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PREFACE. 

The Bible Readings contained in the following' 
pages were delivered during one of Durban's 
winter seasons—May to August. They have 
already appeared in outline form in "Africa's 
Golden Harvests," the Editor of which reproduced 
them in the form of five pamphlets. Something 
like seventy-five thousand of these pamphlets have 
been put into circulation; and as the Editor has, in 
the course of the years, received many applications 
for fresh sets of them but is no longer able to 
supply them, the booklets have been welded into 
one, fresh material has been added, and the whole 
put into this more permanent form. 

I owe so much to the typology of the five books of 
Moses and to the writers whom God has enabled to 
unfold its deep significance, that the study and 
teaching of it have become a delight. The Penta¬ 
teuch is really a casket of jewels some of which, it 
is hoped, the reader may discover in this little book. 
If he does so, he will be likely to feel towards cur¬ 
rent criticism of the writings of the great Lawgiver 
what Romanes felt about the controversy which, in 
his day, raged round the doctrine of the Trinity. 
"What these people are wrangling about," said that 
great man, "I am enjoying." 

Should these pages be used of God to open the 
eyes of the simplest-hearted believer to some of the 
wonders of the written Word, and so lead to greater 
devotion to our Lord Jesus, the living Word, I shall 
be grateful and glad. 

Durban, 1931. G.H. 
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STUDIES IN THE 
BOOK OF EXODUS. 

CHAPTER i. 

INTRODUCTORY. 

THE PENTATEUCH. 

<<r¥^HE Pentateuch," which means the five-fold 
X volume, is the name which was given to the 

first five books of the Bible by the seventy 
Greek scholars who in the third century B.C. trans¬ 
lated the Old Testament into that language. It 
forms the first of the three great divisions of the 
Jewish] sacred writings, the other two being the 
Prophets and the Psalms (Luke 24. 44). 

In the Scriptures themselves, however, this first 
section of the Word of God is variously termed "the 
book of the Law" (2 King 22. 8); "the book of the 
Covenant" (2 Kings 23. 21); "the book of the law 
of the Lord" (2 Chronicles 17. 9); "the book of 
Moses" (Ezra 6. 18); "the law of God" (Nehemiah 
8. 8). 

To trace how these books are quoted from or 
referred to, in the remainder of the Old Testament 
and in the New Testament would be a study of great 
value. It would impress the mind indelibly with 
three great facts: (1) That from the days of the 
Exodus there have been in existence books which 
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describe the early centuries of man's life on the 
earth and which set forth the will of God for His 
people Israel; (2) that these histories and unfoldings 
of the divine mind were written by Moses the Law¬ 
giver of Israel; and (3) that they were regarded by 
the leaders of the Jewish people, and later on by 
the Lord Jes.us Christ and His Apostles, as the final 
court of appeal in all matters upon which they speak. 

(1) AUTHENTICITY. 
Paul affirms that all Scripture was given by 

inspiration of God (2 Timothy 3. 16); and Stephen 
tells us that Moses was one of those who received 
what God thus gave (Acts J. 38). Israel had been 
selected by God to be His witness on the earth 
(Isaiah 43. 10-12); and it was essential that the 
selected nation should have a clear revelation of His 
mind concerning them which would guide them in 
their individual and national life, and to which in 
times of perplexity they could appeal. The cus¬ 
todianship of the living oracles of God constitutes 
the supreme and distinguishing glory of the Jewish 
nation (Romans 3. 2). 

These unfoldings of the mind of the Eternal were 
by divine command committed to writing (Exodus 
34. 27); and after his task was finished "Moses 
commanded the Levites which bare the ark of the 
covenant saying: take1 this book of the Law and 
put it in the side of the Ark of the covenant of the 
Lord your God" (Deuteronomy 31. 24-26). On a 
recent visit to Palestine I saw in the synagogue at 
Jerusalem how literally the Jewish people still seek 
to render obedience to that last named command. 

Christian believers regard the testimony of the 
Lord Jesus Christ as final; and if it can be shown 
that He set His seal on the validity of the Mosaic 
writings all further discussion is unnecessary. Now 
not only does the Master place His imprimatur on 
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the Pentateuch as a whole (John 5. 46): He quotes 
specifically from Genesis (Matthew 19. 4), Exodus 
(Luke 20. 37), Leviticus (Matthew 8. 4), Numbers 
(John 3. 14), and Deuteronomy (Luke 4. 1-12). 

The) witness of the Lord Jesus to the earliest] 
books of the Bible is so clear and so conclusive that 
modern scepticism seeks to rob it of its value by the 
introduction of a new theory: what is called the 
doctrine of the Kenosis. Briefly, that theory 
affirms that during the days of His humiliation the 
knowledge of our Lord was limited, and that in con¬ 
sequence what He says about the authenticity of 
the ancient scriptures is of little value. But there 
is a smashing and a complete answer to that, for His 
most emphatic attestation of these sacred writings 
was given after He rose from the dead. Freed 
from all supposed earthly limitations, alive in the 
power of an endless life, the risen Lord joined the 
two Emmaus disciples "and beginning at Moses and 
all the prophets He expounded unto them in all the 
Scriptures the things concerning Himself" (Luke 
24. 27). "And He said unto them: These are the 
words which I spake while I was yet with you, that 
all things must be fulfilled which were written in 
the law of Moses and in the Prophets and in the 
Psalms concerning Me" (verse 44). "The Master 
has spoken; this question is closed." 

(2) UNITY. 
The two main elements of which the Pentateuch 

is composed are History and Law. 

(a) The History covers the period from the 
Creation of Adam to the death of Moses. It tells 
the story of the whole of the race up to Genesis 
11. 9, embracing thus a period of 1,750 years of 

human history. At Genesis 11. 10, however, the 
scope of the history narrows, and soon it becomes 
evident that the writer has one main purpose in view, 
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namely, to describe the calling, growth, and develop¬ 
ment of the chosen people, and to show how they 
were fitted and prepared for the place which God 
intended them to occupy. 

(b) The Laws 
"Form a perfect sequence and a consistency from be¬ 

ginning to end. Each successive enactment, and every 
development of legislation, is the outcome of what had 
preceded, from the simple yet sufficient germ-laws of the 
Sabbath and of Marriage at the beginning of Genesis to 
the latest recapitulations of Deuteronomy. And this 
coherence and interdependence of the entire legal sys¬ 
tem of the Pentateuch is noticeable by every careful and 
unprejudiced reader, and is of no small importance in 
determining the unity of 'Moses.' What is still more 
striking, and perhaps of even greater evidential value, 
is that the legal system of the Pentateuch applies to 
every relation of life, and that, though all the laws on 
one subject are not always placed together, the whole 
legislation of the entire Old Testament is contained in 
these five books. For neither kings nor prophets legis¬ 
late. Like an English judge they fall back upon pre¬ 
cedent and never attempt enactment." 

" Though we can distinguish between these two elements 
running like two streams through the books, yet they 
combine to form one river, for there is unity and plan 
in the whole. The history is not intelligible without the 
laws, nor the laws apart from the history : there is one 
aim kept steadily in view throughout, as we can see 
from the manner in which each succeeding book takes 
up the narrative of the preceding." 

The most effective method by which absolute 
conviction of the unity of the authorship and con¬ 
tents of the books of the Pentateuch can be reached, 
is by reading the books themselves, and I have de¬ 
vised a scheme whereby the reader, without any 
heavy calls on his time, may read through the five 
books in thirty-one days. 

The Synagogue Lectionary for the Pentateuch for 
the year—which is the basis of my scheme—is 
divided in 54 sections. I have reduced these to 3 1, 
each of which may be read in thirty minutes. If, 
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therefore, the reader can give that amount 
of time daily for one month, he will have read from 
Genesis 1 to Deuteronomy 34. From many such 
readings will come an adamantine strength of con¬ 
viction against which the theories of men will dash 
themselves in vain. 

The sections, are as follows:— 
1 Creation to Noah. Gen. 1. 1 to 6. 8. 
2 Flood to Babel. ,, 6. 9 to 11. 32. 
3 Life of Abraham. ,, 12. 1 to 17. 27. 
4 Life of Abraham. u 18. I to 22. 24. 
5 Isaac, Jacob, Esau. ,, 23. 1 to 27. 46. 
6 Life of Jacob. 7, 28. I to 33. 20. 
7 Jacob and Joseph. ,, 34. I to 39. 23. 
8 Joseph and Brethren. ,, 40. I to 45. 28. 
9 Jacob, Joseph, Brethren. ,, 46. I to 50. 26. 

10 Preparation for Exodus. Ex. 1. I to 6. 8. 
11 Plagues to Passover. ,, 6.0 to 12. 51. 
12 Egypt to Sinai. ,, 13. I to 19. 25. 
13 Law and Tabernacle. ,, 20. 1 to 27. 21. 
14 Priesthood and Tabernacle. ., 28. I to 34. 35. 
15 Construction of Tabernacle. ,, 35. I to 40. 38. 
16 The five offerings. Lev. 1. I to 6. 7. 
17 Laws, Priesthood, Cleansing ,, 6. 8 to 13. 59. 
18 Repetition Sundry Laws. ,, 14. I to 20. 27. 
19 Laws, Feasts, Instruction. ,, 21. 1. to 27. 34. 
20 Numbered and Blessed. Num. 1. 1 to 6. 27. 
21 Princes, Levites, Elders. ,, 7. I to 12. 16. 
22 Spies, Unbelief, Wandering. ,, 13. 1 to 18. 32. 
23 Rock, Serpents, Balaam. ;) ]()• 1 to 24. 25. 
24 Moab, Feasts, Vows. ,, 25. 1 to 30. 16. 
25 Itinerary and Laws. ,s 31. I to 36. 13. 
26 Retrospect and Exhortation. Deut. 1. 105. 
27 Commandments Repeated. ,, 6. to 11. 
28 Statutes and Laws. ,, 12. to 17. 29 Laws and Ordinances. ,, 18. 1023. 30 Ordinances, Blessings, Curses. ,, 24 to 29. 31 Covenant,Blessing, Death. ,, 50. to 34. 
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In commending this scheme to my younger 
readers, I would ask them to remember that while 
the pible is unlike any other book in that one must 
personally know its Author before one can really 
understand its contents; it resembles other books 
in that to be understood it must be read; to be known 
it must be studied. 

(3) VALUE. 
For us to-day, besides the light which they shed 

on God's earliest dealings with the human race and 
on the formation of the Hebrew nation, the chief 
vah.'" of the writings of Moses lies in two directions, 
namely, in their wonderful foreshadowings of the 
Person and work of the Redeemer; and in the light 
which they shed on the earthly history of the re¬ 
deemed. 

(a) With the words of John 5. 46 before us we 
may truthfully affirm of these early writings that 
Christ is in them. "He is to be found in the Pen'ta-
teuch in a manner so marked, so clear, and so un¬ 
mistakable, that there is a Gospel even in the very 
Law." He is the second Adam of whom the first 
was a type (Romans 5); the true Melchisedek hav¬ 
ing neither beginning of days nor end of life(Heb. 7); 
the passover Lamb whose blood protects from the 
sword of the destroyer (1 Corinthians 5); the Manna 
which sustains the pilgrim hosts of God's elect 
through the vicissitudes of the wilderness (John 6); 
the smitten Rock from whose wounded side flow 
streams of refreshing to a thirsty world (1 Corin¬ 
thians 10. 4); the great Antitype of all that was 
foreshadowed in the sacrifices of the Levitical 
economy (Hebrews 8 to 10). 

No man understood this more clearly than John 
Bunyan. In his own inimitable way he describes how 

"Emmanuel was for entertaining the town of Mansoul 
with some curious riddles or secrets drawn up by His 
Father's secretary, by the skill and wisdom of Shaddai • 
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the like of these there is not in any kingdom. Thess 
riddles were made upon the King Shaddai Himself and 
upon Emmanuel His Son, and upon His wars and doings 
with Mansoul. Emmanuel also expounded unto them 
some of the riddles Himself ; but oh ! how they were 
lightened ! They saw what they never saw ; they could 
not have thought that such rarities could have been 
couched in so few and such ordinary words. I told you 
before whom these riddles did concern ; and as they were 
opened, the people did evidently see it was so. Yea, 
they did gather that the things themselves were a kind of 
portraiture and that of Emmanuel Himself ; for when 
they read in the scheme where the riddles were writ, and 
looked in the face of the Prince, things looked so like 
the one to the other, that Mansoul could not forbear but 
say "This is the Lamb ! this is the Sacrifice ! this is the 
Rock ! this is the Door ! and this is the Way I with a 
great many things more.' " 

(b) With i Corinthians 10. n before us we are 
on safe ground in regarding the history of the Is¬ 
raelites which is brought before us in the Pentateuch 
as very largely typical of our own. The subject is 
to come before us in detail in the following pages; 
here I shall merely point out the main thought in 
each book. 

In Genesis, after the record of the creation, the 
outstanding chapter which claims our attention is the 
third, which describes the entrance of sin into the 
world. In Exodus, after a description of Israel's 
bondage, the prominent chapter is the twelfth which 
sets forth redemption by blood. In Leviticus, the 
main theme is that of access to God and the holiness 
which should characterise those who draw nigh. In 
Numbers is foreshadowed the fact that they who 
have entered within the veil are strangers and pil¬ 
grims on the earth. The book of Deuteronomy re¬ 
capitulates what happened in the bygone years and 
promises blessing and reward to every obedient 
heart. 

Now note how each book presupposes, and is an 
advance on, its predecessor: 
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Genesis: Sin. 
Exodus: Redemption: 
Leviticus: Holiness. 

' Numbers: Pilgrimage. 
Deuteronomy: Reward. 

It is said of Demosthenes.' oration on "The 
Crown" that you cannot alter a word in it without 
altering it for the worse; and it can truthfully be 
affirmed of the five books of Moses that you cannot 
alter the order of the histories which they recount 
without completely destroying the coherence of the 
spiritual truths which they so marvellously prefigure. 
Sin necessitates redemption; the redeemed are1 

called to a life of holiness; in proportion as they live 
for God will they find themselves strangers and pil¬ 
grims on the earth; at the end of the journey is the 
Master's "well done." 

The way is now clear for the examination of these 
things in detail. Before we proceed to that, how¬ 
ever, it will be well to get firmly fixed in your mind 
the following 

DIVISIONS OF THE BOOK OF EXODUS. 
1. History (Chapters i to 19). 
2. Law (Chapters 20 to 24). 
3. Worship (Chapters 25 to 40). 

Typically we have here: 

1. The story of the Redeemer (Chapters 1 and 2). 
2. The story of the Redemption (Chapters 3 to 14). 
3. The story of the Redeemed (Chapters 15 to 40). 

One writer points out that we have an his¬ 
torical review of the book of Exodus in Acts 7. 
I5-44. a n d a spiritual commentary on it in Hebrews 
11. 23-29. These two sections of Scripture should 
be very carefully studied. 



CHAPTER 2. 

EGYPT: WILDERNESS: CANAAN. 

I PROPOSE now to examine the incidents which 
occurred during Israel's journeyings from 
Egypt to Canaan; incidents which set forth some 

of the most important lessons in the Christian life 
and which illustrate the believer's history as he 
travels from the place of bondage and defeat, to the 
land of fulfilled promises. 

The statement, that events which happened six¬ 
teen centuries B.C. have direct and personal signi¬ 
ficance for us to-day, is one that may seem s'trange 
to some of my readers; and it is perhaps desirable 
that, before we go further, I should give very defin¬ 
ite reasons why I make it. I shall, therefore, bring 
three Scriptures before you now; and in the light of 
them we shall see, that the truths which are unfolded 
in the New Testament are enfolded in the Old; that 
what is revealed in the one, lies concealed in the 
other; that, as has been aptly said, 

"The New is in the Old contained 
The Old is by the New explained." 

The scriptures are as follows:—(i) "All scrip¬ 
ture is given by inspiration of God" (2 Timothy 3. 
16); (2) "Whatsoever things were written afore¬ 
time were written for our learning, that we through 
patience and comfort of the scriptures might have 
hope" (Romans 15. 4); (3) "All these things hap¬ 
pened unto them for ensamples and they are writ¬ 
ten for our admonition upon whom the ends of the 
ages are come" (1 Corinthians 10. 11). The first 
of these quotations concerns the scriptures in their 
entirety and assures us that they are all inspired 
and profitable; the second refers to that portion of 
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them whch we designate the Old Testament, and 
affirms that it was written to give us instruction, 
comfort, and hope; and ;the third, that a special sec¬ 
tion of the Old Testament—the section which 
describes Israel's journeyings from Egypt to Canaan 
—was written to furnish ensamples for us upon 
whom the ends of the ages have come. 

"Ensamples" (i Corinthians 10. 11). The word 
so translated is found some sixteen times in the New 
Testament; and as a good deal depends upon its 
precise significance I adduce four other occur¬ 
rences of it. (i) "Except I shall see in His hands 
the print of the nails and put my finger into the 
print of the nails I will not believe" (John 20. 25); 
(2) "Shewing thyself a pattern of good works" 
(Titus 2. 7); (3) "Be thou an example of the be¬ 
lievers" (1 Timothy 4. 12). In each of these quota¬ 
tions the word in black type represents the same 
Greek word as that which in 1 Corinthians 10. 11 is 
translated "ensamples. " It means a pattern to be 
copied, an example to be followed, an impression; 
and thus we see that beneath the historical interpre¬ 
tation of the scriptures which are to come before 
us, there lies the spiritual; and behind the local, 
the universal. Studying them, the Christian is in a 
picture gallery in whicR are hung sketches arid out¬ 
lines of his entire career. They contain admonition 
and instruction; pitfalls to avoid as well as pathways 
to follow; and I trust that the outcome of our study 
will be a greater reverence for these sacred records 
which have been penned for our special benefit, a 
deepened knowledge of God and of His ways, and 
the complete abandonment of ourselves to His will 
and to His interests on t'he earth. 

In all study and research two methods are usually 
employed: the synthetical and the analytical; from 
broad outline to minute detail. I shall therefore 
in the remainder of this chapter give you a bird's 
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eye view of the whole position from the mountain 
top by means of the telescope, after which we s'hall 
descend with the microscope in our hands to exam¬ 
ine at close range its several parts. In doing 
so we shall find that the Israelites occupied succes¬ 
sively three distinct positions. We discover them 

(1) In Egypt—the house of bondage (Exodus 13. 3). 

The curtain rises and we hear the las'h of the 
taskmaster, and the clank of their chain (Exodus I. 
13-14). In helpless servitude, without a single ray 
of hope to lighten the gloom, they possessed neither 
the wisdom to devise a way of escape, nor the power 
to carry it out even if devised. 

That dark land in which Israel toiled for so many 
long years is a perfect picture of the world in which 
the Spirit of God found us (Revelation 11. 8). There 
is no bondage so absolute as the bondage of sin; no 
slavery so abject as that which is the lot of those 
who are led captive by the devil at his will (2 Timothy 
2. 26; John 8. 34). There was but one hope for 
Israel—and for us. If they or we were to be re¬ 
deemed and delivered, God must come down 
(Exodus 3. 7-8); and this He has done (1 Timothy 
1. 15; Luke tg. 10). 

(2) In the Wilderness—the place of testing 
(Deuteronomy 8. 2). 

Although Pharaoh's power was broken and Is¬ 
rael set free, however, they were not to remain in 
Egypt. The purpose of God for them was far other¬ 
wise. When He entered Egypt it was in order that 
He might lead them out of it. And so He opened 
the Red Sea in front of them to let them out, and 
closed it behind them to keep them out. That sea 
was henceforth to roll as an impassable barrier be¬ 
tween them and the scene of their former captivity 
forever. Cut off from the sources of sustenance upon 



20 STUDIES IN THE BOOK OF EXODUS. 

which they were wont to depend they are now to find 
that their need is to be met out of Jehovah's fulness, 
and that they are to be guided to their inheritance 
by His pillar of cloud and fire (Exodus 40. 34-38; 

•^Numbers 9. 15-23). Egypt was behind them, Canaan 
was before them, God was with them. They were 
strangers from Egypt, and pilgrims to Canaan. 

What the Red Sea was to Israel, the cross of 
Christ is to us. That cross stands between us and 
our sins (Galatians 1. 4); it also stands between us 
and the world (Galatians 6. 14). 

"jThe cords that bound my heart to earth, 
Were severed by His hand. 

Beneath His cross I found myself, 
A stranger in the land." 

Those who have been redeemed by Christ will find 
that the springs of their truest joys are 
elsewhere; that there is nothing here that can 
minister to the new life which they have re¬ 
ceived in Him. But just as there are two chap¬ 
ters to describe Israel's provision in the wilderness, 
so there are two to set forth ours. Exodus 16 
connects with and is interpreted by John 6—tha 
Manna; Exodus 17 finds its spiritual fulfilment in 
John 7.—the water from the smitten rock (see 
verses 37-39; and 1 Corinthians 10. 4). 

(3) In Canaan—the sphere of victory (Joshua 1- 1-9). 

Here we find them on the eve of taking posses¬ 
sion of the land of which God had spoken—a land 
flowing jwith milk and honey. Canaan with its 
fertile valleys and vine clad hills, spread itself be¬ 
fore their enraptured gaze; all they had to do was 
to enter and conquer, to appropriate and enjoy. In 
one sense the whole land was theirs by gift divine; 
in another, they had to win it inch by inch by ac¬ 
tually taking possession of it (Joshua 1. 3). 
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What is described 'historically in the book of 
Joshua, is set forth dodtrinally in the epistle to the 
Ephesians, and practically in the 3rd and 4th c'hap-
ters of Hebrews. They were blessed with all 
material blessings in earthly places in Canaan; we 
are blessed with all spiritual blessings in heavenly 
places in Christ (Ephesians 1. 3). Their enemies 
were enemies of flesh and blood; we wrestle not 
against flesh and blood but against unseen spiritual 
foes who will dispute every inch of ground and 
leave no stone unturned to rob us of the enjoyment 
of our blessing in Christ (Ephesians 6. 12). Hence 
Egypt typifies the world; the experiences of the 
wilderness where they encountered Amalek, the 
workings of the flesh; and the warfare in Canaan, 
our conflict with t'he devil. The world, the flesh, 
and the devil. 

Now here is the wonderful thing, namely, that 
what was true of the Israelites in three successive 
stages of their history is true of believers in Christ 
at one and the same time. We are naturally, as to 
our surroundings, in Egypt; we are actually, as to 
our experience, in the wilderness; we are position-
ally and spiritually in Canaan. The deep signi¬ 
ficance of these things will unfold itself as we pro¬ 
ceed; meanwhile I shall place before you in tabu¬ 
lated form these three clearly marked stages of the 
journey and what they signify. 

I . 

2 . 

3-
4-
5-
6. 

Egypt. 
Pharaoh. 
Bondage. 
Redemption. 
Natural. 
Body. 
World. 
Lamb. 

Wilderness. 
Amalek. 
Pilgrimage. 
Sustenance. 
Carnal. 
Soul. 
Flesh. 
Manna. 

Canaan 
Anakim. 
Rest. 
Victory. 
Spiritual 
Spirit. 
Devil. 
Corn. 



CHAPTER 3. 

THE CONDITION OF ISRAEL AND THE 
PURPOSE OF GOD. 

