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PREFACE. 

THE life of a consulting physician brings him into 
constant contact with the secrets of men's hearts 

and lives, and when his practice lies largely among men 
and women of Christian profession he becomes cog¬ 
nisant of their true personalities in a way that no one 
else can. One also sees the inner life of men and women 
who make no profession of any sort. In the former class, 
there is often revealed the sublime in man—depths of 
self-sacrifice and heights of devotion—that none but 
God and the favoured physician may know. In the 
latter class one is constantly face to face with the most 
profound moral atrophy of the spirit, too often coupled 
with a sordid emptiness of life that is appalling. 

It is not, however, because of the goodness of good 
people, or even the badness of bad people, that I feel 
constrained to write this volume, but for another reason 
altogether. There is borne in on me, founded not on 
one or two cases, but upon a general impression made 
on my mind by hundreds, how often the Christian 
lives below his standard of profession, and how 
frequent, on the other hand, the man of the world 
exceeds his. 

I will not go here into any details, but to me, for 
reasons that I will give later on, the general fact is be¬ 
coming more and more marked. 

In writing on " The Life that Pleases God" the word 
" honesty" has been used in preference to the word 
" morality," as being more expressive and less common, 
and as being the word that is used in Scripture to de¬ 
scribe exactly what we mean. It is hardly necessary, 
perhaps, to say that just as morality is not confined to 
one special variety of morals, so the word " honesty " 
is not confined to its_connectxon with the eighth Com-
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mandment. Three distinct words in Greek are trans¬ 
lated " honesty " in our version—" ivcrxwovos," which 
is compounded of " Zv " or " good ", and " crxwa " 
which means " fashion " or " appearance ". This word 
evidently relates to conduct rather than character, and 
is translated, " honest, decent, comely, honourable." 
The next word is " /caXos", which means essentially 
" good", and is translated " honest, fair, worthy". 
The third word is " crc/wos" which means " grave ", 
and is translated " honest". 

With reference to this all essential quality, Christians 
are exhorted to exhibit it in nine different ways, which 
we may arrange in the following order : An honest 
heart (Luke 8. 15) occupied with honest thoughts (Phil. 
4. 8), and resulting in an honest private walk (Rom. 
13. 13) and life (1 Tim. 2. 2), shown by honest conver¬ 
sation (1 Peter 2. 12) and deeds (2 Cor. 13. 7). Publicly, 
the walk is also honest all round (1 Thess. 4. 12) and par¬ 
ticularly with regard to money matters (2 Cor. 8. 21) ; 
so that, in general, Christians have an honest reputation 
or report (Acts 6. 3). 

We will consider these various aspects of Christian 
honesty and their importance in the life that pleases 
God in the following pages. 

A. T. S. 
10 HARLKY STREET, 

LONDON, W. 
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THE 
LIFE THAT PLEASES GOD. 

CHAPTER I. 

The Wounded Guest. 
C^HRISTIAN honesty—the essence of 'The Life 

that Pleases God*—is spoken of in the New 
Tsitajnentjjn. three distinct aspects: As before GOD, 
as before MEN, and as before our BRETHREN. In 
Romans 13. 12, 13 we read: " The night is far spent, 
and the day is at hand; let us therefore . . . walk 
honestly as in the day; not in revelling and drunken¬ 
ness, not in chambering and wantonness, net in 
strife and jealousy". 

Before God. 
Here we get in the first of these passages the 

highest ground for honesty in walk—the life before 
God. The setting is impressive. It is still night, 
darkness is everywhere brooding over men's hearts 
and lives. But the night is 'far spent', and we can 
no longer doubt that dawn is nigh. Some earnest, 
mystic souls, straining their eyes to pierce the 
dark war clouds around, think that 'already the 
dawn may be seen in the eastern sky'. However 
that may be, Christians are not yet in the day, 
but are to walk as if they were. In other words, 
their lives are to be shining tracks of light through 
the dark night, 'shining more and more unto the 
perfect day'. The Revised Version here suggests 
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to us a beautiful thought. The passage (Prov. 4. 18) 
thus reads: "The path of the righteous is as the 
light of the dawn, that shineth more and more unto 
the perfect day". This life, this walk of Christian 
honesty, then, that is here enjoined is nothing less 
than 'the light of the dawn'—that pure, calm 
radiance that early risers know and love so well. 
Thus the very lives of the righteous are in themselves 
harbingers of their Lord's return. 

To this end all sin is here to be avoided. Not only 
gross sins, but that which some Christians deem a 
merit rather than a sin—'strife' and envying. How 
many there are who vehemently condemn the first 
four, while, alas, they practice the last two! 

Before Men. 
The next aspect̂  of an 'honest walk' is given in 

lJThessalonians 4.11,12: ' 'That ye study to be quiet, 
and to do your own business, and to work with your 
own hands, even as we charged you". "That ye 
may walk honestly toward them that are without, 
and may have need of nothing''. Here' we get what 
perhaps we may term the lowest incentive for an 
honest walk, that is, as before men. The good 
opinion of men, however, as to this is not to be de¬ 
spised, for the verdict of the twelve men in the box 
is generally a correct one, and according to the facts. 
In the same way is the Christian on his trial by the 
world to win a good verdict by his quiet, decent, and 
industrious life. 

Before our Brethren. 
The third is in Hebrews 13. 18: "Pray for us; for 

we are persuaded that we have a good conscience, 
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desiring to livelionestly in all things". Here the 
honest walk is before the brethren, that is before 
Christians, and this is the third incentive. The 
great writer of this epistle confidently asks for the 
prayers of his brethren on account of his honest life 
before them. 

Such then are the three verdicts that are sought 
on the Christian's life: That of God, that of man, 
and that of our brethren, and all are favourable if 
the walk be honest, and the life be pleasing to God. 

The Wounded Guest. 
And now, in order that the full solemnity of our 

subject and its pressing need may be clearly seen and 
deeply felt, I ask my readers to consider in this con¬ 
nection the touching words of Zechariah 13. 6: "And 
one shall say unto Him, What are these wounds in 
Thine hands? Then He shall answer, Those with 
which I was wounded in the house of My friends". 
The amazing character of the reply is soon apparent.* 
To be wounded by one's enemies is only to be ex-
rjected^ to be wounded by one's friends is unnatural, 
but to be wounded in the house of one's friends 
should be impossible. All nations from time im-
memorialjhave regarded a guest as sacred. Once 
even a stranger or an enemy has eaten your salt his 
person is inviolable, so that on no guest, even in an 
enemy's house, can an injury be inflicted. In 'a 
friend's house' the idea is obviously inconceivable, 
or rather is inconceivable in the case of every guest 
but Christ. No laws and customs, however old and 

•According to the usual exegesis of this passage. There is another 
that has been suggested that does not refer the passage to Christ; 
but even if this were so, the truth remains the same. 
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sacred, avail for Him, for He alone has been, and is, 
'wounded in the house of His friends'. 

' 'Behold, I stand at the door and knock,'' says the 
Saviour of the world. And the friend inside hears 
the knock and opens the door, and the Lord enters 
and comes in to sup with him as his Guest. And 
the friend inside perhaps goes and buys a large 
printed card and puts it on his mantelpiece to com¬ 
memorate the entrance of the Lord of glory. And 
the card reads: "Christ is the unseen Guest in this 
house". And then, incredible though it be, while 
abiding in the heart, in the house of His friend and 
host, the Lord and Guest is wounded, and wounded 
in the most sensitive part, the palms of the hands! 

Is this not a true and unexaggerated picture of 
what is occurring daily in hundreds of Christian 
houses? Is not Christ still wounded in the houses 
of His friends ? Alas! to our shame we answer yes! 
Oh, what a burning scandal! what a shameful sin! what 
an indelible disgrace rests upon us, if we can thus 
handle our Divine Guest, can thus 'crucify the Son 
of God afresh and put Him to an open shame'! 

Practical Christianity. 

That this shall be done no more is a matter that 
all Christians must see to; hence the need for this 
volume on practical Christianity and consistency of 
life. Christ, we well know, is wounded to-day more 
sorely than ever by His relentless and malicious 
enemies. Let Him then at least be safe in His 
friends' houses, who owe their very lives to His 
grace. If Christ be not safe there He is safe nowhere. 
However we may treat our fellowmen, however 
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much we may fail to trust our brethren, let one 
thing at least be assured, that we know how to 
treat an honoured and loved Guest, and that in 
our lives and conduct we are watchful and careful 
never to wound afresh our crucified Redeemer, 

An old Jubilee hymn of infinite pathos runs: 
"Were you there when they crucified my Lord"? 
No, we were not; but we know enough to remember 
that then His hands were not pierced by His friends! 
It is true that 'His own', to whom He came, 
received Him not, and with wicked hands slew Him; 
that others, 'His own', whom He loved 'unto the 
end', either forsook or denied Him; but it was His 
enemies (the Romans) who actually pierced His 
hands with the nails. Now, alas, it would seem it 
is His friends who do this! 

The hands are the most sensitive part of the body. 
Christ's hands were ever doing good and healing men. 
They were laid in love on the heads of little children, 
and were last raised in blessing ere He was parted 
from His people (Luke 24. 50). There can be no 
doubt that the limits of perfidy are reached when 
Christ is wounded in His hands in the house of His 
friends. 

How, then, do His friends thus wound Him? 
I say 'thus' because all in our lives which is not the 
will of God and of faith must in its measure pain the 
Saviour. But I understand in this consideration 
we are not taking into account all the ways in which 
Christians grieve their Lord, but only these special 
ways in which they grieve Him most. Mistakes, 
ignorance, foolishness, errors, timidity, dulness, 
stupidity, stumbling, and even falling are not, I 
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think, the ways in which Christians specially thus 
wound Christ. All these are doubtless common 
enough and bad enough, though some of them would 
seem unavoidable. And yet they are not excusable; 
for in God is an ample resource for every form of 
human weakness and deficiency. Weariness, faint-
ness, depression in the Christian life may one and all 
be wholly dispelled, as the closing verse of Isaiah 40 
distinctly shows. If Christians never went further 
than these sins and failures, I doubt the verse in 
Zechariah could apply to them, nor indeed would the 
same urgent need exist for writing on such a subject 
as Christian honesty. But it is not so, for as we all 
know only too well, the very walls of our houses on 
which may hang the motto concerning Christ as our 
unseen Guest have been witnesses to spoken words 
that pierce His hands, as well as to deeds that 
wound Him in the house of His friends. 

How is the Guest Wounded? 
I would suggest that there are three ways in which 

the shameful nails are driven into those blessed 
Hands. Three sins that on the spiritual plane 
crucify the Son of God afresh; and because this is 
done, not in the world of sinners but in the houses 
of His friends it puts Him 'to an open shame'. 
It seems to me then that the deepest distress to Christ 
*LJî sejI_by_qur_^dmicil?>-.9u_r doubts,and our dif¬ 
ferences. I have designedly used the same letter 
'd' throughout in order to fix more firmly in our 
minds those three things that we must not do; and if 
we love Christ, as we say we do, we will at all costs 
absolutely stop, disallow, and never again permit 
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them to defile our lives or our lips and wound our 
tender Master. 

The first grievous sin that I would point out then is 

Denial of Christ's Person or Work. 

This may of course be explicit or implicit. More 
frequently the latter. Of course no Christian could 
explicitly deny the atoning work which is the foun¬ 
dation of his faith. But in practice, and sometimes 
by intellectual speculations, or by worldly neglect or 
indifference, such an attitude is taken regarding 
Christ's person or His sacrificial work when 'He 
poured out His soul unto death', that must keenly 
wound the Saviour. Indeed, similar conduct (Phil. 
3. 18) brought bitter tears to the eyes of the great 
apostle, that in the Christian profession should be 
found these enemies of the Cross of Christ. I do not 
say for one moment that these were true Christians, 
but that similar courses are pursued by such, and 
similar shame brought on our Lord no true Christian 
will deny. This is not a question of doctrine but of 
heart, and is caused by lack of loyalty and love. 

The next sin is 

Doubting Christ's Love an$l Care. 

Doubt of His love, His care, and His wisdom. 
In Psalm 73. 11, 13, 14 we find the workings of 
David's soul when in this condition. "And they 
say, How doth God know? And is there knowledge 
in the Most High ? Verily I have cleansed my heart 
in vain, and washed my hands in innocency. For 
all the day long have I been plagued," &c. Here 
we see the doubts of God's wisdom and love so 
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common amongst tried believers; and nothing can 
wound Christ more than to doubt His love. This 
pierces His hands, and when we awake to the fact 
and discover the despicable nature of this sin, we 
reach verse 22, and exclaim: " I was as a beast 
before Thee''. 

The same thing is seen in Mark 4. 38: "Master, 
carest Thou not that we perish'' ? What a stab to 
that tender heart is here! What a dastardly sug¬ 
gestion ! What an outrage to their beloved Guest! 
Surely these doubts caused acute suffering to Christ. 
We all know they were sinful, but we don't often 
realise as we should the suffering they inflict on our 
Lord. It is therefore not without cause that one 
of the four deadly sins against which we are ex¬ 
plicitly warned should be 'murmuring' (1 Cor. 10. 
10); a sin as common to Christians as it is cruel to 
Christ. 

The third and last I will enumerate is 

Differences in Word and Spirit from Christ. 

Nothing more severe ever fell from the Master's 
lips than: "Ye know not what spirit ye are of", 
though to us the occasion was comparatively trivial, 
and the rebuke may not seem to be what it really is. 
But when we consider that likeness to Christ is the 
purpose for which we are left down here, and that 
until the resurrection this likeness can only be shown 
in spirit, and that, moreover, that this is the only 
likeness the world can see, we apprehend something 
of the importance of speaking and acting in the 
spirit of the Master. 

How often have we heard defenders of the faith, 
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and Christian apologists, and champions of ortho¬ 
doxy seeking to demolish their opponents in anything 
but the spirit of Christ. Saddest of all, when brother 
wars with brother with a sarcasm and a bitterness 
which the Lord never knew. On these occasions 
one leaves the scene of strife with a saddened heart 
that Christ should be so wounded by those who seek 
to defend the truth. Oh, for more of a Christlike 
spirit! So important is this that the Bible itself 
may not be closed until this last wish is breathed 
out by the Spirit for all believers: "The grace of 
our Lord Jesus Christ be with you all. Amen". 

On the other hand, how the contraries of these 
sins have rejoiced His heart! And here, to fix 
them on our memories, we will use the letter 'c ' . 

What Comforts Christ 
is our confession, our confidence, and our conformity. 

1. Our confession of Himself and His glorious 
work, instead of the denial of the one or the other. 

2. Our confidence. "Though He slay me yet will 
I trust Him" (Job 13. 15) is as precious to Him as 
our doubts are distressing; and He is worthy, and we 
do well to trust in the Lord with all our hearts. 

3. Conformity to His likeness and the breathing 
out of His spirit wherever we go is the wanted 
testimony to His Name. 

In further chapters we shall see more clearly in 
what these things really consist. We shall discern 
what are our hindrances to their attainment, and we 
shall estimate, I trust, more correctly than we have 
ever done before what an honest walk means to 
Christ Himself. 
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CHAPTER II. 

Christian Life. 
IT will have been observed by students of the Scrip¬ 
tures that the Lord's Prayer seems to reach its climax 
in its fourth sentence. The first is: "Our Father 
which art in Heaven"; the second, "Hallowed be 
Thy Name"; the third, "Thy Kingdom come"; the 
fourth, which is evidently the outcome of the third, 
"Thy will be done as in Heaven so on earth". The 
remainder of the prayer is occupied with details 
concerning the daily bread, debts, forgiveness, and 
temptations. 

No greater concept is possible in the relations of 
God to man than that He should reign in the human 
heart with such power that His will is done on earth 
with the same delight and perfection that it is done 
in Heaven. We may therefore couple the third 
and fourth sentences together as cause and effect, 
and it will make this monograph clearer if it be ar¬ 
ranged under these three heads. 

"Our Father which art in Heaven." 
First, in this chapter we will consider the general 

statement of the Christian position as given in the 
sentence: "Our Father which art in Heaven", 
"Father" representing assured relationship with 
God, "our" representing Christian fellowship with 
one another, "art in Heaven" emphasising the fact 
that the God with whom we are in relationship is 
not here subjective but objective. 
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"Hallowed be Thy Name." 
The second point that will be generally considered 

in the next three is the importance of the sentence, 
"Hallowed (or sanctified) be Thy Name", and the 
fact that the object of Christian life is by character 
and conduct to preserve its holiness untarnished. 
The Life that pleases God, indeed, consists in this, 
and the book is written for the purpose that our 
Father's Name may be hallowed or sanctified by us. 

"Thy Kingdom Come." 
The third—the general subject of the rest of the 

book—is a prayer respecting God's rule in the heart, 
and speaks of the power for this holy walk and for an 
honest life to His glory. Such a life cannot fail to 
do His will and find in it its delight. The striking 
fact that the very centre and climax of the Lord's 
Prayer has to do with Christian walk rather than 
Christian work is often overlooked, but cannot be 
denied. It is not the mere fact of salvation that 
brings most glory to God, neither is it the amount 
of my Christian activities; it is the way in which 
I represent Christ to men that is of the first 
importance. 

The Christian Position. 
The man that hears Christ's sayings and does 

them is not, as we so frequently think, a man who 
is merely 'on the rock'. We too often thus pervert 
our Lord "s words, and read Matthew 7.24: ' 'Every one 
therefore which heareth these words of Mine, and 
doeth them, shall be likened unto a wise man which 
built his house upon the rock " . It is not so written. 
Salvation alone, consists in standing on the rock and 
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nothing more, and such a man is described in 
1 Corinthians 3.15: "He himself shall be saved; yet 
so as through fire''. What God looks for is more than 
this, the man who does Christ's sayings, not only 
stands on the rock, but erects a well-built house of 
Christian life and character, the result of an honest 
and good life. Not a hovel, even on a good 
foundation, but a house, a better house indeed 
than any built on the sand, and one full of happiness 
and joy. 

Taking now a general view of Christian life to-day, 
the most casual observer of even the straws that float 
upon the stream of time must observe that whereas 
eternal verities remain unchanged, the current of 
thought has set in a new direction. While sound 
doctrine must ever be an inheritance of the true 
Christian, it no longer occupies the position in his 
life that it once did. There was a time when the 
"doxy" was deemed to be all or nearly all that 
really mattered in a man's life, at anyrate from his 
fellow-Christian's point of view, and a high reputa¬ 
tion for a thorough going orthodoxy would at one 
time shield a man's life from too close a criticism 
of his actions. Such is no longer the case, and the 
day is for ever past when Christian doctrine will be 
accepted in lieu of the Christian character. The 
reason is this: The world has become religious in a 
new sense, and the practice of lofty ethics is no longer 
limited to Christians. 

The Bible and Religion. 

In the middle of last century 'religion' meant the 
profession (with or without the possession) of ortho-
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dox doctrines; and the Bible as a whole was still 
accepted, even if its truths had not touched the heart. 
Nowadays all this has changed; the inspiration of 
the Bible is everywhere questioned, although its 
circulation abroad is greater than ever and its teach¬ 
ings are still changing the life of new peoples. 

But in "Christian countries" the Bible is now-
only wholly believed by two classes—the 'simple', 
and those who have been made 'wise unto Salvation'. 
A hundred new religions, however, have risen up 
under well-sounding names, such as "Theosophy", 
"Higher Thought", "Christian Science", "New 
Theology", and others. These, however much they 
may differ among themselves, are united on certain 
points. These are mainly the acceptance of a more 
or less mystic impersonal Being as God, of whom all 
men (without any question of a new birth) form a 
part. There is no place whatever in their tenets for 
redemption or atonement, or for Christ as the Saviour 
from sin, but great stress is laid (and rightly laid) 
on character. And these cults could have been 
ignored had Christians themselves been true to their 
calling; but the fact is, that the earnest followers 
of many of these pseudo religions often put Christians 
to shame. Lofty ethics and many of the graces 
enumerated in Galatians 5 adorn their lives as a 
result of their Theistic though non-Christian teaching. 
It is scarcely therefore to be wondered at that in a 
day when some Christians actually exhibit more of 
the works of the flesh than of the fruit of the Spirit, 
others should leave the profession of Christianity 
for one of these new religions. There can be no 
doubt whatever that they would never have obtained 
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the footing they have had there not been so many 
'dishonest' Christians amongst us. 

What Really Matters in Life. 

It is beyond question that Christians should be 
happier and better than other people, but are they ? 
And if, in many cases, they are not so, has not this 
fact opened the way to these floods of pseudo re¬ 
ligionists, who, while denying what Christians 
regard as the foundation of their faith, do often ap¬ 
pear better and happier than many who profess to 
rest upon it ? 

