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Instructions 

Many questions are asked by believers about the important subject 
of Baptism. This course in seven short, simple lessons deals with every 
New Testament passage referring to baptism. It also contains a scrip
ture index to every New Testament passage referred to making it valu
able for future reference. 

The student should study the lesson, looking up the Bible refer
ences, and then fill out the test sheet. It is desirable to answer them, 
as far as possible, from memory. However, you may feel free to look 
up the answer in any case where you are in doubt. 

While lessons can be returned as rapidly as desired, it is recom
mended they be sent in groups of two or more at a time. Upon satis
factory completion of the entire set of seven studies, you will receive 
a certificate entitling you to a half-unit of credit in the Correspondence 
Course Department of the school. 

Many questions will undoubtedly arise in the course of your studies. 
Please feel free to write them down and mail them with your test sheets. 
The staff of the school is available to offer you help in finding the an
swers to your problems. 
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Lesson One 

INTRODUCTION 

Even a brief study of baptism in the New Testament reveals that 
the word is used to describe a variety of acts or experiences. The pur
pose of this study is to list these various types of baptism and to seek 
to determine the meaning of each one. 

By way of introduction, we may summarize the various types of 
baptism as follows: 

1. The baptism performed by John the Baptist. 
2. The baptism of Jesus by John. 
3. The baptism performed by Jesus' disciples. 
4. Christ's baptism unto death at Calvary. 
5. Christian baptism. 

a. The spiritual baptism into Christ's death which takes place 
at conversion. 

b. The physical baptism in water which portrays this. 
6. The baptism with the Holy Ghost. 
7. The baptism with fire. 
8. Two Old Testament baptisms mentioned in the New Testament. 

a. Baptism unto Moses. 
b. Jewish baptisms (ceremonial washings). 

We have purposely omitted a detailed study of the meaning of the 
word baptism. Ponderous tomes giving involved explanations of the 
word in the original Greek have been written, but apparently without 
producing any unanimity among the Greek scholars themselves. More 
important than to be acquainted with the technicalities of the Greek 
is to know the spiritual teaching of baptism and to live the baptized life. 

BAPTISM BY JOHN 

The first mention of the subject of baptism in the New Testament 
is in connection with the ceremony performed by John the Baptist. 
Several points should be noted in considering John's baptism. 

First of all, in Matthew 21:24, 25, the Lord Jesus strongly implied 
that it was "from heaven," that is, that it was performed by divine 
authority. He thus set His seal of approval upon the ministry of His 
devoted forerunner. 

A second point to notice is that this baptism was primarily for the 
nation of Israel. John himself expressly declared, " . . . I knew Him not: 
but that He should be made manifest to Israel, therefore am I come 
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baptizing with water" (John 1:31). Mark identifies the people who 
were baptized by John as "all the land of Judea, and they of Jerusalem" 
(Mark 1:5). Finally, the Apostle Paul, speaking at Antioch, states that 
before the coming of Christ, John preached the baptism of repentance 
to all the nation of Israel (Acts 13:24). 

In order to grasp the meaning of John's baptism, it is necessary to 
understand the significance of his ministry as the forerunner of Christ. 

The nation of Israel had existed for about 470 years without a king 
of its own. Although a small remnant of the people was looking for 
the Messiah, the majority of the Jews were indifferent to the Lord and 
to the demands of His law. Their absorbing interest at this time was 
not freedom from the bondage of sin, but rather deliverance from the 
rule of the Roman Empire to which they had been subject since 63 B.C. 

The Lord Jesus Christ was about to appear on the scene and present 
Himself as the King of the Jews. However, He could not rule over this 
people while they were still in their sinful condition. Therefore, John 
the Baptist was sent in advance of the Messiah to prepare the way of 
the Lord by calling upon the Jews to repent. 

This explains why he "came . . . preaching the baptism of repent
ance for the remission of sins" (Luke 3:3). He called upon the people 
to repent in order that they might receive the forgiveness of sins, and 
then to signify publicly their repentance by being baptized. 

But John's message did not stop there. He was not interested simply 
in attracting a band of baptized disciples. Rather he called on his hear
ers to "bring forth fruits meet for repentance" (Matthew 3:8; Luke 
3:8). The publicans who submitted to his baptism were instructed to 
"exact no more than that which was appointed," that is, to charge no 
higher taxes or duties than the law demanded. The soldiers who were 
baptized by John were told to do violence to no man, to accuse no man 
falsely, and to be content with their wages (Luke 3:12-14). John's 
baptism therefore called for a changed life. 

In addition, those who were baptized were exhorted to "believe 
on Him which should come.. . ," that is, on Christ Jesus (Acts 19:4). 
They were pointed to "the Lamb of God, which taketh away the sin 
of the world" (John 1:29, 36). 

Luke tells us that "all the people that heard him (John), and the 
publicans, justified God, being baptized with the baptism of John" 
(Luke 7:29). This simply means that the repentant Jews who were 
baptized by John thereby confessed that God was right in declaring 
them to be sinners. They took sides with God against themselves. 

The Pharisees and lawyers, on the other hand, "rejected the counsel 
of God against themselves, being not baptized of him" (Luke 7:30). 
They refused to bow to the truth concerning their sins, and so prac
tically called God a liar. 
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There were some respects in which John's baptism was similar to 
Christian or believer's baptism. For one thing, it involved first an inward 
experience, and then an outward demonstration or profession. Secondly, 
it was a baptism with literal water (John 1:26; 3:23; Acts 1:5; 11:16). 

However, it is important to realize that the baptism preached by 
John was not the same as Christian baptism. This is clearly seen in 
Acts 19, where some of John's disciples were interviewed by Paul. 
When Paul learned that they had not received the Holy Ghost when 
they believed, he asked them to what form of baptism they had sub
mitted. On learning that they had only been baptized unto John's bap
tism, he informed them that John taught men to believe on Jesus. When 
they heard this, they were baptized again, this time in the Name of the 
Lord Jesus. Paul then laid his hands upon them and they received the 
Holy Ghost, speaking with tongues and prophesying (Acts 19:1-6). 

From all the above, it would appear that John's baptism was both 
preparatory and temporary. It was designed to prepare the nation of 
Israel for the coming of Christ. Those who submitted to it confessed 
themselves to be repentant Israelites and disciples of John. It was tem
porary in the sense that it applied exclusively to the era from the begin
ning of John's ministry until the day of Pentecost when it was super
seded by Christian baptism. 

THE BAPTISM OF JESUS BY JOHN 

At first glance, it might seem as if Jesus' baptism should have been 
included under the previous heading since He was indeed baptized by 
John. However, when we remember that John's baptism was one of 
repentance, and that the Savior had no sins of which to repent, we 
realize that His baptism was in a class by itself, and should be treated 
accordingly. 

It was when the Lord Jesus was about thirty years of age that He 
journeyed from Galilee to Jordan to be baptized (Luke 3:23; Matthew 
3:13). We do not know how far He travelled, though some have esti
mated the journey as being about sixty miles long. 

At first John protested Jesus' coming to him for baptism and sug
gested that it would be more fitting for him to be baptized by the Lord. 
The answer of the Lord Jesus obviously contains the real, underlying 
meaning of His baptism. He said, "Suffer it to be so now: for thus it 
becometh us to fulfill all righteousness" (Matthew 3:15). If we can 
just understand what the Lord meant by fulfilling all righteousness, we 
shall have solved the problem of why He was baptized. Several expla
nations have been offered. 
1. All Godly Israelites were called upon to be baptized. He was a Godly 

Israelite, and although He had no need of repentance, yet He was 
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obedient to the Word of God and manifested His righteousness by 
obeying this command. 

2. He wished to identify Himself with the remnant of the nation which 
took sides with God in the matter of the sinful condition of Israel. 
"The sympathies of His soul were with those who were humbling 
themselves before God." To show His hatred for sin and His sorrow 
for its burden, He took His place with repentant Israelites in bap
tism. 

3. In being baptized, He was giving a pre-picture of how He would 
soon "fulfill all righteousness" at the Cross of Calvary. By going 
into the waters of death, the Lord Jesus would then provide a right
eous basis whereby God might justify ungodly sinners and still be 
righteous in doing it. According to this explanation, Jesus was say
ing, in effect, "Permit it to be so now, for soon in this way (by being 
baptized in death's dark waters), I shall meet all God's righteous 
claims against sin and become the Savior of all who will believe on 
Me." 