BETWEEN the death of Joseph and the birth of 
Moses a period of 64 years had elapsed, in 
t'he course of which many changes had taken 

place. Sceptics have expressed surprise that the 
descendants of the man whose divinely imparted 
wisdom saved the Egyptian empire from annihila¬ 
tion should in suc'h a. short space of time be reduced 
to the servitude described in Exodus 1. The ex¬ 
planation lies in the fact that the Hebrew word 
translated "new"—"there arose up a new king 
over Egypt whic'h knew not Joseph" (Exodus 1. 8) 
—means another of a different kind, not another of 
the same kind (see Judges 5. 8). In other words, 
between Genesis 50 and Exodus 1, one of those 
changes of dynasty had taken place of Which Egypt 
has had thirty in all. Josephus the historian con¬ 
firms t'his, for he says that at this time the crown 
came into another family. 

Occupying, as these slaves did, a strategic posi¬ 
tion on the frontiers of the land, their rapidly in¬ 
creasing numbers became a menace to the ruling 
power; and, fearful lest they should join forces wifh 
an invader, the tyrant king devised ferocious laws 
which were meant to leave them impotent (verses 
10-14). 

As I wish to keep constantly in mind the fact that 
all these things have typical significance I desire, 
before looking at the actual condition of the Israel¬ 
ites when 'history first discovers them to us, to ex¬ 
amine a point which, when it is understood, will 
throw a flood of light on the whole of their history. 
I refer to the fact that before they came into actual 
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existence they were c'hosen of God. "And the 
Lord said unto Abram . . . look from the place 
where thou art . . . for all the land which thou 
seest to t'hee will I give it and to thy seed forever" 
(Genesis 13. 14-15). These verses give to Abram 
the promise of a land, and of a seed to possess it. 
But observe: at the time that that promise was 
made, Abram was alone; he had no heir (Genesis 15. 
2). And yet the promise is plain—"Thy seed." 
They were thus chosen in, and blessed through, 
Abram according to the promise and purpose of God. 

Now turn to Ephesians 1. 4: "Chosen in Him be¬ 
fore the foundation of the world that we should be 
holy and without blame before Him in love." Here 
we have another seed chosen, not in Abram but in 
Christ; not in time but before the foundation of the 
world. "In t'hy book all my members were writ¬ 
ten which in continuance were fashioned when as 
yet there was none of them" (Psalm 139. 16). 
Beloved young Christian, think of that! Before the 
stream of years had pierced its source, before the 
island of time existed in the ocean of eternity, you 
were the subject of divine counsel and were chosen 
in Christ that you should be holy and without blame 
before Him in love. Nor does this destroy the 
truths of freewill and moral responsibility. The 
fact is that Calvanism and Arminianism regarded 
as theological systems may be compared to the thin 
empty crescented forms of the old and new moon, 
butting at each other with their sharp-pointed 'horns 
from the opposite sides of a darkened disc. Scrip¬ 
ture does not alter the position of these two combat¬ 
ants, but by illuminating the whole intervening 
space, fuses both into one glorious orb of holy light. 

1. The Condition of Israel. 
"The Egyptians made the children of Israel to 

serve with rigour. And they made their lives bit¬ 
ter with hard bondage in mortar and in brick and in 
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all manner pi service in the field." "And the1 

children of Israel sighed by reason of their bondage 
and they cried, and their cry came up to God by 
reason of their bondage" (Exodus i. 13; 2. 23). 
There then is their condition. Although chosen of 
God and destined for sovereignity in the earth, our 
first glimpse of them reveals them as helpless 
slaves. Serving under hard taskmasters who were 
headed up in one migh'ty potentate, they stand be¬ 
fore us the embodiment of human misery and of 
blank despair. 

The typology of this is easily understood. Egypt 
represents the world (Revelation 11. 8); Pharao'h 
the prince of Egypt, Satan the prince of this world 
(John 12. 31); while their condition symbolises that 
of every unregenerate man until emancipated by 
the grace of God (1 John 5. IQ R.V.; Ephesians 2. 
1-3). Satan is a skilled chain forger: sin has placed 
him as the stern gaoler of a guilt enfettered world. 
His great experience enables him to suit his chain 
to his victim; to bind one with the soft and silken 
leash of passion, and another with the iron chain 
of drunkenness. The first thing which we, equally 
with Israel, have to learn is that we cannot deliver 
ourselves. We might as soon try "to tear the sun 
from his high seat, beat back Niagara with a feather, 
or bind the lightning with a straw." 

2. The Purpose of God. 

But to return. One eye beheld them toiling amid 
the Egyptian brick-kilns; one ear heard their groan; 
one heart knew their sorrows (Exodus 2. 24-25). 
The God of Abram remembered His covenant and 
goes on to unfold His purpose concerning them. 
"And the Lord said: I have surely seen the affliction 
of My people which are in Egypt, and have heard 
their cry by reason of their task-masters; for I know 
their sorrows; and I am come down to deliver them 
out' of the hand of the Egyptians, and to bring them 
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up out of 'that land; unto a good land and a large, 
unto a land flowing with milk and honey" (Exodus 
3. 7-8). To ears long accustomed to the las'h of 
the whip and the clank of the chain, how welcome 
must have been those gospel tidings. God was 
about to intervene on their behalf and that in order 
to do three things for them, namely:— 

1. To set them free (Exodus 3. 8). 

2. To bring t'hem out (Exodus 3. 8). 

3. To bring them in (Exodus 3. 8). 
Let us briefly consider what is implied in these 

three things. 

(1) To set them free. Emancipation. 

That meant taking a nation from the midst of 
another nation (Deuteronomy 4. 34), the termina¬ 
tion of years of servitude, and the emancipation of 
those who all their lifetime were subject to bondage. 
Striking emblem of the deliverance effected by Him 
who came to proclaim liberty to the captive (Luke 
4. 18) and who, by virtue of that deliverance sets us 
free from the power of darkness and translates us 
into the kingdom of light (Colossians 1. 13). 

(2) And to bring them out. Separation. 

It was not Jehovah's purpose to emancipate them 
from Pharaoh's power and still leave them in; 
Pharaoh's land; for that would mean their eventual 
re-enslavement. Out of the land, as well as out of 
the hand of the Egyptians is the word (Exodus 3.8); 
and anything short of that would be practically 
valueless. And so it is to-day. The line of demar¬ 
cation between believer and unbeliever is clearly 
drawn in the word of God (2 Corinthians 6. 14-18) 
and any attempt to obliterate it always ends disas¬ 
trously. Indeed it may be asserted that of all 
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miserable men, the worldly Christian is the most 
miserable. He knows too much of Christ to enjoy 
the world, and he has far too much of the world to 
enjoy Christ. The consequence is that he enjoys 
neither the one nor the other and becomes a stum¬ 
bling-block over which sinners stumble into perdi¬ 
tion. Lot is the outstanding example in Holy Writ 
of the consequence of worldhness in a child of God. 
"What he gained in influence he lost in power." He 
lost his joyfulness, for he vexed his righteous soul 
from day to day (2 Peter 2. 8); he lost his useful¬ 
ness, for his life was such t'hat when the great crisis 
came and he sought to warn his own relatives of the 
impending doom, he seemed as one that mocked 
unto them (Genesis 19. 14). How unspeakably sad! 

(3) Ant! to bring them in. Possession. 

From the iron furnace to the land of promise; 
from the house of bondage to a place of verdure and 
fruitfulness—such was the ultimate of the purpose 
of God for them. And in view of t'hat fact they 
would think, not so much of what they had aban¬ 
doned, as of what they were to appropriate; not so 
much of what they gave up, as of what they laid 
hold. 

The popular conception of Christianity is that it 
is a system for making us miserable here that we 
may be happy hereafter. But not thus do the 
Scriptures speak (John 15. 11). The desire of our 
blessed God is that we may have days of heaven 
upon the eart'h (Deuteronomy 11. 21). That does 
not mean that you will be exempt from, or indiffer¬ 
ent to, earth's sorrows; but it does mean that in the 
midst of them and while doing your utmost to alle¬ 
viate them for other hearts, you yourself will be 
kept in perfect peace (Isaiah 26. 3-4). Reader, 
are we so enjoying these things? It is possible to 
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be delivered from the penalty of sin and yet not to 
be separated from the world; it is possible to be 
separated from the world and yet not be enjoying 
our inheritance; but I am come down, says, our God, 
to deliver you, to take you out, and to bring you in. 
All is ours in Christ; but let us never forget that 
while there are in Him for us, joys which are limit¬ 
less and pleasures which are endless, these will un¬ 
fold themselves to us only as we walk with, and are 
obedient to, our Master and Lord. "If ye be will¬ 
ing and obedient ye shall eat the good of the land" 
(Isaiah i. 19). 

-MC3N-



CHAPTER 4. 

MOSES THE DELIVERER. 

ABRAHAM the friend of God, Israel a prince 
with God, Moses the man of God—sudh are 
some of the titles by which God has dignified 

the founder and fathers of t'he Hebrew nation; and 
as such dignities, were conferred neither indiscrimin¬ 
ately nor needlessly, examination of the circum¬ 
stances in which they were given ought to be both 
profitable and stimulating. Such an enquiry will 
reveal the fact that the first was given to Abraham 
after he had successfully emerged from the greatest 
test that could possibly be applied to the heart of 
man (James 2. 23); that the second was given to 
Jacob at the hour of the transformation of a life 
that was naturally base (Genesis 32); and that the 
third was the reward of many lessons learned in the 
loneliness of the peninsula of Sinai (Deuteronomy 
33). Our present study takes us to the Scriptures 
which describe in broad outline the history of the 
last of these three men; the man by whose instru¬ 
mentality Israel was taken from bondage to free¬ 
dom, from the lash of the oppressor to the place 
of power. 

We read in Deuteronomy 34. 7 that "Moses was 
an hundred and twenty years old when he died"; 
and by comparing these words with Stephen's 
speech in the 7th of Acts we learn that that noble 
life breaks up in'to three periods of exactly forty 
years each. He spent forty years in the court of 
Pharaoh learning to be "something" (Acts 7. 23); 
forty years in the desert of Midian learning to be 
"nothing" (Acts 7. 30); and forty years on the way 
to Canaan proving God to be "everything" (Acts 
7. 36). The first of these produced self-confidence; 
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the second, self-diffidence; and the third, self-
abandonment. I propose to examine very briefly 
each of these periods in the great Law-giver's life. 

(1) From his birth to his great decision. 

Amid the maddening maze of things by which the 
Christian is surrounded to-day there is no more com¬ 
forting reflection than this one, namely, that the 
God of our salvation is also the God of providence. 
Men may think that the issues lie wholly in their 
power, and act as if their's was the last word in 
matters which concern the people of God; but there 
is One behind the scenes Who "doeth according to 
His own will in the army of Heaven and among the 
inhabitants of t'he earth: and none can stay His hand 
or say unto Him: what doest Thou?" (Daniel 4. 35). 
" Behind the dim unknown standeth God within the shadows. 

Keeping watch above His own." 

Nowhere in history is this truth more strikingly 
illustrated than in the circumstances attending the 
birth and preservation of Moses. The heartless 
king of Egypt, fearing the rapidity with which the 
Hebrew people were increasing in numbers, issued 
an edict to the effect that all the male children born 
into their homes were to be cast into the Nile; and 
when Moses was born that edict was in Full force. 
But there is something in this world stronger than 
the edicts of man, and that is the love of a mother's 
heart. Stephen tells us (Acts. 7. 20) that the child 
Moses was exceeding fair, divinely beautiful; and as 
his mother was certain that so he must appear to 
every other woman, she resolved on a stratagem 
whereby t'he little fellow would make his own appeal 
to the heart of the Egyption princess. You know 
the story. The cry of the helpless babe touched the 
compassion of the royal lady's heart. "Her rank 
and nationality faded before the grand fact of 
womanhood. Egypt's law forbade her to spare the 
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dhild, but compassion does not move at the behest 
of law. The infant's tears were mightier than 
Pharaoh's wrath"; and Moses found a protector in 
the palace of the king who sought his life. So mar¬ 
vellously did divine providence reward daring faith. 

How weak apparently are some of the links in the 
chain of God's purposes. The history of the world 
has been affected for all time by the fact that at a 
given moment on a given day a little baby cried 
into the face of a woman. In "minding the baby" 
Miriam was guarding the destinies of an Empire. 

The babe, having found his way into the heart of 
Pharaoh's daughter, is carried by her into the heart 
of Egypt's power where he had at 'his disposal the 
accumulated treasures of science, of art, and of 
philosophy. The consequence was that he became 
mighty in words—he was a statesman; and in deeds 
—he was a soldier (Acts 7. 22). He had indeed 
learned to be "something." 

Yet amidst it all the heart of Moses was ill at 
ease. The decisive bias had been given to 'his 
character in his early years when under the influence 
of his mother; and although nothing is told us of his 
experiences when at the Egyptian court, it seems 
clear that through them all, t'he consciousness that 
his destiny lay elsewhere deepened with the passing 
of t'he years. At length the conviction was burned 
into his soul that the hour for action had arrived; 
and, impelled by that conviction, faith led him to 
renounce all that providence had placed within his 
grasp. "By faith Moses when he was come to 
years, refused to be called the son of Pharaoh's 
daughter; choosing rather to suffer affliction with 
the people of God than to enjoy the pleasures of sin 
for a season; esteeming 'the reproach of Christ 
greater riches than the treasures in Egypt; for he 
had respect unto the recompense of the reward" 
(Hebrews 11. 24. 26). 
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There is nothing in history to parallel the renun¬ 
ciation of Moses. In the prime of his manhood, en¬ 
dowed immeasurably above his contemporaries, 
with his hand on Egypt's treasure and 'his foot on 
Egypt's throne, he deliberately flung away fame, 
riches, pleasure—the things which the heart of man 
naturally craves; and embraced ignominy, poverty, 
suffering—the things which men as naturally dread. 
Careful examination of Hebrews 11 however s'hows 
us that he relinquished a present good and a pros¬ 
pective better, because he yearned for Heaven's 
best. Five words in that section lay bare the prin¬ 
ciple^ which guided and sustained 'him in his choice: 
refusing, choosing, esteeming, respecting, enduring. 

Two great lessons emerge: (1) that the magni¬ 
tude of a leader's surrender to God and truth, is the; 
measure of his. ability to lead others on in t'he ways 
of God; and (2) 'that no leader of the people of God 
suffers less than those whom he is called to lead. 

(2) From his decision to his commission. 
It might have been thought that this man Moses, 

learned in all the wisdom of Egypt, mighty in word 
and deed, was surely fitted if any one was, to de¬ 
liver Israel. So at first thought Moses himself, and 
the thought led him to action (Exodus 2). The re¬ 
sult only showed him the insufficiency >of 'his re-i 
sources for the task before him—the inevitable 
consequence of attempting to carry out the pur¬ 
poses of God in his own strength. Moses had yet 
to learn his own weakness and the might of the 
omnipotent God. In order that he might learn 
these lessons, forty years of exile are appointed for 
him; and so he passes from publicity to privacy, 
from the schools of Egypt to the school of God. The 
first part of his training was valuable; the second 
was indispensable. In the schools of men he passed 
from lower to higher; in the school of God that pro¬ 
cess was reversed. 
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That Moses learned 'the lessons which his banish¬ 
ment was meant to teach him is manifest, for 'he 
became the meekest man in all the earth (Numbers 
12. 3). When Stephen refers to the period in 

Moses' life before he learned these lessons, he says 
that Moses "supposed that his brethren would have 
understood how that God by his hand would deliver 
them" (Acts 7. 25); but when the hosts of Israel 
stood emancipated from Pharaoh's power the words 
which Moses himself used were: "Thy right hand O 
Lord hath dashed in pieces the enemy" (Exodus 
15. 6). So conscious of his own insufficiency did 
Moses become, that God had practically to thrust 
him out into the work to which He 'had called, and 
for which He had equipped, him. Ah, 

"How ready is that man to go, 
Whom God hath never sent, 
How timorous, diffident, and slow, 
God's chosen instrument." 

The Psalmist says: "Be ye not as the horse or as 
the mule" (Psalm 32. 9). The'horse unless curbed 
goes too fast—like Moses at the end of the first 
period; the mule will hardly go at all—like Moses at 
the end of the second. The divine illustration of 
the obedient believer, is not the horse or the mule, 
but the sheep which hears the Shepherd's voice and 
follows Him (John 10. 27). The great principle 
which we learn from the second period of the life of 
Moses 5s this—that thay who would accomplis'h 
great things for God must be much alone with God. 

(3) From his commission to his death. 

The lessons have been learned; the long disci¬ 
pline has been rightly received; and, after the abso¬ 
lute assurance that God would be with him, Moses 
steps once again into publicity and enters the third 
and last period of his life, that, namely, in which 
he proved God to be "everything." "He brought 
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them out, after that he had showed wonders and 
signs in the land of Egypt, and in the Red Sea, and 
in the wilderness forty years." (Acts 7. 36). He 
was the chosen instrument to lay in the dust the 
proudest monarch of his day. At his bidding the 
laws of nature were suspended, and wa'ter—the most 
unstable element—became transformed into crystal 
walls of salvation between which the Israelites 
marched to liberty. In the wilderness, shut off from 
every natural resource, he was the selected leader 
of a nation of over two millions which was super-
naturally sustained for nearly forty years. 

But alas, alas, the best of men are but men at the 
best. Moses failed, and failed too at the point at 
whic'h his character seemed strongest. Read care¬ 
fully Numbers 12. 3 and 20. 8-12. He spake unad¬ 
visedly with his lips and smote the rock—an utter¬ 
ance and an act which, to his deep sorrow, cost h'm 
exclusion from Canaan. He pleaded to be allowed 
to enter the land, but this was forbidden (Deuter¬ 
onomy 3. 23-27). "Thou shalt not go over'1; ard 
then God instructed him to ascend Mount Nebo to 
die. In thought we follow the aged warrior as with 
undimmed eye and unimpaired physical powers he 
takes the path upwards to the mountain solitudes, 
and there bows his head to the righteous decree of 
his God. He was honoured as no other man has 
been honoured in that he was buried by God Himself. 

"That was the grandest funeral 
That ever pass'd on earth. 
But no man heard the trampling, 
Or saw the train go forth— 
Noiselessly as the daylight 
Comes back when night is done, 
And the crimson streak on ocean's cheek 
Grows into the great sun. 
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Noiselessly as the springtime 
Her crown of verdure weaves. 
And all the trees on all the hills 
Open their thousand leaves; 
So, without sound of music, 
Or voice of them that wept, 
Silently down from the mountain'z crown 
The great procession swept. 
Perchance the bald old eagle, 
On grey Beth-peor's height, 
Out of his lonely eyrie 
Look'd on the wondrous sight; 
Perchance the lion, stalking, 
Still shuns that hallow'd spot, 
For beast and bird have seen and heard 
That which man knoweth not. 
But when the warrior dieth, 
His comrades in the war, 
With arms reversed and muffled drum, 
Follow the funeral car; 
They show the banners taken, 
They tell the battles won, 
And after him lead his masterless s'teed, 
While peals the minute gun. 
Amid the noblest of the land 
Men lay the sage to rest, 
And give the bard an honour'd place, 
With costly marble dress'd. 
In the great minster transept, 
Where lights like glories fall, 
And the organ rings, and the sweet choir sings, 
Along the emblazon'd wall. 
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This was the truest warrior 
That ever buckled sword; 
This the most gifted poet 
That ever breathed a word; 
And never earth's philosopher 
Traced with his golden pen 
On the deathless page truths half so sage 
As he wrote down for men. 
And had he not high honour,— 
The hillside for a pall, 
To lie in state, while angels wait, 
With stars for tapers tall. 
And the dark rock pines, like tossing plumes, 
Over his bier to wave, 
And God's own hand in that lonely land 
To lay him in the grave. 
O lonely grave in Moab's land! 
O dark Beth-peor's hill! 
Speak to these curious hearts of ours, 
And teach them to be still: 
God hath His mysteries of grace, 
Ways that we cannot tell; 
He hides them deep, like the hidden sleep 
Of him He loved so well.'' 

The lesson which stands out from this closing 
period of the life of Moses is that there is no limit to 
what God can accomplish in,and with, and through, 
and for. and by, the man who is wholly yielded to 
Him. 



CHAPTER 5. 

THE FOUR EGYPTIAN COMPROMISES. 

T HE time of the promise which, even at the birth 
of Moses is spoken of as having drawn nigh 
(Acts 7. 17-20) has now actually arrived; and 

Moses, equipped and prepared, is commissioned to 
demand the release of the people of God. Contem¬ 
porary Egyptian history as acknowledged by leading 
authorities seems to show that Rameses II. was the 
Pharaoh of the oppression, and his fourteenth son 
Menephtah II., the Pharaoh of the Exodus. The 
embalmed bodies of these two kings now lie in the 
Cairo museum where I saw them a few years ago. 

During the time that Moses was in the desert 
Rameses had died (Exodus 2. 23), but when Moses 
returned 'to present Jehovah's claims he found that 
Menephtah was equally severe on the people of God. 
And so the two men confront each other for the first 
time: one, the insolent embodiment of human power; 
the other, the unarmed representative of Omni¬ 
potence. 

We shall now examine the demand which Jehovah 
made; the resistance which Pharaoh offered; the 
plagues which descended on the guilty land; and the 
compromises which, under pressure of them, were 
suggested by the tyrant king. 

(1) Jehovah's demand. , 

This is clearly set forth in Exodus 5. 1: "Thus 
saith the Lord God of Israel: Let My people go ." 
Nothing short of complete deliverance from the 
power of Egypt was the purpose of God for His 
people, and to that demand Moses again and again 
returned. 
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(2) Pharaoh's response. 

Pharaoh's response is found in verse 2: "Who is 
the Lord that I should obey His voice to let Israel 
go? I know not the Lord neither will I let Israel 
go." From that demand and that response flows 
the controversy which is recorded in the succeeding 
pages—a controversy that eventuated in the des¬ 
truction of Pharaoh's host, and in the emancipation 
of the chosen race. 

The hardening of Pharaoh's heart. 

In the course of the conflict certain statements 
occur which have been a difficulty to many. Three 
expressions are used:— 
(a) Pharaoh's heart was hardened (Exodus 7. 22). 
(b) The Lord hardened Pharaoh's heart (Exodus 

4. 21). 
(c) Pharaoh hardened his heart (Exodus 8. 32). 

It should be very carefully noted that God's provi¬ 
dential dealings as described in these chapters were 
not the reason for, but merely the occasion of, the 
hardening of Pharaoh's heart. The word of God 
makes abundantly clear man's moral freedom and 
consequent' responsibility; and in a matter of this 
sort we must be guided by its testimony as a whole. 
In this connection the words of Dr. John Anderson 
are eminently wise. "Historically," he says, "the 
facts are clear: Pharaoh a bad man is made worse 
and worse by his own actions. Theologically, the 
doctrine is clear: God retained command of the 
situation and earned out His purpose in His own 
way. Speculatively, we cannot fathom it: Paul 
could not. Practically, those who receive this doc¬ 
trine are in the van of the world's progress." 

However great may be the intellectual difficulties 
that surround this subject, by means of it three very 
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practical principles stand revealed, and these, I ven¬ 
ture to affirm, contain the lessons which God, in 
recording the historical facts, would have us learn. 

(a) Our attitude towards God determines the 
issue of His dealings with us. That truth is illus¬ 
trated in a simple way by the fact that the wind 
which drives some ships East drives others West. 

"Tis the set of the sail and not the gale 
Which determines the way each goes." 

God's dealings with Job had the same effect on him 
as the shining of the sun has on wax; his heart was 
softened and he bowed his head in lowly penitence 
(chapter 42. 5-6). God's dealings with Pharaoh! 
had the same effect on him as the shining of the sun 
on clay: his heart was hardened and he raised his 
head in proud defiance (Exodus 8. 32). This is the 
explanation of the first statement: Pharaoh's heart 
was hardened. 

