
THE CLEAN HEART 

A SCRIPTURE STUDY 

concerrung 

INWARD HOLINESS 

·G. H. -LANG

Second Edition 

Fourpence, by post 5d or 4/6 for I 2

Of 

THE AUTHOR,

" WRETFORD ,, OAKLEY ROAD
' , 

WIMBORNE, DORSET.





THE CLEAN HEART 

I. THE MEANING OF THE WORD " HEART."

Accurate understanding of words is essential to correct 
comprehending of ideas. Careful writers use terms with dis
crimination and with consistency of meaning. Hence the 
first occurrences of a word will reveal in what sense or 
senses a writer employs it, and will afford the key to its after 
n1eaning. This is very clearly seen in Holy Scripture, the 
most accurately written of all books, being the record of words 
which the Holy Spirit taught (1 Cor. 2 : 13 ; Zech. 7 : 12),.

and a good early example is the term "heart." 
Its first three occurrences are in Gen. 6 : 5 and 6, and 8 : 

21. In the first verse it is said that "Jehovah saw that the
wickedness of man was great in the earth, and that every
imagin1.tion of the thoughts of his heart ,-vas only evil con
tinually." The next verse informs us that "it repented
Jehovah that He had made man on the earth, and it grieved
Him at His heart" ; and the third passage declares that
"Jehovah said in His heart, I will not again any more curse
the ground for man's sake."

These instances make plain in what sense God employs 
this word ; they show what it is of the complex working of our 
inward man the term covers in His Word. 

The first passage speaks of '' the thoughts of the heart " : 
so the heart includes all that we mean by thought-remem
brance, reflection, and the other intdlectual processes. 

The second speaks of " grief " as affecting the heart. 
Grief is an emotion : so that the feelings-affection, 
resentment, likes, dislikes, and man's other emotional instincts, 
are covered by the term. 

The third passage declares that it was in His heart that 
Jehovah said " I will not" ; which shows that in the heart 
works also the will, including such elements as courage, 
resolution, determination-the deciding impulses that control 
action. 

Intellect, emotion, volition, or in simpler terms, thought.,
feeling, will : these three factors of man's interior life constitute 
his " heart." 

It is of these that a man becomes conscious as soon as he 
reflects upon his inward · activities. He then finds that he 
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thinks upon various matters or objects ; and that as he thinks 
he feels emotions excited, which may be pleasing or painful ; 
and then he finds himself making up his mind what he will do 
in relation to those objects or affairs. 

It is in this way that every action arises. For example : 
A young man sees a young woman who arrests his attention . 
. He thinks about her ; as he is thinking affection is kindled ; 
_and presently he resolves to win her for his wife. Or a thief 
sees in a window a jewel. He thinks upon its beauty and 
monetary value, and of the pleasure he could have from the 
proceeds could he secure and s�ll it. But at this point his 
judgment must weigh the possibilities of detection and punish
ment ; he must decide whether the attempt is worth the risk : 
and thus is his will influenced for or against the theft. 

These examples-the one of right conduct, the other of 
wrong-show that it is in this manner that every act of man 
is generated, making it easy to understand the counsel of 
Solomon, "Keep_ thine heart with all diligence, for out of it 
are the issues of life" (Prov. 4 : 23) ; and our Lord's saying, 
�' out of the abundance of the heart the mouth speaketh " 
(Matt. 12 : 34). Words and deeds are the overflow of the 
heart. Hypocrisy is so acting or speaking as makes one 
appear to be other than he is in heart. 

II. THE PURE HEART.

It is to be observed that the heart is not necessarily sinful. 
God has a heart : that is, He thinks, feels and resolves. But 
His thoughts are always strictly correct, His feelings ever pure, 
His will always and only holy : " God is light, and in Him is 
no darkness at all" (1 John 1 : 5). Similarly, Adam had a 
heart as much before he sinned as after ; but in the former 
time his thoughts-concerning God, for example-were 
never erroneous, he thought according to truth ; his 
emotions were never mixed, partly selfish, evil, contradictory, 
so that he was not distracted by cross impulses ; his will was 
in no degree deflected from his duty to the Creator, and he 
did not find it hard to do the will of God. 

This was a pure heart, and well could Adam have used the 
wonJs, " With my whole heart will I keep Thy precepts " 
(Psa. I 19 : 69), for his thoughts, desires, and resolves were 
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wholly conjoined to please-God, he verily then loved Jehovah 
his God with all his heart, soul, mind and strength. 

In this blissful state of heart man ought ever to have con
tinued : it is to this God designs to restore the believer in 
Christ Jesus, and through thus purifying the heart to sanctify 
the whole life. 

III. How THE HEART WAS CoRRUPTED.

A heavy blow over the heart imperils the bodily life, and 
thus Satan, aiming to de�troy man spiritually and morally, 
first assaulted the heart. His opening attack upon Eve was 
directed to the beclouding of her thoughts concerning God's 
word to her. " Hath God said?" he enquired ; is it really 
the case that your Creator has dangled before you all these 
pleasant fruits, but forbidden you to ·enjoy them ? Here 
is the origin of all man's doubts as to what Goc:I has said, the 
full-blown modern development being seen in the undisguised 
scepticism of higher- criticism. Thus were Eve's thoughts as 
to the divine ·statement �ade to run. on the dangerous line of 
questioning instead· of believing. The Book of God is in fact 
written with marked simplicity of language, and in general 
is easy to be understood ; and yet even men of ability and 
high mental training find it impossible of comprehension and 
stumble at its simplest statements, such as " Ye must be born 
again." The first reason is that their habit of mind is that 
induced in our first mother by Satan's subtle enquiry : they 
question and question, but do not believe. Said Augustine : 
" Understand my word that you may believe it ; but believe 
God's Word that you may understand it." 

Having thus raised a doubt as to what God had said, or what 
was the force of what He had said, the Enemy at once pro
ceeded to a bold denial of what God had spoken, saying 
" Ye shall not surely die " ( Gen. 3 : 4), so challenging the 
truth of the word of the Lord, and thereby corrupting the 
more thoroughly Eve's thinking concerning God and His 
word. And this unblusl\ing assertion as to the unreality of 
death is the root out of which have grown such errors as the 
theory of the transmigration of souls from one form to another 
in almost endless succession, and the application of the theory 
of evolution to the ·hereafter, as seen, for example, in the 
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assertion of the spiritist that there is no death, but only an 
upward progression from stage to stage of life and from sphere 
to sphere of the universe. Thus have man's thoughts been 
corrupted as to the solemnities of the judgment of God, and the 
fear of God has largely ceased to deter from rebellion against 
His commandments. 

Successful thus far, Satan at once proceeded doubly to 
corrupt Eve's emotions. He suggested that God was 
frightening her with a false threat, and that the real fact was 
that He feared lest she should ascend to be something nobler 
than He had made her. "God doth know that in the day ye 
eat thereof ye shall be as gods (elohim, the heavenly beings) 
knowing good and evil" (Gen. 3 : 5). In other words Satan 
told her that there were beings wiser and greater than man, 
and insinuated that God was ungenerously preventing her 
from being the best that was possible. This, if accepted by her, 
was calculated to cause a revulsion of feeling towards God, for 
it raised doubts as to His goodness, and so killed her affection 
towards Him. And this death of love was most quickly 
evidenced when she and Adam hid from their most loving 
Creator and Benefactor, and said to Him, "I heard Thy 
voice ... and I was afraid" (Gen. 3 : 10). 

But not only this ; the ambition to self-exaltation was 
induced, and she became her own centre and object, desiring 
to magnify herself instead of living to glorify God. And this 
disease of heart has afflicted her offspring �ithout exception. 
The corruption that is in the world is through ungodly desires 
(2 Pet. 1 : 4). 

Eve's mind being now blinded and her affections corrupted, 
it followed speedily that her will became depraved, that is, 
turned aside from the straight line of duty to God to the 
crooked path of self-pleasing : "When the woman saw that 
the tree was good for food [the lust of the flesh], and that it was 
a delight to the eyes (the lust of the eyes], and that the tree 
was to be desired to make one wise," or to give intelligence 
[the vainglory of life], " she took of the fruit thereof and did 
eat " (Gen. 3 : 6). 

Thenceforth, as Christ said, " from within, out of the heart 
of man, thoughts that are evil proceed " (Mark 7 : 21). 
This statement is noteworthy for its exactness and fulness 
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as describing the processes of the heart. For Jesus said that
out of the heart proceed " the reasonings, the evil

,,

(ot 8uxt..oytoµot ot xocxol) those unbelieving, doubting, self
centred cogitations such as Satan induced in Eve, which are 
evil in their very nature, being the opposite of faith, of trust. 
These " proceed " ( tx1topeuovToct) : they start in a thought, 
extend till they fill the mind, then capture the feelings, then 
carry the will before them by assault, and finally go forth into 
conduct, working themselves out into every dreadful deed, and, 
still pursuing their riotous course, spread havoc like a pestilence 
by the baneful influence exerted upon other hearts and lives. 

IV. THE HEART INCURABLE.

Man is a remarkable being, and among the most notable of 
his powers is self-control. This he can exert in large degree 
over the workings of his heart, which is implied in the words of 
Solomon, " keep thine heart." Man can change the subject 
of his thoughts, curb his emotions, alter his decisions. More
over, the power of control steadily develops by exercise. Yet 
there has to be faced this solemn, undeniable fact, that however 
far this control be carried by practice, it never avails to rid the 
heart of the evils induced therein by sin. 

The philosopher schools his mind, yet, apart from revelation, 
never arrives at the true knowledge of God, but thinks 
incorrectly as to the divine essence, nor comprehends His holy 
will and its requirements from man : "the world through its 
wisdom knew not God " ( 1 Cor. 1 : 21). Moreover, the 
most highly developed· intellect has no security against the 
uprising before the mind of those detestable " imaginings " 
which obsess and defile the heart ; so that in all ages the ranks 
of the mentally cultured have yielded their full quota of the 
abomin.able and morally degraded. 

The stoical discipline the emotions, suppressing their 
manifestations without being able to forbid th�ir presence. 
They cannot but feel, and they are in no wise proof against 
such passions as hatred, bitterness, resentment, selfishness. 
Or if this suppression be forced to the extreme, then the heart 
becomes callous, destitute of the nobler emotions as of the 
baser, a state itself ungodly, abhorrent, pernicious, and far 
removed from the perfect moral condition of the primal 
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sinless man. No one can induce himself spontaneously to love 
the Lord with .all his heart's affections and powers. 

Nor can the strongest nature constrain its will to bow with 
unfeigned delight before the will of God. " The mind of the 
flesh is enmity against God ; for it is not subject to the law of 
God, neither indeed can it be : and they that are in the flesh 
cannot please God " (Rom. 8 : 7, 8). In each of us self is so 
enthroned as that its claims intertwine inextricably with all our 
aspirations and intentions, and we are not able to act, or even 
to desire to act, purely out of regard .to the glory and the will of 
God. 

The human race has been granted many thousands of years in 
which to experiment with its sinful heart, but all the tinkering 
of philosophers has but added to the defects, all the nostrums 
of moralists have left the disease unchecked ; so that man's 
sternest struggles for moral freedom have but proved how 
hopelessly h.e is sin's slave. After some fifteen centuries the 
heart-k�owing God declared of man that '' every imagination 
of the thoughts of his heart was only evil all the days " (Gen. 
6 : 5). When twenty-two centuries more had passed His 
verdict was that "the heart is deceitful above all things, and 
it is incurable " (J er. I 7 : g) ; nor has the experience of 
twenty-six centuries more done aught but confirm that 
decision. World affairs in this twentieth century A.D. are not 
morally different from th9se of the twentieth century B.c., and 
the heart of each several reader is depicted truly in the third 
chapter of Genesis before considered. 

