
Israel, The Church, 
AND 

Christendom: 

THEIR CONT AGT AND CONTRAST. 

BY 

WM. HOSTE, B.A.,

Author of "The Christ of God," "Things that Differ," 

"Pentecost and After," etc. 

KILMARNOCK: 

JOHN RITCHIE, Publisher of Christian Literature, 

And through Agents and Booksellers. 





INTRODUCTION 

T
HE subject taken up in the following pages is 

one in which the importance of discerning the 
difference of things is evidenced in an especial 

manner. The confusion arising from a failure to 
discriminate between what exclusively characterized 
the age of the Mosaic economy and belongs to Israel 
as the earthly people of God, and that which is 
peculiar to the Church in process of formation in 
the present age, has had most serious consequences. 

Error in this respect has proceeded in two oppo
site directions. On the one hand, much of that which 
was manifestly intended solely for the earthly nation, 
and as "patterns of things in the heavens," has been 
incorporated into the teaching and practice of the 
Church, as if the latter were an earthly organization, 
instead of being "a spiritual house, a holy priesthood, 
to offer up spiritual sacrifices." On the other hand, a 
hyper-dispensational teaching has allotted exclusively 
to "the Jewish people " certain portions of the New 
Testament which distinctly contain Church truth. 

While, in regard to the dealings of God with men, 
there is much that is common to the Church and to 
Israel, it may be said of their distinct characteristics 
that " the glory of the celestial is one, and the glory 
of the terrestrial is another.'' 

The foHowing careful exposition of the differences 
between the two, and the lucid setting forth of the 
manifold ways in which Christendom has deviated 
from the teaching of the Word of God, beclouding 
its testimony by the traditions of men, cannot fail to 
be helpful to all who seek to know the mind of the 
Lord on these important themes. 

W. E. VINE. 
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Israel, the Church, and 

Christendom : 
THEIR CONTACT AND CONTRAST. 

" The Law was given by Moses, but Grace and Truth came 
by Jesus Christ,. (John i. 17). 

---�----

CHAPTER I. 

Prologue 

T
HE Lord's twin parables of the old wine sacks and

the worn garment (Luke v. 36-38), though not 
referring directly to the present Church dispensa

tion, contain important principles applicable to our day. 
If a piece of strong, new cloth, is sewn on a used up 

threadbare garment, the condition of the latter is made 
worse, and the patch is evidently out of place. So with 
new wine put into old skin bottles, hard and stiff with 
age; the bottles are spoiled and the wine is spilt. 
Christianity is not a patched up Judaism, nor can the 
old forms and ceremonies of the first covenant, legal and 

inelastic as it was, having merely "a shadow of good 
things to come and not the very image," contain the 
new living principles of the dispensation of the Spirit. 

A monstrous hybrid, and sterile at that, is the result of 
uniting what God has put asunder-law and grace, the 
ritualistic and the spiritual, the earthly and the heavenly. 

The three great religious systems - Roman, Greek, 
Protestant-by whatever name they may be called-
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destined ere long to form in carnal unity, "Mystery, 
Babylon the Great," all testify to this. The inflexible 
fornis of the old covenant, of which no detail could be 
displaced without injury to the spiritual reality they 
represented, have been tampered with. Scriptural 
terms have been applied to Pagan practises, and Christian 
principles ignored, travestied, or denied. Indeed, we 
shall see that what are known as the Evangelical Churches 
of Christendom-though containing within their" fold" 
many true saints, dear to Christ, and many servants of 
God gifted for the work-are constituted far more on the 
model of the Jewish assembly than of the churches of 
the Pauline Epistles, and that earthly and worldly 
principles reign in them instead of the heavenly and the 
Divine. Indeed, it is rare to-day to find even individual 
believers, and, rarer still, companies of such, who are 
standing fast on true Christian ground, worshipping in 
the holiest, and walking as a heavenly and separated 
people in the world. 

Let us then seek to discern the vital differences 
between Israel and the Church. By Israel, is meant, 
the earthly people of God (not, as frequently phrased 
the ancient people of God-for they are still His people). 
The expression " Israel of God" in Galatians vi. r6 
refers, as I judge, to believers in the Lord Jesus Christ, 
especially from among the Jews. 

The word" Church" means" a called out company," 
and is occasionally used in the primary and non-technical 
sense in the New Testament. Thus in Acts vii. 38, 
the expression " the church in the wilderness " simply 
refers to God's earthly people Israel, as called out of 
Egypt. But it is very confusing to talk of "the Jewish 
Church," or the Church in the Old Testament; such 
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expressions being only calculated to obliterate the vital 
distinction between Israel and the Church which we are 
now seeking to indicate. Again, in Acts xix. 32 and 
4r, the word is applied to a fortuitous concourse of 
persons gathered out of the streets of Ephesus, and in 
verse 39 to a legally constituted assemblage. This 
shows that the principle of always translating the same 
Greek word into the same English term is not practicable. 

The particular and technical sense in which the 
,vord " Church" is used in this book is that of the whole 
company of believers of the present dispensation, from 
Pentecost to the coming of the Lord for His saints. All 
such, alive on the earth at any given moment, would, if 
the will of the Lorcl were ca1ried out, be separated from 
the religious world around, and gathered unto the Name 
of the Lord Jesus in local companies. These would bs 
mutually related, though with individual responsibilities. 
Each would be more or less a microcosm of the whole, 
being " body of Christ " (r Cor. xii. 27), " temple of the 
Holy Ghost " (r Cor. iii. 16). Each would be directly 
dependent on Christ the Head, and be ministered to by 
Him through His Spirit and the Word. To-day, alas! 
Church testimony as a whole is in ruins. The Church, 
like Israel, has failed to keep her garments white. What, 
then, is our resouree ? Is it to take up what is called 
" the individual position," and give up in despair any 
hope of a corporate testimony? What saith the Scrip
tures? " Follow after righteousness, faith, charity, 
peace, WITH them that call on the Lord out of a pure 
heart" (2 Iim. ii. 22). The forty-two thousand Jews 
who returned from Babylon under Zerubbabel, were 
stirred up as individuals by the Spirit of God to take 
this important step, and in that sense the individual 



IO PROLOGUE 

decision, condition, and position are of first importance. 
But in Ezra iii. I, we read, "When the seventh month 
was come, they came together as one man "-that was 
collective testimony. And instead of sitting down 
amid the ruins, and giving themselves over to hopeless
ness, they set the altar of Jehovah on its bases (chap. 
iii. 3), established the feasts, " as it was written," and
relaid the foundations of the House .. of the Lord .

In other words, they rebuilt among the ruins according 
to the divine pattern. No amount of ruin in the whole, 
obliges every local church to remain in ruins, though it 
may well prevent one such arrogating to itself the title 
of " THE Church of God." 

COMMON GROUND. 

Before I_ examining the points of contrast between 
Israel and the Church, it is important to notice that 
there are many points of contact between the saints of 
this dispensation and those of Israel, and blessings 
common to both, yea, to believers of all dispensations. 
The overlooking of this fact has led to the exaggerated 
dispensational teaching of to-day, which attempts to 
divide the Word of God up into watertight compart
ments, and would fain rob the Christian not only of the 
Gospels, but also of all the Epistles, except what these 
teachers term "The Prison Epistles" of Paul, namely, 
to the Ephesians, Philippians, and Colossians, and Phile
mon. But the Christian now, is not justified on a 
different principle to Abraham, nor forgiven on another 
ground than David. 

We might illustrate this by a diagram, in which 
truths would be represented by lines, some of which, 
like repentance, acceptance by sacrifice, regeneration, 
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would stretch from the beginning of time to its close ; 
while others, such as Government in the hands of man, 
Law, and Church Position, would be more limited in 
their extent. Thus all the saints in every economy have 
been taught of God to feel their need and bow in the 
presence of God. All have been and are saved only in 
virtue of the atoning death of Christ, whether as still 
future, or as an accomplished work. All have been saved 
on the principle of faith. All have been quickened by 
the Holy Spirit. All have been sustained by the grace 
of God. All have prayed. All have praised. All the 
saints of God from Abel to the last to be gathered in, 
have been more or less" pilgrims and strangers in the 
world." All have had to experience the power of evil 
within, and the enmity of Satan without. Every godly 
patriarch and Israelite knew these phases of experience 
to a greater or less degree, just as every Christian does. 

PRIVATE PROPERTY OF THE CHURCH. 

But the Christian has more. He is united to the risen 
Christ, and to every saint on earth. He is " in Christ 
Jesus." He has the Spirit indwelling him after being 
baptised in that Spirit into the one body. He has " a 
great High Priest who is passed into the heavens, Jesus 
the Son of God" (Heb. iv. r4). He is "blessed with all 
spiritual blessings in the heavenlies in Christ Jesus" 
(Eph. i. 3). These are super-added blessings, which 
none of the Old Testament saints possessed. 

It is then a v�ry serious error to attempt to rob us 
of the Epistles, the Romans for instance-that Epistle 
of great foundation truths-as some would seek to do, 
because, forsooth, the full teaching of " the mystery of 
Christ" is not revealed in it as in Ephesians. The 
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teaching of the ,Epistles is cumulative, and in each, 
prominence is given to the special lin� of truth in which 
the Spirit of God willed the saints to be instructed, but 
we need them all, if we are to learn all the truth which 
God has revealed to us. 

PECULIAR POSITION OF THE CHURCH. 

There are those who maintain that God never has 
had and never will have but one thing 0n the earth
His Church, and that all the saints of all time belong 
to it. Such teachers only shew their defective knowledge 
of the, purposes of God, and " do err, :J?.Ot knowing the 
Scriptures." The Church was still a future thing in 
Matt. xvi. 18, when our Lord spake the well known 
words, "◊n this rock (i.e., the transcendant truth 
embodied in Peter's testimony to Him as �' the Christ, 
the Son of the Living God") I WILL build My Church." 
Had the Church been in existence from the days of 
Abel and onward, how could the Lord have spoken of 
His building of the Church as a future thing. Then, 
again, in Ephesians ii. 20, we read with clear reference 
to the Church-" the mystery of Christ," " Ye are . . ·. 
built upon the foundation of the apostles and prophets, 
Jesus Christ Himself being the chief corner stone." 
The order of the words "apostles and prophets," shows 
that the New Testament prophets are referred to. 
Certainly there were no apostles in Old Testament 
times. How could the Church then have existed before 
its foundation was laid. 

Moreover, there was a wall of separation built by 
God Himself in Old Testament time$ between Jew and 
Gentile. They might not intermarry. They were not 
to eat together. No uncircumcised person might enjoy 
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the privileges of the earthly people of God; whereas 

in Eph. ii. 14-18, we learn that this difference has been 

done away for the time being. The '' middle wall of 

partition has been broken down." Believing Jews and 

Gentiles are now united" in one body" on equal terms, 

and lose their distinctive differences. 

THE MYSTERY. 

"The mystery" was not that the Gentiles should be 

saved; that was clearly revealed in the Old Testament 

in such passages as Isaiah xlix. 6, " I will 4lso give thee 

for .a light to the Gentiles," and Amos ix. 12, "All the 

heathen (Gentiles) which are called by My Name." The 

mystery was, "that the Gentiles should be fellow-heirs 

and of the same body, and partakers o� His promise in 

Christ by the Gospe] " (Eph. iii. 6, R.v. ). Why should 
there be any mystery about it, if patriarchs, Jews and 

Gentiles, had already formed part of the same Church 

in Old Testament days? We shall see later, that the 
whole Jewish system-the model on which Christendom 

is constituted-is in definite and lasting contrast with 

Christian principles, as revealed in the New Testament, 



CHAPTER II. 

Relationships, Div-ine and Human 

" That ye may try things that differ" (Phil. i. 10, marg.). 

WE now come to the consideration of some of the
principal differences between God's earthly 
people, Israel, and His heavenly people, the 

Church. These differences we will consider under the 
following six heads :-

( 1) The character of their Relationship: (a) to God,
(b) to the world, (c) to one another.

( 2) The character of their Calling : as regards (a)
the blessing attached to it, (b) the place of its enjoyment,
(c) the conditions of that enjoyment.

(3) The character o.f their Worship: (a) by whom
offered, (b) where offered, (c) what is offered, (d) when 
offered, ( e) and preparation for it. 

(4) The character of their Service: as regards (r)
those who rendered it, (2) their support, (3) the witness 
borne. 

(5) The character of Obedience.
( 6) The character of their Hope.
We will first see what held good with Israel, then

what is true now of the Church, and what is the prevalent 
practice in the professing churches of Christendom. 
First, then, Israel differs from the Church, in 

(1) The Character of their Relation to God. An Israelite 
stood in a twofold relation to God. 
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OUTER CIRCLE. 

As a creature of God he was responsible to Him, in 
common with every other man, for the measure of light 
possessed. His privileges were greater. To them, 
" pertaineth the adoption, and the glory, and the 
covenants, and the giving of the law, and the service of 
God, and the promises; whose are the fathers, and of 
whom as concerning the flesh, Christ came, who is over 
all, God blessed for ever" (Rom. ix. 4, 5). They had 
also the chief advantage that "unto them were com
mitted the oracles of God" (Rom. iii. 2). Thus, too, 
they had great responsibilities, for "unto whom much is 
given, of him shall much be required " (Luke xii. 48). 
I am not referring now to their natural responsibility to 
keep the law, taken on their own shoulders at Sinai, when 
they announced thrice with one voice, "All that the 
Lord commandeth us we will do " (Exod. xix. 8 ; xxiv. 
3, 7) ; but of their responsibility as individuals to 
humble themselves before God and know His mercy and 
forgiveness. In this sense we must understand the 
words of the apostle, " He is not a Jew whic� is one 
outwardly . . . but he is a Jew which is one 
inwardly . . . whose praise is not of men but of 
God " (Rom. ii. 28, 29). 

AN INNER CIRCLE. 

There was an inner circle among the people of 
Israel. Not all had been touched by the grace of God. 
Not all had made a covenant with Him by sacrifice 
(Psa. I. 5), nor received a new nature. Those who had, 
were the true Israelites, who knew God and were known 
of Him. Such were the men of faith, of whom we read 
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that "they did that which was right in the eyes of the 
Lord." To all such, eternal blessing was .secured, not 
by works bu.t by grace, not by "· the blood of beasts 
on Jewish altc;1.;rs slain," but by that richer blood which 
was to flow at Calvary from the Lamb of God, '' without 
blemish and without spot " .(r Pet. i. rg'). 

This, however, is not the sense in which the word 
"Israel" •is used in these papers. l do not deal here 
with this relationship but wi-th the other and quite 
distinct relationship : that of men in the flesh, units 
among the earthly people of God. That this relationship 
did not depend on. spiritual change or moral conformity 
to the will of God is clear·, .\from the fact that entrance 
into tbi� privileged circle, an.d to the enjoyment of- the 
citizen rights of the people 0£ lsrael, was in virtue of 
natural birth, followed eight days. later, in the c;ase of 
male children, by the rite of circumcision as a sign of 
the covenant. 

Entrance into the Israelitish fold, did not carry with 
it necessarily any promise of eternal blessing, but it did 
entail a nght and obligation to share in the privileges 
and respon�ibilities of the chosen people, through whom 
the Name and glory of Jehovah were. to be manifested 
on the earth, if they obeyed His commandments. "All 
people of the earth shall see that thou art called by the 
Name of the Lord" (Deut. xxviii. 9, ·ro). 

All Israel, as a people, were sheltered by the blood, 
all passed through the Sea, all partook of the manna, all 
drank of the spiritual Rock that fbllow�d them (r Cor. 
�- r, 4). Every Israelite who was ceremonially clean 
could partake of the feasts of the Lord. A M_oses or a 
Korah, a David or a Saul, a John or a Judas, if not 
defiled, could eat the passover; nay, he was to be "cut 
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off from among his people" if he did not partake (see 
Num. ix. I-r4). 

In the period between the Exodus and the giving of 
the law at Sinai, Jehovah dealt with His people in pure 
grace, and did not once punish their murmurings and 
iniquities (Exod. xv. 24 ; xvi. 2, r2 ; xvii. 3). But 
after the law was given, flagrant transgression, such as 
the spiritual corruption of the golden c�lf (Exod. xxxii. 
35), · the moral corruption of Baal-peor (Num. xxv. g), 
and the refusal to enter the land (Num. xiv. 35), were all 
severely dealt with. 

The fact, however, in connection with this last named 
sin, that only two of the men of war who came out of 
Egypt entered the land, in no way necessarily affects 
the question of the eternal blessing of those who failed 
to do so, for these included Moses, Aaron, Miriam, and 
many others doubtless in the "inner circle" of faith, 
to whom future blessing was reserved by grace. Nor, of 
course, should the fact that "they perished in the 
wilderness" be taken as teaching that true Christians 
can be finally lost, though they too may fail to please 
God and come short through unbelief of much that 
God has prepared for them. To sum up, we see that 
relationship to God in the case of a member ot the house 
of Israel was by natural birth, and that circumcision 
was the outward sign of it. 

THEIR RELATION TO Gon. 

The character of man's relation to God depends on 
the character of God's revelation of Himself. This has 
varied down the ages, but God has never left Himself 
without a witness. Man, as a moral being, is always 
responsible to God, according to the measure of light 

2 
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bestowed. The Names of God are successive and 
cumulative unfoldings of His character. 

THE "HIGHER CRITICISM." 

The originator of the " Higher Criticism," whose 

name may well be buried in oblivion, conceived the 
quite gratuitous theory, that because the Divine titles 
are different in the first two chapters of Genesis, and 
there are certain fact� common to both, there must be 
two distinct narratives by different writers or editors, 
whom he named the "Elohist" and the "Jehovist," as 
if the same writer might not have good reasons for 
using different names for the Deity. This foolish theory 
has bred and spread. The discoverer overlooked the 
fact, that in Gen. i. we have a general account of man's 
creation, while in Gen. ii. we have a detailed account, 
and that the difference of title denotes a corresponding 
difference in the character in which God is revealed in 
the two chapters. The subject of the first chapter is 
Creation; hence the fitness of the title expressing power 
-Elohim. In the second chapter, we see God coming
near to His creature, providing for him, speaking to
him, hence Jehovah-a title which speaks of enduring
relationship-is appropriately added to the first. The
Divine titles moreover are intermingled later in the
book. In chap. iii., for instance, we have " the Lord

God" in verse one, and in the same verse Satan, who
recognises no responsible relationship to his Creator,
speaks of Him simply as " God." And the woman
follows this lead, but in verse 8, it is none the less as the
"Lord God" that the Creator comes down to seek
fallen man. How explain this on the editorial theory?
I suppose we shall be told-'' A sub-editor hath done
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this." Moses' writings under such manipulation, become 
for those who have accepted this theory a veritable 
" Mosaic " of editorial interpolations, culminating in 
the absurd eccentricities of that "crazy quHt "-The 

Polychrome Bible ! How simple and divinely perfect 
the Scriptures, are to those who have eyes to see and 
ears to hear! 

THE NAME OF JEHOVAH. 

To shew that the name '' Jehovah '' does connote 
close relationship, we may refer to Exodus vi. 2, 3. 
" And God said, I appeared unto Abraham, unto Isaac, 
and unto Jacob by the Name of God Almighty, but by 
My Name Jehovah was I not known to them."- They 
knew the name, for Abraham used it (e.g., Jehovah
jireh, Gen. xxii. 14), but they did not understand its 
true import. Now, God enters into covenant relation 
with Israel as Jehovah, the "I AM THAT I AM," the 
Eternal, unchanging One. The only covenant on which 
Israel's relation to Jehovah rested at that moment, 
was the one made with the fathers. "God remembered 
His covenant with Abraham," etc. (see Gen. xv., xxvi., 
xxviii.), and "God had respect unto the children of Israel" 
(Exod. ii. 25). Again, " I have also established My 
covenant with them " (i.e., the fathers) (Exod. vi. 4). 
This was the ground of His relationship with Israel, the 
seed of Abraham, as Peter's words in Acts iii. 25 tell
" Ye are the children . of the covenant which 
God made with our fathers, saying to Abraham, 
In thy Seed shall all the families of the earth be blessed." 
Surely this is the covenant of grace to which God refers 
as "My covenant," in which He says Israel did not 
continue (Heb. viii. 9). Therefore another covenant
that of Sinai-was allowed to intervene, and Israel, in 
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the most irresponsible way, at once accepted it. Their 
failure to do their part in a covenant of works, will open 
the way later on for the new covenant to be made with 
the house of Israel in the latter days, a covenant of 
unmingled grace. 

