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INTRODUCTORY. 

HUMAN covenants are mutual compacts, between two 

or more parties, in which certain conditions are agreed 

upon and recorded. They are solemn matters enough, 

for " though it be but a man's covenant, yet if it be 

confirmed, no man disannulleth or addeth thereto" 

(see Galatians iii. r5). How much more solemn and 

binding are Divine Covenants ! 1t is no light matter to 

make a Covenant with God, for, given man's inherent 

weakness and sinfulness, he can never keep his side of 

the compact. Covenants of works lead to inevitable 

disaster. But the true covenants of God are cove

nants of grace, which will stand for ever "ordered in all 

things and sure,'' for they rest on the work of the 

Messiah. 



The Covenants of Scripture. 

CHAPTER I. 

THE NOACHIC COVENANT. 

" The Lord thy God He is God, the faithful God, which keepeth 
covenant and mercy" (Deut. vii. 9). 

HE first covenant we read of in the Scriptures 
is the NOACH.IC (Gen. viii. and ix.) The 
patriarch had just come forth from the ark. 
He had not been preserved from'' the evil 

to come," like Enoch, figure of the Church, but had been 
brought through it in safety by Divine power as the 
remnant of Israel will be through the Tribulation 0£ the 
last days (Luke xxi. 36). Now God makes a cove
nant with· him, yet not with him or his seed alone, but 
with the whole earth. 

Noah's first act was no doubt inspired of God. He 
built art altar to Jehovah and offered up burnt offer
ings of every kind; perfect expression of the sacri
fice of Christ, to be offered 2000 years later, The 
burnt offering speaks of the death of the Lord Je.sus in 
its voluntary character and penect acceptability to 
God. And" the Lord smelled a sweet savour," for He 
knew the meaning of Noah's sacrifice, and whatever 
men or demons may make of it, the offering of Christ at 
Calvary is always to Him " a sweet-smelling savour " 
(Ephes. v. 2). 
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Thip formed the basis of two things, blessing to 
Noah and his family, and a covenant, which has been 
the ground ever since of providential mercies to the 
whole creation. Never again wquld the ground be 
cursed for man's sake or every living thing smitten by 
a flood. This covenant was one of pure grace, that is, 
no condition was attached to it; for the Lord knew 
that the" imagination of man's heart was;'' the same as 
before, " evil from his youth." 

Now God controls the whole realm of nature for the 
benefit of His creatures. The orderly s�quences of 
times and seasons; sunshine, rain, the fruits of the 
earth may be enjoyed alike by the just and the unjust, 
by the thankful and the evil. The very breath with, 
which men deny the work of Christ or blaspheme His 
holy name is a fruit of the covenant of grace. 

Another result was the restoration to man of 
effective control over the animal kingdom. Their 
flesh, too, was given him to eat, after 2000 years of 
vegetarict:n diet, and more important still the re
sponsibilities of government, with powers of life and 
death, were placed in his hand, so that the violence 
of antediluvian days might be restrained. Three marks 
attach to this covenant. 

Its Universal Character. 

It was with mankind as such, and the animal 
kingdom had their share in it. It was a covenant 
between "God and the whole earth" (chap. ix. 13). 

Its Enduring Character. 

It is termed an everlasting covenant and is said to 
be" for perpetual generations." It holds good to-day 
in all its essential features. 
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l ts Ratification by an Outward Token.

Possibly rain had never fallen before the flood (see 
Gen. ii. 5, 6). Now the rainbow appears as a token of 
the covenant. Millions have admired that beautiful 
sight, who have failed to appreciate its significance, 
but we are sure it has never failed to speak_ to God of 
His covenant. 

We read of the rainbow .in Ezek. i. 28, and again in 
the closing book of Holy Scripture-it adorns God's 
throne in Chap. iv. and the mighty angel's brow in 
Chap. x. Is not this intended to shew that, everr in 
those terrible days when all nature will seem out of 
joint and the very powers of heaven will be shaken, the 
Noachic covenant will stand, and God in wrath will 
remember mercy ? 



CHAPTER II. 

THE ABRAHAMIC COVENANT. 

"The Lord was gracious unto them ... be�use of His covenant 
with Abraham, Isaac and Jacob" (2 Kings xiii. 23). 

-=---,HE next covenant was the ABRAHAMIC. It 
was a covenant of pure grace, based on 
sacrifice and everlasting, but differing 
materially from the previous one irt being 

made, not with mankind as a whole, but with a chosen 
family. 

Man under government after the flood proved no 
less a failure than when left to his conscience before the 
flood. When he knew God (as the descendants of 
Noah did) " he glorified Him not as God, but became 
vain in his imaginations." Two of the vainest of these 
ideas were to unite the race and get themselves a name 
apart from God, which led to their being broken in 
fragments, and another was to make gods like them
selves and the beasts (see Joshua xxiv. I4; Romans i. 
21, 23), which led to the calling out of Abraham from 
the surrounding corruption to be the depository of the 
promises, and the father of a chosen nation and of that 
Seed, through whom all the f amities of the earth 
should be blessed, even Jesus Christ our Lord, son of 
David and of Abraham. 

The promises of Jehovah to Abraham were certainly 
attractive to faith. " I will make thee a great nation 
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and I will bless thee and ·make thy name great, and 
thou shalt be a blessing, and I will bless them that 
bless thee and curse him that curseth thee, and in thee 
shall all the families of the earth be blessed." Certain 
of these principles were finely illustrated in the Great 
War. Those two arch-oppressors of the seed of 
Abraham, Russia and Rumania, have been greatly 
humbled, and Great Britain, who, with all her faults, 
has in the main befriended Israel, has been chosen 
to deliver " the land " from the ghoulish rule of the 
Sublime Porte. 

When Abraham reached his goal, yet another 
promise was added: "Unto thy seed I will give this 
land." This was again enlarged when Lot had 
'' picked the best" of the land, as men would say, and 
had gone his way. "Look from the place where thou 
art, northward and southward and eastward and west
ward: for all the land which thou seest, to thee will 
I give it and to thy seed for ever. And I will make thy 
seed as the dust of the earth." 

" God always gives the best to those 
Who leave the choice with Him." 

As God's covenant with Noah has formed the basis 
since of His Providential dealings with the human 
race, so His covenant with Abraham has been the 
determining factor in His dealings in grace with the 
chosen nation. 

To it His eye reverts and His word recurs. Cen
turies might leave it in abeyance; the Sinaitic cove
nant, four hundred and thirty years after, might seem 
to supersede it ; ages of failure, culminating in the 
rejection of Messiah, might succeed one another, 
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followed by ages of dispersion and tribulation ; but 
nothing can disannul the Abrahamic covenant or 
"make the promise of none effect." The reason is, 
it was typically sealed by the blood of Christ, or to use 
the words of Gal. iii. 17, "It was confirmed before of 
God in Christ." This expression is worthy of earnest 
pondering. How eloquently it sets forth the sanctity 
of that covenant in the eyes of God! I�rael was loved 
for the fathers' sake. But on what ground were the 
fathers loved ? For Christ's sake; for the covenant 
was engrossed in ;His. blood. 

The giving of this covenant is described in .Gen. xv. 
and xvii. l'hey are not two covenants, though the 
Chapters are separated by more than 14 years, but one 
in two stages. This covenant is referred to again and 
again in the Scriptures as one and indivisible; as for 
instance in :2 Kings xiii. 23, " The Lord was gracious 
Wlto them ... pecause of His covenant [not covenants] 
with Abraham." (See also l Chron. xvi. 16.) Chapter 
xvii. amplifies and confirms Chapter xv.

The occasion of its promulgation was the renewal to
Abraham of the promise of an heir. His future seed 
is compared no longer to the dust of the earth, as in 
Chap. xiii. 16, but to the stars of heaven. This goes 
.farther than a literal seed and higher than earthly 
blessing. 

