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Preface 
To The 
Present Edition 

I oseph Reader was a missionary and Indian agent among 
9 the Cree Indians of northern Manitoba, Canada. While 

there, he translated some of the NewTestament Scriptures 
into the Cree language, seeking to minister to the spiritual 
needs of the bush Indians. 

When visiting his old homestead in 1958, I saw the site 
where the print ing press which had been sent by brethren 
in England to help with the literature work had stood. It was 
during this visit that I first saw this little volume, The Divine 
Mystery, writ ten in defense of the deity of Christ, the Son of 
God. 

While there are few living today who remember Joseph 
Reader, and even less those against whom he wrote in 
defense of the t ru th, we nonetheless felt impelled to 
reprint this book, making only very minor changes 
primarily technical in nature, Rationalistic unbelief 
directed against the Person of our Lord Jesus Christ is still 
prevalent today. But thank God, the unchangeability of His 
Person will stand forever, for Jesus Christ is the Same 
yesterday, and today, and forever. 

lacob Redekop 

Niagara-on-the-Lake, Ontar io , Canada 

Summer, 1980 
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Preface 

W hen the inscrutable Person of the Son of God is 
assailed and dishonored by misunderstanding the 

Scriptures, or by misinterpreting the inspired text, or by 
even corrupting the Word of God, the attack must be met, 
and the assailants overcome with the sword of the Spirit, 
which never fails those who rightly wield it. jesus Christ is 
the Rock of Ages, which has stood the storms of the enemy 
for many a year; but the waves of error, which have been 
dashed against it, only faii back into the depths of the i rown 
shame. That Rock is both impregnable and immovable: for 
"Jesus Christ is the SAME, yesterday, and today, and 
forever." 

Among the many productions of "Modernists," which 
have been written against the true deity of the Son of God, 
one . . . came into the hands of the present writer some nine 
months ago. In reading it he was stirred in his very soul by 
seeing how it was directed against the Person of our Lord 
Jesus Christ, that he felt impelled to write against this and 
other like productions of rationalistic unbelief. 

The inspired words, "There is One God , " from 1 Timothy 
2:5 are received as part of God's revelation; but the system 
of teaching based on a misinterpretation of them is 
rejected. That " there is none other G o d " but one, but three 
distinct personalities in the Godhead, is the concurrent 
testimony of both the Old and New Testaments. But I am 
anticipating. 
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Not all is taken up that is written in the book which has 
occasioned the appearance of the fol lowing pages. . . . The 
principal errors herein dealt with are these:f7,) The denial 
of the truth that there are in the Godhead three distinct 
Personalities, Father, Son, and Holy Spirit. (2) The denial of 
the union of the divine and human natures of Christ in one 
Person. (3) The denial of the pre-existence of the Son of 
God as a Person. (4) The misinterpretation of the following 
texts: 2 Corinthians 5:19; John 1:1, 14; John 8:58; John 
14:10. (5) Evading the real teaching of Colossians 1, etc. 

This little book (which has been written under much 
physical infirmity) is now sent forth in the name of our Lord 
Jesus Christ. If the Holy Spirit shall see fit to use it to help 
any who read it " in an honest and good heart," the writer 
will have the great joy of addressing Him, in whose interests 
it has been wri t ten, in the words of Psalm 115:1. 

I. Reader 

Punnichy,Saskatchewan, Canada 

June 7th, 1924 
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Chapter 1 

The Godhead 

/ ^ \ f all the things ever written about since the beginning 
^ • ^ of the wor ld , to write upon the subject of Deity is the 
most mysterious, and involves the highest responsibility to 
Him with whom we have to do. If man by searching cannot 
f ind out God, neither can he by speaking or wri t ing 
describe Him. How can the finite comprehend the Infinite? 
Or how can a mortal portray Him " W h o only hath 
immortality, dwell ing in the light which no man can 
approach unto; whom no man hath seen, nor can see: to 
whom be honour and power everlasting. A m e n " (1 Tim. 
6:16)? But we have to do with a "God of all grace"; and if we 
have found grace in His sight, we may reverently ask, as 
Moses d id , that He would show us His glory, that we may 
"increase in the knowledge of God . " But we can only see 
the divine glory as it shines in the face of God's Son, who is 
its "brightness." For man to describe God is impossible; but 
He has been graciously pleased to give us a revelation of 
Himself as written by inspired men in the infallible Word. 

The word "Godhead" is used three times in the New 
Testament: Acts 17:29, to theion (the Deity), when Paul, in 
speaking to idolaters, was contrasting it with idols of gold, 
etc. Again in Roman 1:20, the same apostle, in dealing with 
the same class of people, uses a slightly different 
word;.theiotes (the divine nature), to show that they were 



"wi thout excuse"; because they had the testimony of 
creation before their eyes, even a manifestation of "His 
eternal power and divinity." And thirdly, in Colossians 2:9, 
another word is employed: theotes (Godhead) to express 
the truth that in Christ "dwel leth all the fulness of the 
Godhead bodily." It may here be pertinent to remark that 
the Creek word katoikeo for "dwe l le th " in Colossians 2:9, 
is a different one from that used by Christ in John 14:10. In 
the former text it means fo inhabit, whi le in the latter it is 
the word so often used by John both in the Gospel and in 
his First Epistle; being translated interchangeably by 
"abideth," "cont inue, " "dwel le th , " and " remain . " A most 
striking example of meno (dwelleth), as used in John 14:10, 
is 1 John 4:12: " I f we love one another, God dwelleth 
(menei) in us. 

Now is there in the Godhead only one who is called 
" G o d " ; or are there three distinct Personalities, each of 
whom is called " G o d " in Scripture; yet not three Gods, but 
one God: unity in plurality? Feeling one's own littleness 
and unworthiness in the presence of such a Being, yet 
praying for a contrite and humble spirit, trembling at His 
Word, and seeking for guidance into all the truth by the 
Spirit of t ruth, the writer counts upon divine grace to 
enable him to walk along a portion of the shores of this 
unfathomable and inscrutable mystery, to f ind a few of the 
priceless treasures that lie there for those who seek them. 

What then saith the Scripture as to the Godhead? In the 
very first verse of Inspiration (Gen. 1:1) we read, " In the 
beginning God created the heaven and the earth," It is well 
known that although the verb is singular the word 
Elohimjor " G o d " is plural. It is the general name for Him as 
such, and must surely convey the thought that God the 
Father is not alone. Verse 26 proves this: "Let Us make man 
in our image, after Our likeness"; and yet the unity of the 
Godhead is seen in verse 27: "So Elohim created man in His 
image." First we have the plural, then the singular. It is 
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remarkable, too, that in Eccelesiastes 12:1, the Hebrew for 
"Creator" is in the plural. And yet there is not a plurality of 
Gods, but One God. In Genesis 3:22, what unbiassed mind 
can question the thought of a plurality of Persons conveyed 
by the words, "And the the Lord God said, Behold the man 
is become as one of Us." And again in Isaiah 6:8, " W h o m 
shall I send, and who will go for Us?" 

Some say that Elohim is "a plural of majesty." Another 
teaches that the divine name is "a plurality of intensity; a 
fulness of divine power." This writer also misses its real 
signification by saying that, " the assertion that there were 
three divine operating powers engaged in the creation of 
the wor ld. . . is untenable, as in each instance the singular 
form of the verb follows the plural noun . " It ratherteaches 
plurality In unity. And so does Deuteronomy 6:4, which, 
according to one Hebrew scholar, should read, "Hear 
thou, O Israel, Jehovah our plural God is one Jehovah"; or 
"Each one of the Three is Jehovah. Both ideas are conveyed 
as to Trinity and Unity." The fact remains that where the 
singular form of the verb follows the plural noun it does not 
prove that the noun is not a real plural. Another Hebrew 
scholar writes, "Elohim teaches three in one, and was the 
name of Deity 'in the beginning'. . . !t was the name the 
tr iune God had through an incalculably long eternity 
preceding the creation of the universe. . . . There is no 
reason whatever to regard£7or)/masa plural of majesty. It is 
contrary to Hebrew grammar, and to reason and common 
sense. It is an ordinary plural noun, and its meaning has 
been explained to us by God Himself. Having the singular 
form Eloah in common use, there is no doubt as to 
Elohim's plurality. . . . I quote from Dr. Roy's Lexicon what 
the great Hebrew commentator, Rashi, writes; 'Come and 
behold the wonderful mystery in the word Elohim: there 
are three degrees, and each degree distinct and by itself, 
and yet they are all one, and formed together in one have 
not divided nor separated from each other.' If Rashi's 
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interpretation is correct, then the doctrine of the Trinity is 
taught on nearly every page of the Old Testament. And the 
further fact is equally patent that the Godhead consisted of 
three Persons." 

Another Hebrew scholar, in speaking of Elohim, states 
that, "The original meaning of the word 'Cod ' is, The 
Powers." Yet another, in "An Original Translation of the 
First Chapter of Genesis," after explaining the marvellous 
constituent parts of the plural noun Elohim as having five 
consonants and three vowels, and that "a majestic voice, or 
loud utterance and Power," are all included in it, translates 
the first verse thus: " I n the beginning the Power and Word 
of God created both our Heaven and our Earth." 

Now in this wonderful Name we have the Godhead: 
three Persons, but one God. No doubt the actual word 
"Tr in i ty" is not found in the Bible; but the truth that there 
are three Persons in the Godhead is there, and cannot be 
gainsaid. And what is "Tr in i ty" but the unity of three? And 
those three are Persons. But /(is said, "God is not a Person, 
as the word is applied to humanity, and 'place' is implied 
therein: God is omnipresent." Responsible words, some of 
which border perilously close on the heathen doctrine of 
Pantheism! It is true—most true—God is everywhere; for He 
fills heaven and earth. But the Scripture says, "Jehovah's 
Throne is in the heaven" (Ps. 11:4); and, "Jehovah looked 
down from heaven" (Ps. 14:2). Again, in Genesis 11:7: "Let 
Us go down" , and in Hosea 5:15, " I wil l go and return to My 
place." See also Isaiah 57:15. And what of Ezekiel's 
wonderful vision (ch. 1) of the Throne and the Sitter 
thereon? Micaiah too "saw Jehovah sitting on His Throne, 
and all the host of heaven standing by Him on His right 
hand and on His left" (1 Ki. 22:19) 

It is not denied that the Lord Jesus is at the present t ime 
sitting down with His Father upon His Throne (Rev. 3:21); 
and surely that implies place; and where is that location 
but heaven? Again: Moses and the people at Sinai heard a 
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literal voice which shook the earth. Whose voice was that 
but His, who in due time was going to condescend to lie as a 
Babe in the manger at Bethlehem, and who later on in His 
public ministry "spake as never man spake"? The same 
literal voice will yet "shake", not the earth only, but also 
heaven" (Heb. 12.26). Moreover, when the Lord Jesus, in 
anticipation of the agonies of the cross, said (Jn. 12:27), 
"Father, save Me from this hour,"etc., He heard the literal 
voice of a real Person speaking to Him from heaven. So did 
the three apostles "on the holy mount , " as Peter bears 
witness (2 Pet. 1:17, 18). When speaking of the essential 
being (not of the Personality) of Deity, Christ says (Jn.4:24), 
"God is a spir i t"; but where His Personality is before the 
inspired writer of the Epistle to the Hebrews (ch. 11:6), we 
read, "He that cometh to God must believe that He is": not 
merely that there is a God (which even demons believe), 
but that we approach a real Person, and are in His presence. 

Furthermore: at times what is said of One is also 
predicated of Another. In John 17:3 we have "The only true 
G o d / ' referring to the Father; and in 1 John 5:20, "This is 
the true G o d / ' affirmed of "His Son Jesus Christ." In 
Deuteronomy 10:17 Jehovah is spoken of as "Lord of 
lords/ ' which is also said of the Lamb in Revelation 17:14. 
and of the same Person, who in Revelation 19:11-16 "is 
called the Word of God . " Again: "As the Father raiseth up 
the dead, and quickeneth them; even so the Son 
quickeneth whom He w i l l " (Jn. 5:21). And so in reference 
to the Holy Spirit: "He that raised up Christ from the dead 
shall also quicken your mortal bodies by His Spirit that 
dwelleth in you " (Rom. 8:11). In Timothy 1:17, we have, 
"The King eternal," and in Hebrews 9:14, "The eternal 
Spirit." It was He too by whom God "garnished the 
heavens" (Job 26:13); and in Job 33:4 He is the Maker of 
man: "The Spirit of God hath made me." Ho Erkomenos 
(The Coming One) is applied both to God as such, and to 
Jesus Christ: Revelation 1:4, to God; Revelation 1:8, to " the 
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Lord . . . the Almighty"; Revelation 4:8, to the Sitter on the 
throne as "Lord God Almighty." In each instance the 
abiding nature of Deity is surely implied. 

Another has pointed out that there are texts in John's 
First Epistle in which it is difficult, if not impossible, for us to 
decide to whom the apostle refers. Read for example 1 
John 2:28; 3:2 "What characterizes all the writings of John, 
in speaking of Christ, is that they speak of One who has the 
place and title of perfect equality, yet now being a Man, 
takes nothing, never glorifies Himself, but receives all f rom 
His Father, as in John 17." "The unity of God and Christ is 
manifest throughout John's writ ings." 

Much has been written upon, and conclusions drawn 
from those four wonderful words in 2 Corinthians 5:19: 
"God was in Christ." Do they teach that Christ was divine, 
because either at His birth or at His baptism God had taken 
up His abode in the body of flesh and blood!1 Now would 
not such an interpretation robthat Blessed and Eternal One 
of His own essential glory with the Father before the wor ld 
was? But 1 am anticipating, as this text wi l l be taken up later 
on. 

The first and full revelation of the whole Trinity was at the 
baptism of Him who had come from heaven, and in 
humiliation had lain as a Babe in the manger. Then after 
thirty years of a private and perfect life He came forward for 
public ministry as the Messiah; taking His place at the 
Jordan among the remnant of His people. In the baptismal 
formula (Mt. 28:19) we have, " In the name of the Father, 
and of the Son, and of the Holy Ghost." Who can deny that 
there are three distinct Personalities there? "Can any saint 
of God be satisfied that these Persons are only different 
lights in which the one Person is presented, and with the 
unbelieving thought that they are not related? The 
substance of the gospel would be destroyed, and the love 
of the gospel would be dimmed by such thoughts." The 
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Father who speaks audibly is " the God and Father of our 
Lord jesus Christ" (Eph. 1:3). The Son who is baptized " to 
fulfi l l all righteousness" (Mt. 3:15) was owned by the Father 
when the very "heavens were opened unto H im" : "This is 
My beloved Son, in whom I am well pleased" (Mt. 3:16,17). 
The Father was speaking to that Person in the Godhead 
who had become a Man, but " in whom all the fulness of 
the Godhead dwells bodi ly" (Col. 2:9). The Holy Spirit, 
whom John saw descending like a dove. . . upon Him, is also 
called God in Acts 5:3,4: "Why hath Satan filled thine heart 
to lie to the Holy Spir i t?.. . thou hast not lied unto men, but 
unto God . " It is written in the Old Testament, "Thus saith 
Jehovah"; so also is it written in the New Testament (Acts 
13:2), "The Holy Spirit said, Separate Me Barnabas and Saul 
for the work whereunto I have called t hem" ; and in verse 4, 
"So they, being sent forth by the Holy Spirit, departed," 
etc. It appears also that the name Jehovah is once used of 
the Spirit: "Even as by Jehovah the Spirit" (2 Cor. 3:18). 