(b) The rejection of light from heaven brings 
judicial blindness. There are certain little animals 
that for generations have lived in the mammoth 
caves of Kentucky into which the sun never enters; 
and from these animals nature has removed the 
functional powers of the organs of vision. "Eyes 
have they but they see not." 

This natural law operates in the spiritual world; 
and there are in the New Testament Scriptures two 
outstanding illustrations of its outworking. One of 
these issued in debasing conduct (Romans 1. 18-32); 
the other, in the belief of a lie (2 Thessalonians 2. 
11-12). Pharaoh placed himself under the influence 
of this law; for, in the face of the clearest evidence 
that the One with whom he was contending was 
Omnipotent, the haughty king steeled his heart in 
proud rebellion. Since God is the Author of that 
law you have the explanation of the second state¬ 
ment: the Lord hardened Pharaoh's heart. 
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(c) Character is consolidated habit and is ever 
tending to permanence. Sow a thought, reap an 
act; sow an act, reap a habit; sow a habit, reap 
character; and character finally becomes fixed and 
eternal. Here is the explanation of the third ex¬ 
pression: Pharaoh hardened his heart. 

(3) The Plagues. 

it is stated of the final judgment which fell on the 
guilty land that it was against all the gods of Egypt 
(Exodus 12. 12); and this directly or indirectly is 
true of all the judgments. Dr. Meyer points out 
that they were primarily intended to answer the 
question which Pharaoh had asked of Moses: "Who 
is Jehovah?" "By entering into the spheres which 
were ruled by the Gods of Egypt and by over-ruling 
them; by predicting exactly what would happen an3 
By causing the prediction to come to pass; by leav¬ 
ing the magicians with all their arts outdistanced 
and ashamed, Jehovah through His servants an¬ 
swered the question to the full and gave incontest¬ 
able proof that he was God of gods." 

(4) The Compromises. 

Passing now from the historical facts to the 
spiritual teaching which underlies them we learn 
some solemn lessons. Up to the point when Moses 
demanded their release, things had gone relatively 
smoothly with the Israelites; but immediately that 
demand was made Pharaoh began to bestir himself. 
"\e shall no more give the people straw to make 
bricks as heretofore" was his command to the task-
mas'ters; "let them go and gather straw for them¬ 
selves. And the tale of the bricks which they did 
make heretofore ye shall lay upon them; ye shall not 
diminish aught thereof" (Exodus 5. 6-14). There 
you have the illustration of a solemn fact. So long 
as men are asleep and in the grasp of satanic power 
things go comparatively smoothly with them. In 
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many cases they are not in trouble as other men; 
they may even have all that heart could wish of the 
pleasures of life (Psalm 73. 3-7). But let God 
speak to the heart of a devil-bound man; let an un¬ 
saved man be aroused to the realities of sin and 
judgment—and all hell will be let loose to thwart 
the purposes of redeeming grace. Hitherto his 
chains were noiseless and unfelt; now they become 
heavy and their terrible clank is heard. 

But God is mightier than His foes, and this 
Pharaoh begins to feel and understand. Neither 
the resistance of the rebellious king nor the might 
of his empire can stay the hand of Omnipotence. 
Jehovah presses His demand and, as we have seen, 
because of Pharaoh's refusal, the judgments begin 
to fall. So terrible do these judgments become 
that the proud monarch, seeing that open hostility 
is useless, changes his tactics and suggests com¬ 
promise. He thus hoped to achieve by guile what 
he failed to do by violence. Another solemn prin¬ 
ciple finds illustration here; for this is ever how satan 
works. In the New Testament he is revealed in two 
characters: (1) as a roaring lion who seeks to'terror¬ 
ise (1 Peter 5. 8); and (2) as an angel of light to de¬ 
ceive (2 Corinthians 11. 14). Historically, Nero is 
the illustration of the one, Constantine of the other; 
and the testimony of the centuries clearly show* 
that while Nero's persecution and violence only had 
the effect of driving the early Christians to new lands 
to preach the word, Constantine's patronage in¬ 
flicted on the church of God a blow from which she 
has never recovered. "I have long been convinced 
from the whole tenor of ancient history," says John 
Wesley, "that this very event, Constantine's calling 
himself a Christian, and pouring a flood of wealth and 
honour upon the Christian church, was productive of 
more evil to the Christian church than all the ten 
persecutions put together." 
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And now we turn to examine the compromises 
which Pharaoh suggested—compromises which if 
accepted would have effectually thwarted the pur¬ 
poses of God and the release of the people. 

First Compromise. 

"Go ye sacrifice to your God in the land" (Exodus 
8. 25). That is to say:—If you must sacrifice then 
do so; but do not make yourselves peculiar by leav¬ 
ing Egypt—sacrifice in the land. This looks like a 
great concession; bu!t its acceptance woujld havd 
nullified the object of the people's redemption; the 
illustration being that of a man trying to serve God 
without first of all separating from the world. 

Moses' refusal was absolute. "It is not meet so 
to do . . . we will go three days' journey into 
the wilderness and sacrifice to the Lord our God as 
He shall command us" (Exodus 8. 26-27). What is 
the significance of the three days' journey? It is 
the interval between death and resurrection. From 
the Cross to the Resurrection was three days, and 
the beautiful suggestion is that our place is in resur¬ 
rection with our Lord (see Romans 6. 11; Colossians 
3. 1). Take that journey and the world will call 
you a fanatic; stay where you are and it will call you 
a hypocrite. 

Second Compromise. 

I will let you go that ye may sacrifice to the Lord 
your God in the wilderness, only ye shall not go very 
far away" (Exodus 8. 28). This is much nearer 
Jehovah's demand, and therein lay its subtlety and 
cunning. If he could not keep them in the land he 
would keep them near it. Well he knew that the 
music and siren voices of Egypt would soon woo 
them back to the place which they had left. 
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"Not very far away" is a dangerous place in 
which to live. In the times of the old border wars 
between England and Scotland, 'the people living in 
the border counties had a wretched time of it. First 
the Scotch came pouring down devastating the nor¬ 
thern counties of England; then the English would 
invade the southern counties of Scotland; and thus 
the dwellers on the border lands were scarcely ever 
free from trouble. Somewhat similar will be the 
experience of those who act on Pharaoh's advice and 
"go not very far away." 

At the intercession of Moses the plague which was 
then distressing the land was removed; but no sooner 
was this done than "Pharaoh hardened his heart at 
this time also, neither would he let the people go" 
(chapter* 8. 29-32). Again the hand of God began 
to press heavily on the rebellious king and once more 
he suggested compromise. 

Third Compromise. 
"Go serve the Lord your God; but who are they 

that shall go? And Moses said we will go with 
our young and our old, with our sons and daughters 

. for we must hold a feast unto the Lord." 
And Pharaoh said: "Not so; go now ye 
that are men and serve the Lord" (Exodus 
10. 8-11). "Go ye that are men"—-in other 
words, leave your loved ones and your pos-i 
sessions behind. That would be only a half 
deliverance, useless to Israel and dishonouring to 
Israel's God. Where 'the treasure is there the heart 
will be, and where the heart is the feet soon will be. 
The modern equivalent to that is found in 
the case of Christian parents who educate their 
children on merely worldly principles and without 
any reference to their spiritual welfare. 

Moses refused to abate anything of Jehovah's 
claim; but before finally yielding, Pharaoh suggested 
one more compromise. 
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Fdurth Compromise. 
"Pharaoh called unto Moses and said: Go ye serve 

the Lord; only let your flocks and your herds be 
Stayed: let your little ones also go with you" (10.24). 

The answer of Moses was decisive and final. "Our 
cattle shall go with us; there shall not an hoof be 
left behind" (verse 26). They must come forth 
clear of the land of Egypt, and they must all come: 
the men themselves, their families, their flocks and 
possessions. We shall see later that Pharaoh 
yielded unconditionally (chapter 12. 30-32), and 
that Egypt was glad when they departed (Psalm 
105. 38). 



CHAPTER 6. 

T 
REDEMPTION (Exodus 12). 

HE 12th chapter of Exodus which we have now 
reached, takes us to the hour appointed for 
Israel's deliverance from the hand of the op¬ 

pressor. In rejecting the last of Pharaoh's sug¬ 
gested compromises Moses definitely and finally 
announced that his. people were to go, not only with 
their wives and little ones, but also with everything 
that they possessed (Exodus io. 9 and 26). En¬ 
raged at the uncompromising; attitude which Moses 
took up, the king dismissed him from the palace and 
forbade him on peril of his life to return. In his 
reply Moses was equally stern: "Thou hast spoken 
well," he said, "I will see thy face again no more" 
(Exodus 10. 28-29). Pharaoh is now abandoned to 
judgment and we read that "the Lord said unto 
Moses, yet will I bring one plague more upon Pharaoh 
ana upon Egypt; afterwards he will let you go hence" 
(Exodus 11. 1). 

"One plague more. Unspeakably solemn word. 
It signed the death warrant and sealed the doom of 
the flower of Egypt's manhood. The form which 
the final judgment was. to take is explained in the 
chapter now before us, where also is described how, 
while judging the guilty land, God could guard and 
protect the people of His choice. In that descrip¬ 
tion we have a most wonderful unveiling of the glori¬ 
ous worth of the Redeemer, the completeness of the 
work of redemption, the safety and blessedness of 
the redeemed. 

The importance of the event which the 12th chap¬ 
ter of Exodus describes may be gathered from the 
fact that Israel's calendar was altered to commem-
morate it (verse 2). What Independence Day 
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means to an American, or Bannockburn to a Scots¬ 
man, or the anniversary of the fall of the Bastille to 
a Frenchman—all that and infinitely more the Pass¬ 
over in Egypt means to a Jew. For Israel nation¬ 
ally and the believer individually, redemption consti¬ 
tutes the first step in real life. 

The opening verses, of our chapter recount the 
instructions given by Moses to the heads of Israel's 
households in view of the approaching judgment. 
They were each to take a lamb; to kill it; and by 
means of a bunch of hyssop, to sprinkle the blood of 
the slain lamb on the lintel and on the doorposts of 
the houses wherein they dwelt. To all who obeyed 
these instructions God gave the emphatic assurance: 
"When I see the blood I will pass over you" (verse 
13). They were also to feast on the flesh of the 
slain lamb in the attitude of expectancy, waiting for 
the signal to depart. We will now come a little 
closer to examine these things in detail. 

I. THE SLAIN LAMB (Verses 1 to 6). 

These verses give a full description of the sacrifice 
which was to be slain; and I adduce four New Tes¬ 
tament witnesses to show that the passover lamb 
prefigured the Lamb of God which taketh away the 
sin of the world:— 
(a) John the Baptist (John i. 29). 
(b) The apostle John (John 19. 32-36). 
(c) The apostle Paul (1 Corinthians 5.7). 
(d) The apostle Peter (1 Peter 1. 18-19). 

"If the household be too little for the lamb" 
(verse 4): we never read that the lamb was too little 
for the household. In Him there is enough for each, 
enough for all, and enough forevermore. (It is 
described as "a lamb" in verse 3; "the lamb in 
verse 4; "your lamb" in verse 5. Connect with "a 
Saviour" Luke 2. II ; "the Saviour" John 4. 42; 
"my Saviour" Luke 1. 47). 
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The sacrifice was to be a "lamb without blemish, 
a male of <the first year" (verse 5); the emblems of 
unresisting innocency (Isaiah 53. 7), of spotless 
purity {1 John 3. 5), and of strength in unbroken 
perfection (Isaiah 63. 1). The dignity of his Per¬ 
son adds infinite and eternal value to His redemptive 
work. He died in the full vigour of His Manhood— 
mighty to save. 

The lamb was to be taken on the tenth day (verse 
3) and kept until the fourteenth day (verse 6). This 
was the testing time, during which there would be 
ample opportunity to detect any blemish. Our Lord 
while on earth was subjected to the severest of tests 
by a hostile wordd; but these only furnished occasion 
for the demonstration of His absolute perfection 
(Hebrews 7. 26). The three spheres of the universe 
of God—Heaven (Matthew 3. 17), Earth (John 19. 
6), and Hell (Mark 1. 23-24), alike testified to His 
sinlessness and crowned Him with the crown of spot, 
less holiness. 

It was not enough, however, that the lamb be 
without blemish : the lamb must be slain (verse 6). 
The antitype of that is found in 1 Corinthians 5. 7— 
"Christ our passover is. sacrificed for us ." Preacher 
of the word of the living God—you who stand be¬ 
tween the living and the dead—if your ministry is to 
be of abiding value to the perishing sons of men, 
bear that fact constantly in mind. We are living in 
a day when the cavillings of religious infidelity and 
the disdain of proud philosophy alike seek to dis¬ 
credit the doctrine of the Blood. But I assert with 
all the authority of divine revelation that "it is the 
blood that maketh an atonement for the soul" 
(Leviticus 17. 11) and that "without the shedding 
of blood there is no remission" (Hebrews 9. 22). 
Strike the blood out of scripture and the historical 
portion becomes meaningless, the doctrinal structure 
becomes valueless, the ethical teaching becomes 
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powerless. Indignantly as men may reject the 
truth, it is oun duty to remind them that to the blood 
of the Lamb there is but one alternative—and that 
is the wrath of the Lamb. 

Before we pass from this part of our subject let 
me call your attention to the ever widening circles 
that characterise the development in scripture of the 
doctrine of the Lamb. You have the lamb for the 
individual in Genesis 4; for the family in Exodus 12; 
for the nation in Isaiah 53; for the world in John 1. 
29; and as the centre of a redeemed universe in 
Revelation 5. 6-14. 

But there was another thing of equal importance 
with the slaying of the lamb, and that was 

I I . THE SPRINKLED BLOOD (Verses 7, 22, 28). 

An Israelite who heard the glad tidings which 
Moses proclaimed did not fold his arms and do noth¬ 
ing: he was up and doing in what scripture calls "the 
obedience of faith." Believing in his heart the mes¬ 
sage which his leader announced, he could have been 
seen outside his house confessing by his obedience 
his acceptance of it; and by dipping the hyssop in 
the blood of 'the slain lamb and sprinkling the door¬ 
posts with it, appropriating his personal share in 
the efficacy of that blood. There you have the illus¬ 
tration of a profound truth. You have heard people 
say: "Yes, I believe that Jesus Christ died nineteen 
centuries ago"; and yet they will tell you frankly 
that their acceptance of that historical fact has 
made no difference in their lives and that they are 
still unsaved. Listen: the great truth that the Lord 
Jesus Christ has died may be accepted as a fact of 
history or as a theological verity, and yet the heart 
may remain unmoved and the spiritual condition un¬ 
changed. Why? Because such persons resemble 
an Israelite who knew that the lamb was slain, but 
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who failed to dip the hyssop and sprinkle the blood 
according to the divine requirement. What does the 
hyssop signify? The answer is—faith. Just as 
the hyssop was the medium which conveyed the 
blood from the basin to the doorposts, so faith makes 
the atonement of personal benefit to us. Righteous¬ 
ness demanded the sacrifice; Love provided it; Faith 
appropriates it. 

And now observe where the blood was sprinkled. 
"They shall take of the blood and strike it on the two 
side posts and on the upper: doorpost of the houses" 
(verse 7)—that is to say, it was to be above them 
and around them. Not one drop stained the floor. 
Placed between the soul and God it secures eternal 
salvation; trampled under foot it incurs eternal 
judgment (Hebrews 10. 28-29). 

111. THE ASSURING WORD (Verse 13). 

"When I see the blood I will pass over you." 
"None of you shall go out at the door of his house 
until the morning" (verse 22). From these words 
we learn that at this crisis in their history the Israel¬ 
ites were shut up to faith, and that they could obtain 
certainty of security only by taking Jehovah literally 
at His word. Their salvation depended upon what 
God saw: "When I see the blood." Their assur¬ 
ance depended upon what God said: "I will pass over 
you." The blood of the lamb made them safe; the 
word of the Lord made them sure. The one gave 
them security; the other gave them confidence. 

The sprinkled blood corresponds to heart accept¬ 
ance of the truth announced in 1st Corinthians 5. 7: 
"Christ our passoyer is sacrificed for us." The 
spoken word finds its New Testament counterpart in 
1 John 5. 13: "These things have I written unto you 
that believe on the name of the Son of God that ye 
may know that ye have eternal life." It is possible 
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for a person to trust the Saviour and yet to lack that 
joyous assurance which God intends. His people to 
possess. But while this is possible, it is by no 
means necessary; for, as. the poet has it:— 

"If all the 'shalls' in scripture meant 'perhaps,' 
And all the 'haths' meant simply 'hope to have,' 
And all the 'ares' depended on an 'if,' 

I well might doubt. 
But since our gracious God means what He says 

And cannot lie, 
I trust His faithful word and know that I, 
Shall dwell throughout eternity with Him whose lov0 
Led Him for me to die; even Christ Himself." 

IV. THE PASCHAL FEAST (verse 8). 

The elements of the feast are described in verse 8: 
"They shall eat the flesh in that night roast with fire 
and unleavened bread; and with bitter herbs they 
shall eat i t ." There was (1) the lamb roas't with 
fire. The blood of the lamb ensured their safety; 
the flesh of the lamb sustained their life. That is 
interpreted for ;us in 1 Corinthians 5. 7-8: 
"Christ our passover is sacrificed for us; therefore 
let us keep the feast." An old servant of Christ 
once said that he had great difficulty in making un¬ 
believers sad, and believers glad. But our lives 
ought to be festal; we are called to a feast—not a 
funeral; and attention to the next-mentioned con¬ 
stituent of the feast will perhaps reveal why so many 
of the Lord's people are destitute of that festal joy 
which is the portion of the redeemed. (2) Un¬ 
leavened bread. Great emphases were laid on this 
{verses 15 to 20). "Ye shall eat nothing leavened; 
in all your habitations shall ye eat unleavened 
bread." Leaven was not to be allowed in their 
homes or at the feast. In the word of God leaven is 
emblematic of evil: and the way in which 
it works illustrates the method by which sin 
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encroaches on the believer's life. It works gradually, 
like the forming of ice on a pond, an almost unper-
ceived process. The various forms of evil against 
which the New Testament warns us—whether i't be 
the leaven of Herod which is worldliness (Mark 8. 
J 5), or of the Pharisees which is hypocrisy (Matthew 
16. 6), or of the Sadducees which is rationalism 
(Acts 23. 8)—are summed up in a statement which 
is twice repeated in the epistles, namely, " a little 
leaven leaveneth the whole lumrj.'' It is used in 
1 Corinthians 5. 6 to warn against moral evil; and in 
Galatians 5. 9 to guard believers against the en¬ 
croachment of doctrinal evil. Those who partake 
of the feast of the redeemed to-day, are to do so not 
with the leaven of malice and wickedness, but with 
the unleavened bread of sincerity and truth (1 Corin¬ 
thians 5. 8). And when I remind you 'that the word 
here translated "sincerity" is a word which means 
"judged in the sunlight and found pure," you will 
get an idea of the manner of life which God expects 
in those whom He has redeemed by precious blood. 
If I am insincere or untrue; if within my borders 
there are particles of the old leaven of malice or 
wickedness—then farewell to Christian joy. 

"One cherished sin within the heart, 
One evil thought received, 

The joy of Christ must needs depart, 
The Holy Spirit grieved." 

(3) "With bitter herbs shall they eat i t ." With 
Agag we may say that the bitterness of death is 
past, both for our Lord and for those who with Him 
are alive in the power of an endless life. Neverthe¬ 
less the remembrance of what He passed through 
on our behalf is constantly before the mind in that 
which to-day is supremely the feast of the redeemed, 
humbling the heart and making ours a chastened 
joy. This seems to be what is suggested by the 
bitter herbs. It is the tear-drop of repentance in 
the eye of faith. 
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V. THE PILGRIM HOST (Verse 11). 

"And thus shall ye eat it: with your loins girded, 
your shoes on your feet, and your staff in your hand; 
and ye shall eat it in haste: it is the Lord's pass-
over." The girded loins, the sandalled feet, the 
staff in hand, reveal them to us as on the tiptoe of 
expectation, waiting for the signal to depart. 

The spiritual significance of that is very beautiful. 
The day on which a man comes under the shelter of 
the blood is the day on which in God's estimation he 
begins to live (verse 2); and on the day on which he 
begins thus really to live—the self-same day (verse 
51)—he leaves the world in spirit and commences the 
journey home to God. 

"As sons of God redeemed by blood. 
We hasten from Egypt away, 

We cro?s the sand to the pleasant land, 
And the joys of an endless day." 

You remember Pascal's thought about the soul? 
"It is like a traveller between two eternities; and as 
it crosses the narrow isthmus which severs the ocean 
whence it has come from the ocean whither it is 
going, it hears the noise of their waves and feels 
the breath of their gales." "We are strangers be¬ 
fore Thee and sojourners as were all our fathers: our 
days on the earth are as a shadow and there is none 
abiding (1 Chronicles 29. 15); "arise ye and depart 
for this is not your rest" (Micah 2. 10); "here we 
have no continuing city but we seek one to come" 
(Hebrews 13. 14). Here doubtless is another ex¬ 
planation why so many Christian people lack that 
festal joy which is their birthright and privilege. 
They are spending time and strength in the vain en¬ 
deavour to make an abode of perfect comfort and of 
permanent blessing in this sin-blighted world. Their 
lips affirm that they are strangers because they are 
from home, and pilgrims because they are going 
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home; their manner of life suggests that they are 
citizens of this world and well established citizens 
too. But listen to me: if you have ceased to main¬ 
tain the pilgrim attitude; if you are seeking a name 
and a permanent home in this world which has been 
completely disarranged by sin, God will drive you 
from bough to bough and from branch to branch 
until you learn that He alone can be your dwelling-
place for all time, even as He will be for all eternity 
(Psalm 90. 1). 

" We are but strangers here, we do not crave 
A, home on earth, which gave Thee but a grave ; 
Thy cross has severed ties which bound us here, 
Thyself our treasure in a brighter sphere." 

"The inferior creatures find in the objects and 
scenes of earth enough to satisfy their limited 
natures. But we are mightier than the perishing 
world, and, therefore, find no rest in any earthly 
thing. There is here no pillow for the head, no 
home for the heart, for the pilgrims of eternity. Our 
rarest delights, our noblest experiences, speak to us 
most forcibly of our immortality; just as the strange 
midnight sky, lit by the Southern Cross, brings sad 
thoughts to the heart of a sailor and reminds him 
how far he is from home." There is but one thing 
which will enable us to adopt and abidingly to main¬ 
tain the attitude of pilgrims, and that, not merely as 
a pious sentiment, but as a living and governing 
principle: it is the love of Christ known and enjoyed 
in the heart. 

" 'Tis the treasure I have found in His love. 
That has made me a pilgrim below. 
And 'tis there when I reach Him above, 
As I'm known all His fulness I'll know." 



CHAPTER 7. 

THE PILLAR OF CLOUD AND FIRE (Exodus 13). 

IN our last chapter we looked at Israel sheltered 
by the blood of the lamb, participating in the 
feast of the redeemed, and standing on the tip¬ 

toe of expectation waiting for the signal to depart. 
To-day we are to witness the actual commencement 
of the journey—a journey which was to end in their 
entrance into, and conquest of, the land of Canaan. 

