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FOREWORD. 

T
O one section of our readers this Manual upon a

subject so largely dealt with in Holy Scripture 
wi11, it is feared, appear wholly inadequate, and to 
another section it will appear superfluous and unde
sirable. 

To the first I would say, the treatment may be 
insufficient and defective, and yet even so modest a 
publication as this may serve some Bible student 
as an index or guide-post towards further and fuller 
investigation. 

To the second, I say, there is no theme of the Divine 
revelation which the children of God can afford to 
ignore, least of all that which treats of the Godhead 
itself, in so far at least as Scripture is its exponent. 

''But,'' it is argued, '' does not our Lord declare 
(John 16. 13) that 'the Spirit shall not speak of 
Himself', and what right have we to do it?" It is a 
misconception . The "of" in the sentence is that of 
origin, not of subject. The Revised Version corrects 
the translation: ''He shall not speak from Himself''. 
With this compare the words of our Lord in John 7. 18 
and 14. 10. He, too, did not speak "from Him
self' ', and yet He is the proper theme of all Christian 
ministry. And this leads me to one further word . 
As the Holy Spirit, while expounding the fulness and 
variety of His own operations, is mainly, in all the 
New Testament, engaged in the work of glorifying 
the Lord Jesus Christ, so may it be with every one 
who possesses any of His gifts. Let none ever turn 
aside to become a preacher of the Spirit, instead of co
operating with the Spirit as a whole-hearted preacher 
of Christ. G .F .T.



The Person and Work of the 

Holy Spirit of God. 

THE first purpose for vvhich the Scriptures 
of Truth exist is doubtless the revela

tion of God to man . 
It is a necessity with God that the intel

ligent part of His creation should become 
acquainted vvith its Creator (John 4. 22, 24), 
and this grand purpose of His never ceases or 
is for a moment intermitted or withdrawn. 

The revelation of God is conveyed to men 
·through a Book consisting, so to speak, of
four volumes; issued, not together, but
successively, at intervals of time, each of
them advancing and increasing the instruc
tion of the previous volumes.

The first volume is the visible creation.
''The Heavens declare the glory of God, and
the firmament showeth His handiwork",
and ''the invisible things of Him since the
creation of the world, are clearly seen, being
perceived through the things that are made,
even His everlasting power and divinity"
(Rom . 1 . 20) .
· The second volume consists of the La,v,

the History of Israel, the Psalms, and the 
Prophets, containing numberless direct com
munications and revelations of God, as well 
as visions, voices, dreams, and miracles 
given to the patriarchs and prophets of Israe 1 . 



4 The Person and Work of 

The third volume was opened ·when our 
Lord Jesus Christ came to make known the 
Father in His own· character, works and. 
,vords, and to remove by His sacrificial death 
and resurrection the sin, the blindness and 
darkness resulting from which prevented the 
kno,v ledge of God. 

The fourth volume is made up. of the Acts 
and Epistles of the Apostles, inspired by the 
Holy Ghost, to complete the instruction 
,vhich our Lord declared even the disciples 
in His day were unable to bear (John 16. 12). 

Briefly, ,ve may say that the Old Testa
ment contains the revelation of God by 
Himself; the Gospels contain the mani
festati_on of our Lord Jesus Christ, the Son, 
revealing the Father; and the Acts and 
Epistles contain that of the Holy Spirit re
vealing the Father and the Son . 

Our present study is to seek out the teach
ing of Scripture concerning the Holy Spirit. 
For, as every reader of it kno,vs, this is not 
given formally as a connected whole, but is 
scattered over every part of the Divine 
Word, as the varying occasions made 
necessary or afforded suitable opportunity. 
We shall seek to collect these scattered 
references•, so as to construct very briefly 
the complete portrait, so to speak, of Him 
Who is their subject. 

The Deity of the Holy Spirit. 

This is clearly proved by the association 
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or juxtaposition of the name or title of the 
Holy Spirit vvith that of the Father and the 
Son. For example: ''The grace of the Lord 
Jesus Christ, and the love of God, and the 
communion of the Holy Ghost" (2 Cor. 13. 
14). "J\1:ake disciples of all the nations, 
baptising them into the Name [ not names] 
of the Father and of the Son and of the 
Holy Ghost" (Matt. 28. _19). "Now there 
are diversities of gifts, but the same Spi1'it. 
And there are diversities of ministrations, 
and the same Lord. And there are diversities 
of workings, but the same God, �ho worketh 
all things in all" (1 Cor. 12. 4-6). Note the 
Spirit is here put first, even as in the former 
passages the Lord Jesus and the Father are 
respectively given precedence. 

Then the attributes of Deity are ascribed to 
the Spirit. He is Sovereign, and His will is 
absolute: ''The Spirit breatheth where He [it] 
listeth'' (John 3. 8, margin) , that is, \vhere He 
willeth . Again , ' 'All these vvor keth the one 
and the same Spirit, dividing to each one 
severally even as He will" (1 Cor. 12. 11). 

He is the Author of Life. "It is the Spirit 
that quickeneth' ', that is, giveth life (John 
6. 63).

He is 01nnipresent. "Whither shall I go
from Thy Spirit?!' (Psa. 139. 7). 

He is oniniscient. ''He shall teach you all 
things'', ''He shall guide you into all the 
truth" (John 14. 26; •16. 13). 

