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The Churches-Their Chart and Compass 





Preface 

A
NOTHER book on the Church? Is there a need? To some
the subject is too controversial, while to others it may 

seem threadbare. But with the rising tide of Ecumenicalism on 
the one hand and a rigid or frigid sectarianism leading to such 
extremes on the other, there is a constant demand for 
Christians to be encouraged and to be reminded as to what the 

,New Testament teaches regarding communal fellowship and
corporate witness. 

Ezra was a ready scribe in the law of Moses because he had 
prepared his heart to seek it, and to do it, and to teach it (Ezra 
7. 6, 10). To him and to the small remnant of faithful men
which had responded to his call to accompany him back to
Jerusalem, there had been committed gold, silver, and the
costly holy vessels. Hence in view of the fact that the long
journey was hazardous and fraught with danger from enemies,
he proclaimed a fast to seek of God a right way for themselves,
their children and their substance (8. 21, 31).

The 'good deposit' committed to us is not material in 
character but spiritual, and we are urgently exhorted to keep 
it, and not let it be filched from us, or through our negligence 
from our children, the next generation. 

The contents of this book have been gleaned over many 
years both from the scriptures and from 'among the sheaves' 
the writings of many who have written on the theme. The 
messages have been given in many countries over a long period 
of years, and it is largely in response to the request of many 
that they are now being published. The book is in two parts. 
Part one deals with the churches, their chart and compass, the 

II 



12 PREFACE 

instruction given for their guidance in the epistles. Part two 
is :a consideration of the letters to the seven churches of Asia. 
I share with others the deep conviction that these are not being 
given the attention that their importance calls for. 

It would be almost impossible to acknowledge all the 
sources of help from which I have freely drawn. Archbishop 
Trench's exposition of the seven letters in Rev. 2-3 is an 
excellent work exegetically. Plumptre's is also a good contri
bution, and of course Sir W. Ramsay's work in the .field of 
archaeology. But most of the writings on these letters are 
found in expository books of 'The Revelation' such as Walter 
Scott's, Andrew Miller's Papers on Church history, and Dr. 
F. A. Tatford' s Prophecy's Last W,•rd. These are but a few 
which have been consulted. 

One owes a great debt of gratitude to a great many who 
have in various ways sought to encourage me in this labour of 
love. I am specially indebted to Dr. David Gooding, now of 
Belfast, who in the midst of a very busy life, has taken the 
time to go through the MSS in a very thorough and careful 
manner, making many valuable suggestions. 

The subject being a controversial one (and what subject is 
not?) it is not to be expected that all will agree with all that is 
contended for. But in spite of its inadequacy I sincerely trust 
that it will be used of God to the establishing and upbuilding 
of many. To this end I commit it to the hands of Him who 
multiplied the five loaves and the two small .fishes, that thereby 
glory may redound to His Name. J. M. DAVIES 

Prince George, B.C., 
Canada 



Introduction 

I
N the last discourse of our Lord to the eleven in the upper
room He told them 'I have yet many things to say unto you, 

but ye cannot hear them now. Howbeit when He, the Spirit 
of truth, is come, He will guide you into all truth ..• and He 
will show you things to come' Qohn 16. 12, 13). 

The disciples had been foolish and slow of heart to appre
hend all that the prophets had taught. They had found it 
difficult to reconcile the prophecies concerning the reigning 
Messiah with those regarding His sufferings and death. The 
same obtuseness, the same dullness of hearing on their part 
made it impossible for the Lord to reveal to them at that time 
His purposes of grace towards both Jews and Gentiles during 
the protracted 'acceptable year of the Lord', the 'day of 
salvation'. He had however referred to these purposes in the 
words: 'I will build my church' (my ecclesia). But the implica
tion of these words can only be fully realized in the light of the 
Church epistles. They expand and amplify and thereby bring 
into clear focus the pregnant meaning of the historic words of 
our Lord. 

In accordance with His word of promise the Holy Spirit has 
in the New Testament writings guided us into all truth. 
Nothing is now left unrevealed. In the New Testament we 
have a completed revelation. From it nothing is to be taken 
away and to it nothing is to be added. It is final and authori
tative (Rev. 22. 18, 19). 

In four very important passages the apostle Paul adverts to 
a dual stewardship with which he had been entrusted. The 
truth of the gospel is the one, and the truth regarding the 
mystery, the Church as the body of Christ, is the other. In two 
of his epistles he associates no one with himself in the salutation. 
These are the epistles to the Romans and Ephesians. In the one 

IJ 



14 INTRODUCTION 

he gives a detailed exposition of the gospel, whereas in the 
Ephesian encyclical he is concerned with the Church. In it the 
word 'ecclesia' is used some 9 times, and a consideration of 
these nine references will make it clear that he is speaking of the 
Church as a whole, the Church in its entirety; of Christ and 
the Church, which he designates as the body of which Christ 
is the head. This metaphor is not used by any other New 
Testament writer. It is exclusively used by Paul. It envisages 
a vital and organic unity or bond of life between the Lord and 
the Church. It is thereby an answer to the prayer of the Lord 
as recorded in John 17. 20, 21. 'Neither pray I for these alone, 
but for them also which believe on me through their word; 
that they all may be one; as thou Father art in me ... '. These 
words bring into bold relief the essential difference between 
the national and governmental unity of the nation of Israel, 
and the organic unity which was to characterize the Church. 
In keeping with the words of our Lord in John 16. 12, 13 the 
apostle says that what in Old Testament days eye had never 
seen, or ear heard, or had entered into the heart of man, had 
now been revealed unto them by the Spirit. Moreover they had 
received the Spirit and thereby were enabled to know and 
understand what had been revealed. These things they spoke 
in words which they were taught by the Holy Spirit (1 Cor. 
2. 9-13). In the epistle to the Romans he asserts that the gospel
had been the subject of promise, but in the closing verses of the
last chapter he speaks of the New Testament Scriptures as being
the channel for the revelation of the mystery. In the apostle's
last reference to this dual ministry (Col. I. 24-26) he states that
he had been given a stewardship to complete the word of God,
even the mystery. This is an important and stupendous claim,
for Paul was not the one who added the last stone to the
edifice of Scripture. John's contribution was doubtless the last.
There£ ore some other explanation must be found for Paul's
claim. The enquiry need not take us far afield, as the solution
is near at hand. The words 'to fulfil-or complete the word of
God' are, as pointed out by the late Bishop Nicholson in his
book on Colossians, 'Oneness with Christ', in apposition to
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the words 'even the mystery which hath been hid from ages 
and generations, but now is niade manifest to the saints'. It is 
on this doctrinal foundation laid by 'the apostles and prophets', 
the gifts of the ascended Lord, that the Church is built (Eph. 
2. 20; 4. 11). It is the epistles that give instruction regarding
this mystery and its associated truths. It was revealed unto his
'holy apostles and prophets by the Spirit' (Eph. 3. 5) and not
exclusively to Paul, but we owe our knowledge of it to his
epistles. Therein he made a contribution to the inspired
volume of something new. He was a specially chosen vessel
commissioned to fulfil or complete the word of God in this
respect. He c01npleted it doctrinally.

In the Ephesian epistle three metaphors are used by the 
apostle when speaking of the Church. He refers to it as the 
'body' (1. 23); the 'building' or sanctuary (2. 20); and the 
bride (5. 32). Of the body, Christ is the head. Of the building, 
He is the chief comer stone; whereas in chapter 5 in the 
illustration of the bond between the husband and wife, He is 
said to have loved the Church and given Himself for it, and is
to present it to Himself a glorious Church (5. 25-33). It is well 
to note the seven statements made in this section concerning 
the Lord and His relation to the Church. He loved it. He gave 
Himself for it. He sanctifies and cleanses it. He nourishes and 
cherishes it. He will eventually present it to Himsel£ In that 
completed vessel there will be fully and perfectly displayed 
the wonder of His grace. Her garments of glory will be 
without spot or wrinkle. All the virtues, the spiritual graces 
resident in Him will be reproduced in her. There will be a 
complete conformity to His image and likeness. Such is to 
be her glorious destiny. 





Chapter One 

The W ord-Ecclesia 

I
N his first letter to the Corinthians the Apostle recognizes a
three-fold division of the city's population. There were the 

Jews, the Greeks and the Church of God (10. 32). Each citizen 
belonged to one or other of these categories. The Jews and 
the Greeks were racially different, whereas the Church of God 
was a new spiritual entity brought into being by the preaching 
of the gospel. Its members were drawn from among the Jews 
and the Greeks. 

The word translated 'church' or 'assembly' occurs nearly 120

times in the New Testament. With four exceptions it is used 
exclusively of those taken out from among both Jews and 
Gentiles as a people for His name, whether viewed in their 
entirety or as local companies. 

The Greek word 'ecdesia' is a compound of two words. 
The prefix 'ek' meaning 'out of', and the word 'klesis'-a 
calling. In his book The Triumph of the Crucified Erich Sauer 
maintains that too much stress should not be laid on this 
derivation, and points out that the word in its verb form is not 
used once in the New Testament. On the word 'ecclesia' 
Pro£ F. F. Bruce says, 'The ecclesia of a Greek city was the 
citizen body, summoned in discharge of its political and 
legislative functions'. He contends that the word as used in the 
New Testament has as its background its usage in the Greek of 
the LXX to represent 'qahal' applied to the nation of Israel 
when called together as the assembly or congregation of 
Jehovah (Harvester, Feb. 1955). However, it is equally clear, as 
Mr. Erich Sauer points out, that in Greek political life the 
word referred to a legislative assembly, which was called out 
by a herald. Those entitled to membership in such a gathering 
had to be free citizens of irreproachable character. In his 
Expository Dictionary W. E. Vine says 'The word was used 

2 17 
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among the Greeks of a body of citizens gathered together to 
discuss the affairs of state. In the LXX it is used to designate 
the gathering of Israel, summoned for any definite purpose, 
or a gathering regarded as representative of the whole nation'. 

The occasions in which the word is used in the New Testa
ment other than of the redeemed of the present age are Acts 
7. 38 and 19. 32, 39, 41. In the one we read of the 'church in
the wilderness'. It is a reference to Israel. Of this the prophet
Hosea says 'Out of Egypt have I called my son' (11. 1). They
were thus both a 'called out' and a 'brought out' company. 
They had been redeemed by blood and by power. According 
to Exod. 19. 17 they had been summoned on that special 
occasion to meet with God. In Acts 19. 32, 41, the word is used 
of the assembly of the citizens of Ephesus, though not having 
been duly and regularly summoned. On that occasion the 
town clerk referred to a 'lawful' or 'regular' (Rv) assembly. 
Such a legally summoned citizen-body had authority to 
determine certain matters, and was in marked contrast to the 
concourse of that day. 

It would seem that the word is used in these two portions 
with definite design as they illustrate the two usages of the 
word. They are complementary, the one to the other, and 
together they furnish us with a true picture of the meaning of 
the word with reference to Christians. They combine the 
usage of the word in the Old Testament and in Greek life. 
While acknowledging that too much stress is not to be laid on 
the derivation of the word, we should not overlook its mean
ing and derivation. Just as the 'church in the wilderness' was a 
company called out of Egypt, so the Christian Church is com
posed of those who have been chosen and called out of the 
world. They constitute the out-calling of the present period 
of grace. And just as the Greek ccclesia had to discharge 
certain functions, so the churches in their local character gather 
together to exercise their responsibility to maintain the crown 
rights of the Lord in their midst. The government of the house 
of God is a solemn obligation and stewardship entrusted to 
such churches. Dr. Campbell Morgan, in his exposition of the 
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Acts, p. 26, writes thus: 'The word assembly in every instance 
refers to a select and gathered out company, having certain 
qualifications and committed to certain work. The men who 
constituted the town assembly in a Greek city were all free 
men. To them was committed the welfare of others. They 
constituted a governing body, consisting of free men. That 
was the Greek use of the word. 

'The Hebrew use of the word had reference to the Hebrew 
nation as the peculiar people of God. Christ then took hold 
of a word in common use when He said "My Ecclesia". The 
Hebrew understood it; it meant one thing to him. The Greek 
understood it; it meant another thing to him. Gather the 
principles out of the Hebrew and Greek uses of the word, and 
combine them, and we find exactly what Christ meant when 
He said-"My Assembly". He referred to His called-out ones, 
who, fii)fil)jng certain qualifications, are committed to certain 
work. In that sense the Christian Assembly did not exist prior 
to Pentecost. Pentecost created the Assembly.' 



Chapter Two 

The Church-Its Character 

A. Relatively

I
T is important that we bear in mind the unique character of
the Church, as being distinct both from Israel and Christen

dom. To apply the Scriptures which refer to Israel, whether 
in the Old Testament or the New, to the Church will only lead 
to confusion. The Psalms and the Prophets describe the bles
sings to be enjoyed by the nation of Israel under the rule and 
reign of their Messiah-King. These must not be spiritualized 
and interpreted as being fulfilled in the Church. The same is 
to be said of the over 70 references to Israel in the New 
Testament, including the 20 to be found in the epistles. The 
words in Gal. 6. 16 'Peace be on them ... and upon the Israel 
of God' are no exception, as was pointed out long ago by the 
late James H. Brookes. Israel had, and will yet have a place as 
'head' among the nations (Deut. 28. 13). They are the heirs of 
the covenants of promise made to Abraham and David 
regarding the land and the throne. But as they smote the 
'judge of Israel with a rod upon the cheek', they are in the 
meantime given up-'until she which travaileth hath brought 
forth' (Micah 5. 1-3). Blindness in part is happened to them 
until the fulness of the Gentiles be come in' (Rom. 11. 25). 
When Israel shall tum to the Lord, the vail, now upon their 
heart, will be removed (2 Cor. 3. 16), even as Moses removed 
the vail from his face when he went in before the Lord (Exod. 
34. 34).

The Church, the out-calling from among both Jews and
Gentiles, on the other hand is blessed with all spiritual blessings 
in the heavenly places by having been brought into vital union 
with Christ in glory. Hence Paul, the minister of the Church 
(Col. I. 24-25), speaks of it as the 'body of Christ' or the 'one 
body'. In His first reference to the Church the Lord said, 'I 

20 
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will build my church' (Matt. 16. 18). It was something not 
then in being. Therefore the Apostle speaks of the Lord as 
having been given to be the head 'over all things to the Church 
which is His body' at His exaltation (Eph. 1. 20-23). On the 
eve of His ascension the Lord spoke of the baptism in the 
Spirit as that which was to take place 'not many days hence'. 
This prophetic word was fulfilled on the day of Pentecost. 
That day marked the formation of the Church, the body of 
Christ. Paul is the only writer who uses this term 'body' as a 
metaphor of the Church. The words in I Cor. 12. 12, 13 are 
crucially important in this respect. 'As the body is one and 
hath many members ... so also is the Christ, for in one Spirit 
were we all baptized into one body.' (The fact that the verb is 
in the Aorist tense (past) must not be overlooked.) The term 
'The Christ' here cannot refer to our Lord in a personal way 
or to Him as the historic Christ. Such an interpretation would 
reduce the statement to an absurdity. In the light of the illus
trative use of the word 'body' the term 'The Christ' must 
include the head and all the members of the body, as an 
organic unity. It is therefore the 'Mystical Christ' that the 
apostle is referring to. This fusion of all the members into one 
body is described in the words 'In one Spirit were we all 
baptized into one body'. 

The Church then is the aggregate of all who have thus been 
constituted members of the body of Christ, all true believers 
in our Lord Jesus Christ irrespective of racial or national 
difference, denominational affiliation or of spiritual growth and 
enlightenment. Automatically this cancels out the idea that 
the Church and Christendom are synonymous. The latter 
includes all the mass who profess to bear the name of Christ, 
even though that profession bears no semblance to what is 
essentially true of Christianity or Christian experience. It is 
to the·Church in its aggregate, corporate and embracive, yet 
exclusive, character, that the Lord refers in the words, 'I will 
build my Church'. 

The only other reference to the Church in the recorded 
ministry of our Lord is to be found in Matt. 18. 17. A com-
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parison of the two portions, Matt. 16. 18 and Matt. 18. 17, 
makes it clear that they are complementary. While the one 
speaks of the Church in its entirety, the other refers to a local 
company of believers seeking to exercise their functions and 
responsibility. On these two portions Mr. W. E. Vine com
ments as follows: 

(a) Matt. 16. 18 'If we grant that the words "Thou art
Peter" represent the actual original, the Lord was confirming 
a name which he had already given him Qohn 1. 42), and was 
indicating the association of this character with that of the 
truth of his confession. 

'There is, however, considerable manuscript authority for 
the reading "Thou has said". In the contracted form of the 
last word, the lettering of the original is the same, and the 
difference is simply one of spacing. Thus "su ei ps" is "Thou 
art Peter", and "su eips" which stands for "su eipas"-Thou 
hast said. 

'St. Augustine has in his latin version "Tu dixisti" Thou 
hast said, and must have had manuscript authority for this. St. 
Jerome quotes the passage in one place as "su eipas". Compare 
Matt. 26. 64. 

'The earliest known reference to Matt. 16. 18 is found in 
Origen's Commentary (186-200) which is older than any extant 
Greek manuscript. He says, "If we also say the same as Peter, 
'Thou art the Christ .•• ', not by instruction of flesh and blood 
but by the illumination of the Heavenly Father in our hearts, 
we ourselves become the same thing as Peter. If you should 
think that the whole Church was built by God only on that 
one Peter, what will you say of John or of each of the 
Apostles." Augustine (378) Jerome (305) alike older than any 
Greek manuscript now extant; Jerome in his explanation 
{Benedictine ed), "And I tell thee, thou hast said to me, Thou 
art the Christ .•• and I tell thee that thou art Peter, and on 
this rock ... ". Augustine in his retractiones (Benedictine ed 
Vol. I. p. 33) "I tell thee thou hast said •.. ".' 

(b) Matt. 18. 20 'As to the words "are gathered" it is in-
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correct to translate literally by "are having been gathered". 
The phrase in the original is not used to express a state existing 
through a period following upon an initial act. In the Greek 
and Aramaic of New Testament times this use of the participle 
with the verb to be, had become established as equivalent to 
the simple finite verb expressing what takes place or what took 
place on a given occasion; e.g. Acts 21. 33 "inquired ... what 
he had done", is literally, "what he is having done", where a 
literal rendering is absurd and impossible; the phrase stands for
the doing of an act on some occasion. James 5. 15; John 16. 4; 
Heb. 2. 13; Acts 21. 29, and Acts 8. 16, are instances of similar 
construction where a literal rendering is impossible. This kind 
of expression is due to the influence of Aramaic. 

'We must therefore take Matt. 18. 20 "where two or three 
are gathered on any occasion". 

'In the phrase "in my name" we must adhere to the render
ing "in" of "eis", and not press it to mean "into" or "unto". 
Those who seek to base the meaning "into" or "unto" upon 
what they find in the Greek have made the mistake of applying 
to New Testament Greek (i.e. the Koine or common speech or 
the time) the canons of classical Greek. This was done before 
the real character and relations of the New Testament were 
known. 

'In the times of the New Testament "eis" had largely ex
tended its meaning to denote "in". It must be rendered by 
"in" in Acts 2. 3 8, "be baptized ... in the name of Jesus 
Christ" (not into) (also Acts 10. 48). 

'In Matt. 18. 20 the meaning is in recognition of my Lord• 
ship. So in the Acts passages just mentioned. 

'The immediate reference in Matt. I 8. 20 is to what the Lord 
first said in v. 19, as is plain from the "For" of v. 20. But the 
Lord must have meant it as a general statement applying to 
other occasions than that of prayer, to every actual gathering 
together of His people as His representatives and as manifesting 
His character and in loyalty to Him. To be gathered in His 
name is to be gathered in recognition of what His name stands 
for.' 
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In one of the latest church epistles the word 'ecclesia' is used 
in a way which corresponds to its usage in Matt. 16. 18 and 
18. 17. In Col. 1. 18 we read, ' ... and He is the head of the
body-the Church ... '. Then in 1. 24 the Apostle speaks of
the 'affiictions of Christ ... for His body's sake, the Church ... '.
Then in ch. 4. 15, 16 reference is made to 'Nymphas and the
church which is in his house', and to the 'church of the
Laodiceans'. In the first two the word is used as by our Lord in
Matt. 16. 18 where He speaks of 'My assembly'. Whereas in
the last two its usage is clearly the same as in Matt. 18. 17,
where the Lord envisaged a company of His own gathered
unto or in His name. These two are the main, if not the only
avenues along which the truth relative to the Church and the
churches is developed for us in the New Testament.

These two aspects are explicitly covered and the truth 
relative to them is expounded in the epistles to the Ephesians 
and the Corinthians respectively. The letters to Timothy and 
Titus also contain important teaching regarding the govern
ment and godliness that should characterize their membership 
and gatherings. In the Ephesian encyclical, as noted in the 
Preface, the word 'ecclesia' occurs nine times. Without excep
tion it refers to the Church in its completeness, the Church 
which is His body, 'the fulness of Him that filleth all in all' 
(1. 22, 23). 'Christ is the head of the Church, and He is the 
saviour of the body' (5. 23). The union of Christ and the 
Church is spoken of as a great mystery, that is, as a hitherto 
unrevealed truth. 
• In the epistles to the Corinthians however, only one of the
18 instances where the word 'ecclesia' is used applies to the
Church in its aggregate character. All the others dearly refer
to local companies, whether it be the 'church of God at
Corinth' (1. 1, 2), or the 'church in the house of Aquila and
Priscilla (1 Cor. 16. 19). The fact that the word is used in the
plural some 13 times in these epistles is a confirmation of this.
The words 'If therefore the whole church be come together
into one place ... ' shew that the expression 'church of God at
Corinth' is not to be understood as the aggregate of a number
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of assemblies in the city, but one assembly meeting in one 
place-the house of Gains (Rom. 16. 23). Such assemblies are 
designated in the New Testament as 'the churches of God' 
(1 Cor. 11. 16); 'assemblies of Christ' (Rom. 16. 23); 'assem
blies of the saints' (1 Cor. 14. 33); assemblies of a country
such as Asia or Macedonia etc. (1 Cor. 16. 16; 2 Cor. 8. 1). 

It is to be noted that no-where do we read of the church of 
any country-such as Asia. Hence we conclude that it is not 
in accordance with New Testament teaching to speak of the 
Church of England, or the Church of South India. In a com
ment on the words 'the church throughout all Judea, and 
Galilee and Samaria ... (Acts 9. 31, RV}, Dr. Campbell Morgan 
says, 'The preposition is significant, not the church of, but the 
church throughout. Whenever we lay emphasis on the 
preposition of as in the Church of Scotland, the Church of 
England we wrong the catholic ideal. There is really no such 
church. There is the church throughout Scotland ... and the 
world'. The use of the word 'ecclesia' in this passage with the 
preposition 'throughout' (Acts 9. 31) is an exception to its 
general usage in the New Testament referred to above. Such 
expressions as the Church of England or of South India suggest 
an affiliation, a federation, or an amalgamation of churches 
which of necessity leads to a centralization of authority either 
in a representative group or in an individual as in the Episcopal 
systems. 

Each of the churches of Asia referred to in Rev. 1-3 was a 
separate lampstand owning no central authority but that of 
the Lord in the midst. Nevertheless the letters addressed to 
each severally was the message of the Spirit to the churches. 
This is in keeping with what is taught in I Corinthians. 
While the epistle was expressly written to the church of God at 
Corinth, the Apostle immediately adds the important words 
'with all that call upon the name of Jesus Christ our Lord in 
every place ... '. The bond between such groups was not a 
governmental one due to their being recognized as within a 
certain circle of fellowship, but a vital one contingent upon an 
essential and organic oneness. Of necessity they partook of 
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certain common characteristics, for the Apostle taught the 
same things 'everywhere in every church' (1 Cor. 4. 17; 7. 17). 
Not only were the lampstands separate with the Lord walking 
in their midst, the stars also are seen in His right hand. They 
were directly under His control. The New Testament does 
not envisage the servants of God formed into a mission with a 
board of directors and a president etc. In this connection it 
would be well to draw attention to an important principle 
implicit in the teaching given by our Lord as recorded in 
Matt. 18. 15-20. In the case considered there is no higher 
court of appeal suggested than the local gathering. In this 
way troubles are quarantined rather than being made country 
wide issues. In Israel, troubles which could not be settled 
locally were to be taken to the place where the Lord had 
established His name (DJ!Ut. 17. 8-13). But today there is no 
such geographical centre established as a clearing house for 
the disposal of assembly difficulties. In the early days of what 
has become known as the 'brethren movement' many of the 
leaders in England had come from the episcopal systems which 
recognizes the authority of the Archbishop of Canterbury. 
Episcopal authoritarianism was not abandoned, though to 
some extent it may have been modified, or changed as to its 
outward form by J. N. Darby md his associates. Later they 
formed what has become known as the exclusive brethren and 
arrogated to themselves the authority of cutting off assemblies 
which refused to accept their judgment. Later in Scotland and 
N. Ireland large numbers left the Presbyterian fold. It was not
long before there arose from among them those who sought
to introduce what was virtually the synod system under the
name of the 'united oversight'. Representative elders from the
assemblies of a city or district met to discuss and legislate on
matters relative to local companies. This became known as the
'Needed Truth' movement. It was less erudite than the other,
but not less autocratic. There are signs that these
elements are again active in some open Brethren assemblies.
Constant vigilance is the price of liberty. On the one hand
anything savouring of affiliation must be avoided, and on the
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other, local church autonomy should not militate against 
united activities for specified purposes. We must not be like 
the people ofLaish who had 'no business with any man'. They 
were easily overcome. Qudges 18. 27, 28). 

-

B. Metaphorically

Metaphorically the Church is spoken of in a variety of ways.
It is the 'one flock' under the 'One Shepherd' (John ro. 16). 
Each assembly thus forms part of the 'flock of God' among 
whom under-shepherds have their responsibilities (Acts 20. 28; 
I Pet. 5. 1, 2). It is the city of God, of which all the redeemed 
are fellow-citizens (Eph. 2. 19). It is the household of God, of 
which all true believers are members, and over which the Lord 
Jesus is the High Priest (Eph. 2. 19; Heb. 10. 19). In the first 
epistle to Timothy the Apostle gives instructions as to how each 
believer is to behave in the house of God. His conduct is to 
be governed by the regulations given by Him whose house it is, 
just as the House of Israel should have been governed by the 
law of the Lord. As the house of God the church of God in
Ephesus was 'the pillar and base of the truth'. Just as in the 
central and prominent places of our cities there are statues 
erected to the memory of national heroes, so the Churches are 
to perpetuate and propagate the central truth of Christianity
the great mystery of Godliness: 'God was manifest in the flesh, 
justified in the Spirit, seen of angels ... ' These words assert 
His deity and humanity, His incarnation, resurrection and 
exaltation, when in manhood He appeared to angels in glory. 
They sum up the eternal and redemptive glories of Christ. 
The measure in which this mission is accomplished is the 
measure in which any assembly fulfils its functions. Therefore 
we should be on our guard lest we become guilty of the charge 
laid against the Pharisees of being punctilliously careful about 
tithing the mint and the cummin, whilst all the time forgetting 
the weightier matters of the law: judgment and mercy and 
faith (Matt. 23. 23). 

Of the many metaphors that are used we wish to draw 
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special attention to three that are to be found in both the 
Ephesian and Corinthian epistles. 

'The assembly which is His body' (Eph. r. 23). 
'A holy temple in the Lord ... a habitation of God in the 

Spirit' (Eph. 2. 21, 22). 
'The twain shall be one flesh. This mystery is great, but I 

speak in regard of Christ and the Church' (Eph. 5. 31, 32). 
Corresponding to these we have the following in the letters 

to Corinth: 
'Ye are body of Christ, and members in particular' (1 Cor. 
12. 27).
'Ye are temple of God, and the Spirit of God dwelleth in
you' (1 Cor. 3. 16).
'I espoused you to one husband that I might present you a
chaste virgin to Christ' (2 Cor. 11. 2) .... 
These three figures bring before us three important aspects 

of the truth relative to Christ and the Church. The absence of 
the definite article in I Cor. 3. 16 and 12. 27 is significant. It is 
not to be overlooked. The church at Corinth was not the 
temple of God, or the body of Christ. It is only the Church in 
its completeness that can be called the temple or the body. To 
say: Ye are a temple or a body, would lead to a confusion of 
thought also for it would introduce the idea of a multiplicity 
of bodies. What the passages teach is that each assembly should 
possess the characteristics of the whole. Alford speaks of them 
as being a microcosm of the whole. If an orange is cut into 
segments and divided among several persons, no one individual 
would have either the orange or an orange, but what each 
would have would be orange. What characterizes the whole 
is true of the part. 

The word for 'temple' is suggestive of the sanctuary, the 
holy of holies, the habitation of God. Considered as such the 
assembly is a sphere illuminated by light. Viewed as a body it is 
a company animated by life, a life shared in common by every 
member with the head. As a chaste virgin, the bride-elect is 
one who is motivated by love to her Lord. Light, Life and Love, 
three things that are predicated of God, for God is light, and 
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God is love, and He is the living God, the source and originator 
of all life. 

The figure of the sanctuary is suggestive of the Godward

privileges and responsibilities of the assembly. With the 
sanctuary is associated the consecration and adoration due to 
God from the saints. It is the sphere of priestly ministry, the 
place where worship should ascend to the Father. The term 
'body' on the contrary has a church-ward connotation. Edifica
tion is the key word in that connection. Each member is to 
function for the well-being of the whole. It is not so much the 
priestly, but the prophetic ministry that is the prominent 
feature in this regard. On the other hand, in the context where 
the church at Corinth is referred to under the figure of the 
chaste virgin, or bride-elect, the espoused one, the emphasis is 
on the affection and the devotion to Christ that should charac
terize it. This implies separation from the attractive allure
ments and blandishments of the world. Undivided simplicity 
and purity of heart towards Christ should mark her witness to 
the world. She is to be a pilgrim and stranger where her Lord 
was crucified. This figure is suggestive of a Christ-ward and in 
consequence, a world-ward aspect. 

Furthermore, Satan's venomous hatred and unabated 
enmity and his versatility is seen in the varying ways he 
directs his activities against the Church and its witness in 
relation to these metaphorical expressions. He would rob the 
sanctuary of its sanctity; the body of its ministry and unity, 
and the virgin of her chastity. His one aim is to defile the 
church, to corrupt its worship and witness. The slanderous 
subtilty of the serpent in Eden, and the doctrine of Balaam in 
the wilderness are unmistakably clear illustrations of this. In 
the revival in the days of Hezekiah instruction had to be given 
to 'carry forth the filthiness out of the holy place'. 'They 
sanctified themselves ... in the business of the Lord to cleanse 
the house of the Lord' (2 Chron. 29. 5, 15). The same process 
was repeated in the days of Nehemiah (Neh. 13). It is evident 
that Satan had his ministers in Corinth who were there to 
'defile the temple of God' (3. 17) hy false teachiQg. which led 
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to immorality and association with idolatry. Hence the 
warnings 'Flee fornication', 'Flee from idolatry' (6. 18; 10. 14). 

The body can only grow as it receives nourishment. Hence 
edifying ministry is essential. For this there should be room for 
the exercise of gifts. But by division the enemy has gained an 
advantage which has brought an incalculable loss to the 
Church. Again in Corinth Satan activated many to substitute 
human wisdom for the message of the Gospel, and human 
eloquence for the power of the Holy Spirit. The wisdom of 
the world on the one hand and the wisdom of words on the 
other; philosophy and oratory, rationalism and rhetoric! 
are the two prongs of Satan's pincer movement. 

The virgin is to preserve her purity, but Satan is out to 
corrupt her. The word is the same as that translated 'defile' in 
1 Cor. 3. 17. Dinah was defiled and after that she fades out 
from the history of the family of Israel. Not only has Satan 
sought to defile the testimony of the Church, but he has sub
stituted a counterfeit system of worship and ministry which 
will eventually provide the whore for the beast! (Rev. 17). 



Chapter Three 

The Foundation 

'AS a wise master builder I have laid the foundation'
(1 Cor. 3. 10). The Bible has a good deal to say about 

foundations. 
I. The Lord challenged Job with the question, 'Where wast

thou when I laid the foundations of the earth?' (3 8. 4).
2. The writer of the Hebrew Epistle speaks of a foundation

of doctrine which the context makes clear was laid 'in
the principles of the doctrine of the Messiah', 'the first
principles of the oracles of God'. These were given to
Israel and hence are clearly taught in the Old Testament
(Heb. 5. 12; 6. 2).

3. 'Behold I lay in Zion for a foundation a stone, a tried
stone, a precious comer stone ... ' (Isa. 28. 16). This is
quoted by Peter as referring to the Lord Jesus and His
redemptive work, His death and resurrection, the great
historic facts which are the basis of Christianity ( I Peter
2. 6).

4. In the Ephesian letter the apostle says, 'Ye are built upon
the foundation of the apostles and prophets, Jesus Christ,
Himself being the chief corner stone' (2. 20).

5. Christians are exhorted to lay up in store for themselves
a good foundation against the time to come, that they
may lay hold on eternal life (1 Tim. 6. 9). This may be
illustrated by the teaching regarding the two founda
tions given by our Lord as recorded in Matt. 7. 24-27.

6. 'Abraham looked for a city that hath foundations, whose
builder and maker is God' (Heb. II. 10).

7. Paul speaks of the foundation which he, as a master
workman, laid at Corinth. He had been ambitious not
to build on any other man's foundation (Rom. 15. 20).

Just as Moses in relation to Israel, Paul had a unique ministry 
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in relation to the Church. He desired to present the Church at 
Corinth as a chaste virgin to Christ (2 Cor. 11. 1-3), even as the 
servant of Abraham presented Rebekah to Isaac (Gen. 24). 

He was the master-workman whose work and ministry are 
the God-given pattern for all who desire to serve the Lord in 
the great work of church building. 

A great many, however, seek to find their pattern for loca1 
church testimony in Acts 2. And doubtless there are many 
features of that beginning which have been recorded for our 
example and admonition. But it is well to note that there are 
at least seven things there which have no place in later church 
witness. These may be enumerated: 

I. Baptism for the remission of sins, v. 3 8.
2. Baptism preceding the gift of the Holy Spirit, v. 38.
3. Wonders and signs, v. 43.

4. Communalism and selling their personal possessions,
vs. 44-45.

5. Meeting in the Temple, v. 46.

6. Breaking of bread at home or from house to house, v. 46.

7. Times and seasons, 3. 1. 

The reason for the order in I and 2 is moral and spiritual,
rather than dispensational and may be repeated yet in Israel's 
expenence. 

It is in the preaching of the apostle that we discover the 
foundation which he laid. The practices of the early church 
were exemplary in the measure they were moulded by the 
Apostles' doctrine. As the Apostle Paul specifically refers to 
what he preached while he was at Corinth, we need not draw 
upon our imagination in this regard. As he speaks of the 
assembly at Corinth as 'God's building' (1 Cor. 3. 9), what he 
preached may be compared to the comer stones of this edifice 
of Christian witness which was erected in that mirky Sodom of 
the Aegean. 

1. 'The Son of God which was preached among you by
us ... ' (2 Cor. 1. 20).

The testimony that he bore to the essential and absolute 
Divinity of our Lord was wiqualified, and emphatic. It was for 
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His clmn to this title and its implications that the Jews cruci
fied Christ. And 'straightway after his conversion Paul 
preached Christ in the synagogues that He is the Son of God• 
(Acts 9. 20). Then at the very commencement ofhis unfolding 
of the Gospel in the Epistle to the Romans, he underlines the 
same truth. Hence at Corinth it was the first note in his 
preaching. Aud he who would be in the true apostolic succes

sion must be equally clear in his apprehension and unequivocal 
in his declaration of this vital truth relative to the person of our 
Lord and Saviour. 

2: 'I determined not to know anything among you save 
Jesus Christ and Him crucified.' 'Moreover brethren I 
declare unto you the gospel which I preached unto 
you ... how that Christ died for our sins ... ' (1 Cor. 
2. 2; 15. 1-3). 

In writing to the Galatians he reminded them how Jesus 
Christ had been evidently, or very clearly set forth crucified 
among them (ch. 3. 1). He must have shewn from the Scrip
tures that it was necessary for Christ to suffer, and he must 
have explained the meaning and message of the Cross. He did 
not preach Christ as the great teacher, or the great exampler. 
That would be like attempting to teach a drowning man how 
to swim, or to hold up a perfect example of virtue to the gaze 
of the fallen and depraved! It would only mock their helpless
ness and condemn their sin. Just as the law was proved help
less by the Jews, so the bankruptcy of Greek philosophy was 
illustrated in Corinth. Hence he preached Christ as Saviour. 

3. 'I preached unto you ... that He rose again the third
day according to the Scriptures' (1 Cor. 15. 4).

