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FOREWORD. 

B
APTISl\iI is not a n1erc adjunct to the Gospel, a

1ncaningless rite arbitrarily imposed. Baptism 
is a testiinony in symbol, first, to the facts of the 
Death, Burial, and Rest,Irrection of Christ, and, 
second, to the identification of the believer in Christ 
with Hi1n in His Death, Burial, and Resurrection. 

Baptis1n, the immersion of the whole body in 
water, is analogous to burial, and so presupposes 
death; but the person im111ersed is immediately with
drawn fr01n the water, for death issues in Resurrection. 
This symbolism, however, is not merely obscured, it 
is eliminated, where sprinkling or a:ffusion is sub
stituted for the primitive practice of immersion, or 
dipping. And equally so where Baptism, in any 
form, is administered either to those who, though 
n1a ture in years, and having heard the Gospe 1, have 
not believed in the Lord Jesus Christ, or to those 
who being infants, lack the ability either to hear of, 
or believe on, Him. 

The symbol, since it is Divinely appointed, may not 
be altered or ignored. There is, however. a danger of 
equal gravity on the other hand, and against it the 
Apostle Paul pens solemn warning in 1 Corinthians 
10. 1-13. Remember Israel, he says in effect, for
they, too, had a Baptism when Moses led them out of
Egypt through the waters of the Red Sea. ''How
beit", he proceeds, "with most of them God was not
well pleased''. It is, indeed, the command of God
that each believer should be baptised in water, but
he who makes his confession thus associates himself
with the Name of the Lord Jesus Christ, and co1nmits
himself to "walk even as He walked" . He was
''buried ... with Him through Baptism into death:
that like as Christ was raised from the dead through the
glory of the Father. so lhe] also might walk in newness
of life". Henceforth, through all the days of his life
upon earth, he is to reckon himself "to be dead indeed
unto sin, but alive unto God in Christ Jesus'' (Rom.
6.4,11).

On the human side Baptism is an undertaking to 
follow the Lord Jesus Christ. On the Divine side it is 
a pledge that the grace and power to enable him so to 
do will be provided. c. F. H.



CHRISTIAN BAPTISM. 

THE purpose of the follo,ving pages is to

present in a simple and concise way 
some of the teaching contained in the \1/ ord 
of God on the subject of Baptism. 

The Baptism of John. 

The first allusion to the ordinance in the 
Scriptures is in connection ,vith John the 
Baptist's ministry. He ,vas the forerunner 
of Christ, heralding the approach of the King 
Who is to reign in righteousness (Isa. 32. 1). 
John called on the people to repent, and all 
who hearkened to his teaching came to him 
"confessing their sins", thus plainly ackno,v
ledging their unfitness for being in such a 
kingdom. He accordingly baptised them in the 
River Jordan, (the word means 'judgment'), 
and by submitting to this th�y owned that con
demnation was their only expectation (Matt. 
3. 1-6). John also told them to believe in
Christ Jesus, and pointed Him out as " the
Lamb of God , which taketh a ,va y the sin of
the world " (Acts 19. 4 ; John 1. 29).

Subsequently the Lord Jesus Himself made 
and baptised disciples, that is, He authorised 

B 



4 Christian Baptism. 

His disciples to do so, for "Jesus Himself 
baptised not, but His disciples" (John 4. 1,2). 

The Gospel Commission. 

After His resurrection our Lord, Who, like 
John, had confined His ministry to Israel, 
commissioned His servants to make. disciples 
of all the nations, baptising them in the Name 
of the Father, and of the Son, and of the Holy 
Ghost, promising at the same time to be with 
them (i.e., in spirit) all the days even unto the 
end of the age, that is, until He should return 
from Rea ven to earth to enter upon His 
glorious reign (Matt. 28. 19, 20). 

This Baptism, which is commonly called 
'Christian Baptism', and which is to be practised 
throuhgout the present age, is quite distinct from 
that of John, for some of those who had sub
mitted to the latter were afterwards '' ba p
tised in the Name of the Lord Jesus '' (Acts 
19. 3-5). Christian Baptism is also different
from that practised by the Lord during His
earthly ministry, because the former shows
forth identification with Christ in His burial
and resurrection (see p. 22 below) , which could
not possibly be symbolised by those baptisms
that took place in the years preceding His
death.

In order to present clearly the teaching of 
Scripture concerning Christian Baptism it 
will be desirable to divide the subject under 
three he.adings : 
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(1) The PERSONS suitable for Baptism;
(2) The l\1oDE to be adopted in · its ad

ministration ; and 
(3) The TEACHING involved in it.

