
Readings on the First Epistle of 
J O H N 

INTRODUCTORY 

I N taking up the study of the first epistle of John, 
a comparison of John's ministry with that of 

Peter and Paul will be helpful. 
The words addressed to Peter in John 11 : 18,19 

imply that in some sense his ministry was to have 
a character similar to that of the Lord Jesus. Is the 
implication supported by Scripture elsewhere ? If 
so, in what sense was Peter's ministry similar to the 
ministry of Jesus Christ ? 

Light is shed on these questions in Romans 15:8 
and Galatians 2: 7, 8. In the former passage Jesus 
Christ is called a " minister of the circumcision," the 
evident meaning being that His ministry was in con¬ 
nection with the people in the covenant of circum-
cision-that made with hands. In the latter passage 
there is mention of " the gospel of the circumcision " 
as having been committed to Peter. The thought 
evidently is that a gospel specially addressed to the 
circumcision was committed to Peter. Peter is also 
spoken of as having the " apostleship of the circum¬ 
cision. " Undoubtedly the intention is to show that 
Peter exercised apostleship in connection with the 
circumcision. In this sense, then, Peter's ministry 
was similar to that of Jesus Christ. 

But while this marks out the people for whom his 
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ministry is intended, it does not define its theme and 
character, which are to be inquired into. If we refer 
again to Romans 15: 8 we shall find it stated there 
that I Jesus Christ was a minister of the circumcis¬ 
ion for the truth of God, to confirm the promises 
made unto the fathers: and that the Gentiles might 
glorify God for His mercy," This needs to be care¬ 
fully considered. 

In the Old Testament we learn about these prom¬ 
ises to the fathers. It is plain we have a record there 
of a ministry of promises. Indeed there was a pe¬ 
riod which we may consider as specially characterized 
by the ministry of promises. From the call of Ab-
ram until Jacob's going down into Egypt, at least, 
God was making or ministering promises. 

For my present purpose I do not need to notice 
these promises in detail. I will merely cite the pas¬ 
sages where they are found: Gen. 12: 1-3; .13: r4-
17; 15: 1-21; 17: 1-22; 22: 15-18; 26: 2-5, 24; 28: 
10-15 ; 35 19-12; 46: 2-4. All these promises are 
absolute, made in the sovereignty of grace, and are 
entirely unconditional. It should be remembered 
that none of them are addressed to the Gentiles. God 
gave them no promises, no covenant (Eph. 2: 12). 
it is true the Gentiles are contemplated in the prom¬ 
ises, but the promises were not ministered to them. 
They were ministered to the fathers of the nation of 
Israel (Rom. g: 4). 

Now while God ministered these promises to the 
fathers, the heads of Israel, the fulfiment of them 
was not yet to be. They heard them and believed 
them, but, if they were persuaded of them and em¬ 
braced them, they saw them only as to be fulfilled 
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in a time to them "afar off (Heb. n : 13). They 
died in faith, leaving these unfulfilled promises as a 
legacy to their children. 

But God put their descendants on a different foot¬ 
ing altogether. Promises and covenants He made to 
them also, but they were conditional, not absolute. 
The reason for this was the need of raising-not 
alone for their sake, but for all men-the question of 
man's ability to establish a righteousness on which to 
claim what had been promised. Under the Mosaic 
law the children of Israel were on the ground of re¬ 
sponsibility. They took the responsibility of working 
out a righteousness they could call their own, by 
which a title to the things promised would be estab¬ 
lished, and which God Himself would necessarily 
recognize. But God not only would signalize by 
circumcision (as He had done and was still doing) 
the unprofitableness of the flesh, but He would 

practically demonstrate it. He would prove man's 
inability to claim as his own anything but his sins, 
and thus that he is shut up to sovereign grace, ex¬ 
ercised on the principle of faith-not of works. 

The trial was a long one, thus perfectly fair and 
conclusive. But while this question, raised by put¬ 
ting Israel under the law, was being worked out, to 
show how utterly void of righteousness man is in 
himself, the fulfilment of the sovereign, uncondit¬ 
ional promises made to the fathers had necessarily to 
be delayed. The question raised had to be definitely 
answered once for all ; and the lesson of the law now 
abides. 

But on the ground of responsibility Israel lost the 
promises, If Israel was unable to establish a title 
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to them, there is surely no power to recover them. 
No pleading of descent from Abraham could avail, 
no taking refuge under being circumcised could se¬ 
cure the forfeited promises (Matt. 3: 9). Israel's 
only hope then is the sovereign grace of God. 

Having demonstrated that Israel is in irretrievable 
ruin, having lost the promises beyond all hope of re¬ 
covery, God then sent forth His Son, not only made 
of woman, but made also under the law (Gal. 4: 4). 
This was God acting in the sovereignty of His mercy. 
It was raising up in Israel an Israelite in whom the 
promises were yea and amen. It was providing One 
who could establish a title to them. Jesus Christ was 
thus in their midst as maintaining the truth of God 
-His word, His promises. He was one of their fold 
-a minister connected with the circumcision, in 
behalf of the promises made to the fathers, to secure 
their establishment. 

Having Himself a personal claim on them, He had 
also title to remove what was a hindrance to their 
fulfilment. He had a right to end the Mosaic dis¬ 
pensation and bring in the dispensation of the fulfil¬ 
ment of the promises. He had title to take the curse 
of the law, and thus be the end of the law as a way 
of getting righteousness for all who believe (Rom. 
io: 4). He had the right to be Israel's Substitute to 
sacrificially endure the judgment of their sins, and 
thus open the channel in which the grace of God 
could flow, in which God could in righteousness be¬ 
stow the forgiveness of sins and fulfil the promises 
made to the fathers. 

But, although Christ did thus establish or secure 
the promises, Israel continued in blindness and un-
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belief; therefore it became necessary to continue the 
dispensation of confirming the promises. It became 
necessary to appeal to facts in evidence that the 
promises bave been permanently secured. It is this 
appeal that characterizes the ministry of Peter. 
Like Christ, he was connected with the circumcision. 
Like Christ, he was a minister in behalf of the truth 
of God: be announced to Israel the security of the 
promises and tbeir permanent establishment. Like 
Christ, Peter bad a ministry which was specifically 
addressed to the circumcision-to Israel as a nation, 

The careful student of Peter's ministry as re¬ 
corded in Acts, chapters 2 to 5, will readily see that his 
very first address to the Jews begins with a declara¬ 
tion that the outpouring of the Holy Spirit and the 
powers accompanying it are a beginning of the ful¬ 
filment of promise (Acts 2: 16). When he says, 
" This is that which was spoken by the prophet 
Joel, " he does not mean that Joel's prophecy has had 
its complete fulfilment, but that what has occurred 
is of the nature and character of what was promised 
in Joel, It is fulfilment beginning. This announce¬ 
ment made by Peter means that the hindrance to 
fulfilment of promise has been removed, and the ful¬ 
filment has begun. 

Next, in verses 22-36, he appeals to the resurrec¬ 
tion of Jesus and His exaltation on high by the 
power of God as evidence that God has acknowl¬ 
edged His rights. This acknowledgment is conclus¬ 
ive proof that Israel must look to Him for the fulfil¬ 
ment of her promises. Accordingly, in verse 38, the 
nation is invited to submit to the One they have re¬ 
jected, but whom God has made Lord and Christ, 
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in order to receive the promise of the forgiveness of 
sins; and in verse 39, Peter encourages them to do 
so, by assuring them that the promise of forgiveness 
of sins has been made to them. He tells them 
plainly that if they will receive the forgiveness of 
sins in this way, i. e., by submitting to Christ, they 
will also participate in the promise that accompanies 
forgiveness-the Holy Spirit. 

Again, in chapter 3: rg, still addressing himself to 
the nation as such, Peter tells them the promised 
blotting out of their sins and " times of refreshing " 
are waiting on their repentance. 

It is thus very clear that the ministry in which 
Peter addresses himself specifically to Israel partakes 
of the nature and character of our Lord's ministry in 
which He appealed to them. In both cases it was 
a ministry in behalf of the truth of God-a ministry 
of the security and establishment of the promises 
made to the fathers. 

But Peter's ministry was rejected as that of Christ 
had been. The Israel of his day was a nation "stiff-
necked and uncircumcised in heart and ears," as their 
fathers had been (chap. 7 : 51). Individuals submit¬ 
ted to Christ and became recipients of a blessing 
that was according to promise, but the nation in 
blindness and unbelief refused their blessings. 

Peter had another ministry also, the character of 
which we shall now consider. 

If Christ had a ministry in which He addressed 
Himself to the Jewish nation as such, He had 
also a ministry in which He specifically addressed 
Himself to the true children of God in the midst of 
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it. In John 10 He speaks of thus ministering to the 
-true sheep of the Jewish fold. Peter was given a 
ministry of like nature-a ministry specially intended 
for the real believer among the circumcised. In 
John 21: 15-17 our Lord commissions Peter to shep¬ 
herd and feed His lambs and sheep. 

The Lord knew what the lambs and sheep among 
the circumcision would need. He knew what perse¬ 
cutions they would have to endure. He knew the 
stiffneckedness, the unbelief, the blindness of the 
rulers and leaders of the nation, and that they would 
forbid teaching and preaching in His name, Accord¬ 
ingly He provided for the need of His true sheep, 
He knew they would need the most considerate 
nourishing, the tenderest care and oversight, diligent 
strengthening and constant encouraging, 

Carefully and effectually training Peter for this 
special service to the objects of His tender interest 
and love, He puts them into Peter's care-He en¬ 
trusts them to him. Hence a special ministry is 
given to Peter. If he was to have a ministry in 
which he would address himself to the nation as 
such, so also was he to have a special ministry in 
which he would address himself specifically to the 
believers in the midst of the nation. 

If in the earlier chapters of the book of Acts we 
have the record of that ministry carried out by 
Peter, in which the nation of Israel as such is ad¬ 
dressed, the two epistles of Peter carry out a special 
ministry to the persecuted and dispersed disciples— 
the followers of the despised and rejected Messiah. 

Of course, in speaking of Peter's ministry in his 
epistles as especially intended for converted Jews, 
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I do not wish to be understood as meaning that it 
has no application to a wider circle. It certainly 
applies to all Christians, but its primary application 
is to believers connected with Israel wherever they 
have been scattered (I Pet. i : i ; a Pet, i : i) . 

i do not need here to consider this ministry in de¬ 
tail. It will be sufficient to characterize it as a min¬ 
istry in which the government of God is explained: 
in the first epistle, as being the Father's discipline of 
His children : and, in the second, in its bearings 
upon the world, The first epistle shows that the gov¬ 
ernmental ways of God are pregnant with inesti¬ 
mable blessing for the children ; the second shows 
their issue for the world in a sweeping judgment 
after long-suffering and patient waiting for it to 
repent. 

In the second epistle Peter says he writes as an¬ 
ticipating soon to put off his tabernacle. Writing 
thus that what he had ministered to them may abide 
in power in their minds, he completes or fills out the 
service with which his Lord had entrusted him, in 
commending to them the ministry of Paul (chap. 3 
15, 16). 

John's written ministry was then not begun, but 
Paul's was practically, if not entirely, finished. Be¬ 
fore turning to John's ministry I will seek to char¬ 
acterize that of Paul. 

I will notice that Paul also had a double ministry: 
one towards the world-the nations-all men ; the 
other, towards the body of Christ, the Church (Col. 
i : 23, s4). In either case it was a ministry of the 
grace of God-a dispensing of blessings from God, 
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whether to believers individually or collectively. 
A word of explanation is perhaps necessary here. 

In the Old Testament times promises were made, 
but the blessings implied in the promises were not 
dispensed. When onr Lord was on earth He did dis¬ 
pense certain blessings to individuals where H e 
found faith. He did minister the forgiveness of 
sins, for instance, to individuals who believed; but 
He did not minister the full blessing that- goes with 
the fulfilment of the promise of forgiveness; nor did 
He, in the days of His flesh, give the Holy Spirit. 

In connection with the ministry of Peter there 
was both the ministration of the forgiveness of sins 
and of the Holy Spirit; yet Peter did not minister 
the fulness of blessing which is the present portion 
and possession of faith. In God's wisdom, this was 
reserved for Paul. The full range of faith's blessings, 
so far as they are now bestowed, is through the 
ministry of Paul. We have also in Paul's ministry 
the blessings that are in hope-that is, what will 
yet be done for us and given to us as completing the 
blessings which redemption has acquired for us. 

What we find in Paul's ministry, then, is the en¬ 
tire sphere of blessing in which God displays His 
wondrous grace. Paul thus occupies us with what, 
in a true sense, we may speak of as outward or ex-
temal-not unreal, far from it ; it is a most real dis¬ 
play of the grace of God. 

But we now turn to John's ministry, Its leading 
feature is that it occupies us with God Himself-with 
what He is in Himself. It is what is intrinsic, es¬ 
sential, underived and eternal. It is the life of God 
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-the eternal life that was ever with the Father. In 
his Gospel, John's ministry relates to the manifesta¬ 
tion of God in His Son become Man. His life on 
earth is viewed as a declaration of what God is-His 
nature, character, and life, displayed on earth as 
testimony to men-the features and characteristics 
of His unchangeable nature, not only proclaimed, 
but shown, exhibited. 

In the epistles the life that is eternally in the Son 
and has been manifested among men in its eternal, 
unchanging nature, is viewed as a communication, 
and the ways in which it displays itself in those to 
whom it has been communicated are unfolded, 

In the book of the Revelation John writes of the 
ways of the Eternal-He who is the First and the 
Last, the living One, though He died-in bringing 
all things into accord with His own eternal nature. 

The distinctive features of the ministries of Peter, 
of Paul, and of John, are distinct and plain. They 
are in no way in opposition, but perfectly harmon¬ 
ious, each in agreement with the others, none to be 
pitted against the others. They are not to be com¬ 
pared as if one was paramount to the others. There 
should be no depreciation of Peter's ministry as if 
it were defective-not equally perfect with that of 
Paul or of John. There is a tendency, perhaps nat¬ 
urally in us all, to give a prominence to the blessings 
ministered by Paul which overshadows the Blesser 
Himself. It was this tendency that was in the mind 
of one whose memory we all rightly cherish, when 
he counselled us not to neglect John in pressing 
Paul. He did not mean by this advice that John 
is a balance to Paul, but that the apprehension and 
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enjoyment of John's ministry will be a cure to our 
proneness of being occupied with the range of our 
blessings in such a way as to have them more dis¬ 
tinctly before our souls than the One who has 
blessed us. 

It is the Blesser Himself with whom John occupies" 
us. What He is-what He is essentially, intrinsi¬ 
cally, eternally. What He is in essence, in nature, 
in character: this is what John shows us. 

Beloved brethren, what would all the range of our 
blessings be without God Himself 1 It certainly 
ought not to need much consideration to realize that 
the Blesser is greater than the blessings, The Giver 
is higher than His gifts. Our God and Father is 
higher, greater than all His hand bestows. The Son 
of God who came from God and the Father to give 
us the knowledge of Himself is above the benefits 
He has procured and secured for us, inestimable as 
all these are; and we need the sense of this in our 
souls to keep us from glorifying ourselves on account 
of the great blessings that have been given us. The 
ministry of John serves to maintain us in this very 
needful apprehension. 

The links of the epistles of John with his Gospel 
are very close ; so close, that an apprehension 
of the doctrine of the Gospel as to eternal life is 
essential to a right understanding of the epistles. 
Before we enter on our detailed study of John's first 
epistle, therefore, let us as briefly as possible out¬ 
line the teaching of his Gospel as to life-the life 
eternal. 

First, the teaching of John's Gospel is that l i fe -
essential, underived, unchangeable and eternal-
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dwells in the Son of God. In Him who was with 
God as the eternal, divine Word, was life (i: 4). 
Living in divine community of life, He was person¬ 
ally the absolute expression of what God is, in es¬ 
sence, nature and character. He, in whom the life 
thus essentially dwelt, was the light-the truth-the 
Source of it to man. It is important to remark here 
that none of the living creatures created by Him had 
community of life and light with Him. Those that 
became living beings by the word of His power, cease 
to be also by the same Word. Man became a living 
being, not by the word of His power, but by an im-
partation, not of the divine, eternal life, but of the 
spirit-nature; so that as being by creation a living 
soul having spirit, a spirit-nature, he was in the im¬ 
age and likeness of God. But if man thus lives and 
moves and has his being in God by creation (Acts 
17 : 28) that is not living in community with the 
divine eternal life of God-the life that is in the Son 
of God. Even if man had not sinned, a special work 
of God in his soul would have been necessary for 
him to possess life in community with God, to have 
become a participator in the divine, the eternal 
life. 

But man sinned, and his mind became darkened. 
Sin alienated him from God and rendered him incap¬ 
able of finding out God, or of understanding Him, 
or of discerning and receiving the things of God. 
Hence, from the garden of Eden to the present 
time, men have not apprehended the life and light 
dwelling in the Son of God. Whether it be the par¬ 
tial manifestations since Eden, or the full shining 
forth of the light in Himself become a Man and 
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tabernacling among men, the light of eternal life in 
Him has not been perceived by man naturally. 

Nay, more: the Gospel of John tells us when the 
Son of God was upon earth the testimony given of 
God to Him was rejected. There was adequate tes-
timony-of John the Baptist, of the Works wrought 
by the Son, of the Father's testimony and seal of the 
Holy Spirit ; that of the Old Testament Scriptures 
also, and of the Son Himself-yet the world does 
not recognize Him ; even His own earthly nation 
does not receive Him (I: 1 Man's mind is dark¬ 
ness, under the power of unbelief. 

It is true that from Eden until now individuals 
have received Him, have discerned His personal and 
divine glory, have waited for Him, have welcomed 
Him, have bowed the knee to Him ; but these, ac¬ 
cording to John's Gospel, have all been subjects of 
a work of God in the soul. They have been born of 
God by faith; they have been laid hold of by the 
testimony of God in the power of the Spirit (L: 12, 
13). They have been born of water and the Spirit 
(chap. 3: 3). But until the Son came into the world, 
in full revelation of the Father, such were not given 
the privilege of taking, in the full reality of it, 
their place as children with the Father. That 
could not be until the place and the work to fit 
us for that place were fully revealed, and while, 
as we learn elsewhere, the children were being 
treated as servants. But the place of the children is 
now made known by the Son sent by the Father, 
and the right of the children to take it is divinely 
authorized (i: 12). Even while our Lord was on 
earth He granted to faith this privilege, as John's 
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Gospel abundantly shows (8: 9; 12: 44, 45; 14: 
7-9). 

In chapter 3 the universal need of new birth is 
pressed (vers. 3-7). Everywhere, even in Israel, 
there was necessity that the testimony of God should 
lay hold of the soul in the power of the Spirit, 
This is needed no less in order to share in the 
earthly things of the kingdom of God than in the 
heavenly; both alike are subjects of divine revela¬ 
tion and testimony. The Lord was but insisting on 
a need the Old Testament Scriptures affirmed. The 
refusal to submit to this necessity is as fatal in 
connection with the earthly things as it is in connec¬ 
tion with the heavenly. The Lord is not teaching 
that new birth is an earthly thing, but that it is es¬ 
sential to participating in either the earthly or heav¬ 
enly things of the kingdom of God. 

But how can new birth, giving that new life and 
nature which constitutes those upon whom it is con¬ 
ferred children of God, be bestowed upon sinners ? 
The Cross is the answer. The basis on which God ever 
gave life-life eternal-is the sacrificial death of the 
Son of Man. The Son of God became Man to die 
under man's penalty, that life might righteously, 
though in grace, be communicated to those deserv¬ 
ing the death eternal. So earnestly does God desire-
men to live in the life that is eternal, and not abide 
in eternal death, that He gave His own Son, to be¬ 
come Son of Man to provide a righteous basis for the-
communication of divine, eternal life (vers. 14-16). 
The one that believes on Him, the object of divine 
testimony, receives the life-the eternal life that is 
in the Son ; the rejector of Him does not see life, 
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but abides in death and under the wrath of God 
(vers. 36). This statement is absolute truth-true 
for all ages and dispensations, those preceding the 
Cross as well as since. Believers before the Cross 
believed on the Object of divine testimony. Such 
and only such were then born of God ; and it is such 
and only such that are born of God now. 