The open grave, the empty tomb and the risen Lord. These 
were the triumphant notes in the apostolic messages recorded 
in the Acts. Speaking of the apostles he said, 'Whether it were 
I or they, so we preach, and so ye believed ... ' (1 Cor. 15. 11). 
The importance of the resurrection may be seen when it is
viewed in its relation to 

(a) The Scriptures (1 Cor. 15. 4; Acts 2. 24-32). The
resurrection sets a seal upon their veracity and inspiration 
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(b) The Saviour. It proves His Divinity (Rom. 1. 1-4). It
establishes the truth of His prophetic utterances (Matt. 16. 21

et al). It assures His unchanging priesthood (Heb. 7. I 6; Ps. 
110). It assures His universal dominion and judgeship (Ps. 
2. 7, 8; Acts 17. 31).

(c) The Saints. It is woven into the very warp and woof of
the plan of salvation. It is the proof of their justification 
(Roni. 4. 2 5) and the assurance of resurrection ( I Cor. I 5.

21-23; 1 Thess. 4. 14).

4. 'We preach not ourselves, but Christ Jesus the Lord ... '
(2 Cor. 4. 4).

Paul was converted by a revelation of Christ glorified, and 
he was a commissioned witness of what he had seen and heard 
{Acts 22. 15). Hence he delighted in proclaiming the gospel of 
the glory of Christ (2 Cor. 4. 4). As an illustration of this we are 
told that Joseph bid his brethren tell their father of all his glory. 
This was the distinctive message of Pentecost. 'God hath made 
that same Jesus, whom ye have crucified, both Lord and Christ' 
(Acts 2. 36). The acknowledgement or confession of Christ as 
Lord is essential to salvation. Hence in the New Testament He 
is invariably spoken of, not as Saviour and Lord, but as Lord 
and Saviour. This is illustrated in the case of Moses. God sent 
him to be their 'ruler and deliverer' (Acts 7. 35). This note, so 
characteristic of the Apostolic messages, needs to be revived in 
the preaching of today. 'For to this end Christ both died and 
lived again that He might be Lord both of the dead and 
living' (Rom. 14. 9). 

'He is Lord of all' (Acts 10. 36). 

When urging the need of care as to how we build on this 
foundation, the apostle states, 'For other fonndation can no 
man lay than that is laid, which is Jesus Christ'. Hence the 
four comer stones referred to are but a four-fold view of 
Christ. 



Chapter Four 

The Features of a 

New Testament Church 

H
AVING noted the cardinal messages emphasized by the
apostle in the Corinthian letters as being the foundation 

of the assembly testimony laid by him, we now proceed to 
draw attention to the features which should characterize such 
an assembly. These are clearly delineated for us in the epistles 
addressed to the church of God at Corinth. The church being 
thus designated shows that there was nothing else which was 'of 
God' in the city. The Jews meeting in their synagogues clung 
to their 'weak and beggarly elements' now obsolete The 
Greeks met in their idol's temple ... where the fellowship 
was 'with demons'. In the divided state of the Church today 
no group may arrogate to itself that title, unless local condi
tions are a duplicate of those at Corinth. For any group of 
Christians in such places as Bombay, Madras, London or 
Toronto to claim to be 'the church of God' in that city would 
be to assume a false position pandering to spiritual pride. 
However, it may be and can be a true Church of God. During 
the war one remembers seeing in Bristol, England, a Nissen 
Hut with the words 'The U.S. Army' over the entrance. No 
one would ever consider it to be the U.S. Army, but it had a 
representative character, and every member cf the U.S. forces 
had a right to its amenities. It was there for their welfare. 

Four distinctive features are clearly silhouetted by the apostle 
against the rather dark background of the assembly's many 
failures. 

1. THE Lo RD SHIP OF CmusT

In the two epistles there are some 80 references to this im
portant matter. And a comparison with the other epistles of 
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Paul reveals the interesting and instructive fact that the title 
'Lord' is used in the Corinthian letters more than in all the 
others put together. In the introductory verses alone the full 
title-'our Lord Jesus Christ' appears five times. The section 
on Unity commences with the exhortation, 'Now I beseech 
you brethren by the name of our Lord Jesus Christ ... ' 
(1. 10). On the words 'with all that in every place call upon 
the name of Jesus Christ our Lord', Hort in his Christian

Ecclesia says, 'The one Lord being set forth as the common 
bond of union, and obedience to His will as Lord, the uniting 
law of life'. They had been 'called into the fellowship of His 
Son, Jesus Christ our Lord' (v. 9). To quote the same writer 
again, 'the fellowship of Him, not only fellowship with Him, 
but fellowship with one another and with all saints derived 
from that fellowship with Himself which was common to all'. 
It was a fellowship where Christ exercised His prerogatives as 
Lord. Entrance into this fellowship was contingent upon con
fessing Jesus as Lord'. Closely associated with it was the 
public acknowledgement of His sovereignty in the waters of 
baptism, whereby each believer was identified with Him in 
death, burial and resurrection. Thus the true Christian is one 
who is 'joined to the Lord', and the recognition of this lordship 
is to govern the whole life. The slave was to regard himself 
as the Lord's 'free man'. Marriage is to be 'only in the Lord' 
(6. 22; 7. 39). The seven-fold recurrence of the title in the 
section dealing with the Lord's Supper ( ch. 11) should also be 
noted. The assembly gatherings were to be regulated by the 
commandments of the Lord, the 14 imperatives in ch. 14. 
26-40, commencing with 'Let all things be done unto edifying'.
These automatically cancel clerisy and the practice of one man
ministry, or of an any man ministry! In the New Testament
assemblies there was liberty for the exercise of spiritual gift.
On the words 'No man can say that Jesus is Lord but by the
Holy Spirit', Pro£ F. F. Bruce writes, 'The confession "Jesus
is Lord" is the inseparable mark of a Christian. It is naturally
a confession made in his life as well as by his lips. But the point
here is that the company, as a company, is subject to Christ as
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Lord. This is what is involved in being gathered together in 
His name, in the sense of Matt. 18. 20. Whether we are con
tent to retain the rendering "in" for the preposition "eis" 
(unto) in the phrase "eis to emon onoma" (unto my name) or 
insist on translating it "unto", there is no doubt that the phrase 
itself connotes the acknowledgement of the Lordship of 
Christ.' Speaking of his purposed visit to Corinth the apostle 
qualified it with the words, 'If the Lord will' (4. 19). Thus the 
believer in his individual and communal life, and the servant in 
his service subscribes to the truth of the words of the Psalmist, 
'He is thy Lord, worship thou Him'. 

2. THE PRESENCE AND MINISTRY OF THE HOLY SPIRIT (1 Cor.
3. 16)

In view of the fact that it is only by the Holy Spirit that 
Jesus can be acknowledged as Lord, it is not surprising that such 
emphasis is laid upon His ministry in the epistle. In all there 
are some 22 references to the Holy Spirit in the letter. The 
things of the Spirit of God can only be spiritually discerned. 
Hence the natural man, that is the unconverted man, cannot 
understand them. But the true Christian has received the 
Spirit, so that he may know the things that are freely given 
him of God (2. 12; 2 Cor. 11. 4). He has been sanctified by the 
Spirit of God (6. 11). His body is thereby the temple of the 
Holy Spirit (6. 19). He is a member of the 'body of Christ' 
which was brought into being by the baptism of the Holy 
Spirit at Pentecost (12. 13). He is a precious stone in the 
temple of God referred to in 3. 16; for the indwelling spoken 
of in this verse refers to the assembly and not to the individual. 
The Spirit is sovereign in the distribution of the gifts (12. 7-11), 
and the apostle makes it crystal clear that effectual work in the 
soul can only be wrought by the Spirit (2. 1-4). He states both 
the message and the means whereby it can become effective. 
Dependence on any other power spells disaster. Yet how prone 
we are to substitute oratory or organization; philosophy or 
mass psychology; or eloquence or a mere emotionalism! The 
message of the Cross and the ministry of the Spirit, are like the 
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two wings of a plane. Both are absolutely essential if it is to 
be airborne. 

3. THE APPEAL TO THE WRITTEN WoRD OF Goo

The formula 'as it is written' is often repeated in the first 
epistle. In these and other numerous quotations the apostle 
puts the whole of the Old Testament under tribute. He draws 
from the historical, the poetical, and the prophetical books. 
This is all the more remarkable when it is remembered that the 
assembly was composed mainly of converts from among the 
Gentiles. The happenings in the wilderness were God
ordained to be our examples, and are written for our admoni
tion. Thus the written word of God becomes the highest court 
of appeal to the assembly. Here we face one of the main

differences between the New Testament churches and Roman
ism. Rome says that the church-by which they mean the 
papal system-is the authority, whereas the New Testament 
emphasizes that absolute and final authority is vested in the 
written word of God. The churches do not teach but are to 
be taught. They are to be governed and guided by its teaching. 

4. APOSTOLIC PRACTICE

Twice in the epistle the apostle challenges the Corinthians 
with the words, 'Be ye followers of me' (4. 16; 11. 1). 

Both come at the close of important sections. In chs. 1. 10-

4. 19 the apostle deals with the divisions which were manifest
in Corinth, and contrasts the ways of those who would be
party leaders among them, whom he designates as pedagogues
or child guardians, with his ministry as a true father. He had
no interest in fostering any party or in any party labels. He
embraced all the saints in his affections and intercessions. This is
very evident from the way he addresses them in his letters. In
his he is a pattern for both the servants of God and the

assemblies.
In chs. 8-11. I he discusses at length the question of liberty 

in relation to things not plainly forbidden. In ch. 9 he shews 
how he declined to use to the full his God-given liberties as an 
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apostle, whereas in ch. 10. he shews how Israel lusted after 
evil things and suffered in consequence. His final word on the 
subject is the exhortation, 'Be ye followers of me, even as I am 
of Christ'. 

These four features should characterize every assembly of 
Christians seeking to follow the New Testament pattern. 



Chapter Five 

The Formation, Fellowship and Functioning 

J
N their unconverted days the Corinthians were like an
abandoned ship, without either helmsman, rudder or 

anchor. They were 'carried away', driven by the winds, 
tossed by the waves, and drawn by the currents. They were 
at the mercy of the elements, controlled by the winds and the 
waves, their own feelings and emotional tendencies. Even 
after their conversion they were subject to the same tempta
tion of being guided by their carnal senses, rather than by the 
Spirit of God. Hence in this chapter the Apostle gives im
portant instruction regarding spiritual gifts and their exercise, 
for he did not wish them to be ignorant concerning them. But 
it is to be feared that amongst Christians generally there is 
much, if not complete, ignorance with regard to this subject. 
Ritualism with its clerisy on the one hand, and fanaticism with 
its excesses on the other have tended to create an apathy and 
even an antipathy towards it on the part of a great majority. 
In vv. 4, 5, 6, we have a summary of what is expounded and 
expanded in the section, chs. 12-14. 'Now there are diversities 
of gifts but the same Spirit' v. 4. 'There are differences of 
administration, but the same Lord' v. 5. 'There are differences 
of operations, but it is the same God • •• ' v. 6. 

Thus each person of the God.head is vitally concerned with 
the spiritual welfare of the assembly. The gifts of the Spirit are 
detailed in ch. 12. 7-11; the ministries of the Lord are to be 
regulated by the commandments of ch. 14. 26-40, while in 
ch. 12. 18, 28 we have the working of God. The Spirit 
divides to each severally 'as He will' (12. 11); God sets the 
members in the body 'as it hath pleased Him' (12. 18), and the 
will of the Lord should be apprehended and obeyed in the 
assembly (14. 37). In this way the important truth of Divine 
sovereignty is heavily underlined. But we are also exhorted 
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to covet earnestly the best gifts, hence human responsibility is 
neither cancelled nor forgotten. They are intended to 
harmonize. 

Ch. 12 is replete with references to the Holy Spirit and the 
illustration of the human body. We read of the Spirit some 
1 I times, the body 12 times, one body 4, and body once. In 
this section the apostle develops fully his own nnique metaphor 
of the Church-that of the body. 

I. THE CHURCH-ITS FORMATION vv. 12, 13

'For in one Spirit were we all baptized into one body ... '
(Rv). The change into the past tense here is important. The 
words 'so also is Christ' do not refer to the Lord Jesus in His 
personal or individual capacity. It is not the historic but the 
mystical Christ that is in view. Of the creation of Adam and 
Eve we read, 'Male and female created he them ... and called 
their name Adam'. Both were included in the one name. It 
is in this same way that the Apostle uses the words, 'so also is 
Christ'. It would be puerile to think that the Apostle in 
drawing upon the illustration of the human body was thereby 
making a comparison with the Lord. The term 'The Christ' 
thus designates the head and the body-Christ and the Church 
-one organic nnity. Whereas much of the instruction in the 
church bears upon the assembly in its local character, the 
words 'so also is Christ' coupled with the statement 'God hath 
set some in the church, firstly apostles, secondarily prophets ... 
(v. 28) would point to the inevitable conclusion that the Church 
in its entirety is in view also. The use of the aorist (past) tense, 
and the fact that the Apostle says 'In one Spirit were we all ... ', 
in contrast to the 'ye' of v. 27 would definitely suggest that the 
reference is not to water baptism but to the baptism in the 
Holy Spirit. Moreover it is not a gradual adding to the 
church, but the formation of the Church that is the subject of 
the verse. Of the seven references to the baptism in the Holy 
Spirit in the New Testament, this is the only one in the epistles, 
and the one which gives us its doctrinal import. Three things 
may be noted regarding it. It was a historical event, just as 
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much as Calvary was. It was connected with the exaltation of 
Christ (Acts 2. 33). It was foreshadowed by the giving of the 
law, when Moses went into the Mount of God. Being thus 
a historical event it cannot be repeated, any more than Calvary 
can. It was collective rather than individual. The new birth, 
the sealing and filling of the Spirit are all individual experi
ences, but the baptism in the Spirit as being the occasion and 
means whereby the 'body' was formed was of necessity collec
tive or corporate in character. Moreover it relates to our 
position as members of the body rather than to our spiritual 
condition. The relationship between the head and all the 
members is identical. Each possesses the same life. The 
metaphor allows of no degree or difference of relationship. 
The Church 'which is His body' then came into being on the 
'Day of Pentecost'. On that day the church was formed by 
the baptism in the Spirit. The verse has its counterpart in 
Israel's history as recorded in I Cor. 10. 2-4, ' ... were all 
baptized unto Moses in the cloud ... and did all drink ... '. 
The one was never repeated, while the other was a provision 
for a daily recurring need. (comp. Phil. I. 1-9). 

2. THE CHURCH-ITS FELLOWSHIP

The metaphor of the 'body' suggests two important prin
ciples relative to fellowship. They are (I) The possession of a 
common life. Without this there can be no fellowship. It is 
basic and initial. Communion with God is only possible if we 
are born again, and have thereby become partakers of divine 
life. (2) Submission to a common authority. In the human 
body all authority is vested in the head. The actions of the 
members are all co-ordinated by the head, the seat of authority. 
The eyes, ears and nose are just as subject to the head as the 
other members of the body. The hands work together and the 
feet act likewise, not because of any agreement reached be
tween them, but because each is under the control of the same 
authority. These two principles are of tremendous importance in 
connection with local assembly life. To overlook or under
estimate them will eventually lead to disruption and disaster. 
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3. Tun CHURCims-Tlmm FUNCTIONING vv. 15-27

The Apostle proceeds to apply the illustration to the nuni
stry of tl1c gathered con1pany. Metaphorically he speaks of 
five deacons; the foot, tl1e hand, tl1e ear, the eye, and the nose. 
As in the body there is unity, yet diversity, harmony and inter
dependence, so tl1ere should be in an assembly of Christians 
seeking to carry out New Testament principles. The Apostle 
personifies these various members and his words are 'as goads, 
and as na

i

ls fastened by the masters of assemblies, given from 
one shepherd'. Four of these goads or nails may be briefly 
noted. 

(i) There should be no room for envy! vv. 15, 16. The foot
is not to covet the work of the hand, or the ear the responsi
bility of the eye. Yet how often this is the case. Brethren who 
have not been fitted for the ministry of the hand or the eye get 
envious if not given such a place ! They can be a great trial to 
an assembly. Envy has been responsible for more disunity and 
division than we realize. 

(ii) There should be no room for monopoly vv. 17-20. All
responsibility is not vested in one member. There are many 
members, but one body. The ear, the eye and the nose
mentioned in these verses-are very closely related, but their 
functions are very different. We may suppose a discussion 
between these three members as to their relative importance 
with regard to the glasses worn by the individual. The ear 
says, 'Everything hangs on me. I am the important member'. 
But to this the nose answers rather scornfully, 'You are 
greatly mistaken, everything rests on me. I am the only one 
with a backbone among you. Our brother, Mr. Ear, however 
useful and valuable is nothing but gristle! Just what would 
happen if I were not here to bear the weight and the burden?' 
Thus he thought he had silenced any opposition, when to his 
dismay the eye said, 'After all, you are at best, in the matter of 
the glasses, only helps, to enable me to look through them!' 
False notions as to one's own individual importance are thereby 
dealt a hard blow by the Apostle. It was God's intention that 
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each member should contribute its quota to the well-being of 
the body. There is no one who has a monopoly of all the gifts 
in any assembly. An apprehension of this cuts at the root of 
the practice of the one man ministry. 

Some years ago a brother came to see me, and on being 
rebuked for rehearsing the many failures he saw in everyone, 
he suggested that as there were different members in the body, 
maybe he was the 'eye' of the assembly ! It was necessary to 
answer him by asking if his natural eyes were for the purpose 
of seeing garbage tins and unseemly sights only! No. The eye 
represents the seer. John in Patmos was such. What visions 
of grace and glory he saw! 

(iii) There should be no independence vv. 21-22. The more
important members cannot say to the others, 'I have no need 
of thee'. It is the temptation of those more blessed, either 
financially, or with a natural fitness for leadership, or are more 
gifted in a spiritual capacity to act on their own initiative, and 
independently of their brethren. Samson is an illustration of 
this. His strength was such that he did not need the help of any 
to slay the lion, or the aid of an army to defeat the Philistines. 
Men of lesser calibre would be a weight and a drag on him, a 
hindrance to his achievements. Yet this very self-sufficiency, 
this independence of his brethren contributed in the end to his 
undoing. So let the strong beware. 

(iv) There should be no room for superiority vv. 23, 24.

The gifted individual is not to disparage those not so gifted.
A carnal Christian and even the unconverted can pay homage 
to gift, but it takes spirituality to appreciate grace. And it 
needs to be remembered that grace is more important than 
gift. Gifts are for exercise in this life only, whereas grace is for 
eternity. Moreover there may be inward grace where gift is 
lacking, and grace may not be in evidence where there is 
manifest gift. Just as the manna bred worms, and became 
corrupt, so the best of gifts may deteriorate and become a 
source of defilement. Money may breed misery, and gift may 
beget pride, but grace will ever remain witainted and wi-
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defiled. Grace is an absolutely essential ballast if the ship is to 
sail sn1oothly in difficult seas. Without it shipwreck is inevit
able. This grace will manifest itself in having the 'same care 
one for another'. This should be a guiding principle in the 
exercise of all gift. 



Chapter Six 

The Priesthood, The Presbytery and 
The Deaconate 

Or, Priesthood, Eldership and Ministry 

A
RE these terms synonymous? Or are there essential and
important differences between them? In view of the 

contradictory and confused views regarding them, it is well 
that we should examine the scriptures as to what they teach 
relative to their meaning and usage in Apostolic days. As 'All 
scripture is given by inspiration . . . and is profitable for . . 
correction' any pre-conceived ideas may be corrected thereby. 

A. The Priesthood

The nation of Israel was intended to be a 'Kingdom of 
Priests' (Exod. 19. 6). But after their idolatry at Sinai, a 
special priesthood was instituted which was limited to the 
family of Aaron, of the tribe of Levi. The prerogatives and 
privileges of the priesthood were thereafter vested in them. 
They were a distinctive group, but it would appear that a 
similar system has permeated much of Christendom and 
coloured the thinking of many Christian denominations, re
sulting in the episcopal system of the Papacy and the state 
churches on the one hand, and even some forms of non
episcopal clericalism on the other. 

In the New Testament various words are used to denote 
priestly service. They are connected with (1) The Saviour; 
(2) The Saints; and (3) Service. We may pursue our enquiries
along these three avenues.

I. THE SAVIOUR. 'Hiereus'-'Priest or Sacrificing Priest'.

This word in the singular is used exclusively of the Lord
Jesus. In the plural it is used of the redeemed (Rev. I. 6; 5. 10;

20. 6). It is never used as a distinctive term to denote a servant
46 



THE PRIESTHOOD, THE PRESBYTERY AND THE DEACON ATE 4 7 

of God, a preacher of the gospel. On this noteworthy and 
remarkable fact the late Dr. Griffith Thomas makes the follow
ing comment, 'All the writers of the New Testament, with 
one possible exception-Luke-were steeped in sacerdotal 
ideas, language and associations from childhood. They often 
use sacrificial language to describe certain elements and aspects 
of the gospel, especially Paul in Rom. 15. 16. But not one of 
them uses the word 'Hiereus' the word for a sacrificing priest 
to denote the Christian minister or gospel preacher from the 
layman-so-called. Bishop Westcott said it was the nearest 
approach to verbal inspiration he knew 0£ Bishop Lightfoot 
comments on it as the eloquent silence of the Apostolic 
writings. The Kingdom of Christ has no sacerdotal system. 
Dr. Thomas himself says it is the unmistakable control of the 
Holy Ghost in the composition of the New Testament. The 
term 'Hiereus' or 'Sacerdos' is not once used in Scripture nor 
in any Christian writing of the First and Second century of the 
Christian era, for a minister of Christ. (Bruce in Apostolic 
Order and Unity). The Lord Jesus then is THE Priest, THE

HIGH PRIEST, THE Great High Priest of Christianity. This 
demolishes the priestly pretensions of the papacy and kindred 
systems. 

2. THE SAINTS

As already mentioned, they are collectively referred to as a 
'Kingdom of Priests'. They are also spoken of as a 'holy 
priesthood' and a 'royal priesthood' (r Pet. 2. 5-9). As a holy 
assembly of priests they are to offer up 'spiritual sacrifices' 
whereas as a 'royal priesthood' they are to shew forth or tell 
out the praises or virtues of Him who hath called them. Thus 
the priesthood of the believer, designated by Peter as 'holy' and 
'royal' refers to the Godward and manward aspects of their 
ministry respectively. This priesthood is common to all be
lievers. The term does not refer to any special order set apart 
and distinct from the general body of Christians. It includes 
all those addressed as having been 'born again ... of incor
ruptible seed, the word of God ... the gospel' (r Pet. 1.
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23-25). In this respect we n1ay quote Dr. Griffith Tho111as
again. 'No single reference to a special priesthood can be found
in the 27 books of the New Tcstune11t. Let us truce seven of
these representative distinctive parts:

1. Instructions of our Lord to His disciples and apostles
Gospels. Not a word regarding such a priesthood.

2. First book of general church history-Acts. No hint of
such a priesthood.

3. First detailed picture of one apostolic church in the
epistles to the Corinthians, but not a sign of any such a
priesthood.

4. There are two great doctrinal epistles for Gentile
Christians-Romans and Ephesians-but no instructions
as to such a priesthood.

5. There is a great doctrinal epistle to Jewish Christians
Hebrews, but nothing in it except our Lord's priesthood.

6. There are three epistles of pastoral and ecclesiastical in
structions-I and 2 Timothy, and Titus, but still not a
word of a special priesthood.

7. There are the mature writings of John, James and Peter,
the great Apostles of the circumcision, but no trace
whatever of this priesthood.

This brief, but excellent summary completely undernlines 
all theories as to a special clerical caste in the church, and 
clearly establishes the fact that there is no scriptural foundation 
for it. Just as every member of the Aaronic family belonged to 
the Priesthood in their day, so every child of God today be
longs to this 'holy and royal priesthood'. It is not contingent 
upon gift or position, but upon the grace of God that placed 
us in the family of God. 

In the exercise of their ministry as a 'holy priesthood' be
lievers are to offer up: 

(a) Spiritual sacrifices acceptable to God through Jesus
Christ (1 Pet. 2. 5). God is not worshipped with men's hands 
as though He needed anything (Acts 17. 5). The sacrifice thus 
envisaged is 'praise unto God continually, giving thanks unto 
His name' (Heb. 13. 5). 
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(b) Their bodies a living sacrifice, holy acceptable unto God
(Rom. 12. 1). In this connection it is well to remember that 
the inwards and legs of the sacrificial victim offered as a burnt
offering were to be washed with water before they were 
placed on the altar (Lev. 1. 9). 

(c) Their material things for the furtherance of the gospel in
fellowship with those commissioned of the Lord to preach the 
glad tidings. Such gifts are designated as an 'odour of a sweet 
savour, a sacrifice acceptable, well pleasing to God' (Phil. 
4. 18). In the Ephesian letter the Apostle speaks of the death
of Christ as 'an offering and a sacrifice to God for a sweet
smelling savour' (ch. 5. 2). The gifts of the Philippian saints
thus partook of the character of the death of Christ, from
which all such acts originate, and thereby are assessed at a high
value in heaven's exchange. Along with such fellowship in
the gospel believers are exhorted 'to do good, and to com
mnnicate, forget not; for with such sacrifices God is well
pleased' (Heb. 13. 16).

3. SERVICE

In this connection several words are used. These we will 
briefly consider. 

(a) 'Hierourgeo' (Rom. 15. 16). Paul, when speaking of
himself as ministering the gospel of God uses a word 'proper 
to the priestly and Levitical ritual'. The word means to 
minister in priestly service. Then in the Corinthian Epistle he 
compares those who preach the gospel with those who 
ministered about 'holy things' (1 Cor. 9. 13, 14). Thus he in
vests the preaching of the gospel with a priestly character and 
elevates its dignity. As in the same portion he applies the 
words 'Thou shalt not muzzle the ox that treadeth out the 
com' to the servant of God, it is evident that he is speaking 
metaphorically when he makes these comparisons. 

(b) 'Leitourgos'. In the same verse in Romans 15, this word
is used. While it is not a word used exclusively of priestly 
service, the fact that it is used to describe the service of the 
priests under the law (Heb. 10. 11); and of the Lord Jesus 
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Christ as the 'minister of the sanctuary' (Heb. 8. 2) would 
suggest that the Apostle is not here speaking of himself as a 
public servant merely, but as one who in the gospd is a servant 
of God. In the same connection he says, 'For God is my 
witness, whom I serve (Latreuo) with my spirit in the gospel 
of His Son' (Rom. 1. 9). 

Of the church at Antioch we read, 'As they ministered unto

the Lord and fasted'. The expression is akin to and reminiscent 
of the words spoken concerning the Aaronic family. 'Take 
thou Aaron and his sons ... to minister unto me •.. in the 
priest's office' (Exod. 28. 1; 29. 1). The word is again used 
when speaking of the Gentiles ministering of their carnal 
things (Rom. 15. 27). The collection for the poor at Jerusalem 
is thus characterized as a priestly ministry. Those who dis
charge the affairs of State are also called 'God's ministers'. 
From Paul's words when speaking of the high priest, 'Thou 
shalt not speak evil of the ruler of thy people' {Acts 23. 5), it 
is evident that the priests were regarded as the rulers in Israel 
As government is ordained of God, those who bear rule are 
thus God's ministers, His representatives, even though they do 
not act consciously as such. They are in a position of responsi
bility and will be held accountable to God for it. 

To every sincere protestant any human claim to sacri
ficial priesthood must be considered blasphemous. The 
pretentious claims of those who profess to be such are nothing 
short of blasphemy. The priesthood of believers is the com
mon privilege of every true Christian. 'This honour have all 
his saints' (Ps. 149. 9). There is no hierarchical, or clerical 
caste in Christianity and no altar for such to officiate at. Service 
whether specifically Christian or not, especially that which 
involves a public and representative character, is viewed as 
priestly. 

B. The Presbytery

The word is used three times in the New Testament. In
two of them it refers to the elders or the elderhood of Israel 
(Luke 22. 60; Acts 22. 5). In I Timothy 4. 14 it is used of the 
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elders or bishops in a Christian assembly. The context in
dicates that they acted in a corporate capacity and not as indi
viduals. The Apostle exhorts Timothy not to neglect the gift 
which had been given him by prophecy 'with the laying on of 
the hands of the presbytery'. The suggestion that the govern
ment of the early churches was patterned after that of the 
synagogues is doubtless true. But the system of responsibility 
being vested in elders goes back a good deal further. The use 
of the word in the Septuagint as denoting 'rank or position of 
responsibility' (W. E. Vine Expository Dictionary) in Gen. 50. 7 
where we read of the elders of Pharaoh's house, and all the 
elders of Egypt; and again in Num. 22. 7 where reference is 
made to the elders of Moab and the elders of Midian, would 
indicate that the custom was general among the nations. And 
the fact that the Patriarchs of Heb. 11, are designated as 'elders' 
suggests that it was the prevalent form of government while 
the family was the unit, before nations came into being. Indeed 
the system is still followed among families in many countries, 
and definitely so in India. 

That the churches in Apostolic days were governed by a 
recognized body of elders would seem to be incontrovertible 
(comp. Acts 11. 30; 14. 27; 15. 2, 4, 6; Phil. 1. 1), and is ack
nowledged even by men whose church affiliations are far re
moved from the pattern they recognize as being the New 
Testament one. In Acts 20. 17 we read of the elders of the 
Ephesian church. They are later designated as overseers or 
bishops, and were told to feed, or shepherd, or be pastors to 
the flock of God. The term elder suggests maturity born of 
experience gained over many years. The word bishop or 
overseer indicates the nature of their work, and the qualifica
tions enumerated in the epistles to Timothy and Titus 
emphasize the consistency of life and character which was ex
pected of them; and the exhortation to feed the flock pre
supposes a gift, a God-given ability to do so. That the three 
terms refer to the same persons is self-evident from the passage, 
as also from I Pet. 5. 1-4. 'The elders .•• I exhort ... Feed

the flock of God ... taking the oversight thereof ..• ' 
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In his book The Christian Ministry Bishop Lightfoot wrote, 
'In the apostolic writings the two terms "Bishops and 
Presbyters" are only different designations of the same office. 
There is no mention of episcopacy throughout the epistles. 
Bishop and Presbyter are synonymous'. 

On this same subject Alford writes, 'The bishops of the New 
Testament have officially nothing to do with our bishops. It 
would be better always to render "episcopos" as overseers. 
Thus we should avoid the chance of identifying it with a 
present and different office'. 

Ellicott in his commentary on Phil. I. I says, 'There is no 
question that in the Holy Scriptures the two titles "Bishop and 
Presbyter" are applied to the same person, so also in the first 
epistle of the father Clement'. 

Bishop Moule wrote, 'The title "Bishop" does not in the 
New Testament denote a minister ruling over other ministers. 
This is generally admitted. He is the episcopos, the bishop, not 
of shepherds, but of the flock. One local church might have 
several bishops'. 'In every Christian writing of the first 
century without exception the terms Presbyter and Bishop are 
synonymous' (Bruce in Apostolic Order and Unity). 

The body of elders, or the presbytery, or elder hood, are not 
said to be over the flock, but in or among the flock. It cannot 
be too strongly emphasized that eldership does not denote an 
office, but a work. Their rule is to be shepherd rule. For this 
the elders of Ephesus had been raised up and qualified by the 
Holy Spirit. He and He alone can qualify men for this im
portant ministry. Recognition by an individual or an assembly 
does not constitute a man an elder. It is equally clear that the 
apostle Paul and his fellow-workers appointed elders (Acts 
14. 23; Titus I. 5). The appointment was of those already
qualified for the work by the Holy Spirit. 'It is not an ecclesi
astical ordination that is in view' (W. E. Vine).

In the ground covered thus far there is a large measure of 
unanimity amongst those who seek to adhere to a New 
Testament form or pattern. But in the application of these 
principles to today there is a wide divergence of views, which 
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calls for the grace of forbearance. The papal and all episco
palian bodies accept the disputed theory of apostolic succession. 
Therefore they claim the authority to ordain or appoint 
bishops or overseers. This claim of hierarchical ecclesiasti
cism is firmly rejected by all Free Churchmen. In the early 
days of what is known as the Brethren Movement, J. N. 
Darby, an eminent scholar and able teacher, who had seceded 
from the Church of Ireland, propounded the theory that the 
Church is in ruins, and therefore there can be no return to the 
New Testament pattern of the Presbytery. It was contended 
that only apostolic delegates such as Timothy and Titus had 
the authority to appoint elders. But is not this theory just as 
baseless as the other? And has it not been the cause of a good 
deal of confusion? The apostolic delegate was first and fore
most the servant of the Lord. Is not that the reason why they 
were delegated by the Apostle? Both of them had been 
fellow-workers of the great Apostle, and had been co
instrumental in the commencement of the assemblies where 
they were to appoint elders. Therefore it was but natural 
that they should, in the absence of the Apostle further establish 
and consolidate the work. But the notion that the authority to 
appoint or designate elders ceased with them represents a 
swing of the pendulum to the opposite extreme of the apostolic 
succession theory, and is without scripture warrant. The 
truth must lie somewhere in between these two extreme 
views. If there is to be no designating or recognition of elders 
today, then the instructions to Timothy and Titus were of a 
temporary value only, and not permanent. But this is a posi
tion all would shrink from taking. But is it not a logical con
clusion of the teaching referred to? The failure to recognize 
elders or the substituting of the rule of elders by that of a 
worker, or by a brethren's meeting in which the young and 
inexperienced, or the carnal and unspiritual claim a voice, and 
are often insistent on their opinions, has robbed n1any assem
blies of their harmony and effectiveness. To allege that the 
recognition of elders or of an elderhood is akin to Nicolaitan
ism is wide of the mark. Of course it is conceded that an elder 
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may become a Diotrephes. This the Apostle warns against in 
Acts 20. 3 o. In addressing the elders he said, 'Also of your own

selves shall men arise, speaking perverse things, to draw away 
the disciples after them'. It was from among the elders them
selves, those whom the Apostle was addressing that such men 
would arise, and it is quite possible that Diotrephes was among 
them. No elder is immune from such a temptation, whether 
he be nominated by others or self-appointed. Officialism and 
the love of position and pre-eminence are to be deprecated and 
deplored. They are the negation of the humility wherewith 
all, especially those who serve, should be clothed (1 Pet. 5. 5). 

Let all who are overseers, and all who aspire to eldership 
remember that elders are to go before, to lead, to guide the 
flock both by their life and ministry. And should those who 
are the acknowledged elderhood be seemingly unprepared to 
recognize you and invite you to share the responsibilities with 
them, remember that the work of the elder is always at hand. 
To this you may by the grace of God addict yourself, resting 
assured that the sheep of God's pasture will always recognize a 
true shepherd. 

As Acts 6 is the record of the choosing of men to 'serve 
tables', the administering of the funds for the poor, it does not 
afford an example for us in the matter of the recognition of 
elders. The two things are distinct and should not be confused. 

In the churches of Apostolic days, the 'presbytery' or 
'elderhood' was a recognized group. It was not a nebulous 
company. It acted in a corporate capacity on behalf and as 
representative of the assembly (1 Tim. 4. 14). It is also clear 
that 'the New Testament Episcopos and Presbuteros are in 
fact the same person under a different designation. Episcopos 
is a term borrowed from the Gentiles with whom it signified a 
superintending commissioner; and Presbuteros from the elder
ship of the Jews' (Moule). In the churches established by the 
apostle Paul he and/or his associates appointed elders in every 
city. This was not by an election or shew of hands by the 
believers, but rather by being designated by the apostle as 
those who had been qualified for the work by the Holy Spirit. 
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On the question, 'How should elders be appointed today?' 
the late W. Hoste in his valuable book, Bishops, Priests and 
Deacons, writes, 'The usual answer is "We have no apostles or 
apostolic delegates. We are powerless". The premise is true, 
the deduction mistaken. Had Timothy or Titus acted on 
secret instructions their demise would have been fatal, but they 
did not; their instructions form part of the sacred canon given 
for our guidance'. The servant of the Lord, in a new work, 
should be able to discern who have been fitted of the Spirit. In 
an assembly which has been functioning for some years the 
existing elders should encourage younger brethren and co-opt 
those who manifest the character and capabilities of an elder. 

We wish to conclude the study by an enquiry as to what the 
scriptures teach relative to: (1) the attitude expected of be
lievers towards elders; (2) the responsibility of elders; and (3) 
their qualifications. This order is suggested so as to emphasize 
the importance of the last. 

1. THE ArnTuoE EXPECTED OF BELmVERs TOWARDS ELDERS

Of the words used in this connection we will note six.
(i) Believers are to acknowledge or recognize them.

'Acknowledge ye them that are such' (1 Cor. 16. 18). 
(ii) They are to know them. That is they are to regard

them with favour. 'But we beseech you, brethren, to know 
them that labour among you, and are over you in the Lord, and 
admonish you ... ' (1 Thess. 5. 12). 

(iii) They are to obey them. The word 'obey' is translated
'confidence' six times, and 'trust' eight times. Hence the sug
gestion is that Christians should have confidence in their 
elders. This should naturally lead to obedience. 'Obey them 
that have the rule over you' (Heb. 13. 17). 

(iv) They are to be submissive to them. They are to yield
or give way to them. 'Obey your leaders and be submissive' 
(Heb. 13. 17, JND). 

