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FOR EWORD 

T
HE following chapters were not written with the

knowledge that they would be assembled and 
published in book form. Any want of cohesion or pro
gression of thought discernible in the plan of the book is 
due to this cause and not to any fault in the writer. All 
except two of them appeared first in the columns of 
The Witness at various times. The chapter on "The 
Resurrection of Christ" appeared as one of The Witness 
Manual series of booklets, and has long been out of 
print. The short chapter on "Adoption" appeared in 
The Believer's Magazine, and we acknowledge the courtesy 
of the editor, Mr. Andrew Borland, in granting permission 
for its inclusion. 

The shorter doctrinal chapters iv to xi, give in concise 
form C. F. Hogg's latest convictions and convey his 
ripest knowledge of the important subjects with which 
they deal, for they were writ�en in the last two or three 
years of his life, when he was staying in South Africa. 

As a writer his repute for careful, accurate, balanced 
exposition stands high among those best able to appraise 
these rare qualities. This book, like o.ther writings of his 
must not have its spiritual value judged by its size or 
length. He once said: "My plan is to go through the 
manuscript with the det�rmination to cut out every 
word that does not justify itself, and to eliminate every
thii:ig that does not contribute to the development of my 
th�rne. It is not easy to sacrifice what' may be quite 
good peruse and yet is beside th� mark, serving to divert 
the mind from what should be for the time being its sole 
occupation." 

In these days of word-spinning, here at any rate is a 
little book on Gospel facts and doctrines whose every 

5 



6 FOREWORD 

word has been carefully weighed in the writer's mind and 
has only been allowed to stand because it contributes 
to the exposition of the Word. When the mind of the 
writer is as well stored, as judicially poised, as zealous 
for truth and as deeply imbued with love to Christ as 
C. F. Hogg' s mind-such writing has a value not to be
computed ·in material terms.

Scripture references are given in almost every paragraph. 
The right-way to read this book is to do so with a Revised 
·version Bible at hand, turning up and reading carefully
every reference. "Know," he used to say; "what
Scripture really says; do not be satisfied with what your
memory imagines it says."

It is a deep pleasure to me, who enjoyed his friendship 
for so many years; to see these writings in this permanent 
form; and I pray that ·many young lovers of the Word 
of God will avail themselves of the profit of them. 

J. B. WATSON 
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CHAPTER I 

The Person of Christ 

PART I 

'WE know that the Son of God is come, and hath
given us an understanding, that we know. Him 

that is true, aqd we are in Him that is true, even in Hi� 
Son Jesus Christ. This is the true God

t 
and eternal life' 

(1 John 5. 20). The resemblance in style and matter 
between the Fourth Gospel and this Epistle, is sufficiently 
close to suggest that the latter was written to accompany 
the former, in order to show what is implied in the words 
and works of the Lord Jesus recorded in the Gospel, and, 
indeed, to be a kind of indirect and informal commentary 
upon it. The Gospel opens with a categorical statement 
that 'the Word was God,' and closes with the declaration 
that 'Jesus is ... the Son of God.' Moreover, Jesus is 
identified with the 'Word' in the Prologue to the· Gospel 
(chap. 1. 14, 17), and inasmuch as the Deity of the Word 
is absolute, i.e., is full and true Deity, not Deity in an 
inferior or derived sense·, the title, 'Son of God,' given to 
the same Person, must be understood to express true 
and full Deity also. It is significant in this connection 
that the Apostle's words, 'That ye may believe that 
Jesus is the Christ, the Son of God,' follow immediately 
on the record of the avowal of Thomas, 'My Lord and 
my God' (John 20. 28, 31). If, then, the longer title is 
intended to mean less than the shorter, the Apostle seems 
guilty of a strange anti-climax, namely, that though 
Thomas had called Him God, he, John, wrote to show 
that He was merely the Son of God. The fact is, of course, 
that the apostolic testimony is one; John, in the opening 
words of the Prologue, asserts dogmatically the Deity 
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10 GOSPEL FACTS AND DOCTRINES 

that Thomas confessed when he beheld the mortal wound 
in the body of the Living Lord. 

The Epistle closes with a warning against idolatry, that 
is, against any attempt to represent God t9 the eye, and 
against the acknowledgment of any such representation. 
The teaching of the Epistle is so deeply spiritual through
out, it is addressed to a state of mind so far removed 
·from the grossness of image worship, that the injunction
takes the reader by surprise. The intention is plain
enough, however, .for the immediately preceding words
refer to the Word become flesh, Jesus Christ.* But if the
Sort of God is not God, if He is somewhat less than God,
·or if He is God only in an inferior sense, then to worship
Him as God cannot be other, than idolatry. · Yet that
the Son should be worshipped equally with the Father,
He Himself declared to be the purpose of the .Father,
as the writer has recorded in his Gospel ( chap. 5. 23).

'The Son of God has come/ writes the Apostle, 'and
He has given to such as receive Him an understanding
(that is, a •mind, an appropriate and c9mpetent spiritual
faculty, imparted in the new birth) in order that they
may know God,' whom he here calls 'Him that is true,'
i.e., who is the. real God, in .contrast with the false gods
of the heathen. But he that receives Christ does not
merely get to know the true God-he is in Him. Such an
expression as this, 'in God,' like that of the Apostle Paul,
'in Christ/ may not be readily defined, but plainly it is
intended to connote a vital union between the believer
in Christ and God. This living union with God, however,
is such because it is living union with the S_on of God,
hence the Apostle adds 'in• His Son Jesus Christ.' There
is no conjunction between the two phrases, in Him
that is true, in •His Son Jesus Christ.' The italicized

*The word 'flesh' has a variety of meanings in the New Testament, in each case to be
determined by the context. In John 1. 14; 1 John 4. 2, it is to be understood not merely 
of the Body of the Lord Jesus, but of the totality of His Manhood, Body, Soul, and Spirit. 
The Bible use of the word 'flesh' will be found in Notes on Galatians, pp. 110-112, by W. E. 
Vine, M.A., and C. F. Hogg. 
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reven' of the English version seems to make the latter an 
alternative title to the former; it is- better to understand 
the first of God, i.e., the Father, the second of the Son 
(for which com.pare 'the church of the Thessalonians in 
God the Father and the Lord Jesus Christ,' and 'your life 
is hid with Christ in God' (1 Thess. 1. 1; Col. 3. 3). Indeed 
John has already given expression to this idea (2. 24), 'if 
that which ye heard from the beginning abide in you, ye 
also shall abide in the Son and in the Father.' He that is 
in the Son is in the Father, he that is in Christ is in God. 

If the thought of the Apostle has here been traced 
with- any certainty there can be little doubt that in the 
words that immediately follow, the reference is to Christ. 
But if the pronoun translated 'this' (and which may, 
with equal propriety, be translated 'He') is to be under
stood of the Father, not of the Son, the aim of the addition 
is not apparent, and the statement seems meaningless, for 
why should it be necessary to say that the Father 'is the 
true God?* If, however, 'He' is· understood of the Son 
the sentence -is see� to be the climax 0£ the Epistle and 
to correspond to the climax of the Gospel, with which it 
is so closely associated. 

Moreover, in no other place in Scripture is God said to 
be 'the Life,' or 'Eternal Life,' whereas Christ, as reported 
by the same writer in his Gospel ( chaps. 11. 25; 14. 6) 
twice speaks of Himself as 'the Life,' and He is so described 
in the opening "":'ords of this Epistle, with which verses 
11-13 of· this chapter should be compared. He is the
Son of God, the manifestation, the expression, of what
God is in Himself (Heb. 1. 2, 3), but with peculiar signi
ficance to us He is eternal life, for it is in Him, through
receiving Christ and being-born of God (John 1. 12) that
men become partakers of that life which is revealed to
them in Him.

•Houtos, in the passage under consideration rendered 'this' (i.e., 'this Person') and in 
John 1. 2 'the same' (i.e., 'the same Person'), is rendered 'He' in Acts 9. 20; 10. 36. 
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It seems clear, then, that in this passage the title 'God' 
is used of the Lord Jesus Christ. And in so using it the 
writer brings the close of his Epistle into harmony with 
the opening of his Gospel, and completes his testimony 
to the Deity of the Lord Jesus Christ. 

PART II 

'Of whom (the Israelites, v. 4) is Christ as concerning 
the flesh, who is over all, God blessed for ever. 
Amen' (Rom. 9. 5). 'Since then the children are sharers 
in blood and flesh ( order in original), He also Himself in 
like manner partook of the same' (Heb. 2. 14).. At the 
close of chapter 8 of the Epistle to the Romans, the 
Apostle had, in the most emphatic terms, declared the 
absolute and eternal security of the believer as a result 
of the Death and Resurrection of the Son of God. But 
the very conviction of his utterances seems to have 
suggested to him, as it would to bis readers, that many 
an� great promises had been given to Israel, yet Israel 
had not only been set aside as the object of the mercy 
of God in the world, they were in part in national bondage 
in their own land, in part scattered among strangers. 
The section of the Epistle that follows, chapters 9 to 11 
is accordingly devoted to the consideration of the 
past history, the present position, and the future 
prospects of that nation. The nature and development 
of the argument and the conclusions reached, do not 
concern us here, as do the words from the opening 
paragraph of the section, that stand at the head of this 
section. 

Though the Apostle had become a Christian he had 
not ceased to be a Jew in his affection for his own people, 
and in his desire for their welfare. Neither did he under
rate their national privileges, some of which he proceeds 
to enumerate, finally adding to the list a glory w�ch the 
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Jew, indeed, refused to acknowledge, but which Paul 
esteemed to be greater than any in which they had been 
accustomed to boast. That glory consisted in this, that 
when it pleased God to manifest '.Himself under the con
dition� of our human life He came of Israel. 

The Apostle first declares who his kinsmen are
Israelites; the word suggests a glorious ancestry and a 
glorious history. 'Whose is,' he proceeds, intending 
thereby that to Israel exclusively belonged the adoption 
(the place of sonship) and the other distinguishing things 
that follow. Then, 'whose are the Fathers' (i.e., Abraham, 
Isaac, and Jacob, with David, Acts 2. 29) to whom they 
owed so much, and whom they rightly revered. Now 
there is a significant change in the phraseology, for when 
he speaks of Christ, he _says not 'whose is,' but 'of whom is 
Christ.' The Saviour is frorn the Jews, indeed, but He 
came to be 'the- Saviour of the world' (John 4. 22; 12. 
�- . 

Another qualification is necessary, however; the 
Christ is of Israel, but only 'as concerning the flesh.' 
The intention of this addition is, -plai_nly, to suggest that 
there is something in the Messiah which is not to be 
accounted for by His relationship with the Jews, and 
what that is is next declared, 'Who, being over all, is 
God, blessed for ever.' The same _antithesis is marked 
in 1. 3, 4; 'of the seed of •David according to the flesh', 
He is 'declared, demonstrated, to be the Son of God by 
the resurrection of the dead.' That is to say, as to His 
humanity, He is of David, of Israel; as to His essential 
Being, He is Ever Blessed God. The latter He was; the 
former He became. There is thus a double antithesis. 
He is of Jewish nationality-He has universal supremacy; 
He is human-He is divine. 

The word 'flesh' in the Scriptures (sarx) is used of man 
alone among responsible creatures; angels or demons are 
not said to be 'flesh,' though .the word is used of the lower 
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order of the m·undane creation, as in 1 Corinthians 15. 39, 
for example. Where it is used of man_ it may refer to 
the soft parts of the body as distinguished from the hard 
(2 Cor. 3. 3). Or it may distinguish the body from the 
soul, or it may be used of the whole man, spirit, soul, and 
body; man in the integrity of his being (Psa. 84. 2; Rom. 
3. 20). The Lord Jesus spoke of His blood, of His flesh,
of ·His bones, and of His soul; the evangelist completes
the testimony to the reality of His full manhood in the
words in which he describes His death, 'He gave up His
spirit' (Luke 22. 20; 24. 39; John 12. 27; 19. 30). Hence
the statement of John that .'the Word became flesh'
is not to - be understood to be equivalent to 'the Word
became a body,' for that would convey the entirely
erroneous idea that God, who is Spirit, had become
materialized. The Apostle's words are to be understood
as ·meaning 'the Word became man.' He avoids saying
'became (a) man,' however, lest he should be taken to 
mean that Christ was merely orie among many, an 
individual of a race. Instead he says 'became flesh,' 
putting the part for the whole by a common figure of 
speech, and selecting for this purpose the lowest element 
in manhood,. in order to show how complete was the 
association of God with man in Christ. 

Scripture still further particularizes that, when the 
Son of God became incarnate, as to His manhood He 
came ·in the line . of Abraham·, from Noah and from 
Adam. And of the Israelites 'it is evident that our 
Lord hath sprung out of Judah,' and of Judah He was 
'born of the seed of David according "to the flesh,' and of 
David's line He was 'born of the Virgin .Mary.-' In this 
the Scripture is too definite and explicit to be mistaken. 
Christ is, 'according to the flesh' (that is to say, as to His 
manhood, His humanity) 'fruit of Mary's womb,' 'fruit 
of David's loins' (Luke 1. 42; 3. 34-38; Acts 2. 30; Rom. 
1. 3; Heb. 7. 14). And necessarily so, if He was to become
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the Saviour of men, for, 'Since . .  : the children are 
sharers in blood. and flesh, He also Himself in like manner 
partook of the same' (Heb. 2. 14). The word 'share'•is the 
verb' of the noun commonly translated 'communion,' 
'fellowship'; it means to have in common with others. 
'The children' are those whom He came to save, Jew and 
Gentile, members of the human race, sharers in a common 
manhood, which manhood is again described in terms of 
its lower, material, elements, 'blood and flesh.' 

Possession of a·true material. body, given to Adam by 
God and transmitted by Adam to his posterity, is essential 
to manhood; apart frbm such a body manhood is in
complete; or would be unreal. Of this manhood the 
Son of God of ,His• own·free will and act 'partook.' This 
word is often used of food, something without oneself, 
which is taken within. So here; He did not share .humanity 
with us in His essential Being; our humanity was some
thing external 'to, and apart from Himself, but He 
voluntarily assumed - it in order that He might thus 
become the Saviour of those who share in it by the very 
constitution of their being at the hand·: of God. And 
this He did 'in like manner/ by the same process of 
nature,· conception and birth of a mother; but with thi! 
difference, the power of the Most High overshadowed 
Mary, 'she was- found with child of the Holy Spirit,' and 
'when the days were fulfilled that she should be delivered 
... she brought forth her firstborn Son' (Matt. 1; Luke 2). 
There is buf one humanity, our owh, · and of that Christ 
partook, but again with a difference, for He was 'without 
sin' (Heb. ·4. 15). His huma�ity is not the less real on 
that account, for sin is not of the ·essence of manhood. 
Adam was man before he sinned; God did not create him 
a sinner, he became a sinner through his own act. Christ 
became man, taking to Himself manhood in all its 
essentials but without its accident, sin. 

Finally, it may be noticed that the Apostle ha<d used 
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the same words 'concerning the flesh,' to describe his 
own relation to the Jewish nation in the immediately 
preceding context, verse 3; there is no reason to suppose 
that on its recurrence the phrase was intended to convey 
a different sense (see also v. 8). 

So far, the meaning of the Apostle is quite clear. But 
was Christ merely man because He was truly man? He 
proceeds, 'Who is over all'; the present participle is used 
'Who being over all'; not tpat He had been so, or that 
He had become so. This was His relation to the Universe 
absolutely and always, without limitation to time, past, 
present, or future. There is, indeed, a certain limitation 
to th� overlordship of the Son of which the Apostle 
elsewhere speaks as obvious-the Father, who Himself 
put all things under the Son, is excepted, for there is 
one God and Father of all, who is over all, Head even of 
Christ (1 Car. 11. 3; 3, 23; 15. 28; Eph. 4. 6). · With 
this exception then, the Son is 'over all,' 'able even to 
subject all things unto H

imself,' 'that among all He might 
h.ave the pre-eminence' (Phil. 3. 21 ; Col. 1. · 1s).

Who, then, is He who is, as the Father is, over the
Universe? The Apostle anticipates the question and 
answers it-He is God. Not ho theos, but theos without 
an article. Not, that is to say, God the Father Himself, 
-neither the Triune God, but the Son, being as to His 
nature, and as to the excellency of His Per�on, God; 
neither the Father nor the Spirit, yet not less God than 
,they; co-equal, co-eternal, sharing with them in essential 
Deity. 

One other word is added to obviate any possible 
misconception. Christ is 'God, blessed for ever/ that is; 
He is not God in any lower sense than is He· to whom the 
same title is elsewhere given, 'the God and Father of the 
Lord Jesus, He who is blessed for evermore' (2 Cor. 11. 
31). He who became 'a Man of Sorrow� and acquainted 
with grief,' who 'hath borne om- grief, and carried our 
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sorrow,' is, none the less on that account, co-equal 
partner with the Father and the Spirit in the unchange
able felicity of the Godhe�d. 

There is a.nother antithesis latent in the passage which 
is worthy of notice. All the privileges of the Jews here 
enumerated but served to heighten their guilt in the re
jection of Him who conferred upon them the greatest 
distinction of all, 'for verily not of angels doth He take 
hold, but He t3:keth hold of the seed of Abraham' (Heb. 
2. 16). Yet not in that of which they boasted, but in
that which they refused, their-hope, had they but known
it, lay. 

. · 

The margin of Revised Version presents three ·alter
native renderings, each of them. a possible translation of 
the original text. There i$, -however, sufficient reason for 
rejecting each of these in favour of that given in both 
Authorized and Revised Versions. The first Revised 
Version (margin) puts a full stop after flesh, and runs: 'He 
who is God over all be (is,) blessed for ever.' This is un
satisfactory inasmuch as t}le eternal felicity of God is 
not in question; it is, therefore, superfluous to affirm it. 
Moreover, according to this rendering, the words are a 
mere interjection, standing alone without relation to 
the context. 

The second Revised Version (margin) is 'He who is over 
all is God, blessed for ever.' This is open to the same 
objection-it has no relation to the context. And as, 
of course, only God can be supreme in the Universe, 
He who is over all things must be God. This does not 
require to be stated. 

The third suggested rendering would make the passage 
read: 'of whom is Christ as concerning the flesh, who is 
over all. God be (is) blessed for ever.' But if Christ is 
indeed over all, then assuredly Christ must be God, since 
only God can have absolute supremacy. Moreover, it is 
not the exaltation of Christ but His being, prior to His 
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becoming 'according to the flesh,' that is the point of 
the passage. · And, o�ce more

., 
the doxology that follows 

remains unaccounted for. 
There are, it is true, doxologies to God in the New 

Testament, as in chapter 11. 33-36, for example, where 
this section of the Epistle to the Romans closes, but an 
ascription of praise is appropriate there, and the nature 
and purpose of the words is evident enough. But what 
calls for a doxology here? It is hardly ground for praise 
to God that Messiah was a Jew, and yet there is no other 
discernible. in the context. 

There are doxologies to Christ also, as in 2 Timothy 4. 
18 {cp. -Heb. 13. 21; 2 Peter 3. 18; Rev. 5. 13), where an 
expression of thankful praise arises naturally ehough .out 
of the preceding words, as they do not here, in a passage 
in which he rather sorrows and laments (see verse .. 2.) 
Elsewhere, only Paul uses the phrase 'blessed for ever,' 
and in each place of God (Rom. 1. 25; 2 Cor. I 1. 3 I). .In 
neither passage are the words ejaculatory, they are 
declaratory; they are not laudatory ascriptions, they 
are statements of fact. And so here, they form part 
of a categorical declaration of the Deity of Christ. 

