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P R E F A C E 

i l l 

The American Revised Version of the Scriptures 
has been employed as the text of these Epistles rather 
than the familiar King James Authorized Version. 
There are many delicate shades of thought in this 
important portion of God's Word—perhaps more 
than in almost any other book of the New Testament 
—which are lost or confused in the Authorized Ver
sion. There are truths here, as Peter says in regard 
to Paul's writings—2 Peter 3:16—"hard to be under
stood, and which they that are unlearned and un
stable wrest, as they do also the other scriptures, to 
their own destruction." I have endeavored to avail 
myself of the help supplied by various translators of 
the Bible, to arrive at the most correct interpreta
tion of the precious (and by no means easily under
stood or explained) truths of these letters from the 
pen of the beloved Apostle John. It is with the 
earnest hope and prayer that this commentary may 
supply a simple view of the deep truths in these Epis
tles that it is being sent forth. If the reader derives 
as much blessing from the reading as the author has 
from the writing of it, he will be well repaid. 

Yours in our Lord, 

AUGUST VAN RYN. 
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INTRODUCTION 

TO THE EPISTLES 

Before entering upon the detailed study of these 
wonderful Epistles of John, let us consider briefly 
the distinctive ministry of the three most prominent 
writers of the New Testament, that portion of God's 
Word as penned by inspiration by Peter, Paul and 
John. I am borrowing most of what immediately 
follows from another. * 

Peter's Ministry 

Peter's ministry is similar to that of the Lord 
Jesus Himself. We see this when comparing Ro
mans 15: 8 with Galatians 2: 7, 8. Romans states that 
"Jesus Christ was a minister of the circumcision for 
the truth of God, to confirm the promises made unto 
the fathers". And Galatians tells us that "the gospel 
of the uncircumcision was committed unto Paul, as 
the gospel of the circumcision was to Peter, for He 
that wrought effectually in Peter to the apostleship 
of the circumcision, the same was mighty in Paul 
towards the Gentiles". Thus Peter's ministry had 
Israel specially in view. Romans 15:8 shows that 
it was for the truth of God, to confirm the promises 
made unto the fathers, and that the Gentiles might 
glorify God for His mercy. From the call of Abram 

* "Readings on the First Epistle of John." by C. Crain. 
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8 THE EPISTLES OF JOHN 

to Jacob's going into Egypt God was making prom
ises, as in Genesis 12:1-3; 13:14-17; 15:1-21; 17:1-22; 
22: 15-18; 26: 2-5, 24; 28: 10-15;35: 9-12 and 46: 2-4. 
All these promises are absolutely unconditional and 
made in the sovereignty of divine grace on the sole 
condition of faith in God. None are addressed to 
the Gentiles. The Gentiles have no promises; no 
covenant was made with them—see Eph. 2:12. The 
Gentiles were contemplated in the promises, but they 
were not ministered to them. They were minis
tered to the fathers of the nation of Israel, as Romans 
9:4 proves. 

While these promises were ministered to Israel, 
the fulfilment of them was in the future. Hebrews 
11:13 declares that they all died in faith, not having 
received (the fulfilment of) the promises, but having 
seen them afar off and were persuaded of them, and 
embraced them, and confessed that they were stran
gers and pilgrims on the earth. They died in faith, 
and they left these unfulfilled promises as a legacy 
to their children. Their descendants, however, came 
on a different footing—on the footing of conditional 
covenants. The need for this was the need of raising 
—for them and for all mankind as well—the question 
of man's ability to establish a righteousness on which 
to claim what had been promised. Under law, man 
took upon himself to work out a righteousness he 
could call his own, by which he could prove his title 
to the things God had promised. • But God, by cir
cumcision, which typifies the unprofitableness of the 
flesh, signalized man's total inability to please God. 
It showed that all man could rightfully claim as his 
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own was his sins, and that he was shut up to sover
eign grace alone; by faith and not of works. The 
trial under law was a long one—16 centuries—and 
thus a fair and absolutely conclusive one. 

Having thus demonstrated that Israel had lost the 
promises beyond all hope of recovery, God then sent 
forth His Son, made also under, the law—see Gal. 
4:4. Thus God raised up an Israelite in Whom the 
promises were yea and Amen. The Lord Jesus could 
and did establish a title to all the promises—Romans 
15:8. Having therefore a personal claim to all the 
promises of the law, He also had by this a right 
to remove the hindrance that prevented the blessing 
from coming to others. He did so, by taking the 
curse of the law, thus being the end of the law for 
righteousness to all that believe—Romans 10: 4. But, 
though the Lord Jesus Christ did establish and se
cure the promises thus, Israel continued in blindness 
and unbelief; therefore it became necessary to con
tinue the dispensation of confirming the promises. 
It became necessary to appeal to facts in evidence 
to show that the promises had been permanently 
secured. It is this that characterizes Peter's ministry. 
Like Christ, he was connected with the circumcision; 
like Christ, he was a minister in behalf of the truth of 
God; he announced to Israel the security of the 
promises and their permanent establishment. Like 
Christ, Peter had a ministry which was specifically 
addressed to the circumcision—to Israel as a nation. 

Peter's first address tells us that the outpouring 
of the Spirit on the day of Pentecost was the begin
ning of the fulfilment of the promise—Acts 2:18. 
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This tells us that the promises had begun their ful
filment. Next he shows that God, in exalting Christ, 
proves thus that He acknowledged the Lord's claims 
and rights—Acts 2:22-36. Thus in ver. 38 of that 
chapter the nation is urged to submit to Christ in 
order to receive the promise of the forgiveness of 
sins; and in ver. 39 Peter encourages them to do so, 
assuring them that the promise of the forgiveness 
of sins had been made to them. Again, in chapter 
3:19, Peter tells them that the promised blotting out 
of their sins and the times of refreshing waited on 
their repentance. But Peter's ministry was rejected 
by the nation as a whole, as Christ's had been—chap. 
7:51. Individuals submitted to the Lord and be
came the recipients of a blessing that was according 
to promise, but the nation in blindness and unbelief 
refused the proffered blessings. 

If Christ had a ministry in which He addressed 
Himself to the Jewish nation as such, He also had 
a ministry in which He addressed Himself specifi
cally to the true children of God in the midst of the 
unbelieving nation. In John 10 He called His own 
sheep by name and led them out, calling them the 
true sheep of the fold. So with Peter. He was to 
minister to the lambs and the sheep of the flock— 
John 21:15-17. The Lord knew what tender care, 
feeding and shepherding these sheep of His would 
need amidst the wickedness and unbelief of the nation. 
If in the earlier chapters of Acts we have the ministry 
of Peter addressed to the nation as a whole, in his 
Epistles we have his ministry to the persecuted dis
ciples, the true flock of Christ. Of course, his minis-
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try has a spiritual application to all believers as 
well, but its primary application is to believers con
nected with Israel—see 1 Peter 1:1; 2 Peter 1:1. 

Paul's Ministry 

Paul also had a double ministry. One towards 
the world, towards the nations, towards all men; the 
other towards the Church, the Body of Christ. As 
we read in Colossians 1: 23-25, he was both minister 
of the gospel and minister of the Church. In both 
cases it was a ministry of the grace of God, as we 
read in Ephesians 3—to make known the unsearch
able riches of Christ to the unsaved: and to make the 
saints see the fellowship of the Mystery. In the 
Old Testament times promises were made, but the 
blessings implied in the promises were not dispensed. 
When the Lord was on earth, He did dispense cer
tain blessings to individuals where He found faith. 
He did forgive sins, but He did not minister the full 
blessing that goes with the fulfilment of the promise 
of forgiveness, He did not give the Holy Spirit. 
Peter both spoke of forgiveness of sins and there 
was also the impartation of the Holy Spirit, thus 
going beyond the blessing the Lord Himself gave, 
yet Peter did not minister the fulness of blessing 
which is the portion of faith in the present day. This 
was reserved for Paul. The full range of faith's bless
ings, so far as these are now bestowed, is through 
the ministry of Paul. We also have in Paul's minis
try the blessings that are still future—our eternal 
blessings. Thus in Paul's ministry we find the sphere 
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of blessing in which God displays the fulness of His 
wondrous grace. Thus Paul's ministry truly fills 
up the Word of God, as he says in Col. 1:25. 

John's Ministry 
The leading feature of John's ministry is that 

it occupies us with God Himself, with what He is in 
Himself, He presents the life of God—the eternal 
life that was ever with the Father. It presents the 
manifestation of God in the Lord Jesus Christ,—the 
Man Christ Jesus—in John's Gospel. In the Epis
tles we have that eternal life, once found only in 
Christ, seen as communicated to those who believe 
in Jesus, and displaying itself in us. 

The distinctive features of Peter's, Paul's and 
John's ministries are plain. They are not in opposi
tion, but perfectly harmonious. They are not to 
be compared, as if one were paramount to the others. 
There should be no depreciation of Peter's ministry 
as though it were defective, or not equally perfect 
with that of Paul and of John. There is a tendency 
in almost all Christians to give greater prominence 
to the blessings ministered by Paul than to the Bless-
er Himself. John occupies the heart with the Blesser 
Himself. We are so prone to be occupied with our 
blessings rather than with Him; and here John's 
ministry fills a most necessary place, and one full 
of blessing and greatly needed by the believer. What 
would all our blessings be without the Lord Jesus 
Christ, the Blesser? The Giver is greater than His 
gifts. The Father who gave the Son, and the Son 
who gave Himself for us are far above the benefits 
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they have secured to us; and we need the sense of 
this in our souls to keep us from glorifying our
selves on account of the great blessings that have 
been given unto us. The ministry of John serves 
to maintain that very needed apprehension. I 

The teaching of John's Gospel is that life—essen
tial, unchangeable and eternal—dwells in the Son of 
God. In Him was life—chap. 1:4. Thus He is 
the Light, the Truth, the Source of life to man. Man 
never had that life. When God made man, he be
came a living being, by an impartation not of divine, 
eternal life, but of the spirit nature, so that, as be
ing by creation a living soul having spirit, man was 
in the image and likeness of God. Man never had 
eternal life merely by creation. This is a special 
impartation through faith in a crucified Christ alone. 

All through the ages, from Eden down, individuals 
have received Him, have bowed the knee to Him and 
thus have all been subjects of a divine work in their 
souls. They have been born of God by faith, as 
John 1:12, 13 states. But, until Christ came into 
the world, such were not given the privilege of taking 
their place as children with the Father. The place 
of children of God is made known by the Son sent 
of the Father, as in John 1:12. But how could God 
give eternal life and a divine nature to sinners? The 
Cross is the answer. The basis on which God ever 
gave divine life to man is the sacrificial death of the 
Lord Jesus—see John 3:14-16. Thus the purpose 
of John was : 1st, to show who Jesus is; 2nd, that 
those who believe, may have everlasting life, through 
His Name. 
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We now enter upon our study of the First Epistle. 
God dwells in light unapproachable. But He al

ways wanted to reveal Himself. However, God 
can never reveal His Godhead essence. That in
trinsic glory of His we can only behold, as our Lord 
states in John 17:24; we cannot share in it. What 
then does God reveal? The moral nature and charac
ter and the happiness of the life God has and lives. 
It is into this that the believer in Christ is introduced, 
and of which the Epistles of John treat. It is not 
a fellowship of "Being"; we do not share in the God
head, in Deity, but in the moral nature and life of 
God. In order to do this, God had to come out of 
the unapproachable light in which He dwells, and 
manifest Himself so that man could see eternal life; 
see it lived and thus learn to know what it is like. 
That eternal life is not shown out in creation, nor 
in the holiness and righteousness of God's law, but 
only in the life and death of Christ. There only 
is God fully displayed. Neither in creation, nor 
in the law, nor through the prophets is God made 
fully known. One Only could say, "We speak that 
we do know and testify that we have seen"—John 
3:11. So also in Hebrews 1:1: "God, who in times 
past spake unto the fathers by the prophets, hath in 
these last days spoken unto us by His Son." In 
creation, under law and by the prophets, God spoke 
to man, but He Himself remained invisible. Man 

15 
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heard, but did not see. But in Christ, God is made 
manifest. "The Word became flesh and dwelt among 
us, and we beheld His glory, the glory as of an only 
begotten with the Father, full of grace and truth"— 
John 1:14. Who can understand the wonder of 
this great mystery—all that is involved in the incar
nation of God? This truth, God manifest in fl|sh, 
is the theme of the Gospel of John. 

Just as the Gospel depicts eternal Life in Christ, 
so the Epistles of John have for their topic eternal 
life in us, who believe in Jesus. In the opening 
verses of the First Epistle John reminds us that 
Eternal Life originally was only found in Christ and 
manifested in His life on earth (thus the first two 
verses of the Epistle are a brief summary of the 
whole Gospel of John); and then shows us that be
cause we believe on Him, we possess that same di
vine life and nature, for our fellowship is with the 
Father and with His Son Jesus Christ—ver. 3. Then 
the remainder of the Epistle is taken up to show 
how that same life now is in us, and is by us to be 
manifested also. 

John shows then that eternal life is not only a 
tenet of our faith, but a present reality. And, see
ing it is a reality, it must manifest itself in us, as 
it did in Christ (as set forth in John's Gospel). In 
connection with that thought of practical manifesta
tion of eternal life in the believer, John tells us in 
his Epistle that he writes for four different purposes 
at least: 

1. That the believer may enjoy fellowship with 
the Father and the Son—ch. 1:3. 
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2. That his joy may be full (or John's joy may 
be fulfilled)—ch. 1:4. 

3. That the believer may not sin—ch. 2:1. 
4. That we may have the knowledge and assur

ance of the present possession of eternal life— 
ch. 5:13. 

The last named passage shows that the teaching of 
this Epistle is intended to give assurance to the be
liever. All is written that we may "know". Notice 
the many "know'S" of this short Epistle: 

We know that we know Him, if we keep His com
mandments—chap. 2:3. 

We know that we are in Him—chap. 2:5. 
Fathers have known Him that is from the begin

ning—2:13. 
Children have known the Father—chap. 2:13*. 
We know that it is the last time—2:18. 
Ye know all things, having the unction of the Holy 

One—2:20. 
Ye know the truth—2:21. 
Ye know that everyone that doeth righteousness 

is born of God—2: 29. 
We know we shall be like Him—3:2. 
Ye know that He was manifested to take away 

our sins—3:5. 
We know we have passed from death unto life, 

because we love the brethren—3:14. 
Ye know that no murderer hath eternal life abid

ing in him—3:15. 
We know that we are of the truth—3:19. 
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We know that He abides in us, by the Spirit given 
unto us—3:24. 

Ye know the Spirit of God by the confession of 
Jesus Christ come in flesh—4:2. 

We know the spirit of truth and the spirit of error 
—4:6. 

Everyone that loveth is born of God, and knoweth 
God—4:7. 

We know we dwell in Him and He in us, because 
He has given us of His Spirit—4:13. 

We have known and believed the love God hath 
to us—4:16. 

We know we love the children of God when we 
love God—5:2. 

I have written that ye may know ye have eternal 
life—5:13. 

If we know He hears us, we know we have the 
petitions we desire of Him—5:15. 

We know that whatsoever is born of God sinneth 
not—5:18. 

We know that we are of God and the whole world 
lieth in wickedness—5:19. 

We know that the Son of God is come—5:20. 
That we may know Him that is true—5:20. 

John writes his contributions to the canon of 
Scripture some thirty to thirty-five years after the 
other inspired books of the New Testament had been 
written by Peter and Paul. Those men had passed 
off the scene some thirty years or so past. Now at 
last John writes, after having known and proved 
Christ for sixty years. Apostasy was rampant, for 
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there were many antichrists, when John wrote his 
Gospel and Epistles. (What is the remedy for this 
widespread apostate teaching? Back to the begin
ning, back to Christ, is the answer.f Some fifty times 

~m these Epistles John refers to the past. Ten times 
there is the word "beginning", nine times referring 
to Christ during His life and death. John, who was 
with the Lord from the very first, is the very last to 
write. It seems as if he, who knew and loved the 
Lord so intimately and deeply, is set to guard His 
glory and the infinite worth of the Person of our 
blessed Lord, against the fearful departure from the 
truth of God. John tells us that in the last hour— 
even a stronger expression than the "last days"—only 
Christ can still fill the bill. John stresses the personal, 
moral glory of his Lord, by the Spirit's guidance and 
inspiration. For that alone can truly win the sinner 
and stabilize the saint. 

OUTLINE OF T H E FIRST EPISTLE 

CHAPTER 1. 

Vers. 1-4 : Eternal life seen in Christ on earth. This 
results in fellowship with the Father and the 
Son for those who believe in Jesus. Fulness 
of joy again is the fruit of such fellowship. 

Vers. 5-10 : The Christian in the light.*} 
False profession. 

CHAPTBR 2. 

Vers. 1,2 : Christ our Advocate, maintaining our stand
ing before God. 

Vers. 3-6 : The believer walking in obedience. 
Vers. 7-11 : The believer walking in love. 
Vers. 12-27 : Degrees of growth in the family of God. 
Vers. 28,29 : Righteous living the evidence of new birth. 
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CHAPTER 3. 

Vers. 1-3 : The Father's love for His children. 
Vers. 4-7 : Christ's Person and work separating the be

liever from sin. 
Vers. 8-24 : Contrast between the children of God and the 

children of the devil. 
Righteousness and unrighteousness; love and 
hatred. 

1-6 : How to detect false teaching. 
The classical passage, on Christian love. 

CHAPTER 4. 

Vers. 
Vers. 

CHAPTBI 

Vers. 

Vers. 
Vers. 

1-6 
7-21 

R 5. 

1-5 

6-12 
13-21 

Love to God proven by obedience; His com
mandments are not grievous. 
Three witnesses whose testimony agree. 
Life eternal is to know Him and be in Him. 



Detailed Study of the First Epistle 

CHAPTER 1. 

i / i 

1. Tha t which was from the beginning, that which we have 
heard, that which we have seen with our eyes, that 
which we beheld, and our hands handled, concerning the 
Word of life. 

2. (And the life was manifested, and we have seen, and bear 
witness, and declare unto you the life, the eternal life, 
which was with the Father, and was manifested unto us ) . 

3. That which we have seen and heard declare we unto you 
also, that ye also iray have felfiWShip with us; yea, and 
our fellowship is with the Father, and with His Son 
Jesus Christ. 

4. And these things we write, that our joy may be made full. 

y r 1 

While the Epistle deals with eternal, divine life 
in the Christian, as the Gospel deals with that life in 
Christ, we must remember that this eternal life is 
not inherent in us, as it was in Him. We receive it 
by faith in the One who died for us. It was original
ly in Him alone; and therefore must first be known 
by us objectively ere it could be known subjectively. 
Therefore this letter opens with three verses which 
are a brief and concise summary of the Gospel which 
John wrote. As we read the Gospel we read the won
drous story that He who is GOT1 became Man that 
He might die for our sins; and that believing on Him 
we might become possessors of eternal life—the life 
of God Himself. The Gospel hence was written that 
we might believe in Him} the Epistles that we might 

21 
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live as He did) And for that reason the opening 
Verses ot the Epistle set before us that marvelous 
life in a few short, but perfect strokes of the divine 
brush. He who died for us is now our example that 
we might follow His steps. John, who walked and 
talked and ate with our Lord, who heard and saw • 
and looked upon and even handled Him, proved that 
He was what He claimed to be—that eternal life 
which was with the Father and manifested to him 
and to the other apostles. And all this John wrote 
for our benefit in his Gospel, that we also may have 
fellowship with him-and all other believers; the same 
fellowship which they enjoyed—the fellowship of the 
Father and His Son Jesus Christ. 

John had abundant opportunity to know the Lord. 
He saw Him and intimately knew Him who united 
Deity and Humanity in one Person. Truly God and 
truly Man; God seen in flesh. Existing eternally as 
one of the Godhead, when He came down into the 
place of dependence He brought with Him the eternal 
intimacies in which He was with the Father and the 
Spirit, and lived them here. Thus He declared and 
revealed God. Thus God Himself came forth out of 
that unapproachable light to be seen, heard, studied 
and even handled by man. 

He revealed the Godhead relationships of Father 
and Son. On earth the Son of God was to men the 
revelation of the life and the character of God. He 
says in John 5: 26 that, "As the Father has life in 
Himself, so also has the Son life in Himself." He 
was that eternal life, which was with the Father and 
was manifested unto us—1 John 1:2. Of Christ it 
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can be stated that He was the only Man who had 
life in Himself. We only have life as it is imparted to 
us, as derived from Him. 

In Christ we see human and divine life in One 
Person; thus a new humanity. He raised up hu
manity into fellowship of life with God, as He also 
brought divine life down into a condition of human 
life. He lived this perfect human life in dependence 
upon and obedience to God. For Him this was a 
stoop taken in lowly grace; for us it pictures the life 
we ought to live, and of which His own life is the ex
ample we should follow. He lived daily by the 
Father, the living Father—John 6:57. We, how
ever, can only live through One who died for us, 
for John 6:57 says that, "He that eateth Christ shall 
live by Him," anHJt fc pjpar that WP arp only pnahlpri 
to eat of Him because His life was given up for us 
rtti thprrpgg I In ptprrntv that ptprnal life anH rnm-
munionexisted only between the Father and the Son, 
but in John 17:21 our Lord prays for all His saints 
that "they also may be one in Us". Due to the 
precious death of the Lord Jesus Christ, we believers 
are brought into this wondrous fellowship and life. 

Ver.l. The Word is said to be "from the be
ginning." The same expression is used in Luke 1: 2. 
Both of them refer to the incarnation of our Lord 
Jesus, while John in his Gospel—chap; 1:1—refers 
to the Eternal Being of Christ as the Word. The one 
thinks of Him in His humanity—God manifest in 
flesh, the other of His Deity. John speaks of being 
an eyewitness of the Word. Isn't that a striking 
phrase to use—seeing the Word? But how ex-
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pressive when, we remember that this "Word" is 
God, who in Christ not only was heard, but seen as 
well, so that Jesus could say: "He that hath seen Me 
hath seen the'Father." 

John says four things concerning his and the other 
apostles' contact with the Lord Jesus during His life 
on earth: 

Verse 1: 
Heard. 
Seen with our eyes. 
Looked upon. 
Hands have handled. 

These four expressions suggest an ever-closer in
timacy with the Lord. First of all, the disciples 
heard. Before they ever heard Him, they heard 
about Him, as men do today through the preaching 
of the Gospel and the ministry of God's Word. John 
records in his Gospel how two of them heard the 
Baptist speakas he pointed to Christ and said: "Be
hold the LamB of God which taketh away the sin 
of the world". And again they heard when he said 
the next day: "Behold the Lamb of God"—see John 
1: 29, 36. They first saw Jesus coming to them, as 
He comes to men still when the story of His precious 
death is told forth. Next they saw Him as He walked 
along and they followed Him, as we Christians 
are to do after we have trusted the Lord as our 
Saviour. These disciples therefore first heard; then 
saw. Jesus bade them come and see where He dwelt 
—John 1:39. They not only heard the Lord speak 
to them, but they saw Him too; and both that day 
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and for years afterwards they more intimately still 
"looked upon" Him. John, who writes our Epistle, 
was undoubtedly one of the two who heard John the 
Baptist as he pointed them to Christ. John was the 
first to see Jesus, and the last to write about Him. 
He writes last because he would give a warning when 
it was most needed. He was the disciple whom 
Jesus loved and who loved Jesus so passionately, and 
love must have the last word. As Paul dwells more 
on the glory given to Christ because of His work 
John speaks more of the glory tfiat is His as. the Only-
begottenSon ol Uodj Yes, the twelve apostles and 
manyothers as well, came very close to Him. Earth
ly kings do not allow men to approach them too 
readily; only by special dispensation may the sup
pliant touch the golden sceptre. But who so acces
sible as He? He chose His apostles, and chooses all 
His own today, that they "may be with Him". 

And not merely did the apostles hear, see and 
look upon Him, whom John calls the "Word of Life", 
but they handled Him. No doubt many times 
during His life on earth were they in personal con
tact with the Lord, yet somehow I believe that here 
in his Epistle John is thinking of the fact that after 
the Lord's resurrection they touched Him. John 
likely recalls here in the first chapter of his Epistle 
those words of the Lord to Thomas: "Handle Me, 
and see; for a spirit has not flesh and bones, as ye see 
Me have." If this be so, then in our verse we have 
brought before us the life, death and resurrection of 
the Lord Jesus Christ. And, after all, it is only 
through the death and resurrection of the Lord Jesus 
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that the believer can have fellowship with the Father 
and with the Son, as in ver.3. Philip said: "Show 
us the Father and it sufficeth us"—John 14:8, but 
he was wrong. It is not enough that we see the 
Father; we must come to know He is our Father, and 
must be brought, through faith in Christ and His 
work, into fellowship with Him. This is what John 
here reveals to the believer, and that which is the 
subject of his Epistle. For the same life that once 
was seen in* Christ who was with the Father but was 
manifested unto us, is now the Life imparted to us 
through faith in Christ, and now is to be manifested 
by us1 down here on earth. 

The four things which were true in the experience 
of John and his fellow-disciples while the Lord walked 
on earth may now be true of us as well. We too, 
through the records which the writers of the Gospels 
and the Epistles have left unto us, may now: 

Hear Him, with the hearing of faith. 
See Him, with the eyes of our hearts. 
Look upon Him, as we study and meditate on 

God's Word. 
Handle Him, in blessed intimacy, in communion 

and service. 
Some Christians, alas, know but very little of the 

great possibilities the Word of God holds out. They 
often only hear the Word (usually through the min
istry of others), and seldom do any serious reading 
or studying of their own. They hear, but do not go 
on to "see" Him, whom all ministry is intended to 
bring into view. The Apostle Paul prayed for the 
saints at Ephesus that the eyes of their heart might 
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be enlightened, that they might know the hope of 
His calling, the riches of the glory of His inheritance 
in the saints, and the exceeding greatness of His 
power. No believer should ever be satisfied with 
anything less than seeing Him Who is invisible to 
mortal eyes, but not to the eye of faith. "Sir, they 
said, we would see Jesus." And the Christian may 
joyfully say: "We do see Jesus, crowned with glory 
and honor; He who by the grace of God tasted death 
for every man." 

Further, we should look upon Christ as revealed 
in the Word. We should contemplate Him; medi
tate upon the Word, for in its pages lie concealed the 
most wondrous things concerning Himself. The way 
of salvation is made simple in the Scriptures, but 
nothing else is. One may sometimes pick up some 
things of value from the surface of the earth, but 
silver, gold and diamonds must be digged for. "Medi
tate upon these things; give thyself wholly to them." 
Pray as you read and study the Word: "Open Thou 
mine eyes that I may behold wondrous things out 
of Thy law." It will amaze you how the Spirit will 
delight you as its hidden treasures are revealed to 
your enraptured gaze. Be sure of this, that this 
precious Bible of ours has not been exhausted yet, 
nor, I take it, ever will be. 

Finally, we are to handle the Word of Life, to 
get acquainted with it in such fashion that we are 
able to make it real to others also. I don't believe 
anyone ever really knows the Word unless he or 
she can handle jt as well. We must be intimately 
acquainted with it; or, rather let us say, with Him, 
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that we may make Him precious to others. Thus, 
in these four statements of verse 1, listening to or 
hearing the Word of God; 2, Seeing Him who is its 
theme and song; 3, Study and meditation so that we 
may know Him better; 4, Appropriating and prop
agating the truth, specially with the view of making 
those to whom we minister "see Jesus". 

Verse 2. John was an eyewitness of this Eternal 
Life which was with the Father and manifested unto 
us. Man, with all his cleverness, does not have any 
idea what life is, nor whence it came, nor how it is 
produced. The wisest philospher knows as much 
about it as the merest infant, and that is: nothing. 
But when we turn to God's Word we get the answer. 
God is Life; Life is God. "I am the Life", says our 
Lord in John 14:6. "In Him was life"—John 1:4. 
Of the Lord Jesus it is said: "This is the true God 
and Eternal Life"—1 John 5:20. I confess this does 
not come any nearer to explaining what life really 
is; we must understand it simply on the basis of 
faith. God IS, and He is Life. John says here that 
he saw that life manifested; Life made visible in 
Christ the Son. It left John and the others with him 
in no doubt as to who He was. "We beheld His 
glory," says John, "the glory as of an only begotten 
with the Father, full of grace and truth". And, says 
Peter, "To whom shall we go? Thou hast the words 
of eternal life, and we believe and are sure that Thou 
art the Christ, the Son of the living God"—John 
6:68, 69. 

That life must be imparted to us, for man never 
had it of himself. Man is dead in trespasses and in 



1 JOHN 1:2,3 29 

sins. John in his Gospel tells us of that wondrous 
life lived here below. But he tells us more. He 
shows how that life was laid down for us in death, 
so that through that sacrificial work of Christ we 
might have life. Life is given to the believer as the 
fruit of the sacrifice of Christ. And to those that 
believe in Jesus now is shown that "Eternal Life" 
which was with the Father. In other words, in the 
record of the four Gospels we have the truth of 
Christ's life and death, written that we might know 
Him and have fellowship with Him. As John now 
goes on to say: 

Verse 3. "We declare unto you that which we have 
seen and heard." I suppose there is a reason why 
the words seen and heard are reversed, from the order 
given in ver. 1. There John is speaking of their 
experience while with the Lord during His path in 
this world. Then they first heard and then saw Him. 
But in our verse he is, I believe, referring to the 
truth concerning our Lord as recorded in John's 
writings and those of the other apostles. Therefore 
the change in the order of the words, for they first 
saw the Lord while they were with Him for the years 
of His earthly sojourn. And then, when they wrote 
the books of the New Testament, they recorded what 
they heard, as the Holy Spirit inspired them to write. 
I believe then that ver. 3 suggests the truth of divine 
inspiration; the apostles wrote only what was dicta
ted to them. And this they now, in their inspired 
writings, in the New Testament Scriptures, declare 
unto us. And this is done that the believers of the 
Christian dispensation may have fellowship with 
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them, for truly their fellowship is with the Father and 
with the Son. 