(v) They are to be subject to them. 'Now I beseech you,
brethren, that ye be in subjection to such ... ' (1 Cor. 16. 
15, 16). 'Likewise, ye younger, be subject unto the elder. Yea, 
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all of you gird yoursdves with humility, to serve one another' 
(1 Pet. 5 • .s). The alteration in the RV here is important, for 
there is no suggestion that the elder should be subject to the 
younger. 

(vi) They are to esteem them highly. 'But we beseech
you ... esteem them exceeding highly in love for their work's 
sake' (1 Thess. 5. 12, 13). 

'In these days when the lawless spirit in the world makes 
itself felt in the churches, some may resent the very mention 
f ch ds " b . . " " b d" " h o su wor as su nuss1on or o e 1ence on t e pro-

fessedly spiritual ground that they are responsible to the Lord 
alone, and will submit to no one else. If the use of the expres
sion "obey them that have the rule over you" and "submit 
yourselves to such" in any way casts a slur upon the authority 
of Christ, the Bible could not contain such exhortations' 
(W. Hoste). 

2. THE REsPONSIBIUTIES OF ELDERS

These may be viewed pictorially in five different ways. 
{i) Shepherds at1d the flock. Both Paul and Peter give us this 

portrait, and the illustration is common to both the Old and 
New Testaments. The use of the word 'Hegeomai', to lead, 
to guide (Heb. 13. 7, 24), and 'proistemi' to stand before, 
hence to lead (Rom. 12. 8; 1 Tim. 5. 17), would suggest the 
same association of ideas. When speaking of the Lord as his 
shepherd David says, 'He leadeth me ... ', and of Moses we 
read, 'He led the flock ... ' The arduous nature of the work 
of a faithful shepherd is clearly depicted in the words of Jacob, 
'In the day the drought consumed me, and the frost by night, 
and my sleep departed from my eyes' (Gen. 31. 40). The pro
vision of green pastures and still waters and protection from 
prowling beasts form part of the shepherd's task committed to 
the elders. This they are to do, not of necessity or by con
straint, but willingly according to God; not for base gain, but 
readily; not as lording it over your possessions, hut as models 
(types) of the flock (1 Pet. 5. 2, 3). 

(ii) The helmsman and the ship. Among the gifts mentioned
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in I Cor. 12. 28 is that of 'government'. The word used is the 
same as in Acts 27. II, where we read of the 'master of the 
ship'. He is responsible for the course of the ship, and there
fore should be well acquainted with the chart. Otherwise 
shipwreck is inevitable. The sad story of Acts 27 is the record 
of a disaster due to failure to listen to the voice of Paul. Sooner 
or later shipwreck must follow if the teaching contained in 
Pauline epistles as to the government of the churches is not 
followed. Let elders take heed. They are helmsmen; they are 
responsible for steering the ship. 

(iii) The father and the family. John speaks of the fathers, the
young men, and the children (r John 2. 13, 14). And in speak
ing of elders Paul admonished Timothy that he was not to 
rebuke an elder, or an older man, but to intreat him as a 
father (r Tim. 5. r). Parental love and care for the family is 
thus another picture of what is expected of elders. 

(iv) The host and the wounded. 'If a man know not to rule his
own house, how shall he take care of the church of God' 
( I Tim. 3. 5). The word translated 'take care' is the one used 
in Luke 10. 34, 35, where we read that the good Samaritan 
took care of the wounded man, and gave instructions to the host 
to do likewise. The example given by the Samaritan was to be 
emulated. The fact that the apostle uses this word with 
reference to the ministry of elders is significant. It would 
suggest that the assembly is more of a hospital ward than a 
barrack room. Some may be feeble-minded, and others weak. 
The overtaken need to be restored, the word used being sug
gestive of the setting right of a dislocated member (Gal. 6. 1). 
The sick will need to be prayed for with a view to their restora
tion to spiritual health Qas. 5. 14-16). 

(v) The steward and his stewardship. 'They watch for your
souls as they that must give account' (Heb. 13. 17). As the 
Levites were given the charge of the tabernacle and the charge 
of the whole congregation, so the elders of an assembly have 
a charge, a stewardship. They are 'set over the household to 
give them their meat in due season' (Matt. 24. 45). Ere long 
the summons will be issued, 'Give an account of thy steward-
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ship'. Of the many stewardships referred to in the word of 
God, the stewardship of souls is possibly the most solemn. 
May we be preserved from having to confess, 'While I was 
busy here and there he was gone'-he was lost! ( I Kings 
20. 40).

3. ELDERS AND THEIR QUALIFICATIONS

In view of the foregoing well might we exclaim, 'Who is 
sufficient for these things?', and What manner of persons 
ought elders to be? 

(i) There should be maturity. While it is perfectly true that
neither grey hairs nor a bald head make a man an elder, yet if 
an elder is to be entreated as a father, he cannot be a young 
unmarried man, or a newly married young man. Moreover, 
in the portions which detail the necessary qualifications, it is 
definitely stated that he is to have his family under authority, 
and having believing children. These scriptures plainly indi
cate that there must be maturity. This only comes through 
years of experience. Yet how often young men, lacking the 
necessary ballast of experience insist on being leaders or 
elders! 

(ii) There should be spirituality and consistency of character. In
the catalogue of requirements nothing is said as to material 
prosperity or social status. Rule among God's people should 
not be based upon such. David would not receive the crown 
from the hand of an Amalekite ! But it is sadly possible for a 
proletarian or communistic attitude to be so strong as to make 
it uncomfortable or even impossible for men of rank to con
tinue in an assembly. Care must be taken lest we tum either 
to the left or to the right. It is in the moral and spiritual realm 
that the tests are applied. These are stringent. In the balances 
of the sanctuary these are what count as weight. 

(iii) There should be ministerial ability. Leadership in Rom.
12. 8; government in I Cor. 12. 28, and shepherding in Eph.
4. I I, are clearly gifts bestowed by the Lord, and their exercise
calls for diligence, patience, forbearance, endurance, humility
and love. It would be a wholesome and salutary check up for
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all who desire the work, as well as those who seek to do the 
work, to read often the portions bearing on it, such as I Thess. 
5. 12-22; 1 Pet. 5. 1-6; I Tim. 3. 1-7; Titus 1. 5-9.

Some years ago in ... the scriptures regarding the qualifi
cations of an elder were read at a meeting of elders. At its 
conclusion one brother stated that he would no longer wish 
to be considered as an elder, as he felt he fell far too short of the 
standard. Indeed, it might well be asked if there ever has been 
an elder who has fulfilled all the requirements. We do not 
think so. The standard given is that of a perfect elder, for God 
could not give any standard less than perfect. But being God 
of grace, He uses the imperfect, such as a left-handed Ehud. 
Some brethren, when comparatively young, shew qualities 
which reveal that they are men upon whom the Lord has laid 
His hand. If there is a genuine love for the Lord and His word 
and His people, they should be encouraged. But where there 
is a love of pre-eminence, care should be taken lest later he 
may develop into a goring ox! 

It would be well to draw attention to the attitude expected 
of servants of God towards elders. This may be gleaned from 
the instructions given to Timothy. 

I. He was not to rebuke an older man, much less an elder,
but to in treat him as a father ( 1 Tim. 5. 1). 

2. He was not to receive an accusation against any except 
before two or three witnesses (1 Tim. 5. 19). Shortly after 
going to live in Trichur, S. India, a brother came to me one 
day with the request that he might be able to see me privately 
as there were some things he wished to tell me about those 
who were taking the lead in the assembly. I reminded him of 
the exhortation to Timothy, who was then a young servant of 
God, and that I felt it applied likewise to me, so suggested that 
if he brought his witnesses I would listen to what he had to say. 
Needless to say he never returned. Taking heed to that 
scripture saved me from having to listen to what would have 
been scandal. 

3. He was not to lay hands hastily on any man ( 1 Tim.
5. 22). Caution was necessary, as by designating or co-opting
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them, he would become identified with them in their work 
and ministry. 

4. Those who ruled well, those who laboured in word and
doctrine were to be treated as worthy of double honour. The 
two quotations which fallow suggest that they were to be 
helped materially. 

5. Those who sinned were to be publicly rebuked ( 1 Tim.
5. 20). This was a sad and solemn task, needing the grace of
meekness in the realization of his own weakness in the face of
possible temptation (Gal. 6. 1).

In conclusion I wish to quote the following from More
head's Outline Studies, Vol. 3, on Timothy: 

'r. The bishop was purely a congregational officer, not at all 
a diocesan as he is now known. 

'2. The bishop of the primitive church made no claim to 
apostolical succession. Dr. James Orr affirms that there is no hint 
of such a thing even in the letters of Ignatius (AD 110), and says 
had the idea existed, so keen a defender of episcopacy as 
Ignatius would not have passed it over. 

'3. He had no sacerdotal functions. In all the accounts of 
bishops and elders in the New Testament there is not so much 
as a shadow of a hint of such a thing. 

'4. The government of the churches was entrusted to a body 
of presbyters, who were indifferently named elders and bishops. 
These officers exercised their functions in the local church, not 
at all in a province or diocese.' 

C. The Diaconate or Deaconship

The word 'deacon' is not a translation, but the Greek word
anglicised. In its varied forms it occurs over 100 times in the 
New Testament. The verb form is translated 'to minister' 
some 23 times and 'to serve' ten. Twice in the authorized ver
sion the word 'office' is used, but the RV has rightly left it out. 
The word denoting the service or ministry pertaining to 
deaconship, occurs some 3 5 times, and is also rendered 'office' 
once in the AV, 'I magnify mine office' (Rom. 11. 13). But this 
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the revisers have also very properly changed to 'ministry'. The 
very idea of office and officialism is totally alien to the term, 
and indeed to all New Testament teaching. Of the over 30 
places where the word 'diakonos' is used, in only three is it 
rendered 'deacon' (Phil. 1. I; I Tim. 3. 8, 12). In all the others 
it is rendered servant or minister. It would have served the 
cause of truth better if the word had uniformly been translated 
servant or minister, as the use of the Anglicised word in Phil. 
I. 1 and I Tim. 3. 8, 12, has allowed it to be clothed with an
air of officialism.

But with the growth of ecclesiasticism the term has come to 
mean something totally different in the minds of many. This 
is reflected in the dictionary definition of the word. There it is 
stated that a deacon is 'one who is in the lowest degree of holy 
orders', or one 'attending to the church's secular affairs'. These 
two represent broadly the views held by most Episcopalians on 
the one hand and some Presbyterians on the other. 
Hence in Episcopalianism the deacon is one who is serving a 
sort of apprenticeship before being fully ordained as a priest. 
But whereas in the New Testament a priest may become a 
deacon, a deacon never becomes a priest. However the words 
'they that have used the office of a deacon, or have ministered 
(marg.) well, purchase to themselves a good degree ... ', are 
interpreted by some to mean that thereby they gain a degree 
of ecclesiastical preferment from being a deacon to being a 
presbyter or priest. Against this view Alford argues 'that it 
places undue force on the word "good", and the improbability 
that such a rise upwards through the ecclesiastical offices was 
known in the apostles' time; and the still greater unlikelihood 
that he would propose as a motive to a deacon to fulfil his 
office well the ambitious desire to rise out of it.' 'Such an 
interpretation pre-supposes a gradation in rank which was 
unknown in the Apostolic Church' (Hugher in Bengel). 

The second dictionary definition is the meaning of the word 
as used in many denominational groups who do not subscribe 
to the Episcopalian system. With them the deacons are laymen 
elected by the church to look after its secular affairs, or to act 



62 nm LORD AND nm CHUllCHES

in an advisory capacity to the Minister. to whom the responsi
bility of the preaching and teaching is entrusted. 

In contrast to these dictionary definitions and ccdcsiastial 
usages of the word. a consideration of the iwsagcs whccc it 
occurs shews that it is used to denote 'a servant rendering free 
service, without particular reference to its character. In this 
respect "diakonos" is generally speaking, to be distinguished 
from "doulos" -a bondslavc. Diakonos views the servant in 
relation to his work; doulos in relation to his 01aster• (W. E. V. 
F.xpository Did.). The Lord Jesus is not said to be the 'doulos' 
of men. The word is used of Him in relation to God, and 
diakonos in relation to men. 

'There are differences of administration• or of deaconship 
(1 Cor. 12. s). This embraces many forms of service {Rom. 
12. 7, 8). It is used in connection with the administration of
financial affairs in Acts 12. 25; Romans 15. 31; 2 Cor. 8. 4 and
9. 12. But the word is used more often with reference to
spiritual ministry. It may be noted that:

1. Angels do deacon work. 'They arc sent forth to minister'
(Heb. 1. 14). 

2. Earthly rulers are deacons. 'He is a minister of God to
thee for good' {Rom. 13. 4). 

3. Christ was a deacon. 'He was the minister of the circum
cision for the truth of God.' 'He came not to be ministered 
unto, but to minister .. . ' {Rom. 15. 8; Mark 10. 45). 

4. Paul was a deacon. He speaks of himself as • minister of
God'; the 'minister of the gospel'; 'the minister of the church'; 
and 'the minister of the new covenant'; and of having been 
'put into the ministry' (2 Cor. 6. 2; Col. 1. 23-25; 2 Cor. 3. 6;

I Tim. 12). 
5. Paul's fellow-workers were deacons.
'Who then is Paul, and who Apollos, but ministers .•. ?'

(1 Cor. 3. 5). 
'Timothy, our brother and minister of God' (r Thcss. J. 2). 

He was given instructions as to how to be a 'good minister of 
Christ Jesus' (1 Tim. 4. 6), and ('xhorted to do 'the W<.lrk of an 
evangelist, making full proof of his ministry' (2 Tim. 4. 5). 
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Epaphras is spoken of as a 'faithful minister of Christ' 
(Col. I. 7). 

Tychicus is referred to as a 'faithful minister in the Lord' 
(Eph. 6. 21). 

Archippus is exhorted to 'take heed to the ministry he had 
received in the Lord' (Col. 4. 17). 

Mark is said to be 'profitable ... for the ministry' (2 Tim. 
4. 11). Part of his deaconship was to write the gospel that
bears his name. Without controversy Mark was a profitable
deacon. 'The house of Stephanas ... have addicted themselves
to the ministry ... ' (1 Cor. 16. 17).

6. The bestowal of gifts by the ascended Lord was for the
perfecting of the saints with a view to the work of the ministry 
(Eph. 4. 12). 

7. The false apostles were the deacons of Satan (2 Cor.
11. 13-15). Theirs was the ministry of what Peter described
as 'destructive heresies' (2 Peter 2. 1).

The advocates of the theory that the deacon's work is in the 
realm of the material base it upon the choice of the seven in 
Acts 6. These seven are considered to be the proto-type of the 
deacons or servants referred to in Phil. I. I and regarding 
whom instruction is given in I Tim. 3. 8-13. Hence it is 
necessary to examine these portions a little more closely. 

The section in Acts 6 begins and ends with a reference to the 
phenomenal increase in the number of disciples. With 3000 
converted on the day of Pentecost (2. 41); then 5000 men 
(4. 4); then multitudes, both of men and women (5. 14); be
sides those who were being added daily (2. 47), little wonder 
that it is recorded that 'the number of the disciples in Jerusalem 
multiplied greatly' (6. 7). Even a 'great company of the 
priests were obedient to the faith'. As far back as Ezra's day 
the priests numbered over 4000, so there must have been many 
more in the Apostles' time. On a very conservative estimate it 
would seem that the number of the disciples must have been 
I 0,000 or even more. 

Due to the murmuring that arose over the alleged neglecting 
of the Hellenistic widows, the twelve called the 'multitude of 
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the disciples' and gave instructions that seven men be chosen 
from among them, whom they would then appoint to supervise 
the work. Many commentators speak of them as the first 
deacons. But as Alford and others point out: 'The title 
deacons is nowhere applied to these seven in scripture, nor 
does the word occur in the Acts at all. There is no absolute 
identification of the duties of the deacons mentioned in I Tim. 
3. 8-13 with those allotted to the seven. The distinctness of the
two is stated by Chrysostom. We must be careful not to
imagine that we have here the institution of the ecclesiastical
order so named'. Indeed it might well be questioned if there
is any comparison between the choice of the seven men to
superintend the duty of looking after the widows in a com
munity numbering so many thousands with the deaconship of
1 Tim. 3, or with the ecclesiastical order, or the diaconate as
known today. It is evident that the primitive church carried
on its witness with a very minimum of organization.

In Acts 6 we read of the' daily ministration' (v. 1); of serving 
tables (v. 2); and of the ministry of the word (v. 4). To this 
ministry Peter had made reference at the time of the choice of 
Matthias. He also spoke of it as an overseership (Acts 1. 17-20). 
By virtue of this 'deaconship' surely then the Apostles were 
the first deacons. Moreover the ministry of the seven was 
clearly not limited to the supervisory work for which they 
were chosen. Both Stephen and Philip performed miracles, 
and they had a unique spiritual ministry. Their witness and 
work was signally owned of God. Being chosen of the dis
ciples for the one did not place any limitations upon them, 
debarring them from fi1)611iog the spiritual ministry for which 
the Lord had specifically fitted and called them. Similarly the 
great Apostle not only ministered the gospel, he also admini
stered the gifts of the saints along with those chosen of the 
churches (2 Cor. 8. 19). 

These scriptures do not support the suggestion that the 
deacons, that is, those who ministered, were of an inferior 
order and subordinate to the elders or bishops. The references 
where 'diakonos' is used in the epistles invariably refer to a 
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spiritual rather than a secular ministry. Hence to assume that 
the supervisory work of the seven and the ministry of the 
deacons as seen in I Tim. 3 are identical is not enough. Evi
dence must be produced if it is to be established. Principles of 
comparative study and exegesis lead to the conclusion that the 
deaconship of I Tim. 3 is identical with that of Paul's fellow
workers. They should be grouped in the same category. The 
qualifications enumerated in I Tim. 3 would also shew that 
their ministry was not limited to the realm of the material or 
secular. To quote lyiorehead again: 'From the description of 
his duties in I Tim. 3, the deacon had something more to do 
than to attend to the finances and other business of the 
people ... ' They were to hold the mystery of the faith in a 
pure conscience, and those who serve well acquire a good 
standing and much boldness in the faith. The fact that, in con
trast to the elders, Paul makes no allusion to their appointment 
to the work should be noted, nor is there any reference to 
them acting in a corporate capacity, as in the case of the presby
tery. The reference to 'wives' in v. II (Av) may be to the 
women who, like Phoebe, were servants to the church (Rom. 
16. 1). The word is rendered women in the RV.

Reviewing this brief survey of the scriptures relative to
deaconship or ministry, it is evident that there is a temporal 
and a spiritual service. The same person may, on occasion, 
perform both. As already noted, Peter and the eleven were 
apostles, elders and deacons. In matters temporal such as 
acting as treasurers or correspondents, they should be chosen 
by the assembly, as in that capacity they are the servants of the 
assembly. In matters spiritual it is the Lord who fits and calls. 
There is no suggestion that in apostolic days the churches 
chose those who ministered to them in spiritual things. Nor 
do we find any warrant for a diaconate, however popular the 
idea is in some circles. When men were chosen to administer 
material affairs, it was to meet an em.ergency which was of a 
trmporary character. To maintain that deaconship is an office, 
and that of a lower grade is untenable in the light of the 
scriptures that have been considered. 



Chapter Seven 

Spiritual Gifts 

T
HE maintenance and continuance of the witness of the
Church and the churches depends on ministry. Hence its 

importance cannot be over-emphasized. For this purpose the 
ascended Lord has given gifts. 

The gifts are listed for us in three portions. In the order in 
which they were written they are: 

I. I Cor. 12. 7-11; 28-30. In these verses they are referred to
as the gifts of the Spirit. He is the one who distributes them. 
Nine are enumerated. The use of the word 'hetero' for 
'another' twice in vv. 9, 10 suggest three groups; the first two, 
then the middle five, and then the last two. 

2. Rom. 12. 6-8. In these verses they are spoken of as the
gifts of God. Only seven are mentioned. The spectacular gifts 
or the evidential gifts of tongues and healing are omitted. 

3. Eph. 4. 8-12. In this portion only 5 are referred to, and
they are spoken of as the gifts of the ascended Lord. 

Before seeking to catalogue these gifts it would be well to 
note that the word 'gift' is used in a two-fold way. 

(a) It is a spiritual endowment. As such it must be differen
tiated from a natural talent. Doubtless the Lord fits the vessel 
by nature for the gift with which He will fill it by grace. But 
the two must not be confused. And it must be borne in mind 
that the assembly is not a sphere for the display of natural 
talent or ability, but for the exercise of spiritual gift. Such gifts 
are only imparted subsequent to conversion with a view to enab
ling the individual to ful.fi.l his God-given ministry. Such gifts 
develop with use and exercise. Timothy was urged to 'stir up 
the gift that was in him' and to do the work of an evangelist. 
Lack of exercise may bring about an atrophied condition with 
its serious loss of power to function according to the purpose 
of God. As the 'gifts and calling of God are without repen-
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tance' it is sadly possible for it to be prostituted for personal 
and material advantages, or in a carnal and unspiritual path 
and even in the propagation of error! 

(b) Individuals gifted of God by His Spirit are the gifts of the
ascended Lord (Eph. 4. 8). We may well think of them as His 
gifts to the Church, and thank Him for His grace in thus be
stowing them. Of the Levites we read that they were given 
to Aaron 'as a gift for the Lord to do the service of the Taber
nacle' (Num. 3. 9; 8. 19; 18. 6). 

For the purpose of our study the gifts enumerated may be 
classified into four groups. 

1. FOUNDATION GIFTS. 'Apostles and prophets.'

In the tabulated list of the gifts in I Cor. 12. 28 the 'apostles
and prophets' occupy the first and second place. In the 
shorter list of Eph. 4. 8 they appear in the same order, as again 
in Eph. 2. 20 where we read of the 'foundation of the apostles 
and prophets ... ' So also in ch. 3. 3. The fact that the 
prophets are said to have been set in the Church, and given by 
the ascended Lord, and invariably take second place to the 
Apostles clearly establish that it is not prophets in a general 
sense, or Old Testament prophets, but New Testament pro
phets such as are mentioned in Acts 13. I; 15. 62; 21. 10 and 
1 Cor. 14. 29, that are referred to. The 'foundation of the 
apostles and prophets' is that foundation of doctrine, the 'faith 
once for all delivered to the saints' which the saints are said to 
be 'built upon'. The apostles and the prophets were the gifts 
God used to lay the foundation. This having been laid, the 
need for such gifts has ceased, but their ministry is abiding; 
it is permanently embodied in the New Testament. 

The word 'apostle' is used in a three-fold way in the 
scriptures. 

(a) It is used of the Lord Jesus. He is 'the Apostle and High
Priest of our profession' (Heb. 3. 1). He was the sent One of 
God. 

(b) It is used of the twelve, and of Paul. 'He chose twelve,
whom He named Apostles' (Luke 6. 12). After Pentecost it is 
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used in the same way of the twdve, after Matthias had taken 
the place of Judas (Acts I. 16; 2. 14; 1 Cor. 15. 5). Paul's 
apostleship was unique. He could not be a witness of the 
resurrection as was demanded by Peter of the one who should 
be chosen instead of Judas (Acts 1. 21, 22). He speaks of him
self as having been born out of due time, that is, prematurely. 
His conversion and commission was by the direct intervention 
of the glorified Lord, and adumbrates that of the nation in a 
coming day. 

(c) It is used of a wider group in a less restricted sense.
Barnabas, Acts 14. 4. Adronicus and Junia, Rom. 16. 7. Silas 
and Timotheus, 1 Thess. 2. 6. The unnamed apostles of the 
churches, 2 Cor. 8. 23. Epaphroditus, Phil. 2. 25.

It is in the more restricted sense that the word is used in the 
passages regarding gifts. There are no such apostles today. 

The Prophets. There were two classes, the true and the 
false. The true prophet was one who had received a direct 
revelation from God. He spoke for God just as Aaron spoke 
for Moses (Exod 7. 1). Hence he spoke with authority. This is 
the essential character of the gift of prophesying, and it is in 
this sense that it is consistently used in 1. Cor. 12-14. Moses 
and Isaiah, and Daniel, and all Old Testament prophets were 
of this category, and so was Paul and his fellow-apostles, as 
well as others who are unnamed. No one could or can pro
phesy apart from having received a revelation, or communi
cation from God directly. And as the Lord promised that the 
Spirit would guide the apostles into all truth Qohn 16. 13) 
there remains nothing unrevealed. Consequently there can be 
no prophets in the strictly scriptural usage of the term today. 

2. THE TEMPORARY GIFTS

'Love never faileth, but whether there be prophecies, they

shall fail; whether there be tongues, they shall cease; whether 
there be knowledge, it shall vanish away' (1 Cor. 13. 8). The 
Christians in Corinth were zealous of spiritual gifts. They 
came behind in no gift. But they were still babes in Christ. 
There had been no spiritual growth, no maturity. This carnal 
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state was manifested in various ways, not the least, in their 
failure to c0rrectly estimate the value of the various gifts. As 
is natural to a childhood mentality they prized the spectacular, 
such as tongues. Consequently the apostle in chs. 12-14 
draws a comparison between the gifts and their relative values, 
more especially the gifts of prophecy and tongues. He urges 
them to covet urgently the best gifts (12. 34). Then in ch. 13 
he draws a sharp contrast between the gifts and the graces, with 
a marked emphasis on the pre-eminent importance and value 
of love. Love never faileth; it will never cease or come to an 
end. It is permanent. As love is of God, it is age-abiding, it is 
eternal. But on the contrary prophecies sha)l fail, or be 
abolished, or done away; even, as on attaining manhood, 
childish things are abandoned. Knowledge is to vanish away 
or fail, the same word as is used of prophecies. The knowledge 
referred to is the gift of knowledge (comp. Eph. 3. 3). The 
apostle speaks of knowledge received by revelation. There is 
no such knowledge today. 

'Tongues shall cease.' They were to come to an end even 
as the offerings have ceased to be offered (Heb. 10. 2). Their 
purpose having been fulfilled they have been rendered obsolete. 
Their cessation is not said to be contingent on the coming of 
'that which is perfect'. The contrast between that which is 
partial and that which is perfect is limited to knowledge and 
prophesying (vv. 9-10). 'That which is perfect may refer to 
the eternal state, but more likely to the complete revelation 
of the truth of God now in our hands. Until the canon of 
scripture was complete it was only possible to prophesy in 
part, as they only knew in part. To suggest that these gifts 
will only be done. away with at the coming of the Lord 
reduces the argument of the apostle to an absurdity, for then 
all gifts will have become redundant. Then again the three 
essential and permanent graces, faith, hope and love, are 
placed over against the three temporary gifts. 

During Israel's wilderness journey they had the visible token 
of God's presence in their midst and a miraculous supply of 
manna and water. But these ceased when they entered the 
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land and Joshua was commanded to go _!,_r;l{e book Qosh 1.
7, 8). They had been supplied to meet an emergency, as were 
the temporary gifts. 

3. SIGN GIFTS. Tongues and healing. Mark 16. 17, 18;
I Cor. 14. 21, 22.

Of all the gifts the most spectacular, and the one some seem 
most desirous to possess is the gift of tongues. Moreover it is 
one which Satan easily and readily counterfeits, thereby de
ceiving many. It is taught that it is the 'only indisputable sign 
that the believer has received the baptism of the Holy Spirit'. 
Hence tarrying meetings are convened periodically so that the 
anxious may obtain it. 

But in the list of the gifts in I Cor. 12. 7-11, 28, it is the last 
mentioned. The list in v. 28 begins with 'first apostles, second
arily prophets, thirdly teachers, after that •.• ' •..• ending with 
tongues and its associated gift of interpretation. As the word 
'first' refers to importance and dignity, it is evident that the 
last gift mentioned is the least in value and importance. It is 
also clear that it was only given to some (12. 10) and not to all 
(14. 5). The other gifts referred to in the questions of 12.
29, 30 were a small minority. There were but few apostles, and 
few prophets, so, if the analogy is to hold, the numbers posses
sing the other gifts would be a very limited number also. This 
inevitable conclusion is borne out by the fact that it is only 
mentioned in connection with four places in the New Testa
ment. A comparison of Acts 1. 26 - 2. 1-37 shews that only the 
12 apostles spoke with tongues on the day of Pentecost. This 
was in praise, declaring the wondrous works of God and not 
in preaching. No reference is made to tongues in connection 
with the 3000. On the contrary it is written 'For in one Spirit 
were we all baptized into one body ... ' (1 Cor. 12. 13). 
Therefore tongues cannot be the sign of having received what 
is termed the baptism of the Spirit. Moreover it is definitely 
stated to be a sign 'not to them that believe, but to them that 
believe not' (14. 22). The sign referred to in the prophecy 
quoted by the apostle was clearly one of impending judgment 
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{Deut. 28. 49; Isa 28. 11, 12). It was a sign that their tenure in 
the land was temporarily over, and that they would be taken 
to Babylon. This sign character the apostle applies to the gift 
of tongues. It was a sign to Israel, a sign of judgment upon 
them. It indicated that the gospel was to be preached to all 
nations, and that they as a nation were to be set aside. It was a 
sign with a dispensational rather than a personal significance. 
It was given to the house of Cornelius as a demonstrative 
proof that the gift of the Holy Spirit was being given to the 
Gentiles (Acts 15. 8). 

Healing. This gift also had a de£nite connection with God's 
dealings with Israel, as is evident from the prophecy of Isaiah 
regarding the healing ministry of the Messiah (Isa. 3 5. 3-6). To 
these the Lord appealed when John sent unto Him two of his 
disciples with the question, 'Art thou He that should come, or 
wait we for another?' 

The healing miracles performed by the apostles, as witnesses 
to the nation, were a confirmation of the fact that the one 
whom they had crucified was their Messiah. While judicially 
Israel was set aside at the cross, God lingered over them in love. 
It was only gradually that the cloud moved among the 
Gentiles. Finally the nation was abandoned. Israel had har
dened their heart, hence the word, 'Lo, we tum to the 
Gentiles'. The references to the sickness of Trophimus, 
Epaphroditus and Timothy shew that the evidential healing 
ministry was no longer being exercised. 

A parellel case may be seen in the ministry of Moses when 
he was sent to deliver Israel. The miracles he performed were 
his credentials both to Israel and the court of Pharaoh. 

4. PERMANENT GIFrs. Apostles, Prophets, evangelists,
pastors and teachers (Eph. 4. 8-13). 

God has pledged that this five-fold ministry will continue 
until the coming of the Lord. The ministry of the Apostles and 
Prophets has been preserved permanently for us in the New 
Testament, and the other gifts the head of the Church con
tinues to supply. The three families of the Levites carried and 
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erected the tabernacle throughout the wilderness journey of 
Israd. The Merarites went first and laid the foundation, the 
sockets of silver, and placed the boards in their places. Then 
the Gershonites followed with the drapery, the 'coverings', and 
finally the Kohathites brought in the vessels. The order in 
which these families performed their ministry is the order in 
which the three gifts are mentioned in Eph. 4. II. Pastors and 
teachers are linked together, suggesting the possibility of both 
gifts being combined and exercised by the same individual. 



Chapter Big ht 

The Ordinances 

T
HE dictionary definition of the word 'Ordinance' is given

as an' authoritative direction', 'decree', or a 'religious rite'. 
In the Old Testament it is used in the sense of 'a statute' or 'a 
decree'. In the New Testament several words are used. In 
1 Cor. 11. 2 it refers to the oral teaching given to the Corinthian 
Christians by the Apostle. In Eph. 2. 15 and Col. 2. 14 the 
word 'dogma' is used and is to be understood as a decree. It is
the commandments, the statutes of the law, and not any cere
monies that are in view. The word 'dikaioma' used in Luke I. 6;

Heb. 9. I, 10, means a judicial appointment, or sentence or 
decree. This may be seen from its use in Rom. I. 32 where it is 
translated 'judgment' or 'righteous judgment'. The idea of a 
religious rite or ceremony is therefore somewhat of an ac
quired or imported meaning. In modem usage it is commonly 
applied to the 'Lord's Supper' and 'Baptism', the two rites or 
ceremonies which the Lord ordained to be carried out by His 
people today. The one is collective, while the other is more 
individual. We will consider them in this order. 

The Lord's Supper 

Teaching regarding this is confined to three portions of the 
New Testament. In the Gospels we have the record of its 
institution; in the Acts, the record of its observance; and I Cor. 
II, instruction is given as to its significance. 

I. The supper in the upper room was institutional in charac
ter and differed from any other. At that supper the Lord was 
bodily present, and as yet had not died. Therefore it could not 
partake of the commemorative character which is a prominent 
feature of its observance since. 

2. The references to it in the Book of the Acts are in chs. �
md .lO and are important in that they are connected with the 
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sing the clements', or 'conducting the communion' arc 
all foreign to the New Testament. 

(b) They did not set the supper aside for the ministry, even
though they had the very rare privilege of having with
them such a group of servants, and among them the
great apostle himsel£ Opportunity for the ministry of
the word there most certainly was, but not at the ex
pense of setting aside the supper. The words used in
tentionally convey the impression that the purpose of
their gathering was to 'break bread', and that it was
according to their customary practice. The words 'as
they were wont' might well be used of this gathering at
Troas.

(c) The RV, however, renders v. 7 as follows: 'And upon the
first day of the week when we were gathered together
to break bread ... ' If this is accepted it would give us
to understand that Paul and his fellow-workers would
break bread on the first day of the week while on their
itineraries-an apostolic precedent which we should
take note 0£

3. The revelation given to the Apostle Paul concerning it is
preserved for us in I Cor. II. 23-34. Just why it was necessary 
for him to be given a special revelation regarding the supper 
we are not told. But the very fact that such a revelation was 
given to him who was in a unique sense the 'minister of the 
Church' (Col. I. 25) evidences the importance placed upon it 
by the Lord. It is within the range of possibility that Paul had 
at one time wondered if it was intended to be a permanent 
institution. To establish beyond a doubt that it was to be 
observed as an ordinance throughout the Church's history, the 
instruction given by him contains the words 'till He come' 
(v. 26, Rv). Moreover, in this Corinthian epistle teaching is 
given regarding the Church as the 'body of Christ', that which 
forms the subject of his ministry in his later or prison epistles. 
In view of this it is difficult to understand how anyone can be 
convinced that the supper was only intended to be temporary. 
The portion forms a part of a very important section of the 
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epistle. In this section, chs. 11-14, the apostle gives instructions 
concerning the irregularities which characterized their church 
gatherings. Expressions such as 'when ye come together' or 
'when ye come together in church' ( or as a church, or in

assembly capacity), occur some seven times in these chapters. 
In ch. II. 2,-16, emphasis is laid upon the headship of man and 
the headship of Christ, a truth which the apostle urges upon 
them as one of great significance. The word 'contentious' in
v. 16 is the translation of a compound word which suggests
being a lover of contention or of debate. It was not his custom
to waste time on hair-splitting theories of no consequence. In

that way he emphasizes the importance of the truth of divinely
ordained headships to which he had drawn their attention. It
is basically essential and vitally related to the teaching which
follows. The gross misconduct in their gatherings, whether in
the exercise of their priestly privileges at the supper, or of
their prophetic gift in ministry grew out of their failure to hold
the Head. The order in which these subjects are considered
in this section is noteworthy and suggestive of the fact that the
priestly ministry of the believer is to take precedence over all
other. It is Godward and no reference to gift is made in con
nection with it. The prophetic ministry is churchward and for
edification. There gift is important. Following this the gospel
is recorded-the message to the world. Unfortunately the
priestly aspect of the ministry has been largely lost sight of
with its consequent loss of power in the prophetic ministry and
in the proclamation of the Gospel.

Whereas in ch. 11. 1.-16 emphasis is laid on the headship of 
Christ, it is the Lordship of Christ that is prominent in vv. 
17-34. The title 'Lord' occurs some seven times in this brief
section, and it is important that the connection between the
supper and the Lordship of Christ should be carefully noted.

The expression 'The Lord's Supper' is unique, being found 
only once in the New Testament. The Word 'Lord's' is the 
adjectival form of the word. The only other occasion of its 
use is of the 'Lord's Day'. Some consider it could be rendered 
'lordly ,upper', similar to the 'lordly dish' referred to in



THE ORDINANCES 77 

Judges 5. 25. The words 'The Lord's Supper' not only stand 
in contrast to their own supper referred to in the following 
verse, but would warrant interpreting it in the light of the 
passover. It takes the place in the Church that the com
memorative passover did in the nation. 

The words 'breaking of the bread' and the Old Testament 
usage of them would give prominence to its simple memorial 
character, as the memorial of a person. As such it affords an 
opportunity to meditate upon the person of our Lord and His 
perfections; His eternal and moral glories. Viewed as the 
counterpart of the passover supper it is the commemoration of 
our redemption, our deliverance by the blood of the anti-typical 
paschal lamb. In that way the glory of that redemption and 
its various features are to be kept constantly before the 
Christian. 

The Passover was to be observed as a 'feast to the Lord' 
throughout all their generations, and on such occasions none 
was to appear before the Lord empty. Even so, the 'supper' is 
to be observed throughout the Church's history-'till He 
come'. and on such occasions we should not appear before the 
Lord empty, but with hearts full of praise and thanksgiving. 
The princes had their censers full (Num. 7), the priests their 
hands full (Exod. 29), and the pilgrim his basket full (Deut. 26). 

