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FOREWORD. 

LET the Death of Christ be eliminated from 
the New Testament, and what is left? An 

example, which no one can follow; warnings of 
coming danger, from which no escape is possible; 
Heaven, with no prospect of entering therein. But 
the Death of Christ is an integral part of the story, 
without that the New Testament becomes a thing of 
shreds and patches. 

Christ spoke of peace, but how could sin-burdened 
men find peace had not the judgment of God 
passed upon Him ? He spoke of rest, but who among 
men could hope to share His rest had He drawn 
back from the ignominy and suffering of the Cross ? 
He spoke of life, but how could death-doomed man 
enter upon life eternal had not He, the Giver of life, 
died upon the Tree ? The grain of wheat must fall 
into the earth and die, or abide alone. 

To man, as he stood face to face with the con
sequences of his sin, came the promise that the 
Seed of the woman should bruise the serpent's 
head, though He Himself should be bruised in the 
act. Again and again that promise was repeated in 
sacrificial symbol and in prophetic word, until at last 
redemption was accomplished at " the place called 
Calvary." John, in Patmos, saw the unnumbered 
hosts of heaven gathered around One who declared 
concerning Himself, " I became dead, and, behold, 
I am alive for evermore." Thus the end of the 
Bible corresponds with its beginning; prophecy and 
history together testify that the touchstone of human 
destiny is the Death of Christ. W I L L PAYNE. 



THE 

DEATH OF CHRIST: 
The Fact and its Meaning. 

Introductory. 
H P H E records of the life of the Lord Jesus 

preserved in the Four Gospels pass over the 
events of the first thirty years in all but unbroken 
silence. Of the something more than three 
years of public ministry that succeeded them the 
occurrences noticed belong, perhaps, to not more 
than forty separate days. Yet notwithstanding 
this general meagreness, each of the evangelists 
devotes a large proportion of his space to the 
events of the last week. For example, in a copy 
of the Gospels contained in one hundred and 
fifty-six pages of print, forty-eight pages are 
given to the story of that week, twenty-five of 
them to its last two days. It is as though the 
death of the Lord Jesus bulked so largely in the 
minds of these writers that details concerning 
His parentage and His birth, His teaching and 
His doings, were admitted into their narratives 
only in order to make that event intelligible to 
their readers. 



4 The Death of Christ. 

Apparently this emphasis on the death of the 
Lord Jesus was characteristic of the apostolic 
ministry. " We preach Christ crucified," " I 
delivered unto you first of all . . . t h a t Christ 
died" (i Cor. I. 23; 15. 3), Paul declared, and 
throughout his letters, whereas there is little 
reference to the words or to the experiences of 
the Lord Jesus in the days of His flesh, the fact 
that He died is everywhere prominent. 

Moreover, the narrative of the evangelists 
makes it clear that, from the outset of His 
public career at least (it will be remembered 
that there are no data from which to draw any 
conclusion concerning the years of silence) the 
Lord Jesus had His death continually before 
Him. In the early part of His ministry His 
references to it were veiled, as when He said, 
" Destroy this temple, and in three days I will 
raise it up," or When, under the imagery of the 
bridal-feast, He spoke of being taken away from 
them (John 2. 19; Luke 5. 35). Later, He stated 
plainly and repeatedly that His death was 
approaching, and even acquainted His disciples 
with some of the circumstances that would 
attend it, and also, in general terms, with its 
purpose (Matt. 16. 21; 20. 28). 

And when certain Greeks sought Him out at 
one of the national religious festivals He used 
these words in public: " I, if I be lifted up from 
the earth, will draw all men unto Myself," upon 
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which the evangelist's comment i s : " This He 
said, signifying by what manner of death He 
should die" (John 12. 32, 33). 

The Purpose of the Incarnation. 

Nor is this, all. The death of Christ was hot 
merely incidental to His incarnation, " the Word 
became flesh " in order that death might become 
possible to Him. On the occasion of the visit 
of the Greeks He went on to declare, albeit in 
parabolic form, the necessity for and the purpose 
of His death then soon to be accomplished-: 
" Except a grain of wheat fall into the earth 
and die, it abideth by itself alone." Then, con
templating the crisis of His mission, He spoke 
to God: " Now is My soul troubled ; and what 
shall I say ? Father, save Me from this hour ? 
But for this cause came I unto this hour. Father, 
glorify Thy name" (John 12. 24, 27, 28, marg.). 
The incarnation of the Son of God was not an 
end in itself, but the means to an end. " Since 
then the children are sharers in flesh and blood. 
He also Himself in like manner partook of the 
same; that through death He might '* accom
plish their salvation (Heb. 2. 14). 

