11 to 14) was 
written to regulate these matters, and the 
regulation of them seems to amount to a 
prohibition of the meal (1 Cor. 11. 22), thus 
making the Lord's Supper a sacred and central 
feature of church gathering. 

The emphasis upon the Lordship of Christ 
in this passage is very considerable and 
should be allowed its solemnising effect. 

Subsequent Ideas of Celebration 
From the coarse encroachments upon the 

Lord's Supper the pendulum swung over to 
ecclesiasticism. The mingled formality and 
meticulousness of Ephesus indicates a ten-
dency (Rev. 2. 2-4) which developed into 
prescriptions of form and order in the second 
century. Soon the spirit of sacerdotalism 
resulted in the theory of transubstantiation, 
which claims that the bread and wine when 
consecrated become the actual body and 
blood of Christ. It also claims that in the act 
of dissolving the bread in the mouth of the 
communicant death takes place. Thus the 
Supper is changed to a sacrifice and, instead 
of proclaiming the Lord's Death (1 Cor. 11 
26, R.V.), parodies its once-for-all character 
by professing to repeat it interminably. 
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The Priesthood of Believers 
and The Lord's Supper 

It is sometimes said that it is distinctively 
as priests, or as a priesthood, that believers 
celebrate the Lord's Supper. This statement 
should be off-set by the fact that the Epistles 
which deal with priesthood (1 Pet. and Heb.) 
do not deal with church order, and the 
Epistles which deal with church order 
especially (1 Cor. and 1 Tim.) do not directly 
mention priesthood. It should also be remem-
bered that Gospel service (Rom. 15. 16, R.V.), 
the aggregate activities of a Christian com-
munity (Phil. 2. 17), the sharing of goods 
(Heb. 13. 16; Phil. 4. 18) and the offering of 
praise (Heb. 13. 16), are all shown to be 
spiritual sacrifices acceptable to God by 
Jesus Christ. It is therefore hardly with 
propriety that the priesthood of believers is 
limited to celebration of the Lord's Supper. 
Rather is it that because Christian priesthood 
embraces all else of genuine Christian life it 
also embraces the Lord's Supper. 

Though it appears from 1 Pet. 5. 1-6 that 
organised church life was contemplated by 
Peter when he wrote, it was not to churches 
as such that he addressed himself. It was to 
believers scattered throughout an area at 
least as large as Great Britain. The one 
priesthood that he contemplates as function-
ing must therefore have been, as he says, a 
spiritual house. 

Sometimes the word 'coming' is given an 
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ecclesiastical sense, but its use in Hebrews 
indicates a wider idea and hardly counten-
ances this narrowed sense (see Heb. 7. 25; 
10. 1; 11. 6). 

A very real difficulty exists in attempting 
to envisage the functioning of the royal 
priesthood (1 Pet. 2. 9, which is the same 
priesthood in another aspect) in a way in 
which its members are associated with one 
another tangibly. The same difficulty appears 
when attempt is made to envisage believers 
throughout five Roman provinces meeting 
together tangibly as a holy priesthood. But 
when the conception is allowed to be an 
abstract idea rather than a concrete one the 
difficulty melts, as it does when it is seen 
that members of a nation (one of Peter's 
co-extensive figures of Christians) can exer-
cise the privileges of citizenship though as 
far apart as Land's End and John o' Groats. 

Of the priesthood of believers it has rightly 
been written : 

"Tho' sundered far, by faith they meet, 
Around one common mercy-seat." 

Although believers in each locality should 
meet in tangible fashion to break bread and 
enjoy the privileges of Christian fellowship 
and priesthood, yet it is not by so meeting 
that they become a priesthood nor that then 
only are they a priesthood. They are a priest-
hood then simply because they are always a 
priesthood. 

It follows therefore also that neither is it 
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only those who so meet that form part of 
this holy and royal priesthood. To exclude 
genuine believers from the spiritual house and 
holy priesthood involves denial that they are 
the people of God. 