4. Since the Old Testament law called for the consecration of the priest 
at thirty years of age (Exodus 29; Leviticus 8), Christ was fulfilling 
all righteousness by complying with this law. (Whether it is true 
that Christ's baptism had anything to do with His consecration as 
a Priest, it is quite clear that it signified His entering on His public 
ministry, Acts 1:22). 

Which of the above is the correct explanation? We would suggest that 
the truth does not lie in any single one, but that they are all correct to 
a certain extent, and that even these explanations probably do not ex
haust the meaning of the expression, "to fulfill all righteousness." 

After Jesus was baptized and had gone up out of the water, the 
Spirit of God descended like a dove and lighted on Him (Matthew 
3:16). 

Immediately a voice from heaven said, "This is My beloved Son, 
in whom I am well pleased." 

Thus ended the thirty years of Jesus' life at Nazareth, and thus, 
with divine attestation, began the public ministry of the wonderful 
Son of God. 
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Test No. I 

In the blank space at the right, insert the correct answer. 

1. The baptism of John was primarily for what 

nation? • — 

2. In what book and chapter do we see that John's 

baptism was not the same as Christian baptism? t/MvQa . ^ £ s . jCj. 

3. According to one estimate, how far did Jesus / 

journey in order to be baptized? 

4. What attitude of heart was displayed by those 

who were baptized by John? ' ^ - ^ ^ ^ ^ 

5. Jesus was baptized in order to fulfill what? U^~- s^^KAgAtuse-Kx. 
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In the right-hand margin, write 'True" or "False" after each of the 
following statements. 

6. The baptism of Jesus marked the beginning of His \ / y 
public ministry. —it**-. «// A-CU2, 

7. There are two ways in which John's baptism was 
like Christian baptism. 

V 
- / A ^ j ^ , 

8. John's baptism was purely outward and did not 
call for a change in the person's life. 'la! oJL<ix-r 

9. Christ could not rule over His people as long 
as they were unrepentant. 

10. The Pharisees justified God. 

V 
A-c<-e^, 

•fcio*-

• * * * 

Name (Please print). £ . %\ HM w 

Address (Street or Kmitw) ft) 3 ^ ' ^ 'VAZ\< / < O 4 3> , 

City & State f i ^ m T o c X , T I v i W o u T H . T > £ V Q 1 

Mail this question sheet and a stamped, self-addressed envelope, when 
completed, to the name and address on the front cover. 
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lesson Two 

THE BAPTISM PERFORMED BY JESUS' DISCIPLES 

After the Lord Jesus had begun His public ministry, men came to 
Him for baptism. From the following two Scriptures, it would seem 
that Jesus personally baptized these disciples: 

"After these things came Jesus and His disciples into the land of 
Judea; and there He tarried with them, and baptized" (John 3:22). 
" . . . the Lord knew how the Pharisees had heard that Jesus made 
and baptized more disciples than John . . . " (John 4:1). 
However, we are distinctly told in John 4:2 that Jesus Himself did 

not baptize, but that it was done by His disciples. Therefore, when it 
says that He did baptize, it simply means that He did so through chosen 
representatives. 

Apart from the verses already cited, we have no other scriptural 
references to the baptism performed by Jesus' disciples. Many Bible 
scholars believe that it was very similar to John's baptism. They point 
out that: 
1. It was primarily for the Jewish people. The Lord Jesus was present

ing Himself at this time to the lost sheep of the house of Israel. 
2. It was probably a baptism of repentance, since the burden of Jesus' 

message was, "Repent: for the kingdom of heaven is at hand" (Mat
thew 4:17). 
A marked difference, of course, between the two is that those who 

were baptized by Jesus' disciples became professed followers of the 
Lord as the Messiah and not of John the Baptist. 

CHRIST'S BAPTISM UNTO DEATH AT CALVARY 

A fourth form of baptism mentioned in the New Testament is the 
severe ordeal of Calvary when the Lord Jesus was submerged in the 
most intense suffering and death. It was in anticipation of this that He 
said, "I have a baptism to be baptized with; and how am I straitened 
till it be accomplished" (Luke 12:50). His whole earthly career looked 
forward to this event, and He was under tremendous pressure to see 
it accomplished. 

At another time, He referred to this same baptism when He asked 
James and John, "Are ye able to drink of the cup that I shall drink 
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of, and to be baptized with the baptism that I am baptized with? They 
say unto Him, we are able. And He saith unto them, Ye shall drink 
indeed of my cup, and be baptized with the baptism that I am baptized 
with: but to sit on My right hand and on My left is not mine to give, 
but it shall be given to them for whom it is prepared of My Father" 
(Matthew 20:22, 23; Mark 10:38, 39). 

There was a sense in which His disciples could be baptized with 
His baptism: they could suffer and die at the hands of men. This is 
what the Savior meant by saying, "Ye shall be baptized with the bap
tism that I am baptized with." 

But there is another sense in which only He could undergo this 
baptism: namely, only He could die as a substitute for sinners. 

Of this baptism, the Psalmist spoke prophetically when he said, 
"Deep calleth unto deep at the noise of Thy waterspouts: all Thy waves 
and Thy billows are gone over me" (Psalm 42:7). 

And it is of this we sing adoringly: 

"Lord Jesus, we remember 
The travail of Thy soul, 
When, through Thy love's deep pity, 
The waves did o'er Thee roll. 
Baptized in death's dark waters, 
For us Thy blood was shed; 
For us Thou, Lord of glory, 
Wast numbered with the dead." (J. G. Deck) 

CHRISTIAN BAPTISM 

THE MEANING OF BELIEVER'S BAPTISM 

The form of baptism to which most attention is given in the New 
Testament is what we shall designate as Christian or believer's baptism. 

At the outset, it should be noted that this baptism is both spiritual 
and literal. Sometimes it means the spiritual baptism into Christ's death 
which takes place at conversion. At other times, it refers to the physical 
baptism in water which portrays this. Sometimes both thoughts are 
included. 

Both sides of the truth are presented in Romans 6, where we have 
the most complete explanation of the meaning of baptism in the Scrip
tures. There the subject of baptism is introduced to remind believers 
that any thought of continuance in sin is impossible because they have 
died to sin, as witnessed by their baptism. Perhaps we could best set 
forth the argument by the following series of statements: 
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1. As guilty sinners, we were under the sentence of death. Our old 
nature was hopelessly evil. God did not choose to improve it or 
reform it, but rather He ruled that we as evil sons of Adam must 
die. He condemned to death all that we were as men in the flesh. 

2. Of course, if we had died literally, we would have perished forever. 
So God sent His Son, our Savior, to die as our Representative. 
This means that when the Lord Jesus died on the Cross, we really 
died there. He died representing us, and, as far as God is concerned, 
the divine sentence on our evil, corrupt, fallen nature has been 
carried out. Just as Christ was baptized into death, so everyone 
who believes on Him is seen by God as having been baptized into 
death. 

3. Therefore we read in Romans 6, " . . . So many of us as were bap
tized into Jesus Christ were baptized into His death. . . We are 
buried with Him by baptism into death We have been planted 
together in the likeness of His death Our old man is crucified 
with Him." 

4. Nothing short of this could have satisfied the holiness of God. Our 
sinful selves must somehow be put out of His sight forever. Death 
is the answer, and that death took place judicially at Calvary. 

5. We come into the good of His death the moment we are saved. 
Then when we are baptized in water, we announce publicly that 
when He died, we died, and that our history as sinners in God's 
sight has come to an end. 

6. In Romans 6:4, baptism is spoken of as a burial into death. It 
speaks of submergence under the waves and billows of death. 
Again in verse 5, it is spoken of as a likeness of His death. A like
ness is a picture or resemblance. Baptism is a picture of Christ's 
being immersed in death, and of our being buried there with Him. 

7. As far as the picture is concerned, the person who goes under the 
waters of baptism never really comes up again. The truth portrayed 
is that we, as members of the old creation, are removed from God's 
sight forever. 

8. Of course, in water baptism, the person does come up out of the 
water again. But this, in type, is the new creation. It is no longer 
the old "I" but Christ living in me (Galatians 2:20). I do not rise 
to live the same type of life as formerly, but rather to walk in 
newness of life. 

