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ANCIENT TRUTHS 

RESPECTING THE DEITY AND TRUE 

HUMANITY OF THE LORD JESUS. 

§ I. 

W E read in Holy Scripture of eternal life being pro¬ 
mised in Christ before the world was, and also of 
Christ being " the Lamb foreordained." See Titus 
i. 2, and I Peter i. 20. These texts sufficiently show 
that the plan and order and results of redemption 
were fixed in the counsels of eternity by the Father, 
the Son, and the Holy Ghost, before the world 
was. 

The Son, the second Person in the blessed Trinity, 
undertook to be the Redeemer. The co-eternity and 
co-equality of the Son with the Father and with the 
Holy Ghost are sufficiently proved by the words 
used in baptism—" baptizing them in the name of 
the Father, and of the Son, and of the Holy Ghost." 

Β 



2 THE DEITY AND TRUE HUMANITY 

Nor could any one who is not from everlasting be 
addressed as Jehovah. But the Son is addressed as 
Jehovah : for after Isaiah had described the glory of 
the God of Israel, and how the Seraphim had said, 
" Holy, Holy, Holy is Jehovah of Hosts," we find it 
written in John, " these things said Isaiah, when he 
saw His," [i.e. Christ's] "glory, and spake of HIM." 
See John xii. 41, compared with Isaiah vi. 3. The 
fact also of Melchisedek being " ungenealogised " in 
Genesis, is referred to as constituting him a typically 
eternal person—one who had neither beginning of 
days nor end of life, and as such, likened unto the 
Son of God. See Hebrews vii.—the whole of that 
chapter being founded on the truth that the Son is 
from everlasting to everlasting. In Micah also it is 
said of Him who was born in Bethlehem, that " His 
goings forth have been of old from everlasting." 

These plain declarations of Holy Scripture fully 
justify the words adopted in the Athanasian and 
Nicene Creeds to express the eternal glory of the 
Son. "The Father eternal, THE SON ETERNAL, 
and the Holy Ghost eternal. And yet there are not 
three eternals: but one eternal." In the Nicene 
Creed it is said of the Son, " God of God, Light of 
Light, very God of very God, begotten, not made, 
being of one substance with the Father." These 
words are not to be despised because they are the 
words of men, for they are founded on the sure 
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warrant of the word of God. They are the result, 
too, of ages of affliction and persecution unto death 
that fell upon many true saints of God. 

If because in our earthly use of the word, "son " 
it implies commencement of existence, we therefore 
argue that in its heavenly use it means the same— 
if we refuse to permit Scripture to define its own 
terms, and insist upon drawing inferences which it 
peremptorily forbids, we shall soon lose ourselves in 
the labyrinth of our folly, walk in the light of sparks 
of our own kindling, and at last lie down in sorrow. 

The Scriptures, in revealing that heavenly con¬ 
dition of blessedness and glory which pertained to 
the Son from everlasting, speak of Him as the Word 
who was "with God," and who "was God"; as 
" the Life," and as " the Light " ; as the brightness 
of the glory of the Father, and the express image of 
His Person ; as the One by whom and for whom all 
things were created ; as upholding all things by the 
word of His power; as the ό ων, the Being One : 
the I AM. These texts sufficiently show the Divine 
Majesty of Him, who being in the form of God, 
thought it no robbery to be equal with God, but yet 
humbled Himself. Herein we learn, not only the 
strength and excellency of our Redeemer as the 
Mighty One on whom our help is laid, but we also 
learn our own glory; for, as having in Himself all 
this " fulness," He is made the Head of His body 

Β 2 



4 THE DEITY AND TRUE HUMANITY 

the Church. Therefore we are said to be filled to 
the full (πβπΚηρωμςνοΐ) in Him. Nor can we rightly 
estimate the love, and condescension, and selfrenun-
ciation exhibited by the Son in humbling Him¬ 
self to become man, and so to know suffering and 
death, unless we consider first the height of glory 
and blessedness from which He was pleased to 
stoop. 

In considering those sufferings, it is needful to 
bear in mind, first, that He came into the world for 
the one purpose of glorifying God, in carrying out the 
purposes of God for the redemption of His people. 
Consequently, all His sufferings were to that end, 
and none ever came on Him, from the cradle to the 
grave, but as the Redeemer. Secondly, all His 
sufferings were voluntary : voluntarily undertaken— 
voluntarily continued. Lastly, at every moment of 
His earthly service, even when bearing the whole 
weight of Divine wrath upon the Cross, He was 
unvaryingly the object of the Father's love, com¬ 
placency, and delight. The Father could ever say 
of Him, " This is My beloved Son in whom I am 
well pleased." In like manner, the delight of the 
Son was ever in the Father. He could ever say, 
" My meat and my drink is to do the will of Him 
that sent me, and to finish His work." He was ever 
acting as the Surety of God's people, and therefore, 
whatever sufferings He might endure under the 
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righteous government of God, they came on Him as 
One who was suffering all that He did suffer for the 
sake of others, as their appointed Redeemer and 
Sacrifice. His own personal holiness and excellency 
were not affected thereby. Indeed, if all perfectness 
had not essentially and unvaryingly pertained unto 
Him, He could not have been the Redeemer. He 
must be as a lamb " without blemish." Therefore, 
however stricken because of others' sins, He was 
always the object of the Father's perfect love. 

" We acknowledge and confess (says the Confes¬ 
sion of Scotland, Article 9) that the Lord Jesus 
offered Himself a voluntary sacrifice unto His Father 
for us (Heb. x. 12), that He suffered contradiction of 
sinners (Heb. xii. 3), that He was wounded and 
plagued for our transgressions (Isaiah liii. 5), that 
He being the clean, innocent Lamb of God, was 
condemned in the presence of an earthly judge, that 
we should be absolved before the tribunal-seat of 
our God : that He suffered not only the cruel death 
of the Cross (which was accursed by the sentence of 
God, Deut. xxi. 23; Gal. iii. 13), but also that He 
suffered for a season the wrath of His Father, which 
sinners had deserved. But yet we avow that He 
remained the only well-beloved and blessed Son of the 
Father, even in the midst of His anguish and torment 
which He suffered in body and in soul to make full satis¬ 
faction for the sins of His people. After the which we 
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confess and avow that there remaineth no other 
sacrifice for sin (Heb. x. 26), which if any affirm, we 
nothing doubt to avow, that they are blasphemous 
against Christ's death and the everlasting purgation 
and satisfaction purchased to us by the same." 



OF THE LORD JESUS. 

II. 

WHEN Adam was first created in Paradise, the 
physical condition and form of his humanity was 
beautiful and perfect. He had comeliness, strength, 
and beauty, unconnected with any weakness or 
suffering. The physical condition of angels in their 
more glorious sphere, was not more perfect than 
that of Adam in his. He had no infirmities, not 
even sinless infirmities. Although capable of be¬ 
coming mortal, yet he was not mortal. Death had 
not yet entered. No consequence of the fall existed 
before the fall had been accomplished. The physical 
condition of his humanity (and it is of that only I 
now speak) was positively perfect. Created in 
Paradise and for Paradise, the condition of his 
humanity was paradisiacal. 

If the Son who was in the form of God, had taken 
humanity in this its paradisiacal condition, it would 
even then have been unspeakable humiliation to 
Him whom the Heaven of heavens could not con¬ 
tain. But He was pleased to stoop lower even 
than this. It was not His object to avoid suffering, 
but rather to taste of all suffering that could be 
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known sinlessly: for He was the great Surety of His 
people, obeying and suffering FOR them all that it 
was appointed that the Surety should bear. There¬ 
fore, to use the words of the Belgian or Dutch 
Protestant Confession, " He did truly take unto Him 
the nature of man with all infirmities belonging 
thereto, sin only excepted " (Article 18). So also 
the Confession of Scotland : " The Son of God, the 
second Person in the Trinity, being very, and eternal 
God, of one substance and equal with the Father, 
did, when the fulness of time was come, take upon 
Him man's nature with all the essential properties 
and common infirmities thereof, yet without sin. 
(viii. 2.) 

The Scripture is very decided in its testimony to 
this great truth. " Forasmuch, then, as the children 
are partakers of flesh and blood, He also Himself 
likewise* took part of THE SAME." And again we 

* The force of the word παραπλησιως should be observed in 
this passage: " likewise," the word by which it is rendered in our 
version being not sufficiently strong. Bengel, commenting on 
this verse, says that παραπλήσιων in this place is equivalent to 
" in all things," in verse 17. Hoc autem loco idem fere est atque mox 
κατά πάντα per ontnia." Stuart observes that " the Docete 
exchanged παραπλησιως here for ομοίως, and then construed 
ομοίως as indicating only an appearance similar to flesh and blood : 
in opposition to whom the Christian fathers maintained that 
παραπλήσιος signified ov Βοκητως αλλ' αληθινως, ου φανταστι¬ 
κών αλλ' όντως. The effort of the Docetae thus to rid them¬ 
selves of παραπλησιως, showed that they were all aware .of its 
force. It shows that He not only took flesh and blood the same in 
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read, " Wherefore in ALL THINGS it behoved Him 
to be made like unto His brethren "—sin excepted. 
Again in the Epistle to the Romans it is said, " God 
sending His own Son in the likeness of sinful flesh," 
&c. It is very evident that all these texts teach us 
that the humanity which the Son of God was pleas¬ 
ed to assume was not paradisiacal. In that case He 
would have been unlike unto His brethren; and He 
would have been in the likeness of flesh before sin 
entered. It scarcely need be added that the words 
" sinful flesh " are used only in a physical sense, to 
denote the presence of such sinless infirmities, 
mortality, &c., as made Him (as to His humanity) 
physically like to His brethren in all points in which 
He could be like them, without sin. The words have 
no moral bearing as applied to Christ. 

And even as His humanity had all sinless infirmities, 
so also was it mortal. This is taught by the Apostle, 
when He says that Christ was "in all things made 
like unto His brethren," sin excepted; for there is 

sesence as ours, but that He took it with like characteristics and 
circumstances, sin excepted. 

Wolff has the following note : Vox παραπλ-ησιως ηοη est 
propemodum aut fere similiter, sed plane similiter. Hoc est ov 
οοκητως ουδέ φανταστικως αλλ' αληθώς και όντως. Hoc sensu, 
adjectivo παραπλήσιος utitur Arrianus, de expeditione Alexandri 
VII. I. 9—άνθρωπος ων παραπλήσιος rots αλλοΐϊ. Herodotus 
autem lib. HI. vim vocis παραπλήσιος nonnihil diminiturus σχεοον 
addit—μεσουσα 8ΐ ήμερα σχςοον παραπλησιως παΐΐΐ τους τε 
αλλονς ανθρώπους και τους Ιν&ους. 
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nothing sinful in the fact of being so constituted 
physically, as for the vital conjunction of soul and 
body to cease under certain circumstances, such as 
the withholding of nutrition and the like. Indeed, 
unless this had been the law of Christ's humanity 
physically, He could not have died at all, except by 
a special miracle. Accordingly, when the Apostle 
says, " Forasmuch, then, as the children are par¬ 
takers of flesh and blood, He also Himself likewise 
took part of the same, that through death, &c.," this 
is equivalent to saying, He became mortal in order 
that He might die on behalf of His brethren. The 
doctrine of Christ's body having been mortal, has 
therefore always been regarded as a necessary part 
of our faith. Thus Augustine continually speaks of 
Christ's " mortal body." * So also Calvin. " The 
Son of God," says Calvin, " became man that He 
might share the same condition and nature with 
ourselves. . . . He assumed our nature that He 
might subject Himself to the condition of one about 

* Misit Deus filium suum in similitudinem carnis peccati, ut de 
peccato damnaret peccatum in carne. Non erat ergo ilia caro 
peccati, quse non de traduce mortalitatis in Mariam per masculum 
venerat. Sed tarnen quia de peccato est mors, ilia autem caro, 
quamvis ex virgine, tamen mortalis fuit, eo ipso quo mortalis erat 
similitudinem habuit carnis peccati. (Augustine in libro xiv. contra 
Faustum cap. xv.) 

Again, " Sed nee in ipso corpore peccatum ullum erat: sed 
similitudo carnis peccati erat in Domino, quia mors non est nisi de 
peccato, et utique corpus illud murtale erat." 
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to die." t So likewise Bengel, speaking of the force 
of the words, " the same," in Hebrews ii. 14, says, 
" The same as pertains to the brethren, suffering in 
flesh and blood, not even death excepted''; (eadem quse 
fratribus accidunt, sanguine et carne laborantibus, 
ne niorte quidem excepta.) In the Bohemian or 
Waldensian Confession we find, "To shun and avoid 
many pernicious and antichristian deceits, it is taught 
concerning Christ His presence; namely, that our 
Lord Christ, according to His bodily conversation, 
is not amongst us any longer in this world, neither 
will be unto the end of the world in such sort and 
manner as He was here conversant amongst us in 
His mortality." Owen, in his commentary on the 
Hebrews observes, " And thus was He (Jesus) made 
less than angels in part, in that nature which He 
assumed ; He was obnoxious to all the infirmities 

f Calvin on Hebrews ii. 14, says, " Factus homo est Filius Dei ut 
conditionis ejusdem ac natures nobiscum esset particeps . . . naturam 
nostram induit ut moriendi conditioni se subjiceret." On the seven¬ 
teenth verse of the same chapter, Calvin observes: " In humana 
Christ! natura duo consideranda sunt essentia carnis et affectus. 
Quare Apostolus docet, non carnem modo hominis ipsum induisse 
sed affectus quoque omnes qui sunt hominum proprii . . . Porro 
obnoixum fuisse Christum docet passionibus humanis." Calvin 
elsewhere carefully excludes all affections that are sinful. On 
Romans viii. 4, Calvin writes as follows : " Eum vero in similitudine 
carnis peccati venisse dicit: quia tametsi nullis maculis inquinata 
fuit Christi caro, peccatrix tamen in speciem visa est, quatenus 
debitam sceleribus nostris poenam sustinuit. Et certe in earn velut 
sibi obnoxiam mors exseruit omnes virtutis suae partes." 
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which attend it, as hunger, thirst, weariness, pain, 
sorrow, grief, and exposed to all the miseries from 
without, that any person, partaker of that nature is 
obnoxious to, and in sum death itself, from all which 
miseries angels are exempted. This we see, know, 
and grant to have been the state and condition of 
Jesus." (Owen on Hebrews, ch. ii. 5.) See also Thomas 
Scott's Commentary on Romans viii.: " God was 
pleased in infinite mercy to send His own Son to 
assume our nature and appear in the -likeness of 
sinful flesh. Though free from sin He became 
subject to those infirmities to which through sin we 
are exposed." Bishop Pearson observes: " As He 
was truly and properly man in the same mortal nature 
which the sons of Adam have; so did He undergo a 
true and proper death in the same manner as we 
die." Art. 4, p. 211. Again: "For Christ, who 
took upon Him all our infirmities, sin only excepted, 
had in His nature not only a possibility and aptitude, 
but also a necessity of dying: and as to any ex¬ 
trinsical violence, able, according to the common 
course of nature, to destroy and extinguish in the 
body such an aptitude as is indispensably required 
to continue an union with the soul, He had no 
natural preservative : nor was it in the power of His 
soul to continue its vital conjunction unto His body 
bereft of a vital disposition." 

" It is true indeed that Christ did voluntarily die, 
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as He said Himself, ' No man taketh away my life 
from me, but I lay it down of myself. I have power 
to lay it down, and I have power to take it again.' 
For it was in His power to suffer or not to suffer 
the sentence of Pilate and the nailing to the 
Cross. It was in His power to have come down 
from the Cross when He was nailed to it. But 
when by an act of His will He had submitted to 
that death—when He had accepted and embraced 
those torments to the last, it was not in the power 
of His soul to continue any longer vitality to the 
body, whose vigour was totally exhausted. So not 
by a necessary compulsion but voluntary election, 
He took upon Him a necessity of dying."—Pearson 
on the Creed, Art. 4, p. 212, folio. 

Again : " As we believe the Son of God took upon 
Him the nature of man, of which the body is a part: 
so we acknowledge that He took a true and real 
body. . . . This body of Christ, really and truly 
human, was also frail and mortal, as being accom¬ 
panied with all those natural properties which 
necessarily flow from the condition of a frail and 
mortal body. And though now the same body, 
exalted above the highest Heavens, by virtue of its 
glorification, be put beyond all possibility of passion, 
yet in the time of His humiliation it was clothed 
with no such glorious perfection ; but as it was 
subject unto, so it felt weariness, hunger, thirst. 
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Nor was it only liable to those internal weaknesses 
and natural infirmities, but to all outward injuries 
and violent impressions."—Pearson, Art. 4, p. 189.* 

It must be remembered, however, that " mor-
tality," as ascribed to the Lord Jesus, is not to be 

* See also Zanchius de Incarnatione, Lib. ii. Th. ii. Some, who 
appear to hold that the Lord Jesus had a paradisiacal or else super¬ 
human humanity, denounce the statements of Bishop Pearson just 
quoted. It is probable that they who thus object utterly fail in 
comprehending the meaning of the Bishop's words—otherwise they 
must be themselves heretical. If Bishop Pearson had said that 
Christ was unable, by His power as God, to work a miracle for His 
own deliverance—if he had said that Christ could not by His power, 
as God, have strengthened Himself against death or warded off 
death, his statement would have been utterly untrue. But he has 
not said this. He is speaking only of what the physical condition of 
that humanity which the Son of God was pleased to assume, was ; 
and what would, under certain circumstances, result from that 
physical condition, unless miracle intervened. 

If Christ had assumed humanity in its paradisiacal condition, He 
must have died by miracle. The physical law of His humanity 
must have been altered in order that He might die. And this some 
have maintained. In that case, He would have been altogether 
unlike His brethren. So far from putting forth miraculous power in 
order to die, His miraculous power as God was rather put forth to 
strengthen Himself on the Cross in order that He might not die 
until He had borne all that He had undertaken to bear, and drunk 
the appointed cup to the last drop. Christ was not merely 
crucified'; He was " bruised " under the hand of Jehovah in wrath, 
and " put to grief," and His " soul made an offering for sin." Could 
any mere man have endured for one moment the bruising of the 
hand of Jehovah, and live ? Yet Christ endured it for many hours ; 
and that in calm self-possession, caring even for His mother's need. 
What more wonderful proof that He was the Man who was 
"Jehovah's fellow." (Zech. xiii. 7.) When at last the cup was 
exhausted, and He could say, " It is finished," He strengthened 
Himself to endure no longer, but bowed the head and died. 
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regarded as associated with the same connexions as 
attach to the mortality of all the natural descendants 
of Adam. In their case, for example, mortality is 
the necessary result of the imputed sin of Adam, 
ending, unless redemption intervene, in eternal 
death. But in the case of the Lord, His mortality 
was voluntarily assumed, and voluntarily continued : 
neither was there in His mortality any connexion, in 
result, with eternal death. All that we mean by 
ascribing mortality to Him is, that His humanity 
was physically so constituted that the vital conjunc¬ 
tion of His soul with His body would, under cer¬ 
tain supposed circumstances, such as withdrawal 
of nutrition or external violence, necessarily cease 
unless a miracle were wrought to prevent it. He 
was able, as being God, to work any miracle ; but it 
was His will to assume such a humanity, and there¬ 
in to die. Moreover, mortality as seen in men, is 
not unconnected with the operation of indwelling 
sin; whereas in Christ there was nothing that was, 
or could be connected with indwelling sin, for no sin 
was in Him. It must be remembered, therefore, 
that though the Scripture not unfrequently applies 
similar terms to Christ as are applied to other men, 
yet it by no means follows that the terms so applied 
imply the same accompaniments, connexions, and 
results in Him and in us. Sinless infirmities per¬ 
tained to Christ : but what physical infirmity is 



10 THE DEITY AND TRUE HUMANITY 

there in us that is unconnected with indwelling sin 
both in cause and in result ? 

