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CHAPTER I 

GENERAL CONSIDERATIONS 

0 VER fifty years ago I preached and published a sermon 
with the title "The Sinner's Future." At or about 
that time I studied the chief attacks upon the doctrine 

of eternal punishment, some in favour of the annihilation of 
the wicked, some advocating the ultimate restoration to God 
of all created beings. In the intervening half century I have 
read and meditated much upon these themes. Of late I have 
read again those older treatises and have added more recent 
works, English, American; and German. The outcome is here 
set forth. I cannot hope to have canvassed every argument 
or to have dealt with every passage of Scripture employed in 
them, indeed, many of the latter seem irrelevant; but I have 
sought to deal with all that is material to the subject. I will 
first ·touch upon some general topics. 

1. ·My essential and vital conclusion remains as in those
earlier years. I see no fair escape from the belief that for the 
impenitent Christ-rejector there awaits endless conscious -ex
perience of the wrath of God. But I now see 

(a) No teaching in Scripture tliat the destiny of all men is
fixed at death.

(b) No authority in Scripture to assert that the unevan
gelized-and they are the vast majqrity of bur human
race-will necessarily and _inevitably be lost for ever.

2. We ought to deplore the flights of imagination and
unrestrained rhetoric with which the solemn warnings of 
eternal punishment have been too often exaggerated and dis
figured. One of the greatest preachers of the nineteenth 
century thus declaimed: " When the damned jingle the 
burning irons of their tonnents they shall say ' For ever!' 
When they howl, Echo cries ' For ever! ' " Such language does 
not befit the awfulness of the prospect. The metaphors of 
Scripture are sufficiently solemn and, produce all the effect 
desired, without human amplification. 

3. On the other hand it cannot be denied that the men
whom God most used to the awakening and conversion of 

9 



IO THE LAST ASSIZE 

sinners taught the doctrine of eternal punishment. Their 
emphasis upon it was not nullified even by the needless and 
regrettable additions just indicated. In spite of these the 
Spirit of God used them mightily. One need only mention 
in more modem times men such as Jonathan Edwards, Wes

ley, Whitefield, Finney, Spurgeon, and Moody. Conversely, 
has any teacher of the doctrine of annihilation or of univer
sal restoration been used thus mightily to the awakening of 
the lost? 

4. If advocates of the doctrine of eternal punishment
have erred in presentation, its opponents also are guilty. To 
intensify their argument they dilate upon the horror of the 
prospect and employ mathematics to drive the nail home. 
Of one of the most celebrated of their books it was said, not 
unjustly, that it was everything that such a treatise ought not 
to be, being from first to last a passionate appeal to preju
dice. This may be said in measure of all their writings 
which I have seen.. Let the reader be cautious of appeals 
to sentiment. They disturb that balance of mind indispen
sable to sober inquiry and sound judgment. 

5. Opponents labour such arguments as that eternal
wrath is inconsistent with the nature and character of God 
as merciful and loving. The searcher for truth must be 
alert when he meets such reasoning. It is easy to form one's 
own notion of God and so to be unbalanced. It is possible 
to dwell unduly upon His holiness and justice; it is much 
more common to regard Him as only love and grace. In 
either case there is distortion, and then follows a distorted 
view of either His wrath or His mercy. 

6. It is characteristic that opponents, of all schools, are
not content to submit on this subject to the Word of God 
alone. They insist that history, conscience, nature, ex
perience, and reason are also books of God and entitled to a 
direct voice in these great matters. Now history tells of the 
past; it is not a revelation of the future. Conscience does no 
more than insist that I must do what I think to be right, 
and not do what I think wrong; it cannot settle what is right 
or wrong. for this is not its function. and certainly it tells 
nothing distinct about the future. Nature has a voice about 
the Creator, but gives no revelation as to the hereafter. Ex
perience is based upon the past, and likewise does not open 
out the future. How shall reason guide us as to eternal 
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matters, seeing that it has no data upon which to work? If 
reason has ought to say upon the subject, surely it is that 
God alone knows the future, that He alone can fore tell it 
with certainty, and that it is in the Holy Scriptures alone that 
He has done so to man. Moreover, how shall our natural 
faculties be trusted, seeing that they are perverted and en
feebled by sin and are not capable of comprehending things 
spiritual? (1 Cor. 2. 14). 

7. Another feature of those who object to eternal punish
ment is that they appeal to the "general tenor" of Scripture 
and refuse to settle the question by the text of Scriptur�. 
This is subtle and dangerous. The reader should be highly 
cautious of any writer who so argues, for it is a tacit ad
mission that the separate texts do not establish his views. It 
is clear that the general tenor of a document can be gained 
only by weighing carefully its several statements. "Sound 
exegesis of individual passages is the foundation of doctrine." 

8. Another general point is that objection is taken to any
appeal to fear as a motive of action. Is, then, man wiser 
than God, who has included fear as an element in man's 
constitution? To what but fear was the first Divine warning 
addressed: "In the day that thou eatest thereof thou shalt 
surely die" (Gen. 2. 17)? It was godly fear that moved 
Noah to prepare the ark (Heb. 11. 7). Christ earnestly warns 
us to" fear- Him who is able to destroy both soul and body in 
Gehenna " (Matt. 10. 28). Granted that it is higher and 
sweeter tq respond to love, which should be emphasized in 
our messages; yet it is better to flee from the coming wrath 
out of fear than to be overwhelmed by its fury. A Christian 
woman told me that when unconverted she went one night 
to a bridge to drown herself in the canal, and was deterred 
only by the thought that if she went down into that water, 
she would go down to hell. 

This one-sided objection results from a defective view of 
the wickedness of sin and of the holiness of God. It arises 
from a disproportionate sense of His mercy as compared 
with His wrath. This distorts the subject and perverts the 
judgment. 

9. It is strongly alleged that the thought of eternal tor
ment is a fruitful source of disbelief and atheism. But such 
unbelievers usually protest against other Biblical doctrines, 
such as the depravity of human nature, and its incapability 
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of pleasing God, and that it is so incurably sick that a 
positively new birth from God, the imparting of a new 
nature, is indispensable, and that there is necessity for atone
ment by the shedding of blood. Such persons cavil at the 
virgin birth of Christ, His deity, and other evidently Scrip
tural doctrines. Are these also to be surrendered because 
fallible, fallen men object to them? 

Moreover, this argument is double-edged and may cut those 
who use it. Have any been encouraged in sin by the hope of 
extinction of being or of final restoration? Let this case 
answer the question. The earliest well known modem ad
vocate of the restitution of all things had his daughter as his 
amanuensis, who made fair copies of his manuscripts. She 
told me of her extreme reluctance to copy his book on this 
subject and of the constraint she had to put upon herself to 
serve her father in this instance, because the effect of that 
doctrine upon her brother had been so disastrous, that she 
was sure it was not of God. 

In 1878 Dean Farrar published the five addresses he had 
given in Westminster Abbey against eternal punishment. In 
his recent (1957) book Battle for the Mind, p.130, Dr. William 
Sargant has this signficant statement: 

One of the most important occasions in English religious 
history may prove to have been when a workman is said to 
have rushed jubilantly out of a church when Dean Farrar 
was preaching, and shouted : ' Good news, mates, old 
Farrar says there's no 'ell!' 
In the year 1903 I spoke with a Christian assistant in one 

of the largest business establishments at Brighton. She told me 
that when she rebuked other assistants for their immoral 
lives they replied with scorn: "Don't talk to us about hell: 
Mr. Campbell (R. J. Campbell, afterwards minister of the City 
Temple, London) says there's no such place." 

10. It is necessary to disencumber one's mind of these and
all such presuppositions in order to address one's self hope
fully to the Word of God to learn what the Spirit of truth 
there teaches. This is the more important because persons of 
various schools of thought are, consciously or unconsciously, 
influenced by pre-Christian philosophic ideas, especially that 
the soul of man is naturally immortal. If this had meant 
only that man, once created by God, will exist for ever, it 
would have been true, but " immortal " is not the right word 
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for existence. It means properly " incapable of dying," 
which is true of God alone, " Who only hath immortality " 
(1 Tim. 6. 16). The Apostle Paul, who wrote this statement 
was very well acquainted with the current phi!osophical idea 
of man's immortality, and tacitly repudiated it. 

Adam was created in a condition called by God "life" 
(" man became a living soul," Gen. 2. 7). Through sin this 
condition was lost and the fallen state of man is not what 
God calls "life," but is rather " death " (" in the day that 
thou eatest thereof thou shalt surely die," Gen. 2. 17). But 
though he died that day he did not then cease to exist. Pre
sently death extends its power beyond the spirit of man to 
his body, whereupon the soul, disembodied, goes to a lower 
realm' of existence, Hades. But he does not cease to exist, 
for, as Christ taught, in that realm all live unto God (Luke 
20. 38). Dead in condition, oµt of touch with this world,
they exist before God. 1 Abraham, Dives, and Lazarus were
the same persons as previously, only in a state called death.

At the close of the Millennium those of the dead not raised
at the first resurrection are seen standing before the great
white throne, which shows that the first death is not annihila
tion, nor do we see Scripture anywhere to teach that they
ever cease to exist, though their condition of existence is
" death " not " life."

It is vastly important to grasp the Biblical sense of " life " 
and "death,'' because the doctrine of the annihilation of the 
sinner could hardly exist apart from the false assumption 
that "life" equals "existence" and that by consequence 
" death " must mean, at least finally, " non-existence." All 
writers of that school known to me build upon this assump
tion. 

11. Again, opponents of eternal punishment give to
reason almost the place given to it in the Platonic philosophy 

, and by later Rationalists. " For the Platonist held that reason 

1 The present tense of " live " used here (zos1) disallows the notion 
that the statement means " will live in resurrection." See 4 Maccabees 
7. 9. As a secret of martyrs finding strength to triumph against death
by torture it is said that they were of " those believing that to God
they do not die; for, as our forefatliers Abraham, Isaac and Jacob,
they live (zosi) unto God." No thought of resurrection enters this
discussion. Commentators seem to have missed this passage as cor
responding verbally to our Lord's statement.
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is never false; it ' contemplates the first, abiding, unchanging 
truths,' and always knows what is. right "· (C. Bigg, Chief
Ancient Philosophies, Neoplatonism, 87). 

It was into lands saturated with these ideas that Paul took 
the good and enlightening news of truth as it is in Jesus (Eph. 
4. 21), and he said plainly that philosophy is "not after
Christ " and could only rob His people (Col. 2. 8). Therefore
if one wishes to learn truth, and secure its mighty benefits,
he must tum from human philosophy and learn of and from
Christ Jesus. But this meant for those first readers just what
it still means for us, that we must .abandon Plato and give
heed to Paul and other mes�engers commissioned by Christ.

Luther said that they had been taught by the Scholastic 
theologians that one who wished to be a theologian must 
begin with. Aristotle; but, said he, if any man wished to be 
a theologian he must first get rid of Aristotle. This is just. 
He who would learn about man's destiny, among other truths, 
must first become a little child and sit humbly at Christ's 
feet, as did Mary. From His lips he will hear the most tender 
of calls to the sinner to receive salvation and also the most 
solemn of all warnings as to the wrath of God. May we 
find• grace to do so, as we ponder this most awful of all 
themes, the eternal future of the sinner. 

CHAPTER II 

HAS MAN A FUTURE? 

Our present purpose is not to discuss once again whether 
the punishment of the sinner will be everlasting but to set 
forth, in its main features, the general question of man's 
future, from the stand point of one. who believes that the 
punishment of the Christ-rejector will be for ever.· 

One of two things covers the whole case; either 
Man has a future after death, or 
He has no future beyond this life. 

It is needful to begin here because there have not been, 
and are not, wanting those who assert that man has :q.o exis
tence after his present life. Some ancient philosophers taught 
it, and their successors confront us today. 



HAS MAN A FUTURE? 

Three leading considerations may be urged against this 
·view:

1. That ·the universal aspiration and expectation of the
human race is that man will have a future existence.

2. That justice requires that he should. 
3. That the Word of God is decisively on that side.

These arguments may be termed the natural, moral, and 
Scriptural. 

1. As to the first, we must not attach too great weight to
the feelings and wishes of man, for he is condemned by his 
conscience and is therefore inwardly biased against the 
thought of �etributive justice deciding his future. " As 
creatures already guilty and condemned, we are not impartial 
judges upon our own case, and have rather to learn what is_ 
the judgment of God than of our own reason upon it." But 
the point must be mentioned because some who oppose the 
teaching of everlasting punishment are ready to appeal to 
the sentiments of our own nature as being entitled to a loud 
voice in the settlement of these questions. Upon this particu
lar point the longings of our race are decidedly in favour of 
man having a future career. 

2. As to the second argument, there would manifestly be
something wrong with the government of the universe, if evil 
beings ,are allowed to work ruin to their fellows and escape 
with no more retribution· than many receive here. Asaph of 
old (Psa. 73) wa� troubled with what, if it were the whole 
fact of the case, would trouble us also, namely, the present 
ease and seeming prosperity often attending the wicked; nor 
was it till he "considered their latter end," as viewed in 
God's sight, that his sense of security returned. If it could be 
demonstrated that the cruel and the abandonedly profligate 
will receive no more recompense than the comparative 
modicum that some of them suffer in this life, we might well 
give up belief in there being a Maker and Ruler. 

For if God is, He is necessarily a God of infallible justice, 
the principle of whose government must be that "every 
transgression and disobedience shall receive a iust recom
pense of reward" (Heb. 2. 2); and if this rule does not rule, 
then God is not. The allowance of inequalities and injustice 
in this age can only find solution and explanation in the fact 
of a hereafter when the balance will be made even, by both 
vice and virtue, here often unrewarded, being then rewarded 

B 
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as each deserves. 
3. More important than either of these considerations is

the fact that the Word of God teaches explicitly that a future 
existence awaits all. Our Lord's argument to the Sadducees 
(Matt. 22. 32) sums up the teaching of the whole Bible, 
namely, that not even God can be the God of the non-existent, 
and that therefore the continued existence of Abraham, 
Isaac, and Jacob some hundreds of years after their death is 
implied in the words of Jehovah to Moses, "I am the God of 
Abraham," etc. Indeed, it may be truly said that, wonder
fully as the Word of God is adapted to improve our present 
lot, a yet greater object is the preparation of man for the here
after; and there is no middle ground between rejecting it 
wholly as a revelation from God and believing in the future 
existence of man. 

CHAPTER III 

THE FUTURE : IS IT UNIVERSAL RESTORATION? 

The next question is as to the nature of that future. Three 
possibilities must needs cover the ground, namely : 

1. The ultimate perdition of every member of the race.
2. The ultimate restoration of every member of the race to

communion with God, with the bliss this implies.
3. The restoration of some, not all.
1. In the first proposition the word " perdition " is used in

a wide and undefined sense to signify the state of being out 
of the blessed condition of fellowship with God. This idea 
that none will be saved is not seriously suggested, for no one 
is likely so to sign his own eternal death warrant, except by 
the suggestion before discussed that no future awaits man. 
It does not need further discussion. 

2. Many teach freely and persistently that the whole
human_ race, with the fallen angelic and demonic races also, 
will eventually, at some time and in some way, be restored to 
communion with God. 

3. The view of the restoration of some only, divides into
two prospects; (a) that those not restored will exist for ever 
in conscious torment; (b) that they will at last be put out of 
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existence, annihilated. 
So many scriptures and considerations bear upon sugges

tions 2 and 3 alike, that it is scarcely possible to discuss them 
separately. 

Were there solid ground for holding the hope of universal 
restoration, surely all would gladly accept it. Those who 
teach that the punishment will be everlasting are frequently 
charged with hardness of heart. So general a complaint is 
unjust. Many would readily and heartily accept this view 
did they see it warranted by Holy Scripture. 

Here it must be re-emphasized that the sole appeal must 
be to the statements of God in His Word. We should refuse 
to be attracted to any other supposed source of light. One 
urges us to listen to " What the Bible teaches as a whole-
what the Bibles also teach as a whole-for History and Con
science, and Nature, and Experience, these too are sacred 
Books;" and again, " Reason and conscience and experience, 
as well as Scripture, are books of God, which must have a 
direct voice in these great decisions." Reasons against this 
have been advanced in chapter 1. When we have listened to 
these extra-Scriptural voices, the words of Scripture still hold 
as to the future, that "we know not what a day may bring 
forth," and how much less what eternity shall reveal. 

Such arguing is as good as throwing dust in the eyes. 
Eternal welfare is far too serious to be influenced by such 
speculating and reasoning. God alone knows, and to His 
revelation alone can we tum with safety. Though something 
of Him can be learned from nature, and something of His 
ways from history, yet it is only in Holy Scripture that He 
reveals the future. 

We have failed to find in the Word of God basis for the 
hope of universal restoration. This prospect fails if only a 
very few, or even only one solitary individual, should be lost 
for ever. Consider, therefore, this declaration by our Lord, 
found in Mark 3. 29, that "whosoever shall blaspheme 
against the Holy Spirit hath never forgiveness, but is guilty 
of eternal sin." 1 The record in Luke 12. 10 is equally 

1 So the Greek, which has no indefinite article. There is no oc
casion here to insert "an." Without it the statement is more ex
plicit and expressive. 
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definite: "Unto him that blasphemeth against the Holy 
Spirit it shall not be forgiven;" and that in Matt. 12. 11, 32 is 
still more forcible, for there are added the further words " It 
shall not be forgiven him, neither in this age, nor in that 
which is to come." 

Scripture speaks of various seasons of Divine judgment. The 
Lord judges His people in this life, as r Cor. 1 I. 31, 32; I Pet. 
4. 17. At His returp to the earth He will judge Israel and the
nations then living: Joel 3. 11-16; Matt. 25. 31-46. At the
end of the age to follow this, the Millennial era, there will be
a final assize of the universe. During this age and that age
to follow mercy is available, but if it be not sought and
found within this time limit there is no hint that it will be
so thereafter. Our Lord's words quoted imply this; for it
were to little purpose to specify this age and the next as the
time for forgiveness if actually it will be attainable in later
ages. Surely His words are clear in their assertion that for
the persons and sin in question there never will be forgive
ness, now or hereafter. Yet the universalist sets hims�lf
against these plain words and affirms that even this sin will
ultimately be forgiven.

Observe why there is no forgiveness of the blasphemy 
against the Holy Spirit. This blasphemy constitutes " eternal 
sin," not, be it well noted, a sin eternal in its consequences: 
that is involved, but it is not all that qur Lord said. tfe states 
that the sin itself is eternal, the blasphemer is " guilty of 
eternal sin." This sin is as much a state as an act; the out
ward blasphemy indicates an inward state of heart which has 
become unchangeable in its opposition to God. 

This process of hardening can be observed in this life. Dr. 
A. T. Pierson told of a judge who, with his believing wife, sat 
regularly under his ministry in America, but who was imper
vious to appeals, public and private, and who died in that 
state. His widow then told the preacher that twenty. years 
before her husband had been deeply convicted and had 
resolved to be a Christian. But he was in charge of a bill in 
the Legislature of his State and his political future depended 
upon his succeeding in getting that bill passed into law. He 
acknowledged_ that no Christian should support that bill, but 
he earnestly avowed his full inten�ion to tum to Christ as 
soon as the bill had been passed. He secured his political 
future, but from that hour he never had the slightest concern 
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as to his soul and eternity. 

Let us take our stand in thought before creation and pon
der the alternatives that God shall 
(a) not create anything, but shall continue in His own Divine

sufficiency and solitariness, the triune God :
(b) that He shall create only such beings as shall move auto

matically in the line of His will, without any possibility
of deviating from it : or

(c) that He shall grant to angels and men the royal dignity of
freedom of choice and action, though He foresaw that
many of them would abuse this freedom and rebel against
Him, with dire and endless results.

The considerations that should at that time determine God's 
action are truly profound and beyond our full compre
hension. We are bound to trust Him that His wisdom and 
love made the right decision. The deepest factor known to us 
is. that freedom of choice once conferred is never withdrawn 
by the Creator. He persuades but does not coerce; so that He 
will have to say, with infinite pathos, " I would. . . but ye 
would not" (Matt. 23. 37): and the rebel can assure his own 
ruin, as Israel did at that time. That situation involved the 
appalling catastrophe of the destruction of Jerusalem in A.O.

70, with all its horrors. Seeing that the wisdom and love of 
God permitted that awful result of human guilt, and seeing 
that is only one out of innumerable examples of the severity 
of God, it becomes presumptuous to declare that He must '-et

a limit to His wrath in the future. 
In Heb. 10. 26-29, we read. 

For if we sin-wilfully after that we have received the 
knowledge of the truth, there remaineth no more a sacri
fice for sins, but a certain fearful expectation of judgment, 
and a fierceness of fire which shall devour the adversaries. 
A man that hath set at nought Moses' law dieth without 
compassion on the word of two or three witnesses : of how 
much sorer punishment, think ye, shall he be judged 
worthy, who hath trodden under foot the Son of God, and 
hath counted the blood of the covenant, wherewith he was 
sanctified, an unholy thing, and hath done despite unto the 
Spirit of grace? 
Here are set forth three stages in the merciful dealings of 

God with the sinner. He first sought to hinder man from 
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going endlessly astray by giving His law to restrain and guide. 
But man universally breaks God's law. Then for the sinner's 
help and salvation God sent His Son, whose blood provided 
atonement for sin; but the sinner despises the Son of God and 
makes light of His precious blood, as even many preachers 
do today. What could God further do? He graciously sent 
His· Holy Spirit to plead with the sinner, to convict him of 
his guilt by that swift and irresistible demonstration of his 
own evil life and heart which is peculiarly the work of the 
Holy Spirit, and then to reveal the Lord Jesus as the only 
Saviour. 

But supposing the sinner so persistently chooses his own 
way, and so hardehs himself _against the Spirit of truth that 
eve� He cannot turn him to the Lord? This was the_ case 
with those who so did despite to the Spfrit as to attribute 
His power displayed in the works .of the Lord Jesus to the 
power of the pevil. What further now can even the love 
of God do for Sl.lch a man? Plainly, notjling more. The 
resources of the grace of God are exhausted. -There is no 
powe;r greater than that of the Spirit of the Almighty, no in
fluence stronger thfln the love of God displayed iri. Christ; �o 
that the sinner who cannot by these be brought to repentance 
can never repent, and therefore can never be forgiven, and 
consequently must continue for ever in the stat� of revolt 
to which he wilfully brought himself, his heart evermore 
hardened beyond the possibility of change. 

Such have rejected the only sacrifice that can put away 
sin, and there remaineth no more' sacrifice, but "·a certain 
fearful expectation of judgment, and a fierceness -of fire that 
shall devour the adversaries." Well may the Holy Spirit add, 
" It is a fearful thing to fall into the hands of the living God." 
Is not this one scripture in Hebrews decisive, though others 
support it? Is not .its plain sense that some cannot be saved? 