In the meanwhile, God did not abrogate His covenant 
with the fathers, but His relation with His people was 
henceforth modified in most serious and solemn ways. 
The clouds and thunder of Sinai denote this. 

But was Israel ever entirely under a legal covenant? 
Never; else they had perished as a nation, when the 
golden calf was set up. It was then that Moses rerrunds 
God of His oath to Abraham, etc. (Exod. xxxii. 13). 

In fact, when the law was given, something was at 
once introduced, which dispelled the clouds, silenced the 
Sinai thunder, and enabled God to have the chosen 
represen ta ti ves of His people in His presence--ea ting 
and drinking without fear, under a sapphire sky (Exod. 
xxiv. ro). It was the blood of the sacrifices of which
Moses said-" Behold the blood of the covenant, which
the Lord hath made with you" (see Exod. xxiv. 8;
Heb. ix. 15-22, where the word should be, I judge,
" covenant " all through).

This explains how the Lord's death had a special 
reference to the nation of Israel, according to the 
prophetic word, "It is expedient that one man should 
die for that nation" (John xi. 50), for no other nation 
has ever been under a covenant of works with Jehovah. 
The blood of the great Antitype of t)lese covenant 
victims shed at the foot of Sinai, must flow with special 
reference to Israel, though it is the same blood which 
meets the deep need of the guilty Gentiles-" who have 
not the law.'' 
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JEHOVAH'S RELATION TO ISRAEL. 

On the occasion of the golden calf, Jehovah with

drew from their midst, and His temporary dwelling, 
"the tabernacle of the congregation," was removed 
" afar off from the camp." But when the tabernacle 
proper was set up, Jehovah returned into the midst of 
His people, and His glory filled the holiest over the 
bloodstained mercyseat. 

The sacrifices-shadows of Golgotha-safeguarded 
the holiness of Jehovah, and enabled Him righteously to

pass over sin, though His righteousness was not yet 
revealed. 

Passages in the Psalms and the prophets-" Sacrifice 
and offering thou didst not desire " (Psa. xl. 6) ; " Thou 
delightest not in burnt offerings " (Psa. Ii. 16) ; " I 
delight not in the blood of bullocks or of lambs or of 
he goats" (Isa. i. 11)-have been quoted to show that 
these sacrifices were never of God at all. But was there 
ever a greater misconception? Who else could have 
ordained the sacrifices but Jehovah Himself ( see Lev. 
i. I ; iv. I ; vi. 1) ? How then could he disown His
own appointment? What He did disown was, a formal
offering of sacrifices, by hands defiled by sin. There
was a sacrifice that must precede the offering of victims, 
"the sacrifice of a broken and a contrite heart " (see
Psa. Ii. I7, 19).

Psa. xl. 6, merely states that the Levitical sacrifices 
could not satisfy God, and must give place one day to 
the great adequate Sacrifice of the Lamb of God. All 
other sacrifices were " shadows of the true," powerless 
to take away sin, so continuously repeated. 

The principle of the co-existent covenants the one-
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that of grace, established with " the fathers "-sealed, 
so to speak, like the title deeds of Jeremiah, and the 
other-that of works, given from Mount Sinai-open 
(Jer. xxxii. 14), is remarkably illustrated in the cere
monial enacted at Ebal and Gerizim (see Deut. xxviii. 
and Jos. viii.). Two constructions were to be erected. 
A cairn of great stones inscribed with the words of the 

law, and an altar of unhewn stones, set up on the very 
place of the curse on Ebal, bearing bum t offerings and 
the fat of peace offerings. From the cairn of stones no 
blessing could come, not even shelter from cursing. 
Twelve curses--one, we may say, for every tribe-are 
put into the mouths of the Levites, a tribe, be it noted, 
set apart to bless on Gerizim. But from the· altar 
flowed provision, and communion, and rejoicing (Deut. 
xxvii. 7).

This altar speaks to us of Christ in His death on the
Cross, the very place of the curse becoming the only 
source of blessing. Though the twelve curses are detailed 
in Deuteronomy, there is no mention of corresponding 
blessings. Curses can easily come, but how can blessings 
reach man, when they are on the ground of perfect 
obedience? Nor did the Levites recite the curses, which 
Moses had allotted them. Had they not deserved them 
too? It was Joshua, a figure of the Lord Jesus, through 
whom as the Word, God reveals all, who "read all the 
words of the law and the blessings and the cursings. '' 

JEHOVAH THE RESOURCE OF HIS PEOPLE. 

To go back a little, the Name of Jehovah became a 
"high tower" to Israel, a revelation of His sufficiency for 
every need, a blank cheque to be filled up by faith to 
any amount. Were they in conflict with Amalek? 
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They could count on Jehovah-Nissi (Exod. xvii. 15). 

Were they in distress ? Jehovah ,vas their " Shalom " 
(Judges vi. 24). Were they tempted to tum aside? 
'' They were warned that the Lord their God was a 
Jealous God" (Exod. xxxiv. 14). Were they punished 
for their backsliding ? They were reminded that 
Jehovah Himself was their Chastener (Ezek. xliv. 12). 
And when convicted of their unrighteousness, He was 
" Jehovah-Tsidkenu" (Jer. xxiii. 6). In a future day, 
the very name of the beloved city will be changed from 
Jerusalem-the place or foundation of peace-to 
Jehovah-Shammah,'' the Lord is there;'' foreshadowing 
surely the last great revelation of Jehovah, in the 
Person of Him whose Name is " Emmanuel, Wonderful, 
Counsellor, the Mighty God, the Everlasting Father, 
the Prince of Peace ''-Jehovah-Jesus. 

THE RELATIONS OF THE CHURCH TO Gon. 

Relationship to God as a member of the Church, the 
body of Christ, depends on spiritual birth. In the 
Church, the difference between the individual and 
collective position does not exist. They are distinct, of 
course, but rest on the same foundation, and involve 
the same relation to God. I am not now dealing with 
the responsibilities involved in reception into the local 
assembly, but with the fact that the individual is saved 
by faith in Christ, and that the Church is composed of 
just such individuals. So also is the true local church. 
Those who apostatize from the latter, do not cease to 
be of her. They were never of her. "They went out 
from us, but they were not of us ; for if they had been of 
us, they would no doubt have continued with us" (I 
John ii. 19). 
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No provision is made in the Word of God for mere 

profession. Baptism is not a symbol of false but of true 
profession. I believe the theory of "the great house of 
Christendom" is an idea imported into 2 Tim. ii. 20,

which is misleading. " The great house " is not spoken 
of, but " a great house " is, and that simply, as I judge, 
as an illustration. Thus, in any great house, various 
kinds of vessels are found, some for dishonourable uses 

and some for dishonourable. If a man would be a 
vessel unto honour, let him purge himself from the evil 
speakings (ver. 14), preachings (ver. 16), teachings 
(ver. 17) of the previous verses. Every man is either a 
vessel of mercy or a vessel of wrath (Rom. ix. 22, 23). 

Every Christian is either a "vessel unto honour" or a 
"vessel unto dishonour" in the sense of 2 Tim. ii. 20.

In every dispensation faith in God, as the One revealed 
in creation, revelation, and redemption, is the entrance 
into blessing. " To as many as received Him, to them 
gave He the right to become the children of God " 
(John i. 12, R.v.). " He that believeth and is baptised 
shall be saved " (Mark xvi. 16). " He that hath the 
Son hath life, and he that hath not the Son, hath not 

life " (1 John v. 12). Everything depends on personal 
relation to Christ. Mere professors in religious systems 
may be as numerous as the stones that pave their 
religious buildings. They may have been born in what 
are wrongly spoken of as " Christian countries," all 
duly christened, confirmed, and made communicants, 
but if not "born again" they are still as dead as those 
same " sacred " paving stones, and not one such has yet 
entered the true Church. None can enter there, except 
by faith in Christ and the new birth. Forgiveness of 
sins, justification by faith, life in Christ are all absolutely 
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essential for the possession and enjoyment of true 
Christian privileges. There is no inner and outer circle 

in the true Church. If relation to God depended 

primarily for an Israelite on neutral and national posi
tion, for a Christian it depends on spiritual and personal 
condition.. 

How DOES CHRISTENDOM STAND? 

Is it not abundantly clear, that the religious systems 
of Christendom are in this particular, framed rather on 
Jewish than on the Christian model? Entrance into 
the " Churches," if not actually by birth, is usually and 
confessedly by infant baptism, whether under the form 
of what is known as " christening " or of that rite 
known as " household baptism," which professes to 
admit babes into a circle of privilege, which those who 
practise it call " the kingdom," or " the house of God." 
I am not aware of any Scripture which teaches that 
even the regenerate are admitted into "the house of 
God " by baptism. 

The creation of circles of privileges, inside of which 
unregenerate babes are entitled to a kind of "prefer
ential treatment " over their less fortunate fellows, is 
a setting on one side of the great distinctive truth of 
the present dispensation, namely, the unqualified grace 

of God on equal terms to every creature who hears the 
Gospel. 

It is a most dangerous and pernicious heresy to 
deduce from the fact that, because all babes, not only 
of Christians, dying before years of responsibility are, 
as we believe, saved on the ground of the atonement of 
Christ, that therefore children of Christian parents are 
in some undefined way regenerated before they arrive 
at years of responsibility, and do not eventually need 
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" conversion " like other children. It is true that all 

do not need conversion from a life of open sin, for all 

have not lived such a life, but all need to be born from 

above, and to have that personal faith in Christ which 

produces conversion to God. The responsibilty of the 

parent is not to regenerate his child, but to bring it up 
in "the nurture and admonition of the Lord," to bring 
the truth of God to bear upon the conscience, and present 

Christ as the Saviour of God's providing. 
What is the result of this admission of the unregen

erate by baptism into the professing churches? 
Exactly the same as in the case of Israel; a mass of 

dead professors inextricably mixed up with a certain 
number of living saints, all treated in the same liturgical 
service, as " prodigal sons," " dearly beloved brethren," 
and "miserable sinners;" all exhorted to "work out " 
their salvation and " run the heavenly race." The 
parable of the tares and the wheat is quoted to justify 
this state of things, but it is forgotten that the field 
therein mentioned is " the world," and not the church 
(Matt. xiii. 38). The apostle's words in I Cor. v. 12,

teach us that there is a " within" and a " without," 
in the former of which, discipline and judgment ought 
to be exercised by the saints, while in the latter it ought 
to be left to God alone. "What have I to do to judge 
them also that are without? Do not ye judge them 
that are within ? But them that are without God 
judgeth. Therefore, put away from among yourselves 
that wicked person." Do not then the words of God by 
the same apostle come with urgent force to believers 
in fellowship with all such systematic mingling of truth 
and error, of faith and unbelief, of the living and the 
dead. " Be ye not unequally yoked together with 
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unbelievers " (2 Cor. vi. 14). " Come out from among 
them and be ye separate, and touch not the unclean 
thing, and I will receive you and will be a Father unto 
you, and ye shall be ny sons and daughters, saith the 

Lord Almighty" (2 Cor. vi. 17). 

RELATION TO THE WORLD. 

We will next consider Israel and the Church in 
relation to the world outside. Up to the call of Abraham, 
there had been no thought of choosing and calling out a 
particular nation. God had dealt with individuals as 
such, and had manifested His glory and His grace 
through them. In Gen. xii. I, z, the promise to Abraham 
is, " I will make of thee a great nation." God, who 
"knew what was in man,1' was going to shew that 
man at his best, surrounded by every privilege and 
safeguard, is incapable of improvement, and at the 
same time to reveal Himself and His own heart of grace 
in His dealings with the chosen nation, as a gardener 
might choose from a number, a fine crab apple tree to 
cultivate under the most favourable conditions, to 
prove to his children what he already knew, that a crab 
tree, unless grafted, can only produce crab apples. So 
God took Israel out from the nations, to show that man 
at his best estate is altogether lighter than vanity. The 
terms of the call foreshadowed that the position of this 
nation would be one of separation. "Get thee out of 
thy country and from thy kindred and from thy father's 
house." What words could speak more clearly of 
separation ? Later on in chap. xv., the land which the 
nation should occupy is specified. The whole of the Old 
Testament from Gen. xii. onwards, is taken up with the 
history of Israel; other nations are only mentioned as 
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they come into contact with her. Israel was intended 

to be the centre round which the other nations should 

revolve, and through whom they should find blessing. 

As we read, " When the l\1ost High divided to the 

nations their inheritance, when He separated the sons 

of Adam, He set the bounds of the people according to 

the number of the children of Israel" (Deut. xxxii. 8; 

and Psa. lxvii. 7-' 1 God shall bess us, and all the ends 
of the earth shall fear Him." When God brought His 

people out of Egypt, it was to bring them into a land of 

separation, which He had " fenced " around for them 

(Isa. v. 2). With this agree the words of Balaam : 
" Lo, the people shall dwell alone, and shall not be 
reckoned among the nations" (Num. xxiii. 9). 

ISRAEL, A SEPARATED NATION. 

The whole world, indeed, was divided into two classes: 
on one side Israel, and on the other the Gentiles, or the 
nations of the earth. This separation was partly guaran
teed by circumcision. No uncircumcised person was 
allowed to partake of the passover (Exod. xii. 48), nor, 
as we gather by inference from Judges xiv. 3 and Acts 
xi. 3, to intermarry or eat with the chosen race. The
manifested presence of Jehovah in the midst of Israel
would also separate her from the surrounding nations.
Moses said, " Is it not that THOU goest with us ? So
shall we be separated, I and Thy people from all the
people that are on the face of the earth " (Exod. xxxiii.
16). God Himself was " a wall of fire " about His
people, so that it could truly be said, " Blessed is the
nation whose God is the Lord" (Psa. xxxiii. 12). It was
only when they rebelled and forsook the Lord, that the
enemy came in like a flood through the breaches in the
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walls, and the beloved people were scattered among the 
nations, as it is to this day. But they will be gathered 
out again and bro1=1ght back to their own land (Isa. 
xi. 10, 12). The sa1ne separation will be preserved in
their judgment. For when the living nations will be
appearing before the Son of Man "seated on the throne
of His glory" (Matt. xxv. 31), Israel, who will be judged
apart (Matt. xix. 28), will be referred to by Him as" My
brethren " (Matt. xxv. 40 ). ;}.: During the millennial reign

. .. &;�\. 

of Christ, they will be still a people apart, the centre of 
the manifestation of Messiah's glory, and the channel of 
blessing to all the nations of the earth. 

THE CHURCH A SEPARATED PEOPLE. 

The Church, on the other hand, is not a nation, but 
a company gathered out of all nations-Jew and Gentile. 
Between such gathered out ones '' the middle wall of 
partition has been broken down" (Eph. ii. 14). The 
Church is morally separated from the world, but not 
ceremonially like Israel, "for else must we needs go out 
of the world" (1 Cor. v. 10). She is called to subm�ssion 
to (Rom. xiii. 1) and intercession for " the powers that 
be " (1 Tim. ii. 1-3), but not to share in the government 
of this world, in the absence of Him who is at once its 
rejected King and her own rightful Lord. 

Certain small countries have from time to time 
claimed to be the chosen nation of God, but He never 
had but one chosen nation on earthtwhich was Israel. " 

Men talk of "Christian Nations," but such a thing does 
not exist in poini of fact. Christendom is:made up of 

" Christianised" nations, but not one of them is Chris
tian. A

l

l this strikes at the root of much that is current 
in the " religious world." 
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II 

THE CHURCH " AND " THE CHURCHES." 

Where do we find such a thing in the New Testament 
as a " National Church," or a " Church established by 

law?" Where do we find any expression parallel to 
" The Church of England " or " The Church of Scot
land?" We read, indeed, of " the church" in a town, 
e.g., " The church at Jerusalem " (Acts viii. r)-made up
probably of many separate companies of believers in
that city-but we never read of " the Church " of a
country, always of" the Churches," e.g., " The Churches
of Galatia " (Gal. i. 2), " The Churches which are in
Asia" (Rev. i. 11). In the early days, the Church was
persecuted by the State, now the professing Church and
the State go hand in hand. It was right and proper for
a David, or a Solomon in a theocracy, as the viceroy of
God, to take the lead in carrying out His will, but " in
the Church " kings and princes have no status as such.
All believers are brethren in Christ, "made a kingdom
of priests unto God " (Rev. i. 6), and responsible to Him
for the exercise of the gifts bestowed on them by Christ
the Head. So that again we see that the great worldly,
national systems of religion are framed on the Jewish
theocratic model-not on the New Testament.

ISRAEL AND THE CHURCH IN THEIR INTERNAL 

RELATIONS. 

(a) The children of Israel were divided into twelve
tribes, with definite mutual positions, relations, and 
responsibilities. This twelve-fold division was " writ 
large " on the twelve stones of the High Priest's Breast
plate, and in the twelve loaves of shewbread, always 
placed on the table before the Lord. The same fact was 
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shewn forth at the passage of the Jordan, by the twelve 

stones erected in the bed of the river-symbol of death, 

and in those other twelve stones carried out of death, 

so to speak, on to resurrection ground, and set up in 
Gilgal. Later on, in a day of declension, E1ijah on Mount 

Carmel could not admit anything less than this truth. 
"Elijah took twelve stones, according to the number of 
the tribes of the sons of Jacob" (r Kings xviii. 31), 
Paul (Acts xxvi. 7) and James even when "Ichabod" 
was written on the nation, could still by faith see 
"the twelve tribes" (chap. j_ r). 

THE ONENESS OF THE CHURCH. 

(b) The Church is a divine unity, to which the
undivided loaf at the Lord's table bears witness, " Seeing 
that there is one bread, we who are many are one body, 
for we all partake of the one bread " (r Cor. x. I7, R.V., 

mar.). 

DENOMINATION ALISM. 

Alas ! for the tribes of Christendom ! Would that 
there were only twelve! There is not one of them that 
is not a work of the flesh! The simile of the many 
different regiments of an army has often been alleged 

to excuse the denominations of Christendom. But the 

regiments of an army are not rival organisations. Nor

do they recruit from one another's ranks. 

'' The Church'' in a town-its local expression that 

is-in no way denies the truth that" there is one body," 

and that we should keep the unity of the Spirit in the 
bond of peace. Denominationalism budded in apostolic 
times (I Cor. i. I2), bore its characteristic fruit down the 
ages, and is now in " the sere and yellow leaf." The 
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movement for the "Union of Christendom" is but the 
presage of that vast religious confederacy, "without 
Christ," which as " Mystery, Babylon," is seen in 

Rev. xvii., seated on the scarlet-coloured beast, and 
destined to be destroyed by it. 



CHAPTER III. 

The Calling of Israel and the Church 

"Blessed shalt thou be in the city; and blessed shalt thou be 

in the field" (Deut. xxviii. 3). 

"Blessed with all spiritual blessings in heavenly places in 
Christ Jesus " (Eph. i. 3). 

We will next compare Israel's calling with that of 
the Church. 

The calling of Israel was AN EARTHLY calling. 
They were God's earthly people. They were, it is true, 
specially privileged by His manifested presence in their 
midst, and were in a special covenant relation to Him as 
a people, but the character of their blessings, privileges, 
and position, was none the less earthly and connected 
with the earth. 