Moreover, whilst we maintain that the Son of God 
was pleased to take like humanity to ours, sin ex-
cepted, we do not forget the great fact that in Him 
humanity was inseparably and eternally united to 
Divinity. He was Immanuel—God and man in one 
Person. But this inseparable union of two natures 
in the unity of one Person, did not cause the Divine 
nature to be confused with the human, nor the 
human with the Divine. In forming the golden 
boards of the Tabernacle, the gold was not mingled 
with the wood, nor the wood with the gold—though 
they were united. The frail, but beautiful vail of 
the sanctuary (which we are told by the Apostle 
typified Christ's human nature) had no golden wires 
intertwined with its texture. It was so formed as to 
be easily rent. Yet though nothing of gold was 
found in its texture, yet it was suspended on gold. 
Thus in Christ, " two whole perfect and distinct 
natures, the Godhead and the manhood, were in¬ 
separably joined together in one Person without 
conversion, composition, or confusion." (Scotch 
Confession.) The type, therefore, in the second of 
Leviticus, viz., " fine flour mingled with oil," which 
some have sought to apply to the human nature of 
the Lord Jesus, cannot be so applied without 
dangerous error. For the Holy Ghost was not 
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commingled with the human nature of the Lord, as 
the oil was commingled with the flour. Divine and 
human elements were not commingled in either of 
His two distinct NATURES.* 

Yet though there was no blending or commingling 
of the Divine and the human in the distinct natures 
of the Lord, there was nevertheless combined in 
every word, and action, and counsel of the Lord 
Jesus—in short, in every thing that went to form 
His holy character—there was combined, that which 
was Divine, and that which was human. For His 
developed character like His person was one—" one 
righteousness." His words, and His actions, and 
His ways, were those of one Person—and that 
Person was Immanuel—God and man in one Person. 
Oil, therefore, mingled with fine flour might well 
represent that the character of our blessed Lord 
presented traits of Divine and human excellency 
combined; but ''character" and "nature" are two 
different things. Colours and forms of heavenly ex¬ 
cellency and beauty were seen on the vail of the 

* Hooker, after referring to certain heresies (and among them the 
Eutychian, which confounded the two natures in Christ) observes— 
" In four words, αληθώς, τελεω?, αδιαιρετω?, ασνγχντως, i.e., 
truly, perfectly, indivisibly, distinctly—the first applying to His being 
God, the second to His being rnan, the third to His being of both 
One, and the fourth to His still continuing in that One both—we 
may fully, by way of abridgement, comprise whatsoever antiquity 
hath at large handled either in declaration of Christian belief or in 
refutation of the foresaid heresies."—Hooker's Ecc. Pol. 

C 
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Tabernacle. So, Divine excellencies and beauties 
were seen by God, and all who had the eye of faith, 
to be developed in the character of Jesus: but this, as 
I have before said, did not affect the distinctness of 
His two natures. The vail, though displaying forms 
of cherubim and colours of heavenly excellency, 
and though suspended on gold, had not gold in it. 
It was frail, and it could be rent. Moreover, in 
order to preserve the truth touching the distinctness 
of the Divine and human natures in the Lord Jesus, 
it is necessary to have right thoughts of His mira¬ 
culous generation. But even as in the case of His 
eternal Sonship, some, because they will insist on 
understanding the word " son " in an earthly sense, 
have refused to receive that word in the heavenly 
and peculiar sense in which it is applied to the 
Eternal Son, and have thereby lost the eternity of 
His Sonship and involved themselves in Arianism : 
so others, in considering the miraculous conception 
of the Lord Jesus by the Virgin Mary under the 
operation of the Holy Ghost have refused to bow 
their minds to the declaration of Scripture, and have 
reasoned as if the operation of the Holy Ghost 
must have introduced divine elements into the 
human nature of the Redeemer. 

The following words of Bishop Pearson guard us 
against this dangerous error—"We acknowledge in 
the generation of Jesus Christ that He was made of 
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the substance of His mother. But as He was so 
made of the substance of the Virgin, so was He not 
made of the substance of the Holy Ghost, whose 
essence cannot at all be made. And because the 
Holy Ghost did not beget Him by any communication 
of His essence, therefore He is not the Father of 
Him, though He were conceived by Him. And if at 
any time I have said, Christ was begotten by the 
Holy Ghost of the Virgin Mary—if the Ancients 
speak as if He generated the Son, it is not so to be 
understood as if the Spirit did perform any proper 
act of generation such as is the foundation of Pater¬ 
nity. Again, as the Holy ghost did not frame the 
human nature of Christ out of His own substance, 
so must we not believe that He formed any part of 
His flesh of any other substance than that of the 
Virgin. For certainly He was of the fathers accord¬ 
ing to the flesh, and was as to that truly and totally 
the Son of David and Abraham." *—Pearson on the 

* It is further observed by Bishop Pearson that " the Socinians, 
who will acknowledge no other way before Christ's conception by 
which He could be ' the only begotten Son ' of God, have been forced 
to invent a strange conjunction in the nature of Christ; one part 
received from the Virgin, and so consequently from David and from 
Abraham, from whom the Virgin did descend ; another framed by 
the same Spirit and conjoined with it : by the one part of which 
humanity He was the Son of Man, as by the other the Son of God. 
Thus, while they deny the eternal generation of the Son, they 
establish a temporal in such manner as is not consonant with that 
word which they pretend wholly to follow : and have made a body 
of Christ, partly descending from the Father, partly not. And, 

C 2 



2O THE DEITY AND TRUE HUMANITY 

Creed, Art. iii. (See also extract from letter of Leo 
in Appendix.) 

" But although the Eternal Word was pleased to 
assume the perfectness of man's nature in the womb 
of the Virgin : and although her nature, like that of 
all other of the natural descendants of Adam, was 
fallen and corrupt, yet the miraculous conception cf 
the Lord Jesus precluded the possibility of any 
transmission of taint or corruption to Him. "A 
body," said He, " hast thou prepared me." The 
words of the angel to Mary were, " The Holy Ghost 
shall corne upon thee, and the power of the Highest 
shall overshadow thee ; THEREFORE also that 
HOLY THING which shall be born of thee shall 
be called the Son of God." The belief of this (i.e. 
His miraculous conception) is necessary to prevent 
all fear or suspicion of spot in this Lamb—of sin in 
this Jesus. Whatsoever our original corruption is— 
however displeasing unto God, we may be from 
hence assured there was none in Him in whom 
alone God hath declared Himself to be well pleased. 
Our Jesus was like unto us as born of a woman, sin 
only excepted, as conceived by the Holy Ghost. This 
original and total sanctification of the human nature 

whereas, as man He is like to us in all things, sin only excepted, 
they have invented a body, partly like ours, partly not; and in no 
part totally like." (Bishop Pearson, Art. iii.) It is important to observe 
that it is a doctrine of Socinianism that Christ's body is not like ours, sin 
excepted. The Socinians speak of it as sui generis and superhuman. 
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was first necessary to fit it for the personal union 
with the Word, who out of His infinite love, hum¬ 
bled Himself to become flesh, and at the same time, 
out of His infinite purity could not defile Himself 
by becoming sinful flesh." (Pearson Art. iii.) The 
sinfulness of Mary was solemnly recognised by 
herself when she stood at the altar with the two 
turtle doves or young pigeons: the purity and 
acceptableness of the holy babe who she had borne, 
and whom she was nurturing, was at the same 
moment declared by the fact of His being the true 
atoning sacrifice represented by the typical victims. 
No sin, no proclivity to sin, no peccability was found 
in the Lord Jesus. But in us, yea, even in the most 
advanced believers, " the flesh lusteth against the 
Spirit." If we were merely subjected to the external 
temptations of Satan, we might say it is not sin to 
be tempted. But his temptations act on something 
in us that answers thereunto. His temptations are 
in our cases like sparks that light upon tinder, or 
add strength to a flame already kindled And not 
only so ; even if his temptations were to cease, there 
is in our flesh an inherent principle of evil that does 
in itself entice and allure us from good. There is 
an indwelling power of temptation. " Every man," 
says the Apostle, " is tempted when he is drawn 
away of his own lust and enticed." But it was 
not so in Jesus. Satan dared to tempt Him. But 
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temptation to Him was as a spark struck on the cold 
marble, or on the ocean. His heart was repellent of 
all evil. 

" As, therefore, we believe the coming of Christ, 
so must we confess Him to have come in the verity 
of our human nature, even in true and proper flesh. 
With this determinate expression was it always 
necessary to acknowledge Him : ' For every Spirit 
that confesseth Jesus Christ come in the flesh is of 
God; and every spirit that confesseth not Jesus 
Christ come in the flesh is not of God.' This spirit 
appeareth early in the opposition to the Apostolical 
doctrine : and Christ, who is both God and man, 
was as soon denied to be man as God. Simon 
Magus, the arch-heretick, first began, and many after 
followed him." 

" Thus, some said that Christ was ' putative tan-
tum homo,' and that He came only in appearance 
—'in phantasmate tantum venisse.' " The Docetse 
or φαντασιασται all agreed in this, "that Christ was 
not really what He appeared, nor did truly suffer what 
He seemed to endure." 

" And certainly if the Son of God would vouchsafe 
to take the frailty of our flesh, He would not omit 
the nobler part, our soul; without which He could 
not be man. For Jesus increased in wisdom and 
stature; one in respect of His body, the other of His 
soul. Wisdom belongeth not to the flesh, nor can 
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the knowledge of God, which is infinite, increase ; 
He, then, whose knowledge did improve together 
with His years, must have a subject proper for if, 
which is no other than a human soul. This was 
the seat of His finite understanding and directed 
will, distinct from the will of His Father, and conse¬ 
quently of His Divine nature, as appeareth by that 
known submission, ' Not my will, but Thine be 
done.' This was the subject of those affections and 
passions which so manifestly appeared in Him. 
Nor spake He any other than a proper language 
when before His suffering He said, ' My soul is ex¬ 
ceeding sorrowful, even unto death.' This was it 
which on the Cross, before the departure from the 
body, He recommended to the Father, teaching us 
in whose hands the souls of the departed are, for 
when 'Jesus had cried with a loud voice, He said, 
Father, into Thy hands I commend my spirit.' 
And as His death was nothing else but the separa¬ 
tion of the soul from the body, so the life of Christ 
as man, did consist in the conjunction and vital 
union of that soul with the body. So that He who 
was perfect God, was also perfect man of a reason¬ 
able soul and human flesh subsisting. Which is to 
be observed and asserted against the ancient here-
ticks, who taught that Christ assumed human flesh, 
but that the Word, or His divinity, was unto that 
body in the place of an informing soul. [" Arius 
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taught that Christ had nothing of man but the flesh, 
and with that the Word was joined."] Thus the 
whole, perfect, and complete nature of man was 
assumed by the Word."—Bishop Pearson, Art. lii. 

Whilst, therefore, we confess that the humanity of 
the Lord Jesus was inseparably united with the 
Divine nature, and in this He differed from all other 
men ; and whilst we confess that no sin was in Him, 
in which also He differed from all other men; and 
whilst we acknowledge that His character, as 
developed before the eyes of God and man, com¬ 
bined traits of Divine and human perfectness, for all 
His deeds and all His thoughts were those of 
Immanuel, God and man in one Person ; and whilst 
we acknowledge that He was at any moment of His 
earthly service worthy of being glorified, as was 
indeed shown on the Mount of Transfiguration, yet 
we have also to acknowledge that His humanity was 
in itself like to that of His brethren, sin excepted ; 
that its physical condition was not that which now 
pertains to it in glory, nor that which pertained to 
the paradisiacal condition of Adam before he fell, 
and that the voluntary assumption of this humanity 
with the sinless infirmities and mortality thereunto 
attaching, was the first step in that voluntary 
humiliation and subjection to suffering which He 
undertook to endure for the redemption of His 
people. 
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APPENDIX. 

THE following extract is from the decree of the 
Council of Chalcedon, by whom the Eutychian 
heresy was condemned. 

" Following in the steps of the holy Fathers, we 
confess our Lord Jesus Christ to be one and the 
same Son, and with one consent we do all teach and 
declare that the same Person is perfect in the Deity, 
and that the same Person is perfect in the humanity, 
truly God and truly man—that the same Person 
subsists of a rational soul and body, that He is of 
the same substance with the Father as touching His 
Deity, and that He is of the same substance with us 
as touching His humanity, in all things like unto us, 
sin only excepted : that according to His Deity, He 
was begotten of the Father before the ages; but 
that in the last days, the same Person, on our 
account and for our salvation, according to His 
humanity was born of Mary the Virgin, Θεοτόκος ;— 
being one and the same Jesus Christ, the Son, the 
Lord, the Only-begotten, made known in two 
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natures without confusion (ασι/γχυτω?, inconfuse)— 
without conversion (ατρετττω?, incommutabiliter)— 
without division (αδιαιρξτως, indivise)—without separa¬ 
tion (αχω/3(στω?, inseparabiliter)—that the difference 
of the natures is in no wise extinguished by the 
union, but rather that the propriety of each nature 
is preserved and meets in one Person and in one 
subsistence (hypostasis) ; not as if He were parted 
and divided into two Persons ; but He is one and the 
same Only-begotton Son, God the Word, the Lord 
Jesus Christ, according as the Prophets of old and 
Christ Himself hath taught us concerning Himself, 
and according as the creed of the Fathers hath 
declared it to us."—See Hist. Eccl. of Evagrius 
Scholasticus. 

The decree of Chalcedon was mainly founded on 
the celebrated letter of Leo of Rome to Flavian. 
The following is an extract. Speaking of the two 
distinct natures in Christ, he says : 

" For each form operateth in fellowship with the 
other, that which is proper to itself—the Word effect¬ 
ing that which pertaineth to the Word, and the 
body performing that which pertaineth to the body; 
the one making the light of its glory manifest in 
in miracles, the only submitted to injury and insults. 
And even as the Word is inseparable from equality 
with the glory of the Father, so the body abandoneth 
not the nature of our race: nor must he (Eutyches) 
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be allowed vainly to say that the Word became flesh 
in such wise as for Him who was born of the Virgin— 
Christ, to have the form of man but not the reality 
of the body of His mother (του μητρώου σωμα-το? την 
α\ηθειαν). 

Or perhaps on this account he hath imagined 
that our Master, Christ, was not of our nature 
because the angel that was sent to the blessed Mary 
said, ' The Holy Ghost shall come upon thee, and 
the power of the Highest shall overshadow thee,' 
&c.—as if (seeing that the conception of the Virgin 
was the result of Divine operation) the flesh of Him 
that was conceived was not of the nature of her that 
conceived ? But this is not to be our thought 
respecting that birth. . . . The propriety then 
of either nature being preserved, and uniting in one 
Person, there was assumed by the Deity abasement; 
by strength, weakness ; by the Immortal, mortality— 
Σωζόμενης τοί,ννν της ιδιότητος εκατερας φύσεως, και 
εις ev πρόσωπον συνιουσης, ανε\ηφθη ύπο μεν της 
θεότητας η ταπεινοτης, ΰπο δε της δυνάμεως το αδύν¬ 
ατον, ΰπο τον αθανάτου το θνητον."—Letter of Leo. 

The following is the extract from Zanchius referred 
to on page 14. It remarkably resembles the quota¬ 
tion from Bishop Pearson : 
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" Nec solum turn verum, turn integrum animum et 
corpus humanum, et qua? ad naturalem utriusque 
perfectionem pertinent, proprietates suscepit Filius 
Dei: verum etram, qui ad imperfectionem faciunt 
utriusque defectus, horumque necessitatein suscipere 
non recusavit. . . . Defectus corporis vocamus, 
non defectum aliquem vel substantise vel membrorum; 
sed quse perfectas corporis substantias et membrorum 
compositioni accidunt miserias dolores et calamitates 
ac pcenas, quse originale peccatum consecutas sunt in 
omnibus hominibus ; veluti est pati frigus, aestum, 
famem, sitim, laborem, somnum, dolores et us similes 
humanas infirmitates et denique mortem. 

"Hos defectus Damascenus vocat φυσικά και αδιά¬ 
βλητα πάθη, naturales et inculpabiles passsones . . . Et 
notandum est, quod dicimus, Christum hos defectus 
suscepisse, horumque etram necessitatem ; hoc est, 
voluisse sponte his omnibus defectibus necessario 
esse obnoxium sicut et nos sumus : ideo nunquam 
voluit sua omnipotentia impedire, ne us esset ob-
noxius, sed permisit corpus pati qua; nos quoque 
patimur . . . Ita similis factus est nobis per 
omnia, excepto peccato ; et in hac parte nobis fuit 
dissimilis. Fuit etiam dissimilis in hoc quod nos 
non possumus facere nee potuimus facere, quin us 
malis essemus obnoxii; sed et necessario in hos 
incurrimus propter peccatum et necessario patimur. 
Christus autem volens suscepit et volens est passus 
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et volens patiendi necessitatem non cohibuit, ut 
poterat; sed ordinarie passus est qux et nos fratres 
patimur. Et hue illud Apostoli Heb. iv.—Non 
habemus pontificem qui non possit compati infirm-
itatibus nostris tentatum per omnia similiter, absque 
peccato. Et cap 2. Unde et decuit per omnia 
fratibus assimilari. Fuit igitur voluntaria necessitas 
in Christo—in riobis coacta et absoluta."* 

* Hieronymus (Jerome) Zanchius was an Italian ecclesiastic who 
left the Church of Rome with his friend, Peter Martyr, and became 
a zealous adherent of Calvin. He wrote a celebrated treatise against 
Antinomianism. His work on " Predestination " has been translated 
into English by Toplady. 
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CHRIST, OUR SUFFERING SURETY. 

HEB. i. ίο and v. 7. 

§ I-

IN a former Tract,* we have seen the first step in 
the humiliation of the Lord of Glory to have been 
His assumption of humanity, and that not in a 
paradisiacal, but in an unparadisiacal condition. 
" Born of a woman" He assumed into personal 
union with the Divine nature, a humanity in every 
respect like that of His mother, sin excepted. 
Therefore, although as an individual He was 
Immanuel—God and man in one Person, entirely 
unlike other men as to the sinlessness of His 
humanity, and in the fact that His humanity was 
inseparably united to Godhead, and also in respect 
of the heavenly perfectness which was developed in 

* Entitled "Ancient Truths respecting the Deity and True Hu¬ 
manity of the Lord Jesus," 
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that humanity,* yet His humanity was in itself like 
that of His brethren, sin excepted. The assumption 
of such humanity—the coming " in the likeness 
(physically) of sinful flesh," was the first step in the 
path of suffering taken by Him who came as the 
Surety of His people, to obey for them, and to suffer 
for them, both in life and in death. 

