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FOREWORD. 

THE reader of the following pages will find little 
or nothing new : to provide something new was 

not the intention of the writer. That task may be 
left for more scholarly and more original thinkers. 
But these chapters are being sent forth with the hope 
that they may add a little to the testimony concerning 
Jesus Christ, and may stimulate others to a reverent 
study of the Scriptures and a devoted service to our 
Lord. 

Written as the chapters originally were as a series 
for a monthly magazine, they often lack that co-hesion 
which is evident in work done with greater regularity : 
but the faults are the writer's own. For these he 
begs the forgiveness of those who read. 

May the love of Christ constrain us to live to 
conquer through the power of His example and the 
indwelling of His Spirit. 

1, MUIR DRIVE, 

IRVINE, 

AYRSHIRE. 4/10/30. 
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BY THIS CONQUER. 

CHAPTER I. 

PAULINE EPISTLES—INTRODUCTORY. 

f^ROM the outline on page 8, the relative positions 
•* of the genuine Pauline epistles may be readily 
ascertained, and such a scheme, as is now generally 
accepted, goes far to show us the unfolding of the 
Apostolic faith and the progressiveness of the Divine 
revelation as vouchsafed to the great apostle to the 
Gentiles. Our immediate purpose is to devote atten
tion to group three, viz., The Prison Epistles, and 
more particularly to the Epistle to the Philippians. 
These letters, written during the first confinement of 
the apostle for "two whole years" in his own hired 
house, "with a soldier that kept him" (see Acts 28. 30), 
are amongst the precious things that smell of prison 
damp. The storm of controversy was for the moment 
past, his activities in the broader sense were curtailed, 
and the beloved apostle and devoted servant was 
granted a respite from travel with welcomed leisure 
to reflect. God, through him, has graciously enriched 
the Church, and in so doing gave to His choice vessel 
a vaster field of influence through the perpetuation 
and multiplication of his voice. It is often so, for 
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10 By this Conquer. 

God gives "the best to those who leave the choice 
to Him." May we learn the beautiful and necessary 
lesson! 

But the Epistle to the Philippians occupies a unique 
position even in its own group, as the following will 
indicate : 

Epistle. 

Ephesians. 
Philippians. 
Colossiana. 
Philemon. 

Nature. 

Doctrinal. 
Practical. 
Doctrinal. 
Personal. 

Content. 

The Church. 
Christian Behaviour. 
The Christ. 
Brotherly Obligation. 

It is mainly practical, and is chiefly concerned not 
with the communication of some mystery given by 
revelation to the apostle, as in Ephesians and Colos
sians, but with the simple, insistent, and emphatic 
exposition of the Christian's bearing in a wicked and 
perverse generation. It is not controversial and doc
trine, as such, is introduced only twice, and that, not
withstanding the importance and the grandeur of the 
first of the two passages, only in an incidental way 
(chap. 2. 2-11 and chap. 3. 2-3). Naturally, in an 
epistle of this scope, there are recurrent reminiscences 
and positive allusions to the apostle's visits to Philippi, 
and the heart beats with a deep emotional feeling 
towards the first fruits of the Gospel preaching in 
Europe. The long centuries that separate us from 
those primitive Christians do not deter us from visiting 
in spirit their enthusiastic community, or from witnes
sing with bated breath their joy at the reception and 
reading by their longed-for Epaphroditus of the letter 
that betokened the undiminished interest that their 
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respected brother in prison had for his converts at 
Philippi. It was penned "to the saints in Christ Jesus 
at Philippi." 

What memories awoke in the apostle's mind, as with 
leisurely reflection, he lived over again the days of joy 
amidst much affliction! To that city he had been 
directed (driven almost) by a series of Divine inter
ferences and by a special unforgettable vision. Troas 
and Macedonia were inalienably linked together in the 
apostle's mind. And what events ! No man of Mace
donia to meet him; no hearty welcome for the gladden
ing evangel of Christ, but only a few women ! Instead 
of the modern reception for the great preacher, the 
common experience of the earliest evangelists—a row! 
Conflicts innumerable were his—with his own desires 
and plans, with subtle and disguised evil, with brutal 
cruelty, with untoward circumstances. In them all by 
the grace of God he had triumphed, and had had great 
joy, proving once again the faithful, unswerving care 
of his Lord, and showing that "in all these things we 
are more than conquerors." Philippi was the place 
of impact of the Gospel on the Roman world, and the 
Gospel of Christ carried the day. It has ever been 
so, in spite of all that looks so contrary. There were 
now "saints in Philippi," "a colony of heaven." 

Who were they? where did they meet? what were 
their characteristics? We feel to-day as if we were 
again in the Macedonian city, visiting the usual meet
ing place of the brethren—the home of Lydia, the 
Asiatic seller of purple. Round her gathered the con
verts from the first mission, and such as were subse
quently delivered from heathenism through the light-
shining of the saints in the city (Phil. 2.). There be-
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hold, made gentle by the touch of heavenly grace, the 
keeper of the prison, and with him his household, all 
with vivid recollection of the night of the earthquake, 
in company with Euodia and Syntyche, beloved in the 
Lord, fellow-labourers with the apostle and "whose 
names are in the Book of Life." Clement is there, 
and many an unnamed brother with unforgettable 
memory of that first farewell with the servant of 
Christ on his release from prison. Epaphroditus has 
come. Brave-hearted man! nigh unto death for Christ 
and the Gospel's sake, he has returned from Rome 
bearing with him the precious parchment, a letter of 
thanks and encouragement penned from the heart of 
his beloved brother Paul, full of joy, full of peace. 
The blessed words are read amidst silent approval. He 
remembers them; he prays for them; he thanks them. 
They are overjoyed, encouraged, stimulated, humbled. 



CHAPTER II . 

SPIRITUAL DESIGNATIONS. 

Paul and Timotheus, the servants of Jesus Christ, to all 
the saints in Christ Jesus which are at Philippi, with the 
bishops and deacons.—Phil. 1. 1. 

' I 'HE opening words of the Epistle are not only 
••• strangely arresting in their variety, they are also 

richly suggestive in their content—"servants," "saints," 
"bishops," "deacons." With what confidence and as
surance did the apostle address the Christians in the 
Roman Colony as "saints," and did so without a 
vestige of flattery on his side, and presumably without 
creating any pretentiousness on their part! With all 
the complexity of our modern thought-life and the 
precision of our enlightened scholarship, we are yet 
apt to degrade to a meaningless misapplication or 
vague indefiniteness those terms which in Apostolic 
times admitted of no such ambiguity. There were 
"saints in Philippi;" simple, sincere, first century 
Christians but a few years since rescued from pagan
ism, to whom the designation was not foreign. The 
term was not then, as is often the practice now, re
served for a few who, by outstanding isolation from 
others, merited some such distinction, but was the 
property of each. 

Words are crystallised poems, possessing hidden 
beauties that await the reverent exploration of the dili-

13 
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gent reader. Lustre after lustre radiates from such 
gem-pictures as this is, as its meaning flashes forth, 
and the eye of the mind becomes aware of increasing 
wonders in an expression all too readily assuming the 
aspect of the commonplace. To those who read those 
words for the first time, what message they conveyed 
and what meaning they contained! They had been 
"separated" unto God, and, while the world weltered 
in its shameless sins around, they were His saints 
called out and unto His glory by the Gospel, to the 
accomplishment of His will and the furtherance of 
His work. As in their pagan worship they had had 
vessels consecrated unto a specific end, so now they, 
in the great plan of their God, were vessels set apart 
for the Lord for the display of His wisdom. They 
were saints because they were in Christ Jesus. Union 
with Christ and unction by the Holy Spirit were for 
them sufficient guarantee that God had called them 
unto His honour as His property and for His use. 
They were eternally secure on the promise of God, 
and the abidingness of the work of Christ. To the 
call of the Gospel they had responded, and their accept
ance of Christ had brought them into a sphere where 
God could go on perfecting that which He had begun. 
And this is none the less true to-day; but how slowly 
do we believe the wealth of its meaning! 

Notwithstanding the eternal truth of the unchal
lengeable assertion, they were still "in Philippi," in the 
place where the reality of the great spiritual transac
tion would be put to the test. Local circumstances do 
not alter themselves for the saint, but the saint may 
so live in Christ Jesus a life of persistent and consis
tent holiness in triumph where he formerly sustained 
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defeat, that he demonstrates beyond denial the veracity 
of his claim that he is a new creature. Saints best 
prove their worth where the test is most prolonged 
and most severe, that is, where they are most intimate
ly and widely known, and where to live "in Philippi" 
means to live under the scrutiny of those who can 
judge most decidedly whether or not the change has 
been wrought through Christ. 

Moreover, Philippi was the place of temptation. 
One's native environment bristles with points of con
tact with the world that is most fascinating because so 
well known. To the Philippians there was the wild, 
passionate call of the games, the appeal of which had 
been formerly irresistible. The call was as clamant as 
ever, and even more consciously so than before, for 
now they were aware of the conflict of voices and the 
menace of the world. To the surging desire within 
they must not submit, but even in the midst of the 
echoing noises that broke again and again on the air 
of their city, they must turn aside to find in Christ a 
truer and a dearer joy. Saints will ever discover in 
their Lord a more precious treasure as each successive 
wave of tempting is mounted and the voice of the 
charmer is silenced by a deliberate refusal to grant the 
ear and a conscious embracing of a pathway of separa
tion that tends to His glory. Only thus, and always 
thus, in His name, is victory assured. 

Further, their native city was the first sphere of 
their testimony. Moral squalor and spiritual darkness 
abounded there, and it was their duty as luminaries in 
the night to hold forth the word of life to such as in 
the city needed its guidance. For it is the incompar
able glory of the Gospel of Christ that it cannot be 
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hid; it compels beauty in the life and causes burning 
on the lip. Philippi was in the first century, and 
modern cities now are, better and brighter for the 
fearless witness borne to truth and saintliness in Christ 
in the midst of monster evil that lifts its ugly head in 
unabashed wickedness. 

But saints must be saintly; not only have they be
lieved the Gospel, they must behave the Gospel. Con
sequently, throughout the letter the Apostle insists that 
conduct worthy of the Evangel must characterise those 
who call themselves by that name, for, having been 
made holy, it is incumbent upon them that they keep 
themselves holy. It must ever be so. The God who 
has called them is a holy God. The Christ who is their 
pattern is holy. The Spirit who indwells them is the 
Holy Spirit. The calling wherewith they are called is 
a holy calling. The name by which they are designated 
is "holy brethren." The Scriptures they read are Holy 
Scriptures. The city for which they are destined is 
the Holy City. And this holiness of life and character 
is attainable when in the conquest of ourselves, admit
ting defeat in every effort prompted by the flesh, we 
realise that victory is achieved, as in conscious weak
ness, moment by moment we resign ourselves to the 
will of the Lord and sing as we oveixome— 

Every virtue we possess, 
Every victory won, 

And every thought of holiness, 
Are Thine alone. 

For each sinful thought, for each selfish desire, for 
each recurrent hesitancy in witness, there is grace ac
cording with and adequate to our need; and our safety 
lies in appropriation. 
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The apostle designates himself a servant of Jesus 
Christ, and associates with himself the younger man 
Timothy, who had accompanied him to Philippi, but 
evidently, on account of his youth and inexperience, 
had not participated as actively as Paul and Silas in 
the proclamation of the truth, and, consequently, had 
escaped the imprisonment. To the saints there must 
have been an echo of the days of disturbance when the 
two indefatigable workers were tried and unfairly con
demned for being "servants of the most High God;" 
and now, as their minds travelled with Epaphroditus 
back to Rome, they saw in prison and in bonds the 
man who had shown them the way of salvation, still 
an ambassador and servant of Jesus Christ. His cir
cumstances have changed, his opportunities are re
stricted, the sphere of his activities is largely circum
scribed, his immediate access to men is greatly im
peded, but he remains "a bond-slave." serving as 
assiduously, devotedly, and unremittingly His Master 
and Lord, Christ. 

With God all service ranks alike; with Him there is 
no first or last. The great endeavour and end in life 
is "to do His will." Paul in prison and bound is as 
much a servant as when he discoursed on the Areo
pagus; Dorcas plying her needle earns the praise of 
God as worthily as does Apollos with his burning 
eloquence; the Philippians with their love gift, 
Epaphroditus who carried it, and the women whose 
"names are written in the book of life," are no less 
servants than the apostle himself. And this is as true 
in modern times : Carey translating the Bible is no 
more a servant of Christ than Carey performing his 
divinely allotted tasks on his cobbler's bench; Milton 
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uncomplainingly bearing his blindness serves his God 
as much and as well as when his heart inspired pours 
out its majestic harmonies; for it is always true, 

"Who best bear His mild yoke they serve Him best." 

Service is the outcome of the recognition of personal 
obligation. The master passion of the writer, the con
suming zeal of the messenger, and the evident ambition 
ox the recipients of the letter, was to serve Christ in 
a sense of indebtedness to Him, their great Benefactor, 
and to repay, in devoted attachment and all-absorbing 
labour, the wealth of love displayed by God in the gift 
of His Son, and in the unspeakable grace of our Lord 
in the sacrifice of Himself. The more intimate is the 
knowledge and appreciation, and the more vivid the 
realisation of the infinitude of the price paid for our 
release, so the more will be the abandonment of self 
to the cause of One whose glorious claim to our sur
render is that "He gave Himself." Like the purchased, 
liberated, and love-prompted slave before her princely 
manumitter, we protest to our Divine Emancipator, 
"I shall go with Thee and be Thy servant forever." 
And since our adorable Deliverer has not now on 
earth hands, feet, and tongue as once He had to carry 
God's messages of mercy, and we have these, we say 
in ecstatic self-renunciation— 

And shall I use these ransomed powers of mine 
For things that only minister to me? 

Lord! take my tongue, my hands, my feet, my all, 
And let them live, and give, and go for Thee. 

How beautifully and practically this epistle is shot 
through and through with the colours that make dis
tinctive the garment of Christian endeavour, viz., that 
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service (a) springs from an enjoyment of freedom, 
(b) brings us into a sphere of unexampled fellowship, 
and (c) demands our utmost and unswerving fidelity! 
Who would not work like any slave for love of God's 
dear Son, and sing in the sweat of the toil, "His 
service perfect freedom is, and all are slaves beside;" 
who would not count that honour indeed where co
workers are the elect of earth and heaven, the aristo
cracy of faith ;f who would not with increasing and 
unflinching fidelity in the trivialities of life, and in the 
exacting tasks of discipleship, with rhythmic joy, fill 
each passing hour with the glory of duties performed, 
until in the land of far distances we see the King in 
His beauty, and as His servants look upon His face? 

tSee for idea of fellowship, Paul and Timothy—1. 1; 2. 22; Philip-
P"K»»—1. 5; Epaphroditus—2. 25; others 4. 3. 
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CHAPTER III 

THE APOSTLE'S SELF-REVELATION. 
(Phil. 1. 2-11). 

o 
,NE of the outstanding and fascinating charactens-

_ tic qualities of this letter—that makes it so pro
vocative of thought and leads to a spirit of devotion-
is that it reveals an unstrained and reliant intimacy 
between the apostle and the young Macedonian church. 
There are no open rebukes. Nor is there mention of 
sin Instead, the utmost affection prevails, and, like 
a pleasant aroma wafted over fields of morning, carries 
with it to us to-day its message of Christian courtesy 
and Christ-like love the one for the other, evidencing 
themselves in touching concern for another's spiritual 
well-being, and in a sympathetic co-operation in the 
furtherance of the spread of the Gospel of peace. 

The words of the customary Pauline salutation are 
pregnant with meaning. They tell of the favour of 
God as revealed in the forgiveness that comes to men 
through Jesus Christ, our Lord; they announce that 
that favour continues to men, and is to be enjoyed 
always because Christ Jesus lives. Undimmed in its 
splendour, the grace of God shines on uninterruptedly, 
conveying in its healing beams a message ever to be 
enjoyed of peace and pardon. Such words as the 
apostle uses, not mere conventional phraseology, but 
pulsing, blood-warm, affecting wish, fall, like a flower-

21 
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awakening wind, upon the emotions of the saint, and 
carry upwards to God the incense of praise, making 
Him glad. This is the work of the Gospel. 

But more! The word of the Cross believed brings 
men into a new realm, a new relationship. They be
come members of a heavenly Brotherhood, into which 
they have been incorporated by the work of the Spirit 
when they were baptised into the one body, becoming 
fellow-members, each joined to the Head (1 Cor. 12.). 
To this the saints at Philippi give first century witness 
in the love that they bore, and the fellowship they ex
tended to the herald who brought them the news of 
salvation. They had caught and were reciprocating 
his own fine feeling for them; they were manifesting 
the true Christian heart in their endeavour to partici
pate in the missionary movement to spread the Gospel 
in Europe. With recurrent emphasis this note of sym
pathy is struck in the words of the passage under re
view. A cursory glance at the structural analysis re
veals the five times repeated terms of this brotherly 
interdependence. How intensive is this considerate 
kindliness in the apostle's being! He longs after them. 
He carries them in his heart. His affections have been 
not only deepened, but also broadened, and in his 
prayers he embraces them all, "making request with 
joy." Even although he recalled the shameful entreat-
ment in the Roman colony and was then a prisoner in 
bonds, there were rich compensations in the exercises 
of intercession as he sought their well-being. Thus 
always does the true-hearted find joy in the discharge 
of the sacred, brotherly duty, craving for the saints in 
the secret of God's presence where heart pants and 
voice pleads not in vain for others' growth in grace. 
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Longings like the apostle's are as benedictions which 
come upon fear-torn souls, the breathings-out of love 
winging their flight to heaven, and, in an indescribably 
real manner, declaring that by prayer 

The whole round earth is every way 
Bound by gold chains about the feet of God. 

It is this intensified and intensifying passion that we 
need to-day! 

But the sympathy is mutual: the Philippians felt 
with the apostle. His dominating, Gospel-animated 
personality betrayed itself and its influence in the 
ardour and enthusiasm of the saints. Contact with 
him meant touch with a live wire, and irresistible com
munication of some of his spirit. He came to them 
in fervour; he left them to prosecute the pathway of 
the messenger of Christ: they would not leave him 
unhelped, unsupported. Open-hearted to the Gospel, 
they would be open-handed in the Gospel, and "from 
the first day until now" they had "fellowship in the 
Gospel," and were determined that they, too, would 
participate in the grace given to the apostle "to preach 
the unsearchable riches of Christ." Once and again 
they sent to his necessity, forgetting themselves in 
their endeavour to reach beyond, hearing, as the 
apostle had heard at Troas, another all too ill-defined 
cry of the heathen world, "Come over and help us." 
Their deeply stirred feelings for their perishing fel
lows roused within them the richest of sympathies 
with the apostle and his work. 

Do we not need to-day an infection such as theirs 
was, that in the generosity of soul that the Gospel im
parts, we may bear with us the warm and unwearied 
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zeal of those who have been inspired, not so much 
with noble ideals, as with an all-engaging and impelling 
sight of a world-flung Macedonia that calls with 
clamant voice—"Succour us?" And the slain, risen, 
triumphant, reigning Lord Jesus will beget in every 
willing heart a widening and deepening feeling of in
terest in the labourers in the harvest field, awakening 
within each a spiritual sense of fellowship that makes 
sacrifices the gladsome delight of the daily life. 

(A) STRUCTURAL ANALYSIS. 

This epistle has been fittingly described as "that 
golden treasure of the Biblical cabinet;" and one of 
the most lustrous gems in the collection is the prayer 
of the apostle for the saints. How he knows the art 
of supplication ! and the end of all prayer!—"the glory 
and praise of God" (11). None can delineate char
acter and discover failures in others like the man who 
walks with God. He is quick to perceive, slow to 
judge, and most gracious in his cautions. He resorts 
to the Throne first, before he would dare to presume 
that their lives were in danger of over-development on 
one side. Here the Apostle points the way, and shows 
how encouragement may be given and inconsistencies 
avoided. The Philippians were in evident danger of 
allowing their love to become sentimental and of 
neglecting growth in other realms and phases of 
Christian experience. We bewail, and rightly so, a 
lack of heart feeling to-day: they had abundance of 
love, zeal, sympathy, enthusiasm—all the emotional 
side of the faith; but until now they had failed to 
discern and discover that love must be controlled by 
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"knowledge. . . . and discrimination." Love and logic 
must be handmaidens in the character; heart and head 
had better develop together; emotion and intellect 
make a splendid combination in any Christian. With 
love we cannot dispense; with light we dare not. It is 
imperative that we grow in grace, but not to the ex
clusion of knowledge of our Lord; for the attaining 
to fulness and maturity is in the development both of 
mind and of heart. "Love is the secret of vitality," 
and without it life is visionless, motiveless, colourless, 
passionless; but there must also be a discerning of the 
things that are different through the exercise of critical 
judgment that approves and appreciates the varying 
values of the ingredients of life. This faculty of 
knowing is gained by a great-hearted acquaintance 
with the doctrines of the Bible, and is maintained and 
broadened by a constant and planned life in the will 
and presence of God. Mr. Moody said of Henry 
Drummond, whose virility of mind impressed all who 
heard him speak, that he had "never known a man who 
lived nearer the Master, or sought to do His will more 
fully." Three features mark the life so enlightened 
and so energised: (1) Proportion—"Approve the 
things that are excellent;" (2) Purity—"Sincere and 
without offence in the day of Christ;" (3) Progress— 
"Filled with the fruits of righteousness." 

(1) Attachment to and affection for Christ demand 
the utmost reality in our behaviour: we cannot do as 
we would. Faith in the risen Lord brings us to an 
experience in life where the fundamental law of con
tinuous joy is that of proper choice. In the sphere of 
our new life there are matters that are vital to happi-

c 
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ness : there are likewise matters that are fatal to hap
piness. Consequently the course of our behaviour and 
the decidedness of our choice determine as to the 
amount of joy in the Christian pathway for us, and 
declare to others the apprisement we place upon the 
"exceeding weight of glory" attached to and proceed
ing from "the reproach of Christ." In short, our wit
ness to the satisfaction obtained in and derived from 
Christ, and our attestation to the vanity of the world
ling's pleasures, are disclosed in the godliness of the 
life we, by the all-mastering grace of God, choose to 
live. There is the ever-present and subtly-menacing 
danger that we belie, in the things that we allow to 
usurp the place of Christ-conveyed bliss, all that we 
protest in our initial confession of faith. Escape from 
that is only secured as we live in the quiet of a Spirit-
controlled experience, where we judge what is vital to 
the life that pleases God. 

(2) Whatever we are, wherever we may be, tests 
abound that, as in a furnace gold is purified, we may 
become purer in motive and deed. The great, and 
all too badly appreciated blessing that the Gospel of 
Christ has brought to the world, is that unspeakable 
purity that garbs itself in the homespun of workaday 
life, and reveals itself unostentatiously in the shining 
garments of noble acts performed out of passionate 
devotion to the cause of the Master. The hour of 
trial will come for every redeemed life, when at the 
Bema of Christ, there is the disclosure of all that 
has comprised the days of sojourning and testimony 
here, and there is an impartial adjudication of rewards 
to all, irrespective and independent of the praise ap-
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portioned by men below. Two qualities will be 
highly appreciated then—if we are " sincere " and 
"without offence," i.e., if there have been in our lives 
transparency and consistency. An ever present aware
ness of the fact that our actions and motives will be 

"justly valued in "that day," will challenge us to a 
life of scrupulous integrity in all things, and act as 
an immediate deterrent to sin as we remind ourselves 
that we must give account to God. The high road 
to purity in word and thought and imagination is the 
conscious cultivation of what the Puritans called "re
collecting oneself in God," and the acquirement of 
the habit of deliberately and purposefully relating 
every tendency in life to the end that Christ might 
be magnified in our mortal flesh. Shall we not, then, 
for our permanent good and joy, and for the honour 
of our Lord, make it our studied and well-intentioned 
aim to take time to be holy, and often in the solemn 
hush and elevating quiet of His Presence, steal away 
to Himself to hold converse with Him, and experience 
the blessed calm that creates within the believer's 
heart an insatiable longing to be "pure as He is pure"? 

(3) Stagnation, limitation, and finality are not words 
in a heavenly vocabulary. The river of God is "full 
of water," and the tree of the Lord's planting is "full 
of sap;" the saint through Christ can "do all things;" 
the seeker after holiness learns that "He who hath 
begun a good work goes on completing it." The 
Spirit's desire for and work in the believer is that 
he might "be filled with the fruits of righteousness." 
Like a river in its glory, deepening day by day, the 
heart of the trusting and true saint grows with increase 
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of the knowledge of the Lord; like a tree bearing fruit 
in its season and in abundance so is he who, planted 
by the river of God's love, taps, moment by moment, 
of his God-aware life, the sources of sweet consoling 
and strengthening grace. He grows. And surely the 
Lord, who still delights to walk in the garden of the 
regenerate heart, will find pleasure in remarking by 
His kindly eye the little unmistakeable evidences that 
the plot of His planting is "being filled with the fruits 
of righteousness." These fruits are disclosed not only 
in the noble pursuit of knowledge "beyond the utmost 
bound of human thought," but in the even more noble 
and ungrudging giving of self in the common tasks 
of life, and in the pouring out for the blessing of 
others the munificence of that love which descends 
from God like refreshing dew upon sun-parched 
flowers. 

(B) LESSONS. 

Arising from a general consideration of the section 
under review, there are lessons worthy of our attention 
and weighty in their application. This is one of the 
ever-refreshing and always-fascinating beauties of the 
Scriptures, that, not only have they local and historical 
truth, they have also an engaging meaning in the prin
ciples they state for all times and circumstances. The 
mode of applying the doctrines may be different in 
different days, but the results in character training 
must invariably be the same. 

First, as to experience in the Christian life. All 
Christian experience is "in Christ Jesus" (v. 1). It 
begins in grace through faith; it ends in glory by 
grace. Christ is the sufficiency, the beginning, the end, 
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the centre, the circumference, the life, the energy, the 
hope, the glory of the faith once for all delivered to 
the saints : Christ is ALL. There is aptness and fulness 
in Him for every passing moment, so that there need 
be no hesitancy of trust, and no reluctance in obedi
ence, for no conspiracy of circumstances is so relent
less as not to yield to the triumph of His presence 
lenown by the trusting saint. And what are the duties 
of each day, but so many opportunities for the Master-
workman, with deft and gentle touch, to mould and 
fashion His instrument more to His will and better 
for His service? To the beautifying of His handiwork 
every stroke is laid, for He goes on completing until 
the day of Christ (v. 6). Life is full of insoluble 
mysteries and oft-recurring enigmas, but none who 
trust in Christ, and know the love of God, need ever 
doubt that when the story has been completed, and the 
last chapter added to life's record, there will be a com
plete accord with the Divine method, and a willing 
admission that His ways are ways of gentleness. 

Not till the loom is silent, 
And the shuttles cease to fly, 

Will God unfurl the canvas 
And explain the reason why. 

The dark threads are as needful, 
In the Weaver's skilful hand, 

As the threads of gold and silver 
In the pattern He has planned. 

Second, as to progress (v. 9). Christian progress 
develops in three directions—emotionally, intellectually, 
volitionally, i.e., heart, and mind, and will must all add 
their contribution to the human side of advancement. 
Danger lies in partial growth, either in an intellectual 
assent to truths to which there has not been a corres-
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ponding experience of reality in the heart, or in an 
emotional impulse which has no depth because of a 
lack in intelligent apprehension of the doctrine of 
truth. The Christian faith appeals to the whole man. 
He ought to be all Christian. He must not only love 
the Lord with all his heart, he must also do so with 
his whole mind. If the love of the Philippians were 
to abound more and more, it was to develop in know
ledge and judgment: their minds were to become ex
ercised in critical discrimination. To other saints the 
apostle wrote, "Prove all things," while to the same 
Philippians he gave the advice, " Think on these 
things." Divorcement of emotion and intellect tends 
to uselessness in worship and service. Some Christians 
put no reasoned effort into their service : some others 
put no genuine feeling into the intellectual expressions 
of their faith. Depth of feeling there must be, and 
with it there ought to be depth of mind. The first is 
impossible without the cultivation of the habit of oft 
resorting to the secret of the presence of Christ; the 
second is only possible as we give ourselves to persis
tent study of the foundations of our faith. But we 
must hand over our entire selves—will as well. Here 
is the crux of the whole matter, the deciding element 
in our experience. While all we are we owe to the 
grace of God, it is likewise true that all of progress 
is determined, in a way, by what we are willing to 
let God do for us and with us. Progress is retarded or 
accelerated according to our reluctance or alacrity in 
obedience of will to the demands of Christ. He claims 
us without reservation; and our glad submission solves 
the difficulties that confront us in the use of our wealth 
—of feeling, of riches, of ability. Perhaps it is most 
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difficult of all to say— 

Take my intellect and use 
All my powers as Thou wilt choose; 

but we ought to say it! 
Thirdly, as to prayer (v. 9). The quality of our 

progress depends upon the nature of our prayer life, 
for he lives best who prays most. In prayer we be
come aware of the nearness of God, and experience 
touches eternity. It is our duty to pray. We owe it 
to ourselves; we owe it to others; we owe 
it to God, for how can we represent Him 
without if we do not speak with Him within? 
We should love Him more if we were more often 
conscious of His nearness; we should love others 
better if we bore them more frequently on the wings 
of our prayers to God. Moreover, prayer is a discip
line of life. It is the most concentrative act we may 
engage in, if we learn how to pray with the under
standing. Nothing is so deadening to the spiritual 
faculties as the constant, vain, and formal repetition 
of meaningless words and phrases. Prayer demands 
effort as well as reverence, and in the effort there is 
an unconscious disciplining of mind and heart, and a 
strengthening accession of spiritual power. Time 
spent thus for others and ourselves is not time lost. 
There is dynamic in prayer. The Apostle who prayed 
as is recorded in summary here, could not but feel 
an energy within impelling to more holiness of life, 
and fervency in spirit, for it is ever true that he who 
is most frequent in prayer is most fervent in act. 

Forthly, as to personality. One of the great glories 
of the Gospel is its all-embracing appeal. Saints, as 
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such, lose their nationality and become all one in 
Christ. Philippi proclaims this. The saints in Christ 
Jesus were a mixed multitude, including Romans, 
Greeks, and Jews when Paul was there, yet such was 
the conquering grace of God that they could "strive 
together." Although each lost his nationality, none 
lost his individuality. That was humanised, intensi
fied, purified. He became a better man. 



CHAPTER IV. 

AN AMBASSADOR IN BONDS. 

WHAT amazes one most in the character of the 
apostle in this endearing epistle is his magnani

mity, his composure, his joy. These traits seem to 
have unbounded expression, and know no limits. How 
cribbed and confined, how petty and petulant, how 
mournful and morose our own lives appear beside this 
man whose causes for becoming other than he was 
were infinitely greater than ours! If the vein of 
pessimism had been strong in his being, he might have 
exclaimed in this note to the Philippians, "All these 
things are against me," but he rejoiced : and he sent 
the contagion of his spirit over sea and land to his 
much longed-for fellow-believers. Never was prison 
more honoured than that which housed this remark
able saint, as in bonds he witnessed on every fitting 
occasion that in a dungeon, still 'tis true 

Minds quiet and innocent take 
That for a hermitage. 

He was in prison : he was on the eve of execution, 
perhaps. He was glad. Envious Judaisers opposed 
his preaching to make his bonds more severe. He re
joiced. There was an unchrist-like spirit eating like 
a canker in the hearts of some of the saints at Philippi. 
He took occasion in his rebuke to rejoice in Christ, and 
to exhort to know the peace of God. Defection and 

33 



34 By this Conquer. 

in 

< 
< 

< 

H 
u 
D 
Pi 
H 

,1 

si «>» 
S. O Q 

w s? 

1 
•S « u 
S 3 . . 
• < h a 

J3 

CO 
CM 
v—' 
* J 

•£ 

"5 
* 
<]j 

XI 

o 

T3 
G 
rt 

^ j 

V* 
rt 

de
p 

o •*-> 

V 
u 

\c <D 
-a 

rt 
bo 
a 

> rt 
K 
<—\ 

•̂  
s 
•s 

1 
3 J3 
en 

ne
e 

aj 
•o 
•c 
§ 
u 

.2 
JS 
+ J 

be 

K 
-̂̂  ca 

2 u 

5 jf S <* 



An Ambassador in Bonds. 35 

coldness were prevalent (2. 20); the evil of self-
centredness was manifesting itself in many Christians 
around him (2.31); yet, in spite of all, his heart glowed 
as he poured out praises of Timothy and Epaphroditus, 
and as he commended the lovely abandonment of the 
Philippians in their desire and endeavour to assure the 
servant of Christ that his afflictions were not forgotten. 
The joy of the Christ-filled and heaven-lured saint is 
a joy that, like certain aromatic plants, overwhelms 
its tormentors in an irrepressible fragrance that de
notes a life that taps hidden sources of blessed quiet. 
That spirit will be ours only as we deliberately and 
continuously cultivate, by the grace of God, the mind 
of Christ (ch. 2.). 

Those were anxious days in Macedonia. They were 
awaiting the return of their postman, Epaphroditus. 
He had been sick nigh unto death. They were grieved. 
How they longed to welcome him back! And most 
of all they were in a torture of disquiet for the apostle. 
Would he become a martyr then? They had been 
praying for his release and return to their city. Would 
God answer their petitions or would they never see his 
face again? From reports from Rome they were 
aware that certain were preaching another Gospel than 
they knew. How was their beloved brother, whom 
they respected highly for the freedom he had declared 
was theirs in Christ, enduring this opposition even in 
his bonds? The letter contained answers to all these 
questions, and came as an explanation to all their 
difficulties. 