Finally, it should be noted that there are no alter
native readings in the text, that is, there is. no doubt 
as to what the Apostle wrote. .Neither, it is submitted, 
need there be any doubt as to what he meant. However 
theological considerations may disturb the interpreter, 
at least they should never be allowed to influence the 
translator. If any deny· the I?eity· of Christ, let it be 
answered that the Apostle states here that Christ is God. 
And if ·any plead a measure of uncertainty on the ground 
that Paul does not actually call Christ God elsewhere in 
his writings, let him consider Titus 2. 13. And, further� 
thg.t even were this the case, the fact that he did not 
·elsewhere do -so �ould not· preclude him from doing so
here. Moreo:ver, there is Ephesians 5. 5, which may,
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perhaps should, be read, 'the Kingdom of Christ even 
(that is to say) of God.' And what could be more explicit 
than Colossians 2. 9, 'for in Him (Christ) dwelleth all the 
fulness of the Godhead bodily?' 

We conclude that the translation of Romans 9. 5 
in the English versions expresses the meaning of the 
Apostle, who, earlier in the Epistle, having spoken of Him 
as 'Son of God,' and as 'Man' (5. 10, 15).J now states, in 
so many words, that Christ is God. 



CHAPTEa ll 

The Death. of Christ 

M
y purpose is not so much doctrinal as practical. I
seek help from God to speak of that which concerns 

our walk and conversation as believers in the Lord· Jesus 
Christ. Not that doctrine may be lightly set aside. 
Doctrine and conduct God has joined together; man 
severs them at his peril. With this end in view let us 
consider �ome of the objects of the death of Christ. 

(1) 'Once at the consummation of the ages hath He been
manifested to put away sin by the sacrifice of Himself' 
(Heb. 9. 26, margin). There is a somewhat similar 
expression at the close of Matthew's Gospel: ''And lo, I am 
with you always, even unto the consummation of the �ge' 
(chap. 28. 20). There is this difference, however, in the one 
case the word 'age' is in the singular; in the other in the 
plural. In the Gospel the Risen Lord carries our thoughts 
forward to the consummation of that age which was 
ushered in by His resurrection. But the expression used 
in the Epistle to the Hebrews, which does not occur 
elsewhere in the New Testament, carries us back to the 
Cross. The furness of the time had come, God had sent 
forth His Son, the husbandmen had said, 'This is the 
heir; come, let us kill him.' Then had the Son become 
obedient unto death, and in the cry from the darkness, 
'My God! My God! why hast Thou forsaken Me?' had 
proclaimed that He died bearing 'our sins in His body 
on the tree,' 'having become a curse for us' (1 Peter 2. 
24; Gal. 3. 13). But there was another cry: 'Father, into 
Thy hands I commend My Spirit' (Luke 23. 46), for He 
who, throughout the days of His flesh, had always done 
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the things that pleased Hi_s Father, in His death offered 
Himself 'a sacrifice to God for an odour of a sweet smell' 
(Eph. 5.· 2). That was the consummation of the ages! 
To the Cross all previous ages had led Up. To the Cross 
all future ages will look back. It stands on. the summit 
of history, _the key to its significance. Around it all other 
events group themselves, and in its light alone can their 
meaning be read aright. 

Let us pause here a moment to learn again the double 
lesson of the Cross. Here only can be measured the 
depth of the guilt of man, and the height and the breadth 
of the love of God. To make our circumstances the 
measure of that love is to open the .door to doubt and 
despair. God has put His own love to us beyond the 
shadow of a doubt by the death of His Son; from the 
light that shines upon us from tlle Cross, the dark cloud 
of circumstance takes on its silver lining (Rom, 5. 8). 

Light views of sin are characteristic of our day. But 
could less have availed to put sin -away surely less would 
have been given. Behold, then, God's thought about 
sin expressed at the Cross. That sin means slavery man 
has felt and �een. That sin is guilt as well he can only 
learn from the revelation of God. But sin is guilt. first 
and slavery afterwards. Man's efforts to deal with the 
power of sin are vain. Its guilt must be settled first. 
The wisdom of God is justified by all who have sought 
forgiveness at the Cross. For after all, the question of 
the greatest importance to the universe is not, how shall 
the sinner be justified, but how shall God be just and 
justify the sinner? (Rom. -3. 25-26). The Cross supplies 
the answer, 'Jehovah hath laid upon Him the iniquity 
of us all' (Isa. 53. 6), and He, dying under the burden, 
'put away sin by the sacrifice of Himself.' 

(2) 'For God appointed us not unto wrath, but unto the
obtaining of .salvation_ through our Lord Jesus Christ, who 
died for us, that, whether we wake or sleep, we should live 
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together with Him' (1 Thess. 5. 9-10). This passage 
carries us forward to the fulfilment of the Lord's promise, 
'I come again' (John 14. 3). 'Wrath' here means the 
wrath of God, as is usually the case when it is not other
wise defined, and that not as manifested in the eternal 
punishment of the 'Lake o.

f 

Fire,' but in its outpouring 
on the earth previous to and at the Epiphany, or Forth
shining of the Parousia of the Lord Jesus Christ (2 Thess. 
1. 7, 8; 2. 8). Salvation correspondingly refers· to the
rapture of the believer before that wrath breaks upon
this · guilty world.· It is not enough to speak of the soul
being saved. Three things are true- of each believer-He
is saved; he is being saved; he shall be saved. It is in
this latter sense we are said to be appo�ted to· obtain
salvation-deliverance from 'the wrath to come' (1 Thess.
1. 10).

The question here raised is whether all God's people
of this dispensation are to be taken away before that 
day of wrath, whether some will not be left behind and 
the faithful only caught ·up. We can readily understand 
how the question does arise, in view of the worldliness 
arid self-seeking of so many Christians. But in this also 
we must su�ordinate Qur thoughts to the Word of God
our fears, like our hopes, can only lead us astray. And 
this is the testimony, 'Who died for us that whether we 
wake or sleep, we should live together with Him' (1 Thess. 
5. 10).

Grace reigns. These ·-words do not in�icate (as might
seem to be the case) a division of the saints into two 
companies as in 1 Thess. 4. 16, 17, where 'the dead in 
Christ' are distinguished from those who 'are alive that 
are left.' The word 'wake' appears in the margin of 
Revised Version as 'watch,' and in 1 Peter 5. 8 the same 
Greek word is translated 'watchful.'* Moreover there are 

•See also verse 6, ancl,Mark IS. S7. It occurs twentt·three ·times in New -Testament
and always in this sense, 
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two words used by tlie .Apostle Paul, both of which are 
translated 'sleep.' But the sleep of chapter 5 is not the 
sleep·of chapter 4, as any good concordance will show you. 
Broadly, the difference is that one word refers to volun
tary, the other to involuntary sleep. The former, the 
word of the fifth chapter, is used of death only in the 
case of Jairus' daughter, but the latter, the word of the 
fourth chapter, is used of .death quite frequently. Grace 
reigns, and whether we watch or sleep, we shall live 
together with Him. Beware, however; of assuming that 
since grace reigns, conduct matters little. But with 
that we shall deal later. 

(3) Caiaphas prophesied that 'Jesus should die ... that
He might also gather together into one the children of God 
that are scattered abroad' (John 11. 51, 52). I do· not 
pause to define the dispensational bearing . of the 
words. They are true in a wider sense than Caiaphas 
dreamed. They describe the ultimate .effect of the death 
of Christ on the Jew, the Gentile, and the Church. Sin 
disintegrates, · scatters, divides. God. unites, gatµers, 
restores. Christ is God's one centre of gathering. Now 
division and confusion everywhere meet the eye; but 
faith, enlightened by the Spirit of God and by the Word 
of God, sees what is shortly to be inanif ested to angels 
and men, the divine unity, the Chui:ch. 

What, then, is to be the path of the child of God
called to walk by· faith, not by sight-amid all this 
division and confusion? Surely it is to remember the 
sole centre of gathering, the Name of the Lord Jesus, 
and the only power by which that gathering ·can be 

, 

effected, the Word of God. The children of God, in their 
ardent desire for fellowship with all saints, in their love 
for every member of the family, are tempted to seek other 
ground on which to come together, if only on occasion 
and for a brief space. But the endeavour to combat the 
disintegrating energy of sin with weapons of our own 
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forging can but prove futile in the end. Many of the 
conventions. of our day are only practicable at the 
expense of the Word of God. Expressed or implied, 
there is often the underlying agreement that certain 
parts of the revelation of God to His people, otherwise 
proper and suitable for public ministry, must not be dealt 
with on these occasions. How vain is all such help of 
man! We are party to such agreements only at the ex
pense of loyalty to God. Moreover, we defeat the very 
end we have in view, for the proof that we love the children 
of God, is in loving God and keeping His commandments 
(1 John 5. 2). 

On the other hand, let us beware of assuming a coldly 
critical attitude toward our brethren in their strivings 
after unity. 'The desire of their hearts will one day be 
realized, but in another way. Then instead of judging 
them let us set our own· house in order. It is said that 
in America, when an inventor approaches the patent 
office with specifications for a machine to produce per
petual motion, the officials save themselves much tedious 
argument by demanding to 'See a working model. Breth
ren, when we say to the scattered and divided children of 
God that we have found set ·forth in the Scriptures, God's 
mind for our gathering together, we must be prepared 
to hear them ask us to show them a working model. 
Surely they are within their rights to do so. Are we pre
pared to respond and to say, 'Come thou with us, ... 
and what good soever the LORD shall do unto us, the 
same will we do unto thee?' (Num. 10. 29-32). 

Again, we are told with confidence that after all, 
Christianity, good enough in its way, is like other religions, 
founded on a myth. What proof is there that Jesus ever 
rose from the dead-·that such a person ever lived at all? 
The proofs are many, and may be called indubitable. 
One stands out in high relief, and to that we confidently 
point. The Lord's Supper is the incontrovertible evidence 
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of the historic truth of Christianity. Last Lord's Day 
we sat together at the Lord's Table, and so back through 
well nigh two thousand years the Lord's Day has seen the 
Table spread in some form or another. Link after link 
of the golden chain passes through our hands, and lo, 
we stand in the upper room with the disciples, and in 
the midst is the risen Lord l If Christ hath not been 
raised from the dead, whence comes this glad memorial 
feast? 

Some say we make too much of the Supper of the 
Lord, and lightly excuse their absence. But there the 
Lord has made tryst with His people, and whether we 
be absent or present, at least He will not fa.ii to be in the 
place where He has appointed to gather the children of 
God that are scattered abroad. 

Two passages in the New Testament are linked by the 
use of a word which does not appear elsewhere. It is 
translated 'assembling together' in Hebrews 10. 25, and 
in 2 Thessalonians 2. 1 'gathering together.' Thus does 
the Spirit of God associate the Lord's Supper with the 
Parousia in which the saints, all in one place for the first 
time since Pentecostal days, shall meet the Lord in the 
air and so be for ever with Him. Thus does the Table 
of the Lord link together the future and the past. There 
we remember the Lord and proclaim His death indeed 
but only 'till He come.' 

(4) 'That through death He might bring to nought hi1n
that had the power of death, that is, the Devil' (Heb. 2, 
14). It has been taught that these words show that Satan 
is ultimately to be blotted out of existence. Never 
forget that our only concern is to discover the truth, 
not to establish time-honoured beliefs. Truth is eternal; 
truth alone has in it no seed of corruption. Therefore 
we need not fear truth nor fear for it. And with reference 
to the word (katargeo) here translated 'bring to nought,' 
we may confidently say, what we may say with equal 
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confidence of the English word 'destroy,' that it does not 
mean to cause to pass out of existence. It will be sufficient 
here to refer to one instance of its use in the New Testa
ment. In the· parable of the fruitless fig-tree, the owner 
of the vineyard said to the vinedresser, 'Cut it down, 
why doth it also cumber the ground?' using the same 
word as that under consideration. Obviously the tree 
was not causing the ground on which it grew to pass out 
of existence, but it did prevent that ground producing 
fruit. I will not dwell further on this passage, however, 
contenting myself with pointing out that it refers not to 
the future of the Adversary, but as the succeeding verse 
shows, to his present work, the bondage in which he 
holds the souls of men (compare also 1 John 3. 7, 12). 

(5) Look at three passages which present to us another
purpose for which Christ died. 

(a) 'Who, His own self, bare our sins·�in His body upon
the tree, that we, -having died unto sins; might live unto 
righteousness' (1 Peter 2. 24). Notice that tbe word 
here translated 'having died' never occurs elsewhere in 
the New Testament. Literally it is 'having come to be 
away from' sins (apoginomai). Or if we may paraphrase 
'that having, by the death of Christ, come to be in a 
state of separation from sin, we might live righteous 
lives.' And its less9n is this, that not only does God deal 
with the guilt of sin before He deals with its powe�, which 
Some men deny, but also· that He deals with its guilt in 
order that He may deal with its power, which some have 
forgotten or have never learned. 

(b) 'Who gave Himself for our sins that He might deliver
us out of the present evil age' (Gal. 1. 4). 

(c) 'He died for all, that they which live should no longer
live unto themselves, but unto Him who for their sakes died 
and rose again' (2 Cor. 5. 15). 

What is the world? We begin with the Cross, we have 
looked onward to the glory, and now we turn back to 
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occupy ourselves in conclusion with the present interval 
between. There is no more severe indictment of the 
human race than- that written by Isaiah, 'We have 
turned every one to his own way' (chap. 53. 6), a descrip
tion the force and completeness of which is made _vivid 
by contrast with the words of the Perfect Serva:p.t, 'Lo, 
I am come ... to do Thy will, 0 God' (Heb. 10. 7). And 
what is the world-this cosmos of which the Scripture 
speaks so frequently? It was originally the ordered and 
organized creation of God, made to move in spontaneous 
submission to the sole will of its Creator. What is it in 
this age? The same creation in revolt; God refused and 
self exalted. That is the world commercial; its grasping 
and getting, its robbing of widows, its public-houses and 
pawnshops, its dividends and profits drawn from the sins 
and the miseries of men. That is the world ecclesiastical,

its forms and ceremonies, its sacramentarianism, its 
doctrine of salva�ion by works, its denial of the rejected 
Lord whose name· it claims, its sects and parties-, its 
huckstering of the Word of God. It behoves the Christian 
so to be filled with the Word, so to be taught of the Spirit 
that he may not fail to recognize the world, and to shun 
it, for Satan still presents himself in the garb of an angel 
of the light. 

And what· is salvation? An idea widely current seems 
to be that it is a kind of insurance policy, with faith for 
premium, which men ta�e out against Hell-fire. But if 
for the next life only we have hope in Christ, we are indeed 
miserable men. Salvation is concerned with this present 
life, as well as with the life ·to come, and God means 
Christians to be different from other men. The New 
Birth is not a device whereby men may evade the law of 
God. The requirement of the law is to be fulfilled in us, 
who, becaus� we have been born again, walk not after 
the flesh but after the Spirit (Rom. 8. 4). The Cross does 
not come in between us and the end for which God 
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created us. God forbid( nay, that Cross marked the end 
of a life of complete ·devotion to God. Christ died in 
order to make a life of simple obedience possible to us 
who believe. 

And what is faith? Not subscription to an evangelical 
formula. Not simply an acknowledgment of the truth 
of something God said long ago. Not simply a condition 
upon which man escapes the just consequence and 
recompense of his deeds. Faith is more than that, much 
more than that. Faith is the assent of the soul to the 
testimony of God, concerning man and concerning Christ. 
Faith brings· the soul into communion with God. When 
a tnan trusts God he abjures for ever his own most 
cherished beliefs, and accepts, humbly and whole
heartedly, the thoughts of God expressed in His Word. 
Faith denies self and turns to Christ. 

In the Psalms are revealed to us the thoughts of 
Christ, in the Gospels His history, His character in the 
practical parts of the Epistles and in the Sermon on the 
Mount. For all. the ethical parts of the New Testament 
had already been w,rought out in daily life before a word 
was uttered or written down. Where did the Apostles 
get their unique morality, embodied in these wonderful 
precepts wherewith they concluded their letters to the 
saints? The Lord the Spirit enlightened the eyes of their 
hearts-they saw Christ, and what they saw they wrote. 
How futile, then, to ask whether the Sermon on the 
Mount is of any obligation! It is Christ Himself in the 
triple relationship, selfward, worldward and Godward. 

But the Sermon on the Mount is impossible in these 
days, so runs the common objection. Let us grant that. 
At the Cross we learn the meaning of death, of helpless
ness and bondage. At the empty tomb, under an open 
heaven, we learn of life and liberty. The power that 
wrought in Christ when God raised Him from among 
the dead, works now towa.rd u.s who believe, to enable us 
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to live the life described in the Sermon on the Mount. 
If we are to continue in His love, the condition is that 
we must keep His commandments (John 15. 10). 

We are surprised when we are told that there is probably 
more mention of money in the teaching of the Lord Jesus 
than of any other temporal thing. Now, what place 
has money in your life? The Christian is justified in 
earning money for but two purposes, namely, to provide 
for his own family and dependents (1 Tim. 5. 8), and to 
give to him that has need (Eph. 4. 28), both necessary 
uses (Titus 3. 14). Thus the important matter for the 
Christian is not how much he should make, but how 
should he use that which God commits to his stewardship. 
Here, perhaps, is the peculiar danger to which men and 
women who live in great cities are exposed. You are 
engaged in the struggle for bread; you feel increasingly 
that if you are to live honestly before them that are 
without, and to have need of nothing (1 Thess_. 4. 12),
that time and energy must not be stinted. But remember 
that the love of money begins insidiously and grows 
unnoticed, which, some reaching after, have been led 
astray from the faith, and have pierced themselyes 
through with many sorrows. Be on you� guard, there
fore, lest you also fall into this snare, with its many 
foolish and-hurtful lusts, such as drown men in destruction 
and perdition (1 Tim. 6. 9-10). 

Thank God we have an ever-present Saviour, who left 
us an example, who gave us His word, and who sent 
forth His Holy Spirit, that thus completely furnished 
against every possible need, we should not be �harned 
before Him at His comin_g. 



CHAPTER III 

The Resurrection of Christ 

PART I 

.TESTIMONY TO THE RESURRECTION 

T
HAT .Jesus of Nazareth had been raised from among
the dead was the essential element in the preaching 

of the Apostles; this was the central fact, the keystone 
of the Gospel arch. Little wonder their testimony was 
received with incredulity by their contemporaries, alike 
among the men of their own race and in the wider circle 
of the nations to which they gave it. It contradicted all 
human experience. On this ground alone there was a 
strong presumption against the truth of the assertion, 
and the attendant difficulties have not decreased with 
time. Men of later days have not shown any greater 
readiness to accept the story of the empty tomb under 
the Syrian skies. Hence the records of the facts, and of 
the issues of the facts, immediate and more remote, 
demand patient inyestigation. A claim of such un� 
precedented character, and one,· moreover, on which 
depend such momentous consequences, should be sup
ported by the most convincing evidence. 

Before proceeding to examine the testimony to the 
Resurrection .of Christ, however, it will be well to inquire 
what thoughts about resurrection were generally preva
lent at the beginning of the Christian era. 

In the philosophy of the Gentiles evil was held to be 
inherent in matter, and all human misery to be consequent 
on the imprisonment of the soul in the body. If, and 
when, the soul escapes from the body, as a butterfly 
escapes from the chrysalis, man might expect an era 
of peace, if not of joy. Hence arose the teaching that the 

30 
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soul is immortal; that the body, being mortal, �ould pass 
into corruption and perish, �d the evil would perish 
with it. The soul, free from its intolerable bondage, 
wpuld · continue immutable and perhaps even happy. 
But even this was a desire rather than a hope. On the 
othe� hand, it was argued that with the body the soul 
must also perish, and the man pass thus into oblivion, 
But whatever difference of opinion there might be about 
the soul, no one conceived that the body had any future 
but corruption. To men whose anticipations of their 
future were of this character, that the body should be 
raised from the dead wquld appear to be nothing �hort 
of a c.alamity. Consequently they heard of the Resur
rection of the Lord Jesus not merely with incredulity, 
but with repugnance and derision. (Acts 17 .. 32). 