In chapter XII of my comm·erttary on Hebtews·it is shown 
that this warning in Hebrews 10 is clearly addressed to real 
Christians. This process of apostasy and hardening may b_e 
founq in such, as well as in mere professors of Christ, and 
they may fall under the severe chastisement of God both in 
this life and after death. But Scripture shows ail essential 
cUff erence beween these two .classes, in nature and result. 
One who by genuine faith· of the heart has received Jesus c;is 
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Son of God, crucified and risen from the dead, has received 
by the Spirit of God a new life by a new birth, which life is 
nothing less than a sharing in the life of God, even His eternal 
life. Of such the Scripture bears witness " that God gave 
unto us eternal life, and this life is in His Son. He that hath 
the Son hath the life; he that hath not the Son of God 
hath not the life" (r John 5. rr, 12). 

Of the merely nominal professor of Christ this is not the 
fact. He has not really received the Son and therefore he 
has not the eternal life. Even a heathen had seen that man 
as created by God is His "offspring" (Acts 17. 28), but he 
had not thereby become partaker of God's own eternal life, 
for he had only that created form of life which the Creator 
imparted to all mankind. This distinction is absolutely vital, 
6ut it is commonly ignored by universalist teachers, who 
build upon the error that all men are children of God in the 
sense of the New Testament. 

Some of the earlier of these teachers in England adopted 
the view of the first Quakers, George Fox and Robert Barclay, 
that there is in every man by his natural birth a spark of 
divinity, of divine life and light, and that to recognize and 
fan this spark is the new birth and life. But it was to a truly 
religious man, one nurturing what truth he knew and seek
ing more, that the Lord said "ye must be born again," for 
that measure of religiousness which Nicodemus already had 
did not impart to him the new life and nature, which alone 
operates in the kingdom of God Qohn 3. 3). Nor does "born 
a9ain " convey all that anothen can mean. Man needs not 
simply a new beginning but a life from above. This wholly 
excludes the notion that a man's need can be met by the 
development of some germ already within him: no, he must 
receive a completely new life, imparted to him from without 
himself; and not only so, for that could conceivably be a re
ception of something from around him, and so of the earth, 
but the eternal life can come only from above, from heaven, 
from God. 

By this new birth the believer becomes as actually related 
to God as child to father, as a man is naturally related to the 
father who begat him. It were indeed unreasonable to con
ceive that God as Father could contemplate members of this 
His heavenly and eternal family lying eternally separated from 
Him and under His wrath. From this relationship it follows 
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that the parental chastisement of God upon His children in 
Christ can be only tempo:ral; but it by no means follows that 
God's penal wrath against His hardened enemies must be only 
temporary. His children have in them that innate principle 
of relationship which will respond to His dealings; His foes 
lack this inward impulse to be reconciled. Indeed, they had 
heard on earth the call to be :reconciled to God and had 
spumed it; they had felt the drawings of law and of grace and 
had crushed them. 

In consequence, the Scripture closely follows this warning 
in Heb. 10 by·saying in chapter r2. 1.0 that the Father's deal
ings with His son issue in. the latter, already l�gally justified 
in Christ, bec;:oming by parental discipline a partaker of the 
holiness of the Father, of His character and ways. Therefore 
the very severe chastisement of a montrously wicked brother 
in Christ at Corinth, even to his being µelivered to .Satan for 
the premature death of the.body, would serve•the end "that 
the spirit may be saved in the day of the Lord" (r Cor. 5. 5). 
To the believers who were condoning this evil it was said, 
"that if we would judge ourselves we should not be judged," 
but that when the Christian .fails thus to sit in judgment upon 
himself and cease from sin, then, " being judged by the Lord, 
we are chastened [we receive the parental discipline of 
children, paideui5], that we. may :not be condemned with the 
world," that is, at the same time and occasion as the godless 
(1 Cor. ·ir.. 32). 

This distinction in treatment between the godly and the 
wicked was set forth in the Old Testament at Psalm· 94. 
12, 13 :. 

Blessed is the man whom Thou chasten est, 0 J ah, 
And teachest out of Thy law; 
That Thou mayest give. him ·rest from the days of 

adversity, 
Until the pit be digged fo.r the wicked. 

That is, the Divine chastisement of the people of God con� 
tinues up to the point when the wicked are destroyed, .and 
then the former have rest. Paul exhibits it when

., 
referring 

to the conditions to obtain at the close. of this age, he states 
1that the rest of the godly will come at the time that the Lord 
comes forth in glory to destroy their persecutors (11 Toes. r. 
4-10). Peter dwells on this contrast when he says that the
present era is the very " time for judgment to begin at the
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house of God: and if it begin first at us, what shall be the end 
of them that obey not the gospel of God? And if the 
righteous is saved with difficulty, where•shall the ungodly and 
sinner appear?" (1 Pet. 4. 17, 18). Here again the contrast is 
emphatic, and in none of these scriptures, or in any other, is 
there a suggestion that the discipline which benefits the godly 
works repentance and restoration in those that reject the 
gospel. Peter speaks of their end, their final condition under 
judgment, not hinting at a later recovery, or the end would 
not be the end. 

Pious men before the time of our Lord had grasped this 
situation and sought to profit by it. Thus, sp�king of the 
hard times for faithful Jews in the days of Judas Maccabeus, 
when Antiochus Epiphanes had so brutally oppressed them 
(second century B.c.), the writer of the Second Book of Mac
cabees (6. I2-l7), writing probably in the following century, 
squght to strengthen faith and endurance by writing as 
follows: 

Now I beseech those who read this book, that they be 
not discourag�d for these calamities, but that t�ey- judge 
those punishments not to be for destruction, but for a 
chastening of our nation. For it is a token of His great 
goodness when the impious are not suffered any longer 
time, but forthwith punished. 

For not a� With other nations, whom the Lord patiently 
f orbeareth to punish, till they be come to the fulness of 
their sins, so dealeth He with us, lest that, being come to 
the height of sin, afterwards He should take vengeance on 
us. And therefore He never withdraweth Hi� mercy from 
us: but though He punish with adversity, yet doth He 
never forsake us. But let this that we have spoken be for 
a ·warning to us. 
Thus he, and later Peter and Paul, strove to warn their 

brethren that the· parental discipline will be as severe as the. 
wisdom of the Father may see to be necessary, but it will 
end before the time for the destruction of the godless; for 
God has not appointed His children to share iri His wrath 
upon the hardened and irreclaimable (1 Thes. 5. 9). "Where
fore let them also that suffer according to the will of God 
commit their souls ih well-doing unto a faithful Creator" 
(1 Pet. 4. 19). 

The universalist nullifies this distinction between those 
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born of God and those not so born. He applies to the latter 
the principle of remedial discipline which the Word of God 
applies to the former only. His premise, that all men are_ 
children of God, being wrong, so is his conclusion that all 
will be restored to comm union with God. He speaks of men 
as "God's erring children," but God speaks of them as aliens 
and enemies, " alienated and enemies in your mind in your 
evil works " (Col. I. 2 I). He imagines for these enemies a 
sweet and blissful eternity; but Scripture describes the unre
pentant of them as " wandering stars, for whom the black
ness of darkness hath been reserved for ever" (Jude 13). 

This will be described as very awful teaching. It is awful; 
it is the most awful thought that can ever enter our minds : 
but so is sin awful, equally awful; and so long as men's 
notions of sin are as lax and low as at present there will be 
persistent attempts to nullify the stem teaching of the Word 
as to its punishment. 

It has been said that this teaching "seems to outrage all 
that is noblest and holiest within us," that it does violence to 
the tenderest feelings of our hearts; the thought that men 
and women, perhaps those we loved on earth, being for ever 
subject to " fierceness of fire " is intolerable; we must cling 
to the hope that it cannot be : surely only the hardness of 
some natures could have invented this fearful idea! 

Well, if not invented by them, the idea was held and 
spread by apostles, evangelists, and their followers who gave 
their lives up to toils, sufferings, tortures, and death itself, 
in efforts to save their fellow-men from that wrath. Few of 
the opponents of this doctrine have anything like the same 
record of love, patience, suffering for sinners. Does their 
view move them to cry with the same earnestness, and at the 
same cost, "Flee from the coming wrath"? Their argu
ments to the contrary are largely sentimental, using this 
word in its best sense. Are we wise to let sentiment decide 
our eternal future? The feelings of the hearers in court are 
not allowed to save the murderer from the due reward of 
his deed. 

Oh, but says the critic, the saint could not possibly be 
happy in heaven if he knew that others were in ·eternal 
misery! Then how can the s�int even now "rejoice greatly 
with joy unspeakable and glorified" (1 Pet. 1. 8), though the 
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present sin and sorrow of men presses heclvily upon his heart? 
How can God be the God of peace and joy seeing that the 
sum totp.l of universal misery is before Him? We agree in 
deploring the way in which some have depicted the saints as 
almost gloating over the pains of the damned, but never
theless it is written concerning each who shall deliberately 
·worship the Beast that" he also shall drink of the wine of the
wrath of God, which is mingled unmixed in the cup of His
anger; and he shall be tormented with fire and brimstone in
the presence of the holy angels, and in the presence of the
Lamb: and the smoke of their torment goeth up unto ages of
ages; and they have no rest day or night " (Rev. 14. 10, 1 r).
:::. "Mingled unmixed;" every ingredient compounded that
shall make the punishment fit the crime; but no element of
mercy or alleviation shall be mixed with this dread draught
of the wine of the wrath of God. It is holy angels that shall
witness. this dire infliction; it is the Lamb who shall watch
it,. the Lamb whose love to these very reprobates suffered unto
death to provide the mercy and life they have spumed. If
He can look on their torments, shall His saints be unable to
do so? The truth is that it is our present nature, wholly
disturbed and perverted, that needs to be corrected and re
adjusted to the nature of the holy God, until it �hall See and
judge and feel as He does. ,,..

The mightiest exclamation of praise is the strong word
"Hallelujah,"' "Pra,ise ye, Jah ! " Its first occurrence in
Scripture is at Psalm 104. 35; and it is called forth by the
prospect of Divine judgment: " Let sinners be consumed out
of the. earth, And let the wicked be no more. Bless the Lord,;

0, my soul. Hallelujah!'' Its first occurrence in the New
Testament is in precisely the same connection : " I heard a�
it were a great, voice of a great multitude in heaven, saying,
Hallelujah; Saivation, an.d glory; and power, belong to our
God : for true and righteou� are His judgments; for He hath
judged the great harlot, which did corrupt the earth with her
fornication, and He hath avenged the blood of His servants
at her hand .. And a second time they have said, Hallelujah!
And her smoke goeth up unto the ages of the ages" (Rev. 19.
1-3).

That heart has not come into full fellowship with the heart
of God and of His heavenly saints which cannot cry Hallelu
jah! because of His judgments, even His eternal judgments. 
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It is, moreover, unwarranted to project beyond this earthly 
life the natural relationships and emotions. The Lord has 
pointed out that in that future state the marriage relation does 
not obtain. But since we shall not then be husband and wife, 
neither shall we be ,parents and children, for with the primary 
social relationship lapsing' so will its derived relatiqnships. 
lt will not be a matter of a father in heaven contemplating 
his child in hell. Emotional arguments based on the con .. 
tinuance of earthly conditions are false. We shall think 
and feel as God does. 

Are we nobler, holier, purer, kinder than the Lord Jesus 
Christ? De we love our fellow-men:--0ur own friends and 
relations-, more than He who gave His own life in the death 
of Calvary, with its pains and horrors? Then consider What 
upon the subject came from the heart of Him, the world's 
Redeemer. Three scriptures set .forth three stages of future 
judgment .. 

Luke 16. 19-31 shows the conditions of man immediately 
after death-" the ric;:h man died, and was buried, and in 
Hades "-that is, he found himself in the inte_rmediate sphere 
where souls await j'udgment (Heb. 9. 27). That the scene is 
directly after death is shown by the feature that his brethren 
were still alive on earth. This is not the final place of 
punishment. The Lord Jesus· here ,ets us see and hear what 
took place in the experience of this sinner. He draws back 
the curtain and we see the lurid light of flames, hear the 
agonized cry for alleviation, learn that not the smallest 
measur� of relief can be granted. The fixedness of that 
situation, so long as it shall continue; .is told by mention of 
an impassable gulf. 

Universalists take pains to show from the Talmud and 
otherwise that the Jewish rabbis paint this picture in much 
lighter colours than did Christ. We cannot hi�der the blind 
from following the blind, if they will; the sight is painful, 
but we shall listen to Him who is the Truth. 

In Matt. 25. 31-46 the Lord is describing the scene which 
will be enacted on earth before His judgment throne, when 
He comes in His glory to ju,dge the living. He delights us 
by the hearty welcome He gives to the righteous to enter His 
kingdom, and awes our souls as He solemnly commands the 
wicked to go to the company and perdition of the devil 
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whose standard they had followed. If His concluding words 
jiave any settled meaning they tell that the division thus 
made ·is to be eternal : the wicked " shall go away into 
eternal punishment: but the righteous into eternal life." 
The word "eternal" will be considered later; but could 
Christ have justly described the duration of the doom of the 
sinner by the same word as describes the duration of the 
bliss of the righteous, if the punishment is to be of less dura
tion than the bliss? He who so truly loved even these His 
foes, would He not have at least relieved, if not dispelled, 
the settled gloom by throwing a ray of light into the dark 
future, had He been warranted in doing so? 

Revelation 20. 11-15 discloses the final assize of the 
universe. Precise, indisputable records of the works of those 
present are the basis, the evidence upon which judgment is 
based. If the sinner's name is not found in the book of life 
he is cast into the lake of fire, which is the second death. The 
prophet then sees a new heaven and a new earth, which are 
to continue for ever, as many passages show. Here, once 
again, we see the .sinner raised in his sins and banished from 
the presence of the holy God in his sins, in which state the 
scene leaves him. No hint is given that there will follow a 
season when this division and separation shall end and the 
sinner be restored to God and joy. 

Is it too much to say of these last two scriptures that they 
are distinctly misleading, by leaving the sinner in banish
ment, if in fact he will not be left there? 

If after an even inconceivably lengthy period Judas is 
finally to reach eternal happiness, how co�ld Christ's words 
of him be true that it had been good for him never to have 
been born? (Matt. 26. 24). At last, and for ever, yea, for 
ever and ever, it would be good for him that he had been 
born. 

CHAPTER IV 

THE SUBJECT CONTINUED 

A further line of argument from the Word of God is found 
in the very marked stress that is therein laid upon the pre-
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sent as the time for securing salvation by such as hear the, 
gospel.. " Today, if ye shall hear His voice, harden not your 
hearts" (P�m. 95, and quoted, with impressive repetition, 
four times in Heb. 3 and 4) .: " Behold, now is the accepted 
time; behold now is the day of salvation" (I I Cor. 6. 2). 
Why this urgency that those to whom the gospel comes 
should heed it at once, if the distant hereafter will even
tually do? Surely we must question whether any teaching 
can be of God which lessens the solemnity and urgency of 
the gospel warning and call. 

The plea that because God is love He cannot inflict eternal 
suffering will equally prove that He cannot inflict ?ny 
suffering. Yet it is fact that.the universe has been travailing 
in pa!n for ages upon ages, 

But the case against universal salvation becomes more 
and more decisive when it is seen that, in order to ensure 
the sinner being made fit for fellow�hip •with God, there 
must needs be brought in a method of salvati,qn and purifica
tion which supersedes the redeeming work of the cross and 
the sanctifying work of the Spirit. 

This theory conc�des that a sinner must repent before 
forgiveness can be_ granted, and that he :rnust cilso be cleansed 
from the moral defilement of sin before he can be personally 
acceptable to God.. But inasmuch as the condemning voic� 
of conscience, the story of the love of Go9-, the warnings 
of His law, the appeal. of His providences, and even tht:: 
strivings of His Spirit, failed oh earth to produce rep ... en
tance what is to produce it ip the .future? 

The answer is. given that the pains of punishment will 
effect the needful change of heart and produce the needful 
holiness. It is certainly true, as we have' already seen, that 
the parental discipline of our Father sanctifies His children. 
It is· also true that the dispensations of God's gracious pro
vidence, in sorrow or calamity, may awaken a careless 
sinner and dispose his heart to seek God. But nowhere does 
Scripture say, and never does experience now say, that by 
such means a determined rejector of the gospel is softened; 
brought to faith, justified, and born again. Whatever 
Scripture may allow of �ope hereafter for those who have 
not heard of Christ, yet the case of the Christ-rejector is set 
forth as hopeless, even. though the lake of fire act upon him. 
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This plan of dealing with sin is indispensable to univer
salism. But in contrast, the Scriptural plan may be summed 
up in one word, substitution; a righteous person taking the 
sins and bearing the full punishment due to them. The plan 
in view is just the reverse, for by it the sinner himself in 
due time will exhaust the penalty. The Scripture says that 
"Christ suffered for sins once, the righteous for the unright
eous, that He might bring us to God" (r Pet. 3. 18): this 
theory is that the sinner himself suffers and is so made ready 
for the presence of God. The Scripture says that cc t}:ie chastise
ment of our peace was upon Him:" this theory says that we 
bear the stripes for ourselves. In type and in express doc
trinal statement the Scripture, from beginning to end, 
asserts that cc apart from shedding of blood there is no re
mission" of sin, and that cc it is the blood of Jesus God's 
Son that cleanseth us from all sin" (Heb. 9. 22; r John r. 7). 
This theory asserts that it is the fire of punishment that 
purifies. 

Government may by statute so regulate the life of its 
subjects as to make wrong-doing more difficult and to 
educate them in well-doing. But when a person has ap
peared in court ai:id been found guilty, then the conse
quences of his conduct become penal. This will be the 
case of the sinner who has passed beyond the dealings of 
God with him prior to the great white throne. '{hat will be 
judicial sentence in court imposing penal consequences. Now 
the sentence imposed by a court may conceivably be met by 
one of two ways, either the criminal pays his penalty or 
a substitute satisfies the court on his behalf. In the latter 
case the criminal goes free; but if he reaches prison, not to 
say the gallows, it is clear that he is not free. 

In like manner God in grace has provided for sinners a 
-Substitute and redemption; but when sinners shall have
passed the judgment day at the great white throne, and are
then sent to the lake of fire, it will be clear that they were
not enjoying the benefit of the redemption provided by
Christ. Consequently, should they be ultimately restored
it will be by their having paid their own penalty, which is
wholly foreign to the gospel. In such case, as to these
Christ died for nought, and might as well not have died.

Yet universalists assert their belief in the death of Christ
for salvation, as the basis upon which the sufferings of the
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sinner can be remedial. But this mixture of the sufferings of 
the sinner with those of his Substitute is wholly inadmis
sible in the realm of penal afflictions, and denies the 
sufficiency of the atonement wrought by Christ. "We can 
therefore understand how the sinner may escape his doom 
through his debt being paid vicariously, or we can (in theory, 
at all events, admit that he may be discharged on payment 
personally of ' the uttermost farthing '; but that the sinner 
should be made to pay a portion of his debt, and then be 
released because someone else had paid the whole before he 
was remitted to punishment at all-this is absolutely incon
sistent with both righteousness and grace" (Anderson). It 
must be one thing or the other: salvation by the Substitute 
or by the works of the sinner. The latter denies the gospel of 
the grace of God in toto.

The method of salvation here reprobated, as being con
trary to ScriptureJ was set forth by a leading Universalist in 
the following summary of his arguments at the close of 
his treatise. He said: 

What [the Scriptures] teach, in so far at least as we 
have been able to gather it up, comes to this. No man is 
wholly good, no man wholly bad. Still some men may 
fairly be called good on the whole, although much sin and 
imperfection still cleaves to them; and others may fairly 
be called bad on the whole although there is still much in 
them that is good, and still more which is capable of be
coming good. When we die, we shall all receive the due 
recompense of our deeds, of all our deeds whether they 
have been good and whether they hav� been bad. If, by 
the grace of God, we have been good on the whole, we 
may hope to rise into a large and happy spiritual king
dom in which all that is pure and kind in us will develop 
into new vigour and clothe itself with new beauty; in 
which also we shall find the very discipline we need in 
order that we may be wholly purged from sin and imper
fection; in which we may undo much that we have done 
wrongly, do again and with perfect grace that which we 
have done imperfectly, 'become what we have wished 
and aimed to be, achieve what we have longed to achieve, 
attain the wisdom, the gifts and powers and graces to 
which we have aspired : in which, above all, we may be 
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engage'd in errands of usefulness and compassion by which 
the purpose of Divine love and grace will be fully accom
plished. 

If we have been bad on the whole, we may hope-and 
we ought to hope for it-to pass into a painful discipline 
so keen and searching that we shall become conscious of 
our sins and feel that we are only receiving the due re
ward of them; but, since there has been some good in us, 
and this good is capable of being drawn out and disen
tangled from the evil which clouded and marred it, we 
may also hope, by the very discipline and torment of our 
spirits, to be led to repentance and, through repentance, 
unto life : we may hope that the disclosures of the 
spiritual world will take a spiritual effect upon us, 
gradually raising and renewing us till we too are prepared 
to enter the Paradise of God and behold the presence of 
the Lord and the glory of his power: we may hope that 
our friends who have already been redeemed will pity us 
and minister to us, bringing us not simply a cup of cold 
water to cool our tongue, but words of instruction and 
life. 

It is to be observed that this supposed summary of what 
is taught in Scripture is actually in full disregard of Scrip
ture. 

r. The sinner i� encouraged to hope that his perfected
friends wiU bring to him, not only a cup of water to cool 
his tongue, but spiritual benefits. Yet this boon of water is 
that which the Lord expressly said that one in the world of 
torment desired but could not be granted (Luke r6. 23-26). 
A hope flatly contrary to the Word of God is bound to be 
false, disappointing, disastrous. 

2. The picture drawn of experience after death is essen
tially that offered in spiritism, that is, in Satan-inspired 
thought; even of a world of upward progress to perfection. 
It is based entirely on the false notion advanced, that in all 
men, even in the worst, there is an element of good which 
can respond to discipline and be gradually elevated to the 
perfect state. It ignores the scriptures and the facts which 
unitedly testify to the possibility of man reaching a state im
pervious to all appeal and discipline and therefore beyond 
change or betterment. 

C 
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3. · It is clear that this view of human nature is radically
�nd irreconcilably opposed to Scripture. What human 
n'ature is in its essence, in its relation to God and His moral 
standards, is best seen by its native d�velopment when left 
without restraint. This was permitted by God for some 
tifteen hundreds of years after the Fall, at the close of which 
test the Divine verdict on man was that "Jehovah saw that 
the wickedness of man was great in the earth, and that 
every imagination of the thoughts of his heart was only evil 
continually,

, 
(Gen. 6. 5). Human nature had developed all 

that it was, and it was " only evil." 
The judgment of the: Flood swept the earth clear, but the 

output during the next period, as described in Rom. 1. 18-32, 
was that men " held down," that is, suppressed, the large 
measure of truth they knew until they became " filled with 
all unrighteousness. . . full of envy,· .murder, strife " and 
every vice. The ·records of ancient heathendom confirm this. 