Yet His attitude toward death was not that 
of stoical indifference, but of natural and holy 
shrinking, as witness the words just quoted 
and those uttered when, death having become 
imminent, He "offered up prayers and suppli-
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cations with strong crying and tears," " O 
My Father, if it be possible, let this cup pass 
away from Me: nevertheless, not as I will, but 
as Thou wilt" (Heb. 5. 7; Matt. 26. 39). Much 
less was it fanatical disregard of the primary 
law of self-preservation, as witness that once 
and again He retired in the face of a turbulent 
mob (Luke 4. 30; John 11. 53, 54, &c). Neither, 
on the other hand, did He ever permit threaten
ing danger to deter Him from the path along 
which His work awaited Him, as witness His 
answer to the expostulations of His disciples 
when He was called to the graveside of Lazarus 
(John I I . 7-10). The death of the Lord Jesus 
was to be a real, not a nominal sacrifice; it was 
not to be a display for the sake of effect, but a 
deliberate and voluntary surrender of Himself 
in order to the accomplishment of a purpose 
otherwise unattainable. 

The disciples showed themselves incapable of 
grasping the meaning of the reiterated declara
tions of the Lord that His ministry must issue in 
a violent death under circumstances of ignominy 
and reproach. Consequently they were out of 
sympathy with Him to the very end, so much so 
that when He was arrested they all left Him 
and fled, while the most ardent among them 
denied Him with an oath. 

Incidentally two points of some importance 
are thus established. First, the death of the 
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Lord Jesus was not an accident, unforeseen and 
so unprovided against, a catastrophe that had 
become inevitable as the situation developed. 
On the contrary, it was a deliberately pursued 
purpose, an end for which the ministry of word 
and deed was a necessary preparation. He was 
not the victim of circumstances ; time and place 
were His own choice. He died in the full vigour 
of manhood, at the very height of His popularity, 
when, had He chosen to act with even His 
customary caution, He might have continued to 
exercise an influence the possibilities of which 
were boundless (Mark 11. 19, marg.; John 12. 36). 

And, second, notwithstanding this plainness 
of speech regarding His death, the disciples did 
not expect what must have seemed to them an 
anti-climax to His ministry. Clearly, too, if they 
did not anticipate His death they did not 
anticipate His resurrection; hence the charge 
against them of attempting by fraud to justify 
their unrealised hopes cannot be sustained. The 
significance of this fact must, however, be left 
for consideration on another occasion.* 

The Purpose of the Death. 

Further, the statements of the Lord Jesus 
concerning His death show that that death was 
itself a means to an end. He did not propose 
to die merely as a martyr for truth's sake, though 

* See " T h e Resurrection of Chr is t" in this series. 
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He did declare to Pilate that He came into the 
world to bear witness to the truth (John 18.37,)* 
or merely as an example to His disciples, though 
they certainly understood that His death on 
behalf of others was an example for all to follow 
(1 Peter 2. 21). He declared that He would 
give " His life a ransom for many," His " flesh 
for the life of the world,".and, more explicitly 
still, that He would shed His blood " unto 
remission of s ins ;" language evidently designed 
to convey the thought that His death was to 
bear a sacrificial character (Matt. 20. 28 ; John 
6. 51 ; Matt. 26. 28). 

And so the Apostles explained it. Complaint 
is sometimes heard that whereas the language ^f 
the, Lord Jesus about His death is simple, 
unsophisticated, that of the Apostles is compli
cated, technical. Yet, after all, this is the 
necessary order ;, first the fact, then its explana
tion. The Lord Jesus accomplished a certain 
work, the Apostles thereafter expounded its 
meaning and purpose. A,nd their justification 
lies in this, that the explanations found in 
their writings are in complete accord with the 
words of the Lord Jesus, to which, indeed, they 
are related as the seed is to the flower and the 
fruit. 

The Three Factors in Life. 
In order that the situation may be grasped 

with sufficient clearness to enable us to under-
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stand why a sacrificial, or atoning, or vicarious, 
death should be necessary, we must pass in 
review some of the elementary facts of human 
life and experience. Reduced to the simplest 
terms, there are just three factors in life—tone's 
self, the world, and God. In an ideal state these 
three would be perfectly adjusted in all their 
relations, and the harmonious working of the 
whole would be secured. And, according to the 
testimony of the Bible, so it was at the beginning: 
God pronounced His creation good in each 
successive part ; very good when He surveyed 
the completed whole (Gen. i. lo, 31). 