Those who will have followed the faith-steps of 
Abraham, in a past or future dispensation and will have 
passed from this scene, will no doubt share in heavenly 
blessing. They will have a place and portion in the 
heavenly side of the Kingdom-the New Jerusalem, 
" the city which hath foundations, whose builder and 
maker is God," for which Abraham looked. No doubt 
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the Church will have her place there too, but her portion 
will be distinct. The Church will be in the city, but 
she is not, I judge, the City. The f�thful remnant of 
Israel, who survive "the day of Jacob's trouble," will 
enjoy earthly ble_ssings in the millennial earth. They 
will form the nucleus of future generations of that Holy 
Kingdom of Priests,which Israel will be for ever. 

Abraham was, of course, the father of all his de
scendants according to the flesh, but not all were his 
true seed. '' He rejoiced to see the day of_ Christ and he 
s�w it and was glad." How could men like the un
believing Jews of our Lord's day, who hated the One 
he loved, be the true children of Abraham? No, suc4 
"say they are Jews and are not," but are "the syna-

·gogue of Satan," for they reject their anointed King.
Abraham, however, " believed God and it was

counted unto him for righteousness." Nor was this
recorded for. his sake alone, but" for us also to whom it
shall be imputed, if we believe on Him that raised up
Jesus our Lord f:r.om the dead; who_ was delivered for
our offences, and was. raised again for our justification "
(Rom. iv. 24, 25). Abraham is the father of the faith
ful, be they Israelite or Gentile.

This act of faith led on to the renewal of the promise
of the inheritance and to hs confirmation by a solemn
covenant over slain victims. In the predatory assault
on these by the fowls of the air we may see Satan
opposing the dedication of the covenant, as later in
Egypt its realisation. How gladly he would have
snatched away by violence the Christ of God before the
appointed hour, or bound him in the grave after its
expiration ! In the darkest hour, symbol of that
deepest trial which is yet to fall on Israel, the presence
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of Jehovah passed behveen the sacrifices, as a furnace to 
try and a lamp to guide. When man passes between the 
victims it is his covenant and he undertakes to keep it. 
Dire collapse can only result (see Jer. xxxiv. 18). How 
indeed can man presume to n1ake a covenant with God ? 
and yet that is the essence of all man's religion. He has 
forfeited his right to live. He cannot meet God's claim 
for the past, nor His requirements for the morrow. But 
Christ, in His life, the perfectly obedient One, "pours 
out His soul unto death ,, (Isa. liii. 12) as the covenant 
victim. His blood meets all the delinquencies of His 
people ; His life in resurrection guarantees to them every 
covenant blessing. 

In Chapter xv. 18-21, the blessings to the· literal seed 
are rigidly limited to the possession of the land fron1 the 
river of Egypt to the Euphrates, including the terri
tories of ten peoples. It is remarkable how the number 
ten crops up in the last days in connection with Israel. 
Her last great foe will be a certain ten-kingdomed 
"League of nations ,, (see Rev. xvii. 12; also Zee. 
viii. 23).

The tract of country described here, covers a vast
triangle

, 
larger than a slice of Southern India cut off 

from Bombay to Madras. 2 Chton. ix. 26 tells us that 
Solomon reigned over all this area ; but this was pro
bably more in the sense of suzerainty, than of effective 
occupation ; a large proportion of the· land beipg then 
desert

, 
but one day " the desert shall blossom as the 

rose," and then "the house of Jacob shall possess their 
possessions" (Obadiah v. 17). In Chapter xvii. we have 
the amplification of this. It might have come sooner 
had not Abraham, at the suggestion of Sarah, attempted 
to force God's promise in a fleshly way. We cannot 
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hurry God's purposes by carnal devices, though we !Jlay 
delay our enjoyment of them. 

Abram now becomes Abraham, for he is the father of 
many nations; kings would come out of him; the 
covenant is to be everlasting and the possession too ; and 
best of all, El-Shaddai pledges Himself to be the God of 
Abraham and of his seed. 

In Genesus xvii. down to verse 9, God reveals to 
Abraham what He will do ; "I will make My covenant " ; 
" I will estaqlishi" ; " I will give," etc. All this is of 
pure grace-God the Giver; man only the recipient. 
But at verse 9 there is an apparent break, " Thou shalt 
keep My covencl:llt." Does this introduce the legal 
principle of earning blessing by works? Were it so, 
neither the covenant, nor the possession of the land 
could be everlasting. 

How then had Abraham to keep the covenant ? By 
submitting to a rite which would bring him within its 
scope and remind his seed, as the rainbow does mankind, 
of the promises. This was no token in the sky� but a 
sign in the flesh, the rite of circumcfaion. 

Circumcision was not a legal ordinance, but a token 
of the National Covenant of grace-'' It shall be a token 
of the covenant betwixt Me and you" (ver. II), and a 
distinguishing mark between Israel and the nations 
around. 

As our Lord reminds His hearers (John vii. 22), 
it was not of Moses (that is in direct connection with the 
Sinaitic covenant) but of the fathers. 

In fact it rose above the requirements of the law, in 
that, if necessary to its administration, the Sabbath 
might be broken, without a violation of the command
ment. Stephen indeed calls the Abrahamic covenant, 
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" the covenant of circumcision 11 (Acts vii. 8). In 
apostolic days it is true the ordinance became the badge 
of .Judaizing teachers, who desired to "make a fair 
shew in the flesh," "avoid persecution for the cross of 
Christ," and allure Gentile converts into the fold of a 
Christ-rejecting Judaism, of which the corner stone was 
the strict observance of the Mosaic law (Acts xv. ; Gal. 
vi. I2, I3). That being so, we can understand the
apostle's words, "If ye be circumcised Christ shall
profit you nothing"; "Every'man that is circumcised
is a debtor to do the whole law." The rite was for
these teachers a legal ordinance, necessary for salvation,
as baptism is for thousands in Christendom to-day, but
in its institution it could have nothing to do with a law
given 400 years later.

How then did circumcision affect the position of 
Abraham? Abraham was justified before circum
cision, "that he might be the father of all them that 
believe, though they be not circumcised " ; " and he 
received the sign of circumcision, a seal of the righteous
ness of the faith, which he had yet been uncircumcised 
... that he might be the father of circumcision to them 
who are not of the circumcision only but who a:lso walk 
in the steps of that faith of our father Abraham, which 
he had being yet uncircumcised" (Rom. iv. II, I2). 

In Christ Jesus it is not circumcision which avails 
aught, or uncircumcision, but " faith which worketh by 
love," and a" new creature" (Gal. v. 6; vi. r5). Uncir
cumcision does not exclude frorri · blessing, if faith be 
present; circumcision does not include for blessing, if 
faith be absent. 

Some have sought to justify)nfant baptism by the 
analogy of circumcision, and they point to the phrase 



THE ABRAHAMIC COVENANT r5 

quoted above, "a seal of the righteousness, etc." li 
circumcision was administered to babes, why not 
also baptism, letting it be to them the seal of the 
new covenant, as circumcision was of the old? But 
circumcision was never called" the seal of the covenant," 
but of Abraham' s righteousness. 

Moreover, a child of Jewish parents was a true Jew, 
and God commanded him to be circumcised. But the 
child of Christian parents must be "born again" to 
become a t�e Christian, and then, but not till then, is 
he qualified for baptism. Baptism is indeed for children, 
but of a different order-newborn babes in the fam ily 
of God. And there is no command of God to baptise 
any other kind. 