Moreover, one must in fairness note that the good 
character and happiness of such is not based on their 
love of the world or of pleasure, but arises, according 
to their own belief, from their peace of heart, and pro¬ 
fessed knowledge of God. I am convinced that such 
a state of things is a just judgment on the present 
condition of Christian profession, and I want here to 
bring home to our hearts what really matters in life, 
what is of real importance to God and to His glory. 
I repeat that to-day more than ever it is not merely 
a question of faith in Christ, a belief in His Salvation, 
and in other points of sound doctrine, for though 
this is the only ground of Christianity, it is the 
foundation rather than the superstruction that 
Christians must build if God is to be glorified in them. 

Sonship and Fellowship. 

We will continue then the study of what is 
involved in the words: 'Our Father', and we see at 
once it implies assured sonship and fellowship; in 
short, the whole of the true Christian position. Let 
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us examine what is the purport of such a relationship, 
and what is our Father's wish for His children. 

In the first place, we are saved to be like God: 
"He that saith he abideth in Him ought himself also 
so to walk, even as He walked" (1 John 2 . 6 ) . "Be 
ye therefore imitators of God, as beloved children" 
(Eph. 5. 1) "Followers" means "imitators" or 
"mimics" in character. 

But if we wish to see how far this likeness to God 
may be manifested even now while we are in our 
mortal bodies, we must closely and reverently study 
the two following Scriptures: "Who being the 
effulgence of His glory, and the very image of His 
substance, and upholding all things by the word of 
His power, when He had made purification of sins, 
sat down on the right hand of the Majesty on high" 
(Heb. 1 .3 ) . "But we all, with unveiled face re¬ 
flecting as a mirror the glory of the Lord, are trans¬ 
formed into the same image from glory to glory, 
even as from the Lord the Spirit" (2 Cor. 3. 18). 

In the former of these passages (Heb. 1. 3) the 
Son is the expression or very image of God's sub¬ 
stance. He does not become so by growth or trans¬ 
formation, but is so in His essential being. In the 
second passage (2 Cor. 3 . 18), Christians regarded 
as mirrors in the presence of Christ become gradually 
transfigured into "the same image" by the very 
fact of reflecting His glory. The height therefore 
of the Divine thought for the child of God is that 
while here on earth he should become the same as 
Christ; that is, the same in character, in spirit, in 
ways, and words, and acts, though not in essential 
being. 
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If, then, we remember that Christ as the Son was 
the express image of God, and if it be true that we 
as Christians are to bear 'the same image' as the Son, 
it is beyond controversy that God is satisfied with 
nothing less than the image of the Divine in every 
Christian man and woman. 

The Formation of Character. 
Modern psychology entirely agrees with the process 

described in 2 Corinthians 3. 18. It is true that 
the actual word 'character' (xapaKrrjp) only occurs 
in Hebrews 1.3, and not in 2 Corinthians 3. 18, but 
the thought is the same. The Greek word signifies 
an expression, that is, the direct result of an impression, 
and although this was inherent in Christ, and only 
acquired by long contact by the Christian, the result 
is similar. Psychology says that mind and thought 
and attention are needed to form character, and these 
are all present in 2 Corinthians 3. 18. The impor¬ 
tance of .the direction of thought is seen in 1 Timothy 
6. 11: "But thou, O man of God, flee these things; 
and follow after righteousness, godliness, faith, love, 
patience, meekness". These as we shall see are 
qualities in the fruit of the Spirit, and are all found 
in Christ and impressed on us as we study Him. 

Indeed the transformation or transfiguration, that 
is, the result here of the attitude of the Spirit 
and its dwelling with Christ, is really what may be 
termed the capture of the unconscious, which is in 
fact the capture of the man or the ego. As this ego 
lies below direct consciousness, the man himself is not 
occupied with it, but with his objects; but the results 
are sure and are seen in the transformed life. This 
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capture is indeed the advent of the reign of Christ 
in the soul, the coming of the kingdom of God in its 
deepest spiritual meaning. 

Such a one is a true spiritual man in the highest, 
fullest sense, and yet what distinguishes him first 
and foremost is not knowledge but character—the 
character of Christ. 

I know this is a counsel of perfection, and if it 
depended on any question of effort on our part it 
would be indeed hopeless ;but as the passage shows, the 
same Spirit who called us from darkness to light, who 
first taught us to lisp ' 'Abba Father,'' can and will 
perfect His work by changing us into the likeness of 
Christ. My own feeling is that one of the reasons 
why all this sounds more or less strange and impossible 
may be because many of us have a wrong concept, a 
wrong picture, a wrong likeness in our minds of what 
a spiritual man really is. 

Qualities of the Spiritual Man. 

If one may speak for oneself, one has generally 
seen in one's idea of a spiritual man the impressive 
figure of a man of blameless life, of deep spiritual 
knowledge, great Bible study, of earnest prayer, and 
of orthodox faith, distinguished usually by learning, 
gravity, and eloquence. Is this, then, God's ideal, 
and are these things first with God ? Let us see. 
We read the most complete written description of the 
qualities of the spiritual man in Galatians 5. 22-25: 
"But the fruit of the Spirit is love, joy, peace, long-
suffering, gentleness, goodness, faith, meekness, 
temperance : against such there is no law. And they 
that are Christ's have crucified the flesh with the 
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affections and lusts. If we live by the Spirit, by the 
Spirit let us also walk''. Now in the picture we have 
drawn the emphasis is laid on the soundness of the 
faith, the depth of spiritual knowledge, and the 
purpose of the life, rather than on such features of 
character as love, joy, peace. And yet these are the 
marks of spirituality. Where are our ideals to be 
found in this list? Certainly not in the first six 
qualities, but they may be included generally in the 
seventh. 

At first sight, indeed, we are inclined to think this 
list so short, so easy, and so remarkable in what it 
omits rather than in what it includes, that it would 
seem that a person need hardly be a Christian at all 
to exhibit such a spirit. Still it is clear that if this 
be God's picture of a spiritual man our ideals are 
wrong, for this picture is fundamentally based on 
character, and indeed does not go beyond it, whereas 
in our own picture character occupies quite a second 
place. There can be little doubt that according to 
the second epistle to the Ephesians (Rev. 2. 2, 3) 
that many there corresponded in zeal and gravity 
to the ideal we have drawn of the spiritual man, 
and yet verse 4 shows that the very first essential 
quality of the fruit of the Spirit was absent from 
their lives! 

Now, first things must be first, and if we require 
further evidence we need only to read through all 
the epistles carefully to see what comes first in 
them. We shall be surprised to find that while 
work and doctrine and spiritual knowledge occupy 
but a small though very real place in the teaching, 
the whole emphasis, and point, and aim, and 
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end of the writer's exhortations and teachings are 
directed to character and to conformity to Christ. 
Surely it is clear that these are not our ideas of 
Christianity, and that character has not with us 
the place or importance it has in the Scripture, 
and I suggest this is one of the principal reasons 
why our Christian practice is so low, for there 
can be no doubt that true spirituality must be the 
fruit of the Spirit, otherwise it is nothing. 

Divine Love. 

One may here point out that the first quality 
(love) is absolutely Divine, being nothing less than 
God Himself; the next seven are unfoldings of this 
love in different circumstances, or the rainbow of 
seven colours in which it is seen on earth; the last, 
temperance, or self-control, being the only quality 
that is purely human, and never found in God at all. 
It is, however, an absolute and daily necessity of 
Christian life, and were it more generally practised 
among those who call themselves Christians, there 
would be no occasion for this monograph. 

There can be no doubt whatever that in Christianity 
religion and morality are inseparable; it is not so, 
however, in all religions. Indeed, in many of the 
more ancient ones, still practised in the East, the 
immoralities not only sanctioned but required in 
the name of religion are almost inconceivable to a 
Western mind. Most of these cults indeed make some 
form of immorality an essential part of the worship; 
and practices fully as bad as the hideous corruptions 
of Greece, and Rome, and Egypt are still to be found. 
Only in Christianity among the great religions of the 
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world is the morality pure in theory, whatever 
failures may occur in individual practice, and such 
lapses are certainly looked upon as sins, and not as 
forms of religious exercises. The salvation that 
Christ offers is not alone from the judgment of 
God, but from the power of sin, and though the 
former concerns the future, the value of the latter 
is experienced every day. 

What God Requires From Us. 

Searching further as to what God looks for from a 
Christian, we find in Micah 6. 8 His universal 
requirements from man: "He hath showed thee, O 
man, what is good; and what doth the Lord require 
of thee, but to do justly, and to love mercy, and 
to walk humbly with thy God ?'' The life that 
pleases God, then, specially consists in justice in 
action, in the love of mercy, and in humility of 
walk with Him. 

At first sight these points appear so purely ethical 
and unevangelical that we are inclined to question 
(as we do the fruit of the Spirit in Galatians) whether 
these practical matters really represent the life of 
God in the Christian man. Observe Micah does not 
speak of what we require from God, but what God 
requires from us; and we have not gone far before we 
discover that to display these virtues we absolutely 
require on our side the grace of God that brings 
salvation through the work of Christ. That alone 
can teach us to live as God requires us to live, which, 
according to Titus, is 'righteously, soberly, and 
godly'; and, according to Micah, 'justly, mercifully, 
and humbly with God'. Therefore, in order to do 
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justly, to love mercy, and to walk humbly we need 
Christ. The love of mercy, in other words, is simply 
the mercy of love, and God is Love, and we cannot 
know the meaning of the word apart from Him. To 
walk humbly with God requires also a knowledge of 
the Divine. It is therefore abundantly clear that 
even in this, the Old Testament summary, we get a 
brief epitome of Christian conduct. And this is not 
only what God but man requires to-day more than 
ever before. It is no use our talking in high-flown 
language of the blessings of Christianity; men are 
tired of words, but they are never tired of looking 
at one another, they want illustrations rather than 
descriptions of Divine life. 

It is comparatively little use talking to a man 
about the loving kindness of God unless we are pre¬ 
pared to show it. But you say: What is the difference 
between talking and showing? It consists in this: 
We can never show what we don't possess, but we 
can always talk about many things we have not got. 
If I ask my reader to show me some radium it is 
likely he could not do it, though he might be able 
to describe it well. 

<t More Likenesses of Christ." 
Some years ago at the Alexandra Palace, at a great 

meeting of Christian Endeavourers, Bishop Creighton 
gave expression to the thought that the world is full 
of workers, but that likeness to the Master is very 
rare. "What the world requires," he said, "is not 
more labourers, but more likenesses of Christ.'' While 
a great statesman has pointed out the value of the 
Christian ideal as follows: "Let me admit without 
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qualification that the Christian ideal is not lived up 
to anywhere in the world; let me admit that the fact 
is Christians everywhere live below the conception of 
life presented by the life and teachings of the Man of 
Galilee, and still I will contend that even he who 
follows Christ, even afar off, with faltering step and 
many a fall, may live a nobler life than the perfect 
disciple of Confucius. It is the glory of the Chris¬ 
tian ideal, that while it is within the lowliest and 
obscurest, it is high enough to keep the best and 
purest with their faces ever upwards". 

Of course the whole value of the Christian life is 
that it is absolutely sincere and real. We are not to 
be fashioned according to this world (Rom. 12. 2), 
but it does not say we are to be 'fashioned' according 
to the next, and yet such is a common and popular 
idea of Christianity. The 'fashion' means an out¬ 
ward resemblance; but the word in the passage, 
"transformed by the renewing of your mind", 
means a change from the very centre of the being. 
Christians may have a distinct type of face, a 
different set of habits and of friends, and an entirely 
new line of conduct, but if any of these are merely 
put on to advertise their Christianity, they are 
the denial rather than the fulfilment of Romans 12. 2. 
Nothing in our lives is of value to God, nor in 
the end is it of real value to man, that is not the 
result of an inward change of heart, of an inward 
transformation of spirit. 

God Himself Love. 

Of all the qualities of the Christian character there 
is no one so Divine as that with which the list in 
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Galatians begins. As we have seen, it not only heads 
the list, but includes in itself all the other character¬ 
istics except the last. It is the expression of the 
love of God to us, and is enjoyed and manifested in 
our lives exactly in proportion as we realise the way 
in which we are loved. In connection with this, St. 
John 13. 3 tells us that: "Jesus knowing that the 
Father had given all things into His hands, and that 
He came forth from God, and goeth unto God, riseth 
from supper, and layeth aside His garments". This 
is generally taken to mean that knowing how august 
He was—God's only and well beloved Son—that He 
had come from God, and was soon going back to God, 
that in spite of this He was humble enough to take a 
towel and gird Himself. 

I would ask whether (though this is the usual 
meaning we give to this verse) it may not contain a 
far deeper thought, and that is, that God Himself 
is Love ? 

The verse might then be paraphrased somewhat 
like this: 'Jesus, knowing that He came from Love, 
Love ineffable, Love Divine, and was going back to 
Love, Love ineffable, Love Divine; what could He 
do but show the same Love to His own, and wash 
their feet ?' It is the impulse of Love. Knowing 
that Love was His source, and Love was His goal, He 
loved His disciples unto death, and loved them 
enough in life to wash their feet. And if we know 
what Christ knew, that we have come from Love, and 
are going to Love, we will take the towel, too, and 
wash the feet of the poorest. We can do no less if 
we have come from Love. 

Loved with an everlasting Love, from which 
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nothing shall ever separate us, what can we do but 
love, if Love be our source, our life, our power, our 
end? It is beautiful to re-read John 13 in this 
light, and it is by such an example that we get like 
God. 

I am reminded of a Christian girl who wrote a 
letter to me about a poor woman with a drunken 
husband. This girl who was herself sorely afflicted 
knew the power of love, and writes with regard 
to this poor woman: "All I can say to her is, 
'Cheer up, missus, keep on loving him; and if you 
love him long enough perhaps it will be all right, 
as God loves us till we get like Him at last' ". 
Love never wearies. It forgives seventy times 
seven; it is never vexed, is never tired, never puffed 
up. Nothing is too great and nothing is too small 
for the love which begins with the Cross and ends 
in common kindness. 

In South Wales, near Swansea, after a great storm 
at sea, I saw little ripples dying at my feet on the 
sand, the last expression of the tumult far away. 
So in the 'kindness' of love do we see the ultimate 
manifestation of that which showed all its force and 
power in the Cross of Christ. 

Christ's Golden Wish. 

The close of our Lord's Prayer in John 17 is of the 
most remarkable character in this connection (John 
17. 26): "That the love wherewith Thou lovedst Me 
may be in them, and I in them''. This is the golden 
wish of Christ for us. If He had merely expressed 
the wish that God would love us as He had loved 
Him, that in itself would have been wonderful, but 
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it is as nothing compared to the real request here. 
Christ does not ask that the Father should love 
us, but that the Father would put in us such a 
power of love that we should love even as He Himself 
loves; that we should have within our hearts God's 
very love itself, that we should be able to love our 
brother with that degree of love wherewith the 
Father loves His Son.* We cannot but adore the 
sublimity of such a thought! 

It is from such desires as these, it is when we 
realise that the aspirations of Christ for our poor love 
down here, that we are filled with shame at our want 
of response. Surely those who take His Name upon 
themselves would never allow it to become possible 
that any should exceed them in character who ignore 
His salvation. 

There can be no doubt that many of those whose 
faith is sound, who are established on a rock that 
can never be shaken, are singularly deficient in 
power, and love, and joy. Love is the secret of 
the Christian's power, and joy the music of his 
daily life ; but how many Christians plod on 
without either power or music? Power does not 
consist in skill, in intellect, in knowledge of the 
Bible, in acquaintance with theology, in capacity 
to address meetings, to expound texts, or even to 
pray in public. None of these things mean strength. 
The measure of a man's power is the amount of 
love that he possesses. 

Joy, too, so often fails because of the attitude of 
our minds, for our actual happiness really ultimately 
depends upon the way our minds are looking. 

See ' ' Aspirations.'' George Matheson. 
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Maeterlinck well observed that nothing can really 
hurt us but through the medium of our own thoughts. 
Two lines illustrate this, and show that all our 
happiness in life depends on whether we look up 
or down: 

" Two men looked out through prison bars, 
The one saw mud, the other stars. ' ' 

"In Thy presence is fulness of joy," and if our souls 
live there, which is indeed their home, the life will 
be a life of power, and the whole being will be radiant 
with happiness. 

AH Soft Fruit. 
We notice in the Divine list of the nine qualities 

of the fruit of the Spirit that they all represent what 
we may call soft fruit, nothing hard or repelling. 
There is plenty of good fruit that is very forbidding 
on the outside, but sweet and nourishing within. 
Nuts of all sorts are nutritious enough if you can only 
reach the kernel. But these fruits are no picture of 
Christian men, although I think I have heard of one 
body who glory in the name of ' 'hardshell'' Baptists! 
Some Christians, indeed, have such a forbidding 
aspect that they are more like crabs than human 
beings. A crab is hard outside, he has an external 
skeleton, but all his soft flesh is within. This, 
deplorable to say, is the type of many believers. I 
do not allude to it in any light spirit, for anything 
that is a greater offence to God cannot be imagined. 
You shake hands with one of these people, and in¬ 
stead of grasping spiritually a soft hand of warm 
flesh and blood, and loving, kindly, Christian love, 
you press an assemblage of bones that rattle in your 
hand. You cannot touch some Christians without 
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touching their 'bones'; they bristle with doctrines, 
they parade them, they are proud of them, as if to 
say, 'You will find every bone in its right place'. 
A dispute about their doctrines is truly of more im¬ 
portance to these than a display of love, joy, and 
peace. Some people seem to think of nothing but 
doctrinal perfection, which, though valuable and 
essential, nevertheless only represents the skeleton 
of the Christian. Of course we should be no shape at 
all unless we had skeletons inside us, but we don't 
wear our bones outside and obtrude them on the 
notice of all our friends. The framework of doctrine 
should all be hidden and clothed with the warm 
flesh and blood of the life of Christ, and love, and 
peace, and joy. 

It is remarkable that many people are soft enough 
naturally, but on their Christian side there is a 
peculiar stiffness; and indeed the moment one begins 
to speak of Christianity to some of these a sort 
of special hardening and severity of voice and 
face comes over them. Christians may be great 
anatomists, and know exactly how many bones they 
have in the skeleton, but what is it all worth? 
What testimony does it give to the God of all grace 
if our hearts are loveless, or if the love be hidden 
beneath such a forbidding shield that nine out of 
ten never get beyond it ? 

The Power of Love and Joy. 
Many great teachers and dogmatists are poor lovers 

and poor brothers, and yet how can we say we love 
God if we do not love our brother also, when this is 
the New Commandment that we have received from 
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Him? Ah! what a power has love, that heavenly 
grace. It fills with joy, the heart that knows it sings, 
and when its song is heard the chains fall off in the 
prison-house of sin. What cannot love do? What 
made Paul and Silas sing praises to God at midnight ? 
Was it their perfection in theology and sound doc¬ 
trine? No, it was because their hearts were full of 
Divine love and joy, and they could not be silent. 
Though in deep distress, it is these men who raised 
their voices in song to God at midnight, who brought 
glory to God, and whose profession was with power; 
for the poor prisoners heard them, and their bands 
were loosed, and all their chains dropped off. 

I glory in such a Christianity which looses prisoners 
by a song, and cures the sick by its shadow, be¬ 
cause I know what I am talking about, having ex¬ 
perienced its power myself, so perhaps I may be 
pardoned for repeating the story here. 

Divine Joy Irresistible. 
Many years ago, by what one calls the merest 

chance, I stayed for one week in a neighbouring 
country in the house of a man I had never seen be¬ 
fore. I was a Christian, but I had lots of chains on, 
and I thought it a very good thing if I gave God all 
Sunday and one evening a week, and had the rest of 
the time to lead my own life and enjoy myself. I 
was also to some extent under a vague impression 
that although Christianity was a scheme to make us 
happy for ever, it made us more or less miserable 
now, and I thought that if I gave up a certain definite 
time to God I could be free for the rest of the week. 

I lived some days with this man. He never spoke 
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much to me about Divine things, but I watched him 
every hour. I am a trained observer, I can see 
through people, and read between the lines. For the 
first time I saw a man who so thoroughly enjoyed his 
Saviour, his God, and his Christianity as to make 
one's mouth water to live with him. He threw over 
me such a power of love and joy that I felt I was 
being changed. I could not prevent it. I can bear 
a great deal, and have been through much, but the 
power of Divine love is all powerful. One could 
stand argument, but love conquers all, and Divine 
joy is irresistible. The man was a splendid, noble, 
Christian character. There were no cant phrases 
about him, nothing of the ordinary conventional 
religionist, but he was a man whose very soul 
was burning with the love of God, and whose 
life was full of joy. From morning till night 
he was satisfied with God's mercy, and rejoiced 
and was glad every day of the week (see Psa. 90. 14). 
The result was this became the turning point in my 
life. 

After I came away I was out on a pleasure trip 
with some young fellows, and was steering the boat 
up the river, and I remember the very spot where I 
dropped the rudder lines, and said: "I won't stand it 
another minute". They said: "Stand what?" I 
could not tell them, and I said: "Never mind", 
and took the ropes again and went on steering. 
What I meant was, I was not going to stand the 
slavery of enjoying myself any more; I was going 
to enjoy God, and I would not have the positive 
misery of slavery to self for five days a week and 
be dull the other two. 
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That man cast such a power over me with his 
shadow that the sick one was healed. His life sung 
such a song that my 'prison chains' fell off; and 
although it is many years since, I can tell my readers 
from experience the power of such a life, and how it 
makes sick men well. 

