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'' YE ARE REDEEMED '' 

1.-THE REDEEMER AND THE 

RANSOM 

(Matt. xx. 28; Mark x. 95 ; I Tim. ii. 6) 

T
HE Lord was going up to Jerusalem for the 

seventh and last time, and on the way He 
took the twelve apart, and once more told 

them of His coming sufferings and death. Matthew

records three instances out of a number in which 
the Lord foretold His death and resurrection (chap. 
xvi. 2; xvii. 22, 23; and xx. 17-19), and the last of
the number is the fullest. it consists of seven par
ticulars, ending, as do the others, with the words,
"and the third day He shall rise again."

It is to be feared the last solemn prophecy of His 
coming cross and passion made but little impression 
on the minds of His followers. This is shown by 
the events which immediately transpired. Salome, 
the wife of Zebedee, and her two sons, the Apostles 
James and John, went to Him and requested a place 
of honour in the Kingdom of which they had re
cently heard Him speaking (chap. xix. 28). 
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"Ye know not what ye ask," He said. Their 
ignorance was further manifested by the reply they 
gave to His question, "Are ye able to drink of the 
cup that I shall drink of, and to be baptized with 
the baptism that I am baptized with ? " 

They promptly, evidently without consideration, 
said, "We are able." Then fell from His lips a 
prophecy which had its fulfilment to the letter, for 
James was put to death by Herod (Acts xii.), and 
John lived for long years, and endured many suffer
ings for His Lord. The first of the two figures used 
by Him to express his passion, the "cup," 
referred to His inward sufferings, while the second, 
"baptism," had regard to His outward sufferings, 
which He was about to undergo at Jerusalem. The 
request of Salome and her two sons was the remote 
cause of the Lord's words on the Ransom. 

The first incident gave rise to another, clearly 
showing how little the disciples, or the ten at least, 
had been affected by His solemn words. When 
the ten heard what the mother and the sons had 
sought for themselves, they were indignant against 
the two brethren. Their indignation, simulated or 
real (more likely the latter), met with a well-merited 
rebuke. He referred them to the custom among 
the nations, of their rulers and great ones, having 
authority over the rest. "But," said He, "it shall 
not be so among you; but whosoever will be great 
among you, let him be your minister (servant), and 
whosoever will be chief (first) among you, let him 
be your servant (bond-slave)" (vv. 26, 27). He thus 
exhorted them to lay aside the worldly ambition 
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for place and power which possessed them, and 
follow His own example of lowly-mindedness and 
painful, unrequited service. 

If His words have an application to-day, they 
cannot mean that a servant of His should become 
the slave of men in the sense of his taking his 
orders from them as to where, when, and how he 
should serve. It cannot mean that he must submit 
to their self-devised "rules " and "regulations," 
surrendering his will to theirs, and thus become 
their employee. Neither can it mean that he must 
take his "doctrines" from them, or preach and 
teach what would only suit them and such as they. 

His words signify that the servant must serve 
with all the gifts he has been entrusted, and with 
all the experience he may have gained, for the 
advantage and blessing of others, following in the 
steps of his Master, and imbued with His lowly, 
self-sacrificing spirit. The spirit of Him who said, 
"I am among you as one that serveth." What con
descension was His! What humility and self
forgetfulness ! What an example He left His 
followers of true and faithful service! 

The Lord now placed His advent before them in 
a double way, first, negatively-" The Son of Man 
came not to be ministered unto"; and second, 
positively-" But to minister, to give His life a ran
som for many" (v. 28). 

He came not to be served, though He did receive 
service from many from time to time (chap. xxvii. 
55, 56), but to serve. He served men and women 
by teaching them the will of His Father, by heal-
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1ng then1 in sickness, and saving then1 from their 
sins. The four Gospels are full of examples of His 
loving services to those He came into contact with, 
but the object of His advent was, "to give His Jife 
a ransom for 111any." 

The word used by the Lord, and translated "ran
som" is lutron, and comes from the root Luo-to

loose, to loosen, to untie, to unbind. It means
loosening-n1oney, ransom, that is, a price paid for 
loosening, setting free. It only occurs here, and in 
the strictly parallel passage, Mark x. 45. It is n1et 
with in I Tim. ii. 6 as antilutron, which "means a 
price paid instead of." 

The Lord spoke of Himself as the Ranson1er, 
and the price paid to ransom n1en fro1n sin's power 
and doon1, His soul, that is Himself. The word 
translated "life" signifies soul, which term is used 
by Him in the words, "I lay down my life (soul) 
for the sheep." "Therefore doth My Father love 
Me because I lay down My life (soul) that I n1ight 
take it again" (John x. 15-17). "He poured out 
His soul unto death" (Isa. liii. 12), as the ransom 
price. The ranson1 was voluntarily paid by the 
Lord in death upon the Cross; and those for whom 
it was paid are by Hin1 denominated '' many," not 
the many, a few in contrast to many or all; that 
is for a part out of the whole of mankind. As one 
has correctly said-" The expression 'many' is not 
intended to indicate an exclusive minority or a 
smaller number compared with all; for the latter 
expression occurs in Romans v. IO; I Tim. ii. ◄· 
The term is intended rather by way of antithesis 
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to the One whose life was the ransom of the many." 
The preposition "for" preceding "many" stands 

for the word anti, which means, when used of per
sons, for whon1, in behalf of whom, instead of whom. 

The Apostle Paul undoubtedly had in his mind 
the Lord's words when he wrote-" The Man, Christ 
Jesus, who gave Himself a ransorn for all, to be 
testified in due time" (I Tim. ii. 5, 6). 

The word here transl�ted " ransom" is antilutron, 

which signifies-a ransom-price instead of. The 
price donated was "Himself,'' that is, all that He 
was as the "Man, Christ Jesus." And the preposi
tion preceding "all," "for," stands for huper, which 
signifies-in behalf of, for the sake of. "It is used in 
the sense of protection, care, power, benefit . . 
as if bending over a person or thing, and thus 
warding off what might fall upon or harn1 it." 

"AH,, stands for all mankind, past, present, and 
future. And therefore the teaching is this. That 
the Lord Jesus gave Himself in death as the ransom 
price for all men, that they might be saved from 
the guilt, power, and doom of their sins and be 
brought to God, and "enjoy 1-Iirn for ever." 

The "all," therefore, means all without distinc
tion of time, race, colour, or moral character. For 
God wishes" all men to be saved and to come unto 
the knowledge of the truth" (v. 4); the ransom 
has brought salvation nigh to man. The simplicity 
and grandeur of the words used leave no room for 
doubt as to the all-embracing character of the 
Lord's sacrifice, nor for those for whom it was 
offered. There can be no more question as to their 
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meaning than there can be appeal against them. 
They stand as clear as the sun in the heavens. 
There is no room left for the speculations of the 
small-minded theological triflers with truth, that 
"all" does not mean all, but only some. It would 
be a hopeless task to try to reach the creed
encrusted conscience of such. It would be a waste 
of time and labour. 