Modes of Address at The Lord's Supper 
As a development of the association of 

priesthood with the celebration of the Lord's 
Supper, it is sometimes maintained that 
priesthood has to do with God as God, and 
that it is therefore wrong to address Him as 
the Father. It must be remembered that 
priesthood could not in the Old Testament 
be associated with the Father, because He is 
not revealed therein as such. Nor could it, 
in the very nature of the case, be in the 
Epistle to the Hebrews, because those to 
whom it was written had not yet realised 
that this present era is distinctively the era 
of the revelation of the Father, However, the 
book of the Revelation shows unmistakably 
that all those loosed from their sins are made 
priests to His God and Father (see ch. 1. 16 in 
R.V. and New Translation). Indeed, since the 
advent of the Son, worship is characteris-
tically worship of the Father. It is as such 
that He seeks worshippers. Consequently, 
address to God as Father may not be for-
bidden without direct collision with the words 
of Christ (John 4. 21-24). 

Another development of this conception of 
priesthood is that address to the Lord Jesus 
Himself is discountenanced. Although it must 
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be remembered that one aspect of truth is 
that our approach to God is by the meditorial 
offices of Christ, it must also be remembered 
that, at the close of the three greatest 
writings of John, the Lord Jesus Himself is 
given significant prominence. When believers 
were together in a meeting with the Lord in 
their midst, He was worshipped personally. 
The record of this fact is intended to be in-
structive (John 20. 26-28). Almost the last 
words of the Bible are addressed to Him 
(Rev. 22. 20). The close of the first Epistle 
of John speaks of the Son as the 'true God 
and Eternal Life'. Moreover, the oneness of 
the Father and the Son excludes setting aside 
the Father when the Son is addressed. To see 
the Son is to see the Father (John 14. 9). And 
it seems implied also that to honour the Son 
is to honour the Father (John 5. 20-23). 
Furthermore, it is clear that believers will be 
priests of Christ in the future (Rev. 20. 6). 
The approach of the saints to the Lord is so 
sacred that legal prohibitions and regulations 
of address seem profane. Piety and acquain-
tance with the Scriptures will cultivate 
spiritual taste and lead to becoming modes of 
address as occasion requires. 

THE TWO SUPPERS OF JOHN'S GOSPEL 
THEIR SIGNIFICANCE 

IT is well known that John leaves unmention-
ed in his Gospel several events which 

receive special attention by his fellow evan- 
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gelists in the earlier three. No mention of 
the Temptation, the Transfiguration, the 
Agony and several other important events is 
made. Similarly, no reference to the institution 
of the Lord's Supper is found in his pages. 
That he devotes more space to the "upper 
room" ministry than the Synoptists, and 
writes at greater length than all of them 
together about the supper at which the Lord's 
Supper was instituted makes the omission 
significant. 

It cannot be that he wishes to detract from 
the importance of the Lord's Supper. When 
he wrote, the ordinance was well established 
in the churches. It was normal for it to be 
observed in each on the first day of the 
week. Record of its institution had already 
been made in corroboration of the verbal 
teaching of the Apostles. There is no doubt 
that John was in fullest concord with what 
the Lord instituted on that memorable night, 
and that which had been made the subject 
of special direct revelation to the "Apostle 
of the Gentiles", to whom truth for the whole 
age was given in its fullest form. 

The fact is, that all true ministry is timely. 
That of the prophets was firstly for a present 
local need. The teaching of Christ was firstly 
for needs which were presenting themselves 
when He spoke. Likewise, each book and 
Epistle of the New Testament was inspired 
to meet a particular existing need. It was 
not otherwise with the Gospel by John. 
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There is no real doubt that his first 
readers belonged to Ephesus and the district 
around it. For them John wrote about the 
time that the letters to "the seven churches 
in Asia" were written. The words of the Lord 
in the first of these "letters" indicate that 
the elements of a legal ecclesiasticalism were 
manifesting themselves. They had left their 
first love, though they still retained correct-
ness of form in church matters. No teaching 
on the form or the details of the ordinance 
was therefore required, but emphasis upon 
the moral and spiritual elements involved in 
a true observance of it had become necessary. 
Without these, accuracy of form remains un-
acceptable to God. Consequently, John by 
dwelling on two suppers, reveals the features 
which ennoble the regular ordinance, and 
when expressed in it enhances its spiritual 
value. 

