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P R E F A C E 

The following pages give to the reader 

the substance of addresses delivered in 

Birmingham during the Spring of this year, 

notes of which were taken at the time. As 

the notes were very brief, they have been 

revised and considerably enlarged. 

Much has already been ministered on the 

subject of the worship or service of God; 

but the author does not hesitate to issue 

the following notes, for the importance of 

the subject warrants it. 

I t is hoped tha t the addresses may be 

used of the Lord further to stimulate the 

hearts of His own in worship and the holy 

occupation of praise to our God and Father. 

Enfield, 1937 
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THE APOSTLE OF OUR PROFESSION 
THE INAUGURATOR 

HEBREWS 1 ; 2 : 1 -8. 

To an ordinarily attentive reader of the epistle 
to the Hebrews., it will be evident that there are 
two subjects dealt with therein ; first, the be
liever's journey through the wilderness in view of 
the promised land; secondly, the service, or 
worship of God, in which we are privileged to have 
part. The history of the children of Israel affords 
the writer an illustration of these two sides of the 
Christian's experience. As the children of Israel 
had a journey from Egypt to Canaan, so we have 
a spiritual journey; and we may notice how 
faith is prominent in the epistle in that con
nection. The Lord is the Author and Finisher 
of faith, He has trodden the path before us. 
He is also the Object to hold us in our 
pathway as we move on to our goal, Himself 
in glory. 

It is not, however, this subject but the other—• 
the worship or service of God—that I wish to bring 
before you. In chapter 9 : 14 the word translated 
"serve" is rendered "worship" in the New Trans
lation—"worship the living God." 

One is forced to the conclusion that very few 
Christians have understood what worship really 
is—worship in the way of priestly service. Israel 
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was called out of Egypt to serve or worship God ; 
and they were privileged to render this service 
in a material manner, bringing their bullocks, 
sheep, etc., as sacrifices. In the days of David 
the service was beautified by music. The sweet 
Psalmist of Israel instituted the service of song. 
But in the present dispensation, now tha t the work 
of atonement is accomplished and Christ is seated 
at the right hand of the Majesty in the heavens, 
and the Holy Spirit is here, the worship is vastly 
superior, being of a far higher and of a spiritual 
character. 

To the minds of many Christians, worship con
sists of hearing a sermon. There are notices on 
various buildings used for religious purposes to 
the effect that public worship is held a t such a 
time. Supposing, for example, I went into one of 
these so-called places of worship, and attended 
the service. Probably there would be a hymn or 
two, and prayer, and the main part of the service 
a sermon. But a sermon is not the worship of 
God ; a sermon is ministry. Ministry is quite 
right, of course ; it has its place. We should listen 
to ministry and should profit thereby ; but minis
try, as, for instance, in this meeting, is not the 
worship of God. Ministry is from God, from the 
Lord, to us. Worship, the service of God, is from 
us to God. I t is quite a different matter. May I 
raise the question ? What part has each of us in 
the service or worship of God ? Worship will 
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be our eternal joy in heaven and we shall render 
it in a richer way. But— 

" On earth the song begins, 
In heaven more sweet and loud." 

The first thing requisite for the worship of God 
is that God should be known. We could not wor
ship God unless we knew Him ; nor could we of 
ourselves arrange a service pleasing to Him; 
therefore in Hebrews 1 we find that Christ, as 
Apostle, is the Inaugurator of the service of God. 

In this interesting epistle we have Christ brought 
before us as the Apostle, the Mediator of the 
new covenant, the Priest, the Sanctifier, and the 
Minister of the sanctuary. These are titles He 
has in regard of the service or worship of God. 
He has other titles connected with the path of 
faith of which I have already spoken. He is the 
Captain or Leader of our salvation, the Forerunner, 
the Author of eternal salvation and the Author 
and Finisher of faith. Our subject, however, is 
the service or worship of God. 

It is of the greatest importance to notice that 
in Hebrews the Lord is presented to us as in man
hood. He is Himself God, but, nevertheless, really 
Man. The opening verses impress us with the 
greatness of His Being. It is One who is God that 
is before us. How gloriously great He is ! If He 
speaks, there is superiority about His speaking. 
What authority, too, there is if God Himself speaks. 
There is superiority, authority, and finality in 
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His speaking ; for nothing can be said after the 
Son speaks. At the outset we are impressed by the 
greatness of the One who inaugurates the service 
or worship of God. Oh ! that our hearts could 
take in the greatness of this subject. The writer 
of the epistle stresses the greatness of this Person 
known as the Son. I t is One who is Himself God, 
and who as Man is the expression of His substance. 

If we at tempt to think of or grasp Deity in the 
absolute, what God is in His essential Being, we 
are lost in what is infinite and incomprehensible. 
But all tha t can be known of God has been ex
pressed in Jesus here, the Son, who was the ex
pression of His essential Being. Marvellous fact 
tha t here on earth was One who was really a 
Man, the Son, and who was the expression of the 
essential Being of God. The Lord could not have 
been this expression to us unless He had become 
a Man. He did not cease to be God in becoming 
Man. I t was He who said, "Before Abraham was, 
I AM." Nevertheless, He who said this was truly 
Man, the Son, Jesus. I t is thus He speaks. I t is 
God Himself speaking here in manhood—the Son. 
The heart bows in worship as we think who tha t 
Person is. What a character the speaking must 
have, if it be One who is God who speaks ! What 
infinite superiority, what authority ! And it must 
be final—no voice could speak after His. 

In Israel's day there was a service in connection 
with the tabernacle ; and an enrichment of ser-
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vice developed under David ; but there can be 
no improvement on what the Son says. If He 
speaks, the word is final. In fact to go forward 
is to apostatise. That is a very serious thing. 
"Whosoever goes forward and abides not in the 
doctrine of the Christ has not God," see 2 John 9. 
We do not want, to do that . 

The Lord is presented in Hebrews 1 as the 
Apostle or Inaugurator. An inaugurator always 
leaves his impress on what he inaugurates. This 
is seen in human affairs and in a very precious 
way we find it in the Lord Jesus. If He, as the 
Apostle, inaugurates, He puts His impress on all 
tha t He brings to pass and institutes. 

* * * * 

There are certain expressions here to which I 
would draw a t tent ion: (1) In verse 5 we read, 
"Thou art my Son; this day have I begotten 
thee." And then, " I will be to him for father, 
and he shall be to me for son." 

There is a peculiar dignity attaching to the 
opening verses. The Lord is seen as a divine Person 
doing a divine work, and taking a place tha t only 
a divine Person could take. Indeed, the whole of 
the first chapter of this epistle brings before us 
the glory of the Lord Jesus in a very blessed 
manner. In particular, His glory and greatness are 
contrasted with what was true of angels, with 
which those to whom this epistle was addressed 
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were familiar, for the law had been given by 
angels. But the glories which belong to the 
wondrous Person brought before us in this chapter 
far exceed anything belonging to angels. The 
Psalms quoted in this scripture bring before us 
the greatness of the One who is spoken of as 
the Son. 

In addition to this feature of the chapter there 
are certain specific glories and positions of the 
Lord mentioned, in contrast with angels, which 
we may notice give a character to the system 
which He inaugurates as the Apostle of our pro
fession. 

We may see, to begin with, that a definite re
lationship is stated as belonging to this glorious 
Person. "Thou art my Son." " I will be to him 
for father, and he shall be to me for son." If the 
service of God is inaugurated by such a One (and 
it is the Son who is the Priest), it will take charac
ter from His sonship. As Inaugurator He will 
leave His impress on what He inaugurates. 

The thought of sonship is not developed in this 
epistle ; but one could not read the epistle without 
seeing that this relationship is stated as proper 
to Christians. God is bringing many sons to 
glory, chap. 2 :10. God dealeth with us as with 
sons, chap. 12 : 5-8. And, if God speaks of the 
Lord and says, "My Son," and the Lord speaks 
of us and says, "My brethren," sonship is evi
dently closely connected with the subject of the 



THE APOSTLE—THE INAXTGTJEATOE 7 

epistle. Though the various epistles of the New 
Testament present the truth each in a particular 
setting, it is important that, in our soul experiences, 
the truth as a whole should find its place. Hence 
if it is One who is the Son who inaugurates the 
service of God, this relationship must find a place 
therein. Moreover, it is not merely that the Lord 
is in this relationship of Son in manhood, the 
Psalm next quoted implies that the relationship 
was fully answered to in feelings. It is possible 
in human affairs that a man might have a son who, 
in feelings and action, is no son ; so, too, a father 
might in his feelings be no father. But needless 
to say, no such thing was possible in Him who is 
brought before us in this scripture. What holy 
feelings of love flowed from the Son to the Father, 
and what delight did the Father find in Him ! 
What, too, the Father was to Him ! " I will be to 
him for father, and he shall be to me for son." So, 
too, is it, through grace, with us. Because we are 
sons God has given to us the Spirit of His Son, to 
impart to us the feelings proper to the relation
ship, so that with intelligent affection we may 
say, "Abba, Father." Sonship underlies much of 
this epistle. You could not have the thought of 
Christian worship in its sweetness and fulness 
apart from sonship. The Lord has declared the 
Father's name to His brethren, and we have the 
privilege of knowing God as His Father and our 
Father, and His God as our God. So this wonderful, 
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relationship stands at the very introduction of 
the epistle dealing with our approach to God. 
What a character of sonship ! What feelings of 
sonship ! God has given to us the Spirit of His 
Son, so that we are not only brought into the 
position of sons, but have the feelings proper to this 
marvellous position. 

* * ^ * 

The next expression to which I will refer is : 
(2) "Thy throne, 0 God, is to the age of the age, 
and a sceptre of uprightness is the sceptre of thy 
kingdom," v. 8. 

The throne, that is, "the kingdom," is neces
sary because of what we are and because 
of what is around us. As Luke 1 : 60-74 
shows, we must be delivered from our 
enemies if we are to serve God without fear. 
The kingdom is essential, that there should be 
the maintenance of what is morally in accord 
with God. The quotation is a beautiful passage— 
a passage that waited for the Lord Jesus in the 
mystery of His Person to explain. First He is 
addressed as God: "Thy throne, 0 God," and 
then, how truly His manhood is implied, "God, 
thy God, has anointed thee with oil of gladness 
above thy companions." Here is One truly a 
Man and yet God ! It is not here stated as it is 
of Solomon, that He sat on the throne of Jehovah, 
for Christ does more ; He dignifies the throne on 
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which He sits. The Lord Jesus gives a dignity to 
everything He touches. Men usually derive dignity 
from what is conferred upon them ; a man be
comes greater by becoming king ; but the Lord 
gives dignity. Indeed, all that the Lord touches 
is beautified and dignified. How childhood is 
beautified since, the Lord became a child ! So 
manhood in Jesus is beautified. So, too, every 
office, whether king or priest, or any other office ! 
Hence the throne is God's throne ; the kingdom 
is God's and never can be moved. 