Another millennium and a half passed after the Flood and 
the prophet David (Psa. 14. 1-3) expressed the mind of God 
,after He had mad,e a fresh personal investigation of the state 
of mankind. The Divine verdict ran : 

Jehovah looked down from heaven upon the children of 
men, 

To see if there were any that did understand, 
That did seek after God. 
They are all gone .aside; they are together become filthy; 
There is none that doeth good, no, not one. 
A further four centuries passed and the prophet Jeremiah 

records, a further Divine description of human nature: 
"The heart is de�eitful above all things, and it is despe�tely 
sick '' [ or " incurably sick "], who can know it? I Jehovah 
search the heart, I try the reins, even to give every., man ac
cording to his ways, according to the fr.uit of his doings" 
Uer. 17. 9, 10). 

But the modem philosopher and theologian know humail 
nature far better than does God. I heard one such preacher 
say boldly that Jeremiah painted human nature with far 
too dark colours; to which our l)niversalist gives approval 
by asserting that man is not wholly bad but is a strange 
mixture of good and evil in varying proportions. Yet seven 
hundreds of years after Jeremiah the inspired apostle" laid to 
the charge of both Jews and Greeks " [ that is, all mankind] , 
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that they are " all under sin, as it is written, [in Psalm 14 
quoted above and repeated in Psalm 53. 3, that] "there is 
none righteous, no, not one ... there is none that doeth good, 
no, not so much as one,, (Rom. 3. 9, 10, 12). 

It is universal experience in all ages and places tqat human 
nature if left unrestrained by God and uninfluenced by His 
Spirit justifiC$ the pronouncements quoted above, of which 
this twentieth century has given vaster and blacker proof 
than has ever been known in the history of our race. As to 
this fact of human nature, Satan has blinded the minds of 
men so that they form a false opinion of themselves. Only 
by the conviction of the Spirit is proud man ever convinced 
with Paul, the one,.time Pharisee, that " in me, that is, in 
my flesh, dwelleth ·no aood thina (Rom. 7. 18). Every 
motion of the heart is vitiated and sullied by sin, the sin of 
independence of God and antagonism to His law and 
control. 

4. As said above the picture that our author draws of
conditions after death is essentially that of spiritism. The 
spiritist and the theosophist say that certain great souls of 
our race who have passed into that world, and have attained 
to high degree there, are ever ready to linger around this sordid 
earth with the benevolent desire to help upward the still 
backward members of our race. These, they say, are the 
great Masters, Adepts, who appear unto longing souls. To 
the same effect ·our author bids the wicked hope that friends 
:who have been redeemed will afford them aid toward ,per
fection in that future world of torment. This was what 
Dives asked might be done by Lazarus for his five brothers, 
but · Abraha'm told him that those who in this life do not 
attend to Moses and the prophets would not be influenced 
by one risen from the dead (Luke 16. 16-31). 

The conception depends entirely upon the false notion 
stated, that in all men, even the worst, there is an element of 
good which can respond to discipline and be elevated to the 
perfect state. 

5. In the foregoing statement, that perfection can be
produced by the response to discipline of the alleged innate 
good in man, there is no mention of the necessity for aton
ing blood to cancel guilt or of the new birth to beget in man 
a new nature capable of responding to God. All that is 
needed is the betterment of man as he is in nature by descent 
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from Adam. The Divinely ordered process by which 
" Adam " in man dies and Christ becomes his life is ignored .. 
Romans 6 and Galatians 2 and 3 become meaningless. 

The heavenly nature, begotten in man by the new birth 
upon faith in Christ, is indeed .capable of benefiting by tlie 
fatherly discipline of God in this life, and in the life after 
this: the fatal and false assumption of the universalist is 
that this is possible to the unregenerate also, whereas Scrip
ture affirms categorically that "they that are in the flesh 
cannot [are not able to] please God" (Rom. 8. 6-8). The 
universalist must first show from the Word of God that re
generation of one who has rejected Christ in this life is tq 
be possible hereafter, and that penal discipline hereafter will 
effect what Divine grace failed to effect here. Without this 
his scheme of universal salvation remains human conjecture 
without warrant. in the Divine revelation in Holy Scripture. 

6. There is definite correspondence between the scheme
here _advanced by our author and phases of ancient Gnostic 
teaching. Isaac Taylor's learned work Ancient Christianity 
(Vol. 1, 150, 151, 153) speaks as follows of the Gnostic 
system of the first Christian centuries: 

this troubled sphere, where man, unhappy man, finds his 
present lot to be cast, who, nevertheless, if he steadily 
pursue his better destiny, shall, at length, and after long 
periods of trial and purgation, and under the conduct of 
the Logos-Redeemer, reascend to his source, and merge his 
being for ever in the boundless oc�n of light and life. 
Thus in that ancient system as in this modem system man 

has a " better destiny," he is not actually and wholly a lost 
sinner. Then, it would be through "long periods of trial 
and purgation" that he will at last reach that destiny. And 
thirdly, he will be helped by a "Logos-Redeemer." Similarly 
our universalists talk about Christ as Redeemer and Saviour. 
Upon this last idea Taylor continues as follows : 

Gnosticism had its Avatar, its Aeon deliverer, its 
Christos, and Logos, who, sent down to this lower sphere 
by the Unknown Father, ... was to recall the pneumatici
the purer minds of the human family, to their original place 
in the intellectual system. But gnosticism had no vicarious 
Saviour, no Lamb of God taking away the sin of the world
no propitiatory death on the cross : its Christos did not suffer 
when the man Jesus was crucified by Pilate. It had no 
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such Saviour, nor wanted one; for it did not recognize sin 
and guilt as the real obstacles in the way of man's 
felicity. 
Gnosticism had indeed many ideas that the C::hristian 

universalist would repudiate, but there is the evident and 
fatal resemblance that man .is to arrive at last at his high 
destiny without the atoning death of Calvary, but rather 
by 'his own efforts and sufferings; aided, to be sure, by Christ 
and by advanced persons of our race, but not redeemed by a 
vicarious sacrifice of Another, and without the new birth 
by the Spirit upon faith in the Son of God crucified and risen 
from the dead. 

There are universalists who truly love the Redeemer and 
who do sincerely believe and teach that His redeeming death 
on the cross is indispensable to salvation. The writer here 
quoted would have sincerely asserted as much of himself. 
But let these ponder that one of the most learned and 
zealous of their group, by the reasonings of his own mind 
upon Scripture, had reached a position so closely akin to 
that of ancient Gnosticism. 

CHAPTER V 

IS PENAL SUFFERING REMEDIAL? 

In support of the idea that the sufferings of the lake of 
fire will be remedial it is asserted that all judgment is so. 
It is pressed that the word kolasis in Matt. 25 46, "these 
shall go away into eternal punishment," definitely has this 
meaning and cannot fail to have it. 

That this was the sense of the word five centuries B.c. is 
shown by Aristotle and Plato, who gave it this meaning in 
<;:ontrast to timi5ria. The former word had regard to a hoped
for good effect on the one punished, the latter pointed to the 
vindication of law and right by the punishment. 

But the Grimm-Thayer Lexicon (on kolasis, 353) says that 
"as in other cases usage (especially the later) does not 
always recognize the distinction;" and Trench (Synonyms, 
25, 26) says that 

It would be a very serious error, however, to attempt 
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to transfer this distinction in its entireness to the words as 
employed in the New Testament . .. for in proof that 
kolasis with [its verb] kolazesthai had acquired in Hel
lenistic Greek [the Greek of the century or two B.c. and 
of the New Testament era] this severer sense (of adialeip
tos timoria [unending judicial punishment]), and was 
used simply as "punishment" or "torment" with no 
necessary underthought of the bettering through it of him, 
who endured it, we have only t.o refer to such passages 
as the following : [ the references are these which are 
given in full for readers who cannot examine the 
originals] : 

1. Josephus, Antiquities, xv. 2, 2: [ 1st cent. A.D.]
"When he [Herod] was upon his trial, and when he was

in danger that a capital sentence would be pronounced 
against him, he [Hyrcanus] delivered him from the danger, 
and from all punishment." 
2. Martyrdom of Poly carp, ii 3 : [Written about 160 A,D.]

" And · giving heed unto the grace of Christ they despised
the tortures of this world, purchasing at the cost of one hour 
a release from eternal punishment [aionion kolasin] . . .  And 
they found the fire [pur] of their inhuman tortures cold: 
for they set before their ey�s the escape from the eternal fire 
[aionion pur] which is never quenched . . . And in like man-
ner those that were condemned to wild beasts endured fear
ful punishments [kolaseis] .. . that the devil might, if pos
sible, by the persistence ·of the punishment [kolaseos] bring 
them to a denial [of Christ]." 
3. 11 Maccabees 4. 38 [Probably early in first century B.c.].

'' The Lord rewarded him [Antigonus] his punishment
[kolasisas] as he deserved." 
4. Wisdom, 19. 4 [1st cent. B.c.]

" that they [ the Egyptians of Moses' time] might fulfil
[equals complete] the punishment [kolasis] which was 
wanting to their torments [ basaniois] . 

This kolasis was their death in the Red Sea, as to which 
verse I says that thus " wrath came upon them without 
mercy." 

These quotations show indisputably that in later Greek, 
and the period of the New Testament, kolasis was used of 
punishment without mercy and with no thought of the 
betterment of' the sufferer. Certainly the Devil was not seek-
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ing the moral betterment of men. They show with equal 
definiteness that in that period " aionion fire " stood in con
trast to the temporary fire of persecution and was unquench
able, and that " aionion punishment " was everlasting, as 
against " one hour " of trial. 

How definitely both kolasis and timoria had varied by 
later usage may be seen in other places in the Septua�nt. 
The former is sometimes used for punishment with the idea 
of reformation excluded, as in Wisdom I I. 5, where the same 
events are said to be only punishment to the enemies of God, 
while benefits to His people. In the same book, at 12. 20,

God's enemies are said to have been punished [ timoria] in 
such manner as gave time and place for repentance. 

It is evident that the early classical usage cannot be rigidly 
imposed upon later Greek. Each place must be considered 
separately, including Matt. 25. 46. 

In Acts 4. 2 I, " finding nothing how they [ the Council] 
might punish them " (kolazomai) the word has no thought of 
betterment: the Council thought only of punishing the 
apostles. In I I Pet. 2. 9 it is said that " the Lord knoweth how 
to deliver the godly out of trial, and to keep the ungodly 
under punishment [kolazomai] unto the day of judgment." 
It is not here punishment with a view to deliverance, but the 
lot of the ungodly in contrast to the deliverance of the godly, 
that lot being final judgment. These are the only two places 
in the New Testament of the verbal form of kolasis. 

The plain outcome of the teaching that punishment, in
cluding final punishment, is remedial is to say to the Christ
rejector that there is a short and ea�y way to God through 
Jesus Christ; but that, if he prefers not to take that way, 
there is another way, a longer and more painful way indeed, 
but one which will eventually bring him to the same happy 
destination. When thus stated is it not manifest that the 
doctrine of universal restoration is, firstly in plain contra
diction to the Word of God, and therefore that it is a human 
way of salvation which is taught? 



CHAPTER VI 

ANNIHILATION 

Our subject being the future of the sinner we cannot eq
large upon the exquisite theme of the joys eternal of tb;e 
believer, but must tum from th.at delightful topic to the 
sadder question of the future of the lost. 

Three possibiliti.es cover the ground. 
1. The annihilation of the sinner immediately after judg

ment.
2. Temporary punishment, varying with guilt as to dura

tion and severity, ending in annihilation.
3. The everlasting existence of the lo� in conscious

punishment.

I. The first suggestion i� that man will be raised for
judgment, and if found still. in his sins, by the fiat of Almighty 
God he will be put out of existence. 

Surely this supposes a flagrant and impossible failure of 
justice. It is a telling the wicked that they have nothing more 
to fear than a possible lecture.from their Judge. Will any
one that knows human natute----his.own ilature--think this 
anything but an encouragein.ent to the hardened to pursue 
their evil way? It would be saying to the wicked, " Let 
us eat and drink, for tomorrow we die" (r Cor. 15. 32). It 
has �een well said that " it is vain to speak of annihilation as 
part of eternal punishment, since it, is no punishment to be 
annihilated, ,and to speak of punishment extending beyond 
existence is absurd; and annihilation might just as much be 
eternal happiness to the righteous as eternal punishment to 
the wicked" (Rogers). 

Even in the case of the outwardly moral, decent living 
man, who is yet living for this, life, Why should lie, as he 
supposes must be the case, forgo the things he, enjoys on 
earth,. and trouble about a ·hereafter that is wholly proble
matical, if the 0nly fear is that he will cease to be? If one 
urges upon him that he is forfeiting the joys of heaven, he 
will say that he has not troubled to look into these matters, 
that "heaven" is too visionary and speculative an idea for-him, 
that a bird in the hand is worth two on the wing, that he will 
make the best of the present and risk the future. This is the at-

38 
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.titude of the multitudes today, an· attitude manifestly such as 
'can be directly induced by the theory in view. 

2. But some who refuse to accept the thought of eternal
punishment feel that on the above grounds the foregoing 
theory is untenable, and they have proposed the next alterna
tive stated, namely, 

.Justice certainly requires that some penal and painful 
consequences should attach to sin, but that the case is, that 
after such measure of suffering as God sees right has been in
flicted, release will come in ultimate annihilation. 

Does not this �cheme bear too unmistakably the mark of 
being an invention to avoid the difficulties of immediate 
annihilation, without being driven to the alternative of ever
lasting woe? If this dual thought pf limited punishment end
'ing in annihilation were in the Book, would not every dili-
gent reader have discovered so striking a combination of 
ideas? Even if temporary punishment, after the great white 
throne, as a separate idea be· there (which it is not}, and even 
if annihilation as a distinct idea be there (which it is not), 
most certainly the two combined are nowhere to be found. 
There are no passages which, read singly or together, suggest 
the notion. 

· Advocates of this view pre.fer to term it Conditional Im
·mortality, meaning- that the sinner has no perpetuity· of exis
tence, which can be gained only as the gift of God to such as
·teceive Christ a:, Saviour. In the proper s�nse of the word
" immortal,:' as. before pointed out, this is true. In Christ
the believer will receive ail immortal body and become
thenceforth incapable of dying (" this mortal shall have put
on immortality'' 1 Cor. 15. 53, 54). But by "immortality"
annihilationists mean continuous ·existence, which is a false
meaning of the term. It is an instance·of the feature noted
that they really use "life" and "death" as equal to "exis-.
tence·" and " non-existence." Without faith in Christ all
men have existence, yet are subject to death: only in Christ
do we obtain immortality, existence in life eternal.

• I

UNCONSCIOUSNESSS IN THE DEATH-STATE 

_Many who teach ultimate annihilation teach also that 
�etw<::en death and resurrection man is utterly unconscious. 
By this view they get •rid of any terrors of judgment in the 
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intermediate state, and so far. bring it into line with their 
opinion as to the final state ot cessation of being. 

There seems no necessary connection between the two 
ideas. One who is to be finally annihilated might be con
scious between death and resurrection. There seems no 
reason why in the intermediate condition men should not 
now be awake, now asleep, as on earth. It would appear 
that, no finite creature can store sufficient energy to be for 
ever without rest. Even the cherubim let down their wings 
at times (Ezek. 1. 24). Samuel asked, " Why hast thou dis

quieted me to bring me up?" (1 Sam. 28. 15). 
But it is unwarranted to assert that all the dead are always 

unconscious. Abraham and Dives were awake and could 
converse with one another (Luke 16. 22-31). The souls under 
the altar were alert, though not yet in resurrection life, and 
could cry out to their heavenly Master, and could be informed 
as to their soon-coming vindication (Rev. 6. 9-11). The altar 
of burnt offering had at the top a grating on which were

placed the bodies of the victims. When the fire had done 
its work the remains of the bodies fell through the grating to 

"under the altar." The "altar" on which these martyrs had 
died was this earth. After death their souls, their personali
ties, went to Hades, which is under the earth. Eph., 4. 9 tells 
that Christ" descended to the lower parts of the earth;" Acts 
2. 27 gives the name of this region as Hades, the world of the
dead. Rev. 6.9-11 shows that martyrs remain there till resur
rection, but clearly conscious and in touch with Christ.

I knew two well known classical scholars who held this 
view of the sleep of the dead. Thy supported it by a dissolu
tion of man's personality at death .. One illustrated it by 
comparing man to a rifle, which is a rifle so long as its three 
parts of lock, stock, and barrel are together, but is not a 
rifle while these three are apart. So, he argued, is man com
posed of spirit, soul, and body: separate these and the man is 
not there till resurrection unites these three elements.' Here 
is plain proof of the need to watch human illustrations of 
things spiritual. The supposed analogy is false, in that man 
has personality, individuality, which the rifle lacks. When 
man is disintegrated by death, he, the soul, lacks certain 
normal elements, namely spirit and body, but himself, the 
ego, the soul continues a conscious person, and this holds 
true though the body and the spirit are absent. It is vital to 
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Scriptural views of man that the soul is the seat of per
sonality. 

I pointed out that the view in question involves the fatal 
heresy that the manhood of the Lord Jesus must have ceased 
in death. On their showing the union of deity and humanity 
therefore ceased during tnose three days, which would 
wholly annul the Christian faith. Thus is speculation of this 
type charged with deadly peril. 

The error lies in not seeing the personality, with the vital 
functions of mind and will, inheres in the soul, so that the 
person exists, even though its activities be limited from want 
of the spirit and the body. For a picture of this active exis
tence in Sheol (Hades) see Isa. 14. 9, 10, 15-17. Also our Lord's 
intimation of a social element in that realm given in Luke 
16. 9, R.V. The hour when mammon, wealth, fails man is at
his death : after that he goes to the realm where he meets
those he had met on earth, and is there treated by them as he
had treated them here. It all implies consciousness, memory,
activity.

CHAPTER VII 

THE LAKE OF FIRE 

The closing judgment of which Scripture speaks is pictured 
as a lake of fire. Does this effect the annihilation of the 
sinner? 

(i) It is to be remembered that apollumi and apoleia
(translated destroy, destruction, perdition, perish, waste, lose) 
do not in Seri pture mean to bring to an end the substance of 
an article, but mean to render it useless, of no value for its 
intended purpose; as a sheep lost (Matt. 10. 6; Luke 15. 4, 6), 
or a skin withered (Matt. 9 17), or ointment wasted (Mark 
14. 4).

(ii) This is supported by the fact that the Beast and the
False·Prophet are cast into the lake of fire at the beginning 
of the thousand years of Christ's reign (Rev. 19. 20), and are 
still there when Satan is cast there after the final rebellion 
(Rev. 20. 10). As a thousand years of the action of this fire� 
has not ended their existence, what ground is there for 
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thinking that, say, a billion years would effect this? 
Rev. 20. ro reads: "And the devil that deceived them was 

cast into the lake of fire and brimstone, where are also the 
beast and the false prophet; and they shall be tormen'ted day 
and night for ever and ever." By a construction common 
in Greek the verb has to be supplied in the sentence " where 
[are] also the beast and the false prophet." It is an example 
of the unreliable character of the Revi·sed Standard V.. ersion 
that it supplies " w.ere " instead of " are," reading " where 
the beast and the false prophet were." This past tense at 
once prompts the idea that a,t the time in question they are 
no longer in the lake of fire; which in turn raises the further 
question, Where are they? That the idea i� wrong is plain 
from the immediately following �tatemen't in the plural " and 
they shall• be tormented day and night for ever and ever," 
the " they" being obviously the three beings just mentioned, 
the beast, the false prophet, and the devil. 

It is suggested that the "''were" means "were cast." This 
would be allowable, but it is not what R.5.V. says, and it is 
to supply more than is customary or than is called for by 
the Greek construction l.IS�d. The verb " was cast" is used 
just before in the verse respecting the devil; if it had been 
repeated regarding the beast and the false prophet it would 
have given that meaning : " the beast and the false prophet 
WJ!re cast" . But this is not said, though it is permissible after 
the "also" (kai), meaning" cast as the deyil also is now cast." 
As stated ab'ove, the meaning is fixed clearly by the plural 

""they," declaring that all three will be tormented for ever. 
(iii) The concluding words." they shall be tormented day

and night for ever and ever," imply (a) not only existence 
·but consciousness, since without it there could be no tor
ment. (b) "Day and night" is a proverbial expression for
uninterruptedness, no cessation. (c) The phrase" for ever an.d
ever ". requires close examination.

A. The Old Testament.

Here it is applied: 
(a) To the duration of God's supremacy and kingdom (Ex.

15. r8; Psa. 10. r-6; Dan. 7. 18); to the throne and life of
Messiah (Psa. 45. 6; comp. Heb. r. 8); to the perpetuity of
God's works and warnings and precepts (Psa. r r r. 7, 8; 104.
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5; Isa. 30. 18); to the duty of keeping His law (Psa. 119. 44); 
and that praise is due to Him for ever (Psa. 45. 17; 145. 1, 2,

21; Dan. 2. 20., etc. ) In all these places the phrase plainly 
deriotes everlastingness. 

(b) To the duty and blessedness of trust in.God (Psa. 48.
14; 52. 8; Mic. 4. 5), and to the reward of leading others to 
fear God (Dan. 12. 3). Here also the expression denotes ever
lastingness. 

(c) To the destruction of the wicked (Psa. 9. 5). The psalm
is millennial, and it is declared that the wicked persons in 
view are destroyed and their name blotted out for ever and 
ever. 

The use of eis tous aionas in the Apochryphal Book The 
Song pf the Three Children is noteworthy. It shows Greek 
usage two centuries B.C. The three cast by Nebuchadnezzar 
into the fiery furnace are made to glorify God by using 36 
times the refrain " praise and super-exalt Him for ever " 
(ver. 27-65). Here, where the praise of God is the theme, 
"unto the ages" cannot mean less than "for ever." In the 
two succeeding verses, which close the Song, the praise and 
thanks are to be given to God "because His mercy is unto 
the age" (eis ton aiona), which suggests that the plural and 
singular forms were used as equivalents, for the attributes of 
God, such as His mercy, are of equal duration with His per
son, and are ground for everlasting worship. 

B. The New Testament is to the same effect.

(a) ·The Hebrew of Psalm 45. 6 is rendered in Hebrews 1.

8 by " Thy throne, 0 God, is unto the age of the age," the 
exact phrase used by the LXX in verse 17 of that psalm. Both 
times the noun is singular, " age," but the nature of the sub
ject compels the sense of everlastingness and confirms this 
as the force of the Hebrew. The alternative would be to 
hold that a time will come. when the Almighty will abdicate 
His throne. 