What a precious boon is this fellowship with the 
Father and Son. A share in everything. Life and 
fellowship are practically synonymous. As Peter 
puts it in the first chapter of his Second Epistle, 
precious faith links us with God; through it all things 
that pertain to life and godliness are given unto 
us, and by it we become partakers (same word as 
the word "fellowship" in our chapter) of the divine 
nature. There are of course degrees in the enjoyment 
of this fellowship, but the fact itself is true of all 
believers. They share in common the moral life and 
nature of the Father and the Son, and all the riches 
of divine grace. As in Romans 8: "If children, then 
heirs; heirs of God and joint-heirs with Christ." 

Verse 4. The things recorded in vers. 1-3 are written 
that our joy may be full. How the world pursues 
that fleeting phantom it craves to possess—happiness. 
Here is the divine prescription for perfect joy, which 
any poor sinner may have filled by God's apothe
cary. Some manuscripts give "our joy", referring 
then to the joy of the apostle himself. Here is the 
prescription for fulness of joy: 

1. The Eternal Word becoming Man—John 1:14. 
2. The record of His wonderful life and precious 

death. 
3. Seen and borne witness to by those who walked 

and talked with Him. 
4. Declared unto us in the Gospels and the New 

Testament Epistles. 
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5. Through faith, one becomes a possessor of this 
eternal life, and thus a partner—a fellow-
shipper—in the life, nature and possessions 
of God. 

Truly, believing those wondrous facts, resting upon 
them, learning more of them, living in the power of 
them, must and does produce "fulness of joy". 
Hallelujah, for the divine secret of unalloyed joy! 

Verses 5-10. 

5. And this is the message which we have heard from Him 
and announce unto you, that God is light, and in Him, 
is no darkness at all. 

6. If we say that we have fellowship with Him and walk in 
the darkness, we lie and do not the truth. 

7. But if we walk in the light, as H e is in the light, we have 
/ fellowship one with another, and the blood of Jesus His 

Son cleanseth us from all sin. 

8.2. If we say that we have no sin, we deceive ourselves, and 
the truth is not in us. 

9. If we confess our sins, He is faithful and righteous to 
forgive us our sins, and to cleanse us from all un
righteousness. 

10. If we say that we have not sinned, we make Him a liar, 
' i and His word is not in us. ' 

As we have the life of God in the opening verses, so 
we have His nature in these. God is "holy". To 
say that God is "Light", as in verse 5, is equivalent 
to saying that God is holy. This is the message John 
now declares—that "God is light, and that in Him is 
no darkness at all." He states this truth in a double 
form—positively and negatively. This is a new 
message, for it is something not revealed in the Old 

l 
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Testament. There God dwelt in the thick darkness, 
as Solomon said—1 King 8:12. There clouds and 
darkness were round about Him—Ps. 97:2. He was 
a God that hid Himself, as we read in Isa. 45:15. 
As John says: "No man had seen God at any time." 
We all know how that God in those days took up 
His abode in "the holiest of all" of the tabernacle and 
the temple, where not a ray of light penetrated. Yet 
God was light, even then. The darkness may hinder 
its being seen, but it was there all the same. Some 
of the reflection of that light was seen; first of all in 
creation. God said, "Let there be light," and there 
was light. That light was also seen in a measure 
in His holy law, which revealed that God was holy, 
but not till Christ came was that light fully shown 
forth, as it is in the gospel of His grace. Here and 
now God not only is Light, but He has come out 
Himself into the light; there is no darkness at all 
any more. As the fact that God is love expresses the 
energy of God in asserting and maintaining the per
fection of His goodness; so does light in regard to 
His moral character and nature. 

God is Light, as we read in ver. 5. He is "in the 
light"—ver. 7. We see this truth illustrated in con
nection with the tabernacle and the temple. Once 
God deceit there in thick darkness, but when our 
blessed Lord died on Calvary, the veil was rent, and 
now God not only is shown to be light, but He has 
come out into the light. Ver.5 suggests the life of 
Christ, revealing that God is light; ver. 7 suggests 
that through the death of Christ God has been fully 
revealed; He is in the light now. 
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God is Light. What tremendous thoughts are 
wrapped in this divinely-used symbol of His Being. 
Being composed of three rays, light is a beautiful 
symbol of God—Trinity in Unity. Three Persons, 
yet but one God. Light is self-manifesting, thus 
conveying the vital truth that God is fully able to 
reveal Himself. We do not see light as it is; we see 
by means of light. Even so God Himself is invisible, 
as light is, and He can only be seen through the in
carnation of the Son. The Father, through the Son, 
reveals Himself. The Son, by the Spirit, made 
known the Father; and the Spirit, through the Word, 
reveals the Son. Again, light is transparent, thus 
speaking of the purity and completeness of the char
acter of God. Nothing is hid when light shines in 
all its glory. The Lord Himself is the brightness of 
His glory and the express image of the Person of 
God. Light is also unchangeable, as God is. The 
same yesterday, today and forever. Light is active. 
As John tells us in his Gospel—chap. 1:5—the light 
shineth in darkness, and the darkness comprehendeth 
it not. The word translated "comprehend" (katalam-
bano) has the idea of "overtake" as it is translated in 
(pThess. 5. 4]^ Light is active and energetic and dis
pels the darkness wherever it shines. Darkness is rather 
passive—it is the absence of light. Thus moral dark
ness is ignorance of God. Light is therefore victor
ious, and no matter how Satan may try, darkness can 
never overtake and extinguish the light. The truth is 
always victorious in the end. Darkness does not 
overtake the light, but always has to retreat before it. 
Only by shutting oneself away from the light can 
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darkness encompass the soul. This is strikingly sug
gested in John 12:35 where the word "come upon" is 
the same Greek verb as that translated "comprehend" 
in ch. 1:5. The solemn truth is that, while darkness 
can never put out the light, it can and wjhjcoine_up_on 
the soul that refuses the light. It cannot destroy the 
light, but it can make it ineffective as far as the 
Christ-rejecting soul is concerned. How pertinent 
therefore the words of our Lord Jesus in John 12:36, 
"While ye have the light, believe in the light, that ye 
may be the children of the light." As the Light of 
the world, our blessed Lord performed a duel service. 
First of all He made known and revealed God; 
secondly, He revealed man to himself. We all know, 
from our reading of the Gospels, how our blessed Lord 
in all His ways, works and words, showed what God 
is like; He truly revealed Him in all His grace and 
glory. Yet at the same time His very presence here 
on earth told forth the sinfulness and wickedness of 
man. Jesus could say—John 15: 22—"if I had not 
come and spoken unto them, they had not had sin, but 
now they have no cloke for their sin." Some of that 
holy light He shed abroad made the proud Pharisees 
go out of His presence one by one, convicted by their 
own consciences. He was truly the light of the 
world, as He claimed to be. These same basic truths, 
of man's sin and God's grace and truth, God's written 
Word impresses now on every honest reader. A 
sinner may fancy himself to be all he needs to be, but 
bring him into the light of God's Word, as it shines 
today from the pages of the Bible, and he will rec-

<" ognize by its faithful light that he is vile and guilty 
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and lost. A begger might imagine himself to be a 
king while he is in the dark, but the moment the 
light is turned on, he sees his rags and filth, and 
knows he is naught but a poor begger. No wonder 
that men hate God's Word. The sinner is in dark
ness and walks in darkness; the Christian is in the 
light and walks in the light. That's why sin is so 
heinous to a believer; he sees it as it is, in the light of 
God's Word and God's presence. It has been said 
that the outstanding difference between a believer 
and an unbeliever is that "the more upright a natural 
man is, the less is he conscious of possessing sin, but 
the more godly a believer is, the more is he conscious 
of all that does not measure up to God's holy stand
ard." For the simple reason, of course, that it is 
by walking in close touch with God that a believer 
becomes godly; and as he walks in communion with 
God, in that holy light he'is the more aware of any
thing that does not suit its purity. 

Verse 7. The believer, then, is in the light. This 
does not refer to his condition, but to his position. 
It is not how, but where he is. The Christian is al
ways in the light; he walks there. The more this is 
realized, the more consistent with his position will 
the life of the believer be. Haven't you walked down 
a very dark street at night and looked into the well-
lighted rooms of the homes as you pass them? How 
clearly you can see everyone and everything in those 
lighted rooms, while they would have great difficulty 
in seeing you out there in the dark. Even so the 
Christian is always in the light—in the spotlight—and 
the world out in its spiritual darkness clearly can see 
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him, and can notice, and does notice, everything in 
his life that is inconsistent with his profession of 
Christ. Keeping this in mind will stir the heart to 
seek to live to His praise and glory. In the light of 
God's Word, as we walk here, conscious that His eye 
is ever upon us, we see everything that is inconsistent 
with that light, and thus turn away from it in con
trition and confession. 

Walking thus in conscious fellowship with God, 
letting the light of His Word reveal us to ourselves 
and Himself to us, we will, as a matter of natural 
consequence, have fellowship with other believers— 
fellowship one with another. The craving for Chris
tian fellowship is a sign that one is walking in the 
light. It does not say exactly that when walking in 
the light we enjoy fellowship with one another, but 
hntthat WP have4tJ John is speaking of facts that 
are true of all believers; not of the degree in which 
they are realized in practical life. The practical 
realization of it all is a matter of personal experience 
in the believer's walk with God. 

If we walk in the light, we have fellowship one with 
another, and the blood of Jesus His Son cleanseth 
us from all sin. This latter phrase does not mean 
that the blood is applied to the believer in case he 
sins, as it has been understood by many. If it meant 
that, the verse would have to read, "If we do not walk 
in the light, we do not have fellowship one with an
other, and the blood of Jesus cleanseth us." It is quite 
evident that if we walk in the light and have fellow
ship with other Christians, that then we would not 
need the cleansing power of the blood. Yet it is 
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precisely when a believer is so walking that the 
cleansing power of the blood is stressed in ver. 7. 
What then does our verse mean? Simply, I take it, 
that John here again is not speakjnj^J,^xpeiience, 
But of fact It is true of all believers at all times. 
He~trnoFiaying when the blood cleanseth, but that 
it cleanseth. When the believer walks in the light, in 
communion with God, it is then evident that the 
blood of Christ is cleansing blood, for the believer's 
holy life then demonstrates that fact. The thought 
is that for the believer in Jesus the eternal efficacy of 
the blood of Christ abides forever. It is that which 
enables him to walk in the light. We might mention 
in connection with this very important subject of the 
blood of Christ, that on the Cross there poured forth 
from the side of our Lord blood and water. The 
blood once and forever meets the guilt of the soul that 
trusts in Christ, while the water first of all cleanseth 
away all sin's defilement, for the sinner is born again 
by water and the Spirit; and secondly, the water of 
the Word daily keeps the life clean, as our Lord so 
beautifully illustrated in John 13, in the symbol of 
the feet-washing. The blood puts away our guilt 
before God once and for all; the water, applied daily, 
keeps the believer clean and pure. Our Lord lives on 
high to sanctify His Church and to cleanse it with 
the washing water by the Word—Eph. 5:26. There 
is no such thought in Scripture as a second applica
tion of the blood. The blood was presented to God 
on our behalf for our redemption, as in the Old Testa
ment ritual the high-priest carried the blood into the 
holiest of all and sprinkled it before and on the 
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mercy-seat; and the blood is applied to the believer 
upon his conversion for his consecration, even as the 
priests had the blood and the oil put upon the ear, 
the thumb and the great toe, claiming their whole 
being for the worship and service of God. Both these 
take place in a spiritual manner when a soul is saved 
—the blood puts away our guilt and claims us for 
God, for we are bought with a price. That is never 
repeated, anymore than the priests were ever touched 
with blood again after their original consecration. 
Ever after, they washed themselves at the water of 
the laver, as we do now by applying the purifying 
water of the Word of God to our life and conduct. 
Ver. 7 therefore states, I believe, that the Christian is 
brought into the light, and there it becomes plain 
that the blood of Jesus Christ cleanseth, for the world 
sees the new life he now lives. Hence the urgency to 
walk consciously in the light of the Word of God, that 
we may not shame Him who has redeemed us and 
claimed us for Himself. 

"If we say." Three times, in vers. 6, 8 and 10, we 
have these three little words. 

Verse 6. If we say we have fellowship with Him and 
walk in the darkness, we lie and do not the truth. John 
includes himself each time by saying, "If we say." 
It is salutary for the believer to apply tests to him
self. If anyone says he is a Christian, and yet does 
not walk in the light of God's Word, he lies. Again 
the walking here is not how, but where we walk. The 
Christian walks in the light of God, he faces the truth 
as revealed in the Word, and is marked by that fact. 
The sinner walks in darkness, he refuses and shuns 
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the light of truth. It is not a question of the 
character of each in either case, for very often a sin
ner lives a most moral, upright life. But if not saved, 
he walks in darkness all the same and does not know 
where he goeth. The fact that the unbeliever shuns 
and dreads the light of God's Word marks him out as 
a sinner and proves his profession, however closely 
it might approximate a real Christian life, a sham. 
Very often, of course, walking in spiritual darkness 
(which is the thought in ver. 6) will result in a walk 
of moral darkness as well, but not always by any 
means. The sinners most difficult to convict are 
those whose lives are moral and lovely. Yet they 
are in total darkness spiritually; often more hopeless
ly so than the immoral sinner. 

In contrast, the believer walks in the light. Not 
only is he there; he walks there. The Christian life 
is one of movement. The believer is not to be asleep, 
but is to walk. Walking suggests steady, patient 
plodding; a life lived for the glory of God. 

Verse 8. "If we say that we have no sin, we deceive 
ourselves, and the truth is not in us." The "if we 
say" of ver. 6 can only refer to a false professor of 
Christ, but it appears to me that the profession sug
gested in ver. 8 may be either real or false. There 
are true, born-again souls, who are self-deceived into 
thinking that sin—the sinful nature inherent in us— 
has been eradicated; that they are sinless in them
selves. Therefore the Spirit of God speaks more 
gently of such than of the sinners of ver. 6. Of them 
it is said that they "lie"; of these that they "deceive 
themselves". How true! They never deceive God 
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by this wrong claim and pretension, nor do they 
usually deceive others. A true Christian can only 
make this fantastic claim of sinless perfection because 
of being far away from God. High thoughts of self 
always go with low thoughts of Him. People who 
talk so are out of touch with the Lord. If one were 
really sinless it would not be necessary to say so, as 
in our verse. I am reminded of the story of a little 
boy who used to draw pictures. After drawing some 
queer caricature, he would write beneath it probably: 
"This is a horse". One would never know what it 
was supposed to be without the explanation under
neath. And when I hear anyone say that they are 
practically sinless, I think of that illustration. One 
would never know it, if not told so. People who say 
that they have no sin, nevertheless may be saved, 
they may be true Christians, but the truth is not in 
them. They make such high claims, because the 
truth of God's word has no real abiding place in their 
hearts; they say so because of ignorance of God's 
Word, and therefore ignorance both of Him and of 
themselves. It was in the presence of the Lord Jesus 
that Simon Peter said: "Depart from me, for I am a 
sinful man, O Lord"—Luke 5:8. Peter did not learn 
that when he was first saved; he said nothing of it 
at that time, but he learned it as he came to know 
the Lord better. So have I learned to know my own 
sinfulness and shortcomings a thousand times more 
fully since I was saved than ever before. When 
viewing a mighty mountain peak from a long dis
tance, it does not impress one so much, but when 
coming close to it, its majesty and grandeur are felt, 
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and one's own insignificance is realized in comparison. 
Even so it is with the Christian. The closer he walks 
with God, the more he knows of his own exceeding 
worthlessness in the presence of His glory and His 
grace. 

Verse 8 then presents the great truth of Scripture 
that God has seen fit to leave our sinful nature with 
us while here below. As we walk in the light, it will 
be very evident that we are still capable of doing that 
which is not according to His mind; that we are still 
capable of sinning. So: 

Verse 9. We confess our sins, and "He is faithful 
and just to forgive us our sins, and to cleanse us from 
all unrighteousness." If we had no sin (which ver. 
8 refutes), how could we possibly have any sins to 
confess, as in ver. 9? This verse therefore proves 
that Christians do sin. As has been said, Christians 
are not sinless, but they sin less. The believer should 
daily confess every sin to God—keep short accounts 
with Him—so that he may have the Father's for
giveness and the cleansing application of the truth 
of God, thus keeping him in communion with God. 
As the blood met my sins once and for all as a sinner 
before God, so confession and consequent forgiveness 
and cleansing maintains me daily before the Father, 
and keeps communion with Him undisturbed. 

Verse 10 speaks of still another fallacy—that of 
saying that we have not sinned at all. It seems in
conceivable that any sane person should say that he 
has never sinned at all, yet there are such people. 
Some of the false cults of our day deny the reality 
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of sin altogether. I take it that, while ver. 6 speaks 
of sinners who make a profession but whose profes
sion is a lie, ver. 10 presents those who refuse the 
truth of God's Word altogether; they are the apos
tates the Bible has so much to say about. Therefore 
the denunciation is much stronger in ver. 10. Here, 
not merely as in ver. 6 do such lie and practise not 
the truth, but they make God a liar, for they deny the 
plain statements of His Word; therefore His Word is 
not in them. To deny that man has sinned and does 
sin, is to deny every witness of the Old and New 
Testaments, and thus betrays the deliberate rejection 
and denial of God's Word. It is to give God the lie; 
to make Him out to be a liar. It is active rebellion 
against God, as revealed in the Scriptures of truth. 

To sum up then these three "If we say's": 

Ver. 6—The sinner who professes to be saved but 
does not walk in the light of the Word 
of God. Hence he does not live out the 
truth in his life, thus both his words and 
works are a lie. 

Ver. 8—Chiefly speaking of the believer who claims 
sinless perfection; deceiving himself and 
proving that the truth of Scripture does 
not have any real grip upon him. 

Ver. 10—The apostate, deliberate denier of God's 
plain Word, for God says that all have 
sinned; thus such make God a liar. 
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In sharp contrast, three great things are said to be 
true of the believer: 

Ver. 7—he walks in the light; he lives in the light 
of the Word of God. 

Ver. 7—he has fellowship with the people of God. 

Ver. 9—he confesses his sins; walks in self-judg
ment and confession before God. 



CHAPTER II. 

Verses 1, 2. 

1. My little children, these things write I unto you, that ye may 
not sin. And if any man sin, we have an Advocate with 
the Father, Jesus Christ the righteous. 

2. And He is the propitiation for our sins; and not for ours 
only, but also for the whole world. 

1 1 1 

It is worthy to notice that the Apostle John here 
changes from the general "we" to "I". "My little 
children, these things write I unto you that ye sin 
not." After having set forth the great universal facts 
of chapter 1, there is now the practical appeal to the 
children of God to profit by this precious ministry 
and provision that has been made for them, and to 
respond to it in lives devoted to the Lord. The 
Apostle uses the personal "I" to impress the thought 
that Christian living is in response to the personal 
claim our blessed Lord has upon us. It is love that is 
to respond to God's longing for us. Back of John's 
"I", we hear the voice of our blessed Lord and hear 
Him asking us to live now for His praise and glory. 
The Greek word translated here "children" (teknon) 
has the idea of endearment. "My dear children," 
says God through His servant. One may forget the 
writer and realize that it is God the Father speaking 
to His family and bidding it live a life that is pleas
ing to Him—a sinless life. That, and nothing short > 
of that, is the pattern set before the believer, and the 

44 
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thought that we are loved of the Father with such 
amazing love, should stir us to seek to please Him in 
all our ways. Paul speaks after a similar fashion in 
Rom. 12 when he beseeches the believers, by the 
mercies of God, to present their bodies a living sacri
fice, holy, acceptable unto God, which is our reason
able service. It is the love bestowed upon us that 
should constrain us henceforth not to live unto our
selves, but unto Him who died for us and rose again. 
And in order that we may not sin, these things (the 
things given in chapter 1) have been written. What 
are these things? 

1. The blood of Christ which has cleansed us 
from all sin. 

2. The fellowship with the Father and the Son 
into which we have been brought. 

3. Fellowship with other believers. 
4. The life which Jesus lived on earth as our 

Example and our Pattern—ch. 1: 2. 
5. The written Word of God, furnishing the light 

in which we may walk. 

All these are wonderful provisions that enable us 
to live as we should. If the believer availed himself 
of these divine blessings, he would live sinlessly. 
Whatever our experience may be, sinlessness is God's 
standard for us, and that standard must never be 
lowered. It is nothing less than the holy, perfect 
life of Christ Himself. As Peter remarks, He left us 
an example that we should follow His steps. The 
Christian must keep his eye fixed on Christ, to walk 
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even so as He walked. When we take our eyes off 
the Lord and look at ourselves or at others, we will 
fail in a greater or lesser degree. A gentlemen once 
walked into St. Paul's Cathedral in London, and saw 
quite a group gathered around an artist who was 
painting a copy of one of the famous paintings hung 
there. After looking at the crowd for awhile he mut
tered to himself as he walked off: "How disgusting! 
There hangs one of the most famous works of art in 
the world, yet no one was looking at it, but they were 
all looking at the man who was painting a poor im
itation of it." He left, very much out of sorts with 
humanity, when all of a sudden he checked himself. 
"Hold on a minute," he said, "you are sore at this 
crowd because !t_'was looking only"at the imitator 
and" not~aT"tfie original, but you are even worseTfor 
you'wereTboking at the people who were looking at 
the~tmifator; you were still further away from the 
reaT~fhirig?' So In the Christian life, instead of 
gaziilg"upon Him, through the mirror of the Word, 
many Christians are looking at other Christians, 
either to find fault or to imitate. John wrote his 
first chapter of his Epistle that the believer might 
keep looking at Christ, as He is revealed to our hearts 
in God's Word. And doing so, the believer will walk 
in fellowship with the Father and the Son and with 
fellow-Christians; and if he does so, he will then live 
a perfect life. Alas, that this is so little true of God's 
dear children! Yet God will not allow that we must 
of necessity sin. It does not say in ver. 1 of chapter 
2 "when" any man sin, but "if". We must never 
lower the holy standard God sets before us, to suit 
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our experience. We must always seek to be like 
Him. 

1. But if anyone sin, we have an Advocate. It 
does not say if any man sin, he has an advocate. 
The point is that the Advocate is there all the time, 
not only when a believer sins. He ever liveth for us 
in the courts above. As Hebrews 9:24 tells us, "He 
now appears in the presence of God for us". Nor 
does it say if we confess our sins we have an Advo
cate. It has nothing to do with our confession. He 
pleads for us in any case and it is that that keeps us 
ever secure in the presence of God the Father. Our 
confession results in restoration to communion, but 
His advocacy maintains us in our position—our 
standing—before God. In other words, we are kept 
safe by the Advocacy of Christ; we are kept happy by 
our confession of sin before God. 

We have an Advocate with the Father. This as
sures us therefore that sin does not break relationship 
with God for the believer. He is still our "Father," 
even though we may sin. The Lord Jesus is not our 
advocate with God, but with the Father. Some may 
believe that when a Ghristian sins he is lost again, 
but this Verse, with many others in the Word, refutes 
that idea. It is for that very reason that Jesus in
tercedes for us, so that standing in His presence may 
not be imperilled. There is a passage in 1 Cor. 11 
that strikingly proves what we call "the eternal 
security of the believer in Christ." In ver. 30 to 32 
the Apostle speaks of sin so serious that God may 
even have to take the believer out of the world 
through death. Certainly if a Christian could be 
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lost, then certainly here would be a case in point. 
Yet the Apostle goe,s on to say that he is not lost; for 
he says, "If we would judge ourselves, we should not 
be judged. But when we are judged, we are chastened 
of the Lord, that we should not be condemned with 
the world"—1 Cor. 11:32. We are told therefore 
that the Lord judgeth, or chastens, His people here 
on earth, so that they shall not have to be condemned 
when the judgment of the world takes place. As 
one has said, God deals with the sins of His people 
on a cash basis, but with those of the world on a 
credit basis. The sins of an unbeliever are allowed 
to be "piled up and up, till finally he will have to 
answer for them all at the great white judgment 
throne—all at one time—and as a result he will be 
condemned and eternally lost. But with the believer 
the Lord deals with his sins day by day. If a Chris
tian confesses his sins, as we read in 1 John 1:9, they 
will be forgiven him and he will be cleansed from all 
unrighteousness. God can do this, because Christ 
pleads for the believer as his Advocate in heaven's 
court. If the believer does not confess his sins, but 
walks carelessly or wilfully, then God will deal with 
him in chastisement, will judge him as in 1 Cor. 
11:32, so that he will not have to be condemned with 
the world. Peter speaks of this same fact when he 
says in 1 Peter 1:17: "If ye call on the Father, who 
without respect of persons judgeth according to every 
man's work, pass the time of your sojourning here in 
fear." 

We learn from our Bible that not only do we have 
an Advocate pleading for us in the court of God, but 
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there is also a Prosecutor there who accuses us. 
Revelation 12:10 tells us that Satan is the accuser of 
the brethren, who accuseth them before our God day 
and night. For 6,000 years he has been at that 
nefarious business, yet he has never won a single case, 
for we have an Advocate who pleads in such a way 
that He comes off the Victor every time. He has 
never been defeated anytime anywhere. Praise God's 
holy Name! 

"Though the restless foe accuses, 
Sins recounting like a flood; 

Every charge our God refuses, 
Christ has answered with His blood. 

"What though th' accuser roar, 
Of sins that I have done? 

I know them well, and thousands more, 
Jehovah findeth none." ^ 

It is great to have an Advocate—a lawyer to plead 
one's case. I have proved that in every day affairs. 
How comforting, for instance, when one has an auto 
accident, to turn the case over to the Insurance Co. 
Their lawyers take complete charge of everything; no 
worry whatever to you; you may forget about the 
whole matter. I know by experience, and by con
trasting experience (when I did not have a lawyer 
to take my case), what rest and relief it gives to have 
a legal gentlemen to intercede for me. And He is 
our Advocate in God's Court. As is well known, 
the word translated here "Advocate" is elsewhere— 



50 THE EPISTLES OF JOHN 

in the Gospels—given as "Comforter". It literally 
means one who is called alongside; one who helps in 
time of need. As the mother comes to the help of 
her child when it is in trouble or sick, or the lawyer 
undertakes the case of his client, so our Lord Jesus 
undertakes for us if we sin—He pleads for us. 

Our Advocate is Jesus Christ the Righteous. How 
remarkable that appellation—the Righteous One! 
We know very well that in any earthly court it is 
of no particular consequence who the lawyer is. A 
very upright lawyer might have a very poor case; 
or a very wicked, crooked lawyer a just case. Down 
here it does not depend so much on the character 
of the lawyer as it does on either the merits of the 
case he handles, or his ability to put something over 
on the judge or the jury. Not so up there. For, 
you see, we have no case in God's Court, and no 
one can put anything over on God. There is no 
excuse whatever for sinning; so if we sin we have 
already lost our case in God's presence. Therefore 
it depends not on who or what we are or what we 
have done, but on who our Lawyer is and on what 
He has done. He does not plead our case, for we 
have none; He pleads His. Our Lawyer is Jesus 
Christ the Righteous. He is the sinless, holy Son 
of God. He can plead for Himself and no charge 
can be maintained against Him in heaven's court or 
anywhere else. But, alas, that would not help us. 
No, and therefore we read in ver. 2 of our chapter 
that He—the Righteous One—is the propitiation for 
our sins. It is the sacrificial work of Calvary that 
He pleads on our behalf. And this makes it clear 



1 JOHN 2: 2 51 

why He is called the Righteous One here. For if 
He were not righteous in Himself, then the work He 
accomplished to meet our sins would have no value. 
It is because of who and what He is that He can 
plead the value of what He did. It is the worth 
of the Person that adds all the value to the work He 
accomplished on the cross. Yes, praise God, He ever 
presents to God the worth of His precious death; 
therefore He maintains our standing in the divine 
presence. Notice that it says He is the propitiation 
for our sins; not that He makes it. He made pro
pitiation 1900 years ago, once and for all; it is the 
value of that work of redemption that abides eter
nally in all its force and power. It is that which 
Jesus pleads in heaven for the sins of His people. 

And He is not only the propitiation for our sins, 
but also for the sins of the whole world. That is, 
there is efficacy in the blood of Christ to save the 
whole world. Salvation is offered to all, but it is 
only upon all them that believe. Oh, that men 
would only avail themselves of that all-availing blood 
of Christ. 

Ere leaving this vital, interesting subject, let us 
briefly contrast the work of our Lord as Advocate 
with that as High-priest. I would say that the differ
ence between the two is that He is in heaven as our 
great High-priest to keep us from sinning; and that 
as Advocate He pleads for us after we have sinned. 
If the believer availed himself of Christ as High-
priest, he would not need Him as His Advocate. We 
come to Him as to our High-priest with boldness, 
as to One who sits upon a throne of grace, where we 
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may obtain mercy and find grace to help in time of 
need; we come to Him as our Advocate in time of sin. 