Observe at the outset the tender care of our graci¬ 
ous God. "And it came to pass when Pharaoh had 
let the people go, that God led them not through the 
land of the Philistines although that was near; for 
God said, lest peradventure the people repent when 
they see war. and they return to Egypt" (Exodus 
13. 17). Unaccustomed to warfare, the sight of 
embattled hosts at this stage would have unnerved 
and paralysed them. Later on they will undauntedly 
meet the Philistines, give battle to Amalek, over¬ 
come giants, and level walled cities to the ground; 
but not now. The journey and the conflict were 
adapted to their strength; and although God led them 
by a roundabout way, the inspired historian tells us 
that "He led them by the right way" (Psalm 107. 
7). You have noticed on the railways that some of 
the trucks are endorsed: "to carry 10 tons"; others, 
"to carry 20 tons"; and so on according to their 
carrying capacity. The men who made these trucks 
know what their framework is capable of support¬ 
ing, and prescribe the limit up to which they may 
be loaded. And He who knoweth our frame de¬ 
clares He will never suffer us to be tested 
above what we are able to bear, but as occasion' 
necessitates it, will give power to the faint and in¬ 
crease the strength of those that have no might 
(Psalm 103. 14; 1 Corinthians 10. 13; Isaiah 40. 29). 
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Well, the journey commenced and we read that 
"the Lord went before them by day in a pillar of 
cloud to lead them the way; and by night in a pillar 
of fire to give them light; to go by day and night. 
He took not away the pillar of the cloud by day, nor 
the pillar of fire by night, from before the people" 
(Exodus 13. 21-22). Now, examination of the 
Scriptures which speak of it shows the cloud as oc¬ 
cupying three distinct positions: (1) at the Red Sea 
it stood protecting them from their foes (Exodus 14. 
19-20); (2) as they walked through the wilderness 
it went with and before them to guide them (Num¬ 
bers 9. 15-20); and (3) when the Tabernacle was 
erected the "cloud covered the tent of the congrega¬ 
tion and the glory of the Lord filled the Tabernacle" 
(Exodus 40. 34 to 38). These positions very beau¬ 
tifully illustrate the threefold golden chain of the 
New Testament: God for us, God with us, God in us. 

I. BETWEEN THEM AND THEIR F O E S -
PROTECTING (Exodus 14). 

It appears that almost immediately after Pharaoh 
had yielded to Jehovah's demand to let the people 
go he regretted it, and resolved on a final effort to 
recapture them. "The enemy said, I will pursue, I 
will overtake" (Exodus 15. 9). The former he 
might do; the latter, never. It is not now a ques¬ 
tion of Pharaoh versus Israel, but of Pharaoh versus 
Almighty God; and hence we read that the angel of 
God and the pillar of the cloud went from before Is¬ 
rael's face and stood behind them, separating th"e 
two camps, and effectually guarding- His people from 
attack (Exodus 14. 19-20). God thus placed Him¬ 
self between them and their foes; and under His 
guardianship it mattered little how numerous or how 
great were the forces arrayed against them. 

The closing verses of Romans 8 form the counter¬ 
part of this. There the challenge to earth and hell 
rings out in our delighted ears: "If God be for us 
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who can be against us?" (Romans 8. 31); and in 
the verses which follow that triumphant challenge 
the apostle advances three powerful proofs that God' 
is for us. The first is that "He that spared not His 
own Son but delivered Him up for us all" (verse 32), 
the second is that having justified us freely through 
the redemption that is in Christ Tesus He will listen 
to no condemning voice (verses 33-34), and the third, 
that we are loved with a love from which we can be 
separated by no creature difficulty (verse 35) or no 
creature power (verses 38-39). It is storied of 
Antigonus that as he was about to engage in a naval 
battle with Ptolemy's armada, one of his pilots called 
his attention to the fact that they were greatly out¬ 
numbered. " 'Tis true," replied the courageous 
Antigonus, " 'tis true if you count their numbers; 
but for how many do you value me?" Beloved child 
of God, at the point at which you are placed in the 
conflict you may seem to be hopelessly in the minor¬ 
ity; but remember that God and one are an innumer¬ 
able multitude. 

"In His own love abiding no change thy heart need fear, 
Thou art safe in such confiding for nothing changes there. 
The storms may rage around thee, thy heart may lovr 

be laid, 
But God is round about thee, so thou need'st not be 

afraid." 

I I . WITH THEM THROUGH THE DESERT-
GUIDING (Numbers 9). 

It is scarcely possible to conceive a picture of more 
absolute dependence upon God than that of Israel 
in the desert. Think or it: two and a half millions of 
people in a waste howling wilderness, and with no 
guide book to direct them, or track to follow. But 
careful examination of Numbers 9. 15-23 shows that 
given unquestioning obedience they were assured not 
only of absolute protection but also of infallible 
guidance. "And when the cloud was taken up 
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from the tabernacle then after that the children of 
Israel journeyed; and in the place where the cloud 
abode there the children of Israel pitched their 
tents" (verse 17). "Whether it was by day or by 
/light that the cloud was taken up they journeyed" 
(verse 21 see also verse 22; Nehemiah 9. 19). 

The " Exodus " was only the beginning 
Of countless tender mercies by the way; 

God went before the people He had chosen 
With fire by night and with a cloud by day. 

He took it not away, that cloudy pillar, 
Although they oft provoked Him so to do : 

Ungrateful though they were for all His kindness, 
The pillar led them all their journey through. 

It must have looked so cool and so refreshing. 
That cloudy pillar, in the heat of day ! 

And then at night, its shadow, no more needed. 
Became a fire to light them on their way. 

Just what they needed ! Wonderfully fitted 
To meet the varying wants of every hour ! 

But, oh ! how little did they prize the token 
Of His unerring wisdom, love, and power. 

God's leadings often crossed their inclinations : 
The pillar went too fast or went too slow ; 

It stayed too long to suit their restless temper, 
Or, when they wished to stay, it bade them go ! 

It kept them so uncertain of the future ! 
It wrote " If God permit " on every plan ; 

It seemed to mock the wisdom of the wisest, 
And make a child of every full-grown man. 

To bear such discipline aright, they needed 
Far more humility than they possessed; 

More self abandonment and more devotion, 
A will surrendered and a heart at rest. 

So it is to-day: God is not only for us, He is also 
with us. "They shall call His name Emmanuel 
which being interpreted is, God with us" (Matthew 
1. 23J. And again, the word of Emmanuel Himself 
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to His disciples: "Lo I am with you alway" (Mat¬ 
thew 28. 20). And once again: "I will never leave 
thee nor forsake thee" (Hebrews 13.5-6). It has, 
however, been pointed out that there were three; 
ways in which Israel could get into darkness in rela¬ 
tion to the pillar of fire. For instance, an Israelite 
might turn back again into Egypt and he would get 
into darkness. Or another might say, 'I prefer to 
stay here; I do not want to go any farther,' and the 
pillar would go on and he would be left in darkness. 
Or another might say, 'This pillar is not moving 
fast enough; I am going forward. I am anxious to 
go up into the land of promise, and I will go before 
the Lord.' Three kinds of darkness—the darkness 
of worldliness, the darkness of disobedience, the 
darkness of fanaticism. The antidote to these 
three dangers is found in John B. 12: "Then spake1 

Jesus again unto them saying, I am the light of the 
world: he that followeth me shall not walk in dark¬ 
ness but shall have the light of life." 

I I I . IN THEIR MIDST—INDWELLING 
(Exodus 40. 34). 

This chapter describes the setting up of the 
Tabernacle; and again and again throughout its 
verses we read thai everything was done "as the 
Lord commanded Moses"—his literal obedience to 
the injunction of Exodus 25. 40 and 26. 30. No1 

wonder, therefore, that we read that when Moses 
finished the work" a cloud covered the tent of the" 
congregation and the glory of the Lord filled tlffe 
tabernacle (verses 34-38). 

The coming of the Lord into the Tabernacle fore¬ 
shadowed the hour when He took up His abode in the 
Church collectively (Ephesians 2. 22) and in the be¬ 
liever individually. "What: know ye not that your 
body is the temple of the Holy Ghost which is in1 

you?" (1 Corinthians 6. 19). How are we treating 
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this holy guest? If. like the Tabernacle, our lives 
are fashioned according to the divine pattern, then 
will they indeed reflect the divine glory. 

I have space only to add that, looked at from 
another point of view, the three positions of the 
mystic cloud illustrate three operations of the Spirit 
of God in the heart of man. 

(1) Baptised: i Corinthians 10. 1-2 and chapter 
12. 13. 

(2) Led: Numbers 9. 15-23; Romans 8. 14. 

(3) Filled: Exodus 40. 34; Ephesians 5. 18. 



CHAPTER 8. 

CROSSING THE RED SEA (Exodus 14). 

FOLLOWING the leading of the cloud Israel was 
led forth by the right way, and we read that 
"the Lord spake unto Moses saying: speak 

unto the children of Israel that they turn and encamp 
before Pihahiroth between Migdol and the sea . . . 
for Pharaoh will say of the children of Israel:they are 
entangled in the land, the wilderness hath shut them 
in" (Exodus 14. 1-3). Immediately Pharaoh heard 
of their position he resolved on a final endeavour to 
recapture them. "And he made ready his chariot 
and took his people with him; and all the chariots 
of Egypt, and captains over every one of them" 
(verses 6-7). 

In these facts lies enshrined a solemn lesson for 
us all. Like Israel you have been under the shelter 
of the Blood; but if you imagine that the devil will 
allow you to serve the Lord uninterruptedly you 
make a profound mistake. He will dog your foot¬ 
steps in order if possible to mar your testimony and 
rob you of your peace. To Eve he said: "Thou shalt 
not surely die"; to you he says: "If I can help it, 
thou shalt not surely live"—as a witness for Christ. 
But he is a conquered foe; and so long as you abide 
in Christ he is powerless. 

And now notice where Israel encamped: "between 
Migdol and the sea." They are still within the 
boundary line of Pharaoh's kingdom. Before them 
breaks the thunder of the angry sea; on either side 
of them rise unscaleable mountains; in hot pursuit 
come Pharaoh and his hosts. They are completely 
hemmed in; they are at their wit's end; escape seems 
impossible. The remainder of the story tells of the 
unbelieving fears which assailed the people of God; 
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of the marvellous deliverance which He wrought for 
them that day; and of the fate of those who in the 
impenitence of their hearts sought to thwart the pur¬ 
poses of God. 

1. DOUBT (Verses 10 to 12). 

' 'And when Pharaoh drew nigh the children of Is¬ 
rael lifted up their eyes . . . and they were sore 
afraid. And they said unto Moses: Because there 
were no graves in Egypt hast thou taken us away 
to die in the wilderness; wherefore hast thou dealt 
thus with us to carry us forth out of Egypt ? It had 
been better for us to serve the Egyptians than that 
we should die in the wilderness." Ah me what 
short memories they had: they would seem to have 
quite forgotten the recent displays of divine power 
exercised on their behalf. They had seen the gods 
of Egypt judged, and the power of Egypt laid pros¬ 
trate in the dust; they had had their fetters riven by 
the mighty hand of God. And yet when clouds ap¬ 
pear on their horizon, when fresh difficulties arise— 
all these things are forgotten, and their hearts fail 
for fear. Israel's mistake on this occasion—which 
alas has been ours on many occasions of similar 
pressure—was that of practically leaving God out 
of calculation. They interpreted God in the pres¬ 
ence of the difficulty, instead of the difficulty in the 
presence of God. 

DELIVERANCE (Verses 13 to 22). 

And now we begin to see the value and the fruits 
of these forty years of training which Moses re¬ 
ceived in the desert of Midian. In calm dignity and 
with majestic faith he stood forth and said unto the 
people: "Fear ye not, stand still, and see the salva¬ 
tion of the Lord which He will show to you to-day; 
for the Egyptians whom ye have seen to-day, ye 
shall see them again no more forever" (verse 13). 
"Stand still": that is the first attitude of faith in 
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the presence of difficulty. It enables timid hearts 
to recoljlect and realise God. Once that is done 
comes the other command: "Go forward" (verse 
15). We must stand still in our own helplessness 
before we can go forward in divine strength. 

"And Moses stretched out his hand over the sea 
. . . . and the waters were divided. And the 
children of Israeli went into the midst of the sea upon 
the dry ground; and the waters were a wall unto 
them on their right hand and on the left" (vers.es 
21-22). The bosom of the pathless sea was cleft 
by the power of Omnipotence; water, the most un¬ 
stable element crystallised into solid walls of salva¬ 
tion between which Israel finally passed from the 
thraldom of the despot by whom hitherto they had 
been bound. 

Now the doctrinal and practical teaching illus¬ 
trated here is solemn and blessed. Both the Pass¬ 
over and the Red Sea are types of the death of Christ, 
but of that death viewed from different standpoints. 
The Passover illustrates that aspect of redemption 
which meets the claims of God, and which secures 
pardon and life; the Red Sea, that aspect in which 
it delivers from the dominion of sin, and which se¬ 
cures power and liberty. The former—redemption 
by blood—is expounded in Romans 3; the latter— 
redemption by power—is unfolded in Romans 6. 
Another Scripture which illuminates this whole 
scene is Hebrews 2. 14-15. Death is the boundary 
line of Satan's kingdom, just as the Red Sea was 
the boundary of Pharaoh's. Into that last strong¬ 
hold of Satanic power Christ entered, and from it 
He emerged victoriously. "He burst the bars of 
death. He shivered the gates of the grave. He 
stood triumphant on the ruins of hell's empire. He 
ascended in triumph to the throne of God." And 
we who in God's reckoning were crucified with Him, 
are now alive with Him in the power of an endless 
life (Romans 6. 10-11). 
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"The Lord is risen ; 
The Red Sea's judgment flood 

Is past, in Him Who bought us with His blood. 
The Lord is risen ; 

We stand beyond the doom 
Of all our sin, through Jesus' empty tomb. 

The Lord is risen ; 
With Him we also arose, 

And in His grave see all our vanquished foes. 
The Lord is risen ; 

Beyond the judgment land 
In Him, in resurrection life, we stand. 

m 
The Lord is risen ; 

Shut in are we with God, 
To tread the desert which Hie feet have trod. 

The Lord is risen ; 
The holiest is our place. 

Where now we dwell before the Father's face. 
The Lord is risen ; 

And He has gone before, 
We long to see Him and to sin no more. 

The Lord is risen ; 
Our triumph—shout shall be, 

' ' Thou hast prevailed ; Thy people, Lord, are free." 

Let me remind you that the Red Sea which opened 
in front of them to let them out, closed behind them 
to keep them out. In antitypical language, the 
Cross which separates us from the world, stands 
between us and the world (Galatians i. 4 and 6. 14). 

I I I . DESTRUCTION (Verses 23 to 31). 
"The waters returned and covered the chariots, 

and the horsemen, and all the host of Pharaoh that 
came into the sea after them: there remained not so 
much as one of them" (verse 28). Not an Israelite 
was lost; not an Egyptian horseman was saved. 
"The Red Sea was a private road which God had 
opened up for His own family; Pharaoh had no busi¬ 
ness there." 

Two outstanding lessons confront us in the chap¬ 
ter which we have just reviewed: one of comfort for 
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the Christian, and one of warning for the enemies of 
God. To you, beloved fellow believer—hemmed in 
by trials, perplexities, and difficulties—the hearten¬ 
ing message is this: "There hath no trial taken you 
but such as is common to man; but God is faithful 
Who will not suffer you to be tempted above that 
ye are able; but will with the temptation also make 
a way to escape that ye may be able to bear i t" 
(1 Corinthians 10. 13). Listen to that sweet singer 
Annie Johnson Flint: 

Have yon come to the Red Sea place in your life, 
Where in spite of all you can do, 

There is no way out, there is no way back. 
There is no other way but—through ? 

Then wait on the Lord with a trust serene. 
Till the night of your fear is gone, 

He will send the wind, He will heap the floods, 
He says to your soul, "Go on." 

And His hand will lead you through—clear through— 
Ere the watery walls roll down. 

No foe can reach you, no wave can touch, 
No mightiest sea can drown ; 

The tossing billows may rear their crests, 
Their foam at your feet may break, 

But over their bed you may walk, dry shod, 
In a path that your Lord will make. 

In the morning watch, 'neath the lifted cloud. 
You shall see but the Lord alone. 

Where He leads you on from the place by the sea, 
To the land that you have not known ; 

And your fears shall pass as your loes have passed, 
You shall be no more atraid ; 

You shall sing His praise in a tetter place, 
A place that His hand has made. 

The unbeliever—Jiving in open defiance of th& 
eternal God—is solemn'y warned that although 

"The mills of God grind slowly, 
Yet they grind exceedingly small, 
Though with patience He stands waiting 
With exactness grinds He all." 



CHAPTER 9. 

THE SONG OF REDEMPTION (Exodus 15). 

TPHIS is the first recorded song of scripture, and 
J, the circumstances which called it forth are full 

of significance. Before we listen to its trium¬ 
phant strains, however, there is one thing which 
should be specially noted, namely, that there was 
no singing in Egypt. Go back to the opening 
chapters of the book of Exodus and you will hear the 
lash of the oppressor, the cry of the bondman, the 
groan of the prisoner; but you will hear no singing. 
In the grip of a cruel tyrant they had neither the 
desire nor the ability to sing. But now listen: 
"Then sang Moses and the children of Israel." 
When? Yesterday they were a multitude of undis¬ 
ciplined bondmen; to-day they are gloriously free. 
A few hours ago they had no national existence; now 
they are a powerful commonwealth. They have 
been sheltered by the blood of the lamb, and re¬ 
deemed by the outstretched arm of Jehovah; and 
now, standing on the sunny banks of resurrection 
with the smile and favour of heaven resting upon 
them, they pour out their hearts in joyous, thanks¬ 
giving. Their redemption began with a sigh (Exo¬ 
dus 2. 23) and ends in a song (Exodus 15. 1). 

There, then, is the first point: this is a song of 
Redemption. Membership in this choir is obtained, 
not by superior vocal capacity, but by a right spirit¬ 
ual condition. And if you ask me how that condition 
is reached, I reply in the words of David the sweet 
singer of Israel: "He brought me up also out of an 
horrible pit, out of the miry clay and set my feet 
upon a rock and established my goings. And He 
hath put a new song in my mouth, even praise unto 
ouf God"1 (Psalm 40. 2-3). Noitice the stages: 
sinking into miry clay; standing on the solid rock; 
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singing the praise of Him Who took us from the one, 
and placed us on the other. It is a remarkable fact 
that in scripture angels are never said to sing. They 
praise God undoubtedly, but they praise Him saying 
—not singing (Luke 2. 13; Revelation 5. 11-12). 
And so the children are perfectly correct when they 
affirm that ours is 

" A song which even angels can never, never sing ; 
They know not Christ as Saviour but worship Him as 

King." 

It would be as easy to analyse the perfume of a 
beautiful flower as it would be to dissect the music 
of this lovely song. The pent-up feelings of the 
vast redeemed multitude are liberated and express 
themselves in the language of worship, gratitude, 
and praise. The song is steeped in a sense of grati¬ 
tude and thankfulness. It is sung of Jehovah and 
to Jehovah. It is full of "Thine's," "Thou's," and 
"Thy's ," and has no "Me's ." In this it is a pat¬ 
tern for all praise, and in this it anticipates the song 
of eternity (Revelation 5). From the vast wealth of 
music which it contains I select the three leading 
strains. In the first of these they celebrate what 
Jehovah had done; in the second they anticipate what 
He will do; and in the third they declare what, in 
view of these things, they themselves will do. 

I. WHAT JEHOVAH HAD DONE (Verses 1, 12 ,13 . ) 

This is summed up in the 13th verse: "Thou in 
Thy mercy hast led forth the people which Thou hast 
redeemed." They have seen the salvation of the 
Lord; they have been liberated from Pharaoh's 
power and separated from Pharaoh's kingdom, by 
the might of Jehovah. And thus redeemed and 
blessed—with the rich spoils of victory lying every¬ 
where around them—they pour forth the gratitude of 
their hearts in this magnificent outburst of song. 
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Now turn to Colossians i. 12-14 where we have 
the spiritual realities of which Israel's experiences 
are the material types. To get these verses in the 
order of experience, however, you will have to read 
them backwards: 

Forgiven—Redeemed—Translated—Delivered— 
Giving thanks. 

Ours is a deliverance which in importance trans¬ 
cends Israel's as an age exceeds an hour, as the 
light of the sun exceeds that of a farthing candle; 
and the heart in the enjoyment of it inevitably breaks 
into song. We belong to a singing family; and in 
the exercise of this family trait we glorify God and 
defeat the devil. It was a German soldier in the 
late war who said to his commander: "We never fear 
the French army except when their bands play their 
national airs. Then they are the incarnation of 
courage and intrepidity." 

I I . WHAT JEHOVAH WILL DO (Verses 17, 18). 
"Thou shalt bring them in" (verse 17). The first 

strain is retrospective; the second is anticipative. 
The one speaks of grace; the other of glory. They 
praised God for the past, stood on the further side 
of the Red Sea beneath a cloudless heaven, and re¬ 
joiced in anticipation of the glorious future which lay 
just ahead of them. 

The spiritual counterpart of that is found in 
Romans 5. 1-2: "Therefore being justified by faith 
we have peace with God through our Lord Jesus 
Christ. By whom also we have access by faith into 
this grace wherein we stand, and rejoice in hope of 
the glory of God." Peace for the past; grace for 
the present; glory for the future. Or to put it 
another way: we have peace to begin with, grace 
to go on with, and glory at the end. "There is not 
a cloud upon the prospect when the believing soul, 
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taking its stand upon the eternal rock on which re¬ 
deeming love has set it in association with a risen 
Christ, looks up into the spacious vault of God's in¬ 
finite plans and purposes, and dwells upon the efful¬ 
gence of that glory which God has prepared for all 
those who have washed their robes and made them 
white in the blood of the Lamb." Those whom He 
has led forth, He will infallibly lead in. Whom He 
justifies, these He also glorifies (Romans 8. 30). 

III. WHAT THEY WILL DO (Verse 2). 

(a) "I will prepare Him an habitation" (verse 
2). They are going to dwell with Him bye-and-bye; 
meantime they want Him to dwell with them. That 
desire is mutual; for a little later on God Himself 
says: "Let them make Me a sanctuary that I may 
dwejl among them" (Exodus 25. 8). And if it be 
asked how it was possible for a holy God to dwell 
among sinful men, 'the answer is found in the same 
chapter. "Thou shalt put the mercy seat above 
upon the ark . . . and there will I meet with thee 
and commune with thee from above the mercy seat" 
{Exodus 25. 21-22). 

The double truth that we are to dwell with our 
Lord bye-and-bye, and that even now He will dwell 
with us is beautifully brought out in the 14th chapter 
of John. In the opening verses the Lord Jesus says: 
"In My Father's house are many mansions . 
I go to prepare a place for you . . . I will come 
again and receive you unto Myself that where I am 
there ye may be also" (verses 2-3). That points us 
on to eternity. But further down the chapter the 
Master says: "If a man love Me he will keep My 
words; and My Father will love him and We will 
come unto him and make our mansion with him" 
(verse 23). And thus we learn that if faith brings 
the soul to heaven, faith and obedience bring heaven 
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into the soul. Does not that give new significance 
and deepened meaning to Psalm 93. 5 "Holiness be-
cometh Thine house O Lord for ever." 

