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P R E F A C E 

W E present here a few samples of the rich gems in the 
Word of God. There are acres of these precious rubies 

which through the almighty power of God were formed and 
polished, then set with His own infinite wisdom and skill 
throughout His revelation of Himself, His Holy Word. Not 
one of His words could be changed or improved, but the great 
difficulty is that we shall never be able to realize all the riches 
that lie hidden in them. We do not seek to change the present 
accepted version, but to show the depths of meaning that may 
be seen when each word is regarded as a gem and gathered 
from the various places where God has placed it, then when 
viewed in the light of these different Divine settings, how it 
sparkles with precious truths! 

When a Bible teacher refers to the original languages of the 
Bible, there is a danger of giving a wrong impression about the 
authority and true value of the standard King James Version. 
Too many are ready to say that they have a better rendering, 
and often in such away as to give an impression that the 
King James Version is faulty, or that other versions are much 
better. We believe that God overruled His gift of the King 
James Version of 1611, so that we have in it the very Word 
of God. We believe that no other English Version will ever take 
its place. As a whole it is nearer to the original Greek and 
Hebrew than any other version. Every one of the various 
English versions claims to be nearer the original than the others. 
This could not be true of more than one of them. 

There have been over one hundred and fifty translations 
of the Bible into English. Some of these have been made by 
men who were sound in the faith, but many were just an effort 
to establish some personal views. 

In trying to correct the English of the King James Version 
many have succeeded in giving us powerless sentences. "Whom 
do men say that I the Son of Man am"? they change to, "Who 
do people say the Son of TVIan is?" We prefer the King James 
reading although it is not as correct English. There seems to 
the writer to be more power and dignity in it. 
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In some churches the Revised Version is used in public wor¬ 
ship. We believe this is a mistake. Many like some transla¬ 
tion better than the Revised Version and if there is a departure 
from the standard King James, it opens the door for many 
versions. Supposing we were to meet in our church gatherings 
and twenty or thirty different translations were used, would 
not this cause confusion? We have heard translations read 
from the pulpit that were so different from the well-known 
King James Version that we have wondered if the people knew 
they were listening to the Word of God. The question is some¬ 
times asked, "Which version do you like best?" Then someone 
in glowing terms will tell of his favorite translation; the test 
being that they like it better, not that they are able to judge 
if it is, as usually claimed, nearer the original than the King 
James. 

Those who make new translations usually attempt to show 
the need for it by picking out a few unused English words, 
which most people do not know are in the Bible, and then speak 
as if these few words characterized the whole King James 
Version. They have changed "We do you to wit," to, "We wish 
you to know," etc., but they do not tell of the glaring faults and 
the powerless English of their new versions. 

If we ask the great Bible Societies who publish most of the 
Bibles, The British and Foreign Bible Society and The Amer¬ 
ican Bible Society, which translation God blesses most today, 
they tell us that the sales of the King James Version are so 
far ahead of any other that they do not even bother to print 
any other version. 

How wise it is of our God to have given us the original 
Scriptures in languages that cannot change now because they 
are not in daily use. Greek and Hebrew are both spoken 
languages, for Hebrew is spoken in Palestine; but neither the 
modern Greek nor Hebrew can change the fixed languages of the 
Bible. As our English words change or take on new meanings, 
we can refer to the original languages and hold to the same 
meaning of the English word. 

Some have gone so far in their desire for literal translations 
that they have violated all the rules of the English language in 
order to be "literal." They would place the verb first in the 
sentence, as it may occur in the Hebrew, even if it does not 
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make sense, as: "And He said God," instead of, "And God said." 
Dr. Young must have spent years of his life on his Literal 
Translation. This he says is, "Translated according to the letter 
and idioms of the original languages." He writes a large part 
of the Old Testament in the present tense, as; "And God pre-
pareth the man in His image." Some passages are so literal 
that God does not speak to us in the English language. If the 
reader is able to speak any other language he will realize that 
there is no particular advantage in twisting an English sentence 
around to make it conform to another language. 

Our purpose in writing the above is to increase confidence 
in our common King James Version, and to discourage those 
who cannot read the original languages from wandering from 
one translation to another. A much better way to study the 
meaning of the original words is to use a large concordance 
like Young's, which gives the various original words. "The 
Englishman's Hebrew, Greek and Chaldee Concordance" is of 
most help if the student has some knowledge of the languages. 
Then if the various original words are compared throughout 
Scripture, the Scripture becomes its own interpreter. This is 
"comparing spiritual things with spiritual" (1 Cor. 2:13). God 
has seemed sometimes to have appropriated a Greek word for 
His own use, and to have invested it with a new meaning in 
His Word. It is much more reasonable to note what Hebrew 
word in the Old Testament corresponds to the Greek word 
used in the New Testament, and then to study that Hebrew 
word, than it is to follow the use of the Greek word through 
the Greek classical writers. If the Old Testament passages 
that are quoted in the New Testament are studied in order 
to find these words which the Holy Spirit chose to represent 
Hebrew words, it will be a delight then to follow them through 
the Old Testament. Some take it for granted that the Greek 
Septuagint of the Old Testament was quoted by Our Lord, and 
they treat it as if it were of equal authority with the Hebrew 
Old Testament. Let us say that a goodly number of scholars 
do not agree with this. 

The New Testament was written in Greek, and Greek is an 
important Bible language, but we believe that Greek teachers do 
their scholars a wrong when they tell them that they need to 
know no other language than Greek, for Bible study, on account 
of the Septuagint, etc. After many years' study of Bible 
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languages we believe that Hebrew is the more helpful of the two. 
We have been reading Hebrew and delighting in it for many 
years. It becomes more and more precious. We even delight 
in reading the New Testament in Hebrew, although it is only 
a translation. The greater part of our Bibles (the Old Testa¬ 
ment) was first written in Hebrew. The very foundations of 
our religion are laid in the Old Testament. The fundamental 
words, such as those for sin, sacrifice, atonement, priesthood, 
holy, faith, redemption, communion, all begin in the Old Testa¬ 
ment. The explanation of the sacrifice of our Lord Jesus was 
all vividly pictured in the Old Testament types, with Hebrew 
words, and to these words we must go in order to understand 
these things. Yet it seems an amazing fact that while most 
ministers of the gospel have some knowledge of Greek, and a 
large percentage have an excellent acquaintance with that 
language, very few, perhaps not more than one in a thousand, 
have a reading knowledge of Hebrew, though Hebrew is far the-
easier language to learn. We hope we may be able to stimulate 
an interest in Old Testament Hebrew through these studies. 

Some of the ancient Greeks said that if the gods were to 
speak to men, they would certainly speak in Plato's style. But, 
beloved, God has spoken to men, and as far as we know, when 
He has spoken from heaven He has used the Hebrew tongue. 
He could have given the Greek language to the Hebrews in¬ 
stead of Hebrew. God spoke to Abraham, Isaac and Jacob, 
to Moses and the prophets, most likely in the Hebrew language. 
Hebrew was the language of educated Jews after the captivity, 
when many of the uneducated spoke Chaldee. (See Nehemiah 
8:8). The Chaldee Targum of Onkelos is supposed to represent 
the language spoken by the common people in the time of our 
Lord, but in the schools of the Rabbis, Hebrew was taught and 
was quite well-known and greatly respected as it is among the 
Jews today. We believe that Paul spoke Hebrew and not 
Chaldee when he spoke from the stairs after his arrest at Jeru¬ 
salem: "And when there was made a great silence, he spake 
unto them in the Hebrew tongue . . . And when they heard that 
he spake in the Hebrew tongue to them, they kept the more 
silence" (Acts 21:40; 22:2). We doubt if there would have 
been such great respect for the Syro-Chaldee of the common 
people. Many of the Jews, perhaps most of them, understood a 
little of the three languages of the cross, Hebrew, Greek and 
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Latin. Most of the Jews have always understood some He¬ 
brew. Some knew one language better than another, but all had 
respect for the ancient Hebrew, and they are always ashamed 
of their jargon languages, such as the Yiddish of today. The 
Lord spoke to Paul in the Hebrew tongue (Acts 26:14). There 
is no good reason to suppose it was the jargon Chaldee which 
He used in speaking to the learned Paul. 

When we look up Hebrew words the Hebrew dictionaries 
often refer "back," as they call it, to the other Semitic lan¬ 
guages for the derivation of a Hebrew word. May not Hebrew 
have been the original language given by God to Adam? Some 
scholars believe it was. Adam was able to speak the day he 
was made. But all branches of learning are so denied with the 
theory of evolution that our children are constantly being taught 
that language was evolved as man increased in intelligence. 
The first sounds, they say, were an imitation of the sounds 
of nature which became words of a primitive lanugage. But 
among the most degraded heathen tribes we often find signs 
of an intricate, complete language that indicate devolution, and 
not evolution. In some cases the devolution is so complete 
that this cannot be seen. Man has come down, not up. During 
the millennium we are to have one "pure language" (Zeph. 3: 
9); this no doubt will be Hebrew. 

To those who do not have time for deeper studies we re¬ 
commend the "Newberry Bible," which is not a new translation 
but the King James Version with marks in the margin which 
indicate many of the various peculiarities of the original lang¬ 
uages. "The Scofield Bible" is the most helpful Bible with 
helps in doctrine and general helps. There are various imita¬ 
tions, but none that have even come near it in real value. Some 
claim to have "more" references and "more" of various helps. 
But quantity of all things is not what we want to carry around 
with our Bibles. God has blessed the "Scofield Bible" and will 
continue to bless it. It is well to have also a large type Bible 
without any references or helps for daily reading. This should 
be the King James Version. 

Another book which is very helpful in comparing Scripture 
with Scripture is "The Treasury of Scripture Knowledge," a 
book which is not as well-known as it should be, perhaps be¬ 
cause the name conceals the contents. It is not a book that 
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tells about the Bible but is composed of Bible references, over 
five hundred thousand of them, and all arranged in chapter 
formation in the order of the Books of the Bible, with references 
right where they are needed. 

May God bless you, reader, as you meditate upon the things 
written here. We desire only His glory. Three of the chapters 
in this book, "The Urim and Thummim," "Wrapped" and 
"Laid," and "A Psalm of David Maschil," have all appeared 
in "The Moody Monthly." We wrote them for that excellent 
monthly magazine at different times. They have been revised 
and made somewhat longer here. 

May God's Holy Spirit give us all eyes to see that the 
precious Words of God are like rubies of priceless value. 

—LEBARON W. KINNEY. 



THE URIM AND THUMMIN 
AND HIDDEN MYSTERIES 

G O D L Y Jews down through the centuries have 
had great reverence for the very letters in 
which their Hebrew Scriptures were written. 

Some letters were made larger than the others in the 
early manuscripts, and these larger letters have been 
traced carefully and handed down from one generation 
to another to the present day. No one seemed to know 
why they were larger, but it was firmly believed that 
there was a reason for it. 

Then the Jews, like other ancient nations, used 
their letters for figures. Their letter A was also their 
figure 1, and their letter B was used for the figure 2, 
and so on up to the tenth letter. The the next letter 
stood for 20 and the next 30, up to 90, and the next 
was 100, then 200, 300, and the last was 400. The 
added value of the letters of words give to each word 
a numerical value. 

The Hebrew letters were changed in form as the 
years went by, and some letters were given a different 
shape when they came at the end of a word, and these 
letters were given a different value by the Jews; but 
the value never changed in the hidden designs in 
Scripture from the original manuscripts. Many of the 
Jews believed that there was some significance to the 
number values of the words. Many strange traditions 
were handed down about the letters and the numeric 
values of the words, as well as the strange names that 
were given to the letters, but the Jews had lost the key 
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to all these mysteries. The key, we believe, is the 
Lord Jesus Christ. When we take His name and the 
value of His name and use this as a key it unlocks 
mysteries. 

Take, for example, the first and last letters of the 
Hebrew alphabet, aleph and tav. A study of these 
letters and their values, and even of their names and 
shapes reveals hidden truths. We can only give a few 
suggestions here. The letter aleph was made to repre¬ 
sent the head of an ox in the more ancient Hebrew 
alphabet. So many thousands of these animals were 
killed for sacrifices that this would speak at once to the 
Jewish mind of the sacrifices. Then the name of this 
letter aleph, means an ox. The word "aleph" is found 
in the plural in the Hebrew of Psalm eight, "all sheep 
and oxen." Then the last letter of the alphabet was 
made like a cross in this more ancient alphabet. The 
name of this letter is "tav," which means in Hebrew 
"a sign," or "a symbol." It is significant that even to 
this day when a man cannot write his name he is per¬ 
mitted to make his mark, or sign, in the form of a 
cross. This custom of making a cross for the name is 
older than history. The sign of the cross has for ages 
stood for the name, and thus for the person who made 
it. How significant this is when we consider that the 
cross speaks of Him who took our place and represent¬ 
ed us on the cross! 

These two letters aleph and tav, form a Hebrew 
word which is not translatable usually, but in the He¬ 
brew language it is used to point like an index finger 
to the definite object. In the "Newberry Bible" the 
sign f is employed to show where the word occurs in 
the original. Sometimes it points so plainly to a 
person that it is translated "whom," as we shall see. 
In many places these two letters seem to the writer to 
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speak very plainly of the Lord Jesus Christ. Many 
others have seen this, as the following incident from 
the life of Joseph Rabinowitz will show. 

Some fifty years ago there lived in Kischneff, 
Southern Russia, a learned Jewish lawyer, Joseph 
Rabinowitz. This man was sent by his people to visit 
Palestine to try to secure land for the Jewish emi¬ 
grants. Among his guide-books he carried a New 
Testament which, he was told, would be a guide to the 
sacred places in Jerusalem. While sitting on the 
Mount of Olives one day and wondering about the help¬ 
less condition of his people he thought of this book, 
and there, while his eyes were fixed upon Calvary and 
as he thought of what happened there, he opened the 
book and his eyes fell upon these words, "I am the 
vine; ye are the branches . . . without Me ye can do 
nothing" (John 15: 5). 

He said, "I saw it in the twinkling of an eye. Our 
Jewish bankers, with millions of gold, can do nothing 
for us. Our only hope is in the Lord Jesus, whom we 
crucified, and whom God raised up from the dead and 
seated at His own right hand. Without Him we can 
do nothing." There on the Mount of Olives, in less 
than the twinkling of an eye, he passed from death 
unto life, he was born of God and so became a new 
creature in Christ Jesus. 

Dr. A. J. Gordon of Boston said that Rabinowitz 
was so familiar with the Hebrew Bible that when there 
was added to this a passionate love for the Lord Jesus 
Christ, it seemed as if he were talking to Isaiah or one 
of the other prophets. Dr. Gordon quotes him as 
having said the following words about the Hebrew 
letters aleph and tav, mentioned above: "Do you know 
what questioning and controversies the Jews have 
kept up over Zech. 12:10, They shall look upon me 
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whom they have pierced' ? Hence the dispute about the 
'whom'. But this word 'whom' is in the original simply 
the first and last letters of the Hebrew alphabet, aleph 
and tav. Do you wonder then, that I was filled with 
awe and astonishment when I opened to Revelation 
1: 7, 8, and read, 'Behold, He cometh with clouds; and 
every eye shall see Him, and they also which pierced 
Him'; and then read on and heard the glorified Lord 
saying, 'I am Alpha and Omega!' The Lord Jesus 
seemed to say to me, 'Do you doubt who it is whom 
you pierced ? I am the Aleph and the Tav of Zechariah 
12:10, the Alpha and Omega, Jehovah the Almighty.' " 
The One who was "pierced" is in both passages Alpha 
and Omega, or Aleph and Tav. 

God must have planned the Hebrew language and 
the names and shapes of the letters for His WORD! 
The name of the first letter, as we have said, means 
an ox, and spoke of the One who was to come and be 
the sacrifice for our sins. God must have planned that 
the early form of this letter should be shaped to repre¬ 
sent the head of an ox. He who intended to stand 
upon this earth later and proclaim that His Name 
was the Alpha and the Omega must have controlled 
all this long before. The ancient Greek letter alpha 
was nearly the same shape as the ancient Hebrew and 
the name sounds nearly the same, aleph in Hebrew and 
alpha in Greek. Is it not wonderful then that we 
have at the beginning and end of these two languages 
in which God chose to write His Word, two letters 
which He Himself has said represent Him as a name? 
They signify too that He is the Beginning and the 
End, the sum total of all. But all this is inseparably 
bound up with His sacrifice on the cross! It seems 
quite natural to us to take the first and last letters of a 
word as an abbreviation to represent the word. Here 
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we have two letters that represent the whole alphabet 
and which seem to say to us that the Lord Jesus Christ 
and His sacrifice on the cross are the sum total of the 
whole Word of God. 

Now that we have seen something of the wonders 
that are bound up in these two Hebrew letters we will 
pass on to the study of the Urim and Thummim, for 
these letters give us some light on the meaning of 
those two words. Both the Urim and Thummim and 
Aleph and Tav represent the Lord Jesus. In these 
things we see different lights and glories in the glory 
of His Person. 

The initial letters of the words Urim and Thum¬ 
mim in Hebrew are aleph and tav. The words speak 
of the Lord Jesus Christ. If we were to follow many 
Jewish scholars, as some of our Christian writers have 
done, we should believe that there was no such thing 
as Urim and Thummim, that this was just another 
name for the twelve stones in the breastplate of the 
high priest. We love the Jews, but while they are 
unsaved they are unsafe guides to the understanding 
of spiritual things in the Hebrew Scriptures. Much 
harm has come from following their blind leadership. 
The Key to the Scriptures is the Lord Jesus Christ; 
they do not have the Key. 

No one knows just what the Urim and Thummim 
were. They are first mentioned in Exodus 28: 30, but 
they are not described anywhere. Aaron was directed 
to "put in the breastplate of judgment the Urim and 
Thummim; and they shall be upon Aaron's heart . . . 
before the Lord continually." The words "upon 
Aaron's heart" and "continually" are important when 
we come to use the great Key, our Lord Jesus Christ, 
to unlock these mysteries. Who is it that has us on 
His heart continually? Surely this is the Lord Him-
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self who as our High Priest "ever liveth to make 
intercession." 

The words "Urim" and "Thummim" are common 
Hebrew words. The word "Urim" means "lights," and 
the word "Thummim" means "perfections." Through 
the Urim and Thummim, God's high priest of old was 
able to ask God for directions for His people and to 
receive very definite and detailed answers. The fact 
that it is not known just what these lights and per¬ 
fections were, is not a proof of something lacking in 
the Word of God, but just the opposite, for it brings 
to our attention another perfection of the Word. 

The Urim and Thummim, we believe, picture the 
two natures of our Lord Jesus as our High Priest, His 
Deity and His perfect humanity. It is because of 
these two natures that He is able to be our Great High 
Priest. Urim, or lights, speaks of His Deity; and 
Thummim, or perfections, of His perfect humanity. 

God is light. Light speaks of Deity, and is closely 
associated with the Word of God in Scripture. The 
first recorded word of God is, "Let there be light." 
The value of these Hebrew words is 232. Now the 
value of the words, "word of Jehovah," is also 232. 
It was the Word of God that caused the light to be. 
When directions were given by God through the Urim 
and Thummim, sometimes just the Urim is mentioned, 
and there must have been words through the Urim, for 
how else could such a definite detailed message be 
given as we find in Judges 1:2? Besides, we read 
there that, "The Lord said." Our Lord Jesus is the 
light of the world. He is the Logos, or Word. He is 
the Urim who directs His people through His Word. 
He is God. 

We have said that the word "Thummim" speaks 
of our Lord's humanity. It calls attention to His per-
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feet walk on earth, His perfections, or Thummim. The 
first time the word "Thummim" is found in the 
Hebrew Bible it is used to speak of a perfect walk 
or life. God said of Noah, "Noah was a just man and 
perfect (Thummim) in his generation" (Gen. 6:9). 
Then God told Abraham that his walk must be perfect 
(or Thummim): "Walk before Me, and be thou per¬ 
fect" (Gen. 17:1). 

Then the word was used to speak of the offerings 
which were a type of the Lord Jesus as our perfect 
offering. The very next time the word "Thummim" 
is used in Scripture is where God speaks of the Pass¬ 
over lamb. "Your lamb shall be without blemish" 
(Exodus 12:5). It is many times translated "without 
blemish" and "without spot," when He is speaking of 
the offerings in Leviticus. 

The last occurrence of the word "Thummim" in the 
Pentateuch plainly refers to the Lord Jesus, "He is the 
Rock. His work is perfect" (Deut. 32: 4). The first 
and last occurrences of words or subjects in Scripture 
are always important. The first occurrence of this 
word (Gen. 6:9) speaks of a perfect walk. It is the 
walk that is required of man, but to which no man 
can attain. God cannot lower His standard to meet 
man's sinfulness. The last time the word occurs in 
the Pentateuch, it refers, as we have said, to the 
perfect work of the Lord Jesus, and we know that His 
work is reckoned by God to be ours. 

Is it not plain that the Urim speaks of His Deity 
and the Thummim of His perfect humanity? We men¬ 
tioned that we believed that the very fact that God 
did not explain in Scripture just what the Urim and 
Thummim were, brings out another perfection of the 
Word of God. The reason God did not go into detail 
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about the Urim and Thummim as about many other 
things that were made for the Tabernacle service is 
in harmony with the Divine reticence about the two 
natures of our Lord. We could not understand it if 
we were told. In the New Testament when God speaks 
of this He simply says, "That Holy Thing which shall 
be born of thee shall be called the Son of God" (Luke 
1: 35). So then the very withholding of information 
about the Urim and Thummim carries out the thought 
that they spoke, in type, of His two natures. Even 
the silence of Scripture is often intended to teach us 
some precious truth as, for instance, the fact that the 
genealogy of Melchisedec does not appear is that he 
might be a type of the Lord Jesus Christ who was 
without beginning and whose High Priesthood is to 
be without end. So it is not recorded that the high 
priest Melchisedec was born nor that he died 
(Heb. 7:3). 

Now after the Urim and Thummim had been lost, 
when the Jews went into captivity to Babylon, we read 
of an instance where there seemed to be a great need 
of definite instructions from the Lord. Ezra, the 
leader of the Jews when they went back to rebuild the 
temple, found that many records had been lost, so that 
it was not possible for some of the people to prove 
that they had any right to the priesthood. "Therefore 
were they, as polluted, put from the priesthood." Then 
Ezra directed that they "should not eat of the most 
holy things, till there stood up a priest with Urim and 
Thummim" (Ezra 2:62,63). No priest with Urim 
and Thummim has stood up since that time, and never 
will until the Lord Jesus comes, who is the great High 
Priest. He will settle this very question as to the 
correct genealogy of those who belong to the different 
tribes. 
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We want to call attention to the value of these 
Hebrew words spoken so long ago by Ezra under di¬ 
vine inspiration, and these words we believe pointed to 
the Lord Jesus Christ.* 

"A priest"—value in H e b r e w . . . . . . . . . . . 75 
"with Urim"—value in Hebrew.. . . . . . . .287 
"and Thummim"—value in Hebrew.... .526 

To ta l . . . . . . . . . . . . 888 

This number 888 is the value of the Greek word 
"Jesus." The value of the word aleph in Hebrew is 
111. This number multiplied by 8, the New Testament 
number, is 888, or the same as the name "Jesus". So 
we see that hidden in the value of the Hebrew letters 
is a hint that the priest who was to come is the Lord 
Jesus Christ. 

Nehemiah was troubled with the same difficulty 
that had confronted Ezra years before. Many could 
not prove their right to the priesthood. It seems to 
the writer that Nehemiah must have read the words 
of Ezra about the priest who was to arise with Urim 
and Thummim, and he must have known that Ezra 
spoke about Messiah, the Priest, for we read in the 
Hebrew that Nehemiah said, "They should not eat of 
the most holy things, till there stood up the priest with 
Urim and Thummim" (Neh. 7: 65). The King James 
version reads "a priest," but the Hebrew is plainly 
"the priest". The three words used in Hebrew by 
Nehemiah from which we translate the words, "the 
priest with Urim and Thummim," have the value of 
868. These words speak of the need of Messiah. 

* If the reader is interested in this subject we refer him to our 
book "The Greatest Thing in the Universe" for a fuller treatment 
°I the numbers of Scripture. 
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Messiah was not yet come. Now if we add the value 
of the Hebrew word "Messiah," which is 358, to the 
number 863, we have 1221 or 11 x 111. The number 
eleven in Scripture speaks of harmony and music and 
of the times when He shall restore His people and set 
the tribes in order and show who has a right to the 
priesthood. 

Joseph, the wonderful Old Testament type of the 
Lord Jesus, made a feast for his brethren and sur¬ 
prised them by being able to set them in order at the 
feast according to their birthright. This is a picture 
of our Lord Jesus when He shall show each Jew to 
which tribe he belongs. He is coming soon. Praise 
His holy name! "The entrance of Thy words giveth 
light." This is true now in our own souls, but when 
the Word Himself shall shine forth into this dark 
world it will be like the glory of the first light when 
the word of God went forth, "Let there be light." 
Light and righteousness go together in Scripture from 
Genesis to Revelation, as do sin and darkness. The 
Urim of the tabernacle has been lost and the Light of 
the world is at the right hand of God. It is dark now 
and there is no hope that it will be light until He 
comes. Like Ezra and Nehemiah of old we should 
point on to His soon coming both to remove the gloom 
and to interpret all the hard questions. 

But why are the words in the plural number— 
Urim (lights) and Thummim (perfections) ? When 
we shall see millions of glorified believers clothed in 
His glory, each as separate lights and clothed in His 
righteousness, we shall realize that all these lights and 
perfections were in Him who is the true Urim and 
Thummim. Then He shall be glorified in His saints. 
The marvel will be that all these manifold lights and 
perfections were in Him. 
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T H I S word "maschil" is found in the title to what 
we call the Maschil Psalms, of which there are 
thirteen (Ps. 32, 42, 44, 45, 52, 53, 54, 55, 74, 

78, 88, 89 and 142). There has been much confusion 
over the meaning of the Hebrew word, Maschil. 
Pridham, in his book on the Psalms, writes: "To de¬ 
termine the original intent of this addition is now 
impossible," but then he adds something which we 
think conies near to the meaning when he says: "If, 
as it is possible, it implied some especial teaching of 
divine wisdom in the Psalms to which it is prefixed, its 
appropriateness in the present instance (Psalm 32) 
will be questioned by none who know anything of the 
riches of God's wisdom in the gospel of His grace." 

"Maschil" is generally interpreted to mean "a 
didactic poem," and Andrew Bonar in his work on the 
Psalms has the following note: "If the word (maschil) 
meant 'a didactic poem,' it is strange to find it omitted 
in such Psalms as 119 and 50, and inserted in the title 
to such a poetic ode as Psalm 45, wherein there is 
nothing didactic." 

Some have thought the word to be the name of a 
musical instrument, or to refer to the skill or the man¬ 
ner in which the music was to accompany the singing 
of the Psalm, but we believe the following study of its 
use throughout the Hebrew Bible may help to a better 
understanding of its meaning. The root of this word 
is sakal which is translated "wisdom," and it usually 
applies to the spiritual wisdom which comes from God, 
as in 1 Chronicles 22:12—"Only the LORD give thee 
wisdom and understanding." 

25 
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The first time the word is used in Scripture is in 
Genesis 3: 6 where the woman saw that the tree of the 
knowledge of good and evil was "a tree to be desired 
to make one wise." The words, "to make one wise," 
are from the Hebrew lahaskil, this same root-word. 
Eve no doubt thought that she might receive a kind of 
divine wisdom, or perhaps omniscience, for the serpent 
had said, "Ye shall be as gods knowing." So here in 
the first use of the word, as is often the case, we find 
the meaning which is verified throughout the Scrip¬ 
ture, that is, a supernatural wisdom. 

By "supernatural" we mean a power which exceeds 
in some way that which is natural, which may be 
either good, if from God, or evil, if from Satan. The 
nature and source of these two kinds of power are 
directly opposite, yet the same word is used in speak¬ 
ing of either one. The knowledge which Satan sug¬ 
gested to Eve puffs up the human nature with pride. 
The knowledge which is from above beautifies with 
humility. The eating of the fruit of the tree of the 
knowledge of good and evil was all significant of deep 
truths. Among other things it signified that man was 
not only sinning in departing from God, but that he 
was finding satisfaction, or food, in something apart 
from God. There is an opposite to this that seems im¬ 
plied in the teaching of our Lord Jesus when He offered 
food, and knowledge to His disciples. In John's Gos¬ 
pel we read that at the last supper He offered them 
bread and wine which was a type of His flesh and 
blood. Our Lord said, "Take, eat; this is My body" 
(Matt. 26: 26). In the account of the fall of man we 
read that Eve "took" and "did eat" (Gen. 3:6). Then 
after the last Supper, our Lord rose from the supper 
and washed His disciples' feet. "Then cometh He to 
Simon Peter: and Peter saith unto Him, Lord, dost 
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Thou wash my feet? Jesus answered and said unto 
him, What I do thou knowest not now; but thou shalt 
Jenow hereafter." Here was a promise of knowledge, 
which they did not have, which calls to mind the 
knowledge which Satan promised to Eve, knowledge of 
a different kind. After our Lord had washed the dis¬ 
ciples' feet He said: "Know ye what I have done to 
you? You call Me Master and Lord: and ye say well; 
for so I am. If I then your Lord and Master, have 
washed your feet; ye also ought to wash one another's 
feet" (John 13: 7-14). So we see the opposite here in 
the beauty of humility, which the disciples learned 
from the Lord, after eating of that which typified 
feeding upon Him—the bread and wine which spoke 
of His flesh and His blood. Then just as the word 
"hereafter" in the words of our Lord, "Thou shalt 
know hereafter," spoke also of the fuller knowledge 
we shall have in the resurrection life, so there is to be 
a greater appreciation then of the beauties of humility. 
It is difficult for us now to appreciate all of them. We 
might call attention to other words in the two accounts 
of the fall of man in Genesis 3, and the Lord's Supper 
in John 13, 14, which clearly show an analogy and in¬ 
dicate that our Lord would have us compare these 
two accounts. After man had eaten of the forbidden 
fruit he was driven out. "So He drove out the man; 
and He placed at the east of the garden of Eden Cher-
ubims, and a flaming sword which turned every way, 
to keep the way of the tree of life" (Gen. 3: 24). Here 
we have the words, "out," "way," and "life." Man 
driven out from God and fellowship with Him. Now 
let us read the words of our Lord Jesus that were 
spoken after the Lord's Supper. "Jesus saith unto 
him, I am the Way, the Truth, and the Life: no man 
cometh unto the Father, but by Me" (John 14:6). The 
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whole chapter is about our being brought into fellow¬ 
ship with God, brought back, where there is peace, and 
joy, and a "Comforter." There are beauties and glories 
hidden here which we shall know better when we are 
with Him in glory. So then the "knowledge" is super¬ 
natural in both cases. Satan offered a knowledge with¬ 
out God; God offers knowledge of Himself which 
beautifies and glorifies, while the knowledge which 
Satan mentioned only ruins with pride and disfigures 
the nature. The Truth too is an opposite to Satan's 
lie. 

But to follow our study of the word maschil, and 
its root-word sakal, and to show that in Scripture it 
speaks of supernatural wisdom, or understanding, we 
call attention next to Genesis 48:13. Joseph had 
brought his two sons to his father, Jacob, that Jacob 
might bless them before he died. Israel, or Jacob, 
could not see the young men clearly, as his eyes were 
dim with age. "And Israel stretched out his right 
hand, and laid it upon Ephraim's head, who was the 
younger, and his left hand upon Manasseh's head, 
guiding his hands wittingly; for Manasseh was the 
firstborn. . . . And when Joseph saw that his father 
laid his right hand upon the head of Ephraim, it dis¬ 
pleased him: and he held up his father's hand, to re¬ 
move it from Ephraim's head unto Manasseh's head. 
And Joseph said unto his father: Not so, my father: 
for this is the firstborn; put thy hand upon his head. 
And his father refused, and said, I know it, my son, 
I know it: he also shall become a people, and he also 
shall be great: but truly his younger brother shall be 
greater than he." 

The word "wittingly" in this passage is from 
sakal. Jacob guided his hand knowingly, yet this was 
referring to the supernatural knowledge which was 
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given to him—a knowledge that enabled him to look 
down through the history of these two young men, so 
that he could tell them of the blessing of God upon 
their children for generations to come. 

Let us now look at the word "sakal" as it occurs 
in the Book of Daniel. In Daniel 1:17 we read: "God 
gave them knowledge and skill." Here the word is 
rendered "skill." Then in Daniel's prayer we read the 
words, "We have sinned. As it is written in the law 
of Moses, all this evil is come upon us: yet made we 
not our prayer before the LORD our God, that we 
might turn from our iniquities, and understand Thy 
truth" (Dan. 9:13). The word "understand" is from 
sakal. Daniel must have meant spiritual understand¬ 
ing, which is all supernatural. This was an under¬ 
standing which they could not have unless they turned 
from their sins. Then we see that Daniel was seeking 
this understanding from God, which is further proof 
that he knew that this sakal, or understanding, of spir¬ 
itual things can come from Him only. Daniel's three 
friends followed Daniel in godly living. 

They lived separated lives, refusing to defile them¬ 
selves and live down in the level of the wicked world 
around them. Thus these four men had sakal, or spir¬ 
itual understanding, lacking in the Jewish nation as a 
whole because of their sins. Now we begin to see that, 
according to the use of this word in the text, it does 
not refer to learning nor to any of the things suggested 
by the scholars but to that spiritual understanding 
which is imparted to those who are born again and 
who are led by God's Spirit. Daniel knew that this 
understanding could not be given to men who were 
living in sin. Our Lord Jesus said to His disciples, 
"It is given unto you to know the mysteries of the 
kingdom of heaven, but to them it is not given. . . . For 
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this people's heart is waxed gross, and their ears are 
dull of hearing. . . . But blessed are your eyes, for they 
see: and your ears, for they hear" (Matt. 13:11-16). 
The Spirit of God guides His children into all truth, 
so that a Spirit-filled Christian understands things in 
the Word of God that are a great mystery to the un¬ 
believer. Men often say: "If I could understand, I 
would believe," but that is not God's order. If we 
believe, He gives power to understand. 

Again, in Daniel 9:22 we read that the angel told 
Daniel that he had come to give him "skill and under¬ 
standing." Here the word is again rendered "skill." 
This is not the skill of a musician, as some have 
thought the word indicates in the Psalms, but a power 
to understand, and such a power as only God can give. 
The word is used in a bad sense in Daniel 8: 25, where 
it is said of the Antichrist that "through his policy he 
shall cause craft to prosper." The word "policy" is 
from the same Hebrew word, but refers to the super¬ 
natural understanding that will be given to this man 
of sin by the powers of darkness. How much we 
should realize our dependence upon God when we 
understand that we "wrestle not against flesh and 
blood, but against principalities, against powers, 
against the rulers of the darkness of this world, against 
spiritual wickedness (or wicked spirits) in high 
places" (Eph. 6:12). 

These wicked spirits and powers of darkness give 
a wicked imitation of this divine sakal, or supernatural 
wisdom. This thing will increase more and more as 
the days grow darker in these times of the end. Then 
we shall need to draw closer to our Lord Jesus and 
seek the wisdom that is given through God's Holy 
Spirit. 



"A PSALM OF DAVID, MASCHIL" 31 

Now we come to the maskilim,* or understanding 
ones, spoken of by Daniel (chap. 11: 33). The letter 
"M" prefixed to a word in Hebrew is used sometimes 
to change a verb to what we would call a present parti¬ 
ciple, and the ending "IM" is plural; so we would have 
in this word "maskilim," "understanding ones." Then 
we have seen that the understanding is usually (if not 
always) applied to supernatural understanding. Speak¬ 
ing then of the last days, Daniel was inspired to write, 
"And they that understand among the people shall in¬ 
struct many." or, "the maskilim shall instruct many." 
Again we read that some of these maskilim, or un¬ 
derstanding ones, shall fall, to try them and purify 
them (see Dan. 12:10). We believe that the maskilim 
here in Daniel are the believing remnant of Jews who 
will be saved after the Church has been taken away 
(1 Thess. 4:16-18). When these spiritually enlightened 
Jews of the last times come to read the Book of Daniel 
they will, without doubt, understand that they are 
called maskilim. It will seem to them like a new name, 
and will speak to them very definitely and personally. 
Then when they turn to the Psalms and see that thir¬ 
teen of them are called maschil Psalms they will see 
at once that there must be a message for them in those 
thirteen Psalms. It will be like reading their names 
when they read in Daniel 12:3, "The maskilim shall 
shine as the brightness of the firmament," and in 
verse 10, "none of the wicked shall understand; but 
the maskilim shall understand." 

