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Atoning and other Sufferings of Christ. <H.D.B.J«««& 

" A Man of Sorrows and acquainted with grief." 

/~\N this precious theme there has of 
^-^ late years been a great deal written 
and taught amongst Christians gener¬ 
ally. The sufferings of Christ have 
come to the front and been dwelt 
upon to an extent which one can¬ 
not be too thankful for, as regards 
at least the fact of their being brought 
before the minds of saints. The cross 
has been emphasized and dwelt upon 
by Christian leaders on every hand. 
But with all this there has been in 
certain quarters a confounding of 
the true characters of these sufferings 
of our blessed Lord in such wise 
as greatly to cloud the real truth 
of atonement, and, indeed, in increas¬ 
ing measure to even deny it. Much 
has been said as to our having fellow¬ 
ship in His sufferings; but where all 
the sorrows of that spotless life and 
the afflictions of His atoning death are 
classed together without any regard 
to their widely differing characters, 
then, the truth being perverted, that 
which ought to afford precious food for 
communion, and call forth the affec¬ 
tions, ceases to possess its own proper 
power, all sinks to a lower level, and 
very serious error is brought in. 

There is a danger in attempting to 
distinguish the things that differ in a 
theme so profound and precious lest 
in the process of such analysis the 
mind should become so absorbed in 
the observance of the necessary dis-
tinctions as that the affections shall 
cease to be in th6 fresh warmth of 
exercise which such a theme should 
induce. We need to guard against 
this. Nevertheless, at a time when the 
minds of thousands of dear saints are 
being drawn away from a right appre¬ 
hension of the truth by reason of the 
way the subject is being handled by 
Christian leaders, I think it well to 
endeavour, as the Lord may enable 

me, to dwell a little on certain clearly 
distinguishable features in the suffer¬ 
ings of Christ. 

Three Characters of Sufferings. 
Broadly speaking, there are three 

characters of His sufferings. First, 
that which He suffered at the hand 
of God directly for sin—that is to say, 
in atonement. These sufferings are 
absolutely unique and stand alone— 
utterly and totally alone in a category 
by themselves. They are peculiar to 
the hour in which His soul was made 
an offering for sin—an hour that in the 
magnitude of its issues never was ap¬ 
proached in all eternity past and never 
can be approached again in all eternity 
to coffle. 

Secondly, there was that which He 
suffered at the hands of men for right¬ 
eousness' sake. The reproaches of 
them that reproached God fell upon 
Him. He was despised and rejected 
of men. They hated Him without a 
cause. They mocked and spit upon 
Him, and with wicked hands crupified 
and slew the Holy One and the Just. 
These were not atoning sufferings. 
Sufferings in atonement were for sin: 
these for righteousness. Sufferings in 
atonement were from the hand of God: 
these from the hands of men. Suffer¬ 
ings in atonement were judicial in their 
character and inflicted of God in right¬ 
eousness ; sufferings from men were in 
contravention of all justice and in¬ 
flicted of them in unrighteousness. In 
atonement Christ suffered alone: none 
could possibly stand with Him in that 
solemn hour. In suffering from man 
for righteousness' sake we may suffer 
with Him. " But and if ye suffer for 
righteousness' sake, happy are ye." 

Thirdly, there were what, for the 
sake of a better word, I may speak of 
as His intrinsic sufferings—that is to 
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say, that which He suffered in virtue 
of what He Himself was in the midst 
of a world such as this is. 

The first and second characters of 
sufferings were directly inflicted upon 
Him ; the first at the hand of God, the 
second at the hands of men. The 
third character of sufferings were not 
sufferings directly inflicted on Him, 
but rather that which was His be¬ 
cause of what He Himself was—not 
sufferings for righteousness, nor again 
for sin, but the sufferings that ever were 
His on account of sin, because of the 
fact of sin in the world in which He 
was, perfect in holiness and love. 

Intrinsic Suffering's. 
In the order these things assume in 

my mind I would speak first in some 
detail of those sufferings of our blessed 
Lord which I have characterized as 
intrinsic. I do not care for the word, 
but have at hand none better fitted to 
convey the nature of the sorrows of 
which I would speak, namely, the grief 
and ceaseless suffering which were His 
in virtue simply of what He Himself 
was in the midst of a world of sin such 
as this is. 

In a certain and a very important 
sense all His sufferings flowed from 
what He Himself was. He could 
not have been made sin bad He not 
been the sinless One. In that fact lay 
the agony it was to Him to be made 
what was so abhorrent to His nature ; 
and it was because of who He was 
that He was able to meet the claims 
of infinite justice and satisfy all the 
requirements of the divine majesty in 
fespect of sin. So too His sufferings 
from man were occasioned by what He 
was. He was the true Light, and men 
loved darkness rather than light, and 
the perfection of His love and of 
all His deep and tender sensibilities 
made their hatred, scorn, and rejec¬ 
tion all matters of deepest grief and 
suffering to Him. But the sufferings I 
speak of as intrinsic differ from these, 
in that they are not directly inflicted 
sufferings. 