(b) " I will exalt Him" (verse 2). Delivered 
from all his fears (Psalm 34. 4), saved out of all his 
troubles (verse 6), the Psalmist uses similar lan¬ 
guage of his God and calls upon us to join with him 
in doing so. " 0 magnify the Lord with me," he 
says, "and let us exalt His name together" (verse 
3). And we may well do so. The deliverance in 
which we share has been so absolutely of grace that 
the only fitting response to it finds expression in the 
language of a modern poet, who says: 

" Not I but Christ be honoured, loved, exalted 
Not I but Christ be seen, be known, be heard, 
Not I but Christ in every loo Is and action, 
Not I but Christ in every thought and word. 

Christ only Christ ere long will fill my vision, 
Glory excelling soon lull soon I'll see/'Wy*, 
Christ only Christ my every wish fulfilling 
Christ only Christ my all in all to be." 

m m 



CHAPTER 10. 

MARAH AND ELIM (Exodus 15). 

THE Red Sea now rolls between the Israelites and 
the scene of their former captivity, and we 
now reach the point where the wilderness jour¬ 

ney actually commences. Egypt is behind them, 
Canaan is before them, God is with them. 

The 23rd Psalm is the song of one similarly cir¬ 
cumstanced. The cross is behind him—-Psalm 22; 
the glory is before him—Psalm 24; the Shepherd is 
with him—Psalm 23. He is marching towards the 
light, his entire pathway being spanned by a beau¬ 
teous rainbow, the one end of which dips in the suf¬ 
ferings of Christ, and the other in the glory that is 
to follow. But let us turn to our story. 

The strains of the song of Redemption have 
scarcely died away when we read that "Moses 
brought Israel from the Red Sea and they went into 
the wilderness of Shur" (verse 22). The things of 
which they sang and which they held theoretically 
were now to be experienced practically; and if they 
will but follow the leading of the Cloud, all Heaven's 
resources will be at their disposal. But listen: "They 
went three days in the wilderness and found no 
water" (verse 22). Here was a sudden check to 
hope's high tide. Cut off from the sources of supply 
upon which they were wont to depend, they find in 
the desert absolutely nothing that can minister to 
their need. And so they murmur (verse 24). 

The meaning of all this is plain. For those who 
have been redeemed from this present evil world, 
every spring of earth' is dry. The new life of which 
they have become partakers finds nothing here upon 
which it can depend for sustenance. And just as 
the Israelites who, when in Egypt, were accustomed 
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to look down the valley of the Nile for their supplies, 
had now to look up to God for them; so, we who in 
our Egyptian days were wont to count on the world 
for our resources have now to learn experimentally 
that all our fresh springs are in Christ (Psalm 87. 7). 
Instead of drinking any more at broken cisterns 
which can really hold no water, we are to drink at 
fountains older than the world and fresher than the 
morn (Jeremiah 2. 13; John 4. 14). 

They now pass to Marah. There is water here 
but it is so bitter as to be undrinkable (verse 23). 
Beloved, there is no Christian life without its 
Marahs. Each heart knows its own bitterness— 
bitterness which oftentimes produces thoughts too 
sad for utterance, too deep for tears. But if that 
be your present experience, Christian pilgrim, mar¬ 
vel not as though some strange thing had happened 
unto you. "Tears are our telescopes to let us see 
further into heaven. God washes the eyes with 
tears till they can look undazzled on the land where 
tears are known no more.'' The Arabs have a say¬ 
ing that all sunshine makes the desert. It is even 
so. Just as sun and shower are alike needful for 
the development of the flower, so are joy and grief 
for the culture of the soul. 

From vintages of sorrow, are deepest joys distilled; 
And the cup outstretched for healing, is oft at Marah 

filled. 
God leads to joy, through, weeping; to quietness, through 

strife; 
Through yielding, unto conquest; through death, to 

endless life." 
Well now Israel murmurs and Moses prays (verses 

24-25); and in response to his prayer "the Lord 
showed him a tree which when he cast into the 
waters, the waters were made sweet" (verse 25). 
What is the significance of casting the tree into the 
waters? Let me tell you what it suggests. We 
read in Galatians 3. 13: "Cursed is every one that 
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hangeth on a tree"; and in i Peter 2. 24 that our 
Lord Jesus bore our sins in His own body on the tree. 
By so doing He has turned our mourning into dan¬ 
cing, our sorrow into joy, our night into day. But 
while in His atoning work He stood alone, there is 
a very real sense in which we may share the fellow¬ 
ship of His sufferings (Philippians 3. 10). The 
cross—the tree— robs death of its sting and life of 
its bitterness; and when we bring the principle of 
the cross to bear upon the sorrows of life we cast the 
tree into the bitter waters and so make them sweet. 
But how does that work out in practice? In this 
way: Are you suffering persecution for righteous¬ 
ness' sake, and falsely accused "because of your 
loyalty to truth? Think of Him who was led as a 
lamb to the slaughter but opened not His mouth. Is 
your heart embittered by cruel slanders and unkind 
words ? Go stand by yonder cross and listen to Him 
Who, tormented by earth and hell, meekly prays for 
His murderers. Is your lot in life a sorrowful one? 
Reflect then that He was a Man of sorrows and ac¬ 
quainted with grief. The application of the prin¬ 
ciple of the cross to all your springs of bitterness 
will thus transmute calamity into blessing, and grief 
into joy. 

"The Crctesr—it takes our guilt away, 
It holds the fainting spirit up; 

It cheers with hope the gloomy day, 
And sweetens every bitter cup. 

The balm of life, the cure of woe, 
The measure and the pledge of love, 

The sinner's refuge here below, 
The theme of praise! in heaven above." 

A beautiful incident occurred a few years ago at 
a meeting which was held in London. The hall was 
crowded and just under the platform was a carriage 
in which lay a paralysed woman. Before the meet¬ 
ing proper began, one of the missioners took the 
a'idience through a singing practice, during which 
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he asked one and another to choose a hymn. Even¬ 
tually he stooped over the side of the platform and 
said to the poor paralytic: "Sister, will you choose a 
hymn? what shall it be?" With a smile of heavenly 
sweetness she replied, "Count your blessings." For 
her the waters had been made sweet. 

But thank God the wilderness has its Elims as well 
as its Marahs; its wells and palm trees as well as 
its bitter waters. And so we read that "they came 
to Elim where were twelve wells of water and three¬ 
score and ten palm trees; and they encamped there 
by the waters" (verse 27). Yesterday it was all 
sighs as they sat by the bitter waters; to-day it is all 
song as. they rest beneath the shade of the palm 
trees and drink at the refreshing wells. 

"To-day 'tis Elim with ite palms and wells, 
And happy shade for desert weariness, 
Twas Marah yesterday all rock and sand, 
Unshaded sqlitude and bitterness. 
So it is here with us on earth 
I do remember it hath ever been; 
The bitter and the sweet, the grief and joy 
Lie near together, but a day between. 

The genius' of Bunyan places the Palace Beautiful 
just beyond the Hill difficulty, and the Delectable 
Mountains next after Doubting Castle, and in doing 
so illustrates how marvellously Israel's wilderness 
experiences foreshadow our own. Like them, we 
have unshareable sorrows; like them, too, we have 
unspeakable joys. You have seen the advertise¬ 
ment which appears in the window of the florist: 
"Wreaths and bouquets for sale." The wreath is 
the symbol of sorrow, and the bouquet of joy; and 
both of these things are such common experiences 
among the sons of men that the florist makes a live¬ 
lihood by catering alike for the singing and weeping 
multitudes. And so our gracious God provides 
green spots in the desert for His pilgrim people. Elim 
is on the way home as well as Marah; and, as Bun-



STUDIES IN THE BOOK OF EXODUS. 7$ 

yan says, the bitter before the sweet makes the 
sweet all the sweeter. And glad experience makes 
us testify that there are more Elims than Marahs in 
life; that there are longer seasons of joy than there 
are of bitterness. On an old sun-dial these words 
are written:— 
"Sunshine and shade! so too our lives are made: 
But think! How great the sun, how small the shade." 

This is hinted at in verse 27 where we read that they 
encamped at Elim. That is where the chapter ends, 
and that is where God intends every chapter in our 
lives to end. 

But Elim was not Canaan. Its wells and palm 
trees were but foretastes of that happy land which 
lay beyond the bounds of the sterile desert. It 
yielded refreshment doubtless; but the refreshment 
was for the traveller who, when refreshed, presses 
once again on his way. 

And so with us to-day. We frequently alight on 
the Delectable Mountains but we must not stay 
there, enchanting though they be. Our true home 
is in the heavenly land where palms bloom peren¬ 
nially and living waters spring eternally (Revelation 
7. 9, 16-17). And when we get there we shall do 
what Israel did in the land of Canaan. There, you 
remember, they kept the feast of Tabernacles, dur¬ 
ing the celebration of which they dwelt for seven 
days in booths made of "the boughs of goodly trees, 
branches of palm trees, and the boughs of thick 
trees, and willows of the brook" (Leviticus 23. 40). 
"The palm branches speak of their victorious and 
joyous days; and the willows of the brook, of the 
days of sorrow and darkness and defeat; but in this 
feast of gladness they had to weave the two together 
in making their booths, and own with thanksgiving 
as they sat beneath them, that God's way was the 
right way, that His way was best." Yes, the wil-
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lows of the brook have their appointed place in His 
ways with us as truly as the palm branches; and al¬ 
though no chastening for the present seemeth to be 
joyous but grievous, one day we shall know as we 
are known and understand it all. Meanwhile may 
we trust where we cannot trace, and lay to heart the 
message of a modern singer whose words I now 
quote. 

" HE LEADETH ME." 
"In pastures green ? Not always. Sometimes He 
Who knowest best in kindness leadeth me 
In weary ways where heavy shadows be. 
Out of the sunshine warm and soft and bright. 
Out of the sunshine into darkest night, 
I oft would faint with sorrow and fright 
Only for this—I know He holds my hand, 
So whether in green pasture or desert land, 
I trust although I may not understand. 
And by still waters ? No, not always so ; 
Oftentimes the heavy tempests round me blow 
And o'er my soul the waves and billows go. 
But when the storm beats loudest, and I cry 
Aloud lor help the Master standeth by 
And whispers to my soul : " Lo it is I " ; 
Above the tempest wild I hear Him say : 
" Beyond this darkness lies the perfect day , 
In every path of thine I lead the way." 
So whether on the hilltop high and fair 
I dwell, or in the sunless valley where 
The shadows lie—what matter He is there. 
And more than this, where'er the pathway lead. 
He gives to me no helpless broken reed. 
But His own hand sufficient for my need. 
So where He leadeth I can safety go. 
And in the blest hereafter I shall know, 
Why in His wisdom He hath led me so." 



CHAPTER 11. 

THE MANNA (Exodus 16). 

REFRESHED and strengthened by their stay at 
Elim the Israelites, under the guidance of the 
Cloud, set forward once again to the land to 

which God was leading them. Their further pro¬ 
gress in the pilgrim pathway, however, led them into 
the consciousness of deepening need and of increas¬ 
ing difficulty; while at the same time it gave Jehovah 
the opportunity to prove the fulness of His provision 
and the sufficiency of His power. 

But now listen: "And they took their journey from 
Elim . . . and the whole congregation of Israel 
murmured against Moses and Aaron in the wilder¬ 
ness. And the children of Israel said unto them: 
would to God we had died by the hand of the Lord in 
Egypt, when we sat by the flesh pots, and when we 
did eat bread to the full; for ye have brought us forth 
into this wilderness to kill this whole assembly with 
hunger" (Exodus 16. 1-3). What strange memories 
they had. They could remember the sensual delights 
of Egypt, but forgot its miseries; they could recall 
the hours when they sat by the flesh pots, but forgot 
how they writhed under the lash of the taskmaster. 
And so they murmured. 

Reader, there is nothing in which we so lament¬ 
ably fail as in the cultivation of a grateful, thankful, 
spirit. The firmament of our life is radiantly over¬ 
spread with innumerable blessings from our God; 
but let a single cloud the size of a man's hand ap¬ 
pear therein and immediately we forget the former 
and become wholly engrossed with the latter. We 
have been redeemed by precious blood and have been 
set free from the grasp of a cruel foe; we are heirs 
of God and joint-heirs with Christ to wealth and 
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glory which are illimitable; but how is it that these 
things affect us so little as we face the trials and 
difficulties of life? We may well make the language 
of the poet the deep earnest prayer of our life: 

"A thousand blessings Lord to us Thou dost impart 
We ask one blessing more Lord—a thankful heart." 

But listen again: "Then said the Lord unto Moses: 
Behold I will rain bread from heaven for you: and the 
people shall go out and gather a certain rate every 
day" (verse 4). Then follows, a Ml description of 
this bread from heaven which was to sustain them 
throughout' the vicissitudes of their wilderness 
career. For forty long years the Manna was given 
them from the hand of God; neither their murmurings 
nor their sins restrained Him from giving until their 
feet stood on the land of Canaan and they had eaten 
the fruit of that land (Joshua 5. 12). 

When we turn to the 6th chapter of John we find 
our Lord Jesus declaring the Manna to be a type of 
Himself (verses 31-35; 48-51); but before we trace 
the parallels I want you to notice one supreme con¬ 
trast, namely, that while the Manna was the perish¬ 
able food of a transient life, He is the imperishable 
food of an endless life. "Your fathers did eat 
manna and are dead; he that eateth of this bread 
shall live forever" (verses 57, 58). 

(1) Each man was to gather according to his 
eating (Exodus 16. 16). In each case the appetite 
governed the amount collected. The consequence 
was that he that gathered much had nothing over 
and he that gathered little had no lack (verse 18). 
How strikingly true of the Christian. We have just as 
much of Christ as we desire: no more, no le"ss. 
"Christ gives Himself unreservedly but we have no 
more of Him than faith appropriates." 
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(2) They were to be guided in gathering by their 
immediate requirements (verses 18 to 20). As soon 
as they tried to store or hoard it up the symptoms, of 
corruptibility began to make their appearance. An 
important principle finds illustration here. If in our 
study of the sacred Scriptures we are endeavouring 
to gather truth beyond what we honestly seek to use 
and practice in the life, if we are trafficing in unfelt 
truth, our study will become a snare and a danger to 
us. Our notebooks may be crammed with Biblical 
knowledge; our minds may be stored with texts of 
scripture; but if the truth is not experienced in power 
in the soul it cannot possibly be a blessing to us. 
God will not have us to be mere theorists; He will 
test us on every principle which we profess to receive. 
In the school of God the heart must keep pace with 
the intellect, the affections of the soul must move 
along with the advance of the mind. "Thy word"— 
that is the right word; "have I hid in mine heart"— 
this is the right place; "that I might not sin against 
Thee"—that is the right purpose (Psalm 119. 11). 
The truth of God should be received in the mind, re¬ 
tained m the heart, and reproduced in the life. 

(3) They were to gather it daily (verse 21). God 
gave; they appropriated. Nightly, and with unfail¬ 
ing regularity, these soft showers of angels' food fell 
round about the camp. They neither deserved nor 
earned it; all they had to do was to gather, to appro¬ 
priate, and to enjoy. In studying the account of the 
manna, the scholars of Rabbi Simeon Ben Jochai 
once asked him: "Why did not the Lord give to Israel 
enough manna for a year at a time?" And the 
Rabbi said: ' 'I will answer you with a parable. Once 
there was a king who had a son to whom he gave a 
yearly allowance, paying him the entire sum on a 
fixed day. It soon happened that the day on which 
the allowance was due was the only day of the year 
when the father saw his son. So the king changed 
his plan and gave his son, day by day, that which 

sufficed for the day. And now the son visited his 



78 STUDIES IN THE BOOK OF EXODUS. 

father every morning. Thus did God deal with Is¬ 
rael." May we search the scriptures as the Israel¬ 
ites searched round about the camp for the manna 
(John 5. 39); and, like the Bereans, may we do this 
daily (Acts 17. i l)-

(4) They gathered it early—"every morning" 
(verse 21). The camp was early astir. The first 
beams of light revealed them in their happy task of 
gathering the heavenly food. If an Israelite neglected 
in the morning hour to gather his portion of divinely 
appointed manna he quickly became enfeebled and 
unfitted for the journey. Even so it is with us. 
Making full allowance for those whose duties pre¬ 
clude the use of the morning hour for this purpose, 
reason suggests and experience confirms, that that 
is the time to read the Word to most advantage. The 
daybreak blessing is the daylong gain. If we can 
possibly do so Jet us each morning bathe in the 
softly flowing river of communion with God, let us 
feast on the heavenly manna which is Christ, before 
the heat of the wilderness or the burdens of the way 
begin to oppress us. 

" A moment in the morning, ere the cares of day begin, 
Ere the heart's wide door is open for the world to enter in -
Ah ! then, alone with Jesus, in the silence of the morn, 
In heavenly sweet communion let your duty day 

be born. 
In the quietude that blesses with a prelude of repose 
Let your soul be soothed and softened, as the dew 

revives the rose. 
A moment in the morning, take your Bible in your hand. 
And catch a glimpse of glory from the peaceful pro¬ 

mised land ; 
It will linger still before you when you seek the busy 

mart. 
And like flowers of hope will blossom into beauty in 

your heart. 
The precious words, like jewels, will glisten all the day 
With a rare, effulgent glory that will brighten all the way ; 
When comes a sore temptation, and your feet are near 

a snare, 
You may count them all as blessings, and make each 

one a prayer. 
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A moment in the morning—a moment if no more 
Is better than an hour when the trying day is o'er. 
'Xis the gentle dew from Heaven, the manna for the day ; 
If you fail to gather early—alas ! it melts away. 
So, in the blush of morning take the offered hand of 

love, 
And walk in Heaven's pathway and the peacefulness 

thereof." 
(5) This bread satisfied them: "He satisfied 

them with the bread of heaven" (Psalm 105. 40). 
And to that scripture we may add another one which 
sets forth what it spiritually signifies: "He satisfieth 
the longing soul" (Psalm 107. 9). But a word of 
caution is necessary here. We read in Exodus 12. 
38 that when the people of God left Egypt, a mixed 
multitude went up also with them; and in Numbers 
11. 4 that this mixed multitude soon began to long 
once more for the food to which they had been accus¬ 
tomed in Egypt, and to despise the manna (see 
verses 5-6). I have space only to say that there you 
have one of the marks which distinguish a true be¬ 
liever from a lifeless professor. The fruits of Egypt 
—onions, leeks, garlick—spring from the earth and 
emblemise what is so eagerly desired by the flesh. 
The fruits, of Canaan—the grapes and the pome¬ 
granates—hang down from heaven and set forth 
that which satisfies the redeemed spirit. Young be¬ 
liever, beware of the mixed multitude. Remember 
that it is of this very incident—their desiring the flesh 
pots of Egypt—-that it stands written: "He gave 
them their request, but sent leanness into their soul" 
(Psalm 106. 15). 



CHAPTER 12. 

THE ROCK (Exodus 17). 

UNDER' the metaphor of sheep and shepherd, 
David tells us thai as he journeyed to the 
house of the Lord he enjoyed a two-fold pro¬ 

vision, namely, green pastures to sustain him and 
still waters to refresh him (Psalm 23. 2). And as 
they travelled to the land of promise, Israel had what 
corresponded to these two things: they had the 
Manna for sustenance and the water from the smit¬ 
ten rock for refreshment. We have already exam¬ 
ined the first part of this wilderness provision—the 
Manna; and are now to look at the second—the 
Water. 

In a few words the historian brings before us a 
murmuring multitude, in a barren desert, without a 
drop of water. "And all the congregation of the 
children of Israel journeyed from the wilderness of 
Sin . . . and pitched in Rephidim; and there was 
no water for the people to drink. Wherefore the 
people did chide with Moses and said: give us water 
that we may drink . . . And the people thirsted 
there for water and the people murmured against 
Moses and said: wherefore is this that thou hast 
brought us up out of Egypt to kill us and our children 
and our cattle with thirst" (Exodus 17. 1-3. 
It has been said that the Book of Num¬ 
bers which records the main part of Israel's wander¬ 
ings, might be called the book of murmuring s as well 
as of the journeyings, and that statement is per¬ 
fectly true. Crises which ou^ht to have found them 
calm and trustful only called forth ingratitude and 
discontent; trials which in the light of God's marvel¬ 
lous interventions on their behalf ought to have been 
met with a song of triumph only elicited a wail of 
despair. And as the human heart is as distrustful 
of God to-day as it was then, the Spirit of God uses 
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Israel's history at this juncture as a warning against 
this very sin. "Neither murmur ye as some of them 
also murmured and were destroyed of the destroyer" 
(i Corinthians 10. 10). 

In the crisis Moses as usual found his resource in 
God (verge 4). "And the Lord said unto Moses: 
Go on before the people and take with thee of the el¬ 
ders of Israel; and thy rod wherewith thou smotest 
the river, take in thine hand and go. Behold I will 
stand before thee there upon the rock in Horeb; and 
thou shalt smite the rock and there shall come water 
out of it that the people may drink. And Moses did 
so in the sight of the elders of Israel" (verses 5-6). 
The consequence was that their murmurings were 
silenced and their needs met. 

The first thing in this picture which arrests our 
attention is the Rock. We need remain in no doubt 
as to what it signified for "that rock was Christ" 
(1 Corinthians 10. 4). The second thing we notice 
is the instrument by which the rock was smitten. 
This was the rod of Moses wherewith he smote the 
river (verse 5). Reference to Exodus. 7. 20 shows 
that by means of that rod the river of Egypt was 
turned into blood: it was therefore the rod of judg¬ 
ment. We notice in the third place the results which 
were to follow the smiting of the rock: "there shall 
come water out of it that the people may drink" 
(verse 6). "He opened the rock and the waters 
gushed out" (Psalm 105. 41); "they drank of that 
spiritual rock that followed them" (1 Corinthians 
10. 4). 

The typical significance of all this is very clear. 
The rock which was Christ was smitten by the rod of 
judgment in order that streams of refreshing might 
flow to the needy and the dying. "In the last day, 
that great day of the feast, Jesus stood and cried 
saying: If any man thirst let him come unto Me and 
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drink. He that believeth on Me as the Scripture 
hath said, out of him shall flow rivers of living water. 
But this spake He of the Spirit which they that be¬ 
lieve on Him should receive; for the Holy Ghost was 
not yet given because that Jesus was not yet glori¬ 
fied" (John 7. 38-39). Before He was glorified the 
Lord Jesus was crucified—smitten of God and af¬ 
flicted; and since all these things have taken place 
we read in 1 Corinthians 12. 13: "For by one Spirit 
are we all baptized into one body . . . and have 
been made to drink into one Spirit." 

Carefully note that the smiting of the rock was to 
take place only once: you will see presently why I 
ask you to do so. 