Mr. F. W. Grant seems to have much the same 
thought about these maschil Psalms and the Jewish 
remnant. He says: "And why should not these maschil 

* The Hebrew word "maskilim," sometimes spelled 
'maschilim," is the plural of "maschil" or "maskil." The "i" 

is pronounced like "i" in "machine." 
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Psalms be marked thus as special instruction for these 
maskil men so linked together by the inspired Word 
for each—whether instruction for themselves, or for 
others through them ? If we take up the Lord's proph¬ 
ecy of this very period already referred to (Matt. 24), 
we find clear directions given by Him, which, of 
course, are to be recognized and acted upon by the 
remnant of those days: 'When ye therefore shall see 
the abomination of desolation, spoken of by Daniel the 
prophet, stand in the holy place (whoso readeth let 
him understand): then let them which be in Judea 
flee into the mountains.' Notice the special Daniel-
like reference, nay, the appeal to the 'men of under¬ 
standing,' maskilim—certain to arouse the attention 
of those exercised in that time of trial, and acquainted 
with Daniel" (Quoted from The Numerical Bible). 

The words of our Lord Jesus to these men of the 
last time, "Whoso readeth, let him understand," would 
indeed remind them of their name, maskilim. Our 
Lord referred them to the Book of Daniel. No doubt 
many of them in those times will read these instruc¬ 
tions about reading in Daniel, and His injunction to 
"understand," then as they turn the pages of Daniel 
and learn about the instructions to the maskilim, or 
understanding ones, will not their hearts burn within 
them? Then when they turn to the first Maschil»Psalm, 
Psalm 32, they will see a clear explanation of the way 
of salvation with an emphasis laid upon the fact that 
it is "without works." When we remember that the 
Holy Spirit has told us through Paul that the reason 
for the fall of the Jewish nation was because they 
sought to be saved by the works of the law (Rom. 9: 
31, 32), we can understand why this subject should 
be of first importance to these maskilim, who will 
teach the Jews of those times. We can imagine them 
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using the inspired words of Paul in Romans 4:5-8, 
where Psalm 32 is quoted: "But to him that worketh 
not, but believeth on Him that justifieth the ungodly, 
his faith is counted for righteousness. Even as David 
also describeth the blessedness of the man, unto whom 
God imputeth righteousness without works, saying, 
Blessed are they whose iniquities are forgiven, and 
whose sins are covered. Blessed is the man to whom 
the Lord will not impute sin." 

Let the reader read the other "Maschil Psalms" and 
try to imagine that he is one of those Maskilim, or one 
of the believing remnant, in those awful tribulation 
times when the Antichrist is trying to destroy all the 
Jews, and then think how those Psalms would speak 
to one in those times. These "wicked" of those times 
will no doubt say continually, "Where is thy God?" 
(Psalm 42: 3) with the thought that they can see their 
own god, the man of sin. What a comfort too Psalm 
45 will be in those days! Then Psalm 52 speaks plain¬ 
ly to them about the Satanic world-dictator of those 
times; "Why boastest thou thyself in mischief, 0 
mighty man . . . Thou lovest all devouring words, 0 
thou deceitful tongue. God shall destroy thee for ever, 
He shall take thee away . . . " Compare this word 
about his being taken away, with Revelation 19: 20. 

Beloved, the time is short, the Church will soon be 
gone to be with the Lord Jesus. Then the believing 
remnant of Israel will be called out and prepared. What 
a wonderful Book is God's Holy Word, which was writ¬ 
ten so long ago but still has very direct and special 
messages for His people in various times and living 
centuries apart! 



"TO THE CHIEF MUSICIAN UPON 
NEGINOTH, A PSALM OF DAVID" 

T H E above is the title to the fourth Psalm. 
There are fifty-five Psalms which are prefixed 
by, "To the Chief Musician," while the word 

"Neginoth" occurs in the titles of seven Psalms 
(Psalms 4, 6, 54, 55, 61, 67, and 76). 

This mystic sentence contains a precious message 
for all those who are interested in God's great victory 
over the powers of darkness through the VICTOR, the 
Lord Jesus Christ, and in their own victory over the 
world, the flesh, and the Devil. Our Lord's victory is 
reckoned to our account and our victory is through 
Him. 

The words, "To the Chief Musician," form the 
translation of one Hebrew word. The word is 
lam'natzeach, from the Hebrew root-word natzeach. 
The letter "L" prefixed to this Hebrew root gives the 
meaning "to," or "for." It is sometimes used to denote 
possession, as we would use the letter "s" in the word 
"David's", or it could mean that the Psalm is addressed 
"to" David. Then the Hebrew letter "M", which is 
the next letter prefixed to the root here, makes the 
word a participle, or, "one who is over," "one who is 
victor." There is compensation in the vowel-mark 
under the Hebrew letter "L" to show that the article 
"the," should be understood, so that the word should 
be "To the Chief Musician," or "To the Victor." We 
believe it means "To the VICTOR" or "To the Over-
comer," and may refer, not only to the one who had 
charge of the music in the Temple, but to the Great 
VICTOR, our Lord Jesus Christ, and then to those 
who overcome through Him and who partake of the 

34 
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benefits of His victory: "Thanks be unto God which 
giveth us the victory through our Lord Jesus Christ." 
Here is something to sing about, something to start the 
heavenly music, or "Neginoth." 

The several meanings which are attached to the 
above root-word, natzeach, are all said to have been 
derived from one root meaning "to shine." Then 
from this, things that shine are more easily seen, 
or stand out prominently. (Our English word "shine" 
also has the meaning, "to be conspicuous or distin¬ 
guished.") The prominent men, or leaders, in the 
army were given credit for the victories. Then the 
victor would be expected to bring a lasting, or perfect 
victory. He might be mentioned as having finished or 
perfected a work. So, this root-word is rendered "for 
ever" in many places, as in 2 Samuel 2:26; Job 4: 20; 
Ps. 13 :1 ; 68:16. It is also translated "victory" in 
1 Chronicles 29:11 and Isaiah 25: 8. In 2 Chronicles 
2:2 it is rendered "overseers"; in 1 Chronicles 15:1, 
"to excel"; and in Ezra 3:8, 9 it is, "to set forward." 

All _the above meanings of this root-word natzeach 
seem to crowd themselves into the word when it is 
used to speak of our Lord Jesus as the Great Over-
comer. He shall shine forth as the VICTOR when 
He comes in glory. He completely conquered. His 
victory is perfect and everlasting. What a VICTOR 
is He! It is not surprising that many of the Psalms 
with this title are humble prayers. Would we be 
surprised if we were ushered into the presence of one 
°f the mighty men of God of the past, one of those 
overcomers like Daniel, and found him on his knees in 
Prayer? It was through prayer that they overcame. 
But then how encouraging for us as we start to read 
these Psalms to be reminded by these titles of the 
victory already won by our Lord Jesus Christ, and of 
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our sure victory. It reminds us of the angel's words 
to the humble Gideon, as he hid while he threshed his 
wheat; "The LORD is with thee, thou mighty man of 
valour" (Judges 6:12). Then when Gideon's face 
seemed to fall and his heart to sink, we read: "And 
the LORD looked upon him, and said, Go in this thy 
might, and thou shalt save Israel from the hand of the 
Midianites: have not I sent thee?" 

But let us go now to the first occurrence in the 
Bible of this root-word natzeach. We find that we 
must go back to the very beginning of the history of 
David, in 1 Samuel 15, 16. This is significant, for the 
types of God's victories through His King, the Lord 
Jesus Christ, the Great Conqueror, begin with David. 
When our Lord shall come as the Victor and "Over-
comer" He is the One who "hath the key of David" 
(Rev. 3:7). He is "the Lion of the Tribe of Juda, 
the Root of David" (Rev. 5:5). He is the one who 
says: "I am the Root and the offspring of David, and 
the bright and morning Star" (Rev. 22:16). 

Going back to the beginning of David's history we 
find this word natzeach rendered "Strength." "And 
also the Strength of Israel will not repent" (1 Sam. 
15: 29). But let us note well the connection in which 
this new name of God is revealed. The kingdom had 
been "rent" from Saul by God's command. The revela¬ 
tion in this new name contained a promise of victory 
through Him who is the "Strength of Israel." The 
margin gives the alternate reading of "Eternity" or 
"Victory" for "Strength." "The Victory of Israel!" 
What a beautiful name for our Lord Jesus Christ who 
was typified by David but who was the LORD Himself! 
He went down into death and came up as the Great 
VICTOR or "OVERCOMER." He was able to say, 
"0 death, where is thy victory?" But we too lay hold 
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of these words by faith and make them our own! Are 
we not mighty through God when we can so believing-
ly enter into such a mighty victory? We shall see how 
we are reminded of this in the New Testament. Let 
us notice here that immediately after this revelation 
of God's name as the "Strength," or Natzeach, of 
Israel, and the introduction of David in chapter six¬ 
teen, we have David's victory over the giant, the 
great enemy of God, in the seventeenth chapter! 

In 1 Corinthians 15 we read a quotation from the 
Old Testament which tells us about this victory of our 
Lord Jesus. "Then shall be brought to pass the say¬ 
ing that is written, Death is swallowed up in victory." 
The Greek word here for "victory" is nikao. Then 
when we read the "saying" referred to we note that 
it mentions the Victor Himself: "He will swallow up 
death in victory: and the Lord God will wipe away 
tears from off all faces" (Isa. 25: 8). This "Victor," 
or "Overcomer" is revealed as "The Lamb" in Revela¬ 
tion. "For the Lamb which is in the midst of the 
throne shall feed them, and shall lead them unto foun¬ 
tains of living waters: and God shall wipe away all 
tears from their eyes" (Rev. 7:17). "The Lamb shall 
overcome them: for He is Lord of lords and King of 
kings" (Rev. 17:14). The word "overcome" here is 
from the Greek word nikao, and so takes us back to 
this Hebrew word natzeach, which we are considering 
from the title of the Psalms. To overcome is of course 
to be a victor. The victory mentioned in the proph¬ 
ecy in Isaiah is seen to be the same as here, for in 
both passages we have the promise that "God shall 
wipe away all tears." How wonderfully we enter into 
the benefits of His great victory! 

Now let us look at the first occurrence of the word 
"victory" in the New Testament. We shall find that 
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there too it refers to the Lord Jesus and His victory. 
"Then the Pharises went out, and held a council 
against Him. But when Jesus knew it, He withdrew 
Himself from thence: and great multitudes followed 
Him, and He healed them all; and charged them that 
they should not make Him known: that it might be 
fulfilled which was spoken by Esaias the prophet, say¬ 
ing, Behold My Servant, whom I have chosen; My 
Beloved, in whom my soul is well pleased: I will put 
My Spirit upon Him, and He shall show judgment to 
the Gentiles. He shall not strive, nor cry; neither 
shall any man hear His voice in the streets. A bruised 
reed shall He not break, and smoking flax shall He 
not quench, till He send forth judgment to victory" 
(Matt. 12:14-20). Satan moved these men against 
our Lord Jesus, but the Word of the Lord through 
Isaiah promised that the Lord Jesus should be Victor, 
in the character of the meek and lowly One. In this 
He is like young David with his sling and stone. 

We wish to call attention to His mighty power as it 
is manifested in the account in the verses following 
the above scripture, but our Lord so conceals Him¬ 
self by His meekness, that we fear some might pass 
over the revelation of the Mighty One in His works, 
if we do not call attention to the fact that our Lord 
not only withstood and held back the powers of the 
nation, represented by their leaders, but by His word 
He overcame the powers of darkness and drove out 
a demon. Our Lord speaks of this when He calls Him¬ 
self the "One stronger than the strong man armed." 
Even this was said because His enemies had spoken 
evil of Him. He speaks humbly, in figurative lang¬ 
uage, He might have said, "I am stronger than the 
strong man armed!" He said: "Or else how can one 
enter into a strong man's house, and spoil his goods, 
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except he first bind the strong man, and then he will 
spoil his house" (Matt. 12: 29). 

It was on the cross, when He was a picture of ap¬ 
parent defeat, that He "spoiled principalities and 
powers and made a show of them openly, triumphing 
over them in it" (Col. 2:15). He is the Mighty One 
mentioned in the passage above (Matt. 12: 20), who is 
to "send forth judgment unto victory." The next 
verses tell of His might, "Then was brought unto Him 
one possessed with a devil, blind, and dumb: and He 
healed him, insomuch that the blind and dumb both 
spake and saw. And all the people were amazed, and 
said, Is not this the son of David?" The word "vic¬ 
tory" in the above Scripture is the first occurrence 
of the Greek word nikao in the New Testament, and 
we believe the manifestation of His power in this 
verse goes with it. In the same account in Luke the 
Greek word nikao is rendered "overcome" and refers 
to Him as the Overcomer. "But when a stronger than 
he shall come upon him, and overcome him, He taketh 
from him all his armour wherein he trusted, and 
divideth his goods" (Luke 11: 22). 

The fact that this Greek word nikao is used to 
represent the Hebrew word natzeach, which we have 
been considering, reminds us that "The Chief Musi¬ 
cian," or, as we have suggested, The Overcomer and 
The VICTOR, here in the New Testament is the Lord 
Jesus Christ, the same One who was first revealed as 
"The strength of Israel," through this same word. 

We wish to call attention to the fact that the first 
passage in the Old Testament was a promise that 
"the Strength of Israel will not lie nor repent: for 
He is not a man that He should repent" (1 Sam. 15: 
29), and this first occurrence of the word "victory" in 
the New Testament told us that this is the One of 
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whom Isaiah spoke in Isa. 42:1-4. When we turn to 
that passage in Isaiah we read that, "He shall not fail 
nor be discouraged, till He have set judgment in the 
earth" (Isa. 42: 4). He is the same Overcomer, or 
"Strength" of Israel, who shall not fail nor be discour¬ 
aged, and He shall not repent, or change His mind 
about it, He shall accomplish His purpose in Israel. 
The words, "He is not a man that He should repent," 
compared with the words "He shall not fail nor be dis¬ 
couraged" all seem to point to the One through whom 
the "victory" is promised—The Great Natzeach, or 
"Strength" of Israel, the one who in the title of the 
Psalms is called "The Chief Musician." 

The same Greek word nikao is used to speak of our 
overcoming because our victory is all bound up in His 
victory. In John's Gospel we read of Him as the One 
who has overcome, and just because He has overcome 
He promises victory for us who are reckoned in Him. 
Then in the First Epistle of John our overcoming is 
mentioned. Our Lord Jesus said, "Be of good cheer; 
I have overcome the world" (John 16: 33). This is 
the only occurrence of this Greek word in John's Gos¬ 
pel, but the word occurs seven times in the First 
Epistle of John, where it is rendered six times "over¬ 
come" and once "victory." The first two occurrences 
speak of how we overcome "the wicked one" and the 
last five of our overcoming "the world." It will be 
helpful to read these seven words and to note the 
things that help to overcome. "I write unto you, 
young men, because ye have overcome the wicked one" 
(1 John 2:13). "I have written unto you, young men, 
because ye are strong, and the word of God abideth 
in you, and ye have overcome the wicked one" (1 John 
2:14). "Ye are of God, little children, and have 
overcome them; because greater is He that is in you, 
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than he that is in the world" (1 John 4:4). "For 
whatsoever is born of God overcometh the world: and 
this is the victory that overcometh the world, even our 
faith" (1 John 5:4). "Who is he that overcometh the 
world, but he that believeth that Jesus is the Son of 
God?" (1 John 5:5). 

It would be well if the secrets for the overcomer 
were studied and understood by all believers in these 
last days. It is a sad fact that many pay no attention 
to them until they are overcome and have fallen into 
sin. The points mentioned above are, First, "Ye have 
overcome the wicked one." Study well how this may 
be done, through the use of the "sword of the Spirit," 
through prayer, through walking with God and reject¬ 
ing the world and the flesh. We are never told to flee 
from Satan but we should resist him and all his de¬ 
vices, in the power of the Spirit of God. Then next, 
"Ye are strong, and the Word of God abideth in you." 
Reader, can you say that you are strong? Does the 
Word of God abide in you? This does not mean strong 
physically, but spiritually. We must strive to become 
strong in the Lord and in the power of His might. 
Commit Scripture to memory; learn the verses that 
teach doctrine, and those that strengthen faith, and 
give comfort. There is no escape from our being sol¬ 
diers for God in this warfare against Satan. The only 
question is, Will you be a strong, or a weak soldier? 
defeated, or an overcomer? 

This is not a question of our being saved or lost. 
We are saved with an everlasting salvation. No be¬ 
liever who is really born again can ever be lost. But 
he may be a defeated Christian, and be very unhappy, 
instead of being filled with the joy of the Lord. No 
Christian needs to be defeated. God can restore if we 

come to Him for victory. The next word is, "Ye 
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are of God, little children, and have overcome them: 
because greater is He that is in you, than he that is in 
the world." What a precious encouraging word for 
the "little children"! Have you been discouraged as 
you thought of your own weakness? Then read the 
above again and claim it for yourself. How great is 
He that is in you? Is He not greater than he that is 
in the world? But the words become more simple, 
more easily understood. It is as if God knew that 
some discouraged, disheartened child of His was say¬ 
ing, "Well, I at least know I was born again." He 
answers, "Whatsoever is born of God overcometh the 
world." But you object, I do not have this "victory." 
He replies, "This is the victory that overcometh the 
world, even our faith." But perhaps some one might 
say, "Then perhaps I have not been born again." Our 
loving God comes down to that level, for the next and 
last words are, "Who is he that overcometh the world, 
but he that believeth that Jesus is the Son of God?" 
God has come down, as it were, to comfort even the 
weakest believer and to lift him up and assure him of 
victory. Do you believe that Jesus is the Son of God ? 
Then claim these wonderful promises. Praise the 
Lord for such a Saviour, such a wonderful VICTOR! 

It is interesting for those who read the Psalms in 
the original Hebrew to turn from reading these Psalms 
of David, addressed to "The Chief Musician," and 
then read the New Testament translation into Hebrew 
and note that "the overcomer," mentioned in First 
John, and in the seven letters to the Churches (Rev. 
2, 3), is called Ham'natzeach, in both the Old and 
New Testaments. The word is from the same root. 
Seven times our Lord Jesus said, "To him that over¬ 
cometh," or "He that overcometh," to the seven 
churches, and then to the last church He adds the 
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words, "Even as I overcame." Then the translator 
uses the same word natzeach for "prevailed" in Rev. 
5:5, "The Root of David hath prevailed to open the 
book," and for the words "conquering, and to conquer" 
in Rev. 6:2, "And He went forth conquering and to 
conquer." 

A careful study of all the wars of the people of 
God in the Old Testament will impress the spiritually-
minded Christian that back of all the conflicting forces 
there are unseen powers. We learn from Scripture 
that the great battles of the powers of darkness touch 
every life. We are promised victory as individuals 
through our Lord Jesus Christ. Then we are allowed 
to see the final victory over all the powers of Satan as 
described in Revelation. We see too that every re¬ 
deemed man shall add his praise to God for that final 
victory, knowing how vitally it concerns each one. 

Now that we have given a general idea of what we 
believe to be the teaching in this word, "To the Chief 
Musician," from this study of the root-word natzeach, 
we go back to consider its first occurrence, where it 
is rendered "Strength," or "Strength of Israel" (1 
Samuel 15: 29). After Saul was rejected as the King 
of Israel, we read, "And Samuel came no more to see 
Saul until the day of his death: nevertheless Samuel 
mourned for Saul: and the Lord repented that He had 
made Saul king over Israel." Then we next read of 
the anointing of David as King. But David, like the 
One whom he pictures in the type, remained unknown 
for some time. Then two things are brought before 
us in David's history. First, he plays on his harp 
and the evil spirit departs from Saul; next we read 
how he overcame the giant, Goliath. If we compare 
these two chapters, chapters sixteen and seventeen of 
1 Samuel, with the last chapters of Revelation, begin-
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ning with the fourteenth chapter, we shall see that 
David's victories seem to refer to, and typify, the 
victories of our Lord Jesus Christ in the last days so 
soon to come. 

Just as David sang and played on his harp (for we 
believe the power was in the fact that David's playing 
was accompanied by the inspired holy songs, such as 
his Psalms), and the evil spirit departed from Saul, 
so we read in Revelation that just before the mighty 
victory is won the one hundred and forty and four 
thousand stand on Mount Zion, "having His Father's 
name written in their foreheads. And I heard a voice 
from heaven, as the voice of many waters, and as the 
voice of a great thunder: and I heard the voice of 
harpers harping with their harps: and they sung 
as it were a new song before the throne" (Rev. 14: 
1, 2). David's singing and playing caused the evil 
spirit to depart from Saul, and then in the very next 
chapter we read of David's victory over the giant. In 
Revelation we read that The Lamb overcomes the 
powers of Satan after this singing and playing on 
harps. David was a shepherd, and he overcame in a 
way that spoke of the power of God and not his own 
power. "The Lamb" is the name taken by our Lord 
Jesus to show how He overcame, by His death as the 
LAMB of God. He was a greater picture of weakness 
as He won His great victory on the cross. His victory 
too was vastly greater than David's. The stone sink¬ 
ing into the forehead of Goliath, struck terror to the 
Philistines, and no doubt the fact that "His Father's 
name" is written in the foreheads of these singers in 
Revelation shall strike terror into the hearts of God's 
enemies in the last days. 

It may be too that our Lord showed His displeasure 
about the markings in the foreheads of the lost by the 
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man of sin in the last days, by this mark which 
brought death to the giant Goliath, the one who was 
a type of the wicked man of the end time. The boast¬ 
ings of the giant and his defiance of God remind us 
of what is told us of the Antichrist of the great trib¬ 
ulation times, whose "mouth" is mentioned in proph¬ 
ecy. So we believe that David pictures the Great 
Overcomer, the Lord Jesus, as He overcomes for us, 
and the giant speaks in this type of the "man of sin," 
who is soon to come on this earth. It is fitting then 
that the first occurrence of the word natzeach, "Vic¬ 
tor," or "Overcomer," should be found here. 

Recalling again that the title to the Psalm we are 
considering is "To the Chief Musician upon Neginoth, 
A Psalm of David," we thought it quite remarkable 
that the next two important words in this title 
also begin here, at the beginning of the history of 
David. David is first mentioned in the Hebrew 
Bible here in 1 Samuel 16:13, and nahgan, the root 
of "Neginoth," is first mentioned in verse 16. (David 
is mentioned in our English Bibles in the last chapter 
of Ruth, but Ruth comes after Job in the different 
arrangement of the books found in the Hebrew Bible.) 

Let us read then, the passage in which nahgan, the 
root-word of Neginoth occurs. "And Saul's servants 
said unto him, Behold now, an evil spirit from God 
troubleth thee. Let our lord command thy servants, 
which are before thee, to seek out a man, who is a 
cunning player on a harp: and it shall come to pass, 
when the evil spirit from God* is upon thee, that he 

* The words, "an evil spirit from God," should not trouble 
us, for, "Evil as well as good has its commission from God, not 
its existence, but its liberty to act, and the limits of its actions. 
So we see in Job in early times, and in Ahab's case later; and 
comfort it is to know this. It is thus the wrath of man is to 
Praise Him, and the remainder He restrains."—F. W. Grant. 
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shall play with his hand, and thou shalt be well. . . . 
And it came to pass, that when the evil spirit was upon 
Saul, that David took a harp, and played with his 
hand: so Saul was refreshed, and was well, and the 
evil spirit departed from him" (1 Sam. 16:16-23). 

The words "player," "play" and "played" in this 
passage are from the word "Neginoth," the root na-
gan. The word occurs a number of times after this, 
as in 1 Sam. 18:10 and 19: 9. In 2 Kings 3:15 it is 
rendered "a minstrel." It is represented by the word 
"play" in Psalm 33: 3, and "My song, in Psalm 77: 6, 
and "stringed instruments" in Habakkuk 3:19, and it 
is the word for "melody" in Isaiah 23:16. In all it 
occurs some thirty times in the Old Testament. 

This root-word nahgan is used to speak of both the 
instrument and one who plays, and refers to the music 
of the harp. They have harps in heaven. Glorified 
beings sometimes play upon them as they sing of God's 
victories and of Him who is the great VICTOR. 

The lesson from this word "Neginoth," and the fact 
that its history begins here with David, is a lesson of 
the power of song and praise in our battles with the 
powers of Satan. The prison wall shook when Paul 
and Silas sang praises and prayed. If the reader is 
able to read the Hebrew translation of the New Testa¬ 
ment he will see that those "harpers harping with 
their harps" in Revelation are said to be "naginim" 
with their harps. It is the same word "Neginoth." 
They were rejoicing in God's victory, yet to come. 

How many times the powers of darkness have been 
driven away from Christians as they have sung the 
praises of the Lord! If our singing of His praises is 
from the heart, then the evil powers will not stay 
around and listen to hear the Lord praised in song 
from happy Christians. 0 Christian, praise Him more 
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in song. "Praise God from whom all blessings flow." 
The name of the Lord Jesus in our songs, especially 
where He is given His title of LORD, must strike 
terror to the wicked spirits against whom we 
"wrestle." He has conquered them all so gloriously. 
Praise His holy Name! Notice that Paul and Silas 
both prayed and sang. Prayer and song go together. 
We see this in Ephesians. In chapter five we read 
first about singing, "Be filled with the Spirit; speaking 
to yourselves in psalms and hymns and spiritual 
songs, singing and making melody in your heart to the 
Lord" (Eph. 5:18, 19). Then in chapter six we are 
given directions about the armour of God that enables 
us to withstand as we battle against these evil 
forces, and then when the whole armour is on we 
would expect the next words to be "and fight," but 
instead we read, "praying, with all prayer." Let us 
not under-estimate our enemy. God says, "Finally, 
my brethren, be strong in the Lord, and in the power 
of His might. Put on the whole armour of God, that 
ye may be able to stand against the wiles of the devil" 
(Eph. 6:11, 12). Not fearing, nor fleeing because 
your enemy is no ordinary foe, but being clothed with 
all this might of God, you will then be "singing and 
making melody in your heart to the Lord," and "pray¬ 
ing with all prayer and supplication in the Spirit" 
(Eph. 6:18). Victory is sure then. 

Reader, do you know what it is to have "melody in 
your heart to the Lord" as you sing His praises? This 
is the glorious thought we find in this word "Negi-
noth" which comes directly after the words, To the 
Over-corner, or, "To the Chief Musician." He is the 
VICTOR or OVERCOMES; ours is the song of victory 
whereby we claim the victory and enter into it and all 
its advantages. 
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Beloved, this is not just mere ancient history; 
battles are going on around us now; the powers of 
darkness are still arrayed against the saints of God. 
Our enemy has been defeated by the Lord Jesus and 
he will not be allowed to overcome us, but he is allowed 
to make us realize the conflict and to feel the opposi¬ 
tion, so that we may enter into the joys of victory 
with Him. Our Lord wants us to be overcomers, to 
be victors with Him, that we may really know the 
joys that await Him and have fellowship with Him, 
as He enters into all the rewards of victory. It is no 
wonder that the saints of God shall be heard praising 
God for His punishment of the wicked and all the 
forces of Satan. They will have entered into an ex¬ 
perimental knowledge of God's holy displeasure 
against sin. The unsaved even complain that God 
should punish Satan and his followers so severely! 

Many more lessons might be learned from David's 
life and from a study of this other word, "David," 
which as we have said occurs in the Hebrew Bible first 
here in 1 Samuel. We mention just one thought: 
David was taught to seek the Lord about the details, 
the time, the place, and the way in which he should 
meet the enemy. In 1 Chronicles we read how the 
Philistines came against him, and God told David 
that he should "come upon them over against the mul¬ 
berry trees" (1 Chron. 14:14). This gave the place. 
Then he was told about the time, and also was given 
a sign that would let him know that God was going 
before him. "And it shall be, when thou shalt hear 
a sound of going in the tops of the mulberry trees, 
then thou shalt go out to battle: for God is gone before 
thee to smite the host of the Philistines." This word 
"going" here is really, "marching," or "tramping." 
It was the tramp, tramp, tramp, of a mighty host he 
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was to hear in the tops of the mulberry trees (liter¬ 
ally, "weeping trees," perhaps weeping willows). 
David was told that this would let him know that God's 
army had gone out before him. 

How vivid God has made the thought for us that 
He is the One who goes before us! We do not need to 
hear this tramp, tramp, tramp, of the feet of the 
heavenly host, for we know that our Mighty One has 
conquered the foe for us. He wants us to realize this. 

God wants us to see these things in the types He 
has given, and to learn these lessons that we may be 
mighty through God to the pulling down of strong¬ 
holds. That is the reason He placed similar things in 
the story of David and Goliath and the story of His 
coming to conquer in the last times. There are many 
of these. Notice the number six in connection with 
the giant Goliath, and the man of sin, in the last days. 
The giant was six cubits high and he had six pieces of 
armour, etc. The number of the "Beast" is 666. 

So in the name, David, we are reminded of David's 
greater Son, the Lord Jesus Christ. 

For those who wish to study the fifty-five Psalms 
that are directed to "The Chief Musician" we give a 
list of those Psalms. Psalm 4, 5, 6, 8, 9, 11, 12, 13,14, 
18, 19, 20, 21, 22, 31, 36, 39, 40, 41, 42, 44, 45, 46, 47, 
49, 51, 52, 53, 54, 55, 56, 57, 58, 59, 60, 61, 62, 64, 65, 
66, 67, 68, 69, 70, 75, 76, 77, 80, 81, 84, 85, 88, 109, 
139, 140. 



S E L A H 

M A N Y thousands of Christians have wondered 
over this word "Selah" as they have seen it 
in the Psalms, where it occurs seventy-three 

times, or in the third chapter of Habakkuk, where it 
is found three times. Thousands of children have 
turned to their parents as they have noticed it for the 
first time and have asked the age-old question, "What 
does 'Selah' mean?" The usual answer is, "No one 
knows." Thousands of students of Scripture too have 
consulted all the helps they could find, and usually 
have turned away discouraged because there seem to 
be almost as many interpretations as there are inter¬ 
preters. Scholars of the first ranks differ and what 
is most discouraging is that few of the suggestions 
seem to be helpful, or satisfying. Some say that it 
marks a pause in the music when these Psalms were 
sung in the temple services; others say that it means 
that the reader should stop and think. Some say that 
it means "lift up," and that the voice should be lifted 
at that point. The Jews tell us that the three letters 
that form the Hebrew word are meant to give us the 
abbreviation of three Hebrew words, and then they 
start guessing what these three words might be, one 
guess being that they are words which mean, "Turn 
above, singer." This custom among the Jews of giving 
the initials of words is quite modern; it does not go 
back to the times when the Scriptures were written. 
We believe that while there is a measure of truth in 
some of the above suggestions that they do not go far 
enough, but that the word means these things and 
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more. Such meanings seem to us cold and lifeless 
while the word Selah itself seems to be a word flaming 
with life. It has a soul-stirring message. 

Because we have written this book for the ordinary 
English reader who may not be acquainted with the 
original languages we will not go into a discussion of 
the meanings of the word at length. Selah and some 
cognate Hebrew verbs have a root meaning of to "lift 
up." The "lifting up" we understand to be a lifting 
up of the soul and not just the voice, as some think. 
The words, "Turn above, singer" may have had this 
meaning among early godly Jews. 

Its last occurrence in the Psalms seems to us to 
give its meaning. The passage is as follows: "I 
stretch forth my hands unto Thee: my soul thirsteth 
after Thee, as a thirsty land. Selah. Hear me speed¬ 
ily, 0 Lord: my spirit faileth: hide not Thy face 
from me, lest I be like unto them that go down into 
the pit. Cause me to hear Thy lovingkindness in the 
morning; for in Thee do I trust: cause me to know 
the way wherein I should walk; for I lift up my soul 
unto Thee" (Ps. 143: 6-8). Now let the reader turn 
to this Psalm in his Bible and notice carefully that 
the word "thirsteth" is printed in italics, which means 
that it is not in the original Hebrew. Then think of 
the words as they appear in the Hebrew original, "My 
soul as a land-dry-thirsty after Thee—Selah." The 
word Selah supplies the want of the word "thirsteth." 
If the heart is lifted up to God with this thought every 
time we read the word "Selah," and the words before 
and after it, it will be seen that this longing desire 
for Him will fit in with the word "Selah." It seems 
to be a word to express just that thought, "Selah," or, 
"I lift up my soul unto Thee as a dry and thirsty land 
seems to cry out for the refreshing waters. Not just 
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a cold pause while I meditate, but a burning, throb¬ 
bing longing for Him, that will not subside until He 
satisfies with Himself, for only He can satisfy. "The 
word used here for "dry-thirsty" is the word "weary" 
in the passage, "as the shadow of a great rock in a 
weary land" (Isa. 32: 2). It is the word "thirsty" in 
the passage, "As cold waters to a thirsty soul" (Prov. 
25:25). 

Let us examine some of the Psalms in which this 
word Selah is found and notice how it seems to fit 
the definition we have suggested. The first is Psalm 
3. This thought would not seem to be in harmony 
with the first or second Psalms but when we come to 
the third Psalm we are brought to consider one who 
is in the deepest agony of soul, crying out in agony to 
God. The title tells us that it is "A Psalm of David 
when he fled from Absalom his son." It seems that 
there could be no greater anguish of heart than that 
which David suffered when Absalom, his handsome, 
popular son turned his people's hearts against him and 
sought his life. There is no greater human sorrow 
pictured in Scripture than that of David as he went 
weeping up to the chamber of the gate, crying out, 
"0 my son Absalom, my son, my son Absalom! Would 
God I had died for thee, 0 Absalom, my son, my son!" 
(2 Sam. 18: 33). The sorrow of our Lord Jesus in the 
garden surpasses this and every other sorrow we can 
consider. His sorrow upon the cross was beyond all 
human ability to know or understand. But besides 
the sorrow of our Lord we can think of no greater 
picture of human suffering than David's. From the 
depths David cried out to God in the words of this 
third Psalm. Only God could fill the aching heart. 
Here then is a fitting place for this word Selah, as it 
occurs for the first time in the Psalms. 
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"LORD, how are they increased that trouble me. 
Many there be which say of my soul, There is no 
help for him in God. SELAH. But Thou, 0 
LORD, art a shield for me; my glory, and the 
lifter up of mine head" (Psalm 3:1-3). 

David repeats what his enemies had said, "There 
is no help for him in God," this brings out his own 
heart-cry of "SELAH!" Or, "My heart cries out to 
thee as a parched land seems to languish for the re¬ 
freshing showers." The soul that seeks Him thus is 
never disappointed. David was allowed to know 
something of His presence but still he longs for more 
of Him. 

"I cried unto the LORD with my voice, and He 
heard me out of His holy hill, SELAH. I laid me 
down and slept; I awaked; for the LORD sus¬ 
tained me. I will not be afraid of ten thousands 
of people, that have set themselves against me 
roundabout" (vers. 4-6). 

David tells us that he cried "with his voice;" 
he does not refer to a secret prayer but to what he 
had said in verses one and two. Now there is no word 
of entreaty or supplication excepting as it may be in 
the one word "Selah." He did tell his God about his 
enemies and what they had said about him; this we 
might consider a prayer. But it does not seem to cor¬ 
respond to his answer as he describes it. If the word 
"Selah" means what we suggest, the longing, reaching 
out of the soul in an inexpressible desire for HIM, then 
the answer David describes would seem to be a fitting 
one. The LORD in answering him had been just what 
David needed at that time. He had been in need of 
protection, the Lord had Himself become David's 
shield. "Thou, 0 LORD, art a shield to me." He had 
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been hunted and harassed, filled with fear and anxiety. 
The LORD caused him to sleep as a child who had 
been satisfied with the milk from its mother's breast. 
It was "the LORD" Himself who "sustained" him. 
"I laid me down and slept; I awaked; for the LORD 
sustained me." David's head had been bowed with 
grief. Now he is not so concerned with the fact that 
his head is lifted, as he is with the One who has be¬ 
come, "The LIFTER UP of mine head." David had 
been despised by his enemies; now he has come to 
realize that the LORD is his "glory"—the LORD my 
glory. 

"But Thou, 0 LORD, art a shield for me; my glory, 
and the lifter up of mine head." With such a revela¬ 
tion of his God as the One who is Himself enough to 
fill all his needs it is no wonder that David's fear is 
banished and he can boldly say, "I will not be afraid 
of ten thousands of people that have set themselves 
against me round about." His cry of "SELAH" has 
been answered. 

The last verse is a summing up of this thought 
that all of God's salvation is from God. Not one thing 
is from man. When the believer comes to know the 
comfort of this doctrine he longs again for Him. "Sal¬ 
vation belongeth unto the LORD: Thy blessing is upon 
Thy people." The remarks of C. H. Spurgeon on this 
verse are helpful. " 'Salvation belongeth unto the 
LORD.' This is a point concerning which we are 
daily fighting. Our opponents say, 'Salvation be¬ 
longeth unto the free will of man; if not to man's 
merit, yet at least to man's will;' but we hold and teach 
that salvation from first to last, in every iota of it, 
belongs to the Most High God. It is God that chooses 
His people. He calls them by His grace; He quickens 
them by His Spirit, and keeps them by His power. It 
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is not of man, neither by man; 'Not of him that will-
eth, nor of him that runneth, but of God that showeth 
mercy.' 