These intrinsic sufferings may be dis¬ 
tinguished, and should be, in several 
regards. First, there was the sorrow 
which was His as a divine Person— 
not merely divine in the secondary 
sense in which the word is often used, 
but as absolutely in Deity, one of the 
Persons of the Godhead—infinite in 
holiness and love, yet found in the 
midst of a world of sin and hatred. 
Who can tell the sorrow that was 
His in this respect ? It was the grief 
of God in the presence of sin—grief 
that had been His throughout long 
ages, as when the swelling tide of evil 
overswept the world in the days of 
Noah, and God, looking down on the 
corruption and violence, and upon the 
continuously evil imaginations of men, 
beheld nothing that could give Him 
joy, but only that which could bring 
Him grief—" It grieved Him at His 
heart." Love that suffered in the midst 
of a rebellious and perverse nation as 
He journeyed with Israel in all their 
wanderings, and when "in all their 
afflictions He was afflicted "—that love 
now, in a fuller and deeper way, entered 
into the presence of sin in the person 
of Christ coming into the world of sin¬ 
ners to come in contact with it at every 
point in all His wondrous pathway, 
and then too in the hour which was 
that of "the power of darkness" when 
sin rose to its flood-height about Him. 

But even in that hour His sufferings 
in this character were not those of 
atonement. The infinite sorrow of 
God in the presence of sin is not that 
which works atonement, though it is 
presented as such by Bible teachers 
whose influence is far-reaching 
amongst thousands who truly love 
and honour our blessed Lord. 1 refer 
to such as G. Campbell Morgan, whose 
idea of atonement is what he speaks 
of as "the passion of God," His grief 
in respect of sin, reaching its climax 
truly at the cross, but as to its essential 
nature a sacrifice He was ever making, 
and for the support of which doctrine 
he quotes Revelation 13. 8, "Whose 
names are not written in the book' of 
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life of the Lamb slain from the founda¬ 
tion of the world "—the words italicized 
being understood to indicate a sacrifice 
ever in the process of making from the 
very inception of sin here. Thus in his 
articles on " The Bible and the Cross," 
first published in The Record of Christian 
Work, this teacher's doctrine finds ex¬ 
pression in the following words (italics 
mine): 

"Love is nevertheless mightier than sin. 
It suffers, and, upon the basis of that suffer¬ 
ing, is able to forgive, and in no other way. 
Love gathered into its own consciousness all 
the issue and outcome of man's rebellion. 

"That which we see in the cross did not 
begin at the point of the material cross. The 
Lamb was slain from the foundation of the 
world. In the moment in which man sinned 
against God, God gathered into His own heart 
of love the issue of that sin, and it is not by 
the death of a Man, but by the mystery of the 
passion of God, that He is able to keep His 
face turned in love toward wandering men, 
and welcome them as they turn back to Him." 

Such teachers, and they are increasing 
in numbers, fail to recognize the claims 
of infinite justice : they .conceive of man 
being brought into accord with God as 
the ethical result produced in man by 
the display of infinite love infinitely 
suffering on account of the fact of sin, 
apart altogether from sin being put 
away by an expiatory sacrifice; and 
they base the doctrine on the incorrect 
translation above quoted of Revelation 
13. 8. Literally rendered the passage 
reads : " Every one whose names had 
not been written from the founding of 
the world in th$ book of life of the slain 
Lamb ;'' that is to say, what is traced 
back to the foundation of the world is 
hot the sacrifice of the Lamb, but the 
writing of the names. In chapter 17. 
8 the same thought is plainly enough 
expressed in the Authorised Version, 
"whose names were not written in 
the book of life from the foundation of 
the world," and this latter passage 
should have made clear to any one 
what was the sense of 13. 8. Besides, 
sin did not come in at the foundation 
of the world: there was an interval 
when all was very good. What was 
true from the foundation of the world 

was that the names of some were 
written in the book of life of the slain 
Lamb. 

God's grief in Genesis 6. did not atone 
for sin; inor in the incarnation did |he 
grief, the infinite sorrows which were 
the lot of the Holy One moving in and 
out amongst men, a divine Person in the 
midst of evil, work out atonement. 
For atonement there must be the 
infliction of judgment; there must be 
on the one side God and on the other 
the Victim—the two distinguishable per¬ 
sons as we see in 2 Corinthians 5. 21; 
u He [God] hath made Him [Christ] 
to be sin for us." True, the Christ who 
was made sin for us was Himself God, 
and it was because of who He was that 
He could bear the stroke of infinite 
justice, and atone for sin infinite in its 
nature as being against God ; neverthe¬ 
less He is viewed there as being Man. 
Had He not been truly Man He could 
not have stood in man's stead, and 
it is as having become Man-that 
there was inflicted upon Him from God 
that which is for sin. 

On the other hand, these intrinsic 
sufferings of which I speak are those 
which were His on account of the fact 
of sin, and not as taking His place as 
the One who would bear what was its 
due and glorify God in respect of the 
whole question of sin. 

But what sorrows these were—the 
sorrows of infinite love, infinitely holy, 
in the presence of the fact of sin in 
those whom He had formed to be re¬ 
sponsive objects of His fathomless 
affections. " He was in the world, and 
the world was made by Him, and the 
world knew Him not. He came unto 
His own, and His own received Him 
not;" and if we would gather some¬ 
thing of what it all was to Him, we may 
follow Him in the same Gospel in which 
He is thus presented in the full glory 
of His person as the Son, the Word, 
who in the beginning was with God 
and was God, to the grave of Lazarus, 
where He stands, who Himself is the 
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Resurrection and the Life, in the 
presence of death, the breaking up of 
all that had been set up here in ordered 
affections and relationships, and the full 
froit of sin ; and we read, " Jesus there-
foile again groaning in Himself cometh 
to the grave " (John 11.38). It was the 
very grief of God, God in incarnation. 

