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30 Salvation b$ tbe ©beotence of a 

2>t\>tne Substitute* a jftctton ? 

/TETANY are now saying, that it is a fiction. A clamour 
• for " withdrawal" from " the faith once delivered 

to the saints " is, in various forms, being raised around 
us on every side. The more Truth is assailed the 
more let us seek grace to cleave to it, even unto the 
death. 

The very key-stone in the arch of Christian Truth 
is, the great fact that all who have ever been, or ever 
shall be saved, are wholly saved by the Substitutional 
action of Another who, by the appointment of God, 
did in their stead suffer, and in their stead do, things 
that they themselves were utterly unable to suffer or 
to do: and this substitutional service was a perfect 
and a righteous service, so that they in whose stead 
it was performed, have ascribed to them Another's 
righteousness, and are thereby constituted righteous 
in the sight of God. If the value of a service that 
Another has rendered in my stead be regarded as 
mine, it can only be so regarded because the unmerited 
favour of God, after having caused it to be prepared 
for me, has also placed me under the ascription of its 
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merits—merits to which I have no personal claim. 
The Person who performed the service can alone 
personally claim the merit thereof; but if He avowedly 
performed it as a lawfully appointed Substitute for 
others, they whom He represents have a title to say, 
that their Substitute's obedience and righteousness 
are lawfully theirs. Merits are by God's gracious 
appointment earned for them, and therefore must in 
His judicial Courts be-reckoned to them. If, therefore, 
Christ performed a substitutional service for any, and 
if that service is pronounced by God to be perfectly 
righteous, that is, in complete accordance with the 
claims of God's Holy Government, they who stand 
under the value of that service must be accounted 
righteous. They become possessed of a righteousness 
which, seeing that it was appointed by God and 
declared in His Courts to be alone valid for salvation 
and acceptance, is therefore called " God's righteous
ness ;" for though wrought out by the Son, and there
fore in a most important sense Christ's righteousness, 
yet, seeing that its provision was appointed by the 
Father, and its results left for use in the Father's hand 
as the Sovereign Ruler of the Universe, it is distinct
ively called in respect of its preparation, and in respect 
of its use, " God's Righteousness;" and known in His 
Courts as a Righteousness alone valid for the justifica
tion of His believing people. 

Israel, we are told, have rejected this righteousness 
of God, seeking instead thereof to establish their own 
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righteousness. We cannot be surprised that this 
righteousness, which is in a most important sense 
Christ's righteousness as wrought out by Him, should 
(seeing that it was governmentally appointed by God, 
and left in the hands of God for perpetual use in His 
judicial Courts) be generally termed throughout the 
Scripture "the righteousness of God." We can well 
understand, therefore, what the Apostle means when 
he speaks of the Righteousness of God (apart from 
any fulfilment of the Law on our part) being " through 
faith in Jesus Christ unto all and upon all them 
that believe." Accordingly, our Protestant Confessions 
truly say, " W e are accounted righteous before God 
ONLY because of the merit [propter meritum] of our 
Lord Jesus Christ through faith [per fidem] and not 
for our own works and deservings." So also in the 
Homilies, " All the good works, that we can do, be 
imperfect; and therefore not able to deserve our justi
fication ; but our justification doth come freely, by the 
mere mercy of God; and of so great and free mercy, 
that, whereas all the world was not able of themselves 
to pay any towards their ransom, it pleased our 
Heavenly Father, of His infinite mercy, without any 
our desert or deserving, to prepare for us the most 
precious jewels of Christ's body and blood; whereby 
our ransom might be fully paid, the Law fulfilled, and 
His justice fully satisfied. So that Christ is now the 
righteousness of all them that truly do believe in Him. 
He for them paid their ransom by His death, He for 
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them fulfilled the "Law in His life. So that now in 
Him, and by Him, every true Christian man may be 
called a fulfiller of the Law : forasmuch as that which 
their infirmity lacked, Christ's justice [righteousness] 
hath supplied." Homily on Salvation. 

All the great Protestant Confessions are in accord
ance with this testimony. Our Protestant Hymns 
sustain it. 

" My hope is built on nothing less 
Than Jesus' blood and righteousness; 

I dare not trust the sweetest frame, 
But wholly cleave to Jesus' name. 

On Christ the solid Rock, I stand, 
All other ground is sinking sand." 

And again: 
"Jesus, Thy blood and righteousness, 

My beauty are, my glorious dress ; 
'Midst flaming worlds, in these array*d, 

With joy shall I lift up my head." 
And again : 

" A debtor to mercy alone, 
Of covenant mercy I sing ; 

Nor fear with Thy righteousness on, 
My person and off'rings to bring; 

The terrors of law and of God 
With me can have nothing to do ; 

My Saviour's obedience and blood, 
Hide all my transgressions from view." 