"In the last sentence the peculiarity and specialty 
of salvation are plainly stated: 'Thy blessing is upon 
Thy people.' Neither upon Egypt, nor Tyre, nor upon 
Nineveh; Thy blessing is upon Thy chosen, Thy blood-
bought, Thine everlastingly-beloved people. 'Selah:' 
lift up your hearts, and pause, and meditate upon this 
doctrine. Divine, discriminating, distinguishing, eter¬ 
nal, infinite, immutable love, is a subject for constant 
adoration." When Mr. Spurgeon comes to explain 
what he means by the word "pause," which he thinks 
is the meaning of the word "Selah," he has nearly the 
same thought we had, that it means more than just a 
pause to meditate, in that it is a word that may be 
spoken to God to express the yearning for Him that 
may have been the result of meditation. If the word 
meant only that we should be silent, or that we should 
pause, as has been suggested, then it would not stand 
beside another word which means to be silent, as in 
Psalm 4: "Stand in awe, and sin not; commune with 
your own heart upon your bed, and be still. Selah" 
(Ps. 4:4) . Then if the word Selah meant simply 
that the reader should meditate, it does not seem that 
the word "Higgaion," which means to meditate, would 
be placed beside it in Psalm 9: "The LORD is known 
by the judgment which He executeth: the wicked is 
snared in the work of his own hands. Higgaion. 
Selah" (Ps. 9:16). We have considered this word 
"Higgaion," from hagah, "to meditate," in the chap¬ 
ter, "My Meditation of Him." We believe that Selah 
is rather the result of the pause and the meditation 
upon Him that it holds in one word such expressions 
as we find in Ps. 42 :1 : "As the hart panteth after the 
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water brooks, so panteth my soul after Thee, 0 God. 
My soul thirsteth for God, for the living God." 

In this ninth Psalm, as in many others, there is a 
longing for God because of distress over the wicked. 
When one is in distress from the thoughts of sin and 
the sight of sin he longs for the pure and Holy One. 
"Jehovah hath made Himself known; He hath ex¬ 
ecuted judgment; the wicked is snared in the work of 
his own hands. Higgaion. Selah" (Ps. 9:16). If 
the word "Selah" meant that we should "consider 
what has been said in the light of what follows," as 
one writer suggests, then it would not appear at the 
end of some Psalms, where, in some places, it does not 
seem to refer to the following Psalm. 

Many things may cause the soul to cry out for God. 
One may be meditating upon His loveliness or upon 
His majesty, and the Spirit of God will fill the heart 
with a deep longing for Him. This seems to be what 
is represented to us in Psalm 24. His majesty is 
brought before us in this prophetic picture of the 
ascension of our Lord and His entrance into heaven. 
The scene is so glorious that David is made to long for 
Him and to cry out, "Selah" in verses 6, 10. Let us 
read it again in that light. 

"The earth is the LORD'S, and the fulness there¬ 
of; the world, and they that dwell therein. For 
He hath founded it upon the seas, and established 
it upon the floods. Who shall ascend into the hill 
of the LORD? or who shall stand in His holy 
place? He that hath clean hands, and a pure 
heart; who hath not lifted up his soul unto vanity, 
nor sworn deceitfully. He shall receive the bless¬ 
ing from the LORD, and righteousness from the 
God of his salvation. This is the generation of 
them that seek Him, that seek thy face, 0 Jacob. 
Selah." 



SELAH 57 

This Great One who owns the world and its fulness, 
who founded and established it, is the One who is pure 
in heart, and who has the right to ascend into the Holy 
Place, into Heaven itself. In Him is reckoned all the 
generation of those who seek Him. He is the God of 
Jacob. So wonderful is the union between Jacob and 
God that the word "Jacob" is used here for "the God 
of Jacob." This is similar to the fact that the Church 
is called "Christ" (1 Cor. 12:12). We shall go up 
with Him when He takes away His glorified Church. 
After He rose from the dead He ascended up on high, 
but once more, after He has raised and glorified His 
Church, they shall ascend with Him. Again the cry 
shall go out, "Lift up your heads, 0 ye gates; even 
lift them up, ye everlasting doors; and the King of 
glory shall come in. Who is this King of glory? The 
LORD of Hosts, He is the King of glory. Selah." 

In Psalm 46 there is great rejoicing in God because 
He is seen to be "with us." Each time we are reminded 
of His presence in the words, "The Lord of Hosts is 
with us; the God of Jacob is our refuge. Selah," 
there is the yearning cry of the heart for Him in the 
word "Selah." The first verse gives the key of the 
comfort that is known in His presence: "God is our 
refuge and strength, a very present help in trouble. 
Therefore will not we fear." There are three Selahs 
in the Psalm, and the three times we are reminded of 
the fact that God is with us, "a present help," calls to 
mind the three times we have the word "Immanuel," 
or "God with us," in the Hebrew of Isaiah 7:14; 8: 8 
and 8:10. There are several places in the Psalms 
where the cry of "Selah" seems to go out from a med¬ 
itation upon Him and His glories, such as in Psalms 
67:1-4; 84:1-12; 89:1-6.* But in several Psalms it 

* Mr. Eotherham has called attention to the fact that the 
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seems that the difficulties and trials around have 
caused the inspired writer to cry out for Him. Psalms 
39:11; 52:1-5; 54:1-3; 55:1-7; 59:1-13, are ex¬ 
amples of this. But by far the larger number of the 
occurrences of the word "Selah" are in Psalms where 
deliverance by God is the subject. He has delivered, 
and the heart is overwhelmed with joy in Him and 
longing for Him, or it is a joy in looking forward to 
His sure deliverance and rejoicing in the fact that it 
is all in Him, the One altogether lovely. The soul thus 
stirred is filled with longing for Him, and cries out, 
"SELAH." Examples of this are Psalms 4:1-8; 32: 5-7; 
44:1-8; 46:1-7; 47:1-4; 48:1-8; 49:1-15; 50:1-6; 
52:1-9; 55:17-19; 57:1-3; 60:1-4; 61:1-5; 66:1-20; 
68:1-35; 76:1-9; 77:1-20. And in Habakkuk the 
whole third chapter, noting the word "Selah" in verses 
3, 9, and 13. 

"Selah" is found in the original Hebrew of Job 
28:16, 19, where it is rendered "valued." "It cannot 
be valued with the gold of Ophir," and, "neither shall 
it be valued with pure gold." This meaning, it is be¬ 
lieved by Gesenius, comes from the fact that Selah and 
other cognate words, such as sahlagh, "to pardon, for¬ 
give, lift up," and sahlal, "to lift up," "elevate," and 
salah, "to weigh," etc., have derived the meaning of 
"to value" from the thought of weighing. What is 
valued is weighed. "Selah" is used of things that are 
valued above all precious things in the passages quoted 
above from Job. Now the thing valued so highly in 
Job 28 is WISDOM, which is generally believed to be 
a type of the Lord Jesus. It is the same "wisdom" 

word "Selah" often occurs in the center of a thought or where 
it seems to join what has gone before with what comes after. 
These last two references are examples of this. We believe that 
his mistake was in supposing that this was the whole purpose 
of the word "Selah." 
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mentioned in Proverbs 8, which most Bible Christians 
believe speaks of the Lord Jesus. Here in Job 28 it 
is more precious than all the precious things of earth, 
gold, the precious onyx, crystal, jewels of fine gold, 
"No mention shall be made of coral, or of pearls; for 
the price of wisdom is above rubies." Surely we have 
here the priceless One, the One to be desired. He is 
the One who "cannot be valued (or selahed) with gold 
of Ophir." His price "is above rubies." These are 
things desired. We who know Him, value, or desire 
Him above all. Now carry this thought over into the 
text of the Psalms; "Selah," or The ONE whom I de¬ 
sire above all else. 

Sometimes Hebrew words are used to mean the 
opposite from the usual meaning, thus "bless" is used 
for "curse" in a few instances. This word "Selah" is 
twice translated "trodden under foot." "The Lord 
hath trodden under foot all my mighty men" (Lam. 
1:15). "Thou hast trodden down all them that err 
from Thy statutes" (Ps. 119:118). Then the word 
salah is found in the passage, "The precious sons of 
Zion, comparable to fine gold, how are they esteemed 
as earthen pitchers"; here the word is rendered "com¬ 
parable." 

This all reminds us that in our love for Him all 
else is as if it were trampled under foot by compari¬ 
son, even though it be at the same time an unbroken 
devotion to fellow-Christians—not that we love them 
less, but Him more. This reminds us too of those 
words of our Lord Jesus, "If any man come to Me, and 
hate not his father, and mother, and wife, and chil¬ 
dren, and brethren, and sisters, yea, and his own life 
also, he cannot be My disciple" (Luke 14:26). Love 
toward men is as hate when compared with the great¬ 
er love that is due to God. This is the thought we be-
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lieve is brought to us in this word "Selah." It pictures 
a desire fov Him that spurns all that would come be¬ 
tween. The above words of our Lord Jesus have 
seemed to be a hard saying to many. The word "Selah" 
has also been a hard saying. Love is needed, more 
than knowledge, to enable the child of God to delight 
in such things. It is God's grace that has brought us 
poor undeserving sinners near to Himself. Such love 
is against nature, and is therefore impossible without 
the work of the Holy Spirit. No man could boast of 
having such love; it is all of God. When God chooses 
of His own will to do such a work in a poor hell-
deserving sinner whom He has cleansed we can only 
bow and worship. We praise God that there have been 
so many dear saints who have been brought from the 
depths of sin to a place where their whole delight is 
in Him alone. Many such may delight in reading the 
"Selahs" and in thinking of the meaning suggested 
above. 

The meaning1 we have suggested for the word 
"Selah" is similar to the definition of the Hebrew word 
lahhah, which is used to speak of famine or exhaus¬ 
tion. Gesenius says of this word, "The primary idea 
seems to be that of fainting frorii thirst, when, with 
the tongue thrust out, one burns and longs for water." 
This word lahhah occurs in Genesis 47:13, where it is 
rendered "famine." 

As every branch of learning needs and has its own 
vocabulary, so it seems to us that we shall need new 
words in glory to enable us to express our deep love 
for our Lord Jesus Christ. At the present time it 
would seem that we have not taken possession of all 
the beautiful words of Scripture. Let us seek to en-
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joy this word "Selah" as we read it in God's Holy 
Word. 

"0 God, Thou art my God; early will I seek Thee ; 
my soul thirsteth for Thee, my flesh longeth for 
Thee in a dry and thirsty land, where no water 
is; to see Thy power and Thy glory, so as I have 
seen Thee in the sanctuary. Because Thy loving-
kindness is better than life, my lips shall praise 
Thee. Thus will I bless Thee while I live; I will 
lift up my hands in Thy name. My soul shall be 
satisfied as with marrow and fatness; and my 
mouth shall praise Thee with joyful lips: when I 
remember Thee upon my bed, and meditate on 
Thee in the night watches" (Ps. 63:1-6). Note 
that there is no Selah here as that is fully ex¬ 
pressed in the Psalm. 

Mr. Spurgeon thought the word Selah might be a 
musical pause, but he suggested that it could refer to 
"lifting up the heart in grateful song." The following 
is quoted from his notes on Psalm 3. " 'Selah.' This 
is a musical pause, the precise meaning of which is not 
known. Some think it simply a rest, a pause in music; 
others say it means, 'Lift up the strain—sing more 
loudly—pitch the tune upon a higher key—there is 
nobler matter to come, therefore retune your harps.' 
Harp-strings soon get out of order ^and need to be 
screwed up again to their proper tightness, and cer¬ 
tainly our heart-strings are evermore getting out of 
tune. Let 'Selah' teach us to pray 

'0 may my heart in tune be found 
Like David's harp of solemn sound.' 

At least, we may learn that wherever we see 'Selah,' 
we should look upon it as a note of observation . . . or 
lift up your hearts in grateful song." 



"MY MEDITATION OF HIM" 

"*\ f Y meditation of Him shall be sweet: I will 
| \ / l be glad in the LORD" (Ps. 104: 34). Medi-
A.V JL tation! What a strange word in these times 

of hurry! Someone has summed up human life with 
the three words—hurry, worry and bury. When the 
unsaved are left alone to think, they are in despair 
and misery. They plunge into sin and foolish activities 
to keep from thinking, which for them is another 
name for "the blues." When the unsaved do meditate 
it is often of sin, and serves to plunge them deeper 
into a delight, in wickedness. It has been said that 
many Christians have lost the art of meditation. Ser¬ 
mons are without power; Christian lives are without 
the freshness they should have from feeding on the 
Word and meditating in it every day. We hear some 
say, "I read the Bible every day," but that does not 
always mean that there is time given for meditation. 
Back of all this is Satan, and the powers of darkness, 
robbing us of these precious moments. If he can only 
succeed in keeping Christians from meditating in the 
Word and finding delight in it every day, he will keep 
them weak and powerless. If this be true, then we 
should plan and determine to have our times of medi¬ 
tation. 

Both the first and second Psalms seem to be built 
around this word "meditate." The first Psalm speaks 
of the meditating of the righteous and the second of 
the meditating of the ungodly. "Blessed is the man 
that walketh not in the counsel of the ungodly, nor 
standeth in the way of sinners, nor sitteth in the seat 
of the scornful. But his delight is in the law of the 

62 
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LORD; and in His law doth he meditate day and 
night" (Ps. 1:1, 2). The second Psalm asks, "Why 
do the heathen rage, and the people imagine & vain 
thing?" This word "imagine" is the same Hebrew 
word rendered "meditate" in the first Psalm. In early 
times these two Psalms were reckoned together, as 
one. They should be studied together as one Psalm. 
The quotation in Acts 13:33 from what we call the 
second Psalm, "As it is written in the second Psalm, 
Thou art My Son, this day have I begotten Thee," is 
in some old manuscripts, "As it is written in the FIRST 
Psalm." That is to say, they regarded Psalms one 
and two as one Psalm. The first Psalm is concerned 
with the Word of God and the meditation of the man 
of God upon it, and delight in the Word, while the 
second shows the contrast of the ungodly, meditating 
upon, and against, Him. God, and His Messiah and 
Son, are the real subject of the hatred and rebellion 
of all the unsaved. This is plainly set forth in the 
Psalm, though it would be denied by those who are 
His enemies. The Lord Jesus said to the Jews, "Did 
not Moses give you the law, and yet none of you keep-
eth the law? Why go ye about to kill Me? The peo¬ 
ple answered and said, Thou hast a devil: who goeth 
about to kill Thee?" (John 7:19, 20). So it is today; 
many would be surprised if they were told that they 
were enemies of the Lord. If we are saved, then we 
are reckoned in the first Psalm. If we are unsaved 
then we are in the second Psalm and reckoned by God 
to be among those who meditate vanity and desire 
to cast off any restraint from God. Of course, the 
second Psalm prophetically speaks of the time to 
come, when there shall be open rebellion against our 
Lord by the powers of earth, but that same rebellion 
is now in the heart of every unbeliever. 



64 ACRES OF RUBIES 

Several Hebrew words that are used in both Psalms 
strengthen our belief that the same thoughts run 
through both. The word "Blessed" which in Ps. 1:1 
is applied to the man who meditates in the law of the 
LORD, is applied to all those "that put their trust in 
Him" (Ps. 2:12). "The way," mentioned three times 
in the first Psalm is again brought before us in the 
last verse of the second Psalm. The "seat" of the 
scornful of the first Psalm may be placed opposite "He 
that sitteth in the heavens" of Psalm two. The word 
"scornful" of Psalm 1:1 is not the same Hebrew word 
as the word "derision" in Ps. 2: 4, but considering the 
other words that are brought together to show the 
contrasts, it seems to be meant to bring out the puny 
scorn of the wicked when compared with the awful 
derision of God in judgment. Then the word "perish," 
the last word of Psalm one, is the same Hebrew word 
as the word "perish," in the last verse of Psalm two. 
Reader, in which Psalm are you living today? The man 
who in his unsaved state spends much time alone 
thinking, meditating, is not often thinking of good 
things. "The heart is deceitful above all things, and 
desperately wicked" (Jer. 17:9). Meditating, and 
delighting inwardly on vile, or wicked or selfish things 
will sooner or later lead the man to vile, wicked deeds. 
The only hope for such a man is to turn his whole 
attention and all his heart's affection, to the Lord 
Jesus, and the Word of God. Meditate in His law day 
and night. There is always time for the things in 
which we delight. 

The Hebrew word for "meditate" referred to above 
is hagah. This is the word found in Joshua 1:8: 
"This book of the law shall not depart out of thy 
mouth; but thou shalt meditate therein day and night, 
that thou mayest observe to do according to all that 
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is written therein: for then thou shalt make thy way 
prosperous, and then thou shalt have good suc¬ 
cess." This word is translated "mutter" in Isa. 59: 3; 
"speak," in Ps. 35:28; "mourn" as a dove, in Isa. 
38:14. It is used of the solemn sound produced by 
the harp, Ps. 92: 3; of a lion "roaring," Ps. 31: 4, and 
of the meditation of the heart, Ps. 19: 4. In Ps. 9:16 
it is not translated "a meditation," as it might have 
been, but the Hebrew word "Higgaion" is spelled out 
in English letters. Perhaps this was overruled by 
God that we might have our attention called to it. The 
word pictures a man so deeply absorbed in meditation 
that he unconsciously mutters, or else breaks out in 
prayer or praise to God. Many Christians who read 
these lines will remember times when they have been 
alone with God and His Word, when the Holy Spirit 
has revealed some precious truth about the Lord, caus¬ 
ing them to burst forth in praise to God. That is real 
meditation. In Ps. 35:27 we have a picture of the 
saints of God delighting in Him, "Let them shout for 
joy, and be glad, that favor my righteous cause: yea, 
let them say continually, Let the LORD be magnified, 
which hath pleasure in the prosperity of His servant." 
Then in the verse following we have this same word 
that is elsewhere rendered "meditate," and "mutter," 
but here it is translated "speak": "And my tongue 
shall speak of Thy righteousness and of Thy praise 
all the day long." The tongue could not meditate, but 
this muttering tongue shows that the heart is going 
over those precious things of God. The use of this 
particular word here speaks vividly of the spiritual 
joy that comes from meditating in His Word. We are 
directed to meditate on His Word in Psalm 1, on 
His works, in Psalm 143:5, and upon Himself in 
Psalms 63:6 and 104:34. 
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Another Hebrew word is rendered "meditate," the 
word siach, translated "meditate," in Psalm 119:15-
48; also "muse," in Psalm 143: 5; "declare," in Isaiah 
53: 8; "talk," Psalm 77:12, and "pray," in Psalm 55: 
17. This word also means to put forth "shoots," 
"buds," "to germinate." It is translated "speak," in 
Psalm 145:5: "I will speak of the glorious honor of 
Thy majesty." 

So we learn from a study of the various uses of 
this original word, that true meditation in the Spirit 
results in our being so filled by His Spirit with the pre¬ 
cious things of God that the rivers of living water 
flow out in speech. 

The word is used in a bad sense in Proverbs 23: 29, 
where it is translated "babbling," of one who is filled 
with wine. But we are told; "Be not filled with wine 
wherein is excess, but be filled with the Spirit." On the 
day of Pentecost there were those who mocked when 
they saw the disciples who were filled with the Spirit, 
and said: "These men are filled with new wine." Then, 
to apply other meanings of the word, we see that if the 
Spirit of God directs our meditation, we shall be filled 
with His presence and shall speak out from the life 
within, even as the tree puts forth shoots and flowers. 
The very choice of this word suggests this thought. 
What a blessed figure this is of the beautiful work of 
the Holy Spirit. It is well to sometimes meditate on 
the beauty of the silent work of God's Holy Spirit, 
that we may realize better what a wonderful Being 
He must be. Shall we say with the world, hurried on 
by Satan, "I have no time for meditation," or shall we 
obey God's command which plainly tells us, "Meditate 
on these things; give thyself wholly to them" ? (1 Tim. 
4:15). 
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How beautiful to read of Isaac that he "went out 
to meditate in the field at the eventide" (Gen. 24: 63). 
Then what a contrast we see in Lot, sitting at the gate 
of Sodom at even (Gen. 19:1). Lot was busy with the 
affairs of Sodom. This was no place for meditation. 
If the Lord should come today, how blessed it would 
be to be taken away to be with Him from our time of 
meditation! 

The evening is in many ways the best time for 
meditation. It can be a testimony then to the world. 
We withdraw from worldly things and are stronger 
for having missed them. But the early morning has 
many advantages, when the world is quiet, and when 
we are fresh to give Him the first of the day. A more 
literal translation of Psalm 90:14 would read, "Satisfy 
us in the morning with Thy kindness, and we will 
shout for joy and be glad all our days." 



"FEAR NOT" 

"Never man spake like this Man" 

E V E R Y word that fell from the lips of our Lord 
Jesus is precious to us and wonderful. It is 
because they are His words, and there is power 

in them. It pays to take just a few of these words at 
a time and linger over them in loving meditation. 
Here are two words that are very comforting, "Fear 
not." 

We can take any of the words of the Lord Jesus in 
the New Testament and compare them with the words 
of God in the Old Testament and we shall see that it is 
the same One who is speaking. The Hebrew words 
Al Tira, "fear not," reveal a precious tenderness in 
the heart of God, when we ponder their meaning and 
then consider the many places where He has spoken 
them to trembling hearts. It is especially comforting 
to notice that He chose this word "Al," "not," which 
is a deprecative negative. This is difficult to trans¬ 
late as there is no deprecative negative in our lang¬ 
uage. We use the same word "not" both to command 
and to beseech, but we must add other words to make 
it mean either "Thou shalt not," or "Pray, do not." 
This is not necessary in Hebrew where the one word 
"Lo," is used for a command, as in the ten command¬ 
ments, and the word "Al," for "Pray, do not." It will 
be seen how carefully God chose these words when we 
consider that in Judges 6:10 He used the command 
"Lo," when He said, "I am the LORD your God; fear 
not the gods of the Amorites." But when Gideon trem¬ 
bled with fear because he had seen the angel of the 
LORD, we read that "the LORD said unto him, Peace 
be unto thee; fear not" (Al tir.a), (Judges 6:23). 
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(This word tira is pronounced teerah, the letter "i" is 
like the long "e", or rather like "i" in "machine," and 
the "a" in tira sounds like "o" in "not"). 

This beautiful expression, Al Tira, was first used 
in Scripture when God spoke to Abraham, "Fear not, 
Abram: I am thy shield, and thy exceeding great re¬ 
ward" (Gen. 15:1). This was not a rebuke nor a 
command, but tenderly choosing this deprecating 
negative God said, "Do not fear, Abram." No doubt 
this is first used in speaking to Abram because he is 
the father and representative of those who are justi¬ 
fied by faith, and only to such can God righteously 
come with these gracious words. From that time on 
God has seemed to delight in speaking this word over 
and over to His people. Notice too that each time 
He not only sweetly quieted their fears, but He always 
added a blessing. To Abram He gave the greatest 
blessing of all, for after the words, "Fear not" He 
added, "I am thy shield and thy exceeding great re¬ 
ward." God gave Himself to Abram! Then to Hagar 
in her distress over her son, God appeared and said, 
"Fear not." Then He blessed her son saying, "Arise, 
lift up the lad, and hold him in thine hand; for I will 
make him a great nation" (Gen. 21:17, 18). God's 
blessings are never empty words. When He says, 
"Fear not," He gives some word that will fill us with 
hope. 

To Isaac in the midst of his troubles over his wells, 
God appeared and said, "Fear not" (the tender Al tira 
again), and then followed the blessing, "Fear not, for 
I am with thee, and will bless thee, and will multiply 
thy seed" (Gen. 26:24). Again it is the presence of 
God that is the promise of comfort, "I am with thee." 
To Israel also He spoke these precious words. We 
read, "And God spake unto Israel in the visions of the 
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night, and said, Jacob, Jacob. And He said, I am God, 
the God of thy father: fear not to go down into Egypt 
(then comes the promise); for I will there make of 
thee a great nation: I will go down with thee into 
Egypt: and I will also surely bring thee up again: and 
Joseph shall surely put his hand upon thine eyes" (Gen. 
46: 2, 3). These were promises about the very things 
concerning which Israel was troubled. And notice that 
although this was after he had been named "Israel," 
yet God calls him Jacob, which would speak of his old 
life. Israel may have been thinking of himself and 
of his unworthiness as he did later when he said to 
Pharaoh, "Few and evil have the days of my life been." 
But God's word to him here would cause him to rejoice 
in the fact that although God knew him as Jacob, the 
supplanter, yet He had comforted him, even as 
"Jacob." Then the same wonderful promise of God's 
presence: "/ will go down with thee into Egypt," 
and the other precious "I wills." Three times God re¬ 
peated this word "I will" to Jacob. God always keeps 
His promises; He did make of Jacob a great nation, 
He did go down with them into Egypt, and He truly 
did bring them up again. Even the sins of the Jews 
did not prevent the fulfilling of all these promises, al¬ 
though their sins brought chastening and sorrow. This 
reminds us of God's word to Israel in Isaiah, "Fear 
not, thou worm Jacob, and ye men of Israel: I will 
help thee, saith the LORD, and thy Redeemer, the 
Holy One of Israel" (Isa. 41:14). The whole passage 
is full of "fear nots" and precious promises. "Fear 
thou not; for I am with thee; yea, I will help thee; 
yea, I will uphold thee," promises to Israel that shall 
come true. "But now thus saith the LORD that crea¬ 
ted thee, 0 Jacob, and He that formed thee, O Israel, 
Fear not: for I have redeemed thee, I have called thee 
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by thy name; thou art Mine. When thou passest 
through the waters, I will be with thee: and through 
the rivers, they shall not overflow thee . . . Fear not: 
for I am with thee: I will bring thy seed from the 
east, and gather thee from the west" (Isa. 43:1-5). 

There are many more of these "Fear nots" in the 
Old Testament, but we will turn now to the New Tes¬ 
tament. First we find that the long silence that came 
between the two Testaments is broken in Luke 1:13. 
God had not spoken for some time to His people. The 
last words we read in Malachi are, "Lest I come and 
smite the earth with a curse." But the long silence 
was broken with this word "Fear not." 

The angel spoke to Zacharias and said, "Fear not, 
Zacharias: for thy prayer is heard." Then comes the 
invariable promise that follows the words "Fear not," 
"Thy wife Elisabeth shall bear a son: and thou shalt 
have joy." Then the angel appeared to Joseph with 
these comforting words again, "Fear not," and then 
gave him the greatest promise of all, the promise of 
the birth of the Lord Jesus, and that He shall save 
His people from their sins (Matt. 1: 20, 21). To the 
shepherds also the angel said, "Fear not." Note too 
that this is another promise of His presence "with us." 

Then how touching is this word "Fear not" as it 
was spoken from the lips of the Lord Jesus. We see 
that it is the same Jehovah of the Old Testament 
speaking the same word and following it with precious 
promises, "Fear not, little flock; for it is your Father's 
good pleasure to give you the kingdom" (Luke 12: 32). 
Again He said, "Let not your heart be troubled (this 
is very nearly the thought of the expression Al tiro): 
ye believe in God, believe also in Me." Then comes 
the promise, "In My Father's house are many man¬ 
sions; if it were not so, I would have told you. I go 
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to prepare a place for you. And if I go and prepare 
a place for you, I will come again, and receive you 
unto Myself; that where / am, there ye may be also" 
(John 14:1-4). It is the same God of the Old Testa¬ 
ment who expands His promises, and promises more 
and more each time to His own. It is the same "Fear 
not" and the same "I will;" and the same One who 
offers Himself. 

There are many "Fear nots" in the New Testament, 
but we can only mention a few, the reader can look 
them up and delight in them all. There was the 
word spoken to Paul (Acts 27: 24), then the word to 
John in Revelation 1:17. The last time the words 
are recorded in Scripture is when He addressed the 
Church at Smyrna, saying, "Fear none of those things 
which thou shalt suffer." This reminds us that this 
precious word from the lips of our Lord Jesus Christ 
carries us through trials and through death to glory, 
where we shall never again be in fear. He lives, and 
He knows all our trials. 

This last "Fear not" had a special meaning for 
Smyrna, but it is also "what the Spirit saith unto the 
churches." So let us look up, in these times of trial, 
and fear not. Not because we think there will be no 
trials, but believing that our Lord knows them all, 
and that He will bring us through. Speaking of these 
very times in which we are living, our Lord said, 
"And ye shall hear of wars and rumors of wars: see 
that ye be not troubled" (Matt. 24: 6). We love that 
word in Romans 8, "Nay, in all these things we 
are more than conquerors through Him that loved us." 
"In them," not around them. It would indeed be a 
wonderful thing to be brought around all trials, but 
more marvelous to be made a conqueror right in the 
midst of them, through Him that loves us. 
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"And this shall be a sign unto you; Ye shall find 
the babe wrapped in swaddling clothes, lying in a 
manger" (Luke 2:12). 

"And when Joseph had taken the body, he wrapped 
it in a clean linen cloth, and laid it in his own new 
tomb" (Matt. 27:59, 60). 

T H E angels marveled to see their Creator wrap¬ 
ped in swaddling clothes and laid in a manger. 
They drew attention to these two things as 

being a great sign and wonder. After His death, too, 
we see that His body was wrapped and laid, the angels 
directing attention to the place where He had lain 
and to the grave-clothes. 

There must be some lesson for us in these two 
pictures of His apparent helplessness, weak as a babe, 
and silent in death. Do we not see here the same 
thought that was revealed in Samson's riddle? "Out 
of the eater came forth meat, and out of the strong 
came forth sweetness" (Judges 14:14). Samson had 
slain the lion which was strong against him, and then 
later he was nourished out of its carcass with the 
honey he found there. Through the death and appar¬ 
ent failure of the lion, he was nourished. 

God has been putting forth this riddle since the 
beginning, both through His works and in His Word. 
The great truth that might be simply expressed in the 
words, "Out of death, life," seems to be calling to us 
from everywhere. The sun sets at night, and we 
become a picture of death as we lie down in sleep, but 
out of this condition we arise each morning to portray 
vividly the resurrection by our actions. We sit down 
to eat, and the food gives up its life that we may live, 
or out of death comes life. 

73 
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God seems to follow this same principle in all His 
mighty works. He conquers through weakness. "But 
God hath chosen the foolish things of the world to 
confound the wise; and God hath chosen the weak 
things of the world to confound the things which are 
mighty; and base things of the world, hath God 
chosen, yea, and things which are not, to bring to 
nought things that are: that no flesh should glory in 
His presence" (1 Cor. 1: 27, 28). 

When God brought Isaac, the promised son of 
Abraham, into the world, He waited until Abraham 
was a hundred years old and "as good as dead." When 
He wanted to overcome the giant Goliath, He used a 
young stripling, David, with his sling and stone. Who 
has not observed that while many great preachers 
move multitudes as they speak earnestly and con¬ 
fidently of the victorious life, yet it is often in sick¬ 
rooms, among helpless invalids, that God manifests 
His greatest victories. A large portion of the most 
heart-stirring Christian poetry and songs has come 
from the blind and crippled. These invalids have said 
and written very little about their victory; it just 
shines through them. 

Is it any wonder, then, that we see this same prin¬ 
ciple wrought out in God's greatest work upon the 
cross? When Christ was to overcome all the powers 
of darkness and redeem man from sin and death, and 
glorify God in it, He became a picture of weakness 
and defeat upon the cross. He died! In His death 
and resurrection He made known the full meaning of 
this lesson which has been given both in creation and 
in His Word: out of death, life. 

Let us look for a moment at the Babe in Bethle¬ 
hem, wrapped in swaddling clothes. Perhaps to the 
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angels this was as great a wonder as His death upon 
the cross. God, their Creator, had become a Babe! 
Some tell us that He left His Deity behind when He 
became Man. The Wise Men knew better; they wor¬ 
shiped the young Child. We have the Word of God 
which tells us that the "Child" is the Mighty God. 
"For unto us a Child is born, unto us a Son is given: 
and the government shall be upon His shoulder: and 
His name shall be called Wonderful, Counsellor, The 
Mighty God, The Everlasting Father, The Prince of 
Peace" (Isa. 9:6). The Babe in swaddling clothes 
was the mighty God! He was also Man. We believe 
with Bishop William R. Nicholson and others that He 
knew all things, even as He lay there in swaddling 
clothes. It is written that "Jesus increased in wisdom 
and stature, and in favor with God and man" (Luke 
2: 52). We read also that the Jews who knew Him 
said, "How knoweth this Man letters, having never 
learned?" (John 7:15). But He knew all things. He 
admitted that He knew all things. His disciples said, 
"Now we are sure that Thou knowest all things, . . . 
Jesus answered them, Do ye now believe?" (John 
16:30, 31). "He knew what was in man" (John 
2: 25). To know this He must know the millions of 
thoughts that pass through all minds. He claimed 
this ability when He said, "I am He which searcheth 
the reins and hearts: and I will give unto every one 
of you according to his works" (Rev. 2:23). We 
learn from another passage that it is the LORD, or 
Jehovah, who can do this: "For the LORD searcheth 
all hearts, and understandeth all the imaginations of 
the thoughts" (1 Chron. 28: 9). This He knew when 
He was here as a Man, for we read, "And Jesus know¬ 
ing their thoughts said, Wherefore think ye evil in 
your hearts?" (Matt. 9:4). 
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We do not attempt to explain all this, but we be¬ 
lieve it, just as it is written. Why should a man ex¬ 
pect to understand the infinite God? Then if He knew 
all things in His early manhood He must have had 
this knowledge when He was born, or else He must 
have received it later. The very thought of our Lord 
Jesus becoming God after His birth contradicts the 
scripture which tells us He was the "mighty God" as 
a "Child born." 

Before His birth at Bethlehem, God seemed at a 
great distance from man. The great God who was 
everywhere at the same time and who was a Spirit, 
seemed to be hidden behind a veil, like the veil in the 
temple of old. But now His flesh has become the veil 
through which we may come to God and know God. 
God has come out to us. To use our Lord Jesus 
Christ's own words in the story of the Good Samar¬ 
itan, He came where we were. He had been longing 
for the love of man. His first commandment was, 
"Thou shalt love the LORD thy God." Then when 
He was about to dwell in the body which had been 
prepared for Him He spoke of the "delight" He took 
in it. "Wherefore when He cometh into the world, 
He saith, Sacrifice and offering Thou wouldest not, 
but a body hast Thou prepared Me: . . . Then said I, 
Lo, I come" (Heb. 10:6-9). This is a quotation by 
inspiration from Psalm 40, where we read also that it 
was His delight to come. "Then said I, Lo, I come: 
in the volume of the book it is written of Me, I de¬ 
light to do Thy will, 0 My God: yea, Thy law is with¬ 
in My heart" (Ps. 40: 6-8). As He lay there, and as 
He was being "wrapped" and "laid" He no doubt 
delighted in this manifestation of love and tenderness 
that was just for Him in a very personal way which 
He had never experienced before. He delighted in it 
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all, because it was the Father's will, but His "delights 
were with the sons of men" (Prov. 8: 31). 

"For ye know the grace of our Lord Jesus Christ, 
that, though He was rich, yet for your sakes He be¬ 
came poor, that ye through His poverty might be 
rich" (2 Cor. 8:9). We love to think of His delight 
in coming to be wrapped and laid. From that moment 
on through eternity He shall never lack that new 
understanding and love from men, the millions of 
men, who were to be enlightened by His Holy Spirit 
to know Him. Here was "Immanuel," or "God WITH 
US." 

Perhaps millions have looked on pictures of Mary 
and Joseph in the place that was reserved for do¬ 
mestic animals, and have thought, "If we had only 
lived in those days, we would have offered our best 
to them." Then perhaps they have thought it all 
unfortunate. No; our Lord was not a victim of cir¬ 
cumstances. Nothing could have prevented His being 
born in a manger. This was all His own beautiful 
plan to teach us more of His loveliness. 

The picture we have in the Word of those two 
honorable men taking down the body of the Lord 
Jesus from the cross, and wrapping it in clean linen, 
and laying it in a new tomb with such love and care, 
is one that moves the believer to tender heart-burn¬ 
ings for Him. He must have been pleased too in this 
last show of affection for His precious body. Oh, 
how He loves men and longs for their affection! In 
our desire to show how God receives the poor and 
wicked who come to Him we sometimes forget that 
He gave such a wonderful part to these two men who 
were not poor and not unknown. 

The two scenes, when He was "wrapped" and 
"laid," are bound together in God's great plan for our 
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salvation. Had our Lord remained a Babe, the way 
into the holiest would not have been opened. The 
veil had to be rent; He had to die; His birth and death 
must be considered together. "Having therefore, 
brethren, boldness to enter into the holiest by the 
blood of Jesus, by a new and living way, which He 
hath consecrated for us, through the veil, that is to 
say, His flesh" (Heb. 10:19, 20). 