He, characteristically, connects morally 
related matters with little literary links. In 
this way, he connects the supper of the twelfth 
chapter with the one of the thirteenth by 
a reference in each to the last Passover. He 
says that one was at Bethany six days before 
it, and the other was at Jerusalem on its 
eve. The brooding spirit of a true student of 
John will hover over every detail from the 
pen of so contemplative an author. 

THE SUPPER AT BETHANY 
John tells us that because Jesus was at 
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Bethany, they made Him a supper. The 
place is significant and the time has special 
meaning. Of the eleven times Bethany is 
mentioned (the name is withheld in Luke 10), 
two refer to the resurrection of Lazarus, 
which John shews, precipitated the Cruci-
fixion, eight to the Passion week, and one to 
the Ascension. From Bethany the triumphal 
entry into Jerusalem of the Messiah was made 
on the long-foretold date, and in the predicted 
manner. To this place He resorted that 
evening from the inhospitable capital. Thence 
He went forth to cleanse the Temple for the 
second time. Thither He returned, the reject-
ed King; and there was He honoured by the 
few who accepted His Messiahship, believed 
in His Deity, and appreciated His personal 
worth. Of the little fellowship the Heavenly 
Stranger knew on earth, most seems to have 
been found with the loving hearts in that 
unostentatious place. The impressive events 
of the week of frequent resort thither borrow 
awe, mellowness, and love from the shadow 
of the Cross which was cast over them all. 

The narrative of this supper at Bethany 
is full of what the disciples did. Martha was 
there and for her the supper was an oppor-
tunity to serve the Lord Jesus and His own. 
Not as formerly, distracted with much 
serving, but restrainedly on account of 
spiritual maturity attained in the school of 
experience of Christ. All who observe the 
Supper need also to learn the same lesson. 
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Present-day activity makes for superficiality, 
and life is too fast to be as deep as is 
necessary if any real worship is to be found 
when we "make Him a supper". If we could 
learn what John teaches here, the spirit that 
must do something to keep things going at 
the Supper would be restrained, and would 
give place to that ministry of deep devotion 
which avoids protracted barren silences by 
means of helpful expression. The Spirit-led 
brother would serve Him by leading us to 
make a start on the right note, and equally 
Spirit-led brethren would also serve us by 
expressing for us the feelings of our hearts 
in sustainment of the theme. 

Lazarus was there too, enjoying the life 
that the Lord had given to him, and the 
liberty into which he had been liberated by 
the disciples at the command of the Lord. 
His enjoyment of resurrection life and his 
freedom from all the grave-clothes of this 
dead world fitly illustrate a desirable con-
dition for us when we "sit at meat with 
Him". Activity did not mark him. Passive 
enjoyment and fellowship is the lesson. 

By the wording he uses, John seems to 
make a point of the fact that the man 
Lazarus was silent, and that the women 
Martha and Mary were active. In Scripture 
thought, masculine characters as well as 
masculine sacrifices and books usually suggest 
what students call, the objective, that is, the 
work of Christ for us; whereas feminine 



Some Papers on the Lord's Supper 	 17 

characters, sacrifices, and books (like Ruth, 
The Song, Esther) suggest what is called, the 
subjective, that is, the work of the Spirit in 
us. The Supper is the place for the prominence 
of the feminine features of the work of God 
rather than the masculine ones. There, what 
the Spirit has done in. us will find expression 
with greater propriety than a reiteration of 
the facts of what Christ has done for us. 