But not so is it to-day, for in the words of 
that keenly observant and deeply reflective man, 
the Apostle Paul, " the whole creation groaneth 
and travaileth in pain, together until now" 
(Rom. 8. 22). Nature, "red in tqoth and claw," 
ravages itself in internecine strife. Man, the 
appointed over-lord of this creation, is at war 
with it and with his fellow-man; while that 
microcosm, his heart—" the little universe " the 
Chinese call it—has become the battle ground of 
his hopes and fears, thestorm-field of his passions 
and desires. 1 

God. 
To each of these three factors in life a few 

words must now be devoted,. First, there is 
God, Whom the Bible postulates in its opening 
words but Whose, existence it nowhere attempts 

B 
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to prove. ; Religion must begin somewhere, 
and where more reasonably than with Him 
from Whom creation and revelation alike 
and of necessity proceed? Of God two 
things may be predicated, He is immanent 
and He is transcendent. He is transcendent, 
that is, He is separate from and greater than 
His creation, for "The God that made the world 
arid all things therein, He, being Lord of heaven 
and earth. . . - .He Himself giveth to all life, and 
breath, and all things; and He made of one 
every nation of men for to dwell on all the face 
of the earth, having determined their appointed 
seasons, and the bounds of their habitation; 
that they should seek God, if haply they might 
feel after Him, and find Him." Yet He is 
immanent too, that is, He is everywhere present 
in the work of His hands, for"'" He is not far 
from, each one of u s : for in Him we live, 
and move, and have our being" (Acts ly. 
24-28). The ideas are complementary, each is 
necessary to a true conception of God. To hold 
tthat He is immanent but not transcendent is 
pantheism, making Him a God indistinguishable 
from His own creation; to hold that He is 
transcendent but not immanent is deism, making 
Hfem a God afar off. He is external to the world, 
and- infinitely greater than the world, yefc He 
Neither: forgets nor neglects i t ; nor does, He ' 
leiive it to work out a destiny for itself, careless 
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whether or how soon it may accomplish its^oWn 
destruction. Far otherwise, for it is Wntten' that 
<! the Most High ruleth," and that " God so lo^ed 
the world" (Dan. 4. 25 ; John- 3. 16). vb::c orl; 

;" ' The : World . . ; : ' ^ ; ' , : , ^ , r ; o ^ ' i . 

Then there is the world, which for our purpose 
may here be defined as the sum< of the things 
that exist within the ken of mari,:arid which'Wa's 
originally an ordered and harmonious whole, as; 
indeed, the Greek word "kosnibs" suggests.* 
But a change has passed upon it, arid that which 
God in the counsel of His will created to'express 
something of His wisdom and of His power now 
"lieth in the Evil One" (Rev. 4. 11 ; 1 John 
5. 19). The world has become the scene of 
rebellion ; it is now the organised instrument 
of Satanic opposition to its holy and beneficent 
Creator. 

Man : Spirit, Soul, and Body., 
Lastly, there is man himself; having his place 

in the animal kingdom as to his physical nature, 
but differentiated from the animals in that he h,a? 
been endowed with a moral and with a spiritual 
nature also; he has spirit and soul as well; ,as 
body (Qeri. 2. 7-17; 1 Thess. 5,23). Concerning 
Jihese it is sufficient for our. present gurppse jtp 

* Kosmos is rendered " adorningr" in" i Peter 5. 3;'"the 
adjective, kosmios, ,ford«rljr,':in4^Tiin.'3J 2. ' i;,()< 



12 The Death of Christ . 

say that the spirit may be recognised as the life 
principle bestowed on man by God ; tlje soul as 
the resulting life constituted in the individual; 
the body as the material organism animated by 
soul and spirit The spirit is the organ of God-
consciousness, through it man becomes cognisant 
of God. The body is the organ of world-
consciousness, through it alone he receives 
impressions from, and Communicates impressions 
to, the material world. The soul is the organ of 
self-consciousness, the seat of the *' I," stretching 
God-ward through the spirit, world-ward through 
the body. 

Ideally* spirit, soul, and body in man should 
work together in perfect harmony, each with the 
other, with God^and with the world. Actually, 
discord and strife reign within and without. 
The passions sweep over the soul, and finding 
ready instruments in the natural appetites of the 
body deprave them to selfish and unholy uses, 
and stir him to enmity against his fellows. The 
spirit sharing the general disorganisation, either 
gropes despairingly in the darkness, or, abdicat
ing its functions altogether, yields the reins to 
the lower and sensual elements until God is 
either forgotten or denied.! 

Whence, it may well be asked, came all this 
disturbance into the erst holy and harmonious 
creation ? How came the good handiwork of 
God to be subjected to such vanity as this ? 
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The Tragedy of the Human Race. 
The only sufficient explanation of the tragedy 

is that found in the Bible, the characteristic 
words of which are " G o d " and "sin," It is 
significant that no religion evolved from the 
sense of human need under the direction of 
human reason, has either attained to, or found a 
place for, the ideas expressed by these two 
words. Where God is unknown sin is not known 
to be sin. Thus it comes about that the religions 
of the world are, without exception, defective at 
these vital points. And where undue emphasis 
on the doctrine of the immanence of God has 
led to a recrudescence of pantheism (which, 
inasmuch as it identifies God with His handi
work, is virtually a denial of His objective 
existence) the reality of sin as an offence against 
Him is, of course, denied also. When David, 
well remembering the wrong he had done to 
himself and his family, to Uriah and his family, 
and to the nation at large, ignored all these for 
the moment, and cried, "Against Thee, Thee 
only, have I sinned, and done that which is evil 
in Thy sight" (Psa. 51. 4), the contrite heart 
showed itself a profound philosopher; for sin is, 
first of all and essentially, offence against God. 