He is 01nnipotcnt. ''Thou sendest forth 
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Thy Spirit, they are created" (Psa. 104. 30). 
''The Spirit of Jesus suffered them not'' 
(Acts 16. 7) . 

All these are the attributes of God ex
clusively, and to the reasonable mind settle 
for ever the doctrine of the Deity of the Holy 
Spirit. 

l\fost convincing, perhaps, of all is the 
language of 2 Corinthians 3. 18 (R.v.): 
''We all . . . are transformed into the same 
image from glory to glory, even as from the 
Lord the Spirit''. ''The Lord the Spirit'', 
and before (v. 17) "the Lord is the Spirit". 
The Deity of the Holy Ghost could hardly be 
more plainly declared. 

The Personality of the Holy Ghost. 

A dangerous error, common enough in 
some parts of Christendom, is that the Spirit 
is not a distinct person, but an influence or 
emanation from the Father and the Son, to

which we may·become subject. But He is a 
Person. This is conclusively shown by the 
above pa?sages and others too numerous to 
quote. But just look at the follovving selec
tion: 

The Spirit strives with man (Gen. 6. 3) . 
He leads (Rom. 8. 14) . 
He reveals (1 Cor .. 2. 10). 
He inspires (2 Peter 1. 21). 
I-le foretells (1 Tim. 4. 1). 
He makes intercession with God for the 

saints (Rom. 8. 26, 27). 
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He "searcheth all things, yea, the deep 
things of God" (1 Cor. 2. 10). 

Again, The Spirit is stated to have spoken 
to Philip (Acts 8. 29) and to Peter (Acts 
10. 19; 11. 12), and we read: ''The Spirit of
the Lord caught away Philip'' (Acts 8. 39),
and, "The Spirit of Jesus suffered them
not'' (Acts 16. 7) .

And yet again. We read of the power of 
the Spirit (Rom. 15. 19), of the mind of the 
Spirit (Rom. 8. 27), of the grieving of the 
Spirit (Eph. 4. 30), and of the '' love of the 
Spirit'' (Rom. 15. 30). 

All these are personal characteristics, and 
could not be connected with a mere influence. 

The Dispensation of the Spirit. 

The present time or dispensation has been 
rightly described as the ''Dispensation of the 
Holy Spirit''. Without His presence the 
work of God in the world and in the Church 
would peri?h in a day. If the Lord Jesus 
Christ be the Head, as He is', the Holy Spirit 
is the heart of the spiritual body, through 
whom flow the vitalising streams to all the 
people of God. Like the main shaft of some 
great factory, setting and main�aining in 
motion a thousand wheels of man if old pur
pose. Every operation of God in the souls 
of men depends absolutely on the activity 
and energy of the Spirit. 

In the past dispensations almost all the 
operations which now are explicitly traced 
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to the presence and power of the Spirit were 
attributed to _God, or to Jehovah, without 
any discrimination of the Divine Persons or 
offices. 

But though this is so, there are many pas
sages in the Old Testament, some of which 
have been quoted, ,vhich show the active 
presence and vvorking of the Holy Spirit 
throughout the period that it covers. 

That which is common to both Testaments 
and to all dispensations is that although the 
Holy Spirit acts sovereignly, voluntarily, 
and absolutely '',vhere He listeth'' and ''as 
He wills'', yet like the Divine Son He accepts 
the office or mission of one sent by God or by 
the Lord Jesus Christ, ,v hether to the wor Id , 
to Israel, to the Church, or to the individual 
Christian. And this ,vithout loss of His 
separate and distinct personality, working 
ahvays in perfect harmony ,vith the ,vill of 
the Father and as the Agent �nd Executor 
of that will. 
The Gift of the Holy Spirit to the Church. 

Before we turn to discuss the work of the 
Spirit in the individual Christian there are 
tvvo aspects of His presence and action that 
must be considered. First, His presence 
and power in the Church; and then His testi
mony to the ,vorld. 
1 . His Presence and Power in the Church. 

On the day of Pentecost there came fron1 
Heaven sudden]y "the sound of the rushing 
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of a mighty breath''. The word ''wind'' is 
unfortunate, not only as an incorrect transla
tion, but as obscuring the personal element 
conveyed by ''breath' ', the true rendering.* 
'' And they were all filled ,vith the Holy 
Spirit.'' A careful examination of the chap
ter shows that this gift was not the reg en era t
ing Spirit, who had already been received by 
all those present, but the incorporating 
Spirit, by Whom these spirit-born souls were 
united together according to our Lord's 
promise to Peter, as His Church. "I ,vill 
build l\1y Ch1:1rch" (Matt. 16. 18). 

In Romans 12, 1 Corinthians 12, and 
Ephesians 4 is given the organisation of this 
Body of Christ, especially in its endowment 
with the manifold gifts of the Spirit for its 
ministry; of which He became not only the 
source and inspiration, but the perpetual 
power and vital force. Thjs Church of God 
thus formed, united and endowed by the. 
Spirit, was God's provision after our Lord's 
departure to the Father for the permanent 
residence or habitation of the Holy Spirit 
on the earth. A suitable temple or palace, 
consisting of living souls ''builded together 
for a habitation of God in the Spirit", 
was then founded, and ever since ' 'gro,veth' ' , 
as soul after soul is added '' into a holy 
temple in the Lord'' (Eph. 2. 21 , 22). 