Unlike the supper we read of in the parable of the wedding 
feast for the King's son, to which both bad and good were in
vited (Matt. 22. 10), or the great supper to which the servant 
was bidden to compel the poor and the maimed and blind and 
lame from the highways and hedges to come (Luke 14. 23), 
the Lord's Supper is for the 

LoRD's PEOPLE 

This designation is not found in the New Testament, but in 
the Old (Num. 11. 29; I Sam. 2. 24; 2 Kings II. 17; 2 Chron. 
23. 16). But Christians are referred to as those 'who call upon
the Lord out of a pure heart' (2 Tim. 2. 22). The church at
Corinth was vitally linked 'with all that in every place call upon
the name of Jesus Christ our Lord' (1 Cor. 1. 2). Those who
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have not confessed Jesus Christ as their Lord have neither part 
nor lot in the gathering. Moreover it is only for such of the 
Lord's people as are not disqualified by moral or doctrinal 
evil. It was never intended to be the badge of a party or the 
hall mark of a sect. The 'cup which we bless' represents our 
common redemption through the blood, and the bread our 
common membership in the body. It was observed on the 

LoRD's DAY (Rev. 1. 10). 

It was thus the first day of the week was known among the 
early Christians. In the types and shadows of the old economy 
the Lord had marked out this day by the fact that the sheaf or 
handful of first-fruits was to be waved before the Lord 'on the 
morrow after the Sabbath', and the 'new meal-offering' like
wise was to be offered on the fiftieth day thereafter 'on the 
morrow after the Sabbath' (Lev. 23. 11-16). These portrayed 
the resurrection of Christ and the day of Pentecost respectively. 
While the New Testament does not refer to it as a 'Sabbath' 
and the Christian is exhorted to esteem every day alike-as 
unto the Lord for His glory, yet it was the day on which the 
disciples met and we do well to value its privileges and oppor
tunities of fellowship and service lest they be lost to us. 

As a church ordinance it is connected with the place where 
the 

LoRD's HoNoUR 

dwelleth (Ps. 26. 8), the habitation of His house. How im
portant to remember that the Lord's honour is thus bound to 
the assembly. It was for this reason that in Corinth some were 
weak and sickly and some had died. The Lord had manifested 
His displeasure in a way similar to the summary judgment 
visited upon the sons of Aaron for offering strange fire before 
the Lord, which the Lord commanded them not. For the 
Lord will be sanctified in them that come nigh Him, and be
fore all the people He will be glorified (Lev. 10. 1-3). Some of 
the Corinthian Christians were acting in an unbecoming 
manner when they came together 'in church' (11. 21). The 
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governmental discipline of God in thus chastising them was 
intended to have a salutary effect, and it has been recorded for 
our admonition, so that we might not translate liberty into 
license. 

Associated with the Lord's honour is the 

LoRD's TABLE (1 Cor. 10. 21) 

This expression is found here only in the New Testament. 
Ezekiel speaks of the Altar of Incense as the 'table that is before 
the Lord' (41. 22). Malachi in his rebuke to the priests who 
said 'the table of the Lord is contemptible' (1. 7, 12), connects 
it with the Altar of Burnt Offering. The priests had despised 
the name of the Lord by speaking disparagingly of the pro
vision He had made for them. 

Many, if not most, of the Christians at Corinth, had been 
saved out of idolatry and were seemingly afraid to separate 
entirely from the idol's temple (2 Cor. 6. 13-18). They thought 
they could eat meat offered to idols, even in the idol's temple, 
and were doubtless encouraged to do so by the false apostles 
who had infiltrated amongst them. They saw nothing incon
sistent in partaking of the table of demons at their heathen 
orgies, and also partaking of the Lord's Table. The apostle 
shews how they were mutually exclusive and diametrically 
opposed. To partake of both or be in fellowship with both was 
therefore an impossibility. In order to emphasize the im
portance of this portion it might be well to tabulate a few of 
the differences between it and the instructions in ch. 11. 23-34. 

1. In ch. 11 the apostle is correcting their misconduct at the
supper; in ch. 10 he is correcting their life during the
week in view of the fellowship to which they were called
and which the supper was intended to give expression to.

2. The 'supper' refers to the partaking of the actual em
blems, whereas the 'table' refers to and represents the
fellowship, the privileges and responsibilities connected
with it. In this way ch. 10 has a wider signification than
ch. 11.

3. The bread in ch. I I. 24 is symbolic of the body of the
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Lord Jesus, whereas in ch. 10 it is symbolic of the Church 
-the Body of Christ, in its oneness and nnity.

4. The order in which the bread and the cup are mentioned
in ch. II is reversed in ch 10. This is not accidental but
intentional and is of deep significance. The importance
and beauty of this is seen when viewed in the light of
the fact that the bread in ch. 10 represents the 'Church
which is His body', that which came into being on the
day of Pentecost. As the cup is emblematic of the blood
it is connected with the death and the cross of Christ,
which historically preceded Pentecost and the formation
of the Church-which is symbolized in the loa£ More
over it is by the Cross that we have been reconciled unto
God in one body (Eph. 2. 16). Hence the order of ch.
10. 16 is a moral and spiritual one as well as historical. In
the cup we contemplate Christ on the cross dying for
our sins; in the bread .. . Christ on the throne-head
over all things to the Church which is His body
Christ living exalted and glorified. The fact that the
'cup' is referred to in the singular is not to be interpreted
as intended to convey that there should be only one
receptacle. Paul was not at Corinth yet he associated
himself with the Christians there in the words 'the cup
which we bless'. Believers everywhere irrespective of
place or time partake of the same cup-the cup of
blessing-in contrast to the cup of demons spoken of
later.

The cup is invariably connected with the New Covenant. 
'This cup is the new testament in my blood'; 'This is my blood 
of new testament, which is shed for many for the remission of 
sins.' This association of the cup with the new covenant is 
most instructive and may be more clearly apprehended if 
considered in the light of an Old Testament illustration. 

Following their redemption from Egypt Israel was brought 
into covenant relationship with Jehovah at Sinai. Concerning 
this God spake through Ezekiel 'Yea, I sware unto thee, and 
entered into a covenant with thee, saith the Lord God, and 
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thou becamest mine' (Ezek. 16. 8). This relationship into 
which they were thus brought is compared figuratively to the 
marriage bond. On the day when the covenant was ratified 
Moses and Aaron, Nadab and Abihu, and seventy of the elders 
of Israel ... did eat and drink {Exod. 24. 9-11). It was a feast 
of celebration. And it was in view of the fact that soon the 
sacrifice which was to be the basis of the new covenant would 
be offered that the Lord Jesus on the night in which He was 
betrayed took the cup saying, 'This is the new covenant in my 
blood'. Every time we take of the cup we celebrate the fact 
that in wondrous grace we have been brought into a marvellous 
relationship with our Lord and that all the blessings of the new 
covenant have been made ours inalienably. 

But such a relationship as that to which Israel was brought 
had its corresponding moral and spiritual obligations. To have 
fellowship with idolatry was comparable to unfaithfulness and 
adultery on the part of a wife. It provoked the Lord to jealousy, 
and the instructions regarding the jealousy offering recorded 
in N um. 5 were intended to give Israel to understand how the 
nation would be made a spectacle of shame if they went aside 
to strange gods. To this the apostle alludes when speaking of 
'provoking the Lord to jealousy'. The very 'cup of blessing', 
the 'cup of the Lord' would become to them the cup of bitter
ness if they drank of it unworthily. 

As the cup is connected with the covenant and its blessingsl 
the bread symbolizes the 'body of Christ' and its wonderfu, 
fellowship. It is one thing to apprehend what is ours by 
virtue of the blood of the everlasting covenant, it is more to 
apprehend what is ours by being members of 'the one body'. 
The nation of Israel in a coming day will enter into the bles
sings of the new covenant but it is not taught that they will 
become members of the 'body of Christ'. This wonderful 
fellowship into which the Christian has been brought is further 
illustrated by a reference to the privilege of the priests. They 
which ate of the sacrifices had communion with the altar: they 
were in fellowship with the altar. The reference is to the 
Peace-Offering {Lev. 7. 31, 32). They were given as their 
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portion the wave-breast and the heave-shoulder. The fat-the 
excellent parts-went up as a sweet savour to God, while they 
fed and derived strength from their portion. Thereby they 
typify the Christian as one who has been brought into fellow
ship with God: he feeds on that which has satisfied the heart 
of God. He rejoices in the one who is the Son of His love. 
This is far more than being in the fellowship of an assembly of 
Christians: it means fellowship with God, and fellowshipping 
with God, in the sense that we enjoy what He delights in. 
Does that wave-breast-the love of Christ mean much to my 
heart? Has the heave-shoulder-the power of His resurrection 
become experimentally mine. Little wonder the apostle 
prayed that the Ephesian saints might know them both ! The 
Supper then is not only a memorial of Himself, and a com
memoration of His redemptive work, it is the celebration of a 
rdationship, it is the expression of a fellowship which is ours to 
enjoy. Christians thus gathered to remember Him proclaim the 

LoRD's DEATH 

Its observance was to be a testimony to the unsaved who 
would frequent their gatherings. Such a proclamation was 
expected to result in the conversion of some. The proclama
tion is an announcing to men. The verb 'to shew' is thus used 
17 times in the New Testament. The words 'The Lord's 
death' underline the Deity of Christ as well as the triumphant 
character of His death. Every circumstance and emergency in 
the life of our Lord such as the need of the 5000 and the storm 
at sea were but opportunities to reveal His power and Lord
ship, and manifest His glory. But never was His Lordship 
more fully displayed or clearly silhouetted than in His contact 
with death, man's last enemy; and in His conflict with him 
who had the might of death, that is, the Devil. Concerning it 
we do well to sine: 

He hell in hell laid low; 
Made sin, He sin o' erthrew: 
Bowed to the grave, destroyed it so, 
And death by dying slew. 
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As we thus proclaim the Lord's death we celebrate the 
greatest victory in the annals of human history. 

To eat and to drink unworthily, in an unworthy manner, 
that is, without self-judgment is to be guilty in respect of the 

LoRD's Bony AND BLoon (n. 27) 

Thus may a Christian eat and drink judgment to himself, by 
not discerning the body. The word 'Lord's' is left out in v. 29

in the RV and other translations. But as it is found in v. 27 it 
may properly be understood that the reference to 'discerning 
the body' is to be interpreted as referring to the elements as 
symbolic of the body given and the blood poured out. These 
words however may refer back to v. 22 where some are re
buked for shaming the poor. By so doing they had not 
recognized the fact that the cross had levelled all such distinc
tions-when before the Lord. They had failed to realize what 
it meant to be members of the one body. 

What subjects for meditation on such occasions are the 'body 
and blood of the Lord' and all the scriptures reveal as to what 
He endured and accomplished for us 'in the body of His flesh 
through death' and by the shedding of His blood, spoken of 
as precious. The fact that they are referred to separately indi
cate that it is His sufferings and death that are to be pre
eminent in our thought as we partake of the symbol bread 
and wine. For it must be clearly understood that they are only 
symbols. 

'Only bread and only wine, 
Yet to faith the solemn sign 
Of the heavenly and divine ! 
We give Thee thanks, 0 Lord.' 

Immediately after giving thanks for the cup and saying 
'This is my blood of the new covenant ... ', He said, 'I will 
not henceforth drink of this fruit of the vine until ... ' Thus 
the Lord condemned the heathenish idea of transubstantiation. 

Concerning the words, 'This is my body ... this is the new 
testament in my blood', Mr. W. E. Vine says in his b0ok The
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Church and the Churches (p. 81), 'In the statements with the 
verb "to be" as the connecting predicate, the verb is never 
used to signify that one thing is changed into another. It is 
never used as the equivalent of" ginomai"-to become'. 

Compare (a) John 1. 9-This is the witness of John. 
(b) Matthew 13. 38-The field is the world.

Gal. 4. 24-These two women are two
co·.renants.
Rev. 17. 9-The seven heads are seven
mountains.

In (a) the object is usually what it is said to be. 
(b) the object represents what it is said to be. C£ David

and the water of Bethlehem, 2 Sam. 23. 13-17. Also I Cor.
10. 4, 'And that Rock was Christ'. No one would wish to
contend that the rock was in actuality Christ. It is understood
as the language of symbolism. Similarly David spoke of the
water brought to him from the well of Bethlehem as the blood
of the men who had thus hazarded their lives (2 Sam. 23.
13-17). He too was using the language of symbolism.

Hence in the bread and wine we only have symbols. It must
not be thought that the Lord in any way blessed the elements. 
He gave thanks; He worshipped in view of what He knew His 
death would accomplish. 

Very closely associated with the reference to the proclama
tion of the Lord's death is the statement 'till He come'. It is to 
be observed during the night of His absence in anticipation of 
the day dawn. We partake of the supper under the shadow of 
the Cross and in the light of the 

LoRD's RETURN 

Thus we have a sevenfold connection between the supper 
and the Lordship of Christ, which was one of the important 
notes in the preaching of the apostles, but lacking in much of 
the preaching of today. 

When David said 'Oh that one would give me to drink of 
the water of the well of Bethlehem which is by the gate' he did 
not utter a command; he expressed his longing. It was not 
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obedience to a word of command that made David's mighty
men go to get it in jeopardy of their lives, neither was it a 
sense of duty, but it was heart devotion to David. They broke 
through the host of the Philistines which were garrisoned there, 
brought back the water, and thus they refreshed the heart of 
David by their love and loyalty. So should it be today. The 
words 'This do' are not to be thought of as on a level with a 
carnal commandment, but as the expression of the heart's 
desire of our Lord. It is not as obedience to a command, or as 
a sense of duty we should be there, but out of devotion of 
heart to Himsel£ In the mercy of God mighty men have long 
since broken through the host of Philistine clerical assumption 
and presumption which for centuries garrisoned around the
ordinance thus robbing the people of God of their free access 
to the refreshing fellowship to be enjoyed at this well. May 
it be ours to value our heritage, bought for us at such a price. 

:Baptism 

The word 'baptizo'-'to baptize' appears in its varied forms 
over 100 times in the New Testament. It is derived from 
'bapto'-'to dip'. In the English versions the Greek word has 
not been translated, but incorporated in its anglicized form. 

A consideration of the references where the various forms 
of the word occur shews that it is used in at least seven different 
connections. 

I. The baptism of Israel in the cloud and in the sea-unto
Moses. 1 Cor. 10. 2.

2. The baptism of John-unto repentance. Mark 1. 4.
3. The baptism of the Lord in Jordan, foreshadowing his

death, and identifying Him with the godly remnant.
4. The baptism of the Cross-unto suffering. Luke 12. 50.

5. The baptism of {in) the Holy Spirit-into one body.
1 Cor. 12. 13.

6. The baptism of believers-into His death. Rom. 6. 3 ;
Col. 2. 12.

7. The baptism of {in) fire-into judgment. Matt. 3. II;

Mark 10. 38, 39.
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(a) either of believers into suffering and persecution
(Mark 10. 39) or

(b) of Israel in tribulation (Matt. 3. 12). 
(c) of unbelievers in eternal judgment. Comp Matt. 3.

IO, 12.

In three of these, the baptism of John, the baptism of the 
Lord in Jordan, and the baptism of believers, the word is used 
in a literal sense. But while used in a literal sense, it has a sym
bolic meaning. In the four others it is used in a figurative 
sense. 

In this study it is the baptism of believers that we wish to 
consider. It is a subject concerning which constant enquiries 
are being made. These are reflected in the many questions 
asked in connection with it, and recorded for our instruction 
in the New Testament Scriptures. A few of these may be 
noted and made the basis of our study. 

I. 'Why baptizest thou then ... ?' Oohn I. 25). This question
was put to Jo� the Baptist by the priests and Levites sent 
by the Jews to ask him, 'Who art thou?' They wanted to 
know by what authority he baptized. This is an important 
question for us also, and it is essential that we should be 
able to answer it clearly and definitely. No ordinance should 
be introduced, practised or allowed in the churches which 
does not have a valid and sufficient warrant. There should 
be an authoritative word from the Lord Himself; and there 
should be the uniform example of an Apostolic practice, and 
withal it should be supported by a doctrinal exposition in the 
epistles. Of the Lord's Supper and baptism alone are these 
three facts true. 

In the commission given to the Apostles we read, 'Go ye ... 
make disciples ... baptizing them ... teaching them .•. ' 
(Matt. 28. 19, 20). 'Go ye ... Preach the gospel .•. He that 
believeth and is baptized shall be saved .•. ' (Mark 16. 15, 16). 
The command of the Lord is explicit. It is unmistakably clear. 
This is our first answer to the question: 'Why baptizest thou?' 
The Lord commanded it. Hence on His authority, or in the 
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name of the Lord believers are baptized into the name of the 
Father, Son and Holy Spirit. 

Just as Moses in the building of the Tabernacle implicitly 
followed the pattern shewn him in the mount, so the Apostolic 
record shews that the instructions given by the Lord were 
faithfully observed, whether in Jerusalem and in all Judea 
{Acts 2-8); Samaria (ch. 8) or in the uttermost parts of the 
earth among the Gentiles. In Acts 8-10 we have the record of 
the conversion and baptism of three men, evidently chosen 
for their representative character. The Eunuch-a son of Ham; 
Saul-a son of Shem; and Cornelius-a son of Japheth. As 
there is but 'one baptism' {Eph. 4. 5), all believers whether men 
or women {Acts 8. 12), Jew or Gentile (Acts 18. 8) were bap
tized. Hearing, believing, and then being baptized was the 
order followed at Corinth. That this was the uniform practice 
in Apostolic days is unquestionable. This is the second answer 
to the question, 'Why baptizest thou?' The APOSTLES 
practised it. 

Moreover in the epistles there are abundant references to it. 
In Romans, Galatians, Ephesians, Colossians and I Peter, 
teaching is given with regard to its meaning. This affords us 
our third answer to the question, 'Why baptizest thou?' It is 
made the basis of important teaching regarding Christian life 
and testimony. 

2. 'What hindereth me to be baptized?' {Acts 8. 36). This
question was asked by the Eunuch, a man of Ethopia. Philip 
joined himself to his chariot as he was returning from Jerusalem 
where he had be�n to worship. It was a desert place, and its 
barrenness would seem to mirror his own heart and its thirst 
for the fruit producing, the desert converting power of God 
{Isaiah 41. 17-20). His journey to Jerusalem had increased his 
yearning, and like a surgeon faced with the need of an emer
gency operation, Philip immediately set to the task before 
him. From the portion which the Eunuch had been reading 
{Isa. 53), Philip preached unto him Jesus. The question the 
Eunuch had asked shewed that he was an honest enquirer, a 
prepared soul. As the chapter was interpreted in the light of 
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the Cross he found peace. Philip must also have introduced the 
subject of baptism, for the Eunuch's next question was, 'Lo, 
here is water, what doth hinder me to be baptized?' His con
fession was accepted as a genuine expression of his new-born 
faith, and the chariot was stopped, and before his attendant 
servants, Philip and the Eunuch went down into the water, and 
the Eunuch was immersed. Coming up out of the water he 
went on his way rejoicing. 

What must precede baptism? Or, in other words, what fits 
a man for baptism? True faith in Christ is the irreducible 
minimum. This faith will be followed by evidence of having 
been truly born again. John the Baptist was scathing in his 
denunciation of some who came to him to be baptized. He 
demanded that there should be fruit meet for repentance. So 
it should be today. This automatically rules out the baptism 
or sprinkling of infants. 

3. 'Into what were ye baptized?' (Acts 19. 3). The disciples
at Ephesus had only heard of John's baptism through Apollos. 
Hence they were baptized again, this time according to Chris
tian baptism. This question leads to a discussion as to the 
meaning of baptism, and what is entailed or involved in it. 

(a) It is an act of obedience, a confession of Christ as Lord.
In the Lord's commission the servants are commanded to 
baptize, hence Peter in the house of Cornelius commanded 
that those who believed should be baptized (ch. 10. 48). It 
should be the first step of obedience in the life of the believer. 
The recorded cases of baptism clearly attest and verify the 
truth of this statement. The gospel is preached for the 
obedience of faith. 

(b) It is an act symbolizing the believer's identification with
Christ. Baptism is described as 'unto His death' and as 'being 
buried with Him into death'. It is being 'planted together in 
the likeness of His death' (Rom. 6. 1-5; Col. .2. 12). Hence 
baptism is not a means of life, but a portrayal of our union 
with Christ in His death. The watery grave, the likeness of 
His death, is illustrated in three events recorded in the Old 
Testament-The waters of the flood, the waters of the Red 
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Sea, and the waters of Jordan. Respectively they typify and 
foreshadow our deliverance from the doom of the ungodly, 
the dominion of sin, and entrance into our inheritance and rest, 
on the fulfilment of the ministry of the law. Comp. Rom. 7. 4. 

(c) Baptism is an act of renunciation (Acts .2. 38; 22. 16;
1 Cor. 6. 11). 

On the Day of Pentecost Peter called for repentance with 
respect to the crucifixion of Christ, and demanded that they 
should publicly renounce their association with the nation in 
that act. The same imperial demand was made to Paul. By 
baptism he publicly washed his hands of the guilt of the nation. 
Similarly the Corinthians in their baptism 'washed themselves 
or 'got themselves washed'. Thereby they renounced their 
past life and its sins. 

4. 'Why tarriest thou?' Acts 22. 16.
Does the difference in the question asked by the Eunuch and

that addressed to Paul suggest a possible temperamental differ
ence? Some may be in a hurry, almost over-anxious to be 
baptized, whereas others are over-cautious, counting the cost! 
In some countries the persecution is such that to be baptized 
is to court death, and embrace the cross. A servant of Christ 
living in such a country said recently how he felt the solemnity 
of his responsibility when putting before believers their duty 
to obey the Lord, knowing that it would probably lead to 
their death! Even in parts of India many have to suffer 
greatly for their faith. If unbaptized, what reason can you 
give for tarrying? It is well to make haste, and delay not to 
keep His commandments, for 'obedience is better than 
sacrifice, and to hearken than the fat of rams'. 

5. 'What shall we do?' Luke 3. 10-14.
This was the question asked of John by some whom He

had baptized. Just as the wedding ceremony initiates the bride 
and groom into a new relationship to be worked out in a life
long companionship, so conversion introduces the Christian 
into a new relationship with new responsibilities to the Lord, 
to His people and to the world. Baptism is the public confes
sion of this. 



Chapter Nine 

Church Discipline 

'HE openeth their ear to discipline, and commandeth that 
they return from iniquity' Qob. 36. 10). This is the only 

occurrence of the word in the authorized version. In the re
vised it is rendered 'instruction', as in some 30 other verses, 
mostly in Proverbs. It is also translated 'chasten, chastise and 
correction' in various Old Testament portions. In the New 
Testament the RV gives the word 'discipline' in the margin of 
2 Tim. 3. 16, where we are told that 'all scripture is •••

profitable for ... instruction in righteousness'. The word 
thus used is the word used when speaking of training children. 
(Paideuo) Eph. 6. 4. Then Moses is said to have been learned 
or instructed in all the wisdom of the Egyptians (Acts 7. 22).

It is used of family discipline. Children are to be brought up 
in the nurture of the Lord (Eph. 6. 4). It is the word rendered 
'chastise' and 'chastens' in Heb. 12. 6, 7, 10, and also in I Cor. 
11. 32 where it is said that believers are chastened of the Lord.
It is used again in I Tim. 1. 20 in connection with the two men
whom Paul committed to Satan that they might learn or be
instructed or disciplined not to blaspheme. In Heb. 12. 6 it is
used along with the word 'scourgeth' and this meaning is
illustrated in the use of the word in Luke 23. 16, 22 by Pilate,
'I will therefore chastise Him ..• ' A consideration of these
and other relative passages shew that there is a disciplinary

ministry, and that there are disciplinary measures.

I. DISCIPLINARY MINISTRY

(a) The Grace of God. At the exaltation of Christ, grace
was enthroned. Hence grace reigns through Jesus Christ our 
Lord. On the day of Pentecost it had its epiphany, it appeared 
heavily freighted with salvation for all without distinction. 
Moreover it teaches, it instructs or disciplines the recipients of 
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its blessings in matters pertaining to their personal, social, and 
spiritual life. Sobriety, righteousness, and godliness, along 
with separation from the present evil world and awaiting the 
Lord's return are the subjects which have a high priority in its 
syllabus (Titus 2. 11 -I 3). 

(b) The word of God is for our training also. All scripture
is profitable for this disciplinary ministry, and it is only by 
thorough acquaintance with its contents that the man of God 
can be completely furnished for his spiritual service (2 Tim. 
3. 16).

( c) The servant of God is to instruct, to correct, and thereby
discipline those who oppose themselves. Repentance should 
lead to recovery from the doctrinal error, as well as the sleep, 
and the snare and its consequent slavery, whether it be doctrinal 
or moral (2 Tim. 2. 25). 

2. DISCIPLINARY MEASURES

These may be divided into two groups. 
(a) God may and does deal in discipline with His people in

a direct way. Ananias and Sapphira were visited with summary 
penal judgment (Acts 5). At Corinth some had died, some 
were sick, and some were weak because they had partaken of 
the Lord's Supper unworthily. They had failed to discern 
what the emblems represented, and they had also failed to 
discern their own spiritual state. Had they discerned or judged 
themselves they would not have been thus judged by the Lord. 
Such judgment is characterized as 'chastisement' and is clearly 
differentiated from the condemnation which awaits the world 
(1 Cor. 11. 29-32). The death sentence thus passed and exe
cuted upon some finds an illustration in the way Nadab and 
Abihu died before the Lord. They were evidently inebriated 
and while thus under the influence of strong drink they had 
presumed to offer strange fire. They had failed to differentiate, 
or discern between the clean and the unclean (Lev. 10. 1-10). 
The pardoning grace of God meted out to those who discern 
themselves is aptly illustrated in the way the Lord 'healed the 
people' in answer to the petition of Hezekiah for those who 
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had eaten the passover 'otherwise than it was written'. 'They 
had not cleansed themselves.' (2 Chron. 30. 18). 

(b) God may allow Satan to 'sift' His people. This process
may be of a short duration as in the case of Peter at the trial of 
the Lord, or may be more prolonged as in the persecution 
which followed Pentecost. This sifting was to be experienced, 
not by Peter only, but by all the disciples (Luke 22. 31). Satan 
had demanded, he had filed a legal petition as it were to be 
granted the opportunity to thus test the disciples. It was thus 
that he obtained permission to test Job. In his case the testing 
was prolonged and severe. It is not the sieve but the fire that 
he endured. Hence he said, 'When he hath tried me I shall 
come forth as gold' Ooh 23. 10). What a boon it is to know 
that Satan cannot thus test or touch a believer unless God 
permits the believer to be delivered into his hands. The inces
tuous man at Corinth was thus handed over to Satan, at whose 
hands leniency could not be expected. In Israel's history they 
were on many occasions delivered into the hands of their 
enemies. These instances illustrate the same principle of divine 
government. 

(c) God may use persecution as a means of discipline. It is
in this light that the passage on chastisement or discipline in 
Hebrews 12. 6-10 is to be understood, as also the 'fiery trial' 
spoken of by Peter in his first epistle. 

( d) God uses the ordinary trials of life to discipline His
people. The experience of Israel in the wilderness indicates 
and illustrates this. They were to consider that as a man 
chasteneth his son, so the Lord chastened them (Deut. 8. 1-6). 

But apart from these more direct dealings of the Lord with 
His own, there are the indirect ways in which He seeks to dis
cipline them. He not only uses the ministry of the word 
through His servants, but also certain corrective measures 
referred to in various portions of the New Testament. These 
disciplinary measures which are to be carried out by His 
people are in connection with two matters of equally vital 
importance; doctrinal error and moral evil. In both of these 
spheres the enemy is ever active seeking to defile the assem-
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blies and destroy their witness. In both the Corinthian and in 
the Galatian epistles the apostle states that 'a little leaven 
leavens the whole lump' (1 Cor. 5. 7; Gal. 5. 9). He warned 
the saints at Corinth that the moral evil which they were con
doning would corrupt the whole unless it was judicially dealt 
with. The Christians in the assemblies of Galatia were also 
told that the false doctrines of the J udaizing teachers would 
corrupt their testimony. Hence constant watch-tower vigi
lance, consistent shepherd care, and consecrated devotion to the 
word and will of God are absolutely indispensable if such 
solemn duties are to be carried out with strict impartiality and 
on proper scriptural authority. The issues involved are often 
very important and far-reaching in their consequences. Undue 
haste may have disastrous results, and cause irreparable ruin. 
On the other hand the Lord administers a very stem censure 
to the angel of the church at Pergamos for condoning those 
who held the doctrine of Balaam, and of the Nicolaitanes 
(Rev. 2. 14, 15). 

There are different shades of discipline. All offenders are 
not to be treated in the same way, whether it be in the matter 
of their ministry or their manner of life. We may note some 
scriptures relative to doctrinal error first. Satan's chief aim is 
to capture the ministry. The pulpit or the platform is his first 
point of attack. It is for this reason that he has been so active 
in seeking to leaven the colleges and seminaries where minis

terial students study. He aims at pollutin2 the stream at its 
source. Hence the importance of guarding the ministry fo 
the churches. 

1. 'Now I beseech you brethren, mark them which cause
divisions and offences contrary to the doctrine which ye have 
learned; and avoid them' (Rom. 16. 17). The word rendered 
'divisions' is found in only two other places-I Cor. 3. 3 and 
Gal. 5. 20. In the latter it is listed as one of the works of the 
flesh. Those active in Rome were doubtless the Judaizing 
teachers. They were to be watched and avoided. They were 
to be given no encouragement. Unfortunately there are still 
to be found those who disturb the peace and harmony of an 
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assembly by creating a faction, either by leading it themselves 
or by encouraging those who do. With good words and fair 
speeches, or plausible talk they deceive the simple, and that for 
their own material benefit. They are the followers of Absalom 
of whom we read that he 'stole the hearts of the men of 
Israel'. Stripped of its mask their seeming humility is seen to 
be sheer hypocrisy. Responsible brethren should be able to 
discern this and not be deceived by them. 

2. The heretic (Titus 3. 9-11). The person involved may
not be guilty of heresy in the sense of false doctrine, but one 
who is factious and always stressing his pet views, thus causing 
division. The context would suggest an obsession with the 
enactments of the law with regard to clean and unclean foods 
(comp. ch. I. 15; also Rom. 14. 22, 23). Such a man was to be 
warned. If the admonition was not heeded, he should be re
jected or avoided, so that by his teaching he should not cause 
division. 

3. Vain talkers! (Titus I. 10, 11). It would seem that they
would teach anything for money! Such had to be silenced. 
The elders at Thessalonica were admonished not to 'Quench 
the Spirit'. Liberty must not be sacrificed for a rigidly regu
lated ministry, neither should it be allowed to degenerate into 
license which would only rob the gatherings of the church of 
their profit and edification. These scriptures clearly indicate 
that the elders must at times exercise a control in these matters. 

4. The purveyor of false doctrine must not be shown
hospitality (2 John 9-11). To thus have fellowship with him 
is to be a partaker of his evil deeds. The Christian must guard 
his home against such doctrines whether it comes by the radio 
or literature, or by their agents who canvas from door to door. 

5. Hymaneaus and Alexander (r Tim. 1. 19, 20). They had
failed to maintain a good conscience, and had made shipwreck 
of their life and testimony. By his authority as a specially 
commissioned apostle, Paul delivered them to Satan that they 
might be instructed not to blaspheme. This represents the 
most extreme method of discipline. It was moral misbe
haviour that had mothered their doctrinal departure. The 
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disease was deep-seated and dangerously contagious, hence the 
drastic disciplinary measure. 

SCRIPTURES REGARDING MOR.AL FAIL URE 

1. The overtaken to be restored (Gal. 6. 1). Mr. W. E. Vine
draws attention to the modem Greek version of this text. 
'Even though a man through lack of circumspection, should 
fall into any sin.' By being off guard he was overtaken. This 
is in contrast to those who practise such things (5. 2 I). The 
spiritual leaders are to restore such. The condition is like that 
of a dislocated member of the body, hence the need of spiritual 
wisdom and skill. 'The verb is in the continuous present, 
suggesting the necessity for patience and perseverance in the 
process' (W. E. V.). 

2. The disorderly.
(a) to be warned or admonished (1 Thess. 5. 14). He mani

fests his insubordination by failing to keep rank. In 2 Thess. 
3. 11 it denotes those who refused to work and became busy
bodies.

(b) To be avoided, or not to be associated with (2 Thess.
3. 6-15). These verses do not envisage exclusion from church
fellowship. This is clear from the words used in v. 15. He is
not to be counted as an enemy, but admonished as a brother.

3. Public rebuke (1 Tim. 5. 20). 'Them that sin reprove
publicly that others also may fear.' Against an elder no accusa
tion was to be received except before two or three witnesses. 
But where the charge was sufficiently substantiated a public 
reproof was to be administered. Only under such circum
stances would reproof carry conviction, as the word rendered 
'reproof' implies. It is in contrast to the word used of Peter 
when he falsely rebuked the Lord (Matt. 16. 22), or by the 
penitent thief in his fruitless rebuke of his companion (Luke 
23. 40).

4. Trespass between brethren (Matt. 18. 15-18). In this
portion the Lord gives instruction as to the procedure to be 
followed in seeking to gain the brother and set the matter 
right. But as Mr. W. Hoste in his book on 'Church Discipline' 
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points out, exclusion from church fellowship is not prescribed. 
The words 'Let him be unto thee' leaves it at the individual 
level. 

5. The Moral delinquent ... the fornicator ... to be put
away. 'Therefore put away from among yourselves that 
wicked person' (1 Cor. 5. 13). In the wilderness, instruction 
was given that the leper was to be segregated. He was to be 
removed to a place outside the camp (Num. 5). This was 
carried out in the case of Miriam (Num. 12) and later in the 
case of Uzziah (2 Chron. 26. 21). It was in the interest of 
public health that the leper was thus removed and for the 
maintenance of the public testimony such disciplinary actions 
have at times to be taken. The witness of the assembly is
affected by the walk of the individual. When Achan sinned; 
the Lord said, 'Israel hath sinned' Qosh. 7. n). And in view of 
the seriousness of such an action it is well to draw attention to 
some important principles which should govern an assembly 
in the execution of this extreme disciplinary measure. 

(a) It is not on a company, but on individuals. This is in
contrast with what obtained in Israel. Instructions were given 
to utterly destroy a city if it could be proved that it had turned 
to idolatry (Deut. 13. 12-16). In John 13 the Lord commis
sioned the disciples to wash one another's feet, but He did not 
commit the pruning knife to their hands Qohn 15). Similarly 
He has given the assembly authority to discipline individuals, 
but the removal of a lampstand He has retained as His own 
prerogative. 

(b) It is not to be carried out on the ground of suspicion. 
Note should be taken of the words, 'It is commonly reported'. 
In this connection it is well to note that the law insisted that 
any charge had to be thoroughly investigated before any 
action was taken (Deut. 13. 14; 17. 4; 19. 18). The same careful 
examination was essential before pronouncing a man a leper 
(Lev. 13. 4, 47-50; 14. 33-38). Hasty conclusions and hurried 
decisions should be avoided. Ground for suspicion is not 
sufficient ground for excommunication. 

(c) It is not to be carried out without mourning (v. 2).
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Later the apostle wrote, 'For many walk, of whom I have told 
you often, and now tell you even weeping, that they are enemies 
of the cross of Christ' (Phil. 3. 18). If in a building a stone had 
to be removed, the adjoining stones had to be scraped! (Lev. 
14. 41). The sin-offering was, on occasions, to be eaten by the
priests (Lev. 6. 25-28). The spiritual application of this is
illustrated in the case of Daniel (ch. 9) and Ezra (ch. 9). Both
of these leaders confessed their sin and the sin of the people.
They identified themselves with the guilty. The leaven of
pride which 'puffed up' the Corinthians is an alien element in
such a heart-breaking ministry. Temptation may overtake
anyone, hence the need of the widow's garments, the attire
and spirit of mourning (Luke 18. 1-8).

(d) It should not be done without unanimity, v. 4. It should
not be the action of some independent of the assembly, far less 
the action of one, like that of Diotrephes of whom we are told 
that he 'cast some out of the church'. His action was like that 
of the Pharisees as recorded in John 9. 34. The elders will need 
to assume the responsibility of enquiry and establishing the 
facts, but they must seek to carry the conscience of the assembly 
with them, In Num. 8. 9 the action of the princes, as the 
representatives of the tribes and therefore of the nation, was 
accredited to the nation. Similarly the action of the elders, as 
those who are the responsible element in the assembly, will 
become the action of the assembly, but the confidence of the 
assembly should be cultivated. 

(e) It should not be carried out without a clean life as far a s
those administering it is concerned. Before they were told to 
put away the wicked person, they were told to purge out the 
old leaven. In the valley of Achor, not only was Achan 
stoned, but the 'accursed thing' was also burnt with fire Oosh . 
7. 11, 15). He who was to sprinkle the water of cleansing on
the defiled Israelite had to be a clean person (Num. 19. 18).
Nathan must be clean if he is to bring conviction to David's
heart. If sin is condoned the wicked person cannot be con
demned.