Being then One in whom essential and heavenly 
life was—One of whom it could be said, " That 
which was from the beginning, which we have heard, 
which we have seen with our eyes, which we have 
looked upon, and our hands have handled, of the 
Word of life : for the life was manifested, and we 
have seen it, and bear witness, and shew unto you 
that eternal life, which was with the Father, and was 
manifested unto us " : being also One who could say, 
" I am from above," we have next to enquire what 
was the sphere into which this holy and heavenly 
Surety was born ? Not into Paradise. Even that 

* "The human nature of Christ being personally united to the 
Divine, is thereby elevated into a transcendent privilege beyond all 
creatures, and being sanctified thus beyond all habitual graces, its 
actions are stamped with Deity ; whence all the angels worship Him 
who in all things hath the preeminence, by such a translation of His 
human nature and of His actions therein, above the rank of every 
other nature and actions."—Goodwin on Christ the Mediator. 

Elsewhere Goodwin observes, " He who is God hath taken to 
Himself our whole frail nature thus deeply humbled" (page 31): and 
again, page 54, he speaks of Christ "as cloathed with the same 
condition of passible nature as sinful men are found in," 
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would have been unspeakable humiliation for Him 
" who inhabiteth eternity," for Paradise was earthly, 
and altogether distant from the glory of the Throne 
of the Majesty in the heavens : but He was not born 
in Paradise, but in an unparadisiacal fallen earth. 

When Adam was first created in Paradise, 
every blessing suited to humanity surrounded him. 
Himself and all things around him were "very 
good." Every law of the paradisiacal creation was 
such as to bear upon man in the positive power of 
blessing. Not only was there nothing that tended to 
sorrow, there was also every thing that ministered to 
joy. Every agent that God had created in the 
creation that He had made with Adam, was in the 
active operation of Adam's good. The sun did not 
smite by day, neither the moon by night. Their 
influences were benignant; the results of their opera¬ 
tion blessed. Creation had not been "subjected to 
vanity," nor made " to groan in the bondage of cor¬ 
ruption." The pains of hunger and thirst, cold, 
nakedness and need, were not, and could not be 
known. Perfectness admits of no imperfectness, and 
all was perfect then. There were no destroying 
lightnings, nor storm, nor tempest—no instruments 
of destructive vengeance—no tokens of God's 
righteous indignation. The earth was blessed. It 
had not yet been said, "Cursed is the ground for thy 
sake, in sorrow shalt thou eat of it." The toils of 

D 
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labour and the sweat of the brow were not known. 
All was peace, joy, and blessing. 

But as soon as sin entered, all was changed. God, 
by the judicial action of His hand, subjected crea¬ 
tion to vanity, and caused it to groan. The human 
frame, now rendered acutely susceptible of painful 
influences and impressions, was brought under the 
systematic operation of agencies that bore sorrow¬ 
fully on human life—abiding memorials of what sin 
had done. Cold, hunger, thirst, the sweat of the 
brow, the power of the tempest, the scorching of the 
sun, and the smiting of the moon, and everything 
else that caused creation to groan, were the results 
of the judicial appointment of God bearing afflic-
tively on man.* 

* Some have said that '' hunger " is a pleasant thing, and that it 
was found in Paradise, But they confound '' hunger'' with appetite. 
And they forget the words, "They shall hunger no more, neither 
thirst any more, neither shall the sun light on them, nor any heat." 
By hunger we mean "the pains of hunger," the craving of un-
supplied want. Thus we read in the Scripture of being "burnt with 
hunger"—"killed with hunger"—"consumed with hunger"—"faint 
with hunger," and the like. Such texts sufficiently show what 
thoughts Scripture connects with "hunger." 

It must always be remembered too, that creation is always spoken 
of in Scripture as brought into its present groaning condition by a. 
judicial act of God. "The creation," says the Apostle, "was sub¬ 
jected to vanity, not willingly, but by reason of Him who subjected 
it," that is, God. Bengel's comment is "Δια τον ΰποταξαντα, 
propter eum qui subjecit, id est, propter Deum : Gen. iii. 17; v. 29. 
Adamus earn obnoxiam vanitati fecit; non subjecit," Υττρταζτσειν, 
to subject, is a word of authority. 
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We indeed are so habituated to the sorrows of the 
present scene, and the skill of the ages has multi¬ 
plied so many methods of relief, that, unless we are 
watchful, we soon become indifferent, if not deaf, to 
the universal groan. Indeed, even Christians have 
begun to say, that creation now no longer groans; 
and we know that one of the characteristic sayings 
of the latter day is to be, " I sit a queen, and am no 
widow, and shall see no sorrow." But it was other¬ 
wise with Him " who came to wander as a homeless 
stranger in the world His hands had made." His 
very perfectness—the perfectness of his sensibilities 
added to His sorrows, because it caused Him to feel 
and appreciate every thing aright. He never thought 
that creation had ceased to groan. He estimated 
that groan. He recognised in it an abiding evidence 
of what sin had wrought. He knew that the woe 
that had entered would end in nothing short of the 
second death, save indeed in the case of those who 
should be brought under His redemption. And 
therefore He came to redeem. With this object He 
was pleased not only to assume an unparadisiacal 
body, but to take His place in the midst of the 
sorrows of an unparadisiacal earth. He there sub¬ 
jected Himself to those governmental appointments 
of God which were bearing afflictively on men as 
outcasts from paradise, in order that He might drink 
of this cup of human sorrow all that was appointed to 
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Him to drink. His very act in undertaking as the 
Surety of His people to bear these sufferings, glori¬ 
fied the governmental holiness of God which had 
appointed such sufferings. He glorified God also 
in the manner in which He bore them. And His 
bearing them was necessary to working out in the 
appointed way, the work of redemption which He 
on the Cross completed. 

Whether Jesus might have assumed a paradisiacal 
body, lived in a separate Eden, and then died by a 
miracle, so accomplishing the work of redemption, it 
would be presumption in us to enquire. We are 
only concerned with what God has revealed as the 
appointment of His eternal wisdom. And He has 
revealed that Jesus as the Surety suffered in many 
things with His people whilst suffering for them. 
On the cross He did not suffer with His people, for 
He then drank of a cup which they never taste. In 
Gethsemane He did not suffer with His people, for 
He there drank of a cup which they did not share. 
On other occasions also, as we shall see directly, 
many of His living sufferings were peculiar. But 
even in cases in which He was associated with them 
in like forms of outward suffering, He was still the 
solitary one: for He was unlike them as to His 
Person : unlike them as to His character : unlike 
them as being a voluntary sufferer: unlike them as 
to the manner in which He suffered : unlike them as 
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to the object for which He suffered—all His suffer¬ 
ings being " satisfactory," and undergone as the 
Redeemer. As the obedient Man He deserved 
perfectness of blessing: it was only as the Surety 
that He was involved in any suffering. 
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I I . 

IN considering the holy government of God, we 
must not forget that there are two spheres in which 
it is to be regarded—the present, and that which is 
hereafter. 

Hereafter, unmitigated damnatory wrath is to fall 
on the unpardoned in the second death : but before 
the hour of that final judgment comes, God has 
been pleased to make Himself known as being also 
the Judge and Punisher of evil here. 

The appointed forfeiture of Paradise and Para¬ 
disiacal condition, and the introduction of all those 
sorrows which have been referred to in the preced¬ 
ing chapter, was the first evidence of God's right¬ 
eous judgment among men. But it was at Sinai 
that He formally introduced a system of holy retri¬ 
butive government in the earth. He there declared 
that obedience should be rewarded here as well as 
hereafter—that disobedience should be punished 
here as well as hereafter. 

Israel were selected as the people in whom these 
principles were to be exhibited. At Sinai they were 
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brought into a formal relation to God as their Go¬ 
vernor and King. Ignorant of themselves and of 
their evil, they entered into solemn covenant with 
God to obey all His commandments. They were to 
be blessed here and hereafter if they kept them— 
punished here and hereafter if they violated them. 
As God's earthly people they were to have peculiar 
blessings in the earth, manifested before the eyes of 
all men, if they were obedient: if disobedient, they 
were to have manifested chastisement and sorrow. 
Israel, therefore, were to be the people of manifesta¬ 
tion. They were to exhibit in the earth the righteous 
dealings of the hand of God. 

God was patient and longsuffering with them. Yet 
" they rebelled and vexed His holy Spirit, so that He 
was turned to be their enemy, and fought against 
them." The Prophets teem with descriptions of 
judgments, part of which had come, and others of 
which were yet to come on rebellious Israel. Daniel 
even in his day says, " All Israel have transgressed 
thy Law, even by departing, that they might not 
obey thy voice ; therefore the curse is poured upon 
us, and the oath that is written in the law of Moses 
the servant of God, because we have sinned against 
him." (Dan. ix. n . ) Malachi, the last of the 
Prophets, says, " Ye are cursed with a curse . 
even this whole nation." (Mal. iii. 9.) The having 
been given over into the hands of their Gentile 
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enemies to be trodden down, was one evidence of 
this. 

The fulness of the appointed time for Him to be 
manifested who was not only " born of a woman," 
but was also " made under the law," did not come 
until Israel had sunk very low under the deserved 
judgments of God. It was no longer with them as 
it had been in the days of Solomon. The greater 
part of the Tribes had been carried captive into 
distant lands. The glory had departed from the 
Temple. An Edomite reigned at Jerusalem. 
Bethlehem was made to evidence his bloody power. 
" A voice was heard in Ramah, lamentation and 
bitter weeping; Rachel weeping for her children, 
refused to be comforted because they were not." 
Yet great as these sorrows were, they were but little 
compared with those that threatened Israel in the 
future. 

Into the midst of Israel thus circumstanced, the 
great Head and Redeemer of Israel was born. By 
birth of Mary as the means, He became both Son of 
Abraham and Son of David—both an Israelite and 
the King of Israel. Indeed, seeing that He is the 
Representative of elect Israel, and that all their 
responsibilities and interests were concentrated on 
Him,. He is called Israel in the Prophets. "When 
Israel was a child, then I loved him and called my 
son out of Egypt." And again, " Thou art my ser-
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vant, Ο Israel [Christ is addressed], in whom I will 
be glorified." * 

If then His becoming man in an unparadisiacal 
body out of Paradise, was to the Lord of glory 
humiliation and a source of abiding sorrow, His 
becoming an Israelite and placing Himself in the 
midst of Israel's sorrows was deeper humiliation, 
and a source of yet deeper sorrow. And even as His 
being born out of Paradise in the midst of a groaning 
creation was an evidence of His submitting to 
sufferings which man's sin had caused ; so His being 
born not in the regal courts of David (His rightful 
place), but in a manger; and His being driven even 
thence by the fierce wrath of the Edomite, was an 
evidence of His submitting to sufferings which 
Israel's sin had caused. And seeing that as a man, 

* Simply as a man He would not have been circumcised, nor have 
undertaken to keep all the Levitical law; nor would He have 
obeyed the call of John the Baptist, and have been baptized; nor 
would He have asserted His title as King of Israel and have entailed 
on Himself the contempt and persecution which the assertion of 
that claim involved. All this He did as the obedient Israelite. 
Witsius observes, "As Christ was not only a man and a common 
inhabitant of the world, but also an Israelite, that is, a member of the 
Church of the Old Testament and a citizen of the commonwealth of Israel, 
He was also subject to the ceremonial and political laws which were 
then still in force according to the Divine institution. By virtue of 
these laws, Christ made use of the Sacraments of the Old Testament, 
observed the festivals, repaired to the Temple and behaved as an 
obedient subject under a lawful magistracy. He intiated Himself 
by circumcision, to the obedience of the ceremonial law."—Witsius on 
the Covenants, Book II. ch. iii. 
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and as an Israelite, He deserved only blessing, the 
fact that through becoming a man and an Israelite, 
He became instantly exposed to suffering, proves 
that such suffering must have come on Him as the 
Surety of others. 

He came into these circumstances in order that 
He might become unto His people the true Goel, a 
Kinsman-Redeemer—that He might as a man, and 
as an Israelite under the Law, glorify God in the 
very circumstances in which God was being dis¬ 
honoured—that He might thus provide a righteous¬ 
ness for His people; and that by His sufferings in 
life and in death, He might make satisfaction for 
their sins. 

On the perfectness of His obedience I scarcely 
need to dwell. " Lo, I come to do thy will, Ο God; 
I delight to do thy will; yea, thy law is within my 
heart." " My meat and my drink is to do my 
Father's will." Such was ever the language of the 
soul of Jesus. And God ever recognised His 
perfectness. " Behold my servant whom I uphold, 
mine elect in whom my soul delighteth." " This is 
my beloved Son in whom I am well pleased." 
Heaven was opened over His head in attestation of 
His excellency as the Son, as the Man, and as the 
Israelite, in whom God was well pleased. In 
whatever relation He stood, and whatsoever office 
He bore; whatsoever service He might be perform-
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ing, He was equally perfect and equally delighted in 
by God. But He exhibited this perfectness and 
fulfilled this obedience in life and on the Cross, 
not for His own, but for His people's sake. "As by 
the disobedience of one man many were constituted 
sinners, so by the obedience of One shall many be 
constituted righteous." Every time that the altar 
of Israel sent up for the worshipper its sweet-smell¬ 
ing fragrance towards Heaven, there was a type 
of the excellency of Him whose perfectness, long 
proved, was finally presented on the Cross for all 
His believing people, and which, having been ac¬ 
cepted for them, is consequently imputed to them. 

But Christ as our Surety had not only to obey on 
our behalf; He had also to suffer on account of our 
sins. By bearing whatever was appointed Him to 
bear of suffering in life, as well as the unmitigated 
stroke of damnatory wrath in death, He vindicated 
the righteousness of the Divine government, and 
maintained its holiness both in respect of its dealing 
with sin here, and in respect of its dealing with sin 
hereafter, that thus God might be fully glorified, and 
full satisfaction be made for the sin of His people.* 

* By this is not meant that His living sufferings, apart from His 
sufferings in death, could have made atonement. " Without shed¬ 
ding of blood is no remission." What is meant is that there was 
a suitability in the great Surety glorifying the government of God 
by bearing in life certain sufferings because of what was due to His 
people in life, and by bearing on the Cross suffering, because of 
that which was due to His people hereafter. 
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Even then as our great Surety in becoming man 
undertook, as man, to render unto God whatsoever 
was due unto God from man, so in becoming an 
Israelite, He undertook to render unto God as an 
Israelite whatsoever was due to God from Israel. 
He was perfect in respect of all the commandments 
given to man: perfect in respect of all the ordinances 
given to Israel. Whatsoever Moses had commanded 
He observed as the great Law-fulfiller. "Not one 
jot or tittle shall in any wise pass from the Law till 
all be fulfilled." Whatsoever the Prophets had 
directed, He obeyed. And when John came as the 
last messenger to Israel before Himself, He obeyed 
the message of John on the same principle as He 
kept all the commandments of Moses—in order 
that He might fulfil all righteousness—that so God 
might be glorified in being in all things obeyed, and 
that so a righteousness might be wrought out, to be 
imputed to all the family of faith. Therefore, He 
who gave the Law, kept the Law—He who needed 
no confession, confessed for others—He who needed 
no repentance, received on behalf of others, the 
baptism of repentance for the remission of sins. 

His becoming an Israelite, therefore, was both the 
means by which He brought Himself into a condi¬ 
tion to render the obedience that was required from 
Israel, and the means by which He brought Himself 
under many of the acutest sufferings which, as the 



CHRIST, OUR SUFFERING SURETY. 45 

Surety, He was to endure whilst living on the earth. 
As an Israelite He obeyed, and in obeying, suffered. 
In many things He drank of a cup of sorrow similar 
to that which Israel was drinking. But even in 
cases where He was associated with Israel in like 
forms of outward suffering, He was still the solitary 
One—unlike them as to His Person : unlike them as 
to His character: unlike them in that He was a 
voluntary sufferer : unlike them as to the manner in 
which He suffered : unlike them as to the object for 
which He suffered—all His sufferings being satisfac¬ 
tory, and undergone as the Redeemer. As the 
obedient and perfect Israelite, and as a perfect man, 
and as the Son of the Father, He deserved only 
blessing. The fact, therefore, that He who deserved 
blessing suffered, proved that He suffered only as the 
Surety. The channels through which the suffering 
came on Him might be many. They might spring 
from the circumstances around Him, or from more 
direct and peculiar inflictions from the hand of God : 
but the reason for which they all came on Him was 
the same—His Suretyship—a Suretyship voluntarily 
undertaken, and voluntarily continued; during the 
whole of which He ever delighted in God, and God 
ever delighted in Him. Distant only as to circum¬ 
stances, He was ever morally near unto the Father 
at all times, and in all things. 
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§ in. 
BEFORE we consider further the channels through 
which suffering came on the Lord Jesus in fulfilling 
His appointed work as the Surety of His people, it 
may be desirable to enquire whether His sufferings 
in life as well as those in death, may be all regarded 
as sacrificial and satisfactory : and in what respects 
His sufferings in life differed from His sufferings on 
the Cross. 

With the exception of those who have altogether 
rejected the doctrine of atoning sufferings, very few 
have denied that the living sufferings of Christ were 
sacrificial and satisfactory. It has been the general 
doctrine of orthodox writers that all Christ's suffer¬ 
ings were "satisfactory" : by which is meant, not that 
there could have been atonement apart from death 
("without shedding of blood is no remission") but 
that all Christ's sufferings came on Him as " the 
Lamb," and that they are all to be regarded connect¬ 
edly as parts of one sacrificial appointment tending 
to the same end. "We are not to imagine," says 
Bishop Home, "that the holy Jesus suffered for us 
only at Gethsemane and on Mount Calvary: His 
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whole life was one continued passion; a scene of 
labour, and sorrow, and contradiction, and persecu¬ 
tion. He was afflicted as never man was, from His 
youth up: from the hour of His birth when thrust 
out from the society of men He made His bed in the 
stable at Bethlehem." (Home on the 88th Psalm.) 
Calvin says, "He [the Apostle] extends the ground 
of the pardon which delivers us from the curse of the 
law, to the whole life of Christ (ad totam Christi 
vitam). . . . From the time that He took on Him 
the form of a servant, He began, in order to redeem 
us, to pay the price of our deliverance." (Book II. 
chap, xvi., § 5.) 

" Christ's satisfactory sufferings," says Francis 
Turretini, " are to be extended to all those sufferings 
which were laid on Him, not only on the Cross, but 
in the garden ; yea, through the whole of life." 

The Helvetian Confession says : " By His passion 
and death, and by all those things which He did and 
suffered for our sakes, from the time of His coming in the 
flesh, our Lord reconciled His Heavenly Father to 
all the faithful." 

" Neither is it true," says Witsius, " that Christ 
was not a sacrifice from the beginning of His life. 
For though His offering was completed on the Cross 
and by His death, yet He was even before that ' the 
Lamb of God that taketh away the sin of the world.' 
The iniquities of us all were laid upon Him, and it 
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was for no other cause that He took upon Him the 
form of a servant and the likeness of sinful flesh : 
and though He was rich, yet for our sakes became 
poor, and in fine was exposed from His very infancy 
to griefs, sorrows, and persecutions."—Witsius on 
Christ's Satisfaction, Book II. chap. vi. 