Sin, moreover, does not show itself only under 
gross and repulsive aspects,which shock the moral 
andaesthetic sense. Neither is the sinfulness of sin 
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to be measured solely by its injurious effects upon 
the material interests and comfort of mankind. It 
is not less really present in much that is cultured 
and attractive; the " ttesires of the mind,"'' how
ever refined, are as evil in the sight of God, when 
they are not subject to His laws, as are the 
(i desires of the flesh " (Eph. 2. 3). 

The Struggle with Sin. 

The history of the human race is the history 
of a long struggle with sin, and this not the 
less really because the antagonist is so seldom 
recognised. Dealing with the world, men devise 
governments and laws in order to curb self-will 
and subordinate the interests of the individual 
to the interests of the whole, whether that whole 
be conceived of as the family, the city, the nation, 
or the race. But government often becomes 
first the protector and then the agent of the 
wickedness it was intended to repress. The 
struggle has been long and magnificent; the best 
elements in human nature have been brought into^ 
play, and admirable qualities of brain and heart 
have been developed in it. But when the fullest 
recognition has been given to the achievements 
of men in the science of government, it cannot 
be seriously disputed that human rule at its best 
avails only to restrain within bounds, and to 
limit the destructive effects of, the evils it is! 
powerless to eliminate. 
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Within himself, again, man is engage® infafi 
equally hopeless struggle. He has suhjected 
himself to a multitude of ordinances in the 
endeavour to subdue that principle of evil within; 
which, in. the New Testament, is called " the 
flesh" (Gal. 5. 17, e.g.). But: while such devices 
may have " a show of wisdom in . . . severity to 
the body," they " are not of any value against 
the indulgence of the flesh " (Col. 2. 23). 

In his religion also, his endeavour to satisfy 
the aspirations of his spirit and to quell its fears^ 
to find God and to establish a right relation with 
Him, man is baulked by the same adversary. 
Sin blinds him to the character of God. The re
quirements of His holiness and of His righteous-' 
fiess being thus unknown, man attains to nothing 
more than a " self-chosen form of worship" 
(Col. 2. 23, "will-worship"), that is, a worship 
which, since it begins with himself, cannot, even 
at its best and purest, find acceptance with God. 

The Reign of Death. 

Now, this lost equilibrium, this disturbance 
and discord, is symptomatic of a condition 
directly consequent upon an initial act of dis
obedience to God on ,the part of the first man, 
the federal, as well as the natural, head oj" the 
race descended from him. And since to be 
subject to, and in communion with, God is to 
live the condition of variance with God is in the 
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New Testament called death, and death reigns 
(Rom. 5. 12-21). Age after age the choicest 
representatives of the race have sought deliver
ance for themselves and for their fellows from 
the spiritual paralysis due to the subtle and 
pervasive power of sin, but in' vain. The root of 
the trouble is deeply seated, lying in this, indeed, 
that " the mind," i.e., the controlling purpose, 
"of the flesh," i.e., man in his natural state of 
alienation from God, "is enmity against God; 
for it is not subject to the law of God, neither 
indeed can it be " (Rom. 8. 7). 

Is there, then, any way of escape from this 
bondage to vanity? (Rom. 8. 20). Can this 
enmity between man and God be removed that 
order and harmony may reign once more? Is 
there any way to what the Scriptures call peace, 
peace with God, peace in the heart, peace for a 
groaning creation? To these questions, thank 
God, the answer is, Yes ! " W e . . . rejoice in God 
through our Lord Jesus Christ,through whom we 
havenow received thereconciliation"(Rom.5.11). 

The Sinlessness of Christ. 

Although, as .already remarked, the account of 
the life of the Lord Jesus given in the Gospels is 
brief and fragmentary, yet it is •sufficient to con
vey a vivid impression of His character; and to 
warrant the assertion that irr all the relationships 
of life He was perfectly adjusted. That is to 
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say, there was no cloud between His soul and 
God, no disturbing element in His own being, 
no enmity in His heart against men. One of 
the early Christian writers sums up the general 
impression, still left on the mind by a perusal 
of the records, in the words, "holy, guileless, 
undefiled" (Heb. 7. 26). 