(f) The excommunication is not only from church fellow-
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ship, v. II. It extends to the social life as well. A person 
scripturally under discipline should be made to realize that his 
sin has robbed him of his right to the social enjoyments of 
believers. 

(g) It should not be for unwarranted reasons. In verse I I

six things are mentioned. There have been sad examples of 
disciplinary action taken against believers without adequate, 
or even any semblance of authority from scripture. This is 
deplorable and can only result in the withdrawal and lack of 
spiritual blessing. The responsibility of the assembly was 
limited to putting the wicked person away. The apostle had 
by virtue of his apostolic authority delivered him to Satan for 
the destruction of the flesh. The law had specifically forbidden 
such an incestuous relationship (Lev. 18. 8). A curse was pro
nounced upon its perpetrators (Deut. 27. 20). They were to 
be put to death (Lev. 20. 11). Such an action demands civil 
authority, which the church has not. But the apostle delivered 
him to Satan for the destruction of the flesh, which must be 
interpreted as passing the death penalty on him. It was a 'sin 
unto death'. The woman involved was evidently unconverted. 
She was of 'them that are without' and left for God to judge. 

A word of caution needs to be said as to the use of v. I I in 
any letter or announcement of discipline. The specific sin 
should be mentioned. Some years ago, an assembly in ... 
disciplined a man for railing, and in their letter they gave 
I Cor. 5. 11 as their authority. But as they had not specified 
the word 'railer' he took the brethren to court for defamation 
of character. His lawyer maintained that they had virtually 
charged him with all the sins mentioned in the verse, and with 
this the court agreed! They paid heavily. 

Disciplinary action is therefore 
1. Preventive against the evil developing and spreading.
2. Purgative. It deals with the sin itsel£
3. It is punitive in that it deals with the individual.
4. Curative. This was not so with the man in Corinth, but

its aim generally should be the restoration of the person
to fellowship with God and His people.
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The Churches and Their History 
Revelation 1-3 
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Introductory 

T
HE book of the Revelation is the prophetical section of the
New Testament. It is not a historical treatise such as we 

have in the Gospels and in the Acts. Neither is it an unfolding 
of the doctrinal basis of 'The Faith'. That is given in the 
Epistles. On the contrary, the burden of its message is clearly 
stated in the opening verse to be 'things which must shortly 
come to pass'. This indicates and emphasizes its prophetical 
character. 

It is 'The Revelation of Jesus Christ'. Hort, in his notes on 
Revelation 1-3, gives cogent reasons for interpreting this as the 
objective genitive. Thereby we understand that the book is 
an unveiling of Jesus Christ, a revelation of His present and 
future glories. The prophecies regarding the 'things which 
must shortly come to pass' are vitally associated with the 
various apocalyptical portrayals of His glory. The prisoner of 
Patmos is bidden at the very outset: 'What thou seest
write'. Hence he is known as the Seer. He bare record of all 
things that he saw (1. 2, 11). 

History, whether past or future, whether that of the Jew, 
the Gentiles or the Church, is Christo-centric. He is the one 
around whom all the purposes of God revolve. Grace, govern
ment and glory radiate from His enthronement. Thus among 
all things He is to have the pre-eminence. 

In the Gospel records the central feature is the Cross. Only 
two tell of His birth. Only two relate the sermon on the 
mount, and one of them very briefly. Only one of the miracles 
finds a place in all four. John alone reports the conversation 
with Nicodemus and the woman of Samaria. The discourses 
on the bread of life, the water of life, the parables of the door 
and the good shepherd, as well as those given in the upper 
room, do not find a place in the first three. Then again most 
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of the miracles related by John are unrecorded by the others. 
These are but a few of the differences. But the Evangelists 
would seem to vie with each other in giving their very factual 
recital of the trial and crucifixion of our Lord. The events of 
the last week, the Cross and the Resurrection occupy three 
chapters in each. If the incidents of each year, even of our 
Lord's public ministry, would have been given such promin
ence, what a huge volume the gospels would be! Instead of a 
modest 89 chapters we would have a book of over 2000 
chapters! 

The central feature of 'The Revelation' however is not the 
Cross, but the Throne. The book falls into three main divi
sions indicated in chapters 1-19. 'Write things which thou 
hast seen (ch 1), and the things which are (chs. 2-3), and the 
things which shall be hereafter' (chs. 4-22). The two words 
translated 'hereafter' in this verse are next found in ch. 4. 1,

where they appear twice, at the beginning and at the end. 
'After this I looked, and behold a door was opened in heaven: 
and the first voice which I heard was as it were of a trumpet ... 
which said: Come up hither and I will shew thee things which 
shall be hereafter' or after these things. The words 'the things 
which shall be after these things' clearly denote a historical 
sequence. 'On these two words "meta tauta" translated 
"hereafter" or "after this" Lidell and Scott in their Lexicon 
say "meta" with the accusative of place signifies after, the next 
after; and of time, after, the next to; and of rank, next to, next 
after. Winer says that "meta,, with the accusative signifies after 
in regard to time, and is the opposite of pro-before' {WRN 
The Church and the Tribulation, p. 30). Then again from ch. 
4. I there are no references to the churches and their witness,
but in contrast to the present period Jerusalem and the nation
comes into prominence. Thus this three-fold analysis of the
book is easily recognized and is of primary importance to its
understanding. Thereby the dispensations are distinguished
and many difficulties disappear. (The reader is referred to the
author's contribution on 'The Second Advent' in The Faith
a Symposium-F. A. Tatford.) 
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Chapters 1-3 are related to the Throne of the Father (3. 21), 
and the Lord Jesus is seated thereon as the Judge of His people. 
Just as in Old Testament days the High Priest was the consti
tuted judge of Israel, so in this section the Lord is seen in a 
priestly character dressing the lamps. {Compare Exod. 30. 
7-8). He passes judgment upon their witness and draws
attention to that which hinders their testimony, and urges its
ren1oval. Chapters 4-18 open with a reference to the Throne
of the universe-the rainbow encircled Throne. The rainbow
connects the section with the earth. The Lord is associated
with it as the Judge of all the earth (Gen. 18. 25), and the
Judge of the world {Acts 17. 31; Psalm 98. 9), inaugurating the
millennial reign, when He will sit on His own Throne.
(Compare 3. 21; 19. n), the throne of His father David as the
Judge oflsrael, and the Nations (Micah 5. r; Matt. 25. 31-46).
The overcomers of the present period are destined to share
with Him in that regal and universal splendour. He will then
be the Governor among the nations (Ps. 22. 28). 'All the ends
of the world shall ... turn unto the Lord: and all the kindreds
of the nations shall worship before Him' (Ps. 22. 27).

Following this will be the final assault by Satan and his 
armies and their summary judgment. Then will be set up the 
Great White Throne, and the Lord Jesus is to be associated 
with it as the Judge of the dead (Acts 10. 42). Then, ere he 
concludes, John is given a vision of a new heaven and a new 
earth and of the New Jerusalem wherein will be the Throne of 
God and the Lamb. Thus in this, the closing book of the 
Bible, we are given a revelation of Jesus Christ in His en
throned glory. 

The subjects considered in the book are many, but the fol
lowing list may prove helpful. It gathers together the teaching 
of the word of God regarding 

1. God and His Sovereignty.

2. God and His Son.

3. God and His Spirit.
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4. God and the Scriptures. Some 285 or more Old Testa
ment scriptures are either quoted or alluded to in the
book.

s. God and the Saints, His Servants.

6. God and His Salvation.

7. God and His Severity. His judgment on Sin and Sinners
and Satan.



John and the Seven Cities 

T
HE study of the letters addressed to the seven churches of
Asia, and of the book by Sir Wm. Ramsay on them, 

which is based on his archaeological studies of the sites and the 
area, begat in me a strong desire to see the places for mysel£ 
This, in the goodness of God, was made possible in 1952. The 
trip lasted altogether some ten weeks or so. It enabled me to 
spend a Lord's Day with the assembly at Paris, a day or two at 
Rome, and a period of ministry with the assembly at Malta, 
and to give some needed help in Greece and Crete. From 
Pireaus I went by boat to the island of Chios, and from there 
in a tugboat across to Chesme on the Turkish mainland. The 
bus journey _from there to Izmir was most interesting. The 
British Consul at lzITI?I (Smyrna) with whom I had -been in 
contact, had very kindly anticipate� my need of guidance and 
help, so he had drawn me a map of the whole area with 
directions as to the best way to visit each of the places. The 
visit though brief was most enjoyable and very illuminating. 
The people were exceedingly cordial and helpful. English is 
known and spoken by only a small minority. Hence travelling 
alone without a knowledge of the national language could be 
a great handicap, but in the over-ruling providence of God I 
was brought into contact in each place with men who had a 
knowledge of English. 

EPHESUS 

In the days of the Apostles Ephesus was a populous city and 
an important port. Today the harbour is silted and the sea 
has receded some two to three miles away. The city itself is a 
complete ruin. The only habitation there was the hut in the 
centre occupied by the caretaker or watchman. Among the 
ruins there is evidence that at one time there were large church 
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edifices there. To the south-west, some distance away, there is 
a small hill and the ruined building on the top is known as 
Paul's prison. Some archaeologists in Izmir told me that it is 
considered to have been the prison where Paul was incar
cerated with wild beasts, which gives new meaning to I Cor. 
15. 32; 2 Cor. 1. 8-10. The large amphitheatre carved out of
the hillside is still there and recognizable, but it is a complete
ruin. A comparatively short journey of a few hours by train
from Izmir takes one to Selchuk, the nearest station to Ephesus.
It is a very small town, but near there I was shown what is con
sidered to be the grave of the Apostle John. Ephesus is within
a fair walking distance from Selchuk. The road passes the pond
which covers the ruins of the temple of Artemis or Diana. Of
this pond, Morton in his book, The Footsteps of St. Paul says,
'From the mouths of a thousand frogs may be heard the
croaking echo of the cry, 'Great is the Diana of th e Ephesians".

SMYRNA 

This is now known as Izmir and is the largest and most 
active of any of the cities. It is a port of some importance and 
has a good harbour. Today it is undoubtedly the most im
portant town in that part of Turkey. 

PERGAMOS 

This is known today as Bergama. Situated on a hill it boasts 
a wonderful view, second to none. The British Consul at 
Izmir had told me that the Curator of the small museum at 
Bergama was the only one who could help me as he knew of 
no one else there who could speak English. To my relief he was 
the first man i met as I alighted from the bus which had halted 
near the museum. He very kindly took me to the top of the 
hill and showed me all the relics of what was once its glory. 
There was an altar with the serpent entwined on a pole still 
there which was connected with the worship of AESCLAPIUS, 

and also other relics. In its heyday it was a city set on a 
hill, and its very position gave it complete control of the sur
rounding country in the days of the Pergaminian empire. 
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THYATIRA 

This is a few hours journey by bus to the East from Bergama. 
It is a fair sized town in the centre of a tobacco producing area, 
but it seems to have been the least commanding in its site of all 
the cities. A young man who had not long returned from 
some studies in engineering in a college in Philadelphia was 
my kind host for the day, and showed me what there was of 
importance to see in the city, and arranged that I have the front 
seat in the bus to continue on my journey to the town of 
Madista where I was to catch the train for Sart. 

SARDIS 

It is now known as Sart. The diesel train from Madista to the 
East stops there, but the station-master at Madista very kindly 
warned me not to get off at Sart that evening as there• was no 
accommodation there whatsoever. He advised going on to the 
next town where I would get hotel accommodation, and be 
able to return to Sart by the early morning train, which would 
enable me to see the ruins of what once was Sardis, and catch 
the train later for Allah-sehir, the modem name for Philadel
phia. The Acropolis on which Sardis once stood is today a 
mere shadow of what it was. Rains have washed away the 
earth that then appeared as if it were rock. It was sheer and 
seemingly impossible to climb so as to attack the city and to 
capture it from that side. Yet this is what had happened on 
two occasions. On the south of the hill there are the remains 
of the temple Cybele. To the west there are other hills. 'The 
nearest of these are honeycombed with passages and tombs. 
Here is the Necropolis, "City of the dead". Thus a worshipper 
at the temple would have the Acropolis on the East and the 
Necropolis on the West. The Church called to be the agency 
of life is fast becoming a Necropolis. They appear full of life 
like the Acropolis, but in fact are spiritually dead' {Rev. Peter 
Wood. Expository Times). Today it is a city with only a past, 
like Ephesus and Laodicea. Its position geographically was like 
that of Pergamos, a very commanding one. 
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PmLADELPHIA 

It is now known as Allah-sehir. From the top of the hill by 
the city's reservoir one gets a splendid view of the expanding 
and ever-widening valley known then as the Phrygian valley 
leading into the great hinter-land. Situated at the commence
ment of this valley it had an open door, and easy access to the 
hinter-land beyond. Looking over the city many minarets of 
Muslem mosques were visible, where once the most spiritual 
of the seven assemblies bore a wonderful witness. 

LAODICEA 

This is reached by train some hours journey from Selchuk, 
but today nothing remains �ere but some stones. I had to do 
the same as at Sart, go to the next town to the East to get a 
place for the night, and then return there on the morrow. On 
the station I was approached by a young Turkish student who 
was curious to know where I was from etc., and more curious 
to know why I should want to visit Laodicea. It turned out 
that his brother who was with him had a farm on what was 
once Laodicea. He assured me that there was nothing to see 
there but the remains of an old wall. But he urged me to try 
to see Hierapolis some six miles to the north-west. When the 
difficulty of getting there was mentiohed it was suggested and 
immediately accepted, that I would travel there in their D. 
Brown tractor! Did Epaphras ever travel like that? At 
Hierapolis there are the ruins of a large church building and 
also a pond of tepid water, always luke-warm, and full of 
sodium carbonate. It was most distasteful, and was immedi
ately spued out. Doubtless the words, 'Thou art neither hot 
nor cold ... thou art luke-warm ... ' find an illustration in 
this. 

A study of the letters in the light of what is known of the 
cities makes it very evident that the apostle John was well 
acquainted with the area. He had doubtless laboured among 
the assemblies, and it is safe to conclude that not only the 
Revelation, but his other writings, both the gospel and the 
epistles, were written to and for the special benefit of those 
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churches. This is specially true of Ephesus. By the ministry of 
Paul, Timothy and John, the church there had been exalted to 
the gates of heaven. It was the most highly privileged of all 
apostolic churches. When banished to the rocky isle of Patmos 
his heart would naturally become greatly preoccupied with 
their spiritual welfare. In this way he was very specially fitted 
to communicate to them the final words of the Lord from the 
Throne. 





Prologue 

As Chapter 1 is prefatory to Part II as a whole, and more 
especially to chs. 2-3, its contents should be briefly noted. It 
consists of The Introduction (vs. 1-8), and The Vision with its 
Explanation (vs. 9-20). In verses 1-8 there are a series of'threes', 
seven in all. 

1. Regarding the Revelation (v. 1). It is said to have been
given by God to Jesus Christ, and by Him to His angel, and by 
the angel to John. 

2. Regarding the record of John v. 2.
(a) Of the Word of God. This would include the living

as well� the written word (comp. John 1. 1-14; 19. 13). 
(b) Of the testimony of Jesus Christ. This refers to the

testimony borne by Him (comp. 22. 16, 18, 20).
( c) Of all things that he saw.
3. Regarding reading the prophecy (v. 3) and the blessing

pronounced upon. 
(a) The one who reads, that is the one who reads it publicly

in the assembly (comp. Luke 4. 16, 17; 1 Tim. 4. 13).
(b) 'They that hear' in accordance with the words 'He that

hath an ear let him hear ... let him pay attention, and
take heed;

( c) 'And keep'. Those who hear are to treasure the word in
their hearts (comp. Luke 2. 19, 51; Gen. 37. u).

4. Regarding the Trinity (v. 4-5) John refers to each of the
persons of the Godhead, a basic Biblical truth. 

(a) God in ·the eternity of His being. He who always is,
always was, ever the coming one (Newberry).

(b) The Spirit in the seven-fold plenitude of His power as
detailed in Isaiah 11. 2.

(c) Jesus Christ. The order in which the persons of the
Godhead are 1nentio1aed here is the same as in 1 Peter 1,

III 
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but in Matt. 28. 19, 20 and 2 Cor. 13. 14 the order is 
different. This emphasizes their co-equality. 

5. Regarding Jesus Christ (v. 5).
(a) The faithful witness. This refers to His life and ministry.

It is in marked contrast to the unfaithful witness of
Israel and the Church. (comp. 1 Tim. 6. 13, Isaiah 55. 4).

(b) The First-born, or First-begotten from the dead. This
refers to Christ in resurrection. The title is used five
times in the New Testament of our Lord. It is a title
denoting first in rank, position and glory ( Col. 1. 15, 18;
Rom. 8. 29; Heb. 1. 5, 6; Rev. 1. 5; c£ Psalm 89. 27).

(c) Prince of the kings of the earth. This refers to His
coming manifestation and Kingdom, when He will be
King of kings and Lord o( lords.

6. Regarding the Christian's position, and privilege (vs.
5-6). This is the first of many doxologies in the book. It is
ascribed to Christ directly.

(a) Unto Him that loved or loveth us-with an unchanging
love.

(b) Unto Him who hath loosed us from our sins. An 
eternal redemption. 

(c) Unto Him who hath made us a kingdom of priests unto
God and His Father. He has lifted us from the pit and
from the dunghill. Loved, loosed and lifted. Little
wonder that such a triple blessing begets a doxology.

7. Regarding the coming (v. 7). Behold He cometh. This
is THE message of the book. 

(a) Every eye shall see Him.
(b) They which pierced Him.
(c) All kindreds of the earth shall wail because of Him.

EVEN SO. AMEN.

The introduction closes with the affirmation by the Lord 
that He is the 'Alpha and Omega'-the first and the last 
letters of the Greek language, indicating that He is the sum and 
substance of the written word. The words are repeated in 
21. 6, and there the words 'the beginning and the ending' are
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to be found also. They speak of Christ in relation to creation, 
both the old and the new. He is the originator. This affir
mation is a claim to absolute Deity, and is confirmed by the 
words, 'saith the Lord God, which is, which was, and is to 
come ', the Almighty. 

THE VISION AND ITS EXPLANATION (vs. 9-20). 

On that Lord 's Day, that memorable first day of the week, 
John was given to see the vision glorious. He was evidently 
looking with some apprehension to the future in view of the 
way the false apostles, the Nicolaitanes, were seeking to re
move both the foundation of the faith and the ancient land
marks. They were denying His true divinity as well as His 
proper humanity. Then again imperial Rome had been and 
was continuing its bitter persecution of Christians and their 
faith. John was their brother and their companion in 'the 
tribulation, kingdom, and patience in Jesus ' Q.N.D.). He was 
in Patmos for the 'Word of God ' and for the testimony 'of 
Jesus '. 

In the vision, the first of many which he saw that day, he 
saw 'one like unto the Son of Man ' clothed in priestly robes. He 
is symbolically described. Seven things are predicated of Him. 

1. 'His head and His hairs were white as wool, as white as
snow.' These words are similarly used in Dan. 7. 9, and are 
suggestive of maturity and purity. His judgments will be both 
mature and pure, both wise and holy. 

2. 'His eyes ... as a flame of fire.' He is the one who
searches the reins and the heart. The symbolic words denote a 
penetrating scrutiny. 

3. His feet as burnished bronze. He will tread the wine
press of the fierceness of the wrath of God. He will give to each 
according to His work (2. 18, 23 ). There will be absolute 
equity in His judgment. 

4. His voice ... as the sound of many waters, symbolic of
His majesty (14. 2 ). 

5. In His right hand the seven stars, symbolizing His com
plete sovereignty over His servants. 
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6. Out of His mouth-a sharp two-edged sword, signifying
the final authority is His. 

7. His countenance ... as the sun shining in its strength,
symbolic of the fact that the glory of God is seen in the face of 
Jesus Christ. The path of the just is as the shining light going 
on and brightening until the day be fully come (Prov. 4. 18, 
J.N.D.). In keeping with this John saw the face of the Lord as 
the sun in its midday brightness, indicative of the complete full
orbed revelation of God in a glorified Christ. In His hands 
are seven stars and encircling Him are seven lamps. The stars 
tell of a midnight darkness with no ray of light from the moon. 
In Ps. 89. 3 9 the seed of David is referred to as the moon, and 
the context indicates that it is the nation that is in view. With 
Israel temporarily set aside, the world-darkness is relieved 
only by the light of the stars and the lamps. 

THE EXPLANATION (vs. 18-20). 

The vision was awe-inspiring. John fell at the Lord's feet as 
dead. His experience was similar to that of Daniel, his Old 
Testament counterpart, as recorded in Dan. 10. 1-8. The inci
dent partakes of none of the sentimentality which often enters 
into the thinking and singing concerning seeing the Lord at 
His coming. 

The vision is followed by another affirmation which corre
sponds with the one in v. 8. They emphasize His absolute 
Deity, His true humanity, and His complete victory. 

He is the First and the Last-a title found three times in
Isaiah (41. 4; 44. 6; 48. 12) and three times in The Revdation 
(1. 17; 2. 8; 22. 13). He is the answer to Job's problem (ch. 
9. 33). John is left in no doubt as to whom he had seen and
who had spoken to him. John had often heard the words,
'Fear not' from the lips of the Lord when with the disciples
now he heard from the same lips in glory.

The mystery of the seven stars and the seven lamps was 
equally satisfactorily explained, and John is again bidden to 
write. 



Chapter One 

The Letters: their General Features 

I
N his preface to his commentary on thes� letters, Trench

underlines their importance and draws attention to their 
entire originality, their unlikeness in some points at least, to 
anything else in Scripture. He refers to some points of peculiar 
attraction which they offer. The questions: Who are the 
Angels? Who were the Nicolaitanes? Have the letters a 
prophetic as well as a historic character? are of more than 
ordinary interest to the student of church history. Exegeti
cally they present problems of interpretation, as for instance 
the reference to the 'white stone' and to 'Satan's Throne' and 
the 'deep things of Satan'. Their theological value lies in the 
way the glory of the Son of God is set forth, both His proper 
deity and His true humanity. And .finally their practical value. 
Their bearing on the whole pastoral and ministe� work is 
immense. He quotes Bengel as having recommended the study 
of these epistles to youthful ministers. Of his own experience 
Trench writes, 'For one who has undertaken the awful ministry 
of souls, I know almost nothing in Scripture so searching, no 
threatenings so alarming, no promises so comforting as are 
some which these epistles contain'. Upon the public reading, 
and the hearing and keeping of the things written therein a 
blessing is pronounced. 

John does not see one lampstand with seven branches, but 
seven separate lampstands. The former represents Israel in its 
national corporate witness (Zech. 4. 2). 'The Jewish church 
was one, for it was the church of a single people. (It had a 
national and geographical centre of government.) The 
Christian Church, that too is one, but it is also many; at once 
the "Church" and the "churches". These may be quite inde
pendent of one another, the only bond of union which they 
absolutely require being that of common dependence on th 
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same Head, and derivation of life from the same Spirit, and are 
fitly represented by seven, the number of mystical complete
ness' (Trench). These are not self-consuming candlesticks; 
they have no light of their own, but are the bearers and diffu
sers of the light, the truth of God (Ps. 119. 105; Prov. 6. 23 ; 
Phil. 2. 15). 

'The seven Christian ecclesiai selected by the Lord out of the 
many Christian assemblies which then existed even in that one 
proconsular province of Asia, to be symbolized by the seven 
golden lampstands are meant to represent the one true Church 
of Christ through all time and in all places during the present 
dispensation. It has not, like Israel, an earthly centre and cannot 
be presented as one absolute unity. The seven are all mutually 
independent as to external order and government, yet they are 
meant to be one in the unity of the Spirit, under the one head
ship of Christ. But not only in relation to the Lord and to one 
another, but also in relation to the world outside, did the 
Church of Christ, as originally constituted, possess both a 
local and a catholic unity. The first was symbolized by each 
of the lampstands regarded individually, the second by all the 
seven collectively. At Ephesus, for example, all the saints who 
dwelt in that city were gathered into visible communion with 
each other. All light was with them. Everything else in 
Ephesus was darkness, and therefore one lampstand fitly repre
sented their condition. There was one point of concentrated 
light. But what each was in its own locality, that, all the 
churches were to the world around them. They were together 
separated, had a common calling and service, were alike one 
to another, were ordered and nourished by the same head. 
This was catholic unity, symbolized by the seven lampstands 
standing together with the Lord in their midst. The proper 
unity of the Church is gone if either of these be wanting' 
(Thoughts on the Apocalypse by B.W.N. quoted by D. Baron). 

The lampstands, being of gold, suggest not only the divine 
or igin of the churches, but also their preciousness. It indicates 
the value at which they are assessed by the Lord. Just as gold is 
the costliest of metals, so they represent that which in heaven's 
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estimate is the most valuable thing on earth today. Therefore 
to be associated with them and their witness should be reckoned 
as a great privilege and high honour. 

There are certain features which are common to all the 
letters. These call for consideration. 

I. MINISTRY. ITS SOURCE AND CHANNEL

(a) 'These things saith He ... ' Each letter commences
with these words, and then there follows a revelation of the 
Lord, each different and each adapted in a special way to meet 
the need and conditions existing in the various churches. In the 
main they are citations· from the description of the Lord given 
in ch. I. 'He is the Head, from which all the body ... having 
nourishment ministered ... increaseth ... ' (Col. 2. 19). All 
true ministry flows from Him. He is its fountain head. 

(b) ' ... let him hear what the Spirit saith ... ' It is pre
dicated of the Spirit that 'whatsoever He shall hear, that shall 
He speak' Qohn 16. 13). It is He who distributes the gifts to be 
exercised in the assembly for its edification. Hence all effective 
ministry bears the hall•mark of the Spirit's unction. As the 
steward of the house of God it is His prerogative and delight 
to give them their meat in due season. 

(c) 'Unto the angel of the church write •.. ' Consequent
upon the ascension of the Lord, He gave gifts unto men. These 
have in turn been given to the Church, and He has pledged to 
maintain this channel of communication between Himself and 
His people 'till we all come in the unity of the faith, and of the 
knowledge of the Son of God unto a perfect man ... ' (Eph. 
4. 8-13). Hence during the long and chequered history of the
Church He has continued to raise up men to whom He has 
committed a stewardship of His truth for the maintenance of 
the witness of the lampstands. In Chapter 3 the question as to 
who the angel of the churches represents is discussed. 

2. MINISTRY. ITS SOUL AND CHARACTER

These letters may well be taken as a pattern for all who are 
entrusted with the care of souls and the ministry of the word. 
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(a) Pre-eminence is given to a ministry of Christ. This is
done in a variety of ways. Each letter presents a different 
aspect of His glory and grace. This is not limited to the intro
ductory salutation. It is woven into the warp and woof of 
each epistle. In this they are similar to the epistolary section of 
the New Testament. This holy art of ministering Christ, and 
thus wooing the hearts of the saints after Him, thereby weaning 
them from the world, needs to be cultivated. This can only be 
done by a constant application of mind and heart to the 
scriptures and their unveiling of the Lord. 

(b) Prominence is given to the ministry of commencution.
This follows immediately after the introduction in five oqt of 
the seven. Sardis and Laodicea are sad exceptions even as the 
Galati.an epistle is an exception among the letters of Paul. This 
well-nigh uniform pattern, thrown into relief by the exception, 
is one we do well to note and emulate. 

(c) Censure and rebuke are not lacking. Smyrna and
Philadelphia share the honour of not being reprimanded by 
the Lord. But the fact that each letter is a message to the 
'churches' would indicate that the warning notes are to be 
heeded by each, irrespective of whether it is especially ad
dressed to them or not. The three-fold characteristic of 
prophetic ministry (1 Cor. 14. 2) is thus illustrated in these 
letters, edification, exhortation, and encouragement. In the 
promises to the overcomer what encouragement is given. 
Well might we pray 'Lend me (these) three loaves'. 

3. MINISTRY. ITS SALUTATION AND CHARGE, OR ITS RECI

PIENTS AND THEIR REsPONSIBILITIES

It is well to note to whom the letters are sent, to whom they 
are addressed, and who is specially addressed in them. 

(a) John is bidden to write what he has seen and send it to
the churches. Therefore, as has already been noted, each 
epistle is a message to all the churches. 

(b) Each letter is addressed to the angd of the respective
church. 
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(c) In each epistle 'He that hath an ear ... ' is challenged.
This three-fold appeal and salutation emphasizes the collective, 
the ministerial and the individual responsibilities. It must not 
be overlooked or forgotten amid the multiplicity of activities 
that the assembly is the unit. It is the base and pillar of the 
truth. It is the lampstand. Neither must those who take the 
position of leadership among the saints forget that they are 
held responsible by the Lord for the condition of the assembly. 
But it is equally important that the individual should recognize 
that he cannot excuse himself from his duty to hear and heed 
the word. He cannot hide behind the failure of others. 

This three-fold division is seen in other portions of the Word. 
In Psalms 115. 9-13 and 118. 2-4, we read of'Israel', 'the house 
of Aaron', and 'ye that fear the Lord'. Similarly Malachi the 
prophet speaks of 'Israel' (1. 1); the 'priests' (2. 1); and 'they 
that fear the Lord' (3. 16). Then the books of Judges and Ruth 
together furnish a very full illustration. Judges, chs. 1-16 give 
us a picture of national failure and defeat; chs. 17-21 a sad 
picture of Levitical failure and declension, whereas in Ruth we 
get a graphic portrait of individual failure and faithfulness. A 
comparative study of these Old Testament portions will show 
that they record conditions and events which were concurrent 
rather than consecutive. The Levite of chs. 17-18 was the 
grandson of Moses (18. 30 RV), and the Sodom-like events of 
chs. 19-20 connected with the second Levite occurred in the 
days of Phinehas (20. 28). They are all events connected with 
the third generation (Judges 2. 10). While Boaz is said to be 
the son of Rahab. These clearly foreshadow the departure 
which befell the churches at the end of the apostolic era, and 
after. 



Chapter Two 

The Letters and their Prophetic Character 

J
T is not to be supposed that the seven churches addressed
were the only ones in Asia Minor. There were others such as 

Colosse, and Hierapolis, which formed a triangle with 
Laodicea, and Epaphras is commended for his great zeal in his 
ministry to them (Col. 4. 12, 13). That these letters had a 
historical foundation, that they were addressed to actual 
churches, should need no proof. The instruction given to 
John to write and send to the seven churches which are in Asia 
is sufficient and conclusive. 

Doubtless it is not for nothing that seven churches, neither 
more nor fewer, are here named. We cannot doubt that to
wards the end of the life of St. John there were flourishing and 
important churches in many other cities besides these seven. 
But what we may call the mystical or symbolic interest over
bears and predominates over the actual. Typical and repre
sentative churches, these embodied, one or other of them, the 
broadest and oftenest recurring of the great leading aspects of 
the Church in its faithfulness or its unfaithfulness. They 
ideally set forth and represent the universal Church ... ' 
(Trench). 

But the same writer strongly denies that the epistles present 
a preview of the history of the Church. He rejects the historico
prophetic view, and in an excursus at the end of his exposition 
he deals at some length with the subject. He briefly surveys 
the history and development of the periodic view from the 
days of the 'Spiritualist Brethren' (1200 AD); the Puritan 
writer Brightman (1607); the Anglicans, Joseph Mede and 
Henry More (1638); and the Dutch theologian, Cocceius 
(1603-1669). In an unbiased manner he acknowledges them 
as men of no ordinary gifts, and earnest piety, who promoted 
a Biblical in place of a scholastical theology. Of Cocceius he 
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says, 'His influence for good is immense, and remains to this 
day'. But of the historico-prophetic view he asks, 'What is 
there in the letters of chronological succession? Does not 
everything, on the contrary, mark simultaneity, and not suc
cession? The seven lamps are seen at the same instant; the 
same churches named in the same breath'. Similar objections 
could be made against the prophetic character of the visions of 
Daniel (chs. 2 and 7). In the image as seen by Nebuchadnezzar 
all the kingdoms appeared as if they were then in existence. 

However, he and others who follow his lead, acknowledged 
that there are fortunate coincidences between what he calls 
the 'assumed prophecy and the facts'. 'Smyrna represents ex
cellently well the Church in its most terrible struggles with 
heathen Rome, and Jezebel appears at exactly the right time. 
It coincides with the Papacy at its height, yet at the same time 
with judgment at the door.' Moreover at the very outset he 
faces up to the problem of 'Why should we enter the temple 
of this book by the vestibule of these seven epistles? The book 
prophetic, the introduction, for the most part historic; the 
book universal ... , the introductory epistles having to do 
with separate and single churches. We are sure that scripture, 
as it has every other perfection, so it must have perfection of 
form. The exact relation of the introduction to the book has 
not, so far as I know, been ever very satisfactorily answered'. 

When the prophetic view of these letters is accepted, these 
and other problems are solved. The vestibule is seen to be 
architecturally proportionate to the Temple. The symmetrical 
perfection of the whole is evident. Trench frankly confesses 
that if the historico-prophetic meaning has been designed by 
the Spirit, then it should have every right to be considered the 
most precious. 

With due consideration to the views of those who reject 
the periodic view, I submit the following reasons as sufficient 
to establish that the historico-prophetic view was designed of 
the Spirit, and is therefore of primary importance. Indeed, 
the messages of the epistles can only be fully appreciated when 
considered in this light. 
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1. The whole book is spoken of as 'prophecy' (1. 3.)
'Blessed is he that readeth, and they that hear the words of 
this prophecy, and keep those things which are written therein.'

This verse clearly designates the whole book, in its entirety, 
as prophetic. This cannot be gainsaid. By some it is con
sidered a sufficient reason in itself, just as an advocate might 
rest his case entirely on one irrefutable argument. Chapters 
2-3 are an integral and essential part of this prophecy. The
word 'prophecy' must be given the same interpretation when
applied to chs. 2-3 as to chs. 4-22.

2. The word 'mystery' (1. 20) suggests that there is a hidden
meaning, a message other than that which just meets the eye. 
No such word is used by Paul when addressing any of the 
seven churches to which he wrote. 

3. The three-fold division of the book. 'Write the things
which thou hast seen, and the things which are, and the things 
which shall be hereafter' (1. 19). This simple analysis of the 
book demands that chs. 2-3 be considered as descriptive of the 
things that are: the things concerning the present church period. 

4. The chronological sequence of the references and the
allusions to the Old Testament in the letters. Those who will 
have read Newberry's notes will know that he draws a com
parison between the letters and the kingdom period of Israel. 
Lincoln in his book, The Javelin of Phinehas discusses at length 
their comparison with the parables of Matthew 13. However 
true and helpful these analogies may be, there is nothing in the 
letters themselves to suggest them. Nevertheless, the foot
prints in the sand of time are clearly discernible. The letter to 
Ephesus contains unmistakable allusions to Genesis 3. Com
pare the walking in the garden, and the walking amid the 
lamps; the fall, the tree of life in the midst of the garden ... 
Whereas in the last, the letter to Laodicea, the reference is to 
the exaltation of the Lord. Pergamos, with its reference to 
Balaam and the Manna, draws on the wilderness experience of 
Israel; Thyatira from the Kingdom period with Jezebel in the 
forefront. The allusions in Sardis are to the book of Ezra, and 
Zechariah 3, whereas Philadelphia reflects the days of Nehe-



THB LETTERS AND THEIR PROPHETIC CHARACTER 123 

miah. While there are some points of comparison between 
Malachi and Laodicea, it is the gospel of John, as suggested by 
Plumtre, that forms the background of that letter. Why this 
strict adherence to a historical, and chronological order? 
Trench's main argument against the historico-prophetic view 
is _hereby answered. While the churches are all seen at once, 
their history is seen to be a duplicate of Old Testament history. 
In this connection it might be well to draw attention to the 
fact that human history is divided into three periods of time. 
The first was the period when the witness for the truth of God 
was borne by individuals. This is covered in the book of 
Genesis, with its seven main characters. It commences with 
the record of the fall and concludes with the story of Joseph 
and his exaltation. When the family ceased to be the unit, 
and nations came into being, God raised up Israel to be His 
lampstand. Tragedy trailed them also from the start of their 
history in the land. Just as Eve was deceived, so was Dinah! 
This, the only reference to Dinah, must surely be symbolic 
and prophetic of the way the virgin daughter of Israel would 
be defiled by their contacts with the heathen nations. The 
nations were spued out, and so was Israel (Lev. 18. 28). Con
sequent upon this the Church became the Witness. Its history 
follows the same sad pattern. The Apostle draws a comparison 
between the deception of Eve and what he feared would 
happen to the 'chaste virgin' (2 Cor. 11. 2, 3). And eventually 
Laodicea is warned that it would be spued out (Rev. 3. 16). 
The analogy between Old Testament history and that of the 
Church is seen to be obvious, and points to the unavoidable 
conclusion that the letters were intended to give a preview, or 
cameos of church-history. 