The measure of revelation and testimony has noth¬ 
ing to do with the matter of the communication of 
life. It is not at all the amount of revelation laid 
hold of; it is the laying hold of the Object of revela¬ 
tion and testimony. Wherever and whenever the 
object of divine testimony is laid hold of in the 
power of the Spirit, there is a child of God-one born 
of water and the Spirit; there is one to whom the 
life eternal, that is in the Son of God, is imparted. 

In chapter 4 the imparted life is shown to be a 
spring of refreshment and satisfaction within the 
one to whom it is given. The possessor of this "spring" 
is independent of the world through which he is 
passing, since the spring within him rises up to the 
sphere of the abiding and eternal realities. Linked 
with these by the life and nature bestowed on him, 
he has capacity for their enjoyment; the measure of 
the enjoyment being, of course, according to the 
measure of the revelation and the energy of faith in 
the apprehension of it. 

Chapter 5 insists that the eternal life that dwelt 
uaderivatively in the Son of the Father before the 
world began, dwells underivatively also in Him as 
the Son become Man; that thus He has the sover¬ 
eign and divine right to be both the Life-giver and 
the Judge; and further, that His communication of 
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life, divine and eternal, absolutely frees those that 
receive it from judgment; they pass out of death into 
life, It is eternal life they have passed into. Resur¬ 
rection to life is thus guaranteed to all who have 
died in faith, from whatever age or dispensation. 

Chapter 6 shows the Giver of life-the Quickener 
-to be also the abiding Bread of life, its sustain-
ment, its nourishment. The life develops and ex¬ 
pands as it feeds on Him. This explains the various 
degrees of growth in the divine life found among 
the children of God. If the life by which we live is 
a common life-the life that is in the Son of God-
the practical, experimental life, the life lived, varies 
in the different dispensations on account of the vary¬ 
ing measures of the revelation, and in the same dis¬ 
pensation also on account of the varying degrees of 
the energy of faith, 

We are instructed in chapter 7 that it is through 
drinking of the fulness that is in the Son that the 
possessor of life eternal becomes a filled vessel, the 
overflow of which the Spirit uses to bless and refresh 
others. He who drinks in the things of Christ as the 
Spirit has taught them, is in turn the Spirit's chan¬ 
nel of these things to others. 

Chapters 8, g and io show that the portion of those 
whom He quickens-those born of water and the 
Spirit-is communion with Himself. Life in the Son 
of God, communicated to the believer, implies com¬ 
munion with the Son, after the pattern of the com¬ 
munion of the Son with the Father (io: 14, 15). This 
communion in its full blessedness necessarily waited 
its full revelation, Those having life before the full 
revelation enjoyed communion in a partial measure, 
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but after its full revelation, the communion is life 
abundant-fulness of joy. 

In chapters 11 and 12 we are shown that the life 
with which we are quickened in new birth, given as 
it is by Him who in His own person is the annul¬ 
ment of death and judgment, and on the basis of His 
own death and resurrection as grace for men, is a 
life that links its possessors with the sphere of life 
beyond death. Hence the certainty of the resurrec¬ 
tion of all dying in faith in Old Testament times, 
while death is no more death for the believer in this 
New Testament age. Its power is annulled for those 
for whom life and incorruption have been illumin¬ 
ated (2 Tim. i: io). The quickened from the begin¬ 
ning are all the fruit of the Corn of Wheat that fell 
into the ground and died. It has risen, He is the 
manifested Living One, and all that receive life from 
Him, of whatever age, are by that life forever linked 
with Him in the sphere of life to which He belongs. 

The Son of God, then, is the Source and Fountain 
of life. He is that as a divine Person; He is that as 
become Man. It is His right to give life, to quicken, 
Divine testimony deposited in the soul in the power 
of the Spirit is His way of imparting life, and life 
imparted thus is of the same nature as life in its 
Giver. It is life in identification with the life eternal 
in the Son. It is a divinely bestowed capacity for 
the knowledge and enjoyment of God. It is that in 
every age; the measure of the knowledgeand enjoy¬ 
ment depending on the measure of the revelation; 
the full revelation expanding the enjoyment into ful¬ 
ness of joy-life abundant. 

The above statement of the doctrine of life, as 
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taught in the Gospel of John, is very brief-too brief 
if we were engaged in the study of that Gospel; but 
it may suffice as presenting what needs to be kept in 
mind while studying the first epistle. As we pro¬ 
ceed with the epistle in course, there will be frequent 
need of referring to the Gospel. 

The Gospel record is for the purpose of showing 
that Jesus is the Christ, the Son of God, and that 
they who believe the record may have life through 
His name (chap. 20: 31), for life is communicated on 
the principle of faith. 

This life, being a derived, dependent life in those 
to whom it is communicated, has those character¬ 
istics seen in the earthly life of the Son of God. 
This is what the first epistle insists on. He that 
says "he abides in Him ought himself also so to 
walk, even as He walked." 

We will now take up the epistle in detail. 



Chapter 1 : 1 - 4 

T HE apostle Paul tells us that God dwells in 
light-unapproachable light (iTim. 6: 16). He 

is the invisible God (Col. i: 15; i Tim. i : 17; Heb. 
11 : 27). No man has ever seen Him, It is not pos¬ 
sible for man to see God in His essential Godhead, 
Man's constitution makes him able to see only 
what is within the range of his vision-not the 
invisible. 

Even angels, who by creation are nearer to God 
than man, have not seen and cannot see that essen¬ 
tial glory of God in which He is alone, and which is 
known only by the three persons in the one God¬ 
head. The apostle Paul tells us that angels are 
dependent on God coming out of the unapproachable 
light in which He dwells to display " the riches of 
His grace" and His " manifold wisdom " to acquire 
the knowledge of them (Eph. a: 7 ; 3 : io) . Surely, 
if they have not this knowledge instinctively, and 
can only have it through a revelation of it, a display 
of it, then certainly they do not know the fathomless 
depths of the being of God-what He is in Godhead 
essence-what He alone is and cannot share with 
another. 

God, dwelling in the unapproachable light, is 
Father, Son and Holy Spirit; a community of es¬ 
sence, a community of moral nature and character, 
a community of life both in principle and continuous 
activity-a community of fellowship peculiar t o 
themselves, known only to themselves and enjoyed 
only by themselves; and that jointly and co-equally. 
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It is an eternal fellowship, abiding, unchangeably 
the same from everlasting to everlasting, an eternally 
mutual and reciprocal fellowship. 

It is evident that the purpose to reveal Himself 
was ever in the mind of God. He designed ways of 
displaying Himself. This, however, needs to be 
guarded, God never planned to reveal His God¬ 
head essence. In this He is, and must forever be 
alone. He cannot communicate His Godhead es¬ 
sence to any other. If this could be, He would cease 
to be absolutely God alone; but created beings can 
never become uncreated, self-existing ones, whether 
they be men or angels. 

What then was His purpose ? It was to make 
known His moral nature and character and the 
blessedness-the happiness-of the life He lives. 
It was as to this that He designed to bring others 
into community with Himself-a community not 
of being, but of moral nature and of life. To do this, 
to carry out this purpose, it was necessary for Him 
to come out from the unapproachable light in 
which He dwells alone. This He did when He came 
forth in the exercise of the creatorial power inherent 
in Himself. In the creation which He has produced 
He has clothed Himself "with light as with a gar¬ 
ment" (Ps. 104: 2). But God looked at in the light 
of creation is not seen in His moral nature and life. 
Creation manifests " His eternal power and divinity" 
(Rom. i : 20, Greek). It proclaims the power and 
divinity that was eternally in Him, but not what He 
is in moral nature and character and their continuous 
activity. 

God comes out of the light in which He dwells to 
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exercise His providential care over His creatures. 
He cares for every sparrow. It has but little value 
in the eyes of men, but not one falls to the ground 
without His notice. He does not forget one of them 
(Matt. 10: 29; Luke ia : 6). He "maketh His sun 
to rise on the evil and on the good, and sendeth rain 
on the just, and on the unjust " (Matt. 5: 45). H e 
opens His hand, the desire of every living thing is 
satisfied (Ps. 145 :16). The least need of the least 
of His creatures is provided for, and the supply is 
superabundant. But if, on the one hand, God wit¬ 
nesses to Himself in giving by sun and rain and 
other forces " fruitful seasons," filling men's " hearts 
with food and gladness " (Acts 14 : 1 7) ; on the other 
hand, by "sweeping rain" (Prov. 28 : 3) and the 
burning heat of the sun, He destroys the food of 
both man and beast (fas. 1 : 11). 

If we look at God in the light of His providential 
care for His creatures, we find mysteries that that 
care does not solve. Questions arise that it does not 
answer. We look there in vain for the revelation of 
God's moral nature and character, and the manifesta¬ 
tion of the life He lives. 

If we turn to His governmental ways with men, 
both with individuals and nations, as publicly exer¬ 
cised, we fail to learn our lesson if we do not realize 
that we are studying ways that proclaim the sover¬ 
eign Ruler of the universe to be in a pre-eminent 
sense a moral Being. His moral nature is plainly 
manifested in His moral government, but how in¬ 
scrutable are these ways! How past finding out 
(Rom. 1 1 : 33) To our finite minds there are contra¬ 
dictions which seem irreconcilable, The mystery of 
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it is to us impenetrable. He acts sovereignly, does 
His own will, and " giveth not account of any of His 
matters " (Job 33: 13). We wonder at His silence 
when evil insolently lifts up its head. We tremble in 
the presence of His punishments of it. We see Him 
putting limits to the operation of evil, and ask, Why 
then does He permit it at all? If, on the one 
hand, God " doeth according to His will in the army 
of heaven and among the inhabitants of the earth, 
and none can stay His hand, or say unto Him, What 
doest Thou ? " (Dan. 4: 35); and, on the other hand, 
tolerates sin, allows it to go on unrebuked, at 
times seems to be indifferent to it and exposes 
Himself to the charge of seeming acquiescence in it; 
where is the line of demarcation between His ab¬ 
horrence and His sufferance of it I 

Looking at God in the light of His moral govern¬ 
ment, we reach certain conclusions as to His moral 
nature and character, and up to a certain point our 
conclusions are correct, but beyond that point there 
is felt to be a need of fuller light. 

The same is true also with regard to God's special 
government of His own people. Any observer of the 
governmental ways of God with His own children, 
both individually and collectively, will readily see 
that He warns them against disobedience, threatens 
them with penalties, and in case of disobedience 
often visits them with severe punishments. On the 
other hand there is often apparent indulgence. 
There is indeed patience, long-suffering with their 
manners, and what seems like indifference. We see 
here, too, God exposing Himself to implications 
which upright souls feel cannot be true of Him ; 
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yet the mystery of it is not explained until God 
is seen in a fuller light. 

God came forth from the unapproachable light to 
make known His law-His demands on man, what 
He requires of him as standing on his own respon¬ 
sibility; but He did not manifest Himself He sur¬ 
rounded Himself with "a thick cloud " (Ex. 19: 9). 
He spoke out of " fire and smoke" (ver. 18) and 
" thick darkness " (Deut. 4: i i>. There was a display 
of majesty, power and authority. So great was the 
tempest and the quaking of the mount that the peo¬ 
ple trembled, and Moses himself feared exceedingly 
(Heb. 12 : 2i). Even on the occasion of the second 
giving of the law, though not accompanied with 
such terrible manifestations, there was still reserve 
and distance. When Moses requested to see the 
glory of God, his request was not granted. He was 
told, " Thou canst not see My face: for there shall 
no man see Me, and live " (Ex. 33 : 20). The reve¬ 
lation then given was not of the " face" of God, but 
His "back parts " (ver. 23). It was not the Light 
in the full power of its shining, manifesting God 
in the fulness of what He is in moral nature and 
life, but a ray of the Light, partially revealing the 
One from whom it was reflected. 

God came out of the light in which He dwells di¬ 
rectly after Adam's disobedience and fall. He came 
out to reveal to him the coming,of a Man to triumph 
over Satan and bring life out of death (Gen. 3: 15); 
but, though the revelation was a promise of eternal 
life (Titus 1 : 2), the life and incorruption of the 
promise was not illuminated till the giving of an¬ 
other revelation long after (2 Tim. 1 : 10). 



26 Readings on the First Epistle of John 

By types, by the shadows of the sacrificial system 
connected with the law, by specially appointed 
events-events happening by divine intervention 
and under divine control, God came out of the un¬ 
approachable light to give forth rays of what dwells 
in Himself. These rays, either singly or combined, 
while telling us something of the character of God, 
were in no wise a full and adequate revelation of 
what He is. It was a true revelation, so far, but 
not the full truth. 

God came out of His dwelling-place in light in the 
promises He made to the fathers. These promises 
were a revelation to faith of her inheritance and por¬ 
tion; yet the revelation was incomplete. The prom¬ 
ises, however truly implying what was in God's 
mind, did not in reality express it all. If the "God 
of glory " (Acts 7:2) appeared to Abraham, He did 
not show Abraham all His glory. 

So also in prophecy, God came forth out of the 
light in which He dwells, speaking by the mouth of 
men who were moved by the Holy Spirit (2 Pet, 1: 
21). None of the prophets, however, could say: 
W e speak that we do know, and testify that we 
have seen " (John 3: 1 1). Only He who came from 
God could thus speak. The prophets spoke as and 
when moved by the Spirit, and thus only what was 
given them to say. Their utterances therefore were 
always in measure, fragmentary and partial, not the 
full revelation of the God they served. Old Testa¬ 
ment prophecy does not adequately and fully declare 
what God is. However much it does tell us of Him, 
it does not make Him known to us in the fulness of 
His moral nature and life. 
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In the various ways in which I have thus far 
spoken of God (as coming out of the light in 
which He dwells to display before men some distinct 
and special characteristic of Himself), He remained 
still the invisible God. In none of them had He yet 
placed Himself in conditions in which He could be 
seen ; but in the incarnation He has done so, There 
we see "God manifest in flesh. " 

The incarnation is a profound mystery. The mind 
of man cannot explain it or understand how it was 
effected, but the fact is plainly evident. The power 
of the Holy Spirit in and through the virgin pro¬ 
duced a Man who is both a divine and a human 
Person. Thus supernaturally come into the world, 
He unites Deity and humanity in Himself-in one 
Person. He is thus truly God and truly Man: with 
human spirit, soul and body-God is seen in flesh. 

The incarnation of the Son of God then was a 
stooping from "the form of God " (Phil. 26), the 
condition of essential Deity to the condition of hu¬ 
manity-a coming down into the condition of human 
and creature dependence. In this human condition 
He is not only " the Firstborn of all creation " (the 
One who has the first and highest rank in it), but 
also the image, the representation of God (Col. I: 
15). Come thus from the unapproachable light, from 
the bosom of the Father, to be the image of God 
among men, He has declared the God whom no 
man has seen nor can see (Jno. 1: 18). So far as 
knowledge of God is communicable He has fully 
communicated it. He has fully expressed and ex¬ 
hibited it. 

Here I may mention the competency of the Son 
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of God become Man to witness to God and declare 
what He is-to reveal Him to man. Being Himself 
a divine person, one of the dwellers in the unap¬ 
proachable light, He knows God in a divine way, 
with absolute knowledge in the essence of His being; 
He knows what His moral nature and character are; 
He could, and did say, "We speak that we do know, 
and testify that we have seen " (Jno. 3: n). "What 
He hath seen and heard, that He testifieth," was 
said of Him by the Spirit through John the Baptist 
(ver. 31); and Himself said, that He did the works 
and spoke the words He knew in the Godhead inti¬ 
macies (Jno. 8 : a6, 38; 12 : 49). 

Existing eternally as one of the Godhead, when 
He came down into our dependent creature-place 
He brought with Him the eternal intimacies in 
which He was with the Father and the Spirit, and 
possessed them and lived in them here. As living in 
them from everlasting, He was fully competent to 
declare and reveal them here. 

While tabernacling among men, He was the Light 
of the world (Jno. 8: 12 ; 9:5)- He was not, as some 
others, a light merely; He was the Light. Every 
prophet was a light, some brighter than others. John 
the Baptist "was a burning and a shining light" 
(Jno. 5: 35). But all these were mere lights-were 
fallible men, though under the power of the Holy 
Spirit for the light they gave (2 Pet. 1 : 21) ,• but 
Christ was in His own person the Light-God in 
humanity manifesting Himself. 

What light in which to see God ! God Himself 
come out of the unapproachable light, in the person 
of His own Son, to be seen, heard, studied, and even 
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handled by men ! What light in which to see the 
invisible God, had men eyes to see! Alas, they had 
not, They were in the darkness, and, blinded by it, 
they could only think of Him as a blasphemer-He 
the incarnate Son of God ! (Jno. 10: 33). 

But what wondrous revelations of God were to be 
seen in Him ! What illumination of those partial 
revelations in the Old Testament ! The promised 
woman's Seed, the Man from the Lord had come-
Abraham's Seed and heir-David's Son and L o r d -
the foreordained Lamb of God, to whom the oft-
repeated sacrificesof the Old Testament ages all point-
ed-the One of whom the prophets all had spoken, 
and the psalmists in Israel had sung and prophesied. 

But how could I enumerate, much less unfold, all 
the revealed glories of the incarnate Son, as the 
light of men (Jno. i: 4) ? There are some, how¬ 
ever, which need special mention as having to do 
with what is before us in our studies of this epistle. 

First is the revelation of the Godhead relationships 
of Father and Son. I have already mentioned the 
fact that God who dwells in the unapproachable 
light is made known to us as Father, Son and Holy 
Spirit-three Persons in the one Godhead-a Trinity 
in unity, a community of essence in life, nature and 
character. In the Old Testament, Elohim (the He¬ 
brew word for God) is in plural form, implying at 
least three, and is constantly used as the subject of 
singular verbs, suggesting plurality in unity. 

It may be of interest to some to mention that 
in Isaiah 48: 16 we have the three persons of 
the Godhead spoken of: "The Lord God and His 
Spirit hath sent Me." This trinity in unity is 
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thus clearly indicated in the Old Testament, though 
not in the terms of Father, Son and Holy Spirit. 
But He is thus made known to us in the New 
Testament, by one of the persons of the Godhead 
coming forth from that unapproachable light, stoop¬ 
ing down from the form of God to the form of a 
servant, tabernacling among men, a veritable Man 
and Son of God, uniting Deity and humanity in one 
Person. 

When this Visitor from heaven was baptized by 
John the Baptist, the Holy Spirit descended and 
abode upon Him (Jno. i : 3*), and a voice from 
heaven said, " This is My beloved Son " (Matt. 3: 
17). Thus God is revealed to be Father, Son and 
Holy Spirit-relationships which were not revealed 
and therefore not understood before. Our Lord, 
however, constantly speaks of "the Father" and 
addressed Him as " My Father." He speaks of Him 
as One who has already been declared as the Father 
(see Matt, m 25, 26; Mk. 13:3a; Lk. g: 26; Jno. A' 
23; 5: 20, and many other places). 

In His life upon earth the Son of God was for men 
a revelation of the life and character of God. In 
Him was life (Jno. 1 : 4). As the Father has life in 
Himself-a life uncreated and eternal-thus also has 
the Son life in Himself (Jno. 5: a6). He was person¬ 
ally the Life eternal that was with the Father (ver. 2). 
Had it not been in Him as in the Father, it would 
not have been said "with the Father." It was a 
community of life, therefore, in the persons of the 
Godhead. 

So also as regards the activities of the life. It 
surely is impossible for us to measure the infinite 
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fulness of the joys that filled the divine Persons' 
bosom as they mutually and reciprocally participated 
in constant fellowship of eternal activities. There 
are many scriptures implying this, but none per¬ 
haps that helps us more to appreciate this fact 
than Proverbs 8 : 30, 31: "Then I was by Him, as 
one brought up with Him; and I was daily His de¬ 
light, rejoicing always before Him; rejoicing in the 
habitable part of His earth; and My delights were 
with the sons of men." If we apply this (as un¬ 
doubtedly we may) to the Second Person of the God¬ 
head, as being the personification of the wisdom of 
God, then we have expressed here the eternal 
happiness of God in the activities of divine life. 
What mutual intimacies ! How deep the outflow 
of love responding to love! What a community of 
enjoyment; what fellowship of the Father and the 
Son in these eternal, divine activities! 