Among the Jews the case was different. Tl;tey were 
divided into two main parties: the smaller, but more 
influential, the Sadducees� 'saying that there is no 
resurrection'; the larger and more popular, the Pharisees, 
confessing it as their hope (Matt. 22. 23; Acts �- 6-9, 

cp. 4. 1, 2). To the Old Testament both made their 
appeal. On the one side might be urged the absence of 
any categorical statement on the subject, and the possi
bility of explaining in a spiritual sense the passages 
on which their opponents depended. Joseph seems to 
have associated his hope with his body, but whether his 
faith grasped the idea of resurrection is not stated, and 
may not even be implied (Gen. 50. 25, cp. Heb. 11. 22). 
There_ had been cases recorded in their history of �he dead 
restored to life again, but these were of resuscitation 
rather than of resurrection (see 1 ;Kings 17. 17-24; 2 
Kings 4. 18-37; 13. 20, 21). Moreover, �hen the prophets 
spoke of the future of the Jewish nation, so long under 
the yoke of foreign oppression, they used language 
describing its ar�tly desired and hoped for deliverance 
as a rising from the dead. Now this was figurative 
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language, but figurative language carries weight just in 
proportion to the familiarity of those who hear it with the 
fact� on which it is based (see Isa. 26. 19; Ezek. 37. 1-14; 
Ho�ea 6. 2; 13. ·14). In one case, indeed, the words seem 
to refer rather· to individuals than to the nation, and if 
so then a literal resurrection is certainly intended (Dan. 
12. 2). The language of Psalm 16. 9, 10, 'My flesh also
shall dwell in safety. For Thou wilt not leave my soul
to Sheol; neither wilt Thou suffer Thine Holy One to
see corruption,' is unmistakable, and to it Peter appeals
in the first declaration of the Christian Gospel (Acts
2. 25-31, cp. 1 Cor. 15. 3). So also the writer of the
Epistle to the Hebrews, when recounting the fundamental
elements of revealed truth common to the Old Dispensa
tion and the New, includes 'resurrection of the dead'
( chap. 6. 2).

When th� Lord came to Bethany, where Lazarus 
had died a few days before, He said to Martha, 'Thy 
brother shall rise �gain.' Martha's answer, 'I know that 
he shall rise again in the resurrection in the last day,' 
implies a knowledge of what the Lord Himself had said 
a few days earlier, 'I will raise him (it) up at the last day' 
(John 6. 39, 40, 44, 54). This statement, which He 
repeated three times, is without parallel in the Old 
Testament, hence it is clear that not current Jewish ideas, 
but the words of the Lord, were the source of Martha's 
hope. 

The usual method. of the Lord Jesus when appealing 
to the Old Testament was to quote its statements with 
an introductory 'it is written,' or equivalent phrase, 
predicating its authority. It is noteworthy, then, that 
when the Sadducees submitted to Him the hypothetical 
case of the woman who had seven husbands, instead of 
quoting any statement of Scripture He suggested an 
inference from a divine declaration which at first sight 
seems �o be but remotely connected with resurrection: 
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'God spake unto him (Moses), saying, I am the God of 
Abraham, and the God of Isaac, and the God of Jacob. 
He is not the God of the dead, but of the living' (Mark 
12. 18-27). Jiis meaning, however, is perfectly plain,
though the words seem contradictory. Abraham, Isaac,
and Jacob had been long dead, even in Moses.' day, and
God is their God. Yet God is not the God of the dead,
but of the living. Then Abraham, Isaac, and Jacob are
living! But how can they be both dead and li,ving, too?
Did He mean that they are dead. now and shall live here-
after? No, for the words He quotes from Exodus 3. 6, 'I am
the God,' plainly ref er to the time at which they were
originally spoken. True the verb· is omitted, but had
either the past or the future been intended the . verb
would have been expressed in its appropriate tense.
Apparently, then, the plain implication of His words is
that the patriarchs are at the present time consciously
existent in a disembodied state, and that in this fact is
to be seen the divine pledge that their bodies shall
be raised �nd r�tored to them, and if to them,
then to all.

Such, then, were the thoughts of men concerning the 
future of the body when the Gospel began to be preached 
in the world. Among the Gentiles, antagonism; among 
the Jews, blank denial on the part of some, practical 
disbelief on the part even of those who adhe;red. to the 
theory of, its possibility, for Paul's words before Agrippa, 
'Why is it judged incredible with you, if God doth raise 
the dead'? seem to have. been addressed to Pharisees as 
well as to Sadducees (Acts 26. 5-8). 

But 'our Saviour Christ Jesus' appeared, abolishing 
death, and bringing 'life and incorruption to light through 
the Gospel' (2 Tim. 1. 10). And this. He di�, first bY. His 
t�aching, then finally and· conclusively by His .own 
Resurrection from among the dead. 

Early in His ministry He made v�Ued references to 
3 
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the exp_erience of death that lay before Him, and to its 
issue in resurrection, as when He said to the Jews, 
'Destroy this T�mple, and in three days I will raise it up'; 
but whereas they, and apparently His disciples also, 
supposed that He ref erred to the massive pile of builcjings 
amid which they stood, He, in fact, 'spake of the Temple 
of His body' .(John 2. 19-22). Later He spoke plainly 
to the disciples, telyng them 'how that He must . . . be 
killed, and the third day be raised up' (Matt. 16. 21). 
Pharisees though they were in doctrine, they did not 
grasp the meaning of His plain statements, but ques
tioned 'among themselves what the rising again from the 
dead should mean' (Mark 9. 10). 

From all this, then, it is abundantly evident that the 
disciples did not expect the Resurrection ·of the Lord 
Jesus, indeed they seem to have anticipated His death 
just as little. 

The Resurrection of Christ had no spectators, in this 
resembling creation and the ne� birth. Were matter, 
a diatom or a world, to be brought into existence on the 
stage of a microscope, or within the range of a telescope, 
there is no human faculty adequate to the verification 
of the creative act. It would remain uncertain whether 
what the skilled observer had seen was not merely the 
passage of one form of matter into another in the one 
case, the emergence from invisibility to visibility of a 
body in spac� in the other. In th.e very nature of things, 
it is 'by faith we perceive that the worlds have been 
framed by the fiat of God.' Neither is there any human 
faculty adequate to observe the process whereby a man 
is born again: 'The Spirit breatheth where He listeth, 
and thou hearest . .. but knowest not' (John 3. 8, R.v., m.). 
Had the actual Resurrection of the Lord Jesus, 
the revivification of His body, taken place in ideal 
conditions under the eyes of ideal observers, their testi
mony could have added nothing of weight to the evidence 
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otherwise available. By what criterion could they have 
distinguished between resurrection, in the full sense of 
the word, and resuscitation from a trance? Obviously, 
what is required to establish the fact of His Resurrection 
is sufficient evidence, first, of the reality of His death, 
and second, of the identity of the One who had died 
with the One who afterwards appeared to the disciples 
and held converse with them. 

Of the reality of the death of the Lord Jesus no room 
is left for doubt. The execution was carried out by those 
most competent of executioners, the Roman soldiery, 
men who, uninfluenced by any of the finer feelings, made 
assurance doubly sure by the thrust of a spear. Indeed, 
Pilate, with whom the responsibility in · such matters 
ultimately lay, before giving his sanction to the removal 
of the corpse, reassur.ed himself as to the death by 
inquiry of the officer directly charged with the execution 
(Mark 15. 43-45). 

The priests and other leaders of the Jews did not relax 
their vigilance until they also were assured that their 
end had been accomplished. They raised no question 
of the reliability of the soldiers, in such a case as this 
above suspicion. Their sole apprehension seems to have 
been of trickery on the part of the disciples, and against 
this Pilate pe�niitted them to take precautions. Later, 
when the story of the Resurrection of the Lord Jesus 
began to spread abroad, they explained it, not by 
questioning the reality of His death, but by assert
ing that His body had been stolen. But the truth of 
this assertion cannot be maintained in view of the simple 
fact that, even if the disciples had had the will to remove 
the body, they certainly had rtot the power. The Jews 
themselves, anticipating this manoeuvre, suggested pre
cautions which were carried out by the Roman soldiers, 
and which made any meddling with the tomb impossible. 
'Ye have a guard: go your way, make it as sure as ye 
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can,' were the words of Pilate to the priests and others 
who approached him on the matter (Matt. 27. 62-66; 28. 
11-15).

Moreover, the disciple�, as we have seen, did not
anticipate the death of their Master, neither does it 
seem to have entered their minds that the plans of the 
priests had miscarried through the bungling of the. 
soldiers, and that He had not actually expired. The 
pictures they themselves have left of their condition 
after what they beheld at the Cross is one of hopeless 
despair. The closest scrutiny of the narratives fails to 
discover that the smallest ray of hope remained; the 
gloom is not alleviated by the faintest gleam of intelligent 
anticipation on the part of any one of them. He was a. 
memory, a might-have-been. The, story was ended, 
unless, indeed, there was to be a sequel of 'disaster to 
themselves. 

A school of early heretics di� deny that Christ 
had died, but this they did on doctrinal, not on 
historical, grounds. Thinking to safeguard the doctrine 
of His Deity, they denied the reality of His humanity, 
and consequently the reality of His death. But the fact 
that they declared that on the Cross some one, Judas 
or another, took His place shows that they did not deny 
that what seemed to be death was actually such. The 
evidence seems copclusive, then, that Jesus of Nazareth 
did expire on the Cross, and that His death was ratified· 
by His burial in a torµb. 

The Fourth Gospel was written by the survivor of the 
apostolic band who, in the late evening of his life; traced 
for succeeding ages the beginnings of his own faith. 
His narrative presents two characteristics that concern 
us here; it is to some extent supplementary to the other 
three, and it is little concerned :with externals and matters 
of detail, so much so, indeed, that it has been called 'the 
Spiritual Gospel.' 
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The . former of these characteristics is seen in John's 
introduction of Nicodemus into the story. On the part 
he took in the burial of the Lord the earlier writers are 
silent; they do not even mention his name. But John 
records that Nicodemus brought one hundred pounds 
weight of spices, which were wrapped up in the cloths 
with the body. Remembering the second of the two 
characteristics mentioned above, the incorporation in 
the narrative of such a mere detail as the weight of 
myrrh and aloes used cau$es a: little surprise, and indeed, 
1n the description of a scene of such pathos and solemnity, 
seems somewhat incongruous. The careful reader of 
these records, however, will suspect that this departure 
on the part of John from his normal method is deliberate, 
and that his object will shortly be _developed. 

The Sabbath passed, the first day of the new week 
dawned, and with it came a strange story to Peter and 
John. What they heard from Mary Magdalene aroused 
memories -of things the Lord Jesus had said while He 
was yet with them, an1 sent them in hot ·haste to the 
tomb. It is unnecessary to reproduce the narrative here 
in detail, though it is worthy of notice that the story is 
evidently that of an eye-witness and an actor in the 
scene described. We shall confine ourselves to one 
point. What was it John saw in the tomb, and, seeing, 
believed that his Lord had, indeed, been raised from 
the dead? 

First let us remind ourselves of what had been laid 
therein, and of what there£ ore they expected to find 
there. The body of the Lord had been enswathed in 
linen cloths, in the folds of which had been laid a hundred 
pounds weight of spices. John's words here (19. 40) are 
worthy of note. He does nbt use·'wrap,' as the others do, 
but substitutes therefor the word which he, in common 
with Matthew (27. 2) and Mark (15. 1), uses to describe 
the precautions taken by the captors of the Lord Jesus 
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on the night of the betrayal, and during His trial. Bound 
in life by the hands of hate, He was bound in death by 
the hands of love. 

In recounting the occurrences of that momentous 
occasion John uses three distinct words for 'to see.' 
That in vers� 5, blepo, signifies the act of looking; that 
in verse 6, theoreo, describes a comprehensive glance; but 
that in verse 8, oida, conveys the idea of apprehension. 
Peter saw what there was to be seen with the outward 
eye; John, too, saw all that, but he saw with the mind 
as well, he perceived the significance of what he beheld, 
and believed that He who had lain there for a little while, 
but whose body had disappeared, had been raised from 
the dead. 

What John saw was this: the wrappings were there, 
but the body had gone. The wrappings themselves 
had not been disturbed as would have been the case had 
human hands released Him from the folds. T1ie napkin 
that had been wound round the Head retained its shape. 
The word John uses to describe it, entullisso, is that used 
by Matthew (27. 59) and by Luke (23. 53), and translated 
'wrapped'; it is, literally, 'infolded.' If it was clear that 
human hands had not undone what human hands had 
done three days before, it was equally clear that neither 
by strength nor by ingenuity had the Lord freed Himself 
from the bon<l;s and the weight with which His body 
had been so clos�ly invested. He had simply left them 
as they had been laid. John's strongly intuitive mind 
working rapidly and unerringly saw that no human 
agency, no merely natural power, had been at work. 
The Lord was risen indeed, even as He had said. 

When the evening of that day drew on the disciples 
were gathered in a room, the doors of. which, from motives 
of prudence, had been shut. They had heard, some of 
them had seen, strange things, and as they all listened 
to the latest story brought from Emmaus, 'He Himself 



THE RESURRECTION OF CHRIST 39 

stood in the. midst of them.' Toe effect upon them is 
described graphically by one who may very well have 
been present,* but who in any case claims to have investi
gated the story with the greatest care. In vivid words 
he describes the birth pangs of faith, rising from terror, 
through fear and perplexity and doubt, into the feeling 
that it is all too good to be true, and passing into joy 
as they look upon the nail-marked hands and feet Then 
they began to understand the Death in the light of the 
Resurrection. 

He who now companied with them for forty days was 
the same Lord with whom they had spent so much of the 
past three years, and in the same body. That it was the 
same He put beyond question when He declared Himself 
not a spirit but possessor of a human frame, 'a spirit 
hath not flesh and bones as ye behold Me having/ and 
when He showed them His nail-marked hands, His 
spear-riven side. 

It was the same body, but vested· with new powers, 
as witness the emptied cerements and the fors.aken 
tomb, and His appearance in the room> the doors of which 
were shut. It had been sown a natural body, that is, a 
body ·fitted for an earthly environment; it was raised a 
spiritual body, that is, a body suited for a heavenly 
environment {1 Cor. 15. 44, 47). None the less it was the 
same body, and perhaps the best guide to our thoughts 
about·it is the story of the Transfiguration (Matt. 17. 1-8). 

Henceforth, then, among the Jews the disciples pro
claimed 'in Jesus the resurrection from the dead,' and 
among the Gentiles 'Jesus and the resurrection' (Acts 
4. 2; 17. 18).

It is noteworthy that the_ evangelists approach the
narrative of the post-resurrection appearances of the 
Lord without any indication that they supposed this 
part of their story to be more difficult of belief than that 

•i.e .• if Luke was the companion of Cleopas on the journey t9 Emmaus.
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which preceded it. They make no effort to be impressive; 
they do n·ot seem to be conscious of experimenting with 
the credulity of their readers. They write as men who 
knew ·themselves to be historians, not apologists, making 
no attempt either to explain or to defend what is their 
business m·erely to record. 

Again, as in their accounts of the- life. of the Lord 
Jesus,* the evangelists present a perfect character, so 
in their accounts of His appearances after Bis Resurrection 
they present a convincing character. The significance 
of the naturalness of what they write must not be allowed 
to escape notice; it lies in this that they have succeeded 
where the failure of literary genius has been marked. The 
greatest writers have not avoided making their visitants 
to mu;ndan� scenes .weird, grotesque, or simply absurd. 
Nor do spiritist mediums call up and make to speak the 
spirits of men -of known character and marked powers; 
it is not easy even for a clever man to put appropriate 
words and se�timents into the mouth of, say, a Milton 
or a Macaulay. But in Luke 24 and• in John 20:. 21 the 
Lord Jesus speaks and acts without restraint and without 
incongruity. If this is art, it is art unequalled, before or 
since! The happy alternative is that these are un
varnished and unadorned narratives of what actually 
happened; the wonder is not in the literary ability of 
the writers, but in the trutl\fulness of their record. 

PART II 

ALTERNATIVES EXAMINED 

The importance of the subject, however, demands not 
merely that what c� be urged in favour of· the New 
Testament account of the Resurrection of the Lord 
Jesus should be set forth, but also that some, at least, 
of the suggested alternatives thereto should be examined. 

•See "The Historic Christ." Witness Manual, No. 4. Pickering & Inglis Ltd.
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So, notwithstanding the cogent rec1:sons above advanced 
for accepting the historicity of the narratives on the point, 
we may ask whether, after all, it is possible that He was 
not dead, that He had merely swooned away, mind and 
body exhausted under the fearful strain of the .trial, the 
scourging, the crucifixion, and the soldier's spear, and 
that, in the cool darkness of the rock-hewn sepulchre, the 
life that had ebbed so far had begun slowly to flow again? 

However reasonable the suggestion underlying this 
question may at first sight seem to be, it is clearly ruled 
out by John's testimony to_ the 'tying' (so the word is 
translated in Matthew 21. 2) of the body in the grave 
clothes weighted with one hundred po�ds of_ spices. 
Not even Samson in the fulness of his strength had freed 
himself from such bonds,•much less a man barely snatched 
from the _jaws of a cruel death. 

But more. What would have l)een the effect upon the 
discouraged disciples of the appearance of their Master 
among them in such a condition? Weak and faint, 
needing the tenderest care·to nurse Him back to strength, 
He could only have moved them to pity; and an object 
of pity ·never yet inspired confidence or aroused enthusi-

. asm. What more could He have seemed than a pretender 
to leadership-broken by fate? Of what avail the presence 
of one in such a state of physical debility to turn defeat 
into victory? Could He ·have said with effect either 
'peace be unto you;' or 'as the Father hath sent Me, even 
so send I you,' or 'tarry .. . till ye be clothed with power'? 
How incongruous such words from such lips! Surely 
they would have said to Him, 'Physician, heal Thyself.' 
Far from imparting to them a spiritual impulse which in 
the event proved sufficient to carry tliem undaunted to 
the end of their lives, He could only have weakened or 
obliterated every impression His character, His teaching, 
and His miracles had previously made upon them. 

As soon as the first shock of surprise and fear had 
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spent itself, the effect of His presence was to lift them 
clean out of the slough of despond into which they had 
been plunged. From that hour they never looked back, 
but with unflinching determination faced a world roused 
by their message to the fiercest antagonism. The cause 
must have been adequate to the effect. He who could 
change these disappointed and fear-ridden men into 
intrepid heroes must Himself have been, mentally and 
physically, the embodiment alike of the courage and of 
the strength which became theirs when He breathed 
upon them, saying, 'Receive ye the Holy Spirit.' 