The Testimony 

The words-" To be testified in due time" have 
been translated-" Witness which was to be borne 
in its own times." "In its own due times or His 
own due times." (Bengel's Gnomon, vol. iv., p. 252). 

These times began on the descent of the Spirit 
at Pentecost, and will run on until the Lord's 
second advent takes place. 

Paul was a herald, a teacher, and an apostle of 
this testimony (i. 7). So also was Timothy. So 
others throughout the nineteen centuries which 
have passed since the Lord ",gave Himself a ransom 
for all." God has never left Himself without a 
witness to the fact of His Son dying for all, that 
such as believe "the testimony" might be saved. 
Those who through belief of the truth reach the 
subject of it, the Saviour, are redeemed from sin 
and death, while all who refuse the same, perish for 
ever, as though the ransom had never been paid 
for their escape. Alas! that men should refuse 
redemption, preferring "the pleasures of sin for a 
season" with the certainty of "eternal judgment" 
at the end. 
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(Heb. ix. n-15). 

T
HE Lord is the Redeemer of His people. 
Their salvation is by Him, and whether it be 
from the guilt of bonda�e or doom of sin, 

it is by redemption. 

His "blood," "soul," '' Hin1self," which He in 
love gave up for those in suffering and death, is 
the ransom-price which procured for them His sal
vation. Such redemption is eternal in its duration 
and therefore is unaffected by time or its vicissi
tudes. Such is the teaching of the follo\ving words: 
'' But Christ being come an high priest of good 
things to come, by a greater and n1ore perfect 
tabernacle not made with hands, that is to say, 
not of this building; neither by the blood of goats 
and calves, but by His own blood He entered in 
once into the holy place, ·having obtained eternal 

redemption" (Hab. ix. I I, 12). 

In this chapter (ix. 1-19) contains a general con
trast between the service of the Levitical priest
hood in the tabernacle (vv. I-IO), and the service 
of Christ a" priest after the order Melchisedeck" in 
heaven itself (vv. 11-14). 

The Places 

The first was a building made with hands, con
structed of such materials as wood, copper, silver, 
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gold, Ii nen and skins. Such was the place of ser
vice of �.\aron and his sons. 

The Lord's place of service is described as "a 
greater and n1ore perfect tabernacle, not made with 
hands, that is to say, not of this building." This 
n1ore "perfect tabernacle," "the holy place," is 
heaven itself, the imn1ediate presence of the living 
God. "For Christ is not entered into the holy 
places made with hands . . . . the figures of the 
true, but into heaven itself, now to appear in the 
presence of God for us" (v. 29). 

What a vivid contrast between the sn1all, earthly 
perishing structure Aaron and his sons served in, 
and the large, abiding, heavenly place of the Lord's 
priestly service! This is in1mediate1y foJlowed by 
another and kindred contrast. 

The Two Entrances 

"Neither by the blood of goats and calves, but by 
His own blood, He entered in once into the holy 
place, having obtained eternal redemption" (v. 12). 

Israel's high priest entered the extreme apartment 
of the tabernacle on the day of atonement with the 
blood of the sin-offering (Leviticus xvi. 14-16): 
Christ entered into heaven not with His blood but 
through it: that is in virtue of it. Luther, Calvin, 
and Bengel, following Chrysostom, fell into the 
error that the Redeemer entered heaven with His 
blood. Bengel wrote :-" Christ carried His own 
blood into the heavenly sanctuary to make atone-
1nent for the sins of the world."* 

• Bengel upon Hebrews xiii. 24.
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That He did not do; but His entrance therein 
was in the power and p)entitude of His sacrifice 
upon the Cross. 

The gross materialism of the above is paralleled 
by son1e of the modern hymns sung by otherwise 
orthodox Christians: hymns which have had their 
origin in an excessive attention to details con
nected with the entrance into the tabernacle by 
the high priest on the day of Atonement as given 
in Leviticus xvi. 

A third contrast is presented between the ineff ec
ti ve character of the sacrifice offered on the annual 
<lay of Atonement in Israel, to procure no more than 
a yearly Atonen1ent and Redemption, and the effec
tive character of the sacrifice of Christ's to procure an 

Eternal Redemption. 

"The priests went always into the first tabernacle 
accomplishing the service (of God), but into the 
second went the high priest alone once every year, 
not without blood, which he offered for himself, 
and for the errors of the people" (vv. 6, 7). 

These sacrifices had no power to atone for sins, 
and could only procure a shadow of redemption 
which could not bring in perfection for those for 
whom they were offered. 

In contrast, Christ through "His own blood 
entered in once into the place, having obtained 
eternal redemption." 

The word translated "obtained," commonly de
notes to find for oneself, to procure for one's own 
judgment 
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It does not however signify that He needed 
redemption for Himself, but that He Himself pro
cured it for others : His people. 

Neither did the Lord procure redemption solely 
by His passing through the heavens, and being 
made higher than they. He reached the point of 
exaltation, because He had procured it by His 
death upon the Cross. 

The term, " eternal redemption," em braces all the 
phases of the subject found in the New Testament. 
In relation to time, it is past, present, and future. 
In relation to believing men it embraces the idea 
of deliverance from external and internal evils, 
brought about by sin, and from all physical, mental, 
moral and spiritual bondage, at the second advent 
of the Redeemer. 

A Purged Conscience 

The fourth contrast presented is between the 
effect of the blood and ashes of the Levitical 
sacrifices upon the Israelite, and the effect of the 
death of Christ upon the conscience of the Christian 
( vv. 13, 14). 

"For if the blood of bulls and of goats, and the 
ashes of an heifer sprinkling the unclean, sancti
fieth to the purifying of the flesh, how 1nuch more 
shal1 the blood of Christ, who through the Eternal 
Spirit offered Himself without spot to God, purge 
your conscience from dead works to serve the 
living God ? " 

It is remarkable that here the sacrifices of the 
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great Day of Atonement are mentioned in the 
plural. The most reasonable explanation of the 
matter is the one presented by Bengel. One bullock 
and one goat "was sacrificed at one time (Lev. xvi. 
3-9), but that particular animal was not by itself
better than all the animals of the same species,
therefore it is here put in the plural number, an
additional reason besides for the plural was, the
annual repetition of the sacrifices."

Of the double means of Levitical purification 
mentioned in v. 13, the first had reference to the 
Day of Atonement, and the last to the strange 
ceremonial detailed in Numbers xix. The latter is 
particularly emphasised both in type and anti-type. 

If an Israelite touched a dead body, he should be 
unclean for seven days. He bad to have the 
'' water of separation " sprinkled upon him by the 
priest on the third and seventh day of his defile
ment, before he could take any part in the services 
of the tabernacle. When purified, he could once 
more engage in the ceremonies and services or
dained by the law. The ceremonial defilement 
and cleansing had reference to the body: "the 
purifying of the flesh," and nothing more. 