And first of all, then, is his explanation about the 
preaching. He exemplifies in his own attitude his 
statements about love to the Corinthians (13), "love 
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thinketh no evil;" "love suffereth long and is kind." 
So easy is it to be censorious or party-spirited like 
the disciples, that there is the ever-present danger of 
our falling into a similar fault. Brave-hearted, large-
hearted, loyal, loving, patient, forbearing, the apostle 
is our exemplar in this matter, as out of a heart that 
pulses for Christ, he rejoices in the fact that "Christ 
is preached." This is the consolation amidst his bonds, 
his joy overweighting his sorrows, the sunshine that 
gilds his prison. Circumstances neither change the 
Gospel, nor alter the devoted servant. Everywhere he 
is a witness; and he finds contrary events but occasions 
for the furtherance of his evangel (12) in quarters 
where otherwise it might not have penetrated. Pro
gress is not necessarily impeded when the servant is 
either circumscribed in his activities or hindered in his 
public witness. God overrules. Onesimus was reached 
when Paul was an ambassador in chains (see Phile
mon), and his bonds for Christ (blessed bonds !) were 
known as such to the soldiers of the court and to his 
fellow-countrymen who visited him there (Acts 28. 
30-31). To him had been entrusted a good deposit, 
and guard it he would, defending the Gospel even to 
the jeopardising of his own life, that others might hear 
anu live. Manly, marred by many a persecution, mag
nanimous in his judgment of others, like a tried and 
experienced warrior he would not, could not rest, 
while there burned within his heart the fire of Gospel 
zeal and there flashed before his vision nis brethren 
who waited on his example. And what happened? 
Many of the brethren, instead of being intimidated, 
were more confident in the Lord to preach the Word 
with unflinching boldness. In vain do men marshal 
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themselves and their ingenuity against God and His 
truth; in spite of Caesar and his forces brethren may 
be found to speak "without fear." Martyrs in multi
tudes since the apostle's day raise one voice in attesting 
that days of persecution and blood-sealed witness were 
days of the most intense testimony and surest progress. 
Let us take courage ! 

It is touching in the extreme to read behind the lines 
of this letter and see the factions at Rome, one at least 
endeavouring, with a loveless, graceless, rancorous 
spirit "to add affliction" to the prisoner's bonds. How 
did they preach? "of envy and strife," "not sincerely," 
"on pretence;" and yet they preached Christ! Reports 
of their doings and contradictions reached the prison, 
and, with a heart aglow with love for Christ, sweeping 
aside all personal and self-centred considerations, the 
grace-endued servant of his Master, rejoiced notwith
standing, and he who would wield at every opportune 
hour a weapon of stainless truth in the defence of the 
doctrine, was glad when the Gospel is preached even 
by those whose very activities made his confinement 
even more strait. The main matter was, "Christ is 
preached." But what compensations he had in the 
witness of others who preached "out of goodwill," 
"out of love," and "in truth"! Should not such 
qualities of preaching characterise all who follow in 
the train of those early saints, carrying the Gospel in 
truth and in love ? And, moreover, in face of appear
ances (as often happens in the sphere where God 
works), the very contrariness of the false preachers 
in Rome would, with the prayer of the saints at 
Philippi and "the supply of the Spirit of Jesus Christ," 
result in the apostle's salvation, i.e., that Christ might 
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be magnified in his body. We, too, are set for the de
fence of the Gospel. Let us defend it most by a life 
worthy of its dignity, so that our witness by lip may 
not be in vain. 

The theme of the apostle's life was Christ. Prison 
experiences had taught him to put his Lord before 
his Lord's work. And now that Christ was being 
preached he could rejoice, and was quite content to 
depart and be with Christ, or remain on the earth in 
the assembly for Christ. Whether he would find de
liverance from his bonds by death or by liberation he 
knew not, and cared not, for in either way he had 
determined that Christ should be magnified in his body. 
He was in a strait betwixt two, and how magnificently 
is revealed the deep, confident submission to the will of 
God in that he quite willingly waived his claim to 
immediate freedom from incarceration in consideration 
of the fact that for the saints at Philippi it was 
more needful that he should remain in the flesh! 
Every true servant of Christ sacrifices his own personal 
desire for that which is "far better" on behalf of that 
which is "more needful" for others. 

The dominating factor in this conclusion was 
the truth that the apostle's life was controlled by one 
all-inclusive desire—"for to me to live is Christ." 
Vital to his spiritual existence, and source of his 
spiritual energy, Paul made Him also centre of his 
experience. He had learned that anything short of 
this, and anything other than this, meant failure in 
witness, and joylessness in life. Like a bird out of 
the air, like a fish out of the ocean, the apostle felt 
alienated from the atmosphere of all that composed 
his life below if he were separted from Christ. Fas-
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cinating, captivating, drawing, compelling, Christ re
mained the centre of His servant's experience, for now 
to him the one ambition was that "in nothing I shall 
be ashamed." Having set the Lord always before 
him, and, recognising that the end of His glory could 
be achieved in only one way, he determined that, even 
though it meant the sealing of his testimony with 
his blood, "Christ would be magnified." And for 
him thus convicted death had no terror, for it was 
but the avenue along which he would go "to be with 
Christ." Like a full-freighted vessel, puffing her sails 
and straining at her cables, he was ready "to cross 
the bar," and slip out into the illimitable ocean of 
Christ's love and be at "home with his Lord." Death 
for the apostle would have meant immediate emanci
pation. The executioner's stroke would have sent 
him straight to bliss—to the bosom of his divine Lover; 
the emperor's edict would have exchanged the Roman 
prison for the Palace of the King! He had had a 
glimpse of its glory, he was enamoured of its love
liness, and a great, moving, winning desire stole into 
his heart and he longed to be with Christ. 

But there were saints in Philippi. They needed 
.nstruction; their faith required furtherance, their joy 
needed increasing. He would abide for their sake 
and live a little longer, in the will of his Master, to 
spend and be spent in their service and for their 
benefit. And who can tell what added sweetness there 
was in the apostle's life because he renounced the 
possibility of inexpressible bliss of being "with Christ" 
for the most arduous duties associated with being "for 
Christ" in this scene? The loss certainly was not his ! 
Nor will it ever be loss to those who lose themselves 
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in Christ that He might be magnified and His saints 
edified. 

Viewing either event—his release or his departure 
—his heart filled with pained fear lest they should, in 
the slightest degree, bring dishonour on the Gospel 
of Christ. Hence his exhortation with so much em
phasis on the arresting "only!" Beset with subtle and 
numerous temptations, but recently brought to know
ledge of God, focal centre of various attempts of the 
adversary to encompass their downfall by open or 
crafty persecution, it was necessary that they should 
walk in a becoming way, that their testimony in the 
city might be enhanced by a behaviour that silenced 
the accusations of their foes. Even then, years after 
the apostle had left, the fires of opposition had not 
burned themselves out, and although there was not 
the fierce conflagration as on the entrance of the 
Gospel, there was every possibility of a recurrence of 
that affair. Persecution against the Gospel never dies, 
for "the offence of the cross" never ceases. The saint 
or the assembly that makes no enemies, either open 
or secret, does not have the experience of New Testa
ment saints, and has not known how aggressively per
sistent the faith in Christ is. For the Gospel not 
only forces a man into marked separation from the 
world, it also brings him into obligation of showing 
moral indignation and righteous anger against all that 
is wrong. A quiescent faith is almost akin to no faith 
at all, for 

He who has mingled in the fray 
Of duty that the brave endure 
Must have made foes! 

But such conflict and opposition are not without 
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rich compensation in that they betoken to us that 
our salvation is of God and not of men. More godly 
and aggressive testimony would show the contending 
camps in the world—the sons of perdition and the 
children of salvation. Moreover, there are encourage
ments ! We may overcome. If we stand fast, if we 
strive together with one mind, if we remember that 
"it is given us in the behalf of Christ, not only to 
believe on Him, but also to suffer for his sake," and 
if we remind ourselves that others, perhaps to a greater 
degree than we, endure a similar conflict, then we may 
sing the victor's song and triumph in the hour of 
the adversary's most terrific onslaught. The "fiery 
trial" is not strange or peculiar, it is the common ex
perience of each one who says and means, "for to 
me to live is Christ." 

D 



CHAPTER V. 

GENERAL LESSONS FROM CHAPTER I. 

"' I 'OIL is the condition of our being. Our sentence 
•*• is to labour from the cradle to the grave. 

But there are Sabbaths allowed for the mind as well 
as the body, when the intellect is stilled, and the 
emotions alone perform their gentle and involuntary 
functions." The Christian has these two realms to live 
in, the realms of action and of thought. In the former 
he enlists for his Master's service all his powers of 
mind and vigour of body, engaging these to the point 
of supreme sacrifice, counting no effort too exacting 
and no expenditure too great in the pursuit of the goal 
of consciously knowing that in the service of Christ 
there is present joy and blessed reward. And yet, in 
this service of glorious renunciation of every indul
gence, and joyful acceptance of self-imposed restric
tions for the Gospel's sake, he feels, after every allow
ance has been made for his shortcomings, that 

Our best is bad, nor bears Thy test, 
Still it should be our very best. 

In the second of these two realms thought and 
meditation lead to a state of being where there is an 
overwhelming of emotional impulse, and the heart, 
brimming with feeling that cannot be expressed or 
analysed, pours itself out in a silent profusion of 
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worship, and every other function is lost in this all-
absorbing experience of adoration. Around these two 
ideas this chapter circles; attention to the preaching 
of the Gospel and the demands in life corresponding 
therewith, and absorption in Christ as the great central 
Person upon whom the heart of every Christian may 
rest, and from whom the strength of every servant 
may be supplied. Are we not in much danger, in these 
days of increasing activity in service for Christ, of 
forgetting that the highest honour we can pay our 
Lord, is that of worship expressing itself continuously 
in resemblance? Better by far a Christ-liver than a 
Christ-preacher; but these should accompany each 
other. Let us exemplify these from our chapter, and 
illustrate the second first by way of the diagram:— 

THE GOSPEL MIND. CHRIST IS PREACHED. 

A. As to Motive (a) of Contention or (b) of Love. 
B. As to Method Fellowship (5) Defence (7). 

Confirmation (7) Furtherance (12). 
As becometh (27) Striving (27). 

C. As to Matter CHRIST is preached (18). 

The theme for to-day, in spite of so-called social 
and intellectual advancement, is Christ as the Revealer 
of God and the Redeemer of men; for the Gospel 
message is as distinctly for the twentieth century as 
for the first. We are in danger of beclouding the 
issues of the moment by a diluted Gospel or by a badly 
informed proclamation that has not taken pains to 
find the heart of the truth. If Christ, as Saviour and 
Lord, is not preached, we are minimising His work 
and claims, and conveying to others but half of the 
declaration, assuring men of forgiveness of sins, with
out insisting upon the recognition of the Lordship of 
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the great Emancipator. There is, perhaps, no surer 
indication of an apprehension of the core of our mess
age than the conduct resulting from its delivery in a 
God-honouring witness of unitedness. The dissensions 
ia other bodies apart, can it not be laid to our charge 
as well, that we have not maintained a united front 
and have departed from the glory of the Philippians 
and their conduct, in that we have not evidenced the 
glow of "fellowship in the Gospel." The "Defence," 
and "Confirmation," and "Furtherance" of the Gospel 
will only continue so long as there is "Fellowship" 
amongst those who preach, "striving" in concentrated 
action, and having the individual "conduct as becometh 
the Gospel." If communities of believers, called into 
fellowship with Christ and walking in harmony with 
His word, fail to maintain heart unison in the work 
of witness, then there is reproach. The indictment of 
the Great Spirit in "Hiawatha" made to assembled 
Indian chiefs is in many ways chargeable to the church 
to-day— 

I am weary of your quarrels, 
Of your wranglings and dissensions; 
All your strength is in your union, 
All your danger is in discord; 
Therefore be at peace henceforward, 
^.nd as brothers live together. 

When this spirit of oneness in Christ and in purpose 
is recognised and revealed, there is pure motive of 
preaching "in love;" when it is absent, the preaching 
is almost certainly "of contention." How solemn, 
then, is it to be entrusted with the message of the 
Gospel, when so much depends upon the matter of our 
declarations and upon the manner of our living! 

But we live, too, in a world of emotion arising from 
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and centred in Christ. This chapter is full of the 
theme, and may be illustrated as follows :— 

Paul : In nothing ashamed. 

Preaching (18). Prayer (9-12). Passion (8). 

To live is 
Christ. 

Progress (20-21). Prospect (23). Prison (30). 

Philippians: I n nothing terrified. 

Love (9) . Life (1). 

The Gospel of 
Christ. 

Living (27). Loyalty. 

So we come back to the great primal necessities, and, 
faced with issues that are weighty because eternal, 
we ask our hearts, with insistent question, whether 
the life that we now live, we live by the faith of the 
Son of God, in recognition of the wondrous fact that 
He loved us and gave Himself for us. There is a 
clamant need and a clarion call that each one whose 
life is "in Christ Jesus," should say, without hypocrisy, 
"to me to live is Christ," attesting the reality of the 
statement by such a love for and loyalty to the Gospel 
message that others who see and hear will be con
strained to admit, "Christ is lived," and "Christ is 
preached." 
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CHAPTER VI. 

T H E MIND OF CHRIST JESUS. 

CHAPTER two of this epistle has been one of the 
storm centres of modernistic controversy, and a 

great deal of speculation has been indulged in which 
is not only detrimental to the promotion of spiritual 
maturing, but has also been very much beside the 
point from the general bearing of the context. One 
word, wrenched from its surroundings, has been taken 
as a pretext for rationalism to pronounce its destruc
tive criticism, which, it is contested, is all in the in
terest of a proper understanding of the mystery that 
attaches to the nature of our Lord. But, as the present 
article is to be devotional and practical, rather than 
controversial and critical, it will be unwise and un
profitable to pursue this line of thought, and better to 
reserve the discussion of it to a separate and future 
consideration. Suffice it to say, that much of the vain 
philosophy of recent generations is but further evid
ence of how far perverted the sinful human mind has 
become, and how incapable of maintaining a true pro
portion in judgment is the heart not led into the truth 
by the revealing and guiding Holy Spirit. 

Certain general considerations with regard to the 
whole chapter will reveal the outstanding argument of 
the apostle, and will bring us into line with his thought, 
with a view to a practical application of the doctrine 
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that forms the central theme herein recorded. That 
theme is Christ; and any exposition of the chapter that 
obscures His glorious Person and evades the immediate 
insistence of the declaration concerning Him and His 
followers is but partial, if not erroneous. The whole 
intention of the writer was to exalt his Lord, and to 
produce among the Philippians an atmosphere in which 
the "mind of Christ" would be pervasive; and, surely 
all ministry, exalting Christ and glorifying His Person, 
creates among His own an unconscious desire to 
exhibit likeness to Him. 

There was need for this among the saints at Philippi. 
An element of discord is traceable in the epistle; in 
fact, forms the background of much of the subsequent 
exhortation to unanimity and concord. The tendency 
to individualism begets selfishness, and destroys the 
sense of inter-related responsibilities. It causes that 
state of mind which "seeks its own," and forgets that 
one of the primary implications of faith in Christ is 
that one "looks not on his own things" (2. 4, 21), but 
considers others first. The correction of this wrong 
attitude was the objective of the apostle, as he pre
sented to them the amazing spectacle and heart-
winning example of the Greatest of all who pleased 
not Himself, but considered our low estate in His self-
abasement and sacrificial humiliation. He informs 
them that the dominant note, the characteristic quality 
of practical Christianity is having "the mind of Christ." 
Christ-likeness kills the germ of self-centredness. The 
call for such a warning is all the more urgent when 
it is remembered that general conditions are usually 
evidenced in particular cases. Here at Philippi the 
element of discord had shown itself in a difference 



The Mind of Christ Jesus. 49 

between two sisters, Euodia and Syntyche, and the 
whole community, as suffering from such, is chal
lenged, in the presence of the incomprehensible stoop 
of their Lord, to a spirit of consideration the one for 
the other. "How great a matter a little fire kindleth !" 

Such a set of circumstances gives the apostle the 
opportunity of presenting one of the most extensive 
expressions of certain of the principles fundamental 
to our faith. Here he reminds us that Christianity is 
not a series of credal statements and theological dog
mas pronounced with ecclesiastical sanction, but a set 
of living principles embodied in and demonstrated by 
Jesus Christ. In its final analysis it is a personal 
matter. Other religious systems are built on ethical 
speculations; the Christian faith is a dynamic arising 
from contact with and vital appropriation of One Who 
is the absolute and perfect embodiment of what He 
taught—the Truth conveyed and enforced in His own 
Person. "The mind of Christ" is the subject core of 
the immediate context. 

But, furthermore, New Testament doctrine is stated 
not as such alone, but with a well defined objective— 
to produce holiness of life. It is no mere abstraction 
but a power to be utilised in a particular way, namely, 
to fashion the life of the disciple according to the pre
sented pattern, and to demonstrate the possibility of 
the "mind of Christ," becoming also the mind of the 
Christian. It is a practical matter as well. The best 
guarantee of the teacher's sincerity is his own exem
plification of his doctrine, his position to set himself, 
without presumption, as one whose claim to considera
tion is his own witness to the truth. The apostle not 
only appreciated the implicates of his faith, but sought 
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to approximate to the Example, and applied himself 
consistently to the attainment of his object—winning 
Christ (2. 17; 3. 12). Like the poor parson of the 
"Canterbury Tales" it was eminently true of him that 

Cristes love 
He taught, and first he followed it himselve. 

And again, it may be learned, to the further eluc
idation of the chapter as a whole, that the context is 
meant to convey the lesson that the beauty of our 
faith is to be seen in the studied cultivation of the 
spirit of joy, and the constant suppression of the 
tendencies that destroy the harmonious working to
gether of the saints in daily life. All the magnificent 
doctrine of the chapter in presenting the unexampled 
sacrifice of Christ for the sake of others is to find its 
reflection in the radiance of a common task performed 
in the spirit of devotion to Him. 



CHAPTER VII. 

OUR GLORIOUS LORD. 

THE central truth of the second chapter, then, re
veals to us the mind of Christ in its activity 

and sacrifice. It is, in short, a sacrificial mind. Noth
ing should captivate the Christian's heart, and move 
his affections to worship and loyalty, like an intense 
and real meditation on the sufferings of Christ and 
the glory that followed. There is a sweeping breadth 
in the apostle's doctrine in this section, an over
powering depth, and an incomparable grandeur in 
his presentation of Christ Jesus that the reverent 
saint wishes to meditate silently rather than to analyse 
critically. He forgets the doctrinal argument in a 
devotional spirit. So should it ever be, so will it 
ever be where there is a Spirit-begotten impulse to 
appreciation of the infinitely great stoop of an infinitely 
great Saviour in His accomplishment of His Father's 
will with a view to our redemption. The mass of 
backsliding Christians owe their sad position more 
to coldness of heart than to emptiness of head. 

These are days when cold, unfeeling, unsympathetic 
and critical analysis of every truth we hold precious, 
is not only undermining the faith of the shifty, but is 
also revealing how indifferent to the issues are mul
titudes who, loving their Lord in measure, do not love 
Him as they ought. With an insistence that cannot 
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he denied, the Scriptures are constantly declaring that 
what matters above a formal statement of credal truth 
is a correct attitude of personal devotion to our Lord, 
expressing itself in sincere and ungrudging adoration, 
as well as having love towards all (1 Cor. 13.). He 
who loves his Lord will not admit the faintest sug
gestion of disloyalty in his beliefs, and will guard 
with a care most jealous the citadel of his heart, lest 
the all too subtle enemy insinuate mischievous and vile 
perversions. 

To correct the little personal differences the apostle 
draws the Philippians (and us with them!) to a con
sideration of Christ; and that is surely never out of 
place. The section is one of the three great Christ-
ological passages in the Pauline Epistles, and occupies 
the central position in the three, These are to be 
found in Colossians, in verses 15 to 20; in Philippians 
2, in verses 5 to 11; and in Ephesians 1, verses 19 
to 23. Each of these three passages states three 
great facts either explicitly or inferentially—namely, 
the pre-incarnation glory of our Lord, His earthly 
sojourn and death as an atoning sacrifice, and His 
consequent glory with the Father now and hereafter. 
But each of them puts a detailed emphasis upon one 
particular, and so reveals the characteristic doctrine 
in the context. In Colossians the apostle is concerned 
with the incomprehensible greatness of Him who is 
Head of the Church, and so presents, in language 
that awes and subdues, the pre-incarnation splendour 
of One "who is the image of the invisible God, the 
first-born of every creature." In Ephesians we have 
passed into the heavenlies, and have had a vision of 
an eternally exalted Lord who is the fulness of all 
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things, and whose name, position, authority, power, 
and honour are far above principalities, power, might, 
and dominion, and every name that is named; and 
whose glory is immediately associated with the Church 
which is His body and completeness. But in Phil
ippians that which is merely stated in the first passage, 
and assumed in the third, is detailed in such a manner 
as to throw into most vivid contrast the sacrificial life 
of Christ and the glory before and after. The em
phasis is upon what He became for our sake, and 
upon the example He left. 

The section is easy for analysis and may be set off 
as follows :— 

T H E M I N D O F CHRIST. 

His Deity. 

The Incalculable Splendour. 
Key—"In the form of God." 

Who H e ever was. 

His Humanity. 

The Incomprehensible Stoop. 
Key—In the form of a slave. 

What He became for us. 

His Glorification. 

The Indescribable Glory. 
Key—A name above every name. 

Where He now is. 

There was no doubt in the mind of the writer as to 
the Person who left us such an example. He does not 
hesitate to make his statement, and there is no dubiety 
in the statement made. He rests not upon argument 
and inference, but upon fact. Speculation arising from 
his words did not annoy him, for he made none. And 
good it is for us when, leaving doubts and surmises, 
we rise into the region of divinely stated reality, and 
rest on the assured word of God. The difficulties 
of faith are incomparably fewer than the difficulties 
that intellectual doubts provoke. 
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How grand and positive, how sublime and strength
ening are the statements of fact in Scripture! Like 
a crystallised gem the words of the inspired writer 
flash with a beauty and purity as he says of Him 
Whose mind we should possess that He was originally 
"in the form of God." The so-called "reverent criti
cism" of advanced modernism reveals itself soon in 
all sorts of "pious blasphemy," and denies, through 
specious argument and learned words of thunderous 
length, the plainest declaration of the word we love, 
whereas the heart of the believer, smitten through and 
through with awesome joy, worships in the presence 
of such stupendous truth. Words like these cannot 
but mean that He of Whom they are written is eter
nally and essentially God; that He was "the Son, 
which is the Word of the Father, begotten from ever
lasting of the Father, the very and eternal God, and 
of one substance with the Father." In the words of 
another New Testament writer, He was "In the be
ginning with God . . . was God;" and of another, "the 
brightness of His glory, and the express image of His 
substance." If words are to have any meaning at all, 
then such expressions are unqualified testimony to the 
fact that He Who was "in the form of God," was 
co-equal, co-eternal, and consubstantial with God. 

Here, then, we begin, where Paul begins; yea, where 
God begins. And as we contemplate the mystery and 
the meaning of it all we worship. 

That glorious form, that light insufferable, 
And that far-beaming blaze of majesty, 
Wherewith He wont at Heaven's high counsel table 
To sit the midst of Trinal Unity, 
He laid aside, and here with us to be, 
Forsook the courts of everlasting day, 
And chose with us a darksome house of mortal clay. 
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In one great sweeping picture we see Him take "the 
form of a slave," and, as we sit in wonder at it all, we 
feel constrained, like Thomas, to say, through a mist 
of grateful tears, T'My Lord and my God." We cannot 
understand it, we simply believe it, because the Holy 
Ghost has told us, and bow our heads in reverent 
adoration. 



CHAPTER VIII . 

THE HUMANITY OF CHRIST. 

I N turning from the phrases of last section, pregnant 
with majesty and inspiring with awe and worship, 

we do so to contemplate the most amazing sacrifice 
the universe has witnessed. Men of learning, divorced 
from a spiritual conception of the meaning and pur
pose of God, make spoil of faith in the grandeur of 
the Christian revelation by declaring how small is the 
world on which we live, in comparison with the mag
nitude of other denizens of the spatial depths. They 
forget. Here, and nowhere else, has been staged the 
pageant of man's life in its various parts, from the 
specific act of his creation down through the millenia 
of his existence, in his sin and rebellion against God. 
Here has been revealed to mankind the will of God; 
and here has His mind been communicated by His 
servants the prophets : in short, here God hath spoken. 
Here, in the scene of the ruin consequent upon man's 
sin, has been unfolded the redemptive purpose of our 
Saviour-God, reaching its climax and declaring itself 
ultimately and finally in the "Lamb slain from the 
foundation of the world," the Man, Christ Jesus, in 
sinless humanity, that "He, by the grace of God, might 
taste death for every man." The words of our present 
study, with a sweep that throws its magnificence across 
our hearts, disclose the steps of this incomprehensible 
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stoop from the unspeakable glory of "being in the 
form of God," to the incontestable reality of being "in 
the form of a servant." But let us remember, as with 
bowed hearts and bared feet, we approach "this 
mystery," that the apostle's intention in the context is 
not primarily to build a doctrine of faith, but to set 
before us an example, and, in so doing, to bring our 
minds to that tender, sympathetic, sacrificial, consider
ate condition in which we shall be able to esteem others 
better than ourselves. The doctrine is there, and will 
call for our attention presently, but in the meantime 
we shall catch the meaning of the passage by rehears
ing its lesson in the light of our ever-recurring need. 

What characterised the Example here set before us ? 
That is declared in two statements—(a) He made 
Himself of no reputation—emptied Himself; (b) He 
humbled Himself and became obedient. Whatever else 
may lie within the meaning of these unfathomed ex
pressions, and whatever else they may be intended to 
teach, this much is patent and understandable, that the 
"mind of Christ" has disclosed itself in an activity 
which makes itself known in a voluntary sacrifice of 
that which is peculiarly Christ's own in the accom
plishment of the will of God and the demonstration 
of His love for us men. The fact that He, of whom 
tne opening section speaks in such magnificent terms, 
became a Man, yea, such a Man as He did become, is 
meant to enforce the lesson that the heart of Christian 
practice proves its reality, warmth, and depth in its 
voluntary relinquishment of what is most personal and 
precious lor the well-being and positive good of others. 
We miss the meaning and the spacious movement of 
the apostle's exhortation if we do not grip his primary 
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intention as he unfolds the awe-inspiring spectacle of 
Him who bears in heaven the second name becoming 
Man, that He might humble Himself to an act of 
obedience which consummated His life of perfect sub
mission, in that He laid down His life vicariously and 
sacrificially in the will of His Father. We are brought 
into the very centre of reality as we face the exhibition 
of the "mind of Christ" in its actual historical out
working, in its visible expression as an ungrudged 
sacrifice on behalf of those whose love He sought and 
whose lives He desired. It is to the contemplation of 
this, and to the humble imitation of this that the 
apostle would lead us, in his desire to promote 
Christian unanimity and Christ-like self-forgetfulness. 
But we know that its attainment in an absolute sense is 
impossible, and are likewise aware that any approxima
tion, however distant, to the Example so set before us, 
is only possible if, and as, and when, we let this mind 
dwell in us. Much as the constraint of the love of 
Christ appeals to us and moves us, the reproduction of 
His spirit of sacrifice will remain unattained if we 
do not give Him our consent to work in us of His 
own good pleasure. 

As we watch the movements of His love from the 
insufferable isolation of eternal glory to the unutter
able isolation of the sufferings of Calvary, as we catch 
a glimpse of that unspeakable stoop from heaven to 
earth, and as we gaze with melted eye upon the 
spectacle of His sacrifice for our sake, shall we not 
long, in an abandonment that speaks of devoted attach
ment to Himself and His cause, that He will reveal 
Himself afresh, and with a truer spiritual instinct, 
begotten of fervent desire, pray that His mind will 
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express itself in our lives in a forgetfulness of self, 
and a constant remembrance of the needs of others? 
Such an Example is an appeal to our manner of living. 
Oh! to see in those who follow Christ the portrayal 
of His mind in the actual every day circumstances that 
constitute so much of our lives—"Let this mind be in 
you." 

Such an Example is a challenge to our loyalty. Men 
follow their heroes, copy their characteristics, and, 
often in the end, become disloyal to the vision of an 
earlier day; and shall it be true of His followers that, 
as the years pass and the first joy of the vision wanes 
and the light fades, we sink from the van, and, in the 
careless multitude, follow afar off, content to bear a 
remote resemblance to Him who is our Lord? Men 
die for causes less precious than that for which we are 
bound to live, if the mightier transports which have 
thrilled our hearts, remain with us through the stress 
of the quest. 

Such an Example calls for our love. As we sit 
again in the silence of meditation, and catch but the 
faintest glimmer of the meaning of this passage, we 
must feel a melting of the heart and a capturing of 
trie affections leading inevitably to an unstrained pour
ing of our love at His feet as we say— 

Take my love and let me pour 
At Thy feet its treasure-store. 



CHAPTER IX. 

T H E GLORY THAT FOLLOWED. 

Q T I L L bearing in mind that this section of Scripture 
^ throbs with a practical purpose, it becomes us to 
approach the present meditation with intention of 
seeing in process of exemplification the great principle 
on which God governs the lives of His people. Briefly 
stated, the argument of the passage is : Because our 
Lord voluntarily relinquished, for the work of re
demption, what was His own, God has raised Him to 
heights of glory far transcending the words of men to 
describe. He humbled Himself; God highly exalted 
Him. Let us draw from the passage a few lessons 
for our own guidance, and, in condensed form, restate 
several of the glimpses of that glory to which our 
adorable Lord has been raised, as God's answers to the 
challenge of wicked, sinful, and devil-propelled men. 

The passage illustrates the constant divine principle 
upon which God approves of His own, and rewards 
their conduct. The great central truth, demonstrated 
in and enforced by the superlative example of our 
Lord, is that the crowning glory of attachment to God 
is revealed, not in repeated and isolated acts of obedi
ence, however spectacular these may be for the 
moment, but in the undeviating attitude of mind and 
heart to Him, as the ever-present Regulator of life 
and Controller of the whole of our experience. The 
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sojourn of our Redeemer in this scene is of a piece 
with His whole existence prior to and subsequent to 
His incarnation. The indescribable glory which fol
lowed His inexpressible anguish, suffered in His cul
minating act of obedience, is a declaration of the in
finite satisfaction which God felt in the work of His 
Son in the accomplishing of our redemption. We may 
well review our lives in the light of the words of our 
context and, confronted with the utter selfishness of 
human nature, exclaim, even from regenerate hearts, 

"How little we who bear His name, His mind and ways 
express!" 

But we may gather this encouragement: that no 
such devotion to our Lord, as expresses itself in obedi
ence to His word and affection to His cause, will re
main unrewarded. The closer the attachment to His 
person, the more constant will be the obedience; the 
more constant the obedience the sweeter will be the 
communion with Him as He walks in the pathway 
with us. The compensation for such an experience is 
an undeniable inner acknowledgment by the Spirit in 
our hearts that we are pleasing to God. The sterner 
the duty, the more intimate is the fellowship, for 

The path of duty is the way to glory: 
He, that ever following her commands, 
On with toil of heart and knees and hands, 
Thro' the long gorge to the far light has won 
His path upward, and prevailed, 
Shall find the toppling crags of Duty scaled 
Are close upon the shining table-lands 
To which our God Himself is moon and sun. 

He who is our Lord and our Example leads the van, 
scaling the heights of Duty in His love to men, until 
they reach the rugged Cross, passing in the way thereto 
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the Garden of Agony in which He discloses the passion 
of His life—not my will but Thine be done. And to
day ! Far above principality and power and might and 
dominion, and with a name that is above every name, 
He occupies, in the affections and intentions of His 
Father, God, the highest place in heaven. And here
after ! "Every knee shall bow, and every tongue 
shall confess that He is Lord to the glory of God the 
Father." As we contemplate that glory let us remem
ber that the pathway that led thereto was one which 
passed along the Via Dolorosa, and reached its turning 
on a felon's gibbet. 

We cannot but also remind ourselves that the glory 
to which our Lord has been exalted is an endorsement 
by heaven of the work He accomplished on earth. An 
occupied throne in the presence of God sends to our 
hearts the assuring message that the work of salvation 
is completed, and the sacrifice of a sinless Saviour has 
filled all heaven with the incense of His reconciling 
blood. Man's direst need has been sown, the creature's 
vilest work has been done, and He, who sits upon the 
throne, sits as the great Sin-purger, and Serpent-
crusher, having obtained eternal redemption for us. 
Now, for evermore, through the unending ages of 
eternity, God on the throne of His unsullied holiness, 
and the saints in rapture, and the angels in amazement, 
will gaze upon the Wounded Man, who humbled Him
self and became obedient to the death of the cross. 
What soul-rest this should bring to us as we allay 
our fears, and, in spite of all the chatter of Modernistic 
theological speculations on theories of the Atonement, 
assure ourselves that God, even our God, has received 
into heaven itself our Sin-bearer, and said with ap-
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proval to the Worker of our redemption—sit on My 
right hand until I make Thine enemies Thy footstool! 
The believing one may confidently say— 

Reach my blest Saviour first, 
Take Him from God's esteem, 

Prove Jesus bears one spot of sin, 
Then tell me I'm unclean. 

Oh, may we learn, with increasing wonder and grow
ing adoration, the perfection of the work of our Lord 
who has glorified His Father to His expressed satis
faction, and so become the centre of Heaven's joy! 

Before leaving this theme and touching on the 
doctrinal and controversial aspect of our present con
sideration, it may be good for us to recapitulate the 
points of importance, and to insist upon the emphatic 
declarations of the apostle to the enthralling of our 
wills and the moving of our emotions. 

First, there is the pronouncement regarding the Per
son of our Lord Jesus Christ, in all the glory and 
perfection of His Being, stating, in words that should 
be beyond cavil and contradiction, the uniqueness of 
His place in the universe. He is both God and Man, 
blessed Redeemer and adorable Lord. How pregnant 
is the phrase towards the close of the magnificent 
description of His exaltation, that Jesus Christ is 
Lord! And He is ! With one moving sweep we are 
carried from His essential and eternal Deity, through 
the humanly impenetrable mystery of the incarnation, 
along the pathway of unparalleled submission in volun
tary obedience, into the abyssmal depths of an un
exampled sacrificial death, and up, up, up, until there 
bursts an indescribable glory that surrounds the throne 
of God. And there we see the Lamb for sinners slain. 
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And secondly, we are reminded of the complete 
personal identity between the Babe of the manger, the 
Man of the cross, and the Lord of glory. The glory 
which He relinquished, and which He resumed for a 
moment on the mount of transfiguration, He has again 
assumed, and appears, a glorified Man, before the face 
of God. What a Saviour! He appeared. He has for 
the time being disappeared. Soon He will reappear, 
robed in splendour, wearing the insignia of His 
royalty, and every tongue shall confess that He is 
Lord. May our hearts, moved and won, hail the hour 
with gladness, and, in the meantime, acclaim Him as 
our Saviour, and crown Him, in very truth, as our 
Lord! 



CHAPTER X. 

T H E KENOSIS THEORY. 