HIGHPRIBST ADVOCATE 

Hebrews 1st. John 

With God (2:17.) With the Father (2:1.) 
Merciful and faithful (2:17.) Righteous (2:1.) 
For our infirmities (4:15.) For our sin (2:1.) 
Merciful and faithful (2:17.) Faithful and just (1:9. ) 
Grace in time of need (4:16.) Help in time of sin (2:1.) 
We may come boldly (4:16.) Humbly in confession (1:9. ) 
He liveth (7:25.) He pleads His death (2:2.) 

Verses 3-6. 

3. And hereby we know that we know Him, if we keep His 
commandments. 

4. He that saith I know Him, and keepeth not His command
ments, is a liar and the truth is not in him. 

5. But whosoever keepeth His word, in him verily hath the 
love of God been perfected. Hereby we know that we 
are in Him. 

6. He that saith he abideth in Him ought himself also to 
walk even as He walked. 

Up till now we have been told what is true of us; 
what we really are in Christ and what He is to us. 
Now we reach the subjective side. Here we have 
obedience to God and love that makes others instead 
of self the centre of interest. There are three features 
of Christian life in these verses: 

Walking-
Obedience. 
Fellowship. 
These do not exactly follow upon each other, for 

all three are true essentially the very moment of 
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conversion. Unlike in the natural life, a new-born 
babe in God's family can walk immediately, for he 
has the nature and the power (the indwelling Holy 
Spirit) to enable him or her to live the life of Christ 
right away. That walk may in some cases be a 
halting walk, while with others it may be full of life 
and energy, as with the lame man of Acts 3, who 
after his healing not only walked, but leaped as well. 

Obedience is also a mark of divine fife. Like Paul, 
every believer asks: "Lord, what wilt Thou have me 
to do?" The gospel is preached for the obedience 
of faith, and therefore the initial faith that converts 
the soul is itself the first step in the path of obedience. 
The natural man is a child of disobedience, but the 
Christian is, as Peter tells us—1 Peter 1:14—a child 
of obedience. The Christian, then, as ver. 3 states, 
keeps His commandments. These are not the ten 
commandments of course, but the truths of the New 
Testament, the commandments the Lord has left 
with us in His Word. Those commandments are 
not grievous, we are told in ch. 5:3. For we have 
received a divine life and nature through faith in 
Christ, and that nature loves the things of God, and 
delights to do His will. Love is the motive force 
of this new life, and so our Lord said to His own, 
"If ye love Me, keep My commandments"—John 
14:15. 

Notice that it does not say in ver.3 that we know 
Him if we keep His commandments, but that we 
know that we know Him. It is the test the believer 
applies to himself. He knows he is a true Christian 
because he walks in obedience to God's Word. So, 
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in ver. 5, we know that we are in Him, when we keep 
His Word. 

The third thing that marks the Christian is "fellow
ship". We abide in Him. However, in each of these 
three divine marks, there is to be constant growth and 
development. A Christian not only walks, living 
the life of God now, but is to walk "even so as He 
walked". Nothing less than the Lord's own perfect 
life should be the aim of every Christian. A life of 
faith in God; a life of dependence upon God. We 
have a beautiful sample of such a life in Matthew 
14, where Peter walked on the water. He reasoned 
that if the Lord could walk, so, then he could also. 
And he was right; he did walk on the water to go to 
Jesus. Had he kept his eyes on the Lord, there would 
have been no trouble. And if the child of God keeps 
the eye of faith fixed on Christ, he too will walk even 
so as He walked. 

So also in regard to obedience. In ver. 3 we read 
of keeping His commandments; in ver. 5 of keeping 
His Word. This latter is a distinct step ahead in 
the path of obedience. The believer not only asks, 
"What must I do?" (that is equivalent to keeping 
His commandments), but also "What may I do?", 
which would be "keeping His word". Of the be
liever that keeps His word it is said in ver. 5 that in 
him the love of God has been made perfect. Children 
are under commandments; we order them to do thus 
and so, but older ones in the family act on their own 
initiative; they have reached a higher stage of de
velopment and intelligence. So in the family of 
God. Our Lord not only kept and obeyed His 
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Father's commandments, but He also came to do 
His "will". We are truly in fellowship with Him 
when we do likewise. Oftentimes Christians say, 
when challenged regarding something they practise, 
"What scripture do you have to prove that I am 
doing wrong?" The answer is that a believer does 
not need a "Thus saith the Lord" for every detail 
of his life; he is to walk in love and keep His word 
as well as His commandments. He should know 
and want to know the Lord's mind because he walks 
in communion with Him. Thus he will keep His 
word, and thus the love of God will be made perfect 
in him. A mother goes from home for the day and 
gives her daughters minute and careful instructions 
as to what they are to do that day. If they do all 
she tells them, they have kept her commandments, 
and have proven their obedience. But suppose the 
mother, upon leaving the house in the morning, 
simply says: "Well, girls, you know how I like to 
have everything done; I'll just leave it all to your 
judgment". Then, if those girls get busy and attend 
to everything (and probably, in order to surprise 
and please their mother) do a great deal more than 
she would expect from them, they have kept her 
word and have proven that they really love her; that 
her love has been made perfect in them. Something 
like that is suggested in ver. 5. 

By keeping the Lord's word it does not say that 
believers are in Him, but that they know they are 
in Him. We are in Him by the very fact of our con
version. But we know we are—we have the enjoy
ment and experimental blessing of it—when we seek 
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to please Him. Thus we really enjoy fellowship with 
Him. Being in Him is true from the time we are 
saved and the Holy Ghost was imparted to us (see 
John 14:20); knowing it is due to keeping His Word. 
There are therefore three stages in verses 3-6: 

We know Him; and we know that we know Him 
by keeping His commandments—ver. 3. 

We are in Him, and we know that we are in Him, 
by keeping His word—ver. 5. 

We abide in Him, and should walk even so as He 
walked—ver. 6. 

WALKING IN LOVE Verses 7-11. 

7. Beloved, no new commandment write I unto you, but an 
old commandment which ye had from the beginning; 
the old commandment is die word which ye heard. 

8. Again, a new commandment write I unto you, which 
thing is true in Him and in you, because the darkness 
is passing away, and the true light already shineth. 

9. He that saith he is in die light and hateth his brother, is 
in the darkness even till now. 

10. H e that loveth his brother abidedi in the light, and there 
is no occasion of stumbling in him. 

11. But he that hateth his brother is in die darkness, and 
walketh in the darkness, and knoweth not whither he 
goeth, because the darkness hath blinded his eyes. 

All that the Lord said from chapter 1 to chapter 
12 in John's Gospel is called in chapter 12:49 of that 
Gospel the "Father's commandment". That com
mandment was the Eternal Life—the revelation of it 
in Christ, as recorded in ch. 1:1 of John's Epistle. 
In vers. 3 to 6 of the second chapter of this Epistle 
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John writes of the activity of that eternal life in the 
soul of the child of God. Then, in ver. 7, he assures 
us that he is not penning something new, not a new 
commandment, but the very truth he had heard from 
the lips of the Lord Jesus Himself. Writing thus, 
he is not introducing something new; he is not speak
ing of some advanced revelation. But he writes of 
the old commandment true in Him, and heard from 
the beginning (from the beginning of the Lord's min
istry) . Yet in a sense it is new nevertheless, for it is 
now true in us as well, as once it was only in Christ. 
Once we were in the dark; now in the light. This is 
the nature and character of what is in us; not the 
degree of its manifestation. In the Lord Himself 
there was nothing to cloud its outward manifesta
tion; in us there is so much. The eternal life that 
has been imparted to us is so covered over to a large 
extent by the life which is natural to us by our 
natural birth, that the characteristic activities of this 
imparted eternal life are not shown forth by us as 
they were by Him. Mere profession is tested in 
the verses we are now considering—as in ver. 9. The 
chief attribute of God is Love. This proves whether 
one is a true believer, or a false professor. Mere 
profession is not a reality, it is a "scandal", as the 
word "stumbling" in ver. 10 should read. 

As we have already considered, and as ver. 7 and 
8 again emphasize, obedience is the first and fore
most essential sign of divine life. We do right be
cause God has His rights. To do right always, 
simply because it is right in our eyes, would be to 
do wrong, because it would leave God out. The 
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divine requisite for a believer is to walk in obedience 
to God's word, to God's thoughts. 

Verse 7. "Beloved" (John uses the word "brethren" 
only once, in ch. 3:13), "I write . . . an old command
ment unto you." "If ye love Me, keep My com
mandments." What power so strong in drawing 
forth love from our hearts to Him and to one an
other, as the power of love; the thought that we are 
"beloved" of Him. It is His love that constrains 
us. This new commandment is an old one. Folks 
always want something new. But in God's economy 
the old thing is the new thing, for the blessed reason 
that is never grows old. After having sung about 
the precious blood of Christ for many years down 
here, it is still the "new song" when we get home 
to glory. 

Verse 8. The darkness is passing for the believer 
and the true light shines. The darkness is not all 
past yet for the Christian, though some day it shall 
be—praise His name!—but as he walks in the light 
of the living Word, actuated by the love of Christ, the 
light shines brighter and brighter unto the perfect 
day. 

Verse 9. The believer's new nature is a nature that 
"loves", for it is the divine nature. In contrast the 
sinner naturally hates. Once it was true of all of us, 
as Titus says—chap. 3:3—that we were at one time 
foolish, disobedient, deceived, serving divers lusts, 
and pleasures, living in malice and envy, hateful and 
hating one another.And this is still true of the sinner, 
even though he may make a profession of being saved. 
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Such an one is in darkness until now—has never 
been saved at all. 

Verse 10. He that loves his brother (not merely 
says that he loves him) walks with God, and does not 
cause any dishonor to the name of Christ. 

Verse 11. But he that hates his brother is still 
in the darkness of sin; walks there, and is truly lost, 
for he does not know where he is going. Like a 
blind man he gropes around in the darkness, away 
from God. What a pathetic picture of a sinner 
away from God. While it says of the sinner, in 
vers. 9, 11, that he hates his "brother", this must 
be understood to mean only that he claims that 
Christians are his brothers; he makes a profession 
of being a believer and thus counts believers his 
brothers, but his conduct proves that it is a false 
profession. He is one of the false brethren men
tioned elsewhere in the New Testament. 

DEGREES O F GROWTH I N T H E FAMILY O F GOD 
Verses 12-27. 

12. I write unto you, my little children, because your sins are 
forgiven you for His Name's sake. 

13. I write unto you, fathers, because ye know Him Who 
is from the beginning. I write unto you, young men, 
because ye have overcome the evil one. I have written 
unto you, little children, because ye know the Father. 

14. I have written unto you, fathers, because ye know Him 
Who is from the beginning. I have written unto you, 
young men, because ye are strong, and the Word of 
God abideth in you, and ye have overcome the evil one. 

15. Love not the world, neither the things that are in the 
world. If any man love the world, the love of the 
Father is not in him. 
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16. For all that is the world, the lust of the flesh and the 
lust of the eyes, and the vainglory of life, is not of 
the Father, but is of the world. 

17. And the world passeth away and the lust thereof, but 
he that doeth the will of God abideth forever. 

18. Little children, it is the last hour; and as ye heard that 
antichrist cometh, even now have there arisen many 
antichrists whereby we know that it is the last hour. 

19. They went out from us, but they were not of us; for 
if they had been of us, they would have continued 
with us; but they went out, that they might be made 
manifest that they all are not of us. 

20. And ye have an anointing from the Holy One, and ye 
know all things. 

21. I have not written unto you because ye know not the 
truth, but because ye know it, and because no lie is 
of the truth. 

22. Who is the liar but he that denieth that Jesus is the 
Christ? This is the antichrist, even he that denieth 
the Father and the Son. 

23. Whosoever denieth the Son, the same hath not the Father; 
he that confessed! the Son hath die Father also. 

24. As for you, let that abide in you which ye heard from 
the beginning. If that which ye heard from die be
ginning abide in you, ye also shall abide in the Son 
and in die Father. 

25. And diis is the promise which He promised us, even 
the life eternal. 

26. These things have I written unto you, concerning diem 
that would lead you astray. 

27. And as for you, die anointing which ye received of Him 
abideth in you, and ye need not that any one teach 
you; but as His anointing teacheth concerning all 
things, and is true and is no lie, and even as it taught 
you, ye abide in Him. 

These verses form a parenthesis in the theme of 
the Epistles; they are devoted to calling our atten-
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tion to the various degrees of experimental knowl
edge of the things of God as they exist among the 
saints. At verse 28 the subject of the early part 
of the second chapter is resumed; that is, the tests 
that are applied to the believer as to his Christian 
life and testimony. 

Spiritual blessings, those that are the fruit of the 
work of Christ for us, belong alike to all the children 
of God. All believers, born-again ones, are men
tioned in ver. 12, and again in ver. 28, where the 
same Greek word, teknia, is used as in ver. 12. This 
word is a general term describing all those who are 
born into God's family, regardless of age or growth. 
But between vers. 12 and 28 are unfolded the distinc
tive features of individual spiritual growth and ex
perience, which are not the same, but vary in pro
portion to the believer's interest and purpose of heart. 
Hence the word "children," used in vers. J.3 and 18— 
the Greek word ^ajMik— is not a general term used 
to describe all saints, but it is used to distinguish 
babes in Christ from young men and fathers. The 
word employed in these two vers, means "babe". 
In ver. 12 we are told that all believers alike are the 
possessors of the initial blessing of the forgiveness 
of sins. From that point on, from new birth into 
the great family of God, the believer now advances 
in spiritual growth and maturity. As new-born 
babes, desiring the sincere milk of the Word, we 
should grow up into Him. We should not always 
remain spiritual infants, but grow up into young 
manhood and fatherhood in the precious things of 
God. This difference in spiritual maturity is the 
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only difference recognized in the family of God, as 
it is in a literal sense in any earthly family. Three 
classes of believers are addressed: 

1. Fathers. 
2. Young men. 
3. Little children. 

All these have life in Christ alike; all alike are 
the recipients of every spiritual blessing in virtue 
of the grace of Christ, but there is a difference in 
spiritual apprehension and experience. Thus a 
special message is given to each of these three groups. 

In connection with the fathers, the knowledge of 
Christ is prominent. 

In connection with the young men, it is love of 
the Father that is mentioned. 

In connection with the little children, the Holy 
Spirit is stressed. 

Fathers in spiritual growth have reached the stage 
where the Lord Jesus Christ fills their vision, and 
so no warning is needed or given to them. 

Young men are in danger of moral seductiQn; 
hence they are warned against the world, the flesh 
and the devil. 

Children are in danger of spiritual seduction; 
hence they are warned against false doctrine, against 
anti-christian lies. 

From vers. 18 to 27 the message is addressed to 
the babes in Christ. There is much more said to 
them than to either the young men or the fathers 
in the faith. As babes in this wicked world, the do
main of the devil, they are in constant danger of 

S\ 



1 JOHN 2: 13,14 63 

being led astray by the multitudinous false doctrines 
and lies of Satan. John says to them that it is the 
last hour—ver. 18—and that the devil is very busy 
in endeavoring to subvert the young believer in Jesus. 
Since the knowledge of Christ constitutes Christian
ity, therefore the devil would seek to prevent the child 
of God from knowing Him, and tries to pass off his 
false theories on the young believer ere such an one 
is as yet established solidly on the sure truth of God. 
Little children, as yet only little acquainted with ihe 
Word, are specially open to his seductions. 

Let us consider each of these three family groups, 
and the words addressed to each: 

Fathers. It does not call them "old men", but 
"fathers." Praise God, the believer never grows old! 
Spiritually the inward man is renewed day by day. 
The Christian has drunk at the fountain of eternal 
youth; and though the outward man perish, inward
ly the believer grows in spiritual vigor and strength. 
Of the fathers it is said, both in vers. 13 and 14, that 
they have known the Lord Jesus. Nothing is added 
to this, simply because there can be nothing beyond 
knowing Him. It is the acme of Christian joy and 
glory. Paul craved it, that he might know Him; 
Him, in whom dwell all the treasures of divine wis
dom and knowledge. The fathers know Him, the 
One who is from the beginning. Such have studied 
and meditated upon the wondrous life of Christ of 
which John wrote, as he says in ch. 1:1. How much 
there is to be learned of Him as He is set forth before 
our soul's vision in the four Gospels. Paul speaks 
of this same wondrous life of Christ when he says 
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in Eph. 4:21: "Ye have heard Him and have been 
taught by Him, at the truth is in Jesus". And the 
fathers have known Him as He is brought before 
them in the pages of the rest of the New Testament 
writings. Through reading and meditation on the 
Word, fathers are brought into close, personal ac
quaintance and fellowship with Christ—with Him 
who was from the beginning. There is a vast differ
ence between knowing the truth and knowing Him. 
Knowing the truth alone is very apt to puff up the 
Christian; knowing Him always leads to humility 
and to a deep sense of one's own unworthiness, in 
the light of His grace and glory. Knowing the 
truth may be merely an intellectual process; knowing 
Him is the fruit of the mind, heart and soul fully 
drawn after Him. It is the Person of Christ that 
should fill our vision; every little bit we learn of the 
Word should make Him more real and dear to us. 
Those who know Him so are truly fathers in Christ. 
They are fathers, for they will have precious souls as 
their spiritual children, the fruit of their Christian 
life and character and testimony. As Paul said, 
while others may be instructors in Christ, there are 
not many fathers. A personal intimate knowledge 
and enjoyment of Christ will surely result in souls 
being won through such a life. And having been 
won for Christ, such will be tenderly cared for, as 
a natural father cares for his children. A father will 
"exhort and comfort and charge" his spiritual chil
dren—IThess. 2:11. There is a great need for true 
fathers (and mothers too, of course) in the spiritual 
family of God. 
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Young men. Young men have overcome the 
wicked one. As fathers take care of the children 
in the family of God and thus have their sphere 
largely among the saints in the circle of Christian 
fellowship and life, the young men, with all the 
energy and zeal that marks young men, are out in the 
world in the thick of the battle. They have strapped 
on the sword of the Spirit, and are busy fighting 
Satan and his hosts, seeking to snatch souls from 
his grasp and return them to God, their rightful 
Owner. They are waging warfare against the devil, 
and snatching souls from the power of darkness to 
bring them into the kingdom of the Son of God's 
love. This very conflict brings them continually into 
contact with all that is of the world, the flesh and the 
devil, and thus they are in peculiar danger. Hence, 
in ver. 13, the Apostle writes them the second time, 
not because they have not gained the victory over 
Satan, but because they have done so. Because 
they are strong and the Word of God abideth in them, 
and they have overcome the wicked one; therefore 
they are in the greater danger. For it is a matter 
of biblical as well as present-day record, that a be
liever is never in a more dangerous position than after 
he has won a great victory. There always seems 
to be a sharp reaction after any signal victory, and 
therefore the believer ever needs to be on his guard. 
For it is just then that Satan will use the lust of the 
flesh and of the eyes, and the pride of life, to entrap 
and defeat the Christian warrior. Think for in
stance of Samson. It was after he had slain a thou
sand Philistines with the jawbone of an ass, after 
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he had carried away the gates of the city of Gaza 
and brought them to a hill close to Hebron (close 
to "communion," which is the meaning of Hebron, 
but not close enough) that he was enticed by Delilah. 
His glorious victories were followed by ignominious 
defeat. Alas, it is nothing new in the experience of 
almost every saint of God. It was after Elijah's 
monumental triumph on Mt. Carmel that he fled 
all the way to Horeb, thus falling from grace. He 
faced 850 evil men one day, with the whole nation 
of Israel worshipping idols, to run the next day from 
one woman. David had won some mighty victories 
as recorded in 2 Sam. 10, but he stayed home from 
the battle, and was terribly overcome by yielding to 
his lust, as recorded in 2 Sam. 11. What a dark 
chapter in an otherwise so lovely history! So the 
young men are faithfully warned to beware in the 
day of victory. We are never so weak as when we 
are strong. 

Verses 15 to 17 tell us what Satan's great induce
ment is by which he would overcome, and often does 
overcome, the believer. It is the "world". Satan 
claims to be the Prince and god of it, and the Lord 
Jesus when on earth did not dispute his claim. It is 
true he is but a usurper, yet our God has seen fit to 
allow him to operate down here pretty much as he 
pleases. Therefore, since Satan owns this world and 
runs it, the Christian is in a very dangerous place. 
He is like a soldier deep in the enemy's territory, and 
his only safety lies in keeping in close touch with his 
Lord and Master up there in the glory. Satan is 
like a lion, who often walks about, seeking whom he 
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may devour. And again he is pictured to us in Scrip
ture under the figure of a bear, who does not claw 
his victims as the lion does, but hugs them to death. 
It is to be questioned in which role the devil is the 
more dangerous. Satan uses the world to hug the 
believer and to crush all practical life out of him. 
It is not in vain that the young man is told not to 
love the world. There is something very seductive 
and alluring about the world, or we would not be put 
on our guard against falling in love with it. The 
very word for "world" (kosmos) means arrangement, 
beauty or embellishment. The devil dangled it be
fore the eyes of our Lord in the temptation in the 
wilderness, but, of course, in vain. He often has 
much more success with the Lord's disciples; with you 
and me. It has been said that Satan ran the first 
moving-picture show when he tempted the Lord. In 
one moment he reeled off before our Lord's vision all 
the kingdoms of the world and the glory of them. 
He does so still, and many a believer has taken the 
tempting bait in a greater or lesser degree. But alas, 
the world and its glory are not real. We are told in 
ver. 17 that the world passeth away. It is but a 
fashion, an external show (schema)—1 Cor. 7:31. 
It is just a moving-picture show, as it were. You see 
it, very much like real life, and then it's over. 

John uses this word "world" (kosmos) more than 
all the other writers of the New Testament together. 
He employs it 104 times; 77 times in the Gospel, 24 
in the Epistles, and 3 times in the book of Revelation. 
He never uses the word axon—"age"—often translated 
"world" in our Bible. The latter word is a word 
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having reference to time; it is a dispensation^ word. 
The word kosmos is a moral word; it has reference to 
the spiritual condition of the present world system. 

"Love not the world", says God. And He says it 
to the young men, for young people are specially at
tracted to that which is beautiful and aesthetic. 
While it does not mean of course the physical world, 
but rather the world as a moral system that is away 
from God, yet even in the physical world there is 
much to attract the Christian and thus to distract him 
from Christ. Some believers are too much taken up, 
for instance, with the marvelous beauty of nature, 
and allow their love of it to take the time that Christ 
should have in heart and life. How many a believer 
has been drawn away from the path of devotion to 
God through the attraction of the lovely face and 
form of a young lady; or the handsome manliness of 
some young fellow; and Christ has become largely 
displaced by this lesser love. Whenever a believer 
is tempted to "fall in love," as we say, with an un
believer, let such remember that God forbids it here 
in 1 John 2:15. "Love not the world," and to dis
obey God's word and love an unbeliever, would be 
indeed falling in love. To fall into love with the 
world is equivalent to falling out of love with God. 
James puts it very strongly when he says that he that 
is a friend of the world is an enemy of God. The world 
has ten thousand appeals; it has something to suit ** 
every disposition, every type of man, woman or child. 
Its arts and sciences appeal to some; sports to others; 
its lusts to still others; its music to still more. Some 
are after fame and glory; after riches and power. A 
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Christian may use many of these things, but not 
abuse them. The moment anything becomes one's 
master and comes between the soul and God, it is of 
the world and should be shunned like the plague. God 
sums it all up in ver. 16 by saying that, "All that is in 
the world—the lust of the flesh and the lust of the 
eyes and the vain-glory of life—is not of the Father, 
but is Of the world." If the believer will keep near 
to Christ through prayer and meditation on the 
Word, the world will not have any hold upon him. 

If God tells us not to love the world, it is because 
a deeper, sweeter, greater love has been shed abroad 
in our hearts—the love of God. We will learn much 
of that love later on, in chapter four of this same 
Epistle. It provides the needed power and energy to 
overcome the world, rather than to be overcome by it. 

Little children. Children, we are told, have known 
the Father. The Spirit indwelling the new-born soul 
immediately causes him to breath: "Abba, Father"— 
Gal. 4:6. John has much to say in his Gospel con
cerning this precious relationship which before the 
cross was enjoyed only by our Lord Himself. But 
after He rose from the dead He declared that now His 
God was our God, and His Father our Father too. 
New-born babes not only have God as their Father, 
but they learn to know the Father as well. God deals 
with His children as a Father, caring for their needs, 
watching over them, so that they bear fruit for His 
glory—see John 15:1. He chastens His children for 
their spiritual good—Heb. 12:7-11. The more we 
get to know Him, the more will we value that tender 
Father's care and concern of His over His own family.4 
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Ver. 24 suggests that increasing knowledge of God 
produces practical enjoyment, and leads the babes in 
Christ to closer intimacy and fellowship with the 
Father and the Son. In a certain sense every believer 
remains a child in the Father's family always, no 
matter how mature he or she may have become in the 
things of God. We always need His care, and we 
always revel in His love to us. But as to our useful
ness in the sphere of service we are to grow up into 
vigorous young men and into fathers in the faith. 

Because of the constant danger of spiritual seduc
tion, the little children are now warned against this, 
in vers. 18 to 27. While antichrist in person has not 
come upon the scene yet, antichristian teachings al
ready abound, and have done so almost from the be
ginning of the Christian era. They abounded in 
John's day. God allowed this in His mercy, so as to 
warn us against this terrible scourge. Today every 
true believer knows how fearfully the awful apostasy 
—the departure from the truth of God—is sweeping 
the world. 

Verse 19. Many of these antichrists had once been^ 
in Christian fellowship. They were among them, 
says John, but they went out that they might be 
made manifest that they were not of us. They re
pudiated the profession they once made. They are 
like the class mentioned in Heb. 6:1-8 or in Heb. 
10:26-29. Such cannot possibly be saved; it is im
possible to renew them to repentance; they are apos
tates from the truth. Such not only have fallen away 
from the truth themselves, but they seek to prevent 
others from the faith. But, says John, even the 
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babes in Christ have a wondrous provision made 
for them against this subtle danger, for: 

Verse 20. "Ye have an anointing from the Holy 
One, and ye know all things." The impartation of 
the Holy Spirit, a blessing which even the veriest babe 
in Christ possesses, guards him against the danger of 
being carried away by false doctrine. He knows, as 
ver. 21 says, the truth, and henceforth knows that no 
lie is of the truth. Because he knows the truth, he 
is guarded against error. A believer does not need to 
know all about the many lies that are peddled 
around; he only needs to have a grasp of the truth of 
God. The truth is like a yardstick which shows all 
false teachings fail to measure up to its standard. If 
the believer knows the truth, then he immediately 
knows everything that does not agree with it. As we 
are told in John 10:27, the sheep hear the Shepherd's 
voice, and a stranger will they not follow, because 
they know not the voice of strangers. How simple 
this makes everything for the young believer. Let 
him but listen to the true voice of the true Shepherd, 
and he will automatically know everything that does 
not ring true to it. And in order that he may know 
the truth, the Holy Spirit—the Anointing of the Holy 
One—has been implanted within him, for his mission 
is to take the things of Christ and show them unto 
us. Therefore, in saying in verse 20 that we "know 
all things", the thought is not that we know 
every detail of the truth of God (I do not 
suppose we will know these in that way even 
throughout the unending reaches of eternity), but 
simply that, having the Holy Spirit to teach us the 
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truth, we are capable of detecting everything that 
does not ring true to it. Intuitively we will know 
all things that are true, and be able to detect and re
ject the spurious. And the more a believer listens to 
His voice, the easier it will become to recognize every 
false voice. Knowing the Shepherd's voice we will 
know also the hireling's voice, and will flee from him. 

Verse 22. "Who is the liar but he that denieth that 
Jesus is the Christ; he is the antichrist that denieth 
the Father and the Son." The first part of this verse 
tells us that Antichrist will deny that Jesus is the 
Christ, which is the Jewish form of apostasy. The 
Jew rejects the fact that Jesus of Nazareth is the 
Messiah. John wrote his Gospel for the very pur
pose of proving that Jesus is the Jewish Messiah—see 
chap. 20: 21. The latter part of the verse is the anti-
christian denial of Christ—that He is the Son Who 
came to reveal God to us as Father. Notice that the 
antichrist does not deny the Father, but the Father 
and the Son. In fact, to believe in the universal-
Fatherhood of God is quite popular. But, as our 
Lord tells us, no man knoweth the Son but the Father, 
neither knoweth any man the Father save the Son, 
and he to whom the Son will reveal Him. The 
Father can only be known in Christ. "He that 
honoreth not the Son honoreth not the Father which 
hath sent Him." Antichrist will deny the Father 
and the Son, that which is the very basis of the Chris
tian faith. That is apostate Christendom, even as 
the first part of ver. 22 suggests apostate Judaism. 
John covers both phases from the positive side in 
chap. 20:31 of his Gospel, when he says that he wrote 



1 JOHN 2: 24-27 73 

his Gospel to prove that Jesus is the Christ—the 
Jewish question; and that He is the Son of God— 
the Christian truth. Antichrist will deny both when 
he comes; and already are there many antichrists. 
In the present day the presence of Christians in the 
world hinders the full manifestation of this awful 
wicked rebellion against God and against His Anoint
ed. 