And when the Son of God became Man, He did 
not cease to have life in Himself. The same unde-
rived, eternal and divine life that was in Him as 
dwelling eternally with the Father was in Him in 
humanity. He was the only Man to whom it was 
given to have life in Himself. In the first man, Ad¬ 
am, God breathed the breath of life, and he became 
a living soul. This was a creature-life-not the 
divine, eternal life. But the human life assumed by 
the Second Man was produced by the power of the 
Spirit in the virgin. Thus in Him were the divine 
and human life united in one Person, a unique Per¬ 
son, a unique Man: " The Word was made flesh. " 
Life was essentially in Him upon earth as in the 
Father (John 5 :26). 
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If the Son of God become man united in His own 
person divine and human life, humanity in Him 
was a new humanity-in community of life with 
God. The Son of the Father become man was a 
Man possessing life in community with the Father. 
But if He thus raised up humanity into community 
of life with God, it is also true that He brought 
divine life down into a condition of human life. 
The life He had with the Father eternally was thus 
possessed in the human condition He assumed. 

For Him to assume the conditions and limitations 
of humanlife,meant living dependenily and obediently. 
This of course was an entirely new experience for 
Him, and for which it was necessary He should 
come into the condition of it (Heb. 5: 8). He could 
not experience creature dependence and obedience 
while in Godhead form and condition. To have 
that experience He needed to stoop down to the 
form and condition of man-of dependence and 
service. 

To this He stooped, assuming a condition in which 
He lived dependently and obediently. He lived 
"by the Father " (John 6: 5,7),i. e., the living Fa¬ 
ther was the reason or ground of His life here be¬ 
low. But, living thus, there was no interuption of 
the divine and eternal intimacies as the eternal 
Son with the eternal Father in the unapproachable 
light. 

Living here among men dependently and obe¬ 
diently, yet as possessing and enjoying the intima¬ 
cies of Godhead community of life, He was the 
revelation of them for men. If men had had eyes 
to see it they would have seen in Him not only the 
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One who was personally the life with the Father, 
but also the activities of the life which habitually 
and constantly expressed itself in Him, both in 
word and work. (See John 3: n, 32; 5: 19, 20, 36; 
8: 26; 10:15, 32; 11:44,45.) There never was a 
moment, save in the darkness of the cross, when 
the divine, eternal intimacies were interrupted : the 
Father finding in His Son, become man, His eternal 
delight; and the Man Jesus Christ, the Son of God, 
realizing His eternal rejoicing. His earthly life 
was a manifestation of the life of the divine Dwell¬ 
ers in light brought down into the condition of a 
dependent human life. 

The true Life thus was shining, was manifested 
in its own proper activities; but men, blinded by 
the darkness they were in, had not eyes to see it. 
There had been rays of the light shining from the 
beginning of fallen man's history, but only in the 
Son of God become man and living here in the 
world did the light shine in its full power. It was 
shining for every man (John 1: g), but they hated 
the light thus manifested. 

Still, through grace, there were those whose eyes 
were opened and who did see. From the garden of 
Eden,down the long history, there were those who 
saw and received the light so far as it was shining, 
So, too, when the Son of God was among men as 
the Light of men, there were those who through 
grace, saw it, welcomed it, received it-received 
of its fulness, grace upon grace (John 1: 16). They 
saw in the One who was made flesh, a divine Per¬ 
son; for, as they contemplated His glory, they saw 
it was the glory of the Only Begotten of the Father. 
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I have said this was through grace; for it was by 
the power of the Spirit that divine testimony laid 
hold of those who thus set to their seal that 
God's testimony concerning His Son become man 
is true (Jno. 3: 33). They thus became children of 
light and of God, through faith, receiving Him who 
had come from God. It was by believing on His 
name they were born of God-born of water and 
the Spirit. It was by believing on His name they 
were born from above, that is, from a higher sphere 
than the natural. 

Of course, it was ever by faith that men, from 
Eden down, became children of God; but, though 
born of God, they were not granted the privilege 
of taking their place with God as children They 
could not take the place of children until that 
place was made known ; nor could they know the 
blessedness of the place until it was revealed. 
Hence, until the Son of God came into the 
world and revealed the children's place and its 
blessedness, the children of God died in faith, 
without full knowledge of their place with God. 
But the Son of God having come, the place was 
made known and the intimaciesof it communicated. 
To His children, the Father's name was made 
known (Jno. 17: 6, 8). 

It was thus they became competent witnesses of 
the life eternal that was with the Father and was 
manifested here. They were qualified to witness 
by their personal enjoyment of the manifested life, 
and testified to what they experienced of it (ver. i). 
So far as they enjoyed the word of life they have 
declared it. What they saw, they have testified to 
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(ver. a). Their testimony is an announcement of 
the life eternal which was with the Father, but 
manifested to them here in the Son. Not only have 
they given us the testimony of the Son of God Him-
self-the testimony He bore as being the true Light 
of men-but they have reported what was their own 
enjoyed portion as those to whom He manifested 
the Father's name. 

What this wondrous, blessed portion was, we 
shall consider directly, but I wish to emphasize the 
fact that John, as one of these qualified witnesses, 
representing and speaking for them, has authorita¬ 
tively declared (Jno. 21:34) what the testimony 
of the Son of God to the world was, and also His 
communications to the men given Him out of the 
world. 

In his Gospel he writes to all men, declaring the 
things that Jesus did and said to bring conviction 
" that Jesus is the Christ, the Son of God," that by 
believing they might have life through His name 
(John 20:31). In the epistle he writes to those 
to whom the Son has manifested the Father's name, 
unfolding the characteristics of the Life eternally 
with the Father, that they may not merely have 
the life, but have it as inwardly understood (chap. 
5:13), as subjectively realizing what its character 
is, and what its accompanying blessedness. 

Of this privilege, bestowed upon the children of 
God of this present period, we shall speak in 
the proper place. My object now is to fasten at¬ 
tention on the fact that John, as the divinely-
chosen witness, has testified to the children of 
God, as being himself in the realized enjoyment 
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of it, the character of the life of which by faith 
they have become participants. What he saw and 
heard, what he thus inwardly knew, what he 
enjoyed of the manifested life, he has reported 
to us. 

In their day these witnesses testified orally; by di¬ 
vine inspiration their testimony was put into perma¬ 
nent form to be handed down. We of this 20th cen¬ 
tury have their personal testimony of the life of our 
Lord upon earth. Through the divine testimony 
and power of the Spirit they saw His glory; they 
believed Him to be the Son of God; and what they 
saw and heard, they testified to. 

Now, in John 17:20,21, our Lord prayed for 
those who should receive the testimony of these 
witnesses, that they might be participators in this 
divine community of life with the Father and the 
Son : " That they also may be one in us " (the Father 
and the Son), i. e., should share in their community 
of life and nature. It is in this light we must un¬ 
derstand what the apostle says when we read: 
"That which we have seen and heard declare we 
unto you, that ye also may have fellowship with us : 
and truly our fellowship is with the Father and with 
His Son Jesus Christ." Through faith in Him they 
had come into the community of life of the Father 
and the Son. 

I speak of course of the fact, not of the measure 
of their apprehension and enjoyment. But, as is 
said, their fellowship was truly with the Father and 
the Son. It was a fellowship of life and nature-
in divine community- and those who believe 
through their word share with them in it: " That ye 
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may have fellowship with us : and truly our fellowship 
is with the Father and with His Son Jesus Christ/' 
affirms this. The apostle is speaking of the fact. 
The measure of its enjoyment is another matter. 
Whatever be the measure in which we are enjoying 
it, the fact is and abides, and we know it by divine 
revelation. The Son has come and manifested its 
nature and character, and believers now are made 
acquainted with the fact of their participation in 
what has been manifested. 

Here I must pause to consider some questions 
that have been raised and variously answered. 
Some think the possession of this blessed privilege, 
this participation in the divine community of life, 
is the result or consequence of attainment, of reach¬ 
ing a certain stage of intelligence, of believing some 
testimony beyond what is received when new birth 
is effected in the soul. But it is the one who be¬ 
lieves on the Son that possesses the life eternal 
(John 3: 36). As an unbeliever, instead of being a 
sharer in the life, he is under the wrath of God. 
This is a state of death out of which he passes 
through faith. By faith he is born into the divine 
community of life. He must first be in the life be¬ 
fore he can make attainments in it. In Leviticus 
(chap, i) we learn that the one who brought turtle¬ 
doves or young pigeons for a burnt-offering was 
accepted as fully as the one who brought a bullock. 
The one of the feeblest apprehension as well as the 
one of the greatest is made accepted in the Beloved. 
So with the life received in new birth; it puts one 
into this community of divine life with the Father 
and the Son. 
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Another question has also been raised. It has 
been asked, "Did the Old Testament saints have 
fellowship with the Father and the Son ?" I reply, 
As regards the fact, they did ; but as regards the 
knowledge of it-since it had not been revealed to 
them-they could not know that they were partakers 
in the divine community of life. Unquestionably, 
however, as born from above by the power of the 
Spirit, they were in reality partakers of the divine 
nature-had eternal life. 

In Old Testament times God did not give His 
children the place and privileges of children; con¬ 
sequently He did not reveal to them the true 
nature and character of their relationship to Him. 
They were truly His children, but He did not tell 
them they were. They in fact were possessors of 
His life, of His moral nature and character, but He 
did not reveal it to them. They could not have 
understood it if He had told them. To understand 
what divine, eternal life is, it had to be manifested. 
The Son has come and manifested the life, and 
along with its manifestation comes also the revela¬ 
tion that God's children are sharers in it. As 
born of the Spirit they have eternal life, and are 
in community of life with the Father and the Son. 

This explains the difference between the Old 
Testament saints and us as regards eternal life. 
God not having revealed it to them, they knew not 
that they had it. We have it, and know it, because 
God has declared it to us. In saying we know it, 
I remind the reader again that I am not speaking 
of the measure of our enjoyment of it. This is, as 
already said, a different matter, and is not the 
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Spirit's subject in verse 3. If any should say that I 
am overlooking, or that I am forgetting the prac¬ 
tical side, I answer that I am simply reserving its 
consideration till we come to those parts of our 
epistle where it is treated of; but here the Spirit's 
thought is that of our participation in the divine 
community of life. 

There is another question I must not overlook. 
We are sometimes told that fellowship with the 
Father and His Son Jesus Christ is the only fellow¬ 
ship Scripture ever speaks of, and thus it is taken 
to mean Church fellowship. This is a serious mis¬ 
take. It is true there is no real participation in 
Church fellowship unless there is participation in 
the fellowship of the Father and the Son. To be a 
sharer in the ecclesiastical community or unity 
really (not merely professedly), one must be a sharer 
in the community of the divine life; but they are 
different things. This should be evident from the 
fact that there are those who share in the latter 
that do not share in the former. The children of 
God of both the Old Testament and millennial 
times participate in the divine community of life, 
but do not in the Church community. 

For Church fellowship, whether ideal or practi¬ 
cal, we must turn to those scriptures where it is 
spoken of; but we do not find it here. Here, the 
apostle speaks of the life that is common with the 
Father and the Son. The incarnate Son has life in 
community with the Father (John 5: 26). Those 
who receive the divine testimony are brought into 
that community of life. The apostles and others in 
their day participated in it, and all those who re-
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ceive their testimony share in it now, through in¬ 
finite grace. 

What unspeakable blessing! How little are we 
in the practical enjoyment of it ! How amazing 
the grace that has made such a rich portion ours! 
We, who have forfeited even merely human life, 
being laid hold of by this life from above, are raised 
up, not merely out of the death and the judgment 
due to our sins, but to oneness in life and nature 
with God ! "Behold what manner of love the 
Father hath bestowed upon us, that we should be 
called the children of God! " 

A word of caution here may perhaps be needed 
by some. We are not brought into oneness of es¬ 
sence with the Father and the Son. To say that, 
would be serious error; in fact, blasphemous. We 
do not become what God is in the essence of His 
Being. To be " children of God " does not mean or 
imply that. The unity into which by grace we are 
brought is not a unity of essence, but of life and 
nature. We are not made participators in His Being 
and attributes, but in His moral nature and char¬ 
acter. Fellowship with the Father and His Son 
Jesus Christ is not community of being, but of 
life. 

We briefly notice verse 4. If faith comes by 
hearing and hearing by a report, and the believer 
is thus brought into community of divine life, the 
unfolding of the nature and character of the life 
thus participated in makes the joy complete. 

By inspiration of the Spirit the apostle thus 
authoritatively unfolded the blessing which di¬ 
vine testimony brings to believers to make their 
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joy complete. The saints of old had joy surely, but 
their joy could not have been complete under the 
then conditions and circumstances. 

But now, the true nature and character of the re¬ 
lationship in which the children of God stand to 
Him having been made known, how much the joy 
has been enlarged. Our joy, as compared with 
theirs, as measured by theirs, is fulness of joy. It 
is not that we are better than they; it is not that we 
are more worthy than they, but in the wisdom of 
God the time has come for the children of God to 
take practically the place of children. 

And to this end our revelation is immensely 
larger than was theirs. The revelation given to 
us, beside revealing the Father, Son and Holy 
Spirit, also reveals the fact that the children are 
in community of life with them, and that this 
blessedness is ours. 

What richer, fuller joy can there be ? What is 
there beyond and above God ? We now know Him, 
His moral nature, His character, His life, and we 
are made partakers of them! This is fellowship 
with the Father and His Son Jesus Christ. 

Chapter 1: 5-10 

In verse 5, the apostle who had been a witness 
of the earthly life of the Son of God gives us the 
message which, by word and work, He had com¬ 
municated to them, making God known to them 
in His nature and character as Light, without a 
shade of darkness. 
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No doubt John gave our Lord's message orally to 
those to whom he could thus speak, but here he 
puts it in permanent form that it may be the heri¬ 
tage of all believers. If, then, we have received 
the message concerning the moral nature and 
character of God, it becomes us to seek to realize 
the import of the message. 

We may best do this perhaps by considering three 
statements—" God is spirit," " God is light," and 
" God is love." 

When our Lord tells the woman of Samaria that 
"God is spirit" (John 4: 24), He is teaching her 
that while the substance of God is immaterial and 
invisible, it is of the nature of spirit : He is not 
characterizing the spirit substance in God, not dis¬ 
tinguishing it from the spirit substance in other 
spirit beings. There can be no doubt that the 
spirit substance of angels is not identical with the 
spirit substance in God, which is untreated, un-
derived, subsisting from everlasting to everlast¬ 
ing. Not so in angels. In them it is a created 
substance. But this distinction or difference is not 
the point in our Saviour's conversation with the 
Samaritan woman. He is emphasizing the fact that 
God being of a spirit substance, it is unsuited to 
worship Him with material things-with shadows. 
He should be worshiped in spirit and reality. 

Returning to our verse, when the apostle says, 
" God is light," he is not speaking of God's spirit 
substance merely, but of His moral nature as well; 
He is declaring what one of the qualities is by 
which His moral character is distinguished. 

light and love describe God's character. Light is 
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used here symbolically : a beautiful symbol it is. In 
the first place, light, constituted as it is of three dis¬ 
tinct rays, is in itself a trinity in unity, and suita¬ 
bly symbolizes God as a unity of three distinctions. 
God is a trinity of one common substance. 

But this is not all that light speaks of. The dis¬ 
tinctions in the Godhead are distinctions of per¬ 
sonal relations. The three Persons constituting 
the Trinity are not only a trinity of one common 
spirit substance, but also of one common life, of 
one common moral nature and character. To say, 
" God is light," is not only to say the Trinity is of 
one common spirit substance, but also of a common 
moral nature, since the distinctions in the Godhead 
are distinctions of moral relations. The distinctions 
of Father, Son and Holy Spirit are distinctions of 
individual and personal moral relations. As light 
is unchangeable, it beautifully symbolizes God as 
the unchangeable One, both in substance and moral 
nature. 

Again, light is self-manifesting and therefore 
symbolizes the capability in God of manifesting 
Himself, of putting Himself in the light. The sec¬ 
ond Person of the Godhead eternally was its power 
to manifest itself, whether partially or fully. The 
partial revelations of God have been by the Word; 
through His incarnation and earthly life He has 
fully revealed God-the Father, Son and Holy 
Spirit-revealed their moral nature. It is in this 
sense that the Son of God is the light of men, In 
Him become Man the invisible Father is seen. "He 
that hath seen Me hath seen the Father " (Jno. 14 : 
9). God the Spirit is able to make men sensible of 
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His unseen immanence-that He is near even if 
invisible; but the Son not only manifests His near: 
ness, but makes Himself visible-puts Himself in 
the light. 

Again, as the symbol of what God is, light is 
transparent, perfectly transparent. It is thus the 
symbol of intrinsic purity, of God's moral character. 
To say "God is light, to say He is holy; not only 
relatively, but absolutely so. His holiness is es¬ 
sential, intrinsic. This means He is able to pre¬ 
serve Himself as He is. As light is unchangeable; 
so is God incorruptible, untarnishable ; it is impossi¬ 
ble for any moral poison to come into His moral na¬ 
ture. No evil, no sin can ever originate or be in 
Him. What He is in moral nature and character 
He has ever been and must ever be. He cannot 
be deceived; " cannot be tempted with evil " (James 
i: 13). " God is light " tells us that His moral discern¬ 
ment is absolutely perfect. It is a moral impossi¬ 
bility for God to look complacently upon sin. He 
cannot behold iniquity (Hab. i: 13). If, then, His 
perceptions are unerring, His moral discernment 
absolutely perfect, His judgments must be right. 
He must perfectly resent everything that is con¬ 
trary to what He is in His own nature. He can 
never compromise with what is against or in op¬ 
position to His character. That He is light is the 
assurance and guarantee of all this. 

And light is an active agent. It is not a passive 
thing affected by outside influences. Darkness may 
hinder its being seen; but seen or unseen it is ever 
the same. It is not moulded by powers outside 
itself. It is ceaselessly, uniformly active, symboliz-
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ing thus the active energy in God by which He 
ceaselessly and uniformly asserts or expresses His 
moral character. 

We see, then, that in saying " God is light," the 
Spirit uses a most appropriate symbol, whether we 
think of God as a trinity of Persons, or community 
of spirit substance, or moral nature and character. 

In chapter 4 the apostle says, " God is love. " If 
light expresses the divine energy in manifesting 
the stainless and unstainable purity of God's moral 
nature, " love " expresses the energy of God in as¬ 
serting and maintaining the absolute perfection of 
His goodness. Necessarily these two distinguish¬ 
ing qualities unite in God. If He were not abso¬ 
lutely "light " He could not be absolute goodness; 
and if He were not absolutely '' love " -perfect 
goodness-He could not be unsullied light. 

We return now to the thread of the apostle's 
argument. He has shown that the Son of God be¬ 
come Man has by word and work, especially by 
the cross, manifested the life eternal in its fulness 
and power; and that believers on the Son of God 
participate in the life thus manifested ; that be¬ 
lievers now not only share in the life but may 
know it, and so have the full joy which that knowl¬ 
edge gives. Then he declares the spotless purity 
of God's moral character as manifested in the Son 
come from God, that the participators in God's 
moral nature may apprehend and understand the 
character of the life and nature in which they 
share. 

This is used to test the reality of the profession 
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as to possessing this divine life-whether the pro¬ 
fession be our own or others'. The qualification to 
test whether the profession is real or not is the 
knowledge of what God is in His moral nature. 
But this knowledge must be, not only reliable, but 
authoritative. It is reliable, because the Son of God 
Himself has come and made known the truth about 
God. It is authoritative, because He was sent of 
God to reveal Him. 

Again, the knowledge we possess of God's per¬ 
fect moral nature is reliable and trustworthy 
knowledge, because it has been communicated to 
us by those who were personal witnesses of its 
revelation in and through the Son of God. These 
witnesses have borne testimony to what they heard 
Him declare. It is His revelation that they have 
announced to us, and were commissioned by Him 
to make. 

Let us notice also the form of the announce¬ 
ment. It is stated both positively and negatively. 
"God is light" declares what He is positively. 
The negative statement is, Darkness is not at all in 
Him. Through the Son of God become Man, God 
is in the light. Faith knows what He is morally 
as revealed in His Son. Of this life, through grace, 
the children of faith partake. 

We have seen that God has put Himself in the 
light. The invisible God has made Himself visi¬ 
ble in His Son become Man. Faith owns Him thus. 