5. Ephesus, the first mentioned, is the only one of the seven
churches named that was of apostolic origin. Had each of the 
seven been commenced by the apostle, then it would be more 
difficult to maintain any sequence or succession. The origin of 
all the others with the possible exception of Laodicea is left in 
obscurity. Moreover we know more of the Ephesian assembly 
than we do of any other New Testament church. There are at 
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least some eight pictures of the commencement and course of 
the assembly at Ephesus in the New Testament. It was the 
most highly privileged of all. Paul laboured there for three 
years, longer than in any other place, Timothy laboured there, 
and John is reputed to have laboured and died there. Like 
Capernaum, Ephesus had been highly exalted, highly favoured. 
None of the other six partook of such prominence and honour. 
This cannot be incidental or accidental. It is of purpose and of 
real importance. It is the last church we read of in the Acts 
(ch. 20) and it is the first in Rev. 2. The remaining six depict 
the development and course of the witness established by the 
apostles. 

6. The meaning of the names and the history of each assem
bly, together with the mystical number seven suggest a definite 
purpose in the choice of these churches. That which is sym
bolized in the names and in the choice of just seven, in a book 
that is specially marked by both 'symbolism' and the number 
'seven' demands consideration and a satisfactory answer. Both 
the literal and the mystical views fall short of that. But the 
historico-prophetic view solves the problem. It also provides 
an answer to the question as to why there is a change in the 
position of the appeal to the individual in the last four. 

7. The key fits the lock. 'When a key fits perfectly well the
wards of a very complicated lock, and opens it without an 
effort, it is difficult not to believe or to avoid the conclusion 
that they were made for one another.' This we believe is the 
case with these seven letters. As already pointed out, even the 
opponents of the prophetic view acknowledge that there are 
striking similarities between the first four and the history of 
the Church. These we do not consider to be mere coinci
dences, but intentional and divinely pre-ordained. 

In the introduction to his book on Revelation, W. Kelly 
writes, 'To me it is certain that the epistles to the seven Asiatic 
churches were intended to give more than the actual state in 
John's day, and to figure successively the most characteristic 
phases of the Church from apostolic times to the consum-

. , matton . 
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'There is undoubtedly a prophetic outline of ecclesiastical 
history. The letters suggest seven distinct periods, each with 
its own peculiar characteristics, and it is significant to note that 
there have actually been seven such periods. It is obvious, of 
course, that the periods overlap to some extent, and that one 
does not necessarily cease before the next commences' ( F. A. 
Tatford Prophecy's Last Word). 



Chapter Three 

Who are the Angels? 

I
T is important to remember that we do not look into these

seven letters for teaching as to Church Doctrine. For the 
precepts and principles which should govern the churches in 
their practices we must turn to the epistles of the New Testa
ment. And in this connection it is necessary to differentiate 
between what the Lord authorized in these epistles and what 
has crept in later, and now claims the sanction of usage. The 
Lord in His grace continues to recognize the Church as His 
witness even though there is much connected with it which is 
not in accordance with His revealed will. Israel's later history 
is a clear example and illustration of this. 

Each assembly is addressed through its 'Angel', and many 
differing interpretations have been given to the term. A few 
of these may be briefly considered. 

I. Some suggest that the 'Angels' were messengers who had
been sent by the churches to John. While it may sound 
feasible, it involves too many difficulties. It would be difficult 
to think of just these seven churches sending messengers, and 
more difficult to believe that they would be allowed to visit 
John as a prisoner in Patmos. Then the messages are not sent 
by them to the churches as Paul and Peter did when they sent 
epistles by certain messengers. Then again there is nothing in 
the prologue or in the whole book which would suggest that 
such a group of messengers had visited John. On the contrary, 
one cannot fail to be impressed with his loneliness, and the fact 
that his commission to write was totally independent of any 
visiting messengers. 

1 T t ;5 con tended by some that the term is to be understood 
Jiterally, and that these guardian angels are the ones addressed. 
This view is advocated by Alford and others. Two arguments 
are adduced in favour of this interpretation. 
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(a) The word 'Angel' is used some 73 times in the book and
in the majority of these the reference is clearly to angelic beings. 
Therefore consistency demands that the word be given its 
usual meaning when used with reference to the assemblies. 
However, ch. 21. 17 makes it clear that the word is used there 
with reference to a man. 'And he measured the wall ... 
according to the measurement of a man, that is, the angel.' 
Hence we conclude that the word is not used exclusively of 
literal angels. A study of the passages where it occurs will 
substantiate this. The priest1y interce�sion of 8. 3, and the 
universal dominion of 10. I, 2 cannot be predicated of a 
created angelic being. In both of these portions it is the Lord 
Himself that is delineated. 

(b) Mr. W. Hoste, a careful expositor, in his book on the
Patmos Visions, comments on the 'angels' as follows: 'The 
message of the book is conveyed through symbols. In this 
connection the stars and the lampstands are the symbols, and 
the "angels" and the "assemblies" are the interpretations of the 
symbols. Therefore to interpret the word "angel" in any 
other way than literally is tantamount to interpreting the in
spired interpretation.' This is logical reasoning, and must be 
satisfactorily considered. 

Our answer to the above arguments is two-fold. 
(a) A consideration of the messages to the various angels

makes it impossible to apply them to angelic beings. The angel 
of the church at Ephesus is charged with having fallen. The 
angel of the . church at Thyatira is rebuked for allowing his 
wife-as some authorities translate the words 'that woman'
to teach and seduce the servants of God, whereas the angel of the 
assembly at Sardis is portrayed as having a name to live, but 
being dead ! Such solemn charges and grave indictments could 
never, as pointed out by Walter Scott, be levelled against angels. 
'They do His commandments, hearkening to the voice of His 
word.' To have a fallen angel caring for the affairs of an 
assembly would be unthinkable! 

(b) The objection raised by Mr. Hoste would be a very
valid one were it not for the fact that the scriptures use the 
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word 'angel' of men as the servants of God. Haggai the pro· 
phet, was the Lord's messenger, his angel. Malachi's name bears 
the satne significance, and he speaks of the priest as the mes· 
senger, the angel of the Lord of Hosts. In his prophecy he 
speaks ofJohn the Baptist as 'my angel' (3. 1). Furthermore, the 
same prophet speaks of the Lord Jesus as the 'angel of the 
Covenant'. In this connection it is well to remember also that 
the term 'star' is used of the Lord Jesus. He is the 'star out of 

Jacob' and the 'bright and morning star'. Servants of God are to 
shine as the stars, while false teachers are spoken of as 'wander· 
ing stars' Qude 13). So the closing book of the Old Testament 
gives us clear guidance as to the use of the word 'angel' and its 
application to the men who were the spiritual leaders of the 
nation ... the prophets and the priests. Reference has already 
been made in chapter I to the deplorable failure of the two 
Levites recorded for us in the later chapters of Judges. They 
were the custodians of the law, and were expected to be its 
exponents, and guides of the people. The 'angel' represents 
those that take the lead, or are the guides to the flock. We 
interpret the term as referring, not to heavenly spiritual beings 
but to men. Lightfoot quoting from the Talmud says, 'On the 
Sabbath eve the minister or angel of the synagogue sounded a 
trumpet from the roof of a high house, that all might have 
notice of the coming of the Sabbath' (Bengel). 'The angel or 
minister of the synagogue was the one who read the Scriptures 
to the gathered company. In this regard the assemblies were 
patterned after the manner of the synagogues. Hence Timothy 
was exhorted to 'give attendance to reading, to exhortation 
and to doctrine'. Of such ministry the Lord says, 'Blessed is he 
that readeth, and they that hear . . . '. 'The message was first 
addressed to the assembly, directed to an individual there, who 
was thus put into the place of a messenger from Christ in the 
glory to that assembly or church' (Newberry, Notes on the book 
of Revelation'). 'The Angels spoken of in these epistles were 
men, and must not be confounded with the class of spiritual 
beings called angels' (Lectures on Rev. ch. 2. I. W. Kelly.) 

3. Many seek to explain the use of the word 'angel' as re·
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ferring to the 'Bishop'. Trench argues strongly for this, but 
as Scott, Morehead and others point out, the New Testament 
epistles give no hint of such an office in the first century. To 
suggest that Timothy was consecrated Bishop of Ephesus by 
the laying on of the hands of the presbytery is to read into the 
scripture an interpretation based on the introduction of the 
episcopate in post-apostolic days. That episcopacy came into 
being shortly after the days of the apostles is no doubt true, 
but that does not give it th� seal or sanction of scripture. It 
was undoubtedly a development, but along the line of 
departure. 

Bengel refers to the writings of Polycrates in which it is 
stated that Timothy was martyred at Ephesus in AD 98. 
Plumptre, who holds the view that the Revelation was written 
early, possibly in the days of Nero, suggests many points of 
similarity between the exhortations to Timothy in Paul's 
second epistle to him, and the words addressed to the angel of 
the church at Ephesus. These comparisons are interesting and 
instructive. But whether Timothy was still in Ephesus when 
the Revelation was written or not, the letters addressed to him 
by the apostle shew that he had a special responsibility with 
regard to the spiritual welfare of the assembly. He was 'the 
angel of the church'. It must be remembered that the letters to 
the seven churches do not present or portray the ideal condi
tions of assemblies. They depict things as they are, and not as 
they should be. Moreover, as they are representative churches, 
representing the various phases in the history of the Church, 
the terms used must be such as can be applied, not only to 
scripturally constituted New Testament assemblies, but to 
other groups not so constituted. The angel then we take to be 
a flexible term applicable to all those who assume the position 
of leadership and whom the Lord will hold responsible for the 
conditions existing in the sphere where they are placed In 
this connection the attention of the reader is drawn to the use 
of the words 'the' and 'thy' and 'thou' in the first of these 
letters. We read of 'the first works'; 'thy first-love' and 'thy 
lampstand'. The words 'I will remove thy lampstand ... ' are 
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almost a reminder of the words of the parable, 'Thou mayest 
be no longer steward'. ' I am put out of the stewardship' 
{Luke 16. 1-4). By interpreting the term 'angel' literally we 
are robbed of the searching ministry contained in these letters 
to those who are in the position of guides and leaders among 
the people of God. The letter to the church at Ephesus is very 
revealing. It repays careful study. In the salutation we have 
the briefest, the most succinct, and yet the fullest pen picture 
of Apostolic Christianity available. The Lord is seen in His pre
eminence and sovereignty. He is revealed as walking 'in the

midst' of the golden lampstands. They are not affiliated into a 
denomination, or associated into a fellowship, or formed into 
a federation. Each is under His Lordship and authority. His 
ministry was adumbrated in that of Aaron as he ordered the 
lamps in the sanctuary (Lev. 24. 2-4; Exod. 25. 37, 38; 30. 8). 

Moreover each star is seen in the hand of the Lord. Each is 
supported and sustained by Him. They are not formed into a 
mission. The references in the Acts where the Lord directs 
Philip, Peter and Paul to 'Arise and go ... ' aptly illustrates 
this (Acts 8. 26; 10. 20; 22. 20, 21). Being thus Christ-centred 
and Christ-controlled their witness was dynamic in character. 
On the testimony of its enemies 'they turned the world upside 
down'. 

The letter gives a penetratingly accurate diagnosis of the 
spiritual condition of the assembly. Whereas there is a refer
ence to their work, labour and patience, the triple graces 
'faith, hope, and love' are conspicuously absent. Doctrinally 
both the angel and the church were sound. They had taken 
heed to the instruction in Paul's letters to Timothy, and to the 
exhortation in John's epistle to 'try the spirits'. It is evident 
that there had been a recovery in the matter of doctrine. In 
this connection the aorist tenses as noted in the RV are signifi
cant. 'Thou didst try'; 'Thou didst find'; 'Thou didst bear'. 
Practically they were also correct. They were commended 
because they hated the works of the Nicolaitanes, those who 
fraternized with idolatry and turned the grace of God into 
lasciviousness. They were morally clean, sin and uncleanness 
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were judged. They were not lax in discipline as was the case in 
Corinth. Their failure was due to a heart condition. Another 
aorist pin-points it: 'Thou didst leave thy first love.' If the 
heart is cold and ceases to beat, neither a clever head not clean 
feet are of-any avail. It leaves a lifeless form. It spells death. 
Some years ago in a Canadian city there was a business firm by 
the name of Messrs. Head and H(e)art. A fine combination, 
thought the preacher as he saw it, but he was disappointed to 
learn that Mr. Hart was dead, and that Mr. Head was trying to 
carry on alone, rather unsuccessfully! When the ark was taken 
by the Philistines in the days of Eli, his daughter-in-law called 
the name of her new-born son Ichabod, saying, 'The glory is 
departed from Israel' (1 Sam. 4. 21). In the Tabernacle at 
Shiloh all the other articles of furniture were in their place, but 
the most precious article of furniture was not there. The ark 
was gone! The glory was departed. And the Spirit comments, 
'The time was long'. Such was the state of Ephesus. Hence the 
clarion call to remember, and the stem warning to repent or 
be removed. May we not be like Samuel who seemingly was 
not burdened about the return of the ark (1 Sam. 7. 1-3). 

In the home at Bethany we read that Martha served, Mary 
worshipped, and Lazarus sat at the table free from any taint of 
the corruption of the grave. Of these three features of Chris
tian testimony, work, witness and worship, two were mani
festly present at Ephesus. They laboured to the point of 
weariness, and they hated every false way. They walked in the 
truth. But that which may be compared to the ministry of 
Mary, the breaking of the alabaster box and the pouring of the 
ointment in utter and complete abandonment on His feet was 
lacking. 

The Lord's call to remember whence they had fallen is 
significant in the light of the many references to love in the 
epistle to the Ephesians and in that of John. The apostle Paul 
ceased not to give thanks for them because of their faith in the 
Lord Jesus and their love to all the saints. They were rooted in 
love, grounded in love, they were to forbear one another in 
love, speak the truth in love, be edified in love, and they were 
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to walk in love, all because they had been chosen to be before 
Him in love. In his letter to Timothy Paul had emphasized 
that love out of a pure heart was the end of the command
ment. John in his epistle had underlined with tremendous 
force the importance of love to the brethren. 'By this we 
know that we have passed from death unto life in that we love 
the brethren.' Evidently the assembly had become constricted 
in their affection for fellow-saints. It is the blight of sectari
arusm. 

After Eve was deceived and the consequent fall, there was the 
loss of brotherly love. So after the fall and defilement of Dinah 
there was a similar loss of brotherly love. Joseph was sold. 



Chapter Four 

The Nicolaitanes: Who were they? 

T
HE name appears only twice in the New Testament. In
the letter to Ephesus we read of their deeds, and in the 

letter to Pergamos we read of their doctrine. In view of the 
fact that it is not easy to identify them many suggestions have 
been made as to who they were. The attitude of the Lord 
towards them is unmistakably clear and severe, and the angel 
of the church at Ephesus is highly commended because he 
hated their deeds, while the angel of the church at Pergamos 
is strongly reprimanded for his liberal attitude towards them 
and their doctrine. It was one of the many serious charges 
brought against Pergamos by the Lord. Hence it is incumbent 
upon us that we should make an enquiry as to what their 
tenets and practices were. I trust that our study will not be 
without profit and blessing. It might be well to quote certain 
authors first. 

The following note from the Scofield Bible represents a 
commonly held view. 'Nicolaitanes from Nikao, to conquer, 
and laos, the people or laity. There is no ancient authority for 
a sect of the Nicolaitanes. If the word is symbolic it refers to 
the earliest form of the notion of a priestly order or "clergy" 
which later divided an equal brotherhood into priests and 
laity. What in Ephesus was "deeds" had become in Pergamos 
a "doctrine".' 

'Nicolaitanes-Victorious people. The epistle of Jude may 
give us the character of these deeds of the victorious people, 
such as turning the grace of God into lasciviousness, and deny
ing the only sovereign Lord God and the Lord Jesus Christ' 
(Newberry). 

'The essence of Nicolaitanism seems to have been the abuse 
of grace to the disregard of plain morality' (Kelly). 

'All early writers however are agreed on the main features 
133 
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of this sect as being of an impure and licentious character' 
(W. Scott). 

'I incline with some doubt to the old Patristic view that the 
sect so described took the name under some colourable plea, 
from Nicolas the Proselyte' (Plumptre). 

'The Nicolaitanes then, or the Balaamites, are no sect that in 
Apostolic times bore one of these names or the other: but 
those who, after the pattern of Balaam' s sin, sought to intro
duce a false freedom, the freedom of the flesh, into the Church 
of God' (Trench). 

It is generally admitted that while � sect calling themselves 
the Nicolaitanes appeared in the second century, there is no 
trace of the existence of such in the first, and the evidence relied 
on to associate them with Nicolas is insufficient and unreliable. 

In the letters to Ephesus and Pergamos, where reference is 
made to them, we also read of' false apostles', and of those who 
held the doctrine of Balaam. This furnishes us with a key and 
helps to point the way to a solution. It is difficult to avoid the 
conclusion that in referring to the 'deeds of the Nicolaitanes', 
the Lord was reverting to those mentioned previously in the 
letter as those 'who say they are apostles-liars' and 'them that 
are evil'. Then the words 'also' and 'in like manner' used with 
regard to them in the letter to Pergamos link their doctrine 
with that of Balaam, even though the doctrine of Balaam did 
not exhaust or contain all the teaching of the Nicolaitanes: 
Trench says of Balaam: 'It may be observed that his name 
according to the best etymology signifies destroyer (devourer) 
of the people, and Niko-laos is no more than a Grecizing of 
this name'. He draws attention to other instances of such 
duplication in the book, such as: Appollion-Abaddon; 
Dia bolos-Satan; and Yea-Amen. 

Other portions of the New Testament need to be examined 
to see if any further light can be shed on the problem. Natur
ally our first enquiry must be into the history of the church at 
Ephesus. Into this we do not look in vain. The last address to 
the elders (Acts 20. 17-35) and his letters to Timothy clearly 
indicate the two-fold danger to which the church was subject. 
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His message to the elders contains the ominous warning: 
'After my departing shall grievous wolves enter in among you, 
not sparing the flock. Also of your own selves shall men arise 
speaking perverse things to draw away the disciples after them' 
(vs. 20, 21). Here we have revealed the two prongs of the 
Satanic pincer movement. The enemy was determined to 
capture the ministry. The pulpit was and still is his target. It 
is strategic. Once that is captured the pew can easily be over
come. The one prong is made up of grievous wolves, wolves 
in sheep's clothing. They are unconverted men, liars, for 
whom the Scripture says, is reserved the blackness of darkness 
(2 Pet. 2. 17). They are described as 'deceitful workers'. The
second prong is made up of men like Diotrephes who love 
position and pre-eminence, and in their pursuit of this do not 
hesitate to set aside the word of God or reject the Apostles and 
their teaching (3 John). These arose from among the elders, 
those whom the Holy Spirit had fitted for the work of over
seership, bishops. Paul's letters to Timothy reveal that his 
prophetic warning was already being fulfilled. The letters of 
John, doubtless addressed to Ephesus, reveal a darker picture 
still. These workers of iniquity claimed to be apostles, but the 
Lord brands them as false, as liars. This very definitely and 
unmistakably connects them with the false apostles referred to 
by Paul in the Second Epistle to the Corinthians. They in
sisted that they were apostles in a superlative way. But the 
apostle identifies them as the ministers of Satan! In the same 
chapter the apostle gives a further and fuller portrait of them. 

I. Nationally they were Hebrews (v. 22). 'Are they
Hebrews? So am I. Are they Israelites? So am I. Are they 
the seed of Abraham? So am I'. As all the true apostles were 
Hebrews, Satan chose his from among them also. He well 
knew that no Gentile, of whatever nationality would be 
eligible for that position. 

2. They brought the saints into bondage. 'For ye suffer if
a man bring you into bondage.' They were Satan's over
comers, overcoming the people of God and robbing them of 
their God-given liberties and privileges. They were in reality 
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'Nikao-laos', conquerors of the people. This clearly identifies 
them with the Nicolaitanes of Rev. 2.

3. They were devourers. 'For ye suffer, if a man devour
you.' This as we have seen is the meaning of the name 
'Balaam'. Hence the apostle marks them out as Balaamites. 
True to their wolf-nature they devoured and destroyed. 

4. 'Ye suffer ... if a man take of you'. This greed for gain
by which they were impelled brands these 'false apostles' as 
Balaamites, of whom we read that 'they ran greedily after the 
error of Balaam for reward' Qude 11). They were not shep
herds, but rather sheep-shearers, like Laban, Laban and 
Absalom. They loved a lazy, licentious and lucrative living by 
fleecing the sheep. Balaam-like, they subordinated every 
principle of morality to the one aim, the 'wages of unrighteous-

, ness . 
5. They exalted themselves. 'For ye suffer ... if a man

exalt himsel£' This they did by seeking to Judaize the ministry. 
They foisted upon the Church the Levitical system that pre
vailed in Israel. Thereby they raised themselves a step above 
the common rank and file and arrogated to themselves an 
official position, claiming the sole right to administer (?) the 
sacraments. This is far removed, yea poles apart, from the 
exercise of a God-given gift in an assembly for the edification 
of the saints. Their pride and arrogance and the disdain in 
which they held the ordinary believers is reflected in the 
apostle's final statement: 'For ye suffer ... if a man smite you 
in the face'. Thus they lorded over God's heritage. 

Furthermore in the first Epistle the apostle draws attention 
to these 'deceitful workers'. He warns the Christians very 
strongly, 'Be not deceived: neither fornicators nor idolaters ... 
shall inherit the kingdom of God' (1 Cor. 6. 9, 10). These 
Satanic emissaries preached this false liberty, this unbridled 
license to indulge in every form of immorality, even to the 
extent of desecrating the body by fornication with the temple 
prostitutes, the priestesses of Aphrodite, the goddess of f orni
cation (1 Cor. 6. 12-16). This the apostle severely denounces, 
and thunders his exhortations, 'Flee fornication '. 'Flee from 
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idolatry' (6. 18; 10. 14). These two point unmistakably to the 
slimy trail of the serpent to which attention is drawn in the 
letters to Pergamos and Thyatira. It is an old trail. It is to be

seen at Sinai. 'They sat down to eat and to drink and rose up 
to play.' It re-appeared in a more virulent form in the plains 
of Moab, through the doctrine of Balaam. The failure of the 
two Levites as recorded in Judges 17-21 is connected with the 
same two sins. 

While robbing the saints of their God-ordained liberties, 
these Nicolaitanes had no scruples about 'indulgencies' ! Like 
the unfaithful steward they thereby made friends at the ex
pense of truth. Later we hope to show how these ministers of 
Satan, these false apostles, these Nicolaitanes were instru
mental in bringing into being an imitation, a counterfeit of the 
true ecclesia of God. 

From the apostolic writings we gather that Nicolaitanism 
had these marked and clearly distinguishable features. They 
combine both the views expressed in the quotations at the be
ginning of this chapter. Doctrinally they were false teachers, 
teaching destructive heresies, denying the only sovereign Lord 
God and our Lord Jesus Christ. They introduced the worship 
of angels and the investigation of supposed visions. Morally 
they proclaimed a false liberty, while they themselves were 
the servants of corruption (2 Pet. 2. 11). Ecclesiastically they 
were guilty of the sin of Korah, who were charged with 
seeking the priesthood. They aspired to be and claimed to be 
priests of a special order. Thus they introduced into the 
Church a clerical caste which is completely foreign to the New 
Testament. Christendom today is permeated with these 
views. They are still being perpetuated and assiduously propa
gated. In Roman Catholicism they are firmly entrenched and 
fully developed. While the libertine anti-nomian tenets of the 
Nicolaitanes, and their doctrinal error are repudiated in 
Protestantism, clerical claims to pronounce absolution are still 
maintained by Anglo-Catholics, and the spiritof clericalism has 
gradually crept into some, if not many, of the free churches. 
J. N. Darby referred to it as 'sin against the Holy Spirit'-a 
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refusal to accord to Him His rights in the House of God. As 
Nicolaitanism is singled out by the Lord as something which 
He hates, we should avoid a Laodicean latitudinarianism and 
hate every false way. Thus may we receive the approbation of 
the Lord even as the angel of the church at Ephesus. 



Chapter Five 

The Deep Things of Satan 

N
O Christian can afford to be ignorant of what the scrip-
tures teach regarding the personality and power of 

Satan. A consideration of the portions where reference is made 
to his activities will clearly reveal his dignity, versatility and 
bitter enmity. He is doubtless the highest and greatest of 
created intelligences, and since his fall he is the embodiment of 
unadulterated hatred against both God and man. Deception, 
defamation and destruction are his weapons. He is the arch
deceiver, both of individuals and nations. He is no less active 
in the present age than he was in the previous ones, although 
the Cross has annulled his might, and robbed him of his power. 
He sought to tempt the Lord; he entered into Judas, and filled 
the heart of Ananias. He hindered the apostle and cast saints 
into prison. In apostolic days he worked as an 'angel of light'. 
His servants infiltrated the church as 'ministers of righteous
ness'. The assurance given by the Lord that the gates of hell 
would not prevail against tpe ecclesia is a clear indication that 
Satan would make every attempt to capture the citadel and 
seek to thwart the purpose of God regarding it. Through 
Peter he would fain have deflected the Lord from the Cross, 
and deprive the saints of the truth of the gospel and their 
liberty (Matt. 16. 22, 23; Gal. 2. 5-14). 

In the book of 'The Revelation' the word 'Satan' occurs 
some eight times, and the word 'Devil' five. He is also called 
'the accuser of the brethren', 'the great dragon', 'that old 
serpent', 'the angel of the abyss'. 'the king of the locusts', and 
'Abaddon or Apollyon' the destroyer. Of the eight occurren
ces of the word 'Satan', five are to be found in chs. 2-3, a 
significant fact, and once he is referred to as the 'Devil'. Then, 
as we have already seen, the false apostles mentioned in the 
letter to Ephesus were the same as those who afHicted the 
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church at Corinth. Paul calls them the ministers of Satan (2 
Cor. n. 13-15). These references to Satan in chs .. 2-3 should 
be noted. 

I. The ministers of Satan-the false apostles, 2.2.
2. The synagogue of Satan-the false professors, 2. 9; 3. 9.

3. Satan's throne, 2. 13.
4. Satan's dwelling, 2. I 3.
5. The deep things of Satan, 2. 24.

As these letters unerringly trace for us the history of the
Church and its witness, it is instructive to note how they de
lineate the gradual departure from the truth, the leavening 
process of evil and the growth of the Satanic system, as well 
as the way in which the Lord would preserve the truth, the 
'good deposit' uncontaminated. Just as the Lord had com
mitted His own to His Father's keeping, the Apostle had com
mitted the truth, of which he was in a special way the steward 
to the Lord, and was assured that the Lord would keep it until 
'that day'. Hence, despite all the malignity and evil machina
tions of Satan we are in possession of it today. May it be ours 

' . ' to possess our possessions . 
The letters to the churches of Asia commence where church 

history in the Acts closes, with Paul's final address to the elders 
of the Ephesian assembly. The 'Book of the Acts' is the New 
Testament counter-part of the book of Joshua. It records the 
triumphs of the gospel for the first 25 or 30 years of this era, 
just as Joshua chronicles the conflicts and conquests of Israel for 
a similar period. Consequently we may see a parallel between 
the seven apostasies related in Judges and the conditions of the 
churches in post-apostolic days. Even those who do not accept 
the periodic view of these letters acknowledge the applica
bility of this comparison. 

Israel in her pristine glory is represented or illustrated in 
Elimelech and Naomi, for their names are significant. Elime
lech means-My God is King, and Naomi-pleasantness, 
beautiful, or attractive. They represent true theocracy and its 
associated beauty. Balaam was compelled to confess the truth 
of this. God was their King, and goodly were their tents 
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(Num. 23. 21; 24. 5). So it was with Ephesus at the first. In 
the letter to that assembly the Lordship of Christ is very 
definitely emphasized. The salutation: 'These things saith he 
that holdeth the seven stars in his right hand, who walketh in 
the midst of the golden lampstands', epitomizes what was 
characteristic of apostolic simplicity. Each servant and each 
assembly was directly responsible to the Lord. The servants 
were not affiliated into a mission with a board of directors and 
headquarters, nor were the assemblies federated into any 
fellowship. 'Ephesus was once the ornament and metropolis 
of Proconsular Asia' (Sir W. R.). Dr. Pentecost, quoting 
Pember, gives the meaning of Ephesus as 'beloved, desired'. 
Of Israel in her pristine glory Balaam had to confess, 'How 
goodly, how attractive'. So was Ephesus. But how different 
is its state today. As I walked over its ruins in 1952 it was 
difficult to evade the thought 'which things are an allegory'. 

The first four of the letters portray consecutive conditions, 
whereas the last four (including Thyatira in both groups) are 
concurrent. This is borne out by the fact that the coming of 
the Lord is introduced with different emphasis in each of the 
last four epistles. Just as the river which flowed out of Eden 
was at first a single stream and afterwards divided into four 
heads, the witness of the Church was at first undivided, but 
later flowed in four separate streams. Diagramatically they 
might be set forth as follows: 

Ephesus Smyrna Pergamos Thyatira 
Sardis 

Philadelphia 
Laodicea 

In the letter to Ephesus the angel is charged with having left 
his first love. The tense of the verb suggests a definite crisis. 
'Thou didst leave thy first love ... Remember therefore from 
whence thou art fallen.' In 2 Cor. II. 3 the great apostle to the 
Gentiles had expressed his fear: 'that as the serpent beguiled 
Eve through his subtilty, so your minds should be corrupted 
( or defiled) from the simplicity and purity that is towards
Christ' (Rv). He feared that what had happened in Eden would
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be duplicated in the history of the Church. Satan would seek 
to corrupt the chaste virgin, the espoused bride of the Lamb. 
Eve was seduced to act independently of Adam, and it was 
evident to the Apostle that Satan's aim was to get the Church 
to forsake her dependence upon and subjection to Christ the 
Head. Satan's successful strategy in the garden would be 
repeated. 

Dinah, the virgin daughter of Israel, was seduced and defiled. 
Tamar, the only named daughter of David, was similarly 
corrupted. These are the only things that are recorded con
cerning these two. Eve, Dinah and the Chaste Virgin-each 
stands at the commencement of important periods or ages in 
the world's history. Each of these periods covered approxi
mately a little over two thousand years. With Israel set aside, 
the churches are the lampstands, and its witness has lasted 
nearly two thousand years thus far. It was by a false hope that 
Eve was deceived, and it was by the propagating of error and a 
false liberty that the Nicolaitanes did their nefarious work. 

What Paul expressed as a fear in his Corinthian epistle had 
become a fact when the Lord addressed the letter to Ephesus. 
It had fallen: it had left its first love! In his last letter the 
Apostle points out clearly the commencement and course of 
this sad departure and final apostasy. He draws attention to 
three pairs of men, Satan's two and two. They indicate 
Satan's devices, his long term policy. 

1. 'This thou knowest, that all they which are in Asia be
turned away from me; of whom are Phygellus and Hermo
genes' (2 Tim. 1. 15). This turning away from Paul was a 
serious departure; it was tantamount to surrendering the truth 
for which he was an 'ambassador in bonds'; the truth relative 
to the Church as the body of Christ, that which had been the 
subject of special revelation to him. 

2. 'And their word will eat as doth a canker: of whom is
Hymanaeus and Philetus; who concerning the truth have 
erred, saying that the resurrection is passed already ... ' 
(2 Tim. 2. 16, 17). These two represent the second phase of 
the departure, a denial of fundamental truth. 
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3. 'Now as Jannes and Jambres withstood Moses so do these
resist the truth .•. ' (2 Tim. 3. 8). These men were the 
magicians in Pharaoh's court. They sought to oppose by 
imitating the work of Moses. Theirs was a Satanic counterfeit 
of the power of God, and is introduced here as an illustration 
of the full and final development of the apostacy. It has ever 
been one of Satan's devices to imitate, or to introduce a sub
stitute or counterfeit to the true faith. Hence just as the 
foundation of the true Church was laid by the 'Apostles and 
prophets', so Satan had his apostles to lay the foundation of the 
false church which will eventually become the whore of the 
beast in contrast to the bride of the Lamb. His first strategy 
was to establish a false ministry, that of the Nicolaitanes, the 
false apostles. This was followed by a further attempt at 
Judaizing the Church. The Synagogue of the Jews, once 
representative of the congregation of Jehovah, had become 
the 'Synagogue of Satan'. The enemy was quick to lay hold 
upon this effete and dead system and foist it upon the assem
blies of God. 

Wm. Lincoln, in his valuable and voluminous book, The 
Javelin of Phinehas, traces with care the comparison between 
the course of the Church's witness as seen in these· letters and 
the parabolic picture of the kingdom of heaven, and the seven 
stages in its development as detailed in the parables of Matt. I 3. 
Newberry and others draw the same parallel. Lincoln was a 
clergyman in the Church of England when he commenced 
writing the book, but as with an open mind and obedient 
heart he proceeded, he saw that the whole episcopal system 
with which he was associated, with its Archbishop, Bishops, 
Clergy and Curates, was nothing less than the Levitical 
system ordained of God for Israel, superimposed upon the 
Church. It had the same four grades: the High Priest, the 
Priests, the Levites, and the apprentice Levites-between the 
age of 25 and 30. But fungus growth on a tree is an evidence 
of decay rather than a decoration. And just as a parasite plant 
entwined around the tree trunk saps its strength and eventually 
kills it, so this clerical system atrophies both growth and gift. 
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It is the dead hand of the past. Its grip is cold and corrupting, 
and contributes to or makes possible most subtle and sinister 
advance in the Satanic scheme and diabolical design. 

SMYRNA 

The correspondence between the commencement of the 
three periods of human history to which reference has been 
made, may also be traced in the events that follow. The 
seduction of Eve was followed by the murder of Abel, and the 
defilement of Dinah by the selling of Joseph by his brethren, 
and later by their affiiction and oppression in Egypt. So 
Ephesus with its fall is followed by Smyrna with its tribulation, 
where Satan is seen to be a 'roaring lion'. 'Smyrna represents 
excellently well the pressed and persecuted ecclesia, in its last 
and most terrible struggles with heathen Rome' (Trench). It 
may well be saluted as the church of the burning bush. Satan 
hated the witness of Abel to the necessity of a vicarious sacri
fice and the vital importance of faith, and also the multiplica
tion of the people of God in Egypt. The imperial power 
became the instrument of his oppression. So it was with the 
Church; all the might of the Caesars was conscripted into his 
service for its destruction. Wave after wave, ten in all, beat 
against it. The very name Smyrna is suggestive of this martyr
dom period. It is a sub-form of the word 'myrrh', an aromatic 
bitter resin, issuing by incision, bitter but fragrant. The 
history of the city itself adumbrates that of the Church of that 
era. Ramsay calls it 'The city of life', and says 'It was destroyed 
by the Lydians and for 400 years only scattered villages re
mained. It was obliterated from the roll of cities for 400 years. 
But it had come to life again. It was considered the crown of 
victory for many a conqueror.' The mountain behind the 
town appears small and easily scaled, but in fact it is the im
movable shoulder of a vast hinterland. 

The salutation in the letter is at once a word of caution and 
a word of comfort. The words, 'I am the first and the last' 
attests His essential Godhood and therefore His pre-eminence. 
They reminded them that the glory due to Him was not to be 
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given to another. The claim of the emperor to deity was not 
to be acknowledged. There could be no emperor worship. 
They were not to offer incense to a mere human, but their 
witness was to be a sweet incense to the Lord {Exod. 30. 23). 
The concluding words: 'who became dead and is alive', re
affirm His enduring manhood, and were an assurance as to the 
life beyond death. Death would be for them what it had been 
for Him, a vestibule to a greater glory. He was to be their 
pattern. He had left them an example, injustice at man's hands 
was to be rectified by Him. 

Paul and Peter in their epistles had already warned the 
churches of this time of suffering. The Ephesian encyclical 
had foretold and forewarned concerning the 'evil day' (Eph. 
6. 13). Peter admonished the Christians: 'Think it not strange
concerning the fiery trial which is to try you'. 'For the time
is come that judgment must begin at the house of God' (1 Pet.
4. 12, 17). In it they are assured of His priestly sympathy. I
know-experimentally-the railing and reviling of the enemy.
When reviled he reviled not again. He would minister
strength to them. The persecution was to be for a limited
period. Then the enemy, recognizing its failure, turned to
other methods. For centuries he had frowned and fought, but
all proved futile. Now he would fawn.

Thus to apprehend Christ as pre-eminent in virtue of absolute 
deity and sole claim to worship, and their pattern and Priest 
would fortify them for the conflict. They were assured that 
its intensity and its duration was under His permissive will. 
He was 'Head over all things to the Church'-the only 
Potentate. 

PERGAMOS 

'Pergamos marks the well known era in history when the 
Church passed from under the fierce but purifying fires of 
Roman pagan persecution over to the enervating and corrupt
ing patronage of imperial Rome, at the time of Constantine 
the Great' (Newberry). Pergamos was the place where Satan 
dwelt: it was his home. There he had his throne. 'It will be 
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enough to remember that after the break up of the Mace
donian monarchy, it became the capital of a wealthy kingdom. 
It became famous for the worship of the great deities Zeus
Aphrodite, and with even more special devotion, Asculapius. 
He was honoured as Preserver, Saviour, and in his temple the 
Asculapian syn1bol of the wreathed serpent must have been 
the most conspicuous object. To Jew and Christian alike it 
seemed to be nothing else but an open adoration of the great 
serpent or dragon' (Rev. 12. 9) (Plumptre). Among the ruins 
of Pergamos there is still to be seen an altar with the wreathed 
serpent. 