Now turn to Numbers, chapter 20, where we have 
a further mention of the rock which unfolds, an addi¬ 
tional important principle. Again we have the thirsty 
multitude and the murmurings against Moses and 
Aaron who fell on their faces before God (verses 1-6). 
"And the Lord spake unto Moses saying: Take the 
rod and gather thou the assembly together, thou and 
Aaron thy brother and speak ye unto the rock before 
their eyes . . . and thou shalt bring forth to 
them water out of the rock" (verses 7-8). Now you 
see why the rock was to be smitten only once. No 
further stroke was needed; for that which it fore¬ 
shadowed could happen only once. "This Man— 
the Man Christ Jesus—after He had offered one sac¬ 
rifice for sins for ever sat down on the right hand of 
God" (Hebrews 10. 12). "In that He died He died 
unto sin once" (Romans 6. 10). "Christ was once 
offered to bear the sins of many" (Hebrews 9. 28). 
I know that Moses disobeyed the divine command 
and in so doing spoilt the lovely type—a fact which 
cost him exclusion from the land (Numbers 20. 12). 
But while God had to punish the leader He met the 
people's need (verse 11). 
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The principle which finds illustration here is of 
supreme importance. The smiting of the rock fore¬ 
shadows that which constitutes the basis of our 
union with Christ; speaking to the rock tells of that 
which renders possible daily communion with Him. 
The former—which could take place only once— 
shows how salvation was obtained; the latter— 
which may take place at any time and anywhere—-
shows how the enjoyment of that salvation is main¬ 
tained. Christian, here is the secret of perennial 
refreshment and of abiding fruitfulness. As the 
well in the garden provides moisture for the plants 
and flowers; as the hidden stream in the grass be¬ 
trays by a livelier green the secret of its silent course, 
so it is with the believer who habitually "speaks to 
the Rock" (Luke 11. 13). And not only so; for if, 
when the waves of sorrow threaten your life, you 
speak to the rock as commanded in Philippians 4. 6; 
the stream of peace will begin to flow as promised 
in verse 7. 

W: 



CHAPTER 13. 

AMALEK (Exodus 17). 

HAVING examined the scriptures which set forth 
Israel's wilderness provision, we now turn to 
those which describe Amalek, their wilder¬ 

ness foe. If we observe who Amalek was and when 
he attacked Israel we will get a flood of light on 
what he foreshadows. He was the grandson of 
Esau — the fleshly man (Genesis 36. 12); and he 
fought with Israel after the latter had been under 
the shelter of the blood, and had partaken of the 
Manna and of the Water from the smitten rock 
(Exodus 17. 8). Deliverance from the thraldom of 
Egypt preceded conflict with Amalek; and hence we 
learn that he is the foe of a redeemed and pilgrim 
people. 

The analogy is perfect. Just as Egypt repre¬ 
sented the world which is the Christian's first foe, 
so Amalek represents the flesh which is his second. 
And just as Jehovah's triumph over Pharaoh pre¬ 
figures our emancipation from serfdom, so the de¬ 
feat of Amalek symbolises our deliverance from 
selfdom. 

The first attack of Amalek took Israel unawares 
and was in the nature of a complete surprise. He 
lay in wait for the pilgrim hosts (1 Samuel 15.2) and 
evidently attacked them from behind (Deuteronomy 
25. 17-18). And that is precisely the way in which 
many a good man has been tripped up by the flesh 
—unwatchfulness. What is known as "sinless 
perfection" is really orthodoxy in a hurry. We will 
be perfect and faultless one day (J.ude 24); but as 
long as. we are down here we shall have a sleepless 
foe without (1 Peter 5. 8) and a deceitful one within 
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(Jeremiah 17. 9); and the price of liberty from both 
is eternal vigilance. 

And now having seen what Amalek represents, 
let us trace how he was overcome. "Then came 
Amalek and fought with Israel in Rephidim. And 
Moses said unto Joshua: choose us out men and go 
out, fight with Amalek; to-morrow I will stand on 
the top of the hill with the rod of God in mine hand. 
So Joshua did as Moses had said unto him and 
fought with Amalek . . . and it came to pass 
when Moses held up his hand that Israel prevailed" 
(Exodus 17. 8-12). That is one part of the picture. 
The other you find in verse 13: "And Joshua dis¬ 
comfited Amalek and his people with the edge of the 
sword." Whilst, therefore, Joshua with drawn 
sword was fighting in the valley beneath, Moses was 
interceding on the heights above; and only as the 
intercession continued was victory assured. There 
was thus to be a union of practice and prayer, of 
conflict and intercession. 

Moses on the heights represents the Lord Jesus 
on the Throne. Look up, dear fellow-believer, and 
remember that the hands of our great Intercessor 
never hang down. He is now in the presence of 
God for us (Hebrews 9. 24); He ever lives to make 
intercession for us there, and hence can save to the 
uttermost all that come unto God by Him. It is for 
this reason that we are bidden to come boldly unto 
the throne of grace, that we may obtain mercy, and 
find grace to help in time of need (Hebrews 4. 16). 

"Though Lord of Heaven, He deigneth still to wear, 
The glory of His peerless manhood there, 
A human heart is beating on the throne, 
With human lips He pleadeth for His own, 
His kindred such as do the Father's will. 
And not ashamed to call us brethren still, 
Lift up thine heart to Him, lift up thy voice, 
Rejoice, beloved, evermore rejoice." 
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That is one aspect of the battle, but the other is 
equally necessary. Joshua in the vale discomfited 
Amalek with the edge of the sword; and this reminds 
us that in our conflict with the flesh our weapon is 
the sword of the Spirit which is the word of God 
(Ephesians 6. 17). That weapon is living and ener¬ 
getic and sharper than any two-edged sword pier¬ 
cing even to the dividing asunder of soul and spirit 
. . . and is a discerner of the thoughts and in¬ 
tents of the heart (Hebrews 4. 12). We are to 
make no provision for the flesh to fulfil the lusts 
thereof (Romans 13. 14). Saul, you remember, was 
commanded to smite the Amalekites, to utterly des¬ 
troy all that they had and to spare them not (1 Sam¬ 
uel 15. 3). Because he feared the people, however, he 
failed to carry out his commission and spared some 
of them. Did you ever notice that it was an Amale-
kite that eventually slew Saul? (2 Samuel 1. 6-10). 
Beware! If you spare the flesh, it will not spare you. 

CO 



CHAPTER 14. 

THE LAW (Exodus 20). 

THE giving of the law at Mount Sinai is one of 
the outstanding events in human history. 
"Like the granite rocks of the mountain on 

which they were given, these precepts form the im¬ 
movable basis of the moral life of men and nations, 
the enduring groundwork of every lofty and stable 
civilisation." 

Briefly, the ten commandments are as follows:— 

1. God to_be supreme Verse 1 -3 
2. Idolatry forbidden ,, 4-6 
3. Irreverence forbidden 
4. Sabbath to be observed . 
5. Parents to be honoured 
6. Murder forbidden 
7. Impurity forbidden — 
8. Theft forbidden 
9. Slander forbidden 

10. Covetousness forbidden 

7 
8-11 
12 
13 
H 
:* 
17 

The first four have thus to do with God; the fifth 
with our parents; the sixth, seventh, eighth and 
ninth with our fellowmen; whilst the tenth shows the 
spring and fount of evil to be covetous desire. These 
laws "lay down the fundamental articles of religion 
—the sovereignty and spirituality of God; and as¬ 
sert the claims of morality in the chief spheres of 
human relationship, society, business, home." 

The last six of them have been called a miracle of 
ethics. They constitute the basis of the jurispru¬ 
dence of the world, for they gather round the cen¬ 
tral idea of justice. They are protective of human 
life—"thou shalt do no murder"; of the most sacred 
of human relationships—"thou shalt not commit 
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adultery"; of human property—"thou sbalt not 
steal"; and of human character—"thou shalt not 
bear false witness." 

The law was not made for a righteous man but 
for the lawless and disobedient (i Timothy 1.9); a n d 
its requirements find their most adequate fulfilment 
in those who walk not after the flesh but after the 
Spirit (Romans 8. 2-4); that is to say, in those in 
whose hearts the love of God is shed abroad by the 
Holy Spirit which is given unto us (Romans 5. <;). 
Dr. Scofield beautifully illustrates this by pointing 
out that there is a law in England which enjoins on 
parents the necessity of feeding, clothing, and edu¬ 
cating their children, and which inflicts punishment 
on those who fail to do these things. But there are 
many happy mothers, and fathers in England who do 
not even know of the existence of that law, but who 
find their supreme delight in doing what the law 
commands—why? Because the law is written in 
their hearts. Compare Hebrews 8. 10: "I will put 
my laws in their mind"—that they may know them; 
"and write them in their hearts"—that they may 
love them. 

It is clearly stated that by the deeds of the law 
no man can be justified before God (Romans 3. 20; 
Galatians 3. 11). Indeed that was not the purpose 
for which it was given. "Law can discover sin but 
not remove," says Milton; by it is the knowledge of 
sin (Romans 3. 20). It is really a looking-glass iet 
down from heaven to show us what we are; but, as 
Mr. Moody reminds us, you cannot wash yourself 
with a looking-glass. Or, to use the quaint words 
employed by John Bunyan to point out the difference 
between the Law and the Gospel:— 

"Run, John, run, the Law commands, 
But gives me neither legs nor hands; 
Far grander news the Gospel brings, 
It bids me fly, and gives me wings." 



CHAPTER 15. 

THE TABERNACLE (Exodus 25 to 40). 

ON five separate occasions in Scripture is God 
described as dwelling among men, namely, 
(1) In the Tabernacle (Exodus 25. 8); (2) In 

the Temple (1 Kings 8); (3) In the Man Christ Jesus 
(John 1. 14 R.V.; Colossians 2. 9); (4) In the Church 
(Ephesians 2. 20-22); (5) In the holy city (Revela¬ 
tion 21. 3). The first three of these are connected 
with the past; the fourth with the present; and the 
fifth with the future. 

The first of them is the Tabernacle. This sacred 
structure formed the centre of the Jewish national 
life for a period of five hundred years; and as every 
bit of it has deep spiritual significance, I propose to 
examine some of its outstanding features and point 
out the lessons which they suggest. 

1. The human intention: the divine request. 

As they stood on the wilderness side of the Red 
Sea celebrating the triumphs of their Redeemer, the 
people of Israel announced their intention to prepare 
for Him an habitation; and the desire which that in¬ 
tention enshrines was later on reciprocated by God 
Himself. "I will prepare Him an habitation," said 
the people; "let them make Me a sanctuary that I 
may dwell among them," said Jehovah (Exodus 15. 
2 and Exodus 25. 8). 

"But," you ask in eager wonder as did Solomon 
long ago, "will God in deed dwell on the earth " 
(1 Kings 8, 27); and if so, on what basis can He 
remain among sinful men? Quite evidently it was 
not by virtue of any inherent holiness in the people 
of Israel themselves; for at the very time that Moses 
was on the mount with God receiving instructions 
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regarding the building of the Tabernacle, they were 
worshipping a golden calf (see Exodus 32). No; 
the answers to these questions are found, not in the 
superior moral excellence of the people, but in the 
sovereign grace of God. 

While it is clear that in primeval and patriarchal 
times God occasionally visited the earth; that He 
walked in the garden in the cool of the day (Genesis 
3) and visited Abraham in the plains of Mamre 
(Genesis 18. 1), He could make His dwelling place 
among them only on the ground of completed re¬ 
demption. And as this had now been accomplished 
as described m chapter 12, Moses was directed to 
proceed with the construction of God's first earthly 
dwelling place. 

II. THE Tabernacle. 

A descripton of the materials which were employed 
in the building of the Tabernacle is found in Exodus 
25. i-g. The following verses (Exodus 25. 10 to 
27. 29) describe in detail the sizes and measure¬ 
ments of its vessels and furniture. 

It was divided into two compartments—the holy 
place, and the most holy—the one separated from 
the other by a thick heavy vail (Exodus 26. 31 to 33). 
Its total length was approximately 50 feet; its 
breadth about 15 feet. It was enclosed in an outer 
court of fine white linen curtains which was approxi¬ 
mately 175 feet long, go feet broad, and fully 8 feet 
high; and when the camp was at rest, it stood in the 
midst of the tribes of Israel facing the rising sun. 
Into the court the common people could come; into 
the holy place the priests_could come; into the holiest 
of all the high priest alone could enter, and he only 
once a year. 
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I I I . The Willing-hearted and the Wise-hearted. 

In Exodus 25. 8 we have the divine command: 
"Let them make Me a sanctuary." In Exodus 35. 
4-19 Moses conveyed that command to the people, 
and in doing so emphasized that God wanted gifts 
only from the willing-hearted (verse 5) and from the 
wise-hearted (verse 10). The former were to bring 
the unwrought materials; the latter were to fashion 
these for use. 

The people's response is found in Exodus 35. 20 
to 29. Study that record carefully and you will find 
that all contributed—men and women, rich and 
poor, ruler and common people. So marvellous, in¬ 
deed, was the response that the two men who were 
in charge of the work, "spake unto Moses saying: 
The people bring much more than enough for the ser¬ 
vice of the work which the Lord commanded to make. 
And Moses gave commandment and they caused it 
to be proclaimed throughout the camp saying: let 
neither man nor woman make anv more work for the 
offering of the sanctuary. So the people were re¬ 
strained from bringing. For the stuff they had was 
sufficient for all the work to make it and too much'' 
(Exodus 36. 5 to 7). 

Reader, these things are written for our learning. 
God is to-day building a spiritual temple; a temple 
which for nineteen centuries has been rising noise¬ 
lessly; in which, while it is in the course of con¬ 
struction, the sound of hammer or axe or 
any tool of iron is never heard (1 Kings 6. 7 and 
Ephesians 2. 19 to 22). As really as He called Is¬ 
rael to build the Tabernacle, so does He call us to 
co-operate with Him in the building of His present 
dwelling house. And just as Solomon, when he 
sent his men into the mountains to fetch the mat¬ 
erial for the building of his temple, got others of his 
servants to provide for their needs; so, when our 
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Master calls and sends some of His servants into the 
dark places of the earth to bring from the quarry of 
nature the living stones for His spiritual house 
(Isaiah 51. 1 and 1 Peter 2. 4 and 5) He commits 
their temporal needs and other requirements to our 
care. Are we discharging our sacred trust? "Many 
a good work for God is crippled for lack of the 
silver and gold needful to carry it on with vigour 
and success. This ought not to be, and it would 
not be, if each man and woman among God's Israel 
only offered of their substance half as liberally as 
did these Hebrew pilgrims-" Giving to God's work 
and workers is the privilege of every believer. The 
amount which we have to give may be small; but if 
there be first a willing mind it is accepted according 
to that a man hath, and not according to that he 
hath not (2 Corinthians 8. 12). "Every man ac¬ 
cording as he purposeth in his heart so let him give; 
not grudgingly or of necessity for God loveth a 
cheerful giver" (2 Corinthians g. 7). And let us 
remember the ancient word:— 

"We lose what on ourselves we spend, 
We have as treasure without end, 
Whatever Lord to Thee we lend, 

Who givest all." 

The givers in time are the millionaires in eternity. 

IV. The Division of the Nation. 

In view of the existence of the Tabernacle this 
was to be of a threefold character. Aaron and his 
descendants were chosen to discharge the functions 
of the priesthood (Exodus 28); the tribe, of Levi was 
selected to perform the service of the Tabernacle 
(Numbers 3); the remainder of the nation consti¬ 
tute the hosts of Israel (Numbers, chapters 1 and 2). 
There were thus a family of priests, a tribe of work¬ 
ers, and a nation of armed men—or, in other words, 
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worshippers, workers, and warriors. For five hun¬ 
dred years—from Moses to David—the Tabernacle 
gave unity to the nation and bore witness to the 
presence of Jehovah in their midst (1 Kings 6. 1). 
With the advent of Solomon and the erection of the 
Temple, the use and the service of the Tabernacle 
were ended (2 Chronicles 5. 1-10). The forms of 
God's dwelling place on earth may vary; the fact 
of His presence with His faithful people abides. 

V. The Way of Approach. 

This is very clearly described in Exodus 25 to 
Exodus 30. 

Chapters 25 to 27 set forth the way of God's ap¬ 
proach to man, and correspond to the truth ex¬ 
pounded in the Epistle to the Romans. The first 
and outstanding vessel of the Tabernacle which is 
mentioned in this section is the Ark of the Covenant, 
of which, together with its blood stained Mercy Seat, 
God had said: "There will I meet with thee and 
commune with thee from above the mercy seat" 
(Exodus 25. 10-22). It is a striking fact that the 
word which in Romans 3. 25 is translated "propitia¬ 
tion" is literally "mercy seat" and that the truth 
which the latter portion of Romans 3. sets forth, 
unfolds the anti-typical significance of that expres¬ 
sion. 

The second section extends from chapter 28 to 
chapter 30; and as it describes the way of man's 
approach to God, it corresponds to the teaching of 
the Epistle to the Hebrews. Just as the Ark is the 
outstanding thing in the first section, so the high 
P[iest is prominent in the second. 

VI. The Key to These Things. 

This is found in the 7th, 8th, gth and 10th chap¬ 
ters of Hebrews. Although, at the time at which 
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this epistle was written, the Temple was still stand¬ 
ing and its ordinances still being carried on (see 
chapter 10. u ) the writer draws his wealth of in¬ 
struction, not from it, but from the Tabernacle of 
old. And there is at least one very real reason for 
this. The history of Israel during the time that the 
Tabernacle was in use, was. the history of a people 
who, until they entered Canaan, were pilgrims, and 
after doing so, were warriors. When the Ark was 
transferred to the Temple—the fixed structure— 
the staves which were put in the rings by its side 
that it might be borne with them (Exodus 25. 13-15) 
were drawn out (2 Chronicles 5.9): the pilgrim days 
were over. And hence for us to-day who are stran¬ 
gers and pilgrims on the earth (1 Peter 2); who have 
here no continuing city but who seek one to come 
(Hebrews 13); who know that this is not our rest 
(Micah 2. 10): for us, the teaching- of this ancient 
structure is full of instruction and comfort. It is a 
picture of the wilderness condition of the Church of 
God: in the world but not of it. 

From the above* named chapters of Hebrews I 
select four statements relevant to our theme; and 
you will notice that in each case the teaching is by 
contrast. 

Between the Levitical economy and the Christian 
dispensation there is a difference in 

(a) Priesthood. 

"And the}'—the sons of Aaron—truly were many 
priests because they were not suffered to continue 
bv reason of death: but this Man—the Man Christ 
Jesus—because He continueth ever hath an un¬ 
changeable priesthood" (Hebrews 7. 23-24). Twice 
in this epistle the Lord Jesus is said to be the un¬ 
changing One (chapter 1. 12; 13. 8). He ever 
lives to intercede; and so the finished work of Christ 
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upon the cross finds its counterpart in His unfinished 
work upon the Throne (John 19. 30 and Hebrews 7. 
25). He who died to save us from the penalty of 
sin now lives to keep us from its power. 

There is also a difference in 

(b) Sacrifice. 

"Neither by the blood of goats and calves but by 
His own blood He entered in once into the holy place, 
having obtained eternal redemption for us" (Heb¬ 
rews 9. 12). As the hymn so finely expresses it:— 

"Not all the blood of beasts on Jewish altars slain, 
Could give the guilty conscience peace, or wash away 

its stain, 
But Christ the heavenly Lamb takes all our guilt away. 
A Sacrifice of nobler name and richer blood than they." 

There is again a difference in 

(c) Sanctuary. 

The Tabernacle was the pattern of things in the 
heavens (Hebrews 9. 23) and it was this fact that 
gave point to the divine command to Moses (see 
Exodus 25. 40). But now "Christ is not entered 
into the holy places made with hands which are the 
figures of the true; but into heaven itself now to ap¬ 
pear in the presence of God for us" (Hebrews 9. 
24). Careful examination of this last named scrip¬ 
ture reveals the fact that it answers three great 
questions:—(1) Where does He appear? The an¬ 
swer is: in heaven itself; in the presence of God. 
(2) When does He appear? Now. And (3) For 
whom does He appear? For us. 

It follows inevitably from all this that there is 
a difference in 
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(d) Result. 
In the most holy place of the Tabernacle there was 
no chair upon which the high priest could sit down, 
and that for the simple reason that his. work was 
never finished. "But this Man after He had offered 
one sacrifice for sins forever sat down on the right 
hand of God" (Hebrews 10. 12). That is to say, 
the sacrifice of Christ was one for all, and once for 
all. While, therefore, it had to be confessed that 
the Levitical economy "could not make him that did 
the service perfect as pertaining to the conscience" 
it is now emphatically affirmed that "by one offer¬ 
ing He hath perfected forever them that are sanc¬ 
tified" (compare Hebrews 9. 9; 10. 14). The con¬ 
science of the worshipper is the reflection of the 
value of the sacrifice. 

VII . The Vessels of the Tabernacle. 

We have seen that the description of the vessels 
and furniture of the Tabernacle proceeds from with¬ 
in to without; from the Ark of the Covenant which 
stood in the holiest of all, to the Brazen Altar which 
stood inside the gate of the court (Exodus, chapter 
25 to 27. 16). Necessarily, however, as we draw 
near, we meet these vessels in the reverse order. 

(1) The Gate. 

Into the court there was but one point of entrance— 
the Gate—whch stood in the centre of the east side 
of the court, facing the rising sun. It foreshadowed 
Him Who said "I am the door" (John 10. 9); "I am 
the way"1' (John 14. 6); "There is one God, and one 
mediator between God and men, the Man Christ 
Jesus" (1 Timothy 2. 5). 

(2) The Brazen Altar. 

Passing through the Gate, the first thing that meets 
our gaze is the Brazen Altar on which the sacrifices. 
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were offered; and just as the door speaks of the way 
of approach, so the Altar tells of the ground of ap¬ 
proach. There it stood proclaiming that without 
the shedding of blood there could be no remission; 
and when an Israelite brought his offering unto the 
Lord he was to "put his hand upon the head of the 
burnt offering; and it shall be accepted for him to 
make atonement for him. And he shall kill the 
bullock before the Lord; and the priests, Aaron's 
sons, shall bring the Wood and sprinkle the blood 
round about upon the Altar that is by the door of the 
Tabernacle of the congregation" (Leviticus 1. 1-5). 

The Brazen Altar in Levitical times corresponds 
to the Cross of Calvary to-day; and the believer in 
Christ does now precisely what the Israelite did of 
old:— 

"My faith would lay her hand on that dear Head of thine, 
While like a penitent I stand and there confess my sin." 

In this connection the Christian has to guard against 
two dangers—those, namely, which are designated 
by the words Rationalism and Ritualism. The 
Rationalist—the modern Sadducee—proclaims a 
Christ without a cross: the cross is an, offence unto 
him. The Ritualist—the modern Pharisee—adores 
a cross without a Christ: he grasps at the shadow 
and misses the substance. The 1st epistle to the 
Corinthians is God's answer to the former; the epistle 
to the Hebrews is His answer to the latter. We 
glory in the cross; we adore the One who hung upon 
it. 

"Blest cross, blest sepulchre; blest rather be, 
The Man who there was put to shame for me." 

(3) The Laver. 

Leaving now the Brazen Altar behind us, we pass 
to the Laver which stood between the Altar and the 
Tabernacle of the congregation (Exodus 30. 18). 
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It was made from material supplied by the liberal¬ 
ity of devout women (Exodus 38. 8); and its purpose 
is described in Exodus 30. 19-21: "For Aaron and 
his sons shall wash their hands and their feet there 
at: when they go into the Tabernacle of the congre¬ 
gation they shall wash with water that they die 
not; or when they come near to the Altar to minister 

so they shall wash their hands and their 
feet." 

Just as the Brazen Altar speaks of God's provi¬ 
sion for the sins of the sinner, so the Laver tells of 
His provision for the needs of the believer. The 
former foreshadows the sacrifice by virtue of which 
He hath perfected forever them that are sanctified; 
the latter makes it possible for us to live in practical 
obedience to the divine command: "Be ye clean that 
bear the vessels of the Lord" (Isaiah 52. 11). The 
priest's title to enter the holy place was the blood 
of the sacrifice; the practical condition necessary to 
minister there, was rendered possible by the water 
from the Laver. The Altar shows how the forgive¬ 
ness of sins is obtained; the Layer, how communion 
with God is maintained. 