WE live in an age of ecclesiastical doubt, when it 
has become fashionable in certain circles to 

discredit the divine revelation both in His Word and 
in His Son; and by so doing to disregard the injunc
tions thereof by insinuated denial of the uniqueness 
of our glorious Lord. The clash of arms in the re
ligious world, heard without understanding on the part 
of disconcerted onlookers, is the age-long conflict 
breaking out afresh between those who contend 
earnestly for the faith once for all delivered to the 
saints, and those who, everlearning (?), never come to 
a knowledge of the truth. It is the undying contention 
between Fundamentalism and Modernism, in which 
there can be no compromise whatever, not even on the 
ground of Essentialism—the named coined for that 
body of doctrine which meets the case of either side 
by the surrender of those points on which there is not 
agreement. Let us be sure of this, that there can be 
no cessation of hostility, so long as the "assured re
sults" of the self-styled critics depreciates, by one iota, 
the glory that attaches to the solitary Person of our 
adorable Lord and Master. No theory of the present 
generations has been more delusive than that which, 
while pretending to be actuated by genuine concern 
for the proper knowledge of the humanity of the Lord 
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from heaven, has really been most destructive in its 
attitude with regard to the earthly sojourn of the Son 
of God. To accommodate their beliefs, the Lord has 
been reduced to a mere man, fallible and, in some 
cases, ignorant beyond men of to-day. The camp is 
composed of leaders and blind followers, who, "pro
fessing to revere Him as the spiritual leader of the 
future, yet strip Him of every supernatural attribute, 
and in loyalty, as they think, to the exigencies of 
modern thought, reduce Him to simply human and 
natural dimensions."! In other words, they wish a 
non-miraculous Jesus, because they do not appreciate, 
from lack of spiritual enlightenment, an inexplicable 
Lord. The more reckless criticism of to-day, reckless 
because short-sighted and badly balanced, leads to a 
purely legendary Christ built upon Babylonish and 
other Oriental mythologies, and a figment of second 
century imagination. The more reserved criticism, 
better informed in many ways and, consequently, more 
guarded in its methods and pronouncements, presents 
a Christ who is purely and entirely human; and charges 
those who still cling tenaciously to a supernatural ele
ment in the Scriptures with intellectual dishonesty. 
This theory, parading under various guises and exist
ing in many forms, more or less advanced, is known 
as the Kenotic theory, because it is an attempt to ex
plain the meaning of the expression "he emptied him
self." Whatever exegesis of the passage is favoured 
by men, the loyal and devoted saint, whose faith rests 
in the person of his Saviour and not on the vagaries 
of scholars' interpretations, will revolt, with a holy 
horror, from any which diminishes the honour of his 

t Prof. Orr in " The Bible Under Trial." 
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Lord and attacks the citadel of his most cherished 
beliefs. 

What is this theory? In all its ramifications, covered 
by so many subterfuges, it is difficult to label and 
define it, and impossible, in an article of limited dimen
sions, to trace the origin and history of the ever 
varying ways of approach to the subject. Stated 
baldly, the contentions of the majority of so-called 
modern expositors, along widely accepted lines of de
duction, are, that the original expression conveys the 
idea of a self-emptying of our Lord to such an extent 
that He was human and fallible. This latter deduction, 
they affirm, is corroborated by the general evidences 
in the synoptic Gospels, for, like cunning counsels for 
the prosecution, they will not admit the relevance of 
the fourth Gospel; for, on their finding, it is not 
genuine. 

The history of the theory is of a piece with that of 
a mechanistic conception of the universe, and, in many 
cases, is nothing short of an attempt, on the part of 
recognised leaders of thought in the theological world, 
to propitiate the propounders of new ideas in the 
world of science. On superficial observation it may 
not appear so, but on closer inspection it will be dis
covered that, although the idea is much older, the 
present form of the theory has been much moulded 
by the growth of the unproved declarations of Darwin
ian evolutionists. Rationalism has played its wicked 
part in trying to rob Christianity of its divine Founder, 
and all this under the pretence of seeking to explain 
the reality of Christ's humanity! And theologians 
have compromised! So concerned have they been 
with aligning themselves with German-made unbelief 
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that they have consistently refused to admit of a super
natural element in the life and experience of our Lord. 
Accepting the theory of evolution in the sphere of 
Biology, they have applied it in the world of religious 
experience, and attempted to account for all in terms 
of their new ideas. Saul of Tarsus had an epileptic 
ht and a vision, and the great transaction of the New 
Birth was completed! Moreover, the human experi
ences of the Lord Jesus Christ must, too, be accounted 
for, and all that His critics could not explain must 
be eliminated. Hence, on the plea of reverent criticism, 
and on the claim of modern scholarship, He must be 
charged with being fallible during the days of His 
earthly sojourn. But is it so? "Revelation or He is 
to be rejected altogether, while, if He is regarded as 
a Divine Incarnation, Evolution necessarily becomes 
disproved."! Thus the various Kenotic theories of the 
type mentioned herein, tracked to great origin, and 
followed by their logical and ultimate issue, stand con
victed of a deliberate effort to undermine the faith of 
the saints by presenting, in the name of religion, a 
modified, a human, an unreliable Christ. 

The terms of this kenosis vary from a tentative ad
mission that Christ may have erred to an unabashed 
recognition in Him of certain intellectual limitations. 
His pronouncements and judgments are unenlightened, 
and, in the light of the boastful knowledge of to-day, 
are simply the current errors with regard to Old Testa
ment writings believed in His own generation. The 
acceptance by our Lord of the Genesis account of 
Creation, the records of the Flood, the history of 
Jonah, the Davidic authorship of certain of the Psalms 

t Griffith Thomas. 
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is, to His critics, an evidence of His inferiority in 
respect of scholarship. Admitting, as they do, His 
solitary and unique position as a Revealer of spiritual 
truth, they charge Him with ignorance in the realms 
of history and cosmology. With regard to such matters 
as the historicity of Abraham or Noah, Jonah or 
Adam, they know more than He! And yet again they 
aver that the prophetic announcements of our Lord as 
recorded by the Synoptists are based upon, and 
coloured by, Jewish apocalyptic literature. His judg
ments are not final, but theirs are! 

But the methods of attack are most subversive. They 
are not those of atheistic thinkers or of rabid rational
ists who masquerade in the garb of spiritual leaders. 
The statements are often made by good men who, 
though not outspoken, yet insinuate the evil doctrine 
by suggesting that the words of our Lord, if not 
actually charged with error, are not to be regarded as 
final. 

Having traced the history, and having outlined the 
intentions of this theory, it may now be pertinent and 
profitable to suggest substantial reasons why every 
honest-minded and sincere-hearted Christian should 
give no countenance to its advances in whatever shape 
it approaches. 

(1) ITS DATA ARE VERY FEW. The marvel is that 
open-minded men, professing to be scholars with 
critical abilities, should be so persistent to stress into 
an interpretation consonant with their theory one or 
two passages, and override the evidence, so weighty 
and so general, in all parts of New Testament Scrip
ture. Should not the very consistency of Scripture to 
its own statements be a sufficient warning to them as 
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they attempt to base their arguments on inferences 
from passages which are capable of a satisfactory ex
planation in harmony with the explicit declarations of 
the body of doctrine as a whole? 

(a) They maintain that the "assured results" of 
modern scientific investigation are in opposition to the 
words of our Lord, by declaring, with all the finality 
of incontrovertible authority, that there is no such 
occurrence as a specific creation, and that Adam was 
not the first man. Our Lord stated that there was a 
beginning in the sense of creation; so, He must be 
wrong! And if wrong, then He must have "emptied 
Himself," and on earth was fallible. He accepted the 
current errors of the day, it is affirmed; but if He did 
so, He is to be charged either with ignorance or with 
wilful perpetuation of what He knew to be wrong. 
Let us be quite clear about the matter. No amount 
of sophistry can reduce the dilemma. If the former 
of the two possibilities is true, then the "solidarity" of 
Christ with God is destroyed, and the testimony of 
John's gospel (and of the synoptists too!) must be 
surrendered, for His relation with the Father is so 
intimate and immediate that He knows the Father, and 
He and the Father are one. If the latter is true, then 
we are faced with the grave situation of being, in all 
fairness to the contention, compelled to charge .Him 
with "intellectual dishonesty." Perish the idea! 

(b) They aver that Luke's account of the physical 
and intellectual growth of our Lord implies that there 
was such a limitation as to make possible grounds for 
their own theory. But is not that the Holy Spirit's 
way of reminding us of how closely identified with us 
our Lord was in suffering certain physical limitations 
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in no way inconsistent with other considerations that 
He was "God manifest in the flesh" ? It seems almost 
like shutting one's eyes to the sun and then declaring 
that it has ceased to exist. The testimony is so abun
dant that the contrary contention is inescapable, i.e., 
that Jesus Christ is the Son of God without qualifica
tion (see John 20. 30). All the gospels bear witness to 
the fact, that He is "truly God, perfectly man, insepar
ably One Person, unconfusedly in two natures." He 
performed miracles, He revealed God in His words, 
He forgave sins. And yet He suffered certain limita
tions due to His being in the likeness of men! As 
God, He was omnipotent; but He constantly withheld 
His power and seemed to contradict all claims to the 
Messianic Kingdom. He ever recognised the Roman 
authority. Yet men were daily permitted to behold 
His exercise of divine power in the miracles He per
formed. As God, He was omniscient; but He gave 
evidence that He was truly man. He knows all things 
(John 2. 24), yet He makes a remarkable pronounce
ment about the future in Mark 13. 32. But this saying 
regarding His ignorance of the date of the Second 
Advent is one in which His true manhood is brought 
out. The mystery is continually confronting us in the 
Gospels in which, as a man, He is stated as suffering 
necessary limitations due to the incarnation, but by 
no means inconsistent with, or contradictory to the 
emphasis which is placed on His omniscience. 

(c) It is further maintained that Phil. 2. is explicit 
about the emptying. But is it not unfair in the ex
treme to import to an ancient statement a theory that 
is modern? The critics have wrenched a word from 
its context as a pretext for launching an idea that the 
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general argument of the passage will not bear,—and 
all this under the guise of explanation! Not only is it 
irreverent, it is also irrelevant. The scope of the 
section will not countenance the theory. The apostle 
had not the slightest intention of conveying what the 
theorist has declared he has found in the word. The 
New Testament nowhere asserts that our Lord ever 
became other than He was. It guards most carefully 
His absolute Deity. "The laying aside had reference 
to the outward form." He became what He had never 
been, but still remained what He had always been. 

On such slender data, and with such sophistry, do 
the modernists attempt to build a theory which takes 
away the perfectness of our Lord. 

(2) I T IS THE OUTCOME OF RATIONALISTIC SPECULA

TION based upon a desire to explain the phenomena of 
the life of Christ on a purely natural basis. But the 
New Testament writers give facts about a life that is 
in its entirety unique, and which, consequently, cannot 
be judged on the experiences of other men; for, while 
our Lord was truly man, He was likewise "God mani
fest in the flesh." Miracles cannot be explained; and 
He is the greatest miracle of all. The Rationalist, who 
seeks explanation for everything, finds he cannot ex
plain the facts of the life of our Lord on the accepted 
principles of biography, and, so to remove the diffi
culty, even at the expense of disregarding a whole 
volume of evidence to the contrary, he "explains 
away," what he cannot understand. He reduces our 
Lord (and professedly his Lord) to the dimensions of 
a mere man like himself, perhaps to a man making 
claims which the critic cannot admit, but which he 
prefers to describe as the discarded ideas of an unat-
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tained Messianic longing bodying itself forth in the 
personal presumptions of Jesus of Nazareth. The 
modernist, uttering his dogmas ex cathedra, makes no 
mistake about it; he knows infinitely more about the 
historicity and reliableness of the Old Testament writ
ings than did our Lord in the days of His flesh. In 
short, our Lord was fallible in matters touching things 
into which scientific investigation had not yet been 
made. 

(3) IT IS DANGEROUS IN THE EXTREME, for, having 
admitted error in one particular, it ultimately leads to 
a condition of mind that willingly allows of further 
destructive criticism both with regard to our blessed 
Lord, and also with regard to the Scriptures which He 
endorsed. Having charged the Lord with limitation, 
in one sphere, it is not slow to follow the charge into 
other domains of His experience, until staggered faith 
exclaims, "They have taken away my Lord." 

(4) IN SPITE OF THE PLEA OF REVERENT HANDLING 

of the Truth in the name of criticism, its attitude is 
one of the utmost disregard for the Scriptures which 
it would reduce to a collection of material, sometimes 
reliable and sometimes not reliable; and one of un
disguised irreverence with respect to the person of 
our adorable Lord. How can they who traffic in such 
things profess to honour Him in worship in one sphere, 
if in another they do not admit His claims? To say 
the least, they are inconsistent in the extreme. 

(5) I T FORGETS THAT THE LIFE OF THE LORD IS OF 

A PIECE. One weak thread in the fabric destroys the 
whole. If He erred in one particular, then He may 
have erred in others, and consequently there is no 
logical end to this process of reasoning other than to 

F 
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reduce the Son of God to the level of an ordinary 
man with an extraordinary faculty of spiritual dis
cernment. Truly, the descent to the abyss of ir
reverence is easy! 

No! We return to our text, and find, in terms 
that carry conviction in every word, that our Lord 
Who thought it not robbery to be equal with God, 
and Who, subsequent to and consequent upon His 
humiliation, has been highly exalted and given a 
name above every name, is the same glorious Person 
as He Who made Himself of no reputation,—our 
Lord and our God. We worship Him. We adore 
Him. We love Him. We serve Him gladly. 
Anotherf has written; " 'Back to Christ' is the watch
word of theology in this generation; and I will repeat 
it with an enthusiasm born of a life-long study of 
His words; but, when I go back to Him, I do not 
find a Christ Who puts to shame the highest which 
His Church has taught about Him." Yes, brethren, 
let us go back to Christ, drawn by the affecting mag
netism of His blessed Person, won by His incompar
able love, conquered by His all-sufficing sacrificial and 
vicarious death, back to Him, with captivated hearts, 
to hold Him in honour, to defend His unique glory 
in that for our sakes He became poor, that through 
His poverty we might be rich. 

t Professor Orr. 



CHAPTER XI. 

T H E CONSEQUENT TEACHING. 

(a) Verses 1-4. 

THE STRUCTURAL ANALYSIS. 

The Christian Position. 

1. Consolation in Christ. 
2. Comfort of Love. 
3. Fellowship of the Spirit. 
4. Bowels and Mercies. 

The Christian Practice. 

1. Be like minded. 
2. Have the same love. 
3. Be of one accord. 
4. Be of one mind. 

I N preceding studies in this chapter of the Epistle 
•*• our attention has been focussed upon the Great 
Central Truth,—the amazing display of a conde
scending love in the person of our adorable Lord. 
Necessity was la<d upon us to digress for a little in 
order to dispose of the idea abroad among rationalistic 
thinkers that the human experience of the Son of 
Man was one of such limitation as to charge Him 
with positive error. But let us now recall that the 
whole section is dealing with a real practical issue 
as affecting the lives of the saints in Philippi among 
whom had grown up,—perhaps almost imperceptible 
but none the less present—a spirit of strife resulting 
from the variance existing between two sisters. To 
the end that this atmosphere might be dissipated the 
apostle had introduced the unparalleled example of 
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the Lord f rem heaven in His obedience to His Father's 
will in the accomplishment of our redemption. We 
may now return to the introductory section and find 
in it the apostle's attitude to the difference then per
sisting in spite of the fellowship into which the named 
sisters had been brought in the preaching of the 
gospel (Chap. 4). 

The opening verses are a deduction from the closing 
verses of the preceding chapter and an introduction 
to the truth concerning our Lord which has already 
engaged our attention. The section consists of two 
parts :— 

(a) The Servant's Compensation (1. 2.)—"fulfil ye 
my joy." 

(b) The Saint's Consideration—"other" . . . . "things 
of others." A study of the Structural Analysis will 
reveal the balance of the writer's thought and show 
how the outward exhibition of certain Christian graces 
is due to a hidden source in the inspiration which 
comes from the "fellowship of the Spirit." No be
liever in the Lord Jesus should ever forget that every 
trait of character that reminds men of the Perfect 
Example is the outcome of His own gracious work 
in the heart of the saint. The parties in Philippi had 
already gone a long way on the road to spiritual 
disaster when the apostle had to rebuke them for 
uncharitable dealings the one with the other. Two 
dangers confronted the Christians in Macedonia, have 
confronted the saints down through the centuries, and 
confront us to-day. From the outside may rise per
secution, in naked brutality or in veneered boycott; 
from the inside the peril of dissension and consequent 
disunion may work indescribable havoc resulting in 
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irreparable disaster. Of the two the second is the 
worse. How carefully the entrance of aught which 
savours of the nature of disharmony should be guarded 
against! The apostle saw it at Philippi and attempted, 
under the guidance of the Spirit, to correct the wrong 
attitude and to break up the vitiated atmosphere. Let 
us see how he does so, and, as we follow the method, 
we too may be led to a higher conception of that life 
which delights in sacrifice and counts its highest 
honour in being permitted to provoke others to abound 
in love. 

The uppermost thought in the apostle's mind is that 
his own joy will be increased if and when he sees 
evidenced in the lives of the saints amongst whom he 
had laboured with such devotedness those Christian 
characteristics which are the inevitable result of 
growth in grace through the apprehension of the gifts 
that are ours in Christ. First of all he fastens their 
attention on four positions in the divine life. 

(a) Consolation in Christ. 
(b) Comfort of love. 
(c) Fellowship of the Spirit, 
(c?) Bowels and Mercies. 

These are the actual possession of the saint, and exist 
in germ in every heart regenerated by the action of 
the Holy Spirit. The expressions declare the work of 
Christ and of the Spirit, and reveal the direct convey
ance of a specific gift from the One and the Other 
to the believer's heart. The encouragement in Christ 
produces in the believer a strengthening comfort in His 
love and overflows in a bringing of such comfort to 
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others. This sense of union with Christ expresses itself 
in a discharge of responsibility to fellow-believers. 
The communion of the Spirit reveals itself in a prac
tical outgoing of sympathy, both strong and tender, 
and continuing through every experience where its 
wealth is poured out on those whose need is urgent. 
This "comfort of love," and these "bowels and 
mercies," so beautiful and so indispensable, are the 
product, not of a highly developed sense of the nobility 
of the brotherhood of man, but directly of the action 
of divine grace through Christ and the Spirit. We 
might conveniently set it out in tabular form thus : 

THE CHRISTIAN POSITION. 

The Root. 

1. Consolation in Christ. 
2. Fellowship of the Spirit. 

The Fruit. 

1. Comfort of Love. 
2. Bowels and Mercies. 

/ / these are ours,—and they are, if we are in Christ,— 
our lives should be so influenced by them that, as 
naturally as the seed produces fruit of its own sort, 
so should these gifts from Christ and the Spirit 
produce in us graces corresponding. / / we have 
enjoyed the comfort of love in our own experience, 
we should give outward token of that in displaying 
these qualities of love as detailed by this same apostle 
in 1 Corinthians 13. / / we have experienced, in 
measure as we may, the communion of the Spirit, then 
we shall not belie that experience by not producing 
the fruit of the Spirit which is "love, joy, peace" (Gal. 
5.). In short, the test of the true inner possessions of 
the saints is the visible demonstration of characteristics 
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corresponding to these in the daily life in circum
stances which'do not naturally promote their growth. 
Let us cultivate them by loving the Lord and walking 
in the communion of the Spirit. 

Christian practice, i.e., acting in a manner be
coming the life which we possess in Christ, is 
the immediate outcome of an intelligent appreciation 
of the position into which the marvellous grace of 
God has brought us. That is not attained by personal 
effort but by the persuasive instruction of the Spirit, 
so that, unconsciously and without studied fleshly 
cultivation, there grow towards perfection the fruits 
of the graces planted in the heart. Arising from our 
previous consideration, the truths of the immediate 
context of the section find their application in the 
experiences both of individual saints and of saints in 
community. The stress, however, is laid upon the 
social life of the believer. Four characteristics, cor
responding each to a separate grace in the Christian 
position, follow, so that the inference in the apostle's 
argument is that, granted the presence of the one set, 
the other will not be absent. What are these? 

(a). Like mindedness. 
(b). Having the same love. 
(c). Being of one accord. 
(rf). Being of one mind. 

Any company of believers, of no matter what nation
ality, represents a variety of temperaments co-exten
sive with a number of individuals; and, consequently, 
viewed from the angle of natural inclination, these 
believers are a heterogeneous mass without any ten
dency to cohesion. But brought into the realm of 
grace, where conditions have changed, these same in-
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dividuals are merged into one, so that, while it is 
true that each retains his distinct individuality, it is 
also true that this individuality is submerged for the 
promotion of harmony in the larger body. This is not 
accomplished by the imposition of a certain fixed code 
of rules for the government of the assembly, but by 
an inner and spiritual transformation which conveys 
the conviction that the existence of the unit is for the 
summum bonum of the community. Variety there is 
necessarily, but there ought not to be any variance. 

The arrangement (v. 2) is not only instructive, it 
is also beautiful. From "like-mindedness" to "having 
the same mind" the development is orderly and 
comely. As the saints, under the impulse derived 
from fellowship with the Spirit, mind the same things, 
there is the expression of a mutual love, declaring 
itself in a oneness of soul. And what a picture of 
the all-conquering grace of God when there is evi
denced no trace of distinct self-assertiveness and 
domination, but, on the contrary a real oneness of 
mind! What should be true locally, should also be 
true universally, but how the enemy has sown the 
seeds of discord, and we have reaped disruption! Let 
the following illustration try to convey the oneness 
of the body. A heap of scrap iron is an uncomely 
sight. Out of it are selected pieces, chosen not for 
their beauty but for their prospective usefulness. That 
is the electing grace of God. Such pieces are carried 
to the furnaces, pass through various "painful" pro
cesses, and then they emerge, not as they once were, 
but transformed, each separate piece lost in the whole, 
but performing its own part in assisting to build up 
the strength and beauty of the finished work of art. 
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That is the work of the Spirit to form one body, so 
that each member thereof may, without undue pro
minence, fulfil that function for which the Master 
Body-Builder has determined he is called. 

This oneness will be seen in the absence of selfish
ness and in the presence of sympathy, (vv. 3-4). Per
haps the injunctions of the Spirit may be more forcibly 
grasped and more pertinently applied to the individual 
life if we set them out graphically. Again there are 
four. 

(a) Let nothing be done through strife and vain 
glory. 

(b) Let each esteem other better. 
(c) Look not every man on his own things (merely) 
(d) Look every man on the things of others. 

Again they are in pairs, the second of each being the 
positive, and consequently the governing exhortation. 
As is often the application, the point in a spiritual 
argument is reached when the individual will is called 
into co-operation with the divine Spirit for the accom
plishment of His objective, namely the production in 
character of that which is already present by His gift. 
These four exhortations may beautifully illustrate how 
the life of humility may be cultivated by a persistent 
endeavour to suppress the spirit of selfishness by acting 
in a brotherly fashion towards those who belong to 
the same family. In the unregenerate man, will and 
imagination, memory and understanding, are always 
at work for self and never for others. The reverse 
should be true of the regenerate man, who, like Jona
than towards David, should act in abandonment of 
self, for the interest of others walking consistently 
with God. Strife and vain-glory will be absent; envy 
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and jealousy will be suppressed. Envy, says one, "is 
the most ungenerous, base and wicked passion that can 
enter into the heart of man." The root-principle of 
these evils is self-love; and the results may be de
picted : 

SELF-LOVE 

Self-assertion—strife. 
Self-esteem—-vain-glory. 
Self-seeking—inconsiderate of others. 
Self-exaltation—too considerate of self. 

When a Christian acts from private ends or out of 
the vanity of his heart he introduces the elements of 
strife, creating disharmony and interfering with the 
unity of the body into which he has been brought. 
There is no more pitiable object, no more miserable 
person than the man, who, having tasted of the sweet
ness of fellowship, deliberately sets himself out on a 
mistaken policy of asserting himself to the hurt of 
his own spirit, the endamaging of the happiness of 
others, and, as a result, the endangering of the public 
witness of the saints in the locality. And not one of 
us there is, who dare trust our hearts, for we must 
each confess that only the grace of God, the power of 
the Spirit, and the ever-present example of our Lord, 
prevent us from falling into that morbid condition of 
soul where such a conduct is possible. Judging his 
actions in the light of their motives the Christian must 
ever beware of permitting himself to lapse into the 
state where strife is the natural overflow of the spirit. 
The wise man of the Proverbs has diagnosed the 
disease, and from various parts of his volume we may 
chart the conditions in a way that may blaze its truth 
upon our minds. 
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How Strife is Produced. 
Contentious Man (26. 21). 
Angry man (29. 22). 
Proud heart (28. 25). 
Talebearer (26. 20). ^ STRIFE. 

Scorner (22. 10). 
Wrathful man (15. 18). 
Forward man (16. 28). 

With the example of the Lord ever before us, and 
distrusting our own hearts lest they should betray us 
into disgraceful conduct, we may so walk that, by the 
constant suppression of desires which are merely for 
personal advantage and not for the glory of Christ, 
we may esteem others better than ourselves, we may 
look not only on our own things but also on the things 
of others. And as we learn through the sympathy 
which contact with others brings, that we are but in
struments in a divine purpose and for displaying the 
moral characteristics of Him who humbled Himself, 
we shall likewise know that it is more honourable to 
acknowledge our faults than to boast of our merits. 
As we stand in wonder and awe in the presence of 
that stupendous fact—the sacrifice of Christ, we shall 
catch afresh a glimpse of the proud hatred and self-
assertiveness of the human heart, and see, for our 
own following, the type of that life which considers 
not itself but spends its love in the ungrudged devotion 
to the Lord and to others. 
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CHAPTER XII. 

T H E SAINTS' CONSECRATION (vv. 12-16). 

This Chapter is a deduction from and an application of 
the great truth considered with respect to the Person of 
our Lord. It may be laid out as on opposite page. 

P"ROM this analysis the beauty of the grouping 
* and the real sense of the passage may be ob
served at a glance. The Christian faith is not only 
an exquisite presentation of a divine Saviour and per
fect Example: it is more, though it has that as its 
fundamental principle (column one). Nor does it con
sist of a series of rules specifically given and demand
ing the immediate, continuous and whole-hearted 
obedience of all who obey it by receiving the truth 
and Person of its Founder. That is, in the essence 
of New Testament Christianity, a logical adjunct to 
the first. But we must always remind ourselves, even 
at the cost of being in danger of almost wearisome 
repetition, that God does not ask us to do impossible 
commands, nor will He allow us to forget that every 
action is part of life as a whole and will be brought 
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under review in "the day of Christ." 
In dealing with a passage of this nature one is al

ways tempted to devote much attention to the minute 
study of such important words as go to convey its 
message. This method is always fruitful and reveals 
to the careful and painstaking searcher how beautiful 
are the meanings of words and how impressive their 
teaching as crystallised gems of instruction. But as 
our purpose is to catch the drift of the writer's argu
ment and to apply the principles of the passage in its 
broader aspects to modern life we must forego that 
pleasure and leave the suggestion with readers to 
follow it out in leisurely fashion. It will repay. Cer
tain broadly-defined lessons may be gathered on the 
surface. 

First, there is a need for growing obedience in the 
development of Christian character and in the spiritual 
apprehension of divine truth. However much may 
have been the joy of the apostle during the never-to-
be-forgotten days in Philippi, as he watched converted 
Jews or transformed pagans grow in grace and know
ledge, he was much more gladdened to learn that, even 
though his personal influence was withdrawn from 
them, yet they continued to obey. Nay, it was more 
than that! Their obedience seemed prompter, more 
whole-hearted, more spontaneous, more deliberate in 
his absence. How important are the lessons we learn 
from this, as to the method of reaching the Christian 
conscience with further and necessary truth, and as to 
the need of individual stability and growth amongst 
the saints! It is psychologically sound as well as ex
perimentally true that spiritual growth must be con
tinuous ; and the instructor's method is to stimulate to 
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further appreciation of the truth and obedience to the 
Word by acknowledgment of progress already made. 
Perhaps the whole realm of our experience as saints 
may be summed up in two simple expressions—"al
ways" and "much more," the former indicating that 
continuity which is characteristic of all true advance
ment, the latter that consistency which demands the 
growing possession of territory. Only by the constant 
practice of taking retrospective observation of our 
lives and the habitual determination to go on to know 
the Lord, can we realise how feeble is our growth and 
how great is the untracked land before. But further, 
we must learn that Christian life becomes more ex
acting with the years, and that he alone is profiting 
by experience who "grows in grace and in the know
ledge of our Lord." No advancement towards 
maturity will ever absolve from the necessity to go on 
growing always; the cessation of growth means im
mediate stunting of soul. Contrariwise it is the uni
versal witness of the saintly men of all generations 
that the exactions of maturer years are more insistent 
than those of earlier days. And moreover, the passage 
of years is a call for increasing obedience. The 
dangers confronting age are more and subtler than 
those confronting youth; therefore, to them also is it 
necessary to say "not only always" but "much more 
also." 

Secondly, we may count upon God to com
plete within us the work He has commenced, 
and to work out by His grace His purpose 
for us. "It is God who works in us to will 
and to do of His good pleasure." Such words are true 
and applicable to the children of God always and 
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everywhere. There is no experience into which we 
may be brought in which there may not be that 
mysterious co-operation between the Spirit of God 
and our wills for the deepening of our spiritual life 
and the furtherance of His purpose for us in our con
formity to Christ. Anything that frustrates the con
tinuous working of this grace in us is hostile to God 
and disadvantageous to us. The method of God's 
working is from the will outwards; it is first volitional 
then vocational; it is first in the realms of ethics and 
then in the development of energy. The seat of all 
real progress is in the volition, for when the citadel 
of the fort has been subdued the outworks are soon 
brought into subjugation. When we are willing to be 
made willing, He is ready to act, not only for us, nor 
only with us, but actually in us. 

Arising from these considerations is the first ex
hortation of the section, viz.: "Work out your own 
salvation with fear and trembling." Here, then, in the 
broad application of the truth, is a duty devolving upon 
each saint to co-operation with God in availing himself 
of the daily opportunities afforded and of the unceas
ing operation of the Spirit to accomplish what He 
Himself has already begotten in the desire. But per
haps the text is coloured with a local consideration. 
The apostle has been reminding the saints of the pos
sibility of so behaving as to cause disruption in their 
gatherings. It would be difficult for an outsider to 
appear in the form of an arbiter, allocating blame on 
some and absolving others of guilt. What should be 
done ? What would be the best policy to adopt ? Let 
us look again at the context to know how to work out 
our own salvation. Keep the heart and the mind satu-
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rated with the example of Christ as He thought not 
of Himself but of others, avail one's self of the power 
ever at disposal in God. 

We are accustomed in nearly all walks of life to 
estimate the greatness of any force exhibited by the 
immediate and visible effect produced; but in the realm 
of nature and in the things of the Spirit, the silent, 
invisible energies are the powers that work wonders in 
transformation. Mighty Niagara or thundering Vic
toria Falls, the devastating tornado or the destructive 
typhoon, smite us with a sense of grandeur and awe, 
but seldom do we think of the ceaseless and incalcul
able power expended year by year by the streams of 
invisible sap, life-bringing and fruit-producing, as 
they mount, slowly and imperceptibly, the trunks and 
twigs of the countless myriads of forest trees. So is 
it in the sphere of man's spirit, God working in us to 
produce, by His inerrant and providential ways, like
ness to Christ in holiness of character. Not only does 
He place before us in the perfect record of the Scrip
ture the pattern to be copied, but He also comes in the 
person of the Spirit, to co-operate with us in the end 
to be accomplished. And how do we co-operate? By 
submission to His will and ways! The spirit of man 
cannot find its highest ideal attained until the man 
himself is abandoned to Him whose right it is to rule 
in all the being of His redeemed creature. 

A second exhortation follows : "Do all things with
out murmurings and disputings." How insistent Scrip
ture is on the essentials working for daily peace among 
a community of saints ! Repeatedly we are reminded, 
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on page after page of the New Testament, that the 
greatness of Christianity consists not merely in the fact 
that, by virtue of the atoning, sacrificial death and the 
resurrection of our Saviour, we may enter Heavenly 
bliss hereafter, but also in the fact, that, in the power 
of the down-sent, indwelling Spirit, we may translate 
to earth, in a fore-stalling of the future experience, 
the very joys and peace that await us. We are ever 
in danger of post-dating and so postponing our true 
happiness; and, because we have, in many cases, this 
distorted conception of our bliss, we do not appreciate 
the real import of the apostle's second exhortation in 
our section. As in an orchestra where each instrument 
works not for its own good, but for the good of the 
whole, doing its utmost in controlling its individuality 
where necessary for the concerted effect, so is it 
amongst the saints who realise that hearty co-operation 
is the essential for the well-being of the community. 
But how easily the friction comes! 

It is the little rift within the lute 
That, by and by, will make the music mute, 
And, ever-widening, slowly silence all. 
The little rift within the lover's lute, 
Or little pitted speck in garnered fruit 
That, rotting inward, slowly moulders all. 
I t is not worth the keeping: let it go. 

Murmuring and disputing lead always to individual 
defeat and often to communal disaster. Bonnie Prince 
Charlie partly owed his debacle at Culloden Moor to 
the foolish action of the Camerons in refusing to fight 
at all because the coveted place of honour was given 
to another clan. Is it not often true, Brethren, that 
we brand ourselves with the disgrace of withdrawal 
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from the ranks of the militant few because of our un
willingness to forego our prejudices and dislikes ? The 
enemy is all around us; he is marshalling his foes for 
a final onslaught, and preparing, by all means, to 
weaken the resistance of the saints, and we are often
times more concerned about our petty jealousies than 
about the unbroken front. Defection in the ranks plays 
worse havoc than the ingenuity of our opponent. How 
much wiser men are in their own generation than are 
the children of light! It is recorded of Admiral Nel
son, on the morning of Trafalgar, that he was exceed
ingly concerned about every man doing his duty. Call
ing for Hardy, his captain on board the Victory, he 
made certain enquiries about Admiral Collingwood 
and, to his astonishment, learned that the Admiral and 
the Captain were not on speaking terms. He bade 
both appear before him. He took them to the deck. 
Pointing to the combined fleets of the French and 
Spanish, ready at any moment to commence battle, he 
placed the hand of the one in the hand of the other 
and said, "There is the enemy." The moral is evident. 