And again : " The sufferings which Christ endured 
both in soul and in body through the whole course of 
His life, constitute His one and perfect satisfaction : 
though it be certain that those were the most 
grievous sufferings which He encountered on the 
last night and day, and that which He bore on His 
body were far exceeded by those that oppressed His 
soul, just as the whole of Christ's most holy obe¬ 
dience is imputed to us for righteousness, though 
He gave an eminent demonstration of it when He 
was obedient to His Father to the death, even the 
death upon the Cross."—Witsius, ibid. 

See also Goodwin. " Whence Christ was a man 
of all sorrows, and sufferings, and temptations, being 
the centre of all our sins meeting in Him (Isaiah liii. 
3, 6; Peter iv. 13 ; Heb. ii. 18), and from His birth 
all that great ordnance of God's curses was charged 
with wrath, and bent against Him, and in order 
discharged and let off upon Him." " He was im¬ 
mersed in the universal misery of man," says 
Bernard ; " and He took on Him all the curses of 
all," says Martyr. The reasons are because Christ 
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became debtor to the whole Law by voluntary 
suretyship, and thus was circumcised ; nor could the 
Law free Him until He had sustained the whole 
weight of its curse and punishment."—Goodwin's 
Christ the Mediator, § III., chap. vii. 

I do not here stop to enquire whether some of the 
expressions in these extracts might not be advan¬ 
tageously modified. The general meaning of these 
authors is clear. They, in common with almost all 
other orthodox writers, believed and taught that 
Christ's satisfactory sufferings did not commence 
with, though they finished at the Cross. 

In opposition to these doctrines it has been 
recently maintained by some that the sufferings of 
Christ were not satisfactory until the Cross—that 
He is not till then to be considered as the Sin-
bearer, or as under any infliction from the hand of 
God. They argue that to teach otherwise would be 
to say that He was always under the same weight 
of damnatory wrath that He bore on the Cross, 
in which case He would not have been manifestly 
acknowledged and comforted by the Father as He 
was when Angels were sent to Him, and Heaven 
was opened over His head. They conclude, there¬ 
fore, that He was in no sense the Sin-bearer until 
the Cross, and as a.necessary consequence maintain 
that He never suffered under the hand of God till 
then. 

Ε 
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Now I freely admit that if in order to prove that 
He always suffered sacrificially and satisfactorily, it 
were necessary to say that He always suffered under 
the infliction of the same fulness of damnatory wrath 
that He bore on the Cross, I should feel it an 
insuperable difficulty. But it is not necessary to say 
this. There is an evident distinction to be drawn 
between His sufferings as the Surety in life, and His 
sufferings as the Surety in death. However great 
were the sufferings of Jesus here (and the Psalms, to 
some of which I will refer directly, show how far 
they exceeded the sufferings of any other among 
men), yet they were sufferings in the midst of which 
His own personal excellency was not merely secretly 
recognised, but openly acknowledged by God. He 
had not to say as on the Cross, " My God, my God, 
why hast thou FORSAKEN me ? " Angels were 
sent to comfort and to strengthen Him. Present 
deliverance or alleviation was granted in answer to 
His supplication. The heavens were opened over 
His head and the voice of approval heard. The 
essential glory of His Person was manifested on the 
Holy Mount. It was the purpose of God to mani¬ 
fest in the midst of the living sorrows of the Great 
Sufferer not only the glory of that Sufferer, but also 
such of His moral excellencies as would not find 
the proper sphere for their development during the 
season that the dark cloqd of death and of wrath 
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settled down upon Him. Even in Gethsemane, 
where the agony of His soul and of His body was so 
great, He was not as yet left in His own solitary 
strength to bear alone the intensity of unmitigated 
wrath. On the contrary, an angel was sent to 
strengthen Him. But on the Cross when He had 
to say, " Thou hast afflicted me with all Thy waves," 
He stood emphatically alone : as One for a season 
cut off, not from hope, not from confidence in God, 
not from the assurance of the Father's love (for 
Jesus to lose these things was as impossible as 
for the Father to cease to love the Son), but He 
was cut off from all present sustainment—from all 
present manifestation of favour, bearing not merely 
the apprehended terrors, but the reality of damna¬ 
tory wrath—bearing all that He bore, ALONE. 

" Fully did our Saviour know," observes Mr. 
Stevenson, " and exquisitely did He feel the truth 
of that Scripture, ' In God's favour is life,' Psalm 
xxx. 5. Under the hidings of His Father's face the 
only begotten Son must have experienced what no 
human intellect can conceive, and which if it did, no 
human language could express. . . . It was a 
judicial withdrawal of the light of God's countenance 
that overcame the human soul of Jesus with this 
strange and overpowering sensation. The pains of 
crucifixion, the forsaking of friends, the taunts of 
men, and the assaults of devils, were nothing in 

Ε 2 
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comparison with this." (Stevenson's Christ on the 
Cross, pp. 6, 7.) But it was not only the withdrawal 
of all manifested favour and sustainment from God, 
there was also the positive infliction of unmitigated 
wrath. The hand of Jehovah had taken hold of 
vengeance, and had said, " Awake, Ο sword, against 
my shepherd, and against the man that is my fellow, 
saith the Lord of Hosts ; smite the shepherd." The 
fire that was kindled without the camp had laid hold 
of the Sin-offering and was devouring it—burning it 
up. See Lev. iv. 12. " Christ." says Dean Nowell, 
" suffered not only a common death in the sight of 
men, but also was touched with the horror of eternal 
death : he fought and wrestled as it were, hand to 
hand, with the whole army of hell: before the 
judgment-seat of God He put Himself under the 
heavy judgment and grievous severity of God's 
punishment: He was driven into most hard distress: 
He for us suffered, and went through most horrible 
fears, and most bitter griefs of mind to satisfy God's 
just judgment in all things, and to appease His 
wrath : for to sinners whose person Christ did here 
bear, not only the sorrows and pains of present 
death are due, but also of death to come and ever¬ 
lasting."—Dean Nowell's Catech., p. 50. 

The period, therefore, when He thus stood alone 
and " forsaken" and deprived of the sustainment 
which had till then been granted Him ; when all 
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present relief was withheld until the debt was paid; 
when He was caused to know suffering equivalent 
to the eternal suffering of the lost; when pity would 
no longer hear, but vengeance gave its inexorable 
stroke—such an hour as this must be distinguished 
from previous periods of His suffering, when 
although stricken, He was not after this manner 
stricken. And to draw this distinction between the 
cup which our Surety drank in life, and that which 
He drank in death, is in harmony with what I have 
already said respecting the two different spheres of 
God's righteous judgment—the present, and that 
which is hereafter. In the case of men, however 
severe the judgments here inflicted on them may be 
(and Israel's past and future history testify how 
heavy and how terrible such judgments are—they 
being the people especially designed to manifest the 
retributive dealing of God in the earth), yet, however 
terrible such judgments may be, men whilst they 
continue to live in this world are never utterly cut 
off from the sustaining power of God. Every man 
whilst he continues to live on earth may say of God, 
" In Him we live, and move, and have our being." 
Some natural mercies wait upon men daily here. 
The kindness of God is not utterly withdrawn from 
them. They are not forbidden to direct towards 
Him their cry. The presence of inexorable judg¬ 
ment bearing on them in unmitigated wrath is not 
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experienced until men pass from this scene of being 
to meet the devouring fires of eternity. 

According therefore to the analogy of the Divine 
government we might expect that our great Surety 
who was acting under the appointments of that 
government, would seek present protection or present 
alleviation from above during all His living suffer¬ 
ings. In life He stood as the Surety to receive 
whatever was appointed to Him of the cup due to 
His people here. More than was appointed to Him 
He did not take ; and He took what He took in 
the appointed manner.* His living sufferings were 

* It is most important to remember that the character and the 
duration of all the Lord's sufferings, whether in life or in death, 
depended on the appointment of God. In the councils of eternity, it 
was pre-determined by the Father, and by the Son, and by the Holy 
Ghost, what the Surety should suffer in order to uphold the glory of 
the Divine government. It was not necessary, nor was it possible 
that His sufferings either in life or death should be precisely 
identical in kind, or co-extensive in duration with those that fall on 
sinners. The pang of personal remorse, for example, was something 
that the Holy One could never know, though He might estimate 
what the bitterness of such remorse would be in the case of those 
who should be finally doomed thereunto. Nor could His sufferings 
be everlasting ; nor could He ever lack hope or confidence in God ; 
nor be without the knowledge "that even when forsaken," He was 
still dear to and delighted in by God. Nor could He even as the 
Surety, ever know any physical affection or sufferings that are in any 
way connected with indwelling sin. When it is said in Matt. viii. 
" Himself took our infirmities and bare our sicknesses, ' it means, 
not that He became sick with the same sickness which He removed 
from others whom He healed, but that the penalties which He 
removed from others were compensated for by equivalent sufferings 
borne by Himself. He paid a price, and an equivalent price for 
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great—the Psalms show how great: but it was not 
appointed to be suffering whose intensity should be 
unvarying or unrelieved. The governmental ap¬ 
pointments of God did not preclude, nay they 
invited appeal to Himself for present alleviation or 
present rescue in the midst of the direst living 
sufferings of the great Surety. It is the habit 
of men in their lesser sorrows to murmur against 
God—in their greater, to blaspheme Him (see Rev. 
xvi. ii .) , but they refuse to cry to God even 
when they know that His ear is not closed against 
their cry. It might be expected, therefore, that 
Jesus, who was morally opposite to all other men, 
and who came to manifest that He was the oppo¬ 
site, would not only bear all His sufferings with 
uncomplaining patience, but that He would ap¬ 
peal respecting them to God according to the will 
of God ! that so God might be glorified in what 

His title to relieve sinners from any suffering—for suffering was 
justly due to them, and justice must be met. The infinite value and 
dignity of His person gave an infinite value to His sufferings in 
respect of honouring the Divine Law ; whatever might be the kind, 
or whatever the duration of such sufferings. The sufferings of 
Immanuel, though limited as to duration, did more to honour the 
Law of God than all the actings of men had done or could do to 
dishonour it. " Non necesse fuit," says Turretini, "Christum 
teternitatem poenae subire, sed tantum ejus extremitatem neque 
propterea censendum est defuisse quicquam ejus passionibus, quia 
aeternitas durationis abunde ex dignitate Persona; et gravitate 
supplicii compensata est.—F. Turretini de Satisfactione Christi: Part 
V., chap. xxiv. 
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He sent of relief, as well as in what He sent of 
suffering. Accordingly, if Jesus had sometimes to 
say, " Give ear to my prayer, Ο God, and hide not 
thyself from my supplication. Attend unto me, and 
hear me; I mourn in my complaint, and make 
a noise." (Psalm lv.)* There were also times 
when He could rejoice and say, " Depart from me 
all ye workers of iniquity ; for the Lord hath heard 
the voice of my weeping. The Lord hath heard my 
supplication: the Lord will receive my prayer."* 
Many answers to His supplication, in comfort, or 
deliverance—earnests of the great final deliverance, 
were granted to the great Sufferer in life. But 
on the Cross, till the period of appointed suffering 
was past, present alleviation or present removal 
of the suffering was not to be. On the Cross 
deliverance was waited for in sure expectation ; but 

* See remarks of Horsley and Home on this Psalm as belonging 
to the antitypical David. 

» Psalm vi. On this Psalm Horsley observes, " that the 
circumstances in the aggregate will not apply to any character in the 
Jewish history," and that therefore " there is good reason to 
conclude that the suppliant is a mystical personage." " Who this 
personage is," observes Fry, "will admit of little question. It is 
none other than the predicted Saviour." [See " Lyra Davidis, or a 
new Translation and Exposition of the Psalms, grounded on the 
principles adopted in the posthumous work of the late Bishop 
Horsley, viz., that these sacred oracles have for the most part 
an immediate reference to Christ and to the events of the first and 
second Advent." By the Rev. John Fry, B.A., Rector of Desford, 
Leicestershire. ] 
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it was prayed for and waited for as not to come 
until it could be said, " It is finished." Although, 
therefore, Jesus as the Surety was always bearing 
something that was due to the sins of His people, 
and was therefore always the Sin-bearer, yet there is a 
marked distinction between His sufferings in life, 
and His sufferings on the Cross. The bruising and 
scorching of the first-fruits (see Lev. ii.) was 
distinguished from its being burnt on the altar : yet 
they were parts of one sacrificial appointment; and 
both the scorching and burning were marked types 
of suffering—suffering appointed by God. 

They who teach that the living sufferings of Christ 
form no part of His satisfactory sufferings, say in 
support of their statement that He never suffered 
under the hand of God until the Cross. They affirm 
that all His living sufferings flowed from the perfect-
ness of His sympathies, or were caused by the 
persecution of men, but that they were not sufferings 
under the hand of God. It would appear, therefore, 
that they who use this argument admit that if 
Christ's living sufferings can be shown to be from 
God, they must be regarded as sacrificial and 
satisfactory. 

The first question, however, is in what character 
and with a view to what end did Christ suffer ? Was 
He not always "the Lamb"? Did He not suffer 
only as the Surety and with a view to redemption ? 
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If so, whatever might have been the channels 
through which suffering reached Him in His sacrifi¬ 
cial character as " the Lamb," and as the Redeemer. 
And were not all His sufferings, whatsoever the 
instrumental means, sufferings appointed and fore¬ 
ordained of God ; and must not such sufferings be 
regarded as coming from God ? If the circumstances 
around Him wrought on His sympathies or sensi¬ 
bilities, and so caused sorrow, was not His connexion 
with the circumstances thus causing sorrow appointed 
of God ? If He suffered hunger, thirst, weariness, 
and other consequents of an unparadisiacal condition, 
such things were the results of the established gover-
mental arrangements of God ; and in suffering them 
Jesus suffered as truly under the hand of God, and 
when He suffered the more direct inflictions of that 
hand on the Cross. The rage and persecution of 
His enemies were always regarded by Jesus as part 
of the suffering appointed to Him by God. If it 
could be said of Pilate that he had no power against 
Jesus except what was given him from above, the 
same could be said of Herod and his destroying 
sword that drove Jesus into Egypt for refuge. And 
surely Gethsemane must be regarded as a scene of 
suffering peculiarly appointed of God. Yet Geth¬ 
semane was not the Cross. Facts, therefore, show 
that Jesus did suffer many things under appoint¬ 
ments of God before He suffered on the Cross ; and 
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since all these sufferings came on Him as the Lamb 
and the Redeemer, they must all be regarded as 
sacrificial and satisfactory. 

Indeed the manner in which His sufferings in life 
and His sufferings in death are in Scripture con¬ 
tinually referred to together, is a proof that they 
are all regarded as belonging to the same class, 
viz., satisfactory sufferings. Take the 88th Psalm 
as an example, " Thou hast laid me in the lowest 
pit, in darkness, in the deeps. Thy wrath lieth hard 
upon me, and thou has afflicted me with all thy 
waves. . . . Over me hath passed thy wrath 
(literally wraths, i.e., fulness of wrath), thy terrors 
have cut me off. They have surrounded me like 
water all the day: they have enclosed upon me 
together. Thou hast put far from me lover and 
neighbour, and my acquaintance into darkness." * 
These expressions evidently pertain to the great 
Sufferer when in the midst of His concluding 
sufferings. Yet there are other retrospective verses 
that look back to the previous sufferings. The very 

* Such is the literal rendering of these concluding verses. This 
Psalm is entitled by Horsley, " The Lamentations of Messiah," and 
is appointed in the Good Friday Services of the Church of England. 
See also Bishop Home: "The argument of this Psalm, is the 
complaint of a man extremely afflicted, that is, of Christ suffering." 
(Augustine, as quoted by the Rev. G. Phillips, B.D., Fellow and 
Tutor of Queen's College, Cambridge, in his work, entitled " The 
Psalms in Hebrew, with a Critical, Exegetical, and Philological 
Commentary.) 
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first verse is an example. " Ο Lord God of my 
salvation I have cried DAY AND NIGHT before 
thee." That the cry here mentioned is the cry of 
distress is very evident from the succeeding verse; 
and the expression " day and night" extends the 
reference of this verse over a wider period than the 
closing scene of the Cross. Again, in the ninth 
verse, " Mine eye mourneth by reason of affliction : 
Lord, I have called DAILY upon thee, I have 
stretched out my hands unto thee." And in the 
fifteenth verse " I am afflicted and ready to die from 
my youth up: while I suffer thy terrors I am 
distracted " :—or more literally, " Afflicted have I 
been and expiring from my youth up : I have (now) 
borne thy terrors, I shall be overwhelmed." * 

* That is, " from my youth up " I have ever known sorrow ; I 
have ever been as one '' expiring '' under the heavy pressure ; but 
now that all thy terrors have been put forth against me I shall be 
'' overwhelmed.'' With respect to the word which I have translated 
"overwhelmed," it is one that occurs only here, and its meaning 
must be confessed to be uncertain. It is evident, however, that it 
describes that final and unutterable pressure under which the great 
Substitute, after having cried with a loud voice, gave up the ghost. 
But in all the Psalms which describe the sufferings of Christ we 
must remember that expressions applied to Him, do not necessarily 
involve the same notions as are conveyed by the same expressions 
applied to us. Expressions applied to Him who, though physically 
weak, was devoid of all moral weakness, have a different bearing from 
the same expressions applied to us in whom physical weakness 
and sin are conjoined. There is a sense of " distracted " as implying 
confusion and want of self-possession in which it cannot be applied 
to Christ. There is constant need, therefore, in reading the Psalms, 
of divesting words applied to Christ of certain moral meanings which 
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"Afflicted and expiring from my youth up" is a 
strong description of prolonged living sufferings; nor 
is it possible that expressions like these could be so 
closely interwoven with expressions that belong to 
the Cross, if they were not alike to be regarded as 
sacrificial sufferings. In Isaiah, too, the words, "His 
visage was more marred than any man, and His 
form more than the sons of men" : His being as " a 
root out of a dry ground" : His being "a man of 
sorrows and acquainted with grief," are descriptions 
that peculiarly indicate prolonged living sufferings. 
Indeed, few of the descriptions of the 53rd of Isaiah 
are entirely to be restricted to the Cross, though they 
there found their great and full accomplishment. All 
the sufferings mentioned in that chapter and in the 
Psalms as coming upon the Person of the Lord Jesus, 
whether in life or in death, come under the words of 
the fifth verse: " He was wounded for our trans¬ 
gressions, and bruised for our iniquities." Thus 
also when we read in the logth Psalm, " I am poor 
and needy, and my heart is wounded within me : I 
am gone like the shadow when it declineth : I am 
tossed up and down as the locust. My knees are 
weak through fasting; and my flesh faileth of 
fatness. I became also a reproach unto them: when 

they bear when applied to us. The thought of the peculiarity of the 
Person and character of Him spoken of must have its weight in 
explaining the terms applied to Him. 
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they looked upon me they shaked their heads" : and 
again in Psalm cii., "My days are consumed like 
smoke, and my bones are burned as a hearth"— 
where we read these and similar descriptions of the 
Redeemer's sufferings in His life of sorrow, we may 
always repeat to ourselves these words—" He was 
wounded for our transgressions and bruised for our 
iniquities, and by His stripes we are healed." 