An object lesson furnished by the Lord Jesus will 
perhaps best explain the difference between these 
two things. After the last supper was ended Jesus 
"riseth from supper, and laid aside His garments; 
and took a towel and girded Himself. After that 
He poureth water into a bason, and began to wash 
the disciples' feet, and to wipe them with the towel 
wherewith He was girded" (John 13. 4-5). With 
characteristic impetuosity Peter refuses to allow 
the Saviour to wash his feet (verses 6 to 8); but the 
Master said "if I wash thee not thou hast no part 
with Me"—that is in the sense of communion or 
fellowship. Going to the other extreme, "Peter 
saith unto Him, Lord, not my feet only, but also 
my hands and my head" (verse 9). Now mark our 
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Lord's answer: "He that is bathed—as the priest 
was washed all over first of all" (Leviticus 8. 6). 
"He that is bathed, needeth not save to wash his 
feet but is clean every whit" (Tohn 13. 10 R.V.). 
The simile is perfect. Just as the feet of a person 
passing from the bathroom to the robing room may 
get travel-stained, so we who have been cleansed 
by the precious blood of Christ, and who are travel¬ 
ling to the spot where we shall put on our robes of 
immortality, may contract defilement and require 
the practical cleansing of our ways—symbolized by 
the feet in the Saviour's acted parable. But this 
latter cleansing is by water—not by blood. Water 
is the well known type of the Word of God (see John 
!i5. 3; Ephesians 5. 26). The application of the 
one does physically what thatj of the other does 
morally. 

Someone has aptly described this whole scene 
and what followed it by three words: the bath, the1 

basin, the bosom. First there is the bath—that is 
cleansing by blood (John 13. 10 R.V.; 1 John 1.7); 
then there is the basin—that is the washing of 
water by the word (John 13. 5; Psalm 119. g); and 
finally the bosom—that is communion with the Lord 
(John 13. 23; Song of Solomon 2. 3-4; John 14. 23). 

(4) The Holy Place. 

This was. separated from the Holiest of all by the 
Vail—a thick heavy curtain made of blue and purple 
and scarlet and fine twined linen (Exodus 26. 31). 
Into it, the priests went at least twice daily (Heb¬ 
rews 9. 6; Exodus 30. 7-8). It contained three 
things: (a) the golden altar on which Aaron burned 
incense every morning and evening (Exodus 30. 1-8). 
The priest foreshadowed Christ the high priest of 
His people; the ascending incense, the heavenly 
character of His intercession. (b) The table of 
shewbread on which lay the loaves of unleavened 
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bread, setting forth Christ the food of His people 
(Exodus 25. 23-30); and(c) the golden Candlestick 
lighting up the whole place—Christ the light of His 
people (Exodus 25. 31-39). 

(5) The Vail. 
The Vail separated the holy place from the most 

holy, and is distinctly stated to typify the humanity 
of Christ (Exodus 26. 31; Hebrews 10. 20). Blue 
sets forth the heavenly character of Christ (1 Cor. 
J5- 47); purple, His glory as Son of Man; scarlet, 
His royal dignity; and the fine twined linen, His 
unsullied righteousness (Revelation 19. 8). When 
the Lord Jesus died, the vail of the Temple was rent 
in twain from the top to the bottom (Matthew 27. 
51) and in the midst (Luke 23. 45): the former indi¬ 
cating that it was done by the finger of God; the lat¬ 
ter to provide an open and straight way into the 
presence of God. It is. because of this that we now 
have the invitation in Hebrews 10: "Having, there¬ 
fore, brethren boldness to enter into the holiest by 
the blood of Jesus, by a new and living way through 
the vail that is to say His flesh . . . let us draw 
near with a true heart in full assurance of faith" 
(verses 19-22). 

(6) The Holiest of All. 

Through the vail we enter the presence chamber 
of the Eternal (Exodus 25. 10-22). In the court 
was the light of nature; in the holy place the light 
of the Candlestick; in the holiest of all the Shekinah 
glory—the unveiled presence of God. Into this in¬ 
nermost shrine the high priest entered once a year 
for the purposes prescribed in Leviticus 16. There 
was buit one sacred vessel here—the Ark of the 
Covenant. It was a chest of acacia wood overlaid 
with gold within and without, about 4 feet long and 
2\ feet high; and inside it was put the book of the 
Law (Deuteronomy 31. 26). The acacia or incoi-
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ruptible wood is the figure of the humanity; and the 
gold, of the deity of Him Who could say: "Thy law is 
within my heart" (Psalm 40. 8; Hebrews 10. J-g). 

The lid or covering of the Ark was called "the 
mercy seat" or propitiatory (Exodus 25. 21; 
Romans 3. 25). On the day of atonement, the blood 
was sprinkled once on it, and seven times before it 
—-the abiding witness that propitiation had been 
made (Leviticus 16. 14). 

The floor of the Tabernacle was the sand of the 
desert. Although surrounded by that which spoke 
of heaven and of heavenly realities, the priests were 
constantly reminded that they were strangers and 
pilgrims on the earth. Like them, we move on 
under scorching suns and amid desert sands; and 
hearts in loving fellowship with their absent Lord 
would have it so. They rejoice that 

"Here their souls— though amply West, 
Can never find—although they seek, 

A perfect rest; 
Nor ever will—until they lean on Jesus' breast." 
But very soon all this will be past. At the sound 

of the assembling trump we shall exchange this 
wilderness world for the land of springing fountains; 
tired hearts and weary feet will give place to the 
full vigour of eternal youth and to the unutterable 
joy of shadowless communion with God; we shall go 
no more out but shall dwell in that city of which the 
Lamb is the light; and we shall have reached the 
time and the place which the seer of Patmos beheld 
with prophetic eye; when the Tabernacle of God 
shall be with men and He will dwell with them; and 
they shall be His people and God Himself shall be 
with them and be their God. And He shall wipe 
away all tears from their eyes; and there shall be 
no more death, neither sorrow, nor crying, neither 
shall there be any more pain; for the former things 
are passed away (Revelation 21. 3-4). 



CHAPTER 16. 

THE MISSION OF THE SPIES (Numbers 13). 

T HE journey from Egypt to Canaan is divided in¬ 
to four parts: (i) From Egypt to Sinai (Exo¬ 
dus i to Exodus 19); (2) from Sinai to Kadesh-

Barnea (Numbers 10. 11 to Numbers 15); (3) from 
Kadesh-Barnea to Kadesh-Barnea (Numbers 16 to 
Numbers 20. 21); and (4) from Kadesh-Barnea to 
the land of Canaan (Numbers 20. 22 to Numbers 36; 
Joshua, chapters 1 to 4). To-day we reach the end 
of the secq d stage; all that remained was for them 
to go straight on and possess the land with which 
God had girted them. 

But listen to this: "And the Lord spake unto 
Moses, saying, send thou men that they may search 
the land of Canaan which I give unto the children of 
Israel; of every tribe of their fathers shall ye send 
a man, every one a ruler among them. And Moses 
by the commandment of the Lord sent them" 
(Numbers 13. 1 to 3). At first sight it might ap¬ 
pear that this mission of exploration had its origin in 
the commandment of Jehovah; but careful compari¬ 
son of this scripture with Deuteronomy 1. ig.22 
shows it to be the fruit of unbelief. God had al¬ 
ready given His testimony as to what the land was 
like; and although, to those willing to take Him at 
His word, the witness of men could add nothing to 
that testimony, yet in response to their request He 
allowed them to search out the land and to report 
upon it. This was not the first occasion, nor is it 
the last, on which God had to adapt Himself to the 
moral condition of His people. On a previous occa¬ 
sion when they had despised the manna and desired 
flesh to eat, we read the solemn word that He gave; 
them their reauest, but sent leanness into their soul 
(Exodus 16; Psalm 106. 15); and on a subsequent 
occasion when, rejecting His kingship, they desired 
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to be like the nations, we read the infinitely more 
solemn word: "I gave thee a king in mine anger and 
took him away in my wrath" (1 Samuel 8. 5-32; 
Hosea 13. 9 - n ) . 

We shall now trace the story which, with the con¬ 
sequences that flowed from it, illustrates some of the 
most solemn principles to be found in the governmen¬ 
tal ways of God. 

I. The Search. 
A representative was chosen from each tribe, and 

they went forward to "see the land what it is; and 
the people that dwell therein whether they be strong 
or weak, few or many, and what cities they be that 
they dwell in, whether in tents or in strongholds" 
(verses 18 to 20). For forty days they travelled 
up and down its vine clad hills and its fertile valleys; 
and in due course they returned. 

II. The Unanimous Testimony. 
Although, as we shall see later, the sights which 

they witnessed produced different effects upon the 
different men, the testimony was wrung from them 
all that everything in the land was exactly as God 
had described it. "They returned from searching 
of the land after forty days . . . and they 
brought back word unto the congregation and 
shewed them the fruit of the land and said: we came 
unto the land whither thou sentest us, and surely it 
floweth with milk and honey" (verses 25 to 27). And 
I tell you this: that no man who goes on with God 
to those higher heights and larger possibilities of the 
Christian life—of which the life in Canaan is the 
divinely appointed type—will be able to speak other¬ 
wise than glowingly of them. Like the ten spies 
who became faint-hearted he may go back, and by 
so doing forfeit the joy which is the portion of those 
who wholly follow the Lord; but he cannot deny the 
reality of his experiences. 
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III. The Grapes of Eshcol. 
They brought back, however, not only the word of 

their testimony but1 also the fruit of the land. "They 
came unto the brook of Eshcol and cut down from 
thence a branch with one cluster of grapes . . . 
and they brought of the pomegranates and of the 
figs" (verse 23). That cluster of grapes cut down 
in Canaan and brought into the wilderness tells a 
tale. It was the earnest of their inheritance, the 
foretaste of that to which they were travelling, and 
the pledge that if only they went trustingly on, they 
would receive in perfection what they now received 
in part. In the presence of that cluster they might 
well say:— 

"The manna and the springing well, 
Suffice for every need, 

And Eschol's grapes the story tell. 
Of where our path doth lead." 

Now turn to Ephesians 1. 13-14; 2 Corinthians 1. 
22; 2 Corinthians 5. 5. From these three scriptures 
we learn that what the explorers brought to Israel in 
the wilderness, the spirit of God brings to us in this 
wilderness world. The Spirit is the earnest of our 
inheritance, and the fruit of the Spirit, one great 
ninefold cluster—rich, luscious, and abundant (Galat-
tians 5. 22-23). To the obedient heart the Spirit 
delights to bring, even now, samples of what grows 
in the heavenly land. And reasoning, as philoso¬ 
phers do, from the known to the unknown, we may 
asE with Miss Havergal:— 

"What will Thy presence be, 
If such a life of joy can crown 
Our walk on earth with Thee." 

But to return. Just as the value of a kind deed 
is enhanced or minimised by the way in which it is 
performed, so the value of a report is very largely 
determined by the emphasis with which, and the tone 
in which, it is delivered. While these twelve men 
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spoke unanimously regarding the fertility of the 
land, they held fundamentally divergent views about 
the wisdom of any attempt to take possession of it. 
Ten of them lost confidence in God and discouraged 
the hearts of the people; two, counting on His faith¬ 
fulness, urged immediate advance. 

IV. The Statement of the Ten. 
After admitting the truth of Jehovah's descrip¬ 

tion of the land they said: "Nevertheless the people 
be strong that dwell in the land, and the cities are 
walled and very great" (verse 28). "We be not 
able to go up against the people; for they are 
stronger than we. The land through which we 
have gone to search it, is a land that eateth up the 
inhabitants thereof; and all the people that we saw 
in it are men of a great stature. And there we saw 
the giants, and we were in our own sight as grass¬ 
hoppers" (verses 31-33). Their statement was 
based on undoubted fact; but the truth which it con¬ 
tained was completely distorted by timidity. Look¬ 
ing through the telescope of unbelief they beheld 
walled cities, impregnable fortresses, and the sons 
of Anak which came of the giants; but when they 
came to look at' God they reversed the telescope and 
He seemed so insignificant as to be negligible. They 
interpreted God in the presence of the difficulties, 
instead of the difficulties in the presence of God. 
And so they brought up an evil report (verse 32)— 
evil, not because it was untrue, but because it prac¬ 
tically left God out of account. 

V. The Testimony of the Two. 
From all this pessimism two men stood out clear 

and true—Joshua and Caleb. These faithful men 
did not dispute the facts which the ten unbelievers 
produced; but they denounced as unworthy of the 
One Who was leading them, the inference which was 
drawn from these facts. They did not deny that 
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there were difficulties, but they altogether refused 
to regard these as impossibilities. The ten said: 
we are not able (verse 31); if we advance we Shall 
be eaten up (verse 32). The two said: we are weU 
able (verse 30) if we advance we shall eat them up 
(chapter 14. 9). "They are bread for us"; and 
hence they argued, the larger the giant, the bigger 
the loaf! The essential difference between the tw» 
reports therefore is that of the vision of God. 

Canaan sets forth materially what the epistle to 
the Ephesians describes spiritually. And just as m 
the former there were giants to fight as well as 
grapes upon which to feast, so the latter makes it 
clear that the sphere of our highest blessing is also 
the place of our severest conflict (Ephesians 1. 3 and 
6. 12). This goodly land every believer has in some 
degree explored; and the life which he lives and the 
words which he utters, constitute his report of what 
he has seen and felt there. Some there are who 
see only the giants; their harps are either on the 
willows or are tuned to the most dolorous and de¬ 
pressing strains. For them life is practically a 
tunnel with a cradle at one end and a grave at the 
other. They are never happy but when they are 
miserable. 

There are others who seem to be constantly feast¬ 
ing on the fruit of the land. They are optimists, 
and their optimism has the surest of all foundations 
—the promises of God (see Numbers 14. 7-8). They 
know that 

"His every word of grace is strong. 
As that which built the skies. 

The voice that rolls the stars along. 
Speaks all the promises." 

Then stand with the optimists on the sunny side of 
life. "Turn to the bright side of the cloud. Climb 
to the transfiguring mount. Take the dark glasses 
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from your eyes. Change from minor key to the 
major. Push in the tremulo stop, open the diapason 
and put on the keyswell. Instead of wailing out 
with Jacob: "All these things are against me," 
shout with St. Paul: "None of these things move 
me." Instead of brooding about the giants, reach 
out your hands for the grapes. Bring clusters to 
the church. Set them before the converts. Tell 
them to eat with heartiness for "there are more to 
follow." Bring clusters to the home. Gladden the 
household with the fruitage of the heavenly land. 
Open the heavenward windows of the soul, and gaze 
upon the Canaan promised. Go thus through life, 
and when at length you reach the river, no giants 
will be there, but in the arms of a loving Christ you 
will be carried to an eternal home.'' 

Observe in closing that there are three spiritual 
things in Ephesians—spiritual blessings (1. 3^; 
spiritual foes (6. 12), and spiritual songs (5. 19) 
Be it our's to enjoy the blessings^ fight the foes, and 
sing the songs. 

5H HB 



CHAPTER i / . 

KADESH BARN E A (Numbers 14). 

WITH the reports of the spies before them, the 
people are now faced with the necessity for 
choice. The goodly land lies just ahead of 

them; they have the testimony of God and the twelve 
men regarding its desirability and fruitfulness; God 
is with them, and is prepared to lead them on in a 
career of acquisition and victory: will they go? "And 
Joshua and Caleb . . . spake unto all the com¬ 
pany of the children of Israel saying: The land which 
we passed through to search it, is an exceeding good 
land. If the Lord delight in us, then He will bring 
us into this land and give it us . . . only rebel 
not ye against the Lord, neither fear ye the people 
of the land for they are bread for us; their defence is 
departed from them . . but all the congregation bade 
stone them with stones" (Numbers 14. 6-10). 
"Likewise when the Lord sent you from Kadesh-
Barnea saying: Go up and possess the land which 
I have given you; then ye rebelled against the com¬ 
mandment of the Lord your God and ye believed 
Him not, nor hearkened to His voice" (Deuteronomy 
9. 23; Deuteronomy 1. 19-40; Psalm 106. 24-25; I 
Corinthians 10. 5). "So we see that they could 
not enter in because of unbelief" (Heb. 3. 1/-19). 

By the events which occurred there and by the 
divme comments on these events, Kadesh-Barnea is 
a place which is invested with peculiar and solemn 
significance. It witnessed a crisis in the history 
of the Israelites of vast and far-reaching conse¬ 
quences. Up to this point, the wilderness was prad-
tically a training ground where they learned to trust 
God for every step of guidance and every grain of 
provision. But from this point onward, that which 
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God intended to be a training ground, was by their 
disobedience turned into a prison house in which 
they wandered and in which they died (Numbers 
14. 26-39). 

"They came to the gates ot Canaan, 
But they did not enter in, 

They came to the very threshold, 
Yet they perished in their sin." 

Now observe: up to this point, Israel's history is 
placed before us for our encouragement; from this 
point until they finally entered Canaan, it stands 
before us. as a warning. They rejected God's best, 
and, by simply sealing their choice, God rejected 
them. For forty years—a year for each day they 
spent searching the land—they wandered aimlessly 
in the wilderness, until the unbelievers perished and 
a new generation came on (Numbers 14. 34). Out 
of the multitude which left Egypt, only two entered 
Canaan (Numbers 14. 37-39). 

Stripped of all metaphor, the land of Canaan re¬ 
presents the highest possibilities of the Christian life 
to which God would lead every one of us. We are 
under a Captain Who has never lost a battle—Who 
has never lost a man. He desires to lead us on 
from strengjthl it© strength in a (life of perpetual 
triumph; a life which will bring us days of Heaven 
upon earth (Deuteronomy 11. 21): are we willing ? 
If, because of the difficulties which we may encoun¬ 
ter, we are afraid or unwilling, then from this hour 
life will be one prolonged act of disobedience. And 
now let us see what' that will mean. 

(1) Every moment spent in the wilderness after 
Kadesh-Barnea is reached, is lost time—a blank. 
"By faith they passed through the Red Sea as by 
dry land, which the Egyptians assaying to do were 
drowned. By faith the walls of Jericho fell down 
after they were compassed about seven days" 
(Hebrews 11. 29-30). Have you ever noticed that 
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the writer of these words makes absolutely no in¬ 
ference to the period which lay between the crossing 
of the Red Sea and the taking of Jericho? The 
omissions of the word of God are as significant as 
are its statements. During those years they were 
like a regiment of soldiers marking time, or like a 
door swinging on its hinges. There was plenty of 
movement but no progress; and the kindest tning 
that God can do is to say nothing about it (Heb¬ 
rews 10. 17). 

On a suri-dial in St. Marks these words are writ¬ 
ten: "I number none but the cloudless hours." Be"-
loyed, beware! Every hour spent out of fellowship 
with God or short of His purposes for your life will, 
in the annals of eternity, be unnumbered, un¬ 
counted—a blank. 

(2) Their wilderness wandering was character¬ 
ised by extreme restlessness and by bitter discon¬ 
tent. 

They seem to have wandered up and down the 
peninsula of Sinai approaching the same place from 
different directions (see their itinerary in Numbers 
33). They were like the troubled sea which cannot 
rest. And "they murmured." Ceasing to enjoy 
the food of divine provision—the Manna, they 
thoueht sadly and regretfully of what they had left 
behind—the flesh pots of Egypt. 

The modern equivalent of these things finds ex¬ 
pression in Cowper's. plaintive words:— 

"Where is the blessedness I knew 
When first I saw the Lord ? 

Where the soul-refreshing view 
Of Jesus in the word ? 

What peaceful hours I then enjoyed, 
How sweet their memory still I 

But they have left an aching void 
This world can never fill." 
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These words describe the experience of one for 
whom the anticipations of faith have given place to 
the disappointments of unbelief; who has exchanged 
the celestial light which accompanies obedience, for 
the mournful gloom which must inevitably follow 
declension and sin. The poem from which I have 
quoted, however, goes on to show the possibility of 
better things; for it recognises what is the first step 
towards recovery, namely, that spiritual disappoint¬ 
ments are self caused. And that leads me to the 
last point which I wish to notice, namely, that 

(3) They got right exactly at the spot where they 
went wrong. It was at Kadesh-Barnea they listened 
to the unbelieving spies and began to wander; it was 
from that same spot forty years afterwards that 
they commenced the forward march which culmin¬ 
ated in their entrance into, and conquest of, the land 
of Canaan (compare Numbers 13. 20 and 20. 14-22). 
The intensely solemn principle which finds illustra¬ 
tion here is too obvious to need comment. 

These, then, are some of the things which will 
characterise a life spent out of the will of God. May 
we mark them well, and avoid the unbelief and dis¬ 
obedience which occasion them. Life is too brief 
to spend it otherwise than for our God. And added 
to its brevity and uncertainty, the signs of the times 
with ever deepening significance proclaim that the 
coming of the Lord draweth nigh. In the light of 
these facts may we forget the things which are be¬ 
hind, and with one all absorbing purpose press on to 
Him Who is the mark in time, and Who will be the 
prize in eternity. 

"Oh to know more of Christ—be this our aim, 
Oh let us not seek earthly praise or fame, 
But let us live to Him and Him alone. 
For we are His and hence are not our own. 
He gave for us His life of peerless worth. 
Shall we not gladly part with things of earth, 
Our one desire our object here below. 
More of Himself, more of His love to know." 



CHAPTER 18. 

BALAAM AND HIS PROPHECIES 
(Numbers 22 to 24). 

BETWEEN the incident which we looked at in our 
last chapter and those which we are to con¬ 
template to-day, lie many years of wilderness 

wandering and unrest. The Israelites despised the 
pleasant land into which God would have led them, 
and in consequence were doomed to traverse and 
rti-traverse the sands of the pathless, desert for a 
period of 40 years. Whilst, however, Jehovah had 
in the exercise of His righteous government to pun¬ 
ish them, that does not mean that He abandoned 
them. "Thou in Thy manifold mercies forsookest 
them not in the wilderness: the pillar of the cloud 
departed not from them by day to lead them in the 
way; neither the pillar of fire by night to shew them 
light and the way they should go . . . yea 
forty years didst Thou sustain them in the wilder¬ 
ness so that they lacked nothing; their clothes 
waxed not old, and their feet swelled not" (Nehe-
miah 9. 19-21). Such is the reformer's witness to 
the faithfulness and sovereign grace of God. 

The point in Israel's story which we now reach 
takes us. to the borders of the promised land. King 
after king has been overcome, and the only one who 
now stands between them and their inheritance is 
Balak, the king of Moab. Realising that military 
strength and genius were in themselves powerless 
to stop the onward march of the people of God, this 
crafty monarch resorts to other methods (Deuter¬ 
onomy 23. 4). He had heard of the fame of a mighty 
soothsayer and prophet—Balaam by name-—who 
lived on the banks of the Euphrates 400 miles away; 
and as, according to the belief of that time, Balak 
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anticipated that the curse of such a man would carry 
with it certain failure and disaster, he sent for 
Balaam, hoping that by the rewards of divination 
the prophet would be induced to curse those whom it 
was impossible to conquer (Numbers 22. 1-6). The 
king, hearing of their deliverance from Egypt and of 
their marvellous sustenance in the wilderness, rightly 
inferred that they were protected by supernatural 
power; why therefore should he not invoke similar 
power for his own protection? He did so, but as we 
shall see, unavailingly. 

Balaam is one of the mysterious characters of 
scripture. He was born outside the commonwealth 
of Israel (Deuteronomy 23. 4) but had evidently ac¬ 
quired a knowledge of the true God. Although, 
however, he possessed genuine prophetic inspiration 
—as witness his prophecies which we shall presently 
examine—he practised magic and enchantments, 
and consulted auguries (Numbers 24. 1). There 
was, moreover, in his character one fatal flaw which 
ultimately led to his undoing—he had an uncorl-
trollable love of gain (2 Peter 2. 15). 