This does not prejudice the fact that the true men of 
God in the nation enjoyed, as we have seen, the spiritual 
blessings of forgiveness, justification, and communion 
with God, with a hope beyond this earthly scene. 
Doubtless many like Abraham" looked for a city which 
hath foundations, whose builder and maker is God" 
(Heb. xi. 10). Certainly, all godly Israelites who die, 
will enjoy heavenly blessing, but Israel, viewed as a 
peq.ple alive on the earth at any given time, is nationally 
called to an earthly position and blessing. 

One reason-perhaps the greatest-why the Jew is 
so generally unpopular, is not a religious but an economic 
one, though Satan hates them for their national con

nection with Christ, and God in goyemment permits 
persecution on· account of their rejection of Him. The 

3 
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Jew is admirably fitted for the earth, and the Gentiles 
see with chagrin, that instead of their getting the better 

of the Jew, it is the other way; hence disabilities are 

imposed and persecutions inflicted upon the chosen race. 
The earthly calling of Israel is shewn, we may say 

briefly, in three ways. By the fact that their blessing 

was (a) connected with an earthly place, (b) material in 

character, (c) conditional on obedience to law. 

(a) Israel's blessing was connected with an earthly
place-the promised land. Abraham was called by 

Jehovah into this land (Gen. xii. 1), and though in the 
following chapter we read that he was told to "Arise 
and walk through it," yet it could not be his actually, 
for "the iniquity of the Amorites," its then possessors, 
'' was not yet full.'' 

WHY WERE THE CANAANITES DESTROYED? 

Leviticus xviii. 24-30 ; xx. 22-24, describe the 
character of that iniquity, and sufficiently disposes of 
the argument of those who find such a mysterious 
providence in the total destruction of those " honest 
peasants," the Canaanites. It was in mercy to the 
whole world and succeeding generations, that such a 
moral pest house as their land had become, should be 
drastically disinfected. 

When God's moment came-that blessed " due 
time," never too soon, never too late (see Rom. v. 6 ; 

Gal. vi. 9; I Pet. v. 6)-God brought His people out of 
Egypt, that He might bring them into the goodly land 
of promise, "a land flowing with milk and honey" 
(Exod. iii. 8). They could neither inherit the blessings 
in Egypt nor in the wilderness. They must possess the 
land. This they failed to do entirely, through sloth or 
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unbelief, but in proportion as they did so, they were 
prospered. There they enjoyed great national prosperity, 
in measure as they were faithful to God. The immense 
territory promised to Abraham, "from the river of 
Egypt to the Euphrates " (Gen. xv. 18), " from the 
wilderness and Lebanon, from the river, the river 
Euphrates, even unto the uttermost sea shall your 
coast be " (Deut. xi. 24), is enclosed in a triangle, of 
which the two greater sides are about 900 miles long, 
and the base, the eastern end of the Mediterranean, 
about 400 miles long. This, containing, roughly speak
ing, 180,000 square miles-(the British Isles contain 
some 121,377 square miles)-never was possessed, not 
even in Solomon's reign, though doubtless it will be in a 
future age. 

Departure from God was marked by incursions and 
invasions of the surrounding nations, and later on, when 
Israel's cup of iniquity was full, they were deprived of 
their land, not all at once, but gradually, as if God 
lingered over the people in long-suffering patience. 
First, the ten tribes of Israel were deprived of their 
land-" So was Israel carried away out of their land to 
Assyria unto this day" (2 Kings xvii. 23). 

THE LOST TRIBES. 

They will be found again, probably, as is usual with 
lost things, not far from where they were lost.* In 
the meantime we may be sure that wherever the lost 
tribes are, they are not the mixed race inhabiting the 
British Isles, according to the fond imaginings of certain 
good people. About two hundred years later, Judah, 

• Many believe that the ten tribes of Israel are not lost at all, but only their
identity as such. .According to this, they would be included among the twelve 
million lews 1n the world at the present time. 
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too, was judged, as we read, " So Judah was carried 
away out of their land " (2 Kings xxv. 2I). Their first 
captivity lasted seventy years, and was succeeded by a 
partial restoration ; which was followed in 70 A.D. by a 
final dispersion of Judah, "as it is this day" (see Hosea 
iii. 4). But Judah and Israel will be brought back to
their land, not together, but part of Judah first in
unbelief, and then the rest, both becoming one nation
again in their land (see Isa. x. 20 ; xi. II ; xix. 24 ;
xxvii. 13 ; sliii .. 6 ; xlix. 12-22 ; Ix. 8, 9 ; lxvi. 20 ;

Hos. x. 6, etc.). There they will dwell in the Millennial
age (see Ezek. xl.-xlviii.), in the full enjoyment of
earthly blessing, under the beneficent reign of Christ
their King•.

The earthly calling of Israel was shown by the 
character of the blessings attached to it. These were 
material, and connected with the earth, as was fore
shadowed by the blessings enjoyed by the forefathers
,, Abram was very rich in cattle, in silver, and in gold" 
(Gen. xiii. z). As Jehovah promised, " I will make 
nations of thee, and kings shall come out of thee " (Gen. 
xvii. 6). Later, we read of Isaac, " He sowed in that
land and received in the same year a hundredfold "
(Gen. xxvi. 12), and of Jacob, "The man had much

cattle and maidservants and manservants and camels
and asses " (Gen. xxx. 43). This is further exemplified
by the blessing of the twelve patriarchs by Jacob, and
of the twelve tribes by �1:oses (e.g., those of Joseph,
Gen. xlix. 25 ; Deut. xxxiii. 13-17). We may roughly
divide these blessings under the three headings of (I)

Physical Condition, (z) Material Provision, (3) National
Position.
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IMMUNITY FROM DISEASE. 

(1) PHYSICAL FITNESS promised. If an Israelite
walked with God, he was to be a healthy and a long 
lived man. "I will put none of these diseases upon thee 
which I have brought upon the Egyptians" (Exod. xv. 
26). Of Moses we read-'' His eye was not dim, nor 
was his natural force abated " (Deut. xxxiv. 7). Caleb 
could testify, "I am as strong this day as I was in the 
day that Moses sent me" (Josh. xiv. II), and we read of 
David, "the man after God's own heart," "He died in 
a good old age full of days " (I Chron. xxix. 28). 

(2) MATERIAL PROSPERITY vouchsafed. The obedient
Israelite would be also a prosperous man. He would be 
blessed in the city and in the field; in his family and in. 
his flocks, in his basket and in his store. It was only 
necessary to take a walk in his fields and orchards, and 
notice the state of his crops, his vines, and his fig trees, 
to gauge his relation to God. If they were wrong, he 
was wrong ; if they were flourishing he was pleasing 
God. We see in the prophets (e.g., Haggai and 
Habakkuk) how often it was just here that Israel 
suffered, when under the chastening hand of God. '' Ye 
have sown much and brought in little. The heaven 
over you is stayed from dew, and the earth is stayed 
from her fruit. I called for a drought upon the land." 
Israel ought to have known that Jehovah had a con
troversy with her. This makes the faith of Habakkuk 
all the more remarkable, for though he saw around him 
the signs of Jehovah's judgment on the nation-no 
blossom on the fig tree, no fruit on the vines, yet he 
could say, " I will rejoice in the Lord, I will joy in the 
God of my salvation." His individual faith thus 
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triumphed, in the midst of national departure and 
disaster. 

(3) NATIONAL POSITION AND PROTECTION guaranteed.
'' The Lord shall cause thine enemies, that rise up. 
against thee, to be smitten before thy face " (Deut. 
xxviii. 7), a promise often exemplified in the case of
David, of whom we read, "The Lord delivered him out
of the hand of all his enemies" (2 Sam. xxii. 1). Then
later, in the same chapter in Deuteronomy, " All the
people of the earth . . shall be afraid of thee."
'' The Lord shall make thee the head and not the tail ''
-a state of things very different to the present condi
tion of Israel, but seen in the reigns of Solomon, Uzziah,
Hezekiah, and other kings. Now all national life, not
to say prosperity, is lost to Israel. In " Zionism" we
may surely see the dry bones of Israel beginning to come
together, preparatory to a partial national return in
unbelief to their land.

The enjoyment of these blessings was conditional ON 
OBEDIENCE TO LAW. The ordinances of the Levitical 
economy were suited to men "living in the world" 
(Col. ii. 20), and are called in Col. ii. 8, 20, " the rudiments 
of the world," or in Gal. iv. 9, " the weak and beggarly 
elements." Thus the promise of immunity from disease 
depended on hearkening to the voice of the Lord . . 
and giving ear to His commandments" (Exod. xv. 26), 
and so with the individual and national blessings already 
referred to (Deut. xxviii. 1). The condition and position 
of Israel in the world, " scattered and oppressed," is a 
standing witness that legal obedience never secures 
divine blessings, though their eventual enjoyment is 
guaranteed to the nation by the covenant of grace given 
to the fathers, founded on the work of Christ, which 
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their sin and unbelief can neither forfeit nor cause to fail. 

THE BLESSINGS OF THE CHURCH. 

The place of blessing of the Church is not earthly but 
HEAVENLY. The blessings of a Christian do not depend 
on the land he lives in, but on his being " in Christ "
a thing equally possible in Scotland or the Soudan, in 
China or the Cape. There are lands of special privHege 
where the Word of God can be read and the Gospel 
heard by all, yet many live and die in such land�, to their 
vastly greater responsibility, be it said, who through 
unbelief never share in the Church's blessings. There 
are some ill-taught souls who resort to Jerusalem as a 
specially favoured spot, in which to serve the Lord and 
await His return. But when His fe�t shall stand upon 
the Mount of Olives (see Acts i. I, Zech. xiv. 4) the 
Church will have been caught away, and Israel as a 
nation will be once more on the scene. 

WHAT IS THE SPHERE OF CHRISTIAN BLESSING? 

The place of blessing is now '' the hea venlies.'' 
"Blessed be the God and Father of our Lord Jesus 
Christ, who hath blessed us with all spiritual blessings 
in the heavenlies in Christ Jesus " (Eph. i. 3). Physically 
we are still on the earth, being still in this mortal body, 
but our spiritual place before God in Christ is connected 
with another sphere. This is the place of blessing for 
the Church, because it is the place of her Lord's exalt
ation (Eph. i. 20), and of her association with Him there 
(chap. ii. 6). It is also the place where principalities and 
powers learn through her '' the manifold wisdom of 
God" (chap. iii. 10), and where the saints learn the 
wiles of the devil and experience conflict with spiritual 
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wickedness (chap. vi. 12). This heavenly pofition 
invo]ves great responsibility. A heavenly man should 
be characterised by heavenly ways. His citizenship is 
in heaven (Phil. iii. 20). He is a stranger and pilgrim on 
the earth (1 Pet. ii. II). One sometimes meets fellow
countrymen abroad, whose behaviour and general tone 
are such as not to make one proud of one's connection. 
Let us not bring discredit on our heavenly fatherland. 

Only one-at once " the Lord from Heaven " and 
" the Son of Man which is in heaven,'' has perfectly 
exhibited heavenly ways down here. As we trace His

heavenly footsteps in the Gospels, how earthly ours 
appear ! But He has left us" an example that we should 
follow His steps" (1 Pet. ii. 21). We are lent by heaven 
to earth. We possess a heavenly nature; we have a 
heavenly hope (Col. i. 5), we shall one day bear the 
image of the heavenly (I Cor. xv. 49)_. "for vvhen we 
shall see Him we shall be like Him.'' We should bear 
His moral image here now. This is not by merely 
copying Him. The moon cannot copy the light of the 
sun. It is by reflecting Him ; for this we must be in 
His presence. We behold the heavenly Man at the well 
of Sychar, at the home of Bethany, on the sea of Galilee, 
in the garden of Gethsemane, on the hill of Calvary, and 
on the Father's throne, and as we gaze and reflect as 
in a mirror the glory of the Lord, "we are changed into 
the same image from glory to glory " (2 C.or. iii. 18). 

The blessings of the Church are not material but 
SPIRITUAL. Generally speaking, the Lord's people are 
not rich in this world's goods. "God hath chosen the 
poor of this world, rich in faith " (James ii. 5). " The 
poor saints" is an expression we meet with in the Word 
of God, now and again. No hint is given that their 
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poverty was due to a lack of Divine favour. In these 

days of excessive competition and unfair methods, the 

business man that will "live godly in Christ Jesus," 

will not only suffer persecution, but possibly a loss of 

profits. How few there are who count the" reproach of 
Christ" greater tiches than the treasures of Egypt! 
"Hasting to be rich,, is characteristic of the present day. 

How many Christians will brave this danger, in spite of 

the warnings of God's Word.* Gain is not godliness, but 
godliness with contentment is great gain." There are 

exceptions to the general rule that the Lord's people are 
not wealthy. To some, riches are entrusted. They are 
the Lord's stewards, responsible for the faithful use of 
their means. Such are not exhorted to "sell all that 
they have and give to the poor" (that was a special 
case), but rather " not to be high-minded, nor to trust 
in uncertain riches, but . to be ready to distribute" 
(I Tim. vi. I7, r8). A rich Christian may be " purse 
proud " and " think more highly of himself than he 
ought to think." He is also exposed to the adulation 

0f the servile and to the jealousy of the democratic 
element, and "who can stand before envy?" Let such 
keep in view the day when they will have to give account 
of their stewardship to the Lord. 

If a fu]l basket and store were promised to the 
obedient Israelite, it is not to the Christian now. Ask 
that weakly prisoner in his prison in Rome, whether 
his barns are full and his vines fruitful. He will tell you 
he has none, but that "he knows how to abound and 
to suffer need, and that he has learned in whatsoever 
state he is, to be content "-though not " therewith," 

• " They that will be rich fall into temptation and a snare, and Into many
foolish and hurtful lusts, which drown men In destruction and perdition " (1 
Tim. vi. 9). 



42 CALLING OF ISRAEL AND THE CHURCH 

as the A.V. of Phil. iv. II puts it. " Having food and 

raiment," the same apostle writes elsewhere, " let us be 
therewith content " (1 Tim. vi. 8) ; words well known 

to all, but by how few obeyed! The thirst for riches in 

the world is seen also in the Church, and sad indeed are 

the shipwrecks of faith and testimony that often result. 

Is SICKNESS ALWAYS PUNITIVE? 

The Christian cannot count on exemption from 
bodily sickness. No doubt godliness, and with it abstin
ence from all forms of excess, tend to good health and 
long life, but some of the greatest saints have been the 
greatest sufferers. Timothy had "often infirmities" 
(1 Tim. v. 23), Paul had his " thorn in the flesh " (2 
Cor. xii. 7), Epaphroditus was sick nigh unto death 
(Phil. ii. 27), Trophimus was left ill at Miletum (z Tim. 
iv. 20). Of how many saints has it been said, " Lord,
he whom Thou lovest is sick ! " Many of the Lord's
brightest lights, if not "under beds" (Luke viii. 16) are to
be found on them. Many never shine so brightly, as
when promoted to the dark school of suffering. It is
therefore unscriptural to assert that sickness is necess
arily punitive. This was certainly the case in 1 Cor. xi.
30. But sickness is ofttimes preventive (2 Cor. xii. 7)
,' Lest I should be exalted.'' Sometimes it is for purging,
that the fruitful branch may bear more fruit (John
xv. 2); sometimes to teach the sufferer the precious art
of sympathy (2 Cor. i. 4) Sickness should lead to much
more exercise of souls among God's people than it often
does, and the prayers of fellow-believers and especially
of " the elders " may well be enlisted, not only for
bodily recovery, but for spiritual blessing. James v. 14
is as true to faith as James v. 13, but a great deal of



CALLING OF ISRAEL AND THE CHURCH 43 

present day fanatical teaching attached to it is not true 
at all. It is not true, for instance, as we have heard, 
that " all sickness is the result of sin in the sufferer." 
Nor is it true that healing is only denied to unbelief, 
and that no remedies should be taken. "Use a little 
wine for thy stomach's sake ".(I Tim. v. 23) proves the 
contrary, and I Tim. iv. 4 is as true of medicine as of 
meat. And 2 Tim. iv. 20 shews, that the faith of an 
apostle did not avail to heal Trophimus, while Romans 
viii. II, assuredly points to the future.

DOES SPIRITUAL GIFT ENTAIL WORLDLY POSITION? 

Position in the world is not promised to the Church. 
The Church was never intended to be a great worldly 
system like Daniel's tree, in which "the birds of the 
air " might roost (Luke viii. 13, 19), any more that an 
annual like the mustard plant, is intended to become a 
perennial tree. "Catching fish" was more lucrative 
than" catching men" in those early days. Pre-eminence 
in the Church was then a post of danger. " Livings," 
"Benefices," "Church Lands," "Episcopal Palaces," 
and "Spiritual Peerages" were all unknown to the 
apostles. We never read of one of them coming forward 
as a candidate either for the Jewish Sanhedrim or the 
Roman Senate. Saul of Tarsus was probably a member 
of the former body, but lost his seat automatically, when 
he met Jesus Christ. He could hardly rub shoulders on 
equal terms with those who had crucified His Lord, yet 
we are told by some to-day "the apostles would have 
had great influence in such p]aces." They had more 
important and more influential work to do, which they 
thus describe : "We will give ourselves continually to 
prayer and the ministry of the Word " (Acts vi. 4). The 
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claim to temporal power is the legitimate outcome of 
a great worldly system like the Papacy, but " the true 
Church " is called to something higher. Israel was 
promised the necks of her enemies. The Church is 
promised to feel the heels of hers, but to come out 
"more than conqueror" through Him that loved her, 
at last. 

In closing, it would be well ro enumerate a few of 
the blessings which the Church enjoys, which Israel 
never will possess. Elect "before the foundation of the 
world " (Eph. i. 4), and predestinated " unto the adop
tion of sons" (ver. 5), and so to be conformed to the 
image of His Son (Rom. viii. 29). It will be noticed that 
while election guarantees the blessing, predestination 
determines the special character of that blessing. The 
Church is united to Christ (ver. 22, 23) as her risen head 
in heaven by the Holy Ghost sent down to earth-being 
baptised into the body-Gentiles as well as Je,vs losing 
their clistinctive national character, becoming " members 
one of another" and temples of the Holy Ghost, indi
vidually and collectively. These blessings are guaranteed 
to the believer by the grace of God. He holds them, not 
only in promise as Israel did, but as present possessions. 
Nor can they be lost through unfaithfulness, although 
the enjoyment of them greatly depends on the measure 
of the believer's obedience to the Word of God, and his 
c1eaving with purpose of heart to the Lord. 



CHAPTER IV. 
The Character of Worship 

"God is a Spirit, and they that worship Him, must worship 

Him in spirit and in truth" (John iv. 24). 

PERHAPS in no particular has Christendom more
flagrantly and universally departed from the 
Divine pattern. than in the matter of worship. 

Practically everywhere worship is according to '' the 
rudiments of the world," that is, after the Jewish 
system. We shall divide this part of the subject under 
four heads: (1) The Worshippers, (z) The Place of 
Worship, (3) Preparation for Worship, (4) The Worship. 

I. The Worshippers.-Speaking generally, we may
divide Israel into three classes: (a) the Warriors-that

is, every male of the twelve tribes "from twenty years 
old and upward; all that were able to go forth to war" 
(Num. i. 3). (b) The Workers-the Levites who were 
given to Aaron "that they might minister unto him," 
and "do the service of the tabernacle" (Num. iii. 6, 7) ; 
and (c) the Worshippers-namely, one family alone of 
the tribe of Levi, Aaron and his sons, "they shall wait on 
their priest's office" (Num. iii. 10). These three classes 
were distinct and separate ; their functions did not 
overlap. The Levites, as such, were not expected to 
fight the battles of Jehovah. No other tribe but they 
could do the service of the sanctuary, but even they 
could not perform the office of a priest. That belonged 
alone to the priestly family. It will not be needful to 
enter at length into the privileges and duties of Aaron 
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and his sons, it will suffice to notice certain points which 
distinguished them from the rest of Israel. 

r. They occupied a Separate Position. It was Jehovah
who called them to this, as we learn from Exod. xxviii. I,

not themselves nor their fellows. The Lord said, "Bring 
near unto thee, Aaron, thy brother, and his sons with 
him, from among the children of Israel.'' They were 
sanctified or set apart to their office, with elaborate 
divinely appointed ceremonial (Lev. viii. 6-24). The 
daughters of Aaron might eat of the offerings, but did 
not act publicly as priests. 