It will be noticed that the Lord has companions 
associated with Him here. The Lord said, in 
Matthew 12 : 49, 50, "Behold my mother and my 
brethren ; for whosoever shall do the will of my 
Father who is in the heavens, he is my brother, 
and sister, and mother!" That is, He recognises 
those whom He can regard as having features 
like Himself. Those He can thus regard are His 
brethren. In order to be His brethren in this 
respect we must be morally like Him. The throne 
is established that we may be in accord with it. 
The throne will not allow anything incongruous. 
The commands of the Lord must be recognised. 
Christians sometimes take up the epistle to the Corin
thians, for example, as if it were only the writing of 
man ; hence the Lord's commands which are found 
therein are disregarded. Women have their hair 
cropped, for instance, and take part in public 
meetings, in spite of such a command as 1 Corin-
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thians 11 : 5, 6, and 14:34, 35. The authority 
of the throne must be recognised. Woe to anyone 
who disregards i t ! I wonder if we have each re
cognised the command of the Lord ? It is generally 
recognised by true believers that there is only one 
way to be forgiven or saved ; but are the commands 
of the Lord in other matters to be ignored ? Is 
the service of God to be otherwise than as ordered 
by divine command ? Is it left to the dictates of 
the human mind ? The throne of God must be 
recognised. We cannot admit for a moment that 
man has a right to order the service of God. God's 
kingdom is to protect His sanctuary ; to protect 
the palaces, as we see in Psalm 48 : 12, 13. If we 
are to enjoy the sanctuary, the palaces, we must 
regard the towers and bulwarks ; we must have 
the kingdom to protect what is of God. The 
kingdom of God is established to deliver us and 
protect us from all the contrary elements by 
which we are surrounded, and from the indepen
dent exercise of our own wills. 

The sons of Aaron were privileged to draw near 
in the service of God under Mosaic law ; but two 
of them did what they should not have done ; 
they acted apart from divine command and the 
fire consumed them ! God's things are holy things ; 
we cannot touch them with levity. Think even 
of a king like Uzziah ; he was lifted up and dared 
to go into the temple and offer incense. And when 
the high priest remonstrated with him, he was 
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wroth with the priest. We know the result; he 
became a leper ! How serious to get angry in 
regard of the things of God. The heat of man's 
passion is a most dreadful thing in the things of 
God. The throne must be recognised. Are we 
keeping the Lord's commands ? To violate His 
commands is iniquity. Are we linked with what 
is iniquitous ? If we name the name of the Lord 
we are called upon to depart from iniquity; 
ceasing to do evil ourselves and ceasing also to 
have any links with those who are doing what is 
contrary to the Lord's commands, see Psa. 94 : 20. 

If we do the will of God, the Lord will recognise 
us. "A sceptre of uprightness is the sceptre of 
thy kingdom," v. 8. He has companions. He 
recognises His brethren as His companions ; He 
is anointed above them ; but He associates them 
with Himself if they have the features morally in 
accord with Himself. 

* * * * 

Now we will go on to verses 10 and 11 : 
(3) "And, thou in the beginning, Lord, hast 
founded the earth, and works of thy hands are the 
heavens. They shall perish, but thou continuest 
still; and they shall grow old as a garment." 

These verses speak of the Lord as Creator ; 
they are quoted from Psalm 102. You will 
remember that Psalm 102 brings the Lord 
before us as Messiah who was cut off and had 
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nothing, Dan. 9 : 26. As anticipating this sorrow 
the Lord prayed, we are told, "with strong crying 
and tears." Psalm 102 gives us this cry, "take 
me hot away in the midst of my days." How the 
Lord felt what death was ! We should never speak 
lightly of death. We are not afraid of it, for its 
sting is removed. It has become our servant now : 
death is ours, 1 Cor. 3 : 22. But although a 
servant, it is rightly to be recognised. The Lord 
wept tears in regard of death ; not only with Mary 
about the death of Lazarus, but in connection 
with His own death, see Heb. 5 :7 . In the Psalm 
before us He says, "take me not away in the midst 
of my days." The feelings of the Lord are brought 
before us here as the One who in the garden of 
Gethsemane cried to God—the One of whom we 
read in Luke 22 : 43, "And an angel appeared 
to him from heaven strengthening him." In Psa. 
102 there is a break in verse 24. We must pause 
after the sentence, "take me not away in the midst 
of my days." Then the divine answer comes : 
"Thy years are from generation to generation. 
Of old hast thou founded the earth, and the 
heavens are the work of thy hands : They shall 
perish, but thou continuest ; and all of them shall 
grow old as a garment; as a vesture shalt thou 
change them, and they shall be changed. But 
thou art the Same, and thy years shall have no 
end." Who was that lowly Man who prayed to 
God ? Oh ! the inscrutable mystery : He was 
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Himself God ! "Thou, Jehovah." It was the 
Creator ! Oh ! the poverty of the present-day 
"modernist" explanation of how the heavens and 
earth came into existence ! " In the beginning 
God created the heavens and the earth," Gen. 1:1 . 
That is enough for faith. This statement in 
Genesis 1 stands in spite of all the infidel objection. 
God created; and Jesus is GOD—"Thou, Jehovah." 
But what will He do soon ? He will fold up the 
present creation, and the whole will be changed. 
He will dispose of the present condition of things 
and have a new heaven and a new earth. What 
will the modernists think of that ! There are to 
be a new heaven and a new earth from the hand 
of this glorious Person, He who prayed in the 
garden of Gethsemane ! Blessed mystery ! 

"Thou art the same," v. 12. This is a beautiful 
title of God ; it is only descriptive of God. "Thou 
art the same, and thy years shall not fail." Won
derful, indeed, to our hearts to view the Lord thus! 
And mark, dear friends, what He is gives character 
to what He introduces, what He inaugurates. Could 
you have the service of God improved ? Impossible. 
Will it ever pass away ? Never ! He who is THE 
SAME inaugurates i t ; He will sustain i t ! 

" Loud and far each tongue partaking, 
Rolls around the endless song." 

What He introduces has upon it the impress of 
what He is. The kingdom cannot be moved 
because of what He is morally and personally. 
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The throne is God's throne and it is a righteous 
throne, and everlasting continuity marks the 
service of God. What a privilege that we should 
have any part in i t at a l l ! What grace ! We 
know we have touched what will never end. His 
name is " t h e Same" ! 

The apostle says, " B e not carried away with 
various and strange doctrines ; for it is good tha t 
the heart be confirmed with grace, not meats ," 
Heb. 1 3 : 9 . We have Jesus Christ, who is the 
Same yesterday, to-day, and for ever, v. 8. That 
is the One who inaugurates the system in which 
the service of God is maintained—a service in 
which we have a part through marvellous grace. 

*F *t* »> *P 

Now let us look a t verses 13 and 14 : (4) "Sit 
at my right hand, until I put thine enemies as 
footstool of thy feet." 

The Psalm 110 from which this verse is quoted is 
the reply to Psalm 109, where we learn of the 
Lord's rejection. Psalms are probably the highest 
form of Scripture ; for they give the effect of the 
testimony of God in man, and portray the feelings 
of Christ. 

Where is Jesus now 1 He is at the right hand of 
God. Psalm 109 brings before us terrible things ; 
but the answer is the exaltation of Christ by God, 
His enemies are to be His footstool. The right 
hand implies power and hence perfect capability 
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in administration. In Mark 16 we read tha t the 
disciples went forth and preached everywhere, 
the Lord working with them. Angels also are sent 
forth to serve us, but He is in the place of dignity 
and power. He is to have a day of power pub
licly soon. We know Him now by faith in His 
place of power.. All in the service of God is ad
ministered by Him. There are many passages in 
this epistle which speak of the Lord's position of 
exaltation. How great the system must be if it 
be inaugurated and administered by One who is 
at the right hand of God. Nothing had ever 
existed on earth before which had had such a 
glorious Person to introduce it and carry on its 
administration. 

In chapter 2 : 8 we read tha t all things are pu t 
under His feet as Son of man. All tha t He has 
brought in He is able to sustain. He can sustain 
things because He is Head over all. Sometimes a 
business, an institution, or even an empire is 
founded, but the successors who at tempt to carry 
on matters are not equal to their task. Things 
deteriorate. I t was so with rule in Nebuchad
nezzar's day, Dan. 2 : 29, but there is no deteriora
tion with the system inaugurated by the Son ! 
God has put everything under Christ as Son of 
man. He is crowned with glory and honour and 
He sustains all as Priest and Head. We may have 
to be reminded tha t things, practically, are below 
level with us. We must be concerned about this ; 
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but the service of God in itself can never drop 
because of the glorious Person who inaugurated 
it and sustains it. He not only declares God's 
name to His brethren, but in the midst of the 
assembly He will sing praise. The One who sings 
is the One who has declared the Father's name. 
I will declare, / will sing praise. The service of 
God is sustained by no less a Person than the One 
who inaugurated it. May our hearts be kept close 
to Him to attend to what He says. The moral 
excellence and dignity of His Person and His 
present glorious position give character to what 
He has inaugurated. 



THE MEDIATOR OF THE NEW 
COVENANT 

H E B R E W S 8 : 6-13 ; 9 •• 13-20. 

LAST time we were together we had before us 
the Lord Jesus as Apostle, and more particularly 
as the Inaugurator of the system in which the 
worship of God is to be maintained. This evening 
I wish to draw attention to the Lord as Mediator 
of the new covenant. 

I t is necessary if we are to worship God with 
liberty, not only to know God, but also to know 
the terms upon which He is with us. When God 
took His people Israel out of Egypt, they not 
only were sheltered from the judgment on the 
ground of the blood of the lamb, and saved from 
Egyptian bondage by passing through the Red 
Sea ; not only, too, did they learn how God could 
support them in the wilderness, but they learnt to 
know Qod as brought to Him. It is remarkable how 
God spoke to His people in Exodus 19 : 4, 5. "Ye 
have seen what I did unto the Egyptians, and how 
I bare you on eagles' wings, and brought you 
unto myself. Now therefore, if ye will obey my 
voice indeed, and keep my covenant, then ye shall 
be a peculiar treasure unto me above all people." 
The position and blessing of Israel could not have 
been more complete in one view; they were 
brought to God ; but at this point God would enter 
into covenant with His people. He had redeemed 
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them by blood ; He had saved them by power at 
the Red Sea ; He had sustained them by grace 
in the wilderness; but now He desires them to 
know His love. He would wish them to enter into 
a bond of love between Himself and them. The 
bond of the covenant is much like the marriage 
bond. We rightly view any unfaithfulness to 
the marital bond most seriously. Has it ever 
struck you tha t this is the figure always employed 
by God to describe unfaithfulness to Himself, 
turning from Himself to idols ? The covenant 
was a bond of love—"Thou shalt love the Lord 
thy God with all thy heart, and with all thy 
soul, and with all thy mind," Matt. 22 : 37. To 
Israel there was to be no God but Jehovah. 

Before considering how the idea of covenant 
applies to believers at the present time, it is neces
sary for us to note an immense difference between 
the effect of the terms of the old covenant—the law 
—and the effect of knowing the terms of the new 
covenant, the spirit of which is to be enjoyed by us. 
The terms of the old covenant were those of demand, 
and depended upon Israel for fulfilment. Conse
quently, because of what they were, when the 
children of Israel undertook to keep the covenant, 
they placed themselves on a different footing with 
God from that on which they had been up to that 
time. All had been mercy and grace up till then, 
but after this moment blessing was to depend 
upon their faithfulness to the covenant. Hence 
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we read that the result was that God was in 
darkness, and Israel at a distance, see Exod. 19. 
God brought in such a covenant in the wisdom of 
His ways, to show the extreme sinfulness of sin. 
The terms of the new covenant are entirely dif
ferent, and are brought into effect on the basis of 
the death of Christ, and through the gift of the 
Holy Spirit. These terms we shall consider later, 
but we may remark that the object of the new 
covenant is that God might be known by us and 
He Himself loved and obeyed. 

THE BOND OF THE COVENANT. 

