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Qtwrnvt gmqth 

THE truth expressed by these words is the great 
key-stone of our hopes for time, and for eternity. 
Atonement brings to all those who are under it 
(not salvability merely but) SALVATION. All who 
are of the family of faith are under it. What 
then do we mean by Atonement? 

ATONEMENT or APPEASEMENT is a priestly work 
of the Lord Jesus directed towards God, whereby 
by one oblation finished on the Cross, He has satis
fied for ever* the claims of the Divine Govern
ment, and procured for all His believing people, not 
only pardon, but acceptance, and rewardableness 
according to the value of His own meritorious 
obedience, which has been presented to God, and 
accepted by God for them. 

The claims of God's holy government in relation 
to man were made known at Sinai. Thence He 
promulgated His Law—a Law whose claims cannot 
be remitted or lowered, because they are founded 
on His own essential and unchanging holiness. 
The great mandatory commandment of the Lord is, 
Thou shalt love God perfectly, and manifest that 

* Eis TO dirjv€Kcs—in perpetuity. 
B 
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love in thought, and in action, perfectly and 
always. 

The great prohibitory commandment is, " Thou 
shalt not desire," (ov/e ejnOvfirjcreis, See Rom. vii. 
7)—that is, thou shalt not desire anything evil— 
anything that is forbidden by God. 

The Law pronounced blessing and eternal life on 
any who should keep it; but it pronounced curse 
and eternal judgment on all who should violate it 
even once, if only in thought. " Cursed is every 
one who continueth not in all things that are 
written in the book of the Law to do them." (Gal. 
iii. 10.) From Mount Gerizim was pronounced the 
blessing: from Mount Ebal the curse. 

The Law cannot remit or lower its claims; for its 
claims are founded on the essential and unchanging 
holiness of God. And the Law, having been promul
gated, must be fulfilled. " Verily I say unto you, 
till heaven and earth pass away, one jot or one 
tittle shall in no wise pass from the Law till all be 
fulfilled." 

The Law demanded:— 
I. The absence of all wilful transgression. 

II. The absence of sins of ignorance. 
III. Perfectness in the inner man. 
IV. Perfectness in developed character. 
V. Unreserved and unremitting devotedness to 

God. 
But we naturally have none of these things. In

stead of being without wilful transgressions, and 
without sins of ignorance, in both we abound. 
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Instead of perfectness in the inner man, un
fathomable depths of corruption are there. 

Instead of perfectness of character, the things 
that ought to be absent are present, and the things 
that ought to be present are absent. 

Instead of being unreservedly devoted to God, 
we are unreservedly devoted to ourselves. 

Such is our condition. And all this moral le
prosy has come upon us as a consequence of the 
Fall. It is the result of Adam's first sin, for with 
him we had, by God's appointment, a legal oneness. 
He sinned, and his transgression brought upon 
him, and upon us, "judgment unto condemnation" 
—one of the first and chief results of that judg
ment being, the presence and dominance in us of 
Indwelling Sin, whereby all power of doing good is 
supplanted by the abiding presence of energetic 
evil. Who can tell the thrill of anguish and horror 
unutterable that must come on the soul when, in 
eternity, it too late discerns the truth of these 
things. 

We are thus shut up into utter hopelessness. 
We find ourselves heirs of wrath, strong for evil, 
powerless for good. "The Law worketh wrath." 
" If there could have been a law which could have 
given life, verily righteousness should have been 
by the Law, but the Scripture hath concluded 
all under sin" The Law can stir up the work
ings of sin within us: it can work "all manner 
of concupiscence" (see Rom. vii.): but it cannot 
deliver from those workings. "By the Law is 

B 2 
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the knowledge of sin." " The Law entered that the 
offence might abound." Rom. v.* 

* It is the prerogative of God alone to determine, and by 
His Law to make known unto us, what is and what is noty 

sin. Man is full of sin; and yet he knows it not. " I had 
not know sin but by the Law, for I had not known lust [evil 
desire, eiridvpia] except the Law had said, Thou shalt not 
lust—OVK tiriOvprjo-eis. In our flesh there is nothing but evil 
desire. (" The flesh lusteth against the Spirit") ; and that 
evil desire is sin. 

Men refuse to acknowledge this. Wilful disobedience is. 
the only form of sin that they recognise. Thus, in " a Cate
chism for the Salvation Army," lately published by Mr. 
Booth, he says, in answer to the question " What is sin ? "" 
" Sin consists in doing that which we know to be wrong, 
inwardly or outwardly, or in not doing that which we hnonr 
to be right" This statement is in direct contradiction to 
that I have just quoted from the Romans. Our apprehen
sions, not God's Law, are, by Mr. Booth, made the test of 
what is and what is not sin. Sins of ignorance are no sins 
according to Mr. Booth : and yet for sins of ignorance the 
sin offering was specifically appointed by God. Paul, whilst 
persecuting the saints, thought he was doing God service ,-
consequently, according to Mr. Booth, he sinned not. Yet 
Paul calls himself " the chief of sinners." Shall we say that 
he was mistaken ? 

Mr. Booth further says:— 
" Does God require obedience to a law, the keeping of 

which He knows to be utterly impossible ? " 
"No. We cannot imagine a benevolent Being requiring 

from us that which is impossible, and then condemning us 
for not doing it. His service is a reasonable service, and His. 
commandments are not grievous."—Catech., p. 4. 

Did not God legislate from Sinai ? Did He not thence pro
mulgate a Law which He knew that man, because of his 
innate sinfulness, could not keep ; but which man, igno-
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There never could have been any hope for 
such as we, if God, in the infinitude of His 
grace, had not been pleased to declare that His 
holy Courts admit the principle of SUBSTITUTIONAL 
service. Further, He announces that He has ap
pointed for all " who are of faith," a surety 
(€771/05) or sponsor, who undertaking all their 
responsibilities, has become their alter ego—their 
other self, and accomplished in their stead all 
that is needed to supply a valid and sure title 
-to everlasting life in glory. 

Tant of that innate sinfulness, said that he could keep ? Are 
we not expressly told by the Apostle, that the object of God 
in thus legislating was to prove to men their incapacity, and 
to magnify the riches of His own grace in providing One 
who should substitutional^ obey, and substitutional^ suf
fer ? " If there had been a Law given which could have 
given life, verily righteousness should have been by the 
Law. But the Scripture hath concluded all under sin, that 
the promise by faith in Jesus Christ might be given to them 
•that believe." 

Mr. Booth further says:— 
" What then is the law that He expects us to keep ? " 
" The law of love, as laid down and described by Jesus 

Christ, when He said :—* Thou shalt love the Lord thy God 
with all thy heart,' or, in other words, love and serve God, 
according to your knowledge and ability, and He will be 
satisfied."—Catech., p. 4. 

This, certainly, is not the doctrine taught to us in the 
Epistles to the Romans and the Galatians. " It is a different 
gospel which is not another." Shall we follow Mr. Booth or 
the Apostle ? Will his words, or the Apostle's, be recognised 
as true in the last day f 
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The Eternal Son voluntarily undertook to be 
that Sponsor. Humbling Himself to be born of a 
woman, and made under the Law (that so He 
might fulfil the Law) He formally assumed the 
responsibilities of all the family of faith, engaging 
to do everything, and to suffer everything that 
was necessary Godward, in order to deliver them 
from wrath, and secure to them an inalienable title 
to life and glory. His appointment to this Surety
ship was founded on the Justice of God, which 
required that there be no sin that was not-
punished ; and it was founded also on the Love of 
God, who determined not only to deliver from 
wrath, but to bring also to His own bosom, and 
unto His glory those who personally deserved 
wrath. It was necessary, therefore, that that Sub
stitute should, in the stead of His people (even all 
who should believe) meet every requirement of 
God's Law that demanded perfectness of obedient 
service; and likewise that He should bear all the 
penalties appointed to Him as the Substitute, be
cause of our disobedience: for we owe unto God 
a double debt—a debt of obedience, and because of 
failure in that, a debt of penal suffering. Both 
must be paid. The penalties must be borne; and 
the perfect obedience rendered, otherwise there 
could be no atonement, and consequently, no sal
vation. "Not one jot or one tittle shall in any 
wise pass from the law till all be fulfilled." God 
must be righteous and uphold the claims of His 
holy Government, before He can justify. He does. 
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not forgive until the service of "the Eighteous 
One, His Servant," has enabled Him to say, I 
have " glorified the Law and made it honourable/' 
Accordingly, of our holy and blessed Substitute 
it is written, " This is His name whereby He shall 
be called, Jehovah our righteousness" (Jer. xxiii. 
6): and to forgiven Jerusalem (and equally unto us) 
it is said, "This is that which shall be unto her 
proclaimed, Jehovah is our righteousness."* Thus, 
and thus only, are all the family of faith, whether 
in earth or in heaven, enabled to say, "I will 
greatly rejoice in the Lord, my soul shall be joy
ful in my God: for he hath clothed me with the 
garments of salvation, he hath covered me with 
the robe of righteousness, as a bridegroom decketh 
himself with ornaments, and as a bride adorneth 
herself with her jewels." (Is. lxi. 10.) 

Accordingly, after having, as our Sponsor, ful
filled in our stead "all righteousness," and glori
fied God perfectly in life, He glorified Him also 
by obedience unto death. He gave Himself up 
to be "led as a Lamb to the slaughter." He 
"brought up [avr)V€y/c€\\ our sins," (that is, the 

* Jer. xxxiii. 16. Such is the correct rendering of this 
passage. Jerusalem is not called a Jehovah our righteous
ness." 

f Ava(f>€pa> does not mean simply " to bear" That is ex
pressed by <f>€pa>, or 0acrrafa>, or aipa>. It means to bring up, 
for the purpose of presentation, whether for acceptance or 
for penalty. Thus it is said of the Lord Jesus that He 
offered up Himself—tavrop av*v*yicas. (See also Heb. ix. 27.) 
"As it is appointed unto men once to die, and after that 
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sins of all His believing people,) in " His own body, 
to the tree" for judgment; and there they re
ceived judgment from the hand of God, as it is 
written, "a curse of God is he that hangeth on 
a tree." There the hand of man in all its power 
was put forth against Him: there the hand of 
Satan in all its power (for Satan had a title to 
bruise His heel) was likewise put forth against 
Him: there it " pleased Jehovah to bruise Him, 
and to put Him to grief," and so " His soul was 
made an offering for sin." 

" Many bulls have compassed me : 
Strong bulls of Bashan have beset me round. 
They gaped upon me with their mouths, 
As a ravening and a roaring lion. 
I am poured out like water, 
And all my bones are out of joint : 
My heart is like wax; 
It is melted in the midst of my bowels. 
My strength is dried up like a potsherd; 
And my tongue cleaveth to my jaws; 
And THOU hast brought me into the dust of death." 

JUDGMENT, so Christ having been once offered cis TO 
aptv€yK€iv [i.e., to bring up for judgment] the sins of many, 
shall the second time, apart from sin, be seen by those who 
look for Him, unto SALVATION." Men, as men, meet 
"judgment": believing men fiud " salvation" So also 1 Pet. 
ii. 24: " Who Himself brought up (avrjvcyKcp) our sins in His 
own body to the Tree." Here there is the same thought of 
presentation for judgment as in the passage just quoted 
from the Hebrews. See K£0, as used in this sense in Isaiah 
liii. 12. Sept. oĵ ycyx*. 
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Such were the words of the Lord Jesus when 
He felt the power of that devouring fire of wrath 
which was kindled against Him when "He 
brought up our sins " for judgment. See all the 
passages in which *n?P is used sacrificially. 

But at the same moment that He bore the curse 
of God's violated law in our stead, He also in our 
stead presented unto God His own essential, 
inseparable perfectness. He " offered up Himself" : 
and He was Emmanuel—"the man that is my 
fellow, saith the Lord of Hosts." He was made 
a curse for us; but at the same time He gave Him
self for us an offering and sacrifice to God for a 
sweet-smelling savour." (Eph. v. 2.) The word 
*]!*?, to burn up in the devouring flame, and *•>£/? to 
bum /or fragrance, are both sacrificially applied to 
Him. His direst suffering was the result and the 
evidence of His perfected obedience, and of that 
inconceivable fulness of love which He bore 
towards God, and towards God's people—a fulness 
which God alone could understand and appreciate. 
Truly He glorified God in the fires, for He was 
bearing the curse of God, in order that He might 
glorify God, and save God's people. Never, there
fore, did God delight in Him more than when, for 
our sake, He was bruising Him; for all that He 
suffered had for its object the glorifying God's 
justice, that God might be enabled righteously to 
manifest His love. We may bruise frankincense 
and burn it; but the more we bruise or burn it, 
the more we find its intrinsic fragrance developed 
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Fragrance is the only possible result. The 
frankincense has been bruised and burned: its 
fragrance has ascended up before Him: He has 
welcomed it: and the feeblest believer stands 
under the ascription of its preciousness for ever 
and ever. 

In thinking of the work of the Lord Jesus on 
the Cross, we have also to remember that He 
was there a Priest as well as a sacrifice. All the 
words applied to Him as the Offerer in Hebrews 
ix. are.priestly. No sacrifice could be offered on 
the altar save by the hands of a Priest. "Every 
high priest is ordained to offer gifts and 
sacrifice; wherefore it is of necessity that this 
man [Jesus] should have something also to offer." 
(iSee Heb. viii. 3.) The sacrifice offered must not 
only be in itself perfect, but the manner of its 
offering must be likewise perfect. None but one 
who was " Jehovah's fellow " [see Zech. xiii.] could 
offer unto Jehovah worthily. Accordingly, as no 
one but Immanuel was suited to be a sacrifice, 
so no one but Immanuel could be a Priest com
petent to offer. It needed One who had perfect 
acquaintance with and perfect fellowship with 
the ways and the holiness of God. It needed 
One who appreciated fully the nature of sin, 
and understood what was involved in the in
finitude of man's moral distance from God. Such 
knowledge of sin and of holiness, no creature 
hath; and therefore, no One except He who was 
"Jehovah's fellow," could have so thought, or 



ATONEMENT SAVETH. 11 

felt, or spoken, as to "offer" meetly. But Jesus. 
was " Jehovah's fellow." He was the Son of the-
Father's bosom—"the brightness of His glory, 
and the express image of His Person." No one 
could be an atoning sacrifice, and no one an 
atoning Priest, except He. Accordingly, He pre
sented Himself, and 'offered. His service was-
accepted, the Aaronic priesthood ceased, and He 
was accosted (irpoacuywpevdeLs;) of God as a High 
Priest for ever after the order of Melchisedek— 
One who reigns in the power of everlasting 
righteousness, and everlasting peace, and thence 
comes forth to minister for ever, both now and 
in eternity, things that "eye hath not seen, nor 
ear heard," for the sustainment and blessedness-
of God's people: for He is " a Priest for ever." 
He entered on His eternal Melchisedek Priest
hood after He had accomplished all that had 
been foreshadowed in the Aaronic Priesthood of 
atonement (Lev. xvi.), and in the Aaronic Priest
hood of presentation. Faith, therefore, in contem
plating the Cross, and Him who offered on it, 
sees there not only the holy Victim, but the great 
atoning Priest clothed in the holy white linen 
garments, and with the linen mitre upon Hia 
head, approaching God in His heavenly sanctuary 
with incense and with blood, there to offer,. 
and there to apply in the manner worthy of 
God, the perfectness of His One oblation. It 
needed not only that the Victim should be 
perfect, but that the manner of its presenta-
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tion should be perfect likewise. This could 
not have been unless Jesus, in atoning, had 
been Priest as well as Sacrifice. 

That which He had to do and to suffer as the 
Sponsor, was determined by the Father, and the 
Son, and the Holy Ghost, before the world was. 
God only knows, and He only could appoint that 
which was necessary on the part of the Sponsor 
to satisfy the claims of His holiness and justice. 
All things (whether little or great) that were then 
appointed to the Sponsor were, when once ap
pointed, alike necessary to fulfil the work which 
the Sponsor undertook to accomplish. 

His work in making Atonement was distinctly 
God-ward. Atonement has God for its object. The 
Priest in atoning has his face turned towards God. 
JUSTICE had to be satisfied, and in order to 
satisfy JUSTICE, wrath must be appeased both 
by the appointed penalties (the penalties appointed 
to the Sponsor) being borne, and also by absolute 
perfectness being presented. " Go quickly unto the 
congregation," said Moses to Aaron, " and make an 
Atonement for them: for there is wrath gone out 
from the Lord; the plague is begun. And Aaron 
took as Moses commanded, and ran into the midst 
of the congregation: and behold, the plague was 
begun among the people And he stood 
between the dead and the living; and the plague 
was stayed." (Numbers xvi. 46.) 

These words should ever be present to our minds 
when we think of Atonement. The expressions 
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used both in the Old Testament and the New, to 
denote Atonement, distinctly indicate offering pre
sented unto God to appease wrath. 

Our Surety's service was voluntary, and there
fore meritorious. It was the service not of a 
creature, but of Immanuel: therefore it was infi
nitely meritorious. God only could estimate its 
value. He has estimated it: and according to its 
value He has blessed the family of faith. They 
are not merely pardoned: they are not merely 
accepted. They are accepted under the value of 
an infinite meritoriousness, according to which the 
award is. Their rewardableness is according to 
the merits of their Sponsor. Their title is founded 
exclusively on that which their Sponsor has wrought 
in their stead. Such is the necessary result of the 
legal oneness which God has granted them with 
Him. Having appointed that, He also appointed 
to them as one of the results, union in Life with 
Him through the Spirit. It is one of the rewards 
granted to them, in consequence of their standing 
under the meritoriousness of their Surety. But 
the title to this, and all other blessings given, 
whether in earth or in heaven, is founded on the 
meritoriousness resulting from the legal oneness. 
The links in the golden chain of blessing are many. 
They are not to be separated; but they must be 
considered separately. 

Union through the Spirit with Christ as the 
Second Man, the last Adam (always the fore-
appointed heritage of God's people), is actually 
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granted to them the moment they are brought 
into the fold of faith. They become one with 
Him in glory, and will in due time be changed 
into His risen likeness; and so will reign with 
Him in life above the Heavens. " If by the offence 
of the one, death reigned by means of the one* 
much more shall they that receive the abounding 
of grace, and of the gift of righteousness, reign in 
life through THE ONE Jesus Christ." (Rom. v. 17.) 
Their redemption, so far as regards the payment 
of the mighty price, is complete. It was finished 
on the Cross: but " the redemption of appropria
tion " (as it is called in the Ephesians), that is to 
say, the time when that which has been redeemed 
shall be manifestly appropriated by Him who has 
redeemed it, is not yet come. For this believers 
wait. In the meanwhile, even whilst yet militant 
in the earth, whilst yet having to say, "in me, 
that is in my flesh, there dwelleth no good thing," 
they are delivered from their natural condition of 
servitude to Sin. Sin is no longer their master, 
though it struggles to regain its mastership; it 
never can. Its title to reign over them is annulled 
(/carapyeiTai) by the Cross, and they are trans
ferred into the service of Another—the service of 
God. They stand no longer « under Law," but 
"under grace." In order that they may have the 
practical power of serving God, "the new man" 
is created in them, and the Holy Ghost is sent 
abidingly to dwell in them, that by Him " the new 
man " might be strengthened and sustained Thus 
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sure results, more or less developed, are produced— 
results not dependent on the feeble and fickle will 
of the creature, but wrought by the faithful and 
effectual power of God. 