Verse 24. But from the very beginning the believer 
has been taught that Jesus is the Christ the Son of 
God and that believing he has life through His name. 
Making this his own by faith, dwelling upon these 
precious truths through the medium and by the il
lumination of God's Word by the Spirit, he grows in 
grace and experimentally enjoys fellowship with the 
Father and the Son. That is truly—as in ver. 25— 
eternal life. For eternal life is "to know Thee, the 
only true God, and Jesus Christ Whom Thou hast 
sent." Thus the child of God is protected against 
spiritual seduction—ver. 26. 

Verse 27. The Holy Spirit abides in the believer, 
and as He is the Teacher sent from God to guide the 
believer into all truth, to take the things of Christ 
and show them unto him, to bring all things to his 
remembrance, to enable him to make all these things 
practically his own, therefore the believer does not 
need any man to teach him. This does not mean, of 
course, that a believer is not to profit by the spiritual 
gifts—gifted men—whom the risen Head of His 
Church has given for the building up of the Body of 
Christ—see Eph. 4:11-13. For these men are but 
the instruments of that very Spirit that dwells in 
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every believer, and therefore it is still the Holy Spirit 
who does the teaching through these servants of God. 
But this verse does mean that we do not need anyone 
to teach us, that each believer is perfectly able to un
derstand the Word of God because he has the Author 
of the Word indwelling him. It means that we can 
understand the Word of God apart from man's min
istry. The Roman Catholic Church makes the claim, 
as do other pretenders, that we cannot understand 
the Scriptures apart from their interpretation of them. 
That is the devil's lie. Every believer not only can 
understand the Word, but is bound to search the 
Scriptures for him or herself, and thus gain a know
ledge of its truths, and thus be able to refute and 
refuse everything that is not in full agreement with 
its teachings. We have the Word of God and the 
Spirit of God, and so every believer, from the very 
youngest babe in Christ, is able to understand its 
precious truths, and to detect all that is not according 
to its revelation. What a blessed safeguard this is 
against all the false theories that abound in the world 
today! The children of God are protected from all 
that is false and damning in the spiritual realm by 
the possession of the Word of God in their hands, the 
Spirit of God in their hearts. May each one avail 
himself or herself more of that divine provision day 
by day. 

RIGHTEOUS LIVING THE EVIDENCE OF NEW BIRTH 
Verses 28, 29. 

28. And now, my little children, abide in Him; that, if He 
shall be manifested, we may have boldness, and not 
be ashamed before Him at His coming. 
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29. If ye know that He is righteous, ye know that everyone 
also that doeth righteousness is begotten of Him. 

In vers. 1 to 11 of this chapter love was shown to 
be the mark of a true believer; then followed the pa
renthesis we have just considered—vers. 12-27—now 
the thread of the discourse resumes and the truth 
brought out that righteousness is also a trait indicating 
one is His. As was said before, this Epistle has as its 
theme eternal life as seen in the Christian. This life is 
God's life and nature, and thus produces likeness to 
God. God is Light and God is Love, as we are told 
in this letter; these are to be reproduced in us, pro
ducing practical righteousness in the believer and the 
outflow of divine love. Love is the subject in general 
in the remainder of the Epistle. To manifest these 
divine characteristics it is imperative that the soul re
main in direct contact and touch with the source of 
these qualities, and thus we are exhorted to abide in 
Him—ver. 28. All believers alike need this, so in 
ver. 28 the term "little children" again includes all 
the family of God. Hence the word teknia is again 
employed, with its meaning of "born-ones". The 
oldest and the youngest saint alike need to keep in 
vital union with Christ. As He said, "Without Me, 
ye can do nothing." In Him life exists independent
ly; in us it is dependent on its divine source. We 
carry a contraption around with us called a fountain-
pen. But this title claims too much. There is no 
fountain in it; it needs to have its supply of ink re
plenished every now and then. It is even so with 
us believers. Even though we have the well of living 
water within us, as we read in John 4:14, yet for its 
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supply it is dependent on the Source of living water 
—the Lord Jesus Christ. Therefore, after being told 
in ver. 27 that He abideth in us (by means of the 
indwelling Holy Spirit), we are now exhorted to 
abide in Him. As our Lord said, as found in John's 
Gospel: "Abide in Me, and I in you. As the branch 
cannot bear fruit of itself, except it abide in the vine; 
no more can ye, except ye abide in Me." 

Scripture has much to say about this important 
subject of abiding. The same Greek word is trans
lated "remain, continue, dwell". Its meaning thus 
is quite plain. It simply means that a believer 
should stay where grace puts him—in touch with 
Christ. "Abiding" suggests rest, not labor; "en
joyment," not employment. It does not mean that 
we should restlessly be seeking for something or 
other, to strive after a higher attainment, but it 
suggests that we avail ourselves of all that God in 
His grace has blessed us with in and through Christ. 
As the branch in the vine draws its nourishment 
from the main stem, so the believer should draw all 
he needs for his spiritual life from Christ, through the 
Word. The inevitable result will be that he will 
produce the same fruit as that exhibited in the per
fect life of our Lord. Don't go chasing after every 
will-o'-the-wisp, and thus miss all the blessing and 
power and joy there is in the Lord Jesus. A believer 
does not go seeking after truth; he has found it—in 
Christ. "In Him dwelleth all the fulness of the 
Godhead bodily." Those who do not abide, but 
always hunt something new or sensational, miss the 
very best there is. I am reminded of a simple illus-



1 JOHN 2:28 77 

tration in this regard. Once upon a time we went 
huckleberry-picking. The party consisted of the lady 
of the house, her five daughters and myself. You 
know how children would pick berries. They see 
a few bushes here that look good to them and they 
pick a few berries. Then suddenly they see some 
plants a hundred yards away that look better to 
them, and over they go. That's how it went this 
particular day. But we two old folk just kept pick
ing along (and eating a good many too as we picked), 
and when it came time to go home, we had about 
two gallons of berries each, while the children had 
each maybe a quart or so a-piece. You see, we did 
some abiding, and the children didn't. "Abide in 
Him," we are told. For in Christ is everything we 
need for food, rest, joy, service. 

John 6:56 shows us how we abide in Him. "He 
that eateth My flesh and drinketh My blood dwelleth 
in Me, and I in him." It is therefore by feeding 
on Christ that we abide or dwell in Him. We take 
our food, but we are not always eating. We enjoy 
the food while we eat it, yet the food abides in us 
after the consciousness of its presence has ceased. 
After it is digested, we actually dwell in it, for it has 
been transmitted into flesh and bones. We do not 
need to know the mechanics of body-building; all 
we need to -do is to eat what the body requires. 
Thus we abide not only when feeding on God's Word, 
but all the time. Abiding is hence the natural re
sult of feeding on Christ through the Word, and 
through resultant meditation upon it. Meditation 
answers to digestion of the food. Using another 
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figure, we know that all a good tree has to do in 
order to bear fruit is to dig its roots into the soil, 
spread its branches and leaves to the sunshine and 
the rain, and it will surely bear fruit. So let a Chris
tian be rooted and grounded in His love; drink in 
the refreshing blessing of the Word and bask in the 
sunshine of His love, and Christ-likeness will surely 
be reproduced in such a life. 

Abide in Christ, that (not when, but if ) He shall 
be manifested, we may have boldness, and not be 
ashamed before Him at His coming. The Apostle 
uses the word "if". It is not a question of the time, 
but of the fact of His coming that is stressed. If 
it is true that Christ shall be manifested (and when 
He is manifested we too shall be manifested with 
Him, as we read in Col 3:4); then we want to live 
so that we shall not be ashamed when He comes. 
Our lives down here will be reviewed at the judgment-
seat of Christ and then every one shall receive for 
the things done in the body. Much is said of this 
graduation day of the believer, and everywhere he 
is urged so to live that he may hear the Lord's "well 
done" in that day. Paul speaks of it in 2 Tim. 4:8, 
"Henceforth there is laid up for me a crown of right
eousness, which the Lord, the righteous Judge, shall 
give to me at that day; and not to me only, but unto 
all them also that love His appearing." 

At that time, at the appearing of Jesus Christ, Paul 
reminds us that "He shall be glorified in His saints, 
and be admired in all them that believe"—2 Thess. 
1: 10. I take it this means that then, when the world 
at Christ's public coming sees all the saints clothed 
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in the glory put upon them, they shall glorify Christ 
as they look at us. For the book of Revelation and 
other passages show that the saints at Christ's coming 
shall be clothed in the beauty which they have earned 
by their faithfulness to Christ down here—see Rev. 
19: 8, where the Bride is decked in garments said 
to be the righteous deeds of the saints. John suggests 
therefore, in our verse—28, that unless we abide in 
Ghrist, unless we walk in communion with Him, we 
shall miss the reward in that day, and thus we shall 
be ashamed at His coming. We shall not merely 
miss the glory and honor that might have been ours 
at the appearing of Jesus Christ—1 Pet. 1: 7—but, 
which is even worse, we shall in a certain sense rob 
Him of the praise and glory that should be His. 
For the brighter we shine, the more dazzling our 
garments of glory are in that day, the more praise 
shall be His. 

Some think that John has something like that in 
view in ver. 28. While he has been saying "ye" 
throughout the previous verses, he says "we" in 
ver. 28. He is possibly thinking here of himself and 
the other apostles and the servants of Christ all 
through the Christian age. If the believer does not 
abide in Christ, does not walk in spiritual touch 
with Him all his life, then his testimony will not be 
what it might and ought to have been, and thus he 
or she shall lose reward at the judgment-seat. And 
John possibly suggests here that as a result the ser
vant of the Lord too will be ashamed, just as a school
teacher is ashamed when the scholars make poor 
grades, for it reflects on the teacher's ability or energy. 
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As John says in his third Epistle, a servant of Christ 
has no greater joy than to see his children walk in 
truth. Paul presents a thought similar to it when 
he says in 1 Thess. 2: 19, "For what is our hope, or 
joy, or crown of rejoicing? Are not even ye in the 
presence of our Lord Jesus Christ at His coming?" 
He will rejoice when he sees those who were saved 
through his ministry, rewarded and honored in that 
day, because they were true to Christ. They are 
his glory and joy. Contrariwise, if believers do not 
walk with God, then the servant of the Lord is 
ashamed, as John probably suggests in our verse. 

"Abide in Christ," says John, "that we may have 
boldness". This word literally is "boldness of 
speech". It seems to me that the suggestion is that 
if believers live godly and devoted lives, John in that 
day will be able to say, "These were saved through 
my ministry and led on as I cared for them; aren't 
they splendid? I am not ashamed to present them 
before the Lord." Hebrews 13: 17 sums up this 
view, by saying that the servants of Christ watch 
for the souls of the Lord's own, as they that must 
give account, and they desire to do this with joy and 
not with grief. 

Verse 29. As the Lord Jesus is righteous, so every 
born-again soul practiseth righteousness. The char
acteristic life of the believer is a life of living up
rightly, A Christian may fail and fall, as we shall 
see later on, but what marks his life as a whole is 
that he lives soberly, righteously and godly in the 
present world. 



CHAPTER III. 

THE FATHER'S LOVE FOR HIS CHILDREN Verses 1-3. 

1. Behold, what manner of love .the Father hath bestowed 
upon us, that we should "Be called the children of God; 
and such we are. For this cause the world knoweth 
us not because it knew Him not. 

2. Beloved, now are we children of God, and it is not yet 
made manifest what we shall be. We know that, if 
He shall be manifested, we shall be like Him, for we 
shall see Him even as He is. 

3. And every one that hath this hope set on Him purifieth 
himself, even as He is pure. 

1 1 1 

As John 3: 16 presents the measure of the love of 
God towards sinners, so this verse speaks of the 
manner of the love of the Father towards His chil
dren. As God's love reached out to guilty sinners, 
so loving them as to give His only begotten Son for 
their redemption, so the Father's love is expressed 
in making such saved sinners the children of God, 
bringing them into this wondrous place of relation
ship and into the possession of all the blessings attend
ant upon that relationship. The love of God is 
great—John mentions that phrase, "the love of God," 
five times in his Epistle. 

Here he brings before our hearts the manner of that 
love, that we should be called the children of God. 
Upon the acceptance of Christ as our Saviour, God 
became our Father— a title John uses so often in 
his writings. And because God is our Father, we are 
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very dear to Him. "For the Father Himself loveth 
you, because ye have loved Me, and have believed 
that I came out from God"—John 16: 27. 

We must notice that the word translated "sons" 
in the A. V. is really the Greek word for "children"— 
"born-ones". John never uses the Greek word for 
"son"—huios—when speaking of the spiritual rela
tionship of believers, but always the word "children". 
He employs the term "son" only of the Lord Jesus 
Christ Himself. Paul on the contrary often makes 
use of the word "son" when speaking of believers. 
The words have distinct meanings in Scripture. 

Children suggests relationship; sons, fellowship. 
We are children of God by birth; sons by adoption. 
All God's people in all ages were children of God; 

only believers of the Christian dispensation are 
sons. 

In Galatians we learn that believers in the Old 
Testament days, among Israel, though heirs of God, 
only had the status of children. As children in an 
earthly family are under rules and regulations, have 
to obey their parents, teachers, etc., so it was with 
Jewish believers under the rules and regulations 
of the law. But now, we who are redeemed and no 
longer under the law, we have the status of sons. 
That is, the adoption of sons (the having been given 
a place as sons, which the word "adoption" means), 
now bestows upon us all the privileges that go with 
being grown-up sons and daughters of God. A son 
in a family is taken into the secrets that could not 
be revealed to a child; perhaps he is taken into 
partnership with his father (we never see a firm 
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named "Smith and Child," but only "Smith and 
Son"); and a son no longer is under "thou shalt" and 
"thou shalt not," that govern the activities of a 
child and circumscribe its privileges. Even so son
ship brings to a believer all the privileges of the 
Christian blessings and rights that are his. Paul 
speaks much of this in his writings; John never. To 
him it was given by the Spirit of God to reveal to 
us the blessed joys and delights, and responsibilities 
too, of being a child in the Father's family, which 
is equally true of all believers. And since we are 
children by birth, therefore the characteristics of our 
Father are seen in us. We are like Him. Children 
are imitators of their parents, as we are of our Father 
in heaven—see Eph. 5: 1. How it pleases a good 
earthly father to see his children walk in his ways 
and act like him. How he loves to hear folks say 
that his children take after him. So the life and 
nature of God our Father are reproduced in us His 
children. 

Verse 1. We read therefore that "the world know
eth us not, as it knew Him not". It is precious to a 
Christian to notice how naturally and smoothly the 
Spirit of God passes from speaking of the Father to 
speaking of the Son, as in this verse. We are chil
dren of the Father, therefore the world knows us 
not, as it knew Him not. Here the "Him" evidently 
is the Lord Jesus, in His life on earth. This same 
easy transition from the Father to the Son, without 
any specific explanation, occurs again and again in 
this Epistle. To the believer this is a sweet proof 
of the equality of the Persons of the Godhead. It 
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establishes in this artless and delightful way the glory 
of the Son, Him Whom men despise and slight. For 
He it is that displayed the Father here on earth. 
He that hath seen Him hath seen the Father. The 
world did not know nor understand Him, because 
it is a world away from God, ungodlike. And thus 
it does not understand the thoughts, ways and works 
of God. The people could not understand our Lord 
when He was here below. They said: "If you do 
these wonderful things, why don't you show yourself 
to the world?" It was a mystery to the men of that 
day how anyone with the ability to speak and to do 
miracles as the Lord proved to have, did not make 
the most of it. It is even so in regard to Christians. 
The world can understand the pursuit of earthly and 
seen things, but not the Christian's disregard of them. 
To be guided and controlled by heavenly and unseen 
realities is a dark mystery to the worldling. And 
the world not only does not understand the believer 
in Christ; it resents him if he lives to please the Lord. 
As Jesus said: "If ye were of the world, the world 
would love its own; but because ye are not of the 
world, but I have chosen you out of the world, there
fore the world hateth you"—John 15: 19. All that 
is of the lust of the flesh and the lust of the eye and 
the pride of life is of the world, and is therefore not 
of the Father. Therefore anything that is of the 
Father is diametrically opposed to what is of the 
world. Hence, since we as children of the Father 
partake of His nature and life, why should we expect 
that the world should know or want us? The be
liever should be content to be nothing here; content 
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to exhibit His Father's life and love down here, so 
that some at least will be saved out of this world, for 
His glory and for their blessing. 

Verse 2. Both in the first and second verses we 
are told that we are the children of God. Evidently 
it is something of such transcendent importance and 
preciousness that it must be re-stated. The believer 
must always remember this, and act according to 
it. We are the children of God, no matter how 
little external evidence there is for such an exalted, 
glorious relationship. For it is not yet manifested 
what we shall be. It is impossible to tell now, as the 
world looks at us or as we look at each other as 
Christians, what we are going to be by-and-by. It 
is impossible to tell by looking at that ugly little 
black seed that it will develop into such a gorgeous 
flower, dressed as even Solomon in all his glory 
never was. So, as we look at one another, we have 
not the faintest idea what we shall look like in that 
glorious day when He is going to display us to won
dering worlds as His .own. In that day, when He 
shall be glorified in His saints and admired in all 
them that believe. Now this mighty treasure of 
God's divine life and nature, as it is imparted to us 
and indwells us through faith in Christ, making 
us His children, is hidden under the external shell of 
sin-stained humanity. Now it does not yet appear 
what we are going to be, but we know that when He 
shall be manifested, we shall be like Him, for we shall 
see Him as He is. Praise His holy Name! Morally 
we are like Him now; we shall be altogether like Him 
—spirit, soul and body—in that day of transforma-
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tion when He shall change this body of humiliation 
and shall fashion it like unto His body of glory. 
Corruption shall then be changed to incorruption; 
dishonor to glory; weakness to'power; a natural body 
into a spiritual body. Then shall be brought to pass 
the saying that is written: "Death is swallowed up 
in victory." 

Often now, when jostled on a busy street by the 
hurrying crowd, I feel like turning around and saying: 
"Hey, there, do you know whom you are pushing? 
You are pushing a son of God and a king of glory". 
Today men do not know that, they can't see it yet; 
we ourselves do not see yet what we shall be, but, 
praise God, someday we shall shine in the matchless 
perfection of our Lord; we shall shine like the Sun 
(the Son) in the kingdom of our Father. How this 
should content us Christians to be nothing and no
body today. For it is if we suffer with Him that we 
shall reign with Him. This is the time to suffer with 
Him, bearing His reproach, because the time of 
sharing His glory awaits us; and it shall last for all 
eternity. 

If He shall appear, we shall be like Him. It does 
not say we shall be made like Him at His appearing. 
As a matter of fact, we are made like Him before He 
is publicly manifested to the whole world. When 
He comes to display Himself to the world (an event 
of which so many scriptures both in the Old and New 
Testaments speak), then we shall be like Him, for 
we have been transformed into His likeness previous
ly. Our New Testament teaches that the Lord 
Jesus will come for His Church in the air, at the 
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same time raising all those who have died in Christ, 
from Adam down—1 Thess. 4: 16, 17—catching all 
up together in the air, so to be forever with the Lord. 
It is then that we shall be changed into His likeness. 
This is clearly seen when comparing 1 Cor. 15: 51-57 
with 1 Thess. 4: 13-18. In the first passage we read 
how believers are transformed into His likeness 
physically, while the second passage identifies that 
fact with the coming of the Lord Jesus. A close 
comparison of the two passages shows that both have 
the same event and the same occasion in view. In 
1 Corinthians the transformation is emphasized; in 
1 Thess. 4 the time when it takes place—the rapture. 
Phil. 3: 20, 21 unites them both—the coming, with 
the transformation into His likeness. Thus we are 
made like Him when He comes for us, and shall be 
displayed with Him to admiring worlds at His public 
second coming, for then it shall be manifested that 
we are the children of God. Col. 3: 4 refers to that 
by saying that when He shall be manifested, we shall 
be manifested with Him. 

"The heavens shall glow with splendor, 
But brighter far than they 

The saints shall shine in glory, 
As Christ shall them array. 

The beauty of the Saviour 
Shall dazzle every eye, 

In the crowing day that's coming 
By-and-by." 

We shall be like Him, for we shall see Him as He is. 
Not as He was, but as He is. He was here once on 
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earth, in the form of man, with a humanity suited 
to this earth. We shall never again see Him so. In 
resurrection He assumed a new form of body—a 
glorified body, suited to the realms of light above. 
We shall be transformed into that likeness. It was 
ever God's purpose that man might be like Him. 
But alas, man sinned, and while he retained the image 
of God, he lost the likeness completely. Man became 
ungodly—ungodlike. The image is like the picture 
we take of friends or ourselves; the likeness is quite 
something else. Folks often show me pictures in 
their homes; and I can easily tell whether they are 
good pictures, but oftentimes I can't express any 
opinion as to the likeness, simply because I don't 
happen to know the person represented in the 
photograph. So man is the image of God still— 
1 Cor. 11:7. It is true that even the image is marred 
and faded greatly, so that it is hardly recognizable, 
but the likeness to God is gone altogether in the sin
ner. The Lord alone is the express image of God's 
Person (that is, He represents God perfectly); man 
does so in a very faint measure. Even as a sinner 
man still has some of the marks to prove he was in 
the image of God, as, for instance, his ability to 
think, to speak, to understand, etc. But in the 
natural man there is absolutely no moral likeness 
to God. Man, sunk in sin, finds it impossible to be
come like God, though he has tried it world without 
end, and is still trying. No, if man is ever to become 
like God, it becomes necessary for God to become 
like man. It is this we read in that marvelous 3: 16 
of 1 Timothy: "Without controversy, great is the 
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mystery of godliness (godlikeness); God was mani
fest in flesh, justified in Spirit, seen of angels, preached 
unto the Gentiles, believed on in the world, re
ceived up into glory." Here is the secret of how 
guilty and sinful man may become like God. Not 
by climbing up, as Satan suggested to Eve in the 
garden, saying to her that if she would eat of the 
forbidden tree, then she and her husband would be 
like God. No, it is not by climbing up but by God 
coming down, that man can be like God. That is 
the high and wondrous plan of God, to lift man into 
moral and spiritual likeness to Himself. By God 
being manifest in flesh (our blessed Lord-coming 
into this world to be our Saviour), laying down His 
life on the cross to make expiation for our sins, and 
thus raising man from the death of sin into divine 
life, through faith in Christ's atoning death; only 
thus will absolute likeness eventually be brought to 
pass. Here and now the believing soul becomes 
spiritually like Him, receiving by faith in Christ 
God's life and character. Then at His coming we 
shall be completely like Him—physically as well as 
morally—and shall be displayed as such. He shall 
confess us to the universe as His, the purchase of 
His blood. We shall be glorified with Christ. 

Believers shall see Him as He is. It appeals to 
me that we, the "Bride of Christ," His Church, shall 
be the only saints who shall see the Lord Jesus as He 
is. The world shall not see Him as He is, for the 
unsaved shall see Him only as He sits as King and 
Judge upon the throne of power. The saints in 
heaven and on earth (apart from the Church) shall 
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not see Him as He is, for they will see Him only in 
regal robes and reigning in power and glory. It 
seems to me that only a bride sees her husband as 
he is. The Queen alone sees the King as He is. , 
Not only when she rides out with Him on State 
functions, or when he executes the duties of his high 
office, but she sees him in the close intimacy of daily 
life—she alone knows what he is as man, as lover. 
She alone knows his tenderness and consideration, 
as well as his official position. So the Church alone 
shall see Him as He is—she alone shall share with 
the Lord Jesus all the sweetest intimacies of that holy 
union with her Lord and Lover. The New Testa
ment ever speaks of going to be with Him; never 
of going to heaven, or even of going to be with the 
Father. The supremacy of joy and glory ever is to 
be with Christ. We shall see Him as He is. And 
one look at His blessed face, shall instantly trans
form us into His likeness eternally. What a day 
of wonder that shall be! 

John is fond of this expression, "As He is". 

Chap. 1: 7—as He is in the light. 
Chap. 3: 2—as He is like Him. 
Chap. 3: 3—as He is. .pure. 
Chap. 3: 7—as He is righteous. 
Chap. 4:17—as He is so are we, in 

this world. 

In these two verses just considered we have three 
facts: 

Outstanding—we are now the children of God. 
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Our misunderstanding—the world does not know 
us. 

Our understanding—we know we shall be like Him 
at His appearing. 

Having this hope in Christ, we purify ourselves, 
as He is pure. Not as He purifies Himself, but as 
He is pure. Neither while our Lord was on earth, 
not now that He is in the glory, did our Lord Jesus 
need to purify Himself. He always was pure. It 
has been remarked that our Lord Jesus is called both 
holy and pure, but God Himself is never said to be 
"pure". In James 3: 17 the wisdom that is from 
above is said to be "first of all pure". That wisdom 
of course, was perfectly exhibited in the life of Christ; 
He is called the "Wisdom of God." Purity implies 
freedom from all stain. As holiness suggests the 
absence of all evil and vileness, so purity suggests 
absence of evil as a result of resistance thereto. Since 
divine holiness cannot possibly be assailed by any 
polluting influence, therefore God is never said to be 
pure, but only holy. But the Lord Jesus became 
Man, and as a man He was tested in every way, 
assailed and tried by every vile and sinful surround
ing and temptation. His resistance to every assault 
proved that He was indeed pure. We believers, how
ever, do have sin dwelling in us, therefore the ne
cessity of purifying ourselves daily; seeking even 
now to be more like Him who is pure. The Word 
of God furnishes this sanctifying power, for we are 
sanctified through the truth, as John 17 declared. 
The Holy Spirit furnishes the means to accomplish 
this desirable end, and the hope of His coming pro-
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vides the stimulus. As we look for that blessed hope 
and the appearing of the glory of our great God and 
Saviour Jesus Christ, we shall deny ungodliness and 
worldly lusts (impurities) and live soberly, righteous
ly and godly in this present world. Nothing could 
possibly have a more salutary effect on the conduct 
of a child of God than the thought of the imminent 
return of his Lord and Master. 

CHRIST 'S PERSON A N D WORK SEPARATING T H E 
BELIEVER FROM SIN Verses 4-7. 

4. Everyone that doeth sin doeth also lawlessness; and sin 
is lawlessness, v 

5. And ye know that H e was manifested to take away our 
sins, and in H i m is no sin. 

6. Whosoever abideth in Him sinneth not; whosoever sinneth 
hath not seen Him, neither knoweth Him. 

7. My little children, let no man lead you astray; he that 
doeth righteousness is righteous, even as H e is right
eous. 

The Authorized Version gives quite a wrong con
ception of the exact truth revealed in ver. 4. It is 
not that sin is the transgression of the law. No, 
that is merely one of the manifestations of sin. Be
cause sin resides in man, therefore he breaks the law 
of God; he transgresses. As has often been said, 
man sins because he is a sinner; he is not a sinner 
because he sins« Verse 4 gives the divine definition 
of what sin is—what it really is. It sums up that 
mighty and evil force very clearly and concisely by 
stating that sin is lawlessness. Sin is not what a 
man does, but what he is. Whosoever doeth, or 
practiseth, sin practiseth lawlessness, for sin is law-



1 JOHN 3:4 93 

lessness. Man breaks God's law, because he is a 
lawless being. He does not want anyone to rule 
over him, but prefers to do that which is right in 
his own eyes. There is that in every natural man 
that resents authority. It is because of this that God 
put man under law, in order to bring out this evil 
tendency fanS thus to convict man of his sinful condi
tion^ Adam was put under but one law, and he 
broke that; Israel was put under ten commandments, 
and that nation, as well as all men ever since, have 
broken those commandments. Instead of being sub
ject to God's will, and His will is good, acceptable, 
and perfect, man wants to, and does, exercise his 
own will. Lawlessness increases as the days go by. 
In these latter days it is becoming increasingly 
manifest by the bold defiance of all God's righteous 
claims upon man. This apostate attitude is called 
in 2 Thess. 2: 7, "the mystery of lawlessness" (the 
word "iniquity" in the A. V. is the Greek word for 
lawlessness). At present, the presence of Christians 
upon the earth, and the ministry of the truth through 
them, by the Holy Spirit's power, restrains the full 
manifestation of human wickedness and opposition 
to God. But when the Church is gone, "that wicked 
one (the word is really 'lawless one') shall be re
vealed—2 Thess. 2: 8—whom the Lord shall consume 
with the spirit of His mouth, and shall destroy with 
the brightness of His coming." Praise God, Chris
tians already now are in a large measure delivered 
from this attitude of defiance and disobedience to God 

, and His Word, for the Lord Jesus gave Himself for us 
that "He might redeem us from all iniquity (again 
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the word is 'lawlessness'), and purify unto Himself 
a peculiar people, zealous of good works."—Titus 
2: 14. 

But, as ver. 5 now tells us, in Christ our Lord 
is no sin, no lawlessness. Only of Him has this al
ways been true. Praise God, some day it shall also 
be true of us! As we have already considered, we 
shall be absolutely like Him at the time when He 
comes for us to receive us to Himself. But with Him 
it was ever so. There was no lawlessness, no insub-
jection to God, in Him. He came to do the Father's 
will. Only over Him could the Father open the 
heavens and say: "This is My beloved Son, in whom 
I am well pleased." The Lord could say, "My meat 
is to do the will of Him that sent Me, and to finish 
His work." John in his Gospel frequently speaks 
of that, of the devotedness of the Lord Jesus in every 
step He trod. Adam became disobedient unto death; 
Christ was obedient unto death. His obedience went 
right on to the bitter end, to the death of the cross. 
He was manifested, as our verse says, to take away 
our sins, and this He did when dying on the cross of 
Calvary. As by one man's disobedience many were 
made sinners, so by the obedience of One shall many 
be made righteous. Hebrews 9: 28 declares that 
He bare the sins of many, and also, in ver. 26 of 
the same chapter, that He was manifested to put 
away sin by the sacrifice of Himself. Thanks be to 
God, because of Jesus' precious death, both sins and 
sin shall ultimately be forever removed. Our sins 
are gone the moment we believe in Jesus; sin shall 
be banished when we are changed into His likeness at 
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the rapture. We are reminded in our verse that the 
value of His work, the work of taking away our sins, 
depends on the fact that in Him is no sin. All the 
value of the work of Calvary rests upon the perfec
tion of Him who did that work. The Sinless One 
was made sin for us, and bore our sins in His own 
body on the tree. Of Him it is said in God's word 
that: 

"In Him is no sin"—1 John 3: 5. 
"He knew no sin"—2 Cor. 5: 21. 
"He did no sin"—1 Pet. 2: 22. 
"He put away sin"—Heb. 9: 26. 