Again, "To us there is one God, the Father, of (ek)* whom 
are are all things, and we for Him; and one Lord Jesus Christ 
(dia)*, by whom are all things, and we (dia) by H i m " (1 Cor. 
8:6). There is also one Spirit by whom believers are 
baptized into one body, and who "divides to every man 
severally as He w i l l " (1 Cor. 12:13,11). The concurrent 
testimony of the Scriptures, both in the Old Testament and 
in the New, is that there are three real and distinct Persons, 
but one God. The writer would challenge the whole world 
to disprove the fact. 

"Whatsoever things were written aforetime were writ ten 
for our learning"; and surely the blessing that was to be 
pronounced upon Israel (Num. 6:24-26) is an example: for 
Ln it there is something characteristic of each one of the 
Trinity: "Jehovah bless thee, and keep thee" : It is the 

* The Greek preposit ion (ek) (of) expresses the source of be ing, the or igin of all 

things, whi le (dia) (by) w i th the genit ive is the instrument, the minister of another's 

wi l l . The source and or ig in of the universe is God the Father, w h o created it (dia (by 

means of) our Lord Jesus Christ. Compare John 1:3; Hebrews 1:2. 
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privilege of the Father to bless His chi ldren; and who would 
not seek " the blessing of Jehovah that maketh rich"? 
Moreover, the Lord Jesus, in His touching prayer for us in 
John 17, asked the Father to keep in His (the Father's) name 
those whom He had given Him. "Jehovah make His face 
shine upon thee, and be gracious unto thee." To the eye of 
faith, He who is the "brightness of the eternal glory" is seen 
there; and the knowledge of the glory of God, as it shines in 
the face of Jesus Christ, is to shine forth through us. In 2 
Corinthians 4:6 the words " to give the light o f " should 
read, " for the shining forth of." In proport ion as we day by 
day "behold the glory of Jehovah," which Jesus the now 
glorified Man in heaven radiates, the more shall we reflect 
it, and be morally changed into the same image by the work 
of the Spirit in our souls (2 Cor. 3:18). The faithful witness 
Stephen had a wonderful knowledge of that glory, and it 
shone forth in him, when "all that sat in the council , 
looking stedfastly on him, saw his face as it had been the 
face of an angel" (Acts 6:15). May we be thus 
"transf igured" by looking off unto Jesus"! And in what way 
can Jehovah be gracious to us but through Him who is the 
channel of all Cod's grace to man? "The grace of God 
which bringeth salvation to all men hath appeared"; so that 
on the ground of the death of Christ He can righteously 
forgive and justify the sinner that believes " the gospel of 
the grace of God . " Then, in the words, "Jehovah lift up His 
countenance upon thee, and give thee peace." do you not 
see the Holy Spirit? If a person grieves us, communion is 
hindered, and we do not lift up the countenance upon him, 
and peace is interrupted. So if the Spirit is grieved by any 
unholy walk among God's people, how can He lift up the 
countenance upon them? Nor can " the peace of God 
which passeth all understanding" be enjoyed by them. 
Again, in the thrice-repeated name "Jehovah" there is 
beyond doubt implied the Triune God: Jehovah the Father 
is the Source of all blessing: " W h o hath blessed us with all 
spiritual blessings" (Eph. 1:3). Jehovah the Son is the 
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Channel of all those blessings: " In the heavenlies in Christ" 
(Eph. 1:3). And Jehovah " the Holy Spirit is a Witness to us" 
(Heb. 10:15) That "God , having raised up His Servant, sent 
Him to Bless" His people (Acts 3:26). In the New 
Testament—the dispensation of grace—the benediction 
commences with grace: "The grace of the Lord Jesus 
Christ, and the love of Cod, and the communion of the 
Holy Spirit, be with you all. Amen (2Cor. 13:14). Thus three 
distinct Personalities are named; and who can gainsay it? 
O h ! let us not wander away into the labyrinth of 
rationalistic unbelief; but rather day and night re-echo the 
cry of the living creatures before the throne, saying "Holy, 
Holy, Holy, Lord Cod Almighty, who was, and is, and is to 
come" (Rev. 4:8). 
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Chapter 2 

Another Mystery 

i t f * reat is the mystery of godliness: God has been 
V J manifested in flesh, justified in the Spirit, seen of 

angels, preached unto the Gentiles, believed on in the 
wor ld, received up in glory"* (1 Tim. 3:16). 

There are two statements in the words that speak of this 
great mystery which arespecially before the writer: thefirst 
and the last. It is well known that there has been much 
controversy as to the name " G o d " appearing in the text of 
the first. In the Revised Version it is left out on the ground 
that, the word 'God, ' in place of 'He W h o / rests on no 
sufficient ancient evidence." This occasioned the 
publication of an elaborate criticism by the late Bishop 
Bompas, who was an able Greek scholar. He pointed out, 
among other things, that the Revised translation, "He 
Who," in that verse, is ungrammatical: "A relative without 
an antecedent, and a nominative wi thout a verb." Surely 
not only manuscript authority, but also spiritual judgment 
should be an important factor in translating the sacred 
Scriptures. But even if the word " G o d " be omit ted, it 
obviously remains that some one was manifested in flesh, 
and afterwards received back in glory; and the statement 

* These words may perhaps have formed part of one o f t h e early Christian Hymns. 

For more decided examples see the lovely Hymns of Mary ( Ik. 1:46-55), Zacharias 

(Lk. 1:68-79); Simeon (Lk. 2:29:321; and of the angelic host, number ing "Ten 

thousand times ten thousand, and thousands of thousands" to whose grand 

acclamation the four l iving creatures added their " A m e n , " fo l lowed by the worship 

of the saints (Rev. 5:11-14). 
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surely implies pre-existence. Now who was He that was 
thus manifested? Who lay in the manger at Bethlehem? 

"What think ye of Christ?" is the test 

To try your state and your theme. 

You cannot be right in the rest, 

Unless you think rightly of Him. 

It has been well said that, " I n divine arithmetic the total of 
every sum is Christ. That is how we know any given sum to 
be right," We shall some day have to add up our respective 
sums in the unsullied light of the presence of the Master 
Himself for His examination; for "every one of us shall give 
account of himself to G o d " (Rom. 14:12). If the total be 
found to be the Son of God, the sum will be right: and we 
shall hear His gracious approval. But on the other hand, if 
there has been any depreciation of His Person as one with 
the Father, in the glory, before the world was: or if there 
has been a depreciation of the same Person, when as Man— 
and withal a homeless stranger—He walked in the wor ld 
which His own hands had made, the sum will be wrong. 
And what wil l the issue be? "For our God is a consuming 
f i re" (Heb. 12:29). "By thy words thou shalt bejust i f ied,and 
by thy words thou shalt be condemned" (Mt. 12:37). 

The miraculous birth of Jesus Christ of the virgin Mary 
is denied and rejected by the critics; but they do so to their 
own condemnation. The infallible Word of God is most 
explicit on this fundamental t ruth: "That which is begotten 
in her is of the Holy Spirit" (Mt. 1:20). Woe wil l be to the 
man who denies that; for the Holy Spirit is God. See Acts 
5:3,4. This is holy ground we are treading upon, and one 
needs to do so with reverence and godly fear, 
remembering wi th whom we have to do. It is not a mark of 
" the wisdom that is from above" to attempt to fathom the 
depths of " the mystery of godliness," when angels were 
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permitted to see God manifested in flesh in the Person of 
Him who condescended to be wrapped as a Babe " in 
swaddling clothes," and to be " laid in a manger because 
there was no room for them in the i nn " (Lk. 2:7). This was an 
actual historical fact that happened at Bethlehem, and 
called forth the acclamation of "a mult i tude of the 
heavenly host, praising God, and saying, Glory to God in 
the highest, and on earth peace, good pleasure in men"(Lk. 
2:13,14). God could takedelight in mankind, becausethere 
was now One among men in whom He had complacence. 
No such happy event had occured on the earth since t ime 
began. 

Now there is a teaching put forth, which, while owning 
the miraculous birth of Christ, yet over and over again 
denies His pre-existence as a distinct and real Person; 
answering the question, "How did Cod become Man?" by 
saying that, "There was a period when the Lord Jesus Christ 
became a manifestation of Cod"; and that when Christ 
said, "Before Abraham was I AM," "the indwelling Deity 
was proclaimed"; quoting John 14:10 in support of it. The 
following responsible words are also added: "Surely not 
the infant that was born at Bethlehem." Thus then the Babe 
was not divine in His own essential Being, and only became 
so when the Father entered into Him. The author also states 
in effect that such took place at Christ's baptism, because it 
is written in 2 Corinthians 5:19, "God was in Christ", and 
those four words are repeated many times to prove the 
(false) doctrine herein utterly repudiated. The author 
frequently quotes the Greek appellation "Ho Logos" (The 
Word), and would have us believe that such was an 
attribute of God, and became flesh at baptism. We are 
further virtually told that the generally received translation 
of John 1:1 is wrong where it reads, "The Word was God," 
and that the proper rendering of it is to follow the Greek 
verbatim: "God was the Word." Let us search the 
Scriptures in the spirit of trembling at God's Word. 
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At the baptism of Christ God anointed Him with the Holy 
Spirit to occupy and fulf i l l the official position of the 
Messiah and King of the Jews, as He Himself said in Luke 
4:18: "The Spirit of Jehovah is upon Me , because He hath 
anointed Me to preach the gospel to the poor," and 
referred to by Peter in Acts 10:38. Was it then that "the 
Word became flesh," and that "God was" first 
"manifested" in flesh"? Was it then the Father began 
dwelling in His Son? Was it then the divine and human 
natures were united in one Person in such an inscrutable 
union that nothing can dissolve it, nor any creature 
describe it? When was first manifested " that Eternal Life 
which was with the Father"? And when first arrived f rom 
the heaven of heavens " the true Light which lighteth every 
one"? When did " the dayspring f rom on h igh" visit us? 
When was "Thy Salvation" first seen? (Lk. 2:30). Dear old 
Simeon! What would he think and say, were he to arise 
from among the dead and read such books of modernism 
about Him, the Babe whom "he took up in his arms, and 
blessed God, and said. . . mine eyes have seen Thy 
Salvation"? 

In answer to these questions let it further be asked, When 
was " the beginning," of which John writes in his first 
Epistle? That, as we know, was not " the beginning" 
which he speaks of in the first chapter of his Gospel, but the 
beginning of God's ways in grace. When was that? When 
did " the grace of God which bringeth salvation to all 
men" first appear? When was Jesus first worshipped? The 
Person of the Babe that in humiliation lay in the manger is 
all the answer a believer needs. "Thou shalt call His name 
Jesus (Jehovah the Savior); for He shall save His people f rom 
their sins" (Mt. 1:21). Whose people? The people of that 
same blessed Jesus. It is true He was not yet anointed as the 
Messiah; but the Person in His own essential Being was 
there. And so the angel announced the "Glad tidings of 
great joy" on the day of His birth as a Man Chi ld: "Un to you 
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is born this day in the city of David a Savior, who is Christ 
the Lord" (Lk.2:11). When the Magi from the East arrived, 
being guided by His star to the very spot of His abode, they 
were not going to "appear before him empty" (Ex. 23:15). 
"We are come to worship H im, " said they; and so they did. 
The babe and His mother were now in a house; and when 
the Magi entered, "they fell down and worshipped H im . " 

Was this act merely the usual Eastern custom of 
prostration? Was it not more than that? The two Greek 
words employed in Matthew 2:11 are the same as those 
which Satan used in Matthew 4:9 when tempting Christ to 
"fal l down and worship h im" ; and Christ uses the same 
word in the next verse for the worship of God, which 
proves its meaning. The Magi were believing and devout 
men; and may we not believe that they knew the Babe in 
humiliation to be withal a divine Person: for "when they 
had opened their treasures, they presented unto Him gifts: 
gold, and frankincence, and myr rh" (Mt. 2:11). Sure 
enough they did not appear before Him empty. The word 
for "presented" is the same as that which the Lord used in 
Matthew 5:23: " I f thou bring thy gift to the altar." They 
offered their gifts to Him. In the gold they owned His deity: 
for gold, as a figure in Scripture, signifies what is suited to 
the eye of God. Solomon's temple inside was "overlaid 
wi th go ld " ; "There was no stone seen," The frankincence 
typified the ineffable graces of His humanity as God saw 
Him in a spotless life, which, with all its precious sweetness, 
was a continual meat offering to Him. Under the law "all 
the frankincence" was to be burnt on the altar " fo r a sweet 
savor unto the Lord," And in the offering of myrrh those 
godly worshippers saw in that Babe the Messiah, the King 
of the Jews: for in that grand millennial Psalm—the 45th— 
where " the things touching the K ing" are magnificently 
described by " the pen of a ready wri ter," His royal clothing 
is thus spoken of: "A l l Thy garments smell of myrrh. " Thus 
the Magi, though perhaps unwitt ingly, honored the Infant 
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that was born at Bethlehem in His threefold character: God 
manifest in flesh; a perfect Human Being; and the King of 
the Jews. 

Great is the mystery surrounding the incarnation of Him 
who was manifested. All we know is just what is revealed; 
for " the secret things belong to the Lord our G o d " (Dt. 
29:29). The angel said to Mary, "The Holy Spirit shall come 
upon thee, and the power of the Highest shall overshadow 
thee: therefore also that holy thing that shall be born of 
thee shall be called the Son of G o d " (Lk. 1:35). The word 
translated, "Highest," is the same as is used elsewhere in 
the New Testament of God the Father: "He shall be called, 
Son of the Highest" (Lk. 1:32); "Ye shall be sons of the 
Highest" (Lk. 6:35); and in other places. It is also used in the 
Septuagint for " the Most High G o d " in Genesis 14:18 and 
elsewhere. And in Philippians 2:5-8 the action of the 
Person Christ Jesus Himself is spoken of: First, after the 
statement that "He thought it not robbery to be equal with 
G o d " (which obviously was prior to the incarnation), we 
have, "He emptied Himself"; Second, " taking a Servant's 
f o r m " ; Third, "becoming" (what He was not before) " i n 
the likeness of men" ; Fourth, "He humbled Himself"; 
Fifth, becoming obedient unto death, and that the death of 
the cross." Taking a Servant's form, and consequently 
becoming in the likeness of men was His own act. We may 
therefore with adoring wonder and profound reverence 
say, He who essentially subsisted in the form of God, and 
was on an equality with God, divested Himself of the form— 
the form only—of Deity, and came down from the highest 
glory in heaven, taking a Servant's form, taking His place in 
the likeness of men; and all with a view further to humble 
Himself even to the death of the cross. Immense victory! 
Unspeakable grace! 