(b) In the Epistles the same phrase in the plural (eis
tous aionas ton aionon) is used seven times in ascribing glory, 
honour, praise, and dominion unto God (Gal. 1. 5; Phil. 4. 
20; 1 Tim. 1. 17; 11 Tim. 4. 18; Heb. 13. 21; 1 Pet. 4. II;
5. I I).

(c) This same expression comes eleven times in the Reve-
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lation. In :r;. 6; 4. 9, 10; 5. 13; 7. 12; 10. 6; 11. 15; 15. 7, it 
refers to the life, glory, sovereignty, and worship of God and 
the Lamb, and cannot mean ought but unlimited duration. 

(d) In 22. 5 it is used of the sovereignty of the heavenly
saints, they shall reign for ever and ever, and as these are to 
reign with Christ their dominion will co-exist with His. 

(e) In 19. 3 the phrase is applied to the judgment on
Babylon the great, " Her smoke goeth up unto the ages of 
th.e ages;" in 20. 10 it is said of the Beast, the False Prophet, 
and Satan that " they shall be tormented day and night for 
ever and ever;" and in 14. 10, 11 it is threatened by an angel 
that they who worship the Beast shall share his judgment, 
for they " shall be tormented with fire and brimstone," the 
same agents of punishment that mark the lake of fire, and 
"the smoke of their torment goeth up unto ages of ages," 
the same phrase without the article (eis aionas aionon). 

If our sense of language is true, the simple expression 
"unto ages of ages" expresses endlessness even more 
definitely than does the longer phrase. Indeed, a Cypriot, 
an educated man whose native language was Greek, assured 
me i11 Palestine that to a Greek ear the shortest term of all, 
translated "for ever," is even more emphatic than the dupli
cated phrase rendered " for ever and ever

,
" though the latter 

necessarily means endlessness. Is not this so in spoken
English? Uttered with due solemnity and emphasis the short 
term " for ever ,, carries this full force of endlessness with 
the utmost impressiveness; but in writing, the �xtended ex
pressions are the more forcible, and are used in the Bible. 

In view of this testimony from tbe Revelation jt is no 
wonder, though highly significant, that one of the chief ad
vocates of universal restoration declined to bring this book 
into his argument against eternal punishment. Any theory 
is false wh�ch cannot face the whole testimony of Scripture, 
and, especially, on things future, the chief prophetic book of 
the New Testament. It is deceitful treatment of a document 
to profess to seek its general tenor or sense while ignoring 
those parts which bear most heavily against one's opinion or 
theory. 

After all that has been argued as to the force of aionios, 
there seems no good ground for giving to it in relation to the 
punishment of the wicked any less force than it has in the 
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scriptures cited in all other connections, especially when the 
same writer in the same book uses it without any qualifica
tions to diminish its meaning. 

Dr. R. F. Weymouth was a classical scholar of repute. He 
held the doctrine of annihilation. He discussed this subject 
with the writer's relative Rev. George Goodchild. They 
finished by considering Matt. 25. 46, "These shall go away 
into eternal punishment, but the righteous into eternal life." 
Dr. Weymouth said: "All I can say about this verse is, that 
philologically eternal punishment is not in it, but theologi
cally it must be!" This simply means that taking this 
ancient Greek word aionios as understood by a modem 
Westerner it means a limited period, but taking it in the light 
of its usage in Scripture it has the force of everlastingness. 

But other competent scholars do not agree with Wey
mouth that aionios does not properly carry the force of 
eternal. Thus Dr. S. C. Bartlett, President of Dartmouth Col
lege, U.S.A., a contemporary of Dr. Weymouth, wrote of the 
expression eis aiona, "for ever," as follows: 

The Greek is the settled specific phrase of Plato, Aristotle, 
Diodorus, Lucian to signify what we mean by " forever," 
and the Latin has translated in aeternum . .. It contemplates 
no end. It was the proper and common Attic and Hellenis
tic phrase for everlastingness, well known-no other so 
well known and suitable. Legitimate scholarship can 
prove no such meaning of this phrase as " for the age " or 
" for an age " ... The word aionios clearly is used to desig
nate what is eternal. It is the Biblical word for that pur
pose; its constant and only adjective of the kind, except 
one other used in two instances. If ever not strictly ap
plied there or elsewhere, such is the case in a far greater 
degree with our strongest English words, eternal and ever
lasting. The prevalent settled meaning remains, and even 
when applied to things connected with what actually 
passes away it still carries the force of irreversible. The 
high and legitimate meaning of the Latin word aeternus 
was not destroyed by its application to the destiny of Rome 
or of aeternitas to its emperor. It still described eternity 
without beginning or end, or sometimes one of them, the 
past or the future. Thus aionios is the classic and New 

Testament word corresponding to our eternal, and trans
lated by the Latin aeternus. (Endless Punishment Defended, 
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40-43). 
That aionios properly carries the meaning eternal is shown 

conclusively by its being the simple direct opposite to the 
word "temporal:"-" The things which are seen are tem

poral; but the things which are not seen are eternal" (11 Cor. 
4. 18). Yet a modern writer makes the bold assertion that
the word " never means anything but ' age-lasting '." This
will reduce Paul's statement to the mere and false platitude
" that the things which are seen are for a time, but the
things vrhich are not seen are for a time." The apostle's
argument is that for the Christian the afflictions of time are
but light and momentary, whereas the glory that is to com
pensate is weighty and eternal. This powerful consideration
supplies .support to the inward man though the outward man
goes on decaying. The completion of this experience is to be
that the present outward man, the body, is like a weather
worn " tent," soon to collapse, but we expect a heavenly
" house " which is eternal. Here the oppqnent steps in with

the warning not to overestimate this expected and compen
sating change, for all that is promised is a body that will be
"age-lasting." And when this age-enduring condition shall
have ended, what then? No answer is offered. Eternity is
a blank. And all this depressing argument is solely to sup
port the assertion that aionios never means eternal, and that
therefore aionion punishment for the wicked cannot be
eternal. Let us further test this by Seri pture.

The first Epistle of John carries the mind back to the 
beginning of all that had a beginning. At that starting point 
of creation what was already in existence? The answer is 
"the Word of life." So there is a life which preceded 
creation and therefore is eternal. What life is this? The 
Spirit of truth describes it as " the life, the eternal, which was 
with the Father." The Greek expression "·the life the 
eternal " throws heavy emphasis upon the adjective " the 
eternal." This uncreated life is therefore of infinite duration, 
and the word the Spirit chose to denote this conception is 
aionios. Therefore from the Divine standpoint of the Bible 
this word does most definitely mean that which is endless, 
and, being thus applied to that which is before creation, 
eternal is its primary and proper Biblical force. Any lesser 
sense of the word is derived and secondary, not primary , that 
-is from the view point of Holy Scripture. It is helpful to
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be assured that this was its primary and full force as used by 
Greek authors, but for us it suffices that the Spirit of God 
used it primarily of that which is of infinite duration . 

In all this the New Testament followed the Greek Old 
Testament (LXX), as to both the noun aion in its various 
forms, singular and duplicated, and as to the adjective 
aionios. For direct primary application to God see, for 
example, 

Gen. 2 r 33, " called on the name of the Lord God eternal." 
Ex. 3. r5, "the Lord ... this is my name eternal." 
Isa. 26. 4, "God the great, the eternal." 
Isa. 40. 28, "God eternal." 
And in the Apocrypha see, 
Susanna 42, "0 God, the eternal." 
As to the kingdom and authority of God see, 
Dan. 3- 33; 4· 3r; 7. 14, 27 (LXX). 

But this idea of infinite extension or duration is beyond 
comprehension by any finite mind. Consequently as soon 
as such finite minds had been created it became unavoidable 
that eternity should be subdivided in thought into successive 
periods of time. Thus that which was itself fully and pro
perly aionion, eternal, was divided into aions, periods, so that 
finite minds should be able to grasp and hold the succession 
of events. l;his can never cease, for the finite mind will never 
be able to grasp infinity, even as the very largest vessel will 
never contain the ocean. Time must continue for ever,1 and 
for angels and men the endless aionion future must for ever 
consist of aions following aions, ages following ages. The 
expression" unto the ages of the ages" is simply an unavoid
able finite description of what itself is infinite; everJasting. 

The noun aion in the singular naturally applies to any one 
of these ages in contrast to other ages, as in Luke 20. 34, 35 : 

"The sons of this age marry ... but they that are accounted 
worthy to attain to that age and the resurrection from among 
the dead, neither marry, nor, etc." " That " age is the period 
to follow " this " age. It will commence at the first resur-

1 The rendering of Rev. ro. 6, " there shall be time no longer," is 
unphilosophical and very misleading, unless understood in the sense 
in which a creditor may say, "I will give you no more time to pay." 
The R.V. ·margin "delay" gives the true sense; there shall be no 
more delay in completing the secret counsel of God. 

D 
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rection, sharing in which honour is a matter of " attainment," 
of being "accounted worthy." This is an example of how 
the term " age " sometimes applies particularly to the reign of 
Christ and His saints in the millennial period. But to argue 
from this limited use of the noun aion that therefore the ad
jective aionios does not denote that which is everlasting, is to 
reverse the true process of language, by making the secondary 
meaning qualify the primary. 

The full force of aionios is shown again at Rom. 2. 7, where 
the "life eternal" ( aionion) is connected with incorruptibility. 
That which cannot corrupt can never cease to be. Further, 
Philemon was to receive back Onesimus, after a temporary 
separation, in order that he should have him " for ever " 
(aionion); meaning not merely for the rest of their earthly 
life, but for ever, " no longer as a slave but ... as a brother," 
because their brotherhood in Christ will never cease. In 11

Cor. 4. 18, mentioned above, proskaira (temporal, for a 
season) is used. In Philemon the parallel term is pros horan, 
for an hour, against which stands aionion as the opposite of 
temporary, that is, permanent. 

Jude verse 7 requires exact treatment. The Greek reads 
that " Sodom and Gomorrah and the cities about them. . . 
lie before us as an example of fire eternal (aionion) judicial 
vengeance undergoing." This does not say that the punish
ment of these cities will last for ever. It is the fire, not the 
puni�hment, that is said to be eternal. Ezek. 16. 53-55 de
clares that those cities will be restored to their former estate 
as certainly as Jerusalem will be restored, and at the same 
time. But the statement makes perfectly plain that there is a 
fire which is eternal and that the ashes of Sodom and Gomor
rah are an example of its terrific force. They who protest that 
it is unthinkable, impossible that God can look upon His 
creatures being in such a µre should remember that He came 
down specially and personally to superintend that fiery judg
ment. As then, why not again? He does not change. (Gen. 
18. 20, 21; 19. 24, 29).

It is therefore certain that this eternal fire has been used
for a temporary judgment. The advocates of eternal punish
ment must admit this, and that what has been before may be 
again. On the other hand, they that deny that there is such 
a fire, an eternal fire, do violence to this statement. Nor is it 
either stated or implied that that fiery judgment wrought a 
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moral change and betterment in the persons then destroyed. 
This must not be a matter for wishful thinking, but must be 
proved by Scripture. This subject will be considered later. 
And- any who assert that such temporary judgments, or such 
remedial action, are to be known later thah the great white 
throne are under obligation to justify their opinion by 
Scripture. It cannot be proved by Jude's words, or, we think, 
elsewhere. 

Our conclusion is the exact reverse of the assertion that 
aionios never means eternal, even that in all its seventy one 
occurences in the New Testament it always means eternal, 
as to both life and death. The distinction to be drawn is that, 
as regards the uncreated God He is everlasting as to the past 
as well as the future : " He is, and He was, and He is to 
come : " for " from everlasting to everlasting Thou art God " 
(Rev. 1. 4; 4. 8; Psa. 90. 2); whereas as regards what had be
ginning everlastingness attaches only to the future. 

CHAPTER VIII 

FURTHER PROOFS OF ETERNAL PUNISHMENT 

We have already considered the words of our Lord teach
ing that some are guilty of "eternal sin " (Mark 3. 29), and 
have noted the inevitable consequences�ternal punishment. 
It is to be further noted that the everlasting existence of the 
man is clearly involved, for if a man is to sin for ever he 
must exist for ever, for he could not go on sinning after 
having ceased to be. The words therefore deny the idea of 
the sinner being annihilated, and teach both his endless exis
tence and the endlessness of his doom. 

Matt. 25. 46 also has been considered, where the Lord says, 
" These shall go away into eternal punishment; but the 
righteous into eternal life." The same word indicates the 
duration of the punishment and of the life. If the duration 
of the punishment be limited so must be the bliss. If the 
bliss is endless so must be the punishment. Shorten either and 
the other is curtailed. 

To this it has been replied that "it is absolutely no ar-
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gument whatever, and ought never to be heard again, be
cause the very men who most insist upon it contemptuously 
s_et it aside if we ask them to apply identically the same ar
gument, analogously, to such texts as "As in Adam all die, 
even so in Christ shall all be made alive." 

But the argument will be heard again, for the one passage 
to which we are asked to apply the same argument will well 
bear the application without helping the non-eternity 
advocate. 

The words "made alive" in I Cor. 15. 22 mean simply 
" raised from the dead," and do not carry the same mean
ing as the word "life" in, say, 1 John 5. 11,12, "God gave 
unto us eternal life." If any doubt the rightfulness of giving 
this limited meaning to the former word let him look care
fully at all the places where it is found in the New Testa
ment. They are as follows: John 5. 21 twice; 6. 63; Rom. 
4. 17; 8. 11; r Cor. 15. 22, 36, 45; 11 Cor. 3. 6; Gal. 3. 2; 1

Tim 6. 13; r Pet. 3. 18. The first eight of twelve times the
word is specifically connected with resurrection; in the next
three it is so connected by contrast or implication; in the
last instance it is definitely connected with our Lord's resur
rection.

In I Cor. 15, where the subject is expressly the resurrec
tion of the body, the word can mean only that, as by the 
act of Adam all our race die; so by the act of Christ all men 
will be raised. In this chapter it is the life of the body that 
is discussed, not spiritual life. The question answered is 
"With what manner of body do they come?" Interpreted 
by the context the words cannot be made to teach that all 
men will have spiritual life in Christ, but only that all men 
will be raised from the dead by Christ, some at this time, 
others at that; some for one future, some for another, as the 
Lord Himself had taught in John 5, 28, 29: "The hour 
cometh in which all that are in the tombs shall come forth; 
they that have done good unto resurrection of life, and they 
that have done evil unto resurrection of judgment." 

Therefore the argument from Matt. 25. 46 is not at all 
weakened by being applied to I Cor. 15. 22, but abides an 
insuperable obstacle to all theories which deny the eternal 
punishment of the sinner. 

The same objection is raised from Rom. 5. 12-21, which 
treats of imputed guilt in Adam and imputed grace in 
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Christ. It is urged that verse 15 shows that in Adam "the 
many died " and that grace in Christ " abounds unto the 
many," and it is added that ver. 19 emphasizes this by saying 
that "as through the one man's disobedience the many were 
made sinners, even so through the obedience of the One 
shall the many be made righteous." It is insisted that in 
each case u the many" must comprise the identical number 
of persons, which proves the salvation of all of Adam's race. 

(i) But even were this sound treatment of the passage it
does not prove universal restoration because it does not ex
tend salvation to Satan, angels, or demons, but only to man
kind. 

(ii) The reasoning omits the utterly vital differences that
men inherit Adam's guilt by being descended from Adam by 
physical birth, but they do not inherit grace in Christ by 
being born of Him physically, but only upon spiritual birth, 
the new birth from above, upon personal faith in Him. To 
maintain the argument it must therefore be proved from 
Scripture that every individual of Adam's race must sooner 
or later be brought to such personal faith in Christ. If this 
is taught in Scripture it must be elsewhere, for the present 
passage does not state it. The introduction of this other 
vital factor, spiritual birth by faith, really cancels the 
argument, which depends entirely upon the assumption that 
the expression "the many" itself proves the point. 

(iii) If the passage be held to mean that, in the purpose
of God, grace is available to all Adam's race, which other 
scriptures support (e. g. , John 3. 16; 1 Tim. 2. 3-6; 1 John 2. 2), 
y,et ver. 17 here agrees with all Scripture that this possibility 
df salvation is realized only upon personal reception of 
grace: " For if by the trespass of the one, death reigned 
through the one; much more shall they that receive the 
abundance of grace and the gift of rightousness reign in life 
through the one, Jesus Christ." Only those of "the many" 
will benefit who actively and personally accept the " gift." 
Here again the universalist is required to prove from Scrip
ture that every one of Adam's race will so accept it. 

In �is Iimtitling clause "those receiving,,. (hoi lam
banontes), the participle being in the active voice does not 
refer to the passive reckoning by God of the gift of 
righteousness, but requires an active reception by man. The 
form of the statement is like Paul's other statements in 11 Cor. 
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5. 14, 15: "We thus judge, that one died for all, therefore all
died;" this is the reckoning up of the situation from God's
point of view: "and He died for all, that they who live
should no longer live unto themselves, but unto Him."
"They who live" (hoi zontes) is again an active participle,
and denotes those who personally associate themselves with
Christ and with the Jeath and the life He made available
for all. Both of these participles suggest that the number
who will accept and live will be only some of " the many "
and the " all."

A third passage to be weighed is Mark 9. 48, where, speak
ing of the place of the wicked dead, the Lord says, " where 
their worm dieth not, and the fire is not quenched." He had 
just before described the fire as " unquenchable." As it 
reads, this passage will nqt fit with any idea other than that 
of endless punishment. 

It will not agree with universalism, for it would be too 
incongruous to speak thus of a man who had reached the 
perfection and permanence of the heavenly state. By that 
time the worm and the fire must of necessity have ceased to 
be; an open contradiction of what the Lord here says. 

The annihilationist however says that it does not contra
dict his theory, because it may mean that, though the sinner 
has ceased to be, the worm that tormented him and the fire 
that consumed him continue to exist, and are called the 
sinner's worm and fire because of his former fearful con
nection with them. But if this is what the Lord meant, it 
is not what he said, though surely He could with ease have 
set forth that idea. It is incorrect to speak of the non
existent possessing anything--even a worm; but Cqrist 
speaks of " their " worm. Is it not significant that our Lord 
did not speak of " their fire " but " the fire;" yet of " their 
worm " not " the worm "? The explanation seems to be 
that the fire is not peculiarly the sinner's fire, for it was 
prepared for the devil and his angels (Matt. 25. 41). But the 
corruption within the sinner, which ever attends death
spiritual as well as physical-is peculiarly the sinner's own, 
arising out of him and feeding upon him, the product and 
sign of corruption, on which account it is appropriately 
called " their worm." Now in nature corruption mercifully 
tends to the disintegration and final dissolution of the cor-
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rupting substance, and thus even the earthly Gehenna, at 
Jerusalem, presently passed away when the city was 
desolated. 

But our Lord says that in that spiritual sphere this is not so: 
in that place of final torment" their worm dieth not." Here is 
further basis of the endless existence of man, for if the worm 
feeds on ceaselessly, if the corruption continues endlessly, 
the corrupting being must ceaselessly exist. Every man of 
us knows by experience that memory and remorse are as 
a gnawing worm, ruining our inward peace and purity; nor 
does any fierce fire of affliction relieve us of the curse and 
corruption of our past. Why then have we right to expect 
that the fiery judgments of God hereafter will destroy 
memory and remorse? If the sinner be annihilated the 
worm's course is run, and when the last sinner shall have 
ceased to be, the corruption arising out of and attaching to 
sinners must also cease; unless, indeed, "the worm" is to be 
endowed with that very quality of endlessness which the 
annihilationist denies to man. 

The plea that a God of love cannot inflict eternal suffering 
will equally demand that He cannot inflict any suffering. If 
it be at any time inconsistent with His eternal nature it 
must be inconsistent now. Yet the fact is that the whole 
creation has been travailing in pain for ages untold. When 
it is asserted that it is impossible that God should contem
plate eternal misery as the lot of any of His creatures, the 
question arises, How then is it possible for Him to contem
plate the vast miseries of angels and men during ages past 
and present? As the latter is fact, the former cannot be im
possible. Indeed, to His eternal consciousness that fu!!lre is
already present, contemplated and felt by Him. We must 
not attribute to God succession of time. To the Eternal 
Mind the remote past is still present, the remote future is 
already here. It is erroneous thinking to say that He cannot 
endure to see His creatures in eternal misery, for He already 
sees them in it as distinctly as He ever will see them in it. 

It is all too easy to form one's own conception of God 
and to reject whatever does not harmonize with that idea. 
Thus a modern writer lays it down as an axiom that " God 
can only act in grace; that, if judgment intervenes, as it must 
do in treating such rebels as we are, yet the act of judgment 
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must have a goal in view of which grace is the motive." 
From this the conclusion is drawn that even the last and 
most severe judgments of God, those to follow the great 
white throne, must be remedial, and must issue in the recla
mation of all fallen beings. 

But in His Word God does not so present Himself. We do 
not read therein of an attribute of " sovereign grace," but 
rather of grace that reigns "through righteousness" (Rom. 
5. 21), the Divine attributes being co-operative, not indepen
dent. Grace is not the whole or only exhibition of God.
"What if God willing [thelo, purposing] to show His wrath
and to make His power known " takes certain measures?
(Rom. 9. 22). -·After long patience and grace toward
Pharaoh He withdrew grace and made known His power
and wrath, not unto the recovery but to the overthrow of
the obdurate king, as the history shows.

Scripture says that the grace of God can be received "in 
vain" (1 I Car. 6. 1). This could not be if at long last grace 
prevails unto salvation in every case. We are solemnly 
warned that it is possible to do " despite unto the Spirit of 
grace" (Heb. ro. 29), and to "fall short of the grace of God;" 
yes, to "fall away from grace" (Gal. 5. 4). "Fall away 
from " does not fully correspond to the verb here used. 
EKpipto means to " fall out of." There is a realm of life in 
which grace is the ruling principle: there is another realm 
in which law rules. The contrast in the argument here is 
very sharp, and the warning is that one may fall out of the 
one realm into the other, as a man may fall out of the air, 
where he can live, into water where he will drown. 

It is not necessary to treat these passages in detail: it is 
enough that they show that grace is not the sole principle of 
action with God. Almost an entire race of beings, made in 
the likeness of God, were overwhelmed by Him through a 
flood; two cities were blotted out by fire; and no remedial 
purpose is suggested for those destroyed; whole nations in 
Canaan were exterminated by the sword, not that they 
might be improved but because they could not be. In such 
acts of wrath there may have been an element of grace by 
way of warning other sinners what to fear if they followed 
the same paths of vice, but no benefit is indicated as to those 
destroyed. 

Such judicial activities of God deny the above assertion as 
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to grace and rebut the inference from it that the pains of 
the lake of fire must be for final restoration. What a judge 
may do is best inferred from his former sentences, not from 
one's own subjective notion as to his character. 