Again, let us notice that He was laid in a manger, 
and later in a tomb. Why was He laid in a manger? 
The angels could just as easily have called attention 
to Him on His mother's lap, or in her bosom. Why 
was He laid in the place where the ox and the ass 
received their food? There was a message for Israel 
and for the world in this act, and in order to under¬ 
stand it we must go to the Hebrew language in which 
God wrote the Old Testament, His Word to Israel. 
The New Testament has also been translated into 
Hebrew for the Jews and for those who desire to see 
New Testament truths clothed in the same precious 
Old Testament Hebrew words. If we turn to Luke 
2:6, 12 in the Hebrew translation of the New Testa¬ 
ment, we find that the word for "manger" is abous, 
pronounced avous. It comes from a root which means 
"to feed," the manger, or crib, being the place where 
the animals were fed. If we read Isaiah 1:3 in the 
original Hebrew, we see that this word, avous, is 
there, and is translated in our English Bible by the 
word "crib." The passage reads as follows: "The ox 
knoweth his owner, and the ass his master's crib 
(avous): but Israel doth not know, My people doth 
not consider." 

When the shepherds went to their homes that 
morning after they had heard the message and had 
seen the Lord lying in the manger, they no doubt told 
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the story over and over. There were no morning 
papers, and the news was carried from mouth to 
mouth. The passage in Isaiah had always been a 
familiar one among the Jews. Even those who spoke 
Aramaic would understand the word avous. They 
would think of the words, "The ox knoweth his owner, 
and the ass his master's crib" (or avous). The 
Owner and Master of Israel had now come, and it had 
been announced by angels that He was lying in an 
avous. But Israel did not know Him! The word 
should have spoken loudly to the hearts of unbelieving 
Jews down through the centuries. 

This is also a message to the world, that He 
who is the Bread of life was born and placed in an 
avous, the place of food. But though the ox would 
know the place where he should come to be fed, the 
world does not consider. Here was the bread which 
came down from heaven that a man may eat thereof 
and not die. But here again we see that His death 
must be considered with His birth, for it was not until 
He died that His flesh and blood became food for those 
who believe in Him. He said, "The bread that I will 
give is My flesh, which I will give for the life of the 
world" (John 6:51). To the Jews this was a hard 
saying, but it is a precious truth to those who believe 
in Him. 

Then let us consider how He was laid in a tomb. 
It must be important for us to notice this, for angels, 
perhaps those who directed the shepherds to behold 
Him lying in a manger, now told the frightened 
women at the tomb to "behold the place where they 
laid Him" (Mark 16: 6). The manger was a witness 
that He had come, while the tomb was a witness that 
He had gone. His body had lain in the tomb for three 
days. In the Old Testament types three days seem to 
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speak of complete separation. The children of Israel 
were to go three days' journey into the wilderness, 
away from Egypt, before they could sacrifice to God. 
Lying in a tomb for three days, the Lord Jesus pic¬ 
tured our complete separation from sin and the world. 

After His resurrection, Mary Magdalene "stood 
without at the sepulchre weeping: and as she wept, 
she stooped down, and looked into the sepulchre, and 
seeth two angels sitting, the one at the head, and the 
other at the feet, where the body of Jesus had lain. 
And they say unto her, Woman, why weepest thou? 
She saith unto them, Because they have taken away 
my Lord, and I know not where they have laid Him. 
And when she had thus said, she turned herself back, 
and saw Jesus standing, and knew not that it was 
Jesus. Jesus saith unto her, Woman, why weepest 
thou? Whom seekest thou?" (John 20:11-15). 

Notice that the angels were sitting. This is the 
only place in Scripture where angels are said to be 
sitting. Then observe that the one was sitting at the 
head and the other at the feet, where the Lord had 
lain. Dr. B. F. Westcott and others have mentioned 
that this reminds one of the cherubim which were on 
each end of the mercy-seat of the Ark of the convenant. 
Several times we read that God dwelt between the 
cherubim. This was God's appointed meeting-place 
for God and man. In this it was a type of the Lord 
Jesus. "And there will I meet with thee, and I will 
commune with thee from the above mercy-seat, from 
between the two cherubims which are upon the ark 
of the testimony" (Exod. 25:22). Those two angels 
sitting in the tomb pictured the mercy-seat, and in¬ 
dicated that God had been there between them. 

Now if we go back to the first mention of the 
cherubim in Genesis, we shall see that God had the 
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end in mind from the beginning. Those who have 
learned to profit by comparing the first mention of a 
word or subject in Scripture, with the last, will recog¬ 
nize this as another one of those designs which God 
has woven so beautifully into these first and last 
things. Genesis 3: 24 tells us that God drove out the 
man, "And He placed at the east of the garden of Eden 
cherubims, and a flaming sword which turned every 
way, to keep the way of the tree of life." Then here 
in the garden of the tomb the two angels were sitting, 
as if they would picture the cherubim of old on the 
Ark of the Covenant. What could this mean but that 
"death is now abolished, and the way into God's pres¬ 
ence is open?" The Hebrew name for paradise is, 
"The Garden of Eden." Perhaps these were the same 
heavenly beings who were placed in Eden to keep the 
way of the tree of life who in this scene at the tomb 
show that death has been conquered. 

In the first scene in the Garden of Eden Adam and 
Eve had already sinned when the LORD visited them 
(Gen. 3:16-24). They realized their guilt and were 
hiding from God, but God was seeking them. He could 
seek the sinner even then by virtue of the redemption 
which He was intending to work out and complete on 
the cross so many years later. All God's work of re¬ 
demption was founded upon His work on the cross 
and the One who died there to conquer death. But in 
the scene in the garden of the tomb He who had 
conquered death was manifesting that victory in His 
resurrection. Mary, like Eve, had been a great sinner, 
for out of Mary Magdalene He had cast seven devils. 
In Eden the death sentence was brought upon mankind 
for the first time. As the LORD talked to them they 
would be considering His words which revealed the 
awful punishment "unto dust shalt thou return." In 
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the garden of the tomb it was a message of joy for 
Mary, that made known to her that death had been 
conquered. The LORD was again seeking the sinner, 
Mary, who now had a real desire for Him. The very 
opposite to the hiding in the first garden. 

Both Eve and Mary Magdalene were addressed 
with the word, "Woman." It seems as if God is speak¬ 
ing to the woman in both places as she represents 
womankind. It was the woman who was first to fall. 
"And Adam was not deceived, but the woman being 
deceived was in the transgression. Notwithstanding 
she shall be saved in childbearing, if they continue in 
faith and charity and holiness with sobriety" (1 Tim. 
2:14, 15). 

The Lord Jesus, before His incarnation, stood be¬ 
fore Eve and promised redemption and life through 
the seed of the woman. It was fitting that He should 
speak to the woman first, and give this promise to her, 
because she was first in the transgression. Then, too, 
it was according to the principle we have mentioned 
that God conquers through the weak things, that He 
should come as the Deliverer through the most weak 
and sinful one, the woman. There was Divine wisdom 
in choosing Mary Magdalene as the representative 
woman here instead of Mary the mother of our Lord 
Jesus, for this lays greater emphasis upon the fact 
that He saves from the depths of sin, "Mary Mag¬ 
dalene out of whom He had cast seven devils." 

Seven times we read in Scripture where God ad¬ 
dressed Himself directly to "Woman." He began the 
sentence with the word "Woman," in the six occur¬ 
rences in the New Testament (Matt. 15:28; Luke 
13:12; John 2:4; 4:21; 19:26; 20:13). The many 
allusions to the word "woman" in Scripture present 
a very interesting study. Comparing the use of this 
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word in the two gardens we read: "And the LORD 
God said unto the woman, What is this that thou hast 
done?" (Gen. 3:13). To Mary Magdalene He said 
"Woman, why weepest thou?" (John 20:13). These 
two messages seem to merge into one. The first is 
God's first recorded word spoken directly to woman, 
and the second is the first recorded utterance of our 
Lord Jesus after His resurrection. It has often been 
said that His reason for speaking to Mary first, after 
the resurrection, was because of her sorrow. Here we 
see another reason: He, the Seed of the woman, prom¬ 
ised to Eve, must appear first to this representative 
woman, fallen, but now redeemed. Redemption had 
been accomplished, "Why weepest thou?" We have 
thought that Eve must have presented much the same 
picture as she stood before the LORD in the garden 
of Eden. Very likely under the sentence of death she 
would have been weeping. But in Mary Magdalene 
we have at last a representative of fallen humanity 
seeking Him in real sorrow of heart. 

We poor sinners may now come boldly, with the 
boldness of confidence and trust, unto the throne of 
grace; but we still come through the blood, into heaven 
itself by this new and living way, that is to say, His 
flesh. Let us remember that He liveth. He was dead, 
but now He liveth forevermore. Praise be to His 
Holy NAME! 



SHADOWED BY HIS WINGS 

"And over it the cherubims of glory shadowing 
the mercy seat; of which we cannot now speak par¬ 
ticularly" (Heb. 9:5). 

M A N Y of us have wished that it might have 
pleased God to speak more particularly about 
the cherubims of glory. But He gives a hint 

that there is something precious in the type. Do we 
need more than a hint from Him to cause us to look 
into the particulars of such a subject? 

There is comforting truth here for the trembling 
soul—comfort for those who have received the Lord 
Jesus as their Saviour and Lord but who are still in 
fear. We have been "made nigh" to the Lord through 
our Saviour, because we are "in Him." Then, "let us 
draw near with a true heart in full assurance of faith, 
having our hearts sprinkled from an evil conscience, 
and our bodies washed with pure water" (Heb. 10: 
22). We see from the free reference here to the 
typical things in the Temple of God, without any ex¬ 
planation of them, that God expects us to understand 
the types. 

We pray that a careful study of the Scripture 
word "shadowed" given in this chapter, may lead 
some to that confident nestling in Him constantly, 
which is suggested and encouraged by God Himself 
through the use of this word. 

The word "shadowing" in the passage quoted 
above from Hebrews seems to refer to Exodus 25: 20, 
where the word in our English Bibles is translated 
"covering." "And the cherubims shall stretch forth 

84 
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their wings on high, covering the mercy-seat with 
their wings, and their faces shall look one to another; 
toward the mercy-seat shall the faces of the cherub-
ims be." Now let us look at the original Hebrew 
word which is rendered "covering" here. The word 
is Sukah. If we look at the passage we quoted above 
from Hebrews 9:5 as it is translated into Hebrew by 
Professor Franz Delitzsch in his Hebrew New Testa¬ 
ment, we see that this same word Sukah is the word 
for "shadowing," "shadowing the mercy-seat." This 
Hebrew word Sukah is a precious subject for study as 
it is used in the Old Testament. It means "to weave," 
as a man would weave a fence or hedge; "to cover" as 
a protection, as the Ark of the Covenant was covered 
with a veil (Ps. 139:13). It is used when speaking 
of the covering, protecting care of God in Psalm 
140:7, "Thou hast covered my head in the day of 
battle." "Whom God hath hedged in" (Job 3:23). 
"Because Thou defendest them" (Ps. 5:11). "He shall 
cover thee with His feathers" (Ps. 91: 4). From this 
same Hebrew root-word comes the word for "booths" 
for cattle. It is the word from which the words 
"tent" and "tabernacle" are derived, also the word 
"pavilion." "And there shall be a tabernacle for a 
shadow in the daytime" (Isa. 4:6) . "Thus shalt keep 
them secretly in a pavilion" (Ps. 31: 20). 

To go back to our text, "And over it the cherubims 
of glory shadowing the mercy-seat," the Greek word 
used here for "shadowing" is kataskiazo, which means 
to "cover with shade," to "overshadow." Then if we 
go back to the Hebrew word for shadow, which is 
tsel, we have the same thought from many passages 
where it is used, as for instance, in Psalm 17:8, 
"Hide me under the shadow of Thy wings;" "Under 
the shadow of the Almighty" (Ps 91: 2 ) ; "The Lord 
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is my shade" (Ps. 121:5); and, "I sat under His 
shadow with great delight" (Song of Sol. 2:3). 

By all these words our Lord has told us how, in 
His great love, He has provided a place of safety, 
eternal safety, and a place of fellowship with Him. 
We cannot enjoy this fellowship and comfort in Him 
as long as there is a fear within us that after all we 
might some day sin, and be lost. Our loving Father 
knows that, so He gave us the many assurances in 
His Word. The Christian who does not know that he 
now has eternal life and that he shall never perish, 
must limit or else doubt every one of the precious 
promises given above. He must put in an "if" which 
is not there. Some Christians read the Word of God 
with a large supply of these "ifs" and after each 
promise they read in, "If I live a good life." If God 
tells them that He will keep them by His own power, 
they add something to God's Word which takes all the 
meaning out of it. If they read, "Now unto Him that 
is able to keep you from falling, and to present you 
faultless before the presence of His glory with ex¬ 
ceeding joy" (Jude 24), they are afraid to believe God 
since it seems too good to be true, so they add, "If I 
continue to live up to a certain standard!" Beloved, 
this does not honor God. We honor Him when we 
trust Him. A true Christian may lose some of the 
rewards which he might have had, but not his soul. 
He says that, "If any man's work abide which he hath 
built thereupon, he shall receive a reward. If any 
man's work shall be burned, he shall suffer loss, but 
he himself shall be saved: yet so as by fire" (1 Cor. 
3:14, 15). 

At the Garden of Eden the cherubim kept man out, 
because he had sinned, but now a sacrifice has been 
provided, and we see the wings of the cherubim spread 
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over the mercy-seat to protect our meeting-place with 
God. 

This is all explained in the eighth chapter of 
Romans where it is plainly stated that God is "for us." 
He has placed Himself on our side and has under¬ 
taken to save us. He does all the work of saving. 
"What shall we then say to these things? If God be 
for us, who can be against us?" "It is God that 
justifieth.... Who is he that condemneth? It is Christ 
that died, yea, rather that is risen again, who is even 
at the right hand of God, who also maketh intercession 
for us." 

Yes, God is for us, now, since we are "in Christ." 
All these Scriptures speak of that precious place we 
have in Him, shadowed by His wings. We are pro¬ 
tected by Him. The cherubim spread their wings 
over the place that is a picture of our meeting-place 
with God, the mercy-seat, as if to show that He is now 
protecting us. We are hidden under the Mighty God. 
Boaz, speaking to Ruth, said: "The Lord recompense 
thy work, and a full reward be given thee of the 
LORD God of Israel, under whose wings thou art 
come to trust." David rejoiced in this thought when 
he said, "Keep me as the apple of the eye; hide me 
under the shadow of Thy wings," and again, "I will 
abide in Thy tabernacle for ever, I will trust in the 
covert of Thy wings." Then the blessed Lord Jesus 
speaking as God, said to Israel: "0 Jerusalem, Jeru¬ 
salem, thou that killest the prophets, and stonest them 
which are sent unto thee, how often would I have gath¬ 
ered thy children together, as a hen gathereth her 
chickens under her wings, and ye would not" (Matt. 
23: 87). The hen protects her chickens with herself. 
God likens His deliverance of His people to an eagle 
bringing her young to a place of safety: "Ye have 
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seen what I did to the Egyptians, and how I bare you 
on eagles' wings, and brought you unto Myself" 
(Exod. 19:4). "As an eagle stirreth up her nest, 
spreadeth abroad her wings, taketh them, beareth 
them on her wings: so the LORD alone did lead him, 
and there was no strange god with him" (Deut. 32: 
11, 12). These passages make it easy to understand 
the promise to Israel, in Revelation, of how she will 
be kept in the great tribulation times yet to come, 
when God says, "And to the woman were given two 
wings of a great eagle, that she might fly into the 
wilderness, into her place, where she is nourished for 
a time, and times, and a half a time, from the face 
of the serpent" (Rev. 12:14). 

The passage we quoted from Hebrews also tells 
us that the cherubims were "cherubims of glory." 
Again we read that "Upon all the glory shall be a 
defence" (or "covering," Isa. 4:5) . How much our 
God has done to calm our fears! He tells us that He 
will cover us with Himself, and brings forth His 
greatest treasure, even His own glory, to cover and 
protect us. What a beautiful picture of His tender 
love for us! O Christian, never doubt Him again. 
Never allow a thought to stay in your mind that He 
will ever cast you off. He said, "My sheep hear My 
voice, and I know them, and they follow Me: and I 
give unto them eternal life; and they shall never 
perish, neither shall any man pluck them out of My 
hand. My father, which gave them Me, is greater 
than all; and no man is able to pluck them out of My 
Father's hand. I and My Father are one" (John 10: 
27-29). As one of His sheep, may the reader take 
his stand upon God's Word and be able to say, "I 
know that I have eternal life, that I shall never per¬ 
ish." John was inspired to write some things for this 
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very purpose, that we might "know": "These things 
have I written unto you that believe on the name of 
the Son of God; that ye may know that ye have eternal 
life" (1 John 5:13). This is His Word and His Word 
is Truth. Now when we claim this truth as our own, 
then the beautiful passage from Psalm 91 may be 
claimed as our very own with all its comfort: "He 
shall cover thee with His feathers, and under His 
wings shalt thou trust: His truth shall be thy shield 
and buckler." Real joy and power in the Christian 
life begins when we know we shall never perish. A 
list of the great men of God who have prevailed in 
prayer and in godly living would be a list of those who 
have believed this doctrine. A list of those who claim 
to be ministers of the Gospel but who do not believe 
that we may know we have eternal life, through faith 
in Him and His precious blood which was shed for us 
on the cross, would include all the Modernists and 
destructive critics, as well as all unbelievers. Let us 
trust in Him, not only to save us, but to keep us, for 
we are "Kept by the power of God through faith unto 
salvation ready to be revealed in the last time" (1 
Peter 1:5). This faith is the gift of God. Praise His 
Holy Name! 



GOOD NEWS 

M O S T of our readers will know that the word 
"gospel" means "good news." What glad 
news the gospel has been to all of us who 

realized that we were lost and helpless in sin! A 
study of the word should bring joy to our hearts. The 
English word is said to be derived from the words 
"good" and "spell," "spell" meaning "to tell." This 
English word "Gospel" is not found in the Old Testa¬ 
ment, but the Greek word rendered "Gospel" in the 
New Testament is used to represent a Hebrew Old 
Testament word which means "good tidings." We see 
this in the account of the time when our Lord Jesus 
read from the prophet Isaiah in the synagogue at 
Nazareth. "And there was delivered unto Him the 
book of the prophet Esaias. And when He had opened 
the book, He found the place where it was written, 
The Spirit of the Lord is upon Me, because He hath 
anointed Me to preach the gospel to the poor" (Luke 
4:18). This is a quotation from Isaiah 61 :1 : "The 
Spirit of the Lord God is upon Me; because the LORD 
hath anointed Me to preach good tidings unto the 
meek." The Hebrew word here rendered "good 
tidings" is "basar." Where God has chosen a word 
in the Greek of the New Testament to represent a 
Hebrew Old Testament word that has already been 
woven through the inspired writings, it seems to us 
wise when possible, to go back and study the original 
Hebrew word, rather than to turn aside to classical 
Greek writings, and bring in meanings used by the 
uninspired writers with their denied heathen minds. 
It is always profitable to compare Scripture with 
Scripture, Greek with New Testament Greek and Old 
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Testament Hebrew with Scripture words, but when 
we go outside the inspired use of the words we are 
in danger of bringing in meanings which God did not 
intend. 

The Hebrew word basar means "flesh," and "to 
show forth," "to bring tidings." It often speaks of 
the effect of the tidings upon the one who receives 
them and then it is used of the one who brings the 
tidings and so is translated "messenger." As we 
might say, "A gospeller gospeled the gospel." These 
various meanings are traced to the fact that basar 
also means "to rub," "smooth the face;" then the 
effect of good news being to smooth out the face and 
to bring a cheerful expression. (It is used a few times 
of messengers who brought evil tidings, as in 1 Sam. 
4:17.) 

Perhaps to some these words may seem to have 
widely different meanings, but the connection be¬ 
tween the shining face and the good news of the Gos¬ 
pel is all quite clear to the Christian. Just as this 
Hebrew word implies, the good tidings about the Lord 
Jesus and His salvation makes the face to shine when 
it is received into the heart. Basar also is rendered 
to "show forth," as if one with the shining face which 
was a result of having received the good news were 
to go forth and shine out this precious Gospel. The 
glorious word is not only spoken, but shines out from 
the face and life. What a paradox would be presented 
by a mournful gospel preacher! A sorrowful man 
moaning out the good news! "0 sing unto the LORD 
a new song: sing unto the LORD, all the earth. Sing 
unto the LORD, bless His holy Name; shew forth His 
salvation from day to day" (Ps. 96:1, 2). The words 
"shew forth" here is from basar. From the context 
we see that it implies a joyful shining forth. O that 
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there might be more men who would basar His sal¬ 
vation from day to day! The day is soon coming 
when Israel shall be saved as a nation, and then, filled 
with the joy of the Lord, they shall go out to shine 
forth, or "show forth" His salvation. God shall speak 
the word to them, "Arise, shine; for thy light is come, 
and the glory of the LORD is risen upon thee. For 
behold, the darkness shall cover the earth, and gross 
darkness the people: but the LORD shall arise upon 
thee, and His glory shall be seen upon thee. . . . And 
they shall shew forth the praises of the LORD" (Isa. 
60:1-6). The words "shew forth" here again are 
from basar. After the glory of the Lord has arisen 
upon Israel they shall be able to go out as glorious 
shining examples and they shall "shew forth," basar, 
His praises. Again in 1 Chron. 16: 23 we read, "Sing 
unto the LORD, all the earth; shew forth from day 
to day His salvation." Sing unto the LORD and basar 
His salvation. In Psalm sixty-eight we have the ex¬ 
hortations to praise Jah and rejoice before Him be¬ 
cause of His victories, and then in verse eleven we 
read, "The Lord gave the word: great was the com¬ 
pany of those that published it." The word "pub¬ 
lished" is basar, or from that root. It is rendered 
"good tidings" in Isaiah 40: 9; 41: 27; and in Isaiah 
52: 7, which is quoted in Romans 10:15: "How beauti¬ 
ful upon the mountains are the feet of him that bring-
eth good tidings, that publisheth peace, that bringeth 
good tidings of good, that publisheth salvation; that 
saith unto Zion, Thy God reigneth." (See also Nahum 
1:15.) 

The first place in Scripture where the word basar 
is used in a way that pictures the good tidings of the 
Gospel is in 2 Kings 7:9, "We do not well: this is a 
day of good tidings, and we hold our peace." The 
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background of this story pictures the siege of Samaria 
when the besieged city was reduced to most desperate 
straits. "And there was a great famine in Samaria: 
and, behold, they besieged it, until an ass's head was 
sold for fourscore pieces of silver, and fourth part 
of a cab of dove's dung for five pieces of silver. And 
as the king of Israel passed by on the wall, there 
cried out a woman unto him, saying, Help, my lord, 
0 king. And he said, If the LORD do not help thee, 
whence shall I help thee? out of the barnfloor, or out 
of the winepress? And the king said unto her, What 
aileth thee? And she answered, This woman said 
unto me, Give thy son, that we may eat him today, 
and we will eat my son tomorrow. So we boiled my 
son, and did eat him: and I said unto her on the next 
day, Give thy son, that we may eat him: and she hath 
hid her son." What a desperate condition this pic¬ 
tures ! 

But this is only a weak picture of the awful condi¬ 
tion of man in sin. Men may complain against God 
for allowing a condition like this, and yet if some of 
these people were brought through these sufferings 
to come to know the Lord, and receive eternal life 
they would praise Him through the endless ages for 
that very suffering. God spake through His prophet and 
gave the good news that He had overcome the enemy, 
and the victory that was wrought by God was so great 
that not only was the enemy destroyed but their every 
need was fully supplied. "Then Elisha said, Hear ye 
the word of the LORD: Thus saith the LORD, To¬ 
morrow about this time shall a measure of fine flour 
be sold for a shekel, and two measures of barley for a 
shekel, in the gate of Samaria. Then a lord on whose 
hand the king leaned answered the man of God, and 
said, Behold, if the LORD would make windows in 
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heaven, might this thing be? And he said, Behold, 
thou shalt see it with thine eyes, but shalt not eat 
thereof." Like the good news of the gospel this seemed 
too good to be true, men would not believe God. This 
lord pictures the unbelievers of today who perish be¬ 
cause they will not believe God. "And there were four 
leprous men at the entering in of the gate: and they 
said one to another, Why sit we here until we die?" 
This pictures the sinner more fully—"Four leprous 
men!" It would have seemed enough to be in this 
starving city, but not one inside would have changed 
places with these four lepers. This pictures the foul¬ 
ness of sin. Men in sin are not only in the most hope¬ 
less straits but sin is foul, loathsome. The lord who 
still held his place of dignity of position, next to the 
king, amidst all the scenes of desperation, refused to 
believe God's word of good news. Perhaps it had 
been whispered around until these four lepers heard 
of what Elisha had said. They talked things over 
among themselves about their extenuating circum¬ 
stances and said, "If we say, We will enter into the 
city, then the famine is in the city, and we shall die 
there: and if we sit still here, we die also. Now there¬ 
fore come, and let us fall unto the host of the Syrians: 
if they save us alive, we shall live; and if they kill us, 
we shall but die." 

So these lepers went to the camp of the Syrians 
and found that God had caused the Syrians to flee, 
leaving their food and all their possessions. "And 
when these lepers came to the uttermost part of the 
camp, they went into one tent, and did eat and drink, 
and carried thence silver, and gold, and raiment, and 
went and hid it; and came again, and entered into 
another tent, and carried thence also, and went and 
hid it. Then they said one to another, We do not 
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well: this is a day of good tidings, and we hold our 
peace." This word for "good tidings" is basar. Think 
of those four lepers with their message of good tidings 
after they had enjoyed all those riches themselves, 
going out with the message of good news, or the gos¬ 
pel, to others! Do they not picture the sinner saved 
by grace? The people in the city would not believe 
their message; the king who had heard the word of 
God from Elisha was the most backward in receiving 
it. 

But, beloved, is there not a word for us who are 
called to preach this good news in the thought of these 
poor lepers, when they said, "We do not well: this is a 
day of good tidings, and we hold our peace?" Can 
the reader imagine how joyfully they carried the good 
news? Sometimes men preach the good news of the 
gospel without any joy-note! They act as if they 
were thinking, "Well, I suppose everybody here knows 
all this, yet I must go over and over it in the hope 
that someone may receive it." Don't lose your joy-
note, brother preacher, as you preach the gospel; it 
is still good news. Let us proclaim it as those who 
delight in this glorious good news. If those four lepers 
had gone to the gates of the city and hung their heads 
and mumbled out something about there being plenty 
of food and riches, etc., out there, I suppose those 
who heard might have suspected from their manner 
that there was something the matter with the food. 
Let us not give the impression that there is something 
wrong with our good news by our uncertain manner 
in proclaiming it to the lost. It is still good news. 
Our Lord has wrought out the great victory all by 
Himself. There is food and drink and clothing and 
all things that are needed by the poor perishing souls 
around us. Let us tell them the message of a free 
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salvation—salvation without works, the gift of God. 
It is not good news to tell a man if he tries to live 
a good life he might be saved. It is not true. We 
cannot be saved by our own efforts to be good. "By 
the deeds of the law there shall no flesh be justified 
in His sight" (Rom. 3: 20). But if we tell men the 
truth, that they may have eternal life, as a gift, the 
moment they believe, and that then they will be kept 
by the power of God through faith unto salvation, this 
will be good news, and like a drink of cold water to 
many a thirsty soul. Thousands have never heard 
the clear ring of the gospel of a positive salvation 
without works. Oh, for more men who in their preach¬ 
ing can say, "We know" (1 John 5:13). "We know we 
have eternal life." "We know Him." Those lepers did 
not say, "We think perhaps—" They had tasted and 
they knew. They were now rich men. If we preach with 
such assurance we shall find today that the poor and 
helpless are ready to listen to the gospel, that salvation 
and eternal riches are being offered by God without 
works. If men are allowed to put their own righteous¬ 
ness in the scales to be reckoned in some way towards 
their salvation they will listen, but they will not hear 
the good news. They must reckon as God reckons, 
that, "We are all as an unclean thing, and all our 
righteousnesses are as filthy rags" (Isa. 64:6). The 
good news includes the fact that God has dealt right¬ 
eously with our sins. He laid them all upon the Lord 
Jesus Christ when He took our place on the cross. He 
suffered in our place. He took our clothing and gave 
us His. He clothes us with "the righteousness of God 
which is by faith of Jesus Christ unto all and upon all 
them that believe" (Rom. 3: 22). 

Just imagine the great joy of those four lepers as 
they took those gorgeous robes from the tents and 
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hid them, and realized that they were their very own. 
But how much more should we rejoice as we realize 
that God now sees us clothed in what is called "the 
righteousness of God." Some day we shall be mani¬ 
fested before all creation clothed in these robes. Right¬ 
eousness is imputed, or reckoned, to us by God the 
moment we cease trusting partly in our own goodness 
and trust only in Him. If we are trusting only in 
Him we shall be able to say, "I am saved, because He 
died for me. God's Word tells me this and I know 
it is true." To "hope we may be saved" is not faith 
in His finished work on the cross. "We know that 
we have passed from death unto life" (1 John 3:14). 
Reader, if you cannot say now that you know you have 
eternal life and shall never perish, according to John 
5:24, then there must be some lingering thought of 
your own goodness having a part in your salvation. 
Perhaps you may say, "No, I know that salvation is 
by faith, but I fear that I will not always have the 
faith I have now." God says that we "are kept by the 
power of God through faith unto salvation ready to 
be revealed in the last time" (1 Peter 1:5). That 
faith through which we are kept is the "gift of God" 
(Eph. 2:8). The complete salvation that is ready to 
be revealed in the last time is the salvation of our 
bodies when they shall be changed. We do not wait 
until the last times to see if we are saved. Salvation 
is always in the present tense in Scripture when the 
salvation of the soul is mentioned. "He that hath the 
Son hath life." Sin in a believer is always displeasing 
to God and if unconfessed it will be punished (see 1 
Cor. 11:31, 32), but no true believer has ever been 
lost. Judas was never a true believer, and Peter, 
although he sinned, was not lost. To mix works with 
the gospel spoils the good news. 
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To continue our study of the Hebrew word basar 
(pronounced as if the first "a" were a short "o" like 

"not" and the second "a" like the 
'arm"), the first occurrence of the 

word in the Bible is in Genesis 2: 21, "And the LORD 
God caused a deep sleep to fall upon Adam, and he 
slept: and He took one of his ribs, and closed up the 
flesh instead thereof." The word "flesh" is basar. 
How significant that the first mention of basar should 
be in this well-known picture of the deep sleep of our 
Lord Jesus on the cross when His side was opened! 
This is the beginning and the foundation for the "good 
news" of the gospel, which we are to "shew forth" 
(or basar). After our Lord had died (sleep is a type 
of death), "one of the soldiers with a spear pierced 
His side, and forthwith came there out blood and 
water" (John 19: 34). The flesh of Adam was "closed" 
after his side had been opened, but the wound in the 
side of our Lord Jesus was not closed. After His 
resurrection we know that it was a great opening into 
which it would be possible to thrust the whole hand. 
"Then said He to Thomas, Reach hither thy finger, 
and behold My hands; and reach hither thy hand, and 
thrust it into My side: and be not faithless, but be¬ 
lieving" (John 20:27). God took a rib from Adam's 
side and made a woman and presented her to Adam. 
But the Bride of the Lord Jesus is not yet complete; 
perhaps when the Bride of our Lord is complete and 
each one has beheld that wounded side in glory it may 
be that His side may be closed. Adam said, "This is 
now bone of my bones, and flesh of my flesh: she shall 
be called Woman, because she was taken out of man" 
(Gen: 2: 23). We learn from Ephesians that all this 
pictured the Lord Jesus and His Church: "For we are 
members of His body, of His flesh, and of His bones. 
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For this cause shall a man leave his father and mother, 
and shall be joined unto his wife, and they two shall 
be one flesh. This is a great mystery; but I speak 
concerning Christ and the Church" (Eph. 5: 30-32). 

It is often because the types of the Old Testament 
are not explained that men are unwilling to believe. 
We remember how a young man came to us thorough¬ 
ly displeased with the Bible because it contained this 
story of how God created the woman from Adam's 
rib; he could see no sense in the story, he said. When 
we explained this beautiful type of the love of 
God in revealing the precious truths about the Lord 
Jesus and His death, so long before He came, the 
young man was much impressed and was willing to 
admit that the type was very wonderful. 

But look again at the second and third occurrences 
of the word, "flesh," or basar, here. Adam said that 
the woman was bone of his bones and flesh of his 
flesh, then we are told that the man and his wife shall 
be "one flesh." This word contains hope for the flesh, 
as we shall see. 

If we were to follow the word "flesh" right through 
the Book of Genesis and on through the Scripture we 
would see that the very word, "flesh," became a word 
to denote corruption and wickedness. This thought 
begins with the word in Genesis 6:12: "And God 
looked upon the earth, and, behold, it was corrupt; 
for all flesh had corrupted his way upon the earth." 
Then God said, "The end of all flesh is come before 
Me." In Romans the eighth chapter and other Scrip¬ 
tures the word "flesh" is used to mean the old sinful 
nature. There is no hope for this old nature. We are 
to reckon it dead. Since we have been born again 
we have a new nature. We have become partakers of 
the "divine nature" (2 Peter 2:4), but the old nature 
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is still with us as long as we have the "life of the 
flesh," which is in the blood. But while the word 
"flesh" in the New Testament is in some places used 
as a synonym for the old unregenerate nature which 
can never be improved, and for which there is no 
hope, yet for the flesh of our bodies there is hope. This 
hope is first held out to us in this passage which tells 
us that "they shall be one flesh," which is later applied 
to the Lord Jesus and His Bride. The words, "My 
flesh also shall rest in hope" (Ps. 16:9), contained 
a promise of the resurrection of the body of the Lord 
Jesus, that His body of flesh and bones should not see 
corruption (Acts 2:26-30). He was raised from the 
dead with a body of flesh and bones (Luke 24:39). 
Our resurrection bodies are going to be like His body 
(see 1 John 3:2). 

Some folks seem to think that God tried to make 
man of flesh and bones and that He was defeated be¬ 
cause of man's sin, and that then He started a new 
plan to make men over into some kind of a spiritual 
being, some sort of ethereal thing that will be next to 
nothing. They will not even admit that it will need a 
place, and so they deny that heaven is a place. These 
folks will often be heard asking the question, "Will we 
know each other in heaven?" The man God had in 
mind when He created Adam was the Lord Jesus 
Christ in His risen body. "We shall be like Him." He 
has a body of flesh and bones, a body that may be 
touched. He ate after His resurrection, and He prom¬ 
ises that we shall eat with Him in the kingdom of 
God. "They that are in their graves shall hear His 
voice." God had in mind a body of flesh and bones 
when He made Adam, and an incorruptible body that 
will be able to inhabit both heaven and earth, a new 
kind of being. So this explains why we are told that. 
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He made man in His own image. Adam was made in 
the image of the Son of God who was to become Man 
and be raised from the dead in incorruptible flesh, 
basar. We shall be like Him. Praise His glorious 
Name! "For whom He did foreknow, He also did 
predestinate to be conformed to the image of His Son, 
that He might be the firstborn among many brethren" 
(Rom. 8:29). 

What glorious things were hidden in the word 
basar as God unfolded its meaning so long ago in the 
Old Testament! Then when those who can read the 
Hebrew language turn to the Hebrew translation of 
the New Testament, the first words that strike the 
eye are in the title of Matthew, "The gospel according 
to Matthew." Then in Luke the first words of the 
text are, "The beginning of the gospel of Jesus Christ, 
the Son of God," the word "gospel" being from basar. 



GOD'S BINDING, DRAWING, HOLDING 

BURNING, LOVE 

All Told'Out in One Word 

T H E love of God for His own is so wonderful that 
it is beyond all our ability to understand. He 
has givenjis many words to express His love but 

the riches of it often lie unnoticed in these words of 
Scripture. Men understand when they are told of the 
love of a young man for a woman. They understand 
how such love may burn^jnce_jire and may cling to 
the very life as an iron band, so God has given us a 
word in the Hebrew, chashaq, which tells of such love. 
He has woven this word through the stories of the ] 
burning desires of men and then has applied it to His \ 
own love for lostjnen. The word chashaq is first 
found in Genesis 34: 8Jwhere it is rendered "loiweth.'!~~fy<l 

^ » . — , - -r •*-,.«*—* i , M JjJr-1 

"And his soul clave unto Dinah the daughter of Jacob, 
and he loved the damsel, and spake kindly unto the 
damsel. . . . And Hamor communed with them, saying, 
The soul of my son Shechem longeth for your daugh¬ 
ter: I pray you give her to him to wife." This first 
occurrence of the word comes to us in a sad story of a 
longing love that did not obtain its object. Then in 
order to teach us more about this word chashaq God 
uses it next in Exodus, where it is translated "fillets"^ 
and "filleted." The "pillars" of the tabernacle were 
"filleted" with silver, "the hooks of the pillars and 
their fillets of silver" (Exod. j£7:10, 11):. "All the 
pillars of the court were filleted with silver" (Exod. 
38:17). The fillets were used to bind the pillars to-
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gether. The_wordmeans "to bind, to cleave." Gesenius 
says the word means "to be attached with very great 
love, as though it were to be joined to anyone." He 
renders this word "fillets." as "jommgs," in Exodus" 
27:10, 11. It is thVsame word that is rendered 
"spokes" in 1 Kings Tj3&- The spokes of a wheel 
join the parts of a whejLtogether. What more beauti¬ 
ful picture could we have of a love which binds to¬ 
gether, holds together^and joins all as_one ? 