9. Thus we read: " . . . That like as Christ was raised up from the dead 
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by the glory of the Father, even so we also should walk in newness 
of life. For if we have been planted together in the likeness of His 
death, we shall be also in the likeness of His resurrection: knowing 
this, that our old man is crucified with Him that the body of sin 
might be destroyed, that henceforth we should not serve sin" (Ro
mans 6:4-6). 

10. To summarize, then, baptism speaks of our identification with 
Christ in His death and introduces or marks the beginning of a 
new life, namely, His life lived out in us. Or, to put it differently, 
in baptism, we witness that we have put off ourselves and have put 
on Christ (Galatians 3:27). 

"Unto Thy death baptized, 
We own with Thee we died: 
With Thee, our Life, we're risen,— 
And shall be glorified. 
From sin, the world, and Satan 
We're ransomed by Thy blood, 
And here would walk as strangers, 
Alive with Thee to God." (J. G. Deck) 
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Test No. 2 

In the blank space at the right, insert the correct answer. 

1. The fact that Jesus did not baptize is definitely 
stated in what verse of Scripture? (Give book, 
chapter and verse.) y^k*^ ffj . <J -< . 

2. What Psalm, quoted in the lesson, describes f -
Christ's baptism into death at Calvary? ,j^JU^ AX ' 

3. Believer's baptism is most fully explained in 
what New Testament passage? (Give book Csrr^cuc-o 4= 
and chapter.) 

4. Christian baptism pictures the burial of what? 

5. The Christian's baptism should remind him that 
it is impossible to entertain thoughts of continu
ance in what? 
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In the right-hand margin, write "True" or "False" after each oi the 
following statements. 

6. The baptism performed by Jesus' disciples was 
primarily for the Jews and was linked with a 
call to repentance. 

7. The Lord Jesus spoke of His death at Calvary 
as a baptism. 

8. The disciples were told that they could not be 
baptized with His baptism. 

9. In believer's baptism, we give a picture of our 
being buried with Christ in death. 

10. Galatians 2:20 teaches that the "old I" rises 
from the dead. 

* » * * 

Name (Please print) . 

Address (Street or Route) 

City & State 

Mail this question sheet and a stamped, self-addressed envelope, when 
completed, to the name and address on the front cover. 
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Lesson Three 
CHRISTIAN BAPTISM (Continued) 

BAPTISM IN THE BOOK OF ACTS 

Having now considered the spiritual meaning of baptism, we move 
on to study the use of this ordinance in the early days of the church. 
Since the book of Acts is the inspired commentary on this subject, we 
shall examine the occurrences of baptism there in some detail. 

The first thing that such a study reveals is that there were marked 
differences in the significance and results of baptism, depending on 
the national status of the persons involved. As H. P. Barker so help
fully points out in his book, "Christ's Vicar,"1 there are four communi
ties of believers in the book of Acts, and the order of events in 
connection with conversion and baptism is different in each. 

The four communities of believers are: 
1. Jews (Acts 2:38-40). 
2. Samaritans (Acts 8:12-17). 
3. Gentiles (Acts 10:47,48). 
4. John's Disciples (Acts 19:5). 

The order of events in connection with their conversion and bap
tism may be summarized as follows: 

Jews: 
1. They were first told to repent. 
2. They were then told to be baptized. 
3. After that, they received the Holy Ghost 

(Acts 2:38). 
Samaritans: 

1. They received the Word of God (Acts 8:14). 
2. They were baptized (v. 16). 
3. The apostles Peter and John laid their hands 

on them (v. 17). 
4. Then they received the Holy Ghost (v. 17). 

Gentiles: 
1. They first of all heard the Word, i.e., be

lieved (Acts 10:44). 
2. They received the Holy Ghost (v. 44). 
3. They were baptized (v. 48). 

1. (Kilmarnock. Scotland: John Ritchie, Ltd., no date) p. 42. 
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John's Disciples: 
1. They heard Paul's message concerning Christ 

(Acts 19:5) and obviously accepted it. 
2. They were baptized (v. 5). 
3. Paul laid his hands on them (v. 6). 
4. They received the Holy Ghost (v. 6). 

The significant point is that in three cases baptism preceded the 
reception of the Holy Ghost, and in one case (the Gentiles) it fol
lowed the coming of the Spirit. The question immediately arises, "Why 
do these differences exist in the book of Acts?" 

A. The Jewish Believers. 
Taking the case of the Jews first, we should realize that Acts covers 

a transitional period. Judaism did not pass away instantly when Chris
tianity was introduced. Rather there was a period of change which one 
writer has appropriately described as "the weaning time of Jacob," 
the time when the early church, made up primarily of converted Jews, 
was abandoning the types and shadows of Judaism for the realities of 
the Christian faith. 

It must also be remembered that the Jewish nation stood in a spe
cial position of disfavor with God because of the murder of the Mes
siah. The cry, "His blood be on us, and on our children" (Matthew 
27:25) was heard in heaven, and the curse was ratified. 

Now when the Gospel was preached to the Jewish people in Acts 
2, they were told that they must be baptized in order to receive the 
gift of the Holy Spirit. By baptism, they were dissociating themselves 
from the Jewish nation. They were publicly professing separation from 
the people who killed the Lord of life and glory. They were saving 
themselves from that "untoward generation" (Acts 2:40). Baptism for 
them signified a final farewell to their past, and a new beginning with 
Christ. It put them outwardly on Christian ground. This does not mean 
that baptism was essential for salvation: faith alone has always been 
God's way to blessing. But it simply means that God could not send 
His Holy Spirit upon those who were still outwardly connected in any 
way with the doomed nation of Israel. 

It should be noted here that two of the most difficult verses involv
ing baptism occur in connection with the community of Jewish be
lievers. 
1. The first is Acts 2:38, where we read that Peter, on the day of Pen

tecost, said to the Jewish people, "Repent, and be baptized every 
one of you in the Name of Jesus Christ for the remission of sins, 
and ye shall receive the gift of the Holy Ghost." 

2. The other is Acts 22:16, where Ananias said to Saul, "And now 
why tarriest thou? Arise, and be baptized, and wash away thy sins, 
calling on the Name of the Lord." 
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Both of these verses seem to teach that sins can be put away through 
water baptism. We know that this interpretation cannot be correct be
cause cleansing from sin can come only through the blood of Jesus 
Chris*; God's Son (I John 1:7). 

In seeking the correct explanation of the verses, we should notice 
that these instructions were given only to Jews. No Gentiles were ever 
told to be baptized for the remission of sins. Once again we are re
minded that there were certain sins of which the Jewish people were 
guilty in a special way, the sins of rejecting and crucifying the Lord 
Jesus. It was in connection with remission of these sins that baptism had 
a peculiar significance. When a Jewish believer was baptized in the 
Name of the Lord Jesus, he was, in effect, acknowledging his guilt in 
the death of Christ, and publicly taking his stand for the Savior outside 
the camp of Judaism. 

B. The Samaritan Believers. 
The second class to be considered is the Samaritans. As has already 

been noted, they did not receive the Holy Spirit until they had believed, 
and were baptized, and had the apostles' hands laid on them. Why were 
baptism plus the laying on of apostolic hands necessary in their case? 

We believe the answer is, "To prevent a division in the early 
church." For centuries there had been bitter animosity between the 
nation of Israel and the Samaritan people. The woman at the well com
pressed this attitude into a few, well-chosen words when she said, "The 
Jews have no dealings with the Samaritans" (John 4:9). But this atti
tude must not be carried over into the church! 

Now the church, at the outset, consisted almost entirely of Jewish 
believers at Jerusalem. But when Philip carried the Gospel to Samaria, 
the people there received it gladly (Acts 8:5, 8). This posed a problem. 
Would the ancient rivalry between the two peoples result in the estab
lishment of two churches—one a Jewish church at Jerusalem, and the 
other a Samaritan church to the north? This would have been a serious 
denial of the truth that all believers are one in Christ, and that all are 
baptized into the one body of Christ. 

In order to obviate any such rift in the early days of the church, 
God saw fit to confer His Spirit on the Samaritans only after they had 
been baptized and had had the apostles' hands laid on them. This signi
fied the solidarity of the Jewish and Samaritan believers—all one in 
Christ Jesus. 