Some have asked why the Lord Jesus should have 
had living sufferings as well as suffering in death 
appointed to Him as a part of His satisfaction for 
sin. Was not (they say) the shedding of His blood 
sufficient ? But surely it is not for us to sit in judg¬ 
ment on the appointments of God. Are we to say, 
why was Gethsemane appointed ? Even if we could 
see no reason for the living sufferings of the 
Redeemer, yet it would be meet for such as we to 
trust the wisdom of Him who doeth all things well, 
and wait for the explanation of that which we 
understand not till we know even as we are known. 
This, however, we can certainly say, that one great 
object in the arrangements of redemption was to 
honour the ordinances of God. If then the Divine 
Law was honoured by the Redeemer bearing certain 
appointed sufferings in death because of that which 
was due to His people's sins hereafter, was it not 
also honoured by His bearing certain appointed 
sufferings with reference to that which according to 
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to the principles of God's present government, was 
due here to. His people's sins ? There were doubt¬ 
less other reasons. But this alone would be suffi¬ 
cient to account for our Surety suffering under the 
present ordinances of God's government and Law. 

It has also been a question whether in speaking 
of the work of the Lord Jesus as the Surety, it 
would be best to say that He obeyed in our stead— 
that He endured all that He endured in life in our 
stead—bore the wrath that rested on Him in death 
in our stead—and rose in our stead, applying the 
words " in our stead " to every thing that He has 
done as our Surety and Representative, or whether it 
would be better to use the words "instead of" only 
of His sufferings on the Cross ; and to use the words 
"on behalf of" or "for," when we speak of His 
obedience, or of His resurrection, or of those 
sufferings, such as hunger, thirst, and the like, 
which His people also experience. Should we when 
we say that He obeyed vicariously, or suffered 
hunger and thirst and persecution vicariously, 
explain "vicarious" as meaning "for us" or "on our 
behalf" : but when we use it of the wrath endured 
on the Cross, explain it in the full sense of "instead 
of"—sometimes assigning a general—sometimes a 
more specific sense to the word "vicarious? "* 

* "From the end of the sixteenth to the middle of the 
eighteenth century," observes Knapp, Christian Theology, sec, cxv. i, 
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The reasons assigned for such a distinction are, 
first, lest if we say that our Surety obeyed "in our 
stead," we should be understood to mean that we 
are ourselves no longer under the responsibility of 
rendering obedience to God : secondly, lest we should 
supply an argument to the Romanist who might 
say, that if the Surety suffered hunger, thirst, and 
bodily death in His people's stead, and yet they also 
experience the same things, why may He not have 
endured wrath in their stead, and yet they still be 
appointed to endure it measureably both here and in 
purgatory hereafter : and lastly, is it not desirable to 
maintain a strong distinction between those suffer¬ 
ings to which the Surety subjected Himself in 
association with the outward (not with the moral) 
circumstances in which His people were, and those 
other sufferings into the like of which His people 
never come ? 

These reasons so far weighed with me formerly, 
that (whilst strongly maintaining that all the suffer¬ 
ings of Christ were sacrificial and exclusively on 
behalf of others) I thought it best to appropriate the 
words "instead of" and "vicarious" in the strict 
sense of " instead of," to the Cross, and say that He 

"the opinion was by far the most prevalent in the Lutheran 
Church, that the active obedience of Christ is of the nature of 
satisfaction or vicariousness." I quote this passage to show that it 
has not been unusual to use "vicarious" sometimes in a general, 
sometimes in a stricter sense. But this is not necessary. 
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obeyed, and suffered hunger, thirst, and the like, 
"for us," or "on our behalf." But this I should no 
longer do. 

Christ may strictly be said to have obeyed "in 
our stead," because His was a meritorious obedience 
presented as such to God, in order that it might be 
imputed to His people. Such an obedience we 
never present. We cannot. We, as a duty and as a 
privilege, obey imperfectly for love's sake, but we 
never obey meritoriously as a ground of life;* nor 
seek to meet the full unabated claim of God's 
righteous Law. This Christ did in our stead. 

Secondly, Christ may be said to have borne the 
least as well as the greatest of His sufferings in our 
stead, because though we may in our measure suffer 

*It would likewise be false," observes Witsius, "to infer from 
this, that if Christ performed obedience for us, we ourselves are 
under no necessity of obeying. . . . Our obedience may be 
considered, either as it is the duty of the rational creature toward 
his sovereign Lord: or as it is a condition of acquiring a right to 
eternal life. In the latter respect Christ accomplished it for us; 
and therefore, under that relation, it neither is, nor can be required 
of us, as if for want of perfect obedience we could be excluded from 
eternal life. But in the former respect, we by all means owe 
obedience, and the obligation to it is rather increased than diminished 
by this instance of Christ's love."—Witsius on the Covenants. 
II. chap. v. 

" Quia Christus legem pro nobis implevit, et implendo jus vitas 
acquisivit, exsolvimur a necessitate implendi legem quoad meritum : 
nee enim amplius bene operari tenemur ad justificationem conse-
quendam : sed tenemur tamen semper ad obedientiam Legis ad 
sanctificationem promovendam et gratitudinem nostram contest-
andam."—Franciscus Turrentinus. 

F 
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like things, yet we suffer them not for the same 
object. Christ suffered to make satisfaction to God, 
and to meet the full rigorous demand of justice. 
None of our sufferings are satisfactory. Conse¬ 
quently, it may rightly be said that He suffered every 
thing that He suffered "in His people's stead."* 
And as regards the argument of Romanism, it may 
be met by sayingthat Christ's sufferings "instead of" 
His people, are so completely adequate to meet all 
the claim of God's holy Law, that not only is there 
no legal necessity for their suffering anything, but 
they never do after having been once brought through 

* In order to honour the Divine Government and to uphold its 
dignity, not only must the sufferings appointed for satisfaction 
be borne, but it is also necessary that he who undertakes to bear 
them should bear them with a perfectness that equals the perfectness 
of God. Else if there were the slightest failure in the manner of 
bearing the suffering, God would be dishonoured in the very thing 
presented to Him for satisfaction. Into every suffering, therefore, 
that Jesus bore, He brought the power of His own personal perfect-
ness. In bearing, for example, the pains of hunger, He not only 
glorified God by voluntarily bearing something that the Divine 
Government had appointed as one of the punishments of sin, but He 
glorified Him by the manner in which He bore it. The voluntariness 
of His Suretyship, the dignity of His Person, and the perfectness of 
the manner of accomplishment, all concurred to give a speciality of 
character to the least as well as to the greatest of His sufferings. 
Therefore, He may be truly said to have suffered all in our stead. 
In all His obedience He suffered, and in all His suffering He obeyed : 
but all His suffering, and all His obedience were meritorious and 
"satisfactory" ; and made up that "onerighteousness" (εν δικαίωμα) 
necessary to the acceptance of the Church, and prepared and 
presented to that end, 
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faith under the shelter of redemption suffer anything, 
except what Love appoints for the perfecting of their 
faith and for the increase of their blessing; and 
further, the Scripture says that one certain result of 
the sufferings of Christ is, that the spirits of all His 
believing people go immediately to Him in Heaven 
as soon as they quit the body. This is not purgatory, 
nor suffering of any kind for any reason. Nor, 
lastly, is the high, solitary position of the Cross and 
Christ suffering there, detracted from by saying 
(what none can deny) that the path of the Great 
Surety was always a solitary one; and that even 
sufferings that came on Him instrumentally through 
association with any of the outward circumstances of 
His people, came on Him on a solitary ground and 
for an object which pertained to Himself alone— 
namely, to satisfy in their stead the demands of 
God's holy government. Therefore, we may rightly 
say that all His obedience and all His sufferings in 
life and in death, were " instead of'" His people— 
alike vicarious and substitutional, seeing that all His 
obedience and all His sufferings were meritorious and 
satisfactory.'" * 

Many have objected to the doctrine of Christ's 

* It must be remembered, too, that many of His sufferings in life 
were as peculiar as His sufferings on the Cross, and were such as 
His people know nothing of. To this subject I shall again refer. 
The Heidelbergh Catechism has the following question: 

Γ 2 
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suffering under the hand of God previously to the 
Cross, in consequence of a dangerously false notion 
which they entertain respecting His relation to God 
when on the Cross. Not seeing that Christ although 
treated as if sin, could never be regarded as sin, and 
that He never could stand in the actual relation of men 
to God, though He might receive as a Substitute 
penalties due to such a relation, they think that on 
the Cross He was placed during the time He there 
suffered, in the actual relation of a sinner to God. 
Hence they argue that if He suffered under the hand 
of God before the Cross, He must have been in the 
actual relation of a sinner to God previously to the 
Cross, and consequently could not have been fit to 
be made a sacrifice on the Cross. The answer to 

Q. 42. " But since Christ died for us, how is it that we must also 
die? 

A. Our death is not a satisfaction for our sin, but only the 
abolishing of sin, and our passage into everlasting life." 

Witsius adds, " By the death of Christ, death hath ceased to be 
what it was before, the punishment inflicted by any angry judge and 
the entrance into the second death, and is become the extermination 
of sin and the way to eternal life; and at the last day it shall be 
altogether abolished."—Witsius on Satisfactory Sufferings of Christ. 

It may be added, that by the satisfactory sufferings of Christ the 
curse has been so entirely removed from believers, that there is no 
necessity for their dying at at all ; and accordingly many believers— 
all who remain till the coming of the Lord—never will die. They 
will be changed and glorified without dying. Moreover, the Lord 
Jesus said, that whosoever keepeth His saying shall never SEE 
death (θάνατον ον μ-η θΐίαρησΎ)) i.e., he shall never so " comtemplate " 
or '' see into '' death as to become acquainted with its real power. 
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this is that He never, either in life or in death, stood 
in the actual relation of men to God. The actual 
relation of men to God was one of personal guilt 
and personal curse because of what the sinner 
personally was. Into such a relation Jesus never 
did, and never could come. Personally Jesus was 
ever the object of the Father's delight and love— 
holy as God is holy—perfect as God is perfect. If 
He had not been this, He could not whilst bearing 
wrath on the Cross have been what He was—" an 
offering and sacrifice to God of a sweet smelling 
savour." His personal excellency made Him this. 
He never stood, therefore, in " the actual relation " 
of men to God. God did not feel towards the Son 
of His bosom, when He took the place of a vicarious 
sufferer, as He feels towards those who are personally 
sinners. Jesus was always the object of the Father's 
complacency, delight, and love. 

Since the above was written I have seen a valuable paper entitled, 
" Departures from the Faith," in The Quarterly Journal of Prophecy 
(Nisbet, April, 1858), written apparently by the Editor, Dr. Horatius 
Bonar. It is strongly maintained in this paper that Christ in life as 
well as in death, suffered under the hand of God, and that all His 
sufferings were satisfactory. I copy the note with which this paper 
concludes : " In a tract called ' The Cross, a Treatise on the Death 
of Christ,' published at Dublin, we read (page 23) that it was 
the tenderness of His human sympathies that made Him a ' man of 
sorrows ' : and we read also that up to the time that His people's 
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sins were transferred to Him on the Cross, ·' God was with Him in 
the communion of perfect complacency,' but that then 'all was 
changed' ! the Father's complacency in His Son changed ! Did the 
writer think what he was saying ? "—Quarterly Journal of Prophecy, 
p. 143. I have not seen the tract to which reference is here 
made, nor do I know who wrote it : but it affords an important 
illustration of the error to which I have just referred. 

The following quotation from Witsius is valuable : '' The question 
is not whether Christ did all His life long so endure the wrath of 
God as in the meantime to be favoured with no consolation or joy of 
the comforting Spirit. None will affirm this : but the question is, 
whether all those sufferings which Christ at any time endured, and 
all that form of a servant which He assumed belong to the perfect-
ness of His satisfaction—a thing that cannot be overthrown by some 
shining intervals of joy now and then. Secondly : To be the beloved 
Son of God and at the same time to suffer the wrath of God, are not 
such contrary things as that they cannot stand together. For as the 
Son, as the Holy One, while obeying the Father in all things, He 
was always the Beloved, and indeed most of all, when obedient even 
to the death of the Cross : for that was so pleasing unto the Father, 
that on account of it He raised Him to the highest pitch of exaltation 
(Phil. ii. 9), though as charged with our sins, He felt the wrath of 
God, burning not against Himself, but against our sins, which He 
took upon Himself. Who can doubt that Christ, even hanging on 
the Cross, was in the highest favour and love of God, so far as He was 
Son, though at the same time, He was made a curse for our sins ? " 
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§ iv. 
AMONGST the sufferings incurred by our Heavenly 
Surety those caused by the acuteness of His 
sensibilities were by no means the least. Placed as 
He was in the midst not only of the human family 
who were all groaning in a fallen earth, but also in 
the midst of a peculiar section of that family (Israel) 
who were in an especial manner stricken for their 
sin, there was in every sight that met His eye, and 
in every sound that met His ear, something that 
added to His cup of sorrow. It may be easy for our 
hearts to enfold themselves in their selfishness, and 
to steel themselves against every sight and sound of 
moral and outward misery. But it was otherwise 
with Jesus who was perfect. It was meet that as a 
Man He should feel for the misery of man : not 
sympathising with their evil, but feeling for their 
woe. His tears over Jerusalem were but the 
expression of the prevailing tone of His feelings 
towards a groaning world. 

Moreover there were in Jesus not only perfect 
sensibilities, but a power also of appreciating the 
condition of those around Him, both in their present 
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and in their future relations to God. Mere human 
sensibilities are not only at the best imperfect and 
misdirected, but men, even when they show that 
they are not devoid of feeling towards their fellow-
men, fail utterly in rightly appreciating anything in 
its relation to God. But it was not so in the Lord 
Jesus. He appreciated fully the awfulness of the 
relation in which man as man stood to God. He 
appreciated also the condition of Israel, favoured as 
they had been with peculiar blessings, which age 
after age they had despised, or perverted. Himself 
then standing among them as One able to say, " I 
am the Lord that healeth thee," was being rejected. 
" They knew not the time of their visitation." He 
appreciated the sin and the consequence of this 
rejection. He saw the gulf into which Israel were 
about to precipitate themselves, and the judgments 
which were about, here as well as hereafter, to fall 
upon them. He appreciated the character of those 
overwhelming judgments that were to fall on Israel 
as recorded for example in the Lamentations of 
Jeremiah: and He knew that those judgments 
in the case of all who were not brought under His 
redemption, were the sure earnest of eternal death. 
Such appreciation was but the appreciation of 
Truth; and Jesus as being perfect could not 
but have it : yet His having it added another 
element to His cap of present sorrow. Even then 
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as the soul of the Lord Jesus appreciated to the full 
the blessedness of One who was able, as He alone 
was, to respond to every claim of God's holy Law> 

so He was also able to appreciate the condition 
of those who were violating all the commandments 
of God, and daring the terrors of His judgment. 
" Horror hath taken hold upon me because of 
the wicked that forsake thy law." If David and 
Jeremiah with their imperfect appreciation of the 
evil around them sorrowed, and that deeply, how 
much more the Holy One whose appreciations were 
perfect; embodying in His apprehensions every 
thing that was of Truth in the apprehensions 
of His servants, without their weakness and 
imperfection. 

Another element in the living sorrows of the Lord 
Jesus as our Surety was the bitter persecution 
of His relentless enemies. They were the servants 
of Satan, and as such they came with all the craft 
and virulence of Satan against the poor and needy 
One—humbled in order that He might suffer. The 
manner in which the Lord Jesus felt under this kind 
of sorrow is expressed in such words as these: 
" Give ear to my prayer, Ο God; and hide not 
thyself from my supplication. Attend unto me, and 
hear me: I mourn in my complaint, and make 
a noise ; because of the voice of the enemy, because 
of the oppression of the wicked: for they cast 
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iniquity upon me, and in wrath they hate me. My 
heart is sore pained within me; and the terrors 
of death are fallen upon me. Fearfulness and 
trembling are come upon me, and horror hath 
overwhelmed me. And I said, Oh that I had wings 
like a dove ! for then would I fly away and be at 
rest. Lo, then would I wander far off, and remain 
in the wilderness. I would hasten my escape from 
the windy storm and tempest." These sufferings 
from man were part of His appointed sufferings. 
They continued up to the moment when He could 
say, " It is finished." But the verses I have now 
quoted evidently refer to His experience of these 
sufferings in life. 

Gethsemane also preceded the Cross. Few, I 
suppose, will question that the sorrows there endured 
were in a peculiar sense appointed to Him by God, 
and that He was there caused to have a realising 
apprehension of that which He was about to meet 
on the Cross. " He beheld," says Witsius, " the 
awful tribunal before which He was presently to 
appear, in order to pay that which He took not 
away: He saw the Judge Himself armed with the 
terrors of His incomprehensible vengeance: the 
Law brandishing all the thunders of its curses : the 
Devil and all the powers of darkness, with all the 
gates of Hell just ready to pour in upon His soul: in 
a word, He saw Justice itself in all its inexorable 
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rigour, to which He was now to make full satisfac¬ 
tion. He saw the face of His dearest Father 
without darting a single ray of favour towards Him, 
but rather burning in hot jealousy, in all the terrors 
of His wrath against the sins . . . which He 
had undertaken to atone for, and wheresoever He 
turned, not the least glimpse of relief appeared for 
Him, whether in heaven or in earth, till with resolu¬ 
tion and constancy He had acquitted Himself in the 
combat. These, these are the things which not 
without reason, struck Christ with terror and 
amazement, and forced upon Him His groans, His 
sighs, and His tears."—Witsius on Christ's Satisfactory 
Sufferings, p. 282. 

If the Lord Jesus had taken upon Himself a 
Paradisiacal humanity, if He had dwelt in some 
separate Eden, and thence come forth to die by 
a miracle ; if He had stood apart from the circum¬ 
stances—the outward circumstances in which men 
and Israel were ; or if He had put forth the power of 
His indwelling Godhead to deaden His human 
sensibilities of body and of soul, no doubt He would 
have avoided these forms of living suffering. But 
how then would the Scriptures have been fulfilled ? 
How then would He have been perfected (conse¬ 
crated) through sufferings ? Never did He put forth 
the power of His indwelling Godhead to relieve 
Himself of one sorrow that it was appointed to Him 
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to bear. Advisedly, and well knowing what was 
before Him, He took upon Himself a humanity 
physically weak, in order that He might therein not 
seem to suffer, but suffer. Even then if there had 
been no other sources of living woe, the perfectness 
of His sensibilities—His holy sensitiveness to evil— 
His appreciation of sin and its consequences—the 
rage and persecution of His enemies, and the fact of 
being without the shelter that is granted to foxes 
and to the birds of the air, would have sufficed 
to make Him a man of sorrows and acquainted with 
grief, and would have caused His visage to be 
" more marred than any man, and His form more 
than the sons of men." But the channels to which 
I have referred were not the only ones through 
which the tide of sorrow poured down upon the 
Great Sufferer. Before, however, we proceed 
further, it will be desirable to refer specifically to 
some of the Psalms which treat of His sufferings in 
life and in death. 
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§v. 
IN considering the Psalms which describe the 
sufferings of the Lord Jesus, we naturally turn first 
to those which describe His agony on the Cross, 
especially the 22nd, 4oth, and 6gth Psalms. 