I. THE PERSONS.

1. The Lord Jesus, in commissioning His
disciples, said : " Go ye therefore, and teach 
[or, disciple] all nations , baptising them [i.e., 
the disciples] in the Name of the Father, and 
of the Son, and of the Holy Ghost : teaching 
them to observe all things whatsoever I have 
commanded you : and, lo, I am with you 
alway, even unto the end of the world [or 
age] " (Matt. 28. 19, 20). It is clear from this 
passage that the proper subjects for Baptism are 
disciples, and that disciples are to be made by 
the preaching of the Gospel (Mark 16. 15, 16). 
The use of the \\:Ord 'disciple' in the Acts of the 
Apostles is very suggestive in this connection, 
e.g., "the disciples were called Christians"
( 11. 26) ; '' strengthening all the disciples ''
(18. 23) ; "wrote, exhorting the disciples to
receive him : who, when he ,vas come, helped
them much which had believed through-grace"
(18. 27). It is evident from these passages that
the disciples of Christ were believers in Him,
as indeed the word' disciple' itself clearly indi
cates, that is, they were people who had learned
something of their spiritual need and the
provision to meet it made by God in Christ�
and who consequently had fled to Him for
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refuge. Particular attention may be called 
to Acts 14. 21, inasmuch as it is there stated 
that Paul and Barnabas preached the Gospel to 
the city of Derbe (i.e., to its inhabitants), and 
taught many (or, 'made many disciples'); and 
moreover the same Greek word that is used 
in Matthew 28. 19 is employed here , thus 
showing that disciples are made by the 
preaching of the Gospel. This is also confirmed 
by the next verse, where it is stated that the 
apostles exhorted the disciples "to continue 
in the faith", indicating that they were al
ready believers as the result of hearing the 
Gospel. Amongst the many myriads that 
believed in Christ and were genuine disciples, 
manifesting the fact by continuing in His 
word, showing love one toward another, and 
bearing much fruit (John 8. 31 ; 13. 35 ; 15. 8), 
there were doubtless several spurious cases, 
such as Simon the sorcerer (see Acts 8. 9-13), 
and, unless detected in time, these would be 
baptised as he was. But these cases in no 
,vise invalidate the clear, unmistakable im
plication of the words in the commission, viz., 
that the proper subjects for baptism are the 
disciples of the Lord Jesus Christ. 

Making Disciples. 

As some might possibly conclude that our 
Lord meant His servants to make disciples, 
either by baptising them, or by baptising and 
teaching them subsequently, it is perhaps 
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needful to state that neither of these con
clusions can be legitimately drawn from His 
words, and that for the follo,ving reasons : 

(a) Disciples were first made and then
baptised (i.e., because they w�re disciples) 
by both John the Baptist and our I..,ord (see 
John 4. 1). 

(b) The grammatical construction of the
passage occurs repeatedly in the N e,v Testa
ment, viz., the imperative mood ("make 
disciples'') followed by one or more par
ticiples (" baptising . . . teaching "), and 
in no instance known to the writer have the 
translators considered that the preposition 
" by " should be inserted after the imperative 
mood to show that the command was to be 
carried out by means of the action or actions 
expressed by the following participle or 
participles. An examination of the following 
Scriptures, in which the same construction 
is found, will make this evident. "What
soever is sold in the shambles, eat, asking no 
question for conscience sake : for the earth 
is the Lord's, and the fulness thereof. If any 
of them that believe not bid you to a feast, 
and ye be disposed to go; whatsoever is set 
before you, eat, asking no question for con
science sake.'' '' And be not drunk• with 
wine, wherein is excess; but be filled with 
the Spirit; speaking to yourselves in psalms 
and hymns and spiritual songs, singing and 
making melody in your heart to the Lord ; 

C 
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giving thanks always for all things unto God 
and the Father in the Name of our Lord Jesus 
Christ; submitting yourselves one to another 
in the fear of God.'' ''And, ye masters, 
do the sam� things unto them, for bearing 
threatening: knowing that your Master also 
is in Rea ven ; neither is there respect of 
persons with Him. '' '' And take the helmet 
of salvation, and the sword of the Spirit, 
which is the Word of God : praying always 
with all prayer and supplication in the Spirit, 
and watching thereunto with all perseverance 
and supplication for all saints." '' Put on 
therefore, as the elect of God, holy and be
loved, bowels of mercies, kindness, humble
ness of mind, meekness, long-suffering ; for
bearing one another, and forgiving one 
another, if any man have a quarrel against 
any: even as Christ forgave you, so also do 
ye." " Let the word of Christ dwell in you 
richly in all wisdom; teaching and admonish
ing one another in psalms and hymns and 
spiritual songs, singing with grace in your 
hearts to the Lord" (1 Cor. 10. 25-27; Eph. 
5. 18-21; 6. 9; 6. 17, 18; Col. 3. 12, 13; 3. 16).
As a matter of fact the introduction of " by "
into some of these at least would deprive the
words of any real meaning, e.g. , ' Wha tso
ever is sold in the shambles, eat, by asking
no question for conscience sake'.