Living a New Life. 

Perhaps the following letter may show still better 
the joy that the love of God brings: "Do you re¬ 
member telling me to read Romans 5. 5, about the 
love of God being shed abroad in our hearts, and that 
if we know God we rejoice in everything ? It is true, 
and I have found it. The last six months have been, 
I think, the happiest in my life, though I think I 
have never suffered more. It is half knowledge that 
hinders us from happiness. I used always to be 
wanting things for myself, not material or harmful 
things, but sympathy, appreciation, admiration, 
&c. Now I feel as if I wanted absolutely nothing, 
and suddenly I find myself rich in everything I think 
worth having, and able to give, and give, and give 
to all who are in any need. It is simply like living 
a new life". 

The fact is, the one who enjoys himself very soon 
enjoys nothing else; but the one who enjoys God can 
bring joy to anyone and anybody, and gives, and 
gives, and gives. This joy is a wonderful thing, and 
almost makes us too happy in such a sad, sad world. 
I notice that our Saviour hid His joy, but He let the 
people see His tears, and His disciples see His sorrow. 
I notice that at times He went apart up into a moun¬ 
tain, and there can be little doubt that there He most 
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enjoyed that wonderful, hidden, blissful communion 
with His Father that the world could not understand. 

An All-Absorbing Passion. 

Joy is a great power. When I was young my 
brother and I used to live near a very beautiful lake 
that was often frozen over in the winter. Scores of 
people assembled round the lake, but were afraid to 
go on it, but we knew where it was safe and skated all 
over it. The result was that when they saw we were 
having a good time and enjoying ourselves, the crowd 
was soon skating over the lake by scores. There was 
no need for us to beg them to come on, all we had to 
do was to enjoy ourselves. It is the same with 
Christianity. The Christian who is full of joy does 
more good than fifty sermons. Of course a partial 
trust and knowledge of God does not bring this joy, 
and most Christians in the present day trust God with 
a half trust and believe the Bible with a half faith, 
and this leads to their being half and half all round 
and whole-hearted in nothing. We see the gambler 
absorbed in bridge, the sportsman on the moors, the 
golfer on the links, the racing man on the turf, and 
the society woman in fashion, honestly and whole¬ 
heartedly. But where is the Christian who is equally 
absorbed in Christianity, to whom the fact of God is 
the greatest fact, the truth of the Bible the greatest 
truth, the love of the Father the all-absorbing 
passion ? 

In many cases Christians worship a species of false 
god, for an intellectual knowledge of God apart from 
personal acquaintance often gives a distorted like¬ 
ness; and even the true Christian man may thus build 
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up an idol that bears little or no resemblance to God 
Himself. It is often thus that a false god may be 
made with the best intentions. It is worth noticing 
that the very word "idol" comes from "eido", or 
"intellectual" perception. Those, therefore, who 
have only a second-hand knowledge of God may re¬ 
present God to themselves by an untrue mental 
image all their own. But this God is dead, and 
Christians often do not treat it as even Divine, for it 
is not uncommon to find fault with it and excuse it, 
to apologise for it, or to explain its methods and 
acts, and if necessary sit in judgment upon it. 

That such a course is possible where the true God 
is really known as the Divine Father I do not for 
one moment believe. Where such is the case the 
soul, loving, adoring, is overcome with the most 
profound reverence and the deepest humility, for the 
place is holy ground. A great gulf lies between this 
and the mere intellectual conception of the Divine. 
With only such a knowledge we could question, we 
could murmur, we could doubt, we could speak 
without humility and without reverence; but now, 
when our eyes and our hearts know, we repent in 
dust and ashes. Yet we were then Christians and 
good workers in Church and school, and well known 
in religious circles. 

A Relationship Surpassing Eden. 

In this new connection with God we get a relation¬ 
ship surpassing that of Adam in Eden. There God 
walked with man on earth, now man may dwell with 
God in Heaven. He dwells with the Father of 
spirits in His spiritual home now, and the man who 
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in his soul and heart does not live there has little 
power to represent that Father in this world. 

This thought is no transcendental vision of the 
writer's, but a simple fact endorsed by every letter 
St. Paul wrote. He addresses all his converts as 
people who live in two places at the same time: 
' 'To the saints and faithful brethren in Christ that are 
at Colosse." 

In the Phaedrus of Plato, Socrates sitting under a 
palm tree on the banks of the Illissus, just outside 
Athens, thus speaks of God to his young friend 
Phaedrus: 

"They endeavour to discern of themselves the 
nature of God, and when they grasp Him with their 
memory, being inspired of Him, they receive of Him 
their manners and pursuits as far as it is possible for 
a man to participate of God." 

Just consider this marvellous sentence, written 
over two thousand years ago! Contact with God so 
alters us, says Socrates, that we receive from Him 
our manners and pursuits. He goes on to say: 

' 'Any one who is reminded of the truth begins to 
recover his wings, and having recovered them, longs 
to soar aloft, but being unable to do so, looks up¬ 
wards like a bird, and despairing of things below, is 
deemed affected with madness (as indeed Socrates 
was himself). When they see any resemblance to 
things there (in Heaven) they are amazed, and no 
longer masters of themselves (remembering) when 
they beheld in the pure light—perfect, simple, calm, 
and blessed vision—unmasked (unhampered) by this 
which we now carry about with us and call the body, 
tethered to it like an oyster to its shell.'' 
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If these wonderful visions of the ancient sage were 
verified to-day in Christians so that all their manners 
and pursuits were changed by nearness to God no 
books like this would be required, for they who pro¬ 
fess the faith could not fail to adorn their profession 
in every way. 

Enjoying the Double Possession. 
To be saved by Christ Jesus is much, but to be in 

Him, in the presence of the Father is the expression 
of the greatest nearness to God of which language 
is capable. The man who is in this position and 
knows it is a delightful person to meet; he is 
pleasant in manner, he is not worried or hurried, or 
depressed, or murmuring, but full of love, joy, and 
peace, equally happy whether fighting the battles 
of the Lord or standing at His door and waiting, or 
journeying across the wilderness on a lonely path. 
He enjoys the double possession implied in the words, 
"our Father", assured relationship with God, and 
fellowship with all his brethren. 
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CHAPTER III. 

Human Personality. 
THE subject of this chapter, at any rate in its Scrip¬ 
tural form of two natures, is being strongly called in 
question in the present day. There are a large class 
of people who regard man as being born but once, and 
having but one nature. Life to them is a very simple 
affair, and consists in a fairly decent morality with as 
much pleasure as is compatible with it, no questions 
of the future or of religion being suffered to disturb 
that repose which the Bible describes as a state of 
spiritual death. Such are pure naturalists, and God 
is entirely left out of their thoughts. 

The next class see and know a little more. They 
discern in themselves and others a twofold nature, a 
higher and a lower, the one tending toward God, the 
other toward evil. No better description of these 
two natures or this divided self has ever been given 
than by St. Augustine: ' 'The new will which I began 
to have was not yet strong enough to overcome that 
other will, strengthened by long indulgence. So 
these two wills, one old, one new, one carnal, the other 
spiritual, contended with each other and disturbed 
my soul. It was myself, indeed, in both the wills, 
yet more myself in that which I approved in myself 
than in that which I disapproved in myself. Thus 
the thoughts by which I meditated upon Thee were 
like the efforts of one who would awake, but being 
overpowered with sleepiness is soon asleep again. 
Often does a man when heavy sleepiness is on his 
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limbs defer to shake it off, though not approving 
encourages it even so. I was sure it was better to 
surrender to Thy love than to yield to my own lusts, 
yet though the former course convinced me, the latter 
pleased and held me bound. There was nought in 
me to answer Thy call: 'Awake! sleeper', but only 
drawly, drowsy words: 'Presently, yes, presently, 
wait a little while'. But the presently had no 
present, and the little while grew long, till I was 
afraid Thou wouldst hear me too soon, and heal me 
at once of my disease of lust, which I wished to 
satiate rather than to see extinguished. With what 
lashes of words did I not scourge my soul, yet it 
shrank back, it refused, though it had no excuse to 
offer. I said within myself: 'Come, let it be done 
now'. As I said it I was on the point of resolve, I 
all but did it, yet I did not do it. I made another 
effort, and almost succeeded, yet I did not reach it 
and did not grasp it, hesitating to die to death and 
live to life, and the evil to which I was so wonted 
held me more than the better life I had not tried" 
("Confessions." Book VIII.). 

The Twofold Nature. 

Augustine here speaks of his spiritual nature as 
coming from God, but we must not forget that, apart 
from the new birth, all have within them, as we have 
seen, a twofold nature; the higher nature, however, 
being only quickened into life towards God by the 
new birth. 

It is well also to remember that the difference 
between these two natures is not the same in any two 
individuals, for though the one is always a higher and 
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the other a lower, they vary immensely. There are 
those who, apart from any saving faith in Christ or 
change of heart, have what may be called the mind's 
love of God. They are to a certain extent religious by 
nature and of high moral character, and frequently 
pass as true Christians without any knowledge of 
salvation through the work of Christ. In many 
of these the thoughts and aspirations are so high 
that when conversion does take place the outward 
change is almost inconspicuous. This naturally 
religious nature may itself be an obstacle to the 
reception of the truth, and where this is not known 
is often falsely regarded as a sufficient substitute 
for it. For we must remember that an increasing 
number of those who accept man's dual nature 
contend that cultivation of the higher and repression 
of the lower is all that is required by God. There 
can be no doubt that some such thought was in 
the mind of Nicodemus when he came to Jesus 
by night (John 3). All can see the evil of the 
lower, carnal nature, ever prompting to sin, but 
comparatively few discern the dangers of this good 
and higher nature when the religious conduct 
which it produces is taken as a substitute for 
Divine righteousness in Christ, or its own good 
works for the fruit of the Spirit. 

The Place of the New Birth. 
The possession of this natural religion has, how¬ 

ever, a very real value provided the new birth has 
its place, and "Ye must be born again" its full 
force. For the will, reason, and character, though 
they cannot themselves ever live towards God without 
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His quickening Spirit, can greatly aid the growth 
of the Christian life. When the blessed moment of 
illumination comes, it will at once be recognised by 
the true and earnest seeker, and natural activity 
will give place to the new experience of the love of 
God, flowing into the waiting soul with quickening 
power, and the most lofty natures will be the first to 
say: "Not by works of righteousness which we have 
done, but according to His mercy He saves us" . 
However lofty the being, the whole heart is changed 
at the new birth, and one soon discovers how far 
beyond natural religion the Spirit of God leads the 
quickened soul. 

A sad feature in this birth of the new life is that the 
new born soul does not often press on to maintain 
the advantage it has gained, but rests in many cases 
on the solitary initial experience that ushered it 
into the new world. If this first experience be not 
followed by others of still greater glory and power, 
it soon loses its vividness, and we see hundreds of 
Christians who have lived so long on this one great 
spiritual event of conversion that it has become 
rather a past than a present power. 

The lower nature varies naturally, just as the higher. 
In some it is so strong and so depraved as almost to 
transform men into devils, whereas at the other 
extreme it may be so weak and moderate as to give 
little hindrance to the leading of an ordinary decent 
life. One fact about it must be noticed here, that 
while this lower nature may often give little trouble 
in unregenerate days, after conversion it may prove 
a stronger tempter through increased opposition 
to the new life. 
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Two Natures in one Man. 
There can be no doubt that one of the most remark¬ 

able illustrations of these two natures is contained in 
a small book, "The Strange Adventures of Dr. 
Jekyll and Mr. Hyde", by Robert Louis Stevenson. 
In it is described a house at the corner of a square, 
whose rear extends into a low, poor street; a small 
back door gives access from it into the house. In 
and out of this door passes the most repulsive of 
human beings, Mr. Hyde, a monster of low, mean 
cruelty, without heart or humanity. On the other 
hand, the great door of the house that opens on the 
square is used by the justly honoured Dr. Jekyll, a 
physician of great repute, unblemished honour, and 
large and generous heart. No one suspected any con¬ 
nection between these two men, nor was it the least 
obvious that the mean back door in the street had 
any relation to the great corner house in the square. 
Eventually, however, it transpired that the two men 
and the two houses are one, and that, by means that 
need not here be detailed, Dr. Jekyll could become 
Mr. Hyde, and Mr. Hyde Dr. Jekyll at will. 

This is the old history of the two natures in one 
man, and no one can read it without recalling the 
terrible records that at times disfigure our news¬ 
papers concerning crimes committed by ministers 
of religion or well-known philanthropists through 
the outbreak of their lower natures. Many houses in 
London to-day, perhaps, some, alas, with Christian 
owners, give exit to a Dr. Jekyll by their front 
doors and to a Mr. Hyde by their back, and the two 
are one. 

Too frequently the higher nature is really the slave 
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of the lower, but in the Christian the reverse is the 
normal condition. 

Four Parts in the Personality. 
We may indeed, in the Christian metaphysically, 

distinguish four parts in the personality. First, the 
new man or spiritual nature; second, the flesh or 
lower nature; third, the body distinct from the 
flesh, though often connected with it; and fourthly, 
the ego or true personality of the man, which in the 
Christian ought always to be identified with his 
higher nature. 

As we shall see, the first, second, and fourth are 
constantly found in Romans 7, where we see that the 
lower nature never really changes its character, 
and it is only by its suppression that a man's life 
can become Christian. 

The two natures receive a variety of names in the 
New Testament, as follows: 

The man and his spiritual nature (1 and 4). 
Romans 7. 22, . . "The inward man.'' 

7.25, .. "The man." 
7.16, . . " Io rme . " 
8.10, .. "The spirit." 

Ephesians 4.24, "The new man." 
The lower nature (2 and 3). 

Romans 7. 
7. 
7. 
6. 
6. 
8. 

25, .. 
17, . . 
17, .. 
6, .. 
6, .. 

10, .. 
1 Corinthians 9. 27, 

"The flesh." 
"Not I . " 
' 'Sin dwelling in me." 
"Our old man." 
"The body of sin." 
"My body." 
"My body." 
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The lower nature is also compared to various 
animals, such as a wild ass' colt, a horse, and a mule. 

The lower nature is not the body itself, but is 
more closely associated with it in its activities than 
the higher nature. We must not forget, however, 
that the man himself is but one, and the problem is 
how with his dual nature to keep his life uniform, so 
as to be a glory to God, instead of pursuing an erratic 
course, swayed alternately by one or the other. 

The Overcoming Life. 
The life of victory and overcoming which the 

Christian man should lead by the power of the Holy 
Spirit involves the cessation of all activities or 
action on the part of the lower nature, and this is 
obtained by faith in the Word of God and the work 
of Christ. At the same time, we have no warrant 
from Scripture for saying that the most victorious 
Christian can dispense with the bridle (St. James), 
or the stick (St. Paul), or deny that in the unwatchful 
Christian the lower nature still asserts itself and 
leads him to sin. 

I fully believe in victory over inbred sin, but not 
that this victory, however complete, ever entitles 
me to dispense with the watchfulness enjoined by 
Scripture. Both our natures, as we have seen, are 
in one body, which may be the servant of either, 
but which is the home of both in this mortal life. 
Romans 6 well describes this condition, and the close 
of the next chapter discovers something of the 
difficulties that a man has of controlling his unruly 
lower nature. This nature would degrade the body 
which is the common abode of the two natures into 
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an unclean dwelling, while the spiritual nature 
would elevate it into the temple of the Holy 
Ghost. 

It is this that causes all the conflict, and it is the 
triumph of the lower nature that dishonours God and 
wrecks the lives of Christians. 

We must not, however, lightly attribute hypocrisy 
to inconsistent Christians. Religion may be a 
cloak, and a very effective cloak for evil, but 
those who thus use it are impostors and not 
Christian men. Such cases, though common enough, 
we are not here considering, but rather those of 
men who, though truly converted, fail fully to 
control the lower nature, and this as we know 
remains unchanged. There is no sin which it may 
not commit if it gets the upper hand. 

A Paraphrase of Romans 7. 

But if the lower nature is unchangeable, so is the 
higher, and the man is just as genuine when, as the 
Apostle Paul says: "He serves the law of God with 
the one, or the .law of sin with the other" (Rom. 
7. 25). This chapter gives the most complete and 
striking picture of the internal conflict between the 
two natures in the Bible, and its eleven closing verses 
are entirely occupied with the discussion of these 
two natures, and the decision as to which of the 
two a Christian really belongs. In these eleven 
verses " I " and "me" occur on an average three 
times in each verse, and inasmuch as they refer 
to at least three different people the result is 
exceedingly confusing unless we are able to dis¬ 
tinguish them. 
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Perhaps we may venture with great diffidence to 
suggest a paraphrase which may help those who 
agree with the construction here put on these verses.* 

ROMANS 7. 15-25. (In the following paraphrase 
the "flesh" always means the old nature, and the 
' 'spirit'' the higher or new nature, and ' 'myself'' 
means the ego or the personality.) 

"For that which I (the flesh) do, I (the spirit) 
allow not; for what I (spirit) would, that do I 
(spirit) not; but what I (spirit) hate, that do I 
(flesh). If then I (flesh) do that which I (spirit) 
would not, I (spirit) consent unto the law that it is 
good. Now then it is no more I (myself) that do it, 
but sin (flesh) that dwelleth in me; for I know that 
in me (that is, in my flesh) dwelleth no good thing: 
for to will is present with me (myself); but how to 
perform that which is good I (myself) find not. For 
the good that I (spirit) would I (myself) do not: but 
the evil which I (spirit) would not, that I (flesh) do. 

' 'Now if I (flesh) do that I (spirit) would not, it is 
no more I (myself) that do it, but sin that dwelleth 
in me. I (myself) find then a law (or a principle) 
that when I (spirit) would do good, evil is present 
with me. For I (myself) delight in the law of God 
after the inward man (spirit): but I (myself) see 
another law in my members (flesh) warring against 
the law of my mind (spirit), and bringing me (my¬ 
self) into captivity to the law of sin (flesh) which is 
in my members. O wretched man that I (myself) 

* 1 may perhaps say that since this paraphrase appeared as part 
of a paper in the Life of Faith the letters I have received show 
that it has cleared up the subject to many who for years were 
puzzled. 
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am! who shall deliver me (myself) from the body of 
this death (flesh) ? I (myself) thank God through 
Jesus Christ our Lord. So then with the mind 
(spirit) I (myself) serve the law of God; but with the 
flesh (not myself) the law of sin.'' 

We see here the way in which the ego or the 
personality, balancing between the flesh and the 
spirit, seems at first to occupy somewhat of an 
outside position, and has no direct connection with 
either; but as the argument proceeds the man himself 
and the new nature (the spirit) coalesce and become 
one, while at the same time an absolute divorce is 
pronounced between the man and what was once 
himself, the flesh or the old nature. The oneness 
of the man and the new nature suggested in the 
seventeenth verse becomes clear in the twentieth, 
and in the last clause of the chapter the man and the 
spiritual mind are absolutely one, and the flesh a 
foreign and an alien principle. 

The Power of the New Life. 
Personally, we consider that Paul here presents a 

hypothetical case of internal conflict as a picture for 
all time, but whether this be so, or whether the apostle 
passes through this experience personally matters 
little, the principle remains the same, and we see 
that the really vital point of the Christian position 
lies in discerning that the Christian is not a man 
with a new life in him, but that the new life is 
himself, and a Christian (living in the power of the 
new life) is a man who throughout his earthly career 
has the flesh in him. 

We must be quite clear that the lower nature is 
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never ourselves, but is evil, and always, not only 
the enemy of God, but the enemy of the Christian, 
and according to the earnest exhortation of Romans 
6 must not only never be allowed to obtain the 
victory and reign in our mortal bodies causing dis¬ 
honour to God and the downfall of the Christian 
profession, but it must not even be allowed the 
temporary use of any members of the body. 

The feet of the Christian must never be lent to the 
flesh to walk in the paths of self-will or sin. The 
hands of the Christian must never be used for evil 
whether when holding the pen (as is so often the 
case) or in some other way; the eyes of the Christian 
must behold that which is good, the eyes of the mind 
especially, looking upwards to the Divine and not 
occupied with the evil beneath; the ears must be 
open as a learner's morning by morning to hear the 
voice of God, and throughout the day whatsoever 
things are honourable, just, pure, loving, and of 
good report. The flesh or the old nature is thus kept 
in inaction or in a state of apparent death. We must, 
however, never deceive ourselves with the thought 
that it cannot very soon come to life again, once the 
eye of faith is off God and the discipline of self-
restraint relaxed. 