C. The Gentiles. 
In the case of Gentile believers, they received the Holy Spirit imme

diately upon putting their faith in Christ. Then they were baptized as 
believers in the Lord Jesus (Acts 10:48). 

Those who claim today that baptism is essential for salvation should 
notice that from the earliest days of the church, Gentiles received the 
Holy Spirit before they were baptized. 
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D. John's Disciples. 
The fourth group of believers in the book of Acts is an exceptional 

case involving some of John's disciples. These people had been baptized 
by John with the baptism of repentance. However, they had never 
believed on the Lord Jesus, and had not as much as heard whether the 
Holy Ghost had been given. (Acts 19:2 should read: "And he said 
unto them, Did ye receive the Holy Ghost when ye believed? And they 
said unto him, Nay, we did not so much as hear whether the Holy 
Ghost was given"—Revised Version.) 

After Paul had preached Jesus unto them, they believed and were 
baptized in the Name of the Lord Jesus. Then when the apostle had 
laid his hands upon them, they received the Holy Spirit. 

Because these disciples were undoubtedly Jews, they were called 
upon to be baptized, like those at Pentecost, in order to sever publicly 
their connections with Israel. Then Paul laid his hands on them to 
signify that they were to be brought into the same blessings as all other 
believers. The fact that the Holy Spirit was given authenticated the 
apostleship of Paul, and also witnessed that all believers are united in 
one body by one Spirit. 

E. The Pattern for Today. 
If it be asked which pattern set forth in the book of Acts applies 

today, the answer obviously is that the order of events connected with 
Gentile believers is that which is applicable to us: namely, 

Faith, 
Reception of the Holy Spirit, 
Water Baptism. 

We would further suggest that the special instructions given to 
Jews, Samaritans and John's disciples are no longer in force today. 
For instance, a Jew receives the Holy Spirit today whenever he believes 
on Jesus, and not after he is baptized. The reason for the change is 
this: during the time recorded in the book of Acts, God was still dealing 
with the Jewish people as a nation. He was still hovering over His 
ancient people in longsuffering grace and mercy. At the close of the 
book (Acts 28:28), after the Jews as a nation had finally rejected the 
Gospel, God turned to the Gentiles. From that time on, all men are 
seen as on the same basis. All are seen as sinners, with no national 
distinctions or privileges, and all must repent and accept the Gospel. 

As far as the laying on of apostolic hands is concerned, this is quite 
impossible today since there are no longer any who can claim to be 
apostles in the strict sense of the word. 

Therefore the message today to all men is to repent and believe 
the Gospel. When they do this, they receive the Holy Spirit immediately. 
They then should be baptized to signify their identification with Christ 
in death, and their determination to walk henceforth in newness of life. 
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Test No. 3 

In the blank space at the right, insert the correct answer. 

1. Baptism followed the reception of the Holy 
Spirit in the case of what group of believers? 

2. What group of believers were baptized twice, 
first with John's baptism and then with Chris
tian baptism? 

3. Which group of believers mentioned in Acts 
is the one which applies to us today? 

4. In connection with which group was baptism 
somewhat related to the guilt of crucifying 
Christ? 

5. What group was required to be baptized, prob
ably in order to prevent a division in the early 
church? 
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In the right-hand margin, write 'True" or "False" after each of the 
following statements. 

6. The laying on of the apostles' hands was prac
ticed only in the case of the Samaritans. 

7. No Gentiles were ever told to be baptized for 
the remission of sins. 

8. John's disciples received the Holy Spirit when 
John baptized them. 

9. If a Jew were converted today, he would have 
to be baptized before receiving the Holy Spirit. 

10. The period of the Acts was a time when con
verted Jews were being weaned from the cere
monies of Judaism. 

* * * * 

Name (Please print) . . 

Address (Street or Route). 

City & State 

Mail this question sheet and a stamped, self-addressed envelope, when 
completed, to the name and address on the front cover. 
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Lesson four 

CHRISTIAN BAPTISM (Continued) 

BELIEVER'S BAPTISM ENJOINED 

There are two principal passages in which Christian baptism is 
clearly enjoined. The first is in Matthew 28:19: 

"Go ye therefore, and teach all nations, baptizing them in the 
Name of the Father, and of the Son, and of the Holy Ghost." 
Here, interestingly enough, the injunction to baptize is given to 

the one who preaches the Gospel, implying strongly that his message 
should contain teaching concerning baptism. 

The second passage, Mark 16:16, places the responsibility for bap
tism on the person who receives the message. 

"He that believeth and is baptized shall be saved; but he that be
lieveth not shall be damned." 
This verse at first appears to require baptism for salvation. That 

this cannot be so is shown by the fact that about 150 passages of the 
New Testament condition salvation on faith alone.2 It is quite impossi
ble to think that one or two passages which seem to condition salvation 
on baptism could supersede 150 verses which promise eternal life to 
those who simply believe. 

We would suggest that Mark 16:16 simply teaches that baptism 
normally follows believing. When the Lord Jesus said, "He that believ
eth and is baptized," He was simply describing the routine order of 
events. All believers should be baptized. They are not saved because 
they are baptized. This is proved by the latter part of the verse: "He 
that believeth not shall be damned." Belief is the crucial matter, and 
baptism is merely the expected outward profession of belief. 

THE FORMULA 

In the great commission, baptism is said to be in the Name of the 
Father, and of the Son, and of the Holy Ghost (Matthew 28:19). In 
Acts 8:16, however, it is stated that the Samaritans were baptized in 
the Name of the Lord Jesus. 

Some have argued from this that, since the passage in Acts is later 
than that in Matthew, baptism should now be in the Name of the Lord 
Jesus alone and not in the Name of the Trinity. 

The argument is not well-founded, however, since no conflict is 
involved. The formula in Matthew includes the one in Acts. Therefore, 
if the former is used, there can be no possible question as to its validity. 

2. Chafer, L. S.. SYSTEMATIC THEOLOGY (Dallas: Dallas Seminary Press. 1948) Vol. 
III. p. 376. 
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THE MODE OF BAPTISM 

That there is sharp difference of opinion on the mode of baptism 
needs no emphasis here. The Christian community is divided roughly 
into two camps, those who sprinkle and those who immerse. 

Those who sprinkle generally understand water baptism to be a 
picture of the baptism of the Spirit. Where this idea originated, it is 
difficult to say because NOWHERE IN THE BIBLE IS CHRISTIAN 
BAPTISM SAID TO BE A REPRESENTATION OF SPIRIT BAP
TISM. The baptism of the Spirit incorporates believers into the body 
of Christ (I Corinthians 12:13), whereas water baptism speaks of 
identification with Christ in His death. 

Although there is no specific statement in the Bible that baptism 
must be by immersion, there are many arguments which can be ad
vanced to support this mode of baptism. We will mention only three: 
1. It more accurately represents the truth portrayed, that is, burial with 

Christ unto death. 
2. In connection with the baptism of the eunuch by Philip, it is sig

nificantly stated: 
" . . . and they both went down into the water, both Philip and the 
eunuch; and he baptized him. A n d . . . they came up out of the 
water..." (Acts 8:38, 39, Revised Version). 

3. Many passages of Scripture imply immersion by the expressions 
used: 
"John also was baptizing in Aenon near to Salim, because there 
was much water there" (John 3:23). 
"Jesus, when He was baptized, went up straightway out of the 
water" (Matthew 3:16). 

BAPTISM AND CIRCUMCISION 

A very common teaching among certain Christian communities 
today is that baptism has taken the place of circumcision, and that 
since infants were circumcised in the Old Testament, it follows that 
infants should be baptized today. The passage of Scripture on which 
this teaching supposedly rests is Colossians 2:11,12: 

"In whom also ye are circumcised with the circumcision made 
without hands, in putting off the body of the sins of the flesh by 
the circumcision of Christ: 
"Buried with Him in baptism, wherein also ye are risen with Him 
through the faith of the operation of God, who hath raised Him 
from the dead." 
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To use this passage to support infant baptism certainly betrays a 
lack of positive scriptural evidence. In these verses, the death of the 
Lord Jesus at Calvary is spoken of as "the circumcision of Christ." 
All believers are associated with Him in this circumcision. In Christ, 
we are circumcised with the circumcision made without hands. When 
He died, we died. Since He died to the whole question of sin, so we 
died to sin as a dominating influence in our lives. His circumcision 
(death) means the cutting off of all that we were as men in the flesh. 
It spells the end of the unregenerate self, "the putting off the body of 
the sins of the flesh." 