There was no cloud between Him and God, 
Whom He always, save on one memorable 
occasion, addressed as Father ; for He was able 
to say, *' I do always the things that are pleas
ing to Him." Moreover, God Himself spoke 
from heaven concerning H i m : " This is My 
beloved Son, in Whom I am well pleased'' 
(John 8. 29; Matt. 3. 17). There was no dis
turbing element in His own being; the character 
of His inner life is discoverable in His invitation 
to His disciples: "Take My yoke upon you, 
and learn of Me; for I am meek and lowly in 
hear t ;" and in His legacy to them, "Peace I 
leave witji you, My peace I give unto you" 
(Matt. n . 29, 30; John 14. 27). There was no 
enmity against men in His heart ; His relation-. 
ship with those with whom He came in contact 
was described by one who held a foremost place 
among His immediate followers in the simple 
but pregnant sentence, " He went about doing 
good." He dealt with all forms of deliberate 
wrong-doing with candour, firmness, and dis
crimination indeed, but gentleness and con-
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siderateness, compassion for the suffering and 
pity for the erring, marked all His ways. In a 
word, here was One in a state of stable 
equilibrium, enjoying that rest and peace to 
which men universally are strangers. 

The sinlessness of the Lord Jesus was not due 
to immunity from the wear and tear of life. He 
shared the lot of the poor. He was despised 
and rejected where reverence and love should 
have been His portion. His enemies were many, 
vigilant, and unscrupulous. His friends were 
weak and not always sympathetic ; one of them 
betrayed Him for money, all forsook Him at the 
climax of His sorrows. But what would have 
embittered others left- the purity of His holy 
heart unsullied and its calm undisturbed. Man . 
amongst men in all things essential to man, He 
was tried as men are tried, and in all points 
proved Himself to be "without sin," for He "did 
no sin, neither was guile found in His mouth." 
And, indeed, that He was Himself "without 
conscience of s ins" is plain from the challenge 
He threw out to a hostile crowd, "Which of 
you convicteth Me of sin ?" (Heb. 4. 15; 
1 Peter 2. 22 ; John 8. 46). The only adequate 
explanation of the facts is that in Him was 
no sin (1 John 3. 5). He, alone of all men, 
had escaped the hereditary taint, and therefore 
was outside that reign of death which sin has 
entailed upon the human race. " Mark the 
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perfect man," said the Hebrew poet, " and be
hold the upright: for the latter end of that 
man is peace " (Psa . 37. 37). Never did man 
so fully answer this description, and yet, though 
Enoch, who pleased God, was translated with
out seeing death, Jesus of Nazareth, Who pleased 
Him perfectly, died upon a cross ! 

The Gross. 

Shame/ignominy, indescribable physical agony 
are suggested by the word, but what human heart 
can conceive of the experience that compelled 
the cry, " M y God, My God, why hast Thou 
forsaken Me ? " This was not merely physical 
death such as men have often faced without a 
token of fear, and have endured without a word, 
to express the torture of lacerated nerves. There 
was added in His case an experience of the soul 
such as had never been endured before, and such 
as can never be repeated. Many having lived 
without God have died without Him ; but here 
was One Who had lived all His life in unclouded 
communion with His Father, conscious in Hi& 
hour,of sorest need that God had turned away 
His face from Him. , 

The Secret of the Gross. 

Why did He die at all? And why did H e 
die thus? Multitudes since that day have 
learned the secret of the Cross, and have ex-
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pressed it in an all but infinite variety of ways, 
but none so adequately as His followers of that 
generation. Thus Peter -. "Christ also suffered 
for sins once, the Righteous [One] for the un
righteous [ones], that He might bring us to 
God; being put to death in the flesh;" " by 
Whose bruise,ye were healed" (i Peter 3. 18; 
2. 24, marg.). 

And thus John: "The blood of Jesus His 
Son cleanseth us from all, sin," and, " Unto 
Him that loveth us, and loosed us from our sins 
by His blood" (1 John 1. 7 ; Rev. 1. 5). And 
thus Paul: ".*-.,. to reconcile all things unto 
Himself, having made peace through the blood 
of His Cross . . . . whether things upon the earth, 
or things in the heavens. And you, being in 
time past alienated and enemies in1 your mind 
in your evil works, yet now hath He reconciled 
in the body of His flesh through death, to 
present you holy and without blemish and 
unreprovable before" God (Col. 1. 20-22). 

In a word, He died for others, volun
tarily submitting to the Cross that the enmity 
might be done away* that men might return 
to God, and that God, in unsullied holiness 
and in undeviating righteousness, might re
ceive them again into fellowship with Himself. 
He died that men might " go into peace " (words 
He often used to those whom He healed during 
His ministry on earth) relieved of the dominion 
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of sin, henceforth to live for God and to serve 
Him. He died that, ultimately, the groaning 
creation itself may be delivered from its bondage, 
and that all things in the heavens and upon the 
earth may be reconciled to God. 

Reconciliation through Death. 