Verse 6. Whosoever therefore abides in Christ— 
walks and lives in communion with Him—will not 
commit, or practice, sin. This, of course, is quite evi
dent. It is unthinkable that anyone who knows and 
loves the Lord Jesus could live a life of insubjection or 
rebellion against God. John says, as it were, "How 
can a believer, while lying on Jesus' breast and feel
ing the heartbeats of his blessed Lord and looking 
up into His blessed face, how can he sin?" On the 
other hand, this very statement suggests that when 
a Christian is not abiding in Christ, he is capable 
of sinning. That subject was thoroughly gone into 
by the Spirit of God in chap. 1. We should not sini 
but often do. And for this reason, our Advocate 
pleads for us in the Father's presence. Scripture 
elsewhere shows how the believer is capable of com
mitting the most serious of sins when out of touch 
with God. Only while treading the path of depend
ence on God, and breathing the atmosphere of heav-
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en through the ministry of the Word by the Spirit, 
is a believer safe and apt to live a life that glorifies 
Him. However, no true Christian lives in sin, 
though he may be overtaken by it, or fall into sin. 
It has often been remarked that a sheep may fall in
to a mud-puddle, but is not going to wallow in it, 
as a swine does. The latter part of ver. 6 clearly 
shows this, for it tells us that one who sins has never 
been saved at all. It does not say that such an one 
is not saved—does not see or know Christ—but that 
he has not known Him at all, has never been saved 
at all. In other words, living a sinful life proves one 
to be a sinner, and not a Christian. This verse is 
a rather puzzling one for those who believe, mis
takenly, in the sinless perfection of a Christian as 
to practical life. All such admit that a believer is 
capable of sinning, and they even teach that when 
he sins he is lost, and needs to be saved again. But, 
unfortunately for their teaching this verse shows that 
one who sins was never saved at all; he has not seen 
nor known the Lord. The explanation of the verse 
is found in realizing that it is not referring at all to 
a believer, but to a sinner as yet unsaved. The 
point is that the verse contrasts the believer in its 
first clause with the unbeliever in the second part. 
The Chritian is marked by the fact that he lives for 
God; the sinner by the fact that he doesn't. That's 
all. A sinner proves he is a sinner by living in sin; 
a Christian proves he is a Christian by living as such. 
It is true that a believer may commit sin and does, 
but that does not mark him; it is not characteristic 
of him. 
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Verse 7. He that doeth righteousness is righteous. 
We might think that this should be put the other 
way around, namely: "He that is righteous doeth 
righteousness." Just as we say of the unconverted, 
"He that is a sinner sins." But it is put in the re
verse order, because John is speaking of the evidence 
of Christianity in the lives of the children of God, of 
eternal life manifested in us. And thus, the fact 
that we do, or practise, that which is right, proves 
we are righteous. As in ver. 6, we have the inner 
spirit of the believer, so in ver.7 we have the outer 
practice that follows. For we have seen that sin 
is spoken of in these verses as the lawless attitude 
of guilty man, his spirit as set against God. We are 
told therefore in ver. 6 that the Christian no longer 
has this lawless spirit, and therefore no longer lives 
in sin. Because of this, he does what is right; the 
world around sees his life to be a Christian life. Ver. 
6 expresses rather our attitude before God; ver. 7, 
our conduct before men. According to ver. 6 the soul 
that maintains this attitude of insubjection to God 
has never known Him at all. The first thing that 
marks a child of God is obedience to the Father's 
will; and, as we saw in verses 1 and 2 of this chapter, 
conformity to the Father's character. 

Let us notice what this Epistle so far has had to 
say about this subject of righteousness: 

1. Chap. 1: 9—God is righteous in forgiving us 
our sins. 

2. Chap. 2: 1—He can do this because Jesus 
Christ, the Righteous, is the propitiation for 
our sins. 
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3. Chap. 2: 28—Practical righteousness, or right
eous living, marks us because we are born 
again. 

4. Chap. 3: 1-3—These verses speak of the 
Father's love, and the hope of the Lord's 
coming, and they supply the stimulus for 
living righteously'. 

5. Chap. 3: 7—The Lord Jesus, the spring of 
righteousness, is in us. He is righteous. 

This subject of righteousness is stressed first in 
John's Epistle, as everywhere else in the teaching of 
the New Testament, before the subject of love is 
gone into. Love must be based on the solid founda
tion of divine righteousness. God cannot show love 
to man, except on the ground of righteousness; He 
must be just, ere He can be the Justifier. And He 
cannot justify a sinner, apart from the sentence upon 
sin having been righteously pronounced and executed 
upon our Substitute, the Lord Jesus. So in this 
Epistle we first read, chap. 1: 5, that God is Light; 
and then later on, chap. 4: 8, that God is Love. And 
now we, who believe in Jesus, must first of all live a 
righteous life, or we cannot take home to our hearts, 
and rejoice in, the matchless love of Christ. 

CONTRASTS BETWEEN THE CHILDREN OF GOD, 
AND THE CHILDREN OF THE DEVIL. RIGHT
EOUSNESS AND UNRIGHTEOUSNESS; LOVE AND 
HATRED. Verses 8-24. 

8. He that doeth sin is of the devil, for the devil sinneth 
from the beginning. To this end was the Son of 
God manifested, that He might destroy the works of 
the devil. 
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9. Whosoever is begotten of God doeth no sin, because His 
seed abideth in him; and he cannot sin, because he 
is begotten of God. 

10. In this the children of God are manifest and the chil
dren of the devil; whosoever doeth not righteousness 
is not of God, neither he that loveth not his brother. 

11. For this is the message which ye heard from "the beginning, 
that we should love one another. 

12. Not as Cain was of the evil one and slew his brother. 
And wherefore slew he him? Because his works were 
evil, and his brother's righteous. 

13. Marvel not, brethren, if the world hateth you. 

14. We know that we have passed out of death into life, 
because we love the brethren. He that loveth not 
abideth in death. 

15. Whosoever hateth his brother is a murderer; and ye 
know that no murderer hath eternal life abiding in 
him. 

16. Hereby know we love, because H e laid down His life 
for us; and we ought to lay down our lives for the 
brethren. 

17. But whoso hath the world's goods, and beholdeth his 
brother in need, and shutteth up his compassion from 
him, how doth the love of God abide in him? 

18. My little children, let us not love in word, neither with 
the tongue, but in deed and truth. 

19. Hereby shall we know that we are of the truth, and shall 
assure our hearts before Him. 

20. Because if our heart condemn us, God is greater than 
our heart, and knoweth all things. 

21. Beloved, if our heart condemn us not, we have boldness 
toward God. 

22. And whatsoever we ask we receive of Him, because we 
keep His commandments and do the things that are 
pleasing in His sight. 

23. And this is His commandment, that we should believe 
in the name of His Son Jesus Christ, and love one 
another, even as H e gave us commandment. 
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24. And he that keepeth His commandments abideth in Him, 
and He in him. And hereby we know that H e abideth 
in us, by the Spirit which H e gave us. 

Verse 8. He that practiseth sin is of the devil; 
he partakes of the nature of that evil being, for the 
devil sinneth from the beginning. It helps if we 
keep in mind the definition of sin, as given in ver. 4, 
namely,, that sin is lawlessness. What marks Satan 
is pride, rebellion against God. Of him it is written: 
"Thou hast said in thine heart, I will ascend into 
heaven, I will exalt my throne above the stars of 
God, I will sit also upon the mount of the congre
gation in the sides of the north. I will ascend above 
the heights of the cloud, I will be like the Most High" 
—Isa. 14: 13, 14. Satan himself fell because of 
pride, and he ever tempts man to exalt himself. It 
has been noticed that while the woman saw that the 
tree of the knowledge of good and evil was good for 
food, pleasant to the eyes, and a tree to be desired 
to make one wise, Satan only tempted her in regard 
to the third count—the desire to be wise, to be like 
God. He did not tempt her to yield to the lower 
passions of the flesh, but to the desire for greatness, 
to pride and self-exaltation. It is in just that way 
the devil himself sinned from the beginning, as our 
verse states; and it is in that way that he tempts man 
to sin also. It is a matter of simple record that some 
who speak of being sinless in themselves, often ex
hibit a good deal of pride in making that claim. 
There is a subtle spirit of spiritual superiority in 
those who make that assertion. Pride shines out. 
and that is the very sin mentioned in our verse. 



1 JOHN 3:8 101 

Therefore, those who pretend to be sinlessly perfect 
in themselves are the very ones who do sin, accord
ing to ver. 8. When they speak of being sinless in 
the flesh, they really mean, I suppose, that they do 
not steal, or drink, or kill, or are guilty of unclean 
lusts. But our verse indicates that such types of sin 
are not considered here. It is quite evident that 
Satan did not commit any of those physical lusts and 
sins, for he had no body with which to sin after that 
order. No, Satan's sin was pride, lawlessness, de
fiance. It is that attitude that marks a sinner as 
being of the devil. And it is needless to say that this 
can only be true of unsaved souls. A Christian may 
fall into sin, may even commit the most serious sins, 
when he walks a careless life, and out of touch with 
God, but no Christian is noted for a spirit of lawless
ness and rebellion against God. That is wholly and 
solely true of unsaved ones alone; and in my feeble 
judgment it is not true of all sinners. It is only true 
of those who knowingly and deliberately maintain 
that attitude of soul—of pride and wilfulness. Matt. 
13 clearly shows, I believe, that not all unbelievers 
are children of the devil. For in the first parable 
of that chapter, we read that, when the Word of God 
is sown in man's heart, Satan comes along and 
snatches it away, lest men should believe and be 
saved. This is negative work; Satan takes away the 
good seed. But in the next parable, that of the 
wheat and the tares, we learn that the devil does 
positive evil work. He sows false seed, and we are 
told that the fruit of that false, imitation gospel is 
the children of the devil. This proves that not those 
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who do not receive the true gospel; but those who do 
receive the devil's false gospel are said to be the 
children of the devil. As by believing in Christ a 
sinner becomes a child of God through new birth; 
so by believing the devil's lie, a sinner becomes a 
child of the devil. It is not the rejection of the true, 
but the acceptance of the false, that «ohstitutes a 
sinner a child of the devil. By nature all men alike 
are children of Adam. By new birth a believer be
comes a child of God; by Satanic birth a child of the 
devil. Thus, children of the devil in Scripture are 
those who are marked by open defiance of God, be
cause they have aligned themselves with Satan. The 
Lord Jesus in John 8: 44 spoke of the wilful and 
wicked leaders of the Jews as being of their father, 
the devil; He never spoke of the ordinary unsaved 
people in that manner. So Paul spoke of Elymas, 
the sorcerer, as a child of the devil—Acts 13:10—not 
because Elymas didn't believe in Jesus, but because 
he was an enemy of all righteousness, and pervented 
the right ways of the Lord. In every single case 
where children of the devil are mentioned, the thought 
is that of deliberate opposition to God; it is the mark 
of an apostate. The same truth is suggested here* in 
our Epistle. In ver. 8, we see the attitude that marks 
the rebel—the devil's sin; in ver.9, that which marks 
the child of God—His nature, for God's seed remains 
in him. And in the early part of ver. 10, these two 
are sharply contrasted. There we find that the Spirit 
of God is not now speaking of the positive attitude of 
the apostate or the Christian, but of the negative 
state of the unbeliever. Here it does not say that the 
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unbeliever practises sin, but that he does not do right. 
Not that he hates, but that he does not love. Here 
it does not say, as in vers. 8-10, that such an one is 
of the devil, but that he is not of God. These con
trasts are of the utmost importance. The apostate is 
marked by deliberate oppostion to God, which is the 
devil's characteristic; the ordinary unbeliever is rather 
noted for a lack, an absence of what he should be and 
do. One sees these two distinct classes among un
believers every day. Some are noted for their pride, 
defiance and blasphemy, their hatred of all that is 
divine. On the other hand, there are millions of 
unsaved people who are kind, friendly, and apparent
ly humble folk, yet who have never believed in Jesus. 
God does not confuse these two classes, however much 
even mistaken believers often do. It is fully granted 
that all men alike are sinners and need to be saved. 
Nevertheless, there is a difference between them, and 
there will be a distinct difference in the severity of 
their punishment when they die without Christ. Our 
Lord Himself assured the Pharisees of that difference 
when He told them that it would be more tolerable 
for Sodom and Gomorrah in the day of judgment 
than for those highly favored cities in which His 
mighty works were done. And while it is true that 
even in the most amiable sinner, pride dwells (as it 
does in the most godly believer, for remember that 
Paul was given a thorn in the flesh, lest he should be 
exalted), yet the distinction between the child of the 
devil and the average unbeliever is a very real one. 
For note that in' the verses we are considering the 
Apostle is not speaking of what dwells within, but of 
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what is manifest. Ver. 10 states: "In this the chil
dren of God are manifest and the children of the 
devil." 

Again, referring to ver. 8, we rejoice to read that 
the Son of God was manifested that He might destroy 
the works of the devil. Hence, our blessed Lord did 
exactly the opposite of that which marks Satan. If 
Satan, who is only a created being, albeit the chief 
among the angels, aspired to be like the Most High, 
then our holy Lord, who did not consider it a thing 
to be grasped at to be equal with God, emptied Him
self and took upon Himself the form of a servant. 
He humbled Himself, and became obedient unto 
death, even the death of the cross. Through death 
He destroyed him that had the power of death; that 
is, the devil. He destroyed Satan and robbed him of 
his power by taking that place of deepest humiliation 
and lowliness. Not by aspiring to be God, as Satan 
did, but being God, He came down and became Man, 
so undoing all the awful evil Satan inaugurated. 
And it is true for us too that the way down is the way 
up. If we Christians would in our little measure 
destroy the works of the devil, then we must ever take 
the humble, lowly place. "He that humbleth himself 
shall be exalted". Satan is called the king of the 
children of pride. Our precious Lord is the king of 
the children of humility. "Learn of Me," says He, 
"for I am meek and lowly in heart and ye shall find 
rest unto your souls." A believer must, above all 
things, dread any feeling of superiority, or self-ex
altation. "Let this mind be in you, which was also 
in Christ Jesus." 
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Verse 9. This verse has often been employed by 
those professing Christians who boast that they do 
not sin any more, to bolster their theory. But the 
trouble is that if this verse meant what they pretend 
it does (namely, that it proves a Christian can live 
practically a sinless life), the verse would prove al
together too much. For this verse states that it is 
true of all believers, that those born of God do not 
commit sin. This "whosoever" is just as world-wide,-^ 
or universal, as the "whosoever" of John 3: 16. 
That is the "whosoever" of "sinners"; this, the "who
soever" of "saints". Every one that believes in 
Jesus has everlasting life; for "whosoever" means 
every one; so every one, none excluded, that is born of 
God does not commit sin. It does not say whosoever 
has attained to the second blessing does not commit 
sin, nor whosoever has had the evil nature eradicated, 
but whosoever is born of God, and that includes every 
believer on the face of the earth, the moment he or 
qhe is saved. Therefore, this statement does not 
fpeak of any attainment, or superior spirituality; it 
is true of all Christians everywhere. Our verse states 
the simple truth that every one born of God does not 
live in sin, any more. We spoke of that at length 
when discussing ver. 6. But this verse carries the 
truth even further, by saying that a true believer can
not sin, for His seed remaineth in him; he cannot sin, 
because he is born of God. When born of God the 
believer receives God's life and nature, and it is im
possible for sin to be attached to the life of God. It 
is as impossible for the new life in the believer to sin, 
as it is impossible for the old life not to sin. God is 
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speaking in the verse abstractly; He is speaking of 
what is characteristic of the new life that indwells every 
believer. The Spirit explains the statement that a be
liever cannot sin by reminding us that His seed (God's 
seed), remains in the believer. It is an inexorable 
law that every seed produces after its own kind, and 
produces nothing else. Evolution is absolutely out of 
touch with all known natural laws. A peach-seed 
will never produce apples, or a plum-seed potatoes. 
As James says, "Can a fig tree bear olive berries, or 
a vine figs?" Of course not. So the believer is born 
not of corruptible seed, but of incorruptible, by the 
Word of God. By new birth, there is implanted 
within him a divine, and therefore a sinless life, and 
that life can never do anything but produce that 
which is holy and sinless. Therefore a born-again 
soul cannot sin. What confuses men is that at pre
sent the believer has the two seeds (Adam's and 
God's) in the one body. He has a divine, sinless, 
and a human, sinful life in the same body. Some
times, alas, he permits the evil to show itself forth, 
and then again the divine life is active. James 
speaks of this, and tells his hearers that it is not right 
to let blessing and cursing come out of the same 
mouth. He shows them that no fountain yields salt 
water and fresh at the same time. Therefore, since 
it is evident that no fountain can produce two kinds 
of water, it is also clear that no fountain, no spring 
of life in the human body, can produce both evil and 
good. This proves therefore that there are two 
springs of life in the Christian, and since we have 
only one body they manifest themselves through that 
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same body. Blessing and cursing at times come out 
of the same spot, out of the same mouth. It is with 
the believer somewhat as with our present modern 
plumbing; lavatories furnish hot and cold water, yet 
they both flow often out of the same spigot. Yet we 
all know they do not come out of the same pipe, but 
out of two pipes. A believer has two spring^ of life 
within; he has a sinful heart and a new heart. The 
wise man tells us that a fool's heart is at his left, and 
a wise man's heart is at his right—Eccl. 10: 2. Yet 
the thoughts originated in those two hearts are ex
pressed by the same pair of lips, and they come out of 
the same mouth. It ought not to be so, of course. 
The saint of God should keep his body under, and 
bring it into subjection, so that only that which is of 
God shall be seen and heard in his life. But when 
all is said and done, it remains true that this new, 
divine seed remains in the believer, and that it is im
possible for it to produce sin. That is the meaning 
of ver. 9. ^ What is theoretically true of every believer, 
should be ['practically shown forth in our lives; sin 
should be kept under and the life of God lived. We 
can only do so by walking in daily dependence upon 
God, as our Lord set us the example in His wonderful 
life down here. 

We have already referred to ver. 10. The first 
half of this verse sums up the truth set forth in verses 
8 and 9. In ver.8, we have the out-and-out char
acteristic nature of the sinner; in ver. 9, the nature of 
the believer. The one is a sinful, the other a sinless 
nature; the one is of the devil, the other of God. The 
one is marked by rebellion and lawlessness; the other 
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by obedience and submisson. The second part of 
ver. 10, on the contrary, does not show the active 
devilish, or the active divine nature, but rather the 
negative condition of the sinner—what he does not 
do. As has been said before, many who are not 
deliberately living wicked lives, yet lack divine right
eousness and love. A believer, in contrast, not only 
does not exhibit the devil's loathsome pride and self-
will, but also does show forth righteousness and love. 
He does love his brother. Righteousness and love 
are the marks of a true Christian. Love as ver. 11 
now states, is the message the Lord taught His dis
ciples from the very beginning of His sojourn with 
them on the earth. They were to love one another. 
Note that John always speaks of love of the brethren; 
never of love to God. Every believer has proven how 
much more difficult it is to love one's brethren than 
to love God. When one loves the brethren one has 
just about reached the top of the ladder of Christian 
development, as seen in 2 Pet. 1:5-7. 

Verse 12. Here we have a divinely given sample 
of what a child of the devil is like. Cain was of the 
wicked one, and proved it by venting his spite on his 
brother; he slew him. Here is no passive sinner, but 
an active rejector of God's mercy and God's ways. 
Cain was a sinner even before he brought of the 
fruit of the ground an offering to the Lord, for all 
men are sinners; but Cain became more than a sinner 
after God had to refuse his offering, and after He 
pleaded with Cain to do the right thing as his brother 
Abel had done. Cain then became a criminal, a 
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murderer. First, to use the language of New Testa
ment teaching, he was without Christ; after that he 
became a Christ-rejecter. It has been suggested that 
Cain did not know the right way to come to God 
when he brought of the fruit of the ground, though 
personally I doubt that very much, but he certainly 
knew it afterwards, for God pleaded with him, and 
told him what to do if he wanted to be accepted 
as his brother had been. But Cain went out from 
the presence of the Lord and committed murder. 
This child of the devil was marked by active rebellion 
against God and His Word. I believe Cain did know 
what offering he should have brought, for we read 
in Heb. 11: 4 that Abel offered unto God a more 
excellent sacrifice than Cain, by which he obtained 
witness that he was righteous, God testifying of his 
gifts. Abel brought this offering of his by faith. 
Now faith in Scripture is not something that, anyone 
might invent or conceive, but faith is there presented 
as belief in a divine revelation. One cannot believe 
a thing one has never heard. So faith is said to come 
by hearing, or by a report, and a report by the Word 
of God—Rom. 10: 17. And if Abel had heard what 
sacrifice he was to bring, then Cain had heard it 
also. But he refused to submit to God's way, and 
preferred his own. Abel was not accepted because 
he was a better man than Cain, but simply, as we 
read in Heb. 11:4, because of the sacrifice he brought. 
A sinner is accepted before God on the ground of 
the precious death of Christ on his behalf. It is on 
that ground that Abel was accepted; it is because 
of that that Cain hated his brother and slew him. 
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Verse 13. "Marvel not, my brethren if the world 
hate you." This is the only time the word "breth
ren" appears in the original in this Epistle. We are 
told in this verse that the spirit of the world is the 
spirit of hate; and in ver. 15, that the spirit of hate 
is the spirit of murder. The Lord Jesus Himself 
was hated of the world, as He tells us in John 15: 
18-24. Both His words and His works caused the 
leaders of Israel to hate both Him and His Father. 
And, said the Lord, it was without a cause—John 
15: 25. Abel, as the New Testament suggests, is 
a type of our Lord Himself. As Abel was slain by 
Cain, so the Jewish leaders crucified Christ. Cain 
is thus in Scripture a type of the Jewish nation (es
pecially of their wicked leaders) who slew the Lord 
of Glory. It is probably for this reason that we read 
in Gen. 4 of a mark being set on Cain, lest any find
ing him should kill him. So the Jewish race has been 
miraculously preserved throughout the centuries 
though ever the butt of bitter persecution. Israel 
has certainly been a fugitive, and a vagabond in the 
earth ever since the cross of Christ. Yet God pre
serves the nation and has great plans for that ill-
starred people; therefore he said, in Gen. 4: 15, that 
whosoever slew Cain, vengeance should be taken on 
such sevenfold. And all through the past centuries, 
persecutors of the Jews have severely suffered in their 
turn, and in the final day of judgment shall be de
stroyed of God when He executes judgment upon all 
the enemies of His chosen people. 

And, as the Lord said in John 15, and as our verse 
here reiterates, don't be surprised, dear Christians, 
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if the world hate you. "If it hated Me, it will also 
hate you," said our Lord. Suffering with Him here 
will bring its corresponding glory by-and-by. 

Verse 14. Again we are told that the true mark 
of a believer is his love of the brethren. All Chris
tians are children of one family, bound by ties of 
blood, and so it must be that we love each other. 
Alas, that so often we show it so little. Sometimes 
it takes sorrow, or death, to bring this love to the 
fore; we are so good at hiding it. In Col. 3 we are 
urged to put on bowels of mercies, kindness, etc. In 
the human body, the bowels are on the inside; but 
the Christian is bidden to put them on the outside. 
We are to let our love for each other be manifest, we 
are not to hide it under a rough exterior. Our verse 
does not say that &e have passed from death unto 
life because we love the brethren, but that we know 
we have done so. The Lord, in Luke 7: 41, calls 
Simon's attention to the woman's love and said that 
her love proved her sins were forgiven; so should it 
be with us. 

Verse 15. The latter part of verse 14 is in sharp 
contrast with the first part of verse 15. The one is 
again (as noticed several times before), in the nega
tive; the other, in the positive. The one is "loveth 
not"; the other is "hateth". So the conclusion drawn 
in ver. 14 is much milder than the one in ver. 15. Ver. 
14 states that he that does not love abides in death 
(that is, such an one is an unbeliever, dead in sins); 
but the one that hates is not only an unbeliever, but 
a murderer. Here then we have again the common 
unbeliever, who is not saved, yet does not manifest 
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antagonism to Christ and to the Word; in opposition 
there is the deliberatse wicked Christ-rejecter, the 
murderer. It is most important here to notice that 
the Apostle is not speaking of the committal of mur
der. He is not discussing the act of murder, but 
the spirit of it. We are told that the spirit of hatred 
is the spirit of murder. Many have been confused 
by reading into this passage what is not there. The 
Spirit here is not discussing whether a believer can 
commit the sin of murder or not, He is not speaking 
at all of the isolated act of committing murder, but 
of the spirit of hatred of the things of God and the 
people of God that marks the enemy of the truth. 
And so it says: "Ye know that no murderer has eter
nal life abiding in him." The murderer here is not, 
as the first part of the verse shows, one who has 
taken the physical life of another, but one who hates 
all that is God. In the light of this, there are many 
murderers walking about in the world today. The 
solemn teaching is that in the sight of Gad the spirit 
of hatred of His Son and His salvation is as serious 
as the committing of the very act of murder. Man 
of course can only punish the act; God will judge 
men according to their secret thoughts. The solemn 
truth our verse contains is presented in the words of 
our Lord in Matt. 5: 21, 22: "Ye have heard that 
it was said by them of old time, thou shalt not kill; 
and whosoever shall kill shall be in danger of the 
judgment. But I say unto you, that whosoever is 
angry with his brother Without a cause, shall be in 
danger of the judgment; and whose shall say to his 
brother, Raca, shall be in danger of the council, but 
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whosoever shall say, Thou fool, shall be in danger 
of hell fire." Every one characterized by hatred of 
Christ and Christians is a murderer in the sight of 
God, and thus has no eternal life abiding in him. 
Such an one is not guilty merely of the act of killing 
someone, which might be committed in a moment 
of madness or unguardedness, but is guilty of a per
sistent attitude of hatred. This is far more serious, 
in the sight of God at least, than an isolated act of 
murder would be. Notice again that it speaks of 
a murderer hating his brother. Now, as a matter 
of fact, we know that a Christian is not the brother 
of an hater of Christ, yet it says here, "his brother." 
The solemn thing therefore is that people may even 
claim to be Christians, a?ld yet hate all that is of 
God. How terrible the judgment of such will be! 
These are the apostates of this Christian age. 

Verse 16. Our blessed Lord laid down His life 
for us. What a glorious contrast to the spirit of 
hate that marks the wicked. In the life of our Lord 
we have learned what love really is. The word "life," 
found twice in this verse, is the Greek word for soul; 
He laid down His soul for us. Not merely, I take 
it, when He died on the cross, but all along during 
His path on earth, His life was a continual sacrifice. 
Isa. 53: 12 tells us that He poured out His soul unto 
death. All the way, His was an outpouring of love, 
climaxed in that awful sacrifice when He was made 
sin for us. And so, having been redeemed by His 
precious blood, and having received His life, with 
His love now dwelling in our hearts, we also ought 
to lay down our lives for the brethren. He has left 
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us an example that we should follow His steps. We 
are not only to be willing to die in the service of 
God's people, but to live for them day by day. It 
may sometimes be easier to die than to live. Dying 
is only an act that lasts for a few moments, but 
living requires the daily sacrifice of self; it is a con
stant self-denial, a daily dying as it were. As His 
was, so our whole life should be a continual outpour
ing of love, even unto death, if needs be. Only the 
realization and the power of His love toward us in 
our souls can possibly enable us so to live. May 
God stir our hearts to seek to do so. 

Three great purposes for which Christ came are 
mentioned in this chapter: 

1. He came, and died to take away our sins 
—ver. 5. 

2. He was manifested to destroy the works of the 
devil—ver. 8. 

3. He laid down His life for us, leaving us an 
example to follow—ver. 16. 

Hence, with our sins gone, according to ver. 5; 
Satan vanquished, according to ver. 8, we are able 
in our measure to live the life of Christ, the life of 
self-sacrificing love. 