This association with Christ in His death is pictured in baptism. 
We are "buried with Him in baptism." Just as circumcision speaks of 
death to the flesh, so baptism speaks of our having been put to death 
as sinners. 

But this death to the flesh is not the end! The Apostle Paul goes 
on to say: 

" . . . Wherein also ye are risen with Him through the faith of the 
operation of God, Who hath raised Him from the dead." 
In other words, we died to sin and the flesh and self that we might 

live unto God. Death is followed by life, and not the same kind of life 
as before, but eternal life, the life of Christ Himself. 

This being the clear teaching of this passage, it is obvious that to 
introduce the sprinkling of infants is to do violence to the context. 
The truths described here apply to those who by a definite act of faith 
have received Jesus Christ as Lord and Savior, and thus have been 
identified with Him in His circumcision, i.e., His death on the Cross. 
BAPTISM FOR THE DEAD 

Perhaps one of the most obscure verses in connection with the 
subject of baptism is I Corinthians 15:29: 

"Else what shall they do which are baptized for the dead, if the 
dead rise not at all? Why are they then baptized for the dead?" 
Some have suggested that it might have been a custom in the early 

church for believers to be baptized for others who have died while 
still unbaptized. However, there is no historical evidence of such a 
custom and certainly no scriptural warrant for it. 

Whatever the explanation of the verse may be, and it is admittedly 
difficult, the explanation should fit in with the context of the chapter. 
The subject here is the resurrection of the body. Paul is arguing that 
if there is no life after death, then it is foolish for Christians to make 
sacrifices with a view to future reward. His mind immediately passes 
to those who have laid down their lives for the Lord Jesus. He recalls 
how many of the Christians exposed themselves to bitter persecution 
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and cruel death by publicly confessing Christ in baptism. They would 
go down to the riverside one day and be baptized. Immediately a storm 
of satanic opposition would ensue. Perhaps the next day they would 
be stoned to death. 

But did this stop others from stepping forth and being baptized? 
No, the procession continued, a long line of new converts stepping 
forth to be baptized for {or in the place of) the dead. In being baptized, 
they were filling up the ranks of those who had died. 

Now if there were no resurrection, it would be foolish for them to 
be thus baptized for the dead. "Why step into their place in the ranks, 
and be in jeopardy every hour, like soldiers in a war, if the dead rise 
not?" 

Thus we would suggest that baptism for the dead merely means 
the baptism of new converts who were stepping into the places of those 
who had been martyred for Christ's sake. Such would be a reckless 
expenditure of life if there were no resurrection of the dead. 
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Test No. 4 

In the blank space at the right, insert the correct answer. 

1. According to Chafer, about how many passages 
in the New Testament teach that we are saved 
by faith alone? 

2. In what passage of Scripture does circumcision 
refer to the death of Christ? (Give book, chap
ter and verse.) 

3. According to Acts 8:38,39, what mode of bap
tism did Philip apparently follow? 

4. What baptism places believers in the body of 
Christ? 

5. What passage speaks of the foolishness of 
exposing oneself to persecution through baptism 
if there is no resurrection? (Give book, chap
ter and verse.) 
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In the right-hand margin, write 'True" or "False" after each of the 
following statements. 

6. Christian baptism is a picture of the coming of 
the Holy Spirit. 

7. Immersion pictures burial with Christ unto 
death. 

8. In Mark 16:16, belief is the important thing, 
and baptism is what ordinarily follows belief. 

9. The Samaritans were baptized in the Name of 
the Trinity. 

10. "Baptized for the dead" refers to a custom in 
the early days by which living believers were 
baptized for those who had died unbaptized. 

« * » * 

Name (Please print) 

Address (Street or Route) 

City & State; 

Mail this question sheet and a stamped, self-addressed envelope, when 
completed, to the name and address on the front cover. 
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lesson Five 

CHRISTIAN BAPTISM (Continued) 

DOES BAPTISM SAVE? 

No discussion of baptism would be complete without squarely fac
ing the question as to whether baptism saves. Those who hold that it 
does or that it is necessary for salvation may be divided into two broad 
groups: 
1. Those who believe that the sprinkling of an infant makes him "a 

member of Christ, the child of God, and an inheritor of the king
dom of heaven." 

2. Those who teach that those who have believed in Christ must also 
be baptized in order to be regenerated. 
The idea that baptism saves an infant is clearly false, for the follow

ing reasons: 
1. It does not have a single verse in the New Testament to support it. 

There is no clear statement of any baby's ever being baptized. Only 
professing believers are baptized in the New Testament. 

Mark 10:13-16 is sometimes brought forward to support the bap
tism of infants. It says: 

"And they brought young children to Him, that He should touch 
them: and His disciples rebuked those that brought them. But 
when lesus saw it, He was much displeased, and said unto them, 
Suffer the little children to come unto Me, and forbid them not: 
for of such is the kingdom of God. Verily I say unto you, Who
soever shall not receive the kingdom of God as a little child, he 
shall not enter therein. And He took them up in His arms, and 
put His hands upon them, and blessed them." 
But as Mr. Spurgeon wisely said, "See that you read the Word 

as it is written, and you will find no water in it, but Jesus only." 
2. The teaching that baptism saves an infant makes God an unjust 

monster who consigns helpless infants to hell just because their 
parents did not have them sprinkled before they died. 

"What kind of God is this that is thus presented to us? A Being, 
unjust, unlovely, and cruel, who devotes an innocent and help
less infant to destruction. A Being, unreasonable, arbitrary, and 
capricious, who will change its eternal destiny if a few drops of 
water are sprinkled upon it, accompanied by the use of a few 
cabalistic words."3 

i. Anderson, Sir Robert. THE BIBLE OR THE CHURCH (London, Pickering at Inglii) 
p . 110. 
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3. It makes water the savior, instead of the Lord Jesus. He said, "I am 
the way" (John 14:6). 

4. It implies that Christ died in vain. If infants could be saved by a 
few drops of water, then why did the Lord Jesus have to die? 

5. Finally, it simply doesn't work. Many who have been sprinkled as 
infants prove by their subsequent lives that they never were truly 
born again. 

As for the teaching that faith alone is not enough but that a per
son must also be baptized in order to be saved, we should note the 
following: 

1. This means that the work of the Lord Jesus on the Cross was not 
sufficient. When He cried, "It is finished," it really wasn't so, accord
ing to this view, because baptism must be added to that work for 
salvation. 

2. If baptism is necessary for salvation, it is strange that the Lord did 
not personally baptize anyone. Yet that fact is clearly stated in John 
4:1, 2. There we learn that Jesus Himself did not do the actual 
baptizing of His followers; this was done by His disciples. 

3. The Apostle Paul thanked God that he baptized very few of the 
Corinthians (I Corinthians 1:14-16), and this would be strange 
language indeed for an evangelist if baptism were essential for sal
vation. The fact that Paul baptized some shows that he taught 
believer's baptism, but the fact that he only baptized a few shows 
that he did not consider it a requirement for salvation. 

4. The thief on the cross was not baptized; yet he was assured of being 
in Paradise with Christ (Luke 23:43). 

5. The Gentiles who were saved in Caesarea (Acts 10:44) received 
the Holy Spirit when they believed. This means that they then be
longed to Christ (Romans 8:9b). After receiving the Holy Ghost, 
that is, after being saved, they were baptized, verses 47 and 48. 
Therefore, baptism was not necessary for their salvation. They were 
saved first, then baptized. 

6. Baptism is always connected with death and not with spiritual birth 
in the New Testament. 

7. As mentioned before, there are about 150 passages in the New Tes
tament which teach that salvation is by faith alone, and these cannot 
be contradicted by a few verses which seem to teach that baptism 
is necessary for salvation. 

Of the few verses referred to, two have already been discussed, 
namely Mark 16:16 and Acts 22:16. (See pages 23 and 18.) 