Power of the Lower Nature. 
Perhaps the worst way in which this lower nature 

interferes with our holy things is when it takes on 
some religious garb. No one will deny that selfish¬ 
ness belongs to the lower nature, and it can be 
displayed quite as much by Christians in their 
enjoyment of religious gatherings and excitement to 



54 THE LIFE THAT PLEASES GOD. 

the neglect of other duties as by a man of the world 
in his various pleasures. Anger, too, is often allowed 
much license in a religious cause, but is none the 
less evil, while enmity, strife, jealousy, factions, 
divisions, and heresies are in the same catalogue as 
works of the flesh as uncleanness and drunkenness, 
and many who would shrink from giving way to the 
latter are often, alas, notorious for the former. 

Such then is a brief sketch of human personality 
in the Christian. 
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CHAPTER IV. 

The Forces for Good. 
LAW and grace are two opposite principles, by either 
of which an honest and a good life may be led. The 
former is Jewish in principle, the latter Christian. 
But the former is almost as often the rule of Christian 
conduct as the latter, for one finds that practically 
but few Christians understand or lead a life ruled by 
grace alone. 

A Christianised Judaism, or, in other words, a 
legal Christianity, abounds everywhere, and writing 
as I do on Christian character and consistency of 
life, and knowing as I do the desperate difficulties 
of the path, I would be the last lightly to decry 
the safeguards of a Christianised Judaism, however 
far they may be below the level of the higher life 
based on grace alone. 

Christian freedom, not only from the bondage of 
sin, but from the fetters of the law, is a glorious 
position when lived in the power of the Spirit; but 
how readily it may degenerate into a mere occasion 
of license to the flesh no one knew better than Paul 
himself. If, therefore, in this,chapter I attempt to 
set forth its great privileges, it is as one conversant 
with its dangers, and if I enlarge on the glorious 
position of guidance by the eye of God, I know full 
well the value, and in many cases the necessity of the 
bit and bridle of the law. We shall perhaps see 
as we go on the relative position of these two 
principles of law and grace. 
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The Principles of Law and Grace. 
They are indeed contrasted in James 2. 12: "So 

speak ye, and so do as men that are to be judged by 
a law of liberty". Coming from the Apostle James, 
this sentence is all the more remarkable, as the lavr 
of liberty is certainly not the law of works or the ten 
commandments. And it is remarkable that this 
apostle, so strong on good works, and indeed re¬ 
quiring them here ("and so do"), should not base 
their value on the requirements of the Jewish law, 
but upon the judgment of the law of liberty. 

It may well be asked in what does this law con¬ 
sist ? The phrase in itself is a contradiction in terms, 
for the one excludes the other. Where there is law 
there is no liberty, and where there is liberty there 
is no law. How then can there be a law of liberty ? 
Mankind is divided in one of the epistles into Jews, 
Gentiles, and the Church of God. Now, the Gentiles 
are without law, the Jews are under law, and the 
Christians have the law of liberty. Or we may put it 
in this way : Gentiles have liberty and no law, 
Jews have law and no liberty, while Christians have 
both. All this, however, only deepens the mystery. 
I have often used an illustration here which has 
explained it to many. 

The Law of Liberty. 
Some time ago I was the proud possessor of a beauti¬ 

ful collie called "Jock". When he first came up to 
London, having never seen a crowded city before, he 
was wild with spirits, and would have dashed away, 
and I would never have seen him again had I not 
put him under law by the purchase of a strong 
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collar with a dog chain attached. Now there are in 
London, as in the world of men, three classes of 
dogs: the stray dogs which have liberty and no 
law, and end their lives at Battersea; there are the 
respectable dogs, like mine, which have law but 
no liberty; and there is a third class of dog which 
occupy, one might say, the Christian position of 
law and liberty combined. 

"Jock", my collie, soon got to know me, and one 
day after he had been with me for a few weeks I went 
down into the hall to take him out, and he put up 
his head as usual to have his chain fastened on his 
neck, but I said: "No, Jock, no more chain " . I 
opened the door, and for the first time he bounded 
out free. He dashed away in the joyous possession 
of his new found liberty as if I should never see him 
more, but just then another law of which he himself 
was unaware came into operation, he looked round, 
and then came trotting back to walk behind me. 
I had got his heart, and a dog will never run away 
from his own heart. 

There is nothing quite like the heart of a dog for 
absolute faithfulness. The quality of the master 
never enters into its consideration. Once the dog 
knows him he cannot choose but love him, and once 
he loves him he is held by a chain stronger than any 
made of steel. For the law of liberty is the law of 
love, and my dog was now chained to my side by 
the affection that he bore me. All his actions 
henceforth were governed by that glorious principle 
which James calls the law of liberty, which our Lord 
calls the New Commandment. Henceforth, in his 
own way, the language of Ruth was the language 
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of my dear dog. He would go where I went, he would 
lie where I lay, my friends would be his friends, my 
home his home, and where I died there would he 
fain die, and there would he be buried. It was not 
to be so however, for "Jock's" life was a short one, 
and he now lies beneath his little tombstone in the 
dog's cemetery in Hyde Park, but the illustration 
that he gives goes on and on, teaching us the 
freedom and the power of true Christianity. . 

This is not, however, the general principle of 
Christian lives, for by nature we love law and we hate 
grace. Indeed, even when we find that we cannot be 
saved by the former, and that all our legal works are 
in themselves but as filthy rags, and that we are saved 
by grace and grace alone, we often revert to law as 
the subsequent rule of life. We have to be saved by 
grace if we are saved at all; but it is possible to live 
afterwards by law, and to descend from the platform 
of Christianity to the level of Christian Judaism. 

Laying Down the Law. 
It is impossible to say whether human nature likes 

best laying down the law for others or having laws 
laid down for itself. As the editor for many years 
of a magazine addressed to young Christians, I was 
ever assailed with the questions: "Is it right" ? "Is 
it wrong"? These young converts clamoured for 
definite laws to be laid down for their guidance, so 
much so that one can only picture the mass of Chris¬ 
tians as living inside a sort of barracks surrounded 
by high walls, inside of which all is right and safe, 
and outside of which all is wrong and dangerous. 
It is quite clear there is no liberty here but plenty 



THE FORCES FOR GOOD. 59 

of law, but those inside if not free are safe and 
respectable. In fact, the apostle of Christian liberty 
himself, in the Galatians, points out the use of the 
law as a schoolmaster to lead us to Christ, and it is 
quite certain it is perilous to part with the school¬ 
master until we have really in our spirits reached 
our home in Christ and live there. 

A late friend of mine, Samuel Smith, M.P., a 
great philanthropist, had much experience with 
barrack children who never knew the love of a home. 
He told me that these children, herded together in 
large numbers, and well guarded against straying, 
though well housed and fed and kept clean and tidy, 
had a very dull and grey appearance; they had none 
of the naturalness and spontaneity or simplicity of 
the child at home. Such a condition reminds one 
to no small degree of legal Christians, who in their 
daily life are directed by law, and know nothing of 
the freedom of grace nor of guidance with the eye. 
My dog needed a chain up to one particular epoch 
of his life, and that was until, through his personal 
knowledge of myself, he gave me his heart; then when 
the law of love really existed, and not before, could 
the law of iron or true legality be dispensed with. 
If I had taken off the chain before this I should never 
have seen my dog again. 

Liberty Belongs to Slaves. 

It is a true saying that Christian liberty belongs 
only to slaves, and that none can safely be set free 
from law until they have become, under grace, 
slaves of God. Better far remain in the 'barracks', 
hedged in by law on every side, even with the daily 
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grace lacking, than ever allow Christian liberty to 
degenerate into license. The worst is that three-
fourths of the laws by which Christians live are not 
laws of God at all, but have been capriciously made 
by their fellowmen. To this day no week passes 
but I am asked to lay down laws for some Christian. 
I try to explain that each one is called by God to 
live by His Word and his own conscience, not by 
mine, and that this text must be his guide: "Happy 
is he that condemneth not himself in that which 
he alloweth" (Rom. 14. 22). If, however, in a 
weak moment one does lay down some definite law 
regarding some amusement or some pursuit, Chris¬ 
tians are quite content and happy; whereas they are 
always more or less dissatisfied if referred to the 
Word of God and spiritual guidance, so little are 
they used to walk by faith and not by sight. 

God Ruling in the Heart. 
As a matter of fact no one can really live as a 

Christian until God rules in his heart, the result of 
the request in the Lord's Prayer: "Thy kingdom 
come", for then this result is sure to follow: "His 
will" will be done by us as it is done in Heaven, 
that is, as our pleasure and our delight, and then for 
the first time true Christian liberty can be enjoyed. 
For, as I have said, such liberty only belongs to 
slaves. Without this Divine control our own evil 
nature often gets the upper hand, hence the necessity 
of laws and walls. A man whom God rules requires 
no outward control, but others do; hence the former 
is always free, the latter never. The moment, as 
we have seen, the dog knows his master, outward 



THE FORCES FOR GOOD. 61 

restraints are no longer needed, he is controlled from 
within. Only the God-possessed man can be truly 
free in the Christian sense, and if God has not got 
his heart he had better stop behind legal walls and 
keep at any rate from dishonouring God. This is not 
the true Christian life, but it is a good imitation. 

In John 10. 9 and 14 Christ says: "I am the Door: 
by Me if any man enter in, he shall be saved, and 
shall go in and out, and shall find pasture", and in 
the substitution of the flock for the fold, the walls 
disappear, and the sheep now finds its pasture not 
only within the Christian circle but without. In 
fact, when God possesses the heart He pervades all. 

"Brother Lawrence" tells us that when he was 
surrounded with the noise and clatter of his kitchen 
with several persons calling for different things at 
the same time, he enjoyed the presence of God in as 
much tranquillity as if he were on his knees at the 
sacrament. God is thus enjoyed, not only when in a 
religious atmosphere, but in one's business, one's 
secular life, one's pleasures, God is ever present, ever 
with us, and we find pasture both within and without. 

The Two Regulating Forces. 
It is clear from a consideration of the two forces 

by which a Christian is kept in the right path, that 
of law and that of grace, that the latter is by far the 
higher and the nobler principle, that it is undoubtedly 
that by which we have to be eventually judged 
according to James 2. 12, that it alone represents 
the true Christian position and the highest form 
of spiritual life. However strictly a life may be 
regulated by commandments, it is the love of Christ 
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alone that is the source of true holiness. This love, 
moreover, leads us in every way to fulfil His law, not 
now because we are under it, but because the Law-
Giver is our Father. "For this is the love of God, 
that we keep His commandments: and His command¬ 
ments are not grievous" (1 John 5.3). 

That we are to be judged by this principle is well 
illustrated in Acts 23. 11: ' 'And the night following 
the Lord stood by him, and said, Be of good cheer: 
for as thou hast testified concerning Me at Jerusalem, 
so must thou bear witness also at Rome''. Here the 
beloved apostle had undoubtedly acted unlawfully 
in reviling the High Priest and proclaiming himself a 
Pharisee, but, according to James 2.12, his words were 
to be judged by the law of liberty, that is, of love; 
so the night following, when the Lord stood by him, 
instead of upbraiding him with his breaches of con¬ 
duct, he was judged by his spirit, and the words, "Be 
of good cheer, Paul", showed the appreciation of the 
Divine Master for the fidelity of His servant's heart. 

Liberty Becomes License. 

That this liberty may be abused I have already 
pointed out, and will conclude this chapter by re¬ 
ferring to the three ways in which this can be done. 

In Galatians 5. 13 we read: "For ye, brethren, 
were called for freedom; only use not your freedom 
for an occasion to the flesh, but through love be ser¬ 
vants one to another". This shows that Christian 
liberty must never degenerate into license, as indeed 
it never will when God rules the heart. The flesh is 
only too ready to take advantage of the freedom the 
Christian enjoys and abuse it, and it is for this reason 
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that I have pointed out that legality is a great safe¬ 
guard where the love of God is not known in power. 
In what way this may be known, and how the power 
may be obtained, I shall hope to show later on. 

Liberty a Stumbling-Block. 
The next passage is in 1 Corinthians 8. 9: "But 

take heed lest by any means this liberty of yours 
become a stumbling-block to the weak". Here we 
are to give no offence to other Christians in doing 
that which, with our Christian liberty, we may feel 
to be perfectly right; but which they, in their legal 
position, may judge to be wrong. In such cases 
better far not to exercise the liberty we may possess 
in any direction that would really cause our brother 
to stumble. Such conduct cannot indeed be according 
to the will of God, or that on which we could seek 
His blessing. So many are the crotchets of Christians, 
and so diverse are their tables of self-made laws, that 
this may often entail considerable self-denial on the 
part of the Christian; but the exhortation is clear 
that no other action could be right where these 
special circumstances arise. 

Liberty Used as a Cloak. 
The third is in 1 Peter 2. 16: "Not using your 

freedom for a cloak of wickedness, but as bond¬ 
servants of God''. This is indeed self-evident, for in 
this the freedom is not to be used as a cloak for sin, 
which indeed would be nothing less than hypocrisy. 

The final guide that the Word of God gives us for 
the exercise of the law of liberty in general is in 
Romans 14. 22: "Happy is he that judgeth not him¬ 
self in that which he approveth". 

Such, then, are the forces of law and grace. 
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CHAPTER V. 

The Powers for Evil. 
The Flesh, the World, and the Devil. 

THE second clause in the Lord's Prayer is, as we 
have seen, that God's Name may be hallowed or 
sanctified in us. In the^last chapter we have con¬ 
sidered the powers that are given us for this purpose, 
and the relative value of law and grace to this end. 
We have seen that it is the latter alone which is the 
Christian's true position and power, and that is 
really only as God's love possesses our heart that 
His Name is hallowed in our lives. We have seen 
that this is a position of perfect liberty, but liberty 
only to do the will of God. Inasmuch, however, as 
this action springs from love, and not from law, we 
see that we are free to do it rather than that we are 
bound to do it. 

Secret Enemies. 

At the close of the chapter we saw that this liberty 
was liable to abuse, proving clearly that we had to 
be on our guard against secret enemies. We must 
now briefly consider what these enemies are, and in 
what ways by their power the Name of God may be 
dishonoured and blasphemed through the conduct 
of Christian men. 

Of these three evil principles, one is within (the 
flesh), and two without (the world and the devil). 
Between these three enemies it is hard to draw 
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comparisons, but while the assaults of the world and 
the devil are external, and we can in a measure 
withdraw ourselves from them, we cannot get away 
from the flesh within. The poor monks found out 
this sad truth when they fled from the world and its 
snares, and thought they had left all evil behind; 
they then discovered that they still had the flesh 
with them in their monasteries, and that their walls 
afforded no protection against its assaults. 

Man and the Mule. 
We have alluded to the lower nature in contrast 

with the higher in chapter 3, but we may now ex¬ 
amine this great enemy more closely. I have chosen 
the name ' 'mule'' for this lower nature in a previous 
work* as being on the whole the best. St. Francis, 
of Assisi, says if the servant of God was neglectful, 
or sluggish, or sleepy in prayer or good works, then 
ought he to talk to his body as to a bad and lazy mule, 
for this he is willing enough to do, but unwilling to 
be of any profit or to carry his burden. There is no 
doubt that St. Francis here refers to far more than 
the physical body, which is not in itself evil. The 
Hebrew word for "mule" means "separated, out 
of joint, divided", and probably refers to the un¬ 
sociable and solitary disposition of the animal. It 
is curious that the word "Hell" has a somewhat 
kindred meaning. "Hell" means "separated", 
and to be ' 'helled'' means to be cut off and isolated. 

The allusions to the actual animal in the Old 
Testament are at least sinister, both literally and 
figuratively. In 2 Samuel 18. 9 we read: "And 

* " The Man and the Mule," by same Author. 
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Absalom chanced to meet the servants of David. 
And Absalom rode upon his mule, and the mule went 
under the thick boughs of a great oak, and his head 
caught hold of the oak, and he was taken up between 
the heaven and the earth; and the mule that was 
under him went away". One feels this is just what 
a mule would do; it gets the bit in its teeth, and then 
chooses its own path and runs into the wood blindly 
and recklessly, and so unseats and destroys its rider. 

When further we read (1 Kings 1. 33) that David 
caused Solomon to ride upon his own mule, wermay 
see figuratively a fresh reason for the erratic and 
God-dishonouring ways of Bathsheba's son. It is 
so with us, and we do well to remember that this evil 
principle either varies immensely in its form and 
character as it is influenced and used by our great 
enemy without. At times we are led to believe that 
all such cautions as the Word of God contains are 
little needed by us. We feel so wholly spiritual, so 
entirely surrendered, that we are sometimes well 
nigh persuaded that our friends may be right, and 
the internal enemy is at last gone; and so our watch¬ 
fulness is relaxed, and the reins are given to our 
fancies, and we are more or less off our guard. 

Then suddenly comes the crash. The holy and 
saintly man unexpectedly attracted through the eye-
gate or eargate, or some other sense, falls suddenly an 
easy prey to the enemy, even as did the Apostle Peter 
by the fire of coals, in spite of being forewarned by the 
Master Himself. This is a true picture. The fact is, 
this terrible enemy within is after all the greatest 
enemy we have, and men of the world often recognise 
this. Byron writes: "Lord of himself, that heritage 
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of woe". Surely there is not one of my readers who 
does not know by painful experience the incorrigible 
nature of this evil principle. The spirit of man can 
be restored and renewed and made to serve God, 
but nothing can alter or improve his lower nature. 
Its very root is sin, and whenever it grows can only 
produce one crop—sin—as fruit. 

Sins that most easily beset. 
It will be well and profitable for us closely to 

examine its ways and actions, or to return to the 
simile of a tree, its fruits as recorded in the Bible; 
in other words, to consider those sins that most easily 
beset the Christian. To discover these I have gone 
carefully through the entire New Testament, and 
have enumerated in two lists—first, all that is said 
respecting lust; and secondly, the various sins that 
Christians are warned against directly or indirectly, 
with the approximate number of warnings uttered 
against each. I did not find this an easy task, as 
many of the warnings, though distinct, are by in¬ 
ference only; therefore, though no two in their own 
researches may agree as to the exact numbers I have 
given, I hope most will accept my general conclusions. 

The First List. 
The first list includes what is said respecting the 

activities of the lower nature (which I have termed 
the "mule") in its general lusts and desires. Scrip¬ 
ture speaks of lusts for evil things (1 Cor. 10. 6; 
2 Cor. 10. 6), and amongst them are enumerated: 
Idolatry, fornication, tempting God, and murmur¬ 
ing against Him. These and other lusts are hurtful 
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and foolish (1 Tim. 6.9). They exist in great num¬ 
bers and diversity (Rom 7.8.), and are often connected 
with the lust of the world (Titus 2. 12). Their 
sources are described as springing from the eyes 
(1 John 2. 16), from the world (1 John 2. 17), from 
our own hearts (Rom. 6. 12; 2 Tim. 4. 3; James 1. 
14), from the flesh (Gal. 5. 16), from men (1 Peter 
4. 2), from our fathers (John 8. 44), and from the 
period of youth (2 Tim. 2. 12). They are specifi¬ 
cally connected with love of money (Acts 20. 33), 
with opposition to the^Spirit (Gal. 5. 17), with con¬ 
cupiscence (1 Thess. 4. 5), with uncleanness (1 Peter 
2. 10), and with envy (James 4. 5). 

The results are stated as deceiving us (Eph. 5 
22), as producing sins (James 1. 15), as corrupting 
us (2 Peter 1.4), and as directly contrary to God 
(Jude 18). 

Now to understand the full force and meaning of 
the above list, I would ask my Christian readers to 
ponder it well and carefully. Consider first of all 
the fact that the principle of which such things can 
be spoken, and from which such works proceed, is 
not any mere innocent negation of good, or shadow 
cast in our souls by the light, as many of our modern 
prophets would have us believe. These false minis¬ 
ters scruple not to deny in so many words the reality 
of sin and its essential vileness. They would fain 
ignore its opposition to God and its deplorable and 
distressing results in man, and, if this be impossible, 
whitewash it so as to represent it rather as some 
mistake, some pardonable error, into which poor man, 
himself divine, may fall in his further quest after 
God! 
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Not in such light is it regarded by Scripture, the 
veil is unsparingly torn aside, and the fact of sin 
stands out as clear and as true as the fact of a Saviour, 
though both are denied in modern teaching. 

It is quite possible by meditation and examina¬ 
tion to distinguish between the natural evil lusts 
within and the special temptation of the devil 
added to these. The beginnings of sin are always 
"being drawn away of our own lusts", and it is as 
partly surrendered to these that the evil one may 
cease to be merely the outward foe he always is, but 
may tempt us from within through our lusts already 
active in the body. Never, then, let us in any way 
deny the existence or minimise the danger of an 
internal foe, or deny the sinfulness of the smallest sin. 

There is of course a class of conduct and behaviour, 
not in itself possibly sinful, bu$ opening the door 
to sin, that should be carefully avoided. 

However, there can be no doubt that the real 
source of strength in the Christian does not lie in the 
consideration of evil, but in occupation with the 
good. Nevertheless, there are times, and this is 
one, when it is necessajy to take a full survey of the 
reasons that in the Christian life bring dishonour 
on the Name of Christ, and I have no hesitation 
whatever in saying that by far the greatest cause 
is want of control in some form of the tastes and 
passions of the lower nature. 