2. They were called to a Definite Service. The object
of the call is specified "that he may minister unto me 
in the priest's office, even Aaron, N adab and Abihu, 
Eleazar and Ithamar, Aaron's sons" (Exod. xxviii. 1). 

No other family on earth has ever been recognised by 
God as priests unto Him, but the family of Aaron. 
The warning to all outsiders was a solemn one, "The 
stranger that cometh nigh shall be put to death" (Num. 

iii. 10). Not even was our Lord Himself a priest upon
earth, being of the tribe of Judah (Heb. vii. 13 ; viii. 4).
It was a serious offence, calling at once for divine judg
ment, for even a Levite (e.g., Korah, Num. xvi.) or a
King ((e.g., Uzziah, 2 Chron. xxvi. 16-20) to usurp the
priestly functions. How serious, then, must have been
the sin of Jeroboam, "who made priests of the lowest of
the people " (r Kings xii. 31), and of those who in our
own day consecrate to a fancy priesthood unregenerate
and even ungodly men.

3. They wore a Distinctive Dress. Their priestly
garments were divinely appointed and described (Exod. 
xxviii.). Nothing was left to the imagination or inven
tion of man. Texture and make all had a divine meaning, 
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and as the sons of Aaron moved through the camp or 
appeared at the door of the tabernacle they were con
spicuous to every eye as the priests of Jehovah. 

4. They enjoyed Peculiar Privileges. As those who
had received the anointing oil, they alone could offer 
burnt offerings (Lev. i. 5-8), the skins of the victims 
belonging in each case to the officiating priest (Lev. 
vii. 8). They alone could enter into the holy place
(Exod. xxviii. 43 ; Nun. iv. 5, 19, 20), to bum incense
upon the altar of gold (Exod. xxx. 7 ; 2 Chron. ii. 6, 18).
For their sustenance they received a tenth of the best
of the tithes of the Levites (Num. xviii. 28), and also all
the hallowed things of the children of Israel (N um.
xviii. 8-19).

5. They ate a Certain Food. To them belonged the
ram of consecration and the bread of consecration (Lev. 
viii. 31), as also the meal offerings (Lev. vi. 16, 17), the
trespass offerings (Lev. vii. 6), and the sin offerings of
which the blood had not been brought into the tabernacle
to make atonement (Lev. vi. 26). They had certain
parts of the peace offerings, the right shoulder being for
the officiating priest (Lev. vii. 33). They alone enjoyed
the privilege of eating the twelve loaves of shewbread in
the holy place (Lev. xxiv. 9 ; Matt. xii. 4).

6. They had Particular Responsibilities, such as

keeping the burnt offering always burning (Lev. vi. 13), 
and seeing that the candlestick was continually alight 
(Num. viii. 2). They alone were qualified to discern 
between leprosy and other diseases, and to carry out 
the cleansing of the leper according to the divine ritual 
(Lev. xiii., xiv.). To them, too, belonged the responsi

bility of teaching the statutes of Jehovah to His people 
Israel (Lev. x. II). 
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7. They were called to a Special Holiness. They
were to wash at the laver before approaching the altar 
or the tabernacle (Exod. xxx. 19). They were to abstain 
from marriage with certain persons (Lev. xxi. 7), and 
generally from defiling themselves for the dead (Lev. 
xxi. 1). They must be without defect in order to offer
the holy things (Lev. xxi. 21), and without defilement in
order to partake of them (Lev. xxii. 4-6, 13).

All this clearly shows that the priests formed a 
privileged and strictly exclusive class among the children 
of Israel. They alone might draw near to God. They 
were the indispensable intermediaries between the 
people and Jehovah. 

PRIESTHOOD IN CHRISTENDOM. 

It is clear at a glance that in the matter of priest
hood the present great religious systems of Christendom 
correspond very closely to the Jewish model. They, 
too, have their orders of priests separate from the 
"laity" or common people. Such do not, it is true, 
belong to any divinely appointed family, nor are they 
required to give any proof of personal conversion to 
God, or of a saving knowledge of Christ. If, professing 
to feel "called to the office," they can exhibit a certificate 
of moral conduct, and satisfy their examiners as to a 
modicum of theological attainment, they are set apart 
with solemn services to their sacred office by their 
fellow-men. They enjoy henceforth a. position and 
privilege which, it is believed by some, they can never 
lose either in time or eternity, according to the phrase, 
"once a priest always a priest." They alone are qualified 
to perform certain functions, for instance, to dispense 
the Lord's Supper, or as it is termed, "celebrate the 
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Eucharist," or "say Mass." They alone have the right 
to sit within the " communion rails/' and approach the 
" holy table " or so-called " altar." They too, in many 
cases, live of the tithe. Thev have besi.des their sacred 

v 

vestments, and even in private life are known by a 
distinctive dress. They are, too, as in the case of the 
sons of Aaron, the indispensable intermediaries between 
"the laity" and God. There is one point, however, on 
which the priesthood of Christendom differs from that 
of Israel. Special holiness, though appreciated, is not 
essential, as in the case of the priests of Israel. Priests 
may be personally wicked men, and yet, according to 
the current ecclesiastical theory, their ministrations are 
not invalidated thereby, " but forasmuch (as the 26th 
article of the Church of England informs us) as they do 
not minister the Word and Sacraments in their own 
name, but in Christ's(!) and do minister by His(!) 
communion and authority, we may use. their ministry 
both in hearing the Word of God and in receiving of 
the sacraments." Even · in the more distinctly Pro
testant and evangelical denominations, whose ministers 
would deprecate any sacerdotal claims, gift and ministry 
have almost universally suppressed the common priest
hood of the Lord's people, or to use Old Testament 
language, the Levite, if he has not usurped the priest
hood, has at anyrate infringed on its rights-a most 
serious offence in the sight of God (Num. iv. 15, 18, 19). 

The priesthood, as generally recognised in Chrisfen
dom, is a distinct official class, enjoying peculiar 
privileges, and exercising certain functions which 
without their intervention cannot be performed. 

CHRISTIAN PRIESTHOOD. 

When we turn to the Acts and Epistles we see at 
once how great is the contrast between this and the 

4 
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simplicity and spirituality of the Divine order for the 
Church. 

The priesthood, sacrifices, and holy places of the 
old dispensation were but " figures of the true." Those 
who frame their worship on the Jewish model are 
putting back the clock 2000 years, and are turning 
from the substance to the shadow. As we have seen, no 
Israelite could be at once a soldier, a Levi te, and a 
priest, but every Christian is all three. He is a soldier 
in his conflict with Satan and the world. He is a Levite 
in his ministry to the Church and his fellow-men. He is 
a priest in his worship to God. This is the highest 
privilege, and it does not belong to some separate caste 
in the Church of God, to " the clergy " or to some 
human order of priests. All believers are priests. " Ye 
also," writes the apostle Peter* to all believers, " as 
living stones are built up a spiritual house an holy 
priesthood to offer up spiritual sacrifices acceptable to 
God by Jesus Christ " ( r Pet. ii. 5). 

Then, again, the apostle John, writing to the seven 
churches in Asia, representative of the whole Church of 
Christ, ascribes glory to Jesus Christ in these terms, 
"Unto Him that loveth us and loosed us from our sins 
in His own blood, and hath made us kings and priests 
unto God and His Father, to Him be glory and dominion 
for ever and ever. Amen!" (Rev. i. 5, 6, R.V.). All 
who by faith are generated by the Holy Spirit are mem
bers of the priestly family, both those who fail, like N adab 
and Abihu, and those who are faithful like Eleazar and 

• I am quite aware that some ultra-dispensationallets would take from us
the Epistles of Peter, and apply them to Jews of a future dispensation. Though 
these Epistles will likely enough have a future application, I believe it to be 
oertain that they are primarily addressed to the Ohurch. Those to whom Peter 
wrote had a heavenly inheritance to look forward to (chap. 1. 8), might suffer 
as Christiane, and were exhorted to glorify God in thle Name (chap. iv. 16, R.V.). 
There are many other indications in the First Epistle that " the strangers of the 
dispersion" (chap. 1. 1) is only another name for scattered Ohrletians. 
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Ithamar. A sinner who believes, is not only forgiven, he 

is constituted a worshipper. There is no order of high 
priests or of officiatjng priests recognised in the Acts 

and Epistles as distinguished from the rank and file of 
Christians. Not one mention is made from I Cor. xi. 

to I Cor. xiv. of any official class of presiding persons 

corresponding to the modern '' clergy.'' We have '' a 

High Priest over the house of God,"-'' Jesus the Son of 

God" (Heb. iv. r4; x. zr), and there is no other. When 
we read in the Acts" that a great company of the priests 
were obedient to the faith," it simply means that a 
number of Jewish priests became believers in the Lord 
Jesus, and so ipso facto priests of the heavenly order. 
I well remember the interest of a young converted Jew 
in Paris, of the name of Cohen (priest), when told that, 
claiming as he did to belong by natural birth to the one 
family whom God had recognised as earthly priests, he 
had now through fajth in Christ become a spiritual 
priest to God, and that of a heavenly order. It will be 
seen at once that if all believers are priests, one class 
among them should not be distinguished from the rest 
by a special dress, title, food, or privileges. All such 
pretensions are but a counterfeit and sham; a denial 
of the spiritual character oj the dispensation in which 
we live. 

THREE IMPORTANT DISTINCTIONS. 

There are three things constantly confounded, but 

essentially different-oversight, gift, and priesthood. 

(I) Oversight is the work of the bishop* or overseer,
called also elder in Acts xx. 28, where the apostle, 
speaking to the elders of Ephesus, says, "The flock .

• Bishop is only a corruption of the Greek word epiacopoa-one who oversees.
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over which the Holy Ghost hath made you overseers" 
(bishops). A bishop may be gifted as an evangelist or 
teacher, and so "labour in the Word and doctrine " 
(r Tim. v. 17), but this is not essential to his position as 
overseer, which. depends rather on his character and 
experience as a Christian, and on the possession of 
certain qualities and graces, than on the possession of a 
gift properly so-called. 

No young believer is called to the work of oversig�t 
in the Church of God, nor are all old believers either. 
All who " stretch forth " to this work (not office) of 
oversight, should weigh themselves solemnly in the light 
of I Tim. iii. r-7 and Titus i. 7-9. 

(2) Then as to Gift. Though all believers are called
to some service (at anyrate to be " helps " (r Cor. 
xii. 28), if nothing else), and so may be viewed from this
point_ of view as " Levites," yet all are not gifted in the
sense of Eph. iv. rr-all are not evangelists, nor yet
pastors and teachers. It is a serious abuse when a
brother, under cover of his priestly liberty for worship,
insists on inflicting unprofitable ministry on the assembly.
Liberty as to priesthood, does not in itself qualify a
man to edify the saints. For this the Spirit will use
those who are gifted for this service, and they will be
known by their work, rather than by the title of their
gift. Those who exercise any ministry in a church,
whether appointed by their brethren to administer the
gifts contributed by the church, or ordained of God to
administer the gifts He has bestowed upon him, are
the deacons in that church. It is somewhat cold comfort
for a flock to learn that a certain man is called their
"Shepherd," if he does not give them anything to eat.
We never read of Dr. Paul or of Pastor Barnabas, much
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less of the Reverend Silas or of his lordship Bishop 
Timothy of Ephesus, but we know what these men 
were by their works. 

(3) When we come to Priesthood it is different. Not

all believers are bishops, nor have all received distinct 

gifts, but all are priests unto God. All have not the 

same spiritual energy, nor the same preparedness of 

soul for the exercise of their priesthood, but all have 

" received the anointing oil," and all are priests· in the 
same sense and with the same title. What more blessed 
sight on earth than a redeemed company around the 
table of the Lord, worshipping the one Father as a holy 
priesthood, and what more glorifying to God? Anyone 
who dares to intervene between his fellow-believers 
and God, as an intermediary priest, is setting on one 
side the High Priesthood of Christ, quenching the action 
of the Holy Spirit, and infringing on the liberty of his 

fellow-pri�sts. One man priesthood is a dishonour to 
Christ, the death-knell of spiritual worship, and the bane 
of Christendom. 

THE PLACE OF WORSHIP. 

We have now to compare the place in which the 

priests of Israel exercised their priesthood, with the 
Church's place of worship. In Exodus xx. 24, 25,

provision was made for the erection of temporary altars 
as in patriarchal times (e.g., Josh. viii. 30), but these 
were exceptional, and were in no way inconsistent with 

the thought of a special habitation of Jehovah in the 
midst of His people, to be their centre of gathering and 

place of worship. So in Exodus xxv. we read-" Let 

them make Me a sanctuary that I may dwell among 
them . . according to all that I shew thee after the 
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pattern of the tabernacle which was shewed thee in the 
mount " (vers. 8, g, 40). This was fully carried out, 
and the glory of Jehovah filled the tabernacle. How 
this ought to have stilled every murmur, allayed every 
fear, and filled their hearts with praise! But priest 
and people soon departed, and in the prophecy of Amos 
we have the divine estimate of the tabernacle service 
during the desert wanderings. "Have ye offered unto 
Me sacrifice and offerings in the wilderness forty years, 
0 house of Israel? But ye have borne the tabernacle of 
your Moloch and Chiun your images, the star of your 
God which ye made to yourselves" (chap. v. 25, 26). 
The emphasis on th.is quotation is on the ME. They did 
offer sacrifices, but rather to false gods while professing 
to do so to Jehovah. Surely this may suggest heart
searchings to our minds as to how our service appears 
to God. This condition of failure accounts for the 
exhortation of Deut. xii. as to the ONE place which the 
Lord would choose to put His Name there, to which 
alone they should bring their sacrifices and there partake 
of them before the Lord. This promise was temporarily 
and partially fulfilled in the choice of Shiloh in Ephraim 
(Josh. xviii. 1) which remained the centre of worship 
until the time of Samuel, when the ark was taken thence, 
never to return, and Ichabod was written over the gates 
of the city. The fact that Samuel and others erected 
occasional altars, according to Exodus xxiv., in no way 
proves that they were not subject to the direction of 
Deut. xii. and much less that such directions had not 
then been given-according to the arbitrary and topsy
turvy theory of certain "higher critics "-but simply 
that God had "refused the tabernacle of Shiloh" (Psa. 
lxxviii. 60), but had not yet manifested His choice of
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l\1ount Zion. Besides, it was a time of failure and dis

order, and the condition for choosing the habitation 

prescribed in Deut. xii. ro, which was " rest from all 

your enemies round about," had not yet fully been 

realised. It was only when " the Lord had given David 

rest round about from all his enemies" (2 Sam. xii. r), 

that the king had the Spirit-given thought " to find out 
a place for the Lord, an habitation for the mighty God 

of Jacob" (Psa. cxxxii. 5). Though he was permitted 

to prepare materials and to communicate "the pattern 

of all that he had by the Spirit " (r Chron. xxviii. rr-rg), 
it was Solomon who built the house. Then the glory of 
the Lord filled it (2 Chron. v. r4), and only withdrew four 
hundred years later, prior to the destruction of the 
temple by Nebuchadnezzar (see Ezek. ix. 3; x. 4, r5, 
I8, I9). Then the Lord Himself became to His people 

" a sanctuary for a little while " (Ezek. xi. r6, R.V.). 

Seventy years later, the temple was rebuilt under 
Zerubbabel, and later, in its restored and beautified 
state, the work of Herod the Great, it was recognised by 

our Lord, first as "His Father's House" (John ii. r6), 
and then when marked for judgment as" YOUR house" 
(Matt. xxiii. 38). Destroyed in A.D. 70, it will be rebuilt 

again by the nation when brought back in unbelief to 
Jerusalem, for we read of a temple as existing in the last 

days (see 2 Thess. ii. 4 ; Matt. xxiv. r5 ; Rev. xi. r). 

In the Millennial age, a temple will be built once more 

after a Divine pattern (see Ezek. xl. etc.), again, be it 

noted, after the deliverance of Israel from her enemies

Gog and his hosts. It will suffice now to sum up, briefly, 

certain characteristics of the house of God of the earthly 
people Israel. 

I. It was of Material Construction-a worldly 
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sanctuary; a building "made with hands" (Heb. ix. 
I, 24)-material and earthly as contrasted with spiritual 

and heavenly. 
2. It was of Symbolical Meaning-'' a pattern of

things in the heavens " (Heb. ix. 23). It included 

various vessels, two altars, a laver, a mercyseat, &c. 

All were symbolical, and the very materials were figur

ative. The gold spake of Divine glory, the silver of 

redemption, the brass of Divine judgment, and so forth. 

"In His temple doth every one speak of His glory" 
(Psa. xxix. 9). 

3. It was for a Temporary Purpose-'' a figure for the

time then present" (Heb. ix. 8), the shadow of a coming 
substance. 

4. It was of /Esthetic Beauty, that is, a beauty appre
ciated by the senses, that of gold, goodly stones, fine 
linen, blue, purple and scarlet, etc. The house of God 
on earth was to be, as David said, "exceeding mag
nifical " ( I Chron. xxii. 5). 

5. It was Unique in its Claims. It was the only place

where God chose to put His Name (see Deut. xii. rr), 
the one place of sacrifice and of offering, the so]itary 

building on the earth that has ever been rightly called 
" the house of God." The synagogues in the Gospels 

were only Jewish places of gathering for reading the 
law, but made no claim to be houses of God. 

6. It was Sacred in Character, composed of the holy
place and the holy of holies accessible to high priests 
and priests alone. This was the temple proper (naos). 
Here Uzziah entered to burn incense (2 Chron. xxvi. r6), 
and here Judas cast down the pieces of silver (Matt. 
xxvii. 6). But our Lord never entered there. Besides
this, there were the outer precincts (hieron) to which
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our Lord did continucllly resort. At the dedication 
of the temple by Solomon, Jehovah sealed it as His 
dwelling place with manifested glory, and as long as 
the day of longsuffering lasted, His glory filled the 
Holiest, as it will again on a future day (Ezek. xliii.). 
The absence of the glory in Zerubbabel's temple marked 
an abnormal state of things, though it was to be com
p�nsa ted for later, by the personal presence of the 
Desire of all nations (Hag. ii. 7). 

7. It was of Divine Pattern. This is most important.
Every detail of form, material, weight, and colour was 
prescribed. Nothing was left to human fancy or art. 
Any addition or omission would have been a grievous sin. 
THE WORSHIP OF CHRISTENDOM AND OF THE CHURCH.

As we look on Christendom to-day, we recognise 
without difficulty, that things ecclesiastical are con
formed to the Jewish model in principle, if not in detail. 
Had Israel a " house of God ? "-then Christendom 
must have her myriad of sacred shrines, cathedrals, 
churches, chapels, for each of which she claims the 
name of " the house ot God." Like the Jewish temple, 
they are made with hands, costly in material, some
times beautiful in design, dedicated to " divine service " 
with elaborate lustrations, consecrations, and anointings. 
They contain altars of sacrifice or tables of memorial, 
christening ·fonts, corresponding rather to the laver of 
the priests of Israel than to the baptisteries of early 
times. In some cases the services are conducted in the 
light of" sacred lamps." Like the temple, these edifices 
are divided into a sanctuary where the bishop and the 
priests alone enter, separated off from the rest of the 
edifice by rails or rood screens. This enclosure is sacred 
too, but is intended for the " laity," and is called the 
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'' nave ''-from the Latin word for '' ship ''-its old 

idea. These buildings are adorned with sculpture, 

paintings, mosaics, etc., according to the means at the 

disposal of the architect and his individual fancy, though 

as in the Jewish temple the main plan is intended to be 

figurative and symbolical. There are, however, two 

radical differences between such '' houses of God '' and 

their Jewish prototypes. They are confessedly not 

built after any divine pattern, and though the presence 

of God is specially claimed, at least for part of the 

building, there is not, nor has there ever been, any 

ocular manifestation of Divine glory in them to attest 
this claim, as there was in the house of God in the 
midst of His earthly people. 