If then, for faith, God is in the light, believers 
are in the light also. On the authority of the divine 
testimony they can say that they know God. They 
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can truthfully affirm that they have community of 
life with the Father and the Son. It is not a ques¬ 
tion of development in the knowledge of God: it is 
true of the babe in Christ. Though their acquaint¬ 
ance with God may not be based on long continued 
companionship with Him, they have an apprehen¬ 
sion of what He is in His nature and character. 

This apprehension is, in greater or less measure, 
in every soul that sets to its seal that the testimony 
of God is true, i. e.-in every soul that is born of 
God. Feeble as his intelligence and apprehension 
may be, he is not speaking falsely when he says he 
knows God and has fellowship with the Father and 
the Son. He is in the light where he sees God— 
what He is. He is not in the darkness; he does 
not belong to it; he has passed out of it as surely 
as he has passed out of death into life. He is now 
one of those who live to Him who died and rose 
again (2 Cor. 5:15); he lives and walks in the light. 

It is necessary to notice here the expression 
"Walking in the light." It is important to appre¬ 
hend the mind of the Spirit. The expression refers 
to a fact-not to the degree in which that fact is 
realized. The expression denotes the moral condi¬ 
tion in which the children of God are by virtue of 
their new birth and the manifestation of the life 
they have been born into. The apostle is not speak¬ 
ing of their practical consistency with the light, 
but of their essential and necessary relation to it. 
They are in the light. It is the moral sphere to 
which they belong, with which they are connected. 
How far they are faithful or unfaithful is not in 
question here. 
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Now, for an unbeliever to say he is in the light, 
or to profess that he has community of life with 
God, is to make a false claim. He is in relation to 
the darkness, belongs to it, does not know God, has 
not the life eternal. He is not practising, not even 
feebly, the truth. He claims to be in relationship 
with God, to be His child, to be a sharer in His 
nature and life, but the claim is not true. Now 
that the light has come and is shining, those who 
are in it can judge and denounce as untrue the 
boastful professions of those who are not in it. 

Verse 7 is a precious text for every child of God. 
There are two things affirmed in it of those who 
are in connection with the light. First, those who 
walk in the light with God now manifested, are 
now in the light with Him, participating in life with 
Him. They are one family. What a bond! What 
a blessed tie ! How intimate and close the relation 
of one child of God to every other child of God. It 
is a relation of nature and life, always subsisting, 
abiding forever. Here again the apostle is speak¬ 
ing of the unchanging fact, an abiding fact, whether 
we are faithful or unfaithful. 

Of course, if we are faithful or unfaithful has 
much to do with our practical enjoyment of the 
ever subsisting bond. The normal outflow of the 
common tie is often interfered with through what 
violates its distinctive character, but the tie once 
formed abides. It is an eternal tie; He who lives 
from everlasting to everlasting being the source 
of it, and in which, through grace, we have been 
brought. 

The rest of the verse is the declaration of a most 
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important truth. Every child of God, every one 
born of Him (who is thus a participator in the life 
eternal), stands before the face of God in all the 
value of the priceless blood of Christ. The light 
in which God has put Himself shows that. What a 
blessed revelation! God Himself is in the light ; 
the sin in us is in the light; and though we see it 
to be utterly abhorrent to God, yet the same light 
that shows this manifests how God removes all the 
defilement there is in us. The blood of Jesus Christ 
His Son is shown to be God's provision for it, and 
it is a perfect provision. The light itself can dis¬ 
cover no sin in us for which that blood is not an 
absolute remedy. 

Here I would make a practical observation, Those 
who come to the light, drawn there by the power 
of the grace of Him who is light, find the light 
manifests their deeds. Now this manifestation is 
not simply for the moment in which we first come 
to the light. It is a continuous work: the light 
constantly detecting in him the contrarieties to the 
light; but in this searching of the heart, the light 
shines as well on God's remedy for the contrarieties 
detected, and manifests its absolute perfection as 
a remedy. This sustains the soul before the light. 
No sin can possibly be discovered by the light for 
which God has not provided, or for which He is not 
perfectly sufficient. Hence the child of God can 
say, No matter what evil in me may be searched 
out by the light in which I walk, my abiding standing 
there is secured. The blood of Jesus Christ, God's 
Son, in its infinite value and eternal efficacy, is what 
cleanses me before God. In the consciousness of 
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this I may say, Let the defiling evil in me be 
searched out : nothing can possibly be brought 
out to light that can alter the abiding place of 
favor and blessing in which God has put me on the 
ground of the merits and value of the blood of 
Christ. 

What peace ! what rest! A sinful creature in my¬ 
self, put before the face of One who makes me 
realize as I abide with Him how unlike Him I am, 
but to realize also that He who is thus constantly 
searching out the defiling evil that is in me is ever 
looking upon me as perfectly and eternally cleansed 
from it! May God grant to His beloved people to 
have an ever-deepening sense of this. 

But to return. In verses 8 and g the apostle deals 
with another pretension which the light manifests 
to be untrue. What characterizes those who through 
grace have come to the light is the confession of 
what that light manifests. It shows that men are 
sinful, that sinners practise sin. For any man to 
say he is not a sinner is to deny the truth; it is 
resisting the testimony of the light. The very 
claim makes manifest that those who make it are 
not in the realization of the truth. The truth is 
not in them. They are deceiving themselves. 

It must be kept in mind the apostle is not here 
contemplating failure in the children of God to fully 
realize the truth. While it is true that the child 
of God may have such a feeble sense of the truth 
that he may be betrayed into similar language to 
that of the mere pretender, it is not characteristic 
of him as one who is in the light. John is reason¬ 
ing in the abstract, not concrete. He is speaking 
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of what is characteristic, of principles, not persons. 
It is not characteristic of one born of God to deny 

that in himself he is a sinful man (see Luke 5:8), 
or pretend that he does not sin. The measure of 
his realization of what he is in himself is quite an¬ 
other matter. Speaking characteristically, as John 
does, he sets to his seal that the testimony of God 
is true, he accepts the truth, he owns as true of 
himself what the light has shown to be the truth. 

To acknowledge oneself a sinful man is to ac¬ 
knowledge the commission of sins. And if the 
confession of having a sinful nature is characteris¬ 
tic of a child of God, it is also true, speaking still 
characteristically, that he confesses his sins. It is 
not simply that he confesses his sins when he first 
comes as a sinner seeking a Saviour, but as he 
walks in the light he owns the continuous expo¬ 
sures of his sins. The light in which he walks is 
constantly detecting them and manifesting them. 

But then as a child of faith he is the heir of God's 
promise: " I will forgive their, iniquity, and I will 
remember their sin no more " (Jer. 31:34). The 
believer is a son of Abraham and has the privilege 
of appropriating the promise to himself. The God 
who gave the promise is faithful; therefore, char¬ 
acteristically speaking, the believer has the divine 
assurance that his sins are forgiven. 

But it may be asked, Are not his sins a violation 
of righteousness ? and do they not defile ? The an¬ 
swer is, God is just in fulfilling His promise of for¬ 
giveness and remembering the sins no more. He 
has provided a remedy-a way of cleansing. He 
has given His own Son to bear the due of sins. 



5 2 Readings on the First Epistle of John 

Purification of sins has been made (Heb. 1:3), and 
the Maker of it has the right of cleansing all who 
believe on Him. It would be unjust to Christ if God 
did not apply the purification to the one who be¬ 
lieves on Christ Jesus. The believer, then, what¬ 
ever the record of his sins, and however conscious 
of being sinful in himself, has the divine assurance 
that in the sight of God he is perfectly cleansed, 
and stands before His face eternally forgiven. As 
identified with the interests of Christ here on earth 
he is subject to divine discipline, correction or re¬ 
proof. He is not exempt from the government of 
God. But as in Christ, he is cleansed from every 
unrighteousness. 

Again, as stated in verse 10, if men claim they 
are not sinners by practice they contradict the tes¬ 
timony of God who declares that all kave sinned. 
The light in which believers walk shows the claim 
is absolutely false. Any one making the audacious 
pretension that man is not fallen, has not the truth 
of God dwelling in him. All believers, character¬ 
istically speaking, set to their seal that God's tes¬ 
timony is true. The word of God dwells in them; 
it may be often in feebleness, very defectively 
realized, but as a class what marks them, all of 
them, is submission to what the light has made 
manifest, i. e., that man without exception is a sin¬ 
ner both by nature and practice. These haughty 
pretenders, then, are in and of the darkness which 
comprehends not the light (John 1: 5). 

But the children of faith-being born of God and 
in the light, while confessing that grace has cleansed 
them from all defilement, do not deny that in them-
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selves they are sinners both by nature and practice. 
The degree in which all this is realized is not the 
apostle's subject in these verses. This we must 
keep in mind to avoid confusion and misunder¬ 
standing. 

Chapter 2: 1, 2 

I T should be noticed that the apostle changes his 
style of address in the first verse of chapter 2. 

In verses 6-10, of chapter 1, he uses the expression, 
"If we say/' three times; " If we walk," once ; and, 
" If we confess," once. It is plain he is speaking 
on the broad ground of profession. The profession 
may be real or it may not be, but the difference 
between the real and the unreal needs to be clearly 
defined. Having done this, he addresses himself 
in chapter 2: 1 to those with whom the profession 
is a reality. He has said of the profession which 
says "we have no sin," or "we have not sinned," that 
it is pretending to what is not true ; but now the 
apostle would guard all true believers against mak¬ 
ing a wrong deduction. Because we have sin we 
must not conclude that therefore we must sin. Be¬ 
cause we have a fallen, a sinful nature in us, it 
will not do to settle it in our minds that necessarily 
we must more or less practise sin. " My children, 
these things " (referring of course to what he has 
just been saying), " I write unto you, that ye sin 
not," safeguards the children of God against draw¬ 
ing the wrong conclusion we have mentioned. 

One often hears this false reasoning; but Scrip-
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ture, neither here nor elsewhere, allows it. It is 
not reasoning with the Spirit of God. But while 
the apostle here authoritatively pronounces against 
such reasoning, he does not forget the believer's 
liability to sin. Surely as long as we are in this 
body, with sin dwelling in it, we are liable to sin. 
If we have in us a sinful nature, we are of course 
predisposed to sin. The tendency to sin is there. 
But even so, that does not mean that the believer 
must sin. It is one thing to hold that there is in 
us a tendency or liability to sin, and quite another 
to believe we must necessarily sin. The former is 
the teaching of Scripture; the latter is not. 

But if there is in us a tendency to sin, we should 
not ignore the fact or forget it. To do either is to 
expose ourselves to an ever-present danger. We 
need to be constantly in a state of watchfulness 
against our predisposition to sin lest it manifest 
itself in an actual outburst. The apostle, then, would 
remind us of a danger to which we are exposed 
through our having in us what makes us liable to 
sin. 

We are not to conclude that John and Paul are 
in conflict because Paul tells us, " Sin shall not 
have dominion over you " (Rom. 6: 14), and John 
reminds us that we are liable to sin. Paul teaches 
that the body is still a mortal, sinful body, and so 
recognizes the liability to sin; while John, on the 
other hand not only recognizes the liability, but 
supposing an actual outbreak of sin, gives the pro¬ 
vision which God has made for it in grace. Mark, 
he says, "If any one sin." He is looking at it 
evidently not as a necessity, but a possibility. God 
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has given us deliverance from the power, from the 
rule, of sin, but we are not yet delivered from its 
presence in us; hence the liability to sin. It is an 
ever-present liability. 

But even so the apostle would not have the 
thought of our liability to sin to destroy the sense 
in our souls of the abiding, unchangeable character 
of the place of favor in which divine grace has es¬ 
tablished us. It is not only that the flow of com¬ 
munion with God the Father is intercepted if we 
sin-that is true of course, and there is need of 
recovery-but that is not exactly the apostle's sub¬ 
ject here. The point here is, if an actual outburst 
of sin has occurred, what will be the effect of it on 
our relationship with God-on our position before 
the face of the Father ? 

Now if we are born of God we are abidingly His 
children, and since the Son of God was in the world 
the children of God have had the right to take their 
place as that before God. It is now their privilege 
to think of themselves according to what they are 
as being in Christ; and this is always maintained 
by Christ. That is abiding; it is unchangeable. 
Christ is ever before the face of the Father. He 
is our Advocate there. What we are by grace, 
as in Him before God, is unchangeable, and our 
interests are in His hands. He has a righteous 
claim to be our representative there. Beloved 
brethren, do our failures, our sins, in anywise alter 
what He is there for us before the face of God? 
What He is there is what we are, not of course in 
ourselves, but as being in Him. 

It may be needful perhaps to explain what is 
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intended when I say, What He is before the face 
of God is what believers are. Let it be remem¬ 
bered that is distinctly what the word of God 
teaches. It is not a mere inference that I am 
drawing. In chapter 4: 17, we read, " Because as 
He is, so are we in this world." In what sense 
then is this true ? 

Our standing before God is not according to what 
we are in ourselves. By the grace of God we have 
been made partakers of Him. This participation 
in Him is a reality. We have His nature, we par¬ 
take of His life. As having it, for God we are 
characterized by it. What the nature and life are 
in Him determines what they are in us. Our bodies 
are yet to be conformed to His body. In this re¬ 
spect we are not yet "as He is," but as regards the 
life that has been given to us it is even now, while 
we are still in this world, what it is in Him. If we 
speak of ourselves as characterized by the life that 
has been imparted to us we may say, '' We are as 
He is;" that is, simply saying, we have commun¬ 
ity of life with Him. 

But if we are participators with Him in life, the 
abiding character of that life does not depend on 
us. Whether we are faithful or not, the character 
of the life we have is unchangeable. We ought 
not to sin ; there is no excuse for sinning; pro¬ 
vision has been made sufficient to preserve us from 
it, and that notwithstanding there is in us the ten¬ 
dency to sin. But if on account of this tendency 
we are in the fear of falling into sin, there is great 
comfort for us in knowing that our possession of 
the life that is in Him cannot be affected, its char-
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acter cannot be altered. To destroy our life, He 
who is the Source of it to us must be destroyed 
first. Nor can the character of the life given us be 
altered, as it cannot be altered in Him. The sins 
of believers have no such power. If we sin, He 
remains the same, and the believer, however trou¬ 
bled he may be about his sins, has the privilege of 
looking at Him and to say, By my sins I have 
falsified the life He has imparted to me, but in 
Him it abides in its perfect, eternal character. He 
is before the Father's face for me, my Representa¬ 
tive there, my Advocate. In Him my relation to 
the Father is maintained in righteousness. 

It will be asked: What then is the effect of sin 
in a believer 7 The answer is, It hinders the inter¬ 
course, the flow of fellowship. It limits the mea¬ 
sure of the enjoyment of communion. But this is 
not the apostle's theme here. Nor is he speaking 
of the discipline needed to arouse the conscience, 
and awaken exercise and repentance and confes¬ 
sion, nor of the priestly activity of Christ in cleans¬ 
ing the believer from the sin into which he has 
fallen. His subject here is the fact that the be¬ 
liever's life is maintained inviolate in the Person 
who is its source-the believer's constant repre¬ 
sentative before the face of the Father. 

As regards our sins, then, our Advocate with the 
Father is propitiation. This does not mean that 
He has to tnake propitiation for our sins. He did 
that on the cross. He does not need to make any 
further offering concerning sins. When He offered 
Himself it was once for all. He is not now making 
propitiation; Himself is the propitiation. 
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I shall have to inquire here, In what sense is He 
propitiation ? The attentive reader will observe 
He is propitiation in a two-fold way, or perhaps 
better, in a two-fold relation. He is, first, propi¬ 
tiation in relation to the sins of believers; and, 
second, in relation to the sins of the world. 

The statement, "And He is propitiation concern¬ 
ing our sins " naturally follows the statement we 
have just now been considering. If Jesus Christ, 
the righteous One, is our Representative and Advo¬ 
cate before the face of the Father, we can readily 
understand that He is in the place of favor. In 
thinking of this we must not limit it to Himself. 
It is true of course that He is personally the object 
of the Father's favor. He was always that. He 
was that from eternity. But what I am now refer¬ 
ring to is the fact that He is appearing " in the 
presence of God for us" (Heb. g: 24). He is in the 
place of favor for us. This means that God's atti¬ 
tude towards us is based on Him. We are the ob¬ 
jects of the favor of God as being in Him. No 
doubt God takes pleasure in our faithfulness, but 
it is not on the ground of our faithfulness that God 
has taken us into favor. It is solely as being in 
Christ that we are in His favor. Having put us in 
Him by making us participators in the life that is 
in Him, He ever sees us as in Him. Christ then 
is His satisfaction concerning our sins. It is not 
that He does not abhor them; He surely does; but 
Christ having glorified Him concerning sins has 
an undisputed claim on Him for being looked upon 
as full appeasal respecting the sins of those who 
through grace have come to be in Him. He is 
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thus propitiation concerning their sins-the sins of 
all for whom He is an Advocate, and whom He 
represents as appearing in the presence of God. 

What joy to the believer who has the knowledge 
of this! What comfort in knowing, when I have 
been ensnared and overcome, that as I turn to look 
upon my representative before the face of God, His 
gracious attitude towards me has not been affected ; 
that He still looks upon me, not according to what 
I am in myself, but according to the One in whom 
He has accepted me. 

We must turn now to consider the sense in which 
Christ is propitiation in relation to the sins of the 
whole world. I must first observe that the apostle 
does not imply that there is any need now of pro¬ 
pitiation being made for the sins of the whole 
world. Since the cross, it is no more a question of 
making propitiation concerning sins. That was 
done then, done once for all, and it was done for 
the sins of all. Now it must not be inferred from 
this that all are saved from the due of their sins. 
That is not the fact. The making propitiation for 
the sins of all does not by itself save anybody. It 
provides a righteous basis on which salvation can 
be bestowed on all-on all who submit to the one 
condition on which it is offered, faith. Only be¬ 
lievers are actually saved; but the propitiation con¬ 
cerning sins made at the cross was the ransom-
price paid in behalf of all. It is not now the time 
of making propitiation, but the time of testimony. 
The gospel, which is for all, is a proclamation of 
an accomplished propitiation as a righteous basis 
of an offer of salvation, received by the believer. 
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glorified about your sins by Christ's death, that on 
the ground of it He is now offering you salvation 
and is beseeching you to come and take it. You can¬ 
not refuse on the plea that the provision for salva¬ 
tion is only sufficient for a limited number. Every 
man can be told that the provision is for him, and 
that if he refuses it he can never say he perished 
because salvation was not provided for him. It 
is a misrepresentation of the gospel of God to say 
God has provided salvation only for those who 
actually believe. God has put no limit to the num¬ 
ber who can be saved. He has made provision for 
all. While all thus can be saved, none are saved 
except they repent and believe the gospel. 

Once more: When I insist that the provision for 
salvation is unlimited-is as truly for those who 
miss it as for those who get it-1 am not teaching 
universal salvation. I am teaching universal pro¬ 
vision-provision for all. But while all are provided 
for, many will not get what has been provided for 
them. Their not getting it is not because pro¬ 
vision has not been made for them, but because of 
not availing themselves of it. The provision is 
for all; faith gets what has been provided; unbelief 
misses it. 

The distinction to which I call attention is be¬ 
tween Christ making propitiation concerning sins 
by the death of the cross, and His being propitia¬ 
tion now as appearing in the presence of God. I 
would ask the prayerful meditation of the Lord's 
people on this subject. It supplies the key to the 
right understanding of the passage at which we 
have been looking. 
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Thus far, then, we have been occupied with the 
objective reality —with what is objectively pre¬ 
sented, or set before us. In saying this, I must 
warn my reader that in thus speaking, I mean, of 
course, objectively set before us as being true of us, 
i. e., of believers, and not merely as being some¬ 
thing that has been established in Christ, and is 
true for us to be appropriated by us. I repeat, it is 
true of us. It is what God in His blessed grace has 
given us. It is what we really are in Christ. 

In chapter 2: 3-11, there is an unfolding of the 
subjective side. The apostle now speaks of what is 
inwardly realized. Every believer is conscious of 
operations going on within himself. He may not 
necessarily understand or be able to explain them, 
but he is quite conscious of their presence in him. 
He knows something is going on within himself 
that never took place there before he was born 
from above. He has quite new desires, new aspira¬ 
tions, new hopes. He has new thoughts and feel¬ 
ings. He knows these things are not natural, but 
the result of a new power outside himself alto¬ 
gether. It is not simply a new power acting on 
him, but working in him. A new life has been 
received, and it is making itself felt. 