In contrast to this, the sacrifice of Christ cleanses 
the conscience from '' dead works." It is therefore 
an internal purification which is referred to in 
v. 14. The "conscience" is the consciousness of
the individual towards God. None of the gifts and
sacrifices offered under the law, "could 1nake him
that did the service perfect as pertaining to the
conscience" (v. 9). But the blood of Christ does



" YE ARE REDEEMED" 

that, bestowing upon the Christian "no more con
science of sins" (ch. x., v. 2). The things removed 
from the conscience are "dead works." That ii 
works dead in themselves, without life; works 
meriting death, but chiefly done in a state of 
spiritual death. Things which efficiently prevented 
an approach to God are so completely removed by 
the sacrifice of Christ, that now the cleansed one 
can draw near and worship God "in spirit and in 
truth." 

Such is the blessed effect of the "eternal redemp
tion" upon the inner life of the true believer. "The 
same Spirit which enables us to believe in Christ, 
at that very mon1ent puts a new life in the soul, 
and when the burden of guilt is taken away, we 
are prepared for entering upon a new career. The 
purged conscience is fitted for the service of God. 
The Israelite defiled by the touch of a dead body, 
could not enter the congregation till he was cere
monially purified. So the sinner is unfit to approach 
unto God's presence till his conscience be cleared. 
But let this once be done, and he is prepared for a 
new life. Gratitude impels him and the new nature 
he has received, impels him to serve the living 
God."* He knows he is in the presence of One 
who loves him, and who in righteousness through 
the Cross and passion of His own Son has brought 
him for ever nigh to Himself, never more to go 
back into •the place of distance. 

• William Lindsay, D.D., Hebrews, Vol. II., page 40.



111.-THE REDEMPTION OF THE 

TRANSGRESSIONS 

(Heb. ix. 15). 

" 
A 

ND for this cause He is the Mediator of a
J-\.. new covenant, that a death having taken

place for the redemption of the trans
gressions that were under the first covenant, they 
that have been called may receive the promise 
of the eternal inheritance " (R.V.) 

The above verse begins a new paragraph which 
runs on to chapter x. 18. It (v. 15) is divided into 
three clauses, the first and third are closely con
nected, while the second is parenthetic. The first 
states that for a cause Christ is Mediator of a new 
covenant, while the third shows that he is Mediator 
for the purpose that the called-out ones might 
obtain the eternal inheritance. 

The reason for Christ becon1ing Mediator of the 
new covenant is to be found in the pre-rather 
than in the post context. 

The "cause" is two-fold, and is both ren1ote and 
immediate. The ren1ote cause is found in vv. 11-13. 
Christ by His death and entrance into the heavenly 

' sanctuary procured eternal rede1nption, while the 
immediate cause is the effect upon the conscience 
of the believer in cleansing it from dead works. 
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The Mediator ol a New Covenant 

The new covenant had for long been the subject 
of promise and prophesy. Jeremiah foretold and 
described it (Jer. xxxi. 31-34). It is fully described 
in Heb. viii. 6-13 with its various promises.* Such 
as the law should no longer be written up for the 
eyes to see, but upon the inner tablet of the heart 
-the knowledge of God would no longer belong
to one race. but to all who feared Him, and that
His mercy should extend to the eternal forgiveness
of the sins of all such.

The "called'' of the verse may include the Old 
Testament believers; but one thing is obvious, that 
it specially refers to those of the present age. The 
called are not necessarily those who hear the blest 
evangel of grace; those who have the glad message 
addressed to them; but those who have intelligently 
accepted the same. The "promise of the eternal 
inheritance," the promise stands for the thing pro
mised. Seven times in Hebrews is the term trans
lated " promise" used for the promised blessing. t

This inheritance is not earthly, like the Land of 
Promise, which Abraham was to secure in his pos
terity for an " inheritance," but a heavenly one: 
"an inheritance, incorruptible and undefiled, and 
that f adeth not away." This inheritance is not 
received by merit: it is not a reward for self-denial, 
service, or suffering for Christ's sake. It is given 
by lot, and is to all alike who are regenerated. 

• See "Ye are Come." Chapter-" Jesus the Mediator,"
pp. 37, 38. 

+ Chap. vii. 12, 17: L 36: ii. 13, 33, 39·
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The Redemption of the Transgressions 

Why was the intermediate clause-" that by 
means of death, for the transgressions under the 
first testament" inserted? 

It could only be to meet some objection, which 
might have or had been raised by some Jewish 
Christian, such as-" If, as you affirm, the sacrifices 
under the first covenant were ineffective to take 
away sins, how could those who, during a period 
of 1500 years were under it, be benefited by what 
you call the new covenant?" 

"Do the God-fearing people, patriarchs, priests, 
prophets, and kings, still remain under their trans
gressions ? " 

The intermediate clause was inserted to answer 
such questions and obviate such difficulties as might 
arise in the Jewish mind on reading the Epistle. 

A Death 

"A death having taken place" (R.V.). Whose 
death is ref erred to here ? Surely not that of the 
sacrifices under the law as some have strang·ely 
thoul!ht. It was not a death under the first 
covenant; such an idea is not warranted either 
by text or context. It is Christ's death, and His 
alone, that is referred to, for no other, whether of 
men or of angels, could have sufficed for the work 
there was to be accomplished, "the redemption of 
the transgressions under the first testament." 

The "transgressions" ref erred to were not those 

2 
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to whom this Epistle was addressed, though some 
of them had probably been born under the first 
covenant. It primarily applied to those who had 
sinned under law from Moses until Christ came. 
But not to all under the first covenant, but only the 
penitent, believing ones. The "transgressions" 
the ref ore were those of a certain well-defined class 
in Israel: a repentant, pardoned remnant. The 
sacrifices they offered could never of themselves 
do more than procure for the offerer an outward 
ceremonial cleansing. They could not procure for 
such the forgiveness of sins ; but they pointed on
ward to another Offerer, and a Sacrifice through 
which that blessing, and every other necessary, 
spiritual and eternal, one would be procured for 
the faithful. Surely the godly under the law were 
not to remain for ever under their transgressions l 
No! for when they did the will of God from the 
heart in offering the appointed sacrifices, He par
doned them beforehand. Their sins were pre-ter
mitted them. See Romans iii. 24-26. *

God in His forbearance in view of an expiation 
to be made, a ransom price to be paid in the ful
ness of time, pardoned their sins beforehand. That 
such did enjoy forgiveness in their life-time is cer
tain from David's words-" I acknowledge my sin 
unto Thee, and mine iniquity have I not hid. I said 
I will confess my transgressions unto the Lord, and 
Thou forgavest the iniquity of my sin." 

• The word translated "remission" in the above passage
is paresis, which means a letting pass, pre-termission, 
remission, in the sense of overlooking, not punishing. 
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There is no need to speculate-as some do
whether the pious under the law received and 
enjoyed the forgiveness of sins in their lifetime, or 
only when Christ died upon the Cross. Whatever 
they had or knew in the way of forgiveness, reached 
them in view of the Death of deaths. 