For the reconciliation of men with God is 
accomplished not in the life of the Lord Jesus, not 
in His example of patience under trial, not in His 
loving service to those who ill-requited it, not in 
His declaration of the love of God to, and of the 
will of God for, men, but through " the blood of 
His Cross." Hence it is written that whoever 
receives the Lord Jesus as his Saviour is 
"justified by His blood" and "sanctified through 
the offering of (His) body once for al l" (Rom. 
5. 9 ; Heb. 10. 10). Salvation, forgiveness, peace, 
and all that God offers to men in the gospel, He 
offers explicitly and exclusively on the ground 
of the death of Christ. 

Thus the death of Christ marked the consum
mation of the ages. All that preceded led up to 
i t ; the eternal future will look back to it as the 
event upon which the well-being of the universe 
is based (Heb. 9. 26, marg.). The preeminence 
in majesty^ glory, power, beneficence, has ever 
belonged to God; but to God in Christ, since 
the Cross, belongs also the preeminence in 
sorrow and in love, and in submission to those 
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eternal laws which, in the last analysis, are the 
expression of His own immutable character. 

W h y ? and H o w ? 

Many questions here press themselves upon 
the reverent mind. Why, in order to effect 
these ends, must God Himself condescend to 
human form and submit to all the essential 
experiences of human life? How doesihe death 
ofChrist secure the forgiveness of the individual, 
and the unification of his discordant nature? 
How can the death of Christ effect the deliver
ance of the creation, and the reconciliation of all 
things? These are questions which, while in 
some respects they offer a legitimate field for 
devout inquiry, are more readily sisked than 
answered, cannot yet be answered at all perhaps, 
but must await the day when our present limita
tions shall have passed away, and that which is 
perfect shall have come (i Cor. 13. id). Mean
time the facts are proclaimed on evidence too 
closely knit to be broken, too weighty to be 
ignored. That God became incarnate in Christ 
and that Christ died is matter of principal 
concern to every man ; the reader of these lines 
may well pause here to ask himself what his own 
interest therein may be. Happy the man who 
•can join with the Apostle Paul in his confession, 
.' The Son of God, Who loved me, and gave 
Himself up for me" (Gal. 2. 20). 
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The Moral Difficulty. 
On the other hand, it is not to be wondered at 

that difficulties present themselves to thoughtful 
minds. Some of these claim brief notice here. 
" I s it righteous with God," it has been asked 
" to permit the innocent to suffer for the guilty; 
another to be beaten for my fault ? " Now the 
right of one man to suffer for another is inde
feasible. Where such suffering is practicable, 
and is voluntarily undertaken, the person who 
submits to it is esteemed heroic, and is held up 
as an example for others. " Peradventure for 

- . the good man some one would even dare to die," 
said the Apostle, and, indeed, the Lord Jesus 
Himself declared that there is no greater love 
than this, " that a man lay down his life for his 
friends" (Rom. 5. 7 ; John 15.13). This general 
right cannot be seriously contested, and in virtue 
of it the Lord Jesus submitted to the Cross in 
order that He might carry out His own voluntary 
predetermination, " I lay down My life. . . . No 
one taketh it away from Me, but I lay it down 
of Myself" (John 10. 17, 18). Apostolic testi
mony is full and unvaried on the point; the 
voluntary ^nature of the sacrifice is everywhere 
implied, as in the words of the Apostle Paul, 
which may be* taken as a sample of the whole, 
" Christ also loved you, and gave Himself 
up for you," "Who gave Himself for our sins 
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that He might deliver u s " (Eph. 5. 2, marg.; 
Gal. 1. 4.). 

Sin and Punishment. 
It is significant, moreover, that Scripture does 

not anywhere speak specifically of Christ as 
bearing the punishment due to sins. God 
does not divorce sin and its penalty. Where 
the sins had been laid, there the punishment 
fell; the Holy and Righteous One entered into 
the lot of the unholy and unrighteous. Hence 
we may not conceive of Christ as bearing merely 
the penal consequences of sin. That is included, 
no doubt, for it is written, " He was wounded 
for our transgressions, He was bruised for our 
iniquities: the chastisement of our peace was 
upon Him ; and with His stripes we are healed " 
(Isa. 53. 5). But His death meant immeasurably 
more than tha t ; how much more is suggested 
in words impossible for the human mind t© 
fathom, " Jehovah hath laid on Him the iniquity 
of us all," " His own self bare our sins in His 
body upon the tree," " Him Who knew no sin, He 
(God) made to be sin on our behalf" (Isa. 53. 6 ; 
1 Peter 2. 24; 2 Cor. 5. 21). Full value must be 
given to these statements of prophet and apostle, 
even though it may lie beyond our power to 
understand how our sins, which are so peculiarly 
our own, could be transferred to another. Suffice 
it for the present that God has declared it so to 
be. Is the power of God limited to the compass 
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of the human mind in anything else ? Certainly 
it is not so in the material world, common 
experience being witness ; that it is not so in the 
spiritual sphere forgiven sinners everywhere 
testify. How it was accomplished they may not 
be able fully to explain. They know that at 
Calvary the darkness that is under the feet of 
God enveloped His suffering Son. They have 
heard the cry out of that darkness, " My God, 
My God, why hast Thou forsaken Me," and they 
realise that mystery can never be eliminated from 
the Cross. For there are focussed and combined 
the mysteries of sin and of suffering and of for
giveness, and the mystery of the Sin-bearer, 
which is the mystery of God (Col. 2. 2). Wisely, 
then, they appeal to a fact of their own ex
perience, which they trace unhesitatingly to 
that Cross, and say, " I n Whom we have our 
redemption, the forgiveness of our sins" 
(Col. 1. 14). 