Now, as he speaks of these new activities in his 
soul, he is simply saying, I know God; I am in 
Christ; I am in the light. It is not that he has 
apprehended the full import of these expressions, 
but the things he is conscious of mean that what 
they imply is true of him. He is a new creature, 
he has divine, eternal life; the true light is in him, 
so that he is in the light and has thus the knowl-
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I turn now to the portion before us. The apostle 
says (ver. 3), "And hereby we do know that we 
know Him if we keep His commandments." He is 
speaking of what every soul born from above re¬ 
alizes to be in operation within himself. He is 
conscious of the presence in him of the spirit of 
submission to what God has enjoined. He has 
heard the voice of the Son of God. He recognizes 
its authority, It is not that everything in him is 
in subjection to God, but he sees an operation 
within himself that is unnatural-an activity that 
he realizes to be from a new power producing in 
him what was never there before. He is conscious 
that now the spirit of submission to what God 
has commanded is in his soul. 

The strength of this new principle working within 
him is not what the apostle has under consideration 
here. He is not occupying us here with the meas¬ 
ure in which this spirit of submission to what God 
has enjoined is developed. That is a distinct mat¬ 
ter, and is not the apostle's point. What he is here 
directing our attention to is the fact of the presence, 
in the soul of one born from above, of this spirit of 
submission to what God commands. Every truly 
converted soul is characterized by keeping the com¬ 
mandments of God. Obedience to God marks him, 
in greater or less degree; but whatever the me&-
ure, greater or less, it is there, and the conscious¬ 
ness of it. 

Now this consciousness is the witness that we 
know God. For us to say, "We know Him," is no 
pretense. It is no false profession ; even though 
they see and recognize much inconsistency in them-
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The soul to whom God has become an object of 
love, will find in that love a divine authority for all 
that God commands. It is, however, in prizing and 
keeping the word of God that this love for God gets 
its full character: '' Whoso keepeth His Word, in 
him verily is the love of God perfected." By this 
the apostle does not mean that the character of 
obedience which I have called submission to com¬ 
mandments, is ever found without the other char¬ 
acter of obedience. They go together. What the 
apostle means is, that the element of obedience 
exemplified in keeping God's word is what gives 
to the love of God its perfect or full character. To 
"keep His commandments " is one side of the 
character of the love of God; to "keep His word," 
is the other side. This latter side makes manifest 
that the love of God is perfected in the heart. 

But we must avoid the mistake of supposing that 
the love of God is present in its full character only 
in advanced Christians. It is present thus in every 
Christian. It is present in the soul from the mo¬ 
ment the new birth has taken place. As soon as a 
soul is born from above he possesses a new nature. 
This new nature is an active nature. Its activities, 
its operations, are the expression of its character. 
From the moment the new life has been imparted 
(which immediately operates in the soul), it has a 
distinctive character of its own. All the elements 
of its character are there. I do not mean there will 
be no growth, but that the growth is the develop¬ 
ment of what is already present-the growth of the 
love of God already in the soul, as not lacking any 
of its characteristics. 
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cies, and is conscious of a conflict going on, but he 
knows a new force is at work in his soul which he 
attributes to God. He knows the God of the Gos¬ 
pels and of the Cross has put it there, though the 
full significance of its presence may not yet be 
comprehended. 

We must not forget that responsibility goes with 
the possession of a new nature-with being born 
from above. We are professing to possess the same 
nature and life that are in the Son of God if we 
profess to know Him and to be in Him-a nature 
and life which had its fullest expression in Christ's 
walk of unwavering obedience to God when He was 
in this world. He kept perfectly the commandments 
of God. Most earnestly, most heartily, He kept 
God's word. His life, His walk of perfect obedi¬ 
ence, is our example and standard (ver. 6). It is in 
His steps we are walking, if we are in Him. True, 
we have to confess we are not walking perfectly, as 
He did, but our walk is the same in character as 
His. However far He has outdistanced us in the 
path of obedience, if we are following Him in the 
path He trod, we must not be discouraged, but 
press on after Him. May the Lord grant us stead¬ 
fastness of purpose in seeking for His steps ! 

In considering the import of verses 7 and 8, it 
will be necessary to refer to chapter 12 of John's 
Gospel. In verse 49 our Lord says, "For I have 
not spoken of myself; but the Father which sent 
Me, He gave Me a commandment, what I should 
say, and what I should speak. And I know that His 
commandment is life everlasting : whatsoever I 
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ducing any new commandment; he is not speaking 
of some new revelation in advance of the Christian 
revelation ; not of some progress beyond the revela¬ 
tion given by the Father through the Son. 

But if it is of the old commandment he is writing, 
of what is "true in Him; " there is a sense in which 
it may be called a new commandment : for the 
thing that is " true in Him" is also true in those 
who are born from above. The same life that is in 
Him is in them. They are in community of life 
with Him, participators of the life in Him-the 
life eternal, Once they were in the darkness-be¬ 
longed to it, were a part of it-but they have 
been laid hold of by the light that shines in the 
darkness. They are following Him who is the light 
of life (John 8: 12). They are in the light, and the 
light is in them. The darkness is thus passing 
away. They are delivered from the darkness by 
the light of life; and those who have the light of 
life dwelling in them are not walking in the dark¬ 
ness, but in the light. The same thing that is true 
in the incarnate Son is true in them. The light that 
is in Him is in them; the life that is in Him is also 
in them. In principle, it is the same thing in them 
as it is in Him. 

It must be borne in mind that I am speaking of 
the nature and character of that which is " true in 
Him and in them," not of the degree of its manifes¬ 
tation. The manifestation of it in Him was perfect. 
There was nothing in Him to cloud and obscure its 
manifestation. How much, alas, there is in us to 
hide or check this life that is in us! The life that 
has been communicated to us is covered over to a 
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light. It is not an intermittent thing; sometimes 
there and sometimes not, but is dwelling there. 
However much its manifestation may vary on dif¬ 
ferent occasions, the love that is of God is perman¬ 
ently and abidingly in the soul, and the soul is per¬ 
manently and abidingly in the light-does not be¬ 
come a scandal (ver. 10) . 

Alas, how many scandals there are! How many 
are turning away from the truth! How many are 
giving up the faith! They are thereby manifesting 
themselves as not having the light of life in their 
souls. The profession to be in the light is mere 
profession-not a reality, but a scandal. The love 
that is of God is not in them; they are yet in the 
darkness; they know not God, and walk in the 
darkness. The light of life is not in them. 

These apostates from the truth not only lack 
what marks one who is of God-the love that is of 
God-but there is enmity in the soul towards those 
professedly their brethren, The apostle calls it 
" hating his brother" (ver. n) . Loving the chil¬ 
dren of God is the fruit of knowing God; hating 
them is the fruit of not knowing Him-the, fruit of 
man's fallen nature. Those marked by enmity to 
the children of God are therefore in the darkness. 
They live and walk in the darkness; blinded by 
the darkness in which they walk, they know not 
whither they are going. The light of the Christian 
hope and prospect does not shine upon their path; 
they have not in their souls the cheer of trusting 
Christ as "the way, the truth, and the life " (John 
14: 6). The light that is in them is darkness, and 
how great that darkness is! 
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WE enter now on another division of the epistle. 
Before unfolding the characteristic features 
of eternal life in the children of God, the apostle 
pauses to show that he is addressing them expressly 
on the ground that they are children of God. If he 
is exposing false profession, it is not to raise doubts 
in the minds of those in whom it is a reality. If he 
contrasts the false and the real, it is not to make 
real children of God question whether they are such. 
He would have them know that they have eternal 
life (chap. 5:13), that their sins have been for¬ 
given for Christ's sake. 

The forgiveness of sins is the common blessing of 
all who have faith-all who believe that Jesus is 
the Christ, the Son of God. It is not a question of 
how far they are in the realization or enjoyment of 
it, but of a fact which is true of those who are the 
subjects of the regenerating power of God. This 
blessed fact could not be known if it were not re¬ 
vealed; but God has revealed it; and those who 
are born of God accept the revelation. There may 
be varying degrees of faith in laying hold of the 
revelation, but it is the common faith of all saints 
that God has blessed them thus for Christ's sake. 
The merest babe in the knowledge of God is en¬ 
titled to regard himself as not excluded. But if 
the apostle writes thus to the family of God as a 
whole, he does not forget or ignore the different 
degrees of development in which the children of 
God maybe found. In verse 13 he defines them. 

First, there are the " fathers," those who have 
matured in the experimental knowlgede of God— 
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practical intimacy which gives maturity in wisdom 
and knowledge. In contrasting the " fathers " and 
" young men," the apostle is not writing depreci-
atively of the young men. He is not calling the 
fathers spiritual and the young men unspiritual; 
but the experience of the " fathers" has given 
them greater maturity. It must not be understood 
to mean that they have reached a stage where they 
have no more to learn, but that Christ has been ex¬ 
perimentally proved to be the one abiding reality 
and satisfaction for the heart, in which, however, 
there is ever growth and development. 

Now as to the " babes "-1 say "babes" because, 
as is well known, the word for " little children " in 
verse 13 in the Greek is not the same as in verse 12. 
The word in verse 12 is comprehensive, embracing 
the entire family, the whole household of faith. In 
verse 13 it is a restrictive word, applicable only to 
a specified part of the family. The babes are the 
expeiimentally undeveloped-the inexperienced in 
the practical knowledge of God, the knowledge of 
Christ. The apostle is not speaking disparagingly 
of those he calls "babes "-not as unspiritual, not 
as in a wrong state of soul. He does not look upon 
them as not having all Christian privileges and full 
Christian blessings. Nay, they are entitled to, and 
have, everything that goes along with the forgive¬ 
ness of sins-that goes with faith in Christ. But 
he is thinking of their practical knowledge, i. e., the 
knowledge they have acquired through experience. 

In " babes " experience is beginning. They have 
had little or no experience in service or in conflict, 
consequently have not gained the knowledge that 
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Verses 14-27 give a special message to each 
grade in which the apostle has divided the 
family of God. In these messages John reaffirms 
the character he has already given to each grade; 
a character based on practical experience, as we 
have seen. 

In addressing himself again to the " fathers," 
nothing is added to what he first said. The reason 
of this is plain. The experience of the fathers has 
been such that Christ-" Him that is from the be¬ 
ginning "—is the one absorbing Object of their 
hearts. They have become so engaged with Him 
that everything else has ceased to have value in 
their eyes. He alone now attracts them, and they 
are not in need therefore of special warnings. There 
is no necessity of pointing out snares and dangers 
to them. It is sufficient therefore to mention them 
as being in this practical knowledge-as fathers in 
the family of God. 

But in the case of the young men, not having as 
yet this advanced knowledge of Christ, there are 
dangers to which they are exposed. The apostle 
shows them against what they specially need to 
be on their guard, and in verses 15-17 indicates 
the true way of escape. 

We first notice that in describing their character 
here the apostle adds to his previous characterization 
of them. He had spoken of them as having overcome 
the wicked one; he now adds, "Ye are strong, and 
the word of God abideth in you." I judge he re¬ 
fers to the experience through which they have 
passed in conflict over the word of God. The wicked 
one has sought to wrest it from them; to weaken their 
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To many, such opportunities are very attractive. 
It is said, Here is a chance to do good; and, on this 
ground, joining such movements is justified. It is 
argued: Is it not right to help men to be better ? 
Is it not serving Christ to help on such movements 
as are designed for the betterment of men ? Ought 
we not to do all in our power to aid plans and 
schemes that aim at the moral uplift of the unfor¬ 
tunate, the degraded, the fallen ? 

From the standpoint of the world such move¬ 
ments undoubtedly are justifiable; from the stand¬ 
point of Christianity it is quite a different matter. 
That they benefit the world will not be denied; 
that they promote the interests of Christ is much 
more than doubtful. The world, not Christ, is their 
object. The world seeks its own things, not the 
things of Christ, It is the love that is of the world, 
not the love that is of the Father, that character¬ 
izes all its projects. It is the glory of the world that 
is sought, not the glory of Christ. But Christian 
love is the love that is of the Father. The activity 
of the love that is of Him should mark the Chris¬ 
tian, not the activity of the love that is of the 
world. Hence, the apostle exhorts the young men 
not to love the world, or the things of the world. 
He puts the two things-the love of the world and 
the love of the Father-in direct contrast, as being 
diametrically opposites. He would not have the 
young men entangled in what is opposed to the 
love that is of the Father. It is against entangle¬ 
ment with the world or its things that he is warning 
them. 

And to help them escape entanglement he points 



Chapter 2 :12-27 83 

to honor Christ-not to seek to be honored where 
He was dishonored. 

No, the energy of the Christian is not to be spent 
in furthering the interests of this world. He is to 
be in the world for Christ. For Christ, and not for 
the world or self. If the Christian loves not the 
world or the things in the world, he will find Christ 
to be every way a satisfying portion. What expe¬ 
riences will be his-experiences of Christ! What 
lessons of Him will be learned! What pleasures 
will be realized! What possessions of wisdom and 
knowledge will be discovered! How much there is 
in Christ to glory in and boast of! As Christ is 
thus learned, how the world grows dim! How the 
things of the world lose their attractiveness and 
power, as what Christ is is practically experienced! 

How great, alas, is our loss in diverting our en¬ 
ergies into channels in which the profit is merely in 
present things—not the eternal things. The apostle 
is here showing us how to escape suffering this 
loss. The Spirit of God would have us spend our 
strength in seeking the things of Christ. We will 
find, if we take His way, it will mean rich gain in 
experimental knowledge. 

But the apostle has yet one more word for the 
young men. He says: "The world is passing 
away and the lust thereof," Another apostle has 
said, "All flesh is as grass, and all the glory of man 
as the flower of the grass. The grass withereth, 
and the flower thereof falleth away " (iPet. i: 24). 
For the Christian to be ensnared in the love of the 
world or the things of the world, whatever present 
worldly advantage he may gain, in the end it will 
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developed. A "man of sin/' a " son of perdition/' 
is to arise who will carry his opposition to God to 
the height of claiming to be God himself. That 
blasphemous claim will be the measure of his in¬ 
iquity. The principle of it was already at work in 
apostolic days. The spirit, the animus, of the com¬ 
ing Antichrist was already there. 

The presence of this character of evil in various 
forms while yet there were apostles on earth, made 
it manifest that the time.characterized by blasphe¬ 
mous antichristian principles, had begun. The 
spirit of the Antichrist was there, though not yet de¬ 
veloped as it will be in him when he comes. How 
this spirit has since progressed! How many move¬ 
ments of the present day are animated by it! If 
the Antichrist himself has not come yet, his spirit 
-his character — is plainly discernible in many 
current activities. 

We can thus understand the apostle's concern 
as to the babes-the inexperienced. They need 
to be instructed as to the character of the time, 
the tendencies of it. They need to be put on 
their guard against all those activities that are 
the prelude to the Antichrist's coming and mani¬ 
festation. Hence the apostle in tender, pastoral 
care, tells the inexperienced babes of the family of 
God, " I t is the last time " (ver. 18). 

But he does not simply call their attention to the 
fact of its being the last time, he wants them to be 
fully awake to the seriousness of it. It is not some 
obscure evil of insignificant activities that confronts 
them, but wide-spread, active evil, manifesting 
itself in many places and in various forms. If the 
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ity of life and nature with God: they are not par¬ 
ticipating in the thoughts, feelings, joys and activ¬ 
ities of the Father and the Son. They are not of 
us-of the family of God (ver. 19). 

One distinguishing mark of the children of God 
in this dispensation is the anointing from the Holy 
One-the Holy Spirit. Even the inexperienced 
babe has it. By the Spirit of God who dwells in the 
bodies of all believers now, the ear of the child 
of God is empowered to hear the truth revealed, by 
which the hand is strengthened to do His command¬ 
ments, and the feet energized to tread the path of 
faith. Ear, hand and feet having been purchased 
with the precious blood of Christ; the Spirit uses 
them in the interests of the truth of God. The 
child of God then has an ear consecrated to the 
truth. The Spirit who uses his ear is his capacity 
and power to hear the truth (ver. 20). By their 
abandonment of the truth, the apostates make it 
manifest that they lack this distinctive mark of 
the Christian. They lack the ability to hear the 
truth. 

Inverse 21 the apostle assures the inexperienced 
babe that in writing thus strongly about these anti¬ 
christs, it is not because he suspects them of being 
such. He sets them fully at ease as to this. He 
expresses unequivocally his confidence in them. 
The babes, inexperienced though they may be, are 
in the light, and the light is in them. They know 
the truth. They possess it as from God. They are 
in the realization of their link with God. Possessing 
and enjoying this link through what they had heard 
from the beginning-the truth-they realized and 
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deny the Son (ver. 23). He that denies the Son 
hath not the Father. Only those whoacknowledge 
the Son have the Father. 

We have previously seen that the apostle in¬ 
cludes the inexperienced babes among those who 
know the Father. In that which they have heard 
from the beginning, they have what gives them the 
knowledge of the Father. He goes on then to ex¬ 
hort them to let that knowledge have its practical 
activity in their souls. It is thus they will abide 
in, live in, the practical enjoyment of the Father 
and the Son (ver. 24). This is eternal life (John 17: 
3)-the life promised to faith (ver. 25). It was 
promised in Genesis 3: 15, when God told the wo¬ 
man she should have a conquering Seed ; in John 
10:10, when the Good Shepherd said, " I am come 
that they might have life, and that they might have 
it in full quality; " in verse a8 of the samechapter, 
when He said, " I give unto my sheep eternal life; " 
and in numerous other passages beside. It is the 
life that was with the Father, and manifested by 
the incarnate Son, of which through grace believers 
have been made partakers. It is community of life 
with the Father through the Son. What a blessed, 
holy, happy life! What fulness of joy! 

Verses 26 and 27 conclude the apostle's special 
address to the babes. He has written them in this 
special manner because he has had the errorists, 
the antichrists, in mind. They are seducers, lead¬ 
ing astray. He is anxious to shield and protect 
the inexperienced babes. Hence he has addressed 
them as desirous of showing them what the marks 
of the antichrists are. In doing this he has also ex-
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given us—is our heritage ; having given it, and He 
Himself dwelling in us to make it all good to us, 
we need no one to tell us what is the truth. 

Now He who has taught us the truth, who is 
Himself truth and no lie, teaches that those who 
know the truth will abide in it. It is a part of His 
testimony that those who are in the Father and 
the Son will abide in them-in a community of life 
and nature which is unchangeable and eternal. If 
it be insisted that " Him " should be "it " (though 
there be very little ground for it), it amounts to the 
same thing. God, who has called us by His own 
glory and excellence, has made us partakers of 
His life and nature, whose activities are developed 
and maintained in us by the power of the greatest 
and precious promises He has given us. While 
there is responsibility resting on us to abide practi¬ 
cally in the truth, God has made provision for this 
-a provision which secures practical dependence 
upon the truth. 

The apostle then can say, even of the inexperi¬ 
enced babes, "Ye shall abide in Him." He will not 
close his special message to them without giving 
them this assurance of his confidence that they are 
such as the anointing, the Spirit of truth, affirms 
will abide. 

This division of the epistle closes here. 
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dren of God !" * It is by grace we are His children, 
and through His grace we know it and have the 
liberty to take the place of children before Him. 
This is the kind or fashion of the love He bestows 
upon us. No angel is loved with such a love. God 
has seen fit to reserve this for us, whom He has 
redeemed from among sinful men. 

But what a transformation has taken place in us! 
From living to ourselves and seeking the praise of 
men, we are led to walk in His steps who sought 
the glory of Him who sent Him. We have been 
turned from the practice of sin to the practice of 
righteousness ; from being governed by our own 
lawless wills to being governed by the will of God; 
from aims, ends, purposes and objects natural to 
us, to the aims, ends, purposes and objects of Him 
who came not to do His own will, but the will of 
the Father who sent Him. 