Not only does the writer emphasise the need for 
unanimity amongst the people of the Lord, he also 
reveals what should be the character of the saints in 
their witness for God in the world, "that ye may be 
blameless and harmless, the sons of God, without re
buke, . . . as lights in the world." It is impossible for 
us to over-estimate the dangers that confront us in 
the pathway of testimony; but, no combination of 
hostile forces need be feared by the child of God 
whose life is in consonance with divine desire. The 
world in which we live is "crooked and perverse," it 
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wallows in the darkness of sin and ignorance of God; 
it is black with the squalor of its own misery and 
wretchedness, the very intensity of which is but height
ened by the rush-light efforts of men to illuminate. 
The business of the saints is to shine. And what else 
can they do, for they themselves have been lighted by 
the Light of the world, whose commission to them is, 
"let your light shine"? It is the property of light to 
shine, and the function of a lamp to give light to 
others. "If we are going to let our lights shine to 
illumine our own faces, we might as well let them 
go out." Our duty is to hold forth the Word of life, 
for only by so doing are we holding aloft the torch 
that beckons to Christ. It is both selfish and stupid 
to hide the light that God has given for illuminating 
the darkness and for luring men from the rocks and 
shoals of disaster to the haven of life and home. 
Robert Louis Stevenson tells an interesting story of 
his boyhood which illustrates how we often deal with 
the light we have received. It was the custom of 
other boys and himself to meet on the dark nights 
of winter in the caves formed by the sea on a certain 
part of the east coast of Scotland. Each boy carried 
with him a lantern; but it was arranged that, in order 
to avoid detection, they should turn the light inward 
on their bodies and cover the lamps by their greatcoats. 
This they did on the way to and from their rendez
vous, where they enjoyed the privacy of much light 
which none saw but themselves. And he adds that 
the greatest joy of all was the joy of knowing, as 
they passed villagers and policemen on the streets, 
that they carried lights that others knew nothing of. 
Is not that how we as Christians often treat the light 
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we have, enjoying its warmth and illumination for 
ourselves, forgetting that the darkness around us is 
all the more dense because of our failure to trim the 
wicks of our witness and to hold forth the Word of 
life as we shine as lights in the world? 
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CHAPTER XIII . 

T H E CONVINCING TESTIMONY. 

(Chapter 2. 17-30). 

IT is one of the outstanding beauties of the Scriptures 
that doctrines stated therein become the very dyna

mic by which the principles are outwrought in the char
acters of those who accept and follow Christ. The 
Spirit of truth has recorded in the actual histories of 
the four Gospels and in the historical references in the 
Epistles the perfect Example of our Lord; but He 
has also shown to us in the daily experiences of men 
of like passions as ourselves the possibility of trans
lating into real life the teachings of the New Testa
ment. And so insistent upon the ethical side of the 
truth are the Scriptures, that examples are given, not 
in splendid and almost unattainable isolation, but in 
numbers sufficiently great to be encouraging to all. 
None need despair, but none dare presume. Here, in 
our context, three examples are given of men who, all 
unconscious to themselves, were actually demonstrating 
to the Philippians the force of the apostle's argument 
and exhortation in the words, "Let this mind be in you 
which was also in Christ Jesus." Paul and Timothy 
and Epaphroditus were themselves living out in ex
perience what is declared to be a characteristic of 
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Christian life, the practice of the habit of thinking of 
others than of self. The Structural Analysis will show 
how emphasis is placed upon the physical and moral 
difficulties these three men overcame in the love for 
their Master and their care of others. One was in 
prison, in a strait betwixt two, knowing not whether 
he would live or die, and yet he was willing to depart, 
not only because it was far better to be with Christ, 
but also because a martyr's death would prove his real 
concern for the well-being of the far-off saints in 
Philippi. Noble heroism! Another, Timothy, weak 
in body, and with natural tendencies to shrink from 
the pathway of sacrifice where hardness must De en
dured, in a glorious abandonment of self in devoted 
attachment to Paul and in love for his Lord, was 
gladly willing to be separated from his spiritual father 
to encounter the rigours of a danger-fraught journey 
to Macedonia that he might care for the state of the 
saints. And what shall we say of Epaphroditus, who, 
fearing neither harm nor even death, carried in his 
person a token of love for the apostle, and in his 
heart a consuming yearning that he might soon be 
back amongst his own people to labour among them 
for the furtherance of his Master's cause? Surely 
each of them had in measure "The mind of Christ." 
What they did, we should each do, for, if circum
stances around us are hostile, the opportunity is more 
apt for disclosing how deeply we have drunk of our 
Master's spirit, and how intimately we have walked 
with Him in more prosperous days. 

Let us consider these examples more in detail, learn
ing from them the true nobility of good deeds done 
out of desire to look on the things of others. 
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The apostle's statement about himself is an uncon
scious revelation of the depth of his personal desires 
and of the height of his spiritual attainment. Only one 
whose devotion to the cause of Christianity had become 
a permanent part of his being, indissoluble and in
separable from himself, could write without conscious 
effort at parading his intention, "Yea, and if I be 
offered upon the sacrifice and service of your faith, 
I joy and rejoice with you all." The illustration con
veys but little to us, but to a Jewish or heathen mind 
a vivid picture of joyful sacrifice passed before the 
eye as the woras were read, "offered upon the sacri
fice and service of your faith." It is worthy of ex
planation. The custom had grown that a libation of 
wine should be poured upon the animal sacrifice prior 
to and preparatory for the greater act. This prepara
tory offering was therefore considered subsidiary to 
the one about to follow. It indicated that the offerer 
was flushed with joy in anticipation of performing an 
act in which the sacrifice was accepted for himself. 
What an illuminating light is thrown upon the spirit 
of the martyr who lay in prison awaiting, for all he 
knew, the moment when he would seal his testimony 
with his blood! So greatly had he imbibed the spirit 
of his Lord that, in consideration for the saints whose 
faith he wished to further, he was willing to count 
his death a joyful libation poured out on the sacrifice 
and service of their faith. His martyrdom was to be 
but a subsidiary preliminary, as an example and in
centive to them that they, too, should be constrained 
to live as he had died. From such an attitude as is 
discovered in the mind of the apostle we may derive 
certain lessons. 
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First : there is the unrecognised heroism of a self-
abnegated life. Life to most public men consists of so 
many favourable opportunities for spectacular display 
of themselves, but the principle of Christian living is 
that of the plant that is willing, in the performance of 
its duty to its off-shoot, to die that the rising stalk 
might live. Altruism of the highest nature is the ruling 
passion of the man who has caught the influence of 
a Saviour's example. "A great distinction between the 
selfish and the unseinsh man, between the man who has 
private ambitions and the man who labours for public 
good, lies in this—that the selfish man seeks to erect 
a monument of some kind for himself, while the un
selfish man spends himself in labours that are not 
conspicuous, but assist the lives of his fellows... . He 
who is content to be a branch of the True Vine will 
not seek the admiration of men, but will strive to in
troduce a healthy spiritual life into those he can reach, 
even although in order to do so he must remain obscure 
ana must see his labours absorbed without notice or 
recognition." He truly is a noble man amongst men 
who is willing to pass unnoticed that others may be 
well-known, to be accounted nothing that others may 
be advanced, to die that others may live. The mag
nificence of missionary enterprise often lies in the 
fact that men and women, who might otherwise have 
followed brilliant careers at home, winning for them
selves applause and wealth, have been willing to 
abandon all such prospects for the privilege of spend
ing and being spent for the sake of others. 

Second: we realise the incalculable influence of a 
magnanimous soul. Paul was reaping from the Philip
pians and from Timothy the results of his own teach-
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ing and example. His son in the faith had become 
likeminded and the saints in Macedonia had recom
pensed him, not only in material kind but in the joy 
of knowing that they were acting according to his own 
instructions. The impact of his spiritual personality 
had set in motion forces that could not again be 
gathered up, and, by the sheer strength of the example, 
we are permitted to share in the enterprise of assisting 
the apostle to a continuance of his own teaching by 
following the Philippian saints in their obedience to 
the doctrine of one whose labours for them had not 
been in vain. 

So others shall 
Take patience, labour to their heart and hand, 
From thy hand, and thy heart and thy brave cheer; 
And God's grace fructify through thee to all. 
The least flower with a brimming cup may stand 
And share its dew-drops with another here. 

Third: We learn the triumphant joy of Christian 
martyrdom. The apostle, awaiting death, could joy 
for himself, could rejoice at the further prospect of 
being of service to the saints in his departure, and 
could exhort the friends at Philippi to rejoice with 
him, knowing that his martyrdom would stimulate 
them to live as he had died for Christ. So may we 
all live, if not in the actual experience of blood-sealed 
witness for Christ, at least, in the spirit of such, per
forming the common tasks in such a way as to have 
tne joy of being free, 

To work for others; Love so earned of them 
Should be my wages and my diadem. 

Not only does the spirit of the apostle in prison 
breathe with the fragrance of the influence of intimacy 
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and communion with Christ, but also in the references 
he makes to Timothy and Epaphroditus does the same 
example find a further exhibition. The closing verses 
are one of the most magnificent tributes on record 
to the self-denying labours of two men whose lives 
are a mute appeal to us to-day to follow in their train. 
Apart from the interesting biographical material sup
plied by the references, there are surface lessons for 
us who read to profit. 

1. THE CONQUEST OF RIVAL AFFECTIONS. 

Each heart is a kingdom. Constant war is carried on, 
and there is no discharge. The chapter reveals the 
possibility of following one of two tendencies, to mind 
"one's own things" (v. 4) or to follow "the things 
which are Jesus Christ's" and by so doing to look on 
"the things of others" (v. 4). Christian life consists 
largely in the rigorous disciplining of desire, bringing 
every thought under captivity to Christ. Nor is this 
ever easy, for the process entails not simply constant 
vigilance lest the enemy steal an undue advantage over 
us by insinuating selfish appetites, but, in addition, a 
true discrimination as to what is in reality the source 
of evil—an unsubdued will acting out of consonance 
with the mind of the Lord. What beautiful examples 
we have in this passage, declaring, with the emphasis 
of repetition, that in all the concerns of life, there may 
be a Christ-like magnanimity, spending itself without 
ostentation on others, without requiring recognition or 
requital! By way of contrast, painful because so 
prevalent, the writer is forced, as an offset to this 
eulogy of his son and fellow-servant Timothy, to state 
tnat around him in Rome "all seek their own." In 
them there was a misdirection of Christian energy, a 
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misappropriation of the gifts of God for physical 
needs, a misapplication of affections. The horizon of 
their lives was bounded by selfishness, and, conse
quently, the vision that bursts upon those who see 
afar was never granted them, because occupation with 
self produces spiritual myopia. Yet, warned by their 
example, let us turn to the moving witness to the 
fact that where rival affections have been conquered, 
there is a display of unconscious beauty in selfish 
dedication of self and substance to the Lord and to 
others. 

(a) Take the example of Timothy. Of him the 
apostle writes, and evidently not without much 
emotion, "I have no one like-minded who will naturally 
care for your state." In him we see the suppression 
of personal inclination, as he deliberately refuses to 
be circumscribed by his physical disabilities in his 
service for his Master, bestowing it on Paul and the 
Philippians. As in after years, so at this earlier date, 
we are to conclude that there must have been a con
tinual stimulation of spiritual desire, prompted by the 
influence or the exhortations of his teacher and friend, 
Paul, the prisoner of the Lord. The beauty of his 
liberal-heartedness was the unprovoked overflow of a 
spirit that had caught a glimpse of the mind of Christ 
and had learned 

That the spirit born to bless 
Can do so only by excess. 

In this commendation there is revealed the double en
thusiasm of a disciple for his teacher and of a master 
for his scholar. How ungrudged was Paul's praise for 
the younger man! 
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(b) Again, the same principle is to be recognised 
in the apostle as he renounces all claim to the personal 
attentions of Timothy at a critical moment in his life, 
in pastor-like concern for his beloved Philippians, 
allowing him to remain in Rome only so long as there 
was any doubt in the apostle's mind as to how the 
matter would go with himself. In circumstances where 
most men would gladly have retained a companion 
for sympathy and support he was willing to dispense 
with the presence of two like-minded fellow-saints 
in a large-hearted consideration for the anxiety of the 
Macedonian Christians over the non-return of Epaph-
roditus. How easy it is for our own self-centredness 
to consume our interests and to deprive others of that 
impetus to liberal-spiritedness which is the natural 
consequence to the display of personal concern for 
the things which are Jesus Christ's ! 

(c) Further, the action of the Philippians in their 
gifts for the apostle's needs is a beautiful witness to 
the transformation that affects the hearts of men by 
the power of the grace of God. During the time of 
his affliction they communicated with him. But that 
was not all. So deep was their affection for the man 
who brought them the Gospel, that they were urged 
to the depletion of their own ranks, and to entrust 
to the care of the teacher they could least spare, the 
love-token of their gift. Longing to retain Epaphro-
ditus, they were yet not unwilling that he should 
go as an expression of their devotion to the cause of 
Christ. 

(d) Lastly, there is the case of Epaphroditus him
self. What a noble example! What a beautiful ex
pression of the mind of Christ! Far-off in Rome lay 
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his beloved friend in need of succour and supply; 
around him were his fellow-Christians among whom 
evidently he laboured with a shepherd-love. To go 
with the gift of the saints would entail hardship, 
separation from Philippi for months, perils by land 
and water, yea, even death, perhaps. To remain 
seemed necessary for the well-being of the little com
pany among whom his labours were so much ap
preciated. Leaving himself entirely out of the 
question, provoked to a decision by the generosity of 
the saints and the precarious position of the apostle 
in the Imperial City, he concluded that he must go 
and hazard his life for the gospel's sake. How he 
loved the Philippians breaks through in the apostle's 
remark about their messenger, that he longed for them, 
suppressing his own genuine need of sympathy in the 
hour of sorest trial when "nigh unto death," lest they 
should hear that sickness had overtaken him in his 
journey. More moving words could scarcely be pen
ned, as out of a heart pained at the departure of a 
companion in labour, a fellow-soldier in the tight of 
truth, a welcomed almoner from Macedonia, the mes
senger of the church to him, the apostle wrote of the 
mercy of God bestowed not only on Epaphroditus but 
also upon himself lest he should have "sorrow upon 
sorrow." And what a wealth of expended sympathy 
and concern are contained in these words from the 
pen of a man in a strait betwixt two, awaiting the 
decision of the Roman court, "I have sent him the 
more carefully, that when ye receive him again ye may 
rejoice!" 

2. THE MARTYR-SPIRIT. 

A second lesson we may learn, but only briefly, 
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is that in the heroism of an unrecorded journey are all 
the elements that go to compose the martyr-spirit. 
Many of the most thrilling events in life are unnoticed 
in the world and unrecognised amongst the deeds in 
the annals of history. But a noble act never dies. It 
is but the beginning of a series, each succeeding one 
catching its influence and example from the one before, 
so that generation after generation, in measure as its 
men and women are devoted to the cause of Christ as 
individuals and in communities, passes on its story, 
written not so much in its achievements in realms of 
war and exploration, in art and literature, but in its 
aspirations after God and its beautiful expression of 
the mind of Christ in the oft-forgotten toils of the 
common task. Epaphroditus has left behind him, like 
the wake of a boat that furrows its way out to sea, 
an example of noble self-effacement for the cause of 
the gospel, and of that excellence of behaviour which 
only a man of consecrated life and energy, of lofty 
ideal and humble obedience, can leave for others to 
follow. As the imperfection of our own lives breaks 
in upon us, and as we look back over this chapter, are 
we not encouraged to a renewed submission to the 
win of God, that, by His grace, like His own beloved 
Son, our adorable Lord, and those of His servants for 
the moment passing pageant-like before our eyes, we 
shall henceforth seek that self-oblivion which results 
from the loss of our own wills in the thought of our 
Lord? 

Be good, my child, and let who can be clever, 
Do lovely things, not dream them, all day long; 
And so make Life, Death, and that vast For Ever— 

One grand sweet song. 



CHAPTER XIV. 

INTRODUCTORY. 

(Philippians—Chapter 3.). 

THE mind of a man is the dominating factor of 
his life. This epistle abounds with illustrations 

in proof of that, since in every section of it there is 
reference to the fact. In chapter one the writer 
presents the Christian as one possessed of a Gospel 
mind, a mind out of which goes desire for the further
ance and defence of the evangel of Christ. In 
chapter two we have seen the great central Example 
for all time and all followers in the "mind of Christ," 
as He humbled Himself to the utmost of obedience. 
Now in the third chapter, with himself as the incentive 
to others, the apostle pleads that all who profess 
attachment to Christ Jesus as Lord, should own Him 
in such a way as to give evidence of the reality in 
a consecrated mind, warning them by the rebuke that 
he administers to those who "mind earthly things." 
And before the letter closes in its note of triumph and 
peace, the ideal attainment in Christian experience is 
presented in a tasting of that peace of God which 
garrisons "the heart and mind through Christ Jesus." 
Surely the book is as modern as it is ancient; as ap
plicable in its promises to us to-day as it was to 
those Philippian saints, who, in the midst of affliction 
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and opposition, were brought to Christ! Chapter 
three forms a beautiful moral and practical link be
tween the example of chapter two and the experience 
of chapter four. It is the chapter of concentrated 
energy which expends itself in the accomplishing of 
the greatest aim in life—the bringing into concerted 
control arid action all the powers of being until they 
become one expression of desire to know Christ, and 
be like Him. It reaches the summit mark of passion, 
devoted to and used in the noblest of all callings, to 
follow Christ and know Him as Lord. The argument 
is clear, the example is personal. The apostle's self-
revelation was to serve a twofold purpose : to magnify 
the grace of Uoa, and fortify the saints against false 
security and unpraiseworthy attainment. The struc
tural analysis of the chapter will show the various 
parts and their relation the one to the other. See 
opposite page. 

The analysis reveals the outstanding fact, as has been 
repeatedly emphasised in the previous sections of the 
Epistle, that the connection between personal example 
and communal testimony is obvious. The outward ex
pression of faith in a public avowal of attachment to 
Christ arises from a personal and inner conviction of 
the reality of the faith truly active in shaping the 
belief and behaviour of the individual units composing 
the whole. Energy, as expressed in consecration, is 
the product of affection for and apprehension of 
Christ. Defective consecration is the result of modi
fied affection and limited apprehension. Consistency 
of walk is the proof of consecration in work. A 
reading of the chapter should convince us that the 
life which we profess is in no sense easy. The road 
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that leads home is strewn with tests of endurance, 
and he who would win must be strong. The Christian 
weakling is he, who, endeavouring to make way in 
his own strength and energy, forgets that only as we 
press forward in the power of Spirit-enduement can 
we hope to be strengthened with might in the inner 
man. And the source-secret of all is the worshipping 
of God in the Spirit. Wrong there, we are wrong 
elsewhere and always. In that attitude energy is im
parted for the stern conflict that awaits all who travel 
the highway that leads upward and home. Says o n e -

Be strong! 
We are not here to play, to dream, to drift; 
We have hard work to do, and loads to lift. 
Shun not the struggle; face it, 'tis God's gift. 

Be strong! 
It matters not how deep entrenched the way, 
How hard the battle goes, the day how long. 

Faint not, fight on! 
To-morrow comes the song. 

The ideal the apostle sets before us is confessedly 
high, higher than we would dream for ourselves, but 
high because it is the standard of Divine delight in the 
work of Another. What is too easily attained is 
hardly worth living for—the prize is not worth the 
strife. Low pitched ambitions in the spiritual life 
bring their own immediate reward in a satisfaction 
that is unworthy, and in an attainment that is without 
distinction. That which is noble and enduring, and 
seemingly beyond all possibility of reach, is the ideal 
that inspires, and, with the inspiration, brings the en
thusiasm which carries on to accomplishment—to an 
accomplishment which finds its objective always fur
ther off in the reaches ahead. And is it not too 
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generally true of us that, as individuals and communi
ties, we are suffering from the idleness of our lives, 
spent without realising that, only by the vigorous dis
cipline of every desire and ambition, can we hope to 
come by that concentrated consecration for which the 
apostle is pleading, and of which he is an unboasting 
example? This chapter will introduce us to the 
method and means of that life, which, lived without 
distractions by perverted affections and indistinct ap
prehension, will bring its own reward now, in the 
glow of victory given in the conflict, and hereafter in 
tne consciousness of knowing that the struggle with 
self has not been in vain. To the end that this may 
be so, we should learn to say, in the abandonment of 
a captivated heart, "This one thing I do, I press on." 



CHAPTER XV. 

DANGER-SOURCES AND THE MINISTRY. 

(Philippians—Chapter 3.—Continued). 

THE note of urgency predominates in the second 
half of this epistle. News of danger had arrived, 

and before the letter was sent on its mission a long 
postscript was added. The reading seems to denote 
that the original letter was intended for despatch when 
the words, "Finally, my brethren, rejoice in the Lord" 
had been penned, but, with a haste born of the noble 
sense of duty in the discharge of his Christian ministry, 
the apostle utters his warnings lest those on whom 
he had bestowed such labours should be ensnared and 
their liberty endangered. There is a poignant fear in 
the words that follow. Running through the terms of 
triumph and joy can be seen traces of magnanimous 
concern for the children of his mission. What a flash 
of light is thrown on th. character of the true servant's 
ministry by the repeated warnings of this introductory 
section! It is the unconscious beauty of this self-
revelation that impresses us with its unadorned sim
plicity. There is no studied pose for others; the heart 
of the man exposes itself in an unsolicited expression 
of love and concern. So always is it. The saints at 
Philippi were in danger—and that was sufficient. The 
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warnings are not the work of a hireling; they are the 
words of a devoted pastor. Do we not need, in these 
days, a fresh acquisition of that spirit which lavishly 
devotes itself for others, and spends itself unassum
ingly in an endeavour to safeguard the interests of 
our Lord, and to forearm the saints in their conflict 
with evil? 

True Christian ministry is always apprehensive of 
evil: and consequently exercises a vigilant care for the 
welfare of the saints. With this there is an evident 
willingness to reiterate warnings already given, tha* 
by the constant repetition, the saints may be kept safe. 
There are some to whom such a task as this is, 
irksome. It was not so to the apostle : he rathe* 
found joy in performing any duty that would ultim
ately preserve the work of previous years. Moreover, 
there is an insistence upon that which will tend to 
strengthen the saints against the aggressions of evil-
Because evil abounds to-day there is need for ministry 
of this nature. 

The danger-source is unmasked in three expressions 
—"dogs," "evil-workers," "the concision." It is in
sidious evil that works havoc,—the pretence of false 
ideals,—and not the undisguised evil that needs no 
unveiling. It is the menace from within that requires 
most unrelenting exposure. The terms of description 
may have changed with passing centuries but the 
danger has persisted—wherever reality has been 
found. Even in Paul's day Judaising legalists had 
thrust themselves in where the sovereign and free 
grace of God had wrought wonders. The "dogs" are 
not dead yet! Can we identify this evil in our own 
day? 
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These were the teachers who followed the pioneer 
gospellers, with studied aim to catch the unwary. They 
harped back to the law. They may even have covered 
most corrupt ways with a cloak of religious observ
ance, belittling the work of Christ and magnifying their 
own conception of acceptance with God. Like dogs 
such are always savage and severe : they are inconsid
erate and ungracious. They are prejudiced by a partial 
acknowledgment of the truth, and are unwilling to 
follow the light all the way, their unwillingness leading 
finally to an unqualified refusal of the approaches of 
God in Christ. The Church is ever in danger of that 
religion which is a mere husk. These "dogs" were 
sticklers for the truth of ceremonial observance devoid 
of all spiritual meaning—ritual enjoyed for its fleshly 
pleasure. Their lineal descendants are not yet extinct. 
The warning is "Beware!" 

This is but another name for those already de
scribed, but emphasis is laid upon the character of 
the doers and their deeds. They are the "deceitful 
workers" of 2 Cor. 11. 13; and are actuated by a desire 
to delude and destroy. Their methods are those of 
deceit and trickery, and are reminiscent of one who 
uses his wiles and stratagems for the discomfiture of 
the saints. Their name is legion to-day, and they are 
to be found as adherents of every camp of ritualism 
and modernism. By their speciousness their argu
ments are most disarming, and because destruction 
ana misery are in their way there is clamant need to 
utter the ancient warning, "Beware!" 

Here is revealed the real nature of the evil: it was 
the insistence upon what was now simply a shadow—a 
national arrangement, that had now no significance 
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since the resurrection of Christ. It was mere formal
ism ! Circumcision, as such, had disappeared, and 
something greater in the economy of God had super
seded it. Thrice over in his epistles the same writer 
throws the old and the new into vivid contrast, re
vealing the fact of tne unavailingness of the ancient 
ceremonial. 

(a) Gal. 5. 6, "For in Christ Jesus, neither circum
cision nor uncircumcision availeth anything, but faith 
which worketh by love." 

(b) Gal. 6. 15. "For in Christ Jesus neither circum
cision availeth anything, nor uncircumcision, but a new 
creature." 

(c) 1 Cor. 7. 19. "Circumcision is nothing, and un
circumcision is nothing, but the keeping of the com
mandments of God." 

The great counter agency, then, for the inroads of 
this evil is a testimony which has for its threefold 
character these marks—a new creation, faith which 
worketh by love, and the keeping of the command
ments of God. Do we not well to take heed unto our
selves? Because the danger is ever present, we must 
never cease to sound the sterner note which warns by 
its well-directed repetition. 

And what do we /earn? 
(1) There is always the danger of degrading what is 

God-given, by a misconception of its purpose. 
(2) We are ever in danger of a blind exclusivism 

that prejudges and becomes censorious, that is revealed 
in its exaltation of self and its emphasis on fleshly 
activity. 
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Let those to whom the Lord has committed the gift 
of teaching and pastoring so exercise themselves in 
their duties that they may be able, by the discernment 
that the Spirit gives, to say "Beware—beware—be
ware." 



CHAPTER XVI. 

A GREAT CONFESSION. 

(Philippians—Chapter 3.—Continued). 

THE middle verses of Philippians 3 rank as one 
of the greatest self-revelations in all literature, 

both secular and sacred. Beside it the "Confessions of 
Augustine" seem shallow, while Bunyan's "Grace 
Abounding," or a Kempis' "Imitation of Christ" are as 
nothing. To read them is to be brought face to face 
with a man who has scaled the highest heights of self-
righteousness and has suddenly discovered how much 
in vain have been all his concentrated efforts after an 
impossible attainment, and has become painfully aware 
that that on which he so prided himself was, in the 
estimation of God, Whom he presumed he was so 
ardently serving, his utter condemnation. What that 
disillusionment brought to him we here have revealed 
to us : it meant for him the discontinuance of a course 
that afforded immeasureable satisfaction and no small 
gain in the estimation of those whose admiration he 
so zealously sought. Read again those words which 
describe the summit of human attainment: "Circum
cised the eighth day, of the stock of Israel, of the tribe 
of Benjamin, an Hebrew of the Hebrews; as touching 
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the law, a Pharisee; concerning zeal, persecuting the 
church; touching the righteousness which is in the law, 
blameless," and think how high a pinnacle Saul of Tar
sus reached in his endeavour after a religious satis
faction. And what was wrong with his life? This; 
that while he sought to regulate his life after the 
commandments of God, his motive was entirely selfish. 
Kingsley has written very aptly, "Honour must grow 
out of humility, freedom out of discipline, righteous 
joy out of righteous sorrow, true strength out of true 
knowledge of our own weakness, sound peace of 
mind out of sound contrition." With all his admirable 
qualities he lacked that meekness, that knowledge of 
himself, that contrition which characterises the noblest 
of men. He had yet to be mellowed by the subduing 
grace of God. But think again of this man who was 
to become the outstanding example of the transfor
mation wrought by the love of Christ, of the man 
who here unveils the history of the spiritual process 
by which this was made possible. What elements did 
his life possess? He was a man of unflagging zeal 
in the pursuit of the objective he had set out to attain. 
He was a man of unbending will before whom every 
obstacle must flee that he might triumph. He was 
a man of untiring tenacity which amounted almost to 
infatuation. He was a man of unflinching courage 
to whom opposition was but the opportunity to feed 
the fire of bitter hatred. He was, in a word, all that 
we associate in our minds with the name, Saul of 
Tarsus, a religious fanatic whose descendants are to 
be found in such characters in history as Alva in 
Holland, Torquemada in Spain, Mary Tudor in Eng
land, Beaton in Scotland, and hosts of others, whose 



A Great Confession. 117 

names have stained the pages of religious story since 
the first century. This Pharisee, with all that seeming 
nobility of character, lacked the vision which enlarges 
life until it looks upon all with the eye that is opened 
by the grace of God. He was a good man, but he 
was not man at his best. 

What a man lacks very often determines the nature 
of the man at heart. In this man there was misdirec
tion of passion. He bent his energies in a futile 
attempt to suppress that which was of God, and against 
which his more sober teacher, Gamaliel, had so 
cautiously advised him. With an almost uncanny 
capacity for concentration he became obsessed with the 
idea that he was performing the will of God in his 
relentless fury towards the followers of the despised 
Nazarene. In addition there was a misjudgment of 
pride. Boasting of a righteousness attained by a 
scrupulous adherence to the injunctions of the old 
covenant as modified by the additions of the Rabbis, 
he aspired to win fame by stamping out those who 
were its supposed enemies. This was his condem
nation, for that course of conduct is an evidence of 
inconsiderate pride and self-assertiveness. With all 
his glorying in his untarnished championship of the 
old he was but revealing how far short he had fallen 
of the new and higher standard set up by God in 
Christ Jesus. Moreover, in him we see a misapplica
tion of principle. He had not learned what many have 
had to learn since—that true nobility of character con
sists, not so much in the outward demonstration of 
righteousness, as in the performance of obviously 
trivial affairs in a spirit of magnanimous consideration 
for others. 
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"The kindly plan devised for others' good, 
So seldom guessed, so little understood; 
The quiet stedfast look that strove to win 
Some wanderer from the ways of sin." 

And to this man there was to come a revelation of 
himself that made him ashamed to boast of his self-
righteousness and of his zeal for his national religion. 
He was to discover that his life was void of those 
qualities which were acceptable to God. Saul of Tar
sus found that all his morality without Christ was 
futile, that all his undeviating application to the obser
vance of ritual was of no avail with God, that all 
his birth privileges and his religious connections were 
not sufficient. How many have had to pass through 
the same painful experience since Saul's day? The 
blindness of unbelief, the fanaticism of religious pre
judice, and the cruelty of a partial misconception of 
the truth must be shattered by the conquering vision 
of a glorified Christ Whom Saul persecuted in the 
person of His followers on the earth. Then the dis
illusionment came! He saw himself with different 
eyes: he saw himself with the eyes of God. After
wards he wrote of himself, "I was formerly a blas
phemer, and a persecutor, and a wanton aggressor," 
while before Agrippa he declared, "I once believed 
it my duty to oppose the name of Jesus the Nazarene. 

I shut many of the saints in prison, armed with 
authority from the high priests; when they were put 
to death I voted against them; there was not a syna
gogue where I did not punish them and force them 
to blaspheme; and in my frantic fury I persecuted 
them even to foreign towns." Behold what grace has 
wrought! 



CHAPTER XVII. 

AN APOSTOLIC DESCRIPTION OF TRUE 
CHRISTIANITY. 

( Philippians—Chapter 3.—Continued). 

WHAT is false is often an offset to that which is 
true. In the apostle's warning against evil 

occur some of the most incisive phrases of the entire 
epistle. Refuting the claims of the evil workers he 
defines his position, and ours, in words of living 
worth. "For we are the circumcision, who worship 
by the Spirit of God, and glory in Christ Jesus, and 
have no confidence in the flesh" (R.V.) . Using their 
own catch-word he applies it in a dignified and 
emphatic fashion, to that which has superseded the 
old, and for which the old was but a preparation. It 
will repay us to think deeply and long on the pregnant 
phrases in which he announces his creed, and declares 
his abandonment of shadow for substance. 

1. THE TRUE CIRCUMCISION. 

No observance was more deeply entrenched in 
Jewish national character than that of bodily circum
cision, and yet with fell blow the apostle severs him
self from association therewith, as he applies its 
spiritual meaning to the wider truth for which he was 
contending. Circumcision in the flesh was nothing: 
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it was a new creation which mattered. It was that 
which was "made without hands" which was of value, 
being heavenly in its origin and spiritual in its nature. 
It was the "circumcision of Christ," which meant union 
with Him, and privilege of fellowship in the reality 
of His resurrection, that fascinated the apostle now. 
He had learned the futility of submission to a merely 
national rite, since Christ had come and had established 
a new basis of acceptance with God, on which Jew 
and Gentile could meet with perfect liberty and be 
received on equal terms through justification by faith. 
But he had learned more. He had learned that, while 
the symbolism had vanished, the idea had remained, 
and had remained with more exacting demands than 
the national rite had dictated. The old circumcision 
was a matter of duty; the new, of duty in response to 
affection. And the second is nobler and grander! 

Duty demands the least that Christ will take, 
Writing Him out a duly stamped receipt; 

Love weeps to have no richer heart to break 
And pour upon His feet. 

The old circumcision was outward in the flesh; the 
new, more real and more effective, more radical and 
more influential, is of the heart and in the spirit. The 
new affects the whole being; and we dare not miss the 
import of the word. There must be a cutting off, a 
real severance. Painful as was the physical rite among 
the Hebrews, so now is there humbling and hurt 
associated with that which reaches ourselves. With 
those there was a cutting off affecting one member, 
with us a putting off affecting the whole of the old 
man. The body of flesh must be dealt with in a sum
mary fashion, and we should not leave undone in the 
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spiritual sense that which the Hebrew could not avoid 
having performed in his infancy. If the privileges of 
the new are greater than those of the old, so also are 
the corresponding demands upon us. If we claim for 
ourselves the position of the spiritual circumcision of 
Christ, shall we not also assert for ourselves the duties 
devolving upon us—and in the power of the life im
parted, put off the old man with his deeds, being in 
actuality circumcised in spirit and in truth? 

2 . THE TRUE SERVICE. 

"We worship by the Spirit of God." Again there is 
a utilising of the old as an illustration of the new. 
The symbolism of the past had gone. The Spirit had 
come and what was figurative had vanished before 
what was permanent. National temple service had 
given place to universal spiritual worship. Now was 
being fulfilled in men what the Son of God had Him
self declared when He announced that "God is a spirit 
and they that worship Him, must worship Him in 
spirit and in truth." Christ's coming and the descent 
of the Holy Spirit on the Son's glorification had made 
possible the realising of that fundamental obligation 
that men must worship God. The misconceptions of 
the Jewish prejudice must be shattered, and they were 
shattered in this fact that out of the nations there was 
being gathered a community of spiritual men and 
women who would worship God by His Spirit. But 
again, if the privilege was higher, so was the obligation 
more incisive. For the reasonable service {same word 
as worship), as the inescapable duty of all such, is to 
present the members of the body a living sacrifice, 
proving, in so doing, the perfection, the goodness, and 
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the acceptableness of the will of God. If we claim 
as our inalienable right as Christians the privilege of 
drawing nigh to God, let us as consistently force upon 
ourselves the rigorous discipline demanded by the 
service to which we have been called. 