* Pnoe is the Greek word translated ''wind'' in Acts
2. 2; it occurs again only in 17. 25, when it is translated
' 'breath''. A nemos is the usual word for '' wind'',
as in 27. 7.

B 
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From this temple as a centre go forth all 
the mighty movements and operations of the 
Spirit in the world, in the Church, and in the 
individual Christian, influences which first 
make fallen men and women children of God, 
and then provide for them perpetual power 
against sin, daily sustenance of their nevv 
life, and the desire and ability to serve the 
Lord Christ . 

2. The Work of the Holy Spirit in
the World. 

The work of the Spirit in the world has 
two parts, the first of which is the exaltation 
of Christ, and the second is the con vi ct ion in 
men's consciences of the sin of rejecting Him. 
Both are set forth by our Lord in John 16 . 

In vv. 13, 18 we read: ''When He, the 
Spirit of truth, is come. . . . He shall glorify 
Me : for He shall take of Mine, and shall de
clare it unto you''. This passage, though 
primarily applicable to disciples, shows the 
Spirit's principal purpose in coming to the 
earth. And in Acts 2, after His descent, 
when Peter had quoted Joel to prove the true 
meaning of the visitation, he immediately 
proceeds to magnify the Lord Jesus, and this 
without preface or explanation. He spoke in 
the power and prompting of the Holy Spirit, 
and devotes the whole of his address, fro1n 
verse 22 to the end, to exalting and glorifying 
Him Whom his hearers had lately crucified 
and slain. 
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The same thing is seen in chapter 3, where 
the healing of the cripple at the Beautiful 
Gate is made the text of his second sermon 
in glorification of the Lord Jesus. In chapter 4 
Peter, again "filled with the Holy Ghost", 
preaches Christ, and concludes : '' In none 
other i� there salvation: for neither is there 
any other Na1ne under Heaven, that is given 
among men, vvherein vve must be saved" 
(v. 12), and so on to the end. But I need not 
multiply passages. The same theme, the 
glory of Christ, is that of the whole of the 
Acts. And if the exaltation and glory of 
Christ were taken out of the Epistles that 
follow they might as vvell have never been 
written. They have no other theme. 

It is not merely as having been sent by the 
Lord Jesus, but also because of this office of 
the Spirit, that He is called ''The Spirit of 
Christ'','' 'The Spirit of Jesus'', ''The Spirit 
of Jesus Christ'', and ''The Spirit of His 
Son". For His work is to glorify God's Son 
in the souls of men. So ,ve read: ''No ma·n 
can say, 'Jesus is Lord', but in the Holy 
Spirit'' (1 Cor. 12. 3). 

The effect of the exaltation of Christ is 
conviction of sin (John 16. 8-12), ''And He, 
[the Comforter], when He is come, will con
vict the wor Id in respect of sin, and of 
righteousness, and of judgment: of sin, be
cause they believe not on Me; of righteousness, 
because I go to the Father; of judgment, be
cause the Prince of this world hath been 
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judged.'' Here ,ve see that the ,vhole three
fold operation described has to do ,vith the 
Lord Jesus Christ. Rejection of Christ is the 
principal sin of the present dispensation, as 
testified by the Holy Spirit. 

There are two remarkable scenes in Acts 
vvherein this is brought out. The first is in 
Acts 2, where, when Peter had preached 
Christ as Heir of the throne of Israel, as risen 
from the grave, as exalted by the right hand 
of God, and as the Giver of the Holy Ghost 
(vv. 30-33), he adds, "Let all the house of 
Israel knovv assuredly that God hath made 
Him both Lord and Christ, this Jesus vvhom 
ye crucified''. Then "'C read: ''N o,v when 
they heard this they were pricked in their heart, 
and said, . . . vVhat shall ,ve do?'' '' And 
there were added unto then1 in that day about 
three thousand souls" (v. 41). Conviction 
leading to conversion. 

The other scene vvas a terrible contrast to 
this. It is found in chapter 7. 54. Stephen 
had charged them with killing the prophets 
of the Righteous One, '' Of \i\Thom' ', he said, 
''ye have no,v become betrayers and mur-
derers' ' . ' ' N o,v ,v hen they heard these 
things they \Vere cut to the heart, and they 
gnashed upon him vvith their teeth.'' But 
Stephen spoke as one ''full of the Holy 
Ghost'', and told them plainly that stfff
necked and uncircumcised in heart and ears, 
they did always resist the Holy Ghost, \Vhosc 
convincing sword had cut thc1n to the heart; 
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but instead of yielding, like those who heard 
Peter in chapter 2, they added sin to sin and 
stoned to death this faithful witness of Christ. 

. 
. 

. 

. This was perhaps the most notable of the 
Holy Spirit's proclamations to the world of 
the glory of Christ. Peter had proved from 
their own Scriptures that the cruGified One 
had fulfilled the prophecies of the. Messiah
ship; but here was Stephen declaring with 
his dying breath: "I see the Son of Man 
standing on the 1�ight hand of God''·, and 
though it is true that his audience had no 
view in to the open Heavens, yet they saw 
Stephen's face as the face of an angel re
flecting its light, and heard him �ddressing 
the Lord Jesus, as one alive and pre·sent, in 
prayer for their forgiveness (Acts 6. 15; 7. 
51-60). Thus, in this case, though the Spirit
strove. and convicted, sin prevailed.