It may be well also to add that since the 
commission of Matt . 28 . 19 is for the present 
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age, that is, until the time of Gentile dominion 
terminates and the national redemption of 
Israel is accomplished by the return of Christ 
to the earth to occupy the throne of David 
(see Luke 21. 24-28), and since the Church 
will be completed and removed from earth 
some years before then (1 Thess. 4. 13-18), it 
(i.e., the commission) contains the marching 
orders for the Lord's servants during the 
present dispensation of grace, in which God 
is calling the Church out from among the 
nations through the preaching of the Gospel. 

Instances from the Acts . 

2. The practice of the early disciples in
executing the orders of their Lord demon
strates in the clearest possible ,va y that dis
ciples, or those who have believed in Christ 
through hearing the Gospel, are the proper 
persons to be baptised. 

On the day of Pentecost, following the 
ascension of our Lord, the promised Holy 
Spirit was poured out, the assembled disciples 
in Jerusalem were "endued with power from 
on high'', and Peter preached to the crowd of 
Jews that gathered around them '' that God 
hath made that same Jesus, Whom ye have 
crucified, both Lord and Christ " (Luke. 24. 
49 ; Acts 2. 36). The result of the proclama
tion of the Gospel on that occasion is de
scribed in these words, " Then they that 
gladly received his word were baptised: and 
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the same day there were added unto them 
about three thousand souls" (Acts 2. 41). 
Furtherrnore, we learn that these were genuine 
disciples, for "they continued steadfastly 
in the apostles' doctrine and fellowship, and 
in breaking of bread, and in prayers" (2. 42). 
Accordingly the apostles, in commencing to 
carry out the Lord's command, first made 
disciples through preaching the Gospel, and 
then baptised them. 

Further on in the Acts we read that "Philip 
,vent down to the city of Samaria, and preached 
Christ unto them. . . . But when they be
lieved Philip preaching the things concerning the 
kingdom of God, and the Name of Jesus Christ, 
they ,vere baptised, both men and women " 
(8. 5, 12). Note the order, Philip preached 
Christ, they believed and were baptised. 

Again, Philip, directed by the Holy Ghost, 
was brought in contact with the Ethiopian 
eunuch, an inquirer into the truth of God, 
" and preached unto him Jesus ". The eunuch 
then asked Philip to baptise him; conse
quently (even if we discard verse 37, as the 
Revisers have done) his request implied that 
he believed and had become a disciple of the 
One Who had been proclaimed to him. Ac
cordingly Philip " baptised him " (8. 35-38). 

Baptism of Paul. 

Saul of Tarsus, who had been prominent 
among the persecutors of the Lord Jesus, was 
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converted on his way to Damascus. He vvas 
transformed from the enemy into the bond
servant of Christ, for, discovering that Jesus, 
Whom he had deemed an impostor, was the 
Lord in Heaven, he said, "Lord, what wilt 
Thou have me to do ? '' and three days after
wards was baptised by Ananias (9. 6, 18). *

Baptising Households. 

Cornelius, directed by the Lord, sent to Joppa 
for the Apostle Peter to come to Caesarea, 
'.' who ", the Lord had said, " shall tell thee 
words, whereby thou and all thy house shall 
be saved". The Centurion thereupon "called 
together his kinsmen and near friends '' to 
hear what the Lord had commanded Peter to 
say. Peter preached Christ to them, declaring, 
"To Him give all the prophets witness, that 
through His Name whosoever believeth in Him 
shall receive remission of sins". Thereupon 
" the Holy Ghost fell on all them which heard 

*"And now why tarriest thou? arise, and be baptised , 
and wash away thy sins, calling on the Name of the Lord

,
. 

(Acts 22. 16). As this passage is misunderstood by some 
it may be well to add a brief note on it. .Saul up to his 
conversion had deemed the Lord Jesus Christ to be an 
impostor, but in his baptism he acknowledged Him as his 
Lord, and thus for ever separated h�mself•in the sight of his 
fellow-countrymen from his former attitude toward Christ . 
Consequently in baptism he washed away, in symbol, that 
sin of rejecting his Messiah and all his other sins as well, 
as they were forgiven on receiving the Son of God by faith. 
We never find any such words in connection with the 
baptism of the Gentiles; but Saul, being a Jew, and per
fectly acquainted with cei:emonial cleansing under the 
Mosaic law, would thoroughly understand their meaning. 
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the word", and, because they had received Him, 
they were baptised (10. 24, 33, 43-48; 11. 14). 