The Second List. 

We have not yet, however, concluded our con¬ 
sideration of this painful subject, for we have now 
to turn to the second list I have spoken of. 
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In this general list of all sins against which Chris¬ 
tians are warned directly or indirectly, the most 
amazing fact that strikes one is that practically all 
the transgressions against which we are here warned 
repeatedly are those of the flesh (which we have al¬ 
ready considered), and seldom or never against any 
directly due to the world or the devil. These two 
latter, indeed, find their chief power in stirring up 
this evil flesh within us; for although, as we shall see, 
there are certain sins which are directly attributable to 
them, such sins are not found in our list, nor are 
they the subject of repeated warnings in the New 
Testament. 

General List of Sins against which Christians 
are Warned. 

(With Numbers of Warnings against each.) 

1. "The Sin which doth so easily beset us" 
(Heb. 12. 1). This from comparison with 
chapter 11 is no doubt the sin of unbelief, 
and not any other special sin. It was also 
the distinguishing sin of the Hebrews. 

2. Fleshly Sins of all sorts, including fornica¬ 
tion, adultery, effeminacy, unnatural 
sins, harlotry, incontinency, uncleanness, 
lasciviousness, filthiness, passion of lust, 
wantonness, . . . . . . . . . . 82 

3. Heresies and Divisions, including factions, 
parties, sects of all sorts, . . . . . . 60 

4. P r i d e , h ighmindedness , lofty looks, self-
concei t , emu la t i on , boas t ing , . . . . 4 2 

5 . A n g e r , w r a t h , ma l i ce , v iolence, swear ing , 
s t r ik ing , r ev i l ing , . . . . . . . . 3 9 



15 
14 
10 
10 
10 
9 

13. Drunkenness, 
14. Deceit, 
15. Censoriousness 

and Contention, 
16. Sacrilege, .. 
17. Extortion and 

Fraud, 

8 
8 

6 
3 

2 
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6. Covetousness, 
7. Selfishness, .. 
8. Hypocrisy, 
9. Sloth 

10. Idolatry, 
11. Jealousy, 
12. Dishonesty and 

Lying, . . 8 
This list does not in any way claim to be ex¬ 

haustive, nor its arrangement and classification 
perfect or final, but it may be looked upon as gener¬ 
ally correct. 

It will be noticed that the number of warnings 
against "The Sin" of unbelief is not given, being 
innumerable. 

Let no Christian reader of this list, however 
spiritual he may be, imagine that he is necessarily 
in virtue of his position exempt from this sin. 
Such is not the case, as the severe reproofs of our 
Lord to His own disciples for little faith and no faith 
clearly show. We may believe 'unto the saving 
of our souls', but not unto anything else; and if we 
stop there the sin of unbelief is still ours. 

This sin, too, in proportion to its amount, is 
weakening to the whole spiritual life, for it saps 
its very foundation, which is trust in God. When 
this is gone the power is gone, and the enemy soon 
triumphs. Unbelief once established, the cry soon 
follows in some shape or form: "Lord, carest Thou 
not" ? &c., as we get careless in walk and ways. 

The cure is the increasing and deepening knowledge 
of God. Just as perfect love casts out fear, so does 



72 THE LIFE THAT PLEASES GOD. 

perfect knowledge cast out unbelief. It is not then 
without reason that unbelief heads this long list. 

The Long Catalogue following. 

When we come to the long catalogue that follows, 
we are hardly surprised to see that fleshly sins of 
every variety head the list. There was, indeed, a 
very special reason for this at the time the New 
Testament was written, for the degraded state of the 
heathen world in this respect was awful, and only 
perhaps exceeded by that of the Canaanites whom 
Israel swept away. 

We must not suppose for a moment that such 
warnings are not needed now, and that fleshly sins 
may not still head the list of Christian failures, and 
be the greatest cause of that dishonesty of walk that 
is so greatly to be deplored. Not only is human 
nature ever the same, however much it may be out¬ 
wardly repressed and concealed, but with regard to 
the Christian man there is a special reason why these 
sins beset him. It must be remembered that fleshly 
sins spring from the feelings and emotions rather 
than from the mind and intellect. 

These feelings are also most powerfully affected 
by love and religion, and a remarkable and painful 
connection has been traced between deep spiritual 
emotions and sexual sins of all sorts. It is terrible 
to think how the highest flights may be followed 
by the lowest falls, but there is a reason for it, 
although there may be no excuse. It is not only 
that in Christianity the soul soars on spiritual 
wings, and the conventions surrounding human life 
are at times forgotten. But the freedom that grace 
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gives is, as we have pointed out, so readily laid 
hold of by the lower nature, that the soul at such 
times becomes more readily its prey, and thus the 
emotions which the Christian may use for the noblest 
purposes may be debased to the lowest by the old 
nature within him. "Let him that thinketh he 
standeth take heed lest he fall" (1 Cor. 10. 12). 
Every Christian must at all times be on his guard 
therefore against "fleshly lusts which war against 
the soul" (1 Peter 2. 11), and never think that as 
long as he is in the body he is secure against tempta¬ 
tion of this nature. 

The most Dangerous of the Three. 
Above all, let no "Divine teaching" (falsely so-

called) persuade him that he had now no enemy 
within, that the flesh need no longer be kept dead 
and inactive by faith and self-control because it is 
absolutely dead and gone from his being; or that he 
has now what is called a clean heart, by which is 
meant perfect inward purity, and that his enemies 
are no longer three but two, the world and the devil. 
This is not so. They are still three, and will 
remain three to the end of his life down here— 
the flesh, the world, and the devil—and the most 
dangerous of these three to the life that pleases 
God is the first. 

The next sin is heresies and divisions, which is 
just what the "mule " delights in. This is of an 
entirely different nature from the fleshly sins we have 
considered. The Christian who falls into these 
always knows he is doing wrong, but the sin of heresy 
and division is, strangely enough, often believed to 
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be a virtue, and they who thus serve the devil through 
the flesh often believe they are serving God. 

It is well to know it is a besetting sin of Christians 
that it comes next in frequency to fleshly lusts. 
There are more warnings against it than any other 
sins, save uncleanness, and that in the list of the 
works of the flesh, while only four are sexual sins, 
no less than six are directly or indirectly of 
this character. Just as one might say that next to 
unbelief fleshly sins are the most frequent cause of 
the downfall of private Christians, so it is probably 
true that heresies and divisions and the like are 
perhaps the most common cause amongst public 
servants of God. As we shall see hereafter, this is 
one of the convincing proofs that these warnings are 
addressed to Christians, and not to mere professors. 

Pride in its varieties comes next, and it needs no 
words of mine to point out its devilish nature and its 
almost ineradicable character. It is protean in its 
manifestations, and crushed in one form immediately 
appears in another; nay, may even find occasion for 
glorying in its own crushing. A vaunted humility 
is too frequently a hidden pride, and of all varieties 
the religious form is the most common amongst 
advanced Christians and the most dangerous. I have 
shown elsewhere how it corresponds to the 'pinnacle 
of the temple', the most deadly of Satan's three 
temptations. 

Anger in various forms comes next, and is also 
directly connected with the devil, and the warnings 
against it are almost as many as is the case of pride. 
The sins that follow are much less dangerous and 
common. Here, again, as with heresies and divisions, 
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anger may hide itself under the cloak of religion; 
and many a Christian does despite to the spirit of 
grace, and brings great disgrace on the Name of Christ 
by his ungovernable temper. This is not in the least 
a less sin when shown in the things of God. Indeed 
our anger is so constantly unrighteous that it is well 
to avoid even what we may think righteous anger if 
prone to an evil temper and of a harsh disposition. 
If we realise that the spirit of a man really shows 
what he is, and if our spirit be not that of love it is 
not that of Christ, then we see what a deadly injury 
anger, wrath, and malice does to His cause. 

Covetousness and selfishness stand next to each 
other, and are somewhat akin. Here we get sins that 
many who are without any Christian profession are 
not guilty of. The best safeguard in these and all 
other special sins is never to be content with negatives, 
but always to aim at the positive. It is not enough 
not to be selfish, we should be positively altruistic. 
It is not enough not to covet, we should be generous. 
It is this course that so marks the exhortations in 
Ephesians. It is not only no more stealing, but 
labouring with the hands for others. It is not only 
no evil communications out of the mouth, but speak¬ 
ing that which is good, and so on. All this is most 
important, because it points out the most excellent 
way of avoiding these sins, and this is not so much 
by seeking to repress them as by cultivating their 
opposites. 

Hypocrisy is the special cloak of religious pro¬ 
fessors, but in a minor way may disfigure the Chris¬ 
tians if they seek to pose as other than they really 
are—a common failing. 
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Idolatry, so common at that time, has by no means 
gone out in these days. It is, however, confined to 
those Christians who do not really know the God in 
whom they truly believe, a condition far more 
common than most suppose, and one that is in itself 
a great cause of weakness and failure. 

Jealousy is cruel as the grave, and a terrible sin 
in domestic life, extinguishing as it does wellnigh 
every Christian grace. 

Dishonesty and lying do not occupy, for some 
reason at present difficult to trace, the prominent 
place they seem to deserve. At any rate amongst 
Christians to-day they are constantly practised, and 
not only in business and ordinary life, but in the 
things of God in all sorts of ways. Sometimes, alas, 
to our shame be it said, in ways that a man of the 
world would utterly scorn. Surely a Christian at 
the lowest estimate should always be straight. 
The remaining sins are seldom warned against, pro¬ 
bably on account of their obvious incompatibility 
with the Christian profession. 

Worldly Sins. 
It will be noticed that we do not get in this list 

many distinctly worldly sins, but rather those of the 
flesh. The chief way the world works is by stimulat¬ 
ing the flesh, and this is true also of the devil, so 
that if the flesh be truly kept in death the world and 
the devil have little direct power. 

Regarding the 'world', a word or two is necessary 
to avoid confusion. The word 'world' must not be 
considered as referring to the temporal world. There 
is an 'unworldliness' which so emphasises spiritual 
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realities as to undervalue the material universe and 
its lawful concerns. This attitude derives no support 
from the life and teaching of Christ Himself. He was 
no ascetic or Nazarite like John the Baptist. The 
beauty and charm of creation appealed to Him. He 
did not despise a marriage feast, He always acknow¬ 
ledged the world's lawful authority. To Him the 
welfare of men was by no means exclusively a spiritual 
matter. He calls His followers to recognise that they 
have functions and duties to fulfil in this world, 
He utters no condemnation of worldly possessions 
in themselves. It is true the material world may 
be used against the Spirit, but it is not in itself 
essentially evil. 

The world of which Satan is prince is a spiritual 
world, consisting of men in whom that spirit has 
established its abode. It is between Christians and 
this world that there is the deepest opposition. 
'Worldliness' is the possession of a spirit antago¬ 
nistic to Christ. There is no such spirit intrinsic in 
the material world itself, though, as we have said, 
the spirit of the world can use the material as a snare. 
Things, therefore, innocent in themselves, may be¬ 
come positively evil if they war against the spirit; 
things of the temporal world may be right in their 
right place, but are antagonistic to the spiritual life 
when in their wrong position or in the chief place. 
This is emphasised by such a passage as 1 John 2. 15, 
where we are told not only to love the world, which 
is the realm of which Satan is the prince, but also 
'the things of the world', which means putting 
material things, not necessarily wrong in themselves, 
in the first instead of the second place. 
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The remedy of course is the love of the Father 
and the knowledge of our position in risen life, with 
which the 'world' has no connection. The latter 
gives the principle and the former the provision for 
the separation from that world that is in Satan's 
grip. Truth, however, by itself, however elevating 
and glorious, does not alone preserve the soul from 
temptation. The law of liberty by which we walk is, 
after all, not the law of truth, but of love, and the love 
of the Father is its true preservative power. The 
statement of John that "if any man love the world 
the love of the Father is not in Him'' is absolutely 
true, for this love, once truly known, so captures 
the heart that it leaves room for none other. The 
glorious knowledge of the love of God, of the Father, 
is indeed of transcendent power, and saves from a 
hundred temptations. It is a divine preservation 
from corruption. But we must not on the other hand 
allow our enjoyment of our place with Christ in God, 
and our glorious privileges in the new creation so 
as to alienate us from the sorrows and sufferings of 
our fellowmen or from fulfilling those obligations 
which our presence and position in this world may 
r e q u i r e - The Devil. 

The last enemy is the devil, and in speaking of 
him we must beware of thinking of him in any way 
as being anything but a creature. He may be called 
the god of this world, as being the present ruler or 
usurper, in the absence of the true King, but nowhere 
is he credited with omniscience, or omnipresence. He 
is, no doubt, the ruler of the powers of darkness, and 
a vast number of evil spirits are subject to his sway. 
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There is another consideration of great force at 
the present moment in connection with his activities. 
It is a well-known fact in the African jungle that the 
larger beasts of prey are almost most dangerous just 
before dawn. They know by instinct that their 
power goes when the sun rises, and many lions 
which have watched patiently around a camp the 
whole night will suddenly attack it in the early 
morning before the sunrise. 

There can be no doubt that in these last hours of 
the long spiritual night before the day dawns and the 
Sun of Righteousness arises with healing in His 
wings that the higher powers of darkness are in a 
state of extreme activity against the sons of God; 
and the Christian stands in danger of the devil in 
these last days as they never did before. 

Another Jesus—Another Spirit— 
Another Gospel. 

According to 2 Corinthians 11 he now seeks to 
deceive the very elect in three special ways:— 
by another Jesus, another Spirit, and another 
Gospel. In these last days he will have recourse 
to his earliest temptations, and his gospel, as 
distinguished from that of the blessed God, will 
be characterised by the three statements that he 
made in the Garden of Eden. The first ("Hath 
God said"?) tends to show that the Word of God 
is no better nor more authoritative than any 
other word or book. The second ("Ye shall not 
surely die") shows that sin, so far from deserving 
death as its wages, is a quest for good. And the 
third ("Ye shall be as gods") shows that God is 
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in every man. It is, perhaps, hardly necessary to 
point out that these are the three points of the New 
Theology, which is certainly "another gospel" 
that Paul did not preach. 

With regard to "another Jesus", we get in a 
second pseudo-religion a Jesus who was full of error 
while he lived, who never really died at all, still less 
made any atonement for men, and necessarily did 
not rise again. This religion is well known and widely 
spread. It is perhaps as well not to name it. 

The "other spirit", which is not the Spirit of God, 
has made wide ravages among the saints, being mis¬ 
taken by many of them, alas, for the Holy Ghost. 
We get it in Spiritualism, and all over the world we 
hear of the delusions, and of various excesses and 
deplorable scenes occurring even among Christians, 
to the dishonour of the name of Christ. 

I think it is, perhaps, unnecessary to dwell more 
upon this painful subject here, inasmuch as I have 
spoken on it fully in a previous work on "Christian 
Sanity", suffice it to say it has effected wide ravages 
in the Church of God and given great occasion for 
the enemy to blaspheme. It is perhaps one of the 
principal ways in which the devil makes his inroads 
into the Church in the present day. 

We must, therefore, no longer picture him as a 
repulsive being with horns and hoofs urging men on 
to gross excesses and crimes. It would appear from 
2 Corinthians 11. 13-15 that just as in the last days 
he returns to the temptations of Eden, so in his mani¬ 
festation he seeks to return to his first appearance in 
the world of Genesis 1. 1 when he was an angel of 
light. i 
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The Devil's Day. 
Christians who are unspiritual, and walking in 

their own strength and wisdom, are not difficult to 
deceive when Satan appears in such a heavenly guise, 
and his very ministers as apostles or messengers of 
Christ Himself, and teachers of the higher ethics. 
It is not, therefore, in the slums of the cities that he 
makes most captives, but in the fashionable churches 
and gatherings of these pseudo-religions, whose name 
is legion. This is 'his day', when it is essential not 
to take a single step outside the written Word, to 
look with extreme suspicion on all teaching which 
has not as its corner-stone, seen of all men, the aton¬ 
ing work of Christ, when it is necessary to live in 
humble dependence upon God, holding firmly the 
foundation of our common faith, well expressed, but 
with great brevity in the Apostles' Creed. 

The Devil's Snare. 
Besides all this, the devil has yet another snare 

for those who refuse to budge from the Rock of Sal¬ 
vation on which Christ has placed them. These con¬ 
tinue steadfast in the faith, they even keep the flesh 
in all its grosser forms in complete subjection, their 
lives are blameless from an external point of view, 
they give no ear to seducing spirits, they even be¬ 
come great teachers, distinguished evangelists, and 
of great blessing to others, but after all they may be 
captured by the snare of the devil. 

In the Temptation our Lord found Himself in 
three positions: In the wilderness asked to make 
bread, on a high mountain, and on a pinnacle of 
the temple. What I would point out is that the first 
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two positions are not sinful in themselves. He did 
make bread in the wilderness on another occasion, 
He was often on the mountain top with God. But 
there is one place, as I have already pointed out, 
where if a Christian finds himself he may know he 
is placed there by the devil alone—it is the position 
of spiritual pride, represented by the pinnacle of 
the temple. 

I make no excuse for referring to this danger again, 
for the subject is of such supreme importance, and it 
is this one snare that is so successful with orthodox 
Christians who cannot be captured in any ordinary 
ways. I would earnestly beg any leaders or Christian 
teachers who may read these pages to ponder this fact. 

Such, then, are the snares of the flesh, the world, 
and the devil. 
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CHAPTER VI. 

The Causes of Failure. 
Physical, Mental, and Spiritual. 

THE causes of a dishonest walk, or a life that 
displeases God, are very numerous and very varied 
in character. Amongst those that are general we 
may enumerate our habits, the spiritual atmosphere 
that we breathe, and small beginnings of sin. 
Amongst the physical, lusts of all sorts, bodily 
weaknesses, and disease. Amongst the mental, 
overwork, nervous debility, and false ideals. While 
the spiritual will include carelessness, want of self-
control, conceit, self-confidence, temptations, and 
familiarity with sin. 

Failure in Christian Character. 
We will consider them briefly in this order, taking 

first of all general causes of failure in Christian 
character. 

Nothing is a greater danger to the Christian than 
the formation of bad or even doubtful habits. It may 
be difficult to do a thing once, but it is surprisingly 
easier to do it a second time; the third time presents 
no difficulty; while by the fourth time it begins to 
be our master. This applies, of course, to things 
that are good as well as to those that are evil, for the 
habit of abstinence is at least as powerful for good as 
that of indulgence for evil. There can be no doubt 
that each indulgence makes the sin easier, and the 
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man becomes eventually the slave of the "old 
nature" within. Each abstinence or resistance, on 
the other hand, makes the sin more difficult and de¬ 
creases its power, and frees the man from its influence. 
The sin that easily besets us is probably the result 
of habit, and it is therefore the small beginnings 
that we must watch, and never do a thing that we 
know to be wrong even once. 

Of course in all that I have written I have taken 
for granted that the Christian's attitude is that he 
does not wish to sin, that he longs to live the life 
that pleases God, and that if he lives otherwise it 
is an occasion of sorrow and distress. The hints 
that are here given would be valueless if any other 
attitude were taken. 

With regard to the atmosphere that I breathe, 
surely if we are so careful as to fresh air for the body, 
good ventilation in our houses, and freedom from all 
infection in our surroundings, we ought at least to 
be as careful as to that with which we surround 
our minds and spirits. With regard to the mind, its 
atmosphere should be elevating, pure, and bracing. 
With regard to the spirit, little need be said if it 
breathes the atmosphere provided for it by God in 
the blessed influence of His own presence. But when 
at times one is occupied, as one often has to be with 
evil of various sorts, one should breathe as little of 
the atmosphere as possible, just as a man who has to 
descend into a sewer tries to hold his breath. It is 
said we cannot touch pitch without being defiled, 
but let the defilement be as small and temporary 
as possible, and a short time with God will soon 
cause evil results to disappear. 
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The Physical Causes of Failure. 
Turning to the physical, one must insist first of all 

that one great cause of Christian downfall is lusts 
and passions of all sorts. No doubt before the final 
fall comes the way has generally been prepared 
by doubtful or bad habits, and by small beginnings 
of sin. Earnest prayer is indeed needed by the 
Christian every day, that he be not overtaken by 
such faults, for which he is wholly and solely to blame. 
He is not in this case led astray by influences of the 
world or the devil, but by his own desires which he 
has ample power to resist, and which can always be 
overcome by watchfulness and prayer. 

Other evils, partly physical and partly mental, 
spring from causes not so directly within his control. 
There is a great relation that is but little understood 
between the condition of the physical brain and 
morality. Under certain conditions the natural 
powers of self-control are greatly lessened, and the 
will-power may be profoundly affected by an un¬ 
healthy brain. 