The Spirit -Birth. 

The testimony of the Holy Spirit, in such 
words as we have quoted, to the saving power 
and glory of the Lord Jesus Christ results in 
many cases in leading men anq. wo;men to be
lieve in Him for salvation, and this faith in 
its turn makes them children of God by a 
true second birth. For the voice of the 
Spirit in the Gospel is accompanied by the 
breath. of the Spirit giving life to those who 
believe, and their -life is life eternal. 

Therefore our Lord declares . (John 3. 
3-8): "Except a man be born anew, he cannot



1 + The Person and Work of 

see the kingdom of God. . . . Except a man 
be born of .water and the Spirit, he cannot 
enter into the kingdom of God .... The 
Spirit breatheth where He listeth, and thou 
hearest His voice: ... so is every one that is 
born of the Spirit" (see R .v., margin). 

Without this accompanying recreative 
,vork of the Holy Spirit the Gospel is preached 
in vain. But when it is heard receptively, 
with a true change of mind, and with loving 
trust, the Spirit works this tremendous in
vvard change, and that withou·t calling at
tention to Himself. 

There are two principal parts in a soul's 
salvation. The work of the Saviour which 
takes away our sin and the work of the Holy 
Ghost which communicates to us life, even 
life eternal, without which no man can ever 
enter, or even see, the kingdom of God. 

The necessity for this new, spiritual, or 
second birth arises from the fact that the in
cursion of sin not only caused transgression, 
but corrupted the source and stream of human 
nature. Man became not only a sinner, but 
sinful in heart. His progeny. inherited sin. 
They ·were thenceforth conceived in sin, and 
shapen in iniquity (Psa. 51. 5). Root and 
branch the race was poisoned. As, there
fore, it is impossible to bring a clean thing 
out of an unclean, a man, if he vvould be 
saved, must be reborn, recreated, re
generated. 

This is accomplished by the Holy Spirit 
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when Christ is received by faith. It is 
accomplished for all believers whether they 
know it OF not. There are no exceptions. 
The Spirit brings a new life to the soul. It 
is life in Christ. It is there£ ore eternal. 
With the n�w life come new tastes, new 
enjoyments, aspirations, hopes; all things 
become new, and the old things pass away 
(2 Cor. 5. 17). 

We have every reason there£ ore to desire 
and to make sure that to each one of us has 
come the new birth. 

The Indwelling Spirit. 

When anyone is born again of the Spirit 
·a new nature is imparted. It is ·called "the
new man'', and is created '' after God . . .
in righteousness and holiness of truth''
(Eph. 4. 24) , and thencef9rth constitutes in
the soul the home or temple of the Holy
Spirit, Who becomes the permanent and
eternal tenant in possession there. In the days
of King David that had not been revealed,
and so, under overpowering conviction of
sin, he cried: ''Take not Thy Holy Spirit
from me'' (Psa. 51. 11). There is no such
prayer in the New Testament; for when God
gives His Spirit to anyone it is that 'He may
be with us for ever'. For ''He abideth with
you, and shall be in you" (John 14. 16, 17).

Upon this glorious fact of revelation much
depends. Principally this, that His per
petual presence ensures to us also that of the
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Father and the Son. ''In that day ye shall 
know that I am . . .  in you" (John 14. 20). 
" I in theni, and Thou in Me" (John 17. ·23). 
''For we are a temple of the living God; even 
as God said, I will dwell in them, and walk 
in them" (2 Cor. 6. 16). 

This is all important for the daily, earthly 
life of the believer. It must not, however, 
be confused with the promises which are con
ditional. For example: ''If a man love Me 
he will keep My word: and lVIy Father will 
love him, and We will come unto him, and 
make Our abode with him" (John 14. 23). 
In this word the promised privilege, precious 
beyond expression, depends on our love _and 
obedience, and refers to communion, that is, 
walking with. God. But the truth we are 
now engaged upon is the perpetual presence 
of the Spirit, and through Him of the Father 
and of the Son, in the ' 'new man' ' of the soul. 
It is not com1nunion, it is union. It is not 
for a favoured few, it is for all believers. It 
is not conditional, it is fact. It is not tem
porary or transitory, it is _present and eternal. 
It explains the omission from every prayer 
of the inspired writers, of any such request as 
that the Spirit may be given again, or poured 
out again, or any allusion to such a thing as 
a "second Pentecost". 

The perpetual presence and indwelling of 
the Spirit serves another purpose, namely, 
to make certain to faith and hope those parts 
of our 'blessings in the heavenly places' 
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,vhich are still future. For this purpose two 
figures of speech are employed in Ephesians 
1. 13: "In Whom [Christ], having also be
lieved, ye were sealed with the Holy Spirit
of promise, which is an earnest of our in
heritance unto the redemption of God's own
possession'' . The·'' seal'' and the ''earnest''
constitute a two-fold security. "We were
sealed'' at conversion* against all the powers
of darkness and the perils of :Pi vine judgment,
so that we might be distinguished from all
others not so blessed (see for illustration
Rev. 7. 3). And we have received the earnest,
that is, a part of the promise in order to secure
the balance, the spiritual to secure the visible
and tangible inheritance.