Add to this the fact that when Babylon fell, her priests and 
vestal virgins, or temple prostitutes, fled to Pergamos, where 
they were given asylum. In return for this favour they con
ferred upon the king the title 'Pontifex Maximus' which had 
been the proud possession and claim of Belshazzar and his pre
decessors. The kings of Babylon were successively the high 
priests of Babylonian idolatry. Sir Wm. Ramsay calls Pergamos 
'The Royal City, the city of authority. There was no city so 
imposing. It was the official capital of the province for two 
and a half centuries. It held supreme authority over a large 
province for four hundred years, and had not come to an end 
when these letters were written. It was the administrative 
capital'. 'When on the death of Attalus III, the kingdom 
passed by his bequest to the Roman Republic, and afterwards 
to the Empire, the title "Pontifex Maximus" also passed over 
to the Emperor.' When Constantine left Rome, the then 
bishop(?) of Rome added it to his many others. Today it may 
be seen blazoned in large letters on the Vatican, proclaiming to 
all who know the facts that the occupant of the Papal Chair is 
undoubtedly the true successor, not of the Apostles, but of 
Belshazzar, the High Priest of heathenism. Babylon was the 
cradle of idolatry. It is the mother of harlots. Its idolatrous 
system is Satan's base, his seat, his throne. This was transferred 
to Pergamos, and later to Rome. The picture of Semiramis, 
the profligate wife of Nimrod, and the child, which she 
claimed to have been miraculously conceived was the Satanic 
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counterfeit of the virgin birth of our Lord. Ezekier s reference 
to the image that provoketh to jealousy probably alludes to 
this. It too has been incorporated and made to be the picture 
of the Virgin and the child Jesus. 

The unholy union of the Church and the State is implicit in 
the nan1e 'Per-gamos', 'gamos' is 'marriage' with the prefix 
adding force to it (Green). Newberry gives 'Elevation or 
actual n1arriage' as its meaning. Following Constantine's 
espousal of Christianity (AD 313) 'Christians were advanced to 
posts of honour. He offered his gold and patronage to the 
Church, and soon the Church and the world were locked in 
each other's arms. The gorgeous heathen temples and vest
ments of the priests were consecrated to the service of the 
Church, and many of the pagan rites were adopted by it' (W. 
Scott). In his valuable book The Two Babylons Hyslop shews 
how the Babylon system of idolatrous priesthood and worship 
were embodied into that of the professing church. It is a book 
that should be more widely read. The third parable in Matt.

13 is that of the mustard tree with its nnnatural and phenomenal 
growth, with the 'birds of the air lodging in its branches'. 
What a brood of unclean birds has come out of these nesting 
places ! It is a sad comment on the unfaithfulness of the Church 
to see her accepting the blandishments and favours of the very 
power that crucified her Lord. 

'In the circumstances, the name of the city (which meant 
literally "twice married") seems singularly appropriate to the 
Church of Constantine's day as Gabelein pungently com
ments, "it is a typical name for the professing church, which 
claims to be the bride of Christ, but is married to the world".' 
(Prophecy's Last Word, F. A. Tatford). 

However, the remarkable commendation in v. 13 must not 
be overlooked. In the midst of the general declension there 
were true loyalists. 'Thou holdest fast my name, and didst not 
deny my faith, even in those days wherein Antipas, my wit
ness, my faithful one was slain among you.' As to who 
Antipas was history is silent, but his name is doubtless symbolic. 
He was a man who was prepared to stand alone for God and 
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the truth. He would be 'against all' who would deny the 
name. Dr. Ironside suggests it may refer to the conflict of 
Athanasius with the Arian Bishops. The point of difference 
between them was one letter, but it made all the difference 
between an Arian Christ robbed of His true Deity, and the 
Christ of the scriptures. Like Noah, Phinehas and Jeremiah, 
he stood alone (Jer. 26. 9). Eleazar-like he defended the truth 
till his hand cleaved to the sword. At a later date, when 
Luther was told that the whole world was against him, his 
answer was: 'Then I am against the world'. How much we 
owe to individuals who have stood in the gap when all seemed 
lost and hopeless. The moral confusion of Gen. 6, and the 
whoredom of Moab (N um. 2 5) and the spiritual harlotry of 
Pergamos are parallel. The devices of the enemy follow the 
same pattern in each period of human history. 

THYATIR.A 

In this letter there is depicted the full development of the 
deep things of Satan. 'For such Protestant expositors as see the 
Papacy in the scarlet woman of Babylon, the Jezebel of 
Thyatira appears exactly at the right time; coincides with the. 
Papacy at its height, yet at the same time with judgment at the 
door, in the great revolt which was even then preparing' 
(Trench). Upon the foundation laid by the false apostles, the 
ministers of Satan, a veritable 'Temple of Diana', one of the 
wonders of the world had by now been erected, just as Korah 
and his cohorts, prototypes of these Nicolaitanes, had erected 
a tabernacle of their own (Num. 16. 24-27). 'A comparison of 
v. 20 with vs. 14-16 leaves no doubt that the Jezebelites, the
Balaamites and the Nicolaitanes, with secondary differences
no doubt, were yet substantially the same' (Trench). What
was condemned in Ephesus, but condoned in Pergamos, was in
control in Thyatira. It was a case of the camel's nose and his
master's tent over again. Jezebel conquered and devoured the
people of God. The Satanic system, a counterfeit of the true
Church-the deep things of God-was now thoroughly
established. If the reading: 'Thou sufferest thy wife Jezebel .. .'
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is accepted (as it is commended by some of the highest MSS. 
Plumptre) then we have in the bond between the Angel and 
Jezebel an allusion to the coalition between the true and the 
false ministry, with the false in complete control and authority; 
and the Angel, Ahab-like, subserviently weak and wicked! 
(May I suggest that readers should read over this dark episode 
in Israel's history.) 

This union is an advance of that which had been brought 
about between the Church and the State as seen in Pergamos. 
As Trench points out: 'From the time of Ahab's marriage 
with Jezebel, the apostacy of Israel assumed altogether a 
different character; the guilt of it is of quite another and 
infinitely deadlier kind!' Jehu referred to both her witchcrafts 
and her whoredoms (2 Kings 9. 22). She was the daughter of 
the King of the Zidonians, whose goddess was Ashtoreth, or 
Aphrodite, the goddess of fornication. While her name 
possibly signifies 'The Chaste' she herself was a profligate, a 
priestess of her debauched idolatry. She was swift to shed 
blood; she cut off and slew the prophets of the Lord, and did 
not hesitate to use the royal seal to fulfil her evil designs 
against Naboth ! With painted face and tiered head she would 
fain have lured Jehu into her adulterous lap. But he was made 
of firmer stuff. And as she was 'utterly unclean' she was 
devoured by the unclean dogs (2 Kings 9. 30-37). 

That her namesake appeared in the Church at Thyatira is no 
mere coincidence. She symbolizes the Papacy at its height. 
'Martyrs at the hand of Pagan Rome numbered some 
15,000,000, but at the hands of Papal Rome they numbered 
50,000,000' (Sir R. Anderson). She is drunk with the blood 
of saints. The Spanish inquisition, the fires of Smithfield at 
the time of the reformation, and the bottle-well of St. Andrews 
tell a sordid tale. But they are too little known and too easily 
forgotten. 'The word "Thyatira" signifies either perfume, 
bruised, or from Thuo-to sacrifice, and teiro-to wear away, 
the perfume from persecution' (Newberry, Notes on Revelation). 
While the letter to Thyatira covers the period of the Papacy, 
the dark middle ages, it can be contended that the 
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Lord does not recognize Rome as a Church. Rome is 
represented in Jezebel. No method was too cruel for her to 
use to wear down and demoralize the saints. 'The Chaldee 
priest who interpreted the esoteric doctrine of the Babylonian 
mysteries was called Peter (i.e. the ip.terpreter) and it has been 
suggested that it is this Peter and not the apostle who is the 
origin of the Papal claim. Curiously enough the two keys 
emblazoned on the Papal arms as insignia of spiritual authority 
closely resemble the two keys of Janus and Cybele which the 
Chaldee priest wore' (Prophecy's Last Word, F.A.T.). Note 
should be taken of certain features emphasized in the letter. 

I. The salutation 'These things saith the Son of God'
emphasizes both His deity and the fact that HE and not Peter 
is the foundation of the Church. Rome persists in seeking to 
represent Him as the infant child in the arms of Mary. This 
salutation reminds us that He is the Eternal Son in the bosom 
of the Father. 

2. There are several references to works. We read of 'thy
works' (v. 19); 'her works' (v. 22); 'your works' (v. 23); and 
'my works' (v. 26). This is significant in view of the importance 
attached to works by Rome. The Lord differentiates between 
the various works. 

3. The reference to Jezebel's claim to be a prophetess is also
noteworthy. She claimed for her message and teaching the 
authority of inspiration. Her pronouncements and decrees are 
final and binding on all 'the faithful'. Papal infallibility(?) 
flows from this claim. Jezebel was a prophetess and priestess 
of the temple of the Chaldean Sybil in Thyatira, where a 
mixture of pagan rites and Jewish ideas were practised' (Sir 
-W.R.). She seduces or leads astray into immorality and
idolatry. The confessions of Maria Monk and others who
have lived in her cloisters, and Fifty Years in the Church of Rome
by Father Chiniquy are a terrible indictment of the con
fessional, and they are not some exceptional cases, but rather
the common place. The idolatry of the Mass, with its adoration
of the 'host', a sun-shaped wafer of unleavened bread, and the
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worship of Mary are but a perpetuation of the abomination 
of the Zidonians, and of the sin of Israel when they Joined 
themselves to Baal-Peor and ate the sacrifices of the dead, 
with the women weeping at their tent door for Tammuz' 
(Num. 25. 6; Ps. 106. 28; 2 Kings 23. 13; Jer. 7. 18; 44. 17-25). 
In these portions reference is made to the worship of the 
Queen of Heaven. 'Anyone who familiarizes himself with 
the history of the ancient heathen cults can see where all these 
forms and ceremonies came in that are now linked up with 
what is called the sacrament of the Eucharist. The identical 
customs were practised by Babylonish priests over five hundred 
years before Christ. There was in the Babylon temples and on 
the altars an image of a woman with a child in her arms. This 
woman was said to be the Queen of heaven. Her child was 
called the Seed, which was evidently Satan's imitation of the 
truth involved in the words, ''The seed of the woman shall 
bruise the serpent's head". To this woman was sacrificed a 
bloodless offering consisting of round moon-shaped cakes, 
and these being presented to her were put on the altar and the 
faithful bowed down in reverence before them' ( The Mass 
and the Lord's Supper, Ironside). 

The Jezebel doctrine is not confined to Rome, however. 
Freemasonry, so rampant in Protestanism, perpetuates the 
rites and beliefs of Hiram of Tyre and Jezebel. 

4. 'They that commit adultery with her.' These are the
nations over which she dominates, and the others which send 
their ambassadors to her court . .But this bed of adultery is to 
become a bed of affiiction. Great tribulation is in store for 
such nations. Rome ridden countries are under a blight. 
Where she has the power she will use the civil authorities as a 
screen, even as Jezebel did the royal seal. 

5. 'Her children'. How she loves to speak of herself as
'Mother Church'! Hitler and Mussolini were considered, at 
least for a time faithful sons of the Church ! 

6. She boasts that she does not change. 'She willeth not to
repent' is the word of the Lord. Howbeit, true to her nature 
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she paints her face and seeks to lure will-nilly Protestants into 
her anns. In a letter to the Archbishop of Trento com
memorating the Fourth centenary of the Council of Trent 
convoked by Pope Paul III in an attempt to maintain the 
authority of the Roman Catholic Church in the face of the 
Reformation, the then Pope described 'the present age as one 
of unbridled rationalism, and frigid scepticism. He asked non
Roman Catholics to recognize that the Roman Church alone 
faithfully preserved the fundamental doctrines of the 
Reformers!' That is Jezebel putting on the lipstick! She 
would almost canonize Huss, Luther and Latimer ! The 
Ecumenical Council called by the late Pope to 'explore ways 
to win back Protestant and other Christian sects to the Church 
of Rome' stems from the same beauty parlour policy. It is 
now a matter of history, and hailed as a great success ! The 
Evangelical Christian, Toronto, quoted the Bishop ofW orcester, 
England, as saying that a Pope might be accepted by Anglicans 
as the head of a world church! The Mother of harlots, for such 
is the real character of Rome, and the daughters are evidently 
getting friendly ! The final amalgamation is in the offing, and 
will come to pass as soon as the true Church is caught up. On 
Sunday, Jan. 26, 1964, 'More than five thousand took part in 
the first Protestant-Roman Catholic prayer service in Van
couver, B.C. The President of the Vancouver Council of 
Churches and a Roman Catholic priest were co-chairmen. 
Representatives of the Greek, Russian and Serbian Orthodox, 
Anglican, United, Presbyterian, and Lutheran churches were 
on the platform with them ! They promised that more is to 
follow'. 

7. The letter closes with a word of admonition and encour
agement to the remnant, 'unto the rest in Thyatira'. Then 
here we have the first reference in these letters to the coming 
of the Lord. It indicates that the conditions disclosed in the 
letter will continue till the end. Amongst the masses that are 
under the heel of Jezebel there are many who are truly the 
Lord's. Bernard of Clairvawc is but one example. His hymn 
which ends with the words: 
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But what to those who find, ah this, 
No tongue nor pen can tell. 
The love of Jesus, what it is, 
None but His loved ones know, 

153 

has been and is still being sung by thousands of Christians in 
their gatherings. The faithful in Thyatira 'receive the warmest 
commendation accorded to any of the assemblies' {W.S.). 
Trench observes that in this commendation we have two pairs. 
They are two pairs of twins. Love and service constitute the 
first pair, while faith and endurance the second. They were 
also growing and increasing in this service of love, and the 
patience of faith. The very storms through which they passed 
served to strike their roots deeper, and this in turn produced 
more fruit. In his book The Pilgrim Church Broadbent draws 
attention to the faithful companies whom the Lord had 
reserved for Himself throughout the centuries when Rome 
hdd undisputed sway. It was when ten generations had passed 
since the days of Noah, and Babel had been erected, and 
Babylon had come into being that the God of Glory appeared 
unto Abram and called him out of the land of the Chaldees 
to be the protagonist of the truth of justification by faith 
independent of works. In his day God gave up the Gentiles 
to their own heart's lust. He abandoned them to their idolatry, 
and in Abraham a new nation was brought into being through 
which eventually the promised Messiah would come. Similarly 
it was when the Kingdom period in Israel had sunk to its 
lowest depths and Jezebel had super-imposed the worship of 
Baal on the ten tribes that God raised up Elijah, who repaired 
the altar of the Lord that had been broken down. It was in 
the days of Elijah that the remnant is first recognized as an 
entity. Even the 7000 who did not openly align themselves 
with Elijah are considered as belonging to the remnant 
according to the election of grace. The truth of justification 
by faith, and the message of the cross, as foreshadowed in the 
altar, were that which shook Europe in the days of the 
Reformation. Luther was a man of Elijah's stamp, prepared 
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to stand alone against all the threats of Jezebel. How much we 
need to thank God for the Reformation, and the recovery of 
the truth of the Gospel through those men of steel. Of the 
storm in Acts 27 we read: 'And when neither sun nor stars 
in many days appeared, and no small tempest lay on us, all 
hope that we should be saved was then taken away'. But it 
was then, over that dark and desolate scene of despair, that 
the message of Paul pealed out over the waters: 'I BELIEVE 
GOD'. This aptly illustrates the dawn of the Reformation. 
Never was the exhortation: 'That which ye have, hold fast till
I come' more necessary than today. Truth purchased at the 
price of blood is being thrown overboard and counted as of 
little value. The words, 'I will put upon you none other 
burden' may be an echo of the message of Acts 15. 28. 'It 
seemed good to the Holy Spirit, and to us, to lay upon you 
no greater burden than these necessary things'; abstinence 
from idolatry and fornication. But it may also be a reference 
to the word of Jehu when he said that God had laid upon him
the burden of seeing that Jezebel was destroyed. Such a 
responsibility the Lord does not put on the remnant. When 
the time comes He will have a beast to destroy the whore. 



Chapter Six 

Sardis 

I
N the letter to Thyatira three new features are introduced;
the coming of the Lord and the remnant are referred to 

for the first time, and the appeal to the individual appears 
after the message to the overcomer. In this way the letters 
group themselves naturally into two, of three and four. The 
first three are consecutive while the last four are concurrent. 
Each of the last four contain definite references to the coming 
of the Lord, and thus depict a condition which continues to 
the end. On such groupings or combinations of three and 
four, Trench writes: 'We may observe that whenever the 
sacred seven falls of itself or is divided into two groups, it is 
never into five and two, or six and one; but always into three 
and four or four and three. Thus the Lord's prayer contains 
three requests having to do with the glory of God, and four 
petitions relating to the needs of men. On the other hand the 
seven parables of Matt. 13 are divided into a group first of 
four, spoken on the sea-side (v. 1), and then of three, spoken 
after a considerable pause in the house (v. 36). It is the same 
in the Revelation with the Trumpets (8. 13), and the Vials 
(16. 3-7). The number three is suggestive of the footprints of 
the Trinity, whereas "four" is stamped everywhere on this, 
the organized world'. 

With regard to the transposition of the appeal to the 
individual the same writer has this to say: 'Is there any meaning 
in this change of place? It is difficult to believe there is none. 
The Apocalypse is a work of such consummate art, a device 
of such profound wisdom, that one is slow to assume anything 
accidental in it, any departure from a rule, which has been 
once admitted, to be without a purpose. Still I must own that I 
have never seen any satisfactory explanation of this trans
position'. Had this able expositor acknowledged the pro-
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phetical viewpoint which has been advocated by so many, 
and fully accepted in these studies, he would not have been 
in a difficulty as to an explanation. But, as he says, 'few, if 
indeed any, have been able to resist the temptation of refusing 
to give its weight or rights to any Scripture which will not 
fit conveniently in our scheme of truth'. This temptation the 
esteemed author himself has not been able to resist! 'In the 
first three churches the public body was ostensibly owned of 
God as His, and might hear. In the last four churches the 
professing body is treated as incapable of repentance, and 
hence those alone who hear and respond to the Spirit's call, 
constitute the overcoming company' (W. Scott). 'The obvious 
meaning of this change is deeply solemn. In the first three 
the call to hear is addressed to the whole assembly, but in the 
last four only to the remnant. It would seem that none are 
expected to hear but the overcomers. The general professing 
body seems both blind and deaf through the power of Satan 
and the pollutions of Jezebel: fearful condition' (A. Miller, 
Church History). 

The appeal to the remnant in the letter to the church at 
Thyatira predicates a climacteric, a crisis in the history of the 
Church. This without any reasonable doubt must be inter
preted as referring to the dawn of the Reformation. As pointed 
out in the last study, this was foreshadowed in the outcalling 
of Abraham and the witness of Elijah. Time was given to 
Jezebel to repent, but she 'willeth not to repent'. Rome will not 
change. Since the Reformation, in I 870, the doctrine of Papal 
Infallibility was introduced against much opposition, as also 
the doctrine of the Immaculate Conception of Mary and her 
assumption to heaven! 

We cannot be too thankful for the Reformation and for · 
what it pleased God to accomplish then, but Protestantism, 
the child and product of the Reformation is alas weak and 
enervate. It has none of the vigour of its progenitors. It is 
fitly illustrated in the vacillating policies of Isaac. Appease
ment was his watchword! After the death of Abraham the 
Philistines stopped the wells which he had digged, with earth 
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and rubbish. But when Isaac digged them again, the herdmen 
of Gerar contended for them, and weakly, not meekly, Isaac 
abandoned them. When travelling on a troopship during 
wartime some years ago, I pressed for the use of a room for 
a prayer meeting, but the Church of England Padre was 
hesitant and fearful. He said, 'There are many Roman 
Catholics on board, and we must not offend them'. Isaac had 
had a wonderful experimental knowledge of the meaning of 
the altar and the substitutionary character of the sacrifice. 
But he became blind, and when he could not discern between 
Esau and Jacob, he trusted his nose and his sense of touch 
rather than his ear ! He was guided by his feelings and was 
thereby deceived! How important to heed the admonition, 
'He that hath an ear, let him hear!' Isaac being thus deceived 
is a tragic picture, but it delineates the sad state of Protestantism 
-fast becoming a sensual religion depending on the senses
only.

Then again how soon the remnant in the days of Zerubbabel 
departed from the path of separation, and degenerated into a 
strange vine. The letter to Sardis must be read in the light of 
the record of the returned remnant, and the challenging 
ministry of Haggai and Zechariah. The references to the 
defiled garments and the white raiment are a clear echo of the 
vision of Joshua, the High Priest, standing before the Angel of 
the Lord, clothed in filthy garments. Of this Dr. Baron says: 
'The word "filthy" is the strongest expression in the Hebrew 
language for filth of the most loathsome character'. These 
filthy garments were taken away and Joshua was given a 
change of raiment. Moreover the 'book of life' finds an 
illustration in Ezra 2. 6o-62, where we read of many who were 
put out of the priesthood as polluted because they could not 
establish their pedigree from the genealogy. 

In keeping with the prophetical interpretation of these 
chapters in Revelation, a similarity is to be noted between 
the way the Lord addressed the church at Sardis to the saluta
tion of the church at Ephesus. The difference however, is vital. 
'These things saith He that hath the seven Spirits of God, and 
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the seven stars .... ' There is clearly more than a hint here of 
the spiritual revival and the renewal of the Reformation days, 
but the recovery was only partial. Christ is revealed as the 
one in whom all fulness resides to meet the spiritual needs of 
His people, the need of life and light. But nothing is said as 
to the Lord walking in the midst of the lampstands, nor is it 
stated that He holds the seven stars in His hands. The sovereign 
authority of the Lord over the assemblies and over His servants, 
which was a hall-mark of apostolic days was not recovered. 
On the contrary. Church leaders were appointed by the State, 
and still continue to be in all 'State Churches'. 

The message to Sardis is similar to that of Laodicea in that 
there is little or no commendation in it. This is in marked 
contrast to the letters to Smyrna and Philadelphia in which 
there is no openly administered rebuke. 

The salient features of Sardis as depicted in the brief letter 
addressed to it may be considered under the following 
headings. 

1. Dead. 'Thou hast a name that thou livest, but art
dead .... ' Of the city Sir Wm. Ramsay says: 'It is the city 
of death. It was for long the greatest of all cities, the capital 
of a powerful empire. It controlled the Hermes valley by its 
position. Past splendour and present decay were its char
acteristics'. While it had an enviable past, its then present 
was that of a derelict area, and it had no future prospects. Its 
glory was all a thing of the past. Ichabod was written in bold 
letters on its ruins. 

Clearly the history of the city is repeated in that of the 
Church. A profession of life, but withal in the coid grir of 
death. A past to be proud of, but a present to be pitied. This 
is too true a picture of many an assembly today! Ephesus had 
been admonished to remember whence they had fallen, and 
to repent. 'There had been a definite time in the Church's 
history when this declension commenced' (Newberry). Sardis 
was exhorted to remember how they had received and heard, 
and to repent. They were to remember at what great cost 
they were enjoying their liberties. The blood of the martyrs 
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cries against the latitudinarianism, the dry rot that has set in 
and fallen as a plague on Protestantism. The heritage gained 
at such cost is being bartered away for a dead formality; 
Naboth would not sell his patrimony, he would not exchange 
his vineyard for what Ahab offered! He remembered how 
he had received it. During the war the then Bishop of London, 
later the Archbishop of Canterbury, on one occasion broad
casted with great glee that something had happened in England 
which had not taken place since the Reformation! A com
mittee had been formed in which Dissenters or Congrega
tionalists, Anglicans and Roman Catholics worked in unison, 
and had actually chosen him to be its chairman! Naboth 
perhaps felt complimented and elated at being invited to 
Jezebel's feast, but it was a death trap! So today, parleying 
with Rome is playing with a reptile. Church leaders who go 
to Rome to pay their respects to the Pope should be treated 
to a night in the Bottle Well in St. Andrews-made by Rome 
for her victims in Reformation days! 

2. Deceived (3. 2, 3). Decay had already set in, but there
were certain things which remained. All that had been gained 
was not lost. The truth of the gospel still remains. The 
meaning of the name Sardis is given as 'things remaining' 
(Newberry). 'Some derive its meaning from the Hebrew 
"Remnant or escaped few"' (Seiss). It is sad that the remnant
which had thus escaped (comp. Ezra 9. 14, 15) were seemingly 
in danger of forfeiting or abandoning even the remnant 
things. The exhortation to strengthen the things that remained 
is suggestive of the need of securing their defences. Sardis was 
built on a cliff. There was no access to it from the north or 
the west. The hill, the city's foundation, appeared from a 
distance to be a rock, its face was sheer, unrelieved by any 
slope. It seemed unsealable. But unfortunately it was not 
rock. It was just earth; it could be cut away by a spade. 
When I visited it in 1952 it was very evident that this founda
tion had almost entirely been washed away. Now it is a 
desolate scene. The only ruins are those of a temple to Cybele, 
the mother-goddess-Aphrodite, with its immoral worship 
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Sardis is now known as 'Sart' and I had hoped to have stayed 
there a night, but the station-master at Manisa very kindly 
warned me that no accommodation of any kind would be 
available there, not even at the railway station. I arrived the 
next day. It was a dull and drizzly morning as I climbed the 
hill and viewed the barren slope where once stood proud 
Sardis! The city's inhabitants considered its position invulner
able and impregnable! Yet on more than one occasion they 
awoke in the morning to find that the enemy had scaled its 
height and captured it. They had been deceived by a false 
security, a false foundation. And today in Protestantism how 
many there are who are similarly deceived, building on sand 
instead of on the rock. The church at Sardis was not only in 
danger of losing what had been gained, but they had failed to 
realize that they had not recaptured all the territory occupied 
by the enemy. Their works were not complete. Like the 
remnant in Ezra's day, the work had ceased. They had failed 
to continue, to press on with what had been so well com
menced. While justification by faith apart from works was 
taught, and the supremacy of the Pope had been disowned, 
they had not gone on to renounce priestcraft or clerisy, or 
infant sprinkling, or state churchianity, nor did they lay 
emphasis on the complementary truth of sanctification. 

3. Darkness (3. 3). 'I will come as a thief ... and thou shalt
not know .... ' Thus the coming of the Lord is not presented 
as a message of hope, but as a warning of judgment. It is the 
day of the Lord that cometh as a thief in the night ( I Thess. 
5. 1-4). It will overtake those in darkness. But true believers
are the children of the light; they are not of the night nor of
darkness. The darkness of many professedly Protestant com
munities is great. Of them it might be said: 'If the light that
is in thee become darkness, how great is that darkness!'
'Protestantism and the world are on the easiest terms possible.
Some Free Churchmen in pulpit, press and church courts
are all politicians. State endowed churches must be to a
considerable extent political in principle and practice. If
therefore Protestantism identifies itself with the world,
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sharing its fortunes, it must also share its doom' (.W Scott). 
4. Defiled (3. 4). There were only a few with undefiled

garments. It is unfortunately too true that the teaching of the 
scriptures as to sanctification was not emphasized in Luther's 
day. They were rather pre-occupied with the message that 
had delivered them from Romish pretences and priestcraft, 
and Papal power and practices. Undoubtedly it was the 
needed message for that day and hour. It needed another 
spiritual awakening to bring to light the importance of a 
consistently clean conduct on the part of the converted. 



Chapter Seven 

Philadelphia 

The City 

O
F the origin of this significant name Sir Wm. Ramsay
writes: 'It derived its name from Attalus II (159-138 

B.c.) whose truth and loyalty to his brother Eumenes won
for him the epithet Philadelphus '. Thus it was a monument
and a permanent witness to brotherly love. The word occurs
elsewhere in the New Testament in:

Rom. 12. 10. 'In love of the brethren be kindly affec-
. d ' none .... 

1 Thess. 4. 9. 'Concerning brotherly love ... ye are taught 
of God.' 

Heb. 13. 1. 'Let brotherly love continue.' 
I Pet. 1. 22. 'Unfeigned love of the brethren .... ' 
I Pet. 3. 8. 'Finally ... love as brethren.' 
2 Pet. 1. 7. 'In your faith provide ... brotherly love.' 
The importance of this aspect of assembly testimony will be 

further realized when these references are prefaced by the 
words of our Lord: 'By this shall all men know that ye are 
my disciples, in that ye have love one to another ' Qohn 13. 35), 
and also the words of the apostle John: 'We know that we 
have passed from death unto life because we love the brethren ' 
(1 John 3. 14 ). In this the condition of the assembly at 
Philadelphia was exemplary. It echoes the words of our Lord: 
'I have loved you ... love one another ' Qohn 13. 35). 

Of the city Ramsay says further: 'It was a missionary city 
from the beginning, founded to promote a certain unity of 
spirit, customs and loyalty within the realm, the apostle of 
Hellenism in an oriental land. It was a successful teacher. 
Before A.D. 59 the Lydian tongue had ceased to be spoken and 
Greek was the only language of the country '. It was not estab
lished as a military base, nor so much for commerce, but 'it 
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was a centre for the diffusion of the Greek language and letters 
in a peaceful land by peaceful means'. The city is excellently 
situated for this purpose. Standing on the top of a hill some
what to the west of the city in 1952, I viewed the ever widening 
valley to the east, the geographically 'open door' or pathway 
to the great hinter-land and plateau beyond. 'Philadelphia 
was the keeper of the gateway to the plateau. And the work of 
Philadelphia had been to carry the gospel to the cities of the 
Phrygian land. But it would be wrong to infer that Phila
delphia alone among the seven cities had a door before it. 
Each stood at the door of a district. Thus every church had its 
own opportunity; and all the seven churches had specially 
favourable opportunities opened to them by geographical 
situation and the convenience of circumstances' (W.R.). 

How wonderfully all this illustrates the purpose and privi
leges of the assembly. It had been founded and it exists for the 
spreading of the gospel, and its continued existence depends 
upon the propagation of the evangel. 

'The area is volcanic and in A.D. 17 an earthquake of un
usual severity destroyed 12 cities of the great Lydian valley, 
including Sardis and Philadelphia. Strabo, who wrote two or 
three years after the disaster, says that Sardis suffered most at 
the time, but he gives a remarkable picture of the long con
tinued terror at Philadelphia. Apparently frequent shocks 
were experienced there for a long time afterwards. These re
curring shocks created a state of panic. Many of the inhabi
tants went out of the city and lived in huts and booths over the 
vale. This habit of going out of the city had probably not 
disappeared when the seven letters were written. 

'Out of gratitude for the bounty received from the imperial 
coffers at that time the city assumed a new name, Neo 
Caiserea, with the consent of the Emperor. 

'In accordance with their religious practices pillars were 
erected as a testimony, on which were inscribed many of the 
formulae characteristic of the religion of the area, such as-con
fession and thanks to the god, and the publication of the cir
cumstances coJ.U1ected therewith' (Sir W.R.). 
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It is against this geographical and historical background of 
the city that the features of the assembly are silhouetted, and 
the contents of the letter to be understood. That which was 
characteristic of the city was worked out in the experience and 
witness of the assembly, and referred to in the letter. These 
would be readily understood by the recipients of the letter. 

THE LETTER 

While it contains a solemn warning, there is no condem
natory note. 'It is a circumstance to be carefully noted that the 
character in which Christ presents Himself here forms no part 
of His glory as revealed in ch. I. He assumes a moral attitude 
cowards the church at Philadelphia' (W.S.). The three titles 
used are deeply instructive. 

I. He that is holy. 'The Holy one of God Gohn 6. 69 RV) is a
name which is used of Jehovah in the Old Testament (Isa. 6. 3; 
40. 25; 43. 15). When thus used by the Lord it is an implicit
claim to Diety. The "Hagios"-Holy One, is the one who is
separate from evil, with the perfect hatred of the evil. Holiness
in this sense belongs only to God' (Trench).

2. He that is true. 'He is "The True One". This does not
only differentiate Him from all that is false, but from that 
which was "true" only in a secondary sense. He is the "true 
light"; the "true bread"; and the "true vine". In these the 
antithesis or contrast is between the perfect and the imperfect, 
the idea fully and the idea only partially realized, for John the 
Baptist was a light (John 5. 35); and Moses gave bread from 
heaven (Ps. 105. 40), and Israel was a vine of God's planting. 
Thus our Lord by declaring Himself to be "The True One" 
claims that whatever titles He assumes, these in Him are fully 
and perfectly realized' (Tr.). 'Thus the Lord who speaks to the 
churches claims to be holy as the Father is holy, and true as He 
is true.' (Plumptre). 

3. 'He that hath the key of David . .. ' This and its associated
words are practically a quotation from Isa. 22. 24. Shebna had 
been an unfaithful steward (comp. Luke 16). For this he was 
put ont of the stewardship, In his place Eliakim was installeb, 
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but that which is said of him is only fully realized in our Lord. 
He is the True Steward, exalted and robed and girded for this 
high office. Two expressions in the passage in Isaiah reveal 
the authority claimed by our Lord in the letter to Philadelphia. 
Shebna was 'over the house', and his 'government' was com
mitted to another (vs. 15, 21). Christ then, as the Son, is the 
steward over the 'house of God, whose are we'. The :final and 
supreme administrative authority and government is vested in 
Him. This He has not delegated to any individual or body of 
men, or any church. The high office which Shebna had used 
for self-aggrandisement was that of the treasurer of the royal 
house. The office with its complete control of the treasury 
with all its wealth, whether material or spiritual is entrusted 
for His people's blessing and God's glory to Christ. As the 
administrator and treasurer it is His prerogative and authority 
to open and shut doors. 

These three titles would suggest three phases of our Lord's 
existence and glory. 'The Holy One' would refer to His pre
incamate, His eternal glory, but a glory which nevertheless 
was equally true of Him in the 'days of His flesh', for in the 
announcement to Mary it was clearly stated: 'That holy 
(Hagios) thing which shall be born of thee shall be called the 
Son of God'. 'The True One' is more associated with His

tabernacling amongst men. As the 'True light' He is the per
fect revelation of the Father. As the 'True Bread' He is the 
perfect provision for our needs and salvation. As the 'True 
Vine' He is the perfect witness. It is the fruit of that vine that 
has made glad the heart of God and man. As possessing the 
key of David He is the exalted one, the one who has at His

disposal all the riches of God's grace and glory. 
'It may be considered a complimentary form of address 

when the writer invests Himself with the same character that 
He praises in the church addressed'( W.R.). He that is the 
'Holy-One' and the 'True-One', and the one to whom all 
authority is given, delights to see these characteristics re
produced in His people, and to reward them accordingly. He 
assures them of an open door, and of conversions from among 
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those who were their enemies, those of the synagogue of Satan, 
and of preservation from the hour of trial which was to come 
upon all earth dwellers, that is, those whose portion and 
treasure is in this life only (cf Rev. 6. 10; 11. 10; 13. 8; 14). The 
open door is to be understood in the light of its usage by the 
apostle Paul. At Ephesus a 'great and effectual door was 
opened to him' (1 Cor. 16. 9). At Troas 'a door was opened 
to him of the Lord ... ' (2 Cor. 2. 12). He besought the 
Colossian saints to pray that 'God would open for him a door 
of utterance to speak the mystery of Christ' (Col. 4. 3). And 
Luke records that the Lord had 'opened the door of faith unto 
the Gentiles' (Acts 14. 27). These refer to the ever-expanding 
opportunities for witness which God in His providence was 
opening up to His servants. 

The assembly was weak. It had but 'little strength'. Hence 
the need of knowing the Lord in this unique way. Happy 
privilege, for out of weakness they were made strong. The 
Lord compliments them for their loyalty, doubtless at some 
time of crisis as is evident from the use of the aorists: 'Thou 
didst keep my word, thou didst not deny my name'. They 
honoured both the word and the name. Truth and holiness 
were of equal importance to this assembly. The testimony of 
their life did not contradict that of their lips. Their life 
adorned the doctrine. This is in marked contrast to the charge 
laid against the Jews by the apostle. 'The name of God is 
blasphemed among the Gentiles through you' (Rom. 2. 24). 
The warning to 'hold fast ... that no man take thy crown' is 
analagous to that in the Colossian epistle: 'Let no man beguile 
you of your reward ... ' (2. 18). The overcomer would be 
constituted a pillar. This is not to be understood as synonymous 
with the statement that James, Cephas and John were pillars in 
the Jerusalem church, or as illustrated in the two pillars erected 
by Solomon in the temple. Rather, it is to be understood as a 
pillar of witness, such as Jacob's (Gen. 28. 18; 31. 40; 35. 14), 
or Absalom's (2 Sam. 18. 18). The letter emphasizes the im
portance and value of a true spiritual condition. It does not 
treat of any correct church position. As a company they were 
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in the conscious enjoyment of the love of Christ; they were 
conscientiously devoted to His word and work, and were 
constant in their expectation of His return. They kept the 
word of His patience. 'I have loved thee'; 'I have given thee 
an open door (Rv. m); 'I will keep thee from the hour of trial'; 
and 'Behold, I come quickly'-these were things which they 
treasured. Happy company, brought into His banqueting 
house, where His banner of love was floating over them. 
Surely this is a condition to be desired and sought after by 
every assembly. 