Paul, during his second missionary journey, 
in which he was accompanied by Silas, visited 
Philippi, and on a certain Sabbath spake to 
the women that came together for prayer at 
the river side. The Lord opened Lydia's heart, 
and both she and her household were baptised 
(16. 12-15)". 

The Philippian Gaoler. 

Many days after Paul and Silas were ar
rested and imprisoned in Philippi. At mid
night there was an earthquake, with the result 
that all the doors were opened, and every one's 
bands were loosed. The gaoler became a 
seeker after salvation, " and they spake unto 
him the word of the Lord, and to all that were 
in his house ''. It is distinct! y stated that he 
believed, but- there is no explicit declaration 
concerning faith on the part of his house, 
though we are told that he and all his were 
baptised. Nevertheless the record in Acts 

· (16. 22-34) .indicates unmistakably that each
of the baptised ones had faith in Christ from
the following considerations :

(a) The gaoler is the prominent person all
through the narrative, the others are only
mentioned incidentally.

(b) In answer to his intensely personal
question, the reply is given, " Believe on the
Lord Jesus, and thou shalt be saved, thou and
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thy house" (R.v.). The faith of the indi
viduals com posing his house is not mentioned 
in this answer, only his. Now, we know he 
believed, therefore he and his house were 
saved; and, since no person obtains salvation 
apart from personal faith in Christ (see Rom. 
3. 22, 26, 28 ; 4. 5, 24 ; 5. 1 ; Eph. 2. 8), each
member of his house must have believed.

( c) '' They spake unto him the word of the
Lord, and to all that were in his house.'·' This 
was in order that they might exercise faith in 
Him of Whom they had no previous know
ledge; from which we also naturally con
clude that they were all sufficiently old to 
understand the Word. 

(d) "He ... rejoiced, with all his house, hav
ing believed [sing. J God." He and all his house 
possessed the same joy and rejoiced together. 
The cause of his happiness was his own sal
vation; surely, therefore, that which pro
duced theirs was the knowledge that they, 
who were erstwhile heathen, were saved. 

(e) " And Crispus, the chief ruler of the
synagogue, believed on the Lord with all his 
house " (Acts 18. 8). " I baptised none of 
you but _Crispus and Gaius" (1 Cor. 1. 14). 
From these Scriptures one would have as 
much reason for saying that· the believing 
house of Crispus were not baptised, as that 
the baptised ones belonging to the gaoler 
were not believers, because only Crispus is 
said to have been baptised and only the gaoler 
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to have believed. But the members of Crispus' 
house, being believers, ,vere assuredly baptised, 
-and those of the gaoler. as certainly believed.*

Paul Baptising. 
Again, we read, " Many of the Corinthians 

hearing, believed, and were baptised" (18. 8). 
In writing at a later date to the Church of God 
at Corinth, Paul said, " I thank God that I 
baptised none of you but Crispus. and Gaius; 
lest any should say that I had baptised in 
mine own name. And I baptised also the 
household of Stephanas : besides, I know not 
whether I baptised any other. For Christ 
sent me not to baptise, but to preach the 
Gospel'' (1 Cor. 1. 14-17). With regard to 
the household of Stephanas, we know they were 
the first-fruits of Achaia, and that they ad
dicted themselves to the ministry of the saints, 
i�e., not only were they the first converts in 
Achaia, but they were also conspicuous ser
vants of the Lord afterwards (1 Cor. 16. 15).i· 

* The house (oikos) was to be saved (v. 31); the word was
spoken to all that were in the house (pasi tois en te oikia) 
(v. 32) ; and all his (hoi autou pantes) were baptised (v. 
33); rejoiced with all his house (panoiki) (v. 34). Oikos 
and hoi autou pantes an:: included in the terms pasi tois en 
te oikia and panoiki, because oikia and panoiki included 
the servants (John 8. 35; Phil. 4. 22), while oikos may 
have been limited to the family. Consequently, since the 
entire household heard and rejoiced, we can be certain 
that the possibly smaller number included in it, who were 
to be saved and were baptised, were all believers. 