* The Effect Upon Character. 

Another difficulty felt with regard to the asser
tion that the death of Christ is the sole ground 
upon which God forgives sin is, that even if the 
death of another person could conceivably secure 
for us immunity from future punishment, char-, 
acter would be left unchanged, and thus the 
moral gain would be nil. The difficulty,js. not 
a modern one. Under a slightly, different form 
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it presented itself to the mind of the Apostle 
Paul, who deals with it in his Epistle to the 
Romans. "Shall we continue in s in?" is the 
question asked, i.e., after a man has believed in 
the Lord Jesus Christ, is he to continue. living-
the old life, secure against the penal con^ 
sequences of sin ? " Never! " he answers, " we 
who died to sin, how shall we any longer live 
therein?" That is to say, not only did Christ 
die for men, it is equally true, and it is an 
essential part of the Gospel, that all who believe 
on Him are reckoned to have died with Him. 
When a man, hearing the Gospel, trusts in the 
Lord Jesus Christ, by this exercise of faith he 
makes Christ's death his own.: He acknowledges 
that death is his own just due, and he acknow
ledges the necessity for the death of Christ in 
order to his salvation. Thus, through the Cross 
of the Lord Jesus Christ, sin becomes to the 
Christian what it was to his Saviour, the abomin
able thing that God hates (Jer. 44. 4). Hence it 

. is plain that the full truth of the Gospel is not 
expressed in the doctrine of substitution alone, 
nor yet in the doctrine of the identification of 
the believer with Christ in His death alone, but 
in both these together. " I have been crucified 

. with Christ" is the complement of " Who gave 
Himself up for me" (Gal. 2. 20). And the 
practical result is forcibly conveyed in the 
question of the Apostle, "We who died to sin, 



The Death of Christ. 27 

how shall we any longer live therein ? " How, 
indeed! Rather must we "walk in newness of life" 
(Rom. 6. 1-4). 

Conscience. 
Man, morever, is a being with a conscience, 

which when it is exercised, leads him to realise 
his true relation to God Whose laws he has 
broken and Whose just and holy wrath he has 
incurred. Thus conscience binds him to the 
past, hampers him in his attempts at self-
reformation, and fills him with apprehension of 
the future. To whatever moral excellence he 
may attain through the culture of his aspirations 
toward what is good, and the restraint of his 
motions toward evil, the past, menacing and 
irrevocable, is always with him, and even 
religious ordinances, however strictly observed, 
fair to give relief to the conscience exercised 
under the law of God. ? 

But Vhat " dead works," moral or religious, 
can not do, "the blood of Christ, Who, through 
the Eternal Spirit, offered Himself without 
blemish unto God," accomplishes. By that 
"blood," the conscience is cleansed, that is to 
say, the death of Christ is seen to be the 
sufficient answer to every charge that can be 
brought against the man who trusts Christ. The 
future is no longer a dread to such, for God 
appointed them, not to suffer under his wrath, 
but "unto the obtaining of salvation through 
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our Lord Jesus Christ, Who died for us." Freed 
thus of burdens, from which no one has ever 
otherwise found relief, the man is set at liberty 
to serve God and to live a holy and righteous 
life (Heb. 9. 14; 1 Thess. 5: 9). 

The same conclusion as to the effect of the 
death of Christ upon the character of the 
Christian, is drawn by the Apostle Peter, who 
wrote of the Lord Jesus that " His own self bare 
our sins in His body upon the; tree, that we, 
having died unto sins (lit, having come to be 
separated from our sins, i.e., by the death of the 
Lord Jesus Christ on the Cross), might live unto 
righteousness." Then he adds, "by Whose 
bruise ye were healed," for it is a vital con
sideration of the Gospel that healing miast 
precede wholeness, and healing comes to men 
only through the death of Christ (1 Peter 2. 24), 

The Blood of Christ. 