These and many like things are inseparable con
comitants of pardon. None who are unpardoned 
have them; but the pardoned have them; and 
that, inalienably and for ever. The results, there
fore, of being protected by Atonement are not 
contingent and doubtful, but fixed and certain. 
Sure blessings are received, though the degrees of 
development may vary. All who are brought 
under Atonement are brought into a new rela
tion to God. They stand upon a new platform. 
Naturally, Death, surely leading to the Second 
death (the result of "judgment unto condemna
tion,"), reigns over us; but when brought under 
Atonement, grace reigns over us unto eternal life. 
This is a radical change of relation to the govern
ment of God. The Covenant of grace, sealed in 
the blood of the Lamb, has also provided for us 
a Preserver—one who is a Shepherd and a Bishop 
of souls, and an Intercessor and Paraclete, and " a 
Friend that sticketh closer than a brother." 

To blessings such as these—things that "eye hath 
not seen, nor ear heard," the Gospel, when received, 
bringeth. God " preacheth peace by Jesus Christ." 
The Lord Jesus in speaking of the sure blessedness 
of those who are within the fold of God, saith 
also, " I am the door: by Me if any man enter in, 
he shall be saved, and shall go in and out and find 
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pasture." "The Spirit and the Bride say, Come. 
And let him that heareth say, Come. And let him 
that is athirst come, and he that desireth (6 dekcov),, 
let him take the water of life freely." 

The family of faith as atoned for rest within 
the fold. But they are instructed to point to " the 
door " by which they have entered, and to beseech 
others who are yet without to enter by that door, 
and to share their safety and blessedness—a bles
sedness of which they are able to declare the 
ground, and explain the results. They keep not 
themselves. They are "preserved" (rqpovfievoi) 
as well as called. See Jude 1. 

The people of God belong to the Temple of God 
—an " unseen Temple, not made with hands." It 
is their dwelling-place—their appointed home. By 
means of the ATONING OBLATION once made, 
that Temple has been filled with incense-like fra
grance, under which all the " Household of faith '* 
stand. It encompasseth them in life, in death, in 
glory, and according to the excellency thereof they 
are blessed for ever. All is the result of the one 
ATONEMENT. 
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THE first thought to which the mind should be 
directed in every question respecting Justification, 
respects THE JXJSTIFIER To whom belongs 
the right to justify ? The answer is very obvious 
to all who admit the sovereignty and almighty 
power of God. As there is only one supreme 
Kuler and Legislator, so there is only One Judge 
to whom alone it belongeth to justify or to con
demn. 

Every question, therefore, respecting Justifica
tion necessarily brings before us the judicial courts 
of God, The principles of those courts must be 
determined by God alone. Even to earthly go
vernors we concede the right of establishing their 
own laws, and appointing the mode of their en
forcement. Shall we then accord this title to man, 
and withhold it from the all-wise and almighty 
God ? Surely no presumption can be greater than 
for the creature to sit in judgment on the Creator, 
and to pretend to determine what should, or 
should not be, the method of His government. It 
must be our place reverently to listen to His own 

c 
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exposition of the principles of His own Courts, 
and humbly to thank Him for His goodness in 
condescending to explain to us what those prin
ciples are. As sinners, we can have no claim on 
God. We have no claim to a revelation that should 
acquaint us with His ways. 

The judicial principles of the government of 
God, are, as might be expected, based upon the 
absolute perfectness of His own holiness. This 
was fully shown both in the prohibitory and in the 
mandatory commandments of the Law as given at 
Sinai. That Law prohibited not only wrong 
deeds and wrong counsels of the heart, but it went 
deeper still. It prohibited even wrong desires 
and wrong tendencies, saying, " Thou shalt not be 
concupiscent" (ovtc eiridvfjLrjareir) — that is, thou 
shalt not have, even momentarily, one desire or 
tendency that is contrary to the perfectness of 
God. And then as to its positive requirements— 
it demanded the perfect, unreserved, perpetual sur
render of soul and body, with all their powers, to 
God and to His service. Not only was it required, 
that love to Him—love perfect and unremitted— 
should dwell as a living principle in the heart, 
but also that it should be developed in action, and 
that unvaryingly. The mode also of the develop
ment throughout, was required to be as perfect as 
the principle from which the development sprang. 
Such love and such devotedness is rightfully due 
to God; and to withhold from Him His due, is sin. 

If any among the children of men be able to 
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show that they have in all things glorified God, 
His Courts are ready to recognise the fact. The 
God of Truth will recognise a truthful claim 
wherever it is found. But if we are unable to 
present any such claim—if corruption be found in 
us and in our ways—if in every thing we have 
fallen short and do fall short of God's glory, then 
it is obvious that, however willing the Courts of 
God may be to recognise perfectness wherever it 
exists, such willingness can afford no ground of 
hope to those, who, instead of having perfectness, 
have sins and short-comings unnumbered. 

And if we see that such a mode of justification 
is, to us, hopeless, let us beware of murmuring 
against the strictness of the Divine requirements, 
as if we were displeased with God for refusing to 
be satisfied with less than perfectness. Such mur
muring is not only useless but sinful. It has the 
sinfulness of rebellion, and of ingratitude too. It 
is in mercy that God has made known to us, as the 
unalterable principle of His Courts, that they will 
not justify on the ground of personal righteousness 
any one who cannot prove the possession of a 
righteousness that is, like His own, perfect 

What then have we to do ? We have to enquire 
whether the Courts of God permit that a claim 
to the possession of righteousness should be pre
sented, based, not on the title of what we per
sonally are, but on the title of what has been sub-
xtitutionally effected by another. Do the Courts 
of God admit the principle of substitution ? 

c 2 
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This question, like the previous one, can only 
be decided on the authority of God. He alone 
can determine, and He alone can reveal, the prin
ciples of His own Courts. But His declaration, 
respecting the holiness of His own unbending-
Law, is not more plain, than is His revelation re
specting a means of justification provided through 
a Substitute. The same Courts which would be 
ready to recognise the claim of personal righteous
ness (if such a claim could be advanced) are also 
willing to admit of a claim being preferred on the 
ground of being beneficially interested in the sub
stitutional righteousness of Another. 

It is impossible, however, that the principle of 
substitutional righteousness could be recognised in 
the Courts of God on behalf of those who had 
broken God's Law, unless a provision were made 
for bearing its penalties, as well as for fulfilling 
its commandments. According to the appoint
ment of the Law, if there be a falling short in 
any of its requirements, then there is not only 
failure in respect of the attainment of righteous
ness, but as a consequence of such failure, guilt, 
and upon all guilt the Law pronounces curse— 
" Cursed is he that continueth not in all things 
that are written in the book of the Law to do 
them." " He that offendeth in one point is guilty 
of all." Consequently, if we are unable to prove 
the possession of perfect personal righteousness, 
that very inability leaves us under curse. We 
stand not merely as those who have failed in 



AND RIGHTEOUSNESS OF A SUBSTITUTE. 2 1 

attaining the reward of righteousness, but as 
those who because of such failure are under the 
pronounced sentence of God's holy Law. He who 
has not perfect righteousness is a sinner, and 
every sinner is under curse. 

If, therefore, grace is pleased to open a way 
of salvation through substitution, it is necessary 
that the Substitute should be One, able, both to 
meet all the demands of the Law in respect of 
perfect obedience, and also to bear the curse 
which the infraction of the Law had entailed 
on those, whom, as a Substitute, He represents. 
Such a Substitute, Christ is. He came to sustain 
the dignity and holiness of the Divine govern
ment, as well as to open a door of mercy. He 
'"magnified the Law" by perfect obedience to all 
its requirements, so that not one jot or tittle 
passed therefrom till all was fulfilled: and He 
also bore in life and in death all that was ap
pointed to be borne in order that mercy might 
be exercised with a due regard to the claims 
of justice. There may be, and there is, love in 
God towards sinners; but there is also wrath in 
God towards unpardoned sin, and that wrath de
mands atoning or " appeasing " sacrifice, (tkaafiov.) 
This "appeasement" Christ supplied, and thus 
-the governmental holiness of God, before angels 
And men and Satan, was glorified, not only by 
the perfectness with which every commandment 
of His Law was kept, not only by the un
swerving steadfastness with which its curse was 
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borne, but also by the excellency and dignity* 
of the Person of Him who voluntarily undertook 
to obey it and to suffer under it: for that Person 
was Immanuel—" the man that is my fellow, saith 
the Lord of Hosts." The dignity of the Person-
must not be overlooked whilst considering the 
perfectness of the work. All, therefore, who are 
recognised in the Courts of heaven as having 
such an One as their substitute, must necessarily 
be regarded as effectually freed from the penalty 
of their guilt, seeing that their Substitute has-
borne that penalty for them. They are regarded 
too as possessed of perfect righteousness, seeing* 
that their Substitute has presented the perfect
ness of His own obedience in their stead. 

Some modern writers, indeed, reject the doctrine 
of Christ's vicarious fulfilment of the Law on 
behalf of his people, as if it were not needed -T 

and as if the righteousness referred to in such 
texts as, "He is the Lord our righteousness"— 
and "the righteousness of God which is by 
faith of Jesus Christ unto all, and upon all them 
that believe," referred to something higher than 
any righteousness which could result from Christ's 
obedience to the Law. But let us beware of 
speaking or thinking lightly of the Law of God, 
or of the service of Him who undertook to obey 
it for His people. That Law was a transcript of 
the holiness of God; and none but One who was 
holy as God, and who was God, could meet for 
us its claims. Consequently, it is impossible that 

fc 
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there can be anything higher, anything more per
fect than the obedience rendered by Immanuel 
to the Law of God. Nothing can be more perfect 
than that which is perfect. Light that hath no 
darkness at all is light that hath no darkness at 
all; and such light can in no respect be surpassed 
or exceeded. Prolongation or extent of develop
ment cannot make perfectness more perfect. When 
a heavenly perfectness which had been from ever
lasting and shall be to everlasting, was manifes
ted for thirty and three years on this earth, the 
perfectness so exhibited was in no respect less 
excellent than that which had been in the ages 
that preceded, or which shall be in the ages that 
succeed, the period of its earthly development. 
The waters brought to David from the well at 
Bethlehem, and which he poured out before the 
Lord, were not less pure or less crystal because 
they were a part—a portion merely, of the well 
from which they were taken. As to purity and 
excellency there was no difference between the 
waters and the well. As was the well, such were 
the waters. Not indeed that such an illustration 
is adequate; for the fountain was, so to speak, 
present when He was in the earth who is " God 
over all, blessed for ever." The development, 
however, of the fulness that is in Him was no 
doubt limited during the days of His earthly 
service. It was limited as to time, and it was dis
played but in part. Nevertheless, that limited 
period supplied the obedience by which believers 
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are formally " constituted righteous;" and to that 
obedience attached the excellency of that heavenly 
and eternal Person whose obedience it was. When, 
therefore, the righteousness which Christ provided 
by His vicarious fulfilment of the Law is reckoned 
to us, we become possessed of a righteousness no 
less excellent, no less perfect, no less precious, than 
the Person of Him whose righteousness it is. " By 
the obedience of The One shall the many be consti
tuted righteous,"* is a statement sufficiently dis
tinct. The obedience of which it speaks cannot be 
understood of anything save the obedience which 
was manifested on earth by that Holy One who 
was " born of a woman made under the Law;" and 
that obedience is said to be the means, the neces
sary means, to our being " constituted righteous." 
The fulfilment of the Law was no less necessary 
than was the bearing its penalties to the mainte
nance of the governmental holiness of God: and 
consequently both were required of the Heavenly 
Substitute—both were needful for our salvation. 
" Verily, I say unto you, Till heaven and earth pass, 
one jot or one tittle shall in no wise pass from the 
Law till all be fulfilled." Did any one so fulfil it 
but Himself ? And did He fulfil it on His own be
half ? That could not be, for He was essentially 
the Kighteous One. He fulfilled it to provide a 
righteousness for His believing people. Well then 
may the righteousness so provided be said to be 

* Aia Ttjs vrraKOfjs rov ivos bUaioi Kara<r6r](TOVTai oi TTOXXOI. 
Rom. v. 19. 
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*' the righteousness of God," for it is a righteousness 
in full conformity with the requirements of His 
holy Law—a righteousness which He can acknow
ledge as falling in nothing short of His own per-
fectness. It was needful for our justification that 
such a righteousness should be formally provided, 
and formally acknowledged in the Courts of God. 
Accordingly, there was a moment when the right
eousness thus needed for the justification of God's 
people, formally began to be wrought out by their 
Surety, and there was a moment when the working 
out of that righteousness was formally accomplished. 
It began with the birth and terminated at the 
death of the Holy One: and it is in virtue of that 
which was thus formally wrought out and accom
plished in the days of His flesh, that Christ's people 
are said to be " constituted," by means of His obe
dience, "righteous." 

Thus too is supplied the reason why, in the 
Scripture, the non-imputation of sin is always 
spoken of as implying also the imputation of 
righteousness. In the arrangements of men, it is 
otherwise. Human tribunals may acquit or par
don ; but their pardon is not accompanied by the 
imputation of righteousness, or by the reward of 
righteousness. Pardon, in human courts, is a 
negative act; it remits the penalty, but it bestows 
nothing. But in the Courts of God, pardon is 
always accompanied by the imputation of righte
ousness. And the reason is obvious. The sins of 
believers are remitted because the Holy One of 
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God bore the appointed wrath: but in bearing it, 
He at the same moment presented His own spot
less righteousness unto God. We cannot separate 
from Immanuel His own essential excellency. We 
may see Him bruised and given like beaten incense 
to the fire: but was incense ever burned without 
fragrance and only fragrance being the result? 
The service of Christ not only cancels the sin; it 
supplies in the place of that which it has cancelled, 
its own super-human excellency. We cannot have 
its nullifying power only; the other is the in
separable concomitant. So was it with every 
typical victim in the Law. It was stricken: but, 
as being spotless and without blemish, it, or & 
part thereof, was also burned on the altar for & 
"sweet savour." That savour ascended as a me
morial before God: it was accepted for, and its. 
value was attributed or imputed to, him who had 
brought the vicarious victim. If, therefore, we 
reject the imputation of righteousness, we reject 
sacrifice as revealed in Scripture; for Scripture 
knows of no sacrifice whose efficacy is so ex
hausted in the bearing of curse, as to leave nothing 
to be presented in acceptableness before God. The 
blood was " offered " on the altar, as well as " shed.'' 
It is on this account that the Apostle, in the 
fourth chapter of Romans, assumes the necessary 
concomitancy of the non-imputation of sin and 
the imputation of righteousness: for after saying 
that David describeth the blessedness of the man 
unto whom God "imputeth righteousness mthout 
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works" he quotes a passage which speaks, not of 
the imputation of righteousness, but of the non-
imputation of sin:—" Blessed are they whose ini
quities are forgiven, and whose sins are covered: 
blessed is the man to whom the Lord will not 
impute sin." Thus, in the appointments of the 
Courts of God, wherever there is the non-imputa
tion of sin, there is also the imputation of righte
ousness. Penalties were vicariously borne: per-
fectness was vicariously "offered." He who was 
the Sin-bearer was also the Offerer. In both these 
relations He was accepted. Destroy either of 
these relations, and atonement is not.* 

* Even the Church of Borne, daring as they are in their 
assaults on revealed Truth, have not ventured avowedly to 
reject the doctrine of the imputed righteousness of Christ. 
In Can. xi. Sess. vi. of the Council of Trent, they pro
nounce their curse upon any who assert that we are justi
fied by the "mere imputation of the righteousness of 
Christ." Now, false and absurd as the Canon is, it never
theless shows that its authors were well aware that the im
putation of Christ's righteousness was too clearly taught in 
the Scripture to be altogether ignored. Yet how absurd 
this Canon : for if the true Scriptural sense of " justify" 
be taken, how is it possible to say that any one can in the 
Courts of Heaven be regarded as possessed, by imputation, 
of all the righteousness of Immanuel, and yet that that 
person should not be accounted righteous solely on the 
ground of such possession ? To say that the mere imputa
tion of the merits of Christ is not enough to bring into a 
standing of righteousness before God, implies either that 
those merits are not divine and infinite: or if it be ad
mitted that they are divine and infinite, how can that 
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" There is the very same need," says President Ed
wards, " of Christ's obeying the law in our stead, 
in order to the reward, as of His suffering the 
penalty of the Law in our stead in order to our 
escaping the penalty; and the same reason why 
•one should be accepted on our account, as the other. 
There is the same need of one as the other, that the 
Law of God might be answered : one was as requi
site to answer the Law as the other. It is certain, 
that was the reason why there was need that Christ 
should suffer the penalty for us, even that the Law 
might be answered; for this the Scripture plainly 
teaches. This is given as the reason why Christ 
was made a curse for us, that the Law threatened a 
<curse to us, Gal. iii. 10,13. But the same Law that 
fees the curse of God as the consequence of not 
continuing in all things written in the Law to do 
them (verse 10), has as much fixed doing those things 
as an antecedent of living in them (as verse 12). 
There is as much connection established in one case 
as in the other. There is therefore exactly the same 
need, from the Law, of perfect obedience being ful
filled in order to our obtaining the reward, as there 
is of death being suffered in order to our escaping 
the punishment; or the same necessity by the Law, 

which is infinite, either need or receive augmentation ? 
Romanists, I am aware, endeavour to escape from this 

^dilemma by altering the meaning of the word "justify." 
But the manner in which this is sought to be effected 
not only involves in equal absurdity, but marks an obliquity 
of purpose which I refrain from characterising as it deserves. 
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of perfect obedience preceding life, as there is of 
disobedience being succeeded by death. The Law is-
without doubt, as much of an established rule in 
one case as the other It is absolutely 
necessary that in order to a sinner's being justified,. 
the righteousness of some other should be reckoned 
to his account; for it is declared, that the person jus
tified is looked upon as (in himself) ungodly; but 
God neither will nor can justify a person without a. 
righteousness: for justification is manifestly & foren
sic term, as the word is used in Scripture, and a* 
judicial thing, or the act of a judge. So that if a 
person should be justified without righteousness,. 
the judgment would not be according to truth. The 
sentence of justification would be a false sentence, 
unless there be a righteousness performed, that, by 
the judge, is properly looked upon as his. To say, 
that God does not justify the sinner without sincere, 
though an imperfect obedience, does not help the 
case; for an imperfect righteousness before a judge= 
is no righteousness. To accept of something that 
falls short of the rule instead of something else 
that answers the rule, is no judicial act, or act of a 
judge, but a pure act of sovereignty. An imperfect 
righteousness is no righteousness before a judge: 
for' righteousness (as one observes) is a relative 
thing, and has always relation to a law. The for
mal nature of righteousness, properly understood, 
lies in a conformity of actions to that which is the 
rule and measure of them.' Therefore that only is 
righteousness in the sight of a judge that answers. 
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the law. The law is the judge's rule: if he pardons 
and hides what really is, and so does not pass sen
tence according to what things are in themselves, 
he either does not act the part of a judge, or else 
judges falsely. The very notion of judging is to 
determine what is, and what is not in any one's 
case. The judge's work is two-fold ; it is to deter
mine first what is fact, and then whether what is 
in fact be according to rule, or according to the law. 
If a judge has no rule or law established before
hand, by which he should proceed in judging, he 
has no foundation to go upon in judging; nor is it 
possible that he should do the part of a judge. To 
judge without a law, or rule by which to judge, is 
impossible; for the very notion of judging, is to 
determine whether the object of judgment be ac
cording to rule; and therefore God has declared, 
that when He acts as a judge, He will not justify 
the wicked, and cannot clear the guilty; and by 
parity of reason, cannot justify without righteous
ness." (" Justification by Faith Alone" pp. 258, 260.) 