V. THE HEART AND THE NATURE.

Thoughts, feelings, decisions are not the man. The man is 
the being who thinks, feels, decides, these being in tern al 
processes which he can set in motion or restrain. What a 
being is in the essence of his nature determines what kind of 
thoughts, what sort of emotions, what type of decisions he will 
produce. God's nature being holy His thoughts, feelings, and 
resolves are always holy. Adam's unfallen nature being sinless, 
so were the workings of his heart. But sin having entered, 
permeated, and vitiated the man, it was inevitable that his 
thoughts, feelings, and will should become corrupt. 

The heart is a reservoir with triple tanks, the upper, the 
intellect, feeding the middle one, the emotions, and this 
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passing on into decisions, ·out of which flow the issues of life. 
But the man himself is the mountain spring that feeds the whole 
system ; and as is the fountain so is the water in the reservoir.-

Since Adam and Eve fell it is natural for man to act from 
himself, independently of God, and for himself, disregarding the 
rights of God. This depraved, godless bias of human nature 
works its will by means of the physical body as its instrument. 
The body is employed fqr every act of man : he thinks in the 
brain, sees with the eyes, speaks with his tongue, works with his 
members. Hence, a dominant phase of the judgment to 
come will be that " each one will receive the things done 
through the body" (2 Cor. 5 : 10). And so intimate is this 
conjunction of the moral and the physical in man, and so 

· much does he live to gratify bodily cravings, that one of the
terms for the body is applied to the moral being, and his sinful
nature is called " the flesh." See especially Romans and
Galatians. 

It is here that we reach the centre of the problem of heart
purity. If the reservoir be found polluted the engineer will
examine the fountain. If the spring be found to be unalterably
fouled then the only way to cleanse the tanks will be to connect
them with a fresh, uncontaminated spring. If this be done the
inflow of the foul water will cease, and the tide of pure water
will speedily cleanse the tanks. But it is useless, utterly useless,
to labour to cleanse the reservoir so long as the foul spring still
supplies it. It is equally hopeless for man to toil and struggle
to purify his thoughts, desires, resolves whilst the fleshly nature
still feeds these. 

And .yet man cannot alter his nature. He could and did
spoil his original innocent nature, but he cannot heal the
resulting sin-stricken nature, nor, consequently, can he purify
his heart. The only hope is if he can receive a new, holy
nature, if the very principle, bias, tendencies, instincts of his
being can be changed, so that he shall instinctively, as the
output of a holy nature, generate holy thoughts, pure emotions,
and godly resolutions. The spring must be changed, for the
old fountain cannot possibly be purified : and just as certainly
as only the Creator can cause· springs to flow at the tops of
hills, so certainly only God can create in the sinner a sinless
nature. But God who does the one can do the other, and He
delights to do so, as witness His promise, "A new heart also



IO THE CLEAN HEART 

will I give you, and a new spirit will' I put within you ; and I 
will take away the stony heart out of your flesh, and I will give 
you an heart of flesh. And I will put my Spirit within you, and 
[so] cause you to walk in My statutes, and ye shall keep My 
ordinances, and do them " (Ezek. 36 : 26, 27). 

VI. FLESH AND SPIRIT.

The outward form of the disobedience of our first parents was 
that.they gratified a bodily appetite by a means contrary to the 
command of God. The words "the woman saw ... took 
•.. did eat ... and gave '? (Gen. 3 : 6) describe four 
bodily acts. The immediate and permanent effect of this 
misuse of the body was felt inwardly : first in the mind, "they 
knew " ; then in the moral sense, " they knew that they were 
naked." Henceforth the material portion of man's being has 
been the dominant, the moral has been perverted, and the 
spiritual has been dead. In the day that Adam ate he died 
spiritually ; his spirit no more enjoyed God, nor held 
ascendancy in his own being. 

On the other hand " God is spirit" (John 4 : 24), it is the 
nature of His substance. Matter forms no element in His 
being, and the material things which He has created hold no 
dominance over Him, but are wholly subservient to Him. 
And God is without any admixture of evil : " God is light, ,and 
in Him is no darkness at all" .(1 John 1 : 5). And again, 
there is no selfishness animating and limiting Him, for " God 
is love " ( 1 John 4 : 8) ; it is the prompting impulse, the 
controlling tendency of ;His nature. The law of love is the 
royal law because it is the law which rules the King himself. 
Thus God is the opposite of fallen man ; in Him the spirit is 
�scendant, the moral nature is perfect, the principal of action 
1s pure. 

Now it is nothing less than this divine nature which God 
desires to impart to the sinner, and does create within him 
when he places faith in Jesus as the Son of God. The promise 
above quoted reads : " I will put My Spirit within you " ; and 
again we read : " I will pour fo:r;th My Spirit " (Ezek. 36 : 
26, Joel 2 : 28, Acts 2 : 17) ; and all such "precious and 
exceeding great promises" are given that ". through these 
ye may become partakers of divine nature" (2 Peter 1 : 4). 
As a result, those thoughts which are of God spring up in the 
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now regenerate believer, new feelings and desires impel him, 
and a new restful harmony with the will of God begins to 
characterize his inner life. 

But it is all-important to observe that no change is wrought 
in the sinful, self-centred nature, it being incapable of 
improvement : " that which is born of the flesh is [ and ever 
remains] flesh," it never becomes spiritual in quality : " the 
mind of the flesh is not subject to the law of God ; neither 
indeed can it be" (John 3 : 6, Rom. 8 : 7). On the other 
hand no deterioration is possible in the new spiritual nature, 
for it is the divine nature ; and therefore we are taught that 
everyone who has been begotten of God do_es not go on in 
sin, because God's principle of life abides continuously in him, 
and he is not able to sin for the very reason that it is of God 
that he has been begotten ( 1 John 3 : 9).1 

Adam, by natural generation, passed to his descendants 
his own ruined moral nature ; God by spiritual generation 
gives to the believer in Christ His own perfect nature. The 
former cannot be restored, the latter cannot be impaired : 
" that which is born of the Spirit is [and remains] spirit" 
(John 3 : 6). 

Now for the cleansing of the heart God, by the agency of 
His almighty Spirit, detaches the reservoir-the thoughts, 
desires, and will-from the fountain of tp.e corrupt nature, the 
flesh, and attaches it to the fresh, uncontaminated spring, the 
new, spiritual nature. The heart being fed from this divine, 
heavenly' fountain is filleq. with thoughts, feelings, pictures, 
intentions that are godly, heavenly, holy, and these overflow 
in pure, fruitful living. "JesUs stood and cried; saying, If 
any man thirst, let him come unto Me, and drink. . He that 
believ�th on Me, as the �criprure hath said, from within him 
shall flow rivers of living water " (John 7 : 37-38). ·

VII. THE OLD MAN AND THE NEW MAN .
• 

This process of the detaching of the heart from the old man 
·to the new man must be considered with· care, for upon it
depends the perpetuity of cleanness of heart.

And first, by no effort of our own can this be effected. The 
1 This must not be pressed to mean that no believer ever can or does· 

sin, or that no person who sins can be a believer, for John hasjust·beforc• 
pointed out the 1esource of any believer who sins (c. 2 : 1). 



12 THE CLEAN HEART 

constituting of man as a being in the likeness of God, with a 
heart in which intellectual processes, emotions, and will should 
co-work, was nothing less than the choice and creation of God. 
Man marred that constitution, but cannot remake it ; he 
defaced the likeness, but cannot restore it. The Creator, and 
He only, can recreate this wrecked constitution, and in the 
process He makes it nobler than at the first, and when the 
work has been completed it will be eternally secure from 
further disaster. For whereas Adam's nature in innocence 
was capable of falling and being ruined, the new nature, being 
the divine nature, is not susceptible of deterioration. And 
therefore it is true that 

" In Christ the sons of Adam boast 
More blessings than their father lost." 

Let us examine the method by which God effects this. 
r. He sent into the world His own eternal, co-equal Son,

that He by a true, yet supernatural birth of a virgin should 
take unto Himself a real humanity, becoming God manifest 
in flesh, very God and very man, partaking fully of human 
nature without sharing its sin. Then and thus there stood 
upon the plane of human affairs One who by reason of His 
humanity was capable of feeling the power of all human 
experiences. and the full force of temptation, but who by 
rea_son of His filial faith in God was also found capable of not 
-succumbing to circumstances ot surrendering to temptation. 
That eternal life which was with the Father was thus 
manifested to us upon this earth, and here, under the most 
difficult of earthly conditions, that life triumphed where 
simply human lif� had been uniformly defeated. At the first 
attack of Satan Adam fell, proving the insufficiency of unaided 
human nature under .the most favourable conditions ; but 
against the whole assaults of the same Tempter, Christ stood 
firm, and over even Death itself, the last and strongest enemy of 
man, He arose triumphant ; thus proving the entire sufficiency 
of man when energised by the life of God. 

2. The next stage in our recovery is that God undertakes
to create a real, vital, effective, and eternal union between 
Christ, His Son, risen from the dead, and the man who receives 
Christ as being the Son of God and for the purpose that Christ 
shall be his personal Saviour. This union is effected in the 
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believer by the Holy Spirit of God, who proceedeth from the 
Father and the Son, and equally with them is God, and who 
by His divine power imparts to the believer in Christ the life of 
Christ. Thus do we receive in actual fact a measure of the very 
life principle and power, the divine nature, which is in Christ 
Jesus. " Wherefore if any man is in Christ there is a new 
• creation : the old things are passed away ; behold, they are
become new. But all things [in this new creation] are of
God " ( 2 Cor. 5 : 1 7).

Yet many a believer will be fain to say : This is not my
experience, for my old things have not passed away. I am still
harassed by thoughts, imaginings, and feelings which are of the
flesh. My memory is loaded with the accumulated rubbish of
unhallowed reading, conversation, and deeds. My thinking
upon divine matters is perverted by reasonings of unbelieving
hours, and I still find it hard to believe some things in the Bible.
Unholy scenes rise up before my imagination, and •with the

· longing to be holy there co-exist cravings for things unholy.
My heart is not pure but mixed ; and " the good which I
would, I do not, but the evil which I would not, that I
practise " (R·om. 7 : 1 g). 

3. The question which arises is, How can the old man be
dealt with so effectively that he shall lose his power to infect the 
heart with the evil which is all that he can produce? Ob
viously this result would be attained most simply and certainly 
if he could be killed, since a dead man has no power for mischief, 
being unable longer to suggest thoughts, inspire feelings, . or 
influence the will of another. But how can our old man be 
killed? Not by any efforts of our own ! Nor can he be 
persuaded to commit suicide ! This death must be wrought by 
the power of God ! He only can kill this wicked thing. 

Now let us hear what God says He has actually done in this· 
matter. He declares plainly that our "old man was crucified 
with Christ " (Rom. 6 : 6). The scripture does not say that 
our old man is crucif ied, as if it were a matter of present 
happening (the A.V. rendering is difficult) ; it declares 
something that took place and was completed at the cross of 
Christ. Still less does the passage say that our old man was 

·crucified in us, as some in effect inaccurately declare ; but it
dec'lares what God says He did with our old man in Christ when
He died once for all.
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The doctrine that the fleshly nature is eradicated from the 
believer is faced with two insuperable difficulties. If it were so, 
then the only nature remaining in him is· the divine nature. 
This cannot sin, nor in even the least degree respond to 
temptation. What, then, is it in such an one that can respond 
to evil and can sin? The saint ought not to fall, nor to be 
capable of doing so ; yet the former is admitted to be possible 
and the latter to be fact. Secondly, if already the only nature 
left be the divine, and yet the believer can lapse, then eternally 
there will be a possibility of his lapsing, for, in this case, he is 
already inwardly. all that he ever will be inwardly. 