Shall we reject these doctrines ? God forbid. 
If we are not saved by the substitutional merits of 
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Christ being imputed to us in obeying and suffering 
in our stead, we certainly shall never be saved at al. 
Yet this doctrine so precious, and so vital, is now being 
either assailed, or speciously undermined, on every 
side. Recently, in a lecture, delivered in the presence 
of many professing Christians, it was said that the 
expression " righteousness of Christ" is not employed 
in any part of Scripture. Suppose it were so. Cannot 
various forms of expression be used to denote the 
same truth ? Socinians say that the word Trinity is not 
found in the Scripture, nor can that fact be denied. 
But is it thereby proved that the great and essential 
Truth embodied in that word is not declared in the 
Scripture ? It is taught everywhere. The first chapter 
of Genesis teaches it; and the last chapter of Revela
tion teaches it. Others object to the word Christendom 
—Christ's Kingdom, and say, the expression, Christ's 
Kingdom, as applied to the professing Church is an 
expression not found in Scripture. Yet, although we 
may not find the exact words, " Christ's Kingdom," do 
we not read in Matthew xiii. the following statement 
occurring in the chapter, the especial object of which 
is the professing Church ? "The Son of man [that 
certainly is Christ] shall send forth His angels, and 
they shall gather out of His kingdom all things that 
offend, and them which do iniquity." Are not the 
words " His kingdom" equivalent to Christ's kingdom? 
Even then if the words " righteousness of Christ" 
were nowhere found in Scripture it would not follow 
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that the Truth denoted by that expression was not in 
other ways revealed. But it is not true that the 
words "righteousness of Christ" do not occur. In 
II. Peter i. i, we find these words : Svfitwv Utrpoe • . 

TOIS laoTifiov iifiiv \aypvoiv iritmv ev Siicaiotrvyp 

TOV Qeov iifiuv Kat IiiorTjpot 'Irjtrov Xpiorov. Simon Peter 

to those who have obtained like 
precious faith with us in the righteousness of our God 
and Saviour Jesus Christ." Such is the strictly correct 
translation of these words. I regard this text as very 
important, because it certainly does use the express
ion " righteousness of our God and Saviour Jesus 
Christ" Every valuable version with which I am 
acquainted,* one only excepted contains the words 
" righteousness of our God and Saviour." That excep
tion (strange to say) is our own Authorized Version, 
yet its testimony is neutralized by the insertion of 
the correct translation in its margin. The Revised 
Version is correct. The translation therefore of our 
Authorised Version (seeing that it differs from all 
other versions, and hesitates as to the correctness of 
its own) must be regarded as valueless. Grammati
cally its translation is indefensible on account of its 
non-observance of the rules which guide the use of 
the Greek Article. 

It is not, however, on this text only that we rely. 
If we turn to that all important chapter the fifth of 

Romans, we there find the following words: " There-
* See Appendix. 
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fore as by one offence judgment came unto all men 
unto condemnation ; even so by one righteousness the 
free gift came upon all men unto justification of life." 
Is not the " one offence" spoken of acknowledged to be 
Adam's offence, and is not the "one righteousness" ac
knowledged to be Christ's righteousness? Do we need 
that the names of Adam and of Christ our Lord, should 
be actually inserted in order to prove this ? I suppose 
that few would be so disengenuous and perverse as to 
say it is necessary. The whole context proves that 
Adam and Christ and their respective actions, are the 
subjects of the chapter. I can affirm, therefore, that 
Christ's righteousness is in this passage expressly 
referred to ; and not only referred to but made the 
prominent subject of the Apostle's teaching. The 
object of his reasoning is to prove that by Christ's one 
righteousness the gift of salvation and of life came. 
" FOR [observe the force of that word] as by the 
disobedience of the one man the many are constituted 
sinners, so by THE OBEDIENCE OF THE ONE 
shall the many be constituted righteous," these last 
words being virtually a quotation from Isaiah liii. n , 
where Christ, the righteous Servant of Jehovah, is 
spoken of. The Apostle's argument is that the free 
gift of God unto justification of life came by Christ's 
righteousness, for His obedience supplied the righteous
ness by which those whom God pronounced righteous 
were constituted righteous. It pertained to Christ as 
God's "righteous Servant," to supply the righteousness. 
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It pertained to God as the Judge to pronounce righ
teous, that is to justify those on whom this righteous
ness is bestowed. The " righteousness of Christ," and 
the "obedict ce" of Christ, as here spoken of, may be 
used as convertible terms. As there has been a 
disobedience and guilt from the act of one man that 
constituted all who are under it sinners, so there has 
been a righteous obedience and merit that has consti
tuted all who are under it meritoriously righteous. 
Adam supplied the transgression and the guilt: Christ 
supplied the obedience and the merit. Adam's sin was 
imputed to all naturally born of him: Christ's obedience 
and righteousness are imputed to all who spiritually 
through faith are born of Him. We must therefore 
cancel the fifth of Romans utterly, or else admit that 
the justifying substitutional righteousness of Christ 
is argumentatively maintained in i t The analogy 
between Adam and his action, and of Christ and His 
action, must utterly fail if no sin were imputed on the 
one side, and no righteousness on the other. It is a 
fearful thing to subvert and virtually to cancel the 
Word of God. 