Though the terms of the new covenant so greatly 
differ from the terms of the old, the idea of 
covenant remains ; that is, there is the idea of a 
"bond" between God and His people, and a 
relationship exists on this ground. Hence we 
speak of "covenant relationships." The ex
pression, "bond of the covenant" is found in 
Ezekiel 20 : 37. The chapter speaks of the time 
when Israel shall be brought into the blessings of 
the covenant. I t is, therefore, necessary that we 
should know the terms upon which God is with us 
and be conscious of this relationship, to have a 
bond of love formed in our souls. Otherwise we 
shall not have liberty in God's presence. It is 
this which leads me to refer to the Lord Jesus as 
Mediator of the covenant. 

Immediately after the terms of the old covenant 
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were made known, as we read in Exodus 20, 
God gave His people certain " judgments" and 
at once spoke of the Hebrew servant, chap. 21. 
In announcing the terms, He referred to " thou
sands" of them that love Him. We might have 
wondered where such persons were to be found, 
or how they were to be produced ; for the sequel 
shows how fickle the children of Israel were in 
turning away from God. 

God would produce these " thousands" of those 
tha t love Him by bringing in a Man of whom the 
Hebrew servant was a type—a Man who would 
love Him and do His will. He would bring in 
Christ. I need not say He was much more than a 
Man ; indeed, He was Himself God, but He became 
Man in order tha t on the basis of His blood—the 
blood of the covenant—His Spirit might be given 
to us. We may note : 

(1) There is the book of the covenant re
ferred to, see Heb. 9 : 1 9 , Exod. 24 : 7. Moses 
sprinkled both the book and all the people, 
Heb. 9 : 1 9 . 

(2) There is the blood of the covenant, Heb. 
9 : 20, Exod. 24 : 8 ; and then, 

(3) The Mediator of the covenant^ Heb. 9 : 15. 
The book speaks of the terms ; the blood, the 
basis. The people were the beneficiaries, and the 
Mediator, the One who dispenses the blessings, or 
brings us into the gain of the covenant. 
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THE BASIS OE THE COVENANT. 

First of all, we must speak of the basis of the 
covenant. An interesting figure is made use of 
here, Heb. 9 : 16, 17. If a man makes a will, the 
terms await his death to put them into force. 
Whatever we might hope to possess under a will, 
we must wait till the testator dies before receiving 
our portion. When he dies the will is put into 
effect and is unalterable. This is but an analogy 
or illustration, and is used to show how the death 
of Christ has brought in all the will of God. We 
shall see the terms of that will presently ; they 
are very blessed terms, but whatever they were, 
they waited for the death of Christ to put them. 
into effect—they waited for the blood of the 
covenant. The analogy of a man's will being 
put into effect by his death fails to give the full 
thought (Hebrews 9 does not intend it should) ; 
for the death of the Lord Jesus was not as the 
death of any ordinary man—inevitable—but volun
tary. Christ went into death as the proof of love. 
So the "basis" reminds us of the "terms" : for 
the love expressed in Christ's death is the love 
known in the terms of the covenant. What an 
expression of love it was when Jesus went into 
death ! The One who had a title to live, goes 
voluntarily into death. But noting this immense 
difference, let us use the figure of a man's will 
put into effect by his death. 
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Suppose for example that I hold a house under 
a lease. So long as I fulfil the covenants of the 
lease I can remain in possession and enjoy all the 
other conditions under which I hold the premises ; 
but if I break the covenants I should not only be 
in danger of being turned out of the house, but 
I should incur other liabilities under such covenants, 
having failed to keep the obligations to which I 
had committed myself. If such were the case I 
might be in fear of receiving demands or notice to 
surrender the premises ; for I would deserve to lose 
them. Time goes on, but no demand or notice 
arrives. While in this frame of mind, I get a 
letter from the lawyers of my landlord; but 
instead of demanding anything or giving me notice 
to quit the premises, the letter tells me of the death 
of the landlord. The letter further informs me 
that the "will" of the landlord has been brought 
into effect by his death, and one of the terms of 
the will is that I am to be forgiven all my indebted
ness which I had incurred through breaking the 
covenants of the lease, the arrears of rent, and such 
like. Not only so, however, the letter further in
forms me that he has left me the premises as a 
legacy. Now, had I had such thoughts, how I 
should feel that I had misjudged that landlord. 
I had thought that he was against me, but it was 
quite the reverse. The illustration fails, because, 
as I have said, it would not have been a voluntary 
act on the part of the landlord to die. But Jesus 
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expressed God's love in going into dea th ; and 
hence His blood is the witness of the love of God. 

Now let us see how that principle applies to 
us. Look at Hebrews 9 : 15. "For this reason 
he is mediator of a new covenant, so that , death 
having taken place for redemption of the trans
gressions under the first covenant, the called might 
receive the promise of the eternal inheritance." 
The first agreement—the law—had plunged us 
into liability. There were the transgressions under 
the first covenant. We had not rendered to God 
His due. To use my illustration, we had not paid 
our rent, etc. Oh ! how we have wronged God ! 
But He did not bring judgment upon us ; but 
told out His love, and the death of Jesus which 
expressed His love, removed our transgressions. 

The blood was sprinkled on the book and the 
people. The action meant typically that the people 
are to be brought into the benefit of the terms. 
One of the terms of the new covenant is tha t God 
is merciful to our unrighteousness, our trans
gressions. I shall speak of tha t again. We are 
now considering the "basis ." The blood is the 
basis ; the death of Christ brought the will of 
God into effect. The blood of the covenant, in 
other words the death of Christ, was necessary 
because of what God is in His holiness, and be
cause of what we had done and what we were. 
We had transgressions and we were sinners. 
But this did not hinder God bringing us into the 
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advantage of the covenant. His love found a 
way of meeting His holiness and our great need. 
"God commendeth his love toward us, in that, 
while we were yet sinners, Christ died for us," 
Rom. 5 : 8. 

THE TERMS OE THE COVENANT. 

The terms of the new covenant are very different 
from those of the old, as already remarked. The 
old was, "thou shalt" or "thou shalt not." Hence 
the old covenant was weak because of the weakness 
of the people, Rom. 8 : 3, Heb. 7:18. It was 
right for the children of Israel to say, We will 
obey God ; but they forgot their own sinfulness 
and inability. Their constant murmurings had 
been met by constant grace. But if they undertook 
to do God's will, the law was the measure of that 
will for man on earth. And undertaking to do it 
in flesh, they came under condemnation. The 
whole situation was changed, as we have seen. 
Turn to Exodus 20 : 21 for one moment. "The 
people stood afar off, and Moses drew near unto 
the thick darkness where God was." As the people 
placed themselves on this footing, man being what 
he is naturally, sinful, God must hide Himself. 
If God had come out in all that He was in holiness 
and righteousness, it would have meant their 
utter condemnation. God has come out now 
through the blood of the covenant and shown 
His heart, but as the children of Israel undertook 
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to do God's will in the flesh, the people were to 
be afar off. They could not come near on that 
line. Similarly to-day, legality always has the 
effect of putting our souls afar off from God. 
The law was a ministry of condemnation because 
of what Israel was. Death was the penalty if the 
law were broken. The sprinkling of the blood 
showed in their case, actually, tha t death was the 
penalty. Typically, it spoke of better things. 
2 Corinthians 3 says the law was a ministration of 
death ; t ha t is, because death was the penalty 
of a broken law. 

We have already noticed that God speaks of 
the " thousands" of those who love Him. How will 
He bring tha t about ? The reference to the 
Hebrew servant is most important. I t speaks of 
Christ, the One who wholly did the will of God, 
the One who, so to speak, completed His term of 
service and could have gone out free. In Luke 9 : 5 1 
it says, "When the time was come that he should 
be received up, he stedfastly set his face to go to 
Jerusalem." The Lord, in grace, took a bondman's 
form, and having done the will of God, could have 
gone back to heaven, having title to do so as Man ; 
but He would have gone back alone. But He would 
not "go out free " ; He would not go back to heaven 
alone ; His love led Him to die. He loved God and 
He loved us. Who so plainly said " I love" as 
Jesus did ? The type of the Hebrew servant shows 
the length to which love would go. His love led Him 
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to die. Purposes of blessing necessitated His 
death, and in the carrying out of love's purpose, 
He took love's way and died. But let us not forget 
tha t there was no necessity for Jesus to die, so 
far as He Himself as a Man was concerned. He 
could have been "received u p . " Instead of this, 
His love led Him to go down, down to the cross, 
tha t we might be blessed. 

One of the great blessings we have as the result 
of His death is, as we have noted, tha t our sins 
and iniquities are remembered no more. His 
death was effectual "for redemption of the trans
gressions under the first covenant." But another 
blessing, if possible a greater blessing, was that we 
should receive the Holy Spirit. Jesus died that 
we might receive the Spirit and have Himself 
written on our hearts, 2 Cor. 3 : 3 . Hebrews 8 : 10 
says, " I will put my laws into their mind, and 
write them in their hearts." Christ had God's 
law in His heart. How He delighted to do the will 
of God ! Every desire of God found an answer in 
in His heart. He was the " A m e n " to all. 

On the ground of Jesus' death, on the ground of 
the blood of the covenant, God gives us the Spirit 
of Christ. Hence the new covenant is called a 
ministry of righteousness, and a ministry of the 
Spirit. I t is a ministry of righteousness because 
instead of demanding righteousness from us He 
gives us His own righteousness, forgiving us our 
sins. I t is a ministry of the Spirit because He 
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gives us the Spirit. It is not exactly said, "a 
ministry of life." But the ministry of the Spirit 
issues in life. God has given us the Spirit, so that 
the requirement of the law—obedience—should 
be fulfilled in us. The first effect of receiving the 
Spirit is that we are made conscious of the love of 
God. He sheds God's love abroad in our hearts, 
Rom. 5 : 5 . He then produces features of Christ 
in us in response to the love of God. He gives us 
to love God and to delight to do the will of God. 
God's work in the saints by the Holy Spirit pro
duces the features of Christ in them. 

So in the beginning in Romans 7 : 22, the writer 
says, " I delight in the law of God after the inward 
man." What a blessed thing to have come so far. 
He discovers this blessed principle : " I delight 
in the law of God after the inward man." In 
principle this was like Christ, God writes Christ 
on the heart of the believer. " I will put my laws 
into their mind, and write them in their hearts." 
Now the next clause : " I will be to them a God, 
and they shall be to me a people : And they 
shall not teach every man his neighbour, and every 
man his brother, saying, Know the Lord : for 
all shall know me, from the least to the greatest," 
Heb. 8 : 10, 11. What a wonderful thing that we, 
by the gift of the Spirit, learn the meaning of the 
death of Christ, that is, that it expressed the love 
of God, and hence we consciously know. "All 
shall know me in themselves." How is this possible ? 
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I t is because we have received the Spirit, who 
makes us conscious tha t God loves us. We 
know He loves us. The death of Christ has 
been the basis on which these conditions have 
been brought to pass. The terms of the new 
covenant have been established and they cannot 
be changed. 

Let us remember the terms : " I will be merciful 
to their unrighteousness, and their sins and their 
iniquities will I remember no more," v. 12. Corin
thians describes it as the ministry of righteous
ness, 2 Cor. 3 : 9, as we have seen. I would like to 
ask, Are you conscious of being on these terms 
with God 1 He has brought in terms from His 
own side, on the basis of the death of Jesus. He 
is never going to look at our sins again; on the 
contrary, He ministers righteousness to us. Then 
also He gives us the Spirit tha t we may know 
Him in ourselves. Thus He brings us into the 
bond of the covenant. " I will be to them a God, 
and they shall be to me a people." 