If then the Courts of God admit this mode of 
justification founded on the substitutional obe
dience and suffering of Another, the next question 
we have to consider is—What is the link that con
nects with the means of justification thus provided 
by God ? The link is faith. In all questions res
pecting justification, men seem to delight in per
plexing as much as possible themselves and others, 
and in nothing has their invention been more 
fertile than in multiplying difficulties respecting 
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the nature and meaning of faith. But we may at 
once free ourselves from all these entanglements by 
remembering that faith in its connection with justi
fication, means simply reliance or dependence on 
that which another proposes to us, as the object of 
our dependence or reliance. And, in order to ex
press this, the Scripture uses the words faith in, or 
faith on {maris ev or irian? eiri) or to believe in, 
or on (inoTeveiv ev or em)—words which unequi
vocally express "reliance" and utterly exclude the 
notion of justifying faith being the mere mental 
acknowledgment of a fact; or being any thing 
•else than reliance, in the sense in which that word 
is universally understood. If I find myself con
fronted by a roaring torrent, and have no means of 
crossing the devouring flood except those provided 
and proffered by a friend—if I trust in my friend 
and in his competence, and prove my trust by com
mitting myself (whether tremblingly or confidently) 
to his care, and spurn the thought of seeking any 
other means, no one questions that I rely on my 
friend, and on the means by him provided, or 
invents difficulties about the nature of such re
liance, or doubts that such reliance implies 
entire passivity on my part, and consequently 
•excludes all thought of my own agency. The fol
lowing text maybe taken always, as a safe and 
sufficient guide to the meaning of faith in its 
connexion with justification—"who through him 
(i.e. Jesus) do believe in God, that raised him up 
from the dead, and gave him glory: that your 
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faith and hope might be in God." It is very 
obvious that in these and similar passages the 
words "believe in" ox "believe on,1' signify "reli
ance" Wherever there is such reliance of soul, 
there there is justifying faith. And if in some 
passages that treat of justification we find simply 
the word " believe," without the addition of " on"" 
or "in" it equally denotes reliance ; because,in the 
connexion in which it is used, it does not 
express the mere recognition of a fact, but it 
denotes that I believe God in respect of some
thing that He proposes and promises unto me: 
and he who so believes God, relies on Him. 

At the Reformation (and the habit is not yet 
extinct) "confidence" rather than "reliance" 
was the term often employed to denote that 
dependence of soul expressed by the words, "be
lieve on." But of these two words, "reliance," 
should be unhesitatingly adopted; because "con
fidence" is commonly understood to imply not 
reliance simply, but reliance of a certain degree of 
development and strength. Mere reliance, there
fore, if it lacked such strength would not be 
considered to be " confidence," and therefore would 
not be regarded as justifying faith. We cannot be 
too watchful against a doctrine like this. The 
Scripture emphatically states that we are justified 
by means of faith—not by faith of a particular 
degree or kind. The Scripture does not say that 
we are justified by an appropriating faith, or by a 
confident faith, or by an assured faith, or by a 
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realizing faith, but it simply says, that we are 
justified by faith. We must beware, therefore, of 
adding to the Word of God. She who with 
trembling finger touched the hem of the garment 
of Jesus, became as truly a recipient of the virtue 
that was in Him, as those who approached Him 
in fuller confidence and clearer apprehension of 
His love. They who, in expectation of the night 
of Egypt's judgment, marked their door-posts 
and doors with the blood of the Passover-Lamb, 
may have rested under it with different de
grees of peace. Some may have given way to 
unbelieving fears, whilst others were trustful and 
undismayed: but such differences however much 
they may have affected their comfort, and the 
right tone and temper of their heart toward 
God, affected not their safety. Their reliance on 
God as their deliverer was proved by the fact 
that they had credited His message and marked 
the appointed blood; and wherever the blood was. 
found, there was found deliverance. 

All then who despise not this salvation but who 
(it may be with feeble faith) cast themselves on 
God according to the grace thus provided by Him 
in Christ, are believers; and are, in the Courts of 
Heaven, recognised as having obtained an interest 
in all the value, and in all the results, of the sub
stitutional work of Christ. They are, to use the 
words of the Scripture, "constituted righteous."* 
" As by the disobedience of the one man the many 

* dixcuoi KOT€o-Ta$T)(rat>. 

D 
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were constituted sinners, so by the obedience of 
The One, shall the many be constituted righteous." 
(Rom. v. 19.) " Constituted/' like "justification," is 
a forensic word, and equally brings before us the 
thought of God's judicial courts. The moment we 
are thus recognised as " constituted righteous," sen
tence to that effect is recorded on our behalf in 
the Courts above, and we are pronounced righteous 
—in other words, we are justified, 

In considering therefore justification, three 
things should be present to the mind—a Judge, 
one who presents a plea before that Judge, and 
an Adversary. If any were to plead that they 
were personally righteous, and were to claim to 
be so acknowledged, their claim, if proved, would 
be pronounced valid, and they would then be said 
to be justified by means of works. As soon as 
the Ethiopian can change his skin and the leopard 
his spots, then, but not before, lost man may talk 
about being justified thus. If, on the other hand, 
renouncing this folly, we enter our plea as sinners, 
but as sinners who have, through faith (which 
also is God's gift), obtained an interest in a 
righteousness substitutionally provided by the 
substitutional sacrificial service of Another, then, 
if our plea be recognised as valid (and it must be 
recognised unless the reality of our faith can be 
disproved), we are said to be justified by means of 
faith on account of Christ's vicarious obedience and 
suffering—"per fidem propter Christum." In the 
first case, the plea would be, " I have worked:" in 
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the second, "I have trusted"—trusted in that 
which God hath appointed to be trusted in for 
salvation. 

But if the reality of the faith professed should be 
•contested; if the Adversary should urge that we 
have only a pretended faith,—that we say indeed 
that we have faith, but that we have it not, then, 
it becomes necessary to show that certain results 
have sprung from our faith whereby it is evidenced 
to be true and living. Thus, whilst our claim to 
the non-imputation of guilt and the imputation of 
righteousness is grounded on faith alone (for we 
-enter our plea on the ground of being through 
faith connected with the substitutional work of 
Another) yet our claim to having our faith pro
nounced genuine, is grounded on the fact of some 
practical result that can be shown to have flowed 
from it. "With respect to our claim to the being 
beneficially interested in the work of the Substi
tute, we ground it on the fact of our having faith; 
and therefore when that claim is recognised in the 
Courts of God, we are said to be justified by 
means of faith. As respects our claim to having 
our faith recognised as living faith, that claim is 
grounded on our works, and therefore when that 
second claim is recognised, we are said to be 
justified by works. One work, and that not per
fect according to the perfectness of God (for no 
work of any believer is perfect according to the 
perfectness of God), may be sufficient to prove that 
I have living faith: but if it become a question 

D 2 
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whether I can be pronounced righteous on the 
ground of my works, then I must prove nothing 
less than that all my feelings, all my thoughts, all 
my words, and all my deeds, have been from the 
first moment of my existence, perfect according to 
the perfectness of God. One work, and that not 
in itself perfect (such as the giving " a cup of cold 
water to a disciple in the name of a disciple") may 
suffice to justify me in respect of my claim to the 
possession of genuine faith; but one imperfect-
work, or one imperfect -feeling would ruin my 
claim to be pronounced righteous by works before 
God. 

It must be evident also, that all who meet the 
claims of God on the ground of what their 
heavenly Substitute has done and suffered for 
them, must be completely justified. Nothing can be 
more perfect thaii the substitutional work of 
Christ. If He has borne the punishment due to 
our sins, He has perfectly borne it, and we are free : 
if He has presented His righteousness in our stead,. 
then have we a righteousness in nothing short of 
the perfectness of God. Such is the provision of 
God's love and grace, and it pertaineth to all them 
that believe. Nor is this justification transitory. 
It is stable and everlasting—its sure end being 
glory. "Whom he justified, them he also glorified." 
Justification is the act of a covenant God. The 
consideration, however, of this I reserve to another 
occasion. 



Saitriijirafom &g flu* gtaod of Jfusus-

Hebrews x. 10.—" Sanctified by the offering of the body 
of Jesus once." 

Hebrews xiii. 12.—"Jesus, that He might sanctify the 
people by His own blood, suffered without the gate." 

IN the preceding chapters we have considered that 
great act of God's grace in having provided for 
His people a Substitute, who kept for them per
fectly His holy Law, and who also bore the curse 
that was due to their transgressions against it. 
Thus, although we are criminals who deserve to be 
placed at the bar of God's justice and to be con
demned ; yet, in virtue of the accepted service of 
pur Substitute, we are not condemned, but on the 
contrary "justified," that is, pronounced righteous^ 
or right [en r&gle] in relation to all the claims 
of God's heavenly Courts. Mercy has rejoiced 
against judgment; yet not without the govern
mental holiness of God, as expressed in His holy 
Law, having been adequately glorified: for Im-
manuel, as the Representative of His people 
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obeyed it; and Immanuel also, as the Representa
tive of His people, suflFered and died beneath its. 
curse. Not one jot or one tittle has passed from 
the Law: all has been fulfilled. As respects justify
ing righteousness, therefore, believers have nothing-
to do with the Law. They are justified " apart 
from it" (Rom. iii. 21), that is, apart from any 
personal fulfilment thereof. We could neither 
fulfil its righteousness, nor bear its curse. The 
claim of the Law was met and ended, once and 
for ever, by the satisfaction of our great Sub
stitute ; and as a result, we have attained to 
righteousness without works, i.e., without personal 
obedience of our own. "By the obedience of 
THE ONE shall many be constituted righteous." 
There may be indeed, and there are other rela
tions in which we stand to the Law. It is the-
principle of our "neiv" nature to rejoice in its 
holiness. "We delight in the Law of God after 
the inner man." We know the comprehensive
ness and the blessedness of those first two com
mandments on which all the Law and the Pro
phets hang. We know that " love is the fulfilling-
of the Law." We do not despise the guiding 
light of the holy and immutable commandments. 
of God, livingly embodied as they have been, in 
the ways and character of Jesus; but we do not 
seek to obey them with any thought of obtain
ing justification thereby. That which has been 
attained, cannot remain to be attained. Nor do 
we place so great an indignity on " the righteous-
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ness of our God and Saviour," as to put the 
partial and imperfect obedience which we render 
after we are justified, on a level with that abso
lutely perfect righteousness by which we have 
been justified. After we have been justified, grace 
may and does for Christ's sake, accept as well-
pleasing, our imperfect obedience; but this being a 
consequence of our perfected justification cannot 
be made a ground thereof. Nor can anything 
that is in the least degree imperfect, be presented 
to God with a view of attaining justification. 
In respect of this, the Courts of God admit of 
nothing that falls short of His own absolute 
perfectness. 

The Epistle to the Romans is, as is well 
known, that part of Scripture in which the ques
tion of justification is most fully treated. There, 
especially, we are taught to think of God as 
a Judge presiding in the Courts of His holy 
judgment. Accordingly, the expressions employed 
throughout that Epistle are "forensic" or " judi
cial? They refer to our relation to God, or 
Hist relation to us, in His judicial Courts—the 
great question there being, how criminals can be 
brought into such a relation to Him, as to 
have, not criminality, but righteousness, imputed 
to them. How can we become avey/ckrjroi, "un
charged" ! (See Greek of 1 Cor. i. 8.) 

But if, in the Epistle to the Romans, we see 
God in the Courts of His judgment, equally in 
the Epistle to the Hebrews, we see Him in the 
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Temple of His worship. "Sanctified" is a word 
that has the same prominence in the Epistle to 
the Hebrews, that "justified" has in the Epistle 
to the Romans. It is a Temple-word, descriptive 
of our relation to God in the Courts of His 
worship, just as "justified" is a forensic word, 
descriptive of our relation to God in the Courts 
of His judgment. Before there can be any ques
tion about serving or worshipping God acceptably, 
the necessity of His holiness requires that the 
claims both of the Courts of His judgment, and 
also of the Courts of His worship, should be fully 
met. He who is regarded in the judicial Courts 
of God as an unpardoned criminal, or who, in rela
tion to the Temple of God, is regarded as having 
the stain of his guilt upon him, cannot be allowed 
to take his stand amongst God's servants. No 
leper that was not thoroughly cleansed, could serve 
in the Tabernacle. The existence of one stain not 
adequately covered by compensatory atonement, 
shuts out from the presence of God. We must 
stand " uncharged " (aveyKXrjrot) in relation to the 
judicial Courts of God, and imputatively " without 
blemish " (afuo/jLoi) in relation to the Courts of His 
worship—in other words, we must be perfectly 
"justified," and perfectly "hallowed" or sanctified 
(ayiatyfievoC), before we can attempt to worship or 
serve Him. " Sanctification," therefore, when used 
in this sense, is not to be contrasted with justifica
tion, as if the latter were complete, but the former 
incomplete and progressive. Both are complete to 
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the believer. The same moment that brings the 
complete "justification" of the fifth of Romans, 
brings, through the same once-offered blood, the 
equally complete "sanctification" of the tenth of 
Hebrews—both being equally needed in order that 
God, as respects the claims of His holiness, might 
be "appeased" or "placated" toward Us; and 
therefore both equally needed as pre-requisites to 
our entrance on the worship and service of God in 
His heavenly Temple: for until wrath is effectu
ally appeased there can be no entrance there; 
except indeed it were an entrance such as that of 
Nadab and Abihu. 

The complete and finished sanctification of be
lievers by the blood of Jesus, is the great subject 
of the ninth and tenth chapters of the Hebrews. 
"" The blood of bulls and of goats" gave to them 
who were sprinkled therewith, a title to enter into 
the Courts of the typical Tabernacle, but that title 
was not an abiding title. It was no sooner gained 
than it was lost by the first recurring taint. Re
petition therefore of offering, and repetition of 
sprinkling was needed again, and again, and again. 
The same circle was endlessly trodden and re
trodden ; and yet never was perpetuity of accept
ance obtained. Nor was the typical Tabernacle 
Heaven. The Tabernacle and its services were but 
shadows; but they teach us, that as " the blood of 
bulls and goats " gave to them who were sprinkled 
therewith a temporary title to enter into that 
typical Tabernacle, so, the blood of Christ, once 
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offered, gives to all those who are once sprinkled 
therewith (and all believers are sprinkled) a title, 
not temporary but abiding, to enter into God's pre
sence as those who are sanctified for Heaven. 
" Sanctified," says the Apostle, " by the offering of 
the body of Jesus once." This is the tenth verse 
of the tenth of Hebrews. In close connexion 
therewith follows the fourteenth verse, "By one 
offering He hath perfected for ever [or in perpe
tuity, €49 TO 8LT)V€K6<;] them that are sanctified*9 that 
is, them that are so sanctified—sanctified in the 
manner that the tenth verse had defined. And 
again, "Jesus, that He might sanctify the people 
by His own blood, suffered without the gate." 

The types to which the Apostle more especially 
refers in the ninth of Hebrews, when he speaks 
of "the blood of bulls and goats, and the ashes 
of an heifer sprinkling the unclean," are, first, the 
ceremonies of the Day of Atonement, as described 
in the sixteenth of Leviticus; and secondly, the 
ordinance respecting the ashes of the red heifer 
as given in the nineteenth of Numbers. The first 
of these refers to transgressions committed by 
God's people in respect of holy things whilst 
serving and worshipping in His Tabernacle; the 
second (that is, the ordinance of the red heifer), 
refers to defilements contracted by them, not in 
the Tabernacle, but in the external world, where 
the presence and tainting power of moral death 
in all fulness dwells. 

Israel were yet in Egypt, when, in the ordinance 
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of the Passover, they received their first great 
typical lesson respecting redemption.* The doom 
of Egypt and their own deliverance therefrom, 
because of the blood sprinkled on their doors, were 
the thoughts there presented to their souls. It 
was not sin, as detected in the servants of God 
serving in the midst of holy things, but sin as 
manifested in Egypt and Egyptian things, that 
was there made prominent to their thoughts. But 
when separated into the wilderness, a new sphere 
of knowledge was opened to them. In the wilder
ness they were brought nigh to God and to His 
Tabernacle, that they might find in His service 
new interests and new joys. That service was, 
indeed, a counterbalance to the travail and sorrows 
of their weary way : but it soon taught them new 
lessons respecting themselves. They had not, 
aforetime, been brought so nigh to God. The 
order and services of His house were in Egypt 
unknown to them. They had, aforetime, thought 
of themselves as in the presence of Egypt's abomi
nations, but they had little thought of themselves 
as standing in the presence of God's holiness. 
But now, a new test of their condition was pre
sented. They entered indeed God's Tabernacle, 
but they carried uncleanness with them. Holy 
vestments and holy offices ill became those whose 
touch generated defilement. The uncleanness of 

° I do not mean that there were no types of redemption 
before. There were many. But I am speaking of the 
lessons given to Israel as a typically redeemed people. 
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Israel might be hidden in the midst of Egypt's 
darkness; but in the light of the presence of 
God's holiness it was hidden no longer. Blackness, 
and every shade of blackness, is made manifest in 
the presence of light. Nevertheless, God was 
present among them in mercy, and they were not 
consumed. The Day of Atonement was appointed 
to meet these trespasses in holy things. Every 
returning year, it spread over Israel the temporary 
protection of its typical expiation. Otherwise they 
would have perished — cut off like Nadab and 
Abihu. 

But whilst, in the sixteenth of Leviticus, we see 
Israel, in their connexion with the Tabernacle 
learning respecting unholiness by proximity to 
holiness, in the nineteenth of Numbers we find 
another aspect of their defilement. An Israelite 
might quit the Tabernacle as one temporarily 
atoned for and temporarily clean, and go forth into 
the mingled scene of good and evil around. In
stantly he found himself begirt with defiling in
fluences. He breathed a tainted air. If he touched 
a dead body, or a bone, or a grave, or if haply he 
entered a tent where death was, he became in
stantly unclean; and unless duly sprinkled, he 
became exposed to wrath, and to " cutting off from 
his people." And even if he had not himself 
touched any unclean thing—if he had not himself 
breathed the atmosphere of death, yet duty might 
call him to go and sprinkle another who had 
breathed it: and then, even by the mere fact of 
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being so brought into proximity to uncleanness, he 
became himself unclean. Thus even the discharge 
of social duties (for it might be a social duty to 
touch a dead body or a grave), and the discharge of 
religious duties (for it was a religious duty to 
sprinkle the unclean), alike brought uncleanness 
on those who, because of their affinity with cor
ruption, could not go into the presence of corrup
tion without being acted on thereby. Affinities 
are developed by contact. Kindred elements-
combine. 

Can these things be strange to any believer who 
has considered the relation in which he stands to* 
God and to sin ? Let us view ourselves as placed 
in the midst of holy things. When delivered from 
Egypt — the scene of our unregenerate activities, 
new interests and employments are opened to us 
in the service of God and of His Truth. But are 
we satisfied with ourselves in these new relations ? 
Do we deem our worship, and service, and testi
mony, to be worthy of God ? Or, does the near 
presence of light make manifest the darkness that 
is in us, and detect the iniquity of our most holy 
things ? 