t The oikos was baptised (1 Cor. 1. 16); the oikia 
were the first converts (1 Cor. 16. 15). But the oikos 
did not include more persons than the oikia, therefore 
believers only were baptised. 
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Again Paul says, " Christ sent me not to 
baptise, but to preach the Gospel ". From 
this ,ve learn that he· could not have baptised 
households, some of the members. of which 
were infants and others unbelievers, for to do so 
assuredly could only be consistent with a com
mission that gave baptism a more prominent 
place than the preaching of the Gospel. Again, 
the Apostle does not mean by this statement 
that Baptism is unimportant and may be 
shelved, or that he was not to baptise, but 
that he was to do what the other apostles had 
been previously commanded tp do, viz., to

preach the Gospel (see Mark 16. 15 ; Luke 24. 
47 ; Acts 1. 8), and, of course, ,vhen disciples 
were made through believing the proclaimed 
Word, he would baptise them, either per
sonally, as he reminds them he did the first 
converts at Corinth (1. 16 and 16. 15), or else 
l?y authorising others to do so (see Acts 16. 
15, 33 ; 18. 8) . 

John's Di�ciples at Ephesus. 

Early in his third missionary journey Paul 
found some disciples at Ephesus. They told 
him that they had been baptised into John's 
baptism. Paul then reminde_d them of the 
character of John's baptism, that it was the 
baptism of repentance, and that John said 
to the people that they should believe on 
Jesus. When they (i.e., the disciples in 
Ephesus) heard this (i.e., what Paul had said), 
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Father and the Son. "In that day ye shall 
know that J am ... in you'' (John 14. 20). 
" I in theni, and Thou in Me" (John 17. 23). 
"For we are a temple of the living God; even 
as God said, I will dwell in them, and walk 
in· them' ' (2 Cor. 6. 16). 

This is all important for the daily, earthly 
life of the believer. It must not, however, 
be confused with the promises ,vhich are con
ditional. For example: "If a man love Me 
he ,vill keep My word : and 1\1 y Father will 
love him, and We will come unto him, and 
make Our abode ,vith him'' (John 14. 23). 
In this word the promised privilege, precious 
beyond expression, depends on our love _and 
obedience, and refers to communion, that is, 
walking with. God. But the truth we are 
now engaged upon is the perpetual presence 
of the Spirit, and through Him of the Father 
and of the Son, in the ''new man'' of the soul. 
It is not com1nunion, it is union. It is not 
for a favoured few, it is for all believers. It 
is not conditional, it is fact. It is not tem
porary or transitory, it is _present and eternal. 
It explains the omission from every prayer 
of the inspired writers, of any such request as 
that the Spirit may be given again, or poured 
out again, or any allusion to such a thing as 
a ''second Pentecost''. 

The perpetual presence and indvvelling of 
the Spirit serves another purpose, namely, 
to make certain to faith and hope those parts 
of our 'blessings in the heavenly places' 
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Circumcision and Baptism. 
Jews, who had been circumcised on the 

eighth day, were baptised on believing in 
Christ. Timothy, a disciple, and therefore 
a baptised person, was circumcised by the 
Apostle Paul before he went forth with him 
to engage in missionary work. These facts 
show conclusively that Baptism has not 
superseded circumcision, but that the or
dinan_ces are entirely distinct. 

No Believers Exempt. 
Furthermore, the disciples in Ephesus who 

had been baptised with John's baptism were 
subsequently baptised in the Name of the 
Lord Jesus. This shows that a true baptism, 
but one different from that commanded by 
our risen Lord, did not make the observance 
of the latter non-obligatory. Consequently, 
brethren, they comforted them, and departed'' (Acts 
16. 40). Who were these brethren? We know that
Timothy and Luke had accompanied them to Philippi,
and that they abode at Lydia's house (Acts 16. 3, 10-15;
the presence of Luke, who wrote the book, is indicated
by the words 'we' and 'us'; he joined them at Troas):
We know that Luke remained behind at Philippi when
Paul took his departure (see Acts 20. 5, 6, where we find
the words 'we' and 'us' again for the first time), but the
use of the word 'brethren' clearly indicates that Luke did
not include himself among them, though, even if he did,
that would only account for one of the number. Tin1othy
accompanied Paul and Silas (Acts 17. 14, 15). Con ..
sequently 'the brethren' does not mean Luke and Titnothy.
On the other hand 'the brethren' is used to indicate the
local believers, e.g., Acts 17. 10, 14; 18 .. �8. 27, and,
since these were found in Lydia's house, one would con
clude that Lydia's baptised household, as well as others,
composed the brethren.
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any persons ,vho have been baptised prior to 
becoming disciples of Christ ( even if the mode 
employed should be one authorised by Holy 
Writ) the rite under these conditions having 
no Scriptural warrant, are not exempted 
from obedience to the Lord's command on 
believing in Him. 