Then after we have_ a_j»icjtu^e_of_the_meaning of 
this beautifurword, "GodjisesjtJto.lell_pjLSis_lfiYfi-for 
IHsjaeopleT"ThcT LORD did not set His love upon 
you, nor choose you, because ye were more in number 
than any people; for ye were the fewest of all people: 
but because the_ LORDJoved you" (Deut. 7:7, 8). 
The word chashaq is here rendered "set His lovejip-
on." God's love is joined to His_people Israel as the 
spokes of a wheel join the rim and hub together. His 
love for them can never be broken;Jt is_jternal. In 

' spite of the fact that they are charged in Acts 3:15 
that they "killed the Prince of Life," yet His promises 
to them shall be fulfilled. He will bring them to Him¬ 
self just as Joseph brought his brethren to him and 
blessed them. He loves them with a love that is far 
beyond human understanding. The spring, or reason, 
for His love is not in them but in Himself. Thus He 
reasons with them that they were not to look for a 
reason for that great love in themselves, but in Him. 
He knew what they would do to His Son when He 
chose them, nevertheless He "set His love upon them." 
It was in God's plan that He should allow Adam to 

- sin. God is not to blame for it, and nevertheless He 
knew of it before Adam was created. We are born 
in sin because Adam sinned. But we do not hear men 
blaming Adam. It was in God's plan that our Lord 

. r - ' 1 
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should die for our sins and He was rejected by the 
Jews and condemned by both Jews and Gentiles to die. 
But if He had not died there would have been no re¬ 
demption for us. Why then should men blame the 
Jews? We cannot blame God, for He has shown that 
He did not trifle in making man. He bore all the 
punishment and suffering for our sins in His own 
body on the tree. In the light of the cross we cannot 

, / blame God nor charge Him with being without feeling 
' for us. Just as Joseph comforted his brethren as to 

how they sold him into Egypt by telling them that it» 
was all of God, that life might be preserved (Gen. 45: 

, 7), so will He comfort the Jewish nation in the last 
/ days after they have been brought back to Him. God 

loves the Jews even now. He used this remarkable 
word chashaq to tell them about it. How He loves to 
pour into the ears of His people His own love-

"—" language. The verse before the one quoted above is 
an example of this. He says: "For thou art an holy 
people unto the LORD thy God: the LORD thy God ' 
hath chosen thee to be a special people (or treasure) 
unto Himself, above all people that are upon the face 
of the earth" (Deut. 7:6). Then in Deut. 10:15 we 
have this word chashaq rendered "delight." "^tJhly the 
LORD had a delight in thy fathers to love them, and 

/r He chose their seed after them, even you above all 
people, as it is this day." He delights to draw His 
people unto Himself, and to hold them and bind them 
until they are as one with Him. The word is used 
only once more in Deuteronomy. In this passage we 
are reminded of how a man may be drawn to love a 
beautiful woman: "And thou seest among the captives 
a beautiful woman, and hast a desire unto her, that 
thou wouldest have her to thy wife" (Deut. 21:11). 
Men must see something desirable in the object of 
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their love, but God loves because He is love. Then 
how unchangeable is His love for us. If God could 
only love us when He thought we were lovely, then 
how sad would our case be! We abide in His love 
when we are keeping His commandments, but that is 
speaking of a fellowship and enjoyment of His love 
(John 15:10). He loved His own unto the end. 

The word chashaq is used to speak of the "desire" 
of King Solomon to build in Jerusalem (1 Kings 9:19). 
The desires of a King! Our King has gone to prepare 
a PE2tCEr~for~"us. Beloved, I believe He is taking 
great delight in building that place for us. 

But the best verse conies last in Scripture. "Behold, 
for peace I had great bitterness: but Thou hast in 
love to my soul delivered it from the pit of corruption: 
for Thou hast cast all my sins behind Thy back" 
(Isa. 38:17). Literally this reads, "Thou has loved 
my soul (and hast drawn it up) from the pit of de-
struction." The word for "loved" is chashaq here. 
He chashaqed my soul from the pit of destruction. He 
joined Himself to me and drew me to Himself in this 
one actj_ He bound me to Himself as the spokes of a 
wheel bind all together; He set His love upon me as a 
Lover. ^'The LORD was ready to save me: therefore 
we will sing my songs to the stringed instruments all 
the days of our life in the house of the LORD" 
(verse 20). It is one thing to know that our Lord 
saves but quite another to know the love He puts into 
it. How beautifully those pillars were bound together 
to make the tabernacle the place where God dwelt! 
It was the chashaqim that bound them together. Some-
day we shall know more fully the meaning of that 
promise: "Him that overcometh will I make a pillar 
in the temple of my God, and he shall go no more out" 
(Rev. 3:12). He loved us to Himself from the pit 
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of destruction, He drew us to Himself. How near are 
we drawn to Him in this great love-binding? "We 
are members of His body, of His flesh and of His 
bones"! What wonderful love is His! Beloved, don't 
you long to see Him? 



THE ALMOND TREE SHALL FLOURISH 

T H E key-words of the Book of Ecclesiastes are 
"Under the sun," in this world, or under the 
sun, and "All is vanity;" "Vanity of vanities, 

saith the preacher; all is vanity." But in the Book 
of Ephesians we learn that we who are " in Christ" 
are above the sun. We are seated in heavenly places 
in Christ Jesus. "Blessed be the God and Father of 
our Lord Jesus Christ, who hath blessed us with all 
spiritual blessings in heavenly places in Christ." We 
are reckoned by God to be seated there in glory with 
Him in those heavenly places. But please leave that 
word "places" where it is in the King James and the 
Revised Versions; you will need it there when you come 
to verse twenty of chapter one. Our Lord Jesus has 
a body, which He said was of "flesh and bones," and 
He is in these "heavenly places." There is no separate 
word for "places" in the Greek, but it is implied. 
Yes, God reckons that we are already up there with 
the Lord Jesus in those heavenly places. "And hath 
raised us up together, and made us sit together in 
heavenly places in Christ Jesus" (Eph. 2:6) , not into 
some experience beyond the experience of our fellow-
Christians, nor some vague thing called "the heaven¬ 
ly," which only a select few are permitted to understand, 
but "heavenly places," where our Lord Jesus Christ is 
at this moment. God reckons us there. Then He asks 
that we believe that He reckons us there and that we 
live in the power of that belief. In just the very same 
way God talked to Abraham when He said, "I have 
made thee a father of many nations." God reckoned it 
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so even before Abraham had a son. Past, present and 
future are all before Him as one eternal present, 
NOW. He sees you and me seated there in glory! 
Praise His Holy Name! Let us act as if we believed 
it. 

This is not a new thought we are giving in com¬ 
paring Ephesians and Ecclesiastes, but we desire to 
call attention to this well-known truth in order to 
speak about the difference between an old man, "under 
the sun," and the new man, "in Christ." How elo¬ 
quent are those words in the twelfth chapter of Eccles¬ 
iastes which speak in figurative language of the 
crumbling house of the human body of the old man. 

"Remember now thy Creator in the days of thy 
youth, while the evil days come not, nor the years 
draw nigh, when thou shalt say, I have no plea¬ 
sure in them; while the sun, or the light, or the 
moon, or the stars, be not darkened, nor the 
clouds return after the rain: in the day when 
the keepers of the house shall tremble, and the 
strong men shall bow themselves, and the grind¬ 
ers cease because they are few, and those that 
look out of the windows be darkened, and the 
doors be shut in the streets, when the sound of 
the grinding is low, and he shall rise ut> at the 
voice of the bird, and all the daughters of music 
shall be brought low: also when they shall be 
afraid of that which is high, and fears shall be 
in the way, and the almond tree shall flourish, 
and the grasshopper shall be a burden, and desire 
shall fail: because man goeth to his long home, 
and the mourners go about the streets: or ever 
the silver cord be loosed, or the golden bowl be 
broken, or the pitcher be broken at the fountain, 
or the wheel be broken at the cistern. Then shall 
the dust return to the earth as it was: and the 
spirit shall return unto God who gave it. Vanity 
of vanities, sai'h the preacher; all is vanity." 
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But, "Amid the ruins of this earthly tabernacle 
may the triumphant song ascend above the snapping 
cords, the breaking of the golden bowls and pitchers, 
the very crash of nature's citadel: 'Oh, death, where 
is thy sting? Oh, grave, where is thy victory? The 
sting of death is sin; and the strength of sin is the 
law. But thanks be to God which giveth us the vic¬ 
tory through our Lord Jesus Christ.'"—(From "Old 
Groans and New Songs," by F. C. Jennings). 

The figures of speech used here of the crumbling 
body as it goes down in old age are quite well-known. 
We wish to call attention to only one, "The almond 
tree shall flourish." This word "almond" is from the 
Hebrew shaqad, which means "to hasten." We have 
heard the Jews call it "the hurry-up-tree." It breaks 
out in blossoms as a forerunner of spring. It is so 
early with its blossoms that it seems to rush the jeason. 
Without this understanding of the word it would be 
difficult to know the meaning of the passage in the 
first chapter of Jeremiah, which reads as follows: 
"Moreover the word of the Lord came unto me, say¬ 
ing, Jeremiah, what seest thou? And I said, I see a 
rod of an almond tree. Then said the Lord unto me, 
Thou hast well seen: for I will hasten My word to 
perform it" (Jer. 1:11, 12). The almond-tree with 
its snowy-white blossoms in the early spring is used 
in this twelfth chapter of Ecclesiastes as a figure of 
the white hair of an old man. But in the light of the 
Gospel we remember that it spoke of the coming 
spring, not winter! Just as the almond-tree seemed 
to surprise men with its early blossoms so it seems 
that men and women are usually surprised that they 
should have grey hair, "so soon." This has always 
been true of men, "Yea, grey hairs are here and there 
upon him, yet he knoweth it not" (Hos. 7:9). But, 
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oh, the joy that comes to one who is able to rejoice 
in the thought of the signs of the coming spring! 
Beloved, we are "more than conquerors through Him 
that loved us." 

An old Christian preacher was told that he was 
whitening fast. He said, "We are all glad to see the 
little white flower called the snow-drop, early in the 
spring, because it proclaims that winter is nearly 
over, and that summer is nearly here. So this is a 
proof that my winter will soon be over, and I shall 
presently be done with the cold east winds and frosts 
of the earth, and my eternal summer will be here." 
Dr. A. J. Gordon asked an old man why he was so 
happy. He answered, "Because I am a Christian; 
the devil has no happy old men." So, "in Christ 
Jesus" we can praise God for the sign of the almond-
tree. 

In the spring of the year 1923 the writer happened 
to be in the city of Dallas, Texas. We went to the 
Scofield Church and heard a brother preach who was 
supplying the pulpit that day, the Rev. W. H. Claggett, 
who was seventy-five years old. He surprised us with 
the following testimony: "I am experiencing a new 
joy. It is the deepest joy of my life. It is the joy of 
growing old." Then the next morning we read part 
of his sermon in the paper from which we quote: 
"God's promise is, 'At evening time it shall be light,' 
and I want to say for God's glory, that He is now ful¬ 
filling this promise to me. Will you not say for me 
to the younger men and women—say it for their en¬ 
couragement as they look forward to old age—that if 
we walk with the Lord Jesus Christ, the richest, the 
deepest, the greatest joy of life is the joy of growing 
old." 
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Another testimony of an old man reads: "My own 
testimony is that there is a paradox, an apparent 
contradiction in my experience. I realize as I grow 
older the utter vileness of the flesh. Not that I am 
more vile but I know myself better, that, 'In me, that 
is in my flesh, there dwelleth no good thing.' I know 
the utter hopelessness of trying to improve the flesh. 
I can only reckon it dead. On the other hand, just 
as I read that the Lord Jesus grew in favor with God 
and man (I cannot understand how the Perfect One 
could grow in favor with God the Father; yet I be¬ 
lieve it), so do I seem to realize a growing favor with 
God. I know this is difficult to understand because 
we stand in His righteousness, and not in our own, 
yet experimentally it is true. As I grow older I 
know Him better. I delight in Him more and more, 
and realize something that is as though I were loved 
more by Him! This experience is very precious. This 
is the 'light that shines more and more unto the per¬ 
fect day.'" We too can claim that beautiful promise. 

There is also a promise of fruit in old age: "They 
shall still bring forth fruit in old age; they shall be 
fat and flourishing" (Ps. 92:14). The almond-tree, 
or shaqad tree, is also a symbol of fruitfulness. The 
candlestick in the tabernacle had "bowls" made like 
almonds (Exodus 25: 31-33). Out of these almond-
shaped bowls came the light that lighted the Holy 
Place. There were no windows in the Holy Place but 
by the aid of this light it was possible to see distinctly 
the table of shewbread and the altar of incense, which 
all spoke of the Lord Jesus as the Bread of Life and 
the One who pleased the Father. The light of the 
gospel shines through us and should shine more 
brightly in old age. Thus was fruit-bearing and light 
bound together in this almond-shaped bowl. The rod 
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of Aaron "budded and brought forth buds, and 
bloomed blossoms, and yielded almonds" (Num. 17: 
8), and this after it had been broken off from the tree! 
The almighty power of God is needed to bring forth the 
supernatural fruit. Do not be discouraged, my aged 
brother or sister; this is God's work. He can bring 
forth fruit. His Word says so, "They shall still bring 
forth fruit in old age." What a comfort is this almond-
tree! 

It is comforting too to note the victorious thoughts 
in Ephesians, which are the answer to Ecclesiastes 
and the man "under the sun." The body in all its weak¬ 
ness is pictured in the Scripture verses we quoted 
from Ecclesiastes, and the body of the Lord Jesus, the 
Church, is mentioned several times in Ephesians. The 
body of the Lord Jesus includes the whole Church, but 
we are each one members of that glorious body. There 
is decay and defeat in the body mentioned in Ecclesi¬ 
astes but there is power and glory in the body in 
Ephesians. There is sorrow and distress in the first, 
but joy and victory in the last. Ephesians mentions 
the "redemption of the purchased possession," which 
refers to the body. The "eyes" or the "windows" were 
said to be "darkened" in Ecclesiastes, but in Ephe¬ 
sians we read, "The eyes of your understanding (or 
heart) being enlightened; that ye may know what is 
the hope of His calling, and what the riches of the 
glory of His inheritance in the saints" (Eph. 1:18). 
Then the passage goes on to tell us about how His 
power will be exhibited in the resurrection of the 
"body," the Church. In Ecclesiastes we had the figure 
of the body as a "house," and we as "keepers of the 
house," but in Ephesians we are God's temple: "In 
whom all the building fitly framed together groweth 
unto an holy temple in the Lord: in whom ye also are 
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builded together for an habitation of God through 
the Spirit" (Eph. 2: 21, 22). In Ecclesiastes the body 
is pictured as falling to pieces with a mournful sound; 
the knees bow as the keepers of the house tremble. 
But in Ephesians all is power and glory and boldness: 
"In whom we have boldness and access with confi¬ 
dence by the faith of Him. Wherefore I desire that 
ye faint not at my tribulations for you, which is your 
glory. For the which cause I bow my knees unto the 
Father of our Lord Jesus Christ, of whom the whole 
family in heaven and earth is named, that He would 
grant you, according to the riches of His glory, to 
be strengthened with might by His Spirit in the inner 
man" (Eph. 3:12-16). Here are knees bowed, but 
in prayer, to be "strengthened with might." Here is 
no decaying body, but a body that is one with Him: 
"There is one body, and one Spirit, even as ye are 
called in one hope of your calling" (Eph. 4:4). Here 
is no imperfect trembling body, but "a perfect man," 
one with Him. "Till we all come in the unity of the 
faith, and of the knowledge of the Son of God, unto a 
perfect man, unto the measure of the stature of the 
fulness of Christ. . . . From whom the whole body 
fitly joined together and compacted by that which 
every joint supplieth according to the effectual work¬ 
ing in the measure of every part, maketh increase of 
the body unto the edifying of itself in love" (Eph. 
4:16). The various "parts" of the body were men¬ 
tioned in the figurative language in Ecclesiastes, and 
each was seen to be falling down, but here "every 
part" is being strengthened and built up. Instead of 
the note of sorrow we have the cheering words, 
"Speaking to yourselves in psalms and hymns and 
spiritual songs, singing and making melody in your 
heart to the Lord" (Eph. 5:19). We read how the 
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"strong men bow themselves," but here we read, 
"Finally, my brethren, be strong in the Lord, and in 
the power of His might" (Eph. 6:10). That body 
was going down, but this body is going up. That 
was becoming more and more imperfect, but this is 
to be perfect. "Christ is Head of the Church: and He 
is the Saviour of the body . . . even as Christ also loved 
the Church, and gave Himself for it; that He might 
sanctify and cleanse it with the washing of water by 
the Word, that He might present it to Himself a glor¬ 
ious Church, not having spot, or wrinkle, or any such 
thing; but that it should be holy and without blemish. 
. . . For we are members of His body, of His flesh, 
and of His bones" (Eph. 5:24-30). The very last 
word of this Epistle to the Ephesians in most Greek 
texts is the word, "incorruption," the word rendered 
"sincerity" in the King James Version. It is under¬ 
stood by many to mean, "Grace be with all them that 
love our Lord Jesus Christ," in His resurrected state, 
now in glory. This is the same Greek word that is 
elsewhere used to mean immortality, and it always 
refers to the body. 

Both Ecclesiastes and Ephesians are the inspired 
Word of God. There is no contradiction. Men who 
grow old still become feeble but the other is also true: 
we are "in Christ Jesus" and in spite of the decline 
and decay of the body the old man has now a shout 
of victory: "Thanks be unto God which giveth us the 
victory through our Lord Jesus Christ." It seems a 
paradox, but what a mighty victor is a feeble saint! 
He is victor over sin, death, and all the powers of 
darkness, victor over all the forces of nature. Thanks 
be unto God! 

The word shaqad is rendered "almond-tree" and 
"almonds," referring to the fruit, ten times in the 
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Old Testament. Then the thought of the "hastening 
tree," bursting out from the death of the winter sea¬ 
son is not far from the idea of awakening out from 
sleep. So we have this word rendered "waketh" in 
the passage, "Except the LORD keep the city, the 
watchman waketh but in vain" (Ps. 127:1). Then 
from being awake we have the thought of a "watch¬ 
man" and "to watch." There are nine passages where 
the word is rendered "watch," Ps. 102: 7; Jer. 31:28; 
Prov. 8: 34; Ezra 8: 29; Job 21: 32, see margin; Dan. 
9:14; Isa. 29:20; Jer. 5:6; Jer. 44:27. 

While none of the above passages refer to old age 
yet there are three scriptures here that may be ap¬ 
plied to the subject in a way that will correspond to 
the general teaching of the Word of God. The first is 
Psalm 102. The experience of the Psalmist fits very 
well the feelings of the aged. But it is not a hopeless 
cry like the sad strains of some of our own poets. Hope 
is promised in the coming of the Lord. 

"Hear my prayer, 0 LORD, and let my cry come 
unto Thee. Hide not Thy face from me in the day 
when I am in trouble; incline Thine ear unto me: 
in the day when I call answer me speedily. For 
my days are consumed like smoke, and my bones 
are burned as an hearth. . . . . I am like an owl in 
the desert. I watch, and am as a sparrow alone 
upon the housetop" (Ps. 102:1-7). 

For what did the Psalmist watch? The end of the 
Psalm shows that he had in mind the second coming 
of the Lord and the deliverance that shall come 
through Him alone. The promises of the second com¬ 
ing of the LORD Jesus are more than twice as many 
as those of His first coming. We refer to the prom¬ 
ises of His coming in the Old Testament. The Psalm¬ 
ist goes on to speak of his own decline, as if with age, 
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and then of the bright promise of His c jming to de¬ 
liver. 

"My days are like a shadow that declineth; and 
I am withered like grass. But Thou, 0 LORD, 
have mercy upon Zion: . . . Thou shalt arise and 
have mercy upon Zion: . . . When the LORD shall 
build up Zion, He shall appear in His glory. . . . I 
said, 0 my God, take me not away in the midst 
of my days: Thy years are throughout all gen¬ 
erations. Of old Thou hast laid the foundations 
of the earth: and the heavens are the work of Thy 
hands. They shall perish, but Thou shalt endure: 
yea, all of them shall wax old like a garment; as 
a vesture shalt Thou change them, and they shall 
be changed: but Thou art the same, and Thy 
years shall have no end." 

All this is applied to the LORD Jesus in the first 
chapter of Hebrews. It looks forv/ard to the time 
when He shall come again and when the heavens shall 
be rolled up as a scroll. What a joy we have in look¬ 
ing forward to the coming of the Lord Jesus! This 
word "watch" rings out in the New Testament, 
"Watch therefore, for ye know neither the day nor 
the hour wherein the Son of Man cometh" (Matt. 
25:13). The aged do not look for death, although 
they do not fear it, but for the Lord Jesus to come in 
glory to take us away to be with Him. 

There is a "Blessed" for the watcher, both in the 
Old and the New Testaments. "Blessed is the man 
that heareth Me, watching daily at My gates, waiting 
at the posts of My doors" (Prov. 8:34). Then the 
last occurrence of the word "watch" is, "Blessed is 
he that watcheth, and keepeth his garments, lest he 
walk naked, and they see his shame" (Rev. 16:15). 

Beloved, it has seemed to us that the hope of the 
coming of the Lord does not burn as brightly in the 
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hearts of His people as it did a few years ago. We 
can remember how there was a glow of joy in the 
faces of Christians the moment we mentioned the 
coming of the Lord. But now it seems it is seldom 
mentioned, and when it is spoken of it is to bring out 
something startling, something newly discovered, 
something that will increase knowledge. It is not 
things, and events, that should interest us so much as 
the LORD Himself. We are not interested in how men 
may think they know how one nation will join another, 
or how one nation will go down and the other come up. 
We believe that regardless of what is happening the 
Lord may come for His Church at any moment. It is 
such a joy as we grow older to have this precious hope 
that He is coming soon. It does not seem to the writer 
that the intense interest in the details of present hap¬ 
penings has increased the love for His coming, as it 
has been claimed. He may come today; that is what 
cheers! 

We refer to one more passage where this Hebrew 
word shaqad, "watch," occurs. This passage is in 
Ezra the eighth chapter. Ezra separated twelve of 
the "chief of the priests," and gave them silver and 
gold and vessels to carry to the temple in Jerusalem. 
Then lie said to them: "Ye are holy unto the LORD; 
the vessels are holy also; and the silver and gold are 
a free will offering unto the LORD God of your 
fathers. Watch ye, and keep them, until ye weigh 
them before the chief of the priests and the Levites, 
and the chief of the fathers of Israel, at Jerusalem, in 
the chambers of the house of the LORD" (Ezra 8: 28, 
29). What a beautiful text this would make for a 
sermon! Are we not all priests unto our God? Are 
we not all holy, or separated unto God? Are we not 
on a journey to the temple of God in glory? Do we not 
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all have a charge to keep for which we shall give an 
account when we lay our burdens down before the 
Great High Priest in glory? Then in the light of 
these things how clearly the word rings in our ears, 
"Watch." "Watch ye, stand fast in the faith, quit 
you like men, be strong" (1 Cor. 16:13). "Continue 
in prayer and watch in the same with thanksgiving" 
(Col. 4:2) . "Therefore let us not sleep, as do others; 
but let us watch and be sober" (1 Thess. 5:6). "Be 
watchful, and strengthen the things which remain" 
(Rev. 3:2). This watching is not so much looking 
for His coming, although that is included, but a care-
taking, a looking after things as a watchman. But 
in our text there is the glorious end in view when we 
shall reach the glory. 

Now what a wonderful word is this Hebrew word 
shaqad, when we gather up all these thoughts into 
one, as is suggested by the one word! It suggests the 
bursting forth as life from the dead in the almond, or 
shaqad tree. In its coming so early, as if it were 
not willing to wait for spring, it speaks of the strong 
desire for His coming. It suggests the glory of His 
coming. It suggests the watching, looking, and long¬ 
ing for the glories to come. Then to think that such 
glorious thoughts are bound up with the new man and 
placed opposite to the groans of the failing bodies of 
flesh around us! Surely if we can say, "0 death, 
where is thy sting? 0 grave, where is thy victory?" 
we can think of age as gloriously growing old. Soon 
will come the glory and the temple, the vessels laid 
down at His feet. But above all, we shall see His 
face! 



THE SHEKINAH 

T H E word "Shekinah," from the Hebrew word 
shakan, meaning "to dwell," is not found in the 
Hebrew Old Testament in just this form. It 

must however be a very ancient word as it occurs in 
Jewish writings before the time of our LORD. It is 
found in the Jewish prayer-book, and in the Hebrew-
English prayer-books they have translated it, "Divine 
Presence." The word is found many times in the 
Chaldee Targums where it was used by the Jewish 
writers to express what they understood to be the 
very presence of God, God Himself, dwelling in the 
cloud of glory, going before Israel in the wilderness 
and dwelling between the cherubim. These "Targums" 
are paraphrases of parts of the Old Testament written 
in the Chaldee language. The "Targum of Onkelos" 
contained the five books of Moses. Onkelos was said 
to have been a disciple of Hillel, who died about B. C. 
60. Hillel was a grandfather of Gamaliel, mentioned 
in Acts 5:24 and 22:3. Then there is the Targum 
of Jonathan, which was written about the same time. 

It will give the reader some idea of how the ancient 
Jews used this word "Shekinah" if we quote a few 
passages from these Targums and compare them with 
the original Scriptures. "This Mount Zion, wherein 
Thou hast dwelt" (Ps. 74: 2), is rendered by Onkelos, 
"This Mount Zion, wherein Thou hast made Thy 
Shekinah to dwell." The expression "The Word of the 
Lord," which occurs so many times in the Old Testa¬ 
ment, was understood by these ancient Jews to mean 
"The LORD." Note how the following passage was 
changed by them so that "the LORD," was rendered, 

119 
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"The Word of the LORD." "And it came to pass, 
when the ark set forward, that Moses said, Rise up, 
LORD, and let Thine enemies be scattered; and let 
them that hate Thee flee before Thee. And when it 
rested, he said, Return, 0 LORD, unto the many thou¬ 
sands of Israel." This is paraphrased in the Chaldee 
to read, "Return now, 0 Word of the LORD, to Thy 
people Israel, make the glory of Thy Shekinah to dwell 
among them, and have mercy on the thousands of 
Israel." The "Word of the LORD," which these 
Chaldee writings termed the "Memra," was used like 
another name of the LORD Himself. The Shekinah 
was a term for Him and His abiding presence. 

Then the glory cloud was also called the Shekinah. 
We give two more examples of these ancient transla¬ 
tions of the Jewish oral teachings into Chaldee. Gen¬ 
esis 28:20, 21 reads in our Bibles as follows: "And 
Jacob vowed a vow, saying, If God will be with me, 
and keep me . . . then shall the LORD be my God." 
This they render, "And Jacob vowed a vow to the 
Word, saying, If the Word of the Lord will be my 
help . . . then shall the LORD be my God." Numbers 
11:20 reads in the Bible, "Because that ye have de¬ 
spised the LORD which is among you." This they 
render, "Because ye have contemptuously rejected the 
Word of the LORD whose Shekinah dwelleth among 
you." 

We desire to make it clear that we do not follow 
the uninspired writings of the Jews. These ancient 
writings were supposed by them to have been handed 
down from the time of Ezra, but they are mixed with 
so much error that they are unreliable. These are the 
very traditions that were rebuked by our Lord Jesus. 
They held these traditions to be of equal authority 
with the Scriptures, and even above the Scriptures 
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(See Matt. 15: 3-6 and Mark 7: 3-14). They taught 
that the early oral teachings of the fathers were hand¬ 
ed down to them until they were finally written. But 
their belief in God and in the coming Messiah was 
more free from error than that of the later Jewish 
writers after the Lord came and was rejected by 
them. These writers took every opportunity to com¬ 
bat the teachings of the Christians. But when we 
study the Scriptures we see that the cloud of glory 
really was the dwelling-presence, or Shekinah, as they 
called it. We find too that "The Word of the LORD" 
was a true Name of God the Son. There was then 
some truth mingled in their writings which must be 
tested by the Scriptures. 

Let us look now at the Scripture teachings about 
the dwelling-presence of the LORD which these 
ancient writers called "The Shekinah." The root of 
this Hebrew word is Shakan, pronounced shaw-can. 
This word occurs about one hundred and thirty times 
in the Old Testament in the Hebrew. As a verb it is 
usually rendered "to dwell," or "abide." By prefixing 
the Hebrew letter "M" to this root the Hebrew word 
"Mishkan," or "tabernacle," was formed. The Mish-
kan (pronounced Mish-con) was God's dwelling-place 
on earth when He dwelt in the "tent," or tabernacle, 
in the wilderness. There are many good books that 
explain how beautifully this tabernacle in the wilder¬ 
ness, or "Mishkan," pictured our LORD Jesus as God 
incarnate, dwelling on earth.* 

* The Hebrew word Mishkan also occurs over 130 times in 
the Old Testament. While this word is usually rendered "tab¬ 
ernacle" it is translated "habitation" in 2 Chron. 29: 6; Ps. 
78:28; 132:5; Isa. 22:16; 54:2. It is rendered "dwellings" 
and "dwelling-places" in 1 Chron. 6: 32; Ps. 26: 8; 49: 11; Isa. 
32: 18; 51: 30; Jer. 9: 18; 51: 4; Ezek. 25: 4; Habakkuk 1: 6. 
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There are six other words that should be studied 
in connection with the truth about the abiding pres¬ 
ence of the LORD on earth: "Panim," literally mean¬ 
ing "faces," which is rendered "preseHce." Then 
"Cherubim," which is quite well-known because it has 
been transposed instead of translated in many places; 
"Anan," or "cloud"; "Kabod," or "glory"; 'Tepher-
eth," also meaning "glory"; and "Dabar," or "Word" 
(Logos, in Greek). To this list should be added the 
name, "The Angel of the LORD." 

The first occurrence of the word Shakan in the 
Hebrew Bible is in Gen. 3:24, "So He drove out the 
man; and He placed at the east of the garden of Eden 
cherubims." The words "and He placed" are from 
this root Shakan. This same form of the word is 
found in Psalm 78: 5, where it is rendered "to dwell," 
"And made the tribes of Israel to dwell in tents." 

The very same action that drove out the man, 
caused the cherubim to dwell in the garden of Eden, 
for the passage may be translated, "So He drove out 
the man; and He caused to dwell at the east of the 
garden of Eden cherubims." God's original plan was 
to dwell with man, and these words show that His 
plan was not hindered nor changed but was just de¬ 
veloping along the lines He had determined in the 
eternal past. The cherubim (the word is plural) 
always spoke of the place where God dwelt. He dwelt 
between the cherubim. The fact that He placed the 
cherubim in the garden was to indicate that He had 
taken up His dwelling there. When God desired to 
dwell in the midst of His people Israel, He directed 
that they should make the Mishkan, or tabernacle 
(dwelling), but the figures of the cherubim must be 
there to indicate His dwelling-place. "And thou shalt 
make two cherubims of gold, of beaten work shalt 
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thou make them, in the two ends of the mercy-seat. 
. . . And I will meet with thee, and will commune with 
thee from above the mercy-seat, from between the 
two cherubims which are upon the ark of the testi¬ 
mony" (Exod. 25:17-22). Many times God is men¬ 
tioned as the One who dwelt between the cherubim. 
The word "between," is usually not found in the orig¬ 
inal, as the reader will note by the fact that the King 
James Version has that word in italics. "And Heze-
kiah prayed before the LORD, and said, 0 LORD God 
of Israel, which dwelleth between the cherubims, 
Thou art God, even Thou alone" (2 Kings 19:15). 
This has been rendered, "O LORD God of Israel, in¬ 
habiting the cherubims." Another example is found 
in Psalm 80:1, "Give ear, 0 Shepherd of Israel, Thou 
that leadest Joseph like a flock: Thou that dwellest 
between the cherubims, shine forth;" or, "Thou that 
inhabitest the cherubims, shine forth" (See also Psalm 
99:1, and Isaiah 37:16). 

There is something about the cherubim that has 
not been revealed to us. Paul said, "And over it the 
cherubims of glory shadowing the mercy-seat; of 
which we cannot now speak particularly" (Heb. 9:5). 
It seems to us that this means that it is not intended 
by God that we should have this revelation of much 
that is later to be revealed about the cherubim of 
glory. Some things are made known about them, and 
we have spoken of this in another chapter, but there 
is more to be revealed to us when we reach the glory. 
This is indicated by the fact that the word "cherubim" 
is never used again in the New Testament! But the 
cherubim were closely connected with the words, 
"glory," "dwell" and "cloud." This should be remem¬ 
bered as we come to our study of the subject in the 
New Testament. 
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In the passage referred to in Genesis 3 which we 
have said may be rendered, "So He drove out the man ; 
and caused to dwell at the east of the garden of Eden 
cherubims," we believe there is a suggestion that God 
would dwell with men. His plan was to bring man 
to dwell with Him in a better state than innocency. 
There is a suggestion of the presence of the Lord 
Jesus there in the value of the Hebrew words in the 
original. The words, "And He caused to dwell at the 
east of the garden of Eden," all come from four 
Hebrew words, and their total value is 777, which, as 
we have explained elsewhere, seems to point to the 
Perfect Saviour. It is not unusual for the Lord to in¬ 
clude a promise of redemption in His proclamation of 
judgment. The words, "And I will put enmity be¬ 
tween thee and the woman, and between thy seed 
and her Seed; it shall bruise thy head and thou shalt 
bruise his heel" (Gen. 3:15), contained the promise 
of the victory of the Lord Jesus over Satan and his 
seed, the man of sin. He drove out the man but He 
caused His cherubim, His well-known representation 
of His dwelling-place, to be placed, or made to dwell, 
in the garden made for man. The cherubim kept man 
->ut, but they also preserved the way to the tree of 
life until He who is Himself, "the Way," should come. 

The last mention of the word "dwell" we find in 
Scripture is a promise of the fulfilment of His plan 
to dwell with man: "And I heard a great voice out of 
heaven saying, Behold, the tabernacle of God is with 
men, and He will dwell with them, and they shall be 
His people, and God Himself shall be with them, and 
be their God" (Rev. 21:3). The Greek word for 
"dwell," and "tabernacle," is skeenee, a word chosen 
by God to represent the Hebrew word shakan in the 
New Testament. But all this is a promise of glories 
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for Him, as we shall see. If we were just to read these 
two passages, the first and the last where the word 
"dwell" occurs in the original languages, and meditate 
upon them, we would realize that much precious truth 
is hidden here. But we pass on to the study of this 
and other words connected with the word shakan, that 
are given us to speak of His dwelling with us. 

But the Shekinah, or presence of God, was visible 
in the cloud of glory. His presence was also seen in 
"the angel of God," who appeared as a man to 
Abraham and other men of God in Old Testament 
times. "The angel of the LORD," or "The Angel-
Jehovah," is in some passages inseparably connected 
with the cloud of glory. God was in the cloud, so that 
He is said to have "looked through the cloud." It was 
God who led the children of Israel in the cloud. "But 
God led the people about, through the way of the 
wilderness of the Red Sea. . . . And the LORD went 
before them by day in a pillar of cloud, to lead them 
the way; and by night in a pillar of fire, to give them 
light; to go by day and night" (Exod. 13:18, ?1). 
"And it came to pass, that in the morning watch the 
LORD looked unto the host of the Egyptians through 
the pillar of fire and of the cloud, and troubled the 
host of the Egyptians" (Exod. 14:24). It is plainly 
indicated here that the LORD was in the cloud; the 
cloud was a visible manifestation of His actual pres¬ 
ence. The cloud, from the Hebrew word "anan," ap¬ 
peared outwardly like a pillar of smoke, but the glory-
light shone through it by night and on special oc¬ 
casions when it pleased God to manifest His glory, for 
"glory" is associated with light in Scripture. The 
glory was also a protection for Israel. 

From what is said in some passages it seems that 
the cloud covered the whole camp of Israel as a pro-
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tection from the sun by day. Then it perhaps ex¬ 
tended far up into heaven as if to join heaven and 
earth. The base would be large if it covered the camp 
of over three million people. Some have estimated it 
to have covered twelve square miles. The pillar is 
mentioned as if it were the prominent part, so in pro¬ 
portion to this base it would seem that it must have 
been very high. Psalm 105:39 tells us that, "He 
spread a cloud for a covering." There is evidently 
to be a similar manifestation of the LORD'S presence 
in clouds of glory that shall cover the dwellings of 
redeemed Israel during the millennium, for we read: 
"When the LORD shall have washed away the filth of 
the daughters of Zion, and shall have purged the 
blood of Jerusalem from the midst thereof, by the 
spirit of judgment and by the spirit of burning. And 
the LORD will create upon every dwelling-place of 
Mount Zion, and upon her assemblies, a cloud and 
smoke by day, and the shining of a flaming fire by 
night: for upon all the glory shall be a defence. And 
there shall be a tabernacle for a shadow in the day¬ 
time from the heat, and for a place of refuge, and for a 
covert from storm and from rain" (Isa. 4: 4-6). Then 
there are "washed" ones, from all nations in the last 
days mentioned in Revelation 7:14, 15: "These are 
they which came out of great tribulation, and have 
washed their robes, and made them white in the blood 
of the Lamb. Therefore are they before the throne of 
God, and shall serve Him day and night in His temple: 
and He that sitteth on the throne shall spread His 
tabernacle over them" (See Revised Version). 