In the 14th chapter of John's Gospel, 
verses 16 and 17, it is important to notice 
that our Lord, in revealing the place to be 
taken by the Spirit at His coming uses three 
prepositions in . the order of the deepening 
work of the Holy Spirit. These are in the 
Greek: meta, with; para, by; and en, in. 
Unfortunately the translators have not dis-

*The words in the Authorised Version, "after ye be
lieved'', have· led to some confusion of thought, being in
terpreted to mean that the sealing of the Spirit is a later 
experience to that of believing. This is not so. In the 
Greek there is no word ''after''. It is ''having also be
lieved, ye were sealed'' (see R .v.). There are three stages 
at conversion: (1) Having heard; (2) having also be
lieved; (3) ye were sealed. The seal confirms the trans
action. It is possible, no doubt, to have, after con
version, the experience of the "filling of the Holy Spirit' 
and to have it often, bnt that is not referred to here. 
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tinguished the two former. The passage runs 
thus: ''I will pray the Father, and He shall 
give you another Comforter [Paraclete], 
that He may be with you for ever, even the 
Spirit of Truth: Whom the world cannot re
ceive; for it beholdeth Him not, neither 
knoweth Him: ye know Him; for He abideth 
by or beside yoit, and shall be in you' ' . 

Notice the distinction conveyed by this 
difference. 

The Lord Jesus had been so long time with 
them (v. 9), but now His companionship in 
the body was to cease, and a nevv companion 
vvas to take His place. The. Holy Spirit 
would never leave the soul of which He once 
took possession. He would be its faithful 
companion for ever. More than this, He 
would remain or abide beside that soul, ever 
responsive for its comfort, its support, and its 
help when called upon. For this is the force 
of the word 'paraclete, '-one near by when

called. But even this is not all. He is to be 
in you, and in you even as Christ Himself. 
In you to prompt your prayers, to mortify 
your flesh, to change your character, to in
spire your worship, to empower your service, 
and to glorify the Lord Jesus Christ in your 
heart of hearts . He shall also be in you 
physically, in the body of the saint, as His 
dwelling-place, for saith the Apostle Paul: 
"He shall quicken also your mortal bodies 
through His Spirit that dvvelleth in you". 
And again: ''Knovv ye not that your body is 
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a temple of the Holy Spirit which is in you, 
,vhich ye have from God?" (1 Cor. 6. 19). 
The recognition of this truth in faith and 
reverence would surely pres�rve us from many 
ills not only moral but physical. But if the 
Spirit in us is ignored, He cannot do :rpany 
mighty works because of our unbelief. 

The Spirit Purifies. 

The Holy Spirit's first and chief work 
after leading the soul to Christ and giving it 
life is to promote inward and outward holi
ness. For this we need not only life but 
liberty. Long held in bondage to the reign 
of Sin, we should certainly continue, though 
saved and forgiven, to serve the old 1Vlaster, 
if there were not a power other than our own 
to set us_ free. This power is the Holy Spirit. 
''The law of ·the Spirit of life in Christ Jesus 
made me free from the law of sin and of 
death'' (Rom. 8. 2) . This emancipation 
is absolute, not conditional, and is the 
happy portion of all believers, whether 
they realise it or not . He is there£ ore 
called the Spirit of Holiness and the Holy 
Spirit. In the same chapter of Romans we 
read: ''They that are after the flesh do mind 
the things of the flesh; but they that are after 
the Spirit, the things of the Spirit'' ; and 
''If by the Spirit ye mortify the deeds of the 
body, ye shall live

,
,. In the previous chap

ter, be it noted, the Apostle set forth in 
po,verful and graphic description the bond-
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age and consequent misery of the man who 
has received life but has not found liberty, 
who conscientiously striving to keep the law 
finds only defea�, captivity, and a sense of 
death. But vvhy? Because the Holy Spirit 
in His liberating presence and power is not 
recognised. He is not once named. But 
when in the enjoyment of full acquittal, and 
of condemn·ation passed, the writer appre
hends the po"rer of the Holy Spirit, what a 
glorious change ensues! (See chap. 8). A 
man struggling with the flesh within him is 
like one standing in the car of a deflated 
and empty balloon and trying to raise him
self. It is utter futility, an absurd and dis
appointing effort, hovvever sincere. But let 
the silken bag be filled with the ethereal gas, 
and then sometimes it needs many hands and 
the weight of many helpers to keep the 
balloon and its living freight from ascending. 
So is it with the soul. It is helpless, weak, 
and sinking when left to itself. In th� flesh 
there is no good thing, and power to rise is 
not there. But vvhen the Holy Spirit, re
ceived at our new birth, having set us free 
from the reign and authority of Sin to which 
we died in Christ's death, presents Him in 
all His loveliness before our eyes, revealing the 
saving results of His death and resurrection, 
stirs up love and faith in our hearts, clothes 
us with power and victory, mortifies the 
flesh, lifts us out of the dunghill, and sets 
us among princes, fastens our affections on 
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things above, and keeps us in the glorious. 
enjoyment of our salvation, past, present, 
and to come-this is sanctification (2 Thess. 
2. 13) . But let no one imagine that the
Spirit sanctifies apart from the means pr��
vided. He works with the Word. ''The
truth shall make you free'' (John 8. 32) . He
attracts us first to .the reading and study of
Scripture. He illuminates the page and
gives us understanding of its teaching. He
brings its quickening ,vords to remembrance
in the moment of temptation, and by its.
revelations, examples, precepts, instructions,
and exhortations gives us the victory over sin
as the very habit of our lives.