And if, from occupation with the more immediate-
service of God, we go forth into the busy scene of 
human life around us, do we not find it teem with 
corruption and moral death ? " Death " is the name 
that faith writes on every thing that will not, in 
the Day of Christ, be found included within th& 
circle of Life. Many things useful for mere present 
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purposes of human life—many things that seem 
fair and goodly if judged of merely by the light of 
" man's day," are found to be as dead bones or 
41 graves " when viewed in the light of the Day of 
God. A cup of cold water given to a disciple in the 
name of a disciple has in it the power of eternal life, 
but all that belongs to the mere natural circle of 
man's unregenerate energy,—all the efforts of his 
taste, and intellect, and skill, to beautify the place 
of his banishment (for a fallen earth is not Eden)— 
all his endeavours to veil the corruption and ruin 
of a lost world, and to hide creation's groan—all 
such efforts and their results, however seemingly 
fair,—however commended and extolled by those 
who think only of earth, are " dead things " in the 
estimate of God. There is nothing in them of the 
power of the new creation: nothing that is of the 
spirit and mind of Christ: nothing that adapts 
itself to the garb of Nazareth: nothing that con
nects itself with the practical place of faith as 
going without the camp. Yet it is on these things 
of death that our fallen nature feeds. Nature 
gravitates towards earth. It cannot rise out of its 
own sphere: it is earthly, and to earthiness it 
cleaves —its affinities being with evil—not with 
God. And although grace in the believer may and 
•does restrain these tendencies, yet tendency to
wards evil is in itself sin. Are there then no 
tendencies in us to sip honey from flowers that we 
know to belong only to the gardens of earth—that 
bloom not in the power of the new creation ? Is 
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there no tendency in us to have fellowship with 
things, or persons, or books, or systems from which 
the world's leaven of falsehood is not purged 
away? 

And even when we approach evil with the intent 
of dealing with it according to the will of God, do 
we betray no moral infirmity in ourselves? We 
may be anxious perhaps to remove some stumbling-
block, or some temptation out of another's way. 
We may try to rescue another from some atmo
sphere of moral death. Wem ay rebuke, or ad
monish, or seek to bring back to God, some one who 
has gone astray. In doing such things, are our ap
preciations of the evil wherewith we are dealing, 
perfect according to the perfectness of God ? Is 
our eye quite single ? Is there no ignorance, no 
hastiness, no want of wisdom or of love ? Is there 
within us no affinity with the evil which we are 
judging ? Are we neither unduly lenient, nor un
duly severe ? Is our inward purpose and our mode 
of carrying that purpose into effect quite free from 
vacillation ] Even St. Paul when dealing with the 
evil at Corinth, confessed that he had vacillated. 
He resolved to write with severity, and he wrote. 
Afterwards he regretted that he had written; and 
then again he recalled the expression of his regret. 
2 Cor. vii. 8. What he had done was right. He 
had written in and according to the Spirit; but his 
nature shrunk from contemplating the pain that 
might be caused to others from that which he had 
rightly done; and for a little, he regretted that he 
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had done it. Holiness according to the holiness of 
God is needed in order to deal either with evil, or 
with good, perfectly. Wherever the presence of 
moral infirmity lurks, such infirmity will be more 
or less developed before the eye of God, even in 
the execution of our best designs—even whilst we 
are really acting against evil, and on behalf of 
good. 

There is only One who, having taken in the 
earth a place of service to God, brought into it 
the perfectness of heaven. He served in holy 
things, but He brought to the holy things that He 
touched, a holiness equal to the holiness of God. 
The defilements of earth surrounded Him. He 
went forth and stood in their midst, but they 
tainted Him not; for there was in Him not only 
no affinity with defilement, but every thing that was 
repellent thereof. Morally His feet were always 
" like fine brass as though they burned in a fur
nace. " What symbol can more strongly denote 
perfect repellency of corruption ? All His ten
dencies were toward God. His appreciations of all 
things, whether of truth or of falsehood; of evil 
or of good; of joy or of sorrow, were perfect. His 
sensibilities too were perfect. They became in no 
degree deadened by long familiarity with scenes of 
woe; nor did He seek to relieve Himself from the 
painfulness attendant on their exercise, by turning 
away from the contemplation of sorrow. His ear 
heard, and sought to hear the groan of creation. 
His heart meditated on the miseiy and the doom 
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of a lost world. If His righteous indignation was 
awakened and He rebuked, there was no undue 
excess of severity toward His enemies, nor undue 
leniency toward His friends. If He pitied, He 
pitied without weakness; if He showed sympathy, 
He sympathised without compromising the claims 
of holiness. All His appreciations, estimates, and 
feeling were those of perfect righteousness, holiness, 
and truth. The typical priest could not even 
sprinkle another without contracting defilement 
thereby, but Christ could eat and drink with publi
cans and sinners, could forgive sins, could minister 
consolation to the repentant sinner, could take 
upon Himself all the mighty load of the sins of 
His people, could bear all that righteousness in
flicted as due to those sins, and yet remain the 
untainted One still; as pure, and as holy, and as 
precious in the sight of God, whilst groaning under 
the infliction of damnatory wrath on the accursed 
tree, as when He was in the bosom of the Father 
before all worlds—the very same place in which 
He was "bruised" and "made a curse" for us, 
being also that in which He offered Himself for 
us " an offering and a sacrifice to God for a sweet-
smelling savour." He was at once the Burnt-
offering, and the Meat-offering; the Peace-offering, 
the Sin-offering, and the Trespass-offering. All 
these various aspects of the sacrificial work of 
Jesus were found united in His one offering on 
Calvary. The Cross was the great manifestation 
of the perfect voluntary obedience, and willing 

E 
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devotedness of God's righteous Servant. Never 
was the character of Jesus exhibited in more 
transcendent excellency: never were His relations 
to God and to man maintained in greater perfect-
ness, than during the time that He suffered for us 
on the Tree. Never did the Father more delight 
in, and appreciate, the excellency of the Son of 
His love: never did the Son more love, and honour, 
and delight in the Father, than when He uttered 
that bitter cry, " My God, my God, why hast thou 
forsaken me." The very circumstances which 
placed Jesus, outwardly, in the extreme of distance 
from Heaven and from God, only proved that there 
was an essential nearness—an everlasting moral 
nearness, which not even the fact of His being 
the bearer of damnatory wrath could for one mo
ment alter. Such is the offering of which we, that 
is, all who are of faith, are for ever sanctified— 
" sanctified by the offering of the body of Jesus once." 

"Sprinkled" (pepavrio-fievoi), "washed" (\e\ov-
fievoi), " cleansed " (/cetcaBapio-fievoi), " purged " 
(K€/ca0apfi€voi),and "sanctified" (fjyuurfievoi), are the 
words which the Scripture employs to indicate the 
abiding condition that pertains to those who, as be
lievers in Jesus, are recognised by God as standing 
under the value of His blood. On this ground we 
have a title to say, that although the uncleanness 
that is in us, and which still spreads more or less 
its defiling influence over our most holy things, does 
in itself merit wrath, yet, because of the blood 
once offered, it is not imputed unto us. As to 

) 
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this, we are "perfected in perpetuity" (et? TO 
8ir)v€K€<;) " whereof/' says the Apostle, " the Holy 
Ghost, [speaking in Jeremiah] is a witness to us, 
for after that he had said before He also 
saith, " Their sins and iniquities will I remember 
no more." * All the atoning efficacy indicated by 
the typical sacrifices of the Day of Atonement, 
together with all the cleansing efficacy indicated 
by the ashes of the red heifer, and every other like 
type, is concentrated in the blood of Jesus once 
offered, and therefore every believer, seeing that 
he stands abidingly under the full value of that 
blood, is once and for ever atoned for, and, once 
and for ever, sprinkled—" sprinkled " being a typical 
word, implying that God recognises us as standing 
under the applied efficacy of the blood of Jesus. 
As there can be no repetition of atoning offering, 
so there can be no repetition of sprinkling to one 
once sprinkled. The being " unsprinkled " implies 
the being under an imputation of guilt rendering 
amenable to wrath, and this no believer ever is. 
Accordingly, our great High Priest who intercedes 
for us in Heaven, and thereby recognises and up
holds the governmental holiness of God, never 
makes confession or pleads for us as if we were 
^watoned for and wwsprinkled, but always pleads 

* The words that I have omitted are not a part of the 
argument, but are merely quoted to identify the passage. 
The fact of believers being "perfected in perpetuity" as 
respects the purgation of their guilt, is proved by the words, 
u Their sins and iniquities I will remember no more.'' 

£ 2 
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for us on the ground of our having been, once and 
for ever, both atoned for and sprinkled. Believers* 
may indeed through defective instruction, or 
through unbelief and sin, be ignorant or oblivious 
of that which the blood of Jesus hath effected for 
them; and when recovered from a backsliding or 
careless condition, may seem to themselves to b& 
sprinkled afresh : but it is not really so ; they are 
only recovered to the recognition of a condition that 
pertained to them fixedly, from the first moment 
they believed. 

Whilst, therefore, all that is implied by the 
words "washed," "cleansed," etc., is included in 
the condition of " the sanctified," it would never
theless be a mistake to suppose that " sanctified" 
implies nothing more than the being " washed " or 
"purified." Both in the Old and New Testaments. 
different words are used to express these several 
notions, and not unfrequently, the being "sancti
fied " or " hallowed," is emphatically marked as a 
condition that goes beyond that of being simply 
" washed " or " purified." Thus in the consecration 
of the Priests in Exodus xxix. they were early 
washed (see verse 4), but it was not until they were 
arrayed in their priestly garments and sprinkled 
with blood, that they were said to be " sanctified " 
or "hallowed" (see verse 21). The healed leper 
too, after he had passed through certain ceremonies, 
was said to be "cleansed" or ''purified," but he 
was not thereby like the priests " sanctified." And 
when we read of " the Temple sanctifying the 
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gold," and " the altar sanctifying the gift," it is 
evident that sanctified thus used, expresses no 
mere negative condition, but implies the positive 
ascription to the thing hallowed of a holiness cor
responding to the holiness of that by which and 
unto which it was hallowed. More, therefore, is 
expressed by "sanctified" or "hallowed" than is 
implied either by separation, purification, or dedi-
-cation. The notions expressed by these three 
words are not to be excluded; but we have to add 
to them another thought, viz., that the sanctified 
or hallowed are regarded as hallowed with a sanc
tification corresponding to the holiness of that 
whereby and that whereunto they are hallowed; just 
as the priests and their garments were considered 
to be holy according to the holiness of that where
with they were sprinkled. The same blood that 
appeases the wrath and covers the stain of our guilt, 
leaves in the place of that which it cancels, its own 
•excellency, so that we are at the same moment 
regarded as not only without blemish (afuo/Moi) 
and uncharged (avey/eXrjToi), but as " hallowed." * 

* This passage in Col. i. 21, is closely parallel to that 
which we have been considering in Heb. x. The being pre
sented " holy, without blemish, and uncharged" is made 
the result of the one sacrifice alone, " And you who were 
sometime alienated and enemies in your mind by wicked 
works, yet now hath He [the Father] reconciled by the body 
of His [Christ's] flesh through death to present you holy, 
and without blemish, and uncharged in His sight."—dyiovr, 
apvpovs, mi aptyicKrjTovg, " Holy," therefore, here expresses 
the result of being sanctified by the blood as taught in 
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It is true indeed that in speaking of sanctification 
by the blood of Jesus we may sometimes take 
the retrospective view, and direct the mind back 

Heb. x. And, observe, it is not regarded as synonymous 
with apoapos, " without blemish," that word (also a Temple 
word) conveying the negative thought of our blemishes 
being covered over by the blood of expiation: whereas-
Aytos conveys the positive thought of being also hallowed 
unto God. 

Some have endeavoured to lower the meaning of " sanc
tify'' (E?"1p Ayiaftt) into the sense of mere separation, but 
both in Hebrew and in Greek we have other words (viz., 

and a<f>opifa) to express separation, and these words 
would have been used if nothing more than separation had 
been intended. Dedication and the attainment of a condi
tion in which we are regarded as holy according to the 
holiness of that whereby, and wlhereunto, we are hallowed, 
are the thoughts involved in sanctified when that expression 
is applied to us. In Leviticus xx. 25, 27, we find the three 
connected, yet distinct thoughts of " separated," " clean," 
and " sanctified to Jehovah," contrasted. 

The Fathers had sometimes an unwise habit of playing 
on words. Thus, Theodoret, without apparently any in
tention of seriously asserting any etymological connexion, 
between words so utterly different as &yios and ayccor, 
says, speaking of the angels—r» TOI «ccu dytov? avrovs 
ovopa£op€v o>f yrfivov ovdev c^opra?, aWa rcav irepiycKoif 
iraSrjpaTcdv aTnjWaypevovs. In later times, however, this 
absurd derivation of &yios has been strongly insisted on. 
A wrong reading in Jude 1 has sometimes furnished 
another ground of false argument respecting the meaning 
of dymfo). The right reading there is, "those beloved" 
(not sanctified) "in God the Father" (TOIS sv Gc^ iraroi 
rjyaTTTjpfvois). 
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to that from which we have been sanctified; and 
in that case, " purification" is the word that may 
sufficiently represent the thought. At other times 
we may seek to direct attention rather to the 
condition unto which we are sanctified, and in 
that case we shall soon see the importance of 
not limiting sanctification simply to the purgation 
of our stains. No one who beheld the priest of 
old encompassed and covered over by a cloud 
of incense, would doubt that the qualities and 
characteristics of that incense were regarded as 
ascribed to him. If the incense was holy, and it 
was "most holy," the priest was regarded as 
being hallowed according to its holiness. How 
then can it be otherwise with those who are 
sanctified by the once offered sacrifice of Im-
manuel. As being cleansed and as being holy 
(arfioi, Col. L), they have a title to draw nigh 
even into the holiest of all. Christ by means 
of His one oblation consummated on the Cross, 
hath become to them "both righteousness and 
sanctification as well as redemption."* 

To this subject, however, I hope on another 
occasion to return. At present I will only repeat 
that the sanctification of which we are now speak
ing being the result of the one finished sacrifice 
on Calvary, must be as perfect and as abiding 

° Such is the strict translation of 1 Cor. i. 31 : " But of 
him are ye in Christ Jesus, who became unto us wisdom 
from God, both righteousness and sanctification as well 
as redemption." 
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a* the justification that flows from the same 
finished ŝacrifice. In virtue of the one, we are 
accounted righteous in the Courts of God's judg
ment : in virtue of the other, we are looked on 
an hallowed for the Courts of His worship. 



jSantfijttata tough the £fyii|tt. 

IN the preceding pages we have seen how dis
tinctly the Scripture speaks of a finished and 
abiding " sanctification " attaching to believers 
through the blood of the Cross, whereby they 
stand before God purged from every stain, and 
accounted holy according to the holiness of that 
blood whose value rests upon them. Believers if 
"justified," that is "pronounced righteous" in 
relation to the judicial Courts of God, are also, 
in virtue of the same sacrifice, hallowed for the 
Courts of God's service; so that they may draw 
near, without fear even into the Holiest of all. 
But our blessings do not terminate here. He who 
by His grace opens our heart to receive the 
message of salvation, and so brings us to the blood 
of sprinkling, does at the same moment impart to 
us the power of new and heavenly life. Jesus 
is not only the Lamb " wounded for our trans
gressions, and bruised for our iniquities;" in Him 
also, (as the Son, one with the Father and with the 
Holy Ghost), there is communicative power of life. 
The manna sustained life, but Jesus as the true, 
the living bread, not only sustains, but communi-
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cates life. He is the life-giving one—the one 
that causeth to live—6 \jm\v Si&ov?—6 ^COTTOLCOV 
(John vi. and 1 Cor. xv.) To Him as being this, 
the Spirit by means of the gospel message leads. 
" Of His own will begat He us by means of the 
word of truth" In ministering Christ, therefore, 
we minister life. The secret power of the Al
mighty Spirit, using the foolishness of preaching, 
or the written word of the Gospel, as the means, 
brings to Jesus, and they who look to Jesus live. 
They become children of God, " born not of blood, 
nor of the will of man, but of God." 

Thus to all who are justified by the blood of 
Jesus, new and holy spiritual capacities are com
municated by the creation in them of that which 
the Scripture calls "the new man"—"the new 
man created according to God in righteousness and 
true holiness." Apart from this, there could be 
no acquaintance with God, no communion with 
Him, no walking in His ways. " The flesh," said 
the Lord Jesus, " profiteth nothing." " We," says 
the Apostle, " explain spiritual things to spiritual 
persons :"* and that " in words taught by the Holy 
Ghost." The truths being spiritual need spiritual 
words to convey them, and spiritual persons to 

* " Which things we likewise speak, not in words taught 
of human wisdom, but in words taught of the Holy Ghost, 
explaining spiritual things to spiritual persons"—irvcvfiari-
KOIS 7rv€VfiariKa <rvyKpivovT€s. For ovyicpiva in the sense of 
"explain " or "interpret," see the Septuagint of Dan. v. 13 
and 17 ; Gen. xl. 8, 22 ; xli. 15. 

file:///jm/v
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receive them, for " the natural man receiveth not 
the things of the Spirit of God." Hence the 
Scripture frequently speaks of the new under
standing that is given us. " The Son of God hath 
come and given us an understanding," etc. And 
again, " we have the mind of Christ"—this being 
a result of the " creation of the new man " within 
us, for it is said to be " created according to God," 
and " according to the likeness of Him who created 
it." " The new man " is, therefore, the germ of our 
new spiritual being, by and by to be unfolded in 
all the perfectness of Christ in glory. And thus 
it is that the second branch of the New Covenant 
is fulfilled; " I will put my law in their inward 
parts, and write it in their hearts," for every prin
ciple of the Divine holiness is in " the new man'" 
thus created within us. It is created " according 
to God." 

" The new man" is not, as some have said, an 
expression used to denote the effect of an operation 
of grace upon our old nature, whereby its evil is. 
expelled, or else changed into good: for no such 
expulsion of evil, no such change, ever takes place 
in our " old man." Our old man is corrupt accord
ing to the deceitful lusts, and so it remains even 
till the end, ever struggling and lusting against the-
Spirit. Nor is " the new man " to be confounded 
with the Spirit. The Spirit is God, but the new 
man is a creature—the result of the creative opera
tion of the Spirit. Moreover, the Spirit comes as 
the Paraclete to dwell in those in whom the new^ 
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man is. " The new man," therefore, must be very 
distinct from Him by whom it is created, and by 
whom it is sustained and strengthened. 

The creation, therefore, of " the new man " within 
us, and the coming of the Holy Spirit as the Para
clete to dwell in us, are acts which cause another 
character of sanctification to attach to us, referred 
to in such texts as 2 Thess. ii. 13, and 1 Peter i. 2. 
That this indwelling of the Spirit is, in the order 
of God subsequent to, and a consequence of sancti
fication by the blood of Jesus is obvious, for God 
could not "dwell in" those who were standing 
under the imputation of their guilt. The Holy 
Spirit, therefore, by the very fact of making our 
bodies His temple, attests the completeness and 
perpetuity of the sanctification provided for us in 
the blood of Jesus: He comes not to secure the 
blessings that Christ has already secured, but He 
comes to make known these blessings. " Now we 
bave received not the Spirit which is of the world, 
but the Spirit which is of God, that we might know 
the thing* that ham been freely given unto us of God." 
The Spirit, after having first by the secret opera
tion of His almighty power opened the heart to 
Teceive the word of the Gospel, and so brought it 
to Jesus and to life, then comes as the Paraclete, 
to dwell with and sustain those in whom this new 
life is.* 

* I have used the word " Paraclete," because " Com
forter " is a word of too restricted meaning to embrace all 
that is implied by 7rapaK\rjTos. " Advocate " is the transla-
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And never let us forget the simplicity and free-
ness of the Gospel message. It is addressed to men 

tion adopted by many (as by TertuUian [who also uses-
exorator], Augustine, Beza, Erasmus Schmid, and our own 
translators in rendering 1 John ii. 1) ; but as that word in 
English is commonly understood in a forensic sense only, it 
also may be objected to, as not sufficiently extensive. If, 
however, " Advocate" be used in that more general sense 
which attaches to it in Latin, as denoting one who under
takes in the widest sense to be the adviser, pleader for, and 
patron of another, it would suitably convey the thought. 
" Helper " is a word suggested by some, but it is not suffi
ciently official. " Patron," in the sense in which that word 
was anciently used, expresses, perhaps, the meaning of 
itapaKkryros best. It indicates one who, formally and in 
a legally recognised manner, undertakes the care of another's 
interests in a foreign land or foreign courts, whether those 
courts be judicial, legislative, regal or whatever may be the 
nature of the interests involved. The Patron identifies 
himself with the interests of his client, and acts for him in 
the manner those circumstances demand, putting forth all 
his influence on his behalf. This may involve advocacy in 
legal courts, or it may not. " Paraclete " was a word used 
by the later Jews to indicate one who was the interpreter 
of another's need, or the undertaker of another's cause, as 
was Esther before Ahasuerus. 