The Mind and the Body. 
The body is full of special control centres besides 

the general power of self-control of which I have 
spoken. In Psychasthenia, or disease of the higher 
nerve centres (the organ of the mind), self-control 
is greatly diminished and the conscience may become 
more callous or extremely morbid and hyper-sensi¬ 
tive. The brain, moreover, through its 3000 
million cells influences individually every organ in 
the body, and a Christian is often thus at times of 
such weakness in danger of saying and doing what 
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may bring the greatest discredit upon his profession ,• 
and may even amount to gross sin. The causes of 
this disease that affects these higher nerve centres 
are often, but not always, preventable. Amongst 
those that are preventable one may mention over-
excitement and exhaustion at religious meetings, 
mission services, conventions, retreats, &c. Another 
is forced and morbid introspection or undue absorp¬ 
tion in some groove of religious thought. The third 
is the repressing, repulsive, gloomy, ultra-puri¬ 
tanical atmosphere curiously enough found in some 
highly religious circles, where the very Christianity 
that should fill the house with light and joy seems so 
strangely perverted as to shut out both. In such 
families nothing seems natural, and certainly nothing 
is truly spiritual, for there is "bondage" every¬ 
where, but "where the Spirit of the law is, there is 
liberty" (2 Cor. 17. 20). 

Amongst causes that are not preventable we may 
mention specially sudden shocks and attacks of 
influenza. These latter must never be treated too 
lightly, as they tend to affect these higher nerve 
centres, and may be the partial cause of wrong and 
foolish actions even on the part of staid Christian 
men. Worry and hurry are minor causes. God never 
overdrives us, but we often overdrive ourselves and 
call it the will of God. 

How to be Avoided. 

How then are these various evils that affect the 
mind through the body best avoided, for they are 
nearly all preventable? The first thing, no doubt, 
is to keep the nervous system in as good health as 
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possible. Extreme monotony of mental occupation 
is bad for the mind and tends to disease, as is often 
seen in the rigid, narrow grooves in which the lives 
of some of the best Christian workers seem fixed. 
Of course if they are placed there by God they must 
obey; but it is seldom indeed that no relief is possible 
for the tired mind when it is carefully and prayer¬ 
fully sought for. Work in itself is of course healthy, 
but there must be variety in work just as in the food 
we eat. It is not as a rule the amount of work that 
causes trouble, it is the manner in which it is done. 

Only the other day I met a strenuous Christian 
worker looking so abnormally fresh and well that I 
spoke to him about it . He said that though he had 
never worked as much as now, he had never felt so 
well and so little tired before. He had now discovered 
he was only a pipe or channel of communication and 
not a cistern; the power was in God and not in him¬ 
self, and thus his efforts had got less as his work 
increased. 

Another unsuspected cause of loss of self-control is 
the sudden cessation of prolonged and arduous work. 
After a certain age the mind cannot readily be trans¬ 
planted out of a settled groove any more than a tree, 
and a hard worker who suddenly retires from business 
often exhibits strange vagaries. Warning signs of 
this are seen in changes of disposition and temper, 
the onset of depression and melancholy, slight de¬ 
lusions or fixed ideas of various sorts, forgetfulness, 
or misuse of words, and the entire loss of the sense 
of humour (one of the sanest senses). This may be 
the prelude to such a loss of self-control in various 
directions as to bring discredit upon the man's 
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Christian profession. There is nearly always as well 
some variety of morbid conscience. 

Health of Soul and Body connected. 
The beloved apostle (3 John 2) seems to recognise 

the connection of the soul's prosperity with the 
bodily health: "Beloved, I pray that in all things 
thou mayest prosper and be in health, even as my 
soul prospereth". How often do we see Christian 
men and women who in health walk honestly before 
all men, and are good, earnest, and useful servants of 
God, become useless wrecks, helpless invalids, 
wretched beings depressed with delusions, with faith 
obscured and their testimony marred by sins or 
failures due to loss of self-control. Oh! what a pity 
and what a shame that such things can be, for the 
real misery, one feels, is because it is clear that most 
of such causes are preventable. These people were 
never intended for invalids, they have no crippled 
bodies, nor incurable maladies. Nay, more, their 
piteous condition is not a result of any worldly ex¬ 
cesses or pursuit of pleasure, but of hard work and 
service of the highest order, which in their case has 
been carried to excess, and they are now suffering 
through one of three great preventable causes— 
ignorance, carelessness, or wilful neglect. 

Can anything be more distressing than to see 
earnest servants of God reduced to such a condition 
through such needless agencies ? There is, I suppose, 
some 'show of wisdom' in working oneself to death 
and in a course that reduces Christians to such a 
distressing condition. This is alluded to in Colos-
sians 2. 20-23. There can be no doubt that these 
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sufferers have outrun the will of God. They have 
served Him with zeal, but not according to know¬ 
ledge. "For He knoweth our frame; He remem-
bereth that we are dust" (Psa. 103. 14). It is we 
who forget it at our peril. We have, moreover, no 
warrant to believe that if we persistently neglect the 
claims of the body God will miraculously interpose 
and guard us against our folly. 

There are doubtless very special occasions when 
God calls us in His service to give up our health 
and even our lives, but these are most exceptional, 
and a sound mind and common sense should ever 
accompany the hardest work of the servants of God, 
instead of the reckless, and careless, and sinful 
neglect of the natural needs of the body that leads 
to such distressing results. 

Wrecks from Worry. 
Of course, all whose Christian testimony may be 

wrecked through physical causes are not suffering 
from misguided zeal. There are numbers of others 
who allow themselves to become wrecks from worry, 
from chafing against obstacles, from uncongenial 
ties, unkindness, misunderstandings, and neglect, 
from want or loss of money or of friends. Disap¬ 
pointed pride and unsatisfied ambition must, alas, 
be named as well, as not uncommon causes of the 
shipwreck of life and health. 

There can be no doubt that ill-health, as well as 
improper conduct, is no good advertisement of Chris¬ 
tianity, and 1 Corinthians 14. 23 plainly shows that 
the judgment of the unbeliever when he is watching 
Christian conduct is to be regarded in these matters. 
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Self-control, which means health and soundness, 
was not only an indispensable quality for striving in 
the Grecian games (1 Cor. 9. 25), but it is equally 
essential in a godly life and in the approved Christian 
workman. 

Such, then, are some of the physical causes that 
produce unchristian lives, and we would earnestly 
beg that every worker who may read these lines will 
most carefully and prayerfully consider his own life 
in their light, for these causes are not generally 
known, nor are they regarded as dangerous to morals, 
the connection between health and holiness being too 
little recognised, although, as we have seen, it is 
clearly alluded to by S. John. Of course when sins in 
a Christian, however gross, are the result of diseased 
nerves or worn out bodies, they may not always be 
absolutely avoidable, but what is avoidable and 
what brings the guilt of the sin right home to the 
individual is that he should have allowed himself 
to sink into such a helpless and distressing condition. 
There is, therefore, no excuse for sin, even if it may 
partly arise from physical conditions, for these are, 
as I have said, nearly always preventable. 

Mental Causes of Failure. 
We now turn to some of the more purely mental 

causes of failure in Christian life. Intellectuality is 
a subtle danger, and especially when, as is often the 
case, it takes the place of spirituality, for a clever 
mind is no substitute for a holy spirit. Many who at 
the outset began with a simple spirit and an obedient 
heart, as they go on in life become ensnared by philo¬ 
sophy and intellectuality, and become puffed up by 
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a fleshly mind, to say nothing of being eventually 
led astray into intellectual heresies. I do not say 
that the mind, put thus in its wrong place, so readily 
leads to sin as the flesh, but there can be no doubt 
it may thus become a strong predisposing cause to an 
unchristian, or, in our sense of the word, a 'dishonest' 
life—a life that displeases God. 

Many start their Christian career with very high 
ideals difficult to realise, and soon they drop un¬ 
wittingly into the snare of untruth and unreality, 
and become talkers, who mistake the description for 
the thing, the speaking for the showing. This easily 
paves the way for further declension of soul. The 
word "cant" is often applied to such speech, but 
must be distinguished from hypocrisy, as the former 
is unconscious, whereas the latter is intentional 
deception. 

Formation of Christian Character. 
Another cause of failure is to suppose that an 

honest Christian life can be obtained by faith alone, 
and that all virtues and graces of character ought to 
become instantly the possession of every believer. 
In this there is little humility or recognition of the 
growth in grace and knowledge of the Lord and the 
slow process of the formation of Christian character; 
but rather a conceit and a mistaken idea of their 
powers which often makes them captives to some 
snare of the devil. Faith, indeed, is by some 
placed as a substitute for self-control, to the terrible 
danger of the one who does it. Not only so, but, as 
we have already seen, in the eyes of some soundness 
in the faith becomes of more importance than 
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consistency of life, and doctrines take the place of 
duties. Many, indeed, are habitually unreal, under 
the belief that they are bringing glory to God by 
professing what they do not possess. Many an 
otherwise truthful man may say that he is in a 
state of peace and rest, knowing that a Christian 
ought so to be, and yet all the while a suppressed 
tumult of perplexity, fear, and doubt may rage 
within. He describes what he would be, and not 
what he is. Love, again, is often professed, while 
the evil speaking and uncharitableness which exist 
are hidden behind pious phrases and apparent kind¬ 
liness. Holiness, sympathy, and other graces are 
often thus exaggerated, and all this constitutes a 
real danger of their leading into some positive and 
God-dishonouring evils. 

The way, too, in which in the present day a man 
runs riot in speculations on eternal things is a great 
snare to clever Christians. The world by wisdom 
still knows not the God and Father of our Lord Jesus 
Christ, but nevertheless they have gods many and 
lords many, with most exalted attributes, and one 
has known many earnest Christians deceived through 
trusting to their reason rather than to the Word of 
God. 

The Effect of Overstrain. 

Another cause of trouble is when the mind itself 
becomes unreliable through over-strain or other 
causes. After prolonged mental work, as well as 
spiritual, there is always the danger of reaction on 
the fleshly plane. Another cause of trouble is mono¬ 
tony, when the mind runs excessively in the same 
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groove and ignores all the faculties and gifts with 
which God has endowed us, save one. Specialists 
are always one-sided, and are often ill-balanced. I 
know the study of Christianity is so lovely and so 
vast as to demand all the powers of the mind, and it 
requires a strong sense of what is right to oneself, 
and after all is to the greater glory of God, to turn 
aside and to develop the other parts of our mental 
faculties. 

An honest walk is greatly helped by a knowledge 
of the value of recreation. The worker with such 
a knowledge, in his intervals of saving souls and 
edifying Christians, occupies his mind healthfully 
in some other interests that enabled the over-worked 
parts of his brain to lie fallow. The greater the con¬ 
trast between such recreation and one's ordinary 
work, the greater its value. If one does not know 
this, the probability is that one's mind becomes ill-
balanced, and one begins to feel stale and jaded. 
The once delightful work becomes wearisome, little 
worries upset one, the temper suffers, and the man 
becomes in danger of marring his Christian testimony. 
If he is wise he will recognise this condition and under¬ 
stand its cause, and at once take steps by change and 
rest to remedy it. As a Christian physician the 
immense importance of this is pressed upon me as 
I think of the scores of Christian workers needlessly 
laid aside through mistaken ideas on this subject. 

Spiritual Causes of Failure. 
The last causes that spoil the Christian life are 

spiritual. As long, of course, as real communion 
with God is enjoyed and the soul lives in the Divine 
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Presence, there can be no doubt of the character of 
the Christian life, but our spirits are so weak and are 
seldom in the condition of the enjoyment of such an 
exalted communion that we have to be for ever on 
the watch. A great familiarity with Divine things, 
when the spirit is not actually in the presence 
of God, is itself fraught with danger. In such a 
condition the most sacred things become common¬ 
places, and are treated with carelessness. Careless¬ 
ness in one respect soon leads to carelessness in an¬ 
other, and the life and walk are sure to correspond 
with the spiritual attitude. A spirit on this exalted 
plane that is out of communion with God is the 
most defenceless thing that can be imagined, and is 
often a ready prey to delusions and snares of every 
sort, as well as ceasing to be any safeguard against 
the rising of the flesh. 

Another cause of spiritual failure may lie in the 
character of the Christian work. Many of God's 
most devoted servants have to spend their lives 
amidst the corrupt and fallen and in constant contact 
with sin of all sorts. Once again, as long as touch 
with God is not lost the soul is safe; but apart from 
this, familiarity with evil inevitably breeds con¬ 
tempt, and contempt of such an enemy is only the 
precursor of a fall. Missionaries in Southern India, 
Central Africa and elsewhere, deeply feel this. 

Public and Private Christians. 
So far we have considered Christians generally in 

the survey we have taken of the dangers that beset 
them with regard to their walk. Before proceeding 
to consider the practical means which the Christian 
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has at his disposal against a dishonest walk, we 
must consider the great difference of the results of 
unchristian conduct in the two classes of Christians, 
public and private. By public we mean all that 
specially stand for God before men, whether as 
pastors, teachers, evangelists, missionaries, deacons, 
Sunday school teachers, district visitors, class 
leaders, secretaries, and in all other positions of a 
public religious nature. By private Christians I 
mean those who hold no such positions. These two 
classes may commit the same sin, and yet the results 
are widely different, both before God and man. 
They are both God's children, but the first class are 
in addition His public servants, and the disgrace and 
evil attaching to any dishonesty in the walk and work 
are much greater in the life of a public servant than 
in that of a child. In the first class the knowledge 
of all failures, however slight, is inevitably spread 
and often exaggerated over a wide circle, and brings 
great disgrace upon the Name of God. This is the 
view the great apostle takes in the close of 1 Corin¬ 
thians 9, and is the inspiration of chapter 10. 

He says (1 Cor. 9. 26): " I therefore so run, as not 
uncertainly; so fight I, as not beating the air: but 
I buffet my body, and bring it into bondage; lest by 
any means, after that I have preached to others, I 
myself should be rejected" (or counted unworthy 
of the crown). Public servants of God are seen from 
a great distance and by a great number, whereas 
private Christians are only known to their immediate 
friends. The sins committed or the un-Christlike 
spirit shown may be the same in both cases, but 
with position, as we have said, comes responsibility, 
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and the more a teacher is looked up to, the greater the 
necessity that in all his ways, and most particularly 
in his leisure moments, or when he is, so to speak, 
off duty, his earnest and constant prayer should be 
that in no way he disgraces His Master's Name. 
From long experience I truly believe that it is when 
a Christian is off his guard that the evil is done. It 
is therefore clear that a public servant of God, even 
more than a private Christian, must never be off his 
guard. ' 'Be sober, be watchful: your adversary the 
devil, as a roaring lion, walketh about, seeking 
whom he may devour" (1 Peter 5. 8). 
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CHAPTER VII. 

Practical Remedies. 
IN this chapter we turn from the three causes that 
produce in so many those failures and sins in Chris¬ 
tian life that dishonour God, and that we so much 
deplore, to the remedy. 

First of all we will consider the subject generally in 
the light of Scripture; and, secondly, will give those 
practical counsels that Christian experience suggests. 
The real question, of course, is how the Christian is 
to get and to keep the mastery of the lower nature 
(the mule), so as to prevent it so acting as to become 
a medium through which the world and the devil 
can enter the soul. The first point as to this is how 
the Christian is to obtain full possession of those 
bodily powers which are common both to the lower 
nature and to the higher spiritual life, but which 
may have been in the undisputed possession of the 
former for very many years, and only for a short 
time under any control of the latter. The subject is 
fully treated in Romans 6 and 7, and nothing equals 
in efficiency or spiritual wisdom St. Paul's directions 
in these chapters, in spite of the fact that they are 
regarded as quite out of date, not only by clever 
philosophers, but by many advanced Christian 
teachers. 
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Remedies in the Light of Scripture. 

When we are brought to God we find that two 
things take place, our sins or the evil deeds of the 
lower nature (the mule) are forgiven, but sin, the 
nature (or the mule) itself is not forgiven, nor is it 
taken away, though to faith it is condemned and 
executed. Only to faith is it known that the "old 
man was crucified with Him, that the body of sin 
might be done away, that so we should no longer be 
in bondage to sin" (Rom. 6. 6). That is to say, 
our Saviour died, and we die in our old nature as to 
sin, and the life we now have is the new and risen 
life in which the ' 'mule'' has no part. 

The whole point for an honest walk is how to make 
this victorious position of faith true in fact in daily 
life. That the "mule" is not actually dead, though 
dead to faith, is clear from Romans 6 .11: "Even so 
reckon ye also yourselves to be dead unto sin, but alive 
unto God in Christ Jesus " . It is obviously a matter of 
the reckoning of faith as opposed to literal fact. We 
are called upon by the Word to reckon the lower 
nature as dead, and to keep it so in the most practical 
manner, by never letting it use the powers of the 
mind or of the body. "Let not sin therefore reign in 
your mortal body, that ye should obey the lusts 
thereof: neither present your members unto sin as 
instruments of unrighteousness; but present your¬ 
selves unto God, as alive from the dead, and your 
members as instruments of righteousness unto God. 
For sin shall not have dominion over you" (Rom. 
6. 12-14). "Ye became obedient from the heart to 
that form of teaching whereunto ye were delivered; 
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and being made free from sin, ye became servants of 
righteousness. I speak after the manner of men 
because of the infirmity of your flesh: for as ye pre¬ 
sented your members as servants to uncleanness and 
to iniquity unto iniquity, even so now present your 
members as servants to righteousness unto sancti-
fication. For when ye were servants of sin, ye were 
free in regard of righteousness. What fruit then had 
ye at that time in the things whereof ye are now 
ashamed? for the end of those things is death, But 
now being made free from sin, and become servants 
to God, ye have your fruit unto sanctification, and the 
end eternal life" (Rom. 6. 17-22). This is real and 
practical sanctification. 

Victory Over Sin. 
That sin, however, is not driven out in the Chris¬ 

tian is very evident in Romans 7. 15-25, where after 
picturing a fight with the lower nature that only ends 
in discomfort and wretchedness, he sums up the con¬ 
flict in the words: ' 'O wretched man that I am! 
Who shall deliver me out of the body of this death ?'' 
(Rom. 7. 24). The only answer is that which he has 
already given in chapter 6. "I thank God through 
Jesus Christ our Lord" (Rom. 7. 25). It is Christ 
who has obtained the victory over sin, not we our¬ 
selves, and our part is to accept the victory He has 
gained and never allow the lower nature to act. 
The character of the lower nature is indeed unchange¬ 
able and unimprovable. "So then I myself with the 
mind serve the law of God, but with the flesh the 
law of sin" (Rom. 7. 25). "The mind of the flesh 
is enmity against God, for it is not subject to the law 
of God, neither indeed can it be" (Rom. 8. 7). 
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We are also told to make no provision for the flesh 
to fulfil the lusts thereof (Rom. 13. 14), a most neces¬ 
sary exhortation; for, alas, it is true with so many 
of us that far from living up to the high standard set 
before us in Romans 6, we may absolutely go out of 
our way to enter into temptation, and so expose our¬ 
selves to careless thoughts and actions that we are 
actually making provision for the flesh instead of 
keeping it in death. On the other hand, the Christian 
who walks by faith after God's counsels, though he 
has still sin in him, need never sin, and would never 
sin unless he let the "mule" loose, which he should 
never do. 

The body kept under. 

It is plain, therefore, that while the law for the 
Christian man is the law of liberty and love, the only 
law for the "mule" is death, and the sternest treat¬ 
ment that can be given. It is obvious that here is a 
contradiction, for if he be dead no treatment of any 
sort is needed. That is just the point, and that is why 
that although the "mule" is spoken of as dead to 
faith in Romans 6, in practice the bit and bridle 
must be used. The bridle is only mentioned twice 
in the Psalms. In Psalm 32. 9 the Christian man is 
not to be bridled but guided by God's eye; but in 
Psalm 39. 1 the lower nature is to be bridled: " I 
will keep my mouth with a bridle while the wicked 
is before me". So also in James 1. 26, while in 
chapter 3. 2 he describes the perfect man as one who 
is ' 'able to bridle the whole body also''. But Paul's 
own treatment of the lower nature, although he is 
the one to say it is dead to faith (1 Cor. 9. 27), far 
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exceeds in severity anything else in the Bible, for he 
used a stick as well. "To keep under" is literally 
to beat black and blue, and amounts to severe 
castigation, far exceeding any bridle or strong curb. 
Of course the language is metaphorical, and does 
not refer to literal scourging as practised by monks 
in all ages. In all these passages the body is 
obviously placed figuratively for the lower nature. It 
may, therefore, be said that the general principles 
according to Scripture for the treatment of the lower 
nature is that it should not only be reckoned dead 
by faith, but should practically be kept in the closest 
captivity and treated with the greatest severity. 
We cannot be too strict or watchful against this 
inveterate foe, ever ready to bring discredit upon 
the Name of Christ and disgrace on our profession 
of Christianity. 

Swayed by Two Natures. 

The double-minded man in James 1. 8 is one who 
is alternately swayed by the two natures, sometimes 
inclining to the faith of the spiritual man, and at 
others to the unbelief of the fleshly nature. 