The suggestion that Col. 3 : 9, " ye have put off the old 
man," means that he has been put out as well as off cannot be 

:maintained. It is based upon the ek in apekduomai, which 
particle ordinarily means out of. But this cannot be the force 

. here, for ( 1) in c. 2 : 9 a derivative apekdusis is applied to 
circumcision, in which case there was only a cutting off, not a 

.putting out, of flesh, and this is a metaphorical statement of our 
=spiritual experience in Christ ; and (2) the same word 
apekduomai is used in c. 2 : 15 of the Lord " putting off from 
Himself the principalities and powers," where putting off is 
obviously the· whole force of the term, for these never had any 
place within Him out of which to be forced. The word is not 
found .elsewhere in the New Testament. 

In contrast to this unwarranted idea of eradication of the 
flesh, the assurance which God offers to us is that our old man is 
· not alive, because he was crucified at Calvary. God nowhere
invites us to consult our experience upon the point, nor do we
anywhere find. Him• informing us that our old man is dead in us,
.or removed from us ! No ! God wholly turns away our
attention from ourself and bids us to consider what He wrought
for us in Christ.

Only that which was done for us by Christ Jesus as our
representative can ever be made good in our experience.
What has been so done we can learn from the Word of God
only, since from it alone can anything be known of Christ and
His work ; and this Word of God states positively that our old
man is not living but dead, for it was arrested, crucified, and so
executed for its crimes, when Christ Jesus suffered our death
penalty at the hands of divine justice. Thus the mAtter
stands as God reckons ; and thus we are to reckon it to be.
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4. So now the position is that our old man is not living. This
is matter of divine testimony, and therefore the thing is true. 

But someone will say, How, then, is it my experience that he 
asserts himself so constantly and vigorously, infecting my heart 
with his wicked influences ? If he is dead, how has he such 
living power ? 

The answer, my friend, is simply that you on your part do not 
accept as being true in your case that which God says is true for 
you in Christ. As you rise in the piorning and face the day 
your attitude is virutally this -: Well, I suppose the weary 
struggle against indwelling sin must continue for another day. 
I shall be overcome again as in the past. There see�s to be no 
hbpe of anything else till I get to heaven. 

Tliis is· rank unbelief. You assume that your old man is 
alive, ·whereas God bids you to believe that ·he is dead, because 
he was slain on the cross when Christ died for you. You accept 
the situation according to ,your own experience, instead of 
accepting as true what God declares·. God says that you the 
sinner, the old man, ihat did the evil d�eds, were crucified ; that 
you are not alive btit dead : you say that such has not been your· 
experience, therefore you ,were not crucified and are still living. 

This is ·exactly the error that the unregenerate so commonly 
make as regards the forgiveness of sins. God declares that He 
made our iniquities to meet on Christ on the cross, that Christ 
there bore our sins in His body, that in Him our guilt was duly 
punished, and that thus we, through Hi.in,· satisfied justice by 
exhausting our legal penalty. The unbeliever says : But I do 
not feel·that my sins are gone ; they·are still a burden upon my 
cons'cience ; · I do not feel forgiven ; I still dread the wrath of 
God; I have no experience that my sins have been put away. 

To such an one we reply : No, and never will you feel' free 
from the burden of your sins until you first simply accept as true 
what God says was done _at the cross. You must believe God's 
statement that Christ, acting for you, did all that was needful 
for securing your pardon. You must aceept as true what God 
declares, and then you will rejoice in the knowl�ge, and your 
experience will soon tally therewith. To such an one we say, 
If a creditor informs his deJ:>tor that he an:d a third party by 
mutual arrangement have settled the debt, what has the 
debtor to do but to believe his creditor's· word and be-thankful ? 

ilt is even tlius with the matter ofour·old man. • Long enough 
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have we been his slaves, and bitter has been the bondage. Now 
God gives us the good news that our taskmaster is dead. It is 
true that we have no other evidence of his death than the 
statement of God ; but what better evidence of any fact can 
there be than that God stated it? It is for us to believe the 
welcome tidings and to thank God for our freedom. It is for us 
to face each day quietly and happily by telling the Lord that we 
take it for granted that by His power the death of the old man 
shall be made good in our experience. And according to our 
faith so shall it be unto us ; for the law of spiritual attainment 
is that the eternal Spirit makes· experimental that which we 
accept by faith on the bare word of God. " I [Saul of Tarsus, 
the old man] have been crucified with Chrjst ; yet I [Paul the 
apostle] live ; and yet no longer I [Saul or Paul], but Christ 
liveth in me : and that life which I [Paul] now live in the flesh 
[the body] I live in [on the principle of ] faith, faith which is in 
the Son of God, ·Who loved me, and gave Himself up [to 
justice] for me '' (Gal. 2 : 20). 

VIII. THE HEART AND THE CONSCIENCE.

So great and penetrating is the virtue of the precious blood of 
Christ that we read of "having our hearts sprinkled from an 
evil conscience " (Heb. 1 o : 22). 

In the human mind there is a divinely implanted monitor 
named conscience. The word means "joint-witness," and 
carries the idea of the man being a witness for or against 
himself, according as he deems his act good or bad. " Con
science is the consciousness man has of himself in his relation to 
God, manifesting itself in the form of a self-testimony" 
(Cremer, 215). It is an activity of the heart, for we read that 
by nature men "show the work of the law written in their 
hearts, their conscience bearing witness therewith, and their 
thoughts one with another accusing or else excusing them" 
(Rom. 2 : 15). 

Conscience is not infallible ; it cannot determine whether an 
act is good or bad. It is the judgment which determines this, 
being thejudge of the rightness or wrongness of a matter ; and 
the j�dgment of fallen man being blinded and biassed needs the 
guidance of the Word and Spirit of God in forming decisions. 

The function of the conscience is this : If the judgment 
. decides that an act is right the conscience urges that the thing 
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should be done and reproves the man if he do it not ; but if the 
judgment decides that the thing is wrong the conscience 
protests against it being done and reproves the man should he 
do it. Hence a murderer of the saints of God, and a 
blasphemer, " verily thought with himself that he ought to do " 
his persecuting work (Acts 26 : g and comp. Prov. 16 : 2) ; 
but later, his judgment being rectified, he as heartily 
condemned that 'York (1 Cor. 15 : g). Let me therefore be 
cautious in condemning my neighbour as unconscientious, for 
one may be doing a wrong act with a good conscience. 

If, therefore, to-day one deems an act right, conscience 
approves the doing and reproves the not doing ; if, however, 
tomorrow, through clearer light, one has altered his judgment, 
and deems that wrong which yesterday he deemed right, now 
conscience reproves the doing and approves the not doing. 
From this it is clear that no one is justified in doing a thing 
merely because his conscience may not condemn it, for 
conscience is only the officer of the court who enforces the 
decisions of the judge, the judgment, that is, the man himself. 
If the judge alters his decision conscience as definitely enforces 
the new verdict as it did the former. 

Now every son of Adam arrived at the age of moral responsi
bility is made conscious by his conscience that he has . " done 
those things which he ought not to have done [transgression], 
and left undone those things which he ought to have done 
[ disobedience J." This is a " defiled ". conscience ( 1 Cor. 
8 : 7), an " evil. " conscience (Heb. 1 o : 22). His 
conscience witnesses against himself and brings him in guilty at 
the bar of his own judgment. He knows that he is guilty before 
God. 

By habitually defying this conviction of guilt it is fearfully 
possible so to cauterize ( 1 Tim. 4 : 3) the conscience that it is 
reduced to insensibility and no longer protests, a dreadful state 
most easily reached by such as give themselves up to spiritism 
and theosophy, as stated in the passage just mentioned and as 
we ourselves have witnessed in more than one sad instance. 
But if, on tlre contrary, the convicted sinner presents himself 
before God, the supreme Judge, humbled and sorrowful, he is 
by Him di1·ected to the atoning work of Christ, whereby the 
deficiencies and the outrages of his acts before the law of God 
were made good. J-Ie is informed that the full penalty due to 
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him under the law, even death, has been rendered by Christ, 
the God-appointed Surety to act on his behalf ; and his 
attention is drawn in particular to the copious flow of the blood 
from Christ as the visible proof that He actually died, for the 
life is all one with the blood, and the pouring forth of the blood 
is the pouring out of the life (Lev. I 7 : Io- I 6 ; Isa. 53 : I 2). 

Thus "the penalty was exacted, and He was made answer
able" (Lowth, Isa. 53 : 7) ; but inasmuch as thefull penalty 
was death and the full penalty has been paid, there can be no 
question of any further payment by works to be done by the 
sinner, for a debt once completely discharged has ceased to exist. 

In the scale of moral values, a bull or a goat is not of equal 
worth with a man ; hence, the sacrifice of such creatures, as 
under the law of Moses, could never give a sinner the 
comfortable assurance that his penalty was completely met, for 
no life of equal value to his own had been surrendered to justice: 
" it is impossible that the blood of bulls and goats could take 
away sins " (Heb. 10 : 4). 

But as soon as the guilty man sees that Christ met the 
claims of the law of God, and puts his wl\,ole confidence ·therein 
as the legal meeting of his personal need, the Spirit of truth 
gives him the assurance that his sins are entirely cancelled; and 
that he will not, indeed, that in law and justice he cannot; be 
called upon himself to answer for them, his suffering Surety 
having done this with entire adequacy, this adequacy being 
witnessed by the presence of his Surety exalted by God to His 
own right hand, where in no wise could He be were He in the 
least measure still responsible for our sins. 

" God will not payment twice demand, 
First from my bleeding Surety's hand 

And then again from mine." 

Seeing this to be necessarily so, and that one is therefore 
"justified by faith, we have peace with God through our Lord 
Jesus Christ " (Rom. 5 : I). 

Under the law the leper, upon being healed by God's power, 
was to be cleansed, so as to be again fit for the society of a holy 
God and His people (Lev. 14). The first act in this cleansing 
was that the blood of the atoning victim that had died on his 
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behalf was dropped into living water, and this blood-tinged 
water was sprinkled upon him. Thus he was openly marked as 
one for whose sin aton�ment had been made. This would give 
to him peace and security before God and man. No one could 
now drive him out of the camp as an odious leper ; the blood
stains forbade. The very law that formerly demanded his 
banishment now protected him from it. 

To the believer in the atoning sacrifice of Christ, the Holy 
Spirit, the living water (Jno. 7 : 3�, 39), reveals and applies 
the cleansing virtue of the blood of Christ, through the saving 
grace of which he likewise secures through faith a yet diviner 
peace than did the. leper, and a far deeper and more comfortable 
assurance that he is accepted by God. The consciousness 
of guilt and the fear of deserved doom are displaced by the firm 
persuasion that his past life is ·cancelled : " his heart is 
sprinkled from an evil conscience" ; his thoughts no longer 
accuse, his feelings no more alarm, his will to please God. is· no 
more crippled by the dead ·weight of past sins .. 

. , . 

Apart from this blessed emancipation of the conscience no 
pr9gress .. in heart purity is possible. The lark cannot soar 
heavenward, bubbling over in song, if fastened to the ground 
by a weight ; but when the conscience is set free, by the 
assurance of Scripture that the -guilt is put away from before 
God by the blood of Christ, then advance in holiness is possible 
and imperative, and it now remains for· the believer, with 
Paul, to " exercise himself to have a conscience void of 
offence towards -God and men always " (Acts 24 : 16), to 
have a "good" conscience (Acts 23 : I), a "pure " 
conscience ( I Tim. 3 : g). 