How many worship meetings have been 
spoiled by undue exposition of doctrinal facts 
with which all are familiar. It is better 
surely, that fuller teaching be given else-
where so that general enjoyment of the life 
and liberty which is ours in Christ might 
contribute much more to a spiritual worship 
by the whole company at the Supper than 
the oral contribution of doctrinal fact at the 
time. What a worth there would be if we 
combined in our state this Lazarus-like 
profound enjoyment too deep for words! And 
what a depth of worship would result! 

Mary, who had hitherto been sitting at His 
feet, found this occasion an opportunity to 
express her admiration of the One Whose 
worth she had been learning. The intuition 
of love guided her, so that, without special 
preparation for the supper itself, her affec-
tionate heart had treasured up ointment 
which is described as both genuine and costly. 
The supper naturally became the opportunity 
to bestow it upon the living Lord. And, as 
she poured out the fragrant ointment, in 
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truest sense, she worshipped; though the word 
does not appear. Maybe, lest its hackneyed 
use detract from the natural beauty of the 
picture. 

If these spiritual elements were present 
when we remember Him the spiritual house 
in which we offer would also be filled with 
the incense of worship. Order and harmony 
would be evident and all formality gone. Our 
celebrations of the Supper would then make 
a Bethany for Him to-day in a world as 
inhospitable as was Jerusalem of old. 

Though these noble elements were present, 
an unworthy one existed at the same time. 
Yet even in this there in instruction for us. 
There was one who would have turned to 
the service of man that which had been 
lavished upon the Lord. The suggestion was 
as soundly condemned as the outpouring was 
commended. Not always was the expression 
of devotion, enjoyment, and worship possible, 
for not always was Jesus with them in this 
way. But every waking hour bristled for them, 
as for us, with opportunities of doing good, 
physical and spiritual, to men who crowd 
around us. Whensoever we will we may do 
them good. But this unique occasion if missed 
may not be recalled. Let us learn from this 
to render to men the things that are men's 
in every normal hour, and the things that 
are the Father's in the hour of remembrance. 
The service of man is a poor exchange for 
the worship of Christ, and events proved that 
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it was by no means as humanitarian as it 
professed to be. If we put men first we are 
not likely to give the Lord His place at all, 
and not likely to give man his either. 
Whereas, if we put Him first in all sincerity 
it will help us to be to our fellows what He 
desires us to be, and thus serve them best. 

THE SUPPER AT JERUSALEM 

The Stooping Lord 

John's second supper is as full of the 
behaviour of the Lord Jesus Himself as his 
first is of the state and conduct of His 
disciples. John fills the thirteenth and four-
teenth chapters with the record of it and 
divides the narrative at the thirtieth verse of 
chapter thirteen (not at 13. 38). What Jesus 
did at the supper fills the verses which 
precede this dividing mark and what He 
taught on that occasion the verses that 
follow. 

Three natural paragraphs compose the 
former part, each of which provides a 
different picture of Christ : vv. 1-12, the 
stooping Lord; vv. 13-20, the Divine Teacher 
and Prophet; vv. 21-30, the Grieved Host. 

What John omits is as full of meaning as 
what he says. No mention of the room, nor 
of the man with the pitcher of water who 
guided them thither; not a syllable about its 
furnishings, not a hint of the time is found. 
The old Passover, the taking of the loaf and 
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the cup and the new manner of the Kingdom, 
though mentioned elsewhere, are not referred 
to here. With John the reflection of sixty 
years had allowed these matters to subside 
to the various levels of the more common-
place. Though he recognises the symbols, yet 
he is above them, and his recorded thoughts 
of the supper shew that with him the supreme 
matter is Christ Himself. It is with this he 
wishes to impress the Ephesian believers who 
had left their first love. Proper and necessary 
matters engaged them, all of which ought 
to have done, and not to have left this 
engagement of heart with their Lord Himself 
undeveloped. Back to this supremely important 
matter of the vital touch of Christ in all these 
things, and the pulsing love to Him of which 
He is so worthy does the apostle of love en-
deavour to woo them by describing the grace 
of Him on whose breast he had reclined. 