Now the question arises, was the Christian Church 
ever intended to follow the Jewish model? It is con
ceded that, generally speaking, we must have places of 
gathering, corresponding to the Jewish synagogues. 
But where do we find anything in the New Testament 
of a " place of Christian worship " on earth, corres
ponding to the Jewish temple? Surely if such were 
intended, we should have received its pattern, materials, 

and measurements through Paul, the Church legislator, 

as these were given in the case of the tabernacle and 

temple through Moses and David. But we search the 
apostle's writings in vain for one mention of such a 

building. Never once does he or any other New Testa
ment writer use the word "Church" in the sense of a 
building of bricks and mortar, but always of a spiritual 
edifice of living stones. Even in Old Testament times, 
this thought had been present in the mind of God (see 
Isa. lxvi. I), and in the Acts, both Stephen and Paul 
declare plainly that the old state of things had been 
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superseded by the new, and that now the "Most High
dwelleth NOT in temples made with hands," is
neither worshipped with man's hands" (chaps. vii. 48;
xvii. 24), Paintings, sculpture, architecture, and all

mere resthetic beauty are nothing to Him. "They
that worship Him must worship Him in Spirit and in

truth" (John iv. 24). Surely " he that runs may

read" that the old order hath given place to the new.
The Church's place of worship is in contrast with 

that of Israel. Was the la.tter a material building made 

with hands, of visible beauty and symbolical in character? 
That of -the Church is "; a greater and- more perfect 
tabernacle ;" spiritual, antitypical, an<;! only to be 
apprehended by faith (Heb. ix. II). Christ is its Minister 
(Heb. viii. I, 2), and He has entered in within the veil 
as our forerunner (Heb. vi. 20), not" into the holy places 
made with� hands, which are the figures of the true, but 
into heaven itself, now to appear in the presence of God 
for us " (Heb. ix. 24). And we too have boldness (lit., 
liberty) to enter into the holiest by His blood (Heb. x. 19). 

It is retrogression of the worst, kind for Christians to 
be occupied at this time with symbols and shadows, 
with material buildings and literal vessels, when we 
possess the spiritual reality and substance of which they 
all spake. Our privilege is "to draw near with a true 
heart, in full assurance of faith," into the heavenly 
temple-the very dwelling place of God. But alas! 
social claims and worldly interests blind the minds of 
many believers, and they choose the easy ways of con
formity to the world's religion, rather than the narrow 
path of separation to Christ and the Word. 

Our gathering-place may be in the open air (Acts 
xvi. 13), in a schoolroom (Acts xix. 9), a private house
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(Rom. xvi. 5 ; I Cor. xvi. 19 ; Col. iv. 15)-and it 
should be, as far as possible, suitably lighted, heated, 
and furnished, so that all may be done " decently and 
in order ''-but to adorn it with objects of " art," and 
man's device, on· the plea of making a "beautiful house 
for God," is worse than ignorance. The place of gathering 
matters little, the presence of Christ sought and realised 
there is everything. His promise is-'' Where two or 
three are gathered together in My Name, there am I in 
the midst" (Matt. xviii. 20). Christ is the centre, and 
His Person corresponds to that "place which God hath 
chosen, to put His Name there." "Every place is 
hallowed ground '' where He is in the midst. Realising 
this we say, '' This is none other than the house of God, 
and this is the gate of heaven." Because, as our hearts 
and thoughts are fixed on Him, we rise by faith and 
enter "by the blood of Jesus into the holiest," there to 
worship the Father in Spirit and in truth. Alas ! what 
slaclrness and weakness there often is, to thus enter 
into our privileges, but all else is a vain travesty and 
show. 

I have heard Him and observed Him, 

Seen His beauty rich and rare ; 

Seen His majesty and glory, 

And His bliss beyond compare. 

What have I to do with idols 

When such visions fill mine eye, 

How be occupied with shadows, 

While the substance passes by ? 

PREPARATION FOR WORSHIP. 

This is most important. In the case of Israel, three 
things were necessary before worship was possible: 
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Shelter from judgment by Divine provision-the blood 
of the Lamb; separation from Egypt by Divine direc

tion-the guiding hand of Moses ; and full deliverance 
from their enemies by Divine operation-the salvation 
of God. It was only then, the " new song " arose on 
the Red Sea's eastern shore, foretaste of priestly worship. 
This clearly corresponds in our case to safety by the 
blood, separation from the world, and salvation from 
the power of sin through death and resurrection; in 
other words, to the setting free of the sinner from every 
hostile claim, through faith in Christ. Not one note of 
worship ever goes up to God until the sin question has 
been divinely settled. 

Had Israel been obedient, God would have fulfilled 
His Word-'' Ye shall be unto Me a kingdom of priests '' 
(Exod. xix. 6). This purpose will still be realised in a 
future day of national restoration, as we read-" Ye 
shall be named the prie�ts of the Lord" (Isa. lxi. 6). 
After.the sin of the golden calf, one tribe chose the good 
part, and was separated to the service of the tabernacle, 
and out of that tribe one family was called to exercise 
the priesthood (Exod. xxviii. I). The ceremonial of 
their setting apart and consecration is described in 
Lev. viii. Space forbids a detailed exposition of this 
chapter. The first act was significant-a complete 
bathing of the person of Aaron and his sons in water, 
corresponding to that "bathing once for all" referred 
to by our Lord in John xiii. IO, "the laver of regener
ation " (Tit. iii. 5, R.v.). Then followed the clothing of 
Aaron in his garments of "glory and beauty" and his 
anointing, and that of the vessels of the tabernacle, 
typical of the anointing of Christ in virtue of his own 
intrinsic holiness, apart from blood shedding. Next, 
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the sons of Aaron were clad in white linen, reminding 
us of "the righteousness of God which is by faith of 
Christ Jesus . . upon all them that believe," and 
next, we see Aaron and his sons identifying themselves 
with the sin and burnt offerings and with the ram of 
consecration-types of different aspects of the sacrificial 
work of Christ-and the blood applied to their whole 
being-ear, hand, and foot. Then followed their "con
secration" or " handsfilling_,., That which spake of 
Christ was placed in their hands and waved before 
Jehovah, and then the blood and oil was sprinkled upon 
Aaron and his sons-the value of the sacrifice applied 
to the conscience by the Holy Spirit. The chapter closes 
with the priests shut in with God for seven days-a 
complete period-feeding on that which spake to 
Jehovah, of the Person and Devotedness of. Christ. 
What more blessed preparation for worship could there 
be? The work of Christ fully apprehended; the blood 
of Christ applied by the power of the Spirit; hands 
filled with His excellenci�s, and hearts feeding on the 
wondrous person of the Lamb once slain! Every 
believer is a priest, qualified and called by grace to 
worship, but the apprehension of that for which he has 
been apprehended is often, alas! but too meagre. 
Thus were the priests of Israel set apart once for all to 
their holy office. 

But something more was needed day by day if they 
were to offer acceptable service to God, and that was the 
cleansing:,.at the laver. This vessel was set up between 
the door of the holy place and the altar of burnt offering. 
Aaron and his sons were to wash their hands and feet 
thereat, when they entered into the tabernacle and 
when they drew near the altar-·" lest they die." This 
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corresponds to the trying of the believer's ways by the 
Word of God, before engaging in priestly service. 

This washing was not in rview of positive known 
defilement-for that " the water of purification" was 
provided (see Num. xix.). And John xiii. corresponds 
with the laver. The Lord was about to reveal divine 
secrets to His own, and lead them into priestly service 
(John xvii.), hence the�need of ijle laver. I John i. 9 
is the answer to the water o(purification-" If we con
fess our sins, He is faithful and just to forgive us our 
sins and to cleanse 7 us from all unrighteousness." So 

..... 

David felt the need of this water, and prays in Psalm Ii. 
" Purge me with hyssop and I shall be clean; wash 
me and I shall be whiter than snow" (see also Num. 
xix. I7, I8).

Every child has his place at his father's table, but
the father may send th� child with soiled hands away to 
cleanse himself. So every child of God, sound in doctrine 
and walk, is worthy of a place at the Lord's table ; this 
depends on relationship ; but all are not in a fit state to 
" do it worthily," for this depends on state. And so 
the word in I Cor. xi. 28 is-'' Let a man examine 
himself and so let him eat." The man who does examine 
himself honestly-trying his ways by the Word of God 
-will surely be led to self-judgment and confes_sion.
This is not a question of reception at all, but for those 
already received. 

The interesting ceremonial of Deut. xxvi. is an 
illustration of how closely confession precedes the 
remembrance of the Lord's great goodness, and con
sequent worship. " Thou shalt place the basket before 
the Lord thy God, and worship before the Lord thy 
God.'' It is not unfitting to remember _' at the Lord's 
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table "the pit from which we were digged," but clearly 
individual self-examination and confession should take 
place before we come together around the Lord's table. 
In Hebrews x., this question of failure does not come 
in, because the truth taught there is the perfection of 
the one sacrifice. Seeing we have "liberty to enter 
in to the holiest by the blood of Jesus," and " seeing we 
have a great High Priest over the house of God, let us 
draw near with a true heart," true here, not so much in 
opposition to what is false, as to :what is fi._gurative. 

The '' true heart '' is a heart formed by the Word of 
God to take up Divine ground in His presence, as opposed 
to a heart held by human teaching on Jewish ground, 
"in full assurance of faith, having the heart sprinkled 
from an evil conscience '' -co�esponding_ to the sprink
ling of the blood and oil once for all in Lev. viii. 30, I 
be]ieve-and the bodies washed with pure water
corresponding to the initial bathing once for all of 
Lev. viii. 6. 

The best preparation for coming together on the 
Lord's Day is a careful walk on the week days. To 
partake with enjoyment of the memorials on the Lord's 
table, there should be "total abstinence" from "every 
form of evil" (r Thess. v. 22, R.V.), and a daily feeding 
on Christ who is the material of aU true worship. 

Christendom has drifted far from all this. She 
ignores the priesthood of all believers and sets up a 
fancy priesthood like Jeroboam, of men in too many 
cases who are " not of the sons of Levi." She prepares 
them in her own way, but her way is not God's way, 
for there is nothing in the New Testament of a special 
priesthood in the Church of God, and consequently 
nothing as to how such should be prepared. 



THE CHARACTER OF WORSHIP 65 

THE CHARACTER OF AARONIC WORSHIP. 

We will now consider the difference between the 
Aaronic ·worship of the past and that of the "holy 
priesthood" of the present dispensation. In former 
dispensations, Christian worship was, of course, 
impossible, for "the way into the Holiest was not yet 
made manifest" even had there been a Christian to 
enter in, which there was not. But we find many 
instances of spiritual worship among Old Testament 
saints. What could be more real than the worship of 
Eliezer? The head bowed in adoration, the heart 
welling up in blessing to God (Gen. xxiv. 26, 52) ? Or 
that of Moses, when" Jehovah "' made all His goodness 
pass before him?" (Exod. x�riv. 8). So too with many 
of the Psalms, which though not rising to the full height 
or Christian experience, go far beyond the experience 
of many Christians. But this is individual dealing with 
God, rather than that collective priestly worship, which 
we are now considering. 

The priests of Israel were set apart "to minister to 
Jehovah " (Exod. xxviii. 1), " to offer both gifts and 
sacrifices" (Heb. v. 1), ·" to burn incense before the 
Lord" (r Chron. xxiii. r3). The two things ordained in 
Exodus xxix. and xxx., immediately after the consecra
tion of the priests, are significant: they are the continual 
burnt offerings on the brazen altar and the continual 
burning of incense on the golden al tar. The priests had 
other duties to perform, but their priestly worship seems 
to have been more particularly connected with these 
two altars. From Exodus xxix. and Leviticus viii., we 
.learn, that four things were placed on the brazen altar. 
(I) The burnt offerings-type of Christ as the willing

5 
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Victim offering Himself " without spot to God," and 
ever reminding Jehovah of that perfect Sacrifice. (2) 
The meal offering, which always went with the burnt 
offering in its due proportion, with the oil and all the 
frankincense upon it, "even the memorial of it unto the 
Lord " (Lev. vi. 15), telling of the perfect human life 
of Christ in the power of the Spirit, with all its even 
consistency under every possible test. (3) A drink 
offering of wine, poured over the burnt offering (Exod. 
xxix. 40), the outpouring of that life in entire devotion
and consuming zeal for the glory ot God (John ii. 17;
see also Phil. ii. 17). (4) The fat of the peace-offering,
the Lord's portion (Lev. iii. 16), speaking of the hidden
excellencies of Christ only fully known and appreciated
by Jehovah Himself. The service of the golden altar
(Exod. xxx. 1) consisted in the perpetual burning of
incense morning and evening, renewed at the same
time as the burnt offering. This incense was unique,
compounded of equal parts of four spices-stacte,
onycha, galbanum, and frankincense, "tempered
together, pure and holy," speaking of the preciousness
of Christ-His every act and word a sweet savour unto
God. Four, being the earthly number, these spices
may set forth the different aspects of His blessed person
as recorded in the Four Gospels.

We may notice then the following points as to the 
worship of Israel. It was (1) Ritualistic, consisting of 
divinely ordained rites and manual acts; (2) Symbolical 

-the foretaste of a spiritual reality; (3) Formalistic
consisting not only of outward acts, but of such, con
tinually repeated, in a fixed order and at a fixed time ;
(4) Inarticu,late-As far as we know, not a word was
spoken in the tabemacJe. Singing and playing of
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instruments belonged to Levitical, not to priestly, 
service. Dumbness did not exclude from priestly 

functions, as we see from the case of Zechariah, who, 

though bereft of speech, was still able to " fulfil the days 

of his ministry " (Luke i. 23). The worship of Christen

dom is, generally speaking, after the Jewish model. 
If not inarticulate, it is either in a foreign tongue, or 
often, for other reasons, unintelligible. If not symbolical 

of anything Divine, it is at least ritualistic, consisting of 
outward rites-masses, eucharists, censings, stereotyped 
services, liturgical forms of man's invention and com
position, which, while drugging the conscience, prac
tically quench the Spirit and bring the worshippers 
within the scope of Jehovah's solemn words-'' In vain 
do they worship Me, teaching for doctrines the com
mandments of men." Even where there is more 
simplicity and intelligence, Officialism and Ministerialism, 
like Pharaoh's lean kine, have well-nigh devoured the 
common priesthood of all believers, and worship in 
spirit and in truth has given place to preaching and 
teaching. In most unexpected places, too, where the 
present guidance of the Spirit is most insisted on, a 
tendency to formalism is often found, and unwritten 
laws of human tradition embellish, if they do not syp
plant, the Word of God. 

THE CHARACTER OF CHRISTIAN WORSHIP. 

Was Christian worship ever intended to be after the 

Jewish pattern? Our Lord's words respond, "They 
that worship Him, must worship Him in spirit and in 
truth" (John iv. 24). There are four distinctions drawn 
in this passage-(r) between the future and the present. 
"The hour cometh when ye shall neither in this moun-
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tain, nor yet at Jerusalem, worship the Father" (ver. 
21). (2) Between the Divinely sanctioned and intelligent 
worship at Jerusalem and the man invented, ignorant 
worship on Mount Gerizim. "Ye worship ye know not 
what, we know what we worship" (ver. 22). (3) Between 
the material and symbolical temple worship and spiritual 
and true worship even then begun, and soon to be the 
rule of every true worshipper-'' the hour ·is coming, 
and now is (see for this same expression chap. v. 25 and 
xvi. 32), when the true worshippers shall worship the
Father in spirit and in truth." There was even then in
Israel, outside the official priestly system, a little circle
to whom the Father had been revealed, and ·who wor
shipped Him in spirit and in truth. This could not be
strictly speaking priestly worship, but the worship of
relationship-of the children to the Father-for two
contrasted systems, the heavenly and the earthly,
could hardly be divinely recognised on the earth at the
same time. (4) Between phases of worship both true
to-day, the worship of the Father and the worship of
God, which last, I judge, is essentially priestly worship.
" God is a Spirit, and they that worship Him must
worship Him in spirit and in truth" (ver. 24). " In
spirit" is in contrast with the material worship of
Israel's priests, which appealed to the senses. " In
truth"* is in distinction, as has been noticed once
before, not with the false but with the figurative worship
of the Jewish cult.

These words show the radical and important 
difference between Church worship and that of the 
Aaronic priesthood. Theirs was ritualistic ; ours 1s 

• The word for true here is " alethinos," not " alethes." See also " I am
th� Trne Vine." That was the True Vine of which the literal vine is but a figure. 
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spiritual, " spiritual sacrifices well pleasing to God by 
Jesus Christ " (I Pet. ii. 5). Theirs was symbolical ; 

ours is real. 

What, then, is Worship ? It is neither preaching, 

nor praying, nor talking about worship, nor even, in its 
highest expression, merely giving thanks for blessings, 
but the overflow of the heart to God for what He is as 
revealed in Christ. " The cup of salvation " speaks of 
blessing received ; " My cup runneth over," of worship 
rendered. The test of a worship meeting is not "What 
did I get?" but "What did God get?" Sponges are 
not the same as springs. A sponge easily absorbs, but 
what is absorbed is easily lost. Verdure is never seen 
growing round a sponge, but a spring fertilizes its 
environment. The spring is always giving out, because 
it is always taking in from a hidden source. " The 
water that I shall give him, shall be in him a well of 
water springing up into everlasting life." Worship 
never rises higher than its source. If it is of man, it 
pleases man and only man. To rise to God, it must be 
of God and from God. Mary sitting at the feet of Jesus 
listening to His Word, was secreting worship, destined 
to well up later to Him, at the feast in Bethany. To 
worship God better, we must know Christ better, for 
He is the substance of all true worship. Christ as the 
One \Vho perfectly glorified the Father, and fully met 
the claims of God on the Cross. Christ as the whole 
burnt offering to God, and as the centre of His counsels. 
Christ as the revelation of the heart of God. Christ in 
His spotless Manhood and in His hidden perfections. 
Christ in His entire devotedness and in the fragrance 
of His person. This One "we have" as a " High Priest 
over the house of God." It is needful that " He should 
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have something to offer." By Him therefore let us 
offer the sacrifice of praise to God continually. 

But to do good and to communicate forget not, for with 

such sacrifices God is well pleased " (Heb. xiii. 15, 16). 



CHAPTER V. 

The Character of Service 

"If any man serve Me let him follow Me . . if any man 

serve Me him will My Father honour,, (John xii. 26). 

S
ERVICE, in the sense of ministry, though very

generally confused with priesthood, differs essen

tially from it. Though both should be done "before 

the Lord," the former is manward, the latter Godward. 

SERVICE IN ISRAEL. 

The Tabernacle service was entrusted to the Levites. 

The doom which had hung over them as a tribe, of 
being " scattered in Israel " (Gen. xlix. 7), was turned 

into blessing by Jehovah in His own wonderful way, on 
their voluntarily taking sides with Him (Exod. xxxii. 
26-28), by the fact that the forty-eight choice cities

allotted to them were scattered throughout the· other
tribes (Num. xxxv.). The Levites were accepted as
substitutes for the redeemed firstborn (Num. iii. I2),

and were given to the priests for their service, for the
care and transport of the tabernacle, etc. (Num. iii. 6),

and later, for the preparation of the sacrifices and for

the accompaniment with music and with song of the

temple services. They were originally numbered from
the age of thirty to fifty (Num. iv. 23), but this was

modified by David later on, in view of new conditions

(I Chron. xxiii. 24). The Levites were distinct from the

priests, and they could never develope into priests. For

them to trespass on the priestly prerogatives was an
offence punishable by death (Num. iv. 19-20).
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SUPPORT OF LEVITES. 