The Spirit of Sonship . 
. 

The effect of the nevv birth of the Spirit is. 
that we there by become children of God by 
faith in Christ Jesus. Foretold in the pro
phet Hosea (chap. 1. 10), this precious re
lationship of life and love is fully expounded 
in the New Testament, where first the Father
hood of God is revealed, primarily in rela-
t ion to the Lord Jesus Christ and then to all 
believers. It is the work of the Holy Spirit� 
Through His quickening, life-giving power we· 
all become ' 'sons of the Ii ving God' ' . And 
not only so, but by the same Spirit we are 
made aware of our ne,v position and relation
ship, for ''as many as are led by the Spirit 
of God, these are sons of God'' (Rom. 8. 14). 

But the vvork of the Holy Spirit does not 
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cease with our new birth into the family of 
God, and the revelation to us of the great 
truth. As .. we have seen, the Holy Ghost 
also enters our hearts to shed a broad there 
t�e spirit of sonship, to enable us to cry to 
God as children should in the tender language, 
the first articulate form of infant utterance 
in every lahd and tongue: "Ab-ba ! Ab-ba ! " 
Having made· known the 1narvellous union 
of our souls vvi th the Father, He becomes the 
power of our experience and enjoyment of 
childship or sonship. This is the "com
munion of the Holy, Ghost''. It carries with 
it all love, all reverence, all worship, all 
tr�st, all prayer, and all obedience. Apart 
from the Spirit's presence and His prompt
ings these powers of the soul would perish. 

The Teaching of the Spirit. 

Another important office of the Holy 
Spirit is to be our teacher. While the Lord 
was on the earth this was unnecessary, but 
in His farewell address to the disciples, in 
John 13 to 17, He makes much of the Spirit's 
office as teacher : "He shall teach you all 
things, and bring to your remembrance all 
that I said unto you''. ''He shall guide you 
into all the truth, . . . a�d He shall declare 
unto you the things that are to come.'' 
Witpout doubt this has been fulfilled by the 
inspiration of the apostles in writing the Ne,v 
Testament epistles in which the teaching of 
our Lord was carried forward as the Church 
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became able to receive it, and much truth 
given, especially "the mystery of Christ, 
which in other· generations was not n1ade 
known unto the sons of men, as· it hath no\v 
been revealed unto His holy apostles and 
prophets in the Spirit" (Eph. 3. 4, 5). In 
many of these letters also ' 'thirigs to come' ' 
have been sho,vn us. Notably in the letters 
to the Thessalonians and in the book of the 
Revelation. "For the Spirit searcheth all 
things, yea, the deep things of God' ' ( 1 · Cor. 
2. · 10) . But beside all this very rich and
abundant teaching, the office of the Spirit
is to be an ever present illuminating, en
lightening influence with each believer, en
abling him thus to understand the Word of
God and to receive it in the love of it for
present use in every need. In this sense the
Spirit is called by our Lord, ' 'Another Com -
forter' '. The ,vord in Greek is ''Paraclete' ·,
or in English, ''Advocate'', and means, as
we have seen, one that may be called upon
to stand by us for our help and comfort . The
Spirit was to take the place left empty by our
Lord's departure, ever at hand, to solve a
difficulty, remove a doubt , strengthen failing
faith, and above all to give visions of the
Lord to the eyes of the heart . This is most
precious. How little we realise and give
thanks for the love of the Spirit, to Whom
we owe every br_illiant flash of light on the
Word, every tender moment of converse with
our Lord, every comfort in sorrow, relief in
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pain, encouragement in weariness, and vic
tory in the fight! 

The•Spirit 's Intercession. 

All Christian people are more or less. 
familiar with the doctrine of the intercessory 
,vork of our risen and ascended Lord in His. 
office as our great High Priest, but are we 
equally instructed as to that of the Holy 
Spirit? 

We read in Romans 8. 26-28: "The Spirit 
Himself maketh intercession for us, with 
groanings which cannot be uttered, and He 
that searcheth the hearts knoweth what is. 
the mind of the Spirit, because He· maketh 
intercession for the saints according to the 
will of God' ' . 

This gracious intercession of the Holy 
Spirit is part of His work as Comforter, or 
Helper, ever at our side to respond to our 
call. .It differs from that of our Lord in that 
it takes place in our hearts, while that of 
Christ takes place in Heaven. The need of 
it arises from our ignorance and infirmity in 
prayer. "We know not how to pr�y as we 
ought'' (v. 26) , and when the Father searches 
our hearts to discover our need He often 
hears only inarticulate groans instead of in
telligent prayers. It is at such times that 
our Comforter's intercession supplies the 
thoughts and prayers in which we have 
failed. "Before ye call I will answer," saith 
Jehovah, for He reads our longing in the 
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prayer of the Holy Spirit. Is there one among 
us ,vho has not noticed the multitude of God's 
blessings, deliverances, and instructions for 
,vhich he has no remembrance of offering any 
prayer, often through ignorance of his danger, 
often through error as to his need? But 

" He prays the prayer within me, 
I cannot ask or think. ' ' 

God "is able to do exceeding abundantly 
above all that we ask or think", but He does 
it in answer to the prayer of the Holy Spirit. 