Again, was not the wish father to the thought? Had 
not their ·minds dwelt so long upon the prospect of the 
Resurrection of their Master that they ultimately came 
to imagine that what they so ardently desired had actuaJly 
happened? Beyond doubt the human mind does so work; 
again and again, in great things and in small, men have 
thus deluded themselves. Here, however, the question 
is not whether such mental aberrations are theoretically 
possible, or whether they have been actually known in 
human 'experience, but whether the circumstances 
attending the resurrection of the Lord Jesus are such as 
to leave the possibility of this explanation open. That 
they are not is clear from the fact, made quite plain by 
the evangelists, that even in the inner circle of the 
disciples His death was not anticipated, His reference 
to His Resurrection not understood. To this must be 
added further that the occasions on which He appeared 
extended over forty days, that they were not few but 
many, and that of the appearances recorded, while some 
took place at night, and others at dawn, on other occasions 
He was seen in the full light of day. Nor were these 
merely momentary appearances, passing without oppor
tunity for steady gaze. On the contrary, He addressed 
to the disciples lengthy discourses, and encouraged them 
to observe closely the marks of the wounds He had 
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sustained on the Cross. Neither did He appear to 
individuals only, the witnesses were many; now two, 
now ten, and on one occasion at least five hundred 
persons saw Hirn at one time. It is not conceivable th�t 
these were all simultaneous victims of heated imagination, 
deluded into believing what they did not anticipate and 
did not understand, and what involved them in the most 
u:µpleasant consequences . 
. Myths and legends, moreov.er, being products of the 

imagination, demand time for grow
t

h, - much time . to 
invest them with the atmosphere of naturalness that 
makes them plausible. Yet in three days the Resurrection 
was an accepted fact with the majority of the disciples, 
and in a few weeks' time they were all preaching it with 
emphasis and effect. But their dullness and their doubts 
are frankly acknowledged. One of them, indeed, Thomas, 
presented in other scenes as an eminently practical man, 
second to none in devotion to the Lord Jesus, maintained 
his scepticism for eight days, but finally, on presentation 
of the proofs, accepted the fact, and showed that he 
appreciated its significance by the words he addressed 
to Him, 'My Lord and my God.' 

T�enty years later letters were written by the Apostle 
Paul to companies of Christians in places far distant from 
the scene of this tragedy and its seql.lel, and from this 
correspondence it is plain that writer and readers alike 
accepted the Resurrection of the Lord Jesus as historical 
fact. His Resurrection is not the theme of these letters; 
the writer nowhere attempts to prove it, nor is there any 
hint that its historicity had been questioned. In one of 
them, indeed (see 1 Cor. 15) in view of the scepticism 
of some about the future resurrection of Christians, he 
devotes considerable space to the subject generally, yet 
it is plai'n from what he says that not even those who 
opposed hi.s teaching on this point threw any doubt on 
the R�surrection of Christ. 
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To the early Christians, then, the Resurrection of the 
Lord Jesus was not a beautiful and pathetic product of 
the imagination; it was soberly stated and soberly 
accepted as historical fact. Moreover, the enemies of 
the Gospel at the outset were as keen and as competent 
as ever they have been since. And they had this advan
tage over their successors, that had it been possible to 
discredit the preaching, as by showing that Jesus of 
Nazareth had actually lived after His supposed death 
upon the Cross, or by producing His dead body, or by 
pointing to His known grave, this would assuredly have 
been done. .Such testimony would have disposed finally 
of the story of the Resurrection, but no trace has hitherto 
been discovered that the attempt was ever made, and 
had it been made some trace would certainly have been 
left in either the apologies for, or the attacks upon, the 
infant faith. 

And certainly the lapse of time did not prevent the 
production of the body, 'for P�ter declared the Resurrection 
of Christ publicly in Jerusalem with immediate, marked, 
and widespread effect well within two months of His 
crucifixion. But instead of taking this obvious 'step, and 
thereby effectually silencing the Apostles, the leaders of 
the Jews endeavoured to crush the new move_ment by 
threats, and �nally by persecution. Is it conceivable 
they did not trouble to examine the grave? Or if they 
found the body there t-hat they would not immediately 
proclaim the fact and produce evidence so· entirely 
irrefutable? 

Is it not conceivable that the story of the Resurrection 
of Jesus of Nazareth may have been set afoot as the result 
of the calculated determination of His followers to carry 
on the good work He had begun? This they could not 
hope to do in the name of One who had been crucified 
as .. a malefactor. unless there ·was something to set off 
that disaster. Hence they might have inyented the 
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story in so good·a cause; or, in plain language, may not 
Christianity have had its origin in a fraudulent conspiracy 
entered into by quite worthy men in the belief that the 
end would justify the means? 

But if the Lord Jesus had not really died this con
spiracy could not have been carried out successfully 
without His tacit coqsent; hardly, indeed, without some 
measure of more or less active co-operation on �is part. 
Yet it is not too much to say that for the Jesus of Nazareth 
with whom the gospels make us acquainted to become 
even a consenting party to· such a oenspiracy is simply 
inconceivable. For this explanation of the Resurrection, 
moreover, there is not a shred of historical support; a:nd 
in order to make it plausible as a mere theory it must be 
shown that such a course of action would not be in
consistent with what is known of His character. 

As for the disciples themselves, it is to be assumed 
that men would embark upon such a venture only as 
they stood to gain t by it. In point of fact the New 
Testament itself bears witness that t�e greater their 
success the greater became their own discomfort and 
peril� Where. their labours prospered they had usually, 
sooner or later, to flee the place, nor was flight always 
possible. Again and again their sufferings ended in 
violent death. In face of such opposition as everywhere 
awaited the early preachers of the Gospel, a conspiracy

.,

we may safely conclude, would not have beeµ long 
maintained. 

Moreover, the theory of a pious fraud leaves the 
change wrought in the character of the disciples them
selves entirely unexplained. Neither in ideals nor in 
convictions were they before the Resurrection what they 
were thereafter. Their· grief became gladness,. their 
weakness strength, their cowardice courage. Their 
acknowledged leader, writing long afterwards, described 
the experience of that time in the striking words, 'God 
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. . . who . . . begat us again unto a living hope by the 
Resurrection of Jesus Christ from the dead' ( 1 Peter 1. 3). 
Here the tone of conviction born of,. an 9, tested in, 
experience is unmistakable. The surreptitious removal 
of the body does not provide a solution of the psy.cho
logical problem involved in such marked and sudden 
changes as those undergone by these men when they 
became persuaded that their Master had returned to 
them, in triumph, Victor over death. 

It is right and proper that every rational explanation 
of the story of the Resurrection should be frankly con
sidered, but it must not be forgotten that any explanation 
to be rational must be of a kind fitted to account for the 
effects admittedly produced by it. Above all, such 
explanation must be tested by the principle the Lord 
Jesus Himself laid down: 'Of thorns men do not gather 
figs, nor of a bramble bush gather they grapes' (Luke 
6. 44). That the inflµence of the teaching and example
of Christ have been beneficial to the human race does
not call for demonstration here. Equally evident is it
that, apart from the Resurrection, the Faith in which that
teaching and example are preserved Would never have
been preached. But if the Resurrection did. not occur,
either the story that it did is the product of the imagina
tion of the early disciples; and a more or less conscious
fraud, or it was carefully concocted, and in that case
the fraud was deliberate. Either way, plainly a tree
rooted in corruption has brought forth good fruit!

Such, and so great, are the difficulties of disbelief! 
A formidable difficulty in the way of accepting the 

Resurrection of the Lord Jesus as historic fact lies in 
this, that it is unique in human history, and the 
question naturally arises how it is to be believed that 
universal experience has been reversed in a single case. 
The cogency of this objection may be at once _admitted; 
it would be fatal if the claim were made for an ordinary 
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person. But on any showing the Lord Jesus was not an 
ordinary man, an element in the case that has been often 
overlooked. The ultimate argument for the Resurrection 
-the ultimate argument for Christianity, indeed-rests
upon the character of Christ. When the story of His
Resurrection is read in its place at the end of the story of
His life the reader is not burdeijed with any sense of
incongruity, moral or otherwise. He declared that He
would rise from the dead, and His proved veracity in
all matters with which H� dealt predisposes us to believe
that He knew and spoke the truth in this matter also.
His teaching, His miracles, His character, prepare us
for the sequel, which, after all, is no more marvellous
than the rest of the history.

Broadly speaking, testimony to the Resurrection of 
Christ is of two kinds: (a) documentary testimony to the 
fact by those who themselves saw the Lord after the 
event, or who were in immediate contact with those 
who did see Him; and (b) historic testimony to its con
sequences, its influence upon the course of human history. 
The former is contained in the New Testament, and there 
alone. This written testimony was preceded by a period 
of oral testimony, extending to perhaps twenty years. 
The written .statements preserve the oral, or spoken, 
witness for later generations. The apostolic age had.,

indeed, an advantage over ours in that the actual wit
nesses were then alive, while we are in a less favourable 
position for ascertaining the facts. On the other hand 
there _are compensations; subsequent to the apostolic 
age there came into being a testimony to the Resur
rection of peculiar cogenc,Y. The witness to the effects 
of the Resurrection, alike on the page of history and in 
the present condition of the world, is patent to all. It 
has influenced the destinies of nations as probably no 
single event ever influenced them before or since. It 
has affected individual, social, and political life as nothing 
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else has ever done. And this differentiatjon among men 
has been altogether for the good, material and spiritual, 
of those peoples among whom the Resurrection of Christ 
has been preached. The removal of the body, whether 
by enemies or by friends, conspiracy, pious or fraudulent, 
the growth of, legend and myth, or all of these together, 
will not account for the beneficent effects upon the world 
at large, of the preaching of the Gospel, of which the 
Resurrection of Christ is the chief corner stone. 

While He was yet with them, the Lord Jesus spoke 
much to His disciples concerning the future, and, quite 
apart from distinct statements respecting His Death and 
Resurrection, always in a way that assumed that His 
activity would not cease when He left them thr:ough 
the gateway of death. . There is no hint that when, for 
example, He said, ·'Come unto Me, ... and I will give 
you rest,' He intended the invitation to be limited to 
the term of His I life on earth. Indeed in His case / even 
that brief space was not allowed to run a normal course, 
He was cut off in the midst of His days. To what purpose 
then were such words if they were not uttered in the 
knowledge that He would rise again from among the dead? 
Myriads since in many lands have responded to the invita
tion, and have found and enjoyed the promised rest. 
How is this to be ,_accounted for, save on the ground that 
He is alive? The present experience of the power of 
Christ to save men, to which sober and entirely un
impeachable testimony abounds world wide, is linked 
with the promises of Jesus of Nazareth by His Resur
rection from arriong the dead. 

The.appeal of the story of the Resurrection, however, 
is not to the intellect only. There· is a moral question 
involved which may be stated thus: Granted for the 
�oment that there is no satisfactory evidence that Jesus 
of Nazareth was raised from the dead, some light may 
be thrown on the moral condition of a man if h'e . will 
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3fk himself whether he is glad or sorry thereat. Does 
he wish it were true? Or is he glad that it is not? Is it 
matte� for regret that he cannot find adequate basis for 
that which promises so much for righteousness? Or does 
he experience a sense of relief that it is not necessary to 
believe what carried with it the certainty of judgment? 
For God 'hath appointed a day, -in the which He will 
judge the. world in righteousness by the Man whom He 
hath ordained; whereof H,e hath given assurance unto 
all men, in that He hath raised Him from the dead' 
(Acts 17. 31).

In apostolic days it was customary to partake of. the 
Lord's Supper on the first day of the week-our Sunday. 
This is implied in the words of Acts 20. 7: 'upon the first 
day of the week, when we were gathered together to 
break bread';· that is, their gathering for this purp_ose 
was not 'convened for the convenience of the visitors, 
who arrived tµe previoil� Monday, for in that case the 
meeting had not been delayed so long, their time was 
obviously limited (v. 16), it was usual to meet on that 
day, not on any other. Indeed it may be safely concluded 
that the association of that day with the Supper was 
deemed to be so important that, notwitlistanding his 
haste, the Apostle did not call a: special meeting for tlie 
purpose, but, at the cost of no little inconvenience to 
himself, awaited the appointed time. 

The reason is not far to seek. The weekly remembrance 
is weighty teJtimony to the historic fact -that on that day 
the Lord's grave was found empty, and He Himself 
appeared among His disciples, saying, 'Peace be unto 
you' (Luke 24. 36-43; J bhn 20. 19-23, two accounts of 
the same incident). 

Not the day of the week on which the Lord initiated 
the commemorative meal, nor yet the day on which He 
died� but the first day of the week, the day of His Resur
rection from among the dead, is that on which the 

4 
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church� of the apostolic age 'proclaimed the Lord's 
death.' And, though this is not categorically stated, 
it may surely be assumed that in this they were divinely 
guided. Where the wisdom of men has lengthened the 
intervening period this testimony to the Resurrection of 
Christ has been lost. And if 'Christ be not raised/ how 
is the choice of this particular day for this ,purpose to be 
explained? 



CHAPTER IV 

Forgiveness 

I
N the opening of his Epistle to the Romans, the Apostle

declares that, in view of the works of God in creation, 
men refusing tb know ·Him are without excuse. Much 
more are they without excuse who, while they make 
profession of Christianity, yet prefer to imagine God 
after their own likeness rather than accept His revelation 
of Himself in the Scriptures. One of the most erroneous 
ideas of God, and one of the most common and most 
hurtful to men, is that God is amiable, good natured, 
after the fashion of those unwise parents who threaten 
their children but never make the threatening good. 
Those who cherish this delusion, and they are many, 
expect that in the end God will 'let off' all but th� very 
worst sinners, and will at last bring all moderately 'good' 
people to hea v.en. 

Let it be said at once, simply and directly, that God 
neve:r; lets anyone off. In proof whereof consider that 
when Moses asked to see the glory of God, He answered, 
'I will cause all My goodness to pass before thee, and 
will proclaim the Name of the Lord.' The day following 
He did proclaim it in these words: 'the Lord, a God full 
of compassion . . . forgiving iniquity and transgression 
and sin: and that will by no means clear the guilty� 
(Exod. 34. 6, 7). Here 'clear' has the meaning expressed 
colloquially by 'let off,' the italicised words are rightly 
added to complete the sense. Consider, moreover, that 
when the Son of God, holy and beloved, became the 
bearer of man's sin at Calvary, God did not let Him off! 
Where sin was, albeit not I-Iis 0¥.rn but ours vicariously 
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assumed, there what is due to sin fell. Therefore, let not 
anyone think that the justice of God may miscarry, or 
that His word may be called back. 'Hath He said and 
shall He not do it?' or 'hath He spoken and shall He not 
make it good?' (Num. 23. 19; Isa. 31. 2). Since then God 
'forgives' sinners but· does· not 'let them off '-it is dis
astrous to confuse these two apparently identical, but 
in fact widely different things-we must endeavour to 
discover wherein the difference lies. 

Cain's answer to God's judgment upon hini was, 'My 
punishment is greater than I can bear' (Gen. 4. 13). 
InJhe margin, however, a different rendering is suggested: 
'My iniquity is greater 1 than can be forgiven.' The ideas 
expressed in these. translations of the same Hebrew 
words do no� seem to have anything in common: ·the 
reason for the difference,. however, will provide an answer 
to our query as to the difference between 'for giving' and 
<letting off.' 

The Hebrew word rendered 'punishment' in the text, 
'iniquity' in the margin of Gen.; 4. 13 is avon.. Compare 
1 Sam. 28. 10 where it occurs again with 'P.unishment' 
in the text, 'guilt' in the margin. But ·m the majority 
of its occurrences avon is rendered 'iniquity.' In some 
places both words are used to express the full meaning 
of the one Hebrew word, 'the punishment of their iniquity.' 
as in Lev. 26. 41, for example. 

It 'is significant that in this very ancient language the 
two ideas of sin and punishment should be so closely 
linked, and the more that the;,ame feature marks another 
ancient tongue, Chinese, where again one word represents 
the two ideas, sin and the punishment of sin. We · are 
surely bound to deduce from these facts that, from the 
beginning, God had taught, and men had learned that 
punishment follows inevitably upon sin, that this is His 
just and inexorable law. The punishment may be 
delayed, but ·'God is not mocked: for whatsoever a man 
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sows, that shall he also reap' (Gal. 6. '7) in this age or in 
that which is to come. To his undoing man lost this 
knowledge, as he lost the knowledge of God, preferring 
his own inventions to what .God has revealed of Himself 
and of His ways in the Scriptures of truth (Rom. 1. 28). 

The other words in Gen. ·4. 13, text and margin, 'bear' 
and 'forgiven,' represent the Hebrew word nasa, which 
is found with avon in several places, such as Exod. 34. 7; 
Num. 14. 18; Psa. 32. 5; 85. 2; Isa. 53. 11. It is clear, 
then, that Isa. 53. 11 might properly be rendered 'for
give their iniquities,' and that Psa. 85. 2 would be equally 
well translated, 'Thou hast borne the iniquity of Thy 
people.' So Micah asks (7. 18): 'Who i$\a God like unto 
Thee that pardoneth (beareth) iniquity?' 

The relation between bearing and forgiving may become 
clearer from an illustration. The man who does not 
retaliate for an injury, but forgives the person who 
inflicted it, bears the injury himself. As, for example, 
the Apostle asks, 'Why not rather take the wrong?' 
That is, why not bear it yourself and so forgive him who 
has wronged you? (1 Cor. 6. 7). Or, as in the parable 
the tord used more than once, when the lender found 
that the debt could not be repaid, and forgave the debtor, 
he himself bore the loss involved (Matt. 18. 21-35; Luke 
7 � 36-50; cp. Matt. 6. 12). Only the .. injured person can 
forgive the injury, only the creditor can forgive the debt. 
So also with man's sin; his rebellion against God, his 
transgression of the eternal laws of God, his resistance 
to God's Spirit, and the despite he has done to the love 
and grace of God, could be forgiven only when He Whom 
we had so qeeply offended had Himself become the 
bearer of our sins, when, in His Son, He had endured 
what we deserved. Hence the words of the Apostle: 
'God was in Christ reconciling the world unto Himself, 
not reckqning unto them their trespasses' (2 Cor. 5. 19). 
Not reckoning them to us, but bearing them Himself 
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that so we might be forgiven. . Isaiah testified of the 
servant of Jehovah that 'the Lord hath laid upon Him 
the iniquity of us all.' It was thus that the words were 
fulfilled. 'He shall bear their iniquities.' Accordingly 
Peter applies these words to Christ, 'Who His own self 
bare our sins in His body upon the Tree' (1 Peter 2. 24). 
In the dreadful hour of His soul's distress He endured for 
us that separation from God which is death, the conse
quence and penalty of sin. And because of what passed 
in those hours of darkness between the holy God and His 
no less holy Son, those who commit themselves to Him 
know their sins forgiven for His Name's sake (1 John 2. 
12). So that when David spoke of the complete blessed
ness of the man whose sins were forgiven, he said in 
effect, that he is the happy man whose sins God had 
borne, or undertaken for him (Psa. 32. 1, 5). 

It may be objected that David knew nothing°' of the 
death of the Son of God, and this is, of course, true. 
That death, however, was not an afterthdught on the 
part of God; it was His 'eternal purpose' that at the 
'consummation of the ages,' He Who 'was foreknown 
before the foundation of the world' should be 'manifested 
to put away sin by the sacrifice of Himself' (Eph. 3. 11 ; 
Heb. 9. 26; 1 Peter 1. 20). It was, therefore, in anticipa
tion of the offering of the vicarious sacrifice of the Son, 
the sin-bearing of the Cross, that, in His forbearance 
God 'passed over sins done aforetime' and gave assurance 
of forgiveness to repentant men (Rom. 3. 25). 

In the New Testament the words aphiemi, verb, and 
aphesis, noun, are most frequently translated by forgive 
and remit, and forgiveness and remission. The funda
mental meaning of the words may be learned from, the 
double occurrence of the latter in Luke 4. 18, 'to proclaim 
release to the captives . . .  to set at liberty them that are 
bruised,' and of the former in Matt. 18. 27, 'forgave him 
the debt.' They are also used of forgiveness of sins as 
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in Luke 7. 47, 48. One or other of them occurs six times 
in Acts; in Heb. 9. 22; 10. 18; in 1 John 1. 9; 2. 12; and 
in James 5. 15, of Divine forgiveness. In Eph. l. 7, 
Paul speaks of 'the forgiveness of our trespasses,' and 
in Col. 1. 14 of the 'forgiveness of our sins.' The only 
other place in which the word ap�s in his Epistles is 
Rom. 4. 7, in a quotation from Psa. 32. 1, where David 's 
words, 'Blessed are they whose iniquities are forgiven,' 
are c;ited to show that David was. justified not by works 
but by faith, thus making forgiveness the equivalent of 
'justification." 