It is necessary to stress heavily the difference between the 
beneficial influence of Divine discipline upon the regenerate, 
the children of God by faith in Christ, and its effect upon 
the unregenerate. Opponents of eternal wrath have openly 
based their case upon the false doctrine of the universal 
sonship to God of man, arguing that it is unthinkable that 
the Father shall endure that His children shall be everlast
ingly alienated from Him. One wrote : 

For, of course, if Adam was the son of God, we are all 
the children of God, since we are all children of Adam; 
there is a divine element in our nature as well as a human 
element, a capacity for life and holiness as well as a 
liability to sin and death ... We need only remember that 
we are all sons of Adam, and that Adam was the son of 
God. He must, therefore, have transmitted to us the 
nature he derived from God, as well as the lower nature, 
or lower inclinations and tendencies of n;,iture, which he 
framed for himself. God is our Father if the father of us 
all was God's son. 
Thus is repeated in refined argument the Tempter's as

surance, " Ye shall not surely die." For what was it in 
Adam that died the very day he sinned if not that inward 
relationship to God with which he had been endowed by 
creation? Neither his physical nor mental nature died then, 
but his spiritual. The Universalist says that in each of 
Adam's race there is by birth ,.-a divine element ... a capacity 
for life and holiness;" the Scripture says that " the mind of 
the flesh is death," that it "is enmity against God; for it is 
not subject to the law of God, neither indeed is it able to 
be; and they that are in the flesh are not able to please God " 
(Rom. 8. 6-8). 

Like the modem Universalist some of old asserted " We 
have one Father, even God," to whom the Son of God replied, 
"If God were your Father ye would love Me ... Ye are of 
your father the devil, and the lusts of your father it is your 
will to do" (John 8. 41, 42, 44). And John, who heard and 
grasped the teaching of Christ, draws sharp opposition 
between the spiritual origin of men and the origin of 
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believers on Christ, saying "We know that we are of God,"

we are ek theou, we draw our nature and life out of God, 
"and the whole world lieth in the Evil One (1 John 5. 19)." 

Very clearly does this argument for universal salvation 
deny the real nature and result of the fall of man, and there
fore denies the real nature of and necessity for that birth 
from above which the Lord so emphatically declared to be 
indispensable to all men, even to a religious son of Abraham, 
the friend of God; for that which is born of the flesh is flesh 
and only that which is born of the Spirit is spirit (John 3., 3, 
6). It will scarcely be possible to find a more absolute denial 
of Scripture than the statements of the writer quoted. With 
his premise falls his conclusion. Universal sonship being 
false, so is universal salvation. 

The leading passages so far considered are not all that 
teach the doctrine of the conscious eternal punishment of 
the impenitent. There are others, and here we would 
pointedly ask how it is that any such statements are found 
in the Word of God if the thought so evidently suggested by 
them be wholly erroneous, a slander upon the gracious 
Creator? If the teaching be so derogatory to His character, 
if the general tenor of the Bible be opposed thereto, how 
comes it that God ever allowed any passages to be so written 
as distinctly and powerfully to suggest this derogatory and 
antagonistic notion? Surely we shall not in His Book find 
plainly asserted by Him ideas not according to truth, nor a 
number of passages diametrically opposed to the rest of His 
Word. These statements would not be in the Bible at all if 
their evident meaning were contrary to the Scriptures and a 
slander on God. 

CHAPTER IX 

GOD ALL IN ALL 

W 
HATEVER may have been the theological opinions 
of the late Dr. W. R. Inge, he was at least a Greek 
scholar of eminence. In Things New and Old, p.103, 

he wrote that the doctrine of the ultimate salvation of all 
men is not only without the slightest warrant in the New 
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Testament but is contradicted by recorded sayings of our 
Lord, and that "Arguments to the contrary based on the 
supposed meaning of the word aionios only prove that the 
disputant is a poor Greek scholar." This supports what has 
been written above on this word. 

But Universalists urge that I Cor. 15. 24 says that at "the 
end" the Son "shall deliver up the kingdom to God, even 
the Father," and (ver. 28) shall Himself be subject to the 
Father, that " God may be all in all." From this it is argued 
that the rule of the Son is not to be eternal, and that by 
consequence the phrase "unto the ages of the ages," being 
applied to a reign that is to cease, does not carry the force 
of endlessness and therefore cannot teach the endless punish
ment of the wicked. It is then claimed that the ultimate for 
the wicked, as far as this phrase goes, may be either annihila
tion or restoration. 

If this were so it will follow that " unto the ages of the 
ages " does not teach that the Father also and His kingdom 
are everlasting, and then the phrase will be inconsistent with 
all scriptures that assert this. 

The Greek verb used paradidomi can certainly be some
times translated "deliver up" (as in Matt. ro. 17, 19, 21,
etc. 1); but it does not necessarily have the force of handing 
over something to the extent that the bestower loses posses
sion. Thus the master of the house going from home " de
livered unto his servants his goods," but he did not lose 
ownership or right of control (Matt. 25. 14, 20, 22). Simi
larly, "the faith was once for all delivered unto the saints" 
(Jude 3), but the Lord who imparted to them that_ knowledge 
did not surrender possession of it. In this same epistle (1 Cor.) 
the word is found in six other places (5. 5; 1 r. 2, 23 twic�; 
13. 3; 15. 3). This last place is in the same chapter that is
before us, where Paul says " I delivered unto you that which
I also received." It is clear that the Lord did not give up
possession by handing the truth to Paul, nor he by passing it
on to others.

It will therefore be proper to omit the "up" from ver. 24 
and read, " He shall deliver the kingdom to God, even the 
Father." He will restore to the Father in a state of order the 
kingdom which rebellion had plunged into disorder. But that 

1 Of 120 occurrences " up " is used in only fifteen. 
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the Son will not cease to share the authority with the Father 
is seen in the heavenly city, the capital of the kingdom of 
heaven and earth, which condition is to be eternal (Rev. 21. 
1-5, 22; 22. 1-5). The worship of the universe is to be offered
to the Lamb conjointly with the Almighty, and it is to be the
" throne of God and of the lamb ,, that will be the centre of
government� It i� from this centre of joint authority that
the river of life will flow (22. 1), and the city is to be
illuminated by the glory of God, the radiating centre of
which will be the Lamb (21. 23).

Every attempt to shorten the duration of wrath on the 
godless must shorten that of the glory of the godly: every 
suggestion that ,. the Son will not reign for ever ipust prove 
that neither will the Father reign for ever : for the same 
terms are applied to all. We shall thus be deprived of the 
slightest hint of what conditions will exist when the " ages 
of the ages" have, as suggested, run out. All knowledge and 
all security as to eternity will be gone : it will be an endless 
blank. 

But it is most strongly urged that the words that "God 
may be all in all" do most definitely declare the ultimate 
restoration of every created thing to fellowship with God as 
being the determined goal of the ways of God. The context 
will not admit this. The subject in hand is " the kingdom:" 
Christ shall "deliver the kingdom to God." Within this 
kingdom He is to abolish all other and competitive authority; 
" for He must reign till He hath put all His enemies under 
His feet." Thus the final picture of His foes is that they are 
" under His feet," which is very far from meaning that they 
are "clasped to His heart." The final clause of the para
graph must needs be restricted to the kingdom in view. Within 
that realm, that kingdom, God will be all in all, for all princi
ples and all persons at variance with Him ·will have been sup
pressed and banished. 

Our Lord is authority that when that kingdom comes to the 
earth some who might have been in it will not be, but will 
be " cast forth without," in contrast to those who will be " in 
the kingdom of God " (Luke 13. 22-30; Matt 8. 11, 12 ). If it 
be said that these passages are millennial and do not refer to 
the eternal state, the answer is that Christ said that at the 
time in question the wicked shall be " cast into the furnace of 
fire" (Matt. 13. 50), which fire He later described as "the 
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eternal fire" involving "eternal punishment" (Matt. 25. 
41, 46). This is that into which the devil will be cast, and 
Rev. 20. 10 shows that it is at the final judgment, after the 
millennial kingdom, that he will be cast there. Therefore 
these passages look beyond the millennium into eternity. 

There is therefore an eternal realm " without " the king
dom of God. This is asserted again in the last passage that 
�eals with this solemn subject, Rev. 22. 14, 15. This mentions 
first that eternal city the glory of which has just been des
cribed, and then, in contrast, it is said " without are the 
dogs " and other wicked persons. Therefore there will be 
eternally a " within " and a " without." 

This will explain two other passages. As regards subjection 
to the authority of Christ, it is declared that every knee shall 
bow to Him, and the regions of the universe involved are the 
heavens, the earth, and the realm " under the earth," that is, 
the universe entire. But when it is the matter of recon
ciliation to God, the all things to be included are only " things 
upon the earth " and " things in the heavens," the things 
"under the earth" being omitted (Phil. 2. 9-11; Col. 1. 20). 

We will consider here Rev. 5. 13, 14, lest it be supposed 
that this verse teaches universal salvation. It reads: 

And every created thing which is in the heaven, and on 
the earth, and under the earth, and on the sea, and all 
things that are in them, heard I saying, Unto Him that 
sitteth on the throne, and unto the Lamb, be the blessing, 
and the honour, and the glory, and the dominion, for 
ever and ever. And the four living creatures said, Amen. 
And the elders fell down and worshipped. 
The context imposes its own limit upon the expression 

" every created thing " (pan ktisma). Already on this great 
occasion the living creatures and the elders have led the 
chorus of worship (8-10). The song has been taken up by the 
myriads of holy angels around the throne· of God (11, 12). 
Now it is swelled by the outside circle of all the rest of 
creation. That these are to be regarded as additional to the 
former classes seems clear by the fact that the living creatures 
say Amen to this praise and the elders fall down and wor
ship. 

The word ktisma, "created thing," is used chiefly of the 
lower orders of things created; as in Rev. 8. 9, the living 
creatures in the sea; and I Tim. 4. 4, of foods. The word does 
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not occur in the Greek Old Testament, but the New Testa
ment follows the earlier usage of the Apocrypha as in Wis

dom speaking of the lower orders ix. 2; xiii. 5; xiv. 11. But in 
Sirach xxxvi. 15 it refers to Israel as a national creation of 
God, and in James 1. 18 it denotes all the creation made by 
God, with the heavenly church as "a kind of firstfruits" of the 
total. In the pre�ent passage it may therefore be regarded as 
meaning firstly all the lower creation but as including 
sentient beings, as men and angels. 

In the visions of the Apocalypse this general praise is 
rendered on the occasion that the Lamb assumes the active 
government of the universe, that is, at the close of this age 
before the millennial age to follow. The scene is strictly 
parallel to Psalm 148, where praise is required from highest 
heaven down to " all deeps" (r, 2). The hosts on high (2), 
the rulers on earth, and their peoples, old and young ( 1 I, I 2 ), 
the sea monsters .(7), with all· nature, animate and inanimate 
(8-10), are called upon to swell the chorus of worship. This 
is at the same period as shown in Rev. 5, for it is the time 
when God's ways issue in the exaltation of His people Israel 
(14), that is, the beginning of the millennial kingdom of 
Christ. This in no wise teaches the restoration and recon
ciliation to God of all the universe. As before shown, at 
that epoch there will be those on earth who will yield only 
feigned obedience, and in the heaven there will still be rebel 
angels, for these are not cast out of heaven till later than the 
scene in Rev. 5. See 12. 7-12.

But on this occasion they are all compelled to acknowledge 
the glory and rights of God and His Son, in fulfilment of Isa. 
45. 23 and Phil. 2. 10, 1 r, that every tongue shall confess the
lordship of Christ. Moreover, still later than this occasion
there will be vast rebellions and judgments, as of Antichrist
and his armies, and of Satan after the millennial era.

It may also be noted that among those in heaven at that 
time of praise there will be the company of the .redeemed 
from the earth pictured as the " man child ' (Rev. 12. 1 -6) 
and the "firstfruits" (14. 1-5). 

In addition to 1 Cor. 15. 28, "God shall be all in all," con
sidered above, the case for universal salvation is made by its 
advocates to hang largely on Peter's words concerning Christ, 
" Whom the heavens must receive until the times of the 
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restoration of all things, whereof God spake by the mouth 
of His holy prophets who have been since the world began " 
(Acts 3. 2r). The term "all things" is pressed to its fullest 
possible extent as asserting absolute universality. This is a 
sorry example of how a phrase can be taken out of its context 
and misused. It must be noted: 

r. That the time of the restoration in question is the time
of the second advent of our Lord. "The seasons of refreshing 
from the presence of the Lord " will arrive when Israel shall 
repent, shall tum again to their God, and their sins be 
blotted out (ver. r9). Thereupon He will "send the Messiah 
who hath been appointed for you [Israel], even Jesus: 
Whom heaven must receive until the times of the rest.9ration 
of all things, etc." This restoration of Israel is a chief theme 
of the prophets and it is to be at the descent of Christ from 
heaven to earth, when He will establish His millennial king
dom. Isa. 4. 2-6; 10. 5-12. 6; 25; 26; Hos. 14; Zech 12-14, 
etc., etc. Now it is quite certain that when the Lord thus 
comes to Zion, though marvellous blessing will attend, there 
will be no unrestricted universal restoration to God such as 
the universalist postulates. Even during the kingdom period 
there will be some who will submit hypocritically, yielding 
only feigned obedience (Psa. 18. 44; 66. 3; Br. r5; mgns), and 
there will be sinners who will die early under a curse (Isa. 65. 
20). And after that era of the rule of Christ there will come 
a further revolt and judgment (Rev. 20. 7-ro). 

2. Until that epoch "heaven must receive" the Lord, as
it is written in Psalm r ro. r : "The Lord saith unto my Lord, 
sit thou at My right hand, until I make Thine enemies Thy 
footstool." The psalm proceeds to tell of Messiah executing 
wrath upon those enemies. This psalm has a prominent and 
decisive place in Scripture. Christ cited it to prove His divine 
Lordship, as three Evangelists are careful to record (Matt. 22. 
41-46; Mark 12. 35-37; Luke 20. 41-44). On the day of Pente
cost Peter used it as proof that Jesus in resurrection has been
made Lord and Messiah (Acts 2. 34-36). The Writer of
Hebrews employed it to show Christ's superiority to angels
(Heb. r. 13), and again in ro. 12, 13 to show that Messiah,
having completed atonement, sits at the right hand of God
waiting for the next �eat development of the plans of God,
even that His enemies be made the footstool of His feet.

It i� to be specially noted that all these passages mention, 
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that when the Lord shall then leave the throne of God in 
heaven, where He still sits, an immediate result will be the 
suppression of His foes. This is the very opposite of the 
notion that the restoration promise;!d by the prophets will be 
universal restoration to God and holiness of all men and all 
angels. 

3. So far was Peter from announcing such a restoration as
should leave nothing in heaven or earth unreconciled; that is, 
so far was he from intending an unlimited sense to bis words 
"all things," that he sets a distinct limit to his meaning by 
adding that the restoration in question is that" whereof God 
spake by the mouth of His holy prophets who have been since 
the world began." 

This offers an example of how universalists expand Bible 
terms from an intended general sense to a strictly universal 
meaning. One of their foremost writers took such expres
sions as "all the families of the earth" (Gen. 12. 3), "all 
the kindreds of the earth," "everyone of you" (Acts 3. 25,

26), " all Israel shall be saved " (Rom. 11. 26) in the largest 
possible sense of every individual Gentile and Jew that ever 
lived being destined to salvation. Yet the history of Pente
cost �d after shows clearly enough that, though the Lord 
was ready on f{is part to turn from his iniquities every one 
then listening t0 · Peter, actually only a minority were so 
turned, from their iniquities. When Paul brings to a climax 
his argument that "aJl Israel shall be saved," his statement 
must be read in the light of the immediately preceding warn
ing, to both Gentile and Jew� that there is possible such a 
dread experience as being cut out of the olive tree of the 
covenant and promise of God (Rom. I I. 20-22). 

"Since the world began" is literally "from eternity" (ap1

aionios). This shows that the noun aion does not always 
mean eternity, for before time began God did not speak by 
prophets. For the same reason_ " sinc;e the world began " is 
unwarranted, because the world had existed a vast while 
·before prophets were sent by God. Nor can the word mean
an " age," for the period during which God spoke by pro
phets covered several ages or dispensations. The term must
mean here " from of old," that is, from such ancient time
and onward as God first spoke by prophets.

Now the first prophet of whom we have record is Enoch
(Jude 14, 15), and his prophecy spoke of a coming of the
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Lord with myriads of His holy ones. Of this coming Joel 
spoke · in connection with the return of the Lord to Zion : 
" thither cause Thy mighty ones to come down, 0 Jehovah" 
(Joel 3. 11). Zechariah also said (14. 5): "Jehovah my God 
shall come, and all the holy ones with Thee," that is, He 
shall come to the Mount of Olives. The Lord Himself con
firmed this by saying that " the Son of man shall come in 
His glory, and all the angels with Him " (Matt. 25. 31; Luke 
9. 26). Rev. 19. 13, 14, 20 gives the final picture of that per
sonal descent of the Word of God and the armies of heaven
in His train.

It is of vast significance that from that first announcement 
by Enoch, all through the later prophets to the final picture 
Revelation, the coming of the Lord issues in the destruction 
of His enemies before any announcement is made of restora
tion and blessing. All Scripture is consistent with this. That 
restoration of all things of which all the prophets spake, is 
not such a restoration as that of which universalists 
speak. The prophets speak of destruction as a prominent 
feature of the times of restoration: the universalist speaks of a 
restoration which eliminates destruction. This latter the 
prophets do not foretell. 

The feature noted as seen in all the prophets follows a 
feature of the very first prophecy after the Fall, made by the 
Lord God himself in Eden, when he foretold to Satan his 
future in the words, " the seed of the woman shall bruise thy 
head" (Gen. 3. 15). A serpent with its head crushed is the 
first and the final prophetic picture of Satan, not a serpent 
restored to its original beauty and erectness. This is as far 
as Paul also carries forward the minds of believers as to the 
great Enemy: " The God of peace shall bruise Satan under 
your feet shortly" (Rom. 16. 20). This is as far as the final 
statements of Scripture lead the mind: the Serpent bound, 
imprisoned, and finally cast into the lake of fire. Any later 
anq better condition for Satan is human imagination, not 
Divine revelation. 

This mighty Prince of the world becomes thus a crucial 
test case of the theory of universal restoration. If he is re
coverable, all other sinners can be restored. What are the 
facts as to him presented by God in His Word? He was 
placed at the summit of creation under the Creator, full of 

E 
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wisdom and perfect in beauty, his inward and outward con
dition perfect. Pride and ambition seduced him into rebel
lion. How long this had continued before Adam was 
created we do not know, but the first feature revealed is of 
a being determined to ruin this fair scene over which Adam 
was the appointed head. He appears as a liar and deceiver. 
After four thousands of years of the exercise of his fell craft 
he is confronted by his Creator in the person of Jesus, the 
second Adam. Wholly unabashed and undeterred he at once 
sets himself to ruin, if possible, this new Champion for God. 

The Son of God knew him perfectly well and exposed him 
unsparingly. He was a thief, a wolf, the first liar, the 
determined murderer, concerned only to steal, to kill, to 
destroy. This stern description Satan fully justified · by 
deceiving men as to the person of Jesus as the Son of God 
and by inciting them to murder the Prince of life. 

A description of him that still holds true is that he is man's 
adversary accusing them before God, while among them
selves he is a roaring lion seeking whom he may devour, even 
as Christ had said (r Pet. 5. 8). When this age reaches its 
climax and close Satan will strive to maintain his supremacy, 
will inspire Antichrist with his own craft and energy, and 
will engineer a general war against the Word of God, Christ 
Jesus. Overwhelmed and caught redhanded, he will then be 
imprisoned a thousand years in the abyss. This dark region 
is known to Satan's demon servants, and they dreaded lest 
Jesus should order them thither and so torment them before 
the time (Luke 8. 31; Matt. 8. 29). These facts are to be 
specially noted : these demon associates of the devil were 
entertaining no illusion that the torments of that horrid 
region, the abyss, would change their minds to serve God. 
For them the abyss would issue only in· torment, the time for 
which was known. 

In that dark prison Satan will be kept, and not only kept, 
but bound, wholly fettered, an awful experience for one who 
has roamed at will through heaven and earth, engaged 
ceaselessly in restless activities on a vast scale. Will ·that ex
tended and severe discipline do ought to humble, soften, and 
reclaim him? On the contrary, the moment he is released 
he will resume his former rebellious life and will go forth 
to deceive still the peoples and to organize a universal re
volt against the Almighty. A thousand years of painful 
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discipline have made no impression: he is still the proud rebel. 
seeking to destroy the kingdom of God. 

These are the facts concerning Satan as presented by God 
for our learning. Because of them Satan is finally cast into 
the lake of fire to be tormented there for ever and ever. But 
the universalist will not face facts, not even when presented 
by the Spirit of God in the inspired pages of Holy Writ. 
Facts must yield to his theories. His theory as to the 
character of God must minimize the facts as to the former 
actions of God in judgment. His theory as to the nature of 
punitive retribution must hold to it that at last even Satan 
shall be restored, though all the facts are against it. The 
Devil illustrates fully that dread process before considered, 
by which the heart becomes steadily hardened until change 
becomes impossible. Though God's Word leaves Satan in the 
lake of fire the universalist persists that at last he must reach 
again that high heaven from which he fell. Demons expect 
for themselves only torment_: the universalist spreads for 
them a bed of roses. The demons are wiser than their would
be friends: they believe God rather than man; they refuse 
to entertain vain hopes only to be the more bitterly disap
pointed. 

On the very last page of Holy Writ we read : " He that 
is unrighteous [in practice] let him do unrighteousness still: 
and he that is filthy [in nature] let him be made filthy still," 
which we must take to point to futurity as much as the ac
companying words : " he that is righteous, let him do 
righteousness still : and he that is holy let him be made holy 
still." There is to be ceasless progression in both good and 
evil. These sentences stand in immediate connection with the 
End Times, being preceded by the words " the time has drawn 
near " and followed by the words " Behold, I come quickly; 
and My wages with Me to render to each man as his work is." 
We dare not accept human theories, however attractive, 
which nullify such solemn sentences. To do so is neitlier 
reverent toward God nor merciful to man. 



CHAPTER X 

DEATH AND AFfERWARDS 

It i� the general belief that the eternal destiny of every man 
is fixed at his death. There is no scripture that asserts this, 
but some scriptures deny it, and as regards certain whole 
classes of persons. 

1. We have already learned from Matt. 12. 31, 32 that
such as blaspheme against the Holy Spirit will never be for
given. These seal their doom even before death. 