A very real and strenuous exercise it is thus to live in this evil 
world,• but the cleansing of the heart makes it possible by the 
energy of the Holy Spirit ; and when the believer becomes 
aware in his conscience that he has failed and sinned, let him 
neither despair nor delay, but, with renewed repentance and 
confidence, let him look immediately to the same ever-virtuous 
sacrifice, to the precious blood of Christ, and the Spirit will 
then maintain him in the blessedness and peace of forgiveness, 
justification, acceptance ( 1 John 2 : 1) ,. whereupon he can 
address himself further and hopefully . to the blessed work of 
purifying his soul by obedience to the truth ( 1 ;Fet. I : 22). 
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IX. THE PURE HEART.

It is glorious to what degree this experience of purity of heart 
may advance, even to the thorough pervading of the mind, the 
affections, and the will. · 

1. And first as to the mind. We knew a man who had
served twenty-one years in the army, and to whom foul 
�anguage ha� become his natural speech. He thought in oaths 
and curses ; they had become his vocabulary so completely 
that he poured out volleys of them in sleep. Some time after 
his conversion his wife, an unconverted woman, assured me 
that from the hour of his trusting Christ she had never heard 
him use an oath, waking or sleeping. He had no struggle in 
this matter, nor with the old fierce craving for intoxicants and 
tobacco. Such as know the extreme difficulty of altering one's 
habits of speech will appreciate that so sudden and thorough a 
change is a purely supernatural work. God had cleansed out 
of that man's mind-the very words and phrases habitual to him. 

I myself can testify that God removed from my mind the 
filthy sediment deposited by years of reading low literature ; so 
that for long now, though possessed of a retentive memory, it 
has been all but impossible to recall things then read, and they 
have long since ceased to rise before the mind unbidden. 
There is no necessity for the defiling pictures stored in the 
memory, or generated in the mind, to have power to obtrude 
themselves before the eye of the inner man. It is the " old 
man" that constructs these images, or conjures them up from 
the chambers of the soul, and the " old man " is dead, and 
so no longer can call up these loathsome shapes. 

2. The affections also can be cleansed with equal thorough
ness. The Scripture says : " Let all bitterness, and wrath, and 
anger, and clamour, and railing, be put away from you, with all 
malice " (Eph. 4 : 31). These six terms in this order depict 
the history of a quarrel. First, there is a sense of injury, which, 
being suffered to live, becomes a root of bitterness. This, 
allowed to grow, develops into an inward wrath of spirit ; and 
this smouldering and spreading intensifies into a f lame of 
anger ; which, being observed by a third party, results in the 
injured heart parading the wrong before that other, so that 
presently many perchance have heard the story and there is 
much gossip and noise-a clamour. At this juncture the two 
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principals chancing to meet there is railing, one or both hurling 
at the other reproaches and threatenings ; and at last the fire 
blazes into malice, the doing of revengeful deeds, or the in
tention to do these when opportunity may offer. 

Now, the exhortation is, Let all these emotions be put away. 
But, given a heart free from all bitterness, love and kindness 
alone will prevail ; so that ·whereas John Wesley surely 
overstated the theory of holiness, yet most blessedly true is the 
practical summary which he gives, to the effect that what he 
meant by Christian sanctification was that it is possible for the 
child of God to live with no other emotion in the heart toward 
any human being than pure love only. 

This Christ taught ; and not as a final attainment for 
advanced disciples, but as an opening lesson to beginners, by 
saying "Love your enemies, and pray for them that persecute 
you " (Matt. 5 : 44) ; for it is obvious that he who loves his 
enemy will love everybody. 

This blessed freedom from all rankling, fretting, embittering 
feelings cannot but result from that dethroning of self, as the 
centre of thought al!d the object of care, which is effected by its 
death in Christ. For it is the old man that feels hurt, takes 
offence, is jealous for his rights, resents wrongs; and so breeds 
misery for itself and injury for others. The new man does not 
get touchy, for it has no eye for its own interests ; and being 
bent on the good of others only it readily and spontaneously 
forgives wrongs, even when wrought by the one whose good it 
seeks. It endures �n silence, waits in patience, overcom�s evil 
with good, and not only is not (as A.V.) eas#y provoked ( 1 Cor: 
I 3 : 5), ht.it refus�s to be provoked at ·all ( as R. V.), being itself 
bent on provoking others to love and good works. 

This love is humble ; and so it has been said of Him Who 
was love incarnate; that men could not hurt Him even by 
taking away His reputation, for He had already made Himself 
of no reputation. 

Let any Christians who feel such talk to be but the describing 
of a dream rather than the statement of a real possibility, res� 
assured that this state of heart is certainly declared in Holy 
Scripture to be possible, by the very love of God's own hear� 
being shed abroad in our heart (Rom. 5 : 5), and also th"-t it is 
the joyous r,xperience of very many of like nature and trials 
with thems�lves. 
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Nor is it anything more than is set forth in the prayer often 
offered when we sing Wesley's well-known hymn :-

Oh, for a h:eart to praise my God, 
A heart from sin set free ; 

A heart that always feels Thy blood 
So freely spilt for me. 

A heart resigned, submissive, meek, 
My great Redeemer's throne, 

Where only Christ is .heard to speak, 
Where Jesus reigns alone ; 

A humble, lowly, contrite heart, 
Believing, true, and clean ; 

Which neither life nor death can part 
From Him that dwells within ; 

A heart in every thought .renewed, 
And full .of love divine ; 

Perfect, and right, and pure, and good, 
A copy, Lord, of Thine ! 

Thy nature, gracious Lord, impart 1 
Come quickly from above, 

Write ·Thy new name u,pon my heart, 
Thy new, best name of love. 

X. 'THE WILL RENEWED.

As regards the attitude of our will towards the will of God, 
there are three main possibilities, with many intermediate or 
'C<>mmingled stages : there may be definite rebellion, or mere 
submission, or hearty co-operation. 

An act of deliberate disobedience by a child of God is 
perilous, and a course thereof disastrous, to communion with 
the Father. Eternal life is indeed assured to the l?eliever upon 
the sole ground of the obedience of Christ ; but enjoyment of 
friendship with Christ is as certainly dependent upon our 
obedience to Him : "Ye are My friends, if ye do the things 
which I command you" (Rom. 5 : 19 ; John 15 : 14). 
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While such rebellion is a fearful possibility, yet more.common 
in Christians is the state of reluctant submission to the will of 
God. Many will see themselves in the rabbi who sat next to 
Spurgeon at a dinner, and who, when a savoury sucking 
pig was served, whispered to the great preacher, "Moses very 
hard! Moses very hard!" He kept the law in act, but not 
in heart ; obeying its letter, but reluctantly, not joyfully. 

Yet beyond doubt it is possible for every believer to prove by 
experience that the will of God is " good, a.nd well-pleasing, 
and perfect" (Rom. 12 : 2), and to respond thereto with 
joyous alacrity. The Holy Spirit is able so to renew the spirit 
of our mind that we bpth perceive the splendour of God's will 
and throw� ourselves into the doing thereof without hesitation 
or regret. No more than this-normal attitude towards the will 
of the all-wise Father is expressed· in Faber's much-loved lines: 

I worship Thee, sweet will of God, 
And all Thy ways adore ; 

And every day I live l seem 
To love Thee more and more. 

Ill that He blesses is our good, 
And unblessed good is ill ; 

And all is right that seems most wrong 
If it be His sweet will. 

It is verily true that our old �an cannot sing such words, for 
he does not and cannot feel any such joy in the holy will of 
God ; but, we repeat, to faith the old man is dead, and does 
not count in the matter, for· who consults the feelings of the 
dead? whereas the believer can declare, "I delight in tQ.e law 
of God after the inward man " (Rom. 7 : 22). And to such 
as are bound to add, " But I see a different law in my members 
warring against the law of my mind, and making me prisoner 
of war to the law of sin which is in my members," and who 
are forced to cry with bitterness, "0 wretched man that I 
am ; who shall deliver me?" the swift answer is, "I thank 
God [there is deliverance] through Jesus Christ our Lord" 
(Rom. 7 : 23-25). 

And this deliverance is not partial but complete, " for the 
law of the spirit of the life in Christ Jesus [which is our life] 
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made me free from the law of sin and of death " (Rom. 8 : 2). 
In sin there is a constantly operating energy, a law, which 
holds us down in evil, as gravity holds down a stone in the 
mud ; but in Christ there is a constantly operating and 
infinitely more powerful energy, a law of life, which avaih to 
lift us up out of sin and death as certainly as the arm of a living 
men can lift the stone out of the mire, so keeping it free from 
the down-drag of gravity. Life is stronger than death ; life 
must cease before death can reign ; and the eternal life, which 
is the life of Christ, is invincible, and reigns triumphantly, 
subduing death, wherever its power is suffered to operate 
through faith. 

Thus is the will liberated from its thraldom to sin and 
invigorated with energy for glad co-operation with the will 
of God. 

David was a man after God's own heart who walked 
habitually in the fear of the Lord. But even after long years 
of such communion and faithfulness he lapsed into evil. By 
indulging the lust of the eyes he filled his mind with unholy 
imaginings, inflamed his feelings with impure passions, and 
bent his will to work wickedness, becoming an adulterer and 
murderer (2 Sam. 11 ). Upon true repentance and public 
confession (public because his offence was publicly known), he 
was forgiven, God pardoning him on the ground of that 
perfect atonement which He foreknew would be made by 
Christ ; an instance of that passing over of the sins done 
aforetime mentioned in Rom. � : 25. 

But forgiveness of the sin and exemption from its ·penalty 
was not the whole of David's need. His heart was defiled. 
Those foul pictures and base cravings which he had admitted, 
persisted. They still vitiated his thoughts, cla'moured fiercely 
for gratification, and kept him in hourly jeopardy of the will, 
now enfeebled by indulgence, surrendering again to the 
assaults of passion. For deliverance from this wretched and 
dangerous state David appealed to the God who had so 
graciously pardoned him, crying, "Create in me a clean 
heart, 0 God ; and renew a steadfast spirit within ·me '·' 
( Ps. 51 : 1 o). 

Remembering the distinction between the heart and the 
nature, the flesh, it is evident that this prayer may rightly be 
offered by a Christian, since the request does not at all challenge 
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the facts of the flesh being incurable and the new nature being 
sinless. It is the heart that requires cleansing, and (or this 
boon he who knows it not should cry unto the God of David. 

It was this most blessed experience into which the Holy 
-Spirit brought the company of pagans whom Cornelius had
gathered into his house (Ac�s 10). It is not possible to over
state the vileness of the pagan heart. Readers of ancient
literature know this, our own conversations with heathens and
Moslems confirm the sad truth by their own confessions : the
words of Scripture are literally accurate : "every imagina
tion of the thoughts of his heart is only evil all the days" (Gen.
6 : 5). The first chapter of the Romans remains an un
challengeable indictment of their mind and practice : and
perhaps none of the delusions cunningly imposed upon the
Western public to-day is greater or more dangerous spiritually
than the bold and baseless assertion that East�rn religions are
all the Eastern needs. The truth is that in their religions vice
is deifi� by .the sanction of religion, and thereby both heart
and conduct are most thoroughly corrupted.

It was such persons who that day heard from Peter the
._then ne� me�sage, the gospel of Christ, and believed on Him ;
_and of such it is written that " God, Who knoweth the heart,
pare them witness, giving them the Holy Spirit . . . cleansing
their �earts by faith" (Acts 15 : 8, g).

-With such encouragement the vilest may take heart. True
-is Wesley's testimony :

He breaks the power of cancelled sin, 
He sets the prisoner free ; 

His blood can make the foulest clean : 
His blood avails for me! 