The other disputed passages are as follows: 
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John 3:5 
"Jesus answered, Verily, verily I say unto thee, Except a man 
be born of water and of the Spirit, he cannot enter into the king
dom of God." 

Ephesians 5:25, 26 
" . . . Christ also loved the church, and gave Himself for it; that 
He might sanctify and cleanse it with the washing of water by 
the word." 

Titus 3:5 
"Not by works of righteousness which we have done, but accord
ing to His mercy He saved us, by the washing of regeneration, 
and renewing of the Holy Ghost." 

I Peter 3:21 
"The like figure whereunto even baptism doth also now save us 
(not the putting away of the filth of the flesh, but the answer of 
a good conscience toward God) by the resurrection of Jesus 
Christ." 

John 3:5 
As for the first of these passages, the reader should carefully 

notice: 
1. The Lord Jesus did not say, "born of baptism," but "born of water." 

Christian baptism had not yet been introduced at this time. Nico
demus would have known nothing about it. 

2. That water does not always mean literal water is clearly stated in 
John 7:38, 39: 

"He that believeth on Me, as the scripture hath said, out of his 
belly shall flow rivers of living water. (But this spake He of the 
Spiri t) . . ." 

Here the Lord Jesus used water as a type of the Holy Spirit. 
Going back to John 3:5, it can be demonstrated that water here 

might refer to the Holy Spirit by making one other explanation. The 
word "and" in the expression "and of the Spirit" might just as well 
have been translated "even." Thus, the verse might accurately be 
translated, "Except a man be born of water, even of the Spirit, he 
cannot enter into the kingdom of God." 

That only the birth of the Spirit is referred to is further proved 
in verses 6 and 8 where the expression "born of the Spirit" is re
peated. 

3. Water is also used in the New Testament as a type of the Word of 
God, and it would be entirely in keeping with the rest of the Bible 
to use that meaning here. In every genuine case of conversion, the 
Word of God has some part. Thus Peter writes: 
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"Being born again, not of corruptible seed, but of incorruptible, 
by the word of God, which liveth and abideth for ever" (I Peter 
1:23). 
Paul also speaks of the Word as the instrument used in salvation 

by the expression, "the washing of water by the word" (Ephesian! 
5:26). 

And the Lord Jesus spoke of the Word as a cleansing agent when 
He said: 
"Now ye are clean through the Word which I have spoken unto 
you" (John 15:3). 

Thus, when the Savior said, "Except a man be born of water, and 
of the Spirit...," He might very well have taught what is taught 
elsewhere in Scripture that the new birth takes place through the 
agency of the Holy Spirit and the instrument of the Word. 

4. In John 3, Christ spoke of the new birth as being unpredictable 
(verse 8). There is nothing unpredictable about baptism; the day 
and hour can be fixed in advance. But you cannot do that with the 
new birth. It is a sovereign work of the Spirit of God. 

5. What, then, does it mean to be born of water and of the Spirit? 
It can easily be demonstrated that it means to believe on the Lord 

Jesus. 
In John 3:5, eternal life is made to depend on being born of water 

and of the Spirit. 
In John 3:15, 16, 18 and 36, eternal life is made to depend on 

believing on the Son of God. 
Since things equal to the same thing are equal to each other, it 

follows that the new birth takes place when a sinner believes on 
Christ Jesus. 

6. Spurgeon was right when he wrote: 
"You might hold a man in an everlasting shower but you could 
not make him 'a member of Christ' thereby; or you might drag 
him through the Atlantic Ocean, and if he survived the immer
sion, yet still he would not be one jot the better. The door is not 
baptism, but Christ. If thou believest on Christ, thou art a mem
ber of His church. If thy trust is stayed upon Christ, who is God's 
great way of salvation, thou hast evidence that thou wast chosen 
of Him from before the foundation of the world—and that faith 
of thine entitles thee to all the privileges which Christ has prom
ised in His Word to believers."* 

4. Spurgeon, C. H., SERMONS PREACHED AT THE METROPOLITAN TABERNACLE 
(London, Funk & Wagnalls), Vol. XI, page 42. 
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Test No. 5 

In the blank space at the right, insert the correct answer. 

1. In lohn 7:3 9, water is definitely said to refer 
to what? 

2. In one of Paul's epistles, water is also said to 
refer to what? 

3. In lohn 15, what cleansing instrument was re
ferred to by the Lord lesus? 

4. Paradise was promised by Christ to what un-
baptized believer? 

5. What characteristic of the new birth is given 
in lohn 3 which is not true of baptism? 
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In the right-hand margin, write 'True" or "False" after each of the 
following statements. 

6. Mark 10:13-16 is the only instance in the New 
Testament of babies being baptized. 

7. The idea that baptism is necessary for salvation 
is an attack on the sufficiency of Christ's work. 

8. Believer's baptism is never connected with 
spiritual birth. 

9. The expression "born of the Spirit" occurs three 
times in John 3. 

10. Being born of water and of the Spirit is the 
same as believing on the Lord Jesus. 

* • • • 

Name (Please print) 

Address (Street or Route) 

City & States 

Mail this question sheet and a stamped, self-addressed envelope, when 
completed, to the name and address on the front cover. 
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Lesson Six 

CHRISTIAN BAPTISM (Continued) 

DOES BAPTISM SAVE? (Continued) 
In the last lesson, we saw that John 3:5 does not support the dogma 

of salvation by baptism. We turn now to a second verse that is com
monly used to defend this Christ-dishonoring teaching, namely: 

Ephesians 5:25, 26 
" . . . Christ also loved the church, and gave Himself for it; that 
He might sanctify it and cleanse it with the washing of water by 
the word." 
The proponents of baptism for salvation are truly hard-pressed 

when they have to use this passage to support their dogma. 
First of all, the word for washing used here is not the one which 

is translated baptism, but another word meaning "bathing." It is only 
used here and in Titus 3:5. It does not mean baptism. 

Then the idea of baptism does not fit in with the context of the 
passage. Baptism is a burial unto death; here the thought is a washing 
unto life. 

The passage is describing the great spiritual change by which sin
ners are cleansed from their uncleanness and made members of the 
Church. It is a cleansing which takes place through the application of 
the Word of God. The Word first of all cleanses us in the water-bath 
of regeneration; then day by day we are cleansed by the Word from 
the defilement of the journey. 

The passage explains itself by stating that the water-washing is by 
the Word. 

Titus 3:5 
Closely connected to this verse is a similar one in Titus 3: 
"Not by works of righteousness which we have done, but according 
to His mercy He saved us, by the washing of regeneration, and 
renewing of the Holy Ghost." 
Here, again, the passage does not say, "the baptism of regener

ation," but "the washing of regeneration." The new birth is described 
as a bath, which it most surely is. However, it is a spiritual bath, wash
ing the sins and iniquities of the life and not just the filth of the flesh. 

To read baptism into the verse is a dangerous practice. A person 
can be baptized without having any inward change in his life. Yet per
haps more people are going to hell today under the delusion that 
baptism saves the soul than under almost any other deception. 
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/ Peter 3:21 
A final passage used to support baptismal regeneration is I Peter 

3:21, where it is distinctly stated that baptism saves us. Once again 
appeal must be made to the immediate context to determine in what 
sense baptism saves. 

18. "For Christ also hath once suffered for sins, the just for the 
unjust, that He might bring us to God, being put to death in 
the flesh, but quickened by the Spirit: 

19. "By which also He went and preached unto the spirits in prison; 
20. "Which sometime were disobedient, when once the longsuf

fering of God waited in the days of Noah, while the ark was 
a preparing, wherein few, that is, eight souls were saved by 
water. 

21. "The like figure whereunto even baptism doth also now save 
us (not the putting away of the filth of the flesh, but the answer 
of a good conscience toward God) by the resurrection of Jesus 
Christ: 

22. "Who is gone into heaven, and is on the right hand of God; 
angels and authorities and powers being made subject unto 
Him" (I Peter 3:18-22). 

The meaning of verse 18 is fairly clear—Christ suffered for our 
sins, the Just for the unjust, that He might bring us to God. He was 
put to death, as far as His body was concerned, but raised again by the 
power of the Holy Spirit. 