For until He died, transgressions under the law 
remained unexpiated, for no death had ever taken 
place which could reach them and remove them 
from before God, and until that was done the in
heritance could not be enjoyed. When His death 
took place, the pre-termitted transgressions under 
the first covenant were expiated by the payment of 
a ransom price. Or to keep to the language of 
ver. 15, they were "redeemed."* 

The truth is this then, God overlooked, passed by, 
pre-termitted the transgressions of the pious under 
the law, though they still remained unexpiated. 
When Christ, in the fulness of time, came and died, 
He by His death expiated these transgressions, and 
in that same work they were "redeemed." 

The inference to be drawn from that is this
if God pre-termitted the sins of the pious under the 
first covenant, surely He did the same for the like 
class before that covenant came in, and all on the 
ground of the then future work of His Son upon 
the Cross. 

"God passed by the sins of His people under the 
law; but His righteousness in doing so was not 
manifested till Christ died as a propitiation for sin. 

• The word translated "rtdemption" is apolutrosin, apo
in composition with /uotrosin, and means to" redeem 
away from." 
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This great event threw its blessings back upon all 
preceding times. Not posterity merely, but ances
tors, were benefited by the self-denying scenes of 
Calvary." 

The effect of }fis death went back to the dawn of 
human history, by redeeming the transgressions of 
every pious soul of Adam's race. 

It will go forward, too, to the utmost bounds of 
time in its saving and sanctifying power. 

Not one transgression God ever pre-termitted 
during the 4000 years preceding Christ, but the 
latter redeemed by His death; and such God has 
since forgiven, or ever yet shall forgive, but is in 
virtue of "the blood of His Cross." 

The effect of the death of Christ, like a bow of 
most gracious colours, spans the whole of human 
history on the earth, from its dawn until its setting, 
and covers it with its own eternal radiance. 



IV. 

REDEMPTION Bl. RIGHTEOUSNESS 

(Rom. iii. 21-26). 

T
HERE are few things in the Scripture of 

Truth upon which ordinary Christians of 
to-day have less light than that of "The 

Righteousness of God." And yet how important 
it is for rest of heart, peace of mind, and power 
for spiritual conflict, to have the soul well estab
lished in the truth of righteousness as revealed 
say in the Epistle to the Romans. 

The term "righteousness " is found in the New 
Testament ninety-two times; thirty-six of that 
number-more than one-third of the total-is met 
with in the Epistle to the Romans. Its use in the 
Epistle is varied, but chiefly falls under four heads. 
It is used of Israel's sons in their ignorant zeal 
"going about to establish their own righteousness," 
while refusing to submit themselves to the righteous
ness of God (chap. x. 3). It is also employed to 
describe the fruit of the Spirit in the heart and life 
of the Christian (chap. vi. 13-23 ; xiv. 17). It de
nominates one of the moral attributes of God. 
"The word attribute signifies that which is in 
human thought on the authority of divine revela
tion is to be attributed to, or predicated of God."* 

* Hodge's "Systematic Theology."
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Again the term is frequently employed to desig
nate the cause of God justifying or declaring 
righteous the believing soul, as in Rom. i. 17; 
iii. 21-26.

The peculiar phrase, literally " a righteousness 
of God," is found in the New Testament eleven 
times, and eight of that number in the Epistle to 
the Romans. 

The term does not refer to a Di vine attribute, 
nor to anything in God's moral character, but that 
righteousness which is by Him imputed to believ
ing men, having its origin in Himself. It is most 
fully unveiled in the Gospel, and is that which 
makes the latter God's power unto salvation (Rom. 
i. 17). It has been manifested, and is bestowed
apart from the co-operation of the law or work of
any kind, and yet it is in perfect accord with the
moral law's claims and testimony, as well as in
harmony with types, promises, and prophecies of
the Old Testament.

In thinking of the subject, it is necessary to bear 
in mind that, all mankind is on one common level 
before God in a moral sense, that " all have sinned 
and come short of the glory of God." That is, they 
have not only failed to glorify Him, and thus fallen 
short of any praise from Him, but they have done 
dishonour to His ways, truth, and claims, and are 
in consequence guilty in His sight, and under judg
ment. 

So that if men are to be acquitted, and declared 
righteous by God, some ground upon which this 
could be done must be sought for, and found 
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absolutely outside man : some ground in which no 
human merit can be found. And such can only be 
found in the person and work of the sinless Son of 
God. And even then it can only reach men in the 
purest, freest grace of God. He can only declare 
men righteous by His grace through the "redemp
tion which is in Christ Jesus." His grace shines in 
sending forth His Son, His Spirit, His truth, and 
salvation. It is resplendent in all He does in pre
paring men for the reception of His righteousness 
by faith alone. It is received on the sinner's part 
by faith only, and not for it, as a payment. 

And hence there can be no room for the fatalistic 
theory that a sinner must sit down in ease until 
God gives the faith He will eventually honour. 
How many have ruined themselves by professing 
to believe such a groundless theory, God knows. 
The men who propagate such errors are verily 
guilty; and will have to answer to Him for their dis
tortures of truth and their disastrous consequences. 

Redemption. in Christ 

It is not a little remarkable that the proper word 
for Redeemer is never in the New Testament ap
plied to the Lord Jesus. It just occurs once in the 
twenty-seven books, and was used by Stephen in 
speaking of Moses, whom he named a" deliverer" 
(Acts iii. 35 ). The word so translated is lutrotees, 

from lutron, a ransom. Though the word is not 
applied to the Lord, He is the Redeemer, and none 
other, for He paid the ransom price "in His blood." 
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He paid it for the purpose that those who were the 
bondsla ves of a sinful nature and ha bits, might be 
liberated-that they might be set free from the 
penal consequences of their sins-that they might 
be brought to God, and to enjoy His favour, and 
finally be made joint-heirs with the Redeemer 
Himself. 

Redemption in all its fulness is in the Lord alone, 
and could never be apart from Him. So that those 
who are forgiven, regenerated, and fully justified, is 
through the wrought-out redemption that is in Him. 

The Redeemer Set Forth 

" Whom God hath set forth " ; that is, He set 
Him His Son forth, publically, generally, in His 
incarnation, hie, teaching, and sufferings. Particu
larly in His propitiating death and resurrection. 
The word translated "propitiation" occurs but 
twice in the New Testament, here, and Hebrews 
ix. 5, and is in the latter place translated "mercy
seat. '' In Rom. iii. 25, the word is an adjective, and
therefore could not be translated "mercy-seat " as
in He brews. It means that God set forth His Son
as the propitiating sacrifice for sins, and to faith He
is all that. Hence the following significant words
-"to declare His righteousness for the remission of
sins that are past through the forbearance of God."

The revised version, as already quoted, reads
" the passing over of sins done af oretime." 

The "aforetime " refers to the time anterior to 
the advent of Christ, and not as it has grotesquely 
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been suggested, the time before the individual's 
conversion, and the sins there done during that 
period of the life. 