But, again, there were the sorrows 
which were His as perfect Man devoted 
to the glory of God, and yet in the 
midst of all that dishonoured Him. 
What must it have been to One whose 
whole delight was in the will of God, 
whose heart knew no other motive for 
action, for life, for being here, than to 
honour and to glorify God, what must 
it have been for such an One to move 
in the midst of evil, of that which on 
every hand and without intermission dis¬ 
honoured the One who was everything 
to Him ? He felt everything with God, 
looked at everything as it affected God 
and His glory, and hence everything in 
this world must have been a constant 
source of grief to Him. In the syna¬ 
gogue, in the midst of opposition to the 
grace of God, " He looked round about 
upon them with anger, being grieved 
for the hardness of their hearts." So 
when the disciples would prevent the 
blessing of God reaching to the little 
children, we read, " He was much dis¬ 
pleased." As relieving the afflicted, 
He " looked up to heaven and sighed:" 
and when the Pharisees sought a sign, 
tempting Him, " He sighed deeply in 
His spirit;" on every hand suffering 
was His as feeling all with God; and 
it is remarkable that all the records of 
sorrowful emotion to which I have just 
referred occur alone in the Gospel of 
Mark, in which He is viewed as the 
Servant perfectly devoted to the will 
of God {Mark 3. 5 ; 7. 34; 8. 12 ; 
10. 14). 

But, thirdly, there were His suffer¬ 
ings as a Man here perfect in His affec¬ 

tions and sympathies in the midst of 
men in dire distress and need. If Paul, 
as in his measure formed after Christ, 
could say, as he looked round on the 
saints towards whom his affections 
were ever directed, "Who is weak and 
I am not weak ? who is offended and I 
burn not ? "—how much greater far must 
have been the perfect sympathies of the 
blessed Lord ? There was no sorrow 
of .man with which He came in contact 
that He did not enter in blessed 
sympathy into it all. " He groaned in 
the spirit and was troubled " as He be¬ 
held the grief of Mary and of the Jews 
that were with her; and walking with 
the sorrowing sisters to the grave of 
Lazarus, "Jesus wept." Blessed tears 
of sympathy—the sympathy of perfect 
love ! (John 11. 33, 35). 

If He relieved men of the burdens 
brought in by sin, their infirmities and 
their sicknesses, He did so by no mere 
act of power, but Himself felt in the 
sympathy of love all that of which He 
relieved the suffering : " Himself took 
our infirmities and bare our sicknesses " 
(Matt. 8. 17). He felt with men and 
for men, and sorrowed, with a depth 
of sorrow which with our sin-blunted 
sensibilities we can but little under¬ 
stand, over those who rejected Him, 
and who thus entailed measureless loss 
on themselves. Very touchingly does 
Luke present this character of the griefs 
of the Man of Sorrows in chapter 19. 
41-44: "And when He was come near, 
He beheld the city, and wept over it, 
saying, If thou hadst known, even 
thou, at least in this thy day, the things 
which belong unto thy peace ! but now 
they are hid from thine eyes . . . be¬ 
cause thou knewest not the time of thy 
visitation." All these were sorrows 
which were His in virtue of what He 
Himself was in the midst of a world 
such as this is. 

(To be continued.) 

Lord, Thou dost prove us, lest we find 
A resting-place where none was found for Thee; 

Thy mercy follows us, for we are weak, 
Thy wisdom shapes a pathway through the sea. 

And Thou art with us; on Thy name we call, 
Thy boundless love our every need supplies; 

Thou art our Guide, our Leader, day and night; 
Thou art the way, Thy glory gives us light 



291 

Atoning and other Sufferings of Christ, (H.D.B.J*™** 

"A Man of Sorrows and acquainted with grief." 

(Continued from page 262.) 

Sufferings from Man. 
npHUS far I have dwelt alone upon 
•*- what I have spoken of as the 

intrinsic sufferings of our blessed Lord, 
the measureless sorrows which were 
His in virtue simply of what He Him¬ 
self was, perfect in holiness and love, 
in the midst of a world of sin such as 
this is. But I would speak for a 
moment now of that which He suffered 
directly at the hands of men. " He 
was despised and rejected of men, a 
Man of sorrows and acquainted with 
grief" (Isa. 53. 3); for His love He 
had hatred (Ps. 109. 5); the world 
hated Him and persecuted Him (John 
15. 18, 20, 25). He was light in the 
midst of moral darkness ; but " he that 
doeth evil hateth the light, neither 
cometh to the light, lest his deeds 
should be made manifest." Time and 
again they sought to slay Him, and 
throughout His pathway He was ever 
the rejected of men ; and then finally 
in the hour which was characteristically 
"man's hour" (Luke 22. 53), when 
every check which had hitherto re¬ 
strained them was removed, then the 
malignity and irreconcilable hatred of 
man's heart found vent in the mocking, 
scourging, and cruel indignities heaped 
upon Him whom with wicked hands 
they crucified and slew. 

He could say in that hour, " Re¬ 
proach hath broken My heart; and I 
am full of heaviness" (Ps. 69. 20). 
Lover and friend were put far from 
Him (Ps. 88. 18); strong bulls of 
Bashan beset Him round ; the assembly 
of the wicked enclosed Him (Ps. 22. 
12, 16); and in all that was about 
Him there was not one solitary ray of 
comfort: all was dark: it was man's 
hour and the power of darkness. He 
"looked for some to take pity, but 

there was none," and for comforters, 
but He found none (Ps. 69. 20). 