Circumcision for Abraham was indeed " the seal of 
the righteousness of the faith which he had yet being 
uncircumcised," but this was only true of him or of any 
''justified'' members of his household, circumcised 
with him, as also of truly righteous proselytes since. 
How could such a phrase apply to Isaac or any other 
Jewish babe down the ages, who had neither faith nor 
righteousness when circumcised? Baptism is never 
called in the Bible a seal of anything. The seal of 
Christianity is not an outward ordinance, however, 
spiritual, but the Indwelling Spirit (Eph. i. I3). Cir
cumcision admitted to the privileges of the Covenant 
people, apart from moral condition. A Korah could 
eat the Passover, if ceremonially clean, equally with a 
Moses, but the rite was intended to be followed later by 
a circumcision of the heart, without which he was no 
true Israelite. " He is a Jew, which is one inwardly, 
and circumcision is that of the heart in the spirit and not 
in the letter; whose praise is not of men, but of God" 
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(Rom. ii. 29). How many who bear the name of Jew are 
thus disqualified, for, "uncircumcised in hearts and

ears," they reject their Messiah-the, Lord Jesus. But 
s01neone may say, "in baptising a child we too look 
forward to something deeper, the baptism in the Spirit." 
But- Peter tells us this was to precede water baptism, and 
that the essence of this latter is " the answer of a good 
conscience towards God." Clear.ly an infant, having 
no conscience, cannot have" the answer of a good one" 
(Acts .x. 47 ; I Pet. iii. 21). 

One point in conclusion. Christians are said in 
Col. ii. II to be " circumcised in Christ with the circum
cision made without hands, in putting of the body of the 
flesh (R.v.) by the circumcision of Christ." This cannot 
refer to the Jewish rite, to which our Lord as an infant 
was subjected; for that affects us directly in no way, but 
to the Cross! There Ile was cut off, and we in Him.

Circumcision seems to recognise something bad in man, 
the Cross proclaims there is nothing good in him. Bap
tism sets forth our share in that cutting-off, and our 
burial and resurrection with and in Christ. 



CHAPTER III. 

THE SINAITIC COVENANT. 

"Cursed be the man that obeyeth not the words of this covenant" 
(Jeremiah xi. 3). 

HIS covenant, though historically the third 
l between God and Man, is called in the Heb

brews, " the first" (e.g. chap. ix. I), because
the first made with Israel, constituted as a

nation, and in contrast with the " new covenant " with 
them yet to come. 

It is important to note that God's ways with Israel 
in Egypt and their deliverance therefrom, were on the 
ground of the Covenant of promise. Moses reminds 
them of th�s forty years later, "The Lord did not set 
His love upon you, nor choose you, because ye were 
more in number than any people ; for ye were the fewest 
of any people : but because the Lord loved you, and 
because He would keep the oath, which He had sworn 
unto your fathers, hath the Lord brought you out with 
a mighty hand and redeemed you" (Deut. vii. 7, 8). Be 
they by birth Jew or Briton, God's people to-day need 
reminding that His sovereign choice has found no 
reason in them personally or nation,ally for its exercise. 
Pride of race has no place in the Church of God. "For 
Christ's sake" is the password to blessing for all, and 
the only one. In the case of Israel, however, national 
position was a very real privilege for the earth. This 

B 
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is borne out by what happened in Egypt. When the 
time of the promise drew nigh, the people cried unto 
God in their affliction and "God heard their groaning, 
and God remembered His covenant with Abraham, with 
Isaac, and with Jacob, and God looked upon the Children 
of Israel and God had respect unto them" (Exod. 
ii. 24, 25).

And not only were they brought out of the house of
bondage by grace, but by grace they were led from the 
brick-kilns of Egypt to the slopes of Sinai. Though 
they murmured against Jehovah at the Red Sea, Marah, 
Sin and Rephidim, He withheld His judgments, pro
vided for their wants and protected them from the 
Egyptians and from Amalek. This treatment again 
rested on Abrahamic covenant, and we might have 
thought the same principle would have sufficed them for 
the whole wilderness journey. So it would for their 
worldly ease and comfort, but as for their spiritual 
advancement, it would have left them where it found 
them. Mere grace spoils, but does not soften un
repentant sinners, they need a "schoolmaster* unto 
Christ." God knew from the first what was in man, 
they must learn it too. 

F.At Sinai then a. new principle is introduced
privliege as the reward of obedience. Moses conveys 
to the people a new message from Jehovah, "Ye have 
seen what I did unto the Egyptians, and how I bare 
you on eagles' wings and brought you unto Myself [so 
much for the past, now for the future], now therefore, 
if ye will obey my voice indeed and keep My covenant, 
then shall ye be a peculiar treasure unto Me above all 

* The word is Pedagogue-the Greek word has the sense of a
severe tutor, not a "teacher," which is a quite distinct word." 



THE SINAITIC COVENANT rg 

people " for all the earth is Mine [that is, in choosing 
Israel as His peculiar people, Jehovah did not relinquish 
His claims over the nations, nor cease to exercise to
ward them His providential care], and ye shall be unto 
Me a kingdom of priests and an holy nation " (Exod. 
xix. 4-6).

Now here we must guard against a very serious mis
understanding; obedience for the people of God to-day 
-the Church-is the condition of blessing, if it is to be
enjoyed in the soul. There is nothing legal about the
word commandment. It is perfectly evangelical.
Because we are not" under the law," we are" not with
out law to Christ." "His commandments are not
grievous, but they are realities. But it is His life com
municated to us by the Holy Spirit, which makes us
capable of obedience. It is a most unhealthy principle
and one, it is feared, far too common to make the grace
of God an excuse for self-will. Fancy the returned
prodigal excusing himself from obedience to his father
on the ground that all was of grace. Yes, but that
grace had bound him hand and foot to his father. These
are truths for men in the spirit-regenerated and in
dwelt by the Spirit, and are perfectly compatible with
a covenant of gra�e. But Israel was a nation in flesh.
No doubt there were many truly godly men among
them, but nationally they were upon the earth-plane,
and what was really needed in them was "repentance
from dead works and faith toward God."

But man in the flesh, religious man even, does not 
perceive this. He considers himself perlectly capable 
of obeying the commandments of God, as he is. So 
man is to have the opportunity of shewing what he is 
worth. Th.ls is the meaning of Sinai. It is true that 
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left to himself, to the light of nature and conscience, man 
had proved a bad failure and filled the earth with 
violence and corruption. It is true that, under the 
restraint of government, he had failed to glorify God 
and had given himself over to idolatry. B1,1t surely, 
could he receive a succinct compendium of the Divine 
will in the shape of a code of laws from heaven, he 
would be able to glorify his God. The people at any 
rate did not shrink from the test, without so much as 
waiting to hear the terms of the covenant, they all 
answered together and said, "All that the Lord hath 
spoken we will do." �t may remind us of another scene 
in the history of the same people, when with one voice 
they all cried out, " Let Him be crucified." Unani
mously they accepted the law, unamimously they 
rejected their Messiah. 

At once a notable change takes place in the attitude 
of Jehovah to Israel. Instead of bearing them on 
eagles' wings, He sets for them bounds; instead of 
bringing them to Himself, He retires to a distance ; 
instead of covering them with a protecting cloud, He 
covers Himself in thunders and lightnings and thick 
clouds ; instead of the voice of their Sa vi our-God, the 
voice of the trumpet exceeding loud, speaking of divine 
demands, peals forth, "so that all the pe_ople that was 
in the camp trembled." All this clearly marked the 
eternal principle that "the law worketh wrath." and 
that by the deeds of the law can no flesh be justified nor 
_draw near to God. "But what the law could not do 
in that it was weak through the flesh, God sending His 
own Son," did (Rom. viii. 3). 