Some startling statements have been made, and 
conclusions drawn, concerning our Lord Jesus Christ, 
which the present writer declines to discuss. That which he 
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has ventured herein to write as to the coming into this 
world of the Son of God at Bethlehem has been done with 
some hesitation; for the mystery is so great, that if one 
attempts to speak of it in discussion some erroneous 
utterances are almost sure to be the result. How careful one 
should be, lest we become guilty of unholy anatomy as to 
the inscrutable Person of the One who in humiliation lay in 
the manger. Another has given a timely and solemn caution 
in these words: "We must take care not to pretend to know 
all that concerns the union of humanity and divinity in the 
Person of the Lord. This union is inscrutable. 'No man 
knoweth the Son but the Father.' Jesus grew in wisdom. 
What has made some Christians fall into such grave errors 
is, that they have wished to distinguish and explain the 
condit ion of Christ as man. We know that He was and that 
He is God; we know that He became man, and the witness 
to His true divinity is maintained, in that state of 
humil iat ion, by the inscrutability of the un ion . " 

Seasonable words are those. But tosay and teach that the 
Son of God was "subject to the physical weaknesses of 
humanity"; that "there was however a period, when the 
Lord jesus Christ became a manifestation of Cod . . . and 
thenceforth God was in Christ, as Scripture definitely 
states"; to ask, "Can the Eternal God be said to increase in 
wisdom?" and boldly to state that "the Supreme Being took 
up His abode in an earthly tabernacle of flesh and blood. 
He did not, however, cease to be God, nor did the Man 
who was thus indwelt become God; nor was there any 
fusion of the two natures to form another. God did not 
cease to be God. Man did not cease to be man"—to hold 
and publish such things is, one fears, to lift up the mercy 
seat of the Ark, and to penetrate therein. Can any one do so 
with impunity? The key to the entire subject as to the 
Person of Christ is to be found in Matthew 11:27: not, 
however, to open it up to our gaze, but for ever to close it 
against all human examination and penetration. " N o man 
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knoweth the Son, but the Father." And that goes farther 
back than Bethlehem, reaching even to eternity past, when 
the Son was " in the bosom of the Father" in ineffable 
delight. 

By faith we have known Him as the Babe lying in the 
manger, yet He was God manifested in flesh. We haveseen 
Him at twelve years of age giving evidence that "He must 
be about His Father's business," and yet going down with 
Joseph and Mary to Nazareth, and as under the Law 
submitting to be under their authority for many years, and 
also "increasing in wisdom and stature, and in favor with 
God and man." We have witnessed Him being anointed 
with the Holy Spirit as Messiah, and in His first recorded 
sermon at Nazareth astonishing the hearers with " the 
gracious words which proceeded out of His mou th " ; " fo r 
His word was with authority." And when all they in the 
synagogue, hearing that telling sermon, being fil led with 
wrath, sought summarily to kill H im, He could and did 
"pass through the midst of them, and went His way"; for 
who could lay wicked hands on His Person till He allowed 
it? We have seen Him exercising His authority and inherent 
power over demons, commanding the unclean spirits, and 
they came out of those whom they had possessed. We have 
known Jesus to be hungry, and yet not use His divine power 
to satisfy the needs of the human body, but left Himself in 
the hands of His Father, feeding upon the Word of God till 
" the angels ministered unto H im. " We know Him as once 
the homeless Stranger in the wor ld His own hands had 
made, walking from Judea into Galilee, purposing going via 
Samaria that He might save a soul from the paths of sin and 
shame. He was "wearied with His journey," and "sat thus 
on the we l l " of Sychar, and could, as being Omnipotent , 
have slaked His human thirst, yet waited, not so much to 
receive a drink of water in the ordinary way, as to give living 
water to one who had never yet tasted it. Blessed Savior! 
Thou wilt in due time bring all the "other sheep," "and 
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they shall hear Thy voice; and there shall be one flock and 
one Shepherd." 

At other times we have known Him to feed the hungry in 
thousands from a small supply of food. We have watched 
the disciples in a storm on the sea of Galilee afraid at the 
sight of a Figure walking on the water, but calmed at once at 
the sound of the familiar voice of their divine and beloved 
Master: " I t is I; be not afraid. Then they will ingly received 
Him into the ship: and immediately the ship was at the land 
wither they went." They could not obtain their objective 
point until they had received Him on board. Neither can 
any one else. You may, and will be, tossed up and down on 
the sea of life; but if Jesus in His proper Person as the 
divine-human One be not with you on board, you cannot 
expect to reach " the desired haven." Again: we have seen 
this same Blessed One claiming to be " the resurrection and 
the l i fe," and with the voice of power raising thedead, and 
yet as the Man of Sorrows and acquainted with grief 
weeping with them that wept: for "Jesus shed tears" at the 
sight, and groaned in the scene of death and the grave. 
Blessed Sympathizer. 

O n another occasion we have known Him as Son of Man 
— the human - divine One — beholding His beloved 
Jerusalem, and weeping over it, and at the same time 
uttering the judicial blindness and calamity coming upon 
that unbelieving nation, because they knew not the t ime of 
their visitation. Then later on , just as He was about to leave 
the temple—as the Shekinah left it in Ezekiel's days—as 
Jehovah the King of Israel, He spoke those immortal words: 
" O Jerusalem, Jerusalem, thou that killest the prophets, 
and stonest them which are sent unto thee, how often 
would I have gathered thy children together, even as a hen 
gathereth her chickens under her wings, and ye would not! 
Behold your house is left unto you desolate. For I say unto 
you, Ye shall not see M e henceforth, till ye shall say, Blessed 
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is He that cometh in the name of the Lord" (Mt. 23:37-39). 
He then went out, and departed from the whole system of 
buildings belonging to Judaism, never again to enter 
therein till after the fulf i l lment of Isaiah 25:9 and Matthew 
23:39. He will then rejoice according to Zephaniah 3:17; 
and the joy of the believing remnant wil l be unbounded. 

Once more. We have known Jesus Christ our Lord in 
Gethsemane agonizing in earnest prayer that, subject to 
the Father's wi l l , the cup might be removed from Him; and 
the sweat of blood gave evidence of the unfathomable 
depths of agony of soul through which He was passing in 
anticipation of the cross. But in that same garden, He who 
as Man received the strengthening ministry of an agle, yet 
as divine He smote His enemies to the ground with the 
words, " I A M " (Jn. 18:5,6). Then, in fulf i l lment of the 
Father's wi l l , and in such love to us, He went to the cross, 
and there, of Himself, laid down His life, that in 
resurrection He might take it again; and yet as perfectly 
human committ ing His spirit into the hands of His Father, 
and so expired. Then on the third day He was raised from 
among the dead to die no more. In all these things, and in 
many more of the checkered life of Christ, we have known 
Him; but the knowledge of Him as SON the Father Has 
reserved exclusively to Himself; so that we must let that 
alone for ever; " no man knoweth the Son, but the Father" 
(Mt. 11:27). 

On this mysterious subject the instructive remarks of 
another may well here be quoted in connection with the 
Rider on the white horse in Revelation 19:11-13: "But, 
though thus revealed as Man, He had glory none could 
penetrate into; of which He had the conscious power, but 
which was not revealed. So it was as to His Person and 
service. No one knew the Son but the Father. It was the 
secret of His rejection. He was that, and so necessarily such 
in the wor ld. But the world under Satan's influence would 
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not have that. In His humiliation His divine glory was 
maintained in the unsounded depths of His Person. Now 
He is revealed in glory; butthere ever remained what none 
could search or penetrate into —His own Person and 
nature. His revealed name was the Word of God. As 
revealing Cod in grace or power so as to make Him known, 
we know Him. But His Person as Son always remains 
unsearchable." 

It was not at the baptism but at the birth of Christ that 
God was first manifested in flesh. It was then and there the 
Word became flesh. In the manger at Bethlehem there was 
a manifestation of " that Eternal Life, which was with the 
Father." There and then " the Light which lighteth up every 
man" first shone in the darkness of this dark wor ld. O h , the 
glories of the Person of Him who in humil iat ion lay in that 
manger; being "made a little lower than the angels for the 
suffering of death," in order to accomplish the purposes of 
God for the redemption of man! 

How wondrous the glories that meet 
In Jesus, and from His face shine! 

His love is eternal and sweet, 
Tis human, 'tis also divine! 

His glory—not only God's Son— 
In manhood He had His full part— 

And the union of both joined in one 
Form the fountain of love in His heart. 
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Chapter 3 

"The Only Begotten Son, 

Who Is In the Bosom 
of the Father" — John 1:18 

R ationalistic unbelief in the pre-existence of Jesus Christ 
is responsible for the fol lowing statement: "We know 

that as a Man on earth the Son was in the bosom of the 
Father; that is to say, that God's heart of love was filled with 
His beloved Son whom He could complacently look upon, 
in His path of obedient devotion through a world 
dominated by Satan." Is that all the meaning of John 1:18? 
Was the Father alone in the past eternity, with absolutely no 
One with whom He could and did have communion of 
love? No one to share the love which fills His dwell ing 
place? No One, when purposing to create the universe, or 
in the creation of man, with whom to say, "Let us"? Was 
there no "bosom of the Father" till the baptism of Christ? 
Far be the unbelieving thought! In the formula of Christian 
baptism the Son is owned as a distinct entity, and therefore 
essentially a divine Person. He has declared the Father. 
Who but God can declare God? Who but God can reveal 
God? "Noth ing can satisfy all which Scripture tells us of this 
great mystery but the faith of this: that the Father and the 
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Son are in the glory of the Godhead; and in that 
relationship, too, though equal in that glory." "He who was 
with God in the beginning, as eternal as God, being God 
Himself, was also the Son of God. God allows many things 
to remain mysteries, partly, I believe, that He may in this 
way test the obedience of our minds; for He requires 
obedience of mind from us, as much as He does obedience 
in action. This is a part of holiness, this subjection of mind to 
God; and it is something which the Spirit alone can give. He 
alone is able to calm and humble those inward powers of 
mind which rise and venture to judge the things of God , 
refusing to receive what cannot be understood; a 
disobedience and pride which has no parallel, except in the 
disobedience and pride of Satan." 

This quotat ion, as another has said, is holy, seasonable 
caution for our souls." Can we honor the Son even as we 
honor the Father, if we do not own Him in the Godhead 
before the wor ld was? Jesus is called " the Son of G o d " in 
different respects in the Word. He is so called as born of the 
Virgin: "That holy thing which shall be born of thee shall be 
called the Son of G o d " (Lk. 1:35). He is such by divine 
decree: "Thou art My Son; this day have I begotten Thee" 
(Ps. 2:7); quoted by Paul in Acts 13:33,34 when proving that 
God raised Him from the dead, and referred to in Hebrews 
1:5 in connection with millennial dignity. Matthew and 
Mark first notice His Sonship publicly proclaimed at His 
baptism. Luke goes farther back, and notices it at His birth. 
But John goes farther still, even to the immeasurable, 
unsearchable distance of eternity, and declares His Sonship 
there as " i n the bosom of the Father." Let us not forget that 
it is characteristic of this Apostle to speak of the Son as of 
One on an equality with the Father, and of the relationship 
thus existing in the Godhead. The Greek word prototokos 
is used a number of times of the Son as Man , and means 
Firstborn. In Hebrews 1:6 and Revelation 1:5 it is translated 
"Firstbegotten"; but it is the same Greek word as that used 
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in Colossians 1:15,18 where it is rendered "Firstborn". But 
John uses another word , monogenes (Only-begotten), five 
times; and in every instance it is used of the relationship in 
which the Son stood to the Father in eternity. First, we have 
in John 1:14, "We beheld His glory,* the glory as of the 
Only-begotten of the Father, full of grace and t ru th . " That 
was surely " the glory which He had with His Father before 
the world was," but which faith alone could see hidden 
under " the form of a Servant." Next, in John 1:18 He is " the 
Only-begotten Son who is in the bosom of the Father." A 
very devoted and spiritually minded servant of the Lord has 
asked a very searching question: "Depr ive Him of the 
bosom of the Father from all eternity, and ask your soul if it 
has lost nothing in its apprehension and joy of this precious 
mystery, thus unfolded from everlasting to everlasting? I 
cannot understand a saint pleading for such a thing. Nor 
can I join in any confession that tells my heavenly Father it 
was not His own Son He gave up for me. " Next, we have the 
golden text that contains the gospel in a nutshell, and 
which should always be understood in immediate 
connection with its context. I refer to John 3:16: "God so 
loved the wor ld, that He gave His Only-begotten Son, that 
whosoever believeth on Him should not perish, but have 
everlasting l i fe." How can we preach the full gospel of the 
grace of Cod, unless we proclaim to people that the heart 
of Cod was so ful l of love towards them, that, instead of 
bringing down judgment upon them, which their sins 
deserve, He gave His own Son, the Son of His love, His 
Only-begotten One who had been with Him in eternity? 

•The glory of Christ was th reefo ld : His Essentia/glory as " i n the fo rm of G o d , " the 

ou tward manifestation of wh ich was laid aside when He empt ied Himself, taking a 

servant's form (Phil. 2:7). This glory was generally h idden, save when faith saw it, or 

occasion demanded it. Next, His Official glory as the Messiah, a specimen of wh ich 

was seen on the Holy M o u n t (Lk. 9:28-29), and referred to by Peter (2 Pet. 1:16-18), 

w h o was one of the eyewitnesses. Then, His Moral glory, that is, His peerless and 

lovely character, which cou ld not be h idden. There it was, shining out in His actions 

and words daily in a life which was an unleavened meat of fer ing " o f a sweet savor 

unto Jehovah." 
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The glories and virtues of such a Person, who came from 
the highest heights of glory down to the unfathomable 
depths of the cross, gave value to the sacrifice which He 
offered in doing the will of His Father. 

But to tell lost souls that when the infant that had been 
miraculously born at Bethlehem was, at thirty years of age, 
baptized; that then " the Supreme Being took up His abode 
in an earthly tabernacle of flesh and blood, and 
thenceforth God was in Christ"; that Christ went about 
preaching, and working miracles (not however by His own 
inherent divine power); that He died for us on the cross; 
and so on—this would not be the pure "gospel of Cod 
which He had promised concerning His Son Jesus Christ 
our Lord" (Rom. 1:1-4). It would not be the gospel Paul 
preached. It would in most respects be a heteros (different) 
gospel, which is not alios (another); for there cannot be 
another of the same kind. And remember well a solemn 
warning is pronounced upon those who announce as 
gospel anything besides what was originally received. See 
Calatians 1:9. 