But this was not all; there were the 
far-reaching consequences of all this 
rejection by man, the breach which 
sin in this way brought in on all the 
ordered relationships in which He was 
set as Man here perfect in all His 
affections and sensibilities. Thus He 
was the Messiah of Israel, but as such 
He was cut off and had nothing (Dan. 
9. 26). Did He not feel it ? He came 
to His own and His own received Him 
not. He was a King, but He was 
rejected. A Light to lighten the 
Gentiles, but they crucified Him. There 
was no relationship in which He was 
set here that was not broken in upon 
by sin. And what sorrows the breaking 
through of every tender tie must have 
brought on His loving heart: sorrow 
told out in the words spoken on the 
cross to Mary, His mother, " Woman, 
behold thy son," and to John, "Son, 
behold thy mother," when every tender 
affection proper to Him as perfect 
Man in that divinely ordered relation¬ 
ship was broken in upon for ever. So, 
too, with every other link : everything 
went in death. He was cut off and 
had NOTHING. 

The Fellowship of His Sufferings. 
In all the characters of the sufferings 

of Christ of which I have spoken so 
far as His intrinsic sufferings or suffer¬ 
ings from man, the saint to-day is 
privileged in his measure to share. 
The children of God are morally "of 
Him," and as such must grieve over 
the fact of sin here, feel the dishonour 
done to God in it all, and feel too 
with men and for men in the sorrows 
and distresses which sin has brought 
in on every hand. Besides this cha¬ 
racter of suffering the saint to-day is 
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given as privilege to suffer for Christ's 
sake (Phil. i. 29), and to suffer as He 
did for righteousness' sake: that is to 
say, to suffer from men on account of 
the testimony he bears. The course 
of things here is all against the will of 
God, and so he who will walk in the 
path of that will "must suffer persecu¬ 
tion." But all this side of things in 
which we may share in the sufferings 
of Christ, be " partakers of His suffer¬ 
ings" (1 Peter 4. 13), is absolutely and 
totally apart from His atoning suffer¬ 
ings, which stand alone, as I have 
said, in a category by themselves, 
unapproached and unapproachable by 
men. 

Scripture expressly distinguishes 
sufferings for righteousness sake and 
sufferings for sin (see 1 Peter 3.17,18): 
"For it is better if the will of God 
should will it to suffer as well-doers 
than as evil-doers ; for Christ indeed 
has once suffered for sins, the just for 
the unjust, that He might bring us to 
God" (N.T.). It is our part to suffer 
as well-doers: to suffer for sins is 
Christ's part alone. He died that we 
who were unjust might be brought to 
God, and so, being set in the path 
of His will, might be found here ready 
to suffer, if need be, as well-doers. 

And notice carefully that that which 
is spoken of here as suffering for sins is 
not, as often falsely taught, merely that 
which our blessed Lord became in¬ 
volved in because of the sin of others, 
as a mother might suffer grief and 
shame because of the sin of her child 
(a very different thing, however poig¬ 
nant the grief, from love leading to 
her satisfying justice by bearing the 
penalty due to the child's sin); but 
here it is explicitly judicial suffering 
FOR sins, that is to say, Christ's substi-
tutional sufferings as the Just One 
bearing for us the unjust the judgment 
due to our sins. 

To suffer as an evil-doer (e.g. as a 
murderer or thief, as 1 Peter 4. 15) 
would be to suffer judicially the penalty 
attached to the crime of which one 

was guilty: it would be to come into 
the place (in the first instance, it may 
be, under the government of man) 
which Christ in grace took for us under 
the government of God. I remark this 
to make clear that it is of judicially 
inflicted suffering that the passage 
speaks: it is government that is in 
view. Then, too, this suffering for sins 
is substitutions, for He who suffered 
was the Just One suffering for us the 
unjust; and it is atoning, for its effect 
is to " bring us to God." 

The two kinds of sufferings are thus 
explicitly contrasted: suffering for sins 
on the part of Christ, and suffering as 
well-doers in which we may share. 

We are set in Christ's place here, 
that is to say, in the place which He 
occupied in His lifetime, not in that 
which He took in atonement, and as 
following in His steps His sufferings 
in that pathway will be ours, as well 
as indeed His joys, the compensations 
that belong to the path of God's will. 
He could say, " My meat is to do the 
will of Him that sent Me;" and we 
read that it was " for the joy that was 
set before Him He endured the cross, 
despising the shame." If men rejected 
Him, the Father ever was with Him ; 
if for His love He had hatred here, He 
Himself ever abode in the unclouded 
sunshine of His Father's love; and 
leaving us here in His place of rejec¬ 
tion, He has left us also the privilege of 
sharing in His joy: " These things 
have I spoken unto you that My joy 
might remain in you" (John 15. 11). 
He gives also His own peace, the un¬ 
utterable, fathomless peace in which 
He moved in the midst of all the 
distressing circumstances about Him : 
" My peace give I unto you" (John 
14. 27). Then, too, taking His yoke 
upon us we may learn of Him, and 
though distresses surround us, find rest 
unto our souls (Matt. 11. 29). Such 
are the blessed compensations of the 
path. 