XI. CHRIST DWELLING IN THE HEART.

Thus 'far attention has been directed mainly to the work of 
cleansing the house Mansoul from the filth and rubbish· of 
former days. But Christ has warned us that if a house, though 
rid of the wicked spirit that erstwhile defiled it, remain un
tenanted, it avails little that it be swept and garnished ; for 
the former occupant will discover its unprotected state, will 
;ren:rrn .thither reinforced with sevenfold power, and will render 
the �st state worse than the first (Matt. 12 : 43-45). Surely 
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this is why a backslider may behave worse than he ever 'did 
when unconverted. Satan finds some mischief still for idle 
hearts to do. 

Well knowing this danger, Paul longed and prayed that his 
converts, rescued from the pollutions of heathendom, might be 
positively holy, " filled with the fruits of righteousness, which 
are through Jesus Christ, unto the glory and praise of God" 
(Phil. 1 : l 1 ). He desired that their thoughts should be filled 
with the knowledge of God's wi_ll in all spiritual wisdom and 
understanding ; that- their affections sho�ld be godly, even that 
they be " rooted and grounded in love " ; and he joined 
Epaphras in intense prayer that they· should stand "fully 
grown and fully assured in all the will of God " ( Col. I : 9, 
Eph. 3 : 17, Col. 4 ·: 12). 

All this enrichment of heart was before the mind of the 
apostle when he prayed for the Ephesian saints that the Father 
of glory would " grant you, according to the riches of His 
glory, that ye may be strengthened with power through His 
Spirit in the in��rd man; that Christ may dwell in your 
hearts through faith ; to the end that ye, being rooted and 
grounded in love, may be strong to apprehend with all the 
saints what is the breadth and length and height and depth, 
and to know the love of Christ which passeth knowledge [or, 
perhaps, surpasseth knowledge], that ye may be filled unto 
all the ·fulness of God " (Eph. 3 : 16- 1 g.). 

The first word for strength, "that_ye may be strengthened 
with power," has the sense of strength to rule, to suppress, to 
dominate, and covers that work of the Holy Spirit by which the 
evils that would rise up, and flood the h,eart with wickedness, 
are effectually hindered from doing so. This is that cleansing 
before considered ; and the phrase shows how this cleansed 
state may be maintained, and by Whose almighty energy. 

But this cleansing is in order to a positive work : "that 
through faith Christ may dwell in your hearts in love."2 

The Spirit of God dwelling in the body of the believer is one 
thing, and most blessed and indispensable : Christ dwelling in 
the heart is another and consequent matter. As to the former, 

2 As to the construction see Murray, Cambridge Greek Test. for Schools, 
in loco, and Westcott and Hort's text. Comp. also I John 3 : 24 ; 4 : 12, 
13 and 16. But scholars are not unanimous as to this punctuation. 
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the apostle has already said of these Christians that "having 
also believed ye were sealed with the Holy Spirit of promise " 
(1 : 13) ; so �his was a fact of their experience, though not on 
that account to be assumed to be true. of all believers : yet 
subsequently he is asking " that Christ may dwell in your 
hearts." It is �herefore evident that this latter might not be 
the case ; for if the indwelling of Christ in the heart were an 
inevitable accompaniment ·of regeneration, the petition would 
be out of place. The possibility of it not being so is revealed 
as fact in the Galatian disciples. For their conversion Paul 
laboured much in body and soul, and so effective was the 
working of God in them that the apostle could write of them as 
having. suffered many things for Ohrist, and that they had b�eil
running well (3 .: 4 ; 5 : 7). Yet to such he must later say 
with sorrow : "My little children ... I am again in travail 
until Christ be foTTTlfd in you. " ( 4 : . 19). 

All too much subsequent experience of believers has been 
upon this line. Many, looking into their heart, �nd there 
habitually thoughts, feelings, resolves which are of the flesh, 
not of Christ. Drawing aside the veil that we might see His 
own inward life, Christ said : "Meek am I, and lowly in 
heart " (Matt. 1 I : 29) ; whereas too often we, His followers, 
have to confess, ;proud am I, and self-willed in heart. 

The Holy Spirit dwells as a. Person in that believer who by 
faith has received Him, but Christ as a Person is at the right 
hand of the Father. It is morally that Christ indwells the 
heart, by His moral q�alhies being reproduced in us by the 
power of His Spµ-it. As far as His purity, meekness, lowliness, 
gentleness, restfulness, love, devotion to the will of God, bold
ness in witness, patience under trial, and other such features 
mark us as they marked Him, so far does He indwell us, and no 
farther. The Holy Spirit is indeed within that this process 
rnay go on in the believer, but this His work may be arrested or 
even undone, one who in some definite measure was Christlike 
turning to evil, as did David and ,Demas, and the beauteous 
lineaments of Christ fading from the heart and life to be 
replaced by the former l?-Ilchristlike features. 

The formation of Christ in our inner man means that our 
.heart will be filled with love : " that Christ through faith may 
dwell in your hearts in love." Christ is God, and God is love : 
" If we love one another, God abideth in us, and His love is 
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perfected in us ; hereby know we that we abide in Him and He 
is us, because He has given us of His spirit," that is here, as the 
context implies, of His love ;* for " God is love, and [it is] he 
that abideth in love that abideth in God, and God abideth in 
him" (1 John 4, 14-16). 

Too many are beguiled by such false reasoning as this : The 
Spirit of God indwells every believer ; therefore because God 
has given us of His Spirit we abide in God and God abides in us. 
But Scripture does not teach that the Spirit of God indwells 
every believer by necessity of the new birth. It was not till 
long after their new birth by faith in Jesus as the Son of God 
that the apostles and other disciples received the Spirit at 
Pentecost. So also it sometimes was later than Pentecost (see 
Acts 8 : 14-17,,and 19 : 1-6). By such·fallacies many whose 
heart and life bear little- enough resemblance to Christ flatter 
themselves that they are abiding in Him and He in them, and 
so are not compelled to recognize their ·spiritual poverty and to 
long and seek after their trµe portion, and enjoyment in the 
Lord. It is perilous to n1ake void His solemn and repeated 
word, " If a man abide not in. Me . . . ij•ye abide in Me . . . 
if ye keep my commandments ye shall abide in My love > :> 
(John 15 : 6, 7, 1 o). These words were Spoken in privacy to 
the eleven faithful disciples, and they cannot apply to any but 
genuine believers, for no unregenerate person is " in Christ " 
in arty sense whatever known to Scripture, and therefore 
·cannot abide in Him or be cut out of Him as the vine.

To have loving t�oughts, loving fe�lings, and a will to do
loving deeds, is to have a heart like that of Christ, to have Him
dwelling in our heart, through the love of God being shed
abroad therein (Rom. 5 : 5). Thus does the believer fulfil a
principal function of life, even that he should display before
. those ignorant of God what are the excellencies 9f God, of
which His love is the perfect combination (1 Pet. 2 : g).

Divine love feels, but neither frets nor fails ; it wears out
opposition and remains triumphant and supreme. How
honouring to God is such a life ! how happy is such a heart!
-It is certain that the miseries of men are mostly inward, and lie

*We understand this verse to refer to the gift of divine love, rather
than to the Holy Spirit as a Person, somewhat as we may speak of a man 
as having a loving spirit. 
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in an inability of the heart to be superior to circumstances. 
Haman, enjoying the highest measure of outward prosperity, 
loaded with dignities, exalted with authority, revelling in 
luxury, is utterly wretched because one fellow-mortal will not 
fawn to him; whereas Paul and Silas, loaded with disgrace, 
outraged by rulers, enduring pain and hardship, pray and sing 
in the dungeon. Had Haman loved Mordecai, he would have 
thus spared himself the wretchedness of chagrin : Paul and Silas 
loved their stern goaler with the love of Christ, and could be 
happy. 

I ask Thee for a thoughtful love, 
. Through constant watching wise, 

To �eet the glad with joyful smiles, 
And wipe the weepi�g eyes ; 

A heart at leisure from itself 
To soothe and sympathize. 

Wherever in the world I am, 
. In whatsoe'er estate, 

I have a fellowship with hearts· 
To keep and cultivate ; 

A work of lowly love to do 
For Him on Whom I wait. 

In service which Thy love appoints 
There ar� no bonds for me ; 

My sec.ret heart is taught the truth 
That makes Thy children free : 

A life of self-renouncing love 
Is one of liberty. 

(A. L� Waring). 

This indwelling of Christ may be the habitual state of our 
heart, even as the word is : " that Christ may take up His 
lasting abode" (Alford). A variable, intermittent enjoyment 
of the love of God is unsatisfying. Probably each of� has 
been able to sing feelingly : 

" My love is ofttimes low, 
My joy �till ebbs and flo�." 
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But is this God's best for His children? Would not the abiding 
of Christ in the emotions prevent the question 

'' Where is the blessedness I knew 
When first I saw the Lord ? 

Where is the soul-refreshing view 
Of Jesus and His Word?'' 

" It is good that the heart be established by grace " (Heb. 
13 : g) ; and this stability is suggested by the double figure 
Paul next employs (Eph. 3 : I 7) in the words " being rooted 
and grounded " : for whether it be the well-rooted tree or the 
well-settled building, fixity of relationship and stability of 
experience are implied. 

XII. APPROPRIATING FAITH.

" Being rooted and grounded in love." The figure of the 
tree is singularly illuminating .. The tree is the new man in 
Christ ; the root is faith ; the soil is God, the divine nature>
Love. 

The life-energy in a tree e�ables �he tiny suckers at ·the 
extremities of the �ootlets to Jay hold each of its atom of soil. 
When this process is complete, and the tree and the soil are 
thus firmly united, the tree is said to be " grounded."3 This 
is exactly to " apprehend," to take firm hold upon> the love of 
God. 

The next stag� is _that .the life-chemistry transfuses into the 
tree the properties of the soil ; and the growth and beauty and 
fruitfulness of the tree follow, and are proportionate to, the 
richness of the soil and t4e perfection of this process of appro
priation. Thus the tree is iµ the soil and the soil is in the tree ; 
" he that abideth in love abideth in God .and. God abideth in 
him" ( 1 John 4 : 16). 

Moreover, the tree takes up from the soil the different 
elements needed at each season ; in the springtim� those. for 
making wood and leaves, then later other properties for making 
flowers, and presentJy fruit. So does the new man find in God 
all qualities needed for fruitful living, �s Christ said, " he that 
abideth in Me, and I in him, the same_ beareth much fruit " 

3 The picture is so perfect that one would like to be able to think that 
8€µ€AL6w grounded, is here applied in this horticultural sense. But there 
seems not to be any other example to warrant the idea. 
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(John 15 : 5). And the Lord added, "apart from Me ye can 
do nothing," that is, in the way of fruit bearing. It is not at 
all a question of the tree being ab]e of itself to grow and to 
fruit : if it be out of the soil this is impossible. It is a question 
of the soil containing the properties indispensable to these 
results, and of the tree taking full and unceasing advantage of 
its right and power to appropriate these properties into itself. 

Nor is this a question of effort, but simply of faith. The 
vital matter is that of contact between the rootlets and the soil ; 
given this, and the process is sure ; "he that abideth ... 
beareth." A gardener potted up. several dozen begonias. All 
were grown from the same packet of seed and all had the same 
skilled care, but one plant · refused to thrive. Carefully 
examining it he found that a tiny gruh was worming itself 
among the rootlets, so preventing them from fastening upon 
the soil, and effectually re�rding growth. It being removed 
the plant improved. A single, and as we say, insignificant, 
sin, secretly cherish�� will cause faith to relax its hold on G?<1. 