The beauties of a picture owe much to their 
background. This is provided in the threefold 
reference to the knowledge of Jesus. Against 
this John paints in chosen words this charm-
ing picture of His love and grace. 

The Lord knew that His hour had come, 
but no consciousness of impending suffering, 
however deep, could deter the expression of 
His love to them. The humble service of 
washing their feet became spontaneously the 
means of its manifestation. It is understood 
that nothing is too great for His love, but 
John saw, in the conduct of Jesus at the 
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supper, that nothing was too small. Know-
ledge of the impending pain and shame of 
the ghastly portal of the cross through which 
He was about to pass to go to the Father 
created no pre-occupation. His attention to 
them was perfect to the smallest detail. It 
was this selfless devotion perceived at the 
supper that taught John his Master's love 
and moved him to adore. Surely, he records 
it not only to magnify His Lord and not only 
to express his own admiration of Him these 
years after, but also in the tenderest and 
perhaps most subtle way to warn us of pre-
occupation lest our devotion to Him be 
diverted. For us there is no foreknowledge of 
an impending cross, but it is possible that 
even the fairer things of the very blessings 
He has afforded us create pre-occupation and 
we miss the Person, Whom we come to 
remember at the supper. 

Jesus knew that all things were already in 
His hands. Yet the consciousness of such 
power produced no elevation. Fully aware of 
the wealth and supremacy which already were 
His, He laid aside His garments, and stooped 
to their feet. The pitcher, the basin, and the 
towel, part of the furnishing of that Eastern 
room, had lain untouched by the disciples 
who were absorbed to the point of complete 
neglect of them by thoughts of their own 
paltry greatness. John seems almost to make 
a confession as he records what he does. For 
he, as the others, had missed for ever, by 
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such pre-occupation, the opportunity of wash-
ing the feet of the Eternal One. The humility 
of his Lord moved John's heart to worship 
Him Who had thus exhibited it so simply, 
and at the same time had reached his con-
science and developed his spiritual education 
by another lesson of self-disdain and self-
loathing. There is nothing so humbling as 
glory, and nothing so humbling as the glory 
of another's humility which stoops to serve 
us when the reverse should be true. Has he 
here also a lesson that the supper is our 
opportunity to serve Christ? Does he overtly 
make his confession that we might avoid 
having to make the some one? Let us not 
be slow to minister to our Lord at the supper 
lest the grace of His heart, which will ever 
minister to us there, shame us as it did them. 

Jesus knew well also that Judas had 
already planned the betrayal, and that the 
covenant to execute it was made. He knew 
how the moral process had developed from 
treacherous vein naturally present, through 
covetousness to theft, which produced a state 
like fertile soil for the seed the Devil cast 
therein; and He knew that now Satan was 

t to enter and to use the poor wretch that 
might have been warned earlier had he been 
ready to accept it. But though the whole 
process and its already ripened state was 
clear in the consciousness of Christ, He did 
not become occupied with the evil any more 
than with foreboding sorrow or limitless 
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power. Treachery was no magnet to His 
perfect holiness. 

To an ordinary person such a magnet would 
probably have proved successful in dragging 
thoughts from even the highest levels to 
occupation with evil. Nevertheless, He Who 
is ever good and doeth good bestowed good-
ness upon His betrayer. Jesus washed his 
feet also, and the wonder of the fact that 
He did so remained with John and steadied 
his thoughts to the end of his pilgrimage that 
he in a world of corruption and treachery 
and in all too imperfect churches should not 
become occupied with that above which His 
Master's goodness shone. 