But while we are given in this way 
to share in our tiny measure in the 
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sufferings of Christ, no saint who under¬ 
stands even a little of what his sins 
have cost the Saviour would ever think 
for a moment of classing His atoning 
sufferings along with those sufferings 
in which we may share with Him. 
Yet this is being done on every hand 
to-day, and piously phrased books 
teaching such doctrines circulate by 
thousands amongst the more earnest 
of those professing Christ's name, and 
by subtly undermining the foundations, 
are rapidly preparing the way for the 
final apostasy. Does any one say, How 
so ? I reply that if Christ suffered 
only that which we can share in, then 
either there is no such thing as atone¬ 
ment, or we are all capable of atoning 
sufferings ; and if that be so, then the 
death of Christ were not necessary 
unless indeed as an example of love, 
and we are all potential redeemers ! 
This is the apostasy of the present day 
now nearly fully developed, apostasy 
which exalts the capabilities of man 
and denies the need of atonement, the 
need of Christ suffering judicially at 
the hand of God in infinite justice. 

It is not seen, it is not understood, 
but to this solemn end moves the 
popular teaching of the day ; and if I 
make quotation to illustrate that of 
which I speak, I shall not do so from 
books such as R. J. Campbell's New 
Theology, with its gross and, to every 
true Christian's heart,offensively worded 
perversions of the truth, but from 
writings in which error is so mingled 
with fervently expressed admiration of 
the Saviour as to pass unnoticed and 
be assimilated by multitudes of earnest 
and true-hearted believers, who, if the 
false doctrine were plainly and baldly 
stated, would shrink from it as in¬ 
stantly as, it may be, would the author 
of the writings themselves, did he but 
see how effectually his pen was further¬ 
ing the enemy's designs and wronging 
Him whose redemptive work he thus 
robs of its distinctive glory. 

The following extracts (italics mine) 
are from S. D. Gordon's "Addresses 

on Calvary," first published in the 
Overcomer last year, and now issued in 
widely circulated book form :— 
JOSEPH. 

Joseph suffered. He suffered sacrificially. He 
suffered very really as a substitute for his 
people. 

In Egypt he suffers imprisonment, reproach, 
slander, because of his purity, through the sin 
of others. He suffers the keenest kind of 
pain, bodily, of mind, and of spirit. . . • The 
fact of substitution comes out in this Joseph 
picture likewise. . . . Joseph by his suffering 
was the means of his family, his nation as it 
became a nation, coming into a new life. 
Through his suffering there came to his clan, 
to the tribes, to the nation, life, a national life. 

DAVID. 
If you would know how keenly David suffered 

read Psalm 22. and Psalm 69. . . . and if you 
will step a bit further off for better perspec¬ 
tive, you will find substitution in this picture. 
Because David's suffering was all undeserved 
—he suffered because of the sin, the hatred, the 
enmity, the envy of another one. . . . Through 
that suffering his nation came into its great 
life as a nation. He was in effect his nation's 
substitute-saviour. 

THE PROPHETS. 
I suggest to you that you take time and run 

through the old Hebrew Prophets and trace 
bit by bit their sacrificial sufferings as prophets 
on behalf of their people, and, furthermore, 
mark that life came to their people through 
their sufferings. 

JEREMIAH. 
He suffers torment and indignity and reproach 

for years because of his message. And out of 
it all, undeserved by him, out of it, there 
comes a new, fine spiritual life for his people. 

ISAIAH. 
Isaiah 53. . . . originally depicts what Isaiah 

suffered in his own life because of being 
God's messenger. 

THE LORD JESUS. 
But none of these suffered as our Lord Jesus 

Christ suffered. He had greater suffering 
capacity. He was far more keen to suffering. 
The things that would make us suffer would 
make Him, as a Man, suffer far more, because 
of the greater sensitiveness of His spirit 

Through giving up His life men are won back 
home to God. 

CHRISTIANS. 
There must be a Calvary spirit, a Calvary 

sacrifice, a Calvary shadow in every life. . . . 
It means this, that you give up your life, if 
need be so, that something may come to 
others. And because, through your sacrifice, 
there comes new life to others, you are singing. 

" He that hateth his life for others' sake shall 
find it" and many another too. (A glaring 
misquotation of John 12. 25.) 

The underground road is the only pathway into 
life for us abundantly, and through us for all 
the world. 

Now, the serious feature in all this 
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is that the atoning sacrifice of Christ 
(His substitutional sufferings) is 
affirmed to be of the same character, 
the same nature, as that of the suffer¬ 
ings of Old Testament saints and of 
Christians to-day, though of course 
admitting that His sufferings were 
greater in their extent simply because 
He had greater capacity for feeling 
them. 

Space would forbid detailed ex¬ 
amination of what is quoted above, 
even if one desired it, but the central 
error in it all may be clearly seen 
on briefly considering the case, for 
instance, of Joseph. Had he indeed 
taken the place of a substitute he 
would have been cut off instantly under 
the judgment of God. But his suffer¬ 
ing was not substitutional : God in¬ 
flicted nothing upon him, it was simply 
suffering at the hands of men ; and in 
all of which it is repeatedly affirmed 
" the Lord was with Joseph "—striking 
contrast with Christ, who, when He 
took His place as the sinner's Substitute, 

was "forsaken," and necessarily so on 
account of the holiness and majesty of 
God. 