There are passages where "the Angel of the 
LORD" and the cloud, seem to be one, as the follow¬ 
ing: "And the angel of God, which went before the 
camp of Israel, removed and went behind them, and 
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the pillar of the cloud went from before their face, 
and stood behind them" (Exod. 14:19). The ex¬ 
pression, "the Angel of the LORD" should be dis¬ 
tinguished from, "an angel of the LORD." The Angel 
of the LORD" is clearly a name of the LORD. When 
Moses saw the manifestation of the LORD in the 
burning bush, we read that "The angel of the LORD 
appeared unto him in a flame of fire out of the midst 
of the bush" (Exod. 3:2). Then the "angel of the 
LORD" is called, "THE LORD." "And when the 
LORD saw that he turned aside to see, God called unto 
him out of the midst of the bush. . . . Moreover He 
said, I am the God of thy father, the God of Abraham, 
the God of Isaac, and the God of Jacob. And Moses 
hid his face; for he was afraid to look upon God" 
(Exod. 3: 4-6). It was the pillar of cloud that went 
before the children of Israel, but God said His angel 
would go before them. His "Name" was to be in the 
angel. The Name of God stands for God Himself. 
"Beware of Him and obey His voice, provoke Him not; 
for He will not pardon your transgressions: for my 
Name is in Him" (Exod. 23: 21). It was the "Angel 
of the LORD" who appeared to Joshua, as "Captain 
of the LORD'S host" (Josh. 5:13-15), but when He 
spoke to Joshua He is called "The LORD" (see Josh. 
6:2). He is called "The angel of His presence" in 
Isaiah 63: 9, and then in the next verse we read that 
the Holy Spirit is, "His Spirit": "But they rebelled 
and vexed His Holy Spirit" (Isa. 63:10). The Hebrew 
word "Angel" also means "messenger." In Malachi 
3:1 we read of God's messenger who was to go before 
the LORD. The LORD Jesus said that this spoke of 
John the Baptist who went before Him. But we read 
on in Malachi and we see that the "Lord" is also 
called "The messenger," or, literally "the Angel of 
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the covenant." "And the Lord whom ye seek shall 
suddenly come to His temple, even the messenger of 
the covenant, whom ye delight in" (Mal. 3 :1 , 2). 
This "covenant" must refer to the covenant that God 
made when He promised that His Angel would go 
with His people. If this be true, then the "Angel" was 
the LORD Jesus who appeared in the Shekinah glory-
cloud and as "The Angel of His presence." 

We have seen that the word "Shekinah," which 
comes from the Hebrew word shakan, meaning "to 
dwell," speaks of the visible presence of God dwelling 
with His people. The Angel of the LORD was another 
term that spoke of the same LORD who appeared in 
the form of an angel. In some passages God seems 
to indicate that the Angel of the LORD and the cloud 
were one (Exod. 14:19). 

Now we shall see that the Word of God was 
also connected with the cloudy pillar. One passage 
tells us that the cloud spoke to Moses! This is 
not seen in the English Bible, but is very clear in 
the Hebrew. The English reads as follows: "And 
it came to pass, as Moses entered into the tabernacle, 
the cloudy pillar descended, and stood at the door of 
the tabernacle, and the LORD talked with Moses. 
And all the people saw the cloudy pillar stand 
at the tabernacle door: and all the people rose 
up and worshipped, every man in his tent door. And 
the LORD spake unto Moses face to face, as a man 
speaketh unto his friend" (Exod. 33:9-11). But in 
the original Hebrew we read, "The cloudy pillar de¬ 
scended, and stood at the door of the tabernacle, and 
talked with Moses," the words, "the Lord," do not 
appear. The cloudy pillar talked with Moses. Then 
Psalm 99:7 reads literally, "In a pillar of cloud He 
snake unto them." The terms "the LORD" and "the 
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cloudy pillar" seem to be used interchangeably. But 
note that the cloud gave the Word of the Lord to 
Israel, or from God, who inhabited the cloud, came 
the Word. After the glory cloud took up its dwelling-
place in the Holy of Holies in the Temple, the Holy 
Place was sometimes called "the oracle," from the 
Hebrew word dabir, the root of which is dabar, or 
"Word." The "oracle" means "the Word place" (see 
1 Kings 6: 5; 8: 6-8; Ps. 28: 2). God had said of this 
"oracle," "There will I meet with thee, and I will com¬ 
mune witR thee from above the mercy-seat, from be¬ 
tween the two cherubims" (Exod. 25:22). This 
Hebrew word "Dabar" is represented in the New 
Testament by the Greek word Logos. 

The first mention of the glory-cloud in the New 
Testament gives us a picture of the Lord Jesus coming 
in His glory. "For the Son of Man shall come in the 
glory of His Father with His angels; and then shall 
He reward every man according to his works. Verily, 
I say unto you, There be some standing here, which 
shall not taste of death, till they see the Son of Man 
coming in His kingdom. And after eight days Jesus 
taketh Peter, James, and John his brother, and bring-
eth them up into a high mountain apart, and was 
transfigured before them: and His face did shine as 
the sun, and His raiment was white as the light. And, 
behold, there appeared unto them Moses and Elias 
talking with Him. Then answered Peter, and said 
unto Jesus, Lord, it is good for us to be here: if Thou 
wilt, let us make here three tabernacles; one for Thee, 
and one for Moses, and one for Elias. While he yet 
spake, behold a bright cloud overshadowed them: and 
behold, a voice out of the cloud, which said, This is 
My Beloved Son, in whom I am well pleased; hear ye 
Him" (Matt. 16:27-17:6). 
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Peter, James and John did live to see a picture of 
the power and coming of the Lord Jesus, for the 
transfiguration was just that. Peter said, "For we 
have not followed cunningly devised fables, when we 
made known unto you the power and coming of our 
Lord Jesus Christ, but were eyewitnesses of His 
majesty. For He received from God the Father honor 
and glory, when there came such a voice to Him from 
the excellent glory, This is My beloved Son, in whom 
I am well pleased. And this voice which came from 
heaven we heard, when we were with Him in the holy 
mount" (2 Peter 1:16, 17). The transfiguration was 
the word of prophecy made more sure, or in other 
words, it is confirmed by this vision of His coming. 
Not that the prophecy was not sure, but this sight of 
His power and coming assured those three men, who 
did not taste of death until they had seen it in the 
holy mount. 

But here on the mount of transfiguration we have 
the glory-cloud we have seen in the Old Testament. It 
reminded of the presence of God, and it spoke of God 
dwelling in His tabernacle, or Mishkan. But the glory 
shone out from the Lord Jesus, as well as from the 
cloud. He is the glory of God. The voice came out 
of the cloud as of old, and Peter was no doubt filled 
with thoughts of the tabernacle where the glory-cloud 
had dwelt. He did not realize what he was saying, 
but the answer (the Scripture does not say that this 
answer was a rebuke) from God came immediately, 
first in the presence of the glory-cloud, "While he yet 
spake, behold a bright cloud overshadowed them." 
This Shekinah glory-cloud spoke of God dwelling, 
tabernacling, with men. Then God spoke from the 
cloud and referred to His Son, in whom He is well 
pleased. This is the dwelling-place of God. God rests 
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in Him, as the dove found rest upon the ark, and as 
the Holy Spirit rested upon the Lord after His bap¬ 
tism. This word indicated that He is the tabernacle. 
He is the One in whom we may dwell. Yet how dread¬ 
fully men have scolded and condemned poor Peter for 
saying what he did, as the text shows, quite inno¬ 
cently. They tell us that God was merely rebuking 
Peter for what he said, because they think Peter was 
putting the Lord, and Moses, and Elias, on the same 
level. This would be wrong if Peter meant any such 
thing, but we doubt if he did. He looked upon this 
marvellous manifestation of the glory-cloud, where 
God was known to dwell, and uttered a word that 
caused the Lord to point to the Lord Jesus as the ful¬ 
filment of all these types of the tabernacle. The glory 
was shining from the Lord Jesus. It is in Him we 
dwell with God. He is also the One from whom we 
are to have the WORD of God, for God said, "Hear 
ye Him." If the glory shone from Him as well as 
from the bright cloud, then it must have been the 
same glory. Now John says that it was "His glory," 
"we beheld His glory." No other glory could stand 
beside the glory of God in the Shekinah-cloud but the 
glory of God. 

This One then who stood there on the Mount and 
received glory from God the Father as the Shekinah-
cloud covered Him, must have been the same One who 
dwelt between the cherubim of old, the One who fol¬ 
lowed Israel in the Shekinah-cloud which represented 
His own dwelling-presence. The LORD JESUS 
CHRIST was Almighty God. He was and is Jehovah 
who left the shining glory to come to earth, but the 
glory was "His glory." He is the WORD of GOD. 

Glory and a bright shining light, these go together 
in Scripture. The Hebrew word for "glory" which is 
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used most is Kabod, and the root meaning of Kabod is 
heavy; from this meaning, things which are heavy 
are worth-while and valuable, and things which are 
light are without value. From this root meaning we 
can. understand that glory, Kabod, signifies real 
worth. The outshining glory would speak of the fact 
that there was real worth in Him. When our Lord 
Jesus was born in Bethlehem the glory of God burst 
from heaven. That was His glory, which He left be¬ 
hind. "And there were in the same country shepherds 
abiding in the field, and keeping watch over their 
flock by night. And, lo, the an^el of the Lord came 
upon them, and the glory of the Lord shone round 
about them . . . and suddenly there was with the angel 
a multitude of the heavenly host praising God, and 
saying, Glory to God in the highest." He leff; His 
glory behind, for He prayed, "Father, glorify Thou 
Me with Thine own self with the glory which I had 
with Thee before the world was" (John 17: 5). The 
glory of God was His glory, the Lord Jesus' own glory. 
James calls Him "The Lord of Glory" (James 2:1). 
He is the "brightness of His glory" that is, the 
brightness of God's glory (Heb. 1:3). Isaiah "saw 
His glory, and spake of Him" (John 12:41). "The 
Son of Man shall sit in the throne of His glory" 
(Matt. 19:28). "When the Son of Man shall come 
in His glory" (Matt. 25: 31), He "shall sit upon the 
throne of His glory." "He shall come in His own 
glory" (Luke 9:26). "We beheld His glory," John 
said (John 1:14). He prayed that we might be with 
Him, "that they may behold My glory" (John 17: 24). 
His glory shall be the light of the Holy City, the New 
Jerusalem: "And the city had no need of the sun, 
neither of the moon, to shine in it: for the glory of 
God did lighten it, and the Lamb is the light thereof" 
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(Rev. 21: 23). The LORD Jesus is the Lamb of God, 
He is the glory of God. Can we doubt that He is the 
same One whose glory-cloud dwelt with Israel? 

This is all brought before us in the first chapter 
of John's Gospel: "In the beginning was the Word 
and the Word was with God, and the Word was God. 
In Him was life; and the life was the light of men. 
And the light shineth in darkness; and the darkness 
comprehended it not. . . . And the Word was made 
flesh, and dwelt among us, and we beheld His glory, 
the glory as of the only begotten of the Father, full 
of grace and truth." His grace and truth are closely 
associated with the outshining glory, for the glory is 
real worth, and speaks of the inward glories of His 
being and character. This reminds us of Moses' re¬ 
quest, "I beseech Thee, show me Thy glory," and of 
God's answer, "I will make all My goodness to pass 
before thee, and I will proclaim the name of the LORD 
before thee; and I will be gracious to whom I will be 
gracious, and will show mercy on whom I will show 
mercy" (Exod. 33:18, 19). So here in John with the 
mention of His glory, was His grace and mercy. These 
thoughts are strengthened by the fact that the word 
"dwelt," in John 1:14, "The Word was made flesh 
and dwelt among us," is the Greek word which rep¬ 
resents the Hebrew word Shakan, and the New Testa¬ 
ment word for "tabernacle," in the words, "taber¬ 
nacled among us." Here then is the One who is the 
dwelling-place of God. He is the Light that shines like 
the light from the Shekinah glory-cloud. He is the 
glory of God. 

Has the reader ever noticed what the officers who 
were sent by the chief priests and scribes to arrest 
our Lord Jesus noticed? They were asked why they 
did not arrest Him. They replied, "Never man spake 
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like this Man" (John 7: 46). His words are different 
from the words of any other man. This was God 
speaking to men. This was the Divine "Oracle," or 
"Word-place." He was the same One who spoke from 
the glory-cloud of old and from between the cheru-
bims, the place of which God had said, "There will I 
meet with thee, and I will commune with thee." Take 
any of His words and read them in this light and they 
will stand the test, "I am the Light of the World," 
"I am the Resurrection and the Life." 

But, beloved, let us realize that this all brings us 
face to face with the truth that the LORD Jesus is 
indeed the same God who revealed Himself to Israel. 
Surely we can say with Peter as he beheld Him in the 
cloud, "It is good for us to be here." It is good for 
us to abide in Him. Let us tabernacle, or abide here, 
in Him. By the three tabernacles, Peter may have 
unconsciously suggested the Trinity. 

When our LORD ascended on high we read that 
"a cloud received Him out of their sight" (Acts 1:9). 
Can we doubt that this was the same glory-cloud, 
called by the Jews "the Shekinah," or "dwelling-
presence" of the LORD, the visible symbol of the glory 
which He left to come down to earth to redeem us? 
He is coming again in the same glory-cloud. "And 
they shall see the Son of Man coming in a cloud with 
power and great glory" (Luke 21: 27). "And I looked, 
and behold, a white cloud, and upon the cloud One sat 
like unto the Son of Man, having on His head a golden 
crown" (Rev. 14:14). Our Glorious LORD is coming 
soon. We shall behold His glory (John 17: 24). 
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H A S the reader noticed that there is something 
akin to music in Scripture words? Even when 
the words are not set to music there is some 

power that sets the joy-bells ringing in our hearts 
as we read them and meditate upon them. The Scrip¬ 
ture word "lifted" is such a word. This is no doubt 
because we need lifting. Man has fallen and continues 
to fall lower and lower. From the cradle to the grave 
he is pulled downward both in body and spirit. As 
he grows older his body totters and struggles against 
the downward pull until at last he must give up the 
fight. Even after death the body disintegrates and 
continues to fall apart until every smallest particle is 
level with the dust of the earth of which it becomes 
a part. If the soul is unsaved it leaves the body and 
plunges downward until it reaches its prison in the 
heart of the earth. The struggle of life and all its 
activities is constantly against the downward pulls of 
depression, distress and disease. 

But, beloved, there came One into this world who 
defied all life's downward trend. He defied depression, 
disease and decay. He even defied death. He laid 
down His life, no man could take it from Him. He 
came down and was born as a man into our world. 
He descended here. But following His whole life on 
earth there was the upward trend. The word "lifted" 
seems to be used purposely to call our attention to how 
He defied the downward pull, and how He was to take 
us with Him, into victory and glory. 

Our Lord Jesus was taken up to Jerusalem to be 
presented to the Lord. "They brought Him to Jeru-

135 



136 ACRES OF RUBIES 

salem to present Him to the Lord; as it is written in 
the law of the LORD, Every male that openeth the 
womb shall be holy to the Lord . . . And, behold, there 
was a man in Jerusalem, whose name was Simeon; 
and the same was just and devout, waiting for the 
consolation of Israel: and the Holy Ghost was upon 
him. And it was revealed unto him by the Holy Ghost 
that he should not see death before he had seen the 
LORD'S Christ. And he came by the Spirit into the 
temple: and when the parents brought in the child 
Jesus, to do for Him according to the custom of the 
law, then took he Him up in his arms, and blessed 
God, and said, Lord, now lettest Thou Thy servant de¬ 
part in peace, according to Thy word: for mine eyes 
have seen Thy salvation, which Thou hast prepared 
before the face of all people; a light to lighten the 
Gentiles, and the glory of Thy people Israel. . . . And 
said unto Mary His mother, Behold, this Child is set 
for the fall and rising again of many in Israel" (Luke 
2:23-34). This is the first mention of His being 
taken up. He was raised, and no doubt, raised and 
lowered as an offering to the LORD, in the arms of 
the aged Simeon. Simeon was filled with the Spirit 
of God and He was made to understand something 
about how many would "rise and fall," just as he was 
then lifting Him in his arms before the LORD. Like 
the "Stone of stumbling and rock of offence," many 
would not build on Him as the sure foundation stone, 
but would stumble and fall in unbelief. But our Lord 
Jesus was to "rise" and take with Him those who 
would be reckoned to be "in Him," through faith in 
Him. 

This is the first mention of Him being "taken up," 
but "He went up" (Matt. 3:16), He "was led up" 
(Matt. 4:4). Then Satan tempted Him to "cast Him-
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self down," but the Son of God could not be cast down. 
They tried to cast Him over the brow of the hill at 
Nazareth, but He walked through the midst of them. 
His course was ever upward. The Jews would have 
stoned Him to death if that had been possible but He 
could not be cast down in His death. He mentioned 
this fact that He must be lifted up to die. His lifting 
up must be "as Moses lifted up the serpent in the 
wilderness" (John 3:14). He repeated the words 
again and again, "When ye have lifted up the Son of 
Man" (John 8:28) ; "I, if I be lifted up from the 
earth" (John 12: 32). 

What a joy then is ours when we come to know 
that there is One who lifts us from all our sorrows 
and defeat! The very word "lift" admits of a power 
outside ourselves that can undertake for us. We sing, 
"He brought me up also out of an horrible pit, out 
of the miry clay, and set my feet upon a rock, and 
established my goings. And He hath put a new song 
in my mouth, even praise unto our God" (Psalm 40: 
2, 3). 

"From sinking sand, He lifted me! 
With tender hands, He lifted me! 

From shades of night to planes of light, 
Oh, praise the Lord, He lifted me." 

The word "lifted" seems to be placed throughout the 
Word of God in a way that fills us with this Divine 
music. The same Holy Spirit, the Spirit of Christ, 
who was in Moses and who started the song of Moses 
near the beginning of our Bibles, has spoken through 
different writers in Scripture on down through the 
ages. The joy note in the Old Testament word "lifted" 
rings out more clearly as its meaning is unfolded by 
our Lord Jesus Christ. 
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Several times our Lord Jesus spoke of His death 
as the time when He would be "lifted up." To Nico-
demus He said, "As Moses lifted up the serpent in the 
wilderness, even so must the Son of Man be lifted up: 
that whosoever believeth in Him should not perish, 
but have eternal life" (John 3:14, 15), and again, 
"When ye have lifted up the Son of Man" (John 8: 
28). The Greek word that is translated "lifted" in 
these passages is hupsoo. This word is used when 
speaking of His resurrection: "This Jesus hath God 
raised up, whereof we are all witnesses. Therefore 
being by the right hand of God exalted" (Acts 2: 32, 
33). The word "exalted" here is from hupsoo. 

But, beloved, we are reckoned by God to have 
been in .Him on the cross and lifted up in Him when 
He ascended to heaven, to the highest heights in 
glory. All His great work for us is bound up in this 
word "lifted." Even in our present experience we 
know something of the meaning and power of His 
work of lifting us from the control of our enemies, the 
world, the flesh and the devil. It is such a precious 
word because it speaks of His power when we are 
helpless. No man could lift himself. He lifted me. 

Why was it necessary that He should be "lifted" 
up from the earth in His death? Perfect knowledge 
of God's great work on the cross is not possible. Some 
of the reasons are suggested to us in Scripture. Let 
us look first at the words of our Lord to Nicodemus: 
"As Moses lifted up the serpent in the wilderness, 
even so must the Son of Man be lifted up: that who¬ 
soever believeth in Him should not perish, but have 
eternal life." The passage to which the Lord referred 
was Numbers 21:9, "And Moses made a serpent of 
brass, arid put it upon a pole, and it came to pass, 



HE LIFTED ME 139 

that if a serpent had bitten any man, when he beheld 
the serpent of brass, he lived." The Hebrew word 
that is here translated "pole," is nes; something that 
is lifted up to be displayed. Sometimes a banner or 
flag is called a nes. In Isaiah 13:2 it is translated 
"banner." In Isaiah 30:17 it is used of a "beacon" 
set on a hill. The word is often used to speak of 
something that is lifted up in order to be displayed. 
Moses put the serpent on a pole that it might be seen 
easily by those who would turn in faith, believing 
God's Word that those who looked upon it might live. 
So our Lord Jesus was lifted up on the cross that who¬ 
soever believeth in Him should be instantly saved and 
given eternal life. He was actually lifted from the 
earth to be displayed before men and angels as the 
only means of salvation from sin and death. 

We have become so accustomed to hearing men 
speak of "lifting up Christ," in their preaching, that 
some may have taken it for granted that this is what 
our Lord meant when He said, "And I, if I be lifted up 
from the earth, will draw all men unto Me." There 
may be no harm in making this figurative application 
but He referred to His being lifted up on the cross. 
There He bare all the punishment that was rightly 
our due. He satisfied God's righteous claims against 
sin. Now God can righteously forgive sin. It was 
not that God the Father was aligned against the Son, 
but as God, the Son of God upheld His own right¬ 
eousness, for, "God was in Christ, reconciling the 
world unto Himself" (2 Cor. 5:19). While He was 
lifted up there between heaven and earth He displayed 
before all created beings that God was righteous in 
forgiving sin; He made known too that God loved 
sinners. No man can charge that God was trifling 
when He chose to make man. Those who are baffled 
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by the mystery of suffering in the world should not 
leave out the fact that He planned to suffer Himself 
in this way from the foundation of the world. He 
knew when He created the world that it would mean 
that He would suffer for our sins. In this great plan 
He manifested the attributes of God, His righteous¬ 
ness, and His love. He has brought millions of souls 
to glory. God has been glorified in this great act more 
than in any of His works. 

But there are other reasons why He was lifted up. 
He was not only dying on the cross for our sins, but 
at the same time He overcame Satan and all the powers 
of darkness, for us. We say that it was for us, because 
He did not need to die in order to have power over 
Satan for Himself, He was God and had all power. 
He took our place as man and it was as man that He 
overcame for us. Satan once had the power of death. 
We who are not in Satan's kingdom have nothing to 
fear from him. We have been translated into the 
Kingdom of God's dear Son. "Who hath delivered us 
from the power of darkness, and hath translated us 
into the kingdom of His dear Son" (Col. 1:13). When 
God judges sin or sinful beings He does everything in 
the open. God is light, and, we read that, "All things 
that are reproved are made manifest by the light: for 
whatsoever doth make manifest is light" (Eph. 5:13). 
So we read of that great victory on the cross, that it 
was all done "openly." "Blotting out the handwriting 
of ordinances that was against us, which was contrary 
to us, and took it out of the way, nailing it to His 
cross; and having spoiled principalities and powers, 
He made a show of them openly, triumphing over 
them in it" (Col. 2:14, 15). So great was the Son of 
God that even by His death He could overcome all. He 
did this openly, and so, He was lifted up. 
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Something else happened when the Lord was lifted 
up on the cross. Mighty powers of God were released, 
unseen yet irresistible powers of God were to begin 
that day to draw sinful men, causing them to forsake 
their sins, and come to the Lord Jesus Christ Himself. 

We know this because He said: "And I, if I be 
lifted up from the earth, will draw all men unto Me" 
(John 12: 32). We repeat, that He was not referring 
here to the preaching of the gospel but to the fact that 
there would be a mysterious power, the power that is 
exerted by God to draw men unto Him. We should 
depend upon His drawing power and believe in it. He 
has said, "No man can come to Me, except the Father 
which hath sent Me draw him: and I will raise him 
up at the last day" (John 6: 44). And again He said, 
"All that the Father giveth Me shall come to Me" 
(John 6: 37). If men come to Him it is the result of 
His drawing power. This is one side of the truth and 
it should cause us to depend upon His power to save. 
But there is the other side, that "Whosoever will may 
come." There is the truth of Romans 10 which em¬ 
phasizes the importance of our preaching the gospel: 
"Whosoever shall call upon the Name of the LORD 
shall be saved. How then shall they call on Him in 
whom they have not believed? And how shall they 
believe in Him of whom they have not heard? and how 
shall they hear without a preacher? And how shall 
they preach, except they be sent?" (Rom. 10:13-15). 
We should pray as if we believed everything depended 
on the drawing power of the Lord, and then preach 
as those who realized that our preaching is necessary. 

"Whosoever will may come," is God's Word, and 
it is our privilege to ring out this gospel message. Men 
are lost without Him and He moves us first to care, 
and to feel the burden of their lost condition. He de-
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lights in. mercy and His love is the moving power that 
causes Him to draw us unto Himself. "Yea, I have 
loved thee with an everlasting love: therefore with 
lovingkindness have I drawn thee" (Jer. 31:3). He 
firsts convicts wicked men of their sins. He brings 
upon them a real godly sorrow and a change of mind 
about sin so that they abhor the things they once de¬ 
lighted in. Then they begin to realize that they are 
being drawn to Him, the Lord Jesus Christ Himself. 
This is not just at conversion, but this drawing power 
is realized more and more through life, until He be¬ 
comes the One altogether lovely. He becomes a new 
Center for the life of the believer so that all of life's 
ambitions and desires are fixed upon Him. We be¬ 
come His servants. Everything we do must be done 
with joy because we realize that it is for Him. "What¬ 
soever ye do in word or deed, do all in the name of the 
Lord Jesus, giving thanks to God and the Father by 
Him" (Col. 3:17). We come to know that in Him 
are hid all the treasures of wisdom and knowledge. 
Our affection is set on Him, and we look forward to 
being with Him in glory for eternity. As the earth 
revolves around the sun as its one center of attraction 
so the Christian finds his new center in Him. This is 
the meaning of the words of our Lord when He said; 
"If any man will come after Me, let him deny him¬ 
self, and take up his cross and follow Me" (Matt. 16: 
24). Before we come to Him, self is our center, and 
all our motives can be traced directly to self. He was 
lifted up that He might become a new Center. 
Throughout eternity we shall be drawn to Him. There 
are so many who do not realize this; they seem satis¬ 
fied with what they call "religion." They are so busied 
with church activities and religious work (some of 
which may be good), that they have no time to de-
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light in Him and worship Him. Remember, He said, 
"I will draw all men unto Me." If He is not our chief 
joy then something is wrong. Those who are His own 
are all, every one of them, to be drawn to Him. 

Now we come to consider the lifting power that 
was exerted toward us when the Lord Jesus was raised 
from the dead. One of the important things for 
which Paul prayed in Ephesians was that we might 
understand this very thing: "The eyes of your un¬ 
derstanding being enlightened; that ye may know 
what is the hope of His calling . . . and what is the ex¬ 
ceeding greatness of His power to us-ward who be¬ 
lieve, according to the working of His mighty power, 
which He wrought in Christ, when He raised Him 
from the dead, and set Him at His own right hand 
in the heavenly places" (Eph. 1:18-20). God reckons, 
not only that we died with Christ, but that we were 
raised from the dead with Him. The power that raised 
up our Lord from the dead was, and is, exerted toward 
us. 

There is also the fact that this same power will 
raise the dead bodies of all the saved at the coming 
of the Lord Jesus. We shall consider first the resur¬ 
rection power of the Lord that is exerted toward us 
now. This is the truth taught in the following Scrip¬ 
ture ; "Therefore we are buried with Him by baptism 
into death: that like as Christ was raised up from the 
dead by the glory of the Father, even so we also should 
walk in newness of life . . . Let not sin therefore reign 
in your mortal body, that ye should obey it in the lusts 
thereof" (Rom. 6: 4-12). We have already been given 
a new nature. We are partakers of the divine nature 
(2 Pet. 1:4). But we still have the old nature. These 
two natures are at war within us. "For the flesh lust-
eth against the Spirit, and the Spirit against the 
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flesh; for these are contrary the one to the other: that 
ye may not do the things that ye would" (Gal. 5:17, 
R.V.). The Holy Spirit is within all those who have 
received the Lord Jesus as their Saviour (see Romans 
8:9). He dwells in our new natures. The secret of 
victory is found in the passage: "This I say then, Walk 
in the Spirit, and ye shall not fulfil the lust of the 
flesh" (Gal. 5:18). The Spirit of God gives victory 
over the flesh when we are living a positive spiritual 
life. This word, "So that ye may not do the things 
that ye would," seems to us to mean that the Holy 
Spirit is given to us so that we may have victory over 
the flesh, or so that through Him we may have victory 
which otherwise would not be possible. It is not to 
tell us that our case is hopeless, because the flesh will 
always keep up the conflict. 

A beautiful type of this warfare is given in Exodus 
17. The Israelites had come out of Egyptian bondage. 
God had fought all their battles. He brought the 
plagues, He overcame the armies of Pharaoh in the 
Red Sea. God did all the work up to this point and 
they just entered into the privilege of His victories, 
just as we had nothing to do with the work of over¬ 
coming the powers of darkness, or with making atone¬ 
ment for our sins—He did it all on the cross. But 
then the Children of Israel came to the place where 
they thought they would die of thirst. God told Moses 
to smite the rock, and water came out from the smit¬ 
ten rock. God says that "they drank of that spiritual 
rock that followed them: and that Rock was Christ" 
(1 Cor. 10:4). The rock must be smitten, to be a 
type of the Lord Jesus. We receive the Holy Spirit 
when we believe on the One who died for us. Now 
immediately after the Children of Israel drank of this 
water from the rock, we read: "Then came Amalek. 
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and fought with Israel in Rephidim" (Exod. 17:8). 
Amalek was a grandson of Esau who sold his birth¬ 
right for a mess of pottage. While Israel had not 
fought before this, we see that now they are told by 
Moses, the Deliverer, to "Choose us out men, and go 
out, fight with Amalek" (Exod. 17:9). Two things 
are said about the Amalekite that remind us of the 
Scriptures which speak of the flesh in the New Testa¬ 
ment. Amalek was to be blotted out, destroyed, and 
there was to be perpetual war with Amalek (Exod. 
17:16). The flesh is to be reckoned dead, and yet 
we know that it does not die, until the body is changed 
at the resurrection. There is, however, to be constant 
war with the flesh. This double truth concerning the 
flesh is not understood by many Christians. Some 
do not understand that there are two natures and 
others think of the old nature, or the flesh, as actually 
dead. The flesh is to be reckoned dead, but there is 
k> be a continual battle, until our bodies are changed 
at the coming of the Lord. The works of the flesh are 
quite manifest so that we should not need to be told 
what they are, yet God has given us a list of them so 
that there need be no mistake. "Now the works of 
the flesh are manifest, which are these: Adultery, for¬ 
nication, uncleanness, lasciviousness, idolatry, witch¬ 
craft, strife, seditions, heresies, envyings, murders, 
drunkenness, revellings, and such like . . . But the 
fruit of the Spirit is love, joy, peace, longsuffering, 
gentleness, goodness, faith, meekness, temperance: 
against such there is no law. And they that are 
Christ's have crucified the flesh with the affections and 
lusts" (Gal. 5:19-23). This last sentence is taken 
by some to mean that the flesh is actually dead, so that 
there is now an end to the struggle, but if this were 
true then there would be no need of the exhortations 
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which follow: "If we live in the Spirit, let us also 
walk in the Spirit. Let us not be desirous of vain¬ 
glory, provoking one another, envying one another." 

But our victory over the flesh does not depend en¬ 
tirely on our own efforts, although we are told to fight. 
Moses not only directed Joshua to choose out men 
and fight, but he also said: "I will stand on the top 
of the hill with the rod of God in mine hand. So 
Joshua did as Moses said to him, and fought with 
Amalek: and Moses, Aaron and Hur went up to the 
top of the hill. And it came to pass, when Moses held 
up his hand, that Israel prevailed: and when he let 
down his hand, Amalek prevailed" (Exod. 17:10,11). 
The rod of God represented the power of God. The 
letting down of the hand was just to show us that all 
depended upon God's power. Moses, God's Deliverer 
on top of the hill, was a type of the Lord Jesus who is 
now up in glory, seated at the right hand of God as 
our Intercessor. While the Holy Spirit within us is 
against the flesh, the Lord Jesus is interceding for us. 
Satan, who is called, "the accuser of our brethren," 
is still in heaven, and he accuses us before God "day 
and night" (Rev. 12:10). When Satan accuses us 
the Lord Jesus is there, at the right hand of God, to 
take our part. He does not deny Satan's claims that 
we are still sinners, but He pleads His own sacrifice 
as sufficient to atone for those sins. The accuser is 
silenced. When God manifests to all creation that the 
work of our Lord Jesus on the cross was efficacious in 
cleansing us, and even covers us with His own right¬ 
eousness, and then brings us right into glory, there 
will be no place for an accuser. There will be no more 
works of the flesh in us to accuse. That is the time 
when we read that Satan shall be cast out of heaven. 
The "man child" (Rev. 12:5) is to be caught up to 
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God, and to His throne, and then the "accuser" of the 
brethren is to be cast out of heaven. We believe that 
the "woman" in Revelation, chapter twelve, is Israel, 
but that the "man child" is the Lord Jesus and the 
Church, the complete Man, or "His body," which is 
caught up to heaven before the Great Tribulation, and 
just before Satan is cast out. The word which tells 
us that her child "was caught up unto God, and to 
His throne," we think, refers to what had happened 
earlier, and was suggested in Revelation 4 :1 . The 
"wonder," or sign, or symbol, of the "woman" cer¬ 
tainly would turn our minds to Israel, for the sun 
and moon and twelve stars are said to be the house 
of Israel (see Gen. 37:9). (While only eleven stars 
are mentioned in Genesis, Joseph was of course the 
twelfth.) 

Beloved, God is now dealing with our present sins, 
every one of them, known and unknown to us, before 
an open court in heaven. He deals righteously, there¬ 
fore He allows an accuser to stand there to accuse us 
day and night, for Christians sin day and night. That 
is the reason we need an advocate when we sin. We 
need a Righteous Advocate. God says, "If any man 
sin, we have an advocate with the Father, Jesus Christ 
the Righteous" (1 John 2:1) . He does not need to 
continually take up the question of our past sins, and 
He does not need to intercede for us in order to save 
us from the coming judgment; that question is settled 
once for all, if we are in Him. What we are con¬ 
sidering now is God's provision for the present sins 
of the believer, who is already saved. These sins 
grieve Him and will keep us out of fellowship with 
Him until they are confessed and put away. How 
careful then we should be to live in the Spirit. We 
should realize that these sins give an occasion for the 
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accuser to speak against us to our Lord, and that 
each sin must be spread out and aired in the open 
court, our prayers may be hindered, and our Lord 
must take our part. But how wonderful to know that 
God is on our side and has undertaken to bring us 
safely through! 

But to go back to the story of Amalek, we read 
that "Joshua discomfited Amalek and his people with 
the edge of the sword" (Josh. 17:13). How gracious 
of our God to say that Joshua did it! Joshua knew 
that it all depended upon the uplifted hand of Moses 
with the rod of God in his hand. Is it not true also 
as we look back over our lives that we realize that 
when there has been any victory it has been through 
the almighty power of God through the Lord Jesus, 
who intercedes for us at God's right hand? Yet 
through grace this is reckoned as our own victory! 

If we note carefully verses 14 and 16 in this seven¬ 
teenth chapter of Joshua, there seems an apparent 
contradiction here; God says: "I will utterly put out 
the remembrance of Amalek from under heaven" 
(ver. 14). Then: "For he said, Because the LORD 
hath sworn that the LORD will have war with Amalek 
from generation to generation." How would there be 
any possibility of having war constantly, for ever, if 
he was to be "utterly put out of remembrance"? The 
wording is such that it carries out the type of the flesh. 
The flesh is reckoned dead, yet there is a constant 
battle against the flesh. It was always to be remem¬ 
bered that Amalek was to be put out of thought. He 
was, like the flesh, to be reckoned dead. God said, 
"Write this for a memorial in a book, and rehearse it 
in the ears of Joshua: for I will utterly put out the 
remembrance of Amalek from under heaven." This 
"memorial" that Amalek was to be put out of remem-
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brance, corresponds to our being told to "reckon" the 
flesh to be dead. God reckons that we died with the 
Lord Jesus on the cross, that the flesh with its affec¬ 
tions and lusts was crucified there. We should reckon 
it so too. 