In order to preach a gospel apart from the pre-existence 
of the Son of God we should have to omit "that Christ Jesus 
came into the world to save sinners" (1 Tim. 1:15): words 
which surely mean that He came as a Person from some 
place. We should virtually deny another statement 
concerning the Only-begotten Son: " In this was 
manifested the love of God toward us, because that God 
sent His Only-begotten Son into the wor ld , that we might 
live through H i m " (1 Jn. 4:9); and virtually deny, too, that 
the wonderful Person who was called Jesus Christ had 
come in flesh (2 Jn. 7). Whoever does not confess that truth 
"is a deceiver and an antichrist." "Whosoever denieth the 
Son, the same hath not the Father" (1 Jn. 2:23). And what is 
the denial of the Son but denying His own essential deity in 
the Godhead? " O earth, earth, earth, hear the word of the 
Lord" : "God so loved the wor ld , that He gave His Only-
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begotten Son, that whosoever believeth on Him should not 
perish, but have everlasting l i fe" (Jn. 3:16). "He that 
believeth on the Son hath everlasting life: and he that 
believeth not the Son shall not see life; but the wrath of 
God abideth on h i m " (Jn. 3:36). He that hath the Son hath 
life; and he that hath not the Son of God hath not life (1 Jn. 
5:12). 

O man, man, man, who deniest the pre-existence of the 
Son of God as a Person in the Godhead from all eternity, 
where art thou? and whither art thou going? Can He who is 
" the Light of the W o r l d " shine on such a path as that? Can 
the Word of God as a lantern guide the steps of the feet that 
tread there, or be as a light pointing in that direction? A 
junior old man would "intreat an elder as a Father" to halt 
and consider, what next? If this self-chosen course be still 
pursued, there may be a " d i t c h " farther on. Nay, is there 
not a chasm on either side of such a downgrade path, into 
which the car that is carrying such teaching may be 
precipitated? Let us take heed, lest the light that is in us be 
darkness; for if such be the case, " h o w great is that 
darkness!" The compass by which that vessel is steered is 
not the unadulterated Word of inspiration, and needs to be 
submitted to the inspection of " the Captain of our 
salvation," for adjustment, lest the mariner on such a frail 
craft should "make shipwreck concerning fa i th," Beware 
of rocks ahead! Better—infinitely better to change the 
course. Instead of depreciating the blessed Person of the 
Son of God, as if He were not One with the Father in 
eternity, "a way of life which transcends all o ther" is, surely, 
to own the essential deity of the Person of the Babe as He 
lay in humiliation in the manger, and to "honor the Son 
even as we honor the Father." 

The apostle John in his writings is very peremptory in 
connection with what concerns the Person of the Son of 
God. In the Gospel, after telling us that "God sent not His 
Son into the world to condemn the wor ld ; but that the 
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world through Him might be saved/ ' he speaks again of 
Him as " the Only-begotten Son of God , " and pronounces 
condemnation on an unbeliever: He that believeth not is 
condemned already, because he hath not believed in the 
name of the Only-begotten Son of G o d " (Jn. 3:17,18). " I n 
the name" is eis to onoma; the preposition eis giving the 
direction which faith takes and its restingplace when it has 
reached its object. If faith does not take the direction of 
believing on Him as the Only-begotten Son in eternity, it is 
not " the faith of the Son of God, who loved me, and gave 
Himself for m e " (Gal. 2:20): neither will it f ind the 
restingplace which Paul's faith found. The centurion's faith 
(Lk. 7:1-10), which eclipsed all that had been found in 
Israel, saw through the cloud that generally hid the Lord's 
essential glory, and owned (I apprehend) what He was in 
Himself. We do well to fol low such faith: it rejoices the 
heart of Him who is worthy of it. 

There is one more passage (already referred to on page 
32) where the Son's relationship to the Father is spoken of— 
1 John 4:9: " In this was manifested the love of God toward 
us, because that God sent His Only-begotten Son into the 
wor ld, that we might live through H im. " Now those 
inspired words demand more than being born into the 
wor ld : they reach back to eternity and are inseparable 
from the eternal loveof God. Who but He whom the Father 
" loved before the foundation of the w o r l d " (jn. 17:24), 
who knew all the love that lay in the bosom of the Father, 
who but the Only-begotten One—the Son of His love (Col. 
1:13) could be the expression and manifestation of that 
love to man? God could have righteously consigned guilty 
sinners to eternal torments as our just due; but then where 
would have been the manifestation of His love? There it 
was in His heart: for "God is love," and " love is of (ek, 
source) God . " Such love must reach its objects. When the 
Lord Jesus was upon the earth, the evil nature of man was its 
constant hindrance: so much so, that it could not freely 
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reach them. Hence He said, " I have a baptism to be 
baptized wi th ; and how am I straitened till it be 
accomplished!" (Lk. 12:50). He was, as it were, in a narrow 
place—"straitened." His death had to be accomplished. 
In that vicarious death "our old man was crucified with 
H im, " and in His glorious resurrection we are brought into 
the new creation, of which He is the Beginning and Head, 
and are even called after H im: for we are "come to the 
general assembly, and church of the first-born ones, whose 
names are written in heaven" (Heb. 12:23). Nowthe love of 
God can flow out freely, so as to reach its objects; for Christ 
"has appeared to put away sin by the sacrifice of Himself" 
(Heb. 9:26). 

There are in Scripture at least three words translated 
" love , " and each with its own particular meaning. In Titus 
3:4 we read, "The kindness and love of Cod our Savior 
toward man appeared." "Love" there is philanthropia, the 
English word philanthropy being derived from it. It is Cod's 
love for mankind in all the world as His creatures. Then in 
John 16:27 Jesus says, "The Father Himself loveth you, 
because ye have loved Me, and have believed that I came 
out from God . " Here we have the word for regarding with 
affection. The Father had affection for the disciples, 
because of their affection for His Son. It is also used in 
Revelation 3:19: "As many as I have affection for, I rebuke 
and chasten." Affection loves for what it sees in the object 
loved. Compounded with the preposition kata (which 
intensifies it) the verb is used of Judas in Matthew 26:49, 
when (hypocritically) he kissed Christ. But there is another 
word which the inspired apostle of love is very fond of 
using, which rises above all circumstances, and loves for its 
own sake. It is agape, and is used in his gospel seven times, 
twenty times in his epistles, and once in Revelation. It 
occurs over a hundred times altogether in the New 
Testament. 
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An eminent authority on the Greek language makes the 
fol lowing statement: "Agape . . is a word born within the 
bosom of revealed religion. It occurs in the LXX., 
(septuagint) but there is no example of its use in any 
heathen writer whatever." No wonder; for love has its 
source in God; and HisOnly-begotten Son-the Son of His 
love, who knew all about it in the bosom of His Father in 
eternity, was the only One to be the channel of it to us, that 
we might live through Him, and know the love of Christ 
which passeth knowledge. /Agape is " the joy of heaven, to 
earth come down . " 

"What else can satisfy the hearts 
Of those in Jesus blest?" 

"The streams on earth we've tasted; 
More deep we'll drink above." 

In eternal glory He wil l graciously share with us the 
enjoyment of the fulness of His Father's love; and there it 
wil l be an ocean without a shore. Such is the love which 
God purposed to manifest in sending His Only-begotten 
Son into the wor ld , that we might live through Him. Behold 
the babe as He lay in the manger, and ask yourself, if you do 
not see the beginning of such a manifestation? Then look at 
Him on the cross, and see the perfection of it. There shall 
yet be an answerto John 3:16and kindred texts—an answer 
commensurate with the magnitude of the sacrifice. It wil l 
be seen in the countless myriads washed in the blood of the 
Lamb, and made fit for the presence of a holy God. There 
we shall surround our blessed Savior, "and satisfy with 
endless praise a heart supremely blest." He wil l then "see 
of the travail of His soul, and be satisfied"; and the Father 
wil l have the joy of seeing His Son—"the Son of His love" at 
last realizing the " joy that was set before H im, " for which 
He "endured the cross, despising the shame." But the joy 
of the Father who gave His Only-begotten Son, and the joy 
of the Son who loved us, and gave Himself for us, will far 
exceed ours, for, " I t is more blessed to give than to 
receive." 
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Chapter 4 

The Pre-Existence of 
Christ 

D id the Lord Jesus Christ claim existence as a Person 
prior to His birth at Bethlehem? Certainly. No wonder 

the angels praised Cod, and said, "Glory to God in the 
highest, and on earth peace, good pleasure in men " ; for a 
divine Person was there manifested in flesh, and "He was 
seen of angels." It is quite true that we know very little as to 
His early life; but unquestionably Deity was there, and He 
knew who he was. Even at twelve years of age "He must be 
about His Father's business"; and it would appear that 
Joseph and Mary should have known that. The writer 
cannot refrain from here transcribing a beautiful piece 
from J.N. Darby's Synopsis of Luke's Gospel: "There" (at 
Nazareth) "His early days were spent in the physical and 
mental growth of the true humanity which He had 
assumed. Simple and precious testimony! But He was not 
less conscious, when the time was come for speaking to 
men, of His real relationship to His Father. The two things 
are united in that which is said at the end of the chapter. In 
the development of His humanity is manifested the Son of 
God on earth. Joseph and Mary, who (while marvelling at 
all that happened to Him) did not thoroughly know by faith 
His glory, blame the child according to the position in 
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which He formally stood towards them. But this gives 
occasion to the manifestation of another character of 
perfection in Jesus. If He was the Son of Cod and had the 
full consciousness of it, He was also the obedient man, 
essentially and ever perfect and sinless—an obedient chi ld, 
whatever sense He also had of another relationship 
unconnected in itself with subjection to human parents. 
Consciousness of the one did not hinder His perfection in 
the other. His being the Son of God secured His perfection 
as a Man and a Child on the earth." 

" I must be about My Father's business" is the first 
recorded self—witness to His deity. If that is denied, it is the 
denial of the Son which John speaks of in these solemn 
words: "Whosoever denieth the Son, the same hath not 
the Father" (1 Jn. 2:23). The Jews perfectly understood 
Christ to claim equality with God when He said, " I and My 
Father are one" ; and they accused Him of blasphemy for so 
saying. But listen to His reply: "Say ye of H im, whom the 
Father hath sanctified, and sent into the wor ld , Thou 
blasphemest; because I said, I am the Son of God?" (Jn. 
10:36). Was not that a claim to personal deity? Thus too the 
Sanhedrim understood His words in Luke 22:70: "Then said 
they all, Art Thou then the Son of God? and He said unto 
them, Ye say that I am. And they said, What need we any 
further witness? for we ourselves have heard out of His own 
mouth . " At times even the demons owned H im; for they 
knew who He was. That sonship goes infinitely farther back 
than His baptism and birth, even to eternity. 

But of all the many passages of Holy Wri t in which Jesus 
claimed pre-existence, perhaps none is more to the point 
before us than John 16:28: " I came forth from the Father, 
and am come into the wor ld : again, I leave the wor ld , and 
go to the Father." Now the verb for " I came fo r t h " is a 
compound verb, and signifies coming out of a place, or 
proceeding forth from a person. "From the Father," or 

38 



f rom with the Father, is most convincing to a believer.The 
preposition para (from) wi th the genitive case denotes 
from beside, or from the presence of. It contains the 
thought of juxtaposition. Does that mean that an attribute 
of Deity came forth from beside God? (May He forgive the 
question!). It can only mean what it says, that the Person 
who was with the Father in heaven came forth f rom His 
presence, and came into (eis) the wor ld . "Again I am 
leaving the wor ld , and am going to the Father." In the 
words, " to the Father" " t o " is pros, and means here the 
direction towards which, with the thought of propinquity 
(nearness). The preposition para is also used in John 7:29; 
16:27; and 17:8. It is used of the Baptist in John 1:6; but not 
as having personally come from heaven; "There was a man 
sent from God, whose name was John." He was officially 
sent from God, like the decree that officially went forth 
from Caesar Augustus in Luke 2:1, where the same 
preposition is employed. Some twenty times (mostly in the 
Gospel of John) the Lord refers to His having been sent, and 
doubtless in some instances officially sent as the Messiah, 
from the t ime of His baptism. But it is characteristic of the 
apostle to speak of His relationship with God as reaching 
back to eternity. 

No unbiassed mind can doubt that Christ claimed to have 
personally come down from heaven. Once He said to the 
Jews (Jn. 7:28), "Ye both know Me, and ye know whence I 
am." There He speaks from their point of view. They knew 
Him as Jesus of Nazareth; but not as sent f rom heaven. And 
when He said (v. 29), "But I know H im: for I am from Him, 
and He hath sent M e ; then they sought to take H i m " (v. 30) 
for making such a claim. Note well what He says in John 
8:14: " I know whence I came, and whither I go, " etc. 
Pothen (whence) reaches beyond the baptism and manger, 
even to heaven: for pou (whither) obviously refers to 
heaven. In John 6:62, what is the meaning of hopou en to 
proteron (where He was formerly), if it does not prove that 
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Christ claimed to have been in heaven prior to His 
appearance on earth? He is not speaking of an attribute of 
Deity, but of Himself as a distinct entity. And in John 3:13, as 
the divine-human One, He could speak of Himself as at that 
moment in heaven: "No man hath ascended up to heaven, 
but He that came down from heaven, the Son of man who is 
in heaven." He is also " the bread which came down from 
heaven" (Jn. 6:41). And in beautiful conformity to the 
position He had assumed when emptying Himself and 
taking a servant's form, He says, " I came down from 
heaven, not to do Mine own wi l l , but the wil l of Him that 
sent M e " (Jn. 6:38). 

On oneoccasion,when speakingtothe unbelievingjews 
about His Father, Christ used, not the usual preposition 
para (from beside), but ek (forth from), both by itself, and 
compounded with the verb erkomai (to come); and it is 
most beautiful to see the appropriateness of it. In John 8:42 
we read, " I f God were your Father ye would love M e : for I 
proceeded forth and came from God; neither came I of 
Myself, but He sent M e . " Now "He agape"ek tou Theou 
esti" (Love is of God, 1 Jn. 4:7), and Jesus, as " the Son of His 
love," and the very expression of it, came from its Source to 
manifest it to us, that we might know, and never be 
separated from " the love of God, which is in Christ Jesus 
our Lord." He came from the "Home where love divine 
doth rest." Whoever denies this is the loser in his soul of a 
sense of something which is most touching. 