In our consideration of the letters to Thyatira and Sardis it 
was pointed out that in Thyatira we have the first reference to 
the 'remnant'. The outcalling of this remnant corresponds to 
and is illustrated by the outcalling of Abraham on the one hand 
and the ministry of Elijah on the other. Thereafter the Old 
Testament record is concerned more especially with the seed 
of Abraham, and later with the history of the remnant in 
Israel. This is the principle followed in the historico
prophetical view presented in the letters. After the apostacy, 
introduced by the ministers or apostles of Satan, becomes fully 
developed in Jezebel, its history is not followed. The system 
is abandoned and is next seen as the fit subject of the judgment 
of God in ch. 17. From the completion of the seventy years 
captivity attention is focussed on the remnant. As already 
suggested, Sardis is the continuation of the visitation of God 
in the reformation, and is illustrated in Isaac, whose love of 
'flesh' became the occasion which furnished the cause for 
Jacob to leave the land of promise for Padan-aram. Were it 
not for the visitation of God, calling Jacob to return, the testi
mony commenced in Abraham would have died out in the 
third generation! The history of the remnant which returned 
under Zerubbabel is very similar. With the political backing of 
Cyrus a large company had gone back to Jerusalem, but by 
the time Ezra and his small company, in total dependence on 
God, arrived, their spiritual state was deplorable. The picture 
drawn in Ezra ch. 9, is a pathetic one. The line of demarcation 
between the 'holy seed and the people of the lands' had been 
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well-nigh obliterated. It caused great mourning and con
fession on the part of Ezra. He rent his garments, plucked off 
the hair of his head and beard, and sat down astonied. 

Those acquainted with the history of the church following 
the reformation period will be well aware of the fact that 
within a comparatively short time the spiritual state of Protes
tantism was a sad one. England was as ripe for revolution as 
France was, but whereas by the guillotine blood flowed in 
France, a tidal wave of blessing reached England. The preach
ing of the W esleys and Whitefield and others marked the 
beginning of an awakening which culminated in the restora
tion of the truth relative to the Church and its distinctive 
character. 

It was the word of the Lord that stirred the spirit of Jacob 
to return with the flocks to the land of promise ( Gen. 3 I. 3). 
Laban, the sheepshearer (Gen. 31. 19) was greatly distressed at 
the action of Jacob, much the same as religious leaders of a 
later date were and are incensed by true servants of God 
leading His sheep into their God-provided pasture. It is such 
leaders that are referred to in the scripture 'As a sheep before 
its shearers is dumb . . . ' They are interested in fleecing the 
sheep rather than in feeding them. While on his journey Jacob 
had to learn at Penuel, by the smitten thigh, the futility of 
leaning on the arm of the flesh if he were to be a prince with 
God. A wronged brother had to be pacified and reconciliation 
effected, and all idols had to be given a Sadducean burial before 
he could go to Bethel, the house of God. The restoration 
under Ezra bears the same hall-mark, the importance of the 
word of God and of conduct becoming the sanctuary. In a 
very definite way they kept or observed the word of the Lord, 
as is illustrated in Neh. 8-13. What they 'found written' they 
immediately sought to practice, whether it was the observance 
of the feast of tabernacles, or the separation of the mixed 
multitude (Neh. 8. 17, 18; 13. 1-3). They sought to bring 
their lives into conformity with what was written. It is such 
cleansing and purging that is epitomized in the words 'Thou 
didst not deny my name'. 
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Is it possible to deny or call in question the fact that the 
revival under Ezra has had its counterpart in the history of the 
Church? Has not the past 150 or 200 years witnessed a similar 
awakening and restoration of the word of God to its place of 
authority? The remnant under Ezra was small. It had 'little 
strength'. Numerically it was insignificant compared to that 
under Zerubbabel, but spiritually it was a force and a power 
exceeding by far its numerical strength. Ezra himself was a 
ready scribe in the law of Moses. He had prepared his heart 
to seek the law of the Lord, and to do it, and to teach it (Ezra 
7. 6, 10). And it was the public daily reading of the word of
God, devoutly and distinctly (Neh. 8. 5-8, 13) that wrought
the change among the people. It revolutionized their lives and
character.

Just as Philadelphia was a missionary city established to 
spread Greek culture and customs among the people of that 
area, so the period it foreshadows in church history has been 
properly known as the missionary period. Not since apostolic 
days has there been such an exhibition of zeal in the proclam -
ation of the message among the unevangelized peoples of the 
world. Carey went to India, Livingstone to Africa, others to 
China and South America and the islands of the sea. In a re
markable way it has pleased God to visit these countries. It 
has been a time when the Lord has set before the church a door 
which He opened. And in keeping with the revelation of 
Himself as the treasurer, the one who has the key to the 
treasury, He has in miraculous ways met the needs of His 
servants who have come to know Him as such, and have found 
it sufficient to look to Him alone for the supply of their needs 
as well as that of the work. In spite of much failure, this has 
been a glowing feature of much of the missionary work or 
enterprise of the past century. On the promise 'I will make 
them of the synagogue of Satan ... to come and worship 
before thy feet ... ' Trench says: 'We may say that this 
promise has been gloriously fulfilled ... in our own days, or 
almost in our own days, as we call to mind the many from the 
stock of Abraham who have had the veil taken from their 
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hearts, and owned of the Church that God was with it of a 
truth. Among these were the Neanders, the Stahls, David 
Baron and a host of others'. It is probably true that more Jews 
have been converted in the last hundred years than at any 
period since apostolic days. The promise is an adaptation of 
the prophecy of Isaiah concerning the time yet future when 
Gentiles will turn to the true God, the God of Israel (Isa. 
49. 23; 60. 14 ). Then the 'veil that is spread over all nations'
will be destroyed (Isa. 25. 7).

The reference to the coming of the Lord in this letter is 
more distinct and more definite. It pre-supposes on the part 
of the recipients and its readers a knowledge of the purposes 
of God as detailed in the prophetic word. They are assured 
that they will be 'kept from the hour of temptation which is 
to come on all the world to try them that dwell on the earth'. 
The words that 'dwell upon the earth' refer to those whose 
interests and treasure is in this scene only. 'This singular 
expression of moral import has its roots in Philippians 3. 18, 19. 
These enemies of the cross have settled down on the earth, 
making it their home, the things and interests of earth bounding 
their horizon. As a class, thus morally distinguished they are 
frequently referred to in the Apocalypse (ch. 6. 10; n. 10;

14. 6 •.. ). Having deliberately chosen earth instead of heaven 
they are tried in that coming hour when the rights of Christ 
over the earth are to be made good by judgment ... ' (W.S.). 
The deliverance of those who had kept the word of His 
patience is foreshadowed in the way those who returned with 
Ezra were preserved from the hour of temptation in the time 
of Esther and Haman. 

The Philadelphian company made much of the prophetic 
word, referred to in the letter as 'the word of my patience', and 
surely it is no exaggeration to say that this had been another 
characteristic of this post-reformation awakening. Campbell 
Morgan, in his book on these letters, draws an analogy be
tween the parables of the treasure and the pearl to Sardis and 
Philadelphia respectively. Newberry and others have done the 
same; Lincoln in his book The Javelin of Phinehas goes into it at 
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some length. In the one it is the gospel that is recovered, 
whereas in Philadelphia it is the truth relative to the Church 
that is featured. This analogy is doubtless true. 

'The hour of tribulation' here referred to is fast approaching, 
but the child of God is assured that it is the earth-dwellers that 
are to be tried. From it he is to be preserved. The rapture will 
usher him into the presence of the Lord. This is the immediate 
and imminent hope of the Church. 

Summing up the characteristics of this company we may 
note how Christo-centric the letter to them is: 

1. The glory of Christ is unveiled. v. 7.
2. The authority and power of Christ is affirmed. v. 6.

3. The word of Christ is honoured. v. 8.
4. The name of Christ is revered. v. 8.
5. The blessing of Christ is assured. v. 9.

6. The patience of Christ is treasured. v. 10.

7. The coming of Christ is expected. v. 11.

The attitude of the Lord to them is noteworthy also.
1. I have loved thee. v. 9.

2. I will honour thee, by giving thee an open door, and by
giving thee souls. v. 9.

3. I will keep thee ... v. 10.

'Happy is that people that is in such a case' Psalm 144. 15.



Chapter Eight 

Laodicea 

L
AODICEA is the last of the seven churches addressed, anp
apart from Ephesus, is the only one to which any reference 

is made elsewhere in the New Testament. In Col. 4. 13, it i s
mentioned along with Hierapolis. Colosse, Hierapolis and 
Laodicea formed a triangle. Hierapolis is some miles due 
north, and Colosse a similar distance to the northeast of 
Laodicea. Epaphras laboured in the gospel in the area and 
strove fervently in prayer for them, having great zeal or warm 
affection for the assemblies in each of these places. Paul had 
not laboured there, but nevertheless he had a great care for 
them. He sent his salutations to them, and commanded that 
the Colossian letter be read in the assembly, and the letter 
'from Laodicea' referred to is doubtless the Ephesian epistle, 
probably an apostolic encyclical (2. 1; 4. 15, 16). 

Sir William Ramsay calls it 'The city of compromise'. Of it 
he says: 'It was founded in 261-264 B.C., and was situated at 
a critical point in the road system of the country. It was placed 
as a guard and door-keeper on this road. It was a strong 
fortress planted on the line of the great road, but it had one 
serious weakness. It was entirely dependent for its water 
supply on an aqueduct conducted from springs some 6 miles 
to the north. This ruined its character as a strong fortress. It 
was expected to be a missionary city charged with the task 
of spreading Greek civilization and speech in barbarian 
Phrygia. In this it completely failed. It became a great com
mercial and financial centre, a city of banking exchange. It 
was also a manufacturing centre. A very valuable sort of wool 
was produced which was woven into garments of various 
kinds both for home and for export trade. It was moreover 
the one famous medical centre in Phrygia. It was famed for 
an ointment for the ears, and powder for the eyes. 

172 
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There is no city whose spirit and nature are more difficult to 
describe than Laodicea. There are no extremes and hardly any 
strongly marked features. In this lies its peculiar character. 
These were the qualities that contributed to make it essentially 
a successful trading city, the city of bankers and finance, which 
could adapt itself to the needs and wishes of others, ever 
pliable and accommodating, full of the spirit of compromise. 

Of Laodicea Trench says: 'In Roman times it was a foremost 
city, among those of the second rank in Asia Minor. It suffered 
grievously in the wide-wasting earthquake of A.D. 60 in the 
reign of Tiberius, but was repaired and restored by the efforts 
of its own citizens, without any help asked by them from 
Rome'. 'It recovered its prosperity without any help from the 
Imperial Government' (Ramsay). 

Many expressions in the letter addressed to the assembly at 
Laodicea show that its spiritual condition re.fleeted the charac
teristics of the city itsel£ 'In Laodicea we have lukewarmness, 
indifference, latitudinarianism with high pretensions, a boastful 
spirit and great self-sufficiency. It must be remembered that
Laodicea is one of the seven golden lampstands of ch. I, and 
therefore does not represent worldly religion as such, but a 
Christian company on true Church ground. Nothing is said 
of false doctrine, but of lukewarmness and self-satisfaction. 
Christ is outside. He cannot recognize the testimony, but He 
is ready to bless the individual' (Miller, Church History). The 
very word 'Laodicean' has become synonymous with luke
warmness. 

'The two churches which are spiritually in the most sunken 
condition of all, Sardis and Laodicea, are also the two in which 
there are not traces either of adversaries from without 
or hinderers to the truth from within. There is no reference 
to heathen adversaries, or to the Nicolaitanes, or Balaamites, 
or Jezebel, or to the opposition of those who say they are Jews 
and are not. It is indifference and lethargy that is their chief 
characteristic' (Trench). As a dry rot this ate away their 
strength and energy. Like the weather cock on the church 
spires it adapted itself to every wind of popularity. 
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As the last of the seven churches, its condition portrays the 
spiritual condition which may be considered to be the deteri • 
oration and departure from what is said of Philadelphia. In 
the Old Testament it is foreshadowed in the final condition of 
the various periods we have drawn attention to in the previous 
chapters. The restoration of Jacob to the land of his inheri· 
tance was followed by the fratricidal attitude of his sons 
towards Joseph. This brought about their eviction by famine. 
They were spued out. Israel was solemnly warned that a 
similar plight would be theirs if they defiled the land (Lev. 
I 8. 28; 20. 22). This they did by slaying the prophets, and 
eventually by the murder of their Messiah. 'Ye shall not 
pollute the land ... For blood, it defileth the land and the. 
land cannot be cleansed of the blood that is shed therein but 
by the blood of him that shed it' (Num. 35. 33). 

Moreover the conclusion of each of the three periods in 
Israel's history only too clearly adumbrate the condition of 
Laodicea. The Theocratic period ended with Samson, who, in 
the days of his Nazariteship had accomplished so much, being 
blinded by the Philistines and becoming their sport. The 
monarchial period closed with Zedekiah being taken captive 
in the plans of Jericho, the scene of Israel's first victory, and 
having both his eyes put out. The remnant period closed with 
the Pharisees, in their blindness, rejecting and crucifying their 
Lord! Qohn 9. 40, 41). This Pharisaical self-satisfied spirit 
inheres in the very suggestive name of the city. Vincent in his 
word-studies gives the meaning of Laodikeia as 'Justice of the 
people', Newberry as 'Righteous people', and another as 'rule 
of the people'. This would suggest democracy in contrast to 
the rule of the Nicolaitans-the rule of the clergy. But their 
righteousness was a self-righteousness. It made them proud 
and arrogant. 

Whereas the structure of the epistle is similar to that of the 
others, there is a dissimilarity in that it contains, and is arranged 
under, two sets of 6 triple statements of trilogies. These may 
profitably form the basis of our approach to the study of the 
letter. The first set reveals the Lord in His glory, grace and 
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government; and the second set reveals the assembly in its 
pride, its penury and predicament. 

THE LORD AND His CONTROVERSY

1. The three titles. v. 14. 'To the angel of the church in
Laodicea write: These things saith the Amen, the faithful and 
true witness, the beginning of the creation of God.' These three 
titles reveal our Lord in a threefold relationship. As the 
'Amen' He is the one in whom all the promises of God find 
their fulfilment, as stated in 2 Cor. 1. 18. Moreover it is used 
in Isaiah 65. r6 where we read of the God of the Amen. In 
Him all the purposes of God also find their centre, and He is 
the one through whom our every need is met. It is Christ in 
His relation to the word of God that is revealed in this title. 
Hence the double use of the word by our Lord as recorded in 
John's gospel. 'Verily, Verily-Amen, Amen, I say unto you .. ' 

As the faithful and true witness, he is the trustworthy one, 
even as God is faithful or trustworthy. As the 'true witness' 
He fulfilled all that belonged to a witness. Trench points out 
that as such He had to be (1) an eye-witness; (2) competent to 
relate it to others, and (3) willing, faithfully and truthfully to 
do so. The title swns up and seals His ministry (comp. 1 Tim. 
6. 13).

The beginning of the creation of God. To interpret this as
meaning that He was the first or highest of God's created 
beings would lower Him to the status of a creature, whereas 
scripture elsewhere clearly declares that by Him all things 
were made Qohn 1), and that He is before all things (Col. I. 15). 
The title is closely allied to those used in the letter to the 
neighbouring assembly-Colosse. It reveals Christ in His 
relation to creation, whether the old or the new, as the 
' . . , ongmator . 

2. The three salutations. vs. 15, 16. 'I know ... ''I would ..• '
'I will • .. ' 

I know that thou art neither cold nor hot ... The angel and 
the church were permanently tepid or lukewarm. It was 
neither a case of progressing or retrogressing, but of a per-
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manent state. I would thou wert cold or hot. 'In form a wish, 
but in reality a regret' (Trench). There was no fervency of 
spirit, no spiritual zeal. It represents an ind.ifferentism to that 
which concerns the Lord's glory. It was a nauseating condition, 
hence the Lord says: I will or am about to spue thee. They were 
no longer to be His mouthpiece, His witness. Just as the lamp
stand was to be removed in the case· of Ephesus, they were to 
be removed from their stewardship (Luke 16. 2). It is not a 
question of salvation but of service. In the Colossian Epistle 
reference is made to Archippus, and it is suggested that he was 
the one referred to as the angel of the church in Laodicea. 
Paul felt the need of admonishing him. Spiritual lethargy had 
set in early in his ministry. 

3. 'I counsel ... ' 'I stand . •. ' 'I knock ... '

The stem word of warning is followed by loving admoni
tion to avail themselves of that which would bring about the 
change necessary if the threatened judgment was to be 
averted. 

'I stana at the door'. This may be an illusion to the words of 
the Song of Songs (5. 2-6). There is doubtless a close analogy 
between the two. 'It is the voice of my beloved that knocketh, 
saying, Open to me ... ' His heart longs and yearns for the 
fellowship of His own, and fellowship with His own. But the 
word is also paralleled by the message of James 5. 9 'Behold, 
the judge standeth before the door'. The imminence of His coming 
is thereby emphasized and made the basis of His appeal or 
entreaty. 

'I knock, if any man hear my voice ... ' The knocking here 
is with a view to the mutual fellowship suggested by the 
supping. It is a repeated knocking, and therefore indicative 
of His unwearying persistence in the pursuit of His heart's 
quest. This is not a message to the sinner, but to the saint and 
the servant. And His voice may be discerned in circumstances 
and world events, as well as by His last word from the throne: 
'Behold, I come quickly'. He would have us prepared for His 
coming, so that like the servants in the parable of Luke 12. 
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35-38 there will be an immediate response to the Lord when
He cometh and knocketh.

4. 'I love •.• ' 'I rebuke ••• ' 'I chasten ••• '

These words constitute a patch of blue in an otherwise very
dark sky. There were those like the family at Bethany, who 
through suffering and sorrow, came to know the Lord in a 
more wonderful and intimate way. 

5. 'I will come ••• ' 'I will sup ••• ' 'and he with me.'
These words also may refer to the Song of Songs and Luke

12. 36. But the supper in Bethany Qohn 12) and the meal with
the disciples on the shore, as recorded in John 21. 9-13, very
beautifully illustrate these words. On the shore He had pre
pared for them, and in grace He asks them to bring of that

which they had caught! 'This mutual feasting finds in this
present life its culminating fulfilment in the Lord's Supper,
which is yet but an initial fulfilment; it will only find its ex
haustive accomplishment in the marriage supper of the lamb'
(Trench).

'I ' 'I d ' 'I 'II '6. overcame • • • sat own • • • wi grant . • • 

These words would remind John of the request made by his
mother and of the answer given her then (Matt. 20. 20), and of 
the promise to the apostles that they would sit on twelve 
thrones judging the twelve tribes of Israel (Matt. 19. 28). They 
are reminiscent of the upper room ministry of our Lord with 
its reference to His having overcome the world in its enmity as 
represented in its prince, the strong man Qohn 16. 11, 33; 
Luke 11. 21, 22). In virtue of His triumph He is seated as a 
conqueror (Phil. 2. 9). His own will share this glory, they will 
be associated with Him in His reign. But the throne of God 
is to b� shared by none but the Lord Himself, as possessed of 
deity and therefore equality with the Father. 

THE CHURCH AND ITS COMPLACENCY 

It is a sad portrait that we are given of the church. It stands 
alone in that no word of commendation is recorded. In this it 
is in marked contrast to Smyrna, of which_, no word of con-

- demnation is said. The reference to the Lord as having over-
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come the world would suggest that the assembly had been 
robbed of its witness by the world. They had the form of 
godliness but had denied and lost its power. This character
istic of their defeat is foreshadowed by the Philistines in their 
mockery of Samson, and the Pharisees in their self
righteousness. 

1. They were neither cold nor hot, but lukeivarm !
They tried to enjoy the best of both worlds. Like the worldly

wise axiom of Ecclesiastes, they did not want to be righteous 
over-much, or be over-much wicked! Bunyan's Mr. Facing
both-ways aptly illustrates their condition. 

2. 'I am rich • • • ' 'I have acqt1ired much • • • ' 'I have need of
h. ,not ing • . .

They gloried in a wonderfully rich heritage. They had 
received much from their fathers, and their predecessors, and 
they had added thereto. Their material wealth bred luxury and 
spiritual lethargy. Had they not been the recipients of the 
epistles to the Ephesians and the Colossians? Like Ephraim 
they walked in a vain show. Ephraim too had had a wonderful 
past (Hos. 12. 8). Their words reflect the attitude of the 
Pharisees who said: Abraham is our father, and we are Moses' 
disciples ! The vanity of such Pharisaism is revealed in Luke 
18. 11, 12 and 1 Cor. 13. I

3. ' Thou sayest . • . ' 'Thou know est not • • • ' ' Thou
mayest . •• '

These words are very similar to the last message of the Old 
Testament with its seven gainsayings on the part of Israel, both 
the priests, princes and the people. Samson was bereft of His
power, but he wist not that the Lord had left him (Judges 
16. 20). This was the sad plight ofLaodicea. Yet in grace the

Lord adds 'Thou mayest ... ' Restoration was still possible 
if they would but pay the price. 

4. 'Thou art the wretched and the pitiable one; poor, blind

and naked • •• ' 
Their wretched and pitiable state was illustrated and 

an1plified in the three words which follow. Clearly the record 
of the healing of the blind beggar in John ch. 9, forms 
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the background. He illustrated not only the condition of 
the Pharisees of his day, but of Laodicea also. Their blind
ness was like that referred to in 2 Pet. 1. 9, a myopia, a near
sightedness. They could not, like the patriarch, see afar off. 
In them we have an example of the words: 'There is that 
maketh himself rich, but has nothing' {Prov. 13. 7). 

'B ' 'B 1 ' 'R '5. uy . . . e zea ous . • • epent •.. 

These sum up the admonition of the Lord. Apart from a
true repentance there would be no zeal, no spiritual urge to 
pay the necessary price for a true renewal and revival. Salva
tion is free, yet it costs many a great deal. For it the Apostle 
suffered the loss of all things, and was glad to count them as 
dung. There is a price to pay for spiritual witness, if it is to be 
effective. Let not the fact that the grace of God is as free as the 
air we breathe lead us to think that the Christian life is an easy 
one. The Christians addressed in the epistle to the Hebrews 
took joyfully the spoiling of their goods because they knew 
that in heaven they had 'a better and an enduring substance'. 
This was not the experience of the Laodiceans. The price of 
true discipleship seemed beyond their reach. 

6 'G Id 
' ' · 

' 
' 

l '• o • • • raiment . • • eyesa ve •••

These are the three things that they needed. They were to 
be bought of Him. They are found only in Christ. He is the 
one in whom are hid all the treasures of wisdom and know
ledge. He is the divine treasury. The Apostle directed that the 
Colossian epistle was to be read to the church in Laodicea. It 
would seem to be the divine prophylactic, the antidote against 
Laodicean conditions. Laodicea was a banking centre and the 
Christians there are exhorted to invest in heaven's best, in

heaven's currency, gold, tried in the fire, gold in which there 
was no alloy, pure gold. It represents a faith that is purified and 
therefore truly spiritual. Moses is a classic example of one who 
bought such 'gold tried in the fire' (Heb. 11. 25; Luke 14. 33). 
Peter speaks of the 'gold that perisheth' and is 'corruptible' 
(1 Pet. I. 7, 18). Great consternation was caused many years 
ago when England went off the gold standard! And it is ·well to 
note what the New Testament gold standard is. The first and 
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last reference to it are very suggestive and instructive also. In 
Matthew it is placed at the feet of the Lord, and in Revelation 
it is under the feet of the saints. They will walk on it. Its 
allurements will then have no attraction. 

Aaron had made the people naked (Exod. 34. 32) by taking 
all their adornment to make the calf! Paul refers to 'being 
naked' and being 'unclothed'. The latter clearly refers to 
death, but 'being naked' rather depicts a spiritual condi
tion, manifesting the absence of the graces of Christ. The 
elect of God are to put on Christ; and to put on the new man; 
and to put on bowels of mercies ... , and above all love ( Col. 
3. 9-14). Paul did not want to be found naked at the coming
of the Lord.

The eye-salve. Trench speaks of this as the illuminating 
grace of the Holy Spirit. Indeed the prayer of the apostle in 
Eph. 1 would explain it. 'The eyes of your understanding 
being enlightened that ye might know what is the hope of 
His calling, and the riches of the glory of His inheritance which 
He is yet to distribute among the saints. In view of this may 
we have grace to esteem as dross the mirth of fools and the 
pomp of kings, and seek to be rich towards God. Laodicea 
and the rich farmer of Luke 12 are in the same category. 



Chapter Nine 

The Overcomers: Who are they? 

D
IFFERENT views are held with regard to this question.
It is thought by some that they represent the elite among 

believers, those who have fulfilled certain demands or have 
had some special experience. They are considered to be a sort 
of spiritual aristocracy. Others think that the overcomers re
ferred to in these seven letters are those who have by the grace 
of God overcome the peculiar temptation or weakness or 
failure characteristic of the assembly with which they are 
associated. This view is clearly expressed in the following 
quotation. 'The rewards to the overcomers are held out as 
incentives in times of departure. And the very fact that the 
overcomers and other relevant scriptures so that we may 
tells us that until the Lord returns, the conflict must go on, and 
that all will not be overcomers' (W J.M.). Others consider 
that the overcomers represent all who are true believers. 
Hence it is necessary to examine the promises made to the 
overcomers and other relevant scriptures so that we may 
thereby get a proper apprehension of their significance. 

The word itself means 'to conquer'. It is a favourite one 
with the Apostle John. In his gospel and epistles he uses it 
seven times Qohn 16. 33; 1 John 2. 13, 14; 4. 4; 5. 4, 5). It is 
used again in each of the seven letters addressed to the assem
blies in Asia. And also in Rev. 11. 17; 12. 11; 13. 7 and 17. 14). 
The Apostle Paul uses the word in Rom. 3. 4 and 12. 21, and 
a strengthened form of it in Rom. 8. 37. 'We are more 

than conquerors (hyper-overcomers) through Him that loved 
us. 

A study of the portions where the word is found will show 
that it is used with reference to: 

1. God. Rom. 3. 4 (comp. Ps. 51. 4).
181 
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2. Christ. Luke n. 22. He overcame the strong man

Satan. 
John 16. 33. He overcame the world. 
Rev. 17. 14. He will overcome the beast and his 
confederates. 

3. Believers. 1 John 2. 13, 14; 4. 4; 5. 4, 5; Rev. 21. 7.
4. Faith. 1 John 5. 4.
5. Evil and good. Rom. 12. 11.

6. Evil potentates. Rev. 11. 7; 13. 7.
The following reasons lead to the conclusion that the over

comers represent all true believers. 
1. The word 'overcome' must be understood in an absolute

rather than in a relative sense. It is not overcoming in a measure 
or to a certain degree. It allows of no failure. In view of the 
character of that which is promised, this is important. Yet no 
Christian would wish to claim to be an overcomer in this 
absolute sense. Care must be taken lest we rob the believer of 
his sense of certainty with regard to matters which are vital to 
his eternal state. Moreover the scriptures make provision 
against possible failure and for restoration in case of defeat. 
Such exhortations as: 'Make no provision for the flesh', 'Love 
not the world', and 'neither give place to the devil' are crystal 
clear in their warning and implications. 

2. The incentives held out. When these are examined it
will be seen that each one emphasizes in some special way the 
full fruit of redemption. In this connection it is well to re
mind our readers of the historical sequence followed in these 
promises. 'It is impossible not to acknowledge such an order 
here, an order parallel to the unfolding of the Kingdom of God 
from its first beginnings ... to its consummation' (Trench). 
The promise to the overcomer in Ephesus that he would be 
given the privilege of partaking of the tree of life which is in 
the paradise of God, takes us back to Gen. I -2. It is a symbolic 
way of speaking of becoming a partaker of Christ in glory. 
The Smyrnean overcomer is assured that he will not be hurt 
of the second death; or in other words he will be delivered 
from the lake of fire. To eat of the hidden Manna is likewise 
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symbolic of becoming a partaker of Christ in glory, and the 
white stone symbolic of priesthood, as illustrated in Phinehas. 
'Seeing Christ as He is, and through this beatific vision being 
made like to Him is identical with this eating of the hidden 
manna' (Trench). As to the white stone with its new name, a 
further and fuller revelation of the Lord, its explanation must 
refer to the same period in the wilderness history of Israel as 
Trench advocates. 'The hidden manna and the white stone or 
glistering diamond are united in their historical setting as 
connected with Israel in the wilderness. The stone with its 
new name is illustrated in the Urim, which was placed in the 
breast-plate. The two together represent prerogatives which 
the Lord will at length impart to all His people.' 

On the 'White Stone' F. A. Tatford, in Prophecy's Last Word 
makes the following suggestive remarks: 

(a) A white stone symbolized days of festivity; a black
stone calamity. 

(b) In court cases a white stone indicated acquittal; a black
stone condemned. 

(c) At the games a white stone was given to the victor.
( d) A white stone was given to friends on which the donor's

name was inscribed as assurance of welcome and hospitality 
by him. 

(e) A white stone was given to those invited to partake of
the feasts within the precincts of the temple. It bore the secret 
name of the deity, known only to the recipient. The over
comer is assured of entrance into the festal joys of heaven. 

In the morning star He promises to give Himself, that He 
will impart to then1 His own glory and a share in His own 
royal dominion. The star and the sceptre are linked (Num. 
24. 17).

As to the promise to the church at Thyatira it should be
noted that it is not to the overcomer only, but to him that 
overcometh and keepeth my works unto the end. Even then 
what is promised is what is distinctly specified in the Church 
epistles as being a part of the inheritance of all the redeemed 
by virtue of their union and identification with Christ in His 
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kingdom and glory (Rom. 16. 20; 1 Cor. 6. 2, 3). The language 
used in the message to the overcomer in Sardis connects it with 
Zech. 3 where we have recorded the experience of Joshua, the 
High Priest; and also to Ezra 2. 60-62 where we read of those 
who were put out of the priesthood because their names were 
not found in the register! The promise of the white raiment 
will be fulfilled and is symbolic of the glorified body of the 
redeemed transformed and transfigured into the likeness of 
Christ's body. It will be as a robe or garment of light. The 
Philadelphian overcomer is to be a pillar of witness to the 
grace of God. There will be complete conformity to Christ, as 
suggested in the words, 'I will write upon him ... my new 
name'. The promise in the letter to Laodicea expresses the 
same truth as that which is more fully stated in the letter to 
Thyatira. Of this Trench well says: 'It is a magnificent 
variation of the words-The glory which thou gavest me I 
have given them'. 

3. The inevitable consequences of not being an overcomer
should be faced. If the believer is not an overcomer he will 
have no part in the tree of life, and he will of necessity be 
subject to the second death-the lake of fire. Such a position 
is absolutely untenable. 

4. The references to the 'crowns' in the letters are separate
and distinct from, and are not to be confused with the promises 
to the overcomers. The crown mentioned in the letter to 
Smyrna is to the one who would be faithful even unto death, 
that is even to martyrdom. It is the martyr's crown. The 
crown referred to in the letter to Philadelphia may be lost 
through lack of watchfulness. We are to so run as to obtain 
the crown. That this is to be considered as a reward is clear 
from the similar language in Col. 2. 18. 'Let no man rob you 
of your reward. ... ' That the promises to the overcomers are 
incentives is clear, but they are to be differentiated from the 
rewards spoken of. 

5. The means whereby the believer overcomes are not
limited to a few, but the portion of all. It is through Him that 
loved us, Rom. 8. 37. It is through the blood of the lamb, 
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Rev. 12. 11. It is through the word of their testimony, the 
word of God, Rev. 12. 11. It is through faith, I John 5. 4, 5. 
And it is through the abiding indwelling presence of the 
Spirit of God. 

6. The incontrovertible argument is in Rev. 21. 7 where we
read that the overcomer is to inherit all things, but the fearful 
and the unbelieving ... shall have their part in the lake of fire. 
No room is left for a third group. The line that is drawn is 
clear and distinct. It demarcates their destinies in an unmis
takable way, and makes it impossible to think of explaining 
the term 'overcomer' as representing any but all the genuine 
children of God. This verse also makes it clear that the full 
portrait of the overcomer is to be seen by putting the seven 
promises together, even as the full portrait of the Lord is seen 
by a combination of all the titles by which He addresses the 
various churches. 

Moreover, the Church is an entity, and as such the Lord will 
present it to Himself Qude 20; Eph. 5. 27). 



Chapter Ten 

The Church-Its Destiny 

W
ITIIlN the sphere of Christian profession there are the
false as well as the true. Parabolically the Lord speaks 

of them as the 'tares' and the 'wheat'. Both are allowed to 
grow together in the field until the harvest. Then the wheat 
will be garnered and the tares bound into bundles to be burned. 
In the explanation given by the Lord the tares represent the 
children of the wicked one, and the wheat the children of the 
Kingdom, the true children of God. Even in Apostolic days 
the mystery of iniquity was already at work. What might be 
termed a composite type of leaven, including all the in
gredients of various varieties referred to in the scriptures
the old leaven, the leaven of the Pharisees, the leaven of the 
Sadducees and the leaven of Herod-was imperceptibly but 
increasingly leavening and corrupting and inflating the whole. 
A comparison of Rom. I. 21-32; 2. 17-29 with 2 Tim. 3. 1-7, 
shows that the moral condition of the idolatrous world, and 
of the Jewish people is to be duplicated in that of Christendom. 
While the form of godliness is possessed its power is denied. 
God gave the nations up unto vile affections, and Israel to 
their own hearts' lust (Ps. 81. 12). In the same way those who 
receive not the love of the truth that they might be saved will 
be given over to believe 'the lie'. That will be 'the apostacy' 
which will accompany the manifestation of the man of sin 
(2 Thess. 2. 1-12). 

What the promised coming of the Messiah was to the 
remnant in Israel-a beacon of hope-the coming of the Lord 
is to the Church. At His coming the dead in Christ will be 
raised and living believers will be caught up with them to 
meet the Lord in the air (1 Thess. 4. 13-18). Thus He will 
gather together in one all the children of God scattered abroad, 
and He will fulfil His word: 'Other sheep I have which are not 
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of this fold, them also I must bring; ... and there shall be one 
flock, one shepherd' (John 10. 16). In fulfilment of the prayer 
of the Lord in John 17, they will be with Him where He is, 
and will behold His glory. The resurrection of the dead in 
Christ, the transformation of the living and the translation of 
both to meet the Lord at the rendezvous appointed by Him is 
the immediate hope of the Church. It is the blessed hope. It will 
mean complete conformity to Christ and unalloyed com
munion with Him. This will be followed by the judgment 
seat of Christ and the conferring of rewards; the entrance into 
the Father's house, and the marriage supper of the Lamb, the 
'appearing of the glory' or the 'epiphany of the parousia or 
presence', that is, the manifestation of the Son of Man to sit on 
David's Throne. That will be a universally visible event, for 
every eye shall see Him. As King of kings He will reign in 
righteousness for a thousand years. That will be the fulfil
ment of the 'Hope of Israel' (Acts 28. 20; Jer. 14. 8). But the 
ultimate hope of the Church and of all the people of God is the 
'Day of God'. This will follow the millennium and will usher 
in the new creation wherein dwelleth righteousness (2 Pet. 
3. 12, 13). 

In connection with the marriage supper of the Lamb men
tion is made of the Lamb's wife. Later she is spoken of as the 
bride and is described as the 'great city, the holy Jerusalem 
descending out of heaven from God' (Rev. 19. 7; 21. 9-27). It 
is evident that the saints of both the past and the present dis
pensations are fellow-citizens of this city. Abraham looked 
for it (Heb. 11. 16). We have come to it_(Heb. 12. 22, comp. 
Eph. 2. 16). It is well to remember that the symbol of the 
marriage bond is not used exclusively of Christ and the 
Church. It is used of: 

I. Israel (a) In the past-Ezek. 15. 8; (b) In the future,
Ps. 45; comp. Boaz and Ruth.

2. The individual believer. Rom. 7. 4.
3. The Corinthian church in a representative character.

2 Cor. 11. 2, 3.
4. The Church. Eph. 5. 23-33. Rev. 22. 17.
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5. The Lamb's wife. Rev. 21. 9, 10.

In the Ephesian Epistle we read: 'Unto Him be glory in the
Church and in Christ Jesus throughout all ages, world without 
end' (3. 21). 'Christ loved the church, and gave Himself for it; 
that He might sanctify and cleanse it with the washing of the 
water by the word, that He might present it to Himself a glorious 
church without spot or wrinkle or any such thing, but that it 
should be holy and without blemish' (5. 25-27). 

These scriptures would lead us to conclude that the Church 
is to maintain its identity throughout eternity. In the ages to 
come He will display through the Church the exceeding riches 
of His grace in His kindness toward us through Christ Jesus. 
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