To be a substitute one must not only 
be in the sinner's place, but also bear 
the sinner's penalty; and who alone 
can inflict the penalty, the judgment, 
due to sin ? None but God, for sin is 
against Him. Now, it is just here that 
we meet with the significant and fatal 
omission in all this teaching. There 
being no just idea of the righteousness 
of God, what is judicial is absolutely 
ignored, treated as if it were non¬ 
existent, and as if God were an indul¬ 
gent Being who could forgive sin apart 
from the satisfaction of the righteous 
requirements of His throne. Let the 
religious writings and. books of the day 
be tested in this regard, and the result 
will to very many be startling indeed. 
The foundation truth of Christ's atoning 
sufferings is almost universally wanting 
in the teachings of the Christendom of 
to-day. 

(To be concluded.) 
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A t o n i n g and other Sufferings of Christ. (H.D.R.JAHES0H). 

"A Man of Sorrows and acquainted with grief." 

(Concluded from page 294.) 

TTAVING spoken of some of the 
•*• •*• many and ceaseless sorrows of 
the lifetime of our blessed Lord, I 
would dwell a little now on the sor¬ 
rows peculiar to that hour which stands 
alone in the annals of all the ages—the 
hour of atonement. 

Gethsemane. 
In the first place there was as pre¬ 

lude the agony in Gethsemane's gar¬ 
den, where reached its climax a 
character of suffering I have not 
touched upon : it was not only man's 
hour, it was the '•'•power of darkness" 
(Luke 22. 53). 

There was not only pressure from 
man on every side, but in the Lord's 
pathway here He had also to meet the 
adversary, the devil, and He " suffered 
being tempted." There had been the 
forty days in the wilderness in which 
He was tempted of the devil, and was 
with the wild beasts. But He over¬ 
came, He bound " the strong man," 
and in the course of His gracious 
ministry " spoiled his goods '' (Mark 3. 
27). He " went about doing good, and 
healing all that were oppressed of the 
devil; for God was with Him " (Acts 
io. 38)-

But this hour was of another charac¬ 
ter. He who had left Him "for a 
season'' (Luke 4. 13) came again in 
his might, not this time to allure by 
the promises and suggestions made in 
the temptation in the wilderness, but 
to press upon the burdened spirit of 
the Saviour all " the power of death," 
that which, being perfect as He was, 
" He feared," and out of which He 
sought deliverance " with strong crying 
and tears" (Heb. 5. 7). It was the 
hour of which the Lord spake when 
He said, " The prince of this world 
cometh, and hath nothing in Me" 

(John 14. 30). It was the " power of 
darkness." 

In the deepening gloom of that night 
of betrayal and rejection there rose up 
before the soul of Jesus what was far 
beyond all that the wickedness of man 
and the enmity of the powers of dark¬ 
ness could bring upon Him—those 
infinitely deeper sorrows which were 
to be His as coming into the sinner's 
place—and entering the garden of 
Gethsemane He "began to be sore 
amazed, and to be very heavy, and 
saith unto His disciples, My soul 
is exceeding sorrowful unto death." 
There, withdrawn from the disciples, 
the Saviour looked into the full depths 
of that cup of infinite sorrow which 
was to be given Him to drink. He 
looked into it all, and the contempla¬ 
tion of it was agony to Him, so that 
He sweat, as it were, great drops of 
blood, falling down to the ground ; but 
blessed be God, He passed through 
all its agony, and accepted the cup 
as from His Father's hands. " The 
cup which My Father hath given Me 
shall I not drink i t ? " 

This was the prelude to the drink¬ 
ing of the cup : it was not the drinking 
of the cup itself ; and there is a charac¬ 
ter of the sorrows of Christ connected 
with all this time in which He was fully 
the rejected Messiah of Israel, and 
about to take their place, and endure 
the wrath due to the guilty nation, 
which will doubtless be of especial 
value to the remnant of Israel in a 
coming day, when under the sense of 
their awful guilt they come under the 
pressure of some measure of realiza¬ 
tion of the wrath due to that guilt. 
This character of the sufferings of 
Christ as connected with the govern¬ 
mental ways of God with Israel I do 
not pursue, but pass on now to speak 
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of the hour in which He took the cup 
which His Father gave Him to drink, 
and suffered in atonement. 

Atonement. 
Atonement was accomplished by 

that judicially efficacious sacrifice the 
effect of which is to "bring us to God" 
(i Peter 3. 18). It is that in virtue of 
which God and the sinner are brought 
together in perfect consistency with 
the nature of God and with all His 
attributes: light and love in perfect 
equipoise : the love of God, His mercy 
and grace, exercised in almighty power 
in absolute accord and harmony with 
His holiness, righteousness, majesty, 
justice, and truth. 

Looked at as to its bearing on sin 
atonement is expiatory: in it there is 
expiation for sin, the putting away of 
sin (Heb. 9. 26), in virtue of an ade¬ 
quate sacrifice in which is the full 
bearing of penalty. 

Godward the effect of atonement is 
propitiation. Usward and creationward 
its effect is reconciliation. In propiti¬ 
ation the offended majesty of God is 
propitiated by a sacrifice meeting the 
requirements of His justice, and more 
than simply meeting those require¬ 
ments, a sacrifice glorifying God in al 
that He is. In Romans 3. we have this 
side of the death of Christ, for there 
God is spoken of as setting forth Christ 
Jesus as a propitiation (or mercy-seat) 
" in His blood." In that chapter it is 
not a question of what we find in the 
blood; it is what God finds. There 
He finds a basis on which He can be 
just and the justifier of him that be-
lieveth in Jesus. It is expressly stated 
to be " that He might be just and the 
justifier "—that is to say, the aspect of 
the death of Christ there presented is 
entirely Godward, that which meets 
the righteous claims of God. 