In two of these Psalms we find passages in which 
He, the Holy One " who knew no sin," " neither 
was guile found in His mouth," appropriated as the 
Surety of His people their sins to Himself, and con¬ 
fessed them as if they were His own. " Innumer¬ 
able evils have compassed me abo.ut: mine iniqui¬ 
ties have taken hold upon me, so that I am not able 
to look up; they are more than the hairs of my 
head, therefore my heart faileth me." (Psalm xl. 12.) 
And again : " Ο God, thou knowest my foolishness ; 
and my sins are not hid from thee. Let not them 
that wait on thee, Ο Lord God of hosts, be ashamed 
for thy sake : let not those that seek thee be con¬ 
founded for my sake, Ο God of Israel." (Psalm 
Ixix. 5, 6.) 

None except Socinians and Infidels deny that the 
three Psalms to which I have referred, describe the 
sufferings of the Lord. Indeed, they are all quoted 
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in the New Testament, and applied to Him. Who 
then that admits that He was the Holy One, 
and yet hears Him speaking of His " foolishness," 
and of His " iniquities more in number than the 
hairs of His head," will deny that the foolishness 
and sins of others were charged upon Him, and 
reckoned as if His own. 

Let it be observed, also, how strong are the 
descriptions of bodily as well as mental anguish 
contained in these Psalms. " I am poured out like 
water, and all my bones are out of joint: my heart 
is like wax ; it is melted in the midst of my bowels. 
My strength is dried up like a potsherd, and 
my tongue cleaveth to my jaws; and thou hast 
brought me into the dust of death." (Psalm xxii.) 

Now when we remember the wonderful calmness 
and self-possession manifested by the Great Sufferer 
on the Cross, and how little even His disciples could 
have inferred from anything that met the eye, that 
His "heart was like wax," that it was "melted in 
the midst of His bowels," and that all His bones 
were, as it were, disjointed or separated, we may see 
the importance of giving to these and similar Psalms, 
their place as the inspired record of the sufferings of 
Jesus, especially such sufferings as could not have 
been detected by any evidence presented to the 
outward eye. 

But there are other Psalms whose scope is not 
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confined to the Cross in which we find verses that 
speak of Him in life as appropriating, as the Surety 
of His people, their iniquities. The 4ist Psalm is 
an example. In the first three verses of this Psalm 
the Holy Ghost pronounces a blessing over the head 
of those who consider the poor or afflicted One. 
" Blessed is he that considereth the poor one * 
(the word is in the singular. See concluding verse 
of the preceding Psalm): the Lord will deliver him 
in time of trouble. The Lord will preserve him, 
and keep him alive ; and he shall be blessed upon 
the earth : and thou wilt not deliver him unto the 
will of his enemies. The Lord will strengthen him 
upon the bed of languishing : thou wilt make all his 
bed in his sickness." Such are the blessings 

* Dr. Gill observes on this verse, " Blessed is he that considereth 
the poor," not the poor of the world in common, nor poor saints in 
particular, but some single poor man, for the word is in the singular 
number, and designs our Lord Jesus Christ, who in the last verse of 
the preceding Psalm is said to be poor and needy."—Gill on 
Psalm xli. 

Fry observes as follows : "The quotation of the gth verse of this 
Psalm by our Lord in application to Judas Iscariot . . . is a 
key to its interpretation which few commentators have missed; and 
yet the expression at the opening of the Psalm, " Blessed is he that 
considereth the poor and needy," has been too generally misunder¬ 
stood as a blessing on him who is charitable to the poor, but in truth 
the " poor," " afflicted," or " exhausted man," is none other than the 
same holy Sufferer whose sorrows and injuries have been all along 
the subject of the Psalms. The sentiment expressed, as Bishop 
Horsley notices, is "Blessed is He that shall not be offended ίη 
me."—Fry on the Psalms. 
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pronounced on those who in faith consider Jesus. 
But in the next verse " the poor one " speaks. " I 
have said, Lord, be merciful unto me : heal my soul, 
for I have sinned against thee." Such is the 
language of One who immediately afterwards in a 
subsequent verse, speaks of being upheld in His 
integrity : " as for me, thou upholdest me in mine 
integrity, and settesi me before thy face for ever." 
Evidently, therefore, the words, " I have sinned," 
are the words of the Holy One, speaking not of that 
which He personally was, but of that which He was 
as the representative of others :—He who needed not 
to make confession, confesses : He who deserved 
blessing received sorrow. Therefore, He says, 
" heal my soul." There is here no moral reference 
in the words, " heal me." They would have a moral 
bearing if applied to us because we are sinners : but 
they have no such force when applied to Christ, who 
needed no moral healing. Nevertheless, for our 
sakes, His soul, as He elsewhere says, was " sore 
wounded" within Him; and it needed healing 
balm—and for such balm He asked. * This Psalm 

* Dr. Gill's comment is as follows : " ' Heal my soul ' — not that 
it was diseased with sin in such sense as the souls of other men are, 
but it is to be understood to be a petition for comfort whilst bearing 
the sins of others."—Gill on this Psalm. 

Horsley on the words, " I have sinned against thee," observes; 
" In this Psalm the Messiah is the speaker, who in His own person 
was sinless. . . . Personam peccatoris apud te gero."—Horsley. 

That this Psalm mainly contemplates the sufferings of our blessed 
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then clearly shows that the Lord Jesus speaks of 
Himself during His life as stricken on account of 
His people's sins. 

And can we venture to reject the descriptions 
which the Holy Ghost has given of the severity of 
those strokes which caused Him to say, " heal me "? 
Shall we seek to explain away such words as these : 
" I am poor and needy, and my heart is wounded 
within me. I am gone like the shadow when it 
declineth : I am tossed up and down as the locust. 
My knees are weak through fasting ; and my flesh 
faileth of fatness." (Psalm cix. 22.) These verses 
are evidently not to be restricted to the Cross. 
" Messiah," says Ryland, " adverts to the trials 
which preceded His death."* "Christ," says Bishop 
Home, " drawing towards the close of His mortal 
life compareth Himself to a shadow declining." 

Redeemer in life, is obvious from the sixth and seventh verses. His 
enemies would not say anxiously, " when shall He die ? " after they 
had succeeded in nailing Him to the Cross. Their treacherous 
" visits " also and whisperings, described in the seventh verse, would 
be over then. It was during the time of these " visitings and 
whisperings" that they said, " a thing of Belial" (that is, some cursed 
thing) cleaveth fast unto him, and when he has succumbed, he will 
not again rise." Horsley's comment is, " some cursed thing, i.e. the 
crime which they supposed to be the cause of the Divine judgments 
upon Him." — Horsley on this Psalm. See also Home to the same 
effect, as also Fry, Hawker, and Ryland. 

* See " Psalms Restored to Messiah, a Commentary on the Book 
of Psalms by Rev. H. H. Ryland, M.A., with a commendatory 
notice by the Bishop of Cashel." (Dr. Robert Daly.) 

G 
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" Here," says Dr. Hawker, " we have the blessed 
Jesus in His human nature, addressing the Father 
as in the days of His flesh. How very interesting 
are those cries to His people ! How impossible but 
to take part in them ! And when the soul is led out 
by faith to view Him in all the circumstances of His life 
and ministry when performing a finishing redemption-
work, what subject can be equally tender," &c. 
Again in Psalm xxxi. 9, we read, " Have mercy upon 
me, Ο Lord, for I am in trouble : mine eye is 
consumed with grief, yea, my soul and my belly. 
For my life is spent with grief, and my years with 
sighing : my strength faileth because of my iniquity, 
and my bones are consumed." " Do we not," says 
Home, " in these words hear the voice of the ' man 
of sorrows,' suffering not indeed for His own iniquity, 
but for ours, of which He frequently, in the Psalms 
speaks as if it were His own." * It is obvious that 
the words " my life is spent with grief, and my years 
with sighing," forbid our restricting the suffering 
here spoken of to the Cross. We cannot wonder 
that they who with darkened and unbelieving hearts 
looked upon such suffering as these without under¬ 
standing why they were sent, and who it was that 
was bearing them, should contemptuously say, " a 
thing of Belial cleaveth unto Him " ; and find in 

* Horsley's heading of this Psalm is, " Messiah prays for deliver¬ 
ance from the persecution of His enemies." 



CHRIST, OUR SUFFERING SURETY. 83 

the very fact of His " marred visage " a reason for 
consigning Him to an accursed death. On the other 
hand we may be sure that the passages that have 
been cited were amongst those to which the Great 
Sufferer Himself referred His disciples when He said, 
" These are the words which I spake unto you, while 
I was yet with you, that all things must be fulfilled, 
which were written in the law of Moses, and in the 
prophets, AND IN THE PSALMS, concerning 
me. Then opened He their understanding, that 
they might understand the Scriptures." (Luke 
xxiv. 44.) 

Few, I suppose, will question that the Psalms to 
which I have referred, pertain to Christ. Indeed 
they are all quoted in the New Testament and 
applied to Him. "When," says Bishop Home, 
"we are taught (by a New Testament citation) to 
consider one verse of a Psalm as spoken by 
Messiah, and there is no change of person, what 
can we conclude, but He is the speaker through the 
whole ? In that case, the Psalm becomes at once 
as much transfigured as the blessed Person supposed 
to be the subject of it, was on Mount Tabor. And 
if Messiah be the speaker of one Psalm, what 
should hinder, but that another Psalm where the 
same kind of scene is evidently described, and the 
same expressions are used, may be expounded in 
the same manner ? It is very justly observed by 

G 2 
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Dr. Allix, that although the sense of near fifty 
Psalms be fixed and settled by Divine authors, yet 
Christ and His Apostles did not undertake to quote 
all the Psalms they could quote, but only to give a 
key to their hearers, by which they might apply to the 
same subjects, the Psalms of the same composure and 
expression." (See Home on the Psalms, Preface 
xix.) No principle of interpretation is more just, 
or more worthy of being remembered than that 
referred to in the words I have just cited. The 
New Testament by its application of certain Psalms 
to Christ, authorizes our application of like Psalms 
to Christ. Indeed, wherever the sufferings de¬ 
scribed are too great for mere man to bear, or 
wherever the holiness described is super-human, to 
whom can we apply such descriptions except only 
to One ? On these grounds, although the s8th 
Psalm is not quoted in the New Testament, we 
may, nevertheless, confidently apply it to Christ.* 
The Psalm may be literally rendered thus: "O Lord, 

* Home observes on this Psalm, "As our Lord took upon Him 
the guilt, and suffered the punishment of sin, and as there are some 
passages in the latter part of the Psalm literally predictive of His 
passion, and so understood by the best ancient expositors . . . 
the meditations of the reader are therefore directed by the ensuing 
comment, into that channel." Home on Psalm xxxviii. 

Horsley observes : "Many parts of the Psalms, however, have so 
striking a reference to the case of our Lord in the days of His 
flesh, that I cannot but think the whole 'belongs to Him·." See 
Fry, Hawker, and Ryland, to the. like effect. 
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rebuke me not in thy wrath ; neither chasten me in 
thy hot displeasure. For thine arrows have come 
down into rne, yea, on me hath come down thy 
hand. There is no soundness in my flesh because 
of thine anger, neither is there any rest in my bones 
because of my sin. For mine iniquities have gone 
over my head as a heavy burthen, they are too 
heavy on me." ["'My sin'—'my iniquities'—'my 
folly.' His, because He had made Himself answer¬ 
able."—Horsley.] "My wounds have become putrid 
and corrupt, because of my foolishness." [Compare 
Isaiah i. 6, " From the sole of the foot even unto 
the head, there is no soundness in it, but wounds, 
and bruises, and putrifying sores." "Wounds" I 
understand in both these places, viz., in the Psalm 
and in Isaiah, to be the figurative description of the 
moral condition of those for whom Christ came to 
suffer. Therefore this verse only applies to Him 
as speaking of the condition of His people as if His 
own. Home observes on this verse : "All the sores 
and pains of the body mystical, are lamented by 
Him who is the head of that body, and who felt 
the sad effects of these corruptions in the day of 
His sufferings." I regard the fourth and fifth verses 
as describing the iniquities for which He as the 
Surety had made Himself answerable : and the sixth 
and seventh verses as describing the sufferings 
which fell on Him in consequence of the imputation 
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of those iniquities."] " I am bent; I am bowed 
down greatly : I have gone mourning all the day 
long. For my loins are filled with parching heat 
or dryness, and there is no soundness in my flesh." 

"Loathsome disease" is a most objectionable and 
false translation. It is difficult to see on what 
possible ground it could have been adopted. ΓΡΠ 
signifies to scorch by fire, to parch. Niph. part, what 
is scorched or parched. Hence Pl7pJ, the word here 
used, signifies burning heat, dryness. See Lev. ii., 
"Green ears of corn dried or parched by the fire 
where ri7p is used. In this Psalm we read of the 
scorching and parching of the true meat-offering. 
The word translated "loins," means in the plural 
the internal muscles of the loins to which the 
fat adheres. See Gesenius. Hence inward fat is 
the type of strength and vigour : its consumption 
through wasting sorrow, the sign of extremity of 
weakness. Compare, "my strength is dried up like 
a potsherd." (Psalm xxii. 15.) "My eye is con¬ 
sumed." (Psalm xxxi. g.) "My bones are con¬ 
sumed." (Psalm xxxi. 10.) "My bones are burned 
as an hearth." (Psalm cii. 3.) "My flesh faileth of 
fatness," literally "of oil." (Psalm cix. 24.) In all 
these passages we see the result to His bodily frame 
of the affliction laid upon Him. This was mani¬ 
fested in Gethsernane where " His sweat was as it 
were great drops of blood falling down to the 
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ground." Although, therefore, Christ had never 
sickness or disease like unto ours (all bodily as well 
as mental affections in MS being more or less con¬ 
nected with indwelling sin), yet the wasting effect of 
sorrow and anguish was felt in His bodily frame to 
the extent described in these verses. "I am feeble 
and sore smitten : I have roared from the anguish 
of my heart." 

The word translated "feeble" means properly "to 
be cold "—void of vital warmth. Compare Gen. xlv. 
26. "And Jacob's heart fainted " ; literally, became 
cold, "for he believed them not." It is the thought 
opposed to that of being warmed with joy. 

I need not dwell on the succeeding verses, from 
the ninth to the fifteenth inclusive, further than to 
observe that the twelfth, thirteenth, and fourteenth 
verses evidently refer to a period previous to the 
Cross. In verse sixteen, "when my foot slippeth," 
the word translated " to slip," means properly, "to 
tremble or totter," as in the following passage : "If 
thy brother be poor, and his hand totter with thee, 
i.e., poverty and affliction cause his hand to tremble. 
The word, therefore, when thus applied, has no 
sense of moral evil or moral failure connected with 
it. We cannot too carefully remember in reading 
the Psalms, that words which in their application to 
us involve, because of what we are, some sense of 
moral failure or sin, are devoid of any such meaning 
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when applied to Christ — the Holy One. On 
account of the peculiarity of His Person, words have 
a proportionate peculiarity of meaning when applied 
to Him. In the present case, the meaning simply 
is, that when the enemies of Christ saw or thought 
they saw His foot tremble—in other words, when 
they thought He was about to sink under the 
pressure that seemed to weigh Him down—instead 
of pitying and comforting Him, they magnified 
themselves against Him and rejoiced. In the next 
verse the word translated "halt" ("I am ready to 
halt") is in Psalm xxxv. 15 translated "adversity" ; 
—"in mine adversity (margin, halting) they re¬ 
joiced." Whether, therefore, we use the word 
"adversity," or "halting," it is obvious that there is 
no sense of moral failure implied. "I am appointed 
for adversity, or halting," is the literal rendering. 
This sense is more or less preserved in all the follow¬ 
ing renderings. Εγώ ei? /ααστιγα,? erot/to?. Sept.— 
Ego ad plagam paratus sum. Jerome — Ego in 
flagella paratus sum. Vulgate. The eighteenth 
verse is another remarkable instance of the con¬ 
fession of sins that were not His own, as if they 
were His own. 

The iO2nd Psalm is another description of our 
blessed Lord's living sufferings. It is entitled, "A 
prayer of the afflicted when he is overwhelmed, and 
poureth out his complaint before Jehovah." "Hear 
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my prayer, Ο Lord, and let my cry come unto thee. 
Hide not thy face from me in the day when I am in 
trouble ; incline thine ear unto me : in the day when 
I call answer me speedily. For my days are con¬ 
sumed like smoke, and my bones are burned as an 
hearth. My heart is smitten, and withered like 
grass; so that I forget to eat my bread. By reason 
of the voice of my groaning my bones cleave to my 
skin. I am like a pelican of the wilderness : I arn 
like an owl of the desert. I watch, and am as a 
sparrow alone upon the house-top. Mine enemies 
reproach me all the day; and they that are mad 
against me are sworn against me. For I have eaten 
ashes like bread, and mingled my drink with weeping, 
because of thine indignation and thy wrath : for thou 
has lifted me up, and cast me down. My days are 
like a shadow that declineth ; and I am withered like 
grass."* 

* Fry observes on this Psalm : " The Apostle in the Epistle to the 
Hebrews has afforded us a key to the exposition of this Psalm : he 
refers to the latter part of it as addressed to Messiah, the Son of 
God. The whole Psalm, therefore, is to be interpreted of Him; 
and He, as St. Augustine thought, is the poor afflicted, who when 
He is overwhelmed, poureth out His complaint before the Lord." 
See Hawker and Ryland to like effect. 

The sudden answer of Jehovah to the cry of the Afflicted One is 
most interesting. The suppliant as he is saying, "take me not 
away in the midst of my days," is suddenly interrupted in the midst 
of His supplication, and is thus addressed by Jehovah : " Thy years 
are throughout all generations. Of old hast thou laid the foundation 
of the earth, and the heavens are the work of thy hands. They 
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Are then these strong descriptions of the Lord's 
living sufferings to be rejected because we do not 
find the definite mention of like sufferings in the 
narrative of the Gospels ? The whole tenor of the 
Gospels, and every incidental allusion that is made 
in the New Testament, would lead us to say of " the 
Man of sorrows " that " His visage was more marred 
than any man, and His form more than the sons of 
men," even though we do not find that fact stated in 
the New Testament in so many definite words. The 
main object of the Gospels is to give the history of 
the three years and a half of His public ministry : 
and therefore prominence is necessarily given to 
subjects connected with His ministry and its re¬ 
jection ; but during all the preceding years He 
was equally the Surety of His people, obeying and 
suffering in their stead. The brief reference that is 

shall perish; but thou shall endure," &c. Thus the suppliant is 
Himself recognised as Jehovah. There is a somewhat similar 
contrast in Isaiah 1. He who says, " I clothe the heavens with 
blackness, and I make sackcloth their covering," saith also, " I have 
given my back to the smiters." "That what is spoken in this 
Psalm," says Owen, "doth properly respect the Messiah, is denied 
by the present Jews. That it was owned by the ancient Hebrews is 
sufficiently evident from hence, that the Apostle dealing with them 
on their own principles urgeth them with the testimony of it."—Owen 
on Hebrews. 