I t is a great thing to recognise God as our God. 
We may turn to God for happiness. Many have 
turned to Him for safety, who, alas ! have not 
turned to Him for happiness ! Is He really your 
God ? Or have you an idol to which you are 
turning for your joy ? How God had to mourn 
over Israel. Had they looked to Him as their God, 
He would, have satisfied them. "With honey 
out of the rock should I have satisfied thee," 
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Psa. 81 : 16. How we turn to idols, alas ! how 
history repeats itself. 

Psalm 16 tells us how the Lord felt regarding 
idolatry. "Their sorrows shall be multiplied 
that hasten after another god." He would have 
no links with idolatry. "Their drink offerings of 
blood will I not offer, nor take up their names into 
my lips. The Lord is the portion of mine inheri
tance." Think of God being the portion of the heart 
of man ! He Himself is our rich inheritance ! 

THE MEDIATOR OE THE N E W COVENANT. 

Now it is Christ as the Mediator of the new 
covenant who brings us into all the benefits of 
the covenant. He makes us conscious of God's 
disposition towards us, making Him known to us. 
Christ died to bring all into effect, and we know 
Him now as Mediator. A man who dies is gone, 
and cannot dispose of his estate, or administer 
his will. But Christ rises again and becomes the 
Mediator, that He may bring us into all the 
blessings, and give our hearts to know the things 
of which we are speaking. He died to establish 
all, and to give effect to God's will; but more, 
He lives to bring us into the gain of it. How often 
executors wish they could have a talk with 
the one who made the will of which they are 
executors, but that is impossible. In our case, 
He who died to put into effect the will of 
God, lives now that we may be in the good of it. 

o 
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There is no veil on the face of Christ. The glory 
shining in His face speaks of God's love. Think 
of being brought into His presence ! As I look at 
Jesus in the glory, I learn what God is. God is 
toward me. The result of His will being established 
is tha t I have a righteousness that enables me to 
be in His presence in restfulness. Righteousness 
does not bring terror to my heart as if it were 
demanded of me. I t does not make me afraid, for 
it is ministered to me. Christ is my righteousness. 
The glory is expressive of the love of God. Christ 
has become Mediator tha t we might enjoy these 
things, but this is not the final objective. Many 
have overlooked the final reason or ultimate object 
of Christ becoming the Mediator. "For this cause," 
we read in chapter 9 : 1 5 . For what cause ? He 
has become Mediator first tha t we should receive 
the promise of the eternal inheritance so that , 
secondly, or as the result of this, the worship of 
the living God might be secured in those who know 
God and whose hearts are satisfied. Without 
Christ as Mediator we should not have liberty 
to worship God, for we should not know the terms 
upon which He is with us. 

Are we happy in the presence of God 1 We must 
be established in the covenant. The covenant, if 
understood, would make us at ease in God's 
presence. We should not wish to hide anything 
from God. Who would not declare his debts if 
their discharge, or the payment of them by another, 
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was the only thing in question ? J . N. D. said : 
Do we come to the Lord's supper with misgivings 
in our hearts 1 

Hence we can morally anticipate the judgment 
seat of Christ. At the judgment seat of Christ 
there will be a complete review of everything done 
in the body. 

"Then, Lord, shall I fully know, 
Not till then, how much I owe." 

We shall look back over all our history and be 
thankful to have the divine estimate of everything 
done in our bodies. If you were established in 
the covenant you would not want to hide things 
up ; of course you would not. " W e are made 
manifest unto God," 2 Cor. 5 : 1 1 . Then, again, "we 
have been throughly made manifest among you 
in all things," 2 Cor. 1 1 : 6 . There was nothing to 
hide. God will never condemn us. If we judge 
ourselves and confess our failure, though our sin 
rightly produces sorrow, yet never need it bring a 
sense of condemnation, for we can look up into the 
face of our Mediator, who ministers God's right
eousness to us and fills our hearts with the sense of 
God's love. 

THE LORD'S SUPPER AND THE COVENANT. 

The emblems of the Lord's supper speak of these 
things. The loaf tells us of the One of whom it 
could be said : 

" Nothing but His will Thy measure, 
From the manger to the tree." 
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Every wish of God's heart was answered perfectly 
in that lovely, morally excellent Man. He might 
have gone out free, but He went into death and 
plainly said, " I love my master, my wife, and my 
children ; I will not go out free," Exod. 21 : 5. 
God will have others like Him, "thousands" who 
love Him, God writes Christ on our hearts. As 
we are in the gain of the covenant, we become 
morally suitable for that which God would do 
with us. He has purposes of love into which He 
wishes to bring us. 

In Jeremiah 11 we read, "The word that came 
to Jeremiah from the Lord, saying, Hear ye the 
words of this covenant, and speak unto the men of 
Judah, and to the inhabitants of Jerusalem ; And 
say thou unto them, Thus saith the Lord God of 
Israel : Cursed be the man that obeyeth not the 
words of this covenant. . . . Then answered I, 
and said, So be it, O Lord." What could be more 
morally right than that people should obey God ? 
Could God take rebels into His purposes ? Could 
He take rebels into Canaan ? He was exterminating 
rebels in that very land. Hence we may notice 
at the beginning of the book of Deuteronomy 
much is said of the covenant; for at the threshold 
of the enjoyment of the purposes of God stands 
the covenant. So, too, in regard of the service of 
God. As we think of God's disposition towards 
us and His love, our hearts are moved towards 
Him. And as feeding on Christ, we become like 
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Him. We could not sanction features of self-will 
as feeding on Christ as One who did the will of 
God. What family of a Hebrew servant, who sur
rendered his rights of liberty, could have ever 
doubted the love of their father ? He could have 
gone out free, but he loved his children so much 
tha t he became a servant for ever, and the mark 
in his ear ever told the story of his love. So, too, 
the Lord ! Who so plainly said, " I love my master, 
my wife, and my children; I will not go out free" 1 

Then the cup of the Lord's supper tells of the 
perfect expression of the love of God. "The love 
of God, which is in Christ Jesus our Lord," Rom. 
8 : 39. So the Lord Himself said, "This cup is 
the new covenant in my blood." As we drink 
together into that cup, it is ours to enjoy the love 
of God Himself. There are differences of the 
measure of our love. The Lord speaks of those who 
love little and those who love much, Luke 7 : 47, 
but the cup speaks of God's love. We stand to
gether here on a common footing—sharing to
gether the love of God and all tha t that love 
would bestow. The Lord as Mediator ministers 
the sense of that love to us, so that love may be 
produced in us, tha t we may turn to God and 
worship in liberty of heart. 

In order that the service of God might have its 
true feature, this enjoyment of love must be brought 
about. We must know the terms on which God 
is with us. He will never impute sin ; for He 
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ministers righteousness ; and His love is ever the 
same. 

May the Lord help us to appreciate Himself as 
Mediator. " F o r this cause he is the mediator of 
the new testament." Everything is superior in 
Christianity. The new covenant is an immense 
contrast to the old in its terms. Nevertheless 
there is an analogy inasmuch as it is a covenant, 
a bond—a bond of love. As a wife might look a t 
her marriage ring, and say to herself, I could 
never be untrue to that bond ; so the believer 
can never turn from a God who loves as God does, 
to seek idols. Have you had an idol before you 
lately ? Perhaps there is love to Christ a t the 
bottom of your heart and your life externally in 
order ; but we may have, notwithstanding, alas ! 
a heart full of idols ! What sorrow they bring us ! 
A fellow believer once said, The little bit of my 
heart tha t is not filled with Christ will be the 
occasion of my sorrow and my sin. "Fling the 
heart 's door widely open" and say, Lord, occupy 
every chamber in my heart, and give me to know 
the true God. The covenant is not only a neces
sity for the service of God, but a doorway through 
which it is necessary to pass if we are to enjoy the 
purposes of God. 



A P R I E S T F O R EVER ; R E C O N C I L I A T I O N 
AND A C C E S S 

HEBBEWS 4 : 14-16; 5 : 1 ; 7 : 1 - 4 , 2 8 : 8 : 1 - 3 ; 
9 : 6 - 1 2 , 2 4 ; 10 :19-22; 13:10-16. 

CONTINUIJSTG the subject which has been before us, 
it is my desire this evening to speak of the priest
hood of the Lord and what is immediately asso
ciated with it. 

In the hook of Exodus we find the mediator, 
Moses, first brought before us and then the priests. 
The law "was ordained . . . in the hand of a 
mediator," Gal. 3 : 19. In our soul history we 
must be assured of the disposition of God to
wards us by our Mediator, the Lord Jesus, before 
we can understand the place Christ has taken for 
us before God as Priest. I t might be asked, Why 
is the subject of priesthood developed in the 
epistle to the Hebrews before the thought of the 
Mediator is touched upon ? The reason, I judge, 
is because the writer of the epistle was anxious 
to show the necessity for a change in the law. He 
shows from the Scriptures—for in this epistle he 
is teaching rather than revealing what was peculiar 
to Christianity—that there was a change of priest
hood. Psalm 110 spoke of a different order of 
priesthood from tha t connected with the old 
covenant, "Thou art a priest for ever after the 
order of Melchizedek," v. 4, and if there is a change 
of priesthood, there must be a change of law, 
Heb. 7 : 1 2 ; for the whole system of service 
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associated with the Mosaic law was connected 
with and was dependent upon the Aaronic priest
hood. If it is shown there is a change of priest
hood, then there must be a change in the law. If 
the Aaronic priesthood failed, all failed ; the whole 
thing collapsed, as indeed, it did later. Since 
Psalm 110 spoke of another order of priesthood 
there must be a change of law. Hence the new 
covenant is to supersede the old covenant. 

In our soul history we must learn the blessings 
of the new covenant which is administered through 
the Mediator, to be assured of God's disposition 
to us, before we are prepared to learn what we are 
to be for God, as represented and supported 
by Christ our Priest. This is the order of our 
apprehension. 

The Apostle is first spoken of in chapter 1 ; 
then the Priest in chapter 2. The Apostle is the 
Inaugurator of the system in which the service is 
to be carried out. He has left His impress on all 
He has instituted. Then the Mediator makes us 
conscious of God's disposition to us as set out 
in the new covenant. Then we must learn how we 
may come before God, how Christ as Priest re
presents us, taking a place on our side Godward. 

The effect of knowing God in the covenant is 
tha t we are attracted to Him. We desire to draw 
near. The heart would say, I would like to come 
to God, to serve Him, to worship, but the question 
arises, How can we come before God ? I t is tins 
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question that is answered in reconciliation and 
the priesthood of Christ. God has taken pains 
that there should be no hindrance to our drawing 
near to Him. He has called a Priest—our Lord 
Jesus—"taken from among men," so to speak, 
for He is truly a Man, and takes up His service as 
Priest for men -in "things pertaining to God," 
Heb. 5 : 1 . Being who and what He is, how ably 
He can see the whole matter through! How 
competent the Lord is to take up the whole 
question of approach to God. 

After being assured of the love of God, and of 
the terms on which He is with us, the first difficulty 
we have to face is our weaknesses, or infirmities. 
Knowing God's love does not actually alter my 
condition here, nor remove the infirmities I possess. 
I t may, it does, give me the key to unlock the 
difficult situation. This we learn in Romans 5 : 
3-5, for the love of God is shed abroad in our hearts 
and we know He allows or orders all things.* 
Then, too, we know that "all things work together 
for good to them that love God," Rom. 8 : 28. 
We are assured that all is working for our eventual 
good. Nevertheless, God does not remove the 
pressure. We still groan within ourselves, as 
Romans 8 : 23 says, and await complete salva
tion—our bodies of glory. 