As John reviewed and recorded the first 
supper at which he sat he shews himself to 
be absorbed with the selflessness of the Lord, 
the absence of all pre-occupation with im-
pending pain, the humility of Whose spirit 
could not be affected by the conscious owner-
ship of worlds on worlds, and, with the holi-
ness that whilst it stoops not to levels of 
occupation with evil, yet stoops at His be-
trayer's feet. This banquet of rich graces in 
his Master had lasted to sustain his meditation 
for nigh sixty years, and were as potent as 
ever to move him to worship the Son and, 
simultaneously, the Father, Who is thus seen 
in Him. So writing to his beloved "little 
children", he endeavours to enthuse them with 
his own admiration of Christ, and thus to 
attract them to the highest levels of 
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experience at the Supper. 
The Divine Teacher and Prophet 

Such was the character of the first supper 
that the disciples who were present at it were 
not allowed to escape the practical impli-
cations of the example of the Lord they had 
watched. To admire His grace, though it be 
the highest exercise of the human soul, is 
not enough of itself. It is natural, therefore, 
for John now to present to us the Lord in 
the fresh character of teacher and prophet. 

The question, "Know ye not what I have 
done to you?", brought home to them more 
forcibly the truth of which they were already 
conscious—He had performed the task of a 
slave for the sake of their comfort! Lest, 
there should be any evasion of the impli-
cations of this, in the plainest of terms, the 
conduct which will earn the congratulation 
of the first beatitude of John's Gospel was 
stated, "If I then, your Lord and Master, have 
washed your feet; ye also ought to wash one 
another's feet." 

The comforting, constructive attention to 
fellowsaints manifested in any little task 
humbly done for their refreshment was thus 
enjoined by the example and teaching of 
Christ at the supper. And who knows how 
much of the necessity of corrective ministry 
might be avoided, and how much failure might 
be circumvented by such ministry of care? 

All our Suppers look back to the Cross. 
At this,  the only one which looked forward 
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to it, the Lord predicted the betrayal. But 
strikingly enough, He did so in a way which 
did not expose the betrayer, as verses twenty 
eight and twenty nine make clear. This at 
once provokes the question why He did so 
at all. The reason is given in verse nineteen—
"that, when it is come to pass, ye may be-
lieve that I AM!" Or, to put it in other 
words, that, in the hour when because of the 
betrayal and the Cross yonwlil have gravest 
cause to doubt it, you Miert have unanswer-
able evidence Of My Deity. 

To foretell the future with precision and 
certainty is the prerogative of Deity alone 
(Isa. 41. 22, 23; 44. 7, 8). This prerogative 
Jesus used in affectionate and wise fore-
thought for the preservation in them of the 
faith He had nurtured. When they saw Him 
hanging upon a felon's cross, executed as a 
common al, their strained faith might 
find some rest in the fact that He had pre-
dicted it. And beyond the trial of that faith, 
and the triumph of it to which He thus 
ministered, He envisaged their going forth for 
Him in universal evangelism (v. 20). 

The Pained Host 
This third picture makes us conscious of 

His true humanity as the former one has 
done of His real Deity. He Who serenely 
divested Himself of His garments and stooped 
to their feet, Who with calm dignity had 
impressed the lesson of His example and with 
sublime majesty foretold the future was 
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troubled. Again He said—"one of you shall 
betray Me"; and, as if to emphasise the 
depth of His feelings prefaced His repeated 
prediction with the emphatic, "Verily, verily, 
I say unto you". 

As the result of this further reference to 
so ominous an event the whole company were 
moved to deep heart-searching, and to con-
sideration one of the other. The question was 
asked, the sign of the sop was indicated and 
was given, and, almost unbelievable as it is, 
save for the plain statement of verses twenty 
eight and twenty nine, yet was not the 
betrayer exposed. 

The question formerly proposed as to why 
this should have been starts again. In all 
probability the answer is to be found in the 
result just noted : it set them all in a state 
of exercise. The questions, "Lord, is it I?", 
shew the fact that there existed the 
greatest gulf between the heart of the 
closest follower and the One he followed was 
brought home to their hearts. To His love 
there could be no break-down, no failure, no 
evasion of responsibility, no possibility of 
treachery. Loving, He loves to the uttermost. 
To our love, as theirs, what—an honest 
memory is so salutary that we are silenced 
as they were. The consciousness of our de-
pravity, and the dread possibilities therein 
for failure come home to us for our good as 
we remember Him in the manner He in-
stituted in the very night He was betrayed. 