Hunc Psalmum non ab re de Filio Dei interpretatum intelligas. 
Nam et Paulus capite ImoEpistote suas ad Hebraeos versum vigesi-
mum sextum et obiter duos subsequentes adducit ad Filium Dei 
dirigi. Augustinus Justinianus. 
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made in Luke ii. 52, to His early years shows that 
He was indeed a tender and heavenly plant, but 
planted in an unkindly clime where He soon became 
" as a root out of a dry ground "—the world knowing 
Him not—His own receiving Him not. When in 
the Hebrews we read of His " strong crying and 
tears," and of His learning " obedience by the things 
that He suffered," the Apostle does not confine this 
description of suffering to the Cross, but speaks of it 
as generally applicable to " the days of His flesh." 
" Who in the days of His flesh, when He had offered 
up prayers and supplications with strong crying and 
tears unto him that was able to save him from death, 
and was heard in that He feared; though He were a 
Son, yet learned He obedience by the things which 
He suffered." These verses may be regarded as a 
kind of comment on all the Psalms that have been 
quoted.* And as we have seen in the Psalms of 
the Cross, descriptions of bodily anguish far exceed¬ 
ing any estimate of that anguish that was formed by 
those around : (for who thought that His heart was 
" like wax "—that it was " melted in the midst of 
His bowels," &c. ?) so in His living sufferings, 

* " Owen quotes Heb. v. 7 in one of his treatises, and shows that 
those strong crying and tears which He offered in the days of His 
flesh, were, ' concomitants of His sacrifice.' And in his exposition 
of the Hebrews he enters fully into this, shewing that the days of his 
flesh mean His life on earth, though especially consummated in 
Gethsemane."—Quarterly Journal of Prophecy, p. 139. 
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though His heart was " withered like grass," and 
His " bones were burned as an hearth; " though 
" His loins were filled with dryness," and there was 
" no soundness in His flesh," the depth of these 
sufferings was not recognized by those around. It 
was known only to Himself and to God. The eye of 
man might recognize certain results of these suffer¬ 
ings in seeing His form and visage marred; but they 
knew not the depth of the suffering. But shall we 
who know from the quotations and references of the 
New Testament to whom these Psalms apply, 
venture to reject the description which the Holy 
Ghost hath thus given of the intensity of the 
sufferings of our Heavenly Surety ? We must be¬ 
ware of forming an imaginary notion of Christ or of 
His sufferings. We have to bow simply to the de¬ 
scriptions of the Scriptures of Truth. 

We do not know by what means God was pleased 
to cause the special agony, mental and bodily, which 
oppressed the Lord Jesus on the Cross. The reviling 
of His enemies and the bodily pain of crucifixion 
were no doubt causes of bitter suffering; but these 
things were little in comparison with what He suf¬ 
fered from the direct action of the hand of God 
in wrath. How that hand inflicted the appointed 
stroke it is not for us to say. It belongs to the 
secret things of God. That the fire of wrath en¬ 
compassed Him in devouring power we know. We 
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know too that Satan who gladly tormented Job, 
would yet more gladly assault the Holy One of God 
at the hour when He had to say, " My God, my God, 
why hast thou forsaken me? " But we cannot explain 
in detail the causes, nor the nature of His sufferings 
at that final hour. So with respect to His living 
sufferings. The means of many of them we are 
able, measurably at least, to appreciate. We can 
understand how His being " found in the likeness 
(physically) of sinful flesh"—His dwelling in an 
unparadisiacal earth in the midst of the sorrows of 
human life, and in the midst of the woes that had 
more peculiarly fallen on Israel—His poverty—the 
not having where to lay His head—the perfectness, 
and consequent acuteness of His sensibilities—His 
right appreciation of all things—His knowledge that 
the foundation of all things was out of course—His 
grief at the rejection of all Truth and of His own 
ministry of grace—His appreciation of the resulting 
consequences—His dwelling as a Lamb among 
wolves, and the fierce persecution of His enemies, 
must have all been sources to Him of perpetual sor¬ 
row. Besides these things, there were seasons when 
more peculiar trial was appointed to Him, as in the 
Wilderness, and in Gethsemane. All this must 
have constituted for Him a cup of living sorrow, 
the like to which was known by no other—a cup 
appointed to Him of God, Yet great and manifold 
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as those sources of suffering are, there are verses in 
some of the Psalms to which I have referred, which 
evidently point to a yet more direct action of the 
hand of God on the Heavenly Substitute. Thus 
when we read, " Thine arrows stick fast in me, and 
thy hand presseth me sore," we are led to think of 
more direct infliction from the almighty hand. And 
although it is true that the fires that burnt on Sinai 
did not envelope Him in their full devouring power 
until Calvary, yet those fires burnt against Him as 
the sinner's Surety always, and from time to time 
sent forth as it were, their lightning flash, scorching 
though not consuming. The means, therefore, of 
His sufferings we can explain only in part. How 
the hand of God directly touched Him we cannot ex¬ 
plain. " It became Him for whom are all things, 
and by whom are all things, in bringing many sons 
unto glory, to make the captain of their salvation 
perfect through"—not suffering, but " sufferings." 
What the Scripture has written respecting those 
sufferings, it is our duty to know: further we desire 
not to enquire. 
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APPENDIX. 

SOME writers in their anxiety to trace Christ in the 
Psalms have not been sufficiently guarded in their 
interpretation. There are many Psalms which are 
not to be referred to Him. The 5ist Psalm, for 
example, is evidently the expression of one who has 
personally sinned; and the 32nd Psalm is the descrip¬ 
tion of one saved by grace—one "to whom God 
imputeth righteousness without works." Neither 
of these Psalms, therefore, nor any Psalm of like 
character can be interpreted of Christ. We learn in 
them why we need His grace, and how it operateth 
towards us. 

In other Psalms, such as the goth, which is " a 
prayer of Moses the man of God," we find the 
expression of a heart taught to view human things, 
not in the aspect of grace, but in their relation to 
the holiness of Jehovah, and in contrast with His 
glory. The withering of all flesh before Him; the 
secret sin set in the light of His countenance, and 
the being troubled by His wrath, are the necessary 
results of such a relation to God. They are dwelt 
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on in this Psalm, which would therefore be one of 
unrelieved depression, if it were not a prayer expres¬ 
sive of future hope—a hope accomplished when 
Jesus had come and brought in the manifested 
operation of grace, and taught His servants to know 
that love from which nothing can separate. No 
doubt Jesus fully appreciated the sorrowful picture 
which Moses drew as the minister of law: but 
Jesus came as the minister of grace, and brought 
into the dark scene the light of redemption. Though 
He had sorrows that Moses knew not, He had also 
joys that Moses knew not: consequently, this Psalm 
cannot be read as the experience of Jesus, nor of 
those whom Jesus has brought into the knowledge 
of His grace. The words of St. Paul in the conclu¬ 
sion of the eight of Romans strikingly contrast with 
the prayer of Moses. 

In other Psalms, such for example as the seventy-
third, we find the confession of a servant of God, 
when instead of viewing things around him in the 
light of the sanctuary (as the One Righteous Servant 
of God ever did), he yields to the impulse of his 
feelings, and views things in the light of his own 
natural judgment. "As for me, my feet were almost 
gone ; my steps had well nigh slipped. For I was 
envious at the foolish, when I saw the prosperity of 
the wicked." In such a Psalm we have to draw the 
contrast between the perfectness of the apprehen-
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sions of the Lord, and the imperfectness and irregu¬ 
larity of the apprehensions of His servants. 

The rule which is to guide us in determining 
what Psalms are to be interpreted of Christ, I have 
already given. All Psalms in which we find the 
description of superhuman sufferings, or of super¬ 
human righteousness, can belong to One alone ; and 
as is observed by Bishop Home, the inspired ex¬ 
planation in the New Testament of certain Psalms 
as pertaining to Christ, authorizes us to explain 
similar Psalms of Him, even when they are not 
quoted by name. And if proper care be taken in 
the translation as well as the interpretation of the 
Hebrew terms ; if we are careful to exclude any evil 
sense that may attach to such terms when applied to 
us who are evil, and to retain only that sense in 
which they can be applied to One who is perfect, 
and if besides this we distinguish between Psalms 
which refer only to Christ personal and those which 
refer to Christ mystical, little difficulty will remain. 
Christ as one with His people was persecuted by 
Saul when personally He was beyond the reach of 
Saul's malice. "Saul, Saul, why persecutest thou 
me?" Passages, however, applied to Him on this 
principle must be distinguished from those in which 
His own personal substitutional sufferings are de¬ 
scribed. Christ can speak of Himself as afflicted 
in the afflictions of His believing people in a sense 

Η 
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in which we cannot speak of our being afflicted, 
when He suffered in our stead.* 

* As another example of the necessity of care in translation, I 
may mention Psalm xxxi. 22—"I said in my haste." If "hastening" 
had been used instead of "haste," it would have divested the word 
of its moral signification and would have given the meaning more 
truly. f £ n means to fly, to hasten away, as from an enemy. See 
Gesenius. Those interpreters who apply the Psalm to David say, 
"dum festinarem—dum praeceps fugerem Saulem," i.e , "whilst I 
was hastening away to escape from Saul." The Prayer-book trans¬ 
lation is —"when I made haste " Gill says "when he made haste to 
get away for fear of Saul—and so the Targum renders it, ' I said 
when I sought to flee away,'" Gill in locum. It is very evident, 
therefore, in what sense it applies to the antitypical David, when He 
also had to hasten His escape from the presence of more deadly 
enemies. 
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EXTRACTS FROM TURRETINI, 
SOME OF WHICH HAVE BEEN REFERRED TO IN THE PRECEDING 

PAGES. 

["Francis Turrentini was born in Geneva in 1623. 
Studied under Diodati, Spanheim, and others : ordained 
pastor at Geneva, 1647 : removed to Leyden, 1650. Pro¬ 
fessor of Divinity at Geneva, 1653, which appointment he 
held until his death in 1687. He acquired great fame as 
Professor, and his Institutes still keep their place among 
the best systems of Calvinistic Divinity. They were 
reprinted at Edinburgh, 1847, in 4 ν oh. 8vo."— 
Oar/ing's Cyclopcedia Bibliographic a, p. 3007.] 

" Distinguendi varu fines et formales rationes 
propter quas patiuntur et moriunter adhuc fideles. 
Sane si Christus ea mala pro nobis perpessus est non 
debemus ex Justitia iisdem gravari, eodem scilicet 
modo et fine, sub ratione pcenas et ~λυτρον ad satis-
faciendum Justitias divins : hoc enim Christus ita 
prsestitit plenissime, ut qui alium illi vel socium vel 
vicarium adjungeret, horribilis blasphemies reus esset. 
Sed nihil obstat fideles iisdem malis exerceri, sed 
ad alios fines, non ad pcenam, sed ad medicinam, non 

Η 2 
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ad supplicium sed ad pietatis experimentum ; non ad 
exitium et ruinam, sed ad immortalitatis instrumen-
tum. Sic rem materialiter unam variant causae, 
fines, usus, circumstantial: Crux facinoroso sceleris 
supplicium est: martyri eadem non pcena sed 
certamen, non supplicium sed victorias materia est. 
Mors impiis peccati pcena : piis, quibus condonata 
peccata sunt, pcena non est (hunc ei aculeum ademit 
Christus) sed ad vitam transitus. Ita quia Christus 
legem pro nobis implevit, et implendo jus vitse 
acquisivit exolvimur a necessitate implendi legem 
quoad meritum. Nee enim amplius bene operari 
tenemur ad justificationem consequendam : sed 
tenemur tamen semper ad obedientiam Legis ad 
sanctificationem promovendam et gratitudinem 
nostram contestandam." Pars. ii. § xii. 

" Non necesse fuit Christum ceternitatem pcenae 
subire, sed tantum ejus extremitaiem, neque propterea 
censendum est defuisse quicquam ejus passionibus, 
quia asternitas durationis abunde ex dignitate Per-
sonas et gravitate supplicii compensata est 
Itaque mirum non est si infernales quidem posnas 
tulerit, non asternas tamen, sed temporales et brevi 
finitas et circumscriptas spatio." Ibid, pars. v. 
§ xxiv. 

" Quaestio eo redit. An Satisfactig Chfisti loco 
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nostro praestita restringenda sit ad solam mortem 
Christi, seu Passiones eas, quas illam vel ante-
cesserunt, vel comitatse sunt ? An vero complectatur 
ea omnia quae Christus fecit & passus est pro nobis 
a vitae initio usque ad finem ? Prius volunt Viri Docti. 
Posterius asserimus. 

" Ad sententise clariorem intelligentiam supponi-
mus, i. Passiones Christi satisfactorias extendendas 
esse ad eas omnes, quas Christo impositae fuerunt, 
non modo in Cruce, sed & in horto, imo per totam 
vitam. Atque hie non possumus probare eorum 
commentum, qui passiones omnes Christi satis¬ 
factorias ad eas restringere vellent, quas Christus 
per trihorium obscurationis Solaris sustinuit, dum 
esset in Cruce & antequam expiraret, cseteras exclu-
dendo a satisfactione Justitiae, licet potuerint per-
tinere ad satisfaciendum veritati divinae, & ad typo-
rum consummationem. Ut ut enim indubium sit, 
passiones illas gravissimas fuisse, cum quibus ultimo 
νυχθημέρω conflictarus est : casteras nihilominus eo 
pertinuisse clarum est. i. Quia Scriptura nuspiam 
passiones restringit ad trihorium crucis, sed in genere 
de illis loquitur, absque ulla limitatione, Isa. liii. 4, 5 ; 
ι Peter ii. 21, & iii. 18 ; Matt. xvi. 21; Heb. v. 7, & 
x. 8, 9; imo eas extendit ad totam κενωσι,ν & humil-
iationem Christi, Phil. ii. 6, 7. 2. Quia agonia, 
quam Christus in horto pertulit, quse describitur per 
τάραξιν, άδημονίαν, έκθάμβησιν, & περιλ,ύττησιν μέχρι. 
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θανάτου, propter pondus irse & maledictionis divinas 
quam sustinebat, prascipua pars fuit pcenarum spirit-
ualium, quas Christus pate debuit pro nobis. 3. Quia 
hoc est invidere pus animabus, in passionibus omni¬ 
bus Salvatoris ut satisfactoriis placide quiescentibus, 
solatium quod inde elicitur, & subtrahere innumera 
immensi erga nos amoris indicia. 

" Nee hie opponi debet, Vel quod, Zach. iii. 9, 
asseritur, totius terror peccatum uno die expungendum 
esse; Vel quod Paulus ad unicatn Christi oblationem 
in cruce peractam Sacrificium ejus propitiatorium 
refert, Heb. x. 10. Quia inde colligi non potest 
antecedaneas Christi passiones satisfactorias non 
fuisse, sed tantum satisfactionem tune fuisse consum-
matam, cujus hie fuit fructus, ut co ipso die omnia 
omnium Electorum peccata expuncta sint. Atque 
haec est ratio, cur Paulus ad oblationem unicam 
Christi, expiationem peccatorum nostrorum referat 
synecdochice, quia fuit casterarum omnium passion-
urn gravissima, and novissima sine qua caeterse 
omnes antecedentes non suffecissent, ut -ultimi 
quadrantis solutio satisfactionem absolvit, quam 
Chirographi scissio, & datio apochas immediate 
sequitur. . . Nee si Christus in gratia Patris fuit, 
& Filius ejus dilectus, imo etiam gloriftcatus aliquando 
per vitas tempus, bene inde evincitur eum iram Dei 
non tulisse ; quia non sunt ασύστατα. Nee unquam 
in se spectatus Christus etium in ipsis crucis angor-
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ibus desiit esse charissimus Patri, quamvis ut Sponsor 
noster, irae divinse pondus propter peccata nostra 
ferret, & execratio fieret. Nee poense Christo im-
posite tarn intensse & graves semper debuerunt esse, 
quin mitigationem aliquam certis intervallis admit-
terent, quibus ad fortiter decertandum certamen illi 
propositum magis ac magis animaretur." 

With respect to the various authors from whom I have 
quoted, I scarcely need say that quotation from their works 
does not imply acquiescence in every thing that they may 
have written. I quote from them because of the value of 
the sentiments contained in the parts cited, and also to 
show in what light the sufferings of the Lord have, in 
various ages of the Church been viewed by men well 
known for their piety and earnest labour. But if we 
expect to find perfectness in any mere human writing we 
shall be disappointed. Such perfectness is found in THE 
SCRIPTURE alone. There only are words like pure 
silver, seven times refined, with no dross in them. 





io5 

NOTE ON 1 PETER, II. 24. 

Ό? τα? αμαρτίας ημών αυτό? ΑΝΗΝΕΓΚΕΝ ev τω 
σώματι αυτού ΕΠΙ ΤΟ ΞΤΛΟΝ. 

The translation of this verse in our version is, 
" Who his own self bare our sins in his own body 
on the tree." If this had been the meaning it would 
have been written thus—ό? τα? αμαρτίας ημών αυτός 
υττηνεΎκεν (or εβαστασεν) ev τω σώματι αυτόν eiri του 
ξύλου. We should neither have found e-m followed 
by an accusative, nor should we have found Α~Νην-
eyicev. 

Α.νηνς>γκ€ν from αναιρώ, to bring up, to offer up, is 
here a sacrificial word. It is used in the New Tes¬ 
tament ten times. Three times it is used in its 
primary sense of bringing or carrying up, viz.—-

! αναφέρει αυτούς εις ορός ΰ^τη\ον. 
He bringeth them up into a high 

mountain. 
Mark ix. 2. Idem. 
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Ι ανεφερετο et9 τον ονρανον. 
Luke xxiv. 5. -·, He was taken, or borne up, into 

i heaven. 

In the following· instances it is used in its second¬ 
ary or sacrificial sense, and is rightly translated in 
our version " offer," or " offer up " :— 

„ , .. f θυσίας αναφερει,ν. 
Heb. vii. 27. Ύ r 

{ To oner up sacrifices. 
f εαυτόν ανενε'Ίκας. 

Heb. vn. 27. . 
( Having offered up Himself. 

TT . .. f αναφερωμεν θυσιαν αινεσεως. 
Heb. χπι. 15. j τ . «. ,, -, <-

I Let us oner the sacrifice of praise. 
f Ισαάκ ανενεγκας. 

James n. 21. } ' 
( Having offered up Isaac. 

_, .. ( aveveiyxai πνευματικας θυσίας. 
I Pet. n. 5. ' f̂  

( I o offer up spiritual sacrifices. 
In all these cases it will be observed, that αναφέρω 

has both the active sense of bringing, and also the 
sense of bringing UP. When used sacriticially, it is 
used in the sense of bringing up for presentation to 
God, and answers to the Hebrew of the Hiphil of 
TTO or of ItDp. 

The Septuagint abounds with examples of ανα¬ 
φέρω, followed by επί with an accusative, used as the 
translation of the Hiphil of ΓΡ5? or 1£3p, followed 
by hi. 
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και ανην&γκαν εττι την πετραν τω 
... κνριω. 

Judg. χπι. 190 . , ' , «ν- , ,, , , 
And they ottered up on the rock to 

\ the Lord. 

ανηνεγκε Σολ,ομ,ων εκεί εττι το θνσιασ-
2 Chron. i. 6.-J τηριον. 

Solomon offered up there on the altar. 

ανοισεις τον κριον οΚον επί το θυσιασ-
ΤΓ ο * τηρών. Ex. χχχ. ίο. -

' 1 Thou shalt offer up the ram whole 
i on the altar. 

These are but a few out of a hundred instances. 
The Septuagint use, therefore, of αναφέρω, followed 
by εττί with an accusative, shows that it is not to be 
regarded as answering to the Hebrew NŜ J, but as 
corresponding to the Hiphil of ΓΡ5? or *l£Dp, followed 
7!?. Whenever, therefore, αναφέρω, followed by ewi 
with an accusative is used, it has not only the active 
force of bringing or carrying to the place specified, 
but also the force of carrying UP to some place of 
height, authority, or dignity. When used sacrifici-
ally, it has the thought of bringing up for presenta¬ 
tion to God on His altar. 