Nor is it in the New Testament only that we find 
the justifying righteousness of Christ declared. It is 
equally taught in the Old Testament The eleventh 
verse of the fifty-third of Isaiah is a notable example. 
That verse, as I have already said, is virtually quoted 
by the Apostle in Romans v. 19. The expression 
" constituted righteous," is derived from it. Those 
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words may be regarded as the Apostle's translation 
of the Hiphil of p"jy in Isaiah, wrongly translated 
" justify " in our version. Literally translated the verse 
is as follows: "By acquaintance with Himself shall 
THE RIGHTEOUS ONE, my Servant, bring [or 
cause] righteousness unto the many: A N D their 
iniquities He shall bear." No one, I suppose," who 
reads these lines will doubt that Christ is the Person 
to whom the words " the righteous one, my Servant," 
belong. They are words that designate Christ, and 
Christ alone. His obedience, as the Servant of Jeho
vah, and His righteousness, are here spoken of in 
close association just as they are in the fifth of 
Romans. Christ's righteousness therefore is spoken 
of in this verse of Isaiah quite as distinctly as if the 
expression, " Christ's righteousness," had actually been 
used. Christ's justifying righteousness becoming ours 
by imputation is alike the theme of Isaiah and of Paul. 
Shall we reject both Prophet and Apostle ? f 

Moreover, if the sure title to salvation and to glory, 
and to all blessedness for ever, is not secured to all 
believers by the one sacrificial oblation of Christ once 
and for ever finished on the Cross, we must cancel all 
that Moses and the Prophets and the Apostles have 
written respecting SACRIFICE, from one end of the 
Scripture to the other. We must reject all that Leviti
cus and the Epistle to the Hebrews teach as fiction. 

t Some lengthened observations on these interesting verses 
will be found in "Thoughts on Scriptural Subjects." 
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In the first of Leviticus we read that he who recognised 
himself as unfit and unable to present himself as a 
holocaust (that is, a whole burnt offering) unto God, 
might instead of himself present an unblemished victim 
to be offered and burned on the holy altar for a sweet 
savour, and that that sweet savour should be reckoned 
to the person for whom the victim was substituted. 
This chapter of Leviticus, therefore reveals the principle 
on which all atoning or appeasing sacrifice is based. 
The sweet smelling savour did not ascend from the 
worshipper himself: it emanated wholly from the sub
stituted victim. How then could it become connected 
with the worshipper? Only by the gracious" imputation 
of God. He, the worshipper, " shall," saith the Scrip
ture, "offer it for his acceptance, and it shall be 
accepted for him." Blessed words, for which millions 
have, and will, bless God for ever. When the holy 
perfume burned in the censer on the Day of Atonement 
filled the sanctuary with its fragrance, to whom did 
that fragrance attach ? It attached to all whom Aaron 
represented. How did its acceptableness become 
theirs? Only by gracious imputation. Whenever, 
therefore, acceptance through offered sacrifice is men
tioned in the Scripture, Christ's righteousness and the 
imputation thereof, is declared. Thousands of times, 
therefore, it is taught in the Scripture. Yet I am asked 
to believe that it is not taught at all. All that is written 
in Scripture respecting priestly, atoning service, is a 
solemn declaration from God of the saving power of 
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Christ's righteousness. 
SACRIFICE SAVETH; 

IMPUTATION SAVETH; 
are condensed statements of the mercy for which the 
true.Church of God will bless Him for ever and ever. 
If we reject imputation, we reject sacrifice, and if we 
reject sacrifice, we reject CHRIST: in that case, better 
for us that we had never been born. 