2. At the close of this age Antichrist ;will present to all
men the dread alternative of denying God and worshipping 
himself as god, or of being executed. At the same time an 
angel will counter thi� demand by a proclamation announc
ing the eternal wrath of God against each who shall worship 
Antichrist, the Beast. Thus these also who wor�hip him will 
seal their doom while yet alive. Their death will not make 
their fate more certain. 

3. Shortly thereafter the Lord will hold an assize at
Je:rusalem and declare the destiny of the living of the nations. 
The " sheep " He will assure of eternal life in the kingdom 
prepared for them; the "goats" will pass direct into the lake 
of fire (Matt. 25. 34, 41). Here also the decision as to these 
classes does not wait on their death. 

4. In older ages the heavenly lot of Enoch and Elijah was
revealed while they were yet alive,, and they did not die. 

5. This will be the case with those companies of believers
on Christ at the End Times who will be rapt to heaven alive, 
at either the pretribulation rapture of the watchful (Luke 21.

34-36; Rev. 3. 10; 12. 5; 14. 1); or at the general rapture at 
the close of the Tribulation (r Thess. 4. 17; I Cor. 15. 51, 
52). 

6. The eternal salvation of believers does not wait their
death to be secured and declared. Scripture gives them as
StU"ance as to this as soon as th�y believe : they are declared 
justified, are born of God (1 John 5. 1, 11, 18, 1�), and receive 
the life eternal (John 10. 27-30, etc.). 

The •above cases :make clear that the article of death has no 
influence on the eternal future of the whole classes of men 
mentioned. This sets aside the universal assertion commonly 
made. 

66 
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7. Early in the public life of our Lord one of the ruling or
der of the Jews condemned in advance their later opposition 
by acknowledging that they knew Christ to be a teacher come 
from God Qohn 3. 2). In due time that inquirer himself, 
Nicodemus, followed that light and espoused Christ (John 7. 
50-52; 19. 39), but the other leaders (with the honourable ex
ception of Joseph ,of Arimathea: John 19. 38), and their fol
lowers, though having yet more fully weighed the claims of 
Jesus to be the Son of God, deliberately rejected Him and 
later murdered Him. To th�e the Lord said: "I go away, 
and ye shall seek Me, and shall die in your sins: whither I 
go ye cannot come ... I said therefore unto you that ye shall 
die in your sins : for except ye believe that I AM, ye shall die 
in your sins " (John 8. 21, 24). 

This states definitely that the determined open-eyed rejec
tor of Christ will not escape from his sins, but will die 
weighted with them, and that no later association with the 
Redeemer will be possible: "Whither I go [in resurrection] 
ye cannot come." Up to the hour of death opportunity 
might remain for a change of mind and attitude, which is 
implied in the Lord's words "except ye believe ye shall die 
in your sins : " thereafter their path and lot would never 
coincide with that of Christ. The essential factors here are 
the definite facing of Christ, the weighing of His claims, 
with the following intelligent and firm rejection of Him and 
of His demands on faith and obedience. Such already settle 
their state and fate before they die. 

Other scriptures speak to the same effect. Paul (11 Thess. 
1. 3, 10) dwells on the righteousness of God in judgment. It
is righteous that God should count worthy of His kingdom
such as have suffered in its interests. It ·is righteous that He
should weigh back an equivalent measure of affliction to
those who afflict His people. This double evidence of right
action by God will be "at the revelation of the Lord Jesus
from heaven, with the angels of His power in flaming fire
rendering vengeance to them that know not God, and to
those not obeying the gospel of our Lord Jerus Christ." These
are the later members of the class of which Pharaoh king
of Egypt was a conspicuous ancient example. Faced with
the demands of Jehovah he replied: "Who is Jehovah that
I should hearken unto His voice? ... I know not Jehovah,
and moreover I will not " do as He bids me (Ex. 5. 2).
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Those who protest that a God of love cannot consign His 
creatures to a lake of fire are striving against Seri pture. In 
the words before us it is stated clearly that when He re
turns as judge who for us men and our salvation endured the 
sorrows of the cross, He will come "with flaming fire render
ing vengeance." Elsewhere (I I Pet. 3. 7, Io) it is declared that 
the heavens that now are, and the earth, by the same word 
[ that destroyed the ancient world by water] have been 

stored up for [or with] fire, being reserved "against the day 
of judgment and destruction of ungodly men ... the elements 
shall melt with fervent heat, and the earth and the works 
that are therein shall be burned up," or "discovered," as the 
secret elements of an article are revealed when it is analyzed 
and dissolved by heat. In the light of this certain, Divinely 
appointed prospect the same apostle asks." What shall be the 
end of them that obey not the gospel?" ( I Pet. 4. 17). 

Again, as before noted, at the close of this age those who 
accept the service of Antichrist will do so in defiance of the 
gospel and of express angelic warning. These also will be of 
the class now in view who face the claims of God and His 
Son and deliberateJy .reject them. In Rev. 16 the closing 
judgments of this age are depicted. A noisome and grievous 
sore breaks out on men, and also they are forced to drink 
water putrid with blood. Let men voice their horror at 
such inflictions and declare that such things cannot be, that 
the very idea is the invention of callous men : yet the holy 
anyel declares that these judgments exhibit the righteousness 
of God. Next, fiery heat scorches the God-haters : they 
sit in God-inflicted darkness, tormented by their sores, and 
gnaw their tongues for anguish. It is difficult to conceive 
that even a lake of fire can induce greater misery : gnawing 
the tongue indicates the last extreme of agony. Yet Scrip
ture here twice emphasizes that even such awful experiences, 
so far from melting the obdu;rate heart into humble repen
tance, on the contrary do but provoke blasphemies against 
God, " and they repented not of their works to give Him 
glory" (Rev. 16. 9, 11). 

These scenes represent one attribute of the holy God 
which is as clearly and frequently presented in Scripture as 
are His attributes of love, gi:ace, and mercy. We are not in 
the least concerned to attempt to justify God and His ways, 
but only to qote what is set forth in His Word. These 
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solemn features are presented especially in the book of 
Revelation, and we remark again that it is no wonder that 
a leading advocate of universal restoration excluded this 
book from his treatise. Thus a basic question arises as to 
whether the whole Bible is really and in its entirety the 
Word of God. One of the largest and most vigorous books 
against eternal judgmerit was written by an avowed 
modernist and treats Holy Scripture as very unreliable. 

These considerations all bear upon the fact that men are 
able while yet alive to determine their destiny, for eternal 
life or eternal death, and therefore the notion that it is 
death that settles the matter is unwarranted. 

Now all the persons contemplated in the foregoing re
mark� are such as have faced the rights and claims of God 
and His Son and have either accepted or rejected them. 
This leaves open for inquiry the future of the vast majority 
of the human race, of whom this is not the fact. Here 
again, no word of Scripture states that their eternal lot is 
fixed at death. 

The question was put, " Lord, are they few that be saved?" 
A profoundly interesting question! But Christ left it un
answered, and stressed the urgency of personal zeal to enter 
the narrow door. He did, however, warn that "many" 
would seek to enter in and would not be able. But the very 
fact that they seek to enter shows that the Lord's remark 
does not extend to those who have never heard of salvation 
and who therefore do not seek after it. It is not for us virt
tually to supply our own answer to the question and assert 
that " many " means that the vast. majority of our human
race must and will be for ever lost. Scripture provides no 
data fqr this conjecture, yet upon it universalists base their 
sharpest attacks upon the teaching of eternal perdition and 
their bitterest complaints that the character of God is hor
ribly vilified. This is part of the rhetoric by which they 
create prejudice, and it is much to be regretted that too 
many who support the doctrine of eternal judgment have 
given occasion for this attack by having adopted the con
jecture. 

What the Bible says is most significant and is a relief to 
the subject. Speaking of man simply as man, without dis
tinction of race, period, or religion, it shows in Rom. I that 
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of old time men gave up God and that God co�ld not but 
give up them._ In chapter 2 every man is again addressed 
without distinction, whether Jew or heathen, by the words, 
"0 man, whosoever thou art." It declares two principles 
of the Divine and final judgment as follows : 

(i) The one who "despises the riches of God's goodness
and forbearance and longsuff ering " and acts from " a hard 
and impenitent heart," " treasures up for himself wrath. in 
the day of wrath and revelation of the righteous judgment of 
God."· He being factious and obeying not the truth (that is 
such measure of truth as he may have known; whether from 
nature around, or the universally implanted sense of right 
and wrong, " the work of the law in the heart," or from 
conscience), but obeying unrighteousness as the guiding 
principle of conduct-to such a one God will render " wrath 
and indignation, tribulation �d anguish." These are four 
strong and fearful words, such as prepare the mind for the 
final picture of that wrath, the lake of fire. 

(ii) But on the other hand, equally emphatic, and equally
addressed to every man, is the assurance that "to them that 
by patient continuance in well-doing seek for glory and 
honour and incorruption, God will render eternal life," even 
" glory and honour and peace to every man that doeth good." 
And both the wrath and the peace will be awarded " in the 
day when God shall judge the secrets of men by Jesus 
Christ" (ver. 16). Both actions are part of the good news 
as preached by Paul, little as they may appreciate this to be 
good news who rebel against the doctrine of eternal wrath. 
But let the advocate of the popular doctrine inquire of his 
heart whether he thinks it to be good news that such as are 
in view, who never heard the gospel in this life, may never
theless receive eternal life in that great day. 

It is not said that the second class of persons find while on 
earth a life that is glorious and honourable and incorruptible, 
but only that they seek it. Such as have moved among un
evangelized people (and there are plenty such in these 
Western lands!), and have observed with care and sympathy, 
have not so seldom met such earnest seekers. They seem to 
us to be few in comparison; but we do not know all hearts, 
nor do we know what the Spirit of grace may go on doing 
right on to the day of judgment indicated. We ought to cul
tivate Paul's confidence that "He who hath begun a good 
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work" in any soul-and surely it was His grace that began 
in these the good work of seeking after incorruption-will 
go on to perfect that which He began "until the day of 
Jesus Christ," not only until the day of death and then for
sooth abandon His work unperfected. The final issue of His 
work may bring many blessed surprises, even as the issue of 
human and angelic obduracy will bring sad disappointments; 
for many that have been first in opportunity shall be last in 
attainment, while many that are now last may be then first. 

The principle of justice involved in this is important and 
should be understood. An upright judge deals with the cul
prit according to his own knowledge of law, not according 
to the culprit's ignorance of law; and so sometimes he sees 
ground in law for acquitting one verily guilty of the act 
charged. For example, the judge may think that no statute 
forbids the act in question, or he �ay hold that there is 
lack of some technical evidence required for convicting. 
Similarly, God will deal with men according to His own 
knowledge of the value of the atoning work of the Saviour 
for all men, and He may see ground in divine law to extend 
that benefit of redemption to some who had not known of it 
in this life, such as infants and imbeciles, as also such as in 
much darkness of mind had at least longed after that type of 
life to which the cross of Christ affords access by faith. 

Scripture is definite that righteousness is imputed to such 
only as believe. But they cannot believe without hearing the 
message. It is therefore clear that those mentioned, infants 
and imbeciles, must be caused to hear after death, since they 
could not understand it in this life. This establishes in prin
ciple that some will be given opportunity to hear and 
believe after death, and it becomes only a question of 
whether Scripture warrants the application of this principle 
to the multitudes that never heard the good news in this life. 

It seems that the passage in Romans· 2 examin.ed can only 
find fulfilment in this way: they must hear, and so have op
portunity to embrace that higher life which they sought here 
but of which they never heard. May it not be taken as 
certain that no one of such seekers who, in the providence 
of God, did meet with the message of God in this life ever 
rejected it, but gladly embraced its offer of life in Christ? 
and it may therefore be presumed that each such will do 
this if presented with the truth after this life. Thus will God 
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fulfil His promise that such seekers will obtain eternal life 
in that day of righteous judgment, and the principles and 
conditions of salvation will be the same for them as for 
those who hear the gospel now. The cross of Christ the 
basis, the knowledge of the truth the means, and faith the 
condition; so that all will be of grace through faith. 

The suggestion that such persons receive eternal life in that 
day of judgment accords with the plain suggestion in Rev. 20.

15, that some names will be then found written in the book 
of life. This will be examined later. 

It is to be much observed how deliberate and defiant is the 
sin of those threatened with ultimate wrath. They condemn 
what nevertheless they practise, that is, they sin knowingly 
and are self-condemned (Rom. 2. 1-3); they positively despise 
the goodness of God, which therefore must have come to 
their notice (ver. 4); they are hard and impenitent, f�ctious, 
and actually disobedient to truth known, even as it had been 
before said that " they hold down [ that is, suppress] the 
truth in unrighteousness" (1. 18), while they obey the latter 
right willingly. Similar are those who will have their por
tion in the lake of fire as described in Rev. 21. 8 and 22. 15.

They are the cowards (deilos, comp 11 Tim. 1. 7; Deut 20. 8, 
and Judg. 7. 3, LXX); unfaithful (apistos, comp. Luke 12. 46); 
the loathsome, detestable, disgusting (bdelusso, comp. Psa. 
119. 163, LXX); murderers, fornicators, sorcerers (dealers in
magic), dogs (wild, foul livers), idolaters, and all liars
(pseudes, one who is utterly, deceitfully false).

That there are all too many such is, alas, the fact; yet it 
is not our province to declare every sinner to be so a p
pallingl y evil as to be irreclaimable. Each wh9 seriously 
seeks light shall reach it, while he who refuses it now courts 
darkness for ever. While all wickedness will receive its due 
recompense of reward, the sin which makes condemnation 
certain is to reject or neglect Christ; but these attitudes imply 
that He has been adequately presented to the man. Who 
can affirm that this has been done to vast numbers in 
England, not to speak of less evangelized regions? 

No " second chance " is offered to anyone, but only- a first 
opportunity for those who did not hear the gospel in the 
present life. 



CHAPTER XI 

THE SPIRITS IN PRISON 

The seasons and methods by which such as did not have 
opportunity of salva�ion in this life will be given that op
portunity hereafter, are not plainly disclosed. Here again 
human imagination can only mislead. In particular Peter's 
statement (1 Pet. 3. 18-20), as to Christ's proclamation to the 
imprisoned spirits, has no bearing upon the future of human 
beings, though almost all writers of all schools press·it into 
their service. 

These features must be observed. 
1. The verb zi5opoiei5 is found in nine other passages and

always means to give life to that which is dead. In John 
5. 21; Rom. 4. 17; 8. 11; 1 Cor. 15. 22, 36, 45, the meaning
is to give life to the dead body by resurrection. In John 6. 63;
2 Cor. 3. 6, and Gal. 3. 21 it refers to the gift of spiritual life
to the spiritually dead, a moral resurrection. (In I Tim. 6,
13 this word is replaced by another zi5ogonei5). As it was not
till His resurrection that Christ was thus "made alive," and
as it was when thus made alive in resurrection that He went
to these spirits, His visit was in any case not during the inter
val between His death and resurrection, as commentators,
ancient and modem, have generally supposed.

2: The word spirit (pneuma) is found in the New Testa
ment.about 380 times, and though often applied to man yet 
he is never once called a spi_rit.1 The highest Authority has 
stated that " a spirit hath not flesh and bones" (Luke 24. 39), 
wherefore a being that hath flesh and bones is not a spirit. 
That in Hades men, being disembodied, are without flesh and 
bones does not make them spirits. It is shown below that it 
is the soul that goes to Hades, not the spirit, for at death 
this goes to God. 

At man's creation (Gen. 2. 7). there was formed a material 

1 I Cor. 5. 5 speaks of "the destruction of the flesh, that the spirit 
may be saved," but the spiri� is no more the person, the ego, than is 
the flesh. The latter looks at his outer, material being, the other at 
the inner, immaterial element of thought and feeling, This will be 
spared reproach and shame in the day of the Lord Jesus on account 
of chastisement due for sin having - been already inflicted upon the 
body. 
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body, made out of dust; but this was at first without life and 
was not Adam. Into this lifeless form God breathed another 
substance, already in existence, called " spirit," which im
parted life to the body, animated it. This " spirit," being 
already in existence, was not Adam. But by the conjunction 
of this spirit and body there came man, but to him a third 
term is applied, "man became a living soul." Thus Adam 
was a soul, not a spirit. He had spirit as the element that 
vivified the body and made it tenantable, but he himself was 
not the spirit just as he was not the body, though dwelling 
in it and using it. 

At death God withdraws the animating element : " the 
spirit returns to God who gave it" (Eccles. 12 7); and so 
Christ when dying said, " Father, into Thy hands I com
mend My spirit" (Luke 23. 46). This was not the Divine 
Spirit, from Whom, as regards the unity of the Deity, the 
Son is inseparable: it was the created element which kept 
His body alive, as it does every human body. Similarly 
Stephen when dying said, "Lord Jesus, receive my spirit" 
(Acts 7. 59). Therefore it was not as a spirit that Christ was 
found in Hades, the world of the dead, but it was Himself, 
the soul, that was there, even as it is written, " Thou wilt 
not leave [abandon] My soul to Sheol" (Hades, as Psalm 16. 
10; Acts 2. 27, 31).

Consistently with this the uniform teaching of Scripture is 
that the man, the soul, does not at death go to God and 
heaven. It is the spirit that returns to God, leaving the body 
dead; whereupon the man, the soul, can no longer inhabit it 
and he goes to Hades, the world of the dead, as Christ did. 
It is not the impersonal element, the spirit, that goes there, 
for it has returned to God. Therefore things that in their 
nature and essence are spirits are not human beings. Con
sequently, whatever the proclamation was that Christ made 
there, was not addressed to human beings, to souls, but to 
spirit beings, and the passage in Peter ·cannot be used to sup
port the view tjlat mercy may be extended to men after death 
This support must be found elsewhere, as indicated in the 
chapter preceding. 

It does not seeµi difficult to identify those imprisoned 
spirits. Peter afterwards (11 Pet. 2. 4) tells that "God spared 
not angels when they sinned, but cast them down to Tartarus, 
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and committed them to pits of darkness, to be reserved unto 
judgment." Jude also (ver. 6) speaks of "angels who kept 
not their own principality, but left their proper habitation, 
He hath kept in everlasting bonds under darkness unto the 
judgment of the great day." 

Peter's mention of Tartarus as the place of imprisonment 
could not but have reminded people of that day and region of 
the ancient and well known story that, in prehistoric times, 
certain angels had rebelled against the will of the supreme 
God, Zeus, who had consigned them to prison in Tartarus. 
"In the Iliad (900-1000 B.c.) the word denotes an underground 
prison as far below Hades as earth is below heaven, in which 
those who rebelled against the will of Zeus were confined " 
(Enc. Brit. xxi. 824). Therefore Tartarus is not Hades, nor is 
there any ground for thinking that human beings go there; 
hence it was not to such that Christ went. 

This is one of those points where Scripture confirms 
mythology. Scripture tells us that that realm is one of dark
ness and that these angels are not only confined there but 
are kept in bonds. It is no wonder tliat demons implored 
Christ not to command them to depart into the abyss and 
feared lest He had come to torment them before the time 
(Luke 8. 31; Matt. 8. 29). That they knew that Jesus had 
power over them and that region is a striking testimony that 
they knew His divine standing and authority. These evil 
beings believe God's announcements and shudder (Jas. 2. 19). 
As before noted they gave no hint that they looked beyond 
the coming torment to a final goal of bliss, as the universalist 
does on their behalf. They seem not to have embraced the 
hope that he cherishes for them, even that retributive tor
ments are the process for their purification and restoration. 
As God has not given to them this comfort, on what reliable 
ground does the universalist offer it to them? 

Jude further hints at the special sin of those imprisoned 
spirits. He says that Sodom and Gomorrah sinned in " like 
manner to them " (ver. 7). Now the sin of the Sodomites 
was " a going after strange flesh," meaning the most abomin
able forms of sexual indulgence. This vile wickedness Paul 
attributes to the then ancient world in general (Rom. 1. 26, 
27). Jude defines the sin of these angels as being that (1) 
they abandoned their proper principality (arche), that noble 
rank and region in tj:ie universe granted to them by God; and 
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also (2) "left their proper habitation (oiketerion). This last word 
is found elsewhere in the New Testament only at 11 Cor. 5. 2.

" our habitation which is from heaven," that is, that heavenly 
body of glory which is to replace our present body of 
humiliation. Thus these angels not only left their proper 
realm but also their proper spiritual body. 

Peter says that their disobedience to God took place in the 
days of Noah. This all corresponds to and amplifies the his
torical account of the days before the Flood, that .. the sons 
of God saw the daughters of men that they were fair, and 
they took to themselves wives of all that they chose" (Gen. 
6. 2). The outcome of this irruption of evil spirits in bodily
form was that mankind became so corrupt that general judg
ment followed.

This theme may seem to go beyond our present subject, 
but it helps to explain why the visit of Christ to these spirits 
has no bearing upon the present or future lot of mankind. 
It is amazing what an amount of pure conjecture writers 
have indulged upon this topic, so as to fill out their canvas 
of universal restoration. Scripture tells nothing as to the 
reason for Christ's visit or the character of the message to 
them. · The word used, ·" herald " 1(kerusso) certainly can 
mean to proclaim good tidings, and is often so used, though 
its proper meaning is simply to make a public announcement, 
whatever the nature of this may be. See, for example, Rev. 
5. 2, " a  strong angel proclaiming." As God has not said
distinctly wliy Christ •. went or what He sa\d, we should
reverently leave the matter thus, and not build theories with
out facts.

The particular term used in Gen. 6. 2, "sons of God," points 
elsewhere to angels alone. See Job 1. 6; 2. 1; 38. 6, 7. Fuller 
discussion may be found in G. H. Pember's Earth's Earliest 
Ages, with a supporting Appendix in my edition of that stan
dard work. 

CHAPTER XII 

THE UNEVANGELIZED (continued) 

We have seen that those who in this life seal their eternal 
doom are those who have so resolutely hardened their heart 
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as to become irreclaimable. Will the justice or the mercy 
of God allow that any created being be declared for ever 
lost until that irreversible state has been reached? Must there 
not be likeness in condition before there can justly be equality 
of doom? Is it conceivable, consistently with the justice and 
the grace of God, that He shall Himself, by decree and sen
tence, put beyond the possibility of repentance one in whom 
the possibility of it still exists? 

The question therefore is, does Scripture warrant the idea 
that such possibility of repentance can exist after death? 
What bearing on this question has the unequivocal statement 
by Christ that if the men of Sodom, Tyre, or Sidon had in 
their day been blessed with the knowledge and privilege 
granted to Capemaum "they would have repented long ago, 
sitting in sackcloth and ashes"? (Luke 10. 13; Matt. 11. 21,

24). This makes clear that when those ancient men, though 
so "wicked, and sinners against Jehovah exceedingly" (Gen. 
13. 13), were slain for their sins, they had nevertheless not
reached the moral condition of being beyond repentance. It
was only that sufficient spiritual influence had not acted upon
them to produce repentance. This was not their fault. Is
it then beyond possibility or likelihood that such spiritual in
fluence and opportunity have been granted since their death,
or will yet be granted?