" The law was given by Mose�, but grace and truth 
came by Jesus Christ'' (John i. 17). 
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That the nintstry of the law was glorious was shewn 
by the shining of Moses' face when he came down from 
Sinai ; but that that glory was transitory (" for the law 
made nothing perfect ") was evidenced by the fading 
away of the brightness. The glory of God in the face of 
Jesus Christ is no transient shining, for the glory of His 
ministry is perennial and permanent. Another thing 
marked the temporary character of the Sinaitic Coven
ant. It was made without an oath, and this in con
trast with the Noachic, of which we read: "As I have 
sworn that the waters of Noah shall no more go over 
the earth" (Isa. liv. 9), and the Abrahamic, which was 
confirmed with an oath (Gen. xxii. 16 ; Jer xi. 8). Why 
this difference ? God's oath marks the subject of it 
as immutable and lasting, and is intended to convey 
" strong consolation to the heirs of promise " (Heb. vi. 
17). "For God, whate'er our changes, for ever is the 
same," and " i.t is impossible for Him to lie." But 
could a covenant, resting on the obedience of man, be 
permanent? It was powerless to bring into blessing: 
indeed the absence of oath might in such a case be a 
consolation, for that would leave room for the bringing 
in of a better covenant. The only oath to Israel in the 
wilderness was : " They shall not enter into My rest," 
and this was the outcome of a covenant of works. Now 
this covenant was a new departure in the ways of God, as 
Moses reminded Israel : " The Lord made not this 
covenant with our fathers, but with us, even us, who are 
all of us here alive this day" (Deut. v. 3). Why, 
seeing it was so ineffective for blessing, was it allowed to 
supersede, even temporarily, the covenant of grace. In 
other words: "Wherefore then serveth the law? It 
was added because of transgressions, WI the seed should 
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come, to whom the promises were made" (Gal. iii. rg). 
"Because of transgressions" means "for the sake of 
transgressions." Law aggravates the character of sin. 
Sin against law becomes transgression, with an added 
heinousness of guilt. Not only so, but it actually 
multiplies offences: "The law entered that the offence 
might abound " (Rom. v. 20). So evil is man that 
prohibition arouses dormant passion. "Sin, taking 
occasion by the commandment, wrought in me all manner 
of concupiscence. I had not known sin, but by the law. 
For without the law sin was dead " (Rom. vii. 7, 8). 
The law reveals sins. "By the law is the knowledge of 
sin '' (Rom. iii. 20). Its function is, like a standard, 
to reveal, not heal, shortcomings, or as a mirror to shew, 
.not cleanse, impurities. It exacts the penalty. It 
curses but never cures. How sad and �utile a thing it 
is for man to put himself under law, either for forgive
ness or holiness ! Christ alone can avail ; His precious 
blood to save from the penalty of sin ; His risen life 
from its power. Israel, however, knew nothing of their 

I 

own inability, and promised all obedience, possibly quite 
sincerely; but broke down at once in the matter of the 
golden calf. And each renewal of the legal covenant 
in their subsequent history only led to fresh and deeper 
failure. The renewal of the covenant under Hexekiah 
(2 Chron. xxix. ro) was followed _by the abominations of 
Manasseh; that under Josiah (2 <;hron. xxxiv. 31) to 
three ungodly reigns and the Babylonish Captivity ; 
and that under Nehemiah (Chap. ix. 38) to the declension 
deplored by Malachi and to the rejection of the Messiah. 
The law said : " Love the Lord thy God, and thy neigh
bour as thyself " ; but when God came down in perfect 
grace in the person of the Lord Jesus, and dwelt as 
neighbour among men, they hated and slew Him� 
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The breaking of the first tables of the covenant by 
Moses on the Mount was a symbolical act, significant of 
the fact that the. law itself being broken in one point, was 
broken in all. The second tables were placed in the ark 
of shittim wood, and there they were safe, for that ark 
represented the Lord in His spotless humanity, "made 
1under the law" as a true Israelite. "He magnified it 
and made it honourable" by a perfect obedience. He 
" loved God with all His heart and His neighbour as 
Himself ''-so far he acted for Himself to the glory of 
God. Then he recognised the righteous claims of the 
law on all under it (none of whom had continued in all 
things written therein), by dying on the tree. "Christ 
hath redeemed us from the curse of the law," writes the 
apostle Paul, " by being made a curse for us " (Gal. iii. 
I3). The law is not responsible in any way for man's 
failure. It is holy. The first covenant was faulty, but 
the fault was in man. The law was weak through the 
flesh. Like a lever of steel on a fulcrum of sand, it 
found nothing in. man to work upon. The effect of the 
.legal covenant was, as we have seen, to repel Israel to 
a distance from Jehovah. " They removed and stood 
afar oft." How could they be brought back into rela
tion with Jehovah and enjoy the privilege of being " a 
people near unto Him" ? (Psa. cxlviii. I4). And how 
could He go on with them after their worship of the 
golden calf. Why were they not cut off as a nation ? 
The 24th of Exodus contains the answer to the first 
of these questions. Here we have a wonderful trans
formation scene; a change. of weather, a new attitude 
of Jehovah to the people; an altered behaviour of the 
people toward Jehovah. 

In the 19th Chapter" there were thunders and light-
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nings and a thick cloud upon the Moun,t ... and Mount 
Sinai was altogether on a smoke, because the Lord de
scended upon it in fire ... and the whole mount quake·d 
greatly." It was very bad weather that day; perhaps 
no worse was ever known. But in Chapte1; 24 there is a 
change, the mists have rolled away ; the thunders have 
ceased ; all is calm and peaceful. '' And they saw the 
God of Israel, and there was under His feet as it were a 
paved work of a sapphire stone, and as it were the body 
of heaven in his clearness '' (ver .. Io). The glory of God 
(though no similitude was seen) shone forth in a cloud
less sky of sapphire blue. This-remarkable change in 
weather conditions was the result of a still more wonder
ful change in the attitude of Jehovah. In Chap. rg 
bounds had been set by His command at the base of 
Sinai, and no one, on pain of death, might set foot on it. 
Now Moses and Aaron, Nadab and Abihu and seventy 
of the elders went up that same mount, and instead of 
cutting them off in judgment, " Upon the nobles of the 
children of Israel He laid not His hand," for they were 
His invited guests. A change in the behaviour of the 
people was the result here as before, " all the people 
that were in the camp (including Moses) trembled," the 
elders of Israel now had confidence, in the presence of 
Jehovah. "They saw God and did eat and drink." 
How account for all this? A strange peculiarity, com
mon to all Israel in the plain and to their representatives 
in the Mount, might be seen at a glance ; their gar
ments were all spotted with blood. That blood came 
from the covenant victims. Half had been sprinkled 
on the altar, there meeting Jehovah's righteous require
ments, and the other half was sprinkled in part on the 
book of the covenant, signifying that the claims of its 
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every sentence, crying for obedience or the death penalty. 
had been fully met. The antitype of this \Ye have in 
Colossians ii. r4, representing one aspect of the death 
of Christ-" Blotting out the handwriting of ordin
ances that was against us, which was contrary tb us, 
and took it out of the way, nailing it to His cross." 
After this the rest of the blood was sprinkled on the 
people. Israel was thus linked with the sacrifice. Each 
bore on his person the mark of death; for if blood, 
coursing in the veins, is the life of the bo_dy, it always 
means death when shed. Moses' words, when he 
sprinkled it, were significant : "Behold the blood of the 
covenant, which the Lord hath made with you con
cerning these words." It was by that blood Israel 
entered into covenant relation with Jehovah. Though 
the covenant of works could never guarantee blessing, 
the blood of the covenant victim did. It is true that 
Christ died "to gather together in one the children of 
God which are scattered abroad," but He died also in a 
peculiar sense for Israel-the only nation, as such, that 
was ever in covenant relation with God (John xi. 50-
52). It �as then the blood of the covenant which 
brought Israel ceremonially near to God. 

The second question is, Why did not Jehovah cut 
off the people from being a nation, when they set up the 
golden calf? In Exodus xxxii. 10, the Lord said unto 
Moses: "Let me alone, that my wrath may wax hot 
against them, and I will make of thee a great nation." 
This was doubtless to test Moses, for He himself knew 
what He would do. And Moses knew the ways of the 
Lord. Like the true Advocate, of whom he was the type, 
he alleged no merit in the offending people, no extenuat
ing citcumstances, no promise of future amendment, 
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but reminded God of His glory and His covenapt. 
His name would be dishonoured among the Egyptians, 
and what would become of His covenant to the f athetr ? 
"Remember Abraham, Isaac, and Israel, Thy servants 
to whom Thou swearest, etc." That was enough ; for

that Covenant of grace had never been abrogated. It 
still held good, though in a modified and hidden way. 
Dispensationally and governmentally Israel wa� under a 
Covenant of works, but the law could not disannul the 
Covenant of grace, which had been confirmed of God 
·in Christ with Abraham four hundred and thirty years
before (Gal. iii. r7). But though the people were not
cut off, they were chastened governmentally by a
plague, and Jehovah withdrew " without the camp, afar
off from the camp." He could not go on in their
midst at the expense of His holiness (Exod. xxxiji. 3, 7).