"The passage simply teaches that there needed 
a signal manifestation of the righteousness of God 
on account of the long pre-termission or passing 
over of sins in His infinite forbearance, with no 
adequate expression of His wrath against them, 
during those long years which preceded the com
ing of Christ; which manifestation of God's righ
teousness found place when He set forth no other 
and no less than His own Son as the propitiatory 
sacrifice for sin.* 

Of the time preceding Christ's advent, Paul said 
-"The times of this ignorance God winked at (over
looked), but now commendeth all men everywhere 
to repent" (Heb. xiii. 30). 

The "times" of the above verse correspond 
exactly to the " aforetime " of Romans ii. 25. The 
past and present periods ref erred to in both pas
sages perfectly agree. 

God was acting in righteousness then in passing 
by the transgressions of generations of believers, 
but now it is "declared," that is fully manifested. 
The verb "to declare," which occurs in verses 25 
and 26, translates a word which means a pointing 
out, a manifestation-a declaration, and is fron1 a 
root which signifies, to point out, to show anything. 
God is now unmistakably manifesting His own 
righteousness, in justifying those who believe on 

• Trench's "Synonyms of the New Te1tament," p. 15.
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His Son. He is just to His own law: His character 
and His requirements. His "righteousness" there
fore means His way of justifying a sinner "through 
the redemption which is in Christ Jesus." 

Whatever He does in the great work of saving 
souls. He does in perfect righteousness. If He 
reconciles men to Himself, and gives them peace 
of conscience-if He cleanses the guilty and par
dons the transgressor-if He gives life to the dead, 
He does all in absolute righteousness. So then we 
conclude that the "redemption " which is in the 
Son of God is deliverance from sin, and its penal 
consequences : redemption procured by His aP
peasing death, and made effectual in the soul by 
faith. 



v. 

REDEMPTION 81. REMISSION 

" THE Beloved: in whom we have our redemption through His blood, the forgiveness of our trespasses according to the riches of His grace" (Eph. i. 7, R.V.). "The Son of His love, in whom we have our redemption, the forgiveness of our sins" (Col. i. 14). Each of the above passages begins with a kindred title bestowed upon the Lord. Titles which did not have their origin in the fertile mind of the writer, but had their birth in the mind Divine. "The Beloved" means not merely the absolutely lovable One, but the One supremely loved of the Father; while the corresponding designation, "The Son of His love," signifies the supreme obiect of the Father's love. How beautiful is the love of the Father to the Son, expressed in these names. Mav it not also be inferred the love of the Father to His sons? Such an inference would not be out of place here, for elsewhere it is spoken of as equally resting upon His sons. Apart from the declarations of the Son, such is implied in the much misunderstood and often misinterpreted words-" Because as He is, so are we in this world " (I John iv. 17). The antecedent to the relative is "love ," which occurs in that verse and the ten immediately preceding, in one form or another, 
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some thirteen times. "As the Father loves the Son 
who is in heaven, so He loves His sons who are on 
earth" would be a strict paraphrase of the words. 
Hence, there is no room for the dreamy, mystical 
meandering about" standing" so common among 
a certain class. 

Remission 

What in the first Scripture is stated to be for
given is "trespasses," and in the second is "sins." 
The first means to" fall aside," while the second sig
nifies to "miss the mark." Both terms occur together 
in these words-" And vou ... who were dead in 
trespasses and sins" (Eph. ii. I). In the one case it 
means to fall aside or away from right, truth, and 
duty; while in the other it signifies to fall short of 
the Divine standard of n1oral rectitude. Both are 
an evidence of moral and spiritual death: a death 
of alienation from God. A death from which Divine 
power working through the redemption which is 
in Christ Jesus can 1aise the soul (Eph. ii. 5-7). The 
word translated "forgiveness" * in Eph. i. 7: Col. 
i. 14, is one which means a sending away, a dis
mission. It occurs in the New Testament seventeen 
times, and is translated by four different terms, 

"deliverance," "liberty" (see Luke iv. 10), "forgive
ness" and II remission." It is rendered six times 
"forgiveness," and nine times" remission." In the 
vast majority of instances it is used in connection 
with sins and trespasses. Redemption is described 

• Ap"6sis, sig. dismission, deliverance, remission, pardon.
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as the dismission of trespasses and sins, and is 
ascribed to the Father. For this reason, that all 
!uch are against Himself. For no matter what
direction sins may take among men, whether as
against a friend or an enemy, the law of the land,
or the law of nature, they are so many breaches of
His law, truth, and will, and are therefore against
Himself. And hence He must, and He alone can
forgive the sinner. But it can only be done through
His Son in death and resurrection. In Him, is this
phase of redemption found, and in Him alone, "for
none can by any means redeem his brother, or give
to God a ranson1 for him." He paid the price of
redemption ., through His blood" to outraged
Divine law, justice, and holiness. It is "in Him"
in the sense that He fully liquidated the accumu
lated debt of the sinners, paid the ransom for the
manumission of the bondsman, and bought the
blessings of a forfeited inheritance. Blessed be
His Name for procuring such a glorious and age
enduring redemption.

At the institution of His Supper, pointing to the 
cup upon the table containing "the fruit of the 
vine," He said:-" This is My blood of the new 
covenant which is shed for many for the remission

of sins." The contents of the cup was the emblem 
of His blood about to be poured out for the ren1is
sion of sins; without which shedding there could 
be no such blessing reaching sinners. Hence no 
glad evangel could reach the ears of men burdened 
with a sense of their sins, and fearful of the heavy 
penalty due to such. The glad tidings have come 
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to men, for repentance and remission of sins are 
preached in His Name among the nations (Luke 
xxiv. 46, 47; Acts xiii. 38, 39). So that faith in Him
on the part of the privileged hearer brings at once
the unspeakable blessing of pardon for-" through
His Name, whosoever believeth in Him shall receive
the remission of sins " (Acts x. 43).

The Riches of Grace 

The redemption which is in Christ, works itself 
out in the remission of sins, and all is in strict 
accordance with the riches of His grace. 

That is in the rich, abundant, pre-eminent and 
undeserved favour to men. Favour which cannot 
be merited, purchased or extorted by any, but 
flows from the fulness of His love, yet reaches its 
unworthy object through the crimson channel of 
sacrifice. So that the true believer in Him can say, 
not as a matter of history or doctrine n1erely, but 
as a matter of faith and experience-"In whom 
we have our redemption through His blood, the 
forgiveness of our trespasses according to the 
riches of His grace." 



VI. 