They had no inheritance with the other tribes; 
" the Lord was their inheritance." This did not mean 
that Jehovah would feed them by miracle, for He added, 

" I have given for inheritance to the Levites, the tithes 
of the children of Israel" (Num. xviii. 24). Sometimes 

these Levites, as the Lord's servants, were neglected by 

Israel to their mutual loss. God held it as robbery 
against Himself (Mal. iii. IO) to deprive them of their 
portion. To sum up : the Levitical service was (1) 

manward, (2) an exclusive privilege, (3) distinct from 
priesthood, (4) representative, (5) ceremonial in char
acter, (6) sustained by tithes, (7) confined within a 
prescribed age limit. 

SERVICE IN CHRISTENDOM. 

The general custom in Christendom corresponds in 
important details with all this. A sacred caste of men 
"administer the sacraments" and fulfil the duties of 
public teachers and preachers, though "laymen" are 
increasingly recognised in our day as competent to be 
missionaries, evangelists, " readers," etc. On the other 
hand, in the great religious systems a deacon or minister 
normally develops into a priest, and this latter possibly 
into a bishop, though Scripturally all three functions 
are of a distinct order, and in no possible way develop
ments of one c1;nother. * One man may indeed by all 
three at once. Thus Timothy was a priest in common 
with all believers, a bishop in relation to the church in 
Ephesus, and is promised approval as a good" deacon" 
of Jesus Christ, if he reminds the brethren of certain 

"' It would be as scriptural to expoct o. prophet to grow into a priest, or a 
priest into a king. 
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truths (I Tim. iv. 6). An age limit exists to-day to 
qualify for " ordination" to the diaconate, and for 
" consecration" to the episcopate, but none is actually 
laid down for withdrawal from public service, as in the 
case of the Levites. The principle of a regular stipulated 
salary is universally recognised for preachers throughout 
Christendom. 

CHRISTIAN SERVICE. 

According to the New Testament pattern, all 
Christians are servants, though not all are called to 
public service. Our Lord served in private before He 
began His public life. In coming here, He took upon 
Him the form of a servant (doitlos), that was His con
stant relation to His Father, while His relation to His 
own was summed up in the words, "I am among you 
as he that serveth (diakonos)." Thus has He "left us 
an example that we should follow His steps." Christian 
service will greatly vary according to the call of God 
and the measure of faith, gift, and experience, etc. 
The first question of a new convert should be, according 
to the pattern conversion of Paul, "Lord! what wilt 
Thou have me to do?" (Acts ix. 6), and all are called 
at once to an act of " reasonable service," namely, " to 
present their bodies a living sacrifice holy, acceptable 
unto God" (Rom. xii. 1). The Lord has a service for 
each of His own. None should run unsent, nor lag 
behind when sent. All should get their service direct 
from the Lord. In a matter of public service, the judg
ment of elder brethren may be well sought. If their 
commendation be withheld, one may surely hesitate in 
taking a step forward. ·" Lay hands suddenly on no 
man" (I Tim. v. 22) is advice to elders, and " Let these 
first be proved, and then let them do the work (not 
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office) of a deacon " (r Tim. iii. ro), is an abiding principle 
in the service of the Lord. 

WHAT IS A DEACON ? 

The prevalent idea, that a deacon is essentially a 
person who distributes alms, stands at the door, and 
does other so-called "secular work" in the church, dies 
very hard, but is quite erroneous. In Acts vii. the 
seven are never called " deacons," and the Greek word 
"diakonia" is no less applied to the service of the 
apostles than to their " serving of tables." " We will 
give ourselves to the ministry of the Word '' is th_e same 
word. What then is a deacon? He is one who exercises 
any ministry in the church, according to gift or appoint
ment. Paul and Apollos were deacons by whom the 
Corinthians believed (r Cor. iii. 5). Timothy would 
be a good deacon if he faithfully instructed the saints, 
and no doubt these seven administrators were deacons 
too for the time being. Phoebe was a deaconess of the 
church of Cenchrea, and no doubt exercised a ministry 
suitable to her sex (r Tim. v. IO ; Titus ii. 3,5). No 
Levite could perform his functions apart from the 
question of his personal relation to Jehovah, and none 
can now serve the Lord acceptably who is not "born 
again," nor should one be permitted to do so publicly 
who is not "blameless "* (I Tim. iii. IO). How can 
bankrupts, habitual debtors, or suchlike, be so described? 
The wife of a would-be deacon or servant must bear a 
good Christian character, and his children be in sub
rmss1on. Then again, the commandments of the Lord 
in I Cor. vii. 20, 24, should be carefully weighed. We 
do not read, "Let every man avoid the same calling 

• A "blameless" wan does not mean o. perfect mnn, but one whose outward life
cannot be blamed. 
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wherein he is called," but " Let every man abide in the 
same calling wherein he was called." This is to be the 
rule. The exception is, when the Lord manifestly 
thrusts His servant forth in His service and opens doors 
too numerous to allow of his calling being followed in 
a godly way. Or if he is sent into the foreign field, 
where in most cases it fa practically impossible to earn 
one's daily bread, and at the same time preach the 
Word. Let not this important step be taken without 
the fellowship of godly brethren. 

How SHOULD THE LoRn's SERVANTS BE SUPPORTED? 

Sometimes; it is to be feared, our earthly calling is 
too lightly given up for what is called "living by faith." 
But how misapplied is this term! Men who work 
with their hands should yet "live by faith." Men who 
leave their calling, without having counted the cost, 
may soon find that their faith is less in God than in 
man. Such would doubtless do better work with some 
regular occupation, by which they might provide for 
themselves and for those dependent on them. The 
apostle who said, " I live by the faith of the Son of 
God" made tents at Corinth, and wrought night and 
day, lest he should be chargeable to the Thessalonians, 
not '' because he had not the power,'' but to be an 
" ensample." " Living by faith " is not a certain 
system to be adopted, it is a Divine principle to be 
apprehended. "Living of the Gospel" is a more 
Scriptural term for the thing meant. There is only one 
case recorded in Seri pture of a man accepting a fixed 
salary for " religious work," an unscrupulous young man 
named Jonathan, the grandson of Moses (see Judges 
xvii. IO; xviii. 30, R.V.).
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But so1neone will quote the words from Luke x. 7, 
"The labourer is worthy of his hire," and ask, " Is not 
this a fixed salary ? " The <;on text should determine 
that. "In the same house remain eating and drinking 
such things as they give; for the labourer is worthy of 
his hire. Go not from house to house." This can only 
mean that the Lord's servants were not to ·feel qualms 
about accepting hospitality where they were labouring, 
but there is not a hint of a "· fixed salary." The word 
misthos, translated "hire;, here, occurs 29 times in the 
New Testament, and is only rendered "hire" here 
and in four other places. Everywhere else it is· "reward." 
It is applied in Matt. xx. 8, both to the payment arranged 
beforehand and to that left undefined. This proverb 
occurs again in I Tim. v. 18, where "111,isthos" is trans
lated '' reward. '' '' Let the elders that rule be accounted 
worthy of double honour . . for the labourer is 
worthy of his reward." Tlus only means, let not the 
temporal needs of elder brethren labouring among you 
be forgotten, but there is no thought of such having 
been previously hired. The man who is hired, even if 
not a mere hireling, is the servant of his hirers, be they 
a society or a· congregation. But the Lord forbids this. 
"Ye are bought with a price, be ye not the servants of 
men." But if the preacher be wrong to bargain for 
payment, his fellow-Christians are not right to invite 
his services without doing their utmost to meet his 
needs, though this is too often left to one or two in the 
assembly. "To him that worketh, the reward is not 
reckoned of grace but of debt." If a servant of the 
Lord sows to the saints spiritual things, he may right
fully reap their carnal things-that is of debt. If he 
falls ill, and they minister to his temporal needs, that 
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is of grace. This applies as much to teachers who need 
it (Gal. vi. 6) and to elders (r Tim. v. 17, 18) as 
to evangelists (r Cor, ix. 14). How simple and practical 
the Scriptural principle that the Lord's servant be 
fully supported in his work, and how different from the 
system in vogue in Chdstendom, that a man should 
undertake to work according to his pay. In conclusion, 
no man can work by proxy. "To every man his work" 
(see I Tim. v. ro ; Rom. xii. 7, 8), and " Every man 
shall receive his own reward according to his own 
labour," is the way of God. 

THEIR WITNESS TO THE WORLD. 

The world has had from the beginning a double 
witness, in creation and conscience, to the power and 
holiness of God. They had also the tradition-gradually 
more and more distorted--of primal revelation. God's 
call to Israel enabled Him to reveal Himself through 
them in new ways "that His Name might be declared 
throughout all the earth." Jehovah sums ·up His 
purpose as to Israel in a beautiful figure through Jeremiah 
-" As the girdle cleaveth to the loins of ·a man, so have 
I caused to cleave unto Me the whole house of Israel, 
and the whole house of Judah . . that they might 
be unto Me a people (but not only this), and for a name 
and for a praj se and for a glory '' (J er. xiii. r r). Israel 
was an object lesson to the surrounding nations, rather 
than a viva voce testimony. 

Indeed, God built a middle wall of partition between 
His people and the Gentiles. They were in a fold, of 
which the doors opened inwards, no1. outwards. Israel 
did not go out as missionaries to the nations. The 
mission of Israel to the Miclianites and Canaanites was 
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of vengeance, not of grace. But the nations might come 
in as enquirers to Israel. And generally speaking, 
strangers were not to be vexed or oppressed (Exod. 
xxii. 21 ; xxiii. 9), but kindly treated (Lev. xix. 34 ;
Deut. xxvi. 12), and they might be brought into the
privileges of the favoured nation by circumcision (Exod.
xii. 48).

Thus it was with Obededom who was a Gittite.
And among David's "mighty men" were found an 
Ammonite and a Hittite. Such, however, were not 
brought in as the fruit of a propaganda from within, 
but through the attraction of David, or the glory of 
Jehovah's dealings towards His people. Thus it was 
with Rahab. Her case i11ustrates how eloquent and 
startling a testimony had been rendered to the outside 
world by God's judgments on the Egyptians and the 
Amorites (Josh. ii. ro). Centuries afterwards, the plagues 
of Egypt were fresh in the memory of the Philistines 
(r Sam. iv. 8), so that they were without excuse. And 
yet the Name of the God was blasphemed among the 
Gentiles because of Israel, both by their sin and its 
judgment (Ezek. xxxvi. 20 ; Rom. ii. 24). What a 
problem to men who knew nothing of the holiness of 
God must have been presented by the destruction of 
Jerusalem and the ·captivity of Israel ! Either God's 
faithfulness or His power, would to them be at fault! 
But God will be sanctified in the sight of all the nations, 
when Israel shall once. more be gathered out of all 
countries, and brought again to their own land (Ezek. 
xxxvi. 23).

In Psa. lxvii., we have a beautiful prayer, prophetic
of that time when Israel's blessing will mean universal 
blessing. " God be merciful unto us and bless us . . 



THE CHARACTER OF SERVICE 79 

that Thy way may be kno�n upon earth, Thy saving 
health among all nations." This will be realised in part, 
when God will pour our His Spirit upon all flesh, through 
the prophetic ministry of Israel "before the great and 
terrible day of the Lord come " (Joel ii. 28). But the 
reference in verse 4 of our Psalm, to Jeh?vah's" judging 
the people righteously, and governing the nations upon 
earth" points on to the millennial kingdom, ·when He 
shall send Israel to the nations, " to Tarshish, Pul, and 
Lud, that draw the bow . . to the isles afar off 
that have not heard His fame, neither have seen His 
glory ; and they shall declare His glory among the 
Gentiles " (Isa. lxvi. Ig). 

In the New Testament, a great zeal for proselytising 
had developed among the leaders of Israel, but the 
Lord could not set the seal of His approval upon it. 

"Ye compass sea and land to make one proselyte, and 
when he is made, ye make him twofold more the child 
of hell than yourselves" (Matt. xxiii. IS)- Proselytising 
must be carefully distinguished from evangelising. The 
former springs from fleshly motive, the latter from love 
to God and man. A missionary is not a proselytiser, 
but a herald of the Cross. Mohomedanism, Roman 
Catholicism, heretical Protestant sects, are all proselytis
ing systems. Christendom will compass sea and land to 
make a proselyte. It has become the fashion to-day for 
each religion to propagate its peculiar tenets and win 
adherents. And this is called " missionary work." It 
arouses interest and enthusiasm in the religious world, 
and every resource is invoked to keep it going. 
Appeals are made, subscription lists are published. 
Men, who in many cases know not " the Gospel of the 
grace of God," go forth to elevate the heathen and 
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convert the world, and they furnish wonderful reports 
of the success of their mission. But alas ! much of it 
all is only counterfeit. And we may well pray that the 
heathen may be delivered from the snare, while thanking 
God for every true witness who is bearing testimony to 
the only Name " given among men, whereby we must 
be saved.'' 

The Church of Christ was intended to be a missionary 
church, and though slow from the first and ever since, to 
rise to its calling, the marching orders of her Lord sound 
clearly forth, "Go ye into all the world and preach the 
Gospel to every creature." Where the Spirit has His 
way, there will His people seek to carry out this com
mand, alike at home and abroad. 

No sacrifice of person or purse will be thought too 
great, if only the commission of the Lord can be obeyed. 
This is something quite apart from the success of the 
message. It is an unhealthy tendency, when interest 
can only be sustained by " encouraging accounts " or 
by "cases of conversion." These are sure to come, 
but the greatest success is, that God's will is being 
carried out, and His Name glorified by the proclamation 
of His love in Christ to guilty man. God will doubtless 
have marvellous surprises for His people. Not "the 
half has ever been told " of the glorious successes of 
His Gospel. But the conversion of whole peoples or 
of the world in general, is nowhere promised. Yet " the 
harvest is great," (although now we see but a few 
sheave�) and the labourers are few. Pray ye therefore 
the Lord of the harvest that He will send forth labourers 
into His harvest." " I beseech you, therefore, brethren, 
by the mercies of God, that ye present your bodies a 
living sacrifice, holy, acceptable unto God." 



CHAPTER VI. 

The Character of Obedience : Is it of 

Law or of Grace? 

"I through the law died to the law . . The life which I 

now live in the flesh, I live by the faith· of the Son of God, who 

loved me, a nd gave Himself for me (Gal. ii. 19, 20). 

W
E will now consider wh�th�r the same principles ?f

conduct apply to Chnstians now, as to Israel m 
a former dispensation. This is no academic 

enquiry. Not only is a right principle important in 
itself, but the resultant conduct is affected thereby, 
in its very character and quality. Now, though the 
Lord often appealed to His people Israel on the grollild 
of His great mercies, and, in virtue of the sacrifices 
found a way of righteously passing over their iniquities, 
yet the principle which governed their conduct after 
Sinai, was Law. Moses reminds them that it was with 
them that this legal covenant was m�de; "Hear, 0 
Israel . . the Lord our God made a covenant with 
us in Horeb " (Deut. v. 1,2). It was to them that 
"pertained . . the giving of the law" among other 
privileges (Rom. ix. 4), and, strictly speaking, to them 
only. The Gentiles " have not the law " (Rom. ii. 14), 
though the law may "be used lawfully" to convince 
them of sin (r Tim. i. 8). And anyone who insists on 
seeking his justification by works must at least come 
up to the standard of the decalogue. When the Lord 
first spoke to Israel of a covenant of works, they at once 

6 
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cheerfully accepted the yoke, without waiting to hear 
what was demanded of them. This· was quite human. 
Man always likes to put himself under law, whether it 
is that it flatters his pride, or because he hopes to com
pound with God's mercy later on, by promising every
thing now. He forgets, however, that the law demands 
perfect obedience, and that one offence entails guilt 
and the curse. The erection of the golden calf, proved 
at once the shallowness of Israel's pronuse, and every 
renewal of the legal covenant, in the course of their 
history, was the precursor of a fresh departure from 
God. 

For instance, the covenant of Hezekiah (2 Chron. 
xxix. 10) was followed by the abominations of Manasseh;
that of Josiah (2 Chron. xxxiv. 31) by the reign of four
wicked kings; and the" sure covenant" of the r�mnant
under Nehemiah (chap. ix. 38), could not ward off the
sad declension described by Malachi, while those who
crucified the Lord were the descendants of these very
covenanters. In its character, as coming from God,
the law was "holy, and the commandment holy and
just and good," but being "weak through the flesh," it
could not produce fruit to God. Like an iron lever on
a fulcrum of sand, it found nothing in man to work
upon. It was a great religious system of complicated
ritual and oft-recurring sacred seasons, a code of stem
prohibitions and b�rdensome enactments as to cere
monial defilement, which "stood only in meats and
drinks, and divers washings and carnal ordinances,
imposed until the time of reformation," besides many
far-reaching laws, affecting property, dress, food,
marriage, and every department of their life. Paul
characterises all this as "weak and beggarly elements,''
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and "rudiments of the world." And Peter sums up 
the whole legal system as "a yoke which neither our 
fathers nor we are able to bear " (Acts xv. 16). 

WHY WAS THE LAW GIVEN? 

Why, then, was it given ? To shew man what he 
was, for " by the law is the knowledge of sin " (Rom. 
iii.'� 20). " It was added because of transgressions " 
(Gal. iii. Ig), or as we have it in Rom� v. 20, " the law 
entered that the offence might ABOUND," not to have 
it lessened, much less expunged. Though multitudes 
were doubtless justified under law, through faith in 
God, not one was ever. justified BY law. And had it 
not been for the sacrifices, as already stated-a constant 
testimony to the coming Sacrifice of Calvary-the 
whole nation must have perished before they reached 
the Promised Land. The law can indeed make sin 
known, but it cannot break its chains. It can work 
death (Rom. vii. ro), but it cannot give life (Gal. iii. 2I). 
It cannot condemn sin, without condemning the sinner 
(Rom. viii. 3). It never brought strength to a saint, 
nor salvation to a sinner. It was Israel's "school
master up to Christ," but after that faith is come, we 
are no longer under a schoolmaster (Gal. iii. 25). " The 
law was given by Moses, but grace and truth came by 
Jesus Christ" (John i. I7). 

When we turn to Christendom, a sad spectacle 
presents itself. The major part believe in law, as the 
way of salvation and rule of life. The rest, for the most 
part, more intelligent as to the ground of justification, 
cling tenaciously to the law as their "rule of life." 
They •divide it into "ceremonial" and "moral," and 
affirm that while the former has passed away, the latter 
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remains. But this is a gratuitous assumption, altogether 
foreign to the teaching of the Word of God. 

CAN THE LAW BE SPLIT UP INTO "CEREMONIAL" AND 

"MORAL?" 

In the Word of God, the whole legal system is 

regarded as one and indivisible. So much so that the 
Galatians were warned that by turning back to Jewish 

rites and ceremonies, they were jeopardising their very 
justification by faith. Those referred to in the previous 

chapter, who teach that the ten commandments are the 
Christian's rule of faith, are all strenuous upholders of 
" the Sabbath,"* but, even on their own showing, this 
commandment should have become obsolete, for how 
can the observance of a seventh day be a moral com
mandment? No natural conscience could divine it 
was wrong to work on the seventh day. 

Of course the whole Scripture is for our learning, 
and that part of the law which is called " ceremonial" 

is most instructive, revealing as it does the mind of God, 

and even if for no other reason, most practically useful 

from a social and hygienic point of view. But its rule� 

are not legally binding on us. When we say, however, 

that a Christian is not "under law," we do not mean 

by this that he is free to kill or to steal, but that he 

does not refrain from these evil courses merely bee a use 

they are forbidden in the ten commandments. All the 

commandments, with the exception of the fourth, are 

• This defectlvo teaching, so general ln Ohrletendom, as to the Ohrletian's
relation to" the law," leaves those tau�ht an easy prey to that evil system known 
as Seventh Day Adventlsm, which so seeks to put Ohrlstlans back under law, and 
especially uudor the Sabbath day. But the Christian has died to the law. The 
Lord's Day ls not a modified Sabbath, but something quite distinct. The Jew 
worked up to his rest. The Ohrletlan works from We. I am not entering here 
on tho hygienic and moral advantages of one rest day In seven, but simply pointing 
out thn� the Ohrlstlan is not under a moral obligation te observe one. 