Reconciliation presents the atone¬ 
ment in its effects, usward and creation-
ward, as seen in Colossians 1.20-2. But 
on this I will not dwell, for it is not what 
is at the moment in question. What is 

being denied is that the sufferings of 
Christ in atonement were sufferings 
Judicially inflicted upon Him by God 
Himself. In some comments on 1 
Peter 3. 18 I have already shown 
from that passage that the sufferings 
there contemplated were judicial, sub-
stitutional, and atoning; and I would 
refer now to other passages which make 
very clear the precious fact that 
Christ has already in grace suffered 
at the hand of God ALL that which is 
the due of our sins. 

Immediately that sin entered, the 
coming of Christ was announced, and 
God said to the serpent, " Thou shalt 
bruise His heel, and He shall bruise 
thy head." There is, as it has been 
remarked by another, a hint and indi¬ 
cation here of the majesty and glory 
of the Person spoken of, in that all 
that Satan could do, all the sorrows 
and afflictions he could bring upon 
Him, including the suffering of death 
itself, looked at as that of which Satan 
wielded the power, was but the bruis¬ 
ing of His heel. But there was some¬ 
thing passing beyond all this. It is 
presented in that wonderful sorrow 
chapter of the Old Testament, Isaiah 
53. In the chapter the sufferings of 
Christ at the hands of men are fully 
recognized : He was despised and re¬ 
jected of men; but it passes on to 
speak of what is deeper far (ver. 10): 
" Yet it pleased Jehovah to bruise Him; 
He hath put Him to grief: when Thou 
shalt make His soul an offering for sin, 
He shall see His seed, He shall pro¬ 
long His days, and the pleasure of 
Jehovah shall prosper in His hand." 
What is this ? It is not the bruising 
of His heel: it is the bruising of HIM¬ 
SELF. It is not that which Satan should 
do, it is that which Jehovah should do 
to Him. Jehovah should bruise Him, 
and what is spoken of is expressly His 
soul being made an offering for sin. 
This is atonement: Christ suffering 
judicially at the hand of God that 
which is the due of our sins, for it 
is " with His stripes we are healed " 
(ver. 5). 
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Great Essentials. 
For atonement, for substitutional 

sufferings, there are certain things ab¬ 
solutely essential. The first is a sinless 
sufferer. This is clear, for if one must 
suffer for his own sins he is not free to 
become substitute for another. This is 
a truth insisted on throughout Scrip¬ 
ture. A sacrificial lamb to typify Christ 
must be without blemish. The pass-
over lamb must be kept from the tenth 
to the fourteenth day, that its perfec¬ 
tion might be evidenced ; so Christ 
from the thirtieth year of His life to 
His crucifixion in the thirty-fourth year 
evidenced by the perfection in which 
He passed through every trial and test 
that He was indeed the Lamb of God 
"without blemish and without spot" 
(1 Peter 1. 7). David was not this, nor 
were any of those of whom present-day 
teachers lightly speak as " substitutes." 

It is essential, secondly, that the 
substitute stand in the sinner's place ; 
and that He who is the Judge, 
the Administrator of infinite justice, 
account of the substitute as having 
marked upon him the sins of the 
offender: " The Lord hath laid on 
Him the iniquity of us all" (Isa. 53.6). 
He was " delivered for our offences " 
(Rom. 4. 25), and, deeper still, " Him 
who knew not sin He has made sin 
for us, that we might become God's 
righteousness in Him" (2 Cor. 5. 21, 
N.T.). The words of the last-quoted 
passage are profound ; in it there are 
depths that none can fathom ; but 
withal the statement is intelligible to 
the simplest. There we have Christ 
made at the hand of God that which 
we were, treated absolutely and exactly 
as being that which characterizes us, 
sin. 

The Curse. 
And this necessarily involved the 

judgment of God, that which is sin's 
due. The last word of the Old Testa¬ 
ment is the word " curse:" and its 
position is significant, for the Old 
Testament, though it ever pointed on 
to Christ, is in itself the record of 

Adam and his race, as set here in re¬ 
sponsibility, a record black with the 
detail of man's course of persistent sin 
and rebellion against God, a course of 
which the curse is the climax and 
necessary end. The curse of God (see 
Deut. 28. 15-68) is the terminus of 
man after the flesh; and is that in¬ 
flicted by God as the absolute necessity 
of His holy government where all the 
overtures of His mercy are rejected. 
And notice carefully that the curse in 
its full extent, as seen in the fuller 
light of the New Testament, embraces 
the judgment which lies beyond death 
and the grave. This is expressed in 
those solemn words of the Lord, " De¬ 
part from Me, ye cursed, into everlasting 
fire, prepared for the devil and his 
angels " (Matt. 25. 41). 