REDEMPTION from LAWLESSNESS 

"OUR Saviour, Jesus Christ, who gave Himself for us, that He might redeem us from all iniquity (lawlessness), and purify unto Himself a peculiar people, zealous of good works" (Titus ii. 13, 14). The whole passage (vv. 11-14) contains in outline, the origin, character, and end of Evangelical teaching. This teaching has its root in the grace of God; it has its manifestation in the incarnation, life, and death of the Saviour: and its object is the salvation of men (verse II). This grace becomes the teacher of the saved: teaching such how to live. Its lessons are both negative-" denying ungodliness and worldly lusts": and positiveto "live soberly, righteously, and godly," in this present passing age (verse 12). This same grace brings before the mind, and seeks to keep it there, "the blessed hope 1nd glorious appearing of the great God, and our Saviour Jesus Christ" (verse 13).This hope brightens the life, because it purifies and elevates it. Otherwise, it would be low and grovelling. This same manifested grace unveils the Saviour as the Redeemer and Cleanser of His own, in order that they might be His sure acknowledged possession, with a burning passion for noble deeds (verse 14).
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The Giver 

He is designated by the full title of "Our Saviour 
Jesus Christ." "Sa vi our" means deliverer and pre
server. He delivers from the bondage and doom 
of sin, and preserves all the way to eternal bliss. 
There is no other Saviour of sinners, for He is "the 
Saviour of all men, especially of those who believe" 
(I Tim. iv. IO). 

The Gift 

'' He gave Himself for us." He was the Giver and 
the Gift in one. He did not as the Giver give some
thing which He had acquired by a devoted life, or 
purchased at great cost to Himself. He donated 
His unique and glorious personality. All that He 
was in His three-fold life of body, soul, and spirit 
-He gave to ransom His own and become their
Saviour. The bondage must have been an awful
one, and the end more dreadful still, to necessitate
such a ransom price being paid for deliverance.

The Giving 

He not only "gave His back to the smiters, and 
His cheeks to them that plucked off the hair," and 
"His face to shame and spitting"; but He gave 
up Himself to death, " even the death of the Cross." 
He placed Himself in the hand and power of His 
bitterest foes: to their rage, insults, abuse; and, 
finally, to be murdered by them. All this as a 
means to an end. He gave Himself up "as an 
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offering and a sacrifice to God, for a sweet-smelling 
savour." "He poured out His soul unto death," not 
as a martyr sealing His confession with His life, but 
as a ransom price to God, on behalf of sinners. 

The Object 

"That He might redeem us from all iniquity." 
The word translated "iniquity" is anomia, which 
means lawlessness; that which is opposed to law. 
Sin is lawlessness (I John iii. 4). Its use here has a 
local colouring, for the mongrel population of Crete, 
like all such mixed races, were lawless. The 
worst traits of the character of the various races 
from which the population of Crete had in the 
days of Paul sprung, predominated. The product 
of a mixture of various nationalities has always 
been, and will always be, lawless in its tendencies. 
Such were the Cretians of Paul's time, and such are 
the inhabitants of the island to-day. 

There are four types of lawlessness seen on the 
surf ace of the Epistle to Titus. 

!.-POLITICAL-Chap. iii. I, 2.

ll.-PHYSICAL-Chap. i. 12-16. 
Ill.-MORAL-Chap. iii. 3. 

IV.-SPIRITUAL-Chap. ii. 14: iii. 8. 

The Lord gave Himself up a sacrifice, that He 
might deliver those who on that island believed in 
Him, from every form of lawlessness. 

That sacrifice-which was for His people of all 
time-was for the same object in all. It is His desire, 

3 
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and the design of His death, to redeem His own from 
violations of the Divine: law, whether written upon 
the statute books of the State, or upon the body and 
its mem hers, or upon the pages of His Word and 
the life of the '' Church, which is His body." 

It is not sufficient for Him that those who are 
His should believe in the doctrine of redemption 
and sing:-

"I'm redeemed, I'm redeemed, 

I'm redeemed by the blood of the Lamb." 

His desire is to have such control of the minds 
and hearts of His own, that they do not violate such 
a clear command as:-" Thou shalt not speak evil 
of the ruler of thy people." That they are so sub
ject to His claims that nothing is put in to the body 
or done with it, that would in any way infringe 
upon His property, for" the body is the Lord's, and 
the Lord is for the body." 

That He should be allowed by His Spirit to im
press upon the conscience loyalty to every moral 
law He has given His people for their strict obedi
ence ; such as:-" To speak evil of no man, to be 
no brawlers, but gentle, showing all meekness 
unto all men." 

So that every spiritual law should find its illus
tration in the daily life of His own, enabling them 
to humbly confess-" the law of the Spirit of life 
in Christ Jesus, has made them free from the law of 
sin and death " (Rom. viii. 2). 

He is not only the Redeemer by paying the ran
som price, but He is the same by His power-a 

.. 
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power He puts forth upon His own by His Spirit 
and His Truth, but only in proportion as they are 
yielded up to Hin1. An unwilling, unyielded 
people cannot know the heights of redemption. 
It belongs not to such to experience it. It enters 
only into the heart and life of the one who 
truly believes in His Lordship and power, and 
correspondingly places the life with its issues, 
the mind with its faculties, and the heart with its 
affections in His keeping. He then redeems from 
the power of the world: its fashions, follies, and 
frowns, and from the power of "sin, working in the 
members." 

It is then that He not only cleanses the life by 
sacrifice, that He does once for all; but by sancti
fication as well. He separates His own unto Him
self, and thus is His purpose carried out, "to purify 
unto Himself a peculiar people, zealous of good 
works." 

"With golden bells, the priestly vest, 
And rich pomegranates bordered round, 

The need of holiness expressed, 

And called for fruits as well as sound. 

Easy indeed it were to reach, 

A mansion in the courts above, 

If swelling words and fluent speech 

Might serve instead of faith and love. 

But none shall gain the blissful place, 

Or God's unclouded glory see, 

Who talks of free and sovereign grace, 

Unless that grace has made him free." 



VIII.-REDEMPTION FROM A 

WASTED LIFE. 

" FOR as much as ye know that ye were not 
redeemed with corruptible things, as silver and gold, from your vain conversation, received by tradition from your fathers, but with the precious blood of Christ, as of a lamb without blemish and without spot" (I Peter i. 18, 19).This Epistle of Peter was written to Jews of the dispersion, located in the five Roman provinces mentioned at the beginning (ch. i. 1). lt, therefore, like the Epistle of James, contains some distinctively Jewish features. Redemption is here looked at from that point of view, just as Purchase in Galations chap. iii. and iv. is seen from the same. It has, of course, a wider application. The word translated "redeemed " (verse 18), is 

lutroo, which in the middle voice means to ''ransom, to redeem, to liberate." It occurs but three times in the N.T; Luke xxiv. 21, Titus ii. 19, and here. The Apostle looks at the subiect first of all from a negative point of view. They to whom he wrote, were not redeemed with perishable things such as silver and gold. Things which in their own sphere have a value. Such things might purchase a slave, or be the means of procuring him his liberty, but they could not redeem a soul from a wasted manner 
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of living, or deliver such from the legal drudgery 
of traditionalism. 

He next views the matter positively, "but with 
the precious blood of Christ," etc. This is the only 
instance in the N.T of a qualifying word being 
applied to the Blood of Christ. And the reason 
why the adjective "precious" is in this instance 
applied to it is because of His perfect nature and 
spotless character. It was precious in its origin, 
nature and power; precious intrinsically and re
latively, to God and to men. 