THE CHARACTER OF OBEDIENCE 85 

embodied in the New Testament Epistles, and the 
Christian seeks to " fulfil the righteousness of the law," 
not merely in order to escape the curse of the Sinaitic 
covenant, with which he has nothing to do, but in order 
to please God. 

But, alas ! man still loves law, because it gives some 
place to the flesh, and seems to recognise that he is able 
to do something to please God. The ten commandments 
are usually placed in ecclesiastical buildings over " the 
Holy Table," the ostensible place of special communion. 
A more suitable position would be outside the door, on 
the street, to convict the passers by of their sin, rather 
than hanging like curses over the heads of the professed 
worshippers of God. If we turn from ·the Babel voices of 
Christendom, and hear the still small voice of the Word 
of God, how clear is the testimony ! " Ye are not under 
the law " (Rom. vi. 14), writes the apostle Paul to the 
Roman· believers. This occurs in a chapter which deals 
in no way with justification by faith, but with deliverance 
from the power of sin. 

SHOULD CHRISTIANS OBSERVE HOLY DAYS? 

To the Galatians he wrote-" How turn ye again (or 
back, margin) to the weak and beggarly elements ? 

Ye observe days and months and times and 
years. I am afraid of you." In certain circles to-day 
any one who does not observe these religious seasons, is 
looked on with apprehension as a most unorthodox 
person. But such can well afford to be heterodox in 
the eyes of the religious world. In the Colossian Epistle 
(chap. ii. 16, 17), the apostle warns the believers against 
this legal tendency. '' Let no man therefore (because of 
the triumph of Christ on the Cross) judge you in meat 
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or in drink, or in respect of an holyday . or of the 
Sabbath. Which are a shadow of things to come; but 
the body is of Christ." Such ordinances were suitable 
for Israelites, recognised as men in the flesh, living in 
the world; but what have they to do with those who 
have " died with Christ?" Perhaps the most explicit 
teaching is that found in the seventh of Romans. Earlier 
in the Epistle, justification by faith has been fully 

expounded. Here it is a question of practical walk. Is 

law to be the power of it ? No. The apostle illustrates 

deliverance from law as the rule of life by a simple 

illustration. The passage is addressed primarily to 
Jewish believers, but through them to all who desire to 
be under law as a rule of life. A woman loses her first 
husband by death, and is then at liberty to marry again, 
being free from the law· of her first husband. Fancy a 
wife seeking to please her new husband by rules dictated 
to her by her late husband! Would she not rather by 
so doing arouse his jealousy? Now for the application. 
The law is the first husband, the believer is the wife ; 
but the figure is necessarily reversed. It is not the law 
that dies, but the believer dies to it with Christ. " We 
also are become dead to the law by the body of Christ" 

(ver. 4) ; " Now we are delivered from the law, being 
dead to that wherein we were held" (ver. 6). Could 
anything be more positive ? " Dead to the law,"
" delivered from the law." Is it then by obeying the 
laws of the first husband-that is by taking the law as 
our rule of conduct-that we may please Christ? Far 
from us be the thought. It is rather by abiding in Him 
to whom we are united, so as to " bring forth fruit unto 
God." Man tested under law had only brought forth 
the bitter " Dead Sea fruit " of failure and rebellion, 
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culminating in the rejection of Christ. The Cross has 
fully manifested the heart of man. At his best, religious, 
zealous, and law approving, he has shown himself 

capable of murdering the Son of God. What further 
test could be necessary? Only two things remained. 

Unmingled judgment, or unmixed grace. The God of 

all grace chose the latter. The vital starting point for 
the Christian's walk is the Cross. There, he learns, 
that not only Christ has died for his sins, but he has 
died with Christ to sin and to law, and now lives before 
God in Christ on resurrection ground. To all such, the 
apostle writes, " If ye then be risen with Christ, seek 
those things which are above " . " Mortify there
fore your members which are upon the earth." But if 
the Christian is not "under law," he is not for that 
"lawless." The grace of God is his new principle, the 
will of Christ his new object, the Word of God his stan
dard of conduct, and the Holy Spirit his power of life. 

CHRISTENDOM IN RELATION TO THE LAW. 

Eventual blessing was guaranteed by covenant to 
the elect of Israel " for the fathers' sake," through the 

coming " Seed" which was Christ. This the law given 
430 years after, could not disannul (Gal. iii. 17). It was 
none the less a solemn matter for the nation to find 

itself, by their own thoughtless acquiescence, under a 
yoke, which, as Peter said afterwards, "neither we nor 
our fathers could bear.'' At once God's attitude changed, 
and grave responsibilities were incurred which are 
detailed in Deut. xxviii. Fourteen verses suffice for the 
blessings promised to obedience; while the cursings 
threatened for disobedience occupy fifty-four (see also 
Lev. xxvi.). 
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Moreover, no sacrifice was provided for deliberate 
transgression, and when Israel turned from Jehovah 
and the sacrifices which He had provided, what could 
they expect but judgment? Love to God and our 
neighbour sum up the demands of the law. When the 
Lord tabernacled among men as Neighbo�r, religious 
man, in league with godless man, crucified Him. This is 
what the law has proved man to be-a hopeless enemy of 
God. For men now to go back from Golgotha to Sinai 
would be grotesque, if it were not rebellious. i\nd this 
is what Christendom has done. 

Not even the murder of the Christ of God can per
suade man that he cannot keep the law. The prevailing 
idea is, that he must prove his worth by legal observances. 
At his baptism, he promises by proxy to keep the 
law. At confirmation, he undertakes himself to do it·
Grace is only known as a palliative. \f\Te are told if we do 
our best to keep the law, grace will make up deficiences. 
God is scarcely known save as " the Almighty,,, " the
great Creator," and "the Judge." Few know Him as 
a "just God and a Saviour." Fewer still as Father
" the God and Father of our Lord Jesus Christ." The 
whole system is legal to the core. It feeds self-righteous
ness--denies the power of the Gospel to save, ignores 
God's righteous claims, and keeps souls at a distance 
from Him. Christ must be all in all, and His precious 
blood our only plea. Law and grace are incompatibles. 
" If by grace then is it no more of works, otherwise 
grace is no more grace ; but if if be of works then is it 
no more grace, otherwise work is no more work" (Rom. 
xi. 6). " To him that worketh is the reward not reckoned
of grace, but of debt " (Rom. iv. 4). " Christ is the end
of the law for righteousness, to every one that believeth"
(Rom. x. 4).
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The law did give the Jew a certain nominal standing 

before God. This may explain why repentant If.raelites 

were baptised at Pentecost, before receiving the Spirit 

(Acts. ii. 38, and see in contrast Acts x. 4 -where Gentiles 
are in view). Now, man has no standing before God. 

One ot two things had to follow the return to the Father's 

House of a rejected Saviour-torrents of wrath, or 
streams of mercy. We know which God in infinite 

grace chose. The Spirjt was shed forth abundantly to 
endue the servants of the Lord for a ministry of pure 

grace to every creature. There is no national calling 
now, as in the case of Israel, for God has never had 
another chosen nation on the earth. The call is now to 
" all in every nation," not to keep the law, but to obey 
the Gospel. Of those who "trust in Christ after hearing 
the Gospel of their salvation " (Eph. i. I3), we read, 
"God who is rich in mercy, for His great love wherewith 
He loved us, even when we were dead in sins, hath 
quickened us together with Christ" (Eph. ii. 4-5). This 
introduces the believer into a new relation with God, 
even a heavenly. He is before God, as Israel never 
couJd have been-in the heavenlies-associated with 
Christ in resurrection on the ground of atonement. 
He is accepted, loved, as He is loved. And not only is 
he there with Christ, but " in Christ Jesus." " Of 
Him are ye in Christ Jesus" (1 Cor. i. 30). The same 
hand that drew the believing sinner from the pit of death, 
has placed him "in Christ." He is a member of that 
mystical body, the Church, of which Christ is the living 
Head. 11 is by baptism in one Spirit, that this corporate 
union exists: "For in one Spirit were we all baptised 
into one body." Such union with Christ, and with one 
another, the holiest men of God of Old Testament time .. 
never knew. 



CHAPTER VII. 

The HOPE of Israel and of the Church 

"Jehovah, the hope of their fathers" (Jer. 1. 7). 

" Our Lord Jesus, which is our hope' (1 Tim. i. I). 

T
HE object of Israel's hope and that of the Church

are the same, namely, the Christ of God. But 
the character of their hope is different. 

When Paul would explain to the Jews at Rome why 
he was a prisoner, he says it was "For the hope of 
Israel, I am bound with this chain" (Acts xxviii. 20). 

But when he writes to the Church at Ephesus he describes 
himself as " the prisoner of Jesus Christ " (Eph. iii. r). 
And while writing to Timothy later, he speaks of "the 
Lord Jesus Christ which is our hope " (r Tim. i. r). 

The same Person is the hope of both Israel and of 
the Church. But in the case of the former, the character 
of the hope is earthly ; of the latter, heavenly. 

In the words of Jehovah to Satan (Gen. iii. r5) were 
enfolded the hope of the race-the incarnation, sufferings 
and final triumph of the Deliverer. To Abraham it 
was revealed that " the Seed ot the woman" would be 
in the line of his descendants. The hope of the race thus 
became the hope of the nation, and that of the nation 
the hope of the race. In thee shall all families of the 
earth be blessed (Gen. xii. 3). The birth of Isaac pre
figured the birth of the promised Seed ; . his sacrifice the 
sufferings of the Messiah. "Your father Abraham 
rejoiced to see my day, and he saw it and was glad " 
(John viii. 56), said the Lord to the Jews. The glory 
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of Christ was foretold in the promises to Abraham, that 

he would receive the whole land as an inheritance, and 

that his " seed should possess the gate of their enemies." 

The final triumph of Christ as King was further empha

sised and expanded in the blessing of Judah and in the 

promises to David (see Gen. xlix. IO ; 2 Sam. vii. r2-I7). 

The perennial theme of the prophets was '' the 
sufferings of Christ and the glory that should follow" 
(I Pet. i. II). And if even they could not understand 
their own writings without a special revelation, it is not 
surprising that the 1VIasters of Israel, who professed to 
do so, could make nothing of the to them insuperable 
incompatibility between a suffering and a glorified 
Messiah. To get over the difficulty, we learn that they 
invented two Messiahs

_. 
one Rabbi Ben-Ephraim to be 

" cut off," the other Rabbi Ben-David "to reign." 
But they knew not the God of resurrection as they 
might have done, had they known their own Scriptures 
and the power of God (e.g. , Psa. xvi. 10; Isa. liii. IO). 

Paul learned the lesson, not at the feet of Gamaliel, 
but lying on his face on the road to Damascus, at the 
feet of a greater than Gamaliel. He gives this hope of 
resurrection a prominent place in his defence before 
the rulers. But the nation as a whole were so dazzled 

by the hope of " the restitution of all things spoken of 

by all the prophets since the world began '' (Acts iii. 
21), that they utterly failed to understand that such 
" restitution " could only be based on redemption. 

The faithful remant understood, and when the promised 
Seed was born, they were found looking, not for glory, 

but for " redemption " (Luke ii. 36). They, at any 
rate, rejoiced to see in the babe of Bethlehem-" the 
Christ of God''-" the salvation which God had pre-
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pared before the face of all nations, a light to lighten 
the Gentiles," and not only so, but also the fulfilment 

of their nation's hopes-'' the glory of thy people 

Israel.'' 

As to how redemption would have been accomplished 
had the people received their King, we are not told• 

Certainly their rejection of Him would not have made 

redemption less indispensable. Instead of a nation 

crying " Crucify Him ! Crucify Him l" would have 
been found a nation in tears, mourning the death of 

their accepted Messiah. As it was, He went back to 
the Father bearing the marks of national rejection. 
But to the little band of faithful ones, this message was 

sent-" This same Jesus who is taken up from you into 
heaven, shall so come in like manner as ye have seen 
Him go into heaven." 

This promise must be taken strictly, I believe, to

refer to that stage of His second return, when " His 
feet shall stand upon the Mount of Olives " (Zech. 

xiv. 4), to deliver Israel and judge His enemies. This

is generally though not exclusively the aspect of the

coming of Christ presented in the Gospels, and always,

where He is presented as the returning Son of Man.

Immense confusion has arisen from seeking to

mterpret the great prophecies of l\1att. xxiv., Mark 

xiii., Luke xxi., as referring to the Church's hope, 
instead of to the coming of the Son of Man in judgment. 

The title " Son of Man" unites these chapters with 

previous prophecies of the Old Testament (e.g., Dan. 
vii. 13), connected with the later days of Istael's testi
mony, and it is a serious anachronism to link them on
to a " mystery " not revealed till long after (see I

Cor. xv. 51}. It is this coming of the Son of ?\fan which
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has to do with the realisation of the promise to Abraham 
and his seed that " they should be heirs of the world." 
Indeed, the outcome of that transcendent event will be, 
that Israel will possess the land, becoming head of the 
nations, that Jerusalem will be the Metropolis of the 

Kingdom and " the joy of the whole earth," and that 
the whole nation will be "a kingdom of priests unto 
God," enjoying the blessings of the Millennial earth 
under the beneficent sway of their once-rejected King. 
Thus will '' the hope of Israel '' be fulfilled. 

THE HOPE OF CHRISTENDOM AND THE CHURCH. 

When we tum to Christendom, we find men openly 
deriding the very idea of the literal Millennial reign of 
our Lord Jesus Christ. A professed Doctor of Divinity 
has lately termed it "a stupid and prosaic perversion 
of Jewish apocalyptics." This reminds us of the 
" mockers in the last days," as foretold by Peter. If 
such admit a millennium ai all, it will only be as the 
result of human progress. Call it the Kingdom of God 
if you will, provided God be not in it. His intervention 
would be quite needless. Wise legislation, the advances 
of education, modem improvements, peace conferences, 
etc., will suffice to make this earth a heaven. The hope 
of Christendom, like that of Israel, is bound up with the 
earth, and their confidence in the possibilities of humanity 
are unbounded As men rise to the apprehension of the 
essential oneness of the race, war will, they say, become 
unthinkable. If man needs a religion, let us discover 
some" common, inter-racial religion," preferably" Chris
tianity, without the creeds that were unknown (!) to 
Christ." Their millennium, in any case, is to be estab
lished before Christ comes, if He ever does come. It is 
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quite possible that these delusions will be partly realised. 
The dreams of man are the schemes of Satan. The 
great deceiver, who has a counterfeit for every truth of 
God, would no doubt willingly deceive his dupes by 
offering them a false " millennium," and I believe he 
will, but it is just then that " the bolt will fall from the 
blue." " When they shall say, peace and safety, then 
sudden destruction cometh upon them . . and they 
shall not escape " (r Thess. v. 3). 

The religious world in general has so completely 
relegated prophetic truth to the lumber room of the 
" unpractical," that for them it is non-existent. That 
which was given to be a" light shining in a dark place " 
has been put under a bushel, and Cimmerian darkness 
is the result. 

Men talk vaguely of " a general resurrection," " the 
last judgment," and" the end of the world," but anyone 
mentioning dispensational truth, or professing to have 
any light on God's future purposes, is counted "as one 
that mocks." "But to this l1ght, we do well that we 
take heed . . until the day dawn and the daystar 
arise in our hearts " (2 Pet. i. 19). 

THE HOPE OF THE CHURCH. 

The real hope of the Christian, though including the 
accomplishment of all the purposes of God, is, properly 
speaking, not connected with the earth, but with heaven. 
It is not " deliverance in the earth" for blessing here 
below, as with Israel, but deliverance from the earth in 
view of blessing above. The Christian is not expecting 
the conversion of the world, nor even its reformation. 
His immediate hope is not the Kingdom of Christ, but 
the Coming of Christ. While with this coming is bound 
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up, it is true, the redemption of the physical body 
(Rom. viii. II, 23), complete conformity to Christ (r John 
iii. 3), and entrance into the inheritance (r Pet. i. 3, 4),
they all centre round the Person who is coming, "the
Lord Jesus Christ who is our hope " (r Tim. i. r). For
the Christian knows that none but Christ can put things
right. What then is the coming of Christ ? It cannot
mean death; that would be better described as "going
to Christ." " Tarrying till Christ comes " was under
stood by the apostles to mean the very reverse of dying
(John xxi. 23). Nor does it mean the descent of the
Spirit. That would not be Christ coming "in like

manner," as He had been seen go into heaven, according
to the promise of the divine messengers in Acts i. ro.
The corning of Christ means His Ii teral personal return,
and this return will be divided into two stages which it
is very important to distinguish. It is the first of these
which is the hope of the Church, when the Lord will
return as "the Bright and Morning Star," and the
second the hope of Israel, when He will appear as the
Sun of righteousness with healing in His wings.

We may find a certain parallel to the two parts of 
this great event, though an imperfect one, in the two 
periods in which our Lord was revealed to men when on 
earth. At His birth, He was recognised by only a few 
-Mary, the Magi, Simeon, Ann�, and other such. But
it was only after an interval of thirty years, that he was
" manifested to Israel." So at the second advent, the
Lord will first come FOR His saints, and then after an
interval of unrevealed duration, He will be manifested
WITH His saints to Israel and the world. These two 
stages may be further illustrated by the Lord's coming 
to Bethany, as in John xi. He first came to the outskirts 
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of Bethany (verse 30), and waited outside, till Martha 

and Mary had come out to meet Him. Then, after an 

interval, He came with them into Bethany to raise up 

Lazarus-figure of the nation of Israel. So important 

is it to differentiate between these two stages of the 

Lord's Second Coming, that it would be well to here 

tabulate some of the points that distinguish them. 

THE SECOND COMING OF CHRIST. 

FIRST STAGE. 

1. As LoYd-the hope of the
Church (1 Thess. iv. 16). 

z. A M yste,-y-" Behold I 
shew you a mystery" (1 Cor. 
xv. 51). A "mystery" is a
truth that could not be known
in the light of the Old Testa
ment Scriptures and needed a
fresh revelation in the New
Testament.

3. Not Actually to the earth

The saints will be " caught up 
. . . to meet the Lord m 
the air" (r Thess. iv. 17). 

4. Not Dated-" Behold I
come quickly," but the moment 
if not indicated. This coming 
was ever at the door of the 
Church. They were to "wait 
for His Soii from heaven.'' A 
present hope with "nothing 
between." And of the duration 
of the interval between the two 
stages nothing can be known 
definitely, for it is not revealed. 

SECOND STAGE. 

r. As Son of Man-the hope
of Israel (Matt. xxiv. 27-29 ; 
Mark xiii. 26 ; Luke xxi. 27. 

2. Not a Mystery-Already

spoken of by Old Testament 
prophets (e.g., Dan. vii. 13), 
and in the great prophetic 
chapters of the Synoptic Gos-
pels. 

3. Actually to the et1rth-"His

feet shall stand in that day 
upon the Mount of Olives" 
(Zech. xiv. 4). 

4. Dated-Foretold to take
place seven years after the 
signing of a covenant batween 
the Jewish nation and the 
Prince that shall come (Dan. 
ix. 27 ; Rev. xi. ; xm. 
4-5), with II!,any other events
between. '' For the elect' s
sake, however, these days shall
be shorten.ed" (Matt. xxiv. 22),
so that the date will be ad
vanced somewhat.
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5. Fo,- His Saints-To raise
the sleeping and change the 
living (1 Thess. iv. 16-15) 
'' unto salvation" (Heb. ix. 28). 

6. Before the W edding-"The

Marriage of the t.amh is come" 
(Rev. xix. 7). 1:his is clearly 
after the rapture of the saints. 