The closing thought of the New 
Testament, on the other hand, is grace: 
" The grace of our Lord Jesus Christ 
be with you all" (Rev. 22. 21); and, 
between these two, the curse at the 
close of the Old Testament, and grace 
at the close of the New Testament, 
there comes in that which explains the 
change—the CROSS; for there in 
grace Christ came into the very place 
of the curse for us ; in the words of the 
Scripture He was " made a curse for 
us" (Gal. 3. 12). This was a great 
reality; He was fully in the sinner's 
place; and as becoming a curse for 
us that which otherwise would have 
been our eternal portion, the fire 
of divine judgment against sin, neces¬ 
sarily fell upon Him there, as is 
also the uniform witness of all the 
types where sacrifice for sin is in ques¬ 
tion. The "fire" is what God is in 
the infinitude of His holiness—" our 
God is a consuming fire" (Deut. 4. 
12, 24; Heb. 12. 29)—that which 
where sin is necessarily expresses it¬ 
self in judgment. Thus Christ, having 
taken the sinner's place and having to 
be treated by God as SIN (that which 
He was " made "), all that God was in 
His majesty, holiness, truth, and justice, 
necessarily bore against the holy 
Sufferer. 
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Forsaken. 
But if He were there in the place of 

the curse sustaining that which was 
sin's due, this necessarily involved 
what amid all His sorrows was un¬ 
known to Him before, it necessitated 
that utter abandonment expressed in 
the cry which issued from out of the 
darkness, "My God, My God, why 
hast Thou forsaken Me ?" Sorrows of 
every kind had pressed about the Man 
of Sorrows, they had grown with ever-
increasing intensity as the march of 
events pressed Him onward to the 
cross, but NOW sorrow was His 
which, as it were, eclipsed them all, 
a sorrow beside which none other 
could be mentioned—He was forsaken 
of God. In that hour there was with¬ 
drawn from Him that which had ever 
been His delight, the sunshine of the 
countenance of God : that was with¬ 
drawn. Throughout all His pathway 
here it had been true that " God was 
with Him" (Acts 10. 38). He could 
say, "The Father hath not left Me 
alone," but now He was forsaken of 
God, and ALONE, alone in the uni¬ 
verse. It was an hour without a 
parallel, and without possibility of one. 

In the twenty-second psalm, from 
which is quoted the cry of abandon¬ 
ment, is given also the reason of this 
utterance. That reason lay in the 
necessities of infinite holiness—" Thou 
art holy." Even in the hour of aban¬ 
donment the Saviour's perfection is 
seen in His justifying the action of God 
in these words, " But Thou art holy, 
O Thou that inhabitest the praises of 
Israel" (ver. 3). In that psalm, too, 
the position of every other godly soul 
is contrasted with that of Christ: " Our 
fathers trusted in Thee, and Thou didst 
deliver them;" but as to His own cry 
He had to say," Thou hearest not." In 
His lifetime He could say, " I know 
that Thou hearest Me always:" now 
He was NOT HEARD. 

He was " made sin," and so all its 
consequences came upon Him. With 
sin came in the curse (Gen. 3. 17), 
bringing with it sorrow (ver. 17), 

thorns (ver. 18), sweat of toil (ver. 1 9) 
death (ver. 19), and banishment (ver. 24): 
and all found its answer with Christ 
as coming into the sinner's place. A 
crown of thorns wreathed the sacred 
brow of the Man of Sorrows, the 
bloody sweat of anguish and conflict in 
Gethsemane's lone garden being suc¬ 
ceeded by the fuller and deeper answer 
to the word, " So God drove out the 
man," when He, the Man of Calvary, 
in the hour of death, went out in match¬ 
less grace into the sinner's place in the 
darkness of utter abandonment, under 
wrath, displeasure, and judgment. 

Do any ask that it be explained in 
what consisted the judgment poured 
out there upon the Saviour, of what 
nature was the storm that there burst 
upon Him, when He could say, "All 
Thy waves and Thy billows have passed 
over Me ?" Let it be said that here 
there is mystery that no creature mind 
can fathom. Into the darkness that 
encircled the Saviour's cross no eye 
can penetrate. That this is so is indi¬ 
cated for us in type in Genesis 22., 
where, when Abraham and Isaac (typi¬ 
fying the Father and the Son) go to¬ 
gether to Mount Moriah for the offering 
up of Isaac in sacrifice, the young men 
may journey with them so far, but on 
the third day are told, " Abide ye here 
with the ass ; and I and the lad will go 
yonder and worship, and come again 
to you." They might not draw near: 
so with us we can but listen to the cry 
of abandonment, read the words which 
indicate its necessity, and stand, as it 
were, afar off, in but dim apprehension 
of the vast magnitude of the transaction 
there taking place. 

"It is Finished." 
There is yet another essential to 

atonement, it is that the sufferer be 
able to exhaust the judgment, for if the 
judgment be not exhausted sin is not 
atoned for, there are yet claims of 
justice unsatisfied. And as sin is in¬ 
finite in its nature as being against God, 
we must come here to some apprehen¬ 
sion of the glory of the Person who 
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undertook the work of atonement, for 
none but One who was infinite in His 
being, One who Himself was God, co¬ 
equal with the Father in the glory of 
Deity, could exhaust the judgment due 
to sin, satisfy all the claims of infinite 
justice, and glorify God in respect of 
the whole question of sin. But such a 
Person was He who died upon Calvary, 
and in the words " IT IS FINISHED " 
was announced, ere He bowed His 
head in death, the fact that the judg¬ 
ment indeed was exhausted, the work 
for ever finished, and, having glorified 

God, He is now glorified in God, and 
is the Giver of life on a platform other 
than that forfeited by sin, a platform 
for ever free of invasion by sin and 
death. 

To Him be everlasting praise ! 

" Mercy and Truth unite, 
Oh, 'tis a wondrons sight, 

All sights above. 
Jesus the curse sustains, 
Guilt's bitter cup He drains, 
Nothing for us remains, 

Nothing but love." 