The title "Lamb " attributed to the Redeemer, 
occurs four times in the N.T.; John i. 20, 36; Acts 
viii. 32, and here. It is a metaphor which sets forth
His fitness to off er a sacrifice adequate to redemp
tion. As the term is pondered over, many things
crowd in upon the thoughtful mind, such as His
gentleness-His submission-·His harmlessness
His humbleness and purity. But two things are
especially emphasised :-His unblemished life and
His spotless person. He was unblemished in His
life on earth, and "without spot" in His holy person.

It has been denied bv some that there is (in verses 
18-20) a reference to the passover lamb. It is
evident that there is such a reference; the lamb of
that institution is surely in the back-ground to say
the least. •' Just as Israel's redemption from Egypt
required the blood of the paschal lamb, so the
redemption of those brought out of heathendom
required the blood of Christ , the predestination of
whom from eternity is compared to the taking up
of the lamb on the tenth day of the month."
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A Vain Manner of Life 

The word translated "vain" means empty, fruit
less, and therefore vain. And the word "conversa
tion," which is qualified by "vain" in N.T. language, 
signifies the mode of life, conduct, and deportment 
of a person. So that "vain conversation " really 
means an empty, fruitless manner of living. Bengel 
in his usual pithy style describes it as-"A vain 
course of life, which leaves no fruit behind, when 
the time has passed away." 

The word "conversation " translates the word 
anastrophe, which occurs in the N.T. thirteen times, 
and is used by Peter no fewer than eight times in 
his Epistles. It is mostly used by him in his stir
ring exhortations to holy living. It forms a topic 
in his Epistles suited to prayerful study. 

Traditions 

The clause of six words in the English version of 
A.D. 1611, "received by tradition from your fathers,"
are used to translate a compound word patrapara

doton from patro, fathers, and pardosis, traditions.
The latter word means delivery, that is the act of
delivering over from one to another. In N.T. lan
guage it means anything orally delivered, as pre
cept, instruction, doctrine, or ordinance. The word
"tradition" is used in a contrasted sense in the N.T.;
that is in a good, and in a bad sense. It is found
in the former in I Cor. xi. 2; 2 Thess. ii. 15 ; iii. 6.
In each of the above passages it is used of truths
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delivered through inspired men. It is also used in 
the opposite sense in Mark v. 1-13; Gal. i. 14; Col. 
ii. 8; I Pet. i. 18. That is of things which are
human only, and hence may not be trustworthy.
The Lord in Mark v. 1-13, showed its dangerous
character in men using it to make the "Word of
God of none effect." The Jews set (and still do)
more value upon tradition than upon the Old Testa
ment. It is the same with Romanism and the sys
tems which have sprung out of it, such as Ritualism.
The Word of God has either a secondary place, or
none at all. Even in so-called Evangelicalism, how
much there is held and practised which is mere
"Tradition." Take for example the false dogma of
"baby sprinkling," or the equally groundless one of
" household baptism" ; they are mere traditions of
men, to set on one side the teaching and will of the
Lord. One object of the death of Christ was to
redeem His people from such "vain" and empty
traditions of men (traditions which deceive and
destroy souls) that their "faith and hope might be
in God " (verse 21). Once the redemptive work of
the Lord has been accomplished in a soul, then
"faith" finds its rest in God through His truth, and
'· hope" begins to bear its priceless fruit in the life.
For the latter is stripped from the cerements of
human tradition and is free to glorify God.



IX. 

THE SEALING OF THE SPIRIT 

- AND

THE DAY OF REDEMPTION 

O
N this subject, John vi. 27; 2 Cor. i. 21, 22;

Eph, i. 13, 14; iv, 30, should be read with

care. In the spiritual world, God does 
everything. He is always the first in working out 
His ancient purposes, though He works through 
His Son ever, for He cannot set His Beloved 
One on one side, even in carrying out His pur
poses of grace. "My Father worketh hitherto, 
and I work," said the Lord. He was the depen
dent One, and could do nothing from Himself, but 
what He saw the Father do (John v. 17, 23). Yet 
God works through His Spirit. As the Son is the 
medium, so the Spirit is the agent in salvation. }fe 
begets conviction of sin in the sinner, gives life, 
regenerates, and sanctifies. He reaches men in 
His Son by the Spirit to accomplish His cherished 
purposes. 

He confirms His own together in Christ, anoints, 
seals, and gives them a pledge in the heart of the 
coming inheritance. But He does all that in the 
Spirit-see 2 Cor. i. 21, 22.

Three things are passed on to all who are the 
Lord's. They are "anointed," "sealed," and have 
the "earnest of the Spirit in the heart." It is be
cause of all this, that God is able to "establish" 
them, or as the word means, "confirm them-into 
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Christ.
,
, Confirmation is a continuous work, while 

the others are perfected once for all. 

God is the Sealer 

God was the Sealer of His Son, as the latter said 
-" Him hath God the Father sealed" (John vi. 27). 
And He is the Sealer of His sons as well. He seals 
all His own without distinction or exception. 

" Then on each He setteth 

His own secret sign; 

They that have My Spirit, 

These, saith He, 'are Mine!" 

"The Lord knoweth them that are His." And He 
alone can set upon each His true sign. Impious 
man would even intrude here and enter His domain, 
and with his trumpery religious frauds, profess to 
"seal" sinners. Alas! in their sins. 

The Holy Spirit is the Seal 

He, the personal Spirit, not His gifts, not even 
His blessed work in the soul, but Himself, in His 
indwelling, is the seal. 

As the "seal," He is denominated "The Spirit of 
Promise," and "The Holy Spirit of God" (Eph. i. 
13; iv. 30). As the former, He was the subject of 
the "Promise of the Father," and later of the Son 
who said to the Apostles, "I will send the promise 
of the Father upon you." As the latter, He is the 
immediate Source of all holiness. Even of the 
holiness enjoined by putting off the old man, 
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which is "corrupt according to the deceitful lusts," 
and putting on the "new man, which, after God, is 
created in righteousness and true holiness" (Eph. 
iv. 22-24).

While this is true, He Himself, and not His sub
jective effects upon the soul, is the Seal. 

This should be tenaciously held by the child of 
God, for strange ideas are abroad on this subject. 
It has suffered injury at the hands of the carnal 
seeker after '' new truth." 

Sealed in Christ 

God the Father seals in the Sealed One, His Son. 
That is He seals His sons in His Son ; the former 
in the latter (Eph. i. 13, 14). They are chosen in 
Him ; they have redemption and acceptance in 
Him, and are sealed in Him. That is in union with 
Him, who is in the place of authority upon the 
throne. 

When the Sealing takes :Place 

It is when the word of truth, the glad tidings of 
Salvation, is heard and accepted. It is not "after" 
the truth of the Gospel is believed, in the sense 
that years, months, days, or even hours, must of 
necessity elapse, ere the sealing is given. 