Peter in the first chapter of his second epistle employs this 
same expressive picture. He speaks of the root, the divine 
nature (4) ; of its rich provision for our needs : "His.divine 
power hath granted unto us all things that pertain to life and 
godliness " (3) ; of faith, the root that takes hold of the 
�everal atoms of soil, "the precious and exceeding great 
promises" (r : 4). He urges that for the very reason that 
God has so· fully provided we must " add on our part all 
diligenc_e " in the use of the gifts, and thus draw out of the soil 
by faith the various graces there found and which we need

,.

virtue (manly vigour, virility), knowledge, self-control, 
godliness, love of the brethren, and love to all men (5-7). He 
adds that " if these things are yours and abound they make you 
to be not idle nor unfruitful unto [ with the view of attaining] the 
[full, experimental] knowledge of our Lord Jesus Christ. 

The warning is added that is is possible to "lack these 
things" from want of diligence ; and he pictures the state 
that ensues, and reasserts the supreme necessity for diligence 
on our part, so as to walk without stumbling on the Christian 
path and thus to arrive at the eternal kingdom via the millennial 
kingdom, as w.e u.nderstand is the force of the " rich entrance. n
For trees are known to stand in the soil for long periods, alive 
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indeed, but with the life process mentioned above inactive, 
"idle," in which case, though there is life, there is no fruit. 

The believer is to say in faith : In God I have all I need for 
a holy character and a holy walk, for He has blessed me with 
every spiritual blessing in the heavenly places in Christ, and has

granted unto me all things that pertain to life and godliness 
(Eph. 1 : 3 ; 2 Pet. 1 : 3). 

Unbelief yields to the depressing sense of its own emptiness : 
faith lives in the invigorating sense of Christ's sufficiency. The 
former repeats ad nauseum " I cannot "-I cannot be holy, I 
cannot be useful : faith exclaims, "I can do all things in 
Him that strengtheneth me" (Phil. 4 : 13). Even if the man 
of faith stumbles he says, "I will arise" ; if he wanders he 
presently adds, " and I will go unto my Father " ; and if, alas, 
he has been wilful, he says, " I will say unto Him, I have 
sinned.'' Faith refuses to settle down by the swine-trough of 
failure ; it looks afresh unto the precious blood of Christ, and 
�ppropriates the Father's forgiveness ; it depends afresh upon 
the power of the Spirit of Christ ; it goes on the more safely 
because of being humbled and made cautious by discovered 
weakness. 

If love is needful because of persecution, or patience is taxed 
under trial, faith considers such words as these : " The Lord 
direct your hearts into the love of God, and into the patience 
of Christ" (2 Thes. 3 : 5). The man of faith, knowing his 
own foolishness, follows the counsel, " If any of you lacketh 
wisdom let him ask of God . . . in faith," and being certain 
that " it shall be given " is without anxiety, though as yet in 
the dark as to his way. For when the believer knows not 
which way to go or what to do he remembers such an explicit 
promise as Psalm 2 5 : 9 : '' The meek will He guide in 
judgment, and the meek will He teach His way," and so he 
waits without strain for this guidance and instruction, being 
careful only to see that he does truly delight in the will of God, 
which is the essence of meekness. 

So for acquiring every needed quality of heart, and for 
meeting every duty and every difficulty, faith, the root, takes 
hold of just that quality in God which answers to the need. 
Thus the Christian "increaseth with the increase of God" 
(Col. 2 : 19), and even as the tree becomes filled with the 
enriching properties of the soil, so the be]iever comes to be 
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"filled unto all the fulness of God." For by_ this process 
something of all the qualites of the divine nature become ours ; 
not only in title in Christ, which is all that many seem to know 
of the matter, but in such wise that we reveal in our limited 
measure something of all those moral attributes which God 
exh1hits in infinite de�ee, so that there is a showing forth of the 
excellencies of Him who has called us into His fellowship and 
life ( 1 Pet. 2 : g). 

Thus does faith, by appropriating the "precious and
exceeding great promises 

,, 
given by God, make us to partake 

more and more of divine nature, those conditions of heart and 
those ways of life which are natural to God becoming so to us. 
For having eternal life by faith in Christ we are made to go on 
to partake of the divine nature, through the Spirit, by faith. 
It is in1portant thus to distinguish between life and nature. 
For example, all men equalJy have human life, but individual 
natures vary. One is naturally gentle, another boisterous ; 
one by nature is generous, another is mean. God has given 
to the believer His life in order that those traits and ways which 
are natural to Him because of the quality of His life, may 
become so to us by sharing in that life. In this blessed process 
trial has a necessary and invaluable part, if accepted humbly. by 
faith (Heb. 12 :· 10; 1 Pet. 4: 1). 

But it must never be forgotten that the promises of God, 
by means of which faith lives and acts, are given to us only 
in His Word, the Scriptures of the Old and New Testaments. 
Therefore to fill the mind with the words of God is indispensable 
to faith, as faith in its turn is indispensable to partaking of the 
divine nature. Faith can expect only what it knows is 
promised. An expectation not based upon a promise cannot 
be entertained in faith, for there can be no certainty that God 
will do that. which He has not undertaken to do. Moreover, 
to neglect or to doubt the Bible results in an enfeebled faith and 
an impoverished experience ; but if the word of Christ dwell 
in us richly (Col. 3 : 16) Christ will dwell in our hearts through 
faith. 

XIII. EXCEEDING ABUNDANTLY.

The prorrJses of God exceed our comprehension : they are
" precious and exceeding great 

,, 
( 2 Pet. 1 : 4). The power 

of God, even " the exceeding greatness of His power to us-ward 
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who believe" (Eph. I•: 19), exceeds our need and our 
.experience. The ability of God transcends our highest 
expectation : "He is able to do exceeding abundantly above 
.all that we ask or think" (Eph. 3 : 20). 

The• first of these passages refers specifically to our being 
made partakers in the divine nature and its purity : the second 
to our being associated with Christ in' His resurrection and 
heav, nly supremacy over sin, death, and Satan's kingdom : 
·the thlrd applies immediately to holiness of heart and enjoy
ment -of the love: of God. Do we really believe that ·in this
.present realm of daily experience the power of God utterly
.surpasses our utmost expectation, and that it is made constantly
available to us by His Spirit?

The third passage quoted has a notable and impressive
.climax. -God is a_ble to do ; what we ask ; ·what we think, which
generally is more than we. ask ; ABO\'E what ·we ask or
think ; above 'ALL that we ask or think ; ABUNDANTLY
above.all that w.e:ask or think; .yea, EXCEEDING ABUN
DANTLY above all that we ask o:r think.

Now. consider what it.is that Paul has just asked for th� saints.
His petitions.are neither few nor beggarly. Inward strength:;
the indw.elling of Christ ; a mighty· appreciation of the
surpassing love of. Christ ; yea, that. they mig_ht be filled full
with God. What more, we may ask, is conceivable? And the
apostle may be taken to answer that he, on his part, knows of
nothing more, or he would hav� asked for it .. It is not con
ceivable by the finite mind that a vessel can- be more .than full
of contents of incol}lparable excellency. But. Paul refuses to
limit God to even his utmost conception, for to the Holy Spirit
higher -things must be possible than the mind of man can

. conceive.
Oh, let us press on in the pursuit of holiness. The saint

should remember that ·'' there remaineth very much land to be
possessed?' (Josh. 13 : 1).

Oh, let us he humble, for how very far short we yet are from
perfection as measured by the standard of the divine nature, or
as tested by comparison of ourselves with Christ Jesus, God
manifest in humanity, to Whom as God's type of excellence
we are being conformed. The kerchief may· be as white as.
linen can well be, but not yet is it as white as snow.

Oh, let us take courage, for "the power that worketh in us," 
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the energy of the almighty Spirit, is wholly equal to the task of 
making us Christlike. Here peculiarly " the things which are 
impossible with men are possible with God." The child may 
-crack a nut; the man may smash a stone ; but the steam 
hammer will do exceeding abundantly above al1 that is possible 
to the strongest man. 

It is nothing less than an insult to the Holy Spirit when the 
Christian moans, " I cannot be holy ; I have tried my hardest, 
and it is not possible." For one to say he is sinless argues an 
inadequate perception of both sin and holiness ; but to say that 
one cannot help but sin shows a sadly inadequate sense of the 
provision and power made by the grace of God in order that we 
should be holy. Listen to faith, bold yet humble faith. 

All things are possible to him 
That can in Jesus' name believe : 

Lord, I no more Thy nanie blaspheme, 
Thy truth I lovingly receive ; 

I can, I do believe in Thee, 
All things are possible to me. 

The most impossible of all 
Is, that I e'er from sin should cease : 

Yet shall it be, I know it shall ; 
Saviqur, look to Thy faithfulness ! 

If nothing- is too hard for Thee, 
All things are possible to me. 

Though earth and hell the Word gainsay, 
The Word of God can never fail ; 

'The Lamb shall take my sins away, 
' Tis certain, though impossible ; 

The thing impossible shall be ; 
All things are possible to me. 

All things are possible to God, 
To Christ, the power of God in man ; 

To me, when I am all renewed, 
When I in Christ am formed again, 

And witness, from all sin set free, 
All things are possible to me. 

( Wesley). 
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XIV. PERSONAL HOLINESS INDISPENSABLE.

Personal holiness is indispensable ! But to what ends? 
1. Not to pardon! The arrangements of the Tabernacle

reveal this. Any Israelite who was defiled by sin could bring 
his atoning sacrifice to the entrance gate of the house of God, 
and there, solely through the life-blood of the victim substituted 
for himself, could obtain pardon. Thus forgiven he returned 
to the.camp ; and if he sinned daily all his life through, a�d 
never learned the secret of purity, yet upon genuine repentance, 

. honest confession, and through the atonement, he could daily 
obtain pardon. " Thou, Lord, art good, and ready to forgive, 
and plenteous in mercy unto all them that call upon Thee" 
(Ps. 86 : 5). 

The tax gatherer mentioned by our Lord is a clear case in 
point (Luke 18 : 9-14). He stood before the altar of God 
humbled,repentant, confessing, believing, all which is revealed 
in the word he used, hilastheeti, " be propitiated to me the sinner." 
And because of the propitiatory sacrifice on that altar he "went 
down to his house justified." The Lord's declaration upon this 
point is absolute, not conditional upon the man's after progress 
in piety. So also to the woman taken in the gross, and indeed 
capital, offence of adultery Christ extended an unconditional 
pardon, saying, " Neither do I condemn thee ; go thy way ; 
henceforth sin no more " (John 8 : 11). Here the exemp
tion from condemnation is absolute, as is proved by the 
immediate liberating of the prisoner by the words, " Go thy 
way" ; nor was any condition of pardon created by the form 
of the exhortation, " henceforth sin no more." Doubtless 
He who reads the heart saw in this woman a repentance as 
true as that in the taxgatherer, and certain it is that thorough 
repentance will ever be accompanied by a sincere desire for 
improvement. But in these instances justification from their 
past did not wait upon their future behaviour, but resulted 
immediately from the sufficiency before God of the propitiation 
made from the sacrifice. · That is to say, justification is not 
dependant upon sanctification, or none ever could be saved, 
because divine justice can be satisfied with nothing less than 
one of these two things, either absolute righteousness (which we 
never in this life can produce), or with the due punishment of 
the offender. Justification therefore depends upon "pro-
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pitiation, through faith, by Christ's blood" (Rom. 3 : 25). 
Justification is the root, sanctifcation the fruit ; the fruit 
depends on the root, not the root on the fruit ; and the root 
survives even though the fruit fails, or for the backslider there 
would remain no hope of reviving or of further fruitfulness. 

2. But whereas our standing in Christ as justified, and the
remitting of our penalty of eternal death, do not wait upon our 
sanctification, yet equally certain and intensely solemn is the 
fact that our exemption from temporal chastisement for our 
Dffences as servants of our Lord does depend upon our conduct. 