" Paraclete," therefore, is a word involving very extensive 
relations of blessing. The Holy Spirit is pleased to identify 
Himself with our interests and to abide with us and in us, 
as our counsellor, helper, comforter, and the interpreter of 
our need unto God. He pleads as from earth—as from the 
midst of the circumstances in which we practically are: 
whilst our other Paraclete, our one High Priest, pleads and 
acts for us above. 

One objection to the use of the word Comforter is, that 
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as men—to the lost children of Adam as the lost 
children of Adam: God's gracious proposal being 

it leads believers not unfrequently to imagine that if they 
•do not fiod themselves consciously comforted, they cannot 
have received the Holy Spirit. But what if believers grieve 
the Holy Spirit by disobedience or folly ? When " grieved," 
the Holy Spirit would not impart to the soul present joy 
and comfort, but rather sorrow. The Corinthians and 
Galatians could have been little the subjects of the com
forting operations of the Holy Ghost whilst they were 
sinning against God and God's servant—the Apostle. The 
Scripture when it says to God's people, " Grieve not the 
Spirit" does not add, " for if ye grieve Him, ye have not 
received Him, or He will depart from you." On the con
trary, it says, " Grieve not the Holy Spirit of God, whereby 
ye were sealed unto the day of redemption." 

Although it is true that Aquila and Theodotion have in 
Job xvi. 2, rendered Dri3D, comforter, by 7rapa«X̂ Toy, yet the 
LXX. are more correct and use napaKkrjTap which is the 
proper word to signify " comforter." The Jewish Rabbins, 
too, have adopted the word TrapaKkqros (NtD^pID) as the 
translation of interpreter, as it is rendered in Job 
xxxiii. 23, or ambassador, as it is rendered 2 Ch. xxxii. 31. 
Suicer says, "In John xiv., Paraclete means Advocate rather 
than Comforter. For napaKKtjros is not an active but passive 
form—the advocate being so termed from his being called to 
take his stand by the side of another (diciturque TrapaKkrjro? 
<z7ro TOV KaXeioSai cig TO napicrraaBai TIVI, qui ad hoc vocatur, 
ut assistat alicui). So John Damascene—napai&riTos, o>? 
TOS rap aXkow TrapaKkrjacis A«^oft«yo5—Paraclete, as under
taking the patronage (patrocinia) of others So 
Drusius remarks, that among the Jews Paraclete was used 
for advocate. As for example, 'Paraclete of the Jews, 
Paraclete of the Samaritans,' i.e., advocate or patron, not 
4 comforter.' Suicer. See 'Critici Sacri* for further re-
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to accept them in all the value which attaches 
in His sight to the work and service of His Son. 
God has set the Cross of Christ in the same rela
tion to the world as that in which He once placed 
the Serpent of brass to the camp of Israel. There 
could be no question whether the dying Israelite 
might look to the brazen serpent, for in the message 
which Moses brought to him from God, he was 
commanded to look : in like manner now the perish
ing sinner finds his authorisation to look to Jesus 
in the preached message that bids us look to Him 
and live. Nor is the character of the look defined, 
whether strong or feeble, near or distant. Any 
look directed, because of God's message, towards 
the appointed healing object, connects with the 
healing power that is in that object. Therefore 
though we know that multitudes will despise and 

marks on its Jewish use; and Wetstein in John xiv., who 
gives several examples of its use in the Rabbinical writings, 
as, " He who fulfils one precept prepares for himself one 
Paraclete, but he who commits one transgression prepares 
for himself one accuser. Penitence and good works are like 
a shield against vengeance." And again, " If any one has 
influential Paracletes, he is delivered from death." And 
again, " All the righteousness which Israelites perform in 
this world, are great peace and the greatest Paracletes be
tween them and their Father in Heaven. And again, " The 
daughter of Pharaoh found for herself a good Paraclete, 
that is Moses." How truly may it be said of Israel, 
that they go about to establish their own righteousness 
and t refuse to submit themselves to the righteousness of 
God. See also Bishop Pearson on Creed. 
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spurn our message, yet knowing also that God will 
surely open the hearts of many, even of a multi
tude whom no man can number, to receive it, we 
continue to preach and say, " Men and brethren, 
through this man is preached unto you the forgive
ness of sins, and through Him all who believe are 
justified from all things." 

But to return. The Spirit after having brought 
into the assured possession of life by causing the 
soul to receive the testimony to the saving power 
of the blood of Jesus, comes as the Paraclete to 
dwell abidingly in those in whom this new life is. 
The very fact that His presence is abiding affords 
another evidence of the perpetuity of the sanctifi
cation secured by the blood once offered. Accord
ingly, He is spoken of as the seal wherewith God 
"seals" His people unto the day of redemption. 
Monarchs are accustomed to place their seal on that 
which they count precious or claim as theirs, and 
so God by sending His Spirit to dwell in us„ 
places on us His seal, and marks us as abid
ingly His own.* By the gift of the Spirit also, 
God hath anointed us for His service, and that 
as priests and kings, for we are " a royal priest-

* We not unf requently hear the expression " the Spirit 
seals." But this is not the way the Scripture speaks. The 
Spirit is the seal, not the sealer. God by giving the Holy 
Ghost seals those to whom it is given. It is an accomplished 
act of God towards all believers. How far they may recog
nise this act and be comforted in the knowledge of it, is 
another question. 
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hood." As priests we are instructed in the know
ledge of grace and of redemption. Our lips can 
speak wisdom, and we can put difference between 
clean and unclean, and offer up spiritual sacrifices. 
As kings we can wield the sword of the Spirit, and 
starid fast in the evil day, fighting the fight of 
faith, not content unless the ordering as well as the 
comforting power of Truth is brought to bear upon 
God's people. By the gift of the Spirit too, God 
marks that we are His children : " because ye are 
sons, God hath sent forth the Spirit of His Son 
into your hearts, crying, Abba, Father." As our 
Paraclete also, that is our Patron and Advocate, 
the Holy Spirit associates Himself with us in our 
present sorrows and needs; and as understand
ing those needs, and understanding likewise the 
requirements and will of God, undertakes to 
be the interpreter of our need and to plead for 
us as one officially identified with our cause, 
making intercession for us and in us with groan-
ings incapable of being expressed by human lips, or 
fathomed by human thought. It is very evident 
that relations of the Spirit such as these, so full 
of peace, honour, and blessing, could only subsist 
towards those who had first been brought under 
the sanctifying efficacy of the blood of Immanuel. 

It is much to be regretted that not a few of 
those who maintain the doctrine of justification by 
faith alone, forsake the guidance of the word of 
God when they begin to treat of the condition 
of the justified. The abiding sanctification for the 

F 
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Holiest of all conferred through the blood of Jesus, 
and the abiding power of practical sanctification 
bestowed by the creation in us of " the new man " 
and the indwelling presence of the Holy Spirit, are 
either slightly referred to or altogether ignored: 
and the continuance of the justified in the path of 
faith is made to depend on the effects likely to 
be produced by the operation of love, gratitude, 
and such like principles, rather than on the fixed 
and certain operation of the power of God. But 
it is not thus that the Scriptures teach. They tell 
us that the same covenant of grace in which God 
says, " their sins and iniquities I will remember no 
more," saith likewise, " I will write my law upon 
their hearts," thus giving security that we shall 
not depart from Him. Nor is it possible that 
either faith or love or any other grace should be 
found in us, except as a consequence of the law 
being thus written upon our hearts by the creation 
of the " new man " within us, whereby heavenly 
capacities of thought and action are abidingly 
formed within us. 

Moreover, the Scripture in speaking of the 
creation of " the new man" in us, and of the gift 
of the Holy Spirit, is very careful to direct our 
thoughts towards the place which Jesus now occu
pies for us in Heaven as our risen Representative 
and Head, and to teach us that all that we receive 
here of life and blessing is but the result of that 
which is given to us in all fulness in Him, Thus 
we are said to be created anew in Him—to be 
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filled to the full in Him—our life being " hidden 
with Him in God:" and when the Apostle speaks 
of God having sealed us and given to us the 
•earnest of the Spirit, he speaks of it as a conse
quence of His having first established us in Christ. 
<l Now he that stablisheth* us with you in Christ 
and hath anointed us, is God, who hath also sealed 
us, and given the earnest of the Spirit in our 
hearts." Whatever we receive of blessing, whether 
now or hereafter, flows wholly out of the fulness 
provided for us in Christ. And why • that provi
sion ? It is the result of Redemption. It is the 
declaration of the meritoriousness of the one obla
tion. If the Spirit comes to dwell in us, as the 
Spirit of peace, and of love and of Sonship, and 
of power and of glory, it is because Jesus, by His 
once-offered and accepted blood, has secured that 
Indwelling with all its consequences. The indwel
ling of the Spirit, being a result and evidence of 
the abiding relation to God into which redemption 
has brought us, must of necessity be an abiding 
indwelling. Consequently, the sanctification which 
results from the fact of His presence in us, and 
from the fact of the new man being created in us, 
must be a complete and abiding sanctification—as 

* cO he j8fj8aio>i> ^uxy, Not " he that is establishing," but 
u he that is the establisher of us," in an abstract sense, as im
plying a fixed and abiding relation. See a paper on the 
abstract use of the participle in " Remarks on the Revised 
English Version of the Greek New Testament," page 81, 
as advertised at end. 

F 2 
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complete and as abiding as the relation which 
Christ holds to us in redemption as the Kepresen-
tative and Head of His mystical body. 

It is very obvious that wherever the sanctifica
tion of which we have been speaking exists, there 
must be certain practical effects—but effects must 
always be distinguished from the causes by which 
they are produced. And this is the more necessary 
in the present case, because it is the knowledge 
of the abiding sanctification that attaches to us 
(because of the blood of Christ and because of the 
creation of " the new man " in us, and because of 
the indwelling of the Spirit), that is the appointed 
means for strengthening us to act as those who have 
been sanctified unto God. We walk in the Spirit 
not in order that we might live in the Spirit, but 
because wo do already live in the Spirit: life 
necessarily preceding action."* And although the 
life imparted to all believers is essentially the 
same, and will finally be manifested in like per-
fectness and fulness in all, /when all shall be 
changed into the likeness of Christ in glory, yet 
here how different are the degrees of its manifes
tation ! In what do believers more differ than in 
the degree of their conformity to the mind of 
Christ ? They ought to grow in grace and in the 
knowledge of their God and Saviour. They ought 

* See Gal. v. 25. " If we live in the Spirit" (that is, if 
by the Spirit we have received new life, as we surely have) 
" let us walk in the Spirit." 
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to " add to their faith virtue, and to virtue know
ledge," and the like. But all do not. While the 
Ephesians were advancing, the Corinthians retro
graded. Some build gold, others stubble, on the one 
foundation. Some will have an abundant entrance 
administered unto them into the everlasting king
dom of their God and Saviour, whilst others are 
likened to persons grasped by an almighty hand, 
and drawn through the flames of their burning 
habitation.* 

Here then again we find a reason for distin
guishing very carefully between such sanctification 
as must attach to all believers if they are believers 
at all, and such growth in practical sanctification 
as should mark believers, but very often does not 
mark them. The possession of new life through 
the Spirit, and the indwelling presence of the 
Holy Ghost, and the ceasing habitually to tread 
the old Egyptian paths which once we trod, and 
an entrance into new paths, are tokens which 
must be found in every real member of the family 
of faith. But to belong to the separate path, and 
to advance therein with firm and vigorous step, 
are different things. The Philippians advanced 
steadily; but we read of some to whom, though 
belonging to the path of faith, the Apostle had 
reason to say, "when for the time ye ought to 
be teachers, ye have need of milk and not of 
strong meat;" and the Corinthians, although they 

* See 1 Cor. iii. " Yet so as through the fire"—«? but 
trvpos, not 8ia in the sense of " by means of." 
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had been truly brought into the separate path 
of faith, yet stumbled, and wandered, and dis
honoured God grievously. The Holy Spirit is. 
through God's grace, because of Christ, sent to 
dwell in believers for ever; but it does not 
therefore follow that they may not in many 
things grieve that Spirit and hinder His blessed 
operations. 

To this subject, however, I hope on another 
occasion to return. At present I will only ob
serve on the error of the doctrine of those who 
teach that whilst our judicial title to heaven is 
founded on the work of Christ for us, yet that 
our meetness for heaven depends on .our growth 
in grace, and in practical conformity to His will 
through the work of the Holy Ghost in us. In 
that case, what would have become of the Gala-
tians and CorinthiaDS, some of whom were even 
chastened unto death ? We cannot say that be-
lievers who are cut off under chastisement have 
grown in grace, or adorned the doctrine of their 
God and Saviour. Nor could any conceivable 
degree of advance in holiness here, give practical 
meetness for Heaven. Practical meetness for 
Heaven implies absolute perfectness. None wilL 
stand before the Throne in glory except those 
who are altogether conformed to the image of 
Christ. But how do they become this ? By dis
cipline ? By effort ? By growth in grace here ? 
Was Paul practically meet for Heaven, when, after 
he had been caught up to Paradise a messenger 
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of Satan was sent to buffet him lest his proud 
heart should be exalted by the abundance of the 
revelations granted unto him? No one knew 
better than that Apostle the value of service, and 
fruit-bearing, and conformity to the will of his 
Lord and Master: but he looked to none of these 
things as giving practical meetness for Heaven. 
Whilst the flesh remained, he knew that no such 
meetness could be. He looked forward, there
fore, to the time when his risen Lord should 
return, and the trumpet of grace and of power 
sound, and when earthiness and corruption should 
depart, and likeness to the Lord in glory remain* 
Nothing short of this change into the likeness 
of the second man, the Lord of glory, will ever 
give us practical meetness for Heaven. But this 
the covenant of grace secures for all believers. 
It is the result—the necessary result of having 
been "sanctified by the offering of the body of 
Jesus once." As we have borne the image of 
the earthy, we shall also bear the image of the 
heavenly. "Whom he justified, them he also 
glorified." We shall be satisfied at last, satisfied 
even with ourselves, but not till we " awake up 
in His likeness." 



^houjghls on §mt[timl j&nrtijtcatiom 

NATURALLY (as has been elsewhere observed) we 
are criminals in relation to the Courts of God's 
judgment, and unclean in relation to the Courts 
of His worship, having, therefore, no title to 
approach God in peace, much less to serve Him 
as the priests of His sanctuary; yet the moment 
we are brought through faith (even though that 
faith be feeble) into connexion with the one 
Sacrifice, we are both "justified " and " sanctified " 
(Rom. v. and Heb. x.) — and that for ever. 
"Sanctified," says the Apostle, "by the offering 
of the body of Jesus once :" and again: " by one 
offering He hath perfected for ever them that are 
[so] sanctified." By our Substitute's meritorious 
suffering, and obedience in life and in death— 
means which the wisdom and love of Go(J ap
pointed, God's governmental righteousness has 
been vindicated, His wrath appeased, and every 
claim of His holiness satisfied. " We owe " (I quote 
from one of the Puritan writers), " we owe unto 
God a double debt; first, a debt of obedience; 
and if that fail, secondly, a debt of punishment. 
And both these hath Christ freed us from; first, 
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by obeying the will of His Father in everything; 
and, secondly, by suffering whatsoever was due 
to us for our transgressions."* Thus, the double 
claim of God's holy Law is for ever satisfied. 
Everlasting immunity from wrath, and abiding 
reconciliation and peace with God are the neces
sary results of this satisfaction. Yet reconciliation 
and peace are not the only blessings conferred 
through Christ on the justified. In further attes
tation to the worthiness and excellency of that 
eternal Person who obeyed and suffered in the 
stead of His people, God hath been pleased to 
admit the justified into a love and favour like 
to the love and favour that He bears towards 
His Son. This is sufficiently taught in the 
memorable words: "Thou hast loved them as 
thou hast loved me." Already that love and 
favour rest upon us: already, as a consequence 
thereof, life is given unto us in Him risen; and 
soon we are to be changed into His heavenly 
likeness in glory, then to have powers communi
cated to us to know and serve Him perfectly— 
all being the result of the imputation of the 
merits of Him by whose obedience we were " con
stituted righteous." 

The new Covenant of grace, therefore, and all 
the blessings that are given under it, are founded 
on the dignity and excellency of that Divine 

° See Sibbe's "The Church's Riches," Vol. IV., p. 501. 
Also Archbishop Usher, " Incarnation of the Sou of God" 
(Works, IV., pp. 505 and 591). 
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Person who "gave HIMSELF in our stead " (irrrep 
r)fia>v). The excellency of the Person of "the 
Son" is the great central fact, whence all the 
characteristic blessings of the redeemed, like rays 
from the centre of light, emanate. Our salvation 
hath been accomplished by the vicarious obedience 
and vicarious suffering in life and in death, of no 
less a Person than Immanuel. It is He who hath 
glorified for us God's holy Law by keeping it fully, 
and by bearing its curse. It is Immanuel who, by 
the one oblation of Himself once offered, did on 
the Cross present unto God a full, perfect, and 
sufficient sacrifice, oblation, and satisfaction, for 
the sins of all His believing people. On this 
finished oblation rests our Justification as described 
in the fifth of Romans, as well as our sanctification 
as described in the tenth of Hebrews. Both are 
alike finished and complete; for the work on 
which they are founded is complete. Our title 
to draw nigh in peace into the Holiest of all rests. 
now, and will rest for ever, on the righteousness of 
Another that has been once and for ever sacri-
ficially presented for us. Our title to stand in 
God's holy presence in everlasting peace is as 
complete now, whilst we are not personally perfect, 
as it will be in glory, when we shall be personally 
perfect; for that title rests, in time, and in eter
nity, on the same basis—the sacrificial work of 
our Substitute finished on the Cross. It rests on 
something altogether external to ourselves—some
thing that is to be viewed altogether apart from 
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any of the results that may be, by God's sovereign 
grace, wrought either in us, or upon us, whether 
at the time when we first believe, or afterwards. 
The sanctification spoken of in the verse, "sanc
tified by the offering of the body of Jesus Christ 
once," is a sanctification that admits neither of 
increase nor of diminution. Like justification, it-
is as complete at the first moment of our Christian 
course as when that course ends in glory. I t 
depends not on any continuous work or service 
even of Christ. It depends solely on the work 
which He finished once and for ever on the 
Cross. Our title to approach God in peace, 
whether in the Courts of His Judgment, or in 
His Sanctuary, rests, and will for ever rest, not 
on any change wrought on us; not on any 
righteousness, or holiness, or obedience wrought 
in us, or by us; but solely and altogether, on a 
righteousness wrought out for us by Immanuel 
in the days of His flesh. His meritorious obe
dience for us in life and in death (for He was 
obedient unto death, even the death of the Cross) 
forms that righteousness, by the imputation of 
which we are " constituted righteous " before God. 
And seeing that they who have this righteousness 
imputed unto them are counted precious accord
ing to the preciousness of the righteousness that 
is imputed to them; and seeing that the pre
ciousness of that righteousness is measured by 
the infinite value of that eternal Person whose 
righteousness it is, it follows, that they to whom 
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it is imputed, are not only justified, but stand 
under the value of all the merits of Immanuel 
for ever and ever. And thus, whilst imputation 
is the sole ground of their justification, it is also 
the sole ground of their subsequent blessing. The 
redeemed in glory will trace all the blessings, all 
the joys, all the glories, every gift that God's 
love and goodness bestows upon them in the 
ages of eternity, entirely and solely to the imputa
tion of the merits of the Lord their Redeemer; 
whose merits being infinite, the blessedness is also 
infinite. 