There is really no word for" after" in Eph. i. 13. 
When the Divine testimony which concerns Christ, 
and salvation through Him, is heard and believed, 
the one doing so, "has set to his seal that God is 
true" (John iii. 33). God sets His seal upon that one. 
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When Christ is clearl v and definitely presented 
to the soul, and as definitely accepted, then it is that 
the sealing takes place. 

"Soon as my all I ventured, on the atoning blood, 

The Holy Spirit entered, and I was born of God." 

And what is true in regeneration, is also true of 
sealing in the Spirit. 

In spite of all that has been said and written of 
late years to the contrary, the truth remains intact, 
that a soul sealing the truth of the Gospel, and the 

Son of God set forth therein, by faith, is in turn 
sealed of God in the Spirit. 

The seal is also the '' earnest," that is the deposit 
or pledge in the heart of the Christian, of the com
ing inheritance (Eph. i. 14). 

The "inheritance" is no mundane possession, 
but is above the earth; it is in heaven alone. 

It lies beyond death and the grave, as it lies be
yond mortality and change. It is even beyond the 
bounds of the kingdom the Lord will set up in the 
day of His power. It lies within the confines of 
Eternity. 

The Holy Spirit is the pledge until the "redemp
tion of the purchased possession." This redemp
tion is yet in the future, and is based upon the 
"redemption through His blood" (v. 7). 

The term, the "purchased possession," signifies 
the acquired possession; and it refers to the people 
of God of all time. Acquired by God through pur
chase and rtdemption, but to be finally redeemed 
away from earth at the coming of Christ. 
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The Holy Spirit dwelling in the individual, and 
in the body collectively, is the pledge of the inheri
tance to be entered upon in the "day of redemp
tion." 

The Seal is for Preservation 

This is given in the exhortation-" And grieve 
not the Holy Spirit of God where by ye are sealed 
unto the day of redemption " (Eph. ix. 30). 

The word translated "grieve," means to make sor

rowful. He who is the seal, can be made sorrowful 
by such things as are mentioned in the context. 
Lying, anger, wrath, theft, bitterness, clamour, evil 
speaking and malice. Alas! how much sorrow He 
must suffer to-day I 

The Day of Redemption 

The seal is given in view of that day, and remains 
upon the subject until it dawns in its imperishable 
glory. There has been,, it may be said, without 
extravagence of language, many days of redemp
tion in the past, of which Christ has been the Cen
tre and Cause. When He was "born of a woman"; 
,vhen He died upon the Cross; when He rose from 
the dead, and when He sent the Holy Spirit to earth, 
all there were so many days of reden1ption. The 
day of salvation to a sinner, is a day of redemption, 
but THE "day of redemption" is yet to come. 

It cannot dawn until the Redeemer Himself has 
come for His people; and the seal upon then1 is 
for preservation from sin, death, and hell until then. 



x. 

THE REDEMPTION OF THE BODY 

K
L the saved are sealed for the day of Christ, 

and are " waiting for the adoption . . . . 
the redemption of the body" (Rom. viii. 23). 

The word translated "adoption" occurs but five 
times in the N. T., and means a son's place, or "son
placing." It is a purely Pauline expression. It is 
here used of the perfection of the body in glorifi
cation at the Lord's second advent. Creation
sentient life-has long been placed under a weight 
of disabilities, weaknesses, and suffering; "groans" 
-not with perfect intelligence-in view of the
revelation of the sons of God-" waiting to be
delivered from the bondage of corruption into the
freedom of the children of God."

The sons of God who have the " first fruits of 
the Spirit" within them, "groan" in common with 
all life around them, waiting for the promised free
dom. The "groans" are often unheard by other 
ears, they are often inarticulate, but are known to 
God, whose ear is never closed to such. This longed 
for feature of the complete redemption of the sons 
of God is the final one, and shall be wrought in a 
two-fold way. 

First in Resurrection. It was that which the 
Apostle Paul described as being "perfected" (Phil. 
iii . 12). A perfection which those who have died
in faith shall reach in resurrection from among the
dead. Resurrection of the body is implied in the
phrase-" the redemption of our body."



,. YE ARE REDEEMED" 

When the Redeemer returns, a "trump of God 
shall sound," and '' the dead shall be raised incor
ruptible" . . . "the dead in Christ shall rise first" 
Thus incorruptibility will characterise the body 
which will thus be redeemed from the grave, de
cay, dishonour, and death. 

Then another signal will take place, called the 
"last trump," when the sons of God on earth shall 
be "changed" as to the body, by which change 
passing over it will become immortal : no longer 
liable to death (I Cor. xv. SI-54; I Thess. iv. 14-17). 

Then the innumerable company of the redeemed 
and glorified saints of all the ages will be trans
lated to meet the Lord. 

"One moment on earth, 

And the next in the skies,'' 

to abide for ever with Him. 
Until that blissful time arrives, the redemption 

which began in the death of the Redeemer, and 
was carried on in the lifetime of the saved, cannot 
be consummated. Not that redemption at that time 
will not go beyond the transformation of the body. 
It will, and far beyond it. For sin in its nature, its 
sad effects, and its awful torments to the spiritual 
mind, will be absolutely and eternally eliminated 
from the being, leaving it as holy as if sin had 
never been. The present painful conditions, sad 
experiences, frequent failures, and confessed dis
couragements in pursuit of practical holiness, 
will vanish for ever like a dream. The promises 
of God fulfilled, the divinely-created desires of the 
heart realized, the unquenchable longings of the 
spirit after holiness, and God perfectly satisfied 



THE REDEMPTION OF THE BODY 47 

will go to make up some of the joys of '' eternal 
redemption." 

The change, which at the coming of the Lorcl, 
will pass over true believers in Him, leading to 
the redemption of the body, is described as a 
PUTTING ON. 

In the case of those who have slept, as to the 
body, they will put on incorruptibility, that is a 
condition of body which never more can be cor
rupted by disease, death, and decay. "For it be
hoves this corruption to put on incorruptibility." 

The clothing of the ransomed one in this case 
will be impervious to all influences of tin1e and cir
cumstances tending to decay, with its consequent 
discomforts, distresses, and dissolution. A blessed 
putting on indeed! for which the myriads of "un
clothed " saints are waiting. Happy as the present 
condition of such must be, it is not a perfect state. 

In the case of those living at Christ's return, the 
''putting on" will be of immortality. "For it behoves 
. . . . this mortal to put on in1mortality." Thus, 
in them will be eliminated all the tendencies and 
liabilities to death, which are inherent in the body 
through sin. 

Blest elimination! Long promised and looked for, 
it will come, and then, fare well for ever to the ten
dencies, conditions, and circumstances, which have 
for ages, and still produce such universal groaning. 

"So when this corruptible shall have put 011

incorruption, and this n1orta 1 shall have put 011

immortality, then shall be brought to pas� the 
saying that is written-

" Death is swallowed up in victory."-1 Cor. xv. 51-58. 
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