This leads to our third question, How could Jehovah
once more resume His place in the midst of His people ?
for that He did so is evident, when later His glory filled
the Tabernacle (Exod. xl. 34). It was on the ground of
sacrifice, which was at once instituted, and especially of
the blood-stained mercy-seat. On that the eye of
Jehovah could ever rest with satisfaction, for it spoke of
Christ meeting all His holy claims in death. Beneath,
in the ark, lay hidden the unbroken tables of the law and
over it the Shekinah shone forth.

The covenant of works was solemnly renewed forty
years later in the land of Moab. '' These are the words
of the covenant, which the Lord commanded Moses to
make with the children of Israel in the land of Moab,
besides the covenant which He made with them in
Horeb" (Deut. xxix. r). This "besides" is remarkable,
l;>ut cannot mean there were two covenants of works;
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but only th�t besides the giving of the law at _Sinai, it 
was repeated and renewed for the new generation, just 
before they entered Canaan. There was no thunders 
and lightnings, but the occasion was a solemn one. 
Blessings were promised to obedience, but what bulked 
much more largely were the curses threatened to dis
obedience, with warnings of fearful judgments to come. 
But warnings proved as powerless as thunders to secure 
legal obedience. Jsrael under the law proved as great 
a failure in the land as in the wilderness. They that 
are in the flesh cannot please God. The new birth is 
necessary, that Christ may be "all and in all." 

To the Sinaitic, as to the two former covenants, a 
sign was attached ; not in the sky, nor in th� flesh, but 
in the week-the Sabbath-day.. "Wherefore the 
children of Israel shall keep the sabbath . . . for a 
perpetual covenant. It is a sign between me and the 
children of Israel for ever" (Ex. xxxi. I3). It was for 
them a weekly remembrance of the Covenant and they 
were to remember to keep it holy. " Remember " cannot 
haveheretheretrospective sense of "continue to observe," 
for the sabbath was instituted now for the first time. 
The words in Gen. ii. 3, "God blessed the seventh day 
and hallowed it," were not addressed to Adam in the 
beginning, but through Moses 2500 years later, primarily 
no doubt to Israel, for whom the Sabbath was instituted. 
No instance occurs of its observance by the patriarchs 
either before the deluge or up to Sinai. Such an in
stitution as "the Christian Sabbath" is also quite 
foreign to the New Testament. 

When a Jew to-day becomes a member of the Church 
of God, he ceases to be of "the Jew's religion." He 
now !mows Christ in Resurrection and the first day of the 
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week becomes his day of remembrance. Then it is he 
assembles with the Church to break bread in remem
brance of Christ (Acts xx. 7). The Sabbath rest was on 
the seventh day, the reward of six days of labour; the 
Lord's day begins the week, and tells of rest in Christ, 
before one work can be done for God. To use the Lord's 
day merely for pleasure or self-interest is "the straw 
which shows in what quarter the wind blows," a clear 
symptom of alienation from God, and marks the rebel. 
But to think to improve" a sinner of the Gentiles" by 
putting him under the Sabbath law, is like catching a 
straw to change the wind, or clipping a Upas tree to get 
grapes. Man needs repentance toward God and faith 
in our Lord Jesus . Christ. He must be born again, 
then fruit for God will result. 



CHAPTER IV. 

THE LEVITICAL COVEN.ANT. 

" My covenant was with him (Levi) of life and peace" (Mal. ii. 5). 

HIS is a covenant within a covenant, made 
not with all Israel, but with a tribe. Two 
persons stand out pre-eminently in the sin 
of Bac;tl Peor, the prophet Balaam and the 

priest Phinehas ; the one, who brought down wrath 
on Israel, as a warning against covetousness, the 
other, who by his z�al turned away that wrath, as a 
monument of faithfulness. He did what others cared 
not or dared not do, and probably had scant recog
nition from man, but God approved (see Psa. cvi. 3r) 
and rewarded him too; "Behold, I give unto 
him my covenant of peace . . . even the covenant 
of an everlasting priesthood

,
, (Num. xxv. 12, 13). This 

covenant had been already made with the tribe of 
Levi, as we learn from Malachi: "My covenant was 
with Levi of life and peace, and I gave them to him for 
the fear wherewith he feared Me " (Chap. ii. 5). 

Here is a remarkable instance of Sovereign Grace. 
There was nothing in the beginnings of the tribe to 
justify such a hope. Indeed, the scathing words of 
Jacob seemed to preclude it: "Simeon and Levi are 
brethren. Instruments of cruelty are in their habi
tations . . . cursed be their anger, for it was fierce, 
and their wrath, for it was cruel. I will divide them in 
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Jacob and scatter them in Israel" (Gen. xlix. 5-7). 
Could prospect seem more hopeless ? But God can turn 
cursings into blessings. The first hint of future blessing 
to Levi was the faith of Amram and J ochebed and the 
call of their sons, Moses. and Aaron. Again at Rephidim, 
though in a hidden way God had Levi specially in view 
"Thy holy one, whom thou didst prove at Massah, and 
with whom thou didst strive at the waters of Meribah" 
(Deut. xxxiii. 8). But the episode of the golden calf was 
the vital crisis. Then they definitely turned to God. 
In answer to Moses' question: "Who is on the Lord's 
side? (not on my side), let him cone unto me, '' the 
sons of Levi gathered themselves together unto him, and 
when commanded "to slay every man his brother and 
every man his companion," obeyed. That brought 
Jehovah's blessing at once, and was remembered forty 
years later by Moses in his parting words: "Who said 
unto his father and to his mother I have not seen him, 
neither did he acknowledge his brethren . . . for they 
have observed Thy Word and kept thy covenant" 
(Deut. xxxiii. g). A similar condition of discipleship 
exists to-day (Luke xiv. 26). Happy they who love 
Christ first of all ! 

The blessing ref en-ed to in Exodus xxxii. 29, seems 
to correspond to the covenant of Malachi ii., but God's 
purpose had already been revealed on Sinai. "Take 
thou unto thee Aaron thy brother and his sons . .. 
that he may minister· unto me in the priest's office" 
(Exod. xxviii. 1). The Levites were equally set apart. 
"At that time the Lord separated the tribe of Levi to 
bear the ark of the covenant of the Lord" (Deut. x. 8). 

b_This covenant was an everlasting covenant. The 
priesthood failed under Eli and his sons (1 Sam. ii. 27), 
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and later on in the person of Abiathar ; but though the 
priesthood was trans£ erred to Zadok, of the younger 
branch, it never le£ t the line of Phinehas. " The 
priests, the Levites, shall never want a man before me to 
offer burnt-offerings . . . Thus saith the Lord, if ye 
can break my covenant of the day, then may also my 
covenant be broken . . . with the Levites the priests, 
my ministers" (Jer. xxxiii. 18-21). Though the tribe of 
Levi is merged in the Jewish people to-day, Jehovah's 
" Covenant of Salt " (Lev. ii. 13 ; Num. xviii. 19) will 
not fail. He will know His true priests and Levites in 
the coming kingdom (Isa. lxi. 6), and they will still be 
sons of Zadok, faithful while others turned to idolatry 
(Ezek. xliii. 19 ; xliv. 15). The Levitical priesthood is 
for earthly places, the Christian for heavenly; that was 
the monopoly of a tribe, this the prerogative of all 
believers ; that bestowed material privileges (e.g. Lev. 
xxiv. 8, 9), this heavenly blessings. Aaron was called of
God to a place of honour, but his sons might not enter
the holy of holies ; Christ " hath obtained a more
excellent ministry," and his priests can draw nigh into
the Holiest by His blood. Aaron could not, by reason
of death, continue his priesthood, but Christ can save to
the uttermost . . . seeing '' He ever liveth to make
intercession for us" (Heb. vii. 25).