Verses 17,18. Christians may shy away from yield
ing themselves; they may conceive it too high a price 
to pay, but, says the Apostle, if love to Christ does 
not constrain them to share at least their goods with 
others (if not themselves), then how can it be that 
the love of God dwells in them at all? The very 



1 JOHN 3: 17,18 115 

least a believer can do is to give of his substance to 
the Lord, by sharing with those who are in need. 
Yet often even in this lower department of Christian 
life, they fall sadly short. It has been remarked that 
many fail in this type of purse-'n-all consecration. 
Not only ourselves, but our pocketbooks as well, 
should be converted to God. I have begun to doubt 
seriously, after many years of Christian experience, 
whether a believer can be spiritual and at the same 
time stingy with his material possessions. Our Lord 
Himself states as much when He tays in Luke 16: 
11, 12: "If therefore ye have not been faithful in the 
unrighteous riches, who will commit to your trust 
the true riches; and if ye have not been faithful in 
that which is another's, who shall give you that which 
is your own?" These verses state that if a believer 
does not use his material riches for the Lord's glory, 
he cannot possibly have spiritual riches to enjoy. 
Our spiritual prosperity depends in a large measure 
on how we use the things of this life. Much has 
been said and written of the woman in John 12 who 
worshipped the Lord as she poured out upon Him 
the ointment from the alabaster box, but it is some
times forgotten that this ointment must have been 
purchased with cold, hard cash. Back of her warm, 
loving gift was just plain, filthy lucre, as Scripture 
calls it. Brother, sister, don't think that you are 
truly pleasing God no matter how devoted your words 
of praise may sound, unless you have mercy on those 
that are in need. In God's economy, mercy pre
cedes love. He showed us mercy, ere we learned to 
know His matchless love—see the order in Eph. 2: 4. 
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How can there be love to God, says John in our verse, 
if there be not mercy to men? 

Let us not love in word, neither in tongue, but 
in deed and in truth. What is the difference between 
loving in word and in tongue? Possibly, I suggest, 
that in the first expression the Spirit is referring to 
the fact that the Word of God tells us that a true 
Christian loves. Let it not be merely something that 
we read in the Bible, but let it be demonstrated in 
actual life. And loving in tongue would mean that 
a Christian should not talk about love only; he should 
not simply say that he loves men, but act upon it. 
In the first case, the reference is to what the Word 
of God says; in the second case, to what the believer 
himself says. Neither is sufficient. We must prove, 
by our lives of compassion towards the needs of 
others, that the Word of God is true in its claim that 
Christians have the love of God indwelling them; 
we must prove it by our deeds. In other words, we 
must love in deed and in truth; these two are the 
opposites of in word and in tongue. What good is 
it, as James proposes, to say: "Depart in peace, be 
ye warmed and filled, notwithstanding ye give them 
not those things that are needful to the body, what 
doth is profit? Even so faith, if it hath not works, 
is dead, being alone"—James 2: 16, 17. I have 
known Christians, apparently praying very earnestly 
for the relief of those in need, and yet they never 
thought of putting their hands in their pockets to 
relieve that need. It is largely possible for us to 
answer our own prayers in this respect. What a 
bright testimony it is to the grace and mercy of our 
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God to find believers ready to comfort and help those 
in trouble. How many souls have been won to Christ 
by Christian kindness; how many weary hearts have 
been made glad. 

Verses 19-22. Heart-assurance—I take it these 
verses present the truth that believers instinctively 
know by the operation of the new nature in them, 
in the power of the Holy Spirit, when they do the 
things that are pleasing to GJhd. Even as in an 
earthly family, the children know fairly well what 
the parents like and don't like, so the believer's heart 
is in tune with the heart of God, and when he walks 
consciously in communion with the Father and with 
the Son, then he is truly happy in their presence; 
he feels and knows that he is pleasing God. And 
if, as ver. 20 says, the believer is not walking to His 
glory, not manifesting His heavenly Father's ways, 
then he feels condemned. Yet, praise God, even 
then God is greater than our heart and knows all 
things. It is easy to understand the meaning of this 
latter phrase by referring to John's Gospel, chapter 
21. Simon Peter's words to the Lord Jesus instantly 
flash into the mind when one reads 1 John 3: 20. 
"Lord," said Peter, "Thou knowest all things; Thou 
knowest that I love Thee"—John 21: 17. My con
duct, said Peter as it were, certainly did not show 
that I loved Thee, for I denied Thee with curses and 
oaths. My heart condemns me for that fearful fail
ure, but Lord, Thou art greater than my heart, Thou 
knowest all things. Thou knowest that, in spite of 
all outward appearance to the contrary, I do love 
Thee. So, how precious to know that, while our 
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heart may be our judge and jury, in the final analysis 
it is He Himself who will pass judgment. He knows 
a true Christian loves Him, and therefore His judg- -
ment is tempered with tender mercy. How sweet 
and comforting that gracious restoration of Simon 
Peter, how beautiful and touching the gesture of our 
Lord in appointing that failing disciple to the office 
of shepherd of the sheep and lambs of His flock. Yes, 
God knows our heart; He knows all things, and He 
is a merciful and faithful High-priest, touched with 
the feelings of our infirmities. It is that compassion
ate ministry of His which so often restores us after 
we have grieved Him. The believer is conscious that 
all unreality is exposed before Him, yet dealt with 
in such grace and restoring mercy. All glory to 
His Name! 

How sweet then to live a life in touch with Him; 
to have our hearts free and happy in His presence. 
This according to ver. 21, gives us confidence toward 
God. This word "confidence" is literally "freedom 
of speech". The same thing obtains in our earthly 
relationships, for when children are doing the things 
that please their parents, they are happy and free, 
and they feel quite confident to ask their parents for 
things they want, or would like to have. And more
over, they are very apt, under such circumstances, 
to ask the very things father and mother would be 
glad to give them. So also, when we are in happy 
fellowship with Him, then, whatsoever we ask we 
receive of Him, because we keep His commandments, 
and do those things which are pleasing in His sight. 
John is stating the same truth, so often found in 
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his Gospel, that happy fellowship with God gives 
assurance in prayer. For, when abiding in Him, 
the believer is not going to ask things that are dis
pleasing to God. He will not selfishly ask for things 
which he wants for his own glory, or" gratification. 
He will then only desire that which will glorify Christ 
and be for the blessing of others, or the salvation of 
souls. And such prayers are bound to be answered 
in the affirmative. In John's Gospel we read of pray
ing in His Name. That expression intimates the 
absence of the person whose name is used. Suppose 
the president of a company would appoint an em
ployee pf the firm to be his representative during 
his absence, to have charge of the whole business, 
with power of attorney to act in the name of the 
absent official. This would not mean he would have 
the right to fill out checks and put them to his own 
account in the bank. If he signed checks they would 
have to be for the transacting of the firm's business, 
and not for his own interests. Transfer that illus
tration to Christian life. We are here as the repre
sentatives of our Lord, and so we can only ask for 
things, we can only make out checks on the bank of 
heaven, for the interests of the firm. Anything we 
ask for His glory, for the blessing of souls, for the 
comfort of the saints, we could expect to be honored 
by God, but not when we are considering our own 
interests. Believers are often disappointed because 
they pray, as for instance, for physical healing, and 
their prayers remain unanswered. Why? Simply 
because they ask for their own personal welfare; not 
for the interests of the firm. If it is for God's glory 
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alone that one would want to have a well body, if 
that were the honest conviction of the heart, then 
there could be confidence that the prayer would bev 
answered. Only when the soul is wholly real in 
seeking His glory, may he claim the promise of 1 John 
3: 22. 

Verse 23. Faith Godward and love manward are 
God's commandment in its double force. I don't 
think the faith here is faith that saves the sinner 
when he first comes to Christ. That, of course, is 
the initial faith that saves, but here the thought im
plies continuance in faith—the living of the daily 
life of the believer by faith. It does not say believing 
on the name of His Son Jesus Christ; it leaves the 
word "on" out. It is simply believing the name of 
His Son Jesus Christ, and the inference is that the 
Christian day by day is to trust implicitly in all that 
the Name of the Lord Jesus assures him is his por
tion. The order of the title given to the Lord here 
is significant. "His Son" implies His being sent 
of the Father into the world, hence referring to His 
incarnation. The name "Jesus" speaks of Him as 
the Saviour, who came to die for us in order to re
deem, hence His crucifixion; while the term "Christ" 
speaks of His resurrection and exaltation—Acts 2: 
36—and His ascension to the throne of God. Thus, 
believing the name of His Son Jesus Christ, means the 
laying hold by faith on all the spiritual resources 
that are ours through the life, the death, and glorious 
exaltation of our Lord Jesus Christ. The believer 
who lays hold on this will surely love his fellow-saints, 
and manifest that love in deed and in truth. 
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Verse 24. Keeping the double commandment, 
just commented on, will lead to fid 1 communion with 
God. The believer then will abide in Christ, and 
Christ in him. The Spirit who indwells us gives 
the assurance that Christ abides in us. That is a 
matter of record, as found in the pages of God's 
Word; we are sure, therefore, that Christ abides in 
us. But the statement that we are in Him is not 
mentioned in the latter part of ver. 24. For, while 
we know from the Word of God that Christ dwells 
in us by His Spirit (that blessed fact is not depend
ent on our spiritual condition, but is true of every 
believer, regardless of how wretched his practical 
life may be—see Eph. 4: 30; Rom. 8:9), our abiding 
in Him is dependent on our spiritual state. It is not 
true of every believer that he abides in Christ; it is 
true of all that Christ abides in us. May we so 
respond to God's desire for us that we shall be as sure 
that we abide in Him, as that He abides in us. The 
first one mentioned describes our state; the other, 
our standing. Abiding in Him is dependent upon 
our conduct; His abiding in us is due to matchless 
grace alone. It is supreme joy to know the truth of 
both experimentally. 



CHAPTER IV. 

H O W TO DETECT FALSE TEACHING Verses 1-6. 

1. Beloved, believe not every spirit, but prove the spirits 
whether they are of God, because many false prophets 
are gone out into the world. 

2. Hereby know ye the Spirit of God; every spirit that con-
fesseth (that) Jesus Christ (is) come in the flesh is 
of God. 

3. And every spirit that confesseth not Jesus is not of God; 
and this is the spirit of the antichrist, whereof ye have 
heard that it cometh; and now it is the world already. 

4. Ye are of God, my little children, and have overcome 
them, because greater is He that is in you than he that 
is in the world. 

5. They are of the world; therefore speak they as of the 
world, and the world heareth them. 

6. We are of God; he that knoweth God heareth us; he 
who is not of God heareth us not. By this we know 
the spirit of truth, and the spirit of error. 

1 / y 

The third chapter closed with the reminder that 
we know that Christ abides in us, by the fact and 
by the ministry of the indwelling Holy Spirit. Here 
Satan immediately has his chance to palm off false 
spirits on the people of God. For, after all, a spirit 
is invisible, thus making deceit and error possible, 
and alas, tremendously prevalent. Hence, the need 
of testing the spirits whether they are of God, for 
many false prophets are gone out into the world. 
There is, praise God, a means of testing all that pro
fesses to be of God, and of proving whether it is false 
or true. As we read in Matt. 7: 15-20, "Beware of 
false prophets, which come to you in sheep's clothing, 
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but inwardly they are ravening wolves. Ye shall 
know them by their fruits. Do men gather grapes 
of thorns, or figs of thistles? Even so, every good 
tree bringeth forth good fruit, but a corrupt tree 
bringeth forth evil fruit. A good tree cannot bring 
forth evil fruit, neither can a corrupt tree bring forth 
good fruit. Every tree that bringeth not forth good 
fruit is hewn down and cast into the fire. Wherefore 
by their fruits ye shall know them." What then is 

* the fruit of a false prophet? Is it an evil life? Oh, 
no; for the Lord has just said that they look like 
sheep, they are dressed in sheep's clothing. Looking 
at them from the outside one would judge that they 
were sheep—true Christians. Yet inwardly, so we are 
told, they are ravening wolves. One knows a false 
prophet not by his life, but by his message. He may 
look like a sheep, and yet be a wolf. The moment 
he opens his mouth he betrays his real character, for 
a wolf cannot say "Baa" like a sheep, even though 
he be dressed like one; he can only growl. Hence, 
it is what men say that proves them true or false to 
Christ. This is the test that the verses in our chap
ter put forward. 

Verse 2. "Hereby know ye the Spirit of God: 
Every spirit that confesseth Jesus Christ come in the 
flesh is of God." It must be noted that the two words 
"that" and "is" of our Authorized Version are left 
out here. The question is not one of confessing an 
historical fact (the fact that Christ was born of a 
virgin, and thus is the incarnate Son of God), but of 
confessing Him. It is not confessing facts concerning 
Him, but confessing Him. There are millions of 
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folks who will tell you that they believe Jesus is God, 
and that He died on the cross to put away sin, who 
are yet unsaved. Confessing the historical fact saves 
no one; it has no more effect than confessing that 
George Washington existed and was President of the 
United States. It is the one who believes on Christ, 
and confesses Him as Saviour and Lord who is born 
of God. That is what Rom. 10: 9, 10 teaches, that, 
"If thou shalt confess with thy mouth Jesus Lord, 
and shalt believe in thine heart that God has raised 
Him from the dead, thou shalt be saved. For with 
the heart man believeth unto righteousness, and with 
the mouth confession is made unto salvation." When
ever we hear anyone confess Christ thus, we know 
that he or she is speaking by the Spirit of God. For 
no man can say that Jesus is the Lord but by the 
Holy Ghost—1 Cor. 12: 3. 

We must alfo^notTceTKat it is necessary to confess 
Jesus Christ come in flesh. In the latter days— 
1 Tim. 4: 1—some would depart from the faith, 
giving heed to seducing spirits and doctrines of de
mons. Spiritistic cults thrive at a fearful rate these 
days, and carry away thousands of deluded souls. 
Once a man casts loose from the revealed facts which 
the Word of God sets forth, then he is susceptible to 
any false theory which is propagated. But the truth 
of God is all based on facts, seen by eye-witnesses. 
God was manifest in flesh. The invisible God is 
made known through the visible Christ, and today 
we have the record of that in the physical, visible 
Word of God—the Holy Scriptures. The life, death, 
and resurrection of Christ were all visible, physical 
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realities, abundantly seen and testified to by reliable 
men. As Paul said to King Agrippa, "These things 
were not done in a corner." This is most important 
to remember, for the false cults that thrive today 
nearly all deny some part of these physical verities. 
Some say that the Lord arose in spirit only and that 
his body was dissolved in gases, and similar blas
phemies. For a proof text they will quote the state
ment that flesh and blood cannot inherit the kingdom 
of God. But they ignore the truth that our Lord 
bade the disciples handle Him and see; that it was 
He Himself. "For," said He, "a spirit has not flesh 
and bones as ye see Me have." It is true that flesh 
and blood cannot inherit the kingdom of God, but 
our Lord did not say He had flesh and blood, but 
flesh and bones. His glorified body is no longer 
sustained, as ours is, by blood, but in a different 
heavenly manner. It is no longer, as 1 Cor. 15 
shows, a natural but a spiritual body. Nevertheless, 
it is a body, not a spirit. It is Christ come in flesh 
whom the Christian confesses; and a Christ who still 
is Man on the throne of God today. In Colossians 
Paul rebukes false philosophy and tells his readers 
that in Christ dwells all the fulness of the Godhead 
bodily—Col. 2: 9. Christ is come in flesh, and this 
marks Him out as God, for only of God could it be 
said that He came in flesh. We men do not come 
in flesh; we are flesh. All false doctrine denies this 
vital truth—the Deity of our Lord Jesus Christ. 

Verse 3. Every spirit that rnnfesspth not thp 
Jesus come in flesh is not of GnrL This is the correct 
reading of the first part of verse 3. The word 
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"Christ" is left out, and the definite article "the" is > 
put in before "Jesus". Everyone that confesseth 
not the Jesus whom John is writing about is not of 
God. There have been many persons named Jesus, 
from Joshua down. Twenty or more of the early 
manuscripts called Barabbas Jesus, the false son of 
the father, for that is the meaning of the name 
Barabbas, even as the Lord Jesus is the true Son of 
God the Father. Paul tells us that some preach 
another Jesus, whom he had not preached—2 Cor. 
11: 4. Such a false Jesus, as Barabbas was, is a 
foreshadow of the false Christ, the Antichrist of the 
last day. John insists that the Jesus of whom he 
spoke and wrote is the Christ, the Son of the living 
God—John 20: 31. Everyone that does not confess 
this Jesus as Lord, as Son of God, is not of God, but 
manifests that spirit of antichrist, whereof we have 
heard that it should come and even now already is 
it in the world. 

We must not fail to observe that it does not say 
every spirit that denies Jesus jiChristi1 come in flesh, 
but every spirit fchat^cqnfessethjwt. J It is not what 
the false professor says, but- what he does not say 
which we are called upon to mark. The smooth 
Modernists may not openly say things derogatory to 
the Person of Christ, but the point is that he leaves 
out the truth concerning Him. He does not confess. 
A Modernist preacher may speak great swelling 
words, as Jude puts it; he may, and very often does 
deliver a flowery sermon, but it is like a loaf of bread 
made of sawdust. There is no food for the soul in 
it, no revelation of the precious truth of God in Christ. 
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The open denial of Christ will come in the near 
future when the Liar, the Antichrist, shall be re
vealed. Then all mere pretence shall be cast off and 
the Antichrist shall sit in the temple of God, claiming 
that he is God. But for the present, oftentimes the 
vilest blasphemies are clothed in apparently very 
innocent language. It is the absence of the true 
doctrine, rather than the presence of false doctrine, 
we are bidden to guard against. If anyone professes 
to minister spiritual things and yet leaves out all 
the fundamentals of the Christian faith, such as the 
Virgin birth, the sinless humanity, the sacrificial 
death of Christ, and the value of His precious blood, 
His resurrection and ascension to the right hand of 
the throne of God, etc., then such a speaker is not 
speaking by the Spirit of God, but by the spirit of 
Satan. Every true believer confesses Jesus Christ as 
Saviour and God. The evil spirit is a dumb spirit 
when it comes to the confession of Christ, but the 
believer is not dumb. Silence concerning Christ as 
the Son of God and the Saviour of sinners would 
prove one to be false as much as the denial of Him. 
Hence, the importance of a true Christian confessing 
the Lord. The spirit of antichrist is already here. 
As Paul says in 2 Thess. 2: 7, "The mystery of law
lessness does already work"; it awaits its full mani
festation when Antichrist himself shall come upon the 
scene. In the meantime the testimony of the true 
saints of God hinders its full-blown manifestation. 
What a joy and solemn responsibility is ours to 
make Him known, as we confess Him by our life 
and by our lip. 
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Verse 4. The believer is of God and therefore is 
not overcome by, but overcomes, the evil spirits as 
they speak through the lips of false prophets. For 
greater is He—the Holy Spirit—who is in you than 
he—Satan—who is in the world. Let the believer 
but listen to and be subject to the ministry of God's 
Word, either as he reads it for himself, or as it is 
ministered to him through the oral or written minis
try of other believers, and he is thereby safeguarded 
against all that is false and Satanic. The Bereans 
were commended because that when they heard 
words spoken by the Apostle Paul, they searched 
the Scriptures daily to see whether those things were 
so. 

Verse 5. False teachers are not true believers; 
they are of the world, and therefore speak of the 
world. That is, the things which they teach are 
those which agree with the outlook and ideas of the 
natural man. They will advocate morality, social 
advancement, etc., because man can have a hand 
in such movements. It does not appeal to the 
dwellers on this earth to be told that they are lost 
sinners, helpless and undone, and that only the Lord 
Jesus Christ can meet their need. All the funda
mental truths of the Christian faith will be left out 
by the false teacher, and thus the true Christian can 
detect that he is of the world, and not of God. The 
world listens to them, for the unsaved love to be told 
that they can do something to improve themselves, 
and improve the condition of things in the world. 
The believer, on the contrary, has committed to him 
the mission of telling men that they are lost, and 
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that this world is waiting for the judgment of God; 
that in the present age of grace God is gathering out 
of the world those who will repent and turn to Christ, 
before the judgment of God falls upon it. That is 
not popular, but it is the truth. 

Verse 6. In verse 4 John said to the believers 
"ye" are of God; here in verse 6 "we" are of God. 
Here he is speaking of himself and of the other 
apostles, frequently mentioned in this Epistle, as of 
those who brought the truths of the gospel to us as 
they heard them from the Lord Himself during their 
stay with Him on earth. He that truly knows God, 
that is truly saved, listens to the apostles' ministry; 
he that is not of God will not listen to them. What 
a tremendous claim this is for the divine inspiration 
of the Holy Scriptures. For the things that John 
and the other apostles heard, they have recorded for 
us, and the Lord Himself said that He prayed for 
those who should believe on Him through their— 
the apostles'—word—John 17: 20. In John 8: 47 
the Lord Jesus makes the claim that what He said 
were the words of God; John makes the same claim 
in our verse for the ministry which the apostles 
brought. Therefore there could be no stronger affir
mation of the divine inspiration of the Scriptures. 
We cannot apply this statement to ourselves and say 
that a man is not of God because he does not listen 
to anything and everything that I have to say; but 
only if he refuses to hearken to God's Word. The 
"us" here only refers to the apostles, whose ministry 
as written in God's Word is divinely inspired. 1 
Thess. 5:21 bids us prove all things. Does this mean 
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that a Christian is to delve into all the false theories 
that are constantly being propagated? Indeed, no. 
One doesn't find out whether a dozen bottles con
tain poison by taking a drink out of each one. Sim
ply look at the label, and go by that. The Christian 
preacher and the Christian hearer alike have the 
Holy Spirit, and are thus instinctively preserved 
against error. The Spirit is greater than Satan, and 
guards the humble believer by revealing Christ to 
his soul. Thus he needs no human teacher to direct 
him, though he may profit by one. Let there be 
but subjection to the Word of God, and there will 
be no danger of going astray. "If any man will do 
My will, he shall know of the doctrine." All that 
is not according to the Word of God exhibits the 
spirit of error; all that is divine bears upon its face 
the stamp of the spirit of truth. There are then 
three precious truths outstanding in verses 1 to 6 of 
this chapter: 

1. The Holy Spirit, who indwells the believer, 
is greater than Satan. He is always the Vic
tor, and will enable the believer to overcome, 
if he walks in obedience. 

2. The confession of Jesus Christ come in flesh 
is a mark of all true ministry. Therefore the 
Christian needs only to listen for the true dial 
tone. 

3. Obedience to the written Word of God is a 
sure proof of truth. He that is of God hears the 
divinely inspired ministry of the apostles as found 
in the Scriptures. 
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THE CLASSICAL PASSAGE O N CHRISTIAN LOVE 
Verses 7-21. 

7. Beloved, let us love one another, for l oye i s^of Jjlod; 
and everyone that loveth is begotten oi Goof, and 
knoweth God. 

8. He that loveth not knoweth not God, for God_js—loxfi-

9. Herein was the love of God manifested in us (or, in our 
case), that God has sent His only begotten Son into 
the world that we might live through Him. 

10. Herein is love, not that we loved God, but that He loved 
us, and sent His Son to be the propitiation for our 
sins. 

11. Beloved, if God so loved us, we also ought to love one 
another. 

12. N o man has beheld God at any time; if we love one 
another, God abideth in us, and His love is perfected 
in us. 

13. Hereby we know that we abide in Him, and He in us, 
because H e has given us of His Spirit. 

14. And we have beheld and bare witness that the Father 
hath sent the Son to be the Saviour of the world. 

15. Whosoever shall confess that Jesus is the Son of God, 
God abideth in him and he in God. 

16. And we know and have believed the love which God has 
in us (in our case). God is love, and he that abideth 
in love, abideth in God, and God abideth in him. 

17. Herein is love made perfect with us, that we may have 
boldness in the day of judgment; because as He is, even 
so are we in this world. 

18. There is no fear in love, but perfect love casteth out 
fear, because fear hath punishment; and he that fear-
eth is not made perfect in love. 

19. We love, because He first loved us. 

20. If a man say I love God and hateth his brother, he is 
a liar; for he that loveth not his brother whom he has 
seen, cannot love God whom he hath not seen. 

21. And this commandment have we from Him, that he who 
loveth God love his brother also. 
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Verse 7. "Beloved, let us love." Five times this 
word "beloved" appears in John's first Epistle (it 
is wrongly translated "brethren" in chap. 2:7); and 
four times more in his other two Epistles. 

We are God's beloved. Yes, God loves us, as 
John 3: 16 declares; the Father loves us, as in 1 John 
3 : 1 ; Christ loves us—Gal. 2: 20; therefore we ought 
to love in return. As ver. 11 says: "Beloved, if God 
so loved us, we ought also to love one another." It 
does not say we ought to love Him, for, of course, 
every true believer does love God and does love the 
Lord Jesus Christ, but oftentimes we find it so diffi
cult to love our fellow-believer; therefore we are told 
to love one another. Let but the amazing truth 
grip my soul that God loves me, that I am His be
loved, and what a tremendous influence this will have 
upon my life. Everyone that loves is born of God 
and knows God. Love, as someone has said, is the 
perfect tense of the verb "live". To truly live, one 
must know the marvelous love of God experimentally 
in one's soul. Love is the topmost step to the throne 
of God, as in 2 Pet. 1: 7. We are urged to cultivate 
this new nature in us; a nature, the outstanding 
characteristic of which is love. The degree of love 
in us is different from what it is in God, but it is the 
very same kind. Some twenty-five times in the New 
Testament we are exhorted to love one another. The 
only "bit" that can restrain evil passions and calm 
the soul is a "little bit of love." 

Verse 8. He that loves not knows not God, for 
God is love. The love spoken of here is not natural 
love, of course, but all through these verses the sub-
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ject is love in the spiritual realm; love as first of all 
manifested in Christ. He that does not love the 
saints of God does not know God. 

Verse 9. God is love, as ver. 8 states, and, being 
what He is, He must manifest this. So his love 
toward us has been manifested in that He sent His 
only begotten Son into the world that we might live 
through Him. His only Son is the measure of His 
love. The gospel brought this wonderful message 
to us that we, once dead in trespasses and sins, might 
have everlasting life. Once, in Old Testament-times, 
the message of the law was, "Thou shalt love the 
Lord thy God," but when Christ came this was re
versed and in the gospel we hear the wondrous words, 
"The Lord thy God loves thee." Christ Jesus came 
into the world that we might have life through His 
Name. 

Verse 10. Then we are told that God's love to 
us did not cause Him to close His eyes to our sins; 
no, Christ came to be the propitiation for our sins. 
True love is not blind. A mother often thinks she 
loves her child when she passes lightly over his dis
obedience or his wilfulness, but this is not so with 
God. Herein is love that our blessed Lord took our 
place, bearing our judgment and making Himself 
responsible for all our guilt. Praise His Holy Name! 
It is that wondrous love which has created love in 
our hearts for Him, and for all who are His own. 

Verse 11. Therefore, if God so loved us, we ought 
also to love one another. 

Verse 12. We must compare this verse with the 
eighteenth verse of the first chapter of the Gospel of 
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John. Both begin with exactly the same phrase, 
"No one has seen God at any time". John 1:18 
continues the verse by telling us that the only begot
ten Son who is in the bosom of the Father He hath 
declared Him. Here the Lord Jesus is the One who 
revealed God in His life and by His works, but in 1 
John 4:12 it is we believers who are to do so. As 
John's Gospel presents the Lord Jesus as the One who 
manifested God in His grace and truth, so John's 
Epistle laid this burden on the believers. As we love 
one another, we shall know the abiding presence of 
God, and His love will be made perfect in us, and will 
be shown forth in our lives. Oh, what a holy task 
is committed to us, to reveal the unseen God to men 
around us, even as the Lord Jesus did in His day. 
As His love is perfected in us, it must of necessity be 
manifested through us to the world around; and thus 
shall precious souls be attracted to Christ. 

Chapter 2:5 speaks of love being perfected in the 
believer as he walks in obedience to God's Word; 
here in chap. 4: 12 love is perfected as we love one 
another. In the first case, it is the life of the believer 
that is in view; in the second case, the love of the 
believer. In the first case, the Christian's individual 
walk is before us; in the second case, His fellowship 
with saints. 

Verse 13. We are told in ver. 12 that if we love 
one another, God abides in us. Now ver. 13 adds 
that we know we dwell in Him and He in us, because 
He has given us of His Spirit. Thus these two verses 
together, suggest that this communion with God is 
not merely an abstract fact, but an experimental 
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knowledge. As we walk in Christian love we have 
communion with Him; we know it and enjoy it too, 
because the Spirit makes it real. 

Verse 14. We know also (a knowledge which the 
Word of God imparts to us) that the Father sent the 
Son to be the Saviour of the world. As we realize 
our blessed place in Him through sovereign grace, we 
bear witness to the Lord Jesus as a Saviour sufficient 
to save the whole world. Being so richly blessed 
ourselves, this verse intimates that we realize the 
whole world ought to enjoy this blessing too, so we 
testify to it that Christ wants to be the Saviour of all. 
Thus, divine love leads us to witness of Christ to the 
unsaved, as well as to care for each other as Chris
tians. 

Verse 15. He that confesseth Jesus as the Son of 
God abides in Him, and he in God. God abiding in 
the Christian and he in God is here said to be the 
result of confessing Jesus as the Son of God. This 
in essence is true of every believer, and therefore not 
a matter of attainment. Yet no doubt the real enjoy
ment deepens as a greater degree of attainment is 
reached. The more wholly and consistntly the be
liever confesses the Lord, the more will he know of 
the sweetness of His love, the sweeter will be the 
sense of His abiding preciousness in the soul. 