Even then, if αναφέρω, when used alone, could be 
be understood in the sense of passively bearing or 

In this last instance the Hiphil of "IJJiJ is used in the Hebrew. 
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sustaining (a sense which is expressed, not by ανα¬ 
φέρω, but by υποφέρω, υπέχω, or βαστάξω), yet we 
could not so understand it when followed by επί 
with an accusative. It would be impossible to give 
to the words ανηνε^κεν επί a totally different sense in 
the two following passages :— 

Ανηνε^κεν et? ό\οκαρπωσιν επί, το θυσυαστηρι,ον. 
Gen. viii. 20. Sept. 

Avyvey/cev επί το ξνλ,ον. 
Christ at the cross not only presented Himself in 

all His own personal excellency as a " sacrifice of 
sweet-smelling savour," but He also presented there 
for judgment His people's sins which He had taken 
on Himself. We may, therefore, with equal pro¬ 
priety say, that He brought to the cross, and pre¬ 
sented on the cross, for acceptance, His own personal 
excellency as a sweet-smelling savour (eis οσμ,ην ευω¬ 
διά?) ; and also that He brought to the cross, and 
presented on the cross, for judgment (et? κρίσιν), our 
sins. Thus and thus only we preserve the full and 
proper meaning of ανηνεγκεν επί το ξυΚον. The ver¬ 
sion of Tremellius is, therefore, far more correct 
than our own—" Qui peccata nostra ipsemet sursum 
tulit in corpore suo super lignum illud "—" Who his 
own self took up our sins in his own body upon that 
tree." * Thus this text has not even the appearance 

* Castalio renders—"Qui peccata nostra ipse suo corpore sustulit 
in patibulum." Bengel observes—" τα? αμαρτίας αι>ηνε·γκεν, pec-
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of confining the period of His being the Sin-bearer 
or Sin-carrier to the cross only. In His own body 
He brought up to the cross, and presented on the 
cross, for judgment, our sins, are the thoughts in¬ 
volved in the passage. 

It is frequently assumed that these words in Peter 
must be regarded as a quotation from the Septua-
gint of Isa. liii. 12—και αυτό? αμαρτίας πολλών ανη-

cata Mit. In eum conjecta a Patre erant peccata : dum ergo subla-
tus est in lignum, peccata secum sustulit"—"Our sins were laid on 
Him by the Father; while, therefore, He was lifted up on the cross 
He took our sins along with Him."— Bengel on Heb. ix. The active 
force of avqvtyKiV is well illustrated in the following passage in the 
Septuagint, as quoted by Trommius. It is used of Samson taking 
up the gates of Gaza—αν^νεγκεν αυτά (πι την κορνφην τον ορούς 
—" He bore them up to the top of the mountain; " just so, Christ bore 
up our sins to the cross for judgment. 

That the sense of movement to a place is involved in on. with an 
accusative may be seen from such expressions as these—ερχόμενους 
ΐττι το βάπτισμα αυτού, coming to his baptism (Matt. iii. 7). Και 
ιδων σνκ-ην ηλ-θεν επ αυτήν (Matt, xxi 19). Επί του αιγιαλού 
ειστηκει, means simply, "he stood on the sea-shore; " whereas eiri 
τον αιγιαλον είστηκει. means, "he went and took his stand on the 
sea-shore." Εκασισίν επί του θρονον, is, "he seated himself or 
took his seat on the throne; " but εκαθισεν επί τον θρονον means, 
"he went and took his seat on the throne." Even when neuter 
verbs are used, the sense of previous motion is not lost when they 
are followed by επί with an accusative. Thus καθημενον επί τον 
θρονον means simply, "seated on the throne," no reference being 
intended to antecedent condition ; whereas καθ-ημενον επί τον 
θρονον means, "one who had become seated on the throne," there 
being a tacit reference to antecedent condition. The force, however, 
of the passage in Peter depends not so much on «τι by itself, as on 
th._e f-QrcQ o£ αναφέρω followed by επί, with an accusative. 
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vey/ce. Now, even if it were admitted that the Sep-
tuagint is justified in here using αναφέρω as the 
rendering of N^J, and not λαμβάνω (for which, i.e., 
λαμβάνω, we have, be it remembered, inspired autho¬ 
rity in the quotation of Isa. liii. 4; Matt. viii. 17— 
αυτό? τας ασθενείας ημών ΕΛΑΒΕΝ, και τας νόσους 
εβαστασεν), yet still the verse in Peter, where ανα¬ 
φέρω is used, followed by επί with an accusative, cannot 
be regarded as identical with a verse where αναφέρω 
is used without such addition. When so followed, 
αναφέρω is never used as the translation of N£W in 
the Septuagint. Indeed, the places in which the 
Septuagint uses αναφέρω as the translation of NEW 
are only four in all: whereas αναφέρω is used nearly 
a hundred times as the translation of Π75?Π—to 
cause to ascend, to offer up. Moreover, XtJM, when 
followed by a preposition indicating motion to a 
place (such as 7jJ=e7r<., with accusative, or 7=et?, 
unto), is never used in the passive sense of bearing 
or sustaining (ύττοφερειν, νπεχειν), but in the active 
sense of carrying. 

Nor can ανηνεγκε be accepted as the correct trans¬ 
lation of N£?3, in Isa. liii. We have in that chapter 
two words applied to the Great Surety as the One 
who carried the sins of His people, viz., NEW and 
72D· These words are translated for us by inspired 
authority in Matt. viii. 17—αυτός τας ασθενείας ημών 
ΕΛΑΒΕ (NgO) και τας νόσους εβαστασεν (730)-^ 
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" Himself our infirmities took, and our diseases as 
a burthen bore." Guided by this authoritative trans¬ 
lation in Matthew, we should render the clause in 
Isa. liii. 12 thus—/cat, αυτό? τα? αμαρτίας ττοΧλων 
eXa/3e. Thus, no doubt, Peter would have quoted 
it, if he had quoted it at all. 

But it was not the object of Peter to speak of the 
Lord Jesus merely as "the taker ̂ f" (ΧίίΟΠ, ό 'λαμ¬ 
βάνων), or as " the bearer of" (73D!~I, ό βαστάζων) 
our sins. The passage in Peter teaches us also 
whither He carried them, viz., to the tree. The taker 
and carrier of the sins of His people " brought up " 
(ανηνβγκε, it is an official and priestly word) those 
sins to the cross for judgment. There they received 
the full and final stroke, and they were gone. As 
respects judgment, their place is no more found. 
But He who presented those sins for judgment, pre¬ 
sented also Himself (ανηνεηκΐν eavrov) as a sacrifice 
of sweet-smelling savour. That does not depart. It 
fills the place of death with fragrance, and abides 
for ever. Peter, therefore, does not simply quote 
Isaiah, but adds to the testimony of Isaiah. " To 
take" (tfbO, \αμβανειν), and to carry as a burthen 
(71D, βασταξειν), may be applied to our blessed 
Surety from the moment He became man—ανενςγκαι 
έτη το ξυ\ον belongs, of course, only to the cross. 

There is only one more place in the New Testa¬ 
ment where αναφέρω is used, viz., Heb, ix. 28—και 
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καθ' όσον απόκειται rot? ανθρωποις άπαξ αποθανειν, 
μετά δε τούτο κρισις· ούτω? ό Χ/36στο9 άπαξ προσενεχ-
$ei9 εκ το πολλών ανενεγκειν αμαρτίας, &C. 

In this passage ανενεγκειν is generally supposed to 
mean, either "to remove" or "to bear" in the sense 
of " sustain," or to bear in the active sense of 
" carry." The use of Nii'J, in Hebrew, and that of 
αποφέρω in the Septuagint, are appealed to in sup¬ 
port of one or other of these readings. 

But it is not true that the Septuagint ever uses 
αναφέρω in the sense of "take away" or "remove." 
When the Septuagint gives this meaning to {$£?,}, it 
uses, not αναφέρω, but αίρω, αφαιρώ, or \αμβανω. 
(Compare John i. 29—" The Lamb of God that 
taketh away = o αιρων; and Heb. x. 4—to "take 
away sins " = αφαιρω. In translating jlS? N^J, an 
expression which so often occurs in Leviticus, the 
Septuagint never uses αναφέρω. Nor does the Sep¬ 
tuagint use αναφέρω to mean " bear," in the sense of 
"sustain" (υποφέρω, υπέχω), though it does some¬ 
times (but very rarely) use it in the active sense of 
carry.* 

* It is used in this sense only three times, viz., twice as the trans¬ 
lation of XfcJJJ, in Numbers xiv. 33, και ανοισουσι την πορνειαν 
νμων; and Isaiah liii. 12, αυτό? αμαρτίας πολλών ανην^γκΐ. Once 
it is used as the translation of 7^D, to carry as a burthen—viz., 
Isaiah liii. 12, και ταϊ αμαρτίας αυτών αυτό? ανοισα. Here we 
have the inspired authority of the New Testament for saying that 
βαρ-ταρ-ίΐ, not (ψ,οισα, would be the right translation. We, must 
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There is, however, no possible reason why, in this 
passage, we should assign to αναφέρω a different 
sense from that which we assign to it in all the 
other passages that have been quoted—viz., Heb. 
vii. 27, twice ; Heb. xiii. 15 ; James ii. 21 ; ι Peter 
ii. 5. We trace in these and other passages that 
have been cited from the Old Testament, the sense 
of " bringing up " for presentation to some person or 
place of dignity and power. 

There is a passage in the Septuagint where the 
use of αναφέρω seems to answer very closely to its 
use in the passage before us. Speaking of the tithes 
which Israel were to bring, it says—δεκατην αττοδε-
κατωσεις παντός γεννήματος του σπέρματος σον . . . 
ενιαυτον κατ ενιαυτον, και φαγ·τ) αυτό ev τω τοπω ω 
εάν εκλεζηται κύριος ό θεο<? σου επικ\ηθηναι το όνομα 
αυτού εκεί. eav δε μακράν <γενηται ή όδο? από σου και 
μη δυντ] αναφερειν αυτά—" and thou art not able to 
bring them up," i.e., to the place which the Lord hath 
chosen. Here, then, there is an ellipsis after ανα¬ 
φερειν. Is there not a similar ellipsis in the passage 
before us of εις κρίσιν after αναφερειν ? " As it is 
appointed unto men once to die, and after death 

be careful to preserve the active force of αναφΐρω in these passages, 
to distinguish it from (TTtyfiv, ι Cor. xiii. 7; ίπεχειν, Jude 7; and 
ίποφερειν, ι Pet. ii. 19, νττοφίρα. τις λυττας. To carry sins and to 
bear the punishment of sins (υττΐχΐΐν δικην) are different thoughts, 
hpyever they may be connected in result. 

I 



114 NOTE 

JUDGMENT, so Christ, having been once offered to 
bring up, or present (i.e., to judgment), the sins of 
many," &c. If we translate the passage thus, ava-
φΐρω would be rendered consistently throughout the 
New Testament, and would retain throughout the 
Epistle to the Hebrews its altar sense.* When sins 
" come up" in remembrance before God unatoned 
for, then there is destruction ; but when they are 
" brought up " or " presented " for judgment by an 
accepted substitute, then there is salvation. 

The use of αναφέρω, as indicating the bringing up 
in the way of presentation, is seen abundantly in the 
apocryphal writers. Thus— 

* As regards the contrast between προσφέρω and αναφέρω, as 
seen in Heb. ix. 28, it may be observed, that ττροσψερω answers to 
the Hiphil of ^"Ip, to bring nigh as an offering, and is a word of far 
wider application than αναφέρω in its Levitical sense—αναφέρω 
being confined to that which is intended for the altar, whilst προσ¬ 
φέρω, although applied to offerings offered on the altar, is also ap¬ 
plied to offerings not intended for the altar. Thus it is applied to 
the Nazarite when he presented himself at the door of the taber¬ 
nacle before the Lord ; and it is applied to the silver chargers, 
spoons, &c., offered by the princes of Israel, in Numbers vii.—και 
προσηνεγκαν ο'ι άρχοντες τα δώρα αυτών απέναντι του θυσιασ¬ 
τήριου, not ανηνεγκαν επί το θνσιαστηριον. Τίροσφΐρω is not 
unfrequently applied to the person who brings the offering, whereas 
αναφέρω is restricted to the person who offers on the altar—Και 
TOIS VIOL'S Ισραη\ λαλήσει? λέγων, Ό ττροσφερων θυσιαν σιατη-
ριον, οισει το δωρον αυτού αί χειρε? αυτού ΠΡΟ5ΟΙ-
2ΟΥ2Ι τα καρπωματα Κυρίου . . . ώστε επιτιθεναι 8ομα 
έναντι Κυρίου . . . και ΑΝΟΙΓΕΙ ό ίερευ? στεαρ ΕΠΙ του 
^υσιαστ^ριουι 
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3 Esdras iv. 6. θερισαντες αναφερουσι τω βασι\ει. 
3 Esdras iv. 7. αναφερουσι τους φόρους. 
Sir. viii. 24. και μ-η αναφερετω σοι -χάριν. 
2 Mace. i. 21. ως δε ανηνεχθμ τα των θυσιών. 
2 Mace. iii. 35· ανενεγκας τω Κυριω. 
2 Mace. χ. 3· ανηνεγκαν θυσιαν. 
2 Mace. χ. 7· ύμνους ανέφεραν τω ευοδωσαντι. 

The only other place in which it is used in the Apo¬ 
crypha is ι Mace. ii. 24, ανηνεγκε θυμον, κατά το 
κρίμα, where the force of ava, as " up," is preserved. 

In Chrysostom we find ευγαριστιαν αναφερειν,—τω 
θεώ ευφημιαν αναφερειν;—τω θεώ τιμήν αναφερειν;— 
δοξολογιαν τω θεώ αναφερειν. See also like instances 
from Basil and Theophylact, as given in Suicer. 

In other Greek writers we trace the same force in 
such places as these :—ανηνεγκε περί τούτων εις την 
σνγκλ,ητον, Plutarch, and ανηνεηκε προς τους χιλ,ιαρ-
'χους πράγμα. So in Aristotle, α\\η δ' εστίν αρχή, 
προς ην αϊ πρόσοδοι των κοινών αναφέρονται.—Polit. 6. 
In the use of αναφορά also for " tribute," the same 
thought is found of something brought up to a per¬ 
son or place of authority or power. Compare our 
own use of " bring up " in the expressions—" bring 
up the criminal," bring up to judgment," " bring up 
the presentment," " bring up the bill," &c. 

I do not doubt, therefore, that the word αναφέρω, 
in the New Testament, when applied sacrificially to 
the Lord, is always to be understood to refer either 
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to His presentation of Himself in His own personal 
excellency, as the offering of a sweet-smelling savour, 
or to His presentation of our sins to meet the ap¬ 
pointed judgment—avrjvey/cev εαυτόν—ai^eytfe τα? 
αμαρτίας ημών et? κρισυν eiri το ξυλ,ον. Thus "ItOp, 
" to burn for a sweet savour," and tT\W, " to burn up 
devouringly," are both referable to the cross.* 

On ι Peter ii. 24, Dean Alford has the following 
note:—" ' Bore our sins,' but in the pregnant sense 
of ' bore to sacrifice,' ' carried and offered up.' See 
Notes on James ii. 21—Αβραάμ . . . avevej/cas 
Ισαάκ . . . εττί. το θνσίαστηνριον. See Jer. xiv. 
20; Heb. vii. 27. It is a word belonging to sacri¬ 
fice, and.not to be dissociated from it. In Isa. liii. 
12, αυτό? αμαρτίας ττολλον ανηνβγκ€ (Heb. ix. 28), we 
have the sense of bearing on Himself more promi¬ 
nent, and by that passage our rendering here must 
be regulated ; always remembering that the other 
sense lies behind—in His own body on the tree— 
constructio prsegnans, ' took them to the tree and 
offered them up on it,' as the above sense of ανη-
vejKe necessitates." Alford then quotes the follow¬ 
ing passage from Vitringa:—" Vix uno verbo (μφασκ 

* I know of no satisfactory example that could be quoted of ανα¬ 
φέρω signifying to suffer or bear in the sense of νποφίρω. One is 
sometimes quoted from Thucydides, but of that Stephens properly 
observes—" Citatur e Thucydide, iii. 38, αναφεραν κινύννονς, quod 
durum sit reddere, ' ferre pericula' potiusque verti debeat, ' sub ire 
pericula.' " 
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vocis αναφίρειν exprimi potest. Nota/bre et offerre. 
Primo dicere voluit Petrus, Christum portasse pec-
cata nostra in quantum ilia ipsi erant imposita. 
Secundo, ita tulisse peccata nostra, ut ea secum 
obtulerit in altari. Respicit ad animantes, quibus 
peccata prime- imponebantur. Sed in quarn aram ? 
ΆνΚον, ait Petrus, lignum, h. e. crucem." See Alford 
in locum. 

I have already observed that this verse in Peter is 
not to be regarded as a mere quotation of Isa. liii. 12, 
and that NSJO (which should, on the inspired autho¬ 
rity of Matthew, have been translated by \αμβανω) 
is not to be regarded as answering to ava<f>epeiv e-ττι 
—the words adopted by the apostle, and never used 
even in the Septuagint as the translation of NBO— 
but of the Hiphil of ΓΡ5? or "Ifcp, followed by Stf. 
The truth taught in Isa. liii. 4, 12, is more fully de¬ 
veloped by the apostle. He os τα? αμαρτίας ημών 
ελα/Se (NEW) και ββαστασβν (72D), ττροσεΐ'βχ^εί? (lip, 
Hiph.) ανηνεηκε (Π75?, Hiph.) τα? αμαρτίας ev τω 
σώματι αυτόν 6« κρίσιν e-ττι το ξυλ,ον. 

The following is from Turrettin. After quoting 
ι Peter ii. 24, he observes—" Apostolus ad Isaiam 
ita respicit ut ejus quoque adducat verba et clarius 
etiain interpretetur: nam quod ille de doloribus dix-
erat, peccatis iste peculiariter applicat — quod de 
conjectis a Deo in Christum iniquitatibus fuerat 
vaticinatus, id ad crucis supplicium vel potius sacri-
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ficium accommodat. . . . Porro non.sine ratione 
Petrus non tantum Tjve^/icev dixit sed av^eyicev, ut 
et exaltationem Christi in crucem notaret, quse a 
Christo ipso prsedicta fuerat, et alluderet ad sacrifi-
candi ritum et ad victiinas quse in aram seu locum 
editiorem attollebantur, unde dicebantur αναφερβσθαι 
(Heb. vii. 27) quia offerebantur in altum sublatse. 
Nihil ergo praepositio de vi sententise detrahit; imo 
potius aliquid superaddit, non lationem tantum 
pcenx, sed modum etiam peculiarem designando, 
quod et optime a Syro expressum, qui duo hsec 
simul connectit, ' qui portavit et ascenders fecit peccata 
nostya,' id est, ita bajulavit peccata nostra ea secum 
in crucem ferendo, ut maledictionem pro us nobis 
debitam sustinendo, a nobis ea abstulerit et longis-
sime removit."—Turrettin de Satisfactionis Christi 
Veriiate, pars iii. c. 29. 
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