Verse 19 tells us that it was by the same Holy Spirit that He went 
and preached to the spirits in prison. Notice that it does not say that 
they were in prison when He preached to them. The next verse makes 
it clear that they were not. There we see that they were the men who 
lived in Noah's day. These men heard Noah preaching to them (and 
here we learn that it was Christ preaching to them through Noah). 
However, they were disobedient; they rejected the message. As a result, 
they are now spirits in prison, awaiting the day of judgment. 

Only those who entered the ark were saved by (or through) water. 
It was the ark that saved them and not the literal water. The ark saved 
them through or in the midst of the water. Those who were in the 
water perished, whereas those who were preserved through the storm 
of water were spared. 

Now in verse 21, Peter makes the spiritual application. Christ is 
the ark of safety. He was baptized in the waters of death. Those who 
are spiritually baptized into His death are saved. It is because they are 
in Christ that they are safe. 

Therefore, baptism really does save us—not our baptism in literal 
water, but Christ's baptism into death and our identification with Him 
in it. 

The expression "not the putting away of the filth of the flesh" indi
cates that baptism with literal water is not in view. Water does have 
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the effect of removing dirt from the body, but it cannot provide a good 
conscience toward God. Only my association with Christ in His death, 
burial and resurrection can do that. 

The resurrection of Christ is emphasized in verse 21, because every
thing depends on that. If Christ had simply been baptized into death, 
but had never risen, then there could have been no salvation for us. 
But just as the ark survived the raging flood and brought its occupants 
to dry land, so Christ went through the article of death, rose again the 
third day and saves all who are "in Him." 

Thus baptism saves us "by the resurrection of Jesus Christ,"—His 
baptism, not ours. 

BAPTISM OF HOUSEHOLDS 

Several times in the New Testament, it is recorded that households 
were baptized. Lydia, for instance, was baptized, and her household 
(Acts 16:15). The Philippian jailor was baptized, he and all his (Acts 
16:33). The household of Stephanas was baptized by the Apostle Paul 
(I Corinthians 1:16). 

To argue from this, however, that Scripture endorses the baptizing 
of infants, is to imply too much. The passages in question say nothing 
about babies. In fact, in the case of the Philippian jailor, it distinctly 
says that all his house believed in God (Acts 16:34). 

Other New Testament verses support this view that only believers 
were baptized in the early church: 

"Then they that gladly received His word were baptized" (Acts 
2:41). 
" . . . and many of the Corinthians hearing believed, and were bap
tized" (Acts 18:8). 
At the same time, it must be admitted that there is such a thing 

as a household principle in Scripture. God recognizes the family unit, 
and where even one member is a believer, the others are placed in a 
position of external privilege. 

"For the unbelieving husband is sanctified by the (believing) wife, 
and the unbelieving wife is sanctified by the (believing) husband: 
else were your children unclean; but now are they holy" (I Corin
thians 7:14). 
This does not mean that God guarantees to save unbelievers in a 

family where there are Christians: each person is responsible to accept 
the Savior for himself. However, it does mean that the presence of 
believers in a family has a sanctifying influence on the others, and that 
it is more likely that such unconverted people will be saved than if 
they were not placed in a Christian environment. 
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PAUL'S ATTITUDE TOWARD BELIEVER'S BAPTISM 

In concluding this section on believer's baptism, we will examine 
a charge that is often levelled at the Apostle Paul, namely, that he 
showed by his attitude that baptism was not necessary, or at least not 
very important for Christians. The portion of Scripture cited is I Corin
thians 1:12-17: 

"Now this I say, that every one of you saith, I am of Paul; and I 
of Apollos; and I of Cephas; and I of Christ. Is Christ divided? 
was Paul crucified for you? or were ye baptized in the name of 
Paul? I thank God that I baptized none of you, but Crispus and 
Gaius; Lest any should say that I had baptized in mine own name. 
And I baptized also the household of Stephanas: besides, I know 
not whether I baptized any other. For Christ sent me not to baptize, 
but to preach the gospel: not with wisdom of words, lest the cross 
of Christ should be made of none effect." 

The two expressions singled out as proof texts are: 
1. "I thank God that I baptized none of you . . . " 
2. "For Christ sent me not to baptize, but to preach the Gospel..." 
However, the argument is a weak one, and the answer to it lies in 

the passage itself. 
Why was Paul thankful that he had baptized none of them except 

Crispus and Gaius? The next verse gives the answer: "Lest any should 
say I had baptized in my own name." The carnal Corinthians were 
hero-worshippers, and he did not want to become one of their heroes. 
They were too fond of following human leaders, and he wanted them 
to be undivided in their loyalty and love to Christ. 

Why then did he say, "Christ sent me not to baptize, but to preach 
the Gospel?" The answer is that baptism was secondary to preaching 
the Gospel. His main commission was to be an evangelist, not a bap-
tizer. But the fact that he did baptize Crispus, Gaius, and the house
hold of Stephanas shows that he did believe in baptism. This should 
be sufficient answer to those who claim that baptism was never intended 
for the age in which we live. Paul considered it a part of his commission 
and practiced it. 
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Test No. 6 

ID the blank space at the right, insert the correct answer. 

). Christ preached to the spirits in prison through 
what famous Old Testament man? 

2. What passage shows that Paul did baptize be
lievers though he did not consider it necessary 
for salvation? (Give book, chapter and verses.) 

3. What verse refutes the argument that the Philip-
pian jailor had infants in his family, who were 
baptized? (Give book, chapter and verse.) 

4. What type of Christ in the Old Testament 
shows that salvation is in Him and not in 
literal water? 

5. In what verse is regeneration likened to a bath? 
(Give book, chapter and verse.) 
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In the right-hand margin, write "True" or "False" after each of the 
following statements. 

6. The spirits were not in prison when Christ 
preached to them. 

7. The salvation of children in a home where the 
parents are believers is an assured fact. 

8. The Corinthians were hero-worshippers. 

9. When Peter says that baptism saves us, he is 
referring to Christ's baptism unto death and 
our identification with Him in it. 

10. Many of the Corinthians were baptized. 

* * * * 

Name (Plfase print) 

Address (Street or Route) 

City & State 

Mail this question sheet and a stamped, self-addressed envelope, when 
completed, to the name and address on the front cover. 
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Lesson Seven 

BAPTISM WITH THE HOLY GHOST 

The promise of the baptism of the Holy Ghost formed an impor
tant part of the ministry of John the Baptist. In his self-effacing man
ner, he repeatedly emphasized that his baptism was merely one 
involving water, but that the One Who came after him would baptize 
with the Holy Ghost (Matthew 3:11; Mark l:8;Luke 3:16; John 1:33). 

This promise was repeated by the Lord Jesus just prior to His ascen
sion when He instructed His apostles to wait in Jerusalem for the prom
ise of the Father, then added: 

"For John truly baptized with water; but ye shall be baptized with 
the Holy Ghost not many days hence" (Acts 1:5). 

This promise was not fulfilled to the apostles until the day of Pen
tecost when the Spirit of God was sent upon the believers in Jerusalem 
and formed them into the church, the body of Christ. The coming of 
the Spirit was accompanied by a mighty wind, cloven tongues like as 
of fire, and the miraculous gift of tongues (Acts 2:2-4). 

In at least three subsequent instances in the book of Acts, the Spirit 
of God was poured out on believers, namely, 

1. On the Samaritans (8:17). 
2. On the Gentiles (10:44). 
3. On John's disciples (19:6). 

As already indicated, the result of the baptism of the Spirit is to 
place believers in the body of Christ: 

"For by one Spirit are we all baptized into one body, whether we 
be Jews or Gentiles, whether we be bond or free; and have been 
all made to drink into one Spirit" (I Corinthians 12:13). 

Much confusion has arisen on the subject of the Spirit's baptism. 
Many teach that it is a second, distinct work of grace, bringing with 
it a blessed state of sanctification and evidenced by the gift of tongues. 
Others go so far as to teach that it results in the eradication of the 
sinful nature of the believer. 

No such doctrines can be supported by the New Testament. There 
the baptism of the Spirit refers solely to that operation by which He 
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places believers in the church. The moment a person is saved, he be
comes a member of the body of Christ. 