3. THE TRUE BOASTING. 

"We glory in Christ Jesus." The attitude of "the 
concision" was to despise Christ Jesus, and to harp 
back to the ancient revelation. The apostle had made 
an irrevocable vow of devotion and dedication to his 
Lord, and, even though it meant suffering loss of all 
things he held dear, he was determined, in the face of 
opposition, to make his boast in Christ. To Paul He 
was the Perfection in contradistinction to what was 
but partial in the old. He was the Revealer of the 
Father, the Redeemer of men, the Hope of the future. 
His Master was no shadowy ritual, and no vague ex
pectation; His Master was a Person, real and actual. 
He gloried in his Lord. But his glorying was no 
effervescing of the emotions; it was drastic in its 
exactions, for it demanded that he should glory in the 
cross of Jesus Christ, by which the world had been 
crucified to him, and he unto the world. That was not 
easy for him; nor is it easy for us. Between Christ 
Jesus and the world stands a chasm, yawning and 
deep; and he who makes his boast in Christ dare not 
try to bridge the gulf. It is impossible. 

4. THE TRUE ATTITUDE TO SELF. 

"Have no confidence in the flesh." Have we learned 
like Paul that "in me, that is in my flesh, dwelleth 
no good thing"? It is corrupt, world-controlled, self-
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centred, deceptive, emotional, variable, unstable, and 
contrary to the Spirit. How can we then trust it? 
Let us reckon it to its proper place—the cross, and 
have no confidence in it. 

Our creed should affect our character, our character 
win affect our conduct. Let us recognise our privileges 
and rejoice in them, worshipping God by His Spirit, 
glorying in Christ Jesus, but, at the same time, let us 
constantly insist upon ourselves the consideration of 
the obligations thrust upon us to have no confidence 
in the flesh, but rather to be circumcised in heart by 
putting off the body of flesh—the old man with 
his deeds. 



CHAPTER XVIII. 

A BOND-SLAVE OF JESUS CHRIST. 

(Philippians—Chapter 3.—Continued). 

VY 7RITING towards the end of his career the great 
* * apostle describes himself as one who obtained 

mercy that he might be a pattern of them which should 
believe on Christ unto everlasting life, and here, in 
this section, we nave not only a description of the 
conquest of a religious fanatic by the subduing grace 
of God in His Son, but also an exemplification of that 
life which should characterise those who have been 
captured by Christ. Summing up his life subsequent 
to the transaction on the Damascus road Saul of Tar
sus wrote, "What things were gain to me these I 
counted loss for Christ." These are revealing words, 
for they declare that the victory of Jesus glorified was 
no transitory matter but a work that radically altered 
the tendencies of the life-purpose of the insatiable 
persecutor of the saints. The section under considera
tion is a concentrated unfolding of the spiritual pil
grimage of a soul in its quest after the fulness of that 
life which Christ promises to all who receive Him, 
and seek Him with the whole heart. The man's per
sonality remains unchanged. He retains all his former 
ardour without abatement in the cause of his new 
Master; his enthusiasm for Christ is as consuming 
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as was his zeal for the old faith. His passionate de
sires were redirected, as his life had become recon
structed under the power of the indwelling Spirit of 
God, and his vision had become enlarged through the 
glory of the dawning of a new experience of an ever-
present Christ. He was dominated by an irrevocable 
decision that henceforth his aim would be to magnify 
Christ in his life. Day after day, year after year he 
followed his course, reaching towards his objective, 
making his life a crusade after Christ. Keeping one 
end in view he made all things serve. 

Before dealing in detail with the terms in which he 
describes his experiences through the whole of his 
career we may gatner some general lessons from the 
tendencies of that life as it spent itself in the service 
of One Who claimed every bit of the apostle's great 
personality. 

Firstly, we may learn that he recognised the logical 
implication of his faith in Christ. He saw, with un
mistakable plainness, that the momentary work of the 
day of conversion was but an introductory transaction, 
the import of which he would learn to appreciate in 
the testing experiences of the long afterwards of wit
ness for Christ. That recognition came both by direct 
revelation from God Himself on the day of the mo
mentous decision, as Ananias announced to him that 
he must suffer many things in the prosecution of the 
new cause into contact with which he was now brought, 
and also as the result of deliberately thinking out the 
problems as they affected him as the chattel of the new 
Master under Whom he now served. His conversion 
was a crisis at which he began to learn that Christ had 
a purpose for him to fulfil, and which he could fulfil 
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only as he devoted himself and all his energies in the 
completion of the work which had been commenced in 
such a remarkable way as to confound his former 
associates. He had gained a new knowledge of Christ 
as the living and exalted Saviour of His people—a 
Christ Who had made conquest of the forces of evil 
by His death and resurrection. Paul became the slave 
of a Person and not of an ideal. He had seen Christ 
and he had capitulated. His heart and his will were 
conquered. The course of life that followed was but 
a continuance of the purpose that dominated him on 
the day when the decision was registered for Christ. 

But secondly, he reckoned with himself and con
cluded what was the course he must adopt in recog
nition of the fact that Christ had been revealed to 
him. He allowed himself to be captivated by Christ 
and determined for himself that all that he could do 
now in showing gratitude to the Conqueror of his 
heart was to submit to His overlordship and admit 
Him as Sovereign of his being. And he seemingly did 
it without grudge. The expulsive power of a new 
affection took possession of him, and, mastering his 
former tendencies, reigned without a rival in his heart. 
He gave to his Lord, "Entire, and whole, and perfect 
the service of his love," never faltering in the loyalty 
that was the outcome of his unchangeable persuasion. 
A new attachment drove him on like the flood-tides 
of an inrushing sea, sweeping him on its crest to deeds 
of daring and love. Seeing a greater sight than Sir 
Galahad could ever hope to see, like him, he became 
detached from every other objective, and concentrated 
his affections on the attainment of undivided purpose 
in life. 
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This new attachment to Christ expressed itself in 
an irrevocable abandonment to the cause of Christ. 
No man was ever more the slave of his love than was 
the writer of the words of this section. He delighted 
in the committal of himself to Jesus Christ that He 
might reveal His message, not only by the words which 
he should speak, but also by the life which he should 
live. He deliberately faced the issues, summed up the 
conflicting motives for living, and came to the con
clusion that it would be the basest ingratitude if he 
did otherwise than abandon himself, with all the 
potentialities of his vigorous being, to the dictates of 
his Lord and Lover. He must be all for Christ. 

Two dangers confront Christians to-day and always. 
We are in danger of indecisiveness at conversion, 
i t is he that believeth in his heart and confesseth 
with his mouth that is saved. In other words, salva
tion consists in the admission of Christ as Saviour 
ana the acknowledgment of Him as Lord, taking sides 
with God in His testimony concerning His Son Jesus 
Christ Who is still unrecognised by the world either 
as the one or the other. With Saul the line of cleavage 
was distinct at conversion and was maintained so 
throughout his subsequent career. So should it be 
with us to-day, for the controversy between God and 
the world concerning His Son has not one jot abated. 
We are, too, in danger of an inconsiderateness arising 
from this misconception of the claims that Christ puts 
upon us, not as we become matured in Christian ex
perience, but at the moment of our acceptance of Him 
as our Saviour. Vigour and growth in Christian life 
are due to the constant and continuous reminding our
selves of the claims of which our conversion experience 
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was only the beginning. The oft-repeated expression 
of the abandoned Christian heart is, 

"Lord, I yield myself to Thee, 
Time, and friends, and earthly store, 

Soul and body Thine to be, 
Thine to be forevermore." 

May we learn from the great unfolding of the apostle's 
purpose in life that Jesus Christ is worthy of the 
noblest and best service we can render Him, and the 
highest form in which that service can be rendered 
is in the abandonment of one's own self to His pur
poses, not only for our momentary blessing, but for 
the lifelong glory that may be brought to Him through 
the witness of an attachment to His Person which none 
can gainsay. 

Still considering the passage as a whole we may 
continue to gather instruction from the unfolding of 
the apostle's purpose in life. And first we may learn 
that it is not the length of life that matters in the end, 
but the intensity of it. Not he who spends most 
time in doing nothing but he who spenus most of 
himself in serving Christ is the man who has accom
plished most, and has best fulfilled the obligation 
placed upon him because he belongs to Christ. Growth 
in Christian experience is conditioned, not by years, but 
by yearning directed into active desire and consequent 
attainment. Maturity is not suddenly granted on the 
day of conversion, but is reached by continuous com
munion. The glow of enthusiasm of the great 
crusader casts its warmth over all the words of this 
revelation of his ardour for Christ. But enthusiasm 
grows from interest, and interest is the outcome of 
love; so that in the last analysis of the qualities in the 
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apostle's desire it is the passion of his affection for 
his Master which he must recognise as the ruling one. 
The more he loved Christ the more intense became his 
concern for his own consecration to the cause for 
which he had been apprehended. This, too, we must 
learn to do if we would create on others anything of 
the impression that the apostle made on his generation, 
an impression that can be made only by the impact of 
consecrated personality. Paul's life was focussed. He 
did not dissipate his energies in an attempt to accom
plish two things at once. He specialised. He became 
a man of one purpose. And he succeeded. All special
ists in this line do. They cannot fail because it is the 
course that God desires and that He aonours. 

"It is not growing like a tree 
In bulk, doth make Man better be; 
Or standing long an oak, three hundred year, 
To fall a log at last, dry, bald, and sere; 

A lily of a day 
Is fairer far in May, 

Although it fall and die that night— 
It was a plant and flower of Light. 
In small proportions we just beauties see 
And in short measures life may perfect be." 

Secondly, a life well lived is not gauged by what we 
may get out of it but by what we put into it. Why 
did Saul of Tarsus find so much joy in the new 
direction towards which his life now tended, and from 
which he could not have derived one iota of pleasure 
before? The reason was that he was giving himself 
wholeheartedly to the pursuit of the goal which he 
realised was at the end of his new career. Without 
stint and indefatigably, he gave himself, sparing neither 
body nor brain in a lavish outpouring of every faculty 
for the advancement of the kingdom of Christ. He 
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who lives thus is not only getting the most out of life, 
but is laying up a store of pleasurable memories against 
a time to come when days of active service will be 
over; for what we give to God, and, because to God, 
to others, that we receive again many times over. The 
knowledge of this made radiant the prison of the 
servant of Christ as he afterwards wrote that he had 
finished his course. We who live in the light of his 
experience and the testimony of others may well pause 
and consider if we are not too often, in these days 
of worldly mindedness, robbing ourselves of the plea
sure which is the inalienable portion of all who so live, 
and, at the same time, denying ourselves the only light 
which will make glad the days of enforced inactivity. 
The hour of our departure may be all the brighter 
if we can look back and witness to the fact that we 
have given more to the world than it has given to us. 

"If I be sure my soul is safe, 
And that my actions will provide 

My tomb a nobler epitaph, 
Than that I only lived and died, 

So that in various accidents 
I conscience may and honour keep: 

I with that ease and innocence 
Shall die, as infants go to sleep." 

Again we may learn from the main drift of the pas
sage that it is the objective in life that ultimately 
exerts the most powerful influence on the conduct. 
All the activities of the apostle were controlled by the 
fact that he kept his eye forever fixed on the final 
approval by Christ of all he had attempted for Him 
here. A vision of possible attainment to a goal that 
loomed ahead, nerved him in the great endeavour and 
steadied him in the conflict of life. No cross purposes 



A Bond-Slave of Jesus Christ. 131 

were permitted to intervene and engage his attention, 
lest in the attempt to accomplish two ends he would 
fall short of the principal objective after which he 
strove so earnestly. The stern necessity of cutting off 
every possible rival claim to his enthusiasm was made 
easy by the constant avowal of loyalty to the one cause 
which would bring its own reward in due course. So 
did it regulate his life and desires that it became the 
absorbing passion of his life and would admit of 
nothing to interfere with the concentration of all his 
faculties on one ambition. 

It is one of the ever-present dangers in these our 
days to be engaged in the pursuit of many things to 
the neglect of concern for that one thing which is of 
lasting value. Nothing indicates the paltriness of 
modern life so much as does the fact that the majority 
of us are content to pass along life's highway without 
for one moment reminding ourselves that the multi
farious side-shows are, in the end, of no account what
ever. The Christian warrior above all others should 
be able and willing to say, 

"So keep I fair, through faith and prayer, 
A virgin heart in work and will." 

We shall put a more proper estimate upon the passing 
gains of the worldly man if we concern ourselves with 
the reward of knowing that, by foregoing these for a 
more permanent prize, we have at the same time earned 
the good pleasure of our Master Whose example even 
in this should regulate our activities. He, too, had 
one purpose, and He kept that purpose ever in view, 
saying, "I do always those things which please the 
Father." 
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Still further we may learn that it is continuity of 
purpose that matters in the long run. Decisions that 
are registered in the hour of unstable excitement when 
the mind is blinded by the momentary vision of par
tially apprehended truths are seldom reliable, and, con
sequently, much that passes muster for acts of con
secration is but the outcome of mood that disappears 
when the stimuli are removed. It was not so with the 
apostle Paul. He realised what was involved in his 
act of renunciation of all for Christ's sake and he 
gave himself deliberately and consciously, not fearing 
lest he should withdraw his submission to his Master. 
As proof of this his vow was oft renewed and his 
decision was many times repeated. At the commence
ment of his career as a warrior of the Lord he declared 
that he counted all that was dear to him as worthless 
that he might win Christ, and years afterwards he 
was of the same mind saying, with as much emphasis 
and evidently with more joy, that he still counted all 
things mere refuse for the excellency of the know
ledge of Christ Jesus as his Lord. He began, he 
continued, he ended, dominated by one purpose, and 
that purpose becoming more and more exacting as 
the end was neared. It characterised his outlook not 
for a moment of decision only, but for every hour 
of his subsequent experience. 

We have too often erred here. We are content to 
refer our decisions to the dim past where the momen
tary impulse took from us the powers of deliberation 
and, in so doing, congratulate ourselves on the fact 
that we are Christ's. Long since the emotion has sub
sided, the urge has gone, and with them has disap
peared the inclination to whole-hearted devotedness to 
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the cause of Christ. The joy of the act, heightened 
for the time being by the unnatural excitement, has 
spent itself, and we are faced often with the fact 
that we are blameworthy in that we have not been 
true to the surrender we indicated in the words of 
our consecration. 

As we close our consideration of the general ten
dencies of the great apostle's life-purpose we do well 
to confess our failure and our remissness in the matter 
of concentrate'd love for our Master, and, humbling 
ourselves on our faces before Him, seek His grace 
that from henceforth we shall, by His aid, become 
more worthy followers of One Whose only demand 
lipon us is that He desires our love, undivided, un
fluctuating and ungrudged. 



CHAPTER XIX. 

THE HEAVENLY ARITHMETICIAN. 

(Philippians—Chapter 3.—Continued). 

"\V 7E have considered the tendency of the great 
* " apostle's life in its barest outline as suggested 

by a casual reading of this section of the epistle. It 
may be of profit to us if we devote some time to an 
examination of the terms in which he states how com
pletely he became the bond-slave of Jesus Christ. The 
words in which he declares the inner experiences of 
that conquest of himself for his Master's sake are but 
the words in which may be expressed the normal 
attitude that the New Testament demands of all those 
who have accepted Christ as Saul did on the Damascus 
road. Very conveniently the section under review may 
be divided as follows : 

1. The Heavenly Arithmetician (7-8). 
2. The Christian Theologian (9-11). 
3. The Spiritual Athlete (12-14). 

It was our Lord Himself Who announced the dis
criminating principle by which to judge the value of 
the lives of men. He laid it down as an irreversible 
fact that he that loveth his life shall lose it; and he 
that hateth his life in this world shall keep it unto life 
eternal. Governed by such a law written in his heart 
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from the commencement of his Christian career, the 
converted persecutor declared his intention in these 
words : "But what things were gain to me these I 
counted loss for Christ. Yea doubtless, and I count 
all things but loss for the excellency of the knowledge 
of Christ Jesus my Lord; for Whom I have suffered 
the loss of all things, and do count them but dung that 
I may win Christ." 

There are realities in the universe which have evaded 
the calculations of the most fertile materialistic brain, 
and which must be reckoned in terms of spiritual 
values. With an incisiveness of a mind newly awak
ened from its torpor of unbelief, Saul of Tarsus saw 
to the end of his initial act of faith, and, with a logic 
that was relentless in its demands, he recognised the 
moral implicates of his capitulation to Christ. He 
determined to go the whole way through. A man of 
terrific energy and amazing precision in divine affairs, 
he was remorseless in his exactions for the gospel's 
sake. Unblurred in his vision because he had but one 
outlook in life, he saw with unwonted clearness that 
only complete mastery by Christ would satisfy the 
claims of unexampled love. In order to avoid the 
peril of a self-centered life he abandoned himself 
without reserve to the dictates of a new enthusiasm. 
Henceforth there could be nothing purposeless and 
capricious in a life based upon such calculations. He 
shirked no sacrifice, questioned no demands made on 
his person or time. Intuitively he saw where his initial 
decision would ultimately carry him, and he determined 
he would follow it with ardent passion. To the at
tainment of his end he counted as a minus quantity 
every activity and ambition which were remote from 
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his objective, and deliberately attempted to nullify 
every purpose that crossed his line of advance. The 
smallest detail assumed an unworldly grandeur as it 
fitted into the changeless scheme of his calculations 
whose sum-total was "the excellency of the knowledge 
of Christ Jesus as Lord." 

In the apostle's decision to be whole-hearted for his 
Master we have a revelation of his attitude to the 
world that formerly dominated his thoughts and ideals. 
It is never easy to break with the past, for habits 
become such a part of our being that only a change 
almost revolutionary in its nature can effect a complete 
"volte face." But hard as it is thus to bree.1: with 
the past, it is much more difficult to adopt an attitude 
to life that is directly contrary to that which is regul
arly maintained by the majority around. So great was 
the attachment of the Tarsus scholar to Jesus Christ 
that he accomplished both at one crisis in his career, 
and definitely declared his intention of thinking of 
the former manner of life as entirely unproductive of 
that quality of character which he now knew to be of 
eternal value. In his reckoning there was a complete 
reversal of his world of values. What he once estim
ated as praiseworthy he now despised, and what he 
had formerly hated he now pursued with a relentless 
zeal. Deliberating calmly in the light of the immeasur
able sacrifice of his Lord and the ultimate future, he 
concluded that there was but one course open to him, 
and that course led to a renunciation of all that stood 
in the way of his Master's glory. The detailed state
ment of the conflict is not given, but the result evid
ences the fact that the course adopted was decided on 
in an hour of deep thoughtfulness and after careful 
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deliberation. Thus the decision was not the outcome 
of mere emotional impulse brought on by the excite
ment of a new joy, but was the crisis of an arithmetical 
process in which, guided by his sense of values and 
impelled by a recognition of debt to Christ, he deter
mined that Christ should have all. Is not this the 
failure in so much that passes muster for Christianity 
to-day—that we have not realised that in the accep
tance of the blessings bestowed on us by God through 
His Son we admittedly confess that we have at the 
same time become the bond-slaves of Jesus Christ? 
We shall do ourselves incalculable service if we pause 
for a moment and ponder the possibility of having 
misunderstood the enormous demands that faith in 
Christ makes on us. He certainly becomes ours, but 
we, as assuredly, become His. More concern for the 
claims of Christ would be evinced if there was more 
thoughtfulness concerning the legitimate demands that 
the gospel makes upon all those who believe its mes
sage. 

No sooner had Saul of Tarsus made his irreversible 
assertion with regard to his attitude to his former 
mode of thought than he discovered that there was a 
moral antagonism in his being. Immediately, as all 
others have done since, he became aware that "me" 
and "CHRIST" were opposed, and that if there would 
be a fulfilling of his intention there would also be a 
constant conflict between the two parties. Gain to 
himself would be at the expense of Christ, while gain 
to Christ would mean a rigorous suppression of what 
would otherwise be a pleasure to himself. That he 
might not deny the choice registered, he unflinchingly 
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submitted himself to the constraint of a mighty passion, 
allowing the flood tides of love to Christ to sweep out 
all that interrupted the full expression of his avowal 
of consecration to his Master. Only thus for us, too, 
will the joy of our first love-devotion be maintained, 
as we deliberately, under the constraint of affection for 
Christ, give ourselves unreservedly to Him. With the 
apostle there was no compromise with himself and no 
indulgence of his peculiar desires : there was no hesita
tion to embark on a course which he knew would entail 
nothing but opposition from those whose favour he 
had but recently sought: there was no reluctance in 
acknowledging as Master of all his concerns One 
Whom he had so vigorously denounced. As he looked 
back over the intervening years, he recalled with vivid 
recollection the critical transaction when, in the de
liberate act of his own volition, he counted all things 
tnat were gain to himself as loss for Christ. 

But it is wise to remind ourselves that this remark
able transaction was no passing whim of a man who 
longed for notoriety. It was repeated oftentimes there
after ; for does he not inform us that even in prison he 
was counting all things as loss for the excellency of 
the knowledge of Christ Jesus his Lord? Time had 
effected no change in his attitude : hardships had not 
lessened his ardour in the pursuit of the objective he 
had set before him. At that very moment there was a 
re-assertion of the determination which he had made 
on the hour of his great spiritual revolution. The 
direction his life had assumed was not the outcome of 
a momentary impulse, nor was it merely emotional and 
evanescent: it was a fixed determination in which he 
was assisted by a constant reminding of himself that 
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such was the desire of his heart when he had been 
first captivated by Christ. Through all the years the 
persistence of desire made itself known by an unfailing 
recognition of the claims he had allowed his Master to 
assume over him. Still further,we perceive a growth 
in the apostle's submission to the Lord. The "what 
things" ot the first decision have changed into the "all 
things " of the present declaration. To him, as to all 
wno follow on as he did, came the conviction that the 
exactions of Christ become more stringent as growth 
in knowledge of Him takes place. No true-hearted 
Christian can avoid the experience of discovering that 
as years pass the demands of our blessed Lord become 
more embracing, and that to every further yielding to 
His claims there comes fuller anticipation of the joys 
of unsullied fellowship with Him in the Father's House 
above. The acquisitions become more precious as the 
losses become more severe, until, by suffering the loss 
of all things for His sake, the losses are computed as 
gains. What a bountiful return for the little sacrifices 
which we make! Other men have suffered privations 
almost indescribable in the quest of fame or knowledge 
and have considered themselves amply repaid if in the 
attainment of their end they have been enrolled 
amongst the noblei of the world's heroes; but no man 
ever had such a rich recompense as he who for Christ's 
sake has abandoned all that he might have the reward 
of increasing intimacy with his Master. 

As we wonder at the marvellous grasp of divine 
truth that this follower had, we may well inform our
selves afresh that our dullness and lack of apprehension 
are, in all probability, due to the fact that we have not 
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been as consistently rigorous with ourselves in deter
mining the course that we should adopt with regard 
to our relinquishing the right to control of our lives, 
and we may determine for ourselves whether or not 
our future course will be marked by the same half
hearted zeal as has been our life heretofore. 



CHAPTER XX. 

THE CHRISTIAN THEOLOGIAN. 

(Philippians—Chapter 3.—Continued). 

' I 'HE controversies of earlier days had clarified in 
•*• the mind of the apostle the absoluteness of the 

Christian position with respect to the problem of justi
fication by faith. In former epistles he had made de
tailed statements in which he set forth with unchal
lengeable conviction the fact that the old order had 
changed and had given place to the new position in 
Christ Jesus. Here he! reverts to the topic to assert 
his own personal experience, and to explain the change 
which had been effected in his theology on his appre
hension of the truth that the just shall live by faith. 
Here, too, he declares, not only the initial act by which 
he became aware of his complete acceptance by God 
as in Christ Jesus, but also proceeds to announce how 
that initial act was followed by a life which had for its 
ultimate goal the attainment unto the resurrection of 
the dead. In short he reminds us, by this bit of auto
biography, that the assurance of justification by faith 
is not the terminus of God's gracious acts towards us, 
but simply the! first of a series of stages by which He 
accomplishes His purpose—namely the forming of 
Christ in those whom He thus justifies. 
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We do ourselves immeasurable harm if we conceive 
of our faith as reaching its highest point on the mo
ment when we apprehend the fact that we were re
ceived and pardoned in Christ. Protestantism has suf
fered in no small degree from an intellectual miscon
ception of the position as preached by the reformers in 
the sixteenth century. It was not their intention to 
divorce the idea of justification from that which in
separably accompanies it in the New Testament, the 
truth of sanctification. Dr. Stalker may, with much 
profit, be quoted on this point. Writing of this matter 
he says, " After seasons of revival, particularly in 
which many ill-instructed people have been awakened 
and converted, it is no unusual thing to find the initial 
stage of religion regarded as if it were the whole. 
Converts go on repeating the same testimony until it 
becomes nauseous to their hearers as well as unprofit
able to themselves. In the religion of many there is 
only one epoch; there is no programme of expanding 
usefulness or advancing holiness; and faith is the 
constant repetition of a single act." These are weighty 
words and should give us pause in days of shallow 
confessions. In the passage under consideration the 
apostle's words ought to correct two erroneous views 
abroad to-day. First, he condemns self-righteousness, 
and, second, he shows how false is that faith which 
rests content with its initial blessing and ignores the 
beckoning goal of ever-widening experience of its exer
cise in spiritual apprehension. 

"MINE OWN RIGHTEOUSNESS." 

In these words the writer sums up man's religious 
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ambitions at their best. The condemnation of the 
Jews who were the bitterest opponents of the Christian 
faith was on similar lines, for the same writer bore 
witness to the fact that they had a zeal of God but 
not according to knowledge, for they were ignorant 
of God's righteousness while they went about to estab
lish their own righteousness and had not submitted 
themselves to the righteousness of God. Such a state 
of religious assertion is based on a Pharisaic reading 
of the Law and a strict observance of tradition, and 
results always in a condition of self-satisfaction when 
one is able to say without realising the presumption of 
the statement "I thank Thee that I am not as other 
men are." It produces spiritual pride, arrogance, 
bigotry, false security, self-conceit, and an innumerable 
host of ungodly characteristics. Luther, who in many 
ways resembles the great apostle, writes of himself 
when he was seeking rest for his spirit and peace for 
his conscience in the monastery, "I was indeed a pious 
monk, and followed the rules of my Order more 
strictly than I can express. If ever a monk could 
obtain heaven by his works, I should certainly have 
been entitled to it. Of this all the friars who have 
known me can testify. If I had continued much longer 
I should have carried my mortifications even to death." 
Afterwards he found peace in exactly the same way 
as the apostle did, by recognising, as he climbed the 
stairway in Rome, that the just shall live by faith. 

Is it not to be feared that sometimes we forget that 
justification is entirely, from beginning to end the sole 
work of God in Christ Jesus? We have neither part 
nor merit in the transaction which absolves us of our 
guilt as sinners. With becoming humility we must each 
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admit, as we rely upon what Another has accomplished 
for us, "By the grace of God I am what I am." It was 
upon this that Paul dwelt with increasing emphasis as 
opportunity afforded itself for him to bear witness to 
the truth. 

Here he states it most succinctly in words which 
cannot be mistaken as to their meaning, the righteous
ness "which is through the faith of Christ, the righte
ousness which is of God through faith." In these 
words he discloses the source and nature of the righte
ousness which he found when he was apprehended of 
Christ Jesus: it was "of God." The channel through 
which it came to him was "through the faith of 
Christ," or, in other words, when he ceased from effort 
prompted by religious self-sufficiency, and rested in the 
work of Christ. But how did Paul understand the 
change that had been effected by this transaction? He 
interpreted it in these terms, "and be found in Him." 
By that he meant, not only that he had been absolved, 
but that he had also been accepted in the person of 
Christ, and was eternally and indissolubly united to 
Him. This new relationship led him on to a fuller 
development of faith as he was introduced into an 
atmosphere where he could grow in grace and in the 
knowledge of Christ Jesus his Lord. 

THE KNOWLEDGE OF CHRIST. 

Having been brought into this condition of peace 
with God he began to apprehend that there were in
timacies which he must cultivate if he were to gain a 
fuller understanding and a better knowledge of the 
purpose for which the grace of God had been bestowed 
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upon him. Here were the proposals he set before 
himself as he determined that he would follow only 
the full knowledge of his Lord: "that I might know 
Him, and the power of His resurrection, and the fel
lowship of His sufferings, being made conformable 
unto His death." In these there could be no finality, 
so that he had set himself a lifelong task to be encom
passed only by the grace of God. If this was the 
ambition of him who is set before us as an example 
it becomes us to be conversant with the meaning of 
the terms of his objective, and to follow where he 
leads. Too often have we failed, not from the lack of 
aspiration, but from the lack of determination. His 
ambition was threefold. 

First: to know the power of Christ's resurrection, 
it was the sudden recognition of this fact that arrested 
the young fanatic on the Damascus road, but he had 
to learn how much was implied in the belief that Jesus 
was risen from the dead. Eliminate that truth from 
the life and teaching of the apostle and you have 
extracted the very pulse-beat from his faith. He lived 
and revelled in the fact that the Victim of Calvary 
was an actual Person seated in heaven, the Victor over 
every opposition. His Saviour was alive in the power 
of an indissoluble life, and lived to communicate to all 
power that none acquired but those who cultivated His 
friendship. We cannot account for the tremendous 
energy and unflagging zeal of this man on any other 
ground than that he lived in unbroken touch with a 
reservoir of power wich enabled him to continue and 
endure in the midst of terrific trial and unparalleled 
opposition. And it will be to us a revolutionising 
factor in our lives when we act on the personal con-
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viction arising from an intelligent apprehension of the 
historical reality that there is in the glory of heaven 
One Who waits to put at our disposal His divine 
resources of strength. How much nobler would our 
lives be, how much stronger would our faith be, how 
much more persistent would our efforts be, if we 
lived in the constant enjoyment of "the power of His 
resurrection!" 

Second : the fellowship of His sufferings. Earlier 
in the epistle the writer had informed the saints that 
it was given unto them on the behalf of Christ, not 
only to believe on Him, but also to suffer for His sake. 
This is a side of Christianity that is never popular, for 
Christ is still hated by the world as He predicted He 
would be. Nor can wei expect that it will ever other
wise be. Our Lord calls us into fellowship with Him
self, and that fellowship includes every phase of the 
world's hostility to Him and His doctrine. It was not 
easy to be a Christian in the first century, and in the 
twentieth it is no easier. The fires of opposition have 
not burned themselves out, and we must still go out
side the camp bearing His reproach. But what goodly 
fellowship there is in thus suffering persecution for 
His sake, the fellowship of the Lord Himself. The 
apostle was not unwilling to undergo all kinds of 
physical hardship and personal inconvenience in the 
pursuit of that fellowship, the attainment of which he 
counted above all else. And should we be behind him 
in our earnestness in seeking that joy which is the 
inevitable consequence of suffering for His name's 
sake ? Surely not! 

Third : being made conformable to His death. When 
the apostle wrote "I die daily," he was stating in 
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another form the process by which he was being made 
conformable to Christ's death. His one objective was 
conformity to Christ, and that was to be attained in 
only one way, by always bearing about in the body the 
dying of the Lord Jesus, that the life also of Jesus 
might be made manifest in his mortal flesh. To the 
accomplishment of this desired end the apostle morti
fied the deeds of the body and brought every thought 
and imagination to the subjection of Christ. We need 
not deceive ourselves by suggesting that this is easily 
attained : it is a process in which only those who are 
actuated by deep love for Christ and who recognise 
and rely upon the work of the indwelling Spirit will 
find any joy whatever. But it is all necessary if we 
are to apprehend the purpose for which Christ lives 
for us. 

The ultimate objective of the apostle was "that I 
might attain unto the resurrection from the dead." 
These words are to be understood in the light of the 
whole passage and not simply as the consequence of 
the immediately preceding words. He is here looking 
beyond to the hour of resurrection when the dead "in 
Christ" will rise first, and then he would be found in 
Him, not having his own righteousness which would 
spell his utter condemnation. He cannot here refer 
to a special phase of the resurrection for no other 
portion of Scripture justifies that interpretation of the 
expression. The difficulty of the passage seems to 
arise from a limited view of the section under con
sideration and from a failure to appreciate the scope 
of the introductory remark of the apostle that deter
mines the whole meaning of the subsequent words. 
He; renounced all claims to personal righteousness that, 
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after having proved the reality of his renunciation by 
a life of devoted attachment to Christ, he would be 
found in Him on that day when He would complete 
His victory over the grave by raising those who are 
His own from the power of the last enemy to be 
destroyed. Only those who are thus "in Christ" can 
attain unto the resurrection from the dead. 



CHAPTER XXI. 

THE CHRISTIAN ATHLETE. 

( Philippians—Chapter 3.—Continued). 

IN this section the apostle reverts to a figure he had 
formerly used to convey the idea of the concen-

tratedness of purpose attached to the Christian faith 
in its demands upon all those who desire to demon
strate how real and deep is their acceptance of the 
doctrine in which it is couched. To the Corinthians 
he had very aptly written by way of encouraging them 
in the Christian race that he and they should make it 
their objective to be worthy of the incorruptible crown 
which he was sure the Lord would give to all, and 
not to one successful competitor only. To the end, that 
he might the better contend, he declared that his zeal 
was so fervent that he was willing to bring all his 
powers into disciplined obedience so that his interests 
might be undivided. And now to the Philippians he 
writes in a similar strain, using somewhat similar 
language to impress upon them the necessity of regard
ing their calling as one which exacted from them the 
maximum of high endeavour. The circumstances, 
however, are a little different. At Corinth there was a 
turning aside to other pursuits, a forgetting of the 
strenuous nature of the race in which they were run
ning : whereas in Philippi the danger was that some 
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saints, ignoring the fact that perfection cannot be 
reached in this scene, were stopping short of the goal 
with a mistaken prejudice that the end had been at
tained. For them there were no further advances in 
Christian experience and Christ-likeness. In a most 
subtle and striking paradox the apostle suggests to 
them that perfection, for the time being, consists in 
the recognition of one's imperfection. If we confess 
to being perfect, then the proof of it is, that we are 
minded like the apostle himself and say, "I press to
wards the mark for the prize." 