The penalty of eternal destruction is never reimposed upon 
one who has passed under the shelter of the precious blood of 
Christ. The Israelites, though they grieved and displeased 
their God so greatly and grossly in the wilderness, never were· 
sent back, nor were allowed to get back, into their original 
standing and danger in Egypt, not even when they themselves· 
-determined upon this step (Num. 14). Had but one of them
found himself again in Egypt the type would have taught the
possibility of one getting back behind redemption by blood as
.and where he was before ; but the type forbids the thought.

" Dear dying Lamb, Thy precious blood 
Shall never lose its power 

Till all the ransomed church of God 
Are saved to sin no more." 

But the penalty of present destruction of the flesh has been 
-visited upon the children of God for offences in His house as 
.certainly as it was exacted from Israelites of old ; as witness 
Ananias and Sapphira (Acts 5), compared with Nadab and 
Abil].u, the consecrated priests of Jehovah (Lev. 10). Each 
dispensation is thus marked with a signal act of divine 
judgment, declaring for the spiritual as for the temporal house 
-of God that He will be sanctified in them that draw nigh to
Him, that is, those who would avail.themselves of the supreme
privilege of priestly access. Such must glorify Him before
.all the people, or He will glorify Himself by punishing openly
their open disregard of that holiness which becometh His
presence in His house.

Certain believers in the church at Corinth were dealt with 
-in the same severe manner ( 1 Cor. 1 1 : 30), as was also 
threatened against a particularly evil brother in that assembly 
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( ch. 5 : 3-5). The same dread possibility is in view in James 
5 : 19-20 : "My brethren, if any among you do err from the 
truth [therefore he had been walking in the truth], and one 
convert him [tum him back to the way of truth,] let him know 
that he who turns back a sinner [hamartolos, one who misses the 
way, and therefore applied by James-ch. 4 : 8-to believers>
as it is also in Gal. 2 : 17, and the cognate sin in I John 1 : g ; 
5 : 16, 17 ; Heb. 3 : 13 ; James 4 : 17] from the error of his 
way shall save a soul from [ temporal] death, and shall cover a 
multitude of sins, " because upon such repentance these sins 
will be pardoned and will not be raised before the judgment seat 
of Christ. The place of intercession in such a case is shown 
in I John 5 : 16, 17, where distinction is made between sin 
unto death and sin not unto death, which m'akes c;lear that not 
eternal death is in question, for all sin in the unregenerate 
will procure eternal death. 

This is the clue 'to the Lord's parable of the servant who was 
forgiven by his lord but would not forgive his fellow-slave 
(Matt. 18 : 21-35). For his lord called him to his presence 
and revoked the former pardon. If this is applied to the world 
at large it must mean that a justified person can be afterwards 
lost, and so they take it who hold this to be possible. But it is of 
a lord and his personal household slaves that Christ speaks, and 
within that private sphere this parable is of constant appli
cation. At the very commencement of his instruction to His 
disciples Christ said plainly, "Judge not, that ye be not judged. 
For with what judgment ye judge, ye shall be judged : and 
with what measure ye meet it shall be measured unto you" 
(Matt. 7 : 1, 2). 

This line of teaching to the people of God is set forth largely 
in His Word. The warnings are manifold in variety, and the 
foretold penalties are extended in duration. But to pursue the 
theme will take us too far from our present topic, and we must 
be content with pointing out that this consideration operates 
with great power to enforce upon the children of God the 
imperativeness of walking soberly, righteously, and godly in 
this present age. 

3. Then also, and by consequence, personal holiness is
indispensable to priestly service, as indispensable as is atonement 
itself. 
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Concerning the !aver in the court of the Tabernacle we read 
the command (Ex. 30 : 17-21) : " Aaron and his sons shall 
wash their hands and their feet thereat : when they go into the 
tent of meeting they shall wash with water, that they die not ; 
or when they come near to the altar to minister, to bum an 
offering made by fire ·unto Jehovah : so they shall wash their 
hands and their feet, that they die not : and it shall be a statute 
for ever to them, even to him and to his seed throughout their 
generations." This double statement concerning even the 
anointed priest, " that they die not," is very solemn. " This 
is that which Jehovah spake, saying, I will be sanctified in 
them that come nigh Me," (Lev. 10 : 3) : and therefore the 
word is, "cleanse yourselves, ye that bear the vessels of the 
Lord " (Isa. 52 : 11 ). 

No priest could draw near to God acceptably without the 
blood of atonement ; but neither could he approach safely 
with blood only, he must have washed with water, lest he die. 
And so with particular care is it written that from the side of 
Him who sanctifies us that we may draw near to His God, may 
share His priestly access to His holy Father, " there came out 
blood and water " (John I g : 34) ; and remarkable are the 
words with which John emphasizes this fact, adding that "he 
that hath seen hath borne witness, and his witness is true : and 
he knoweth that he saith true, that ye may believe " (35). 
John again dwells on the fact of the commingling of the water 
and the blood in the ministry of our Lord, saying that He 
"·came through [the power of] water and blood ; not [indeed] 
in [the virtue of] the water only," for water without blood 
were unavailing for the guilty, but "in the water and in the 
blood " ; and he goes on to show that to this the Spirit 
bears express and conjoint witness ( r John 5 : 6-8). 

Yet it is easy for us to neglect this solemn witness of the 
Spirit, and to dwell upon the necessity for and the excellency of 
the blood, the while passing lightly over the place of the water. 
But if we are to enter with boldness into the holy places, that is, 
for us, the heavenly places, and are there to exercise a powerful 
priestly ministry in heart-consciousness of the very presence of 
God, then must we not only have "our heart sprinkled from an 
evil conscience" through faith in the blood of sprinkling, but it 
is equally necessary that we have " our body washed with 
pure water " (Heb. r o : I 9-22). The " heart " is the inner 
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life known to God only ; the " body " is the outer life visible 
to all ; and the priest must be in the virtue of the laver as well, 
and as much as, in the power of the altar, sanctified as well as 
justified, outwardly clean as well as inwardly reconciled, "that 
he die not." For He who graciously provided both the altar 
and the laver will not condone the neglect of either : He 
cannot give to the simply justified all of the privileges that can 
be known by those who are being sanctified.4

Is not a felt want of holiness of heart and of walk a principal 
barrier to many who otherwise might minister the virtue of 
Calvary to other hearts, mig�t as priests intercede powerfully. 
might serve God in His house, the church, but who never do so? 
Is not actual, even if unrecognized, defilement the reason why 
·some who, on the other hand, are forward enough in public
work see no fire of God fall upon their efforts in token of His
acceptance? For His all-searching eye marks the un
cleanness, whoever may overlook it.

4. Personal holiness is thus seen to be indispensable to open
access to God. 

(a) It is so in Israel and the earthly sanctuary, as to both the
past and the future. "Jehovah, who shall sojourn in Thy 
tabernacle? Who shall dwell in Thy holy hill? He that 
walketh uprightly, and worketh righteousness, and speaketh 
truth in his heart" (Ps. 15 : 1, 2). And again, as to the future 
in the days of Messiah ; '' Who shall ascend into the hill of the 
Jehovah? And who shall stand in His holy place? He that 
hath clean hands and a pure heart" (Ps. 24 : 3, 4). Both 
these arresting passages emphasize a holy walk, resulting from 
a pure heart, as necessary to a safe approach to the Holy One 
of Israel. Outward correctness avails not before God if the 
heart be defiled, for " God is a spirit, and they that worship 
Him must worship in spirit and truth " (John 4 : 24). 

(b) It is so in present individual Christian experience and in
the church of God. To the passages quoted from the Psalms 
this from James is a precise parallel : " Draw nigh to God, 
and He will draw nigh to you. Cleanse your hands, ye sinners; 

4 It is not literal blood of Christ that is literally sprinkled upon the 
moral '' heart" of the believer ; nor is it here a literal water applied to 
the literal, physical body that is in view, whether baptismal or other water. 
The former part of the statement being moral, so is the latter. 
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and purify your hearts, ye double minded" (4 : 8). And yet 
again is this same heavy emphasis placed upon clea�ness of 
hands and sincerity of heart, in connection with access to God, 
by the words of Paul : " I desire the ref ore that the men pray 
in every place, lifting up holy hands, without wrath and 

· disputing " ( 1 Tim. 2 : 8) .s
As above observed, Ananias and Sapphira presumed to enter 

the house of God, the assembly of His people, where verily He 
dwells by the Spirit, with hands defiled by filthy lucre, with lips 
polluted by lying, with hearts impure by covetousness and 
deceit, and they fell dead in that august Presence. Thus, as has 
been remarked, in them, at the commencement of this age, as 
in the cases of Nadab and Abihu, who·were consumed by the 
divine fire in the holy pl�ce at the commencement of the 
former age, God solemnly exhibited the truth of the words : 
" Thou art of purer eyes than to behold evil, and canst not look 
on perverseness" (Hab. 1 :_ 13). 

Nor are such divine judgments unknown to-day. I knew a 
Christian man, an elder of a church, who fell dead in a business 
meeting of the church whilst giving way to unholy anger 
against a brother. 

May not a general neglect of this double warning have much 
to do with the pr,evailing ineffectiveness of the prayers of the 
church, and with neglect of prayer on the ground that it seems 
to be unanswered in so large measure ? 

( c) Lastly, sanctification is indispensable as regards the final
vision of God in the heavenly sanctuary, the heaven of heavens, 
His holy dwelling place on high. As it was necessary in 
connection with a ceremonially defiled and but typical house on 
earth, how much more must it be imperative for the true, 
heavenly holy place? 

The notion that the Father is not visible save in the Son 
seems not scriptural. Whilst the Son was absent from heaven 
certain angels, so Christ Himself said, " do always behold the 
face of My Father Who is in heaven" (Mat. 18 : 10). Of 
certain Persian princes we read (Esth. 1 : 14) that "they saw 

5 Let this striking accord between Paul and James illustrate the vital 
agreement of Paul with the other apostles, as against the false contrasts 
they labour to establish who would make James, Peter, Matthew, and 
others, "Jewish" \yriters, and leave only Paul as properly Christian. 
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the king's face." This means that they did not deal with him 
through other officials, but had direct access to his royal 
presence ; but it means also, of necessity,just what it says, that 
they saw the royal face. To the unholy the Lord said con
-cerning the Father, " Ye have neither heard His voice at any 
time, nor seen His form '' (John 5 : 37). What sense or force 
-could this have if neither voice nor form exists ? In Daniel 7
and Revelation 4 One is described Who is clearly the Father,
for the Son is officially presented before Him, and takes a book
-out of His hand. It is at the Father's right hand, on His throne
in the heights of heaven, that the Son now sits (Heb. 1 : 3).
As the Son has local form there must be a local Presence for
Him to be at the right hand of it. How could Solomon's
mother have sat at his right hand had he not been there and
visible? (1 Kin. 2 : 19). Thus in these few passages only
there are attributed to the Father both face, voice, hands,
form, a throne, locality, glory. The "voice" is actual,
literal, for it was heard repeatedly by men on earth (Matt. 3 :
17 ; 17 : 5, John 12 : 28, 2 Pet. 1 : 17). The glory also is
.literal. Why should not the other features be so, of course
according to a divine mode ?

He dwelleth in light unapproachable by man, nor has man
seen Him, nor is he able to do so, for his present physical being
-could not endure that, to him-, insufferable blaze of glory. Yet
it is the purpose of God, the very climax of His purposes of
grace concerning man, that His Son should bring back with
Him from His sqjourn on earth "many sons unto glory" (Heb.
2 : 10), and therefore of necessity, in a changed and glorified
body(1 Cor. 15: 50-.53). That most majestic of all doxologies
which closes the letter of Jude, reads : " Now unto Him that
is able to guard you from stumbling" on life's journey, "and
to set you before the presence of His glory without blemish in
exceeding joy," which is the goal of life's journey, "to the only
God our Saviour, through Jesus Christ our Lord, be glory,
majesty, dominion and power, before all time, and now, and
for evermore. Amen."