Now one exercise of the priesthood of the Lord 

*Note : the word " for" or "because" in Romans 5 : 5 
shows this knowledge of the love of God to be the basis of 
the experiences of the preceding verses. 
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is to remove pressure from our spirits ; tha t is 
where the priesthood of the Lord Jesus comes in, 
to begin with, at least in our experience of it. 
Our first scripture, Hebrews 4-: 14-16, brings this 
side of the Lord's priestly activities before us. 

CHRIST'S ABILITY TO SUPPORT AND 

SYMPATHISE. 

If I am bowed down with a sense of my troubles 
the most I can do is to pray. " I s any among you 
afflicted ? let him pray," Jas . 5 : 13. If I am 
oppressed with cares and infirmities, I am not 
free in my spirit to tu rn to God in praise. I am 
bowed down ; I am like the woman spoken of in 
Luke 1 3 : 11, bowed down with infirmity. Now 
the Lord in the exercise of His priestly grace 
would relieve us from all tha t pressure, tha t is, 
as far as our spirits are concerned. 

In order to carry out this service He must be 
thoroughly acquainted with our circumstances. 
Hence, in grace He became Man ; and more, 
He entered sympathetically into our feelings 
in these circumstances. "Himself took our in
firmities, and bare our sicknesses," Matt. 8 : 1 7 ; 
not of course that the Lord had sickness ; there 
was no germ of disease in His holy body ! Even 
in death He did not see corruption ; He left the 
grave as He entered it, though He really died. 
Death, as to fact, is dissolution, that is, the spirit 
leaves the body, and the Lord said, "Father , into 
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thy hands I commend my spirit," Luke 23 : 46— 
He dismissed His own spirit. There was dissolu
tion ; but the Lord saw no corruption. Never
theless, the Lord understood, by becoming Man 
and taking our infirmities and sickness upon Him, 
exactly how we feel in them. The Lord bore in 
His spirit what He took away by His power. 
Many an incident could be cited to show how He 
felt when He relieved those in sickness or pressure. 
He sighed when He came to the deaf man, Mark 
7 :34. He groaned at the grave of Lazarus, 
John 11 : 33, 38. "Jesus wept," John 11 : 35— 
marvellous statement! As another has said, God 
became incarnate that we might see His tears. 
How the heart of God came out in the feelings of 
the Lord Jesus as experiencing the pressure of 
human circumstances. Then as drawing near to 
death, how truly He entered into what death 
was. Death was indeed death to Him ; death in 
all its power i We shall never see death as He 
experienced it. Anticipating all that the cross 
would be to Him, all that death would be, He 
prayed in the garden of Gethsemane. As we read 
in chapter 5 : 7, 8, "Who in the days of his flesh, 
when he had offered up prayers and supplications 
with strong crying and tears unto him that was 
able to save him from death, and was heard in 
that he feared ; though he were a Son, yet learned 
he obedience by the things which he suffered." 
Then being made perfect He became the 
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Author of eternal salvation to all who obey Him. 
A word or two now regarding the expression, 

"being made perfect." It was not only necessary 
that the Lord should be perfectly acquainted 
with our circumstances, whatever the pressure 
may be ; but "being made perfect" involves also 
that He is in a condition beyond all pressure and 
trial—that is, in conditions of manhood according 
to the purpose of God. He is now out of all pres
sure and can support us while in it. The Lord was 
ever perfect morally, but "perfect" in this passage 
does not refer to what the Lord was morally ; it 
refers to His qualification as Priest. He first 
comes into our circumstances and passes even 
through death itself, thus becoming thoroughly 
acquainted with all, but, by going into death, He 
passes out of these circumstances, and in rising 
again takes His place in glory according to God's 
thoughts for man. He is "made perfect." 

The Lord understands all our pressures—illness, 
weariness, suffering of all kinds and pressure of 
spirit, even the sorrows of death ; for when here, 
He took all up in His spirit. Himself took our in
firmities, He bare our sicknesses ; but now He 
is out of all those circumstances and is in a con
dition of glory. 

What a comfort to our hearts to know that we 
may turn to the Lord whatever infirmity we 
possess. The Lord understands it, having perfect 
acquaintance with human circumstances. He 
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says to each of us, as it were, I understand you, 
come to Me boldly ; do not think I will chide you 
for coming too often ! "Le t us therefore come 
boldly unto the throne of grace, tha t we may obtain 
mercy, and find grace to help in time of need," 
Heb. 4 : 16. " W e have not an high priest which 
cannot be touched with the feeling of our in
firmities." The double negative here is very 
forceful. I t is more emphatic than a purely 
positive statement. He knows how our spirits 
become burdened ; but alas ! instead of coming 
to Him we often t ry to carry our burden ourselves. 
How foolish we are ! He is ever ready to listen to 
our cry ; we never can come too often, or ask 
Him for help too frequently. He will always 
give us tha t which is needed. 

Often the praises of God are hindered through 
saints being burdened by infirmities or pressure of 
circumstances. That is not God's thought for 
them. We should turn to the Lord in our pressure. 
He would lift up our spirits by His sympathy ; 
so that , though the pressure or infirmity may re
main, the burden of the thing is lifted off our 
spirits. 

"Fa i th can sing through days of sorrow, 
All, all is well." 

We may not know what to ask for in detail, but 
we do know that all works together for good to 
those who love God, who are called according to 
His purpose ; and then, in addition to that , our 
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hearts know that the Lord feels for us and He will 
support us in our pressure. He came down here 
into our circumstances and passed through every 
sorrow, He understands exactly all we feel—what 
a comfort! The late Mr. Stoney said that if the Lord 
were always to answer our prayers when we asked 
for relief in our circumstances, we might think earth 
a comfortable place, and want to stay here ; but 
if He leaves us in our pressure and sympathises 
with us in the circumstances, it attaches our 
hearts to Him where He is. He came here to enter 
into our sorrows, and now He would support us 
in them and thus lift us above them. This attaches 
our hearts to Him where He is and lifts our spirits 
above our pressure. The Priest supports us where 
we are, but where He is not; and He represents 
us in the place where He is, but where we are not. 

THE C4REATNESS OP THE LORD'S PERSON. 

Now we must consider chapter 7 : 4. "Now 
consider how great this man was." Here we 
have brought before us the greatness of the Person 
who is Priest. Not only ha3 the Lord great ability 
to sympathise with us in our infirmities, and to 
support us while we are in them, since He knows 
exactly how we feel, having tasted all our sorrows ; 
but He is great in His Person. 

The passage alludes to Melchisedec. What is 
said about him does not mean that he did not 
actually have a father or a mother, nor does it 
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mean that he actually had no beginning or end. 
The force of the passage, as I understand it, is 
the way in which he is brought before us on the 
sacred page is thus. We are not told of his parent
age, nor of his children ; and we hear nothing of 
his birth or death. He is thus brought before us 
in order to represent typically what is true of the 
Lord personally. He was made like in his typical 
setting what the Lord is. He was himself a human 
being as any other, but he is brought on to the 
page of Scripture in this striking manner in order 
to typify what is true of the Lord in His glorious 
Person. If we think of the Lord, we can say, Here 
is Someone who never had a beginning and He 
will never have an end ! 

To function as priests of Aaronic order it was 
necessary to prove descent from Aaron, it de
pended on parentage. In the days of the return 
from Babylon some priests were removed from 
the priesthood because they could not show their 
pedigree, Ezra 2 : 62. The Lord's priesthood is 
not because of His parentage. Were we to regard 
His earthly parentage, the Lord sprang from Judah, 
not from Levi, Heb. 7 : 14. The Lord's priesthood 
is because of the call of God, and He brings His 
own greatness into the priesthood, being who He is. 
How great this Person is ! 

Why is His greatness emphasised in connection 
with priesthood ? In the old economy the priest 
was not so great as the apostle or mediator. 
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Aaron was not so great as Moses. Moses could 
go into the holiest at all times ; God spoke to 
him from off the mercy-seat. Aaron could only-
go in once a year. The response, in Aaron, so to 
speak, was not equal to God's approach to man 
in Moses, but in Christianity the Apostle is the 
same Person as the Priest; that means that the 
response and access are equal to the revelation 
that has been made. God is not to have less 
in the way of response than the revelation He 
has made of Himself; there is to be a response 
perfectly answering to it. So in chapter 2 : 12, " I 
will declare thy name unto my brethren, in the 
midst of the church will I sing praise unto thee." 
It is no less an " I " that sings praise to 
God, than the "I" that declares His name. It is 
the same Person. The response is equal to the 
revelation. 

So, too, in regard to the continuity of priest
hood. In the old dispensation, the priests died ; 
there were constant changes of priest, they could 
not continue by reason of death, but this is not 
the case with our great High Priest. It is in resur
rection, indeed, at God's right hand, He is greeted 
as Priest. "The Lord sware and will not repent, 
Thou art a priest for ever after the order of Mel-
chisedec," chap. 7 : 21. Since it is in resurrection 
that He is saluted as Priest, no question of death 
terminating His priesthood comes into considera
tion. He lives for ever ! Hence He never can 
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be superseded and He abides a Priest for ever. 
It is remarkable that both the greatness of the 

Lord's Person and the endless character of His 
priesthood should be brought before us and used 
to show His ability to save us completely—His 
ability to deliver us from everything that might 
be against us. So it says in chapter 7 : 25, "Where
fore he is able also to save them to the uttermost 
(or completely) that come unto God by him, seeing 
he ever liveth to make intercession for them." 

Intercession for us does not mean that He is 
pleading with God in order to maintain our place 
there before Him : that is eternally secured by 
His being there. He intercedes so that the grace 
we need here may be supplied, and that thus we 
may be preserved in keeping with what we are as 
represented in Him there, and enabled to respond 
to God suitably. How often we feel the difference 
between what we are as represented in Him 
before God, and what we are practically here. 
We may sing : 

" In Him we stand, a heav'nly band, 
Where He Himself is gone." 

and we can add : 
"Such here on earth we are 

Though we in weakness roam." 

The Lord would maintain our souls on the level 
of what He has secured for us, and in keeping 
with our place as represented by Him. There is 
no circumstance from which He cannot save you. 

D 
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That is marvellous ! It means salvation to-day, 
and every day, and all day ! Because of our Priest 
and His ability and greatness we can be com
pletely saved from everything that could bear us 
down. What a Saviour ! What a Priest! 

Now let us consider the 

GREATNESS OF HIS POSITION. 

"For Christ is not entered into the holy places 
made with hands, which are the figures of the 
true ; but into heaven itself, now to appear in 
the presence of God for us," chap. 9 : 24. Then 
again : "We have such an high priest, who is 
set on the right hand of the throne of the Majesty 
in the heavens ; A minister of the sanctuary, 
and of the true tabernacle, which the Lord 
pitched, and not man," chap. 8 : 1, 2. Think of a 
Priest taking up such a position. Who could take 
such a place 1 Mark, dear friends, the place is 
not given Him ; He takes it. Here is the same 
Person as is spoken of in chapter 1. He occupies 
the place as Man, but it is a place that only One 
who is a divine Person could take. It necessitates 
the greatness of His Person ; but nevertheless He 
is sitting down there as Man. 

First let us note that He takes His place, as 
stated in chapter 9 : 24, representatively. As the 
familiar hymn already quoted says : 

" In Him we stand, a heavenly band 
Where He Himself is gone." 
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He took our place on the cross vicariously, tha t is, 
entirely on our behalf and in our stead ; for it 
was a place in no sense His. But He takes His 
place in the presence of God for us representatively ; 
for it is a place He deserves, but He also takes it 
for us and thus gives us, too, a title to it. Soon we 
shall actually be there ; for as chapter 6 : 20 tells 
us, He has entered as Forerunner. His entering 
is the pledge that we must enter. But for the 
moment He is there alone, but His place assures 
us of our present place. The Priest's access shows 
the access of those on behalf of whom He is Priest. 
But in addition to His place showing ours, He 
has taken it in the greatness of His office to order 
the service of God, chap. 8 : 1-3. 