Another claim. How conclusive to a believer is that which 
is written in John 8:58! "Before Abraham was I A M . " Such a 
manifestation of Himself brings out the inveterate enmity 
of the unbelieving and dishonoring Jews who at once took 
up stones to cast at Him. They well knew what His claim 
meant: that He as a Person was in existence before 
Abraham. This wonderful announcement has been passed 
off as simply, "the One who was to b e . " Sad unbelief! Ask 
any unbiased mind that studies the Word of God in the 
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spirit of the Bereans, if Christ did not there claim personal 
existence in Old Testament times? The answer can only be, 
and will be, "Yes." It is the only exegesis which meets the 
demands of those words of the Eternal One, whose words 
wil l remain when heaven and earth shall have passed away. 
And yet in the face of such words it is daringly said, "The 
Son was not present in Old Testament times/' and that He 
"became the Jehovah of the Old Testament." To make such 
astounding statements is virtually to imply that He was not 
the " I AM"before , and is a grave depreciation of Him who 
positively claimed existence before Abraham, and whom 
that believing patriarch ran to meet " on the plains of 
Mamre, " and owned as " M y Lord" (Gen. 18:3). Some 
scholars say that the word " L o r d " here should be 
"Jehovah," no t "Adona i . " If so, verse 3 would read, " O 
Jehovah," etc. It was certainly Jehovah who appeared to 
h im; and one of those " three men" was He for the occasion 
assuming human guise. 

The other two were in fact angels. See verse 22 and 
chapter 19:1. Who can doubt it? And who but an 
unbeliever in the true deity of Christ can fail to see that 
when that blessed One, who spake "as never man spake," 
said, " I am," He virtually claimed existence on the plains of 
Mamre? Abraham owned the same Person as the One who, 
later on, when the fulness of t ime was come, in 
unspeakable grace and marvellous condescension 
humbled Himself to be, as a human Babe, "wrapped in 
swadd l ing c lo thes, and laid in a m a n g e r " — a 
condescension and humiliation which characterized His 
spotless life on earth were He had not where to lay His 
head, and was consummated by allowing Himself to be 
nailed to the tree, hanging between two thieves, and to be 
"reckoned among the transgressors." Whatever the reader 
may think and feel, the writer has wept at the sight of such 
grace. Blessed be His name, who did it all in love to us! Yes, 
our Jesus is, in His own person, Jehovah the Savior, and the 
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ever great I A M . Ask any one who has learned even the 
rudiments of Greek, if Ego Eimi (I AM) does not mean 
personal existence at the t ime referred to? The very 
essence of the verb eimi (to be) is existence. He therefore, 
who in human guise appeared to the patriarch, could say in 
t ruth, "Before Abraham came into existence I A M . " Surely 
that was claiming to be a distinct entity. John 1:18 and 3:13 
is even stronger. The same Person also spoke to Moses; but 
this wi l l be considered farther on. 

Many times in the New Testament the name Kurios 
(Lord) signifies Jehovah, and when used of Christ, it does 
not merely mean that He is the One who was to be,nor that 
He had become the Jehovah of the Old Testament. Neither 
at His bir th, nor at His baptism did Christ become Jehovah. 
He ever was Jehovah: and the believing student of 
Scripture can frequently thus see Him in the Old 
Testament. As the coming " M a n Christ Jesus," doubtless 
He was Ho Erkomenos (The Coming One): and that 
expression disappears in reference to Him as such when He 
comes to reign, as in Revelation 11:17. Whatever 
connection there is between Ho Erkomenos (The Coming 
One) and the name Jehovah, the former should not be 
separated f rom the rest of the texts in which it occurs. These 
are as fol low: Revelation 1:4, Ho on (Who is), kai Ho en 
(and who was), kai Ho Erkomenos (and who is coming). 
Notice how essential existence is here put first. Next, 
Revelation 1:8, " I am the Alpha and the Omega, the 
beginning and the ending, saith the Lord, who is, and who 
was, and who is to come, he Almighty." There the same 
order is observed, with the addtion of "The Lord . . . the 
Almighty." It is Jesus who speaks, asserting a claim which 
none but a divine Being could make. Next, Revelation 4:8: 
"Ho ly , Holy, Holy, Lord God Almighty, who was, and who 
is, and who is to come." Here " W h o was" comes first, and is 
said of Him who sat on the throne. But in Revelation 11:17 
Ho Erkomenos (Who is coming), though in the Textus 
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Receptus and the English Version, was not in the original 
Greek; for Christ (as in the Word) had now come to reign, 
and is owned as "Lord God Almighty." Ho Erkomenos is 
also omitted in chapter 16:5. Who can deny that in these 
texts the abiding nature of Deity is indicated? though Ho 
Erkomenos became a name of the expected Messiah. 

The interpretation given to the name Jehovah as " I wil l 
be who I wil l be—thus conveying a thought as far as 
possible from existence," does not contain the whole t ruth. 
If " I A M THAT I A M " is a paraphrase of that name, what is 
the truth contained in the depths of those words? The 
modern scholarship which produced the "Revised 
Version" translated Exodus 3:14 the same as in the English 
Bible, but gives optional renderings in the margin thus: 
"Or , I A M BECAUSE I A M , Or,l A M W H O A M , Or, I WILL 
Be," and for " I A M hath sent me unto you , " " O r , I WILL BE, 
Hebrew Ehyeh"; and "Jehovah" is " f rom the same root as 
Ehyeh." Another scholar states that, "The name Jehovah is 
untranslatable; being at once the past, present, and future 
of the Hebrew verb 'to be.' " He believed "The true 
translation of the mysterious sentence which God used 
when He first explained that name to Moses, 'I A M THAT I 
A M , ' to be 'I A M HE W H O A M FOR EVER.' It carries the 
idea of an absolutely unending present existence." 

Another has pointed out that, "The divine Name Jehovah 
is a union of the three tenses o f ' t o be': HE WILL BE, BEING, 
HE WAS. The Greek equivalent of this is used once in 
Revelation 4:8." The main thought therefore which one 
gathers from that name and its paraphrase is ESSENTIAL, 
ETERNAL EXISTENCE; and that when the Lord Jesus 
declared Himself as the I A M , instead of meaning, "The 
One who was to be"—Ho Erkomenos, He claimed all that is 
contained in the word " I A M " of Exodus 3:14. Is not that 
also the meaning of His words in John 8:24? " I f ye believe 
not that I A M , " etc. And what depths of truth is conveyed to 
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a believer in that same claim to what He was in Himself, 
when His enemies came to take Him in Gethsemane! They 
stood in the presence of Jehovah; but knew it not. One 
expression, "EGO EIMI " (I AM) , was sufficient to fell them 
to the ground. Never could they have laid wicked hands on 
His majectic Person, had He not allowed it so that He might 
fulfi l l the divine counsels for the glory of God and our 
redemption. 

Now who was it that spoke to Moses from the bush? 
Modern, unbelieving criticism says of Christ when He was 
upon earth that, "He announced Himself as Yahveh, the 
long-expected Deliverer; and the voice which came from 
the lips of the Man Christ jesus, as the voice that came to 
Moses from the burning bush two thousand years earlier, 
the words of the Eternal God." If that means that when our 
Lord claimed to be " I A M , " He had become Jehovah, and 
that it was not His own voice, as that of a distinct entity, 
which Moses heard, but simply a personified attribute of 
Deity which afterwards became flesh—the writer of these 
pages utterly repudiates such teaching as a grave (but let us 
hope, unintentional) deprecation of the Person of Him 
who positively appeared to His servant on the mountain of 
God at Horeb. It was not merely an attribute, but the literal 
voice of an already existing Being which sounded out of the 
fire in the unconsumed bush. It was the same Person that 
later on lay in humilation in the manger. 

In Exodus 3:2 we read, "The Angel of Jehovah appeared 
unto him in a flame of fire out of the midst of a bush." Then 
in verse 4, "And when Jehovah saw that he turned aside to 
see, God called unto him out of the midst of the bush." 
"Ange l , " "Jehovah," "God"—al l applying to the One who 
spoke. Is God the Father ever spoken of distinctively as an 
Angel? But God the Son is many times. In Luke 20:37,38 
Christ attaches great importance to this revelation. Stephen 
also refers to it in Acts 7:38, and speaks of the One who 
appeared as " the Angel of Jehovah." Was not that Angel 
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Jehovah Himself, assuming for the t ime being angelic 
guise? The same Angel, but as High Priest, appears in 
Revelation 8:3-5; and in Revelation 10:1 asa"Mighty Angel 
come down from heaven, clothed with a c loud, and a 
rainbow upon His head, and His face as it were the sun, and 
His feet as pillars of f i re," affirming His right to sea and land, 
and uttering the voice of His might. This was the Angel of 
Jehovah that said to Hagar in Genesis 16:10, " I wil l multiply 
thy seed exceedingly"; and in verse 13, "She called the 
name of Jehovah that spake unto her,Thou God seest me." 
In these two verses we have again "Ange l , " "Jehovah," 
"God"—al l applying to the One who spoke to her. And in 
Genesis 21, when she thought her son was going to die (vv. 
17-18), "The Angel of G o d " (obviously a divine Person) 
called to Hagar out of heaven, and said unto her . . . I wil l 
make him a great nat ion." 

This too was the One of whom Jacob said at Peniel (Gen. 
32:30), " I have seen God face to face." It was He, and none 
other than a divine Person, that appeared to Moses, and 
spoke to him from the bush for the redemption of His 
people from Egyptian bondage. It was the same Jehovah 
that appeared to Joshua (Josh. 5:13-15) as "Captain of 
Jehovah's host," whose presence was holy ground; and to 
Manoah and his wife (Jud. 13), to whom they offered 
sacrifice (vv. 19-23), and of whom "Manoah said to his wife, 
We shall surely die, because we have seen God"—and to 
many others. 

Just recently the writer was struck with the remarkable 
appearance of the same Person, as recorded in Zechariah 3: 
Joshua the High Priest is standing before the Angel of 
Jehovah. Satan, as ever, is the adversay. " A n d Jehovah said 
to Satan, Jehovah rebuke thee, O Satan . . . is not this a 
brand plucked out of the fire?" and then to the attendants, 
"Take away the filthy garments f r o m " (Joshua). "And unto 
him He said, Behold, I have caused thine iniquity to pass 
f rom thee, and l wi l l clothe thee with change of raiment." 
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Who but God could utter such words? Thus repeatedly the 
very Person who afterwards was seen in humil iat ion in the 
manger, but withal God manifest in flesh, appeared in the 
Old Testament times as the Angel of Jehovah. 

The Man Christ Jesus did not become Jehovah, but was 
so in Himself. The Holy Spirit most beautifully guards His 
person in Zechariah 13:7, when bearing witness of Him in 
His then coming humil iat ion: "The Man that is My Fel low" 
(Companion, or Equal), "saith Jehovah of hosts." It was 
Himself who uttered those living words to Moses: " I A M 
THAT I A M . " Collect all the classical scholarship in the 
wor ld for a definit ion of the name Jehovah, and see if one 
can be found better than that given by God Himself in 
Genesis 21:33: "The name of Jehovah, the Everlasting 
God . " repeated conversely in Isaiah 40:28 : "The 
Everlasting God, Jehovah." The Essential meaning 
therefore of the name and its paraphrase under 
consideration, which one gathers from the Scriptures 
which cannot be broken, is, THE ETERNAL EXISTING ONE: 
and that applies to FATHER, SON, and HOLY SPIRIT: THREE 
PERSONS, but ONE GOD: He who was, and is, and wil l be 
for ever. "Hearken, O people, every one of y o u ! " 
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Chapter 5 

Rightly Dividing 
the Word of Truth 

It is of the utmost importance to know the mind of God 
intelligently as revealed in " the living Oracles" handed 

down to us; and so to unfold the Word of Truth in all its 
various parts according to His mind, that we be not guilty of 
falsifying it. Rightly to divide it is surely to treat it truthful ly, 
and in a straightforward manner. It has been well remarked 
that, "We may hold opinions; but convictions wil l hold us; 
and the conviction begotten in our souls by the Word and 
Spirit of God, of the supremacy, uniqueness, and 
absolutely incomparability of Christ, is a precious thing, 
and holds us, not simply we it." 

Besides the text (Jn. 8:58) already considered, much of 
the erroneous teaching refuted in these pages is based 
upon a misinterpretation of three other passages of God's 
Word : John 1:1, John 14:10, and 2 Corinthians 5:19. The 
first wi l l be taken up under the heading "Witnesses"; the 
second and third may be considered here: "The Father that 
dwelleth in Me , He doeth the works." Now if "dwel leth in 
M e " means that the Supreme Being had taken up His 
abode in an earthly tabernacle of flesh and b lood, and that 
thenceforth God was in Christ, the Greek word for 
dwelleth would probably not have been meno (to abide), 
but oikeo, or katoikeo (to inhabit). Take for examples 
Romans 8:11: " I f the Spirit of Him that raised up Jesus from 
the dead dwell in y o u " : "dwel l in y o u " is o/7cei en humin; 
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and James 4:5: "The Spirit which has taken His abode in us: 
"has taken His abode in us" is katokesen en hemin. In John 
14:10 the Lord uses the word meno which is found so much 
in John's writings for abide, dwell, remain, continue. It is 
also the word used in 1 John 4:12: " I f we love one another, 
God dwelleth in us": Theos en hemin menei. The fact is, 
John 14:10 is an example of the unity of the Father and the 
Son. Jesus was, in His own Person, the revelation of the 
Father; and if the disciples were not convinced of it by His 
words, they ought to have known it by His works. Notice 
what the Son says in John 5:17: " M y Father worketh 
hitherto, and I work. " And also in verse 19: "What things 
soever He doeth, these also doeth the Son likewise." The 
Spirit was to be sent by the Father in the Son's name (Jn. 
14:26), and yet in John 15:26 the Son says, " W h o m I wi l l 
send unto you from the Father." See also Acts 2:33. 

The divine-human One could say, "Destroy this temple, 
and in three days I wil l raise it u p " (Jn. 2:19), and yet in 
Romans 6:4 we read, "Christ was raised from the dead by 
the glory of the Father." In John 10:18 He is free to lay down 
His life of Himself, and yet at the same time He was under 
His Father's commandment. Who can fathom the depths of 
His Person or of His words? 

In speaking of the proper glory of the Person of the Son, 
another has said, "The Persons are not separated in their 
manifestations. If the Son wrought miracles on earth, He 
cast out devils by the Spirit; and the Father who dwelt in 
Him (Christ) did the works. Also it must be remembered 
that that which is said is said, when He was manifested in 
the flesh, of His complete Person, a Man upon earth. Not 
that we do not in our minds separate between the divinity 
and the humanity; but even in separating them we think of 
the one Person with regard to whom we do so. We say, 
Christ is God, Christ is Man, but it is Christ who is the two . " 
In His path of perfect obedience down here He ever 
honored His Father; and we should honor the Son to the 
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glory of the Father who sent Him. But those who view the 
Person of the Babe in the manger as simply a tabernacle of 
flesh and blood for "The Supreme Being" to eventually 
dwell in, have misunderstood and misinterpreted the text 
in question. They also incur the charge of being guilty of 
depreciating Him, who, while divine in His own essence, 
had taken a servant's form, and had placed Himself in a 
position of obedience to God His Father. Scripture does 
not contradict itself, but contains most precious truth. 