The New Testament mentions him three times: 
2 Peter 2.15 speaks of the way of Balaam; Jude 11. 
speaks of the error of Balaam; Revelation 2. 14 
speaks of the doctrine of Balaam. 

Our story goes on to show that while Balak could 
not conquer Israel (Numbers 22. 6), and Balaam 
could not curse them (Numbers 23. 8, 20), the 
craftiness of the one and the greed of the other de¬ 
vised a method by which they could and did corrupt 
them. At Balaam's suggestion the children of Is¬ 
rael were invited to join in the licentious worship of 
Baal—an act which called down the judgment of 
heaven and which resulted in the death of 24,000 
of them (Numbers chapter 25 and 31. 16). 
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Now, worldliness is spiritual unchastity (James 
4. 4); and as the reference to Balaam in Revelation 
occurs in the message "to the angel of the church in 
Pergamos" the warning to the people of God td-day 
is plain. Pergamos historically covers the period 
from the accession of Constantine 316 A.D. to the 
full development of sacerdotal tyranny—a period 
during which if you had looked for the Church you 
would have found it in the world, and if you had 
looked for the world you would have found it in the 
church. It was to obviate this very corruption that 
Paul prayed and worked (see his earnest words to 
the Corinthian Church in 2 Corinthians 11. 2). 

Before passing to Balaam's prophecies let me re¬ 
mind you of the summing up of his strangely coirf-
pounded character by an American preacher. 

1. He was controlled by avarice. 
2. He trifled with truth. 
3. He substituted knowledge for love. 
4. He deceived his own soul. 

The Prophecies. 

Regarding these generally, it may be said that 
they bring out the glorious fact that against all our 
enemies, God is for us (Romans 8. 31). He may 
have to chastise and discipline us, just as He had to 
chastise and discipline Israel; but to all outsiders He 
says "hands off" (Numbers 23. 7-8). There are 
four statements; and they bring out the fact that 
Israel was to be separate, righteous, fruitful, and 
ultimately victorious. These things are literally 
true of Israel, and spiritually true of us. 

I. Israel—Sanctified. 
"From the hills I behold him: lo the people shall 

dwell alone and shall not be reckoned among the 
nations" (Numbers 23. 9). In his prayer at the 
dedication of the Temple Solomon says: "Thou 
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didst separate them from among all the people of 
the earth" (1 Kings 8. 53). It was to give practi¬ 
cal effect to this that Moses invoked the presence of 
God on the way to Canaan (Exodus 33. 16); it was 
upon this fact that he based his appeal to the people 
for conduct worthy of their God (Deuteronomy 14.2). 

To this day the truth of Balaam's words abides 
(1 Corinthians 10. 32). The Jewish people are, and 
always have been, racially distinct from the nations 
among whom they dwell. Like the Gulf Stream 
which flows through the Atlantic but is yet not of 
it, so the Jews are to be found among all the nations 
of the earth but are nevertheless not of them. 

Israel, which was Jehovah's peculiar treasure in 
the Old Testament (Exodus 19. 5) finds its counter¬ 
part to-day in the Church (Titus 2. 14). "Christ 
loved the Church and gave Himself for it that He 
might sanctify and cleanse it with the washing of 
water by the word" (Ephesians 5. 25-26). The 
members of that Church are not of the world even 
as Christ was not of the world (John 17. 16); and the 
call is to give practical effect to this in our daily 
lives (2 Corinthians 6. 14-18). 

II. Israel—Justified. 

"He hath not beheld iniquity in Jacob, neither 
hath He seen perverseness in Israel" (Numbers 23. 
21-23). I" themselves they were both iniquitous 
{Numbers 14. 34) and perverse (Deuteronomy 32. 
5); but viewed from the hills (Numbers 23. 9) they 
were graced with all the perfections imparted to 
them by their covenant-keeping God. 

It is even so to-day. Someone has aptly said that 
in Ephesians 1 the apostle takes us to the hills and 
shows us what the the saints are in Christ according 
to the purpose of the Father's love; and that in 
1 Corinthians he leads us through the camp and 
shows us what they are in themselves. 'I am black' 
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exclaims the bride as she beholds herself; "thou art 
all fair my love, there is no spot in thee' says the 
bridegroom as he beholds her (Song of Solomon i. 
5 and 4. 7). Our standing is in grace (Romans 5. 
2) and there we are adorned with all the perfections 
of the Beloved One in Whom we are accepted 
(Ephesians 1. 6). 

"No condemnation oh my soul, 
Tis God that speaks the word, 
Perfect in comeliness art thou. 
In Christ thy risen Lord." 

But it should be the supreme purpose of our lives in 
the power of an ungrieved Spirit to see that our 
state corresponds to our standing; that we are prac¬ 
tically in the world, what we are judicially in the 
eyes of heaven. 

The fact that sanctification precedes justification 
may seem a difficulty; but the difficulty vanishes in 
the light of some New Testament words where these 
two great doctrines are similarly presented. "And 
such were some of you but ye are washed but ye are 
sanctified, but ye are justified in the name of the 
Lord Jesus, and by the spirit of our God" (1 Corin¬ 
thians 6. 11). "Elect according to the foreknow¬ 
ledge of God the Father, through sanctification of 
the spirit, unto obedience and sprinkling of the blood 
of Jesus Christ" (1 Peter 1. 2). "Sanctification 
comes before Justification in the first of these two 
scriptures; and before the obedience of faith and the 
sprinkling of the blood of Jesus, in the second. 
Scripture thus puts positional Sanctification before 
Justification; but Justification before practical Sanc-
tihcation" (Hebrews 10. 10-14; John 17. 17). 

III. Israel—Fruitful. 

"How goodly are thy tents, O Jacob, and thy 
tabernacles O Israel. As the valleys are they spread 
forth, as gardens by the river's side; as the trees of 
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lign aloes which the Lord hath planted and as cedar 
trees beside the waters" (Numbers 24. 5-9). As he 
beheld the tents of Israel arranged around the Ark 
according to the divine instruction, Balaam com¬ 
pares them to "the valleys as they spread forth" 
which speaks of fruitfulness; and to "gardens by 
the riverside" which speaks of beauty. That scene 
of fruitfulness and beauty reminds him of two trees 
—the aloe and the cedar (verse 6). The aloe is re¬ 
markable for its exquisite beauty and fragrance. It 
is a precious picture of what the child of God should 
be—beautiful and fragrant. The aloe is mentioned 
both in Psalm xlv. and in the Canticles, where the 
beauty of the King and the graces of His bride are 
portrayed. Precious emblem of what the Lord 
Jesus is, and of what His church should be, as abid¬ 
ing in Him! The fruit of the aloe was also used in 
•he compounding of the incense for the golden altar 
in the Tabernacle, again showing that the graces of 
the Spirit produced in the believer are acceptable to 
our Father in heaven through Jesus Christ, as the 
incense ascended up full of fragrance to Him from 
the altar in the holy place." 

"And as cedar trees beside the waters" (verse 6). 
Here we have the emblem of strength and durability 
—qualities which, in these days when everything 
that can be shaken is being shaken, are eminently 
desirable. 

IV. Israel—Triumphant. 
"There shall come a Star out of Jacob and a 

Sceptre shall rise out of Israel . . . out of Jacob 
shall come He that shall have dominion" (Numbers 
24. 17-19). Star and Sceptre—both speak of 
Christ. "I am the root and the offspring of David" 
—there is the thought of royalty and the sceptre; 
"and the bright and morning Star"—it is for Him 
as such that, toiling through the far-spent night, 
the Church is now looking (Revelation 22. 16; 
Romans 13. 12). 
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Sanctified, justified, fruitful, triumphant—"Happy 
art thou O Israel: who is like unto thee O people 
saved by Jehovah" (Deuteronomy 33. 2g). 

The blessedness of the People of God (Deut. 33). 

"Happy art thou O Israel: who is like unto thee O 
people saved by the Lord" (verse 29). Wherein 
does that happiness consist? Deuteronomy 33 
furnishes an eightfold answer to that question. 
They were happy because they were: 

1. Saved: Saved by Jehovah: 
Verse 29: 2 Timothy 1. g. 

2. Loved: He loved the people: 
Verse 3: Galatians 2. 20. 

3. Preserved: In His hand: 
Verse 3: John 10. 28. 

4. Instructed: At His feet: 
Verse 3: Luke 10. 39. 

5. Favoured: The beloved shall dwell: 
Verse 12: Psalm gi . 1. 

6. Sustained: Between His shoulders: 
Verse 12: Luke 15. 5-

7. Rested: In everlasting arms.: 
Verse 27: Matthew II . 28-30 

8. Satisfied: Satisfaction and fulness: 
Verse 23: Psalm 107. 9. 



CHAPTER 19. 

CONDITIONS OF SUCCESS (Joshua 1). 

THE part of our story which we have now reached 
takes us to the vicinity of the banks of the 
Jordan. The last stage of the wilderness 

journey has been traversed, and now the pilgrim 
hosts are in sight of their inheritance. Eyes, which 
have long been accustomed to the dreary solitudes 
of the desert, now gaze upon the vine-clad hills and 
the fertile valleys of the promised land. And so we 
read that "after the death of Moses it came to pass 
that the Lord spake unto Joshua saying: Moses My 
servant is dead; now therefore arise go over this 
Jordan thou and all this people unto the land which 
I do give to them even to the children of Israel" 
(Joshua 1. 1-2). 

The death of Moses and the assumption by Joshua 
of the leadership of Israel mark the commencement 
of a very important era in Israel's history. The 
first named servant of God could lead them to the 
border of Canaan, but could not lead them into 
the land. This latter required a new leader—Joshua. 
The spiritual significance of these historical facts is 
plain. Just as Moses was the representative of the 
Law which could never lead into an inheritance of 
spiritual blessing, so Joshua whose name means 
Jehovah my Saviour" foreshadows the risen Christ 
Who leads His people into the land of possession, 
victory, and power. 

It is interesting to note that the 3rd and 4th chap¬ 
ters of Hebrews build a whole system of doctrine on 
these facts. Moses led them out but could not lead 
them in; Joshua led them in but could not give them 
rest; the Lord Jesus leads out, leads in, and gives 
settled and eternal rest. 
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Having placed the people under the leadership of 
Joshua, God now proceeds to lay down principles 
the observance of which, and to specify moral quali¬ 
fications the possession of which, are absolutely 
essential to prosperity and good success. My pur¬ 
pose in this address is to examine these. 

I. The Law of Appropriation. 
"Arise, go over this Jordan, thou and all this 

people unto the land which I do give them, even to 
the children of Israel. Every place that the sole Of 
your foot shall tread upon that have I given you" 
(Joshua 1. 2-3). These two verses bring out this 
law very clearly, and are of immense importance. 
The whole land was inalienably theirs, because it 
was theirs by gift divine; but what God gave, they 
had to appropriate. It is one thing to hold the title-
deeds to an estate; it is another thing to take up 
residence there and to feast on the fruits which it 
produces. It is one thing to know the geography 
of a country, and quite another to stand on its soil. 
An Israelite might be able to describe the boun¬ 
daries of the hills and valleys of Canaan and yet per¬ 
ish in the solitudes of the deserts. The land was 
theirs, but it was theirs to conquer (see verse 11). 

Now turn to Ephesians 1. 3. "Blessed be the 
God and Father of our Lord Jesus Christ Who hath 
blessed us with all spiritual blessings in heavenly 
places in Christ." Into that goodly land our divine 
Joshua has taken us by, on our part, a definite act 
of faith. But, just as Israel after entering the land 
had to conquer it step by step—to-day Jericho, to¬ 
morrow Ai, and so on until the whole land was actu¬ 
ally possessed, so must it be with us. The gift of 
Canaan meant for Israel the gift of all it contained; 
the gift of Christ means for us all that He is and all 
that He has (Colossians 2. 9-10; Ephesians 3. 8). But 
faith must definitely appropriate what grace so 
freely provides. 
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I am persuaded that failure to apprehend this 
vital distinction is responsible for much spiritual des¬ 
titution and bankruptcy. Just as, because of his 
failure by reading and reflection to appropriate the 
intellectual treasures within his reach, it is possible 
for a man who possesses a valuable library to be an 
ignorant man; so, while our treasures in Christ are 
limitless and boundless, we will enjoy them only in 
so far as by a living faith we make them our own. 
In the light of this law, I fear that the most ad¬ 
vanced among us will have to confess that "there 
remaineth yet very much land to be possessed" 
(Joshua 13. 1). 

I I . The Book of the Law. 

"This book of the Law shall not depart out of thy 
mouth; but thou shalt meditate therein day and night 
that thou mayest observe to do according to all that 
is written therein; for then thou shalt make thy way 
prosperous, and then thou shalt have good success" 
(verse 8). This was the next great essential— 
accurate acquaintance with, and complete subjec¬ 
tion to, the word of God. The Law of the Lord un¬ 
folded to them the mind of the Lord: apart from it 
they would be in entire ignorance of Jehovah's 
directions and requirements. 

This verse contains three very important injunc¬ 
tions which we do well to note and lay to heart. 
Joshua was commanded to observe all that was writ¬ 
ten. I suppose we all have our favourite portions 
—the 23rd Psalm, the 14th of John, 1 Corinthians 
13, the 4th chapter of Philippians, and so on. But 
we must not forget that "all scripture is given by 
inspiration of God, and is profitable for doctrine, for 
reproof, for correction, for instruction in righteous¬ 
ness: that the man of God may be perfect, thor¬ 
oughly furnished unto all good works" (2 Timothy 
3. 16, 17). The thought enshrined in that last quo¬ 
tation is that of a ship about to put out to the open. 
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sea. Before she leaves, the Captain sees that she 
is equipped with all that she will need during the 
voyage; that whether she encounters fair weather or 
foul, calm or storm, she is thoroughly furnished. 
And hence the believer who is governed by "all 
scripture" is completely equipped for the voyage of 
life—he is Ai at Lloyds. 

Joshua was also commanded to meditate on the 
book of the Law. Meditation has been defined as 
"attention with intention"—attention to what God 
says with the intention of obeying it. It does for the 
believer spiritually what chewing the cud does for 
the kine in the meadow actually. The Holy Scrip¬ 
tures, says Martin Luther, are to the Christian heart 
what the meadow is to the ox, what the home is to 
the man, what the nest is to the bird, what the 
stream is to the fish, what the cleft in the rock is to 
•the sea-fowl. On three separate occasions does 
God speak of the value of meditation on His word: 
(a) in Joshua i where it is said to be the secret of 
prosperity; (b) in Psalm i where it is described as 
the secret of fruitfulness; and (c) in James i, where 
it is affirmed to be the secret of blessedness (verse 
25). 

And Joshua was also commanded to do. It has 
been well said that, after all, obedience is the best 
commentary on the Bible—do and you will know 
(John 7. 17"; James 1. 23-25). 
I I I . The Divine Commission and the Divine Presence. 

"Have not I commanded thee? Be strong and of 
a good courage; be not afraid neither be thou dis¬ 
mayed; for the Lord thy God is with thee whither¬ 
soever thou goest" (verse 9). God's command 
constituted Joshua's authority; God's presence was 
his power. He knew that God sent him; and he 
knew that God was with him. More than that he 
could not possibly want; anything less than that 
would be valueless. 
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This is of such transcendent importance that I 
adduce four other illustrations of it from the scrip¬ 
tures. 

(a) Moses: "Come now therefore and I will send 
thee unto Pharoah"—there is the divine com¬ 
mission (Exodus 3. 10); "certainly I will be 
with thee"—there is the divine presence 
(verse 12). 

(b) Gideon: "Go in this thy might" (Judges 6. 14); 
"Surely I will be with thee" (verse 16). 

(c) Jeremiah: "Go to all that I shall send thee" 
(Jeremiah 1. 7); "I am with thee" (verse 8). 

(d) Disciples: "Go ye therefore and teach all 
nations" (Matthew 28. 19); "lo I am with you 
alway" (verse 20). 

IV. Courage and Confidence. 

"Be strong and of good courage." It is evident 
from this thrice repeated exhortation (verses 6, 7 
and 9) that, in spite of his experiences of the faith¬ 
fulness of God and of the assurances which were now 
given to him, Joshua was not without timidity and 
misgiving as he thought of the future; that, like all 
true-hearted servants of God, he felt quite inade¬ 
quate for the tasks which fell to his hand. "Be 
strong"—that implies that he was consciously weak; 
"and of good courage"—that suggests that he was 
somewhat afraid. But the divine promise by impli¬ 
cation placed at his disposal heavenly wisdom, div¬ 
ine power, omnipotent strength (verse 5). 

This word is appropriated for us by the writer of 
the epistle to the Hebrews (13. 5) and with it and 
Isaiah 41. 10 ringing in our ears we can take to our 
hearts all the comfort and strength contained in one 
of the greatest of our modern hymns, which says:—• 
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"Fear not I am with thee, O be not dismayed, 
For I am thy God, I will still give thee aid, 
I'll strengthen thee, help thee, and cause thee to stand, 
Upheld by My gracious omnipotent Hand. 

When through the deep waters I call thee to go, 
The rivers of sorrow shall not overflow, 
For I will be with thee thy trials to bless. 
And sanctify to thee thy deepest distress. 

Even down to old age all my people shall prove. 
My sovereign, eternal, unchangeable love, 
And then, when grey hairs shall their temples adorn, 
Like lambs they shall still in my bosom be borne. 

The soul that on Jesus hath leaned for repose, 
I will not, I will not, desert to its toes. 
That soul, though all hell should endeavour to shake, 
!'1I never, no never, no never iorsakf." 

m m 



CHAPTER. 20. 

CROSSING THE JORDAN (Joshua 3). 

D ULY instructed regarding the principles and 
moral qualifications which were essential for 
prosperity and good success, Joshua an¬ 

nounced to the people that within three days' time 
they were to pass over Jordan (chapter 1. 11). An¬ 
ticipation was now; to give place to realization, faith 
was to be turned into sight, and hope into glad 
reality. The rebels perished in the wilderness; but 
the nation itself—and it is with that the type is con¬ 
cerned—did enter into the promised land. 

I. Significance of the Jordan. 

Just as the Red Sea was God's way of bringing 
His people out from slavery, so the Jordan was His 
way of bringing them into their inheritance. In 
each case there was complete separation from that 
which had previously held them, a going down, and 
a rising to an entirely new career. 

The spiritual meaning of that is very beautiful. 
The Red Sea corresponds to Romans 6 which sets 
forth what we are delivered from; the Jordan finds 
its spiritual counterpart in Ephesians 2 which des¬ 
cribes what we enter into. The one brings us out 
of captivity, the other brings us into our spiritual 
inheritance. Romans 6 emphasises that we have 
died with Christ; Ephesians 2 that we have risen with 
Him. 

The Jordan is to the Brazen Serpent what the Red 
Sea is to the Passover. In the Passover and the 
Brazen Serpent—which are objective types—we get 
rid of our sins; in the Red Sea and the Jordan we 
get rid of ourselves.. 
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In the journey from Egypt to Canaan there are 
thus seven types—a perfect picture—of the death 
of Christ. These are:— 

I . 

2 . 

3-
4-
5-
6. 

7-

The 
The 
The 
The 
The 
The 
The 

Passover. 
Red Sea. 
Tree. 
Smitten Rock. 
Red Heifer. 
Brazen Serpent. 
Jordan. 

I I . The Announcement (Joshua 3. 1-14). 

Encamped in the vicinity of the banks of Jordan 
the people were instructed that they were about to 
take farewell of the wilderness and to enter into 
their divinely gifted inheritance. They had beheld 
the touch of the finger of God at the commencement 
of their wilderness journey; they were to be specta¬ 
tors of divine intervention at its close. These two 
miracles constitute the Old Testament criteria of 
divine power; and to them prophets, and seers, and 
statesmen pointed whenever the faith of the nation 
began to wane. They are superseded in the New 
Testament by the resurrection of Christ from the 
dead, which for all time is the supreme demonstra¬ 
tion of the power of God (Ephesians i. 15-23). 

I I I . The Crossing. 

In due course the priests, bearing on their shoul¬ 
ders the Ark which contained the memorials of ac¬ 
complished atonement, moved towards the river. 
' 'And it came to pass when . . they that bare the Ark 
were come unto Jordan, that the feet of the priests 
that bare the Ark were dipped in the brim of the 
water, that the waters which came down from above 
stood and rose upon an heap . . . and those that 
came down towards the sea of the plain, even the 
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salt sea failed, and were cut off; and the people 
passed over right against Jericho. And the priests 
that bare the Ark of the Covenant of the Lord stood 
firm on dry ground in the midst of Jordan, and all the 
Israelites passed over on dry ground, until all the 
people were passed clean over Jordan" (Joshua 
3- 14-17)-

Many deeply taught men of God have regarded 
Jordan as the type for the believer of physical death, 
and go on to speak of Canaan as. the type of Heaven. 
But that cannot be correct, and for this reason: Israel 
never had such fierce fighting as they had after they 
entered Canaan. There is no fighting in Heaven. 
In the tearless land the Church will be triumphant 
and at rest. It would seem rather that the passage 
through Jordan foreshadows our passage into the 
new life in the risen Christ; and Canaan, those heav¬ 
enly places to which we have been raised, and in 
•which we wage ceaseless warfare against the hosts 
of evil (compare Deuteronomy 11. 11-12 with 
Ephesians 1. 3; and Joshua 10. with Ephesians 6. 
12, Margin). 

IV. The Memorial Stones. 

The crossing of the Jordan was one of the out¬ 
standing events in Israel's history and God gave 
instructions whereby it would be commemmorated. 
Two sets of memorial stones were to be erected: 
one in Canaan, and one in the bed of Jordan. 

(a) The first memorial was erected in Canaan 
and constituted a sign to which future generations 
could be pointed as the evidence of divine interven¬ 
tion on their behalf (Joshua 4. 1-8). "Stones—in¬ 
animate things—were raised from the midst of Jor¬ 
dan by a power outside themselves, to an entirely 
new position, where they were to bear witness for 
God." Striking emblem of those who, dead in tres¬ 
passes and sins (Ephesians 2. 1) have been quick-
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ened by grace divine (verse $) and have been raised 
up together and made to sit together in heavenly 
places in Christ (verse 6) in order that in the ages to 
come He might show the exceeding riches of His 
grace in His kindness toward them through Christ 
Jesus (verse 7, see also 3. 10). 

(b) The second cairn of stones, never again to 
be beheld by mortal eye, was erected "in the midst 
of Jordan, in the place where the feet of the priests 
stood; and there they are unto this day" (chapter 
4. 9). Just as the Canaan memorial speaks of the 
position in the heavenlies to which we have been 
raised, so the Jordan memorial sets forth the glorious 
fact that in God's reckoning, where the Ark stood, 
we have stood; that in antitypical language we have 
been crucified and buried together with Him (Gal-
atians 2. 20). 

Concluding Word. 
I have now accomplished, however imperfectly, 

the task to which I set my hand. We have travelled 
from Egypt to Canaan, from the land of the oppres¬ 
sor to the place of blessing. The wonderful lessons 
for the Christian life which are contained in the 
book of Joshua lie beyond the scope of the present 
little volume, and so I stop here. Perhaps, how¬ 
ever, on some other occasion we may meet again at 
this spot and travel together through the length and 
breadth of the promised land. 
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