II. THE MODE.

1. The Greek verb baptizo, which is the
equivalent of (baptise) in the English versions, 
is (a lengthened) form of the verb bapto, 
which means 'to dip ' in the only places 
where it occurs in the N evv Testament, viz., 
" Send Lazarus that he may dip the tip of 
his finger in vvater " ; " He it is, to whom I 
shall give a sop, when I have dipped it. 
And vvhen He had dipped the sop, He gave 
it to Judas Iscariot " ; " A -vesture dipped 
in blood " (Luke 16. 24 ; John 13. 26 ; 
Rev. 19. 13). A reference to that standard 
work, Liddell and Scott's Greek Lexicon, ,vill 
confirm this. Three meanings are there 
given to the word : (1) to dip; (2) to dye, ,vhich 
ipanifestly implies dipping ; (3) to dra,v 
(water), i.e., by dipping a vessel in it. 

The Primitive Method. 

· 2. The method employed by baptisers in
New Testament times was immersion, or dip
ping. We read that John the Baptist ",vas
baptising in £non, near to Salim, because
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there was much water there: and they came, 
and were baptised. For John was not yet 
cast into prison. Then there arose a question 
between some of John's disciples and the Jews 
about purifying " (John 3. 23-25). If either 
pouring or sprinkling had been legitimate 
modes of administration, a little water 
would have sufficed, and there could have 
been no question raised about defilement, 
but on the other hand immersion required a 
considerable quantity, and, as many , being 
Jews, came to be baptised, "much vvater ", lest 
those baptised last should be rendered unclean 
by water wherein others had been dipped. 

Again, Philip and the eunuch " went down 
both into the water", and Philip baptised 
him (Acts 8. 38). This statement has been 
neither changed nor modified by the Revisers, 
showing that in their judgment also the 
original words should not be construed, " went 
down to the water". In order to immerse it 
was necessary to go into the water-whereas 
to the water would have been sufficient for 
either sprinkling or pouring. 

3. The Greek Church baptises by immersion
to this day .. 

4. Several of the ancient baptisteries are
still to be seen, e.g., an octagonal one at 
Florence, and a circular one at· Pisa. It was 
possible to immerse several persons in one of 
these large basins at the same time. Some 
of them were built between the fourth and 
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sixth centuries, conclusive evidence that up to 
that .time the recognised mode was immersion. 
The change of mode from dipping to pouring 
or sprinkling was probably brought about by 
sick persons, who were unable to leave their 
beds, desiring baptism, in which case it was a 
mere human expedient, and, being without 
any Scriptural sanction, an unauthorised pro
ceeding. 

Some Modern Authorities. 

5. Dr. R. T. Knowling, Professor of New
Testament Exegesis, King's College, London, 
writing on Acts 8. 38, in "The Expositor's 
Greek Testament", says, "The context ane
besan ek indicates that the baptism ,vas by 
immersion, and there can be no doubt that 
this was the custom in the early Church"; and 
on Acts 19. 5, " the original practice to baptise 
by dipping or plunging". 

Canon H. P. Liddon, in his "Explanatory 
Analysis of St. Paul's Epistle to the Romans", 
4th ed., 1899, pp. 109, 110, says : " The 
baptism of adults by immersion is present to 
the apostle's mind. The descent into the 
water (katadusis), and the rising from it 
(anadusis), were the two striking features 
of the rite . . . .  Between the two comes 
the moment during which the baptizonienos, 
i.e., the person being baptised, is beneath
the water; it corresponds to Christ's burial".

Drs . William Sanday and A. C. Headlam, 
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on ''Romans'' in the '' International Critical 
Commentary'', (5th ed.): 

'' Baptism expresses symbolically a series 
of acts ... .  Immersion= death; submersion= 
burial (the ratification of death); emergence= 
resurrection." 

"When the water closed over our heads, 
that meant that we lay buried ,vith Him, in 
proof that our death to sin, like His death, 
was real.'' 

Dr. A. Plummer, Master of University 
College, Durham, in Hastings' '' Dictionary 
of the Bible", vol. 1, p. 243 : '' The rite is 
nowhere described in detail; but the element 
was always ·water, and the mode of using it 
was commonly immersion. The symbolism 
of the ordinance required this: A death to 
sin was expressed by the plunge beneath the 
water, and a rising again to a life of righteous
ness by the return to light and air; and hence 
the appropriateness of immersion. Immersion 
is implied in Rom. 6. 4; Col . 2 .  12. '' 

Dr. A. J. Beet, "Romans ", 9th ed. p. 173: 
"From the earliest sub-apostolic writings ,ve 
learn that immersion ,vas the usual form of 
baptism''. 