The Spirit also helpeth our infirmity by 
teaching us how to pray and vvhat to pray for 
(Eph. 6. 18), so that with all prayer and 
supplication at all seasons we may pray in 
the Spirit with supplication for all the saints. 
This kind of prayer is described in Jude ·(v. 
20) as "praying in the Holy Spirit", and
when we have His promptings vve need no
other help.

The Filling of the Spirit. 

When Elijah wc1;.s about to pass in a ,vhirl
wind into Heaven, Elisha requested that a 
double measure of his Spirit might rest upon 
him, and God answered his petition, and 
sent besides the chariots and horsemen vvhich 
ever after· continued to attend him, and 
work mightily, even until his death, for Israel. 
They forecast and typify the militant opera
tions of the Spirit, which in Ephesians 6 are 
conveyed by the charge to tis to take the 
sword of the Spirit, vvhich is the Word of God. 
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Of the Lord Jesus it is written: "God 
giveth not the Spirit by measure'' unto Him 
(John 3. 34), thus fulfilling the prophecies 
of Isaiah in chapters 11 and 61, in which 
beautiful passages we find that the fulness of 
the Holy Spirit was wholly given Him for 
the purpose of blessing to men. 

So that when we read, "Be filled with the 
Spirit'' (Eph. 5. 18), we are not left in doubt 
as to its meaning. The filling of the Spirit 
is principally given us for purposes of 1ninistry
to the sorrows, ignorance, folly , and sin of 
others. In the cases of Elisha, the Lord 
Jesus Christ, and the apostles with their 
fellow--workers the filling made them over
flowing vessels of joy for the mourner, of 
strength for the weak, and of life for the 
dead, and mighty fighters against sin, error, 
and falsehood. 

At Pentecost this fulness was so manifest 
that some said it was the effect of ''new 
wine", but if so it was the new wine of God's 
glad tidings, for instantly there flowed from 
a hundred and twenty pairs of burning lips 
the vvord of the wonderful works of God. 

The 12th chapter of 1 Corinthians enlarges 
upon this by showing the variety of gifts of 
ministry by which the baptism of the Spirit 
is declared. It is the portion of every be
liever so ·to be baptised and gifted. ''For 
in one Spirit were we all baptised into one 
Body, ... and were all made to drink of 
one Spirit." No one is omitted. "To each 
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one is given the manifestation of the Spirit 
to profit withal.'' 

A mistake is often made by those who 
argue that because in the Acts we find the 
Spirit given after conversion to certain of 
John's disciples, therefore the baptism of the 
Spirit is special to some only, and may come 
as a second and later blessing if earnestly 
sought and prayed for ( Acts 19. 1-7) . 

That was a time of transition from one dis
pensation to another, the converts in question 
not even being aware that the Holy Spirit 
had come; but now, as the above quotations 
show, the baptism of the Spirit is as universal 
as the birth of the Spirit. It is the portion 
of all believers . 

But the filling or fulness of the Spirit is 
the thing to be sought and prayed for, and 
comes not otherwise . 

There are, however, two orders of filling. 
(1) There is that which is constant in some

soul_s, forming character, which may therefore 
be called characteristic. For example, be
sides the case of our Lord Jesus Christ already 
quoted, we read: ''Look ye out ... men ... 
full of the Spirit'', and, ''They chose Stephen, 
a man full of faith and of the Holy Spirit'' 
(Acts 6. 5). And again, Barnabas '' was a 
good man and full of the Holy Ghost and of 
faith'' ( chap. 11. 24). Thus we see that it 
was, and is, possible to enjoy this abundant 
supply of the Holy Spirit as a constant or 
character-forming gift, distinguishing its pos-
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sessor from others. It is this vvork that is 
described in 2 Corinthians 3. 18 as being 
' 'transformed in to the same image from glory 
to glory even as from the Lord the Spirit''. 
It is a process carried forvvard by the Divine 
Spirit, perpetual and effectual while life 
lasts. 

(2) There is also that filling which is
occasional for special crisis or oppor
tunity. In Luke 1. 41 Elisabeth was filled 
with the Holy Ghost, and lifted up her voice 
to bless the Virgin Mary. In verse 67 
Zacharias was filled with the Holy Ghost to 
utter the glorious prophecy given in the 
succeeding verses. In Acts 2. 4 the hundred 
and twenty disciples vvere all filled with the 
Holy Spirit; and other examples occur. 

In all of these the gift ,vas special for a 
great occasion and supplementary to the gift 
and presence that was constant. In the case of 
Stephen we find he had the tvvo-fold filling; 
for besides what we have quoted, we read 
that, at the moment of his assassination, 
"He, being full of the Holy Ghost, looked 
up stedfastly into Heaven, and saw the glory 
of God, and Jesus standing on the right hand 
of God" (Acts 7. 55). 

Both of these gifts of the Spirit are to be 
sought and expected by every child of God 
for the formation of character and for the 
emergencies of service, and are those to 
which our Lord referred when He said in 
Luke 11 . 13: '' Hovi much more shall your 
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heavenly Father give the Holy Spirit to them 
that ask Him". 