It is a sure indication of a decadent spirit when, in 
our unfounded pride, we assure ourselves that there 
are no further conquests to be made and that we have 
reached the utmost limit of attainment in the Christian 
experience. What is true in the pursuit of knowledge, 
in the quest of perfection in the realm of art, is as 
true in the more expansive province of the longing of 
the spirit for that rest which comes alone to those who 
have attained unto the measure of the stature of the 
fulness of Christ. Perfection will never be known 
here. 

From the passage with its background of the athletic 
games of Greece, let us learn lessons which we are 
never without the need to learn. 

1. The challenge of an unattained objective. The 
apostle knew that, for himself, at any rate, there was 
an objective always beyond that he had already 
reached. There was a fading margin to which he 
never came, and, as he saw it, receding farther and 
farther from him, he determined the more that he 
would pursue it with noble purpose and unflagging 
ardour. The unattained was an ever-present challenge 
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to him to exert himself to more self-denying endeavour 
that he might have the constant encouragement of 
doing his best. The sense of the incompleteness of 
his achievement had a power over him, driving him to 
firmer resolve and impelling him to more heroic effort, 
if by any means he might attain the objective he 
sought. When this challenge has dropped out of our 
lives there succeeds the perilous state of "dead per
fection" in which the spirit ceases to make any exer
tion to accomplish further progress along the pathway 
to fuller growth. Effortless ease is a dread disease 
against which we must set the strictest watch lest, 
overtaken by it, we succumb to the dullness that 
springs therefrom. 

"How dull it is to pause, to make an end, 
To rest unburnished, not to shine in use, 
As though to breathe were life! Life is piled on life 
Were all too little." 

2. There is the peril of a diverted purpose. The 
apostle felt that the saints to whom he was writing 
were in imminent danger of falling behind in the race 
because they had ceased to have a vision of the ultimate 
end to be achieved by them in the constant progress 
made by those whose one endeavour was to press on. 
His own humility should have been a rebuke to them, 
shocking them out of their complacent self-gratulation 
as they heard him say "I count not myself to have 
apprehended, but I press on." In the Christian sphere 
half the race is won when we have a clear sight of the 
goal to be reached; the other is won as we keep the eye 
ever fixed on the goal we have seen. Aspiration will 
become our inspiration : vision will give us the victory. 
We dare not for anything permit our purpose to be 
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diverted, for in so doing we change our direction and 
lose in the race. He who keeps the goal in sight will 
not acquire unnecessary impediments but will make it 
his study to divest himself of every encumbrance that 
will retard his progress. The wise runner will con
stantly assess the value of each of his acquirements and 
will determine their worth by the relation they bear 
to the progress he is likely to make by their retention 
in his life. And it is not at all easy to keep pace with 
others when their wisdom allows them to run without 
hindrance. Here the race is not to the swift, but to 
him who, realising the value of consistent running, 
makes it his business to lay aside every weigh and 
run with endurance the race that is set before him. 
He runs looking off and on to Jesus the Author and 
Finisher of faith, and, so doing, keeps one aim in 
view. He runs best who runs with singleness of pur
pose. Let us each so run. It is the end that counts. 

3. In the apostle's ambition we see the corrective of 
an unforgotten past experience. While he would not 
rely upon past achievement and rest upon his laurels 
he would not allow himself to forget that at the crisis 
of his life he had been laid hold on by Christ for a 
very definite purpose, and that purpose must be a real 
incentive to further and fuller endeavour to reach the 
destined goal. How revealing are the words, "I follow 
after if that I may apprehend that for which I also 
am apprehended of Christ Jesus!" Like a conscious 
master gymnast he would correct all his life by the 
repeated reminder that his Lord had a purpose for 
him to perform, and that was part of the revelation 
on the Damascus Road. This habit of constantly re
minding oneself of the objective Christ had in calling 
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us to Himself is not acquired in a haphazard way but 
is the result of a deliberate effort to preserve a true 
perspective in life and to enforce on the attention that 
there can be no diminution in the demands Christ will 
make on us as we advance in experience. It is the 
outcome of deep and long thought on the meaning of 
the oft-misunderstood word, conversion. True it is 
that nothing is gained by looking back; but much is to 
be gained by thinking back, for when we do so we are 
confronted with the thought that only the gracious 
intervention of Christ set us on the course at all and 
made us runners. And who is there with any sense 
of gratitude who will not run with greater vigour and 
truer aim when he has been thus reminded of his 
obligation to Christ? Yet, how few seem to respond 
with sufficient zeal as to become recognised as devoted 
to one cause only, that of Christ. 

4. If it was not good that the runner should look 
behind him it was imperative that he should look well 
ahead of him, so he pressed towards the mark for the 
prize of the high calling in Christ Jesus. The final 
award acted as an incentive to concentrated effort that 
he might be a worthy finisher. He gazed steadily for
ward to where the impartial Judge would give His 
verdict and, knowing that a race well run would have 
its just reward, he left nothing to careless chance. He 
bent his will to the task. He would endure the strenu-
ousness of the course and, despite all the difficulties 
he had to surmount, he would continue cheerfully to 
the very end. The Master's praise would be sufficient 
recompense for all the hardships encountered on the 
course. But there was more than the word of praise, 
there was the crown of righteousness which he was 
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sure the Lord would award to all who were worthy 
thereof. With incentives like these the length of the 
course did not matter, the obstacles on the way were 
of little moment. All that mattered was the fact that 
he had been apprehended by Christ Jesus and that to 
him at the end of the course was the promise of a 
sufficient reward for pains. Should not we follow 
where he has led? If we would win and wear the 
victor's crown then we too shall require to do as he 
did—to set ourselves sternly to the completion of the 
course and to run well all the way. No material in
terest must be permitted to exercise its influence on us, 
to divert our attention from the end to be achieved 
by us as we run looking to the ultimate goal. We 
should heed the writer's exhortation so to run that we 
may obtain. 

5. Wherein did the apostle's success lie? Was it 
not in this that he brought into the Christian race all 
the concentration of a devoted individuality'? What 
Saul of Tarsus was before his apprehension that he 
continued to be after that memorable event. With 
the same relentless zeal with which he persecuted the 
early saints he pursued his course as a Christian him
self. He was the same man with a converted ob
jective. He did not leave behind him in the basket 
in Damascus the energy he had displayed in his first 
enthusiasm for the newly-espoused cause. He retained 
to the very end the same concentration of purpose, 
and pursued his new course without abating one jot 
of spirit. Just as he had been most zealous in his 
fury for his former faith so would he now be as 
zealous in his desire to be a worthy follower of Him 
Whose saints he had sought to destroy. As in former 
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days he had adopted no half-hearted policy so would 
he now make no compromise with himself in unsparing 
effort to please his great Master and Lord. In contrast 
to his unstinting zeal must we not often place our 
own heartless, effortless running, sparing ourselves 
as we sometimes do lest the contest should prove too 
exacting on time and means ? 

Do we not need to say, as we read the words of 
his desire, "Make me a runner like Paul ?" 



CHAPTER XXII. 

THREE TYPES OF MIND. 

(Philippians—Chapter 3. 15-19). 

IN chapter 2 the apostle sets forth Christ in his hum
iliation and sacrificial devotedness to duty as the 

example for believers to follow; in this chapter he 
sets himself and others who follow him as examples 
for all who are running the heavenly race to follow. 
This attitude to other Christians was not the outcome 
of a boasted superiority but was rather the result of 
a true nobility of character and beautiful simplicity of 
heart. He had but one objective in living, and he 
would that all saints would be actuated by the same 
impulse and dominated with the same desire, namely, 
to attain to likeness to Christ. He does not, however, 
pose as an isolated paragon of virtue but delights to 
think that there are many others who are on the same 
road as he and are striving with a similar decidedness 
to make progress along the highway to perfection. The 
companionship of the course is to be found among 
those who "walk so as ye have us for an example." 

It should be the aim of all who seek publicity before 
the people of God with all humility to be able, in 
measure, to say, "Do as I do," or, to say with the 
apostle, "Be ye followers of me, even as I also am a 
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follower of Christ." So intensely devoted should the 
Christian be to the cause of his Master, that he should 
never be ashamed to set himself forth as an example 
of one whose whole life-energies are concentrated on 
the attainment of a specific end,—conformity to Christ. 
If saints are governed by this rule there will be abun
dance of sweet fellowship along the way that leads 
homeward. There will be splendid likemindedness in 
all. The great difference between men and men, be
tween men who fail and men who succeed, men who 
are great and men who are insignificant, is the posses
sion or lack of fixity of purpose, invincible determina
tion and clarity of vision. Men without vision and 
purpose are without victory and attainment. Those 
who dare to live without some clear goal, some well-
defined intention, live to squander opportunities that 
they do not seize, to waste precious life, to leave the 
world without accomplishing the task for which God 
in His grace has called them. Every Christian has 
been called into fellowship with Christ that he might 
reproduce His virtues in a world that is selfish enough 
to dispense with principles that Christ came to establish 
and which the Holy Spirit has come to make real. 

It is the conflict to attain the cherished end, the 
conflict against self, against circumstances, against 
low-pitched ideals, against perverted judgments of 
duties, against the persistent forces of evil, that builds 
character, and in the saint who finds his resources only 
in Christ, that builds godly character. It is the con
flict in which there is assured victory which leads to 
further conquest of self and external foes. 

The present section pictures three different types 
of mind, expressed as, "thus minded," "otherwise 
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minded," "who mind earthly things." In these we 
have the Christian who is impelled by noble ideal and 
lofty aim, the Christian who makes no continuous 
effort to make further progress, and the Christian who, 
abusing his liberties in Christ, uses them as a licence 
for unchristlike living. 

"Thus-mindedness" is typical of the saint whose 
attitude is one of following on to know. He sees vista 
after vista opening along the highway to happiness and 
perfection, sees the goal always receding from him, 
knows that he lives in the midst of infinities, and 
humbly moves on and ever on in strength divinely 
imparted. This mind ennobles all he does or under
takes. He has become perfect; but the perfection is 
not that of finality but of fitness. It is the perfection 
of the runner who has found himself on the course 
ready to set out on the strenuous task of completing 
the race set before him. He has not as yet enjoyed the 
perfection of rest that is the portion of the victor in 
the contest. He is all eagerness to show his stamina 
and zeal in a determined effort to reach the cherished 
goal. His "thus-mindedness" is seen in his adoption 
of the apostle's victor-slogan, "I press towards the 
mark for the prize of the high calling of God in Christ 
Jesus." However far he may have advanced, he 
cannot yet claim to be "already perfect" in the sense of 
having been commended by the judge as having run 
a successful race, or to be able to rest upon his laurels. 

The danger that confronts such is that which over
took the Galatian saints who ran well for a season but 
were hindered, and, while not leaving the course, re
mained stationary on it, making no headway. To 
avoid this possibility the apostle wisely warns them 
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lest they should change their mind and forget that, 
however lengthy the course might be, the race would 
not be over until they had reached the goal,—home 
with their Lord. If they had "already attained" to 
a degree of perfection they were not to congratulate 
themselves on their attainment but were to continue 
as they had been doing, "minding the same thing and 
walking after the same rule." The factor that would 
count with them was their determination not to be 
stopped or side-tracked during the race. Classing him
self with the other runners, the apostle reminds him
self that he, too, would require, through the entire 
length of the course, to brace himself to the continuous 
effort of keeping at it. So easily do we become satis
fied with our progress that almost unwittingly we cease 
to apply ourselves with our accustomed vigour to the 
daily accomplishment of the allotted portion. The 
fascination of the world, the seduction of material 
gains, the pleasure-imparting lusts that self-indulgence 
prompts, lure us and impede our forward movements. 
It is the old story of diverted desires as narrated in 
the tale of the golden apples. Atalanta was a maiden 
of passing beauty and exceeding swift of foot. Her 
hand in marriage was offered to the Greek who would 
beat her on the course. Many tried and failed, and, 
as a consequence, forfeited their lives. At last Hippo-
menes ventured his fate, and set off from the mark 
with the maiden close on his heels. As she was about 
to pass him he threw out on the course a glittering 
golden ball. Atalanta pounced after the toy while the 
youth shot ahead. Again she overtook him, and again 
he enticed her from the course. A third time he played 
his trick on her, and as she bounded after the bauble 



160 By this Conquer. 

he passed the judge's seat, won the race, escaped death 
and claimed his bride. Not by the superior speed of 
her opponent was Atalanta overcome but by her own 
folly in leaving the course for a mere toy. And has 
it not often been the undoing of a saint in the more 
glorious race that, for the trifling prizes of the world's 
offering, he has trurned aside, become absorbed in the 
secondary, because mundane affairs, and so has had 
his speed impeded, if not altogether stopped? Do we 
not need to inspirit ourselves often by quietly declaring 
to our hearts that the end is not yet, and that we 
must run on with patience looking off from the things 
around that distract, and on to Jesus Who has set us 
a worthy example to follow in that He endured unto 
the very end for the attainment of the joy that was 
set before Him? As we watch the great apostle in his 
strivings, let us hear him say for our caution and our 
encouragement, "Whereto we have already attained, 
let us walk by the same rule, let us mind the same 
thing," and, casting every hindrance away, let us with 
a heavenly exhilaration set ourselves to the course 
with the determination that we will not cease until 
the goal of all our desires has been attained. 

But in every community of Christians there are 
those who are "otherwise minded," and who do not 
concur with the declarations of the apostle in the fore
going expression. In their own reckoning they have 
reached the state of perfection and require to make 
no further effort to the attainment of that state for 
which Paul so ardently longed. They were "already 
perfect," and saw no prospect of conquests in the arena 
upon which many eyes were directed. They were 
satisfied with the progress already made, and rested 
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upon their past achievement, little wotting that their 
very perfection was its own condemnation in the esti
mation of those whose minds were bent on reaching 
a higher goal than they. They were seemingly ignor
ant of the fact that Christ would go on completing 
them until the end. To the first type of Christian 
preparation was the forerunner of achievement and 
advancement, but to this second it was an end in 
itself. This was due undoubtedly to a misconception 
of the purpose Christ had in view when He rescued 
them from paganism. Evidently there were among 
the saints then some who were quite content to know 
that they were on the straight track for the Home of 
the Redeemed, but had not appreciated the fact that 
there must be no cessation of effort until the end of 
the course had been reached. To be on the course is 
but the beginning, a means to victory. No Greek 
athlete would be content to pass through the months 
of strenuous training under strict masters in the re
cognised gymnasia for the sole purpose of indicating 
to the spectators how capable he was of running. 
Rather he was all eagerness to show that the labour 
and time had not been expended in vain by manfully 
striving for the prize. 

With the Christian there is the danger of consider
ing the initial act of conversion as an end in itself, 
rather than as a new beginning. Often it is made 
the ultimate goal instead of simply a station from 
which progress begins. But in the light of the New 
Testament teaching it is both a terminus ad quern 
and a terminus a quo. To it the Spirit has been 
working and from it He leads along the new way on 
to which the grace of God has brought the convert. 
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To be "otherwise minded" than the apostle is to have 
an easy-going conception of the demands that the race 
of God makes upon the saint. 

Nothing roused the righteous indignation of the 
great apostle like the hypocrisy that pretended to be 
follower of the heavenly way, but simply used it as 
a pretence for living a life of self indulgence and 
impurity. There was evidently a company like this 
affecting the saints of Philippi, whom he had already 
denounced and against whose practices he had already 
warned the saints. Nor did he consider that there 
was no necessity to repeat the warning when the first 
did not have the result of making them desist from 
their travesty of the purity that is in Christ Jesus. 
Nowhere, perhaps, in his writings does the apostle 
use more scathing language than he does here when 
he mercilessly unmasks the rottenness of the hearts 
of such as hide under the liberty of the Christian 
faith as a cloak for their own licentiousness. His 
general discription of those Antinomians is that "they 
mind earthly things." Professing to have become 
heirs of a heavenly inheritance, they belied their pro
fession by the inconsistency of an earth-bound horizon 
within the limits of which they saw only those things 
which ministered to the pleasures of the moment. It 
is a sad day for the Christian testimony in any locality 
when it has to combat the persistent and evil witness 
of that type of mind which, having accepted one side 
of the cross-work of our Lord, forgets that its other 
demands must be rigorously enforced; that by that 
same cross we have been crucified to the world and 
the world unto us. The detailed statement of their 
character should make us shudder and revolt from 
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the very thought of continuing in sin that grace might 
abound. Let us ponder his description : 

1. WHOSE GOD IS THEIR BELLY. It would be inter
esting to trace out the parallelism that exists between 
the marks of such as mind earthly things and such as 
have their minds set upon things in the heavens, but 
we must leave our readers to do that at their leisure. 
In these words the writer reminds us that all living 
of that kind is simply self-indulgence, and has for its 
immediate end the gratification of some selfish passion. 
Without that self-discipline and self-control which 
come from a correct interpretation of the meaning of 
the cross of Christ, they fling the reins of their lusts 
on the winds and ride to destruction, all the while 
professing that they magnify the grace of God which 
they misuse. Greedy for the pleasures to which they 
should have professed to die because of their identifi
cation with Christ, they feasted and rioted, serving 
their own belly while they professed to serve the Lord 
Jesus Christ. They might deceive their own selves 
but they could not deceive one whe was better taught 
of God in the doctrine of Christ. 

2. WHOSE GLORY IS IN THEIR SHAME. Here indul
gence gives place to gross impurity. Considering them
selves on a high plane of spiritual growth, they boasted 
in the fact that their unbridled licence was a sign of 
tneir liberty in Christ. "It is a shame," wrote the same 
writer in another Epistle of the same period, "to speak 
of those things which are done of them in secret." 
We are never out of the need of impressing ourselves 
with the truth that there are laws which we dare not 
violate, for in doing so we are guilty of improprieties 
which even the world cannot forgive. 
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3. WHOSE END IS DESTRUCTION. These are terrible 
words! How can men trifle with the grace of God 
when such warnings are thrown out to act as deterrents 
and to cause us to examine ourselves to see whether 
we are in the faith or not! It is the end which will 
determine what has been the work of God in the heart. 

4. THEY ARE ENEMIES OF THE CROSS OF CHRIST. In

stead of commending the cross and the liberty which 
it was supposed to bring to them, their conduct actually 
brought dishonour upon the central truth of their faith. 
Hypocrisy is the greatest enemy with which the Christ
ian witness is confronted to-day. 

We may all be, in a measure, free from the out
spoken censure of the doughty champion of the true 
liberty which the Christian faith brings, but who of 
us is consistently free from that weakness of human 
nature unaided by the Spirit of God, which shows itself 
in a remote kind of idolatry which deposes Christ from 
His proper place in our lives? 

If in this last section we have portrayed the perils 
and proofs of the worldly mind, we have in the final 
words of our chapter the prospects which open up 
before the gaze of the heavenly minded saints. If the 
horizon of such as are enemies of the cross of Christ 
is bounded by their own restricted outlook to the things 
which minister to self, the vision that breaks upon the 
view of the instructed and disciplined Christian is one 
that transcends the wildest imaginings of grossly in
dulgent men. If the end of those who serve their 
own bellies is destruction, the eternal portion of all 
who wait for their Deliverer to appear out of heaven 
is the reward of final and complete likeness to Him 
Who can subdue all things unto Himself. 
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We may set our minds in the wildest flights of fancy, 
we may conjure up the most magnificent ideas of 
heaven, we may portray for our comfort the most 
dazzling beauties of the city that lies foursquare, but 
we shall never surpass in its simple dignity the de
scription which assures that our Saviour, the Lord 
Jesus Christ, shall appear and, by the power whereby 
He is able to subdue all things unto Himself, shall 
change the bodies of our humiliation until they glow 
with the splendour of His own body of glory. Surely 
with the exhibition of unspeakable might and the 
presentation of an inconceivably beautiful Model in 
the Person of our Lord, it becomes us to let the 
manner of our lives be such as becometh those whose 
citizenship is in heaven! 

If we are followers of the writer of these stirring 
words we shall follow him through the mazes of a 
world that does its utmost to distract the heavenly-
minded saint, lifting our heads high above its many 
petty voices, listening only to that sweet voice which 
at the end will be heard saying, "Come up higher." 
Only those who value the honour of Christ above their 
own personal advancement, and, denying themselves 
the momentary satisfaction of earthly aggrandisement, 
live for the gain that is eternal, know, through the 
changing experiences to which all men are liable, the 
peace that none can fathom and the joy which none 
can describe. 



CHAPTER XXIII. 

CITIZENS OF HEAVEN. 

( Philippians—Chapter 3.—Continued). 

D H I L I P P I was a Roman city, and its citizens, many 
* of whom were soldiers of the empire and their 
descendants, were proud of their country, and did 
their utmost to uphold its traditions and to further its 
claims to its position by strictest patriotism and rigid 
performance of the duties attached to their station in 
life. The colony thus became like other colonies of 
the Imperial City, a miniature Rome, in which the 
laws of Rome were respected and her ways copied. 
It would have been a disgrace to the citizens of 
Philippi if their Emperor had come down on a visit 
and had found that his subjects, to whom so many 
benefits had been given, had, during his absence, been 
abusing their privileges and bringing dishonour upon 
the whole imperial ideal. Consequently, a colony was 
so governed that the magistrates were always ex
pecting the visit of their Emperor, and so ordering 
the affairs of their city that they would have nothing 
to be ashamed of when he did appear. 

In the Church at Philippi were several converted 
Romans, among whom we must reckon the gaoler and 
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his family, all of whom would be acquainted with 
the imperial ideal, and would appreciate the full im
port of the apostle's declaration that "our citizenship 
is in heaven, from whence also we look for our 
Saviour." Appealing to their highly developed sense 
of honour, the apostle reminded them that there was 
a higher patriotism than that attached to an earthly 
city, and a greater Deliverer than a mere Roman 
Caesar. He insisted on the strictest loyalty of all who 
had been made meet to be partakers of the inheritance 
of the saints in light, and threw into vivid relief the 
conduct of those who, by their wicked unconcern for 
spiritual values, had become the enemies of the cross. 
The contrast would not fail to pain all those who 
understood that the true and normal attitude of all 
Christians was one of undeviating allegiance to the 
cause of their Master. How much more glorious were 
the annals of the Heavenly city, and how much more 
worthy was their Lord! So while these Antinomians 
were squandering their lives in licentious ways they 
were called upon to live "looking for the appearing 
in glory of their great God and Saviour, Jesus Christ," 
and to conduct their daily affairs as genuine and 
appreciative citizens of that country beyond the stars. 

And what a City was theirs! The New Testament 
glows with the glories of it, and though we catch but 
fleeting glimpses of its beauties, we can form an idea 
of its wonders, surpassing thought, and beggaring 
words to describe. To all who had caught a vision 
of its grandeur, and seen its entrancing magnificence, 
it was a country better by far, for its builder was no 
pompous monarch but God Himself. There, within 
its spacious bounds, dwelt untarnished righteousness 
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and a glory that would neither fade nor flee. Such 
as knew its worth could not fail to confess themselves 
as pilgrims and strangers, separated from their native 
home and longing, too, for the advent of their glorious 
Lord Who would deliver them and set them down 
among the supernal joys of eternal day. The kingdom 
to which they belonged was none the less real because 
it was distant and unseen. To us, too, has been given 
the vision splendid which makes the far-off near and 
the invisible real, for, 

"There's another country, we've heard of long ago, 
Most dear to those that love her, most sweet to those that 

know; 
We may not count her armies, we may not see her King; 
Her fortress is a faithful heart, her pride is suffering; 
And soul by soul and silently, its shining bounds increase, 
Its ways are ways of pleasantness, and all its paths are 

peace." 

The magnetism of that sight should be of such a 
nature that all who have seen it with the eyes of 
faith should be so attracted by it that they will eagerly 
wait for the appearing out of heaven of their Saviour, 
no mean Conqueror, but the Lord, Jesus Christ, the 
Son of God into Whose hands has been put the sceptre 
of righteousness. He for Whom they waited had 
power to subdue all things unto Himself. Such a 
Master was worthy of their utmost loyalty. Such a 
future was worthy of their highest service. Such an 
expectation was worthy of their most willing submis
sion to Him for the furtherance of His plans. 

Then in a few passionate words, the writer out
lined for them the plan of their great Emancipator 
when He would complete the work on His Master
piece, and "change the body of our humiliation and 



Citizens of Heaven. 169 

fashion it like unto his own body of glory." The 
transaction would be as wonderful as it would be 
complete. No one would be omitted, and no one but 
would be perfect. There, in the midst of ineffable 
bliss, each saint would reflect the light divine, each 
saint would be like the Lord. 

The material He would use for this would be "the 
bodies of our humiliation," that body in which we at 
present live, compassed about with corruption, with 
weakness, with dishonour. In its present condition 
it is constituted for the purpose of living in the world 
of sense and is incapable of living in the realms of 
bliss. It is, notwithstanding, the temple of the Holy 
Ghost wherever and as soon as there is faith in Christ. 
Its members are to be used as instruments of righte
ousness, and, in order to the accomplishment of the 
divine claims upon the whole man, the same apostle 
elsewhere exhorted the believers that they should pre
sent their bodies a living sacrifice to God as a sign 
that they understood and appreciated the meaning of 
His innumerable mercies. But the best always lies 
ahead of the Christians still in the body; for they 
await that day when their Master will carry out His 
final purpose with regard to their bodies and fit them 
to enjoy eternal blessedness in bodies of glory. In 
the mind of God all the divine purposes centre in His 
Son Whom He has appointed Heir of all things and 
Who is bringing many sons unto glory to be con
formed into His image. Our minds cannot imagine 
what we shall then be like, nor can we conceive what 
that body will be; but we know that when we shall 
see Him we shall be like Him for we shall see Him 
as He is. 

M 
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As we look forward with anticipative joy to the 
day of the crowning work in us, do we not feel a 
strange constraint to live for Him here in view of 
what we shall be there? Even here while we are 
away from Him and absent from our eternal City-
home, we may walk with our Lord and talk with our 
Lover. At that day He will take our bodies and, 
because they are His by right, He will redeem them 
by the power of His might. That blessed transfor
mation for which every heavenly-minded believer 
longs will take place because we are His purchased 
property. But now, in this earthly scene in which so 
many even of the saints are earthly-minded, it is our 
glorious privilege to yield to His claims and hand 
over to Him for His use these bodies girt with so 
many infirmities, and permit Him to work out an 
unearthly moral change, during the process of which 
we shall take on a likeness to our Lord. It is the 
least we can do, having regard for what He has done 
and respect for what He will yet do. 



CHAPTER XXIV. 

INTRODUCTORY CONSIDERATIONS. 

(Philippians—Chapter 4). 

SUPPOSE yourself in Philippi. This particular 
day is one of the most important in that ancient 

Roman Colony. Nothing extraordinary in the political 
world is taking place; no Emperor has come to visit 
his city. But a little group of people have gathered 
somewhere, perhaps in the home of one of their 
number, to welcome back to their midst a man who 
has been away from them on an errand of mercy. He 
has been to Rome and, returning from his mission, 
has brought with him a letter of thanks from the 
apostle Paul in prison there. Epaphroditus, for such 
is the messenger, unrolls a piece of parchment and, 
while the others listen, he reads to them the advice 
and encouragements of their former friend. What 
strange emotions surge through that company as they 
recall the days of long ago, for long ago it seemed, 
when two foreigners visited their city with the gospel 
of Christ which had captivated their hearts! We 
can reconstruct the assembly, for their names are 
given. Look for a moment. There was Epaphroditus. 
Noble man, he shows traces of an arduous journey! 
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Somehow he had managed to get to Rome, where, for 
some time as a true yoke-fellow of the apostle, he had 
suffered the isolation of those who endure hardness 
for the gospel's sake. He had been sick nigh unto 
death, but he had recovered. How the saints at 
Philippi would love and respect him as they listened 
to his tremulous voice reading the commendations of 
the servant of Christ! 

There, too, was Clement, a leader among the Christ
ians. He had been a fellow-labourer with the apostle, 
but of that service we have no record. That he was 
worthy of such honourable mention in this dispatch 
there can be no doubt, for none estimated service for 
Christ at a truer account than did the apostle. With 
him there were others who had suffered reproach for 
Christ's sake in standing for His gospel. Perhaps 
Lydia was one. Perhaps the converted gaoler was 
another. Perhaps, too, the damsel who had had a 
spirit of divination was in the company. And there, 
too, perhaps, were some of the women who had con
sorted with Lydia by the riverside when she went to 
prayers. 

Of honourable women, besides, there were Euodia 
and Syntyche. These latter did not sit together, but 
perhaps took seats quite opposite so that they might 
watch each other's movements. Of them we know 
but little. This we do know that there existed a 
troublesome difference between them and all attempts 
at a settlement had ended in a deadlock. The saints 
had been so grieved about the matter that part of 
Epaphroditus' commission to Rome was to inform the 
apostle of the state of antagonism between the two 
sisters and to ask his advice in the matter. They, too, 
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listened to the touching letter from the matt with 
whom they had served in the gospel. Perhaps they 
waited for the point when they should hear the 
apostle's decision; but they listened in vain. Instead 
they heard the melting story of their Master's con
descension and suffering, His sacrificial renunciation 
of His own blessedness for the sake of others; and 
they must have been pained to the heart. Then 
they were carried on the wings of the letter 
away beyond earth into heaven itself and, with 
beating breast, they must have heard of Him Who 
would descend from heaven a second time and change 
their bodies until they were fashioned like unto His 
body of glory. Yes, one day they would be like the 
Lord for Whom they worked, for Whom they had 
suffered, and for Whom they were now directed to 
wait. 

The reader may have paused for breath. The 
audience waited; the letter was continued. 

"Therefore, my brethren dearly beloved and longed 
for, my joy, my crown, so stand fast in the Lord, my 
dearly beloved. I beseech Euodia, and beseech 
Syntyche, that they be of the same mind." 

One can presume that two decisions were registered 
as the remainder of the epistle was read, and that the 
two sisters waited almost with impatience for an op
portunity to settle their difference and give the saints 
the joy of witnessing a reconciliation. It seems to 
be one of the unrecorded victories of the truth, 
brought about by the wisdom which cometh down 
from above. 

From this we, too, may learn that there is blessed
ness in forgiveness of wrongs. 
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"For still in mutual suff'rance lies 
The secret of true living; 

Love scarce is love which never knows 
The sweetness of forgiving." 

This introductory section of the fourth chapter is 
a masterpiece of spiritual strategy, a monumental dis
closure of the intimate knowledge of human nature 
that the apostle Paul possessed. He was no mere 
religious recluse whose life was spent far from the 
market and the home, but a man with a penetrating 
insight placed at the disposal of the Holy Spirit and 
used for the furtherance of the cause of Christ. 
Natural talents and training are not necessarily a 
positive hindrance for the development of Christian 
graces, but on the other hand, may be a means where
by the grace of God may deepen experiences of the 
ways of God with men. 

The chapter which follows is a fitting conclusion 
to the preceding ones, for it discloses in practice much 
that the writer has been declaring as being funda
mental to the Christian faith. We have the doctrine 
exemplified in the experience of the servant who has 
suffered the loss of all things for the Master's sake. 
It may be fittingly set out as at the beginning of this 
article. 

After all, Christian living, whether in the sunshine 
of liberty, or in the isolation of prison or confinement, 
is experience of the all-sufficiency of Christ, meeting 
the needs of the individual saint or of the community 
of saints. Life is a process of "give and take," of 
"being full" or "being empty," of "thinking" and 
"doing," but in all, the Christian, who lives at the 
heart of his faith, may enjoy the "peace of God" 
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through fellowship with the "God of peace." The 
whole man is called into the business of Christian 
living, so that heart and mind and spirit, and his 
material means are put at the disposal of Christ, Who 
encircles with His grace and enriches with His good
ness. There is no despair in the man who centres 
his trust in Christ; for Christ's fulness overflows into 
the bosom of the receptive saint. What Paul knew 
in Rome, we may know in our day, if we will. 



CHAPTER XXV. 

A STRATEGIC APPEAL. 

(Philippians—Chapter 4.—Continued). 

' I 'HREE personal appeals are prominent in the 
•*• opening verses of this chapter. "Stand fast," 

"be of the same mind," "help." What volumes of 
warning and instruction lie behind each of these 
phrases! Thus baldly given they stand out in all 
their meaningful commands, throwing into relief the 
opposite possibilities, of disloyalty, dissension, and 
discouragement. But their imperative nature is hidden 
within the winsomeness of the words that entreat 
rather than enjoin. What a master the apostle was 
in the art of commanding through the channel of 
entreaty! There is an overflowing fulness of com
passionate endeavour to win, a studied sincerity in the 
courtesy that comes from his Christian spirit, lest, in 
his commands, he should widen the breach he sought 
to heal. And do we not need to emulate him who, 
with apostolic authority, might have commanded 
where he only beseeches? 

Taking the words as they stand in our text, we are 
furnished with much material for our considerate 
attention. 

177 



178 By this Conquer. 

First of all, notice the master passion which is re
vealed in terms of deepest affection. His epithets and 
appellations fall like blossoms from a summer tree, 
come like clear refreshing water from a pellucid 
spring. It is true affection,—not affectation. His 
heart is on his pen—he means every word. His very 
nature was of such a make and his love to Christ of 
such a kind, that he could not be anything by half. 
How often he wrote in terms such as the following, 
"Be kindly affectioned one to another with brotherly 
love" (Rom. 12.) ! Think now of these endearing 
words. 

(a) Brethren. They were all that by birth. Would 
it not recall to them the uniting band of brotherhood 
in the early days of Gospel in Philippi? They had 
now, although formerly they had not, a common Lord 
and a common love and a common loyalty. "One was 
their Master, even Christ." To Paul himself there 
was no dearer word than just that which first broke 
on his ears at the speech of Ananias, "Saul, Brother." 

To-day there are many brotherhoods, but the true 
Christian recognises only two, the brotherhood of race, 
and the brotherhood of religion. We belong to the 
former because we are creatures of One God; we 
belong to the latter because we are Christians through 
faith in Christ. Within these brotherhoods there are 
no racial bars, no social distinctions, no colour ostra
cisms. In the second we are "all one in Christ Jesus." 
And we do well to remember this. 