III. THE TEACHING.

1. Baptism is a tacit acknowledgment of
the Lordship of Christ, an outward confession 
that the baptised one belongs to Him. 

" And he [i.e., Peter] commanded them to 



22 Christian Baptism. 

be baptised in the Name of the Lord''; '' Arise, 
and be baptised, and wash away thy sins, 
calling on the Name of the Lord" (Acts 10. 
48; 22. 16). It is said to believers in Christ, 
"Ye were the servants [i.e., bond-servants] of 
sin, but ye have obeyed from the heart that 
form of doctrine which was· delivered you. 
Being then made free froni sin, ye became the 
servants [i.e., bond-servants] of righteous
ness"; and again, " Know ye not that your 
body is the temple of the Holy Ghost Which 
is in you, Which ye have of God, and ye are 
not your own ? For ye are bought with a 
price" (Rom. 6. 17, 18; 1 Cor. 6. 19, 20). That 
is to say, prior to believing in Christ the person 
belongs to and serves sin, but afterwards he 
belongs to the Lord and serves righteousness, 
and, on being baptised in the Name of the 
Lord, he confesses this. 

Identification with Christ. 

2. Baptism is a confession of the believer's
identification . with Christ in His burial and 
resurrection. 

Every believer in Christ, in the reckoning 
of God, has been crucified and buried with 
Christ ; '' knowing this that our old man is 
crucified with Him, that the body of sin might 
be destroyed, that henceforth we should not 
serve sin. For he that is dead is freed [justi
fied] from sin". "For ye died, and your life 
is hid with Christ in God " (Rom. 6. 6, 7; Col: 
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3. 3, R.v.). In other words, he has ceased at 
the Cross to exist before God as a guilty child 
of Adam, and He accounts him raised with 
Christ, a ne,v creation in Him, and con
sequently He says to such, "Reckon ye also 
yourselves to be dead indeed unto sin, but 
alive unto God through Jesus Christ our 
I.,ord " (Rom. 6. 11). In Baptism, as the be
liever is immersed, he is baptised "into His 
death .... Therefore we are buried with Him 
by baptism into death, that like as Christ was 
raised up from the dead by the glory of the 
Father, even so we also should walk in newness 
of life. For if we have been planted together 
in the likeness of His. death, we shall be also 
in the likeness of His resurrection '' (Rom. 
6. 3-5). In fact, just as the immersion sym
bolises burial with Christ, so the subsequent
emergence signifies resurrection with Him.
If the meaning of Baptism were understood,
and if the baptised endeavoured in the strength
of Christ to carry out what they had declared
therein, the result would be a walk and be
haviour becoming those who are already in
the possession of resurrection life, and who are
ultimately to have resurrection bodies like
unto the body of Christ's glory (Phil. 3. 21).
Then indeed the believer would seek by the
grace of God to serve Him as thorough! y as
he had served sin formerly, �o that, just as
God had no service from him in those days,
sin might have none from him no,v.
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Colo"ssians 2. 12 (R .v.) brings this truth out 
equally clearly: "Having been buried with 
Him in Baptism, wherein [i.e., in Baptism] 
ye were also raised with Him through faith 
in the vvorking of God, Who raised Him 
from the dead". Note the two statements
buried with Him in Baptism; raised with Him 
in Baptism.* 

Eternal Security of the Believer. 

3. Baptism teaches incidentally the eternal
security of the believer, for in symbol we learn 
from it that in God's estimation he is a resur
rected man, and consequently can never perish. 

Discipleship. 

4. It is a definite acknowledgment on the
part of the believer that he belongs to the 
company of Christ's professed disciples. 

He was a disciple from the moment that he 
believed in Christ, but he has now owned the 
_fact in the ordinance, and desires to be hence
forth looked upon as a follower of Him Whom 
once he despised and rejected. 

Man's Depravity. 

5. Baptism testifies to the incurable de
pravity of human nature. 

* Since these passages (Rom. 6. 3-12 and Col. 2. 12) are
addressed to believers (see Rom. 1. 7, 8 and Col. 1. 2, 4), 
and since only such persons could be accounted buried and 
raised with Christ, it follows that only believers are suitable 
subjects for baptism. Again, since a buried person is one 
put out of sight (Gen. 23. 8), it follows that immersion is 
necessary in order to symbolise this, and that both sprink
ling and pouring would be inappropriate for this purpose. 
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The Cross is what our fall en nature deserves 
from God, and when the Apostle declared, 
" I have been crucified with Christ " (Gal. 2. 
20), he acquiesced in this judgment and con
sented to its righteousness. The baptised 
person acknowledges by submitting to this 
ordinance, that, in the reckoning of God, his 
old man has been put to death and buried, and 
therefore declares in the clearest way the utter 
depravity of his nature. This is a very 
humiliating but most essential lesson to learn, 
and, when realised, is calculated to produce 
utter distrust in oneself, and, consequently, 
enables one to trust unreservedly in the Lord 
Jesus Christ. 