One of the great gifts of God to them whom 
He is pleased thus to justify is life—life suited to 
His own presence in glory. It is not such life as 
Adam had when first created, happy and innocent, 
in Paradise; for that life, though perfect in its 
kind, and suited to the condition of one who was 
" of the earth, earthy," was not suited for that 
glory which "flesh and blood cannot inherit." 
Therefore, in Christ, who from everlasting was, 
and unto everlasting shall be, "the living One," 
(o £a>v, Rev. i.), God hath given to the redeemed 
new and heavenly life. At present, this life, as 
to its fulness, is "hidden with Christ in God," to 
be communicated to us in all completeness when 
He returns. In the meanwhile, it is imparted 
to us measurably here: and therefore we read of 
*" the new man created according to God in right
eousness and true holiness" (Eph. iv. 24): and 
again, " the new man which is renewed in know-
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ledge after the image of him that created him" 
(Col. iii. 10). These words evidently teach, that 
that which is thus imparted to, and " created in" 
us, is something entirely new; as different from 
all that pertains to us naturally, as the last Adam, 
who is heavenly, is different from the first Adam, 
who was earthy. Whilst, therefore, the justifica
tion and sanctification that come in virtue of the 
one finished offering on the Cross, secure to be
lievers an abiding title to draw nigh in peace, 
even into the Holiest of all; so the creation of 
" the new man " in them, and the superadded and 
concomitant gift of the Holy Ghost as the Para
clete to dwell in them, supplies us with an ability 
equally abiding, to draw nigh, and to worship, 
and to serve. And thus, that other promise of the 
new Covenant—"I will put my laws into their 
mind and write them in their hearts" is fulfilled: 
for wherever "the new man" is, there the laws. 
of God are on the heart written; and " the new 
man" is wherever faith in Jesus is. 

By the creation then of " the new man," and the 
indwelling of the Holy Spirit, there is implanted 
in all believers an abiding power of practical 
sanctification. They may indeed greatly repress 
and hinder that power. They may grieve that 
Holy Spirit "whereby they are sealed unto the 
day of redemption." Yet still, seeing that it is 
a power bestowed, because of Christ, under "the 
everlasting Covenant" of grace, it is a gift that 
is never withdrawn, even from the most unworthy 
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of the family of faith. The development may 
he greatly hindered yet the power remains. 
Nevertheless, though development may be ob
structed, it never can, in the case of any true 
believer, be altogether wanting. There are certain 
developments that must, more or less markedly, 
be found in all believers. One of the especial 
objects of the Epistle of John is to mark these 
necessary characteristics, in order that they in 
whom such characteristics are altogether wanting 
might not be recognised (whatever their profes
sion) as really belonging to the fold of Christ. 
By nature we are essentially and habitually " doers 
of evil;" "lovers of the world;" "walkers in 
darkness;" but when brought to God by means 
of the gospel of His grace, we become habitually 
.and essentially " doers of good;" " lovers of God;" 
"walkers in the light;" evidence of this, more 
or less distinct, being found in our practical ways. 

Once we walked in the world's path, and fol
lowed it with full purpose of heart: now, we have 
ontered another way—the narrow way, and to that 
ivay we belong, even though we may stumble in 
it, or walk with halting step. Two practical 
evidences especially noted in the Scripture as be
longing to all true saints, are, first, the having 
love towards all the family of faith as such; 
secondly, readiness to forgive the trespasses of 
others if there be repentance and confession. They 
*who love not the brotherhood of faith, or who 
refuse to forgive the trespasses of others, when 
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repented of and acknowledged, do not, we are 
told, "know God," and are not to be numbered 
amongst the forgiven. And although, whilst we 
remain in fallen flesh, we are not delivered from 
the stragglings of indwelling sin, and are there
fore unable to keep with perfectness that holy Law 
in which, according to "the new man," we de
light ; we are, nevertheless, enabled so far to 
resist the law of sin in our members as to prevent 
its bringing forth its fruit unto death ; nay more, 
we are enabled to render fruit unto God, im
perfect indeed, but real—" acceptable to Him 
through Jesus Christ" Every branch in the true 
Vine that is altogether fruitless, will not be recog
nised by the Father as rightfully belonging to the 
Vine. Such a branch is the symbol of a mere 
professor. It will finally be " taken away." 

Yet, even living branches differ greatly both in 
the quantity and character of the fruit they bear. 
It may be scanty and ill-ripened; or more abun
dant and mature. Fruit has not always its proper 
beauty and bloom. As in natural so in spiritual 
life, there are many things that may hinder de
velopment, even where the power of development 
is. In a new-born babe, there may be the elements 
of great physical and intellectual strength; but 
time, nurture, and care are needed to secure the 
due development. When first created anew in 
Christ Jesus, we are neither " fathers," nor " young 
men" in Him. We are "little children"—babes 
needing "the unadulterated milk of the Word, 
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that we might grow thereby." Progress is the law 
of our new condition. That which is justly ex
pected of us is, that we should "grow in grace, 
and in the knowledge of our God and Saviour": 
that we should " grow up into Him in all things 
which is the Head, even Christ.,, Growth, in
crease, advance, are always spoken of in the Scrip
tures as the right, though not the inseparable 
characteristics of a Christian condition. The 
Corinthians and the Hebrews ought not to have 
halted, or rather retrograded as they did. Yet 
their retrogression did not take from them that 
saintship which was given to them, and preserved 
for them, in and through Christ. They were truly 
sanctified by faith in Jesus, even though their 
growth and progress in the ways of Christ were 
stayed. Yet they ought to have answered to the 
desire of God concerning them: they ought to have 
grown. If it had not been the desire of God that 
all His redeemed people should attain a condition 
of ripeness and maturity here (and maturity im
plies growth), we should not have found the Thes-
salonians addressed in such words as these: " Now 
the very God of peace sanctify you wholly, and I 
pray God your whole spirit, and soul, and body be 
preserved blameless unto the coming of our Lord 
Jesus Christ. Faithful is he that calleth you, who 
also will do it."* 

* Words in some respects similar to these are found in 
the Epistle to the Corinthians. " God is faithful by whom 
ye were called into the fellowship of his Son," &c. In 
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"Spirit, soul, and body," are the three consti
tuent parts of man's natural being. Without at
tempting any vain metaphysical disquisition, in-

both cases the faithfulness of God to His people is referred 
to; but the use that is made of that truth, in its appli
cation to the respective circumstances of the Corinthians 
and Thessalonians, is not the same. Nothing perhaps illus
trates more forcibly the difference that may exist between 
true believers in respect of progression in truth and holi
ness, than the contrast between the practical condition of 
the saints at Corinth, and those at Thessalonica. The 
Corinthians, instead of progressing in faith and holiness, 
had grievously retrograded. They had cost the Apostle 
many tears. He resolved, under God, to briug them back 
to the way from which they had wandered, and to this 
end he reminded himself and them of the grace that had 
been given them in Christ Jesus, and of the faithfulness 
that would establish them unto the end " uncharged 
[apcyKfajTovs'] in the day of the Lord Jesus Christ." Ob
serve the word " uncharged/' It is a forensic word im
plying the non-imputation of guilt: denoting, thereforer 

not practical condition, but judicial standing. The Apostle 
does not use of the Corinthians the practical word *' blame
less " (a/iff/i7TTo>s). He could not say that they were blameless .-
on the contrary, they were most blameable. All that he 
said was, that the faithfulness of God would preserve 
them " uncharged"; that is, free from the imputation of 
guilt until the end. In the case of the Thessalonians, on, 
the contrary, he expressed his assured conviction that they 
would be "sanctified completely," and "preserved blame
less," or rather in an unblamed condition. " Now may 
he himself, the God of peace, sanctify you completely; 
and may in entireness your spirit and soul and body be? 
preserved in an unblamed condition at the coming of our 

O 
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truding into things we know not, it is sufficient 
to observe that Scripture asserts, and our own 
consciousness proves the existence of "soul and 
spirit," as the two constituent parts of our inward 
nature—distinct, yet so closely connected, that 
their union, like that of joints and marrow, is 
used in Scripture to denote a connexion that is 
virtually inseparable. When the Scripture speaks 
of "the spirit that dwelleth in us lusting unto 
envy," and tells us that " he who ruleth well his 
own spirit is greater than he that taketh a city;" 
and when the Apostle expresses his -desire that 
the spirit of the Thessalonians might be pre
served unblamed, it is evident, that in these 
and like passages, (such as 2 Cor. vii.,) our own 
natural spirit is designated; for the Holy Spirit, 
as being God, one with the Father and the Son, 
cannot be spoken of as being either "ruled," or 
"cleansed," or "preserved in an unblamed con
dition." Man's natural spirit, like every other 

Lord Jesus Christ. Faithful is he that calleth you, who 
also will do it." 

I use the word " unblamed " rather than " blameless," 
because the latter word is often used to imply absence of 
all cause for blame. This can never be the case of those 
of whom it is said, " in many things we all offend." Yet 
where there is humility and true confession, God may and 
does refuse to blame. In that case we may be " unblamed," 
though not "blameless." 

For further observations on the contrast between aveyKkrjros 
and a/Aff/i7rro* see " Notes on Greek of Romans i.,,J page 110, 
as advertised at end of this volume. 
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part of his original being, has, since the Fall, been 
brought thoroughly under the mastership and 
control of indwelling sin. It is morally the servant 
of that <f>povr}fJui aap/cos, that "mind of the flesh 
which is not subject to the law of God, neither 
indeed can be." Proud, vain, irritable, restless, 
often vigorous and energetic, it dwells within us, 
a living source of misery and sin, ever ready to 
show its affinity with worldliness and evil, but 
Laving no instincts toward holiness—no tendency 
toward God. Keflection will soon teach us how 
•easily our spirit can be roused to unholy anger, 
or have its jealous pride awakened—how soon its 
Selfish sensitiveness can be touched—how easily 
it is attracted and fascinated by the seductiveness 
of evil—how, aided by imagination (than which 
there is no faculty of the natural heart more 
dangerous), it ranges throughout the universe, in
terested in everything except that which is of 
God. Even when action is impossible, or by the 
•deliberate resolve of the soul rejected, the spirit 
can still unholily amuse itself by luxuriating in 
scenes that fancy paints, or excite itself by desires 
that are impracticable, or torment itself by regrets 
that are vain. We speak of a proud spirit, an 
irritable spirit, a wounded spirit, and the like— 
expressions that plainly show how conscious we 
are that there dwells within us something that 
feels rather than thinks, and by its energy 
gives an impulse to the soul, as the soul medi
tates, deliberates, and resolves. It is the part of 

a 2 
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the body to carry such resolve into effect. Thus 
action is perfected; and by the nature of such 
action, men, who see only outward appearances 
(for God only knoweth the heart) form their 
notions of character. 

When we are first brought through the Gospel 
into the fold of Christ, we little appreciate either 
the strength of the evil that is in us, or the 
strength of the evil that is around us. But as 
we follow on in the path of faith, experience 
begins to teach us its lessons. We find ourselves 
engaged in a warfare in which we have to cope 
not only with foes without the walls of our 
citadel, but also with a wily and restless enemy 
within. The success we hoped for is found, 
perhaps, but sparingly to attend our efforts, and 
sometimes attends them not at all: and even 
when successful against the enemy without, we 
may find ourselves far from successful against the 
enemy within. Even when the tongue, that mem
ber of the body which is so peculiarly the servant 
of the hasty impulses of our spirit, is duly 
curbed; and when the soul is carefully watched 
as to its deliberate purposes or counsels, yet our 
spirit in its tendency to wander, fret, rebel, and 
the like, may be very imperfectly controlled. Even 
right objects may be sought with undue precipi
tation; and desires not in themselves evil, may 
be indulged under wrong conditions. The long
ing of the Apostle Paul to visit his nation in 
Jerusalem, was not in itself a wrong desire; but 
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to resolve on gratifying it contrary to the 
express direction of the Holy Spirit, was dis
obedience to God. If his spirit and his tongue 
had been duly restrained, he would not, on the 
impulse of the moment, have unwittingly said to 
the High Priest, " God shall smite thee, thou 
whited wall:" nor would the disagreement be
twixt himself and Barnabas have engendered a 
contention so sharp as to be called in Scripture 
Trapofjuo-fios. Nor is it merely a question of 
resisting the impulses of evil. If the tongue 
and the other members of our body are to be 
restrained from evil, it is with the further 
purpose of their powers being rendered unto 
God. The lips that are restrained from speaking 
falsehood and evil, may be caused to speak for 
truth, and for God. The soul which, naturally, 
under the power of sin, cherishes only purposes 
of evil, may, under the power of God, be made 
the seat of purposes of good. Our natural spirit, 
whose vigour and activity may have infused 
energy into a life of evil, may have its activity 
"' bridled," and so brought under a new control. 
The natural powers of a believer, though still 
obstructed by the strength of indwelling sin, are 
no longer under its dominancy. A new and 
greater power is placed within us, whereby a 
capacity is given for restraining our evil, and for 
rendering our energies unto God. "His own 
divine power," says the Apostle, " has been given 
to us in all things that pertain to life and godliness " 
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(2 Peter i.). Yet to have power is not the same 
thing as to use it. Nor will he who uses it mosty 

attain to any thing more than a qualified perfect-
ness, as far removed from the absolute perfectness. 
of Christ, as heaven is distant from earth. In
deed, one of the chief elements in a blameless. 
conversation is habitual self-judgment and con
fession. He whose spirit, soul, and body, are most 
preserved in blamelessness, will be most in the 
habit of recognising and confessing the failures, 
weaknesses, and shortcomings of every passing 
hour. Absolute perfectness, except in Immanuel, 
has never been found on earth; and therefore, 
however great our watchfulness and obedience, 
the being brought into an unblamed condition (a 
condition not to be confounded with sinlessness) 
can never be predicated of us here, unless our 
watchfulness and obedience be accompanied by 
self-judgment, confession, and constant recognition 
of that blood which cleanseth us from all sin. No
where is our need of that blood more manifest £han 
when we seek to walk in the paths of light; for 
nowhere does sin appear more heinous than when 
detected there. And it must, by the honest con
science, be detected there: for " in many things/* 
says the Apostle, " we all offend." The elements. 
of darkness, therefore, that are in us, and in our 
ways, must, by approach unto the light, become 
more manifest. 

*To walk in well-pleasing before God must be the 
chief present object of every one who is truly wise 
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with the wisdom that cometh from above. Yet 
there are difficulties to be encountered. With 
hearts like ours, in a world such as this is, it can
not be easy to maintain a right relation to truth 
and falsehood, holiness and sin, God and Satan. It 
is not easy to watch the restless activity of our 
spirit; or to determine aright the resolve of the 
soul; or to control the actings of the body. We 
have the sinful ignorance of our hearts to contend 
with as well as their wilfulness. Tet that it is pos
sible to be preserved in an unblamed condition is 
evident, otherwise, the Apostle would not have said 
to the Thessalonians, " faithful is He that calleth 
you who aho will do it" There are difficulties; but 
then we are taught to say unto God, " My Father, 
thou art the guide of my way." In Him we have 
to do with One who is gracious, slow to anger and 
of great kindness; One who delighteth in mercy; 
One with whom there is forgiveness that He 
might be feared; One who, in Christ, hath pro
vided for us an Advocate, an Intercessor, a Bishop, 
a Shepherd, and a Friend; One also who worketh 
in His people, able to do " exceeding abundantly 
beyond what we ask or think." To Him the 
Apostle thus commended the Hebrews: " Now the 
God of peace that brought again from the dead 
him who is the great Shepherd of the sheep by 
the blood of the everlasting covenant, our Lord 
Jesus Christ, make you perfect in every good work 
to do his will, working in you that which is wdll-
pleasing in his sight through Jesus Christ, to 
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whom be glory for ever and ever. Amen." It 
is in passages like these that faith finds her en
couragement to press onwards. 

In human life a wise parent seeks to act 
objectively on the heart of the child whom he is 
training. He draws forth love by showing love; 
wins confidence by inviting it, and by taking 
care never to disappoint it. He seeks to awaken 
his child's interests by setting before him objects 
of interest: he draws forth and develops his 
energies by employing them: and acts on his 
hope by presenting objects of hope. Whilst 
careful to direct by precept and advice, he 
seeks also to animate and encourage by promise 
and reward. So is it in the methods of God. 
After placing within us the power to worship and 
to serve Him, He acts objectively on our hearts, 
by setting before us the sure blessings with which 
His grace has inalienably endowed us in the Son 
of His love. Take, for example, such a verse as 
this: "Now he that stablisheth us with you in 
Christ, and anointed us is God: who also sealed 
us and gave the earnest of the Spirit in our 
hearts." Such are the assurances by which God 
cheers and encourages the hearts of His people. 
How could a believer advance in sanctification, if 
faith, and hope, and love, languished in his soul ? 
And how could they but languish, if God, as a 
covenant God of grace and promise, had not pre
sented Himself to us, through Christ, as the fixed 
unchanging object of our confidence and rest? 
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The soul cannot prosper unless the great consti
tuted objects, which God in His Holy Word pre
sents to our faith and hope, are kept habitually 
before us. Introversion of the soul upon itself 
will not strengthen; nor, when the heart is not 
acted on objectively, will meditation, or even pre
cept, avail. Exhortation and precept have their 
place, and a most important place, in the school 
of Christ; but if hortative be substituted for 
declarative ministry—ministry, I mean, declara
tive of the fulness of God's grace towards His 
people in Christ, the result to the true in heart 
will be weakness and discouragement — not 
strength. To direct the souls of God's people to 
the precepts of the Gospel without due reference 
to that which His grace has for ever provided in 
Christ, is as if we were to send forth an army, 
with carefully prepared instructions how to march, 
and where to find the foe, but unprovisioned—no 
bread provided—no water by the way. 

Suppose we find one of our fellow-believers 
painfully struggling against the sin that dwelleth 
in us. We may fitly, no doubt, exhort him to 
continue the struggle. But shall that be all? 
Shall we not accompany our exhortation with the 
assurance that he is struggling against an enemy 
already conquered? Shall we not tell him how 
God, who knoweth thoroughly the heinousness and 
abomination of indwelling sin (" sin in the flesh," 
as it is called in Bom. viii. 3), hath already so 
visited it with judgment in the Person of our sin-



9 0 THOUGHTS ON PRACTICAL SANCTIFICATION. 

less Substitute, that not a shadow of its guilt 
remains to us imputed? Shall we not remind 
him that the condition attained for us above the 
heavens by our risen Head and Representative, is 
one of perfect freedom, not only from the guilt of 
sin, but also from its presence: nay more, that it is 
a condition of life according to the Spirit in all 
perfectness, and power, and glory; and that this. 
condition being already ours representatively, is soon 
to be ours actually—that it is secured for us under 
a covenant that cannot be broken ? Shall we not 
tell him also how, even here, our "old man"— 
another name for "sin in the flesh"—is so far 
practically nullified that it never can re-assert its 
old dominion over us, nor prevail to prevent (how
ever it may obstruct) our acceptably serving God ? 
Exhortation, accompanied by assurances like these, 
is not the exhortation of direction merely (direc
tion is not all that the soul requires); it is exhor
tation that brings with it encouragement, comfort 
and joy, strengthening us for our pilgrimage and 
militancy. 