7. Before the day of the Loyd
-In 2 Thess. ii. 1, the apostle
appeals to the two great events
already revealed in 1 Thess. iv.
15-19, to prove that the day of
the Lord was not present.
Note verse 5. All this had
been told before, but not
written.

8. Visible to Saints-" When
we shall see Him we shall be 
like Him, for we shall see Him 
as He is "(1 John iii. 2). Some
times in this sense this stage is 
called an " appearing." 

9. Taken ones blessed; left
ones to be judged. "So shall 
we ever be with the Lord " ( I 
Thess. iv. 17). 

5. With His Saints - To

judge His enemies, deliver 
Israel, and set up His throne 
(Zech. xiv. 9 ; Rev. xix. 
11-15; xx. 4; Jude i. 14).

6. Afte,- the Wedding-

'' When He shall return from 
the wedding " (Luke xii. 36). 
(See also Matt. xxv. 1 and 
Rev. xix. II).

7. Du,-ing the day of the Lord

-After the full apostacy; after
the revelation of the Lawless
One (2 Thess. ii. 3-8).

8. Visible to all - "Behold
He cometh with clouds and 
every ey e shall see Him " 
(Rev. i. 7), and so this is 
usually called THE appearing. 

9. Left ones blessed-Taken
ones to be judged. One shall 
be taken (in judgment), the 
other left (like Noah). (Com
pare Matt. xxiv. 38-41 and 
Luke xxi. 27). 

To sum up, we may say that the coming of Christ 

will be a day of manifestation to His saints. The Lord 
will be actually seen by them, for the first time. Their 

eyes will rest upon Him-the Man of Bethany who bore 
their sorrows, the Man of Calvary who bore their sins. 
His grace too will be manifested in some special degree. 

1 
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Believers are told to "hope to the end, for the grace 
that is to be brought unto them at the appearing of 
Jesus Christ '' (1 Pet. i.). Then will be fulfilled the last 
petition of our Lord's prayer. His glory will be mani
fested to His saints, and they too will be manifested 
"before the judgment seat of Christ" (2 Cor. v. ro). 
Then, again, at the coming of Christ, there will be no 
more separation. Never again will the redeemed be 
separated from their Redeemer. They shall be '' for 
ever with the Lord." 'Nor will they ever be separated 
from one another. " Caught up ·together," they will 
find themselves at home in the place prepared for them. 
Then will all the children of God now scattered abroad 
"be gathered together in one." Not only so, but the 
coming of Christ will be a day of transformation. All 
will know all, but all will be changed. The sleeping 
saints will put on incorruptibility, and the livip.g will 
put on physical immortality-for the soul has no need 
to put on immortality. (See I Cor. xv. 50-54.) The 
body of humiliation in which the believer now is-for 
" the body is dead because of sin "-will be fashioned 
like unto His glorious body. What is more: a complete 
moral transformation will take place. No more sin 
within. No more temptation without. No world to 
oppose. No Satan to harass. Sorrow and sighing shall 
flee away. Then shall be brought to pass the saying 
that is written, " Death is swallowed up in victory." 



CHAPTER VIII. 

Epilogue. 

"Let us hear the conclusion of the whole matter" (Eccles. 

xii. 13).

W
E have already seen that Judaism was a religious

system, involving an earthly sanctuary, a priestly 
caste, sacred garments, material sacrifices, and 

holy seasons. It was divinely ordained, but only " for 
the time then present," being "a shadow of things to 
come." 

Christianity, on the other hand, is not a religious 
system, but a life resulting from union with a glorified 
Christ, regulated by the Word of God, and realised by 
the power of the Holy Spirit. 

Between these two, a great gulf is fixed. They are 
as far from one another as the heavens are high above 
the earth-the centre of the one being, in fact, on the 
earth-a holy place at Jerusalem, and of the other a 
heavenly Person, at the right hand of God. To that 
Person all believers are united in one Spirit. In Him 
they are to find their every need supplied. He is to be 
their Lord, their Centre, and Hope. 

But Satan soon seduced the Church from her'' single
ness of heart toward Christ." The Word of God gave 
place to man's traditions and man's arrangements. 
Gradually a third came into being-a great religious 
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system, or group of systems, described it is true in terms 
of Christianity, but framed, as we have seen, in nearly 
every particular on the Jewish model. This great 

congery of religious systems is known as Christendom. 

Can it be a matter of indifference to God whether His 

beloved people take their stand outside of, or throw in 
their lot with this great hybrid organisation ? 

When we consider the Lord Jesus, we see that to 
do the will of God was the great object of His life-" Lo, 

I come to do Thy will, 0 God." To glorify Hi,:n in a 
scene where His Name had been so deeply dishonoured, 
was to Him an end to be attained ·at any cost. Was it 
a small matter to Christ, that His Father's house had 
become in the hands of man a '' den of thieves ? '' Nay, 
the zeal of that house "consumed Him." To Him at 
last it ceased to be His Father's house. It had become 
their house (Matt. xx.iii. 38). If that which was once of 
God could so lose its divine character, what must be His 
thought of that which only began as a human imitation 
of the divine ? To Christ, the Cross was the supreme 
expression of submission to the Father's will. "He 
became obedient unto death, even the death of the 
Cross" (Phil. ii. 8). Here. the death of the Cross is 

viewed, not so much as a work of atonement-though 
it was that, or none could have been saved-but as the 
place of supreme self-sacrifice to the will of God. What 
sacrifice should then be considered too great for His 
redeemed, if they can but carry out that same will of 
God in their lives? If" He who was rich, for our sakes 
became poor ''-if '' He sold that He had '' to buy His 
pearl-should not His people be ready to yield all if 
1:1eed be, in the doing of that will. Salaries, worldly 
prospects - perhaps what is harder still - religious 
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respectability and even Christian friends, may all have 
to be yielded, in order to follow the Lord outside 
Christendom to the place where His Name alone is 
owned! 

The return from Babylon was no less a divine work 
than the exodus from Egypt. But all the captives were 
responsible to hearken to the decree of Cyrus. Those 
who did so were " blessed in their deed," as in an earlier 
day Caleb had been blessed, not because he followed 
Moses and Joshua, but because he followed "the Lord 
fully." It would surely have ill become him to allege 
the failure of Moses as a reason for not following the 
Lord. Such obedience is not changing one system or 
one name for another, which can only lead to dis
appointment or delusion, but leaving a system for a 
Person, the One of whom each can say-'' Who loved 

me, and gave Himself for me." Let us not expect that 
such obedience to Christ will lead us into smooth waters. 
Those who start with Christ in the boat may be sure of 
three things: storms, His presence, and a safe arrival. 

Those who left Babylon, left much that was pleasant 
behind, and found only ruins, enen1ies, and difficulties 
of all kinds in Jerusalem. But they had there the 
assurance that they were where God had led them, and 
where they could carry out His Word. How humbling 
it is to think ,vhat the children of these very men became 
in the days of Malachi, and still later in the day of the 
Lord's visitation of Israel. Ecclesiastical position gloried 
in, breeds worms and stinks, as the manna of old. Never 
was there a day when such pretension was less justified 
than the present. But the call to separation sounds as 
clear to-day as ever. God's mind is unchanged, His 
Word unaltered, and to walk humbly in the way of His 
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commandments will always bring glory to His Name, 
blessing to the soul, and divine approval in that day. 

I have heard Him and observed Him, 
Seen His beauty rich and rare ; 

Seen His majesty and glory, 
And His bliss beyond compare. 

What have I to do with idols 
When such visions fill mine eye, 

How be occupied with shadows 
While the substance passes by? 

APPENDIX A. 

OUGHT WE TO BE EXPECTING THE LORD AT ANY 

MOMENT? 

Did the early Church expect the Lord to return at 
once? Some have tried to shew that this was a logical 
impossibility. But let us note that " logical " in
ferences do not always hold good in spiritual things. 
In mathematics, strange things happen in "infinity." 
Pascal says, "There is nothing in the Scriptures con
trary to reason, but much above reason." It is contrary 
to reason to say that a piece of bread becomes the body 
of Christ. It is not contrary to reason to say that the 
body of Christ is now at the right hand of God, but it 
is above reason, being a matter of faith. Human 
reasoning can shew that if God be sovereign, man 
cannot be responsible, and vice versa. We believe both. 
We pray for blessing, as if all depended upon God to 
incline the hearers ; we preach the Gospel, as if all 
depended on the hearers to believe. So with the return 
of the Lord. He never sets a date for it, nor a date 
before it. " I will come again and receive you unto 
myself;" or as it is literally, " I am coming again." 
And so thrice in the last chapter of Revelation, " I am 
coming quickly.'' And when He comes, it will be found 
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He has been as good as His word, though, to our poor 
human thought, it may seem that the Lord "delayeth 
His coming." Surely such words, "I am coming 
quickly," can only mean, that our Lord would be ever 
before His people as the quickly Coming One. And so 
the early Christians understood it. The Thessalonians 
were "waiting for God's Son from heaven," and Paul 
wrote to the Philippians, "We look for the Lord Jesus," 
not for the return of Israel to their land, nor for the 
"Great Tribulation." Those who are looking for the 
" Great Tribulation " say this is only the semaphore, 
announcing the Lord's return as not far off. But the 
illustration is not very happy. If a semaphore dropped 
three years or so before the train arrived, we would 
begin to think an accident had happened. Paul said, 
'' We look for the Lord Jesus,'' yet in the same epistle 
we read he was hoping to get out of prison, and to abide 
with them all {chap. i. 25, 26). Logically, it is affirmed 
he could not have been looking for the Lord, practically 
he was, and if the Lord came, he would get out of 
prison in another way. 

Again it is objected: the programme of world-wide 
evangelisation, as laid down by our Lord in Acts i. 8, 
could not be realised in a moment, and therefore the 
Lord could not return at once. But why not ? That 
programme w_ill only be fully realised through Israel, 
afte1' His return. But again, did not our Lord say to 
Peter, that he would die in a certain manner? 
How then could he or his fellow-apostles be waiting for 
the Lord's return? Yes, but. the words used were 
in such veiled terms that the apostle John, writing after 

the event, had to explain them to us (John xxi. 18-22), 

so that it is hardly likely that the early Christians, as � 
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whole, would understand them, and so be deterred 
from waiting for the Lord's return. Nor was Peter 
himself, for he distinctly says to the Jews only a few 
weeks later-'' Repent ye therefore and turn again, 
that your sins may be blotted out, that so there may 

come seasons of refreshing . . and that He may

send the Christ, who hath been appointed for you, even 
Jesus" (Acts iii. 19-20, R.v.). Peter himself was not 
"logical" enough, we must suppose, to see our objectors' 
difficulty. And so with other arguments of the same 
quality. Paul saw the trend of things, and warned the 
saints of coming dangers and apostacy, but never in a 
fatalistic sense. His warnings were calls to watching and 
prayer, so that the evils might be averted. If the Lord 
returned, they certainly would not come on the Church. 
To illustrate this principle, let us note the way the 
apostle speaks of his own decease. It was so near that 
he could say, " I am already being offered (R.V.), and 
the time of my departure is at hand. . . I have 
finished my course" (2 Tim. iv. 6-8). What would be 
the logical deduction? Paul has done with earth. 
Clothes, books, and friends! What can they be to a 
man who is so to speak in the act of casting off his 
frail bark into the ocean of Eternity? What saith the 
next verse? "Do thy diligence to come shortly unto 
me. Bring Mark with you, and my cloak and the books, 
and especially the parchments, .. Come before Winter ! 11

How " illogical " it all is ! Yes, but how very human. 
How far he was from posing for effect ! Had we only 
had these messages about the cloak and the books, we 
should have said, " Evidently Paul thinks he has still a 
long lease of life.'' The '' logical '' theory has led some 
to give up all precautions and provision. "What use 
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is it," say they, " the Lord may come at any moment." 
And others to give up the hope of the Lord's return, for 
they think they see certain things in the Scriptures 
which must take place first. But both are certainly 
wrong. The more I read the Scriptures, the more I see 
their" sweet reasonableness." God respects our faculties 
of mind and reason. To_ quote Pascal again, "The heart 
has reasons which know not reason.'' But to put 
between the Church and her coming Lord, historical 
events, such as the destruction of the Turkish Empire, 
the rise of Antichrist, and the Great Tribulation, is of 
course quite another thing, and must inevitably rob her 
of her immediate hope. 

· APPENDIX B.

Is IT THE HEAVENLY CHURCH OR THE EARTHLY 

REMNANT? 

Who are in view in Matthew xxiv.? Som� believe 
that our Lord is speaking her� of His Church and 
infer that she must pass through "the Great Tribu
lation." They try to differentiate between this and 
the " time of Jacob's trouble," which most believe 
are identical. It is quite true that believers must 
through "much tribulation enter the Kingdom of 
God " (Acts xiv. 22). But such " tribulation " is not 
the same as "THE Great Tribulation." Before that 
terrible period arrives, the Lord will have come, and 
taken the Church from this scene, as Enoch was taken 
before the flood. It is the remnant of Israel who like 
Noah will be preserved through it. When we read a 
chapter like Matt. xxiv., we must be very careful to 
note who are in view throughout. The Church and 
�srael cannot be recognised by God as on earth at the 
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same time, in the place of testimony. Israel had to be 
set aside, before the Church could be revealed, and the 
Church will be taken "away from the evil to come," 
before Israel can be grafted in again to her own 
olive tree. If, then, the Church is in view in Matt. xxiv., 
Israel cannot be, and vice versa. What do we see then? 
Who are these people living at Jerusalem and in Judea, 
in a day when the temple will have been rebuilt, and 
there will be once more " a holy place " on earth ? Are 
they the Church ? No, they are clearly of Israel. The 
key to the chapter is, I believe, found in verse 15, 
"When ye, therefore, shall see the abomination of 
desolation spoken of by David the prophet, stand in 
the holy place-(whoso readeth let him understand)." 
Do not these last words, added by our Lord to Daniel's 
statement, serve to emphasise its importance? We 
naturally turn to the ninth of Daniel to see what is 
meant. Clearly the people who are spoken of there, are 
the same whom the Lord has in mind in Matt. xxiv. 
Is then Gabriel speaking to Daniel of the Church ? 
No. He is speaking to him of his own people, the nation of 
Israel. "Seventy weeks are determined upon thy people 
(the Jews) and upon thy holy city (Jerusalem), to finish 
transgression." How can Israel in Daniel ix. suddenly 
become the Church in Matthew xxiv.? Impossible. 
Gabriel then goes on-" Know therefore and under
stand, that from the going forth of the commandment 
to restore and build Jerusalem, unto Messiah the Prince, 
shall be 7 weeks and 62 weeks (that is, 69 heptads or 
periods of seven years)-in other words, 483 yea.rs. 
The commandment here referred to is the decree of 
Artaxerxes Longimanus, referred to in Nehemiah ii. 8, 
which was uttered in the month Nisan of the twentieth 
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year of his reign.. Archbishop Ussher, after long con

sideration, settled this date as 454 B.C. It is well known 
that our Lord was born four years earlier than was at 
first supposed, so that he was cut off in Nisan 29 A.D.,

which makes exactly the 483 years of the prophecy. 
The national clock then stopped at the Cross. Forty 
years later, '' the people of the Prince that shall come,'' 
that is the Romans, burnt the temple, destroyed 
Jerusalem, and scattered the nation. But we have only 
accounted for 69 weeks. What about that one week 
.still awaiting completion ? Israel's clock will only start 
at its commencement. That which will mark that 
crisis will be the signing of a covenant between a great 
man of the earth and many of the people of Israel. 
" He (that is not ' the people of the Prince,' but the 
Prince himself, the last great head of the Roman Empire, 
the ' little horn ' of Dan. vii. and the first beast of 
Rev. xiii.-the Man of Sin) shall confirm the covenant 
with many for one week." 

I submit that the Antichrist, though hand in glove 
with this terrible person, is a quite distinct personality. 
It is surprising that so many confuse the two. HE will 
·be king over the newly-reconstituted Jewish state,
probably appointed-as one and another of the Balkan
rulers has been by the Powers-by the Man of Sin him
self-Satan's King of Kings. The Antichrist will
certainly be a Jew, for how else could he hope to be the
King of the Jews ? He will come in '' his own name ''
(John v. 43), and be received by the apostate nation,
who rejected their true Messiah. He corresponds, I
believe, with the second beast of Revelation, chap. xiii.,
the false prophet of later chapters, the "religious"
head of the great latter-day cult-the worship of the Man
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of Sin. Both beasts will be one in their undying and 
determined opposition to God and all who own Him. 
The first half of this last "week" will be marked by a 
wide-perhaps world-wide-testimony under the two 
-witnesses, the second by the breaking of the covenant.
" In the midst of the week, he shall cause the sacrifice
and the oblation to cease." Surely these are literal
Jewish sacrifices,-only another proof that the Church is
not in view in any shape or form. Then the most fearful
persecution ever known will ensue against all who own
the Name of God, and especially against the faithful
ones of Israel. A sign is given by our Lord in Matt.
xxiv. 15, which His people in Jerusalem and Judea are
to take at once as a warning of impending calamity:
" the abomination of desolation " will be seen " standing
in the holy place. This is, I believe, the idol of the
first beast-the desolator-which will be made by Anti
christ, and vivified by Satanic power. When this
sacriligious portent is seen, let them that dwell in Judrea
" flee to the mountains," and let their flight be in
electric haste, for not an instant is to be lost. Here is
Satan's opportunity at last. Hitherto he has been
checked and hindered. Now at length he can give full
vent to his diabolical fury against God and His Christ.
The storm will fall" like a bolt from the blue." 'Let them
pray that their flight be not aggravated by the rigours
of Winter, nor curtailed by the exigencies of the Sabbath.
Can these persons living in Jerusalem close to the holy
place; these dwellers in Judrea under sabbatical law be the
Church? Surely no unprejudiced person can hesitate to
answer, NO, THEY ARE JEWS. This persecution called in
Matt. xxiv. " the Great Tribulation," is described in
Jer. xxx. 5 as " the time of Jacob's trouble " (see also
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Dan. xii. I ; Matt. xxiv. 2r). Of both these periods is the 
same quality predicated, unequalled severity in the past 
and the future ; therefore neither can precede nor succeed 

the other, therefore they are the same. Again Daniel's 
people are delivered after the "trouble " (chap. xii. I), 
so that the tribulation cannot follow it, nor can the 

trouble follo�v the tribulation; for in Matthew this 
latter is followed by heavenly signs, after which the 

Son of Man comes. "Hence," says Dr. Tregelles, *
"it follows inevitably that the same period is spoken of 

in both places." "The day of the Lord" is not to be 
confounded with the Great Tribulation, though it cer
tainly includes it. "The day of the Lord" is a long period 
beginning probably Rev. vi. I, and lasting to the end of 
the millennium, when the earth and heavens are dissolved 
(Rev. xx. and 2 Peter iii.). "The great and terrible day of 
the Lord" is a crisis in the "day of the Lord," namely, 
the coming of the Son of Man. I think it is clear, too-if 
we study the various passages---that there will be more 
than one display of heavenly signs-one at the opening 

of the sixth seal and another just before the final crisis 
of the great and terrible day of the Lord (Isa. xiii. IO ;

xx.iv. 23 ; Joel ii. IO, 31 ; iii. 15 ; Rev. vi. r2). Notice
in closing, that in Matt. xxiv. it is " the Gospel of the

Kingdom '' that will be preached-not '' the Gospel of

the grace of God" as now, and that the Lord will come

in the same character as He is seen in Daniel-as Son

of Man, and therefore to Israel and in relation to the

earth, These are two more indications that it is a

mistaken exegesis which interprets Matt. xxiv. in terms
of the Church.

• Tregelles on "Daniel," p. 164:.

See booklet by same writ.er : " The Great Tribulation Theory ; or, Must Ule 
Church po.as through the Tribulation?" Price 2d. 
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