On this account, therefore, the children of God 
are not understood by the world. It can under¬ 
stand the pursuit of earthly and seen things, but it 
cannot understand the Christian's disregard of them. 
To be guided and controlled by heavenly and un¬ 
seen things is a mystery to them. There is a day 
coming when the world will see us in glory with 
Christ; for, when He shall be manifested, we shall 
also be manifested with Him (Col. 3: 4). It will 
then know that we are sharers in the Father's 
love of His Son (John 17 : 22,23). But we have 
not to wait until that day to know we are children 

*The Greek has "children," no6 sons. John speaks of relation-
ship by life-not of position, as Paul does. 
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The Man Christ Jesus is not only the standard of 
perfect moral perfection, but of physical perfection 
also. The very desire to be as Christ is, to be in 
His image, will produce moral conformity to Him 
now (ver. 3). It will promote and develop the 
practice of righteousness, which manifests one to 
be a child of God. 

The children of this world are marked by the 
practice of sin, by the activity of their own wills— 
not in subjection to God. (It scarcely needs to be 
remarked that verse 4 should be translated, "Who¬ 
soever practises sin practises lawlessness; for sin is 
lawlessness.") The Son of God came into the world 
to take away our sins (ver. 5). He had to stoop to 
the depths of the judgment of God upon our lawless 
practice to deliver us from what by such practice 
we justly deserved. It strongly shows, therefore, 
that the practice of sin cannot characterize one who 
is born of God. 

But there is another statement in this verse 
equally strong: "In Him is no sin." This is true, 
whether we think of Him as He was here upon 
earth, or as He is now, risen and ascended to 
heaven: " I n Him is no sin." Those born of God 
have received from Him a sinless nature. The life 
He has imparted to them is characterized by the 
same features as in Himself, in keeping therefore 
with righteousness. The children of God then, as 
being that, as abiding in the Son of God, do not 
practise sin. Such practice is altogether foreign to 
their nature; having community of life with Him, 
they cannot practise sin (ver. 6). He that practises 
sin is not abiding in Him, has never seen Him, 
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the work of the cross, He will entirely undo this 
scandal-the work of the devil. 

" Which thing is true in Him and in you." As 
already said, righteousness attaches to the life we 
receive from Him. Its activities, not only in Him, 
but in us also, are all righteous. God's seed-His 
nature-abides in them. As in that nature the 
practice of sin is impossible to them (ver. g). 

It is needful to realize that the apostle is reason¬ 
ing in the abstract. When he says, "Whosoever is 
born of God doth not practise sin," he is speaking 
of the child of God characteristically. He is not 
overlooking the fact that the old nature is still in 
him, but he does not consider that in giving his 
character as a child of God. He is not excusing the 
Christian's failures-he is not making light of the 
sins into which a child of God may fall, but it must 
necessarily be omitted in any abstract description 
of his character. 

Another thing must also be remembered. The 
apostle is speaking, not of the perfection in which 
the character of the child of God is manifested, but 
of the fact that the practice of righteousness, what¬ 
ever the degree of the perfection of its display, is 
a distinctive mark of God's children. 

If the reader will keep in mind these things, he 
will not find it difficult to understand the account 
the apostle here gives of a child of God. 

It may perhaps be well to restate this before we 
proceed to consider the next feature by which the 
children of God are characterized. Every child of 
God is born of One who is righteous, of One in 
whom there is no sin. His nature is a righteous 
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evidence of the old nature's presence which char¬ 
acterizes us as natural men-it shows what we are 
as natural men; not what we are as born of God. 
It is the operations of our new nature that display 
what we are as having been born of God, although 
overshadowed often by those of the old. They are 
in error, however, those who reason that the old 
nature is done away by the new, and teach that 
the evidence of the presence of the old proves an 
absence of the new. 

All this that I have been saying is of the greatest 
moment if the apostle is to be understood. If we 
read him intelligently, it must be seen that he is 
speaking in the abstract, that he is writing of what 
is characteristically true, and thus of what is true 
of every believer, of every child of God. 

For proof of the statement that loving the breth¬ 
ren is a mark of a child of God, the apostle appeals 
to the message or instruction of the incarnate Son 
of God (ver. i i). He refers to the fact that love to 
one another should characterize them. In John 
13: 34, 35, He said: ' 'A new commandment I give 
unto you, That ye love one another; as I have 
loved you, that ye also love one another. By this 
shall all men know that ye are my disciples, if ye 
have love one to another." Our Lord is not simply 
pressing upon His own the obligation or respon¬ 
sibility to love one another, but that it would be a 
mark by which the reality of their professed dis-
cipleship would be manifested. John appeals to 
this as a mark of the children of God. 

A child of God is one who has been born O f Him, 
and so is °f God—not like Cain, who was of the evil 



Chapter 2 :28-3 :24 101 

character with him who "abode not in the truth," 
but became a murderer and liar (John 8: 44). 

'' Ye know that no murderer hath eternal life 
abiding in him " has often been misunderstood. It 
has been taken to mean that no murderer can 
be saved. Let us seek to understand what the 
apostle says. In the first place, he declares that 
"whosoever hates his brother is a murderer." Is it 
not plain that the apostle points to the nature which 
characterizes one who, like Cain, is of the wicked one? 
Thus a man does not need to take the life of a fellow-
man to be a murderer; he is that by the very fact 
that he possesses that nature. In this sense all men 
are murderers by their very nature since the fall. 
But when the grace of God lays hold of one who is 
such in the eyes of God, he is born anew, "born 
from above. " He possesses a new nature, which 
now characterizes him in God's eyes. God looks 
upon him as having passed out of death into life. 
He no more looks at him according to the old na¬ 
ture which is still in him, but according to what he 
is as born of God. A new life dwells in him. It is 
in the character of this new life that God now 
views him. 

We have spoken of love to the brethren as evi¬ 
dence of a new nature received from God; but it 
may be said : Is not God above us, beyond us ? Do 
we not read, "No man hath seen God at any time? " 
How then is it possible for us to comprehend the 
activities of love in God ? It has been manifested 
in the person of His Son whom He sent into the 
world to lay down His life sacrificially in behalf of 
men (ver. 16). In this we have learned what the 
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us to stand in the light, in which no unrealitycan 
be tolerated, is the atoning blood of Christ. It is 
that which gives us assured hearts before God, be¬ 
fore whom all is thoroughly searched out. He who 
is greater than our hearts has provided us with 
what gives us full confidence in His presence; the 
blood of Christ is His answer to every question of 
our acceptance or attack of the enemy. In the 
power of the blood of Christ, with uncondemning 
hearts, we abide in that Presence before whom all 
is manifest. God Himself is our refuge and our 
confidence ; by His grace we are those who keep 
His commandments and practise the things pleas¬ 
ing to Him. We are those who believe " on the name 
of His Son Jesus Christ and love one another," and 
whose petitions are in accordance with Him in 
whom we are accepted. We abide in God and He 
abides in us (vers. 21-24). 

A marvelous blessing this, a wonderful privilege : 
abiding in God and God abiding in us ! We are in 
the community of life and nature, after the pattern 
of that declared by our Lord when He said, '' I am 
in the Father, and the Father in me " (John 14: 10, 
11). Just as He abode in the Father and the Father 
in Him, so also we abide in Him and He in us. B y 
the Spirit which now dwells in us we are able to 
realize and enjoy the portion that is ours. Charac¬ 
teristically speaking (as John constantly does), in 
this dispensation of the Spirit the children of God 
are qualified to enjoy the intimacies of their rela¬ 
tionship with God. They find their power for this 
in the Spirit dwelling in them. 
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I N the New Testament we have the full revelation 
of God, and in connection with this reve¬ 

lation is unfolded to the children of God the nature 
and practical character of their relationship with 
God. It is by the Holy Spirit come down from 
heaven that this knowledge is given them. In Old 
Testament times God's children were marked by 
the practice of righteousness and loving one an¬ 
other. The divine life in them was thus exercised; 
but they were not told or taught these things; they 
were not even told they possessed this life eternal; 
its practical character was never unfolded to them, 
therefore. 

Thus those born from above in Old Testament 
times never were able to say, " Hereby we know 
that He abideth in us, by the Spirit which He hath 
given us." The revelation in which such knowledge 
is found was not given them. They could not be in 
the conscious enjoyment of what had not been re¬ 
vealed to them; the Spirit that reveals it to us 
had not come to them. When the Spirit came, He 
gave the children of God not only the revelation 
that God is Father, Son, and Holy Spirit, but also 
what is the nature and character of the relationship 
into which new birth brings us. Hence we are able 
to say, "We know that He abideth in us." It is by 
the Spirit bestowed upon us that we know it-as in 
chap. 3: 24. 

But there are many false prophets who have 
gone out into the world claiming to be speaking by 
the Holy Spirit. In every age since the apostolic 
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times, various systems of teachings have been 
urged upon the people of God. They are usually 
antichristian in character. They are usually com¬ 
mended as a perfecting of, or progress beyond, the 
Christian revelation. Their propagators claim to 
be taught by the Spirit of God. It becomes neces¬ 
sary therefore to test the teaching we are invited to 
receive. Our apostle warns against believing every 
spirit; he exhorts us to try them, to see whether 
they are of God (ver. i). He gives us also the in¬ 
fallible tests by which to try the claims or preten¬ 
sions of all who profess to speak for God. 

And what are these tests ? He gives us two sure 
rules by which we may judge whether a teacher or 
prophet is bringing the truth of God. If John tells 
us not to believe every spirit, he means that we 
must not accept as true the profession one may 
make that he is speaking by the Spirit; and if he 
says, "Try the spirits whether they are of God," 
he would have us realize there is an absolutely sure 
way of detecting false claims, and exposing the 
pretensions of those who are assuming to be what 
they are not. 

His first test is: " Hereby know ye the Spirit of 
God ; every spirit that confesseth Jesus Christ 
come in the flesh, is of God" (ver. 2). If we apply 
this test to Christianity as apostolically established, 
it proves itself to be of God. In the "faith once 
for all delivered to the saints" (Jude 3), Jesus Christ 
come in flesh is fully acknowledged. He is the very 
centre of the system of teaching which the apostles 
promulgated. The "form of doctrine" which they 
delivered gives Christ His true place. In the form 



106 Readings on the First Epistle of John 

of" sound words, " of which they were the human 
instruments to communicate to the Church of 
God, Jesus Christ, the Incarnate One, is honored 
and exalted. Jesus Christ come in flesh is every¬ 
where confessed in the New Testament Scrip¬ 
tures, and this one fact is evidence that they 
are of God. It is the proof that the Spirit of God 
has given them. The Christian revelation meets 
fully the test of the apostle. It is evident that the 
New Testament writings are a system of teaching 
which the very brightest human intellect could not 
have conceived. The Spirit of God is their true 
author. They are a revelation of things which 
"eye hath not seen, nor ear heard, nor the heart 
of man conceived." They are a revelation from 
God by His Spirit d Cor. 2-. g, io>, and the great 
proof of it is that everywhere they confess Jesus 
Christ come in flesh. 

We should be reminded here it is not merely to 
confess that Jesus Christ did come in flesh; the 
idea of the verse in the original is the confession 
of Himself, the acknowledgment of who and what 
the Incarnate One is-the bowing of will and heart 
to Him-confessing the claims and rights of the 
Incarnate One. Now this, we may say, is the dis¬ 
tinguishing characteristic of the New Testament 
writings. Jesus Christ, the incarnate Son of God, 
is everywhere the theme: His rights, His claims, 
His honor, His glory are, not simply recognized, 
but owned. Christianity, or what we call the 
Christian revelation, stands the apostle's test. It 
is a divine system in which God speaks by His Spirit. 

No other system of teaching meets the test. 
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Every other form of teaching betrays its human, 
or perhaps in some cases, Satanic origin. Very high 
claims may be made: it may be professed that God 
is the source of what is being taught, that by His 
Spirit He is addressing Himself to men, while yet 
Jesus Christ, the incarnate Son of God is in various 
ways dishonored-in many cases even denied. His 
claims are not owned and submitted to; His rights 
are ignored and even refused. There are systems 
of teaching in which He is wickedly degraded and 
blasphemed. 

Such systems of teaching are not of the Holy Spirit: 
another spirit is at work in them. Our apostle tells 
us that every spirit that does not acknowledge 
Jesus Christ, the Incarnate One, is not of God, but is 
the spirit of antichrist (ver. 3). The New Testament 
apostles and prophets warned the people of God 
that this spirit of antichrist would come. John, the 
last of them, now tells them that it has already 
come. It is not that the Antichrist himself has 
come, but that many have come who are character¬ 
ized by his spirit-the spirit of insubjection to the 
incarnate Son of God, Jesus Christ. We are justi¬ 
fied, therefore, in rejecting as not of God, every 
system of teaching in which Jesus Christ come in 
flesh is disowned or dishonored. 

The family are now assured that they are of God. 
The apostle would have them know that he is not 
implying that any of them are of the false spirit con¬ 
cerning whom he is warning them. Nay, the Spirit 
of God is dwelling in them ; He is greater than 
that which animates the false teachers that have 
gone out into the world; and, indwelt and led by 
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the Holy Spirit, God's children have the victory 
over those of the antichristian spirit. 

These antichristian prophets and teachers are of 
the world ; they speak according to the world ; 
therefore, the world hears them. The natural man 
receives not the things spoken by the Spirit and 
deposited in the Scriptures for the children of God. 
They that are of the world are not subject to the 
incarnate Son, Jesus Christ, come in flesh. 

But some one may say, This test was for apostolic 
times, to distinguish between the divinely-called 
apostles and impostors. But how are we to test those 
who have risen up as teachers since the departure 
of the apostles ? How can we determine which of 
the many conflicting voices is really the voice of 
God? 

The difficulty as to this is not so great as it seems. 
The apostle provides us with a sure test of the re¬ 
ality of all that professes to be of God. He shows 
us there is a spirit of truth and a spirit of error, 
and puts in our hands the means of distinguishing 
them. To test and decide upon the claims of those 
who profess to speak by the Spirit of God is thus 
very simple. 

Let us turn to the rule he has given by which we 
are to know the spirit of truth and the spirit of 
error. Notice that in the first place he insists on 
the divine origin of the apostolic mission. He 
says, "We are of God; " which means that those in 
apostolic times who had introduced and established 
Christianity had done it by the authority of God; 
that by divine sanction, by the Spirit of God, they 
had given the faith its permanent form-the form 
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in which it was to be handed down to succeeding 
generations. John teaches that the New Testament 
Scriptures are given to us by the Spirit of God, and 
to be held as such. If we speak of teachers, since 
the days of the apostles, we need ask but one ques¬ 
tion: Do they hear the apostles and prophets who 
by the Holy Spirit have given us the New Testa¬ 
ment Scriptures ? John says: " He that knoweth 
God heareth us" (ver. 6). The way to know whether 
a teacher or prophet is of God, therefore, is by the 
teaching he brings. Does he teach apostolic doc¬ 
trine and practice ? Whatever his claim may be, if 
he does not do this he has no claitn to be received 
as sent of God. 

All atheistic, pantheistic, and materialistic teach¬ 
ings are marked by the spirit that does not confess 
Jesus Christ come in flesh. The many systems of 
so-called Christian philosophy, antagonistic to the 
faith proclaimed in the Scriptures, are excluded 
from the fellowship or support of the children of 
God. Unitarianism, as degrading the incarnate 
Son of God, is manifestly shown not to be of God. 
Universalism, as denying a part of apostolic teach¬ 
ing, is clearly not of the Spirit. In the same way 
Millennial Dawnism, Christadelphianism, and all 
kindred systems, are by our apostle's rules shown 
to be of the spirit of antichrist. Christian Science, 
Mormonism, Spiritualism, are stamped as anti-
Christian. The many so-called holiness and pente-
costal movements fail to meet the test which John 
admonishes us to apply to them. Even many schools 
of thought existing among those who are un¬ 
doubtedly to be recognized as Christian people, as 
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for instance, the various unapostolic conceptions of 
the nature and character of the gospel, cannot 
establish their claim upon the confidence of the 
children of God. 

But we need not enlarge on these lines. It needs 
not to enumerate all the systems of human or even 
Satanic origin; the great thing is that the apostle 
has given us infallible rules by which to detect 
what is of God and what is not-what is by the 
Spirit of God and what lacks the mark of His ap¬ 
proval. 

May we faithfully employ the rules of the apostle, 
and thus preserve ourselves from complicity with, 
and support of, what has not the endorsement of 
the Holy Spirit. May we remember it is by the 
Spirit that we have right knowledge. It is in what 
He has given in the New Testament Scriptures 
that we have the knowledge of our blessings from 
God and of the relationship in which we stand to 
God and its practical character. It is as having the 
Christian revelation — the common possession of 
all saints in this dispensation-that we have the 
knowledge which enables us to say, We dwell in 
God and God dwells in us. 

Chapter 4 :7-19. 

W E have already noticed that the apostle re¬ 
gards loving the brethren as one of the marks 
of those who are "born of God." It is one of the 
ways in which the divine life in us makes its pres¬ 
ence manifest. 

But it is not enough to know that we are children 
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of God and have passed from death to life; that in 
virtue of this new life and nature we dwell in God 
and He in us; that this knowledge is not a mere 
fancy of our mind, but an authoritative revelation, 
we need to understand the character of God's 
love: that if God dwells in us it is in perfect love; 
and if we realize it not, it means that we are not 
perfected in His love, which is perfect in itself. 
If the portion of the epistle we are now to look at 
communicates such knowledge, it demands our un¬ 
divided attention. 

In taking up afresh the theme of love's activity, 
the apostle begins by exhorting to it. He says: 
"Beloved, let us love one another" (ver. 7). He 
would have us exercise ourselves in the nature we 
have received from God. Instead of cultivating 
the old nature, he would have us cultivate the new. 
Instead of developing the life natural to us, we 
should develop the life divinely communicated to 
us. And, let us notice, the love which our apostle 
exhorts us to practise ourselves in is the love which 
is of God-not mere human or natural love, but of 
the new nature, which we have as born of God. 
New birth confers a new relationship with God, a 
relationship in which God is definitely before the 
soul, whatever the measure in which this is real¬ 
ized or enjoyed. Every one therefore who loves, 
who practises the love that is of God, is born of 
God and knows God; while every one in whom this 
activity of love does not exist at all, does not know 
God-is not in this new relationship with God (v. 8). 

Love in God is active-He loves. Those who are 
born of Him have in them His active nature. He 
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is love, and therefore loves. They love there¬ 
fore because He loves. In saying this, I am not 
forgetting the hindrances in us to the manifesta¬ 
tions of love. In God, love is unclouded. Alas, 
how clouded it is in us! Yet, even so, love's acti¬ 
vity in us is of the same kind as it is in God. While 
it differs (how much!) in degree, it is the same in 
kind. 

Now the activity of love in God has been mani¬ 
fested in our behalf. God has shown it in sending 
His only-begotten Son into the world that we might 
live through Him (ver. 9). As naturally born, we 
are under sentence of death: we are appointed to 
death (Heb*. g: 27), which implies abandontnent to 
an eternal doom. To what wrath we are thus sub¬ 
ject in our life of alienation from God! But God 
is love. In sending His only-begotten Son into the 
world He has manifested the activityof His love in 
providing a way for us to pass out of death into 
life. In the activity of His love, He gives us a 
new life. The incarnate Son of God put Himself 
under our sentence. Appointed to death as we 
were, with judgment coming after death, He made 
for us a way out of that position and condition into 
a new position and condition in which we are no 
more subjects of death and judgment, but of life 
in community with God. 

Thus we have life through Christ the Son of 
God. He is the source and channel of eternal life 
to us. By Him we pass out of death into life-out 
of alienation from God into community with Him. 
God had this in view in sending His Son into the 
world. What activity, what display of love! 
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It should be remembered that this activity of love 
in God was manifested toward us "while we were 
yet sinners" (Rom. 5: 8). We shall fail to appre¬ 
hend the true character of God's love if we forget 
this. His motive for loving was entirely in Him¬ 
self, not in those towards whom He has shown His 
love. In loving, God is but acting Himself out, 
acting according to His own nature-manifesting 
Himself, manifesting what His motive is, showing 
the object or end He has in view. As desiring to 
take us out of death into life, He sent His only-
begotten Son into the world in order to accomplish 
His desire : He has thus revealed His nature as 
active in love. 