And yet, in all fairness, it should be stated that other less serious 
disagreement over this subject has arisen as a result of incorrect phrase
ology. Many devoted Christians have had an experience of the Holy 
Spirit by which they were drawn closer to Christ or empowered for 
service in a special way. In their zeal and enthusiasm, they have mis
takenly referred to this experience as the baptism of the Holy Spirit. 
Other more orthodox souls, though correctly denouncing such a use 
of the term "baptism of the Spirit," have gone on to deny the reality 
of the experience. This attitude is to be regretted. It is far better to be 
filled with the Spirit, even though unable to label the experience cor
rectly, than to be theologically correct, yet spiritually cold and unre
sponsive. 

Other questions have arisen on the subject of the Holy Spirit's bap
tism with which the reader should be acquainted. 
1. Did the baptism of the Spirit occur only at Pentecost, or were there 

other baptisms of the Spirit in the book of Acts, such as on the 
Gentiles, the Samaritans and John's disciples? 

2. Are individuals today baptized with the Spirit when they are saved, 
or do they merely come into the good of what took place once for 
all at Pentecost? 
While interesting from a theological standpoint, such questions are 

not important as far as practical Christian life is concerned, and should 
not be allowed to rob the believer of time for service, or of enjoyment 
of the blessed truth of the baptism of the Spirit. 

In concluding this section, we would repeat what was said earlier 
that the baptism of the Spirit is not connected with water baptism. 
Believer's baptism depicts identification with Christ in His death and 
not the coming of the Spirit or incorporation into the body of Christ. 

BAPTISM WITH FIRE 

A casual reading of the New Testament would lead one to conclude 
that the baptism with the Holy Ghost and with fire is one and the 
same event. 

"He shall baptize you with the Holy Ghost, and with fire" (Mat
thew 3:11; Luke 3:16). 
The conviction that only one baptism is referred to is strengthened 

by the account in Acts 2 where we read that the baptism of the Holy 
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Ghost was accompanied by "cloven tongues like as ci fixe" (Acts 2:3). 
However, the fact of the matter is that the baptism of fire is sepa

rate and distinct from the baptism with the Spirit. It is a baptism of 
judgment and not of blessing. This can be easily demonstrated. 

When John the Baptist was speaking to a mixed company, believers 
and unbelievers, he said, "He shall baptize you with the Holy Ghost 
and with fire" (Matthew 3:11; Luke 3:16). 

When he was speaking to believers only (Mark 1:5), he said, "He 
shall baptize you with the Holy Ghost" (Mark 1:8). There was no 
mention of fire here. 

Then, too, the verses immediately following the mention of baptism 
with fire prove that it is a baptism of judgment. 

"Whose fan is in His hand, and He will throughly purge His floor, 
and gather His wheat into the garner; but He will burn up the chaff 
with unquenchable fire" (Matthew 3:12; Luke 3:17). 
That fire is used as a symbol of judgment is shown by such passages 

as II Thessalonians 1:8; Jude 7; Revelation 19:20. 
The baptism of fire took place in a limited sense when Jerusalem 

was destroyed in 70 A.D., and the Jews were scattered throughout the 
earth. It will have a future fulfillment when God pours out His judg
ments on an apostate and Christ-rejecting world, and finally in the 
lake of fire where all who refuse His grace will be confined eternally. 

TWO OLD TESTAMENT BAPTISMS 
MENTIONED IN THE NEW TESTAMENT 

1. Baptism unto Moses. 

In I Corinthians 10:2, the Apostle Paul uses the word "baptism" 
to indicate the experience of the children of Israel in their crossing of 
the Red Sea and in their journey through the wilderness. 

"Moreover, brethren, I would not that ye should be ignorant, 
how that all our fathers were under the cloud, and all passed 
through the sea; And were all baptized unto Moses in the cloud 
and in the sea; And did all eat the same spiritual meat; And did 
all drink the same spiritual drink; for they drank of that spiritual 
Rock that followed them: and that Rock was Christ. But with 
many of them God was not well pleased: for they were over
thrown in the wilderness. Now these things were our examples, 
to the intent we should not lust after evil things, as they also 
lusted" (I Corinthians 10:1-6). 
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When Paul says that the people were baptized unto Moses in the 
cloud and in the sea, he simply means that they outwardly acknowl
edged Moses as their leader when he led them through the sea and, 
with the pillar of cloud as their guide, conducted them through the 
wilderness. 

Yet while outwardly they professed allegiance to Moses, their 
hearts were still back in Egypt. They were lusting for the evil things they 
had left behind. 

The lesson is, of course, that a person may be baptized as a believer 
and profess to be separated from the ungodly world, yet all the time 
be in the world as far as his heart is concerned. Outward profession, 
therefore, is not enough. There must be the inward reality of a regen
erated and separated life. 

2. Jewish Baptisms. 
In Hebrews 6:2, the word "baptisms" is used to refer to the var

ious Jewish washings which were connected with the service of the 
tabernacle and temple. For instance, when Aaron and his sons were 
consecrated to the priesthood, they were washed with water by Moses. 
Again, whenever performing their duties in the tabernacle, the priests 
were required to wash their hands and their feet. The writer of the 
Epistle to the Hebrews states that these are but types and shadows, and 
that they should be abandoned for the spiritual realities of Christianity. 

The same word translated "baptism" in Hebrews 6:2 is translated 
"washings" in Hebrews 9:10: 

"Which stood only in meats and drinks, and divers washings, and 
carnal ordinances, imposed on them until the time of refor
mation." 

Here again the thought is that these ceremonies were temporary, 
and that they found their fulfillment in the person and work of Christ. 

In Mark 7:4, 8, the noun form of the Greek word for baptism is 
translated "washing" and refers to ceremonial cleansing of cups, pots and 
other utensils. And in Luke 11:38, the verb form is used to describe 
elaborate ceremonial washings which were customary before meals. 
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CONCLUSION 

In the preceding pages, we have noted that there are several types 
of baptism in the New Testament, some spiritual, some literal, and 
some that combine both these aspects. 

Yet in spite of this variety of baptisms, the Apostle Paul could still 
say in Ephesians 4:5, "One Lord, one faith, one baptism." What is the 
one baptism to which he here refers? 

Some suggest that it is the baptism of the Spirit, but this baptism 
is implied, if not stated, in the previous verse, "There is one body and 
one Spirit." It is the Spirit Who forms the body by baptizing believers 
into it. 

It seems to us that the one baptism of Ephesians 4:5 is that baptism 
into the death of Christ which occurs at conversion and which is subse
quently portrayed in water baptism. To argue that there are many 
different modes of baptism being practiced today does not alter the 
fact that every believer is baptized unto Christ's death, whether he ever 
shows it forth in water baptism or not. 

It is greatly to be regretted that Satan has used the lovely ordinance 
of baptism to the subverting of sinner and saint. In so-called Christian 
countries, more people are probably perishing by believing in baptism 
for salvation than for any other single reason. Believers, too, have come 
to emphasize the ordinance itself more than the spiritual truth that 
underlies it, with the result that, though baptized with literal water, 
they give no evidence of the baptized life. 

Yet the truth of God prevails, and wherever the simple teachings 
of the Word concerning baptism are obeyed, there is joy and satisfac
tion. The result of baptism in the life of the eunuch was that "he went 
on his way rejoicing." That continues to be the result with all who 
follow in faith and obedience." 
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Test No. 7 

In the blank space at the right, insert the correct answer. 

1. What baptism incorporates all who believe 
into the church? 

2. What baptism of the New Testament speaks of 
divine judgment on unbelievers? 

3. In what verse does the word "baptisms" refer 
to Jewish washings? 

4. What New Testament passage describes a group 
of people who were baptized unto Moses and yet 
who perished? (Give book, chapter and verses.) 

5. What New Testament person went on his way 
rejoicing after having been baptized? 
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In the right-hand margin, write "True" or "False" after each of the 
following statements. 

6. The baptism of fire took place on the day of 
Pentecost. 

7. Water baptism is a picture of the baptism of 
the Holy Spirit. 

8. Believer's baptism should be accompanied by 
a baptized life. 

9. There is a danger in emphasizing the ordinance 
of baptism more than the spiritual truth that 
underlies it. 

10. John baptized with water but not with the 
Holy Ghost. 

* * * * 

Name (Please print). 

Address (Street or Route). 

City & State-

Mail this question sheet and a stamped, self-addressed envelope, when 
completed, to the name and address on the front cover. 
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