In saying all this I am quite aware, as I have 
pointed out, that it is contrary to the views of many 
earnest Christian friends. So far from agreeing with 
the facts that sin is always present with us, they say 
that it has not only been cut down in the Christian 
as a tree, but that when he is fully sanctified the 
very roots are destroyed by "God's dynamite", 
that he has now' a clean heart', and there is no sin left 
in him. In short, the ' 'old man'' is absolutely gone, 
and the man has now only foes without and no 
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traitor within to contend against; this they call 
complete sanctification. 

I would it were so, for such a condition would 
make an honest and a godly walk extremely simple 
and easy; but my painful experience is that I have 
not found it so, even in those who most strongly 
believe it. But, on the contrary, as I have stated 
elsewhere, I have seen Christians actually lose their 
tempers while trying to prove that they have none 
to lose. Besides which, such a view is surely directly 
opposed to the Word of God, which declares that "If 
we say that we have no sin, we deceive ourselves, 
and the truth is not in us" (1 John 1.8). 

This does not mean that we are not truthful, but 
that God's truth does not possess our souls in this 
matter. To me this verse, to say nothing of other 
passages, is conclusive. 

When then does the lower nature actually leave 
the believer, so that the watchfulness of faith and the 
stick and bridle are no longer needed ? 

I believe to the Christian it is at death. Just as 
my death with Christ by faith puts an end to the 
' 'old man'' to faith, so my actual death puts an end 
to it in fact for each individual, for in Romans 8. 10 
sin, the lower nature, is identified with the body, 
and the body is said to be 'dead because of sin'. 
But the body is not literally dead till we expire, and 
I believe that in that moment 'the man' alone 
remains, and the existence of 'the mule' is at last 
ended in fact, as it has long since to faith. 

I therefore believe that Scripture teaches that 
though we have sin in us there is no absolute 
necessity for us to sin; and that my responsibility, 
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I repeat once more, is by faith and by Divine power 
never to allow the lower nature to show any sign 
of life. Such is our resource against our greatest 
enemy according to Scripture. 

Practical Suggestions. 
Let us now proceed to give a few practical sug¬ 

gestions that may be helpful in the present day. The 
first fact that strikes us when we come to think upon 
the relations of the spiritual life to the body is the 
alteration in physical temperament that prevails 
to-day, and the changed treatment consequent upon 
this from a spiritual point of view. Of course 
the whole conditions of life are altered beyond 
recognition; and the slow-living, slow-thinking 
men of one or two hundred years or more ago, with 
their open-air lives and quiet surroundings, have 
disappeared for ever. The changed, unhygienic, 
crowded, and hurried conditions of life to-day seem to 
have given rise to an asthenic or weaker type of body, 
which demands very different treatment than that 
called for by the boisterous animal type of time past. 
The temperament is now far more nervous and more 
vitalised. Look at the riotous animality of early 
man, the amazing record of kings such as Solomon, 
and the still more amazing lives of other Eastern 
potentates, remembering also that they did but re¬ 
flect the prevalent type of their times; and compare 
them with the average British householder of to-day. 
The fact is, the body now wants a spur quite as much 
as a bridle, and the "mule" which formerly ran 
away with the man into all sorts of excess, now often 
lies down and refuses to move at all. The two natures 
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are still there, and Dr. Jekyll and Mr. Hyde both 
exist,* but the body can no longer run to the same 
riotous excess, and its treatment is of a changed 
order. 

A strong body v. A weak body. 

^Nowadays the servant of God has often to think of 
strengthening the body for spiritual service rather 
than of repressing its fleshly activities. It must 
be remembered that while a strong body willingly 
obeys the spirit, the weak one tends to rule it, and is 
very hard to manage. In fact, the weakness of the 
body may stimulate the lower nature into activities 
disastrous to the Christian, instead of the usual order 
of the lower nature stimulating the body. Moreover, 
the body may be so weak as to obscure the powers 
of the mind so that it may become hard to believe in 
or to realise any spiritual truth, and at times even 
advanced believers may temporarily lose all interest 
in Divine things. Amongst early Christians, when 
the body was of the sthenic or strong type, asce¬ 
ticism was necessarily carried to a great length; but 
there can be no doubt that the health is often now 
seriously injured by endeavouring to restore a 
spiritual state by such practices, when it has really 
been lost rather through physical weakness than by 
excesses. 

A wise archbishop wrote to one of the clergy the 
other day that the cure for his evil thoughts was not 
flagellation, but a course of Vichy or Carlsbad. 
Some of the greatest spiritual torments have arisen 
from disordered organs, which have undoubtedly 

* See page 47. 
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also been the hidden cause of much unchristian 
irritation and bad temper. 

A weak body v. a strong spirit. 
If, however, the body itself has got weaker, there 

can be no doubt the spirit has advanced in the 
opposite direction, not only in the higher but also 
in the lower nature. A weaker body is therefore 
now dominated by a stronger spirit, and many of 
the fleshly sins by which a Christian profession is so 
often disgraced are not so much the result of physical 
passions as of an evil mind and thoughts. This 
development of mind and spirit does not make for 
increased physical health, but, on the other hand, in 
an earnest Christian they should make the control 
of the body by the higher spirit an easier task. We 
must understand that the fleshly passions of the body 
are not to be removed by the destruction of all 
desire; this is Buddhism rather than Christianity. 
It is a poor thing, remarked another wise Bishop, to 
put off the "old man" merely to put on the "old 
woman". The contrary of this is the truth, for a 
weakened type of body may not imply a weaker, 
but a more powerful spirit. 

There can be no doubt, speaking generally, that 
a body kept strong and in health is a greater safe¬ 
guard against sin than one which is weak and 
debilitated. 

Sound and Good Thinking. 
Another great remedy against evil is sound and 

good thinking. The general exhortation of the 
apostle: "Finally, brethren, whatsoever things are 
true, whatsoever things are honourable, whatsoever 

H 
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things are just, whatsoever things are pure, whatso¬ 
ever things are lovely, whatsoever things are of good 
report; if there be any virtue, and if there be any 
praise, think on these things" (Phil. 4. 8), is the best 
form of auto-suggestion, for as an old proverb says: 
"As a man thinks, so is he" . The mind as well as 
the body should be kept in health by varied interests 
and occupations. Such a condition is much less 
liable to fall into sin than when the life is kept in 
one rigid groove. For the mind, varied studies in 
art, literature, or nature, history or archaeology, 
sociology, or various forms of practical philanthropy 
afford great relief. And for health, as I have 
already said, some physical hobby or recreation 
should be thoroughly enjoyed in intervals of leisure, 
for spiritual reasons of the highest character. I 
know it is difficult for earnest Christian men to 
leave their exalted level for some apparently useless 
occupation or relaxation, but let me assure them 
that it is a mistake to consider these useless; 
for, on the contrary, they are not only great helps 
to health, including spiritual health, but are even 
safeguards against tendencies to sin. Nothing can, 
of course, overrate the healthful influence of the 
peace and joy of the Christian in his spiritual work; 
but he is so constructed by his Maker that he must 
have change and recreation, and far from looking 
upon these as lapses from the higher life, he must 
learn that they are most efficient aids to it. 

While I thus dwell a little upon some of the 
humbler means by which the Christian profession 
can be honestly maintained, it is not because I do 
not know that there are not greater and higher powers 
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to help us, but rather because the conditions of which 
I have spoken are so little known or understood. 

God-provided Remedies. 
When we turn to consider the practical remedies 

that God has placed at our disposal against sinning, 
we recognise that they are of far greater power and 
efficacy than those of which we have just spoken. 
The first and greatest power for a holy and consistent 
walk in the Christian life is the personal knowledge 
of God.* This knowledge is reached by faith, by 
meditation, and by prayer. By faith, in so realising 
that He is my Father, that I learn to see Him and 
know Him. By meditation, in so waiting upon God 
so as actually to dwell in His presence in spirit. By 
prayer, which includes all intercourse with the 
Divine, in absolutely speaking and talking to my 
Father in Heaven. The results of such knowledge 
practically enjoyed is, first of all, that my soul is 
satisfied, and does not therefore become a ready 
prey to the lusts of the world or the snares of the 
devil. The next is that any lapse, however slight, 
from a life that honours God, brings positive pain, 
inasmuch as it always interferes with this spiritual 
knowledge. The presence of God is really the only 
place of safety for a Christian spirit, and long en¬ 
joyed it brings another force into play. We have 
seen something of the power of evil habits, but the 
power of good habits is just as great, and the habit 
of a spiritual life is a great antiseptic for the soul, 
and keeps it sweet and pure. 

* See ' ' The Knowledge of God," by the Author. 1/. 
(Pickering & Inglis). 
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Then, again, when in the presence of God I am not 
only content or satisfied, but I am conquered, I 
become God's slave. In ordinary conditions there is 
much conflict in the Christian soul. "The flesh 
lusteth against the Spirit, and the Spirit against the 
flesh" (Gal. 5. 17), but where God is thus known no 
battle is ever possible. The only reason why our 
evil nature and fleshly desires ever overcome us is 
simply because spiritual communion is lost; when we 
behold God, Love conquers all. It is this that changes 
our thoughts and desires and our practices into har¬ 
mony with His will, and makes us "aim, whether at 
home or absent, to be well-pleasing unto Him" 
(2 Cor. 5.9). 

Beginnings of Evil. 
The moment one feels or knows that the spiritual 

life is in a state of deadness within, one must 
maintain the closest watchfulness against any 
beginnings of evil. In the presence of God the 
spiritual life is so strong that evil is not in question; 
but in the Christian this life both ebbs and flows, 
and when it is, as it were, low tide, the sternest self-
restraint and self-control is absolutely needed, that 
at any rate the outward life of the man may not dis¬ 
grace his profession. Our constant prayer should be: 
"Lead us not into temptation, but deliver us from 
the evil one". It is always at our weak moments, 
when off our guard, that temptation suddenly and 
horribly assails us. It is then that in a moment, 
before we have time to summon spiritual forces to our 
aid, that we may be overcome; and a man may thus 
begin the day with God and yet before night fall into 
the snare of the devil. 
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I am quite aware that mere words cannot help in a 
matter like this, but they may serve to point out to 
the earnest soul who really desires to live honestly, 
and who trembles lest he should bring disgrace upon 
that holy Name by which he is called, not only the 
real source of his strength, but some of those minor 
safeguards which are but little known though often 
of great use. 
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CHAPTER VIII. 

Our Awarder and Awards. 
THERE was a time when it was generally believed 
that Christians went to Heaven when they died, the 
intermediate state under the name of Purgatory being 
but an invention of the Roman Catholics. It is now, 
however, I think, generally admitted that there is a 
place for the present abode of departed spirits to 
which our Lord went in the disembodied state. 
When, however, He rose in His glorified body He 
ascended up to the right hand of God in Heaven 
itself. Inasmuch, as in all things, He is our Fore¬ 
runner, it appears that our disembodied spirits in 
like manner pass into the disembodied state and 
enjoy therein the blessed sense of the Lord's presence 
which pervades it. "Absent from the body, present 
with the Lord" (2 Cor. 5. 8). 

This differs, however, from the Roman Catholic 
Purgatory, inasmuch as Scripture affords no ground 
for believing that any such process as purging goes 
on there. On the Resurrection morning, when saints 
are clothed in their glorified bodies, it would appear 
they enter Heaven, in the fullest sense, Heaven not 
being a place for unclothed spirits, but rather for 
redeemed spirits clothed with immortal bodies. 

The conventional Heaven, too, of our earlier 
hymns and childhood thoughts, where the principal 
idea seemed to be that there would be no occupation 
of any sort for evermore, has given place to a new 
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concept based on a more careful study of the pro¬ 
phetic Scriptures. 

There will be, of course, for all a state of perfect 
bliss, an absence of all sin, but there will be posi¬ 
tions in glory both high and low, and as unlike to 
each other as a star of the first magnitude is to one of 
the twentieth (1 Cor. 15. 41). God's servants, more¬ 
over, shall then serve Him efficiently and perfectly, 
for this earth is rather the place of apprenticeship, 
where work of various sorts may be learned, to be 
carried out in Eternity in all its fulness throughout 
the universe. 

God the Awarder. 

The first point one would wish to emphasize in con¬ 
nection with our subject is that God is a Rewarder, 
or.better still, our Awarder. This thought runs through 
the whole Bible, and is specially emphasized by 
Christ Himself: "Take heed that ye do not your 
righteousness before men, to be seen of them; else 
ye have no reward with your Father which is in 
Heaven" (Matt. 6. 1); by the Apostle Paul: "For 
he that cometh to God must believe that He is, and 
that He is a rewarder of them that seek after Him" 
(Heb. 11. 6); by the Apostle John: ' 'Behold, I come 
quickly; and My reward is with Me, to render to 
each man according as his work i s" (Rev. 22. 12); 
also by James and Peter. The essential difference 
between a rewarder and an awarder is that the former 
word carries with it the idea of merit only, whereas 
an awarder is a judge who decides not only on merit 
but demerit. Of course the word reward is con¬ 
nected with punishment in Scripture: "For if the 
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word spoken through angels proved steadfast, and 
every transgression and disobedience received a just 
recompense of reward" (Heb. 2. 2); but our con¬ 
ventional use of it is as I have stated. In the Bible 
death itself is spoken of as a reward, or, in other words, 
as "the wages of sin" (Rom. 6. 23). 

As it is possible there may be some lofty-minded 
Christians who think the whole question of rewards 
for life and service is not worthy of their highest 
thoughts, and that the love of virtue itself and of God 
is the sole consideration that should be entertained, 
it may be necessary to point out that it is very dan¬ 
gerous ground indeed to affect to despise what is so 
plainly taught in Scripture. Moreover, if further 
incentive were needed to value the rewards that God 
Himself gives for faithfulness, we have set before 
us nothing less than the example of Christ Himself: 
"Looking unto Jesus the Author and Perfecter of our 
faith, who for the joy that was set before Him en¬ 
dured the Cross, despising shame, and hath sat down 
at the right hand of the Throne of God" (Heb. 12. 2). 

Award as an Incentive. 
The general principle with regard to Christian 

awards is well stated by the Apostle Paul: "But 
thou, why dost thou judge thy brother? or thou 
again, why dost thou set at naught thy brother? for 
we shall all stand before the judgment-seat of God. 
For it is written, As I live, saith the Lord, to Me 
every knee shall bow, and every tongue shall confess 
to God. So then each one of us shall give account 
of himself to God" (Rom. 14. 10-12). Here we find 
that although the judgment for sin is for ever passed 
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for the believer, having been suffered by his Saviour 
upon the Cross, there is to be an inquiry into every 
fact of his Christian life, when each one with 
perfect memory, will give an account of himself, 
and in which all evil as well as all good will come out. 
Moreover, the apostle presents this truth as an in¬ 
centive for honest and Christian action now, and this 
Scripture alone suffices to show the extreme import¬ 
ance for our subject of this chapter. To get the matter 
clearly before us we must understand that this is 
now the acceptable year of the Lord, the year of grace, 
already stretched out into nearly two thousand years. 
It will be followed by the day of God, during which 
three distinct judgments will take place. The first, 
that of the saints which will take place in Heaven, 
for judgment must begin at the House of God (1 Peter 
4. 17). Those who are judged then are already in 
Heaven and in their glorified bodies, so that there 
is no question of judgment of sin, but of their Chris¬ 
tian life and character. The second judgment is 
that of the living nations upon the earth as recorded 
in Matthew 25. And the third or last is that of the 
dead, after the thousand years of the Millennium 
are past and gone. 

Appearing before the Bema. 
A classical passage on the judgment of the saints in 

Heaven is in 2 Corinthians 5. 10: "For we must all 
be made manifest before the judgment-seat of Christ; 
that each one may receive the things done in the body, 
according to what he hath done, whether it be good 
or bad". We must consider this word by word. 

" W E , " that is, all individual Christians as such, 
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not Churches or bodies of Christians collectively. It 
is now that Churches are judged, all will be individual 
then, "each one". There will be no wicked there, 
for this will be a congregation of the righteous: 
"Therefore the ungodly shall not stand in the judg¬ 
ment, nor sinners in the congregation of the righteous'' 
(Psa. 1. 5); no book of life will be opened there, for 
each one has already entered into life eternal. 

The word "MUST" is emphatic, and reminds us 
of the other "musts"—"must be lifted up" , "must 
be born again''—so there is evidently no possible 
exception on any conceivable ground. 

" A L L " includes both those present in the body 
and those absent in the grave at the Lord's coming. 

" B E MADE MANIFEST" means "opened", "ex¬ 
posed", "turned inside out", for this will be true 
then. "Now we see in a mirror, darkly; but then 
face to face: now I know in part; but then shall I 
know even as also I have been known" (1 Cor. 13. 12) 

"JUDGMENT-SEAT OF CHRIST." Christians have 
long sought to minimise this expression in its 
solemnity and its reality, lest it conflict with John 
5. 24: "Cometh not into judgment", and have tried 
by parading Greek to obscure its meaning. "This is 
not a judgment-seat," they say, "but only a 
' Bema ' tribunal whence on a sort of prize day re¬ 
wards are given to faithful servants." But this is 
only to obscure Scripture. It is true that the word 
in the Greek is Bema, but then Bema means "judg¬ 
ment-seat", and is used in Scripture to describe the 
judgment-seats of Pilate, of Caesar, of Herod, of the 
Son of Man (John 5. 22), as well as of Christ here. 

It does not follow, however, because it is a true 
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judgment-seat that the judgment of sins takes place 
there; while, on the other hand, as we shall see, rt 
is far more than a tribunal for prizes. 

Acts now—Awards there. 
The passage goes on to say: "EACH ONE", pre¬ 

serving the intense individuality of the scene. 
"MAY RECEIVE THE THINGS," the force of which is, 
we receive then what we do now. With regard to 
good things, we read: "Knowing that whatsoever 
good thing each one doeth, the same shall he receive 
again from the Lord (or this exactly shall he render), 
whether he be bond or free" (Eph. 6. 8). But we 
shall receive the bad also: ' 'For he that doeth wrong 
shall receive again for the wrong that he hath done: 
and there is no respect of persons" (Col. 3. 25). 
Both of these passages emphasize the fact that there 
is no respect of persons, no consideration to affect 
the righteous judgment but that of character itself. 
Let us mark well, then, that if Paul in Ephesians 
clearly shows that every good thing done by Chris¬ 
tians shall receive its reward, in Colossians he 
equally shows that every wrong thing that they do 
shall also receive its award. 

It may be difficult now when still in this world 
with imperfect and sin-darkened minds to be able to 
apprehend the glory of the time when sin in us, as 
well as on us, will be for ever done away, when we shall 
stand body, spirit, soul in the likeness of our Lord and 
Saviour and Judge in Heaven. And yet it is then we 
shall receive the bad we have done on earth, and the 
form this will take will be ' 'to suffer loss''. Without 
doubt we, having received from our^Saviour all His 
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love can give, will then (in spirit one with our 
Judge) gladly bow to His righteous award on the 
failures in our lives. There will be no fear, but 
intense solemnity and great humility, and a feeling 
of deepest thankfulness that standing then in the 
perfect light the truth about each one is seen at last, 
and all shadows, subterfuges, and falsehood for ever 
done away. 

"ACCORDING TO WHAT HE HATH DONE" does not 
mean, as some would persuade us, "According to 
what he hath practised" (that is to say, a single sin 
will not be considered, but only repeated sins), 
for the word is not in the perfect, which might bear 
such a meaning, but in the aorist, which distinctly 
means according to what he had done ' 'even once''. 

"WHETHER I T " refers to the reward, not to the 
deeds, and clinches what we have emphasised, that 
each one receives the things exactly he has done, 
whether the reward 

" B E GOOD OR BAD." In other words, there is 
no flinching there from a bad award, and it will be 
as real, as true, and as emphatic as a good reward. 
The object, of course, of this final judgment is not 
only to establish the truth, and to enable each 
one to know how far in his Christian life he has 
really lived honestly and pleased God, or dishonestly 
and displeased God, but is in view of future position 
and service in Heaven. Let me point out once more 
before leaving this solemn subject that it is only when 
faith is changed to sight, and we have actually re¬ 
ceived all that grace has to give, that our place in 
glory is determined by the character of our lives and 
actions. 
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Relation of Conduct with Destiny. 
There can be no doubt whatever that it is our 

Christian life and faithfulness now that is making or 
marring our position in Eternity, and that this 
judgment scene takes place at our entrance into 
Heaven, in order that at once we may be assigned the 
positions there which we have made for ourselves 
here. Grace has been so exalted in these days at the 
expense of works as to lead to much practical anti-
nomianism and carelessness and dishonesty of life. 

The relations of conduct with destiny are too clearly 
marked for us to neglect them, and the consideration 
of this one verse should in itself be of sufficient 
power to make us lead different and better lives as 
long as we are spared to do so. The judgment-seat 
of Christ with respect to Christian Churches, as op¬ 
posed to that of individuals, is seen in Revelation 
2 .3 , and may well give us some insight into what the 
judgment of individuals hereafter will be like. 

Overcomers or Overcome. 
There are really but two classes in all the Churches, 

the overcomers and the overcome, and it is so to-day. 
We must either be overcome of evil or overcome evil 
with good. 