Another thing also needs to be remembered if 
we are to apprehend the full character of the love 
of God. To accomplish His purpose, to attain the 
end He had in view, to secure the desire of His 
heart, He sent the very best He possessed — His 
only Son. This is the measure of the love of God. 
His Son stands to Him in a relationship immeasur¬ 
ably dear-His priceless Treasure; but God will¬ 
ingly sent Him into the world that we might live 
through Him ! 

God having thus manifested the love that is in 
Himself, we are enabled to know it, and in what it 
consists. This the apostle does in saying, " Not 
that we loved God, but that He loved us, and sent 
His Son a propitiation concerning our sins." The 
apostle thus guards us against making the love of 
God consist in our love of Him. Our love of Him 
is the fruit of His love. It is not natural to us; it 
is produced in us. A power outside of ourselves has 
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acted upon us and caused in us love for God. But 
love in God was not caused by something without 
Himself: it is in Him abidingly; it is His nature. 
The motive to love is in Himself. To contrast love 
in God and in us, as I have been doing, is to empha¬ 
size the difference-an essential one. 

It would be a serious mistake, therefore, to say 
the love of God consists in our love of Him. It 
would falsify its character. Thus we understand 
the apostle's earnestness in guarding us against so 
serious a mistake. " Not that we loved God," he 
says, ' ' but that He loved us." 

But it is not sufficient, however, to say that God 
is love and that He loved us ; it is important that 
the holiness of the love of God be safeguarded. It 
must not be thought that because God is love, sins 
are of small account in His eyes. If we say, God 
loves men, it must not be understood as implying 
that He overlooks their sins. That would be falsi¬ 
fying His character. Sin is abhorrent to Him. He 
cannot behold iniquity. His eyes are too pure for 
that (Hab. i : 13). As antagonistic to His nature, 
an infringement on His sovereign rights, He can¬ 
not possibly tolerate sin. But how can God's love 
to men and His hatred of sin be harmonized ? How 
can He maintain the holiness of His love 7 If He 
loves us, does He not violate holiness and right¬ 
eousness ? Such questions show the need of a 
fuller statement. The character of God in His love 
to us must be expressed: hence in saying, " Not 
that we loved God but that He loved us," the 
apostle adds, "And sent His Son [to make} propiti¬ 
ation for our sins." 
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The character of love in God is thus fully safe¬ 
guarded. For, seeking man, seeking to win men 
from their sins is very different from visiting upon 
them the due of their sins. In seeking to reconcile 
men to Himself, it involved atonement, there¬ 
fore. While it is important to insist on this, the 
great point in the statement we are considering 
is God's propitious attitude toward men in sending 
" His only Son to be the propitiation for our sins." 
The very act of sending His Son for this purpose 
was the wonderful display of God's gracious atti¬ 
tude toward men, It was the love of God exercised 
in consistency with holiness and righteousness. It 
was Love operating in its sovereign rights, and in 
harmony with His hatred of sin. 

Such then is the nature and character of iove in 
God. What human mind could have conceived of 
love like this? How could we know it unless it 
were revealed ? Being revealed, it is known and 
enjoyed by the children of God as infinite and 
eternal, as having foreordained the Lamb before 
the foundation of the world as a sacrifice for sin. 

If such is the nature and character of love in God, 
if He loves in such a fashion as we have been con¬ 
templating, it is fitting that we should love one 
another (ver. i i). In saying, " If God so loved us, 
we ought also to love one another," we must not 
understand the apostle to be teaching that loving 
one another is a mere duty. Duty it surely is; but 
that is not the spirit of the love which the apostle 
exhorts us to exercise. He urges us to a love pat¬ 
terned after that which we see in God. ' ' We ought 
also to love one another,"means, then, the exercise 
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of that divine life we have received-the practice 
of it toward one another. The measure in which 
we fail in this is the measure in which we fail to 
manifest the divine bond in the family of God. 

What a bond! how precious a tie! One in which 
we are first of all in community with God Himself, 
and necessarily share with all who are the objects 
of His love. As in one bundle of life, they are 
necessarily dear to us, and we ought even to lay 
down our lives for them. 

We now pass on to other subjects in this section. 
It will be remembered that in John i: 18 it is said, 
" No man hath seen God at any time." That state¬ 
ment is repeated here, but not for the same reason 
or purpose. There, it is in connection with the 
revelation of God. No one has ever seen God to be 
qualified thus to witness to what He is-only the 
Son who has come from the bosom of the Father, 
who has personal knowledge of God, is personally 
acquainted with the perfections of His nature and 
character; He is thus a competent witness ; He 
.speaks what He personally knows-what He has 
seen and heard (John 3: 32). 

Here, in verse 12, the apostle is not thinking 
of the Son of the Father testifying among men 
to what God is, but of God being manifested in 
His children. The children of God, loving one an¬ 
other, are displaying in their measure the love that 
is in God. "No one has seen God at any time," 
but if we love one another that is a display of Him. 
The moral nature of God is in us. This, as we 
have already seen, is an active nature. If it is 
present at all in a man, it is present in activity. 
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Since it is the moral nature of God, it is proper to 
say God is dwelling in us. God dwells in us by a 
nature and life from Himself. It is His love that 
is in us. In loving one another, that love is having 
its normal activity in us. This is what is meant by 
the expression, "And His love is perfected in us." 

The apostle is not speaking here of some advan¬ 
ced Christians, as if there were a class of believers 
of whom it is not true that the love of God is per¬ 
fected in them. He is speaking abstractly, as he 
so commonly does. He is speaking of what is char¬ 
acteristic. He is not thinking of degrees and meas¬ 
ures, but of what is normally and characteristically 
true, and marks every child of God. It is as loving 
one another that the children of God manifest 
themselves as those in whom God dwells-in whom 
the love of God is in activity. 

If then we are marked by loving one another, 
God has given us "of His Spirit." He has given 
us a nature which is of His Spirit. We are born of 
the Spirit. By this nature God dwells in us and we 
in Him; and it gives capacity to recognize those on 
whom it has been conferred. By this activity of 
love we realize our dwelling in God,and His dwell¬ 
ing in us (ver. 13). 

Along with this communicated nature there is 
the apostolic testimony that "the Father sent the 
Son, the Saviour of the world." They had seen the 
Son manifested upon earth as having the glory of 
an only-begotten of the Father. Their contempla¬ 
tion of it had wrought in them a divine conviction. 
If " no one has seen God at any time," they person¬ 
ally were witnesses that the Father sent the Son; 
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they could say, "We have seen, and do testify." 
The world has refused Him who was sent to save 

it. It has rejected its Saviour, but the fact that 
the Father sent the Son to save the world may be 
appealed to as a manifestation of the love of God. 
If no man has ever seen Him, His love has been 
manifested. It cannot be said, No one has ever 
seen His love. Multitudes have seen it and live in 
it. All who have received the Saviour whom the 
Father sent, dwell in the love of God. Every one 
who inwardly submits to Jesus as being truly the 
Son of God, lives in the love of God. All such are 
born of God. A new life, a moral principle, is be¬ 
gotten in their souls in the power of the Spirit, by 
which God dwells in them and they in God (ver. 
15). It is the characteristic fact, true of every one 
who in reality confesses Jesus as the Son of God. 
The degree of individual realization is quite an¬ 
other matter; the apostle is not speaking of this 
here. 

Loving one another, then, characterizes, more or 
less, all the family of God, and gives capacity to 
know or recognize one another. Undoubtedly there 
are hindrances in all to any full capacity for this. 
The great point urged by the apostle is that we 
have received a common life from the Spirit, and 
with it a full and reliable testimony to the love of 
God by personal witnesses of its manifestation. 
Those therefore who have become participators 
in this life through faith in Jesus, are those who 
know and believe the love God has to us. God is 
love; they are in community with Him; they dwell 
in God and God in them (ver. 16). 
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But while love may be in us, in a nature perfect 
in itself, yet it is quite another thing to be perfect 
in our apprehension of it. It is of immense com¬ 
fort to be assured, as the word of God does assure us, 
that in new birth we have received a new and per¬ 
fect nature-received eternal life, which abides for 
ever-an imperishable life indeed! Many who be¬ 
lieve this do not realize that it stamps us as being 
already (even while still here in this world) as 
Christ is. If the day of judgment causes fear, love 
(the apprehension of it) is not perfect with them. 

There is need to consider well the apostle's words, 
and to weigh them. First, let us notice a defect in 
our ordinary translation. Verse 17 reads: '' Herein 
is our love made perfect." Now our love, our re¬ 
sponse to the love of God, is never perfect. It is 
never what it should be. To say it is, would be 
very pretentious. No child of God, unless un¬ 
der some deceptive influence, would claim that his 
love for God is perfect. In marginal Bibles this 
very serious defect of translation is corrected. They 
give " Love with us," instead of "our love." We 
should read, then, "Herein is love with us made 
perfect," which gives an entirely different sense. 
It is evident the apostle is not thinking of our love 
of God, but of the love which God has manifested. 

Again, if the apostle speaks of the love of God 
being made perfect with us, it is plain he speaks of 
our apprehension of it. What is meant by this is 
what we must now consider. 

Clearly it does not express the same thought as 
when we say, We are the objects of God's love. It 
is a great thing to know that. But many know this, 
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heartily believe it, yet manifestly have not been 
made perfect in love. Love, in the perfection of 
its nature, is in them as we have seen; yet it has 
not been made perfect with them ; the apprehen¬ 
sion of what it is needs perfecting. The apostle, 
speaking of the day of judgment, says: " Herein is 
love with us made perfect, that we may have bold¬ 
ness in respect of the day of judgment." (The 
Greek preposition sv often has the sense of "in 
respect of," "in view of." I so translate it here.) 
Have we " boldness" -peace, rest of heart-in view 
of the day of judgment ? If so, then, according to the 
apostle, love has been perfected with us. But if 
this is lacking, if there is timidity in our souls as we 
think of that day, there is a defect in our appre¬ 
hension of the Love that dwells in us. What then 
is the defect ? The answer to this question is found 
in what immediately follows : ' ' Because as He is, 
so are we in this world." This is what is not real¬ 
ized where boldness in respect to the day of 
judgment is wanting. The thought in the minds 
of many is that they are to be made as He is, not 
that they already are as He is. How many a child 
of God shrinks from believing that now, in this 
world, he is as Christ is! 

It is said, We are not where He is yet. Our 
bodies have not yet been changed and fashioned 
after His body of glory. Quite true; we are still 
in the body suited to this life-not yet in a body 
suited to heaven. Our present body is a sinful and 
mortal body. But the apostle is not thinking of 
the body; he is not occupying us with the thought 
of physical likeness to Christ. If he were, he 
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would not say: "As He is, so are we in this world." 
We shall be physically like Him when we are 
changed into His likeness, but until then our body 
continues to be a natural body. 

In what sense then are we now as He is ? Let 
us remember that the apostle is looking at the chil¬ 
dren of God as characterized by community of life 
with God. From that point of view, the thing that 
is true in Christ is true also in them. They are one 
with Him in the new nature given them-one with 
Him in life. The apostle thinks of us as identified 
in nature and life with Christ. As having the same 
nature with Him, we are as He is. As having 
community of life with Himself, we are already 
what we shall be in the day of judgment. Christ 
is not, cannot be, an object of judgment. As chil¬ 
dren of God, neither are we objects of judgment. 
The apprehension of this blessed truth, through 
the ministry of the Holy Spirit, is what the apostle 
calls " Love perfected in us." 

Chapter 4 : 20-6 : 13. 

The apostle proceeds now to expose the pre¬ 
tensions and claims of those who seek to be 
recognized as being children of God, though lack¬ 
ing the marks by which such are distinguished. 
One may say, " I love God. " He is claiming to 
know God, to know the love that is of God. We have 
seen that love in God is active. His love pours out, 
so to speak, on the objects of His love. One who 
says he loves God professes therefore to participate 
in the activities of that love which must, in some 
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measure, be present in every one who loves God. 
Instead of this the false professor shows hatred to 
those whom, by his profession, he is bound to ac¬ 
knowledge as his brethren. The apostle uses a strong 
term as to such : he says, "He is a liar" (ver. 20). 

In speaking of hating his brother, the apostle is 
not thinking of some sudden, provoked, or unpro¬ 
voked, outburst of temper, though we may be sure 
he would not excuse this, but would unhesitatingly 
call it sin: it is an interruption, for the time, of 
the flow of communion between the Father and 
His child. But the apostle is not treating of that 
subject here. He is speaking of what we may call 
the uniform activity or state of the soul, its con¬ 
tinuous habit. One characterized by hatred of God's 
children speaks falsely in saying that he loves God. 
He does not know God, is not dwelling in love. 

But the apostle not only denounces such an one 
as "a liar," making a false profession, but he would 
have us realize the utter impossibility of that pro¬ 
fession being true. "No one has ever seen God 
at any time," he says; God is invisible; and how 
can one that does not love the children of God 
whom he sees, love their Father whom he does not 
see ? It is put in the form of a question only to 
add force in the conscience that it is impossible— 
the profession is not true. 

There is another consideration to be mentioned. 
We have received a commandment from the Lord 
to love one another (Jno. 13: 34). By obedience to 
this injunction we prove ourselves to be His true 
disciples, and make manifest that we are His 
" friends. " Every one who professes to love God 
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professes to obey Him; but hating one's brother is 
not obedience. Obligation to love rests on every 
child of God; but it is not met by mere profession. 
Obedience to Him who is the source of love in His 
children is the mark by which it is shown to be in 
u s ( v e r . 2 i ) . 

Another mark of the children of God is the re¬ 
ception of Jesus as the Christ. One may not have 
much knowledge, may not be able to tell the bless¬ 
ings that are the heritage of the children of God, 
but bowing the knee to Jesus, his soul submitting 
to Him as the Christ of God, marks the true child 
of God. Being thus manifested as born of God, 
such are embraced by us as objects of love. It is 
true that many of their natural characteristics may 
still be seen in them. As long as we remain in the 
natural body we must expect it, but the spiritual 
tie is a stronger and dearer tie than the natural 
one. These natural characteristics cannot obliter¬ 
ate the spiritual tie. Even the failures which we 
see in one another cannot annul it. They may call 
forth grief, pity, even stern rebuke, but the tie 
remains unchangeable, and its preciousness abides. 

The love that is from God dwelling in us cannot 
be selective as regards the objects it embraces. To 
love in community with God is to embrace all the 
objects of His love. He loves every child as a 
child. Even though it may be at times disobe¬ 
dient, needing correction, and severe discipline may 
have to be administered, yet the tie, that through His 
grace has been established, abides, and is precious 
with Him. God loves His children with an abiding 
and unchangeable love. If then we have learned 
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from Him what love is, and love in community 
with Him, then the objects of His love are the ob¬ 
jects of love in us. We love the children of God 
as that-love every one who has received Jesus as 
the Christ. 

Again, loving in community with the Father im¬ 
plies that we love for the Father's sake, that is, 
because they are His children. We would not be 
true to Him if we did not; our love would not re¬ 
flect His. This is surely implied in "Every one 
that loveth Him that begat, loveth him also that is 
begotten of Him." It means that we entertain His 
thoughts toward His children. 

But this does not imply indifference to wrong 
conduct, disobedience, or fellowshiping evil ways. 
The apostle carefully guards the true character of 
love here. Love according to God must be of the 
right quality. Hence we read, "By this we know 
that we love the children of God, when we love 
God, and keep His commandments" (ver. 2). Our 
love to one another is not true love unless it is de¬ 
fined and limited by love to God, which is proved 
by submission to His will-obedience to His in¬ 
junctions or instructions. In verse 3 the apostle 
insists that obedience is the mark of loving God. 
We show our love to Him, not by professing it 
merely, but by unfeignedly governing ourselves by 
His instructions; they are by no means irksome if 
we truly love God. 

In verses 4 and 5, another mark of a child of God 
is given. The true love of God, which is in His 
children, overcomes the world. The world is 
alienated from God, is in enmity to Him. The 
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manifestation and proof of this is its rejection of 
the Son of God when He came into it. It did not 
recognize Jesus as the Lord of glory. It refused 
all testimony that He was the Son of God. His 
presence troubled the world. His teachings and His 
testimony that He came from the Father were re¬ 
sisted and contradicted. His works of power were 
ascribed to the devil. His continuance here could 
not be tolerated, and they nailed Him to a cross, 
between thieves. And the world has not reversed 
its judgment of Jesus. It still denies Him His 
rights. It is a great triumph over the world when¬ 
ever an individual reverses the world's judgment 
of Jesus. Through the power of His love, individ¬ 
uals have, and still do, bow the knee to Him-own-
ing Jesus as Lord of all. A mighty victory this! 

But who are these victors-these overcomers of 
the world ? Are they the adherents of humani¬ 
tarian movements ? the disciples of human philoso¬ 
phies? the promulgators of world-reform move¬ 
ments? No; these things, whatever the outward 
effects produced, leave the hearts of men un¬ 
changed, heralded though they be as great vic¬ 
tories. Victories over certain forms of evil in the 
world they may be, but not victories over the world. 

Children of God alone are overcomers of the world 
-those who believe that Jesus is the Son of God. 
Faith, faith in Him which sets to its seal that the 
divine testimony to Him is true, is the real victory. 
What a triumph of the truth it is when a soul steps 
out of the ranks of unbelievers, out from among 
rejectors of Christ, and takes its place in the ranks 
of those who believe that Jesus is the Son of God! 
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"This is the victory that overcometh the world— 
our faith. " 

I must notice here an idea which some have urged, 
in a mistaken way putting verses i and 5 in contrast. 
It has been stated that the faith which confesses 
that Jesus is the Christ is a lower faith than that 
which acknowledges Him to be the Son of God. 
But the Spirit of God makes no such contrast 
here. The idea cannot be justly drawn from the 
apostle's argument. The two things, in fact, go 
together: believing that Jesus is the Christ, and 
believing that He is the Son of God. It is not a 
question of the measure of intelligence in either 
case. Nathanael in John 1, acknowledges Jesus to 
be the King of Israel because he is divinely con¬ 
vinced He is the Son of God. Martha, in John 11, 
says, "I believe that thou art the Christ, the Son 
of God, which should come into the world," ex¬ 
pressing thus the faith of those who inwardly, di¬ 
vinely, received the Old Testament Scriptures. 
Peter's confession, in Matt. 16: 16, "Thou art the 
Christ, the Son of the living God," is the expres¬ 
sion of the faith of those who through the gracious 
activities of the Spirit in their souls hearkened to 
the voice of the Father as He had spoken in the 
Old Testament writings. 

These illustrations (with others which might be 
cited) make it plain that, as already said, believing 
in Jesus as Messiah and believing in Him as Son 
of God, go together. There may have been indeed 
lack in distinguishing; there may have been much 
misapprehension as to both titles. The full truth 
connected with them could hardly then be realized. 
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The faith that was in them as a germ was to be 
expanded later, but in that germ there were both 
conceptions of the Lord. Their divinely given faith 
owned Him to be both Messiah and the Son of God. 
What victors they were over the leaders and teach¬ 
ers who, assuming the seat of Moses, were not 
obeying Moses !—who instead of listening to Him 
of whom Moses wrote, rejected Him and did 
everything in their power to hinder others from 
receiving Him. The faith that triumphed then is 
the faith that triumphs now. Those who now are 
the overcomers of the world are those who set to 
their seal that the testimony of God concerning 
Jesus is true. 

In receiving Jesus as the Son of God, the be¬ 
liever, as we have seen, is simply building on God's 
own testimony. We may now inquire, What is the 
testimony of God on which faith rests in unshaken 
confidence ? 

In Old Testament times God had made promises. 
Faith believed God and waited for the promise. 
But we are not waiting for the promised Seed of 
the woman, or the Seed of Abraham, or the Heir 
of David: this now would be rank unbelief. Faith 
now manifests itself in receiving Jesus as the Son 
of God. Faith affirms and maintains that He who 
came in the world 1900 years ago, whose personal 
name was Jesus, is the Son of God. God has in a 
most remarkable way given testimony concerning 
Him. The testimony is threefold: the water and 
the blood that flowed from Jesus' pierced side,after 
His death, and the Spirit that came down from heav¬ 
en after He had risen and ascended back to glory. 
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But we must consider this more carefully; and 
in doing so we must first give a better translation 
than the one in our ordinary version. Verses 6 to 8 
should be read: "This is He that came in the way 
of water and blood, Jesus Christ; not in the power 
of the water only, but in the power of the water 
and the blood; and it is the Spirit that testifies, 
because the Spirit is the truth. Because there are 
three that testify: the Spirit, and the water, and 
the blood; and the three are with a view to one 
[testimony]." 