Verse 16 seems to give the practical realization of 
this abiding. It is noticeable that in vers. 15 and 16, 
the order is reversed. In ver. 15, it is first His dwell
ing in us that is mentioned, then our abiding in Him; 
in ver. 16, this order is reversed. It seems to me the 
reason for this is that in ver. 16 we have the Christian 
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as believing; in ver. 15 as confessing Christ. In be
lieving on Christ we get the assurance we are in Him 
for acceptance, assurance, joy, etc., and then because 
of that we learn that He abides in us, which is the 
power for service and worship. But in confessing 
Him we are first reminded that He abides in us, for 
it is His indwelling, which furnishes power, that is 
specially needed to enable us to confess Christ. We 
need the sense of His abiding presence within to en
courage us in bearing witness for Him to the world. 
Let us notice a few thoughts in regard to this subject 
of "abiding": 

1. He abides in us, and the Holy Spirit makes 
this real to us—3:24. 

2. Loving one another, as believers, we realize 
this abiding, and God's love is thus perfected 
in us—4:12. 

3. Not only do we know that He abides in us, 
but we in Him, which leads to sweet com
munion with God—4:13. 

4. Confessing Jesus we have the sense of His 
abiding in us, for power; and our abiding in 
Him, for communion-^: 15. 

5. Knowing and believing God's love, we*abide 
in God (communion is stressed first, as power 
is in the previous verse), and He in us—4:16. 

There is a distinct progress of thought in these 
verses worthy of our meditation, and productive of 
real joy and praise. 

Verse 17. Herein has love been perfected with us. 
Notice the past tense. There are two other occasions 
where we read of perfect love in this Epistle—chaps. 
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2:5 and 4:12. But in those verses the verb "perfect" 
is in the present tense. Those two verses speak oi 
love in the believer; this one of love to the believer. 
In us nothing is perfect as yet, but God's love to us is. 
It is not here, as our Authorised Version puts it, our 
love, but His love. God's love has been perfected on 
our behalf, for it is love that brought Christ down 
from the throne above to die for us on the bitter 
cross. That love is perfect, as ver. 18 states, for it 
casts out all fear. Now that love is made perfect, as 
far as we are concerned, when we rest upon it in sim
ple faith. It then assures us that we need have no 
fear; that we can have boldness in the day of judg
ment. Praise God, the believer who turns to the 
Scriptures learns that since his blessed Lord bore his 
sins, paying the utmost penalty of them, he is saved 
forever. He learns that death and judgment are 
behind him. He rests in that perfect love of God, 
which gave Christ to take his place that he might 
be saved eternally. John 5:24 is one verse among 
many that presents this truth in those glowing words 
that have brought blessing to myriads: "He that hear-
eth My word, and believeth on Him that sent Me, 
hath everlasting life, and shall not come into judg
ment, but is passed from death into life."' Judgment 
of sin is past for the believer in Jesus, and thus he 
can have boldness in the day of judgment. Many 
Christians do not know this, and so they live more 
or less in fear of the day of judgment. They do not 
know the comfort that His perfect love brings. Hav
ing the life, the very nature of Christ Himself, the 
eternal and imperishable life of God gives positive 
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assurance. It stamps us as being already (even 
while still in the world) as Christ is, for: "As He is, 
so are we in this world." These nine monosyllables 
are perhaps the greatest in the world. If the thought 
of judgment causes any fear, it proves that the mes
sage of God has not gripped the soul. He that fear-
eth, as ver. 18 says, is not made perfect in love. 

Notice again those nine little words: "As He is, so 
are we in this world". Not, as He was. We are not 
as Christ was. We are not as Christ was in eternity 
past; He was God then, as now, and we are not. We 
are not as Christ was during His life on earth either, 
for practically we do not live perfectly as He did; we 
are not sinless in our daily life as He was while on 
earth. We are not as Christ shall be either, robed 
in majesty and glory, for we are still in this world of 
sin, with bodies subject to all that the flesh is heir to. 
No; we are as He is. This statement does not there
fore have any reference to our personality, or to our 
conduct, but to our position as believers. We are as 
He is simply because of what He did for us on Cal
vary. There our sins were all borne by Jesus. They 
are gone; death and judgment are behind us. This 
is all true of our blessed Lord, and praise God, it is 
true of us too. As He is, so are we, while we are yet 
in this world. It is that love—the love of God made 
good to us in the precious death and resurrection of 
Christ and His ascension to glory—that is thus per
fected on our behalf. And as we rejoice in this love, 
our lives will reflect it, and we shall not only position-
ally, but in a good measure practically, be as He was 
in this world. 
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Verse 18. Perfect love casts out fear. We can 
never know the sweetness of perfect love by looking 
within; only by looking without, by looking off unto 
Jesus. Keep yourselves in the love of God, keep 
bathing in its warm and genial sunshine, and you will 
know the power and joy that it brings. It will re
move all torment. Fear has torment, or punishment. 
How many Christians are tormented all their life 
long by doubts and anxieties because they do not 
rest in the perfect love of God; they never learn the 
blessed truth that by one offering He has perfected 
forever them that are sanctified. 

His love then is already perfect, always has been. 
As we rest in that love shown toward us, all fear will 
be cast out. You cannot think of a child fearing its 
mother, if that mother loves her child dearly. 
Neither should we question His love to us at any 
time. If we grieve and displease Him, He may have 
to deal with us, as a father chastises his children, but 
let us never doubt His love. God loves us as much 
when He strikes us as when He strokes us. 

As we have seen, then, His love to us is perfect; 
His love in us is being perfected. There is nothing 
perfect in this world, as the young lady said to a 
young fellow when he asked her if she thought him 
a perfect fool. Love is being perfected in us. It is 
perfected in us as we live—2:5; as we love—4:12. 

In chap. 4:9 God's love brings life to us, through 
Christ's death. 

In chap. 4:16 God's love brings communion to us. 
In chap. 4:17 God's love imparts boldness, or con

fidence, to us. 
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As a result, chap. 4:18, there is no fear nor torment. 
Verse 19 is the fruit of the apprehension of ths 

mighty love of God toward us. We love because He 
first loved us. The word "Him" is left out in the 
Revised Version. The thought is not that we love 
Him, but that we love fellow-believers. It is easy 
to understand that we should love God. Who would 
not love a God who gave His precious Son to die for 
our sins? Not to do so is a crime that can never be 
forgiven. Dear reader, are you by any means guilty 
of that fearful sin? Remember God says that: "If 
any man love not the Lord Jesus Christ, let him be 
accursed, the Lord is coming"—1 Cor. 16:22. Not 
to love the Lord Jesus is an unpardonable sin. 
Every sin can be forgiven, but to refuse to bow hum
bly before Him and acknowledge His marvellous love, 
is to be guilty of a sin that will insure eternal doom. 
So, it is nothing short of imperative that one should 
love God, as revealed in Christ. But to love others, 
to love men, with all their faults and failures, that is 
set forth here as a proof that the love of God has in
deed been implanted in the heart. For "the love of 
God is shed aboard in our hearts by the Holy Ghost 
given unto us"—Rom. 5:5. Hence, we love; we love 
all men, but specially God's dear people. Not be
cause they are so nice and lovable, but simply because 
God's love indwells us, and God loves those who are 
wicked and evil, for God is love. As has so often 
been said—and may be said again with equal force— 
God loves the sinner, though He hates his sin. God 
loves, because God is love. We love because that 
same love indwells us now. 
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Verse 20. I used to think at one time that this 
verse Jhiad things mixed a little. It is easy for me to 
love God, I used to say to myself, but I find it hard 
oftentimes to love my brother, and that specially be
cause I do see him. Yet God says in our verse that 
if I do not love my brother whom I do see (and seeing 
him, I see all his unattractiveness as well), I do not 
love God whom I have not seen. Surely, I can love 
God because He is pure and kind and loving; I can 
love God because He has blessed me so richly, but my 
brother is often unbearable (he thinks the same about 
me, I know). "Well, the simple answer is that if I 
do not love my brother it proves that the love of God 
is not in me, for God loved me when He saw me in all 
my sin and shame. I do not love my brother because 
of what he is, but because of what I am; not because 
he deserves to be loved, but because the love of God 
goes out to the undeserving. I love him because he 
is Christ's; because he has been bought with that 
tremendous price, the precious blood of Jesus. I love 
him, because I love the Lord Jesus. I love him be
cause it is the divine nature to love; that nature in
dwelling me asserts itself in loving all who are of God. 

Verse 21 adds the additional thought that the be
liever not only loves because the love of God dwells 
within him, but also because he is under orders to do 
so. We have a commandment that he who loves God 
love his brother also. Obedience is the mark of a 
child of God. Therefore we love because we want to, 
and because we ought to. "If ye love Me, keep My 
commandments," said the Lord. "And this is His 
commandment, That we should . . . love one another" 
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—3: 23. How greatly obedience, response to His will 
in this respect, is needed. Love, so much called for, is 
alas, very often so little manifested. We do not have 
one whole chapter devoted to this great subject unless 
it be to impress upon us its tremendous importance. 
I refer to 1 Cor. 13. God grant that our meditation 
on this classical passage dealing with divine love here 
in 1 John 4, may stir us afresh to realize its vital 
value in Christian life and testimony. 



CHAPTER V 

LOVE TO GOD, PROVEN BY OBEDIENCE; HIS COM
MANDMENTS ARE NOT GRIEVOUS Verses 1-5. 

1. Whosoever believeth that Jesus is the Christ is begotten 
of God; and whosoever loveth Him that begat loveth 
him also that is begotten of Him. 

2. Hereby we know that we love the children of God, when 
we love God and do His commandments. 

3. For this is the love of God that we keep His command
ments; and His commandments are not grievous. 

4. For whatsoever is begotten of God overcometh the world; 
and this is the victory that hath overcome the world, 
even our faith. 

3. And who is he that overcometh the world, but he that 
believeth that Jesus is the Son of God? 

The first and the fifth verses both speak of believ
ing. In the first verse, faith acknowledges the fact 
that Jesus is the Christ; in ver. 5, that He is the Son 
of God. In the first verse the result of that faith is 
new birth; in the fifth verse, victory over the world. 
The term "Christ" calls to mind what the Lord Jesus 
did for us, for it is His official title as the One who 
came to earth to redeem us, and Who now lives at 
the right hand of God as our High-priest and Ad
vocate. The term "Son of God" has reference to who 
He is. The one speaks of His work; the other of His 
Person. The believer who owns that Jesus is the 
Christ is therefore said to be born of God, for it is 
faith in Christ as the One who died for us that results 

143 
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in the new birth. But in ver. 5, the faith is not in 
His work, which results in converting the soul, but it 
is the faith of a believer in Jesus as the Son of God, 
which enables him to get victory over the world. It 
reveals the truth that heart occupation with the Per
son of the Lord Jesus, in all that which His glorious 
relationship as Son of God entails, lifts the believer 
in power above the world, enabling him to be an 
overcomer. Ver. 1 presents the initial faith of the 
soul, the faith that saves the sinner; ver. 5 speaks of 
the constant faith that should mark the saint, as he 
walks and talks with Jesus. The believer was told in 
chap. 2:15 not to love the world; here in our chapter 
we have the power for carrying out that injunction— 
the power is to live by faith in the Son of God who 
loved me and gave Himself for me. "Son of God" is 
the Lord's title as the heavenly One, and it is by 
setting one's mind on things above, where He is, that 
the Christian is victorious over the world. The same 
title, "Son of God", is used in the introduction to the 
Church in Thyatira, where the world in its religious 
pride and self-righteousness is so strong. There 
again, as it were, it is what that glorious title "Son of 
God" stands for that empowers for victory. Three 
times in vers. 4, 5 this "overcoming" of the world is 
mentioned. It surely stresses the importance of gain
ing the victory over this world. Not so many be
lievers are enticed by the outright lusts and sins of 
the flesh, but the world is a very subtle, attractive 
system, and that which Satan uses to the utmost to 
ensnare the believer. Only the greater attraction and 
loveliness of our blessed Lord can keep us from being 
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deceived by the seductive beauty of this world. 
Hence, the necessity for exercising living faith in the 
Son of God, dwelling on the wondrous love that 
made us His, and that now whispers its holy, eternal 
blessedness to our hearts, through the pages of God's 
Word. 

Verse 1. Having been born of God through faith 
in Christ as our Saviour, we have received His nature, 
and thus we love God, as well as all those who have 
been born of God. We are one big happy family. 
The Father loves us, we love our Father, and we love 
each other. We may not always show this love, 
though we should. In earthly families there is often 
a great deal of quarreling (in fact, children in a 
family often seem to get on with each other less hap
pily than they do with the children of the neighbors), 
yet underneath all the children in the family love each 
other. So Christians often seem to be able to bear 
less from each other than they do from the unsaved 
round about. Shame that it should be so! This 
first verse presents the normal state of God's children; 
we are all members of a family where love occupies 
the throne. 

Verse 2. The world around us knows we love the 
children of God, by our actions. But this verse says we 
know we love fellow-Christians by the fact that we 
love God. And our love to God is proven by the keep
ing of His commandments. Ver. 1 states that we love 
all God's children by the very fact that we are saved; 
that is, shall we say, theoretical? Practically, we 
know that we love them when we walk in obedience to 
God's Word. When we walk in touch with Him, 
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then our love will be real, and we will manifest it in 
our conduct towards the members of the household 
of God. In other words, we know we love fellow-
believers when we live it, not merely when we say it. 
New birth provides the nature of love; keeping God's 
Word provides the practice of love. 

Verse 3. And God's commandments are not 
grievous. They only become so when the soul is out 
of communion with Him. When the believer is ready 
to take up the cross, he finds that it is no longer a 
cross. We are no longer under the Jewish law, under 
the ten commandments, yet the believer is still under 
law, or commandments. He is, as Paul says, in 1 
Cor. 9:21, not without law to God, but under the law 
to Christ. The believer is to keep God's command
ments, but he keeps them by love. These command
ments are the instructions left for us to carry out in 
our New Testament, all summed up by James under 
the title, the "law of liberty." We are to do His will, 
and to a saint who walks with God these command
ments are truly a law of liberty. We are set free 
to live for Him, for His glory. 

Faith gains the victory, as we have it in vers. 4 and 
5. It gains the victory over the world. The world 
seems to be presented as the most dangerous force to 
be reckoned with. It is Christ or the world. He 
that is a friend of the world is an enemy of God. 
The believer must overcome the world, because 

Gaining the world, would mean losing one's soul— 
Matt. 16:26. 

The world hates our Lord—John 7:7. 
It is a world laying under judgment—John 12:31. 
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The wisdom of this world is foolishness with God— 
1 Cor. 3: 19. 
The fashion of this world passeth away—1 Cor. 

7:31. 
We bring nothing into this world, and we carry 

nothing out—1 Tim. 6:7. 
The world is a world of corruption—2 Pet. 1:4. 
The world is a world of pollution—2 Pet. 2:20. 
The world passeth away and the lust thereof— 
1 John 2:17. 
The world lies in the wicked one— 1 John 5:19. 

Those are the facts in regard to the world, but 
their wretchedness is hidden under a most attractive 
and fair exterior; and the world has a great appeal to 
the flesh, the eyes, the mind. Only close touch with 
the Lord Jesus can give us the victory over it. In 
fact, most Christians are more overcome by it than 
they are aware of; they are under its soporific in
fluence. Let us engrave 1 John 5: 5 upon our souls. 

THREE WITNESSES WHOSE TESTIMONY AGREES 
Verses 6-12. 

6. This is He that came by water and by blood, even Jesus 
Christ, not with the water only, but with die water and 
with the blood. 

7. And it is die Spirit that beareth witness, because die Spirit 
is die truth. 

8. For there are three who bear witness, the Spirit, and die 
water, and the blood; and the three agree in one. 

9. If we receive die witness of men, die witness of God is 
greater, for die witness of God is this, that He hadi 
borne witness concerning His Son. 



148 THE EPISTLES OF JOHN 

10. He that believeth on the Son of God hath the witness 
in him; he that believeth not God hath made Him a 
liar, because he hath not believed in the witness that 
God hath borne concerning His Son. 

11. And the witness is this, that God gave unto us eternal 
life, and this life is in His Son. 

12. H e that hath the Son hath the life; he that hath not the 
Son of God hath not the life. 

This Jesus came by water and blood, we are now 
told in ver. 6. If we are asked to believe on Him as 
in vers. 1 and 5, God has furnished abundant evidence 
that He is worthy of our faith. There are three wit
nesses to Christ set forth in ver. 8, the Spirit, the 
water, and the blood. Their witness absolutely 
agrees together. He came by water and blood. The 
order of the words, water being mentioned first, does 
not seem to direct our thoughts to the cross, for there 
the blood is mentioned first; we read that from His 
side there flowed out, blood and water. Here it is 
water and blood. This order may, and probably 
does, have a double meaning. It may refer to the 
Word of God, of which water is a type, as we know. 
If so, it states here that our Lord came in full con
formity with the Word of God. The Word prophe
sied of His coming to be the Saviour and Sovereign, 
and every prophecy relating to His coming to earth 
was literally and actually fulfilled. Thus He came 
"by water". Then again, as many take it, the water 
may refer to the water of His baptism when He en
tered upon His public ministry. In that symbolic 
act our blessed Lord took His place with the nation 
of Israel, confessing their sins, as it were, as His, as 
later He actually bore them on Calvary's cross. 
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John the Baptist did not understand the Lord's 
action, and rebelled at the,thought of baptizing the 
Lord Jesus, "I have need to be baptized of Thee," he 
said, "and comest Thou to me?"—Matt. 3:14. But 
Jesus answered him: "Suffer it to be so now (you 
don't understand it now, John, but you will some 
day), for thus it becomes us to fulfil all righteous
ness." In that act the Lord took His place with the 
guilty people, as He did on the cross not only for 
them, but for all the world. 

And He came by blood, the blood shed on the 
cross for our sins. How strange to read that He came 
by blood. Man would say that He went by blood, 
for when man dies he goes; he does not come. But 
Jesus came by blood, praise His holy Name! His 
precious death was not the end of everything, but in 
reality the beginning of eternal blessing. When 
other priests died, they quit their work; our blessed 
Lord began His at His death; for when He died, He 
laid the basis for eternal blessing. So He came by 
water and blood. Not by water only, says ver. 6, 
but by water and blood. His wondrous birth and 
life were not sufficient; it required His death to make 
atonement and to save man. And the Spirit bears 
witness of all this to our hearts through the Word. 

The last part of verse 7, and the first part of verse 
8, are left out in most manuscripts. The reading 
should be: "There are three that bear witness, the 
Spirit, and the water, and the blood, and these three 
agree in one." Three witnesses—what do they bear 
witness to? To the Person and work of Christ; and 
since all the value of the work of our Lord rests upon 
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who He is, therefore these three witnesses all point 
directly to the Person of our Lord. The water, as 
already mentioned, shows us that He came in con
formity with the prophecies of God's Word—born of 
a virgin, of the house of David, born in Bethlehem, 
etc. The Lord Jesus alone filled all these divine re
quirements. So the blood also points to who He is. 
I believe that that wondrous truth is set forth in the 
Gospel of John. John alone records this fact, be
cause the theme of his Gospel is to direct our eyes to 
Jesus as the Christ, the Son of the living God—John 
20: 31. John alone tells us that when our Lord 
hung dead upon the cross, one of the soldiers with 
a spear pierced His side, and forthwith there flowed 
out blood and water—John 19: 33, 34. Now it is 
quite evident that the pouring forth of this blood 
did not prove the Lord had died, for we are definitely 
told that Jesus was dead already. The soldier did 
not pierce the Lord to insure His death, for we read 
that he did so when he saw that Jesus was dead 
already. No, His side was pierced because the Spirit 
of God would use this fact to bear witness as to who 
this Sufferer was. John says he saw the blood pour
ing forth and he bears witness to it—John 19: 35. 
He says that his witness is true, and that he knows 
that what he says is true. Why this insistence on 
the pouring forth of the blood? I believe it is be
cause John is recording something that ordinarily 
never happens. Blood does not pour forth from a 
dead body; John is recording something that nor
mally is impossible. The pouring forth of the blood 
from the riven side of Christ does not reveal the fact 
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that He died, but it tells us Who it is that died. It 
tells us that He who died, there is not a sinful man, 
for man does not shed blood after death. It proved 
that that body had not gone to corruption as man's 
does; and therefore it proves that Jesus was not a 
mere man, that He was indeed God manifest in 
flesh. That is why John alone gives us this incident, 
for his mission was, under the Holy Spirit's guidance, 
to prove that Jesus is the Son of God; he writes his 
Gospel for that very purpose. And thus, according 
to our chapter, the blood bears witness. As the water 
calls attention to who Jesus is in His birth and life, 
so does the blood in regard to His death, and the 
Holy Spirit as the witness ministers both these truths 
to us, through the Word. 

We might note that in ver. 6 the order is: the water, 
the blood, the Spirit; in ver. 8; the Spirit, the water, 
and the blood. There is still a third order, and that 
is the historical one: the blood, the water, and the 
Spirit. Historically, the blood and water were seen 
by John and are mentioned in that order as pour
ing forth from the side of Christ, and fifty days 
later on the day of Pentecost the Holy Spirit came. 
Here then the blood comes first, for first the sin 
question must be met by the shedding of the blood 
of Christ; then the water, for the ministry of the 
Word follows the work of Christ, through the minis
try of the Holy Spirit who descended on the day 
of Pentecost. The order in ver. 8 is the exact re
verse of the historical order. I believe it is the order 
observed in the salvation of the sinner. First, the 
Spirit deals with a soul, applying the ministry of 
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the Word—the water; and then the soul is saved 
through the value of the blood of Christ. The order 
of ver. 6 is that used in connection with the conse
cration of the priests. As we learn from Exod. 29, 
the priests were first washed in water, then the blood 
was applied to their ears, thumbs, and toes, then 
the oil, the Holy Spirit in type, was put upon the 
blood. 

Thus these three, the Spirit, the water, and the 
blood, all point to Christ as to Him who is worthy 
of our faith and trust; and" in trusting whom, we 
overcome the empty blandishments of this world. 

Verse 9. People will believe, often without ques
tion, what men say, and consequently are often de
ceived. The witness of God is greater. First of 
all because God is greater, and he that comes to God 
must believe that He is, and that He is the rewarder 
of them that diligently seek Him. We expect our 
children to believe us when we speak; how much 
more should God expect, and have a right to expect, 
that His creatures should take Him at His word. 
But, in addition to that, He has given abundant 
proof that He does speak the truth, for He has borne 
witness concerning His Son. In his Gospel, John 
points out that the Lord Jesus did not expect men 
to take His own word for things. The Father bore 
witness to Him, John the Baptist did, the Lord's 
own works did, and the Scriptures bore witness also. 
All He said and did proved His deity and His power. 
Hence, the enormity of the sin of not believing in 
Christ; it amounts to making God a liar. On the 
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contrary, he that believes God's testimony has set 
to his seal that God is true^-John 3: 33. 

Verse 10. Furthermore, he that believes on the 
Son of God has the witness in himself. The Lord 
never furnished any proofs to those who rejected 
Him. To them He simply stressed the imperative 
necessity of taking Him at His word, but to the 
believer in Him, He gives internal evidence, giving 
the assurance that he is Christ's. As we read in 
Rom. 8: 16, as well as in our verse: "The Spirit 
itself beareth witness with our spirits that we are 
the children of God." The Holy Spirit indwelling 
gives assurance to the believer. Our Lord said so in 
John 14: 23: "If a man love Me, he will keep My 
words, and My Father will love him, and We will 
come and make Our abode with him." The one who 
does not believe makes God out a liar; to the one 
who does believe God proves Himself true. 

Verse 11. God has given to us eternal life, and 
this life is in His Son. This does not mean that we 
do not have eternal life dwelling in us too. It does 
mean that this life is inherent in Christ; we have it 
only through Him. The Son has life in Himself, as 
we read in John 5: 26; "In Him was life"—John 1: 4. 
It was always in Him, independently, intrinsically; 
in us it is only as imparted through faith in Christ. 
He is its source; we are its recipients. Because He 
lives, we live also. 

Verse 12. Having the Son, we have life. How 
simple this makes it all! Without Christ there is no 
life; this at once sweeps away all false theories that 
leave out the deity of Christ, and the value of His 
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sacrificial death. Whosoever denieth the Son, the 
same hath not the Father. 

LIFE ETERNAL IS T O KNOW HIM, A N D TO BE I N HIM 
Verses 13-21. 

13. These things have I written unto you, that ye may know 
that ye have eternal life, even unto you that believe 
on the name of the Son of God. 

14. And this is the boldness which we have toward Him, 
that, if we ask anything according to His will, H e 
heareth us. 

15. And if we know that H e heareth us whatsoever we ask, 
we know that we have the petitions which we have 
asked of Him. 

16. If any man see his brother sinning a sin not unto death, 
he shall ask and God will give him life for them that 
sin not unto death. There is a sin unto death; not 
concerning .this do I say that he should make request. 

17. All unrighteousness is sin; and there is a sin not unto 
death. 

18. We know that whosoever is begotten of God sinneth not, 
but H e that was begotten of God keepeth himself, and 
the evil one toucheth him not. 

19. We know that we are of God, and the whole world lieth in 
the evil one. 

20. And we know that the Son of God is come and hath 
given us an understanding, that we know Him that 
is true, and we are in Him that is true, even in His 
Son, Jesus Christ. This is the true God, and eternal 
life. 

21 . My little children, guard yourselves from idols. 

Verse 13. This is a blessed verse which has 
brought assurance of salvation to many dear souls. 
That which John has just written (in verses 6 to 12) 
is for the purpose of giving the believer in Jesus con
scious knowledge of the possession of eternal life. 
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That assurance can only flow from resting on the 
great facts of who Chri§t is, and of what He has 
done for us. The value of a check depends entirely 
upon who the signer is. I could write a check for 
$1,000,000 (I learned to write when I went to 
school), but it wouldn't be worth the paper it was 
written on. But let a multimillionaire write it and 
sign it, and it would assume tremendous value. So, 
since God has furnished evidence that Jesus is His 
Eternal Son, and that therefore His work on Calvary 
has infinite value, the believing soul finds assurance 
in resting on God's Word. He knows, and knows it 
experimentally, surely, consciously, that he possesses 
eternal life. 

Verses 14, 15. From the assurance as to our 
position flows confidence. If we are God's children 
and know it, how natural it becomes to ask as chil
dren. We need to cultivate communion with our 
Father, so that, when we do ask Him for things, we 
may ask according to His will. James shows that 
some ask and receive not, because they ask amiss, 
for they want to consume it upon their lusts. If 
we walk with God, we will only ask that which is 
for His glory. When we ask thus, He will hear us. 
And if we know that God has heard our requests, 
then we know that we have what we ask for. We 
may not see or receive the answer right away, for 
our Father loves to test our faith, but we have the 
assurance that all is well. Praying thus, as in Phil. 
4: 6, 7, "In every thing by prayer and supplication, 
with thanksgiving, letting our requests be made 
known unto God, the peace of God shall keep our 
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hearts and minds through Christ Jesus." If chap. 4 
shows that there is nothing too great for man in the 
love of Christ, so these verses show that there is 
nothing too small for God's notice. We should cul
tivate this holy boldness which communion with 
our God and Father entitles us to. 

Verses 16, 17. We will not only ask for ourselves, 
as ver. 16 now indicates, but we will ask largely for 
others. John specially mentions here that we should 
be concerned about the life which our fellow-believer 
lives. When we see a brother sin, we must not go 
and gossip about it everywhere. We must not talk 
about it to—men (either to sinners or believers), 
but we must take it to Jpod. How wonderful it 
would be if we were all jealous of the spiritual wel
fare of fellow-saints. God will answer such prayers 
readily, and will restore the sinning Christian to 
communion with Himself; He will give that be
liever life, as our text puts it. I take it that the 
Scripture means that such an one shall again know 
what it is to live for and with God. But, says ver. 16, 
there is a sin unto death. The Apostle probably is 
referring to sin in a believer's life so serious, that 
God" cannot permit such an one to continue tolive 
on~earth.~~It has been said that a believer is fit to 
gotoTTeaven, yet may not be fit to live on earth. 
This truth is brought out in 1 Cor. 11: 30-32. There, 
some believers are said to be weak, others sickly, 
and some had even'been taken away in death, be
cause of ungodly conduct. Paul says that if be
lievers would judge themselves, God would not have 
to judge them. But when they do not judge them-
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selves, God the Father will exercise discipline, and 
this may mean for such to be taken away by death, 
because they so dishonor the name of Christ that 
they can no longer be permitted to remain on earth. 
They are redeemed by the blood of Christ and thus fit 
to go to heaven, but their lives are so displeasing to 
God that they cannot be allowed to remain on earth. 

Notice, however, John does not say that in such 
a case we must not pray for the erring believer. He 
says, "I do not say that he shall pray for it;" not, 
I say that he must not pray for it. In other words, 
whether to pray for a believer who sins so seriously 
seems to be left to the judgment of the praying 
saint. Perhaps, if the petitioner is earnest and real, 
and his or her life is truly devoted to God, He may 
yet spare the erring brother or sister for their sake. 
At least, the negative form in the latter part of ver. 
16 leaves the door open for the exercise of faith. 

Verse 18. This is a restatement of chap. 3: 9. 
The born-again soul does not sin. It is not his 
practice, though he may fall into sin. A sheep may 
fall into a mud-puddle, but he does not wallow in 
it, as a pig does. If saints sin, and some may even 
sin to the extent that God has to remove them out 
of the world, yet that is not habitual with Christians, 
nor normal. Generally, Christians are marked by 
living godly lives. 