The Fruit of the Spirit. 

This word 'fruit' is a figure of speech em
ployed by our Lord in John 15 and elsewhere 
for the ornaments of character that adorn 
His doctrine in the hearts and lives of His 
people. "I am the Vine, ye are the branches; 
he that abideth in 1V1e and I in him, the same 
beareth 1nuch fruit . . . .  Herein is My Father 
glorified that ye bear much fruit'' (vv. 5, 8). 
The Spirit is the life-power maintaining the 
connection between the branches and the 
tree, and therefore in Galatians 5. 22 we 
read: "The fruit of the Spirit is love, joy, 
peace, longsuff ering, kindness, goodness, 
faithfulness, meekness, temperance, against 
such there is no la vv' ' . They are nine in 
number, three times three expressing spiritual 
perfection carried to the highest completeness. 

The beautiful traits of character here given 
are in contrast to the ''works of the flesh'' in 
previous verses. But the word is "fruit", 
not 'fruits', as we might have expected it 
to be. The reason is that all the varied 
manifestations are a unity, each in perfect 
harmony with the rest, largely dependent 
one upon the other, and not to be produced in 
perfection without the others. The list falls 
into sections of three. Love comes first, for 
it includes all the rest, "for love is the ful
filling of the lavv". Then love produ�es joy. 
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Joy in double measure, the joy of loving and 
the joy of being loved. Peace follows, for 
''hatred stirreth up strife : but love covereth 
all transgressions'' (Prov. 10. 12). These 
three greatest and best of Christian virtues 
are those which our blessed Lord calls His 
o,vn and leaves to us. ''My love'', ''My 
joy'', ''My peace'', ''Abide ye in My 
love'', ''That My joy may be in you'', ''My 
peace I give unto you" (John 15. 9, 11; 14.
27) . When these are in us and abound, there
will ever be thoughts and actions of the second
three, · '' longsuffering, kindness, and good
ness''. The last three hint at the provocations
that give opportunity for fruit to appear.
''Faithfulness'' against falsehood, ''meek
ness'' against pride, and ''temperance'',
or self-control, against all passion and
tern pta tion.

The principal thing to be apprehended, 
however, is that we are dependent on the Holy 
Spirit for our fruit-bearing. He it is, and He 
alone, Who can keep our hearts so fixed on the 
Lord Jesus Christ as to realise His gracious 
precept: ''Abide in Me and I in you'', ''Abide 
in My love", "For apart from Me ye can do 
nothing". The Spirit's work is to keep the 
Lord Jesus steadily be£ ore the eyes of the 
heart in all His love and power, by the light 
of the Word of God, and then fruit follovvs 
in constant and increasing measure. This 
is beautifully conveyed in 2 Corinthians 
3. 17, 18: ''Now the Lord is the Spirit: and
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where the Spirit of the Lord is, there is 
liberty. But we all, with unveiled face re
flecting as a mirror the glory of the Lord, are 
transformed into the same image from glory 
to glory, even as from the Lord the Spirit'' . 
This is not a crisis, this is a process, and the 
process requires steady and settled attention 
of heart to the Lord Jesus. The glory here 
referred to is that of the Spirit's gentle fruit, 
the image of the character of the Lord Him
self, and nothing is more honouring to the 
Spirit than the gradual growth of a soul in 
the likeness and beauty of Christ. 

We are now in a position to appreciate the 
three great injunctions of Scripture as to our 
attitude and action towards the Holy Spirit. 

(1) Resist not (Acts 7. 51). This refers to
the Spirit's power. True, resistance rhay be 
carried to great lengths with apparent im
punity both by nations and individuals, but 
only at their peril. It will be remembered 
that our blessed Lord said: "All their sins 
shall be forgiven unto the sons of men, and 
their blasphemies wherewith soever they shall 
blaspheme: but whosoever shall blaspheme 
against the Holy Spirit hath never forgiveness, 
but is guilty of an eternal sin: because they 
said, He hath an unclean spirit" (Mark 3. 
28-30). The rejection of Christ is the sin
against the Spirit, and means, if persisted
in, eternal punishment .

(2) Quench not (1 Thess. 5. 19). This 
refers to His light, that is, His teaching as 
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Spirit of Truth. We quench His light when 
\Ve turn from Seri pture to the wisdom, the 
science, the philosophies of men in regard to 
things only to be known by revelation. 

(3) G1'ieve not (Eph. 4. 30) . This refers to
. His love. The manner of the Spirit's leading 

in the heart of a child of God is in all gentle
ness by the ''still, small voice'' that whis
pers, suggests, prompts, and tenderly leads 
as by a touch ; and only to the softened and 
sensitive �eart are His leadings manifest or 
discernible. We grieve Him when we walk 
distantly, by sight instead of by faith, or 
when we deliberately turn away from the 
gentle promptings of His love. 

The careless and unbelieving hearer of the 
Gospel is guilty of all three offences, he re

sists conviction of the sin of rejecting his 
Saviour, he quenches the very light of life 
in his love for the darkness of sinful pleasures, 
and he grieves the longing and seeking Spirit 
by spurning the gracious invitation of the 
Lord Jesus and trampling under foot His 
atoning blood. 
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