CHAPTER V. 

THE DAVIDIC COVENANT. 

" I have made a covenant with my chosen. I have sworn unto 
David my servant" (Ps. lxxxix. 2). 

HIS is distinguished by the fact that it was not 
made with the nation, though the faithful 
portion will share in it (Isa. Iv. 3), nor yet 
with a tribe, but with an individual

David and his seed after him. Jacob, in blessing 
his sons, had foretold: "The Sceptre shall not depart 
from Judah . . .  until Shiloh come; and unto Him 
shall the gathering of the people be" (Gen. xlix. 10). 
The birthright forfeited by Reuben passed by Judah; 
yet in one respect he prevailed over his brethren : " Of 
him came the chief ruler" (marg.; prince) (r Chron. 
v. 2). This was a sure word of prophecy concerning
the Messiah, but not a covenant.

The Covenant was made later with David : "Whom 
God had taken from the sheepcote . . . to be ruler 
over His people " ( 2 Sam. vii. 8). David had desired 
to build a house for Jehovah, but Jehovah covenanted 
to build him a house. " The Lord telleth thee that He 
will make thee an house . . . I will set up thy seed 
after thee . . . and I will establish his kingdom. He 
shall build a house for My name and I will establish the 
throne of his kingdom for ever . . . If he commit 
iniquity I will chasten him . . .  but my mercy shall 
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not depart from him." Here the seed is Solomon. In 
spite of his grievous departures, the dynasty never 
failed, as again and again in Israel. In the parallel 
passage in I Chron. xvii. the reference to possible failure 
is omitted, because here the seed is Christ, and it is 
from this Chapter that the quotation is taken in Heb. 
i. 5, proving the Lord to be higher than the angels.

These promises to David are ref erred to as a Cove
nant in Psa. lxxxix. 3: "I have made a covenant with 
my chosen. I have sworn unto David my servant . . . 
I will build up thy throne to all generations . . . I 
will make Him my firstborn, higher than the kings of 
the earth. My mercy will I keep for him for evermore, 
and my word will I not break, nor alter the thing that 
is gone out of my lips. Once have I sworn by my 
Holiness that I will not lie unto David. His seed shall 
endure for ever, and his throne as the sun before me. 
It shall be established for ever as the moon, and as a 
faithful witness in heaven." This is clearly Messianic. 

Three important points in the Covenant are em
phasised: (a) Its enduring character. It will be "to 
all generations," "for evermore." Abijah reminds 
Jeroboam that '' the Lord God of Israel gave the 
kingdom over Israel to David for ever; to him and his 
sons by a covenant of salt," and is granted the victory 
(r Chron. xiii. 5). (b) Its unchangeableness. Jehovah 
will not break His covenant, nor alter the thing that 
is gone out of His lips. (c) Its certainty. In spite of 
the failure of David's children, Jehovah will not utterly 
take His lovingkindness from his seed (v. v. 30, 33). 
(d) It is made with an oath (v. 35), that the heirs" may
have strong consolation" (Heb. vi. r7). (e) A sign is
given. The orbs of day and night, on which the Noachic

C 
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covenant depends (v.v. 36, 37). "Thus saith the 
Lord, If ye can break my covenant of the day, and my 
covenant of the night ... then may also my cove
nant be broken with David my servant, that he should 
not have a son to reign upon his throne" (Jer. xxxiii. 2r). 

This has no doubt been true all down the centuries; 
the "sons" have not been lacking, but, owing to 
Judah's sins, the throne has been temporarily trans
ferred to the four Gentile powers, and the words of 
Hosea have come to pass : '' The children of Israel 
shall abide many days without a king and without a 
pr:ince" (Chap. iii. 4). But when God's hour strikes, 
His King will appear, and one of His many crowns will 
be the long-lost diadem of the throne of David. This 
is no doubt the diadem spoken of in Ezek. xxi. 26, 27: 

" I will overturn; overturn, overturn, and it shall be no 
more (i.e., the diadem shall not be worn again) until He 
come whose right it is, and I will give it to Him." He 
will be the universal King, but tlrere will be a prince 
of the House of David-the then representative. of the 
royal line-who will act as His vice-roi. 

This prince is not the Lord Himself, for" he will eat 
before the Lord" (Ezek. xliv. 3). "He will prepare for 
ltimself . . . a bullock for a sin-offering" (xlv. 22, 23). 
"He shall not take of the people's inheritance by 
oppression,, (xlvi. r8). It is also clear that though his 
name will be David, he will be David the second, a man 
in the flesh, having sons (xlvi. 16), not a resurrected man. 
But the Lord will be the King of Kings ; Heir to the 
promises, as the seed of Abraham; Heir to the throne, 
as the offspring of David, by His conception in the 
virgin's womb. Once in a humble guise He offered 
Himself to Israel as their King, but was rejected. Now, 
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in the absence of the King, a spiritual Kingdom has 
been set up in the hearts of believers, and the literal 
kingdom remains in the hands of the Gentile powers. 
But the sands of "the Times of the Gentiles" are sink
ing fast, and soon the King will return to take possession 
of the Kingdom by Divine power. 

The last words of David emphasise the principle of 
grace underlying this covenant. He describes the 
character of the true King and His future glory. Did 
the covenant depend on his house attaining such a 
standard, what hope could he entertain ? But he falls 
back, as we must, on the grace and faithfulness of God. 
"Although my house be not so with God, yet He hath 
n1ade with me an everlasting covenant, ordered in all 
things and sure (' the sure mercies of David '), for this 
is all my salvation and my desire, although He make 
it not to grow" (2 Sam. xxiii. 3-5). To sight, all might 
look failure and b�rrenness, but faith could count on 
God for present deliverance, and hope look forward to 
His making " the horn of David to bud," and " his 
crown to flourish " (Psa. cxxxii. 17, r8). 



CHAPTER VI. 

''THE COVENANT WITH DEATH." 

"Your covenant with death shall be disannulled" 
(Isaiah xxvii. 18). 

HIS covenant differs from the others we have 
. considered in being between man and man, 

.. a.al not between man and Jehovah. The 
parties to it will be Israel under their 

"king" on the one hand, and "the prince that shall 
come 

,, 
of Daniel ix. 26. " He (that is, the prince of the 

people, who will have destroyed Jerusalem and the 
Sanctuary) will confirm a covenant with many for one 
week." "The people," referred to here, were of course 
the Romans under Titus, so that "the prince of the 
covenant

,
, will be the head of the Roman Empire. 

This covenant is also distinguished by being a subject 
of prophecy, "the lamp shining in a dark place," here 
the darkest hour of Israel's history," the time of Jacob's 
trouble, but he shall be saved out of it" (Jer. xxx. 7). 
The blackest night will give place to the '' rising of the 
Son of righteousness, with healing in His wings.'' The 
covenant will no doubt appear to the leaders of the nation 
to be a stroke of wisest policy. "When the over
flowing scourge shall pass through it shall not come unto 
us." What indeed, hu�anly speaking, could make 
their national position so strong as an alliance with the 
great Roman Empire ? But in Jehovah's estimate it 
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will be 9nly " a covenant with death and an agreement 
with Hell 