Another word translated forgiveness is charizomai, 

the verb connected with the noun charis, grace. It 
means to deal in grace . with others, to show favour 
unconditionally, without respect to merit or desert. In 
the sense of forgiveness it occurs in the Gospels but 
twice (Luke 7. 42, 43). In Col. 2. 13, the Apostle speaks 
of 'God ... having fo_rgiven us all our trespasses.' In 
Eph. 4. 32 and Col. 3. 13 he makes this gracious act on 
the part of God (Lord in Col.) the ground of his exhorta
tion to us t� deal in grace with one another, to forgive 
one another 'even as God also in Christ forgave you'; 
an appeal we too often resist notwithstanding the ground 
on which it is made and which to the Christian would 
outweigh every other conceivable consideration, a con-
straining power to which he should gladly respond. This 
law of the spiritual life with the consequence of dis
obedience thereto, was declared by the Lord when He 
said: 'For if ye forgive (aphiemi) men their trespasses, 
your heavenly Father will also forgive you. But if ye 
forgive not men their trespasses, neither will your Father 
forgive your trespasses' (Matt. 6. 14, 15). He who 
receives forgiveness receives also the spirit of the Forgiver, 
two things that God has joined together indissolubly. 



CHAPTER V 

Cleansing 

(1 JOHN 1) 

O
N .the evening of His resurrection the Lord stood in ·

the midst of the .disciples. Remembering but 
faintly what He had said a few days before about laying 
down His life and taking ·it again, they were too terrified 
to believe their eyes. Soon fear gave way to joy as all 
doubt of His identity was dissipated by hearing, sight, 
and touch, and by the marks of death visible in His 
hands and feet and side. ,By accepting death He had 
defeated it; for Him death was already swallowed up 
in victory! He lived again, but unlike Lazarus and the 
son of the widow of Nain, to die no more, death no more 
would have dominion over Him; He lived_ 'after the 
power of an indissoluble life' (John 10. 17, 18; Rom. 6.·9; 
1 Cor. 15. 54; Heb. 7. 16, m) . 
. Map.y years later the �postle John wrote a letter, in 
the opening sentence of which he looks back to catch 
again something of the awe and wonder of that amazing 
moment when he stood before One Who said afterwards, 
and Who may have said then, 'I became dead, and be
hold, I am alive for evermore' (Rev. 1. 18). Thus the 
life eternal was manifested to men, the beginning of the 
new creation of God. John relates this experience, he 
tells us, in order (hat we may enter into the fellowship 
into which he and the other Apostles had entered, fellow
ship with the Father and with His Son, a sharing in the 
life of God. 

The message committed to the Apostles, John continues, 
is first of all, that 'God is light, and in Him is no darkness 
at all.' It follows, then, that if we say we have fellowship 
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with Hi!n (that is, if we profess to be Christians) and 
(yet) walk in the darkness (that is, pleasing ourselves, 
not God) we lie, alike in speech and in act. 'But if we 
walk in the light, as He is in the light, we have fellowship 
one with another.' This is where the difficulty presents 
itself; a man with even a feeble sense of the significance 
of the words 'God is light' will shrink from that -µnswerv
ing righteousness, that immaculate holiness and will say 
with Job: 'Mine eye seeth Thee, I abhor myself.' 

I 

Oh, how shall I, whose native sphere 
ls dark, whose mind is dim, 

Before the Ineffable appear, 
And on my naked spirit bear 

The uncreated beam? 

John's answer to that vital question js simple: 'the 
blood of Jesus His Son cleanseth us from all sin.' These, 
however, are not 'words ·which man's wisdom teacheth, 
but which the Spirit teacheth', and therefore can be 
understood only· by comparing 'Scripture with Script�re, 
'spiritual things with spiritual' (1 Cor. 2. 13). The Bible 
is self-interpreting and must be read ii+ its own light. 
So we ask what is meant in Scripture by 'the blood of 
Christ?' and what is meant by 'cleansing?' The answers 
to these questions are found in the ritual prescribed for 
sacrifices under the law. The fundamental principle of 
these· is declared in Lev. 17. 11: 'the life of the flesh is in 
the blood . .. . it is the blood that maketh the atonement 
by reason of 'the life.' The Israelite brought his sacrifice 
to the door of the Tabernacle to be slain and there 
identified himself with it ·by putting his hands upon its 
head. So doing he acknowledged in figure that his o� 
life was forfeited; but that the life of the sacrifice would 
be accepted instead. The blood shed was the evidence 
that death had actually taken place. Hence 'blood' is 
put by a figure of speech (metonymy) for 'death.' And 
since these sacrifices were all foreshadowings of Cbrist

1
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,vherever His blood is mentioned it is clear that the 
reference is always and only to His death. 

Comparison of Scripture with Scripture confirms this 
identification, ,as in the passages following: 

Matt. 20. 28: 'The Son of Man came ... to giv� His lijd a 
ransom for many.' 
Rom. 5. 8, 9, 10: 'Christ died/<»' us ••• being now justified by 
His blood •.• we were reconciled to God thYougb the death of ]Iis 
Son.' 

Eph. 1. 7.._ 'We have our redemption through His.blood.'
l Tim. 2. 6: 'Christ Jesus gave Himself a ransom for all.'
Titus 2. 13, 14: 'Our Great God and Saviour Jesus Christ;
Who gavs Himself for us, that He might redeem us from all
iniquity.'
Heb. 9. 15: 'A death haui11,g taken place (that is the death of
Christ) for the redemption of the transgressions that were under
the first covenant.' 

In each of these passages Calvary is in view, and what 
happened there nineteen hundred years. ago, when 'He 
died for our sins according to the (Old Testament) 
Scriptures' (1 Cor. 15. 3). In virtue of the abiding 
efficacy of that death the believing sinner is cleansed 
from the guilt of his sins, and cries exultantly: 'Who 
shall lay anything to the charge of God's elect? Shall 
God that justifieth? Who is he that shall condemn? 
Shall Christ Jesus that died ... for us?; (Rom. 8. 33, 34). 

This is not all, however, for as well as guilt and con
demnation, which shut men out from the presence of the 
righteous God, sin has brought defilement, spiritual and 
moral, unfitting them for the presence of the holy God. 
To meet this condition of defilement believing sinners 

' 

'have been sanctified by the offering of the body of 
Christ once for aµ,' and thus are made fit to 'enter into 
the holy place (that is, into the presence of God) by the 
blood of Jesus' (Heb. 10. 10, 19). 

The word 'cleanse' must not be understood in the 
sense of 'wash.' There was no 'washing in blood' in 
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connection with the Old Testament sacrifices, on which 
the :figurative language of the New Testament is based. 
In the latter the idea is found but in one passage: 'they 
washed their robes and made them white in the blood of 
the Lamb' (Rev. 7. 14)', where its highly :figurative 
character is sufficiently evident. In Rev. 1. 5 the true 
reading is apparently not louo, to wash, but luo, to loosen, 
to set free. 

According to Titus 2. 14, Christ 'gave Himself for us 
(that is, in death) ... that He might purify (cleanse) 
unto Himself a people for His own possession.' The 
testimony of Heb. 9. 26 corresponds with this; He was 
'manifested to put away sin by the sacrifice of Himself 
where clearly to put away sin is the equivalent of to 
cleanse from it. So also in Heb. 9. 22, cleansing is ex
plained as remission of (setting free from) sins by the 
shedding of blood. Furthermore, in Heb. 1. 3 we are told 
that 'when He had made purification ( cleansing) of sins 
(He) sat_down on the right hand of the Majesty on high,' 
and in 9. 14 that 'the blood of Christ' cleanses the 'con
science from dead works to serve the living God.' 

In Egypt the blood of the Passover Lamb was put 
upon the doorpost of the house, which was thus protected 
from the destroyer by the LORD. Similarly in some 
Levitical offerings the blood was applied to the offerer 
as a sign of his personal interest in the $acrifice. This is 
analogous to faith's appropriation of Christ and the 
saving efficacy of His death. The meritless hand of the 
sinner accepts from God the sanctification and the 
justification accomplished by the Lord on the Cross, 
and concerning which He said with His latest breath: 
'It is finished' (John 19. 30). Returned from His victory 
over death He sent Paul to the Gentiles that they might 
'receive remission of sins and an inhetitance among them 
that are sanctified by faith in Him' (Acts 26. 18). A,t 
the Jerusalem Council Peter testified that God had 
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received the Gentiles, 'cleansjng their hearts by faith' 
(Acts 15. 9). 
✓ To sum up, our Lord died, shed Bis blood, offered
Himself, in order that the repentant and believing
sinner might be cleansed, purified, sanctified, and perfected
for ever. And while this sacrifice, offered once for all,
cannot be repeated, its efficacy abides and is the only
way by w�ch any one can draw near to God, walk with
God, or: be maintained in :fitness for the presence of God.
The·redeemed sinner is left here for training, for growth,
for witness-bearing, and for service_, but his :fitness to
walk in the light as God is in the light depends on none
of these, but solely and only on the. death of Christ.
Thus it is, and thus only, that 'the blood of Jesus His
Son cleanseth us from all sin.' Nothing can be added
thereto; the moment fhe sinner obeys God"'s .word .by
committing himself to G·od' s Son he passes out of darkness
into the light and is made :fit for heaven-the presence
of God-and is as fit for it then as he ever will be. It is
'by faith' in Christ we have our access 'into this grace
wherein we stand' (Rom. 5. 2). And therefore the word
cleanse here is in the present tense, not at all meaning
'keeps cleansing' through any supposed application of
the,. blood of Christ to the believer, but that His death
is the sole and sufficient ground upon which the erstwhile
condemned and defiled but now believing, justified and
sanctified sinner can walk in the light with the infinite
holy and righteous God now, and hereafter abide in the
Father's house for ever.

Notwithstanding the plain;ness with which truth is 
presented in Scripture, misunderstandings are always 
possible, indeed, some wrest Scripture to their own 
destruction (2 Peter 3. 16). 

Three hurtful delusions threatening the moral and 
spiritual welfare of those who cherish them, ·John con
demns, One of these ha� already been noticed

l 
nan1ely, 
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that it is possible to walk in darkness, whether of ignorance 
or of disobedience, and yet have fellowship with God in 
Whom is no darkness at all. The second i$, 'If we say 
that we have no sin,' that sin has been eradicated, that 
the sinful natui:e, our inheritance from .A.dam, has gone, 
we deceive ourselves and the truth is not in us. Such 
persons are without truth, not without sin. With 
inadequate ideas of the holiness of God, and of the nature 
and sinfulness• of sin, they mistake self-satisfaction for 
holiness. The third is, '�f we say that we have not 
sinned,' that the sinful nature has not been active in 
us, has not borne its fruit in sins, we make Him a liar, 
and His word is not in us. One who thus thinks or 
speaks of himself is misled by his own heart, which is 
deceitful above all things and it is desperately sick, 
and deceitful most o� all in persuading him that he is, 
in any sense of the words, 'without sin.' 

Then John guards his readers from a possible mis
conception of an opposite character, one with which 
Paul also deals in Rom. 6. 1-3. He has not written to 
give licence to sin, as though sin was ever less than sin 
by whomsoever coII,l.mitted. On the contrary, he assures 
them that 'they may not sin,' that is, there is no necessity 
for a Christian to ,commit sin, it is ideally possible for 
him to live without sinning, not to sin at all. In the same 
connection Paul declares that 'sin shall not have dominion 
over you' (Rom. 6. 14). God is able not merely 'to keep 
you from falling' He 'is able to guard you from stumbling' 
(Jude 24, R.v.). The Gospel of God provides for men 
not a partial but a complete salvation. 

But if the Christian does commit sin, if he 'be overtaken 
in any trespass' (Gal. 6. 1) provision is made for him, 
not to encourage to laxity but to save from despair. 
'If we confess our sins, He is faithful and righteous to 
forgive us our sins, and to cleanse us from all unrighteous
ness.' Faithful that is to Christ, Who became our surety 
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in His death, and righteous in His dealing with us in not 
demandiµg from us what our surety has already rendered 
on our behalf. Moreover, 'we have an advocate with the 
Father, Jesus Christ the righteous. He Who became our 
surety at the Cross continues the work of salvation as 
our advocate, our representa.tive with the Father. 
'Wherefore also He is able to save to the uttermost all 
that come unto God by Him seeing He ever liveth to 
make intercession for them' (Heb. 7. 25). 



CHAPTER VI 

Justification 

T
HE study of the fundamentally important doctrine
represented by this word is somewhat complicated 

by the use, in English, of two words to represent one 
Greek word, of which dikaioo is the verb form. These 
words are 'righteous,' which belongs to the Saxon element 
in our language, and 'just,' which belongs to the Latin. 
It is clear, for example, from a comparison of Rom. 3. 28 
with 4. 5, that 'justified by faith' is the equivalent of 
'faith .. . reckoned for righteousness,' and that 'the 
free gift came ... unto justification' in 5. 16 ,is the equiva• 
lent of 'the gift of righteousness' in verse 17. So also 
with 'justified by His blood', in 5. 9, and 'through the 
obedience _of the One shall the many be made (or con
stituted) righteous' in 5. 19. 

Concerning the Law, Moses said, 'it shall be righteous
ness unto us if we observe to do all this commandment 
before the Lord our God.' Under it the magistrate was 
charged to 'justify the 'righteous (the just) and condemn 
the wicked' (Deut. 6. 25; 25. 1). Throughout the Old 
Testament obedience to the law, right living, is thy sole 
meaning of 'righteousness,' and the vindication of those 
who so live is the sole meaning of 'justify.' 'The LORD is 
righteous; He loveth righteous deeds' and 'righteousness 
and judgment are the foundation of His throne' (Psa. 
11. 7, marg.; 89. 14). Concerning His statutes and
judgments, moreover, He has said, 'which if a man do
he shall live in (or by) them,' and again, 'I will not
justify the wicked' (Exod. 23. 7; Lev. 18. 5). It is not
surprising, then, that the declaration of the Gospel that

63 
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'by the works of the law shall no flesh be justified in His 
(God's) sight,' and that He 'justifies the ungodly/ aroused 
the indignation of the Jews (Rom. 3. 20; 4. 5). If it is 
true, the Jew argued, that 'he that justifieth-the wicked, 
and he that condemneth the righteous, both of them 
alike are an abomination to the Lord' (Prov. 17 .. 15) how 
can God Himself do the very things He condemns in 
men? 

The Apostle's answex: is that notwithstanding 'the 
passing over of the sins done aforetime,' and His present 
mercy to sinners, the character of God is vindicated by 
the Gospel, that in fact He has 'revealed His righteousness 
therein' (Rom. 1. 17). In what way? By sending His 
Sari 'to be a propitiation (a mercy-seat) .... by His blood 
.. . . that He Himself might- be just and the justifier of 
him that hath faith in Jesus' (Rom.: 3.-25, 26). So· also 
Jolin decl�es that in forgiving sins God is faithful to 
· Him Who became surety for sinners and 'was sore broken
for it,' and righteous (or just) in not demanding from
believing sinners what their surety has already rendered
in their behalf (Prov. 11. 15,. margin; 1 John 1. 9).

It is possil?le that the. Cross as the Justification of God
in forgiving sinners has not had the prominence in the
thoughts of Christians that it should have, for, indeed,
we are self-centred in many and unsuspected ways, of
which this is one. We are more concerned with our own
justification than we are with the justification of God in
justifying us. 'Let God be found true, and every man
a liar,' the Apostle pleads, !as it is written, that Thou
mightest be justified in. Thy words, and mightest prevail
when Thou comest into judgment' (Rom. 3. 4, quoted
from Psa. 51. 4). .Paul's adaptation of David's figure is
bold; nothing less than that God is pleased to justify
His acts to His creatures, or to state the matter in other
words, to make manifest to them the rightness of what
He had done.
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The national ideal of the Hebrews was religious, the 
service of God; that of the ,Greeks, philosophy; that of 
the Romans, law and justice. Addressing the Christians 
at Rome, Paul exhibits his usual, and exemplary, tactful
ness by commending the Gospel to them in the words 
'therein is revealed a righteousness of God,' which may 
be explained by the more definite words of Phil. 3. 9, 
'the righteousness which is of God by faith.' Since the 
Jew appealed to the Scriptures against the Gospel, 
Paul shows from Scripture that this righteousness was 
1promised af0re by His prophets,' and quotes from one 
of them, 'the righteous (the just) shall live 'by faith' 
(Hab. 2. 4; Rom. 1. 2, 17)._ 

The background of Rorµans, chapters 3-5, is a court 
of justice, God Himself be1ng judge. ·Before Him stands 
the sinner, already condemned and under sentence 
of death, according to the ordinance (or 'righteous 
requirement,' dikaioma) of God and His immutable law 
(Gen. 2. 17; Rom. 1. 32). What hope is there of deliver
ance from the condemnation under which he lies? Norie 
in- that law, none in the vain delusion so widely cherished 
by men, that in His clemency, (i,od will clear, or let the 
sinner off (Exod. 34. 6, 7). God's. abhorrence of sin has 
not changed in the least, it is still the abominable thing 
which He hates (J er. 44. 4). Only grace, the free un
merited favour of God can operate here. And therefore 
the believer is said to be 'justified freely (lit., as a gift) 
by His grace' (Rom. 3. 24). This, however, leaves un
answered the question whether it is a righteous thing in 
God to make such a gift? The means through which 
grace_ wrought our justification is described as 'by His 
(Christ's) blood' (Rom. 5. 9). Inasmuch as blood is the 
vital fluid which maintains life only so. long as it continues 
to flow through the veins, blood is put by metaphor for 
death (Lev. 17. 11). The laying down of His life (John 
10. 17, 18) in Rom. 5.- 18 is said to be the 'o·ne act of

5
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righteousness' (or justice) whereby men may receive 
'justification �f life.' Thus it was _in His death alone 
Christ met the requirement of the law of God that 
demands the death of the .sinner,, and provided the 
ground on which he can be righteously freed from 
condemnation. 

It is evident that the sinner under condemnation could 
only effect his own justification by suffering .the law's 
penalty, death, which would shut him out from all hope 
of salvation. Justification, as we have seen, i$ the freely 
offered gift of God and must be accepted as such. There
fore the believer on Christ is said to be 'justified by faith' 
(Rom. 3. 28; 5. 1)., As all human merit is thus rigorously 
excluded, so also is �11 human boasting, for, asks the 
Apostle, since we are. 'justified freely by His grace ... ' 
where, then, is the glorying? It is excluded. By what 
manner of law? of works? Nay; but by a 'law of .faith' 
(Rom. 3.. 24, 27, cp. Eph. 2. 8, 9). .Faith, �hen, is not 
meritorious in the smallest degree, it is simply the 
acceptance of God's free, unconditioned gift. 