The last picture we have of an Amalekite in Scrip¬ 
ture is in the Book of Esther. Haman was an Amale¬ 
kite. He is called an "Agagite," and Agag was a king 
of the Amalekites. Mordecai was a man of God, the 
very opposite of Haman. Mordecai pictures the new 
nature, he would not bow before Haman. There 
could be no peace between these two men. The last 
picture we have of Haman is that of his body dang¬ 
ling on the gallows he had prepared for the man of 
God. Just like the flesh, Haman had done-his utmost 
to destroy the man of God. Then we see that Mor¬ 
decai was exalted when Haman had died. When we 
leave these bodies, or when they shall be changed 
at the coming of the Lord Jesus, if He should come 
before we leave the body, then we shall be exalted. 
All the corruption of the flesh and its evil desires shall 
be left behind forever. Mordecai had help from one 
who was near the throne. 

The judgment of Amalek was always severe. King 
Saul fell because he spared Agag, the King of the 
Amalekites. Then we remember how the godly Samuel 
knew that he must be treated without mercy. We 
read: "Samuel hewed Agag in pieces before the LORD 
in Gilgal" (1 Sam. 15: 33). There is nothing good in 
the flesh. It is impossible to improve the old fallen 
human nature. It is just as corrupt in an old saint 
as in a new convert. God does not tell us to try to 
improve the old nature; it is hopeless. The only thing 
God could do with it was to crucify it. Time spent 
trying to patch up an unregenerated man is time 
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wasted. We must be born again and thereby receive 
a new nature. 

We notice too that after the battle with Amalek 
was over that "Moses built an altar, and called the 
name of it Jehovah-nissi" (Exod. 17:15). This word 
"nissi" is the same word as "nes," which, as we have 
said, means "to lift up." The latter "i" added at the 
end makes it mean "my lifted up," or the whole name 
would be, "Jehovah lifted up for me." Surely this 
must have been one of the Scriptures to which our 
Lord referred when He said that Moses wrote of Him 
(see John 5:46). This same word "nes" is used as 
a name of the Lord Jesus in one passage where it is 
translated "ensign." "And in that day there shall 
be a root of Jesse, which shall stand for an ensign 
of the people; to it shall the Gentiles seek: and His 
rest shall be glorious" (Isa. 11:10). This also speaks 
of another work of His in being "lifted up" in those 
last days. Whenever God works a great work, it is 
through His Son being lifted up. 

We delight in the beautiful name which Moses gave 
to the altar. He did not say, "Jehovah lifted up for 
us," but "Jehovah lifted up for me." So, too, the 
Holy Spirit teaches us to say, "The Son of God who 
loved me, and gave Himself for me." We can under¬ 
stand that the altar would teach that the same One 
who was to die there was Jehovah, who would be 
lifted up on high for us—yes, for me. 

We are assured of power now, during our present 
lives, because He has been raised from the dead and 
is seated at the right hand of God for us. The fact 
that we have the Holy Spirit dwelling in us is a 
guarantee of that. "But if the Spirit of Him that 
raised up Jesus from the dead dwell in you, He that 
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raised up Christ from the dead shall also quicken your 
mortal bodies by His Spirit that dwelleth in you. 
Therefore, brethren, we are debtors, not to the flesh, 
to live after the flesh, for if ye live after the flesh ye 
shall die: but if ye through the Spirit do mortify the 
deeds of the body, ye shall live" (Rom. 8:11-13). 

We believe that this word, "If ye live after the 
flesh, ye shall die," refers again to the fact that if 
the Christian gives up the struggle against the flesh 
and lies down in sin, he may be taken away from the 
earth in judgment, but he will not be lost. This is 
plainly taught in other Scriptures (see 1 Cor. 11:30-
32). It is a serious thing for a Christian to live in 
open sin and it will bring judgment upon him during 
this life if he does not repent. "If we confess our sins, 
He is faithful and just to forgive us our sins." But 
if we confess not our sins we "are chastened of the 
Lord, that we should not be condemned with the 
world" (1 Cor. 11: 31). When we were "born again" 
an actual birth took place. We were born "of the 
Spirit." That new-born one is called a "new creature," 
or a new creation: "If any man be in Christ, he is a 
new creature" (The margin says, "or, there is a new 
creation," 2 Cor. 5:17). Now if a born-again Chris¬ 
tian could be lost because of sin breaking out from the 
old nature or for any reason, then what would become 
of this "new creature" ? Our Lord Jesus tells us that 
His sheep "shall never perish." Men of God who have 
taught this doctrine in the past have been noted for 
purity of life. This is because the power to live godly 
lives does not depend upon our own strength but upon 
complete trust in Him. Salvation is all of God. This is 
God's plan and through it He gets all the glory. He 
not only saves, but He keeps. Praise His Holy Name! 
We never saw a Christian with any power who 
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thought he was keeping himself saved by his own 
efforts. 

The body of the Lord Jesus was raised from the 
dead. It was the same body that hung on the cross. 
The angels witnessed to the fact His body had been 
raised from the dead. His body went through some 
change, just as our bodies shall be changed, but He 
could still say: "Handle Me, and see; for a spirit hath 
not flesh and bones, as ye see Me have" (Luke 24: 
39). He showed them the nail-prints in His hands 
and the spear-wound in His side. Scripture binds 
the two facts of His resurrection and the literal resur¬ 
rection of our bodies together in many passages. The 
fact that he was raised is given as a proof that our 
bodies shall be raised; one is as sure as the other. 
"God hath both raised up our Lord, and will also raise 
us up by His own power" (1 Cor. 6:14). Let us em¬ 
phasize the precious truth that these bodies of ours, 
no matter how they have decomposed nor how their 
ashes may have been scattered over the sea, shall be 
raised from the dead. "Marvel not at this: for the 
hour is coming, in the which all that are in the graves 
shall hear His voice, and shall come forth; they that 
have done good, unto the resurrection of life; and they 
that have done evil, unto the resurrection of damna¬ 
tion" (John 5:28, 29). We who have received Him 
as the Saviour from sin shall be raised with glorified 
bodies like His resurrection body. This truth, we say, 
is bound up with the fact of His resurrection. "For 
if the dead rise not, then is not Christ raised" (1 Cor. 
15:16). Those who are living when He comes, shall 
be changed and caught up with Him, as it is clearly 
explained in 1 Thess. 4:13-18. 

Most Christians know about the two phases of our 
Lord's second coming, that He will come to the upper 
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air and call away His Church, both the living and the 
dead, and then that He will come with His glorified 
Church, down to the earth, some time later. There 
are few however who realize that the Scripture teaches 
that there are two phases of His ascension into heav¬ 
en. We desire to call attention to what seems like 
two ascensions. Just as His coming for His Church, 
mentioned in 1 Thess. 4:13-18, and His coming with 
His saints, mentioned in Revelation 19, is often called 
two comings of our Lord Jesus, so there are two dis¬ 
tinct phases of His ascension which seems like two 
ascensions, and yet they may seem merged together in 
some Scriptures, so that they have been taken for one. 

After our Lord rose from the de^d He was seen at 
different times by His apostles for forty days (Acts 
1: 2, 3). Then He was "taken up" into heaven. This 
is called His ascension, and rightly, for we read that 
"He ascended up far above all heavens" (Eph. 4:10). 
But His body, the Church, is still on earth and shall 
ascend with Him later, when He comes to receive her 
unto Himself. That will be a glorious ascension too. 
Did the reader ever notice the order of the events men¬ 
tioned in 1 Tim. 3: 16, that the ascension comes after 
He is preached unto the Gentiles and believed on in the 
world? "And without controversy great is the mys¬ 
tery of godliness: (1) God was manifest in the flesh, 
(2) justified in the Spirit, (3) seen of angels, (4) 
preached unto the Gentiles, (5) believed on in the 
world, (6) received up into glory." This Scripture 
seems to have in view His ascension as complete, when 
His Body, the Church, has been gathered out from 
the Gentiles and received up into the glory with Him. 
The Lord Jesus is called the Head of the Body, the 
Church, and the whole Body, including the Head and 
members is called a "perfect man" (Eph. 4:12, 13). 
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The two ascensions seem to be suggested in Psalm 24. 
Let us consider first His ascension which occurred 

some forty days after His resurrection. "And He 
led them out as far as to Bethany, and He lifted up 
His hands, and blessed them. And it came to pass, 
while He blessed them, He was parted from them, and 
carried up into heaven" (Luke 24:50, 51). We be¬ 
lieve that there must have been a marvelous trium¬ 
phant entrance into heaven which was hidden from 
those disciples. 

There must have been millions of angels banking 
the skies and reaching from earth to heaven, shouting 
their glad greetings as they beheld the Mighty Con¬ 
queror, ascending to whence He had come and "lead¬ 
ing captivity captive." Psalm 24 gives us a picture 
of the scene. First there is mention of the generation 
of them that seek Him, that seek Thy face, 0 Jacob 
(or God of Jacob). Then there is a great shout of 
greeting: "Lift up your heads, 0 ye gates; and be ye 
lift up, ye everlasting doors; and the King of glory 
shall come in. Who is this King of glory? The LORD 
strong and mighty, the LORD mighty in battle." This 
reminds us too of the cry that went up from the people 
when He rode into Jerusalem, when they said, "Who 
is this"? "And the multitude said, This is Jesus, 
the prophet of Nazareth of Galilee" (Matt. 21:10,11). 
How low they fell in their answer! But He was the 
King of Glory, even then; to this end He was born. 

But now we notice that the cry in Psalm 24 is 
repeated; "Lift up your heads, 0 ye gates; even lift 
them up, ye everlasting doors; and the King of glory 
shall come in. Who is this King of glory? The LORD 
of Hosts, He is the- King of glory. Selah." But why 
is the cry repeated? We think that it may refer to 
His two ascensions. The first when He ascended after 
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His resurrection and the second when He conies for 
His Church, which is called "His Body," and the dead 
in Christ arise and are taken up with Him into glory. 
Can we believe that those angels will not bank the 
heavens again and shout their joyful greetings as we 
ascend through the heavens with Him, the King of 
Glory? There is a slight difference in the two greet¬ 
ings; in the first, emphasis is laid upon the fact that 
He is the Strong Mighty One who has overcome in 
battle. That would speak of His victories in death 
and resurrection over all the power of the enemy, as 
He rose and ascended after His resurrection. In the 
second cry He is said to be "The LORD of Hosts." 
Great hosts of the dead in Christ have arisen with 
Him. They are not weak and powerless as they once 
were, but they have now been glorified, their bodies 
changed, they have become a mighty host, clothed 
with His might, and power, and glory. He shall not 
be alone, and these are not just the souls of men, but 
risen saints with their glorified bodies. These things 
are true, beloved, He is soon coming to "be glorified 
in His saints, and to be admired in all them that be¬ 
lieve" (2 Thess. 1:10). We are to be "glorified to¬ 
gether," that is, together with Him, when He is re¬ 
ceived into heaven in all that glorious acclaim (see 
Romans 8:17). 

These thoughts may give some idea of the depth 
of meaning that still lies hidden in those words of our 
Lord, "I, if I be lifted up from the earth, will draw 
all men unto Me." It seems that the universe itself 
must have collapsed if He had listened to the voices 
that cried out to Him as He hung on the cross, "If 
Thou be the Son of God, come down from the cross" 
(Matt. 27: 40). "Save Thyself and come down from 
the cross" . . . "Let Christ, the King of Israel, descend 
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now from the cross" (Mark 15: 30,32). Perhaps Satan 
saw the mistakes he had made after it was too late, 
that the very act that he thought would give him vic¬ 
tory, was that which would take his power from him. 
But the lifting power that came as a result of His 
being lifted up continues to this day and shall go on 
through the endless ages. Men are drawn to Him for 
salvation, drawn too and lifted up in victory over the 
world, th.3 flesh and the Devil. Then we are drawn to 
set our affections on things above, where He is, through 
that same power which works all unseen. In heaven 
we shall draw ever nearer to Him. Then we shall 
be actually lifted to Him in glory, our bodies shall be 
lifted up to Him as we have seen particles of steel 
lifted from the dust by a magnet. The earth too shall 
at last yield to that almighty power, and be purged and 
glorified and united to heaven. 

Oh, beloved, does not this give us courage to 
go on a little farther? Are we not cheered by this 
glorious prospect? Our future joys do not depend 
upon ourselves, nor on our power, or goodness, but 
upon Him, and the fact that He died and is risen for 
us and is now at the right hand of God* "He lifted 
me." 

v 



A PRECIOUS UNFATHOMABLE 
MYSTERY 

H U M A N words are weak when it comes to telling 
out the glories of the Divine nature. God uses 
picture language and types and then weaves 

them in and out through the history of man, and even 
then the mind must be enlightened by the Holy Spirit 
to understand these mysteries and the heart must be 
melted by His gracious influence or we pass over these 
wonders without even noticing them. We shall see 
in the following word study that it is only by a careful 
consideration of the context surrounding each occur¬ 
rence of the word that we are able to come to a con¬ 
ception of its deep meaning. A dictionary definition 
without such a study would convey very little to the 
mind and heart. 

The Hebrew word rachaph, occurs only three times 
in the Old Testament. (Genesis 1: 2, where it is ren¬ 
dered "moved", in Deut. 32:11, "fluttereth", and in 
Jer. 23:9, "shake"). The first occurrence is in one 
of those mighty sentences at the beginning of God's 
Word. "And the earth was without form and void; 
and darkness was upon the face of the deep, and the 
Spirit of God moved upon the face of the waters." 

The scene here is one of darkness and ruin. The 
words "without form, and void" really picture 
how the earth had become a waste and ruin. There 
had been a fall long before man was created. We read 
about this fall of Satan and other beings with him in 
other parts of the Scripture. When man was created 
Satan appeared on the scene as a being who had al¬ 
ready fallen. Judgment had followed this fall which 
resulted in the ruin mentioned here in the second verse 
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of Genesis. Between the first and second verses there 
had elapsed some time, perhaps many ages. The very 
same Hebrew words that are used here to picture this 
ruined condition are found again in Jeremiah 4:23, 
and in Isaiah 34:11. In still another passage we are 
told that when God made the earth He did not make it 
a ruin and waste, or "without form and void," as we 
see it in Genesis 1:2, but created it to be inhabited. 
"For thus saith the LORD that created the heavens; 
God Himself that formed the earth and made it; He 
hath established it, He created it not in vain, He formed 
it to be inhabited: I am the LORD; and there is none 
else" (Isa. 45:18). If He did not create it in vain, or 
a ruin, (The same Hebrew word is used here) as it is 
seen to be in Genesis 1: 2, then it must have become so 
after it was created, or in between what is mentioned 
in the first and second verses of Genesis. 

The very fact that God used this ruined condition 
of the earth in Second Corinthians 4: 3-6, as a picture 
of how man was ruined in sin and then of how through 
the power of the Holy Spirit and the Word of God he 
was regenerated and became a new creature, is a proof 
that the earth was a ruin when God said, "Let there be 
light." If the earth had not been a ruin it could not 
have been a picture of ruined man. Let us read the 
words, "In whom the god of this world hath blinded 
the minds of them which believe not, lest the light of 
the glorious gospel of Christ, Who is the image of God, 
should shine unto them." There you have the dark¬ 
ness that in the beginning was upon the face of the 
deep. But we are not left to make the application our¬ 
selves for we read on, "For God, who commanded the 
light to shine out of darkness, hath shined in our 
hearts, to give the light of the knowledge of the glory 
of God in the face of Jesus Christ" (2nd Cor. 4: 4-6). 
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The second verse of Genesis marks a new begin¬ 
ning, and right here in the first sentence, by placing 
this word "moved" as the first verb form to describe 
the first action of God in making the earth over for 
man, He suggested something of the infinite yearnings, 
the longing desires that fill His Being as He looks for¬ 
ward to His completed work in the new heavens and 
the new earth. This revelation of His heart was of first 
importance to Him, and yet, although He gave it a first 
place in His Word it has almost escaped notice as to 
its real significance. God saw the end at the beginning 
and we too can now look at the complete picture by 
reading the last two chapters of Revelation where we 
are told of how sin shall be gone for ever, and when, 
"God Himself shall be with them, and be their God" 
(Rev. 21:3). 

The first mention of the Holy Spirit, "And the 
Spirit of God 'moved'", should be compared with the 
last, "And the Spirit and the bride say, 'Come' " (Rev. 
22:17). In both these Scriptures we see the longing 
of the Holy Spirit, which we believe never ceases. In 
this last quotation it is the Spirit and the bride who 
say, as with one mouth, one desire, "Come". The Holy 
Spirit is seen here as having taken up His abode in 
the bride, the Church, and she is so beautifully joined 
to Him that His desires are hers. "He that is joined 
to the LORD is one spirit." 

The Hebrew word "moved" m'rachepheth, is an im¬ 
perfect participle from the Hebrew root rachaph, and 
it speaks of an action being accomplished at that time, 
going on, but not finished. The same Hebrew root is 
used to describe the hovering of a bird in protecting 
care over her young in the following passage. (This 
might be called a Divine explanation of the meaning 
of the word used in Genesis 1:2). "As an eagle stir-
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reth up her nest, fluttereth over her young, spreadeth 
abroad her wings, taketh them, beareth them on her 
wings: So the LORD alone did lead him, and there was 
no strange god with him" (Deut. 32: 9-12). It would 
pay the reader to read the above quotation again just 
to notice how vivid and active, how tireless the interest 
of the bird seems to be pictured here. But notice the 
verses just before, how the LORD is pictured just as 
actively concerned for His people as the bird for 
her young. "For the LORD'S portion is His people; 
Jacob is the lot of His inheritance. He found Him 
in a desert land, and in a waste howling wilder¬ 
ness; He led him about, He instructed him, He 
kept him as the apple of His eye". The word 
"waste" here is from the word used in Genesis for 
"without form", and so we are reminded of the scene 
in Genesis again. In this waste howling wilderness 
God saw His people. Beloved, it is not just that God 
has taken a kindly interest in a certain people and 
calls them His people, but they are His inheritance, 
His portion. "The LORD'S portion is His people; 
Jacob is the lot of His inheritance." Then He likens 
His concern for them to something that is living, act¬ 
ing, and something that is quite beyond our compre¬ 
hension, the care of a bird for its young. He would 
have us know that His yearning over His people which 
reveals something of the infinite depths of His own 
Being is a marvelous mystery that cannot be fathomed, 
or fully known. So God gives us the figure of a bird 
whose nature we are not able to understand. We have 
heard of a hen gathering her brood under her wings 
in a burning building and protecting them with her 
own life, so that under her charred body the chickens 
were found unharmed. We remember too how our 
LORD Jesus said to this same people of Israel, "0 
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Jerusalem, Jerusalem, thou that killest the prophets, 
and stonest them which are sent unto thee, how often 
would I have gathered thy children together, even 
as a hen gathereth her chickens under her wings, and 
ye would not!" (Matt. 23:37). 

This hovering of a bird, which we believe was 
chosen by God to picture the intense desire of the Holy 
Spirit, reminds us of the dove which Noah sent out of 
the ark and which flew back and forth over the waters 
of the flood and ruin, and of how it could find no rest. 
We believe that God meant that we should compare this 
with the time when the Holy Spirit descended in the 
form of a dove and rested upon the LORD Jesus just 
as He came up out of the waters of baptism, which 
spoke of His own death which was to be accomplished 
later. There, at last, God had found a place where He 
could rest, because the LORD Jesus was the only One 
in whom He was "well pleased." This scene occurred 
at His baptism which spoke of His death and resurrec¬ 
tion. As far as He was concerned it could have oc¬ 
curred before this, but He was our substitute, and we 
were reckoned to have been in Him, and so He must 
go down into death to pay our debt because of sin, 
and then the wonder is revealed, that God was well 
pleased in Him as our representative, just as He came 
up out of the waters of judgment, which was the judg¬ 
ment of our sins. He is well pleased in us who are 
reckoned in Him! The dove could rest in the ark of 
Noah during the flood and the Holy Spirit can rest in 
Him, who like the ark bore all the judgment for all 
those who are in Him. 

As we consider these things in the light of the 
things we have learned from the study of the word 
rachaph, we should be able to note something of the 
intense feeling, the burning love of God that seems 
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hidden here. It is as if God were not able to restrain 
Himself a moment longer and bursts out of the opened 
heavens declaring as the LORD Jesus came out of 
the water, "This is My Beloved Son, in whom I am well 
pleased", and, "Thou art My Beloved Son, in whom I 
am well pleased." John the Baptist saw the Spirit of 
God descend upon Him in the form of a dove. Just 
as the Spirit of God had "moved" upon the deep in 
the beginning, so God pictured Himself "hovering" 
over Israel as a bird protecting and caring for its 
young. But note again the action in the words He used 
to describe this care of the eagle, it reminds us of the 
form of words men use in describing a very exciting 
scene, or as a radio announcer would depict a race, 
"They are waiting for the signal, they are off, they 
run, etc." "As an eagle stirreth up her nest, fluttereth 
over her young, spreadeth abroad her wings, taketh 
them, beareth them on her wings: So the LORD alone 
did lead him." The radio announcer may be intensely 
interested himself as he uses such language but God is 
letting us know that He is constantly yearning over us 
with a deep incomprehensible desire. We see some¬ 
thing of this as He fills men with a burning desire for 
souls. D. L. Moody used to tell of how Dr. Duff went 
to India as a missionary and burned out his life in 
twenty-five years of zeal for the lost. When he re¬ 
turned he spoke to the General Assembly, pleading 
with them to send missionaries to India. As he spoke 
he fell fainting to the floor and was carried out, but as 
he revived he insisted upon being taken back, and, at 
the risk of his life he continued pleading. Moody said ; 
"They brought the white-haired man into the Assembly 
Hall, and as he appeared at the door every person 
sprang to his feet; the tears flowed down as they looked 
upon the grand old veteran. With trembling voice he 
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said, 'Fathers and mothers of Scotland, is it true that 
you have no more sons to send to India to work for the 
LORD Jesus Christ? You have money in the bank 
but where are the laborers who shall go into the field? 
When Queen Victoria wants men to volunteer for her 
army in India, you freely give your sons. You do not 
talk about their losing their health, and about the try¬ 
ing climate. But when the LORD Jesus is calling for 
laborers, Scotland is saying: 'We have no more sons 
to give.' 

"Turning to the President of the Assembly, he said: 
'Mr. Moderator, if it is true that Scotland has no more 
sons to give to the service of the LORD Jesus Christ 
in India; although I have lost my health in that land, 
I will be off tomorrow. I will go to the shores of the 
Ganges and there lay down my life as a witness for 
the Son of God!'" 0 beloved, let us notice the deep 
concern, the intense, never ceasing yearning, burning 
love of God as we read His Word. Let us not read it 
"as a tale that had been told." We read again of His 
care for Israel that, "He led him about, He instructed 
him, He kept him as the apple of His eye." The He¬ 
brew idiom here in the original for "The apple of the 
eye" is more literally, "The little man of the eye," be¬ 
cause when you look into the pupil of another's eye you 
see a "little man" pictured there, or your own image. 
Israel is always in God's eye because He always has 
His eye upon them. The English word "pupil" seems 
to be derived from much the same thought, or of the 
instructor constantly having the picture of his pupil on 
his eyeball, for it literally means the "little boy" of 
the eye, from the Latin, pupillm. 

But God's eye was upon His portion there in that 
"waste howling wilderness," and just as the Spirit of 
God "moved" upon the face of the deep in the begin-
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ning, so here the same word is used in the original to 
speak of His intense, constant desire, His yearning 
over Israel. "As an eagle stirreth up her nest, flut-
tereth over her young." God stirred up the nest when 
His people were down in Egypt, and He brought them 
out and set them in their own land. But note how He 
speaks of this, for He said; "Ye have seen what I did 
unto the Egyptians, and how I bare you on eagle's 
wings, and brought you unto Myself" (Exodus 19: 4). 

"Ye have seen what I did unto the Egyptians." 
How loudly those words should speak to the nations 
today! The Nazis are said to have killed more than 
two millions of defenceless Jews, God's portion, God's 
inheritance! Have you seen what God did to the 
Nazis? Can you understand now why they did not 
surrender in time to escape so much disaster? We be¬ 
lieve it was because God punished them for their treat¬ 
ment of Israel. Why did the Egytians chase after poor 
Israel in the wilderness. It was because God wanted 
to destroy them in the Red Sea to make an example of 
them for their treatment of Israel that the nations 
might learn a lesson. Nations have no future life and 
so must get their punishment here (as nations). This 
is not true of the individual, who sometimes may seem 
to die without being punished for his sinful life; they 
get their punishment in the next world. 

God said to Abraham, "I will bless them that bless 
thee, and curse him that curseth thee: and in thee shall 
all families of the earth be blessed." God was back of 
it all for we can imagine how difficult it would have 
been to enlist the sympathies of the nations to go and 
fight the Nazis, just for Israel's sake! How many 
would have given of their blood, and money, and lives 
for such an undertaking? Now, they have done just 
that, and they don't even know it. The Nazis mur-
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dered over two millions of Jews, and as a comment on 
the result just look at their land. Is there no connec¬ 
tion between these two facts? God said, "Ye have seen 
what I did to the Egyptians", and now He would have 
the nations note what He has done with the Nazis, and 
take warning. Let all the nations behold, and be care¬ 
ful how they treat the Jews in the future, for the very 
same Satanic hatred of the Jews is boiling up on every 
hand. God will not spare our land nor any other if 
they persecute the Jews. He has punished every na¬ 
tion in the past who has persecuted Israel ever since 
He spoke those words to Abraham. Israel is still 
"God's portion", "God's inheritance", "The little man 
of His eye." To hate Jews after all the examples of 
past history is a greater sin and will bring a greater 
disaster. The Holy Spirit still yearns over Israel and 
will bring them back to Himself in the last days just 
as He has promised so many times in His Word. If a 
man claims to be a Christian and then hates the Jews 
he is a contradiction. Such a man cannot be led by the 
Holy Spirit, and, "If any man have not the Spirit of 
Christ he is none of His." This is God's Word and it 
must be faced. 

We have shown that God will care for His people, 
Israel. This brings us to consider the third occurrence 
of the word rachaph, as it occurs in Jeremiah 23: 9. 
We will quote a few verses before and after to show 
the connection. "Behold, the days come, saith the 
LORD, that I will raise unto David a Righteous 
Branch, and a King shall reign and prosper, and shall 
execute judgment and justice in the earth. In His days 
Judah shall be saved, and Israel shall dwell safely: and 
this is His Name whereby He shall be called, THE 
LORD OUR RIGHTEOUSNESS. Therefore, behold, 
the days come, saith the LORD, that they shall no more 
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say, the LORD liveth, which brought up the children of 
Israel out of the land of Egypt. But, The LORD liveth, 
which brought up and which led the seed of the house 
of Israel out of the north country, and from all the 
countries whither I had driven them; and they shall 
dwell in their own land. Mine heart within me is 
broken because of the prophets; all my bones shake; I 
am like a drunken man, and like a man whom wine 
hath overcome, because of the LORD, and because of 
the words of His holiness. For the land is full of 
adulterers; for because of swearing the land mourn-
eth; the pleasant places are dried up, and their course 
is evil" (Jer. 23: 5-10). God allowed the prophet to see 
the future of Israel when the LORD Jesus shall be here 
as their King and then he turned to see their actual 
condition at that time in sin. The prophet saw in a 
measure what God had seen as He looked out over the 
ruined earth, and what He saw when He looked upon 
Israel in the waste howling wilderness, the ruins and 
the finished picture. The prophet's very bones were 
caused to "shake", (the same word rachaph). He 
was moved to the foundation of his being. It seems 
that God would have us know that He allowed the 
prophet to taste something of His own intense concern 
for His people and that we may say that the full weight 
of it would be more than a man could bear. Not only 
is this intense desire of the Holy Spirit deeper than 
man can fathom, but the Scriptures indicate that it 
never ceases through the ages and shall never cease 
until sin is for ever banished and all God's children are 
glorified. 

But how do we know that this tireless longing, this 
yearning in the great heart of God the Spirit still goes 
on unceasingly and will not be satisfied until all God's 
purposes are complete? We who are redeemed know 
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something of this Divine yearning, even now, and in 
a very real way, for the Holy Spirit has taken up His 
abode in us and is so truly joined to us that He can and 
does, yearn through us. "For we know that the whole 
creation groaneth and travaileth in pain together until 
now. And not only they, but ourselves also, which 
have the firstfruits of the Spirit, even we our¬ 
selves groan within ourselves, waiting for the adop¬ 
tion, to wit, the redemption of our body. . . . Likewise 
the Spirit also helpeth our infirmities: for we know 
not what we should pray for as we ought: but the 
Spirit itself maketh intercession for us with groanings 
which cannot be uttered" (Ro. 8: 23-26). These con¬ 
tinual yearnings are here said to be expressed in 
"groanings which cannot be uttered". No doubt they 
cannot be uttered because they are far beyond our 
measure. Is not this another intimation of the infinite 
depth and ceaseless longings of the Spirit which are 
first revealed in Genesis 1:2? 

All God's actions and dealings with us spring from 
His infinite love for us. He told us at the beginning 
that sin "grieved Him at His heart" (Gen. 6:6). The 
Holy Spirit must be a wonderful Being; He is so ten¬ 
der, so loving. He sheds the love of God abroad in 
our hearts (Rom. 5:5). We read of "The love of 
the Spirit" (Rom. 15: 30). "The fruit of the Spirit is 
love . . . " (Gal. 5: 22). He loves the brethren through 
us. (Col. 1:8 and 1st. Peter 1:22). What will it 
be to be glorified and enter fully into the eternal de¬ 
lights of fellowship with Him! It would be wonderful 
to think of Him as just yearning in a general way over 
lost man, as a man might cry out in prayer for a na¬ 
tion, but so great is the blessed Holy Spirit of God and 
so infinite are His longings that they are not only 
ceaseless and deeper than we can fathom, but they en-
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ter the experiences of each believer as if he were the 
only one on earth! Each one of us can trace His care 
for every detail of our lives and can know His loving 
voice speaking to us. 0 that we might realize more, by 
faith, that He is actually dwelling within us. 



FELLOWSHIP 

FELLOWSHIP with God. What a startling sub¬ 
ject! God is so great, so different, so distant, 
that we see at once that some mighty miracle 

must be necessary before sinful man could be brought 
to enjoy fellowship with Him. God must reveal Him¬ 
self and come near to man. There must be a likeness 
in our natures to God's nature. Then there must be 
something in common between us, something which 
both man and God can enjoy together. All this has 
been brought about and made possible, so that God has 
actually brought redeemed man into fellowship with 
Himself, and also into a new and precious relationship 
with other redeemed men. Men can never know what 
true fellowship with men is until they have become 
members of the family of God. We shall understand 
this better in glory. 

We often pass over some of the mighty statements 
of Scripture without fully realizing their importance. 
Bishop Moule tells of some Danish missionaries who 
had engaged an educated native in India to help in 
translating the Scriptures. When he came to a state¬ 
ment about our sonship and fellowship with God, he 
stopped, "and almost protested, at the boldness, the in¬ 
credibility of the words of Scripture. 'It is too much', 
he said; 'let me rather render it, They shall be per¬ 
mitted to kiss His feet.'" But we know that the 
mighty Word of God has said that such fellowship is 
possible, and we know from experience that it is true. 
"God is faithful, by whom ye were called unto the 
fellowship of His Son Jesus Christ our Lord. Now I 
beseech you, brethren, by the name of our Lord Jesus 
Christ, that ye all speak the same thing, and that there 
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be no divisions among you; but that ye be perfectly 
joined together in the same mind and in the same 
judgment" (1st Cor. 1: 9-10). What a mighty incen¬ 
tive this fellowship with God should be to believers, as 
suggested in this Scripture, to draw us and to bind us 
together. 

This having direct contact in fellowship with God 
is unknown to our modern religionists. They read of 
the holy lives of the Old Testament characters and 
then seem to decide that these men must have had a 
beautiful ideal that was the secret of their lives of 
victory. We hear them compare Moses with some 
educator like Booker T. Washington, or some other 
successful man who emphasized the need of education 
of the masses or the heathen. "Moses," they say, 
"was a great man because he gave the children of 
Israel the ten commandments. Moses brought the 
children of Israel out of Egypt." But we know that 
God wrote the first copy of the ten commandments 
with His own finger, on two tables of stone. Would 
Moses claim to be the author of such a writing? If 
he had he would have been condemned by these same 
critics. The children of Israel told Moses that he had 
brought them out of Egypt, "To kill this whole as¬ 
sembly with hunger." But Moses answered that it 
was "The LORD that brought you out of the land of 
Egypt" (Exod. 16:3,6). 

These Modernists talk a great deal about "ideals," 
as if the whole of our religion when boiled down 
could be thought of as merely an "ideal," or an 
imaginary goal or purpose, which might be instilled 
into men through educating them. They do not have 
much use for the Song of Solomon, and it is no wonder 
they are surprised at the abruptnses of its opening 
words, "Let Him kiss me with the kisses of His 
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mou-th: for His love is better than wine." The true 
Christian should meet this false modern teaching by 
making clear the Scripture teaching about our direct, 
vital contact with God, how through the new birth we 
become actually partakers of the Divine nature and 
indwelt by God's Holy Spirit, and then how blessedly 
possible it is to live in constant fellowship with God. 
Let us shun such overworked, misused words as 
"ideal," and "Christian ideals," just because of what 
they mean to those who reject the truth and use "the 
form of sound words." 

God has revealed Himself and has drawn near to 
our race in the incarnation of our Lord Jesus Christ. 
John seemed to be marveling at this great mystery 
when he was inspired to write the first verses of The 
First Epistle of John. The infinite God had come so 
near that he and others had actually seen Him with 
mortal eyes and had actually handled Him with human 
hands. "That which was from the beginning, which 
we have heard, which we have seen with our eyes, 
which we have looked upon, and our hands have han¬ 
dled, of the Word of Life; (For the Life was mani¬ 
fested, and we have seen it, and bear witness, and 
show unto you that eternal Life, which was with the 
Father, and was manifested unto us; and truly our 
fellowship is with the Father, and with His Son Jesus 
Christ. And these things write we unto you, that your 
joy may be full" (1st. John 1:1-4). There you have 
the great truth which should fill and thrill us with joy, 
God has drawn near, so that it is now possible to have 
fellowship with Him. This brings about a new fellow¬ 
ship with brethren in Him, a deeper more precious 
fellowship than could possibly be known otherwise. 

To appreciate all this we must understand that in 
becoming Man, our Lord Jesus came across the great 
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immeasurable distance between sinful man and God. 
He who came is the same Being with the same person¬ 
ality and without any change in His Divine Being. If 
this were not true then we would still be in need of 
some one to bridge the great gulf between God and 
man. He took our nature, but without its sin, and 
without its tendencies to sin. God could not change 
His nature or cease to be God. Our Lord has two 
natures, human and Divine. "He took on Him the 
seed of Abraham." When our Lord became Man, that 
was not the end of His plans to bring us into fellowship 
with Himself, but just the beginning. We shall con¬ 
sider the other steps in His great work. 

It has been revealed to us that His love is the 
moving power and incentive back of all His plans for 
us. His plan was to join us to Himself and to draw us 
nearer and nearer in a conscious realization and enjoy¬ 
ment of this communion with Him. But many things 
were necessary before we could enjoy such fellowship. 
We were sinners and unclean and we must be cleansed 
and made like Him. God's righteousness and holiness 
had been outraged and He must buy us back to God 
in a "way that would not sacrifice the righteousness 
of God. No righteous judge can merely overlook sin. 
We had sinned through a substitute, Adam, and had re¬ 
ceived a sinful nature through the fall of Adam. Now 
it was also possible for another substitute to bear our 
sins and transfer His righteousness to us. Because He 
was without sin our Lord could bear our sin and also 
because He was God's approved One who could suffer 
in our place. He was the Mighty One who could bear 
this awful load for us. He had a perfect righteousness 
which He could transfer to us, for, not only was our 
load of sin laid upon Him on the cross, but His right¬ 
eousness is now reckoned to be our righteousness! 
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(Rom. 3: 21-26, 5:17). Through this sacrifice of our 
Lord Jesus God's justice is satisfied for those who are 
reckoned by God to have been in Him. We must realize 
then that our sins were actually laid on our Lord Jesus 
in a real way that made it possible for Him to take 
them for His own, and then to suffer and die in such a 
way that God could reckon that our debt for sin was 
all paid and our guilt was all removed. Just so truly 
does God reckon that His righteousness is ours. He 
sees the righteousness of Christ upon us just as liter¬ 
ally as He saw our sins upon Him. The sins of the be¬ 
liever are gone; they have been justly dealt with so 
that our God is satisfied and God may now be just, or 
righteous, "and the Justifier of him that believeth" 
(Rom. 3:26). Our Lord does not bear any of the 
guilt or shame now since He paid the debt and glorified 
God in it, and we shall never have to bear it again; it 
is all gone, blotted out. Hallelujah! If any created 
being should ever wish to trace back to find our sins, 
they would be able to go no further than to find where 
they were all laid upon our Lord Jesus. If they should 
ever think of questioning our righteousness they would 
find that they were just questioning the very righteous¬ 
ness of Him whose righteousness we bear, "The right¬ 
eousness of God which is by faith of Jesus Christ unto 
all and upon all them that believe" (Rom. 3:22). 
"The blood of Jesus Christ, His Son, cleanseth us from 
all sin." The moment we believe Him and receive Him, 
we instantly become partakers of the divine nature. 
(2nd. Peter 1:4). We are born again at the same 
time. Then He sends His Holy Spirit to dwell in us 
and to join Himself to us in a marvelous union. We 
become "members of His body, of His flesh, and of 
His bones" (Eph. 5:30). Then we may have com¬ 
munion or fellowship with Him, for we have such a 
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common interest in the things of God, sharing even His 
righteousness and His glory! 