,, (Isa. xxviii. rs). In fact Jehovah had already
warned them against such an alliance: "Associate 
yourselves, 0 ye people, and ye shall be broken in 
pieces . . . Say ye not, A confederacy, to all them to 
whom this people shall say, A confederacy; neither 
fear ye their fear, nor be afraid. Sanctify the Lord of 
hosts Himself, and let Him be your fear ... and He 
shall be for a0sanctuary" (Isa. viii. 9-r4-). So in Chapter 
xxviii. the Lord encourages them to build on the Rock
whom He had provided: "Behold I lay in Zion for a
foundation stone, a tried stone, a precious comer stone,
a sure foundation : he that believe th shall not make
haste" (ver. r6). That one indeed would never fail
them, but "the arm of flesh would fail them." "The
hail shall sweep away the refuge of lies, and the waters
shall overflow the hiding place. And your covenant
with death shall be disannulled, and your agreement
with hell shall not stand; when the overflowing scourge
shall pass through, then ye shall be trodden down by
it " ; but though the cruel foe, " the King of Assyria,
should come up over all his channels and go over all his
banks, and should pass through Judah and should over
flow and go over, and the stretching out of his wings
should fill the breadth of thy land, 0 Immanuel," yet
at the very zenith of his pride and victory, "when he
shall shake his hand against the mount of the daughter
of Zion, the hill of Jerusalem," at that moment of man's
extremity, the Lord, Jehovah of hosts, will intervene
and "lop the bough with terror ... and Lebanon
shall fall by a mighty One "-even the" Child born and
the Son given-the Mighty God" Himself. (See Isa.
viii. 7, 8 ; x. 33, 34; ix, 6).
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This Covenant will mark the utmost limit of Israel's 
departure from God, as the Cross marked the lowest 
depth of their hatred to God ; for the " Prince of the 
Covenant" will prove to be Satan's Counterfeit of God.,

the devil's own, the "Man of Sin;" whereas the king 
of Israel, the mediator of the covenant, will stand forth 
as " the Antichrist," and in the sequel the nation will 
deliberately apostatise from Jehovah and choose the 
"Man of Sin" as their God and the Antichrist as their 
Messiah. 

Much interest is naturally being aroused to-day in 
the future of Palestine. Some speak as though by the 
fact of its deliverance from the Tur�, Jerusalem had 
ceased to be "trodden down of the Gentiles" and that 
therefore,the era of blessing, spoken of by the prophets, 
had already begun.. But Britain is no less a Gentile 
nation than Turkey, and though God is using her 
providentially to prepare the land for His people, yet, 
as a future member of the revived Roman Empire, she 
will herself be found among the nations gathered to
gether for special judgment at the siege of Jerusalem. 
The return of the Jews to their land is no doubt a 
phenomenon of deep interest, for it not only testifies 
again to the fact that, however delayed, the Word of 
God shall never pass away, but it also bears witness to 
the solemn reality that we are in the very closing days 
of the present age. But let us not forget that those who 
return now to Palestine are going into the jaws of 
Antichrist either for apostacy or for the most fearful 
persecution the world has ever known. 

In order to understand the closing scenes of Israel's 
history in this age, we must distinguish between the 
bulk of those who return to Jerusalem before the end-
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worldly, godless, and ready for any political com
bination, if only they can have a quiet time and secure 
national and material advantages, and on the other 
hand the God-fearing portion of the nation-· some
times spoken of as " the faithful remnant," who, 
though in a decided minority, will, by their spiritual 
power and earnestness, be a powerful factor in the trend 
of events. Some scriptures take special cognisance of 
the faithful portion of the nation. In Joel, for instance, 
the nation is regarded form this point of view, but in 
such passages as Isaiah viii. and Daniel xi. it is more the 
apostate nation in their self-will and·attachment to their 
false king. 

It is important, too, to distinguish between "the 
covenant with death" made with the Prince-a worldly 
expedient for political ends, and" the Holy Covenant

, ,

referred to in Daniel xi. 28, 30, which will be the re
newal of the Levitical covenant, by the nation at large 
formally, and by the godly remnant with true purpose of 
heart. The former covenant will make the latter 
possible. 

But Israel will soon experience the truth of the 
warning, " Cursed be the man that trusteth in man, and 
maketh flesh his arm, and whose heart departeth from 
the Lord'' (Jer. xvii. 5). In the midst of the week the 
Prince " shall cause the sacrifice and the oblation to 
cease," and "place the abomination that maketh 
desolate" (Dan. ix. 27; xi. 31). Abomination is a 
frequent term in Scripture for an idol. The special 
idol here would seem to be the image of the Beast of 
Rev. xiii. 14, 15, which will breathe and speak. To this 
the Lord would refer in the words, " When ye shall see 
the abomination of desolation standing where it ought 
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not" (Mark xiii. 14), or in the holy place (Matt. xxiv. 15). 
The Lawless one himself "will sit in the temple of God 
shewing himself that he is God" (2 Thess. ii. 4), but 
when not there in person, he will, it would seem, be 
replaced by this image. 

But this anticipates. The Jews must first be re
established in their own land. Zionism has brought 
the dry bones of Judaism tog�ther, and the British 
Protectorate of Palestine will no doubt open the way for 
a return to the land on an unprecedented scale. Then 
the choice of a ruler will be only a question of time. 
A tr vile person" will obtain the kingdom by flatteries, 
and will prove to be the man of destiny-the Anti
christ (Dan. xi. 21). He will develop into a success
ful leader, consolidate his power by gifts and bribery, 
and pose not only as the protector of the national 
interests, but as the champion of their religion and of 
the worship of Jehovah. Between the nation under 
this king and "the Prince," will a covenant, or as we 
call it to-day an alliance, be made for " one week,'' 
or period of seven years. This will complete the "70 
weeks," or 490 years revealed through Gabriel to Daniel, 
as determined upon his people (Dan. ix. 24). Four 
hundred and eighty-three years of these were fulfilled 
when Messiah was cut off, and this covenant week will, 
after an interval of more than 1900 years, complete the 
total. Three remarkable happenings will follow the 
making of the covenant. First the destruction of the 
Northern army, by a miraculous intervention of God 
(see Ezek. xxxviii. 22 ; Joel ii. 20 ; Dan. xi. 45). Next a 
wonderful season of material prosperity. The former 
and the latter rains will once more fall in abundance' 
and God will "restore the years that the locust hath 
eaten" (Joel ii. 23-27). 
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Then afterward a still· more wonderful spiritual 
effusion will be vouchsafed. The Holy Spirit· will be 
poured out first on the chosen of Israel (Joel ii. 28), the 
144,000 of Rev. vi. and xiv., to prepare them to be God's 
final witnesses, under the leadership of "the two wit
nesses," Moses and Elias, as I believe (see Rev. xi.). 
This testimony will be sustained by Divine Power, in 
judging those who oppose it and in converting those 
who receive it. The blessing of Pentecost will prove to 
have been only a pale shadow of the world-wide blessing 
of these future days. The myriads converted in the 
Acts will be paralleled by millions then-" the great 
multitude which no man could number" of Rev. vii. g. 
In other words, " the harvest of the earth will be reaped " 
(Rev. xiv. 15). 

This testimony will last during the first half of the 
Covenant week, in spite of the deadly opposition of 
men and demons, "but when they (the two witnesses) 
shall have finished their testimony, the beast that 
ascendeth out of the bottomless pit shall make war 
against them and slay them" (Rev. xi.). Who is this 
"beast" ? The very Prince of the Covenant, hence
forth a dual personality, being indwelt by the spirit 
of a former Head of the Roman Empire, for " He is the 
eighth and is of the seven" (Rev. xvii. II). He will then 
be manifested as the Man of Sin, will denounce the Cove
nant and claim to be God, "opposing and exalting 
himself above all that is called God or that is worshipped" 
(2 Thess. ii. 4). What part will the false king of Israel 
play at this juncture? He too will throw off his mask 
and appear in the new role of claimant to the Messiah
.ship of Israel. 