The oft-quoted text f rom 2Corinthians 5:19, "God was in 
Christ" (quoted apparently to show why Christwasdivine), 
seems a case of using a text apart f rom its context to fit in 
wi th the reasoning of the mind. The English version has a 
comma after "Christ ," and so the sentence looks like a 
complete one in itself; but it is not so; neither is there a 
comma there in the Greek. Look at verse 18, where clearly 
God effects the reconciliation dia (through) Jesus Christ. In 
the words Theos ven en Christo kosmon katallasson heauto 
(God was in Christ reconciling the world unto Himself), en 
(was) does not belong to en Christo (in Christ), but to 
katallasson (reconciling). If en belonged to en Christo, 
there would be incoherence with themenos (having 
committed): for both words are participles and agree with 
each other. " G o d " is the subject both for " reconc i l ing" 
and for "having commit ted." The preposition en (in), as 
used here, signifies " the sphere in which the subject was 
acting." Christ was the means, the conditional element in 
which this act was taking place at the cross, when and 
where the groundwork was laid for reconcil iation. The 
whole passage from verse 18-20 is connected. Compare this 
use of the preposition en (in) with Ephesians 4:32: kathos 
kai ho Theos en Christo ekarisato humin (even as God also 
in Christ hath forgiven you). " In Christ" is in the Person of 
Christ. The verb en (was) is also used with a participle in 
Luke 4:44: en kerusson (He was preaching). Modern 
scholarship translates 2 Corinthians 5:19 thus: "How that 
God was in Christ reconciling the wor ld to Himself, not 
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reckoning their offences to them, and putting in us the 
word of that reconcil iat ion." It is nowhere the teaching of 
Scripture that the Son was divine on account of " the 
Supreme Being" having taken up His abode in His human 
body. It rather teaches His essential deity and oneness with 
the Father in the Godhead. To deny this is to deny the Son. 
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Chapter 6 

Witnesses 

{ { • f we receive the witness of men" (as we all do), "the 
Iwitness of God is greater" (1 Jn. 5:9). The Spirit of God 

bears witness through those whom He inspired to speak 
and write of the Son, both in the Old Testament and in the 
New. Someone has well said, "In the Old Testament the 
New is latent. In the New Testament the Old is patent." Let 
us further search the Scriptures, and see for ourselves. 

Testimony of the Apostle John 

Remember that this witness speaks essentially of the Son 
as on an equality with the Father. In this Gospel Christ is the 
divine-human One. Nowhere is His pre-existence 
perceived by faith more prominently than here: and yet 
this is one of those portions which have been used (shall I 
say?) for the unholy traffic of the human mind, and 
derogatorily to His Person. 

"In the beginning was Ho Logos" (The Word). It is 
erroneously taught that Ho Logos was an attribute of Go*. 
The writer of these pages emphatically states on the 
authority of Scripture, that Ho Logos was a Person, and that 
Person the Son of God: for He was with God in the 
beginning. The celebrated Greek-English lexicographers, 
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Liddell and Scott define the word as, "(A) the word or that 
by which the inward thought is expressed, Latin oratio; 
and,(B) the inward thought itself, Latin ratio" and that in the 
New Testament "Ho Logos comprises both senses of 
thought and word." "The Word was wi th God . " The 
preposition pros (as already noticed) means direction 
towards, including propinquity (nearness). When used of 
t ime with the accusative case (as here), it signifies near, at, 
or about: hence with. A striking example of its use with the 
accusative is Mark 9:19: "heos pote pros humas esomai", 
(how long shall I be with you?). So the very first words of 
John's testimony imply the eternal pre-existence of Ho 
Logos. That word is never used in Scripture to signify the 
divine reason or mind. Neither is it a personified attribute 
of Deity, but "an acting reality by which the Eternal and 
Infinite is the great first cause of the created and f in i te." It is 
identical with Him as the pre-existing Son of God, as a 
comparison of verses 14 and 15 wil l prove. "Ho Logos en 
pros ton Theon" (The Word was with God). In en, the 
indefinite past, being used, is implied the existence of an 
enduring and unlimited state of being, and is contrasted 
with egeneto (became) in verse 3, and especially in verse 
14. It wil l surely then be seen by every intelligent reader 
that Ho Logos is the subject, and not the predicate of the 
proposition before us. KaiTheosen Ho Logos. How should 
those words be translated into English? "What think ye of 
Christ?" is the crucible. 

If you are an unbeliever in the eternal existence of Him as 
a Person whose "name is called The Word of God , " you wil l 
fol low the teaching which has occasioned the writing of 
this booklet. That teaching renders those words thus: "And 
God was the Word." Had John intended to say that, what 
meaning could his assertion have possibly conveyed? None 
other than a contradiction to his last assertion, by which he 
had distinguished " G o d " from "The W o r d . " To translate 
the words as, "God was the Word , " is to invert the subject 
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and predicate of the sentence. Ho Logos is the subject at 
the opening of the first verse, and it is the subject in the 
second verse and onwards. Notice the article Ho before 
Logos, which proves that to be the subject, and not the 
predicate in the words before us. 

One eminent Creek scholar has stated that, "Unless in 
reciprocal propositions, the predicate never has the 
article." How would you translate pneuma Ho Theos in 
John 4:24? for, as regards the form of the sentence, it is 
strictly parallel wi th this. No one would renderJohn4:24as 
"Spirit is God . " Neither should John 1:1 be read as, "God 
was the W o r d . " The author of an elaborate "Handbook to 
the Grammar of the Greek Testament" says,"The article is 
strictly definite, and is used, as in other languages, to mark a 
specific object of thought."Matthew 13:39 is an example: 
Hoi de theristai angeloi eisin (And the reapers are angels). 
Had the article been used with the predicate, it must have 
read thus: "the angels,"'viz., the whole host. So 1 John4:8: 
Hos Theos agape' estin (God is love). Put the article with the 
predicate (agape), and it would mean that " G o d " and 
"Love" are identical, so that in fact Love is God. "When the 
article is found with the predicate as well as with the 
subject, an essential identity with the subject is aserted," as 
2 Corinthians 3:17: Ho de Kurios to Pneuma estin (Now the 
Lord is the Spirit) to which the passage relates. The 
sentence is reciprocal. You cannot get away from the fact 
that, both grammatically and exegetically, Theos en ho 
Logos must be read, The Word was God. And such a 
translation agrees with the concurrent testimony of 
Scripture as to the Person of the Son, the same Person who 
condescended to be laid in humliation as a babe in the 
manger at Bethlehem. 

Much of the argument hinges on the text in question; 
and the system, of teaching which is based mainly on wrong 
translation must crumble: for "Magna est Veritas, et 
praevalebit" (Truth is great, and shall prevail). The charge 
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of polytheism made against the translation herein 
maintained is groundless: for Christ Himself says, " I and My 
Father are one." To invert the subject and predicate of the 
sentence would involve a contradict ion, which Scripture 
cannot be charged with. The immortal words, "The Word 
was God , " wil l remain true to all eternity: and so wil l the 
doctrine that there is One God, and that the Son of God is a 
distinct entity, one with the Father in the Godhead " f r om 
everlasting to everlasting." Psalm 90:2 is applicable to Him. 

Again: "The Word became f lesh" (Jn. 1:14). This is 
another crucial text which cannot fail to convince the man 
of faith. The deplorable teaching of unbelief is responsible 
for the statement that, "There was, however, a period when 
the Lord Jesus became a manifestation of Cod; a certain 
definite time when the Logos—and the eternal God was the 
Logos—became flesh, and thenceforth God was in Christ, as 
Scripture definitely says." It has already been shown in 
these pages that the oft-quoted words, " G o d was in 
Christ," are dislocated from their proper connection in 2 
Corinthians 5:19. The Person of Him whose name is called 
"The Word of G o d " never became a manifestation of God. 
He was such in His own essential Being; and as the Logos He 
became flesh to give expression to the thoughts of God. It is 
for the objectors to explain at what period of t ime He " W h o 
subsisted in the form of G o d " (Phil. 2:6) became a 
manifestation of Deity. The truth is, "The Word was G o d " ; 
and as the Logos He became flesh; and thus God was 
manifested in flesh. Moreover, he who had seen Him had 
seen the Father; for " I and My Father are one. " The Word 
became flesh when He in humiliation lay as a Babe in the 
manger. The angel told the shepherds, "Un to you is born 
this day in the city of David a Savior, which is Christ the 
Lord" (Lk. 2:11). If that Blessed One were merely "a child .. 
. subject to the physical weaknesses of humanity," could 
He be spoken of at once as "A Savior who is Christ the 
Lord"? Kurios (The Lord) is rendered by a celebrated 
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authority on Greek as "Jehovah." However that may be, 
" L o r d " could not be predicated of Him at that moment, 
were He not divine. The dear aged Simeon, when "he came 
by the Spirit into the temple . . . took Him up in his arms, 
and blessed God, and said, "Lord , now lettest Thou Thy 
servant depart in peace, according to Thy Word : for mine 
eyes have seen thy salvation" (Lk. 2:27-30). Does anyone 
doubt for a moment that he discerned who the Person was? 
Another has beautifully remarked on this lovely scene as 
fol lows: "Simeon, I may say, worshipped Him in the 
temple: and strangely—which nothing can account for but 
the light of the Holy Spirit who then fi l led him—he blesses 
the mother, and not the Child. He had the Chi ld in his arms, 
and naturally he wou ld , on such an occasion, have given 
the Infant his blessing. But he does not. For he had that 
Child in his arms, not as a feeble infant whom he would 
commend to God's care, but as God's Salvation . . .Anna, 
the prophetess, received Him in like spiri t ." Yes, the Word 
was God; and it was He who humbled Himself and came in 
flesh in order to give effect to the divine wil l for our 
salvation, according to the counsels of eternity. It is no 
depreciation of God the Father to say so: for He who speaks 
of Christ as "The Man that is My Fellow" (Zech. 13:7), 
wishes all to "honor the Son even as they honor the 
Father." 

Further Testimony of John Conjointly 
With That of Paul 

"A l l things came into existence by means of H i m " (Jn. 
1:3); and so verse 10: "The Worfd came into existence by 
means of H im. " This is corroborated by Paul in Hebrews 1 
and Colossians 1. It is not true to say that the universe was 
created fay a personified attribute of God. God made the 
universe by the instrumental power of His Son as a Person, 
as Hebrews 1:2 plainly teaches. The Son was evidently then 
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in existence: for it speaks of Him in verse 3 as "be ing the 
effulgence of His (God's) glory and the exact expression of 
His substance." To deny that it was as Son by means of 
whom creation received being is nothing short of a denial 
of the Person spoken of. In the book herein in question 
there is a chapter (17) on " the first of Colossians"; but it is 
grievous to see how the real teaching of the Spirit of God 
through the apostle Paul is evaded, and an illustration 
substituted from Ezekiel 28 about the Prince of Tyre and 
Satan, as if that has anything to do with the truth in 
Colossians 1 as to Him "who is image of the invis ib leGod," 
and by whom, as " the Son of His love," God worked in 
creation. In Colossians 1 "you may see two headships, two 
reconciliations, and two ministries: ministry in the whole 
creation under heaven, and ministry of the church to 
complete the Word of God. The revelation of the mystery 
had been reserved til l now." The present writer cannot 
refrain from transcribing a few of J. N. Darby's most suitable 
and edifying remarks on this scripture. After speaking of 
the Son in His personal glory in creation, and of His 
acquired glory by redemption (this latter being in virtue of 
the glory of His Person); the writer referred to proceeds 
thus: "The Son is here presented to us as Creator, not to the 
exclusion of the Father's power, nor of the operation of the 
Spirit. They are one, but it is the Son who is here set before 
us. In John 1 it is the Word who creates all things. Here, and 
in Hebrews 1, it is under the name of Son, that He, who is 
also the Word, is revealed to us. He is the Word of God, the 
expression of His thought and of His power. It is by Him 
that God works and reveals Himself. He is also the Son of 
God; and, in particular, the Son of the Father. He reveals 
God, and he who has seen Him has seen the Father. 
Inasmuch as born in this wor ld by the operation of God 
through the Holy Spirit, He is the Son of God (Ps. 2:7; Lk. 
1:35). But this is in t ime, when creation is alrerady the scene 
of the manifestation of the ways and counsels of God. But 
the Son is also the name of the proper relationship of His 
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glorious Person to the Father before the wor ld was. It is in 
this character that He created all things. The Son is to be 
glorified even as the Father." Beautiful testimony to the 
eternal glory of Him who is worthy of it! " A n d blessings 
more than we can give, be, Lord, for ever Th ine! " 

In Colossians 1 special notice should be taken of the 
three Creek prepositions used with regard to creation as 
predicated of the Son. In verse 16 we have, "For in Him 
were all things created." The preposition en (in) signifies in 
the power of, or virtue of whose person all things were 
created. "He was the one whose intrinsic power 
characterized the creation. It exists as His creature." Next, 
"A l l things have been created by H i m " : "by" is dia, which 
with the genitive case (as here) signifies, by means of—the 
Minister of Another's will, or the Instrumental Cause by 
which God worked in creation. Then, "and for H i m " : "for'' 
is eis, the meaning of which here is, with a view to. The Son 
was the Object God had in view in creation. It was foreseen 
that " the first man Adam" would utterly fail as being placed 
over God's creation; but " the second Man, the Lord from 
heaven," who was to be pre-eminently the Head over all, 
would gloriously succeed in the position which He was 
destined to occupy as being "appointed Heir of all things." 
He was in view. Thus it was, in virtue of Him as the Son, and 
by means of Him, and with a view to H im, that all things 
were created. 

In the first chapter of Hebrews, besides the grand truth 
that God made the universe by (dia) the Instrumental 
Power of His Son, there is a quotation from Psalm 102:25-27. 
The Holy Spirit alone could g ivethetrue application of that 
Scripture: and He has done so in this port ion of the Epistle, 
where the Son is owned as Jehovah the Creator. It is all said 
of Him. In the twelfth verse, "Thou art the SAME" shows 
the unchangeableness of His Person.The same truth is 
predicated of Him in chapter 13:8: "Jesus Christ is the 
SAME," which title is applied to Jehovah elsewhere in the 
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Old Testament also. Who but such a Person could assume 
manhood, and, in unspeakable condescension, lie as a 
babe in a manger at Bethlehem, and later on "by Himself 
make the purif ication of sins, and set Himself down at the 
right hand of the Majesty on high"? Our Jesus has done all 
this. Blessed be His name for ever and ever! 