A high priest of old only entered into holy places 
made with hands, and then only once a year into 
the holiest. But our High Priest has "sa t down 
on the right hand of the throne of the greatness 
in the heavens" ; and as occupying such a place 
He exercises the function of the Minister of the 
holy places. 

ISFo Israelite had ever had such a priest. A believer, 
who had been a Jew, would say, What a place 
for a priest to occupy. What a Priest he must be ! 
What a Person ! Is He to order the service accord
ing to the greatness on high ? Is He Minister of 
such holy places, such a sanctuary 1 How far 
greater this Priest than any that had ever been 
before ! How far greater the place He occupies ! 
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How great must be the service ! The Lord has 
brought in something surpassingly great. His 
personal greatness gives of necessity a greatness 
to His office and He Himself is to conduct the 
service of God ! The quality of the service is 
secured by the fact of the High Priest, the Minister 
of the sanctuary, being who He is. On what a 
level the service must be, if the Son is the Priest ! 
Heb. 7 : 28. The whole system—the true taber
nacle—has been brought to pass by a divine 
Person become Man ; the holy places have been 
pitched by Him ! 

Now what about those on whose behalf He is 
Priest—ourselves ? There is no mention of our 
having a place like this spoken of in chapter 8. 
How are we to be brought in ? Here we see the 
need not only of the covenant, but for reconcilia
tion. I t is very easy to see that thoughts con
nected with Leviticus 16 run through chapter 9. 
In contrast to Aaron going in once a year, Christ 
has accomplished a work of such a character that 
He has entered once for all into heaven itself. 
Moreover His work is such that He has made a 
way in for us also. 

THE GREATNESS OE THE WORK OF CHRIST. 

The work of reconciliation has been accom
plished. Heaven itself has come under the effect 
of that work ; the heavens themselves, as in the 
view of this epistle, are purified, chap. 9 : 23. 
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In addition to our knowing the blessings of the 
covenant, to have access we must know the effect 
of reconciliation. That Leviticus 16 underlies 
much of this chapter is very clear. One of the 
points of Leviticus 16 is tha t the blood was put 
on the mercy-seat and Aaron went into the holiest 
of a l l ; as to fact, only once a year, and he went 
in alone. 

Now, Christ has become High Priest on the 
basis of an accomplished redemption ; He will 
never do His work again. To repeat His work 
would be to deny it. He can never die again ! 
He has gone back as Man and in the power of 
His own blood. Hence He has taken His place 
there for us, He has gone there representatively. 
For the moment He is personally, or in a bodily 
sense, actually a lone; but He is Forerunner, 
which means tha t we, too, shall actually enter, 
and even now He has entered "for us"—in Him 
we stand, a heavenly band. Whatever we are on 
earth, tha t is where we stand. 

I t is important to see the greatness of the work 
of Christ. Every question of the rights of God has 
been m e t ; the purification of sins has been made 
by One who was God, a divine Person who became 
Man. I t has been accomplished according to divine 
requirements and for divine pleasure. The effect 
of Christ's work has extended even to heaven 
itself; as in type the high priest, Aaron, carried 
the blood into the holiest of all. The work of Christ 



5 0 TRUE WORSHIPPERS 

was such that in the place of conditions of dis
pleasure caused through the presence of sin, con
ditions of pleasure have been brought to pass. 
God has been glorified in the manner in which 
Jesus dealt with the question of sin. 

Hence in chapter 10 we learn that we have 
access into the holiest. The holiest is not actually 
heaven, but heaven morally. 

Now let us consider 

THE GREATNESS OE OUR PRIVILEGE. 

We must see that in Christ there is no difference 
between the access of the people and that of the 
Priest. We have access into the holiest—the im
mediate presence of God. In Israel's case this 
was not so ; Aaron at the most only represented 
the people ; they themselves were outside the 
court, but in our case we have access with Christ. 
Our souls have access into the presence of God, 
assured our Priest is there ; we may come right 
into the holiest. Hence we need the Priest in regard 
of our infirmity to enable us to rise to our privilege ; 
and we need the Minister of the sanctuary, for 
no one but He could rightly order the service of 
God. Then we have also to learn that on the basis 
of reconciliation we have access through Christ 
into the immediate presence of God. 

There are other thoughts connected with the 
holiest; but from the scriptures before us, access 
thereinto gives character to the holy service of 
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God. The fact of our access to the holiest gives 
character now to our part in the service of God. 
What a place of access ! The service of God is 
now carried on in the assembly, which has thus 
the feature of the sanctuary. Where else could 
the service of God be ? It is certainly not in 
Israel. I t is. maintained in the assembly. 
Where the Priest is, there is the service of 
God. If He is in heaven, the service must 
morally partake of a heavenly character even 
if carried out while we are actually on earth—• 
On earth the song begins. 

OUTSIDE THE CAMP. 

The character of Christ's death, however, implies 
something more than access into privilege ; it 
demands an accompanying path down here. 
The late Mr. Darby said, "If the efficacy of the 
blood went into heaven . . . then an earthly religion 
ceased and was impossible." A most interesting 
statement! If in virtue of the work of Christ, 
and He Himself being in heaven, we have access 
into the holiest, an earthly religion obviously 
has come to an end. The effect of Christ's death 
and His resurrection was that the whole system of 
earthly religion became marked by "dead works." 
Hence the whole condition of things must cease. 
I t could afford no pleasure to God. Therefore we 
are exhorted : "Let us go forth therefore unto 
him without the camp," Heb. 13 : 13. If the blood 
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was brought into the holiest, as in Leviticus 16, the 
body of the slain beast was burned outside the 
camp. In the ordering of God, Jesus was crucified 
outside the city of Jerusalem. The cross on which 
the Lord of glory died speaks loudly to our hearts 
of reproach. If we understand in measure the 
efficacy of the blood, let us not overlook the out
side place that His cross makes ours. We shall 
be prepared to go "outside the camp" if we have 
been "inside the veil." 

Actually there may be no Jewish camp to-day ; 
but there is much existing that has the feature 
of "the camp" ; for anything that has reverted in 
principle to the old order is necessarily "the 
camp"—anything of an earthly religion of forms 
and ceremonies, anything of idolatry or self-
gratification as in Exodus 32. As in the absence 
of Moses Israel fell into idolatry, so in Christendom 
man in his natural tastes for music, art, and such 
like, is catered for, and the old order of an earthly 
religion is reverted to. Hence we find on all hands, 
material buildings called the house of God ; we 
have earthly priesthood ; we have so-called harvest 
festivals, the offering of incense, and music is 
called in to aid the so-called worship of God. 
All this is a reversion to an earthly order of re
ligion. I t is iniquity ; and we are called to depart 
from it, and go forth to Christ "outside the camp" 
bearing His reproach. Have we taken this step ? 
Are we true to the position ? Are we bearing His 
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reproach 1 Are we outside the camp ? If on the 
one hand our privileges are great; on the other 
we are called to follow a rejected Christ—Jesus 
of Nazareth, who was crucified outside the gate. 
Let us go forth to Him ! 
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T H E SANGTIFIER AND THE SANCTIFIED 

H E B R E W S 2 : 11 , 1 2 ; 10 : 4-10, 19-22. 

BEFORE speaking of the subject that is imme
diately before us this evening, dear friends, I 
would like to say a brief word about the force of 
two words that are found in the New Testament, 
translated worship and service respectively. I t 
will be known tha t the word in Hebrews 9:14, serve 
—"serve the living God" is rendered, "worship 
the living God" in the New Translation, and the 
word " worship " in John 4 is rendered "do homage" 
in other passages of Scripture. Both words are 
found in Matthew 4 : 1 0 , where we read tha t the 
Lord in the temptation replied to the enemy : 
"Thou shalt do homage to the Lord thy God, and 
him alone shalt thou serve." The word " se rve" or 
"worship" in Hebrews 9 means priestly service, 
implying we have sacrifices, and offer them—not of 
course material sacrifices, as Israel brought, but 
spiritual sacrifices—confessing Christ's name, ex
tolling the Lord Jesus and speaking of His worth 
to God, as we sometimes sing, "The glories of 
His work we bring." 

The other word in John 4, "worship" or "do 
homage" implies feelings—feelings of the heart. 
This does not necessarily need u t terance; but, 
if we are expressing praise, refers to the feelings 
of the heart as we bring the praise. Worship, as 
in John 4, might have no utterance at a l l ; words 
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might not be sufficient to express the feelings. 
But serving as bringing the sacrifice would have 
to be by utterances of praise or thanksgiving, 
whether in the heart only, or audible. So on the 
one hand there is presenting to God the utterance 
of praise, our sacrifice of praise with the accom
panying heart feelings ; and on the other hand 
there may be feelings tha t utterance is not ade
quate to express. Both experiences may be com
bined in our hearts when we praise. When we 
think of feelings of adoration, the mind goes to 
John 4, the higher idea connected with the worship 
of God. 

There is another thought I would again mention : 
tha t is, we have to learn to blend in our spiritual 
experiences the t ruth we learn in its parts in the 
Scriptures. I doubt if we can so clearly divide 
our experiences as we may the t ru th as taught in 
Scripture. For example: the subject of the 
service of God is referred to in the epistle to the 
Hebrews. In developing the subject the Lord is 
spoken of as Apostle who inaugurates it, and as 
the Priest who sustains it. The Lord is also our 
Priest to support us in our infirmities, to lift our 
spirits above them. He is also Mediator to give 
us the benefit of the new covenant. All these 
thoughts are connected with the service of God. 
When we come to carry out in practice the thought 
of serving God and worship, we may have to bring 
the ideas of Hebrews and regulate them by what 



56 TRUE WORSHIPPERS 

we find in the epistle to the Corinthians. Chapter 
14 would regulate all utterance in the assembly. 

Then, again, we are not only a "people" with 
God, we are sons and have the Spirit of God's 
Son. We have feelings far richer than any mere 
"people" could possess; hence we must add to 
our experience in the light of Hebrews and 
Corinthians, the joys and feelings spoken of in 
other and higher epistles, for example: "Fo r 
through him we both have access by one Spirit 
unto the Father ," Ephes. 2 : 18. To us the one 
God, the Father, 1 Cor. 8 : 6, we know as Father, 
and we are sons, and are in relationship with 
Him as sons. How else could we get the full feel
ings and character of worship ? We must learn 
to blend the truth as one in our soul's experience, 
tha t is presented in its parts in the various portions 
of the Scriptures. In our experiences, our hearts 
may find themselves on certain occasions more 
on the line of what is presented in the epistle to 
the Hebrews—on the line of the covenant—than 
on tha t presented in the epistle to the Ephesians. 
For example : immediately after the breaking of 
bread, we may have precious experiences of the 
new covenant—of God known in that way, and 
serve Him thus in praise. But as we go further' 
and, possibly, experience our relationship with the 
Father as sons, we do not drop the thoughts regu
lating the assembly in 1 Corinthians or the service 
of God presented in the epistle to the Hebrews, 
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but carry them on with us, and experience access, 
and priestly service in a higher setting. Not only 
is Christ Priest, but the Firstborn among many 
brethren, Rom. 8 : 29. I trust the Lord will help 
us to experience these things. 

THE ACCOMPLISHES OF THE WILL OF GOD. 