Baptism and the Flood. 

6. Baptism is a figure of salvation .
'' . . . The ark was a preparing , wherein

few , that is , eight souls , were saved through 
water: which also after a true likeness doth 
now save you , even Baptism , not the putting 
away of the filth of the flesh , but the interro
gation of a good conscience toward God , 
through the resurrection of Jesus Christ; 
Who is on the right hand of God , having 
gone into Heaven; angels and authorities 
and powers being made subject unto Him'' 
(1 Peter 3. 20-22, R .v.). This is unquestion
ably a difficult passage , one not easily under
stood . The following interpretation is sug
gested. The word antitupos, translated in 
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our Authorised Version "like figure", and 
in the Revised Version ''true likeness'' 
means correspondence to something which 
has preceded, that is, it is a figure corres
ponding to one previously given. Con
sequently from this portion of God's vVord 
we learn that Baptism is a figure correspond
ing to that of the Flood. Noah and those 
with him in the ark were saved.from the \vater 
that drowned every human being outside the 
ark through the same water bearing the ark 
up and eventually beaching it on an earth 
that will never again be destroyed by means 
of water (Gen. 9. 11). Believers in the Lord 
Jesus Christ are saved from the coming vvrath 
that will be poured forth upon the ungodly, 
'' in the lake that burneth with fire and 
brimstone; which is the second death" 
(Rev. 21. 8). Through the Lord Jesus having 
endured on the Cross the judgment of God 
against sin, the exhausting of which by His 
sufferings ending in death enabled God in 
perfect righteousness to raise Him from 
among the dead and receive Him into Heaven. 
Those in the ark were saved by means of 
water from drowning by the same water. 
Those in Christ are saved (by His having ex
hausted God's wrath against sin) from eternal 
desolation by the same awful wrath when it 
shall be manifested by-and-bye. Baptism 
is a figure of the believer's going down with 
Christ under God's ,vrath due to sin, and of 
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his being raised with Him beyond the reach 
of all judgment . 

The ,vord epero tema, which means ' in -
terrogation', suggests Romans 8. 34: ''\tVho 
is he that condemneth ? It is Christ that 
died , yea rather , that is risen again , Who 
is even at the right hand of God , Who also 
maketh intercession for us''. Christ was con
demned and put to death instead of the be
liever. He is now beyond the reach of con
demnation, on the throne of His Father. 
The believer may ask with a good conscience: 
''vVho shall condemn me'' ? As he con
siders his Baptism he is able to answer with 
joy: 'No one, for since Christ has died and 
been raised from among the dead, with which 
facts I have confessed myself associated by 
this ordinance, there can be no condemna
tion for me; I am eternally delivered from 
·t'
1 . 

CONCLUSION. 

Having disco"vered from God's \Vord that 
the persons to be baptised are believers in 
Christ, and that the proper mode of adminis
tering the rite is immersion, it is scarcely 
necessary to add that it is incumbent on all 
such persons to submit to the ordinance, and 
it should be deemed a great privilege by them. 
The Lord commanded His servants to bap
tise disciples, and the early Christians eagerly 
carried out His will in the matter. 
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It should be the initial act in the disciple's 
path, but failure in submitting to it soon 
after conversion to God does not excuse the 
believer from doing the Lord's will when 
discovered, it may be after many years of 
discipleship, any more than the disobedience 
of the Israelites to circumcise their children 
on the eighth day after birth, in accordance 
,vith God's covenant, excused those same 
children when they had reached the age of 
forty years from obeying the command of 
the Lord (see Gen. 17. 12; Josh. 5. 5-7). 

Our Lord said to His disciples on the night 
of His betrayal, " If ye love Me, ye will keep 
My commandments" (John 14. 15, R.v.). 
lVIay each believer, ,vho shall read these pages, 
and who has not been baptised after the 
Apostolic pattern , have grace to prove his 
love to his Lord by rendering unto Him, 
_what every lord has the right to expect 
from his servants, viz., obedience to His 
command, which, in this case indeed, is not 
grievous, and in keeping of it there is great 
reward (1 John 5. 3; Psa. 19. 11). 