Attempts have been made to evade the force of the 
arguments drawn from the concluding verses of Rom. 
v., by asserting that the "justification unto Life" spoken 
of in the 18th verse is a justification distinct from and 
subsequent to justification by blood, spoken of in the 
9th verse of that chapter. It is allowed indeed that 
justification by the blood releases from guilt, but it is 
asserted that "justification unto life" is another justifi
cation caused by union with Christ in resurrection, and 
so giving the title unto glory. Hence the expression, 
"justification in a risen Christ" has been invented. 
But all such doctrine, whatever may be the form of 
words in which it is couched, is heresy. It utterly 
negatives the testimony given by the Scripture respect
ing the One great Oblation and its results. We are 
taught in Scripture that Christ gave Himself for us a 
sacrifice and offering to God for a sweet-smelling 
savour; also that we are hallowed or sanctified by the 
offering of His body once. Justification by the shed 
and offered blood, and sanctification by the shed and 
offered blood, involve far more than abolition of guilt, 



great as that blessing is. He offered Himself for us 
in all the perfeqtness of His being; therefore accept
ance according to His acceptableness pertains to all for 
whom He offered. All the value of the obedience 
unto death.is found in the DEATH. Ashes and fat
ness are in Hebrew expressed by the same word. 
When Mary (acting doubtless under a divine impulse) 
arose from the table and anointed the head and the 
feet of the Lord Jesus with that most costly ointment 
that filled the house with its fragrance, she anointed 
Him not for His resurrection, but for His burial. He 
carried that fragrance with Him into that awful judicial 
death into which He entered. It abode with Him 
through that death. In His priestly oblation of Him
self He presented that fragrance to God for all whose 
Priest He was. He died and was buried in that 
fragrance, and in it He arose: and now for ever His 
name is as ointment poured forth, and so rests upon 
the head, of His believing people now whilst they are 
below, and for evermore in glory. This is the greatest 
of all God's gifts to His people, because it is the 
meritorious ground on which all subsequent blessing 
is given. It all comes through the "one righteousness;" 
" one obedience,". consummated in sacrificial death. 
This is what the first part of the fifth of Romans 
teaches, and what the second part of the fifth of 
Romans teaches, and what all Scripture teaches; and 
in Scripture we find the words not of man, but of 
GOD, 
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I subjoin the reading of many versions: 
Wkliffe.—" Feith in the riztwisnesse of oure God 

and sauyour Jhesus Crist." 
Tyndale.—" Fayth with vs in the rightewesnes that 

cometh of oure God and savioure Iesus Christ." 
Cranmer.—" Fayth with vs thorow the rightewesnes 

of oure God and Sauioure Iesus Christ," 
Geneva.—"Faith with us by the rightuousnes of 

our God and Sauiour Iesus Christ." 
Rheims.—" Faith with vs in the justice [righteous

ness] of our God and Sauiour Iesvs Christ." 
Luther [German].—" Through the righteousness 

of our God and Saviour Jesus Christ." 
Valera [Spanish].—"Faith in the righteousness 

of our God and Saviour Jesus Christ." , 
Montanus.—" Faith in the righteousness of our 

God and Saviour Jesus Christ." 
Vulgate.—" Faith in the righteousness of our God 

and Saviour Jesus Christ." 
Syriac.*—" Through the righteousness of our God. 

and Saviour Jesus Christ." 
Arabic.*—" Through the righteousness of our God 

and Saviour Jesus Christ." 
Ethtopk*—" In the righteousness of our God and 

Saviour Jesus Christ" 
* Latin translation in Walton's Polyglot, 
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Codex Amiatinus.—" Faith in the righteousness of 
our God and Saviour Jesus Christ." 

Revised English Version.—"Like precious faith 
with us in the righteousness of our God and Saviour 
Jesus Christ." 

Tremellius and Junius.—"Through the righteous
ness of our God and Saviour Jesus Christ" 

I have said on page n , that the Hiphil of pT^ in 
Isaiah liii. n . , being followed by the preposition y (the 
only place where it is so) should not be translated 
"justify." Accordingly, the Apostle in Romans v., 
avoids the error, and uses the expression "constitute 
righteous." It pertains to Christ to constitute righteous 
by bringing a righteousness wrought out by Himself to 
the believing sinner: it pertains to God as the Supreme 
Judge, to justify, that is, to pronounce righteous those 
who have been constituted righteous by the work of 
Christ. 

It would be desirable that Notes on Isaiah liii. in 
" Thoughts on Scriptural Subjects " advertised at end, 
and also " Remarks on a Tract entitled Justification in 
a Risen Christ" should be read. 
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