Testimony Of Solomon 

Why should the eighth chapter of Proverbs be rejected as 
having no personal reference to our Lord Jesus Christ, and 
be pronounced to be "merely a personification of. . . 
wisdom"? It is perfectly true that "wisdom has ever 
characterized divine operations." But the real reason for 
objecting to apply to Christ what the wise man, under the 
inspiration of the Spirit, said of wisdom in Proverbs 8:22-31, 
must be because it proves, if applying to H im, that He was in 
existence " f rom everlasting." In Hebrews 4:12,13 there is a 
good illustration to help in interpreting the passage in 
question: "The Word of God is living and powerful,"etc. 
which is the written Word ; and in verse 13 there is a 
transition f rom the uttered Word to the Person of Him who 
is so closely identif ied with it: "A l l things are naked and laid 
bare to the eyes of Him with whom we have to d o . " So here 
in Proverbs 8: in the first part of the chapter wisdom is an 
attribute of Jehovah: then from verse 22 there is (as every 
devout mind wil l own) a transition to a Person. Now who 
can that be but the Son of God, who was " in the 
beginning," " f rom everlasting, from the beginning, or ever 
the earth was"? And how beautifully He speaks of Him 
whose "Fel low" He was: "Then I was by Him, as One 
brought up wi th H im: and I was daily His del ight." It takes 
one to " the Holy M o u n t " where the Father testified of His 
Son: "This is My beloved Son, in whom I have found My 
delight: hear H i m " (Mt. 17:5). "When He appointed the 
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foundations of the earth" the Son was there, and that in 
blessed anticipation of coming to earth: for "His delights 
were with the sons of men. " Is it not a joy to think of Him 
thus interested in those whom He was going to redeem and 
take into living association with Himself, accoding to the 
counsels of God in eternity? In the first chapter of Proverbs 
there is another similar transition from wisdom as a 
personified attribute to wisdom as a Person, verses 24:28 
are very noticeable. 

Testimony Of Isaiah 

Let all who deny that the Son of God was in existence 
when Isaiah wrote the majestic description of the sight he 
had of the Lord in chapter 6 read it again, and that as in the 
same divine presence which had the effect of making even 
a prophet realize his natural unfitness to be there. And let 
them consider if there has not been something uttered by 
the lips, or writ ten by the hand, to confess to God. Who can 
doubt that it was the Son of God who was seen sitting on the 
throne and receiving the acclamation of the winged 
seraphim? Doubtless the scene was in anticipation of His 
coming millennial glory; but the Person Himself was there; 
and the apostle John tells us that it was His glory which 
Esaias saw when he spake of Him (Jn. 12:41). Let objectors 
believe the t ruth, and own the Babe that lay in the manger 
as the same Person whom Isaiah saw sitting on the throne, 
lest the judicial blindness and hardness of heart of John 
12:40 overtake them. 

Testimony Of Micah Conjointly With That 
Of Daniel 
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Who would have supposed that any question would arise 
to doubt such a decided testimony as that which the Holy 
Spirit through the prophet Micah has given to the existence 
of the Person of Christ in eternity? Is there any plainer 
evidence of the fact in the Bible? See Micah 5:2. And yet 
those words, "Whose goings forth have been from of o ld , 
f rom the days of eternity" have been shelved as not 
referring to Him unti l He was " indwel t by the Eternal G o d . " 
But listen to the whole sentence of the objector: "But while 
it is evident that the first part of the prophecy refers to the 
Lord jesus Christ; it is quite evident that the latter part does 
not, although spoken in the same connection, as the man 
child born of the virgin was truly human, but when indwelt 
by the Eternal Cod, it can be said that His goings forth have 
been from everlasting." This virtually implies that the babe 
that lay in the manger was no more than truly human 
(although miraculously born) until Cod entered His body. 
May God in mercy open the eyes of the bl ind to see and 
understand what is really said of Christ! Who is the speaker 
in Micah 5:2? " O u t of thee shall He come forth unto Me." 
And in Matthew 2:6 we have the addit ion, " that shall rule 
My people Israel"; which additional words, though 
uttered by the Sanhedrin, are a paraphrase of the original 
prophecy, and accepted by the evangelist as correct. So 
this testimony to the pre-existence of Christ may be 
received as divine. Who can gainsay it? And Micah's 
testimony is confirmed by that of Daniel in Chapter 7:13,14. 
There the Son of man comes to the Ancient of Days, and 
receives a k ingdom; and then in verse 22 He Himself has 
the title of Ancient of Days": For it is He who comes. Wil l 
any one presume to say, "That is because the Ancient of 
Days took up His abode in the body of the Man Christ 
Jesus"? Let all who say so beware of perverting the Word of 
God, which positively affirms of Christ, "Whose goings 
forth have been f rom of o ld, f rom the days of eternity." Can 
any one depreciate Deity with impunity? " I n Him dwelleth 
all the fulness of the Godhead bodi ly" ; and the unity of the 
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Father and the Son is one of the truths of Scripture: He that 
sees the Son sees the Father: for Jesus "is the exact 
expression of His be ing" (Heb. 1:3). 

Testimony Of Malachi And Of 
John The Baptist 

In the third chapter of Malachi Christ the coming One, 
"The Angel of the Covenant," speaks thus of Himself: 
"Behold, I wil l send My messenger, and he shall prepare 
the way before M e . " In the face of such words that proceed 
from the mouth of Jehovah, will anyone dare to say that the 
Person who spoke through the prophet was not yet in 
existence? The Baptist's testimony corroborates that of 
Malachi. In the first chapter of the Gospel of John, verse 15, 
he says, "He that cometh after me is preferred before me: 
for He was before me." The word emprosthen (before) is 
here used of dignity; and the other word rendered 
"be fo re " is the suprlative protos, and as here used with en 
(was), refers to existence and order before him. John thus 
bears testimony to the fact that the Person of whom he 
spoke was officially preferred before h im, because He 
existed before him. This testimony would not be true, if it 
referred to time only: for the Baptist was born before 
Christ. But it is true; and the facts bear it out. The final 
testimony of this faithful and intrepid servant of God is 
partly given in the folowing words, "He that cometh f rom 
above is superior to all. . . He that cometh from heaven is 
superior to a l l " (Jn. 3:31). Did John speak of an attribute, or 
of a Person? He well knew of whom he witnessed, when (Jn. 
1:36) he was so struck with His Person that his whole 
attention was drawn to Him; " A n d looking upon Jesus as 
He walked," he preached a sermon of five words, which 
had a far-reaching effect upon those who heard it: "Behold 
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the Lamb of C o d . " But Christ had a greater witness than 
that of John: for the works which the Father had given Him 
to finish, and which He did in His name, the same works 
that He d id, bore witness of Him, that the Father had sent 
Him. And the Father Himself, who had sent H im, bore 
witness of Him. But whether it be the testimony of "ho ly 
men of God , " or that of the works of Christ, both of which 
prove who He was, rationalistic unbelief rejects both by 
denying His pre-existence. It does so, however, to its own 
shame and condemnation. 

Testimony Of Peter 

How interesting it must have been to the prophets of the 
Old Testament, when prophesying of the Coming One, to 
" inquire and search diligently. . . what, or what manner of 
time the Spirit of Christ which was in them did signify," etc. 
(1 Pet. 1:10-12). It was " the Spirit of Christ which was in 
them." Again, in 1 Peter 3:18-20, the apostle speaks of the 
Spirit by which Christ preached to the disobedient in the 
days of Noah. Such testimony surely implies that Christ as a 
Person was in existence at the t ime referred to. Further, in 
the revelation which the Father had given to Peter, 
enabling him to confess Christ as " the Son of the living 
God , " we must look beyond Bethlehem: for surely His 
eternal sonship is referred to ; and upon that rock of truth 
the church was to be built (Mt.16:16-18). 

Further Testimony Of Paul 

"Ye know the grace of our Lord Jesus Christ, that, though 
He was rich, yet for your sakes He became poor, that ye 
through His poverty might be r i ch" (2 Cor. 8:9). 
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All who do know that "grace" neither question nor deny 
that He to whom we owe our redemption was as a Person 
with the Father in eternity: for the Father " loved Him 
before the foundation of the wor ld . " Jesus was not simply 
an attribute of Deity. "He being rich, became poor. " Now 
when was He rich? It is for objectors to furnish an answer. 
Christ was never rich as a Man after the incarnation. The 
very foxes and birds were better off than He was: for they 
respectively had holes and roosting-places in which to take 
rest; "bu t the Son of man has not where to lay His head" 
(Ik. 9:58). Was ever poverty like that? Yes, His poverty went 
still further. As the Shepherd smitten by Jehovah (Mt. 
26:31); as the Messiah postponing the setting up in power 
of the kingdom promised Him (Lk. 1:32,33); cut off, and 
having nothing (Dan. 9:26, margin; rejected by the Jewish 
nation, stripped, crucif ied, slain, His very garments being 
divided by the soldiers among themselves; and laid in 
death (yet He Himself was " the Prince of life")—did ever 
poverty equal that? And all because He loved the church, 
and gave Himself for it in order to fulfi l I the counsels of God 
in eternity. O what love! "Behold, how He loved! " But 
when was He rich? Say, objector, if you deny His essential 
existence in the riches of the glory which He had with the 
Father before the world was, can you in good faith 
appropriate a share in the riches which every believer in His 
true Deity receives through His poverty on the cross, where 
He died that we might live? And if you object to own the 
true deity of Christ, and do not as a sinner, claim an interest 
in His precious blood, which alone atoned for sins and 
gives a title to glory in heaven, there is no salvation 
elsewhere: " for there is none other name under heaven 
given among men, whereby we must be saved" (Acts 4:12). 

Again: what think ye of Philippians 2:5-8? If th iswerethe 
only proof to be found in Scripture as to the pre-existence 
of Christ Jesus, it would be quite sufficient for faith; and 
those deny such existence must be charged with virtually 
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rejecting some of the plainest testimony the Word of God 
affords. "Who , being in the form of G o d / ' etc. "Be ing" in 
Greek is not eimi (to be, or, to exist), nor gignomai (to 
become what one was not before), but huparko, which 
signifies essential or original condition, and should here be 
rendered, "subsisting in the form of God , " etc. It positively 
dates back to His pre-incarnate state. The Person of the 
Babe that lay in the manger had already subsisted in the 
form of God. Can you now deny this? "Scripture cannot be 
broken." It is the amplest exposure of Satan's lie that the 
Son of God was non est (non-existent) in eternity. 
"Subsisting in the form of God, He thought it not robbery 
to be on an equality with God . " What do you honestly think 
of that? Next comes an act which would be sin in a created 
being: "He emptied Himself": of what? Not of deity, but of 
the outward form and manifestation of it. As God "He 
e m p t i e d H imse l f , t a k i n g a servan t ' s f o r m , a n d 
becoming"(what he was not before) " i n the likeness of 
men. " Another has said, "His humil iat ion is a proof that He 
is God. God only could leave His first estate in the sovereign 
rights of His perfect love; it is sin for any creature to do so." 
And often dur ing His service on earth, for the ends of God's 
glory, did the glory of His Person shine through the cloud 
that usually hid it! See Him walking on the sea, and 
boarding the vessel to calm the fears of His apostles; and 
immediately the ship was at the land whither they were 
going: or commanding the mighty waves of the lake with a 
word, "Peace, be st i l l " : or again, as Lord of the deep (which, 
with its fish owed existence to His omnipotent 
instrumental power in creation), He commanded a fish to 
come to the angling hook of Peter in order to pay the 
tribute money, "lest we should o f fend. " "What glory 
breaks through the cloud in that passing and trivial 
occurrence! It was all between the Lord and Peter." "The 
earth is the Lord's; and the fulness thereof" ; and so is the 
sea: for "He made i t ." And faith could perceive the form of 
God hidden beneath the form of a Servant. Many instances 
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of like nature could be given in connection with the 
miracles performed by Him; and who can gainsay the truth 
of it? Then, "And being found in fashion as a Man, He 
humbled Himself, and became obedient unto death, and 
that the death of the cross." This was a second thing Christ 
did in His humil iat ion; but " for the joy that was set before 
Him he endured the cross, despising the shame." Who 
among us can adequately estimate the magnitude of the 
sacrifice He made? Oh ! how He loved us! His blessed 
Person—what He was in Himself gave value to His sacrifice 
in the eyes of Him to whom it was offered " for a sweet-
smelling savor." Who but One divine in His own essence 
could have accomplished this that we should be "accepted 
in the beloved"? The denial of His proper Person involves 
the virtual denial of His finished work on the cross. 
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Chapter 7 

"Received Up 
Into Glory" 

f f « • #herefore God also hath highly exalted Him, and 
W given Him a name which is above every name: that 

at the name of Jesus every knee should bow, of beings in 
heaven, and beings in earth, and beings under the earth: 
and that every tongue should confess that Jesus Christ is 
Lord, to the glory of God the Father" (Phil. 2:9-11). 

His be the meed and crown, 

Who fought the fight alone! 

Trod all our foes beneath His feet 

By being trodden down. 

The work was done which the Father had given His Son to 
accomplish, and for which He came forth f rom the highest 
glory in heaven down to the lowest depths of the cross, 
where He was the center of two eternities. Until the 
accomplishment of His baptism of death He was so 
"strai tened"; but it was now over. He had "b lo t ted out the 
handwrit ing of ordinances that was against us, which was 
contrary to us, and took it out of the way, nailing it to His 
cross." He had "spoiled principalities and powers, and 
made a show of them openly, t r iumphing over them in i t ." 
He had annulled both death and him that had the power of 
it. He had tasted death for every man. Christ died for our 
sins; but as a pre-eminent Conqueror He rose from among 
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the dead; and "God raised Him up; having loosed the pains 
of death: because it was not possible that He should be 
holden of i t ." So He now returns to His Father to sit with 
Him upon His throne. Remember Hiw own words in John 
16:28: " I came forth from the Father, and am come into the 
wor ld : again I leave the wor ld , and go to the Father." What 
a glorious reception He must have received at such a 
moment! Another has beautifully writ ten on the great 
event thus: "He was received up with the unspeakable 
love, and with the boundless, unmeasured acceptance of 
the Father; as He had wrought out and accomplished the 
purpose of His grace in the redemption of sinners. He was 
received up in triumph...and there He took His seat at the 
right hand of the Majesty on high with all power given to 
Him in heaven and on earth." Yes, our Jesus "ascended up 
far above all heavens, that He might fi l l all things." 