The first way in which I wish to speak of the 
Lord now is as the One who came to fulfil the will 
of God. In contrast to the oft-repeated offerings 
under Mosaic law, we find the Lord coming in to 
fulfil Psalm 40 ; He fulfilled the will of God in 
regard to sacrifice. His mighty work on the cross 
satisfied every desire of God as to sacrifice for sin, 
and thus entirely set aside the first order of things 
which necessitated repetition of sacrifice, and He 
established a new order where there is no more 
offering for sin. The will of God involved the 
stupendous question of sin being taken up. It 
would be a sorry day for us if we overlooked the 
work of atonement as a subject or theme calling 
forth our praise to God. Although atonement 
is not the side of the Lord's death distinctively 
seen in the supper ; yet that very death, which 
the emblems of the supper bring before us, wrought 
atonement, and in the praises of God's people 
surely that work will find a place as a never-ending 
theme of wonder provoking worship ! 

This great work of Christ was necessary, the 
work of reconciliation, so that the service of God 
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might be carried on. The stupendous question of 
sin has been taken up for God's eternal satisfaction 
by the One who accomplished eternal redemption, 
having offered Himself without spot to God, 
Heb. 9 : 12-14. All questions of sacrifices for sin 
are at an end. There is no more offering for sin, 
Heb. 10 : 18. What a relief it is to the hearts of 
Christians when they see this. Never more need 
we be troubled by the sin question. In addition, 
however, to the general view of redemption, or 
atonement, there was the specific work of sanctify
ing a priestly company. Christ came to sanctify a 
worshipping company ; this also He did in accom
plishing the will of God. Hence we read : " B y 
the which will we are sanctified through the offer
ing of the body of Jesus Christ once for all," 
chap. 10 : 10. And the offering He made was 
effectual. He has perfected for ever them tha t are 
sanctified, chap. 10 : 14. Believers are sanctified 
and are perfected for ever through the offering of 
Christ. The Lord must be viewed in this regard as 
the Sanctifier, the Antitype of Moses in Leviticus 8. 
Indeed it needs both Moses and Aaron fully to 
bring Christ before us. We must remember that 
we have but the shadow, not the very image of 
things. Aaron was the head of the priestly family, 
though Moses was the one who actually sanctified 
them, as we may see in Leviticus 8 : 10-12, and 
as it states in Exodus 29 : 1, 35, "shaft thou con
secrate them." The Lord is the Accomplisher of 
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the will of God and the Sanetifier of the priestly 
company. We are the sanctified. It is easy to see 
in Hebrews 10 a reference to Leviticus 8, that is to 
the sanctification of the priests. Though the term 
"priests" is not actually applied to believers in 
the epistle to the Hebrews, for the Spirit of God 
concentrates our attention on the priesthood of 
Christ, yet the epistle implies, and indeed, necessi
tates, that we are a priestly family as kindred to 
Christ and are to be those who have the moral 
qualities and sanctification of priests. In the 
epistle to the Hebrews the Lord is the Priest, but 
we as kindred to Him are a priestly family. Peter 
speaks of us as a holy priesthood. It is a priestly 
company that is sanctified. There are a few 
thoughts presented in Leviticus 8 to which I 
should like to refer. 

The first is 

THE SANCTIFICATION OF THE PRIESTLY COMPANY. 

We shall remember that the subject of Leviticus 8 
is the sanctification of Aaron and his sons. Aaron 
and his sons typify the assembly as a priestly 
company. First we find the "washing" of the 
priests. Reference is made to this figure in 
Hebrews 10 : 22. "Let us draw near with a true 
heart in full assurance of faith, having our hearts 
sprinkled from an evil conscience, and our bodies 
washed with pure water." The figure alluded to is 
obviously the consecration of the priests ; they 
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are the sanctified company. What, then, does the 
body being washed with pure water mean ? 

The late Mr. Raven said if we want to learn the 
gospel we must see the Lord moving amongst 
men, but to learn the church we must see the 
Lord amongst His own. So I venture to refer to 
the Lord's teaching the disciples as having the 
effect of cleansing them. Doubtless the teaching 
was made permanently effectual by the coming of 
the Holy Spirit. But nevertheless the Lord's word 
cleansed, as He said in John 15:3. In John 13:10 
He said, "He that is washed needeth not save to 
wash his feet, but is clean every whit: and ye are 
clean, but not all." And in chapter 15 : 3, "Now 
ye are clean through the word which I have 
spoken unto you." Hence, I judge, there was a 
morally cleansing effect produced in the disciples 
by the Lord's ministry. Now that service con
tinues to-day in regard of the believer. That is 
to say, what we are as of Adam's sinful race is 
morally set aside by the revelation of God to us 
as made known in the gospel, and the ministry 
of the truth generally. In this view we are not 
left to cleanse ourselves, but are morally cleansed 
as we heed the ministry; that is to say, we are 
separated from evil, whether as active in ourselves 
or in our associations. But Peter speaks of puri
fying ourselves: "Seeing ye have purified your 
souls in obeying the truth," 1 Pet. 1 : 22. Then we 
shall remember how those in Jerusalem questioned 



THE SANCTIFIER AND THE SANCTIFIED 6 1 

Peter's going in to the Gentiles ; and he spoke of 
them as having "purified their hearts by faith," 
Acts 1 5 : 9 . The action of faith in the reception of 
the t ruth morally purified them. The gospel of 
John speaks of being born of water and of the 
Spirit, chap. 3 : 5 . Though this passage presents 
the t ru th from a different standpoint, it coincides 
with other parts of the Scriptures in the general 
idea of purification. I t is the thought of cleansing. 
The Lord did this to His disciples ; so they were 
morally cleansed from the feelings natural to them 
as men in the flesh. Now we also have to pass 
through such an experience. There is to be a 
moral cleansing effected in the soul, separating it 
from what marks it according to nature. This 
process begins as the gospel is received " in 
obeying the t ru th ." Indeed, it begins at new birth, 
which, in principle, involves the setting aside of 
what the man is after the flesh. The " b o d y " 
being washed, Heb. 10 : 22, implies tha t it is charac
teristic of the whole man. In principle all Christians 
are such ; but for the practical taking up of priest
hood it must be characteristic. 

THE CLOTHING OF THE PRIESTS. 

Now as to clothing—clothing presents the idea 
of what marks the man outwardly; as we say, 
" h a b i t s " of life. What a clothing of meekness 
the disciples must have acquired from Jesus. 
They would have caught His spirit. What lessons 
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He taught them as to their manners, behaviour, 
and customs. He could refer to what marked the 
world, but adds, " B u t ye shall not be thus ," 
Luke 22 : 26. Their clothing morally was to be 
different from that of the world. The Lord 
formed their habits by His influence and teaching. 
How all pride would be rebuked as they followed 
tha t lowly One ! On one occasion He took a child 
and "set it in their midst, and said, Verily I say 
to you, Unless ye are converted and become as 
little children, ye will not at all enter into the 
kingdom of the heavens," Matt. 18 : 2, 3. How 
many times He brings before them matters for 
their instruction, illustrating and exemplifying all 
in His own precious ways so tha t they would be 
marked by features that were His own features. 
On another occasion He draws attention to the 
widow who cast her all into the treasury, Mark 
12 : 42, 43. Then He, Himself, gave up every
thing and went to the cross. How His perfect 
manner would have affected them—as the sheep 
before the shearers, dumb, and the lamb led to the 
slaughter. So they became marked by features 
seen in the Lord Himself—features precious to 
the eye of God and features seen of men. This 
instruction and influence resulted in the clothing 
of the priestly company. Hence in Colossians 
3 : 12 we read, " P u t on therefore, as the elect of 
God, holy and beloved, bowels of compassion, 
kindness, lowliness, meekness, long suffering ; for-
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bearing one another, and forgiving one another, if 
any should have a complaint against any ; even 
as the Christ has forgiven you, so also do ye. And 
to all these add love, which is the bond of per-
fectness." What features ! They are Christ's 
features ! What beautiful clothing ! " P u t on." 
As if the Lord would invest His own with His own 
moral excellence as standing in the position of those 
sanctified by the will of God. All this is now 
produced in us by the work of the Holy Spirit. 
Love, as it were, the girdle holding all together. 

THE WORK OF CHRIST FOR VS. 

In addition, however, to the work of the Spirit 
in us, there is the work of Christ for us. In Leviti
cus 8 there was the bullock for the sin-offering, 
v. 14 ; the ram of the burnt-offering, v. 18 ; and 
the ram of consecration, v. 22. 

I t is important to remember tha t however self-
judged we may be, and however much confession 
of sin we may make, these things in themselves 
do not put the sin away. That is one of the mistakes 
of the Oxford " G r o u p " movement, one might 
say, indeed, an evil mistake. The confession of sin 
does not remove sin; confession admits it; but 
what is essential to remove it is the sin-offering, 
in other words, atonement. No amount of re
pentance and no amount of the confession of sin 
will ever put one sin away. Let us face this im
portant matter . The death of Christ alone could 
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deal with this stupendous question. My confession 
of sin shows I am a sinner ; repentance should 
surely mark me. But the blood of Christ alone 
cleanses from sin. Atonement by blood was essen
tial. Christ died for our sins. Sins could never have 
been removed otherwise. Hence the necessity for 
the sin-offering. What a solemn moment when the 
priestly house laid their hands on the sin-offering. 
In figure their sinful state and their sins are trans
ferred to the offering. For us that great work was 
accomplished at Calvary. But, there is a moment 
when by faith we put our hands on the Victim, 
so to speak, and are able to regard all we did and 
all that we are, as removed by the offering of the 
body of Christ on the cross. God will never again 
connect us who believe with Adam's order. All 
tha t we are as of tha t order morally has been 
ended in judgment for God and for faith in the 
death of Christ. The body of the victim was 
burned outside the camp. The holy fire of divine 
judgment on sin was borne by Christ as a sacrifice 
for sin. His blood, given, as it were, by God to us 
on the altar, atones for sin, Lev. 17 : 11. Nothing 
else can do so. 

ACCEPTANCE. 

In addition to the blood of the sacrifice, there 
was the fat. This was burnt as a sweet savour 
on the altar of burnt-offering, indeed with the 
burnt-offering. The burnt-offering and the fat 
of the sin-offering spoke of an excellence altogether 
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beyond us—the excellence of Christ, Godward. 
In His own perfectness He took up the question 
of sin. Being what He was as well as who He was, 
He could take up that question and deal with it 
in a manner that glorified God. His own excellence 
was manifested in doing so. We could not put 
one sin away ; • but the Lord took up the whole 
question of sin and glorified God in regard of it. 

These thoughts are connected with the burnt-
offering view of the death of Christ. In addition 
to having all our sins put away and what we are 
in ourselves as of Adam's order removed before 
God, we are accepted in all the perfection of 
Christ Himself, in all the devotedness and moral 
excellence that was seen at the cross. Think of 
being accepted, and abidingly before God in all 
those blessed perfections of Jesus ! This is oui 
place as of the priestly family. It is necessary for 
any believer to have a sense of this acceptance 
in order rightly to take up his place before God. 

CONSECRATION. 

Yet a further matter must be known by the 
priestly family. A consecration offering must be 
offered, for priests must be sanctified. First, they 
must be kindred to the High Priest. I will speak 
of this presently. Then they must be morally 
clear of what they are "in flesh" by washing— 
purifying their hearts by faith. There must also 
be a work in them that produces features that 
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are Christ's features. Then, too, a work is done 
for them, for they must be detached from all tha t 
is unlike Christ by the holy judgment of God. 
The sin-offering was necessary. Then they are 
accepted in the excellence of Christ; tha t is the 
ftwrai-offering. Then, finally, they learn tha t 
they have been sanctified or consecrated to God 
by the offering of the body of Jesus Christ. Their 
right ears, the thumbs of their right hands, and 
the great toes of their right feet have blood put 
upon them. They are set apart for God. 