The position of those who have 'believed on (eis, �to, 
that is, into association with) Christ Jesus that (they) 
might be justified by faith' is clear (G�. 2. 16). They 
are not restored to innoce11:cy; nor has the sentence of 
death been remitted; that sentence has been executed 
but in the person of the Surety, Who bore for them the 
penalty of violated law. The demand of law having been 
met and satisfied in His death, law has no more claim 
upon them. They have been executed vicariously. 
Now a criminal executed for his offences is j�stified 
indeed, but he is dead, and cannot reap any advantage 
from his justification; whereas the oelieving sinner is 
justified while in life (Rom. 5. 18). We must be careful, 
however, to distinguish here. Justification does no more 
than cancel all claims of law upon us. The condemned 
sinner leaves the court of justice a. free man indeed, 
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but his justification does not secure his entry into the 
family of God, neither does it give him title to a :Qlace 
in the· Father's House. · 

_ The death of Christ is the sole ground of the sinner's 
justification; _He 'bare our sins in His body on the tree,' 
not elsewhere (1 Peter 2. 24). At Jordan, John, recog
nizing the integrity of His life, refused to baptize Him 
with 't�e baptism of repentance.' The Lord accepted 
the refusal, but asked to be baptized on an entirely 
different ground, namely, that it was appropriate for 
Him to 'fulfil all righteousness,' which seems to mean 
t:fiat He desired to associate Himself with the Baptist 
as 'a man sent from God,' and so to preserve the con
tinuity of His own ministry with that of His forerunner. 
It does not seem .possible to understand the words as 
meaning that He was about to assume� there and then, 
the burden of human sin. When He did become. the 
bearer of sin He was forsaken by God, which is death, 
the penalty of sin. Yet throughout His life, up to the 
moment when darkness fell upon Him, His sense of the 
presence of His Father with Him was never interrupted. 
At the hands of men He suffered for righteousness' sake. 
In the darkness of the climax hours of Calvary 'Jehovah 
made to light upon Him the iniquity of us all' (Isa. 53. 
6), a mystery into which we cannot enter, but the fruits 
of which we can, and do enjoy. Not in any place in the 
New Testament is the Lord associated with sin-bearing 
in His life, but always and only in His death. 

The sinner makes con�act with Christ at His Cross, 
as every passage dealing with the subject testifies; of 
these. Rom. 5. 6, 8, 10; 1 Car. 15. 1-4, are typical. Not 
in any place is it said or suggested that 'Christ kept the 
law for us.' Nor are the current phraseS, 'the righteous
ness of Christ' and 'imputed righteousness,' found in 

I • 

the New Testament. Peter's words, 'the righteousness 
of our God and Saviour Jesus Christ,' are his recognition 
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of the fact that our salvation is not of grace merely, but 
of grace manifested in complete harmony with the 
character of God. Paul's �ords are, 'to him that ... 
believeth . . . his faith is reckoned for (with a view to) 
righteousness' (Rom. 4. 5). There are many places in 
which, had it been included, the Apostle must have 
mentioned the life, or law-keeping of Christ as part of 
His justifying act; but nowhere does he do. so. The 
wo,rds of Isa. 61. 10, spoken with reference to restored 
Israel, are not relevant to the justi;fication of the believer 
in Christ. Where the sinner's need is in view the Cross 
stands alone. 

Neither does Christ's resurrection enter into the 'justi-
.

ficatory act. The only passage that might seem to give 
support to the contrary teaching is Rom. 4. 24, 25, 
'Jesus our Lord . . . Who was delivered up for our tres
passes, and was raised for our justification.' But the 
'one act of righteousness' (Rom. 5. 18) whereby He 
secured the justification of the believer, was the act of 
meeting the requirement of the law of God by submitting 
to death, and in that, of course, resurrection had no 
part. Moreover, since 'for' has a variety of meanings 
in English, verse 25 is ambiguous. There is no clear 
case in the New Testament, however, where the very 
common grammatical form used here (dia with an accusa
tive case) means 'in order to'; always it has the signi
ficance 'because of.' As; therefore, we must read, 'Who 
was delivered up because of our trespasses,' so we must 
also read 'and was raised because of our justification.' 
That is, because He had on the Cross already finished the 
work that relieves the repentant and· believing sinner 
from the condemnation under which he lies, Christ 
was raised from the dead. His death, then, is the ground 
of our justification; in John's words 'the blood (that is, 
the death) of Jesus His Son cleanseth us from all sin,' 
making it possible for us to 'walk in the light as He 
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(God) is in the light' (1 John 1. 7) His resurrection is 
the ground of our assurance thereof which makes it pos
sible to enjoy peace with God (Rom. 5. 1). 

The doctrine of justification by the grace of God and 
the death of Christ, made available to faith alone, is 
peculiar to Paul; it is not mentioned in any of the New 
Testament writings save his. The only exception is 
�eb. IL 7� Paul himself expounds it in Rom. 3-5 and 
in Galatians. Elsewhere he refers to it only in Acts 13. 
39; Rom. 9. 30-10. 10; 1 Cor. 1. 30; 6. 11; 2 Cor. -5. 21; 
Phil. 3. 9; Tit. 3. 7. In every other ,passage righteousness 
is right conduct, the sense in which the Lord uses it 
throughout the Gospels. 

James, 'in his epistle, looks at justification from a 
contrasted point of view, but only the superficial reader 
finds what he says contradictory of, or even inconsistent 
with the teaching of Paul. Indeed, the one is the necessary 
complement of the other. In order to show that the 
principle of faith, on which God justifies sinners, was not 
a novelty Paul adduces the case of Abraham, whose 
faith 'was reckoned unto him for righteousness.' It 
might be objected that since Abraham lived before the 
law was given his .case was not a precedent for later 
days. The Apostle answers that this objection cannot 
apply to David, who lived long after the law was given, 
and who also was justified by faith (Rom. 4. 1-8). The 
statement on which Paul relies to ·show that Abraham 
was justified by faith is found in Gen. 15. 6, which he 
cites. What is recorded there is something that passed 
between God and Abraham, to which there was no witness, 
nor could have been, since God alone sees what is in a 
man's heart. God was satisfied that Abraham's con
fidence in Him was real. Nevertheless Abraham's faith 
must be tried that God's acceptance of it might be· 
vindicated. Forty years later the reality of that faith 
was made manifest in Abraham's unhesitating obedience· 
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to God's command to sacrifice Isaac· (Gen. 22. 1-19). It 
is this much later event that James has in mind when he 
says: 'Was not Abraham our father justified by works, 
in that he offered up Isaac his son upon the altar?' Then 
he, too, quotes the earlier passage, introducing it with 
the words, 'And the Scripture was fulfilled.' Thus faith 
wrought itself out in works, as faith always will. 

James speaks slightingly of a 'dead,' or 'barren' faith; 
'can that faith save?' (2. 14-17, 20), he asks. To Paul·a 
man either believes or he does not, either he has faith 
or he has not. The difference in expression, it is no more, 
arises from the different aims of the -two writers; Paul 
is concerned in Rom. 4 only with Christian doctrine, he 
does not begin to deal with Christian li\"ing before chapter 
6; James is looking for its fruit in practice. 

As pointed out above, the doctrine of justification by
faith is dealt with mainly in Rom. 3-5. With the few 
exceptions already noticed, the Apostle speaks elsewh:ere 
in harmony with his words in Rom. 6. 12-14; the justified 
man, the man whom God re�kons righteous, is called 
upon to 'present' his 'members as instruments (better 
'weapons,' as in John 18. 3) of righteousness unto God.' 
See also 2 Cor. 6. 7. He reminds the Ephesian Christians 
that they must 'put on the new man, which after God hath 
been created in righteousness and holiness of truth,' 
and, after enumerating the things that formerly charac
terized them, warns them: 'Let :p.o nian deceive you with 
empty words, for because of these things the wrath of 
God cometh upon the sons of disobedience.' For the 
Philippians he prays that they 'may be sincere and void 
of offence unto the day of Christ, being filled with the 
fruits of righteousness, which are through Jesus Christ, 
unto the glory and praise of God' (Phil. 1. 10, 11). 



CHAPTER VII 

Propitiation 

T
HE Oxford English Dictionary defines the word

propitiate as meaning 'to appease, gain the tolerance 
or forgiveness or favour of': propitiation is 'a gift or act 
meant to propitiate .. ' The picture presented by this 
definition is that of any angry or malignant person, man 
or god, whose ill-will must be averted, or his favour 
secured by the surrender of something valued by the 
offerer and acceptable to the one to whom it is offered. 
In a religious sense this meaning is suitable only when 
used of the worship of idols or demons. It must not be 
so understood in any place of its occurrence in the New 
Testament. There the propitiation is provided by God 
Himself, and therefore cannot have for its object the 
turning away of His wrath. On the contrary, it has its 
origin in the good-will of God toward m�n, as it is written: 
'God ... loved us and sent His Son to be the propitiation 
for our sins' (I John 4. 10). We must not draw our idea 
of propitiation from pagan practices, but from the Old 
Testament. In Exodus 25. 10-22, it is recorded that God 
instr�cted Moses to make. a box of acacia wood, to inlay 
and overlay it with unalloyed gold, and to provide it 
with a lid of unalloyed gold. The box was called 'the 
ark of the testimony,' the golden covering 'the mercy
seat' or propitiatory. 'And there,' said God, 'I will meet 
with thee, and I will commune with thee from above 
the mercy-seat.: Nevertheless Aaron, the high priest, 
the representative of the people, could not enter into the 
holy place, 'the house of the mercy-seat' (-1 Chron. 28. 11) 
save once a year, and then only as he carried with him 
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the blood of the appointed iacrifice 8.i evidence of its 
death (Heb. 9. 5-7). 

Christ Himself is the antitype of the mercy-seat; not 
Christ in virtue of Hii Deity, nor of His wisdom as a 
teacher, nor of the perfection of His example, but in 
Tirtue of His death, as it is written: 'Christ Jesus, 
Whom God set forth to be a propitiation ... by His 
blood' (Rom. 3. 25). 

Christ Hims�lf, then, is our mercy-seat, our propitiatory, 
constituted such by His death. In Him, and in Him alone, 
is a meeting between God and man possible. For God 
being holy, �nd man defiled by sin, God being righteous 
and man a transgressor, a gulf deep and unbridgeable 
by man divides them.. But beca;use of the great love 
wherewith God loves us He sent His Son to bridge the 
gulf by laying down His _life on our behalf. Nor is there 
any other way by which men may draw near to God, as 
the Lord said, 'I am the way, ... no man cometh unto 
the Father but by Me' (John 14. 6). Thus has the chasm 
been bridged. 'Christ ... died for sins once, the 
righteous for the unrighteous, that He might bring us 
fo God' (1 Peter 3. 18, R.V,; m.). 

In virtue o� His death, then, Christ has become the 
one meeting place between God and men ( 1 John 2. 2). 
Qualified to become 'High Priest in things pertaining to 
God' because of His assumption of our 'blood and flesh,' 
He is also our mercy-seat, our way of entrance into the 
immediate presence of -God because of His death (Heb. 
2. 17). It is probably in this sense that Luke 18. 13 is to
b� understood, as though the publican had said: 'I have
nothing to offer, nothing to plead, let me meet Thee at
the mercy-seat of Thine ·own providing.'



CHAPTER VIII 

Redemption 

A
S recorded in th� Old Test�ment, there wer� two

methods by which redemption was accomplished, 
by power and by payment. God redeemed His. peopl� 
by His power, as in Exodus 6. 6, where He speaks con
cerning Israel in Egypt, 'I will redeem you with a 
stretched-out arm, and with great judgments.' Under 
the law of·Moses certain property that haq. been alienated 
from its owners, and certain persons who liad become 
enslaved by reason of debt were to be redeemed by 
payment (Lev. 25. 25, 48). It was ordained a�so that, 
in commemoration of the deliverance from Egypt, when 
the firstborn of the Egyptians were slain, the firstborn 
male of every clean , beast belonging to an Israelite niust 
be sacrificed to the Lord, but the firstlings of u�clean 
animals must be redeemed at a price. The firstborn 
sons of Israel were redeemed by the payment o� five 
shekels of silver (Num. 18. 15-17). This law was evidently 
in Peter's mind when he wrote, (ye were redeemed, not 
with corruptible things, with silver or gold . . . but with 
precious blood, as of a lamb without blemish and without 
spot, even the blood of Christ' (1 Peter 1. 18, 19). 

When the New Testament opens there were in Jerusalem 
godly men such as Zacharias and Simeon, godly women 
such as Anna, who looked for the redemption of the 
nation and of the city, that is, for deliver�nce from 
subjection to Imperial Rome- (Luke 1. 68, 71, 74; 2. 25,

38). The redemption God promised to His pepple, 
however, was not temporal and national only, but 
included deliverance from a sorer bondage; .not only 
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shall He 'redeem Israel out of all his troubles,' He 'shall 
redeem Israel from all his iniquities,' which iniquities 
were indeed the cause of his troubles (Psa. 25. 22; 130. 
8). When in later days the promise of deliverance was 
confirmed through Paul, once more moral redemption 
was stressed, 'there shall come out ·of Zion the Deliverer; 
He shall turn away ungodliness from Jacob: and this is 
My covenant unto them, when I shall take away their 
sins' (Rom. 11. 26, 27). This redemption would be 
accomplis;hed not through the blood of the warrior shed 
in combat with the Roman legions (as those who looked 
for it supposed) but 'through His (Christ's) own blood,' 
the life He voluntarily laid down. 

The Jews erred (Matt. 22. 29) in dwelling on the fore
told glories of the expected Messiah to the exclusion of 
the equally plain prophecies of His sufferings, as the Lord 
showed to His disciples, and as Paul reasoned in the 
synagogue at Thessalonica (Luke 24. 25-27; Acts 17. 2, 3). 
In the prophets, however, the national deliverance of 
Israel is associated not with His coming ,to suffer but 
with His coming in glory, therefore the time for that 
deliverance was not 'yet. It is significant that the writer 
of Hebrews speaking of 'the eternal redemption' secured 
by the death of Christ, should use the saine word as is 
used of temporal deliverance in Luke 1. 68; 2. 38, for his 
aim is to lift the thoughts of his readers from -the temporal 
and material to the spiritual and eternal. So tenaciously 
was this hope of immediate national deliverance held 
even by the disciples, that it was their chief regret when 
they knew the Lord was dead; and when they knew He 
had been raised from the dead that hope promptly 
revived (Luke 24. 21 ; Acts 1. 6, 7). 

In· the New Testament the two means of-redemption, 
by payment of a price and by power, are found in relation 
to the work of Christ. In Matt. 20. 28, Mark 10. 45, the 
Lord speaks of giving His 'life a ransom for many' ; here 



REDEMPTION 75 

ransom represents the Greek word lutron, from which 
the usual word translated 'redeem' is formed. It occurs 
again in 1 Tim. 2. 6, but in a strengthened form, anti

lutron, the prefix emphasizing the meaning without 
changing it. Titus 2. 14 and 1 Peter 1. 15-18 speak of the 
Christian's present deliverance from sin as the object 
of that ransom. In the former passage Paul writes of 
'our great God and Saviour Jesus Christ; Who gaye 
Himself for us, that He might redeem us from all iniquity, 
and purify unto Himself a people for His own possession, 
zealous of good works,' and in the latter Peter writes, 
'be ye yourselves· also holy in all manner of living . _ .. 
knowing that y� were redeemed, not with corruptible 
things, with silver or gold, from your vain manner of life 
handed down from your fathers; but with precious blood 
... even the blood of Christ.' The object of Christ's work 
of -redemption, therefore, is not merely our deliverance 
from the 'wages,' the penal consequence of sin, though� 
of course, it is that; in these passages present deliverance 
from the enslaving power of sin is clearly in the minds of 
both Apostles. 

In Romans 6. 16-23 the Apostle personifies sin• as a 
hard task-master, to whom all men everywhere are. in 
bondage, and whose wages is death. We were 'bond
servants of sin,' indeed, but 'having been made free from 
sin' through the redemptive work of Christ, the emanci
pating assurance is given to us who have believed, 'sin 
shall not have dominion over you, for ye are ... under 
grace' (v. 14). 

Again, deliverance by ransom is intended pi Romans 
3. 24, 'being justified freely by His (God's) grace through
the redemption that is in Christ Jesus,' and in Ephesiap.s
1. 6, 7, 'the Beloved; in Whom we have our red�mption
through His . blood, the forgiveness of our trespasses
according to the riches of His grace,' and in Colossians 1.
14, 'the Son of His love; in Whom we have our redemption,
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the forgiveness of our sins.' In two of these passages 
redemption is de�ed as 'forgiveness,' which represents 
the Greek word aphesis, the meaning �f which is seen 
in its use twice in Luke 4. 18, where it is translated by 
'release' and 'liberty.' Forgiveness, like redemption, is 
thus seen to contemplate not deliverance from the penalty 
of sin merely, but also release from its power. 

Elsewhere Paul speaks of a future redemption. In 
Romans 8. 23 he writes 'ourselves also, which have the 
:firstfruits of the Spirit . . . we ourselves groan within 
ourselves, waiting for our adoption-to wit, the redemp
tion of our body,' and �n Ephesians 1. 13, 14, that on 
believing we 'were sealed with the Holy Spirit of promise, 
which is an earnest of our inheritance, unto the redemp
tion of God's own possession,' and in 4. 30, where he 
exhorts his readers 'grieve not the Holy Spirit of God, 
in (better, by) Whom ye were sealed unto the day of 
redemption.' This redemption he describes more fully 
in Philippians 3. 20, 21, 'we wait fqr a Saviour., the Lord 
-Jesus Christ: Who shall fashion anew the body of our 
humiliation, that it may be conformed to the body of 
His glory, according to the -workiI1g whereby He is able 
even to subject all things unto Himself.' Pe�haps the 
relation between the two, redemption by purchase and 
redemption .by power, may be not inadequately described 
thus: ·at the Cross the Lord paid the ransom price for 
'His own'; at His return He will take possessiop, of that 
for which He paid. 

Another word, agorazo, found frequently in the New 
Testament in its literal sense, means to obtain possession 

. 
' 

by purchase. It occurs also of the purchase of men by 
God at the price of the life of His Son, making them thus 
His own property, His bondservants, as in 1 Corinthians 
6. 20, 'ye were bought with a price: glorify God therefore
in your body,' and 7. 23, 'ye were bought with a price;
become not bondservants of rrien.' It appears also in
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2 Peter 2. 1, 'false teachers ... denying even the Master 
that bought them,' where the right to control men, the 
whole human race, already His by creation, is vindicated 
on the new ground of purchase by the death of Christ, 
which remains a purchase however the rights thus 
doubly established may be repudiated. (See Matt. 13. 
38, 44). A strengthened form of the word, exagorazo, 
appears four times in Paul's epistles, with two of these, 
Ephesians 5. 16, Colossians 4. 5 (buying up the oppor
tunity) we are not here concerned. The other places 
are Galatians 3. 13; 4. 5, where it is translated 'redeem.' 
The addition of ex, out of, explains and justifies the 
change in rendering, for while the simple form speaks 
only of acquiring property, the longer form suggests 
further that what is so acquired had been in the 
possession of another. 

In considering the meaning of the words 'redemption' 
and 'purchase' the question naturally presents itself, 
to whom was the ransom, the price, paid? Scripture 
does not supply the answer, and where God is silent man 
speaks in vain. Figures, symbolic language, are useful 
up to the point to' which they are carried in Scripture, 
but not further. Imagination and ingenuity are out of 
place in dealing with things that belong to God. 

To round off this brief study another New Testament 
word calls for mention; it is peripoieomai, occurring in 
Acts 20. 28, 'the church of God which He purchased 
(lit., acquired for Himself, see margin) with His own 
blood.'* In Ephesians 1. 14, and 1 Peter 2. 9, the noun 
is translated 'own possession,' with 'God's' supplied as 
the context demands. 