It is true that we do not know this to be fact, but neither 
do we know the contrary so as to warrant our passing upon 
them sentence of eternal damnation, which in any case it is 
not our province to do. Does not the possibility accord with 
the longing of God that " all should be saved and come to 
full knowledge of truth " (1 Tim. 2. 4), until at least they may 
have rejected the truth and become irreclaimable? Since 
final sentence is pronounced against firm love of sin and 
definite suppression of truth, can justice consign to this same 
eternal fate any who have not reached the same extreme and 
deserving state? Sodom is set forth as an example of such 
great wickedness that condign temporal judgment was 
decreed, and yet, according to Christ, they were not beyond 
repentance. Must not this be assumed as to other sinners of 
ancient times seeing j:hat their sin was not so deep as to call 
for even such severe temporal judgment? We are not entitled 
to assume that one is lost for ever because he may have 
forfeited his life prematurely by sin, else Paul could not have 
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said that the death by Satan of the wicked brother at Corinth 
would have served to the salvation of his spirit in the day of 
the Lord Jesus (1 Cor. 5. 5). If we ask why that severe judg
ment should serve that happy result, must we not suppose 
some humbling and purifying process, some working of grace 
after his death, as he would have then reflected upon his sin? 

Moreover, we should carefully refrain from applying to all 
of mankind statements applied in Scripture to distinct types 
of sinners. The Son of God said to some, " Ye are of your 
father the Devil, and the lusts of your father it is your will 
to do" Oohn 8. 44). This intensely solemn declaration was 
not addressed to men in general but to some who had deeply 
imbibed from Satan his hatred of truth and his determination 
to murder Him who spake the truth. Obviously the Lord 
was not including such seekers for the truth as Nicodemus, 
nor could the words be properly applied to those spoken of 
in Romans 2 as seeking for a life glotjous and pure. 

In the Lord's reproof of Bethsaida, Chorazin, and Caper
naum it is said that "in that day" it shall go easier with 
Tyre, Sidon, and Sodom than with those former cities, but 
what day is not specified; and it shall be easier " in the 
judgment," but which judgment is not indicated (Luke 10.

12-14). But Matthew and Luke give the warning to Caper
naum as being "thou shalt be brought down to Hades"
(Matt. 11. 2 3; Luke Io. 15). This shows that Christ was not
then speaking of the final day of judgment, when the impeni
tent will be cast into the lake of fire, for then Hades itself
will cease to exist (Rev. 20. 14). He must have been speak
ing of a prior judgment to be faced in Hades, the realm men
reach immediately after death, as did Dives (Luke 16. 22).
Perhaps this is why Luke is not more definite as to the day
of judgment in view, and why Matthew gives the Lord's
words that "it shall be easier for Tyre" as "in day of judg
ment" (en hemera kriseos). Though the definite article may
be latent here, yet the phrase can be read indefinitely as
above, meaning whichever judgment day may be in view as
occurring in Hades.

It has always been difficult to conceive of varying degrees 
of torment in a lake of fire; but in earlier actings of justic� 
in Hades the idea of such difference is easier to grasp, as it 
is in this life. But then all this implies that in this earlier stage 
of being finality has not been reached. For if the men of 
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Sodom were already at death adjudged to be sent to the lake 
of fire, and those of Capemaum also, why should there be 
degrees of earlier punishment in Hades? It would be like or-

, dering criminals already under sentence of death to suffer 
varying and le·sser punishments in prison. It would be purely 
vindictive. We think with horror upon such treatment of 
criminals in more barbarous days. 

If these hints have been rightly gleaned from the Word of 
God they at least relieve His character and ways from some 
of the complaints that have been laid against Him as regards 
His final dealings with the vast mass of mankind. If in Hades 
these will be given the opportunity to repent which they did 
not before receive, it will be seen that there is no favouritism 
in His former mercy to Israel and His present mercy to the 
church, as against the various nations that were left to go 
their own way. It may be thought that this possibility of 
future repentance may reduce urgency in now proclaiming 
the gospel. This should not be so. Impulse to spread the 
good news does not depend solely upon the thought of there 
being hope only in this life. I write as one who has spent 
over sixty years in taking the message to sinners in many 
lands. We should go into all the world-

Firstly, because our Lord has commanded us to do this. If 
there were no prospect of any believing it would be for us 
to go, in loving obedience. 

Secondly, we put within reach of the hearer a present new 
life vastly superior to their present experience. Thus God 
is already glorified. 

Thirdly, if we preach the whole of our message, we offer 
the prospect of a share in the great heavenly -company, the 
church of God, with its supreme glory of reigning with the 
Son of God in His kingdom, millennial and eternal. This 
greatest of futures is available to those only who share the 
rejection and sufferings of the King in this age. It will not 
be open to any after the first resurrection at the coming of 
the Lord. 

There is therefore abundant incentive to obey the com
mission to go into all the world and preach the good news. 
Ought we not to be thankful if those who, through our 
negligence, have not heard shall hear later, rather than sink 
directly and hopelessly into perdition? 

F 



CHAPTER XIII 

ANGELS AND DEMONS 

The human race is only a portion of intelligent created 
beings. The host of heavenly angels that have followed the 
Devil in his rebellion is pictured as "a third part of the stars 
of heaven" (Rev. 12. 4), implying a number past human com
putation. Satan is called also the "Prince of the demons" 
(Mark 3. 22), an order of beings not associated with the 
heavens. Of these there are enough to beset with temptations 
and afflictions the whole of mankind at one time, and the 
human race numbers today over 2,000 millions. Of these 
infernal rebels a vast number are confined in the abyss, and 
therefore are additional to those at liberty to attack man
kind. Of controlled demonic hosts no less than 200 mil
lions will be employed to execute only one of the apocalyptic 
judgments against evil men to be then living (Rev. 9. 16). 

What vast and portentous history must lie behind the 
silence of Scripture regarding these fallen hosts, but it is not 
our present task to glean what is hinted as to this. We are 
to consider briefly their future, as far as the Word of God 
may enable. 

On the premisses of the argument for universal restoration 
it is only logical to infer the salvation of all orders of beings; 
but as those premisses are unfo1Jnded the conclusion must be 
unwarranted. 

Nevertheless it seems equally unwarranted to assert the 
inevitable and irrevocable damnation of these spirit orders, 
even as it is unwarranted to infer the necessary damnation 
of all the unevangelized of mankind. 

The essential attributes of God, such as His justice and 
mercy, because essential must be invariable, and therefore 
must operate towards all His creatures. This means that God 
cannot be unjust or unmerciful to any beings. His justice 
demands that He must deal justly against every sinner and 
all sin: His mercy equally demands that He shall be heartily 
ready to extend mercy to every creature ready to accept 
mercy. 

This implies that God must be ready and eager to pardon 
and restore fallen angels and demons, if there be such of 
them as repent, even as He longs that all men should be 
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saved. It is unthinkable that the holy God_ should arbitrarily 
debar any being from returning to holiness if he sincerely 
desires recovery : it is equally unthinkable that the God of 
all grace should refuse mercy to any one who truly repents. 

This attitude of God is not only to be inferred from His 
nature, but is most strikingly declared in one single word 
spoken by Him concerning the chief Rebel : " Son of man, 
take up a lamentation for the king of Tyre" (Ezek. 28. 12). 
This king of Tyre was that" anointed cherub "  who had been 
stationed in high heaven, as near to God as were the cheru
bim in the Temple who covered the Shekinah glory. He had 
been perfect in his beauty and perfect in his ways (vers. 12-15). 
What else can a perfect Being do but lament the fall and 
downfall of so glorious a creature? Not for one moment 
may the thought be allowed that He can be indifferent to the 
state and fate of the fallen.' 

The word "lamentation" is strong and poignant. It des
cribes David's deep grief over the untimely death of his 
beloved Jonathan, and also of his enemy Saul (11 Sam. 1. 17). 
Thus does God lament over the fall of the once loyal prince, 
now His enemy. The word pictures the intense national 
sorrow of Judah at the early death of their loved king, Josiah 
(11 Chron. 35. 25). It is striking that it is used by God con
cerning a brilliant human enemy: "Take up a lamentation 
for Pharaoh king of Egypt" (Ezek. 32. 2). Its use concerning 
both Satan and Pharaoh indicates that the heart of God is 
alike towards fallen angels and fallen men. 

This compels the inference that, just as His mercy con
strains Him to give to fallen men oppportunity to repent and 
be restored, even so will he treat fallen angels and demons. 
Of this there are at least hints. 

Gen. 3. 14, 15. When in Paradise God arraigned Adam and 
Eve as to their disobedience He gave them each opportunity 
to explain their conduct : " Where art thou?. . . Who told 
thee? ... Has thou eaten? ... What is this thou hast done?" 
But when He dealt with the serpent no such opportunity to 
explain was allowed, but immediately, without inquiry or 
trial, he was condemned and sentenced: " Because thou hast 
done this, cursed art thou " and thy head shall be crushed, 
that is, thy doom is inevitable arid complete. 
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Why should the doing of " this " have brought down such 
summary and emphatic sentence? If Satan had already 
earned such final sentence and condemnation it would not 
have been " this " act that secured his doom, but some prior 
conduct. It looks as if up to that hour he might have hum
bled himself before his Maker. If this was so Eden was a 
final test for him even as it was a first test for Adam. 

Psalm 82. "Elohim standeth in the congregation of El; He 
judgeth among the elohim." There is no instance in which 
Goa ever took His place among a company of human judges 
and discussed their conduct. There are instances of His 
doing so with angel rulers. See Job r. 6ff; 2. 1, 2; 11 Chron. 
18: 18, 19. 

His questions to Satan, " Whence comest thou?. . .Hast 
thou considered?,, (Job 1), indicate just such inquiry as the 
psalm presents. Moreover the describing in the same sen
tence of those addressed by the same term which is a title of 
God, elohim, suggests that these beings are of the same 
nature as God Himself, that is, spirit. Had they been men 
there were no point in the threat that, unless they repent, 
they will " die like a man " ( or like Adam), for if they were 
human such a death was in any case the lot before them. 

These heavenly rulers are upbraided for misusing their 
secret, powerful influence to prevent justice among men: 
"How long will ye judge unjustly, and respect the persons of 
the wicked?" The unjust judge of our Lord's parable in Luke 
18. 2-8 illustrates how these invisible judges corrupt the
hearts of human judges. It explains why no justice can be
counted upon in the courts of any land or time when the
gospel does not influence men and public opinion for good.'

These judges are next exhorted by God to mend their ways 
by doing justly for the afflicted and poor (3, 4). Finally, 
they are warned that in spite of being " elohim," sons of 
the Most High, they shall die like men and " fall like one of 
the princes." What this could mean if they were men seems 
beyond telling. What human princes could be in view? No 
one can say; and therefore the warning would be without 
effect. But we have already seen that Scripture tells of certain 
heavenly princes who, like Satan, had been cast down from 
their office and realm. Comp. 11 Pe�. 2. 4 and Jude 6. 

This remonstrance and exhortation plainly imply that these 
angel rulers here addressed still had opportunity for amend-
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ment, and the warning shows that sentence of deprivation 
had not been passed and might be avoided. This in the 
angelic realm is parallel to the ways of heaven with 
Nebuchadnezzar of Babylon as recorded in Daniel 4. 

The psalm, being by Asaph, dates about 1000 B.c., which 
tells that these dealings of God with the elohim were con-
·nnuing down to that time. The LXX understood the Hebrew
of this passage to refer to heavenly beings and rendered
elohim by the Greek theoi, gods. When the Lord quoted this
verse (John 10. 34, 35), He adopted this rendering. He did
not turn it into " judges " as many do, but described those in
question as "gods."

Scripture being written to man and for his benefit is mainly
a history of God's ways with man and his world: it intro
duces that world and its inhabitants only in relation to this
world and its inhabitants. Hence there are but few and pass
ing references to the angelic order and still fewer to the
demonic realm. Yet these are sufficient to show that God is
the same God towards all : every fatherhood in heaven and on
earth is named after Him (Eph. 3. 15) and is dear to His
heart as originally begotten by His creative energy.

Now the fidelity of all must be tested; heaven and earth
must oe terribly shaken (Heb. 12. 27). For in even His angels
He discerns folly, if not actual error (Job 4. 18), nor can He
trust them unreservedly, and their high realms also are not
clean in His sight (Job 15. 15). For man and angel the test is
one, even the giving to the Son the honour given to Him by
the Father (John 5. 23). This test for "all the angels of God"
will be at the "fulfilment of that word " When God shall have
again brought in the Firstborn into the habitable world, He
says 'Let all the angels of God worship Him,'" that is, the
Firstborn (Heb. 1. 6). The Writer follows here the Greek
Old Testament in omitting the article and giving " all angels
of God." But the Hebrew reads "gods" (as A.V. and R.V.),
which points to those fallen angels whom the heathen peoples,
and Israel in apostasy, honoured as deities (So Delitzsch,
Perowne, Speaker's Commentary, Kirkpatrick, and on Heb.
1. 6. Alford and Westcott). The context in the psalm (97.7)
supports this. In the same verse graven images and idols are
conjoined with the "gods," the evil spirits men worshipped
through the images.

This being so the whole angelic order is covered and there 
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remains still opportunity for the rebellious to resume fidelity 
and return to allegiance by worshipping the Firstborn. The 
occasion for this test shall be when Christ leaves His present 
station at the right hand of God in the supra-heavenly place 
and re-enters the habitable universe. In such event, the doom 
of rebellious angels will be sealed by exactly the same test as 
seals that of man, even the rejection of Christ; whereas the 
honouring of Christ would show repentance and assure sal
vation. 

It is vital to remember that the scope of the reconciling 
work of Christ is cosmic : " God was in Christ world ( cosmos) 
r�conciling unto Himself" (r r Cor. 5. r9). It is to one portion 
of the cosmos the apostle here applies the great truth, but 
the word cosmos itself covers the universe. Consistent with 
this is the fact before-mentioned, that by the follies and errors 
of angels their heavenly realms are not clean. How shall 
these regions be cleansed otherwise than is stated in Heb. 
9. 23, by the "better sacrifices" of Christ? "It was neces
sary therefore that the copies of the things in the heavens
should be cleansed with these," the atoning offerings under
the law; " but the heavenly things themselves with better
sacrifices than these," that is those sacrifices presented by
Christ at Calvary.

It is then made clear (Heb. 9. 18-22) that not merely the 
tabernacle and its vessels were cleansed, but much more, 
indeed chiefly, the persons who were associated with those 
typical holy places. It must therefore be accepted, as the 
parallel fact in both copy and reality, that not on_ly the 
heavenly places were sanctified by the blood of Christ, but 
that the benefit is available for the beings that inhabit those 
places, repentance and faith being the condition in both cases, 
the earthly and the heavenly. 

Thus is shown the consistency of the ways of God with all 
His creatures. Redemption is provided for them all, yet the 
benefit of the universal redemption is to be obtained by those 
only who repent of sin, and who submit to the atoning work 
of Christ and to His overlordship as the Son, the Firstborn. 

Of such repentance and submission by fallen angels and 
demons we have failed to detect any hint in the Word of 
God. As shown above, the idea of such submission is dis
tinctly negatived as regards Satan. What hints are given as 
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to the hosts of angels and demons are to the same effect, as 
before noticed. It is blessedly true that the door is open, 
and in view of our but fragmentary information it may be 
permissible to hope that some from these orders will enter; 
but it seems to be without Scripture warrant to say definitely 
that any of them will do so, and it is most certainly contrary 
to Scripture to say definitely that any of them will do so. 

CHAPTER XIV 

THE NATURE AND EFFECT OF REDEMPTION 

It will be instructive to consider an unusual line of 
argument lately set forth by an able and godly German, now 
deceased. He laid down a series of postulates. 

1. That no created being has self-existence and therefore
could not sustain such a judgment as involved entire and 
absolute disseverance from God. Such complete separation 
would involve annihilation. It is in Him that " we live and 
move and exist" (A:cts 17. 28). 

2. That only the Son of God has such self-existence, for
to Him alone the Father granted to have life in Himself 
(John 5. 26). 

3. That before aught was created the Son had presented
Himself to the Father to become the lamb Who should save 
the world. 

4. Witho1J,t this agreed redemption nothing would have
been created. 

5. " God calls nothing into existence for the perfecting of
which He does not give in advance the fullest guarantee. This 
guarantee lies in the Son of His love alone, who agreed to be 
Guarantor for all persons and all things" (Author's italics). 

6. Upon the cross the Son of God went out into that
complete disseverance from God, as the judgment of sin, 
which He alone could endure because of having self-existence. 

7. Thus Christ endured on the cross that judgment which
otherwise we must have endured, yet could not endure for 
it would have put us (and Satan) out of existence. 

8. God took up thus the question of sin so seriously and
in such totality that He "abolished it with all its conse-
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quences and out-workings " (Heb. 9. 26). " Thus all c\aim of 
sin to exist was finally extinguished, for the Son of God was 
revealed to put away sin by His sacrifice. Sin and death 
were abolished, righteousness and life remain. 

Would that all this were God's truth declared in His Word. 
But let us examine it. 

Propositions r, 2, and 3 are based on the assumption that 
the penalty of sin is complete separation from God as the 
omnipresent, immanent support of existence, which would 
involve our ceasing to be. The implication which seems 
intended is that created beings cannot exist in eternal 
estrangement from the Creator. What scriptures warrant 
this assumption? 

As to 4 where does Scripture state that nothing would have 
been created apart from redemption? It declares that re
demption was included in the plan .of creation, but the above 
statement goes bey.and what is written. It is unsupported in
ference. 

In 5 it is laid down that Christ became Guarantor for the 
perfecting of all ': things," not only persons. This can be 
tested as to "things." Tomtits nested in my garden and 
several young· were. hatched. A few days after their birth 
a cat devoured them. They were not perfected in this life: 
is this goal to be reached later, on the basis of redemption? 

If some created " things " are not to be perfected, what is 
the warrant for asserting categorically that nothing would 
have been created had not redemption and perfecting been 
guaranteed? It goes beyond Seri pture and anything there 
is right to declare. 

But without this basis the writer could not have reached 
his conclusion that all things will be restored. 

6 and 7 offer an example of the danger of such a line of 
self-conceived reasoning. They imply that the Son of God, 
by reason of His self-existence, endured on the cross that 
complete disseverance from God which is assumed to be the 
punishment of sin, and which no one else could endure with
out ceasing to be. Without, I feel sure, the writer having 
intended or seen it, this involves the fatal idea of existence 
by the Son in independence of the Father, which cancels the 
indissoluble unity of the Godhead. 

Moreover had this independence of existence and action 
been possible, the work pf, redemption would have been that 
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of the Son alone and it would not have been true that "God 
was in Christ reconciling the world unto Himself" (11 Car. 5.

19). 
As to 8, essential factors in the argument being invalid its 

conclusion becomes so. More than Scripture warrants is 
attached to the penalty of sin; and more being then attributed 
to the atonement than Scripture attaches, more is assumed 
to flow from it. 

It is to be observed that no account is taken of the factor 
that angels, demons, and men have a capacity for irreversible 
persistence in self-will and for deliberate and final rejection of 
grace and pardon. This is implicitly denied. 

CHAPTER XV 

FREEDOM OF THE WILL 

If, as the last argument held, the perfecting of all created 
things is the original and invincible purpose of the Creator, 
two questions arise : 

First, why did He not at once create all things in that final 
perfection, with no possibility of deterioration? and 

Second, how did it come about that disorder and ruin 
entered and have so long ruled in large areas of creation? 

All the profound problems of the universe involve at their 
root the question whether by the will of the Creator the 
creature is endowed with real freedom of decision. The 
alternative is that actually the Creator is the true operator in 
all that transpires, including moral evil. This is the essen
tial position reached in Lutherts treatise on The Bondage of 
the Will. It involves either (1) that God is the real Doer of 
all sin, or (2) that sin is not morally wrong. Luther strives 
to avoid this last conclusion: the Moslem fatalist more con
sistently accepts it and excuses himself for his wicked deeds. 

The position accepted in our preceding argument is that 
angels and men can antagonize God by disobedience and can 
persist in this until they cannot desist from it. 

If freedom of will is an absolute reality, conferred by the 
Creator on angels and men, it must extend to the eternal 
destiny of these beings; for if there is, or is to come, a point 
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where God enforces His will against that of the creature, 
.then at that point the creature ceases to be free. 

Therefore if it is the determination of God that at last 
every being shall be brought into harmony with Himself, 
then on the matter of eternal destiny their will is not free, 
for the rebel cannot finally have his own way. 

The doctrine of annihilation is open to the same objection. 
If God has determined to put sinners out of existence, then 
irt this case also the creature is not fully free to settle his own 
destiny, for he cannot choose to be eternally a rebel. 

The same position arises in the doctrine of election and 
salvation according to the hyper-Calvinistic scheme. If God 
has elected some to be saved and the rest to be damned, and 
such end is absolutely certain to be reached, then again the 
creature has no freedom of choice on this all-important ques
tion, and freedom of will is a fiction. 

These three doctrines are therefore fatalistic in essence, 
contrary to fact as far as the universe has at present ad
vanced, and contrary to Holy Scripture in its teaching as to 
the nature of angels and men and in its foreview of the 
future. 

If angels and men are not really free to decide their actions 
" how then shall God judge the world?" 

The logical outcome of fatalism is atheism. 
The sum-total of the universe for the Buddhist is imper

sonal, not a living, personal God. 
If the 99 Moslem names of God are collated the result is 

a " God " who does not exist, not a Person who can be 
known, trusted, loved.1

If the characteristic of Hindu gods, conceived as emana
tions of the Deity, are viewed together, the result again is a 
deity that has no existence. 

These systems are all fatalistic and atheistic. 
Whatever theological subject is probed to its depths this 

vital question of free will is reached, and becomes a crucial 
and determining factor, a test of truth or error. 

1 See Zwemer, The Moslem Doctrine of God, who cites Palgrave 
in support. 



CHAPTER XVI 

\ 

. THE RIGHT A ITITUDE TO ERROR AND THOSE IN ERROR 

The Old Testament offers much and solemn instruction as 
to the temporal judgments of God upon sin and sinners, but 
it does not declare the eternal issues. Therefore no particu
lar belief upon this subject was a condition of fellowship 
with God and His people. 

If a man rejected the true God, the Creator, or refused 
to approach Him on the one recognized ground of atoning 
sacrifice, such an one could not have been acknowledged as 
one of His people or granted the privileges of such. But if 
he did worship God Most High, Jehovah, and draw near to 
Him through the blood of atonement, he was owned by God 
and treated as one of His people, and for this purpose no 
assent to further theological tenets was demanded of him, 
certainly not as to the final destiny of the godless. Consider 
Abraham and his descendants, or Job and his friends. 