How important to remember our sanctification. 
Our ears are to attend to divine communications, 
not to the news of the world ; our hands are to 
take up the holy service of God ; our feet are to 
walk in paths suitable to those who have such a 
privilege ! The believer is set apart for the holy 
service of God. 

We read that Moses placed certain parts of the 
sacrifice on the hands of the priests, and thereafter 
he offered them to God upon the burnt-offering, 
v. 28. Christ now fills, not our hands, for we are 
not now in the time of material sacrifices, but our 
hearts, for we are to offer spiritual sacrifices. He 
fills our hearts with a sense of His own excellences 
and then as the Minister of the sanctuary takes 
these very expressions of our hearts and offers 
them to God. 

I t is to be noted tha t these "consecrations" 
were offered over or upon the burnt-offering. 
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What we offer is acceptable to God by Jesus 
Christ. Our sacrifices of praise are accepted in 
His own perfection. Indeed, never can we approach 
or offer apart from Christ ; we are never inde
pendent of Him. He said, as we read in John 14, 
" I am the way, the t ruth, and the life : no man 
cometh unto the Father, but by me." Then, too, 
we read, " F o r through him we both have access 
by one Spirit unto the Father ." Eph. 2 : 18. 
Then again, "By him therefore let us offer the 
sacrifice of praise to God continually," Heb. 13 : 15. 
Peter's epistle also adds, chap. 2 : 5 , " a holy 
priesthood, to offer spiritual sacrifices acceptable 
to God by Jesus Christ." There never will be a 
moment when we come to God apart from Christ. 
Our feeble utterances are only acceptable as 
clothed with His worth, and as presented by Him. 
As long as we are here we shall ever need the 
Great Priest over the house of God. Only through 
Him we have access. 

I would now draw your attention to the fact 
tha t 
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ALL OF ONE. 

This statement is not quite equivalent to Christ 
being Head of the body. I t does not say ONE : 
but "al l of one," tha t is to say we are of His order. 
I t was remarked earlier tha t priests had to be 
kindred to Aaron. 
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If we think of ourselves as sinners, we are 
not kindred to Christ. But viewing ourselves as 
the sanctified company we are entitled to forget 
what we are as sinners. We forget our own 
people and father's house, so to speak, Psa. 45 : 
10. We might say that the sin-offering has re
moved all that. And we may think of ourselves 
as kindred to Christ. By the work of God there is 
that which is morally of Christ in each believer. 
He is not ashamed to say of such, These are My 
brethren, they are of His order morally. Clearly 
we are not looked at here as of Adam's fallen race. 
We never could be kindred to Christ as of that 
order. The cross has removed all that we were 
thus, and by the work of God in us we are of His 
order. It is a wonderful thing that the Lord is 
not ashamed to call us "brethren." "For which 
cause he is not ashamed to call them brethren," 
chap. 2 : 1 1 . There is nothing contradictory in 
His speaking thus. Saints as the sanctified com
pany are of the order of Christ, and possess the 
same moral features as He. They have been de
livered from all that they were as of Adam's order 
by what He did on the cross, by "the offering of 
the body of Jesus Christ." They are perfected for 
ever. And Christ looks at them and says, "My 
brethren." If God calls Him, "My Son," and He 
speaks of us and says, "My brethren"—we are 
really in the region morally of sonship. I am not 
bringing the full thoughts of sonship into Hebrews, 
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but sonship underlies the book, and for the full 
thoughts of Christianity and the service of God, 
sonship is essential. 

WORSHIP IN SPIRIT AND TRUTH. 

Now let us turn to the precious portion in John 
4:20-26. What a wonderful scripture it is ! 
We might have wondered why the Lord did not 
cut short the conversation with this woman 
when she spoke of worship. He had spoken of her 
state and she apparently diverts to the thoughts 
of worship. But the Lord was not diverted, He 
allowed i t ; yea, He ordered it. 

The Spirit as living water is essential if we are 
to worship. The view of the water, that is the 
Spirit, here is not as outflowing, but upgoing, 
springing upwards. So the Lord allows the con
versation to turn to worship. She says, You, 
Jews, say Jerusalem is the place ; others said 
Samaria was. The Lord maintained what was of 
God. Salvation was of the Jews. He recognised 
what had been set up of God. He could not 
own the terrible corruption and independence 
of Samaria. He could deliver a poor sinner 
who was a Samaritan; but He could not 
own Samaria. But the Lord says that both 
what marked Jerusalem as well as Samaria had 
to pass, though He maintained what had been 
of God. "Ye worship ye know not what: we wor
ship what we know, for salvation is of the Jews. 
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But ," He adds, " the hour is coming and now is, 
when the true worshippers shall worship the 
Father in spirit and t ruth ; for also the Father 
seeks such as his worshippers," John 4 : 22, 23. 

The worship was to be " in spiri t" in contrast 
to the material order of worship connected with 
Judaism. The sacrifices in those days were the 
produce of an earthly inheritance—firstfruits of 
their crops, firstlings of their flocks, etc. ; but the 
believer to-day has a spiritual and a heavenly 
inheritance; and if he occupies his spiritual 
inheritance he will be able to offer its produce, 
namely, spiritual sacrifices. We are now privileged 
to worship the Father in spirit in contrast to the 
mere bringing of material sacrifices. Then the 
worship is to be in truth, tha t is to say, according 
to the revelation of God in our Lord Jesus Christ, 
and the t ruth in regard of man as set forth in 
Him as Man in heaven before God ; for He has 
entered heaven after having accomplished re
demption. I t is an immense favour to be living 
in a time when God has been fully made known, 
and all His thoughts of blessing for man set 
forth in a glorified Man in heaven. What a favour, 
indeed, to enjoy the perfect declaration of God ! 
I t is not now God in darkness and we "afar off," 
but the believer in the light of the revelation of 
God and brought near. I t is not only tha t God 
has come out, but man has gone in to God. Jesus 
is the t ru th in both respects. He is the perfect 
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expression of God to us and of what man is to 
God. 

We worship the Father " in spirit," tha t is in 
contrast with the material order of worship in 
Jewish days, and " in t r u t h " because we are in 
the light of what God is and of what man is in 
Christ, and of redemption accomplished. When 
the name " F a t h e r " is used, a prominent thought 
is, the activities of God in grace. ("The Father 
judges no man." "The Father sent the Son to 
be the Saviour of the world.") But the name 
" F a t h e r " also implies relationship. To get the 
full thoughts proper to worship to-day we must 
bring in the thought of sonship ; for it necessitates 
the feelings of sons. God has given us the Spirit 
of His Son, so tha t we may have the feelings 
tha t belong to such a relationship. What feelings 
rise in our hearts as we name tha t name, " F a t h e r " 
—Abba, Father. 

Through the death and resurrection of Christ 
we are, through grace, associated with Him in 
His place as Son and in the scene where He is 
glorified ; we know God as His Father and our 
Father, His God and ours. And because we are 
sons God gives us the Spirit of His Son, so tha t 
His feelings may be ours also. 

THE MINISTER OF THE SANCTUARY. 

Now I want to show how these higher ex
periences blend in our souls with what we have 
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in Hebrews. We do not leave Hebrews behind, 
so to speak, but bring the experiences there learned 
on to a higher platform. While we are here we 
shall always need the Minister of the sanctuary 
in the service or worship of God. Perhaps some 
may remember that it is stated in the Edinburgh 
Conference Notes, 19S4, "While we are in flesh 
and blood the idea of the sanctuary must be 
jalways present." ("The Praises of Israel," page 
155.) Never shall we be able to do without the 
Minister of the sanctuary, while we are actually 
here, nor be beyond the sanctuary. We shall ever 
need the Lord thus while we are here, however 
great the privilege we enjoy. We must learn to 
carry over these thoughts into a higher region ; 
for He who is Minister of the sanctuary is also the 
Firstborn among many brethren, and those who 
according to Hebrews 9 "serve" in a priestly 
manner the living God, also worship the Father 
and know their place as sons with Him who is 
the Firstborn, His Father being their Father ; 
and moreover, they have the Spirit of God's Son 
and thus possess His feelings. Nor do we in such 
blessed experiences (if, such, indeed, be ours) 
overlook the command of the Lord as given in 
1 Corinthians 14, which necessarily must regulate 
all utterance in the assembly as convened. 

It is probably as thus convened "in assembly" 
that these spiritual experiences are generally en
joyed. The company of our brethren helps us and 
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as in assembly we are together with a view to 
these things. 

Now let us refer to chapter 8 : 3, 4. "For every 
high priest is constituted for the offering both of 
gifts and sacrifices ; whence it is needful that this 
one also should have something which he may 
offer." What does the Lord offer to-day ? He 
certainly is not offering any sacrifices for sin. 
All that work was finished at Calvary. I suggest 
that the Lord to-day offers the sanctified company 
and all the volume of praise that now goes up to 
God from that company: as, indeed, He will 
offer all the chorus of praise from all the "re
deemed creation." He comes from God to us, 
telling all that God the Father is, " I will declare 
thy name to my brethren," chap. 2:12. But then 
He brings a company before God and presents His 
offering as Priest over the house of God. What 
an offering when He presents in His own per
fection the upgoings of millions of hearts—hearts 
that love God and appreciate what He Himself is ! 
What an offering ! He has, indeed, something to 
offer. Viewing the saints, ourselves, in the place 
where He is rejected, we are His memorial. Hence 
we read : "Behold, I and the children which God 
has given me," chap. 2 : 13. We are His memorial 
in the place of His rejection—we are to be signs 
here and keep alive His name. As in Isaiah 8 : 18, 
from which these words in Hebrews are quoted, 
the prophet's disciples (or actual children) were 
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to be signs and wonders. But in the place of His 
priestly service we and all praise are His offering : 
for He offers a company who are engaged in the 
service of praise, the worship of God. 

Earnestly should we desire that our hearts 
may be stimulated to "worship the living God." 
May we worship with depth of feeling, and thus 
respond to the desire of the Lord Jesus, who on 
behalf of the Father was seeking worshippers. 
"The Father seeks such as his worshippers," 
John 4 : 23. 

Let us also note what is said in the next verse, 
"God is a spirit, and they who worship him must 
worship him in spirit and truth." Here it is im
perative—"must worship him in spirit and truth." 
We are now brought to the very Source—God— 
from whom all has come. We have access into 
the immediate presence of God. We never can 
do without Christ, it is only through Him we 
have access. But nevertheless we come into the 
presence of God Himself—God made known in 
Jesus, who is the expression of the essential Being 
of God—the Image of the invisible God. Long ago 
it was written, "The Bible, in its object, is a 
whole, which presents to us God coming forth 
from His essential fulness to manifest all that 
He is, and to bring back into the enjoyment of 
this fulness with Him those who, having been 
made partakers of His nature, have become capable 
of comprehending and loving His counsels and 
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Himself."* Have we in this way really got the 
gain of our Bibles ? Do we, indeed, enjoy what 
the Lord would have us enjoy, through His coming, 
His death, His resurrection, His place on high and 
the coming of the Holy Spirit ? What a privilege 
to be brought even now into the blessed sense of 
what God is Himself ! Those who experience such 
blessings and respond thereto in worship are the 
"true worshippers." 

"How good it is when weaned from all beside, 
With God alone the heart is satisfied." 

God grant this joy may be ours for His name's 
sake ! 

* " Synopsis of the Books oJ the Bible," J . 1ST. Darby, 
Vol. l, p . 1. 