Now the " God our Saviour " of this ascription, Whose
abjlity is equal to even this consummation, is plainly the
Father, for the glory is here rendered to Him " through Jesus
Christ our Lord." This presentation is the hour of which our
Lord sooke in the words : '' Every one therefore who shall
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confess Me before men, Him will I also confess before My 
Father who is in heaven. But whosoever shall deny Me before 
men, him will I also deny before My Father who is in heaven" 
(Matt. 1 o : 32, 33 ; Luke 12 : 8). And of this Paul reminds 
Timothy, when he confirms as true a short epitome of beliefs 
current at the time : " Faithful," he avers, " is the saying : 
For if we died with Him

,_ 
we shall also live with Him : if we 

endure, we shall also reign with Him : if we shall deny Him, 
He also will deny us : if we are faithless, He abideth faithful : 
for He cannot deny Himself" ( 2 Tim. 2 : 1 1- I 3). 

This shows that Paul regarded such statements by the Lord as 
of direct application to Christians. Whether for confessing us as 
worthy or for denying us as unworthy, Christ will be faithful to 
Himself: He will keep His word in either case. And because 
of this solemn possibility of being denied that place which 
might, by grace, have been reached on that supreme day, 
therefore the " holy brethren

,. 
partakers of a heavenly calling ,, 

(Heb. 3 : 1), are urged to "Follow after peace with all men, 
and the sanctification without which no man shall see the 
Lord " (Heb. I 2 : I 4). In this place, as often, 6 " the Lord ,, 
must needs be the Father, for all created beings,, holy and 
wicked, must certainly see the Son at some session of His 
judgment seat. But for seeing the Father there is required a 
certain sanctification. It is not holiness in general, but " the 
sanctification" (as R.V.). And this is a condition the 
possession of which we are not placidly to presume, for the 
exhortation is that we should resolutely pursue it ; and hence 
it is not our standing, for to that state of favour every believer 
has already had his access (Rom. 5 : 1, 2). This which we 
are to pursue is sanctification, not justification ; and it is a 
sanctification which is to be reached along the line of diligently 
cultivating peace with all men, a serious and difficult task for 
sheep in the midst of wolves. But how, then, shall men of war 
and blood and violence arrive thereat ? How shall they reach 
it who provoke strife in the family and house of God ? How 
shall the selfish, the grasping, the covetous, the bitter of spirit 
know it? So easily is this state to be missed that the warning 
follows at once exhorting us to be ever '' looking carefully lest 

6 See, e.g., Ac. 4 : 24-30 ; in 26, " the Lord " of this passage is 
distinguished from "his Anointed/' in 27 and 30 from " thy holy 
Servant Jesus." 
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there be any man that falleth short of the grace of God " ( ver. 
I 5), that is, who fails to reach and to obtain the whole of that 
to which God on His part is able and willing to bring us. 

What this sanctification is, Christ had announced in one of 
His early and most pregnant sayings : " Blessed are the pure in 
heart : for they shall'see God" (Matt. 5 : 8). To His hearers 
that phrase could scarcely have liad other or less than one 
meaning, that of some direct vision of Jehovah. Jacob at 
Peniel could say, "I have seen God face to face," and he 
marvelled that his life was preserved (Gen. 32 : 30). Of the 
elders who went up Mount Sinai it was written " they saw the 
God of Israel," " they beheld God " (Ex. 24 : 1 o,. 1 1). Of 
Moses it is on record that "Jehovah spoke unto Moses face to
face, as a man speaketh unto his friend

, ,  
(Ex. 33 : I I) ; and 

later God said concerning him : " The form of Jehovah shall 
he behold" (Num. 12 : 8) ; Isaiah cried : "I saw Jehovah" 
( 6 : I) ; and Ezekiel says : " I saw visions of God," and 
describes the throne and the '' likeness of the appearance of a 
man upon it" (1 : 1, 26). 

Though these visions may have been of the second Person 
of the Godhead yet they surely would create in the mind of the 
hearer the sense of seeing something actual, an object before the 
sight. That our Lord meant that still clearer and fuller 
vision of God of which we have before spoken seems plain 
from the fact that the promises of the Beatitudes definitely carry 
the mind forward and upward to the " reward in heaven," the 
nature and grandeur of which is afterwards elaborated in the 
New Testament, even that " inheritance which is reserved in 
heaven " and " ready to be revealed in the last time " ( 1 Pet. 
I : 4, 5), of which the most exalted pinnacle is the never-to-be
surpassed honour of standing with exceeding joy before the 
uncreated glory of God the Father.7

Blessed indeed, blessed beyond conception are the pure in 
heart, since such privilege shall be their glorious portion, the 
consummation and compensation of the fiery trial on earth 

7 It is worthy of mention that Mohammed, presumably through his 
early intercourse with Christians, had gained knowledge of this prospect. 
As the highest of all privileges attainable by the faithful Moslem he set 
this, that morning and evening they should see the face of God. But the 
false prophet demanded as the condition no purity of heart or life, but 
only fidelity to his cause. 
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which perfects the soul in purity. Blessed for ever be the 
Father who thus opens the highest heaven to erstwhile sin
�ursed rebels, and calls them "into His own kingdom and 
glory '' ( 1 Thes. 2: 12) ; blessed for ever be the Son who came 
forth from that glory into our ruined region of darkness and 
,dishonour that He might conduct us thence unto God ( 1 Pet. 
3 : 18) ; blessed for ever be the Spirit of the Father and the 
'Son whose patient and powerful ministry is sufficient to enable 
us, against all opposition and in spite of our native disability, 
to reach such bliss. 

The God of all grace, having first saved us from hell, the due 
reward of our deeds, and at no less cost than the blood of Mis 
own Son, adds to this the honour that He is calling us "into 
His eternal glory in Christ," even to that kingdom and glory 
which are peculiarly " His own " ( 1 Pet. 5 : 1 o ; 1 Thes. 
2 : 12), Oh, let it be ours "to walk worthily of God," such a 
God, our God, giving on our part the " more diligence to make 
our calling and election sure " ( 2 Pet. 1 : 1 o). It is no 
question of making sure our exemption from eternal death : 
that is secure as soon as the soul takes shelter under the blood of 
sprinkling. Peter, in the passage just before quoted, has 
himself defined the calling as being unto "eternal glory," 
which is as much higher than pardon from sin and freedom 
from doom as the throne of God is higher than earth. God 
might have pardoned all believers and never have opened any 
:such prospect as sharing His own glory and sovereignty. 

God, indeed, on His part, is " able to guard us from stum
bling" (Jude 24), but it is written that it is if we, on our part, 
giving all diligence, through our faith _do add to our faith the 
further graces of virtue, knowledge, self-control, patience, 
_godliness, and love, that then and thus we shall make sure our 
.calling ; " for if ye do these things ye shall never stumble ; for 
thus shall be richly supplied unto you the entrance into the 
•eternal kingdom of our Lord and Saviour Jesus Christ" (2
Pet. 1 : 5- 1 1).

'' And the God of peace Himself sanctify you wholly ; and 
may your spirit and soul and body be preserved entire, without 
:blame in the parousia of our Lord Jesus Christ. Faithful is He 
who is calling you [ to this holiness] who will also do [his part 
·,towardsl it " ( 1 Thess. 5 : 23-24). The inserted words are
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from Whitby, and his note is noteworthy : "Who therefore 
(God) will not be wanting in what is requisite on his part 
towards it. I say his part, for if the fidelity of God required 
that He would sanctify and preserve us blameless to the end, 
without our care and industry, or should work in us absolutely 
and certainly that care, and the apostle believed this, how could 
he fear lest the Thessalonians should be so overcome by Satan's 
temptations, as that his labour with them might have been in 
vain ( I Thes. 3 : 5), this being in effect to fear that God might 
be unfaithful to His promise." 

The virtues to which we are above called are inward states, 
conditions of heart, Peter's words being an expansion of the 
words of Christ, to which he had listened, n Blessed are the 
pure in heart." " A pure heart is one to which all that is not 
of God is strange and jarring " (Tauler). It remains for us, 
ceasing from our own futile endeavours, by an active and 
constant faith to claim definitely the definite promise, ''A new 
heart also will I give you, and a new spirit will I put within 
you." Thus, casting away from us all our transgressions, we 
by faith shall make to ourselves a new heart and a new spirit 
(Ezek. 36 : 26 ; 18 : 31) ; and having so turned from 
darkness to light, and from the power of Satan unto God, we 
shall receive even now, not only the remission of sins, but a pure 
heart and a holy life, and then in due time the inheritance of 
the saints in the light among all those who are sanctified by faith 
in Christ (Acts 26 : 18 ; 20 : 32). 
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That Christ may dwell in your hearts through faith. Eph. 
3 : I 7• 

Sanctify in your hearts Christ as Lord. I Pet. 3 : I 5. 

Christ in you, the hope of glory. Col. I : 27. 

Oh, what a heart was mine ! 
A den of raging beasts ! 

Without, a mansion fine ; 
Within, satanic feasts ! 

There foulest thoughts did freely rove, 
There furious passions. fiercely strove. 
Oh, what a heart 'Was Thine! 

A region undefiled ; 
Heaven's light undimmed did shine, 

The verdant landscape smiled; 
There thoughts s-erene held converse sweet, 
There luscious fruit God'� eye did greet. 
And Thou hast come to me 

Within my heart to dwell, 
My spirit's life to be ! 

Oh, who the bliss can tell 
Now Thou Thy life- dost shed abroad, 
And Thou of all my heart art lord. 
The passio_ns_ rage no more, 

· _ And Satan flees apace ;
Now Love's pure flood doth pour 

To beautify the place ; 
And oh, Thy peace, Thy joy are mine 
Since now my heart is wholly Thine. 
Though evils lurk around, 

And I must watch and pray, 
Yet Thou within art.found, 

And Thou dost win the day; 
When e'en the flesh doth strive amain 
How swift the victory Thou dost gain ! 
How radiant the rodm 

When Thou art on the throne ; 
The garden needs must bloom 

Where Thou Thy·facc hast shown ; 
Thou Sun of righteousness dost shine, 
And flood the heart with health divine. 



Nor dost Th�u but a brief, 
If rapturous, visit•pay, 

Else were we plunged in grief 
When Thou should'st go away ; 

The darkness would but deeper seem 
For that lost glimpse, that transient gleam. 

Nay, Thou abidest still, 
. Dost make our heart •Thy home, 

Nor is it e'er Thy will 
Agai,i afar to roam : 

How deep Thy grief when Thou must·say, 
0 sinning saint, I cannot stay : 

The temple is profaned, 
For thou hast turQed �o sin ; 

Where holiness once reigned 
Foul gods are reared :within : 

My glory may rtot linger' near, 
Lo, " Ichabod " is written here ! 

�ut oh, my Lord, 'tis Thou, 
' Tis Thou must save from this ! 

I welcome Thee e'en now, 
· · 

I love Thy· voice, Thy kiss ! 
Oh, keep the temple :fit for Thee, 
Maintain Thy blood-bought rights in me. 

The chalice of Thy joy 
I now have sipped, and cr:y,-. 

All other pleasures cloy, 
-Let sin's foul cisterns dry ;

That Thou within my heart dost dwell 
Yields streams from heaven's· exhaustless wel_l. 

' Tis glory even now 
'For Thou my glory art ; 

The hope of glory, Th9u 
Post dwell within _my hear.t : 

Whose heart is here conformed to Thee 
Shall with Thee in Thy glory be. 

Thy work e'en liere begun 
Will there completed be ; 

The heart that Thou hast won 
Be pure eternally ; 

And all the glory- shall be Thine 
Ih ·all who in Thy glory srune.

G.H.L. 
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