"This is He that came in the way of water and 
blood "-what does the apostle refer to here ? The 
first has been referred to the baptism of Jesus by John 
the Baptist: but there was neither cleansing for 
man nor expiation for God in the baptism of Jesus; 
therefore the Spirit cannot have this in mind here. 
The same objection applies if it be thought the 
reference is to the birth of the Lord Jesus into the 
world. The Lord's own statement, " Except a corn 
of wheat fall into the ground and die, it abideth 
alone " (John 12 : 24), should be sufficient to settle 
all controversy as to whether there was cleansing 
for man or propitiation for God in either the birth 
of our Lord or His baptism. It is evident the 
apostle is occupied, here, not with the fact simply 
that the Son of God became man, but with God's 
purpose, the great object that was in view in the 
coming of Jesus. Coming to be a Saviour (chap. 
4: 14) involved His death, because men were un¬ 
der the sentence of death-a righteous sentence, 
which therefore could not be set aside. The only 
possible way of effecting a deliverance from it was 
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by the Substitute assuming the sentence, and pro¬ 
viding a new life for men-a life beyond the death 
and the judgment to which men are appointed. 
Those upon whom this new life is conferred be¬ 
come new creatures. They are thus dean crea¬ 
tures, having been born from above -of water 
and the Spirit. Their new birth, for which the 
death and resurrection of Christ is provision, is 
their cleansing: in the words of Romans 5:18, it 
is a "justification of life." The Son of God in 
this manner provides cleansing for men defiled by 
sin. 

This cleansing from sin, we must remember, is 
not at the expense of the glory of God. That death, 
which is the means of life to us, has fully met every 
demand of the nature and character of God. It is 
a perfect satisfaction to God's nature. This ex¬ 
piation is fully acceptable to Him ; it is a propitia¬ 
tion that vindicates God in every way; it leaves no 
stain on His glory; the throne of government is 
untarnished. Our acceptance is in no way incon¬ 
sistent with the nature and character of Him who 
cannot look upon sin. In our salvation He has not 
winked at our sins. His grace to us is in full 
harmony with His holiness and righteousness. 

The Son of God, then, came in the way of cleans¬ 
ing and propitiation. This is the apostle's thought 
when he says, " This is He that came in the way of 
water and blood " (water being the symbol of cleans¬ 
ing, and blood the sign of propitiation), laying down 
His life in vindication of the character and glory 
of God. 

But the apostle adds, "Not in the power of the 
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water only, but in the power of the blood." Why 
does he now use a different preposition-the Greek 
ev, instead of dial—" in the power of" instead of 
' ' in the way of ?" "In the way of " indicates the way 
or means. Moral cleansing for men and perfect 
satisfaction for God is the only suited method of 
dealing with men in the condition in which they are 
through sin; but it is not only a suited method, it 
is thoroughly adequate; it is the only effective 
way of meeting man's need. In coming to provide 
cleansing and expiation, the Son of God has inter¬ 
posed in man's behalf with what is fully efficacious ; 
hence the added expression, "Not in the power of 
the water only, but in the power of the blood." 
The death of Christ provides both, and both effec¬ 
tively; so that the soul that comes under the power 
of the cleansing Word, symbolized by the water, is 
turned to God to stand before His face with the 
assurance that he is made fit for His presence, hav¬ 
ing been made whiter than snow by the blood-the 
sign of propitiation accomplished, which means the 
unqualified acceptance of the one who believes and 
confesses Jesus to be the Son of God. 

Having thus spoken of the water and the blood, 
the apostle adds, "And it is the Spirit that testifies, 
because the Spirit is the truth." He plainly refers 
to the water and the blood which came out of the 
pierced side of the dead body of Christ, as a divine 
testimony which God gave concerning His Son. It 
was not a natural phenomenon, but a supernatural 
one (see John 19:35), by which God was testifying 
that the death of His Son provides cleansing, or a 
new life, and propitiation. In recording the pour-
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ing forth of blood and water from the pierced side 
of Christ after death, John adds, "And he that saw 
it bare record, and his record is true; and he know¬ 
eth that he saith true." The Spirit by John thus 
attests and confirms the testimony of the blood and 
the water. 

There are, then, three witnesses: the water, the 
blood, and the Spirit-a threefold testimony; but a 
united testimony, and thus one. The Spirit and the 
water and the blood affirm the same thing. They 
unite in witnessing that life is in the Son and for 
men through His death. They bear their united 
testimony to the truth, to produce faith :—" That 
ye may believe that Jesus is the Son of God." In the 
epistle, however, John is writing to believers, and 
he urges that the testimony he has been speaking 
of is divine testimony-the testimony of God con¬ 
cerning His Son (ver. 9). The believer needs to 
have the sense of this in his soul. The power and 
enjoyment of the blessing that is his as a believer 
will be much affected by the consciousness, or lack 
of it, that the testimony is Divine. If it has been 
received only as the word of men, it will not have 
its full sanctifying power in the soul. We receive 
the testimony of competent, trustworthy men with¬ 
out question ; but how much greater is the tes¬ 
timony of God! He speaks what He knows; with 
Him knowledge is absolute, not relative. He wit¬ 
nesses to the truth as He alone fully knows it. 

But again, what is the apostle occupying us with 
here ? To what end is God so emphatically and 
solemnly testifying ? It is this: Life, eternal life, 
is in the incarnate Son of God, and through faith 
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is communicated to the believer on the basis of His 
death (ver. n>. 

Perhaps this statement requires to be expanded, 
and guarded against misunderstanding. Let the 
reader specially notice this: Life is in the incarnate 
Son of God ; and this form of expression is more 
important than at first appears necessary. But it 
must be remembered that men have forfeited their 
life in Adam, and it is a question of a new life in 
man, a life of such a nature and character that the 
recipients become by the very fact, not merely new 
creatures, but children of God: for those born of 
God, born from above, are in a higher and more 
intimate relation to God than Adam was, even 
as unfallen. 

But how could this be ? Only through a new 
Adam. The Son of God became incarnate in order 
to be this new Man. Now if we think of Him as 
incarnate, He was a Man who had life in a double 
sense. Being a divine Person He had divine life. 
Having become a human Person He had human 
life. He had thus both divine and human life; 
but, be it remembered, not two lives (one divine 
and the other human), but one life which was both 
divine and human. He was thus a unique Man. 

Now keeping this in mind we can understand 
that He was a Man who had both uncommunicated 
and communicated life -both independent and 
dependent life, i. e., one life having both charac¬ 
teristics. John 5:26 shows this plainly, While as 
an eternal Person He has eternal, divine life, as be¬ 
come Man, as incarnate, He has life as given Him, 
i. e., as a communication. Mark, too, it is given or 
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communicated to be in Himself. It is intrinsic 
and essential to Himself. We therefore may speak 
of Him as having divine, or eternal life in a de¬ 
pendent form. 

But even so He was alone in it. He, alone, had 
it intrinsically. It was in Him alone essentially. 
He had to fall into the ground and die as the corn 
of wheat to provide a basis for its communication 
to others. His death-a death in behalf of men— 
procures life for men to be received by faith. His 
death is God's justification in giving life to believ¬ 
ers at any time-Old Testament times or New. 

It should be manifest that the form of the life 
that is communicated to believers is the form of 
life possessed by Him as incarnate-a form of life 
assumed by Him in order to be the Source of life 
to us. Dying and rising again He abides, a Man still 
having both uncommunicated and communicated 
life. 

The testimony of God concerning His Son is, as 
we have seen, to the effect that eternal life is com¬ 
municated to us-believers. This communicated 
life, life in dependence, is in Him. He is the foun¬ 
tain-source of it. It is not life as He possessed it 
eternally-independent life ; it is life as He pos¬ 
sesses it as Man; but a life having, even in us, the 
twofold character it has in Him; a life in which 
we are men still, yet the children of God also. 

Now the believer characteristically has this wit¬ 
ness of God in himself (ver. 10). The testimony of 
God received produces in the soul divine convic¬ 
tion of the truth. He may not be able to unfold 
or explain all that goes with it, but there is an 
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inward sense of being connected with Jesus the 
Son of God, and that thus he is in relationship with 
God. The unbeliever, by his disbelief of the tes¬ 
timony, charges God with lying. What a dreadful 
thing! What bold effrontery on the part of those 
who refuse the united testimony of the water, the 
blood, and the Spirit ! How sinful to treat their 
testimony as being false! To charge Him who 
cannot lie with lying, in giving testimony concern¬ 
ing His Son by means of these three supernatural 
witnesses, is audacious ! 

Now, let us mark again, this testimony of God con¬ 
cerning His Son is not only that Jesus is His Son 
and that life is in Him intrinsically and essentially, 
but that it is communicated to us-to believers 
(ver. Hi. God has given to us the life that is in 
the Fountain-head. We have it in ourselves, but 
not us intrinsic to uS. It is in us a communicated 
life in dependence upon the source from which we 
receive it. If we have it, it is as in Him who be¬ 
came Man to die, and thus to become the source 
of it to others: as the apostle says, "He that hath 
the Son hath the life " (ver. 12). 

If then the life is in Him, if the incarnate Son of 
God dead and risen is the source of life, and if 
only those who believe on Him are the recipients 
of it, then whoever does not have the Son does not 
have the life. 

To all this the apostle adds, "These things have 
I written in order that you may know that you have 
eternal life-you who believe on the name of the 
Son of God" (ver. 13). Believers now are given 
the full knowledge of the truth, which could not 
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be given before the incarnation and death of the 
Son of God. However truly God acted anticipa-
tively in Old Testament times in conferring the 
life on believers before the incarnation and death 
of the Son of God, He did not give them the tes¬ 
timony that He has now given to us. The full 
truth of our relations to God is now given. The 
revelation of it has been authoritatively communi¬ 
cated, not simply that we may know we have the 
life, but that we may enjoy, appreciate, and live 
in the power of it. 

The measure of our enjoyment, of course, de¬ 
pends on the measure in which the power of that 
revelation dwells in us. Perhaps I should say, on the 
measure of our receptivity. This conscious enjoy¬ 
ment and appreciation of the life given us is char¬ 
acteristically true now of all who have the life. 
There may be inward realization and true enjoy¬ 
ment where there is not that full intelligence 
which a divine conviction of the testimony pro¬ 
duces in the soul-a sense of being in relationship 
with God. However weak his faith, the believer 
knows he has eternal life. 

Chap. 5: 14-21. 

WE must now look at the apostle's concluding 
remarks. Viewing the family of God as in the 
enjoyment of the revelation concerning the divine 
life in them, he goes on to speak of the confidence 
that is to characterize them. To have the sense of 
fellowship with God-fellowship with the Father 
and the Son-even in the feeblest measure, is a 
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great blessing. Confidence in Him, who is the source 
of blessing, is an accompaniment of the realization 
that we possess life eternal. 

To know God, inwardly to enjoy Him in any 
measure, gives freedom to ask of Him according 
to His will. The more fully He is known, the 
more deeply He is enjoyed, the greater will be 
our freedom to ask for what we know is according 
to His will-for what we are conscious suits His 
nature and character. Up to themeasure of our en¬ 
joyed sense of what He is, so far shall we ask in 
unrestrained liberty. We shall ask with confidence, 
because consciously asking according to His will. 
And if conscious that we ask according to His will, 
we are conscious of having His ear; we know we 
are heard, and that our petitions are granted 
(ver. 15). 

That there is much asking which is not accord¬ 
ing to God's will I fully grant; but our failure and 
inconsistency in no wise alter the fact that "if we 
ask anything according to his will, He heareth us." 
We must remember that the apostle is speaking 
here characteristically, as he so constantly does 
throughout the epistle. For faith, God is now in 
the light, not in the darkness, as under the law: 
He has revealed Himself, He is known. This is 
characteristic of our dispensation. The power of 
the revelation in the soul is another matter; but 
the apostle is not treating of that here. He is 
speaking of what is normally true-true to some 
extent of every one belonging to the family of God 
now. When he says, "This is the confidence that 
we have in him," the "we " i s not a special and 
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privileged class in the family, but the family as 
such. Boldness in asking according to the will of 
God is a characteristic of the family. It is a family 
privilege which we all need to learn and avail our¬ 
selves of more freely. 

In this boldness of presenting our requests to 
God, in drawing near to Him, we are at liberty to 
pray for one another; we may embrace in our re¬ 
quests the objects of our love. Loving Him who 
begets, we love those begotten of Him ; they will 
necessarily be subjects of our petitions. We shall 
have sympathy for those in trial, will be interested 
in those who are in adverse circumstances. Their 
sorrows will appeal to us as well as their joys. We 
shall think of, and intercede for them in times of 
failure, and sin, and when under the Father's dis¬ 
cipline, who corrects His child that he may be par¬ 
taker of His holiness (Heb. 12: 10). How accept¬ 
able to God are such sympathies and requests 
according to His will. He delights to hear and to 
answer them. 

What sweet and blessed privileges! What a pre¬ 
cious thing is this drawing near to God to make 
requests for one another! Do we value the priv¬ 
ilege as we ought ? 

There is one limitation (ver. 16); and we must 
look at it. The apostle tells us there is such a 
thing as sinning unto death. The question has been 
asked, "What is the sin unto death ?" Some have 
supposed it to be some specific or particular sin, It 
is a misapprehension, however. But it is sinning 
under such circumstances that holiness and right¬ 
eousness require that the one guilty of it should be 
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cut off by death. It is a most serious thing so to 
outrage the government of God that it must vin¬ 
dicate itself. For warning t® others, for the good 
of all, the outrage must be marked with God's 
judgment here upon earth. The cutting off of the 
offender is necessary to the maintenance of the 
dignity and character of God's government. Even 
repentance does not sufficiently satisfy the claims 
of a holy and righteous government. In such a 
case, Christian sentiment, based as it is on what is 
due to the glory of God, would feel that it is an¬ 
tagonizing the rights of divine government to plead 
for any relaxation of the penalty incurred. Hence 
the apostle says, " I do not say that he shall pray 
for it." Liberty is not given us to pray concern¬ 
ing a sin having this character. We could not 
expect God to hear us. How could He surrender 
His right to punish sin, to the dishonor of His 
authority ? 

The reader must remember that we are not now 
speaking of the government of God in relation to 
the final and eternal issues. We are speaking of it 
in connection with its present exercise, here upon 
earth. There are present results flowing from God's 
government of His people. All unrighteousness is 
sin (ver. 17), but the government of God has pen¬ 
alties short of death in cases where it is not out¬ 
raged in some extreme or shocking manner. 

As illustrating the matter before us we may refer 
to Acts 5. Ananias and Sapphira committed what 
may be called a very common sin, but they com¬ 
mitted it under circumstances that greatly aggra¬ 
vated its character. It became a sin unto death, 
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and in present penalty they were cut off from their 
place upon earth. 

It is a great comfort to be assured that when we 
see a brother sinning, not unto death, we have 
liberty to pray for him. It is also comforting to 
know that God in such cases will deliver from the 
extreme penalty. All bodily affliction of course 
tends to death ; but every bodily affliction does not 
indicate sinning unto death. To discern the case 
that is sinning unto death will require great near¬ 
ness to God. In any other case we may without 
hesitation pray for the brother's life to be spared. 

It is interesting and instructive to note that it is 
in this connection the apostle reiterates what he 
has taught before, that the practice of sin is not 
characteristic of the one who is born of God (ver. 
is). He has just been speaking of a brother fall¬ 
ing into sin, and also under specially aggravating 
circumstances, but this is not the brother's prac¬ 
tice. There is a difference between falling into 
the mire and wallowing in it. It is true of a child 
of God, notwithstanding his falls, that he does not 
practise sin-sinning is not his uniform practice. 
He is in the hands of the Father and of the Son 
(John io: 28, 29). Satan may trip him up, but can¬ 
not seize him out of their hands. 

The whole world lies in the grasp and power of 
the wicked one, but the one who has been born of 
God has been delivered from his power. He is for¬ 
ever safe in the divine hands that have effected 
his deliverance. How good to know the limitations 
of Satan's power ! He may annoy, deceive and 
cause us to stumble and fall, but he has no power 
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to seize us out of the Hands that have plucked us 
as brands out of the eternal burning. We are of 
God-in kinship with Him. It is an abiding re¬ 
lationship (ver. 19). 

Is it presumption in the children of God of this 
Christian dispensation to claim such confidence 
towards Him as we have been speaking of ? Is it 
arrogant assurance on our part to assert that we 
have access to God ? that it is our privilege to in¬ 
tercede with Him ? and that He hears us and grants 
our request 7 Do we exceed the bounds of proper 
humility when we say, "We do not practise sin ?" 
Is it unwarranted boasting for us to declare the 
absolute impotency of the wicked one to seize us 
out of the hands of the Father and the Son ? Do 
we go beyond the truth when we say, " We are of 
God," "we have fellowship with God ?" Are we 
claiming too much when we declare that we are 
participating in the life eternal ? In verse 20 the 
apostle explains how it is we are able to affirm so 
great things-things that surely are incomprehen¬ 
sible to the mere human mind. He says, " We 
know that the Son of God has come, and has given 
us an understanding that we should know Him 
that is true: and we are in Him that is true, in his 
Son Jesus Christ. He is the true God and eternal 
life." 

Notice, first,'' We know the Son of God has come." 
The incarnation of the Son of God is a matter of 
common Christian knowledge. There is no child 
of God who knows not that. When the apostle 
says, "We know the Son of God has come," he ap¬ 
peals to what is apprehended and realized by every 
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Christian. But he goes further than this. If we 
know that the Son of God has come, we know also 
that He "has given us an understanding that we 
should know Him that is true." This is common 
Christian knowledge likewise. In the Old Testa¬ 
ment ages God's children did not have this under¬ 
standing. To them God was not fully revealed. 
He was not in the light to them. He was sur¬ 
rounded by clouds, dwelt unrevealed behind a veil. 
They knew and comprehended Him only so far 
as He had revealed Himself. 

But now, through the incarnate Son, God is re¬ 
vealed. He is in the light. We comprehend Him 
as the Old Testament saints could not. In the in¬ 
carnate Son the invisible God has come into visi¬ 
bility, and by the visible revelations of Himself we 
comprehend the invisible One. He has thus given 
us an understanding, to know Him that is true. 
And if the incarnate Son has given " us" an un¬ 
derstanding, it is not to a class among "us." It is 
the common heritage of the saints in this dispen¬ 
sation; it is the possession of the family-knowl¬ 
edge in which every member of the family shares. 
The very babes in Christ know Him that is true. 

But more. We also realize that we are in Him 
that is true. It is not that we measure the full 
blessedness of the position to which we belong, but 
we know we are in the position. The fact has been 
revealed. The position has been declared and we 
are told that we are in it. We are assured that we 
are partakers of the divine nature. It is on the 
ground of divine testimony to the fact, that we are 
able to say, " We are of God." 
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We know also how it is that we are '' in Him that 
is true." The Son of God came into our position 
here, assumed our humanity without its sinfulness, 
died, and thus passed out of our position, and in 
resurrection took up a new position. In this new 
position He associates with Himself those to whom 
He is the source of life-those who live through 
Him. Such then have life in the risen, incarnate 
Son of God. As connected with Adam we have 
died; the death of Christ being judicially the end 
of that connection. But, living to Him who died 
and rose again, we are' new creatures-new men 
(2 Cor. 5: 14-17). We are connected with the new 
Adam, the risen, incarnate Son of God, Jesus Christ. 

Being connected with Him, having life in Him 
we are in Him that is true-the true God. He is 
Himself the true God and eternal life. What a 
position-the position of the risen, incarnate Son of 
God! He is still a man, and in Him we are new 
men-children of God. This is our place before 
God, our relation to Him. 

Outside this position and relation, everything on 
which the heart may be set is an idol (ver. 21). 
Our apostle exhorts us to keep ourselves from idols 
-from everything outside of our position in God's 
Son. May we heed the exhortation. We cannot 
honor and exalt the Adam-man without dishonor¬ 
ing and degrading the incarnate Son. To worship 
Him-the Man Christ Jesus-to ascribe divine honor 
and glory to Him, is not idolatry. It is our joy 
and glory. 