Such, accordingly, is the character of all exhorta
tion in the Scripture. It is founded on the fact 
that our being called into the path of service here,. 
is a consequence of the blessings already inalien
ably bestowed on us in Christ. The mercies and 
the gifts freely bestowed in Christ give to us the 
title and the power to take a position corresponding 
to those mercies and gifts, here. The heavenly and 
everlasting blessings given in Christ precede, and 
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are altogether independent of, our service; and 
therefore we are asked to serve, not in order that 
we may attain the blessings, but because we have 
them. "Blessed be the God and Father of our 
Lord Jesus Christ, who hath blessed us with all 
spiritual blessings in heavenly places in Christ," 
are words that may be used, not merely by the 
advanced believer, but even by the very feeblest in 
the family of faith. " If," says the Apostle, " one 
died instead of all, then did the whole die." Be
lievers, therefore, (for of them this passage speaks,) 
are regarded as having in their Representative 
died. They have passed through judicial death,* 
and God's actings towards them, and their relations 
to Him are founded on that accomplished fact; so 
that before they are exhorted to die unto sin daily,. 
it is made known to them that they have already, 
fully and completely, died to it because of their 
legal oneness with Christ. So likewise, if we are 
directed to live unto God, it is because we are 
already alive unto Him in Christ. " In that he 
died, he died unto sin once, but in that he liveth, 
he liveth unto God: so do ye reckon yourselves 
to be dead indeed unto sin, but alive unto God in 
Christ Jems our Lord.'9 (Rom. vi. 10.) If we are 
exhorted to keep our garments unspotted from the 
world, it is after we have received the assurance 
that priestly garments—garments of glory and of 
beauty—are given us as our everlasting heritage in 
Christ, Thus by faith entering into Heaven, and 
there discerning the blessings already given by 
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God's unchangeable gift in the Son of His love, we 
then descend, as it were, to our practical place on 
•earth again, comforted and strengthened, even as 
the priests of Israel of old, after they had entered 
the sanctuary and had fed on the shew-bread pre
sented for them on the golden table ; and after they 
had seen the light burning for them and all Israel, 
in the candlestick of gold; and after they had.be
held the incense ascending for them from the 
golden altar, came back again to their practical 
place in Israel, there " to keep knowledge," and 
" to judge between clean and unclean, holy and un
holy"— to separate the precious from the vile. 
•Grace has taught us to know the true shew-bread 
presented for us in the heavens: and the true 
candlestick with its sevenfold light, which, having 
once shone for us in the earth, does now for ever 
shine for us in the heavens. All these things we 
find in Christ — provided by that grace which is 
made to bear on us abidingly in Him—grace which 
•does not merely come forth and meet us once when 
first, in the scarlet of our sins, we cast ourselves on 
the blood of expiation, but which abides with us 
and reigns over us for ever. Grace is that wherein, 
says the Apostle, we have been set, or made by God 
to stand. Our advance in practical sanctification, 
therefore, will greatly depend on the measure in 
which we recognise the objects which grace sets 
before us. Take these objects away, and it would 
be as if the stars were swept from the firmament, 
.and the benighted traveller left to pursue his way 
In rayles8 darkness. 
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Eight occupation is another of the means 
employed by God to promote the practical sanc
tification of His people. When first brought into 
the fold of faith, we are necessarily severed from 
many a former interest. Our relations to good 
and evil, to the Church and the world, to God and 
to Satan, are changed. The books, studies, friend
ships, associations, employments, in which we once 
delighted, are seen to be too distinctly marked 
with moral leprosy for our hearts to find any 
longer occupancy in them. The commandment 
given to all those who feed on the Paschal Lamb 
to put away leaven out of their houses, is heard 
by our consciences; and we soon recognise its 
need. Nothing, therefore, can be more important 
than that our energies, if withdrawn from the 
evil things on which they once spent themselves, 
should be given to other things sanctioned and 
approved of God, lest we should pine in languor, 
or else find ourselves again drawn back towards 
that Egypt which we have left indeed, but to
wards which our hearts, as to every natural feel
ing, still gravitate. Accordingly, God does not 
lead us into the wilderness without there provid
ing for us new interests—new occupations—new 
joys. If leavened things are taken away, un
leavened things are provided. He is pleased to 
associate us with Himself in His own interests, the 
interests of His land, His people, and His Truth. 
We are at once the congregation and the army of 
the Lord: the character of our service is manifold: 

\ 
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our duties various. Israel served in the Temple 
And in the camp ; in the city and in the field; and 
the offices which they individually filled, were no 
less various than the places of their service. He, 
who-called them to be His people, appointed the 
various spheres in which they might serve under 
Him. We too, have new duties and employments 
provided for us under God. We have things to 
seek after, and things to eschew: things to 
cherish, and things to repress : friends to aid, and 
foes to resist: strongholds of truth to defend, 
and strongholds of falsehood to assail. We fight 
under God not in order to win His favour—that 
is already and for ever given. In His favour He 
has made us His people: in His favour, He has 
summoned us around His banner for our honour, 
and for our blessing, that we might share with 
Truth its conflicts and its troubles. Experience 
will soon convince us how the consciousness of 
being employed for God (however poor or humble 
our service) will comfort us in hours of down-
casting ; and how it will aid us in resisting and 
controlling even the strongest tendencies of our 
nature. Thus too, we learn many lessons. We 
Are taught by our successes, and taught by our 
failures. We learn what promotes, and what 
hinders spiritual vigour. It is amidst the realities 
of warfare that the soldier discovers both his 
weaknesses and his strength.* 

* Nor must we forget the incentive to diligence and 
Watchfulness afforded by the promised reward which God's 



THOUGHTS ON PRACTICAL SANCTIFICATION. 9 5 

In human life we well know what diligent at
tention is bestowed on everything that is supposed 
to aid the proper development of our natural 
vigour. We soon learn to discriminate between 
that which augments, and that which diminishes 

grace (for all is of grace) will bestow in the day of Christ's 
glory on the services of His people, if those services have 
been wise and well-pleasing in His sight. It is true, in
deed, that the highest and most excellent of the blessings 
that redemption brings, flow exclusively from the vicarious 
service of Christ for His people, and thus become the com
mon heritage of all the redeemed. That He uloveth us, 
and freed us from our sins by His own blood, and He made 
for us a kingdom : priests unto His God and Father ;" is a 
verse true equally of all the saved. They will alike " reign 
in life through One, Jesus Christ"—will be alike changed 
personally into the likeness of their risen Lord—will alike 
love as they are loved, and "know as they are known." 
^Nevertheless, there is a reward of service and a praise that 
will not be the portion of all even of the saved. We read 
of some who, although recognising and belonging to the one 
true foundation, do nevertheless embody in their service 
habits of thought and action that produce results worthless 
as stubble in the sight of God. Such cannot have their ser
vices recognised in the great day. Their "works will be 
burned "—" they will lose their reward " ; whereas, we read 
of others who will receive a full reward, and have an abun
dant entrance administered unto them into the everlasting 
kingdom of their God and Saviour. Thus, whilst there are 
promises that are absolute and unconditional, and belong 
to all the redeemed as such, there are other promises made 
dependent on certain results which may, or may not, be 
found in believers. The comfort and incentive of both 
these classes of promises are needed. 
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our strength: and the lessons taught by experience 
are not readily forgotten. But is the same care 
bestowed on the nourishment and training of " the 
new man"? What if believers, forgetful that 
they need the unadulterated milk of the Word 
that they might grow thereby, are content to re
main partially, if not wrongly, instructed in the 
Scriptures ? What if they neglect to add to their 
faith and virtue, knowledge ? What if their minds 
become furnished with thoughts and doctrines 
drawn not from the Scriptures but from men? 
What if by worldly friendships and associations 
they suffer themselves to be drawn into circum
stances where they breathe an atmosphere morally 
poisoned ? What if they refuse to take their stand 
in the battle-field of Truth, and seek a covert in 
"large-hearted" neutrality, and wander into the 
camp of the god of this world, admiring, and, per
haps, copying the manners, and interesting them
selves in the interests of those who are strangers 
and aliens to the Israel of God ? Is it not certain 
that under such circumstances, the strength of our 
old corrupt nature will wax giant-like, and the 
vigour of the " new man" decay ? Oh! that God's 
people would remember that he who wanders to 
the very extreme verge of the circle of Truth, and 
there keeps himself in as near contiguity as pos
sible to the darkness beyond, holds both towards 
evil and towards God a place very different from 
that of one who retires from those dangerous con
fines, and seeks to draw nearer and nearer to the 

) 
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light that burns at that circle's centre. " Borderers" 
are not honoured among men; nor can they re
ceive honour in the Church—I mean, honour from 
God. 

One thing essential to an advance' in practical 
sanctification is acquaintance with Holy Scripture, 
and ready subjection of mind to that which we 
discern to be therein revealed. If we cherish 
opinions contrary to the Word of God, if our esti
mates of all things are not guided thereby, then it 
is impossible that there should be found in us a 
growing conformity to the mind of Christ. The 
cherishing of thoughts unsanctioned by and con
trary to Him, constitute an inward disobedience of 
soul, the consequences of which will be, sooner or 
later, manifested in corresponding deflections in 
our outward way. God has revealed that which 
He has revealed with the avowed object of causing 
"the man of God" to be "throughly furnished." 
For the attainment of that end, He has revealed 
neither too much nor too little. To desire to know 
more than }s written is presumption: to be con
tented with knowing less, is to be content that 
darkness should occupy within us a place that 
should be occupied by light—a place, be it remem
bered, that is never unoccupied; for where light is. 
not, darkness is. 

A soul that has formed wrong estimates of the*. 
things around it, must have its desires wrongly 
ordered; and if its desires be wrong, not only its 
services, but its prayers, must be proportionably 

H 
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affected. Our prayers, to be acceptable, must be 
according to His will: but how can they be 
according to His will if they spring from an ig
norance which ought to have, and could have, no 
place in our hearts if we had duly searched His 
Holy Word, and sought grace to be subject to that 
which is there revealed ? Christians often deceive 
themselves into the belief that if there be sincerity 
of conviction accompanied by earnest prayer and 
earnest action, then all is well. But right prayer 
must be guided by the Holy Spirit; and the 
Spirit always guides in accordance with the Word 
that He has written. There may be, as we too 
well know, both zeal and prayer apart from 
Truth; and then, how disastrous the results! A 
vessel may be impelled by mighty power; and 
there may be a strong hand and resolute will to 
guide its helm; but what if the chart be unknown 
or unconsulted? In the arrangements of human 
life, the consequences of ignorance and presump
tion are guarded against with jealous care : but in 
spiritual things, energy unguided by revealed 
Truth, is often eulogised and admired. Yet, what 
have we greater reason to dread than the activities 
of ignorance? When ignorance has been per
sistently cherished in the near presence of light, 
how often is it permitted to rush blindly forward 
and assume the place of knowledge and to act; 
and then, what is there more obstructive of true 
holiness—what more ruinous to every thing that 
should flourish in the Church of God ? 
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Not ^infrequently, under the pretence of exalt
ing Christ, "doctrine" is, even by Christians, 
<iisparaged and contemned ; yet what is " doctrine " 
except instruction from Christ respecting Himself 
—instruction respecting the relations in which He 
has set us towards God, and Himself, and all 
things ? " Doctrine " is the means which God has 
appointed to convey the right knowledge of Christ 
to the souls of His people; nor can anything be 
more certain than that all knowledge which we 
may imagine ourselves to have attained in any 
other way, will prove in the end illusory and 
vain. For a saint to suppose that his ways can 
be sanctified apart from the knowledge of the 
Word of God, is as if a soldier were to imagine 
that he could fulfil the duties of his soldiership 
whilst neglecting the instructions of his Chief; or 
as if a child should fancy that he could serve 
and please his father whilst despising the com
mandments by his father given. Nor must we 
forget that as darkness is to a weakened eye more 
welcome than light, so ignorance is congenial to 
every heart that has enfeebled itself by keeping 
itself distant from the full light of God's Word. 
Growth in grace, and growth in Truth, when real, 
are never treated of in the Scripture as opposed 
conditions. On the contrary, they are always 
regarded as standing in inseparable connexion, and 
resulting from the operation of the same Spirit. 
" Sanctify them through thy Truth: thy word is 
Truth," are words which plainly show that the 

H 2 
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knowledge of revealed Truth is a necessary means. 
to sanctification. And again, " If ye abide in me 
and my wards abide in you, ye shall ask what ye 
will, and it shall be done unto you." The "words '* 
of which the Lord here speaks must be taken ta 
include all that His Prophets and Apostles and 
Himself had spoken, for He was the Author of 
all. "Desire," said Peter, "the sincere milk of 
the word, that ye may grow thereby." Peter had 
not forgotten the parting commandment of Hi& 
Lord, when He said " Feed " (jiocrice) and " Be the 
shepherd of (iroifiaive) my sheep." The sheep of 
Christ need to be fed. They need, also, that 
directive care which it is one chief end of the 
shepherd's office to supply; and that directive 
care, as well as the appointed food, reaches them 
through ministration of the Truth. Apart from 
it their souls will be unfed—their steps unguided. 
" I have no greater joy," said the Apostle John,. 
" than to see my children walking in the Truth." 

Are we, then, guided by the light of God's. 
revealed Truth, seeking to maintain a right rela
tion to the evil that is in us, watching against it, 
bridling it? Do we seek, also, to stand in a 
right relation to the evil that is around us—that 
evil which makes the world, religiously and secu
larly, what it is ? Do we seek, by practical sepa
ration, to bear witness against it? Do we seek 
practically, to own and to connect ourselves with 
the Truth, giving our energies to its service— 
abiding in it? Do we seek to fulfil the duties. 
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of our own individual sphere, remembering that 
there is no sphere, however lowly, that does not 
afford some opportunity for trading with our 
talent, and that he who is faithful in little, will 
be faithful also in much? He who seeks grace 
for these things, will find that he is treading the 
path of true practical sanctification, and advancing 
in those things which make rich towards God 
Advance in such a path may, in the present con-
dition of the Church of God, be attended with 
peculiar difficulties; yet, they who remember the 
recompense of the reward, will not be too ready 
to cry, "a lion is in the way." They will re
member Him that is able to encounter for them 
all lions, and to overcome all enemies—One who 
is the Shepherd and the Friend, as well as the 
Redeemer, of His people. 
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" He that is washed (6 AcXoi/ftcvo?) needeth not to wash {vupaoOai) 
save his feet." (John ziii. 10.) 

W E have already seen how various are the aspect* 
in which the guilt of sin, as well as the one only 
means of its removal by expiatory blood, are pre
sented in the types of the Old Testament. On the 
night of Egypt's visitation, Israel found themselves 
in the midst of Egypt—they too laden with guilt 
(see Ezek. xx. 7, 8)—they too deserving to be 
smitten. But for them, grace—unmerited grace,. 
provided protection in the blood of the Paschal 
Lamb. They heard of that one way of deliverance,. 
and they despised it not. The blood was found 
marked upon their door posts, and the destroying 
angel passed on and entered not. The first appre
hension that an awakened soul has of its danger 
is in seeing that it is part of a condemned world^ 
involved in its evil, and rightfully the heir of its 
judgment—itself unclean, and dwelling in the midst 
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of them that are unclean. The first apprehension 
it has of its deliverance, is when it discerns the 
efficacy of the blood of the true Paschal Lamb, and 
learns that all who truly cast themselves on that as 
their one refuge, dwell as in a sprinkled habitation, 
and are safe from the visitation that awaits an 
Egyptian, unsprinkled world, 

But Israel when led into the wilderness and 
brought, in the Tabernacle of God, into conversance 
with holy things, found in the manner in which 
they served in that Tabernacle and moved in the 
midst of those holy things, a new and unexpected 
lesson respecting sin. They found that in leaving 
Egypt they had not left sin behind them. It was 
within them ; and they brought it with them, even 
into the sanctuary of God. It became more or 
less developed even there in His near presence. 
Iniquity was found to lurk even in their holiest 
things : and unless protection had again been pro
vided for them through expiatory blood, their very 
privilege of approach to God would have entailed 
upon them ruin. But expiatory blood having been 
offered, and sprinkled on the mercy seat and on all 
the holy vessels that their touch defiled, their sin 
was forgiven, and the iniquity of their holy things 
not imputed. In the sixteenth of Leviticus, there
fore (in which all this is detailed), we find another 
aspect of our guilt, and another type of our deliver
ance. But we have yet other lessons. An Israelite 
might quit the Tabernacle cleansed. He might 
as a clean person go forth into the midst of human 
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life around him. But the first moment that he 
came into contact with a bone, or a dead body, 
or a grave, or even accidentally breathed air that 
death had tainted, (and how could this be avoided 
in a sphere in which death reigned?) he became 
instantly unclean. Having in him a tendency to 
defilement, and an affinity with uncleanness, he 
never could come into the presence of corruption 
without becoming tainted and unclean. And on 
all uncleanness, great or little, that holy Law 
which saith, "he that offendeth in one point is 
guilty of all," pronounced its curse. He that be
came unclean by accidentally touching a bone, or 
breathing the air of death, was to be " cut off," un
less the uncleanness could be removed; and it 
could only be removed by the sprinkled ashes of 
the appointed sacrifice. (See Numbers xix.) Thus 
there was ever recurring danger, and ever recurring 
sprinkling. " The law made nothing perfect." It 
never enabled the worshipper to say that he was 
free from guilt and from danger. On the contrary, 
he was ever and again involved and re-involved in 
guilt, and exposed to the infliction of wrath. 