(b) Dearly-beloved and longed-for. On two oc
casions previous he had used a similar expression (1. 
8; 2. 26). The words convey the impression of the 
vehemence of his love, leaping beyond prison walls and 
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over wide tracks of land and sea, claiming its satis
faction in their reciprocation of desire. In them we 
read his craving for true sympathy, his passionate 
longing for unaffected fellowship amongst those like-
minded with himself. Love pines for love, and, some
how, the apostle felt that at Philippi his longing could 
be gratified. With it all, too, comes an expression of 
thanks for their continued kindness in financial help 
sent by the hand of Epaphroditus. His was no be
lated gratitude, for he took the first favourable oppor
tunity to manifest its depth. 

We are in much need of learning in these days that 
there is nothing more beautiful than the loving de
votion that exists between saint and saint because of 
spiritual bonds, and nothing stronger than the tender
ness of affection that reveals itself from the manliness 
of a magnanimous child of God. 

(c) My joy, my crown. In the former of these we 
can catch the ripple of gladness that crosses the apos
tle's spirit as he recalls the former days in which he 
witnessed the triumph of the gospel among the in
habitants of Philippi. The joy of heaven was being 
reflected in his heart; and how his "own hired house" 
in Rome must have been cheered as he reminded him
self that no labour in the Lord is in vain! And what 
greater joy on earth can there be than that which 
faintly resembles the "joy in the presence of the angels 
over one sinner that repenteth"! In the second ex
pression we catch the gleam of anticipation in the eyes 
of the apostle as he projects himself into the future 
and sees the Judgment Seat, and around it those 
whom he had won for Christ in his labours in the 
gospel. Rich compensation will it be in that day for 
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the servant to • be able to say in the words of his 
Master, "Behold, I and the children whom Thou hast 
given me." 

(d) True Yoke-fellow. Nowhere else does the 
apostle use the word. There was, evidently, among 
the saints at Philippi one with whom the apostle could 
work in sweetest harmony. Who it was we do not 
know,—unless it was Epaphroditus. But why did 
the apostle designate one as true yoke-fellow? Did he 
recall others who, had, somehow, proved unsuitable 
and had ceased to labour together with him? Did he 
remind himself that once he and another servant had 
had a sharp contention which had ended in the sever
ance of a worthy partnership ? 

We need to remind our own hearts that work is 
best done when there is a true "yoke-fellowship," 
arising from common devotion to the Lord. 

(e) Fellow-labourers. Now we may learn why 
there was progress in that ancient Roman Colony. 
The saints had been taught to "strive together for the 
faith of the gospel," and in doing so they concentrated 
their energy in working as one. Deriving their power 
from a common source, the Spirit, they directed their 
efforts to a common purpose, the glory of Christ in the 
proclamation of the gospel. 

Do we not see, behind all these appellations, the 
magnanimity of the man who wrote for us in these 
words, "Be ye followers of me, even as I also am of 
Christ Jesus?" We may gather from the section, 
dealing so profusely with titles of affection, that there 
is always true reward for faithful service performed 
out of a sense of duty and responsibility to Him Who 
is the best of all Taskmasters. Moreover, there are 
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tender relationships which grow with time, and are 
made stronger as distance separates. Here, among 
men, time and space sever, but in the realm of the 
Spirit these do not matter. 

"Tis not so with those affections 
That are set on heavenly things; 

They will bloom and flourish ever, 
Watered by eternal springs, 

Warmed by everlasting sunshine. 

In the second place we may notice the logic of 
an over-powering doctrine. Dropping from the 
rarer heights of transport in the doctrine that lifts 
the veil partially from the glory that surrounds the 
throne of God, the apostle suddenly reminds us of 
the duties that must be performed. "Therefore . . . 
stand f a s t . . . help," he commands, and all the power 
of his imperative is contained in the subtle deduction 
in the copulative at the beginning of his sentence. 
In his mind, as there must be also in ours, doctrine 
was not divorced from dynamic, but was really the 
source whence was derived the power which 
enables the carrying out of the exalted principles 
underlying the confession of faith in Christ. Duties 
must be encountered in the energy of a well-instructed 
mind. Creed is only useful in so far as it develops 
character, and character is the product of a permanent 
vision of reality. Our doctrine is judged by the effect 
it has upon our conduct. Knowing this, and guided 
by the Holy Spirit, the apostle often resorted to this 
method of enforcing a simple duty. (For similar 
appeals refer to 1 Cor. 15. 58; 1 Thess. 4. 13; Titus 
2. 12-13.). 

In the context the application is unhesitating. The 
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saints had been directed to the consummation of 
Christ's work in their translation and transformation, 
and with exultation they would await the hour of 
their greatest joy. In the meantime it was necessary 
to adjust all relationships in life to be in keeping with 
that spirit of expectation. The doctrine of the return 
of their great God and Saviour, Jesus Christ, was not 
only to captivate their hearts' affections, it was also 
to gain a seat in their wills so that in obedience to 
the principles inculcated therein, they might regulate 
the merest trifle of their daily concerns. Their sense 
of what was morally appropriate was to be governed, 
not only by their immediate surroundings in a pagan 
world, but also, and more so, by the fact that they 
must each give account of their deeds done in the 
body. If truth were to have any effect on the dispos
ition of life then that would be finely balanced by 
an outlook that was consistent with their profession 
of faith in the return of Christ. Human weakness 
is ever confronted with the temptation to live in the 
air and in the future, but the true test of reality in 
the realm of spiritual things is the unswerving tenacity 
of purpose to discharge every recurring obligation 
along with vigorous championship of the doctrines 
revealed in the word. 

Further, we may gather from these verses that 
there is wisdom in the strategic position which the 
apostle assumes in his effort to encompass the much 
desired end of reconciling the two women who were 
at variance. Gentleman as he was by training, he 
was an excellent example of that courtesy which 
marks off man from man. How cautiously he bears 
himself, how discreetly he makes his appeal, how 
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gently he insists upon the recognition of the great 
principle of Christian forgiveness! By slow degrees, 
as it were, he has subtly suggested that there should 
be complete unanimity in the believing community. 
They should strive together for the faith of the gospel, 
they should do nothing through strife or vain-glory, 
they should mind the same rule, they should follow 
the same example. Not until he had thoroughly dis
armed their possible disinclination to accept his advice 
did he make his final appeal in terms that were as 
gentle as they were personal. How difficult would 
it be for him to apportion blame, where there was no 
matter of fundamental importance ! so refraining from 
that hazardous course, he struck his blow with an 
incisiveness that brooks no gainsaying, and yet with 
all considerateness for the feelings of the two involved. 
He was the embodiment of his own exhortation, "speak 
the truth in love." And while, it is true, the whole 
passage seems like an anti-climax, it must be remem
bered that in the mind of the Spirit that is one of 
the highest forms of Christian character which can 
unhesitatingly and ungrudgingly forgive a wrong. So 
overmastering is the writer's personal appeal as he 
singles out the individuals by name that it seems im
possible that they disregarded his advice and continued 
to exhibit that same animosity as had caused dis
harmony among the saints. What a frontal bombard
ment would not have accomplished, this subtle flank 
attack was certain to do. Euodia and Syntyche must 
have felt how petty were their differences when they 
were viewed in the light of glory of the on-coming 
union with and likeness to Christ. From the apostle's 
method we may learn a sorely needed lesson in all 
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walks of life in the present generation, namely, 

" Speak your mind, 
But still be kind." 

Reading behind the reference to the matter that 
set the two sisters at variance we can see the havoc 
that is wrought by a disharmony that is allowed to 
continue through lack of exercise of kindly, though 
firm, discipline. In the use of the word, "Help those 
women," we almost feel the apostle's veiled reprimand 
for the neglect at Philippi to take the necessary steps 
to bring the matter to an end. He sees a couple of 
joints interfering with the functioning of the whole 
body, and he suggests that those who are on the spot 
are best able to correct the dislocation by a little wise 
treatment. He specifies no particular matter, but we 
gather from the epistle that the difference was of 
such a nature that it necessitated the advice of the 
apostle being sought. Perhaps it was uncurbed envy, 
working its hidden havoc first in the heart and then 
in the assembly. True, the people at fault were only 
two sisters, but that is a serious matter. If the cancer 
were allowed to spread, soon the whole company would 
be affected, and the entire assembly be tainted by the 
disease of partiality and broken fellowship. How 
guarded we must be against the intrusion of the spirit 
of envy and vainglory, for, 

"Envy, of all evil things the worst. 
Saps and consumes the heart in which it works"! 

Still further, let us see in the section, the tragedy 
of unrecognised obligation. Here was a situation that 
demanded careful handling, a set of circumstances 
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whose obstinacy might have yielded to gentle and 
judicious attention. But the opportunity had been 
neglected, the task had been unattended. Some 
breaches time does not heal, and the onus of respon
sibility for their continuance must often be borne 
by those who, knowing better, have either refused 
or refrained from interfering. Euodia or Syntyche 
might both have been induced to set the affair right 
if a helping hand had been preferred them. How far 
each of us may often be to blame for variances that 
persist to the detriment not only of those unhappily 
implicated, but also to ourselves and others, eternity 
alone will reveal. Here is an office that no Christian 
need vacate, an opportunity that no Spirit-led servant 
of Christ need evade, the office and opportunity of 
being a peace-maker. In the discharge of that duty 
there is blessedness, for the Prince of peace-makers 
has declared all who do so will be called the children 
of God. Each of us, too, ought so to order his life 
that the return of our Lord will not find us ashamed 
of our straitened relationships with others of His 
•followers. 

"Let bygones be bygones; if bygones be clouded 
By aught that occasioned a pang of regret, 

Oh let them in darkest oblivion be shrouded: 
'Tis wise and 'tis kind to forgive and forget. 

Let bygones be bygones; and good be extracted 
From ills over which it is folly to fret; 

The wisest of mortals have foolishly acted, 
The kindest are those who forgive and forget. 

Let bygones be bygones; remember how deeply 
To heaven's forbearance we all are in debt; 

They value God's infinite goodness too cheaply 
Who heed not the precept, 'Forgive and forget.'" 

N 
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. . . . THOSE WOMEN. 

Art and literature and life are full of the influence 
of women, noble and ignoble. They have inspired 
man with the loftiest ideals, spurred him to the 
most magnificient achievements, filled his heart and 
mind with thoughts almost inexpressibly beautiful, and, 
alas ! blotted the page of history with the most vicious 
crimes. Who has not heard or read about the stead
fastness of Penelope, the patience of "Portia, Brutus' 
Portia," the heroism of Grace Darling, the devotion 
of Florence Nightingale, the 'witching beauty of 
Dante's Beatrice, or, on the other hand, the seductive 
blandishments of Cleopatra, the wicked persistence 
of Lady Macbeth, or the indifferent frivolity of Marie 
Antoinette? These examples are but reflexes of the 
women to be found within the compass of the Bible. 
From Genesis to Revelation its records are beautified 
with the noble examples of those whose devotion to 
God are for our inspiration, or stained with the un-
maskings of evil that lie buried beneath a fair exterior. 
"Woman in her innocence," says Spurgeon, "was 
attacked by that old Serpent, called the Devil, and 
Sa t an , . . . . At the end of that first crafty assault and 
speedy victory the dragon met with his rebuff in 
words like these, 'The Seed of the woman shall bruise 
thy head, and thou shalt bruise his heel.' In the 
Revelation the scene is changed from Eden to the 
heavens, and before you again stand the woman and 
the serpent, in the same position of antagonism as 
before, the serpent still the assailant, only this time 
more openly so. The woman is no longer a simple 
childlike personage, but a wonder; she walks not 
among the trees and flowers, but amid the orbs of 
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heaven. She is clothed with the sun, the moon is 
under her feet, and upon her head is a coronet of 
twelve stars. In her you see the great cause of truth 
and righteousness embodied—she is, in fact, the 
church of God, the woman whose Seed blesses all 
the nations of the earth." 

How a detailed study of the women of Scripture 
would repay the time spent on it! But time and 
space will not permit. 

The context of our headline is most instructive. 
Already we have gleaned a few passing thoughts 
from its larger import and have sought to adjust our 
minds to the conditions in Philippi when the epistle 
was received. Let us look a little more closely at 
some of the words to discover truths that are often 
so easily lost sight of for the lack of concentrated 
consideration of statements such as this. The apostle 
did not gloat on trouble; he looked on the happier 
side of life, and where possible he extracted the 
maximum of good out of even the worst of situations. 
Notice that there is simply a hint that there is a 
difference between the two sisters mentioned, but that 
there is a detailed account of their former service 
to the Christian community and to God. When the 
opportunity presented itself for the use of the scourge, 
he refrained, and, instead, heaped coals of fire on the 
heads of those who were at variance. Those two 
women deserve far more honourable mention than 
they usually have. Let us note some of their qualities. 

They were useful members of the company with 
whom they consorted. Their names were in the Book 
of Life. That fact seems to carry weight with the 
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apostle, for the method of mention is indicative of 
the importance he attaches to it. Whatever else may 
be true of them, this much is undeniable that they 
had been enrolled among the aristocracy of heaven, 
and from the record their names would never be 
erased. They had been enthusiastic labourers in the 
testimony of the gospel and were numbered with the 
faithful few who had taken their share of hardness 
for Christ's sake in the city, striving together for 
the advancement of the kingdom of their Master. In 
their passion for souls they had served with the apostle 
himself, had rendered service with Clement, and had 
stood with others who were like-minded, without stint 
giving themselves devotedly to the newly espoused 
cause. Nothing fuses human hearts like the heat of 
a noble zeal; and how those women must have loved 
each other's company because of the unanimity of 
desire in the sphere of service! 

But, sad as it is to record it, their service seems to 
have ceased because of a personal difference springing 
up between them. The cause is unmentioned, as is 
the nature of the dispute. And how wisely the 
apostle deals with the matter! He passes no judg
ment, makes no comment, expresses no opinion. That 
is not his business; his concern is to heal the breach. 
And how does he do it? He gives advice to those 
on the spot who are responsible for the well-being of 
the saints. Help them, he says. Go to their aid, 
like partners in the business, and assist them out of 
their difficulty. Kindly assistance may succeed where 
sternest argument will fail. 

But leaving the local circumstances we may take 
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the expression and, tracing our subject through the 
Bible, find both encouragement and warning from our 
study. Generally it is true that we fasten upon the 
less inspiring examples, and, glossing over the nobler 
ones, miss much that Scripture has to teach. 



CHAPTER XXVI. 

"PEACE. PERFECT PEACE." 

(Philippians—Chapter 4. 4-7). 

] \ /FAN'S life is controlled not so much by his cir-
**•*• cumstances as by his character. The heart 
and the mind dominate the situation—environment 
has little to do with the inner experiences of one 
who has learned that there is a horizon far beyond 
and above the limits of his own natural vision. Such 
a man traffics in infinities, and dwells within the realm 
of immutable realities. It is the pettiness of outlook 
and the inconclusiveness of a man's thought-life that 
so often determine the instability of his experience. 

When Hopeful and Christian were in Doubting 
Castle, suffering imprisonment because of Giant De
spair's malicious opposition, pining in their disappoint
ment and sorrowing at their misfortune, it was the 
pilgrim with the widest vision who was least affected 
by his circumstances. Christian was restless and un
happy, driven almost to the point of unwarranted dis
regard for his own life, until he reminded himself 
that within the folds of his garments there lay con
cealed, the key called Promise, capable of opening 

190 
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every door in their dungeon. That is an everyday 
allegory, for 

Most men in a brazen prison live 
With head bent o'er their toil. 

Little inward peace have they who live as unto 
themselves, and forget the vastness of that country 
whose boundaries are in eternity and whose citizens 
wear the garments of perpetual peace. More often is 
Wordsworth's charge true than false : that men have 
forfeited the dower of inward happiness by living in 
a state of selfish and presumptuous materialism. A 
man's mind is his kingdom; his heart is the citadel 
thereof. When cankering care assails the unprotected 
walls of an ungarrisoned heart, soon the kingdom is 
in a state of anarchy, and quiet flees its borders, while 
the brood of dispeace takes possession to abide. But 
there is a state where the spirit of man, 

can so inform 
The mind that is within us, so impress 
With quietness and beauty, and so feed 
With lofty thoughts, that neither evil tongues, 
Rash judgments, nor the sneers of selfish men, 
Nor greetings where no kindness is, nor all 
The dreary intercourse of daily life, 
Shall e'er prevail against us, or disturb 
Our cheerful faith. 

Man is greater than his surroundings. He is man, 
and therefore, ought to be master. Lord of himself, 
if he is, and serving not another's will, although he 
may have nothing, yet has he all things. Notwith
standing, the story of most men is one of stormy un
rest, an unsettlement because of an improper adjust
ment to circumstances. Adversity finds them unpre-
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pared, and like an ill-fated barque, they are driven 
by diverse winds across the sea of experience. What 
few do seem undisturbed are of various temperaments, 
and these not always of the same calibre. Some 
assume a stoical indifference, seemingly unaffected, 
not because they are superior to their surroundings 
but because they maintain an attitude of non-
sympathy. They have stifled all sense of feeling, and 
act unlike men with passions such as we have. Others 
again disclose an unnatural insensibility, for they are 
past feeling, and are moved neither by joy nor by 
sorrow. A few, for here both testimony and obser
vation aid us in coming to conclusions in this matter, 
have learned the art of Christian triumph. They have 
discovered the way of an inward peace that passes all 
understanding. 

Ocean calms are of two kinds—surface calms, and 
calms of the depths. The Greeks spoke of halcyon 
days because the seas maintained a quiet surface when 
the kingfishers bred in their season. But wild winds 
came again, and whipt the ocean to whiteness and 
drove the birds from the sea. Some Christians know 
peace like that. Days of restful calm are those only 
of prosperity. Theirs is not contentment, but simply 
happiness which may easily be disturbed. Their trust 
is in their circumstances and not in their God Who 
rules above their circumstances. Others, however, 
know something akin to the calms in the ocean depths, 
where storms never come, abysmal calms unvisited by 
the tempests from above. They have ceased from 
man, they have learned the art of resting in God Who 
changes not. Their peace is a permanent reality, for 
they have discovered, like the Psalmist, that the fixed 
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heart, unafraid of evil, is the heart that trusts in the 
Lord. 

This last is the subject-matter of the apostle's dis
closures here : "And the peace of God which passeth 
all understanding, shall keep your hearts and minds 
through Christ Jesus." Christian peace is the result 
of a regulated attitude to God. It is "the peace of 
God" that possesses the heart and mind, that peace 
that characterises Him as the God Who rests in Him
self, imperturbable and unchangeable, despite the 
wickedness and rebellion of His creature, man. As 
at the centre of a rapidly revolving wheel there is a 
pivotal point unmoving, so at the centre of the uni
verse is One whose throne is set in the heavens and 
Whose name is the Father of lights in Whom is no 
variableness, neither shadow of turning. He com
municates to those who live in fellowship with Him 
the very peace that surrounds His dwelling place, for 

A correspondence fixt wi" Heaven 
Is sure a noble anchor. 

This is a peace of which the world knows nothing. 
It lies nowhere within the domain of its philosophy; 
and organised religion cannot explain its mystery. 
The balance of a Christian mind, confronted with the 
strange vicissitudes of life, is a positive enigma to 
the thinking man whose ideals are circumscribed by 
a worldly horizon. Such peace is the outcome of soul-
rest in God, and is a gift rather than an attainment. 
No untoward incident can impinge itself within the 
sphere where God's will is done, and where His 
wisdom is implicitly trusted as the best. All who live 
tRus at the centre can exultingly sing, 
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"When peace like a river attendeth my way, 
When sorrows like sea-billows roll, 

Whatever my lot, Thou hast taught me to say; 
'It is well, it is well with my soul.'" 

It is past understanding, for it oftentimes surprises 
the Christian himself. The most fearful become calm 
in the most trying circumstances. Mary Slessor, the 
girl who was afraid of a barking dog and terrified for 
a bull, can, through this peace, calmly knit for hours 
at a palaver of warlike natives, and remain undis
turbed when threatened by brandished spear. John 
Paton on Tanna can write of the night he spent in 
the branches of a sheltering tree while his enemies 
danced in war-array below, that he would gladly 
spend a hundred nights in the same circumstances to 
have similar experience of the peace-encircling grace 
of God. One of the Scottish covenanters, suffering 
exquisite pain through torture, and awaiting a martyr-
death, can write in triumph, "I have pain, but I have 
peace." And multitudes of common men and women 
have faced the battle of life and the fury of spiritual 
tempest with the calming assurance that all is well 
within the will of God. It is one of the glories of 
the Christian faith that it brings with it a peace that 
so passes understanding that explanation is impossible. 
This can hardly be better illustrated than by the two 
following incidents. 

One of the first Scottish Covenanters to pay the 
penalty for his resistance to the prelacy of the English 
Throne was the Marquis of Argyle. On the morning 
of his execution he was unusually happy, rejoicing in 
the prospect of soon witnessing in death to his adher
ence to Christ. As he passed downstairs he said to 
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those accompanying him, "I could die like a Roman, 
but I choose rather to die like a Christian." His 
doctor accompanied him to the scaffold, and while 
the marquis addressed the crowd the doctor counted 
his pulse and averred that it beat at normal. That, 
surely, was peace passing understanding. 

Some twenty years after, the second marquis lay 
in prison too. His last day on earth had come. He, 
too, was to wear a martyr-crown. He took dinner 
as usual and retired to rest for a little. Sound as a 
babe he slept, undisturbed and unafraid of the grim 
business ahead. He awoke refreshed, calmly to pass 
into the light of everlasting day through the gloom 
of a cruel death. That, too, surely, was peace passing 
understanding. And a peace to be coveted by all! 

Such an experience comes to mankind only through 
Christ Jesus. The consciousness that He will not 
and cannot withdraw His pledged presence from 
those who are truly His disciples is one of the grand
est encouragements in Christian experience. What 
blessedness attaches to the life that is ruled by the 
friendship of Christ as He walks with His own along 
the common highway or nerves them in the crisis 
hour! Not only on the arena of the Coliseum but 
in the discharge of the most trivial and menial task 
must the Christian cultivate the triumphant habit of 
declaring, "Christus regnat." Before He left His 
troubled few first followers He announced the tonic 
for their faith—"Be of good cheer; I have overcome 
the world," and none have ever relied on that victory 
without an invigorating accession of strength enabling 
and ennobling. 
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Others have tried in vain to find the way of peace 
by other methods. The poet cries, 

I will arise and go now, and go to Innisfree 

'And live alone in the bee-loud glade. 
And I shall have some peace there, 
For peace comes dropping slow. 

But the moment he is in the city, with its throb and 
noise, he finds himself, unhappily, ill-at-ease, longing 
from "the deep heart's core" for the life of quiet and 
meditation. 

Or again, the poet calls 
" for a lodge in some vast wilderness" 

where his ears will not hear the babel of voices 
"where men sit and hear each other groan." 

Or yet again, the ascetic hermit or the truth-seeking 
monk shuts himself within his mossy cell or within 
the confines of his monastery, desiring the boon of 
peace. Seldom does he find it, and even when he 
does, it is in the very same manner by which it would 
have been his portion if he had remained among men. 
He finds it through the presence of Christ Jesus. 

When Sir Ernest Shackleton, returning from one 
of his voyages in the Antarctic in order to find relief 
for his crew marooned among the icebergs, had 
crossed, in company of five sailors, the wild country 
of South Georgia, he turned to those who had "toiled 
and wrought and fought with him," and said, that 
during the most desolate moments of their seemingly 
forlorn enterprise he had been encouraged by the 
knowledge that there was an invisible Friend keeping 
pace with them all the way, a Friend that sticketh 
closer than a brother. Nothing can daunt or disturb 
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the spirit that cultivates that fellowship and knows 
the intimacy that comes through close companionship 
with Jesus Christ. If Brother Lawrence could prac
tise the presence of God amidst the clatter of dishes 
in the kitchen of the monastery, and without dis
traction walk as in the great Taskmaster's eye, so we, 
too, may, in our everyday circumstances cultivate and 
practise the presence of Jesus Christ, our Master. 
How near He will draw, bringing and speaking that 
peace which confounds our fellows and surprises our
selves ! 

The apostle, however, not only indicates the fact, 
but also prescribes the factors controlling the fact. 
The experience is procurable only through one channel, 
Jesus Christ, and only by one method, and that the 
method detailed in the preceding verses. 

"Rejoice in the Lord alway: and again I say rejoice. 
Let your moderation be known unto all men. The Lord 

is at hand. 
Be careful for nothing; but in everything by prayer and 

supplication. 
With thanksgiving let your requests be made known 

unto God." 

The terms of the prescription are precise; and the 
mode of execution unmistakable. The imperative 
forms indicate that such peace as is most desirable 
will not come without the deliberate co-operation of 
the Christian mind; for while it is true that our faith 
does not lay down a specific number of dogmatic rules 
that must be obeyed as proof of concurrence with the 
Christian ideal, yet, there is a sense in which the 
dynamic for life is only available for those who 
regulate their lives not only according to general 
principles but also in accordance with definite instruc-
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tions given. The spirit of the Master must be pos
sessed to enable us to sense and appreciate the char
acteristic ideals of the Christian faith, while, on the 
other hand, a well-informed and submissive will is 
essential to the carrying out in the details of practice 
what the Scriptures enjoin. Volition and intelligence 
must co-operate with spiritual sensibility for the ac
complishment of the will of God. 

The simple injunctions of this section lay emphasis 
on the volitional and not on the emotional side of life, 
on the fact of obedience and not on the feelings of the 
heart. Duties are stated. These are three, and each 
is definitely related to "the Lord." 

First comes praise. Nothing is less easily provoked 
than joy: and yet throughout the whole epistle there 
is an undertone of rejoicing. Occasionally it becomes 
the dominant note. The whole character and outlook 
of the writer are reflected in his own triumph over 
his adversities, and in his repeated exhortations to his 
friends that they should express their Christian faith 
in a joy that is unaffected by the changes among men 
around them. This joy is defined as joy "in the Lord." 
It is the outcome of unchanging relationship with Him, 
and is determined by a continuous experience of stand
ing fast in the Lord. As a result of fellowship with 
Him, and knowledge of Himself as arising from 
close contact with His Person, there is a communica
tion to the spirit of a "joy unspeakable and full of 
glory." Considerations of time and locality do not 
concern the apostle, for since the Lord is "the same 
yesterday, to-day, and forever," there is no possibility 
of any circumstance arising in which His presence 
may not be a deciding factor. This Christian praise 
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is synonymous with trust, for where the latter is 
lacking the former is impossible. As the child of 
faith realises and rests in the knowledge that his 
Master has spoiled the grave of its power, and torn 
the sting from death, as he apprehends the fact that 
his Lord is enthroned in the midst of the excellent 
glory, as he glories in the truth that his Saviour is 
Alpha and Omega, First and Last, Beginning and 
End, that to Him there is no event unknown and no 
conspiracy of circumstances unchallengeable, as he 
stedfastly maintains his hope in the ultimate triumph 
of his unchanging Lover, he derives such comfort and 
strength that he is stablished and settled, and caused 
to offer the sacrifice of praise, the fruit of his lips. 
Such an experience is in the spiritual world the 
counterpart of that which came to the poet Words
worth who, when he beheld the unusual sight of a 
silent London on an early September morning, could 
not refrain from bursting into song, declaring, 

Ne'er saw I, never felt a calm so deep 

Dear God! the very houses seem asleep 
And all that mighty heart is lying still. 

He praises who has peace : he has peace who praises. 
Prayer, too, as the apostle insists, is an essential 

part of this life. It is not in the least surprising that 
saints who have prayed much have had great peace 
of mind. Such an exercise acts as a bulwark against 
the uncertainty of the future and the cares that press 
from duties to be done. As the spirit of prayer pos
sesses the being, the heart is preserved from the multi
farious complications which assail a prayerless life. 
When the looks make commerce with the skies, and 
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the heart delights in meditation, the difficulties that so 
often unnerve others are anticipated and consequently 
are surmounted with ease. The gloom of to-morrow 
is never allowed to darken the light of to-day, for 
God's will is known and acted upon. 

The first concern of every child of God should be 
the acknowledgment of the Divine will and the desire 
to accomplish the Divine purpose. Consequently the 
first movement of the Christian heart should be to 
consult the glory of God in making request "by prayer 
and supplication with thanksgiving," and not the un
wise procedure of postponing the making of request 
until every other avenue of help has been exploited. 
Only those who deliberately train themselves in the 
art of waiting upon God know the joy of habitual 
intercourse and the blessedness of casting all their 
care upon Him because their affairs are His concerns. 

It is the "but" of the second clause which determines 
the contrast, and defines the possibilities. The experi
ence is one of either care or prayer. "Be careful for 
nothing," writes the apostle : " b u t . . . is it possible," 
asks the heart questing after peace, "to live a life free 
from care, and with a sense of restful calm?" And 
the answer is, "Let your requests be made known unto 
God." Here is a challenge, not only to our faith, but 
also to the facts of experience. If we believe that 
God is, and that He is the rewarder of them that 
diligently seek Him, if we affirm our trust in an all-
wise and all-powerful Controller of every event, if 
we are assured from the Scriptures and from the 
declarations of others that prayer changes things, if 
we are aware that there is no other cure for distraction 
and disappointment, then why is it that we are so 



"Peace, Perfect Peace." 201 

dilatory in coming to the throne of Grace to maintain 
our zeal in prayer by our outbursts of thanksgiving. 

"Wherefore, pray, O creature, for many and great 
are thy wants; thy mind, thy conscience, and thy being, 
thy rights commend thee unto prayer,—the cure of 
all cares, the grand panacea for all pains, 
Doubt's destroyer, ruin's remedy, the antidote to all 

anxieties." 
But, further, there is need of patience. "Let your 

yieldingness be known unto all." Nothing, perhaps, 
indicates the temper of a man's character like his 
behaviour when he is opposed by others; nothing dis
turbs a man's peace of mind more than a senseless 
irritability which betokens a lamentable lack of self-
control. The Christian is called to an experience of 
Christ's peace, by an acknowledgment of Christ's pre
sence. Short temper is a contradiction of New Testa
ment principle, and is a "disturber of the peace." So 
prone is the natural man to give way to outbursts of 
passion that he regards such exhibitions as almost in
cidental to human nature, making no excuse for his 
shortcomings in this respect. But the Christian, while 
human, is "more than human" : he possesses another 
nature and serves another Master. Consequently, he 
must act differently and allow the new nature to have 
control that he may avoid a constant recurrence of 
scenes that not only damage his own peace, but also 
do hurt to the new name he bears. In the end it is 
better for himself and for Christ if he yield rather 
than maintain a rancorous spirit in the world. He is 
not without assistance. "The Lord is at hand." That 
may mean that the return of his Lord is near, and 
that deliverance may soon come; or, it may mean 

o 
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that He is near to succour and to help to bear every 
suffering and every injustice. Whichever way we 
may interpret, the intention remains the same,—that 
the Lord is watching concernedly for every hour of 
need and He is not without a sympathetic interest in 
the affairs of His own. He wishes above all that we 
may each have that peace which passes all understand
ing, that our heart and mind may have the garrison 
of His divine presence, and that we may know that 
no trouble can arise which will separate us from Him, 
or cause Him to withdraw His presence and His 
interest from us. He is too much concerned about 
our welfare to treat us with indifference. Rather He 
lives to make Himself known as the Bringer of Peace 
and the Sustainer of Joy. 



CHAPTER XXVII. 

THE GOD OF PEACE. 

(Philippians Chapter 4. 8-9). 

' I 'HE central thought around which the main idea 
*• of last section revolved was that contained in 

the expression, "the peace of God." There we dis
covered that the experience of such peace was contin
gent upon our deliberate co-operation with God in 
maintaining a proper attitude of heart by submitting 
ourselves to His commands and educating ourselves 
in the art of constant access to His throne. The theme 
of the present section is "the God of peace." Here we 
are to learn how we may assure ourselves of the abid
ing and unfailing presence of Him whose character 
is summed up in that remarkable appellation. It is 
not without some significance that the distinguishing 
title appears most frequently in the closing exhorta
tions of apostolic epistles, indicating not only that 
Christian thought and faith should be based upon the 
inspired record of a divine revelation, but also that 
Christian living should be shaped and moulded by a 
definite contact with and subordination to the "God 
of Peace." Author of peace Himself He not only 
communicates that peace to all who cultivate His 
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204 By this Conquer. 

fellowship, but as "God of peace" He draws near to 
His own, and, out of infinite tenderness and compas
sion, accompanies them through the perplexing paths 
of life, resolving every difficulty and dispelling every 
doubt. It is the God of peace who adjusts our wills 
so that He makes us perfect to do His will, working 
in us that which is well-pleasing in His sight (Heb. 
13. 20-21). It is the God of peace who consecrates us 
through and through, so using us that spirit, and soul, 
and body are preserved blameless unto the coming of 
our Lord Jesus Christ (1 Thess. 5. 23). It is the God 
of peace, who having through Christ triumphed 
gloriously over every foe, will carry out His purpose 
to its grand consummation and bruise Satan under the 
feet of His saints (Rom. 16.). And if that will be 
the result of Christ's victory hereafter when He reaps 
the fruit of His toil, can it not be the experience of 
the saints now, as they come into conflict with him 
whose one objective is the dishonour of Christ 
wrought through disgrace to His followers ? Assured
ly ! Victory is ours if we allow the God of peace to 
have His way with us, for, despite seeming defeat, 
conquest always lies on the side of God. Here, then, 
are both a promise and a guarantee that never fail,— 
that having the presence of the God of peace we 
shall walk through the mazes of life's journey in a 
beautiful triumph over self, and circumstances, and 
Satan. How easy that is, is known only to those 
who habitually practise the art of walking with God; 
how difficult it is, is discovered by those who rely 
upon their own strength and forget God. 

This section, too, like the last, follows a regular 
sequence of thought in describing the process before 
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outlining the promise. If the promise is desirable, 
if the conscious sense of the divine presence is a 
state of spiritual experience worthy to be coveted, 
then, surely, the process is estimable as the means 
to the end. Two imperatives are used, flashing their 
light on the pathway and revealing the steps by which 
we each must travel—"Think . . . do." The order is 
not fortuitous : it is divinely appointed. Primary and 
principal emphasis is laid upon the inner factors, be
fore the more external facts are delineated. The 
hidden controls the open, the moral centre of thought 
determines the physical course of action. That is the 
apostolic way of re-stating the simple principle of 
our Lord, "As a man thinketh in his heart so is he." 
All the well-springs of action are in our thought-life, 
all the meaningfulness of our spiritual progress is 
conditioned by the mysteries of the mind. The whole 
stream of life is coloured by the fountain-head, 
poisoned or pure in keeping with the spring from 
which it issues. Consequently, it is necessary to guard 
the entrance to our thought-life that we may safeguard 
the activities in our open practice. 