Did the Lord Jesus come in His Father's name to be 
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rejected, He will come in his own name to be received 
(John v. 43). He too will claim Divine honours, for 
"He shall exalt himself ... above every God 11 (Dan. 
xi. 36), yet two Gods he will recognise, for in his estate
shall he " honour the god of forces and a god whom his
father knew not shall he honour with gold and silver
and with precious stones 11 (Dan. xi. 38). Can this " god
of forces '' be Satan and the other '' god ''-the Man of
Sin, the two other members of the Infernal Triad?
It is clear from Rev. xiii. that just as our Lord, while
accepting the acknowledgment of His own Deity,
sought to glorify the Father, so the second beast-the
Antichrist, will seek the glory of the first beast-the
Man of Sin (see Rev. xiii.). Like another Judas, he will
betray the godly remnant of Israel, ·who will refuse to
deny Jehovah. These in the fires of his persecutions,
will remember how once they took sweet counsel to
gether, and will sorrowfully acknowledge, " He hath
put .his hands against such as be at peace with him,
he hath broken his covenant " (Psa. Iv. 20 ; Isa. xxviii. r8).
But the nation as a whole will completely apostatise
from Jehovah, and accept the Man of Sin as their God,
and the Antichrist as their Messiah. The demon of
idolatry left Israel at the captivity. Since that they
have been for many days "without an image, and without
an ephod, and without terraphim 11 (Hosea iii. 4). But
now the demon returns and finds them as a nation
" empty, swept and garnished, 11 and the last state shall
be worse than the first (Matt. xii. 45). But while the
nation will be plunged in the worst idolatry ever known
--;-0f man as the on!,y god, the faithful remnant will be
passing throll;gh persecutions such as the world has never
seen. It will be "the time of Jacob's trouble, but he
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shall be saved out of it'' (Jer. xxx. 7), by the coming in 
glory of Him whom they pierced. They will mourn for 
Him as a man moumeth for his only son, and a fountain 
(which sprang at Calvary) will be opened out to them 
for sin and for uncleanness (Zee. xii. 10; xiii. 1). 



CHAPTER VII. 

'' THE NEW COVENANT." 

'' I will make a Covenant of Peace with them . . . and will set 
My sanctuary in the midst of them for evermore." (Ez. xx.xvii. 26). 

, HIS covenant stands out doubly bright 
against the dark background of the "Cove
nant with Death." It is the last and best 
of all-Jehovah's crowning covenant with 

His people. When Israel has drunk to the dregs the 
bitter cup of judgment for the rejection of Messiah, God 
will "give them the valley of Anchor for a door of 
hope " (Hosea ii. 15), and bring forth the best wine, 
bidding them make merry and be glad. He will make 
an everlasting covenant with them, even the sure mercies 
of David (Isa. lv. I, .3). The terms of this new Cove
nant are contained in Jer. xxxi. 31-34. Space forbids 
quotation in full, but a careful reading is advised, as also 
the verses 37 to end of next Chapter, where additional 
details are given, and of Ezekiel xxxvii. 21, where the 
re-union of the twelve tribes, to form one nation under 
David, is foretold. From a comparison of these pass
ages it is clear that the Covenant will only be made when 
God has restored His people as a whole to Himself and 
to their land. The present return to Palestine, pro
videntially permitted, is merely a national and semi
political movement, not to be confounded with the 
final return, which will be the direct work of God. "I 
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will plant them in the land assuredly with my whole 
heart and with my whole soul" (Jer. xxxH. 41). The 
present return is partial in unbelief and for judgment ; 
that will be the fruit of repentance and faith, for bless
ing and complete. But why should Jehovah make a 
New Covenant? Why should it not be a renewal of the 
Sinaitic Covenant, as in the revivals of Josiah and 
Nehemiah ? Because that would only be to court 
fresh failure. It is clearly stated " not according to the 
covenant that I made with their fathers in the day that 
I took them out of the land of Egypt, which my cove
nant they break, although I was an husband unto 
them." "If that first covenant had been faultless, then 
should no place have been sought for the second" 
(Heb. viii. 7). The fault was this. It was too holy for 
faulty men ; in other words it was " weak through the 
flesh." A perfect plumb line will never straighten the 
leaning tower of Pisa-a perfect law will never straighten 
out crooked man. 

Who are the parties to the New Covenant? Jehovah 
and Israel. "I will make a new covenant with the 
house of Israel and with the house of Judah.''· These 
will be united once more and for ever in a single nation, 
according to the parabolic prophecy of the sticks in 
Ezekiel xxxvii. 20. Israel and Judah will return to the 
land divided, they will become .one in the land. This 
seems to dispose of the idea some hold that the ten tribes 
are not lost, but only merged in the twelve million Jew. 
scattered through the world. No doubt considerable 
numbers of the ten tribes were thus merged before the 
dispersion and are referred to in this prophecy, "the 
children of Israel Judah's companions," but the ten 
tribes, "all the house of Israel, Ephraim's companions," 
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are distinct and will be known as such. Does anyone 
ask who and where are the lost tribes now? It may 
not be easy to answer. Of one thing we may be sure, 
they are not the mixed race, composed of Ancient 
Britons, Danes, Saxons, Normans, etc., inhabiting the 
British Isles. When you lose a thing, it is not a bad 
idea to look for it, where you lost it. The ten tribes 
disappeared in the e.nvirons of Assyria. Why not look 
for them then�_abouts, say in the mountains of Armenia ? 
But have Christians no pa.rt in the New Covenant? 
The Epistle to the Hebrews clearly says they have, in 
so·far as its blessings are applicable to a heavenly people. 
This Epistle is addressed to believers in Christ from 
Israel and no doubt members of the Church. Why 
should they need a special Epistle ? Because things 
had changed much since the early days of 01;1r Lord's 
ministry and of the testimony of the Twelve in the Acts. 
Then a Jew did not lose his national privileges, hopes 
and blessings by receiving the Lord Jesus as Messiah. 
It would have been strange to lose national standing by 
accepting the national Hope. 

It was only through Paul that the new order-the 
heavenly calling in one body of Jew and Gentile-was 
revealed. This entailed a break with the past and ex
clusion from present Levitical and national privileges. 
Tens of thousands, " myriads " the word is, were at 
once believers in Christ and zealous of the law (Acts xxi. 
20). No better Jews could be 1found. What a day of 
bitter trial and testing it was, when they found them
selves forced to choose between Christ and all they 
valued as men in the flesh, the institutions of God 
Himself. The pull back to Judaism was tremendous. 
Hence this Epistle, with its warnings and encourage-
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ments. One of these latter was the assurance of a present 
share in the Spiritual blessings of the New Covenant. 
Else why dangle it .before their eyes in Chap. viii.? Nay 
in Chap. vii. 22 they were already taught that their Lord 
Jesus was the surety of a better covenant than the 
Levitical, and in Chap. x. 15, 16, the perfection of 
their standing in Christ is proved by a quotation from 
the very words of the New Covenant, "Their sins and 
their iniquities will I remember no more." Still there 
is much in the promises to Israel under the New 
Covenant which do not apply to the Christian now. 

Why is the Covenant called "New" ? Not because 
it is everlasting, of grace, and ratified by blood. Nor 
because in it God promises to Israel possession of the 
land and to be their God. All that was also true of the 

' 

Abrahamic Covenant. But for three reasons. It is 
ratified, not only by blood, but by the blood of Jesus 
Christ Himself-" the blood of the everlasting cove
nant " (Heb. xiii. 20), He thus becoming its Surety. 
Secondly, the sins of His people are not only forgiven, 
but forgotten. " Their sins and iniquities will I re
member no more." Thirdly, Jehovah, always faithful 
to His side of the covenant, now guarantees that His 
people shall fully respond to His desires. "I will put 
my law in their inward parts and write it in their hearts." 
They will remember and love it, and all (i.e. of the house 
of Israel) " shall know Me from the least to the greatest." 
But obedience will not be mechanical or enforced, but 
induced by adequate motive and power; "I will put 
My fear in their hearts, and they shall not pepart from 
Me" (Jer. xxxii. 40). Space forbids to dwell on the 
glories of the New Covenant. The greatest of all will 
be, Jehovah-Tzi�enu, the" Lord our Righteousness," in 
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the midst of His people (Jer. xxiii. 6) ; and so vastly 
will this fact transcend every other, that not only will 
Judah have this His name upon them (Jer. xxxiii. I3), 
and be called also "Jehovah-Tzidkenu,,; Jerusalem 
itself, the most celebrated city of history, will lose her 
secular name and be known as JEHOVAH-SHAMMAH 
(Ez. xlviii. 35). 
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