There is some doubt as to the exact meaning of 
the latter part of verse 18. Some translate it; He 
that is begotten of God (meaning the Lord Jesus, as 
the only begotten Son, keepeth him (that is, the be
liever) . The thought then would be that the Lord 
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Jesus keeps the believer so that Satan, the wicked 
one, cannot touch him. Here the believer would be 
the subject, and the Lord Jesus and Satan the two 
great antagonists who contend for the mastery in 
the believer's life. The Lord is shown to be the 
Victor, for He keeps His own secure. Those who 
favor this interpretation contend that it would not 
be correct to say that a believer keeps himself, as 
our Authorized Version puts the verse. I do not 
say that this is a correct conclusion, for Scripture 
certainly does speak considerably about a believer's 
keeping himself. In the closing verse of this very 
chapter it bids us keep ourselves from idols; it tells 
us to keep ourselves in the love of God, in the Epistle 
of Jude. We are to keep ourselves unspotted from 
the world—James 1: 27; to keep ourselves pure— 
1 Tim. 5: 22. Therefore, I see no objection to con
clude from the verse that a believer is to keep him
self. The understanding of course is, that he is to 
do so by the power and help of the Holy Spirit, but 
nevertheless, the responsibility for doing so is laid 
upon the believer himself. 

Verse 19. We know we are of God, and the whole 
world lies in the wicked one, in Satan. The Chris
tian may fall into the hands of Satan, or be delivered 
to Satan for the destruction of the flesh; the world 
is held in his secure grasp. The evil serpent has his 
coils wound fast around this poor, Christless world, 
and is slowly but surely crushing it, till it shares 
with himself the awful doom that awaits him. How 
blessed it is to lie in the arms of Him whose love 
embraces us and satisfies our longings. 
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Verse 20. Here we have the complete summing 
up of John's message, as given in his Gospel and 
in this Epistle. The Son of God is come—that is the 
message of his Gospel. We know this—that is the 
message of the Epistle. In the Gospel, life is im
parted through faith in the Son of God; in the Epistle, 
life is known and enjoyed in Christ. He has given us 
an understanding. The thought of "knowing" is 
very prominent in this Epistle, as we have noticed 
before. Our joy and power depends upon our know
ledge of Christ, as our salvation depends upon our 
faith in Christ. 

So we know, we understand, Him that is true. 
And we are in Him, in His Son Jesus Christ. Thus, 
we enjoy both knowledge and position. He is the 
true God, and eternal life. What a sweeping claim 
this is for the Deity and glory of our blessed Lord! 
Oh, the bliss of knowing Him and being found in 
Him! 

Verse 21. Everything that is outside of this posi
tion and blessing; everything else on which the heart 
becomes unduly set, is an idol. "Little children, 
keep yourselves from idols." Some have wondered 
at this abrupt and odd ending to this profound letter. 
But is it a strange ending? No, indeed. Having 
set forth the Lord Jesus, and the blessing that is ours 
in Him, John bids the saint turn from everything 
else. Everything that would displace Him, what
ever it may be, is an idol. And these idols are not 
idols of wood and stone. He alone is the true God. 
Let us worship Him, witness for Him, walk with 
Him, wait for Him. Amen. 





THE SECOND EPISTLE OF JOHN 
/ * i 

Verses 1-13. 

1. The elder unto the elect lady and her children, whom 
I love in truth, and not I only, but also all they that 
know the truth. 

2. For the truth's sake which abideth in us, and it shall be 
with us forever. 

3. Grace, mercy, peace shall be with us, from God the Father 
and from Jesus Christ, the Son of the Father, in truth 
and love. 

4. I rejoice greatly that I have found certain of thy children 
walking in truth, even as we received commandment from 
the Father. 

5. And now I beseech thee, lady, not as though I wrote to 
thee a new commandment, but that which we had from 
the beginning, that we love one another. 

6. And this is love, that we should walk after His command
ments. This is the commandment, even as ye heard 
from the beginning, that ye should walk in it. 

7. For many deceivers are gone forth into the world, even they 
that confess not (that) Jesus Christ cometh in the 
flesh. This is the deceiver and the antichrist. 

8. Look to yourselves, that ye lose not the thing which we 
have wrought, but that ye receive a full reward. 

9. Whosoever goeth onward and abideth not in the teach
ing of Christ, hath not God; he that abideth in the 
teaching, the same hath both the Father and the Son. 

10. If anyone cometh unto you, and bringeth not this teach
ing, receive him not into your house, and give him no 
greeting. 

11. For he that giveth him greeting partaketh in his evil 
works. 

12. Having many things to write unto you, I would not 
write them with paper and ink. But I hope to come 
unto you, and to speak face to face, that your joy may 
be made full. 

13. The children of thine elect sister salute thee. 

161 



162 THE EPISTLES OF JOHN 

The Second Epistle is evidently an appendix to 
the First. It does not introduce any additional 
truth not already presented in the first letter, but 
emphasizes one particular feature, the danger of 
antichristian doctrine getting a foothold among the 
people of God. The Second and Third Epistles 
again stress the double character of God set forth 
in the First Epistle, that God is "Light" and God is 
"Love". The divine nature is manifested in right
eousness and love; therefore truth, which is the basis 
of all divine righteousness, is emphasized in connec
tion with love. As another has said, the insepara
bility of these two basic qualities has been constantly 
before us in the First Epistle. Here in the Second 
Epistle truth is insisted on. We are shown that love 
must be in the truth, and does not go beyond the 
bounds which truth imposes. In the Third Epistle, 
on the contrary, we find love having the prominent 
place, truth must be shown forth in love. 

A. unique feature of the Second Epistle is that it 
is addressed to a lady; the only book in the Bibje 
of which this is true. Apart from the spiritual 
teaching of this letter, it is worthy of note how care
fully and delicately the Apostle addresses a lady. 
There is no undue familiarity. He uses no endearing 
terms, such as he did when he addressed the people 
of God as a whole. He uses the term "beloved" 
when writing to all the saints, but not when writing 
to a Christian sister. In the next Epistle he calls 
Gaius, the "beloved", but avoids all such expressions 
when writing to a woman. It shows how careful 
Christians ought to be in natural relationships, thus 
avoiding all appearance of evil. 
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Perhaps one of the reasons why this letter is written 
to a sister in Christ is to stress the importance of 
its message, writing to an individual, the thought is 
that this matter of refusing an antichrist, and de
ceiver is an individual responsibility. Now a woman, 
in Scripture, has less responsibility in such matters 
than a man does; hence, by addressing a sister in 
Christ, the Spirit of God through John is saying 
that this question of false doctrine is so intensely 
important that even those with the least responsi
bility are to be deeply concerned about it. A lady 
naturally hates to be rude, much more so than a 
man, and it would seem like rudeness to refuse to 
greet or to receive into your house a professing Chris
tian when he comes to the door. Yet that is just 
what this lady is told she must do. In this way 
the necessity for refusing false teaching is told forth; 
it must take precedence of everything else. Love 
must be the ruling force in the Christian life, but it 
must be love in consistency with the truth of God. 
It is not true love to tolerate evil that makes light 
of the Person of our blessed Lordv 

The Apostle elaborates in the opening verses on 
the subject of "truth". He loves the lady in truth, 
as do all those who have known the truth. It is 
truth, the truth of God, that draws hearts together 
and binds them together in a strong bond. The 
truth dwells in each believer and abides for all eter
nity—ver. 2. In spite of all the subtlety and in
trigue of Satan, truth will eventually triumph. As 
Paul says in 2 Cor. 13: 8: "We can do nothing 
against the truth, but for the truth." Right shall 



164 THE EPISTLES OF JOHN 

triumph at last, as even now it is supreme as it brings 
deliverance, peace and joy to human hearts. 

Verse 3. Yes, grace, mercy, and peace are the 
believer's portion, flowing down from God through 
Christ, on the basis of truth and love. Jesus is 
here called the Son of the Father, and this links the 
Second Epistle clearly with the First. There we 
learned, in chap. 2, that the denial of the "Son of the 
Father" characterizes the Antichrist. So here the 
full title is given to Christ, in view of the opposi
tion that would destroy and deny that truth. 

Verses 4-6 are a rehearsal of similar thoughts 
found in the first letter. It is great when God's 
people do walk in accordance to the revealed mind 
of God, and in love one to another. Here again 
truth precedes love, in vers. 4, 5. Love, apart from 
conformity to the Word of God, would be spurious 
love; it would be false and destructive. A believer 
should ever walk in the light of God's Word, and in 
the power of Christian love. This we are taught 
from the very beginning, as ver. 6 tells us, and there 
can never be anything beyond this. Anything newer 
than that would not be true. 

Yet Satan is always busy to try to palm off some
thing new on the professing Church. Many de
ceivers, ver. 7, have gone forth into the world, who 
confess not Jesus Christ coming in flesh. Such 
strike at the very foundation of the Christian faith. 
All false apostate teachings are aimed at the very 
groundwork of our faith; they deny the Deity of 
our Lord and Saviour Jesus Christ. And never 
more so than in these days in which we live. Count-
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less theories, numberless false cults, have arisen the 
last half-century or so, all different and often at 
bitter variance with each other, but all agreed on one 
point;: that is, the denial of the value of the Person 
and sacrificial work of Christ. It is not necessary 
to name any of them; most of us have heard of them. 
Their teaching is often so subtle, that in ver. 8 the 
Spirit of God warns Christians to be on their guard. 
"Look to yourselves, that we lose not those things 
which we have wrought, but that we receive a full 
reward." There is no thought here of the believer 
himself being lost, but of losing his reward. A be
liever who is ensnared by false doctrine will cease to 
live for the Lord as he once did, and thus will lose 
the Lord's "Well done". The very fact that Chris
tians are warned against such a possibility, shows 
the insidious character of much of the antichristian 
teaching of the day. Seeing that divine love natural
ly makes Christians anxious to think the best of 
everyone, and gives them the desire to welcome all 
who seem to love the Lord Jesus, they are therefore 
the more in danger of being imposed upon by design
ing persons. Christians are unsuspicious and frank, 
and therefore often very gullible. They do not know 
the depths of Satan, so to speak. Therefore it is 
the more imperative that they should thoroughly 
know and clearly grasp the truth of God. This is 
shown in ver. 10, as we shall see in a moment. 

Verse 9. "Whosoever transgresseth, or goes be
yond, and abideth not in the doctrine of Christ, has 
not God." The false teacher always pretends to have 
something "new;" something that goes beyond what 
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the Bible teaches. It is one of the marks of an apos
tate. In Hebrews, where the Christian would go 
back to law, the Apostle bids them go on to Christ, 
on to perfection. Here, where the false teacher 
would go beyond Christ, the believer is bidden 
to go back to the beginning. There is nothing be
yond that which is revealed in God's precious Word, 
and everything inconsistent with its teaching is there
fore of Satan. Hence, the believer only needs a 
thorough acquaintance with the Holy Scriptures, 
and he will be protected against all false doctrine. 
It is not necessary to know all about the false theories 
of the day; in fact, in many cases it would be most 
unwise to try to do so. Nearly all well-known evil 
teachings, such as Christian Science, Theosophy, 
Jehovah's Witnesses, Mormonismi etc., profess to 
have new thoughts, which we poor folks are missing. 
Such transgress, or go beyond, the truth of God's 
Word, as stated in ver. 9. We are to abide by the 
teaching of God's Word. 

Verse 10. The believer therefore is not exhorted 
to listen for false teaching, but to listen for the true. 
If anyone come and bring not the true doctrine (the 
doctrine of Christ as God manifest in flesh), then 
receive him not into your house, and do not even 
greet him. Satan is very clever. When he comes 
with his lies, he does not come openly. He is more 
subtle than any beast of the field, and he knows 
how to sugar-coat his bitterest falsehoods. Often
times under the most' pleasing exterior lurk the most 
deadly blasphemies. It is not what a preacher says,, 
but what he does not say that the Christian is bidden 
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to note. If anyone leaves out the truth concerning 
Christ as the Son of God who came from glory to 
die for our sins, and who is seated as Man on the 
throne of God, then that person is of Satan, utterly 
regardless of whatever else he, or she, may or may 
not say. It is the absence of the true doctrine that 
marks devilish teaching. Gradually, with the sweet 
nothings that Satan's emissaries proclaim, they will 
slip in this and that tiny falsehood till at last the 
soul is ensnared, hardly knowing or realizing what 
has happened. 

To God's people the path is simple, though re
quiring courage and faithfulness. If anyone come 
and does not bring the truth, receive him not into 
the house nor greet him. A believer cannot simply 
be neutral; he must be positive in the refusal of all 
that is dishonoring to the Person of his Lord. It 
is not a question here of the assembly refusing false 
teaching, but of each believer realizing; his or her 
responsibility to be true to Christ. Often, when 
someone has been refused fellowship with the saints 
because of holding erroneous views, individuals have 
received that person into their homes, thus undoing 
the work of the assembly. Nothing that is deroga
tory to the person of Christ should be tolerated 
for one moment. It has been said that a Christian 
should suffer anything that is said against him; 
and should suffer nothing that is dishonoring to 
Christ. 

There may be some significance in the fact that 
in ver. 11 it only mentions the greeting of the false 
believer, while in ver. 10 it speaks of that as well as of 
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receiving him into the house. It might be that a 
Christian could receive someone who was untrue 
to Christ, without knowing or realizing it./ Then 
after having heard that one and recognizing that 
he had been deceived into harboring an apostate, 
he would send him on his way, not bidding him God 
speed. He therefore would not be a partaker of his 
evil deeds by receiving him into his house, for that 
had been done unknowingly, but he would' be guilty 
if, after having learned who his visitor was, he wished 
him God speed. This seems the more plausible to 
me when considering that it is not the presence of 
false teaching, but the absence of the true, which 
is the distinguishing mark of apostasy, as given in 
these verses. It would easily be possible for many 
Christians to be deceived, for the devil is very clever. 
But when upon discovering the teaching to be false, 
the believer would persist in making the false teacher 
welcome, then he would be as guilty as the apostate 
himself; he would be a partaker of his evil deeds. 

Verse 12. This verse still further emphasizes the 
vital importance of the warning just given in vers. 
8-11. John does not write anything further to this 
lady, hoping to see heV shortly when he can speak 
to her mouth to mouth. But he could not let this 
matter, just treated, wait till he saw her. This proves 
its great importance, both for the lady of that day, 
and for us today. Had he spoken to her about it, 
we would not have had it in print. And though the 
same truth has been handled in his First Epistle, 
it is brought forward again here. How thankful 
we may be for this thoughtfulness on the part of 
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our gracious God, for we live in days when there 
are truly many antichrists. How good to cleave 
close to Him, and like John with our heads on Jesus' 
breast, to be very conscious of the honor and glory 
that is due to Him, whom we know and worship 
as the Christ, the Son of the living God. Both the 
saints as a whole (as in the First Epistle), and the 
saints as individuals (sisters as well as brothers, 
as in the Second Epistle), need to be watchful that 
nothing may come in between them and their holy 
Lord. We are left here to make His glories known. 

Verse 13. We have no way of knowing who the 
elect lady is of whom John speaks. Perhaps she 
was some prominent sister, well known to both the 
writer and the reader of this letter. Perhaps it was 
John's wife, if he had a wife, which I don't know. 
It matters little, God knows her name. It adds a 
personal touch to this Epistle, and that has its value, 
for it further stresses how each believer should have 
a personal interest in the vital message of this short 
Epistle. 





THE THIRD EPISTLE OF JOHN 
/ / / 

1. The elder unto Gaius the beloved, whom I love in truth. 

2. Beloved, I pray that in all things thou mayest prosper 
and be in health, even as thy soul prosperth. 

3. For I rejoice greatly when brethren came and bare wit
ness unto thy truth, even as thou walkest in truth. 

4. Greater joy have I none than this, to hear of my chil
dren walking in the truth. 

5. Beloved, thou doest a faithful work in whatsoever thou 
doest toward them that are brethren and strangers 
withal. 

6. Who bare witness to thy love before the church; whom 
thou wilt do well to set forward on their journey 
worthily of God. 

7. Because that for the sake of the Name they went forth, 
taking nothing of the Gentiles. 

8. We therefore ought to welcome such, that we may be 
fellow-workers for the truth. 

9. I wrote somewhat unto the church, but Diotrephes, who 
loveth to have the preeminence among them, receiveth 
us not. 

10. Therefore, if I come, I will bring to remembrance his 
works which he doeth, prating against us with wicked 
words; and not content therewith, neither doth he him
self receive the brethren, and them that would he for-
biddeth and casteth them out of the church. 

11. Beloved, imitate not that which is evil, but that which 
is good. He that doeth good is of God; he that doeth 
evil hath pot seen God. 

12. Demetrius hath the witness of all men, and of the truth it
self; yea, we also bear witness, and thou knowest that 
our witness is true. 

13. I had many things to write unto thee, but I am unwill
ing to write them to thee with ink and pen. 

14. But I hope shortly to see thee, and we shall speak face 
to face. Peace be unto thee. Thy friends salute thee. 
Salute the friends by name. 
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The Second Epistle is unique in that it is addressed 
to a sister; the Third stands out just because it is a 
"Third" Epistle. John's letters are the last words 
of God to His people, and it just seems as if He 
cannot stop speaking to them. Knowing all that 
lay before the believers, He lingers as it were; and 
after exhorting, warning, and encouraging His chil
dren in the First Epistle, He adds a postscript; then 
a Second postscript. There is something very touch
ing and very comforting in this. Love is concerned 
over the welfare of its objects; how supreme is divine 
love in this regard. 

In the Second Epistle a lady is addressed; in the 
third, a man. In the Second, there is an exhorta
tion to refuse the false; in the Third, to receive the 
true. Saints sometimes forget that the Third Epistle 
follows the Second. Some are over-zealous to re
fuse all those who do not measure up to their stan
dard, and sometimes they set up a standard that the 
Word of God knows nothing about, while they 
neglect to receive all the dear people of God who have 
a right and title to Christian fellowship and hospi
tality. That is the burden of the Third Epistle. 
It is, in my judgment, as wicked to refuse to receive 
God's dear people as it is evil to receive the bringers of 
false doctrine. 

In this letter the exercise.of love is pressed, as the 
exercise of truth is in the Second Epistle. Yet, in 
the opening verses, truth is first noticed and Gaius' 
walk in it commended. The Apostle has no greater 
joy than to hear that his children walk in truth. 
Again truth is shown to be the basis of the exercise 
of Christian love. 
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Verse 2. How refreshing to read of one who is 
truly prosperous in soul! This soul-prosperity was 
manifest in Gaius' personal life, for he walked in the 
truth; and also in his kindness and hospitality 
towards the saints and servants of God. Truth and 
love mark him. Truth with Gaius was not a cold, 
hard knowledge of the facts of the Christian faith, 
but a warm, throbbing reality, shown forth in his 
love towards all those in need. Often those who 
make a boast of having the truth, have it in such 
a cold, harsh way, that it repels both sinner and 
saint. Such forget that the glory of the only be
gotten Son was the glory of "grace and truth"— 
John 1: 14. Truth should have the dominant place 
in my own life; and love be first in my conduct 
towards others. John desired that Gaius might be 
physically prosperous as he was spiritually. Alas, 
we often have to pray the other way around for the 
saints and for ourselves; that saints might be spirit
ually in health and prosper, as they do physically. 
How few Christians there are, for whom we can 
pray that they might be wealthy in material things 
and healthy in physical status, as they are in spiritual 
things. I have met Christians for whom I could 
pray earnestly that thfe Lord might see fit to bless 
them physically and materially, as He had blessed 
them with His spiritual riches. Such are the elite 
among God's dear people. Oh, for more men and 
women like Gaius! 

Verses 5 to 7. Gaius is commended for his 
hospitality. He not only received and entertained 
and sent on their way those whom he knew, but 
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brethren who were strangers to him, as well. Today, 
in many assemblies of the saints, true Christians are 
refused because of barriers raised up unknown in 
God's Word. Even Christians well known to be 
godly men, are refused sometimes because they do 
not belong to "us." How utterly at variance with 
what we have here! Gaius is commended for receiv
ing those whom he did not even know. Thus he 
might have received some who were not true to 
Christ, as probably happened occasionally. But it 
is better, once in a while to receive one "who ought not 
to be received, than to constantly refuse those who 
ought to be welcomed. Heb. 13:2 says that in receiv
ing strangers, one may entertain angels unawares. 
In receiving strangers, Gaius welcomed those who 
were greater than angels—God's dear blood-bought 
people. The Spirit of God here warmly approves 
Christian hospitality. Like many another Christian 
virtue, it suffers somewhat from neglect in some 
places. Christians are apt to forget that even a cup 
of cold water, given for His sake, shall in no wise lose 
its reward. The name Gaius means "of the earth". 
It only shows that a man may be of the earth, but 
practise heavenly principles. Here and now, while 
we are still of this earth, we should act as heavenly 
citizens. 

Gaius not only welcomed these brethren into his 
home, but saw to it that they had what they needed 
ere they set forth again. He brought them forward 
on their journey worthily of God; and that's indeed a 
high standard. And in turn these brethren spoke of 
his love before the assembly, appreciative of his 
Christian kindness. 



3 JOHN 7 175 

These Christians had gone forth for His Name's 
sake, or as it reads, for the Name, taking nothing 
from those of the nations. Here is the pattern of true 
Christian ministry. The servant of Christ is to go 
forth in dependence upon the Lord Himself. The 
Lord is rich, and is well able to take care of His own 
work. In condescending grace He is pleased to use 
His blood-bought people, of whom Gaius here is a 
sample, to finance His work. The servants of the 
Lord are not to look for their support to the world 
around. Anything like the shameful begging for 
money for the support of the Lord's work, which is 
so common today, is foreign to the teaching of the 
Word, and dishonoring to the name and cause of 
Christ. His "Name" stands for all that He is, and 
thus He is the All-sufficient One. Those who make 
Him known may count unreservedly upon the great 
resources which He controls. Those who serve the 
Lord in that fashion should commend themselves to 
every Christian, and it is incumbent upon us to re
ceive and encourage them on their way. In doing so, 
we become fellow-workers with the truth—ver. 8. 
Those who go forth, and those who tarry by the stuff, 
supplying the needs of the servants of Christ, are 
workers together, and shall share alike in the great 
harvest. 

Verses 9, 10. In sharp contrast to Gaius' conduct 
appears that of Diotrephes. Here is one who refused 
to receive even the Apostle John himself, and instead 
of receiving strangers, as Gaius had done, he will not 
receive the brethren, and forbids those that would, 
casting them out of the church. He loves to have 
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the preeminence, that is the reason for his unreason
able conduct. This Diotrephes is a little pope, who 
wants to run the assembly as it pleases him. There 
is no intimation that this Diotrephes was a false pro
fessor, or an apostate, as those spoken of in the 
Second Epistle. No; apparently he is one of those 
men whom it has been the lot of some assemblies to 
have had to suffer; one who wants to run the whole 
thing, and resents any outside ministry, which he 
looks upon as interference. The Apostle Peter warns 
against this very thing in saying that the shepherd 
should not be a lord over God's heritage, but an en-
sample to the flock. Such seem to get the idea that 
the flock is their flock, instead of the Lord's. They 
act as though they own it, instead of merely being 
servants. How terribly this evil has grown through
out the centuries, it is hardly necessary to state. We 
are not speaking of true humble servants of Christ, 
who may have "charge" of a certain congregation 
(though that too is foreign to God's Word), but of 
those who high-handedly lord it over God's people, 
arrogating to themselves rights which belong only to 
God. And in many assemblies of saints, of those 
who gather simply to the Name of Christ, may be 
found some who in their own little way want to rule 
and who resent outside ministry and help. They 
sometimes act as if they are all-sufficient, and as if 
the saints needed no other ministry save their own. 
The right of ministering the truth among the saints 
is open to every believer; and everyone who has a 
gift from the Lord not only has the right, but is re
sponsible to exercise that gift. 
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It is not likely that the casting out of the assembly 
—see ver. 10—means that Diotrephes went the 
length of excommunicating from Christian fellowship. 
In that, the assembly itself would have a voice, and 
though they were under this man's control, there is no 
indication that they were in agreement with his 
high-handed actions. It probably means that he cast 
out from the privilege of ministering in the assembly 
those who attempted to do so. Even the Apostle 
himself was refused his place, so it seems. One who 
loves to have the preeminence would especially resent 
another believer more capable than himself. This at
titude is very common in the professing church in 
general. What concerns many of us is that in a 
minor degree it sometimes is true even in the as
semblies of those who meet after God's order. John 
says that he will bring to remembrance his works that 
he does, "babbling against us with malicious words." 
I do not think it is stretching the truth to say that 
even so our blessed Lord Himself will remember in 
the day of reckoning when He, the greater than John, 
comes, all those who have served themselves, rather 
than the saints of God. Instead of the haughty con
duct of Diotrephes, the minister of Christ should ex
hibit the spirit of Him who was meek and lowly in 
heart, and be, like our Lord, at the saints' feet, in 
true humility. 

Verse 11. "He that doeth good is of God; he that 
doeth evil hath not seen God." This might indicate 
that this man Diotrephes may not have been a Chris
tian at all, for his conduct was certainly evil. We do 
know that many take a place among the people of 
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God who have never been saved at all; and such are 
very apt to rule with the high-hand that marked 
Diotrephes. It is bad enough when an unsaved 
professor acts thus, how much sadder when a true 
Christian exalts himself. 

Verse 12. In this verse the third individual men
tioned in this short letter is brought before us. Gaius 
and Diotrephes are both in the assembly; Demetrius, 
apparently, was a visitor there, one of the strangers 
referred to in ver. 5. For John bears witness of him 
to Gaius, indicating that Gaius did not know Deme
trius, and that he therefore was a stranger. Since he 
is mentioned immediately after the reference to Dio
trephes' actions, it seems to indicate that Demetrius 
was one of those ministers whom Diotrephes refused 
to receive, even though Demetrius was well spoken of 
by all who knew him. And to this was added the 
testimony that Demetrius himself bore (for he had 
witness borne to him by the truth itself), and also 
John's witness. Gaius received strangers; Diotrephes 
refused them. Gaius humbly sought to help and en
courage the Lord's servants; Diotrephes sought his 
own glory. Gaius welcomed even those unknown 
to him; Diotrephes cast out some who were in the 
assembly, and therefore well known. Here we have 
sharp contrasts between two kinds of believers. 
Gaius proved the reality of his profession; that of 
Diotrephes certainly left it very dubious. Yet we 
know that even true believers can go very far in doing 
that which highly displeases the Lord. It is needless 
to say that we should all seek to imitate Gaius, and to 
shun and loathe the attitude of Diotrephes. 
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Gaius had borne witness to him by the truth itself. 
It is a point of greatest importance that the truth is 
in itself a sufficient warrant to commend the one that 
brings it. Truth is of God, and God has a supreme 
right to be heard everywhere. If one brings the 
truth of God, such ministry should be received, and 
the minister also, unless the life he lives utterly belies 
the truth he brings. But if the life and the message 
agree, then the messenger should be welcomed and 
listened to. Officialism should have nothing what
ever to do with it. The Scriptures know nothing of 
the necessity of having human authority to empower 
one to preach or teach God's Word. Oftentimes 
ministry is refused because the minister has not been 
ordained by man. Such a false conception is abso
lutely unknown in Scripture, and it hinders the work 
of God seriously. It is another form of the same 
Diotrephesian error just considered. Truth is truth, 
and to veer from the question of the truth to the con
sideration of whether the one who brings it has been 
commissioned by man to do so, is a serious evil, and 
has been productive of the worst results possible. As 
the matter stands many who are so-called "ordained" 
preachers are preaching when in reality they are not 
saved at all; or, worse still, are apostate liars, while 
godly ministers of Christ are refused the right to 
speak. It is this that John's Third Epistle speaks 
against so strongly. As the Second Epistle warns 
against leceivingfalse doctrine, "so the Third lifts its 
voice_against refusing true doctrine. "~~w 

Verses 13, 14. Again there is the suggestion, as 
in the Second Epistle, that the subject matter of the 
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letter is so important tha the Apostle cannot wait till 
his forthcoming visit to Gaius. We owe the truths of 
these two Epistles to this decision of the aged servant 
of Christ, under the guidance of the Spirit of God, to 
write these letters. The warnings against heresy in 
the Second Epistle, and against Clerisy in the Third 
Epistle (both so needed now, as they have been all 
through the Church's dispensation) we owe to these 
postscripts. We are thankful, and our hearts turn 
to God in grateful praise. 

Verse 14. "The friends salute thee; greet the 
friends by name." This is the only letter in the New 
Testament which ends with the use of this exalted 
Christian title. It is perhaps the most precious name 
given to believers. To be a friend of God is to be in 
the secrets of His heart; to share the fullest fellowship 
with Him. It is the one title that the Scriptures 
make to depend upon condition. We are children 
and sons of God, saints and brethren, by virtue of 
redemption; but to friendship an "if" is attached. 
"Ye are My friends," said our Lord, "if ye do the 
things which I command you." Friendship is de
pendent upon conduct; being saints or children, on 
relationship. May we then crave to be truly His 
friends. John, who speaks so much of keeping His 
commandments, thus appropriately closes his letters 
on this note of friendship, for friendship flows from 
the keeping of God's Word. And the closer we walk 
with Him, the closer will be the ties of divine, true 
friendship. Diotrephes might refuse even the 
Apostle John, but John had many friends there never
theless. May it be ours to crave the friendship of 
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those who walk with the Lord, who minister His 
Word. And above and beyond all, may we delight 
ourselves in being the friends of God. 

May God bless to every reader the thoughts He has 
given us from these precious letters. May the love 
of God ever deepen love to God in our souls—a love 
that is to be manifested by us towards our fellow-men, 
and especially fellow-believers. Amen. 

AUGUST VAN RYN 