It is our thought-life then, that matters. Here is 
the storm-centre of Satanic attack, the strategic part 
of our being. Yielded to evil, it becomes a prolific 
source of wickedness; preserved for Christ, held in 
trust for good, it strengthens the whole fibre of our 
moral make-up, and enables us in every realm of 
activity and temptation, to resist the onslaughts of the 
enemy and the insidious attempts of every traitor-
force. So magnificent is the advice and so simple, 
that the very words by which it is conveyed are 
themselves a challenge to our thought-processes. 
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"Whatsoever things are true, whatsoever things are 
honest, whatsoever things are just, whatsoever things 
are pure, whatsoever things are lovely, whatsoever 
things are of good report; if there be any virtue, if 
there be any praise, THINK on these things." 

Thought is deeper than speech. The Palace of the 
Soul is in the Kingdom of Thought. Only when 
thought formulates itself either in action or word does 
it become speech. One thought leads to and colours a 
second thought even more quickly than word grows 
to word. 

And Thought leapt out to wed with Thought 
Ere Thought could wed itself with speech. 

But sooner or later, even when we attempt to cover 
our inner, conscious thought, our speech will become 
the vehicle of expression and will reveal to others 
the nature of our hidden contemplations. Sometimes 
"thought is speech," when there is such an unexpected 
suddenness in the thought that assails the mind that 
almost involuntarily words will out. i t is then, often, 
that we betray ourselves—in moments of great agita
tion or deep emotion, at times of crisis and surprise, 
when the even current of life becomes turbulent and 
raises to the surface the sediment at the bottom. 

The armour of life, too, is a man's honest thought. 
It is his strongest protection in a world that is not 
over-scrupulous in its estimates of a man's works. 

"The evil that men do lives after them, 
The good is oft interred with their bones." 

But that is not always true, although we are warned 
lest "our good should be evil spoken off." Nothing— 
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not even the calumny of his wickedest foes, or the 
malice of evil-driven men,—can disturb the peace of 
the heart that wards off every attack by the safe
guarding knowledge that his thoughts are pure, and 
his intentions just. He gives no abode to worthless, 
senseless things within the kingdom of his mind. He 
thinks pure, because he drinks deep of the Spirit of 
Christ. To assist in such a process these words of 
the apostle were penned. Everywhere, in Philippi and 
in Rome, there was every kind of philosophical gar
bage and pagan corruption to feed upon, every kind 
of impurity to assail the mind with its degrading and 
coarsening effects, that it was necessary to guide and 
control the Christian mind by definite instructions in 
matters of thought. Here is true psychology, not that 
it attempts to explain the process by scientific analysis, 
but because it goes beyond the mere quest for know
ledge of "how to think" into the dogmatism of "what 
to think." And here, again, is met the same principle 
as we have repeatedly seen in this Epistle, and may 
discover in any New Testament writing, that no 
progress is made in spiritual attainments apart from 
the deliberate and effortful desire of the child of 
God created and sustained by the indwelling Spirit 
of grace. It is futile to desire without determination, 
—failure to achieve the objective must inevitably be 
the result. 

Like all scriptural regulations for life, this one deals 
not with isolated details but with broad principles, in
dicating the outlines rather than the particularities. 
Eight matters are included, six of which are stated as 
being all important. There is an underlying sugges
tion that the last two are, perhaps, less worthy, as 
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being simply the world's moral code for procedure in 
life. They may be set out in various ways. 

First we may think of them in two corresponding 
sections, thus : 

True with corresponding lovely. 
Honest with corresponding good report. 
Just with corresponding virtue. 
Pure with corresponding praise. 

Truth is Beauty, always in its highest sense; and 
nothing is more beautiful than homely truth. It needs 
no decoration. Nothing can be more lovely than the 
mind that has trained itself in the austerities and 
simplicities of unequivocating truth, that delights only 
in whatever stands the white light of the throne of 
God, because of its genuine quality. 

And of what will the Christian speech consist?:— 
of things that are "of good report." Whatever is 
honest, venerable, grave, worthy of being held in re
spect, "is also worthy of being reported abroad. How 
noble is the occupation of meditating on the time-
honoured and Satan-defying dogmas of the Christian 
faith, how worthy of thought and report! Conviction 
grows as confidence deepens through thought and 
speech. 

Justice and virtue seem inseparable. God is righte
ous, and He loves righteousness. All who come in 
contact with the God of righteousness must maintain 
the ideal in thoughts of justice and lives of virtue. 
Every kind of impurity, moral, mental, physical, social, 
is at the same time an example of unrighteousness, as 
it affects God, ourselves, externally and internally, and 
our fellows. How carefully should we set up a 
standard of moral righteousness in our private thought-
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life lest there should be a degeneration into impurity 
in our public behaviour! Only as we rigorously main
tain an unassailable attitude to what is just, shall we 
be able to devote ourselves to activities in whatsoever 
is virtuous. 

Purity must be praiseworthy. A society which 
openly parades its moral sores is no Christian society, 
and it is a sad spectacle to witness the growth of a 
spirit which does not love the ideals for which Puritan
ism stands. Even in Christian communities, in many 
so-called Christian homes, there is an appalling lack 
of praise for that which is pure. Christian parents 
can do their children no greater service than the one 
which inculcates, by speech and example, the habit 
of revolting against every suspicion of ignoble thought 
and evil practice, and of embracing every opportunity 
for the furtherance of notions that are pure and 
praiseworthy. The cultivation of this habit of choice 
cannot be too vigorously enforced upon youthful 
minds. If the unformed mind is to be safeguarded 
for Christ and His service—and what Christian 
parent does not wish that above all else?—then the 
onus of responsibility for its proper and beautiful 
development is thrust upon those who deal first and 
most intimately with it. The whole atmosphere of 
the home, in all it suggests, should be charged with 
deliberate attempt to foster only that which assists 
moral assent to what is comely and pure. What a 
service we each owe to the rising generation! 

Again it has been suggested that these qualities 
occur in pairs, the second of each pair being the 
external manifestation of the thought-processes as
sociated with the first. Thus meditation on what is 
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true will result in pursuit of all that is honest; con
cern for what is just will reveal itself in habits that 
are pure, while contemplation of things that are lovely 
will declare itself in speech concerning the same. Of 
the last pair it has been indicated that it is possible 
that they should be included in a different category, 
as being simply the standards adopted by pagan phil
osophers. The meaning conveyed may be this, that 
in the world's seeking after truth and good, there 
may be that which is commendable, and in so far as 
it is not in antagonism to Christian thought it may be 
worthy of praise. If in the preceding couples we have 
eternal truths as stated in general terms, in this last 
pair we may reasonably conceive of the best that man 
has wrought and written, in his attempt to express 
realities that lie behind the ever-changing machinery 
of the world's progress. There are "realms of gold" 
in the world of books, upon which we may draw, not 
for inspiration to the noblest and highest spiritual 
achievements and attainments, but for assistance in 
apprehending beauties as they have been conceived 
and revealed by thoughtful men in all ages. 

In every phase of life, then, we may expect the 
colour of our thoughts to throw itself over the whole 
undertaking of living either for ourselves or for God. 
And because life is both serious and strenuous, and 
because no man liveth unto himself but unto God 
before Whom he must answer for his behaviour, it 
is necessary for every Christian heart to become so 
fully occupied with matters of highest moment and 
richest significance, that he may leave little opportunity 
for remorseful regrets when the day of reckoning 
comes. Wordsworth somewhere speaks of the thought 
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of past years breeding perpetual benediction; and that, 
in measure at least, may be the happy portion of all 
who consciously arrange their lives so that they may 
think on beautiful things. 

"Think beautiful thoughts and set them adrift 
On Eternity's boundless sea; 

Let their burden be pure, let their white sails lift, 
And carry from you the comforting gift 

Of heart-felt sympathy. 

For a beautiful thought is a beautiful thing, 
And out on the infinite tide, 

May meet and touch and tenderly bring 
To the sick and weary and sorrowing 

A solace so long denied." 

Other matters, besides, concern us in this section. 
First it should be remembered that man acts as well 
as feels, that there is a definite end to all impulses 
in outward activity. Thought and action must be 
correlated; we must "think" and "do." Deepest 
thought reveals itself in most deliberate works. Hands 
and feet and tongue are, in the last analysis, but the 
instruments of unseen forces over which they have 
no control. They cannot resist, they can only assist, 
demonstrating in terms that are undeniable the nature 
of the hidden source of thought. In Christian par
lance, contemplation cannot exist alone, as an end in 
itself. Dreams are actions, thoughts are impulses 
to deeds. Consequently the test of real progress in 
apprehension of spiritual truth is the perfection of 
correlation between the visible and invisible. Doctrine 
is intended to become dynamic, creed upon which 
the intellect feasts to become the standard of control 
for regulating the conduct. A life all of activity is 
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shallow; one all of thought tends to be sentimental. 
He is a well-balanced Christian whose sanity is seen 
in a just proportion of time devoted to the deepening 
of inner experience in order that he may more beauti
fully express the meaning thereof in terms of deeds 
done for the glory of his Master. 

Further the passage maintains that evident truth 
concerning the transitoriness of human existence on 
earth and the permanence of influence. The apostle 
knew that he had let loose on the world words and 
deeds that could not be gathered up again, but would 
go on, and on, constraining others to do as he had 
done. The impact of his visit to Philippi would 
remain, although he might not visit his friends again 
or have the privilege of writing another letter to en
courage them in Christ. And so is it with all of us. 
As no disturbance of the ether can be recalled, but 
passes out into the infinities of space, so no deed or 
word can be brought back once it has set out on its 
mission of good or evil. Change and decay may be 
seen all around us, but influence is permanent, in
destructible, eternal. Writing of sights and sounds and 
ourselves, Tennyson sings the contrast: 

"O love! they die on yon rich sky, 
They faint on hill or field or river; 

Our echoes roll from soul to soul 
And grow forever and forever." 

Let us take thought and beware. 
Again we may learn that Christian humility is not 

inconsistent with a real consciousness of attainment 
to a certain standard of experience. With the apostle 
boasting was never a mere parade of self—it was 
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rather an exaltation of Christ. Even here when he 
reminds the Philippians that he may, in one sense, be 
the model upon which to mould their lives, yet the 
background declares that he can do all things through 
Christ. Whilst the deeds are "seen in me" the source 
of power rests in his Master. No man will present 
himself as a perfect model, for that alone is in Christ, 
but he is indeed a happy Christian who can in all 
humility and sincerity say with the apostle, "Those 
things, which ye have both learned and received, and 
heard and seen, in me, do"; and such an experience 
comes only to him who, like Enoch, has the testimony 
within himself that the life he leads is pleasing to God. 

Moreover, Christian education is a process of learn
ing and receiving, of hearing and seeing. These activi
ties inform us of the all-embracing nature of the 
training by which Christian character is produced. 
Receptivity must be cultivated; for not all that is 
learned intellectually is assimilated emotionally. Truth 
must have opportunity to leave its impress; it must 
percolate through into the fibre of the spiritual being, 
until it becomes an inseparable part of the Christian 
make-up. Learning should be by ear-gate and eye-
gate. Oral instruction must be illustrated and en
forced by moral suasion. Practice must walk in close 
companionship with preaching. The scholar must not 
only be stirred by the eloquence of his master, he must 
also be moved to emulation by the consistency of 
demeanour in every department of life. Too often 
our exhortations to good soar far beyond the experi
ence of which we speak. 

While we cannot but be filled with admiration for 
the undaunted courage and liberal experience of this 
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prisoner in Rome, we, at the same time, cannot fail 
to be impressed with the fact that we ourselves in 
much happier circumstances do not have the serenity 
which grows in the spirit because of the assured pre
sence of the God of peace. What we covet in the 
apostle may—nay, will—become ours if we "think on 
these things" and "those things, do." 



CHAPTER XXVIII. 

DOXOLOGY. 

(Philippians—Chapter 4.—Continued). 

"Now unto God and our Father be glory for ever and 
and ever. Amen." 

WITH such a chaste severity does the apostle 
round off his letter. He loses himself in God. 

His rapture is complete. It is no mere formal ending 
to a formal note. Already he has poured himself out 
in a most feeling way. His spirit has overflowed in 
words. At times he seems unable to contain himself 
and control his emotions. Words, as in the last section, 
are but an imperfect vehicle of expression, for the 
whole passion of his being seems to leap the bounds 
of reserve as he glories in the gift of the saints and 
the grace of God. The full tide of gratitude has 
swept him along, and carried him beyond his custom
ary reluctance to speak much of himself. And this 
is characteristic of his writings. Not in every one 
of them is there an outburst in doxology. Where 
there is, the context is illuminating. Take them in 
order as they occur in the epistles and notice the 
similarities and dissimilarities which reveal the in
dividual note in each. 

In Romans, omitting some interesting doxologies 
215 
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which close sections of the epistle, we read in chapter 
16: 

"Now unto him that is of power to stablish you 
according to my gospel, and the preaching of Jesus 
Christ, according to the revelation of the mystery, 
which was kept secret since the world began, but 
now is made manifest, and by the scriptures of the 
prophets, according to the commandment of the ever
lasting God, made known to all nations for the obedi
ence of faith: to God only wise be glory through 
Jesus Christ forever. Amen." 

What a fitting close to an epistle whose purpose is 
to explain the gospel of God concerning His Son! 

In Ephesians, third chapter, the apostle wings his 
flight in the Spirit to realms of infinite bliss, and con
cludes : "Now unto Him that is able to do exceeding 
abundantly above all that we ask or think, according 
to the power that worketh in us, unto Him be glory 
in the Church by Christ Jesus, throughout all ages, 
world without end. Amen." 

Again notice the consistency between the doxology 
and the doctrine concerning the "unsearchable riches" 
of the "grace of God" in His kindness towards us in 
Christ Jesus. 

As he closes his first letter to Timothy he cannot 
refrain from breaking out into the superlative lan
guage of adoration concerning "our Lord Jesus Christ, 
Who in His times shall show who is the blessed and 
only Potentate, King of kings, and Lord of lords; 
Who only hath immortality, dwelling in the light 
which no man can approach unto; Whom no man hath 
seen nor can see : to Whom be honour and power 
everlasting. Amen." 
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It is noticeable that in the doxology at the close of 
the epistle to the Philippians there is omission of 
mention of our Lord Jesus Christ. Is there any 
reason ? None, perhaps, of any doctrinal significance; 
but can we not once again observe the beautiful con
sistency of scripture? In the preceding verse the 
attention is directed to God as the Father and Source 
of supply for all the saints, and that supply in and 
through Christ Jesus. No dishonour is done to our 
Lord: He is the channel of blessing. Consequently 
the apostle's mind travels to God as the Father Who 
cares for His own, and bows in adoring wonder at 
His condescending love and care, reaching us as it 
does through our Lord Jesus Christ. 

Doxologies are climaxes of arguments and corona
tions of doctrines. Almost every one is introduced 
by "Now." The argument has reached its final clause, 
the doctrine has brought its full and measured blessing. 
Rapt in wonder, the adoration of the apostle finds its 
expression in words that bear upwards the very in
cense of worship. The variety of form is proof of 
the reality behind, for no heart can pour itself out 
in such soul-shining doxology unless in unpremeditated 
wonder. 

In almost all of these and other doxologies we may 
distinguish three parts :—the description of the Per
son, the ascription of praise, and the conscription of 
powers laid at the disposal of the Master and Lord. 
The addresses vary with the doxology, and the names 
ascribed to our God and our Saviour fittingly consist 
with the epistle thus brought to a close. And what 
is more desirable than the raising of the heart in un
stinted praise, and the ascribing of glory and honour, 

p 
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and dominion and majesty to Him Who is altogether 
worthy? No Christian heart, joying in God and re
joicing in Christ Jesus, can refrain from the "sacrifice 
of praise, the fruit of the lips, giving thanks to His 
name." Too seldom do we experience the burning 
heart that sends up its sacrifice of thanks as the altar 
of incense did its fragrant column of perfumed smoke. 
And is not that due to the fact that with us too little 
time is devoted to the art of thinking within ourselves 
of the magnificence of our salvation and the majesty 
of our Saviour? Haste destroys worship; and the 
Christian Church to-day could, with profit, rest for 
a time in quiet contemplation, that it might recapture 
the lost sense of the wonder of grace and the glory 
of God. From behind his prison walls, this ambassa
dor, with "freedom in his love," could soar beyond 
earth and time, and break into song rapturous and 
sincere. He is living in heaven beyond the changing 
experiences of earth, and is at home with God. His 
being has been captured and captivated. He knows of 
no other who can share his allegiance or claim his 
power. He is God's bondman, his slave for ever. But 
he is that willingly. Captive of the Emperor he 
may be, but he is the thrall of Jesus Christ. His 
powers are at his Master's disposal. These powers he 
cannot, for the moment, use in public service, but he 
retains the spirit of a victor. Praise is on his lips, 
because God is on the throne of his heart. 

That sums the matter. Doxology is fitting only 
where devotion is real. Lip-service is nothing where 
there is no living-sacrifice. The pompous sound of 
words is but a hollow echo, recoiling only on the ears 
of the speaker, while the broken phrases of a humble 
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heart reach the throne of God. How aptly Burns has 
contrasted them! 

Compared with this, how poor Religion's pride, 
In all the pomp of method, and of art, 

When men display to congregations wide 
Devotion's every grace except the heart! 

The Power, incens'd, the pageant will desert, 
The pompous strain, the sacerdotal stole; 

But haply, in some cottage far apart, 
May hear, well pleas'd, the language of the soul; 

And in His Book of Life, the inmates poor enrol. 

God's glory is inalienable and eternal. To another 
He will not give it, for it is no creature's right. Con
sequently the creature's attitude should be one of 
single-hearted humility that finds its highest joy in 
lauding God. That is the excellence of sainthood, the 
feature that distinguishes the real Christian from the 
nominal one. The spontaneity and fervour of spiritual 
devotion express themselves in unstrained, reverent, 
familiar words, while so-called worship in the set 
terms of human devising is barren of heart. 

"The heart aye's the part aye 
That makes us richt or wrang." 

Such experience cannot come by culture or by copy
ing : it comes under the constraint of the Holy Spirit. 
He leads us to God. He shows us our worthlessness. 
He indicates God's worthiness. He allows no distrac
tions. God is the immediate object of the spirit of the 
worshippers. Neither does He permit of any detrac
tions. God is all in all, "infinite, eternal, and unchange
able, in His Being, Wisdom, Power, Holiness, Justice, 
Goodness and Truth." The worshipper is lost in God, 
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when his emotions surge with love and burst in praise. 
As he joys in God's salvation, as he realises the un
speakable blessedness of communion, as he contem
plates the infinity and eternity of the personal God 
Whom he adores, he sings with rapture : "Now unto 
God and our Father be glory for ever and ever." And 
as the words rise out of the heart, he bows in worship, 
saying, 

"Amen and Amen." 



CHAPTER XXIX. 

SALUTATIONS. 

(Philippians Chapter 4. 21-22). 

' I "HE appendages to apostolic letters are often of a 
•*• most interesting character, and afford oppor

tunity, at times, for reverent speculations. By com
parisons, carefully and judiciously carried out, we 
may discover a whole galaxy of matters worthy of 
consideration, and be repaid by fresh sidelights thrown 
upon the circumstances of the apostle. The "Prison 
Epistles" are full of cross references, especially abun
dant in the personal commendations at the close. It 
is interesting, however, that, apart from the earlier 
mention of Epaphroditus and Timothy, no names 
appear in the epistle to the Philippians. The personal 
references are all vague and general, whatever may 
be the reason, whereas, in the others, individuals are 
mentioned by name and commended in the choice 
words of the apostle. This closing salutation is, not
withstanding, important, for it is most provocative 
of thought and investigation. 

"Salute every saint in Christ Jesus." 
"The brethren which are with me greet you." 
"All the saints salute you, chiefly they that are of 
Caesar's household." 

We must remember that when these words were 
221 
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penned, Christianity was in its infancy, but, yet, it 
had spread far beyond the boundary-limits of Pales
tine. Not an important town between Jerusalem and 
Rome but had been visited by the Gospel: Antioch 
and Athens, Corinth and Damascus, Thessalonica and 
Rome, and many another city had felt the influence 
of the revolutionising factors of the gospel within 
their walls. Constant journeying from and towards 
the Imperial City had laid highways for the rapid 
spread of the faith. Here and there churches were 
established, and a new community had taken its place 
in the Empire. Its members were oftentimes per
secuted and even done to death. They were scattered 
abroad so that there were saints "of the dispersion." 
The Epistle to the Hebrews reminds us of what was 
a common occurrence in Rome and elsewhere. "But 
call to remembrance the former days, in which, after 
ye were illuminated, ye endured a great fight of afflic
tions; partly, whilst ye were made a gazing-stock by 
reproaches and afflictions, and partly, whilst ye became 
companions of them that were so used." Amongst 
the first century Christians there was a Society of 
Compassion in Suffering, and homes were open for all 
who journeyed from one place to another. Christian 
hospitality was to be extended to all who called upon 
the name of the Lord, to all who had obtained like 
precious faith, and hearts were "to salute every saint 
in Christ Jesus." Social and racial barriers were 
broken down; there was but one ground for fellowship 
—attachment to Christ. The apostle himself preached 
and practised this liberal-heartedness, and repeatedly 
inculcated the duty of consideration for those who 
were of like precious faith. So great was his passion 
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for the unity of the early churches that, in spite of 
the personal inconvenience arising from their conduct, 
he was willing to show kindness even to those who 
preached the gospel out of contention. Because they 
each belonged to Christ, one common Master, the 
extent of fellowship was to be within the boundary 
of "Every Saint." Because in the primitive conditions 
pertaining in those early days there was to be the 
cultivation of friendliness towards every one who 
named the Name and followed the Lord, it was neces
sary to recognise that there were no special privileges 
attaching to any particular section of the Christian 
community. They were all one in Christ Jesus. 

Yet the limit of their fellowship was to be the same. 
Even then there was a decided tendency for the saints 
to remain within the fellowships enjoyed prior to the 
change of Masters, or to seek to cultivate friendliness 
with those without the boundaries of the faith. That, 
too, was strictly forbidden. "Come out from among 
them, and be ye separate," was the unqualified in
junction of the ardent disciple of Christ. There can 
be no compromise, no fraternising with the enemy, 
no complicacy with those who will not acknowledge 
the Lordship of the Christians' Master. 

Notwithstanding, in spite of all that was written 
from first century experience, the story of the Christ
ian Church has revealed two distinct tendencies, 
namely, to cultivate what is forbidden, and to disre
gard what is enjoined. What havoc the centuries have 
wrought in disintegrating the Church! Worldliness 
has done its worst. Sectionalism has raised its bar
riers, and even to-day, when the spirit of democracy 
is sweeping over the secular world and calling for the 
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recognition of the universal brotherhood of man, it is 
difficult for Christians to think in terms of the great 
unities, One Body, One Loaf, One New Man, One 
Flock. Is it not a proof of our narrowness, unwar
ranted beyond Scriptural meaning, that those of us 
who own no attachment to any national or denomina
tional appellation, should at times be referred to by the 
opprobrious names of "Open" or "Close" Brethren? 
We are bound to be as open as the Scriptures warrant 
and to be as close as the truth demands, but let us 
endeavour to heed the injunction of the apostle, 
"Salute every saint in Christ Jesus." 

If it is desirable that there should be universal 
recognition, it is fitting that there should be personal 
attachments. With the apostle were certain who were 
in closest attendance upon his person. Here they are 
designated, "The brethren who are with me." Paul's 
prison was at this time "his own hired house," and 
with him were some whom he calls fellow-prisoners, 
and others who evidently had the privilege of visiting 
him from time to time. We may learn from the next 
salutation, too, that these same visitors brought with 
them either some of the Christians from the various 
communities of the saints in Rome, or the greetings 
from these saints to their brethren who had been so 
mindful of the apostle during his imprisonment. Per
haps the reading suggests that the Roman brethren 
were visitors in person to the apostle's house, and that 
they verbally conveyed to him their own salutation 
to the saints in Philippi. Whichever way, the fact 
remains that there was a community of feeling be
tween the two localities, and that feeling was fostered 
by the common friendship with the apostle himself. 



Salutations. 225 

These assembly intercourses would be few in those 
early days, but they would tend to preserve that sense 
of oneness which the apostle was desirous of promot
ing. And that would be furthered by the reports 
which would be made by Epaphroditus when he re
turned to this native city. The distance simply 
strengthened the bond of fellowship. 

What a contrast that was to the state of affairs in 
Philippi! There, there was strife and murmuring and 
disputing, there Euodia and Syntyche were not on the 
best of terms, but from Rome there could come the 
greetings of the saints. Does such a state of unfellow-
ship not oftentimes exist in neighbouring localities 
while from afar there comes the acknowledgment of 
our oneness in Christ? And it heightens the offence 
against the doctrine of our Lord when the disputants 
are members of the same Christian community. The 
pretence of real fellowship with others is a mockery 
when no attempt is made to demonstrate that fellow
ship to those whose need for it is more urgent because 
more immediate. No amount of sophistry will miti
gate the gravity of the inconsistency when there is 
continuous and deliberate refusal to manifest that 
spirit of meekness which characterises those who are 
sincere followers of Him Who said, "Follow, learn of 
me for I am meek and lowly in heart." 

It is a beautiful example of assembly intercourses 
which is contained in these expressions : "Salute every 
saint in Christ Jesus," and "All the saints salute you." 



CHAPTER XXX. 

TWO ROLLS O F HONOUR. 

(Philippians—Chapter 4. 21-22). 

"' I 'HE brethren which are with me" : "they that are 
••• of Caesar's household." These are the designa

tions of two rolls of fame, the names on which must 
be found elsewhere. The search is intriguing, and 
stimulates interest in the background of the apostle's 
companionships in Rome. So accustomed have we 
been to think of the loneliness of this "ambassador 
in bonds," that it is with difficulty that we attempt to 
reconstruct his experiences in his "own hired house." 
Evidently there was much intercourse with the outside 
world, and a constant stream of brethren and inquirers 
brightened the years of imprisonment. No unneces
sary restrictions were at first placed upon him, and he 
was delighted to keep himself posted with information 
concerning the progress of the Gospel. 

His person was magnetic in its attractiveness. Per
haps there was no spot in Rome so much frequented 
by early Christians as was the room in which Paul 
dwelt. And those were not easy days for the testi
mony. Persecution might blaze out at any moment. 
Even the remotest connection with the Faith might 
result in death. In all probability in Rome were those 
who had already suffered banishment under the edict 
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of the Emperor Claudius, but who had returned to the 
city as the rigour of the edict lapsed. That very fact 
is a strong evidence of the reality and vigour of the 
faith of many early Christians, for they were willing 
to risk their lives that their native cities might hear 
the gospel. 

Let us look for a moment at the group of men whom 
the apostle calls "the brethren who are with me." Who 
are they? How may we discover? Their names are 
to be found in other "prison epistles." Other names 
there may be, but these are certainly mentioned as 
having been with him; mentioned honourably and pre
served within the records for all time, as those whose 
loyalty remained firm in the days of adversity. 

Perhaps the crown of honour, (if it is not invidious 
to make distinctions in service for Christ), goes to 
Aristarchus and Epaphras each of whom is called "my 
fellow-prisoner" (Col. 4. 10; Philem. v. 23). Of the 
former little is known. He was "of the circumcision" 
and was a convert to Christianity from Thessalonica. 
Early in his Christian career he accompanied the 
apostle on his missionary tours, and had earned such 
repute among others that Luke in his history of Paul's 
voyage to Rome declares, "Aristarchus, a Macedonian, 
being with us" (Acts 27. 2). In the note to his friend, 
Philemon, Aristarchus is called a "fellow-labourer." 
Even in prison, i.e., placed under restraint because of 
his association with the apostle, he was not only a 
"prisoner" with him, but also a "labourer" with him. 
He was, undoubtedly, a true yoke-fellow. Limitations 
often mean the intensification of work, and the snatch
ing of every opportunity. Aristarchus' reward is 
sure! 
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Epaphras was a Colossian. He had come to Rome 
after the apostle's imprisonment and had been able 
to inform him of the love of the Colossian saints. 
He it was who had preached the gospel to and 
laboured among the Colossians, and had greatly en
deared himself to the heart of the apostle, so much so 
that he writes of him "our dear fellow-servant" 
"a faithful minister of Christ." But the greatest in
sight given to his character is in the words, "Epaphras, 
who is one of you, a servant of Christ saluteth you, 
always labouring fervently for you in prayers, that ye 
may stand perfect and complete in all the will of God. 
For I bear him record, that he hath a great zeal for 
you" (Col. 4. 12-13). His prayer-life was the out
standing feature of a good man's career. He was a 
good preacher; he was a good pastor, but to the 
apostle he stood out pre-eminently as a man who 
prayed. Restricted in his activities he could still plead 
with God, in earnest, continuous, unselfish, audible 
prayer for his loved ones in his native city. "I do 
not know" wrote Dr. Parker, "that Epaphras was an 
eloquent preacher, but he was mighty in intercession. 
He threw his arms round Bis native church, and toiled 
in prayer for them until his brow was bedewed as 
with agony, and his whole face lighted up with saintly 
expectation that he might see the descending blessing." 
Such men were Baxter, Edwards, Knox, Whitefield, 
Hyde, Brainerd, Muller, Bushnell, Hudson Taylor, 
Wesley. And we need men like that to-day! 

Timothy was with him—and was specially dear to 
him. This younger man he expected to send to 
Philippi soon after the departure of Epaphroditus, 
and in order that the way to a warm welcome might 
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be opened up for him, Paul wrote concerning Tim
othy : "I have no man so dear to me, who will natur
ally care for your state. For all seek their own not 
the things which are Jesus Christ's. But ye know the 
proof of him, that, as a son with a father, he hath 
served with me in the gospel!" Of him and his 
duties we learn much later, but surely that was high 
commendation from such a one as Paul, the servant 
of Jesus Christ, to be called "none so dear to me." 
Younger disciples do well to cultivate and to earn 
worthily the ungrudged praise of those who lead the 
way. 

Of the others little need be written. Their history 
is either so very much limited in the record, or, scat
tered through various passages, yet so well-known, 
that a mere transcription of the apostolic commen
dations, recalls the outstanding characteristics: 
"Onesimus, a faithful and beloved brother," "Marcus, 
sister's son to Barnabas," "Jesus, which is called 
J u s t u s . . . . my fellow-workers unto the kingdom of 
God, who have been a comfort unto me," "Luke, the 
beloved physician, and Demas." 

These were the brethren with him, some to look 
after the physical comforts, some to serve him as 
"fellow-labourers," some to cheer him through 
spiritual exercises in prayer. What a hallowed place 
that "hired house" must have been! What victories 
were won over "the spirits of wickedness in high 
places," as they wrestled in prayer together, and 
sought through intercession at the throne of grace 
the development of Christian character in those they 
loved. 

Do we not feel that there is a point of contact for 



230 By this Conquer. 

everyone of us in some remark about those men, such 
as will shame us for our disloyalties and stimulate 
us to faithfulness like theirs? 

Who are the "saints that are of Caesar's household" ? 
Can we identify them from any references in other 
parts of the divine record? or are their names amongst 
the multitudes of unremembered saints whose histories 
are written in the catacombs of the Imperial City? 
Numerous questions immediately clamour for answer, 
but these we must abandon for the present and seek 
to trace a little bit of church story connected with the 
foundations of the faith in Rome. 

That the honour of first planting the Gospel 
standard in Rome belongs to neither Peter nor Paul 
is a commonplace of knowledge. From this very 
epistle it is evident that while Paul was suffering his 
first imprisonment, there were already earnest preach
ers of the gospel, for he writes: "Many of the 
brethren in the Lord, waxing confident by my bonds, 
are much bold to speak the word without fear" (Phil. 
1. 14). Who were these many brethren, if they were 
not Roman Christians who had been brought to Christ 
before the apostle's enforced visit ? 

But we are not left to mere speculation. We know 
that before this, during a long stay in Corinth, the 
apostle had dispatched a lengthy explanatory letter to 
the saints in Rome, and had sent it by the hand of 
Phoebe, a sister visiting from Cenchrea. Romans 
chapter sixteen, in all probabilty, is the genuine appen
dix to the real letter, and the names mentioned therein 
are those of men and women resident in that city. That 
they had information of the apostle's coming is proved 
by the record in Acts: "We came the next day to 
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Puteoli, where we found brethren, and were desired 
to tarry with them seven days : and so we went toward 
Rome. And from thence, when the brethren heard 
of us, they came to meet us as far as Appiiforum, 
and The Three Taverns : whom when Paul saw, he 
thanked God, and took courage" (Acts 28. 13-15). 

In that "page of names"f as it has been called 
(Rom. 16.), two households (besides others) are 
specially mentioned, and these two appear almost in 
juxtaposition, suggesting that there may have been 
some association in thought with the other when one 
was mentioned. "Salute them that are of Aristobulus' 
household." "Greet them that be of the household 
of Narcissus, which are in the Lord." It is to be 
inferred that in the second greeting the writer is not 
referring to the whole household but only to a part— 
those "in the Lord." We conclude, then, that what is 
intended is that, in the "slave-family" known as that 
belonging to Narcissus, there were Christians. So, 
too, in Aristobulus' household. What were these? 
It has been suggested, and contemporary history ap
parently agrees with the suggestion, that these two 
households were the slave-families respectively of the 
masters named, and that they were then in the Im
perial service, since their own masters were dead. 
How they had first learned the gospel we cannot say, 
but that it was not impossible for them to do so, is 
not hard to believe. Whatever the true solution, it is 
clear that there were saints in Caesar's household, and 
that they were specially interested in the saints in 
Philippi. 

Such a closing salutation, brimful of personal at-

t "The Hidden Romance of the New Testament," by Prof. Robertson. 
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tachments is a demonstration of the fact that in Rome 
the gospel had proved to be "the power of God unto 
salvation." It had penetrated to the very citadel of 
a pagan city, and within three centuries more was to 
reach its way to the Imperial throne itself, and, in 
legend at least, wring from the proud monarch sub
mission, through the promise over the sign of the 
Cross—"By this conquer." 

So may we leave the epistle to the Philippians, and 
with all its examples and heroisms, its sacrifices and 
noble ventures for Christ still in our hearts, hear the 
word down the centuries echoing back from the magni-
fkient exhibition of self-sacrificing love as seen in the 
Cross of our Lord Jesus Christ,—"Let this mind be 
in you"—"By this conquer." 

CONCLUSION. 
"The Grace of our Lord Jesus Christ be with you 

all. Amen."—Phil. 4. 23. 