*The difficulty of these words is obvious and is probably accountllble for the variety
in MSS and in translations. The present writer is content to take the words as they stand 
In the English versions, namely, 'the church of God which He purchased with His own 
blood.' It has been well �aid that while we may not speak of the blood of God yet assuredly 
He Who shed His blood was God. Nor may we say that God died, yet He Who died was 
God. Nor may we speak of 'the Mother of God.' yet He Who at Bethlehem was born of 
Mary was God. Scnpture speaks with careful accuracy of the Person and Work of the 
Son of God; the doctrines concerning them must be expressed with like care. 
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The three principal words considered above, have 
much in common, but each has its distinctive significance. 
Lutroo (Luke 24. 21; Titus 2. 14, and 1 Peter 1. 18) and 
apolutrosis (Luke 21. 28, Rom. 3. 24; 8. 23; 1 Cor. 1. 30, 
etc.). stress deliverance from any bondage, whether by 
purchase or by power; agorazo (1 Cor. 6. 20; 2 Peter 2. 1, 
etc.) and exagorazo (G:al. 3. 13; 4. 5) that a price has been 
paid; peripoiesis (Acts 20. 28; Eph. 1. 14; 1 .Peter 2. 9) 
that the purpose God had in view in providing the 
redemption price was that it might be possible to receive 
belil:ving men �nto fellowship with Himself and to make 
therµ the objects of His paternal love. 



CHAPTER IX 

Reconciliation 

R
ECONCILIATION and propitiation are closely allied

in the New Testament. Like most words they are 
intended to produce -pictures in the mind. Propitiation 
bridges·the gulf that sin had digged between God and 
man_; reconciliation breaks down the barrier sin had built 
shutting out man from fellowship with His Creator. The 
gulf is bridged, the barrier removed, by God Himself 
through the death of His Son. 

The meaning of a wor� is often mad� clear by com
parison with its antonym, or opposite. The antonyms 
of reconciliation are alienation and e_nrµity. In Romans 
8. 7 it is written that 'the mind of the flesh (the_ whole
mental attitude of fallen man) is enmity against Gqd;
for it is not subject to the law of God, neither indeed
can be,' and in Ephesians 4. 18, that men are 'alienated
from the life of God because of the ignorance- that is in
them.' This enmity is inveter�te and unalterable, for,
said the Lord, 'that which is born of the flesh is :flesh,'
with the implication that flesh it must continue to be
(John 3. 6).

Four closely related Greek words are translated 
'reconcile' or 'reconciliation' in the New Testament. One 
of these, diallasso, occurs in Matthew 5. 24 only; according 
to Lightfoof it denotes 'mutual concession after mutual 
hostility,' an idea absent from the other three. As the 
passage deals solely with reconciliation between man 
and man, and not at all with reconciliation between 
God and man, it calls for no further notice here, nor does 
1 Corinthians 7. _11 for the · same reason. The ground 
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for our present study may be further cleared by noticing 
that 'reconciliation' in Hebrews 2. 17, A.v., is rightly 
replaced by 'propitiation' in R.V., and that 'atonement' 
in Romans 5. 11 is also rightly replaced by 'reconciliation.' 
The words rendered 'reconcile' in Romans 5. 10, 2 Cor. 
5. 18, 19, 20, and 'reconciliation' in Romans 5. 11; 11. 15
(reconciling) ; 2 Corinthians 5. 18, are katallasso and
kattallage respectively. The third word, apokatallasso,
is a strengthened form of katallasso, meaning, 'to reconcile
completely' or comprehensively; it is used in Ephesians
2. 16, Colossians 1. 20, 21 only.

In the New Testament a concession from God, or a
change in His attitude toward men, is never suggested 
by the word reconcile; That attitude remains what it 
always has been, He loves the sinner while He hates his 
sins. This is reflected in the language of Jeremiah 44. 4, 
'I sent unto you all My servants the prophets, rising up 
early and sending them, saying, Oh, do not this abomin
able thing which I hate.' Paul writes to the same effect, 
'All things are of God Who reconciled us to Himself 
through Christ, and gave unto us the mu:iistry of recon
ciliation; namely, that God was in Christ reconciling the 
world unto Himself, not reckoning unto them their 
trespasses.' Moreover the commission is an urgent one, 
'We a.re ambassadors therefore on behalf of Christ, as 
though God wer� entreating by us: we beseech (you) on 
behalf of Christ, be (ye) reconciled to God' (2 Cor. 5. 
18-20). These words must not be understood as an appeal
to the Corinthians, however, for they had alread�received
the reconciliation, it is a concise summary of the Apostolic
ministry of the Gospel. Elsewhere he write$, 'While
we were ene�ies, we were reconciled to God through the
death of His Son,' that death being 'the one act of right
eousness' through which the believer is at once justified
by God and reconciled to Him (Rom. 5. 10, 18). Through
the Cross men are reconciled to God, not God to men.
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in Ephesians 2. 16 a double reconciliation is intended; 
the Cross has broken down the barrier raised by the law 
between Jew and Gentile, as it ·has broken down the 
barrier raised by sin between both and God. In Colossians 
l. 20, 21, reconciliation is the work of the Father (the
italicized words in v. 19 Seem to be rightly drawn from
v. 12) through His Son, and here, as in Ephesians, the
result of reconciliation is peace with God. In this passage
the means whereby reconciliation is effected is expanded
into 'the blood of His (Christ's) cross ... in the body of
His flesh through death.' The Incarnation did not in
any sense effect reconciliatiop.. That was acco.mplished
wholly by the death of the Son of God which His In
carnation made possible.

Man's alienation from God, and hi� consequent enmity 
against God, was brought about by 'Adam's transgression 
... the trespass of the one (man),' through which 'the 
many died' (Rom. 5. 14, 15). 

Here not physical death merely is intended, but also, 
and primarily, the condition of alienation from, and 
enmity against God. Disobedience to the will of God 
made fellowship between the CreatQr and His creature 
man impossible; the rec,onciling work of Christ not only 
makes that fellowship possible again but puts it on a 
plane higher than that of the old creation, for 'if any 
man is in Christ there is a new creation: the old things 
are passed away; behold, they are become new' (2 Cor. 
5. 17).

All men, Gentiles as well as Jews, 'go about to establish
their own righteousness.' Ignorant of, or not realizing 
the significance of the words of the Lord, 'I am not come 
to call the righteous but sinn�rs to repentance,' they 
refuse to submit themselves to the judgment of God 
(Luke 5. 32). The Lord deals with men on their pro
fession, if they plead their own righteousness, whether 
in the observance of religious ordinances or in moral and 
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social integrity, the ·Lord declared He had for them no 
message. His is salvation for sinners, for those who 
acknowledge their need of saving, hence the :first point 
at which reconciliation with God becomes an experience 
in any man's life is when he confesses his sin in repentance 
and faith. Not only must the truth of the Lord's testi
mony that �all have sinned, and fall short of the glory of 
God,' be acknowledged in a general way, the confession 
must be personal and specific. To sin is to miss the end 
for whic4 God created us, to fall short of the glory of 
God is to fail to secure His approval (Rom. 3. 23). This 
is the initial controversy between God and man, and here 
reconciliation must begin: 

Knowledge of sin comes through the holy and just 
law of God; conviction of sin in the soul comes through 
the manifestation of the love of God in the gift of His 
Son, and the love of the Son, Himself sinless, in becoming 
the bearer of our sins and submitting to the death due 
to us because of them. With the vision of Christ crucified 
before our eyes, the constraint of His love. expels the 
spirit of enmity against God that has hitherto wrought 
in us whether we were conscious of it or not. We 'that 
once were afar off are made nigh (reconciled) in (better, by) 
the blood of Christ.' Or, in the words of another Apostle, 
'Christ suffered for sins once (for all) the righteous for 
the unrighteous, that He might bring us to God,' that is, 
that He might reconcile us to Him (Eph. 2. 13; 1 Peter 
3. 18).

As the Christian life begins so it· continues; it· begins
when the Holy Spirit enables the sinner to perceive that 
·God must be just before He can be a Saviour (Isa. 45. 21),
and to accept his condemnation as according to truth,
to discard his own righteousness and to accept the
righteousness that God reckons to him who believes
in Christ. • It continues as we learn to trust our Father,
however dark the way, however trying the experience.
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God, Whose children we ·are become, sees tlre end from 
the beginning; we see not one step ahead, 'we walk by 
faith, not by sight' (2 Cor. 5. 7). His promise is 'that to 
them that love God, God worketh all things together 
for· good, -even to them that are called according to His 
purpose' (Rom. 8. 28), and this assurance faith accepts 
when it is impossible to discern any good in the trials 
that befall us. Faith is tested, that when it is pr0ved 
it may 'be found unto. praise and glory and honour at 
the revelation of Jesus. Christ' (1 Peter 1. 6, 7). Thus 
it is that faith in God, and the assurance of His purpose 
to conform us to the image of His Son, do not merely 
reconcile us to His chastening, but constrain us to accept 
His will for us 8.$. good and perfect-what we would 
ourselves desire were we as wise as He is. In the face of 
His rejection the Lord, leaving us an example, said, 
'Yea, Father, for so it was well-pleasing in Thy sight,' 
and under the shadow of the Cross asking that the bitter 
cup might pass away He said, 'nevertheless, not as I 
will, but as Thou wilt ... Thy will be done' (Matt. 11. 26; 
26. 39-42). He was not merely resigned to that will, He
accepted it gladly, for we hear Him say, 'the cup which
the Father has given Me shall I not drink it?' so fulfilling
the prophetic word, 'I delight to do Thy will, 0 My
Go'd' (Psa. 40. 8; John 18. 11).

After reviewing the trials of the believer, his conflict 
in Romans 7, his sufferings in chapter 8, Paul asks in 
verse 31, 'What shall we say then to these-things?' and 
himself supplies the answer, 'If God is for us, who is against 
us? He that spared not His own Son,-but delivered Him 
up for us all, how shall He not also with Him freely give 
us all things?' 'All things,' that is, as defined by Peter,. 
'that pertain to life and godliness' (2 Peter 1. 3). We· 
read our lives in the light of the Cross which gives to 
every dark cloud its silver lining, and we ·are reconciled,. 
we have fellowship with Christ in His sufferings, and 
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patient in tribulation, we rejoice in hope of the day in 
which we shall know (fully) even as we have been (fully) 
known (1 Cor. 13. 12). 

How sin was introduced into the universe is among 
the secret things that God has reserved to Himself; 
neither are we told anything of the range of its effects. 
We do know, however, that not even the heavenly 
spheres are untouched by it. There is the prologue to 
Job, for example, where the adversary of God is seen 
accusing His servant. Paul speaks of 'the world-rulers 
of this darkness . . . the spiritual hosts of wickedness in 
the heavenly places,' and the writer of Hebrews refers 
to 'heavenly things' of which the Tabernacle and its 
furniture were but ,copies, as requiring to be cleansed 
with better sacrifices than those appointed for the 
cleansing of the copies, that is, by the sacrifice of Christ 
(Eph. 6. 12; Heb. 9. 23). 

In Colossians 1. 20, after speaking of Christ as 'the 
image of the invisible God,' and as His agent in Creation, 
and as continuously active in its maintenance, Paul goes 
on to speak of Him as, in resurrection, the Head of a new 
creation, and of the purpose of the Father 'through 
Him to reconcile all things unto Himself, having made 
peace through the blood of His Cross; through Him, 
whether things upon earth, or things in the heavens.' 
Thus the scope of the reconciling work of the Cross 
reaches far beyond the human race, far beyond anything 
the human mind can conceive, as far, indeed, as sin has 
affected the universe. The reconciliation of men to 
God and to His will is but part of the whole, albeit the 
beginning of it, as is suggested by the words of James 
(1. 17, 18). 'The Father of lights ... of His own will He 
brought us forth by the word of truth, that we shoula 
be a kind of first-fruits of His creatures.' 

The same vision of the future is expressed in a different 
way in Ephesians 1. 9-11, 'having made known unto us 
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the mystery of His will, according to His good pleasure 
which He (God) purposed in Him (Christ) unto a steward
ship (oikonomia) of the fulness of the times, to sum up 
(the) all things in Christ, the things in (upon) the heavens 
and the things upon the earth; in Him in Whom also 
we were made a heritage.' Here, also, the ultimate 
purpose of the universe in relation to Christ preceded 
the statement of that purpose for .us who have believed. 

The natural ma� is self-centred, the Christian is Christ
centred. The mind that is under the control of the Spirit 
of Christ puts Christ .first 'that in all things He might 
ha ye the pre-eminence.' We fall far short when we allow 
our· sense of the greatness of personal salvation to shut 
out the relation of the Cross to the universe. Christ's 
victory over sin in men is but part of the infinite purpose 
of God, it, is the beginning of the subjection of all things 
to Him, of which Paul speaks in the resurrection chapter 
which closes with the vision of 'God (Triune) ... all in all' 
as the ultimate object of the death to which ·the Son of 
God voluntarily submitted Himself. As the heaven is 
higher than the earth so are God's thoughts higher than 
our feeble conceptions of them (Isa. 55� 8, 9). They be
long to us and to our children for He has reyealed them, 
a marvellous- heritage, too little valued, in practice too 
often ignored. He has revealed them to us that our 
thoughts might be enlarged, and that, taught and 
enabled by His Spirit, we might enter into His thoughts, 
His purpose to subdue (to reconcile) all things to Himself. 



CHAPTER X 

Sanctification 

I.-As A WORK OF THE Hor.Y SPIRIT

T
HE study of the doctrine of sanctification is somewhat
complicated by the use in English of two words to 

represent one word in the original. These are 'sancti
fication' and 'holiness/ the former derived from Latin, 
the latter from Anglo-Saxon. However, if this fact is 
borne in mind the reader will not find it difficµlt to 
arrive at a sufficiently clear understanding of the in
tention of the Apostolic writers, and of the Spirit Who 
speaks through them. The fundamental meaning of 
the word is the setting apart for a purpose of either a 
person or a thing. In most cases it signifies a setting 
apart for God, and that involves setting apart from 
whatever displeases Him. Sanctification signifies not a 
change in nature but a change· in relationship. Moses 
was instructed to sanctify the altar by making an atone
ment for it so that it- might be holy; whatsoever touched 
·it was made holy also. It may have been to this passage
the Lord referred when He said that the altar sanctifi�d
the gift (Exod. 29. 37; Matt. 23. 19). So a�so with persons:
neither Aaron nor his sons, nor their gan:nents underwent
any change when they were hallowed (sanctified) as
recorded in Exodus 29. 21. Nor is any change in the
nature of the Lord intended in these passages: 'Him
Whom the Father sanctified and sent into the world.'
'For their sakes I sanctify Myself,' and, 'Sanctify tu
your hearts Christ as Lord' (John 10. 36; 17. 19; 1 Peter
3. 15). Cp., too, 'Our Father ... hallowed (sanctified)
be Tpy Name' (Matt. 6. 9).

The case of an unbelieving husband and his wife
i

ijij 
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considered by the Apostle in 1 Cor. 7. 12-14, further 
illustrates the meaning of the words 'sanctify' and 'holy.' 
The believing spouse is to continue to dwell with the 
unbelieving partner and to commend the .Gospel by .the 
faithful discharge of the responsibilities of the marital 
relation. But, the question is asked, will not continuance 
in that relati'onship defile the believing partner? There 
are things, however,, that 'nature itself teaches' (1 Cor. 
11. 14), and this is one of them, that nothing whatever
justifies a mother forsaking her children. Does the care
of children defile a mother? The answer is, obviously,
no! The nature of the children remains what it was
before their mother's obedience to the Gospel, association
with them·does not defile her, ·she does not desert them.
Neither does their relation with her secure their salvation,
though it gives them the advantage of her prayers and
her example. So it is with the husband ( or wife) who is
not a Christian; association with him no m_ore defiles the
mother than do his children by her.* And by her example
he may be won for Christ, 'without a word,' as su_rely
-1 Peter .3. 1 should be read.

In four places in the New Testament sanctification
is said to be the work of the Holy Spirit. To the recently
formed church at Thessalonica Paul gave a succinct
account of the way of God with those who composed it:
'We are bound to give thanks to G9d alway for you,
brethren beloved in the Lord, for that God chose you
from· the beginning in sanctification ·of the Spirit and
belief of the truth: Whereunto He called you through
our Gospel, to the obtaining of the glory .of our Lord
Jesus Christ' (2 Thess. 2. 13, 14). Their salvation, then,
did not originate with themselves but with God Who had
chosen them to be the subjects of His grace. The first

•Strangely enough, authority for baptizing children on the ground that they are holy,
that i!, sanctified, has been found by some in these words. Were the argument unobjee•
tionable on other grounds, which it is not, the same argument would apply to the un·
believing father or mother. But apparently no one has been sufficiently logical to advocate
this,
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step toward the accomplishment of His purpose for them 
was 'the sanctification of the Spirit/ they were set apart 
for God by Him. The next step was in the providential 
over-ruling that brought Paul to their �ity (when he had 
little mind to com.e, Acts 16. 6-10) so that they lnight hear 
the Gospel. Finally, the salvatjon for which they were 
chosen is to b� consummated by their 'obtaining the 
glory of our Lord Jesus Cl:hrist' ; a view of salvation too 
little proclaimed. 

1 Peter 1. 2 follows the Thessalonian passage closely,. 
'elect . . . according to the foreknowledge of God the 
Father, in sanctification of the Spirit, unto obedience 
and sprinkling of the blood of Jesus Christ.' The purpose 
is the Father's. His is the electing grace; in order to 
carry that purpose iµto effect, in the first place men are 
set apart for God by the Holy Spirit. In due time there 
follows the hearing of the Gospel and it,s call to repentance 
toward God and faith in the Lord Jesus Christ. To thi� 
the elect render 'the obedience of faith' (Rom. 1. 5; 16. 26;. 
cp. Acts 5. 32; 6. 7; 2 Thess. 1. 8; Heb/ 5. 9) which brings 
those who render it under the shelter of the blood of Christ .. 
Here the r�f erence is to the Passover in Egypt where the 
blood of the sacrifice was sprinkled on the door posts and 
lintels of t�e houses of the Israelites (Exod. 12. 7, 13). 

The third passage is Romans 15. 16 where, reviewing 
the ministry committed to him, Paul speaks of the grace 
of God that made him a 'minister (leitourgos, used of one 
who qischarges public responsibilities) of Jesus Christ 
unto the Gentiles, ministering (hierourgeo, ministering in 
sacrificing, R.V., margin) the Gospel of God, that the 
offering up (as a sacrifice is offered) of the Gentiles might 
be made acceptable, being (having been, perf., part.) 
sanctified by the Holy Spirit.' Here the Apostle repre
sents himself as a priest offering to God the Gentiles, 
who had already been sanctified, or set apart for God 
by the Holy Spirit. Cp. John 10. 3, 4, 16 and Acts 18. 10. 
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The fourth passage in which the sanctification of the 
Spirit is mentioned is 1 Cor. 6. 11. The preceding context 
describes the characteristic vices of the Gentile world, 
which, says the Apostle, if a man professing himself 
to be a Christian were to practise would make it i:nanif est 
that, notwithstanding his profession, he had, in fact, no 
inheritance in the Kingdom of God at all. In these 
evils some of the Christians at Corinth formerly shared; 
they still needed to be warned against complicity in 

. them. 'But,' he wrote, 'ye were washed,' or, more 
accurately, as in R.v., margin, 'ye washed yourselves.' 
The only other place ,in the New Testament where 
washing is associated with sins is Acts 22. 16, where also 
the verb is in the middle voice, denoting something 
voluntarily procured for oneself.* This is the case with 
the word 'baptize' in the.. same verse, 'get thyself bap-. 
tized.' But in no sense did Saul's (Paul's) baptism 
procure for him ·the forgiveness of his sins. Calling (for 
himself) upon the Name of the Lord did that, for 'Whoso
ever shall call upon the Name of the Lord shall be saved' 
(Rom. 10. 13). His calling upon the Name at once 
procured his forgiveness and qualified him as a fit and 
proper subject for baptis�. So also the saints at Corinth, 
they, too, had washed away their former pollutions by 
calling upon the Name of the Lord. 

The remainder of the verse is a chiasm or X formation, 
one of the many found in both Testaments.t For clarity 
it may be set out as under: 

1. Ye were sanctified,
2. Ye were justified,
2. In the Name of ·the Lord Jesus Christ,
I. In (or by) the Spirit of our God.