" But there is [now] the bringing in of a better 
hope whereby we draw nigh unto God."* In the 
case of believers the guilt of all sin, whether the 
imputed guilt of the sin of their first parent, or the 
guilt that springs from the presence and working 

* Eirciaay&yr) Se Kpcirrovos €\m$osy di* rjg €yyi(ofuy rq> 0cy. 
—Heb. vii. 19. 
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of indwelling corruption, or the guilt of committed 
sin both before and after conversion, is alike 
purged by the once-offered blood of Jesus. The law 
no more interposes its claim so as to bar our access 
to God. The debt of obedience that we owed to 
God's holy Law has been discharged by the perfect 
obedience of our Substitute, and the debt of 
penal suffering that we owed because of our 
breaches of that Law, has been discharged by the 
submission of our Substitute to the appointed in
flictions. Complete satisfaction to every claim of 
God's governmental holiness has been made by our 
great Surety on behalf of all His believing people, 
ao that wrath can no more awake against them. It 
is for ever stilled. There needs no further offering 
for sin (Heb. x. 18)—no further sprinkling. As 
regards the judicial Courts of God we are "un
charged " (avey/cXrjToi): as regards the Courts of 
His worship we are " purged" (/ce/caBapfievot): 
*' sprinkled " ( eppavricfievoi) : " washed v (XcXou-
jievoi): " sanctified " (^yuta-fievoc). " Already," (17S17) 
said our Lord, " ye are clean through the word 
which I have spoken unto you;" (John xv. 3) for 
that word had guided to Himself—their Sin-
bearer. And again, in the passage before us, "he 
that is washed needeth not save to wash his feet, 
but is clean every whit" 

Nothing can be more unequivocal than this 
statement of our blessed Lord. It teaches, what 
His Apostles afterwards more fully explained, that 
faith in Him brings into the possession of a clean* 
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ness that is never lost again. There cannot be, as-
under the Law, a falling back into a condition in 
which a cleansed person is regarded as having-
lost his cleanness, and as having become again 
exposed to wrath and condemnation. He is so 
" every whit clean," said our blessed Lord, " that 
he needeth not to wash again, save his feet'9 In 
other words, though it be true that no believer 
escapes defilement as he treads from day to day 
the path of life, yet such defilement takes not 
away that cleansed condition which grace has 
made lastingly and for ever his. His defilements 
are not regarded as defilements that throw back a 
clean person into his former condition of total un-
cleanness: but they are regarded as defilements 
that have come upon a person, who as to the 
totality of his condition, continues clean. Nothing 
could more fitly represent such a condition than 
the emblem chosen by our Lord—a " bathed" 
person, with a foot needing to be " washed" 

The Law recognised no intermediate place be
tween a total condition of absolute uncleanness, and 
absolute total cleanness. If one taint came upon 
a clean person he thereby lost his cleanness, and 
became exposed to wrath. The emblem, therefore, 
of a clean person with a foot needing to be 
washed, could have no place under the Law. The 
Law knew of no condition capable of being repre
sented by such a symbol. Yet with what con
dition is the conscience of a believer, under the 
Gospel, more familiar ? He knows that he is no 
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longer regarded by God as an unpardoned rebel,. 
but as a reconciled child. He knows that he shall 
never come into judgment. " He that heareth my 
word, and believeth on him that sent me, hath 
everlasting life, and shall not come into condemna
tion ; but is passed from death unto life." (John 
v. 24.) He knows, that, as regards acceptance, h& 
is " perfected for ever" by the one sacrifice, and 
that he will never be permitted to fall back again 
either under condemnation, or under the practical 
dominance of sin. (Rom. vi. 14.) He knows that 
he has a great High Priest who meeting the 
accusations of Satan, maintains the governmental 
holiness of God by making all such intercession as 
is needful to uphold and preserve believers in that 
grace wherein they have been made to stand r 
interceding for them not as unreconciled and un-
sprinkled, but as reconciled and cleansed for ever 
under the abiding efficacy of the offering once 
made On Calvary. Yet whilst apprehending all 
this, we know that we are not what our Master 
was — personally spotless. On the contrary, we 
know that every day manifests in our charac
ter and ways, more or less of shortcoming and 
failure, discerned by the eye of God however 
much we may fail to recognise it. "There is-
no man that sinneth not." (1 Kings viii. 46.)* 
" In many things we all offend." (James iii. 2.y 
And although our cry is not to be towards God 
as a God unreconciled and standing towards us* 
in a relation of wrath, yet we thankfully turn 
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towards Him as a Father, merciful and graekxB, 
and make confession unto Him and say, " Forgive 
us our trespasses.'' Pardon granted by a Sovereign 
to a rebel or a criminal is one thing—forgiveness 
extended by a parent towards his child is another. 
The latter is the forgiveness which the Lord has 
taught us to seek of our Heavenly Father. In 
seeking it we recognise indeed the existence of 
stain, but not of stain imputed unto condemnation 
and wrath. The foot needeth to be washed; but 
the totality of the cleanness is not lost We ask 
as persons whom grace has delivered from the 
place of criminals, and brought into a relation of 
everlasting favour and love. Yet even by those 
who hold such a relation, forgiveness is needed 
ĵvery day; and by all who obey the command

ment of their Lord, forgiveness is continually 
sought. 

It is indeed strange that a truth so obvious—so 
perpetually attested by the experience of each 
panning day, should be, by any believer, denied. 
Even in human life, one friend may grieve another 
and ank for forgiveness, whilst fully conscious that 
the love of him whom he has offended is not with
drawn. A child who has grieved his parent asks 
for forgiveness without questioning the endurance 
of the parent's affection. Nor is there any thing 
of which the heart of an instructed believer is 
moro deeply conscious than of the greatness and 
froquoncy of his short-comings and failures to
wards Him, who has, nevertheless, loved him with 
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an everlasting love—love from which nothing shall 
separate; and who has abidingly delivered him 
from the power of darkness, and " translated him 
into the kingdom of His dear Son." Nor can any
thing be mQre plainly enforced in the Scripture, 
than the duty of confession to our Heavenly 
Father, and of saying to Him, as reconciled though 
erring children, " Forgive us our trespasses as we 
forgive them that trespass against us." To say 
that a believer, because abidingly reconciled and 
pardoned, needs not, and ought not, to confess and 
ask for forgivenesa of his daily short-comings, is 
contrary alike to every lesson that conscience and 
that Scripture teach. Nor must we extenuate the 
evil of such a doctrine on the ground that an oppo
site error is taught by many who affirm that 
believers are never brought into an abiding state of 
reconciliation here, and that wrath is not lastingly 
appeased. To deny the perpetuity and unchange-
ableness of the reconciliation provided for believers 
through the one finished sacrifice, is indeed to 
overthrow the foundations of our most holy faith. 
It is a blotting the tenth chapter of Hebrews out 
of the Bible. But error is not to be encountered 
by error, but by Truth. Although it be true that 
a believer, being reconciled, shall never find him
self in the presence of unsatisfied justice, and be 
amenable to wrath, yet it does not hence follow 
that he stands in no relation to holy love, and that 
such love, if he grieve it, has no claim on him for 
acknowledgment and confession. Such a doctrine 
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could only be maintained, either by saying that a 
believer is absolutely sinless, or that a believer's 
sins are in nowise to be regarded as sins; for to 
.say that they are to be recognised as sins, and yet 
that no acknowledgment is to be made, and no 
forgiveness sought for them, is a statement so mon
strous as to carry with it its own refutation. 

If the reconciliation into which faith brings, had 
not been everlasting, our Lord never would have 
said, " he that is washed [bathed] needeth not to 
wash." On the other hand, if stains and defile
ments were not to be regarded as stains and de
filements—if short-comings and trespasses were not 
to be recognised as short-comings and trespasses, 
He would not have added the words, "save his 
feet? " He that is washed, needeth not to wash, 
save his feet, but is clean every whit." The Lord 
would neither have added these words, nor would 
He have girded Himself with the towel, and bowed 
down and washed His disciples' feet. That this 
was a symbolic action, and not merely a lesson to 
teach humility, is evident from His words to Peter, 
" Except I wash thee thou hast no part with me." 

The trespasses then of a believer, whether sins 
of commission or omission—whether committed in 
ignorance or consciously, are likened by our Lord 
to the stains attaching to the feet of one who, after 
having completed his day of toil or travel, finds, as 
might be expected, his foot to be more or less de
filed. And will any believer say that this is an 
untrue picture of his condition ? What servant of 
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Christ, however watchful, can affirm that he has 
ever for one single day trod the miry path of life 
and received on his foot no defilement ? One only 
could say so, He whose feet morally were always 
like "fine brass burning as with fire in the fur
nace "—feet incapable of defilement. At the close 
of His earthly pilgrimage, His feet instead of being 
washed like the feet of His disciples, were anointed 
—anointed with most precious ointment, like 
unto that poured upon the Head of Kings and 
Priests—for His feet were worthy. They were 
the pure and undefiled feet of the true Priest and 
King—the Holy One. But it is not so with His 
people. " In many things we all offend." Every 
day leaves some trace of defilement on our feet, 
observed (though we in ignorance or carelessness 
may overlook it) by Him whose "eyes are as a 
flame of fire." Such defilements (seeing that we 
are not under the Law but under grace) do not 
deprive us of the standing that grace has given us 
in Him; they do not cast us back into our na
tural condition, as heirs of wrath. Nevertheless, 
the transgressions of believers must be transgres
sions in His sight. He cannot call evil good, nor 
sanction any of the conventional standards by 
which men may choose to estimate evil. Our ways 
may become so displeasing in His sight as to re
ceive His rebuke, and frown, and chastisement; 
and though it be the frown, and rebuke, and chas
tisement, not of wrath but of love, yet the con
science, unless hardened, must recognise the stroke, 
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and be, until it be removed, unhappy. There must 
have been a heavy burden resting upon the hearts 
of those of whom the Apostle said, " for this cause 
many are weak and sickly among you, and many 
sleep. For if we would judge ourselves, we should 
not be judged. But when we are judged, we are 
chastened of the Lord, that we should not be 
condemned with the world." 

We may be sure that our great Adversary, who 
knows all these things, and is quick to descry 
every stain, will, as " the Accuser of the brethren," 
do all that in him lies to magnify such stains, and 
to promote and aggravate all possible results of 
sorrow. On the other hand, we have provided by 
God a great High Priest, who, whilst sustaining as 
God's Priest, God's governmental holiness, is able 
also to intercede with the love of a brother for Hia 
brethren; and pleading the efficacy of the same 
finished sacrifice that has made them " every whit 
clean," to ask that the new stains which their feet 
have contracted, should also be regarded as washed 
away; that so there might be the manifestation 
of love toward us, and not the expression of anger* 
or displeasure. 

That such is the condition of every believer 
when the day of his earthly pilgrimage closes, and 
his spirit departs to be with Christ—that his feet 
will then be regarded as washed from every stain 
—will be doubted by none who understand the 
manner in which grace has triumphed over sin and 
all its consequences. Nor will any cloud dim the 
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brightness of that hour, when the Church as a 
whole, shall be presented "a glorious church, not 
having spot, or wrinkle, or any such thing." It 
will be the hour of the full, absolute perfectness of 
the family of faith; when there shall be none 
amongst them that need confession, or rebuke, or 
chastening any more. When they enter their 
Father's presence, each foot will have been per
fectly washed. Not one spot will be there. They, 
will find the forgiveness extended to them from 
their Heavenly Father in respect of their trans
gressions as children, to be as perfect and complete 
as the pardon which reached them when they 
were first reconciled and delivered from the con
sequences of their rebellion against His govern
ment as their Lawgiver and King. They will be 
met not with reproof, but greeted with the full 
unhindered manifestation of complacent love. But 
to what will they be indebted for this mercy? 
Will it not be to the intercession of Him who is 
their Master—their Brother—their Advocate-? The 
scope of His intercession comprehends every need 
of His people. He manifests the depth of His 
grace and love towards His brethren by asking 
that these stains should be forgiven; and at the 
same time, by asking in the character of Priest, He 
sustains and glorifies the governmental holiness of 
God. And His intercession is heard (for He is 
heard always) and forgiveness is accorded, and the 
stain is gone. The feet are cleansed; and it was 
as a pledge of fulfilling this final act of love to-

i 
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wards all His people (final I mean as regards their 
washing) that He marked the close of the day of 
His disciples' service with Him in the earth, by 
bending down and washing their feet. 

But whilst the believer has a full right to-
triumph in the thought that the faithful love of 
his heavenly Master will, at last, wash his foot of 
every stain, so as for the greeting of unhindered 
love to meet him when he enters his Father'^ 
presence, without any token of grief, or of dis
pleasure, yet are his desires to be restricted to 
this ? Are they to be limited to the future only ? 
Will he not also seek that his feet may be daily 
washed—that he might daily be as one practically 
approved, walking as a dear child in well-pleasing ? 
This can only be by our feet being ever and again 
washed by our gracious Lord, for there is no 
absolute perfectness here. 

But there may be among believers great care
lessness, presumption, unchecked worldliness, and 
disregard of God's Truth. There may be a re
fusal to add to our "faith virtue, and to virtue 
knowledge" and the like. There may be an at
tempt to connect with the one true foundation, 
principles and practices that are worthless like 
"wood, grass and stubble," and not precious like 
" gold, silver, and precious stones." In that case, 
the Holy Spirit, whereby God hath in faithful 
grace sealed us unto the day of redemption, must 
be grieved. Many and deep stains will be found 
on our feet. Our heavenly Master and Advocate 
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may and does intercede for us as against the malice 
of our great Adversary, and we are upheld and 
preserved from irremediably falling: and besides 
ihis, unsought for forgiveness may perhaps many 
times meet us in our wanderings; and many 
ihings may be done by His providence and grace, 
to arouse and warn us. Yet we may turn a deaf 
^ar to all these things, as the Churches did 
before their candlesticks were removed. And so 
•our great Intercessor may see it meet to cease to 
.ask for present forgiveness. The stains may be 
-allowed to continue and to increase ; and disastrous 
results may follow, and heavy chastisement come. 
We read of one, that he was " to be delivered to 
.Satan for the destruction of the flesh, that the 
-spirit might be saved in the day of the Lord 
Jesus." His feet, no doubt, had often been washed. 
Often forgiveness had been extended to him; but 
he had despised the mercy. He had slightly 
•esteemed the washing, and sought not to avail 
himself of the guidance of the hand that washed. 
Therefore, for a season, his feet were allowed to 
remain unwashed. Stain accumulated upon stain, 
until at last his transgression became grievous; 
And he was found treading a path that would 
have ended in ruin, if there had not been One 
watching over him mighty to save—able to pluck 
•even as from the fire. He was recovered, and 
his feet were washed at last; but after what 
^dishonour, sin, and sorrow—after many too had 
been contaminated by his evil. 

I 2 
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On the other hand, there may be those who prove 
their ways, and seek in the exercise of self-judg
ment, to walk softly and humbly with their God. 
Such well know how continually they need that 
their feet should be washed. They will desire it 
as a daily mercy, and will endeavour to look daily 
to the Lord for it. Whilst desiring to judge them
selves, and to confess daily, and to ask forgiveness 
of their Heavenly Father, not as unreconciled 
rebels, but as children loved with an everlasting 
love, yet they will not depend on the completeness 
of their own confessions, or on their own ability for 
discovering their failures, short-comings, and sins— 
desiring in this to rest rather on the perf ectness of 
the knowledge of their great High Priest, and ever 
to look to Him that He might intercede for them 
according to His wisdom and His knowledge of 
their circumstances, and wash their feet of every 
stain — whether stains that they know not, or 
stains that they know. Our knpwledge here is at 
the best imperfect (for " we know only in part") 
but, not only so, it is continually more imperfect 
than it need be, because of some film that has come 
over our inward sight, which the true " eye-salve " 
would remove. Sins of ignorance may abound. 
We cannot, therefore, trust the accuracy of our 
powers of discernment even as respects our own 
sin; and must consequently mistrust our own con
fessions. Even if less wanting in sincerity, they 
would be deficient in comprehensiveness. Accord
ingly, we gladly recognise that all that perfect 

) 
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confession and perfect intercession which is de
manded in the Courts of Heaven as necessary to 
maintain the dignity, and vindicate the principles 
of GodV holy government, comes from our risen 
and glorified Priest, and is made dependent on Hi* 
perfectness and faithfulness. Accusations, diffi
culties, needs, and dangers of which we may know 
little or nothing, His vigilance and priestly inter
cession meet. On Him, therefore, as to these 
things, faith relies; not seeking to take on itself 
a burden which it knows that it could not bear. 
Nevertheless, we desire grace to be made more 
conscious of the nature and extent of the services 
thus fulfilled for us by our Lord. We desire to be 
preserved from being altogether insensible to the 
need of confession with respect to things that may 
form the subject of His intercession for us; we 
desire to have some apprehension of the nature 
and extent of the stains from which His inter
cession cleanses the feet of His brethren. To 
grow in grace is to grow in the ability to feel 
about those things, whether good or evil, about 
which the Lord feels, and about which He offers 
intercession and prayer. Whilst on the other 
hand, to be altogether unmoved by the excellency 
of things in which He delights, and to be in
sensible to the evil of things which He abhors, 
indicates great and dangerous distance of heart 
from Him. 

Earnestly, therefore, will every believer, if he 
be wise, desire that the Lord would be pleased, 
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again and again, at the close of each day, to wash 
away the defilements that his feet may have con
tracted. Wherever there is habitual self-judgment 
and confession, this would, no doubt, be done. Our 
feet would be cleansed. But if we refuse to con
fess, if we say that we have no sin, or that our 
sins and shortcomings are altogether disregarded 
and overlooked by the Lord, so that we have no 
need to say, " forgive us our trespasses/' what must 
then be expected, but that stain must accumulate 
upon stain, and hardness of heart and disobedience 
be found in result. We may be very sure that that 
which is not confessed as sin, will not be repented 
of, nor sought to be avoided as sin. 

Yet whatever may be the degree of his watch
fulness and self-judgment, how gladly and thank
fully does the believer look forward to that hour 
when he knows that the last stain that has rested 
on his foot will be surely washed away by the 
faithfulness of the love of Him who hath said, that 
" whom He loveth, He loveth unto the end." Here 
is the great refuge of the weary soul—the founda
tion of the stability of its peace. Faith often 
recurs to these words: " having loved His own 
which were in the world, He loved them unto the 
end." We remember these words, and find in them 
the sure pledge that we too at the end of our 
earthly pilgrimage shall have our feet finally and 
fully washed, so as to be " presented in the presence 
of His glory with exceeding joy." 

Nor must we forget the injunction with which 
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He concluded this ministration of His love. " If I 
then, your Lord and Master, have washed your 
feet, ye also ought to wash one another's feet/9 

In discovering any stain that may be resting on 
the feet of our brethren, we are not to blind our
selves to its presence, or to hide from ourselves its 
character by calling evil good. If we are to be 
honest and truthful in respect of ourselves, we 
should be equally honest and truthful in respect of 
others. On the other hand, we have to beware of 
looking on the sins or failures of our brethren 
with pharisaic self-complacency, and cold indif
ference. What condition more awful than theirs* 
who find their joy in searching out iniquities, and 
exult in exposing and magnifying them when dis
covered. Such have indeed reason to reriiember 
that with whatsoever judgment they judge, they 
shall be judged; and that the measure that they 
mete to others shall be meted to themselves again. 
How continually, therefore, should we remind our
selves that the love of the same gracious Lord that 
is toward us is toward our brethren likewise, and 
that one of our chief privileges is the title to 
appeal to it and intercede on their behalf, asking 
that stains, even of the deepest dye, may be re
moved ; and that the deserved results of chastise
ment and sorrow might be averted. So we should 
not be as those who " bite and devour one another," 
but be as those " who wash one another's feet." It 
is true, indeed, that our intercession is not like 
that of our Lord; for His intercession is perfect in 
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holiness and in wisdom, and is in all things neces
sarily accordant with the Father's wilL Tei oar 
intercession, poor and imperfect as it is, is, never
theless, not despised- It is presented not in our 
own names bat in His name; and if we pray 
according to His will, He heareth u& 

Nor most we forget that, whilst the love and 
grace of Jesus our Lord is ready to wash away, 
and finally will wash away every stain from every 
foot of His brethren, there is also another relation 
in which He stands to His people as the Shepherd 
and Bishop of their souls. Accordingly, He seeks 
not only to wash away stains when contracted, but 
to guard also against their recurrence. There are 
certain paths which must, if trodden, bring on our 
feet stains of the deepest dye. From such paths 
He seeks to preserve His people, and from such 
paths they would be preserved, if they gave due 
heed to the directions of His Word, and the ad
monitions of His Spirit. It is true indeed that 
feet so susceptible of defilement as ours, will cer
tainly in their daily way, notwithstanding all our 
watchfulness, contract some stain. But there are 
certain paths in which defilements abound, and 
by entering them, we, as it were, court pollution. 
Against such paths the Lord, as the Shepherd and 
Bishop of souls, guards. His Word, His Spirit, 
His ministers, are sent to warn His people against 
ways of folly and death—where, sowing to the 
flesh, we of the flesh reap corruption; and to show 
u& other paths—paths of life and peace, and to 
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declare unto us those promises (true and faithful, 
because given in the title of the name of Jesus) 
whereby we are strengthened to resist the world, 
and to bring forth fruit unto God. This is indeed 
a different relation of the Lord to His people from 
that in which we see Him washing clean their feet: 
but it is one not less gracious nor less needed. And 
if we are permitted to follow His example in the 
one case, we are not forbidden to imitate it in the 
other. If we can intercede for our brethren and ask 
forgiveness for their trespasses, we may also advise 
and warn and admonish them, and speak to them 
words of truth and soberness, and comfort them in 
their many weaknesses, and encourage them in the 
narrow way. Our efforts may be feeble and poor, 
yet they shall not be in vain in the Lord. 

K 
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