By a figure of speech called 'metonymy,' in 
which one thing is put for another with which 
it is closely allied, the word "blood" is often 
used in Scripture for the " death" of the Lord 
Jesus. Two purposes are thus served. First, 
it is made plain, without circumlocution, that 
His was a death of violence; and, second, that 
His death is to be interpreted in connection 
with the sacrificial system of the Old Testa
ment. Some, not perceiving this, have spoken 
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disrespectfully of the language as though it 
were unworthy in itself. But the Gospel is 
intended for the common people. God is 
pleased to bring it well within the compass of the 
plain man's mind, therefore its substance and 
,its meaning are expressed in terms more or less 
the- language of plain folk. Indeed, it may be 
claimed as one mark of the Divine origin of the 
Gospel that the purpose of the Cross is stated, 
not in the technicalities of the schools, but in 
the familiar language of every-day experiences. 
There is the language of the law-courts, "for the 
showing of His [i.e., God's] righteousness . . . 
that He might Himself be just, and the justifier 
of him that hath faith in Jesus ;" of the market
place, " ye were bought with a price ;" of the 
shambles, "all things are cleansed with blood, 
and apart frbm shedding of blood there is no 
remission;" and of slavery, "that He [z'.e., Christ] 
might redeem them which were under the law," 
He " gave His life a ransom for many " (Rom. 3. 
26; 1 Cor. 6. 20; Heb. 9. 22; Gal. 4. 5 ; Mark 
10. 45). Now this is phraseology simple enough 
to be understood by all, and yet sufficiently 
varied to prevent the misconceptions that might 
arise from a too literal interpretation of any one 
expression. 

The Origin of Sin. 
The mystery of the presence of sin in the-

world is not solved for us even in the Bible. 
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Certainly it is not here by any permission of 
God. Indeed sin, in its essence, is opposition 
to, defiance of, the will of God. Perhaps it is 
not possible for the human mind to come nearer 
to the heart of the problem than this, that God, 
desiring the willing love of His creature man, 
made him capable of more than a merely 
mechanical obedience to His laws. And if so, 
the power to love and obey carried with it the 
power to choose the contrary course, to hate and 
to disobey. Man's crown is his will, and if love 
and loyalty to God was his life, self-love and 
disobedience to God is death. That his power 
to choose to love God supremely, or to rebel 
against Him should be tested was, of course, 
inevitable. It is matter of history that man 
failed and fell; " sin entered into the world and 
death through sin" (Rom. 5. 12). 

It remained but to allow man to eat the fruit 
of his own doings, and to follow his self-chosen 
path into outer darkness. Or, amazing alterna
tive, that God should send His own Son in the 
likeness of sinful flesh, and in order to deal 
with sin, and that thus He might condemn sin 
in men, and that on the Creator and Law
giver Himself the dreadful consequences of the 
creature's sin might fall. Thus in the death 
of the Son of God a way of escape from sin 
to righteousness is opened for all who, realising 
their extremity turn to God through Him. 
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The Love of God. 
But let it be noticed here that reconciliation 

has its origin in God Himself. Neither the 
•death of Christ, on the one hand, nor the 
repentance^ of man on the other, was necessary 
to evoke the love of God. On the contrary it 
was because God loved the world that He gave 
His Son to be its Saviour, and it is the good
ness of God that leads men to repentance. 
Hence it is because "God was in Christ recon
ciling the world unto Himself, not reckoning 
unto them their trespasses," that the Apostle 
can elsewhere declare that God commends, or 
proves, " His own love toward us, in that, 
while we were yet sinners, Christ died for us " 
(2 Cor. 5. 19 ; Rom. 5. 8). 

A voluntary death, however, is a proof of love 
•only if some commensurate benefit may thereby 
accrue to another. The man who exposes him
self to the deadly bullet does not prove his love 
to a person who is not in any danger therefrom. 
But if by so doing another's life may be saved 
at the expense of his own, he does prove his 
love. So is it with the death of Christ: the love 
of God to men is proved therein only because it 
accomplishes their salvation from "the wages 
of sin." 

True, the love of Christ affects powerfully the 
hearts of men, subduing their natural enmity 
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against God, alienating them from sin, and 
constraining them to love and serve Him. But 
it has this effect only because it is a real proof 
of love in that it saves from an otherwise 
inevitable doom all who obey the Gospel in 
which it is declared. 

Enmity and discord came into the world 
by disobedience, but "God was in Christ." 
Having become man, He submitted, in life and 
in death, to the double test of obedience, and 
yet in death suffered the penalty of violated law. 
Being God, His death has an infinite value and 
is efficacious for all men everywhere and simul
taneously, on the sole condition that they 
acknowledge the enmity and look to Him for 
salvation. 

There are those who take salvation for 
granted ; who seem to assume it as an element 
in, or,at least, as a concomitant of, Western civilis
ation, part of the inheritance of a " Christian 
child," born citizen in a "Christian nation/' The 
part of wisdom is to take for granted nothing but 
the certainty that all, without exception, are in
volved in the alienation of the human race from 
God, and that there is no escape from that and 
from its consequences save through the death of 
the Lord Jesus Christ 
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