It is highly important to observe that the apostles in their 
preaching were impressed with the fact that Jesus of 
Nazareth, the Man denied and crucified here, was now in 
heaven. Peter, on the day of Pentecost, and in his first 
sermon, brings out this important t ruth. He takes for his 
text the prophecy of Joel, and therein finds Jesus. He 
declares the Man who had been approved of God in the 
midst of them by miracles and signs, to be now in heaven, 
and, as the God spoken of in that prophecy, to have now 
shed forth the promised Spirit; and, moreover, that this 
same One was the Lord spoken of in that prophecy, whose 
name was for salvation now, but whose day wou ld be for 
judgment by and by. And again, at the "Beautiful Gate of 
the Temple" (Acts 3:21), he declares tha t " the heaven must 
receive Him until the times of restitution of all things." In 
the fifth chapter, too, the same preacher, as the spokesman 
of the apostles before the Sanhedrin, stated the same fact: 
"H im hath God exalted with His right hand to be a Prince 
and a Savior." The apostle Paul in like manner, not only in 
Ephesians, but also in Hebrews and elsewhere, speaks 
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much of the Lord Jesus being in heaven. And there He is at 
this moment. The Babe that lay in the manger, withal 
"Emmanuel, God with us," is the One spoken of in Psalm 8 
and in Hebrews 2. The Man who was once crowned with 
thorns is now in heaven, "crowned with glory and honor," 
with the prospect of having all things put in subjection 
under His feet. The treatment He received at the cross and 
on the way to it must have an answer of glory: 

Every mark of dark dishonor 
Heaped upon the thorn-crowned brow, 

All the depths of Thy heart's sorrow 
Told in answering glory now. 

It is said that literally translated, Isaiah 52:14 would read, 
"So marred from the form of man was His aspect, that His 
appearance was not that of a son of man." Such was the 
outward effect of the awful brutalities described in 
Matthew 26:67,68 and 27:27-30. But now that blessed face 
shines with the glory of God (2 Cor. 4:6) as the proof that 
our sins are forever put away. Blessed Lord! Thou art 
worthy of that glory. Paul had seen it on the way to 
Damascus, and it molded his life ever afterwards. The 
glorious Person of Jesus Christ whom he had seen (1 Cor. 
9:1) was everything to him, and should be to us. He 
preached, not only " the gospel of the grace of God , " that 
God can now, on the ground of Christ's work on the cross, 
righteously forgive and justify all who are of the faith of 
Jesus; but he also declared " the gospel of the glory of 
Christ," and " the gospel of the glory of the blessed God . " 

O the glory of the grace, 

Shining in the Savior's face 
Telling sinners from above, 

"God is l ight," and, "God is love." 
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God has shined in our hearts, that we, having a knowledge 
of that glory, may radiate it in blessing to others. How we 
should in spirit live in heaven, and open all the avenues of 
our souls to let Christ in glory occupy and fill our hearts, so 
that our mouths may confess Him before men in our daily 
lives: " for it is out of the abundance of the heart that the 
mouth speaketh." Can any one through rationalistic 
unbelief deny His personal pre-existence, and disown His 
essential place in the Godhead as one with the Father and 
Jehovah's Equal, and not lose thesense of what He now is in 
glory? Let us beware of grieving the Holy Spirit: for if we do 
thus grieve Him, we shall not have the joy of "behold ing as 
in a mirror the glory of Jehovah"; neither shall we be 
morally "changed into the same image from glory toglory, 
even as by Jehovah the Spirit." 

When Jesus was soon to return to His Father in heaven; 
having taken the position of Servant, He would not resume 
His pre-existent glory Himself, but so beautifully asked for 
it: " A n d now, O Father, glorify Thou M e with Thine own 
self with the glory which I had with Thee before the world 
was." This is exquisitely grand. In Him we see not only the 
"Tree that bringeth forth His fruit in His season" (Ps. 1:3), 
but also the quality of that fruit. All that He d id, f rom 
emptying Himself of the form of the outward glory to the 
moment of being "received up , " was infinitely worthy of 
Himself. "A l l the stages of this wondrous journey—from 
'God was manifest in flesh' right up to 'Received up into 
glory' are traced distinctly, though variously, for us by the 
Spirit in the four Gospels. We hold the same Blessed One in 
view, at Bethlehem, in the garden, in the resurrection, and 
at the mount of the ascension." Manifested in flesh, the 
Son journeyed from the manger to the cross.And as He 
journeyed, many a t ime the shadows of that cross fell upon 
His lonely path; also His "prayers and supplications"were 
mingled "w i th strong crying and tears." He always did the 
pleasure of His Father. Blessed Master! Perfect Example! 
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May we "always bear about in the body the putt ing to 
death of the Lord Jesus, that the life also of Jesus may be 
made manifest in our body." 

The Lord Jesus, though now in heaven, has not 
relinquished the position of Servant: He would "serve. . . 
forever" (Ex. 21:6; Ps. 40:6). As the second Man, wi th "al l 
authority given to Him in heaven and on earth," He wil l 
continue to serve, till "He shall have put down all rule and 
all authority and power; for He must reign, till He hath put 
all enemies under His feet." Yea, He shall destroy the last of 
foes—death; and then "there shall be no more death, 
neither sorrow, nor crying, neither shall there be any more 
pain." When this is also accomplishedd, He wil l hand over 
the entire kingdom in perfect order to His Father. This is 
surely intimated in 1 Corinthians 15:24: "Then cometh the 
end, when He shall have delivered up the kingdom to Cod , 
even the Father." "And when all things shall be subdued 
unto Him, then shall the Son also Himself be subject unto 
Him that put all things under H im, that God may be all in 
a l l " (1 Cor. 15:28). Wondrous climax! Glorious goal! The 
Babe that once lay in the manger wil l then have reached 
that climax. 
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Chapter 8 

This Same Jesus 

A t any moment the Lord Himself may descend from 
heaven with a shout, with the voice of the archangel, 

and with the trump of God, to raise the sleeping bodies of 
the saints, and to summon the whole people of God to 
meet in Him in the air. Blessed hope! Later on, when He 
comes to reign, "His feet shall stand in that day upon the 
mount of Olives," which was the very spot from which He 
ascended. "Whi le they looked stedfastly toward heaven as 
He went up, behold, two men stood by them in white 
apparel, who also said, Ye men of Galilee, why stand ye 
gazing up into heaven. This same Jesus which is taken up 
from you into heaven shall so come in like manner as ye 
have seen Him go into heaven" (Acts 1:10,11). Yes, "THIS 
SAME JESUS": the same Person who was in the glory with 
the Father before the world was: the same Person who 
emptied Himself of the form of God, and took the form of a 
Servant: the same Person that in humiliation lay as a babe in 
the manger: the same Person who spent a spotless life of 
thirty-three years as the Man Christ Jesus, doing the wil l of 
His Father, and finally laying down that life as " the Just One 
for the unjust, that He might bring us to God . " That very 
same One rose from among the dead; and then after forty 
days ascended to heaven. He still bears the marks of the 
nails and spear, where He now is, "a Lamb as it had been 
slain." Yes, this same Jesuswill come again, and that soon— 
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first to "snatch away" (1 Th. 4:17). His beloved church 
before the judgment about to fall on a wor ld that rejects 
Him; and to present that church to Himself, as in Ephesians 
5:27. Later on He wil l come to reign; and the church wil l be 
with Him in the administration of the kingdom for one 
thousand years. His final word to us now is, "Behold, I come 
quickly," and, Surely I come quick ly" (Rev. 22:12,20). 
"Amen. Even so, come, Lord Jesus." 

Now after all that is written of the existence of the Son of 
God in Old Testament times, and in eternity; and after all 
His own claims in the New Testament as to where He came 
f rom, and of His being " I A M " before the time of Abraham; 
and after all the testimony of the witnesses which the Holy 
Spirit gives us in the New Testament, it is for " the crit ics" to 
prove the contrary. But take warning. This same Jesus, with 
whom we have to do now, wil l be the One with whom we 
shall have to do hereafter. He Himself says, " M y reward is 
with Me, to give every man according as his work shall be " 
(Rev. 22:12). Some of that " w o r k " wil l be the books which 
have been wri t ten, containing words for or against His true 
deity, and His distinct entity in the Godhead. It is wr i t ten, 
"By thy words thou shalt be justif ied, and by thy words thou 
shalt be condemned" (Mt. 12:37). The tribunal of Christ is a 
solemn place in prospect for every one of us: for there we 
shall stand to have or lives reviewed. There "every man's 
work shall be made manifest: for the day shall declare it, 
beause it shall be revealed by f ire; and the fire shall try 
every man's work of what sort i t is" (1 Cor. 3:13). If we build 
now with " w o o d , hay stubble," it wi l l be too late then to 
withdraw it, and correct its baneful effects. Now is the t ime 
for self-judgment, if we desire to receive the Judge's 
approval; but His disapproval will be as a consuming fire. 
Such will be the effect of the unsullied light of His 
presence. 

This same Jesus, in His own personal, threefold, and final 
testimony, declared Himself thus: " I am Alpha and Omega, 
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the Beginning and the End, the First and the Last" (Rev. 
22:13). Can any one presume to say that He who uttered 
those far-reaching words is not so in Himself? If " t h ree " is 
the number of divine completeness, we have it here. As 
Alpha and Omega He embraces the whole alphabet of 
God's revelation. As the First and the Last, we see His place 
in the times in which that revelation is accomplished; and 
as the Origin and Consummation, His place in the purpose 
of God concerning it. Moreover, as the First, none was 
before H im; and as the Last, none will be after Him. As the 
Beginning, He is the Or ig in; and as the End, He is the 
Consummation. The title of " the First, and, the Last," is 
predicated of Jehovah in Isaiah 41:4; I Jehovah, the First; 
and with the Last, I [am] He." In chapter 44:6 we have, 
"Thus saith Jehovah, the King of Israel, and his Redeemer, 
Jehovah of Hosts: I [am] the First, and I [am] the Last"; and 
in chapter 48:12, " I [am] He; I, the First, and I, the Last," or, 
" I , the SAME," etc. " H e " is really a name of God. What 
therefore is written of Deity is claimed by "this same Jesus" 
in His final testimony. It is what He is in His Own Essence as 
One with the Father in the Godhead. If any one "adds to , " 
or "takes away f r om" it, let him read Revelation 22:18,19. It 
wil l remain true to all eternity, that Jesus Christ is the SAME, 
yesterday, and today, and forever" (Heb 13:8). You have 
read His claims to pre-existence; listen to these words: 
"Every one that is of the truth heareth My voice" (Jn. 18:37). 
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Chapter 9 

The End 

{ { • n all these things we are more than conquerors 
I th rough Him that loved us." There is such a thing as 

"moral superiority to ev i l " ; and that is the principle which 
the power of the Spirit made effective in the inspired writer 
of Romans 8:37. It owes its origin to the love of God as 
manifested to us in the Son of His love, Jesus Christ our 
Lord. 

In closing this little book the writer can bear testimony to 
blessing received in his own soul; and at intervals there has 
been much joy whi le seeking to exalt " the Son of God, who 
loved me, and gave Himself for me." The work is done: nay, 
it is only begun: for who among us can adequately speak or 
write of the virtues and glories of Him who came into the 
world to save sinners; giving up all that He had in order to 
obtain the "treasure hid in a f ie ld," and the "pearl of great 
price"? The writer feels like a little child on the sand of the 
sea dipping his tiny pail in the brink of the mighty ocean, 
and then pouring out the contents for the interest of his 
companions. I have walked along a little bit of the shore of 
the fathomless depths of the glories of Him who 
condescended once to be laid as a babe in the manger, and 
to be hanged on the tree; and I have dipped my tiny pail in 
a port ion of the brink—the brink only—of that vast, yea, 
unl imited expanse, where lie "h idden in Christ all the 
treasures of widsom and knowledge"(Col. 2:3). The 
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contents of the little vessel have now been poured out for 
the benefit of any of those "who love our Lord Jesus in 
sincerity." If we want to know the Father, the Son of His 
love can alone reveal Him to us. "He is the only exponent of 
the Father." If we want to know God as "Father" in the 
New Testament relationship, the Son alone can declare His 
name to us. And what grace He manifested, when, as Head 
of the new creation in resurrection, and the "Firstborn 
among many brethren," He said, "Go to My brethren, and 
say unto them, I ascend unto My Father, and your Father; 
and to My God, and your God . " If we want to see how the 
heart of God has been told out to all the wor ld , let us look at 
the cross, and there "behold the Lamb of God that taketh 
away the sin of the wor ld . " And if we long to know and to 
have in the depths of our souls the love wherewith the 
Father has loved His Son, "Let that therefore abide in us, 
which was from the beginning"; and so "shall we abide in 
the Son, and in the Father." " N o created thing shall be able 
to separate us from the love of God, which is in Christ Jesus 
our Lord." And as the countless ages of eternity roll on , we 
shall, by sovereign grace, delight to extol " the grace of our 
Lord Jesus Christ," and to bask in the sunshine of " the love 
of God , " and to enjoy without any intermission " the 
communion of the Holy Spirit." Finally, if we want to know 
"God manifested in f lesh," let us behold and worship the 
Person of Him who once lay as the babe in the manger, and 
see in Him the interpretation of Hebrews 1:3 and 
Colossians 1:15. "They shall call His name Emmanuel, 
which is, being interpreted, God with us" (Mt. 1:23). 
Blessed be His glorious Name for ever: and let the whole 
earth be fi l led with His glory! Amen, and Amen. 
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Thou art the everlasting Word , 
The Father's only Son; 

God manifest, God seen and heard, 
The heaven's beloved One ; 

Worthy, O Lamb of God, art Thou 
That every knee to Thee should bow. 

In Thee most perfectly expressed, 
The Father's self doth shine; 

Fulness of Godhead, too: the blest,— 
Eternally Divine. 

Image of t h ' Infinite Unseen 
Whose being none can know; 

Brightness of light no eye hath seen, 
God's Love revealed below. 

The higher mysteries of Thy fame 
The creature's grasp transcend: 

The Father only Thy blest name 
Of Son can comprehend. 

Yet loving Thee, on whom His Love 
Ineffable doth rest, 

The worshippers, O Lord, above, 
As one with Thee, are blest. 

Of the vast universe of bliss, 
The center Thou, and Sun: 

Th' eternal theme of praise is this, 
To Heaven's beloved One: 

Worthy, O Lamb of God, art t hou , " 
That every knee to Thee should bow. 
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The Divine Mystery 

When the inscrutable Person of the Son of God 
is assailed and dishonored by misunderstand
ing the Scriptures, or by misinterpreting the 
inspired text, or by even corrupting the Word 
of God, the attack must be met, and the 
assailants overcome with the sword of the 
Spirit, which never fails those who rightly wield 
it. Jesus Christ is the Rock of Ages, which has 
stood the storms of the enemy for many a year; 
but the waves of error, which have been dashed 
against it, only fall back into the depths of their 
own shame. That Rock is both impregnable and 
immovable: for "Jesus Christ is the SAME, 
yesterday, and today, and forever." 
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