The same feature is seen in Israel under the Mosaic 
economy. Neither an Israelite so born, nor a proselyte from 
another race, was required to profess any opinion upon 
matters eternal or to surrender any idea already held. His 
status and privileges among the people of God were not de
pendent upon this. 

Consequent upon this was the attitude of our Lord to the 
Sadducees. They were materialists, denying the very existence 
of spirits; they were virtually 'annihilationists, denying any 
resurrection. Their doctrine was as _purely pagan as that of 
the Greek philosophers who mocked at Paul's teaching of a 
resurrection (Acts 17. 32). 

The Lord's treatment of this acute and dangerous situation 
is striking. He openly denounced the doctrine and exposed 
its unscripturalness. He showed its roots to be ignorance of 
the Scriptures and of the power of God (Mark 12 .. 24), and 
He warned all men against this doctrine and that of the 
Pharisees (Matt. 16. 5-12). But He made no suggestion, and 
took no steps to challenge their right to share in the public 
life and public worship of the people of God. 

The attitude of the apostles was the same. At Corinth, a 
89 
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centre of Grecian philosophy, some converts to Christ re
tained either the pagan view of annihilation at death or al
lowed continued existence of the soul while rejecting resur
rection of the body. Paul (1 Cor. 15), powerfully refutes the 
error, which he discusses thoroughly and exposes un
sparingly, showing that it is utterly destructive of Christ and 
Christianity. But he closes the discussion by calling those 
Christians who held it his " beloved brethren " and exhorting 
them with all saints to abo·und in the work of the Lord. 

In Acts 15 the account is given of an attempt by some from 
Jerusalem to impose the law of Moses upon Christians at 
Antioch. They insisted that unless these submitted to cir
cumcision, as the initial ceremony required by that law, they 
could not be saved. 

Here was an endeavour to falsify the gospel on the funda
mental issue of the terms of salvation. The attack was met in 
the manner following. 

1. There was much open discussion and inquiry (ver. 2).
The timorous plea that young converts would be hurt by 
ventilating the subject in public had no place or �eight. The 
fact, of course, is that sober discussion elucidates truth and 
establishes the upright inquirer. No attempt was made to 
smother or muzzle these teachers; no suggestion arose of 
denying them right to be in the church. 

2. The matter was carried to the apostles and elders at
Jerusalem. These, and the whole church, likewise discussed 
it publicly. 

3. Here again no challenge was given to the status in the
church of God of those who taught the error. To have done 
so would have equally challenged the position of that whole 
Pharisaic party in the church at Jerusalem which at first 
supported the error, and thus a serious public split would 
have arisen. This the open discussion, guided by the Holy 
Spirit, avoided. 

4. Upon our subject, it is instructive that so many years
after Pentecost there was still in the church a distinct section 
who retained their Pharisaic character without losing their 
standing as Christians. 

5. The mind of God upon the subject discussed was
gained and formulated. Thus the error was confuted and 
condemned. The most that was done as to the teachers of it 
was that they were disowned as regards having any authority 
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fron1 the apostles to teach. 
6. The effect must have been that their error was con

demned by the church at Antioch, and they would no longer 
be permitted to teach it; and as to themselves, they must 
either have felt bound to abandon the doctrine, or at least to 
have refrained from advancing it: or if they would not bow 
to this obligation to be silent they would have withdrawn 
from the fellowship. Thus would the difficulty reach solu
tion, one ,vay or the other, without application of the stem 
measure of excommunication. 

The New Testament gives no warrant for the excommuni
cation of a Christian on the ground of error in doctrine. It 
is evil conduct that requires that a brother be put away (1 
Cor. 5. 9-13). The teaching of what is held to be false doc
trine is to be dealt with as before shown. But this demands 
high intelligence in the truth, much forbearance, and real 
spiritual authority .. Alas, that these qualities are too rare, 
and feeble, unspiritual leaders have found it easier to cast 
the teacher out of the church, dealing with the situation by 
force instead of grace. 

But suppression invites schism, and they who force schism, 
whether by pressing a teaching or suppressing a teacher, ate 
equally guilty of a work of the flesh classed in Scripture with 
fornication, idolatry, drunkenness, and the like (Gal. 5. 19-21). 
Such carnal conduct calls scripturally for church discipline. 
Alas that money-lovers and railers (1 Cor. 5. 11) are often 
tolerated by leaders intolerant of opinions they reject. 

A Diotrephes, who . casts out of the church, falls under 
apostolic censure as much as a teacher who causes faction 
by an error he forces upon the church (111 John 9, 10). 

This discussion concerns one whose standing as a brother 
in Christ is admitted. One who denies that Jesus is the 
Christ, the Son of God, of necessity denies that God is Father, 
since he who has no child is not a father. Such a person 
ought not to be regarded as a Christian, even as a rejector 
of Jehovah was not a true Israelite. Scripture calls him a 
liar and an antichrist. He ought not to profess to be a 
Christian or to claim a place in a Christian assembly. Yet 
of even such the apostle says "they went out from us" (1 
John 2. 18-29), rather than that they were put out by us; and 
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this pt1ragraph he closes upon the matter of righteous conduct 
as the test of relationship to God by new birth. 

The New Testament supposition is that in a child of God, 
or in a Christian church, the Spirit of truth and light is pre
sent in power, so that those who love error and darkness will 
flee away as the owl and the bat fly from the sunlight. But 
it is only when the Spirit is actually present and acting that 
His methods can be operated. And when a church, or a 
leader in a church, employs. other methods it is a confession 
of spiritual weakness and carnality. It may be given some 
high-sounding title, as '' zeal for the truth " or " holy indigna
tion," but evermore- it is true that " the wrath of man 
worketh not the righteousness of God" (Jas. 1. 20). Heavenly 
order in the house of God can be maintained only by 
heavenly spirit and energy. 

There could be named men of God of modem times who 
held Conditional Immortality or Universal Restoration, yet 
whose ministry on other subjects has been used of God, to 
sinner and saint. Their doctrines were rightly rejected, but 
not those who held them but did not make schism by them. 

CHAPTER XVII 

THE GREAT WHITE THRONE 

The closing utterances' of God upon the solemn subject 
before us read as follows : 
1. Rev. l9- 19, 20. And I saw the beast, and the kings,of

the earth, and their armies, gathered together to make
war against him that sat upon the horse, and against his
army. And the beast was taken, and with him the false
prophet that wrought the signs in his sight, wherewith he
deceived them that had received the mark of the beast,
and them that worshipped his image : they twain were
cast alive .into the lake of fire that burneth with brim
stone.

2. Rev. 20. 4-6. And I saw thrones, and they sat upon them,
and judgment was given unto them : and I saw the souls
of them that had been beheaded for the testimony of
Jesus, and for the word of God, and such as worshipped
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not the beast, neither his image, and received not the 
mark upon their forehead and upon their hand; and they 
lived and reigned with Christ a thousand years. The 
rest of the dead lived not until the thousand years should 
be finished. Blessed and holy is he that hath part in the 
first resurrection : over these the second death hath no 
power; but they shall be priests of God and of Christ, and 
shall reign with him a thousand years. 

3. Rev. 20. 7-8a. And when the thousand years are finished,
Satan shall be loosed out of his prison, and shall come
forth to deceive the nations.
10. And the devil that deceived them was cast into the
lake of fire and brimstone, where are also the beast and
the false prophet; and they shall be tormented day and
night for ever and ever.

4. Rev. 20. 11-15; 21. I. And I saw a great white throne, and
him that sat upon it, from whose face the earth a,nd the
heaven fled away; and there was found no place for them.
And I saw the dead, the great and the small, standing
before the throne; and books were opened : and another
book was opened, which is the book of life : and the dead
were judged out of the things which were written in the
books, according to their works. And the sea gave up
the dead which were in it; and death and Hades gave
up the dead which were in them : and they were judged
every man according to their works. And death and
Hades were cast into the lake of fire. This is the second
death, even the lake of fire. And if any was not found
written in the book of life, he was cast into the lake of
fire. And I saw a new heaven and a new earth : for the
first heaven and the first earth are passed away; and the

. 
' 

sea 1s no more.
5. Rev. 21. 5-8. And he that sitteth on the throne said,

Behold, I make all things new. And he saith, Write : for
these words are faithful and true. And he said unto me,
They are come to pass. I am the Alpha and the Omega,
the beginning and the end. I will give unto him that is
athirst of the fountain of the water of life freely. He
that overcometh shall inherit these things; and I will be
his God, and he shall be my son. But for the fearful, and
unbelieving, and abominable, and murderers, and fornica
tors, and sorcerers, and idolaters, and all liars, their part
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shall be in the lake that bumeth with fire and brimstone; 
which is the second death. 

6. Rev. 22. 10-1-5. And he said unto me, Seal not up the
words of the prophecy of this book; for the time is at
hand. H� that is unrighteous, let him do unrighteousness
still: and he that is filthy, let him be made filthy still:
and he that is righteous, let him do righteousness still :
and he that is holy, let him be made holy still. Behold,
I come quickly; and my reward,is with me, to render to
each man according as his work is. I aIIJ. the Alpha and
the Omega, the first and the last, the beginning and the
end. Blessed are they that wash their robes, that they
may have the right to come to the tree of life, and may
enter in by the ga_tes into the city. Without are the dogs,
and the sorcerers, and the fornicators, and the murderers,
and the idolaters, and every one that loveth and maketh
a lie.

The varied and protracted history of the heavens and the 
earth, which commenced with the opening chapter of the 
Book of God, here reaches its climax and conclusion : " I saw 
a ·new heaven and a new earth : for the first heaven ahd the 
first earth are passed away." 

Therefore this completion of the Book of God bears of 
necessity a sense of finality, of decisions that are irreversible. 

Exterior to the new heaven and earth, outside of the holy 
city, there is presented only the lake of fire. 

There are such as have drunk of the water of life, who 
have washed their robes and acquired right to eat of the 
tree of life. They are children of God, having His eternal 
life. There are also those who, in addition to this, have con
quered in the preceding wars of the kingdom of God and 
reached the dignity of being sons of God and inheritors (i.e., 
owners and rulers) of all that comfng new creation heavenly 
and earthly. Beyond these two classes of the saved there are 
only those whose " part shall be in the lalce that burneth with 
fire and brimstone, which is the second death." 

There are the righteous and the holy and the unrighteous 
and the filthy; and each is to continue to be what he is. 

Heavenly beings will be affected, for their abodes are con
sumed,. and into the new heavens the righteous of them alone 
will enter (11 Pet. 3. 13). Any dwellers on earth at that time 
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will be likewise affected and separated. All regions of dead 
beings, angelic, demonic, and human, will be dealt with, and 
will cease to be-both Death, Hades, and the sea. Only the 
lake of fire remains. Of it no end is declared. 

As on all former Divine judgments, so at this great white 
throne, the judgment will be personal: "every man" is 
dealt with individually. And judgment is on the basis of 
works done. It is not true, as sometimes stated, that not a 
man's works, but only his rejection of the Saviour, will then 
weigh. This rejection will indeed be the major count in the 
indictment, but the statement is explicit that judgment will 
be based upon " works " as disclosed by the " books," the 
infallible records of men's life and deeds. 

There will be only one possibility of escape from the lake 
of fire, even that a person's name is found written in the book 
of life. Apparently the universal value of the redeeming 
�ork of the Lamb assures that every name is there inscribed. 
But the first statement on this matter is that of the Judge of 
all to Moses : " Whosoever sinned against Me, him will I 
blot out of My book " (Ex. 32. 33). 

Granted that the lieavenly "city," so graphically de
lineated, is only a picture, a figurative setting forth of the 
bliss of the redeemed of the church, Israel, and the saved 
nations, each in its sphere in the new heaven and new earth; 
yet no one questions that the conditions so depicted are to 
be eternal. No one suggests that this state of bliss, based on 
the redemptive work of Christ, is to be liable to decay, in
volving a r€newal of sin and disorder. That would be equiva
lent to the Persian doctrine of Dualism, that the powers of 
good and of evil counteract each other for ever in intermin
able confusion. 

Granted that the opposite picture, the lake of fire, is like
wise figurative, setting forth the place and doom of sinners; 
yet the closest scrutiny of these passages yields not the 
slightest hint that this condition, contrary to that of the 
saved, will prove susceptible of change and betterment, or, 
alternatively, will end in annihilation. The two last ideas 
must be read into these closing statements of Scripture. 

If this could be done with warrant from earlier statements 
the result would be that the Word of God contradicts itself, 
and that what stands forth as the close and completion of all 
Scripture is at variance with what has preceded. The alter-

G 
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native is that those earlier statements must be understood in 
their plain and natural sense and so in harmony with this 
final summary, not in contradiction of it, and all the condi
tions of the saved and the lost, which will follow the 
decisions of the great white throne, will be alike eternal. 

We therefore close this discussion where Scripture closes 
it : that the bliss of the saved shall be 

FO R EVE R AND EVE R, 
and the lost " shall be tormented day and night 

F O R E V E R A N. D E V E R." 
That God has not supplied answers to every question that 

arises does not lessen the certainty or solemnity of what He 
has disclosed. It is for us insistently to set life or death be
fore our fellow-men, and urge them to escape destruction and 
secure salvation by repentance toward God and faith in our 
Lord Jesus Christ. The wise will take no risks. The merciful 
and faithful will seize every opportunity to save some. 

MY HEART STANDETH IN AWE OF THY WORDS. 
Psm. 119. 161 

THE REDEEMER'S TEARS 

THE REDEEMER'S TEARS WEPT OVER LOST SOULS 
JOHN HOWE (1630-1705) 

And when He drew nigh, He saw the city and wept over it, 
saying, If thou hadst known in this day, even thou, the things 
which belong unto peace, but now they are hid from thine 

eyes. 

These tears show the remedilessness of thy case, if thou 
persist in impenitency and unbelief till the things of thy 
peace be quite hid from thine eyes. These tears will then be 
the last issue of even defeated love, of love that is frustrated 
of its kind design. Thou mayest perceive in these tears the 
steady, unalterable laws of heaven, the inflexibleness of the 
Divine justice, that holds thee in adamantine bonds, and hath 
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sealed thee up, if thou prove incurably obstinate and impeni
tent unto perdition so that even the Redeemer Himself, He 
that is mighty to save, cannot at length save thee, but only 
weep over thee, drop tears into thy flame, which assuage it 
not, but, (though diey have another design, even to express 
true compassion,) do yet unavoidably heighten and increase 
the fervour of it, and will do so to all eternity. Heaven tells 
thee, "Sinner, thou hast despised My blood; thou shalt yet 
have My tears THAT would have saved thee; these do only 
lament thee lost!" 

But the tears wept over others as lost and past hope, why 
should they not yet melt thee, while as yet there is hope in 
thy case? If thou be effectually melted in thy very soul, and, 
looking to Him whom thou hast pierced, dost truly mourn 
over Him; thou mayest assure thyself the prospect His weep
ing eye had of lost souls did not include thee. His weeping 
over thee would argue thy case forlorn and hopeless; thy 
mourning over Him will make it safe and happy. That it 
may be so consider further, that-

They signify how very intent He is to save souls, and how 
gladly He would save thine, if yet thou wilt accept of mercy 
while it may be had. For if He wept over them that will 
not be saved, from the same love that is the spring of these 
tears saving mercies proceed to those that are become willing 
to receive them. And that love which wept over them that 
were lost, how will it glory in them that are saved! There 
His love is disappointed and vexed, crossed in its gracious in
tendment; but here, having co:rv.passed it, " how will He joy 
over thee with singing, and rest in His love!" And thou also, 
instead of being invplved in a like ruin with the unreconciled 
sinners of the old Jerusalem, shalt be enrolled among the 
glorious citizens of the new, and triumph together with them 
in eternal glory. 
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Il9, 44 43
DEUTERONOMY 161 96

20. 8 72 �63 72
145. I, 2, 21 43

JUDGES: 148 40
7. 3 72 

ECCLESIASTES : 
I SAMUEL: 12. 7 74 

28. IS 40 
ISAIAH: 

II SAMUEL: 4. 2-6 61 
I. 17 81 IO. 5·12. 6 61 

14. 9, IO, 15-17 41 
I I CHRONICLES : 25. 61 

18. 18. '19 82 26. 61 
35. 25 81 4 47 

30. 18 43 
]OB: 40. 28 47 

I. 82 45. 23 60 
6 ff 76, 82 65. 20 61 

2, I 76 
I, 2 82 JEREMIAH: 

4. 18 83 17. 9, IO 32 
15. 15 83 
38. 6, 7 76 

EZEKIEL: 
PSALMS: I. 24 40 

9. 5 43 16. 53-55 48 
IO. r!6 42 28. 12 81 
14. 33 12-15 81 

r-3 32 32. 2 81 
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DANIEL: MATTHEW :-cont. 
2. 20 43 9. 17 41 
3.33 47 IO. 6 41 
4. 83 17, 19, 21 

31 47 28 II 

7. 14, 27 47 II. 21, 24 77 
18 47 23 78 

12. 3 43 12. 31, 32 18, 66 
13. 50 58 

HOSEA: 16 .. 5-12 89 
14. 61 22. 32 16 

41-46 61 
JOEL: 23. 37 19 

3. II-16 18 25. 14, 20, 22 57 
II 63 31-36 18, 26, 63 

34, 41 66 
MICAH: 41 52 

4. 5 43 41, 46 59 
46 35, 37, 45, 

ZECHARIAH: 49, 50 

12. 14 61 26. 24 27 
14. 5 63 

MARK: 
APOCRYPHA 3. 22 80 

WISDOM: 29 17, 49 

ix. 2 60 9. 48 52 

xi. 5 37 12. 24 89 

xii. 20 37 35-37 61 

xiii. 5 60 14. 4 41 

xiv. II 60 LUKE: 
xix. 4 36 8. 31 64, 65 

SONG OF THE THREE CHILDREN : 
9. 26 63 

10.
, 
12-14 78 

27:65 43 13 77 
15 78 

SUSANNAH: 12. IO 17 
42 47 46 72 

13. 22-30 58 
I MACCABEES : 

36 
15. 4, 6 41 

iv. 38 16. 9, R.V. 41 
vi. 12-17 23 16-31 33 

19-31 26 
II MACCABEES: 22 78 

vii. 9 13 n. 22-31 40 
23-26 31'. 

SIR,ACH: 18. 2-8 82 
xxxvi. 15 60 19. 41, 42 96 

20. 34, 35 47 

NEW TEST AMENT 38 13 
41-44 61 

MATrHEw: 21. 34-36 66 

8. II, 12 58 23. 46 74 
• 

64, 65 24. 39 73 29 
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]oHN: ROMANS : -cont. 
3. 2 67 8. 6-8 34, 55 

3 21 II 50, 73 
3, 6 56 9. 22 54 
16 SI II. 20·22 62 

5. 21 50, 73 26 62 
23 81 16. 20 63 
26 85 
28, 29 50 I CORINTHIANS : 

6. 63 50, 73 2. 14 II 
7. 50-52 67 5. 5 22, 57, 73n, 78 
8. 21, 24 67 9-13 91 

41, 42, 44 55 II 91 
44 78 II. 2, 23 57 

10. 27-30 66 31, 32 18 
34, 35 83 32 22 

19. 38 67 13. 3 57 
39 67 15. 50, go 

3 57 
22 twice 50 

Acrs: 22, 36, 45 50, 73 
2. 27, 31 74 24 twice 57 

27 40 28 57, 60 
34-36 61 32 38 

3. 19 61 51, 52 66 
21 61 53, 54 39 
25, 26 62 

4. 21 37 I l CORINTHIANS : 
7. 59 74 3. 6 50, 73 

15. 90 4. 18 46, 48 
2 90 5. 2 76 

17. 28 21, 85 14, 15 51, 52 
32 89 19 84, 87 

6. I 54 
ROMANS: 2 28 

I. 69 GALATIANS: 
18 72 I. 5 43 18-32 32 2. 34 26, 27 75 

3. 34 2. 70, 71 2 50 I-3 72 21 73 4 72 
5. 4 54 7 48 19-21 91 16 70 

3. 9, IO, 12 33 EPHESIANS: 
4. 17 50, 73 3, IS 83 
5. 12•2I 50 4. 9 40 

15 51 21 14 
17, 19 51 
21 54 PHILIPPIANS : 

6. 34 2. ,9-II 59 
6-8 55 IO, II 6o 

7• 18 33 4. 20 43 
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COLOSSIANS : I PETER: 
I. 20 59 I. 8 24 

21 24 3. 18 29. 50
2. 8 14 18-20 73

4. II 43
I THESSALONIANS : 17 18, 68 

4. 17 66 171 18 23 
5. 9 23 29 23 

5. 8 64 
I I THESSALONIANS : II 43 

I. 3, IO 67 
4-10 22 II PETER: 

2. 4 74-76, 82
I TIMOTHY: 9 37 

�- 17 43 3. 7, IO 68 
2. 3-6 51 13 94 

4 77 
4. 4 59 I JOHN: 
6. 13 50, 73 I, 7 29 

16 13 2. 2 51 
18-29 91 

II TIMOTHY: 5. I, II, 18, 19 66 
I, 7 72, II, 12 21, 50 
4. 18 43 19 56 

PHILEMON: 48 III JOHN: 
9, IO 91 

HEBREWS: 
I. 6 twice 83 JUDE: 

8 42, 43 3 57 
13 61 6 75, 82 

2. 2 15 7 48, 49, 75
3. 28 13 24 
4. 28 I� 15 62 
I. 6 twice 83 
9. 18-22 84 REVELATION : 

22 29 I. 4 49 
23 84 6 44 
26 86 3. IO 66 
27 26 4. 8 49 

IO. 20, 22 9, IO 44 
12, 13 61 5. twiq� 60 
26, 29 19 2 76 
29 54 8-ro 59 

II, 7 II II, 12 59 
12, IO 22 13 44 

27 83 13, 14 59 
13, 21 43 6. 9"II twice 40 

7. 12 44 

]AMES: 8. 9 59 

I. 18 6o 9. 13, 11
! iCJ 63 

20 92 16 Bo 

2. 19 75 10.q 44, 4711• 
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REVELATION :·-cont. REVELATION :-cont. 

II. 15 44 7, Ba 93 
12. 1-6 6o 1�10 61 

4 Bo IO 41, 42, 44, 59

5 66 II·l5 27, 93 
7-12 6o 14 78 

14. I 66 15 72 
1-5 6o 21. I 93 

·IO, II 25, 44 1-5, 22 58 
15. 7 44 s-B 93 
16. 68 8 72 

9, II 68 23 58 
.19. 1-3 25 22. I 58 

3 44 1•5 58 
13, 14, 20 63 5 44 
19, 20 92 10·15 94 

20 41 14, 15 59 
20. 4-6 92 IS 72 
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