•In Rev. 1. 5 the true reading is almost certainly 'loosed,' as in R.V., ma,:iti. Rev. 7.
U is plainly symbolic. In Titus 3. 5 the word translated 'waS1hing' is that used of the 
laver, see margin. It is a symbol of regeneration, 'the washing of reg�neration and (that 
is to say) the renewing of the Holy Spirit.• 

tFor examples of �his figure see Isaiah 55. 8
1 

9; Ezek, ••• 23i ?ditt, 18. 151 Jo� lQ
14, 15; R�. 10. 9. 10, 
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Those who had washed themselves by calling on the 
Name of the Lord were thus seen to· be the objects of 
the electing grace of God who, in pursuance of the divine 
purpose, had been set apart by the• Holy Spirit. , On, the 
!ame condition they had been justified by 'one act of
righteousness; on the ;eart of Christ, that is by His 
obedience unto death (Rom. 5. 18, 19). Thus in con
formity with the structure of the verse (in which the 
first line is read with the fourth and the second ,with the 
third) · and in harmony with the Scriptures already 
considered, we understand that the believers at Corinth 
had been set apart for God by His Spirit, and had been 
justified by the blood of Christ, that is, by His death 
(Rom. 5. 9, 10). 

According to the Scriptures thus briefly reviewed, the 
sanctification of the Spirit is His sovereign act by which 
the believer, the object of God's electing grace, is set 
apart for God, cl-Il act which preceded even his hearing 
of the Gospel; undated indeed inasmuch as it precedes 
'the foundation of the world' (Eph. l. 4). Let us who 
have believed heed the exhortation the Apostle bases 
on these facts and stand fast, and let us hold (fast) the 
good word of God. It is through these things that our 
Lord Jesus Christ: and God our Fa\her, Who gave us 
eternal comfort and good hope through grace, stablish es 
our hearts in every good work and wo�d (2 Thess. 2. 16, 
17). 

II.-As A WORK OF THE SoN 

The Cross is central to the G·ospel. Without it there is 
no good news for -men. To such as seek for wisdom 
(1 Cor. I. 22) God proclaims salvation in what they 
esteem to be foolishness, 'the foolishness of the subject 
matter of the preaching,' that is Jesus Christ, and Hint 
crucified (2. 2). There can be no compromise between the 
Cross and the wisdom of this age (2. 7, 8). As for the 
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·saints at Corinth it was 'of God' that they were associated
with 'Christ Jesus Who was made unto us wisdom from
God, even (that is to say, cp. R.V., m.) righteousness and
sanctification and redemption' (1. 30). It was by Hi!
Cross He became our righteousne.ss, for we are 'justified
by His blood,' that we 'might become the righteousness
of God in Him' (Rom. 5. 9; 2.Cor. 5. ·21). By the Cross

1

too, we are 'sanctified through the offering of the body of
Jesus Christ once for all' (Heb. 10. 10). And by the Cross
'we have our redemption through His blood' (Eph. 1. 7).

This passage . will serve to bring us to a consideration
of those passages that speak of s'anctification as the work
of the Son. These are found mainly, but not exclusively,
in Hebrews. Whereas the background of Romans chs.
3 to 5 is a court of justice, the guilty sinner standing within
hopeless of relief from his sentence of death; that of the
Hebrews is a temple, the defiled· sinner standing without,
hopeless of admission to the presence of the holy God
Who sits therein. And as the death of a guiltless surety
secured the justification of the guilty sinner, so the death
of a holy Sacrifice secured the sanctification. of the
defiled sinner. In one case the guilty sinner is brought
o�ut of the Court in righteousness, in the other the defiled
-sinner is brought into the Temple, sanctified and made fit
for the presence of God. Both ends are effected solely and
completely by the death of the Son of God.

Hebrews 2. 11 speaks of Christ as 'the sanctifier'
and of Christians as 'the sanctified.' The means whereby
their sanctification was accomplished is described jn
'IO. 1'0, 14. In accordance with the will of God 'we are
(have been: perf. part.) sanctified by the offering of the
body of Jesus Christ once for all,' and, 'by one offering
He hath perfected for ever them that are sanctified.'
Towar.d the close of the epistle the idea reappears,
'Wherefore Jesus also, that He might sanctify the people
through His own blood, suffered without the gate' (13. 12) .

•
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The fitness of the believer for heaven depends in no 
wise upon himself, nor upqn his exertions, but solely on 
what the Lord effected for him by His death. Neither by 
good works wrought in this life nor by some disciplining 
process in a mythical Purgatory, is the Christian made 
fit for the presence of the Holy One. Only by 'the 
offering of the body of Jesus Christ' are we perfected, or 
made fit for that holy presence and that holy place. 
We are left here for training, for discipline, for growth, 
indeed, but not for any attainment of ours do we enter 
whither He has gone. 

The same teaching, t�at sanctification is through the 
once-offered sacrifice, is• found also in Paul's epistles. 
He tells the Ephesians (5. 25, 26, cp. 1. 4) that 'Christ 
loved the Church (i.e., the Church which is His body) 
and gave Himself up for it; that He might sanctify it, 
having cleansed it by the washing of water with the 
word.' Here, as in Rom. 4. 25; 8. 32, the reference is 
plainly to the Cross. But while Christ's work of sancti
fication was done for us, there necessarily accompanies it 
a work in us, regeneration by the Holy Spirit through tp.e 
word, also a sovereign act (cp. Jas. 1. 18; 1 Peter 1. 
23-25). 'Washing' here represents loutron which occurs
elsewhere only in Titus 3. 5. The spotless, blemishless,
unwrinkled and holy state of the Church when 'He sets
it beside Himself'' in that day will be due only and
altogether to the sanctifying work of the Cross. In Col.
1. 22 the word 'unreproveable' is added, and once more
the means is, 'through (His) death.' 'Who shall lay
anything to the charge of God's elect? ... who is he that
shall condemn? Shall Christ Jesus that died . . . for
us?' (Rom. 8. 33, 34).

There were many and grave abuses in the church at 
Corinth, doctrinal and moral, yet the Apostle addresses 
it as 'sanctified in Christ Jesus.' The Colossians were 
to 'put on , , , a heart of compassion, kindness

1 
humility, 
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meekness, longsuffering,' they were to be forbearing and 
forgiving, not in order that they might become 'God's 
elect, holy and beloved,' but because they were 'God's 
elect, holy and beloved.' This grace had made them, 
and the same grace would teach and enable them to walk 
so as to please Him Who had granted to them 'all things 
that pertain unto_ (that is, all things necessary to maintain) 
life and godliness' (2 Peter 1. 3). Christi� living is the 
fruit of the divine life imparted to the believer in the 
New Birth; divine life is nqt in any sense the reward of 
Christian living. It is not the way of God as revealed in 
Scripture that men should lc!.bour to attain to justification 
or sanctification, but because the divine grace has justi
fied and sanctified us througli ±he death of Christ, 'we 
make it our aim ... to be well pleasing unto Him' 
(2 Cor. 5. 9). 

1 Thess. 5. 23 is a unique passage in some respects, 
although, like those we have been considering, it also 
describes an act, or work, of the divine sovereignty, 
something that God does and in which man takes no 
active part. Man is its subject but the work is God's. 
It is a prayer of the Apostle addressed to God, not an 
exhortation addressed to his readers. 'The God of 
peace Ip.mself sanctify -you_ wholly; and inay your spirit 
and soul and body be preserved entire, without blame 
at the Presence "{R.v., m) of our Lord Jesus Christ.' More
over, it is concerned with �he future, a prayer to be 
ianswered at the Parousia of the Lord, that period during 
which Christians 'must all be made manifest before the 
judgment seat of Christ' (2 Cor. 5. ·10: 1 Thess. 4. 13-18). 
It does not, therefore, contemplate a present experience 
in the life rof the believer, but looks to the consum
mation of his salvation as in Phil. 3. 20, 21, 'we wait for 
�Saviour .. � Who shall fashion anew the body of our 
humiliation that it may be conformed to the body of 
His glory.' 
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111.-THE PRACTICAL ASPECT

The Christian is fully persuaded by Holy Scripture 
that 'other foundation can no man lay than that which 
is laid, which is Jesus Christ.' It is folly to suppose that 
any human device or effort could add to the value or the 
stability of the foundation laid in His Cross, or tliat any 
other could resist the relentless judgment of God upon 
sin. No less is it folly to assume that having such a 
foundation a building may be dispensed with. 'Let each 
man take heed how he buildeth thereon' (1 Cor. 3. 10, 11 � 
1 Thess. 5. 11)� Having, by the grace of God, been made 
partakets of this double sanctification, by the Spirit, 
and through 'the offering of the body of Christ, practical 
sanctification as an experience begins in the believer's 
life. 'This is the will of God,' said the Apostle, 'even 
your sanctification, that ye abstain from fornication . ... 
For God called us not for uncleanness, but in sancti
fication' (1 Thess. 4. 3-7). �aving set us apart for 
Himself, He would have us tum away not only from this 
particular sin, but from. everything His word condemns 
as unworthy of Him. Since· He is holy it cannot but be 
that He would have us to be 'holy in all manner of living' 
.(1 Peter 1. 15). The means whereby God brings about 
this holiness of life is made clear in the prayer of the 
Lord for those who believe on Him: 'Sanctify them in 
Thy truth; Thy, Word is truth.' 

To the question·, 'Wherewithal shall a young man 
cleanse his way?' the answer of the Psalmist was, 'By 
taking heed, thereto according to Thy (God's) Word.' 
.As a lamp on a dark night throws light upon the path, 
enabling the traveller to avoid what is foul and to find 
the ,clean places for his steps, so does the Word of God 
illuminate our 'Yay through the world, revealing to us 
the morasses of iniquity to be shunned, and the firm 
ground of holiness on which we may with confidence plant 
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our feet (Psa. 119. 9, 105), Therein, and therein alone, 
we learn how to deny ungodliness and worldly lusts, and 
how to live soberly, righteously and godly in this present 
age, which is practical sanctification in a sentence. 

Moreover, the Psalmist had learned a secret ·missed by 
many, for he had stored his memory with the Word of 
God, knowing that only so could he be preserved from 
sinning against Him. Likewise Paul also urges upon the 
Colossians, 'let the Word of Christ dwell in you richly,' 
in order that by it every relationship in life might be 
regulated (Psa. 119. 11; Col. ·s. 16). Let no man deceive 
himself; thus, and thus only, does sanctification become. an expenence. 

Again, Paul charges Timothy: 'Give diligence to present 
thyself approved unto God a workman that needeth not 
to be ashamed, handling aright the word of truth' (2 Tim. 
2. 15). If we take this counsel to heart we, too, will be
able to discern between what is of God and what is not,
and to 'follow after righteousness, faith, love, peace,
with them that call on the Lord out of a pure heart.'
Cleansing ourselves thus 'from the defilement of flesh
and spirit,' we perfect 'holiness in the fear of God,' and
become vessels unto honour, sanctified, meet for the
Master's use, prepared unto every good work (2 Cor. 7.
1; 2 Tim. 2. 21, 22).

'As there£ ore ye received Christ Jesus the Lord, so 
walk in Him.' We received Christ 'by the obedience of 
faith,' and by trusting and obeying Him as He speaks 
to us in His Word we continue in the life thus begun 
(Col. 2. 6; Rom. 1. 5; 16. 26). 'Know ye not,' asks the 
Apostle, 'that to whom ye present yourselves as servants 
unto ob�dience, his servants ye are to whom ye obey·; 
whether of sin unto death, or of obedience unto right
eousne·ss.' When we 'became obedient from the heart' 
by associating ourselves with Christ in His death and 
resurrection (whereof baptism is the figure, v. 4) we 
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were 'made free from sin' to become 'servants of right
eousness.' And whereas afore time we presented our 
'members as servants to uncleanness and to iniquity unto 
iniquity, even so now,' we are to present them 'as servants 
to righteousness unto sanctification.' By obedience to 
God in His Word we have our 'fruit unto sanctification, 
and the end eternal life' (Rom. 6. 16-22). Well has it 
been said that 'prompt obedience' is the secret of the 
overcoming life. 

Chastening also is a means to that practical sancti
fication of which we speak. This is the theme of Prov. 
3. 11, 12, elaborated and applied in Heb. 12. 5-13. Trial
and affliction await the Christian. 'Through many
tribltlations we must enter into the Kingdom of God'
(Acts 14. 22). Grievous as these may be, yet for those
who continue in the faith and are exercised by their
experiences there is an afterward of peaceable fruit in
righteousness. Therefore we are to be comforted in our
trials, and strengthened to endure them; having learned
that they come from the ·hand of our Father, and that
their purpose is 'that we may be partakers of His holiness:'
In verse 14 we are exhorted to 'fallow after pea·ce with all
men, and the sanctification without which no man sliall
see the Lord.' (The word •dioko, sometimes rendered
'persecute,' is much more energetic and purposeful than
is suggested by 'follow.') Sanctification here represents
a word found elsewhere only in 2 Cor. 1. 12, where Paul
speaks of the testimony of his conscience to the 'holiness
and sincerity' that marked his behaviour alike in the
world and among the believers, as he was sure they would
all acknowledge.

To sum up: sanctification by the Holy Spirit, sancti
fication by the death of Christ, are acts of God, done in 
grace, in pursuance of His sovereign will. To these 
gifts the recipient can add nothing. Practical sanctifica
tion is effected by making ourselves acquainted with, and 
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rendering unhesitating obedience to the Word of God, 
and by submitting to, and being exercised under the 
chastening of our Father. Departing from unrighteousness 
is the evidence that we are numbered among those who 
have been set apart for God by His Holy Spirit, and by 
the death of His Son. Without sanctification in practice 
and experience 'no man,' whatever his profession, 'shall 
see the Lord.' 

In order to complete this review of New Testament 
teaching concerning sanctification, it is necessary to 
mention certain passages in which a Greek word (hosios) 
is found, which is quite unrelated to that we have con
sidered hitherto (hagios). It occurs but seldom, and has 
the meaning of 'covenant-keeping,' or, as Abbot-Smith 
defines it, 'based on everlasting ordinances of right.' 
Paul uses it to describe his own activities in 1 Thess. 2. 
10, and also of 'the new man' which God has created 
after His own likeness, and which- the believer is charged 
to 'put on' (Eph. 4. 24). It was the. hope of the godly in 
Israel that this holiness would one day characterize 
the whole people (Luke 1. 75). In Rev. 15. 4; 16. 5, it is 
said of God when He carries His righteous judgments into 
effect. In Acts 2. 27 and 13. 35, it is a title of Christ, 
quoted from the second Psalm. In Acts 13. 34, in a 
quotation from Isa. 55. 3, cp. Psa. 89. 33-37, it refers to 
God's covenant with David 'ordered in all things and 
sure' (2 Sam. 23. 5). 

7 



CHAPTER XI 

Adoption 

I
N English usage adoption is the bringing of one into

a family who was not born into it. It is somewhat 
puzzling, therefore, to find the word used in the New 
Testament (it does not occur in the Old Testament) of 
persons who are already children of God. How, we ask, 
if a person is born into God's family, can he also be 
adopted into it? The problem is complicated for the 
reader of the A.V. by the misleading rendering in Eph. 1. 
5, 'adoption as children.' We may seek a solution by 
considering each place of the occurrence of the word in 
the New Testament. First, however, we must notice 
that the Greek word represented by 'adoption' is huiothesia

which is a compound of the two words, 'son' and 'a 
placing,' meaning, therefore, not the putting into· the 
place of a child but the putting into the place of a son. 

In Rom. 9. 4 the Apostle, speaking of the Israelites, 
says, 'whose is the adoption.' This statement is to be 
understood in the light of the many passages in the Old 
Testament in which it is declared that of all the nations 
of the earth Israel was that which God chose for His own 
to make them 'a people near unto Him' (Psa. 148. 14, 

cf. Deut. 4. 7). This was expressed in a figure in His 
message to Pharaoh. 'Israel is My Son' (Exod. 4. 22, 
cf. Hos. 11. 1). Israel was thus given a unique place 
with unique privileges, and upon Israel, in consequence, 
unique responsibilities were imposed. 

In his letter to the Galatians, Paul reasons from the 
Scriptures that the Promise is superior to the Law, and 
in its fulfilment abrogates the Law, the purpose of which 
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was temporary; which purpose was accomplished when 
Christ came. So, also, the Christian position is superior 
to that of the Jew as is the position of the son who has 
reached maturity to that of the minor and that of the 
slave in his father's household. In order that those 
who were _in the child and slave state under the Law 
might be redeemed therefrom, in the fulness of time God 
sent forth His Son that all who accept Him should have 
the status of sons. In Gal. 4. 5, therefore, the idea of 
dignity attaches to ·the word adoption a dignity manifest 
by the contrast drawn between the servile and infantile 
state of Israel under the Law. 

Writing to the Ephesians, Paul assured them that their 
standing in Christ was no afterthought of God, but an 
element in His eternal purpose, whereby we were fore
ordained to a state of holiness in which we should be 
fit to be in His presence. That consummation to His 
dealings for us, by the death of His Son, and in us, by 
His Spirit, is described as our 'adoption as sons,' which 
will be realized in due time as 'the redemption of God's 
own possession' (Eph. 1. 4-13). 

In an earlier letter, that to the Romans (8. 15, 23) we 
learn that what we have received is not 'the adoption' 
itself, that is, the place that is the right of the sons, but 
'the spirit of adoption, whereby we cry, Abba Father.' 
And because we 'have the first-fruits of the Spirit,' that 
is, the indwelling Spirit as first-fruits of all that has been 
secured to us by Christ, .we are 'waiting for our adoption 
(that is to say) the redemption of our body' (v. 23). 

Thus our minds are carried on to that moment when 
'the trumpet shall sound, and the dead shall be raised 
incorruptible, and we "that are alive" shall be changed,' 
when 'the Sa vi our, the Lord Jesus Christ . . . shall fashion 
anew the body of our humiliation, that it may be con
formed to the body of His glory' (1 Cor. 15. 52; Phil. 3. 
20, 21). Thus will be ful:fi.lled the purpose of God for 
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those whom He has redeemed, that they should be 'con
f armed to the image of His Son,' and for His Son that 
He should be 'the firstborn among many brethren' 
(Rom. 8. 29). Then they shall have the place of sons, 
they 'shall shine forth as the sun in the kingdom of their 
Father' (Matt. 13. 43). 

Although the Apostle John does not in any place 
speak of believers as sons of God (Rev. 21. 7 is an excep
tion more apparent than real), and does not use the word 
adoption at all, he expresses the same thought in another 
way. 'Behold what manner of love the Father hath 
bestowed upon us that we should be called children of 
God' (1 John 3. 1). And not called merely, for he adds, 
'and such we are.' Nevertheless what we are to be is 
not yet made manifest. The world that could not 
recognize the Light because of its blindness is no more 
able to recognize the 'sons of light' (1 Thess. 5. 5). The 
day of His manifestation will be the day of ours, for, 
'when Christ, Who is our life, shall be manifested, then 
shall ye also be manifested with Him in glory' (Col. 3_. 4). 
'We shall be like Him,' says John, 'for we shall see Him 
as He is': in Paul's words, we shall be 'conformed to the 
image of His Son.' Then we shall have our adoption, 
we shall be seen in the place that belongs to the sons. 
And for this not only do we wait, the creation also 
'waiteth for the revealing of the sons of God' (Rom. 8. 
19). Adoption, therefore, is that state into which we 
shall be ushered at 'the redemption of our body.' In 
this 'hope we were saved. But,' continues the Apostle, 
'hope that is seen is not hope, for who hopeth for that 
which he seeth? But if we hope for that which we see not, 
then do we with patience wait for ff (Rom. 8. 24, 25). 
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