Some dear saints seem to think it a mark of hu¬ 
mility to shrink from the thoughts of our actually ap¬ 
pearing in His glory and beauty in heaven. If such 
could only realize how this is to bring glory to our 
Lord and magnify His work, it seems they could 
not help but delight in the anticipation of it. We 
read that He is coming "to be glorified in His saints, 
and to be admired in all them that believe" (2nd. 
Thess. 1:10). The angels shall admire Him when 
they behold our glory, or His glory in us! Surely we 
could not object to His being admired in us. Adolph 
Saphir said, "Then what is the glory? What glory is 
ours? What do you expect when you are laid in the 
grave? You remember that the Lord Jesus said to 
Martha at the grave of Lazarus, when signs of cor¬ 
ruption were evident and repulsive, 'Only believe, and 
thou shalt see the glory of God.' Ah this was God's 
glory, not the glory of Lazarus; not our glory, but His 
own glory. 'We rejoice in the hope of the glory of 
God.' Now see how easy it is to believe that there is 
no other righteousness but God's righteousness. A 
mortal, sinful, and weak creature, I expect glory, 
though my body is laid in the grave, and the mind fail 
me. The glory I hope for is Christ's—to be glorified 
together with Him. It is divine glory. 'We rejoice in 
hope of the glory of God'". This glory will be our very 
own to bear and we shall rejoice in it and appear very 
beautiful in it, even in the eyes of our God. How pre¬ 
cious should our fellowship with our Lord be when we 
can share His most precious possession, His glory! 

But we do not have to wait until we are glorified 
before we can have fellowship with God for it is glor¬ 
iously possible even now for us to have fellowship with 
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Him, as He joins our spirits with His Holy Spirit who 
dwells within us, in such a marvelous union, and makes 
the things of God real to us, so that we enjoy the very 
things that are pleasing to Him. 

There is a Hebrew word that was chosen by God 
to speak of this intimate relationship with Himself, 
the word is dabak, pronounced davak. This word is 
used in some places to speak of things being joined as 
closely together as it is possible without losing their 
identity. It is used of sticking together, and to ad¬ 
here. This is the word rendered "sodering" in Isaiah 
41:7, where metals are said to be soldered together. 
It is the word rendered "clave" in a passage where we 
are told of a mighty man of David whose "hand clave 
unto his sword" (2nd. Saml. 23:10). A disease was 
said to " 'cleave' unto men" (Deut. 28: 60). The word 
is used of the drawing and the binding power cf love, 
as of Ruth and her love for Naomi, "But Ruth clave 
unto her." The first occurrence of the Hebrew word 
is found in Genesis 2: 24, and as this passage is quoted 
in the New Testament we have an inspired Greek word 
which God chose to represent it. "Therefore shall a 
man leave his father and his mother, and shall cleave 
unto his wife: and they shall be one flesh", is the word 
in Genesis. Then we find that this was a type of the 
great union between our Lord and His Church. "For 
this cause shall a man leave his father and his mother, 
and shall be joined unto his wife, and they two shall be 
one flesh. This is a great mystery: but I speak con¬ 
cerning Christ and the Church" (Eph. 5:31-32). 
Here the Hebrew word dabak, "cleave" is rendered 
"joined" and it is from the Greek word proskollaomai, 
"to join with." This Greek root word kollao is found 
about ten times in the New Testament. One Scripture 
tells us that "he that is joined unto the Lord is one 
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spirit" (1st. Cor. 6:17). This is perhaps the most 
remarkable statement concerning the union of our 
spirits with the indwelling Holy Spirit. He not only 
comes to dwell in every believer (Rom. 8:9), but He 
joins Himself to us so that He seems to feel our needs 
as if they were His own! Then He causes His love, 
joy, and peace, and all the fruits of the Spirit to flow 
through us as if they were our own. "The Spirit itself 
maketh intercession for us with groanings which can¬ 
not be uttered. And He that searcheth the hearts 
knoweth what is the mind of the Spirit, because He 
maketh intercession for the saints according to the will 
of God" (Rom. 8:26-27). This reminds us of how 
the Lord Jesus could be "touched with the feeling of 
our infirmity" because He had taken a human body. 
There seems to be such a union of the Holy Spirit with 
us intimated in the above passage from Romans 
that, although the Holy Spirit, who is God, does not 
have a human body, yet He has so marvelously united 
Himself to us that He can even groan within us, and 
through us, for the things which He longs that we 
should have. Think of God groaning! We are the 
Temple of God and the Spirit of God is to dwell in us 
and perfect His living Temple until the whole Church 
is made glorious in the very presence of God. This 
great Temple is to be the eternal dwelling place of 
the Holy Spirit. Our Lord Jesus has told us that He 
is to "abide with us for ever" (John 14:16). How 
great then must be His interest in us! 

The Holy Spirit not only enters into our experi¬ 
ences in a way that enables Him to feel for our infirm¬ 
ities in some measure that may be compared with our 
Lord's being "touched with the feeling" of our needs 
but He enables us to partake of and experience the 
things of God in a measure. We have "joy in the Holy 
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Ghost" mentioned in Romans 14:17. We have "love in 
the Spirit" (Col. 1:8). Paul could say, "I long after 
you all in the bowels of Jesus Christ" (Phil. 1:8). 
Then through His ministry it is possible to have "the 
peace of God, Vfhich passeth all understanding" (Phil. 
4:7) . Then there are the nine "fruits of the Spirit", 
"Love, joy, peace, longsuffering, gentleness, goodness, 
faith, meekness, temperance". These are all brought 
about by His indwelling presence, and yet they are 
wrought into our experience. How blessed to know, not 
just love, but the love of the Holy Spirit, and all these 
outpourings of His nature through us! These "fruits of 
the Spirit" must not be confused with the thought of 
"service", for it is not our works that are in view but 
the work of the Holy Spirit within us. Our Lord Jesus 
gave us the figure of a vine and its branches in the fif¬ 
teenth chapter of John, saying, "I am the vine, ye are 
the branches: He that abideth in me, and I in him, the 
same bringeth forth much fruit." This exchange or 
communion between our spirits and the Holy Spirit, 
His "groaning" within us and interceding for us and 
our partaking of His love, joy, and the other, "fruits" 
of the Spirit is a fellowship of the Spirit. It is a loving 
fellowship, for we are told plainly of "the love of the 
Spirit" (Rom. 15:30), and this in a passage which 
shows that those who know what it is to experience 
this love of the Spirit, value it as a most precious pos¬ 
session. Paul said, "Now I beseech you, brethren, for 
the Lord Jesus Christ's sake, and for the love of the 
Spirit". How strong this made his appeal to them! 
Yes, this fellowship with God is a loving fellowship. 
It is not a thing to be coldly considered but something 
which should move us to action and cause us to remove 
anything that would hinder it. "I beseech you for 
the Lord Jesus Christ's sake, and for the love of the 
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Spirit, that ye strive together with me in your prayers 
to God for me." 

This then is fellowship, "If there be any fellowship 
of the Spirit," again he appeals (Phil. 2:1). Here it 
is placed between two precious things, "comfort of 
love" and "bowels and mercies". "If there be there¬ 
fore any consolation in Christ, if any comfort of love, 
if any fellowship of the Spirit, if any bowels and mer¬ 
cies, fulfil ye my joy, that ye be like-minded, having 
the same love, being of one accord, of one mind." What 
a precious list of tender inner workings! We are so 
united to the Spirit of God that His emotions of love 
and joy and peace become our own! How else could 
it be possible to explain such expressions as the in¬ 
spired words of Paul when he said, "I long after you in 
the bowels of Jesus Christ?" The word "bowels" re¬ 
fers to what we might term "tender feelings", or 
"heart drawings of tender love." Then we learn from 
another expression that we may so live under His con¬ 
trol that our love may be called "your love in the 
Spirit." Our joy may be truly termed "joy in the 
Holy Ghost." Believers know by actual experience that 
this is all possible and in the perfect freedom of our 
own spirits, so that it is really "our love" and "our 
Joy," yet, in the Spirit." While this is called the "fruit 
of the Spirit" yet it is brought forth through the 
branches quite naturally, according to the new nature. 
Then after the fruit has been brought forth the branch 
is given the credit for having brought forth fruit that 
pleases Him. We on our part are glad to acknowledge 
that it is the fruit of the Spirit. The saints to whom 
Paul wrote would lose nothing in their thoughts of 
Paul's love by his having told them that his longing 
after them was, "in the bowels of Jesus Christ," so 
truly does the Holy Spirit make His love our own. The 
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longing which Paul mentioned came from the heart, 
or "bowels" of the Lord Jesus, but was so wonderfully 
united to his own soul that Paul could truthfully say, 
"I long after you". This served to increase their joy 
in the Holy Ghost. How wonderful it all is! 

These inner workings of the Holy Spirit are seen 
to be supernatural; the love is seen to be a supernatural 
love in that we are able to love the unlovely and to love 
our enemies. Even the inner experience of the love of 
God in our hearts is seen to be supernatural in such 
verses as Romans 5:3-5. "And not only so, but we 
glory in tribulations also: knowing that tribulation 
worketh patience; and patience experience; and experi¬ 
ence hope: and hope maketh not ashamed; because 
the love of God is shed abroad (or poured out) in our 
hearts by the Holy Ghost which is given unto us." 
The words "poured out" literally mean "poured out 
into our hearts," like a stream, so that we realise it 
right in the midst of tribulation. The thought here 
is not of how His love is spread abroad into the world 
through us; that is taught elsewhere in Scripture, but 
here it is speaking of love being poured into our hearts 
by the Holy Ghost. This is quite generally believed 
to be the significance of this passage. We realize His 
love for us through the ministry of the Holy Spirit, 
often right in times of tribulation. At such times we 
often experience a supernatural joy, or "Joy in the 
Holy Ghost." The writer remembers his first experi¬ 
ence of this many years ago when as a young man we 
were stoned by a mob on the "South Side Bridge" in 
Scranton, Pa. for having had a part in an open air 
meeting or gospel service there. We were suddenly 
filled with a supernatural joy which could not have 
had an earthly source. This all came as a surprise to 
us. Then we remembered the Scripture which says, 
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"Blessed are ye, when men shall hate you, and when 
they shall separate you from their company, and shall 
reproach you, and cast out your name as evil, for the 
Son of Man's sake. Rejoice in that day, and leap for 
joy: for, behold, your reward is great in heaven" 
(Luke 6: 22-23). But we had not realized that such 
joy would just come, without any effort, and as a sur¬ 
prise. The passage in Acts 13:50-52 seemed then to 
take on a new light when we realized that this joy 
just comes from God at such times. There we read, 
"The Jews stirred up . . . persecution against Paul 
and Barnabas, and expelled them out of their coasts. 
But they shook off the dust of their feet against them, 
and came unto Iconium. And the disciples were filed 
with joy, and with the Holy Ghost.". God can show 
His pleasure in us by actually filing us with His own 
joy, joy in the Holy Spirit. This is fellowship with 
God. He could say to us at such times, "It is Me they 
are rejecting, and not you only." Our Lord was hurt 
by the stones that were thrown at Stephen, and He 
said to Paul, "Saul, Saul, why persecutest thou Me. 
. . . I am Jesus whom thou persecutest" (Acts 9:4). 

What a sweet, precious thing is this fellowship of 
the Spirit which we realize through His ministry as 
He actually dwells within us! His indwelling presence 
is like a down payment from God of the future glories 
of heaven. It is a taste of our eternal joy in glory. 
In Ephesians 1:14 it is called "The earnest of our 
inheritance until the redemption of the purchased 
possession." The Greek word used here for "earnest" 
is arrabon, a Hebrew word brought over into the 
Greek. This word is found in several of the ancient 
languages with about the same meaning but we are 
not concerned with how the Phoenicians or others may 
have used it; our chief concern is in the Holy inspired 
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writings of God. The Hebrew word arrabon is from 
the root arab, which has a root meaning of mixing, 
mingling, to co-mingle. From this comes the word 
"evening", the period just between daylight and dark 
when there was often a pleasant time of fellowship. 
This was the time when the stranger gave pledges, 
or surety. The Hebrew word is rendered "mixed" of 
the "mixed multitude" (Ex. 12:38 Neh. 13:3). It 
is the word rendered "sweet", meaning pleasant, in 
Song of Songs 2:14, and "pleasure" in Ezekiel 
(16: 37), and "pledges" (2nd. Kings 18: 23 and Isaiah 
36: 8). It is the word rendered "woof" in the Book of 
Leviticus, warp—"in the warp, or woof." It is rendered 
"surety" in (Gen. .44:32; Prov. 17:18; 27:13). It 
will be noticed that this same word is rendered both 
"surety" and "pledges". The blessed Holy Spirit has 
been given to us as God's seal but as our pledge, earnest 
or surety. Just as men give a payment "in kind" for 
a down payment, so God has given us His pledge of 
what we are to receive when we are redeemed in body 
and are in full possession of all that has been promised 
to us. One of the meanings of our English word 
"surety" is "One bound with and for another who is 
primarily liable; one liable for the debt of another." 
When the sons of Jacob went down to Egypt to buy 
bread the second time, they were required by Joseph 
to bring Benjamin with them. Jacob objected to this 
and then Judah offered to be "surety" for him. Judah 
said to Jacob, "Send the lad with me. . . . I will be 
surety for him; of my hand shalt thou require him" 
(Gen. 43:8-9). When they came into Egypt Judah 
told Joseph of this, saying, "For thy servant became 
surety for the lad unto my father, saying, If I bring 
him not unto thee, then shall I bear the blame to my 
father for ever. Now therefore, I pray thee, let thy 
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servant abide instead of the lad a bondman to my 
lord; and let the lad go up with his brethren" (Gen. 
44:32-33). This word "surety" is from the same 
Hebrew word. The blessed Holy Spirit has been sent 
both as the seal of God that we have been purchased 
and are His own, and also that His blessed Person 
may be a surety, a pledge to us, and an earnest, or 
payment in kind by His constant presence dwelling 
within us! It was an honorable thing for Judah to 
be willing to be a bondman, or slave in Egypt that he 
might keep his word to his father, Jacob. His pledge, 
he would keep with himself. But the Holy Spirit has 
actually come into this dark world and dwells in our 
hearts to assure us, and comfort us, and guide, and 
strengthen, and all of His other blessed work which 
He has been doing since He came down on the day of 
Pentecost to take up His abode in the Church. It was 
Judah who gave a "pledge" or arrabon, to Tamar, his 
signet, his bracelets, and his staff, as a pledge that he 
would send her a kid from the flock. (See Gen. 38:16-
20). Judah could not redeem his pledge and it became 
a shame to him. Judah's action was shameful and he 
did not knoio the woman. Our God knew our shameful 
condition and joined Himself to us to change and 
cleanse us. Our God could never break His pledge, 
nor fail to redeem us, for any reason, for His honor 
is pledged and His very Person becomes in Himself 
the arrabon, the surety, to us. Then the arrabon or 
surety gave a feeling of sweet confidence, as one might 
go off into a peaceful sleep after the transaction of 
the evening had ended. We find the word rendered 
"sweet" in the following passage, "When thou liest 
down, thou shalt not be afraid: yea, thou shalt lie down, 
and thy sleep shall be "sweet" (Proverbs 3: 24). The 
blessed Comforter does give us that perfect rest in 
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Him when we realize that the price is paid for our 
redemption and the whole transaction is in His hands, 
secure and settled for ever. We too can say, "I will 
both lay me down in peace, and sleep: for thou, Lord, 
only makest me dwell in safety" (Psalm 4:8) . The 
Word of God gives us this quiet assurance and comfort 
as we are brought to understand its prophecies of the 
glorious future. Jeremiah tells us how God's comfort¬ 
ing word came to him concerning Israel, "As yet they 
shall use this speech in the land of Judah and in the 
cities thereof, when I shall bring again their captivity; 
The LORD bless thee, 0 habitation of Justice, and 
mountain of holiness.... For I have satiated the weary 
soul, and have replenished every sorrowful soul. Upon 
this I awaked, and beheld; and my sleep was sweet 
unto me" (Jer. 31: 23-26). The word "sweet" in this 
passage is from the Hebrew word we are considering. 
Again the Holy Spirit as the arrabon reveals the pre¬ 
cious things of our Lord Jesus to us so that the Lord 
Himself becomes our chief delight. This spirit-guided 
meditation is a most pleasant work of the Holy Spirit. 
The Psalmist said, "My meditation of Him shall be 
sweet: I will be glad in the LORD" (Psalm 104: 34). 
This word "sweet" is also from the Hebrew word arab. 
In Hezekiah's prayer he cried out to the LORD, saying, 
"0 LORD, I am oppressed; undertake for me" (Isaiah 
38:14). The Revised Version renders it "be surety 
for me". We are reminded of the work of the blessed 
Holy Spirit who undertakes for us in such times of dis¬ 
tress. Then we remember how the dove is a Scripture 
type of the Holy Spirit who now dwells in the Church, 
in each believing member of it. The Church is made 
beautiful to the LORD Jesus by the inner workings of 
the Spirit. He hears the voice of the Holy Spirit as 
He intercedes for us, because He maketh intercession 
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according to the will of God. The voice of the LORD 
is speaking to the Church in the Song of Solomon say¬ 
ing, "Arise, My love, My fair one, and come away. 0 
My dove, that art in the clefts of the rock, in the secret 
places of the stairs, let Me see thy countenance, let 
Me hear thy voice; for sweet is thy voice, and thy 
countenance is comely" (Song of Sol. 2:13-14). The 
word "sweet" is here from the same Hebrew word and 
reminds us of the work of the Holy Spirit in us. How 
wonderful that our LORD Jesus should long to hear 
our voices and should so desire to see our faces! How 
marvelous that the LORD can look down and see the 
Dove, the Holy Spirit, so joined to us that He can call 
the Church "My Dove"! It is only through the fact 
that He is dwelling in us as the Great Arrabon, the 
Surety, the Pledge, the One who makes it possible for 
us to find sweet fellowship with God during all this 
long arab, or evening time of earth. He is woven into 
our very beings, and mingles with us until He changes 
and sweetens our lives with Himself. As the Earnest, 
the Holy Spirit is a pre-payment and a foretaste of 
the fullness to be received later. This word is found 
in the Greek New Testament only here and in 2nd Cor. 
5: 5, "who also hath given unto us the earnest of the 
Spirit", and this Greek word as we have said, comes 
from the Hebrew word arrabon, which is so rich in 
meanings that may be gathered from its use in the 
Old Testament. 

Fellowship, as we have seen, has two sides, our 
dwelling "in Him", and His dwelling in us. We have 
considered particularly how He dwells in us, and now 
we call attention to our blessed experience of dwelling 
in Him. A study of the words "in Him", and "in 
Christ", particularly in Ephesians, will help us to de¬ 
light in the fact that our position before God is now 
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"in Him." God reckons that we are now seated at 
His right hand with our Lord Jesus in those heavenly 
places. But our fellowship with Him has to do with 
the measure in which we live in a conscious realization 
of this position. "If ye then be risen with Christ, seek 
those things which are above, where Christ sitteth on 
the right hand of God. Set your affection on things 
above, not on things on the earth" (1st. John 3:1-2). 
It is possible to be crystal clear on this as a doctrine 
and then not to know much experimentally of what it 
means to "abide" in Him, that fruit may be brought 
forth through His power. Left with a large.estate 
and great wealth, some seem to be satisfied to live in 
the servants' quarters just inside the gate! Have we 
not seen sincere folks who are always talking about 
"service", "Saved to serve", they say. They are living 
in the servants' quarters. It is very precious to know 
and to teach about our secure, our high and glorious 
position and possessions "in Christ" our Lord, but, 
dearly beloved, let us enter in and dwell, or "abide" 
there. "If ye abide in Me, and My words abide in you, 
ye shall ask what ye will, and it shall be done unto 
you." Note the order here, "abide in Me" comes before 
"My words abide in you." This does not refer to our 
position in Him only but to our actually entering in 
and possessing our possessions. To "abide" means to 
"dwell" as one in possession and enjoying his inheri¬ 
tance. 

The beautiful scene which is described in the thir¬ 
teenth chapter of John seems to us to be a picture, 
not for an artist to copy on canvas, but a word-pic¬ 
ture that is meant to portray to our minds in a life¬ 
like way these precious truths concerning our place of 
communion with our Lord. It is an appeal to our 
hearts in a living scene. It is a "supper". John, the 
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beloved, is seen lying in His bosom, delighting in a 
precious nearness to Him. Then while there he asks 
his Lord concerning secret things, not known to the 
others, and is answered. You and I are pictured here 
by John the beloved disciple, for we too are "accepted 
in the Beloved." That is our position by right and we 
may surely enjoy what is our own by right if we will. 
How attractive this picture makes the thought of fel¬ 
lowship with Him! Beloved, as we talk to God in 
prayer and in worship, calling on the Father in the 
Name of our Lord Jesus Christ, may we not just try 
very often to think of ourselves as being in this place 
of nearness, lying in the bosom of our Lord Jesus, like 
John ? It is precious to be able to approach our Father 
in this way. It is as if we might say, "Here I am, my 
Father, just as thy Word has said, 'In Christ Jesus,' 
and 'accepted in the Beloved,' in all His acceptability." 
Can we not see that from that place, "abiding in Him" 
and "abiding in His love," in our experience, we may 
"ask," in His Name. Yes beloved, this "fellowship" 
with God is possible now. But what will it be in all its 
fullness when we are in His very presence in glory? 

Our fellowship is sometimes interrupted down here 
but every child of God knows what it is to have fellow¬ 
ship with God at times. A dear saint wrote some years 
ago, "Can there be such a thing as a child of God who 
has never heard the voice of God? The Lord Jesus 
says, 'My sheep hear My voice.' That is the mark that 
separates between His sheep and those who don't know 
Him. The others never hear Him speak. We have 
heard Him say to us, 'Thy sins be forgiven thee,' 'I 
give unto My sheep eternal life.' We know it, for He 
has told us by His Word. We have heard God's voice 
cheering and encouraging us on our way. In a little 
while we shall hear His voice in the skies calling us to 
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Himself." (J. R. Caldwell in "The Charter of The 
Church"). 

Now we have something in common in which both 
God and man can find delight, the Lord Jesus Him¬ 
self is the delight of the Father and He has now 
become our chief joy. Over one hundred and fifty 
years ago William Romaine wrote, "He is my beloved 
Saviour, and my dearest friend. 'This is my Beloved, 
and my friend.' Here I fix, and on Him I rest; I want to 
look nowhere else for any good, since it all meets and 
centers in one Object; for it hath pleased the Father 
and the Eternal Spirit that all fullness should dwell 
in the Son of God. He is the Chief among ten thousand 
in my affection. Yea, He is altogether lovely! The 
more I live by faith in Him the more I love Him; 
for I experience such tender compassion in His heart, 
and such kind concern for me by continual favours. 
I do love Him, but not so much as He deserves. . . . 
Lord, shed more of thy precious love in my heart; en¬ 
large it in true affection to thee, and make all that is 
within me to bless thy holy name." This is the lan¬ 
guage of our hearts today. The Father's love for Him 
never fails. We taste of that love. The Father said, 
"This is My Beloved Son in whom I am well pleased." 
He is "The Only Begotten Son which is in the bosom 
of the Father." We long to be there with Him and the 
redeemed soul can never be satisfied until "we are in 
that precious place. We quote again from William 
Romaine. "Make haste, my Beloved, and take me to 
thyself. Let me see thee face to face, and enjoy thee, 
thou dearest Lord Jesus, whom my soul longeth after. 
It is good to live upon thee by faith, but to live with 
thee is best of all. I have found one day in thy courts, 
conversing sweetly with thee better than a thousand, 
but this has only whetted my appetite; the more com-



188 ACRES OF RUBIES 

munion I have with thee, I hunger and thirst still more. 
My soul panteth for nearer, still nearer communion 
with thee. When shall I come to appear before the 
presence of God? 0 thou Light of my life, thou joy 
of my heart, thou knowest how I wish for the end of 
my faith, when I shall no longer see through a glass 
darkly, but with open face behold the glory of my 
Lord. Thou hast so endeared thyself to me, thou pre¬ 
cious Immanuel, until I have the full vision and com¬ 
plete enjoyment of thyself. Come, Lord Jesus, let me 
see thee as thou art. Is not the voice of my Beloved, 
which I hear answering, 'Surely I come quickly?' 
Amen, I say, even so come, Lord Jesus." 

Bound up with this subject of fellowship with God 
is the other; "fellowship with the saints." This is a 
more precious subject than many realize. The mys¬ 
terious union of the saints with each other is little 
understood, even what is revealed to us is neglected. 
If we understood how we believers are actually joined 
together in an organic union, and, not just for time, 
but for eternity, not just as a husband and wife, by 
ties and legal bonds and human love, but by a mys¬ 
terious bond which makes us one, as the human body 
is one, we would attach greater value to our fellow¬ 
ship with the saints. 

There is a Hebrew word that is heavily laden with 
secrets about this union of believers. God began in 
Genesis to unfold how He would bind us together in 
the Lord Jesus. He introduced a word there, and 
then used it in different connections later to show us 
what it meant, and then He applied it to our union 
and. the mysterious binding power, which unites us, 
and yet does not interfere with our personalities. The 
Hebrew word is chaber, and it is first used in Genesis 
14: 3, "All these were joined together in the vale of 
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Siddim." Kings and their armies were united together 
as one man to carry on war. Men learned very early 
the value of binding themselves together to carry out 
their purposes. There is perhaps no other work in 
which unsaved men bind themselves together so per¬ 
fectly as for war. We read of the Children of Israel 
being "knit together as one man" (Judges 20:11). The 
word "knit" here is from this word chaber. The word 
means "To bind together, to weave together or twine 
together, and to bring into fellowship" (Gesenius). 
It is used to describe how the curtains of the taber¬ 
nacle were coupled together. It is rendered "com¬ 
panions" and "fellows". "The companions hearken to 
thy voice: cause me to hear it" (Song of Songs 8:13). 
"God, thy God, hath anointed thee with the oil of glad¬ 
ness above thy fellows" (Psalm 45). This last quota¬ 
tion is quoted by the inspired writer of Hebrews, 
where it is applied to the Lord Jesus and the saints. 
Then the word "fellows" in Hebrews 1:9 is from the 
Greek word metochos. We find this Greek word 
rendered "partakers". "Wherefore, holy brethren, 
partakers of the heavenly calling," and, "We are made 
partakers of Christ" (Heb. 3:14). The same word is 
rendered "partners" in Luke 5:7, There are many 
precious things of- which the saints are said to be 
"partakers". We are partakers of vhe hope (1st. Cor. 
9:10), partakers of the oil of gladness (Heb. 1:9), 
partakers of the heavenly calling (Heb. 3:1), par¬ 
takers of Christ (Heb. 3:14), partakers of the Holy 
Ghost (Heb. 6:4). What a glorious partnership! We 
are partakers in glory, eternal glory. When God 
wanted to choose a man to hold before us as a repre¬ 
sentative of our glorious position in our Lord, He chose 
an unknown man and withheld his name from us, 
simply calling him "a brother". Paul sent Titus, and 
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with him "a brother, whose praise is in the gospel 
throughout all the churches." This "brother" has 
stirred up no little controversy and conjecture. Ex¬ 
positors have seemed to think that it would be very 
helpful if they could just find out his name. But this 
is just what God did not desire to reveal, in order that 
we might see that what He said of him could be ap¬ 
plied to any brother in the Lord no matter how humble. 
So Paul was inspired to write of this brother and other 
men who were with him and say, "Whether any do 
inquire of Titus, he is my partner and fellowhelper 
concerning you: or our brethren be inquired of, they 
are the messengers of the churches, and the glory of 
Christ" (2nd. Cor. 8:18-23). Our "brethren", no 
matter who they are, are the glory of Christ! 0 that 
we might always see them all in that light! 

While we shall receive different rewards and "star 
differeth from star in glory" (1st. Cor. 15: 41 and 
Dan. 12: 3), yet we shall all be equally partakers of 
the divine nature and partakers of our Lord. This is 
brought out by the use of the Greek word koinos, 
koinonos, etc. This word is related to our word "coin", 
a medium of exchange which we all have in common. 
This word is also rendered "companions", "partakers", 
"communion" and "fellowship". It is rendered "com¬ 
mon" in a number of passages, as in Acts 2: 44. In 
First Peter we are said to be "partakers" of the glory 
and in Second Peter we are said to be "partakers" 
of the divine nature. This is also the Greek word that 
is translated "fellowship" in First John 1:3, 6 and 7. 
What glorious things are in store for all believers, not 
just the accomplished and the separated, but for all, 
in having such things in common in glory! 

Let us not think of the Church of our Lord as 
merely an organization, but as an organism. "We are 
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members of His body, of His flesh, and of His bones." 
Then too we are "members one of another" (Rom. 
12: 5). "Now ye are the body of Christ, and members 
in particular" (1st. Cor. 12: 27). "For by one Spirit 
are we all baptized into one body, whether we be Jews 
or Gentiles, whether we be bond or free; and have all 
been made to drink into one Spirit." Praise be to His 
Holy Name! 

There must be something wrong with us if we re¬ 
ceive these things without feeling, as if they were just 
so much doctrine that could only be known intellectu¬ 
ally. God has associated fellowship with joy, and He 
gives joy in fellowship. Let us read what He says 
about this, "That which we have seen and heard de¬ 
clare we unto you, that ye also may have fellowship 
with us: and truly our fellowship is with the Father, 
and with His Son Jesus Christ. These things write 
we unto you, that your joy may be full" (1st. John 
1:3-4). When our Lord Jesus spoke of "abiding" in 
Him, in John fifteen, that abiding spoke of fellowship 
with Him, or it at least included our letting the truth 
of our union with Him be actually realized, known in 
the heart as well as the mind. After He had made 
known about these possibilities of communion, or 
abiding, and of the results that would follow of fruit, 
more fruit and much fruit, He said, "These things 
have I spoken unto you that my joy might remain in 
you, and that your joy might be full" (John 15:11). 
Fellowship brings joy. 

So we are bound together to the Lord and to the 
saints with real and precious bonds. If we were asked, 
"What is your joy?" we would say "The Lord is our 
joy." That is a great truth but it is not all there is to 
say about it, for, Paul called the saints his joy. "There-
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fore, my brethren dearly beloved and longed for, my 
joy and crown" (Phil. 4:1) . "For what is our hope, 
or joy, or crown of rejoicing? Are not even ye in the 
presence of our Lord Jesus Christ at His coming? 
For ye are our glory and joy." O that we might make 
it an open secret, make it known to all the brethren 
as Paul was inspired to do, that we joy and rejoice in 
fellowship with them. He said to the Philippians, "I 
thank God upon every remembrance of you, always 
in every prayer of mine for you all making request 
with joy." Then his loving heart was confident of 
their joy in him and their delight in his prosperity. 
He said, "Nevertheless to abide in the flesh is more 
needful for you. And having this confidence, I know 
that I shall abide and continue with you all for your 
furtherance and joy of faith: that your rejoicing may 
be more abundant in Jesus Christ for me by my com¬ 
ing to you again" (Phil. 1: 24-26). 

Beloved, let us read the following Scripture thought¬ 
fully, and let us examine our hearts before God to see 
if we have fallen short of this love of the brethren. 
If we have, it is our great loss. "For now we live, if 
ye stand fast in the Lord. For what thanks can we 
render to God again for you, for all the joy wherewith 
we joy for your sakes before our God; night and day 
praying exceedingly that we might see your face, and 
might perfect that which is lacking in your faith" 
(1st. Thess. 3:8-10). This was not only a love for 
the brethren but a joy of love, a delighting in them. 
Beloved, we are so wonderfully bound together in a 
holy communion with God and with the saints, or be¬ 
lievers, that if we are out of fellowship with Him, or 
out of fellowship with a brother, it will hinder much 
of the joy that should be ours. Sin against God hinders 
fellowship with God, and so with brethren. 
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This joy is not to be thought of as something that 
may be brought about by our own efforts alone, for 
it is a supernatural joy. It is the fulfillment of our 
Lord's prayer for us "that they might have My joy ful¬ 
filled in themselves" (John 17:13). Let us enter in 
by faith and possess this land and live daily as those 
"possessing all things". When men really believe 
that they have earthly possessions it makes a great 
difference in their bearing. "If the honour of the 
ambitious, or the wealth of the covetous person in¬ 
crease; if they have a little more land or money than 
their neighbors, how easily you may see it in their 
countenance and carriage. How high they look! How 
big do they speak! How stately and lofty do they 
demean themselves! Then shall not the heavenly lofti¬ 
ness and heighth of my spirit discover my title to this 
promised land? Shall I be the adopted son of God, 
the co-heir with Christ of that blessed inheritance and 
daily look when I am to be put in possession; and shall 
not this be seen in my joyful countenance? 0 what 
a happy community the inhabitants of the New Jeru¬ 
salem! What a blessed society will be the family of 
heaven! There will be no division, no differing judg¬ 
ments, no disaffection, no strangeness, no deceitful 
friendships, never an angry look, never an unkind ex¬ 
pression, but all are one in Christ and live in harmony 
and love! Rouse up thyself, 0 my soul, and consider; 
can the sight of this glory make others embrace the 
stake, and kiss the faggot, and welcome the cross, and 
refuse deliverance? Shall it not make thee cheerful 
under less sufferings? Can it sweeten .the flames to 
them? Shall it not sweeten thy life, or thy sickness, or 
thy natural death ? If a glimpse of it could make Moses' 
face to shine, and Peter on the mount so transported, 
and Paul so exalted, and John so wrapt up in the Spirit, 
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why should it not somewhat revive me with delight? 
Doubtless it would, if my thoughts were more believ¬ 
ing." (Baxter's "Saint's Rest"). 

We know in our hearts that the glories of heaven are 
ours and that we are even now the sons of God; but 
this knowledge should be so entered into by faith that 
it should control our lives. Notice how completely aware 
our Lord was in those closing hours just before the 
cross, of the coming glory. He despised the shame for 
the joy that was set before Him. He could say, "Peace 
I leave with you, My peace I give unto you." This is 
the kind of peace He has given to us. We have the 
example of Jacob when he was brought before Pharaoh, 
the greatest king of his time, and when Jacob was 
an old man, one hundred and thirty years old. Per¬ 
haps Jacob seemed to Pharaoh to be just an object 
of pity as he limped in to "the court, a bent and feeble 
old man. But Jacob "blessed Pharaoh" as soon as he 
was presented to him. Jacob realized that he was the 
greater for he was "Israel, a Prince with God." How 
did he know this? He had the Word of God for it. 
That is our authority too. The Scripture tells us that 
"without controversy the less is blessed of the better" 
(Heb. 7:7). Jacob was "better" than the king. When 
the king called attention to Jacob by asking his age, 
Jacob humbly answered; "The days of the years of 
my pilgrimage are an hundred and thirty years: few 
and evil have the days of the years of my life been, 
and have not attained unto the days of the years of 
the life of my fathers in the days of their pilgrimage." 
But again it is written, "And Jacob blessed Pharaoh." 
It seems that he blessed the king both when he went 
in and when he left, having all the time a full grasp 
of the greater position that was his as a Prince with 
God. This knowledge did not make him arrogant, but 
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humble, and willing to confess his failures. The great¬ 
ness of the worthies of old was in the fact that they 
believed God about the glorious future and held the 
world lightly. Moses "endured, as seeing Him who 
is invisible." Daniel's three companions stood boldly 
before the King of Babylon when they were threatened 
with death in the burning fiery furnace, and said, "We 
are not careful to answer thee in this matter. If it be 
so, our God whom we serve is able to deliver us from 
the burning fiery furnace, and He will deliver us out 
of thy hand, 0 king. But if not, be it known unto thee, 
0 king, that we will not serve thy gods, nor worship 
the golden image which thou hast set up." How real 
the glory on the other side of death must have been 
to them! Paul was able to stand because he did not 
lose sight of the glory. Although he was only a 
chained prisoner as he stood before king Agrippa he 
said, "I would to God, that not only thou, but also all 
those that hear me this day, were both almost, and 
altogether such as I am, except these bonds." Paul 
could sit in a prison and write triumphantly, "I have 
suffered the loss of all things, and do count them but 
dung, that I may win Christ, and be found in Him" 
(Phil. 3:8) . Then a few moments later he added, "Re¬ 
joice in the Lord alway: and again I say, Rejoice." 
0 that we might always live "as seeing Him who is 
invisible" and realize the power that comes through 
such a life! Through such a life we may not only 
believe in God, but enjoy constant fellowship with Him. 
If our affection is fixed upon things above we shall 
value the saints or believers as those who are to be 
our eternal companions and fellow-heirs in glory. "We 
are members one of another." 
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