Let us turn aside for one moment to survey the life 
of the greatest overcomer, next to his Master, the 
Apostle Paul. 

In 2 Timothy 4. 7 he gives the whole story of his 
life: " I have fought the good fight, and have finished 
the course, I have kept the faith". Here we get the 
warrior, the walker, and the witness, or the three¬ 
fold overcomer, and connected with his overcoming 
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are no less than seven specific rewards. With regard 
to the warfare, we get the reward for ministry in 
Luke 12. 43; for suffering in Romans 8. 17 and 2 
Thessalonians 1. 4, 5, 1 Corinthians 3. 8; for over¬ 
coming in Revelation, chapters 2 and 3. With 
regard to the walk, we find the reward for caring 
for the poor in Luke 14. 14; and for its whole dura¬ 
tion in 1 Corinthians 9. 24. With regard to the 
witness, we find the reward for watching in Luke 12. 
37; and for steadfastness in Colossians 1. 2, 3, and 
James 1.12. 

Let us now turn for further instruction to an en¬ 
tirely different scene. Here we no longer look upon 
the Christian as doing good or evil in his life, but as 
building, and building well or ill. The whole passage 
is in 1 Corinthians 3. 10-15: "According to the 
grace of God which was given unto me, as a wise 
masterbuilder I laid a foundation, and another 
buildeth thereon. For other foundation can no man 
lay than that which is laid, which is Jesus Christ. 
But if any man buildeth on the foundation gold, 
silver, costly stones, wood, hay, stubble; each man's 
work shall be made manifest: for the day shall 
declare it, because it is revealed in fire; and the fire 
itself shall prove each man's work of what sort it is. 
If any man's work shall abide which he built thereon, 
he shall receive a reward. If any man's work shall 
be burned, he shall suffer loss: but he himself shall 
be saved; yet so as through fire''. 

The Wise Masterbuilder. 
Paul represents himself personally as the wise 

masterbuilder, he lays the only foundation that can 
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be laid for Christian building, which is Christ Him¬ 
self. There is no question whatever here of un¬ 
christian builders who use any false foundations, 
building upon canvas rocks or upon the sand itself 
(such builders abound in the present day), and upon 
them contriving to erect many fair and presentable 
lives. But when we wish to know if such lives will 
stand we soon learn that the foundation is of far more 
importance than the superstructure. All builders, 
therefore, building on other foundation than Christ 
Jesus will be judged elsewhere, and not only the 
houses, but the builders will be destroyed; these have 
no place at the judgment-seat of Christ of which we 
are speaking, where all the builders are saved. 

The question in this chapter is not for a moment 
of any unchristian building, for all here build on 
Christ, so the judgment is solely as to how they 
build. Christ Himself was the great Masterbuilder. 
"Upon this rock I will build My Church; and the 
gates of Hades shall not prevail against i t " (Matt. 
16. 18). 

Two Houses to be Built. 

All Christians are builders, and many of us in 
more senses than one. There are two houses to be 
built, the one is the house of individual Christian 
profession described in Matthew 7. 24, 25: " Every 
one therefore which heareth these words of Mine, and 
doeth them, shall be likened unto a wise man, which 
built his house upon the rock: and the rain descended, 
and the floods came, and the winds blew, and beat 
upon that house; and it fell not: for it was founded 
upon the rock". The other is God's House, of which 
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some Christians, not all, are called to be builders. 
' 'Take heed,'' says the apostle, in view of the coming 
judgment of our building, "for each man's work 
(not the foundation, for that is already laid—a tried 
Corner Stone, but all that is built upon it) shall be 
made manifest (that is, as we have seen in 2 Corin¬ 
thians 5. 10, be full exposed and carefully examined 
and tested) for the day (that is, the day of God) 
shall declare i t , " or make it manifest. It will be 
proved by fire, ever a symbol even to Christians of 
the judgment of God. "Our God is a consuming 
fire" (Heb. 12. 29). 

Six Materials used in Building. 
The building may be constructed of three things 

that stand the fire, and are therefore precious—"gold, 
silver, and costly stones"; or, on the other hand, it 
may be built of three things that cannot stand fire, and 
are therefore comparatively worthless—"wood, hay, 
stubble (or straw) " . In the building itself there may 
be any admixture of these, often in such complexity 
that God Himself alone can reveal the truth about it. 
For in some cases it is most difficult for us really to 
know how far what we have done is acceptable to 
God, and will stand the fire. 

This part of our life, or work, or building, that stands 
the test and the judgment-seat of Christ shall not be 
treated as fulfilling a duty, or merely doing what we 
should do (though this be true), but as worthy of a 
positive reward. The rewards include crowns of 
various distinction, special praise, special positions in 
Heaven, varieties of rule in the kingdom, and special 
relationships to Christ. But, on the other hand, for 
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that part of our work that will not stand the fire 
we shall as surely ' 'suffer loss''. 

How the Christian Suffers Loss. 

The question now is: Does Scripture throw any 
light whatever on the character of this loss ? I 
would like in this connection to call attention to 
three Scriptures. The first is in 1 Corinthians 6. 
8-11: "Nay, but ye yourselves do wrong, and de¬ 
fraud, and that your brethren. Or know ye not that 
the unrighteous shall not inherit the Kingdom of 
God? Be not deceived: neither fornicators, nor 
idolaters, nor adulterers, nor effeminate, nor abusers 
of themselves with men, nor thieves, nor covetous, 
nor drunkards, nor revilers, nor extortioners, shall 
inherit the Kingdom of God. And such were some 
of you; but ye were washed, but ye were sanctified, 
but ye were justified in the Name of the Lord Jesus 
Christ, and in the Spirit of our God''. This passage 
on the face of it is written to Christians about their 
brethren, and says the unrighteous shall not inherit 
the Kingdom of God. It points out the former class 
of life from which these 'builders' had been drawn, 
and had been washed and sanctified and justified; 
and it appears clearly to imply that they may return 
to some of the evils from which they have been de¬ 
livered; and the 'suffering loss' appears to imply for 
these the non-inheritance of the Kingdom of God. 
The exact force and meaning of this we must leave 
to our eschatologists. 

I know well the popular gloss on this passage is 
that 1 Corinthians 6. 9 refers solely to unbelievers. 
I do not say this is not so, though I do not think it; 
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but would ask each one to weigh the passage, not 
only in its own light, but in the light of the other 
two to which I now refer. 

The Works of the Flesh. 
The next is Galatians 5. 19-21: ' 'Now the works of 

the flesh are manifest, which are these, fornication, 
uncleanness, lasciviousness, idolatry, sorcery, en¬ 
mities, strife, jealousies, wraths, factions, divisions, 
heresies, envyings, drunkenness, revellings, and such¬ 
like: of the.which I forewarn you, even as I did fore¬ 
warn you, that they which practise such things shall 
not inherit the Kingdom of God". Here we get 
fifteen different works of the flesh enumerated; and 
will anyone tell me that a Christian man may not 
commit all these sins, and not only commit but 
practise them ? Have we carefully noticed that out 
of the fifteen, the greater half—no less than eight— 
are quite common amongst Christians, and some of 
them indeed are more common amongst Christians 
than amongst ordinary men ? These eight are, 
enmities, strifes, jealousies, wraths, factions, di¬ 
visions , heresies, and envyings. Is it not of common 
knowledge that these things are not only done but 
practised among undoubted believers; and is not, 
therefore, the warning that follows to be looked upon 
as applying to them ? ' 'Of the which I forewarn you, 
even as I did forewarn you, that they which practise 
such things shall not inherit the Kingdom of God." 

What is the use of giving such warnings to Chris¬ 
tians if they do not apply to Christians at all ? If 
we say, as some do, that those who practise any of 
these cannot be Christians, our common sense and 
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our common knowledge rebel against the statement; 
for we know well that not only private Christians, 
but clergymen and ministers, teachers, pastors, 
evangelists, and other undoubted servants of God 
may fall, and have fallen, through practising many 
of these sins. As to what is exactly meant by the 
form of loss that is here suffered, I again leave it 
to the eschatologists. 

The third passage is in Ephesians 5. 3-7: "But 
fornication, and all uncleanness, or covetousness, 
Jet it not even be named among you, as becometh 
saints; nor filthiness, nor foolish talking, or jesting, 
which are not befitting; but rather giving of thanks. 
For this ye know of a surety, that no fornicator, nor 
unclean person, nor covetous man, which is an 
idolater, hath any inheritance in the Kingdom of 
Christ and God. Let no man deceive you with empty 
words: for because of these things cometh the wrath 
of God upon the sons of disobedience. But be not ye 
therefore partakers with them". Here it appears to 
me the beloved children of the first verse are earnestly 
implored to walk honestly, and especially with re¬ 
gard to certain sins which are specially named as 
being undoubtedly common at Ephesus. It is stated 
in verse 5 that they are to know of a surety that no 
fornicator or unclean person, nor covetous man, 
which is an idolater has any inheritance in the King¬ 
dom of Christ and of God. They are forewarned that 
people will try to take away the force of this by de¬ 
ceiving them with empty words, but that these are 
the very causes of the wrath of God on unbelievers. 
Christians, therefore, are exhorted not to be par¬ 
takers with them. 
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We ask again, where is the use or meaning of such 
an exhortation unless a participation were possible ? 
and we know, alas, that it is. Surely verse 5 clearly 
tells us in what form the suffering loss will take place. 
Again, as to the exact meaning of the words I refer 
to the eschatologists. 

The "suffer loss" of 1 Corinthians 3 is the same 
word as "lose his own soul". The loss is no doubt 
total, but in this case it is of work done, and not of 
the immortal soul. The outcome of these passages 
clearly is that Christians of sinful lives will be shut 
out from certain positions of privilege and nearness 
to Christ that are the reward of the faithful and 
honest lives that please God. 

How to Anticipate the Judgment-Seat. 
In a measure it appears we may be able to an¬ 

ticipate this judgment-seat now, for in 2 Corinthians 
5.11 it says: ' ' We are made manifest to God''. Not 
only so, but in 1 Corinthians 11. 9 we find that one 
of the works of the flesh, to which we have already 
alluded (heresies), not only makes manifest those 
who are overcome by it, but those overcomers who 
refuse to share them. Those who are overcome will 
surely be a grief to Christ. "For whosoever shall be 
ashamed of Me and of My words in this adulterous 
and sinful generation, the Son of Man also shall be 
ashamed of him, when He cometh in the glory of 
His Father with the holy angels'' (Mark 8. 38). On 
the other hand, the overcomers may be an occasion of 
great joy, not only to Christ, but to some of His 
servants. "For ye are our glory and our joy" 
(1 Thess. 2. 20). 
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At the close of the passage we are considering we 
see the end of a Christian who has lived dishonestly, 
who has trusted in his standing on the Rock (which 
is Christ), but has built upon it no house that will 
stand the fire, however fair may have been its ap¬ 
pearance before men. We see him appearing before 
the judgment-seat of Christ, we see his whole life 
since his conversion brought up in detail, and we 
see year after year consigned to the flames, until he 
himself is left standing alone, clothed indeed in 
Christ his Righteousness, but having upon him no 
'fine linen '—the righteous acts of the saints (Rev. 
19. 8)—to show that he has done anything for the 
Saviour on whose finished work he stands. He is 
saved, it is true, but so as through fire. 

Could any picture be more solemn, and yet could 
any picture be more true of what must so shortly 
come to pass? Is it possible to conceive a greater 
incentive to a godly walk than giving joy to Christ 
in that day? It is indeed a great evil that this con¬ 
nection of Christian conduct with eternal destiny is 
not brought home more to the hearts and consciences 
of all believers; and Christian teachers who fail to 
bring these solemn passages before the consciences 
of their hearers cannot be described as "rightly 
dividing the Word of Truth" (2 Tim. 2. 15), and will 
surely have much to answer for in not enforcing 
truths of such solemnity as incentives to a godly 
walk. 

Before considering further what the destiny may be 
of those whose life here is well pleasing to God, and 
what we are to understand by the various rewards 
spoken of, it may be well briefly to consider whether 
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we can find in the Word of God any indications of 
the points in a Christian character that God values 
most, and that will therefore count most on that 
judgment day. I will just refer to four passages 
that may help us in this respect. 

Living with an Aim. 
The first point is a general one: "Wherefore also 

we make it our aim whether at home or absent to 
be well pleasing unto Him" (2 Cor. 5.9). There is 
everything in living with an aim, and the results are 
in striking contrast to those who live without an aim. 
We may miss the mark it is true, but if we are always 
aiming at it we are much more likely to come near it 
than if we had no target before us at all. Of course 
it is possible that under such conditions it is better 
to have no aim at all than to have a wrong one. 
We cannot, however, be in error in taking what was 
the apostle's aim as ours, although it is nearly 
2000 years since these words were written, our re¬ 
lations to God remain the same, and His will in this 
matter changes not. Observe carefully that our aim 
is not directed at anything here, neither our work, 
nor our character, nor our spiritual health, nor our 
orthodoxy, nor in our love of the brethren are 
directly set before us in this passage, which aspires 
to nothing less than to merit the good pleasure of 
our Father in Heaven, which rested on the private 
life of the Son and on the public life of the Servant, 
and which will as surely rest upon these other sons and 
other servants who make God's will the object of their 
lives. None need fear that if they do so they will fail 
in work, or in character, or in spiritual health, or in 
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orthodoxy, or in love of the brethren. We may 
say further that with this object before our lives we 
shall produce those qualities which are most pleasing 
to God, and shall receive a rich reward at the judg¬ 
ment-seat of Christ. 

Motives of the Heart. 

We have, however, three other passages that 
should be noted. "Who will both bring to light the 
hidden things of darkness, and make manifest the 
counsels of the heart; and then shall each man have 
his praise from God. Wherefore judge nothing 
before the time" (1 Cor. 4. 5). Here we see what 
count as motives—the counsels of the heart. In 
former days the Lord said to David when he pur¬ 
posed to build a house for God in Jerusalem: ' 'Thou 
didst well that it was in thine heart, nevertheless 
thou shalt not build the house" (1 Kings 8. 19), 
showing, as we have pointed out, the unchangeable 
character of Divine principles. 

There are many other instances in Scripture where 
we see clearly that motives count more than actions. 
Man is rightly said to judge us by our fruits, but the 
Lord trieth the heart. It is therefore of the greatest 
possible importance that the motives of our life be 
pure and right. 

Observe that the verse speaks of "each man" 
having his praise from God, in contrast to being 
praised by man. It is "each", not "every", as in 
our version, that is to say, all who stand before the 
tribunal will not be praised, but however much mis¬ 
judged down here, each one whose motives have 
stood the test will then receive his reward from God. 
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The second passage we should notice is 1 Corinthians 
10. 6-12: "Now these things were our examples, to 
the intent we should not lust after evil things, as they 
also lusted. Neither be ye idolaters, as were some 
of them; as it is written. The people sat down to eat 
and drink, and rose up to play. Neither let us com¬ 
mit fornication, as some of them committed, and fell 
in one day three and twenty thousand. Neither let 
us tempt the Lord, as some of them tempted, and 
perished by the serpents. Neither murmur ye, as 
some of them murmured, and perished by the de¬ 
stroyer. Now these things happened unto them by 
way of example; and they were written for our ad¬ 
monition, upon whom the ends of the ages are come. 
Wherefore let him that thinketh he standeth take 
heed lest he fall". Here we get, in continuation of 
the close of the ninth chapter, where St. Paul is point¬ 
ing out the race that he is running in view of the 
crown to be received at the judgment-seat of Christ, 
certain sins by which he would lose it. 1 Corin¬ 
thians 9. 27 should be read in connection with the 
first verse of the next chapter, thus: "I buffet my 
body, and bring it into bondage, lest by any means, 
after that I have preached to others, I myself should 
be rejected. For I would not, brethren, have you 
ignorant". He enumerates in the most solemn way 
five sins to be specially avoided. First, lusting 
after evil things; and, secondly, idolatry or set¬ 
ting before us in life any object other than God 
Himself. Thus we may worship our work, or 
enshrine in the temple of our thoughts rivals of 
various sorts to our God, who, after all, is a jealous 
God. 
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The third warning is against special sins of the 
flesh, and then comes unbelief, that protean evil 
which consists in doubting God in various ways, and 
refusing to accept His Divine revelation; while the 
fifth is murmuring against God. Indeed we get here 
the denial, the distrust, and the doubt which I 
pointed out in the first chapter, specially wounded 
Christ ' in the house of His friends.' 

Displaying the Character of God. 
The last passage to which I would refer is in Luke 

6. 35-38: "But love your enemies, and do them 
good, and lend, never despairing; and your reward 
shall be great, and ye shall be the sons of the Most 
High: for He is kind towards the unthankful and evil. 
Be ye merciful, even as your Father is merciful. 
And judge not, and ye shall not be judged: and con¬ 
demn not, and ye shall not be condemned: release, 
and ye shall be released: give, and it shall be given 
unto you". The conduct here is to receive great 
reward in Heaven for a very special reason. The 
object for which we are left down here is to be con¬ 
formed to the Image of the Son, and it is pointed out 
here that the value of these qualities is that after 
all they are the qualities of the character of God 
Himself; and therefore in possessing them we become 
like God, and as His sons display the character of 
our Father. 

We get seven points in this passage—love, goodness, 
mercy, graciousness, charity, forgiveness, gener¬ 
osity, and if we do these things we shall be neither 
idle nor unfruitful in the knowledge of our Lord 
Jesus Christ, but thus shall be richly supplied unto us 
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an abundant entrance into the eternal Kingdom of our 
Lord and Saviour Jesus Christ (2 Peter 1. 10, 11). 

And now, in closing, one word about rewards, and 
here we must repeat what we have said elsewhere.* 
It is quite certain that those which are set before us in 
the Word of God, when pondered over, far transcend 
the greatest prizes ever set before the most ambitious 
man. Our Master is not only a King, but having all 
at His disposal, and to show the glory of His grace 
according to the measure of His own heart, rewards 
His faithful servants in a way that our minds at 
present cannot conceive. We have already enumer¬ 
ated seven special rewards connected with the three 
aspects of the Christian's life, as a witness, as a 
walker, and as a warrior, and what must surely 
enhance the value of every gift is the fact that the 
workman is to be rewarded by Christ Himself: 
"Knowing that from the Lord Himself ye shall 
receive the recompense of the inheritance" (Col. 
3. 24). 

The Glorious Future. 

The dazzling future that is before the Christian who 
is well-pleasing to God, and who has not moved away 
from the hope of the Gospel, is foreshadowed in such 
passages as this: ' ' Having foreordained us into 
adoption as sons to the end, we should be unto the 
praise of His glory". "Ye were sealed with the 
special spirit of promise, which is an earnest of our 
inheritance into the redemption of God's own pos¬ 
session." "That in the ages to come He might 
show the exceeding riches of His grace in kindness 

* " Fit for Work." 3/6, post free. 
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towards us in Christ Jesus." "Because of the hope 
which is laid up for you in the heavens." "The 
Father who has made us meet to be partakers of the 
inheritance of the saints in light." ' 'To present you 
holy and without blemish, and unreprovable before 
Him." "That we may present every man perfect in 
Christ Jesus." "Ye shall also be manifested with 
Him in glory" (Eph. 1. 5, 12, 13, 14, 18; 2. 7; Col. 
1. 5, 12, 22, 23, 28; 3. 4). Many other passages 
might of course be added, but these are specially the 
portion of those who have kept the faith. 

Crowns Awarded. 

For running the race, as we have seen, the rewards 
are nearly always described as crowns, in accordance 
with the well-known practice of the Greek games. 

With regard to the race, five crowns are mentioned: 
Incorruptible (1 Cor. 9. 25), rejoicing (1 Thess.2.19), 
righteousness (2 Tim. 4.8) , love (James 1. 12, Rev. 
2. 10), glory (1 Peter 5. 4). Besides this, there are 
generally the prizes of 1 Corinthians 9.24, Philippians 
3. 14. Such are the rewards of those who finish their 
course with joy, for the fighters who fight a good 
fight and gain the victory, they shall "eat of the 
tree of life, which is in the Paradise of God" (Rev. 
2. 7). "They shall not be hurt at the second death" 
(Rev. 2. 11). To the overcomer "will I give of the 
hidden manna, and I will give him a white stone, and 
upon the stone a new name written" (Rev. 2. 7), 
and "will I give authority over the nations, and I 
will give him the morning star" (Rev. 2. 27). 
These are they who live and reign with Christ a 
thousand years, who are rulers over cities, and who 
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constitute the armies that follow the Word of God 
"on white horses", and are "clothed in fine linen, 
white and pure" (Rev. 19. 14). 

It is clear from this that for the worker the great 
reward may be to be employed in yet greater and 
more glorious work in association with Christ in 
His glory throughout the universe, and not confined 
to this earth at all, for those high positions in the 
millennium reign of Christ will be but the foretaste 
of higher and higher glories in the unfolding of the 
mystery kept secret from before the foundation of 
the world. "Behold, I come quickly; and My reward 
is with Me, to render to each man according as his 
work i s" (Rev. 22. 12). 
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